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Almost 75 years after the initial publication of Theodor Noldeke’s Geschichte des
Qordns,' Abu °Abd Allah al-Zanjani (1892-1941), an Iranian religious scholar,
made a brief reference in the final chapter of his Tarikh al-Qur’an to an edition of
Noldeke’s work revised by Schwally, Bergstrisser and Pretzl. He described Noldeke
as a great scholar and his Geschichte des Qordns as a valuable contribution. Al-
Zanjani’s work also included an outline of Noldeke’s discussion on the order of the
revelation of the suras.? It is probably safe to say that al-Zanjani’s book is the first
independent work on the history of the Qur’an by a Muslim scholar. This fact leads
one to wonder about the apparent lack of previous interest in the historiography of the
Qur’an among Islamic scholarship. The present paper seeks to address this question
and offer an overview of historical scholarship on the Qur’an contributed by Muslim
writers both before and following Noldeke.

1. Before Noldeke

In its contemporary usage, the subject area ‘history of the Qur’an’ encompasses
the revelation of the Qur’an, chronological dating of its chapters, the initial recording
and subsequent preservation of its contents, its compilation, the early manuscripts, the
variant readings, development and evaluation of the Qur’anic script and the associated
punctuation system, and last but not least, the translation of its meanings into
other languages. Prior to the twentieth century, Muslim writers seldom concerned
themselves with these issues. Thus, never during the premodern period was the issue
of history of the Qur’an as interesting to Muslim theologians, commentators,
historians and philologists as other aspects such as the question of its inimitability, the
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issue of whether the Qur’an was created (hudiith) or existed eternally (gidam), and
whether or not any distortions have crept into the original text. Some may argue that
the classical Islamic literature on Qur’anic scholarship which dealt with the issue of
variant readings and discrepancies among Qur’an compilations may amount to works
on history of the Qur’an in its modern sense. In this writer’s opinion, however, such a
classification is unjustified. The bulk of material compiled in early Islamic works such
as masahif books merely constitute raw data and reports, the authenticity or validity
of which may or may not be recognised. From the viewpoint of modern Qur’anic
scholarship, the many reports on compilation of the Qur’an narrated in al-Bukhari’s
al-Jami® or Abu ‘Ubayd’s Fada’il al-Qur’an and Ibn Sa°d’s al-Tabagat, or the
reports in al-Suyiiti’s al-Itgan, specifying the order of revelation of Qur’anic verses,
do not constitute historiographical literature on the Qur’an in their own right in the
accepted sense of the term, unless these are accompanied by critical discussions,
evaluations and other analytical material.

I first want to address the question of why, prior to the twentieth century, no Muslim
scholar has ever authored a book specifically dedicated to or entitled ‘the History of
the Qur’an’. We should perhaps not set too much in the store by the exact wording of
this title, but even so one may wonder why, in comparison with Western writers, so
few Muslim scholars have concerned themselves with the historical aspects of the
Qur’an. I believe the answer to this question lies in the fact that the subdiscipline of
Qur’anic historiography, as an independent branch of Qur’anic scholarship, originated
in the West. As mentioned above, in classical Islamic literature one can occasionally
find reports or even chapters dedicated to discussions of the chronological ordering of
verses and chapters of the Qur’an, or comments on the process of the compilation of
the Qur’an undertaken during the caliphates of Abli Bakr and “Uthman, but such
unsystematic studies can never be considered the same as the recent works specifically
devoted to Qur’anic historiography authored by, for example, Abii “Abd Allah
al-Zanjani, Mahmiid Ramyar and Muhammad Mustafa al-A°zami. The latter works all
demonstrate a modern — to some extent, Western — approach and defy classification
in terms of the genres of traditional Islamic works.> A work on specific subjects in
history of the Qur’an such as the compilation of the Qur’an, the history of the variant
readings and the transformation of the Qur’anic script by the prominent scholars of the
premodern and early modern periods such as al-Tabari, al-Zamakhshari, al-Razi or
even al-Alisi al-Baghdadi (1857-1924) would be as much an anachronism as a world
cup game played in the third century!*

The above discussion gives rise to the question of why the history of the Qur’an as we
know it today, should be considered a Western discipline. The reasons are threefold:

1. The Western academic tradition was generally more preoccupied with history,
including the history of knowledge, concepts and disciplines, than the Muslim
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scholarship tradition. Consequently, historical subdisciplines such as the history of
Islamic law and jurisprudence, the history of hadith and the history of Arabic
grammar were not much developed among the Muslim scholars of the Middle Ages.
Following the European Renaissance, Western interest in historical research grew
profoundly. The historical approach to study of religions and their scriptures is a
relatively modern phenomenon and dates back to less than three centuries ago.
Therefore, it is only natural and unsurprising that the pioneering historical works on
the Qur’an were authored in the West, where historical scholarship has been noted.

2. The second reason relates largely to the chronological ordering and dating of
Qur’anic verses and chapters. It has to do with the fact that throughout the centuries,
Muslims have become habituated to the Qur’an’s present configuration and have
therefore come to take it for granted. This made investigating the relative chronology
of the Qur’an superfluous or unnecessary for many scholars. On the other hand, when
Westerners began to read Islamic scripture, they sought to understand the Qur’an in
terms of their own background in Christian and Jewish Scriptures. The chronological
order is better maintained in the books and narratives of the Bible than in the Qur’an,
which is by comparison irregular and repetitive. Furthermore, the basic chronological
division into the Old and the New Testament has remained valid till today. This has
motivated interest in the problem of chronology.

3. The third reason has to do with the general attitude of Muslims towards the holy
text and their perception of the duties of an Islamic scholar. By default, the Muslim
scholar, throughout the course of the centuries, has applied himself to deriving Islamic
legal code from the Qur’an and understanding its various theological, legal, exegetical
and literary aspects. From this vantage point, the holy text is timeless. Its divine status
means that it exists independently of temporal constraints. This is especially true in the
prevalent (Ash‘ari and ahl al-hadith) view in which the Qur’an is held to exist
independently of time and location.” This notion of the pre-eternity and timelessness
of the Qur’an was, however, a problematic concept to Western scholars. To them,
acquiring a detailed historical understanding of the events during the life of the
Prophet and his personality was of much higher priority; for this knowledge was
instrumental in theological and ideological interaction with their Muslim
counterparts.’® This subsequently gave rise to the first ever translations of the
Qur’an in Europe such as the Corpus Toletanum. In a later period when the Western
approach to Islamic studies had taken a more systematic form in academic circles, the
evolution of Islamic thought remained the prime focus. From the perspective of
Western scholars, the Qur’an had developed in stages: it had grown from a period of
infancy, through childhood and adolescence. The contemporary Qur’an, which enjoys
a complete writing system along with full punctuation and diacritics, including even
the signs of al-waqf (pause during reading), is a completely mature text. Even the all-
important development of Qur’an translations or the Islamic tradition of manuscript
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illumination (fadhhib) is part of the history of the Qur’an. It is only natural to assume
that from the point of view of a Western scholar, such a work possesses a rich
background and significant history. This highlights the priority of historical studies as
the focus of Western Qur’anic scholarship.’

