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In the N a m e  of God, the Benefcenr, the Merciful 

FOREWORD 

THE interrelationship and interaction of human cultures and civilizations has 

made the contrihutions of each the common heritage of men in all ages and all 

places. Early Muslim scholars were able to communicate with their Western 

counterparts through contacts made during the Crusades; at Muslim universities 

and centres of learning in Muslim Spain (al-Andalus, or Andalusia) and Sicily to 

which many European students went for education; and at the universities and 

centres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris, 

and Oxford), where Islamic works were taught in Latin translations. Among the 

Muslim scholars well-known in the centres of learning throughout the world 

were al-F&i (Rhazes), Ibn Sin2 (Avicenna), Ibn Rushd (Averroes), a1 Khwiuizmi 

and Ibn Khaldm. Muslim scholars such as these and others produced original 

works in many fields. Many of them possessed encyclopaedic knowledge and 

distinguished themselves in many disparate fields of knowledge. 

In view of this, the Center for Muslim Contribution to Civilization was estab- 

lished in order to acquaint non-Muslims with the contributions Islam has given 

to human civilization as a whole. The Great Books of Islamic Civilization Project 

attempts to cover the first 800 years of Islam, or what may be called Islam's 

Classical Period. This project aims at making available in English a wide selection 

of works representative of Islamic civilization in all its diversity. It is made up 

of translations of original Arabic works that were produced in the formative 

centuries of Islam, and is meant to serve the needs of a potentially large reader- 

ship. Not only the specialist and scholar, hut the non-specialist with an interest 

in Islam and its cultural heritage will he able to benefit from the series. 

Together, the works should serve as a rich source for the study of the early periods 

of Islamic thought. 

In selecting the books for the series, the Center took into account all major 

areas of Islamic intellectual pursuit that could be represented. Thus the series 

includes works not only on better-known subjects such as law, theology, 

jurisprudence, history and politics, but also on subjects such as literature, medi- 

cine, astronomy, optics and geography. The specific criteria used to select 

individual books were these: that a hook should give a faithful and comprehensive 

account of its field; and that it should be an authoritative source. The reader 

thus has at his disposal virtually a whole library of informative and enlightening 

works. 

Each book in the series has been translated by a qualified scholar and reviewed 

by another expert. While the style of one translation will naturally differ from 
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another, the translators have endeavoured, to the extent it was possible, to make 

the works accessible to the common reader. As a rule, the use of foomotes has 

been kept to a minimum, though a more extensive use of them was necessitated 

in some cases. 

This series is presented in the hope that it will contribute to a greater under- 

standing in the West of the cultural and intellectual heritage of Islam and will 

therefore provide an important means towards greater understanding of today's 

world. 
May God Help Us! 

Muhammad bin Hamad Al-Thani 

Chairman of the Board of Trustees 



ABOUT TIHIS SERIES 

THIS series of Arabic works, made available in English translation, represents an 

outstanding selection of important Islamic studies in a variety of fields of knowl- 

edge. The works selected for inclusion in this series meet specific criteria. They 

are recognized by Muslim scholars as being early and important in their fields, as 

works whose importance is broadly recognized by international scholars, and as 

having had a genuinely significant impact on the development of human culhire. 

Readers will therefore see that this series includes a variety of works in the 

purely Islamic sciences, such as Qur'an, hadith, theology, prophetic traditions 

(sunna), and jurisprudence Viyh). Also represented will he hooks by Muslim 

scientists on medicine, astronomy, geography, physics, chemistry, horticulture, 

and other fields. 

The work of translating these texts has been entrusted to a group of profes- 

sors in the Islamic and Western worlds who are recognized authorities in their 

fields. It has been deemed appropriate, in order to ensure accuracy and fluency, 

that two persons, one with Arabic as his mother tongue and another with 

English as his mother tongue, should participate together in the translation and 

revision of each text. 

This series is distinguished from other similar intercultural projects by its 

distinctive objectives and methodology. These works will fill a genuine gap in 

the library of human thought. They will prove extremely useful to all those with 

an interest in Islamic culture, its interaction with Western thought, and its 

impact on culture throughout the world. They will, it is hoped, fulfil an important 

r61e in enhancing world understanding at a time when there is such evident and 

urgent need for the development of peaceful coexistence. 

This series is published by the Center for Muslim Contribution to 
Civilization, which serves as a research centre under the patronage of H.H. 
Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar. It is directed by a Board of 
Trustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the former 

Minister of Education of Qatar. The ~ o a r h  is comprised of a group of 

prominent scholars. These include H.E. Dr Ahul-Wafa al-Taftazani*, Deputy 

Rector of Cairo University, and Dr Yusuf al-Qaradhaw Director of the Sira 

and Sunna Research Center. At its inception the Center was directed by the late 

Dr  Mohammad Ihrahim Kazim, former Rector of Qatar University, who estah- 
lished its initial objectives. 

The Center was until recently directed by Dr Kamal Nagi, the Foreign Cultural 

Relations Advisor of the Ministry of Education of Qatar. He was assisted by a 

* Died 1994, may All& have mercy on him 
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Board comprising a number of academicians of Qatar University, in addition to 

a consultative committee chaired by Dr Ezzeddi Ihrahim, former Rector of the 

University of the United Arab Emirates. A further committee acting on behalf 

of the Center has been the prominent university professors who act under the 

chairmanship of Dr Raji Rammuny, Professor of Arabic at the University of 

Michigan. This committee is charged with making known, in Europe and in 

America, the books selected for translation, and in selecting and enlisting prop- 

erly qualified university professors, orientalists and students of Islamic studies 

to undertake the work of translation and revision, as well as overseeing the pub- 

lication process. 
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INTRODUCTION 

THE work at hand in its original Arabic is, in a sense, the product of two minds: 

the author himself, Aha al-Fid2 'Irnzd al-Din Ism%'il b. Wmar b. Kathir,' and, 

to a lesser extent, its editor, Mggafa 'Abd al-Wahid. In his introduction to the 

Arabic, 'Abd al-Wshid points out that this work is in fact the culmination of a 

search for a biography of the Prophet Muhammad to which Ibn Kathir makes 

reference in his celebrated exegesis of the Qur'm. There is, however, no extant 

copy of any such independent biographical study traceable to Ibn Kathir. That 

such a study did exist is questionable, notwithstanding Ihn Kathir's own allusion 

thereto. Given the unavailability of this particular work, 'Abd al-Wahid offers 

the theory that the biography in question is none other than that which appears 

in Ibn Kathir's chief work, his opus on history, the al-B~daya wa al-Nzh~ya.~ He 

argues that the sira section of the latter work is so comprehensive in its analysis 

of the life and times of the Prophet Muhammad as to almost obviate the need for 

any independent study of the same topic. The biography at hand, therefore, is the 

same as found in the al-Brd~ya. Nevertheless, 'Abd al-W@d must be commended 

for the not inconsiderable task of editing and publishing this particular section as 

an independent unit, and appropriately titling it al-Sira al-Nabawyya Iz Ibn 

Kathir. 

Ibn Kathir, whose ancestors are said to have been from Iraq, was himself 

born around the year 1313 c~/700 AH in the Boesra district of eastern 

Damascus. He died 74 years later, shortly after suffering a total loss of vision. 

He counts as his tutors such illustrious personages as the eminent historian 

Shams al-Din al-Dhahabi, the MZliki jurist Aba Mas% al-Qarsi, and the cele- 

brated Damascene polemicist and jurist Ibn Taymiyya al-Harrmi. 

Ibn Kathir's was an era of the great political and social upheavals that posed 

many challenges to the Muslim world at large, and in particular, to its scholars. 

What with the scourge of the Tartars threatening the very existence of Islam as a 

soci~political entity from the outside and the sectarian and ethnic strife created 

by the Mamluk revolution doing much the same from within, Ibn Kathir and his 

1. According to R. Y. Curtis, Authoritative Interpretation of Clanical Islamic Taf3r: Critical 
Amlyni of Ibn Kathir's Tafjir ol-@+hn al-'Asfm (unpublished dissertation, Ann Arbor: 

University of Michigan, 1989) (21), dass id  bibliographers have cited Ihn Kathir's name in more 
than one way. Al-Dbahabi for insrance, in the supplement to his bibliography, Dhayl Tadhkirot al- 

Huffzz, gives Ibn Kathrr's name as Ism%'ll h. Wmar b. Kathir b. paw h. Kathir h. Zar'. Other 

versions have been given, however, such as apptar in al-Zirikli's al-A'hm (1: 320) and Wmar Rida 

Kahhaa's Muyarn ol-Mu'olli@n (1: 28). 
2. According to C. Brockelman in his Gesclri~hte der Arabjschen Literatur ii. 49, this historical 

work of Ihn Kathir is itself based on d-Bi-li's chronicle. For more information see also, Ihn 

Hadjar d-Asqalmi, a l - h a r  al-Kzmim (Cad. Vierma, no. 1172). 
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colleagues, no doubt, had huge challenges with which to contend. In addition, 

the unrelenting pestilence and drought that had plagued the Levant and areas 

east thereof, made their burden all the more unwieldy. He died in 1387 c ~ / 7 7 5  

AH and lies buried in Damascus next to his master, Ibn Taymiyyah. He was 

mourned by his wife Zaynab, the daughter of his teacher, al-Mizzi, who, according 

to some reports, was an accomplished scholar in her own right. She bore h i  four 

sons, one of whom succeeded his father to the post of principal of the teaching 

academy al-Madrasa a l - S ~ l & i ~ ~ a . ~  

Ibn Kathir, true to the pre-eminent tendencies of the academic milieu within 

which he functioned, brings to his study of the Prophet of Islam the method of the 

muhaddith, the scholar of hadith traditions, more assiduously than he does that of 

the traditional historian. In doing so, however, he has, I believe, substantially 

succeeded in combining two of the three sources available for the pursuit of the 

historical Muhammad: the hadith literature and the sira; the Qur'm, being the 

third such source, features less prominently, if not altogether rarely, in his 

study. Given the very extensive usage of hadith material in this particular work, 

a word about the classical nature of such material and its contemporaneous 

validity would be appropriate at this point. 

Early historical studies of Muslim society and culture, as A. A. Duri points 

out, "followed broadly two lines that were distinct from each other - that of 

hadith, and that of the tribes (i.e. the ayyam anecdotes as narrated by the 

akhbaris and the ruwat), which is in a sense a continuation of pre-Islamic 

activities. "These two lines", he explains, "reflect the two major currents in 

early Islamic society - the Islamic and the mbal lines which influenced all 

aspects of lifen4 According to Muslim tradition, the learning and transmission 

of the sayings and actions of Muhammad, his tacit approvals and disapprovals of 

the actions of others, and his general behaviour had religious significance second 

only to that of the Qw'm. T o  that end Muslim scholars began the collection of 

such data as was related to the Prophet and his era even while he was still 

alive. At first, the system of oral retention was popular, but by the middle of the 

first century of the Muslim era, written compilations of hadith traditions began 

to appear. By the end of the third quarter of that century, 'La pattern was fixed 

for the learning and teaching of the hadith which flourished in the second and 

thud centurie~."~ A system of sorts for verifying the authenticity of such 

prophetic traditions was allegedly extant from the earliest of times - albeit in a 

3. Curtis, 23. 

4. Professor Duri's article is in large measure an elucidation of what he calls "the mbal type of 
history". See in this regard 'The Iraq School of History to the Ninth Century', in Historians ache 
Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962). 

5. M. M. Azami, Studies in Ean'y Hndith Litwattrre (Indianapolis: American Trust Publications, 

1983), 186, 
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rather rudimentary manner. That system, however, was neither systematized 

nor rigorously applied until the advent of the civil wars Gtna), whereupon 

sources were no longer regarded, prima facie, as trustworthy, but were instead 

increasingly scrutinized to establish authenticity. Thus evolved the elaborate 

i sn~d  system where every kadith was scrutinized from two perspectives: the text 

(matn) containing the information transmitted as such, and the chain of trans- 

mitters (sanad) giving the names of all those responsible for transmitting such 

information from the Prophet himself. 

As indicated earlier, Ibn Kathir's method in this particular work is more that 

of the hadith scholars than it is of the historian; al-Bukhari, Muslim and more 

so, al-Baihaqi, Alpnad b. Hanbal, and Abii Nu'aim thus feature more promi- 

nently as sources for his biography than do historians such as Ibn Ishaq, Ibn 

Hish%n or Tabari. But, as 'Abd al-Wshid rightly points out, Ibn Kathir, on 

occasion, is not averse to using some rather obscure historical works, some even 

that are no longer extant: the rare historical tractate of Masa b. Uqba, and the 

al-Ram4 al-Arrf of al-Suhayli are examples thereof. 

True to tradition, if not quite on the same scale as, for instance, Ibn Hishzm, 

are Ibn Kathir's copious citations of poetry, almost all of which seem to have been 

taken from Muhammad b. Ishaq's biography of the Prophet. The poems deal with 

a variety of themes and styles: there is, for instance, the unmistakable sarcasm of 

Ka'ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by his 

subsequent retraction and apology as in the much celebrated poem, Elhut SuC(i.d; 
there is also the occasional celebration of pre-Islamic Arabian chivalry, as in the 

haunting ode of Aba al-Bakhtari b. Hishm, when he speaks so movingly of his 

virtual self-immolation for the love of a friend. Then, of course, there are the 

evocative panegyrics of Hasssn b, Thiibit in defence of Islam, its Prophet, and 

his Companions. 

Ibn Kathir, oddly enough for someone who has plumbed the depths of hadith 

methodology, frequently paraphrases, not just the many references to scholars 

such as Ibn Ish~q,  but also, at times, the very hadith material he so often quotes. 

He thus takes almost the same liberties with such material as he does with 

works on history, and the reader, particularly of the Arabic text, sometimes 

searches in vain for all but the gist of the traditions that he ascribes to, say, the 

sahih of Bukhari or that of Muslim. 'Abd al-Wihid offers two possible reasons 

for this anomaly; the one I believe to be somewhat more plausible than the 

other. It may well be, he suggests, that Ibn Kathir was simply quoting from 

memory, seeing no need for any further textual verification, or it may also be 

that he is, in fact, using sources unavailable to us today. This latter hypothesis 

is, I believe, somewhat disingenuous for it requires, amongst other things, that 

Ibn Kathir possessed not one, but an entire set of hadith works unique to his 

library alone! 
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The text itself suffers from a singular lack of the literary cadence that makes 

the historical works of al-Tahari, for instance, more of a pleasure to read. This 

seems to result from Ihn Kathir's efforts to present an authentic description of 

the life and times of the Prophet of Islam, and to submit such data as is found in 

the popular biographical works to the scrutiny of had& literature. The flow of 

his text is, without question, a casualty of this exercise. But, as has been pointed 

out by a scholar of the Bible, "If we read biblical narrative (or in this case the sira 

material) as a story, we abandon its historical truth. If we read it as literature, we 

will often find literary art in it, but this art takes us further from truth."6 Not 

that the method of Ibn Kathir is altogether without its redeeming features: it 

certainly provides useful information to scholars, particularly those of the tradi- 

tional schools, who would prefer to have the classical sources for sira studies 

close at hand. 

The contents of works such as Ibn Kathir's sir& are today regarded by many 

scholars of Islam as largely proto-historical, focusing, that is, on an era whose 

source documentation falls short of contemporary historiographical standards. 

It is, some say, the stuff of myth and legend, entwined in places with real his- 

torical data. For modem historians of Islam and the Middle East such as 

Maxime Rodinson, Patricia Crone et al., sira material contains, in the first 

instance, virtually "nothing of which we can say for certain that it incontestably 

dates back to the time of the Prophetw.' And so, "when doing research about 

the life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin- 

ciple distrust the traditional statement and explanation of facts given by later 

generations, in so far as they cannot be verified by internal evidence or in some 

other way.''8 

In addition, the work at hand may be seen by some to be no more than the 

product of one who had a variety of interests in the topic: one who was, at one 

and the same time, a historian, a scribe of "sacred biography", and also a devotee; 

the results of an endeavour such as Ihn Kathir's, therefore, risk being perceived 

as less than the product of dispassionate scholarship? 

This critical approach to Islamic historiography emerged gradually in the 

18th and 19th centuries. It was, understandably, only a matter of time before 

Albert Schweitzer's "quest of the historical Christ" would be appropriated by 

6. See Robin L. Fox, The U~ourhon~ed Version: Truth and Fiction in the Bible (New York: 
Alfred A. Knopf, 1992). 

7. This particular statement appears in the ineoduction to Maxime Rodinson's own biography 

of the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Caner (London, 1971). 
8. For the full text of this article see R. Paret, "Recent European Research on the Life and 

Work of Prophet Muhammad", Journal of the Pakistan HisroricalSoc&y, Karachi, 1958. 

9. See in this regard G.  D. Newby, The Makng of the Last Prophet: A Reconstruction of the 
Earliert Biography of Muhammed (Columbia: University of South- California Press, 1989). 
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scholars of Islamic history in their search of the demythologized Muhammad; 

after all, this kind of appropriation of the analytical tools indigenous to studies of 

Christianity for the unravelling of the Islamic historical experience has become 

almost a convention in Islamic and Middle Eastern studies. Yet the entire 

process is, I believe, fraught with questionable hypotheses, broad generalizations 

and a certain disregard for the spatiwtemporal factors that shape ostensibly sim- 

ilar events. The application of New Testament heuristic tools such as Form and 

Redaction criticism to the corpus of information pertaining to the sira seems to 

betray a casual disregard for the Sitz  im Leben of that very corpus. The life and 

work of Jesus is clearly different from that of Muhammad; the former's mission 

- if it can be described as such -is, for example, singularly devdid of the political 

and socio-economic objectives that informed that of the latter. It is, therefore, 

hardly surprising, as F. E. Peters in his recent article "The Quest of the 

Historical Muhammad" points out, that 'Leven though a great deal of effort has 

been invested in research into the life and times of Muhammad, the results do 

not seem at aJl comparable to those achieved in research on Jesus, and the reasons 

are not at all ~lear ." '~  

Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben und 

seine Lehre in 1843, scholars have endeavoured to unravel the historical 

Muhammad using a variety of tools and strategems. Initially the material 

offered by Muslim historians such as Ibn IshZq, Ibn Hishzm and more import- 

antly, al-Tabari was used almost unquestioningly by Christian scholars who, as 

Holt characterizes them, belonged mainly to "holy orders"." Their primary 

purpose, it would seem, was to provide a spirited defence of Christian theology 

and dogma against the claims of Islam and its adherents. The polemics that 

ensued were, in the main, reflective of the attitude that there was "not any 

rational inducement in all (that Muslims) believe or practice; insomuch that 

common sense must be discarded in order to embrace their system."'2 As for 

Muhammad, he was for many in that era "so coarse and barbarous an imposter, 

that there is not a man, who does not or cannot perceive plainly his cheat and 

c~rruption."'~ Humphrey Prideaux, the 17th-century lecturer in Hebrew at 

Oxford, captured rather succinctly the disposition of scholars vis-d-vis the 

study of Muhammad, in the rather long-winded title of his work, The true 

nature of imposture fuNy display'd in the life of Mahornet. With a discourse annex'd 

10. F. E. Peters, "The Quest of the Historical Muhammad", in InternntionalJoumol ofMid$le 

Ear2 Studies 23 (19912), 291-315. 
11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale", in 

Historians of the Middle East, ed. B. Lewis and P. M. Halt (Oxford University Press, 1962), 
290-302. 

12. Ibid., 300. 
13. b i d ,  300. 
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for the vindication of Christianity from this charge. Offered to the consideration of 
the Deists of the present age.I4 Later Simon Ockley, the somewhat less acerbic 

and brusque vicar of Swavesey in Cambridgeshire, authored The History of the 

Saracens, a "much more solid contribution to historical knowledge" as Holt 

puts it, but one that none the less did "not fail to follow common form by 

stigmatizing Muhammad in his first line, as 'the great Imposter' and then 

describing the Arab conquests as 'that grievous calamity'."15 The liberalism that 

swept across Europe in the 18th century helped create a relatively less hostile 

attitude among European scholars towards Islam and its leader. We thus 

find during that era scholars such as Henri de Boulainvillier emerging. 

Boulainvillier, his theological affinities notwithstanding, assumed a decidedly 

more conciliatory tone in his biography of Muhammad, La vie de Mahomet. For 

him, Christianity is undoubtedly superior to Islam but he is, none the less, 

quite charitable in his evaluation of his subject, and says: "With respect to the 

essential doctrines of religion, all that (Muhammad) has laid down is true; but 

he has not laid down all that is true; and that is the whole difference between 

our religion and his."16 

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri 

Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his 

attempts to unravel "the historical person of Muhammad", Lammens plodded 

on, and succeeded to some extent, in demonstrating "the possibility of the criti- 

ical analysis of the sira". Lammens' efforts, however, were directed, not at a 

biographical study of Muhammad per se, but rather on the search for the secret 

of his personal appeal and the rapid expansion of his message. "Muhammad to 

him, was a historical problem as well as a symbol of Islam's obstinacy and insen- 

sitiveness to the missionary influence."I7 

Lammens also happened to be among the first to argue, with some conviction, 

that the hadith traditions as well as the sira material on the Prophet are, on the 

whole, fictitious. This inaugurated a new perspective on Islamic history: the 

emphasis shifted from a critique of the actors in that history to the questioning 

of the source material itself. 

In the 19th century, the Hungarian scholar Ignaz Goldziier concluded that 

much of the hadith material was but a "pious fraud . . . invoked by every group 

(in early Islam) for every idea it evolved; . . . through solid chains (isnad) of tra- 

dition, all such matters acquired an unbroken tie to the 'Companions' who had 

heard those pronouncements and statutes from the Prophet or had seen him act 

14. Ibid., 291 
15. Ibid., 311. 

16. P. M. Holt, The Treatment ofArab History, 300. 
17. K.  S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Historians of the 

Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342. 
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoing 

hypotheses by subjecting the zsnlad of a few legal traditions to an exhaustive 

scrutiny. He concluded that L'hardly any of these traditions, as far as matters of 

religious law are concerned, can be considered authentic; they were put into cir- 

culation . . . from the first half of the second century  onward^."'^ From this 

others were quick to extrapolate that even the biographical material is fraudu- 

lent. Crone thus states: "that the bulk of the sira . . . consists of second century 

hadiths has not been disputed by any historian, and this point may he taken as 

conceded." 

Not all Western scholars, however were as eager to jettison the classical 

material. W. M. Watt, writing in his Muhammad at Mecca, is clearly more 

reluctant than Crone, for example, to reject out of hand all such material, simply 

on the strength of Schacht's conclusion. He thus maintains that "In the legal 

sphere there may have been some sheer invention of traditions, it would seem. 

But in the historical sphere, in so far as the two may be separated, and apart 

from some exceptional cases, the nearest to such invention in the best early 

historians appears to be a 'tendential shaping' of the material . . ."" 
It must he remembered, however, that traditional Muslim scholars display little 

awareness of the foregoing conundrum. The classical methodology of hadith 

criticism as practised by early Muslim scholars, with its close scrutiny of the rmDd 
and the mutiin of prophetic traditions, has, in the main, not been discredited, or 

even questioned, by Musli i  scholars. If anything, that methodology has today 

been given a new lease of life by scholars such as Nz i r  al-Din al-Albmi, who, for 

example, regard the re-evaluation of the early sources as integral to what they call 

the Islamic renaissance (al-Nah& al-Islamyya). Such a renaissance, A l W  argues, 

will fall far short of its goals, without a thoroughgoing purge of what remains of 

the spurious material that had crept into hadith and sira works during the turbu- 

lent epoch of early Islamic history* He thus set himself the task of appraising 

scholars and the Muslim laity alike to those traditions that were deemed spurious 

by the regimen of classical hadith studies. His findmgs, which were first published 

under the title "al-Ahzdith al-Da'ifah wa al-Mauda'ah" in a weekly column in 

the magazine al-Tamaddun al-Islami, now comprise a multi-volume work, 

appropriately titled Silszlah al-Ahzdirh al-Da'ifah wa a l - M a ~ d i i h h . ~ ~  

18. See Goldziher's chapter on the development of the law m Islam in Innodution to Islamic 
Lam a d  Theology (Princeton: Princeton University Press, 1981). 

19. J. Schacht, The Origins of MuhammadonJirrirp~dence (Oxford University Press, 1959). 
20. Crone, Slaver on Horses, 14-15. 

21. W .  G. Wan, Mulrnmmad at Mecca (Oxford University Press, 1953), xiii. 
22. M. N. Al-Albani, Si(ri1ah al-Ahzdifh al-Da'ifah ma al-Maudti'ah. Vol. i.-Damascus?: 

Manshurzt 4-Maktah 4-Islami, 1376 h. 

23. bid.. 6. 
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring the 

death knell on hadith literature as a tool for unravelling early Islamic history. 

Azami for one, in his studies on early hadith literature has attempted to show 

that hadith literature is indeed the richest source for the investigation of that era, 

for it provides, among other things, material for the understanding of the legal, 

cultural and religious ideas of those early centuries. He maintains that the 

theories of Margoliouth, Goldziher and more recently, Schacht can no longer be 

incontestably accepted given the recent discoveries of manuscripts or research. 

According to him 

"In the period referred to, works on the biography of the Prophet and on other 
historical topics were in a very advanced stage. We h d  that work on the biography 
of the Prophet was begun by the Companions. 'Abd All* b. <Amr b. &'As 
recorded many historical events. It is possible still to trace his work in the ahadith 

narrated by 'Amr b. Shu'aib (d. 118 AH) as he utilized his great grandfather CAbd 
All* b. 'Amr's books. Wrwah (d. 93 AH) in his biography of the Prophet names 
his authority and most probably he had obtained the information in writing. 
There are works mentioned here and there on a single topic of the Sirah, e.g. 
Memorandum on rke Servants of the Propher, a book on the ambassadors of the 
Prophet to different rulers and chieftains with their negotiations. There are 
references to the collections of the Prophet's letters in a very early period."" 

But it is, in fact, these very sources that Azami cites that have, through the use 

of contemporary literary and hermeneutical tools, been relegated to no more 

than "the rubble of early Muslim history". For Patricia Crone therefore, the 

"inertia" of material such as appears heretofore "comes across very strongly in 

modern scholarship on the first two centuries of Islam."2s "The hulk of it", she 

argues, "has an alarming tendency to degenerate into mere rearrangements of 

the same old canon - Muslim chronicles in modem languages and graced with 

modern titles."26 

Others, such as Juynboll, have sthved to arrive at the inevitable solution inter- 

mLdiaire, "a conceivable position that could he taken between the two points of 

view represented respectively by Muslim and Western s~holarshi~."~' For h i  
therefore, the hadiih traditions "taken as a whole" do provide a fairly reliable 

rendition of early Islamic history, and "a judiciously and cautiously formulated 

overall view of what all those early reports . . . collectively point to, may in all 

likelihood be taken to be not very far from the truth of 'what really happened'."28 

24. Azami, Early Hdith, 7-8. 

25. See in this regard the introduction to her work, Slaves on Horn: The Evolution of the 
Islamic Polig (Cambridge University Press, 1980). 

26. Ibid., 13. 

27. See G. H. A. Juynboll, Mulim Tradition: Srudies in Chronology, Provenance and Authorship 

of Early hdiih (Cambridge University Press, 1983), 1. 
28. Ibid., 7. 
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Finally, the true value of this particular work probably resides outside the 

context of the foregoing academic debate, for as Gadamer explains in Tmth and 

Method,z9 "The meaning of a literary work is never exhausted by the intentions 
of its author; a s  the work passes from one cultural or historical context to 

another, new meanings may be culled from it which were perhaps never antici- 

pated by its author or contemporary audience."30 

Ahmed Fareed 

Reviewer of Volume I 

29. H. G. Gadamer, Truth and Metefhod(London, 1975). 

30. This is in fact an interpretation of Gadamer's thoughts as espoused by T. Eagleton in his 
study, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71. 
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As has often been observed, translation is impossible, since the associations and 

emotive content of words in one language and culture differ from those of all 

others. Attempts at translation, therefore, inevitably represent strivings for 

compromise. While accuracy and precision are prime objectives, the ultimately 

necessary requirements for clarity and comprehension in the host language may 

require simplification or even omission from the original text. The dilemmas 

inherent in these conflicting objectives are at times irreconcilable, and this is 

particularly true when one is dealing, as here, with languages and cultures so far 

removed as ancient Arabic and modern English. This translation, composed in 

everyday, contemporary English, gives no impression of the ubiquitous rarities, 

oddities and archaisms of vocabulary and syntax that make the original 

extremely challenging to comprehend. It is hoped, of course, that the innumer- 

able compromises that this translation represents will be accepted as good-faith 

attempts to convey the spirit and purpose of the original in a form that readers of 

English wiU not find impossibly daunting. 

In some instances Ihn Kathir repeats anecdotal ahadith with differing chains 

of authority that are almost identical in content; often, as will be seen, the 

accounts differ in only very few of their words and these are typically vocabulary 

rarities. While such variations between accounts may seem of scant interest to 

the Western reader, they have nevertheless been left complete and intact in this 

translation. Including them in full, as in the original work, gives a strong impres- 

sion of the care with which these anecdotes have been handed down and the 

impression of their likely authenticity is therefore enhanced. This seems espe- 

cially the case where the discrepancies involve vocabulary rarities that are 

synonymous. It seems that it would be just such words that would have been 

subjected to dispute, change or loss from memory. 

Ibn Kathir's objective was to appear authoritative and discriminating in his 

choices of inclusion and discussion of specific ahndith; to him the listing of all 
the names of his authorities and his comments on their reputations was an essen- 

tial component of this lectnres. The give-and-take of oral lecturing - of which 

this work is essentially a record - would have enabled immediate verbal 

clarification. Our English text, in contrast, has to stand by itself, and to present 

an inherent and visible logic and clarity; it must also give some impression of the 

reliability of the Arabic text that is indicated by its complexity, and by the care 

with which the names of quoted sources are given and at times evaluated. 

A perpetual challenge in presenting this text has therefore been to leave the 

essential narratives clear and succinct while including yet simplifying the lines of 

authority on which their authenticity is based. The names of authorities quoted 
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have been included in full, since their identities were of prime importance for 

the initial 'readership' of this work as well as to students and researchers today. 

However, the exact nature and relative value of the means of transmission from 

authority to authority and the suggestions implied of Ibn Kathir's preference for 

certain sources over others, have not been conveyed with exactitude, since com- 

mon English vocabulary is unable to convey some of the subtleties of the Arabic 

technical terms employed for this purpose. The essential completeness of the 

original text in this translation does, however, enable serious students of early 

Islamic materials to bring their own differentiation to bear by their knowledge of 

the reputations of the persons quoted. 

Certain words common in this text - such as A& and sarat - change in their 

form in Arabic to accord with basic grammatical rules. Here, however, to avoid 

confusion for those readers who do not know Arabic, they have been left in the 

form in which they are most commonly met. Initial hamza, moreover, has been 

omitted. Since early Arabic manuscripts, like the Arabic printed version of this 

text, are devoid of quotation marks, the identity of the narrator is sometimes 

unclear. Similarly, it is occasionally difficult to discern whether comments at the 

end of an account are those of the transmitting authority or of Ibn Katbir him- 

self. Footnotes referring to these and similar textual difficulties have been kept 

to a minimum, while brief parenthetical explanatory comments have sometimes 

been inserted to aid the general reader. 

Discriminating and knowledgeable readers and reviewers will no doubt find 

discrepancies and perhaps inaccuracies in this lengthy and demanding text, 

especially in the extensive poems quoted. For these the translator - and his 

reviewers, text editors and typesetters - apologize. But since this work offers 

intimate details not elsewhere available in English about Arabian history and the 

inspiration and leadership of Islam in its earliest formative period, it would seem 

unsatisfactory to leave it in a language and form accessible only to a small coterie 

of scholars. The evident religious historical and philosophical interest of this 

text suggests that all those associated with its production may properly take 

refuge and find consolation from criticism in the knowledge that 'to err is 

human'. T o  attempt the impossible, moreover, while perhaps foolhardy, is 

surely more laudable than to make no attempt at all. 

Trevor Le Gassick 

Ann Arbor. 1997 
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I n  the name of God, the most Benefcent, the most Merciful 

It has been said that all Arabs trace their origins to Ishmael, the son of Abraham; 

upon them both be peace, salutation, and homage. However, what is well known 

to be true is that the 'arab al-'Ariba (the original Arabs) came before Ishmael. 

Among them were the peoples of Ad, Thamad, Tasm, Jadis, Umaym, Jurhum, 

and the CAmeliq, as well as others known only to God. Also, these peoples both 

came before and were contemporaries of al-Khalil.' Yet the 'arab al-musta'riba 

(the Arabized Arabs), the Arabs of the Hijzz, were descendants of Ishmael, son 

of Abraham; upon both of them be peace. 

The Arabs of the Yemen, the Himyar, are well known to have been from 
Wzn, whose name was Muhzam, as Ibn M~kiilP said. It has been stated that 

they were a group of four brothers; Q&t2n, @hit, M u q ~ f ,  and Fdigh. Q&@n 

was the son ofHnd; it is also said that he was Had, or that Had was his brother or 
one of his offspring. C@hm is also said to have descended from Ishmael, as Ibn 

Ish&q and others relate it. One authority stated that Qaf?Tzn was the son of 

al-Hamaysac, son of Tayman, son of Qaydhar, son of Nabt, son of Ishmael. And 

there are other genealogies tracing hi back to Ishmael; but God knows best. 
Al-Bukhm treats this in his chapter on tracing the ancestry of Yemen back to 

Ishmael. He states that Musaddad related to hi, quoting Y&y%i, from Yazid b. 

Abi 'Ubayd, and also Salama - God be pleased with him - as follows, "The 

Messenger of God (SAAS) went out and confronted a group from Aslam who 
were fighting one another with swords. He said to one of the two sides, 'Combat, 

O sons of Ishmael, I am with the swand-so tribe.' So they stopped fighting. 

'What's wrong with you?' he asked. 'But how can we combat if you are with the 

so-and-so tribe?' they replied. 'Go on, combat,' he insisted, 'I'm with all of you."' 

Al-Bukhzri alone gives this tradition. In one of his versions the tradition goes, 
"Combat, O sons of Ishmael. Your forebear was a skilled marksman. Combat; 

I'm with Ibn al-Adrac." And when they stopped fighting, he said, "Go on, com- 

bat. I'm with all of you." 

Al-Bukhm states, "And Aslam b. Afvz b. H&tha b. 'Amr b. 'Arnir is from 

the tribe of Khuz%'a." He means the following: that Khu%%La was one group of 

those who were split off from the tribes of Saba' when God sent on them the 

flood of al-'Aram, as will be explained later. And the Aws and the Khazraj tribes 

1. el-Khabi is an epithet of Abraham, which literally means in Arabic "the m e  friend" or 

"companion". Here this honorihc cannotes "the true follower of God". 
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were from Saba' also. The Prophet (SAAS) had said to them, "Combat, O sons 

of Ishmael." By so saying he was pointing out that they were from Ishmael's line 

of ancestry. Others interpret his words as meaning the entire Arab race, though 

that interpretation is far-fetched, since it contradicts without proof the apparent 

meaning. But the overwhelming view is that the Qahtnni Arabs, whether they 

were from Yemen or somewhere else, were not from the line of Ishmael. 

Most consider that all the Arabs are divided into two strains, those of Q&@n 

and those of 'Adnan. Those of Qahpn consist of two peoples: Saba' and 

Ha&amawt. Those of 'A&% are also from two peoples: Rabi'a and Mudar, the 

two sons of Nu= b. Ma'ad b. 'Adn%. A fifth people, the Qudn'a, are the object 

of dispute. One theory asserts that they are from 'Adnan; Ibn 'Abd al-Barr 

reports that the majority so believes. This theory is related from Ibn 'Abhas, Ibn 

Wmar, and Jubayr b. Murim. It is also preferred by al-Zubayr b. Bakkar, his 

uncle Mus'ab al-Zuhayri, and Ibn Hishm.  According to Ibn 'Abd al-Barr 

and others, the name "Qudaca son of Macad" appeared in a hadith but this is 

incorrect. 
In addition it is said that Qudnca continued to trace the ancestry back to 

'Adnm, both before and after the coming of Islam. But by the time of K h g ~ d  b. 

Yazid b. Mu%wiya, some of them being maternal uncles of his, they were trac- 

ing back to Q a h p .  In that regard A'sha b. Tha'laba composed the following 

verses: 

"Inform @dab in the letter that but for the vicars of God's people, they would not 
have been embraced (into Islam). 

Qudx'a has said, 'We are among the fortune blessed." 
And only God knows if they have been honest and spoken true. 

They claimed a father who never bad their mother; 
They may know, but they are fearful (to tell the truth)." 

Abn 'Amr al-Suhayli has also mentioned unique Arab poetry which 

reproaches Quda'a for attributing their descent to Yemen. But God knows best. 

The  second theory is that Qudl'a has descended from Qahtm; Ibn Ish~q,  

al-Kalhi, and a number of other genealogists subscribe to this view. 

Ibn Ishnq gave his genealogy as being Qu$a'a h. Malik, b. Himyar, b. Saba', b. 

Yashjub, b. Ya'rub, b. Qahtan. 

A certain poet of theirs, CAmr h. Murra, a Companion of the Prophet to 

whom two hadiths are attributed, composed the verses: 

"0 caller, summon us and rejoice; 
Be of Qudnk, stand not aloof in shame. 
We descend from the noble and handsome 

2. A play on Yemen, pronounced ' ' y a m "  in Arabic, a word meaning "success", "happiness", 
"luck". 
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Qudak, son of Mdik, son of Himyar. 
The line is well-known and fault-free, 
Engraved in the stone beneath the pulpit." 

One genealogist gave the line as follows: Qudaca b. Mdik, b. CAmr, b. Murra, 

b. Zayd, b. Himyar. 

Ibn Lahi'a stated, on the authority of Macriif b. Suwayd from Abii Vshaba 

Muhammad b. Masa, from Wqba b. 'Amir, that the last-mentioned said, "I 
asked the Messenger of God (SAAS) whether we were descended from Ma'ad. 

He replied that we were not. So I asked who we were. He replied, 'You are 

descended from Quda'a b. Maik b. Himyar."' 

Abii Wmar b. 'Abd al-Barr said the following: "People do not dispute that 

Juhayna b. Zayd b. Aswad b. Aslam b. 'Imriin b. al-H%f b. Qudaca is the tribe of 

Wqba b. 'Amir al-Juhani. Accordingly, Quda'a would be in Yemen in the tribe 

of Himyar b. Saba'." 
Some genealogists combine these ancestries, as in the report of al-Zubayr b. 

Bakkar and others to the effect that Quda'a was a woman of the Jurhum who was 

married to Mdik b. Himyar, from whom she gave birth to Quda'a. Then, she 

married Ma'ad b. 'Adna, while her son was still small; some even claim that she 

was pregnant with Quda'a prior to her marriage (to Ma'ad). Thus, Qnda'a was 

ascribed descent from his mother's husband, as was frequently the custom in 

such cases. But God knows best. 

Muhammad b. Sal lw of Basra, the skilled genealogist, said, "The Arabs 

came from three strains: ‘Adrian, Qahpn, and Quda'a." When he was asked who 
were the more numerous, the descendants of 'Adna or those of Qahtan, he 

replied, L'It depends on Quda'a; if they related to Yemen, then Qahpns are more 

numerous; if to Aden, then CAdnas are more." 

All this points to Quda'a's inconsistency in relating their descent. However, if 

the aforementioned hadith from Ibn Lahi'a is true, then it proves their being 

from Qahtan. But God knows best. And God Almighty did state: "0 people, we 

have created you from a male and a female and made you into nations and tribes, 

that you may know one another. Truly, in God's sight it is the most pious of you 

who are the most noble" (siirat al-HujurZt, XLIX, v.13). 
Genealogists indicate that their taxonomy has the following order: shuciib 

(peoples); qab2il (tribes); 'amsir (tribal confederations); bu~iin (sub-tribes); 

aflh~dh (small divisions of a tribe); fa@'il (extended kinsfolk); and cashz'ir 

(extended families). And the last refers to those closest to a man, and there are 

no more terms thereafter. 
Let us begin with mention of the Qahm,  then the Arabs of the H i j a  who are 

the 'Adna, and discussion of thej~hiliyya era (before Islam, that is) as a way of 

leading up to the biography of the Messenger of God (SAAS). All this if it be 

the will of God. in whom there is trust. 
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Al-Bukh~ri stated, in his chapter, An Account of Qah.tzn, as follows: "'Abd 

d-'Aziz b. 'Abd AIM told us, quoting Sulaymm b. Bild, from Thawr b. Zayd, 

from Abii d-Ghayth, from Abii Hurayra, that the Prophet (SAAS) said, 

'Judgement Day wiU not come until a man from the Qahtm goes forth driving 

the people before him with his stick.' Muslim also relates it in that way, from 

Qutayba, from al-Darawardi, from Thawr h. Zayd." 

Al-Suhayli said that Qahtm was the first to whom were spoken the phrases 

abayta al-la'na3 (i.e. "you have scorned the malediction") and an'rm ~abzhan (i.e. 

"have a happy morning! "). 
The Imam Ahmad said, "Abii d-Mughira related to us, from Jarrr, and 

Rashid b. Sa'd al-Muqra'i told me, from Abii Hayy, from Dhii Fajar, that the 

Messenger of God (SAAS) said, 'This status once belonged to Himyar, but God 

withdrew it from them and placed it with @raysh and maw, sm, yz, 'ayn, maw, 

dal, altf hamza, lam, yz, hh4 mim."' 'Abd Allah said, "This was in a document of 

my father, and as he related it to us he spoke it out directly as meaning the 

words, ma saya'ESdu rlayhim, meaning 'it will return to them."' 

The Story of Saba'. 

God Almighty said, "For Saba' there was indeed a sign in their dwelling-place: 

two gardens, on the right hand and on the left. 'Eat of the bounty from your 

Lord, and render Him thanks.' Good was the country, and forgiving the Lord. 

But they turned away, so We sent down upon them the torrent of alLCArim, and 

changed their gardens into ones of bitter fruit, tamarisks, and a few lote trees. 

Thus We punished them for their disbelief, and is it not the disbelievers alone 

whom We punish? And We placed between them and the villages We had 

blessed other settlements, easily seen, well spaced for journeying, (saying) 

'Travel in them in safety by day and night.' They responded, '0 God, extend 

the distances between our travel stops.' They harmed themselves, and We made 

of them tales to be told and scattered them asunder. In that there are signs for all 

who are t d y  patient and thankful" (arat  Saba', XXXIV, v.15-19). 

The genealogists, including Muhammad b. Is@q, give the name as Saba' 'Abd 

Shams h. Yashjub h. Ya'ruh b. Q*m; they say that he was the first of the Arabs 

who sabd4 and that that was why he was called Saba'. He was also called al-R2rsh 

("the philanthropist"), because he gave to the people from his own wealth. 

3. A salutation made to kings in the pre-Islamic era, meaning "your deeds are too impeccable to 

deserve malediction, O king." 

4. The word lends itself to various interpretations. Thus A. Guillaume, in his translation of Ibn 

Ishaq's The Llfe of Muhammad (Oxford, 1955, p4) renders it "to take captives". Dictionaries give 

other meanings that might also fit this context. For example, in E. W. Lane's Ara&c-English 

Lexicon we find saba'as "to renege on an oath" or ''to imply God's abandonment of a person". 
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Al-Suhayli said, "It is related that he was the first person to he crowned." 

Some stated that he was a Muslim and that he wrote verses predicting the 

advent of the Messenger of God (SAAS). In that poetry are the lines: 

"He will control after us a mighty domain, 
A prophet who will give not licence to evil. 
After him, other kings from among them will hold sway 
Ruling all men, with no dishonour nor disgrace. 
After them, rulers of ours will control 
And our kingdom will be fragmented. 
After Qhtan a prophet will rule, 
Pious, humble, the very best of mankind. 
He will be named Alpnad, and I wish 
I could be given to live a year after his coming 
To support him and award him my aid 
With all fully-armed warriors and all marksmen. 
When be appears, become his helpers and let 
Him who meets him pass on my greeting." 

Ibn Dihya related this in his book al-Tanwir fi Mawlid al-Bashir al-Nadhir 

(Illnminating the Birth of the Messenger, the Herald). 

Imam Ahmad stated that Aha 'Ahd a l -Wm%n related to him, quoting 'Ahd 
All* h. Lahi'a, on the authority of 'Abd Allah h. Huhayra al-Saha'i, from 'Ahd 

al-Rahman b. Wa'la, that the last-named said that he heard 'Ahd Allah b. 

'Ahhas say that a man once asked the Prophet (SAAS) who or what Saha' 

might signify, whether a man, a woman, or a territory. He replied, "Certainly 
he was a man who gave birth to ten children. Six of them dwelled in Yemen 

and four in Syria. Those in Yemen were Madhhij, Kiuda, al-Azd, the Ash'aris, 

Anmar, and Himyar, all Arahs; in Syria they were Lakhm, Judham, 'Amila, and 
Ghassan." 

We related in our TafSr (Exegesis) that it was Farwa h. Musayk al-Ghutayfi 

who asked about that; also therein we anaiysed the limes of transmission and the 

phraseology of this tradition. And all praise he to God! 

What is meant here is that Saha' encompasses all these tribes. Among them 

there used to he [kings] in the lands of Yemen called the tabZbibi'a; tubba'in the sin- 

gular. Their kings would wear crowns during their reign, as also did the Chosroes, 

the kings of the Persians. The Arahs ,used to apply the word tubba' to each king 

who rules Yemen, along with al-Shahr and Hadramam, just as they applied qay~ar 

to kings rulimg Syria and the peninsula, kisrz to those ruling Persia, fafin to 

Egypt's rulers, al-naj~shi to those over Abyssinia, and batlaymz% to India's kings. 

Balqiss was one of the Himyarite rulers of Yemen. They used to he in a state of 

great felicity, with abundant prosperity and a plenitude of local fruits and p r e  

5. Balqis is identified as the Qeen of Sheba who married King Solomon 
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duce. However, they lived in rectitude, propriety, and right guidance. But when 

they replaced God's blessings by disbelief, these kings brought their people to ruin. 

Muhammad b. Ishaq stated from Wahb b. Munabbih, "God sent to them 13 

prophets." And al-Suddi claimed that he sent 12,000 prophets to them! But God 

knows best. 

What is implied here is that they deviated from the true guidance into error 

and bowed down to the sun apart from God. That was so in the time of Balqis 

and beforehand as well, continuing up to when God sent the flood of al-CArim 

upon them. As the Almighty said, "But they turned away, so We sent down upon 

them the torrent of al-'Arim, and changed their gardens into ones of bitter fruit, 

tamarisks, and a few lote trees. Thus We punished them for their disbelief, and is 

it not the disbelievers alone whom We punish?" (swat Saba', XXXIV, v.16-17). 

A number of former and contemporary scholars on the Qur'w commentaries 

and others have related that the Ma'rib dam was constructed where waters flowed 

between two mountains; in ancient times they built an extremely strong dam there 

so that the water-level reached these mountain tops. On those mountains they 

planted many fields and orchards with elegant and highly productive trees. It is said 

that Saba' b. Yacrib built it and that it was fed by 70 valleys with 30 outlets for 

the water from it. But he died before it was completed and so Hmyar finished it 

after him. It was one fumkh6 long and onefarsakh wide. People lived there in great 

felicity, prosperity, and ease. So much so, that Q a ~ d a  and others related that the 

orchards gave fruit of such quantity and ripeness that a woman could fill a large 

basket on her head from the fruit dropping in it as she passed below. It is said that 

there were no fleas or dangerous beasts there; the climate being wholesome and the 

land excellent, as the Almighty stated, "For Saba' there was indeed a sign in their 

dwellmg-place; two gardens, one on the right hand and one on the left. 'Eat from 

the bounty of your Lord, and render Him thanks - a fair land and a much-forgiving 

Lord"' (srirat Saba', XXXIV, v.15). And He also stated, "And so your Lord 

proclaimed: 'If you give thanks, I give you increase thereof; but if you show ingratk 

hlde, then is my punishment severe indeed'" (-rat Ibrzhim, X N ,  v.7). 

Then they worshipped other than God and were discontent with His bounty; 

after He had made their travel stages close together, made good their orchards, 

and secured their roads, they asked Him to extend their travel stages, to make 

their journeys difficult and tiresome, and to replace good by evil. They did just 

like the Israelites when they requested that He exchange manna and quails for 

vegetables, cucumbers, garlic, lentils, and onions. And so they nullified that 

great blessing and common good by despoiling the land and scattering the people, 

then, as the Almighty said, "they turned away and so We sent down upon them 

the torrent of al-'Arim" (srirat Saba', XXXIV, v.16). 

6.  Parasang, an ancient Persian measure of length, equal to about 34 miles. 
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More than one source related that God dispatched rodents against the base 

of the dam, that is, large rats, or, it is said, moles; and when people knew of 

this, they set up nets. But, it having been so decreed, these efforts did no good 

and their precautions were useless. When the destruction at the base was well 

advanced, the dam fell and collapsed and the water flowed out. Thus the 

streams and rivers were cut 0% all those fruits were lost and all the produce 

and trees perished. Afterwards they were replaced with inferior trees and 

fruits, as All-powerful and Almighty God has stated, "and we changed their 

gardens into ones of khamf and athl (bitter fruit and tamarisks)" (siirat Saba', 

XXXIV, v. 16). 
Ihn 'Abbs, Mujhid, and others stated that khnmt is the arak tree which gives 

a fruit known as the barir, whereas the athl is the ~arf~',  the tamarisk, or some 

such similar tree that produces wood without fruit. The Qur'm verse continues, 

"and a few lote-trees". This refers to the fact that when the nabaq, the "Christ's 

thorn" tree, gives fruit it does so in very small quantity despite the profuseness 

of its thorns. The proportion of its fruit is similar, then, to what the proverb 

implies, "like the meat of a scrawny camel high on a rock-strewn mountain", not 

an easy path to be climbed, nor a nice fat meal to be attained. This, then, is why 

the Almighty states, "Thus We punished them for their disbelief, and is it not 

the disbelievers alone whom We punish?" 

That is, He only metes out such severe punishment to those who disbelieve 

in Him, give the lie to His messengers, disobey His commands, and defile His 

sanctuaries. 

The Ahnighty also said, "We made of them tales to be told and scattered 

them asunder." In fact, when their wealth was gone and their lands were in ruin, 

they were forced to depart. So they scattered into the lower areas and into the 

higher reaches of the country, in all directions, aydi Saba' (in disarray that is) as 

the common idiom goes. Some of them settled in Hi;%, the KhnzVa tribe 

among them; they migrated to the suburbs of Mecca, with the consequences that 

we will relate later. Others went to what is now Medina, being the first to settle 

there. They were later joined by three tribes of Jews: Banti Qaynuqxc, Banti 

Quray~a, and Banti al-Nadir. These made a pact with the tribes of Aws and 

Khazraj and stayed with them, as we will relate. Other groups from Saba' moved 

to Syria and it was later they who became Christian; these were the Ghassxn, 

'Amila, Bahrx', Lakhm, J u d h a ,  Tanakh, Taghlib, and others. 

Muhammad b. Ishiiq stated that Abn 'Ubayda told him that al-A'sha b. Qays 

b. Tha'laba, also known as Mayman b. Qays, spoke the verses: 

"In that there is a moral for those who seek morals, 
Ma'rib was wiped out by the torrent of al-'Arim, 
Marble, built for them by Himyar, 
Which did not budge when the raging billows came. 
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Its water irrigated the crops and the vines 
Far and wide, since it was decreed 
Then they were scattered and could not 
Give drink toe child when just weaned." 

Muhammad b. IshZq, in his biography of the Prophet (SAAS), indicated that 

the first man to leave Yemen before the flooding of al-'Arim was 'Amr b. 'Amir 

of the Lakhm tribe. Lakhm was the son of 'Adi b. al-I;IZrith b. Murra b. Udad b. 

Zayd b. Hamaysac b. 'Am h. 'Arib b. Yashjub b. Zayd b. Kahlm b. Saba'. 

Lakhm's genealogy has also been given as Lakhm b. 'Adi b. 'Amr b. Saha', as 

Ibn Hishan states. 

According to Ibn IshZq, "The reason for his departure from Yemen was, as 

Aba Zayd al-ansiiri related to me, that he saw rodents burrowing into the 
Ma'rib dam which held back the water which they distributed over their land 

as they pleased. He realized that the dam would not last, and so he decided to 

emigrate from Yemen. So he tricked his people, as follows. He ordered his 

youngest son to stand up to him and strike him back if he should berate and 

strike hi. His son did as he was told and 'Amr then said, 'I will not remain in a 
land where my youngest son has slapped my face.' So some of Yemen's tribal 

leaders said, 'Let's take advantage of 'Am's anger and buy up his properties.' 

Then 'Amr moved with his sons and grandsons. The Azd tribe then stated that 
they would not remain behind after 'Amr; so they sold their properties and left 

with him. They journeyed until they reached the land of 'Akk, crossing to and 

fro across their territory. So 'Akk attacked them, their battles favouring first 

one side, then the other. On this fighting, 'Abbs b. Mirdas spoke the following 
verses: 

'And 'Akk b. 'Adnm were those who toyed with 
Ghassan until they were completely expelled.' 

" 'Amr's people therefore disengaged from them and dispersed in different 

directions. The family of Jafna h. 'Am b. 'Amir went to Syria, while the Aws 
and the Khazraj settled in Yathrib and Khuza'a went to Marra7 The Azd 

al-SarZt went to al-SarZt, the Azd Wmm to W m n .  Then God dispatched the 

torrent down upon the dam and destroyed it, concerning which event God 

revealed these verses in the Qur'm." Something close to this account was also 

related from al-Saddi. 
According to Muhammad b. Ishsq in this account, 'Amr b. 'Amir was a 

soothsayer. Others say that his wife, Tarifa daughter of al-Khayr, the Himyarite 

woman, was a soothsayer and that she told him of the imminent doom of their 

country. Apparently they saw proof of that in the rats being given control over 

their dam, and that was why they acted as they did. God alone knows best. 

7. Known as marr a/-Zahr~in, on the road to Mecca. 
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I have given a lengthy account of CAmr's story, from 'Ikrima, as related by Ibn 

Abi Hatim, in my Tafsir (Exegesis). 

Not all of Saba' left Yemen when they were aftlicted with the torrent of al-'Arm; 

the majority of them remained. The people of Ma'rib, who had the dam, moved 

into different parts of the country. That is the gist of the previously mentioned 

hadith coming down from Ibn 'Abbas to the effect that all the mbes of Saba' did 
not leave Yemen, but four went to Syria while six remained. These were 

Madhhij, Kinda, Anmar, and the Ash'aris. Anmzr was the father of Khath'am, 

Bajila, and Himyar; so these were the six tribes from Saba' who remained in 

Yemen. They continued retaining the rights of power and the tababzca kingship 

until the king of Abyssinia took that position from them through the army he sent 

under his two generals Abraha and AryXt. The Abyssinian rule lasted some 70 
years until Sayf b. Dhn Yazan the Himyarite regained control, and that was a 

short time before the birth of the Messenger of God (SAAS). This we will 

recount in detail shortly, God willing, and upon Him is d l  trust and dependence. 

Later the Messenger of God (SAAS) sent 'Ali and KhSlid b. al-Walid to the 

people of Yemen, then he sent Abii Miisa al-Ash% and Mu%dh b. Jabal. They 

were calling people to worship God and making clear to them matters of 

doctrine. After that al-Aswad alLcAnsi gained control over Yemen and he 

expelled the deputies of the Messenger of God (SAAS). When al-Aswad was 

killed, the power of Islam became firmly established over Yemen, during the 

rule of Abii Bakr "the trusting", God be pleased with him. 

The Story of Rabica b. Nasr b. Aba USritha b. 'Amr b. 'ilmir. 

The man referred to in the above heading was of the Lakhm tribe; this is what 

Ibn Ishaq related. Al-Suhayli stated that the genealogists of Yemen give his 

name as Nasr b. Rabi'a; but he was really Rabi'a b. Nasr b. al-H*th b. Namara 

b. Lakhm. Al-Zubayr b. Bakkitr gave his genealogy as Rabi'a b. Nasr b. Malik b. 

Sha'wadh b. Malik b. [Ajam b. 'Amr b. Namzra b. Lakhm. Lakhm was the 

brother of Judhitm; he was named Lakhm because he had lakhrned his brother 

on the cheek, i.e. he had struck him there. The brother bit his hand in return so 
jadhaming it; hence he was called J u d h a .  

Rabi'a was one of the tubbackings of Himyar, and about him is told the tale of 

his contacts with the two soothsayers Shiqq and Saph, and how they warned 

him of the coming of the Messenger of God (SAAS). 
Saph was named Rabi' b. Rabib b. Masciid b. Mein  b. Dhi'b b. 'Ad! b. 

Mein Ghassa. Shiqq was the son of Sa0 b. Yashkur b. Ruhm b. Afrak b. Qays b. 
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'Abqar b. Anmar b. Nizz. Some say that Anmar was the son of Irash b. Lihym 
b. 'Amr b. al-Chawth b. Nzbit b. Mdik b. Zayd b. Kahlm b. Saba'. It is said 

that Saph had no limbs but was like a waterskin, with his face in his chest. When 
he got angry he would puff up and sit. Shiqq was one-half a man. And it is said 

that Khalid b. (Abd Allah al-Qasri was of his progeny. According to al-Snhayli 
both Shiqq and Saph were born on the same day when Tarifa, daughter of 
al-Khayr, the Himyarite woman, died. It is said that she spat into the mouth of 

each of them, each therefore inheriting the gift of divination from her. She was 
the wife of CAmr b. 'Amir, previously mentioned. But Cod knows best. 

Muhammad Ihn Ishaq said that Rabi'a b. N q r  was king of Yemen and of the 
true line of the tubbaC kings. He saw a vision that awed and terrified h i .  So he 
gathered every single soothsayer, magician, b i d  prognosticator, and star foreteller 

in his kingdom and told them, "I have seen visions that amazed and scared me. 
Tell me what they were and how to interpret them." They replied, "Relate them 
to us and we will interpret them." He responded, "If I do tell you what they were 

I won't feel secure with your explanation; the only one capable of interpreting 
them will be someone who knows what they were before I tell them." 

One of the wise men then suggested, "If that is what the king wants, then he 

should send for Shiqq and Satih. No one is more knowledgeable than they; they 
will tell him what he asked for." 

So the king sent for them, and Satih arrived before Shiqq. Their conversation 
went as follows: 

The king: "I have seen visions that amazed and scared me; teU me what they 

were, and if you are right you will interpret them correctly." 
Saph: "I will do so. You saw fire emerge from the darkness, fall on low 

ground, and consume every living being with a skull." 

The king: "You've not made a single error, Sacih. So how do yon interpret 
them?" 

Satih: "I swear by all the snakes between the two stony plains, that the 

Abyssinians will descend upon your land and will surely reign over all between 
Abyan and Jurash." 

The king: "That, Saph, angers and hurts me greatly; will that occur in my 
time or later? " 

Saph: "Later, by your father I swear, some time later, after more than 60 or 

70 years have passed." 
The king: "And will their dominion endure or be cut short?" 
Satih: "It will be cut down to some 70 years, and then they will be killed and 

expelled in flight." 
The king: "Who will then follow, after their killing and expulsion?" 
Satih: "Iram Dhn Yazan will follow, emerging from Aden to fight them, and 

he will not leave one of them in Yemen." 
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The king: "And will his era endure or be cut short?" 

Satih: "It will be cut short." 

The king: "Who will do this?" 

Satih: "A prophet, pure, to whom revelation comes from the All-high." 

The king: "And from where will this prophet come?" 

Satih: "He will descend from Ghdib h. Fihr b. M3ik b. al-Nadr. And the 

rule will be with his people till the end of time." 

The king: "Does time end?" 

Safih: "Yes, on that day when the first and the last shall all be assembled and 

the good will be happy, the evil mortified." 

The king: "Is this really true, what you're telling me?" 

Satih: "Yes, by the twilight, the dark of night, and the spreading dawn, what I 
told you really is the truth." 

Then Shiqq arrived and the king spoke to him as he had to Satih but hid from 

him what he had foreseen to establish whether they would be in agreement or 

not. Shiqq told him, "You saw fire emerge from the dark, fall down between a 

meadow and a hillock, and eat up every breathing creature there." 

When Shiqq said this, the king knew that they were in agreement and saying 

one and the same thing, except for Satiws words being "fall on low ground and 

consume every living being with a skull", while Shiqq's were "between a 

meadow and a hillock and eat up every breathing creature there". So the king 

told him he had it right and asked his interpretation. 

Shiqq: "I swear by all the men who live between two stony plains that the 

blacks will descend upon your land, oppress all your young, and reign over all 

between Ahyan and Najran." 

The king: "By your father, Shiqq, that angers and hurts me greatly; will that 

occur during or after my reign?" 

Shiqq: "No, it will he in a later period. And then a great man will emerge to 

save your people and inflict on your enemies all disgrace." 

The king: "And who will this great saviour he?" 

Shiqq: "A young man who is guilt-free and faultless and will emerge from the 

line of Dhn Yazan." 

The king: "And will his reign last long?" 

Shiqq: "No, it will be brought short by a messenger dispatched, who will 

bring truth and justice, and come from a people of religion and virtue in whom 

power shall reside until the Day of Separation." 

The king: "What is the Day of Separation?" 

Shiqq: "A day when the pious shall be rewarded, when calls shall he made 

from the heavens that the living and the dead shall hear, and men shall be 

gathered to the appointed place. Then the pious shall receive victory and 
rewards." 



12 THE LIFE OF THE PROPHET MUHAMMAD 

The king: "Is it really true what you predict?" 

Shiqq: "Yes, by the Lord of the heavens and the earth and of all high and low 

between them both, what I have informed you is all true and doubt-free." 

Ibn Ish~q stated that the soothsayers' prediction had great impact on Rabi'a b. 

Nqr  and so he provisioned all his family and relatives for departure to Iraq. He 

wrote for them to a Persian king called Sabiir b. Khurzadh who settled them in 

d-Hira. According to Ibn Ishaq, the progeny of Rabi'a b. N a ~ r  included 

d-Nu'mzn b. al-Mundhir, son of a l - N u k a  b. al-Mundhii b. 'Amr b. 'Adi b. 

Rabi'a b. Nasr. This al-Nu'miin was viceroy over al-Hira for the Persian kings; 

and the Arabs used to send delegations to him and gave him praise. This, then, 

is what Muhammad b. Ishaq said about al-Nu'ma b. al-Mundhir being of the 

line of Rabi'a b. Na~r, according to most people. Ibn Ishaq related that when the 

sword of al-Nucm%n b. al-Mundhir was brought to the Commander of the 

Faithful, 'Umar b. al-Khatpb, he asked Jubayr b. M u ~ m  from whom it had 

come. He replied, "From the remains of Q a n ~  b. Ma'ad b. ‘Adrian." Ibn Ishq  

commented that it was unclear who that person was. 

The Story of Tnbbac Abii Karib Tubb~in As'ad, king of Yemen, with the 

people of Medina; how he wished to raid the Holy Sanctuary a t  Mecca. 
Then he dignified and venerated it and covered i t  with cloth; thus he 

was the first to do so. 

Ibn Ishaq stated that when Rabi'a b. Nqr  died all kingship in Yemen reverted to 

Hassan b. Tubban As'ad Abii Karib. Tubbzn As'ad was the last tubba'; he was 

the son of Kulki Karib b. Zayd. Zayd, the first tubba: was the son of 'Amr Dhii 

d-Adh'zr b. Abraha Dhn al-Manar b. al-b'ish h. 'Adi b. Sayfi b. Saha' 

al-Asghar b. Ka'b Kahf al-Zulum b. Zayd h. Sahl b. 'Amr b. Qays b. Muswiya 

b. Jusham b. 'Abd Shams b. Walil h. d-Ghawth b. Qatan b. 'Arib b. Zuhayr b. 

Ayman b. al-Hamaysac b. alLcAranjaj. The latter was Himyar b. Sabal al-Akbar 

b. Ya'rub b. Yashjub b. Q&@n. 'Abd d-Mali b. Hishm gave Sahal's line as 

being son of Yashjub h. Yacrub b. Qah-. 

According to Ibn Ishaq, Tubbzn As'ad Abii Karib was he who went to 

Medina and led two Jewish rabbis to Yemen and refurbished and covered with 

cloth the holy sanctuary. His reign preceded that of Rabi'a b. Navr. He had 

routed his return journey from a campaign in the east through Medina. First he 

had passed there without bothering its inhabitants and left among them a son of 

his who was treacherously killed. He advanced against it, determined to destroy 

it, wipe out its people, and cut down its date-palms. So this clan of the an& 

8. The Medinan followers of the Prophet Muhammad who gclnted him refuge after his emi- 
gration from Mecca. 



IMAM ABU AL-FIDA' I S M A ~ L  IBN KATHiR 13 

joined up against him, their leader being 'Amr h. Talla, the brother of Banti 

d-Najjzr and also one of Bana 'Amr b. Mabdhiil. Mabdhal's name was 'Amir b. 

Malik b. d-Najj*, and d-Najjsr's name was Taym All& b. Tha'laba b. 'Amr b. 

d-Khazraj b. Hnrith b. Tha'laba b. 'Amr h. 'Amir. 

Ibn H i s h a  stated that 'Amr b. Talla was 'Amr b. Muswiya b. 'Amr b. 'Amir 

b. Maik b. al-Najjzr, that Talla was his mother and that she was the daughter of 

'Amir b. Zurayq al-Khazrajiyya. 

Ibn Ishaq's account proceeds: "A certain man of Bana 'Adi b. al-Najjar, called 

A h a r ,  attacked and killed one of the followers of Tuhhac whom he found cutting 

down date clusters off one of his date-loaded palm nees, saying, 'Dates belong 

only to those who pollinate them.' This added to Tubbac's animosity towards 

them and fighting broke out. 

"The aqar  claimed that they would fight against him by day and host him by 

night; their saying this surprised Tuhhac who would say, 'Our people, by God, 

are certainly generous! "' 
Ibn Ishaq related about the ansar that Tubbac's anger was directed only 

against the Jews and that they, the ansar, protected them from him. N-Snhayli 

stated that Tuhbac only came to give victory to the aqar,  his cousins, against the 

Jews who had taken up residence with them in Medina on certain conditions 

that they had not kept, and because they were behaving arrogantly. God 

knows best. 

Ibn Ishaq's account relates that while Tuhba' was engaged in this fighting 

against them, two Jewish rabbis came to him; they were both deeply learned men 

from Bana Qurayp. When they heard how he intended to destroy the city and 

its inhabitants, they told him, "0 king, do not do this. Unless you adopt a different 

course from that you intend, you will be prevented from accomplishing it, and 

we will not be able to save you from swift retribution." Tubbac asked why this 

was so, and they replied, "This is where a prophet will migrate; he will go forth 

from this holy sanctuary from Quraysh in times to come and this shall be his 

home and his abode." 

So Tuhba' changed his plan; he recognized the learning they had and was 

intrigued by what he had heard from them. He therefore departed from Medina 

and adopted the rabbis' religion. According to Ibn Ishaq, Tuhba' and his people 

had idols whom they worshipped. 

Tubba' then set off towards Mecca on his way to Yemen. When he arrived 

between Wsfm and Amaj he was approached by some men of the tribe of 

Hudhayl b. Mudrika b. Ilyas b. Mudar b. Nizzr b. Ma'ad b. 'Adnm. They asked 

him, "0 king, may we lead you to an ancient treasury overlooked by kings before 

yourself, in which there are pearls, chrysolite, sapphires, gold, and silver?" 
‘L Certainly yon may," he replied. They said, "It is a building in Mecca whose 

people worship it and offer prayers there." 
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Actually the Hudhaylis sought to destroy him by this, since they knew that 
any king wanting this or being disrespectful there would perish. 

After agreeing to their suggestion Tuhbac sent word to the two rabbis asking 

their advice. They replied, "Those people wished only your death and the 

destruction of your army. We know of no other building than that in the land 

that God Almighty and Glorious has taken for Himself. If you do as they suggest, 

you will perish, as will all those with you." 

Tubha' asked what he should do when he approached the building and they 

said he should do the same as those who lived there, that he should circumam- 

bulate it and venerate and honour it, shaving his head and acting with humility 

before it until he left it. 

The king then asked, "What is it that prevents you both from doing the 

same?" They replied, "It certainly is the house of our father Abraham, on whom 

he peace, and it is as we told you, but the people there have created a barrier 

between us and it by the idols they have set up about it and the hlood they shed 

there. They are unclean and polytheists." This was the gist of their words. 

Tubhac saw the good of their advice and the truth of their words and so he 

summoned the men from Hudhayl, cut off their hands and feet, and continued 

to Mecca. There he performed the circumamhulation of the build'ig, made 

sacrifice, and shaved his head. He remained in Mecca for six days, so they say, 

providing sacrificial feasts for its people and giving them honey to drink. In a 

dream he was shown that he should cover the building, so he clothed it with 

palm fronds. Then, in another dream, he was shown that he should clothe it in 

something better, so he dressed it with a Yemeni tribal fabric. Again he had a 

vision that he should clothe it even better, so he covered it with fine sheets and 

striped cloth. People claim that Tubbac was thus the first to clothe the building. 

He ordered its guardians from the Jurhum tribe to clean it thoroughly and to 

prevent any blood, dead bodies, or menstruating women from coming close to it. 

He also made for it a door and a key. 

On this subject Suhay'a, daughter of al-Ahabh, spoke the following verses for 

her son Khzlid h. 'Abd Manaf b. Ka'b b. Sa'd b. Taym b. Murra b. Ka'b b. 

Lu'ayy b. Ghdib, telling him to avoid sinning in Mecca and reminding him 

what Tuhhac had done there: 

"0 my son, in Mecca neither do wrong to the young nor to the old. 
Preserve its sanctity, my son, and let not conceit confuse you. 
Whoever sins in Mecca, my son, meets erueme disaster. 
His face, my son, shall be beaten, his cheeks consumed by fire. 
I have tested this there, my son, and found those harming it perish. 
God made it secure, though no towers are built in its courtyards. 
God made its birds inviolate and also the white-footed crows on Mt. Thabir. 
Tubba' raided it, hut dressed its buildings with new, smwth cloth. 
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My God humbled his power there, so he made proper sacrifice, 
Walking barefoot towards it, in its courtyard, 
And offering two thousand camels, 
Well-feeding its people the flesh of Mahry camels and cattle, 
Giving them strained honey and barley-water to drink. 
And God destroyed the army of the elephants, casting rocks amongst them, 
Ending their rule in far distant lands, in Persia and Khazir. 
So hear when this is told, and understand how thmgs ended." 

Ibn Ishaq continued: "Thereafter Tubba' left for Yemen, taking his armed 

men and the two rabbis with him. On his arrival he asked his people to adopt the 

religion he had embraced, but they refused until it should be put to the test of 

fire as was the custom in Yemen." 

He went on: "I was told by Aba Malik b. Tha'laba b. Aba Malik al-Qurazi 

that he heard Ibrahim b. Muhammad b. Talha b. 'Ubayd All& say that when 

Tubba' reached the outskirts of Yemen, Himyar intercepted him and denied 

him entry. They told him, 'You shall not enter our land; you have abandoned 

our faith.' So Tubba' called on them to embrace his new religion, proclaiming it 

to be better than theirs. They asked whether he would agree to put the issue 

between them to the test of the fire, and he agreed." 

He continued: "There was in Yemen, as Yemenis assert, a fire they would 

employ to adjudicate differences; it would consume wrongdoers but not harm 

the innocent. And so Tubbac's people and the two rabbis walked to the fire site. 

His people took their idols and carried their sacrificial offerings, while the rabbis 

wore their sacred books around their necks. They all sat near the spot from 

which the fire would emerge. When it raged towards them they drew away and 

avoided it. The onlookers berated them and ordered them to endure it, and they 

did so until it enveloped them and consumed their idols and sacred objects and 

those men of Himyar who carried them. But the two rabbis emerged safe, with 

their holy books around their necks, unharmed though their foreheads were 

sweating. Thereupon the Himyarites adopted their religion; and this was how 

Judaism began in Yemen." 

Ibn Ishaq continued to report that one authority told him that the two rabbis 

and the men of Himyar approached the fire only seeking to force it back, for it 

was said that truth lay with him who could do this. The Himyarites approached 

the fire bearing their idols to force it back, but it closed on them seeking to 

consume them. So they drew away and were not able to force it back. Later the 

two rabbis approached it and began reciting the Torah. The fire withdrew from 

them and so they forced it back to where it emerged. Thereupon the Himyarites 

adopted their religion. But God knows best which report is true. 

Ibn Ishaq went on: " They had a temple called which they venerated 

and where they made sacrifice; there they received oracular messages while 
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engaged in their polytheistic practices. The two rabbis told Tubha: 'It is just a 

devil who is deceiving the people that way; let us deal with him.' Tuhbac agreed 

and the rabbis, so the Yemenis say, forced out from it a black dog which they 

killed. Then they destroyed that temple; and its ruins s o  I have been told -still 

to this day bear traces of the blood shed on it." 

In our new Tafse (Exegesis) of the Qur'm we have told of the tradition coming 

from the Prophet (SAAS) wherein he said, "Do not curse Tubbac; he had 

become a Muslim." 

Al-Suhayli stated that Mu'ammar related from Humiim b. Munabbih from 

Abii Hurayra that the Messenger of God (SAAS) said, "Do not curse As'ad the 

Himyarite; it was he who first clothed the ka'ba." According to al-Suhayli, 

Tubbac spoke the following verses when the two rabbis told him about the 

Messenger of God (SAAS): 

"I do testify that w d  is a messenger from God, guiltless his soul, 
If only my life were extended up to his, I would have been a helper, a cousin to him, 
I would have fought his enemies with the sword and cleared all cares from his 

breast." 

These verses continued to he handed down and memorised among the ansar; 

they were with Abii Ay@b al-anszri, may God be pleased with him and bless 

hi. Al-Suhayli stated that Ihn Abii d-Duny2 indicated in his Kitzb al-Qubar 

(Book of Graves) that a grave was dug up at Sans in which two females were 

found and along with them a silver tablet on which was written in gold, "This is 

the grave of Lamis and Hubba, two daughters of Tubba', who died declaring, 

'There is no God but God alone and without peer,' and before them the righteous 

had died saying the same." 

Later, rule passed to Hassm b. Tubb2n Ascad, and he was the brother of 

al-Yamiima d-Zarq2' who was crucified on the gate of the city of Jaw, which 

from that day on was named d-Yamaina. 

Ibn Ishaq continued that when Tubbac's son Hassgn h. Abi Karih Tubban 

As'ad became king, he set out with the people of Yemen, wishing to subdue the 

lands of the Arabs and the Persians. But by the time they were somewhere in 

Iraq, the Himyarites and the Yemenites disliked going further with him and 

wanted to return to their own countries and families. So they spoke to a brother 

of Hassm named 'Amr, who was there with him in the army, as follows: "Kill 

your brother Hasssn and we will make you king over us and you can take us 

back home." He said he would, and there was agreement about this except in 

the case of Dhu Rucayn the Himyarite. He urged 'Amr against this, but 'Amr 

disagreed. So Dhu Ru'ayn composed a poem containing the following two 

verses: 
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"Whoever would exchange insomnia for sleep? Happy he who sleeps in peace. 
Though Himyar has betrayed in treachery, Dhii Ru'ayn has God's forgiveness." 

This poem he then entrusted to 'Amr. When the latter did kill his brother 

Hassan and returned to Yemen, he was deprived of sleep and suffered insomnia. 

When he asked physicians, astrologists, soothsayers, and diviners what was 

wrong, they told hi, "No one has ever killed his brother or relative unjustly 

without losing his sleep and suffering insomnia." Thereupon he set about killing 

all those who had encouraged him to murder his brother. Finally, he came to 

Dhii R u m  who told him, "I have cause for you to spare me." When 'Amr 

asked why, he drew attention to the document he had entrusted to him. 'Amr 

then took out the verses, read them and realized that Dha Ru'ayn had advised 

him well. 'Amr perished and Himyar's state fell into disorder and disarray. 

USURPATION OF THE THRONE OF YEMEN BY LAKHNT'A DHU 
SHANATIR. 

He ruled there for 27 years. 

Ihn Ishaq continued that a Himyarite not of the royal lines then took control 
of Yemen, a man called Lakhni'a Yaniif Dhii Shanatir. He murdered the most 

prominent Yemenites and abused the country's royal families. He was, more- 

over, a most depraved man, behaving as had the people of Lot. He would send 

for a royal prince and attack him in an upper chamber he had constructed for 
that purpose; this was to prevent the prince from ruling after hi. Eventually he 

would look down from his high chamber to his guards and soldiers below and 

place a tooth-cleaning stick in his mouth to show them that he had finished with 

the prince. 

One day he sent for Zur'a Dha Nuw2s b. Tubbiin As'ad, the brother of Hassm, 
who had been a small boy when Hassm was murdered. He had grown up to be a 

fine, intelligent, and handsome young man. When a messenger came to fetch hi 

he realized what was in store for him, so he hid a thin metal blade between his foot 

and sandal. When they were alone and Lakhni'a attacked hi, Dhti Nuw% fought 
back and stabbed and killed him. Then he cut off his head and placed it in the 

window out of which Lakhni'a had looked below. Having placed a tooth-cleaning 

stick in his mouth he then went outside. The guards called to him, "Hey there, 

Dhii Nuwas, fresh and moist, or all dried out?" He told them in reply to ask the 

head of "Hell-bent" there in the window, and they saw that Lakhni'a's head had 
been cut off. They then caught up with Dhii Nuwas and implored him to be 

their king now that he had spared them from the evil tyrant. 

So they made him King, and Himyar and the tribes of Yemen united under 

him. He was the last of the kings of Himyar. He took the name Yiisuf and ruled 

for an extended period. 
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In Najran there were still some remnants of followers of the religion of Jesus, 

son of Mary, on whom be peace. They were people of goodness and virtue and 

their leader's name was 'Ahd Allah b. al-Thanir. 
Ibn Ishiiq then related how the people of Najr%n adopted Christianity due to 

the influence of a man named Faymi*, a Christian from Syria. He was a man 

whose prayers were answered and was accompanied by a man named Salii. 

They spent each Sunday in prayer, while FaymiyCin worked the rest of the week 

as a builder. He said prayers for the sick, the crippled, and the disabled, and 

their ills would be cured. Eventually he and his friend were taken prisoner by 

bedouins and were sold in Najrm. The man who bought Faymiyiin was astonished 

to see that when he began his prayers in the house at night it would fill with 

light. 

The people of Najrm worshipped a tall palm tree, bowing down before it and 

festooning it with their wives' jewellery. Faymiym said to his master, "If I were 

to say a prayer to God against this tree and it were destroyed, would you recog- 

nize that your religion is false?" His master agreed that he would, and gathered 

all the people from Nai ra  together. Faymiyiin then went into his prayer-room 

and asked God to destroy the tree. So God sent a storm that tore it up by the 

roots and threw it flat on the ground. Thereupon the people of Najran adopted 

Christianity and he encouraged them to follow the Gospel until they were over- 

taken by the same events that affected the Christians all over the world. 

That was how Christianity came to Najrzn in the Arab lands. 

Then Ibn Ishaq related the story of 'Abd All& b. al-Thmir when he adopted 

Christianity at the hands of Faymiycin and how Dha Nuw% killed him and his 

companions and dug the ukhdtid, the trench, for them. According to Ibn Hishiim 

that ukhdtid was a long trench in the ground like a ditch. Dha Nuwas kindled 

fires in it and burned these people with them; he also killed many others, to the 

total of almost 20,000, as is examined at length in the study of stirat a l - B u ~ j  
(LXXXV) in our Tafsir (Exegesis) of the Qur'm? And all praise be to God! 

A n  Account of how rule in Yemen passedfrom Himyar and was 
transferred to the black Abyssinians. 

The aforementioned events support the predictions of the two soothsayers, 

Shiqq and Saph. Only one of the people of Najrzn survived; his name was Daws 

Dhii Tha'labm and he escaped on his horse in the desert and could not be 

caught. He continued travelling until he reached Caesar, the emperor of 

Byzantium. Since the emperor was also a Christian, as he was, he told hi what 

Dhii Nuwas and his troops had done and asked his aid. The emperor replied 

9. Ibn Kathir, Tafev. . . ,Val. 4, pp491-7. 
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that Daws' land was very far, but that he would write a message to the king of 

Abyssinia who was also of the same religion and whose country was closer at 
hand. The emperor then wrote such a message asking h i  to provide help and to 

seek revenge for Daws. 

So Daws took Caesar's letter to the Negus10 who dispatched 70,000 troops 

from Abyssinia under the leadership of one of his officers named Aryst, along 

with another named Abraha al-Ashram. Aryat crossed over the sea and reached 

the shores of Yemen, accompanied by Daws. Dhii Nuwas came out to meet him 
with his forces made up from Himyar and the Yemeni tribes under his control. 
When they engaged, Dha N u w s  and his men were defeated. When he realized 

that disaster had befallen himself and his people, Dhii Nuwas turned his horse 

to the sea and beat it until it entered the water and took him through the shallows 

and out to the depths of the sea where he perished. Aryq entered Yemen and 
took control there. At this point Ibn Ishaq records several poems by the Arabs 

detailing these strange events. These poems are in h e ,  eloquent, vivid, and elegant 

language, but we omit them here to avoid boring or wearying the reader. And 
God is our helper. 

A n  Account of how Abraha al-Ashram rebelled against, fought, and 
killed Aryiit, and so assumed power over Yemen. 

Ibn IshHq stated: "Aryq remained in control over Yemen for some years but 
eventually Abraha challenged him and the Abyssinian forces split into two sides. 

One side moved to attack the other, but when the armies approached for battle, 

Abraha sent a message to Aryst suggesting that he was wrong to pit the 

Abyssinians against one another to the ultimate damage of all, and that they 

should meet alone in battle, all forces then combining under the authority of the 
one victorious. T o  this AryXt responded with agreement. 

"Abraha, a short, stocky man and a devout Christian, then went out to fight 

Aryq who was tall, handsome, powerfully built, and bore a javelm. Behind 

Abraha was a slave named 'Atwada protecting his rear. Arya~ struck out, aiming 

at the top of Abraha's head, hut his javelin hit him on the forehead and slit his 

eyebrow, eye, nose, and lip; that was why he was known as al-Ashram, i.e. the 
cleft-face. Then 'Atwada advanced from behind Abraha and attacked and killed 

Aryxt. The forces of k y a t  went over to Abraha and all Abyssinians in Yemen 

united under him. Abraha then paid over the blood price for Aryat's death. 

"When this news reached the Negus, who had dispatched them both to 

Yemen, he was furious at Abraha, for he had attacked and billed his commander 

without orders from himself. Then the Negus swore an oath that he would give 

10. The title given to the ruler of Abyssinia (now Ethiopia) 
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Abraha no respite until he had trodden his land and cut off his locks. So Abraha 

shaved his head and filled a leather bag with Yemeni soil which he sent to the 

Negus with a message saying, '0 king, Aryzc was merely your slave as I am. We 

differed about your command; everyone owes you obedience. But I was 

stronger, more effective, and more skilful than he was in managing Abyssinian 

affairs. I shaved my head completely when I heard of the king's oath and have 

sent to him a bag of my country's soil so that he may tread it underfoot and so 

keep his oath.' This message pleased the Negus when he received it, and he sent 

him a message that Abraha should remain in Yemen until further orders. And so 

it was that Abraha did remain in Yemen." 

A n  Account of why Abraha attacked Mecca with elephants to put rhe 
ka'ba to waste and how God quickly destroyed him. 

As God Almighty stated in the Qur'iin, "Have you not seen how God dealt with 

those who had elephants? Did he not defeat their scheme, sending flocks of birds 
which cast upon them stones of baked clay, rendering them like digested chaff!" 

(sayat aZ-Fil, CV, v. 1-5). 

It was said, according to al-Tabari, that the first person to tame an elephant 

was Ifridan b. Athfiyiin, who killed al-Dahha. It was also he who first saddled 

horses. The first person to domesticate and ride a horse, though, was 

Fachammath, who was the third of the world's kings. It was also said that 

Ishmael, son of Abraham, upon both of whom be peace, was the first to ride a 

horse, and it is likely that he was the first Arab to ride. But God knows best. 

Some say that, in spite of their size, elephants are scared of cats. Some army 

commanders brought cats into the pitch of battle when fighting the Indians, and 

so the elephants ran away. 

Ibn Ishaq continued: "Later Abraha built al-Qullays church in Sans', the like 

of which had never at that rime been seen on earth before. He wrote to the 

Negus saying, 'I built a church for you the like of which was never built for any 

king before you, and I will not cease striving until I divert to it the Arabs' pil- 

grimage."' 

Al-Suhayli stated that Abraha sought to humiliate the people of Yemen by 

building this ugly church, humbling them in a variety of ways. He invariably 

amputated the hand of any labourer who arrived for work after dawn. He began 

to transfer to it, from the Balqis palace, marble, stone, and splendid furnishings. 

In it he erected crosses of gold and silver and pulpits made of ivory and ebony. 

Al-%llays was built very tall indeed and its spaciousness was amazing. When 

eventually Abraha died and the Abyssinians dispersed, spirits would inflict evil 

on anyone daring to take any of its building materials or furnishings. This was 
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because the building was undertaken in the name of two idols, Ku'ayb and his 

wife. The height of each of these was 60 cubits. Consequently the Yemenis left 

the church alone. It remained just as it had been up till the time of al-Saff*, the 

first of the 'Abbsid caliphs. He sent there a group of men of determination, 

judgement, and knowledge who demolished it stone by stone; and today its 

remains are completely effaced. 

Ibn Ishaq continued: LLWhen the Arabs learned of and talked about Abraha's 

message to the Negus, a certain intercalator of the Kiniina tribe became enraged; 

the intercalators were the ones who would postpone a sacred month in Mecca, 

during which warfare would have been forbidden, when they wanted to make 

war. This is referred to in the Qur'm: 'The practice of postponing (the sacred 

month) is merely further disbelief" (siirat al-Bada, IX, v.37). 

Ibn Ishaq went on: "This Kinanite then travelled to the al-Qullays church 

and squatted down there, that is he defecated without anyone seeing, then left 

and returned home. When Abraha was informed of this he demanded to know 

who had done such a thing. He was told: 'It was one of the people of that bayt 

(building) in Mecca to which the Arabs made pilgrimage. When he heard of 

what you said of your intention to change the Arabs' pilgrimage to this church of 

yours, he became angry and so defiled it, thereby indicating that it was unworthy 

of being a place of pilgrimage.' 

"Abraha was enraged at this and he swore that he would go to the kacba and 

destroy it. And so he ordered his Abyssinian troops to equip themselves and 

make ready, and then he set forth with his elephant. The Arabs were highly 

anxious and alarmed when they heard of this and considered it their duty to do 

battle with him, when they learned he wanted to destroy the kacba, God's sacred 

edifice. A member of the Yemeni nobility named Dhii Nafr summoned his people 

and those Arabs who would support him to do battle with Abraha and prevent 

his destruction of the ka'ba. Some did respond and they engaged in battle. Dha 

Nafr and his supporters were vanquished and he himself was taken prisoner and 

brought before Abraha. When about to be killed, Dhii Nafr suggested to Abraha 

that he might well be more useful to him alive than dead. So Abraha kept him 
prisoner, in chains; he was a clement person. 

"Abraha continued ahead to meet further adversaries and in the area of 

Khath'am came up against Nufayl b. Habib al-Khath'ami with his two allied 

tribes of Shahran and Nzhis, along with other Arab supporting tribes. They did 

battle, Abraha won, and took Nufayl prisoner. When Abraha was about to execute 

him, Nufayl pleaded for his life and offered to be his guide in the Arab territory, 

guaranteeing that the tribes under him would be obedient to Abraha. So Abraha 

released him and went on ahead, with Nnfayl acting asguide. 

"Reaching T%)if, Abraha was met by Mas'iid b. Mu'anib b. Malik b. Ka'b b. 

'Amr b. Sa'd b. 'Awf b. Thaqif along with the warriors of Thaqif. They 
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addressed Ahraha, saying, '0 king, we are your slaves, fully obedient to you; we 

have no dispute with you and this temple of ours is not the one you want.' By 

this they meant the temple devoted to the goddess al-Lat. 'What you want is the 

building in Mecca; we will send guides to take you there.' So Ahraha passed 

them by unmolested." 
Ihn Is@q went on, "The temple of d-LXt was one they had there in d-ra'if 

that they venerated almost as was the kacba. 

"So Thaqif sent with Abraha Ahn Righzl as guide to Mecca. They travelled as 
far as al-Mughammis where they made a stop. It was there that Aha Righzl died 

and thereafter the Arabs stoned his grave; his grave is the one at al-Mughammis 
that people still stone. In the story of Thamiid, Ahti Righd was one of their men 

who would seek refuge at the sanctuary but was struck and killed by a stone as he 

left it. Once the Messenger of God (SAAS) said to his Companions, 'And the 

proof is that he was buried with two branches of gold.' When his grave was 
disinterred, they did find them. He was said to he known as Aba Thaqif." 

The connection between this and Ibn Ish~q's account is that the name of this 

latter Ahii Righzl was the same as that of his ancestor and that the people stoned 

his grave just as they did that of the former. But God knows best. Jarir spoke the 
verse: "When al-Farazdaq dies, then may people stone his grave like they stoned 

Aha Righid's." l1 

It seems evident that he was the second. 

Ibn Is@q continued: "When Ahraha made a halt at al-Mughammis he sent on 
ahead to Mecca one of his Abyssinian men named al-Aswad h. Maq~ad  with 

some cavalry. He brought to him the possessions of the people of Tihama, from 

Quraysh and others; this included 200 camels belonging to 'Ahd al-Mu~alih b. 
Bshirn who was at that time the leader and elder of Quraysh. As a result, 

Quraysh, Kinwa, and Hudhayl, and all those venerating the kucbu decided to do 

battle with Ahraha but abandoned this idea when they learned they had 

insufficient power to match hi." 

Ahraha then sent Hunzia the Himyarite to Mecca with the following order: 
"Find the leader and the most noble of these people. Then tell him that the king 

says, 'I have not come to war upon you, hut only to destroy that building (the 

kacba). If you do not engage in warfare to prevent our access to it, then I shall have 

no need for your blood.' If he does not want war, bring him to me with you." 

When Hun%@ entered Mecca he asked after the leader of Quraysh. He was 

directed to 'Abd d-Muwib  h. H%hm and so passed on Ahraha's message to 

him. 'Ahd al-Mu~alih replied, "By God, we do not want war with him and have 

not the power for it; this house is God's sacred house and that of His true 

follower Abraham, upon whom he peace." He was saying in effect, "If God does 

11. Jarir and al-Farazdaq, who lived during the seventh to eighth centuries AD, are remembered 

ch~efly for their satlric verses aimed at one another. 
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protect it from Abraha, then it is because it is His holy sanctuary and His house. 

Ifhe abandons it to him, then, by God, there's no way for us to defend it." 

Hunata then told 'Abd d-Mu@b that he must accompany him to Abraha in 

accord with his orders. 

So 'Abd al-Mutr;llib set off along with some of his sons. Arriving at Abraha's 

encampment, he asked to see Dhii Nafr, who was a friend of his. When he met 

Dhii Nafr, still in confinement, he asked hi whether he had any solution to 

their predicament. Dha Nafr replied, "How can a man have a solution when he 

is a king's prisoner and is expecting to be killed at any time? I have no advice to 

give you, except to say that Unays, the elephant keeper, is a friend of mine. I will 

send him a message strongly commending you and ask hi to seek permission 

for you to address the king. Speak to hi as you see fit, and Unays will intercede 

on your behalf as well as he can." 

'Abd al-Muttalib agreed and Dhii Nafr sent Unays the following message: 

"'Abd al-MutMb is lord of Quraysh and custodian of the well'' of Mecca; he 

feeds both men in the plains and wild animals on the mountains. The king seized 

200 of his camels. So seek permission for him to see the king and intercede for 

him as best you can." Unays responded that he would. 

Unays then spoke to Abraha, saying, "0 king, here at your door seeking 

audience is the lord of Quraysh and keeper of the well of Mecca; he feeds both 

men in the plains and the wild beasts in the mountains. Allow him in to see you 

to discuss a matter with you." Abraha let him in. 

'Abd al-Mutr;llib was the most dignified, handsome, and impressive of men. 

When Abraha saw him, he wanted to honour him by not making him sit below 

himself. But he did not want the Abyssinians to see him sitting next to himself 

on the throne. So Abraha descended, sat down on a carpet, and had 'Abd 

al-Muttalib take his place beside him. He then told his interpreter to ask why he 

had come and he did so. 'Abd al-Muffalib replied, "What I want is for the king 

to return the 200 camels he took from me as compensation." 

Hearing this, the king told his translator to reply as follows: "You impressed 

me when I saw you, but you displeased me when you spoke. You want to talk to 

me about 200 camels I took from you in compensation, but not about the 

building which is your religion and your ancestors' religion that I have come to 

destroy?" 

'Abd al-Muttalib replied, "I am the owner of the camels; the building has its 

own master who will protect it." 

Abraha replied, "He won't protect it from me." 

"Then it's between you and Hi," 'Abd d-Muffdib said. 

And so Abraha returned his camels to 'Abd al-MuyMib. 

12. The reference is to ulmzam, the holy well in Mecca 
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Ibn Ishaq stated that when he went in to see Abraha, 'Abd al-Munalib was 

accompanied by Yahur  b. Nafatha b. 'Adi b. al-Dil b. Bakr b. 'Abd Manat h. 

Kinana, leader of Bano Bakr tribe, and Khuwaylid b. Wa'ila, leader of Hudhayl. 

These men offered Abraha one-third of the produce of Tih%na if he would 

withdraw and not destroy the building. But Ahraha refused their offer. And 

God alone knows whether or not that happened. 

When they left Abraha, 'Abd al-Mu<r;llib went to report to Quraysh and told 

them to retreat from Mecca to defensive positions in the mountains. Then 'Abd 

al-Mudib took hold of the metal door knocker of the kacba and stood there 

with a group of men from Quraysh praying to God and asking His help against 

Abraha and his troops. As he stood holding the kacba door knocker, 'Abd 
al-Mugalib recited the verses: 

"0 God, Your worshippers protect their homes, so protect Your building, 
Let not their cross and their power vanquish Yours tomorrow 
If You should leave them free with our qibla,13 then that is what You will." 

Ibn Hishm said that these were what he found to be the authentic verses of 

this poem. 

Ibn Ishaq reported that 'Abd al-Mugalib then released the kacba door-knocker 

and went off, along with his men of Quraysh, to the mountain peaks, taking up 

defensive positions and waiting for whatever Abraha might do. 

Next morning Abraha prepared to enter Mecca, readying his elephant and 

equipping his troops. The elephant's name was Mahmad. When they directed 

the elephant towards Mecca, Nufayl b. Hahib came close to it, took its ear and 

told it, "Kneel down, then go hack to where you came from. Here you are in 

God's holy land." Then he released the elephant's ear and it knelt. 

According to al-Suhayli this means that the elephant fell to the ground, since 

it is not in the nature of elephants to kneel; although it has been said that some 

elephants do kneel like camels. God knows best. 

Nufayl b. eabib hurried off into the mountains. Abraha's troops beat the 

elephant to make it stand up, struck its head with axes, and stuck hooks into its 

hide until it bled. But it refused to stand. Then they turned it to face towards 

Yemen, and it got up and moved in a hurry. When they directed it towards Syria 

and then towards the east it did the same. But when they turned it towards 

Mecca it knelt again. 

Then God sent against them birds from the sea like swifts and crows, each 

one of which carried three stones, one in its beak and one in each claw. The 

stones were like chickpeas and lentils. Every soldier hit died, but not all were 

struck. 

13. The gtbla is the direction, usually indicated by a decorated niche in the wall of a mosque, to 

which Muslims mm in prayer, towards the ka'bn, that is. 
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So they retreated in haste along the road by which they had come, calling out 

for Nufayl b. Habib to lead them on the way back to Yemen. About this situation 

Nufayl spoke these verses: 

"Greetings to you from us, 0 Rudayna. How much we have gladdened our eyes 
this morning! 

Rudayna, had but you seen, but may you see not, what we saw at Mt. Mulpa~sab. 
Then you would have forgiven and praised me, and not felt ill will at what passed 

between us. 
I praised God to see the birds, and feared that a stone be cast upon me. 
While all called out for Nufayl, as though I owed the Abyssinians some debt." 

Ibn Ishaq continued, "So down they scrambled by any path, dying randomly 

where they went. Abraha was struck on his body and they carried him away as 

his lingers dropped off one by one. As they fell pus and blood emerged. When 

they got him to Sans  he was like a baby bird. He finally died when his heart 

burst from his chest. Or so they say." 

Ihn Ishaq went on to relate that Yacqiib b.Wtha told him that it was reported 

that measles and smallpox were seen for the first time in Arab lands that year. 

Also that that was the first year bitter plants were observed there: the African 

rue, the colocynth, and the Asclepras grgantea. 

Ibn Ishaq commented that when God sent Muhammad (SAAS) one of the 

actions he enumerated as God's grace and bounties upon Quraysh was His 

having repelled the Abyssinians and saved Quraysh for posterity. And so God 

spoke in the Qur'an, "Have you not seen how God dealt with those who had 

elephants? Did he not defeat their scheme, sending flocks of birds which cast 

upon them hard stones of baked clay, rendering them like digested chaff?" 

(siirat al-Fil, CV, v.1-5). 

At this point both Ibn Ishaq and Ibn Hish- go into interpretations of this 

chapter and the one that follows it. I have dealt with this in my Tafsir ( E ~ e ~ e s z s ) ' ~  

in all sufficiency, God be willing, and to Him is due all praise and credit. 

Ibn Hishim stated that the word al-abltbil, flocks, means groups; the Arabs 

used no singular form for this noun that we know. He also stated that regarding 

the word al-swrl, i.e. "hard", Yiinus the grammarian and Aba 'Ubayda told him 

that the Arabs used it to mean "very solid". Some commentators claim that the 

latter is really two Persian words made into one by the Arabs, they being sanj 

andjzll. The 6rst of these means "stone", the second 'Lclay", so the combination 

word would indicate something made of both of these. The word ' a ~ a f  in the 

Qur'm passage quoted above means vegetation foliage that has not been chewed. 

Al-Kisa'i said that he had heard from a grammarian that the singular of the word 

al-ababil is rbbil. 

14. Ibn Kathir, Tafsr.. . ,Val. 4, pp548-53. 
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Many early authorities interpreted this word al-abGbil to mean birds that follow 

one another hither and thither in groups. 
According to Ibn 'Abbas they had beaks like those of hirds hut paws like those 

of dogs. 

'Ikrima said that their heads were like those of lions which emerged at them 
from the sea and that these were green. 

Wbayd b. 'Umayr said that they were black sea-birds bearing stones in their 
beaks and claws. 

According to Ihn cAbba~ they were similar in form to the griflins of North 

Africa. He also maintained that the smallest stones they had were like human 
heads, some as big as camels. That is what Ynnus h. Bukayr said on the author- 

ity of Ibn Ishaq. It is also said they were small - but God knows best. 

Ibn Abi Hatim said that he was told, by Aba Zur'a, Muhammad b. 'Abd Allah 
b. Aba Shayba, and Abn Mu%wiya, from al-Acmash, Abii Sufym, and Wbayd 

b. 'Umayr, that when God wished to destroy those with the elephant He sent 

upon them birds like swifts that were raised up from the sea. Each bird carried 
three stones, two in its claws and one in its beak. He said the hirds came, lined 

up over their heads, screeched, and dropped what was in their claws and beaks. 
Each stone that fell on a man's head exited through his behind and each stone 

that fell on one side of a man exited from the other. God also sent a fierce gale 
which struck the stones and increased their velocity. And so they were all killed. 

