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ABSTRACT

The Quan stresses the importance ol praver, but in no mstance explaing exactly
how worship is to be performed. Even when it does refer o certain specilic parts
of the prayer such as “ruki®™ and “sujiid.” its diction suggests that these postures
are already known to the believers. The fedith licerature presents conflicting reports
on the performance of prayver. While some narrations sugeest that Muhammad
taught the Muslims all the rituals of prayer, others show that some ol these Muslims
had performed this form ol ‘thada before Tslam. Traditions regarding the actual
legislation for the number of dmes of daily worship provide an image of Moses as
Mubammad's advisor, and speak of prayer as a concept common to them both,
This study concluces, after analysis of the Quitanic verses. Tovah. and the hadith,
that Muslim prayer. as outlined in the Qur’an. s essentally the same as a Judaic
form at the tme of Muhammad.

The urge to show that Islam is nothing but an oflshoot of Judaism or
Christianity did not start with Western scholarship, even though one
may argue that Geiger, Bell and Torrey took that hypothesis to its fur-
thest. For even the Arabs to whom Muhammad directed his message
said, “Tales of the ancients which he has caused to be written down

and they are dictated o him morning and evening” (Q 25:4-3). The

Qurranic answer explained that documents Judeo-Christian material in
straightlforward terms: Muhammad came not to lound a new religion,
but rather to reestablish the message of pristine Abrahamic monothe-
s, conlirming that which had been revealed in the scriptures before
him (Q 5:48). and which hac unfortunately been corrupted throughout
the ages.

The Quran also defined the relationship between God and human
i simple. unequivocal language: “And I did not create the jinn and
humankind except o serve me”™ (Q 31:6). This. when considered in
terms ol the social setting to which Muhammad delivered his message.
can be seen as confirmation ol the Pentateuchal verse connecting Divine

promise and reward with worship: And it e, (he promise ol the holy

¢ INoninklifke Brill NV Leiden, 1999 Medieval Encounters 5.1
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land) shall come to pass, il ye shall hearken diligently unto my com-
mancments which 1 command you this day, to love the Lord your God,
and to serve Him with all your heart and with all your soul. (Deut.
[1:13 KJV)

In both Judaism and Islam, the highest act ol such service to God
was manifested in formal pm) er. The Rabbis explained “to serve” 1n
Deut. 11:15 as referring to prayer iTaanit 24), and the Qur’an on
ninety-nine occasions mdlmlu that prayer lor both the people of the
hook and the Muslims is the de \mcl form ol service. As Goitein has
abserved, there is hardly a page in the Qur’an which does not contain
A reference to prayer, that aspect ol ‘hada being indeed the quintes-
sence of Islam.! Prayer, according to the Qurian, is that which distin-
ouishes a Muslim from 2 polytheist (30:31). The inhabitants of the hell
fire, according to Strat al- Muddathir. when asked about their sins, will
conless among other things, that they did not observe prayer (Q 74 43 44

In this paper, 1 intend to show that the Tslamic prayer (3Jl: al-
Salah), in its primary ritual from, was structured an a Judaic patient al
the time of Muhammad. T have used the italics to draw attention o (wo
points. The first is to focus on the time frame that 1 have specified.
There is general agreement among scholars that the [orm of Jewish
prayer has evolved tremendously since the sixth century, and that dur-
ing the symbiotic eyele which charac terized some aspects ol the rela-
tionship between the two religions, Islamic concepts, struce tured on
primary Jewish ideas, were later reimported into Judaism without heing
fully divested of [ their Islamic guise.”