In sum, it is the needs of a society and the problems and questions posed by its
scholars that drive the rise of new disciplines and determine the course of further
developments. The need for the historiography of the Qur’an as an independent field
of inquiry in Qur’anic studies was not particularly felt by Muslim society and thus it
did not warrant research during the early centuries of Islamic period. Because of this,
the limited amount of such material which had been gathered and was of a rather
general character, would often find its way into the prefaces of various commentaries
or works of a general nature which were usually supplied with generic titles such as
Ulim al-Qur’an (‘Qur’anic Sciences’).®

2. After Noldeke

As previously mentioned, historical Qur’anic scholarship has its roots in the
Western tradition and it was with Noldeke—Schwally’s Geschichte des Qordns that the
field finally achieved maturity in its modern approach. Although prior to Noldeke,
there were a number of contributions to the subject by other Western individuals,
including Gustav Weil (1808-89),” William Muir (1819-1905)'° and Aloys Sprenger
(1813-93),'" it was Noldeke who first supplied an independent work which carried
the title “The History of the Qur’an’.'*After him, many more scholars have worked
on the subject but never again —to my knowledge — has anyone in the West
entitled a book in a similar fashion;13 it seems that ‘“The History of the Qur’an’ as an
independent title faded into obscurity in contemporary Western literature.'*
Conversely, in the same period in the Muslim world (Turkey, Iran, Malaysia, the
Indian subcontinent and the Arab world) many works have been authored under the
title “The History of the Qur’an’. In the West, this field has been pursued as an
elaborate discipline with various specialisations, many of which have been treated in
independent works under headings such as Materials for the History of the Text of the
Qur’an (Arthur Jeffery, 1937), Introduction to the Qur’an (Richard Bell, 1953),
Introduction au Coran (Régis Blachere, 1977), The Collection of the Qur’an (John
Burton, 1979), and Studien zur Komposition der mekkanischen Suren (Angelika
Neuwirth, 1980). Also over the past couple of decades, emerging questions pertaining
to the origins of the Qur’anic text and its particular linguistic style, the socio-historical
context in which Islam developed and the ‘issue of the sources’ have gained
prominence and established newfound connections with the old and traditional
areas of inquiry in Qur’anic historiography. Works including Quranic Studies
(John Wansbrough, 1978), Hagarism (Michael Cook and Patricia Crone, 1979) and
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Die Syro-Aramdishe Lesart des Koran (Christoph Luxenberg, 2000) may be
interpreted as contributions within this trend.

The situation is, however, completely different within the Muslim world. Some of the
more prominent works by Muslim scholars which bear the title of ‘History of the
Qur’an’ have more or less been directly influenced by earlier original contributions by
Western sources like Noldeke, Blachere and Bell and often contain serious criticism of
Western scholarship. The unifying characteristic of such works is their underlying
Islamic approach to historical Qur’anic scholarship; that is, they are intended to be
primarily appreciated by a Muslim audience. Certain questions, forms of evidence and
inferences that have priority for Western scholars may be treated as topics of
secondary interest in the writings of their Muslim counterparts.

The earliest known Muslim work on the history of the Qur’an in the twentieth
century can be attributed to Musa Jarullah Turkistani' (1878-1949) and is entitled
Tarikh al-Qur’an wa’l-masahif (‘The History of the Qur’an and its Manuscripts’).
This somewhat compact piece of writing was authored in Arabic in St Petersburg,
and was chiefly intended as a supplement to reform and improve the educational
standard of religious schools in Russia rather than being a scholarly work on the
history of the Qur’an in the modern sense. As the author pointed out in his
introduction, he offered an exposition of several couplets from al-Shatibi’s al-‘Aqila
as well as Ibn Jazari’s al-Tayyiba on the collection of the Qur’an and its recitation, so
that students of Islamic studies would acquire a greater understanding of the Qur’an,
its history and the associated sciences than what was commonly offered at seminaries
at the time.'® Some of his remarks show his familiarity with related works by non-
Muslims on the subject: ‘In recent centuries we often see non-Muslim scholars taking
a keener interest and paying greater attention than Muslim scholars to the history of
the Qur’an and the early codices.”!” Additionally, Misa Jarullah wrote a number of
separate articles on the history of the Qur’an.'®

Arguably, the single most important and earliest standalone piece of published
scholarship belongs to Abli ‘Abd Allah al-Zanjani. His Tarikh al-Qur’an, which later
gained recognition in the Arab world, was first published in Cairo in 1935." It
consists of a substantial introduction and three main parts. The introduction offers a
brief biography of the Prophet as well as an overview of the general state of world
affairs at his time. The first part of the book covers the following topics: the
development of writing in the Hijaz, the Qur’anic script; the commencement of divine
revelation; the chronology of the revelation of the Qur’an; the Prophet’s recitation of
the Qur’an to his companions; the writing and transcription of the Qur’an while it was
being revealed upon the Prophet’s command, and its actual writers; the principal
writing materials at the time of the Prophet; the collectors and compilers of the Qur’an



The Historiography of the Qur’an in the Muslim World 51

at the time of the Prophet; the chronology of revelation of suras; and the chronological
ordering of Meccan and Medinan verses.

In the second part, al-Zanjani discusses the process of collection of the Qur’an during
the caliphate of Abu Bakr, “‘Umar and “Uthman and the order of the suras in the
manuscripts compiled by “Ali b. Abi Talib (mushaf °Ali), Ubayy b. Ka‘b, Ibn Mas‘ud,
Ibn Abbas and Ja‘far al-Sadiq. The names of the master reciters of each reading are
given along with the list of those who have transmitted each version. Also covered is
the issue of punctuation and ijam (the dotting of Arabic letters to differentiate them).
The third part of the book concerns the translation of the Qur’an into European
languages, the historiography of the Qur’an from the point of view of Western
orientalism, and the fawatih al-suwar (the so-called ‘mysterious letters’). Considering
that he was educated in Iran, Iraq and Egypt, the scope of al-Zanjani’s command
of European languages is unclear.’’ Nevertheless, his work clearly manifests the
influence of Noldeke’s Geschichte des Qordns in both structure and content. His
writings were published at a time when no other standalone work on the subject
existed throughout the Muslim and Arab world. Consequently, this rather compact
and modest book has had a lasting influence on subsequent writings in the Muslim
world.?!