But, as Ibn Ishaq has stated above, not all were struck by the stones. Some did 

return to Yemen to tell their people of the disaster that befell them. And it was 
also said that Abraha, God curse h i ,  went back, his fingers dropping off one by 

one, and that when he reached Yemen his chest burst open and he died. 
Ibn Ishaq related that CAbd Allah b. Abu Bakr told him, on the authority of 

'Amra, that  isha' ha'^ said, "I saw the elephant's keeper and guide in Mecca, both 

blind and crippled, begging for food." As mentioned above, the keeper's name 
was Unays, though no name was given for its guide. But God knows best. 

Al-Naqqash stated in his Qur'm exegesis that a torrent bore away their bodies 

into the sea. Al-Suhayli said that the events of the elephant occurred on the first 
day of Muharram, year 886 of the era of Dhu alQarnayn (Alexander the Great). 

And I add that it was the same year that the Messenger of God (SAAS) was 

horn, as is generally known. It is also said, however, that these events preceded 
his birth by some years, as we will report, God willing, and in Him we trust. 

Here Ibn Ishaq mentions the poetry recited by the Arabs on this great occasion 

on which God rendered His sacred house victorious, wishing it to be honoured, 

respected, purified, and digdied through the mission of Muhammad (SAAS) 

and through the true religion He legislated to him. One of the elements of this 

15. %'isha was the daughter of Abii Bakr and became the wife of the Prophet 
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religion, indeed one of its pillars, is prayer, the direction of which would be 

towards this sanctified kacba. What God did then to the elephant's army was not 

a victory for Quraysh over the Abyssinian Christians; the Abyssinians were at 

that time closer to it (i.e. to victory from God) than the polytheist Quraysh. T h e  

victory belonged to the sacred house and served to set the foundation and pave 

the way for the mission of Muhammad (SAAS). 

Included in this poetry are the verses of 'Abd Allith b. al-Zibacra al-Sahmi: 

"They fled in terror from Mecca's interior, its sanctuary undisturbed for ages past; 
Sirius had created no nights inviolate since not even one of the mightiest of men 

could ever aspire to attack it. 
Ask the Abyssinian prince what he saw of it; he who has knowledge of it shall 

inform the ignorant. 
Sixty thousand men did not return to their land, even their sick did not live after 

their homecoming. 
'Ad and Jurhum were there before them, hut God held it high above all men." 

Aba Qays b. al-Aslat al-anslari al-Madani also spoke verses on the subject: 

"God's work it was the day of the Abyssinians' elephant; many times did they urge 

it on, hut it didn't budge; 
Their hnnks were under its sides and they slashed its trunk until it tore. 
They used a knife instead of a whip; when they aimed it at its hack it was badly 

wounded. 
So it turned and ran away, and those there did fail for their evil. 
God sent a gale down upon them, overwhelming them as if they were dwarves. 
Their priests urged fortitude hut they screamed like bleating sheep." 

Abii al-Salt Rabi'a b. Aba Rabib Wahh b. 'Allitj al-Thaqafi spoke the following 

verses, though Ibn Hishitm attributed them to Umayya h. Aha al-Salt: 

"Our Lord's signs are manifestly clear, only disbelievers doubting them. 
He created night and day and all clear, its reckoning determined. 
Then a merciful Lord makes clear the day with a sun of spreading rays. 

He kept the elephant at al-Mughammis until it crawled as though hamstnmg. 
Kneelmg down like a camel, and still, as if it were carved out of a rock from the 

mountain. 
Around it heroes from among the kings of Kinda, eagle-like lords in wars 
They left it, then all fled in fright, each with a broken leg. 
All religions except Abraham's al-Hanifa are null in God's sight on Judgement Day." 

Aba Qays b. al-Aslat said also: 

"Arise and pray to your God, cleansing yourself at the pillars of His house between 

the rugged mountains. 
From it you had a certain calamity on the day of Aha Yaksiim [Abraha, tr.], leader 

of the phalanges: 
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His 6litc walks on the plain, his troops on their camels at the mountain heights. 
When you received victory from the Owner of the Throne, hosts of angels repelled 

them, casting soil and stones. 
Quickly they turned in flight; and of the Abyssinians all who returned were 

injured." 

Also among such verses is the one of 'Ubayd Allah b. Qays al-Ruqayyzt 

extolling the greatness of the kacba and its protection through the destruction of 

those wishing it harm: 

"Split-face (Abraha) attacked it, coming with his elephant, but his army turned 
back, defeated. 

Birds rained stones down upon them until he was like a man being stoned. 
Whoever attacks that place returns with his armies defeated, humiliated." 

Ibn Ishzq and others related that upon the demise of Abraha, his son Yaksam 

assumed power, followed by the latter's brother Masrtiq b. Abraha. He was the 

last of their kings and it was from him that Sayf b. Dha Yazan of Himyar 

wrested the kingship with the aid of troops he brought from Chosroe 

Aniishirwm, as we shall relate. The events with the elephant occurred in the 

month of Muharram, in the year 886 in the era of Dho al-Qarnayn, Alexander 

son of Phillip, the Macedonian, after whom the Greeks count their calendar. 

Abraha and his two sons having died and Abyssinian rule over Yemen having 

ended, al-Qullays, the temple Abraha had built, in his ignorance and stupidity, 

as a substitute for the Arab pilgrimage, was abandoned and left unattended. He 

had constructed over it two wooden idols, Ku'ayb and his wife, each one 60 
cubits high. These idols were invested by spirits, and consequently anyone 

chancing to take anything from the temple building or its funishings would 

come to harm. This continued to be the case until the time of al-Saffnh, the first 

of the 'Abbasid caliphs. When he was told about it and all its marble and 

furnishings that Abraha had brought from the Balqis castle in Yemen, he sent 

people to disassemble it stone by stone and to take away all its contents. That  is 

how alSuhayli related it; God knows best. 

A n  Account of the reversion of the Kingship from the Abyssinians to 
S a y f  b. Dhii Yazan the Himyarite, just as the two soothsayers had 

predicted to Rabi'a b. N a y ,  the Lakhmite. 

Muhammad b. Ishnq, God have mercy on him, said that when Abraha died, his 

son Yakstiin b. Abraha became king over the Abyssinians. Abraha's agnomen 

was Abti Yaksam, i.e. the father of Yaksiim. Then, when Yaksom died his 

brother M a s ~ q  b. Abraha became the Abyssinian king over Yemen. 
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Ultimately, the people of Yemen having so long suffered in misery, Sayf b. 

Dha Yazan, the Himyarite, became rebellious. His genealogy was Sayf b. Dha 

Yazan b. Dhii Asb& b. Mslik h. Zayd h. Sahl b.CAmr h. Qays b. Mu%wiya h. 

Jashm b. 'Abd Shams h. Wz'il b. al-Ghawth h. Qumn b. 'Arib b. Zuhayr b. 

Ayman h. al-Hamaysac b. alLCAranjaj, the last being Himyar h. Saba'. Sayf was 

also known as Aha Murra. 

He made his way to the Byzantine emperor and complained to him of the 

state of affairs in Yemen, asking him to oust the Abyssinians and appoint hi 

governor there. He suggested the emperor send from Byzantium whatever 

troops he thought necessary for this purpose and so himself would become king 

of Yemen. The emperor declined. 

So Sayf went to al-NuCmxn b. al-Mundhir, who was Chosroe's vice-regent 

over al-Hrra and the neighbouring territories in Iraq, and complained to him 

about the Abyssinians. Al-Nub% responded that every year he sent an official 

delegation to Chosroe, and invited Sayf to stay with him until then. Sayf 

agreed. 

Sayf later did accompany al-Nucm%n, who took him in to see Chosroe, seated 

in the chamber where his crown was kept. His crown was like a large grain 

bucket and was, so they say, set with rubies, chrysolites, pearls, gold, and silver, 

suspended by a gold chain from the dome of his audience chamber. His neck did 

not bear the crown; he was kept hidden by a cloth until he sat down there. Then 

he would put his head into his crown. When he was thus positioned on his 

throne, the cloth would be removed. All who saw him for the first time would 

kneel down in awe of hi. 

When Sayf entered he bowed his head down low, and the king commented, 

"It is really stupid to come in through such a tall doorway and bow one's head 

down so low! " 
When this remark was transmitted to Sayf, he responded that he had only 

done this out of his preoccupying distress that overwhelmed all else. He then 

went on to say, "0 king, crows have taken charge of our country!" 

"What crows?" Chosroe asked, "the ones from Abyssinia or from Sind?" 

"From Abyssinia. I've come to ask your help; and you shall have kingship 

over all our land." 

Chosroe replied, "Your country is far away, and its riches meagre. I'm not 

going to embroil an army from Persia in Arabia. I don't need that." 

He then presented Sayf with 10,000 pure-minted dirhams and a robe of 

honour. Having received these, Sayf went outside and began distributing the 

money to people. When the emperor heard of this he wondered why, and so sent 

for him and asked hi why he was throwing away a king's gift to people. 

Sayf replied, "What else am I to do with your gift? Are not the mountains of 

my country made of gold and silver?" 
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He said this to arouse Chosroe's interest. So Chosroe then assembled his 

advisers and asked their counsel about Sayf and his mission. They reminded 

hi of the presence in his gaols of prisoners he had condemned to death and 

suggested he send them with Sayf. For if they were killed that was what Chosroe 

had intended for them anyway, and if they triumphed his own domain would be 
expanded. 

Chosroe therefore sent off with Sayf eight hundred men from his prisons and 

placed them under the command of a man named Wahrii, an elder of the highest 

repute and ancestry. They set sail in eight ships, of which two sank; so six ships 

eventually arrived on the coast of Aden. 

Sayf gathered together all his own men he could to help Wahriz, saying, "My 

leg is with yours till we all die or all triumph." Wahrii replied that that was fair. 

Masriiq b. Abraha then came out with his troops to meet them in battle. 

Wahriz sent his own son out to do combat and test their mettle. Wahriz's son 

was slain; this increased the anger and hatred the father had for them. 

When the enemy troops were positioned on the battlefield, Wahriz asked his 
men to indicate which was their king. They pointed to a man on an elephant 

with a crown and wearing a ruby between his eyes. He saw him and told them 
not to attack him. 

For some time nothing was done. Then Wahriz asked what the Abyssinian 

leader was doing now. They told him he was now on a horse. Again Wahriz told 

them not to attack him, and for long they waited. Eventually Wahrii asked after 

the king and was told he was now on a mule. "So", Wahrii commented, "on an 

ass's filly, is he? He has humbled himself and his domain. I'll take a shot at him. 

If you see his companions not moving, then stay still till I give you further 

orders, for I will have missed the man. But if you see his people crowding 

around him and not advancing, I shall have hit him. In that case, you advance at 

them." 

With that he braced his bowstring; they say his bow was so stiff only he could 

brace it. He then had his eyebrows tied hack and let the arrow fly. He split the 

ruby between the king's eyes and the arrow pierced right through his head and 

emerged from its back. He was knocked off his mount, and the Abyssinians 

milled around him in confusion. The Persians charged and the Ahyssinians were 

defeated, being killed or fleeing in all directions. 

Wahriz advanced to enter San'n'. When he reached its gateway he insisted 

that his banner could never enter in a lowered position, and that they should 

therefore demolish the gate. This was done and he went inside with his banner 

held high. Sayf b. Dha Yazan then said: 

"People thought the two kingdoms had united. 
If some had really believed it, then the matter would be serious and grave. 
We killed the general M a s ~ q  and spilt blood on the sandhills. 
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The new general, Wahriz, the people's general, swore an oath 
Not to drink wine before taking prisoners and booty." 

Arabs from Hijzz and elsewhere came in delegations to Sayf, praising him 

and congratulating him that the kingship had gone to him. Quraysh sent such a 

delegation a i d  its number included 'Abd al-Mugalib b. Hashim. Sayf gave him 

the glad tidings of the coming of the Messenger of God (SAAS) and informed 

him of what he knew about him. Details of this will be given hereafter in the 

chapter related to the predictions of his coming. 

According to Ibn Ishaq, Abii al-Salt b. Rabi% al-Thaqafi spoke the following 

verses. However, Ibn H i s h  attributed them to Umayya b. Abij al-Salt. 

"Let vengeance seekers be like Ibn Dhii Yazan, who took to the sea and for ages 

sought a way to his enemies, 
Going to Caesar when his journey seemed right, but finding there none of what he 

sought. 
Then he turned after ten years to Chnsroe, disregarding his life and the cost 
Until he came bringing a band of free men; how quickly you sped! 

What a fine group of men; I never saw their like before. 
Persian braves, mighty warriors, archers, like lions raising their cubs in the forests, 

Their bows shooting arrows like howdah poles, swiftly dispatchmg their enemies. 

You sent lions against black dogs, their prey defeated and lost in the land 
So drink up, enjoy your crown, and settle at the top of Ghumdm's palace as your 

permanent home. 
Those were fine deeds. They were not two pails of milk mixed with water and later 

turning to urine!" 

I t  is said that Ghumdan mentioned here was a palace in Yemen built by Ya'rub 

b. Q a h m ;  it was owned after hi by Wa'ila b. Himyar b. Saba'. I t  was reputed 

to be 20 storeys high. God knows best. 

Ibn Ishaq relates that 'Adi b. Zayd al-Hiri, of the Banii Tamim, spoke these 

verses, 

"What after San'~'? There lived governors of abundant gifts. 

Its buildcrs raiscd it high to the scattering clouds, its chambers musk-scented. 
Guarded by the mountains against the enemy hordes, its heights unscalable. 

The hooting of owls pleasingly answered at night by the flute players. 
Fate led there the army of free men, their knights in procession, 

Crossing the desert on mules bearing death, accompanied by their foals, 
Until the princes saw them from the castle heights, their divisions annour-clad, 

The day they shouted at the barbarians and al-Yaksum, 'Damn all who flee!' 
A day long remembered, when a prosperous way of life ended which had been 

secure, 
A day when the one was replaced by the many, so times change, many the marvels, 

After the Tubbackings came noblemen whose satraps held quiet sway there." 
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According to Ibn Hishim this is what Satih meant when he said, "Iram Dhn 

Yazan will follow, emerging from Aden to fight them, and he will leave not one 

of them in Yemen." This is also what Shiqq meant by saying, "a young man, 

guilt-free and faultless, who will emerge from the line of Dhn Yazan." 

Ibn Ishaq's account states, "So Wahriz and the Persians stayed in Yemen. 

And the abndI6 who live in Yemen today are descendants of these Persian 

troops." 
The rule of the Abyssinians in Yemen, lasting between Aryat's arrival and the 

death of Masmq h. Abraha at the hands of the Persians and the removal of the 

Abyssinians, was 72 years. Their dominion was passed through four rulers, 

kyat ,  then Abraha, then Yaksiim b. Abraha, and finally Masriiq b. Abraha. 

A n  Account of how Persian rule in Yemen ended. 

Ibn Hishm's account states that eventually Wahriz died and Chosroe appointed 

his son al-Marzuba b. Wahriz over Yemen; when he died, Chosroe appointed 

the latter's son al-Taynujan. Later Chosroe exiled al-Taynujm from Yemen and 

appointed Badhm to the rule; it was during his reign that the Messenger of God 

(SAAS) was appointed to his mission. 

Ibn Hish%m also relates that he was informed, on the authority of al-Zuhri, 

that the latter said that Chosroe wrote the following to Badhm, "I am told that a 

man from Quraysh has appeared in Mecca claiming to he a prophet. Travel to 

him and seek his repentance. If he repents, well and good. If he does not, send 

me his head! " 
Badba sent Chosroe's message to the Messenger of God (SAAS) who 

replied, "God has promised me that Chosroe will be killed on such and such a 

day and month." When this response was brought to Badban he came to a halt 

and waited, saying, "If indeed he be a Prophet, it will occur as he said." And 

God did kill Chosroe on the day foreseen by the Messenger of God (SAAS). 

According to Ibn Hishim he died at the hands of his son Shirawayh. Others 

state that his sons joined forces to kill him. 

This Chosroe was by name Abrawiz b. Hurmuz b. Anushirwan b. Qabb2dh. 

It was he who defeated the Byzantines, as referred to in the Almighty's words in 

the Qur'an, "A.L.M. The Romans have been defeated in the closest land" (siirat 

al-Ram, XXX, v. 1-3). This will be explained later. 
According to al-Suhayli his death occurred the night of Tuesday, the tenth of 

Jumada al-Ula, of the year 9 AH. What happened, it is thought, though God 

16. The word in Arabic means "sons". Originally it was used in this context to refer to the off- 

spring of the Persians who accompanied Sayf h. Dhii Yazan to Yemen. Then the term became 

more loosely used to refer to those whose mothers were not fiom the same race as their fathers. 
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alone knows, is that when the Messenger of God (SAAS) wrote to Chosroe 

inviting him to accept Islam, he became enraged, tore up the letter and then 

wrote his own instructions to his governor in Yemen. 

Some accounts report that the Messenger of God (SAAS) replied to Badhm's 

emissary with the words, "This night my Lord has killed your lord." And i t  was 

as he said, Chosroe being killed that very same night by his sons as a result of his 

having changed from justice to tyranny. Having deposed hi they appointed his 

son Sh~rawayh in his place. But he only lived on for six months or less after he 

had murdered his father. 

Khalid b. Hiqq alShaybmi spoke the following verses on this: 

"And there was Chosroe, sliced up by his sons with swords as if he were meat. 
One day fate did bring him to term; is there not a term for every pregnant 

mother?" 

Al-Zuhri added that when news of Chosroe's death reached Badha,  he sent 

word to the Messenger of God (SAAS) of the acceptance of Islam by himself 

and the Persians along with hi. His Persian envoys asked, "To whom do we 

belong, Messenger of God?" He replied, "Yon are from us and to us, the people 

of the House." According to al-Zuhri, that was why the Messenger of God 

(SAAS) spoke the words, "Salman is of us, the people of the House." 

It seems that this was after the emigration of the Messenger of God (SAAS) 

to Medina. He therefore sent his commanders to Yemen to inform people of 

what was good and to call upon them to believe in God, the Almighty and 

Glorious. First he dispatched KhZlid b. ai-Walrd and 'Ali h. Aha Taib; later 

Aba Masa al-Ash'ari and Musdh b. Jabal followed them, and Yemen and its 

people accepted Islam. 

Badhm died and his son Shahr h. Badhan ruled after him. It was he whom 

al-Aswad al-'Ansi killed after al-Aswad had pretended prophecy and taken 

Shahr's wife, as we will report, and expelled from Yemen the deputies of the 

Messenger of God (SAAS). When al-Aswad was kiied the authority of Islam 

returned. 

Ibn Hisham stated that it was he whom Satih had meant by his words, "A 

Prophet pure to whom revelation comes from the All-high." He was also meant 

by Shiqq when he said that Persian rule would be "brought short by a messenger 

dispatched, who will bring forth truth and justice among a people of religion and 

virtue, in whom power shall reside until the Day of Separation." 

Ibn Ishaq states also that there was, so they claim, a stone inscription in 

Yemen, from the Book of Psalms, dating from ancient times which read, "Who 

rules Dham%r? Himyar the Good. Who rules Dhamzr? The evil Abyssinians. 

Who rules Dhamar? The free Persians. Who rules Dhamar? Qnraysh the 

merchants." 
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A poet's words on this subject are recorded by al-Masciidi as follows, "When 

Dhama was named, it was asked, 'To whom do you belong?' 'To Himyar the 

good', came the reply. Asked to whom next, the reply came, 'To the Abyssinians 

most vile.' 'To whom next?' it was asked, and 'To the free Persians' came the 

reply. 'To whom next?' it was asked, and 'To the merchants of Quraysh,' came 

the reply." 

It is said that these verses quoted by Muhammad b. I sh~q  were found 

inscribed at the grave of Hiid, upon whom be peace, when the wind exposed his 

tomb in Yemen. That was shortly before the time of Balqis, in the days of 

Malik b. Dho al-Manar, brother ofcAmr Dhn al-Adhsr b. Dhii al-Manar. It is 

said also that it was inscribed on Hiid's tomb and that those were his own 

words. 
It is al-Suhayli who related this; God knows best. 

The Story of al-Satiriin, King of al-Ha* 

His story was related at this point by 'Abd al-Mdik b. H i s h a  because of what 

certain scholars of genealogy had stated in connection with al-Nucn%in b. 

al-Mundhir, mentioned above. They related that when Sayf b. Dhn Yazan went 

to al-Nucmzn and asked him for help in regaining control over Yemen, it was 

stated that al-Nu'man had descended from at-S?i$~n, king ofal-Hadr. 

We earlier stated from f in  I shq  that al-Nucman b. al-Mundhir was of the 

line of Rabi'a b. Naqr, and that it was reported from Jubayr b. Mut'im that he 

was a descendant of Qanw b. Macad b. 'Adnzn. These are, then, three state- 

ments on his genealogy, and Ibn Hishzm went on to tell about the king of 

al-Hadr. 

Al-Ha& was a great fortress built by that king, whose name was al-Stiriin, 

on the banks of the Euphrates. It was positioned high up and built tall and very 

spacious, its accommodations being like those of a large town. It was extremely 

well fortified and decorated in the utmost luxury, splendour, and good taste; it 

received taxes from all the surrounding areas. 

The genealogy of al-S~uriin, as given by Ibn al-Kalbi, was al-Dayzin b. 

MucZwiya b. Wbayd b. Ajram, from the tribe of Sulayh b. Hulwan b. al-Hiifb. 

Quda'a. 

Others said that he was of the al-Jarzmiqa, one of the Tawz'if kings whom he 

used to lead when they gathered to make war against one of their enemies. His 

fortress was between the Tigris and the Euphrates. 

Ibn H i s h a  went on to state that Chosroe Sabnr Dhn al-Aktzf attacked 

a l - S Z ~ N ~ ,  king of al-Hadr. 

Someone other than Ibn H i s h h  stated that the one who attacked the king of 

al-Hadr was Sabm b. Ardashir b. B%bik, the first of the Sassanian kings, who 
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humiliated the Tawa'if kings and returned control to the Chosroes. Sahiir Dhti 

al-Aktzf, this authority claims, came a long time afterwards. God knows best. 
That information comes from al-Suhayli. 

Ibn Hishw's account continues, "And Siibbar besieged al-Hadr for two 

years." Others say four years. 

His reason for doing this was that a l - S z h ~ n  had attacked Sahiir's territory 

during the latter's absence in Iraq. The daughter of al-Sii~iriin, whose name was 

al-Nadira, looked down and saw Szhiir dressed in silk garments and wearing a 

gold crown studded with topaz, emeralds and pearls; and he was handsome. So 

she secretly sent him a message asking if he would marry her if she opened the 

fortress gate for him. He replied that he would. 

That evening al-Sii~iriin drank wine till he was drunk; he was always drunk 

when he went to bed. Then she took the fortress keys from beneath his head and 

gave them to a servant of hers who opened the gates. Another account states that 

she directed Szhiir's people to a wide water channel through which they entered 

al-Hadr. Yet another version has her tellmg them of a spell over the fortress; 

they knew it would not be conquered until a grey pigeon was taken, its feet dyed 

with the menstrual fluid of a blue-eyed virgin, and then released. If it dropped 

on the walls of the fortress the spell would be removed and the gates would 

open. Siibiir did this, and the gates did come open. 

So Szhiir went inside, killed alSzhrtin, confiscated al-Hadr and then 

destroyed it. Then he took al-Nadira away with him and married her. While 

sleeping at night in bed, she began tossing and turning and could not sleep. 

Szbiir had candles brought and they searched her bed, in which they discovered 

one myrtle leaf. Siihiir asked her if that was what had kept her awake, and she 

replied that it was. 

Siibiir asked her how her father had treated her. She answered, "He furnished 

me with silk brocade, dressed me in silk, gave me the choicest food17 to eat and 

wine to drink." 

Szbm commented, "And then you treated him the way you did! You'd do the 

same to me quicker!" 

Then he tied her tresses to the tail of a horse and it galloped away until she 

was killed. 

Acsha Bani Qays b. Tha'laha composed these verses about this: 

"Consider al-Hadr and its people's ease; but do blessings last forever? 
Sbhbiir kept his troops there two years, stnking it with their adzes. 
And when he gave prayer to his Lord, and repented, He took no revenge. 
Did his Lord provide him extra power, and was there ever the like of his castle? 

17. In the original the text reads, "gave me brain as food to eat". Cooked brain was considered a 

delicacy. 
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He had appealed to his people, 'Come to your task; it is set; 
Die nobly with your swords; I see death is ordained for those so fated.' " 

Also 'Adi b. Zayd spoke the following verses in this regard, 

"Al-Hadr was afflicted from above by a dreadful, terrible, huge calamity 
Due to a maiden who did not protect her father when he was delirious and off his 

guard; 
She gave him much evening wine, undiluted, which he drank abundantly. And 

wine deludes, its imbiber never quenched. 
That night she surrendered her people, believing the (enemy's) chief would marry 

her, 
But next morning the bride's reward was blood running in streams, 

Al-Hadr was ruined and confiscated; her chamber was fired and its contents 

burned." 

CAdi b. Zayd also recited the verses, 

"0 malicious blamer of fate, are you guilt-free and perfect? 
Or has time promised you a solid pledge to be ever safe? Indeed you are stupid and 

conceited. 

Or whom did you see fate made immortal, and who had a watchful guard lest he be 
harmed? 

Where now is Caesar Anoshirwan, the king of kings, or where Snbur before 
him? 

The noble Ban" Aqfar, kings of Byzantium, not one of them remains remembered. 

And al-Hadr's lord, built by him, with both the Tigris and the al-Khabilr rivers 

made to flow to it, 
Of marble built and plaster adorned, with birds nesting in its heights, 

Unsuspecting of misfortune, yet all state now gone, its gates deserted. 
Remember the lord of al-Kha~amaq,'~ who set forth one day, though right guidance 

requires thought. 
His wealth and properties delighted him, the sea was his command, and his palace 

at-Sadr, 
Yet his heart was converted and he said, 'What joy for the living to death pro- 

gressing, 
Then becoming like leaves dried and tossed by the wind and breezes?'" 

T h e  man referred to in the verses above as the 'lord of al-Khawarnaq' was a 

king of by-gone days who had been warned by a learned man of his time about 

his conduct and practices. The  king had exceeded his bounds, become arrogant 

and self-willed, and followed his own instincts unbridled. The learned man 

warned him by-reference to the kings and states that had preceded him, how 

18. He is referring to al-Nu'man, king of al-Hira, who owned the two palaces of al-Khawamaq 
and alSadir. He is mentioned frequently in the poetry of the pre-Islamic era. 
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they had gone without a trace, and that nothing he took from others would not 

be transmitted from him in turn to those foUowing him. This advice had impact 

and influence on him, and be was converted, giving thought to both his present 

and past and to the constraints of the grave. So he repented, returned to the faith 

and changed his ways. He abdicated, dressed himself as a mendicant, went off 

into the wilderness and the desert, and enjoyed solitude, shunning that pursuit 

of the senses and disobedience to the Lord of the Heavens followed by most 

people. 

His story was told in extensive detail by the Sheikh and I m m  Muwaffaq b. 

Qudama al-Maqdisi, may the Almighty have mercy on him, in his book 

Al-Tawwabiln (The Repentants). Similarly, the ha& Abii al-@sim al-Suhayli 

reported it, thoroughly documented, in his book Al-Rawd abUnuf (The Virgin 

Meadows) which is clearly written and well organized. 

A n  Account of the Taw2if kings. 

Regarding the ruler of al--Hadr, SaGrnn, he was, as previously explained, con- 

sidered a precursor to the rest of the Taw&f"'factions') kings. He lived at the 

time of Alexander, son of Phillip of Macedonia, the Greek. This came about 

when Alexander defeated the king of the Persians, Darius son of Darius. 

Alexander subjugated Darius's kingdom, destroyed his land, arrested the best 

of his people, expropriated his produce, scattered the Persians to the winds, 

and determined that they should never thereafter join together and unite their 

forces. 

So he began appointing a separate king over each group of people in any given 

area, Arabs and non-Arahs alike. Thereafter each of these kings would protect 

his own area, preserve his own allotment, and exploit his own region. When one 

king died, he would he succeeded by his son or by some other one of his people. 

This system prevailed for about 500 years. 

Eventually, in the time of Ardashir h. Bxhik of Bana Sxsm b. Bahman b. 

Asfandiyar b. Yashtasib b. Lahrxsib, their kingdom returned to its former 

condition. Ardashir took over, rejoined the petty kingdoms altogether in one, 

and ended the rule of the Taw~'ifkings; so not a trace of them remained. 

Ardashir delayed besieging the oldest-established, greatest, and most powerful 

of these kinglets, the ruler of al-Hadr, since he was their leader and precursor. 

When Ardashir died, his son Sahiir turned his attention to al-Hadr and besieged 

it until he conquered it, as told above. And God, all Glorious and Almighty, 

knows best. 
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A n  Account of the sons of Ishmael who were the Arabs of Hijdz, and of 
events of the jahiliyya period up to the time of the Mission. 

We have already, in a previous work,I9 given an account of Ishmael, upon whom 

be peace, along with the Prophets. It tells of how his father Abraham, upon 

whom be blessings and peace, bore him away with his wife Hajar and made them 

to dwell in the Mecca valley between the mountains of Fzran, an unpleasant and 

desolate place. Ishmael was still unweaned at the time. Then Abraham went 

away and left them there, God having commanded him to do so. Ishmael's 

mother had nothing except a leather bag containing dates and a skin-bottle with 

water in it. When that was exhausted, God made the well zamzam flow for 

Hajar, it being a tasty sustenance for the hungry and a cure for the sick, as is 

related in the long hadith of Ibn 'Ahbas recorded by al-Bukhzri, God have mercy 

on him. 

Later, Jurhum, who were a group of the original Arabs who were descended 

from the ancient Arab tribes, settled near Hajar in Mecca, with no right to the 

water except for their own drinking and use. Hajar felt comfortable and secure 

with them. 

Abraham, peace be upon him, kept an eye on them all the time; it is said he 

would ride his horse, al-Buraq, on his journeys to and from Jerusalem. 

Later, when the boy became a youth and he would busy himself with his 

father, the issue of making sacrifice arose, the sacrifice being in reality 

Ishmael. 

When Ishmael grew up, he married a woman from Jurhum, then left her and 

married another, the daughter of Mudad h. 'Amr al-Jurhumi. She bore him 

12 sons whose names have been mentioned before. These were: Nabit, Qaydhar, 

Adhhul, Misha, Mismac, Mashi, Dimma, Adhar, Yatiir, Nabsh, Tima, and 

Qaydhuma. These are as given by Muhammad b. Ishaq and others using written 

sources. He also had one daughter whose name was Nasma; it was she he 

married to his nephew al-'isii h. IshHq h. Abraham. From her were born to him 

al-Riim and F&s, and also al-Ashban, in one of the two accounts. 

The Arabs of Hijzz, with aU their different tribes, are traced in their genealogy 

to Ishmael's two sons Nabit and Qaydhar. After Ishmael, the governor and 

ruler-in-chief of Mecca and the custodian of the temple and of the well zamzam 

was Nabit, cousin through his mother to the Jurhumites. 

Later the Jurhumites gained control over al-bayt (the kacba), being jealous of 

their relatives, and ruled in Mecca and the areas around it for a long time in 

place of Ishmael's line. The first to gain control after Nabit was Mudad b. CAmr 

b. Sacd h. al-Raqib h.<Aybar b. Nabt b. Jurhum. 

19. Ibn Kathir, ol-Bidaya ma al-hiihzya (The Beginning and rhe End), Vol. 1 
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Jurhum was the son of Qahen. His line was also given as Jurhum b. Yaqfun 

b. 'Ayhar b. Sh~likh b. Arafkhshud b. S w  b. Niih al-Jurhumi. The Jurhumites 

settled in the heights of Mecca, at al-Qu'ayqiqn. 

Al-Samaydac, leader of Q a ~ a '  had settled with his people in the lower part of 

Mecca. The Jurhumites and Qaciira', charged a tax on all who passed by them on 

their ways to Mecca. 
Ultimately warfare broke out between the tribes of Jurhum and Qatar%'. 

Al-Samaydac was killed, and full power over Mecca and al-bayt thus were gained 

by Mudad. The descendants of Ishmael did not contend with him despite 

their large numbers, respected position, and the diversity of their locations 

throughout Mecca and its surroundings; this was due to their family ties to them 

and to the majesty of the sacred bayt. 

After Mudad, power went to his son al-Hgth and then to his son, 'Amr. 

Later Jurhum acted wrongfully in Mecca and corruption there spread. 

People came to disrespect the sacred mosque. It is even said that one of their 

men, named Isaf b. Baghi, and a woman named Nz'ila, daughter of Wa'il, met 

inside the kacba and that he committed fornication with her. And so God 

turned them into two rocks which the people set up near the temple as a warning 

to others. After a great deal of time had passed, these two rocks became the 

object of worship aside from God, during the period of Khuza'a. This will be 

further explained later. These became two idols set on high and named I s ~ f  and 

Na'ila. 

When the misdeeds of Jurhum in the sacred land grew worse, KhuzP'a, who 

had settled near the sanctuary, arose against them. They, Khuza'a, were of the 

line of CAmr h. 'Amir who had left Yemen because of what he expected would 

occur with the CArim torrent, as we have related above. It is also said that 

Khuza'a traced their descent to Ishmael's sons. God knows best. 

Anyway, Khuza'a did join together to fight Jurhum and they engaged in 

battle; the descendants of Ishmael sided with neither party. 

Khuzz'a, being the tribe of Bakr b. 'Abd M m t  and Ghubshm, gained victory 

and ousted them from the kacba. 

'Amr b. a l N g t h  b. Mudad al-Jurhumi, their leader, made off with the 

ka'ba's two gazelles, made of gold, the cornerstone, the 'black stone' that is, as 

well as decorated swords and other items, and buried them all in the well 

zamzam, which he filled with earth. Then he and his people moved out, back to 

Yemen. 

On this subject 'Amr b. al-Hzrith b. Mudad composed the following: 

"Her tears flowing and her eyes red and sore, in grief she said 
'It's as though between al-Hajiin and al-Saf% there bas never been a tiiend, and no 

evening pleasure in Mecca.' 

So I told her, my heart made to flutter as though by a bird between my ribs: 
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'Yes indeed; we were its people but changing times and evil misfortunes destroyed 

us, 
We were custodians of the ka'ba after Nabit, circling it around, our fine state 

clear. 
We took charge of the temple after Nzbit with dignity, the wealthy gaining no 

favour with us. 
We had power and prestige, so be proud of our reign, no tribe there more proud 

than us. 
Did you not marry a woman to Ishmael, the finest man I knew, so his descendants 

are from us, and we are his relatives.' 
So what if the world turn against us? Life has its turns and tribulations 
It was the king, the almighty ruler, who used his power to oust us; thus, 0 people, 

do the fates decree. 
If the carefree sleep and I not rest, then I say, '0 enthroned one, why did Suhayt 

and 'Amir die?' 
In exchange for them I got faces I dislike, tribes including Yimyar and Yuhzbir. 
We were despised, after having been in delight, passing years thus biting us. 
Tears flowed from eyes weeping for a land with a secure and sacred place and 

shrines, 
Weping for a place whose pigeons are left unharmed, living safe there, and sparrows 

too. 
In it wild animals are safe and may leave it without fear - they would never be 

attacked." 

According to Ibn Ishaq, 'Amr b. al-Hzrith b. Mudad also spoke as follows 

addressing Banii Bakr and Ghubshm who came to power after themselves in 

Mecca: 

"0 people, move along; your end is that one day you will not be able to move. 
Urge on your mounts, release their reins before your death, and do with us what 

you will do. 
We were people as you were; fate changed us; you will become as we became." 

Ibn Hisban stated that these verses were the ones he found to be genuine. 

And a certain authority on poetry told me that these verses are the first poems 

spoken by the Arabs and that they were discovered inscribed on rocks in Yemen, 

their author's name not being given. 

Al-Suhayli recorded companion verses to this poetry, telling along with them 

a strange tale and peculiar chants. H e  said that Abii d-Wdid al-Azraqi, in his 

book Fad2al Mecca (The Virtues ofMecca), added to the above-mentioned verses 

by 'Amr b. d-Hai th  b. Mudzd the following: 

"Fate has turned against us and destroyed us through injustice there, our people 

plundering others. 
Ask about the deeds of others before you, so that the path of disgrace be made clear. 
Once before you we were kings over people, living resident in God's sanctuary." 
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T h e  Story of Khuza'a and  a n  account of 'Amr b. Luhayy and the 

worship of  idols i n  Arab lands. 

According to Ibn Ishaq, Ghubsh2n of Khuza'a governed the kacba instead of 

Banii Bakr b. 'Abd Manat; the lirst of these new rulers was 'Amr b. d-Harith the 

Ghubshani. At that time Quraysh were migrants, living in small settlements and 

little encampments scattered about among their people, Bann Kinma. 

Khuza'a were so-named because they takhazza%, separated, from the men of 

'Amr b. 'Amir when they came from Yemen on their way to Syria. Khuza'a 

stopped in Marr al-Dhahrm and settled there. 

On this subject 'Awn b. Ayyiib al-Ansari and thereafter d-Khazraji spoke the 

following verses: 

"When we went down into the vale of Marr Khuzak 'separated' from us into small 
groups of people; 

They occupied every valley of Tihama, seeking protection by their solid spears and 
sharp-pointed swords." 

Aha al-Mutahhir Ismacil h. Rafical-Ansari d-Awsi said: 

"When we went down to the vale of Mecca Khuz%% gave praise to the house of the 
intolerant eater 

Taking residence in small villages and riding off in separate groups to all settlements 
in high land and low. 

They ousted Jurhum from the vale of Mecca, wrapping themselves in strong- 
hacked Khuzak pride." 

So Khuza'a took control of the kacba, inheriting that rule by primogeniture 

until the last of them, Hulayl b. Hubshiyya h. Salal b. Ka'b b. 'Amr b. Rabi'a 

d-Khuza'i. It  was his daughter Hnbba who got married to Qusayy b. Kilab; to 

hi were born his four sons 'Abd al-Dar, 'Abd Manaf, 'Ahd al-Wzza, and (Abd. 

Eventually he gained control over the ka'ba, as I will later explain in detail if 

God Almighty wills it, and in Him is all trust. 

Khuza'a continued controlling the temple some 300 years; some say 500, and 

God knows best. Their period of rule was damned, because it was during their 

period that idols were lirst worshipped in Hij%. 
This came about because of their leader 'Amr b. Luhayy, God curse him; it 

was he who first influenced them towards idol worship. He was a man of enormous 

wealth. They say be gouged out the eyes of 20 camels to show that he owned 

20,000 of them. 

It was a custom among the Arabs that anyone who came to own 1,000 camels 

should gouge out the eyes of one of them. By doing this he would avert the evil 

eye of malicious envy from them. Al-Azraqi was one of those who related this 

practice. 
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According to al-Suhayli, in the time of al-haj, the pilgrimage, he probably 

sacrificed 10,000 animals and awarded 10,000 sacerdotal garments per year. He 

would feed the Arabs, preparing for them food of dates mixed with butter and 

honey, and give them barley wine to drink. They say that his word and deed 

were like law among them, due to his generosity, and to the high regard and 

deep respect they held for him. 

Ibn Hishm states that a learned man told him that 'Amr b. Luhayy once left 

Mecca for Syria on business and reached Ma'ab in the Balqa' region. There at 

that time lived the 'Amdiq, the sons of 'Imlaq or, as some say,'Imliq b. Lawadh 

h. Sam b. Nnh. 'Amr witnessed them worshipping idols, so he asked them why. 

They replied that if they asked the idols for rain it came, or for victory they won 

it. 

'Amr then asked them to give him an idol he could take to Arab lands where it 

could be worshipped, and they gave him one named Hubal. This he brought to 

Mecca and set on a pedestal and ordered the people to worship and venerate it. 

According to Ibn Ishsq, people claimed that the first to worship idols were of 

the tribe of Ishmael. They did so because as they started to travel outside Mecca, 

having felt constrained and overcrowded there and seeking living-space else- 

where, they would always carry with them a stone from the sanctuary to 

venerate the shrine. Wherever they settled they would put down the stone and 

circumambulate it as they would the ka'ba. Eventually they took to worshipping 

any stone that pleased or inspired them, thus reverting to pagan ways and 

neglecting the religion they had followed. 

In the ~ahih collection we find a statement from Abu Raja' al-'U@ridi as follows: 

"In the pre-Islamic period, if we found no rock then we would gather up a pile 

of dirt, bring a goat, milk it on to the pile, and then circumambulate it." 

Ibn Ishaq's narration goes on: "And they substituted another religion for that 

of Abraham and Ishmael, upon both of whom be peace, worshipping idols and 

following the false ways of the people before them." 

Nevertheless they did maintain some of the practices of the era of Abraham, 

upon whom be peace. These included venerating the ka'ba, circumambulating 

it, going there for pilgrimage and visitation, mounting the hills of 'Arafat and 

Muzdalifa, making sacrifice and invoking God's name at both pilgrimage and 

visitation and at the same time introducing innovations. 

The tribes of Kinma and Quraysh would make the cry, "Labbayka, 

All&humma, labbayka! At your service, 0 God, at your service! At your service; 

you have no partner except one who is yours. You rule him, he rules not." 

They would affirm His unity in their invocation and then include reference to 

their idols as well while asserting that He had power over them. God Almighty 

stated to Muhammad (SAAS), "Most of them do not believe in God without 

associating others" @rat YfisuLf, XII, v.106). This meant, "they do not state My 
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unity out of knowledge of My right unless they also ascribe to me some associate 
of My own creation." 

Al-Suhayli and others state that the first to utter this prayer was 'Amr b. 

Luhayy and that Satan appeared before him as an old man and taught him that. 

'Amr would listen as he recited it, then say as he had. And the Arabs followed 

his lead in so reciting. 

And it is established in al-Bukhzri's jahih collection that the Messenger of 

God (SAAS) would say "Qadz. Qad?', when he heard people recite the words, 

"At your service, 0 God, you have no partner." That meant: "Enough right 

there!" 

Al-Bukhm stated that Ishzq h. Ihrhim related to him, quoting Yahya h. 

Adam, quoting Ism'il, from Abn Hafs, from Abn Hurayra, that the Prophet 

(SAAS) said, "The first person to set slaves free and also to worship idols was Aba 

Khuza'a CAmr h. 'Amir and I have seen him dragging his intestines in hell-fire." 

A h a d  (src) is unique in giving the account thus. 

This account necessitates that 'Amr b. Luhayy was Aha Khuza'a, all the tribe 

being traced hack to him, as some genealogists maintain, according to Ibn Ishzq 

and others. Had we been left with only that one account, then it would be plain 

as it stands, even to he considered documentary. But other accounts exist which 

contradict it in some ways. 

Al-Bukhzi skated that Abti al-Yam= told him that Shu'ayh told him from 

a(-Zuhri that the latter heard al-Musayyab say, "A-bahira is the camel that is 

not milked by anyone, since its milk is left for the idols; and al-sz'zba is the camel 

that does not carry anything since it is set aside for their gods." 

Aha Hurayra stated that the Prophet (SAAS) said, "I saw 'Amr b. 'Amir 

al-Khuzzci dragging his insides in hell-fire; he was the first person who set loose 

the al-sz'zba camels." 

Al-Bukhai also relates it thus, and Muslim too, from a tradition from Salih b. 

Kisan, from al-Zuhri, from Sacid and back to Aha Hurayra. 

Then al-Bukhzi states that Ibn al-Hzd passed it on from al-Zuhri. 
According to al-H&i, al-Bukhari meant that Ibn al-Hzdd recounted it from 

'Abd al-Wahhab b. Bukht from al-Zuhri. That is what he stated. 

&mad related it from 'Amr h. Salama al-Khuzzci, from al-Layth b. Sacd, from 

Yazid h. al-Had, from al-Zuhri, from Sa'id hack to Aba Hurayra, who said that 

he heard the Messenger of God (SAAS) state: "I saw 'Amr h. 'Amir dragging his 

insides in hell-fire; it was he who first let loose the sama'zb (pl. of sa'zba) and who 

bahara, set aside the milk of, the bahira camels." 

'Ahd al-Wahhzh b. Bukht was mentioned by neither of these authorities, 
though he was by al-H&i. God knows best. 

Ahmad also said that 'Abd al-Razzzq related to h i ,  quoting Macmar, from 

al-Zuhri, from Aha Hurayra who said that the Messenger of God (SAAS) said: 
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"I saw 'Amr b. 'Amir al-Khuza'i dragging his insides in hell-fire, and it  was he 

who first let loose the sawii)zb." 

This tradition, as given, is missing a link of transmission. The correct chain 

would be to include al-Zuhri as having received it from Sacid, as above. 
Use in this tradition and the previous one of the term al-Khuzdci in the name 

indicates that he was not the founder of the tribe but rather named after it. Also 

the use in the narration of the term Aha Khuzdca, the father of Khuza'a, as further 

above, is a slip of the pen by the traditionalist for Akhu Khuza'a, brother of 
KhuzZ'a, or an indication that he was given the nickname Abii Khuza'a. Use of 

this last term could not be intended as informing us that be was father of the 

whole Khuza'a tribe; God knows best. 

Muhammad b. Ishaq said that Muhammad b. Ibr2him b. al-Harith al-Taymi 
related to him that Abii Salih al-Samman told him that he heard Aba Hurayra 

say that he heard the Messenger of God (SAAS) say to Aktham b. al-Jawn 

al-Kbuza'i: ''0 Aktham, I saw 'Amr b. Luhayy b. Qama'a b. Khindif dragging 

his insides in hell-fire and I never saw two men more alike than you and he." 

Aktham replied, "Maybe this resemblance to him is harmful to me, 0 
Messenger of God?" He answered, "No; you are a believer while he is a disbeliever. 

It was he who first changed the religion of Ishmael, who set up idols, who set 

aside al-bahira camels' milk for the idols, established certain animals as free from 

burden-bearing, disallowed sacrifice of the male of twin goats, or considered certain 
stallion camels free from work."z0 There are no traditions to this effect in the 

"books," i.e. the canon." 

Ibn Jarir related this same tradition in similar words from Hannad b. 'Abda, 

from Muhammad b. 'Amr, from Abii Salarna, from Abu Hurayra, back to the 
Prophet (SAAS). And this tradition too is not in the "books". 

Al-Bukhxri said that Muhammad b. Abii Ya'quh Abii 'Abd All& al-Kirmmi 

related to him that Hassan b. Ibr%him told him, quoting Ytinus from al-Zuhri, 

from Wrwa that 'A'isha said that the Messenger of God (SAAS) said, "I saw hell 
with its denizens beating one another and I saw 'Amr dragging along his insides; 

it was he who first set loose the al-sd'zba camels." Al-Bukhei alone reported this 

hadith. 

What is meant here is that 'Amr b. Luhayy, God curse him, introduced certain 

innovations into the religion by which he changed the religion of Abraham. The 
Arabs imitated him in adopting these and thus strayed far off, in ways that were 

deplorable and atrocious. 

Almighty God had expressed disapproval of these things in various verses of 

His unassailable Qur'm. The Almighty stated: "And do not speak lies with what 

20. See swat el-Ma'ida, V, v.103. 
21. He is referring to the canonical sources of law based on authenticated traditions 
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your tongues describe, saying: LThis is lawful', and, 'this is unlawful', thus 

falsely attributing lies to God" (siirat al-Nahl, XVI, v.116). The Almighty also 

said, "God has not ordained the bahira, the sz'iba, the wa$ila, or the hami. But i t  

is those who disbelieve who falsely attribute lies to God. Yet most of them do 

not understand" (swat al-Ma'rda, V, v.103). 

I have elsewhere elaborated on all this and shown how the earlier authorities 

differed among themselves in explaining that. Those who wish may find it 

there;" and to God all praise and goodwill. 

The Almighty also said, "And they put aside for what they know not a portion 

of what We have provided for them. By God, you will surely be questioned 

about what you have been falsely attributing" (siirat al-Nahl, XVI, v.56). 

The Almighty stated as well, "And they set aside for God a portion of the 

crops and livestock He bestowed on them and said, 'This is for God!' by their 

assertion, and, 'This is for our associate gods!' So that which is for their 

associates does not reach God, while what was God's does reach their associates! 

Evil is what they judge. Likewise, these associates have deemed appropriate for 

many of the polytheists the killing of their children; this is to destroy them and 

distort their religion. Had God not wished, they would not have done so. So 

ignore them and what they invent. They said: 'These are animals and produce 

that are sacrosanct. None but whom we say shall taste them.' This they claim, 

and, 'These are animals whose backs are sacrosanct.' And, 'These are animals over 

whom God's name shall not be invoked.' These are falsehoods attributed to God 

and He will punish them for their inventions. And they said, 'What is within the 

wombs of these animals is specifically for our menfolk and forbidden for our 

wives', whereas if it be stillborn then they are all partners in it. God will pun- 

ish them for their characterizations. He is wise, all-knowing. Lost are those who 

killed their children foolishly and without knowledge, and who proscribed what 

God has endowed them with, attributing falsehood to God. They had gone 

astray, and they were not rightly guided" (swat al-An'zm, VI, v.136--40). 

In his ~ahih  collection, al-Bukhari stated, in his chapter entitled: "The Arabs 

before Islam" that Abti al-Nu'mm and Abn 'Awma both related to him on the 

authority of Abo Bishr, from Sa'id h. Juhayr, from Ibn (Abbas who said: "If it 

please you to know the ignorance of the Arabs before Islam, then read those 

verses coming after verse 130 in siirat al-An'am: 'Lost are those who killed their 

children foolishly and without knowledge and who proscribed what God has 

endowed them with, attributing falsehood to God. They had gone astray, and 

they were not rightly guided"' (VI, v.140). 

We have given explanation for this verse and how they used to innovate with 

foolish and immoral laws, which their leader 'Amr b. Luhayy, God damn him, 

22. Ibn Katbir, Tnfdr . . . Vol. 2, pp107-9. 
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had thought gave some benefit and kindness to animals. In this he was a liar and 

a cheat. 

Yet despite this folly and error, those silly and ignorant people did follow his 
lead. In fact they followed him into errors even more grievous and serious than 

these, namely in worshipping idols along with God the Almighty and Glorious. 

They thus brought changes into the true religion and straight path God had 
sent down to Abraham, His true companion, which is worship of God alone 

without associate, and proscription of polytheism. 

They changed the ceremonies of the pilgrimage and the tenets of the religion 
without knowledge or proof or directives either strong or weak. In this they 

behaved similarly to those of the polytheist peoples who had preceded them. 

They were like the people of Noah. These were those who first associated oth- 

ers with God and who worshipped idols. For this reason God sent Noah to 
them. He was the first messenger sent to turn people from worship of idols, as 

we learn from Noah's story in the Qur'm: "And they said: 'Do not abandon 

your gods; do not forsake Wadd, Suwac, Yaghiith, Yacnq, and Nasr'; many did 
they lead astray. Give evil-doers increase of nothing but their error!" (siirat Niih, 

LXXI, v.234). 
Ibn 'Ahbas said that these were persons of virtue from among Noah's people; 

when they died people would attend their graves and eventually came to worship 
them. We have previously given enough information about their worship 

practicesz3 to obviate need for its repetition here. 

According to lbn Ishaq and others, having made these changes to the religion of 

Ishmael, the Arabs continued having idols. Banti Kalb b. Wabra b. Taghlih b. 
Hulwan b. ' I m m  b. al-Haf b. Qudag had an idol named Wadd. It was set up in 

Diimat al-Jandal. At a place called Ruhq there was SUW~: idol of the Banti 

Hudhayl b. Ilyas b. Mudrika h. Madar. Yaghnth was the idol for Banii An'am 
from Tayyi', and for the people of Jurash from Madhhij. It was set up at Jurash. 

Also there was Ya'nq in the land of Hamdm in Yemen, used by Bann Khaywitn, 

a tribe of Hamdm. In the land of Himyar was Nay, belonging to a tribe called 

Dhii al-Kula'. 
Ibn Ishaq goes on to report that Khawlan had in their land an idol called 'Amm 

Anas. They would, it is said, set aside part of their crops and livestock for 
division between it and God. Whatever of God's portion came into the share of 

'Amm Anas they would leave for the latter, while if any set aside for 'Amm Anas 

went into the portion set aside for God, they would retrieve it for 'Amm Anas. It 

was about them that God revealed, "And they set aside for God a portion of the 
crops and livestock which He had bestowed upon them" (siirat al-An'zrn, VI, 
v.136). 
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Banii Milkan b. Kinana b. Khuzayma b. Mudrika had an idol named Sacd, a 

tall rock in open desert in their territory. One of their men took a herd of his 

camels to stand near by there to receive the idol's blessing, so they say. But 

when the camels, which were for meat and not riding, saw the idol stained with 

the blood of sacrifices, they shied away and scattered in all directions. Their 

owner became enraged and picked up a rock and threw it at the idol, saying, 

"May God not bless you; you caused my camels to flee from me!" Then he 

went off to find them and round them up. When he had done so, he spoke the 

verses: 

"We came to Sa'd for hi to put us all together, hut Sa'd scattered us; so we are not 
of Sa'd. 

Is Sa'd anything but a stone in the desert offering no prayer for anyone, whether 
misled or rightly guided." 

Ibn Ishaq went on to report that Daws had an idol belonging to 'Amr b. 
Humama al-Dawsf. Moreover Quraysh had emplaced an idol over a well inside 

the kacba whose name was Hubal. As previously stated, Ibn Hisban reported it 

to have been the first idol set up by (Amr b. Luhayy, God curse him. 

Ibn Ishaq goes on to state that they adopted Isaf and Na'ila as gods, emplaced 
near zamzam, where they would make sacrifice to them. He reports that they 

were a man and a woman who had sexual intercourse in the ka'ba, and so God 

transformed them into two rocks. 

Ibn Ishaq went on to state that 'Abd AUah b. Abn Bakr b. Muhammad b. 
'Amr b. Hazm reported that 'Amra quoted '.&'isha as saying, "We always heard 

that Isaf and Nx'ila were a man and a woman of Jurhum who fornicated in the 

kacba, so God, Almighty and Glorious, turned them both into stone." God 

knows best. 
And it has also been said that God did not postpone their punishment until 

they had fornicated there, but that He transformed them before the deed and 

that thereafter they were set up on the mountains of al-Safa and al-Marwa. 

When it was the time of 'Amr b. Luhayy, he placed them both at zamzam and 

people began circumambulating them. 

On this subject Ahn Talib spoke the verse: 

"Where the Ash'ariin kneel their mounts, where the streams flow from Issf and 

Na'il." 

Al-Waqidi reported that when the Messenger of God (SAAS) ordered the 
destruction of Nx'ila, the day he conquered Mecca, there emerged from it a 

black woman with grey hair tearing at her face, lamenting and wailing loudly. 

Al-Suhayli has said that Aja and Sulma, which are two mountains in Hijzz, 

were in fact named after a man named Aja b.'Abd al-Hayy who fornicated with 

Su lm~,  daughter of Ham, and that they were both turned into idols in these 
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mountains that were named after them. He also said that between Aja and Sulma 

Tayyi' had an idol named Qals. 

Ibn Ishaq's account goes on to say that the people of each house had an idol they 
would worship there and that if a man were to journey he would touch the idol 

before mounting. This was also what he would begin by doing upon his return 
before he went inside to his family. When God sent Mnlpmmad (SAAS) with 

the message of the unity of God, Quraysh said, "He has made the gods into one 

god ! How very strange! " 

Ibn Is@¶ went on to relate that along with the ka'ba the Arabs venerated tawZgbit. 

These were buildings they honoured in much the m e  way as they did the ka'ba. 

They had custodians and priests, and offerings would be made to them just as to 
the ka'ba, along with the rituals of circumambulation and blood sacrifice. But 

they still recognized the precedence of the kacba over them because it was the 
building and mosque of Abraham, God's true companion, peace be upon him. 

Quraysh and the Banii Kinana had an idol named al-Wzza at Nakhla and 

Bana Shayba of Sulaym were its custodians and priests; they were allies of 

Bana Hashim. Khilid b. al-Walid destroyed it when he conquered them, as we 

shall relate. 
Al-Lat was the idol for Thaqif at al-Tilif and its custodians and priests were 

Banii Mu'attih from Thaqif. Abo Sufym and al-Mughira h. Shu'ba destroyed it 

after the people of al-Tilif accepted Islam, as we shall relate later. 

Manit was the idol of the tribes of al-Aws and d-Khazraj and the people of 

Medina who shared their religion in the coastal region, towards al-Mushdld in 

Qudayd. Abn Sufyan destroyed it also. Some say it was 'Ali b. Aba Tilib who 

did it, as we will relate. 

Dha al-Khalasa was an idol of Daws, Khath'am, and Bajila and the Arabs in 

their territory of Tabila. It  was called "the southern (Yemeni) ka'ba", while the 

one in Mecca was known as the "northern (Syria, Shimi) ka'ba". Jarir b. 'Abd 

All* al-Bajli destroyed it, as we will explain. 

Qals was an idol of Tayyil and those two nearby mountains, meaning Ajn and 

Sulma, famous mountains referred to above. 

R i ' h  was a temple of Uimyar and the people of Yemen, as above related in 

the story of Tubba', one of the kings of Himyar, and the story of the two rabbis 
when they destroyed it and killed a black dog that came from it. 

Rudal was a temple of Banii Rabi'a b. Ka'b h. Sa'd Ibn Zayd Manat b. 
Tamim. About it al-Mnstawghir Ka'b h. Rabi'a b. Ka'b spoke the verse: 

"I struck Ruds' so violently I left it a ruin in a black plain. 
And 'Abd All& helped in destroying it, and with the like of 'Abd All& sins are 

obliterated." 
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I t  is said that this al-Mustawghir lived for 330 years, he being the longest- 

lived of all Mudar. It was he who spoke the lines: 

"I have wearied of life and its length; I have lived for years in their hundreds; 
One century was followed by two more, adding up the years from all the many 

months. 
Is what is left anything but like what we spent? Days and nights pass and urge us 

on." 

According to Ibn Hishzm these lines should be attributed to Zuhayr b. Janab 

b. Hubal. 

Al-Suhayli stated that the persons who lived longer than two or three hundred 

years include this Zuhayr, Wbayd b. Shariyya, Daghfal b. Hanzala al-Nassaba, 

d-Rabic b. Dabac al-Fuzari, D h a  &Isba' d-'Adwani and Nasr b. Dihman b. 

Ashjac b. Rayth b. Ghatfan. The  hair of this last-mentioned blackened after it 

had turned white, and his back became straight after having been crooked. 

Ibn Ishaq's account continues, indicating that Dha al-Ka'b~t was an idol of 

Bakr and Taghlib, the two sons of Ws'il, and Iyad at Sandad. Concerning it 

A'sha of Bann Qays b. Tha'laba spoke the verse: 

"Between al-Khawarnaq, alSadir, B k q ,  and the temple with battlements at 
Sandad." 

T h e  first part of this poem is as follows: 

"I have learned, even if I lived longer, that one's path is that followed by the 
ancients. 

What can I hope after the A1 Muharriq have left their homes and after Iyad 
too? 

They settled at Anqara, where Tigris water flowed to them, coming from the lofty 
mountains, 

The land of al-Khawarnaq, al-Sadir, and Bariq, and the house of temples of 
Sindad. 

The winds stormed over the sites of their dwellings, as though their time were 
predestined, 

And I see that pleasure and all things enjoyed turn to decay and end." 

According to al-Suhayli, al-Khawarnaq was a palace built by al-Nucmzn the 

Elder for Sabiir so that he could have his children there in it with him. It was 

designed by a man named Sinammar over 20 years. No finer building than it had 

ever been seen. Al-Nu'man feared that Sinammar might build a similar one for 

others, so he cast him down from its heights and killed him. A poet therefore 

spoke the following lines about him: 

"He recompensed me, may God give him His worst punishment, as Sinnamar was 
recompensed, and he was guiltless. 
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Except his striving on the building for twenty years with the best bricks, saffron 
and ceramics. 

And when the building was complete and it towered like a mountain or a difficult 
height 

He threw down S i n a m  on to the top of his head; that being, by God, one of the 
most ignominious acts ever done." 

Al-Suhayli stated that al-J*iz recited it in his Kitab al-Hayamdn (Book of 

Animals). The word al-Sinammar is one of the names of the moon. What is 

implied here is that all such houses were destroyed when Islam came. The 

Messenger of God (SAAS) dispatched troops of his men to each of these palaces 

to destroy them, and he sent to those idols men who broke them to pieces. 

Ultimately nothing remained to rival the kacba, and God was worshipped alone 

and without associate. All this will be explained in detail in its place, if God 

Almighty wills it, and in Him there is trust. 

An Account of 'Adrian, Forebear of  the Arabs of the Hijaz from whom 
the line goes down to the Prophet (m). 

There is no question of 'Adrian being of the line of Ishmael, son of Abraham, 

upon both of whom be peace. What dispute there is relates to the number of 

forebears there were from ‘Adrian to Ishmael according to the various 

sources. 

At one end of the spectrum, there is the extreme view that considers there to 

have been forty; this is the view of Christians and Jews who adopted it from the 

writings of Rakhiya, the clerk of Armiya (Jeremy) b. Halqiya, as we will relate. 

Some authorities maintain there were thirty, others twenty, yet more fifteen, 

ten, nine, or seven. 

It has been said that the lowest estimate given is for four, according to the 

account given by Masa h. Ya'qtib, on the authority of 'Abd Allah b. Wahb b. 

Zumca al-Zumaci from his aunt, and then from Umm Salama who stated that 

the Prophet (SAAS) said that the line was: "Ma'ad b. 'Adnm b. Adad b. Zand b. 

al-Yara b. ACraq al-Thara". 

According to Umm Salama this Zanad was al-Hamaysac, al-Yara was Nabit, 

while Acraq al-Thara was Ishmael. This was implied because he was Abraham's 

son; for Abraham was not consumed by hell-fire, since fire does not consume 

moist earth, the meaning of al-thar~. 

Al-Daqatni stated that he knew of no "Zand" except the one in this tradition, 

and Zand h. al-Jawn, who was Aba Dalana the poet. 

Abo al-@sim al-Suhayli and other Imams stated that the time lapse between 

'Adnm and Ishmael was too great for there to have been only four, ten, or even 
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twenty generations between them. That, they said, was because the age of Ma'ad 

son of 'Adnzn was twelve at the time of Bukhtunassar (Nebuchadnezzar). 

Abn Jacfar al-Tabari and others related that Almighty God sent a revelation at 

that time to Armiy~' b. Halqiya' telling him to go to Bukhtunasm to inform him 

that God had given him rule over the Arabs. And God commanded Armiyx' to 

carry with him Ma'ad b. 'Adnm on the horse al-Buraq so that they would not 

bear him any rancour saying, "For I shall draw forth from his loins a noble 

Prophet by whom I shall seal the prophets." 

Armiyx' did that, bearing Ma'ad on al-Buraq to the land of Syria where he 

grew up among the Jews who remained there following the destrnction of the 

temple at Jerusalem. There he mamed a woman named Ma$na, daughter of 

Jawshin of Banii Dibb h. Jurhum, before returning to his own land. He returned 

after unrest had quietened down and accord prevailed in the Arabian peninsula. 

Rakhiya, Armiya"s scribe, wrote his master's genealogy down in a document he 

had there which was to go into Armiyx"~ library; and he similarly preserved the 

genealogy of Ma'ad. But God knows best. 

And this is why Malik, God bless hi, did not enthuse over the attempt at 

tracing genealogy back to before 'Adrian. 
Al-Suhayli commented further, "We have merely discussed tracing back 

these lines to accord with the school of thought of those scholars who favour and 

do not disapprove of it, men such as Ibn Ishitq, al-Bukhm, al-Zubayr b. Bakkw, 

al-Tabari, and others." 

As for Mxlik, God have mercy on him, he expressed disapproval when asked 

about someone tracing his descent back to Adam and commented: "Whence 

comes to him knowledge of that?" When he was asked about tracing back to 

Ishmael, he expressed similar disapproval, asking, "Who could provide such 

information?" Mdik also disliked tracing the genealogy of the prophets, such as 

saying, "Abraham son of so-and-so". Al-Mu'ayp stated this in his book. 

Al-Suhayll commented also that Mali's viewpoint was analogous to what was 

related of Wrwa b. al-Zubayr who is reported to have said, "We have found no 

one who knows the line between 'Adnm and Ishmael." 

It is reported that Ibn 'Abh% said, "Between 'Adrian and Ishmael there were 

30 ancestors who are unknown." 

Ibn 'Abbas is also reputed to have said when he traced back limes of descent as far 

as 'Adnm: "The genealogists have lied. Twice or thrice." And that (scepticism)" 

is even more characteristic of Ibn Mascnd, whose (attitude) was like that of Ibn 
'Ahhas. 

Wmar b. al-Kha@b stated, "We carry back the genealogy only as far as 

'Adrian." 

24. Translator's interpreudtian 
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Abii Wmar b. 'Abd al-Barr stated in his book Al-Anbal fi MaCnfat Qabzlfil 

al-Rumah (Facts Concernrng Knowledge of the Tnbes of the Transmrtters) that Ibn 

Lahi'a related from Abii al-Aswad that he heard Wrwa b. al-Zubayr say, "We 

never found anyone who knew genealogy back past 'Adnan, nor past Qah~zn, 

unless they were using conjecture." 

Abii al-Aswad stated that he had beard Abii Bakr Sulaymzn b. Abn 

Khaythama, one of the very most knowledgeable men of the poetry and the 

genealogy of Quraysh, say, "We never knew anyone with information going 

back beyond Ma'ad b. 'Adnau, whether relating to poetry or other knowl- 

edge." 

Abn Wmar said that there was a group of the predecessors including 'Abd 

All* b. Masciid, 'Amr b. Maymiin al-Azdi, and Muhammad b. Ka'b al-Qnradhi 

who, when they recited the verse from the Qur'm "and those after them 

whom no one hut God knows" (surat ibrahim, XIV, v.9) would comment, "The 

genealogists lied." 

Abn Wmar, God have mercy on him, stated, "We hold the meaning of this to 

differ from their interpretation. What is implied is that regarding those who 

claim to enumerate Adam's descendants, no one knows them except God who 

created them. But as for the lines of descent of the Arabs, the scholars conver- 

sant with their history and genealogy were aware of and learned by heart about 

the people and the major tribes, differing in some details of that." 

Aba 'Umar continued to state that the leading scholars regarding the genealogy 

of 'Adnm gave his descent as: "'Adniin b. Udad b. Muqawwim b. Nahar b. 

Tayr& b. Ya'rub h. Yasbjub b. Nzbit b. Ishmael b. Abraham, peace be upon the 

latter two mentioned." And this is how Muhammad b. Ishaq b. Yasa gave it in 

the Prophet's biography. 

Ibn Hishm stated, "'Adn%n is said to be the son of Udd", meaning that he 

was 'Adnan b. Udd b. Udad. 

Thereafter Ahii Wmar listed the remainder of the lineage back to Adam. 

As for the genealogies of the other Arab tribes back to 'Adniin, these are 

preserved and well known and no two people conflict about them. 

The genealogy of the Prophet (SAAS) back to 'Adnm is incontestably clear, 

as evident as the break of day. A verbatim hadith ma$iCz5 has been reported to 

support that. We will give it in the appropriate place, after discussion of the 

Arab tribes and reporting their genealogies and how these were accurately 

arranged into the lines of lofty and noble descent. All this, if God Almighty wills 

it, and in Him we trust and depend; there is no power and no strength except in 

God the Powerful, the Wise. 

25. This term denotes a tradition that is traceable in ascending order of authorities back to the 

Prophet Muhammad. See Glossary. 
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Nothing could be  finer than the verses stating the Prophet's genealogy by I m m  

Abii al-'Abbxs 'Abd All& b. Muhammad al-Nsshi' in  the famous poem ascribed 

to him as follows: 

"I praised the Messenger of God, seeking by praising him a plenitude of the best of 

rewards for myself; 
I praised a man beyond praise, unique in his qualities, far beyond others far or near, 

A Prophet whose light shone high in places east, his gifts apparent to the people of 

places west. 

The prophets brought him to us before his coming, news of him spreading on all 

sides. 

The foretelling divines began calling his name, using it to feud off the impact of 

misleading ideas. 

Idols were given voice declaring to God their innocence of those who told the 

untruths. 

They spoke in clear words to the unbelievers, 'A prophet has come to you from 

Lu'ayy h. Ghdib.' 

And evil spirits wanted to eavesdrop hut shooting stars scattered them from their 

seats. 

He led us to where we would never have found our way, so lengthy was our blmdness 

to clear philosophies. 

He brought evidences showing that they were signs from one Almighty in reward 

and punishment 

One of which was the splitting of the moon in two, mountain tops then heing covered 

as if by a turban by the moonbeams. 

And another was the rising of water springs between his fingertips while no wells or 

pools were near. 

By it he quenched the thirst of a large crowd; and the water flowed into rivulets in 

all directions, down to the plain land. 

And a well brimmed over at his arrow's touch, one before too dry for a single 

drinker's palate. 

And the udder flowed to his palm's rub, which before when squeezed for liquid had 

no teat to respond to a milkman's touch. 

And there was eloquent utterance from the hand of a fortuncteller about plans of 

an enemy bent on attack. 

And his heing told of matters before their heing, and of the after-effects to come 

when these did arise. 

And from those signs there was revelation he brought, one that is expedient, to 

come with a multitude of wonders. 

Thought could not conceive of it,z6 and so the like of which no eloquent man could 

articulate, nor did it occur to the mind of any preacher. 

I t  encompassed all knowledge, embraced all wisdom, eluding the aim of the 

scheming and deceitful. 

26. The reference is to the revelation of the Qda 
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He brought it to us, not through a trickster's tales, a scribe's pages, or an author's 

description. 

Revelation comes to him sometimes to answer a questioner, to respond to a solution 

seeker, or in the exhortation of someone who is conversing; 
For the bringing of proofs, the imposition of laws, the telling of narration, or the 

interpretation of purpose; 

For the quotation of proverbs, the proving of a case, the revealing of some dis- 

believer, or the suspension of a liar; 

In the meeting of some assembly, in the thick of some battle, or as difficult, puzzliig 

problems occur. 

So, it came down in different ways, with straight-out meaning and flowing 

varieties. 

Its verses confirm each other, as if their meanings were scrutinized by a watchful eye. 

And the inability of man to achieve such as we have described is well known by the 

many who attempted (to imitate it). 

For father he had 'Abd All&, the most noble of fathers, inheriting from him the 

most noble of qualities. 

And from Shayba, be he praised, in whom Quraysh had pride above all others of 

honour and high station; 

He who by whose face clouds were sought to bring rain, and whose views were 

followed in troubled times. 

And from Hiishim, who built his lofty, honourable repute through brave exploits 

and his gracious generosity. 

And 'Abd M a d ,  who taught his people not to exceed the bounds of their ambitions, 

and how to control their desires. 

And Qu~ayy, whose nobility of line is at such a level as to be beyond anyone's 

reach; 

Through him God assembled the tribes after they had been split apart by the greed 

of thieving hands. 

And Kilsb attained a fortress in the peaks of glory, beyond the reach of all, near and 

far alike. 

And Murra, whose firmness of resolve was not dissolved by the disgrace of any fool 

or the evil of any sinner. 

And Ka'b, whose glory was too high for any seeker of fame to foUow his footsteps; 

and who reached the highest rank with the least of efforts. 

And Lu'ayy who wiped out his enemies; thus he subdued the supercilious, the 

haughty, and the most victorious. 

And in Ghl ib  was such courage that he refused for his people to be overcome by 

any mighty one, and repelled from them every violent enemy. 

And Fihr had in Quraysh an oratory to rely upon when conflicts erupted. 

And Malik was always the best of maliks (lords), the most honourable of companions, 

the most honourable of masters. 

And al-Nadr had such elevation as to outstrip all, right on up to meet the gleaming 

light of the stars. 
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By my life, Kinma displayed even before him qualities too fine for any conqueror 

to attain. 
And before him Khuzayma established in his honour an ancient heritage from 

honoured kin. 

And Mudrika, no man ever yudrik (achieved) the like of what he had. He was most 

vimous and most high, beyond mere base pursuits. 

And Ilyas, for him al-ya's (despair) was dictated for his enemies even before the 

squadrons met in battle. 

And for Mu& the total glory had always been his whenever mounted warriors had 

met in battle. 

And Nu% achieved among his people a leadership position, so lofty as to outstrip 

the gaze of anyone staring hard to see. 

And Ma'ad was an 'udda (instrument) for his allies when they feared the plots of 

their warring foe. 
And 'Adnm is still, if his virtue be assessed, unique and above all peer or companion. 

And for Udd, virtue ta'adda (was discharged) emanating from his self-resolve and 

an inheritance passed down from grand, wise chieftains. 
And in Udad there was calm judgement adorned with sagacity, for calm judgement 

gains from a frowning of eyebrows.27 

And Hamaysac continued to reach ever-new heights, and follow after the desired 

far-reaching aspirations. 

And Nabt who came from the family tree of glory had built up his lofty refuge on 

the towering mountains. 

And Qaydhir was accorded the generosity of Hztim, the wisdom of L u q m  and 

the determination of H%jib. 
These were progeny of Ishmael, true to his vows, a man whose level of greatness 

could never be exceeded by others. 

And God's "companion" (Abraham) who was the most noble of men ever to walk 

or ride upon earth. 

And Tzrih, whose lasting reputation for generosity had made apparent his laudable 

deeds. 
And N&iir, the nahhar (butcher) of his enemies had many memorable accomplish- 

ments those accounting cannot enumerate. 

And Ashra', a forest lion in battle, cutting a person to shreds with his sharp 

weapons. 
And Arghii, a deputy to be trusted in warfare, tenacious against a mean-spirited 

antagonist. 
And Faligh is not left behind his people in virtue, nor does he pass beneath them in 

rank. 

And ShiQii and Arfakhshidh and Sm, had qualities so great as to protect them 

from any detractor or accuser. 

And Nuh (Noah) still retains high regard with God, who counts hi among good 

men, well-chosen. 

27. The frowning eyebrows imply deep thought or sagacity. 
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And Lamk, his father, stood out among the finest, brave against the mailclad 
warrior. 

And before Ldmk there was yet Mutawashlikh, who drove away his enemies wi!h 
tough spears. 

And Idris the prophet was one with status with God beyond compare with that of 
any ambition. 

And Yarid was a man great among his people's leaders, scornful of the base, clear 

and precise in his purpose. 
And Mihlayil had understanding of virtues from which all unpleasant defects had 

been refined away. 
And Qayniin of aid acquired the glory of his people, gaining the summit of prestige 

by the stride of his riding camels. 
And Anash devoted himself to glory and deemed it far above b s e  desires. 

And Shith stuck to principle, a man of virtue and nobility, free of mean faults. 
All of these gained from Adam's light and from his stem gathered the fruits of 

goodness. 

And the Messenger of God was the most noble ever horn; he emerged from the line 
of all these fine, distinguished individuals. 

IIis male forebears matched his female ancestors, all clear of any taint of dis- 

grace. 
May there be upon him the peace of God on every day that dawn gives us light and 

at every sunset too." 

Thus did Sheikh Abn Wmar b. 'Ahd d-Barr present in us this ode, as did also 

our Sheikh Abu d-Hajjaj d-Mizzi, the ha& in his edition of the poetry of AbB 

al-'Abbzs 'Abd All?& b. Mulprnmad al-Nashi', known as Ihn Sharshir. 

His origins were from al-Anbar. H e  went to Baghdad and then travelled to 

Egypt, where he stayed until he died in the year 293 AIL H e  was a Mu'tazili 

theologian, and Sheikh Abti d-Hasan al-cAsh(ari wrote about him in his text 

al-Magalat, in his discussion of the Mu'tazila. 

H e  was an accomplished poet, to the degree that his mastery was such that 

he would invent verses that reversed those of others, and composed poetry to 

challenge other poets, devising oratorical phrases and rhetorical flourishes 

they could not match. Consequently some accused him of insanity and delir- 

ium. 

Al-Khatih al-Baghdzdi referred to him as having composed an ode in 

monorhyme that totalled some 4,000 verses. Al-NZjim quoted these and 

recorded his death, as stated above. 

I comment that this ode gives evidence of his virtue, eloquence, knowledge, 

understanding, fine memory, diction, and masterly poetic skills. These verses 

on the noble lineage of the Prophet (SAAS) are precious jewels from his 

great repertoire of poetry. God bless him and reward him for all his 

activities. 
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A n  Account ofthe genealogical origins of the Arabs 0fH;jii.z up to 
'Adniin. 

These matters are due to 'Adnan having had two sons, Ma'ad and 'Akk. 
According to atsuhayli; 'Adrian also had a son named al-Haith, and another 

named al-Madhhah. It is also stated that some include al-Da&& among his 

sons. However, al-Dahhak is dso said to have been a son of Ma'ad, not 'Adna. 
It is also believed that 'Adan, for whom the city of Aden is named, and similarly 

Abyan, were named after sons of 'Adnan. That is what d-Tabari related. 
'Akk married into the Ash'ari tribe and lived in their territory in Yemen. 

Their language became unified and some of the people of Yemen claimed them 

as their own. They give his line as 'Akk b. 'Adnm b. 'Abd Allah h. al-Azd b. 
Yaghiith; others give the iine as 'Akk b. 'Adrian b. d-Dhayh b. 'Ahd A l l ~ h  b. 

&Asad. Al-Rayth is also given as an alternative to ai-Dhayb. What is true is 

what we have stated, that they are of the line of 'Adna.  'Abbas b. Mirdas spoke 

the verse: 

'"Akk b. 'Adnw, who toyed with Ghasszn until they were totally driven away." 

As for Ma%, he had four sons: Nizar, Quda'a, Qanq, and Iyad. Quda'a was 
Ma'ad's first-born who was commonly known by the surname of Abii Quda'a 

(father of Quda'a). We have earlier given a different genealogy for Qudg'a, but it is 
this one that is considered correct by Ihn Is@q and others. And God knows best. 

As for Qana~,  it is said that his Iine died out, except that al-Nucm%n b. 

ai-Mundhir who was Chosroe's governor at al-Hira was one of his descendants, 
according to a number of past authorities. Another view is that he was from 

Himyar, as we have indicated earlier. God knows best. 
As for Nizar, to him were born Rahi'a, Mudar, and Anmar. Ibn Hisham 

indicated that Iyad was also the son of Niza,  as was spoken in the following 

verse: 

"[Alnd braves their faces fine, descendants of Iyzd h. Niza b. Ma'ad." 

He stated that Iyad and Mudar were full brothers, their mother being Sawda, 

daughter of 'Akk h. 'Adnan. And the mother of Rabica and Anm%r was 

Shuqayqa, daughter of 'Akk b. 'Adnan. Her name was also given as Jum'a, 

daughter of 'Akk b. 'Adnan. 

According to Ihn ishaq, A n m s  was the father of Khath'am and Bajila, of the 

tribe of Jarir h. 'Abd All& al-Bajdi. He added that they went to Yemen and 
stayed there. 

Ihn Hish&n said that the Yemenis state his line to have been Anma b. Irash 
h. Lihyzn b. 'Amr b. d-Ghawth h. Nabt h. M&k b. Zayd h. Kahlan b. Saba'. 

I consider that the tradition quoted above relating to Saba' substantiates this. 

God knows best. 
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They say that Mudar was the first to use chants with camels. That is because 

he had a fine voice and because one day he fell off his mount and dislocated his 

arm. In pain he shouted, "Wiiyadayiih! Wayadayah!" ("Oh, my hands, my 

hands! ") and at that the camels stretched out their necks listening. 

According to Ibn Ishaq, Mudar h. Niz* had two sons, Ilyas and 'Aylm. To 

Ilyas were born Mudrika, Tahikha and Qama'a; their mother was Khindif, 

daughter of 'Imran b. al-Haf b. Qudiik. 

Ihn Ishaq stated that Mudrika's real name was 'Amir, and that of Tabikha 

was 'Amr. One day they went hunting and while they were cooking their 

catch, their camels ran off. 'Amir chased after them and caught them, while 

his brother sat cooking. When they returned to their father and related this to 

him, he commented to 'Amir, "You are Mudrika" (the catcher), while to 

'Amr he said, "You are Tiibikha" (the cook). As for Qama'a, the genealogists 

of Mudar claim that Khuza'a was a son of 'Amr b. Luhayy h. Qamaca b. 
Ilyas. 

In my view it is obvious that he was a descendant of theirs and not of their 

father, and that they were of Himyar, previously mentioned. God knows best. 

Ibn Is&q said that Mudrika gave birth to Khuzayma and Hudhayl, and that 

their mother was a woman from Qudncd hibe. To Khuzayma were born Kinma, 

Asad, Asada, and al-Hm. 

KinZna gave birth to al-Nadr, Malik, 'Abd Manat, and Milkiin. Abo Jacfar 

al-Tabai added to these four 'Amir, al-Haith, d-Nadir, Ghanam, Sa'd, 'Awf, 

Jarwal, al-Jard, and Ghazwm. 

A n  Account of Quraysh regarding their genealogy, etymology, and 
merit. They are the tribe of al-Nadr b. Kinanu. 

According to Ibn IshZq, the mother of al-Nadr was Barra, daughter of Murr b. 

Udd b. Tiibikha (Ibn Hishw adds that Tabikha was the son of I lys  b. Mudar), 

while the rest of his sons were of a different mother. Ibn Hisham disagrees with 

Ibn Ishiiq, having Baria daughter of Murr as the mother of al-Nadr, Malik, and 

Milkiin. The mother of 'Abd Manst was Hala, daughter of Suwayd b. al-Ghiprf 

from Azd of Shann'a. 

Ibn Hishw stated that al-Nadar was Quraysh; anyone horn in his line is a 

Qurayshite, anyone not so born is not. He also said that some state that Fihr h. 

Mdik was Quraysh, those of his line therefore being Qurayshite; those not of his 
line were non-Qurayshite. 

These two statements have been handed down by more than one expert 

genealogist, such as Sheikh Abii Wmar b. 'Abd al-Barr and d-Zubayr b. Bakk*, 

Muscdb, and others. 
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According to Abii Wbayd and Ibn 'Abd &Ban, the majority's view is that 

Quraysh derived from al-Nadr b. Kinana, based on a hadith of al-Ash'ath b. 

Qays. And it is this authority who was an important source for HishW b. 

Muhammad b. al-Sa'ib al-Kalbi and AbD Whayda Ma'mar b. al-Muthanna; he 

is a prime resource for the doctrine of al-Shafi'i, may God bless him. 

Abti Wmar, moreover, chose F i  b. Malik as the originator of @raysh, insist- 

ing that anyone today having descent from Qgraysh stems from Fihr b. Malik. He 

then related the choice made in his statement to the authority of al-Zubayr b. 

Bakkzr, Mus'ab al-Zubayri and 'Ali b. Kaysiin, saying, "They are the source for 

this, al-Zubayr b. Bakkzr having stated, 'The genealogists of @raysh and others 

are agreed that Qmysh branched off only from F i b .  Wik . '  The genealogists 

of @raysh whom I have consulted consider those of his line to be Qurayshites, 

whereas those prior to him in their line are thought not from Quraysh." 

Aha Wmar then effectively substantiated this view and defended it by pointing 

out that he and those of similar views were those most knowledgeable of the 

genealogy and history of their own people. 

Al-Bukhari related from the tradition of Kulayb b. Wa'il as follows: "I said to 

the nursemaid (meaning Zaynab, daughter of Ab~l  Salama) of the Prophet 

(SAAS) 'Tell me about the Prophet (SAAS). Was he from Mudar?' She replied, 

'From whom else but from Mudar of Bana al-Nadr b. Kinana?"' 

Al-Tabarm said, "We were told by IbrZhim b. Na'ila al-Asbahani, by Ismacil 

b. 'Amr al-Bajali, and by al-Hasan b. Sdih from his father, from al-Jashish 

al-Kindi who said, 'A group of people from Kinda tribe came to the Messenger 

of God (SAAS) and told him, "You are from us," claiming kinship with him. 

But he responded, "No, we're Bano al-Nadr b. Kinana; we neither contradict 

our mother nor refute our father.""' 

I m m  Abii Wthmm Sacid b. Y*ya b. Sa'id said, "We were told by my father 

and by al-Kalbi on the authority of Abii Sslih from Ibn 'Abbas that the latter 

said, 'A man from Kinda, cded  al-Jashish, came to the Prophet (SAAS) and 

said, "0 Messenger of God, we claim 'Abd Manaf as one of us." The Prophet 

(SAAS), turned away from him. The man came back with the same comment 

and again was ignored. Once more he said the same. Then the Prophet (SAAS) 

stated, "We are from Banii al-Nadr b. Kinma. We neither contradict our 

mother nor refute our father."'" 

Al-Ash'ath commented (probably to al-Jashish, tr.) "Shouldn't you have 

stayed silent after the first time?" 

This response refuted their claim, and from the tongue of his Prophet 

(SAAS). And this is strange also from this viewpoint; al-Kalbi, moreover, is a 

weak authority. But God knows best. 

Iman Ahmad said that Bahz and 'Affm related to him as follows: "We were 

both told by Hammad b. Salama that Wqayl b. Abti Talha said ('Affan gave his 
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name as 'Uqayl b. Talba al-Salmi) on the authority of Muslim b. al-Haysam 

from al-Ash'ath 6. @ys, that the latter said that he came to the Messenger of 

God (SAAS) in a delegation from Xinda. ('Affxn added the words 'who did 

not consider me their best man') and said to him, '0 Messenger of God, we 

claim you to be one of us.' The  Messenger of God (SAAS) replied, 'We are 

Banii al-Nadr b. Kinana; we neither contxadict our mother nor refute our 

father."' 

Al-Ash'ath b. Qays commented, "By God, I never hear anyone denying that 

Quraysh is from al-Nadr b. Kinana without whipping him to the limit." 

And thus was this related by ibn Maja along various lines of transmission 

from eammad b. Salama. 

This line of tradition is huly fine and is authoritative in this matter. No atten- 

tion is due thereafter to any opposing view. But God knows best. All praise and 

credit belong to God. 

Jarir b. 'Atiyya d-Tamimi spoke the following verses in praising I i i s h ~ m  b. 
'Abd al-Malik b. Marwm: 

"The mother who gave birth to Quraysh was not one as to cause doubt as to ancestry, 
nor was she barren; 

And no stud was of more noble stock than your father, nor was therc ever an uncle 
more h e  than Tarn.'' 

Ibn Hisham stated: "Here is meant the mother of al-Nadr b. Kinana, who was 

Barra daughter of Murr, siscer of Tamim b. Mum." 

The derivation of the word @raysh is said to come from the word al-taqarrush, 

which mcans to join together after dispersal. This relates to the period of 

Qusayy b. Kilab when they were dispersed and he brought them together at the 

holy sanctuary, as we shall explain. Hudhafa b. Ghmim al-'Adawi spoke the 

verse: 

"'Your father was Qu~ayy, known a s  'tbe gatherer'; tbrough him God gathered 
together the tribes from Fihr." 

Some say that Q?lsayy was known as Quraysh. The word meant "gathering 

together"; al-taqarmsh meant al-tajammu' or "joining together", as Abii Khalda 

ai-Yashhuri said: "Brothers urbo gathered (qarrashu) upon us faults, in our 

recent era and also ancient . . ." 
It is also said that Qnraysh were so named from al-tnqarmsh, a word meaning 

business and hading. This was related by Ibn Mishxm, God have mercy on ham. 

AI-Jawhari said, "al-garsh means 'earning' and 'accumulating' and the verbal 

form is qarasha in the past tense, yayrushu in the present tense." AI-FarrZ' stated 

that it was from this word that Quraysh was named, they being a tribe and their 
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originator ai-Nadr b. Kinana. All his descendants are Qurayshite back as far as 

Kinas's son, but not beforc him. 

Some say the word stems from the idea of al-tafiish, i.e. "search". Hish- b. 

d-Kalbi stated that ai-Nadr b. Kinana was named "Quraysh" because he would 

'tyaqrzsh" for what people lacked or needed, providing that with his own wealth. 

Al-taqrish means al-taf2ish and his sons would yapshunz,  i.e. "search our" pilgrims 

in need and donate to them what they needed to return home. And so they were 

named "Quraysh" because of their engaging in this qarsh. 

Al-Narith b. u i l i i z ~  made a verse to the effect that a/-taqarmsh meant 

al-tafiish: 

"0 yoc who speaks and 'searches' (al-mrcqamsh) for us with 'Amr, is he allowed to 
live?" 

It was d-Zubayr b. Bakkar who related that verse. 

Quraysh was also said to be a diminutive form of qa~sh, a sea animal. A poet 

once said: 

"Qurajsh are those that inhabit the sea; for them the Quraysh were named 
'Quraysh'." 

Al-Bayhaqi said that Aha N q r  b. Qatada informed him that Aba d-vasan 

'Ali b. 'Js2 d-Mslini, quoting Muhammad b. al-easan b. al-Khalil al-Nisawi, 

reiated that Aba Kurayb told them from Waqi' b. al-Jarrah, on the authority of 

Hishsm b. Wrwa on the authority of his father from Aba Rakana al-'Amiri that 

Mu'itwiya asked Ibn 'Abbas, "Why were Quraysh so named?" Me replied, 

"After a sea creature, the biggest of a!!, that is called al-qarsh. It never passes by 

anything, lean or fat, without eating it." "So recite me some verse about that," 

Mu'swiya asked, and Ibn (Abbas spoke the verses of al-Jumahi as follows: 

"Quraysh are those that inhabit the sea; for them the Quraysh were named Quraysh, 
They eat all, lean or fat, not leaving a feather of any two-winged thing. 
Thus in the land the tribe of Quraysl~ eats up the land ravenously. 
Theirs is at the end of time a prophet; among them will he plenty of wounded and 

dead." 

It is also said they were named after Quraysh b. al-Harith b. Yakhlud b. 

d-Nadr b. Kinana. He was the guide and the storeskeeper of Bana al-Nadr. The 

Arabs would say, "The caravan of Quraysh" has come, instead of the "caravan of 

Bana ai-Nadr". They also say that it was his son Badr b. Quraysh who dug the 

well attributed to him where the great battle occurred on the day of d-Furqsn 

("proof", i.e. the battle of Badr) when the two armies met. God knows best. 

The relative adjective derived from Quraysh is qurashi or qurayshi. Al-Jawhari 

said. "And the latter is the standard." 
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A poet spoke the verse, 

"Every Qurayshite (plrruyshi) who is honourable, quick to fill demands for generosity 
and honour."28 

Muslim related in his sahih collection from a tradition of Abn ' A m  and 
al-Awza'i that Shaddad Abti 'Ammar related to him that Wathila b. al-Asqar 

told him that the Messenger of God (SAAS) said, "God chose Kiniina from 
among the sons of Ishmael, Quraysh from Kinana, Hashim from Quraysh and 

myself from the descendants of H a s h i . "  
Abii 'Amr b. 'Abd al-Barr said, "Banii 'Abd al-Muc~alib are known as the 

fajila, the family, of the Messenger of God (SAAS); Banii Hashim was his 
fakhdh, his tribal subsection; Banci 'Abd Manaf was his bun, his mbal subdivision; 

Quraysh was his 'imzra, his mini-tribe; Banii KinHna was his qabila, his tribal 
confederation; and Mudar was his sha'b, his people. May God's blessings and 

peace be upon him always rill the Day of Judgement." 

Ibn Ishaq stated, "Al-Nadar b. K i a n a  gave birth to Mdik and Yakhlud." T o  

these Ibn Hisham added "al-Salt". The mother of them all was the daughter of 

Sa'd b. al-Zarib al-'Adwani. 
Kuthayyir b. 'Abd d-Ra)?mm, who is Kuthayyir 'Azza, one of the Bann 

Mulayh b. 'Amr of Khuza'a, spoke the verses: 

"Is my father not &Salt, my brothers not the finest among the noblemen of Banii 
al-Nadr? 

You see on us as on them the same kerchiefs of mixed weave and the same Hadrami 
waist-wrappers 

So if you are not of Banii al-Nadr, then leave the green thorn trees at the ends of 
the high valleys." 

Ibn Hish?im said that Bann Mulayh h. 'Amr were descendants of al4alt b. al-N&. 

According to Ibn Ishaq, Mdik h. al-Nadr fathered Fihr h. Mdik, his mother 
being Jandala, daughter of al-Haith b. Mudsd al-Agghar. Fihr fathered Ghdib, 

Muharib, al-Haith, and Asad, their mother being Layla, daughter of Sa(d b. 
Hudhayl h. Mudrika. Ibn Hisham stated that they had a sister from their father 

named Jandala, daughter of Fihr. 
According to Ibn Ishaq, Ghalih h. Fihr had sons named Lu'ayy h. GhZlih and 

Taym b. Ghalib who were known as the Banti al-Adram. Their mother was 

Salma, daughter of 'Amr d-Khuza'i. 
Ibn H i s h b  states there was another son, Qays b. Ghdib, whose mother was 

Salma, daughter of Ka'b b. 'Amr al-Khuza'i and that she was the mother of 

Lu'ayy and Taym. 

28. Several lines of abstruse poetry illustrating Arabic grammatical concepts have been omitted 

from the English translation. 



According to Ihn Ishaq, Lu'ayy h. Ghalib had four sons: Ka'b, CAmir, Sama, 

and CAwf. 

Ibn Hishim said he was also reputed to have had another son, al-Harith, and 
that they made up the Jusham b. al-Harith among Hizzan of Rahi'a. And 

another son was Sa'd b. Lu'ayy who came to he the bunana among Shayban h. 

Thaclaba. Bunana was a nursemaid for them. There was also Khuzayma b. 
Lu'ayy who fonned the (A'idha among Shayban b. Tha'laha. 

Then Ibn Ishaq gives the story of Sima h. Lu'ayy and how he went to Wman 

and lived there. That  was due to a quarrel between himself and his brother 

'Amir. 'Amir made him afraid and so he fled to 'Urn=, dying there as a stranger. 

What happened was that while he was grazing his camel a snake bit its lip making 

it fall on its side. Then the snake hit and killed Sxma. I t  is said that he wrote 

these verses with his finger on the ground: 

"Eyes, weep for S m a  b. Lu'ayy, the snake has clung to Ssma. 
None such as S m a  b. Lu'ayy have I seen, found a dead victim of a camel. 
Send a messenger to 'Amir and KaB that my soul yearns for them. 
Though my home is in Wmm I am a Ghdihr who emigrated hut not from poverty. 
Perhaps the glass you have poured, Ibn Lu'ayy, fearing death, has not really been 

poured. 
You aimed to repel death, 0 Ibn Lu'ayy, but no one so intending has power over 

death, 
And many a silent, plodding camel you've left prostrate after long, intense 

exercise." 

And Ibn Hishim said that he heard that a son of Sima went to the 

Messenger of God (SAAS) and introduced himself as descended from Sama b. 

Lu'ayy. T h e  Messenger of God (SAAS) asked him, "The poet?" One of his 

Companions then said, "0 Messenger of God, you seem to be referring to his 
line of verse, 

'Perhaps the glass you've poured, Ibn Lu'ayy, fearing death, has not really been 
poured.' 

And he answered, "Yes indeed." 

Al-Suhayli recorded kom others that S b a  had no children. Al-Zuhayr said, 

''Sana b. Lu'ayy had Ghdib, al-Nahit, and al-Hzrith." Others maintained that he 

had descendants in Iraq who hated 'Ali. Among them was 'Ali h. al-Ja'ad, who used 

to revile his father for having named h i  'Ali. Among the descendants of S b a  b. 
Lu'ayy was Muhammad h. 'Ar'ara b. al-Yazid, who was the sheikh of al-Bukhari. 

Ibn Ishsq said, "They claim that CAwf h. Lu'ayy travelled with a caravan from 

Quraysh and to the territory of Ghatafa  h. Sacd h. Qays h. 'Aylan. There he was 

delayed so the rest of his people left him behind and went off. Then Tha'laha h. 
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Sa'd, he being his brother by the genealogy of Bann Dhubyan, came along, 

detained him, arranged his marriage, and treated him like an intimate and a 

brother. His relationship became widely known among Bana Dhubyzn. 

They say it was Tha'laba who said to 'Awf the following verse when he was 

delayed and left behind: 

''0 Ibn Lu'ayy, tether your camel with me; your people have left you and you 
ought not to be left." 

Ibn Isbaq continued to indicate that either Muhammad b. Ja'far b. ai-Zubayr, 

or Muhammad b. 'Abd di-Rahmm b. 'Abd All& b. al-uusayn told him that 

Wmar b. al-Khat(zb had said, "If 1 were to claim an attachinent to any Arab 

tribe or that they had a relationship to us, it wouid be to Bans Murra b. 'Awf. 

We know kindred men among them and also how they treated that man." By 

this he meant 'Awf b. Lu'ayy. 

He went on to relate that a man he did not distrust had told him that Wmar b. 

al-Khaftsb said to some men of Bana Murra: "If you want to trace back your 

genealogy to your kinfolk, then trace it to 'Awf." 

Ibn Ishaq added that these people were nobles of Ghataf%n, their ieaders and 

ilite, with good reputation locally and in ail of Ghatafm and Qays, and that they 

did maintain their own genealogy. If their ancestry were referred to by others, 

they wouid say, "We neither deny nor disown it. That is the ancestry we prefer." 

Then they would recite their verses recalling their relationship to Lu'ayy. 

Ibn Ishaq said that they practised the system of bad. This entailed the practice 

among the Arabs of considering eight months of their year as sacrosanct. The 

Arabs would recognize that and allow them safe-conduct in those months and 

they would allow them the same. Rabi'a and Mudar, however, to my knowledge 

only considered four months a year as sacred, these being Dhn al-Qa'da, Dhn 

al-Hijja, al-Mubarram; and concerning the fourth, Rajah, they differed. Mudar 

considered that it fell between Jurnzda and Sha'ban, while Xabi'a maintained it 

came between Sha'bzn and Shawwd. 

It has been established in both of the jahih collections, on the authority of Abii 

Bakrah, that the Messenger of God (SAAS) stated in his khu~bat al-mads', 
farewell address, "Time has revolved in its own fashion since the day God created 

the heavens and the earth, the year consisting of twelve months, four of which 

are sacred. Three of these are contiguous: Dhn al-Qa'da, Dhu al-Ijijja, and 

al-Mubarram, and there is also Mudar's month of Rajab which comes between 

Jumadz and ShaCDan." Thus by saying this he expressed preference for the view 

of Mudar and not for that of liabi'a. 
God the Almighty and Glorious stated in the Qur'm, "With God the months 

number twelve, so ordained by God, (since) the day he created the heavens and 

the earth; of these four are sacred" (siirat al-Tamba, IX, v.36). 
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This constitutes a reply to Bann 'Awf b. Lu'ayy for their considering the 

sacred months eight in number. In so doing they added ro God's decree, 

introducing therein something which was not part thereof. 

His statement in the hadith that "three are contiguous [monthsj" is a dis- 

approval of the aaitude of the al-nasz7 people vvho delayed the sacred month, 

making it §afar, rather than al-Muharram. Also, the phrase therein "Mudar's 

month of Rajab" is a refutation of Rabi'a's view. 

Ibn Ishaq stated that KaOo b. Lu'ayy had three sons, Murra, 'Adi and Husays. 

Murra also had three, named Kilab, Taym and Yaqaza, from three mothers. 

Kilab gave birth to two sons, Qu~ayy and Zuhra; the mother of both was 

Fa6ma, daughter of Sa'd b. Sayal, one of thc aI-Jadara of Ju'thumat al-Asad 

from the Yemen, who were allies of Bann ai-Dii b. Bakr b. 'Abd Mauat it. 

Kin2na. Of her father a poet spoke the verse: 

"We have never seen any person, of all the people we have known, like Sa'd b. Sayal 
A knight who combats with both his right hand and ieft; if his foe stood down from 

battle he would dismount 
A knight luring horsemen to destruction like a keshel with parhidges." 

