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“SEAL OF THE PROPHETS”
THE NATURE OF A MANICHAEAN METAPHOR

Gedaliahy G. Stroumsa

Muhammad is not the father of
any of your men, but the Apostle
of God (rasit/ allah) and the Seal
of the Prophets (khatam ai
rabiyin)

(Qur'an 33:40)

Only once is Muhammad referred to as “seal of the prophets” in the
whole Qur'an. Yet, this conception is of cardinal theological significance
in Islam. The usual interpretation of the expression, both in traditional
Islamic exegesis and in modern scholarship, takes it to signify “the last
prophet” to be sent by God to mankind.!

In his analysis of the Qur'anic expression, A. Jeffery has surmised
that it “may have been. . already familiar to [Muhammad’s] contempora-
ries”, pointing out that in Arabic, khatam is a loan-word from Aramaic,
and that already in Christianity the message of Jesus is implicitly consid-
ered to be the fina] prophetic revelation.? Jeffery points out, however, that
explicitly, only Mani claimed to be the last in the succession of mes-
sengers of God, adding that “in the Arabic sources it is recorded that his
followers called him ‘the Seal of the Prophets’. >

The fact that this actual wording is to be found only under the pen of
Muslim doxographers and heresiologists should in itself call for our suspi-

! For a thorough analysis of the Isfamic understanding of the expression, see Y. Fried-
man, “Finality of Prophethood in Sunni Isiam” in this volume, pp. 177-215. I wish to thank
Prof- W. Sundermann for reading the draft of this paper and making useful remarks,

2 A Jeffery, “The Qur'an as Scripture”, The Mus/im World 40 (1930), 266. See also his
The Foreign Vocabulary of the Qur'an (Baroda: Oriental [nstitute. 1938), 120-121.

3=The Qur'an as Seripture™, 266-267 and n. 8. CE my "Aspects de Peschatologie
manichéenne”. RER 198 (1981), 169. n. 28.
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i i ibution of the metaphor to
cion.® Yet, a pre-Islamic Manichaean attribution

i ibili iew of the evidence is called for. In

lani remains a possibility, and a review .
N:Z:; to do so, I shall first seek to analyze the nature o'f the metaphotr;c;llf
0Se of “seal” in Manichaean parlance, and ther.x .deal thh the clo’n'cepit !
: hecy and apostleship in Manichaean writings. This afxa?sm, L
fxcr)(;id will help to reconstruct the Vorgeschichte of the Qur'anic expres-
Slon.l the chapter of his Athdr al-Bagiva dealing with false prophets al~f
Birt n (d. about 442/1030) quotes verbatim the opening sentences o

irani (d. o att
Mani’s only Iranian work, the Sabuhragan:

i i ht to mankind
av from time to time been broug

Wisdom and deeds have always : andind

bvlsthe messengers of God (rusul allah). So in onelacg;? th'ey hz:t;er o

i 7 lled Buddha to India, in an y

t by the messenger (rasil) ca . I

tZ)r()l‘ligilt‘xsht 'to Persia, in another by Jesus to the West,‘Thereupon this rﬁv; e;

.arah s come down, this prophecy (nubiwwa) in this last age throt\;\%1 ne,

f\1/;)‘n i athe messenger/of the God of Truth (rasi! ilah al-hagg) to Babylonia.
viani,

1 /. — but this time without quoting
oy t’his quc;t;‘tio?;l tll'xlies gézgﬁl,a(ﬁzani “says that he is the Paracleti
S —_b ?he Messiah, and that he is the seal of th-e Qrophets
a’nn‘ouncedl ybi in).> Although al-Birani’s intellectual integrity 1s‘not to
(,Chamm"a '”(‘; yne ‘cannot exclude the possibility that here he' might be
o ques“?“ :\/I(Zmi’s contention by using the Qur’anic expression rathe.r
paraphrasm? L it quite accurately. The following pages will s.eek to un\_/ell
o repo'm'ng’ 1coctlild have read in Mani’s Gospel (probably'm an Irar:xan
z;li;i;?:)u:rtd in other Manichaean writings, which led him, bona fide,

: - P

to report that Mani called himself kZiZﬁzzsaé-:iiz;zgr;g dence Shah
er Arabic sources are ev

rastaizrx?e(d(.)t?47/l 153) only reports “And then must come the Seal of the

] " Religion {New
32 See the careful hesitation of W.C. Smith, The Meaning and End of Religion (
’ ee - . B .
; of the wording.
R 2 . 49, to accept the authenticity o‘ : ting. o DMG.
York, 4196~]§d2?;l;1 nSachau ed., Albérini, Chronologie orientalischer ¥ o{lxe‘r (leplzlxgns MG,
923) 2%7 { :uote Sachat;‘s t"zmsiation: Albirini, The Chronology of Ancient Nations {
1923), . T