Moving forward to the early twentieth century, we find Muhammad °Abd Allah Draz
(1894-1958), who offered a thorough treatment of the history of the Qur’an in his
writings. He graduated from al-Azhar University in 1916, and later pursued advanced
studies in France in 1936 where he was a student of Louis Massignon. He authored
two doctoral dissertations in French, both of which were later translated into Arabic
and a number of other Islamic languages. His second dissertation was entitled
Initiation au Qur’an: exposé historique analytique et comparative, which he later
published in Cairo (in 1949) and Paris (in 1951).22 The first chapter of this work, “The
Collection of the Text of the Qur’an’, offers a comprehensive summary of the subject.
While drawing attention to the earlier works of Musa Jarullah and Aba ‘Abd Allah
al-Zanjani, the book contains numerous references to the major Western contributions
including the works of Noldeke and Schwally, Jeffery and Lammens. On occasion he
does not hesitate to support his arguments by quoting Noldeke. As an example, he
writes: ‘It is impossible to explain everybody’s acceptance of the ‘Uthmanic codex
without dispute and opposition in terms of blind submission on their part. We find
Noldeke (GdQ, vol. 2, p. 93) admitting, “This can be considered the strongest

indication that the Qur’anic text has a high level of completeness and accuracy.” >

Subhi al-Salih (1925-86) is a later figure who, like Draz is considered among
the pioneers of historical Qur’anic scholarship in the Arab world. He studied at
al-Azhar and the Sorbonne®* and later taught at the Universities of Damascus and
Beirut. He wrote extensively on various Islamic disciplines, but is particularly
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recognised for his Mabahith fi ‘ulim al-Qur’an (‘Studies in Qur’anic Sciences’), the
second chapter of which deals exclusively with history of the Qur’an.*> Although
major Western scholars are frequently named and referenced throughout the
work, it is Régis Blachere who receives the greatest attention, and he is cited
systematically whenever there is a connection with the topic at hand.*® Sometimes
al-Salih dismisses Blachere’s views, at other times he recognises their validity,
and on yet other occasions he cites them only to support the dominant Muslim
position.?’

In the second half of the twentieth century, a number of Muslim exegetes also became
interested in the history of the Qur’an. Two well-known Shi‘i jurists and exegetes,
namely Sayyid Muhammad Husayn al-Tabataba’1 (1892-1982) and Sayyid Abu’l
Qasim al-Kh@°1 (1899-1992), have treated the subject in some detail in their
respective works on the Qur’an. In his al-Bayan fi tafsir al-Qur’an, which saw initial
publication in Najaf in 1955, al-Khii°1 dedicated a whole section to the history of the
Qur’an, where he covered such topics as its collection, the ahadith of the sab‘at ahruf
(the seven ‘modes’ or ‘versions’), the perennial question of alterations in the holy text,
the variant readings and the prominent reciters, and the subject of naskh (‘abrogation’)
in the Qur’an. Al-Khii’1, whose expertise in Islamic jurisprudence and law is widely
recognised, was the first Shi‘1 figure to explicitly dismiss as inauthentic the bulk of
reports which accredit collection of the Qur’an to the first caliph (Aba Bakr) due to
their internal inconsistency and lack of agreement with other historical evidence or
religious precepts. By discarding such reports, as John Burton had done, he dated the
initial collection and compilation of the Qur’an to the time of the Prophet himself.*®
Elsewhere he rejected the validity of the ahadith of the sab‘at ahruf on both internal
grounds (i.e. content) and external ones (i.e. the asanid). He also questioned the status
of the ‘seven readings’ (al-gira’at al-sab‘a) as mutawatir.”® Later translated into both
Persian and English,* al-Khii’i’s work greatly influenced the general atmosphere of
Qur’anic scholarship in Iran, where many subsequent scholars followed him in
rejecting the role of Abt Bakr in the collection of the Qur’an and asserting that it was
the Prophet who had the text collected.®” In his extensive introduction to the al-Tafsir
al-hadith, the Syrian Sunni scholar, Muhammad ‘Izzat Davaza (1887-1984), took a
somewhat similar position.3 2 The late al-Tabataba’i, on the other hand, in his
voluminous commentary al-Mizan fi tafsir al-Qur’an, includes a lengthy section on
the reports about the history and collection of the Qur’an in connection with his
discussion on rejecting any possible alterations to the Qur’anic text.*> Al-Tabataba’i
offers a completely different view from that of al-Kh@i°1 about the authenticity of
reports that link Abai Bakr to the collection of the Qur’an.** Yet they both agree in
their refusal to use the title of ‘History of the Qur’an’ to characterise their respective
discussions, preferring instead titles that are more recognisable and common in the
classical Islamic literature.
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°Abd al-Sabtir Shahin (1928-2010) was the author of arguably the most influential
and well-recognised work on the history of the Qur’an in the Arab and particularly
Sunni, Muslim world. He too was a graduate of French schools and was hence
familiar with Western Qur’an scholarship. His work, Tarikh al-Qur’an, first
published in 1966,% covered all of the major topics in historical Qur’anic studies
and contained frequent quotations from Noldeke, Schwally and Blachere. An
important distinguishing feature of Shahin’s work is his expertise in Qur’anic script
and the less-commonly reported or rare readings of the Qur’an (shawdadh); the relevant
sections in Tarikh al-Qur’an are unparalleled in quality and authority. He mentions
only al-Zanjani and al-Khti°1 among contemporary Muslim writers, and in the case of
the latter his tone is usually critical.

The first and most comprehensive work in Persian on the history of the Qur’an
was Tarikh-e Qur’an authored by Mahmud Ramyar (1922-84) and published in
1967.°° A profound command of the Arabic and Persian languages and sources,
and knowledge of English, French and German®’ have made his work, in this
writer’s opinion, the most reliable and comprehensive of its kind among the
Islamic contributions to the field. His book was published at approximately the same
time as Shahin’s Tarikh al-Qur’an, but — being in Persian — has never enjoyed
the same level of recognition and popularity as the works of Shahin and al-Zanjani in
the Arab world.

Ramyar held a doctoral degree in political science from Tehran University. After
becoming acquainted with William Montgomery Watt, he undertook a second
doctoral dissertation under Watt’s supervision at Edinburgh University, from October
1974 to July 1977. Prior to this, he was briefly (in 1965) in France, during which time
he worked on a translation of Blachere’s Introduction au Coran. Later, he became a
Member of Parliament, although for most of his life he was a Professor of Islamic
studies at the Ferdowsi University of Mashhad.*® His work is important in many
respects, but we shall focus here on the degree to which it has been enriched with so
many references to Western sources, especially Noldeke-Schwally’s Geschichte des
Qordns. Needless to say, throughout the book, Ramyar introduces numerous other
Western figures, both pre- and post-dating Noldeke, whose views he later proceeds to

examine.>’

He offers a critical assessment of the Western position from the point of view of an
orthodox Muslim who is clearly familiar with their methodology and sources. By
providing occasional quotations and careful presentations of Western views he adds
greatly to the knowledge of the average reader who might know only Persian.*’ For
instance, in his revised edition of Noldeke’s Geschichte des Qordns (at vol. 2, p. 20),
Schwally has reiterated the claim made by Caetani about the losses during the battle
of Yamama where he states that these fatalities were mostly from the new Muslim
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converts and that the lists such as that found in Ibn Sa°d’s al-Tabagat name only two
individuals who are certain to be well-known reciters (qurra’).*' Ramyar responds to
this claim by consulting lists in several sources including the Ansab al-ashraf and the
Futiih al-buldan (both by al-Baladhuri) and arguing that if we base our conclusions on
the reports in Islamic sources, the list of people killed in the battle of Yamama would
include many more qurra’ and even transcribers (kuttab) of the revelations.*> Many
other instances of criticism of non-Muslim authors can be found throughout the book,
on topics including but not limited to the alleged tutors of the Prophet, the story of
Bahira the Monk (pp. 120-33), Buhl’s view on the ‘mysterious letters’ (p. 292), the
claims by Garcin de Tassy and Mirza Kazem Beg about their discovery of new suras
(pp- 378-80), and Schwally’s criticism of the alleged collection of the Qur’an during
the reign of Abii Bakr (pp. 393-400).*