According to al-Suhayli, Sayd's full name was Khayr b. Jamala and he was 

the first person who had swords plated with gold and silver. 

Ibn ishzq stated that they were known as the '"a-Jadara" because 'Amir b. 

'Amr b. Khuzayrna b. Ju'thuma had married the daughter of ai-H2rith b. 

Mudad the Jurhumite. The Jurhum were at that time guardians of the House of 

God and built a jidzr, a wall, around the ka'ba; 'Amir was therefore named 

al-Jadir and his descendants ai-Jadara. 

A n  Account ofQu~ayj1 b. Kilrtb and of his part in regaining 
guardianship over the ka%afor Quraysh by taking it from Khuzrtca. 

Nora Quraysh gathered together at  the holy place which God secured for 
the worshippers, a$er havieg lived scattered andj5ugmented in the 

mountains and hollom. 

What happened was that when his father died, Quvayy's mother was married to 

Rabi'a b. Ijaram of Wdhra and he took her and her son to his own country. 

Eater, when he grew up, Qusayy came to Mecca and married Hubha, daughter 

of the chief of Khuza'a, Ijulayl b. bbshiyya .  

Regarding Khuzz'a, they say that Ijulayl entrusted guardianship over the 

holy House to Qusayy because of the large family Qusayy had with his daughter. 

Hulayl told {-rim, "You have more right to it than I do." 
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Ibn Ishaq stated that this account was heard only from Khuzii'a. He said that 

others claim that he sought the assistance of his maternal brothers, their leader 

being Riz* b. Rabi'a, and of the nibes of =nZna and @dZ% and of some men 
in the Mecca region from Quraysh and others. And so he ousted them (Khuza'a) 

from the House of God and he himself assumed control over it. 

This all occurred because the prerogative of the pilgrims' ijzzaz9 was held by 

the Siifa. They were the tribe of al-Ghawth b. Murr h. Udd b. Tiihikha b. Ilyiis 
b. Mudar. People did not throw their stones (Jiimzr) until they (the Snfa) had 

done so, nor did they leave Mina before the Siifa did; these prerogatives 

remained theirs until they died out. 

Then Bann Sa'd b. Zayd Manat b. Tamim inherited these rights from them 
by kinship. The first of them was SafwZn b. al-H*th b. Shijna b. W ~ r i d  b. 

'Awf h. Ka'b. b. Sa'd h. Zayd Manat b. Tamim. This power resided in his 

people until the rise of Islam in the time of the last of them, who was Karib b. 

Safwan. 
The ijrza, the descent from al-Muzdalifa?O was the prerogative of 'Adwm 

until the coming of Islam in the time of the last of them, who was Abii Sayyzra 

'Amila b. al-A'zal. His name was said to have been al-'AS, while al-A'zal's name 

was Khdid. He used to give people the permission while seated on a one-eyed 
ass he had, for 40 years moving forth on it at that station. He was the first person 

to establish the bloodwit at 100 camels, as well as the first to say the phrase, L'Mt. 

Thabir shines so that we may ride forth." 

That is what al-Subayli related. 
And there was 'Amir b. al-&rib al-'Adwmi. In the case of all conflicts arising 

among the Arabs, they would come to h i  for adjudication and accept whatever 

he decided. On one occasion they asked him to resolve the matter of inheritance 

to a hermaphrodite. He lay awake all night reflecting on how to adjudicate this 

and when a slave-girl of his, Sukhayla by name, who used to pasture his sheep, 
saw him thus, she enquired of h i ,  "What is wrong with you, poor thing, that 

you spend the night awake?" So he told her, in case she might be of help. And 

she replied, L'Judge by where from urination comes." He commented, 

"Sukhayla, you've shown the way well, by God." And that was how he did 

decide. 

Al-Suhayli pointed out that reaching a decision by such logic constituted use 

of al-istidlzl bi al-amarzt ma al-'alzmat, "inference from signs and indications", a 

method with a basis in the law. God stated in the Qur'w: "And they brought his 

shirt with false blood upon it" (siirat YauL XII, v.18) since it bore no signs of a 

wolfs fangs. God also stated, "If his shirt has been torn from the front, she has 

29. The giving of permission to the pilgrims to descend from Mt. 'Arafst. 

30. A station midway between Minz and 'Arafat where pilgrims spend the night of 9th Dhii 
21-Bijja on their return journey from 'Arafat. 
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told the truth and he is a liar, whereas if the shirt has been tom from behind, 

then she lied and he is truthful" (sarat Y ~ u f ,  XII, v.26-7). And in the hadith, 

there are the words, "Wait for her; if she delivers it (the baby) as comely, light- 

brown, and with curly lochs, then indeed it is (the child) of him whom she was 

accused of being with." 

Ibn Ishaq went on to state that al-nas3, the postponement of sacred months, 

was decided by the time of Fuqaym b. cAdi b. 'Amir b. Tha'laba h. al-Haith h. 

Mdik h. Kinana h. Khuzayma b. Mudrika b. Ilyas h. Mudar. He reported that 

the first of the Arabs to intercalate the months was alQalammas, who was 

Hudhayfa h. 'Abd h. Fuqaym b. 'Adi. After him came his son 'Ahhad, and then 

Qalac h. 'Abhzd, followed by Umayya b. Qalac and 'Awf b. Umayya. The last of 

them was Abii Thumama Junada b. 'Awf b. Qalac h. 'Ahhad b. Hudhayfa, the 

last named being al-Qalammas. Islam arose during Abii Thamana's time. 

When the Arabs had completed the pilgrimage they would gather around 

him and he would address them, specifying which months were sacred. If he 

wanted to establish a free period, he would declare al-Muharram free and 

substitute Safar for it to accord with the number of months God had made 

sacred. He would state, "0 God, I have made free the first of the al-Safar 

months, and postponed the others till next year." And the Arabs would follow 

him in that. On this matter the following verses were spoken by 'Umayr b. 

Qays, one of Bana Firas b. Ghanm h. Malik h. Kinma; 'Umayr was also known 

as Jadhl al-Ti% 

"Ma'ad have learned that my people are noble, that they have noble forebears. 
Which people have escaped our retribution and which have we not bridled? 
Are we not those who intercalate for Makd, deciding which free months shall he 

made sacred?" 

Qusayy was lord and master over his people, obeyed and revered. Eventually he 

gathered Quraysh together from their various locations in the Arabian peninsula 

and gained the help of the Arab tribes that obeyed hi in making war on 

Khuza'a, in removing them from the House of God, and in handing over its 

guardianship to himself. They engaged in many battles with much bloodshed 

and then agreed upon arbitration. They appointed as arbitrator Yacmur b. 'Awf 

b. Ka'b b. 'Amir h. Layth b. Bakr b. 'Ahd Manat b. KinWa who decreed that 

Qusayy was more fit for guardianship over the House than Khuza'a was. He 

ruled that all losses inflicted on Qusayy by Khuza'a and Bana Bakr were an issue 

that should be "crushed underfoot", and that what losses Khuza'a and Banii 

Bakr had received from Quraysh, Kinana, and Quda'a should be compensated 

by hloodwit payment. His decision meant that Qusayy should be given free 

access to Mecca and the ka'ba. Thereat Yacmur was nicknamed al-Shadhdhakh, 
"the crusher". 
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Ibn Ps@q funher related that Qusayy thus gained guardianship over the House 

and control over Mecca. He brought together to Mecca his people from their 

dwellings and acted as king over them and over all the Meccans as well; and they 

treated him as king. However, he confirmed the Arabs in their prior practices, 

considering that to be a duty incumbent upon himself that he ought not change. 

He thus confirmed Safwan, 'Adwan, al-nasa'a, "the intercalators", and Murra b. 

'Awf in their previous practices, until Islam came and God destroyed all of that. 

Qusayy was the first of Bane Ka'b who took the kingship and was obeyed as 

such by his people. He had rights of the hijaba, the saqaya, the rzfada, the nadwa, 
and the l i ~ a ' . ~ '  Thus he controlled d l  of Mecca's honours. He divided up 

Mecca among his people into quarters and he settled each family of Quraysh 

into their dwellings there. 

And so I say, that thus right was done to those worthy of it, justice returning 

after having left. Quraysh settled in their dwellings, ended the aims and aspirations 

of Khuza'a, and regained their ancient and venerable house. Nevertheless, they 

kept what Khwa'a had instituted, including the worship of idols, setting them up 

around the kacba, making sacrifice to them, praying near them, and beseeching 

help and fortune from them. 

Qusayy settled the Quraysh tribes in the plains and also in the heights of 

Mecca and they were henceforth known respectively as the "plains Quraysh" 

and the "highland Quraysh". 

Qusayy b. Kilzb enjoyed total authority, including being guardian and keeper 

of the ka'ba and the awarder of battle banners. He also consnucted a building to 

prevent violence and resolve disputes; this he named the d ~ r  al-nadwa, the 

assembly house. When a conflict became serious the chiefs of each of the tribes 

would meet, take counsel there, and decide the issue. All contracts and marriage 

agreements would be made there. And that was also the only place where a girl 

would first wear the dara: the sleeved chemise, when she reached the age to do so. 

The door to this building was facing the masjid al-haram, the holy mosque. 

Later it became owned by Hakim b. Hizam, after belonging to Bana 'Abd 

d-Dzr. He sold it, during the reign of Mu$wiya, for 100,000 dirhams. 

Mu%wiya criticized h i  for having done so, saying, "You've sold your people's 

honour for 100,000." 

But Hakim replied, "But today nobility is measured by one's piety. I bought 

it, by God, before Islam for a skinful of wine and now here I've sold it for 

100,000. And I swear that the money will go to charity in God's cause, so which 

of us had been cheated?" This was related by al-Dzrqumi in the Asm~'  R@l 
al-Muma~~a' (Identities ofthe Men in the Muwa;;a') (of Mdik b. Anas). 

31.  These terms refer, respedvely, to the guardianship of the temple, the provision of water 

for the pilgrims, the provision of food for them, the presiding over their assemblies, and the 

issuance of the banners carried by them. 
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He had the prerogative of providing drink for the pilgrims; they drank only 

from his cisterns. At that time, in Mecca the holy well, zumzam, was obliterated, 

as it had been since the time ofJurhum. People had forgotten about it because of 

its great antiquity and they could not locate its whereabouts. According to 

al-Waqidi, Qu~ayy was the first person to institute lighting a fire at al-Muzdalifa 

to guide people coming there from 'Arafat. 

The  word al-nfdda means providing food for the pilgrims during the pilgrim- 

age season until they leave to return to their own countries. 

Ibn lshaq went on to relate that Qusayy bad imposed this r@da on his people, 

having said, "8 People of Quraysh, you are God's neighbours and the inhabitants 

of Mecca and of the holy places. The  pii&ims are God's guests and visitors to 

His House. They have full right to hospitality. So provide food and drink for 

them during the pilgrimage days, until they depart from you." And so they did. 

Each year they would set aside a portion of their wealth as a tribute they would 

pay him. He  would use it to provide food for the people during the days they 

were at Mina. This practice was foilowed at his command during al-jahiliyya, 

the pre-Islamic period, and it has passed on thereafter up to the present. It is 

the food the sultan provides for people at Mina each year until the pilgrimage 

ends. 

My own comment is to add that this practice ended after the time of Ibn 

Ishxq. I t  was then ordered that a portion of the bayt al-m81, the general treasury, 

be spent to transport food and drink for wayfarers arriving for the pilgrimage. 

This was a good policy for reasons too many to mention. But duty dictates that 

this expense should come directly from the treasury as a priority; most appro- 

priately, it should come from the masses of the dhimma, the protected 

nun-Muslims, since they do not make pilgrimage to the ancient I-louse. It is 

stated in the hadith sayings, "Regarding him who is able to make the pilgrimage 

but does not do so, let him die, if he wishes, a Jew or a Christian." 

One of their poets said in praise of Qu~ayy and his honour among his people. 

"Qusayy was known, I swear it, as the 'gatherer'; through him God gathered 
together the tribes of Fihr. 

They filled the plain with glory and power and drove from us the satanic Banii 
Bakr." 

Ibn Ishaq related that when Qu~ayy had finished his war, his brother Rizah h. 

Rabi'a left for his own country accompanied by his three paternal brothers, who 

were Hunn, M*miid, and Jnlhuma by name. And RizXh spoke the following 

verses in responding to Qusayy: 

"When an envoy came from Qusayy saying, 'Respond to your friend', 
We arose to him leading our fine horses, leaving aside the slow and overweight. 
We travelled with them by night till dawn, sheltering by day to survive. 
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They were speedy as sand-grouse to the water, as we answered Qwayy's messenger. 

We gathered men from a l - S i r ~ ~ ~  and the two Ash~nadhs,~~ collecting tribesmen 

from each village. 
What a band of horse that night, over a thousand, running free and fast, 
When they passed by 'Asjar and took the quick route from Mustan&h, 

Skirting the edge of Wariqiin and passing by al-'Arj and a tribe encamped, 

Overstepping the pasture, not tasting it, racing on, night-long, from Marr, 
Keeping the colts near their dams to minimize their neighing. 

When reaching Mecca, we destroyed the men tribe after tribe, 
Switching them with our sword-blades, rendering them witless from all sides 

Crushing them beneath our horses' hooves, as does the strong and mighty to the 

lowly. 
We killed Kbuz8'a in their own home, and Bakr group by group. 
We banished them from the Sovereign's land, so that they would never settle good 

land again, 
We captured them in irons and quenched our vengeance thirst from all their 

tribes." 

According to Ibn Ishaq, when RizXh returned home, God gave him increase. 

H e  also gave Hunn increase; they constitute the two tribes of Wdhra to this day. 

Again according to Ibn Ishaq, Qu~ayy b. K i a b  said in that regard, 

"I am the son of Banii Lu'ayy, the defenders; my home is in Mecca, there was I 
raised, 

And on to the plains, as Ma'ad learned; with its lush pastures I was really content. 
I would not have conquered it, had the sons of Qaydhar and al-Nabit not settled 

there. 
Riah was my supporter and by him I came supreme; I fear no evil for as long as I 

shall live." 

According to al-Umawi, citing al-Ashram from Abii 'Uhayda, from 

Muhammad b. Ha&, Riz* only arrived after Qu~ayy  had expelled Khuza'a. 

God knows best. 

Section. 

When Qusayy grew old he entrusted all the prerogatives he had enjoyed - 

leadership of Quraysh and its honour of governing the provision of food and 

drink for the pilgrims, guardianship of the House, the issuance of banners, and 

the summoning of assemblies - to  his son 'Abd al-Dar, who was his oldest. 

H e  only entrusted him with all these prerogatives because the rest of his 

brothers, 'Abd Mang,  <Abd Shams, and (Ahd had become noblemen during 

32. A valley. 
33. Two mountains between Medina and the town of Khaybar. 



their father's rule and had attained great power and prestige. Thus Qusayy 

wished for 'Abd al-Dnr to be equal to them in prestige and so gave him alone 

these powers. 'Abd al-Du's brothers did not dispute his action. But when they 

all had passed away their sons came into conflict about this and said, "Qusayy 

only entrusted 'Abd al-Du with all that to equalize him with his brothers; we 

are entitled to what our fathers were due." 

'Abd al-Du's family replied, "This is a matter that Qusayy decided in our 

favour, and we have the greater right." 

And so a great dispute arose among them; and Quraysh split into two factions, 

one giving allegiance and alliance to the family of 'Abd al-Dar, the other to the 

family of 'Abd Mannf with whom they made a formal pact. Upon making the 

oath they placed their hands into a deep dish containing perfume. Then they 

went and wiped their hands on the corners of the kacba. This was thereafter 

known as the "Treaty of the Perfumed". 

On the 'Abd Mannf side there were the Quraysh tribes of Bann Asad b. 'Abd 
al-Wzza b. Qusayy, Bann Zuhra, Bann Taym, and Bano al-Hnrith b. Fihr. On 

the side of 'Abd al-Du's descendants were Bana Makhziim, Bana Sahm, Bana 

Jumah, and Bann 'Adi. The tribes of B a n  'Amir b. Lu'ayy and Muhiwib b. Fihr 

remained separate from the rest, not allying with either side. 

Ultimately they made peace, agreeing that the prerogatives of feeding and 

watering the pilgrims should be held by Bann 'Abd Mannf, while those of 

guardianship of the ka'ba, issuance of banners, and calling of assemblies were 

to be held by Bann 'Abd al-Da. This arrangement became firm and perma- 

nent. 

Al-Umawi related from al-Ashram, on the authority of Abn 'Ubayda that a 

number of the Khw'a  claim that after Qusayy had married Hubbn daughter of 

Hulayl, he (Hulayl) found the guardianship of the Kacba onerous and passed it 

on to his daughter Hubbn, appointing Abn Ghubsha Salim b. 'Amr b. Lu'ayy 

b. Malkm b. Qusayy b. Haitha b. 'Anu b. 'Amir as her trustee for it. Qusayy 

purchased the guardianship of the ka'ba from him for a skim of wine and a young 

riding camel. And so there arose the saying, "A worse deal than that of Abo 

Ghubshm!" When Khuzs'a saw this happen they attacked Qusayy, who called 

for assistance from his brother; when he and his men arrived the issue was 

resolved as reported above. Ultimately Qusayy passed on the prerogatives of prw 

tection and guardianship of the House, issuance of banners, calling of assemblies, 

and feeding and watering the pilgrims to his son 'Abd al-D%r, as will be related in 

detail. The qaza, giving permission to leave Muzdalifa, was established as a right 

of Bann 'Adwm, the nasr', the right of calendar intercalation, went to Fuqaym, 

while the Sofa enjoyed that of q&a, that is, of the naf, the giving of the signal to 

leave Mina. All this information on the prerogatives of these people has been 

detailed above. 
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Ihn Ishaq stated that Quvayy had four sons and two daughters, the sons being 

'Ahd Manaf, 'Ahd al-Dar, 'Ahd d-Wzza, and 'Ahd, the daughters Takhmur and 

Barra. The mother of all these was Hubba, daughter of Hulayl h. Huhshiyya h. 

Salal h. Ka'b h. 'Amr, al-Khuzaci. It was from Hulayl that Qu~ayy b. Kilah took 

control over the Sacred House. 

According to Ibn Hisbiim, 'Ahd Manaf b. Qusayy had four sons, Hnshim, 

'Abd Shams, and al-Mucralih, their mother being 'Atika daughter of Murra h. 

Hild. Another son of his was Nawfd b. 'Ahd Maniif, his mother being Waqida, 

daughter of 'Am al-Muiniyya. 

Ibn Hishm stated as well that 'Ahd Maniifalso fathered Aha 'Am, Tumadir, 

Qulaha, Hayya, Rayta, Umm al-Akhtham, and Umm Sufym. 

Also according to Ihn Hishm, Hashim h. 'Ahd Manghad four (src) sons and 

five daughters. The sons were named 'Ahd al-Mucmlih, Asad, and Abii Sayfi; 

the daughters were Nadla, al-Shaffal, Khalida, Dacifa, Ruqayya, and Hayya. 

The mother of 'Abd al-Munalih and Ruqayya was Salma, daughter of 'Amr b. 

Zayd h. Lahid h. Khidah b. 'Amir b. Ghanm b. 'Adi b. al-Najjar from Medina. 

Ibn Hish- also gave the names of the mothers of the remaining children. 

He stated that 'Ahd al-Mundih had ten sons and six daughters. The sons 

were al-'Ahhas, Hamza, 'Ahd Allah, Aha Talih (whose name was 'Ahd Manaf 

and not 'Urnran), al-Zubayr, al-Haith, who was the first-horn of his father who 

was therefore accorded his name, Jahl (whom some name as Hajl), who was 

nicknamed al-Ghaydaq, "the liberal", for his generosity, al-Muqawwim, Du*, 

and Aha Lahah (whose name was 'Abd al-Wzza). His daughters' names were 

Safiyya, Umm Hakim al-Baydal, 'Atika, Umayma, CArwa, and Barra. And Ihn 

Hishitm also gave the names of their mothers. He stated that the mother of 'Ahd 

Allah, Aha Tdih, al-Zubayr and all the girls except Safiyya was FaGma, daughter 

of 'Amr h. 'A'idh h. Wmrm h. Makhzam b. Yaqza b. Murra h. Ka'b h. Lu'ayy 

b. Ghdih h. Fihr h. Mdik h. al-Na& h. Kinana h. Khuzayma h. Mudrika h. 

Ilyas h. Mudar h. Niza h. Ma'ad h. 'Adnm. 

He said further that 'Ahd Allah fathered Muhammad, the Messenger of God 

(SAAS), the lord of all Adam's children. His mother was Amina daughter of 

Wahh b. CAhd Manaf b. Zuhra h. Kilah b. Murra h. Ka'b b. Lu'ayy. He then 

gave mention of all her maternal forebears. 

Ihn Hisham concluded that the Prophet (SAAS) was the most noble of 

Adam's children in worthiness and descent from both his father and his mother. 

Previously recounted is the following statement of al-Awzaci on the authority , 

of Shaddad Aba 'Amms from Wathila h. al-Asqac: 'LThe Messenger of God 

(SAAS) said, 'God chose Kinma from Ishmael's progeny and Q?lraysh from 

Kinana, Hahim from Quraysh, and myself from Hahim.'" Muslim recounted 

this tradition. 
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There will follow hereafter an account of the noble birth of the Prophet 

(SAAS) and of the events and circumstances surrounding it. And in recounting 

his honoured ancestry there will be other useful information not here given, if 

God Almighty so wills it, and in Him is all trust and reliance. 

A n  Account of a variety of events that occurred in the jghiliyya. 

It has already been recounted how Jurhum assumed control over the House 

from Banii Isma'il out of envy for them because they were the children of their 

daughters. And similarly how it was that Kh-% fell upon Jurhum and took 

over the House from them, and how ultimately its guardianship fell to Qusayy 

and his sons, continuing in their hands until God sent his Messenger (SAAS) 

and how those prerogatives became established as they were. 

Section: Information about a group of men famous in the jahiliyya. 

A n  Account of Khiilid b. Siniin the 'Absate who lived in the 
inter-prophet period and who some allege was a prophet. 

But God knows best. 

The hiifis Aha d@sim al-Tabani stated that Ahmad b. Zuhayr d-Tasaturri 

related, quoting Yahya b. d-Mu'alla h. Mansnr d-hi ,  quoting Muhammad b. 

al-Salt, quoting Qays h. al-Rabi', from Snl i i  al-Aftas, from Sa'id h. Jubayr, and 

from Ibn 'Abbas as follows, "The daughter of Khalid b. Sinan came to the 

Prophet (SAAS) and he smoothed out his robe for her (to sit on), saying, 'Here's 

the daughter of a prophet whose people squandered him.'" 

The ha& Aha Bahr al-Bazzzr reported it from Yahy h. al-Mu'ali h. Mansiir, 

from Muhammad h. &Salt, from Qays, from Sdim, from Sacid, from Ibn 

'Ahbas, as follows, "Someone made reference to Khalid h. Sinan in the presence 

of the Messenger of God (SAAS) who commented, 'That was a prophet whose 

people squandered him."' 

Al-Bazza then said, "And we have no direct reference of this hadith to the 

Prophet other than in this form. Qays b. al-Rahi' was highly respected, though he 

was not regarded as having been a good memorizer. He had a son who would add 

extraneous material into the traditions he related. But God hows best." Al-Baz% 

stated, "This hadith was also related by al-Thami from S Z i  d-Afm, transmitted 
forward indirectly from Sa'id b. Juhayr." 

The ha& Ahn Ya'la al-Mawsili stated that al-Mu'alla b. Mahdi d-Mawsili 

related to him, as did Abn 'Awma, from Abn Ynnis, from 'Akrama and down to 

Ibn 'Ahbas, that a man from 'Abs called Khdid b. Sin= said to his people, "I 
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shall put out from you the fire of al-Harratayn!" But one of his people 

responded, "0 Khalid, you have only ever told us the truth; what have you to do 

with the fire of al-Harratayn you claim you will extinguish?" 
So Khalid went forth accompanied by some of his people, including 'Umiira 

b. Ziyad, until they reached where the fire emerged from a fissure in the 

mountain. Khalid then drew a line at which he made them sit, saying, "If I am 

delayed, do not call for me by my name." As the fire spurted out, it looked 

like sorrel-red horses following one another. Khzlid approached it and began 

beating it with his stick saying, "Bada, bada, bada kullu huda; the son of the 
goatherdswoman claimed I won't come out from it hearing my clothes in my 

hand." Then he went inside the fissure with the fire. When he had been gone a 

long time, 'Umara h. Z i y~d  said to Khalid's people, "By God, if he were alive 

he would have come out to you by now!" Some said, "Call out to him by 

name." 
The account continued, indicating that others replied, "He forbade us to call 

him by his name." But some did so and he emerged canying his head, complaining, 

"Didn't I forbid you to call me by name? By God, you've killed me, so bury me! 

And if some donkeys pass, one of which is bobtailed, then exhume me and you'll 

find me alive." 

They did bury him and some donkeys did pass by, one of them being bob- 

tailed. So some wanted to exhume him as he had told them to do but Wmiira 

argued, "No don't exhume him. By God, Mudar won't go around saying that we 

dig up our dead!" Khalid had also told them, "In my wife's possession there are 

two tablets into which you must look if you should have difficulties; if you do so 

you will find a response to your questions. But do not let a mensbruating woman 

touch them." They therefore went to his wife and asked her about these tablets 

and she brought them out. However, she was in menstruation, and so whatever 

knowledge was in them had gone. 

Abn Yiinus stated that Sammzk b. Harh responded that the Prophet (SAAS) 

was asked about Khdid and he replied, "That was a prophet whose people 

squandered hi." 

Aba Ynnus also reported that Sammzk b. Harh said that the son of Khzlid b. 

Sinzn came to the Prophet (SAAS) who told him, "Welcome to my brother's 

son!" This comment is traced back to Ibn 'Abbas who makes no reference to his 

being a prophet. The accounts that do so cannot use this comment as a proof 

that he was a prophet. What is most probable is that he was a pious man with 

certain qualities and gifts. This is because if he had indeed lived in the inter- 

prophet period, it was firmly established as incontrovertible in the sahih 

collection of al-Bukhiiri that the Messenger of God (SAAS) stated, "The closest 

of men to Jesus son of Mary is myself, for there came no prophet between him 

and me.'' And if Khdid had lived earlier, he could not have been a prophet, 
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because God Almighty stated, L'that you may warn a people to whom no Warner 

had come before you" (swat al-Sayda, XXXII, v.3). 
A number of scholars have stated that God Almighty sent no prophet to the 

Arabs after Ishmael except Muhammad (SAAS), the Seal of the Prophets 

mentioned by Abraham, God's true follower, who huiit the venerated kacba 

which God made the direction of prayer as a law for all the earth's people; and 

the other prophets announced to their peoples his coming, right on up to the last 

of them to do so, namely Jesus son of Mary, upon whom he peace. 
And in this same way may be refuted the reports of al-Suhayli and others 

concerning the dispatch to the Arabs of another prophet named Shu'ayb b. Dhi 

Muhdhim b. Shucayb b. Safwm, lord of Madyan. Also the story that Hanzala 

b. Safwan was sent to the Arabs and that since both he and Shucayh had been 

disowned, God imposed Bukhtunas~ar (Nehuchadnezzar) over the Arabs who 

suffered from him killing and captivity similar to those endured by the Israelites; 

all this occurred in the time of Ma'ad b. 'Adrian. 
What is evident is that these people were all good men advocating righteousness. 

But God knows best. We have previously given mention of 'Amr b. Luhayy b. 

Qamca b. Khindif in the account of Khuza'a following Jurhum. 

A n  Account of Hrttim al-T&, a good andgenerous man of the jghiliyya 
period. 

He was Hatim b. 'Ahd All& b. Sa'd b. al-Hashraj h. Imrn' al-Qays b. 'Adi h. 

Ahzam b. Abii Ahzam, the name of the last being Hariima b. Rahi'a b. Jarwal h. 

Tha'l h. 'Amr b. al-Ghawth h. Tayyi' Abii Saffana al-Tali. Hatim was the father 

of 'Adi h. Hatim al-jahnbi, "the Companion of the Prophet". He was a generous 

man much praised in the j~hiliyya period, as was his son after the coming of 

Islam. 

Hatim was a man of such distinction and generosity that many extraordinary 

events and strange accounts are associated with him. However, by these deeds 

he did not seek the grace of God or the hereafter but was motivated by desire for 
fame and recognition. 

The ha f i~  Abii Bakr al-Barn% stated in his compilation of traditions that 

Muhammad h. Mu'ammar related to him, as did 'Ubayd b. Waqid the Qaysite, 

as did Abn Nwr who was al-Naji, from ' Abd All& b. Din%, from Ihn Wmar 

that Hatim was referred to in the presence of the Prophet (SAAS) and he com- 

mented, "That man wanted something, and he attained it." 

This is a curious tradition. Al-Darqutni said that 'Ubayd h. Waqid was 

unique in transmitting it, on the authority of Ahii N a ~ r  aI-Naji, whose name is 
said to have been Hammad. 
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According to Ibn 'As&ir, Aba Ahmad al-H&im made a distinction between 

Abii N q r  al-N%ji and Aba N a ~ r  Hammad and that he was not named "al-Naji". 

Yet several accounts related by the &jis Ibn 'Asakir refer to an "Abii Nayr 

Shayha al-Naji". But God knows best. 

I m m  A b a d  (b. Hanbal) stated that Yazid b. Isma'il related to him, as did 

Sufym, from Samm& b. Harb, from Mari b. Qa@ri, from 'Adi b. H%tim who 

stated that he said to the Messenger of God (SAAS); "My father was very 

generous to his kinsfolk and very active on their behalf; does he get something 

for that, some reward?" He responded, "Your father had sought something, and 

he attained it." 

This tradition was similarly reported by Abii Ya'la, from al-Qawmri, from 

Ghandar, from Shu'ba, from S d ,  in the form: "He responded, 'Your 

father had wanted something, and he got it."' By this he meant reputation. Aba 

al-@sim al-Baghawi related it thus, from 'Ali b. al-Ja(d from ShuBa. 

In the sahib tradition compendium it has been established that the three kinds 

of people by whom the fires of hell are fed include the man who spends his 

money (on others) so that he will be considered generous. His pay-off is in having 

that said of him on earth. So, too, is it with the scholar and the warrior. And in 

another tradition in the sahib it tells how people asked the Messenger of God 

(SAAS) about 'Abd All& h. Judsn b. 'Amr b. KaB b. Sa'd b. Taym b. Murra, 

saying, "He was hospitable, freed slaves, and gave to charity; did that benefit 

him?" He responded, "But he never once said, '0 God, forgive me my sins on 

Judgement Day."' This man was also one of those who were famous for their 

generosity, who gave food in years of famine and times of destitution. 

The hi@+ Aha Bakr al-Bayhaqi stated that he was informed by the hiijis Abii 

'Abd All*, Aba Bakr Muhammad b. 'Abd All& b. Yasuf al-'Umani, that Aba 

Sa'id Wbayd b. Kathir b. 'Abd al-W&id al-Kafi related to him, as did Dirar b. 

Surd, and 'Asim b. Hamid, from Aba Hamza al-Thamali, from 'Abd al-Ralynm 

b. Jandab, from Kumayl b. Ziyad al-Nakh'i who said that 'Ali b. Abn Talib 

exclaimed, "Glory be to God! How many a man acts pious for gain! How strange 

is someone who is approached by his Muslim brother in need yet does not see 

his way to doing good. For even if he did not hope for reward or fear punish- 

ment he ought to make haste in acting with nobility for it is such deeds that lead 

to success." 

A man thereupon arose to ask h i ,  "0 Commander of the Believers, I pledge 

you my father and my mother, did you hear that from the Messenger of God 

(SAAS)?" CAIi replied, "Yes. And I've a tale even better than that. When T%'i's 

women were brought in as captives, one of them was red-haired, cherry-lipped, 

smooth-skinned, slender-necked, fine-nosed, with a straight figure, raised head, 

full ankles, plump legs, rounded thighs, slim waist, slender sides and well- 

shaped body. I was much struck by her when I saw her and said I would request 
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the Messenger of God (SAAS) to award her to me in my portion of the booty. 

But when she spoke I forgot her beauty for the eloquence I heard. She said, '0 
Muhammad, will you not release me and spare me the malicious gloating of the 

Arab tribes, for I am the daughter of the leader of my people. My father was 

guardian of our sacred objects, he relieved the distressed, fed the hungry, 

clothed the naked, gave generous hospitality, provided the best of food, spread 

peace abroad and never refused the request of the needy. I am the daughter of 
Hatim al-Ta'i.' 

"The Prophet (SAAS) replied, '0 girl, all that truly describes the believers. 

Had your father been a believer, we would certainly have been merciful to him. 

Release her, for her father was a man who loved to perform good deeds, and 

God Almighty loves good deeds.' 

"At that Abn Burda b. Niyar arose and said, '0 Messenger of God, does God 

really love good deeds? ' 
"The Messenger of God (SAAS) replied, 'By him in whose hand is my soul, 

no one will enter heaven except by good deeds."' 

Abii Bakr h. Abn al-Dunya stated that Wmar b. Bahr related to him, from 

Abn 'Ahd al-R*mm al-Tz'i (his name being al-Qsim b. 'Adi) from Wthmm; 

from 'Araki h. uulays al-Ta'i, from his father, from his grandfather (who was 

the brother of 'Adi b. Hatim from his mother's side), that someone said to 

al-Nawa, wife of Hatim, "Tell us about Hiitim." 

She replied, "Everything about him was wonderful. Once we were afflicted 

with a year of utter desolation when the earth quaked, the skies filled with dust 

and wet nurses were too drained to suckle their children. The camels had 

become completely emaciated, their bones showing through, and not producing 

a drop of milk. And our money was all dried up. 

"One interminable, cold night, with the small children writhing from hunger 

(their names were 'Abd Allah and 'Adi and Saffwa), he said, 'By God, we don't 

have anything to pacify them with.' So he arose to one of the boys and lifted him 

up, while I went over to the girl to pacify her. And, by God, they only quietened 

down after a good part of the night had elapsed. After that we went to the other 

boy and rocked him until he became quiet, or almost so. 

"Then we spread out a frayed Syrian rug we had and laid out the children on 

it, with me and him sleeping in the one room with the children in between us. 

Then he approached me, soothing me so I would sleep. I knew what he wanted, 

so I pretended to sleep. He asked, 'How are you? Have you fallen asleep?' I said 

nothing and he commented, 'I see that she has fallen asleep, but I'm not sleepy.' 

"When the night became pitch black, the stars having almost disappeared and 

there was neither sound nor movement astir, the side of our tent was lifted. He 

called out, 'Who is there?' The person went away. At daybreak, or thereabouts, 

he again said, 'Who is there?' and a woman replied, 'It is your neighbour 
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so-and-so, Abii 'Adi; I have no one to turn to but you. I'm coming to you from 

my children who are moaning like wolves from their hunger. 'Bring them to me 

quickly,' he told her." 
Al-Nawa went on, "I jumped up and exclaimed, 'What are you doing? Lie 

down! Your children are writhing from hunger and you've no means to soothe 

them, so what can you do for her and her children?' He responded, 'Be silent; by 

God, I will satisfy you, if God wills it."' 

She went on, "So in she came, carrying two children and with four others 

walking at her side, as though she were an ostrich surrounded by her chicks. 

Then he went over to his horse, thrust his spear in its upper chest and struck his 

flint and lit a fire. Next he brought a long knife and skinned the horse after 

which he handed the knife to the woman saying, 'After you.' Then he said, 

'Now send your children.' And she did so. Then he said (to al-Nawzr) 'You, evil 

woman, would you eat something before a poor man's children!' 

"He then went all round to each one of them until they had all got up and 

approached the horse. Then he wrapped himself up in his cloak and stretched 

out to one side watching us. And, by God, he did not taste one bite himself, even 

though he was the most of all in need. And by next morning there was nothing 

of the horse left but bones and hooves!" 

Al-Daqutni stated that Q$i (judge) Abii 'Abd Allah al-Muhzmili related to 

him, as did 'Abd A k h  b. Abii Sad, as did 'Uthaym b. Thawaba b. Hatim 

al-Tz'i from his father, from his grandfather, that Hztim's wife said to Hatim, 

"0 Abii Saff%% I desire that you and I eat alone together, with no one else 

there." So he gave her instructions, and she moved her tent a parasang, a couple 

of miles, away from the rest. He ordered food and it was prepared, and the tent 

curtains were let down for h i  and for her. When the food was cooked, he took 

off his head-covering, then spoke these verses, 

"Do not YOU cook my pot with your curtains hiding it; for me, then, what you cook 
is forbidden. 

But at that hill light the fire with heavy wood if you do light it, not with quick 
kindling wood." 

The narrator continued, "Then he drew aside the curtains, brought out the 

food and invited in the people. He and they then ate. She told him, 'You haven't 

fulfilled what you said.' And he responded, 'I couldn't bring myself to do it. My 

spirit was too noble to bring blame on me for this, when before I have always 

been generous.' He then spoke the following: 

'I oppose the miser's spirit till I overcome it and leave alone that of the generous 
man, not battling it. 

My neighhour woman has no complaint of me ekcept that I do not visit her when 
her husband is away. 
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My goodness shall attain her, and her husband will return to her, while her veils 
have not fallen short for her."' 

Hstim's verse includes the following: 

"If I spent the night drinkmg and drinking in order to get drunk, may I never 
quench my thirst! 

If I spent the night deceiving my neighhour to cheat with his wife, hiding by the 

dark, may I never he unseen! 
Would I disgrace my neighbour woman and betray my neighbour? 
By God, that I'll never do so long as I live." 

And also: 

"It never harmed my neighhour next to whom I live that his door had no curtain; 

I look down when my oeighbour's wife appears, until the women's quarters hide 
her again." 

He also recited: 

"It's not of my nature to curse a cousin or to reject someone's request, 
And many an envious word I've heard for no wrongdoing on my part and said, 'Let 

it pass and spare me.' 
They blamed it on my account but it never blemished me; my forehead never 

sweated for it. 
The two-faced finds me free but does not imitate me when he leaves. 

I overcome his evil and turn from him, preserving my repute and my faith." 

And also he composed: 

"Ask, 0 Umm M S i ,  the wretched and cold if, when he comes to me between my 

lire and larder, 
I smile on him. He is the first person served; on him I lavish charity, denying him 

not." 

He also said: 

"If you give your stomach its request, and your sexual desire too, they'll both 

together reach the utmost blame." 

The judge Aba al-Faraj al-Mu%f& b. Zakariyys' al-Jariri said that al-Husayn 

b. al-Q%im al-Kawkabi related to h i ,  as did Aba alLCAbb~s al-Mubarrid that 

al-Thawri told him, from Aba Wbayda, that when the following verses of 
al-Mutalammis reached H&tim al-Tx'i, 

"One of little wealth you can repair and he survive, but not the man of much cor- 

ruption. 
And preserving wealth is better than exhausting it and wandering abroad without 

provisions", 
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he said, "What's wrong with h i ,  may God cut his tongue! Is he advising people 

to be miserly? Should he not have said, 

'Generosity will not exhaust one's wealth before its going, nor stinginess increase 
the miser's wealth. 

So don't seek wealth through living miserly; for every day there's a blessing that 
comes anew. 

Do you not see that wealth comes and goes, and that He who gives to you is not far 
away."' 

The judge Abn al-Faraj commented, "He (Hntim) spoke well with those 

words, 'He who gives to you is not far away,' and if he had been a Muslim, good 

would have been hoped for him in the hereafter. For God stated in the Qur'an, 

"Ask of God from His bounty" @rat al-Nisii', IV, v.32) and also, "If my servants 

ask you about me (then say) that I am nigh and that I answer the call of those 

who pray to me" (slirat al-Baqara, 11, v.186). 

And from al-Waddfi b. Ma'bad a n ' !  comes the account that Bztim al-Tali 

presented himself at the court of a l -Nu'm b. al-Mundhir, who received and 

honoured him. Then upon his departure he gave him two camels loaded with 

gold and silver, as well as valued produce of his land. So off went Hntim, to be 

met by bedouins of the TayyP tribe as he approached home. They addressed h i  
thus, "0 Hntim, you've just come from the king, whereas we have come from our 

people in poverty!" Hntim responded, "Come and take what I have, and distribute 

it amongst you." They rushed forward to do so, taking and distributing the gifts 

of al-Nu'mw. Then his maidservant, Tarifa, came out to Hatim and said, "Both 

be pious and keep some for yourself; these people won't leave you a dinar or a 

dirham, a sheep or a camel." Hatim responded by speakimg the verses, 

"Tarifa said: 'You keep us no dirhams, though we are neither wasteful nor over- 
burdened with them.' 

If what we have is used up, then God will provide for us from someone else and it is 
not we who will provide for ourselves. 

No sooner does the dirham get acquainted with our rags than it passes on over and 
leaves again. 

If our dirhams were once to assemble together, they'd compete with one another 
for ways to give charity." 

Aha Bakr b. 'Ayyash said that Hntim was once asked whether any other Arab 

was more generous than he and he replied, "All the Arabs are more generous 

than me!" Hztim then went on to relate that once he overnighted with a young 

Arab, an orphan, who had 100 sheep. So he slaughtered for him one ewe and 

when he brought it in and offered him its brain, Hntim commented, L'What 

delicious brain!" Thereupon the young Arab kept on bringing him more and 

more of it until he told him he had had enough. Next morning Hatim found out 

that the young Arab had killed all 100 of the sheep and had nothing at all left for 



himself! Hatim was asked what he did then, and he replied, "However could I 
thank hi enough if I were to do all in the world for him? But in any case, I did 

give him 100 of my very best camels." 

Muhammad b. Ja'far al-KharzJi<i stated in his book MakiZGm al-Akhlrtp (Acts of 
Nobility of Character), that al-<Abb% b. al-Fadl al-Rabci related to him, as did Ishaq 

b. Ibraim, as did Hammd al-Bwiyya and some elderly men of Tayyi', that it is 

said that 'Antara, daughter of 'Afif b. 'Amr b. ImruJ al-@ys, the mother of Hatim 

al-Tx'i, could never hold on to anything due to her munificent generosity. Her 

blothers would restrain her but she ignored them. Since she was a woman of 

wealth they ultimately imprisoned her inside a house for a year, even feeding her 

there to make her change her behaviour. After a year they released her, believing 

she had reformed, and paid her over a portion of her money and told her to enjoy 

it. But a woman from H a w ~ n  who used to visit her came and asked her for money 

and she responded, "Take this money, for, by God, I've so suffered hunger myself, 

1'11 spare no effort not to deny anyone who asks of me." Then she spoke the following 

verses, 

"By my life, I have been so bitten before by hunger, that I'll spare no efforts never to 
deny the hungry, 

So say now to this man blaming me, 'Spare me, and if you don't then chew on your 
own fingers! ' 

What can you tell your sister except your blame or the reproach of those who are 
misers. 

What you wimess today is only my nature, and how, 0 brother, should I abandon my 
nature?" 

Al-Haytham b. 'Adi stated, on the authority of M a l w  b. 'Araki b. 'Adi b. 
Hztim, on the authority of his father and his grandfather that he witnessed Hatim's 
excessive generosity and that Hatim had said to him, "Now, son, I pride myself on 

three qualities - I've never exposed a woman neighhour to suspicion, never given 
my trust and not fulfdled it, and no one has ever wme to harm from me." 

Abii Bakr al-Kharx'iti said, "'Ali h. Harb related to us, quoting 'Ahd al-R&mZn 

b. Y&ya al-'Adawi, quoting H i s k  b. Muhammad b. al-Sz'ib al-Kalbi, on the 
authority of Abn Miskin (otherwise known as Ja'far b. al-Muharrir b. al-WaIid) 
from aLMuharrir Mawla Abn Hurayra, as follows: LA party of men from the 'Abd 

alQays tribe passed the grave of Hztim al-Ta'i and came near by. One of them, 
Abn al-Khaybari by name, went over and began running his foot over his grave, 

saying, 'LO Abii Jags4 give us hospitality!" One of his companions exclaimed, 
"What are you doing, talking to a decomposed corpse!" After darkness had fallen 
they went to sleep, but the man who had addressed Hatim awoke in a fright and 

began shouting, "Everyone, look to your mounts; HXtim came to me while I slept 
and spoke verses I've memorized that went: 

34. Nickname of Hathn al-T25. 
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'0 Ahn al-Khayhart, you're a man who brings disgrace and dishonour to the tribe. 
You brought your companions to seek hospitality at a grave whose corpse had per- 

ished. 
Do you wish to blame me when you stay here, while around you is the Tayyi' mhe 

and their generosity? 
We're ones to satisfy our guests, and delay the milking of their camels when they 

come to us.""35 

"He (Abii Hurayra) went on: 'And then, to their surprise, the camel of the 

man who had spoken to the grave began hobbling on three legs. So they killed it 

and cooked and ate it, saying: "By God, Ijatim hosted us both alive and dead!" 
" 'Next morning they mounted their friend behind another rider and set off 

and were surprised to see a man waving to them as he approached on a camel, 

leading another behind him. 'Which of you is Aba al-Khaybari?" he asked. Aha 

al-Khayhari identified himself and the man explained, "Hatim came to me in my 
sleep and told me he had hosted your companions with your camel, and so he 
asked me to bring you this mount. Take it!" And he gave it to him.' " 

An Account of some matters relating to 'Abd Alliih b. _7udciin. 

His genealogy was 'Abd Allah, son of Jud%, son of 'Amr, son of Ka'b, son of 

Sa'd, son of Taym, son of Murrah, lord of the Bana Taym. He was the nephew 
of the father of Aba Bakr al-Siddq, "the trusting", God bless him. 

He was a noble knight during the era before Islam, one of those who gave gen- 

erously to the needy. 

At first he was poor and deprived, mean and sinful, so that his people, tribe, 
kinsfolk, and family all hated him, even his father too. 

One day he went off into the outskirts of Mecca, aimless and miserable, and 

noticed a fissure in a mountain. He thought there might be something there that 

would harm him, so he approached it, so that he might die and so be relieved 

from his sufferings. 

When he drew near it, he saw a serpent coming out towards h i ,  darting at 

him. He tried to avoid it, jumping away, but it was no use. But when it was upon 

him, he saw it to be of gold, its eyes of sapphire. So he destroyed it, picked it up, 

and went into the cave. T o  his amazement, there he found the graves of some of 

the kings of Jurhum, including that of al-Harith b. Mudad, who had long ago 

disappeared without trace. On their heads he found plaques of gold giving the 

dates of their death and the periods of their reigns. All about them were large 

quantities of jewels, pearls, gold, and silver. Of these he took what he wanted 

and left, after having marked the entry to the cave. When he reached his people 

35. So that the guests can keep the mi& of their camels for themselves. 
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he made gifts to them so that they loved him and then he became their leader. 

He would feed the people and when he ran out of valuables he would go off to 

the cave, get more and return. Of those who reported this were 'Abd al-Malik b. 

Hishm in his book al-Tijan (The Crowns), and &mad h. 'Ammar in the work 

entitled Rayy al-'2rzsh wa Uns al-Wahtsh (Quenchrng the Thrrsty and Comfortwzg 

the Lonely). He had a watering trough from which mounted riders would feed; 

the trough was so large that a boy fell in and drowned. 

Ibn Qutayba and others reported that the Messenger of God (SAAS) said, "I 
used to shelter in the shade of 'Abd Allah b. Judb ' s  watering trough during the 

sweltering heat of midday." 

In a hadith relating to the death of Aha Jahl, the Messenger of God (SAAS) 

said to his Companions, "Look for him among the dead; you will recognize him 

by a scar on his knee. I was competing with him among the crowd at a feast 

given by Ibn J u d b .  I hocked him over and he fell against his knee which 

broke, the damage still being visible there on it." And they did find him just so. 

People report that he used to feed people with dates and barley and with milk 

to drink until he heard the verses of Umayya h. Abii al-Salt: 

"I've seen doers and their deeds, and found their noblest to be Banii al-Dayyan. 
Wheat mixed with honey is their food, not what Banii Jud% entertain us with." 

So Ibn Jnd% sent off2,OOO camels to Syria, and they returned hearing wheat, 

honey and butter. Then he had a man call out each night from the kacba roof, 

"You're all to come to Ibn Jud%n's trough." Whereupon Umayya spoke the 

following: 

"He has one energetic fellow summoning (people) in Mecca, while another calls out 
from above its ka'ba 

To come to large wooden platters filled with ears of wheat mixed with honey." 

Yet despite all this, it is established in the ~ahih tradition collection of Muslim 

(h. al-Hadjdjaj) that 'A'isha said: "0 Messenger of God, Ibn Jud% used to 

donate food to eat and was hospitable to guests; will that benefit him on 

Judgement Day?" He replied, "No; he never once said: '0 my Lord, forgive me 

my sins on Judgement Day.'" 

An  Account of h r u '  al-Qays b. Hujr al-Kindi, author of one of the 
muCallaq%t odes. 

His ode is the most magnificent and best known of them all, and it begins: 

''Halt here, both of you, and let us lament memory of a loved one and a dwelling . . ." 
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Al-Imw Ahmad stated that Hushaym related to him, as did Abti al-Jahm 

al-W'asili, from al-Zuhri, from Aha Salama, from Aba Hurayra, that the 

Messenger of God (SAAS) said: "Imru' al-Qays wiU be the company commander 
of the poets on their way to hell-he!" 

A large number of transmitters related this tradition from Hushaym, including 

Bishr b. al-Hakam, al-Hasan b. 'Arafa, 'Abd Allxh b. Hsnn ,  the Commander 
of the faithful al-Ma'miin, brother of d-Amin, and Yahy'a b. Macin. Ibn 'Adi 

considered the transmission chain to be through 'Abd al-Razz'aq from al-Zuhri, 
but this would then be discontinuous and had from another direction, through 

Abn Hurayra; and it would not be a reliable tradition except from the first chain 

of transmission. 
The h@z Ibn 'Asnkir gave the genealogy of Imru' al-Qays as having been the 

son of Hujr, son of al-Harith, son of 'Amr, son of Hujr, the akil al-rnira'r:6 son 

of 'Amr, son of Mu$wiya, son of al-Hiuith, son of YaCmb, son of Thawr, son of 
Murta: son of MuGwiya b. Kinda. He was also known as Ahn Yazid, Abn 

Wahb, and Aha al-Hiuith al-Kindi. He lived in the regions of Damascus and 
mentioned a number of these in his poetry, as for example in the lines: 

"Halt here, both of you, and let us lament memory of a loved one and a dwelling at 
the winding ridges between al-Dakhiil and Hawmal, 

Tad& and al-M'iqrat; its traces have not been erased by the interweaving winds 
from south and north." 

These are well-known places in Harm?' 
He then related, on a chain of authorities through H i s h h  b. Muhammad b. 

al-Sx'ib al-Kalhi that Farwa h. Sa'id b. CAfif b. Maw Karib related to him, from 
his father, from hi grandfather, that while he and others were with the Messenger 

of God (SAAS) along came a delegation from Yemen. They said, "0 Messenger 
of God, God gave us life by two verses from the poetry of Itnru' al-Qys." He 
replied, "How so?" They explained, "We were making our way to visit you but 

lost our way en route, spending three days unable to get water. So we split up at the 

base of an acacia and a mimosa so that we each could die in the shade of a tree. 
When we were at our last gasp, there was a man speeding on his camel. When 

one of our men saw him, he spoke the following verses, the rider hearing them: 

'And when she (the wild ass) says that the water was her desire hut that the white of 

her veins was bloody38 
She made for the well at D%ij, its green slime shading it, overflowing.'39 

36. One who ate the hitter desert plant Centaurea calcitrapo. 

37. Hiira is a plateau south of Damascus in Syria. 
38. He implies that though the animal was thirsty, it was afraid that hunters might shoot it and 

that its veins would bleed. 

39. Darij was near where the 'Ahd trihe dwelt. The verse suggests that the animal headed for 

that well to be able to hide fiom hunters in the thick underhush. 
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"So the rider asked, 'Whose verses are those?' He saw our state of exhaustion. 

We answered, 'Imru' al-Qays b. Hujr.' Then he said, 'By God, he did not lie; 

this is Daij, where you are now.' So we looked, and there was the water about 

50 arm's-lengths away. We slowly made our way to it on our mounts and found 

it just as Imru' al-Qays had said, with 'green-slime shading it'. 

"Then the Messenger of God (SAAS) commented, 'That's a man who is 

remembered on earth but forgotten in the next world, honoured in the former 

but ignored in the latter. In his hands he will w r y  the banner of the poets, leading 

them to hell-fire."' 

Al-Kalbi reported that Imru' d-Qays advanced with his banners flying 

intending to battle Banti Asad after they had killed his father and passed by 

Tab&. There was the shrine of Dha al-Khdasa, an idol at which the Arabs would 

seek divine support. Imru' al-Qays asked for prophecy and the arrow for negation 

came out. This then happened a second and a thiid time. At that he broke the 

arrows and struck them against the face of Dha al-Khalqa, exclaiming: "You'd bite 

your father's penis! If your father were the man murdered, you'd not impede 

me!" He then launched a raid against Banti Asad and engaged them in swift battle. 

And al-Kalbi commented that (from then on) until the arrival of Islam, sup- 

port from Dhn al-Khdasa was not sought. 

Some say that Imru' alQays gave praise to the Byzantine emperor and asked 

his support and assistance in certain wars but did not receive encouragement 

from h i .  Consequently Imrul al-Qays spoke verses against him, and it is said 

that the emperor gave him poison to drink and so killed him. Death came to him 

when he was beside the grave of a woman on a mountain called 'Asib and it was 

there he wrote the verses: 

"Oh neighhour, the shrine is near and I rest where a mountain cleft is estah- 
lished. 

Oh neighhour, we are strangers here and all smgers are of a common kin." 

They say that the seven mucallaq~t, the select, displayed odes, were hung up 

on the kacba. That was because when one of the Arabs composed an ode he 

would exhibit it to Quraysh. If they approved of it they would hang it on the 

ka'ba in recognition of its worth. It is from this practice that the seven odes were 

gathered. The first of these, as previously noted, was by Imru' al-Qays b. Hujr 

the Kindite, as previously mentioned. It begins: 

"Halt here, both of you, and let us lament memory of a loved one and a dwelling at 
the winding ridges between al-Dakhiil and Hawmal." 

The second ode was by al-N2bigha al-Dhubymi, whose given name was 

Ziyad b. Mu'iiwiya . He is also said to have been Ziyzd b. 'Amr b. Mucawiya, 

who was the son of Dabbab b. Jzbir b. Yarbac b. Ghayq b. Murra b.'Awf b. Sacd 
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b. Dhubyan b. Baghid. His ode begins: 

"Oh abode of Mayya at al-'Alya', the mountain top; your people have gone for so 
long and earlier generations dwelt there." 

The third ode was by Zuhayr b. Abii Sulma, also named Rabi'a b. Riyah 

al-Muzani. It begins: 

"Are there still some voiceless remnants of Umm CAwfa's dwelling at the plain of 
al-Darnj and al-Mutathallam?" 

The fourth was composed by Tarafa b. al-'Abd b. Sufyan b. Sa'd b. Malik b. 

Dubay'a b. Qays b. Tha'laba, the sou of W h b a  h. Sa'b b.'Ali b. Bakr b. Wa'il. It 

opens: 

"On the rocky ground of Thahmad, there are traces still of Khawla, risible like the 
shadow of an old tattoo on the back of a hand." 

The fifth ode was by 'Ankara b. Shaddad b. Mugwiya b. Qurad b. Makhzum 

h. Rabi'a b. Mdik b. Ghdib, the son of Quwy'a, the son of 'Abs the 'Absite. It 

begins: 

"Have the poets left anything unsaid, or have you recognized the abode after using 
imagination?" 

The sixth was by 'Alqarna b.'Abda b. al-Nu'man b. Qays, a member of Banii 

Tamim. It opens: 

"Though your heart is burdened with care, there is joy in beautiful women; soon 
after youth comes time for greyness." 

The seventh ode - and there are some who do not affirm it to have been one 

of the mu'allaq&t, as, for example al-Asma'i and others -is by Labid, the son of 

Rabi'a b. Mdik b. Ja'far h. Kilab b. Rabi'a b. 'Amir b. Sa'Sa'a b. Mu$wiya b. 

Bakr b. Hawain b. Man~iir b. 'Ikrima b. Khasafa b. Qays b.'Aylan b. Mudar. It 

begins: 

"The place where she dwelt at Mini%; its water-troughs and its mountains have been 

deserted." 

As for the ode of unhown authorship, according to Abii Wbayda, al-Asma'i, 

al-Mubarrid and others, it reads: 

"Is there any reply for one who asks at the ruins; or has it ever been accustomed to 

speak?" 

It is a lengthy poem and has many fine lines 



IMAM ABU AL-FIDA' ISMA'IL IBN K A T H ~ R  87 

SOME INFORMATION ABOUT UMA Y Y A  B. ABU ALSnlLTAL- THAQAET; 
HE WAS A PRE-ISLAMIC POET WHO LIVED ON TO THE TIME OF 

ISLAM. 

The hiif;? Ibn 'As&ir said that his name was Umayya b. Aba al-Salt, 'Abd Alhh b. 

Abii Rabi'a b. 'Awf, the son of Wqda b. 'Izza b. 'Awf b. Thaqif b. Munabbii b. 

Bakr b. HawGn, known as Abii Wthmm and some say Abii a4-Hakam al-Thaqafi. 

He was a pre-Islamic poet who went to Damascus before Islam. It is said that 

he was a righteous man and initially a man of the faith, but he turned away from 

it, and that God was referring to him in the words: "Tell them of him to whom 

we brought our signs, but he passed them by; so Satan followed him, and he 

went astray" (sarat al-A%iif, VII, v.175). 

Al-Zubayr b. Bakk* said that Ruqayya daughter of 'Abd Shams b. 'Abd 

Manaf gave birth to Umayya the poet, the son of Aba al-Salt, whose name was 

Rabi'a b. Wahb b. 'Il%j b. Abii Salama b. Thaqif. 
Others said that his father was a famous poet of Ta'if, and that Umayya was 

their best poet. 

'Abd al-Razzaq said that al-Thawfi stated that Habib b. Abii Thabit reported 

to him that 'Abd Allah bb. 'Am said that by God's words: "Tell them of hi to 

whom we brought our signs but he passed them by; so Satan followed him and 

he went astray", Umayya b. Abii al-Salt was implied. 

And thus did Abii Bakr b. Mardawayh, from Abii Bakr d-Shafici, from 

Muc%dh b. d-Muthanna, from Musaddad, from Abii 'Awma, from 'Abd 

al-Malik b.CUmayr, from Nafi' b. Clisim b. Mas'iid. He said that he was in a 

circle in which was 'Abd Allah b. CAmr. One person there quoted the verse in 

the Qur'an chapter al-A+iij "Tell them of him to whom we brought our signs 

but he passed them by." So he asked, "Do you know who he is?" Someone said: 
"Sayfi b. al-Wih." Someone else said, "No, he is Bal'am, an Israelite." 

"Incorrect," he replied. Someone asked, "Who, then?" "Umayya b. Abii al-Salt," 
he answered. 

Abii Salih and al-Kalbi said the same, and Qatada reported it from several 

others. 

Al-Tabrmi said that 'Ali b.CAbd alLCAziz related to him, quoting 'Abd Allah 

b. Shabib al-Rab'i, quoting Muhammad b. Maslama b. Hishzm al-Makhziirni, 

quoting Ismacil, the son of al-Turayh b. Isma'il al-Thaqafi, that his father told 

him on the authority of his father, from Marwm b. al-Hakam, from Mu5wiya b. 

Aba Sufyan from his father, saying: "I and Umayya b. Aba al-Salt went on busi- 

ness to Syria and whenever we stopped anywhere for the night Umayya would 

take out a sacred book he had and would read it to us. This went on until we 

stopped at a Christian village. So its people came to him, honoured him and 

gave him presents, and he went off with them to their houses. 
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"Late in the morning he came back, threw off his two garments and took out 

two black ones he had and dressed in them. He then asked me: 'Abii Sufym, do 

you have access to any Christian scholar well versed in the Bible you could ask a 

question?' I replied, 'I've no interest in that; if such a person were to tell me 

something I wanted, I'd not trust him. And if he told me something I disliked, 

I'd certainly be very angry with him."' 

He went on, "So he went away and a Christian sheikh disputed with him. 

Then Umayya came in to me and said: 'What prevents you from going to this 

sheikh?' I replied that I was not of his religion, but Umayya responded, 'So 

what? You'd hear and see wonderful things from hi.' Then he said: 'You're of 

Thaqif, aren't you?' 'No,' I replied, 'but I am of Quraysh.' LWell,' he asked, 'so 

what prevents you from going to the sheikh? He likes you, I swear it, and he'd 

counsel you.' 

"Umayya then left and remained with them till he returned to us later that 

night; he undressed and lay down on his bed. But I swear he was restless! 

"Next morning he was sad and depressed, his 'evening drink dropping on his 

morning draught' (as the saying goes) not speaking to us, nor we to him. 

Eventually he said, 'Won't you ride?' I responded: 'You want to leave then?' He 

replied, 'Yes.' 

"So we rode away and travelled for two nights. Then on the third night he 

said: 'Wouldn't you like to talk, Aha Sufym?' I replied, 'There's something you 

want to tell? I swear, I never saw anything like the way you came back from your 
friend.' 

'"Well that's something you've nothing to do with; but it's to do with some- 

thing that scared me about my munqalab (hereafter).' 

"'Do you have a mungalab then?' I asked. 

"'Yes, by God,' he replied, 'I'm to die then be brought back to life.' 

'"Want to take my wager?' I asked. 

"'What about?' 

"'That you'll not he brought back nor be called to account.' 

"He laughed, then said, 'Oh but yes, by God, Abii Sufysn; we certainly will 

be brought back, and then called to account so that one group can enter heaven 

and another hell-fire.' 

"'And which group are you in according to what your friend told you?' 

"'He has no knowledge of that, either in my case or his own.' 

"We journeyed on for two more nights, with him wondering at me and me 

laughing at hi, until we reached the Damascus valley. There we sold our 

goods, remaining there two months. 

"Then we again journeyed on until we reached a Christian village, where we 

made a stop. When they saw him they came to h i ,  gave him gifts and he went 

with them to their houses. He came back in the afternoon, put on his two garments 



IMAM ABU ALFIDA' ISMA'~L IBN K A T H ~ R  89 

and went to them. He returned later that night, threw off his clothes and fell on 

his bed. But I swear be did not sleep a wink. 

"Next morning he was sad and depressed, not talking to us nor we to him. 

Then he said, 'Wouldn't yon like to move on?' 

"'Why yes,' I responded. So we travelled on several nights, with him still 

depressed. Eventually he spoke, asking, 'Abn Sufyzn, would you like to travel on 

in advance of our companions? ' 
"'Would you like that?' I responded. 

"'Yes,' he replied. 

"So off we went and travelled one hour's distance ahead of our companions. 

Then he said: 'Let's go to a rock.' 

"'What do you want,' I asked hi and he replied, 'Tell me about Wtba b. 

Rabi'a; does he avoid doing wrong or evil? ' 
'"Certainly, by God.' 

"'Is he held in esteem by high and low, a central figure in the tribe?' 
"'Yes.' 

"'Do you know any man of Quraysh more noble than him?' 

"'No, by God, I know of no one.' 

"'Is he financially needy?' he asked. 

"'On the contrary, he's a man of great wealth.' 

"'How old is he?' 

"'He's over a hundred,' I replied. 

"'So nobility, age, and wealth have brought hi contempt.' 

"'Why should all that bring him contempt? No, by God, they benefit hi.' 

"'Just so; would you like to rest here?' he then asked. 

"'I would,' I replied. 

"So we rested till our fatigue passed. Then we travelled on till we alighted at 

the next rest station where we stayed. When it was night he spoke to me: 'Abn 

Sufyal.' 

"'What do you want?' I asked. 

"'Would you like to proceed as yesterday?' 

"'Would you?' I asked. 

"'Yes,' he replied. 

"So on we went on two long-necked camels until we were ahead. He said: 

'Let's go to a rock and talk again about Wtba b. Rabi'a.' 

"'Let's talk of him again,' I replied. 

"'Does he avoid wrongdoing and evil and do good and order good be done?' 

he asked. 

"'Yes, by God, all that he does.' 

"'Is he wealthy?' 

"'Yes, he's wealthy.' 
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'"Do you know of any man of Quraysh more central than him?' 

"'No, no one.' 

"'How old is he?' he asked. 

"'He is over a hundred.' 

"'So his age, nobility, and wealth have brought him contempt?' 

"'Certainly not, by God; if you have something to say, then do so.' 
"'No,' he replied, 'Just remember what I said, whatever results from it.' 

"Then he went on: 'What so affected me was going to that scholar and asking 

him some things and then saying to him, "Tell me about the prophet who is 

expected." 
"'He replied that he was an Arab; I responded that I knew that, and asked 

him from what group of Arabs. 

"'He said: "He is from the people of a house to which the Arahs make pil- 

grimage." 
"'I said, "We have a house to which the Arabs make pilgrimage." 

"'He replied: "He is one of your brothers from Quraysh." 

"'This had an impact on me, by God, like nothing ever had before, and the 

success of this world and the next left my grasp. I had wanted to be hi. I asked 

hi then: 

"'"If so it will be, describe him to me." 

""'He is a man young when he entered old age; he started out avoiding 

wrongdoing and evil, doing good and ordering it. He is poor, respected by high 

and low and has a central position in the tribe. Most of his army are of angels." 

""'What is the sign of that?" I asked and he replied: 

""'After the death of Jesus son of Mary, peace be upon him, Syria suffered 80 
earthquakes, each causing a disaster. One overall quake is left which will bring 

several disasters.""' 

Abn Sufysn went on: "I responded: 'But, by God, that's silly; if God sent a 

messenger be would only take him away in age and honour.' 

"Umayya spoke up, 'But by hi whose name you invoked, that's how it is, Abn 

Sufyw. He is reiterating that the Christian's statement is true. Shall we rest here?' 

"'Yes, I'd like that,' I responded." 

He went on: "So there we stayed until our fatigue left us and we travelled on 

till we were a two-stage or two-nights' distance from Mecca. Then a rider 

caught us up from behind; we questioned him and he said: 'After you left, the 

people of Syria suffered an earthquake that devastated them and caused them 

heavy losses."' 

Abn Sufya  went on: "Then Umayya approached me and asked: 'So what do 

you think about what the Christian said, Abn Sufyan?' 

"I replied: 'By God, it's my considered view that what your friend told you 

was right."' 
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Abii Sufyan continued: "So we arrived at Mecca where I settled my current 

affairs, then left for Yemen on business, staying there five months before returning 

to Mecca. 

"While there at my house people come to greet me and ask me about their 

goods. Eventually Muhammad b. (Abd Allah came to me; Hind was there with 

me playing with her children. He greeted me, welcomed me back and asked me 

about my journey and accommodations, hut he did not enquire about his goods. 

Then he rose. I commented to Hind, 'By God, that surprises me! Every one of 

Quraysh who had goods with me asked me about them, but this man did not ask 

about his.' 

"Hind asked: 'Don't you know what's going on with him?' 

"Apprehensive, I asked her what, and she replied: 'He claims to be a messenger 

from God.' 

"She dumbfounded me. I recalled what the Christian had said, and I shivered. 

Hind asked me what was the matter and I came to myself and said: 'This is 

crazy! He is too smart to say that.' 

"'On the contrary,' she explained, 'he really is saying that and promulgating 

that. He also has followers in his religion.' 

"'This is crazy,' I repeated." 

Abii Sufym continued: "I then went outside and while performing a ritual 

circumambulation of the kacba I met up with him. I said to him: 'Your goods 

totalled up to so-and-so and there were profits. Send someone to receive them; I 
won't be taking out the cut I charge my own people.' 

"But he refused that, saying: 'Then I won't accept them.' I went on: 'Then 

send someone to take them and I will subtract the cut I get from my people.' So 

he did send for his goods and received them, while I had from him what I would 

take from others." 

Abn Sufyan went on: "Soon thereafter I left for Yemen. Then I went to Ta'if, 

where I stayed with Umayya h. Abii &Salt. He said he wanted to ask me some- 

thing, and I enquired what. He said: 'Do you remember what the Christian 

said? ' 
"I replied: 'I do remember and it has come about.' 

"'Who is he then?' he asked. 

"'He is Muhammad b.(Abd Allah,' I replied. 

"'The son of 'Ahd al-Muffalib?' 

"'Yes, the son of 'Abd al-Mu@lib.' Then I related to him what Hind had 

said. 

"'Well, God alone knows!' he exclaimed, and began sweating profusely. 

"Then he said: 'By God, Abii Sufym, perhaps it is him! The description 

certainly fits him. And if he has appeared while I'm alive, I'll seek from God 

success from h i  in absolution.' 
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"I then went off to Yemen and soon heard there of his appearance as a 

prophet. So I went forth until I reached Umayya h. Aha d-Salt in d-Ta'if and 

asked: 'Oh Abn 'Uthmm, you must have heard about about what's going on 

with the man.' 

"'It has come to pass, by my life.' 

"'So how do you stand with hi, Abti 'Uthmm? ' 
"He replied, 'I wasn't one to believe in any prophet coming from any tribe 

other than Thaqif.' " 
Abii Sufym continued: "I went on again to Mecca which didn't take long 

since it was not far, and I found that his companions were being beaten and 

reviled. 

"So I began asking myself 'Where are his hosts of angels?' And I was assailed 

by the jealousies that enter people." 

This (previous) anecdote was also reported by the hafis d-Bayhaqi in the hook 

al-DalSrl (The Scgns) from a hadith via Ismacil b. Turayh. But the sequence given 

by al-Tabrmi we have quoted is fuller and lengthier. But God knows best. 

Al-Tabrani stated that Bakr b. &mad b. Nufayl related to him, quoting 'Abd 

Allah b. Shabib, quoting Ya'qiib b. Muhammad al-Zuhri, quoting Mujashic b. 

'Amr al-Asadi, quoting Layth b. Sa'd, from Abn al-Aswad Muhammad b. (Abd 

al-Wman from Wrwa b. d-Zubayr, from Mucawiya b. Abii Sufyan, from Abii 

Sufyan b. Harb, who said that: "Umayya b. Aba &Salt had been (with me) at 

Ghaza or fliyz' and while we were returning home Umayya asked me: 'Aba 

Sufym, would you like to go on in advance of our companions so that we can 

talk? ' 
"'Yes,' I agreed. 

"So we did." 

"Then he asked: 'What about Wtba b. Rabi'a?' 

"'Honoured by high and low.' 

"'And does he avoid sin and evil deeds? ' 
"LYe~.' 

"'Is he aged and of noble birth?' 

"'Both aged and of noble birth.' 

"'Nobility and age have brought him contempt!' 

"'You lie; his increase in age brought him only increase in honour.' 

"'Abii Sufym, that's a word I've never heard anyone say to me since I 
reached awareness; don't rush to judgement before I tell you.' 

"'Well then do so,' I responded. 

"'In my books I would find reference to a prophet who would be sent from 

this area of ours and I thought - indeed I had no doubt - that I would be him. 

But when I enquired of scholars, he was to be of Banii 'Abd Mang. So I looked 
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into Bann CAbd Mannf and the only person I found worthy of such a mission was 

Wtha b. Rabi%. And when you told me of his age, I knew that it was not hi, 

since he had passed the age of 40 and bad not received revelation."' 

Abn Sufyxn went on: "So destiny struck its blow and revelation came to the 

Messenger of God (SAAS). And I left in a party of Quraysh on a business trip to 

Yemen, so I passed by Umayya and commented mockingly: 'Well Umayya, the 

prophet yon were describing has emerged.' 

"'Indeed he is true, you should follow him,' he replied. 

"'But what prevents you from following him?' I enquired. 

"'Nothing but the embarrassment before the women of Thaqif. I have been 

telling them that I was h i ,  then they would see me a follower of a young man of 

Bann CAbd Mannf! ' 
"Then Umayya continued: 'It's to me as though, Abn Sufyitn, you've defied 

h i  then have been bound fast like a billy goat and taken to him for whatever 

judgement he might want."' 

'Abd d-Razznq said that Ma'mar related to him, from al-Kalbi, as follows: 

"Umayya was once lying down with two of his daughters present when one of 

them got scared and screamed to him. 'What's wrong?' he asked her. She 

replied: 'I saw two eagles rip off the roof of the house. Then one of them 

swooped down on you and split open your belly while the other perched on top 

of the house. The latter asked: "Is he aware?" "Yes," was the response. "Is he 

pure?" the eagle asked again. "No," came the answer.' 

"He then said: 'This was good expected of your father; but he did it not."' 

This was also told from another source in another way. Ishnq b. Bishr said, 

from Muhammad b. Ishnq, from al-Zuhri, from Sacid b. al-Musayyib and 

Wthmnn b. 'Abd al-Rahmnn, from d-Zuhri, from Sacid b. d-Musayyib that 

d-Fzri'a, sister of Umayya b. Abn &Salt, went to see the Messenger of God 

(SAAS) after the conquest of Mecca. She was a person of reason, intellect, and 

beauty, and the Messenger of God (SAAS) was much impressed by her. One 

day he asked her: "Fzri%, do you know any of your brother's poetry?" "Yes 

indeed; and even more remarkable than that is what I've seen." 

She went on: "My brother was on a journey and after he left he appeared to 

me, and came and lay on my bed while I was stripping hair off a piece of hide I 

held. Suddenly two white birds - or what seemed like two white birds - 

appeared. One alighted at the high window while the other came in and 

descended on to him. The latter then made a split between his chest and his 

pubic region, put its hand inside him, drew forth his heart, placed it on its palm 

then sniffed it. The other bird then asked: 'Is he aware?' 'Yes, he's aware,' the 

second replied. 'Is he pure?' it asked again. 'He declined,' answered the second. 

Then it replaced his heart where it belonged and the wound was healed in the 

twinkling of an eye. Then the two buds were both gone. 
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"When I had seen that I went over to him and stirred him, saying: 'Do you 

feel anything?' He answered, 'No, except for some weakness in my body.' 

"I had been alarmed at what I had seen and he asked, 'Why do I see you 

upset? ' 
"So I told him what had happened, and he responded: 'Goodness was wanted 

of me but was averted from me.' H e  then spoke the verses: 

'My cares' distresses flowed on, blinding my eyes, my tears preceding, 
From the certainty that had come to me, and I had been brought no disavowal con- 

veyed by anyone who spoke (to me), 
Will I be one of those blazed by h e  surrounding them like a tent (by its smoke and 

flames) 
Or will I dwell in the paradise promised the guiltless, its cushions piled high? 
The two positions are not equal there, nor are actions equal in k id ,  
They are two groups, one who enter paradise, its gardens enfolding them, 
And another group sent to hell, its installations paining them; 
These hearts were long accustomed, whenever tending to good, to have harriers set 

up against them, 
And these were diverted to misfortune away from the pursuit of paradise by a 

world which God will erase. 
A slave who called for his soul and censured it, knowing that God, the acutely 

aware, is clearly watching, 
What gives the spirit a desire for life? Even though it lives a while, death overtakes 

it. 
One fleeing his fate will one day soon unexpectedly agree to it, 
If you don't die exultant you will die decrepit; death has a cup and man must taste 

it.' " 

She went on: "Then he continued on his journey, but only a little thereafter 

he was borne along in his bier. When news of it came to me I went to him and 

found him laid out in his burial winding-sheet. When I drew near him he  emit- 

ted a deep sigh and stared; he looked up to the ceiling and raised his voice, 

saying: 

'"Labbaykuma! Labbaykum~! At your service, at your service both of you; 

here I am before you hoth, not with money to ransom me nor with a clan to 

protect me.' 

"He then lost consciousness, having emitted a deep sigh. So I said, 'The man 

has expired! ' 
"But he stared up to the ceiling and raised his voice, saying: 'At your service, 

at your service both; here am I before you both. Not innocent to seek forgive- 

ness, nor with kinsfolk to achieve victory.' 

"Then he lost consciousness, but suddenly emitted a deep sigh, stared up to 

the ceiling and said: 'At your service, at your service hoth, here am I before you 

both, blessed by good fortune but destroyed by wrongdoing.' 
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"Then he lost consciousness, but suddenly emitted a deep sigh and said, 'At 

your service, at your service you both, here I am before you both. 

"'If, 0 Lord, you forgive, forgive en masse; what slave of yours has no pain.' 

"Then he lost consciousness but soon emitted a deep sigh, and said: 'Each 

life, though it may last very long, is moving on hut once till when it ceases. 

"'Would that I were, before what appeared to me, shepherding goats in the 

mountain heights."' 

She went on: "And then he died. The Messenger of God (SAAS) told me: '0 
F%i'a, your brother is like him to whom God brought his signs but he passed 

them by . . .' (to the end of the verse)" (siirat al-AViif; VII, v.175). 

Al-Khatxhl spoke of the strangeness of this hadith. 

The hz33 Ibn 'Aszkir related of al-Zuhri that he said, "Umayya b. Abti al Salt 

spoke the verse: 

'Is there not a messenger to us from us who can inform us what is the distance of 
our ultimate goal from the beginning of our course."' 

Al-Zuhri went on: "Then Umayya b. Abti &Salt left for Bahrain and the 

Messenger of God (SAAS) claimed prophecy. Umayya resided eight years in 

Bahrain then went to Tz'if, where he asked people, 'What is Muhammad son of 

'Abd Allxh saying? ' 
"They replied: 'He claims that he is a prophet; he is the one yon were wishing 

for.' " 
He continued: "So Umayya left for Mecca where he met him and asked: '0 

son of 'Ahd al-MutMib, what is this yon are saying?' He replied: 'I say that I am 

the Messenger of God, and that there is no God but Him.' Umayya said, 'I 
would like to speak with yon; give me an appointment tomorrow.' 'Certainly, 

you have an appointment tomorrow,' came the reply. Umayya then asked: 

'Would you like me to come alone or with a group of my friends?' 'Whichever 

you prefer,' responded the Messenger of God (SAAS). 'Then I will come with a 

group, and so you too come with a group,' concluded Umayya. 

"So early morning Umayya appeared with a group from Quraysh while the 

Messenger of God (SAAS) came with a number of his Companions. They all sat 

down in the shade of the kacba. Umayya began by making an address, then spoke 

some rhyming prose, and recited some poetry. When he had finished the poetry, 

he said: 'Answer me then, son of 'Abd al-MutMib.' At that the Messenger of 

God (SAAS) spoke the words, 'In the name of God the beneficent, the merciful, 

Ys Sin. By the Qur% full of wisdom.' (sarat Yii Sin, XXXVI, v.1-2). When he 

had finished the chapter, Umayya arose suddenly and walked off, dragging his 

feet. The Quraysh men followed him, asking, LWell, what do you have to say, 

Umayya?' 'I bear witness', replied Umayya, 'that he is right.' 'Will you follow 

him?' they asked. 'Until I look into his case,' he replied." 
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He continued: "Umayya went off to Syria and the Messenger of God 

(SAAS) left for Medina. Then, following the deaths of the people at the battle of 

Badr, Umayya returned from Syria and stayed at Badr. He travelled on to see 

the Messenger of God (SAAS). Someone asked Umayya: '0 Abn al-Salt, what 

do you want?' 'I want Muhammad,' he replied. 'What will you do?' he was 

asked. He replied, 'I believe in him and I will throw him the keys of this affair.' 

Someone asked him: 'Do you know who is in the burial pit?' 'No,' he answered. 

He was told: 'In it are Wtba b. Rabica and Shayba b. Rabi'a, your maternal 

uncle's sons, along with his mother Rabi'a, daughter of 'Abd Shams.' " 
He went on: "So Umayya mutilated the ears of his riding camel and cut off its 

tai1,'O then stood over the pit and spoke the verses: 

'What is in Badr - Mt. 'Aqanqai but chiefs and noble lords . . .' 
(up to the end of the ode, which we will give in full in relating the history of the 

battle of Badr, if God wills it.) 

"He then returned to Mecca and Tx'if and left Islam." 

The source then related the story of the two birds and that of his death as we 

have given. At his death he spoke the verses: 

"Each life, though it may last very long, is moving on but once till when it ceases. 
Would that I were before what appeared to me, shepherding goats in the mountain 

heights, 
So keep death before your vision and beware the destruction of fate, for fate has its 

evil demons 
Their claws attaining lions, wild bulls, and the young child with red eyes4' at a 

lighthouse, 
And the mountain vultures, the fleeing gazelles, and the young ostrich, mixed in 

flock, thin." 

He means in these verses that wild animals in the deserts do not escape death, 

nor do vultures living on mountain tops; death does not leave alone the young 

for their youth, nor the old for their age. Al-Khapbi and others have spoken of 

the rarity of these accounts. 

Al-Suhayli mentioned in his book a[-TaCrif ma al-Iclam (Identzhing and 

Infommng) that Umayya b. Abn al-Salt was the h s t  who said, "bismika 

Allahumma", i.e. "in your name, 0 God". And concerning that he told a strange 

tale, as follows. He says that they were among a group of Qnraysh who went 

away on a journey. They included Harh b. Umayya, the father of Abii Sufym. 

On their way they came across a snake and killed it. But that evening a spirit 

woman came to them and berated them for killing that snake. With her she had a 

40. Presumably actions denoting his mourning for his relatives 
41. Presumably from weeping. 
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staff which she struck on the ground so hard that it completely stampeded their 

camels and they scattered in all directions. So off they went and chased them till 

they had them back. When they were all gathered, she again appeared, struck 

her staff on the ground and stampeded the camels. So off they went to search for 

them but having failed they asked Umayya, "By God, do YOU have any way out 

of our problem?" He replied, "No, by God, hut I'll look into it." SO they travelled 

on into that region hoping to find someone whom they could ask for some solution 

to their trouble. Eventually they saw a light ahead in the distance. When they 

arrived there they found an old man lighting a fire at the door of his tent. But he 

was in fact an evil spirit who was extremely tiny and ugly. They greeted him and 

he asked them what they wanted. (When they told him) he said: "When she comes 

to you, say: 'In your name, 0 God' and she will flee." So when the travellers had 

assembled their camels and she came for the third or fourth time, Umayya 

looked her in the face and said: "In your name, 0 God." She promptly fled in 

disarray. But the evil spirits attacked Harb b. Umayya and killed him with that 

snake. His companions buried him there far from home or friend. On that 

subject the spirits spoke the verse: 

"The grave of Harb is in a wasteland and there is no grave near that of Harb." 

Some people say that Umayya sometimes understood the languages of the 

animals. When passing some bird in his travel he would tell his companions, 

"This one says so-and-so." But they would say they did not know whether he 

spoke the truth. But once they passed by a flock of sheep from which an ewe and 

her kid had been separated. She turned to it and bleated, as though urging it to 

hurry. Umayya asked his companions whether they knew what it said and they 

replied that they did not. He explained: "She's saying, 'Let's hurry along so the 

wolf won't come and eat you up like one did your brother last year."' The group 

moved quickly on and asked the shepherd whether a wolf had eaten a sheep in 

that area the previous year. He replied in the affirmative! One day, moreover, 

Umayya passed by a mule carrying a woman and raising its head to her and 

grumbling. Umayya said: "The mule is telling the woman that there's a needle 

in the saddle which she mounted on him.'' So they took the woman off, untied 

the saddle, and discovered there was a needle as he had said. 

Ibn alSikkit recounted that Umayya b. Abii al-Salt was drinking when a crow 

cawed. Umayya said, "May you have dust twice in your mouth!" His compan- 

ions asked Umayya what it was saying and he replied that it had said: "You'll 

drink that cup in your hand then die." At that point the crow cawed again and 

Umayya reported: "It says: 'The proof is that I'm going to fly down to this 

garbage pile, eat some and a hone is going to stick in my throat so I will die."' At 

that the crow swooped down to the garbage pile, ate something, a bone lodged in 

its throat and it died! 
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Umayya said, "Well, he spoke the truth in this about himself but I'm going to 
see whether he was right about me or not." He then drank that cup in his hand, 
keeled over, and died! 

The following anecdote is established in the sahih collection in a hadith of Ibn 
Mahdi from al-Thawri from 'Abd al-Mdik b. Wmayr, from Aha Salama, from 
Abii Hurayra who said that the Messenger of God (SAAS) said: "The truest 
word spoken by a poet is the verse of Lahid:4z 

'Is not all vain except God.' 

"And Umayya b. Abii al-Salt almost became a Muslim." 
The I m b  +ad stated that Rawh related to him, quoting Zakariya' b. Ishaq, 

from Ibmhim b. Maysara, that he heard 'Amr b. al-Sharid say that alSharid 
stated, "I was riding on the same camel as the Messenger of God (SAAS) when 
he asked me, 'Do you know any of the verses of Umayya b. Abii &Salt?' 'Why 
yes,' I replied. 'So recite them,' he asked. I then did recite a line and he went on 
asking for more, with me reciting till 1 had spoken a hundred lines for him. At 
that point the Prophet (SAAS) remained silent as did I." 

This anecdote is similarly told by Muslim from a hadith of Sufym b. Wyayna 
from Abii Tamim b. Maysara. In another line we have it from 'Am b. al-Sharid 
from his father al-Sharid b. Suwayd al-Thaqafi from the Prophet (SAAS). In 
some accounts the Messenger of God's words were, "If he had almost become a 
Muslim." 

Y&yz b. Muhammad b. Sacid stated that Ibr%bim b. Sa'id al-Jawhari related 
to him, quoting Abii U s b a ,  quoting Hstim h. Abii Sufra, from Simsk b. Harh, 
from 'Amr h. N&i', from al-Sharid al-Hamdani (whose uncles were of Thaqif) 
that he said, "We went off with the Messenger of God (SAAS) on the 'farewell 
pilgrimage'. While I was walking along one day I sensed the tread of a camel 
behind me and it was the Messenger of God (SAAS). He said: 'Al-Sharid?' I 
replied, 'Yes.' Then he asked, 'Can't I give you a ride?' 'Why certainly,' I 
accepted. I was not tired but wanted the baraka, the blessing, of riding with the 
Messenger of God (SAAS). So he made his camel kneel and carried me, asking: 
'Do you know any verses of Umayya b. Abii al-Salt?' I replied in the affirmative 
and he asked me to recite them, which I did. 'I think he spoke a hundred verses,' 
he commented. Then he added, 'God has knowledge about Umayya b. Abii 
al-Salt. "' 

Ibn Sacid then stated, "This is a strange hadith; and in what is related is that 
the Messenger of God (SAAS) said of Umayya: 'His poetry believed but his 
heart disbelieved.' God alone knows." 

l m b  A b a d  stated: "'Abd All& b. Muhammad - who was Abii Bakr b. Abo 
Shayha - related to us, quoting 'Ahda b. Sulaymzn, from Muhammad b. Ishzq, 

42. A poet mentioned earlier as one of the authors of the famous mu'nllaqat odes 
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from Yacqab b. Wtba, from 'Ikrima, from Ibn (Abbas, that the Messenger of 

God (SAAS) declared Umayya to be truthful in a piece of his poetry which says: 

'As a man with a bull beneath his right foot, and an eagle for the other, and a lion in 
waiting; 

And the sun appears at the end of each night, its mlour red in the morning and turn- 
ingrosy; 

It is reluctant to arise for us, in its gentleness, unless tortured or else flogged."' 

The  Messenger of God (SAAS) said (of this verse): "He spoke the truth." 

In an account of Aba Bakr al-Hudhali, from %ma, from Ibn CAbbas, he (the 

Prophet) said, "The sun never rises until it is urged up by 70,000 angels saying: 

'Come on up! Come on up!' And it replies: 'I will not rise above any people who 

worship me to the exclusion of God.' When just about to rise a devil comes to the 

sun intending to divert it, but it rises between the devil's horns and burns h i .  

And when the sun gathers itself for its setting it directs itself to God, the Almighty 

and Glorious. So a devil comes to it wishing to divert it from its obeisance but it 

sets between his horns and burns him." 

Ibn 'Asair gives this anecdote at greater length. 

In his poem on the throne-bearers, Umayya recited: 

"And there's many a bearer of one of the supports of his throne, who, were it not 
for the God of creation, would be fatigued and slow-moving, 

Standing on their feet, weary beneath it, their jugular veins tremblmg from the 
severity of their fear." 

These verses were transmitted by Ibn 'Asakir. 

It is reported from d-Asmaci that he would recite the following verses of 

Umayya: 

"Glorify God, for He is worthy of glory; our Lord in heaven has been mighty. 
There in his great edifice that existed prior to man, above the heavens, where he 

laid down his throne. 
Longer it is than sight can see, before it you see al-mnl2ik (the angels) bow down." 

According to al-Asmaci, the word al-mal2ik (in the last line quoted), is the 

plural of malak, angel, while the word al-stir (translated as "those bowing 

down") is the plural of asmar, meaning ''bending the neck". These are they who 

bear the throne. 

The  following verses praising 'Abd All& b. Judcan of Taym are also from the 

poetry of Umayya b. Aba d-Salt: 

"Should I make mention of my need or is your sensitivity enough for me; your 
nature is goodness 

And your knowledge of rights; you are of lofty status; refinement, high esteem, and 
majesty are yours. 
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You are a generous man whose fine character no morning or evening time can 
change. 

You compete with the wind by your nobility and generosity when cold winter 
nights prevent the dog from staying outside (the tent).43 

Your land is one of all nobility built by BanD Taym, and you are its sky. 
Any man who one day praises you has in offering praise in itself reward enough." 

Umayya offered h i  other verses of praise in his poetry. 

This man 'Abd All& b. Jud%n was a much praised, very noble, and famous 

man. H e  had a platter from which a rider could eat while on his mount, since it 

was so large and piled with food. H e  would fill it with the finest wheat mixed 

with butter and honey. H e  used to pay to free slaves and help the unfortunate. 

'A'isha asked the Prophet (SAAS) whether all that would ultimately benefit him. 
But he replied: "He never once said the words: '0 Lord, forgive me my sins on 

Judgement Day!'" 

Other fine lines of his poetry include: 

"They do not plough the earth with wooden branches, when requests are made of 
them, as if seeking an excuse." 

Rather, when asked they uncover their faces and you see them cheerful with the 
finest of colouring. 

And if the needy stay amidst their dwelling, they make him again a master of 
neighing horses and slaves, 

And whatever dangerous enterprise to which you invite them, they block out the 
sun's rays with their knights." 

This ends the biographical notice relating to Umayya b. Aha al-Salt. 

BAHfRA THE MONK. 

I t  was he who perceived prophethood in the Messenger of God (SAAS) when he 

was with his uncle Abn Talib and went to Syria in a company of merchants of 

Mecca. He was at that time 12 years of age. (B&ir%) saw a cloud shading him 

apart from the rest, so he made food for them and invited them to be his guests, 

as we will relate in the biography. 

A l - T i d h i  related an account which we discussed in detail therein. The 

Ibn 'As2kir recounted various testimonies and evidences relating to the 

biography of B&ir%, hut did not recount what al-Tirmidhi told; and that is 

strange. 

Ibn 'Aszkiir reported that B&irit lived in a village called al-Kafr situated some 

six miles from Bqra. That  is the place known as "B&irals monastery". And it is 

43. Barking dogs and fires lit outside the tent in the desert were signals for passersby that a 

tribe was encamped, and that guests were welcome to stop and rest, and enjoy hospitality there. 

44. That is, by pretending to be too busy. 
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also said that he lived in a village called Manfa'a in the plain of Balqa', beyond 

Zayra. But God knows best. 

A n  Account of Quss b. Srtczda al-Iyrtdi. 

The hzfifiz Aba Bakr Muhammad b. Jacfar b. Sahl al-Khara'ip said in his book 

Hamdtifal-Jan (The Calls of the Spirits) that Dawiid al-Qanyari related to him, 
quoting CAbd Allah b. S%hh and Aba 'Abd All& al-Mashriqi, from Aba 

al-Ha-ith al-Warraq, from Thawr b. Yazid, from Miiriq al-'Ijli, from 'Ubada b. 

al-Sitmit that the latter said that when the delegation from the tribe of Iyitd came 

to the Prophet (SAAS) he asked: "0 members of the Iyad delegation, what hap- 

pened to Quss b. Sacida al-Iyadi?" They replied, "He died, 0 Messenger of 
God." He commented, "Well, I once witnessed h i  at the W k e  festival 

mounted on a red camel speaking words of strange and wonderful eloquence 

that I find I don't recall." A bedouin from the far back of the group came up to 

hi and said: "I remember it, 0 Messenger of God," and the Prophet (SAAS) 
was pleased at this. "Yes", the man went on, "he was at the W k a  festival on a 

red camel and saying, '0 people gather around, for all those who have passed 

away are gone. And things to come will come. Gloomy nights. Castle-filled 

skies. Seas that rage. Splendorous stars. Towering mountains. Flowing streams. 

In the heavens there is notice; on earth there is warning. How is it I see people 
pass away and do not return? Were they content to stay and did so? Or were 

they left and fell asleep? Quss swears by an oath beyond reproach, that God has 

a religion more pleasing than the one you follow.' Then he recited as follows: 

'In those who first passed away in ages gone there are signs for us, 
Since I saw ways leading to death which had no beginnings, 
And I saw my people passing towards them, young and old alike, 
Not anyone who has passed on will come to you, nor will any of those who stay 

remain behind; 
I have become sure that I will inevitably pass on to where the people have gone."' 

This chain of authorities as given is strange. Al-Tabarani related it from 

another line, stating in his book al-Muyam al-Kabir (The Great Encyclopedia) 

that Muf?ammad b. alSarri b. Mahran b. al-Naqid al-Baghdadi related to him, 

quoting Muhammad b. Hassa  al-Sahmi, quoting Muhammad b. al-Hajjaj, 

from Mujalid, from al-Sha'bi, from Ibn 'Abbs, that he said: "The delegation 

from CAbd al-Qays came to see the Prophet (SAAS) and he asked them, 'Which 

of yon knows al-Quss b. Sa'ida al-Iyadi?' They replied, 'We all knew hi, 0 
Messenger of God.' 'Well, what's he done?' he asked. 'He died,' they told him. 

He went on: 'I'll never forget him at the 'Uknz festival in the sacred month. He 

was on a red camel addressing the people in the words, "0 people, gather, listen 
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and take note. Those who live die. Those who die pass away. And what is to 

come will come. In heaven there is notice and on earth there is warning. A 

resting-place is put down and a roof is raised up. S t a s  move to and fro and seas 

do not empty. And Quss swore a true oath that if there be contentment in the 

matter, then discontent will follow! God has a religion more beloved by Him 

than that in which you engage. How is it I see people pass away and do not 

return? Were they content to stay and did so? Or were they left and fell asleep?" 

Then the Messenger of God (SAAS) asked, 'Can anyone among you recite his 
poetry?' One of them responded: 

'In those who first passed away in ages gone there are signs for us. 
Since I never saw ways leading to death which had no beginnings, 
And I saw my people moving towards them, young and old alike, 
The past will never return for me, nor will any of those who stay remain behind. 
I have become sure I will inevitably pass on to where the people have gone."' 

The ha& al-Bayhaqi thus transmitted it in his book, Dala'd al-Nubumma 

(Signs of the Prophethood) in a line from Muhammad b. Hasan al-Sahmi. And 

thus did we relate it in the fragment collected by al-Usedh Abii Mhammad 

'Abd Allah b. Ja'far b. Darstawayh relating to Quss. He stated: "'Abd d-Karim 

b. d-Haytham, the man from Dayr 'Aqiil, related it to us from Sa'id b. Shabib, 

from Muhammad b. d-Hajjaj Abii Ibrxhim al-Waiti, a resident of Baghdad, 

known as @hzb al-harisa ('master of the beef and bulgar dish'). And he was called 
a liar by Yahya b. Ma'in and Abii Hxtim d-mi and d-Darqutni. Also, more 

than one, including Ibn 'Adi, accused hi of fabricating the hadith." 

Al-Bazzxr and Abii Nu'aym related it from the account of this Muhammad b. 
d-Hajjaj. And Ibn Darstawayh and Aha Nu'aym recounted it by way of 

d-Kalhi, from Abii Sdih, from Ibn 'Abba. And this chain is preferable to that 

preceding it. In this account it is Abii Bakr who tells the story in its entirety, 

both its poetry and prose, before the Messenger of God (SAAS). 

And the h z j i ~  Abii Nu'aym related it from a hadith of Ahmad h. Miisa b. 

Ishsq d-Khatmi. 'Ali b. d-Husayn b. Muhammad d-Makhziimi related to us, 

quoting Ahii Hxtim al-Sijismni, quoting Wahh h. Jarir, from Muhammad b. 

Ishaq, from d-Zuhri, from Sa'id b. al-Musayyab from Ihn 'Ahha as follows: "A 

delegation from Bakr b. Wa'il came to the Messenger of God (SAAS) and he 

asked them, 'What did your ally do whose name was Quss b. Sa'ida al-Iyxdi?' " 
Then he recounted the anecdote at length. 

Sheikh Alpad h. Abii Talih &Hajj%, the authority on lines of transmission 

and travel, recounted to us, on the basis of z j ~ z a ~ '  if not ~arna'a'~ that Ja'far b. 

'Ali al-Hamdmi told him the following tradition by qaza, quoting the ha&? Aha 

45. Having heard it from a secondary source. 

46. Having heard it himself from a named authority. 
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T&ii A b a d  b. Mdpnmad b. &mad b. Ib&im al-Salafi, who told this account 

as having himself heard it directly. He stated that he read it from his Sheikh, the 

ha& Abii (Abd All& al-Dhahabi. Also Aba 'Ali al-Hasan b. 'Ali b. Abii Bakr 

al-KhaUal recounted it as one the latter had himself heard directly. He also said 

that he heard it directly from Ja'far b. 'Ali, and also directly from alSalafi. Also, 

Aba 'Abd All& Muhammad b. Ahmad b. Ibr&im al-Riizi informed us, quoting 

Abii al-Fad1 Muhammad b. A h a d  b. Cisa al-Sa'di, quoting Abii al-@sim 

'Ubayd All& b. Ahmad b. 'Ali al-Muqri', and it was also related to him by Aba 

Muhammad 'Abd All& b. Jacfar b. Darstawayh, the grammarian, by Ismxcil b. 

Ibrahim b. &mad al-Sa'di, the q@Z, judge, of F%is (Persia) by Aba Damid 

Sulayman b. Sayf b. Yahyx b. Dirham al-Ta'i who was a man from Harmn, by 

Abti 'Amr Sacid b. Yarbu: from Mulpmmad b. Ishq.  Abii Tdib was also told by 

some of our scholars on the authority of al-Hasan b. Abn al-Hasan al-Bqri, that 

the last mentioned said: "Al-Jaiid b. al-Mu'alla b. Hanash b. Mu'alla al-'Abdi 

was a Christian of great learning in the interpretation and analysis of the 

holy texts, an expert on the history and sayings of the Persians, well versed in 

philosophy and medicine, a man of evident good manners and culture, fine in 

appearance and of great wealth. He went to see the Prophet (SAAS) as a member 

of a delegadon of men of sound judgement, maturity, eloquence, and scholarship 

from the tribe of 'Abd Qays. When he approached the Prophet (SAAS) be stood 

before h i ,  gestured towards him and spoke the verses: 

'0 Prophet of the right guidance, men have come to you through deserts and 
mirages, 

Crossing down the flat open lands towards you, not counting fatigue for you as 

fatigue at all. 
All the short-legged beasts greatly urged along in speed by our young sbe-camels, 
The fine horses racing over the land, bolting with their mailclad warriors l i e  stars, 

glinting, 
Seeking to avert the suffering of an awful day, one of terror, pain, and great 

distress, 
A day when all mankind will be brought together, a day separating out all who 

strayed in disobedience, 
Moving towards a light from God, a proof, a favour and a grace to be attained, 
God distinguished you with all good, 0 son of Amina, through her; when (for 

others) good only comes and goes. 
So, give your blessings in abundance, 0 proof of God, unlike the blessings of a false 

(prophet).' 

"When he finished, the Prophet (SAAS) invited him to sit down close to 

himself and said, '0 Jxriid, both you and your people are late in coming.' 