The second is to draw attention to the use of the word Judate. V'or
despite the claim of some rescarchers that the Islamic ritual prayer has
2 Christian origin or that there s not cnough evidence to attribute a
specific Judaic or Christian origin to the Islamic prayer, I find lh;u the
Quran and hadrih do not allow any room lor doubt on the issue.’ The
Qur'iin speaks of {the institution ol prayer as p(ul ol ibdda m the cov-
enant of the Bang Ly@’tl, Children of Lsrael (2:83). "The term Children of
[sracl, used lorty-one times in the Quran, :li\\';l\\' incicates the (ribes
claiming lincage [rom Jacob, and who were later given the Mosaic Taw,
i, the Jews. This is quite distinctive from “ At al-Rital™ ov Cal-lahid

VS Gotlein. Studies in amic Historr and Institations Leiden: EJ. Brill. 1965, 73.
CHuva Laarus-Yalel. Suse Refitu Aspects of Blane Leiden: . Bill. 1981, 74,
C Richard Bell, The Origin of b w0y Christion Fsironment | London: Maemillin &
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wa al-Nayara,” which are used when referring to the Jews and Christians
collectively.

Christianity too had not identified isell” as a religion specific to a
particular nation, and had found a footing among the Arabs; the Lakhmicls
and Ghassanids among some ol the Arab tribes professing that religion,
and had attained positions of authority in the Church. Al-Harith (Greek:
Arethas) ibn Jabalah, the Ghassanid (529-569 CLL.) had been given the
elevated dde of patricius by the Byzantines in the sixth century.! Clearly
then, by the standards ol the strict Arab genealogical and wibal conscious-
ness, the Christians could not be considered as Children of Israel, addec
to which fact that the Christians were associated with Byzantium rather
than Jerusalem, as evidenced by the first verse of Swa Ram (Q 30),

The verses on prayer are almost all Medinan, revealed in a city which
was Jewish: “Medinat al-Kohanim™ with predominantly Jewish customs.”
In the fadith that will be discussed in the paper. it will also be seen
that the polemic is always against Jewish practice in prayer, mention-
ing the Churistians very rarvely,

My approach however does not [ollow the methodoalogy of Geiger.
Bell and Torrey mentioned earlier, for they tried to explain the Qurran
in light ol the Bible. T intend rather to use the Qur'an and the hadith,
working from within the Islamic tadition to prove my point, and refer-
ring o external sources as elucidation vather than foundation for my
conclusions. Unless otherwise indicated, all vansladons of Quian and
hadith that [ollow ave mine. The paper will be structured according o
the [oliowing sub-headings: Al-Salac: The Word. Trs Derivation, Deliniton
and Form: Al-Salar in the Qu’ain: Al-Salat in the Zadih, and Conelusion,

AtSalat: The word. Iis Derivation. Definition and Form

The writings o Muslim scholars show the various strugeles (o identily
a definite source for the word in order to form a link between the (or-
mal practice and the linguistic roat. Al-NawawT (. 676/1277) [or exam-
ple. states that scholars differ regarding the orvigin of the term. and

points out that the majoriy are of the opinion that it comes from the

foaee Il awars “On the Paviarchace of hru-al-Qass”™ The Hoitd of Idam, .
Jo Kritzek and R Winder  London: Macmillan & Co. Lo 1939 0 74820 and Bell, T
Ovigtn of Ilam, 22,

" Erwin Rosenthal, Jedatn cad Sslam London and New York: World Jewish Coneress
and Thomas Yoselolll 1961, 6,
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word meaning 1o supplicate.” There is also the view that it may he
derived Trom “al-Salwan.” that bei ‘g either two veins in the lower hack
or two bones which bend at certain parts of the riwal praver.” Afier
also mendoning that it m; v alw: be derved from a word me; ning mercy,
or from reaching out (o something. al-Nawawi concludes “other thines
have been said and God knows best.™ Like al-Nawawd, al-Shawkant
(. 1255/1839) mentions some meanings, one ol them being that the
term comes from al-Vusalli in horseracing—he name given to the
runner-up because he [ollows mmmeciate Iv behind the winner. the s une
way that the safar in Islam ollows immedchat tely hehine (he hm pillar,
the shahada.