Other contemporary Iranians who have written on the history of the Qur’an along
more or less similar lines include Sayyid Abu’l-Fadl Mir-Muhammadi, Sayyid
Muhammad Bagqir Hujjati, Sayyid Muhammad Reza Jalali Na’ini, “Ali Hujjati
Kermani and Muhammad Hadi Ma‘refat. One need look no further than Muhammad
Hadi Ma‘refat (1930-2008) to find a substantially different view of Qur’anic history.
He was a student of the late Sayyid Abu’l Qasim al-Kht’1 in Iraq and from a young
age demonstrated a keen interest in Qur’anic studies and exegesis, in contrast to
majority of his peers in the seminary, who tended to apply themselves to positive law
and legal theory. He published his first and most important work, al-Tamhid fi “uliim
al-Qur’an, in multiple volumes in Iraq and Iran, two of which are dedicated to the
history of the Qur’an, its collection and compilation, and its multiple readings.** Tt
also contains a discussion of Qur’anic scripts. The closely related Tarikh-e Qur’an is
an abridged edition of his al-Tamhid in Persian, which was written for university
curricula in Iran.** Perhaps his most surprising position, at least to Sunni Arab and
Western scholars, is his powerful criticism of the established “Uthmani writing system
(rasm). He maintains that during transcription of the early manuscripts, a lot of
inadvertent mistakes crept into the copied text, due to various reasons that may
include the inherent imperfections or crudeness of the early scripts and lack of
sufficient cognitive skills on part of the transcribers. Later, many of these mistakes
came to be considered part of the sacred text and thus were deemed beyond
modification. He supplies an extensive list of the assumed orthographical errors in the
Qur’an and goes on to recommend that they should be modified in a consistent
manner to conform to the established and modern orthographical standards of the
Arabic script.*®

A bridge between East and West on the historiography of the Qur’an and its
dating, however, is found in the works of Mehdi Bazargan (1907-95) the first
post-revolutionary prime minister of Iran. His most notable work on the subject is
Seyr-e tahawwul-e Qur’an (‘The Evolutionary Course of the Qur’an’),*” a title which
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reveals the degree to which the viewpoint of contemporary Muslim scholars has
transformed. Bazargan grew up in a deeply religious family and harboured Iranian-
nationalist tendencies. During the 1940s he studied engineering at Central College in
France. Later — while in Shah Prison — he would combine his classical knowledge of
Qur’anic sciences and exegesis with the Western scholarship of such figures as Régis
Blachere.

According to him, the early revelations had shorter verses. Verse length grew
gradually and linearly over the years. To him the overall trend suggests a gradual
evolutionary process in the revelation of the Qur’an in terms of both syntax (form) and
content. After a thorough examination of the old sources and existing theories, he
classified the verses into a number of theme-based categories and then proposed a
‘mathematical model’ which attempted to estimate the time of revelation of each
category in the 23-year span of the Prophet’s mission.

By comparing the predicted results with the available historical reports on dates of
certain verses, he evaluated the accuracy of his proposed model. After having obtained
and evaluated his chronology, he used it to examine the degree to which different
themes appeared, giving plots of the frequency of different topics against time. He
thus gives an account of the way in which the treatment of different topics developed
over time. In common with Richard Bell, in Bazargan’s chronological sequence for
the Qur’an, many suras including Sirat al-Bagara are broken down and the resulting
fragments of verses are independently dated.*®

Contemporary Qur’anic historiography involves many scholars from Muslim
countries other than Iran and the Arab world. The Indian subcontinent has long
been a major centre of Qur’anic historical scholarship. That may be due to the fact that
certain British orientalists (notably William Muir, Edward Sell and Arthur Jeffery)
published some of their writings in the subcontinent, which resulted in Indian
Muslims’ very early exposure to Western scholarship. However, to the extent of my
knowledge, no English-language works have ever been published by the Muslim
writers of the subcontinent, practically all of the published material has been in Urdu,
often designated with the Arabic title Tarikh al-Qur’an. A few of these works,
however, were later translated into English.*’ The oldest known book on the history of
the Qur’an in the Urdu language, published in 1917 in Lahore, was apparently written
by Maulana Muhammad Ali Lahori (1931-78) and entitled Jam®-i Qur’an (‘The
Collection of the Qur’an’).>® A number of other works on the Qur’an have since been
written in Urdu and a list of these can be found Appendix IV below. All of these were
only known in the Urdu-speaking world and consequently these works failed to have a
major impact on scholarship elsewhere.

Turkish was among the first languages of the Muslim world to feature a modern
work on the history of the Qur’an. The earliest of such writings, entitled Tdrih-i
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Kur’an-1 Kerim, was authored by Sherefettin Yaltkaya (1879-1947), and was
published in 1915 in Istanbul. Even though Turkish Qur’anic scholarship holds the
distinction of having the greatest number of historical works on the Qur’an among the
Islamic languages, nearly all these are almost unknown outside the cultural borders of
Turkey. In this respect, three major works by Muhammad Hamidullah (1908-
2002) and a Turkish translation of Muhammad Mustafa al-A°zami’s Kur’an
Tarihi Vahyedilisinden Derlenisin®" deserve mention. It is notable that thanks to a
geographical and cultural proximity with Europe, Turkish is the only language
(among Islamic languages) to feature research on the so-called historicity of the
Qur’anic text.>

3. Literature on the History of the Qur’an in the Muslim World

As mentioned above, prior to the twentieth century, Muslim scholars had never
before undertaken independent scholarly works on the historical context of the Qur’an.
The amount and diversity of literature produced during the past century on the subject,
however, is substantial. Many of these works are of limited academic or scientific
significance and are only worth mentioning in the context of highlighting a general rise
in interest in the subject. On the other hand, there are also a number of very worthy
contributions that serve well as reliable academic textbooks in universities
and seminaries. The works of Mahmtd Ramyar, Muhammad Baqir Hujjati and
Muhammad Hadi Ma‘refat are the most notable examples in this category.

Translations of Noldeke’s Geschichte des Qordns in the Muslim world have had
a history that can be characterised as inconsistent at best. It was Amin al-Khuli
(1895-1966) who first referred, in his article on ‘Tafsir’ in the Da’irat al-ma’arif
al-Islamiyya,” to an Arabic translation of this work undertaken by a graduate of the
Faculty of Literature at University of Cairo, but this never saw publication and its fate
remains unknown. A partial Turkish translation by Muammer Sencer was released in
Istanbul in 1970,%* but this was merely an abridged rendition of the second volume of
the original German text.>> At the same time, there was a faithful and fluent translation
in Persian underway (translated by the late Iranian scholar and politician, Sayyed
Muhammad Beheshti (1928-81) during his stay in Germany, where he led the prayers
at Imam °Ali Mosque in Hamburg between 1965 and 1970), but this also remains
unpublished to the present day.’® In a side-by-side comparison I performed on the
majority of this work some ten years ago, the degree of its accuracy and faithfulness
became evident to me. It is not clear whether Beheshti ultimately intended to publish
his translation: his family has prepared it for publication, but apparently its release has
been delayed for some reason.