"Al-Jaad responded, 'By my father and my mother, anyone late coming to 

you is indeed unfortunate, that being the greatest of faults, the worst of sins. But 
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I'm not one of those who saw you or heard of you, agqessed against you, and 

followed someone other than you. I now follow a religion of which you have 

knowledge. But I have come to you and here I am, abandoning it for your religion. 

Will that not have faults, sins, and misdeeds forgiven and please the Lord?' 

"The Messenger of God (SAAS) replied, 'I will guarantee you that! So 

sincerely express your belief in the unity (i.e. monotheism) and give up the 

religion of Christianity.' 

"Al-Jmd replied: 'By my father and my mother, extend your hand, for I bear 

witness that there is no God but God alone and that He has no associate; and I 
testify that you are Muhammad, His slave and His Messenger.' 

"And so be accepted Islam, as did some of his people. 

"And the Prophet (SAAS) was pleased at their accepting Islam and treated 

them with such honour and generosity as to make them very happy and 

delighted. 

"Then the Messenger of God went over to them and asked, 'Does any one of 

you know Quss b. Sa'ida al-Iyzdi?' 

"Al-Jmd replied: 'By my father and mother, we all know him. And I am 

one who knows a lot about him. Quss, 0 Messenger of God, was a fine Arab 

knight. He lived 600 years, of which he spent five lifetimes living in the waste- 

lands and deserts, crying out the glory of God like Jesus did. He settled 

nowhere, had no home to shelter him and no neighbour to appreciate him. He 

dressed in hair-cloth and outdid the fasting ascetics. He never tired of his 

monastic ways, on his journeys living off ostrich eggs and befriending lions, 

enjoying the darkness, observing and considering, thinking and experiencing. 

"'He therefore became one whose wisdom was legion, awe-inspiring things 

being discovered through him, and he attained the leadership of the disciples of 

Christ in reputation. 

"'He was the first Arab to acknowledge God and to accept His unity. He 

devoted himself firmly to God, becoming fully convinced of life after death and 

of judgement. He warned of the evil of refusal and enjoined amion before it was 

too late. He reminded of death and spoke of his acceptance of fate without either 

anger or pleasure. He visited graves and preached of resurrection day. He spoke 

verses in elegy. He gave thought to the fates and informed about the heavens and 

about nature. He talked of the stars and discussed the water. He described the 

seas and informed of ancient relics. He orated while ridmg and exhorted with 

perseverance. He admonished against grief and against an excess of anger. He 

wrote many sermons and made mention of all things terrible. He spoke com- 

pellingly in his orations, gave explanation in his writings, expressed fear of time, 

cautioned against weakness, exalted God's power, avoided any blasphemy, 

expressed yearning for the pure faith, and called for immersion in religious life 

and thought. 
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"'He is the person who said on the day of the 'Uk@ festival: 

"East and west, orphans and groups, peace and war, dry and moist, brackish water 
or sweet, suns and moons, winds and rains, nights and days, females and males, lands 

and seas, seeds and plants, fathers and mothers, united and scattered, signs followed 
by signs, light and dark, abundance and nothingness, a Lord and idols, mankind has 
gone astray, the raising of a child, the burial of a dead one, the cultivation of a harvest, 

rich and poor, benefactor and evil-doer, woe to the indolent, let the worker improve 
his labour, and let the hopeful lose his hope. Nay; on the contrary He is one God, neither 
given birth nor a father. He both repeats and does for the first time. He makes to die 
and brings to life. He created male and female, Lord of the first life and of the after 

life. 
"Moreover, 0 rribe of Iyzd, where now are Thamnd and 'Ad? Where are the 

fathers and their forefathers? Where now are those (who were) ill and those who 

visited them? To each is his appointed time. Quss swears by the Lord of mankind, 
and the one who flattens the smooth ground, you will be gathered individually, on 
assembly day, when horns will he blown and drums be beaten, when the earth will 

shine, and the preacher exhort and the despairing withdraw and the observer gazes 

out; woe to him who turns away from the truth most evident, and the shining light, 
and the great Judgement Day, on the day of separating, and the scales of justice, when 
He who decrees decides, and the apostle gives testimony, and the allies are far off, and 

the faults are apparent, and so one group goes to paradise, and one group to hell-fire." 

"'It is he who spoke the verses: 

"The heart passionately recalled and reflected: nights within which there are days. 
And bucketsful pouring from storm clouds that burst forth with water, there being 

fire in their insides, 
Their light blinded the eye and violent thunder was cast in east and west; 
There are lofty castles possessed of wealth while others are empty and uninhabited. 
There are unshakable mountarns towering, and seas whose waters abound, 
There are stars which flash in the dark of night which we see every day are 

revolved, 
And then there is a sun urged on by moon of night, each pursuing the other and in 

motion. 
There are the young, the hoary, and the old, all of them one day to meet above. 
And there is plenty beyond the snnnise of those whose mind is not perplexed. 
All these I mentioned are signs of God for the souls of good guidance and 

wisdom." "' 

Al-Hasan went on: "And the Messenger of God (SAAS) said: 'Whatever else 

I may forget, I will never forget him (Quss) at the W k e  festival, standing up  on 

a red camel and addressing the people: 'Gather around and listen, and having 

heard, be aware, benefit! And speak, and if you speak, tell the truth! H e  who 

lives dies, he who dies is gone, and all that is coming will come, rain and plants, 

the living and the dead, dark nights and skies with zodiac signs, and stars that 
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shine, and seas that rage, and light and shade, and nights and days, and inno- 

cence and sins. There is knowledge in the heavens and lessons on earth such as 

to amaze even the perspicacious. There is a ground laid out, a roof raised up, 

stars that set, seas that do not empty, destinies drawing near, a treacherous 

fate, as sharp as a surgeon's knife and as accurate as a precise scale. Quss swears 

an oath, neither insincere nor sinning thereby, that if there he any pleasure in 

this mattter, then there will surely be discontent.' Then he said, '0 people, God 

has a religion which is more pleasing to him than this religion of yours you 

engage in. And this is its time, its epoch.' Then he said, 'How is it I see people 

go but not return? Were they content to stay and did so? Or were they left and 

fell asleep?' 

"The Messenger of God (SAAS) then turned to some of his Companions and 

said, 'Which one of you can recite his verses to us?' Aha Bakr, the truthful, 

replied, 'By my father and my mother, I witnessed him on that day when he 

spoke the verses: 

"In those who went &st in ages past are clear proofs for us. 
Since I saw ways leading to death which had no beginnings. 
And I saw my people moving towards them, young and old alike. 
The past will never come hack to me, nor will any of those who stay remain behind; 
I have become sure that I will inevitably pass on to where the people have gone."' 

"Then a tall, broad-shouldered, venerable old sheikh of 'Abd Qays approached 

the Messenger of God (SAAS) and said, 'By my father and my mother, I saw 

something remarkable from Quss.' 

"The Messenger of God (SAAS) asked, 'What was it you saw, O brother 

from 'Abd Qays?' 

"He explained: 'In my youth some camels I owned wandered off, so I hurried 
and followed their trail into rocky desert land where there were thorny twigs, 

wastelands of dead tree roots and palm trunks, waterlily ponds, and ostrich 
tracks and nests. While I passed along the trails in these high and low wastes, I 
came to a hilly area whose upper slopes were thick with thorn trees, their 
branches hanging low, their first fruits like seeds of pepper and heads of 
chamomile. Suddenly there was a bubbling spring, a green meadow, and a lofty 

tree. And there too was Quss h. Sa4da at the base of that tree, standing with a 
stick in his hand. I approached hi and said, "Good morning to you!" "Good 
morning to you likewise" he replied. There were many lions going down to drink 

at the water-hole. Whenever one tried to drink from the hole before another he 
would strike it with his stick and say: "Be patient! Wait till the one before you 

drinks!" I was absolutely amazed at that. He looked across at me and said, "Don't 
be afraid." Then I saw two graves with a mosque between them. I asked him, 
"What are these graves?" He replied, "They're the graves of two brothers who 
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used to pray to God, Almighty and Glorious is He, at this spot. I remain here 

between their two graves, praying to God until I join them." I asked him, "But 

wouldn't i t  be better for you to join your people and enjoy their well-being and 

explain to them what it is they do that is evil?" 

"'"May your death make your mother grieve! Don't you know how Ishmael's 

sons abandoned the faith of their father and followed rival gods and venerated 

idols?" 

"'Then he approached the graves and spoke the following verses: 

"0 my two friends, arise; long have you lain. I urge you not to prolong your slumber; 
I see sleep between your skin and your bones, as though he who gives a drug to 

drink has given it to you. 
Is it from your long sleep that you do not respond to him who calls you, as though 

he who gives a drug to drink bas given it to yon? 
Do you not know that I am in Najrm alone, with no friend there but for you two? 
Living at your graves, not leaving night after night until your response is heard. 
I weep for you throughout my life, and what had the heartbroken gained that we 

wept for you both? 
If a soul were to be a ransom for the soul of another, I would strive to have my soul 

become ransom for you both 
As if death were the closest goal for my soul when death had come to you in your 

two graves.""' 

Al-Hasan went on: "So the Messenger of God (SAAS) then said, 'God have 

mercy on Quss! He  will be resurrected as a whole nation by himself on 

Judgement Day."' 

This tradition is very strange in this regard; and it is rnu~sal'~ However, 

al-Hasan did hear it from al-J%od. God knows best! 

Al-Bayhaqi related it, quoting the Abo al-@sim Ibn 'Asakir, from 

another route, from a hadith of Muhammad b. 'isa b. Muhammad b. Sa'id 

al-@rashi al-Akhbzri, as follows: "My father related to us, quoting 'Ali b. 

Sulayrnm b. 'Ali, from 'Ali b. 'Abd Allah, from 'Abd Allsh b. 'Abbas, may God 

be pleased with them both, as follows: 'Al-Jariid b. 'Abd All& came forward and 

recalled almost the same anecdote, at length, with much additional prose and 

poetry. In that account there is the story of the man whose camels went astray 

and he went to find them. The man recited, "So I stayed the night in a valley 

where I was scared for my life, having only my sword to rely on, watching the 

stars, peering into the blackness, until the night had gone its term and morning 

was almost breathing; I then heard someone speak aloud the verses: 

'0 you lying down in the pitch black of night, God has sent a prophet in the sacred 
sanctuary, 

47. That is, its authority chain extends back to a successor rather than a Companion of the 

Prophet. 
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From Hzshim, a people of trust and honour, illuminating all most gloomy, dark 
and impenetrable."' 

"'The man continued, "I turned but saw no one and heard nothing else. So I 
then spoke the following: 

'0 you who speaks in darkest night, welcome indeed to you, a phantom who visited 
us! 

Explain, may God give you guidance, in tone of words, what it is you urge that can 
be gained?' 

"'"I then heard a clearing of the throat and a voice saying, 'The light has 

appeared; and falsehood has been defeated. For God has sent Muhammad with 

righteousness, the master of the red mount, and the crown and the helmet, he of 

the shining visage, and the full eyebrows, and the eyes of marked contrast 

between the white of the cornea and the black of the iris, the man responsible for 

the words bf the "shahzda", or testimony of the faith: "la ilzha illri Allrihn,"there 

is no God but God". That person is Muhammad, the one sent to the black and 

the white, to the people of the village and the people of the deserts.'" Then he 

recited the words: 

"Praise be to God who did not create nature in vain; 
He did not once leave us forsaken after Jesus, nor was He uncaring. 
He sent among us m a d ,  the best Prophet ever dispatched. 
May God bless whenever parties of men hurried (to seek audience with) him." ' " 

T h e  same source attributes the following verses to Quss b. Sa'ida: 

"0 announcer of death and of the grave, in the tomb there are men in rags which 
are remnants of their clothing. 

Leave them, for one day they will be called; and they, if they do waken from their 
sleep, will stay awake. 

Until they revert to some state other than theirs, to a new creation similar to what 
they were before. 

Some will be naked, some in their clothes, some of which will he new, some quickly 
frayed and tattered." 

Also, al-Bayhaqi related it from Abii Muhammad b. 'Ahd All& b. Yiisuf b. 

Ahmad al-Asbahm who said that Aba Bakr m a d  b. Sacid b. Fardakh 

d-Akhmimi of Mecca related it to h i ,  quoting al-@sim b. 'Abd Allah b. 

Mahdi, quoting Abii 'Abd All?& Sacid b. CAbd d -RabZn  d-Makhmmi, quoting 

Sufyxn b. 'Uyayna, from Abii Hamza d-Thamali, from Sacid b. Jubayr, from 

Ibn (Abbas. T h e  latter related the anecdote and the recitation and said that they 

found at  his head a sheet on which were the verses: 

"0 announcer of death and of the dead, in the tomb there are men in rags which are 
remnants of their clothing, 
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Leave then, for one day they will be called, just as those who have fainted away at 
thunder will be aroused from their sleep. 

Some will be naked and others will be dead in their clothes, some of which are 
bluish and shabby." 

So the Messenger of God (SAAS) said, "By H i  who sent me with the truth, 

Quss did believe in Judgement Day!" 

The origins of this tradition are well known; these other lines of transmission 

despite their weakness, are helpful in affirming the origin of the anecdote. 

Abn M + m m a d  h. Darstawayh commented upon the strangeness of what 

occured in this hadith; most of it is obvious, if God Almighty wishes it so. We 

have drawn attention in our marginal commentary to what is extremely strange 

about it. 

Al-Bayhaqi said that Aba Sa'd Sacid h. Muhammad b. A h a d  al-Shu'aythi 

informed him that Aba 'Amr b. Aha T ~ h i r  al-Muhammadabadhi related to hi 

verbally that Aba Lubsba Muhammad b. al-Mahdi al-Abyurdi related to him, 

quoting his father, quoting Sacid h. Huhayra, quoting al-Muctamir b. Sulaym3.n 

from his father, all from Anas h. Mdik, who said: "A delegation from Iyxd went 

to the Prophet (SAAS) and he asked: 'What did Quss b. Sacida do?' They 

replied: 'He died.' He commented, 'Well, I heard some words from him I no 

longer recall.' Some of those present told him they remembered them, so he 

asked them to tell them. One of them responded, 'He stood up at the Wksz 

festival and said, "0 people, listen, hear, and take note. All those who live die. 

And all those who die pass away. And all that is to come will come. Dark nights. 

Skies with zodiac signs. Stars that shine. Seas that rage. Mountains tower above. 

Rivers flow. In heaven there is notice and on earth there is warning. I see people 

die and not return. Were they content to stay and did so? Or were they left and 

fell asleep? Quss swears an oath by God, not sinning thereby, that God has a 

religion which is more pleasing to Him than that you engage in." Then he 

recited the verses: 

"In those who went first in ages past are clear proofs for us. 
Since I saw ways leading to death for people which had no beginnings, 
And I saw my people moving towards them, young and old alike. 
I have become sure that I will inevitably pass on to where the people have gone.""' 

Al-Bayhaqi then traces it back by other routes that we have referred to hereto- 

fore. After all of this, he then stated: "That hadith was narrated from al-Kalbi 

from Abn SZlih, from Ibn 'Abhas, with additions and deletions. It is also related 

via another way and with an incomplete line of transmission from al-Hasan 

al-Basri. It is also related in abbreviated form in a hadiih from Sacd b. Aba 

Waqqa~ and Abn Hurayra." And I comment: also from 'Ubada b. al-S%mit, as 

given above, and 'Abd Allah b. Masciid, as related by Aba Nu'aym in his hook 
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al-Dal2il (The Signs), from 'Abd Allah b. Muhammad b. Wthmm d-Wasip, 

from Aha d-Walid Tarif, son of Wbayd Allah the mamlZ (freedman) of Abii 

mib of d-Mawsil from Yahya b. 'Abd al-Hamid al-Bammitni, from Abii 

Mu%wiya, from al-Acmash, from Abii al-Duh~, from Masriiq, from Ibn Masciid, 

and he related it. And Abn Nu'aym also related the hadith of the aforementioned 

Wbada and Sacd b. Abii Waqqa~. 

Then al-Bayhaqi stated, "And since the hadith is related from other routes, 

even if some of them are weak, it shows that it did have an origin. But God 

knows best." 

A n  Account of Zayd b. 'Amr b. Nufayl, God be pleased with him. 

He was Zayd b.CAmr b. Nufayl b.'Abd al-'UzG b. Riyah b. 'Abd All& b. Qurz 

b. Razah b. 'Adi b. Ka'b b. Lu'ayy alQurashi alLCAdawi. 

Al-Khamb, father of Wmar b. al-JChamb, was both his uncle and brother from 

his mother. That was because CAmr b. Nufayl had had a child by his father's 

wife after his father. She bad had his brother al-Khatrab by Nufayl. Al-Zubayr 

b. Bakkar and Muhammad b. Ishzq told us of this. 

Zayd b. CAmr gave up the worship of idols and abandoned their religion; he 

would only eat what had been slaughtered in the name of God alone. 

Yiinus b. Bukayr stated on the authority of M w m a d  b. Ishaq as follows: 

"Hisham b. 'Urwa related to me, from his father, that Asma), daughter of Abii 

Bakr, said: 'I saw Zayd b. CAmr b. Nufayl leaning his back against the kacba saying, 

"0 tribe of Quraysh, by Him in whose hand is Zayd's soul, not one of you apart 

from myself follows the religion of Abraham." Moreover, he would say, "0 
God, if only I knew the way most favoured by you, I would worship you by it, 

but I do not know." Also he would bow in prayer while on his mount."' 

Aba Usitma too related this, from Hishitm, and added, "He would pray 

towards the kacba and say, 'My God is the God of Abraham, and my religion is 

that of Abraham.' He would give life back to girls about to be k i ed  at birth, 

telling a man wishing to kill his daughter, 'Don't kill her. Give her to me to look 

after. When she grows up, you can take her back or if you wish give her up."' 

Al-Nasx'i derived this account through Abii Usma; and d-Bukh3ri commented 

upon it saying, "And al-Layth said: 'Hishzm b. Wrwa wrote to me about it from 

his father.' " 
Yanus b. Bukayr stated on the authority of Muhammad b. Ishaq, as follows, 

"There was a group of Quraysh who consisted of Zayd b. 'Amr b. Nufayl, 

Waraqa b. Nawfal b. Asad b. 'Abd d-Wzza, Wthmm b. d-Huwayrith b. Asad 
b. 'Abd al-Wzza, and CAbd Allah b. J&sh b. Ri'ab b. Ya'mur b. Sabra b. Murra 

b. Kabir b. Ghnnm b. Diidm b. Asad b. Khuzayma, whose mother was Umayya 
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daughter of 'Ahd al-Muc(alih and whose sister was Zaynah, daughter of J&sh 

whom the Prophet (SAAS) married after his mamlrt, his freedman, Zayd h. 

Hzritha, as we will relate hereafter. These men were present among Quraysh 

when they were before an idol of theirs to which they would make sacrifice at 

one of their feast days. As they all gathered, this group of men met apart and 

agreed that they would make a secret pact of friendship with one another. One of 

them said, 'By God, you know that your people are doing nothing; they have 

strayed from the religion of Abraham and gone against it. Why worship some 

idol incapable of doing harm or good? Seek out for yourselves!' 

"So they left, seeking and searching throughaut the land to find the hanijiyya, 

the religion of Ahraham. 

"As for Waraqa h. Nawfal, he became a Christian and became learned in 

Christianity, seeking out its scriptures from its adherents until he acquired a 

great knowledge from those who follow the Bible. 

"None of this group was a man more honourable in deed nor more dedicated 

than Zayd b.'Amr h. Nufayl. He gave up the idols and abandoned all the religions, 

of the Jews, the Christians, and all the sects except the hanifyya, the religion of 

Abraham. He spoke of the unity of God alone and cast aside the gods beneath 

Him. He ate none of the meat his people slaughtered, and warned them of the 

judgement they would suffer from the practices they followed." 

He went on: "Al-Khat~zh so persecuted h i  that eventually Zayd left him by 

going to the heights of Mecca. So al-Khat@h assigned a group of young Quraysh 

thugs to watch him and told them not to let him enter Mecca. He never did so 

except without their knowledge, and when they found out they harmed him and 

evicted him violently, hating that he should spoil their religion for them or get 

others to join him in his own practice." 

Mosa h. Wqha stated that he heard someone he trusted give a report about 

Zayd b. 'Amr h. Nufayl to the effect that he would criticize Quraysh for the 

slaughter of their beasts, saying, "Sheep were created by God and He brings 

down from the skies the water that makes vegetation grow for them from the 

earth, so why do you slaughter them in the name of gods other than God, denying 

all that and venerating them?" 

Ytinus said, on the authority of Ihn IsMq: "Zayd h.'Amr h. Nufayl had deter- 

mined to leave Mecca and travel across the land seeking the hanafiyya, the 

religion of Abraham. His wife Safiyya, daughter of al-Hadrami, whenever she 

saw him preparing to make the departure he wished, would warn al-Khamb b. 

Nufayl. 
"Zayd did leave for Syria, enquiring and seeking the religion of Ahraham 

among the people of the first holy hook. They say he went on doing this until he 

covered al-Mawsil and all Mesopotamia, finally reaching Syria and travelling 

throughout it. Eventually he came upon a monk in a church in the region of 
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al-Balqa' who had, as they claim, much learning in Christianity. Zayd asked him 

about the hanifiyya, the religion of Abraham, and the monk replied, 'You are 

asking about a religion you'll not find anyone today to instruct you in. Those 

who had knowledge and familiarity with it have faded away and gone. But the 

emergence of a prophet draws near, his time having come.' Now Zayd had 

examined Judaism and Christianity, but had not been content with anything in 

them, and so he left quickly for Mecca after what the monk had told him. But 

when he was in Lakhm territory he was attacked and killed. Waraqa spoke the 

following verses eulogizing him: 

'You followed the proper course and did right, 0 son of 'Amr; and indeed you have 
avoided the ovens of hell, 

By your worshipping a Lord unlike any other and by your abandoning the idols of 
tyrants as they are, 

Man may indeed be reached by God's mercy, even though he be seventy valleys 
beneath the earth.' " 

Muhammad b. Wthman b. Abii Shayba said, ' 'Ahad  b. Tiariq al-Wabishi 

related to us, quoting 'Amr b. 'Ahyya, from his father, from Ibn Wmar, from 

Zayd b. 'Amr b. Nufayl, that the latter worshipped God before the coming of 

Islam. He once came to a Jew and told him be wanted him to induct him into his 

religion. The Jew replied, 'I will not accept you in my religion until you experience 

your share of God's anger.' Zayd replied, 'It is from the anger of God that I am 

fleeing.' 

"Zayd went on further till he came to a Christian, telling him he would like to 

engage with him in his religion. The Christian replied, 'I'll not accept you in my 

religion until you experience your share of false guidance.' Zayd replied, 'It is 

from false guidance that I flee.' The Christian then told him: 'I will show you 

the way to a religion in which, if you follow it, you will be rightly guided.' 'What 

religion is that?' asked Zayd. 'The religion of Abraham,' he replied. So Zayd 

said, '0 God, I swear to you that I will follow the religion of Abraham; in it I 

shall live and die.' 

"When Zayd's story was referred to the Prophet (SAAS) he stated, 'He will 

be as a nation all by himself on Judgement Day.'" 

Mnsa b. Wqba, on the authority of S2im from Ibn Wmar, related approxi- 

mately the same. 

Muhammad b. Sa'd stated: "(Ali b. Muhammad b. 'Abd All& b. Sayf 

al-Qurashi related to us, from Isma'il, from Mnjdid from alSha'bi, from 'Abd 

a l - R a h m ~  b. Zayd b. al-Khac@b as follows: 'Zayd b. 'Anw b. Nufayl said, "I 
examined Judaism and Christianity and disliked them both. I travelled in Syria 

and the neighbouriug lands and eventually came to a monk in a cell. I told him of 

my alienation from my own people and of my dislike for the worship of idols, 
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Judaism, and Christianity. He told me, 'I see you desire the religion of Abraham, 

0 brother from the people of Mecca. You are searching for a religion that today 

no one adheres to, the religion of your father Ahraham. He was a banif; neither a 

Jew nor a Christian. He prayed and prostrated himself in the direction of that 

house which is in your land. So you must go to your own country. God will send 

from your people in your land one who will bring the religion of Abraham, the 

Eancjiyya; he is the most noble of creation in God's sight."' ? " 
Yanus stated that Ihn Ishaq said, "A member of the family of Zayd h.'Amr h. 

Nufayl related to me the following, 'Zayd used to say when he entered the kacba, 
"Here I am before you, really and truly, in worship, verity and submission. I 
turn in submission quoting Abraham, facing the kacba." He would stand as he 

would say, "0 my God, I am suhmissive to you, fearful, and humble. Whatever 

painful task you impose, I will perform it. It is faith I desire, not vanity. He who 
journeys in the heat is not as one who naps in the afternoon."'" 

Abti D z ~ i i d  al-Tayalisi stated, "Al-Mas'tidi related to us, from Nufayl b. 

Hishzm b. Sa'id b. Zayd b. 'Amr b. Nufayl al-'Adawi, on the authority of his 

father, from his grandfather, that Zayd b. 'Amr and Waraqa h. Nawfal went off 

seeking religion and finally met a monk at al-MawSjl. The monk asked Zayd, 
'Where have you travelled from, 0 camel master?' 'From Abraham's building,' he 

replied. 'What are you seeking?' then asked the monk. 'I am seekmg the religion,' 

replied Zayd. The monk responded, 'Go back; it is soon to appear in your land.' 

"Zayd went on: 'Now Waraqa did adopt Christianity; hut in my case, 
although I intended to become Christian he (the monk) would not accept me.' 

So Zayd returned home and spoke the words: 'Here I am before You, in truth, 

in worship and in submission. It is faith I desire, not vanity. Is he who journeys 

in the heat as one who naps in the afternoon? I believe in what Abraham believed 
in.' He also said, '0 my God, I am submissive to You, fearful, and humble. 

Whatever painful task You impose, I will perform it.' Then he would bow down 

and prostrate himself in prayer." 

The account continues, "His son, by whom I mean Sacid b. Zayd, one of the 

cashra$8 the ten, God bless him, said, '0 Messenger of God, my father was as 
you have seen and heard; seek forgiveness for him.' He replied, 'Yes; he will be 

raised up on Judgement Day as a nation, by himself."' 

It continues: "And Zayd b. 'Amr b. Zayd came to the Messenger of God when 

the latter was in the company of Zayd h. H&tha; the two men were eating from a 

dining-table set out for them. They invited Zayd b. 'Amr to eat with them, hut he 
replied, 'I am not one who eats what has been slaughtered on sacrificial stones."' 

48. AI-'arhra alhubashshara (the promised ten) denotes ten persons variously reported in non- 

canonical traditions as having been assured places in paradise. They include: Aha Bakr, 'Umar, 
' U t h m ,  'Ah, T G a ,  Zuhayr, 'Ahd ai-Rabm%n b. [Awf, Sa(d b. Ahi Waqqq, and Sacid h. Zayd, 

along with the Prophet (SAAS). 
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Muhammad b. Sa'd stated, "Muhammad b. 'Amr related to us, Aha Bakr h. 

Abii Sabra related to me, from Mnsa h. Maysara, from Ihn Aha Mulayka, from 

Hajar b. Abn Ihab, as follows, 'I saw Zayd h.'Amr while I was at the idol named 

Bawana, just after he had returned from Syria. He was observing the sun; when 

it set he approached the kacba and performed the prayer of two prostrations. 

Then he said, "This is the qzbla, the prayer site, to which Abraham and Ishmael 

directed themselves. I do not worship a stone, nor pray to it, nor eat what was 

sarificed to it, nor will I seek the judgement of divining arrows. Yet I will pray 

towards this house till I die." 

"'He would also perform the pilgrimage and station himself on Mt. 'Arafat. 

He would also make the prayer call saying, "Labbayk! At Your service; there is 

no partner to You, nor any peer." Then he would leave 'Arafat, walking and 

praying, saying, "Labbayk! At Your service, in worship and submission.""' 

Al-Wzqidi stated, "'Ali b. 'is% al-Hakami related to me, from his father, from 

'Xmir h. Rabi'a as follows, 'I heard Zayd b. 'Amr h. Nufayl say, "I await the 

coming of a prophet from the progeny of Ishmael, then from the tribe of 'Abd al 

Munalib. I do not see myself living to his time. But I have faith in him, assert his 

truthfulness, and testify that he is a prophet. If you live on a long time and see 

him, then tell him of my greetings to him. I will inform you of his qualities so 

that he will not he unknown to you." I replied, "Do so then." 

" 'He continued, "He will he a man neither tall nor short with neither much 

nor little hair. Redness is never absent from his eye. He bears the mark of 

prophethood between his shoulders. His name is to be Ahmad and this country 

will he the place of his h i i h  and his mission. Then his people will expel hi 

from it and will disapprove of his message until he will emigrate to Yathrib; and 

so his authority will appear. Take care that you are not deceived about him, for I 
have travelled all over seeking the religion of Abraham. And those of the Jews, 

Christians, and Magians to whom I made enquiry answered, 'That religion is 

behind you.' And they would describe him as I have described h i  to you and 

say, 'There is no prophet hut him.'"' 

"'Amir b. Rabr'a stated, 'And when I became a Muslim I informed the 

Messenger of God (SAAS) of the words of Zayd h.'Amr and did pass on his 

greetings to him. He returned such greeting to him and prayed for mercy for 

him, saying, 'I have seen him in paradise in long, flowing robes."' 

Al-Bukhzri stated in his rahih collection in his account on Zayd b. 'Am h. 

Nufayl that Muhammad h. Abn Bakr related to him that Fudayl h. Sulayman 

related to us, quoting Miisa b. 'Uqha, that S l im related, from 'Ahd AUah h. 

'Umar, that the Prophet (SAAS) met Zayd b.'Amr b. Nufayl in the lowlands of 

Baldah, before revelation descended upon the Prophet. A meal was set out for 

the Prophet (SAAS) but he, Zayd, refused to eat of it. Then Zayd said, "I'm not 

going to eat from what you slaughter on your sacrificial stones; and I will only 
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eat what has had the name of God spoken over it." Zayd b. 'Amr would criticize 

Quraysh for the animal sacrifices they made, saying, "Sheep are created by God; 

He sends rain down from the skies and makes things grow for them from the 

earth. But then you slaughter them in the name of gods other than Him, denying 

all of that and venerating them!" 

Masn b. Wqha said that Salim b. 'Abd All* related to him (indicating that 

he would not acknowledge what he related except that he spoke of it on the 

authority of Ibn Wmar) that Zayd b.CAmr b. Nufayl left for Syria enquiring 

after the religion he would follow and met a learned Jew whom he asked about 

his religion. Zayd said, "I'm inclined towards adopting your religion, so tell 

me of it." The man replied, "You will not be in our religion until you receive 

your share of God's anger." Zayd replied, "But it's only God's anger from 

which I flee; I hear none of God's anger, nor could I. Can you then direct me 

to something else?" He replied, "I don't know of anything - except for you to 

be a hanij? "What", asked Zayd, "is a hanij?" "The religion of Abraham, 

peace be upon him; he was neither a Jew nor a Christian and worshipped none 

but God." 

So Zayd left and met a Christian scholar to whom he spoke as before. But the 

Christian replied, "You wil l  not be of our religion until you take your share of 

the curses of God.'' Zayd replied, "But it's only from the curses of God that I 
flee. I do not at all ever bear the curses of God or His anger, nor could I. So 

would you direct me to something else?" "I don't know of anything, except for 

you to be a h a n r  the Christian answered. "What is a hanij?" Zayd asked. "It is 
the religion of Abraham," the Christian answered; "he was neither a Jew nor a 

Christian and worshipped none but God." 

Having considered their statement about Abraham, Zayd went outside and 

when he was in open country, he raised his hands and said, "0 God, I testify 

that I follow the religion of Abraham." 

Al-Bukhnri went on: "And al-Layth said, 'Hishm b. Wrwa wrote to me, on 

the authority of his father, and that of Asm2 daughter of Aba Bakr, may God be 

pleased with them both; he quotes her as having said, ''I saw Zayd b. 'Amr b. 

Nufayl standing leaning his back against the kacba, saying, '0 tribe of Quraysh, 

by God, none of you is in Abraham's religion except me.' And he used to give 

life back to a girl about to be killed at birth, saying to the man who wished to kill 

his daughter, 'Don't kill her; I will take care of providing for her.' Then he 

would take her away, and when she grew up he would tell her father, 'If you like, 

I'll either return her to you or provide for her.""" This brings to an end 

al-Bukhari's account of Zayd. 
This last anecdote was corroborated by the bzfis Ibn 'Asxki~ in a line of 

authority from Aba Bakr b. Aba Dnwad from 'isa b. Hammxd, from al-Layth, 

from Hishm, from his father back to Asma', and his account is similar. 
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'Abd al-RabSn b. Aha al-Zmad said that on a line of authority from HishZm 

h. Wrwa, from his father, Asma) said: "I heard Zayd h. 'Amr b. Nufayl say, as he 

was resting his hack against the kacba: '0 tribe of Quraysh, beware of adultery; it 

bequeaths poverty."' 
Here in his account Ibn 'Asakii gave several very strange anecdotes, some of 

which are extremely implausible. Then he related from a variety of limes back to 

the Messenger of God (SAAS) as having said: "He will he raised up on Judgement 

Day as a nation all by himself." These accounts include the one by M u w d  b. 

Wthmsn b. Ahii Shayba in which he indicated that Yiisuf b. Ya'qiib al-Safb and 

Y&y% b. Sacid al-Umawi related to him, from Mujdid, from al-Sha'bi, from 

Jabir, that the Messenger of God (SAAS) was asked about Zayd h. 'Amr b. Nufayl 

having approached the qrbla before the coming of Islam and saying, "My God is 

the God of Abraham, and my religion that of Abraham" and then making the 

prayer prostrations. The Messenger of God (SAAS) said, "That man will be 

gathered (on Judgement Day) as a nation all by himself between me and Jesus 

son of Mary." The chain of authorities for this is very good. 

Al-Waqidi stated that Miisa b. Shayha related to him, from Khzrija b. 'Abd 

Allah b. Ka'b. h. Mal i ,  who said, "I heard Sa'id h. al-Musayyab make reference 

to Zayd h.'Amr b. Nufayl with the words, 'He died while Quraysh were building 

the ka'ba, five years before the divine inspiration descended upon the Messenger 

of God (SAAS). And death came to him while he spoke the words, "I follow the 

religion of Abraham."' His son Sacid h. Zayd became a Muslim and a follower 

of the Messenger of God (SAAS). Once Wmar b. al-Khac@b and Sa'id b. Zayd 

approached the Messenger of God (SAAS) and asked him about Zayd b.'Amr b. 

Nufayl and he responded, 'May God give him forgiveness and grant him mercy. 

He died following the religion of Abraham.' And after that day Muslims never 

failed to pray for forgiveness5 and mercy for him whenever they mentioned his 

name. And then Sa'id h. al-Musayyab himself spoke the words, 'May God grant 

him mercy and forgiveness.' " 
Muhammad b. Sag quoted al-Waqidi as having said, "Zakariyyi? b. Y&y% 

d-Sa'di related to me that he heard his father say, 'Zayd h.'Amr h. Nufayl died 

in Mecca and he was buried at the foot ofMt. Hira'."' 

We, however, stated previously that he died in the land of al-Balq~' in Syria, 

when he was attacked by some men of the tribe of Lakhm who killed him at a 

place called Mayfa%. But God knows best. 

Al-Baghandi said, giving a line of authorities through Aba Sa'id al-Ashajj, 

Abii Muswiya, H i s h ~  and his father, that 'A'isha said, "The Messenger of 

God (SAAS) stated, 'I entered paradise and saw that Zayd h. 'Am b. Nufayl 

had two fine, lofty trees."' 

Among the verses of Zayd h. 'Amr h. Nufayl, God have mercy on him, are the 

lines: 
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"To God I give my praise and homage, expressing a lasting joy that time will not 

fade. 
To the Sovereign Lord all high, above whom there is none, a God to whom no 

other Lord can draw close." 

It is also said that these lines are of Umayya b. Abii &Salt. But God knows 

best. 

Among his verses a h i n g  the oneness of God are the lines related by 
Muhammad b. Ishaq and al-Zubayr b. Bakkar, among others: 

"I turn my face in submission to Him to whom the earth bearing heavy rocks submits; 
He laid it down and when it settled He made it firm and level, then raised up the 

mountains above it. 
I turn my face in submission to Him to whom the clouds bearing sweet cool water 

submit, 
When they are drawn along to a place, they obey, and pour water down copiously 

upon it. 
I turn my face in submission to Him to whom the wind, changing direction hither 

and yon, submits." 

Muhammad h. Ishaq said, "I heard from Hisham b.Wrwa that, according to 

his father, Zayd b.'Amr spoke the verses: 

"Is it one Lord or one thousand I'm to worship according to your calculations? 

I have abandoned al-Lat and al-Wzza together; thus do all those who are firm and 
determined. 

It is not al-Wzz~ I worship, nor her daughters, nor do I visit the two idols of the 
'Amr tribe. 

Nor do I worship Ghanm, though he was our Lord when I had little wisdom. 
I was perplexed -and at night many things are strange that a sensible man under- 

stands well by day - 
That God erased many men who lived in wickedness, 

Yet gave long life to others through the faith of a people so that from them a young 

child wuld multiply, 
And though a man may falter, one day he may be cured, as a green tree branch will 

leaf again, 
But I worship the All-merciful, my lord, that the compassionate Lord may forgive 

my sins. 

So preserve your fear of God your Lord; while you preserve it you will not be lost. 
You will see that the abode of the innocent is paradise, and that there is a burning 

hell-fire for disbelievers, 
Shame while alive and when they die they will suffer temble torture." 

This is the complete text of this poem as given by Muhammad h. Ishaq. Aha 

alQsim al-Baghawi related it from Mus'ab h. 'Abd All&, from al-Dahhak h. 

Wthmzn, from 'Abd al-lblpnan b. Abti al-Zinad. 
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Wish- b. Wrwa stated, from his father, that Asmi', daughter of Abii Bakr, 
said, "Zayd b. 'Amr b. Nufayl spoke the following verses: 

'I have abandoned all spirits and demons; thus do all those who are firm and deter- 
mined; 

It is not ai-(Uzzii I worship, nor her daughters, nor do I revere the two idols of the 
Tasam tribe. 

Nor do I worship Ghanm, though he was our lord when I had little wisdom, 
Is it one lord or a thousand I'm to worship according to your calculations? 
Do you not know that God erased many men who lived in wickedness, 
And gave long life to others through the faith of a people so that from them a young 

boy could grow up. 
And though a man may falter, one day he may be cured, as a green tree branch will 

leaf again."' 

Waraqa h. Nawfal spoke the following poeuy: 

"You followed the proper course and did right, 0 son of 'Amr, but indeed you have 
avoided the hot ovens of hell, 

For your worship of a Lord unlike any other and for your abandoning as they are 
the spirits of the mountains, 

I say that when I descend into some eerie place: have pity, do not let enemies 
appear before me. 

Have pity! For you are the hope of the spirits; and you are my God, our Lord, and 

my hope. 
Let the mercy of his Lord attain a man, even if he be seventy valleys down beneath 

the earth. 
I worship a Lord who responds, and I will not be seen worshipping someone who 

does not ever hear anyone calling. 
I say as I pray in every church: 'Blessed he You; I have indeed prayed much in 

Your name."' 

I t  has been stated earlier that Zayd b. 'Amr b. Nufayl left for Syria along with 

Waraqa b. Nawfal, Wthmzn b. al-Huwayrith, and Whayd Allah b. Jahsh. All 

became Christians except Zayd, who adopted no religion but remained in his 

natural state of the worship of God alone and without partner, following as best 

he could the religion of Abraham, as we have mentioned. 

As for Waraqa b. Nawfal, his story will he told in discussion of the beginnings 

of the divine mission. 

As for Wthman b. al-Hnwayrith, he remained in Syria until he died there 

while with Caesar. His story is very strange and was related by at-Umawi. In 

brief it is as follows. When he approached Caesar and complained to him of the 

treament he had received from his own people, Caesar wrote for him to Ibn 
Jafna, the king of the Arabs of Syria, to the effect that he should provide an army 

to go with h i  to make war against Quraysh. H e  did decide to do so, but the 
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bedouins wrote to him advising him against that action because of what they saw 

to be the greatness of Mecca, and also bow God had treated the army that had 

come with the elephants. So Ibn Jafna invested hi with a tunic dyed with poison 

and he was killed by it. Zayd b. 'Amr b. Nufayl eulogized h i  in poetry recorded 

by al-Umawi which we have left out for brevity's sake. 

His death occurred some three years before the mission of Islam. But God, 

All-glorious and Almighty is He, knows best. 

An  Account of some of the events that occurred in the time of the fat~-a,"~ 
including the building of the ka'ba. 

It has been said that it was Adam who first built it. Such a statement comes 

down in a hadith that is r n a$~ '~~  and came on the authority of 'Abd Al l~h  h. 

'Amr ; Ibn Lahi% is one of its chain of authorities and he is an authority con- 

sidered dacg weak. 

The most credible of statements is that Abraham, al-Khalil, LLthe true friend", 

peace be upon him, was the first who built it, as reported above. Sim%k b. Harb 

so related, from Khdid b. 'Ar'ara back to 'Ali b. Abn Tdib who said, "Then it 

collapsed, was rebuilt by al-'amaliqa, 'the giants', fell down and was built again 

by Jurhum; thereafter it collapsed and was rebuilt by Quraysh." 

Here I will recount its being built by Quraysh; this occurred some five, or as 

some say fifteen, years before the coming of Islam. Al-Zuhri stated, "The 

Messenger of God (SAAS) had by then attained puberty." Material related to all 
that will come in its proper place, if God wills it, and in Him there is trust. 

An  Account of KaCb b. Lu'ayy. 

Abii Nu* related in a line from Muhammad b. al-Hasan b. Zabala, from 

Muhammad b. Talha al-Taymi, from Muhammad b. Ibrzhim b. al-Hztith back to 

Abn Salama who said, "Ka'b b. Lu'ayy would gather his people on Friday, a day 

Quraysh used to name al-'aaba, and he would address them as follows: 'And 

moreover you must listen, learn, understand, and know. Tranquil night, sunlit 

day; the earth is flat, the skies erected, the mountains bulwarks, the stars markers. 

The first are as the last, the female and the male, the couple, and whatever excites, 

all heads for decay. So respect your ties of relationship and preserve your kinship, 

49. Al-fatrr is a word given in Arabic to mean the period or the interval between two prophets. 
Here it refers to the interval between the life of Jesus and that of Muhammad. 

50. A tradition related by a Companion of the Prophet and reporting the latter's words or 
actions. 
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and make your wealth multiply. For did you ever see return someone who 

expired, or a dead person revived? The (eternal) abode is before you and thought 

is not what you express. Embellish and venerate your sanctuary and preserve 

it well; for to it glorious tidings will come. And from it will emerge a noble 

prophet.' 

"Then he would say, 

'Daytime and night, every day has a happening; the same to us whether by day time 
or night. 

They both bring events when they arrive and their coverings over us bring many 
blessings. 

The Prophet Muhammad will come unexpectedly, and bring such news; believable 
indeed is their bearer.' 

"Then he would say, 'By God, were I hut part of them, by hearing and sight, 

by hand and foot, I would vigorously rise up like a camel, and charge into it like 

a stallion.' 

"Then he would say, 'Would that I could witness the impact of his mission, 

when the tribe seeks the truth without vigour."' 

Between the death of Ka'b b. Lu'ayy and the mission of the Messenger of 

God (SAAS) there was a period of 560 years. 

An Account of the re-digging of the well zamzam by 'Abd al-Mu.r~alib 
b. Hashim, its whereabouts having been lost from the period when 

JurhumJilled and levelled it, up to his own time. 

Muhammad b. Ishnq stated, "'Ahd al-Muttalib was sleeping in the sacred 

enclosure when he received a vision ordering hi to dig up zamzam. 

"'Abd al-Muc$lib was the first to begin digging it, according to what was 

related to me by Yazid b. Abii Habib al-Misri from Marthad b. 'Abd Allah 

al-Yazani, from 'Abd Allah b. Dhurayr al-Ghzliqi, namely, that the last 

mentioned heard 'Ali b. Abii Tnlib, God be pleased with him, telling how 'Abd 

al-Mumlib had been ordered to dig zamzam. 'Ali reported 'Abd al-Murwlib as 

saying: 'I was sleeping in the sanctuary when a vision came to me and said, "Dig 

~iba!" "But what's riba?" I asked. But it vanished. 

"'Next day when I again went to my bed and slept, he came again and said, 

"Dig barra!" "But what's barra?" I asked. But it vanished. 

"'Next day when I again went to my bed and slept, he came again and said, 

"Dig al-madniina!" "But what's al-madniina?" I asked. But it vanished. 

"'Next day when I again went to my bed and slept, he came again and said, 

"Dig zamzam!" "But what's zamzam?" I asked. "It will never fail or dry up; it 
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will water the grand pilgrim. It lies between the dung and the blood, near the 

nest of the crow with the white leg and the ants' nest."' 

"The matter having been clarified and he having been directed to its location, 

and knowing that he had been spoken to in truth, he took up his pick-axe next 

day and went off in the company of his son al-Harith b. 'Abd al-Muffalib, his 

only son at that time. So he dug down for it and when the coping stone appeared 

to 'Abd al-Munalib he let out a cry of praise for God. Quraysh therefore knew 

that he had achieved his purpose so they came and told him, '0 (Abd 

al-Mutfalib, that is the well of our father Ishmael; we have a right to it, so make 

us partners in it with yourself.' 'I will do no such thing; I was specifically 

assigned to this without you; I was given it from among you all,' he replied. 

They asked again, 'Treat us fairly; we'll not leave you alone till we share with 

you in it.' 'Abd al-Muttalib replied, LThen appoint someone of your choice for 

me to ask to adjudicate the matter with you.' 'The woman diviner of the Bana 

Sa'd b. Hudhaym,' they suggested. 'Abd al-Mu~alib agreed; the woman lived in 

the uplands of Syria. 

"So (Abd al-Muttalib mounted up with a company of men of the Bann 

Ummaya, along with members of each tribe of Quraysh and they all left. The 

earth at that time was waterless and having travelled some distance 'Abd 

al-Munalib and his friends had used up their water. They were so thirsty that 

they became convinced they were doomed. They therefore asked the other party 

for water, but they refused, saying, 'We're in a waterless desert and we fear for 

ourselves a similar plight that aftlicts you.' 'Abd al-Mutfalib then said, 'I think 

each man should dig a grave for himself with the strength he has remaining, so 

that when anyone dies his friends can put h i  in the hole and cover him up, and 

so on till there is only one man left. Better the loss (without burial) of one than 

that of a whole company.' 'What you instruct is good,' they agreed. 

"So each man dug himself a hole, and they sat down to await death from 

thirst. But then 'Abd al-Mu@b told his companions, 'By God, our casting 

ourselves down by our own hands like this for death without searching the land 

and exerting ourselves is truly weakness; God may well provide us water some- 

where in this land. Mount up!' So they did so. But when 'Abd al-Mumlib 

urged his mount up, a spring of sweet water burst up from beneath its hoof! 

'Abd al-MuMib made exclamations of God's greamess, as did his companions; 

he and they dismounted, drank, and lilled their water flasks. Then 'Ahd 

al-MuWh called the Quraysh tribesmen who had been watching all this, saying, 

'Come on over to the spring. God has given us water.' So they came and drank, 

all filling their flasks. They then said, 'Judgement has been made, by God, in 

your favour against us! We won't ever dispute with you over zamzam. He who 

gave you this water in this desert is also He who gave you zamzam. So return to 

your drawing of water, it being your right.' 
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"So he and they all went hack without consulting the diviner. And Quraysh 

gave 'Abd al-Mutdib free access to zamzam." 

Ibn Ishzq stated, "And that is the account I heard on the authority of 'Ali b. 

Abn Tdib concerning zamzam." 
He also said, "I heard someone relate a tradition that 'Abd al-Mutdib was 

told, when ordered to dig zamzam: 

'Then pray for abundant water without impurities to quench God's pilgrims 

at all the sacred sites. 

'There's nothing to fear so long as it provides.' 

"Having been told so, 'Abd al-Munalib went to Quraysh and said to them, 

'You should know that I have been ordered to dig zamzam.' They asked, 'And 

was it explained to you where it lies?' When he responded in the negative, they 

told him, 'Then go back to your bed where you had your vision. For if it in truth 

came from God, it will be made clear to you, whereas if it came from Satan, it 

will not reappear to you.' 'Abd al-Murr;ilib did return and slept and did receive a 

visitation, being told: 'Dig zamzam. You will not regret if you do dig it. It is an 

inheritance from your most mighty Father. It will never fail or dry up. I t  will 

water the grand pilgrim. Like fleeing ostriches, it will never be divided. A truth- 

sayer vows it to a benefactor. It will be an inheritance and a secure contract. It is 

not as some things you might have known. And it lies between the dung and the 

blood."' 

Ibn Ishaq went on, "It is claimed that when this was said to 'Ahd al-Mugalib, 

he asked, 'Then where is it?' He was then told that it was near the ants' nest 

where the crow would peck the next day. But God knows whether that was so. 

"Next day 'Abd al-Muttalib went with his son al-Harith, his only son at that 

time (al-Umawi added: 'along with his servant Asram') and found the ants' nest 

and the crow pecking near by, between the two idols Isaf and Na'ila, at which 

Quraysh would make sacrifice. So he brought his pick-axe to dig where he had 

been told. But Quraysh stood in his way saying, 'By God, we'll not allow you to 

dig down between our two idols to which we make sacrifice.' 'Abd al-Mu!!alib 

addressed his son al-Haith, 'Protect me so I can dig, for by God I shall carry on 

and do what I was ordered.' When Quraysh realized that he would not back 

down, they made way for him to dig and left him alone. He bad not been digging 

for long before the coping stone appeared and he acclaimed the greamess of 

God, knowing that truth had been spoken to h i .  Persisting in the digging, he 

found there two golden gazelles that Jurhum had buried, along with some white 

metal swords and some breast-plates. 

"Quraysh then addressed him, '0 'Abd al-Muytalib, we have a right to share 

in this.' 'No,' he replied, 'but let us decide what is equitable between us. Let us 

use divinatory arrows over it.' 'What shall we do then?' they asked. He replied, 

'I will make two arrows for the ka'ba, two for myself, and two for you. Whoever 
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has his arrows come out for something, that he shall have. Whoever has his 

arrows left behind gets nothing.' They agreed that this was fair. So he made two 

yellow arrows for the kacba, two black ones for himself, and two white ones for 

them. Then he gave the arrows to the diviner at the site of the idol Hubal, who 

was to cast them. And Hubal was the largest of their idols; that was why Abii 

Sufyan said at the battle of Uhud, 'Arise, 0 Hubal!', referring to that idol. So 

'Abd al-Mumlib said a prayer to God." 

Yiinus b. Bukayr recounted, from Muhammad h. Ishaq, that CAbd al- 

Mu@lih began saying: 

"0 God, YOU are the much-praised King; my Lord; You are the one who initiates 
and repeats, 

The one who is M y  holding the rocky mountain; from You wmes all that is new 
or that is old. 

If You wish, You give insp~ration as You want, to find the place of the ornaments 
and the steel. 

So make clear today what You wish; I have made a vow to Him who decides 
Give it, 0 my Lord, to me, and I'll not go hack." 

"The diviner cast the arrows and the two yellow ones went towards the 

gazelles, giving them to the ka'ba, the two black ones came out for the swords 
and armour, making them for CAhd al-MucMib, hut the two arrows for Quraysh 

remained behind. So 'Abd al-Mugalib hammered down the two swords into a 

door for the kacba into which he incorporated the two golden gazelles. This was, 
so they say, the first decoration of gold the ka'ba had." 

Thereafter 'Abd al-Murtalib took charge of providing water from zamzam to 
the pilgrims. And Ibn Ishaq and others relate that Mecca had many wells in it 

prior to the appearance of zamzam at the time of <Ahd al-Mugalih. Ibn Ishaq, 

moreover, enumerated and named them, and told their whereabouts in and 

around Mecca as well as those who dug them. His account of this concludes, 
"Zamzam overshadowed all the other wells, their customers preferring to go to 

it, because of its proximity to the holy mosque, the superiority of its water over 

the rest, and its having been the well of Ishmael, son of Abraham. The 'Abd 

Manaf tribe expressed because of it a superiority over all Quraysh as well as all 
the other Arabs." 

It is established in the ~ahzh collection of Muslim in the material relating to 
the adoption of Islam by Abii Dharr, that the Messenger of God (SAAS) said 

the following about zamzam: "It is the taste supreme. It is the cure of 
disease." 

The I m b  Ahmad (Ihn Hanbal) said, "'Abd Allah b. al-Walid related to us, 
on the authority of CAbd All& b. al-Mucmil, from Abii al-Zubayr, from Jabir b. 

'Abd Allah, that the Messenger of God (SAAS) said, 'The water of zamzam is 

for what is drunk from it."' 
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Ibn Maja related this also, from a hadith of 'Abd All& b. al-Mu'mil. They 

spoke it and gave its wording as: "The water of zamzam is for what is drunk to 

it." Suwayd b. Sa'id related it from 'Abd All& b. al-Mubarak, from 'Abd 

al-Rahmm b. Abii al-Mawnlr, from Muhammad b. al-Munkadir, from Jnhir, 

from the Prophet (SAAS) who said, "The water of zamzam is for what is drunk 

to it." However, Suwayd b. Sa'id is a weak link. The tradition as preserved from 

Ibn al-Mubnrak from 'Abd Allnh b. al-Mu'mil is as given above. Al-H&im 

related it from Ibn 'Abbas in the form "The water of zamzam is for what is 

drunk to it." And this is questionable. But God knows best. 

Similarly, Ibn Mzja and al-H&im relate that Ihn 'Abbs said to a man, 

"When you drink from zamzam face the ka'ba and repeat the name of God. 

Then breathe deeply three times and drink from it until you are fdl. When 
finished, give praise to God. For the Messenger of God (SAAS) said, 'The 

evidence of the differences between us and the hypocrites is that they do not 

drink to the fill from the water of zamzam."' 

And it is related from 'Abd al-Mucdib that he said, "0 God, I do not allow a 

person to wash with it; it is for people to drink hillun, 'freely available', ma, 

'and', ballun, ' a l lo~ed ' . "~~  

Some learned scholars report this from al-'AbbS b. 'Abd al-Mucglib but in 

fact it came from 'Abd al-Muc~lib himself, for it was he who restored zamzam 

as stated above. But God knows best. 

Al-Umawi wrote in his Maghazi work as follows: "Aba Whayd related to us, 

Y+ya b. Sa'id informed us, from 'Ahd al-R&man h. Harmala, that the last 
mentioned said that he heard Sacid b. al-Musayyab relate that 'Abd al-Mu~alib 

b. Hnshim remarked when he dug zamzam, 'I do not allow a person to wash with 

it; it is freely available and allowed for a person to drink it.' To that purpose he 

had two basins for it, one for drinking, the other for the prayer ablution. At that 

point he said, 'I do not allow a person to wash with it, deeming it inappropriate 

for the mosque to he washed in."' 

According to Abn Whayd, al-Asma'i stated that his saying ma balluniis an 

i t b ~ ' , ~ ~  "corroboration of the preceding word", hdun. But Abii Whayd objected 

that an itba' cannot occur with the maw of conjunction (ma meaning "and") 

but it is used because, as Muctamir b. Sulaymm had indicated, ballun in the 

language of Himyar means mubah, i.e. "allowed". 

Aba Wbayd then said, "Aba Bakr b. 'Ayyash related to us, from ' h i m  b. Aba 

al-Nujnd, that he heard Zirr (say) that he heard al-'AbhS state, 'I do not allow a 

person to wash in it."' And 'Abd al-Ra$m%n b. Mahdi related to us, as did 

51. Discussion of these words hiNirn ma ballun follows in the text. Also, another meaning of the 
word ballun is "for wetting". 

52. In Arabic gramma itb8 is intensification by repetition of a word with its initial consonant 
changed. 
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Sufya, from 'Abd a , -Umsn h. 'Alqama, that the last mentioned heard Ibn 
'Abhs say the same." 

And this tradition relating hack to both of them is true; it has them so saying 
in their own era with the purpose of informing and establishing what 'Abd 
al-Mugalib had specified when he dug iq thus it does not contradict the preceding 
account. But God knows best. 

The rights to providing water for the pilgrims remained with (Abd al-Mudih 
as long as he lived, thereafter passing to his son AbB Tdib for a period. Then it 
so happened that he became impoverished for a while and went into debt to his 

brother al-rAhhas for 10,000 from one year to the next. Aha Tslib spent the 
money on matters relating to watering the pilgrims, and when the next year 
arrived he had nothing left. So he asked his brother for a loan of 14,000 to the 
following year, at which time, he promised, he would repay the total debt. But 

al-cAbhns agreed only on condition that if Aha Tdib did not repay it, control of 
the well would transfer to himself. To  this Aha Titlib agreed. 

When the next year arrived Aha Tdih had nothing to give to al-'Abhss and so 
he relinquished control of the well to him. Thereafter it went to 'Abd Allith, 
al-'Abbss' son, then to 'Ali b. 'Abd Allsh h. (Abbns, to Ditwad h. 'Ali, to 
Sulayma b. 'Ali and to Cisa b. 'Ali. Then 4-Mansnr took it over and entrusted 
its control to his mawla', his freed slave, Aha Ruzayn. Al-Umawi gave this account. 

A n  Account of 'Abd al-Mul~alib's vow to sacrifice one of his sons. 

Ihn Ishaq stated, "It is claimed that when 'Abd al-Mugalib received such 
opposition from Quraysh over the digging of zamzam, he vowed that if ten sons 

were born to him who grew up and protected him, he would sacrifice one of 
them for God at the kacba. 

"Eventually he had ten sons grown up whom he knew would give him protec- 
tion. Their names were al-H%ith, al-Zuhayr, Hajl, Dir%, al-Muqawwim, Abii 
Lahab, alLCAhb%s, Hamza, Aha Taib, and 'Abd All*. He assembled them and 

told them of his vow and asked them to honour his pledge to God, Almighty and 
All-glorious is He. They obeyed, and asked hi what he wanted them to do. He 
asked each of them to take an arrow, write his name on it and return to him. 

"They did so and he went with them inside the kacba to the site of their god 
Huhal where there was the well in which offerings to the ka'ba would he placed. 

There, near Huhal, were seven arrows which they would use for divining a 
judgement over some matter of consequence, a question of blood-money, kmship, 
or the like. They would come to Hubal to seek a resolution, accepting whatever 
they were ordered to do or to refrain from." 
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The outcome was that when 'Abd al-Mutdib came to seek judgement with 

the arrows from Hubal, the one with the name of his son 'Abd All* came forth. 

He was his youngest boy and the one he loved most, hut 'Abd d-Mutmlib took 

his son 'Abd Allah by the hand, drew out his knife, and went up to Iszf and 

N ~ ' i l a ~ ~  to sacrifice him. At this Quraysh left their meeting-places and asked hi 

what he intended to do. When he replied that be was going to sacrifice 'Abd 

All*, they, along with 'Abd Allah's brothers, said, "By God, do not sacrifice 

hi without seeking forgiveness for him; if yon do this men will keep bringing 

their sons to sacrifice and how could that go on?" 

Yiinus b. Bukayr related from Ibn Ishaq that al-'Abbas was the one who drew 

'Abd Allah out from beneath his father's foot when he had placed it on him to 

sacrifice him. And it is said that he scarred his face so badly that it remained 

visible there till he died. 

Thereafter Quraysh advised that 'Abd d-Mutmlib should go to the Hij% 
where there was a woman diviner who had an attendant spirit, and that he 

should consult her. "That", they said, "is the best you can do. If she then orders 

you to sacrifice him, do so; but if she tells you to do something that provides you 

a way out, then accept it." 

So they left for Medina, where they found that the diviner whose name was 

Sajah, as Yunus b. Bukayr reported from Ibn Ishaq, was at Khaybar. They rode 

off again and went to her and sought her advice, 'Abd al-Muffalib tellmg her of 

the whole problem regarding hi and his son. She told them: "Leave me today, 

until my attendant spirit comes and I can ask him." 

They left her and 'Abd al-Muttalib prayed to God. Next day they went back 

to her and she informed them that she had had a message. "How much is the 

blood-money you prescribe?" she asked. "Ten camels," they told her, that being 

then the case. "Then go back to your land and present your man as an offering 

and do the same with ten camels. Then cast arrows to decide between him and 

them. If the divining arrow points to him then add to the number of camels until 

your god is satisfied; if it points to the camels, then sacrifice them in his place. 

That way you will please your god and save your man." 

So they went back to Mecca and, when they had agreed to do as she had said, 

'Abd al-Mutdib said prayers to God. Then they offered up 'Abd All* and the 

ten camels as sacrifice and cast the arrow. It came out against 'Abd All* so they 

added ten more camels and tried once more. Again it came out against him and 

they added ten more, then kept on doing so until the camels reached one hundred 

in number. When they next cast the arrow it came out for the camels. At that 

point the men of Quraysh told 'Abd d-Mugalib, who was standing near Hubal 

praying to God, "It's all over! Your God is pleased, 0 'Abd al-Mumlib." It is 

53. Two idols referred to earlier. 
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claimed that he then replied, "No, not until I cast the arrows three times." So 

they did cast three times, the arrow always indicating the camels, which were 

slaughtered and left there for anyone to take without hindrance. And Ibn 

Hish2m reported "And it is said, for any wild beast to take as well." 

It is otherwise related that when the number of camels reached 100 the arrow 

was still against 'Abd All&, so they added another 100, making 200, and the 

same thing happened. Likewise it did with 300. It was then that the arrow came 

out against the camels, whereupon 'Abd a1 Mutralib slaughtered them. But the 
first account is the true one. Though God knows best. 

Ibn Jarir related, from Yiinus h. 'Abd al-A'la, from Ibn Wahb, from Yiinus b. 

Yazid, from al-Zubri from Qabisa b. Dbu'ayb that Ibn 'Abb% was asked for 

advice by a woman who had vowed to sacrifice her son at the ka'ba. He told her 

to sacrifice 100 camels instead and related to her the above account about 'Abd 

al-Muccalib. She then asked 'Abd Allah b. 'Umar but he gave her no legal 

decision, simply refraining from doing so. The problem then reached Marwan 

b. d-Hakam, who was the governor of Medina. He said, "Neither of them gave a 

correct decision." He then ordered the woman to perform whatever acts of charity 

she could, forbidding her from sacrificing her son and not ordering her to 

slaughter any camels. And the people accepted Marww's judgement in the matter. 

But God knows best. 

An  Account of 'Abd al-Mut~alib's marriage of his son 'Abd Allah to 
Amina bint Wahb al-Zuhriyya. 

Ihn Ishaq stated: "'Abd al-Munalih then left, holding his son 'Abd AllXh by the 

hand. They passed, it is claimed, a woman of Bann Asad b. 'Abd d-Wzza b. 

Qusayy who was named Umm Qatt3; she was the sister of Waraqa b. Nawfal b. 

Asad h. 'Abd d-Wzza b. Qusayy and had been there at the ka'ba . She stared 

into the face of 'Ahd All& and asked him where he was going. 'With my father,' 

he replied. 'If you will have me now,' she said, 'you can have the like number of 

camels that were sacrificed for you!' 'But I am with my father, and I may not 

oppose hi or leave hi,' he answered." 

'Abd al-Mutvlib took him further on till they reached Wahb b. 'Ahd M a n s  

b. Zuhra b. Kilab b. Murra b. Ka'b b. Lu'ayy h. Ghdib b. Fihr who was at that 

time leader of Banii Zuhra in both age and honour. He agreed to marry to 'Abd 

Allah his daughter Amina, who was then the woman most highly regarded 

among his people. 

It is claimed that 'Ahd Allah consummated the marriage then and there, and 

that she conceived the Messenger of God (SAAS). Afterwards he left her and 

passed again by the woman who had made a proposition to him. He asked her, 
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"How come you're not making me the offer today you did yesterday?" She 

replied, "The light you bore yesterday has left you, and I need you no more." 

She had heard from her brother Waraqa b. Nawfal who had become a Christian 

and studied the Scriptures, that there was to be a prophet come to that nation, 

and she wanted him to be born to her. So God made him of the finest and most 

noble lineage, as the Almighty put it, in the Qur'zn, "And God knows best 

where to place His prophethood" (stirat al-Ancam, VI, v. 124). We will relate the 

birth itself in detail. 

And among the verses spoken by Umm Qaml expressing her d'isappoinhnent at 

her failure to get what she had wanted are the following lines related by al-Bayhaqi 

from Ynnus b. Bukayr from Muhammad b. Ishaq, God be pleased with him: 

"And SO on to Banii Zuhra, where they were, and to Amina who bore a boy 
She sees al-Mnhd, the right-guided, when he mounted her, and a light that had 

preceded him ahead . . ." 

and so on to the lines: 

"All creation, all mankind, were hoping for him to lead the people as an Imam, 
rightly guided. 

God shaped him from a light, making it pure, its glow taking the gloom from us. 
That is the work of your lord who singled him out, whether he would move ahead 

one day or stay 
He guides the people of Mecca after faithlessness, enjoining thereafter the fast." 

Abn Bakr Muhammad b. Sahl al-Kharz'iti said that 'Ali b. Harb related to 

him, as did Muhammad b. W m a  Q u r a s h i ,  as did Muslim b. Khdid 

al-Zanji, as did Ibn Jurayj from 'At2 b. Aba Rib*, from Ibn 'Ahb% that the latter 

said, "When 'Abd al-Munalib went off with his son 'Abd All& to arrange his 

marriage, he passed by a woman diviner of the Tibaa people who had adopted 

the Jewish faith and read the Scriptures, her name being F%$ima daughter of 

Murr al-Khath'arniyya. She saw the light of prophethood on 'Abd Allzh's face 

and said, 'Young man, would you like to have me now and let me give you 100 
camels?' 'Abd All& replied with the verse, 

'I'd rather die than do the forbidden, and staying here is not allowed, I clearly see. 
So how could we do what you desire?"' 

Then (Abd All& passed on with his father who married him to Amina daughter 

of Wahb b. CAbd Manzfb. Zuhra; and he stayed three nights with her. Then he 

had an urge to accept the woman's offer so he went to her. "Well, what did you 

do after (seeing) me?" she asked. And he told her. She then said: "By God, I'm 

not a woman of doubtful morals; but I did see a light in your face, and I wanted 

it to be in me. But God refused to put it anywhere other than He wished." Then 

Fatima spoke the following verses: 
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"I saw a sign shme forth, glistening like raindrops in dark storm clouds, 
Which appeared to me as a light illuminating all around it, as the full moon shines 

forth. 
And I hoped to attain it, a source of pride I could capture, but not everyone who 

strikes his Rmt lights fire, 
For God is what a Zuhriyya woman took, though your two garments are what she 

seized; but she did not know that." 

She also spoke the verses: 

"0 Banii Hahim, it came off from your brother to Umayna (Amina) as they were 
passionately consummating their marriage, 

As the lamp when it dies down leaves behind its wicks, stained with oil, 
Not all the wealth a man holds is achieved by resoluteness, nor is what escapes him 

always from lassitude. 
So be moderate in pursuing what you want; good luck and misfortune contending 

together should suffice you, 
Suffice you either a hand tight closed or a hand laid open, fingers stretched. 
When Umayna (Amina) got from him what she had, she received from him an 

honour, never to come again." 

And I m m  Abii Nu'ayrn, the hiiJi3, in his book Dalii'd al-Nubuwwa (Szgns of 
the Prophethood), related on a chain from Ya'qiib b. Muhammad al-Zuhri, from 

'Ahd al-'Aziz b. Wmrw, from 'Abd All& b. Ja'far, from Ibn 'Awn, from 

d-Miswar b. Makhrama, from Ibn 'Abbs as follows: "'Abd al-Mu9alib went to 

Yemen on a winter's journey and stayed with a Jewish high priest. 'Abd 

al-Mu~alib said, 'And one of the monks - by that he meant a scholar of the 

Scriptures - said to me, "0 'Ahd al-Mu~alib, would you allow me to look at a 

certain part of you?" "Yes, if it be nothing shameful," I replied. Then the man 

opened up one of my noshils and looked inside it, and did the same with the 

other one, saying, "I swear that in one of your hands yon will have power and in 

the other prophethood. But we find that to be in the Banii Zuhra, so how mn 

that be?" I replied that I did not know. The man then asked, "Do you have a 

sh'a?" I asked him what he meant by this word shii'a and he replied, a wife. I 
replied that I did not at that time and he said, "Well, when you go back marry 

someone from them (i.e. Bann Zuhra)."' 

"So when 'Abd d-Mu~al ib  did return home he married Hda, daughter of 

Wahb b. 'Abd M a n g  b. Zuhra, and she gave birth to Harnza and Safiyya. Then 

'Abd AEgh son of 'Abd d - M u w b  married Amina daughter of Wahb and she 

gave birth to the Messenger of God (SAAS). 

"When 'Abd All& married Amina, the men of Quraysh commented, 'He won 

out', i.e. 'Abd All& beat out or defeated his father 'Abd al-Mn~alib." 
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THE BOOK OF THE LIFE OF 

THE MESSENGER OF GOD (SAAS). 

A n  Account of his life story, his battles and raids, the delegations to him, 
and his natural qualities, his virtues, and the features distinguishing him. 

CHAPTER: AN ACCOUNT OF HIS NOBLE ANCESTR Y A N D  THE 
EXCELLENCE OF HIS HIGH LINEAGE. 

God Almighty's words were: "God knows best where to place His prophethood" 

( s ~ r a t  a/-Ancam, VI, Y. 124). 

When Heraclius, the Roman emperor, asked Abii Sufyan questions relating to 

the qualities of the Prophet (SAAS), he wanted to know how good his lineage 

was in his people. Abii Sufyzn replied, "He does indeed have good lineage in 

us." Heraclius commented, "Thus are the messengers given their missions 

within the ancestry of their own people." He meant from among peoples with 

the highest reputation and the most numerous tribal connections. May God's 

blessing be upon them all. 

He was the best of Adam's sons, their pride on earth and the hereafter. He 

was known as the father of al-Qsirn and of Ibrzhim, as Muhammad, as &mad, 

as al-Mahi, "the Abolishern, the one by whom disbelief was abolished, as 

al-cJqib, "the Ultimate" after whom no prophet would follow, as al-Hnshir, "the 

Gatherer", i.e. he at whose feet the people would gather, as a/-Muqafl, "the 

Tracker", as nabi a l -Raha ,  "the Prophet of Mercy", as nabi al-Tawba, "the 

Prophet of Repentance", as nabi al-Malhama, "the Prophet of the Fierce 

Battle", as khntim al-nabiyyin, "the Seal of the Prophets", as al-farib, "the 

Conqueror", as TnhZ, as Yasin, and as 'AbdAllnh, "God's Servant". 

According to al-Bayhaqi some authorities added more names to these. He 

said, "In the Qur'an, God named him rasal, 'messenger', nabi, 'prophet', ummi, 

'unlettered', shnhid, 'witness-giver', mubashshir, 'bringer of good tidings', nadhir, 

'admonisher', daci ila Allah bi idhnihi, 'he who calls to God with His permi* 

sion', siraj munir, 'illuminating lamp', ra'iif rahim, 'kind and compassionate', and 

mudhakbir, 'reminder'. And God made him mercy, a blessing, and a guide." 

We will give the accounts relating to the names attributed to him (SAAS) in a 

chapter we will include after the completion of the biography. For on this s u b  

ject many traditions have come down, responsibility for gathering them having 

been assumed by two of the great huff2& Abn Bakr al-Bayhaqi and Abn al-Qsim 

b. 'As%kir. Some people have written works specifically on these names, some 



going so far as to gather as many as 1,000. But the great legal scholar Abii Bakr 

h. al-'Arabi al-Maiki, who interpreted the words of al-Tirmidhi in his book 

' w a r  al-Ahwadhi (The Exflert? Clear Review), gives 64 such names. But God 

knows best. 

He was the son of 'Abd Allah who was in turn the youngest son of his father 

'Ahd d-Mut~l ib;  'Abd Allah was the man who lay down to be sacrificed hut was 

ransomed by 100 camels, as previously explained. 

Al-Zuhri said, "And 'Abd Allah was the most handsome man in Quraysh. He 

was brother to al-Hsrith, al-Zubayr, Hamza, Darzr, Abii Titlib, whose own 

given name was 'Abd Manaf, Abti Lahab, whose given name was 'Abd al-Wzza, 

al-Muqawwim, whose given name was 'Ahd al-Ka'ba, though some say these 

were two men, Uajl, whose given name was al-Mughira, al-Ghaydaq, a man of 

great generosity whose given name was Nawfal, though some say that was Bajl. 

These, then, were the paternal uncles of the Prophet (SAAS). 

"His aunts numbered six; they were Arwa, Barra, Umayma, Safiyya, 'Atika, 

and Umm Hakim, she being al-Bayda', 'the white woman'. We will talk of all of 

these later, if God wills it. 

"All of these were children of 'Abd al-Mucplib, whose own name was 

Shayba, 'grey', so known because of his grey hair, alternatively his name Shayba, 

meant 'the one praised for his generosity'. However, he was known as 'Ahd 

al-Muffalih because when his father Hashim had passed through Medina on a 

tradingmission to Syria, he had stayed at the house of 'Amr h. Zayd b. Labid b. 

H a r m  b. Khidnsh b. Khindaf b. 'Adi b. al-Najjar al-Khazraji al-Najjzi who 

was the leader of his tribe. H % h i  was much taken with 'Amr's daughter Salma 

and asked her father to engage her in marriage. He did so but on condition that 

she should remain there with him. Some say that the condition was that she 

should only give hirth there with h i  in Medina. When Hsshim returned from 

Syria he consummated marriage with her and took her with him to Mecca. 

When he next went away on business she was pregnant and he took her with 

him, leaving her in Medina. Hashim then went off to Syria but died at Ghazza . 
When SdmZ gave hirth to her child she named h i  Shayba. He remained there 

with his maternal uncles of the Bano 'Adi b. al-Najja for seven years. 

"Then his uncle al-Mugahb b. 'Abd Manzf came and secretly took him away 

from his mother and returned with him to Mecca. When people there saw them 

both on his mount they asked him who the boy was and he replied, LMy 'Abd, 

my servant!' Then they all came up and welcomed the boy, addressing him con- 

sequently as 'Abd d-Mu~alib, i.e. al-Mu$plib's servant, and the name stuck to 

h i .  
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"He rose to a great position of leadership among Quraysh, becoming their 

most honoured chief. They united behind him and in him rested the rights of 

al-saqzya and al-r~$&da;~ as had been the case with al-Muwib. It was 

al-Muttalib who dug out the well zamzam, which had been covered up since the 

Jurhum era. He was the first to decorate the ka'ba with gold, overlaying its doors 

with those two golden gazelles he found in zamzam along with the two white- 
metal swords." 

According to Ibn Hisham, 'Abd al-Mu@b was brother to Asad, Nadla, Aba 

Sayfi, Uayya, Khalida, Ruqayya, al-Shaffa' and Da'ifa. All these were children 

of Hiishim. His real name was 'Amr, but he was called Hiishim, i.e. "the 

crusher", because he would crush bread with meat and broth for his people dur- 

ing years of famine, as Mapad b. Ka'b al-Khuza'i said in his ode; the poem is 

alternatively attributed to al-Zaba'rii Wdid 'Abd All&. The verses are: 

'"Amr is he who crushed the bread and ma t  for his people, the people of Mecca 
suffering drought and hunger. 

He received charge of both expeditions, the winter caravan and that of the sum- 
mers." 

This related to his having been the first to institute the two expeditions, of 

winter and of summer; he was the oldest of his father's children. Ibn Jarir 

related that he was the twin brother of 'Abd Shams, and that Hsshim came forth 

with his leg attached to his twin brother's head, which was only separated after 

blood had flowed between them. People said that that signified wars between 

their progeny; and so there occurred the confrontation between Bana al-'Ahbits 

and Banti Umayya b. 'Abd Shams in the year 133 AH. 

Their third brother, al-Mut@lib, was his father's youngest boy; their mother 

was 'Atika, daughter of Murra, son of Hild. 

The fourth of the siblings was Nawfal, born to another mother named Waqida 

daughter of 'Amr of the tribe of Mzin.  These brothers ruled their people after 

their father; they were known as al-mujiriirz, "the protectors". That is because 

they negohated safe conduct for their people of Quraysh with the kings of the 

neighbouring lands so that they could enter them for trading. Hitshim won safe 

passage from the rulers of Syria, Byzantium, and Ghasszn; 'Abd Shams won the 

same from the Great Negus, the emperor of Abyssinia; Nawfal gained it for 

them from the Chosroes, while al-Muttalib received it from the higs  of 

Himyar. 

It was of them that a poet composed the lines, 

"0 you, man, changing your luggage, have you not dismounted at the family of 
'Abd Manaf?" 

54. The provision of water and food to the pilgrims 
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Hshim enjoyed the rights of feeding and watering the pilgrims following his 

father, and it is to him as well as to his brother al-Muc~alib, that his kinsfolk 

claimed relationship. The two men were as one during both the pre- and post- 

Islamic periods, never differing. They (and their progeny) all together 
constituted one multi-sided tribe. But the progeny of their brothers 'Abd Shams 

and Nawfal separated out. That is why Aba Tdib stated in his ode: 

"God requited us Abd Shams and Nawfal as a punishment for evil, immediate, not 
delayed." 

No family from one father is known who were so far removed from one 
another in their deaths as they were. Hashim died in Ghazza in Syria, 'Abd 

Shams died in Mecca, Nawfal in Salman in Iraq, while al-Mugalib, known as 

"the moon" for his fine looks, died in Radman on the way to Yemen. These, 

then are the four famous brothers, Esh im,  'Abd Shams, Nawfal, and 

d-Mumlib. 
They did have a lifth brother who was not famous. He was known as Aba 

'Arnr, his own name being 'Abd, from the name 'Abd Qusayy. People called him 

'Abd b. Qusayy; he died childless. This is what al-Zubayr b. Bakkar and others 

said. They also had six sisters whose names were Tarnadur, Hayya, Rita, Qlaba, 

Umm al-Akhtbam, and Umrn Sufysn. 
All these, then, were children of 'Abd Manaf. Manaf was the name of an idol, 

and the original name of 'Abd M a n ~ f  was "d-Mughira". He took the leadership 

during his father's time, and his nobility was unexcelled. He was the brother of 
'Abd al-Da who was his father's eldest son. T o  him he delegated various 

appointments, as told above. There were also 'Ahd d-Wzza, 'Abd, Barra, and 

Takhmur, the mother of them all being Hubba, daughter of Hulayl b. 

Hubshiyya b. Salol b. Ka'b b. 'Amr the Khuza'i. Her father was the last of the 
kmgs of Khuza'a who were the guardians of the ka'ba. All were descendants of 

Qusayy, whose given name was Zayd. He was known as Qusayy because his 

mother had married Rabi'a b. war- b. Wdhra after his father; Rabi'a travelled 

with her to his own land while her son was still young, and Qugayy was so 

named because of this, i.e. "little stranger". He later, when fully grown, 
returned to Mecca and united Quraysh into one, having gathered them together 

from all parts of the land. He removed Khuza'a's power from the House (the 

ka'ba) and expelled them from Mecca, thus restoring what was right. He became 

absolute ruler over Quraysh and controlled the feeding and watering of the 
pilgrims, systems he established, along with the sadzna, the hijzba, and a l - l i ~ a . ~ ~  

And his house was where public meetings were held, all of which is explained 

above. It is due to this that a poet spoke the line: 

5 5 .  These ofices referred, respectively, to the keeper of the ka'ba, the chamberlain, and the 

hoisting of the banner. 
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"Qu~ayy, by my life, was known as a 'gatherer together'; through him God gathered 
up all the tribes of Fihr." 

He was the brother of Zuhra, both being sons of Kihb, who was the brother 

of Taym and of Yaqza Abo Makhzm. All three were sons of Murra, who was 
the brother of 'Adi and H u ~ a y ~ .  

All of these were progeny of Ka'b. It was he who used to address his people 

each Friday and announce to them the glad tidings of the coming of the 

Messenger of God (SAAS), reciting poetry to that effect as we have given above. 

Ka'b was brother to 'Xmir, S ma ,  Khuzayma, Sa'd, al-H~rith, and 'Awf, the 

seven being sons of Lu'ayy, brother of Taym al-Adram. These latter two were 

sons of GMib, brother of al-H&th and Muh&b. These three were sons of 

Fihr who was the brother of al-Hiirith, both of them being sons of MsLik. He 

was the brother of al-Salt and Yakhlud, who were sons of al-Nadr who was given 

due credit for bringing Quraysh together into the right way, as we have shown 

heretofore. He was the brother of Malik, Malkm, 'Abd Mannt, and others. All 

these were born to Kinnna, brother of Asad, Asada, and al-Sawn, sons of 

Khuzayma who was brother to Hudhayl. These two were sons of Mudrika, 
whose name was 'Amr who was brother to Tshiiha whose name was 'Amir, and 

to Qama'a. These three were sons of Ilyns; his brother was 'Aylnn who fathered 

all of Qays. These two were sons of Mudar, brother of Rabi'a. These two men 

were known as al-Sarihan, the candid ones, of the line of Ishmael; they had 

brothers named Anmnr and Iynd who went to Yemen. These four were sons of 

Niziir, brother of Quda'a, according, that is, to a group of those who consider 

Qudn'a to have been Hija i  and 'Adnmi in l i e ,  as we have explained above. 

These last two, Niza and Qudz'a, were sons of Ma'ad b. 'Adnxn. 

This genealogy, described as above, is without dispute among scholars. All 
the tribes of the Arabs of H i j a  combine in this line of descent. That is why Ibn 

'Abb% and others comment on the Qur'anic verse, "Say, I shall not ask of you 

all any other reward than that of love for those related" (su'rat al-Shhra, XLII, 
v.23) by implying that there was not a single subtribe of Quraysh devoid of 

linear connection with the Messenger of God (SAAS). 

Ibn 'Abbas, God be pleased with him, was correct and conservative in saying 

as he did. Namely, that all the 'Adrian Arab tribes relate to him through their 

fathers' lines and many through their mothers' lines as well, as Muhammad b. 

I s h ~ q  and others showed through their tracing of all his mothers and of those of 

the rest back through their maternal l i e s  at great length. 

Ibn Ishaq, God have mercy on him, and the ha& Ibn 'As&ir recorded all this. 

In our comments above on the biography of 'Adn%n we gave details of his 

descent and matters relating thereto. He was very definitely of Ishmael's line, 

though there is some variance in the number of generations between them, as is 
shown in accounts we explained above. But God knows best. 
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We also reported the rest of the genealogy hack from ' A d ~ n  to Adam, along 

with the ode of Abn d-'Ahbas al-Nashi' incorporating that material. All this was 

in the material relating to the Arabs of Hija,  our thanks he to God. 

The Im& Abn Ja'far b. Jarir, God have mercy on him, gave a very useful, 

succinct, and accurate account of that in the opening part of his history. 

We have one hadith relating to his descent from 'Adnan actually spoken when 

he was on the mmhar, the pulpit, hut God knows how authentic it is. The 

Abn Bakr al-Bayhaqi said that Abn al-Hasan 'Ali b. A b a d  b. Wmar h. Hafs, 

the reciter in Baghdad, informed hi that Abn Cisa Bakkar h. Ahmad b. Bakkar 

related to him, as did Ahn Jacfar A w  h. Mnsa b. Sa'd in a transcription dated 

296, quoting Abn Jacfar Muhammad h. Ahan al-Qalmisi, quoting Ahn 

Muhammad 'Abd All& b. Muhammad h. Rabi'a al-Qadd-i, quoting Maik b. 

Anas, from al-Zuhri, from Anas, and from Abn Bakr b. 'Abd a l - w m a  b. 

al-H&th h. Hish- as follows: "It reached the Prophet (SAAS) that some men 

of Kinda were claiming relationship to him, so he stated, 'Al-'Abbas and Abn 

Sufyan h. Harh would say that only to make us look bad; we will never deny our 

forefathers. We are Bana al-Nadr b. Kiniina."' 
The account states that the Prophet gave an address as follows: "I am 

Muhammad son of 'Abd 'Allah h. 'Abd al-Munalih b. Hsh im b. 'Ahd M a n ~ f  b. 

Qu~ayy h. Kilab b. Murra b. Ka'b h. Lu'ayy b. Ghl ih  b. Fihr b. Malik b. 

al-Nadr b. Kinma b. Khuzayrna h. Mudrika b. I l y s  h. Mudar b. Nizxr. And 

whenever people divided off into two groups God placed me in the better. I was 

horn from my two parents and was tainted by none of the debauchery of the era 

before Islam. I was the product of true marriage, not fornication, right down 

from Adam to my father and my mother. I am the best of you in spirit and the 

best of you in parentage." 

This tradition is a very strange one from Mdik. Al-Qaddmi alone transmits 

it, and he is a weak authority. Nevertheless we will give several testimonies in 

support of it from other sources. 

Regarding his having said, as above, "I was the product of true maniage, not 

fornication", 'Abd al-Razaq stated that Ibn Wyayna informed him, from Jacfar b. 

Mdynmad, that his father Abn Ja'far d-Baqir making reference to the Qur'anic 

verse, "A messenger has come to you from yourselves" @rat al-Tawha, IX, v.128) 

said that, "He was not tainted at all by his birth during thejahalayya, the pre- 

Islamic era"; and the Messenger of God (SAAS) said, "I was the product of true 

marriage, not fornication." This tradihon is very incomplete in its transmission. 

The same was related by al-Bayhaqi from a l - H h ,  from al-As-, from 

Muhammad h. Ishaq al-Sari%, from Y*ya b. Aha Bukayr, from 'Abd 

al-Ghaffar b. al-@sim, from Ja'far b. Muhammad, from his father, that the 

Messenger of God (SAAS) said, "God produced me from a true marriage, not 

from fornication." 
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Ibn 'Adi related it with a complete transmission chain as follows, "Ahmad b. 

Hafv related to us, as did Muhammad b. Aba 'Amr d-'Adani al-Makki, as did 
Muhammad b. Jacfar b. Muhammad b. 'Ali b. al-Husayn, saying, 'My father 

testified to me, on the authority of his father and his grandfather, as having 

heard from CAli b. Aba Talib that the Prophet (SAAS) said, "I was the product 

of true marriage, not fornication, from Adam right on up to when my father and 

mother had me. And I was not at all tainted by the fornication of the 

j~hiliyya." "' 
This is a strange tradition from this line of transmission and can scarcely be 

credited. 

Hushaym said, "Al-Madini related to me, from Abii d-Huwayrith, from Ibn 

'Abbas, that the Messenger of God (SAAS) said, 'Nothing of the fornication of 

the j~hiliyya was born in me; I was born from nothing but a true marriage, just 

like the true marriage of Islam."' 

This too is strange. The h~fi? Ibn 'As& passed it on, then substantiated it 

by a tradition of Abii Hurayra, and there is weakness in its transmission from 

h i .  But God knows best. 
Muhammad b. Sacd said, "Muhammad b. Wmar informed us, quoting 

Muhammad b. CAbd Allah b. Muslim, from his uncle d-Zuhri, from Wrwa, 

from 'A'isha who said that the Messenger of God (SAAS) said, 'I was born from 

a true marriage, not fornication."' 

Moreover Ibn 'Asair passed down from a tradition of Aba 'Asim, from 

Shabib, from Qrima, from Ibn 'Abba who with reference to the Qur'anic verse 

"your ever-changing presence among those who prostrate in prayer" (sliraf 

al-Shu'ar~", XXVI, v.219) quoted the Prophet as saying, "from prophet to 

prophet until I was brought forth as a prophet." He related this on the authority 

of CAR'. 

Muhammad b. Sa'd said, "Hisham b. Muhammad al-Kalbi informed us, from 

his father who said, 'I wrote out some 500 maternal ancestors for the Prophet 

(SAAS) and found fornication in not one of them, nor anything relating to (the 

evil ways) of thej~hiliyya."' 

It is established in the jahih collection of al-BukhW from a hadith of 'Amr h. 

Abn 'Amr from Sacid d-Maqbui, from Aha Hurayra who said, "The 

Messenger of God (SAAS) stated, 'I was sent on through the best of generations 

of humankind, age after age, until I received my mission in the century in which 

I lived."' 

In the ~ahih of Muslim, from a tradition of al-Awza'i from Shaddad Aba 

CAmma, from Wathila b. al-Asqa', comes the statement of the Messenger of 

God (SAAS): "God chose Ishmael from the children of Abraham, Banii Kinma 

from the tribe of Ishmael, Quraysh from the tribe of Kinma, Banti Hashim from 

Quraysh, and myself from Bana Hashi." 
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The Imzm Ahmad (Ibn Hanbal) stated that Abn Nu'aym related to him, from 

Sufysn, from Yazid b. Abii Ziyzd, from 'Abd Allah b. al-Harith b. Nawfal, from 

al-Mudib b. Abn Wadzca, who said that AlLCAbbas stated, "Certain things the 

people were saying reached the Prophet (SAAS) so he mounted the pulpit and 

asked, 'Who am I?' They replied, 'You are the Messenger of God.' He replied, 

'I am Muhammad b. 'Abd All& b. 'Abd al-Mugdib; God devised creation and 

made me part of his best creatures. He made them all into two groups, placing 

me in the better of them. He created the tribes and placed me in the best one, 

subdivided them into buyat (clans) and placed me in the best one. And so I am 

the best of you both in clan and in spirit."' May God's grace and blessings be 

upon him always and forever tillJudgement Day! 

Ya'qnb b. Sufya said that Wbayd Allah b. Mnsa related to him, from IsmzCil 

b. Abn Khalid, from Yazid b. Abii Ziyzd, from 'Abd Allah b. al-Hsith h. 

Nawfal, from al-'Abbas b. 'Abd al-Muftalib, who said, "I once said, '0 
Messenger of God, when Quraysh meet one another they do so joyfully, but 

when they meet us it is as if we don't know them.' The Messenger of God 

(SAAS) became extremely angry when he heard that and said, 'By Him in whose 

hand is the soul of Muhammad, faith will never enter the heart of any man until 

he loves you all for the sake of God and his Messenger.' 

"I commented, '0 Messenger of God, Quraysh sat recalling their lines of 

genealogy and you they compared to a date palm in a hole in the ground.' 

"The Messenger of God (SAAS) responded, 'On the day when God created 

man he placed me among the best of them. Then when He divided them into 

tribes He placed me in the best one. And when He made the buyat, clans, he 

placed me in the best one. And so I am the best of them in spirit and the best in 

clan."' 

Abn Bakr b. Abii Shayba related it from Ibn Fudayl from Yazid b. Abn Ziyad, 

from 'Abd Allah b. al-Harith, from Rabica b. al-Harith who said, "(The 

comment) reached the Prophet (SAAS) and he responded to it as above." But he 

(i.e. Rabi'a b. al-Harith) made no mention of al-'Abbas. 

Ya'qiib b. Sufym said that Y&ya b. 'Abd al-Hamid related to h i ,  as did 

Qays b. 'Abd All&, from d-Acmash, from 'Alila b. Rub'i from Ibn 'Abbas, who 

said: "The Messenger of God (SAAS) stated, 'God divided creation into two 

parts and placed me in the better of them. This relates to His words (in the 

Qur'zn) "and those of the right" and "those of the left". And I am of those of the 

right, indeed the best one of them. God then split these two parts into thuds 

placing me in the best third. This relates to His words "those of al-maymana" 

(the right wing) and to L'al-sabiqiin, al-sabiqth" (those in the forefront). I am one 

of those in the forefront; indeed I am the best of them. 

"'Then He made those thirds into mbes and placed me in the best of them. 

That relates to His words, "We made you into peoples and tribes so that you 
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would know one another; the most noble of you in God's sight are the most 
pious. God is indeed knowing, informed" (sgrat al-Hujurat, XLIX, v.13). And I 
am the most pious of Adam's sons and the most noble of them with God. 
Without boast. 

"'God then made the tribes into buyat, clans, and placed me in the best of 
them. This relates to God's words. "God wants only to remove from you 
what is unclear, 0 people of the house, purifying you thoroughly" (sfirat 
al-Ahz~b, XXXIII, v.33). And I and the people of my house are purified of 
sin.'" 

This hadith is somewhat strange and objectionable. 

A l - H M  and al-Bayhaqi related from a fzadith from M w m a d  b. Dhakwm, 
the uncle of the son of H m d  b. Zayd, from 'Amr b. D i m ,  from Ibn Wmar who 
said, "We were sitting in the courtyard of the Prophet (SAAS) when a woman 
passed by. Someone said, 'That's the daughter of the Messenger of God (SAAS)! ' 
Abii Sufym then commented, ' M u h a d ' s  presence in Banii H a s h i  is like a 
sweet basil plant amidst rotten garbage!' The woman hurried off and informed the 

Prophet (SAAS). 
"Soon the Messenger of God (SAAS) arrived, his face showing his anger. He 

said, 'What's the meaning of certain statements reaching me about people? God 
created all seven heavens and chose the highest for whomsoever of his creatures 
he wished to dwell there. Then he created all living things and chose from them 
mankind. From mankind he chose the Arabs and from them Mudar. From 

Mudar he chose Quraysh and from them the Banii Hashim. From Banii H a s h i  
he chose me. I am the choicest of the chosen; so whoever loves the Arabs, it is 
through loving me that he loves them. Whoever hates the Arabs, it is through 
hating me that he hates them."' 

This too is a strange hadith. 
It is established in the sahih collection of al-Bukhri that the Messenger of 

God (SAAS) said, "I am (to be) lord of Adam's sons on Judgement Day, without 
boasting." 

Al-Aim and al-Bayhaqi recounted from a hadith of Mnsa b. CUbayda that 
'Amr b. CAbd All& b. Nawfal related to h i  from al-Zuhri, from Abii Wsama or 

Abii Salama, from CA'isha, God bless her, who said that the Messenger of God 
(SAAS) stated, "Gabriel said to me, 'I searched the earth from east to west but 
found no man superior to Muhammad; and I searched the earth from east to 
west hut found no tribe superior to the Banii Hashi. '" 

The ,h&Jiq al-Bayhaqi said, "These traditions, even though the transmitters of 

some are unreliable, do substantiate one another. And the message of all does 
relate back to the hadith of Wathila b. al-Asqac. But God knows best." 

On this subject Aha Talib spoke the following verses in praise of the Prophet 

(SAAS): 
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"Were Quraysh to gather one day to boast, CAbd Manaf would be their heart and 
core, 

And if the chiefs of 'Abd Manaf were assessed, their most noble and ancient of line 
would be from H % h ,  

Were they to boast one day, then Muhammad would be the one chosen from their 
inmost, and their pride. 

Quraysh, all and sundry of them, plotted against us, but they did not succeed and 
were confounded; 

Since ancient days we reject injustice and if others turned away in contempt we set 
them straight. 

Each day we protect their sanctuary from evil, repelling from their refuges all seeking 
them; 

By us the dried-out branches are revived, their rwts becoming moist and growing 
under our protection." 

Aba al-Sakn Zakariyyal b. Y*ya al-Tali said in the famous anecdote ascribed 

to him: "Wmar b. Abn Zuhr b. Hasin said, on the authority of his grandfather 

Hamid b. Munhib, that his grandfather Khuraym b. Aws stated, 'I went away to 

join the Messenger of God (SAAS) and came to him at his camp at Tab&. I had 

become a Muslim. I heard al-'Abbs b. 'Abd al-Munalib say, "Oh Messenger of 

God, I would like to speak verses in your praise." The  Messenger of God 

(SAAS) replied, "Speak on and may God not block your tongue." So he recited, 

"Before this you were pleasantly in the shade (of paradise) in a place where leaves 
clustered above. 

Then you came down to this land; no human you, no embryo, no clot. 
A droplet, rather, riding (Noah's) vessel, the deep having bridled an eagle and his 

family. 
Being carried from loins to womb, one world passing, another surface appearing, 
Until your supreme house encompassed KhindaP6 so lofty (m honour), beneath 

her all other beings. 
When you were born the earth glowed, the horizon shinimg with your light. 
So we are in that illumination and that light, making our way upon the paths of 

righteousness." "' 

This poem has been ascribed to Hassiin b. T h b i t .  

The  hzfiz Abn al-@sim b. 'Asair recounted in a line of transmission from 

Abo al-Hasan b. Aba Hadid as follows that Muhammad b. Abii Nqr informed 

him, 'Ahd al-Salam b. Muhammad b. Ahmad al-Qurashi told him, Abn Hasin 

Muhammad b. Isma'il b. Muhammad d-Tamimi related to him, as did 

Muhammad b. 'Abd Allah al-Zzhid al-Khurismi, as did Ishaq b. IbrZhim b. 

Siniin, as did Sallam b. Sulayman Abn d-'Abbbbas al-Makfnf al-Mada'ini, as did 

56. Khindaf was the wife of Ilyzs, mother of Mudrika, referred to earlier in the lineage from 

which the Prophet descended. 
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Warqz) b. 'Umar, from Ibn Abn Nzjih from 'AyZ) and Mujahid from Ibn CAbbas 

who said, "I posed the following question to the Messenger of God (SAAS), 

'Where were you, may my parents be your ransom, when Adam was still in 

paradise?' He replied, smiling so broadly all his teeth could be seen, 'I was in his 

loins. Then the vessel carried me into the loins of my father Noah, who cast 

me out into the loins of my father Abraham. My parents never once engaged in 

fornication. God went on transporting me from respectable loins to chaste 

wombs, pure and unsullied, and whenever a line split I was always in the better 

half. God has covenanted prophethood in me and made Islam my pact. He  made 

mention of me in the Torah and in the Bible. All the prophets made clear my 

qualities; the earth brightens with my light and the dark clouds with my face. He 

taught me His Book and gave me honour in His heaven. He cut off for me one of 

His own names; the enthroned One is Mahmad, while I am Muhammad and 

Ahmad. He promised me that He would reward me with a garden and with 

al-kawthar, the river of paradise, that He would make me the first intercessor 

and the first for whom there was intercession. He drew me forth, moreover, out 

of the best marriage for my people, and they are those who give much praise, 

enjoin good deeds and prohibit sin.'" 

Ibn CAbbas stated, "Hasszn b. Thzbit spoke the following verses about the 

Prophet (SAAS): 

'Before this you were pleasantly in the shade, and in a place where the leaves are 
plaited together, 

Then you dwelt in this land; no human you, no embryo, no clot, 
Purified, riding the vessel, the deep flood having bridled an eagle and his family, 
You were carried from loin to womb; whenever one surface passed, another 

appeared.' 

"So the Prophet (SAAS) said, 'May God have mercy on Ijassnn!' And 'Ali b. 

Abii Tnlib commented, 'Hassan deserves paradise, by the Lord of the ka'ba!'" 

The h Z j +  Ibn 'Asakir then stated: "This tradition is very strange!" 

And I say, it is highly objectionable. And it is well established that these 

verses are by al-'Abbzs, God be pleased with him. They were, moreover, passed 

on from a tradition of Abii al-Sakn Zakariyyz) b. Yahyz al-T2i, as above. 

I also comment that some claim that the verses are of al-'Abbas b. Mardas 

al-Salami. But God knows best. 

An observation: The q ~ d i  Clyzd stated in his book a6Shfa' (Healing): 

"Regarding the name ' A h a d '  mentioned in the (holy) Books and of whom the 

prophets gave glad tidings, God in His wisdom prevented anyone to be named 

by it before Him, so that no confusion or doubt should descend on those weak of 

heart." 
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Similarly with "Muhammad" as well; none of the Arabs or any other people 

was named by it until shortly before his birth word was spread that a prophet 

would be sent whose name would be "Muhammad". And so a small Arab group 

did give their sons that name hoping that one of them would be he. But God 

knows best where to place His message. 