don, 1879), 190.
5 1 huneen
: ?}id ources were first collected (and analyzed) by K. Kessleg Ijlzflin, _F:(;v; zu@} "
ese s 3 by S.H. Tagiz L Marm
. d more recently by
fon ichaische Religion, 1 (Berlin, 1889), an c o : should
”[)e,l d{e-m'lc'm}l;}alzl §9<6) Te these Islamic theologians reporting on Mamczae ;miz:;hustra
\-aam-l—lll( f:CAb(.j a{]azobér (1ith cent.), who mentions Adam, Seth. Noah.
add at least - YRt
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Prophets”, a sentence interpolated by the addition “in the land of the
Arabs”.” Ibn al-Murtada, analyzing a book written by the Manichaean
leader Yazdanbakht, says that Mani appeared as “the seal of the pro-
phets”, ie. at the end of a series of prophets beginning with Adam, and
including, together with Seth and Noah, Buddha, Zaradusht and Jesus.®
Yet, the fact that Yazdanbakht lived in the 9th century, in the time of
al-Ma’muan (according to Ibn al-Nadim’s explicit testimony in his impor-
tant chapter on Manichaeism i the Fikrist), ° disqualifies his testimony
as reflecting a pre-Islamic Manichaean use of the actual phrase “seal of
the prophets” in reference to Mani. It remains plausible, however, or even
probable, that under the Islamic yoke, the Manichaeans did insist that it
was Mani, rather than Muhammad, who had been khdatam al-nabiyin,

The same argument holds for Aba al-Ma‘ali, who reports that it is in

a book written in Persian towards the end of the 11th century that Manj
was called “seal of the prophets™ 10

The religious vocabulary of the Near East in the first Christian centuries
retains a broad spectrum of senses for the vocables “seal”, “to seal”. As a
matter of fact, both the straightforward and the figurative senses appear
already in the Hebrew Bible: for the proper sense, see e.g., Est. 8:8-10 for
the noun, in Jer. 32:10 for the verb, figuratively in Canr. 8:6 (“Set me as
a seal upon yeur heart, as a seal upon your arm”), or, better for Gur
present interest, Hag. 2:23, where God says to Zerubabel, whom He calls

Buddha and Jesus as revealers of Gnosis (“ilm) before Mani, “the seal of prophets”; al-Mughni
ST abwab al-tawhid wa'l- ‘adl, V. ed. M. Khudeiri (Cairo, 1965), 15; cf. G. Vajda, “Le témoi-
gnage d’al-Matuaridi sur la doctrine des manichéens, des daysanites et des

marcionites”, Arabica
13 (1966), p. 122. For other texts, see G. Monnot, Quelques textes de “Abd al-Jabbar sur le

manichéisme”, RHR 183 (1973), 3-9, esp. 4 (Passage A): “Il (-Mani) prétendit étre Penvoyé
(rasil) de la Lumisre”,

TwW. Cureton, ed., Shahrastani, Kitah al-milg/ wa'l-nihal, Book of Religious and Philo-
sophical Sects (London, 1846), 192- khatam al-nabiyin ilg ard al-<arab. See T. Haarbrucker’s
translation, Asch-Schahrastani’s Religionspartheien ung P/z[/osop/zen-Schu/en, I (Halle, 1850),
290. Cf. CH. Puech, Le Manichéisme, son Jondateur, sa doctrine (Paris, 1949), 146, n. 248.
On the traditions on Manit’s prophecy and his precursors see also Q. Klima, Manis Zejs und
Lehren (Prag, 1962), 303, n. 46 (=47). Cf. Vajda, ar. cit., 121, n. 4 {22 and n. 2,

$ Cited by Kessler, Mani, 349; trans]. 354353,

° G. Flagel, Mani- seine Lehre und seine Schriften (Leipzig, 1862), 79; trans. 106. See
aiso B. Dodge’s translation of the Fikrisr (New York. 1970y, 11, 805.

10 Cited by Kessier, Mani, 371: trans. 372. On the main traditions about the succession

of envoys. see M. Tardieu, Le Manichéisme {Que Sais-je?. n" 1940: Paris, 1981), 19-27, esp.
22-23.
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1 im “li ” (signet ring?) for He has
i ake him “like a omn” (signe
is servant, that He will m : ' fn e hes
gl(isen him. More precisely, even, in Dan. 9:24, we read.1 Se.\;eln{o recks
of vears are decreed concerning your people and your ho }:j ci y ,amne oh
th ytransgression to put an end to sin (mnon onnyY), an : ‘o e fo
e , . ; ° -
iniquity, to bring in everlasting righteousness, t0 seal botn v151012 ge n(;))ted
n ’ M »
;hgt (03 yen onn), and to anoint a most holy plz;ce. It mutsO e
, in i 1 i t verse:
i its two senses in this las : :
at the root Atm is used in : ¢ verse: & | (the
‘;"hrst time) and to accomplish (the second time). ' A brief 1nv§st1i?10t:§ o
l t reveal any particular interest in the words x»an yun onn>s in
ne e 12
ini d Christian exegesis. _ T
bm“fl';nse same uses of the name and the verb reappear in the New
e -
Testament. While a verse like Rev. 5:1 obviously reflects the 5r<;)zper ;?Si
a seal (6 1 i to0: 1in John 3:33, 1
ative meaning appears _
seal (on a letter), the figur € m . ! . :
o nl '(mean “to confirm”, while in 2 Cor. 1:22 Paul 1r§plles thlat1 "
Canl'0 ’ty>elievers God has made them His inviolable possession. Pau gsd
- , “receive
Sz?lecfs Jewish religious parlance when he says that Abraha@ht ;e):usness
ihe sign (onueiov) of circumcision as a seal (J(p.pa’y.LBa) of the ?gd usness
f thg faith” (Rom. 4:11). Indeed, circumcision is often called a e
e S 41D irc! o
;\ bbinic literature: Ex. Rabba, for instance, speaks of “the seal o
abbi 1 Ex. 13
i .
in your flesh”, 7vaa onnax on - . . -
ham"fl: ‘same use is found in Apostolic literature (for 1nstanfi:e n .Ba’r’
5 i “ tation”, “confirmation”.
is obviously means “attestation”, : .
abas 9:6), where sppayis 0 wion
;rorn the Jewish circumcision, however, the term came t(j)q refer ?n(sl-m;
to baptism in Early Christianity. The Shepherd of e:rgag : ra;
1X.16.3; 17.4 and parallels) and the 2nd Letter of Clement (7.6; 8.6), pre
e the ca X ) i iti receive
serve the earliest use of this label for baptism. In these wnéxggfs, to
the seal means to receive the name of God, to be granted life.
L