The inability o point out anvthing conerete is (he strongest evidence
that the word was in existence before Nuhammad and had come [rom
a’source which was :ll,).‘\‘(f'l.lf‘t‘ to the I‘l!t‘* Arabs. Gaitein posits that the
nomenclature is actually ol Aramaic origin, and Monnot feels that Arthur
Jeflrev is more than like l\ correct In viewing the term as more specitically
derived [rom the Svriac word for praver, selofa." Regardless of which
view Is correct, the term was nonetheless used in (he general meaning
ol institutional prayer in both the church and synagogue long helore
its use hy the Arabs.! The delinition ol a/-Salar is given in Muslim
sources as a set ol specific words and actions, beginning with a fakbir,
and ending with a fasfin. ™ For (he purposes of my research. I shall he
concerned mainly with three postures that are adopted at varions si; 1oes
ol the process between the fakbir and the fasfim. These are: (1) the stand-
Ing position fgivdim); (2) genullection (ki) and finally (3) prostration
(swyad ). These forms are known to the carlier communities and mentioned
in the T ‘m.lT h m the following verses: 1 Sam. [:26, 1 Kings 8:22, Dan.
6:11, Ezek. 9:5, Joshua 7:6. Gen. 24:26, Neh. 8:6, and 2 Sam. 7:18.

UV abyi b Shandl al-Nowan . Sharfe Sebile Mustim  Beirne: Dar al- Qalam. nd.p, 1:317.
al-Nawawt. Shary Subile \ fuviine, B17,
al-Novwvawd, Shark Sahih NMustin, 1:317.
Mubammad AlF al-Shawkan, Fath al-Qadir: al-Jami baina Fannai af- Rezodyah wa al-
Durivah min fh al Tafitr (Beirat: Dar al-F; f ]‘r']‘ B
W See Goiteln, Stiuedies i Isbanic Hisiory. 75 Nonnow, f27°. 92 and Arthur Jeflrey.
T Feion lmuﬁm’rm of the Our'iin Immr[l (h ental Institute, 1938, 104
1 (m]u i, Studics i Dl Historr. 74 and Rosenthal. Juwdaisie in Ivlam,
Abd al-Rahmin al- Aginr, Hashivat at-Razed -\ furbi- Sharl Zad af-2ustagui | Beira
l-;]ﬁ.tg_ 19821, 1:410-1].
" NMuhammed Al 7he Religion of I «Columbus: I 'he Almadivva Anjuman TshaGy
\iam [Lahore] USA, 1990, 305-6.
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Al-Salat m the Qur'an

Salat and its derivative forms occur ninety-nine times in Islam’s main
document. On every single occasion where it is used as a noun indi-
cating a form ol worship. it occurs as or is accompanied by one ol the
Arabic qual.if'icrs that take the place of the definite article. This usage
(al-ma%ifa) in the definite form is clear indication that the reference is
always (o cultic prayer (i.e., something already known) rather than any
impromptu form of worship.

If there were no maintained usage of this definite grammar form, it
could have heen said that safar was just another form of worship, and
that the later “Islamic™ construct was dillerent to this early way of ador-
ing the Creator. But even when the Qur’an refers to the prayer of the
people belore the time of Muhammad, it still maintains the definite
form: Muslims are reminded “and they (i.e., the Jews and Christians
and the polytheists [rom earlier times) were not ordered but to worship
God sincerely and to observe the prayer...” (Q 98:5). Moses and Aaron
are ordered by God thus: “We inspired Moses and his brother with
this message: Provide dwellings for your People in Egypt, make your
dwellings into places of worship, and establish al-salat and give good
tidings to those who believe” (Q 10:87).

In Q 20:14 (Taha), Moses is ordered by God thus: “Verily I am
your Lord; there is no god but me; so serve me only and establish al-
salat in order (o remember me.” Later on, the Muslims are reminded
of this covenant between God and the Jews as can be seen in verse
eighty-three of Strat al-Baqara: “And we took the covenant from the
children of Israel thus: Do not worship any except God: and be kind
to your parents, kin, orphans and the poor. Speak good words to peo-
ple and observe al-salat and give the charity. Then you turned hack
except for a small number among you and you (now) turn away from
it (too).” On several occasions too, the word appears in conjunction
with another term, from which the word “giyam” is derived, one such
example being “Quim i@ al-salai” (el JI 30 Q 5:6). That these two
word roots occur in combined forms on more than [orty occasions in
the Quran is of great significance because as Jeflery points out, lgam
al-Saldt was a well known term and Qiyam in terminological context in
clearly derived [rom this source."