These were "Muhammad" b. Uhayha b. al-Julah al-Awsi, "Muhammad" b. 

Maslama al-Ansari, "Muhammad" b. Ban%' al-Bakri, "Mu!mmmadn b. SnfyW 

h. Mujashi', "Muhammad" b. Humrm al-Jucfi, and "Muhammad" b. Khoza'i 

al-Sulmi; no seventh person was so named. 

It is said that the first person named "Muhammad" was Muhammad b. 

Sufy- b. Mnjashic; in Yemen they say, however, that it was "Muhammad" b. 

d-Y&mud of Azd. 

Moreover, God protected those so named from claiming the prophethood or 

others from claiming it for them. Not one of them showed any manifestation 

that would cause anyone to suspect of such, until the two signs were realized in 

him (SAAS) "signs that could not be denied", that being His expression. 

CHAPTER ON THE BIRTH OF THE MESSENGER OF GOD ( M A S )  

He was born on a Monday. This is from what is related by Muslim in his ~ a h i h  

collection, from a hadith told by Ghaylm b. Jarir from 'Abd Allah b. MaChad 

d-Zimmani, from Abo Qatada to the effect that a bedouin said, "0 Messenger 

of God, what do you say about fasting on Mondays?" He replied, "That is the 

day I was born, and the day I was first sent revelation." 

The I m m  A b a d  said, "Miisa b. Damd related to us, as did Ibn Lahi'a, from 

Khdid b. Aba Wmrm, from Hanash al-San%i, from Ibn CAbbas who said, 'The 

Messenger of God (SAAS) was born on a Monday. He received the prophethood 

on a Monday, left Mecca for Medina as an emigrant on a Monday, arrived at 

Media on a Monday, died on a Monday, and raised up the stone on a Monday."' 

Only Ahmad gives the madition thus, hut 'Amr b. Bukayr related it from Ibn 

Lahi'a with an addition of the words, "The Qur'anic %rat al-Md'ida (Ch. V) 

was revealed on a Monday, with the words, "This day have I completed for you 

your religion" (V, v.3). 

Some others relate it thus from Masa b. Dawod with a further addition, "The 

battle of Badr was on a Monday." Yazid b. Habib was one of those who stated 

this. But it is highly objectionable. 

According to Ihu 'Asakir what is generally accepted is that the battle of Badr 

and the revelation of "This day have I completed for you your religion'' both 

occurred on a Friday. And Ibn 'As&ir spoke the truth. 

'Abd All21 b. 'Amr recounted, from Kurayb, from Ibn 'Abb% who said, "The 

Messenger of God (SAAS) was born and died on a Monday." 
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Similar reports from different lines of transmission also have Ibn CAbbas saying 

that he was born on a Monday. 

This, then, is a matter without dispute, namely that he was born on a 

Monday. Unlikely, indeed in error, is the view of those who say he was born on 

Friday, the 17th day, the month of Rabi' al-Awwal. This idea was transmitted 

by the h~ji+ Ibn D&ya from what he had read in the book: Iclam al-Rumat br 
Aclam al-Hud~ (Infrmmng the Nawators of the Ssgm of Rmghteomess) written by 

certain Shicites. But then Ibn Dihya proceeded to denigrate this account; and it 

is appropriate to criticize it since it contradicts authenticated tradition. 

Most people believe that the birth occurred in the month of Rahic al-Awwal, 

and, it is said, on the second day thereof. Ibn 'Abd al-Barr stated this in his 

exhaustive study and al-Waqidi related it from Abii Ma'shar Nujayh b. 'Ahd 

a l - W m ~ n  al-Madani. 
Some say that it occurred on the 8th of the month. Al-Humaydi related it so 

from Ibn Hazm. Mslik, Wqayl, and Yiinis Ibn Yazid, and others related this 

from al-Zuhri, from Muhammad b. Jubayr h. Muc4m. 

Ibn 'Abd al-Barr recounted that the historians had verified this, and the great 

Muhammad b. Masa al-Khawaizmi so determined it. The hiiji+ Abii 

al-Khamb b. D iya  considered it likely in his book: al-Tanwirfi Mamlrd al-Bashir 

al-Nadhir (Enlrghtenment on the Bmrth of the W a r n  and the Bearer of Glad Tidmgs). 

And it is said, in an account transmitted by Ibn Dihya in his book, that it 

occurred on the 10th of the month; Ibn 'Asakiu related this from Abti Ja'far 

al-B~qir as did Mujdid from alSha'bi, as above. 

The birth is also said to have come on the 12th of the month. Ibn Ishxq states 

this. Ibn Aba Shayha relates this too in his compilation, on the authority of 

'Affa, from Sacid b. Minx', from Jabir and from Ibn 'Abbas, the latter two 

having stated, "The Messenger of God (SAAS) was born in the 'year of the 

elephant', on Monday the 12th of Rabic al-Awwal. On that same day he received 

his mission, was carried up to heaven, emigrated from Mecca, and died. And 

this is what is widely known to most people; but God knows best." 

He is also said to have been born on the 17th, as Ibn Dihya reported from 

some of the Shi'a. But also on the 8th, Ibn Dihya so stating from the writing of 

the mazir, the government minister, Abii Me, son of the hi$? Aba Muhammad 

b. Hazm, from his father. What is correct about the account of Ibn Hazm, the 

first, that it occurred on the 8th, is as al-Humaydi recounted from him; this is 

best established. 

There is a second account, namely that he was born in Ramadan. Ibn 'Abd 

al-Barr transmitted this from al-Zubayr b. Bakkar. This is a very strange state- 

ment. Its basis is the fact that he doubtless received revelation in Ramadan, at 

the beginning of the 40th year of his life. And so his birth should be in Ramadan. 

However, this is debatable. But God knows best. 
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Khaytham b. Sulayman, the ha$&, related from Khalaf b. Muhammad 

Kirdaws al-Wasip, from al-Mu'alla b. 'Abd al-R&ma, from 'Abd al-@amid b. 

Ja'far, from al-Znhri, from Wbayd Allah b. 'Abd All&, from Ibn 'Abb% who 

said, "The Messenger of God (SAAS) was born on a Monday in Rub8 al-Awwal 

and revelation of his prophethood came down to him on Monday, the first of 

Rub8 al-Awwafi also the Qur ' a  chapter al-Baqara (The Cow; 11) was revealed on 

a Monday in Rabic al-Awwal." 

This is very strange. It is Ibn 'Asakir who related it. 

Al-Zubayr b. Bakks stated, "His mother became pregnant with him during 

uyyam al-tashriq, the celebratory feast in the vale of AbB Talib, near 

al-jumrat al-wusp, the central stoning pile at Mina. He was born in Mecca in the 

house known as that of Muhammad b. Ynsuf, brother of al-Hajjaj b. Ytisuf, on 

the 12th of Ramadan." 

The ha$& Ibn 'Asair recounted this from a line through Muhammad b. 

Wthma b. Wqba b. Makram, from al-Musayyab b. Sharik, from Shu'ayb h. 

Shu'ayb, from his father, from his grandfather, who said, "The Messenger of 

God (SAAS) was collceived on the day of 'Ashiirt?, the 9th or 10th day of 

Muhmam, and he was born on Monday, the 12th of Rarnadzn in the 23rd year 

after the attack on Mecca by the troops with elephants." 

Other sources relate that al-Khayzuran, the mother of H a a n  al-Rashid, when 

she performed the pilgrimage, ordered the conversion of this house into a 

mosque. It is known by her name to this day. 

Al-Suhayli gave the date of his birth as the 20th of Nisan, April. This was the 

most appropriate time and season; and that was in the year 882 of the era of 

Alexander, according to those who use astronomical almanacs. 

And they claim that the ascendant was at twenty degrees from Capricorn, and 

that Jupiter and Saturn were joined together at a position within three degrees of 

Scorpio, a position in the middle of the heavens. This was in correspondence 

with the stages of Aries. The birth occurred as the moon first arose at the begin- 

ning of the night. Ibn Dihya transmitted all this; but God knows best. 

According to Ibn Ishaq, his birth occurred in the year of the elephant. 

And this is what is well known to the people at large. Ibrahim b. al-Mundhir 

al-Hizm said, "And this is something about which our scholars have no doubt, 

the fact that he was born in the year of the elephant; and that he received his 

mission as a prophet at the beginning of the 40th year after the attack with 

elephants." 

57. The tern was applied to the three days following the Day of Immolation during the IIajj 

festival. 
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Al-Bayhaqi related this as well from a tradition of Abii Ishaq al-Sabici, from 

Sacid h. Jubayr from Ibn Abbas who said, "The Messenger of God (SAAS) was 

born in the year of the elephant attack." 
Muhammad b. Ishaq stated, "Al-Mugalib h. 'Abd All& b. Qays b. 

Makhrama related, from his father, from his grandfather Qays b. Makhrama, 

who said, 'The Messenger of God (SPLAS) and I were born in the year of the ele- 

phant attach; our births were contemporaneous."' 
Wthman, may God be pleased with him, asked Qub~th  b. Ashyam, brother of 

Bana Yacmur b. Layth, "Were you the greaters8 (in age) or was the Messenger of 

God (SAAS)?" He replied, "The Messenger of God (SAAS) was 'greater' than 

me, but I was earlier in birth. I saw the elephants' droppings when still green 

and changing (in colour)." Al-Timidhi related this, as did al-H&ii from a 
hadith of Muhammad b. Ishaq. 

Ihn Ishaq stated: "The Messenger of God (SAAS) was 20 in the year of 

Cukii?." 

He also said, "A1-fiiiri9 took place 20 years after the elephant attack. The 

building of the kacba was done 15 years after al-$jar, and the divine mission 

came about 5 years after its building." 
Muhammad b. Jubayr b. Mutcim stated, "Uka occurred 15 years after the 

'elephant' battle, the building of the kacba 10 years thereafter, and the mission 15 
years after that." 

The ha$? al-Bayhaqi related from a tradition of 'Abd al-<Aziz b. Abii Thabit 
d-Madini as follows: "Al-Zubayr b. Mnsa related to us on the authority of Abo 

al-Huwayrith, saying, 'I heard CAbd al-Mdik h. Marwan say to Qubath b. 

Ashyam d-Kinwi al-Laythi, "0 Qubath, which of you, you or the Messenger of 

God (SAAS) was akbar?" He replied, "The Messenger of God (SAAS) was 

akbar (i.e. greater) than me, but I was asann, older. The Messenger of God 
(SAAS) was horn during the year of the elephant attack, but I was aware enough 

to recall my mother standing with me upon the elephant's dung while it was still 

changing (in colour). And the Messenger of God (SAAS) became a Prophet at 

the beginning of 40 years thereafter."'" 

Yacqiib b. Sufyxn said, "Yahya b. 'Abd Allah b. Bukayr related to us, 

Nucaym, meaning Ibn Maysara, related to us, from certain others, from 
Suwayd b. Ghafla, that the last-mentioned stated, 'I am contemporary in 

birth with the Messenger of God (SAAS); I was horn in the year of the elephant 

attack."' 

Al-Bayhaqi stated, "It is related from Suwayd b. Ghatla that he said, 'I am 

younger than the Messenger of God (SAAS) by two years.'" 

58. The word akbar is used which may mean "older" or "greater"; hence the exchanges in the 

accounts that follow. 

59. Battles at 'Uka between Arab mbes during months when warfare was proscribed. 
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Ya'qiib said: "And Ibrzhim b. al-Mundhir related to us, as did 'Abd al-'Aziz 

b. Aba Thabit, (and) 'Ahd All& b. Wthman b. Aba Sulayman al-Nawfali 

related to me, from his father, from Muhammad b. Jubayr b. Mutcim, saying, 

'The Messenger of God (SAAS) was born in the year of the elephant attack, and 

the Ukaz incident occurred 15 years later. The kacha was built early in the 25th 

year after the elephant attack, and the Messenger of God (SAAS) became a 

Prophet at the beginning of the 40th year after that attack.'" 

The outcome is that the Messenger of God (SAAS) was, according to majority 

opinion, born in the year of the elephant attack. Some say the birth occurred one 

month after that event, others say 40 days, yet others 50 days, which is the most 
favoured date. 

And according to Abii Jacfar al-Baqir, the anival of the elephants was half- 

way through the month of al-Muharram, while the birth of the Messenger of 

God (SAAS) occurred 55 days thereafter. 

But others say that, on the contrary, the elephant attack occurred ten years 

before the birth of the Messenger of God (SAAS). Ibn Abza stated this. 

The attack is also .said to have occurred 23 years before his birth; this is what 

Shu'ayb b. Shu'ayb related from his father from his grandfather, as stated above. 

Alternatively, the birth is said to have come 30 years after the attack; Mnsa b. 

Wqba stated this, from al-Zuhri, God be pleased with him. And Miisa b. Wqba 

himself, God be pleased with him also, chose this date. 

Abii Zakariyya' al-'Ijlani stated that the birth came 40 years after the attack; 

Ibn 'Asdcir recounted this, something very strange. 

Even stranger is the statement of Khalifa b. Khayyar who said, "Shu'ayb b. 

Hibban related to me, from 'Abd al-Wabd son of Abii 'Amr, from al-Kalbi, 

from Abii Salih, from Ibn CAbbas as follows: 'The Messenger of God (SAAS) 

was born 15 years before the elephant attack."' This statement is unique, 

objectionable, and considered weak as well. 

Khalifa b. Khayyq stated, "The consensus is that he was born, peace be upon 
him, in the year of the elephants' attack." 

A DESCRIPTION OF HIS NOBLE BIRTH ($AAS). 

It has been told above how CAbd al-Mugalib sacrificed the 100 camels, God hav- 

ing saved him from fulfilment of his vow to sacrifice his son 'Abd All&. This 

was in accord with what He had decreed of old, that the nahi al-ummi, the unlet- 

tered Prophet (SAAS) the "seal of the prophets", and the lord of all the progeny 

of Adam would appear. Thereafter, as explained, He arranged the marriage of 

'Abd Allah to the most noble of the women of Quraysh, Amina, daughter of 

Wahb b. 'Abd Manaf b. Zuhra al-Zuhriyya. And when the groom took her as his 
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wife and consummated the marriage, she became pregnant with the Messenger 

of God (SAAS). 
Umm Qattal, Raqiqa, daughter of Nawfal, sister of Waraqa h. Nawfal, saw the 

sign of light appear between 'Abd All&'s eyes before he united with Amina. She 

wished for it to be transmitted to herself, because of all the tidigs she had heard 

from her brother foretelling the coming of Muhammad (SAAS) and that his time 

was near; she therefore offered herself to 'Abd Allah. Some authorities add "To 

have him marry her". That does seem most likely. But God knows best. But 'Ahd 

AUnh resisted her and when that dazzling light had gone to Amina after he con- 

summated marriage with her, it seems that he regretted not having accepted what 

Umm Qattal had offered. And so he approached her to have her repeat her offer. 

But she now said she had no need of him and was sad at what she had missed. 

She therefore recited on that subject the fine and eloquent poetry we quoted 

above. The chaste abstinence of 'Abd Allah was not to his own credit hut to that 

of the Messenger of God (SAAS); it reflected the words of God Almighty, "God 

knows best wherein to place His mission" @rat al-An'am, VI, v.124). 

The tradition, from a good transmission line, has already been given that the 

Prophet (SAAS) stated, "I was horn of marriage, not fornication." 

What is intended here is (to say) that after his mother had conceived him his 

father died and he remained a foetus in his mother's womb, as it is generally 

understood. 

Muhammad h. Sa'd stated that Muhammad h. CUrnar, he being al-Waqidi, 

related to h i ,  as did Masa b. 'Ubayda al-Yazidi, as did Sa'id b. Aba Zayd, 

from Ayyiib h. 'Abd al-RahmZin b. Aba Sa'sak, as follows: "'Ahd All& b. 'Ahd 

al-Mnt@lih went off to Ghazza in a Quraysh trading caravan. When they 

finished their business they left there and passed through Media. By then 'Ahd 

Allah was sick and he asked that he be left there in the company of Banii 'Adi b. 

al-Najjar to whom he was related. 

"He stayed there with them sick for one month while his friends continued 

back to Mecca. There 'Ahd al-Mutr;llib asked them about his son 'Ahd All& 

and they told h i  of how he was sick and they had left h i  with his relatives of 

Banii 'Adi h. al-Najjar. 'Abd al-Munalib sent to h i  his oldest son al-Harith, 

but the latter found that 'Ahd Allnh had died and been buried in the house of 

al-Nahigha. And so al-Hzrith returned to his father and told him this. 

'Abd al-Musalib and his brothers and sisters all grieved terribly at his loss. 

The Messenger of God (SAAS) was at that time still a foetus; Ahd AUnh, son 

of 'Abd al-Munalih, was 25 when he died." 

Al-Wnqidi asserted, "This is the most firmly based of the accounts of the 

death of 'Abd Allah and of his age that we have." 
Al-Waqidi also said, "Ma'rnar related to me from al-Zuhri that 'Ahd 

al-Mugalib sent 'Ahd Allah to Medina to purchase dates for them but he died." 
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Muhammad b. Saki said, "Hishm b. M ~ a m a d  b. al-SS'ib al-Kalbi told us 
from his father as well as from 'Awma b. al-Hakam that they had both said that 
'Abd Allah b. 'Abd al-Mut@lib died after the Messenger of God (SAAS) had 
reached 28 mouths; and it is also said he was 7 mouths old." 

Muhammad b. Sa'd stated, "The first account is better established, namely 
that when he died the Messenger of God (SAAS) was still a foetus." 

Al-Zubayr b. Baliksr said, "Mulynunad b. Hasan related to me, from 'Abd 
al-Salam, from Ibn Kharbudh, as follows, 'Abd Allah died in Medina when the 
Messenger of God (SAAS) was 2 months old. His mother died when he was 4 
years of age, and his grandfather when he was 8. And so he was entrusted to his 

uncle, Abii Taib." 
What al-Waqidi considered more probable and the ha& Muhammad b. Sacd 

wrote, was that when his father died the Messenger of God (SAAS) was still a 
foetus in his mother's womb. 

And this is the epitome and highest rank of being an orphan. 

In the hadith literature occur the words, "and the visions of my mother who saw, 
as she bore me, a light came forth from her that lit up the castles of Syria." 

Muhammad b. Ishaq stated that Amina, daughter of Wahb and mother of the 
Messenger of God (SAAS), used to say that when she became pregnant with the 
Messenger of God (SAAS), a voice told her: "You are pregnant with the lord of 
this nation; when he drops to the ground (in birth) say the words, 'I invoke for 

hi the protection of the One God, from the evil of all who envy, from everyone 
committed to his oath and every prowling slave; may a champion protect me, for 

he is with the All-praised and All-glorious One, until I see him come into view. 
"'And the proof of that is a light accompanying him that will fill the castles of 

Busm in Syria. And at his birth, then call him Muhammad, for in the Torah his 
name is "Ahmad" and the hosts of earth and heaven give hi hamd, praise. In 

the Gospels his name is "Ahmad", the hosts of heaven and earth giving hi 
hamd, praise. And his name in the Qur'an is L'Muhammad", 'Vhe praised 
one.'"" 

But these traditions require that she had a vision when she became pregnant 
with him, that a light was emanating from her by which the castles of Syria were 
illuminated. And then, when she gave birth to him, she actually saw by her eyes 
a realization of that, just as she had seen beforehand, as told here. But God 
knows best. 

Muhammad b. Sa'd stated that Muhammad b. 'Umar, he being al-Waqidi, 
informed him that Muhammad b. 'Abd All& b. Muslim related to him, from 
al-Zuhri, what follows. Al-Waqidi also stated that M ~ S S  b. 'Abda related to him 
the following, from his brother and Muhammad b. Ka'b al-Qurqi; as did 'Abd 

All& b. Ja'far al-Zuhri, from his aunt Umm Bakr, daughter of al-Miswar, from 
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her father; as did 'Abd al-RahW b. Ibrzhim al-Mazani and Ziyad b. Hashraj, 

from Abii Wajza; as did Ma'mar from Abii Nujayh, from Mujzhid; as did Talha 

b. 'Amr from 'At? from Ibn (Ahbas. The accounts of some of these correlate 

with those of others. These accounts state that Amina daughter of Wahb said, "I 
became pregnant with hi (meaning the Messenger of God (SAAS)) and he 
caused me no difficulties up to when I gave birth to him. When he was separated 

from me a light emerged along with him that lit all between east and west. Then 

he dropped to the ground, resting upon his hands, and took up a handful of 

earth which he gripped tight, raising his head towards heaven." 

Some sources word this tradition, "he dropped down resting upon his knees 

and there emerged with him a light by which were illuminated the castles and 

market-places of Syria, even so that the necks of the camels at Bu~rz could be 

seen, while he raised his head towards heaven." 

The hzfi* Abii Bakr al-Bayhaqi said that Muhammad b. 'Abd Allzh, the hzji~, 
informed hi, quoting Muhammad b. Isma'il, quoting Muhammad b. Ishzq, 

and Yiinus b. Mubashshir b. al-Hasan, quoting Ya'qiib b. Muhammad al-Zuhri, 

quoting 'Abd al-'Aziz b. %ran, quoting 'Abd Allah b. Wthman b. Abn 

Sulaym%n b. Jubayr b. Mut'im, from his father, from Ibn Abti Suwayd 

al-Thaqafi, from Wthmm b. Abii al-'AS as follows: "My mother told me that 

she witnessed the giving of the birth by Amina daughter of Wahb to the 

Messenger of God (SAAS) the night the birth occurred." She said, "All I could 

see in the house was light. As I looked I saw the stars coming so close that I said 

that they were going to fall on me!" 

The qadi (judge) 'Iyad recounted, from al-Shaffz", mother of 'Abd al-Rahmm 

b. 'Awf, that she was his midwife and that she said that when he dropped into 

her hands and first made a sound, she heard a voice say, "May God have mercy 

on you!" And (she said) that a light shone from him by which the castles of 

Byzantium could be seen. 

Muhammad b. Ishaq said that when she gave birth to hi she sent her slave 

girl to 'Abd al-Munalib, his father having died while she was pregnant (it is also 

said that 'Abd AU& died when the Prophet (SAAS) was 28 months old, and 

God knows best which account is true) to say to him, "A boy has been born to 

you, so look to him." 

When 'Abd al-Munalib came to her she related to him what she had seen 

when she bore him, what she had been told about hi, and what she had been 

ordered to name him. 

So 'Abd al-Mut$lib took him in to Hubal; inside the ka'ba, and stood and 

prayed, thanking God the Almighty and Glorious, and speaking the verses, 

"Praise be to God who gave me this fine, wonderful boy, 
Who already in the cradle leads all boys; I entrust his safety to the pillared House 

(kacba), 
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Until he becomes the epitome of young men, until I see him fully grown. 
I seek his protection from all who hate, and from the envious and the unstable, 
From those with ambition but eyeless, until I see him highly eloquent; 
You are he who was named in the Qur'a, in books whose meanings are well 

established, 
(Your name being) C A b d ,  written upon the tongue." 

Al-Bayhaqi stated, "Abn 'Abd Allah the ha$& informed us, quoting Abii Bakr 

Muhammad b. A h a d  b. Hatim al-Darabardi, of Merv, Abii 'Ahd Allxh 

al-Bnshanji related to us, quoting Abn Ayyiib Sulaymzn b. Salama al-Khaba'iri, 

quoting Yiinus b. 'At%' h. ' U t h m a  b. Rabica b. Ziyad b. al-Hzrith al-Saddaci, of 

Egypt, quoting al-Hakam b. A b ~ n ,  from 'Ikrima, from Ibn CAbbas, from his 

father al-'Abb@ b. 'Abd al-Mu~alib, God bless h i ,  as follows. "The 

Messenger of God (SAAS) was born circumcised and with his umbilical cord 

severed. His grandfather 'Abd al-Mu@b was amazed at this and found favour 

in him, saying, 'This son of mine is sure to be important.' And so he was." 

There is dispute over the veracity of this. 

The ha& Ibn 'Asakir told it, from an account of Sufyan b. Muhammad 

d-Massisi, from Hushaym, from Ymus b. Wbayd, from al-Hasan, from Anas, 

as follows: The Messenger of God (SAAS) said, "One way God honoured me 

was in my being born already circumcised, so that no one saw my private parts." 

He (Ibn 'As&) then related it on a line of transmission from al-Hasan h. 

'Arafa, on the authority of Husbaym. 

He thereafter related it from Muhammad b. Muhammad b. Sulayman, he 

being al-B~ghandi, who said that 'Abd a l - R a m  b. Ayyiib al-Him$ related to 

h i ,  quoting Miisa h. Abii Mnsa al-Maqdisi, that Khzlid b. Salama related to 

him, from Nafi', from Ibn Wmar, that the latter said, "The Messenger of God 

(SAAS) was born circumcised and with his umbilical cord detached." 

Abii Nncaym stated that Abn Ahmad Muhammad b. A h a d  al-Ghitrifi 

related to him, quoting al-Husayn h. Ahmad b. 'Abd Allah al-Maliki, quoting 

Sulaymm h. Salama al-Khabaciri, quoting Yiinus h. 'AtH', quoting al-Hakam b. 

Aban, quoting CIkrima, from Ibn 'Abbas, from his father al-'Abhas, as follows, 

"The Messenger of God (SAAS) was born circumcised and with his umbilical 

cord detached. This amazed his grandfather 'Abd d - M u w b  and he found 

favour in him, saying, 'This son of mine is sure to be important.' And so he 

was." 

Some authorities claim authenticity for this tradition for the lines of transmis- 

sion it has; some even claim for it the status of rnutamar~r.~~ However, this is 

debatable. 

60. The term connotes a tradition related by consecutive testimonies and therefore one of 
evident authenticity. 
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The word makhtfin given in these traditions means "having the foreskin cut 

off'; the word rnast-iir means "having had the umbilical cord from his mother 

severed". 

The Ibn 'Aszkir related from 'Abd al-Rahman b. 'Uyayna al-Basri as 

follows, "'Ali b. Muhammad al-Madit'ini al-Salmi related to us, quoting Salama 

b. Muhitrib b. Muslim b. Ziyitd, from his father, from Aba Bakra, that Gabriel 

circumcised the Prophet (SAAS) when he cleansed his heart." 

This is extremely strange. 

It is also said that it was his grandfather 'Abd al-Mugalib who circumcised 

him and held a celebration for hi to which he gathered all Quraysh. But God 

knows best. 

Al-Bayhaqi said that Aba 'Abd All& the hdfis informed us, quoting 

Muhammad h. b i l  al-Qdi - verbally - that Muhammad b. IsmaCil - meaning 

al-Salmi - related to him that Aha Sdih [Abd A b h  b. S%& related to him that 

MuPwiya b. Sdih told him, from Aha d-Hakam d-Tanokhi as follows: "When 

a child was horn to Quraysh they would entrust it to some Quraysh women till 

next morning. They would place an upside-down pottery vessel over it. When 

the Messenger of God (SAAS) was born, 'Abd al-Mugdib enbtusted him to the 

women and they did put over him an upside-down pottery vessel. When they 

came to him next morning they discovered that the vessel had split into two 

pieces and fallen away from him. They found him there with his eyes wide open 

gazing up to heaven! When 'Abd d-Mu~falih arrived they told him, 'We never 

saw a newborn child like him! We discovered that the vessel had split in two 

away from him and found him open-eyed and gazing up to heaven!' He com- 

mented, 'Take care of him; I hope he will be of importance, or that he will 

achieve good."' 

On the seventh day he made sacrifice for hi and invited Quraysh to see hi. 

When they had feasted, they asked, "0 'Abd al-Mugalib, what have you 

thought of naming this son of yours you have honoured?" "I have named him 

Muhammad," he replied. "Why", they asked, "have you preferred him not to 

have one of the names of his kinsfolk?" "Because I wanted God to praise him in 

heaven and His creatures to praise him on earth," he replied. 

Language scholars say, "All that invites the qualities of good is named 

'Muhammad'." As the poet said, 

To you, blameless as you are, I have urged on my mount, to him who is the glorious 
and noble master, the one 'M&ammadV' (i.e. "the laudable one"). 

Some scholars say that God, the Almighty and Glorious, encouraged them to 

name hi Muhammad for the praiseworthy qualities he possessed; so that word 

and deed be joined and that the name and the one named be appropriately 
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congruent in form and concept. As his uncle Abii Tdib composed - and the 

verse is also amibuted to Hassm - 

"God took a part of His own name for him, to honour him; for He of the throne is 
named 'Mahmod' (i.e. he to whom praise is due) while he is 'Muhammad'." 

We will report the various names and qualities by which he (SAAS) is known, 

these being his evident qualities and pure virtues, the evidences of his prophet- 

hood, and the attributes of his status. All these we will give at the end of the 

biography, if God wills it so. 

The ha$* Ahn Bakr al-Bayhaqi said that Abii 'Abd Allzh the ha& informed 

him that Abn alLCAhbas Muhammad b. Ya'qilb related to him, quoting Ahmad 

b. Shaybm al-Ramali, quoting A b a d  b. Ibrahim al-Hubali, quoting 

al-Haytham h. Jamil, quoting Zuhayr, from Muhaib b. Diths,  from 'Amr b. 

Yathribi, from alLCAbbas b. 'Abd al-Muttalib, as follows: "I said: '0 Messenger 

of God, it was a sign of your prophethood that encouraged me to join your reti- 

gion. I saw you in the cradle whispering to the moon and gesturing to it with 

your finger. And it would move in the direction you indicated.' He replied, 'I 
would talk to it and it to me and it would distract me from crying. And I would 

hear its palpitations when it would prostrate beneath God's throne."' 

He (Abii Bakr al-Bayhaqi) then said, "He (Ahmad b. Ibr&im Hubali) trans- 

mitted only this one tradition, and he is not known." 

Section: On the signs that occurred on the night of the birth of the Prophet ( M A S ) .  

In the section on Hawrttafal-Jan (The Cries of the Spmts), we told of the down- 

cast faces of many of the idols and how they fell from their places on that night, 

and of what the Negus, the king of Abyssinia, saw. Similarly we have reported 

the appearance of the light that came with him that even lit up the castles of 

Syria when he was born, and how he dropped into a kneeling position and raised 

his head to heaven. We told also how the vessel split asunder from above his 

honoured face, what was seen by the tight in the house where he was horn and 

how the stars came down close to them, and other such events. 

Al-Suhayli related from the Qur'm commentary of Baqi h. Makhlid, the 

ha&?, that Satan let out four cries. One came when he was cursed (by God); 

another when he was sent down from heaven; a third when the Messenger of 

God (SAAS) was born; and the fourth when siirat al-Fiit~ha, the opening verse 

of the Qur'm, came down. 

Muhammad b. Ishzq said that Hisham b.Wrwa would tell traditions on the 

authority of his father, that came from 'A'isha, who once said, "There was a Jew 

who resided in Mecca and did business there. On the night when the Messenger 
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of God (SAAS) was born, the man addressed a gathering of Quraysh with the 

words, '0 Quraysh, did a birth occur among you this night?' They replied that 

they did not know. He then exclaimed, 'Well, God is very great; if that should 

have missed you, then no matter. Do look, and remember what I am telling you. 

This night a prophet has been born to this last nation; between his shoulders 

there is a mark consisting of successive lines of hair looking like a horse's mane. 

He will not suckle for two nights and this is because a spirit will have put his 

finger into his mouth and prevented him from suckling.' 

"The gathering broke up at this with all amazed at what he had told them. 

When they returned to their homes each one told his family. And they 

responded, 'By God, a child was born to 'Abd AUah, son of 'Abd al-Mutr;llib, a 

boy they named "Muhammad".' The people then gathered and asked one 

another, 'Did you hear what the Jew said, and have you heard of the birth of the 

boy?' They then hurried off to the Jew and told him the news. He asked them to 

go with h i ,  so that he could see the boy. They left together and took him in to 

Amina, saying, 'Bring out your son for us.' She did so and they uncovered his 

back. There they saw the mark and the Jew fell down in a faint. When he came 

to, they asked him what was the matter with him. He replied, 'By God, 

prophecy has left Israel's tribe; are you glad with it, 0 Quraysh? He will so 

empower you that news of it will spread from east and west!'" 

Muhammad h. Ishaq said that Sdih h. Ibraim b. 'Abd al-Rahman b. 'Awf 

related to him, from Yahya h. 'Abd All& h. 'Ahd al-Wman b. Sa'd b. Zur*a, 

as follows, "Certain trussworthy men of my mhe told me that Hassm b. T k b i t  

once said, 'I was a mature lad of seven or eight, capable of understanding all I 
saw and heard, when one morning a Jew in Yathrih began shouting for the atten- 

tion of his people. When they gathered about him - I heard all that myself- they 

asked him what the matter was. He replied, "The star has risen beneath which 

'Abad '  will he born this night."'" 

The hrtj? Ahii Nu'ayrn related in the book, Dal2rl al-Nubuwwa (Signs of the 

Prophethood), from a tradition of Aha Bakr b. 'Abd All& al-'Amiri, from 

Sulaymm b. Suhaym and Dhurayh h. 'Abd al -Wmm, both of their accounts 

coming from 'Ahd al-Raban b. Abn Sacid, from his father, who said that he 

heard Abn Mdik h. Sinan say: "I came one day to talk with Bma 'Abd 

at-Ashhal, with whom we then had a truce, and heard the Jew Ynshu' say, 'The 

time approaches for the coming of a prophet named A b a d  who will arise from 

the sanctuary.' Khalifa b. Tha'laha al-Ashhali asked him, sarcastically, 'How 

might you describe him?' He responded, 'A man neither short nor tall, with 

fine, light eyes; he wears a full cloak and rides a donkey, carries his sword over 

his shoulder and to this land will he migrate."' 

Abn Maik went on, "When I returned to my own people and expressed at 

that time my surprise at what Yiishuc had been saying, I heard one of our own 
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men comment, 'So is it Ynshu' who alone says that? All the Jews of Yathrib are 

saying the same!'" 

Abn Malik continued, "I thereafter left and visited the Bann Qurayza whom I 

found in assembly discussing the Prophet (SAAS). Al-Zubayr b. Batz said, 'The 

red star has risen and it only ever rises on the departure or emergence of a 

prophet. And the only one left is Ahmad; this will be the place to which be will 

migrate.' And Abn Sa'id said, 'When the Prophet (SAAS) eventually arrived 

my father told him this story, and the Messenger of God (SAAS) commented, 

"If al-Zubayr had adopted Islam, then his fellow Jewish leaders would also have 

done so; but they all followed him.""' 

Abn Nu'aym said that Wmar h. Muhammad related to him, quoting Ibrahim 

b. al-Sindi, quoting al-Nadr b. Salama, quoting Isma'il b. Qays b. Sulaymm b. 

Zayd b. Thabit, from Ibrhim b. Yahya b. Thzbit, who said that he heard Zayd 
b. Thzhit say, "The Jewish rabbis of the Bann Qurayza and al-Nadir would 

discuss the description of the Prophet (SAAS), and when the red star arose, they 

said that it was for a prophet after whom there would he no other, that his name 

was A h a d  and that he would migrate to Yathrib. But when the Messenger of 
God (SAAS) ultimately arrived in the town they denied him, expressing their 

envy and disbelief." 

This story is also given by the ha& Abn Nu+ in his book from other lines 

of h-ansmission, and may God be praised. 
Abn Nu'aym and Muhammad b. Hiban said that Abti Bakr b. Abn C&im 

related to them, quoting Wahb b. Baqiyya, quoting Khaid, from Muhammad b. 

'Amr, from Abn Salama and Y&yz b. 'Abd al-Rahman b. Hatib, from Uszma b. 

Zayd who said that Zayd b. 'Amr b. Nufayl stated, "A priest of Syria once told 

me, 'A prophet has come in your land. While he was arriving, his star arose. So 

go home, believe in him and follow him!'" 

A n  Account of the shaking of the palace, and of the falling of the 
balconies, the extinguishing of the&res, the visions of the Magian 

supreme priest, and other such signs. 

The h ~ f i g  Abii Bakr Muhammad b. Ja'far b. Sahl al-Khara'iti stated in the book, 

Hawatifal-Jan (The Cries of the Spirits), that 'Ali b. Harh related to him, quot- 

ing Abii Ayyiib Ya'la b. 'Imran, from the family of Jarir b. 'Ahd All& al-Bajali 

quoting Makhzm b. Hani' al-Makhznmi, from his father who reached the age 

of 150 years, as follows, "When it was the night in which the Messenger of God 
(SAAS) was born Chosroe's domed palace shook and 14 balconies upon it fell 

down. Also the 'fire of Persia' went out, having not done so for a thousand years 

before, and Lake Sawa emptied. A Magian priest saw (in a dream) wild camels 
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leading pure-bred horses that had crossed the Tigris river and spread into their 

land. This greatly alarmed Chosroe when he told him of it next morning; he put 

on a brave front and pretended lack of concern hut then decided not to conceal it 

from his governors. He therefore summoned them, put on his crown, and sat 

upon his throne. Then he had them brought in and when they gathered around 

h i  he said, 'Do you know why I have summoned you?' They replied that all 

they knew was that their king wanted to tell them something. At that point a 

message came telling of the extinguishing of the fire, news that further upset the 

king. He then told them what he (the priest) had seen and what had alarmed 

him. 

"The supreme priest explained, 'Last night I saw, may God save the realm, a 

vision.' He then recounted his vision of the camels and the king asked him how 

he interpreted it. He replied that it concerned some event occurring over in the 

territory of the Arabs who would understand it better than they themselves. 

"Thereupon the king wrote a message, saying, 'From Chosroe, king of kings, to 

d-Nu'man b. al-Mundhir: Greetings. Send me some man learned in what I wish 

to question him about.' Al-Nu'mzn then dispatched to h i  'Ahd d-Masih b. 'Amr 

b. Hayya  h. Buqayla d-Ghassai. When he arrived Chosroe asked him, 'Do you 

have knowledge of what I wish to question you about?' 'Abd al-Masih replied, 

'Let the king inform or question me as however he wishes; if I have knowledge 

of it (then good), otherwise I will inform h i  of someone who does know.' 

"So Chosroe told him what he had been informed and 'Ahd al-Masih replied, 

'An uncle of mine named Satih who lives in the uplands of Syria will have 

knowledge of that.' Chosroe then told him to go to this man to ask him what he 

wanted to know and then to return with the explanation. 

"'Abd al-Masih left but Sayih, by the time he reached him, was on his death- 

bed. 'Abd al-Masih greeted him and talked to him, but Satih made no reply. So 

'Abd d-Masih then spoke the following verses: 

'Has the noble lord of Yemen gone deaf or does he hear; or has he died, the ulti- 
mate reins (death) having him in tow. 
0 he who determines the course, one that would exhaust anyone, your visitor is the 

local sheikh of the Sunan family. 
His mother is of the family of Dhi'b ('wolf') b. Hajan (crooked of staff, evil- 

eyed) vicious of fang, raucous to the ear. 
White, full of cloak and body, a messenger from the king of the Persians, travel- 

ling by night till deep slumber. 
Carried over the earth by a strong, large she-camel, tireless, unawed by thunder or 

vicissitudes of time. 
Lifting me with a bump and dropping me with a crash, bare of breast and lower 

back, 
Enveloped by a gale of manure dust, as though blasting from the two sides of a 

mountain.' 
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"When Satih heard those verses he raised his head and said, 'Why, it's 'Abd 

al-Masih, ridden here on a tireless mount, who's come to Satih, looking down at 

my death-bed; you've been sent by the king of the Sassanians, because of the 

shaking of his palace, the extinguishing of the fires, and the visions of the priest 

who saw wild camels leading pure-bred horses that had crossed the Tigris and 

spread into their lands. 

"'0 'Abd al-Masih, when many recitations have been made and the sceptre- 

bearer has appeared, the Samwa valley flooded, Lake Sawa dried up, and the 

fires of Persia gone out, then Syria is Syria no more for Satih. Of them there shall 

reign kings and queens to the number of their balconies; all that will be, will he.' 

"At that Satih died, right then and there. So 'Abd al-Masih mounted his 

camel, saying the following verses: 

'Get going, for you are decisive and expeditious; separation and change do not 
alarm you. 

If the mle of the Sassanians is ending (so he it), for man is all stages and periods of 
time, 

They may have achieved a status whose power mighty lions dread, 
Of whom was Bahram of the Tower and his brothers, the al-HurmozXn, and Sshiir 

and S~hiir .~ '  
People are indeed changeable; knowing that one of them has become destitute he is 

then despised and abandoned, 
And many are the people who are (erroneously) influenced by what they hear, as if 

distracted by playing flutes. 
However, should they see someone with riches and prosperity, then they are to him 

closely associated. This has been the secret of life, well preserved and repeatedly 
validated (they say), that's the province and concern of the unknown, 

And good and evil stick always as a pair; for good is pursued relentlessly, evil 
avoided.' 

"When 'Abd al-Masih came in to Chosroe and told him what Satih had said, 

Chosroe replied, 'So, until 14 of us have ruled, many things can happen!' 

"Ten of their kings did rule in a period of four years and the remainder ruled 

on until the caliphate of Wthman, God be pleased with hi." 

Al-Bayhaqi related this from an account of 'Abd al-Rahmzn b. Muhammad b. 

Idris, from 'Ali b. Harh al-Mtisili in similar form. 

The last of their kings, the one from whom rule was wrested, was Yazdajard 

h. Shahriya b. Abrawiz b. Hurmuz h. Aniishirwan; it was the last mentioned in 

whose era the domed palace shook. His forebears had ruled for 3,164 years. The 

h s t  of their kings was JuyLimart h. Umaym b. Lawadh b. S& b. Noah. 

Mention of the lives of Shiqq and Satih have been given above. 

61. Bahm,  Sabm, and Ssbm were Sassanian kings. Al-Hurmuzan was a famous Persian military 

leader. 



156 THE LIFE OF THE PROPHET MUHAMMAD 

Regarding this man Satih, the ha& Ihn 'Asakir stated in his history: "His 

name was al-Rahic b. Rahi'a h. Mas'iid h. M a i n  h. Dhi'h h. 'Adi h. Mazin h. 

al-Azd. He was known as al-Rahic h. Mas'iid; his mother was Rad'a daughter of 

Saki b. al-Harith al-Hajwi." 

Other accounts of his ancestry also exist. He lived at al-J~hiyya.~~ 

Moreover, he (Ihn 'Asakir) related from Ahn Hatim al-Sijistani that the latter 

heard some sheikhs, among whom were Abu 'Ubayda and others say, "He 

(Saph) came after Luqman b. 'Ad. He was horn at the time of the torrent of 

al-'him and he lived on to the era of King Dhii Nuwas, a period of some 30 gen- 

erations. He dwelt in &Bahrain. The tribe of 'Ahd Qays claimed him as theirs, 

as also did Azd. Most authorities claim him to have been of Azd; we do not know 

from whom he was descended. His descendants, however, say he was from Azd." 

It is related of Ibn 'Ahhas that he said, "No one in all mankind was like Satih; 

he was like flesh on a butcher's block, devoid of hones or sinew except for his 

head, his eyes, and his hands. He folded up from feet to neck like a garment. And 

the only part of him that moved was his tongue." 

Others say that when he became angry he would puff up and sit. 

Ihn 'Ahbas recounted that when Satih went to Mecca he was met by a group 

of their leaders among whom were 'Ahd Shams and 'Ahd Man*, sons of 

Qusayy. They questioned him on a variety of matters and he responded to them 

frankly. They asked him how it would be at the end of time and he replied, 

"Take this from me and as God's inspiration to me, you are now, Arabs, in an 

age of decrepitude in terms of both your vision and that of foreigners. You have 

neither knowledge nor understandig. After you there will arise those with 

understanding. They will seek after all ranges of knowledge and they will destroy 

the idols, pursue the worthless, fight the non-Arabs, and go in search of the 

spoils of war. What will happen ultimately and for ever, will he that a right- 

guided prophet will surely draw you forth from this land and lead you to the 

truth. He will refute Yagath and the lies, he innocent of worship of the devil, and 

pray to one Lord alone. Then God will take hi unto Himself, giving him praise 

and the best abode, one lost to the world hut seen there in heaven. Then 

al-Sidd~q ('the trusting', i.e. the first Caliph Ahn Bakr) will follow him, when he 

gives judgement he will speak aright, and there will he no rush nor rupture in 

restoring rights. He will he followed by al-Hanif('The Sincere', i.e. the second 

Caliph, Wmar), the noble and demanding lord. He will he the 'host supreme' 

and best arbiter of the faith." He  then made mention of (the third Caliph) 

Wthman and his murder, and of the rule thereafter of the Umayyads and the 

'Abhzsids and all the disturbances and wars that followed. Ibn 'Asakikir traces his 

line of transmission hack to Ihn 'Ahhzs, in all its length. 

62. Said to have been a man-made ditch 6Ued with drinking-water for the camels 
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We stated previously his comment to Rabi'a b. Nasr, king of Yemen, and how 

Satih described the vision he had had before he was himself told of it. And then 

we related how he predicted the disturbances and the changes of government 
that would occur in Yemen before reachmg Sayf b. Dha Yazan. Rabi'a h. Nasr 

then asked whether that rule would hold or be broken and Satih replied it would 
end. The king asked who would end it, and Satih responded, "A pure prophet to 

whom inspiration comes from the Almighty." When asked from which tribe the 

prophet would come, he replied, 'LFrom the progeny of Ghnlib b. Fihr b. Mdik 
b. al-Nadr; and the rule shall he in his people till the end of time." "And shall 

there be an end to time?" the king asked. "Yes, indeed," was the reply, "on that 
day the first and the last shall be gathered and the good rejoice while the evil 

suffer." "Is what you are telling me really true?" the king asked. "Yes", Satih 

replied, "by the dawn and the dusk and by the moon when it becomes full, what 
I have told you is indeed true." And Shiqq was in complete agreement with all 

this, using different phraseology, as we have shown above. 
Among the verses of Satih are the lines, 

"Act in God's piety in secret and in public, and never deceitfully pretend good 
faith. 

And always be a protector and shield for those neighbouring you when fate's 
misfortunes befall them." 

That poetry was transmitted by the hz j z  Abn CAsakir. Al-Musf2 h. 

Zakariyya' al-Jariri, moreover, cited that and stated, "Stories relating to Satih 
are many, and several scholars have collected them. What is well known is that 

he was a soothsayer and gave information about the Prophet (SAAS) and 
described both his qualities and his mission. And it is related to us through a 

chain of authorities God alone can judge, that the Prophet (SAAS) was asked 

about Satih and responded, "He was a prophet, squandered by his own people." 
Regarding this tradition, my own comment is that it is without foundation in 

any of the established works of Islam. I do not consider its authority chain to he 
well founded; one similar to it is given relative to Khalid b. Sinan al-'Absi and it 

too lacks veracity. 

What is evident in these expressions points to Satih having had excellent 
knowledge, and they do evince believability. But he did not survive on after the 

coming of Islam, as al-Jariri maintained. In this regard, he tells us that Satih told 

his nephew, L'O 'Abd al-Masih (if) when many recitations have been made, and 
the sceptre-bearer has appeared, the Samawa valley has flooded, Lake Sawa 

dried up, and the fires of Persia gone out, then Syria is Syria no more for Satih; 
then kings and queens will reign to the number of their balconies; and all that 

will be, will be." At that Satih died then and there. This was after the birth of 

the Messenger of God (SAAS) by a month or, a shay'a, a portion thereof, that is, 

less than that. 
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His death occurred in a part of Syria contiguous to the land of Iraq; and God 

alone knows the truth about Sarih and what became of him. 

Ibn Tamr al-Jariri relates that he lived 700 years. Others say he lived 500; yet 

others 300. But God knows best. 

Ihn 'Askir related that a king once asked Satih about the family origin of a 

young man about whom there was some disagreement. He therefore informed 

him of the facts at lengtb and with wit and eloquence. The king then asked Sagh 

to tell him about how he knew all that. Sagh replied, "This knowledge of mine 

does not come from me, not by guesswork or by thought; I took it from a brother 

of mine who heard inspiration on Mt. Sinai." The king then asked, "Have you 

seen your brother, this genie; is he with you and won't he depart from you?" 

Satih replied, "He will cease to exist when I do. I only ever pronounce what he 

says." 

As stated previously, he and Shiqq b. Mus'ab b. Yashkur b. Rahm h. Basr h. 

Wqba, the other diviner, were both horn on the same day. They were carried to 

the fortune-teller, Tarifa, daughter of al-Husayn al-Hamidiyya, and she spat 

into their mouths. And so they inherited divination from her. She died that very 

same day. Satih was half-human. It is said that Khalid b. 'Abd Allah a lqusr i  

was of his progeny. Shiqq died a very long time before Satih. 

Reprding 'Abd al-Masih b. 'Amr h. Q y s  b. Hayyzn b. Buqayla al-Ghassxni, 

the Christian, he was very long-lived. 

The ha$?: Ibn 'As& gave his life story in his history, saying therein that it 

was he who made the peace treaty for al-Hira with Khalid b. al-Walid; he gave 

at length the story of their contact. Also he reported that 'Ahd al-Masih once ate 

by his own hand some rapid-acting poison, but that no harm came to him. This 

was because as he took it he spoke the words, "In the name of God; and by God, 

Lord of the earth and the heaven, who (ensures that) no harm will come when 

His name is invoked." He then ate it, swooned, and beat his hands on his chest. 

He poured with sweat and then, God bless him, recovered. Verses other than 

those previously quoted are also attributed to 'Ahd al-Masih. 

Abii Nu'aym said that Mhammad h. m a d  b. al-Hasan related to us, quoting 

Muhammad h. Wthmzn h. Aha Shayba, quoting Wqba b. Makrarn, quoting 

al-Musayyab h. Sharik, quoting Muhammad b. Sharik, all on the authority of 

Shu'ayh b. Shu'ayh, from his father and from his grandfather, as follows, "At 

Marr al-Dhahra there was a certain monk from Syria named 'Ay~a. He was 

under the protection of &'As b. Wa'il. God had given him great knowledge and 

placed in him many qualities for the people of Mecca, qualities of goodness, 

kindness, and learning. 

"He kept to a cell he had and came down to Mecca every year to meet the 

people and to say to them, '0 people of Mecca, soon there will be born among 
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you a child to whom the Arabs will look for guidance and who will hold sway 

over the foreigners. This is his time. Whoever has contact with him and follows 

him will achieve success, while those in contact with h i  who oppose him will 

experience failure. By God, I did not leave the land of fine wine, leavened bread, 

and security and come to live in the land of hunger, poverty, and fear for any 

reason other than to seek hi. '  
"No birth in Mecca ever occurred without his asking about it, but he would 

always say, 'He's not come yet.' When people would ask for a description of 

him, he would decline. He would hide that information because of what he knew 

the fuhlre leader would experience from his tribe, fearing for himself that it 

might some day result in harm, however slight, to him. 

"When the morning arrived of the day when the birth of the Messenger of 

God (SAAS) occurred, CAbd All& son of 'Abd al-Mn~alib went out to see 

<Aysa. He stood at the foot of the monk's cell and called out, 'Hallo there, CAysa.' 

The response came, 'Who is there?' 'I am 'Abd All&,' he replied. Then 'Ayva 

looked down at him and said, 'Be his father! The child I used to tell you of has 

been born, and on a Monday. He shall also receive God's mission on a Monday, 

and he will die on a Monday.' 

"Abd Allah replied, 'Well, this morning a boy was born to me.' 'And what 

have you named him?' the monk asked. 'Muhammad.' 'By God,' exclaimed 

cAy~n, 'I wanted the child to he born among you, the people of the House (the 

kacba), because of three factors of which we know. Those were that his star arose 

yesterday, that he was born today, and that his name is Muhammad. Go to him, 

for he whom I used to foretell is your son.' 'Abd Allah asked, 'How do you know 

he is my son? Perhaps some other child will he born today.' 'Your son,' the 

monk replied, 'has got the right name. And God has never been one to confuse 

scholars; i t  is a proof. And a (further) sign of that is the fact that he is currently 

in pain. He  will suffer for three days. Then for three days he will show hunger 

and after that be cured. So you hold your tongue; for no one ever before has 

been the object of the envy (there will be) for him, no one has been the object of 

such hatred as he will have. If you live until his mission appears and he 

announces himself, then you will experience from your people what you will 

only endure by patience and in humility. So hold your tongue and protect hi. '  

'Abd Allith then asked, 'What will his life-span be?' 'Whether his life be long or 

short, he will not attain seventy. He  will die a short span before that, in his 

sixties, at age 61 or 63, at an age average for his people."' 

The account goes on, "The Messenger of God (SAAS) was conceived on the 

10th of muhawarn and born on Monday, the 12th of Ramadzn, 23 years after the 
attack of those with elephants." 

Thus did Aba Nucaym relate it; and there is some strangeness in the 

account. 
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An A~count of the rearing and suckling of the Prophet ( W S ) .  

Umm Ayman, whose given name was Baraka, reared h i .  The Prophet (SAAS) 

had inherited her from his father. When he grew up he emancipated her and 

married her to his mawlz, his freed-slave, Zayd b. H&itha. She gave birth to 

Usana h. Zayd, God be pleased with them all. 

The Prophet (SAAS) was suckled, as well as by his mother, by the freed-slave of 

his uncle Aha Lahab who was named Thuwayba, and later by Halima al-SaWiyya. 

Al-Bukhai and Muslim extracted in their two ~ a h i h  tradition collections from 

a hadith of al-Znhri, from Wrwa h. al-Zuhayr, from Zaynab daughter of Umm 

Salama, from Umm Habiba daughter of Aba Sufyan, as follows. She said, "0 
Messenger of God, marry my sister, Ahu Sufyzn's daughter." According to 

Muslim's account the words used were, "my sister ' h a ,  Abo Sufym's daughter." 

The Messenger of God (SAAS) replied, "Would you like that then?" She 

replied, "Yes; I'm not unmarried (and available) for you. And the person who 

shares best with me in goodness is my sister." 

The Prophet (SAAS) responded, "But that would not be permissible for me." 

She commented, "We are discussing your manying Abo Salama's daughter." 

Also in an account the words, "Duma, Aba Salama's daughter," are given. 

"You mean Umm Salama's daughter?" 

"Yes," I replied. 

"But", he explained, "even if she were not under my care in my household, 

she would not be permitted for me. She is my niece by suckling. Her father Abii 

Salama and I were both suckled by Thuwayba. So don't propose your daughters 

or your sisters for me." 

Al-Bukhsi's account adds, "Wrwa said, 'And Thuwayba was a mawlat, a 

freed-slave woman of Aba Lahab whom he had emancipated. So she suckled the 

Messenger of God (SAAS).'" 

And when Aba Lahab was dead, one of his family, greatly disappointed, was 

shown him. The man asked him, "What happened to you?" Aba Lahab replied, 

"I experienced nothing good after (leaving) you, except for being given to drink 

from this for my having emancipated Thuwayba." And he pointed to the hollow 

between his thumb and adjoining fingers. 

Al-Suhayli and others report that the one who saw him was his brother 

alLCAhbas. And this occurred a year after the death of Aha Lahah, after the battle 

of Badr. Their account relates that Aba Lahah said to al-(Abbbbas, "It (i.e. the 

punishment of hell) is alleviated for me on Mondays." 

This is explained as being because when Thnwayha told him the news of the 

birth of his nephew Muhammad, son of 'Abd All*, he emancipated her at once. 

And he was rewarded thus for that. 
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A n  Account of the suckling of the Prophet ( S A S )  by galima, 
daughter ofAbii Dhu'ayb of the Sacd tribe, and of the signs of the 

prophethood and of  blessedness apparent on him. 

Muhammad b. Ishaq said, "Halima daughter of Abii Dhii'ayb was asked to 

suckle him. Abii Dhu'ayb's given name was CAbd Allah b. al-Hzrith b. Sbijna b. 

Jabir b. Rizzm b. NQira b. Fusayya b. Na~r ,  b. Sa'd b. Bakr b. HawGin b. 

Mansiir b. CIkrima b. Khasafa b. Qays 'Aylan b. Mudar. 

"And the name of the foster father of the Messenger of God (SAAS), that is 

Halima's husband, was al-I;Iarith b. 'Abd al-Wzzi% b. Rifaca b. Mallm b. NQira 

b. Sa'd b. Bakr b. Hawain. 

"His foster-brother was 'Abd All& b. al-Hzrith; and Unaysa and Khidzma 

daughters of al-Hzrith were his foster-sisters. The last named was known as 

'al-Shayma'; and it is said that she would cradle the Messenger of God (SAAS) 

along with her mother while he was with them." 

Ibn Ishaq went on to report that Jahm b. Abii Jahm (the mawla, the freed- 

slave, of a woman of the Bana Tamim who lived with al-Harith b. Hahb, who 

was known as "the mawla of al-Hzrith b. Ha~ib"), told him that someone related 

to him from someone who heard 'Abd Allah b. Jacfar b. Abii Tdib say that it was 

related to him that Halima, daughter of al-Haith, had said, "I arrived at Mecca 

along with other women (al-Wxqidi told, with a chain of authorities, that they 

were ten in number from Banii Sa'd b. Bakr who acted as foster-mothers along 

with her) from Bana SaCd looking for babies to suckle; it was a year of famine. I 
arrived on a dark grey she-ass worn out from riding. With us I had a boy of our 

own, and an old milch camel which, I swear, wasn't giving a drop of milk. That 

whole night, along with that boy of ours, we did not sleep at all. There was nothing 

in my breast of use to h i  and nothing in our milch camel to feed him. We did, 

however, have hopes of rain and relief. So on I went on that old ass of mine, 

which lagged behind the other riders because of its weakness and its thirst, much 
to their annoyance. 

"So we arrived in Mecca and, I swear, I don't know of one woman of ours 

who was not offered the Messenger of God (SAAS); but all refused h i  when it 

was said that he was an orphan. We refused him saying, 'What good could his 

mother do for us? What we want is some help from the boy's father; what could 

his mother do for us?' I swear, every single one of my women companions, all 

except me, did take a baby to suckle. 

"Having found no one except him and being assembled to leave, I said to my 

husband, al-Uarith b. 'Abd al-Wzza, 'By God, I hate to go back amongst my 

companions without having a baby to suckle. I'll go off to that orphan and take 

him.' He replied, 'It's not your duty to do so; and so perhaps God will bring us 
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some blessings through hi. '  And so I went off and got h i ;  and the fact is, by 

God, I only took him because I couldn't find anyone else. 

"No sooner had I taken him and brought him back to my baggage than my 

breasts welcomed him, giving h i  all the milk he wanted. He drank till he was 

satisfied and his foster-brother drank his fill too. My husband then went over to 

that old milch camel of ours and, to his surprise, she was full. He milked her and 

we both drank till we were satisfied. We then spent a fine night together. 

"Next morning my husband said, 'Halima, by God I really think you've taken 

a person who is blessed! You see what a b e ,  happy night we passed when we 

took him? May God Almighty go on bringing us more benefit yet!' 

"We then left to return to our own land. And, I swear, my she-ass went off 

ahead of all the other riders, with not a single donkey able to catch up with her. 

Eventually my women companions said, 'Hey there, 0 daughter of Abii 

Dhu'ayh! Is that the she ass you were riding when you left with us?' I replied, 

'Yes indeed, it's her.' They commented, 'Well, by God, something's really 

happened to her! ' 
"Eventually we were back in Banii Sa'd territory, and I knew no other part of 

God's earth more barren than it is. But my goats would graze free, then leave the 

grazing, satisfied and full of milk and we would milk them as ever we wished. 

And this while no one around us, near or far, had their ewes give so much as a 

drop of milk, their ewes always going hungry. Finally the others said to their 

shepherds: 'Woe on you! Just watch where the flock of Abii Du'ayb's daughter 

grazes. You graze along with them.' And this they would do, theirs grazing 

where mine went, but their flocks remained hungry, not giving a drop of milk, 

while mine were satisfied and full so we could milk them as much as we wanted. 

"And God went on blessing us this way, and we recognized it. Then he 

reached two years of age. He was already growing up a very fine boy, not like the 

other children. I swear that by age two he was a sturdy boy, so we took him to 

his mother; we were very covetous of him because of having seen the blessings 

he had brought. When his mother saw h i  I told her, 'Let us bring back this son 

of ours some other year. We are concerned he might catch a disease from 

Mecca.' We kept on at her until she agreed and sent h i  off with us and we 

stayed with him for two or three months more. 

"Then one time he was out behind our dwellings with one of his foster-brothers 

with our animals. Suddenly that foster-brother came in greatly agitated and said, 

'That Quraysh brother of mine! Two men dressed in white came to him, laid 

him down, and split open his abdomen!' 

"At this hi father and I rushed outside towards him. We found him standing 

there, his colour pale. His foster-father hugged h i  and asked, 'What's wrong, 

son?' He replied, 'Two men dressed in white came to me. They laid me down 

and opened my abdomen. Then they drew something from inside it and threw it 
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away. After that they put my abdomen back as before.' So we took the boy back 

with us and his foster father said, 'Halima, I'm afraid my foster son has become 

afflicted; let's hurry and give him back to his family before what we fear does 

develop.' So we did take him back. His mother was very surprised to see him 

and when we gave h i  over to her she said, 'So why did you bring him back, 

nurse? You both wanted to have him so much.' 'No, it's nothing,' we replied, 

'it's just that God has relieved us of our task. We did our duty. We're afraid 

some harm or accident may befall him, so we are returning him to his own people.' 

His mother insisted, 'What's going on with you both! Tell me truthfully what's 

worrying you! ' She would not leave us alone till we told her what had happened. 

She asked, 'Are you afraid for h i  from Satan? Absolutely not; Satan won't get 

to him. By God, this son of mine has a great future before him. Should I tell you 

what happened with him?' 'Please do,' we asked. 'Well,' she explained, 'when I 
was pregnant with him, he was the lightest child I ever bore. And when carrying 

him I saw in my sleep a light emanating so bright it lit up the castles of Syria! 

And then, when he was horn, he came out in a manner that babies never do, 

drew himself up on his arms and lifted his head up to heaven. So leave h i ,  and 

don't worry."' 

This account has been related through various other lines as well, and it is 

one of the best known, and most frequently told by the biographers and early 

historians. 

Al-Witqidi said that Ma5dh b. Muhammad related to him, from 'A@' b. Abo 

Rabb*, from Ibn 'Abbits, as follows, "Halima once went out to seek the Prophet 

(SAAS) and she found their animals to be sleeping in the sun. Him she found 

with his sister. She asked, 'Why outside in this heat?' His sister replied, 'My 

brother doesn't get hot; I saw a cloud shading him that stopped when he did and 

moved when he did, till he came to this spot."' 

Ibn Ishaq said that Thawr b. Yazid related to him, from Khalid b. Ma'dan, 

from the Companions of the Messenger of God (SAAS) that the Companions 

once asked him to tell them about hisel f .  He responded, 'LI am the one called 

for by my father Abraham, the glad tidings foreseen by Jesus, peace be upon 

them both. When she bore me my mother saw that a tight came from inside her 

that illuminated the castles of Syria. I was suckled by the tribe of Sa(d b. Bahr 
and while I was among some of our animals two men dressed in white came, 

carrying a golden basin filled with ice. They laid me down, cut open my 

abdomen and took out my heart. This they split and extracted from it a black 

clot that they threw away. They then washed my heart and insides with that ice 

until clean. Having put it back as before, one of them said to his companion, 

'Weigh him against ten of his nation.' He did so, but I outweighed them. He 

then said, 'Weigh him against a hundred of his nation.' This he did but I out- 

weighed them. He said, 'Weigh h i  against a thousand.' The other man did, but 
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I outweighed them too. The first man then said, 'Leave him now, for even if you 

weighed him against his entire nation, he would outweigh them!'" 

This has a fine, strong chain of authorities. 

Ibn IshSq also narrated that Abii Nu'aym, the hi$?, related this story in his 

work al-Dalzcil (The Signs) by way of Wmar b. al-Suhh, known as Aba Nu'aym, 

from Thawr b. Yazid, from Md&til, from Shaddad b. Aws, in a much lengthened 

version. But this Wmar b. Subh should be ignored, for he was a liar who was 

accused of invention. For this reason we will not mention the text of the tradition, 

for it gives no pleasure. 

Ihn I s h ~ q  then said that Aba 'Amr h. Hamdim related to him, quoting 

al-Hasan b. Nafir, quoting 'Amr b. Wthmzn, quoting Baqiyya b. al-Walid, from 

Buhayr b. Sa'id, from Khdid b. Ma'dan, from 'Abd al-Ra!nnzn b. 'Amr 

&Salami, from Wtba b. 'Abd Alliih, as follows. A man asked the Prophet 

(SAAS), "What was it happened to you first, O Messenger of God?" He replied, 

"My wet-nurse was from the Bana Sacd h. Bakr. One time a son of hers and I 
went off with our flock without taking any food with us. So I said, 'Hey brother, 

go hack and get us some food from our mother's home.' So my brother hurried 

away while I stayed with the animals. Then two white birds like eagles came along 

and one said to the other, 'Is that he?' 'Yes,' the other replied. Then they both 

swooped down, took hold of me and laid me out on my back. They then split my 

abdomen, extracted my heart, cut it open, and took out from it two black clots. 

One bird said to his companion, 'Bring me some ice water.' And with it they 

cleaned my insides. The first bud then said, 'Now get some cold water.' With that 

they washed my heart. Then the bird said, 'Bring me al-sakina (quietude).' This 

they sprinMed into my heart. The one said to the other, 'Sew it up.' So he did that 

and then placed on my heart the seal of prophethood. After that one bird said to 

the other, 'Place him in one balance scale and a thousand of his people in the 

other.' And when I looked up, there were the thousand above me, and I was con- 

cerned that some of them might tumble down on to me. Then the bird said, 'If his 

whole nation were balanced against him, he would stdl outweigh them.' Then 

both birds went away, leaving me there. I was tremendously afraid and raced off 

to my foster-mother and told her what had happened. She was afraid I'd lost my 

mind and exclaimed, 'God protect you!' Then she got an ass of hers ready for 

travel and put me on it. She rode behind me and we travelled till we reached my 

mother. She then said, 'Well, I've fulfilled my pact and agreement.' She then 

told my mother what had happened, but it didn't shock her. She said, 'What I 
saw was that a light came from inside me that lit up the castles of Syria.'" 

Ahmad related it from a tradition told by Baqiyya b. al-Walid. 'Abd All& b. 

al-Mubzrak and others similarly told this from Baqiyya b. al-Walid. 

Ibn 'Asakir related it through Abii Dawod al-Taydisi. Ja'far h. 'Abd Alliih b. 
'Uthmzn al-Qurashi related to him that Wmayr b. Wmar b. 'Urwa b. al-Zubayr 
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informed him as follows, "I heard Wrwa b. al-Zubayr relate from Abn Dharr 

al-Ghif~i who said that he asked, '0 Messenger of God, how were you 

informed that you were a prophet and when did you become convinced that you 

were one?' He replied, '0 Abii Dharr, two angels came to me when I was in one 

of the valleys of Mecca. One of them dropped down to the ground, while the 

other remained suspended between heaven and earth. One said to the other, "Is 

that he?" "Yes, it's he." The one said, "Weigh him against another man." He 

did so, and I outweighed him."' 

He then told it till the end, recounting how his chest was opened and sewn up 

and the seal was placed between his shoulders. He then said, "Then finally they 

turned away from me, as if their work was fully done." 

Moreover Ibn 'Asair gave it from Ubayy b. Ka% in similar words, and from 

Shaddad b. Aws in a more simple form than that. 

And it is established in the ~ahih  collection of Muslim through Hammad b. 

Salama, from Thabit, from Anas b. Mdik that the Messenger of God (SAAS) was 

visited by Gabriel, on whom be peace, while he was playing with the other boys. 

Gabriel took him, laid him down, split his heart open, took it out and withdrew a 

black clot from inside it, saying, "That's the devil's lot!" Then he washed it in a 

golden basin with water from (the well called) zamzam. He then mended it and 

put it back in its place. The other boys raced off to his mother - meaning his nurse 

- and told her, "Muhammad has been killed!" When they met him he was very 

pale. Anas stated, "And I used to see the mark of the sewing on his chest." 

Ibn CAs&ir related this through Ibn Wahb, from 'Amr b. al-Haith, from 

'Abd Rabbihi Ibn Sa'id, from Thabit al-Banani, from Anas, to the effect that 

prayer was prescribed in Medina and that two angels came to the Messenger of 

God (SAAS), took him to zamzam, split open his abdomen, took out his insides 

and put them in a basin of gold, washed them in zamzam water then filled his 

insides with wisdom and knowledge. 

And the tradition also comes through Ibn Wahb, from Ya'qnb b. 'Abd 

al-&an al-Zuhri, from his father, from 'Abd al-Rahmm bbAmir b. Wtba b. 

Abn Waqqas, from Anas, who said, "The Messenger of God (SAAS) was visited 

three nights. (A voice) said: 'Take him who is the best of them and their leader.' 

So they took the Messenger of God (SAAS), conducted him to zamzam, opened 

his abdomen, brought a gold bowl, washed out his insides then filled them with 

wisdom and faith." 

This is substantiated by the account of Sulaymm b. al-Muqhira, from 

Thxbit, from Anas. 

In the two sahih collections it is given through Sharik b. Abn Nimr, from 
Anas, and also from al-Zuhri from Anas, from Aba Dharr and Qamda from 

Anas, and from Mdik b. Sa$a'a from the Prophet (SAAS) in the recounting of 

al-Isrz' (the ascension to heaven), as the story of the laying open of his chest (as 
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occurring) on that night, and its being washed with zamzam water. 

There is no denying the probability of that occurring twice, once when he was 

young and once on the night of the ascension in preparation for his going to join 

the heavenly assemblage of angels, and of conferring with and appearing before 

the Lord, the Almighty, Glorious, Blessed, and Exalted one. 

Ibn Ishzq stated, "The Messenger of God (SAAS) used to tell his 

Companions, 'I am the most Arab of you all; I am of Quraysh and was suckled 

by Bano Sa'd b. Bakr."' 

Ibn Ishaq reported, "When HalTma was returning him to his mother after he 

had been weaned, she passed with him by a caravan of Christians. They came up 

to him, turned him around in their hands and said, 'We must take this boy to 

our king; he is a person of great importance.' And Halima managed to evade 

them only after great effort." 
He reported also that when Halima was returning him fearing some harm had 

come to him, as she approached Mecca she lost him and could not find him. So 

she went to his grandfather 'Abd al-Mumlib, and he and a group of men went 

off to search for him. It was Waraqa b. Nawfal and another man of Quraysh who 

found him and brought him to his pandfather. He put him on his shoulders and 

circumambulated (the kacba), praying to God for the boy's protection, and then 

returned him to his mother Amina. 

Al-Umawi related through W&mn b. 'Abd al-Ralymn al-Waqqzsi, a weak 

authority, from al-Zuhri, from Sa'id b. al-Musayyab, the story of the birth of 

the Prophet (SAAS), and of his being suckled by Halima with a course different 

from that of Muhammad b. Ish~q.  He stated that (Abd al-Mutralib ordered his 

son 'Abd All& to take the baby and go around the quarters of the bedouin to 

find a foster-mother for him. He did so and eventually hired Halima to suckle 

him. He recounted that the boy stayed with her for six years, being brought each 

year to visit his grandfather. When the opening of his chest occurred while he 

was with them, she took him back and he lived with his mother until he was 

eight, when she died. Thereupon his grandfather 'Abd al-Mnwib took charge 

of him, but he too died when the Prophet (SAAS) was ten. Then his two uncles, 

his father's two brothers al-Zubayr and Abii Talib, took responsibility for h i .  

In his early teens his uncle al-Zubayr took him to Yemen. His account states that 

on that journey they saw signs (of his prophethood). One of these was that a stal- 

lion camel had made its way some distance along a valley through which the 

party was passing. When the stallion saw the Messenger of God (SAAS), it knelt 

down and rubbed its chest on the ground and so he mounted it. Another sign 

was that they came to a stream in violent flood but God Almighty dried it up so 

that they could cross it. Thereafter his uncle al-Zubayr died; at that time he was 

fourteen and Abn Talib alone took charge of him. 

What is implied here is that the blessedness of the Prophet (SAAS) came 
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down upon Halima al-Sa'diyya and her family, when he was young and then his 

virtues reverted to the people of Hawain when he took them prisoners after 

their battle; that occurred a month following the capture of Mecca. They were 

related to him because of his being suckled among them. He therefore released 

them, taking pity on them, and treating them with kindness, as will be related in 

full in its proper place, if God wills it. 

Concerning the battle with Hawzzin, Muhammad b. Ishaq related from 'Amr 

b. Shu'ayb, from his father, from his grandfather, who said, "We were with the 

Messenger of God (SAAS) at the battle of Hunayn and when he seized their 

properties and took them prisoners, a delegation from Hawein who had 

accepted Islam came to him at al-Ji~rma~~. They said, '0 Messenger of God, we 

are one family and tribe. You know well what misfortune has befallen us. Have 

mercy on us, and may God have mercy on you.' Their spokesman Zuhayr h. 

Surad then arose and said, '0 Messenger of God, those prisoners you have in 

the stockades are your aunts and your nurses who looked after you. If we had 

suckled Ibn Aba Shamar or al-NuCman b. al-Mundhir and then we were to suf- 

fer from them what we have from you, we would have hoped for their help and 

kindness. And yet you are the most honourable of men.' He then recited the 

verses: 

'Have pity on us, 0 Messenger of God, in kindness; for you are the man we plead 
with and implore. 

Have pity on a tribe ruined by fate, their whole divided, their fortune adversely 
changed, 

Which has left us to cry out in sorrow; a people in whose hearts there is gloom and 

tragedy, 
Unless you ward it off with kindnesses you spread forth, 0 most superior of men in 

wisdom when it is tested. 
Have pity on women you once sucked, your mouth filled with their pure milk, 
Have pity on women you once sucked, for then whatever happens will sustain your 

reoutation. 
Do not make us as those who scattered and died; spare us, for we are a tribe of fame. 
We give thanks for kindnesses even if not redeemed, and after this day we will have 

a store (of good will)."' 

This story is also related through Wbayd Allah b. Rum*is al-Kalbi al-Ramli 

from Ziyad b. Tiiriq al-Jasharni, from Aba Sarad Zuhayr h. Jarwal, who was the 

leader of his people. The last-mentioned stated, "When the Messenger of God 

(SAAS) took us prisoners at the battle of Hunayn he was separating the men 

from the women. So I jumped up, stood before him and spoke some verses to 

him, reminding him of the time when he was a boy and grew up among Hawzzin 

who suckled him: 

63. A place between Mecca and al-Tz'if. 
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'Have mercy on us, Messenger of God, in gentleness, for you are the man we hope 
for and await. 

Have mercy on a people ruined by fate, their whole divided, their fortune adversely 
changed, 

The fighting left us a war-cry only of sadness; a people in whose hearts there is 
gloom and tragedy. 

Unless you ward it off with kindness you spread forth, 0 most superior of men in 
wisdom when he is tested 

Have pity on women you used ta suck, your mouth Bled with their pure milk; 
When you were a small child you used to suck them and then whatever happens 

will sustain your reputation. 
Do not make us as those who scattered and died; spare us for we are a tribe of fame. 
We give thanks for kindness, even if disavowed, for after this day we will have store 

(of goodwill); 
Dress in forgiveness those you used to suck, your mothers; for acts of forgiveness 

become widely known. 
We hope for forgiveness from you; dress these people in it, if forgive you will, and 

then be triumphant. 
So forgive and may God forgive you from whatever you fear on Judgement Day 

when victory shall be given you.' 

"The Messenger of God (SAAS) then said, 'Whatever prizes were due myself 

or the family of 'Abd al-Mutfalib, that goes to God and to you all.' Al-U~JCZP~ 
then said, 'And what was to be for us we give to God and to his Messenger 

(SAAS)."' 

It will be later told how he set them free; they were 6,000, men and women 

comhmed. He  gave them many camels and people. So that Aba al-Husayn b. 

Faris said, "The value of what he gave them that day totalled 500,000 dirhams." 

All this then came from his early blessings on earth: what blessings, then, will 

he bestow on those who follow him in the next world! 

After recounting the return of the Prophet (SAAS) to his mother Amina follow- 

ing his suckling by Halima, Ibn Ishzq told how the Messenger of God (SAAS) 

stayed with his mother Amina, daughter of Wahb, and his grandfather 'Abd 

al-Muttalib in the care and trust of God. And God nurtured h i  like a fine plant 

for the honour He  intended for hi. When he reached the age of six his mother 

Amina daughter of Wahb died. 

Ibn Ishzq stated, "CAbd Allzh b. Aba Bakr b. Mulpmmad b. 'Amr b. Hazam 
related to me that Amina, the mother of the Messenger of God (SAAS), died 

64. AL-=mar is a term denoting the Muslims of Medina who granted the Prophet refuge follow- 
ing his migration from Mecca. 
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when he was six at al-Abwx', a place between Mecca and Medina. She had taken 

him to visit his uncles of the tribe of 'Adi b. al-Najjar and died when she was 

returning with h i  to Mecca." 

Al-Waqidi related, with chains of authorities, that the Prophet (SAPLS) was 
taken by his mother to Medina, in the company of Umm Ayman, when he was 

six years old and that she visited his uncles. 

Umm Ayman said, "One day two Jews of Medina came to me and said, 'Bring 

out &mad for us to see.' They then looked at him and turned him around in 

their hands. Then one of them said to the other, 'This is the Prophet of this 

nation. And this shall be the abode of his refuge, where very many will be taken 

prisoner and many will he kied.' 

"When his mother heard this she was afraid and left. And it was at al-Abw2 

that she died, on her way home." 
The Im%n Ahmad said that Hnsayn b. Muhammad related to us, quoting 

Ayyiih h. Jabir, from Simk, from al-@sim h. 'Ahd al-Ralynm, from Ibn 

Burayda, from his father (Burayda) who said, "We left along with the Messenger 

of God (SAAS) and travelled until we reached Waddm. Then he told us to wait 

there until he returned. He went off and later returned looking grave. Then he 

said, 'I went to the grave of Muhammad's mother and asked my Lord for inter- 

cession for her. But He would not allow me that. I had forbidden you from 

visiting graves; do visit them. Similarly I had forbidden you from eating the flesh 

of sacrificed animals after three days had passed; do eat and take what you want. 

I had forbidden you from drinking from these vessels; do drink as you will."' 

Al-Bayhaqi related this tradition through Sufym al-Thawri, from 'Alqama b. 
Yazid, from Sulaymm h. Burayda from his father as follows: 'LThe Prophet 

(SAAS) went over to the site of a grave and the other men sat down around him. 

He began to move his head as though addressing someone, and then he wept. 

Wmar went over to him and asked, 'What is making you weep, 0 Messenger of 

God?' He  replied, 'This is the grave of Amina daughter of Wahb. I asked my 

Lord for permission to visit her grave and he gave permission. I also asked for 

forgiveness for her, but this He refused me. Sympathy for her overwhelmed me 

and so I wept.' And I never saw an occasion of greater weeping than that." 

He was corroborated by Muhaib b. Ditha, from (Ibn) Burayda, from his 

father. 

Moreover al-Bayhaqi related from al-Hakim, from al-Asamm, from B& b.. 

Nasr, from 'Abd Allah h. Wahb that Ibn Jurayj related to us, from Ayyiib b. 

Hwi', from Masriiq h. al-Ajda: from 'Abd Allah h. Mas'iid as follows, "The 

Messenger of God (SAAS) went off to look at graves and we went with h i .  He 

told us to sit down and we did. Then he walked on till he stopped at one grave. 

He spoke to it at length and then there arose a lamentation and weeping from the 

Messenger of God (SAAS). And we all wept at his crying so. 
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"Then the Messenger of God (SAAS) came over to us and was met by Wmar 
b. al-Khanab who said, '0 Messenger of God, what made you weep? It made us 

weep and scared us.' 

"Then he came and sat down with us and asked, 'My weeping scared you, did 

it?' 'Indeed yes,' we replied. He explained, 'The grave you saw me addressing 
was that of kmina, daughter of Wahb. I asked my Lord's pennission to visit it 

and he allowed me. Then I asked His permission to seek forgiveness for her, but 

this He did not pennit me. Then there were revealed to me the verses: 

"It is not for the Prophet and for those who believe to ask forgiveness for idolaters, 
even if related to them, once it has become clear to them that those are going to hell. 
Abraham's seeking pardon for his father resulted only from a promise he had made 
him; and when it became clear to Abraham that he (his father) was an enemy of God, 
he (Ahraham) disowned him. Ahraham was certainly soft of heart, long-suffering" 
(sarat al-Tawbq IX, v.113, 114). And I was affected by the emotion a son feels for his 
mother; that it was made me weep."' 

A unique tradition, one they (the major scholars of the traditions) did not 
propagate. 

Muslim related from Abii Bakr b. Aba Shayba, from Muhammad b. CUbayd, 
from Yazid b. Kaysm, from Abii Heim, from Abii Hurayra as follows: "The 
Prophet (SAAS) visited his mother's grave; he wept and this made those with 
him weep too. Then he said, 'I asked my Lord's permission to visit my mother's 
grave and He allowed me. I also asked his permission to seek forgiveness for her, 
hut he did not permit me. So do visit graves; they will remind you of death.'" 

Muslim related, from Abii Bakr h. Abii Shayba, from 'Affan, from Hammad 
b. Sdama, from Thabit, from Anas, that a man asked, "0 Messenger of God, 
where is my father?" He replied, "In hell-fire." Then when the man turned 
away, he called out to h i :  "My father and yours are both in hell." 

Al-Bayhaqi related from a tradition of Abii Nu'aym al-Fadl b. Dukayn, from 
Ihrzhim b. Saw, from d-Zuhri, from 'Amir b. Saw, from his father as follows, 
"A bedouin came to the Prophet (SAAS) and said, 'My father used to give to 
charity, and so on and so forth. So where is he now?' He replied, 'In hell-lire.' 

"The bedouin appeared angered at that and asked, 'Well, Messenger of God, 
and where's your father?' He replied, 'Whenever you pass by the grave of an 
unbeliever, warn hi of hell-fire.' 

"Thereafter the bedouin accepted Islam and said, 'The Messenger of God 
(SAAS) put a heavy burden on me; when I pass the grave of an unbeliever, I 
never fail to warn him of hell-lire!'" 

A unique tradition, and one they (the major scholars of the traditions) did not 
propagate. 

The Imam A b a d  said, "Abii 'Abd al-Wman related to us, as did Sacid - he 
being Ibn Abii Ayyiib - as did Rabi'a b. Sayf d-Ma-i, from Abii 'Abd 
d - R a b z n  d-Hubli, from CAbd All* b. CAmr as follows, "While we were walk- 
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ing with the Messenger of God (SAAS) he noticed a woman he did not think he 
recognized. When half-way across the street he stopped until she reached him. 
Surprisingly, it was Fayima, the daughter of the Messenger of God (SAAS). He 
said, 'FZtirna what brings you out of your house?' She replied, 'I came to visit 
the family in this house, expressing my condolences to them for their dead.' He 
commented, 'Perhaps you went as far a s  al-kudz (the grave) with them.' She 
replied, 'God forbid that I would have gone to that with them, having heard 
what yon have said about that.' He went on, 'Well, if you had gone that far with 
them you would not see paradise until your father's grandfather sees paradise! '" 

A h a d  also related this, as did Abn Dawnd, al-Nasa'i, and al-Bayhaqi from a 

hadith of Rabi'a b. Sayf b. Mmi' al-Masfiri al-Sanami al-Iskandari. Al-Bukh~ri 

said the tradition has faults. Al-Nasz'i said there was nothing wrong with it. 

Once he said "It is trustworthy." But in another account that it was "weak". Ibn 

Habhan made mention of it in al-Thzq~t and said, "He made a lot of errors." Al- 
Di%rqumi stated that it was "sound". Ibn Ynnus stated in the Tzrikh Mzjr 

(History ofEgypt) that "there are faults in his narration." He died in approxi- 

mately 120 AH. 

And what is meant by al-kudii is the "grave". And it is also said to mean 

"lamentation". 

What the tradition means is that 'Abd al-Mucplih died while still being a 

member of pre-Islamic society; this contrasts with the views of some of the Shi'a 

about him and Abii Talib. This will be dealt with in the material on the death of 

Abn Talib. 

Al-Bayhaqi stated, after relating these traditions in his work Dalii'rl 

al-Nubizwwa (Szgns of the Prophethood), "And how would the father and grand- 

father of the Prophet (SAAS) not be in such circumstances regarding the 

hereafter when they used to worship idols until they died, and they did not fol- 

low the religion of Jesus son of Mary upon whom be peace? Yet their having 

been unbelievers did not impair the lineage of the Prophet (SAAS), because 

marriages between unbelievers were valid. Did not many men adopt Islam, 

along with their wives, hut not have either to renew their marriage contracts or 

to separate from their wives, since these would similarly be allowed under Islam? 

And to God goes all success." Thus ended his comments. 

My own comment is, that the relating by the Prophet (SAAS) that his own 

parents and his grandfather 'Abd al-Munalib were in hell does not contradict 

the tradition related from him via various authorities that those who lived during 

the interregnum between the emergence of two prophets, children, the insane, 

and the deaf would all be put to the test in the assemblies on Judgement Day. 

This we laid out with chapter and verse in our Qur'm exegesis dealing with the 

Almighty's words: "and We have never punished before sending a prophet" 

(snrat al-Isrz', XVII, v.15). There will be some among these groups who will 
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respond and others who will not. Those people, then, will be among those who 

will not respond; there is no inconsistency here, grace and praise be to God. 

As for the tradition related by al-Suhayli about which it was mentioned that 

there are persons in its lineage who are unknown, traced back to the son of Abii 

al-Zinad, from Wrwa from 'A'isha, God bless her, that the Messenger of God 

(SAAS) asked his Lord to bring his parents back to life and that God did so and 

that they expressed faith in him; this is a highly unreliable tradition. Even 

though all this would be possible in terms of the power of God Almighty. 

However, what is well established in the ~ahih  collections does contradict this 

tradition. And God knows best. 

DIVISION 

Ibn Ishaq stated, "When the Messenger of God (SAAS) lived with his grand- 

father 'Abd al-Muttalib b. Hashim - that is, after the death of his mother 

Amina daughter of Wahb - a spread would be set out for 'Abd al-Mu~alih in 

the shade of the Kacba. His sons would seat themselves around his spread until 

he would come to it. But none of his sons would actually sit upon it, out of 

respect for him. The Messenger of God (SAAS), when a young boy, would 

come along and sit down on it. Then his uncles would take him to remove him 

from it, but 'Abd al-Mncralih would say, if he saw them doing that, 'Leave my 

son (sic) alone; he has great things ahead of him.' Then he would sit down with 

him on his spread, rub his hack, and it would please him to watch what he 

would do." 

Al-Waqidi said that Muhammad b. 'Abd All& related to him, from al-Zuhri, 

as did 'Ahd Allah h. Jacfar kom 'Abd al-WGd b. Hamza b. 'Abd All&, and 

Hashim b. CAsim al-Aslami from al-Mundhir h. Jahm, and Macmar from Ibn 

Aha Najih from Mujahid and 'Abd al-Rahan h. 'Abd al-'Aziz from Aba 

al-Huwayrith, and Ibn Aba Sabra from Sulayman b. S*im, from N&, from 

Ibn Jubayr, the narration of some interfering with that of others, as follows: 

"The Messenger of God (SAAS) used to live with his mother Amina daughter 

of Wahh and when she died his grandfather 'Abd al-Munalib took him to 

himself, treating him with a closeness and kindness he had not shown to his own 

son. He  would allow and encourage him to come close to him, and the boy 

would go in to him when he was alone or asleep. He would sit down on his 

spread, and 'Abd al-Mugalib would say when he saw him do this, "Leave my 

son alone; he will establish a kingdom.'" 

A group of men from Banii Mudlij said to 'Abd al-Munalib, "Take good care 

of him; for we have never seen anyone with so noble a lineage as his." So 'Abd 

al-Mn&dih said to Aba Talib: "Listen to what these men are saying." And Abii 
T a i b  did take care of him. 
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'Ahd al-Mugalih said to Umm Ayman - who had suckled him - "0 Baraka, 

do not neglect my son. I found him with some boys close to the lote-tree; and 

the People of the Book (i.e. Christians and Jews) claim that my boy will he the 

Prophet of this nation." 

'Ahd al-Mugalib used never to eat without saying, "Bring my son." And he 

would he brought to him. 

And when death approached 'Ahd al-Mu~alih he charged Abii Tdih with the 

care and safe-keeping of the Messenger of God (SAAS). 

Then 'Abd al-Mutwlib died and was buried at al-Hajiin. 

lhn Ishaq stated, "And when the Messenger of God (SAAS) was eight, his 

grandfather 'Ahd d-Muffalih died." He also stated that 'Ahd al-Mutdib had 

summoned his daughters and told them that they should compose elegies for 

him; these daughters were called Ama, Umayma, Barra, Safiyya, 'Atika, and 

Umm Hakim al-Bayda'. 

Ibn Ishaq mentioned their poems and what they said in mourning their 

father, all while he listened, before he in fact died. Their words of mourning 

were extremely eloquent. He described that in great detail. 

Ibn Hishzm said, "I never met any scholar of poetry who knew these verses." 

Ibn Ishsq stated, "And when 'Abd al-Munalib b. H%hii died, control over 

providing water for the pilgrims and over zarnzarn went after him to d-'Abhas 

who was the youngest of his brothers. 
This control remained his until the coming of Islam, after which the 

Messenger of God (SAAS) confirmed it for alLCAbbas. 
The Messenger of God (SAAS) was with his uncle Ahii Tzlih after having 

been with his grandfather 'Ahd al-Mnttalih. This was because the latter had 

placed him in trust of his uncle and because Aba Talih was the full brother of 

his father 'Abd Allah, the mother of both having been Fatima daughter of 'Amr 

h. 'k'idh h. Clmrzn b. Makhziim." 

Ibn Ishaq went on: "Abii Talih was the one who took charge of the Messenger 

of God (SAAS); he cared for him completely." 

Al-Waqidi stated that Macmar told him, from Ibn Najih, from Mujshid; and 

that Ma$dh b. Muhammad al-Ansm related to him from 'A@', from Ihn 

'Abbas, as did Muhammad h. Sdih and 'Ahd Allah h. Ja'far, as did Ihr&im h. 

Ismacil h. Abn Hahiha, the account of each of these corresponding with one 

another, as follows: "When 'Abd al-Mutr;llih died Aha Talib took the 

Messenger of God (SAAS) to live with him. 

"Aba Talih was not wealthy; he loved the boy very much, more so than his 

children. The boy slept always by his side and went wherever he did. 

"Abn Talih had very great and unusual depth of affection for him. He would 

give the boy's food special attention. And if his own children ever ate, alone or as 
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a group, without the boy's presence, they would remain unsatisfied, whereas 

when the Prophet would eat with them they would be well satisfied. When 

serving his family a daytime meal he would tell them to wait till the boy's arrival. 

When the Messenger of God would arrive and eat with them, they would get 

satisfied, and part of the food would remain uneaten. But if he did not eat with 

them they would remain unsatisfied. Abii TSib would say, 'You are clearly 

blessed.' 
"In the morning the other boys would arise bleary-eyed and dishevelled while 

the Messenger of God (SAAS) would get up bright-eyed and with his hair in 

place." 

Al-Hasan b. 'Arafa stated that 'Ali b. Thabit related to him from Talha b. 

(Amr that the latter heard 'Ap' b. Abii RabbSh report having heard Ibn (Abbzs 

say, "Abii Tdib's family would get up in the morning with bleary, dirty eyes, 

while the Messenger of God (SAAS) would get up bright-eyed and with his hair 

neatly groomed." 

Early each morning Abii T a b  would bring to the boys their food platter and 

they would all sit down and snatch at it. The Messenger of God (SAAS), 

however, would keep his hand away and not grab at the food along with them. 

When his uncle saw this he set food aside for him alone. 

Ihn Ishaq said, "Y&'ya b. 'Abd All& b. al-Zubayr related to me that his 

father told h i  that there was a certain man of Lihb who could predict the 

future. Whenever he came to Mecca the men of Quraysh would take their boys 

to him to see and predict their futures." 

He went on, "So Abij Talib brought the Messenger of God (SAAS) to him 

when he was still a boy, along with some others. The fortune-teller looked at the 

Messenger of God, but then something engaged his attention. When finished 

with that, he said, 'Bring that boy over to me!' When Abii Td ib  saw how 

interested the man was in him, he took him away. Then the man exclaimed, 

'Woe on you! Bring back to me that boy I saw earlier; by God, he has a big 

future ahead of h i !  ' 
"But Abii Tdib humed away with him." 

Section: The journey of the Prophet (+WAS) with his uncle Abn Tzlib away to 

Syria and on what transpired with the monk Bahirz. 

Ibn IshZq stated that thereafter Aha Talib left with a trading caravan for Syria. 

As he was preparing to depart and assembling the goods, the Messenger of God 
(SAAS) began to miss him badly, or so they claim. 

So Aba Tnlib took pity on him and said words to the effect that, "By God, 1'11 

take him away with me and never he parted from h i ,  just as he will not be 
parted from me! " 
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He did leave with him. Eventually the caravan made a halt at BusrZ in Syria, 

where there was a monk named Bahira living in a cell. He was very learned in 
Christianity; the cell he lived in had always been occupied by some monk who 

would acquire their Christian learning from a book, as they claim, which they 

had passed down in inheritance from one elder to the next. 

They stopped that year near Balgra, as they had often done previously without 

his paying them attention. When they halted, then, near his cell, this time he 

made a lot of food for them. This, they claim, was because of a vision he had 

seen while he was in his celi; he had seen the Messenger of God (SAAS) 

approaching in the caravan, with a cloud casting its shade only on him. When 

they had arrived they had dismounted in the shade of a tree near the monk. 

When he looked up at the cloud he saw it was shading the tree, the branches of 

which were extending out over the Messenger of God (SAAS) so that he was 

shaded beneath them. 

When Bahira saw this he came down from his cell and, having ordered food 

which was then prepared, he sent word over to the travellers saying, "0 
Quraysh, I have prepared food for you and would like you all to come over, great 

and small, and freemen or slaves." 

One Quraysh man commented to him, "By God, B&ir%, you've put yourself 

to much trouble today! You've never done this for us, even though we've passed 

by you here often before. Why today?" 

B&ira replied, "You are right; before it was as you say. But you are my 

guests, and I wanted to honour you and so have prepared you some food. I want 

all of you to eat of it." 

So they gathered around him. But the Messenger of God (SAAS), because of 

his youth, was left behind with the baggage, beneath the tree. 

When Ba)?ira saw them he did not see the quality he had seen and known to 

be the boy's. So he said, "0 Quraysh let not any one of you be left out of my 
feast." 

They replied, "0 Balgra, the only one left out who ought to have come to you is 

a boy; he is the youngest of our party and he remained behind with the baggage." 
B&ira insisted. "Do not do this; call him over and let him attend this feast along 

with you." 

One of the Quraysh party exclaimed, "By al-Lat and al-Wzza it really is a 

shame on us that Muhammad son of 'Abd Allah son of (Abd al-Mutplib be kept 
back from eating the food among us." 

Then he went over to the boy, brought him back, and sat him down among 
the rest. 

When Bahira saw him he began to scrutinize him very intently, looking at 

various parts of his body and finding certain qualities in him. Finally, when all 
had hished dining and had dispersed, B a r %  went up to the boy and said, 
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"Boy, by al-Lat and al-'Uzzira I charge you to answer what I will ask you." Bahira 

only used these words because he had heard the boy's people swearing by these 

two gods. 

They claim that the Messenger of God (SAAS) told him: "Don't ask me 

anything by al-Lzt and al-Wzza; for, by God, I hate nothing more than them." 

So B*ira said, "By God, would you tell me about what I ask you?" So the boy 

told h i  to ask whatever he liked. 

The monk then asked h i  various questions about his sleep, habits, circum- 

stances, and so on; and the Messenger of God (SAAS) responded. And what 

B&ira heard matched the description he expected. 

Then he looked at the boy's back and saw the seal of prophethood between his 

shoulders, in the very place according to the description he had. 

Having concluded this, he went over to the boy's uncle Abn Talib and asked, 

"What relation is he to you?" "He is my son," he replied. 

B&im objected, "He's not your son. This boy can't have a living father." 

"Well," Abii Tdib replied, "he's actually my nephew." 

"And what happened to his father?" the monk asked. 

"He died while the boy's mother was still pregnant with him." 

"Now you're telling the truth," the monk went on. "Take your brother's son 

back to his own country and guard him from the Jews. For, by God, if they see 

him and know what I know, they will do him evil. This nephew of yours has a 

great future before him; take him back soon to his own country." 

So his uncle Abti Talib left with him for Mecca quickly, as soon as he had 

finished his business in Syria. 

Ibn Ishzq stated, "They claim, according to what people said, that Zurayr, 

Tamm-, and Daris - all believers in the Scriptures - had also seen what 

Bahirira noticed in the Messenger of God (SAAS) on that nip with his uncle Aha 

Tiralib. They tried to get him, but Bahira kept them away from him, making 

reference to God and to the description of h i  and mention of him they would 

find in the Holy Scripture, as well as the statement that they would not succeed 

in getting him. They recognized the reference he was making to them, and since 

they believed what he said they let the boy alone and went away." 

Ynnus b. Bukayr recalled, on the authority of Ibn Ishzq, that Abti Tdib spoke 

three odes on this subject. 

This is bow Ihn Ishzq related this sequence of events, but he gave no chain of 

authorities for it. A similar account also came down by way of a musnad mar@'.6s 

The hzfi? Abn Bakr al-Khara'iti stated that (Abbas b. Muhammad al-Dori 

related to him, as did Qarad Abn Nnh, as did Ynnus, from Ihn Ishaq, from Abn 

65. The term denotes a tradition attributed to the Prophet that has a complete line of 

transmission. 
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Bakr h. Aba Masa, from his father, as follows: "Abii Tdib went off to Syria 

along with the Messenger of God (SAAS) and a number of Quraysh elders. 

When they reached a point overlooking the monk - meaning B&ira - they went 

down and untied their baggage. The monk then came out to them, whereas 

previously when they had passed by he had not come out or even turned towards 

them." 

He went on, "He came down, then, as they were untying their baggage, and 

walked among them until he came and took the Prophet (SAAS) by the hand 

and said, 'This is the Lord of all mankind!'" 

In the account of al-Bayhaqi the phrase he used was longer, saying also, "This 

is the Messenger of the Lord of the worlds; God sent him as a mercy to all 
mankind." 

Some of the Quraysh elders then asked him, "What is it you know?" He 

replied, "When you looked down from the mountain road every single tree and 

every rock bent down in worship. And they would only prostrate themselves 

before a prophet. And I know hi by the mark of prophethood below the cartilage 

of his shoulder blades." 

He then went hack and prepared food for them. When he brought it, the boy 

was tending to the camels. The monk told them to send for him. As he 

approached a cloud was shading him, and as the boy came near the others the 

monk exclaimed, "See; there is a cloud above hi!" When the boy arrived he 

found that the others had preceded hi to the shade of the tree, but when he sat 

down the shade moved out over hi. The monk commented, "Just look how the 

tree's shade moved over him!" 

While B+ra was standing there urging them not to take him into Byzantine 

territory, saying that when they saw him the Romans would recognize hi by 

his description and would kill him, he turned around and, to his surprise, saw 

seven Romans who had arrived. He greeted them and asked why they had come. 

They replied, "We have information that there's this prophet who will come 

forth this month and so we have been sending men along each route; news we 

had of him brought us along this route of yours." "Do you", BaMra asked, "have 

anyone superior to you coming along behind you?" They replied, "No; it's just 

the information we had about him brought us along this road of yours." Ba@r% 

then asked them, "Have you ever known any matter God wished to bring about 

that anyone was able to reverse?" They said they had not, and then they pledged 

him allegiance and stayed with him there at B&ira's place. 

The account goes on, reporting that the monk then asked, "I abjure you by 

God to tell me, which of you is his guardian?" "Aba Talib," they replied. 