ibli iti i isti inic
i1 On the various meanings of “seal” in the Biblical writings, in Hellemst}c’ an/d Sal}[le i,
i oarls » writ i “ vis, in Kittel, ed., Treologica -
i i i’ isti tings, see Fitzer, “oppayis, » &l !
m and in early Chrisuan wrn " X e
] _udalfv of ;he New Testament, VII, $39-953. See also W Bauef S-YLEXIC;Z»;;;,M ;;:2 T
ZFIO"Z y F.J. Dolger, Sphragis: eine altchrisiliche Taufzeichnung in ifren Bezi g
further F.J. \ gis:
fanen und religiosen Kultur des Altertums (Paderpo-m, 19_1 }). + tnsirumental i carming
’ 2 The possibility however remains that Christian writings were T y
: i : i “ ts”.
to seventh-century Arabia the idea of a seai of ;:esf;::?:appears ey i the Tostament
o o . e
13 Actually, the expression is a very early one, nce it : Semamant
. Az:t:; cent. B C.). See D. Flusser and Sh. Safrai, Wl'm Sam.:nﬁedY the FWell‘l(}e‘—malem
?{L;’V’ ()M‘he ‘:V(.)r:z-b” (in Hebrew), Studies in Bible and the Ancient Near East (Jer ,
(1it. from) t nb” { 2
1978), 333 and n. 6.
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The Shepherd of Hermas in particular, refers to those who have re-
ceived the “seal of the Son of God”, adding: # oppayis otw 76 béwp toriv. 1
As Bousset, after Délger, has noted long ago:

The uttering of the name is probably only a weakened. sacramental form for
the more original, more robust custom of bra
son being initiated the sign (name, symbol
it was consecrated.!s

nding or etching upon the per-
) of the appropriate God, to whom

A similar metaphorical use of seal is to be fo

texts, although an actual baptism of w
cases.'®

und in various Gnostic
ater might not be implied in all

Among the Mandaeans, sealing (xnnnn),
demons and evil powers,

cultic reference to nnsmn i

which protects against
seems 1o be part of the baptismal ritual.'” The
n the Mandaean texts is particularly relevant for
our purpose, since the Baptist Elchasaite community in which Mani grew
up — and whose beliefs and religious practices he first attempted to
reform, before openly and totally rebelling against them — was probably

closely related to the Mandaean community, and to other Gnostic baptist
groups of Jewish-Christian descent.!®

Among other aspects of his complex religious self-identity, Mani con-
sidered himself to be the Paraclete of the Endzeir. ' In his very peculiar,
but none the less very intensely lived, imitatio Jesu, Mani considered his
rejection of Elchasaite ritual to be parallel to the way in which Jesus had

' It must be noted that the usual Syriac equivalent of o9payis in reference to the initia-

tion rite is risma rather than hiitma (see Payne Smith, Thesaurus Syriacus, 1, 1410-141 1, and
Svriac Christianity, the rusma consisted (before the water-baptism) in

11, 3985-3988). In early
an oil ointment, a rite which Old Testament prophets underwent; see for insiance [ Sam.

10:1-6, or 1 Kings 19:15-16.
> W. Bousset, Kyrios Christos (Engl. transl.) (Nashville, 1970), 296.
'8 References given by Bousset, op. ciz., 296, n. 186 and 297. Ses o
L. 25.6 {Carpocratians); Exc. ex Theodoto 80 and 86.
17 See X. Rudolph, Die Mandaer  11: Der Kult (FRLANT 75; Gattin
and 198-201. Rudolph concludes thus his analysis of the texts: .

[hatamia] ist ein umfassender, der sowohl die Olzeichnung als auc
bezeichnen kann.. ” (168).