Y JeHvey, Foreign Vocabidary of the Guran, 198.
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The muta® and sujiid postare mentioned above are never clearly defined
i the Ow?inic usage: rather the document seems 1o Presuppose it coge-
nizance on the part of the listener. The sugid s portraved as auniver-
sal Torm ol submission 10 God: “And 10 Gad prostrate those vasjued
who ave inthe heavens and the carth™ (Q 16:49). “Do vou not observe
that these of the heavens and the carth do prostrate helore God?”
)y 22:181

The Quwrin atributes those actions 1o the prophets ol the Tanakh
and o Mary. mother of Jesus: "0 Many! Stand devouty belore thine
Lord, and make sujiid and rukt® along with those who are miking the
ruk@®™ Q3431 “And we wok a covenant rom Abraham and Ishmael

(o make mine house pure for those who wish to g0 around it or use

1t as a retreat. and those who make al-iruk® and al- sujtie” (Q 2:12
And in Surat al-Bacara, verse forty-three, the children of Israel are
exhorted 1o "Observe al-Sulat and oive charity, and be wmong those
who make rukn®”

I the polemic divected against Jewish and Christian views, the aspect
ol any difference in the form of praver is never once mentioned, Instead
the Qurian points to Muhammad now being given a new Qibla, and
notes thae the Jews will sav. “What has wmed him Grom the Qibla that
he used o face?” (Q 2:142-5) Given that Muhammad claimed to he
a preserver ol that revealed in the Torah aned the Evaneel. were he (o
be performing the most stressed instituton of his relivion in o way that
was seen as diflerent. his detractors would surely have taken him 1o
task lor e, and he would have certainly furnished o rephy available o
us via the Qurtan. That no such diseourse is noted in a document
which records even the play on words that were used in greeting by
Muhammad's opponents (see Q 2:103) indicates that Muhammad's
prayer was scen by his contemporaries—Jewish and Muslim—as some-
thing common (o hoth religions in erms of its phyvsical observance,

Lven the Quranic discourse on the issue of the number of pravers
supports this conclusion. As Fazlur Rahman notes. prayer in the Quiin
was fundamentally three as is evidenced by the fact that Muhamimad
15 reported to have combined five pravers into three sadhout there heing
any reason.” The hasic tmings then, ac dawn, aliernoon and evening
directy correspond 1o the times of the Jewish shaharit. minhah and arcit
prayers respectively, And contrary o what Goitein and Torrey surmised

about Muhammad legislating five pravers moorder o strike a middle

tFazlur Rahman, Ddan  Chicaeo: Universiv: ol Chicago Press. 19749 536,
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path between Judaism and Christianity, between the three ol Judaism
and the seven of the Syrian Church, Louis Ginzberg, the cclebrated
Talmudic scholar, has shown that the Arabian Jews prayed live times
daily, but that the number was reduced to three, by combining two

pravers in the morning and two m the afternoon.'

Al-Salat in the Hadith

The hadith supports the Qur'anic view ol the impaortance ol the prayer.
and there is a narration from Anas which states that: “The first thing
[or which the servant will he taken to account on the day of Judgment
will be the prayer. I that is acceptable then all his deeds will be accept-
able. And if it is not acceptable, then all his deeds will be seen as
nought.”"” Despite the agreement on the aspect of importance however,
there is a lundamental difference in perception between the fadith and
the Quran regarding the development and practice of the Muslim
prayer. For the Quran shows a gradualism, utilizing terms other than
salal for the beginnings of formalised worship. Calls to seeking forgive-
ness or serving and thanking God, well-known Judeo-Christian conno-
tations ol prayer, are in the carlier verses of the Qurian (e.g. 11:3,52;
90:16: 39:66; 71:9). The later Medinan verses refer to a specific form
ol ibada, the salal.