Bahira kept on admonishing him (Aba Tdib) until he took the boy hack (to 

Mecca); Abii Bakr sent Bid along with him and the monk provisioned him with 
cake and oil. 
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Thus al-Tirmidhi told it, from Aba al-<Ahhas al-Fad1 b. Sahl al-Acraj, from 

Qarad Aba Niih. Al-H&h, al-Bayhaqi, and Ibn 'As&ir derive it through Abn 
alLcAbbas Muhammad b. Yacqah al-Asamm from 'Abhas b. Muhammad 

al-Diiri. 

And thus too did more than one ha& relate it from an account of Abii Ntih 
'Abd al-Rahman b. Ghazwan al-Khuzaci, their mawla, their freed slave. He was 

known as al-Dabhi, and also as Qarad; he lived in Baghdad and was one of those 

"trustworthy sources" vouched for by al-Bukhari. A number of legal scholars 

and hufaz declare him trustworthy, and I never knew anyone who impugned 

him. Nevertheless, there are unique aspects to this account of his. 

Al-Tirmidhi stated: "The tradition is good, though unusual. We know of it 

only from this account." 

'Abbas al-Diifi said, "There is no one in the world who relates it apart from 

Qarad Abii Niih; Ahmad b. Hanbal, God have mercy on him, heard this from 

him, and Yahya b. Mucin similarly for its unique and unusual quality." 

Al-Bayhaqi and Ihn 'Asakir related it. 

My comment is that one strange aspect to the tradition is its being attributed 

hack to the Companions, whereas Abii Masa al-'Ashcari only came forward (into 

Islam) in the year of the battle of Khaybar, in the seventh year of the hyra. This 

view does not reflect Ibn Ishaq's statement that includes h i  amongst those who 

emigrated to Abyssinia from Mecca. 

By all estimations the story was attributed (back to the Prophet); the incident 

occurred, as some sources maintain, when the Messenger of God (SAAS) was 12 

years old. Perhaps Abti Miisa received it from the Prophet (SAAS), in which 

case it would he very accurate. Or he could have received it from some of the 

major Companions, God be pleased with them. Alternatively the incident might 

have been well known and often mentioned and the narrator took it from 

knowledge widely current. 

The second strange aspect is that the cloud was not referred to in any account 

more reliable than this one. The third problem relates to the words: "Ahn Bakr 

sent Bil2 along with him." If the age of the Prophet (SAAS) at that time was 

twelve, then Abii Bakr would have been nine or ten. Bild's age would have been 

less than that. And where was Aba Bakr at that time? And where was Bilal? Both 

(being there) would be strange, certainly, unless it he said that this occurred 

when the Messenger of God (SAAS) was full grown. This would mean that the 

trip took place later than it is supposed, or that the statement that he was twelve 

at the time is inaccurate; al-IViiqidi related the incident contingent upon that. 

Yet al-Suhayli stated on the authority of certain sources, that the age of the 

prophet (SAAS) at the time was nine. So God knows best. 

Al-Waqidi stated that Muhammad b. Salih related to him, as did 'Abd Allah 

b. Jacfar and Ibrahim b. lsmacil b. Abo Habiba, from Dawiid b. al-Husayn, as 
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follows: "When the Messenger of God (SAAS) reached the age of twelve, his 

uncle Abii T a b  took him along to Syria in the caravan he was accompanying to 

engage in business there. They made a halt with the monk Bahir2, who made 

some statements in confidence to Abii Talib. B&ra told him to look after the 

boy and Abii Tdib sent him back to Mecca. The Messenger of God lived as a 

youth with Abii Tdib, while God protected him and preserved him from the 

evils of thelzhrlryya period for the honour He wished for hi." 
When he grew up he was consequently the most honourable man of his people, 

the best in character, the most noble in his relationships, the best neighbour, the 

most prudent, trustworthy and truthful, and the man most removed from 

immorality or harmfulness. He was never seen to do anyone harm or to quarrel 

with anyone, so that his people named him al-Amin, "the trustworthy one" 

because of all the fine qualities God had joined together in him. 

Abii Talib protected and cared for him, aided and assisted him until his 

death. 

Muhammad b. Sacd stated, "Kh&d b. Ma'dim told us, Muctamir b. Sulaymm 

related to us, that he heard his father relate from Abii Mijlii that 'Abd 

al-Munalib or Abii TaIib - Khalid was unsure which one - said, that when 'Abd 

AU2h died he was sorry for Muhammad and never went away on any trip with- 

out taking him with him. And when he was on the way to Syria and stopped to 

set up camp, a monk came to h i  there and said, 'You have a man of goodness 

among you.' Then he said, 'Where is the father of this boy?' The reply was 

given, 'I am his guardian' (or it was said, 'he is his guardian'). The monk 

commented: 'Take care of this boy; do not take him to Syria. The Jews are 

jealous, and I fear for him from them.' He was told, 'It is not you who are saying 

that but God himself.' So he did take him back, and said, '0 God, I place 

Muhammad in your care!' Then he died." 

The  Story of Bahira. 

Al-Suhayli related, quoting the biographical writings of al-Zuhri, that B&irii 

was a Jewish high priest. 

My comment is, that it appears from the course of the story that he was a 

Christian monk. But God knows best. 
From al-Masciidi comes the information that he was a man of the 'Abd 

al-Qays tribe, and that his name was Jirjis. 

In the work al-Maczn~(Knomledge) of ibn Qutayba it states, "A voice was 

heard in the jzhiliyya period, shortly before Islam, calling out the words, '0 yea, 

the finest of men on earth are three: B&ira, Ri'ab b. al-Ban%' al-Shanni, and the 

third is still awaited." The third and one awaited was the Messenger of God 

(Sfis). 
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Ibn Qutayha stated, "Al-tish is always seen at the graves of Ri%b al-Shanni 

and of his son who came after him." This word, a[-tish, means light rain. 

Section: On the early upbringing and raising of the Messenger of God ( W S )  and 

how God caredfor him andprotected him; how he had been an orphan and Godgave 

him a home and destitute and God enriched him. 

Muhammad b. Ishaq stated, "And so the Messenger of God (SAAS) became a 

youth under the care and protection of God who saved him from the evils of 

the j ~ h i l i y y a  because of the honour and mission He wished for him. When he 

grew up he was the finest man among his people, the best of them in character 

and repute, the best of neighhours, the most prudent, the most honest in 

speech and most trustworthy, and the one most removed from immorality 

and those characteristics that corrupt men, which he avoided because of his 

nobility." 

Consequently the name by which he was known among Quraysh was none 

other than al-Amin, "the trustworthy", because of the line qualities God had 

joined in him. 

The Messenger of God (SAAS), as I was told, used to relate about those 

(pre-Islamic) practices, matters from which God had protected h i  in his youth 

and time of ignorance. He said, "Once I happened to be amongst some Quraysh 

boys carrying some stones for those games boys play. Each of us was exposed, 

having taken up his shirt and fastened it around his neck to carry stones in. I was 

running along with them in this way and having fallen behind I suddenly 

received a very painful slap from someone who spoke the words, 'Put your shirt 

on properly!' So I took it and put it hack on properly and began carrying the 

stones around my neck with my shirt on, alone among my friends." 

This anecdote is similar to the one in the ~ahih  collection relating to the huildimg 

of the kacba, when he and his uncle al-cAhbas were hauling (stones). If not the 

same, it certainly precedes that and is seemingly preparing for it. But God 

knows best. 

'Ahd al -Raz~q said that Ibn Jurayj informed him, quoting 'Amr b. Diar, 
that he heard Jabir h. 'Ahd Allah say, "When the kacba was being built, the 

Messenger of God (SAAS) went off to transport stones. Al-'Abhas said to the 

Messenger of God (SAAS), 'Put your shirt over your shoulder for the stones.' 

He did so, hut fell to the ground and his eyes were drawn up to heaven. Then he 

got up and said, 'It was my shirt.' So it was put back on him properly." 

The two traditionalists brought this hadith out in the two jahih collections, 

from an account of CAbd al-Razzaq. They also extrapolated it from an account of 

Rawh b. 'Ubada from Zakariyya' h. Ahii Ishaq, from CAmr h. Din% from Jahir to 

the same effect. 
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Al-Bayhaqi said that the hafiz Aha 'Abd All* and Aha Sacid b. Aba 'Amr 
informed him that Aha al-'Abbas Muhammad h. Ya'qfib told them that 

Muhammad h. Ishaq al-Saghani related to him, quoting Muhammad b. Bukayr 
al-Hadrami, quoting 'Abd al-Raban h. 'Abd Allah al-Dashtaki, quoting 'Amr 
b. Abo Qays, from Simak, from 'Ikrima, who said that Ibn 'Ahbns related to 

him from his father that he would carry stones to the ka'ba when Quraysh was 
building it. Quraysh divided up into two groups, with the men transporting the 
stones and the women the mortar mix. 

He went on: "I was with my nephew, carrying the rocks, wearing our shirts 

around our necks; when we came up to other people we covered up. While I was 
walking along with Muhammad in front of me, he fell down and stretched out 
flat on his face. I hurried along, threw down my rocks, meanwhile he was looking 
up to heaven. 'What's wrong?' I asked. He got up and took his shirt, saying, 'I 
was forbidden from walking uncovered."' Ibn 'AhbS went on, "I hid this from 
the others for fear they would say (he) was mad." 

Al-Bayhaqi related from a tradition of Yiinus h. Bukayr, from Muhammad b. 
Ishaq, that Muhammad b. 'Abd All* b. Qays b. Makhrama related to him, from 

al-Hasan h. Muhammad h. CAli h. Aho Talih, from his father and from his 
grandfather, 'Ali b. Aba Tdib, who said that he heard the Messenger of God 
(SAAS) say, "I wasn't interested in performing those things with women that 
people during thejahrliyya used to do; except, that is, on two nights on which 
God, Almighty and Glorious is He, restrained me. 

"One evening I and a young man of Mecca were watching some sheep helong- 
ing to some people there. I said to him, 'Would you keep an eye on my sheep so I 
can go into Mecca and spend an evening there like other lads?' 'Sure,' he 
replied. So I went into town and stopped at the first house where I heard the 

music of tambourines and flutes. I asked what was going on and was told that a 
man and woman had married. So I sat down to watch. But God struck my ears 
and, I swear, next thing I knew I was being awakened by the sun's touch. I went 
back to my friend, who asked what I had done. I replied, 'I didn't do a thing.' 

Then I told him what I had seen. 
"Then one other night I asked h i  to watch my sheep so I could go to a party. 

He agreed, so I went off to Mecca and heard the same as I had the previous occa- 
sion. Again I was told that there was a marriage and so sat down to watch. But 

God again struck my ears and, I swear, I was later awakened by the sun's touch. 
"When I returned to my friend he asked what I had done. 'Not a thing,' I 

replied, and then I told him what had happened. And, by God, I never tried or 
returned to anything like that thereafter right up to when Almighty and 

Glorious God honoured me with His prophethood." 
This is a very strange tradition. I t  could be about 'Ali himself, with the final 

words "up to when Almighty and Glorious God honoured me with his prophet- 
hood" having been added. But God knows best. 
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This scholar Ihn Ishiiq is mentioned by Ihn Hibban as being a very reliable 

source. Some authorities claim hi to be an author of a ~ a h i h  collection of tradi- 

tions. In his supplementary notes, this sheikh of ours commented on this, "I 
don't fully stand behind this." But God knows best. 

The ha& al-Bayhaqi said that the ,hajg 'Abd All& related to him, quoting 

Aba al-'Abh~ Muhammad h. Ya'qiih, quoting al-Hasan b. 'Ali h. 'Affan 

al-'Amiri, quoting Abii Usama, quoting Muhammad h. 'Amr, from Abn Salama 

and Y*ya b. 'Abd R a b m  b. Hqih, from Usama b. Zayd, from Zayd b. 

Haitha, who said, "There was a brass idol called 'Isaf and Nz'ila which the 

polytheists would touch as they performed their circumambulation. The 
Messenger of God (SAAS) said 'Don't touch it.'" 

Zayd continued, "Well, as we went round (again) I told myself I would touch 

it to see what would happen. When I did so, the Messenger of God (SAAS) 
asked me, 'Were you not forbidden to do that?'" 

Al-Bayhaqi said that others added, from Muhammad b. 'Amr, giving a chain 

of authorities, that Zayd said, "By Hi who honoured hi and revealed to him 

the Holy Book, he (the Prophet) never saluted an idol right up to when God 
Almighty honoured hi as He did and gave revelation to him." 

We earlier made reference to the comment of the Messenger of God (SAAS) 

when Bahira put a question to him invoking al-LZt and al-Wzza: "By God, do 

not question me by invoking them! I hate nothing so much as them!" 

As for the tradition given by the Abii Bakr al-Bayhaqi, Aba Sa'd 
al-Malini informed us, Abn m a d  b. 'Adi, the h#fi& told us, Ibmhim b. Ashat 

related to us, as did Wthmm h. Aba Shayha, as did Jarir, from Sufyzn 

al-Thawri, from Muhammad b. 'Ahd Allah b. Muhammad b. Wqayl, from Jabii 

h. 'Abd Allah, God bless him, as follows: "The Prophet (SAAS) used to attend 

the ceremonies of the polytheists along with them. But once he heard two angels 

behind him, one saying to the other, 'Let's move up and stand right behind the 

Messenger of God (SAAS).' But the other objected, 'How can we stand right 

behind him when he is in the habit of saluting idols?'" 

He went on, "And thereafter he never again attended such ceremonies with 

the polytheists." 

This is a tradition several authorities deny being attributed to Wthman b. 

Aba Shayha. Regarding it I m m  Ahmad commented: "His brother would never 

speak any such words." 

Al-Bayhaqi related from various sources that his meaning was that he 

witnessed those who saluted idols, and that that was before God made revelation 

to him. But God knows best. 

We previously reported a tradition from Zayd b. Hzritha to the effect that he 

abstained from witnessing the ceremonies of the polytheists until God honoured 

hi with His mission. 
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It is established in the tradition that he did not participate in the assembly at 

al-Muzdalifa during the night on Mt. 'Arafat. Indeed he did not assemble with 

the people at 'Arafat. 

Similarly Yanus b. Bukayr said, from Muhammad b. Ishaq, that 'Abd Allah 

b. Aba Bakr related to him, from Wthman h. Aba Sulayrnm, from NZfic b. 

Jubayr b. Mut'im, from his father Jubayr who said, "I saw the Messenger of 

God (SAAS) while he was a member of his people's religion. He would sta- 

tion himself there on a camel of his at 'Arafxt, among his people until he raced 

away with them, God the Almighty and Glorious giving hi blessing thereby." 

Al-Bayhaqi stated, "The meaning of the words 'a member of his people's 

religion' refers to the remnants of the heritage of Abraham and Ishmael, on both 

of whom be peace. The Prophet (SAAS) never at any time associated with Allah 

any other god." 

I also comment, that from these words of (al-Bayhaqi) it is to be understood 

that he did attend the assembly at 'Arafat before he received revelation. And it 

was this that was a "blessing" to him from God the Almighty and Glorious. 

The Imam Al,unad related this tradition from Yacqtih, from Muhammad b. 

Ishaq. The words he used were: "I saw the Messenger of God (SAAS) before he 

received revelation while he was positioned on a camel of his with his people on 

'Arafat so that he would move forward with them, this being a blessing from 

God." 

The Imzm A b a d  said that Sufyan related to him, from 'Amr, from 

Muhammad b. Jubayr b. MucCim, from his father, saying, "I lost track of a camel 

of mine in the Wrana valley (close to 'Arafat) and went off to look for it. I found 

the Prophet (SAAS) in the assembly there. I said, 'He's one of the hums (a word 

used for Quraysh). What's he doing here?'" 

They both derived this from a tradition of Sufym b. Wyayna to that effect. 

A n  Account of how the Prophet ($US) witnessed the war known as 
al-fijar, the sacrilegious war. 

Ibn Ishaq said, "The 'sacrilegious' war raged at a time when the Messenger of 

God (SAAS) was 20. It was nanled thej jar  (sacrilegious) war because the two 

tribes Kinana and Qays 'Aylan acted as though the sacred month (when warfare 

was disallowed) was open for them to fighting. The leader of Quraysh and of 

Kinma was Harb b. Umayya b. 'Abd Shams. Early in the day of the battle, Qays 

were defeating Kinana, hut by midday the victory had gone to Kinana over 

Qays." 

Ibn Hisham stated, "When the Messenger of God reached 14 - or 15 - as 

Aba Wbayda the grammarian related to me, from Aha 'Amr b. al-'Ala', the 
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'sacrilegious' war broke out between Quraysh and its Kin%na supporters and 

Qays 'Ayl%n. 
"What started it was that Wrwa al-whit1 b. Wtba b. Jacfar b. Kilab b. Rabi'a 

b. CAmr b. Sa$ab b. Muswiya b. Bakr b. Haw%in had given a passing permis- 

sion to a trading caravan of musk which belonged to al-Nucm%n b. al-Mundhir. 

And so al-Barrsd b. Qays, one of the tribe of Dumra b. Bakr b. 'Abd Manat b. 

Kinma asked, 'Are you going to apply the same against Kinana's will?' 'Yes,' 

was the reply, 'and against everyone.' 

"So Wrwa d-R&h%l set out with the trading party and d-Barrad left too, 

seeking to catch him unawares. When the party reached the high ground of 

Tayman Dha Tdd, Wrwa became careless and al-Bamitd fell upon him and 

killed him; this was during the sacred month. Consequently the warfare became 

known as 'sacrilegious'." Al-Barrad spoke the following verses about all this: 

"There's many a tragedy that distressed people before me that I, 0 Bano Bakr, 
stood fum against. 

Thereby I destroyed the houses of Bann Kilab and humbled the freed slaves to 
submission. 

I raised my fist against him at Dho Tila and he dropped like a felled tree." 

Labid b. Rabi'a b. Malik b. Jacfar b. Kilitb also composed the lines: 

"Tell Bano Kikh, if you chance on them, and 'Amir, that there are some who can 

master disasters, 
Tell Banii Numayr, if you chance on them, and the dead man's uncles of Bana 

ma, 
That the expected al-Rahgl now rests at Tayman Dho Tila." 

Ibn Hisham continued, "A man arrived and told Quraysh of it, saying, 

'Al-Bmd has killed Wrwa, and during the sacred month, at 'Uk-.' They then 

rode off, unbeknown to Hawain. When IIawain learned of this they pursued 

them and caught up with them before they reached the sacred territory. They 

engaged in battle till nightfall but then they went inside the sacred territory and 

Hawain gave up on them. 
"They met for several days after that battle, with the people going forth under 

various banners with a leader from each of the tribes of Quraysh and Kinma, 

and a leader from each of the tribes of Qays. 

"The Messenger of God (SAAS) was present at some of these battles, his 

uncles having taken him with themselves. The Messenger of God (SAAS) said, 

'I was giving arrows to my uncles.' That is, he would gather for them the arrows 

their enemy had shot at them." 

Ibn Hishan said, "The account of the 'sacrilegious' war is very long, longer than 

I have recounted. But I have been deterred from recounting it because it would 

have interrupted the telling of the biography of the Messenger of God (SAAS)." 
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Al-Suhayli said that al-jij~r is spelt with an "i" after the "P', in the like form 

to qml, fighting. Thejjdr wars among the Arabs totalled four, and al-Mas'iidi 

gave reference to all of them. 
He went on, "The last of them was this one involving al-Barrxd. The fighting 

in it consisted of four battles: the battle of Shamta, and the battle of al-'Ablx', 

both near Wkaz, and the battle of al-Sharb, which was the major battle. It was 

this one that the Messenger of God (SAAS) attended. For this battle the 

chieftains of Quraysh and Banii Kinana, respectively Harb b. Umayya and his 

brother Sufyan, made a pact not to take to flight. On that occasion Qays were 

defeated, except for Bann Nadr who held out. The fourth battle was at 

al-Harira, near Nakhla. Then they made an agreement to meet the following 

year at Wkaq. When they assembled to fulfil this appointment Wtba b. Rabi'a 

rode out on his camel and called out: '0 tribe of Mudar, what is it you are 

fighting for?' Hawein replied, 'What are you suggesting?' 'Peace,' he replied. 

'How,' they asked. He said, 'We pay you blood-money for your dead, and will 

leave people hostage with you to guarantee payment; and we will forgo our 

blood-money you owe.' 'Who will guarantee us that?' 'I will,' he replied. 'And 

who are you?' they demanded. 'I am Wtba b. Rabi'a,' he told them. 

"On that basis peace was made, and they sent out to them 40 men, including 

Hakim b. Hizan. And when Banii 'Amr b. Sa'Sa'a saw the guarantee hostages in 
their bands they gave up their claims and the 'sacrilegious' war was at an end." 

Al-Umawi gave an account of the "sacrilegious" wars and the battles that 

occurred, detailing them at length, his information deriving from al-Athram, 

who was al-Mughira b. 'Ali, from Abii 'Ubayda Macmar b. al-Muthanna. 

CHAPTER: HOW THE MESSENGER OF GOD (SAAS) WITNESSED THE 
PACT OF AL-FUDUL. 

The hZ&? al-Bayhaqi said that Aba Saki al-Malini told him, Abii Ahmad b. 

'Adi, the hajiz, related to him, quoting Y&y b. 'Ali b. Hzshim al-Khaffxf, 

quoting Ismacil b. 'Aliyya, from 'Abd al-Rahman b. Ishaq, from al-Zuhri, from 

Muhammad b. Jubayr b. Muy'im from his father, that the Messenger of God 

(SAAS) said, "I was a witness, with my uncles, to the pact of al-murayyabin and 

I would not have wanted to renege - or some such word - for the very choicest 

herd." 

He (al-Bayhaqi) said that this tradition was related in these words also by 

Bishr b. al-Mufaddal, from 'Abd al-R&m2n. 

He also said that Abii Nasr b. Qatada related to him, quoting Abii 'Amr b. 

Mayar, quoting Abii Bakr b. &mad b. D2wiid al-Samnzni, quoting Mu'allii b. 

Mahdi, quoting Abii 'Aw%na, all from Wmar b. Abii Salama, from his father, 

from Abii Hurayra, that the Messenger of God (SAAS) said. 'LThe only pact I 
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witnessed Quraysh make was that of al-muyayyabin. And I'd not have abrogated 

it in return for the choicest herd." 

He said that al-mutayyabin referred to Hashim, Umayya, Zahra, and 

Makhzm. 

Al-Bayhaqi said, "This explanation is also interpolated within the tradition, 

but I do not know who it was who said it." 

Some biographers maintain that he was referring to the fudiil pact; for the 

Prophet (SAAS) was not yet born at the time of the mutayyabin pact. 

In my view, there is no disputing that. The fact is that Quraysh did conclude 

a treaty following the death of Qu~ayy. They disputed the fact of Qusayy having 

left to his son 'Abd al-Di%r the right to control provision of food and drink to the 

pilgrims, raising the banner at the ka'ba, its guardianship, and the convening of 

the assembly. The tribe of 'Ahd Manaf disputed them these prerogatives and 

various of the Quraysh mhes gave alliance and help for victory to one or other 

side. 
So the partisans of Abd Manaf brought a howl filled with al-tib, nutmeg 

powder, into which they placed their hands and swore allegiance to one another. 

When they had done so, they wiped their hands over the corners of the house 

(the ka'ba). They were therefore named the muyayyabina, as mentioned above; 

this took place long ago. 
But what is meant by this alliance, is the treaty of al-fdiil, a word meaning 

"the excess" or "remnants". This was sworn in the home of 'Abd All& h. 

JudL;m, as al-Humaydi related it, from Sufym son of 'Uyayna, from 'Abd All&, 
from Muhammad and 'Abd al-&m, two sons of Abn Bakr. They stated that 

the Messenger of God (SAAS) said, "I witnessed in the house of 'Abd Allah b. 

Jud% a treaty to which I would have responded positively if, during Islam, I 
had been invited to participate in it. They made an agreement to return any 

excess to those who had owned it, and that no one should take unfair advantage 

over anyone." 

The authorities stated that the fdiil pact was concluded 20 years before the 

prophethood, in the eleventh month, Dha alQa'da, that date being some four 

months after the al-filar war. That was because the al-filar occurred in Sha'ba, 

the eighth month of the same year. 

The al-fdiil treaty was reputed the most fair and honourable pact reached 

among the Arabs. The first man who suggested and advocated it was al-Zubayr, 

son of 'Abd al-Mumlib. The cause for it was that a man from Zabid brought 

some goods to Mecca and these were brought from him by d-'A$ son of W$il 

who held back some of what was due to him. So the man from Zabid complained 

about him to his allies who were the tribes of 'Abd al-Diir, Makhziim, Jum*, 

Sahm, and 'Adi b. Ka'b, but they declined to help him against d-'AS son of 

Wa'il and instead they roughed him up and drove him away. Having experienced 
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such ill-treatment, the man from Zabid approached Ahii Quhays at daybreak, 

while Quraysh were in their assemblies around the ka'ba, and called out at the 

top of his voice: 

"0 heirs of Fihr, there's a man being wronged of his goods, right here in the middle 
of Mecca, far from his own home and people. 

"A man dishevelled and deprived, who has not completed his pilgrimage; fellow 
men, I'm right here at the very heart of the hgr.' 

"The sacrosanct is for those whose nobility is complete; there is nothing sacrosanct 
for the robe of the immoral and treacherous." 

At this arose al-Zuhayr b. 'Abd al-MurtaJib and said, "This matter can't be 

ignored." 

So the men of Hshim,  Zuhra, and Taym h. Murra assembled in the home of 

'Abd AIlnh b. Jud%n who prepared food for them. They established their pact in 

Dhn al-Qacda, a sacrosanct month, agreeing and swearing by God that they 

would act in unison with any wronged person against the wrongdoer until his 

rights were fulfilled, for so long as the sea makes wool wet and the mountains 

Thabir and Hirn' remain finnly set in their place and that they would comfort 

(people) as long as they are alive. 

Quraysh named that pact al-fudal, saying, 'LThnse men went into that 

matterfifadl, i.e. 'to excess'. Afterwards they walked over to al-'As b. W2il  

and took away from him the goods of the man from Zabid and returned them to 

him." 

Al-Zubayr b. 'Ahd al-Murtalib spoke the following verses about this pact: 

"I swore, Let's make a pact against them, though we're ail members of one tribe. 
We'll call it al-fdfit if we make a pact by it the stranger could overcome those 

under local protection, 
And those who go around the ka'ba will know that we reject injustice and will 

prevent all things shameful." 

Al-Zubayr also spoke the following: 

"Al-fufil made a pact and alliance that no evildoer shall dwell in Mecca's heart. 
This was a matter they firmly agreed and so the protected neighhour and the 

unprotected stranger are safe among them." 

@sim b. Thnbit related, in a curious hadith that, "A man of K h a t h h  came 

to Mecca either as a pilgrim or to perform the 'urnra (the 'minor pilgrimage'), 

and brought with him a daughter of his named al-Qatiil, an exceedingly modest 

girl. But Nabih b. al-Hajj2j seized her and took her away from him. So the man 

of Khath'am said, 'Who will help me against this man?' He  was advised to 

invoke the pact of al-fudsl. 

66 The space on the north-west side of the ka'ba enclosed by the curved wall, the hanm. 
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"So he stood at the ka'ba and called out, '0 you who made the pact of 

al-f4al!' Men flocked to him from all sides, their swords unsheathed and shout- 

ing, 'Help is here; what's the matter?' He told them how Nabih had wronged 

him by taking his daughter from him by force. 

"The men went with him to Nabih's house and he came out to them. They 

told him, 'Bring the girl out! You know who we are and the pact on which we've 

agreed!' 'I'll do it,' he replied, 'But let me enjoy her tonight!' 'Certainly not, by 

God,' they insisted, 'and there will he no intercourse!' So he brought her out to 

them speaking the verses: 

"My friends are gone, and I have not greeted al-Qatd; I did not say to them a 

pleasant farewell, 
For the al-fudd reiterated that they protect her; yet I still see myself not fearing 

the al-fudtzl. 
Don't think, girl, that I, that evening the riders left, did not feel disregarded by 

their going." 

And limes other than these were also given. 

It has been said that this was known as the "pact of al-fdel" merely because 

it was like an agreement reached by the Jurhum tribe that similarly favoured 

victims over oppressors. There were those of their leaders who advocated this, 

each one of whom bore the name "Fadl". They were al-Fadl h. Fadala, al-Fad1 

b. Wada'a, and al-Fad1 h. al-Hiirith. This is what Ibn Qutayba stated. Others 

give the names as al-Fad1 b. Shars'a, al-Fad1 b. Bida'a and al-Fadl h. Quda'a. It 

was alSuhayli, God be pleased with him, who reported this. 

Muhammad b. Ishaq b. Y a m  said, "Tribes of Quraysh suggested making a pact 

and assembled for that purpose in the house of 'Ahd All& b. Jud'm because of 

his high reputation and age. 

"The pact made there at his house was between Banii Hashim, Banii 'Abd 

al-Munalib, Banti Asad b. 'Abd al-Wzzs, Zuhra b. Kil~h, and Taym b. Murra. 

They made a pact and agreement that they would support any man in Mecca 

who was wonged, whether from their own people or someone who had merely 

come there, against whoever had wronged him, and that they would ensure that 

his rights be upheld. 

"Quraysh named that agreement the 'pact of al-fudall'." 

Muhammad h. Ishaq said that Muhammad b. Zayd b. al-Muhajir b. Qunfudh 

of Taym related to him that he heard Tabs b. 'Abd Allah b. 'Awf al-Zuhri say 

that the Messenger of God (SAAS) stated, "I wimessed in the house of 'Abd 

Allah b. Jud% a pact made that I wouldn't have exchanged for the choicest 

herd; and if it had been suggested after Islam, I would have responded positively 

to it." 



Ibn Ishiiq said that Yazid b. 'Abd All& b. Usama b. d-Hiidi al-Laythr related 

to him that Muhammad b. Ibrahim b. al-Harith of Taym told him that there 

was between d-Husayn b. 'Ali b. Aba Tdib and al-Walid b. Wtba b. Abii 

Sufym - al-Wdid being at that time governor of al-Medina, having been 

appointed over it by his uncle Muswiya b. Abn Sufym - a dispute over some 

property they owned at (the village of) Dhn al-Marwa. It seems that al-Walid 

was using his power to take advantage of al-Husayn. So al-Husayn told h i ,  "I 
swear by God that you will either justly recognize my rights or I will draw my 

sword and stand up in the mosque of the Messenger of God (SAAS) and invoke 

the pact of al-fdiil." 

Ibn Ishiiq continued, "So (Abd All& b. al-Zubayr, who was with d-Wdid 

when al-Husayn made this statement, said, 'And I too swear by God that if he 

does invoke it, I'll draw my sword and stand there with him until he gets his 

justice or we'll all die together."' 

Ibn Ishaq stated that when al-Miswar b. Makhrama b. Nawfal al-Zuhn and 

'Abd al-Rahman b. Wthman b. Wbayd All* of Taym heard of the incident, 

they gave similar responses. 

And when al-Walid b. Wtba heard what had been said, he treated al-Husayn 
justly and made him content. 

SECTION: O N  THE MARRIAGE OF THE PROPHET ( W A S )  TO KHAD~JA,  

DAUGHTER OF KHUWAYLID B. ASAD B. 'ABD AL-'UZZA B. QUSAYY. 

Ibn Ishiiq stated, "Khadija daughter of Khuwaylid was a merchant woman of 

stature and wealth. She would employ men to trade her goods on a profit-sharing 
basis. 

"When she heard of the truthfulness, trustworthy nature and fine character of 

the Messenger of God (SAAS), she sent for him and proposed that he should 

take some of her goods on a trading venture to Syria; she offered him better 

terms than she did other merchants and suggested he be accompanied by a 

youth in her employment whose name was Maysara. 

"The Messenger of God (SAAS) accepted this offer and set off with her 

goods, in the company of Maysara. When they reached Syria, the Messenger of 

God (SAAS) made a halt beneath the shade of a tree near the cell of a certain 

monk. This monk looked out at Maysara and said, 'Who is that man resting 

beneath the tree?' Maysara responded, 'He is of Quraysh, those who guard the 

sanctuary.' The monk responded, 'No one but a prophet has ever stopped 

beneath that tree.' 

"The Messenger of God (SAAS) then sold his wares, the goods that he had 
brought, and bought those things he wanted. Thereafter he set off in a caravan 

for Mecca, Maysara accompanying him. 
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"At midday when it was fiercely hot, Maysara would see, so they say, two 

angels shading him from the sun as he travelled forward on his camel. 

"When he reached Mecca and brought the goods back to Khadija, she sold 

them for twice their cost or thereabouts. Maysara related to her what the monk 

had said, and how he had seen the angels giving him shade. 

"Now Khadija was a decisive, noble, and intelligent lady, as well as possessed 

of all the other fine qualities God had endowed her with. When Maysara told 

her all this she sent for the Messenger of God (SAAS) and said to him, so they 

say, 'Cousin, I am interested in yon because of your being related to me, because 

of your high reputation among your people, and because of your trustworthiness, 

fine character and truthfulness.' She then offered herself to him in marriage. 

"Khadija was the highest-born, most respected and wealthiest woman in 

Quraysh. All her people were covetous of all that and would have attained it if 

they could. 
"When she said this to the Messenger of God (SAAS), he reported it to his 

uncles. One of these, Hamza, went off with him to visit Khuwaylid b. Asad and 

made an engagement between them. Thereafter the Prophet (SAAS) did marry 

her." 

Ibn Hishm stated, "He gave her 20 young female camels as a dowry. She was 

the first woman he married. And he manied no other woman until she died." 

Ibn Ishaq said, "It was she who bore all the children of the Messenger of God 

(SAAS) except for Ibrhim. His sons from her were al-@sim, by whose name 

he was known, as 'Abii al-@sim', 'father of Qsim' that is. Al-Tayyib and 

al-T&~I were his other sons. His daughters were named Zaynab, Ruqayya, 

Umm Knlthm, and FaGma." 

Ibn Hishm stated, "The first-born of the boys was alQsim, then came 

al-Tayyib, followed by al-Tahi. The first-born girl was Ruqayya, followed by 

Zaynab, Umm Kulthiim, and FaGma, in that order." 

Al-Bayhaqi stated, from al-H&im that be read, by the hand of Abii Bakr b. 

Abii Khaythama, that Mus'ab b. 'Abd Mi& al-Zubayri related to him, saying, 

"The eldest of his sons was al-@sim. Then came Zaynab, followed by 'Abd 

Allah, Umm Kulthiim, Fahma, and Ruqayya. The first of his children to die was 

al-@sim, followed by CAbd Allah. Khadija is said to have died at age 65 or at age 

50, the latter being more likely." 
Others say that al-@sim attained an age when he could ride, even on light, 

swift camels but then he died, after the call to prophethood. 

Others say he died while still unweaned. The Messenger of God (SAAS) said, 

"In heaven there is a place for him where he can complete his suckling." 

However, it is well known that this statement applied to (his son) Ibrahim. 

Yiinus b. Bukayr stated that Ibmhim b. Wthmxn related to him from alQsim 

from Ibn CAbbs, who said, "Khadija gave &rth from the Messenger of God 
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(SAAS) to two boys and four girls. These were al-Qsim, 'Abd Allah, Fatima, 
Umm Kulthiim, Zaynab, and Ruqayya." 

Al-Zubayr b. Bakkar said, "It was 'Ahd Allah who was known as 'al-Tayyib' 
(the good) and 'al-Tahir' (the pure). He was given these appellations because he 
was born after the call to prophethood. His other sons died before his mission. 
All his daughters were horn prior to the call to the prophethood, and emigrated 
with him (SAAS)." 

Ibn H i s h a  stated, "Ibrahim was born to Maria the Copt who was presented 
to the Prophet (SAAS) by al-Muqawqis, governor of Alexandria; she was from 
(the Upper Egypt town of) Kiirat Andg'." 

We will discuss the wives and children of the Messenger of God (SAAS) in a 
separate section at the end of this biography, if God Almighty wills it; and in 

Him we bust. 

Ihn Hishzm said, "The Messenger of God (SAAS) was 25 years of age when he 
married Khadija, according to the account of several scholars, including Abii 
'Amr al-Madani." 

Ya'qiib b. Sufyan stated, "I wrote down, from Ibrahim b. al-Mundhir, the 
following: Wmar h. Ahii Bakr al-Mu'ammili related to me that more than one 
authority related to him that 'Amr b. Asad married Khadija to the Messenger of 

God (SAAS) when he was 25 years of age and Quraysh were building the kacba." 
Similarly, al-Bayhaqi transmitted from al-Haim that the age of the 

Messenger of God (SAAS) when he married Khadija was 25 and that she was 
then 35. It is also said that she was 25. 

Al-Bayhaqi stated, in a chapter entitled: "The employment the Messenger of 
God had before he married Khadija" as follows: 

"Abii 'Ahd All& the hzfi~;z narrated to us, quoting Abii Bakr b. 'Abd All&, 
quoting al-Hasan b. Sufym; and Suwayd b. Sa'id related to us, quoting 'Amr b. 
Abu Yahya h. Sa'id al-Qurashi, from his grandfather Sa'id, from Abii Hurayra 
who said that the Messenger of God (SAAS) stated, 'God never sent anyone to 
be a prophet without his having been a shepherd for sheep.' His Companions 
asked him, 'And you too, 0 Messenger of God?' He replied, 'I shepherded them 
for Meccans at al-Qamif.'" 

Al-Bukhm related it from Ahmad h. Muhammad the Meccan, from 'Amr b. 

Yahya. 
Thereafter al-Bayhaqi related the same tradition by way of al-Rahi'b. Badr, a 

weak link, from Abii al-Zubayr, from Jabir who said that the Messenger of God 
(SAAS) said, "My wage from Khadija for two expeditions was a young she- 
camel." 

Al-Bayhaqi related, through Hammad h. Salama, from 'Ali b. Zayd, from 
'Ammzr b. Abii 'Ammar, from Ibn 'Abhs who said, "Khadija's father married 
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the Messenger of God (SAAS) to her at a time when he (her father) was a n d  I 
think this is what he said - drunk! " 

Then 01-Bayhaqi stated that Ahn al-Husayn b. al-Fad1 al-Qatmn related to 
h i ,  as did 'Ahd Allah h. Ja'far, as did Ya'qnb h. Sufym, who said that he was 

told by Ibr2him b. al-Mundhir, and by Wmar b. Abn Bakr al-Mu'amrnili and by 

CAhd Allah h. Abn Wbayd b. Muhammad h. 'Ammzr b. Yasir, from his father 

from Muqsim b. Aba al-@sim, the mawla of 'Abd Allah h. al-H&th b. Nawfal, 

that 'Ahd Allah b. al-Harith related to h i  that 'Ammzr h. Ysir, whenever he 

heard people discussing the marriage of the Messenger of God (SAAS) to 

Khadija and embellishing it as they did, would tell them, "I know better than 

anyone else about his marriage to her. I was his companion and his close friend. 

One day I was out with the Messenger of God (SAAS) and when we came to 

al-Hazura we passed by Khadija's sister who was seated on a he-coloured 

camel she had for sale. She called to me and I went over to her, while the 

Messenger of God (SAAS) stood there waiting for me. She said, 'Would that 

friend of yours like to marry Khadija?' 

"So I went back to him and told him and he responded, 'Indeed I certainly 

would! ' 
"I then reported to her what the Messenger of God (SAAS) had said and she 

suggested, 'Come and visit us tomorrow.' When we did so next day we found 

that they had slaughtered a cow and dressed Khadija's father in ceremonial 

clothes; and his beard had been dyed yellow. I spoke with her brother and he 

with his father, who had been drinking wine. The brother told him of the 

Messenger of God (SAAS) and of his reputation and asked him if he would 

conduct his marriage. And so he did marry h i  to Khadija. They cooked the 

cow and we ate from it, after which her father went to sleep. When he woke up 

he was sober and he said, 'What's this I'm wearing, what's this yellow and why 

this food?' His daughter who had spoken to 'Ammar replied, 'It was your 

son-in-law Muhammad son of 'Abd Allah who gave you the ceremonial oudit 

and he who presented the cow to you, and we slaughtered it when you married 

him to Khadija.' 

"He denied having concluded this marriage with h i  and stormed off, 

shouting, to al-Hijr. Bann Hashim brought out the Messenger of God (SAAS) 

and they all went off to talk to him. Khadija's father demanded, 'Where's this 

man of yours you claim I married to Khadija?' The Messenger of God (SAAS) 

made his presence known to him. Having looked at him, her father then said, 

'If I already performed his marriage, then so be it. If I didn't before, I do so 

now! "' 
Al-Zuhri stated in his works of biography that her father married her to him 

when he was drunk. His account is similar to the foregoing. Al-Suhayli (similarly) 

related it. 
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Al-Mu'ammih stated, "What is generally agreed upon is that it was her uncle, 

'Amr b. Asad, who married her to him." 

This is what al-Suhayli preferred. He related so on the authority of Ihn 

'Abbas and 'il'isha. The latter said, "Khuwaylid had died before a l - f i r ,  the 

'sacrilegious' war. It was he who had fought against Tubba' when he wanted to 

remove the 'black stone' to Yemen. Khuwaylid and a group from Quraysh had 

prevented him from doing so. Then Tubba' had a nightmare about it, changed 

his mind, and left the 'black stone' where it was." 

Ibn Ishaq related at the end of his biography that Khadija's brother, 'Amr b. 

Khuwaylid, was the one who married her to the Messenger of God (SAAS), but 

God knows best. 

DIVISION 

Ibn Ishzq stated that Khadija, daughter of Khuwaylid, had informed Waraqa b. 

Nawfal b. Asad b. 'Abd al-Wzzs b. Qusayy, who was her cousin and a Christian 

who had studied the Scriptures and human knowledge, of what her young 

employee (Maysara) had told her of what the monk had said, and how he had 

seen the two angels shading him. Waraqa had then told her, "If this is true, 

Khadija, then Muhammad is the Prophet of this nation. I learned that a prophet 

was expected for this nation, and this is his time." These were approximately the 

words he used. 

Thereafter Waraqa had impatiently awaited his coming, asking how long it 

would be. He spoke the following verses on the subject: 

"I persisted, being persistent in recalling both a wony that often inspired my tears, 
And a description from Khadija, following (another) description; my waiting has 

been long, 0 Khadija, 
In the heart of Mecca, with my hoping because of your words that I would see some 

solution. 
From what you related as the words of a priest who was a monk whom I would hate 

to be wrong, 
That Muipmmad will one day prevail and defeat whomever opposes him, 
Makmg a light appear in the land by which he will bring change to all creation. 
Those who oppose him will meet defeat, while those who aid him will achieve success. 
Would that I be there to witness, for I'll be the first of them in participating. 
Participating in that which Quraysh will hate, however much they bluster in their 

Mecca. 
I aspire, through hi whom they all hate, to reach the Enthroned One, even if they 

descend, aside. 
Is it not folly to disbelieve in Him who chooses, He who raised the stars? 
If they and I survive, things will happen at which the disbelievers will be sorely 

discomfited. 
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Even if I perish, so does every man meet from the fates with destruction and 
death." 

Waraqa also spoke the  following lines, according to the account given of him 

by  Yiinus b. Bukayr from Ibn Ishxq: 

"Will you leave early in the morning, or late tonight, or in the evening, there being 
a fire alight in your heart from your concealing your sadness? 

At parting from a people whom I do not like to leave, as if after two days' journey 

away they seem very far removed. 
And at true Information related about Muhammad, told about him when he was 

elsewhere by an honest man. 

The man m e  back to you, 0 best of free women, whom you had sent to the 
Ghawr lowland and to the plateaux of the Najd ranges. 

T o  the markets of Busrs with the mounts that left early, bent over with their loads, 

slow-moving. 
He tells us of things good, through his knowledge; and truth has doors for which 

keys exist. 
That 'Abd Allah's son, A h d ,  is being sent to all people everywhere. 
My belief is that he will be sent to tell the truth, just as God's two servants Had 

and S%lih were sent 
And Moses, and Abraham, until his glory shall he witnessed and widely spread 

abroad by report, very clear; 
And there shall follow him the tribes of Lu'ayy and Ghdih, their young and their 

grey leaders alike. 
If I survive till his era reaches the people, then I will give glad tidings of love. 
If not, 0 Khadija, then you should know that I shall be travelling the wide earth, 

far from your land." 

Al-Umawi added the  lines: 

"Following the religion of Him who established all things, He who had virtue far 

greater than all men. 
And erected a secure building in Mecca, whose lamplight glitters in the dark, 
A meeting place for all the various tribes, a place to which the tired, fine mounts 

hurry, 
Standing tall like arrows of fine wood, the sinews winding around them suspended 

above their pastem-joints." 

Other verses of this, as given by Abii d-@sim d-Suhayli in  his work al-Ramp 
(The Gardens) are the following: 

"I gave advice to the tribes, telling them 'I came to warn, so let no one deceive you.' 
Do not worship any God other than your creator, and if others call you, then say, 

'We are in conflict with you.' 
Glory everlasting be to Him of the throne; both the waters and the dry land 

glorified Him before us. 
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AU things beneath the sky are subjugated before Him; no one should oppose His 
dominion. 

Nothing that you see has its splendour last, hut God remains, though wealth and 
progeny perish. 

With his treasures, one day Hurmuz did not prevail, and the tribe of <Ad sought 
eternity, but they did not last. 

Nor Solomon either, for the winds blew him away, and all spirits and men too, a 
waste land between them. 

Where are those kings whose glory was such that delegations would come to them 
from all parts? 

A great basin is up there where, without falsehood, all must gather one day, just as 
they did." 

He then said, "Aba al-Faraj similarly attributed these to Waraqa." He also 

commented that some of these verses are also considered to have been by 

Umayya b. Ahii al-Salt. 

I would also add that we have been told that 'Umar b. al-KhagZb, God bless 

him, used sometimes to quote some of these verses. But God knows best. 

Section: On Quraysh having rebuilt the ka'bafive years before the coming of the 

prophethood. 

Al-Bayhaqi recounts the building of the kacba to have been before the marriage 

of the Prophet (SAAS), to Khadija. 

However, it is widely known that the building by Quraysh of the ka'ba took 

place some ten years following their marriage, as we have stated. 

Al-Bayhaqi begins by relating the ka'ba's construction as having occurred in 

the time of Abraham, as we have stated in our earlier account of him. He gives 

the hadith of Ibn 'Ahbas recorded in the ~ahih  collection of al-BukhZri and also 

makes reference to some of the accounts attributed to Israeli legends regarding 

the construction of the ka%a in Adam's lifetime. 

But that is not correct, for the plain statement in the Qur'm establishes that 

Abraham was the first person to begin building it, the first to establish it. 

Moreover its site was revered before that, honoured, and cared for throughout 

time. God Almighty stated, 

"The first 'house' established for mankind was the one in Bekka (Mecca), 

blessed and a guidance for the worlds. In it there are clear signs. (There is) the 

stone on which Abraham stood. Whoever enters it shall be safe. Men owe it to 

God to make pilgrimage to the House, (all) those who can afford to do so" (surat 

Al-clmrzn, 111, v.96,97). 

In the two ~ahihs it is said of Aba Dharr that he stated, "I asked, LO 

Messenger of God, which mosque was estahlished first?' He replied, 'The 
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al-Haram mosque (the 'Holy Mosque' in Mecca) 'Which one next? ' I enquired. 

'The al-Aqsa mosque' (the 'further mosque', in Jerusalem). 'How many years 

intervened?', I asked. 'Forty years', he replied." 

We have earlier addressed this issue and the fact that the al-AqsE mosque was 

established by (the tribe of) Israel, by Jacob, peace be upon him. 

In both sahih collections it is stated: "This land was made sacred by God 

when he created the heavens and the earth. It is made sacred by the sanctity of 

God until Judgement Day." 
Al-Bayhaqi stated that Abti 'Abd Allah, the hafifiz, informed him, as did Abn 

'Ahd All& al-Saffar, Ahmad b. Mahran, Whayd Allah, and Isracil, from Abii 

Yahya, from Mujahid, from 'Abd Allah h. 'Amr as follows, "The house (of 

worship) existed 2,000 years before the earth: 'And lo! the earth was laid out' 

(sarat al-Inshiqaq, LXXXN, v.3). "It was," he said, "laid out beneath it." 

He said, "And Man~iir traced this account back to Mujahid." 

I consider this very strange. It is as though it comes from the two baggage 

camels seized by 'Abd Allah h. 'Amr at the battle of Yarmuk which were 

transporting Israeli legends, from which he used to relate; they told of strange 

and objectionable things. 

Then al-Bayhaqi stated that Ahn 'Abd Allah, the hzfifiz, informed him, 

quoting Aba Ja'far Muhammad h. Muhammad b. Muhammad h. 'Abd Allah 

al-Baghdadi, quoting Yahya h. Wthman b. Salih, as did Aha Salih al-Jubani, 

quoting Ibn Lahi'a, from Yazid h. Aba al-Khayr, from 'Ahd Allah b. 'Amr h. 

al-'AS that the Messenger of God (SAAS) said, "God sent down Gabriel to 

Adam and Eve, and told them: 'Build a house of worship for me.' Gabriel 

drew it out for them and Adam began digging while Eve transported until the 

water spoke to him, calling out from beneath him, 'That's enough, Adam!' 
When they had finished building, God revealed to him that he should 

circumambulate it. He was told, 'You are the first man, and this is the first 

house.' Thereafter the centuries succeeded one another until Noah made 

pilgrimage there. Further centuries went by until Abraham constructed its 

foundations." 

Al-Bayhaqi stated, "Ihn Lahi'a is the only one transmitting this tradition in 

this way." 

I consider him to be a weak source. If its transmission had stopped directly 

with 'Ahd Allah b. 'Amr it would have been a stronger and more authentic 

tradition. But God knows best. 
Al-Rahi' stated that alShiifiCi informed him, as did Sufya,  from Ihn Aha 

Labid, from Muhammad b. Ka'b al-@razi - or someone else - that he (the 

Prophet, SAAS) said, "Adam performed the pilgrimage and the angels met him 

and told h i ,  'Your sacrifice made has been successful. We made pilgrimage 

2,000 years before you!'" 
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Ynnus b. Bukayr stated that Ibn Ishaq said, "Buqayya - or, he said, someone 

trustworthy of Medina - related to me, from Wrwa b. al-Zubayr that he (the 

Prophet) said, 'There has never been a prophet who has not made pilgrimage to 

the ka'ba -except, that is, for Hnd and Sm." '  

But I have elsewhere reported their pilgrimage to it; by which I meant their 

having made pilgrimage to its site, even though it was not yet built. But God 

knows best. 

After this al-Bayhaqi reported the hadith from Ibn 'Abbas giving in full the 

story of Abraham, upon whom be peace; it is included in the saki!, collection of 

al-Bukhm. 

Al-Bayhaqi then related from the hadith of Simak b. Harb, on the authority of 

Khdid b. 'Ar'ara, as follows: "A man asked 'Ali about God's statement (in the 

Qur'an): 'The first house (of worship) established for mankind was the one in 

Bekka (Mecca), blessed and a guidance for the world' and asked whether it really 

was the first house built on earth. 

"He replied, 'No, but it was the first one in which blessings and guidance for 
all manhind were in place, along with the stone on which Abraham stood; and 

whoever enters it is safe. And if you like, we can tell you how it was constructed. 

"'Almighty God sent a revelation to Abraham, saying, "Build for me a house on 

earth!" This command disturbed him greatly. So God sent down al-sakina, which 

is a strong. wind with a head to it. Head and wind pursued one another until finally 

stopping. Thereupon the gale whirled around itself at a certain spot, like the coils 

of a snake. So Abraham built (there) until he reached the position for the stone. 

He then said to his son: "Help me by finding a stone." He searched for one and 

brought it, but found that the 'black stone' had already been set in place. He 

asked his father, "Where did you get that?" "Someone came who wouldn't rely 

on your building. Gabriel brought it from heaven." So he finished it. 

"'Time passed and it fell down. So the 'amalzqa (the giants) rebuilt it and 

when it next collapsed it was Jurhum who reconstructed it. 

"'Again it collapsed and Quraysh rebuilt it, the Messenger of God (SAAS) 

being a young man at that time. When they wanted to lift into place the 'black 

stone' they fell into a dispute who should do so. They agreed they would let the 

first person to come along that street decide. It was the Messenger of God 

(SAAS) who came by first, so he decided for them to place it in a piece of cloth, 

so that all the tribes would lift it to its place."' 

Abii Dawiid al-Tayalisi said that Hammad b. Salama and Qays and Sall- 

related to him, all on the authority of Simak b. Harb, from Khsid b. 'Ar'ara, 

from 'Ali b. Aba Talib who said, "When the ka'ba fell down after Jurhum, 

Quraysh rebuilt it. And when they wanted to position the stone they fell into a 

dispute with one another. So they agreed that the first person to come in the 

door should do it. 
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"The Messenger of God (SAAS) came in through the Bann Shayba door. He 
told them to bring a robe in the centre of which he placed the stone. Then he 

ordered each suhtribe to take hold of an edge of the cloth. They then lifted it up 

and the Messenger of God (SAAS) took the stone and positioned it." 

YaCqnb b. Sufyan said that A~bngh b. Faraj related to him, as did Ihn Wahb, 

from Yanus from Ibn Shihah as follows: "When the Messenger of God (SAAS) 

reached puberty a woman set alight to the kacba. A spark from her fire lit some 

of the cloth covering of the kacba and it burned. So they tore it down and rebuilt 

it up to that point in the corner where a dispute arose among Quraysh as to 

which of the tribes should be entrusted with raising it. 

"They agreed to appoint as arbitrator the first person who came up to 

them. It was the Messenger of God (SAAS) who did so, he being a youth, 

and he was wearing a leopardskin sash. They asked him to decide the issue 

and he told them to get the corner piece, which was placed in a cloth. Then 

he asked the leader of each tribe to come forward and gave each one a side of 

the cloth while he climbed up. They lifted it up and he put the corner piece 

in position. 

"As he increased in age he became only more pleasing, and so they gave him 
the sobriquet al-Amin, 'the trustworthy', even before revelation came down to 

him. They adopted the practice of never slaughtering a camel for sacrifice without 

seeking him, and he would say a prayer over it for them." 

The context of this tradition is good, it being from the biographies written by 
al-Zuhri. 

One strange element in it is the wording "when he reached puberty". For it is 

well known that this occurred when the Messenger of God (SAAS) was 35. This 

is established by Muhammad Ibn Ishaq h. Yasw, God bless him. 

Mnsa b. Wqba stated that the building of the ka'ba occurred 15 years prior to 

the prophethood. Similarly, Mujahid agreed, as did Wrwa, Muhammad b. 

Jubayr b. Mut'im and others. But God knows best. 

Mnsa b. Wqba said, "There was a period of 15 years between the 'sacrilegious' 

war al-$jar and the building of the kacba." 

I observe that al-+jar and the pact of al-fudd came in one year, when the 

Messenger of God (SAAS) was 20. This fact substantiates what Muhammad h. 

Ishaq said. But God knows best. 
Mnsn b. Wqba said: "Quraysh were motivated towards rebuilding the kacba 

because water would flood in from its top, from above the earth roof with which 

it was covered and which was in disrepair. Consequently they were concerned 

that water might leak inside. 

"Also, a man named Mulayh had stolen the kacba's incense and they wanted 

to rebuild it taller and raise its door so that only those they wished could enter it. 
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"They therefore established a fund for the costs and hired workers and then 

went there one morning to tear it down, despite their concern and apprehension 

that God might prevent them from doing what they wanted. 

"The first man to start and to take down a piece of it was al-Walid b. 

al-Mughira. When they saw what al-Walid had done the others followed by 

doing the same; they levelled it and were pleased to have done so. 

"When they wanted to begin rebuilding it, they brought the workmen, but 

not one of them would set foot anywhere before it. 

"They claimed that they saw a snake encircling the building completely, its 

head reaching back to its tail. They were terrified of it and afraid that what they 

were doing would destroy them. 

The ka'ba had been their haven and safe refuge from others as well as a source 

of their pride. Because of their confusion and worry at what had happened to 

them, al-Mughira b. 'Abd All& b. 'Amr h. Makhztlrn stood up and reminded 

them of the advice and orders he had given them, namely that they should not 

dispute or envy one another in rebuilding it, but should divide it into quarters 

and use no ill-gotten money in its construction. 

"When they had decided to proceed, the snake disappeared up into the sky, 

and they could see that this was the work of God, Almighty and All-powerful is 

He." 

His account also states that some people maintain that a bird picked it up and 

tossed it away towards Ajyad.'j7 

Muhammad b. Ishxq b. Yas% said, 'When the Messenger of God (SAAS) 

reached 35 Quraysh reached an agreement to rebuild the ka'ba. They did so 

because they were concerned about reroofing it, being afraid its roof would 

collapse since it was made only of stones set above its frame. They also wanted to 

make it taller as well as reroof it. 

"That was because some men had stolen the ka'ba's treasure which had been 

kept in a well in its middle. The man who was found in possession of the 

treasure was Duwayk, a freed-man of Bana Mulayh b. 'Amr b. Khn%'a. 
Consequently Quraysh cut off his hand. 

"Quraysh claims that those who stole it planted it with Duwayk. 

"The sea had cast ashore at Jidda a ship belonging to a Byzantine trader. The 

ship had broken up, so they took its wood to use for the ka'ba's roof." 

Al-Umawi said, "This ship belonged to the emperor of Byzantium and was 

carrying building materials, marble, wood, and metal. The emperor had sent 

this off with Baqum the Byzantine for the church the Persians had burned 

belonging to the Abyssinians. When it had reached its anchorage at Jidda God 

had sent a gale which destroyed it." 

67. Ajyad is a mountain at Mecca 
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Ibn Ishaq said, "In Mecca there was a Copt who was a carpenter and so they 

had available to them some of what was needed to repair it. 

"There was a serpent that would emerge from the ka'ba's well into which they 

would drop every day the sacrificial offerings. It would emerge and sun itself on 

the ka'ba's wall. They were all afraid of it, because whenever anyone approached 

it, it would raise its head, move its coils audibly and open its mouth. One day as 

it lay on the ka'ba's wall as was its habit, God sent down a bird which snatched it 

up and flew away with it. 

"At this Quraysh said, 'Now we can hope that God is pleased at our 

plan. We have a local carpenter, and wood, and God has taken care of the 

serpent."' 

Al-Suhayli recounted, on the authority of Razin, that a thief had entered the 

ka'ba during the Jurhum era to steal its treasure but that the well had caved in 

on him. Some men had come and lifted him out and retrieved what he had 

taken. After that, a serpent resided in the well, its head as big as that of a young 

goat, its belly white and its back black. It had lived there for 500 years. This was 

the serpent mentioned by Muhammad b. Ishaq. 

Muhammad b. Ishaq stated, "When they had agreed on demolishing and 

rebuilding it, Aba Wahb b. CAmr b. 'A'idh b. 'Abd b. ' I m m  b. Makhzm 

(whose name according to Ibn H i s h a  was 'A'idh b. 'Imran b. Makhziim) went 

and removed a stone from the ka'ba but it flew straight out of his band back to 

its position. So he said, '0 Quraysh, in rebuilding it, use only money that you 

have fairly earned. Nothing gained from prostitution, usury, or injustice against 

any person must enter it."' 

(Some) people attribute this statement to al-Walid b. al-Mughira b. 'Abd 

All& b. Wmar b. Makhziim. Ibn Ishsq, moreover, was inclined to believe that 

the man who said this was Aha Wahb b. 'Amr. He said that he was the maternal 

uncle of the father of the Prophet (SAAS), and a very highly regarded and 

honourable man. 

Ibn Ishaq said, "Then Quraysh divided up the ka'ba. The side with the door was 

entrusted to the tribes of 'Abd Manaf and Zuhra, that between the 'black stone' 

comer and the Yemeni corner went to the Bana Makhziim, along with various 

other Quraysh tribes. The back of the kacba went to the tribes of Jum& and 

Sahm; the hijr (shrine) side was entrusted to the tribes of 'Abd al-DW b. Qusayy 

and Asad h. 'Abd al-Wzza, while the CAdi b. Ka'b were assigned the rahw 

al-ha$@ the enclosed slope around the walls. 
"But the people were apprehensive about demolishing it and were very scared 

of it. So al-Walid b. al-Mughira said, 'I shall begin demolishing it.' And he took 

up a pick-axe and set about it, saying, '0 God, it is not to be feared. O God, 

good is all we want.' 
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"He then demolished some of the side where two rukn, the sacred corners, 

are. That night everyone expected something bad would happen and said, 'Let's 

keep watch on him and if he comes to harm we'll not demolish any more of it 

and we'll repair it just as it was. But if nothing happens to him, then God will 

have been pleased by our action in destroying it.' 

"Early next morning al-Walid recommenced his work of demolition, and the 

others joined in with him. Eventually they had demolished it down to the 

foundations established by Abraham, peace be upon him. They uncovered some 

green rocks interlocking together like teeth." 

In the sahib of al-Bukhari an account from Yazid b. Rnm& gives the phrase 

"interlocking together like camels' humps". And al-Suhayli said, "I consider the 

wording in the biography 'like teeth' to be imaginary." But God knows best. 

Ibn Ishaq stated, "A certain reciter of traditions related to me as follows, 'A 
man of Quraysh, who were demolishing the kacba, put his crowbar between two 

stones to remove one of them and when the stone moved all Mecca shook, so 

they stopped working on that foundation."' 

Mnsa b. Wqba stated, "'Ahd Allah h. 'Ahbas claimed that leaders of Quraysh 

related that when they had assembled to extract stones to set up the (stations of) 

Abraham and Ishmael, upon both of whom he peace, one of their tribesmen 

began removing one of the stones from the original foundation. When he lifted it 

up, not knowing that it was from the original foundation, the onlookers saw a 

light emitting from beneath it that almost dazzled the man's sight. Then the 

stone jumped out of his hand and dropped hack into its place. The man and the 

other builders were terrified. But when the stone again hid from them what was 

beneath it they went back to their building, saying, 'Don't move that stone, or 

any of those next to it."' 

Ihn Ishaq stated, "It was related to me that Quraysh found in the corner a 

document with Syriac writing on it and they did not know what it was until a 

Jew read it to them. It said, 'I am God, Lord of Bakka (Mecca). I created it the 

day I created the heavens and the earth and formed the sun and the moon. I have 

set seven trusty angels around it. It will not cease to exist until its akhshabaha 
(a word Ibn Hishzm interpreted to mean "its two mountains") disapppear, a 

blessing to its people in their water and their milk."' 

Ibn Ishaq stated, "It was related to me that they found in the shrine a document 

stating, 'Mecca is God's holy House. Its sustenance shall come from three paths; 

let it not be first desecrated by its own people."' 

He also stated that Layth b. Aha Sulaym claimed that they had found a stone 

in the ka'ba 40 years before the coming of the mission of the Prophet (SAAS) - 

if what they said is true - on which was written, "He who plants good shall 

harvest joy; he who plants evil shall harvest regret. If you do evil things, shall 
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you be rewarded with good things? Indeed so, just as grapes are harvested from 

thorns!" 

Sacid b. Yahya al-Urnawl stated that al-Muctamir h. Sulaymw al-Raqqi 

related to h i ,  from 'Abd Allah b. Bisbr al-Zuhri, with a chain of authorities 

back to the prophet (SAAS), who said, "In the shrine three slates were found. 

On the first was written, 'It is I, God, Lord of Bakka, I made it when I made the 

sun and the moon and I have set seven trusty angels around it. And I have 

blessed its people in the meat and in the milk.' 

"On the second it said, 'I am God, Lord of Bakka. I created al-rahim, kinship, 

which I derived from my name, (Rahim, (meaning) merciful and compassionate). 

He who acts kindly to his kin, so will I treat; he who severs his ties of kinship, so 

will I treat.' 

"On the third was written: 'I am God, Lord of Bakka. I created goodness and 

evil and I predetermine. Joy shall be for those who bring good, and woe upon 

those who bring evil! "' 

Ibn Ishaq continued, "Then the tribes of Quraysh gathered stones to rebuild it, 
each one collecting them separately. 

"They built it up until it reached the place for the (black) stone but then fell 

into dispute about it. Each tribe wanted to raise it into its position, regardless of 

the rest. Eventually they broke up, established alliances, and readied to do battle. 

Banti 'Abd al-Dzr brought a bowl full of blood and they and Banti 'Adi b. Ka'b 
b. Lu'ayy made a pact to fight to the death, placing their hands into that bowl of 

blood. And so they were known as the 'blood-lickers'. 

"Quraysh remained in this confrontation for four or five nights, then they met 

together in the mosque, debated one another but divided into equal sides. 

"Some scholars of the traditions claim that Abti Umayya b. al-Mughira b. 'Abd 

A m  b. 'Umar b. Makhzm, who was at that time the oldest man in all @raysh, 

said, '0 Tribe of of Quraysh, resolve your dispute by agreeing that the first man 

who enters by the door of this mosque will decide the issue.' They agreed. 

"The first man to enter was the Messenger of God (SAAS) and when they 

saw him they said, 'This is al-Amin, "the trustworthy"; we are satisfied. This is 

Muhammad.' When he reached them and they told him of the problem, the 

Messenger of God (SAAS) said: 'Bring me a robe.' One was brought to him and 

he took the cornerpiece (the 'black stone') and placed it on the robe. Then he 

said, 'Let each tribe grasp one side of the cloth. Then all raise it up.' This they 

did until it was at the right spot, whereupon the Messenger of God (SAAS) 

himself positioned it. Then they built above it." 

Quraysh used to refer to the Messenger of God (SAAS) as "the trustworthy". 

Inmn Alynad stated that (Ahd al-Samad related to hi, quoting Th%bit - 

meaning Aha Yazid - quoting Hi21 - meaning Ibn HabbZn - from Mujshid 
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from his mawla, whose name was al-Sa'ib b. 'Ahd Allah, that the last-mentioned 

related to him that he was one of those who built the ka'ba before the coming of 

Islam. He stated, "I had a stone I had sculpted that I worshipped besides God. I 

used to bring clotted milk unfit for myself and pour it over it. Then a dog would 

lick it off, raise its hind leg and urinate on it. We continued building until we 

reached the position for the (black) stone, hut no one knew where it was. But 

then it was seen among our rocks looking like a man's head with a face almost 

distinguishable. A leader of Quraysh said, 'We'll position it.' But others said 

they too would do it. People suggested an arbitrator be appointed and they 

agreed that he should be the first man to appear from the mountain road. And it 

was the Messenger of God (SAAS) who arrived, and those there commented, 

'Well, it's the "trustworthy" who's come.' They talked to him and he placed it 

on a cloak. He then summoned their head men and they lifted it up while he, 

(SAAS) placed it in its position." 

Ibn Ishaq stated, "At the time of the Prophet (SAAS), the kacba measured 18 

cubits and was covered by Egyptian-woven Qabqi cloth. Later it was covered by 

a l - b ~ r i i d ~ ~  cloths. The first to clothe it with the dibzj silk brocade was al-Hajj~j 

b. Yiisuf." 

My comment is that they left out of it the hijr area that was six or seven cubits 

long in the direction of Syria. They had insufficient funds for that; that is, they 

were not able to rebuild it on Abraham's foundations. They constructed one 

door for the ka'ba on the east side, placing it high up so that not everyone could 

get inside. This allowed them to permit inside only those they wished. 

It has been established in both ~ahih collections, on the authority of 'A'isha, 

God be pleased with her, that the Messenger of God (SAAS) told her: "Don't 

you know that your people had insufficient funds for the expenses? If it were not 

for the fact that your people were only recently unbelievers, I would have tom 

down the ka'ba and made for it one door on the east and another on the west. 

And I would have included the hijl. area within it." 

This was how Ibn Zubayr rebuilt it, just as the Messenger of God (SAAS) 

had indicated. It was done in the utmost splendour and beauty, one complete 

whole on the foundations of al-Khalll (Abraham). It had two doors at ground 

level, on the east and west sides, and people would enter through one and exit 

through the other. 

When he had executed Ibn al-Zubayr, al-Hajjaj wrote to the Caliph of the 

time, 'Abd al-Malik b. Marwan, concerning what Ibn Zubayr had done; and 

they believed that he had made the changes on his own authority. 

And so it was ordered that it he restored to its original state. They set to work 

on the "Syrian" wall, tearing it down and removing the (black) stone, laying out 

68. Al-bunid is the name given to suiped4oth sheets 
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its stones on the kacba floor. Then its door was raised and the western door was 

blocked off; the eastern one was left as it was. When it was the rime of a,-Mahdi 

- or his son al-Mansiir - he (the ruler) sought advice from Mzlik on rebuilding it 

as it had been remodelled by Ibn al-Zubayr. But Malik, God be pleased with 

him, said, "I hate for the rulers to neat it like a plaything." 

And so he left it as it was; it remains the same to this day. 

As for the masjid al-harzm, the sacred mosque at Mecca, the first man to 

remove the buildings around the ka'ba was Wmar b. al-Khagzb, God be pleased 

with him. H e  purchased them from their owners and demolished them. When 

Wthmzn ruled he bought other houses which he added to it. When Ibn 

al-Zubayr succeeded, he reinforced it, improved its walls, and increased the 

number of its doors. But he was not able to make any additions to increase its 

size. 

When 'Abd d-M~lik  b. Marwzn seized power he made the walls of the sacred 

mosque taller and ordered that the kacba be covered by the dibay. The one who 

camed out this order was al-Hajjxj b. Yiisuf. 

We have elsewhere related the history of the building of the House and the 

traditions that came down about that in our exegesis of the snrat al-Bagara 

(Qur'm, 11) in reference to the verse: "When we ordered Abraham to raise the 

foundations of the house along with Ishmael" (verse 127). Our explanation of 

this is lengthy and exhaustive and whoever wishes could write it down here. And 

all praise and power be to God. 

Ihn Ishzq stated, "When they had finished the construction, having built it as 

they wished, al-Zubayr b. 'Abd al-MutGb spoke the following verses about the 

serpent that caused Quraysh to be afraid of rebuilding the kacba: 

'? was amazed at the eagle aiming straight for the serpent when it was in an excited 
state. 

It used to make a rustling sound, and sometimes it would dash out; 
When we began the building it increased our awe of the structure and we were 

scared. 
When we were too afraid to drive it away an eagle came, swooping straight down at 

it. 
It grasped it tight, then left the building to us; there being nothing else in its way. 
Together we assembled to begin the building, for which we already had the 

foundations and the soil; 
Next morning its foundations were raised, our men wearing no clothes. 
The Lord ennobled Bane Lu'ayy through it and there's no denying their founding 

it. 
Banii 'Adi had also assembled there, and Murra who were preceded by Kilzb. 
The Lord thereby established us in glory, and it is from God that reward is 

requested."' 
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Wc carlier treated in a separate passage how God protected the Messenger of 

God (SAAS) from the bad practices of the pre-Islamic era. He and his uncle 

alLCAbbas used to transport stones and when he (SAAS) positioned his loincloth 

over his shoulder beneath the stones, he was forbidden from doing so and tbere- 

fore reverted to his former practice. 

Ibn Ishiiq related how Quraysh began the practice of calling themselves 

al-Hums, a word implying intensity in religion, and intolerance. 

This is because they g&ve extreme veneration to the holy places, to the extent 

that they required people not to leave there on the night of the procession to 

'Arafiit. They would say, "We are men of the holy places, the haram, and the 

Quttdn, those who dwell at God's house." 

They would not make the halt on Mt. 'Arafiit, though they knew that was the 

wish of Abraham, peace be upon him, in order not to abandon the corrupt inno- 

vative practices they themselves established. They would not put away for 

storage sour cheese made from milk or butter, or clarify fat while they were in a 

state of ritual uncleanliness. While in this state, they would not enter any tent 

made of hair, and would seek shelter from the sun only under tents made of 

leather. Similarly they prevented those making the greater or smaller pilgrimage 

from eating any but Quraysh food while in that state, and these people could 

only circumambulate wearing Quraysh clothes. If one of these pilgrims could 

not find a gown from one of the Hums, who were Quraysh either by birth or by 

having joined Quraysh from Kinma and Khuza'a, they would have to circum- 

ambulate naked, even if they were women. A woman who happened to go round 

in this manner would place her hand over her vagina and recite: 

"Today all or part may appear, but visible though it may be, I do not make it avail- 
able!" 

If anyone who had access to the garment of a Hums person were too proud to 

use it, then he could go round in his own clothes, but when he had finished he 

had to throw them aside; thereafter, they could not be used again, either by them 

or by anyone else, nor ever touched. The Arabs used to call such clothes al-luqa, 

"cast-offs". A certain poet spoke the limes: 

"How sad it is, my returning to it, it being l i e  a proscribed thing cast off before the 

pilgrims." 

Ibn Ishiiq stated, "They continued in these practices until God sent 

Muhammad (SAAS) and revealed the Qur'iin to him, as a retort to them and 

their innovations. God said, 'Hasten forth from the place where people hasten 
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from' (sfirab al-Baqara, 11, v.199). By this is meant the masses of the Arabs from 
'Arafzt. And also that same verse reads, 'and ask the forgiveness of God; surely 
God is forgiving, merciful."' 

As we have previously shown, the Messenger of God (SAAS) would make the 
halt at 'Arafat before he received his prophethood, this being an award granted 
by God to him. 

God also revealed to him a response to their practice of forbidding people 
certain actions and foods in the words, "0 mankind, attend to your dress at 
every prayer meeting and eat and drink, but do not be extreme. God does not 
love extremists. Say, 'Who made forbidden clothing (from) God that He 
brought forth for His worshippers, along with all good provisions?"' (siirat 

al-ACr& VII, v.31-2). 
Ziyad al-Bakk2i stated from Ibn IshZq, "But I don't know whether their 

making these innovations preceded or followed the battle of the elephant." 
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THE BOOK OF TI-IE APOSTLESHIP OF THE 

MESSENGER OF GOD (SAAS) AND AN 

ACCOUNT OF SOME OF THE PREDICTIVE 

SIGNS THEREOF. 

Muhammad h. Ishaq, God bless him, stated: "Jewish Rabbis, Christian priests 

and Arab soothsayers all spoke of the Messenger of God (SAAS) before his 

mission as the time for it approached. 

"The rabbis and the priests found in their hooks descriptions of h i  and of 

his time along with inferences relating to him from their prophets." 

God Almighty said, "Those who follow the Messenger, the prophet, the 

ummi, "the unlettered", to whom they will find written reference in the Torah 

and the Bihle requiring them to do good and warning them of evil, allowing 

them the good things and forbidding them the bad, removing the burden and 

chains formerly upon them; so those who believe in him, honour him and aid 

him and follow the tight that was sent down with him, those will be successful" 

(sarat al-A'rrJ VII, v.157). 

God Almighty stated, "And when Jesus son of Mary said, '0 children of 

Israel, I am God's messenger to you, bringing affirmation of the Torah before 

me and giving tidings of a prophet who will come after me whose name will he 

Abad ' "  (sarat al-Saff, LXI, v.6). And God Almighty said, "Muhammad is the 

Messenger of God. And those with him are those who are very severe against the 

unbelievers, compassionate with one another. You shall see them bowing down, 

prostrating themselves, seeking grace from God, and approval. They have marks 

on +eir faces from their prostrations. That is their likeness in the Torah and in 

the Bible. (They are) like plants. (God) brings forth their sprouts and then 

strengthens them and thickens them so they stand straight on their stalks. He 

pleases the planters to discomfort through them the unbelievers. God gave 
promise of forgiveness and great reward to those who believe in h i  and perform 

righteous deeds" (sarat al-Fath, XLVIII, v.29). 

And God Almighty said, "When God made the covenant with the Prophets, 

saying, 'I gave you rhe Scripture and wisdom, then there will come unto you a 

messenger confirming what you possess; you shall believe in him and render him 

help.' He said, 'Do you agree and accept my covenant as binding to you?' They 

replied, 'We affirm.' He said, 'So hear witness and I along with you am a witness'" 

(scrat 21-'Imr~n, 111, v.81). 

In the jahih of al-Bukhsri there is a hadith from Ibn 'Abbas that states, "God 
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never sent down a prophet without entering into a covenant upon him (to the 

effect that) if Muhammad were sent down his mission when he was (already) 

living, then he (that prophet) would believe in him and aid him. God ordered 

him to take a covenant to his people that if Muhammad were given his mission 

during their lifetime, then they should believe in him, aid him, and follow 

him." 

This confirms that all prophets had talked about him and were commanded to 

follow him. 

Abraham, upon whom he peace, stated in the prayer he made about the people 

of Mecca, "0 our Lord! Send among them as a messenger one of their own 

people, who will recite to them Your signs and teach them the scriptures and 

wisdom and purify them. You are the mighty one, the wise" (siirat al-Baqara, 11, 
v. 129). 

hl%n Ahmad said that Abii al-Nadr related to h i ,  quoting al-Faraj h. 

Fad&, quoting Luqman h. CAmir, who said that he heard Abii Umama say, 

"I asked the Prophet, '0 Messenger of God, what was the beginning of your 

mission? ' 
"He replied, 'The prayer of my father Abraham, the glad tidings from Jesus, 

and my mother's seeing a light emitting from her that illuminated the castles of 

Syria."' 

Muhammad h. Ishzq said that just such a statement was related to him from 

Thawr h. Yazid, from KhXlid b. Ma'dan, from the Companions of the Prophet 

(SAAS). 

By this is meant his wanting to refer to the beginning of his mission among his 

people and the spreading and expanding of his fame. And so he made mention 

of the prayer of Abraham, to whom the Arabs trace their descent. Then the 

prediction of Jesus, the 'Seal' of the prophets of the tribe of Israel, as mentioned 

before. This shows that there were other prophets between these two who also 
gave tidings of his coming. 

Reffdrding (the assembly of) the archangels, their cognizance of h i  was wide- 

spread and well known before the creation of Adam, upon whom be prayers 

and peace. Imam Ahmad stated that 'Abd al-Rahmm b. Mahdi related to him, 

quoting Mu5wiyya' b. Salih, from Sacid b. Suwayd al-Kalhi, from CAbd al-Acla 

b. Hilal al-Salami, from alLCIrb%d h. SHriyya who stated, "The Messenger of 

God (SAAS) said, 'For God I am the Seal of the prophets; Adam was well made 

in His likeness. And I shall tell you of the first of it: my father Abraham's prayer, 

the prediction of Jesus about my coming, and the visions seen by my mother, as 

well as by the mothers of the believers.'" 

Al-Layth related this from Mu5wiyya' h. Sdih who said, "When she deliv- 

ered h i ,  his mother saw a light from him that illuminated the castles of Syria." 
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I m a  m a d  also said, "'Abd al-Ralpnan related to us, as did Man ~a r  b. 

Sa'd, from Badil b. Maysara, from 'Abd All& b. Shaqiq, from Maysara al-Fajr, 

who stated, 'I asked, 0 Messenger of God, when did you become a prophet?' He 

replied, 'When Adam was between the spirit and the body."' 

Ahmad is the sole source of these. 

Wmar b. A h a d  b. Shahin related this in the work entitled Dalz'il 

al-Nubuwwa (Signs of the Prophethood) from a hadith of Abii Hurayra who 

stated, "'Abd All& b. Muhammad b. 'Abd d-'Aziz - meaning Abii alLQsim 

al-Baghawi - related to us, as did Abii H a m m a  d-Wdid b. Muslim, from 

al-Awm'i, and I was told by Y*y from Aba Sdama, from Aba Hurayra, who 

said that the Messenger of God (SAAS) was asked, 'When was it made your 

duty to become a prophet?' He replied, 'Between the making of Adam and the 

breathing of the spirit into him."' 

It was related on another lime of authorities from al-AwzZci who used the 

words "and Adam was formed in his likeness". 

It was also related from d-Baghawi, from Ahmad b. d-Miqdzm, from 

Baqiyya b. Sacid b. Bashir, from Qaada, from Aba Hurayra, relating to the 

words of Almighty God, "And when we made a covenant with the prophets, and 

with you, and with Noah" (siirat al-Ahzab, XXXIII, v.7) that the Messenger of 

God (SAAS) stated, "I was the first of the prophets to be created and the last of 

them to be sent." 

And from a hadith of Aba Muzzhim, on the authority of Qays b. al-Rabi', 

from Jabir, from al-Sha'bi, from Ibn 'Abbs, that someone asked, "0 Messenger 

of God, when were you a prophet?" He replied, "While Adam was between 

spirit and body." 

The Arab soothsayers had been told by the devils from thejinn things overheard 

by them while they were still not prevented from so doing by having stars cast at 

them. Soothsayers, mde and female, continued mentioning such matters, without 

the Arabs giving any credence to them, until God Almighty sent him, and there 

occurred those things they had talked of and so recognized. 

When the time of the Messenger of God and his prophethood approached, 

the devils were screened from overhearing and they were prevented from 

occupying those seats from which they used to overhear. Stars were hurled at 

them, and the devils knew that that was because of an order coming from God, 

the Almighty and Glorious. 

On this subject God sent down to his messenger (SAAS) the words, "Say: it 

has been revealed to me that a group ofjinn listened and then said, 'We heard a 

wonderful Qur'zn which guides towards the right, and we believed in it. And we 

will never associate any other god with our Lord"' (siirat al-Jinn; LXXII, v.1-2). 

We have given prior explanation to all that in our Tafsir, exegesis of the 
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Qur'an, as well as to God's words, "And when we directed (mention) towards 

you (of) a group ofjinn who listened to the Qur 'a .  And when they came to it, 

they said, 'Listen silently!' And when it was over they tnrned hack to their people 

warning them, and saying: '0 people ours, we have heard a book sent down after 

Moses verifying what came before it, guiding towards the truth, and to the 

straight path'" (siirat al-AhqdL XLVI, v.29,30). All this too we elucidated there. 

Muhammad h. Ishaq stated that Ya'qiib b. Wtba h. al-Mughira b. al-Akhnas 

related to him that he was told that the first Arabs to he afraid at (seeing) the 

stars heing thrown was the tribe of Thaqif. They consulted one of their men on 

the subject, whose name was 'Amr h. Umayya, one of Banii 'Ilaj, he heing the 

most shrewd and astute of all Arabs. They asked him, "0 'Amr, don't you see 

what's going on in the heavens, all those stars being thrown about?" 

He replied, "I certainly do. Keep watch and if the ones heing cast are most 

prominent stars, the ones by which men are guided on land and sea, and by the 

rising and setting of which the seasons of summer and winter are marked, for 

the good of men in their lives, then, by God, it means the end of the world, and 

the destruction of all creation. If it is other stars, while the prominent stars 

remain firm in their place, then it is occnmng for some purpose God intends for 

mankind. So what could that be?" 

Ihn Ishaq said, "A certain scholar related to me that a woman of Bann Sahm 

known as al-Ghafiala who had been a soothsayer before the coming of Islam was 

visited one night by her other world contact who swooped down beneath her, 

then said, 'I know what I know; a day of slaying and slaughtering.' When she 

told Quraysh of this they asked, 'What does he mean?' 

"When he came to her on another night, swooping down beneath her, he said, 

'Ravines! What ravines? In them, down their sides, Ka'b will fall.' When this 

reached Quraysh they said, 'What does this mean? This is something that will 

happen; look to see what it will be.' 

"But they could not interpret it until the battles of Badr and Uhud took place 

in 'ravines'; then they knew what it was the spirit had told her." 

Ihn Ishaq stated, "'Ali b. N%fifi' al-Jurashi related to me that Janh, a tribe from 

Yemen, had a soothsayer before Islam came. And when news of the Messenger 

of God (SAAS) spread among the Arabs, Janh asked their soothsayer, 'Find 

out about this man for us' and they assembled (to hear him) at the foot of his 

mountain. 

"When the sun rose he came down to them and stood leaning on a bow he 

had. Then, having gazed up for a long time into the sky, he began to leap about. 

Then he spoke: '0 people, God has honoured Muhammad by choosing him. He 

has purified his heart and his insides. But, 0 people, his stay among you will be 

short.' He then hurried back up his mountain, returning whence he had come." 
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Thereafter Ihn Ishaq mentions the story of Siwad b. @rib. We have post- 

poned giving it until the section on The Cries of the Spirits. 

Ibn Ishaq stated that 'Asim b. 'Amr b. Qatada related to him, from some of 

his tribe, as follows: "One of the things that brought us into Islam - along 

with the mercy of God Almighty and His guidance - was what we heard 

from a Jew. We were at that time polytheists and worshipped idols, while 

they, the Jews, were people with Scriptures who had knowledge we did not. 

There was always enmity between us and them and if ever we bested them in 

some way they disliked they would tell us, 'The time is near for a prophet; he 

will now he sent, and with him we will kill you just as Ad and Iram were 

killed.' 

"We heard that from them often. 

"So when God sent His messenger (SAAS) we responded positively when he 

invited us to God, and became aware of what their threats to us meant. We 

therefore hastened to him before them and believed in him, while they disbelieved 

in him. 

"Concerning us and them this verse was sent down: 'And when there came to 

them a book from God verifying what they had, though they formerly prayed 

for victory against those who disbelieved; and when there came to them that 

which they knew, they disbelieved in it. And so may God's curse be upon the 

disbelievers'" (swat al-Bagara, 11, v.89). 

Warqa' stated, from Ihn Aha Najih from 'Ali al-Azdi that the Jews used to 

say: "0 God send us this prophet who will judge between us and the people who 

seek victory by him." It was al-Bayhaqi who related this. 

Thereafter it was related through 'Ahd al-Mdik b. Hann  b. 'Anbara, from 

his father, from his grandfather, from Sa'id b. Juhayr, from Ibn CAbbas, who 

said, "The Jews were at Khaybar battling Ghamfm, hut whenever battle was 

joined the Jews of Khaybar were defeated. So the Jews resorted to this prayer, 

saying, '0 God, we will ask you by Muhammad's rightness, the Prophet, the 

ummi, "the unlettered", whom you promised us you would send at the end of 

time, if you will give us victory over them."' 

The report went on to say that when they met in battle and they spoke this 

prayer they defeated Ghayafm. 

Yet when the Prophet (SAAS) was sent, they disbelieved in him. And so God, 

Almighty and Glorious is He, revealed the words, "they formerly prayed for 

victory against those who disbelieved." 

'Auyya related approximately the same from Ibn 'Abbs, and also said that 

'Ikrima used similar words. 
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Ibn Ish%q stated that S%lih b. Ibrshim b. 'Abd al-Rahm'an b. 'Awf related to him, 

from Mahmiid b. Labid, from Salama b. S a l m  b. Waqsh, who was at the battle 

of Badr, who said, "We had a Jewish neighbour from Banii 'Abd al-Ashhal and 

he came out of his house one day to us. At that time, I was the youngest of my 

household; I was wearing a fur gown I had and was lying in it in the courtyard of 

my family's house. 

"The Jew talked of the resurrection, the Day of Judgement, the reckoning, 

the scales, paradise, and hell-fire. 

"This he told to polytheists, idolaters who did not believe in any life after 

death. 
"They replied, 'Come on, now! You really think people can be sent, after 

their death, to some place where there is a paradise, and a fire where they will be 

punished for their deeds? ' 
"'Yes indeed,' he replied, 'and by Him by whom oaths are sworn, anyone 

going into that fire would prefer being placed in the hottest oven in the house, 

and having it covered over him, and he being let out of it only next day.' 

"'Good gracious! But what proof is there?' they asked. 

"'A prophet is being sent from hereabouts in these lands,' he replied, and 

gestured over towards Mecca and Yemen. 

"'When will we see h i ? '  they enquired. 

"He looked over at me, I being the youngest one there, and said, 'If this lad 

lives a normal lifespan, he'll live to his time."' 

Salama said, "And a day and a night had scarcely passed thereafter until God 

sent the Messenger of God (SAAS) who lived among us. And so we believed in 

him. But he (the Jew) disbelieved in him out of evil and envy. 

"So we asked h i ,  'What now then; aren't you the one who told us certain 

things about him?' 

"'Yes,' he replied, 'but he's not the one.'" 

This anecdote was also related by A h a d ,  from Ya'qiib from his father, from 

Ibn 'Abb~s. And al-Bayhaqi told it from al-Hakim with a chain of authorities 

through Yiinus b. Bukayr. 

Abii Nu- related in al-Dalii'sl (The Ssgns), from 'Asim b. Umar b. Qatada, 

from M&miid b. Labid, from Muhammad b. Salama, saying, Yn the tribe of 

'Abd al-Ashhal there was only one Jew, whose name was Yiishac. When I was still 

a boy, wearing a waist-wrapper, I heard him say, 'The time is near for a prophet 

to be sent to you from somewhere over near this building.' And he pointed over 

at God's temple, saying, 'And whoever lives till then, let him believe in him.' 

"And the Messenger of God (SAAS) was sent and we accepted Islam, while 

he, living there among us, did not, out of envy and evil." 

We have already given the account of Abii Sa'id, from his father, about this 

Yiishac's having told of the coming of the Messenger of God (SAAS) and of 
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having given his description. Also we told of al-Zubayr b. Bas's account of the 

appearance of a star at the birth of the Messenger of God (SAAS). 

Al-Hakim related this anecdote from al-Bayhaqi with a chain of authorities 

through Yiinus b. Bukayr. 

Ibn Ishzq said that 'Asim b. Wmar b. Qatzda related to him about a sheikh of 

Bann Qurayza who asked him, "Do you know how it came about that Islam was 

accepted by Tha'laha b. Sa'ya and Usayd h. Sacya along with Asad b. Wbayd, all 

of Bana Hudal, brothers of Bana Qurayza, with whom they had lived in the days 

before Islam but who then became their masters after Islam?" 

' A s i  said, "I do not." Whereupon the sheikh told hi, "A Jew from Syria 

called Ibn al-Hayyiban came to us some years before the amval of Islam and 

lived among us. And by God, I never knew a non-Muslim (one who does not 

perform the five daily prayers) better than him. Well, he was living there with us 

at a time of drought, so we asked him, 'Please, Ibn al-Hayyibm, pray for rain for 

us!' But he replied, 'No, by God, I'll not do that until you pay me.' 'How 

much?' we asked. 'A @'a weight of dates or two mudd weights of barley.' 'We'll 

pay it,' we agreed. 
"He then went out with us to the top of our parched land and prayed for rain 

for us. And by God, he no sooner got up but clouds came and it rained! Yet 

others had done that once, twice, and thrice! 
"Later his death came while he lived with us. When he knew he was dying, he 

said, '0 Jews, what do you think it was that brought me from a land of wine and 

bread to one of poverty and hunger?' 'You know that best,' we replied. He then 

said, 'I only came to this country because I expected the arrival of a prophet 

whose time is near. This land is where he will take refuge. And I had hoped that 

he would be sent so that I could follow h i .  His time is near for you. But don't 

hasten to him, 0 Jews, for he is sent to shed the blood and capture the women 

and children of those who oppose him. And that (hurrying to him) will not prevent 

him treating you thus.' 

"And when the Messenger of God (SAAS) was sent, he besieged Bana 

Qurayza. Those grown men who had been young boys at the earlier occasion 

addressed their people, saying, '0 Bans Qurayza, he is, by God, the prophet 
foretold to you by Ibn al-Hayyibm.' They replied, 'He is not.' The men 

insisted, saying, 'Yes he is. He has just his description.' So they went down 

and accepted Islam, and by doing so saved their blood, their property, and their 

people." 

Ibn Ishaq commented, "This account reached us from Jewish rabbis." 

Earlier we gave an account of the arrival at Medina of the Tubba' of Yemen, 

Aba Karib Tubban As'ad, and of his siege of it; and how those two rabbis came 
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out to him and told him, "You shall have no path to it. It will he the place of 

refuge for a prophet at the end of time", and how that made him turn away from 

the town. 

Abii Nu'aym told in his work, al-DalcPrl (The Signs), on a line of authorities 

through al-Walid b. Muslim, that M u b a d  b. Hamza b. Yiisuf h. 'Abd Allah 

b. Sal lw related to him, from his father and grandfather, the following, '"Abd 

Allah b. Sallm stated that God having wished good guidance for Zayd b. Sacya, 

Zayd said, 'All marks of the prophethood were there as expected for me to 

recognize on the face of Muhammad (SAAS) when I looked at him, except that 

there were two I had not explored in hi: that his patient wisdom preceded his 

ignorance, and that the more ignorance was directed at him, the more his patient 

wisdom increased.' 

"He stated further, 'I used to be nice to him so that I could mix with him and 

get to know his wisdom and his foolishness.' 

"He then told a story of his having made an advance payment to the Prophet 

(SAAS) for profit. He went on, LAnd when the time for the loan was due, I went 

to him and grabbed him by the closure of his cloak and gown, he being then at a 

funeral with some of his Companions. I also glared at him in an ugly fashion and 

said, "0 Muhammad, aren't yon going to pay me my due? By God, I never knew 

you of the tribe of CAbd al-Munalib to be late payers!" 

"'Wmar stared over at me, his eyes rolled like revolving celestial bodies. 

Then he said, "You enemy of God! Do you dare say to the Messenger of God 

(SAAS) what I am hearing and do what I am seeing? By Hi who sent him with 

the truth, if I were not wary of his blaming me, I would cut off your head with 

my sword!" 

"'Meanwhile, the Messenger of God (SAAS) was looking at Wmar, smiling 

quietly with gentleness. Then he said, "Wmar, both he and I were in need of 

something other than that from you; you should have told me to pay up properly, 

and him to behave better. Take him away, Wmar, and pay him his due. And 

give him 20 sac's weight of dates as a bonus!"' 

"And so Zayd b. Sacya, may God be pleased with him, became a Muslim. He 

was present with the Messenger of God at all the battles, and he died in the year 

of Tab&, God bless him." 

Then Ibn Ishaq, God be pleased with hi, recounted how Salman al-Faisi, 

"the Persian", God bless him, became a Muslim. He stated that C&im b. Wmar 

b. Qamda the amari, the 'Lhelper", related to him, from Malpniid b. Labid, from 
CAbd Allah b. CAbbs, who said that Salma al-F%risi told hi as follows, "I was 

a Persian from Isfahan and dwelt in a village called Jayy. My father was the 

headman of the village and I was the one he most loved of all Creatures; his affec- 

tion for me was so strong that he kept me closeted in his house l i e  a slave-girl. 
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"I took pains to be a good Magian, and became the keeper of the fire, the one 

who lights it and never for a moment lets it go out. 

"My father owned a large farm and one day, when he was busy constructing a 

building, he said to me, 'Son, I'm too busy to leave here today for the farm, so 

you go and look to it.' And he told me certain things he wanted. Then he told 

me, 'Don't be away from me too long. If you are I'll be more concerned about 

you than about my farm or work, and you'll keep me from everything else.' 

"So I left for the farm as he had told me and on my way I passed by a church 

for Christians and heard their voices as they prayed there. I didn't know anything 

about other people, because my father had kept me shut up at home. So when I 
heard their voices I went in to them to find out what they were doing. When 

I saw them I was much impressed with their prayers and wanted to join them. I 
said to myself, 'This, by God, is better than the religion we have.' 

"So I didn't leave them until sunset and neglected to go to my father's 

farm. 

"I asked them, 'Where is the origin of this religion?' 'In Syria,' they 

replied. 

"I then went back to my father who had sent people to look for me and had 

been distracted from all his work. When I arrived he asked, 'Well, son, where 

were you? Didn't I ask you to do something?' '0 Father,' I replied, 'I went by 

some people praying in a church of theirs and I was much impressed by what I 
saw of their religion. So I stayed with them till sunset.' 

"'Son, there's no good in that religion. Your religion and that of your fore- 

fathers is better than it.' 

"'But no,' I replied, 'I swear by God theirs is better than ours.' 

"My father was afraid for me and set chains on my legs and imprisoned me in 

his house. So I sent a message to the Christians saying, 'If a caravan comes to 

you from Syria send word to me about them.' 

"A caravan did arrive from Syria and the Christians came and told me about 

them. I said to them, 'When they linish their business and are about to return 

home, then tell me.' 

"When they were ready to go home they let me know and I threw the shackles 

off my legs and left with them. When we arrived in Syria, I asked, 'Who is the 

most learned man in this religion?' 'The bishop in the church,' they replied. 

"So I went to him and said, 'I really like this religion, and I want to join you 

and to serve you in your church, to learn from you and to pray with you.' 

"'Come on in,' he invited me. 

"So I joined hi. But he was an evil man, demanding alms from his people 

and whatever they collected he would store away for himself and not give to the 

poor. Eventually he had gathered seven jars of gold and silver. 

"I hated him mightily for what I saw him doing. 
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"Then he died, and the Christians assembled to bury him. I told them, 'This 

was an evil man. He demanded alms from you but when you brought it to him 

he stored it away for himself and gave none of it to the poor.' 

"They asked me, 'How do you know that?' and I replied that I could take 
them to his treasure. 'Do so!' they told me, so I showed them where it was and 

they brought out seven jars filled with gold and silver. When they saw it they 

said, 'We'll never give him burial!' And so they crucified and stoned him. 

"Then they brought another man to take his place. And," said Salman, "I 
never saw a man who did not attend the five prayers who was better than he, nor 

more ascetic, nor more enthusiastic about the afterlife, nor more devoted both 

day and night. I loved him as I had never loved before. 

"So I stayed with him for a time and then his death approached. I asked him, 

'Since I've been with you I've loved you as never before. But now what you 

know to be God's decree is approaching, so to whom do you entrust me? And 

what are your orders to me?' 

"'My son,' he replied, 'I don't know anyone who has done as I have. People 
have either died or changed or abandoned most of their prior practices, except 

for one man in Mawsil; he practises as I did. Join him.' 

"So when he died and was buried, I joined the leader of al-Maw~il. I told him, 

'So-and-so enjoined me at his death to come to you; he told me you are as he 

was.' 'Stay with me,' I was invited. 

"I did so and found hi the best of men, like his friend. But soon he was to 

die. And when death was near for him, I told him, 'So-and-so entrusted me to 

you and told me to join you. Now God's decree, as you know, is near for you, so 

whom do you recommend to me, and what are your orders to me?' 'My son,' he 

replied, 'I don't know anyone else who is as we were, except one man at Nasibin, 

so join him.' 

"When he did die and was buried, I joined the bishop at Nasibin and told him 

my story and what my two masters had ordered me. 'Stay with me,' he said. And 

so I did so, finding hi extremely good, as his two colleagues had been. But, I 
swear by God, death soon approached him too, so I asked him, 'So-and-so 

recommended one man to me, who recommended me to another, who recom- 

mended me to you. Whom do yon recommend for me, and what are your 
orders? ' 

"'My son,' he said, 'I don't know anyone who is still as we were whom I can 

recommend, except for one man at 'Amiiriyya in Byzantium. He is as we were. If 

you wish, go to him.' 

"When he died and was buried, I joined the bishop of 'Amariyya, and related 

to hi my story. He said, 'Stay with me.' So I did stay there, and he was the 

best of men, as well-directed and fine in his behaviour as his predecessors had 

been. 
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"I worked hard and earned well and eventually I had some cows and a small 

goat. But then God's decree came for him too and I told him, 'So-and-so 

recommended someone to me, who recommended me to another, he to another, 

then he to another and so on until you were recommended me. To whom do 

you recommend me and what are your orders?' 

"'My son,' he replied, 'I don't know anyone who is as we were to whom to send 
you. But the time is near for a prophet being sent with Abraham's religion who 

will come forth in the land of the Arabs. He will move to refuge to somewhere 

with date-palms growing between two scorched, rocky plains. k e  has signs that 

are unmistakable. He eats thimgs given to him as gifts but not alms. And between 

his shoulders there is the seal of prophethood. If you can go there, do so.' 

"Then he died and was buried, and I stayed in 'Amiiriyya for the length of 

time God wished. 

"Eventually a group of merchants of the Kalb tribe passed by and I asked 

them to take me to the land of the Arabs and offered them my cows and goat. 

They agreed, so I gave them to them and they took me with them as far as Wiidi 

al-Qurii. There they did me evil by selling me as a slave to a Jew. There with 

him I saw palm trees and hoped that might be the land my master had described. 