The only complete translation of Noldeke into one of the languages of Islamic
scholarship is an Arabic version carried out under the supervision of Georges Tamer.
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This was published in 2004 in Beirut and Berlin®” and quickly gained recognition in the
Islamic world, making Noldeke, Schawally, Bergstrésser and Pretzl accessible to many
Muslim scholars who had previously no means of accessing these texts.”® Tamer’s
translation is sufficiently fluent and modern. However, it seems that confusion caused by
the sheer amount of cross references in the original text has led to numerous
unintentional omissions on part of the translator. Moreover, possibly due to his not
having a particularly strong background in Qur’anic studies, some key terms or even
ordinary expressions have sometimes been rendered incorrectly in an obvious way.>

In addition to Noldeke—Schwally, two other equally remarkable contributions,
by Richard Bell and Régis Blachere respectively, have been translated into
Islamic languages, both under the title of ‘Introduction to the Qur’an’. Bell’s
outstanding work, revised by William Montgomery Watt, has been translated
into Turkish (by Siileyman Kalkan),(’0 Persian (by Baha® al-Din Khurramsha‘1hi)6l
and Indonesian (by Taufik Adnan Amal).62 Also, Blachere’s Introduction au
Coran has been translated into Persian (by Ra'lmya’ur)63 and his other, shorter, text,
Le Coran, has been rendered into Persian and Arabic.®* Within the Muslim world,
a number of Islamic texts have been translated into other languages of the
region, including the works of Muhammad Mustafa al-A°zami (Turkish,
Indonesian),65 °Abd al-Sabiir Shahin and Ibrahim al-Abyari (Persian, Indonesian),66
and Abu “Abd Allah al-Zanjani’s Tarikh al-Qur’an has been published in Persian,

English and German.®’

This article concludes by providing appendices listing the more notable contributions
by Muslim writers on the history of the Qur’an in the six major languages of the
Islamic world, namely Arabic, Malay, Persian, Turkish, Urdu and Indonesian. It
should be mentioned that the list is only partial and is in no way exhaustive, but it
should hopefully prove useful as a preliminary catalogue of the most prominent works
in the field.

APPENDICES

Appendix I: Works in Arabic

Sabir Hassan Muhammad Abt Sulayman, Adwa’ al-bayan fi tarikh al-Qur’an,
(Riyadh: Dar °Alam al-Kutub, 1421/2000).

Ibrahim al-Abyari, Tarikh al-Qur’an (Cairo: Dar al-Qalam, 1385/1965).

Khalid Abdul Rahman al-Ak, Tarikh tawthiq nass al-Qur’an al-karim (Damascus:
Dar al-Fikr, 1406/1986).

Ja°far Murtada Al-*Amili, Haqa’ig hamma hawl al-Qur’an al-karim (Qum:
Murassasat al-Nashr al-Islami, 1410/1990).
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Muhammad b. Muhammad b. al-Amin al-Ansari, Marahil jam® al-Qur’an al-karim
(Mecca: Maktabat al-Asadi, n.d.).

Muhammad ‘Izzat Darwaza, al-Qur’an al-karim: tanziluhii wa-uslibuhii wa-
atharuhii wa-jam‘uhii wa-tadwinuhii wa-tartibuhii (Sidon & Beirut: al-Maktaba
al-“Asriyya, n.d.).

Muhammad “Abd Allah Draz, Madkhal ila’l-Qur’an al-karim: ard tartkhi wa-tahlil
mugarin, tr. Muhammad Abd al-°Azim °Ali (Kuwait: Dar al-Qur’an & Dar al-
Qalam, 1391/1971).

Akram °Abd Khalifa al-Dulaymi, Jam® al-Qur’an: dirasa tahliliyya li-marwiyyatihi
(Beirut: Dar al-Kutub al-‘Ilmiyya, 1427/2006).

Mushtaq Bashir al-Ghazali, al-Qur’an al-karim fi dirasat al-mustashrigin: dirasat fi
tarikh al-Qur’an (Damascus: Dar al-Nafa®is, 1429/2008).

Ghanem Qadduri al-Hamad, Rasm al-mushaf: dirasat lughawiyya tarikhiyya
(Baghdad: al-Lajna al-Wataniyya 1i’l-Ihtifal bi-Matla®i al-Qarn al-Khamis
¢Ashar al-Hijri, 1402/1982).

Mahmiid Muhammad Hantir, Fusil min tarikh al-Qur’an (Cairo: Maktaba al-Adab,
1419/1998).

Muhammad Bagqir al-Hujjati, Mukhtasar tarikh al-Qur’an al-karim (Damascus:
al-Mustashariyya al-Thaqafiyya li’l-Jumhiriyya al-Islamiyya, 1405/1985).

Sayyid Abu’l-Qasim al-Musawi al-Kh@°1, al-Bayan fi tafsir al-Qur’an (Najaf: al-
Matba‘at al-‘Ilmiyya, 1377/1957). Printed in English as: Prolegomena to the
Qur’an, tr. and intr. Abdulaziz A. Sachedina, (New York: Oxford University
Press, 1998).

‘Ali al-Ktirani al-*Amili, Tadwin al-Qur’an (Qum: Dar al-Quran al-Karim, 1418/
1997).

Muhammad Tahir b. °Abd al-Qadir al-Kurdi, Tarikh al-Qur’an wa-ghara’ibu rasmihi
wa-hukmi (Jeddah: Matba‘at al-Fath, 1365/1946).

Muhammad Baqir Malikiyan, Tadwin al-mushaf al-sharif (Tehran: Uswa, 1388 SH/
2009).

Muhammad Hadi al-Ma‘refat, al-Tamhid fi ‘ulim al-Qur’an (Qum: Mu’assasat al-
Nashr al-Islami, 1412/1992).

Muhammad °Abd al-°Aziz Marzuq, al-Mushaf al-sharif: dirasat tarikhiyya wa-
fanniyya (Cairo: al-Haya al->“Amma al-Misriyya 1i’l-Kitab, 1405/1985).

Abt’l-Fadl Mir-Muhammadi Zarandi, Buhiith fi tarikh al-Qur’an wa-‘uliimihi
(Beirut: Dar al-Ma“arif, 1400/1980).

Muhammad Salim Muhaysin, Tarikh al-Qur’an al-karim (Iskandria: Mu’assasat
Shabab al-Jami®a, 1401/1981).

Theodor Noldeke, Tarikh al-Qur’an, tr. George Tamer (Beirut & Berlin: Konrad-
Adenauer-Stiftung, 2004).

Musa Jarullah Rustufiduni, 7arikh al-Qur’an wa’l-masahif (St Petersburg: n.p., 1313/
1905).
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°Abd al-Fattah Qadi, Tarikh al-mushaf al-sharif (Cairo: Maktabat al-Qahira, 1420/
1999).