The ahadith regarding the night journey (see Q 17:1) take it for granted
that the five prayers were introduced as is, without any gradualism.
This, as noted hy Monnat, is at variance with the Qurian which never
mentions this number.™ Uri Rubin too has shown that there was a
gradual development in salat, and that initially, there were only two
prayers, one in the alternoon and another in the evening."” His trans-
lation of the narration recorded by al-Baladhurt (d. 279/892) on the
authority of al-Waqidi (d. 207/823) states that, “the Prophet used to
go out to the Ka‘aba at the beginning of the day and perform the
Duha prayer. It was a prayer with which the Quraysh did not find any
fault. When he alterwards prayed during the rest of the day, ‘Ali and

U See Goitein, Studies in Istamic History, 84 and Abraham Katsch, Judaism in Islan
New York: Bloch Publishing, 1954), xx, xxi.

7 Jalal al-Din al-Suyid, “AlJami ‘al-Saghiv,” in ARV haddith Computer Program
{Washington: Dar al-Hadtth, n.d.), entry 28180,
!

" See Monnot, f277, 8:925(1
Uy Rubin, “Morning and Evening Prayers in Early Islam.” Jerusalom Studies o cLrabic
and Istam, 10 (1987). 40-64.
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Zavd used (o sit and keep guard on him. When it was the ame ol the
“Agr. the Prophet and his companions would scatter in the ravines. one
by one and in pairss they used o pray (the prayers ol ) Duhd and “Asr.
Alterwards the five pravers were enjoined on them. Before the Hijra.
cach praver consisted ol two rakas . N

In the naradon recorded by al-Bukhart, on the authority of Abt
Dharr. Muhammad supposedly met o host of prophets in the heavens.
including Abraham. Jesus and Moses. Alier having been ordered by
Gad o make filty prayers per day. Muhammad again meets Moses on
his return journey who counsels him and has him go back and [orth
(o God undl the total gets reduced to five”" And in ahdadith reporied by
Muslims, Muhammad not-only sees Moses praying in his grave. but he
(Muhammadi leads the prophets in prayver.™ The image that we adduce
then, is that of all the prophets, Moses plays the role ol advisor, from
whence we see the clear Judaie imagery coming forth.

Muhammad. if he could lead the prophets in prayer, with no men-
don of any dillerence of posture. must have been doing something—
according o the fadith imagery—with which they were all [amiliar. In
another fadith, David was the one who was initally commanded the
Zuhr praver, Solomon. the “Agr. Jacob. the Maghrib. Jonah the ‘Isha.
and the Subh was given to Adam.”’

There scems 1o he ereat dillerence ol opinion among the hadith col-
lections on the nature of the prayer belore and alter the night journey.
While there are some that specily that Gabriel taught Muhammad how
(o pray. there are others which has one of Muhammad's most eminent
companions saying that: 1 used (o abserve the prayers three years
hefore T met the prophet.™! This again shows that there was a specilic
form ol prayer—especially since in the narration, Abii Dharr is not
questioned as to how he prayed. but o whom he directed his prayer.

Menahem Kister quotes afadith from al-TahawT who stated that

Muhammad used o follow the practices and ritals ol the people of

the ook undl ordered by God o act dilTerently,” Whether the hadith

O Rubing Moming and Eecng Provers. +1.

A A uhanmmad b LsnaTl al-BukharT, Sahid of-Bukhdar. van. Muhammad Muhsin Khan
Chicago: Kazi Publications. 1976, 12 THT :

2 Austine b Hagag. ~Sahil Muslim” e Computer Program  Silver Spring: 151
soltware Corporation. 19861, 5856,
SOAL AT Hashoa, 1409,
U NTuslime Sadiihe Muston. 60406,
S A Jenahem Kister, “Do not Assimilate Nourselves . Jeralonr Studies i Arabic and