"While I was there with him he received a visit from a cousin of his of Banii 

Qurayza from Medina. He sold me to him, who bore me off to Medina. And I 
swear by God, as soon as I saw it I recognized it as my friend had described it to 

me. And there it was I stayed. 

"Then the mission came to the Messenger of God (SAAS), who remained in 
Mecca without me hearing any report of him, busy as I was in the toil of slavery. 

But then he took refuge in Medina. 

"One day I was doing some work for my master at the top of a palm tree, with 
him sitting there underneath, when a cousin of his came and stopped there. 'Hey 

there, so-and-so,' the cousin said, 'God damn those an@r of Banii Qayla! They 

are assembled at Qbal in support of a man come from Mecca whom they claim 

to be a prophet."' 

Salmiin continued, "When I heard this I began to tremble, so much I thought 

I would fall down on top of my master! So I climbed down the tree and began 

questioning his cousin. 

"This angered my master and he slapped me hard. Then he asked, 'What's 
this to do with you? Get back to your work!' 

"'It's nothing,' I replied, 'I just wanted to clarify what he said."' 

Salman went on: "I had put aside some food, so that evening I took it to the 
Messenger of God (SAAS) he being at Qibz', and went in to see him, saying, 'I 

heard you were a good man and that you have with you some companions who 
are strangers and needy. This is some food I have to give as alms, and I consider 

you have more right to it than anyone else.' 
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"I then handed it to him and the Messenger of God (SAAS) said to his 

companions, 'Eat it then.' He himself took none. 

"This is one test passed," I told myself. 

"Then I left hi and saved up some more, while the Messenger of God 

(SAAS) was moving on towards Medina. I then went to him again and said, 'I 
noticed you didn't eat from the food I gave as alms. This is a present I wish to 

honour you with.' 

"The Messenger of God (SAAS) did eat from this and told his companions to 

do the same, which they did. 

"And again I said to myself: 'That makes it two!' 

"I then went to the Messenger of God (SAAS) when he was at Baqic 

al-Gharqad, the cemetery, where he had followed the funeral procession of one 

of his companions. He was wearing two cloaks, sitting there among his com- 

panions. I greeted him, then came round behind him to look at his back to find 

out if I could see the mark my former master had described to me. When the 

Messenger of God (SAAS) saw me go behind hi he knew I was trying to establish 

something of what had been described to me. So he threw off his cloak from his 

hack and I looked at the sign and recognized it. I then prostrated myself before 

him, kissing him and weeping. The Messenger of God (SAAS) then told me, 

'Turn around!' So I stood up in front of him and told hi my story as I have to 

you, 0 Ibn CAbbas. 

"The Messenger of God (SAAS) then wanted his companions to hear my 

story." 

Thereafter Salman was so engaged at his work as a slave that he missed 

participation with the Messenger of God (SAAS) at the battles of Badr and Uhud. 

Salmm continued, "Eventually the Messenger of God (SAAS) said to me, 

'Salmm, write!' So I wrote out for my master an agreement that I would plant 

300 palm trees watered by a well and pay 40 ounces (of gold). The Messenger of 

God (SAAS) then said to his companions, 'Help your brother.' So they helped 

me, one man with 30 seedlings, another with 20, another with 15, and another 

with 10, each one participating as he could, until I had all the 300 together. 

Then the Messenger of God (SAAS) told me, 'Now Salmm, go and dig the 

holes for them. When you have finished come to me so that I can plant them 

with my own hands.' 

"So I dug and my companions helped me and when we had finished I went 

and told him. He then went out with me to them and we began handing hi the 

seedlings which the Messenger of God (SAAS) himself planted. When we had 

finished, and this I swear by Him in whose hands Salmm is, not one of those 
plants died. 

"I had now settled up for the palm trees hut was still in debt for the money. 

Now the Messenger of God (SAAS) was given a quantity of gold the size of a 
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chicken's egg from a mine. He said, 'Hasn't the Persian done accounts?' I then 
said a prayer for him. Next, he said, 'Take this and pay off what you owe, 

Salmiin.' 

"I asked him, 'Where will this stand relative to what I owe, 0 Messenger of 

God?' He said, 'Take it, for God will pay your debt with it.' So I took it and 

weighed it for them and, I swear by H i  in whose hand Salman is, it was 40 
ounces! So I gave my debt in full.' 

"And Salman was set free." 

"And", concluded SalmZn, "I was present with the Messenger of God 

(SAAS) at the battle of al-khandaq ('the trench') as a free man, and never missed 

another battle where he participated." 
Ibn Ishxq continued, 'LYazid b. Abii Habib related to me, from a man from 

the 'Abd al-Qays tribe, from Salman, who said, 'When I asked, "Where will this 

stand relative to what I owe, 0 Messenger of God?" he took it (the gold nugget), 

turned it over on his tongue and then said, "Take it; pay them in full with this." 

And so I did and with it paid off the 40 ounces."' 

M$ammad b. I s g q  stated that 'Asim h. Wmar b. Qaada related to me that a 

reliable authority told him from Wmar h. 'Abd al-'Aziz h. Marwiin who said that 

it was related to him about S a b  that when he, S-, was telling his story to 

the Messenger of God (SAAS), he said that the bishop of 'Amiirilriyya told him, 

"Go this way and that in Syria, and there you will find a man who dwells between 

two thickets. Every year he emerges from one of these and then is accosted by 

people who are sick. Every one of these for whom he says a prayer is cured. So 

ask him about this religion you're seeking. And he will tell you about it." 

Salmzn said, "So I left and travelled to the place he had described and I found 

people gathered there with their sick waiting until the night the man would 

move out from one of the thickets towards the other. (When he came out) the 

people there overwhelmed him and every sick person for whom he prayed was 

cured. They beat me to him and I couldn't get near him till he entered the 

thicket he was heading for, when I touched his shoulder. 'Who is that?' he asked 

and turned towards me. I replied, 'God have mercy on you! Do tell me about the 

hanzjiyya, Abraham's religion! ' 
"'You're asking me about something people don't enquire about nowadays. 

The time is near for the coming of a prophet who will be sent down with that 

religion; he will be one of the people of the sanctuary. Go to hi and he will take 

you to it.' He then went into the thicket. 

"At this the Messenger of God (SAAS) commented: 'If you have told me the 

truth, 0 SalmZn, you have met Jesus son of Mary!'" 

That, then, is how this anecdote is worded. There is (in its chain of authori- 

ties) one man of questionable reliability, he being Sheikh 'Asm h. Wmar b. 
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Qatzda. That link is also said to have been al-Hasan b. Wmara. The tradition is 

also missing a link, indeed untraceable, between Wmar b. 'Abd al-'Aziz and 

Salman, may God be pleased with him. 

As for his words, "If you have told me the truth, 0 Salman, you have met 

Jesus son of Mary," these are very strange, if not unacceptable. For the period 

involved must, by all accounts, be one of 400 years, perhaps even 600 years by 

the solar calendar. The longest anyone suggests that Salmzn lived is some 350 
years. Al-CAbbas b. Yazid al-B&r&i related that the consensus of his elders was 

that he lived for 250 years; they differed as to whether it could have been as 

much as 350 years. But God knows best. And it seems that he was saying, "You 

met a (good) follower of Jesus, son of Mary." And that could well be true. 

Al-Suhayli stated, "The man of questionable reliability (in the above chain of 

authorities) is al-Hasan b. Wmara, a weak authority. But if he was correct, then 

there is nothing unacceptable about it. Because Ibn Jarir related that Jesus came 

down again to earth after he had been resurrected and that he found his mother 

and another woman weeping at the cross of the crucified man. Jesus told them 

that he had not been killed, and after that he sent his disciples." 

He went on: "And if it is possible that he came down once, then it is possible 

he did so many times. Moreover there is his evident return when he broke the 

cross and killed the pig and thereafter married a woman of Bana Jidhiim and 

finally was buried in a chamber of the grave (usually referred to as the garden) of 

the Messenger of God (SAAS)." 

Al-Bayhaqi related in his book Dalz'd al-Nubumma (Scgns of the Prophethood) 

this story of Salmm by way of Ynnus h. Bukayr, from Muhammad b. Ishaq as 

previously given. And he also related it from al-Hakim, from al-Asamm b. 

Y*ya b. Aba Tdib. 

'Ali b. 'A~im related to us, as did Hztim b. Aba Sufra, from Simiik b. Harb, 

from Yazid b. Siihm, that he heard Sahnan relating how his accepting Islam first 

occurred. S h  made a lengthy account of how he had originated in Rmhurmuz 
and that he had a wealthy brother.who was older than himself. He himself was 

poor and under his brother's care, and the son of the headman of Rmhurmuz 
was his friend, with whom he would visit a teacher. And his fiend also used to 

call upon some Christian worshippers who lived in a cave. Sahnzn asked his 

friend to take him to visit them, but the reply was, "You're just a young man, and 

I'm afraid that you will betray them and that my father will hill them." And so 

he made hi promise that he would not do anything his friend would not like. 

So he accompanied his friend and they (the Christians) were six or seven in 

number. And they looked as if, from all their praying, their souls had left them; 

they fasted by day and stayed up (praying) at night, and ate trees or whatever 

they found. 
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He related of them that they believed in all the previous messengers from 

God and that Jesus was a worshipper of God, His messenger, and the son of His 

slave-girl and that God aided him with miracles. 

They told him, "Boy, you have a Lord; and will have an afterlife. Awaiting 

you there is to be a heaven and a hell. And those people who worship fires are 

unbelievers and in error. God is not pleased with what they do, and they are not 

in his religion." 

Thereafter Salman went to them often with his friend and eventually joined 

them totally. But then the ruler of that land expelled them, and he was the father 

of the young man who had visited them with Salm&. The ruler imprisoned his 

son at home. Salmm presented their religion to his older brother but the latter 

said, "I'm personally just busy with making my living." 

So Salnlin went away with them, and they entered the church at al-Mawsil, 

whose people made them welcome. "Then", continued Salmm, "they wanted to 

leave me there with those people, but I refused to do anything but accompany 

them. So then they went further until they came to a mountain valley, and the 

monks of that region hurried down to greet them and to be with them. The 

monks asked them how it had been away, and also enquired about me, and they 

praised me highly." 

Then there anived a man much respected among them who addressed them 

and gave all due praise to God. He made mention of the messengers and what 

assistance they were given. He also talked of Jesus son of Mary and how he was 

the slave of God and His Messenger. He enjoined them to be good and forbade 
them evil. Then when his former companions wished to go further on, Salman 

kept with this man and followed him. He would fast by day and stay up at night 

(praying) from one Sunday to the next. He would go out before them and give 
them sermons, enjoining good and forbidding evil. This went on for a long 

period and then he wished to visit Jerusalem, and Salmzn accompanied him 
there. 

Salmitn went on, "As he walked he would turn towards me, draw near, 

preach to me, and tell me that I had a Lord, that there were heaven, hell, and 
an accounting before me, reminding me of approximately what he would 

preach to the congregation on Sundays. One time he told me, '0 Salman, God 

will send a messenger whose name is Ahmad. He will come up out of Tihama; 

he will eat a gift, but not alms. And between his shoulders there will be a seal 

of prophethood. This is the time now approaching when he will appear. I am 

an old man, and I don't think I will live until his coming. But if you do, then 

believe in him and follow him.' 'But what', I asked, 'if he tells me to abandon 

your faith and practices?' He replied, 'No rlratter what he orders you, he 

brings the truth with him, and the wish of the Most Merciful One is in what 

he says."' 
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Sahnan then related their arrival in Jerusalem and that his companion wor- 
shipped at various places there. Before he went to sleep, the priest told hi to 

wake him up when the shadow arrived at a certain place. But Salmm let him rest 
a little longer than he had requested and when he awoke he first praised God 
then reproached Salmitn for not having done as he requested. They then left 
Jerusalem and (Salmm's account continues), "A cripple begged, '0 worshipper 
of God, I asked of you when you arrived, but you gave me nothing. I am now 
asking you again.' The priest looked but found no one else. So he took him by 
the hand and said, 'Stand up, in the name of God.' The man did so, and there 
was nothing wrong with him, no diseases at all; he was moving as if with the 
slightest limp. The priest then told me, '0, worshipper of God, load up my 
baggage for me so I can go off to my own people and tell them the good tidings.' 
I got busy doing this, but when I wanted to go over to him, I could not find hi. 
I did not know where he had gone. And whenever I asked anyone about him, 

they told me, 'He's out ahead of you.' 
"Eventually I was met by a caravan of Arabs of Bano Kalb and I made enquiry 

of them. When they heard my accent one man made his camel kneel and 

mounted me up behind him, and they brought me to their land. 
"There they sold me, and a Christian woman bought me and put me to work 

in a garden she had. 

"Then the Messenger of God (SAAS) arrived." 
Sahnm related after this how he went to see him (the Prophet) and gave him 

ahns, then a gift to test what his companion had told him, and asked to see the 
seal. When he did see it he believed at once and informed the Messenger of God 
(SAAS) what he had been told. 

The account then tells of the Messenger of God (SAAS), having summoned 
Abii Bakr, "the trusting", who bought Sahnm from the woman and then set him 
free. 

Salm~n went on: "Later I asked the Messenger of God one day about the 
Christians' religion. He replied, 'There's no good in them.' I remembered all 
those I had accompanied and in particular that good man who had been in 
Jerusalem with me, and so his words had great impact on me. Then God sent 
down to the Messenger of God (SAAS) the statement: 'Certainly you will find 
that the people the most violent in their enmity to those who believe are the Jews 

along with polytheists. And you will find that the closest of people in friendship 
to those who believe are those who say, "We are Christians." That is because 
there are priests and monks among them and because they do not behave with 
conceit' (stirat al-Mii'gda, V, v.82). 

"The Messenger of God (SAAS) summoned me, and I was afraid when I 
came. When I sat before him he recited, 'In the name of God the most com- 
passionate, the most merciful. "That is because there are priests and monks 



among them, and because they do not behave with conceit." Then he said, '0 
Salmm, those whom you accompanied, and your friend as well, were not 

Christians; they were Muslims.' I replied, 'By Him who sent you with the truth, 

he certainly did order me to follow you.' And when I said, 'But what if he tells 

me to leave your religion and your practices?' he did say, 'Yes; do leave that, for 

the truth, and what pleases God is whatever he orders you."' 

In this passage there are many strange elements and some differences with the 

text cited by Muhammad Ibn Ishaq. Ibn Ishaq's is stronger in its chains of 

authorities, better in its narrative, and closer to that related by al-Bukh%i in his 

~ahih collection. The latter relies on the hadith of Muctamar h. Sulayman h. 

Tarkhm d-Taymi, from his father, from Aba 'Uthmm d-Nahdi, from Salman 

al-Faisi. That account relates dozens of interactions, from master to master, 

that is, from teacher to teacher, and from guide to guide. But God knows best. 

Al-Suhayli said, "There were 30 changes in all, from one master to the next." 

But God knows best. 

Similarly the hz'z Abn Nu'aym abbreviated the account of Salmm's wnver- 

sion in his work al-Dalz'zl (The Szgns). In it he gave many different chains of 

authorities, and many different phrases. In some of these the name of the woman 

who made the contract about him was named Halbasa. But God knows best. 

An  Account of certain strange events relating thereto. 

Abn Nu'aym stated in al-Dalz'il that Sulaymm b. &mad related to h i ,  quoting 

M+ammad b. Zakariyya' al-Ghalsbi, quoting d-'Ala' b. al-Fad1 b. 'Ahd 

d-Malik h. Abii d-Sawiyya al-Minqari, as did 'Ahbad h. Kassib, from his father, 

from Abii 'Atwaa al-Khuza'i, from Sacir b. Sawada al-'iimiri, who said, "I was 

in love with one of the finest ladies of the tribe. For her I rode every kind of 

mount, difficult and submissive alike, leaving no place untried in my hopes of 

business and profit. I left Syria with goods and produce I wanted to sell to the 

crowds of pilgrims and Arabs and so entered Mecca one very dark night. I 
stayed until night was over and when I lifted my head I could see a pavilion over 

against the top of the mountain quilted out of heavy cloth from al-Ta'if. Animals 

were being slaughtered and others brought. People were eating and others encour- 

aging the cooks to hurry up. There, too, was a man calling loudly from a hilltop, 

saying, '0 pilgrims, come on over and eat lunch!' There was also a little man 

over on a path calling out, '0 pilgrims, if you have eaten, pass on till supper.' I 
was amazed by what I saw and went over there seeking the group's leader. One 

man saw what I wanted and told me, 'Straight ahead!' 

"Then I saw an old man whose cheeks were very red and who seemed to have 

a star shining forth from his forehead. He had twisted around his head a black 
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turban from beneath the folds of which his head-parting appeared, sesame seed 

in colour." (Some accounts give the wording as "sitting on a chair of black 

samzsim wood with a saddle cushion beneath it.") "In his hand he lightly held a 

rod. All around him sheikhs were sitting, their heads held down, and not one of 

them was saying a word. Information had reached me in Syria that this was the 

time for the arrival of the ummi (unlettered) Prophet, so when I saw this man I 

thought it was he. So I said to him, 'Peace be upon you, 0 Messenger of God!' 

He replied in anger, 'Stop that! No! I wish I were he.' I asked, 'Who is that 

sheikh?' 'That's Ahn Nadla, Hashim b. 'Abd Mans.' So I turned away, saying, 

'Now that is glory! Not like that of the house of Jafna!'" 

By this he meant the Arab kings of Syria of the Ghasszn tribe, who were 

known as the A1 (family of) Jafna. The office he was describing relative to 

Hashirn was that of the rijizda, namely the feeding of the pilgrims. 

Aha Nu* said that <Abd All& h. M u h m a d  b. Ja'far related to hi, quoting 

Muhammad b. b a d  b. Abii Yahya, quoting Sacid b. Wthmzn, quoting 'Ali b. 

Qutayba al-Khursani, quoting Khdid b. Ilys, from Abn Bakr b. 'Abd Allah b. 

Abii al-Jahm, from his father from his grandfather, who said that he heard Abn 

Tnlib relate the following about 'Abd al-Mngalih. He said, "While I was sleeping 

in the her enclosure, I had visions that scared me really badly. I went to a 

Quraysh soothsayer and I was wearing a silk shawl and my long hair was hrushmg 

my shoulders. When she looked at me, she knew from my face that something 

was changed; at that time I was the leader of my tribe. She said, 'What is wrong 

with our master that he has come to us, his face so changed? Is he afraid of some 

fateful happening?' 'Indeed I am,' I replied. 

"Now she never fust addressed anyone before they kissed her right hand. She 

would then place that hand on top of her head and the person would tell her 

what he wanted. I did not do that because I was the chief of my tribe. 

"So I then sat down and said, 'As I lay sleeping last night in the hijr I had a 

vision of a tree having grown up, its head touching the sky and its boughs touching 

both the east and the west. And I never saw any light shine more brightly, 70 
times brighter than the sun's light. I saw the Arabs and the non-Arabs alike 

prostrate before it, while it grew broader, taller, and more dazzling all the time, 

sometimes dimming but then gleaming again. I saw a group of men of Quraysh 

who had grasped its branches, while another group of them wanted to cut it 

down. When they came near it they were fended away by a young man more 

good and handsome than I had ever seen before. And he was breaking their 

backs and gouging their eyes. I raised my hand to have my share of the tree but 

the young man stopped me. 'But who is to have it, then?' I asked. He replied, 'It 

is for those who climbed it, and they were there before you.' At that I woke up in 
a fright. 
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"I saw that the expression on the face of the soothsayer had now altered. She 

said, 'If your vision was m e ,  then a man will emerge from your offspring who 

will rule both east and west, a man whom all will follow."' 

After that he - 'Abd al-Mutr;llih, that is - said to Aba Talih: "Maybe you are 
to he that person." 

Aba Tdih used to tell this anecdote after the birth of the Messenger of God, 

following his receiving his mission. Then he said, "As God knows best, the tree 

was Aba alLQsim, the Trustworthy." Someone asked Aba Tdib, "So don't you 

believe? " He replied, "Shame and disgrace! " 

Abn Nu* stated that Sulaymzn b. Ahmad related to him, quoting 
Muhammad h. Zakariyya' d-Ghahbi, quoting al-'Ahhiis b. Bakka al-Dabbi, 

quoting Aba Bakr ahHudhali, from Clkrima, from Ibn 'Ahb% that al-'Abbas 

said, "I went off in a caravan to Yemen to trade. In that party was Aba Sufym b. 

Harh. When we were in Yemen I used to prepare the food one day and then go off 

with Aba Sufya  and others. Then next day Aba Sufyzn would prepare the food 

and do the same as I had. One day when I was to prepare it, he asked, 'Abo d-Fadl, 

how would you like to go to my house and send your food to me?' I agreed. 

"So I went with the group to his place and I sent off for the food. When 

everyone had hished eating, they left but he kept me there. He asked, 'Ahii 

al-Fadl, are you aware that your brother's son claims to be the Messenger of 

God?' I replied, 'Which one of my hrother's sons?' Aha Sufyiin said, 'Would 

you evade me? Which of your brother's sons would it have to be saying that 

except one?' 'Nevertheless, which one?' I asked. 'He is Muhammad b. 'Abd 

Alliih,' he replied. 'He's done that?' I enquired. 'He certainly has,' he insisted. 

"He then took out a letter to him from his son Hawala b. Aba Sufym which 

said, 'This is to tell you that Muhammad stood up in the open space and said, LI 
am the Messenger of God; I summon you to God, Almighty and Glorious is 

He!' AlLCAbh% replied, '0 Abn Hawla ,  I think he's telling the truth!' 

"'Easy does it, O Abii al-Fadl! By God, I don't like him saying that. (Yet) I 
don't fear any harm for us from his saying that, 0 son of 'Abd al-Mutwlib. By 

God, Quraysh is always saying something or other is yours, and there's purpose 

behind each of them! Have you heard of that, Aba al-Fadl?' 'Yes, I have,' I 
replied. So he said, 'You're cursed with this, by God!' 'Maybe we're blessed 

with it,' I responded." 

AlLCAbbas went on: "It was only a few days thereafter that 'Abd All& b. 

Hudhafa brought that information, he being a believer. That news spread in all 

the assemblies of Yemen. Abli Sufym used to attend one assembly in Yemen 

where a rabbi would talk. And the Jew said to him, 'What's this news? I've heard 

that you have among you the uncle of the man who has been saying these 
things.' 



226 THE LIFE OF THE PROPHET MUHAMMAD 

"Aba Sufyxn replied, 'Yes, that's true. I am his uncle.' The Jew asked, 'His 

father's brother?' 'Yes,' Abii Sufyan told hi. 'Well tell me about him,' he said. 

"'Don't ask me,' he responded. 'I am not at all pleased at him making that 

claim, and I don't want to find fault with him, though there are others better 

than him."' 
"The Jew noticed that Aba Sufyan did not want to diminish his support nor 

to criticize him. 

"'He has no ill will towards the Jews, or the Torah,' the Jew commented." 

Al-'Abb% stated: "Having been invited by the rabbi, I went and sat in at one 

of their meetings the next day. Abii Sufya b. Harb was there along with the 

rabbi. I said to the rabbi, 'I've been told that you asked my cousin about one of 

our men who claims to be the Messenger of God (SAAS) and that he told you he 

was his uncle. But he is not his uncle but his cousin. I'm his uncle, his father's 

brother.' 

"'You're his father's brother?' he asked and I stated I was. 

"He then approached Ahn Sufym and asked, 'Did he tell the truth?' 'Yes, he 

did,' he replied. 

"Then I said, 'Ask me some questions, and if I lie, he can refute me.' 

"He came over to me and said, 'I ask you now, has your brother's son sexual 

desires or immoral behaviour? ' 
"'Certainly not, by the God of CAbd al-Mutyalih,' I replied, 'and he has never 

lied or cheated. Among Quraysh he is known as "the Trustworthy".' 

"'Does he write by his own hand?' he asked." 

Al-'Abbxs thought it would be better for him if he did write by his own hand, 

and he wanted to say he did. But then he remembered Aba Sufym's being there 

and how he would call hi a liar and refute him. So al-'Abbas replied, "No, he 

doesn't write." 

He continued, "The rabbi jumped up, and his loose robe fell down as he 

exclaimed, 'Jews will he slaughtered, Jews killed!'" 

Al-CAbbas went on, "And when we returned home, Abn Sufyiin said, '0 Aha 

al-Fadl, the Jews are terrified of your nephew.' I asked him, 'Well, having seen 

what you have, do you believe in hi? If it's true, you could be there early; but if 

it's not, you'd only be among others l i e  you.' 

"He replied: '1'11 not believe in him till I see horses high up on Mt. Kad~'."' 

"'What do you mean?' I asked. 'Just a phrase that came to mind,' he replied. 

'Except that I know that God won't allow horsemen to climb up on Kadx'."' 

Al-CAbbs said, "But when the Messenger of God (SAAS) conquered Mecca 

and we looked up at the horsemen high on Kada", I said, 'Well Abii Sufyitn, 

remember what you said? ' 
"'Yes,' he replied, 'I certainly do. And thanks be to God for guiding me to 

Islam."' 
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This account is excellent, fully illuminated by the light of truth, even though 

some people cast doubts on some who reported it. But God knows best. 

We have previously given the story of Abii Sufym's contact with Umayya h. 

Aha al-Salt and it is similar to that given here. It is one of the strangest and best 

authenticated of stories, and one that is clear. 

Also there will come the story of Abii Sufyzn with Heraclius, the King of 

Byzantium, when the former was asked to describe the Messenger of God 

(SAAS) and how he then thus gave proof of his truthfulness, prophethood, and 

mission. The King replied, "I knew he was coming, but did not realize he was 

one of you. If I had known I would survive to his time, I would have striven to 

meet him. If I had been with him, I would have washed his feet. And if what you 

say is true, he will govern wherever these two feet of mine are placed." So did it 

happen, all power and praise be to God. 

The h~fi& Abn Nu'aym gave more instances with lengthy and better reports 

relating to monks, rabbis, and Arabs; may God have mercy on hi and bless 

him. 

The Story of 'Amr b. Murra al-Juhani. 

Al-Tabarsui stated that 'Ali h. Ibrhim al-Khuza'i al-Ahwzzi related to him, 

quoting 'Abd Allah b. D a m d  b. Dalhath b. Isma'il h. 'Abd Allah b. Sharih b. 

Yasir b. Suwayd, the Companion of the Messenger of God (SAAS), quoting his 

father, from his father Dalhath, from his father Isma'il, that his father 'Abd 

Allah related to him from his father, that his father Yasir b. Suwayd related to 

him from 'Amr b. Murra al-Juhani, who said, "I went on a pilgrimage before the 

coming of Islam. In my dream, when I was in Mecca, I saw a shining light 

emerging from the ka'ba, and going as far as the mountains of Yathrih and the 

fertile slopes of Yanbu'. I heard a voice coming from amidst the light saying, 

'The shadows are dispersed, the light shines bright, and the Seal of the Prophets 

has been sent.' 

"Then another light shone, so that I could see to the castles of al-Hira and to 

Abyad al-MadZCtn, Chosroe's palace. I heard a voice from that light calling, 

'Islam has appeared! The idols are destroyed! And all is made whole!' 

"I awoke with a start and called out to my people, 'By God, something is 

certainly going to happen in this tribe of Quraysh!' And I told them what I had 
seen. 

"When we reached home, the news came that a man called Ahmad had 

received a mission. So I went to him and told him what I had seen. He then said 

to me, '0 'Amr b. Murra, I am the Prophet sent to all mankind; I summon them 

to Islam, order them to shed blood and to bring reconciliation, to pray to God 
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and reject idols, to make the pilgrimage to the kacba, to fast the month of 

Ramadan, one month out of twelve. For those who respond, there is paradise; 

for those who rebel, the fire. So have faith, 0 'Amr, and God will protect you 

from the terror of hell!' 

"I said, 'I give testimony that there is no God but God, and that you are the 

Messenger of God. I have faith in your message as to what is permitted and pro- 

hibited, even though that offends many peoples.' I then recited to him verses that I 
had spoken when I heard of hi. We had an idol whom my father worshipped, and 

I went and destroyed it. Then I joined the Prophet (SAAS), speaking the verses, 

'I gave witness that God is truth, and that I am the first to abandon stone worship. 
I busied myself taking flight to you, crossing wild deserts and sand wastes 
To accompany the best of men in spirit and line, the messenger of mankind's Lord 

above the stars.' 

"The Prophet (SAAS) said, 'Welcome to you indeed, 0 'Amr b. Murra.' And 

I replied, '0 Messenger of God, send me to my people so that God may favour 

them through me as He did me through you.' 

"So he qent me to them, saying, 'Behave with kindness and speak the truth. 

Be you not churlish, nor arrogant, nor envious.'" 

He told how he came to his people, and summoned them to the teachings of 

the Messenger of God (SAAS) and they all accepted Islam, except for one of 

their men. 'Amr then went with them to the Messenger of God (SAAS) who 

greeted and welcomed them. He wrote for them a document as follows: 

"In the name of God the Most Merciful and Beneficent. This document is a 

safe-passage from God through the words of the Messenger of God (SAAS) 

through a truth-telling document and a veracious spokesman, sent with 'Amr h. 

Murra al-Juhani to Juhayna b. Zayd. For you there shall be the lowlands and the 

slopes, the depths and the sides of the valleys. You shall cultivate their produce 

and drink their pure water, provided that you affirm that you shall forsake one- 

fifth (of the harvest) and keep praying the five prayers. (Your rich shall pay the 

alms to the poor): one ewe for each forty sheep and one ewe for each five camels, 

or two ewes for any combination thereof. The rich shall not be eligible to receive 

charity. And God will hear wimess that we so agreed, and the Muslims attending 

wiU bear witness. (This document is) handwritten by Qays h. Shammas." 

He then gave some verses spoken by 'Amr b. Murra on that subject, as is 

depicted in the great musnad hadith collection. In God we trust, and upon H i  
we rely. 

And God Almighty said, "And when we made a covenant with the prophets and 

with you and with Noah and Abraham and Moses and Jesus son of Mary, and 

we made a firm covenant with them" (snrat al-Ahzab, XXXIII, v.7). 
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Many of our early ancestors said, "When God made his covenant with 

mankind the day he said, 'Am I not your Lord?', he made a special agreement 

with the prophets. And He affirmed that that group (consisted) of five great law- 

giving prophets, the first of whom was Noah and the last Muhammad (SAAS)." 

The ha& Aha Nu'aym informed us in his book the D a l W  al-Nubuwma 

(Stgns of the Prophethood) through various routes from al-Walid b. Muslim, that 
al-Awzaci related to him, as did Y&ya h. Aha Kathir, from Abn Salama, from 

Abn Hurayra, who said that the Prophet (SAAS) was asked, "When was the 

prophethood required of you?" He replied, "Between the creation of Adam and 
the blowing of the spirit into him." 

Al-Timidhi related it similarly through al-Walid h. Muslim. He defined it as 

"good, but unique as a hadith from Aba Hurayra; we know of it only from that 

line". 

Aha Nu'aym stated that Sulaymm b. Ahmad related to him, quoting Ya'qiih 

h. Ishaq h. al-Zubayi al-Halahi, quoting Aba Jacfar al-Nufayli, quoting CAmr h. 

Waqid, from Wrwa h. Ruwaym, from al-Sunabihi, saying that Wmar said, "0 
Messenger of God, when were you made a prophet?" He replied, "While Adam 

was being formed in the clay." 

He then related it from a hadith of Nasr b. Muzaim from Qays b. Rabic, from 

Jabir al-Jucfi, from al-Sha'bi, from Ihn CAhh%, who said that someone asked, "0 
Messenger of God, when were you (made) a prophet?" He replied, "While 

Adam was between soul and body." 

In the tradition we gave in the story of Adam when God extracted from his 

loins his progeny, He singled out the prophets by a light between their eyes. It is 

apparent - but God knows best - that it (i.e. the light) was commensurate with 

their levels and ranks in God's view. If that be the case, then the light of 

Muhammad (SAAS) was greater, stronger, and more evident than that of all the 

rest. 

And this is a great and obvious distinction and indication of his nobility and 
high worth. 

And to that effect there is the hadith spoken by Iman Ahmad who said that 

<Abd al-Rahmm b. Mahdi related to him, as did Muswiya b. Salih from Sacid 

b. Suwayd al-Kalhi, from CAbd alLA'1a b. Hilal al-Salami from al-clrbad b. 

Sariyya, who said that the Messenger of God (SAAS) stated, "In God's view I 
was the Seal of the Prophets while Adam was still within his clay. And I shall tell 

you of the first of it - the prayer of my father Abraham, the glad tidings of Jesus 

regarding me, the visions my mother saw, and similarly those that the mothers 

of the believers see." 

Al-Layth and Ibn Wahb related this from 'Abd al-Rahman b. Mahdi, and 

'Ahd Allah b. Salih from Muswiya h. Sdih, who added, "his mother saw, when 

she delivered him, a light from him that illuminated the castles of Syria." 
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I m m  A b a d  stated that 'Abd al-R&mm related to hi, as did M a n ~ a r  b. 

Sa'id, from Badil, from 'Ahd Allah h. Shaqiq, from Maysara al-Fajr, who stated 

that he said, "0 Messenger of God, when were you a prophet?" And he replied, 

"While Adam was between spirit and body." 

The line of transmission of this tradition is also excellent. 

Ihrzhim h. Tahman related it similarly, along with HammXd idb. Zayd and 

Kbalid al-Hadhdhii' from Badil h. Maysara. 

Aba Nu'aym related it from Muhammad b. Wmar b. Aslam, from 

Muhammad h. Bakr b. 'Amr al-BXhili, from Shaybzn, from al-Hasan b. Dins ,  

from 'Ahd All& b. Sufyan, from Maysara al-Fajr, who said that he asked, "0 
Messenger of God, when were you a prophet?" He replied, "While Adam was 

between spirit and body." 

The ha& Aha Nukym stated in his book Dalz'rl al-Nubumwa (Srgns of the 

Prophethood) that Abn 'Amr b. Hamdan related to him, quoting al-Hasan b. 

Sufyzn, quoting Hishiam b. 'Ammar, quoting al-Walid h. Muslim, from 

Khulayd h. Da'laj, and Sa'id, from Qatada, from al-Hasan, from Aha Hurayra, 

from the Prophet (SAAS), about Almighty God's words, "And when we made a 

covenant with the Prophets." He said, "I was the first of the Prophets in cre- 

ation, and the last of them to be sent." 

He then related it from Hish-am h. 'Amms from Baqiyya, from Sacid b. 

Nusayr, from Qamda, from al-Hasan, from Aha Hurayra, traced hack similarly. 

He also related it through Sa'id b. Aba 'Araha and Shaybzn, from Qatgda 

who said, "It was related to us that the Messenger of God (SAAS) said the like." 

And this account is very firm and reliable. But God knows best. 

This acknowledges the extremely high regard in which he is held among the 

heavenly host of angels, that he is recognized among them for having been the 

Seal of the Prophets even before the soul was blown into Adam. This is because 

God's knowledge of that was prior, most assuredly before the creation of the 

earth and heaven. And so all that remained necessary was to make reference to 

the recognition there was among the heavenly hosts. But God knows best. 

Ahii Nucaym reported from a hadith of 'Abd a l - b i q  from Ma'mar, from 

Hammiam, from Aha Hurayra, the hadith being agreed upon as stating, "We are 

those who will have precedence at Judgement Day and who will he judged 

before the other creatures, even though they were brought the Scriptures before 

we were, we receiving them after them." 
Aba Nu'aym added at the end, "And he (SAAS) was the last of them to 

receive a mission, and through him the prophethood ended. He will take prece- 

dence on Judgement Day, because he was the first covenanted for prophethood." 

He then said, "That hadith depicts the high honour of the Messenger of 

God (SAAS) regarding God's appointing him to the prophethood before the 

completion of the creation of Adam. It is likely that it is this affirmation that 
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God conveyed to His angels, of what there was previously in His knowledge, 

and His judgement of sending a mission to hi till the end of time." 

This comment is in agreement with what we previously stated. And so all 

praise be to God. 

In his interpretation of the hadith of 'Abd al-Wman b. Zayd b. Aslam - 

about which there is some controversy - al-Hxkim related from his father, from 

his grandfather, from Wmar b. al-Khaygb, God be pleased with him, that the 

Messenger of God (SAAS) said, "When Adam committed sin, he said, '0 God, 

I ask you for Muhammad's sake, won't you forgive me?' God replied, '0 Adam, 

how did you know Muhammad when I haven't created him yet?' Adam replied, 

'0 Lord, because when you created me with your own hand and blew life into 

me from your spirit, I raised my head and saw on the foundations beneath the 

throne the writing, "There is no God but God. M&ammad is the Messenger of 

God." I knew that you would never have added to your own name anyone but 

the most precious to you of your creation.' God replied, 'You have spoken the 

truth, 0 Adam; he is to me the most precious of my creation. And since you 

asked in his name, you have my forgiveness. Were it not for Muhammad, I 
would not have created you."' 

Al-Bayhaqi said, "'Abd al-Rahmzn b. Zayd b. Aslam alone gave this tradition, 

and it is weak. But God knows best. 

God Almighty said, "And when God made a covenant with the prophets, 

saying, 'I brought you the Scripture and wisdom, then a Messenger will come 

unto you verifying what you have. Let you believe in him well, and aid hi!' He 

said, 'Have you agreed, and accepted my covenant in that?' They replied, 

'We have agreed.' He said, 'Then bear witness and I too along with you will bear 

witness. Whoever revokes this hereafter, those are sinners!"' (sarat Al-'Imran, 
111, v.81-2). 

'Ah b. Abii Tdib and 'Abd All& b. 'Abbxs, God bless them, said, "God never 

sent any prophet without first making a covenant with him (to the effect that) if 

Muhammad (SAAS) was sent when that prophet was alive, then he would 

believe in him and aid him. And He ordered hi to convey the covenant to his 

people, that if Muhammad was sent while they were living, they really would 

believe in him and aid him to make him victorious." 

This is a recognition and an affirmation of his honour and high stature among 

all the religions and upon the tongues of all the prophets. It is an announcement 

to them and from them of his being a Messenger to the end of time and of his 

being the most noble of the messengers and the Seal of the Prophets. 

And God has made plain all the facts about hi, all information, all secrets 

pertaining to hi. He made his splendour very clear, as well as facts of his birth 

and homeland through the words of Abraham the "true friend", peace be upon 
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him, when he finished building the kacba: "0 our Lord, send among them a 
Messenger from among themselves who will recite to them your signs and teach 

them the Scripture and wisdom, and purify them. You are the Mighty and the 
Wise" (siirat al-Baqara, 11, v.129). 

The 6rst clear and evident sign of his status among the people of the earth 
came, then, on the tongue of Abraham, the "true friend", the prophet, the next 
most honoured by God after Muhammad (SAAS). 

This why Im%u Ahmad said that Abii al-Nadr related to him, quoting 
al-Faraj, meaning Ibn Fadda, as did Luqmm b. 'Amir, who said that he heard 
Abii Amma say that he once asked, "0 Messenger of God, what was the beginning 
of your mission?" He replied, "It was the prayer of my father Abraham, the glad 
tidings of Jesus, and my mother's seeing a light emitting from her that illuminated 
the castles of Syria." 

Imam Ahmad alone gave this tradition, and none of the authors of the six 
(canonical) books (of traditions) included it. 

The hiifis Abii Bakr b. Abii 'Asim related in his book al-Mawlid (The Birth) 
through Baqiyya, from Safwm b. 'Am, from Hajar b. Hajar, from Abii Mariq, 
that a bedouin asked, "0 Messenger of God, what event was it that began your 
prophethood?" He replied, "God took from me the covenant, as he took 
covenants from the other prophets." And the mother of the Messenger of God 
(SAAS) saw in her sleep that a light was emitting from between her feet that lit 
up the castles of Syria. 

Imzm Muhammad b. Ishiiq b. Yasa stated that Thawr b. Yazid related to 
him from Khalid b. Ma'dxn, from the Companions of the Messenger of God 
(SAAS) that they, the Companions, asked, "0 Messenger of God, tell us about 
yourself." He replied, "The prayer of my father Abraham, the glad tidings of 
Jesus, and (the fact that) my mother saw, when she was pregnant, that a light 
came from inside her that illuminated Bu~ra  in Syria." 

The chain of authorities of this tradition is also excellent. 

It contains good news for the people of our community in the lands of Busra. 
It is the first place in Syria to receive the light of the prophethood; and to God 
all praise and favour are due. That is why it was the first city of Syria to be 
conquered. It was taken peacefully during the caliphate of Abii Bakr, God be 
pleased with him. The Messenger of God (SAAS) travelled there twice in the 
company of his uncle Abii Tdib when he was a boy of 12. It was there the story 
of B&ira the monk was set, as we have related above. The second time he was 
with Maysara, the freed man of Khadija, while on a trading expedition on her 
behalf. Also, it has the spot where the camel known as the camel of the 
Messenger of God (SAAS) had knelt. Its remains are still there, so they say. 
Eventually its remains were gathered, and a mosque, famous to this day, was 
built over it. That is the town where the necks of the camels lit up from the light 
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of the fire that came from Hijiiz in the year 654, according to the statement made 

by the Messenger of God (SAAS), who said, "A fire leaves Hijzz that illuminates 

the necks of the camels at Busra." 

And God Almighty stated, "Those who follow the Prophet, the ummi (unlettered), 

whom they find written down with them in the Torah and the Gospel, who 

orders people to he good and forbids them evil, and who makes lawful for them 

good things and makes unlawful foul things, who removes from them their 

burden and the chains that were upon them. And so those who believe in him 

and honour him and help him and who follow the light that came down with 

him, those shall he successful" (surat al-A'r~h VII, v.157). 

Imzm Ahmad stated that Ismz'il related to him, from al-Jurayri, from Aha 

Sakhr al-Wqayli, who said that a hedouin told him that he had brought in some 

merchandise to Medina while the Messenger of God (SAAS) was still alive. And 

when he had finished selling it, he told himself that he should meet that man and 

listen to him. 

The bedouin said, "He met me when he was walking between Abii Bakr and 

Wmar. I followed them until they came to a Jew holding and reading the Torah, 

and consoling himself with it at the death of a son of his, the best and most 

handsome of boys. The Messenger of God (SAAS) asked him, 'I beg of you, by 

Him who sent down the Torah, do you see in your Scripture any description of 

me and my place of origin?' The man made a gesture with his head, meaning, 

'no'. But his (dead) son spoke, saying, 'But yes, by H i  who sent down the Torah, 

we do find in our Scriptures a description of you and of your place of origin! I 
bear witness that there is no God hut God, and that yon are the Messenger of 

God.' And so he said, 'Keep away the Jew from your brother.' Then he (the 

Prophet) took care of winding the dead boy in his shroud and performed the 

prayers for the dead over him." 

This chain of authorities is excellent, and there are testimonies to its veracity 

in the ~ahih from Anas b. Malik. 

Ahn al-@sim d-Baghawi stated that CAhd al-W~hid h. Ghiysth, Aha Bahr 

that is, related to him, quoting 'Ahd al-CAziz h. Muslim, quoting 'Asim h. 

Kulayh, from his father, from d-Sallatan h. 'Asim, who related that his uncle 

said that he was seated with the Prophet (SAAS) when he gazed over at a certain 

man, a Jew wearing a shirt, trousers, and sandals. The Prophet (SAAS) began 

talking to him. The man asked, "0 Messenger of God . . ." The Messenger of 

God (SAAS) responded, "Are you wimessing that I am the Messenger of God?" 

"No," the man said. The Messenger of God (SAAS) then asked h i ,  "Do you 

read the Torah?" "Yes," the man replied. He asked, "Do you read the Gospel?" 

"Yes, the man replied. "And the Qur'zn?" "No," the Jew replied. "But if you 

want, I will." The Prophet (SAAS) then asked, "In what you read of the Torah 
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and the Gospel, do you find me to be a prophet?" The man answered, "We do 

find a description of you and of your place of origin. When you came, we hoped 

you would be one of us. But when we saw you we knew that you were not he." 

The Messenger of God (SAAS) then asked, "Why is that, 0 Jew?" He replied, 

"We find it to he written down that, 'There will enter paradise from his nation 

70,000'. But with you we see only a few men." 

The Messenger of God (SAAS) then responded, "My nation is far greater in 

number than 70,000, and 70,000 more again." 

This is a unique hadith from such a source, and they (the scholars) have not 

promulgated it. 

Muhammad b. Ishaq stated, from Salii,  the freed-man of 'Ahd Allah b. 

Mupc, from Aha Hurayra who said that some Jews came to the Messenger of 

God (SAAS) who said, "Bring out your most knowledgeable man." They 

replied, "He is 'Abd Allah b. Sariya." The Messenger of God (SAAS) sat with 

h i  alone and adjured h i  by his religion and by God's blessings to them, by 

God who had fed them with manna and quails and shaded them with clouds. 

"Do you know me as the Messenger of God?" the Prophet (SAAS) asked. "Yes 

indeed, by God," the Jew responded. 'LAnd my people know what I know. You 

are fully apparent in the Torah. But they are envious." 

"So what prevents you (from believing)?" he asked. 

"I just hate to disagree with my people," the Jew replied. "Maybe they will 
follow you and accept Islam, then I will." 

Salama b. al-Fad1 stated, from Muhammad b. Ishaq, from Muhammad b. 

Aba Muhammad, from 'Ikrima, from Ibn 'Abbas, to the effect that he used to 

say that the Messenger of God (SAAS) wrote to the Jews of Khaybar as follows, 

"In the name of God the most merciful and beneficent, from Muhammad, the 

Messenger of God, the companion and brother of Moses and the corroborator of 

the message Moses brought. God stated to you, '0 Jews, people of the Torah, 

you will find in your hook the fact that Muhammad is the Messenger of God; and 

those who are with him are violent against unbelievers, compassionate among 

themselves. You see them bowing down and prostrating themselves, desiring 

grace and approval from God. They have marks on their faces from the effects 

of prostration. That is how they are compared in the Torah and in the Gospel. 

(They are) like a plant that emits its shoot, then strengthens it so that it thickens 

and stands straight on its stem. He (God) gives the sowers delight so that 

He may enrage through them the unbelievers. God has promised forgiveness 

and great reward to those of them who believe and do good' (stirat al-Fath, 

XLVII, v.29). I adjure you by God by that which has come down to you, and 

by Him who fed manna and quails to your forebears and tribes, who dried 

up the sea for your forefathers to save you from Pharaoh and his deeds, can you 

not tell us whether you find in God's revelations to you (the fact) that you 
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should believe in Muhammad? And if you do not discover that in your 

Scriptures, then there is no hatred for you. (But now) what is right has become 
clear from what is error. And I call you to God and to his Prophet (SAAS)." 

Muhammad b. Ishaq b. Yasar related in his hook al-Mubtada' (The Begznning) 

from Sacid b. Bashir, from Qatzda, from Ka0  al-&bar, and others related 

from Wahb h. Munabbih, that Bukhtunassar (Nebuchadnezzar), after he had 

destroyed Jerusalem and kept the Jews in subjugation for seven years, saw 

strange visions in a dream that terrified him. And so he assembled his soothsayers 

and wise men and questioned them about those visions of his. They suggested, 

"If the King first tells us of them, then we can interpret them." But he replied, 

"I've forgotten them. And if you don't tell me in three days about them, I'll kid 
the lot of you! " 

Off they went very fearful of his threat. Daniel, in gaol at the time, heard of this 

and told the gaoler, "Go and tell the King, 'We have a man who has knowledge 

of your visions and can interpret them."' 

So he went to tell the King who summoned Daniel. When he entered, Daniel 

did not bow down to him, so the King demanded, "What prevents you from 

prostrating before me?" Daniel replied, "God brought me knowledge, and 

ordered me not to bow to anyone but Him." Bukhtunassar then said, L'I like 

those who fulfil their duty to their masters. Tell me about my vision." 

Daniel said to hi, "You saw a huge idol, its feet on the ground and its head 

in the sky. Its upper part was of gold, its middle of silver, its lower part of brass, 

its legs of iron and its feet of clay. While you were looking at it, delighted by its 

beauty and the intricacy of its workmanship, God cast down a stone from heaven 

which hit the top of its head and crushed it completely. Its gold, silver, brass, 

iron, and clay became mixed together so that it seemed to you that even if all 

men and all the spirits were to try to differentiate its components they would 

fail. When you looked at the stone that had been thrown, you saw it get bigger 

and bigger until it filled all the earth so that all you could see was it and the sky." 

Bukhtun~sar said, "You are right. That is the vision I saw. What does it 
mean?" 

"Well", replied Daniel, "the idol represents various nations, early, inter- 

mediate, and late in time. The stone by which the idol was struck is a religion 

God will send and reveal to these nations at time's end. And God will send a 

prophet, an ummi, from the Arabs who will conquer with it all the nations and 

all the religions, as you saw the stone destroy the various components of the 

idol. It will overcome all the nations and religions, just as you saw the stone 

overwhelm the entire earth. God will purify the truth and annihilate false- 

hood through it. Through it He will guide those in error. He will teach the 

illiterate, strengthen the weak, uplift the humble, and give victory to the 

disadvantaged." 
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The account ends the story by Bukhtuna~~ar releasing the Israelites through 

Daniel, peace be upon him. 

Al-Waqidi related, with a chain of authorities from al-Mughira b. Shu'ba, the 

story of the latter's going to al-Muqawkis, King of Alexandria, and of being 

questioned by him about the qualities of the Messenger of God (SAAS) similarly 

to how Heraclius asked Abn Sufym Sakhr b. Harb. He related how he questioned 

the Christian bishops in the churches for a description of the Messenger of God 

(SAAS) and how they did so. It is a long story that is related by the hz& Abn 

Nucaym in Dalz'il al-Nubuwwa (Scgns of the Prophethood). 

It is established in the sahih that the Messenger of God (SAAS) went past 

some Jewish schools and asked them, "0 Jews, accept Islam. For, by Him in 

whose hand is my soul, you will certainly find description of me in your 

scriptures." 

Im%n A b a d  stated that Mnsa b. Dawiid related to him, quoting Fulayh b. 

Sulaymm, from Hilal b. 'Ali, from <A@' b. Yasar who said that he met 'Abd 

Allah b. 'Amr b. al-'AS and asked him, "Describe to me the qualities of the 

Messenger of God (SAAS) that are in the Torah." He replied, "Certainly. He is, 

by God, referred to in the Torah as he is in the Qur'm. '0 Prophet, we have sent 

you to give witness, to bring good tidings, and to wam, and to protect the illiterate. 

You are my slave and my messenger. I have named you al-Mutawakkrl, "tbe 
manager", a man not rough or uncouth nor one who shouts loudly in the 

markets. A man who does not pay back evil with evil, but one who forgives and 

pardons. God will not take him until they set the deviant community aright by 

them saying, LLThere is no God but God." By him He will open blind eyes, deaf 

ears, and closed hearts."' 

Al-Bukhari related this from Muhammad b. Sinan from Fulayh. He also 

related it from 'Abd All& (who was the son of Raja', or as others say the son of 

Sdih) from 'Abd al-Aziz b. Abn Salama, from Hilal b. cAllnya, and his text is 

similar to this, with additions. 

Ibn Jarir related it from a hadith of Fulayh, from Hild, from 'Afa'. His 

account adds the words, "And 'A@' said, 'I met Ka'b and asked him about that, 

and he did not disagree by so much as a letter; though he said, "among the 

merchants". And he gave the line of authorities as Sacid, from Hild, from <A!%' 

from 'Abd All& b. Salzm."' 

The hz& Aba Bakr al-Bayhaqi stated that Abii al-Husayn b. al-Mufaddal 

a1-Qaftm related to him, quoting 'Abd Allah b. Jarfar, quoting Yacqnb b. 

Sufyan, quoting Aba S~l ih ,  quoting al-Layth, quoting Khalid b. Yazid, from 

Sacid b. Abn Hilal b. Usama, from 'Afa' b. Yasar, from Ibn Sallam, who used 

to say, "We do find a description of the Messenger of God (SAAS) in the 

wording, 'We have sent you as a man to witness and to bring tidings, to warn 
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and to protect the illiterate. You are My slave and My messenger. I have 

named him al-Mutammakrl, "the manager"; he will be neither rough nor 

uncouth nor one who shouts loudly in the markets. He will not requite evil 
with the same hut will pardon and make allowance. And He will not take him 

until he sets the deviant community aright by having them bear witness that 

there is no God but God. By him He will open blind eyes, deaf ears, and closed 
hearts. "' 

'A@' h. Yasar stated, "Al-Laythi informed me that he heard Ka'b al-Ahbar 

say the same as Ibn Sall~n." 

My comment is, that this tradition &om 'Abd All& b. Sallim is similar, 

though the account from 'Abd Allah h. 'Amr is lengthier. However, he found at 

the battle of Yarmuk two bags full of the books of the people of the Scriptures, 

and he used to talk about them a great deal. 

And it should be recognized that many of our forebears used to apply the 

word "Torah" to the hooks of the peoples of the scriptures. These are in their 

view more comprehensive than those God revealed to Moses. This fact is 
attested from the hadith. 

Yanus stated from Muhammad b. Ishaq that Muhammad b. Thabit b. 
Shurahbil related to him, from Ibn Aha Awfa, from Umm al-Darda' who said 

that she asked Ka'b al-Ahbar: "How do you find the description of the 

Messenger of God (SAAS) in the Torah?" 

"We find him as Muhammad the Messenger of God; his name is 

al-Mutammakd. He is not rough nor uncouth nor one who shouts loudly in 

the markets. He has been given the keys. Through him, God will give sight to 

eyes that are damaged, and hearing to ears that are dulled. He will set right 

twisted tongues, through him, until they give witness that there is no God but 

God, one and without partner. And through him He will aid and protect the 

ill-treated." 

And this is also related from K a 0  from a different chain of authorities. 

Al-Bayhaqi related, from al-H&im, from Aba al-Walid al-Faqih, from 

al-Hasan h. Sufyan who indicated that Wtha h. Mnkrim related to hi, quoting 

Abii Qatan 'Amr h. al-Haytham, quoting Hamza b. al-Zayyat, from Sulaymiin 

al-Acmash, from 'Ali b. Mudrik from Abn Zur'a, from Aba Hurayra, that 

regarding the wording, L'And you were not besides Mt. Tar  when we called" the 

tradition gives, "it was called out to them, '0 nation of Muhammad, I have 

responded to yon before you called to me, and have given to you before you 
asked me.' " 

Wahh b. Mnnabbih mentioned that God revealed to Dawad (David) in the 

Book of Psalms, "0 Dawnd, there will come after you a prophet named Alpnad 

and Muhammad, a truthful man, a lord; I will never be angry with him, and he 

will never make me angry with him. I have forgiven him before he disobeyed 
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me, both his previous and his later sins. His nation is forgiven. I have made gifts 

to them similar to those I gave to the prophets, and imposed duties upon them 

that I imposed upon the prophets and the messengers, so that they will come to 

me on Judgement Day with their light like that of the prophets." 

The text continues until the words, "0 Damid, I have given preference to 

Muhammad and to his nation above all the nations." 

Knowledge of the existence of reference to him in the books of the peoples of the 

Scriptures, a fact known to the religion, is essential. And many verses of the holy 

Qur'an give proof of that and we have, praise be to God, made reference to those 

in the proper places. 

One such verse is, "(As for) those to whom we gave the Scripture before it, 

they believe in it. And when it is recited to them, they say, 'We believe in it. It is 

the truth from our Lord. We were already submitting Muslims before it"' (siirat 

al-&a$, XXVII, v.52-3). 

And Almighty God said, "Those to whom we have brought the book know 

him as they know their sons. (Yet) a group of them certainly conceal the truth, 

though they know it" (stirat al-Baqara, 11, v.146). 

Almighty God also said, "Those who were given the knowledge of it prostrate 

themselves on their faces when it is recited to them and they say, 'Glory be to 

our Lord; the promise of our Lord is fulfilled'" (stirat al-IsrZ', XVII, v.107-8). 

This means that if it were the promise of our Lord that Muhammad (SAAS) 

exists and be sent, then that is an indisputable fact. And all praise to Him 

capable of whatever he wishes; there is nothing he is incapable of doing. 

And the Almighty said, makimg reference to the priests and monks, "And 

when they hear what was revealed to the Messenger, you see their eyes overflow 

with tears for the m t h  they recognize. They say, '0 God, we believe, so write us 

down among those bearing witness' (stirat al-Mij'ida, V, v.83). 

In the story of the Negus, Salman, 'Abd Allah b. Salam and others, as will 

come hereafter, there are many testimonials to this effect. And all praise and 

power are to God. 

In the explanatory notes relating to the lives of the prophets (in the text 

al-Bid~ya ma al-Nih~ya: The Beginning and the End) we referred to their 

descriptions of the mission of the Messenger of God (SAAS), of his towns of 

birth and of refuge, and of his nation. These occur in the accounts of Moses, 

Isaiah, Jeremiah, Daniel, and others. 

Almighty God has related of the last of the prophets of the Israelites, Jesus, 

son of Mary, that he stood up among his people and addressed them as follows, 

"I am the Messenger of God to you, verifying what is in the Torah that came 

before me and announcing the coming of a messenger who will come to you after 

me and whose name is Ahmad" (swat al-Saff, LXI, v.6). 
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And in the Gospel there are the tidings of al-Farqalit, "the Para~lete",6~ by 

whom Muhammad (SAAS) is meant. 

Al-Bayhaqi related from al-Hiikim, from al-Asamm, fmm Ahmad b. 'Abd 

al-Jahhzr, from Ymus b. Bukayr, from Yiinus b. CAmr, from al-'izx h. Harb, 
from 'A'isha, God be pleased with her, that the Messenger of God (SAAS) said, 

"It is written in the Gospel (that he will be) not rough, nor uncouth, not one 

who shouts loudly in the markets, and does not repay evil with the like, but 

rather who pardons and forgives." 

Yacqiib b. Sufyzn stated that Fayd al-Bajali related to him, quoting Salzm b. 
Miskin, from Muqiitil b. Hayyzn who said that the Almighty and Glorious God 

revealed to Jesus, son of Mary, as follows: "Serve me well and listen and obey, 0 
Son of the pure, chaste, virgin. We have created you without a physical father 

and have made you a sign for the worlds, so worship me. And explain to the pec- 

ple of Su ra ,  in Syraic, and tell those around you that I am the existent truth 
that will not pass away. Believe in the Arab ummi (unlettered) Prophet; he who 

has the camel, and wears a midra'a (outer garment), and a turban that is his 

crown, and sandals, and has a cane that is his staff. His hair is curly, his brow is 

broad, his eyebrows are joined, his eyes are large, his lashes are h e ,  his eyes are 
black, his nose is curved, his cheeks are distinct, and his beard is full. The sweat 

of his face is like pearls; from him the scent of musk f3nanateS. His neck is like a 

silver vessel, and along his collarbone gold seems to flow. He has hairs that grow 

long and soft from his throat down to his navel, his stomach bearing no other 
hair. He is broad of fingers and toes. He overshadows all when he is with others. 

When he walks he seems to emerge from the rock and flow from a stream. He 

has few progeny, as if he wanted males as his offspring." 

This is also how al-Bayhaqi related this account, through Ya3tib b. Sufy~n. 

Al-Bayhaqi related that CUthmm b. al-Hakam b. R%fiC h. Sinsn said, "Some of 

my older male relatives told me that they had in their possession a document 

they had inherited before Islam and still had when God brought Islam. When 

the Messenger of God (SAAS) came to Medina they told him of it and brought 

it to him. In it was written, 'In the name of God, His words are truth while those 

of evil-doers shall perish. This statement is for a nation that will come at the end 

of time who will wash their extremities and wear a loincloth around their waists. 

They will plunge into the seas after their enemies. They will perform prayers 

that would have saved Noah's people from the flood if spoken then, and 'Ad's 

people would not have been destroyed by the wind, and Thamnd's would not 

have been destroyed by the shouting. In the name of God, His words are truth, 

69. For the interpretation of the Comforter or "Paradete" (The Gospel according toJohn, 15.23 
il) as referring to the Prophet (SAAS), see Ibn Isbq, Sirat Rosii[AIlzh, Vol. I (Turath al-Islam 

series), ed. M. al-Saqqa et al., p. 233. A Guillaume's trans., The Life of Muhammad (Oxford 
University Press, 1955), p. 104, may also be consulted. 
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while those of evil-doers shall perish.' The document then recounted another 

story. The Messenger of God (SAAS) was astonished at what was read to h i  
from it." 

We recounted, regarding the verse in swat al-A+af; "whom they fmd written 

down along with them in the Torah and the Gospel" (VII, v.157) the story of 

Hishiim h. alLCA$ al-Umawi when (Aba Bakr) al-Siddiq sent him with a group of 

men to Heraclius, calling upon him to worship God, Almighty and Glorious is 

He. He related how Heraclius brought out for them pictures of the prophets in a 

piece of cloth, from Adam to Muhammad (SAAS). It showed how they had all 

looked. Then he related how, when he brought out the picture of Muhammad 

(SAAS) Heraclius stood up to show his respect for him. He then sat down again 

and gazed at it, contemplating it closely. The group then asked h i  where he 

had obtained the picture and he responded, "Adam asked his Lord to show him 

all the prophets he had produced. And God did reveal their pictures to hi. 
They were kept in the treasury of Adam, peace be upon him, where the sun sets. 

And Dha al-Qprnayn (Alexander) took them out and gave them to Daniel." 

The account continues, "Heraclius then stated, '0 how I wish I could leave 

my kingdom and were a slave to the worst of your kings till I die.' He then 

dismissed us, giving us generous gifts, and we left." 

When the group returned to Aba Bakr and related to him what they had seen, 

how he had rewarded them, and what he had said, he wept and said, "Poor man! 

If God had wished good for him, He would have done so." Then he said, "The 

Messenger of God (SAAS) related to us that they and the Jews would find 

among them the description of Muhammad (SAAS)." 

Al-HZkim related this tradition in full. It is written down here from the 

exegesis. Al-Bayhaqi related it in Dalz'il al-Nubuwwa (Scgns ofthe Prophethood). 
Al-Umawi stated that 'Abd AllZh b. Ziyiid related to him from Ibn Ishaq who 

said that Ya'qab b. 'Ahd Alliih h. Jacfar h. 'Amr h. Umayya related to h i ,  from 

his father, from his grandfather 'Amr h. Umayya, who said, "I brought in some 

slaves from the Negus who had given them to me. They said, '0 CAmr, if we saw 

the Messenger of God, we would recognize him without you telling us.' Abti 

Bakr passed by, so I asked them, 'Is that he?' 'No,' they replied. Wmar went by 

and I asked, 'Is that he?' 'No,' they responded. 

"We went inside the house and the Messenger of God (SAAS) went by and 

then they called out to me, '0 CAmr that is the Messenger of God (SAAS).' 

When I looked I saw it was he, yet no one had told them so. They recognized 

him from the writings they had." 

We previously recounted the warning made by Saha' to his people, and how 

he had announced to them the coming of the Messenger of God (SAAS) in 

poetry we gave earlier in his biography. So there is no need to repeat it. Also we 
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earlier recounted the words of the two rabbis to Tubba: the Yemeni, when he 

besieged the people of Medma, telling him that it was to be the place of refuge 

for a prophet at the end of time. And so he retired from the city and composed 

verses that include his salutations to the Prophet (SAAS). 

T h e  Story of Sayf b. Dhii Yazan the Himyarite and  his foretelling the 

coming of the ummiProphet. 

The ha&? Abii Bakr Muhammad b. Ja'far b. Sahl al-Khara'iti stated in his book 

Hawatifal-38nn (Calls of the Jinn) that 'All b. Harb related to him, quoting 

Ahmad b. W t h m a  b. Hddm, quoting 'Amr b. Bakr - who was the son of 

Bakhr d-Qacnabr - from Ahmad h. al-@sim, from M4ammad b. al-SPib 

al-Kalbi, from Abii Sdih, from 'Abd Allah b. 'Abbas who said that when when 

Sayfb. Dhii Yazan came to power over Abyssinia (Ibn al-Mundhir said that his 

name was al-Nu'msn b. Qays), that being two years after the birth of the 

Messenger of God (SAAS), a delegation of Arabs, including poets, went to 

congratulate and praise hi and to recognize his achievements. 

Among those who went to him was one delegation from Quraysh that 

included 'Abd al-Muftalib b. Hashim, Umayya b. 'Abd Shams, 'Abd All& b. 

Jud$n, and Khuwaylid b. Asad, along with other Quraysh leaders. They went to 

S a n 9  to see him, but he was in Ra's Ghumdzn to which Umayya b. Aba al-Salt 

made reference in the line of poetry: 

"Drink up, may you enjoy it, with your crown raised upon your head at Ra's 

Ghumdm, a home for you to stay in." 

The chamberlain went in to him and told the King where they were and he gave 

them permission to attend him. When 'Abd al-Mutr;llib arrived he ashed to speak 

with the King, who replied, "If you are a man who spe&s before hings, then I give 

you permission to do so now." 'Abd al-Muftalib responded, "God has placed you, 

0 King, in a high, impregnable, lofty, and splendid position, having given you 

growth in a spot where your roots have developed strong and well, firmly estab 

lished, and eminently branched, in the most noble of lands, the best of origins. 

You are, may you be immune to curses, the King of the Arabs, their springtime 

that their land brings to growth, the head of the Arabs to which you give leader- 

ship, their pier upon which they depend, their refuge to which people have 

recourse. Your forebears were the best ever, and from them you came to us as the 

best successor. None with such forebears could fail, none perish with you as their 

successor. 0 King, we are the people of God's sanctuary, the custodians of His 

house. He who delighted you by removing the cares that oppressed us has brought 

us up to you, and so we are a delegation of congratulation, not of complaint." 

The King asked, "And who are you who speak?" 
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He replied, "I am 'Abd al-Mu~alib h. HZshim." "Our sister's son?" "Yes." 

"Approach then." When he had done so the King addressed him and the delega- 

tion, saying, "Welcome indeed to you; may you enjoy your stay and find us 

generous hosts. The King has heard your speeches and of your kinship and 

accepted your petition. You are welcome at all times. You will he honoured as 
long as you stay, and awarded gifts when yon leave." 

The Arab delegation then went off to the guest quarters where they stayed a 

month having no access to the King but not being given permission to leave. He 

then again turned his attention fully to them and sent for 'Abd al-Mutralib with 

whom he sat alone, close by himself. He then said, "0 'Ahd al-Mut~alib, I am 

going to reveal to you a secret I know that I would not reveal to anyone else. But 

I believe you worthy of it and will tell you of it. Let you keep it to yourself until 

God makes His purpose known. For God will achieve His goal. 

"I have found in the hidden book and the treasured knowledge we preserve 

and protect for ourselves alone certain information of vital and critical impor- 

tance that affects the honour and virtue of mankind in general, your community 

in particular, and you in person." 

'Abd al-Mu~alib asked, "0 King, the like of you brings joy and good! What is 

it, O he for whom company after company of bedouins would sacrifice them- 

selves?" 

He replied, "When a youth is born in T i h m a  who has a sign upon him, a 

birthmark between his shoulders, he shall have leadership and through him you 

shall have primacy tiu Judgement Day." 

'Abd al-Mu~alih exclaimed, "May you be immune to curses, I have been better 

rewarded than any visitor before! And were it not for the great dignity, honour 

and glory of the King, I would ask hi whose coming it is he is announcing such 

as to bring such joy to me." 

Ihn Dhii Yazan responded, "This is the time for his birth, or he may have 

already been born. His name is to be Muhammad. His father and his mother will 

die and his grandfather and his uncle will care for him, and hold him always 

dear. God will send him plainly and He will make us his helpers, through whom 

God will give power to His allies, humble His enemies, strike people down 

everywhere, render permissible the most precious of things on earth, destroy the 

idols, extinguish the fires, worship the All-Merciful, rout out the devil, his word 

being final, his rule being justice, demanding goodness and acting it, averting 

from evil and abolishing it." 
'Abd al-Muttalib responded, "0 King, may your power increase, your glory 

rise, your kingdom last, and your life he long, such is my origin. And so if power 
is coming to me plainly, then it has all become somewhat clear to me." 

Ibn Dha Yazan responded, "By the House that has a screen and the marks on 
the idols, you 0 [Ahd al-Mut~alih are, without doubt, his grandfather." 
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'Abd al-Muftalib fell down prostrate in worship. The King then said, "Lift 

your head, calm yourself, and be content. Did you have any prior sense of what I 
told you?" 

"0 King," he replied, "I had one son in whom I delighted and whose fond 

companion I was. I married him to a noble lady of his tribe, Amina b. Wabb, and 

she had a son I named Muhammad. But his father died, then his mother, and I 
and his uncle brought him up." 

Ibn Dhii Yazan then said, "What I told you is as yon told me. Take care of 

your boy and protect him from the Jews; for they are his enemies. God will give 

them no path to him. Keep what I have told you from the group with you, for I 
am concerned that they or their children may feel some rivalry at your having 

the leadership and so scheme and plot his destruction. If I were not aware that I 
will die before his mission, I would take my men and cavalry and go to Yathrib, 

the seat of his reign. For I find in previous knowledge and the Scriptures that it 

will be in Yathrib that he will establish his power, there that he will find those to 

aid him, and there that his grave will be. If I were not concerned with protecting 

him from curses and from bodily harm, I would make public al l  about him 

despite his youth and would have crushed the Arabs' nobles and leaders under 

his foot. But I am charging you with that since I do not find inadequate those 

who are with you." 

He then ordered that each one of them be presented with ten male and ten 

female slaves, one hundred camels, two sets of fine, striped clothing, five rotls of 

gold, ten rotls of silver, and a receptacle filled with ambergris. 

For 'Abd al-Mur$lib he ordered ten times that amount. He told him to 

come back to him after one year, but Ibn Dhii Yazan died before the year had 

passed. 
'Abd al-MuMib used often to say, "0 Tribe of Quraysh, let not any one of 

yon envy me the generosity of the king's gift, large though it was, for it will not 

last forever. But do envy me the repute, honour and pride there will be for me 

and for my ancestors to come." 

He would be asked, "When will that be?" And he would then reply, "It will 

one day be known, though after some period." 
On this subject Umayya h. CAbd Shams spoke the verses, 

" We brought away good counsel, carrying it in hags on our mounts and on the 
saddle bags of camels, male and female; 

Their grazing grounds stripped bare, rising high up to SanQ' from a deep ravine, 
Leading us to Ibn Dhii Yazan, their appetite carrying them across the scant fodder 

of the road, 
Feeding in their imagination on the lightning flashing constantly. 
When t h q  reached SanW they stayed in the home of the king and of ancient 

dignity." 
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The h ~ j i s  Abo Nu* related it thus in al-DalZ1il (The Signs) through 'Amr 

b. Bakir b. Bakkiir al-Qa'nabi. Then Abii Nu'aym said, "I was told on the 

authority of Abii d-Hasan 'Ali b. Ibrahim b. 'Abd Rabbihi b. Muhammad b. 

'Abd al-'Aziz b. 'Afir h. 'Abd al-'Aziz b. d-Safar b. 'Afir b. Zur'a b. Sayf b. Dhii 

Yazan who said it was related to h i  by his father Abii Yazan Ibrahim, and by 

his uncle Ahmad b. Muhammad Abn Raja', and his uncle Muhammad b. 'Abd 

al-'Aziz and by (Abd d-Aziz b. 'Afir, from his father, from Zur'a b. Sayf b. Dhii 

Yazan the Nimyarite who said, 'When my grandfather Sayf b. Dha Yazan 

pined control over Abyssinia . . .'," and he related it in full. 

Abii Bakr al-Khara'iti stated that Abn Yiisuf Ya'qiib b. Ishzq d-Qdiisi 

related to h i ,  quoting al-'Ala' b. al-Fad1 b. Aba Sawiyya that he was informed 

by his father from his father 'Abd d-Mzlik b. Abii Sawiyya, from his grandfa- 

ther Abii Sawiyya, from his father Khalifa, who said that he asked Muhammad 

b. Wthmm b. Rabi'a b. Sawz'a b. Khath'am b. Sa'd, how was it his father 

named him Muhammad. He replied that he asked his father the same question, 

and he replied, "Four men from Banii Tamlm, including myself, went on a trip. 

The group consisted of myself, Sufyan b. Mujshi'b. Dzrim, U s w a  b. Malik b. 

Jundab b. al-'Aqid and Yazid b. Rabi'a b. Kin~na  b. uurhiis b. Miizin. We 

travelled to see Ibn Jafna, the King of Ghasszn. When we were overlooking Syria 

we alighted at a stream where there were some small trees and we talked together. 

A monk overheard our conversation and, as he looked down on us, he said, 'That 

language (of yours) is not the speech of this country.' We replied, 'No, we're 

from a tribe of Mudar.' 'From which subtribe?' he asked. 'From Khindif,' we 

told him. 'Very soon will be the mission of a prophet who will be the very last 

one of all prophets. Hurry to him and take your chances with him and you'll be 

wise.' We asked him, 'What is his name?' 'His name is Muhammad,' he replied. 

He went on, "When we came back from the land of Ibn Jafna each one of us 

had a son and each one named his Muhammad." 

This means that each of them wanted his own son to be this Prophet whose 

coming had been foreseen. 

The hafig Aba Bakr d-Khara'iti stated that 'Abd All& b. Abii Sa'd related to 

h i ,  quoting H%im b. 'Aqqal b. d-Zahr b. Habib b. al-Mundhir b. Abii 

al-Husayn b. alSamaw'd b. 'Adiy2, quoting JBbir b. Jaddan b. Jami' b. ' U t b  

b. Sammzk b. al-Husayn b. alBamawlal b. 'Adiya that when death was close to 

d-Aws b. Haritha b. Tha'laba b. 'Amr b. 'Amir, his people of Ghassm gathered 

around him and said, "You know that God's decree for you is near. We used to 

tell you in your youth to get married, but you refused. This brother of yours, 

d-Khazraj, has five sons, but you have none other than Mdik." He replied, "No 

one shall perish who has left behind the like of Mdik. He who is capable of 

drawing fire out of stone is capable of giving progeny to Mdik, and h e  heroic 

progeny too. Everyone, in any case, is headed for death." 
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He then went to Malik and said, "0 son, (if it is a matter of choice, then 

choose) death over infamy, punishment over blame, stoicism over rage. The 

grave is better than poverty. And those few in number are those humiliated. 

Those who can attack are those who can escape. And defending women is part of 

being honourable. Time is of two days - one for you and one against. If it's 

going for you, don't overdo it, if against you don't give up. Either state will 

exhaust itself. Neither crowned kingship nor despised ridicule are permanent. 

Greet your day well, and God will bless you." He then spoke the following 

verses: 

"I witnessed the taking of prisoners at the battle of Al-Muharriq, and I lived (to 
see) God's punishment for the sin (of Thamad) at al-Hijr 

I never saw any man, king or pauper, who was not on his way to the grave. 
AU glory he to Him who destroyed Thamtid and Jurhum; He will leave for me my 

progeny till time's end, 
So that they will delight the kin of 'Amr h. 'Amir (and protect them) against those 

who seek revenge. 
And even if time had not worn me out and turned my head grey - for greyness 

comes with age - 
We do have a Lord sitting high upon his throne who knows what good and evil 

there will be. 
Has it not come to my people that God has a message by which good and happy 

people can succeed 
When the Messenger was sent out from Ghnlib's trihe at Mecca, between Mecca 

and al-Hijr? 
There; so seek his victory for your country, 0 tribe of 'Amir, for happiness is in 

victory." 

Thereupon, so the account states, he died. 

CHAPTER ON THE CRIES OF THE SPIRITS. CONSISTING OF WHAT 
WORDS OF INSPIRATION THE SPIRITS GAVE TO THE TONGUES OF 

SOOTHSAYERS, AND WHICH WERE TO BE HEARD BY THE IDOLS. 

We previously reported the words of Shiqq and Satih to Rabi'a b. N a ~ r ,  King of 

Yemen, announcing the coming of the Messenger of God (SAAS) of his being, 

"A chaste messenger to whom revelation comes from the All-High." 

Regarding his birth, there would come the words of Satih to 'Abd al-Masih, 

"when many recitations have been made, Lake Snwa dried up, and the sceptre- 

bearer has appeared", by which he was referring to the Messenger of God 

(SAAS), as we will explain in detail. 

Al-Bukhari stated that P&ya b. Sulaymzn al-Ju'fi related to him, quoting Ibn 

Wahb, quoting 'Amr - he being Muhammad b. Zayd - that Salim told him from 
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'Abd All& b. Wmar who said, "I never heard Wmar ever say of anything, 'I 

think it so' without it being as he thought it would." 

"While Wmar b. al-Khagzb was seated one day, a handsome man passed by. 

Wmar said, 'Either I'm mistaken or that man has not adopted Islam, or maybe 

he was a soothsayer. Bring him to me.' 

"So he was summoned and told the same. He commented, 'I never thought I 
would meet a Muslim man in the manner I did today!' 

"'I invite you to tell me about yourself.' 

"'I was a soothsayer in the old days before Islam,' he told him. 
"'And what was the strangest thing your femalejmnt friend, your channel, 

brought you? ' 
"'Once, in the market, she came to me and I recognized that she was in a state 

of panic. She said, "Do you not see the spirits and their despondency, their 

despair after their decadence, and their clinging to their fast mounts and to the 

cloth under their saddles?" 

"Wmar said, 'He spoke m e .  While I was asleep near their gods a man came 

with a calf that he sacrificed. And I then heard a voice cry out louder than any I 
had ever heard before. It said, "0 Jalih, a success! An eloquent man! He says, 

'There is no God hut God!'" Everyone jumped up, and I said, ''I'll not leave 

till I h o w  what's behind this!" Then (the voice) called out, "0 Jalih, a success, 

an eloquent man! He says 'There is no God but God! "' So I arose, and soon 

thereafter it was said, 'This was a prophet."' 

Al-Bukhzri done gave this tradition. 

The man speaking here was Sawwzd h. Q%rib al-Azdi, called d-Sadiisi, of the 

people of al-Sarat of the Balqz' mountains. He had the honour of being a 

Companion and envoy of the Prophet (SAAS). Abii Hxtim and Ihn Mandah 

stated that Sacid h. Jubayr and Abii Ja'far Muhammad b. 'Ali quoted him. 

Al-Bukhari said, "He had the honour of being a Companion." Similarly Ahmad 

b. Riih al-Bardha'i, the ha$?, included his name among the Companions, quoting 

al-Dwqutni and others besides these two. The h ~ f ; ~  'Abd al-Ghani b. Sa'id 

d-Mi~ri  said that his name was spelled, "Sawzd", not "Sawwzd" b. Qwib. 
Wthmzn al-WaqqQi related from Muhammad h. Ka'b d-Qurwi that he was a 

Yemeni noble man. 
Abii Nu'ayrn mentioned him in al-Dala'sl (The Ssgns). The account relating to 

him was also told by others at greater length but based upon d-Bukhari's 

account. 

Muhammad b. Ishaq stated that a reliable source related to him, from 'Ahd 

All& b. Ka'b, the freed-man of 'Uthman b. 'Affzn, that it was told to him that 

Wmar h. d-Khacpb, God be pleased with h i ,  was one day sitting in the 

mosque of the Messenger of God (SAAS) when an Arab came in looking for 
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him. When Wmar looked at him he commented, "That man is still a polytheist, 

still an unbeliever, or maybe he was a soothsayer before Islam." 
The man greeted him, then sat down. Wmar addressed him, "Have you 

become a Muslim?" "Oh yes, 0 Commander of the Faithful," the man replied. 
"Were you a soothsayer before Islam?" Wmar asked. 

The man replied, "Glory be to God, 0 Commander of the Faithful, you're 
casting suspicion on me; and you are receiving me with words I never heard you 

use to any other of your subjects since you came to power." 
"0 God, forgive me," exclaimed Wmar. "Before Islam we were involved in 

things far worse than that. We worshipped idols and adopted images until God 
favoured us with His Messenger and with Islam." 

"Yes, by God, 0 Commander of the Faithful. I was a soothsayer before 
Islam." 

"Then tell me what your channel had informed you." 
"It came to me one month or so before Islam and said, 'Do you not see the 

spirits and their despondency, their despair for their religion, and their clinging 
to their fast mounts and to the cloth under their saddles?'" 

Ibn Ishaq commented that the preceding quotation was rhymed prose and not 
poetry. 

"At that, Wmar said, addressing the people around him, 'I swear, I was once 

near an idol, before Islam, along with a group of Quraysh. An Arab had 
sacrificed a calf and we were waiting for h i  to divide it up so we would have 

our share. Then I heard a voice louder than I had ever heard before coming out 
from the calfs belly. This was a month or so before Islam. The voice said, '0 
Dharih, success is won! A man is crying out and saying, "There is no God but 
God.""' 

Ibn Hisham commented, "Another version has the words as, 'A man is crying 

out, his language eloquent, and saying, "There is no God but God."'" 

He went on, "A scholar learned in poetry recited to me the lines, 

'I was surprised at the spirits and their grief and their gripping their cloth-blankets 
on their mounts 

Heading for Mecca, seeking guidance, for the believing spirits are not like the 
impure ones."' 

The ha& Aba Yacla d-Mawsili stated that it was related to him by Yahyii b. 
Hijr b. d-Nucman the Syrian, and also by 'Ali b. Mansar al-Anhm, from 

Muhammad b. 'Abd d - R a h m  d-Waqqasi, from Muhammad b. Ka'b 
al-Qurqi, who said that while Wmar h. al-Kha~iib, God bless him, was one day 

seated, a man passed him by and someone asked, "0 Commander of the 
Faithful, do you know this passer-by?" "Who is he?", he asked. They replied, 

"That is Sawwad b. @rib whose channel came to him and told him about the 
rising of the Messenger of God (SAAS)." 
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Wmar sent for h i  and asked him whether he was Sawwad b. Qaib,  and the 

man replied that he was. 

"Are you still a soothsayer, as you were?" asked Wmar. 

The man became angry and replied, "No one greeted me that way since I 
became a Muslim, 0 Commander of the Faithful." 

"0 glory be to God!" exclaimed Wmar, "the polytheism we used to follow 

was far worse than the soothsaying you were involved in! But tell me what it was 

your channel told you of the coming of the Messenger of God (SAAS)." 

"Certainly, 0 Commander of the Faithful. One night I was between sleep and 

wakefulness when my channel came to me, kicked me and said, 'Up you get, 0 
Sawwad b. %rib, listen to what I have to say and comprehend, if you can. A 

messenger has been sent from the tribe of Lu'ayy h. Ghaib calling people to 

God and to His worship.' He then recited these verses, 

'I was surprised at the spirits and their intentions and their gripping their saddle- 
bags on their mounts 

Heading for Mecca, seeking guidance, for the honest spirits are not like the lying 
ones. 

So head to the finest men of Hashim, their best men are not like their hindmost.' 

"I told it, 'Let me sleep. I'm very sleepy now.' 

"The next night back he came and kicked me, saying, 'Up yon get, 0 Sawwad 

b. @rib, and listen to what I am saying. And comprehend, if you can. A 

messenger has been sent from the tribe of Lu'ayy b. Ghslih, calling men to God 

and to His worship.' He  then recited these verses, 

'I was surprised at the spirits and their knowledge, and their gripping their baggage 
on their mounts 

Heading for Mecca, seeking guidance, for believing spirits are not like those that 
disbelieve. 

So head for the finest men of Hitshim, amidst their hills and rocks.' 

"'Leave me alone to sleep,' I pleaded, 'I'm very sleepy.' 

"The third night, again it came and kicked me, saying, 'Up you get, 0 
Sawwad b. Qarib, and listen to what I am saying. And comprehend, if you 

can. A messenger has been sent from the tribe of Lu'ayy h. G M b ,  calling men 

to God and to His worship.' He then recited the verses, 

'I was surprised at the spirits and their perceptions, and their gripping their cloth 
blankets on their mounts 

Heading for Mecca, seeking guidance, for the gracious of the spirits are not like the 
foul ones. 

So head for the hes t  men of Hashim, and raise your eyes to their head.' 

"So I got up, saying, 'God has put my heart to the test.' I readied my camel 

for travel and went off to the city - by which he meant Mecca - and there I saw 
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the Messenger of God (SAAS) amidst his Companions. I approached him and 

said, 'Listen to what I have to say, O Messenger of God.' 'Let's hear it,' he 

replied. So I recited to him the following verses. 

'My channel came to me after rest and sleep, and I never experienced him to he 
untruthful. 

Three nights and each time he would say, "A messenger has come out to you of 
(the tribe of) Lu'ayy h. Ghdih". 

So I tucked up my waist-wrapper, for travel, and my strong and swift she-camel 
carried me across the deserts 

And I bear witness that there is nothing besides God, and that you are safe from 
any conqueror 

And that you are the messenger with closest access of all to God, 0 you horn of the 
finest and best of men. 

So order us to do whatever you are told, 0 best man ever to walk, even if what 
comes is such as to make the hair grey; 

Intercede for me when intercession time comes, for none hut you can help Sawwnd 
b. Qaib.' 

"The Messenger of God (SAAS) and his Companions were most pleased at 

what I had said, their pleasure being evident in their faces. 

" Wmar b. al-Khanab jumped from his place and came close to him and said, 

'I wanted to hear that from you. Can your channel come to you today?' 

"But after I had read the Qur)m, then never again; God's book does away 

with any need for spirits. 

"Wmar then said, 'Once we were in a quarter of Quraysh known by their 

name of the Dharih family. They had sacrificed a calf and the butcher was cutting 

it up when we heard a voice emitting from its stomach. We could not see anything 

(there), however. It said, '0 family of Dharih, success is won. A voice is crying 

out, its tongue eloquent, giving wimess that there is no God but God."' 

This account is abbreviated, as that of al-Bukm shows. They do substantiate 

that the one hearing the voice from the calf was Wmar b. d-Khanzb. But God 

knows best. 

The hzJ;? Aba Bakr Muhammad b. Ja'far b. Sahl al-Khara'iti stated, in his 

work that he compiled on the cries of the spirits, that Abii MiisZ 'Imran b. 

Miisa al-Mu'addib related to him, quoting Muhammad b. 'Imran b. 

Muhammad b. 'Abd al-Rahman b. Aha Layla, quoting Sa'id b. Wbayd Allnh 

al-Wa~sabi, from his father, from Aba Ja'far Muhammad b. 'Ali, who said that 

Sawwzd b. @rib al-Sadasi came in to Wmar b. d-Khattab, God be pleased 

with him, and the latter said to him, "By God, O Sawwzd b. @rib, I adjure you 

to say whether nowadays your soothsaying benefits you." He replied, "Glory be 

to God, O Commander of the Faithful, you've never greeted anyone else the 

way you have me!" "Glory be to God indeed, O Sawwad," he replied, "our 
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polytheistic practices were worse than your soothsaying. By God, 0 Sawwad, 

I've heard a most strange account relating to you." "Yes indeed, 0 Commander 

of the Faithful, strange it certainly was." "Tell me about it," asked 'Umar. 

"Well, I was a soothsayer before Islam. One night when I was asleep, my 

channel came to me, kicked me and said, '0 Sawwad, listen to what I will tell 

you.' 'Go on,' I said. It then recited, 

'I was surprised at the spirits and their concern, and how they gripped their blan- 
kets on their mounts 

Heading for Mecca seeking guidance, for those of them that believe are not like 
those that are evil. 

So travel to the best of Hiishim and raise your eyes to their head.' 

"But I went to sleep, not caring at all what he had said. Then he came back 

the second night, kicked me and said, 'Up you get, Sawwad b. @rib and listen 

to what I say.' 'Well let's hear it,' I said. He then recited, 

'I was surprised at the spirits and their intentions and their gripping their saddle- 
bags on their mounts 

Heading for Mecca, seeking guidance, for the honest spirits are not l i e  the lying ones. 
So head for the linest man of Hashim, for their foremost men are not like their 

hindmost.' 

"His words did intrigue me, somewhat, hut I went to sleep. The third night he 

came again, kicked me and said, '0 Sawwad b. -rib, are you going to compre- 

hend or not?" 

"'How?' I asked. He explained, 'A prophet has come forth in Mecca calling 

for worship of his Lord. Go and join him. Listen to what I tell you.' 'Let's hear 

it,' I said. Then he recited, 

'I was surprised at the spirits and their fright, and how they gripped their cloth 
blankets to their mounts 

Heading for Mecca, seeking guidance, for the spirits who believe are unlike those 
who disbelieve. 

So travel to the best of Hshim, between their hills and rocks.' 

"So I realized that God wished me well. I went and got a striped garment I 
had, unsewed it, put it on and placed my feet in the saddle stirrups of my camel 

and rode off till I reached the Prophet (SAAS). He then suggested to me that I 
become a Muslim, and I did so. I told him what had happened, and he said, 

'When the Muslims are all gathered, tell them this.' So when all were assembled, 

I got up and recited the following verses, 

'My channel came to me after rest and sleep, and I never knew him to be untruthful; 
Three nights, and each time he would say, "A messenger has come to you out of 

Lu'ayy h. Ghalih." 
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So I tucked up my waist-wrapper for travel, and my strong and swift she-camel 
carried me across the deserts, 

And I know that there is nothing besides God, and that you are safe from any 
conqueror 

And that you are the Messenger with closest access of all to God, 0 you born of the 
finest and best of men. 

So order us to do whatever you are told, 0 best messenger, even if what comes is 
such as to make the hair grey.' 

"The Muslims," he concluded, "were delighted with this." 

"Well," asked 'Umar, "do you have any sense of that now?" "Since God has 

taught me the Qur'an now, then no." 

Muhammad b. d-Sa'ih d-Kalhi related this anecdote from his father, from 

Wmar b. Hafs. H e  said that when Sawwad b. Qtrib came to 'Umar, the latter 

asked, "0 Sawwad b. Qtrib, what remains from your being a soothsayer?" 

He got angry and retorted, "0 Commander of the Faithful. I don't think you 

greeted any Arab like that before." 

When Wmar saw the anger in his face, he said, "Look Sawwad, the polythe- 

ism we were previously involved in was worse." Then he went on, "Tell me, 

Sawwad, that story I've so wanted to hear from you." 

"Certainly. Once I was tending some camels of mine at d-Sar~t .  One night 

when I was asleep a channel I had came to me, kicked me and said, 'Up you get, 

Sawwad b. @rib! A prophet has appeared in Tihsma who calls people to the 

truth and to the straight path."' He  then related the story as given above, adding 

one last line to the poetry. It read: 

"And intercede for me on a day when no relative than you will he of any use for 
Sawwad b. Q ~ h . "  

The  Messenger of God (SAAS) told him: "Go to your people and speak these 

verses to them." 

The ha& Ibn 'Asakir related this story through Sulaymm h. 'Abd 

d-Rabman, from d-Hakam b. Ya'la b. 'Atit' al-Muh&hi, from 'Abbad h. 'Ahd 

al-Samad, from Sa'id h. Jubayr who said that Sawwad h. Qirib al-Azdi 

recounted to him, "I was sleeping up on a mountain of d S a r a t  when someone 

came and kicked me . . ." And he went on to tell the story too. 

It was also related through Muhammad h. al-Barra', from Abti Bakr b. 
'Ayyash, from Abii Ishaq from d-Barra', who said that Sawwad b. Qtrih stated, 

"I was living in India when one night my channel came to me . . ." and he told 

the whole story. Then, after reciting the final piece of poetry, he said, "And the 

Messenger of God (SAAS) laughed so loud his back teeth were visible, and he 

commented, 'You did well, Sawwad! '" 
Abii Nu'ayrn stated in his hook Dalz'il al-Nabumma (Signs of the 

Prophethood) that 'Ahd Allah h. Muhammad b. Jacfar related to him, quoting 
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'Abd al-R&man b. al-Hasan, quoting 'Ali b. Harb, quoting Abii al-Mundhir 

Hishzm b. Muhammad b. al-Sa1ib, from his father, from 'Abd Allah al-Wmani, 

who said that they had a man called Mazin b. alLCAdab who was custodian of an 

idol at a village called Samayz, in W m .  Bana al-Samit revered this idol, along 

with Bana H u p n a  and Muhra, who were related to M a i n  through his uncles 

on his mother's side, her name being Zaynab d. 'Abd All* b. RabFa b. 

Khuwayg, of Bana Namran. 

M a i n  said, "One day we brought a ewe to the idol for slaughter, it being our 

sacrifice, and I heard a voice emanating from the idol saying, '0 Main,  hear and 

rejoice. Goodness has emerged and evil been submerged. A prophet has been 

sent from Mudar with God's greatest religion. Abandon something carved from 

stone and you will be saved from scorching fire.' 

"I was extremely scared to hear this. 

"Then, a few days later, we sacriliced another ewe, and beard a voice from the 

idol say, 'Come to me, come close and hear what you cannot ignore. This is a 

prophet who has been sent; he has brought truth revealed. Believe in him so that 

you will avoid the heat of a fire that will flame, a fire set alight by the stone."' 

M a i n  continued, "This is amazing, I thought. And this is good intended for 

me. Then a man from H i j a  arrived, and I asked him what news there was back 

home. He replied, 'A man called Ahmad has emerged who teUs everyone who 

comes to h i  to respond to God's Messenger."' 

"This news relates to what I heard, I thought. So I rushed to the idol and 

broke it into small pieces. I then mounted up and rode off to the Messenger of 

God (SAAS). God then opened my heart to Islam, which I accepted. I spoke the 

verses, 

'I broke Yajnr into pieces, there now being a Lord through whom we would see 
false guidance and delusion, 

Through the Hshimite, who led us out of our error, his religion having been 
unknown to me. 
0 rider, tell 'Amr and its brothers that I detest those who said, "My Lord is 

Y2jir," "' 

By CAmr here he means al-Samit, the silent one. By "brothers" he means 

Hupna .  

"I said, '0 Messenger of God, I'm a man who is crazy for pleasure, for women 

and wine. But now the years are pressing hard, the money is gone, the concu- 

bines have thinned out, and I have no son. Please pray to God to alleviate my 

suffering, to make us modest, and to grant me a son.' 

"The Prophet (SAAS) then spoke a prayer: '0 God, exchange his pleasure- 

seeking with @r'm readings, his immorality with morality, his sin and 

corruption with chastity, make him modest, and grant him a son."' 
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M a i n  went on: "And so God alleviated my suffering and Wman became 

fertile. I married four noble women, learned by heart a portion of the Qur'an, 

and God granted me my son Hayym." He then recited the verses: 

"My mount galloped towards you, 0 Messenger of God, traversing the deserts 
from Wmm to al-'Arj, 

So that you would intercede for me, 0 you who are the best of those who walked on 
earth; and God would forgive me, and I return victorious. 

To people whose religion I contradict; their beliefs and likes are different from 
mine. 

I was a man crazy over wine and women all my youth, until my boyhood almost 
wore out; 

He substituted fear and anxiety for the wine, and gave me chastity for immortality, 
and reinforced my virtue. 

So my interest and intent turned to the holy fight, and to God I direct my fasting, 
to God my pilgrimage." 

He went on, L'So when I came back to my people, they censured me and 

cursed me, and set one of their poets to attack me. And I realized that if I 
responded in like kind, I would only harm myself. 

"So I moved away from them. Then a great delegation of them came to me; I 
had been formerly in charge of their affairs. They told me, '0 Cousin, we hate 

what has happened. If you can put it all aside, then return and be in charge of 

our affairs. And we'll not bother you or whatever is in your religion.' 

"So I did return with them and spoke the lines, 

'Your hatred for us is bitter in taste, whereas our dislike for you, 0 my people, 
tasted like buttermilk; 

Time (fate) would not notice if your faults were laid out, but all of you when our 
faults are extolled are keenly aware; 

Our poet does not answer you hack, while your poet is eloquent and flamboyant in 
cursing us. 

Towards you, you should know, there is in (our) hearts only irritation, while in 
yours there is hatred and loathing."' 

M%in ended: "Then God led them all to Islam." 

The hrfi~ Abii Nu- related from a hadirh of 'Ahd All* b. Muhammad b. 

Wqayl, from Jzbir b. 'Abd Allxh, who said, "The first news of the mission of the 

Messenger of God (SAAS) in Medina was as follows. A certain woman of 

M e d i i  had a channel who would come to her in the form of a white bird. It 

alighted on a wall they had and she asked it, 'Why don't yon come on down so 

that we can talk together and exchange news?' It replied, 'A Prophet has been 

sent in Mecca who has prohibited fornication. And so our pleasure is pre- 

vented."' 
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Al-W~qidi stated that 'Abd al-&m b. 'Abd al-'Aziz related to him, from 

al-Zuhri, from 'Ali b. al-Husayn, as follows, "The first news that arrived in 

Medina about the Messenger of God (SAAS) was that a woman called Fxcima 

had a channel (a male jinn) that came to her one day but stood on a wall. She 

asked it, 'Aren't you coming down?' 'No, a Messenger has been sent who has 

prohibited fornication,' he replied. 

"One of the early Muslims related the same account also. He mentioned that 

the woman's channel was called Ibn Liidhm, and stated that he had been absent 

from her a long time, and then when he did come she reproached hi and he 

replied, 'I went to the Messenger and heard him forbidding fornication; so 

good-bye to you!'" 
Al-Waqidi stated that Muhammad b. S~ l ih  related to him, from 'A~im b. 

Wmar b. Qatxda who said that Wtbmsn h. 'Affsn stated, "We left in a camel 

caravan for Syria, before the Messenger of God (SAAS) received his mission. 

When we were on the outskirts of Syria where a female soothsayer lived, she 

stood in our way and said that her channel came to her and stopped at her door. 

So she asked him to come in, but he replied, 'There's no way for that; A h a d  

has come forth and an unendurable situation has arisen."' 

Wthmm continued, "Then I left and, upon returning to Mecca discovered 

that the Messenger of God (SAAS) had announced his mission in Mecca and 

was calling people to God the Almighty and Glorious." 

Al-W~qidi stated that Muhammad b. 'Abd All& al-Zuhri related to him, saying, 

"It used to be that inspired voices were heard; but when Islam came these were 

banned." 
There was a woman of Banii Asad named Sacira who had a spirit companion. 

When it learned that inspired voices were not being allowed, he came to her and 

entered her chest where he made such an uproar that she lost her mind. From 

inside her chest he began shouting, "Embracing has been banned. 

Companionship has been abolished! And an unendurable situation has arisen! 

A h a d  has forbidden fornication." 

The ha& Abii Bakr al-KharPiti stated that Abd All& b. Muhammad 

al-Balawi - in Egypt - related to him, quoting W m a  b. Zayd, quoting Cis% h. 

Yazid, from Sdih b. Kisxn, from someone who told it to him, from Mird% b. 

Qays al-Sadiisi, who said, "I was present with the Prophet (SAAS) when the 

subject of soothsaying came up and the changes that had occurred in it as a 

result of his coming forth. I said to him, '0 Messenger of God, some of that 

used to go on among us. I can tell you about a slave-girl we had called 

al-Khulasa about whom nothing hut good was known until she came to us and 

said, "0 tribe of Daws something very strange has happened to me; did you ever 

know anything except good (about me)?" We asked, "What's wrong?" She 

replied, "I was out with my sheep when a cloud overshadowed me, and I had 
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some strange experience, some sense of a man with a woman. I was afraid I 
might be pregnant." Eventually came the time for her to give birth, and she did 

produce a boy who had lop-ears like those of a dog. He remained with us till the 

age when he would play with other boys. Then one day he jumped into the air, 

threw off his waist wrapper and began screaming out at the top of his voice, 

saying, 'Yz wayla, ya wayla, y% Cawla ya 'awla, woe on the sheep, woe on Fahm 

who is the fire brand, there are horsemen, by God, behind the mountain path, 

and among them are youths who are handsome, noble."' 