'8 See A. Henrichs and L. Koenen,
Epigr. 5 {1970), 132-140 and A. Henrichs,
confrontation”, Harvard Studies in Classica

'® The evidence is presented and analy
in Light of the Cologne Mani Codex™,

sp. Irenaeus, adv. saer

gen, 1961), 155-174,
“Der Begriff Siegelung
h cine eigene Handlung

“Ein griechischer Mani-Kodex”, Zeirsch. Papyr,
“Mani and the Babylonian Baptists: a historical
! Philology 77 (1973), 23-59.

zed by L. Koenen, “Augustine and Manichacism
Ulinois Classical Studies 3 (1978), 167-176.
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argued with the Pharisees about various Points of thf-‘: Law. In parltxc.ular,
Mani rejected the baptism of the Elchasaites and their frequent ablutions,
which, he argued, had no soteriological value whatsoever. ’ .
“From Baptism to Gnosis”, the apt title of L. Koenep 5 syste?matlc
study,?® emphasizes the basic shift accomplis‘hed by Mani and h1§ fol-
lowe;rs in their approach to ritual. If the Manichaeans, howe_ver, reqec;ced
baptism, they did not reject all kinds of cult. It wguld seem, in pam?x e;r,
that they maintained a certain initiatory cult, which they called seal; tCe
scant. but none the less conclusive evidence has been. analyz.ed by H.- [
Puecﬁ.z' To his conclusions, one should gdd tha'% this Manichaean seq
might well have evolved from the Elchasaite baptlsm.' . .
Thus. we read in the Manichaean Psalter found in a Coptlc ve.rsxon
— and V\;hiCh preserves some of the earliest strata of Manichaean litera-
ture:
Receive the holy Seal (spparyis) from
the Mind of the Church,
and fulfill the commandments (Ps. 22, 11-12)

Despite this probable original and primary meaning, however, tkixe
Manichaean metaphor cannot remain, any more thgn any other metfl-
phor, univalent. Indeed, we know of various meanings of t.he word 1.n
early Manichaean texts and traditions. In the Psalter, again, Jesus is

addressed thus:
Thou also art the seal (wgpayis) of every wonder (60, 3-4)
Elsewhere, in the same work we read:

Receive the seal of the oravpos — call -
Receive not the seal outwardly (189, 13-13)

In the Kephalaia, similarly, the catechumen is said to be sefiled ifl his soul
§vith the “Seat of Faith and the Seal of Truth” (or .Of ansxs; 225, 11-20).
We read elsewhere in the same work that the Spm.zus Vivens has fastened
all his members (i.e. the Manichaeans) with a chgm o.f Peace, and sealled
them with the Seal of Truth (143, 25-30). It 1§ dlffleUlj( to establish
whether in these examples seal refers to a pr.e‘cxse Sitz im Leben,. or
whether the metaphor does not imply any specific reference. Some time

/i ict. ; Leiden,
0 In B. Layton, ed., The Rediscovery of Gnosticism 2 {Suppl. to Numen, 43; Leide
1981), 734-736.
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before his Passion, Mani wrote to all his churches a “Letter of the Seal”
(frwrdg-i-mwhr), which might be identical to his testament (6tabnkn). The
corrupt passage, however, mentioning this letter leaves no indication as to
the meaning of sea/ in this case ?!?

Yet another precise conception, that of the “three seals” (Ps. 94, 12),
appears time and again -in the Psalter.

Let us seal (mar‘ntobe) our mouth that we may find the Father and seal
(opparyifew) our (7) hands that we may find the Son, and guard our purity
that we may find the Holy Spirit. (Ps. 116, 16 ff.)

or else:

The seal (cppayis) of the mouth for the sign of the Father, the peace of the
hands for the sign of the Son, the purity of virginity for the sign of the Holy
Spirit. (Ps 115, 31-33) -

The best description of what these three seals stood for in Mani-
chaean theology is provided by Augustine. In his anti-Manichaean polem-
ical works, the bishop of Hippo often refers to the three signacula, which
stand for the main aspects of the ethics of his former coreligionists, whom
he now calls “those false and lying saints” (Conf. V. 10).

The signaculum oris, the seal of the mouth, refers to their ritual diet
(i.e. their vegetarianism and other food prohibitions) as well as to the pro-
hibition of lies and evil words. The signaculum manuum, the seal of the
hand, stands for the prohibition of murder, which does not only extend to
men and animals, but also to the vegetal world, which Mani considered to
be souled. The signaculum sinus, finally — the seal of the bosom —

2! Puech has studied Manichaean liturgy and ritual practices during twenty vears of
lectures at the Collége de France (1952-1972). The results of his researches, first published in
the Collége’s Annuaires are now conveniently reprinted in his Sur le Manichéisme et autres
essais (Paris, 1979). On the rite of seafing, see esp. 347-355. We have evidence of such a rite,
performed by Gabriabios, one of Mani’s disciples in the Kingdom of Revan. See W. Sunder-
mann, Miueliranische manichaische Texte kirchengeschichilichen Inhalts (Berlin, 1981), 47
{text 3.4).

2ia This letter is mentioned in M 454 B, Andreas-Henning, “Mitteliranische Manichaica
aus chinesisch Turkestan”, 111 (SPAW, 1934), 891, reprinted in Henning’s Selected papers. |
{Acta Iranica 14; Leiden-Teheran, 1977). 318. Cf. “Bet- und Beichtbuch, ibid., 432. See alsc
Sundermann. Mineliranische manichaische Texte, 135 (frgt. 2274). The testament is referred
to in Hom. 93.3; ¢f. Hom. 50 and 94-96, passim. See also Puech, Sur le Manichéisme, 303.