Muhammad Qubaysi, Tadwin al-Qur’an al-karim (Beirut: Dar al-Afaq, 1401/1980).

Muhammad Raf‘at Sa‘id, Tarikh nuzil al-Qur’an al-karim (al-Manstra: Dar al-
Wafa?, 1422/2002).

Muhammad Husayn °Ali al-Saghir, Tarikh al-Qur’an (Beirut, n.p, 1403/1983).

Subhi Salih, Mabahith fi ‘ulim al-Qur’an (Beirut: Dar al-°Ilm 1i’l-Malayin, 1384/
1965).

°Abd Allah Mahmud Shahhata, Tarikh al-Qur’an wa’l-tafsir (Cairo: al-Hay’a al-
°Amma al-Misriyya 1i’1-Kitab, 1392/1972).

°Abd al-Sabuir Shahin, Tarikh al-Qur’an (Beirut & Cairo: Dar al-Qalam, 1966).

Sayyid Muhammad °Ali “Ushayqir, Lamahat min tarikh al-Qur’an (Najaf: Matba’at
al-Nu°man, n.d. and Beirut: Mu’assasat al-A°lami, 1408/1988).

Abi “Abd Allah al-Zanjani, Tarikh al-Qur’an (Cairo: Lajnat al-Ta’lif wa’l-Tarjuma
bi’l-Qahira, 1353/1935).

°Adnan Zarzur, Tartkh al-Qur’an wa-‘ulimuhu (Damascus: Maktabat Dar al-Fath,
1395/1975).

Ahmad “Umran al-Zawi, Jawlat fi kitab Noldeke: tarikh al-Qur’an (Damascus:
Maktabat Dar al-Talas, 2008).

Appendix II: Works in Indonesian

Abu Bakar Aceh, Sejarah al-Qur’an (Ramadhani: Solo, 1981).

Taufik Adnan Amal, Rekonstruksi Sejarah Al-Quran (Yogyakarta: FKBA, 2001).

Muhammad Mustafa al-A°zami, Sejarah Teks Al-Qur’an dari Wahyu sampai
Kompilasi, tr. Sohirin Solihin (Jakarta: Gema Insani Press, 2005).

Richard Bell, Pengantar studi al Qur’an, tr. Taufik Adnan Amal (Jakarta: Rajawali,
1991).

Rivai Burhanuddin, Sejarah Alkitab dan Alqur’an (Depok: Persahabatan, 1983—4).

Wawan Djunaedi, Sejarah gqira’at al-Qur’an di Nusantara (Jakarta: Pustaka
STAINU, 2008).

Ibrahim al-Ibyariy, Pengenalan sejarah Al-Qur’an, tr. Saad Abdul Wahid (Jakarta:
Rajawali, 1988).

M. Quraish Shihab, Sejarah dan Ulumul Qur’an, ed. Azyumardi Azra (Jakarta:
Pustaka Firdaus, 2001).

Abdussabur Syahin, Sejarah Al-Qur’an, tr. Ahmad Bachmid (Jakarta: Rehal Publika,
2008).

Ismail Tekan, Pelajaran Tajwid Al-Qur’an: dengan secara praktis - populer - dan
sistematis (Tambahan dengan ringkasan sejarah Al-qur’an) (Jakarta: al Husna
Zikra, 1995).
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W. Montgomery Watt, Bell’s Introduction to the Qur’an diterjemahkan oleh Lillian
dengan judul Richard Bell: Pengantar Quran (Jakarta: INIS, 1998).

Appendix I1I: Works in Malay

Haji Aboebakar, Sejarah al-Quran (Kuala Lumpur: Pustaka Antara, 1973).

Mohd. Yusuf Ahmad, Sejarah al Quran: Anugerah dari Langit (Kuala Lumpur: Darul
Nu’man, 2003 [2010]).

Haji Abubakar Atjeh, Falsafat al-Quran: sejarah pembukuan (Mashaf) peraturan dan
hukum (Kota Bharu: Pustaka Aman Press, 1980).

Abd. Rahamn Muhamad al-Azhari, Sejarah al-Qur’an & Kegemilangan Islam (Johor
Bahru: Perniagaan Jahabersa, 2002).

Fadhilah Syeikh Abdul Fattah el-Qadhi, Sejarah kitab al-Quran, tr. Ismail bin Mohd.
Hassan (Kuala Terengganu: Yayasan Islam Terengganu, 1986).

Appendix IV: Works in Persian

Ibrahim al-Abyari, Tarikh al-Qur’an, tr. Abdussatar Qamari (Kermanshah: Razi
University, 1386 SH/2007).

Sayyed Muhammad °Ali Ayazi, Kaveshi dar Tarikh-e Jam’e Qur’an (Rasht: Ketab
Mobin, 1378 SH/1997).

Mehdi Bazargan, Seyr-e Tahawwul-e Qur’an (Tehran: Sherkat-e Sahami-e Enteshar,
1355 SH/1977).

Bell-Watt, Daramadi bar Tarikh-e Qur’an, tr. Baha® al-Din Khorramshahi (Qum:
Centre for Translating the Holy Qur’an, 1382 SH/2003).

Regis Blachere, Dar Astaneye Qur’an, tr. Mahmiid Ramyar (Tehran: Daftar-e Nashr-e
Farhang-e Islami, 1359 SH/1980).

Regis Blachere, Daramadi bar Tarikh-e Qur’an, tr. Asadullah Mubashsheri (Tehran:
Arghantn, 1372 SH/1993).

Muhammad °Izzat Darwaza, Tarikh-e Qur’an, tr. Muhammad °Al1 Lesani Fesharaki,
(Tehran: Nahdat-e Zanan-e Musalman, 1359 SH/1980).

Arshad Ershad, Tarikh va ‘uliim-e Qur’an (Tehran: Thsan, 1368 SH/1989).

Yusuf & Muhammad Heydari Faza®i, Seyre Takamoli-e Tarikh-e Jam‘e Qur’an va
Tafstir (Tehran: n.p., 1373 SH/1994).

Ghanim Qadduri al-Hamad, Rasm al-Khatt-e Mushaf, tr. Ya°qub Ja®farl (Qum: Centre
for Translating the Holy Qur’an, 1372 SH/1993).

°Ali Hojjati Kermani, Tartkh va ‘uliim-e Qur’an (Tehran: n.p., 1394/1974; 2nd edn,
Tehran: Bunyad-e Qur’an, 1360 SH/1981).

Muhammad Baqir Hujjati, Pajitheshi dar tarikh-e Qur’an-e karim (Tehran: Daftar-e
Nashr-e Farhang-e Islami, 1359 SH/1980).
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Ja‘far Nekunam, Daramadi bar Tarikhgozari-e Qur’an (Tehran: Hastinama, 1380
SH/2001).

Muhammad Reza Jalali Na’ini, Tarikh-e Jamavari-e Qur’an- Karim (Tehran: Nogreh,
1365 SH/1986).

°All Kurani, Tadwin-e Qur’an, tr. Sayyid Mahmud °Azimi (Tehran: Soroush, 1379
SH/2000).