[sbane, 12 01989, 521-71,
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is authentic or not is hesides (he point, for it shows the consciousness
of the Muslims the earlier times. Clearly they did not perceive a prob-
lem with observing the same praver as the people around them, the
people to whom had been given the arder even earlier than the Nuslims.
The numerous fadith counselling against prayving like the Jews also
indicate that the early Muslims saw no diflference between the basic
outward forms of prayer of the Jews and their own observance. Alter
polemic and inter-religious strife reached a level of some ntellectuality
as opposed to the meeting of swords, the Muslims, it would appear,
hecame desirous of ridding themselves ol the Jewish influences and we
see therefore a plethara of fadith exhorting against imitating the Jews.
I shall examine some ahadith regarding the [orms of the prayer to
show the clear lines of Judaic architecture in the institution. In the case
of the Qiyam, there is the following narration, “II"one ol you goes to
observe the prayer, he should not sway or move to the left and right
as does the Jew, for the stillness of the side-to-side is the perlection of
al-sal@t.”™™ There is also the fadith that the prophet hated that anyone
should put his hand on his waist “since this is the action of the Jews.™
Il we compare those two fadith with the report [rom the Babylonian
Talmud, we can understand the reference clearly for that document
mentions that Rabbi Akiba moved about while praying, so that when
he did so alone, he could start in one corner and he [ound in another
because of his bowing and prostrations (Berakhot 21a). Another rabbi
however is mentioned as praying like a servant before his master, indi-
cating that he stood still (Shabbat 102). These hadith seem o be a late
post-Muhammadan creation for there is the report that “Al1, the [ourth
caliph, would pray in his place at night, swaying and holding his beard.™
One would assume that the prophet’s son-in-law would at least know
what was hated or forbidden in prayer. The evidence suggests then that
the prohibition against the swaying of the Jews came alter “All’s prayer,
which would place the date then at after 661 C.E., the year of his
assassination.
As late as the time of Ibn Hazm (d. 456/1062 C.L.), we find reports
about Judaic precedents for specific aspects of the Islamic prayer. Ihn
Hazm, in his usual acerbic style, takes to task those who argue that in

O AlSuynd, AfJame al-Saghtr, no. 7830.

T Ahmad b, Taimiya, Ighidd® al-Sidt al-Mustagin: Muthalifat Ashab al-Jahfn (Beirat
Dir al-Jil, 1996), 76.

# Taha al-“Alwant, Adab al-lhtilaf fi al-Isiam (Herndon: International Institute of Islamic
Thought, 1992, 64,
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the communal prayer. the imam should not pronounce the “Amin.”
This is hecause they claim that when Moses prayed together with Aaron.
the former did not pronounce the Ami. but the latter did. Ibn Hazm
ctated o the scholar propounding this view: “The strangest thing i the
world is that you should take the action of Moses and Aaron —an action

that has never ever been verificd —as abrogating the authentic word of

Muhammad on the matter of the Amin.™

AlMunawT (d. 1336 C.LEG reports that the prophet forbade a man
in the praver to lean on his left hand for that was the position ol the
Jews.™ Note that in a technical part ol the prayer. the worshipper is
heing told not Lo worship like the Jews, [rom which we can adduce
that, even il the hadith s assumed to be late, it was being told at a
time when peaple ohserved that there were great similarities between
the two religions.

On the matter ol recitation in the Zuhr and “Agr prayers. which are
termed ST prayers hecause the worshipper recites inaudibly, there 15
a hadith in al-Bukhaut which explains that even thoueh the prophet did
not make any sound, the peaple knew by observing the movement ol
his beard that he was reciting Qurian ie.. that he was mouthing the
wards without issuing any sound.” The Talmudic reports about prayer

without sound are interesting [or they describe exactly the same thing:

Hamnuna said: How many important laws can be learnt from these
verses relation to Hannah (1 Sam 1:10). N Hannah, she spoke i her
heart from this we learn that one who prays must direct his heart, Only

her lips moved from: this we learn that he wha prays must [rame the
words distinetly with his lips. Bul her voice could not be heard Trom trhis.
it is forbidden to raise one’s voice in the tefillah, therefore Eli thought
<he had been drunken. From this that a drunken person is [orbidden
to say the tefillah, And Eli said unto her: How long will thou be
drunken (Berakhot 31a).