22 These “three seals” are also referred to by Ibn al-Nadim. See Fligel, Mani, 64: trans.
9

h
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i ts, their prohibition of
i i f the Manichaean elects,
smbolizes the encratism o h Hon of
Symdl(::'ng and sexual relations.?® In these three cases, the seal wohlf } seom
e whic
:2 be something which shuts up the part ot;1 thlel b}i)clyd t‘;)r which 1t i
an .
1 i in through the mouth, the
ed, thus preventing sin osor.
applil"hese three famous “moral” seals, however, are not ths \(;ﬂyj e
i i ist A.V.W. Jac
haean faith. As the Iranis
d symbols of the Manic ‘ ' oo
crate dylong ago, they should be seen in parallel .w1th four fothze“rThese
s from thae 7Turfan texts, and of a more doctrinal character. ;
e - s 1 i “astvaniy anua
knothe “four light seals”, as they are called in the X astvanﬁ. aUr:fortu
?r: the Confession of Sins extant only in an Ulghur translation, nort
Oatelv this text is not easily datable, although it stands to reaso
nately, ) ¥

25
tulate an early Vorlage”
The relevant passage reads thus:

n, in the powerful God and
e e G:td c?irthtiuss‘tin:: dh::/\fzorelied on them (and) .ha.ve
oo pmphets_have I;T)eurpLight Seals have we sealed in our hearts. Firstly
B Audlltor; Azrua, tangri, secondly Faith, the Seal of the God of the
S t(li]eMse:cimOthirdlv {he Fear {of God), the seal of fhe Fivefold God, (and)
?::rtzrlly ;N’iosdo;xl, the- seal of the prophets (burxan).® (VUL 13)

] ‘Evolution intellectuelle de Saint
i d by P. Alfaric, L'Evolution ir -
23 Th ee seals are best discussed by _ i bl analsed
;-T(l:a:;r 1918), 126-143. Augustine’s testimony had a}rea;iy(;e[;_n r:xalrg’;g)y snalye
i ’ , i igionssysterm (1831, reprinted Gottingen. 1928), 2438-260.
ichaische Religionssystem . reprint gen. 1928), 245-2
” F-C’:' Bau? D:S ”:’:';’;};av’sof “the iAanichaean ‘seals’”, in his Researches in Muanichaeism
24 See Jackson y e
32 BT istvanift : Studies in
e :’OT: > t);haorough study of the text is that of J.P. Asmussen, X“asj a:zé6) S
2 mos ¥ S “
ic} Teifm (Acta Theologica Danica, 7: Copenhagen. 1963_). A§mu§selr;$§r 200 poinis out
e hian loan-words might reflect an early Vorlage, since in the \;1 altof the sixih
e ) “ ” Manic 1
e hxa g was replaced by Sogdian as the sacred language” of the ang’ facans in ihe
Tt e pall'l‘ lannot worthy parz;‘lel to the idea of the four seals betrays f{l_x;e pr: ds;.‘ an e
Fast. Acua', 8 : 1 ; i According to Mas®adi, King Anushirvan used
itz I b f the Manichaean conception. Ac ording as™y e
Sitz im 1L€D€g ?I»If; lmmp()t avait pour empreinte ‘la Justice’; le sceau ges ig;rtxes "
four e i g isation’; ceau des
fSun ?eal:uren le sceau des contributions(?)... ‘la Tgmponsatcxf);, zejstmeS oy
lAgﬂcu ; "I‘Es oir). I quote Ch. Pellat’s translation, Mas®adi, Les o A0 Bans
Fidelté (;gz 5676p It jé striking that like the four Manichaean seals, th(;squaked P
19623 o th .r Eh;eé of them) bear names of virtues. I wish to thank Prof. Sh. S
king {or rathe
. s passage. :  pp. 220-221. Jackson
m at}:x:mn - ;hlopp cit gl% (text p. 173, lines 173-180); commenta;} ppi 2 21 L leon
26 Asmussen, op. cil. > e o ’
. ;e alers of religion”. 1
es nders burxan by “divine reve » \ s,
(Rbbé’ﬂrdwf» 3}1211:2@ Qumran and Turfan”, Zeitsch. Rel. Gezsl—Gesch._ 32 ( ;9%10‘);‘ ;3 e
on B‘;da?g' ieit discusses the meaning of burxan (which came to be 1den2 1{5 ! xthe uddbist
’ o i e 0 Ira
o p\IB /”chaean texis with “Buddha”), noting that the term sev@s';o :stair:" e e
énd h af\“ egangener, Prophet”). rather than frystg. The last word, in 357 i,;f",/.
,Ilyng(f ?ii;iﬂge“ ra[hl;r gha}x “Prophet”. in the Manichaean texts: see n. 32 infra.
stand for “Apostie”, rathe L
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Those four light seals represent the four cardinal aspects of Manichaean
theology, alluded to elsewhere in the doctrine of “the Fourfold God”, rov

TETPATPOTWTOY TaTépa Tob ueyebous, as He is called in the longer Greek
formula of abjuration.?’