Muhammad Tahir Kurdi, Tarikh-e Qur’an va Shegeftihaye Rasmul Khatt, tr.
Muhammad Saleh Saeedi (Sanandaj & Tehran: Mas‘ad Publications, 1370 SH/
1991).

Muhammad Hadi Ma‘refat, Tarikh-e Qur’an (Tehran: Samt, 1375 SH/1996).

Majid Ma‘aref, Daramadi bar Tarikh-e Qur’an (Tehran: Naba®, 1383 SH/2004).

Abu’l-Fadl Mir-Muhammadi Zarandi. Tarikh va “Ulim-e Qur’an (Qum: Daftar-e
Entesharat-e Islami, 1363 SH/1384).

Muhammad Husayn Muhammadi, Tarikh-e Qur’an (Qum: Markaz-e Jahani, 1385
SH/2006).

Mahmud Ramyar, Tarikh-e Qur’an (Tehran: Andishe, 1346 SH/1967; 2nd rev. edn,
Tehran: Amirkabir, 1362 SH/1983).

Subhi Salih, Pajithesh-hayi Darbareye Wahy va Qur’an tr. Muhammad Mujtahed
Shabestari (Tehran: Daftar-e Nashr-e Farhang-e Islami, 1362 SH/1983).

¢Abd al-Sabair Shahin, Tarikh-e Qur’an, tr. Hamid Bezdi Thani (Mashhad: Astan-e
Quds-e Radawi, 1382 SH/2003).

Muhammad Walikhah, Daramadi bar Tarikh-e Qur’an-e Karim (Tehran: Islamic
Azad University, 1382 SH/2003).

Abii Abdullah al-Zanjani, Tarikh-e Qur’an, tr. Abu’l-Qasem Sahab, Tabriz: Soroush,
1382AH/ 1341 SH/1962).

Appendix V: Works in Turkish

Muhammad Mustafa al-A°zami, Kur’an Tarihi Vahyedilisinden Derlenisine, tr. Omer
Tiirker & Fatih Serenli (istanbul: iz Yayincilik, 2006).

Mehdi Bazergan, Kur’an’in Niiz [ Siireci, tr. Yasin Demirkiran & Mela Muhammed
Feyzullah (Ankara: Fecr Yayinlari, 1998).

Abdiilhamit Birigsik, ‘Kur’an: Tanimu, Tarihi, Tertibi” in Diyanet Islam Ansiklopedisi
Ankara 26 (2002), pp. 383-8.

Abdurrahman Cetin, Kur’an Ilimleri ve Kur’an-i Kerim Tarihi (Istanbul: Dergah
Yayinlari, 1982).

Ahmed Cevdet Pasa, Kur’an Tarihi ve Kur’an Okumanin Edepleri, tr. Ali Osman
Yiiksel (istanbul: n.p., 1985, 1989).

Ahmed Cevdet Pasa, Muhtasar Kur’an Tarihi (Istanbul: n.p., 1985).
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Muhsin Demirci, Kur’dn Tarihi (Istanbul: Marmara Universitesi Ilahiyat Fakiiltesi
Vakfi, 2005).

Derveze, Izzet, Kur’anu’l-Mecid, tr. Vahdettin Ince (Istanbul: Ekin Yaymlari, 1997).

Muhammad Abdullah Draz, Kur’an’a Giris, tr. Salih Akdemir (Ankara: Kitabiyat
Yayinlari, 2000).

Ali Eroglu, Kur’an Tarihi ve Kur’an ilimleri Uzerine (‘On the History of the Koran
and the Sciences of the Koran’) (Erzurum: EKEV Yayinevi, 2002).

Ismet Ersoz, Kuran Tarihi: Kur’an-1 Kerim’in fndirili;i ve Bugiine Gelisi (Istanbul:
Ravza Yayinlari, 1996).

Muhammed Hamidullah, & Macit Yasaroglu, Kur’an-1 Kerim Tarihi ve Tiirkce
Tefsirler Bilbiyografyast (Istanbul: Yagmur Yaymlari, 1965).

Muhammed Hamidullah, Kur’dni Kerim Tarihi, tr. Salih Tug (Istanbul: Yagmur
Yayinlari, 1993).

Muhammed Hamidullah, Kur’an-1 Kerun Tarihi: bir Denem tr. Mehmet Sait Mutlu
(Istanbul: Yagmur Yayinlari, 1965) and also (Ankara: Diyanet Isleri Basskanligi
Yayinlari, 1991).

Muhammed Hamidullah, Kur’an-i Kerim Tarihi Biitin Eserleri 9 (Istanbul: Beyan
Yayinlari, 2000).

fsmail Hakki Izmirli, Tarih-i Kur’an (Kur’an-i Kerimin Tarihi) (Istanbul: Bore
Yayinlari, 1956).

Ismail Karacam, Kur’an-1 Kerim’in Niizulii ve Kiraatt (fstanbul: Marmara Universitesi
Ilahiyat Fakiiltesi Vakfi Yaynlari, 1995).

Saban Karatas, Sia’da ve Siinni Kaynaklarda Kur’an Tarihi (Istanbul: Ekin Yayinlari,
1996).

Osman Keskioglu, Kuran Tarihi ve Kur’an Hakkinda Ansiklopedik Bilgiler (Istanbul:
Nebioglu Yayinevi, 1953).

Osman Keskioglu, Niiz liinden Giiniimiize Kur’an-1 Kerim Bilgileri (Ankara: Tiirkiye
Diyanet Vakfi Yayinlari, 1989 [1993]).

Sevket Kotan, Kur’an ve tarihselcilik (Istanbul: Beyan Yayinevi, 2001).

Theodor Noldeke & Friedrich Schwally, Kur’an tarihi, tr. Muammer Sencer (Istanbul:
Ilke Yayinlari, 1970).

Vahap Okay, Miisliimanlar icin Kuran Tarihi (Istanbul: Okay Yayinevi, 1960).

Omer Ozsoy, Kur’an ve Tarihsellik Yazilar: (‘Schriften zur Historizitit des Koran’)
(Ankara: Kitabiyat Yaymnlari, 2004).

Mehmet Pacgaci, Kur’an ve ben ne Kadar Tarihseliz? (Ankara: Ankara Okulu
Yaynlari, 2002).

Subhi Salih, Kur’an Ilimleri, tr. M. Sait Simsek (Konya: Hibas Yayinlari, 2008).

M. Serefeddin Yaltkaya (1879-947), Tdrih-i Kur’an-1 Kerim (Istanbul, 1331/1915).

Mehmet H. Soysaldi, Niiziiliinden Giiniimiize Kur’an Ilimleri ve Tarihi (Elazig: n.p.,
1996).
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W. Montgomery Watt, Kur’an’a Giri, tr. Stileyman Kalkan (Ankara: Ankara Okulu
Yaymlari, 1998).
Suat Yildirim, Kur’dn’in Miicizevi Korunmast (Istanbul: Isik Yaymnlari, 2004).