[n defining how the prayer is 10 be performed, there are several afiadith
reported in- all the “authentc” collections that deseribe the required
state of calmness that the believer must strive to achieve. In all of the
postures, there is the stress on “Tuma’nina” which may be functionally

translated as “absolute relaxation and calmness in a p;‘srlicu!m‘ pusmn"."

»Taha al-“Alwing, - Turdth al-Istant: Muldhazal Manhajial i al-Nash af wa al-Sairali
Washington: Tnternational Institnte of Islamic Thought, 19931, 45,

" ALNunawt. Fard al-Qadir: Shark al-Jamic al-Saghir (Cairo: Mustali Muhammad. 1938,
3:543.

i ALBukhart. Sahih, 1:744
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This is to be seen as one of the extended aspects of the Hebrew
Kavannah, which in Berakhot 10b is explained as one not standing up
to say {gillah except in a reverent frame of mind. Rabbi Tanhum said
that mn saving fefillah, one should bow down at the appropriate places
until all the vertebrae in the spinal column are loosened (Berakhot 28h).
This too is a perfect deseription of “Tuma’nina.”

Conelusion

In all of the foregoing, 1t seems obvious that the stress in the fadith on
going against what the Jews did in the observance of the ritual prayer
is clear evidence that the goal was to distinguish the Islamic prayer
[rom the Jewish [orm, and that this distinction could only be achieved
by strict adherence to the fadith on the subject. The Qur'an however
gives a different picture, and were it not lor the hadith, one may even
surmise that there would be no percetved difference at all between the
Judaic and the Islamic forms of prayer.

In another fadith “Go against the Jews—pray in your shoes,” the
wearing ol the shoes, rather than any aspect of perfermance, is seen as
the difference.™ In analyzing the the literature on the subject, one gets

the picture that as Islam became more established—and this 1s after the
death of Muhammad—the desire to deny the Judaic provenance ol
Islamic practice grew more and more. Ibn Taimiya’s Iglida® al-Siral al-
Mustagim Mulhalifal Ashab al-Jahim is manilest evidence of this trait, for
the book maintains a constant polemic against Jewish practice and cus-
tom. Many ol the hadiths reported by Ibn Taimiya denote a clear igno-
rance of Jewish prayer, but it only shows that the later developments
in Islam made Jewish worship practice—whether in imagination or real-

ity—the standard against which to measure that most important of all
overt acts of worship—al-salat.

This paper has focused on the externalia ol the prayer proper, leav-
ing aside the prerequisites, such as the purification (wud®’), the inten-
tion (arpyah), and the rulings pertaining to al~safal. An unbiased reading
of the Talmud, however, clearly shows that there is enough material
for investigadon of the sources of all aspects of prayer in Islam. Purifica-
tion 18 a necessary part of Jewish prayer (Berakoth 14a-15h), and even
the Qurianic allowance for the use of the tayammum instead of wudi®
(Q 4:43) has its parallel in the Talmud: “Rabina said to Raba: Sir, pray

2 Kister, “Do not Assimilate,” 321-71.
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look at this student whe has come from the West Palestine . and who
savst I one has no water for washing his hands. he can rub his hands
with carth or with a pebble or with sawdust. He veplied: He is quite
correct .. (Berakoth THa-13b .

The wnyyah oo, so indispensable o worship, as noted by Frederick
Dennyve has s exact analogue inthe Jewish Aeannal.™ Indecd. it s in
cdealing with the topie ol the feeannad that Lazarus-Yafeh made her
observation. quoted carlier. about Jewish ideas forming the basis for
[slamic practice. anel then being reimported mto Judaism in their newer
Ishumic guise. ™!

The prohibition 1o pass in front of the praving person and the short-
ening ol the prayer also have their parallels in the Talmud. These par-
allels cannot be dismissed as unvelated similarities. and indecd urmish
enough material for further examinadon ol al-yaldt. The use of Jewish
and Chrisaan terminology in the institudon of this aspect o Ghada is 1
think. further evidence that the coming of Islam did not present as rad-
ical a break. as is assumed by many historians, between Islam and pre-

Lslamic Aralbia,
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