The Fihrist of Ibn al-Nadim preserves another, slightly different ver-
sion of these four articles of faith, which were part of Mani’s Law, speak-
ing of “faith in the four greatnesses, namely (1) God, (2) His Light, (3)
His Power, (4) His Wisdom”, adding, “His wisdom is the Holy
Religion”®® (with its five significations: teachers, .. deacons, priests... the
Elect... and the Hearers...).

It would thus seem that the “seal of the prophets” of the X “astvanift
must be connected with “the Holy Religion” of the Fihrist, i.e. the Mani-

chaean Church.?” This hypothesis is. corroborated by another passage in
the X“astvanif.

If we should somehow, unwittingly, have sinned against the holy Electi, who
do meritorious deeds, and bring redemption, and if we, although we called
(them) “true messenger of God” and “prophet”, (still) should not have
believed (this): “The holy Elect is characterized by good deeds™.

In other words the Electi are explicitly called prophets (burxan), or “true
messengers of God”.

Thus the metaphorical expression “seal of the prophets” is indeed
found in a Manichaean text, and might well be of a pre-Islamic origin,
But the prophets referred to in this phrase are in no way Mani’s prede-
cessors, but rather his followers,

Moreover, the metaphor of seal does not imply either in this expres-
sion or in any of the other pre-Islamic mentions of the term studied here,

27 See Jackson, Researches. 332. Cf. E. Peterson, “Jesus bei den Manichier”, Theol.

Literaturzeitung 53 ( 1928), 241-250, esp. 243; Peterson postulated, as a possible origin for this
concept of the “four-faced” Father, “eine iltere Judische Gnosis des Thronwagens Gottes..
The same serras is found also in Iranian texts; see for instance Andreas-Henning, “Mittelirani-
sche Manichaica aus chinesisch Turkestan, II (SPAW 1932) 329 and 324, n. 7; reprinted in
Henning, Selecred Papers, 1, 226 and 221.

B wa-hikmatuhu al-din al-mugaddas 64 Flugel (trans. p. 95: 11, 789 Dodge) see also
Flagel's notes 220 and 223, pp. 292-293.

2% See Asmussen, X “astvanifi, 221: “Instead of ‘the Prophets’ the passage in Fihrist has
‘the holy (hallowed) religion’ ... which in itself come
represent the concrete, visible Church, “the hol
quantity....”

S 10 the same thing, as ‘the Prophets’
y religion’ the Church as the universal invisible

1V, B. 195 Asmussen (text p. 172).
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a reference to “last”, but, rather, relates the idea of confirmation, or

attestation.

To my knowledge, the appellation prophets for the Elc?;ti, although it 1;
quite explicitly stated in the X “gstvanift has not bee.n hltherFo duly note
bv Manijchaean scholarship. In order to L.mderstafld its megmng rlrr:or;I pr&?-
cisely, it might therefore be useful to give a brief analysis of the Mani-
i f prophecy.
Chae:: Icl(c’::gp:;(::: I\/I;anxi) called himself, in the Sabuhragan “‘A~postle of
the God of Truth to Babylonia”. Mani, in whosg cgm?lex rel%glolus'%er-
sonality not only the imitatio Jesu, but also the imitatio Pauli, p.ayf a
crucial role, also considered himself to be “Apostle of Jesus Chgsty—'—
although this figure was for him the Heavenly, or rather Cosmic YesSu
W the Jesus of Paul.

le?r,l a': (;r;:r;ent of his Living Gospel, pres.erved in the recently pu_b-
lished Cologne Mani Codex, he says: “I, Mam, an apostle of JesufsTCh:;sj
(Inoov XptoTob &wooToNOS) through the will of God, tlle Father o §u
— adding, what Paul could in no way have added: “from whom I was

» 31

e I‘:Oizna-striking and significant point, which, -again, dogs not seem_ to
have been hitherto underlined, that Mani, who willingly attnbu_tes to him-
self the title of Apostle, never refers to himself as a prophet. This faIct df)es
not only hold true for the Western Manichaean smirces. In ”thSGramz;n
texts, too, Mani is always called fréstag (translated “Apostel”, . esa—n -
ter”, “Engel” by Henning and Sundermann) or else “ﬁestagr()sn”(—“ho
amboTohos Tob @wros), while the vocable paygc{mb‘czr (“a prophet i e
who brings a message”) seems never to be used in the Manichaean Irani-

32 ]

" tf’;‘}t‘; should be explained, again, by Mani’s imitatio Pauflz. He }clf)nrz-
sciously copies Paul’s language, and 'thIS not only when he_ red'ers. t?es 1are
self as to an “apostle of Jesus Christ”, bl‘.lt a’lso~whf:n ’hls 1s\mp i
cailed “the seal of his apostleship” (cparyis avrov 77s aﬂ'ooro/. nsil ;a :
72, 4-7) in manifest imitation of I Cor. 9:2, where Paul emphatically say