Appendix VI: Works in Urdu

Sharif Asmad, Tairikh-i Qur’an (‘akst) al-ma‘rif Qur’an ki baten: jis men tarikh-i
nuzil-i Qur’an ... tarikhi baten jam kar di ga’t hain (Karachi: Maktabah-yi
Rashidiyah, 1977).

Muhammad °Abduhti al-Fallah, Tarikh-i Qur’an: Jam’o Tadvin, aur Masahif-i
‘Usmani (Lahore: Milne ka patah, Subhani Ikaidami, 1979).

Maulana Muhammad Aslam Jairajpuri, Tarikhul Quran (Aligrah: n.p., 1331 AH).

Maulana Muhammad ©Ali, Jam® Qur’an (Lahore: Mufid-i “Am Press, 1917).

Abu Muhammad Muslih, Alamgir Tartkh i Qur’an (Hyderabad: Quran Academy,
1952).

°Abd al-Latif Rahmani, Tarikhul Qur’an (Delhi: Shah Abu’l-Khayr Academy, 1983).

Mahmud Ramyar, Tarikh al-Qur’an, tr. Sayyed Anwar Ahmad Belgrami (Lahore:
Mesbah al-Quran Trust, 1415 AH).

°Abdus Samad Sarim, Tarikh ul Qur’an, 2nd edn (Lahore: Idara i “Ilmiyya, 1963).

Sayyid Siddiq Hasan, Jam* va-Tadvin-i Qur’an (A°zamgarh: Darulmusannifin, Shibli
Akaidmi, 1996).

Subhi Salih, ‘Ulam al-Qur’an, tr. Gholam Ahmad Hariri (Faisalabad: Malek Sans,
1994).

Tamanna ‘Imadi (Syed Hayatul Hag Muhammad Mohi-ud-Din), Jam‘u’l-Qur’an
(Karachi: Rahman Publishing Trust, 1994).

Zuhur al-Hassan, Tarikh al-Qur’an (Lahore: Idare Ilmiyyeh, 1963).

NOTES

This essay was presented at the ‘Colloque: Les origines du Coran. Le Coran des origins’
(Paris, Académie des inscriptions et belles-lettres, 3—4 Mar. 2011). I am grateful to Behnam
Sadeghi for useful discussions as well as his written comments on the first draft.

1 T. Noldeke, Geschichte des Qordns (Gottingen: Verlag der Dieterichschen Buchhandlung,
1860).

2 Ablu °Abd Allah al-Zanjani, Tarikh al-Qur’an (Cairo: Lajnat al-Ta’lif wa’l-Tarjama
bi’l-Qahira, 1935), pp. 92-3. The book has been translated into German: Die Geschichte des
Qur’ans (Hamburg: Islamisches Zentrum Hamburg e.V., 1999); and parts of it into English as
‘The History of the Qur’an’ (al-Tawhid 4:3 (1987), pp. 21-45; 5:1 (1987), pp. 17-26; 5:2
(1987-88), pp. 13-28; 5:3 (1988), pp. 5-18).

3 Compare with similar views expressed by Baha® al-Din Khurramshahi in the following
Persian article: ‘Tarikh-e Qur’an’ in Kamran Fani et al. (eds), Dayeratul Ma‘aref-e Tashayyu®
(“The Encyclopaedia of Shi‘ism’) (14 vols. Tehran: Sa‘ld Mohebbi Publishing, 1377/1998),
vol. 4, p. 40.
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4 In his al-Fihrist (Beirut: Dar al-Ma‘rifa, 1417/1997, p. 184), Ibn al-Nadim has made
reference to Tarikh ay al-Qur’an li-ta’yid al-sultan by Abu’l-°Abbas Ja‘far b. Ahmad al-
Marwazi (d. 274/ 887). Judging from the fact that the list of his works in al-Fihrist does not
demonstrate any remarkable expertise or interest in Qur’anic scholarship, his book can hardly
be classified as a historiographical text on the Qur’an. Also Ibn Tawus (Sa‘d al-Su‘id (Qum:
Dalil, 1421/2000), p. 186) has referenced another similarly entitled work by Abu’l Hassan ‘Al
b. “Isa b. Dawud al-Jarrah, known as al-Rummani (d. 334/946). The cited material, however,
clearly characterises the work as an exegetical text. Faris Tabriziyan al-Hastin (the editor of
Sa‘d al-Su‘iid) has points out that the correct title is probably Ta’rij al-Qur’an.

5 It is safe to say that the notion of pre-eternity (gidam) of the Qur’an among the Ash®aris and
al-Ghazali’s somewhat Stfi bias towards the Qur’an have contributed to this view.

6 Through his many works, Harmut Bobzin has provided an accurate and detailed account of
the evolution of Western Qur’anic studies in the Middle Ages and early centuries of European
Renaissance. His works on the subject are numerous, only four of which are included here for
reference: Hartmut Bobzin, ‘““A Treasury of Heresies™: Christian Polemics Against the Koran’
in Stefan Wild (ed.), The Qur’an as Text (Leiden: Brill, 1996), pp. 157-75; Hartmut Bobzin,
art. ‘Pre-1800 Preoccupations of Qur°anic Studies’ in Encyclopaedia of the Qur’an; Hartmut
Bobzin, ‘Latin Translations of the Koran: A Short Overview’, Der Islam 70:2 (1993), pp. 193—
206; also in Colin Turner (ed.), The Koran: Critical Concepts in Islamic Studies (4 vols.
London & New York: Routledge Curzon, 2004), vol. 4, pp. 116-27; Hartmut Bobzin, Der
Koran im Zeitalter der Reformation: Studien zur Friihgeschichte der Arabistik und Islamkunde
in Europa, Beiruter Texte und Studien, 42 (Beirut: Deutsche Morgenldndische Gesellschaft;
and Stuttgart: Steiner, 1995).

7 To better understand the transformation of Muslim viewpoint in recent decades one can refer
to some of the recent works on historicity of the Qur’an, including the writings of Mohammed
Arkoun, Nasr Hamid Abu Zayd, and Mohamed Abed al-Jabri. For similar works in Turkish
refer to the following: Omer Ozsoy, Kur’anve Tarihselcilik Yazilar: (*Writings on the Qur’an
and its Historicity’) (Ankara: Kitabiyyat, 2004); Mehmet Pagaci, ‘Kur’anve Tarihsecilik Tarti
mast’, Kur’an’t Anlama’da Tarihsellik Sempozyumu (‘Symposium on the Role of Historicity in
Understanding the Qur’an’) (Bursa: Kurav-Bayrak, 2000); Sevket Kotan, Kur’anve
Tarihselcilik (‘The Qur’an and Historicism’) (Istanbul: Beyan Yaymlari, 2001); Hayrettin
Karaman et al. (eds), Kur’an-1 Kerim, Tarihselcilik ve Hermendtik (Istanbul: Isik Yayinlari,
2003).

8 For an example of such commentaries, see al-Qurtub1’s introductory section in his al-Jami¢
li-ahkam al-Qur’an (Beirut: Dar al-Fikr, n.d).

9 Gustav Weil, Historische-kritische Einleitung in den Koran (Leipzig & Bielefeld: Velhagen
und Klasing, 1844, 2nd rev. edn 1878).
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