4-7. ) )
?2 govrl i?e?ences see the indices to Mir. Men. Il and lllin Henning, Selected Papers, 1,

d to. W. Sundermann, Mirteliranische manichdische Texte kirchengesd'zilcfzzléchin I;zél;zft)s
Setrifien s L lents; iner Turfantexte 11; Berlin, .
{Schriften zur Geschichte und Kultur des alten Orients; Berliner
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to his own disciples, “It is you, indeed, who are the seal of my apostleship:
N Y&p aopayis uov s amogToNFs bueis tare’

Mani saw himself as the last one in a succession of messengers sent
by God, from the protoplast on, in order to bequeath to mankind the
visions granted to them in ecstatic rapture. Thus Adam, Seth, Enosh,
Shem, Enoch, up to Paul, “each one of the forefathers showed his own
revelation to his elect.®* In their turn, these elect ones are to preach, in
each generation, these revelations to outsiders. The forefathers, although
they are once referred to, in CAC 62, 9-14, as “the most blessed apostles,
saviours, evangelists, and prophets of the truth”, are generally simply
called apostles. Thus: “concerning the way in which this apostleship in
this generation was sent” (CMC 45, 4 ff). Or again, “All apostles cried,
they announced... this fight in each one of their books, from Adam... until
today” 3% )

Parallel to this chain of Biblical messengers beginning with Adam, we
are told of two, or else of three, main revealer-figures appearing in history
before Mani. In the passage of the Sabuhragan quoted above, Mani refers
to Buddha, Zarathustra and Jesus, while in the Homilies only Zarathustra
and Jesus are mentioned before Mani “the Third Apostle” (11, 23-24;
25-27) or “the Apostle of Light” (16, 28; cf. 28, 21 and 28).

There is no doubt that Mani considered himself the last such revealer
to be sent to mankind before the Endzeit, since he thought that while
previous apostles had only revealed aspects of the divine truth, his own

apostleship was meant to reveal Gnosis in its totality — and therefore was
final.®®

33 This is noted by the editors of the Codex: see Zeirsch. Papyr. Epigr. 19 (1975), 72, n.
138; cf. Zeitsch. Papyr. Epigr. 5 (1970), 109 and n. 25, where total credibility is accorded to
al-Biruni’s wording: “Wahrend im Koélner Codex die Prophetenschuler als die Siegel der Sen-
dung ihrer Lehrer erscheinen, hat sich Mani selbst als das abschliessende Siegel aller Propheten
angesehen. Diese Bezeichnung @tbernahm Muhammad im Koran,”

3 &5 eis EkaaTos TOW TPOYEVETTéPpWY TaTépwY TNV (dicw ok vy berter TH equTob
exhoyie (CAMC 47, 4-7).

3% Homilien 14, 29-31. The “fight” is the great apocalytic war, on which see my “Aspects
de I'eschatologie manichéenne”.

¥ Hoc enim quasi proprium atque praecipium auctoris sui laudibus tribuunt, quod
dicunt illa quae ab antiquis figurate in libris divina mysteria posita sunt, huic qui ultimus
venturus erat. solvenda et demonstranda esse servata: et propterea post istum iam neminem
doctorem divinitus esse venturum... Augustine, C. Ep. Fundamenti XXIII. 25 in R. Jolivet and

M. Jourjon, trans., Augustin, Six (raités anti-manichéens (Bibliothéque Augustinienne, 17;
Paris. 1961), 448.
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As is well known, the theory which lies at the basis of Mani’s concep-
tion of apostleship is that first developed by the Ebionites, who considered
Jesus to be the prophet foretold by Moses in Deuz. 18:3.%¢ jfhey called
Jesus “the True”, or “the Unique” Prophet, & &Anfiis or & eis wpodirys,
and even “the only prophet of truth”, 6 r3s &Anfeias woves wpodnrns.’” In
this conception, however, Jesus was considered to be only the. last inc.ar-
nation of this true prophet, who had run through the ages, incarnating
himself anew in each generation, from Adam on.

In this context, the clear preference shown by Mani for apostle to
prophet stands to reason, if we remember that Paul, whpm Man.l held in
such a high esteem, was depicted in the darkest colours in I?bmmte theo’l-
ogy. (In the Pseudo Clementine writings, Simon Magus is only Paul's
mouthpiece.) While the Ebionites never refer to Jesus asiapost_alos, it
would seem that Elchasaite theology was on this point sensibly different.
In this regard, one may refer to Heb. 3:1, where Jesus is calleq o’arbaro)\o‘s,
a title partaken by the heavenly messenger Manda d°hayyé in Mandaic
texts (‘izganda).*®

Despite these texts, the semantic fields of &wooroles and mpodqrys are
far from being quite distinct in early Christian literature. In the New
Testament, apostles and prophets are often mentioned in one bréath.
Thus in Luke 11:49, where the Wisdom of God says: “I shall send them
prophets and apostles”, or, similarly, in Rev. 18:20 or.Eph. 3:51 Thﬁ: syno-
nymity between apostle and prophet is most clear in tltxe pzdach?, f0f
which an apostle staying three days or more in a community is considered
10 be a false prophet.>® Indeed, in the early Church, where apostles and
prophets were known, as well as teachers (5L5dm<axo_t), thelr. roles do not

seem always to have been clearly distinct. In the earliest Antiochene com:
munity, for instance, there were mpopnToe kal 6ibdokahot, “prop.hets gna
teachers” (Acts 13:1); the coupled terms call to mind the words in w.hxch
Mani describes the reaction of certain Baptists to his early advocations:

» 40

“some of them took me for a prophet and teacher”.

36 See Henrichs, “Mani and the Babylonian Baptists” 54-55. . ‘ A

37 Pseudo Clementine Homilies 11.33.1; for numerous .para-llels‘m t}le Pse_udo Cfexfrxentx«
nian literature, see G. Friedrich’s article “mpognrys, xrA..." in Kittel's Theological Dictionary
of the New Testament, V1, 858-739. i N o o
’ 38 Book of John 66, quoted by Rengstorf, “ardorodes...” in Kittel's Theological Diction-
ary, 1, 443,

39 devdorpodnrys: Did 11;3.4.

0 CMC 86. 1.
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Other indications, however, would suggest that in some milieus, a
distinction was made between these various titles. Paul, in particular,
establishes a clear hierarchy between apostles, prophets and teachers, who
constitute, together, the mystical body of Christ.

And you are the body of Christ, and members each for his part, and those
whom God has established in the church are first apostles, secondly pro-
phets, thirdly teachers (/ Cor. 12:27-28; cf. Eph. 4:11).

The preponderance of the apostles in the hierarchy is directly relevant to
Manfi’s self-understanding as an apostle — in opposition to those Baptists
who saw in him, at first, only a prophet or a teacher.

In the X“dstvanifi, as noted, the electi, the inner core of the Mani-
chaean Church, are designated as prophets. A similarly central role was
played by prophets in some early Christian trends, the best known case
being that of Montanism, an enthusiastic and chiliastic movement which
flourished in Asia Minor in the later half of the second century. The suc-
cess of this schismatic movement was soon felt by the bishops as a direct
challenge to their growing ecclesial power, and charisma was readily
checked and neutralized.

Yet, a curious fragmentary papyrus found at Oxyrhynchus, and dated
from the third or fourth century, provides an interesting parallel to the
Manichaean designation of the electi as prophets. Speaking about those
who, being filled with the Holy Spirit, reveal in their words the Spirit of
Divinity, the fragment adds:

For the spirit of prophecy is the essence of the prophetic order {+#s wpopy-
7icqs Takews), which is the body of the flesh of Jesus Christ, which was
mingled with human nature through Mary,*

As the last words clearly show, the author of the fragment was far
from any docetic attitude. And vet, his mention of a “college of prophets”
who represent the body of Christ, i.e. the core of the Church, does not
only allude to the words of Paul quoted above (/ Cor. 12:27-28). They

"~ *! B.P. Grenfell and A.S. Hunt, The Oxyrhynchus Papyri, 1 (London, 1398), 8 (11. 4-13
recto). The editors’ title is “Fragment of a Christian Homily or Treatise on the Spirit of
Prophecy”. Friedrich. who refers to the fragment (“wpognrns”, 859), mentions an articie by
Harnack, “Uber 2 von Grenfel u. Hunt endeckte u. publicierte altchy. Fragmente”, S4B 1898,
316-520; non vidi. But see Irenaeus, Adv. Haer. (V.33.10 (5C 100:824-825 Rousseau). where
the Old Tesiament prophets are called members of Christ.
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also describe a conception similar to that of the Manichaean Church. This
similarity is all the more striking since we now know that this Church —
which included only the electi, i.e. the “prophets”, was called “the (mys-
tical) Body of Mani”, as revealed by the very title of the CMC (which
probably represents only the first part of a lost History of the Manichaean
Church): mepi tis yewwis Tob cwpards avrob: on the birth of His Body.*

If the evidence analyzed here is to be trusted, it appears that:

(1) Mani does not seem to have considered himself only, or mainly,
a prophet. In his own eyes, he was, more than a prophet, an apostle.

(2) The term prophet, although polyvalent, seems to have been used
in the early Manichaean Church as an appellation for the electi.

(3) The metaphor of “seal”, although polyvalent in Manichaean lit-
erature, nowhere implies the idea of last, end, but rather of confirmation,
aitestation, or else sign.

(4) In the only Manichaean text in which it occurs, the metaphor
“seal of the prophets” can only refer to one of the four cardinal theolo-
gical virtues.

(5) The doxographic evidence, all from Muslim authors, in which
Mani is said to have called himself “seal of the prophets” cannot be
trusted.

The persistence of prophecy, i.e. of charismatic, pneumatic trends
within the early stages of development of a religious movement — and at
its very core, not only on its fringes — is not a surprising phenomenon.
The sociologist of religion knows that such trends are usually uprooted as
“heretical” only later, when ecclesial power is stabilized.** What seems to
have been true of Christianity and of Islam might also hold for later
Manichaeism — but here, the sources are so scarce that they prevent even
speculation.

42 See Keenen, “Augustine and Manichaeism”, 164-166.
43 For a recent analysis of such processes of evolution see J. Gager, Kingdom and Com-
pumity: the Social World of Eariy Christianity {Prentice Hall Studies in Religion: Englewood

Cliffs, 1973), 68 ff.
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