"So we mounted up, our weapons ready, and asked, '0 you, woe to you, what 

do you see?' He asked, 'Is there some menstmating girl among you?' 'Who can 

find one for us?' we asked. An old sheikh of ours said, 'Yes, I have a daughter of a 

chaste mother.' We told him to bring her at once. So the sheikh brought the girl 

and (he) went up the mountain, telling her: 'Throw off your clothes and go out in 

front of them.' He then told our men, 'Follow on after her.' Then he said to one of 

our men called &mad b. Habis, '0 A h a d  b. Hahis you get the first rider!' So 

A h a d  charged and struck the first rider, felling him. And they were defeated and 

we plundered them. Then we built a house over them which we named 'Dhn 

al-Khulqa'. And this boy never told us anythimg that did not come out as he said. 

"Until your mission, that is, 0 Messenger of God. One day he told us, '0 
tribe of Daws, Bana al-Hzrith b. Ka'b has encamped.' So we rode off, with him 

telling us, 'Urge your horses on at speed, and stuff the enemy into their graves! 

Sweep them away in the morning and drink wine in the evening!' 

"We met them in battle, but they utterly defeated us. So when we returned to 

him we demanded, 'What's wrong with you? What have you done to us?' When 

we looked at him we saw his eyes all red and his ears standing straight up. He 

was absolutely furious, almost exploding with anger. Then he left. 

"We rode away and eventually forgave him, and nothing happened for a 

while. Then he summoned us and said, 'How would you like to go on a raid 

that will give you glory, and provide you fine booty so that you'll have a real 

treasure?' 'We need that more than anyone,' we replied. So he said, 'Then 

mount up.' We did so and asked, 'What next?' He replied: 'Attack Bann 

al-HZrith b. Maslama!' Then he said, 'Stop.' So we did, and he said, 'Attack 

Fahm!' Then he went 011, 'But you've no bad blood with them; attack Mudar; 

they have horses and cattle.' Then he said, 'No; attack Durayd b. al-Simma. 
They're few in number and under protection.' Then he said, 'No; instead go 
after (the tribe of) KaCh h. Rabi'a. first, lodge them at the estate of 'Amir b. 

SaCsa%, then do battle with them!' 

"SO we engaged them in battle hut they defeated us, indeed humiliated us. So 

when we returned we asked him, 'Woe on you! What are you doing to us?' He 

replied, 'I just don't know; he who was telling me the truth is now lying to me. 
Imprison me in my house for three days, then come back.' 
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"We did that. Then, after three days, we returned to h i  and let him out. 

And to our surprise he was like a stone of fire! He said, '0 Daws, heaven is 

protected! And the best of prophets has come forth!' 'Where?' we asked. 'In 

Mecca; and I am dying, so bury me on a mountain top, for I shall burst into 

flames. If you leave me (unburied) I will be a source of your shame. When you 

see me catch fire and flame, then throw three stones at me and with each one say, 

"In your name, 0 God." Then I will die down and go out.' 

"And he did die and burst into flame! We did what he had told us, throwing 

three stones and saying after each one '0 God, in your name!' And he did die 

down and go out. 

"Things went on as before until the pilgrims came and told us of your mission, 

0 Messenger of God." 

Very strange! 

Al-Waqidi related to us, from his father, from the son of Aha Dhi'b, from 

Muslim b. Jandab, from al-Nadr b. Sufym d-Hudhali, from his father, who 

said, "We left for Syria on a camel caravan and when we were between d-Zarqa' 

and Mu%, having stopped there to rest for the night, along came a horseman, 

seemingly somehow bemeen earth and sky, who called out, 'Get up, all you who 

sleep! This is no time to rest! Ahmad has come forth and put all the spirits to 

flight! ' 
"We were terrified, though brave men we were, all having heard this. 

"So we travelled back to our people and when we arrived we found them 

discussing a conflict in Mecca among Quraysh about a Prophet who had come forth 

from among them, from the 'Abd al-Muytalib family, whose name was Ahmad." 

Abii Nu* related this. 

Al-Khara'iyi stated that 'Abd Allah b. Muhammad al-Balawi - in Egypt - 

related to him, quoting CUm&ra b. Zayd, 'Abd Allah b. 4-'Al&', quoting Yahyz 

b. 'Urwa, from his father, who said that a group from Quraysh, including 

Waraqa b. Nawfal b. Asad b. 'Abd al-Wzza b. Qu~ayy, Zayd b. 'Amr b. Nufayl, 

'Ahd Allah b. Jahsh b. Ri'ah and 'Uthmiin b. al-Huwayrith, were once at a place 

where they had an idol around which they would assemble. That particular day 

they had set aside as a holiday each year. They would worship it and make 

sacrifice of camels to it and then feast, drink wine, and say prayers to it. When 

they went into it that night, they saw it to be overturned onto its face. They 

disliked that, so they took it and set it back up as before. Soon, however, it 

tumbled over violently, but they set it back straight as before. Again, for a third 

time, it fell over. 

Seeing this they were both amazed and very worried. Wthmiin b. 

al-Huwayrith said, "Why is it turning upside down so much? This must he 

because something has happened." This was occurring during the night when 

the Messenger of God (SAAS) was born. 
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Wthmm then spoke the following verses, 

"0 festival idol, around whom assemble the chiefs of delegations come from far and 
near, 

You turn upside down if defeated; tell us why. Is this unimportant, or do you turn 
in anger? 

If this is for some sin we have committed, we will acknowledge it and give up this 
sin, 

But if you have been defeated and turned over in abasement, then among idols you 
are no Lord, no master." 

They then set the idol back in its position. When they did so, a great voice 

rang out from inside the idol, saying, 

"It fell over because of a newly born, light from whom illuminated all the mountain 
sides of all the earth, in east and west, 

To which all the idols, without exception, fell down and at which the hearts of all 
the kings of the earth, without exception, trembled in fear. 

And the 6res of all the Persians died down and went out, the king of the Persians 
himself spending a night of great anxiety. 

The soothsayers of the unknown having been abandoned by their spirits, from 
them no infolmation coming, true or false. 

0 Q?I~ayy, come back from your error, come over to Islam and to the wideapen 
house." 

When they heard this they conferred together in private and some of them 

said, "Let us he truthfd to one another and keep our secret among one another." 

All of them said, "Yes indeed!" 

Waraqa b. Nawfal told them, "By God, you all know that your people have 

no religion. They have made an enormous mistake and abandoned Abraham's 

religion. What purpose is there in a stone you circumambulate that does not 

hear, nor see, nor can do any good or harm? 0 my people, adopt a religion!" 

The account proceeds, "And so thereupon they left, travelling all over asking 

about the hantfiyya, the religion of Abraham, God bless hi." 
As for Waraqa b. Nawfal, he became a Christian, studied the Scriptures and 

so became very learned. 

Wthmm b. al-Huwayrith travelled to the emperor, became a Christian and 

lived there in high estate with him. 

Zayd b. 'Amr b. Nufayl tried to leave but was gaoled. Eventually, however, 

he did leave, travelling far and wide till he reached al-Raqqa, in the Arabian 

peninsula. There he met a learned monk whom he told what he wanted to know. 

Then the monk said, "You are seeking a religion to which you won't find anyone 

to lead you. But the time is near for a prophet who will come forth from your 

land and who will he sent with the hanzfiyya religion." 



258 THE LIFE OF THE PROPHET MUWAMMAD 

When he was told this Zayd headed back for Mecca but the Lakhmites 

attacked and killed him. 

As for 'Abd Allah b. Jabsh, he stayed in Mecca until the Prophet (SAAS) was 

sent. He left thereafter with the others who went to Abyssinia. Once there, he 

became a Christian and abandoned Islam. He remained there till he died, still a 

Christian. 

There is testimony for this in the earlier account given of the life of Zayd b. 

'Amr b. Nufayl. 

Al-Khara'ip stated that A h a d  b. Ishaq b. Szlih Abii Bakr al-Warraq related 

to him, quoting 'Amr b. Wthman, quoting his father, quoting 'Abd All& b. 

'Abd al-'Aziz, quoting M u b m a d  b. 'Abd al-'Aziz, from al-Zuhri, from 'Abd 

al-Rahmzn b. Anas al-Sulami, from alLCAbbas b. Mirdas who said he was one 

day busy impregnating a milch-camel at midday when a white dove appeared 

before hi with a rider on its back all dressed in clothing as white as milk. The 

rider said to him, "0 'Abbzs b. Mirdzs, don't you see that the havens have 

assembled their guards, that war has choked on its own breath, that the mounts 

have their riding blankets saddled, and that there (has come) he who brought 

piety and devotion on Monday, the night of the third day, the master of the 

furthest-riding camel?" 

AlLCAbbas then said, "So I returned in a fright, very scared by what I had seen 

and heard. Then I went to an idol we had d e d  a l -Dim that we used to worship; 

it would address us from inside its belly. I swept up all around it, anointed it and 

kissed it, and then a voice sounded from inside it saying, 

'Tell all the tribes of Sulayrn that al-Dim* is gone, and that the people of the 
mosque have triumphed. 

A l - D h r  is dead, though once he was worshipped, before prayer with the Prophet 
Muhammad. 

He who inherited the prophethood and the right path following the son of Mary is 
from Quraysh, rightly guided."' 

He continued, "So off I went until I reached my people and told them what 

had happened. Then I left, along with 300 of my men of Banii Hzritha, to join 

the Messenger of God (SAAS), who was at Medina. We entered the mosque and 

when the Messenger of God (SAAS) saw me he said, '0 'Abbzs, how did your 

acceptance of Islam come about?' I then told him the story. He was delighted, 

and thereupon I and my men all adopted Islam." 

The h8.s Abii Nu'aym related this in the al-DalZ'z'rl (The Ssgns) from an 

account of Aba Bakr b. Abii 'A~im, from 'Amr b. Wthmm. 

He then recounted it again through al-Asma'i, who said, that al-Wassafi 

related to him, from Manqiir b. al-Muctamir, from Qabi~a b. 'Amr b. Ishaq 

al-Khuzs'i, from al-'Abbas b. Midas  al-Snlami, who said, "My adoption of 
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Islam first came about this way. My father Mirdns, when near death, recom- 

mended to me an idol named Dim% he had. So I placed it in a building and 

established a visitation time, once each day. Now when the Prophet (SAAS) 

came forth, I heard a voice calling out through the night that scared me. So I 
hurried to Dims seeking its help and heard a voice coming from its belly that 

said, 

'Tell to the tribe of all Sulaym that al-Ants (the close friend)70 is gone and that 

the people of the mosque live on. 

'"DimZr has perished, and he was once worshipped, before the Scripture (was 

sent) to the Prophet Muhammad. 

"'He who has inherited the prophethood and the right path, after the son of 

Mary, is from Quraysh, rightly guided."' 

He went on, "I kept this from my people. After they had returned from the 

battle (of the siege of Medina) I was out with my herd on the side of the ravine at 

Dhnt 'Irq, asleep, when I heard a voice. Then I saw a man riding on a dove's 

wing and saying, 'The light appeared on the night before Tuesday along with 

(the birth of) the master of the shexamel named al-'Adb~'?' at the house of 

Banii a1 'Anqa'.' And another voice, from the left, replied, 'Tell the disheartened 

spirits that the mount has put on its saddle blankets, that heaven has been 

protected by its guards.' 

"I jumped up in fright at this and knew that Muhammad was a messenger. 

So I rode my mare as fast as I could till I reached him and pledged him my 

allegiance. Then I went off, burned Dim% in fire, returned again to the 

Messenger of God (SAAS) and recited to him the following verses: 

'By your life, by my making Dim% as partner with the Lord of the worlds 
And by my leaving the Messenger of God with the Aws tribe around hi, those 

being his helpers; 
I am like someone who left the easy ground and sought out the difficult one, to find 

his path into the most difficult of matters, 
So I believed in God, whose servant I am, and opposed those who have begun seeking 

destruction. 
And I turned my face towards Mecca, seeking to declare allegiance to the blessed 

Prophet of the most noble men, 
A Prophet who came to us after Jesus, with a message of truth in which there is the 

conclusive word. 
Entrusted with the Qur'b, the first Intercessor and the first Messenger to respond 

to the angels, 
He restored the bonds of Islam after they had been broken, making them firm and 

estahlishmg the rituals. 

70. He is referring to the idol Dirnh. 
71. The camel of the Prophet (SAAS) was sa named 
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I meant you, 0 best man of all the world; you have been situated at the top of all 
heights and possessed all eminence and honour. 

You are the purified one of @ray&; when they fade away you will remain blessed 
for the ages. 

When the two tribes Ka'b and Mnlik trace their lineage we find you of pure 
descent, and your fertile women too."' 

Al-Kharz'iti stated that 'Abd Allzh b. Muhammad d-Balawi, in Egypt, 

related to hi, quoting Wmiira b. Zayd, quoting Ishaq b. Bishr and Salama h. 

d-Fadl, from Muhammad b. Ishaq who said that it was related to him by a 

sheikh from among the Companions whose name was 'Ahd Alhh b. Mahmiid, 

from the family of Muhammad b. Maslama, that he said that he was informed 

that men of Khath'am used to say, "This is what drew us to Islam. We used to 

he a people who worshipped idols. One day we were at  an idol of ours when a 

group came to seek the idol's advice in settling a dispute among them. Suddenly 

a voice called out to them: 

'0 people possessed of bodies, old men and young alike, what are you with your 
perplexed minds to rely on idols for judgements? 

Are all of you in confusion, sleeping, or do you not see what I see: a shining light, 
clearing up the darkness, has emerged to view from Tihzm? 

That is a prophet, Lord of mankind, who has brought Islam after disbelief. 
The All-Merciful has honoured him by making him a leader, and a messenger 

whose words are uuthful. 
The most just of all judges, he commands prayer and fasting 
And piety and reconciliation and drives people away from evil. 
And from immorality, idol worship, and sin; he is from H%shim among the elite of 

leaders 
Announcing (his mission) in the sacred land.' 

"And when we heard this, we broke away from the idol, came to the Prophet 

(SAAS) and accepted Islam." 

Al-Khara'ip stated that 'Ahd All& al-Balawi related to him, quoting Wmaa,  

quoting Whayd Allzh b. al-'Alz', quoting Muhammad b. Akhar, from Sa'id b. 

Jubayr, that there was a man from the Bann Tamim called =fi' b. Wmayr, a 

highly skilled tracker, the best of all men in travelling at night, and the most 

intrepid in danger. The  Arabs therefore used to call hi "Du'miis of the Arabs", 

a name implying his skill in following a trail and his bravery. He  recounted how 

he first adopted Islam, as follows, "One night I was travelling over deep sand 

when I felt very sleepy. So I dismounted, tied my camel down, rested my head 

on its leg and went to sleep. Before falling asleep I said a prayer: 'I seek protec- 

tion from the master (spirit) of this valley against being harmed or disturbed by 

evil spirits.' In my sleep I saw a young man creeping up on my camel, a spear- 

head in his hand with which he was going to stab her in the throat. At that I 
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awoke in alarm and, though I looked in all directions, I could see nothing. I told 

myself it was just a dream. So I went hack into a light sleep and saw the same as I 
had before. Again I awoke, walked all around my camel but saw nothing. Once 

more I slept, saw the same and awoke to find my camel trembling. Again I slept, 

saw the vision once more and awoke to find my camel in a disturbed state. I 
turned around and there was a young man just like I had seen in my dream, 

carrying a spearhead in his hand which was being restrained by an old man who 

was reciting: 

'0 Maik b. Muhalhil b. Ditha, easy does it, my mantle and waist-wrapper be your 
ransom, 

Leave the human's camel alone, don't harm it and choose instead whatever of my 
bulls you want. 

You're showing me a side of yourself I never knew, not to honour my relationship 
to you and my honour. 

Going up to him with a poisoned spearhead! Woe to you for doing so, 0 Abii 
al-Ghaff*. 

If it were not for shame and your family being neighbours, I'd tell you things of me 
I've not disclosed.' 

"After he had spoken thus, the young man responded: 

'Did you want to raise and drop our reputation for no contemptible action, 0 Abii 
al-%a? 

They never in the past had a lord among them; it is Bann al-Akhy2r who are best. 
So go your way, 0 Mu'akbar; however, the protector was Muhalhil b. Ditha.' 

"While they were thus disputing three hulls emerged from the wilderness and 

the old man said to the young one, 'Go on now, nephew, just take any one of 

these you want in compensation for the camel of my human friend here.' So the 

young man did take one bull and left with it. Then the old man turned to me and 

said, 'When you go down into some valley or other and are afraid, then say, "I 
take refuge in God, the Lord of Muhammad, from the terror of this valley." 

Don't seek the protection of any spirit because they're all finished.' I asked him, 

'Who is this Muhammad?' He replied, 'He is an Arab prophet, neither of the 

east nor of the west, who was sent down on a Monday.' 'Where does he live?' I 
asked. 'Yathrih, where there are palm trees', he replied. So I rode off on my 

mount as soon as dawn broke and rode on and on till I entered Medina (i.e. 

Yathrib). The Messenger of God (SAAS) saw me and he told me my story 

before I told him anything about it! He invited me into Islam, and I did accept 

Islam." 

Sa'id b. Jubayr commented, "We used to think that it was about him that 

God revealed the words, 'There were human men who used to seek protection 

from spirit men, and so made them more malicious'" (siirat al-Jim, LXXII, v.6). 
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Al-Khara'iti related, through Ibrahim b. Isma'il b. Hammad b. Abii Hanifa, 

from Dawiid b. al-Husayn, from CLkrima, from Ibn 'Abbas, from 'Ali, who said, 

"If you should be in a valley where you fear lions, then say 'I seek protection 

from Daniel and the well against the evil of the lion."' 

Al-Balawi recounted, from Wmaa b. Zayd, from Ibrahim b. Sa%, from 

Muhammad b. Ishaq who said that Yahya b. 'Abd All& b. al-H%ith related to 

him, from his father, from Ibn (Ahbas, the story of 'Ali's killing the jznn in the 

well which had a flag that was at al-Juhfa. This happened when the Messenger 

of God (SAAS) sent him to get water; they (thejmn) wanted to prevent him and 

so they cut up the bucket. He then went down to them; this is a long and very 

objectionable story. But God knows best. 

Al-Kharz'iti stated that it was related to him by Aba al-IJaith Muhammad b. 

Muv'ab the Damascene and others, and also by S u l a w n ,  son of the daughter of 

Sharahbil the Damascene, and by 'Abd al-Quddiis b. al-Hajjaj, as by Khaid b. 

Sa'id, from al-Sha'bi, from a man who said that he was once attending an assembly 

with Wmar b. al-Kha~zb. There also present were a group of the Companions 

of the Prophet (SAAS), who were discussing the virtues of the Qur'a. One of 

them referred to the final verses of slirat aJ-NahJ (XVI). Another suggested slirat 

Ya Sin (XXXVI). 'Ali said, "How about the Ayat al-Kursi? ('The Throne 

Verse', slirat al-Baqara, 11, v.255). It has 70 words, each one of which has a 

blessing." 

One of those present was 'Amr b. Ma'di Karib who was never lost for a 

comment. He asked, "Where do you stand regarding the invocation, 'In the 

name of God, the most Merciful, the most Beneficent'?" Wmar said, "Tell us 

an anecdote, 0 Abii Thawr?" (addressing 'Amr). 

He responded, "One time, before Islam, I felt terribly hungry, so I urged on 

my horse into the wilderness, but all I found were some ostrich eggs. As I went 

further I came across a bedouin sheikh in a tent with a girl beside him who was 

as beautiful as the rising sun. He also had some young goats. I addressed hi, 

saying, 'Surrender, may your mother be bereft of you!' He raised his head to me 

and replied, 'Now lad, if you need hospitality, then dismount. If you want help, 

I'll help you.' But I replied, 'Surrender!' He then recited the following verses, 

'We offered you hospitality out of kindness on our part, but you were not 
converted, in ignorance, acnng a s  the unlucky do. 

You came and insulted us and were rude. And your throat would he slashed before 
you get what you hoped to get from my daughter.'" 

He went on: "And then all of a sudden he leapt at me, saying, LIn the name of 

God, the Most Merciful, the Most Beneficent.' Suddenly I felt as if I were 

beneath him in submission. He then asked, 'Well, shall I kill yon or let you go?' 

'Let me go,' I said. Then he stood back from me. But at that point my spirit 
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persuaded me to try again, so I said, 'Surrender! May your mother he bereft of 

you!' He responded with the verses: 

'In the name of God and the All-Merciful, we were victorious there, and by the 
Most Beneficent it was we conquered. 

But the determination of a haughty man will do no good when once we go forth to 
battle.' 

"He then leapt at me, while I was there under him in suhmission. 'Well,' he 

said, 'should I kill you or let you go?' 'Let me go,' I replied. He stood hack from 

me and I hurried some small distance away. But then I said to myself, '0 'Amr, 

can this old sheikh really defeat you? By God, better you he dead than alive.' So 

I went back to hi and said again, 'Surrender! May your mother be bereft of 

you!' Again he leapt at me, saying, 'In the name of God, the most Merciful and 

Beneficent,' and again I suddenly found myself there in submission beneath 

him. Again he asked, 'Should I kill you or let you go?' Again I replied, 'Let me 

go.' 'Impossible! Now girl, bring me the sharp dagger.' She brought it to him 

and he lopped off my forelock! When the Arabs defeated a man and lopped off 

his forelock they would he placing him into servitude. So I stayed with him for a 

time as his servant. He then said to me, '0 'Amr, I want you to ride out into the 

desert with me. I have fear of you yet am fully confident in the words, "In the 

name of God, the most Merciful, the most Beneficent."' 

"So off we went till we came to a valley that was overgrown, awesome and 

spirit-ridden. He cried out at the top of his voice, 'In the name of God, the most 

Merciful and Beneficent!' Immediately every bird there left its cover and flew 

off. He repeated the same cry and every single lion there fled its den. Again he 

made the cry and all of a sudden there before us was an Abyssinian who had 

come out at us from the valley, standing there like a tall palm tree. The sheikh 

said to me, '0 'Amr, when you see us both go off alone together, then say, "May 

my master overcome him through the words 'In the name of God, the most 

Merciful, the most Beneficent."" But when I saw them alone together I said, 

'May my master overcome him through al-Lat and al-'Uzza.' So the sheikh did 

nothing. He then came hack to me and said, 'You realize you disobeyed me?' 

'Yes,' I replied, 'hut I won't do it again.' He then said, 'When you see us alone 

together, then say, "May my master overcome him through the words 'In the 

name of God, the most Merciful, the most Beneficent."" 'All right,' I agreed. 

So when I saw them go off alone together I did say, 'May my master overcome 

him through (the words) "In the name of God, the most Merciful, the most 

Beneficent."' The sheikh then threw himself upon the Abyssinian, sliced at him 

with his sword, slit his stomach open and drew out from his insides something 

in the form of a black candle. He then said, '0 'Amr, this is his deceit and his 

rancour.' He then asked me, 'Do you know who this girl is?' 'No,' I answered. 
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'This', he replied, 'is al-F%ica, daughter of al-Salil al-Jurhumi, a leader of the 

demon spirits. Those are all her people, her relatives. Every year one man of 

them makes an attack on me, but God helps me defeat him through the words, 

'In the name of God, the most Merciful, themost Beneficent."' He  then said, 

'You saw how I treated that Abyssinian. Now I'm really hungry, so get me 

something to eat.' I rode my mount off into the desert but only found some 

ostrich eggs. These I brought back for him hut found him asleep. Beneath his 

head there was something that looked like a piece of wood. When I drew it out it 

was a sword, its size being one hand-span by seven. I struck his legs off with one 

blow which severed them along with his feet. He  sat up on his haunches and 

cried out, 'May God destroy you! How treacherous you are, traitor!'" 

Wmar then asked, "What did you do then?" 

"Well," 'Amr replied, "I just kept hitting him till I had chopped him up into 

little hits." He  remained silent in sorrow a while, then went on, reciting the 

verses: 

"Through deceit and from close by you took Islam's brother; I never heard the like 
in Arabs of former times. 

(Even) the non-Arabs would be shamed in their honour to do as you did; may you 
perish for what you did to this able Lord. 

Yet I am amazed that you were able to murder him; and that you did not care how 
(well) he treated you when you sinned. 

He was a chief who had forgiven you often and whose hands clung to you at his 
place of death. 

Yet if I had been acting during Islam as they have done to polytheists and those of 
the cross, 

Then you would have attained by my justice a terrible fate such as to make its suf- 
ferer call out in grief and woe." 

"And what happened to the slave girl?" he asked. 'Amr replied, "I then went 

to her. When she saw me, she said, 'What happened to the sheikh?' 'The 

Abyssinian killed him,' I replied. 'You lie!' she cried. 'You killed him, by 

betraying him!' Then she recited the verses: 

'0 eyes, weep well for the brave warrior, then weep copious droplets more; 
Do not tire of weeping, for fate has deceived you (in taking) a trustworthy man who 

had truth and was patient. 
A man who was pious, stately and wise, a man worthy of glory on Judgement Day. 
How sad I am that you let 'Amr live, for time has given you up to your fate. 
By my life, if you had not sought him out in betrayal, you would have faced a lion 

as sharp as a sword.' 

"What she said greatly angered me so I drew my sword and entered the tent 

to kill her. But in the tent I found no one. So I herded up the cattle and came 

home." 
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This is a curious anecdote. 

It is obvious that the sheikh was a demon spirit, one of those that adopted 

Islam and learned the Qur 'a ,  one thing he used being the invocation "In the 
name of God the most Merciful, the most Beneficent." He would seek protection 

by speaking it. 

Al-Khara'iti stated that 'Abd Allah b. Muhammad al-Balawi related to him, 

quoting 'Umara b. Zayd, saying that 'Abd All& b. alLCAla' related to h i ,  from 

Hishzm b. 'Urwa, from his father, from his grandmother Asma', daughter of 

Aba Bakr, who said, "Zayd b. 'Amr b. Nufayl and Waraqa b. Nawfal used to tell 

how they went to the Negus after the retreat of Abraha from Mecca. They 

would say, 'When we went in to h i ,  he told us, "0 you two men of Quraysh, 

tell me truthfully. Was there born among you a boy whose father wanted to 
sacrifice him and who had divining arrows cast about him, but who was saved 

and had many camels sacrificed for him?" 

"'Yes,' we replied. 'Do you have knowledge of him then, and of what became 

of h i ? '  We replied, 'He married a woman named Amina, daughter of Wahb; he 

left her pregnant then went away.' 'Do you know if a child was born or not?' 

"Waraqa b. Nawfal replied, 'I will tell you, 0 King. I had spent a night at an 

idol of ours around which we used to circumambulate and worship. Suddenly I 
heard a voice emanating from its belly that said, "The Prophet is born and so the 

kings are abased, falsehood is averted and polytheism is dead." 

"'The idol therupon tipped over on to its face.' 

"Zayd b. 'Amr b. Nufayl then spoke, 'I had a similar experience, 0 King.' 

'Let's hear it,' he was told. He related as follows, 'On just such a night as he told 

of, I left my people, who were talking about Amina's being pregnant, and went 

to Mt. Aba Qubays, wanting to be alone there because of something that was 

bothering me. Suddenly I saw a man descend from the skies who had two green 

wings. He  stood atop Mt. Aba Qubays, then looked down over Mecca and said, 

'Satan is humiliated and the idols are cast down. The 'Trustworthy One' is 

born.' He then spread out a cloth he had with him and floated away on it to the 

east and west. 1 saw that he had lit up all beneath the sky and a light was s h i g  

so brightly that it almost blinded me. I was awed by what I had seen. The man 

who had called out flapped his wings and flew down to the kacba, a light shining 

from him that illuminated all T i b a .  He then spoke, "The earth is aflame and 

has reached its springtime." He then gestured towards the idols that were in the 

kacba and they all fell down.' 

"The Negus said, 'Let me tell you now what happened to me. I was asleep 

that same night you mentioned, alone in a pavilion, when out from the ground 

came a neck and a head which said, "Woe has befallen the warriors with elephants! 

flocks of birds cast clay stones at them. The criminal aggressor al-Ashram has 
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perished! And the ummi prophet has been horn, he from Mecca, from the sacred 

quarter. Whoever responds to hi will be glad; whoever scorns him will be sad." 

He then entered the earth and was gone. I tried to scream, but couldn't say a 
word. I then tried to get up, hut could not do so. I struck the pavilion with my 

hand and my family heard this and came to me. I told them, "Keep the 

Abyssinians away from me." They did so. And then I regained use of my tongue 

and feet."' 
If God Almighty wills it, I will now give accounts, in the stories relating to the 

birth, concerning the visions of Chosroe of the collapse of 14 balconies of his 
palace, of the extinguishing of his fires, of the visions of his soothsayer, and 

Saci$'s interpretation of these through the help of 'Abd d-Masih. 
The hzfiz Abii al-@sim b. 'Aszkir related in his history work dealing with the 

life of al-Haith h. Hmi' b. al-Mudlij b. Ihn al-Miqdad h. Zamal b. 'Amr 
al-Wdhri, from his father, from his grandfather, from his father, from Zamal b. 

'Arnr al-Wdhri, who said, "The Bana Wdhra had an idol called Sam- whom 
they venerated. And it was kept with Bana Hind b. H i m  b. I?abba b. 'Abd b. 

Kabir b. Wdhra, its guardian being a man called TZriq. People used to make 
sacrifice near it. When the Messenger of God (SAAS) came forth we heard a 
voice that said, '0 Banii Hind b. Hirsm, the truth has come forth and Sam- 

has gone; Islam has done away with idol worship.' We were very alarmed and 
awed by this. Nothing more happened for several days, but then we heard a 

voice saying, '0 Tariq; the truth-telling Prophet has been sent with spoken 

inspiration. A man has emerged in the land of T i h m a  announcing the trurh, 
those who support him will live secure, while those who desert him will regret it. 

This now is my farewell until Judgement Day.' 
"'At that', Zamal said, 'the idol fell forward on its face. So I bought a riding 

camel and rode off to the Messenger of God (SAAS) along with a group of my 
tribesmen. I recited to him the following verses: 

'To you, 0 Messenger of God, I directed (my mount), driving it hard over high 
rough ground and sandy lowlands 

To give strong help to the best of men, to tie a rope of yours to my own, 
And I testify that there is nothing besides God, and that I will worship Him so long 

as my shoes weigh down my feet.' 

"'So I accepted Islam and pledged my allegiance to him. We told him what 

we had heard, and he responded, "That was demon-spirit talk."' 

"He then said, '0 you Arabs, I am the Messenger of God to you and to all 
mankind. I call upon you to worship God alone. I tell you I am his Messenger 

and his servant and that you must make pilgrimage to the ka'ba, fast for one 
month out of twelve, that being Ramadan. Those of you who respond to me 

shall have paradise as your abode. Whoever opposes me will have hellare as his 
final destiny.' 
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"He went on, 'So we accepted Islam and he made a pact with us. He wrote a 

document for us as follows: "In the name of God, the most Merciful and most 

Beneficent; this is from Muhammad, the Messenger of God, to Zamal b. 'Amr 

and to those in particular who accepted Islam with him. I am sending him to his 

people intentionally. Whoever accepts Islam is on the side of God and his 

Messenger. Whoever refuses can have a truce for two months. Witnessed by 'Ali 

b. Abii T d i b  and Mulpmmad b. Maslama al-An@ri."'" 

Ibn 'As%kir at this point made the comment, "Very mange!" 

Sacid b. Yahya b. Sacid al-Umawi stated in his history of the Prophet's wars 

that Muhammad b. Sacid - meaning his uncle - told him that Muhammad b. 

al-Munkadir said that he was told that Ibn CAbbas said that a demon-spirit called 

out to Abii Qubays, saying, 

"0 people of Fihr! May God 6nd your views repugnant; how petty minds and 
intelligence are 

When they disregard those slandering the religion of their fathers, those noble 
guardians! 

He has allied with the spirits, the spirits of Busm against you, along with the men of 
the palm trees and the forest 

You are about to see the horsemen running (right and left) swiftly killing people in 
sheepskin garments. 

Is there any noble man among you, who has the spirit of a free man, a man of 
illusmoos parents and relatives, 

A man to suike a blow that will be a warning and a rupture from anxiety and 
worry?" 

Ibn (Ahbas stated, "This poetry became a refrain for the people of Mecca, and 

they would recite it to one another. The Messenger of God (SAAS) said, 'This 

is a devil who speaks to people through the idols; his name is Mis'ar; and God 

will confound hi. '  Nothing else happened for three days and then a voice cried 

out on the mountain: 

'We killed Misk  in three days when he disgraced the spirits and advocated evil. 
I slashed at his head with a sharp sword drawn because he reviled our Prophet 

made pure.' 

"The Messenger of God (SAAS) then said, 'This is a genie whose name is 

Samij; when he believed in me, I renamed h i  'Abd All&, he told me be spent 

three days searching for him (Miscar).' 'Ali said, 'May God reward him well, 0 
Messenger of God.'" 

The hz& Abii Nu'aym stated in the al-Dal2rl (The Signs) that 'Abd All& b. 

Muhammad b. Jacfar related to him, quoting Aba al-Fadl Muhammad h. <Abd 

al-R&man b. Miisa b. Aba Harb al-Saffar, quoting CAbhas b. al-Faraj 

al-Riyashi, quoting Sulaymm b. 'Abd alLcAziz b. Abii Th%bit, from his father, 
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from 'Abd al-Hamid b. B a h m ,  from S h a h  b. Hawshab, from Ibn 'Abbs, 

from Sa'd b. Wbnda, who said, "The Messenger of God (SAAS) sent me on a 

mission to Hadramawt7' before his migration. On the way, during the night, I 
heard a voice cry our, 

'0 Aba 'Amr, insomnia afflicted me, sleep fled and slumber was impossible 
At thought of a group of men who came before and now are gone; and all mankind 

have their palaces disappear. 
They passed away, moving to their deaths, destined (to their graves) not to a watering 

place. 
They left, while I remained behind, alone, with no one to assist me, 
Futile, unable to even deal with an issue that a child could handle (with ease). 
After all, I am not remaining with a people whose tombs are like those of Thamiid 
And 'Ad and the centuries are all equal to death, all being mere stalks after harvest.' 

"Another voice then called out, '0 Kharcab, "soft twig", has wonder taken 

your senses? Wonderful, wonderful things are happening between Zahra and 

Yathrib.' 

"'What's happened there, 0 Sh*ib?' He replied, 'The Prophet of peace has 

been sent with the best of words to all of humanity. And he has left the holy 

places for the date palms and forts.' 

"He asked, 'What's it all about, this Prophet with a mission, the Revealed 

Scripture and this "chosen" ummi?' He replied, 'He is a descendant of Lu'ayy b. 

Gh%lib, son of Fihr b. Mzlik b. al-Nadr b. Kinas.' The second voice replied, '0 
what a pity! I'm too old for this, my time is all gone. Al-Nadr h. Kinma and I 
used to aim at the same target, drink cold milk together. Early one cold morning 

I accompanied him out from Dawha; he arose with the sun and set with it too, 

with him telling what he heard and verifying what he saw. If this man is of his 

descent then the sword is sheathed, fear has gone, sexual immorality is over, and 

usury is no more.' 

"'Then tell me what will be?' He replied, 'Distress, misery, and hunger are 

over. Strength and bravery are over, except for what is to remain in the mbe of 

Khuzzca. Oppression, sufferings, along with high character are gone, except for 

what is to remain in the tribes of Khazraj and Aws. Conceit and arrogance are 

gone too, along with calumny and perfidy, except for what is to remain in Banii 

Bakr, meaning Ibn Hawein. Regrettable and sinful deeds are over, except for 

what is to remain in Khath'am.' 

"'Tell me what else will be?' He  replied, 'If goodness is defeated and the free 

woman suppressed, then leave the land of migration. If the peace is disrupted 

and family ties are broken, then leave the holy land.' 'Tell me what will be?' He 

replied, 'Were it not for ears that hear, eyes that shine, I would tell you what 

72. Part of south-western Arabia. on the Arabian Sea 
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would fill you with dread.' Then he went on, 'Nowhere have I slept in peace, 0 
Ibn Ghawt, without a morning arriving for us.' 

"He went on: 'And then he screamed like a woman in labour. Dawn then 

broke and I went to look. And what I saw was a small iguana and a snake, both 

dead. 

"It was only through this incident that I learned that the Messenger of God 

(SAAS) had migrated to Medina." 

Aba Nu'aym then related this story from Muhammad b. Ja'far, from Ibr&im 

b. 'Ali, from al-Nadr b. Salama, from Hassan b. 'Ubada b. Masa, from 'Abd 

al-Hamid b. Babrzm, from Shahr, from Ibn 'Abbas, from Sa'd b. 'Ubada, as 

follows, "After we pledged our allegiance to the Messenger of God (SAAS) on 

'Aqaba night, I left for Hadramawt on business. That having been concluded, I 
started back. Some distance along the way I fell asleep and awoke in a fright to 

hear a voice shouting, '0 Aba 'Amr, insomnia has afflicted me, sleep has fled 

and my slumber is interrupted."' And he recounted the whole incident as given 

above. 

Aba Nu'aym stated that Muhammad b. Jacfar related to him, quoting Ibr&im 

b. 'Mi, quoting al-Nadr b. Salama, quoting Aha Ghaziyya Muhammad b. Miisa, 

from al-'Anzfb. Kh3id al-Wa~~xbi, from Khdid b. Sacid, from his father, who 

said that he heard Tamim al-Dari say, "I was in Syria when the Messenger of 

God (SAAS) received his mission. I left on some business and on the way night 

fell. I said, 'I claim to be under the protection of the chief spirit of this valley for 

this night.' When I went to bed, I heard someone I could not see calling out, 

'Seek God's protection. For no spirit can give anyone protection from God.' LBy 

God,' I exclaimed, 'what are you saying?' The voice replied, 'The Messenger of 

the ummis, the Messenger of God, has come forth. We prayed behind him at 

al-Hajan. We accepted Islam and became his followers. The tricks of the 

demon-spirits are over, and they have been pelted with shooting stars. Hurry to 

Muhammad, the Messenger of the Lord of the worlds, and accept Islam."' 

Tamim went on, "When morning came I went on to Ayyiib's monastery, 

where I asked to see a monk and told him what had happened. He said, 'They 

spoke the truth to you. He is leaving the holy place, and the place where he is 

migrating is holy. He is the best of prophets. Do not let anyone beat you to 

him."' 

Tamim continued, "I took the trouble to travel hurriedly until I reached the 

Messenger of God (SAAS) and then accepted Islam." 

Hatim b. Isma'il stated, from 'Abd Allah b. Yazid al-Hudhali, from 'Abd 

All& b. Sa'ida al-Hudhali, from his father, who said, "We were at our idol 

named Suwa: having brought some sheep of ours to him. They consisted of 200 
ewes that were afflicted with mange. We brought them close to hi seeking his 
blessing. Then I heard a voice calling out from the belly of the idol, 'The tricks 
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of the demon-spirits are no more; we have been pelted with shooting stars - all 

for a Prophet whose name is Ahmad!' 

"'You have misled us, by God!' I exclaimed. I turned the face of my sheep 

away, urging them towards my people, and I then saw a man who told me of the 

appearance of the Prophet (SAAS)." 

Aba Nu'aym mentioned this account as such, without elaboration. He then 
stated that Wmar b. Muhammad b. Jacfar related to him, quoting Ihrzhim b. 

al-Sindi, quoting al-Nadr h. Salama, quoting Muhammad h. Maslama 

al-Makhziimi, quoting Yahyz h. Sulaymzn, from Hakim b. 'At2 al-Zafari, who 

is of Banii Sulaym, descended from Rashid b. 'Ahd Rahhihi, from his father, 

from his grandfather, from Rzshid b. 'Abd Rabbihi, who said, "The idol known 

as SuwaC was at al-Mi'lzt, one of a group worshipped by the tribes of Hudhayl 
and Banti Zafar b. Sulaym." Banti Zafar dispatched Rashid b. 'Abd Rabhihi with 

a gift for Suwzc from Sulaym. 
Rashid went on, "At dawn I attended an idol before the idol Suwzc. As I did 

so, all of a sudden a voice rang out from its belly, 'How strange! How very 

strange that a prophet should come forth from the family of 'Ahd a l - M u w b  
who would ban fornication, usury and sacrificing to idols! And the skies are 

being guarded and we are being pelted by shooting stars! How shmge! How 

very strange!' Then another idol screamed out from deep within itself, 

'Al-Dim% has been abandoned, and he used to be worshipped! The Prophet 

Ahmad has come forth. He says the prayers, orders the payment of alms, fasting, 
piety, and kindness to relatives.' Then another voice shouted from the belly of 

another idol: 

'He who has inherited the prophethood and the true religion after Mary's son is of 
@raysh, rightly guided 

A prophet come to inform of what is past, and what is today the truth, or 
tomorrow."' 

Rashid went on: "Next dawn I attended SuwaC and there were two jackals 

licking all around it and eating what had been sacrificed to it. And they were 

directing their urine on to it." 

At this Rashid b. CAbd Rabbihi spoke the verse: 

"Is this a lord upon whose head two jackals urinate? Whoever has jackals urinate 
upon him is disgraced!" 

"This occurred at the time of the emergence of the Prophet (SAAS), his 

migration to Medina and his acceptance by the people. And so Rashid left and 

made his way to the Prophet (SAAS) in Medina, taking along a dog he had with 
him. Now at that time Rashid's name was Zdim, tyrant, evil-doer, and that of 

his dog Rzshid, rightly guided. The Prophet (SAAS) asked him what his name 

was. He replied 'Zalim'. 'And what is your dog's name?' 'Bshid,' he replied. 
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'Well,' said the Prophet (SAAS), LNow your name is Rashid and your dog's 
Zdii! '  And the Prophet (SAAS) laughed. 

"And so mshid pledged his allegiance to him and remained in Mecca with 

him. He then made a request to the Messenger of God (SAAS) to receive the 

land fees for Wahat, and he described it to him. The Messenger of God (SAAS) 

gave hi the land fees right for the heights above Wahz, along with control over 

shacma al-faras, the 'horse bridle', monument and over the rituals there of 

throwing stones at it three times. He presented him with a waterskin filled with 

water and spat in it. He told him, 'Empty it out at the top of the tract, and don't 

deny people access to its overflow.' And so he did. He therefore channelled the 

water into an open ditch which still flows to this day. Around it he planted palm 

trees. It is said that all WahZc uses it for their water supply and that the people 

there call it 'the water of the Messenger of God (SAAS).' The people of Wahat 

also wash in it. Whid's stone-casting site was attended by many travelling parties, 

called the 'caravans of the stone'. One morning b sh id  went to SuwaC and 

demolished it." 

Abii Nu'aym stated that Sulayman b. Ahmad related to him, quoting 'Ali b. 

Ibrhim al-Khuzaci al-Ahwm, quoting Aba Muhammad 'Abd All& b. Dawiid 

b. Dalhath b. Ismacil b. Musri' b. Yasir h. Suwayd, the Companion of the 

Messenger of God (SAAS), from his father, from his father Dalhath from his 

father IsmZcil, that the father of the last-mentioned, 'Abd Allah, related to him 

from his father Musric b. Yasir that his father Ysir related to him, from CAmr h. 

Murra al-Juhanni who used to tell the following, "Once, before Islam, I went on 

pilgrimage with a party from my tribe. At Mecca, during my sleep, I saw a 

blinding light emitting from the kacba, so strong that it lit up Mt. Yathrib and 

the mountains overlooking the town. I heard a voice in the light that said, 'The 

shadows have been dispelled, the light now shines bright, and the last of the 

prophets has been sent.' 

"Then another light shone forth by which I could see the castles of al-Hira 

and Chosroe's palace. I also heard a voice in the light that called out, 'Islam has 

appeared, the idols have been demolished and reconciliation has come.' 

"I awoke with a start and said to my people, 'By God, in this Quraysh quarter 

something tremendous is going to happen!' And I told them what I had seen. 

When we got back home a man arrived who told us that someone named Ahmad 

had received a mission. I went to that man, and told him what I had seen. He 

told me, '0 CAmr b. Murra, I have been dispatched to all mankind to invite them 

into Islam, to command them not to shed blood, to bring about reconciliation, to 

worship God, to reject the idols, to make pilgrimage to the kacba, and to fast one 

month in twelve, Ramad& that is. For those who respond there will be paradise. 

Whoever disobeys will go to the lire. So you, CAmr b. Murra, you believe and 

God will spare you from the fires of hell.' 
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"I therefore said, 'I bear witness that there is no God but God and that you 

are the Messenger of God. I believe in all you have brought us regarding what is 

lawful and what is disallowed, even though that will give offence to many people.' 

I the11 recited lo him some verses I had composed when I had heard of him. We 

used to have an idol, and my father was its guardian. I went to it and demolished 

it and then joined up with the Prophet (SAAS). I recited, 

'I bore wimess that God is truth and that I will be the first to abandon the stone 

idols; 
I then humed to depart to you, travelling over ravines and flat lands towards you. 
To attend the very best of men in spirit and in ancestry, the messenger of man's 

sovereign above the stars.' 

"The Prophet (SAAS) responded, 'Welcome indeed, 0 'Amr b. Murra.' I 
replied, '0 Messenger, may my father and mother be sacrifice for you! Send me 

back to my own people, so that God may give me to benefit them as he has given 

you to me.' 

"So he did send me to them, saying, 'Speak only what is right; do not be 

harsh, nor arrogant, nor envious.' 

"When I went to my people, I told them, '0 you, Banii Rifs'a, and you too, 

Bana Juhayna, I am a messenger to you from the Messenger of God. I invite you 

to ~aradise and warn you of the h e .  I command you not to shed blood, to 

enourage reconciliation, to worship God, to reject the idols, to make pilgrimage 

to the kacba, to fast during Ramadm, one month in twelve. Those who respond 

will go to paradise. Those who disobey will go to the fires. 0 people of Juhayna, 

God, all praise be to Him, has made you better than your forebears. He made 

you hate, in your state of ignorance, the obscene practices which others have 

found acceptable. They used to unite two sisters, men would marry their 

fathers' wives, and they would allow warfare during the sacred month. So 

respond to this Prophet (SAAS) sent to you from Banii Lu'ayy b. Ghdib, and 

you will attain respect on earth and honour in the hereafter. Hurry! Hurry to do 

this, so that you will find favour with God.' 

"They did all respond, except for one man. He arose and said, '0 'Amr b. 

Murra, may God embitter your life for you! Do you order us to reject our gods 

and break apart our community by abandoning the religion of our forefathers in 

favour of what this Quraysbite from T i h w a  advocates? No; and you are neither 

welcome nor honoured here! ' He then spoke the verses, 

'Ibn Mum has come here and made a speech, but it's not a speech of someone 
wanting goodness. 

I consider his words and deeds will be one day, however long the wait, mere winds. 
Are we to deprecate our elders now gone? Whoever seeks for that will never achieve 

success.' 
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"To that 'Amr b. Murra responded, 'Whoever is the liar, may God embitter 

his life, silence his tongue, and blind his sight!' 

"'Amr b. M u m  went on: 'And by God, by the time he died his mouth had 

dropped, he had lost all taste for food, and he was blind and dumb.' 

"'Amr b. Murra and those others of his people who had accepted Islam then 

went to the Prophet (SAAS). He  welcomed and honoured them and wrote for 

them a document, the text of which was as follows, 'In the name of God, the 

most Merciful, the most Beneficent, this document is from God through the 

tongue of the Messenger of God and is a trustworthy document, a spoken truth, 

(sent) with 'Amr b. Murra al-Juhani to Juhayna b. Zayd: "You shall have the 

low-lying flat and fertile lands and the sides and backs of the valleys, and all their 

vegetation and their pure water to drink. Provided that you forsake one fifth (of 

the harvest), and perform the five daily prayers. Your rich shall pay alms (to the 

poor): one ewe for each forty sheep, and one ewe for each five camels, or two 

ewes for any combination thereof. The  rich shall not be eligible to receive charity. 

The  Muslims present here witness this document (written by) Qays h. 

Shammzs, may God bless them all.""' 

That was when 'Amr b. Murra spoke the following verses, 

"Did you not see that God has made his religion apparent and made plain the proof 
of the Qur'm to 'Amir, 

A document from the Merciful one, a light for our community and our descendants 
in desert and town alike. 

To the best of all walking on the earth, its very best when troubles loom thick. 
We obeyed the Messenger of God when the enemy trihes were tom apart by sharp 

swords and valiant knights. 
We are a tribe walled about by our glory, when during warfare the heads of great 

men are brought in. 

We are the warriors, entertain the battle with strong arms and shining swords in the 
hands of our valiant raiders; 

Around him you see the anrar, his followers, protecting their prince with their 
spearpoints and the flats of their swords; 

When warfare goes on at every great event, grinding with its mill the strongest of 
lions, 

His complexion remains serene, his face gleaming like the light of the full moon 
amidst the stars." 

Abn 'Uthman Sa'id b. Yahyz al-Umawi stated in his Maghazi collection that 

'Abd Allzh related to him, quoting Abii 'Abd All&, quoting al-Mujalid h. Sa'id, 

and al-Ajlah, from al-Shi'bi, quoting a sheikh of Juhayna, who said, "One of our 

men became extremely sick, so ill that we dug his grave and prepared to bury 

him. He passed out, then opened his eyes and came to again and asked, 'Have 

you dug my grave?' 'Yes,' we told him. He  then asked, 'What did al-Fusal do?' 
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making reference. to a cousin of his. We replied, 'Sdih passed by a while ago and 

asked after you.' 'He's soon going to be put in my grave; a spirit came to me after 

I became unconscious and said, "Weep to Hubal; don't you see your grave is 

being made ready and that your mother is almost bereft of you? What do you 

think? Supposing we were to reverse it away from you and then filled the grave 

with stones and threw in it al-Fusal who passed by and said he would take your 

place, thinking he would not do so. Will you thank your Lord and pray and 

abandon the religion of those who worship idols and who go astray?" "Yes," I 
replied. The voice said, "Get up; you are made healthy."'" 

He went on, "So the man was cured and al-Fusal died and was put in his 

grave." 

Al-Juhayni stated, "And I saw that man of the Juhayna tribe after that; he was 

praying, cursing the idols and striking them." 

Al-Umawi said that 'Abd Allah related to him, saying that once, when Wmar 

b. a l - K h a ~ ~ b ,  God be pleased with him, was in a gathering where they were 

discussing the spirits Khuraym b. Fstik al-Asadi said, "Should I tell you how I 
came to adopt Islam?" "Yes, do," he said. 

"I was once searching for a young she-camel of mine, following a trail of hers 

that went up and down till finally I was at Abraq al-'Azzsf. There I tied my 

camel-mount down and spoke the words, LI claim protection from the chief 

spirit of this place; I claim protection from the leader of this valley.' When I had 

done so, a voice called out the following verses, 

'Woe to you! Seek protection with the Lord of majesty, glory, exaltation, and 
precedence 

And then recite verses from (nir~t) al-Anfsl, saying that God is One, and do not 
worry.' 

"I was dumbfounded, but once regaining my wits, I said, 

'0 voice what is it you say? Is it truth you have, or falsehood? Make plain, 

may God guide you, what is the way?' 

"It spoke again: 

'This is the Messenger of God, he who does good deeds, at Yathrib, who calls to 
salvation, 

Who commands piety, prayer and restrains people from sins.' 

"I said, 'I'll not rest till I come to h i ,  and believe in him.' I then set my foot 

in the stirmp of my mount and spoke the verses, 

'Guide me, guide me on the right course, may you never hunger or lack shelter so 
long as you live. 

May you never cease being a lord of strength; don't keep the good you were granted 
from all the spirits as long as you live.' 
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"He replied, 

'May God accompany you and lead your mount; may He enhance your wage and 
protect your soul; 

Believe in Him, may my Lord grant you success, and give him a great victory as he 
will you.' 

"'Who are you; may God forgive you. Tell me so I can inform him when I 
come to him.' He replied, 'I am Mnlik b. Mdik and am his chief over the spirits 

of Nasihin. Your camel is being protected until I reunite it with your people, if 

God wills it."' 

The narrator went on, "So I travelled on till I reached Medina; it was a Friday 

and people were on their way to the mosque. There the Prophet (SAAS) was 

upon the mmbar, the pulpit, looking wonderful as he addressed the congregation. 

I told myself I would make my camel kneel at the door of the mosque until he 

prayed. Then I would go in to him, accept Islam and tell him of it. When I had 

set my camel down, out to me came Abii Dhar who said, 'Welcome, indeed 

welcome! We heard of your having become a Muslim, so come on in and pray.' 

"I did so, and later went to the Messenger of God (SAAS) and he told me of 

my accepting Islam. I commented, 'Praise be to God!' He said, 'By the way, 

your friend did keep faith with you, that being his nature. He did lead your 

camel back to your people."' 

Al-Tabarmi related this anecdote in his discussion of the life of Khuraym b. 

Fatik in his encyclopedia. There he stated that al-Husayn b. Ishaq d-Yasiri 

related to him, quoting Muhammad b. Ibrahim al-Shm, quoting 'Abd All& b. 

Miisa al-Iskandari, quoting Muhammad b. Ishnq, from Sa'id b. Abii Sa'id 

al-Maqhuri, from Ahn Hurayra, who said that Khuraym b. Fntik said to Wmar 

b. d-Khatpb, "0 Commander of the Faithful, may I tell you how I came to 

accept Islam?" "Certainly," he replied. 

He then recounted it as above except for saying, "Then Aha Bakr al-Siddiq, 

'the trusting', came out and said, 'Come inside. We have heard about your 

accepting Islam.' I replied, 'But I don't know how to cleanse myself properly.' 

So he taught me how and afterwards I went in to the mosque where I saw the 

Messenger of God (SAAS) looking really happy and saying, 'There is no single 

Muslim who has performed the ablutions, and done so properly, who then has 

prayed, learned it by heart and understood it, who will not enter paradise.' 

"'Umar then told me, 'Bring us some proof of this (your conversion) or I will 

punish you severely.' So a sheikh of Quraysh, Wthmm b. 'Affan, testified on my 

behalf and his testimony was accepted." 

The same source then related this anecdote from Muhammad b. Wthmm h. 

Ahn Shayba, from Muhammad b. Taym, from Muhammad b. Khalifa, from 

Muhammad b. al-Hasan, from his father, who said, "Wmar b. d-Khaytab said 
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to Khuraym b. Fatik, Tell  me some hadirh I will enjoy."' He then related the 

story exactly as in the first version. 

Aba Nu'aym stated that Sulaymm b. Ahmad related to him, quoting Abn 'Abd 

al-Malik Ahmad h. Ibrahim al-Qurashi al-Dimashqi, quoting Sulayman h. 'Abd 

al-Raban, the son of Sbur&bil's daughter, quoting Isma'il b. Ayyash, from 

Y&ya b. Abn 'Amr al-Shaybani, from 'Ahd Allah b. al-Daylami, who said that a 

man came to Ibn 'Abbas and said, "We have heard that you, in reference to 

Saph, maintain that God created him. But why would He have created of 

mankind anyone like him?" He replied, "Yes, God did create Sauh al-Ghasszni 

out of flesh over strips of palm bark. He had no bones or sinews except for his 

skull and his two hands. He was folded over from his feet to his collarbone as a 

robe is folded; the only part of him that moved was his tongue. When he wanted 

to travel to Mecca, he was carried on a board and brought there. Four men of 

Quraysh went out to greet him, they being 'Abd Shams and H%him, the sons of 

'Abd Manaf h. Qusayy, al-Ahwas h. Fihr, and 'Uqayl h. Abn Waqqas. They 

pretended different identities and told him, 'We are men of Jumah who have 

come to you. We heard of your arrival so thought we would come to you; our 

doing so is a right of yours and a duty of ours.' Wqayl presented him with an 

Indian platter and a straight Rudayni lance which were placed by the door of the 

holy ka'ba to determine whether or not Saph would see them. 

"Satih spoke: '0 Wqayl, give me your hand.' Wqayl did so and Satih continued, 

'0 Wqayl, by the hidden world, by Him who forgives sins, by the pact that is 

fulfilled and by the ka'ba that is built, you have presented me with a gift, the Indian 

platter and the straight Rudayni spear.' They replied, 'You are right, 0 Satih!' He 

then said, 'By Him who brings joy, by the rainbow, by all other joys, by the orphan 

lying prostrate, by the palm trees, the fresh plants, and by the dates, the crow as it 

passed by presented itself and made known that your group is not of Jum&, and 

that their ancestry is of great Quraysh.' They replied, 'You are right, 0 Satih! We 

are of those who guard the holy ka'ba; we have come to visit you because of 

what we have learned of your knowledge. So tell us what will happen in this time 

of ours and what will come hereafter; perhaps you do have knowledge of that.'" 

He replied, "Now you are telling the truth! Take the following from me and 

from what God has inspired me with. You, 0 Arabs, are in the age of senility; 

your mental perception is the same as that of the non-Arabs. You have neither 

knowledge nor understanding. But from your descendants there will come people 

of understanding who will seek out all kinds of knowledge. They will destroy the 

idols, reach the dam, kill foreigners, and seek after booty." 

They then asked, "But who will those men he, Satih?" He replied, "By the 

pillared house, by security, and by tranquillity, after you there will he your 

descendants; it is they who will destroy the idols, forbid the worship of Satan, 
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worship the All-Merciful alone, spread the best of all religions, honour the 

building (the kacba), and ask judgements of the young heroes." 

"Whose progeny will they be?" they asked. 

"By the most noble of all, by H i  who communicates with the nobles, by Him 
who moves the windimg dunes, by Him who multiplies by doubling, thousands 

will arise from the line of 'Abd Shams and 'Abd Mans,  and there will be dis- 

putation over this." 

"0 Sapb," they commented, "what misery there will be for them, from what 

you tell us you know. From what land will those men come?" 

He  replied, "By Him who will remain everlasting, by Him who will reach 

eternity, there will come forth from this land a young man who will guide to 

what is right, who will reject the idol Yaghiith and illusion, who will be innocent 

of worshipping what is repugnant; he will worship one Lord alone. And then 

God will cause him to die, with all praise. From the earth he will be missed; in 

heaven he will be wimessed. After him al-jiddiq ("the trusting", i.e. Abii Bakr) 

will come to rule; when he judges he speaks the truth and in restoring right he is 

neither foolish nor intemperate. Then he will be followed to power by al-hang 
("the true believer", i.e. the Caliph Wmar), he who puts to the test and is lordly, 

a man who disavows violent language, who gives hospitality to guests, and who 

is wise and prudent in his judgements. Then there will follow him a man who 

will he demanding and invite others to the cause, and various groups and factions 

will assemble about h i .  Then they will kill h i  out of envy and rage; the old 

man will be seized and hacked to pieces and men will speak orations over him?3 

Then will follow al-nagr, "the protector", a man who will confuse right opinion 

with that of the unfriendly ones. Soldiers will rule over the earth. Then after 

him his son will reign, and take what he gathers yet gain little praise. He will 

consume his wealth and eat alone. Those after him of his progeny will expand 

that wealth. Following him will rule a number of kings; doubtless there will be 

much blood spilled over them. After them will come the beggars, who will soon 

be folded up like cloth. Then will come a strong and ruthless man, who destroys 

justice, subjugates Egypt and conquers the earth with brutality. Then will come 

a man short of stature, who will have a mark on his back, die violently and so 

good-bye! Then for a while a young man will rule who will leave the kingdom 

ruined. His brother will succeed him and continue the same way, concerning 

himself with wealth-gathering and speech-making. After him a fool will rule, a 

worldly, comfort-loving and spoiled man. His intimates and family will advise 

him, then rise up against h i ,  depose him from rule and kill him. Then after 

him will rule al-sabsc, "the seventh", who will leave the kingdom a wasteland. 

His sons in his rule will be like those who are deformed, all of them. After that, 

73. The assassinated Caliph Wthmiln is dearly implied. 
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every destitute fellow will hunger for rule. He will be followed by the greedy 

one. A group of Q&y?in will favour Niziir when they meet at Damascus, in two 

groups between Bunyzn and Lubnxn. Yemen at that time will consist of two 

parties, those engaging in consultation, and those holding hack. Nothing will be 

seen except failure and disintegration, prisoners in chains surrounded by swords 

and horses. Thereafter dwellings will be demolished, widows will be plundered, 

pregnant women will miscarry, and earthquakes will occur. Wx'il will seek the 

Caliphate and Niza will be furious. Slaves and evil men will be favoured, whiie 

the best of men will be in disfavour. Prices will rise, in the month of Safar, and 

people will kill each other. Then they will move into trenches which will have 

hairxloth and trees to block the rivers, and he will defeat them early in the day. 

The best will appear, but neither sleep nor decision will avail them. (This will 

continue) until he enters one of the chief cities, where death and fate will over- 

come him. The archers will come and assemble on foot, to kill the mail-clad 

warriors and to capture the defenders. The evil-doers will perish; there he will 

be seized, at the headwaters. Then religion will die out, all things fall into dis- 

array, the Scriptures are disbelieved, the bridges are demolished, and the only 

ones who escape are those on islands in the seas. Then the seeds will go bad, the 

bedouin will appear, there not being among them anyone to warn them against 

what is immoral and sinful, at a time of great difficulty, if people had decency, 

but alas! Wishful thinking will do no good." 

They asked, "What then, Satih?" He replied, "Then there will appear a man 

from the people of Yemen, a man like a strong, thick rope, and through him God 

will abolish dissension." 

The above material is a strange relic. We have recorded it here for its 

peculiarity, and for the references to the dissensions and battles it includes. 

The story of Shiqq and Satih with Rabi'a b. Nqr ,  king of Yemen, and how he 

announced the corning of the Messenger of God (SAAS) has been given above. 

Similarly we already recounted the story of Sayih with his nephew <Abd al-Masih, 

when the king of the Banti Sass sent him when the palace was shaken, the fires 

were extinguished, and the high priest had his visions. All that occurred on the 

night of the birth of him who, by his shanxa, superseded all other religions. 

CHAPTER ON THE MANNER OF THE BEGINNING OF THE 
REVELATION TO THE MESSENGER OF GOD (SAAS) AND AN 
ACCOUNT OF THE FIRST REVELATION TO HIM FROM THE 

GLORIOUS QUR'AN. 

This occurred when he was 40 years of age. 

Ibu Jarir recounted, from Ibn 'Abbxs and Sacid b. al-Musayyib, that his age at 

the time was 43. 
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Al-Bukhai stated that Y&y% b. Bukayr related to him, quoting al-Layth, 

from Wqayl, from Ibn Shihitb, from Wrwa b. al-Zubayr, from 'A'isha, God be 

pleased with her, who said, "The first indication of revelation to the Messenger 

of God (SAAS) came in the form of true visions in his sleep. Every vision he had 

came like the breaking of dawn. 
"He then developed a liking for solitude. He would spend time alone in the 

cave Hirz', where he would seek religious purification through devotions. He 

would stay there many nights and then return to his family for more provisions 

to continue doing so; then he would come down to Khadija and repeat the same. 

"Eventually the truth came to him while he was there in that cave Hirs". 

"The angel came and told him, 'Read!' He replied, 'I don't read.' He then 

said, 'The angel then overpowered me and choked me until I could bear it no 

more, and then he released me. Again he said, 'Read!' Again I replied, 'I don't 

read.' Once more he overpowered me and choked me till I could bear it no more, 

then he released me and said, 'Read!' I replied, 'I don't read.' Again he over- 

powered me and choked me a third time until I could bear it no more. Then he 

released me and said, 'Read in the name of your Lord who created; He created 

man from a clot. Read! Your Lord is the most noble, He who taught by the pen. 

He taught man what he did not know' (sarat al-'Alaq, XCVI, v.1-5). 

"The Messenger of God (SAAS) returned home with this, his heart palpitating. 

He went in to Khadija, daughter of Khuwaylid, and said, 'Wrap me up! Wrap 

me up!' They did so until the terror left him. 

"He then spoke to Khadija, telling her what had happened, saying, 'I was 

afraid for myself.' 

"Khadija replied, 'Oh no! I swear by God He would never abuse you. You 

maintain family ties, yon are hospitable to guests, you support the weak, provide 

for the poor and help out when tragedy strikes.' 

"Khadija then humed off with h i  to Waraqa b. Nawfal b. Asad b. 'Abd 

al-Wzzit, who was her cousin. He had earlier become a Christian, and used to 

write the Hebrew script, copying out from the Bible in Hebrew whatever God 

inspired him to write. He was an old man by then, and he was blind. 

"Khadija told him, '0 cousin! Listen to your nephew!' Waraqa then 

addressed him, '0 nephew, what did you see?' The Messenger of God (SAAS) 

then told him what he had seen. Waraqa commented, 'This was the angel 

Gabriel who used to come down to Moses. How I wish I were a young man 

again! I hope I am still alive when your people exile you!' The Messenger of 

God (SAAS) exclaimed, 'Are they to exile me?' 'Yes,' he replied, 'no one has 

ever received what you have without being treated as an enemy. If I am alive 

when your time comes, I will give you every help.' 

"Not long thereafter Waraqa died, and the revelation waned for a period, so 

that the Messenger of God (SAAS) was so depressed - as we have been told - 
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that he would frequently feel like throwing himself down from the summits of 

high mountains. Whenever he reached the top of a mountain, to throw himself 

down, Gabriel would appear and say, '0 Muhammad, you are in truth the 

Messenger of God!' This would relieve his distress and he would return down. 

And if the inspiration was again long in coming, he would feel and do the same." 

Another account gives the same wording, except that it substitutes the word 

"when" for the word "whenever" above. 

The account is given in full in this way in the BZb abTacbir (The Chapter on 

Espressron) in al-Bukhai's work. 

Ibn Shih~b  stated that Aba Salama b. 'Abd d - R a b ~ n  informed him that Jab'u 

b. 'Abd All& al-Angri said, in relating matters concerning the revelation period, 

that the Prophet (SAAS) said, "While I was walking, I heard a voice from the sky. 

I raised my sight and there was the angel who had come to me at Hirx' seated on 

a throne between the sky and the earth. I was terrified and returned home, saying, 

'Wrap me up! Wrap me up!' And so God revealed the verse, '0 you who are all 

wrapped up! Arise and give warning! And glorify your Lord! Purify your 

garments! And shun idolatry!' (swat al-Muddaththrr, LXXIV, v.1-5). And the 

revelation became stronger and continued uninterrupted." 

Al-Bnkhm added that 'Abd All& b. Yiisuf and Abii Sdih gave this tradition 

a further link, from al-Layth. And Hild h. Raddnd added a link, from al-Zuhri. 

Yiinus and Ma'mar, moreover, gave in the prior text the word bawadzr, 

"emotions", in place of the word fu'zd, "heart". 

This @adition was related by Imxm al-Bukhzi, God be pleased with him, in 

various parts of his work. We have discussed it at length in our first commentary 

on al-Bukhxri, in the book on The Begznnrngs of the Revelatson, in terms of both 

its chain of authorities and its text. And to God is all praise and grace. 

In his ~ahih collection, Muslim derives this tradition from an account of 

d-Layth, and through Yiinus and Macmar from al-Zuhri, just as al-Bukhai 

attributes it to their authority. In our own commentaries we referred to the 

additions made by Muslim and to his accounts of it. And to God be praise. 

Muslim's account of the above goes as far as the above words of Waraqa, "I will 

give you every help." 

The statement, given above, of 'A'isha, mother of the believers, that, "the &st 

indication of revelation to the Messenger of God (SAAS) came in the form of 

true visions. Every vision he had came like the breaking of dawn'' corroborates 

what Muhammad b. Ishnq b. Yasar related from 'Ubayd b. Wmayr al-Laythi, to 

the effect that the Prophet (SAAS) said, "And Gabriel brought me while I was 

asleep a piece of silk brocade cloth with writing on it. He told me, 'Read!' I 
replied, 'What should I read?' Thereupon he choked me till I thought it meant 

death. But then he released me." He related the rest of 'A'isha's statement in the 

same words. 
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This came as a prelude to the awakening that followed. The Prophet (SAAS) is 

reported to have expressly stated this in the book on the maghzzi, the military 

campaigns, by Miisa b. Wqba, from al-Zuhri; therein it states that he saw all that 

in a dream, and that the angel appeared to him thereafter when he was awake. 

The hz& Abii Nu'aym al-Asbahani stated in his work Dala1'il al-Nubuwwa 

(Signs of the Prophethood) as follows, " M u b m a d  b. Ahmad b. al-Hasan related 

to us, quoting Muhammad b. Wthman b. Aba Shayba, quoting Janab h. 

al-Harith, quoting 'Ahd All%h b. al-Ail&, from Ihrahim, from 'Alqama h. Qays, 

who said, 'The first visitation to prophets is during their sleep, so that they will 

remain calm; revelation comes thereafter.' This comment comes directly from 

'Alqama b. Qays himself. It is an appropriate one that is substantiated by both 

what preceded and what followed it." 

A DISCUSSION OF THE AGE OF THE PROPHET ($'AAS) AT THE TIME 
OF HIS RECEIVING THE MISSION AND THE DATE THEREOF. 

Imam Mmad stated that Muhammad h. Ahij 'Adi related to him, from Dawiid 

b. Aha Hind, from 'Amir al-Sha'bi, that the Messenger of God (SAAS) received 

his mission when he was 40 years old. The angel Israfil was entrusted with his 

prophethood for three years, during which he would teach him words and facts; 

the Qur'an was not revealed then. After those three years Gabriel was entrusted 

with his prophethood and the Qur'au was revealed through his voice over a 

20-year period, 10 in Mecca and 10 in Medina. The Prophet (SAAS) died when 

he was 63 years old. 

This chain of authorities back to al-Sha'bi is a correct one. It establishes that 

Israfil was entrusted with him for a 3-year period after his age of 40, and that 

Gabriel came thereafter. 

Sheikh Shihab al-Din Ahij Shama, however, has stated, "'A'isha's account 

does not refute this. It is possible that first of all he did receive visions, and that 

Isrzfil was put in charge of him during the period he spent alone in Hira", casting 

words at him at speed and not actually staying with him, and teaching him 

gradually. This was so until Gabriel came to him and taught him, after having 

throttled him three times. And so 'A'isha related what had happened to him 

with Gabriel and did not tell what had occurred with Israfil in order to shorten 

the account. Or she did not know about the story of Israfil." 

Imam Ahmad stated that Yahya b. Hishm recounted to him, from 'Ikrima, 

from Ibn 'Ahbs who said, "The Qur'zn was revealed to the Prophet (SAAS) 

when he was 43 years of age. He stayed in Mecca for 10 years and lived in 

Medina for 10. He died at the age of 63." 
Yahya b. Sa'id and Sa'id h. al-Musayyih related the same. Then both Ahmad 

b. Ghundar and Yazid h. Harm related from Hishm, from 'Ikrirna, from Ihn 
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'Abbas, that he said, "The Messenger of God (SAAS) received his mission and 

the Qur'm was revealed to him when he was 40 years old. He stayed in Mecca 

for 13 years, and in Medina for 10. He died at the age of 63." 

I m m  Ahmad stated that 'Affzn related to him, quoting Hammzd b. Salama, 

quoting 'Amms b. Abii 'Ammw, from Ibn 'Abhas who said, "The Prophet 

(SAAS) lived in Mecca for 15 years, for 7 of which he was seeing the light and 

hearing the voice, and then for 8 years while he was receiving revelation. He 

lived in Medina for 10 years." 

Abii Shama stated, "The Messenger of God used to see strange visions before 

his mission." 

On this same subject there is the material in the ~ahih collection of Muslim, 

on the authority of Jabir b. Samura, who said that the Messenger of God 

(SAAS) stated, "I know a rock in Mecca that would greet me before I received 

my mission. I still know it now." The statement ended thus. 

The Messenger of God (SAAS) only preferred the seclusion and being alone 

from his people because of the clear error in which he saw them engaged. This 

was in their worshipping and prostrating before idols. His liking for being alone 

increased as God's revelation to him came closer (SAAS). 

Muhammad b. Ishaq recounted, from 'Abd al-Mdik b. 'Abd Allah b. Abii 

Sufym b. al-'Ala' b. Hxritha - who was, he said a very attentive listener - from a 

certain scholar who said, "The Messenger of God (SAAS) used to go out to 

Him' for one month every year and pray alone, he being one of those Quraysh 

men who would, in thephrlzyya, practise this prayer in seclusion. He would 

feed the poor who would come to him. Having left there he would not re-enter 

his own home without first circumambulating the ka'ba." 

This was related similarly from Wahb b. Kaysm, to the effect that he heard 

Wbayd b. CUmayr telling 'Abd All& b. al-Zubayr a similar account. 

This shows that it was a custom for religious-minded men of Quraysh to go 

and stay on Hirz' for prayer. This is why Abii Taib  spoke the following line in 

his famous ode: 

"By Thawr and by Him who established Thabir in its place, and by those who 
ascend to Hira', and then descend." 

This is the correct form for the recitation of this verse, as mentioned by 

al-Suhayli, Abii S h m a  and our Sheikh, the hi$% Abii al-Hajj~j al-Mizzi, God 

be pleased with them all. Some reciters made a mistake in this verse, making it 

read, "and by those who go up to ascend in har, 'heat', and descend." This 

version is weak and incorrect. Though God alone knows best. 

The word Hirz' is sometimes treated as contracted or lengthened, declined or 
indeclinable. It is a mountain in the heights over Mecca, three miles distant from 
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it, to the left side of the path to Minx. It has a summit that overlooks the kacba to 

one side, and the cave is on that side. How splendid is the verse of Ru'ha b. 

d-<Ajjsj: 

"But no, by the Lord of the secure (pigeons) dwelling (at the ka'ba), and by the 
Lord of a corner Hirii", sloping downwards. . ." 

The explanation (by al-Bukhai) that al-Tahannuth means devotion, is one 

interpreted from the context. Otherwise, the truth of al-Tahannuth, as inter- 

preted from its form, lies in what alSuhayli suggested, namely, L'entering into 

al-hinth", i.e. sin or perjury. However, a few words in the language were heard 

to mean "the departure from" rather than "entering into". These words have a 

form like the verb tahannatha, i.e. "he left the state of hinth". Examples would 

be tahammaba, i.e. "he abstained from crime", and tahawa~a, i.e. "he kept away 

from sin", and ta'aththama, i.e. "he abstained from iniquity". Similarly there is 

rahaja&, a word meaning to give up al-hujiid, sleep to attend prayer. Also there 

are tanajasa, "he left an impure state", i.e. he cleaned himself, and tagadhdhara, 

"he avoided foul actions". Abii Shxma cited this example. 

Ihn al-A'rsbi was asked about his interpreting yatahannathu as meaning "be 

performs his devotions", and he replied, "Well, I don't actually know that, but 

there is the example of yatahannafu, derived from the word al-haniJyya, signify- 

ing the religion of Abraham, peace he upon him." 

Ihn Hisham stated, "The Arabs say al-tahannuth and al-tahannuf (as having 

the same meaning), where the letter f has replaced the letter th. This is similar to 

the change from jaddafa to jadhdhafa, both meaning "he rowed a boat". As 

Ru'ba's verse goes, 

U. . . if my stones were with a2-ajdhcif . . .", by which he means al-aj&th (the 
graves). 

Abii 'Ubayda related to me that the bedouin sayfumma for thumma, meaning 

"then". 

I would add that some commentators say ma f~muhd when they mean ma 

thiimuha, when referring to tham, i.e. "garlic". 

The scholars differ over the devotion to prayer of the prophet (SAAS) before his 

mission, whether he was following some religion, and what that was. 

Some say that it was the religion of Noah. 

Others suggest that of Abraham, it being the most similar as well as the most 

powerful. 

Others say that of Moses, yet others that of Jesus. 

Others say that all that is established is that he did have a religion, and that he 

followed and observed it. 
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For the interpretation of these statements and the circumstances in which 

they were made, one should look elsewhere in works on the origins of Islamic 

jurisprudence. But God knows best. 

The words "eventually the truth came suddenly to hi while he was in the 

cave Hir2"mean that it came to him abruptly and unexpectedly. As God stated, 

"And you had no hope that the Book would be delivered to you, hut it is a mercy 

from your Lord" (smut al-Qajaj, XXVIII, v.86). 
The first portion of this holy chapter, namely "Read in the name of your Lord 

who created; He created man from a clot. Read! Your Lord is the most noble, 

He who taught by the pen. He taught man what he did not know" (swat 

al-'Alaq, XCVI, v.1-5) was the first part of the Qur'm revealed, as we estah- 

lished in the commentary and in what will follow; it came on a Monday. 

It has been similarly affirmed in the jahih collection of Muslim, on the 

authority of Abii Qatada, that the Messenger of God (SAAS) was asked about 

fasting on Mondays. He replied, "That is a day on which I was horn, and a day 

on which I received revelation." 

Ibn 'Abbas stated, "Your prophet Muhammad (SAAS) was born on a 

Monday, and he was made a prophet on a Monday." 

Wbayd b. Wmayr, Abii Jacfar al-Baqir, and several other scholars similarly 

stated that he received revelation on a Monday; this is a matter undisputed among 

them. 
It is said, moreover, that that occurred during the month of Rabi' al-Awwal; it 

has also been previously stated from Ibn 'Abhs and Jabir that he was born on 

the 12th of Rabi' al-Awwal, received his mission on the same date, and also on 

that day he was raised to heaven. 
It is also widely believed that he received his mission in Ramad%, as has been 

stated by Wbayd b. Wmayr, Muhammad h. Ishaq and others. 

Ibn Ishaq stated this, using as evidence God's statement "the month of 

Ramadan, during which the Qur'an was revealed as a guidance to mankind" 

(snrat al-Bagara, 11, v.185). And it is said that this was on the 10th. 

Al-W~qidi attributed to Ja'far al-Baqir, to whom his chain of authorities 

extended, the words, "The beginning of the revelation to the Messenger of God 

(SAAS) occurred on Monday, the 17th of Ramadm; others, however, say it was 

the 24th." 

Imzm Alpnad stated that Abii Sa'id, a freed-man of the Banii Hashim, related 

to him, quoting ' U m m  Abii alLcAww-, from Qamda, from Abii al-Malih, 

from Wzthila b. al-Asqa', that the Messenger of God (SAAS) said, "The tablets 

of Abraham were revealed on the first night of Ramadan, the Torah on the 6th of 
Ramadan, and the Bible on the 13th of Ramadm, while the Qur'% was revealed 

on the 14th of Ramadm." 

Ibn Mardawayh related much the same in a tradition hack to the Prophet 
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(SAAS) that is based on the authority of Jzbir b. 'Abd All&. 

Therefore, a majority of the Companions and followers of the Prophet (SAAS) 
have concluded that the laylar al-qadar, the "night of destiny", was the 24th. 

Regarding Gabriel's order "Read!", the reply was, "I don't read." The truth is 

that this statement, "I don't read", is a negation, that is, it implies, "I am not a 

man who knows how to read well." Among those who prefer this interpretation 

are al-Nawawi and, before him, Sheikh Abii Shiima. 

Those who interpret this as interrogatory are incorrect, because the prefixed 

6 2 ,  as in ma ana biqari, i.e. " I  don't read", is not added if the intent is to a h .  

The first interpretation is substantiated by what Aba NuCaym related from a 

hadith that comes down through al-Mu'tamir b. Sulaymzn from his father who 

said that the Messenger of God (SAAS) said, fearful and shaking, "I have never 

read a document; I don't do that well. I neither read nor write." And so Gabriel 

seized him and choked him violently. He then released him and told him, 

"Read!" Muhammad (SAAS) then replied, "I don't see anything to read; and I 
don't read, or write." 

It is also read in the form fa ghanani or ma ghagani in the two phi!, collections, 

or gad ghat~ani. These all mean "he choked me". The phrase hatta balagha minni 

al-juhd, "till I could hear it no more", is read either with a damma or with a fatha 

on the j (i.e. al-juhd or al-jahd); also with a fatha or a damma on the third letter, 

d, for either the nominative or the accusative case (i.e. al-juhdu or al-juhda). He, 

Gabriel, did this to him three times. 

Abii Sulaymm al-Kharghi stated, "Gabriel only did that to test his patience 

and to discipline him so that he would be agreeable to bear the burdens of 

prophethood placed upon him. Because of these burdens he would be gripped 

by a feverish condition and have a high temperature, that is, he would breathe 
hard and sweat profusely." 

Others say that Gabriel acted in this way for various reasons. He wanted to 

awaken him to the gravity of what was being placed upon him by treating him in 

such a distressing fashion. As God Almighty stated, "We are indeed placing 

upon you a heavy message" (sgrat al-Muzzammil, LXXIII, v.5). This is why, 

when revelation came to him, his face would turn red and he would breathe 

heavily and fast, like a young camel, while his forehead would stream with 

perspiration on an extremely cold day. 

Regarding the statement quoted above, "The Messenger (SAAS) returned 

home to Khadija with this, his heart palpitating", there is a variant reading of 

bawadir for the word fu'ad, "heart", that is. Aba Wbayda explains this word as 

referring to the flesh between the shoulder and the neck. Others interpret the 

word as referring to veins that tremble because of fear. 

Some readings substitute the word baadiluhu, singular bndila or bndil, for 
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that which palpitates. This would refer to the area between the neck and the 
collarbone. Others interpret it as the base of the breast, or as the flesh of the 

breast. There are also other interpretations of the word. 
Regarding the phrase, "Wrap me up! Wrap me up!", when his terror had 

calmed he asked Khadija, "What is wrong with me? What was it appeared to me?" 

and then related what had happened. He then said, "I was afraid for myself." 
This was because he had witnessed something he had never experienced or 
imagined before. 

That was why Khadija said to him, "Be of good cheer! Oh no! I swear by 
God, He would never abuse you." The word for "abuse" here is from al-khrzy 
(disgrace); others say the word is from al-huzn, meaning sadness, that is, "He 
would never sadden you." 

This statement relates to her knowledge of the fine behaviour characteristics 
God had instilled in him, and that those endowed with the qualities of goodness 
would not be abused in this world or the hereafter. 

She then made reference to those exemplary traits that made his fine character. 
She said, "You maintain family ties, you are truthful." The Prophet (SAAS) was 

famous for that among those both who agreed and disagreed with hi. 
The words ma tahmzlu al-kalla, i.e, "you carry the burden", that is, you do so 

for others imply "you provide for those in need what will alleviate their burden 
of supporting their family". 

The phrase ma taksrbu al-ma'dijma, translated here as "you provide for the 
poor", means that you hurry to do good by giving to the poor before others do 
so. The poor are called by the term alma'dtim because they are lacking in their 

lives, their existence or "non-existence" (a meaning also of this word) being the 
same. As a certain poet said, 

"He who is relieved by death did not die; there are those who are dead though they 

are still living." 

Abn d-Hasan a l -Tihm said, as was reported from him by al-qPi, the judge, 
'Iyad, in the exegesis of Muslim, 

"The poor can be considered dead, their clothing a threadbare winding-sheet, 

their shelter the grave." 
Al-Kha<@bi stated, "The correct text is tukszb al-mucdzm, meaning 'you give 

generously to them' or that you provide earnings for the poor by giving them 
money by which they can live." 

Our teacher, the ha43 Abn al-Hajjnj d-Mizzi, preferred to interpret 
"al-ma'diim" here as referring to the money being given, that is he gave money 

to those without it. 
Some interpret this phrase to mean, "you earn by doing business with goods 

that are macdiim", meaning unavailable, or valuable and scarce. But this is far- 
fetched and contentious and contrived without basis. Such interpretations are 



IMAM ABU AL-FIDA' ISMA~FL IBN KATHiR 287 

rarely found laudable and qyad and al-Nawawi and others find these interpreta- 

tions weak. But God knows best! 

The words ma taqr< al-dayftranslated above as "you are hospitable to guests", 

mean that you honour them by offering them food and good accommodation. 

The phrase tu'inu 'alz nawzlib al-haqq (the final word here being also given as 

al-khayr) translated ahove as "and help them out when tragedy strikes", means 

that if someone is struck by misfortune, you assist them; that is, you stand by 

them till they find some means of livelihood. 

Regarding the words, "Khadija then hurried off with him to Waraqa h. 

Nawfal . . . he was an old man by then, and blind." 

We gave some information concerning Waraqa in material above relating to 

Zayd b. 'Amr b. Nufayl, God have mercy on him. We told how he had become a 

Christian before the coming of Islam and how he had left and travelled to Syria 

accompanied by Zayd b. 'Amr, Wthmw h. al-Huwayrith and Wbayd All& b. 

J&sh. All of these became Christians because they found Christianity to he at 

that time the religion closest to the truth. 
Zayd h. 'Am b. Nufayl, however, considered that there were certain innovations, 

changes, corruptions and interpretations that had occurred in it that prevented 

him from embracing it. The rabbis and monks told him, moreover, about a 

prophet whose time was near. 

He therefore returned seeking information about this, while continuing to 

believe in one God, as he had before. But death cut him down before the mission 

of Muhammad (SAAS). 

Waraqa b. Nufayl did adopt Christianity, and used to try to prognosticate it in 

the Messenger of God (SAAS) as we have said above, from the way in which 

Khadija would describe and characterize him. She told Waraqa of the fine, pure 

qualities he had, and of the signs and indications there were upon hi. 
Therefore when there occurred as ahove, she took the hand of the Messenger 

of God (SAAS) and said, "0 Cousin, listen to what happened to your nephew." 

And when the Messenger of God (SAAS) related to him what he had seen, 

Waraqa replied, "By the All-Glorious God, this was the angel Gabriel who came 

down to Moses!" 

He did not mention Jesus, though he came later, after Moses, because the 

system of religion of Muhammad (SAAS) was to be a completion and fulfilment 

of that sent to Moses, upon both of whom be peace. The valid opinion of the 

scholars, in what they say on this point, is that the shanxa complemented, and 

also abrogated, certain things in the system of Moses. As God said, "And so that 

I may make permissible to you some of what was forbidden to you" (mat  Al- 

'Zmrzn, 111, v.49). 

This comment made by Waraqa is similar to that made by the spirits, namely, 

"0 our people, we have heard a book revealed after Moses verifying what was 



288 THE LIFE OF THE PROPHET MUHAMMAD 

before it, guiding to the truth and to the straight path" (swat al-Ahq& XLVI, 
v.30). 

Waraqa then commented, "How I wish I were a young man again!" This 

implies, L'How I wish I were a lad endowed with faith, useful knowledge, and 

good work to do." 

The phrase: "I hope 1 am still alive when your people exile you", implies "so 

that I can leave with you and help you". 

T o  this the Prophet (SAAS) responded, "Are they to exile me?" According to 

al-Suhayli he said this because to be parted from one's homeland is very painful. 

T o  this Waraqa replied, "Yes, no one has ever received what you have received 

without being treated as an enemy. If I am alive when your time comes, I will 

give you every help." That is, "I will strive hard to help you always." 

The words, LLNot long thereafter Waraqa died" mean that his death came 

shortly after this event; may God have mercy on him and bless him. For what is 

told of him here constitutes credence in what had occurred, faith in the revelation 

that had come, and good intent for the future. 

The Imiim m a d  stated that Hasan related to h i ,  from Ibn Lahi$ quoting Aba 

al-Aswad, from Wrwa, from 'illisha, that Khadija asked the Messenger of God 

(SAAS) about Waraqa b. Nawfal. He replied, "I saw h i ;  and on him I saw white 

clothing. And if he were among those of hell, he would not have on white clothing." 

This chain of authorities is good, but al-Zuhri and Hishiim related it from 

Wrwa in an incomplete line. So God alone knows best. 

The ha&? Abn Ya'lx recounted, from Shurayh b. Yiinus, from Isma'il, from 

Mujxhid, from al-Sha'bi, from Jxbir b. 'Ahd All&, that the Messenger of God 

(SAAS) was asked about Waraqa b. Nawfal and he replied, "I saw him; and I 
saw on him white clothing. I observed h i  in the heart of paradise and he was 

wearing a silken robe." 

He was asked about Zayd b. CAmr b. Nufayl, and he replied, "He will be 

resurrected on Judgement Day as one nation by himself." He was asked about 

Abn mib and he replied, "I drew him forth from a deep pool in hell to a shallow 

shore of it." 

He was asked about Khadija because she died before the rules and ordinances 

prescribed in the Qur 'a .  He said, "I saw her beside a river in paradise in a 

house made of reeds where there was no noise or hardship.'' 

The chain of authorities for this is good, and there are testimonies corroborating 

some of it in the jahih collections. But God knows best. 

The ha&& Abii Bakr al-Bazzxr stated that 'Ubayd b. Ismacil related to him, 

quoting Abn Usiima, from Hishxm b. Wrwa, from his father, from 'illisha, who 

said that the Messenger of God (SAAS) said, "Do not revile Waraqa; I have seen 

a garden or two for him." 
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Ibn 'Asitkiir related this similarly from a hadcth of Abn Sacid al-Ashajji, from 

Aha Mu%wiyy%?, from H i s h a ,  from his father, from 'A'isha, and this chain of 

authorities is excellent. And it is also told in a similar way through a chain that is 

incomplete. 

The two hufzz al-Bayhaqi and Abn Nukym related in both their works entitled 

Dalz'cl al-Nubuwwa (Scgns of the Prophethood) from a hadith of Yiinus b. Bukayr, 
from Yiinus b. 'Amr, from his father, from 'Amr b. Shar&bil, that the 

Messenger of God (SAAS) said to Khadija, "When I was left to myself, I heard 

a cry and, by God, I feared that something terrible was going to happen." 

She replied, "God forbid! He would never do anything to you! By God, you 

behave with loyalty, you maintain the ties of kinship, and speak truthfully." 

And when Abii Bakr came in, the Messenger of God (SAAS) was no longer 

there so she recounted it all to him, saying, "Good old friend, go with 

Muhammad to Waraqa." 

When the Messenger of God came in, Aha Bakr took his hand and said, 

"Let's go at once to Waraqa." He asked, "Who told you?" "Khadija." And so 

they went at once to Waraqa and related it to him. The Messenger of God 

(SAAS) told him, "When I am all alone I hear a voice behind me saying, 

'Muhammad! 0 Muhammad!' So I rush off outside." Waraqa told him, 

"Don't do that. When it comes, stay right there to hear what it says to you. 

Then come and tell me." And when he was alone, the voice did call out again, 

saying, "Muhammad! 0 Muhammad! Say, 'In the name of God the most 

Merciful, the most Beneficent; praise be to God, Lord of the worlds . . ." And 

it continued right on (to the end of the sarat al-Fatcha; I) to the words, ma la 

al-d~lina, 'nor those who go astray'. It then said, "Say: 'There is no God but 

God! '" 
So he went to Waraqa and told h i  that. Waraqa replied, "Rejoice, then 

rejoice again! I bear witness that you are he of whom the son of Mary spoke. 

What you have is like what came to the angel Gabriel for Moses. You are a 

Prophet from God. You will be ordered into the struggle some time hereafter. 

And if I live that long, I will fight along with you!" 

When he died the Messenger of God (SAAS) said, "I saw the priest in heaven 

wearing silken garments, because he believed in me and believed what I said." 

He was referring to Waraqa. 

This text is from al-Bayhaqi, and its chain of authorities is not fully complete. 

It is also strange that according to this account it was the swat  al-Fztcha (Qur'm, 

I )  that was revealed first. 

We have given above some of the poetry of Waraqa that shows his concealed 

faith in him, his confidence in it and his dedication to it. This was when Khadija 

told hi what had happened when the Messenger of God (SAAS) had been 

with the youth Maysara, and how the cloud had been sheltering him in the 
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extreme heat. Waraqa spoke some verses on that occasion, as we have already 

given above. These were: 

"I persisted, being determined to recall both a matter that often inspired my tears 
And a description from Khadija, following (another) account; my waiting has been 

long, 0 Khadija. 
In the heart of Mecca, with my hoping because of your words, that I would see 

some solution. 
From what you related as the words of a priest who was a monk, words I would 

hate to be wrong, 
That Muhammad will one day prevail and defeat whomever opposes him 
Making a light appear in the land by which he will bring change to all creation. 

Those who oppose him will meet defeat, while those who aid him will achieve 

success. 
Would that I be there to witness, for I'll be the first of them in participating. 
Sharing in that which Quraysh will hate, however much they bluster in their 

Mecca. 
I aspire, through him whom they all hate, to reach the Enthroned One, even if they 

descend, aside. 
Is it folly to not disbelieve in Him who chooses, He who raised the stars? 

If they and I survive, things will happen at which the disbelievers will be sorely 

discomfited." 

H e  also spoke the following verses in  another ode: 

"By news of veracity you foretold of Muhammad, telling them about him, an 

adviser being absent, 
Informing that the son of 'Abd All*, b a d ,  is sent to all men on earth. 

My thought of him is that he will be sent to speak the truth, just as the two slaves 

Hiid and Sd& were sent 
And Moses and Abraham, so that a brightness will be seen and a clear emanation of 

the truth. 
And there will follow him the two tribes of Lu'ayy b. Gh%tib, both the young men 

and the lordly greybeards. 
And if I survive until his age arrives for man, the11 I will greet him in joy and love. 

If not, then I will certainly, 0 Khadija please know this, be travelling somewhere 

above the b~oad  earth." 

Yanus b. Bukayr stated, o n  the authority of Ihn Ishiiq, that Waraqa also spoke 

the  following: 

"If it be true, 0 Khadija, then know that your account to us means that Ahmad is 

sent. 
And Gabriel will bring to him, Michael being with them both, from God a 

revelation that relieves the heart sent down. 

Through him there will succeed those who have success through repentance, and 

through him will suffer those in distress, those deceived and led astray. 
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Two groups of them there will be: one will go to God's gardens, and the other will 
be kept in pain within the enclosures of hell. 

Ethey call out in woe therein, iron staffs will be inserted in their heads in succession, 
and be put in flames. 

And so, glory be to Him at whose order the winds blow, and Who in all time does 
as He wishes, 

He whose throne is above a l l  the heavens, and He whose decrees made for those He 
has created may not be changed." 

And Waraqa also said, 

"0 for men and the changes of time and fate, though in whatever God decrees 
there is no change 

Until Khadija calls me to tell her of a matter I see will come to people unawares. 
She told me of something of which I had in the past, long, long ago already heard, 
That &mad would be visited by Gabriel and told, "You are sent forth to 

humankind." 

And I replied, 

"Perhaps what you wish for, God will fulfil for you; so hope for good and be 

patient! 
Send him to us that we may question him about what it is he sees asleep, and when 

awake." 
So when he came to us, he gave a wondrous speech, so as to make the skin creep, 

and the hair stand tall. 
(He said) "I saw God's trusted servant facing me, in a figure made complete from 

the most magnificent of forms. 
Then he continued on, while fear made me panic for what would save me from the 

anguish I was in." 
I said, "I think, and I don't know if what I think will come true, that he will be sent 

forth to recite chapters to be revealed, 
"And it will pain you if you call openly to them to engage in the struggle with nei- 

ther Inducement nor threat." 

In his al-Dalalil (The Signs) the hdfiz al-Bayhaqi gave the text of these verses 

thus: I have doubts over whether they truly stem from Waraqa. But God knows 

best. 

Ibn Ishzq stated that 'Abd al-Mdik b. 'Abd AUah h. Abn S n f y ~ n  h. al-'A12 b. 

Jariyya al-Thaqafi related to him - and he had a fine ear and memory - on the 

authority of a scholar, that the Messenger of God (SAAS), after God wished to 

honour him by the beginning of the prophethood, would walk far off to do his 
business, out of sight of dwellings. As he went off into the pathways of Mecca 

and deep into its valleys, every rock and tree he passed would greet him, saying, 

"Peace be upon you, 0 Messenger of God!" Hearing this, he would turn all 

around yet see nothing but the trees and rocks. This situation prevailed, with 
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him seeing and hearing as long as God wished, until ultimately Gabriel brought 
God's honour upon h i  during Ramadan in Hirzl. 

Ibn Ishaq stated that Wahb b. Kaysan, the freed-man of the Zubayr tribe, 

related to him, that he heard 'Abd Allah b. al-Zubayr say to Whayd b. 'Umayr 

b. Qatada al-Laythi, "Tell me, Wbayd, how was the beginning of the mission 

of the Messenger of God (SAAS) when Gabriel first came to him?" Wbayd 

replied, in my presence, talking to 'Abd Allah b. al-Zubayr and the others 

there with him, "The Messenger of God (SAAS) used to take up residence in 

Hirx1 in seclusion for one month each year. This practice, known as 

al-tahannuth, i.e. 'pious devotion', was one performed by Quraysh before the 

coming of Islam. 

"While the Messenger of God (SAAS) was dwelling there for that month of 

each year, he would feed all the poor who came to him. When the period of that 

month of devotion was concluded, the first thing he would do was go to the 

ka'ba, circumambuiating around it seven times or so before proceeding to his 

own home. 

"This was so until that month came of the year when God honoured him with 

his mission. That month, it being Ramadan, he went off as usual for his devotions 

at Him1, his family accompanying him. Then came the night when God did 

honour h i  with his mission, thereby having mercy on all men. Gabriel came to 

him then with the command of God Almighty. 

"The Messenger of God (SAAS) said, 'He came to me while I was asleep, 

carrying a brocade cloth with writing upon it. He told me, "Read!" "Read 

what?" I asked. He then choked me so hard I thought I would die, but he 

released me and said, "Read!" "Read what?" I asked, so he choked me so hard I 
thought I would die. He then released me and said, "Read!" I asked, "What 

should I read?" I only said this to spare myself his doing the same to me again. 

"'Then he said, "Read; in the name of your Lord who created. He created 

man from a clot. Read! Your Lord is the most noble, He who taught by the pen. 
He taught man what he did not know." 

"'So I recited this, and then he had finished with me and left me. I awoke 

from my sleep, and it was as though a document had been inscribed into my 
heart.' 

"He went on: 'I then went off into the mountains where I heard a voice from 

the sky saying, "0 Muhammad, you are the Messenger of God, and I am 
Gabriel! " 

"'I raised my head up to the sky to look, and there was Gabriel in the image 

of a man, with his feet placed evenly across the horizons of the sky. He was saying, 

"0 Muhammad, you are the Messenger of God, and I am Gabriel." 
" ' I stood there looking up at him, neither advancing nor retreating, and began 

turning my head in all directions, but wherever I looked I still saw him. 
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"'I remained standing there thus, neither advancing nor retreating, until 

Khadija sent her messengers to look for me. And they went all the way to Mecca 

and returned again to her while I still stood there where I was. Then he 

(Gabriel) left me. 
"'I now returned to my family and sat down close beside Khadija. She asked 

me, "Where were you, 0 father of al-@sim? I swear, I sent my messengers all 

the way to Mecca and back looking for you." 
"'I then told her what I had seen, and she said, "Rejoice and be brave; by 

Him in whose hands Khadija is, I hope you will be the prophet of this nation."' 

"She then arose, dressed, and went off to Waraqa b. Nawfal to tell him what 

the Messenger of God (SAAS) had reported to her. Waraqa exclaimed, 'Holy of 

Holies! By Him in whose hands Waraqa is, if you have told me the truth, 

Khadija, the Archangel Gabriel has come to him just as he did to Moses. He is 

to be the prophet of this nation! Tell him to be brave!' 

"Khadija returned to the Messenger of God (SAAS) and told him what 

Waraqa had said. 

"When the Messenger of God (SAAS) had completed his period of 

secluded devotion, he did as always, going first to the ka'ba and circumambu- 

lating it. There he met Waraqa b. Nawfal who was also performing the 

circumambulation, and Waraqa asked him, '0 nephew, tell me what you saw 

and heard.' 

"He did tell him, and Waraqa commented, 'By Him who bears my soul in 

His hand, you certainly will be the Prophet of this nation. You have been visited 

by the Archangel who came to Moses. You will certainly be called a liar, 

revi!ed, sen? izto exile and fnught. If I !ive ti!! ?hat time, ! wi!! give God my 

help, and He will know it.' Waraqa then brought his head down over him, and 

kissed him on the top of his head. The Messenger of God (SAAS) thereupon 

went off home." 
This is the account given by Wbayd h. Wmayr, just as we have told it. It 

serves as a prelude to the awakening that followed it, and introduces the state- 

ment of Khadija, God bless her, who said, "Whenever he saw visions they came 

to him as the breaking of dawn." 

It is probable that this dream came after what he had seen whiie awake on the 

morning following that same night. It is also possible it came some time after 

that. God knows best. 

Mnsa b. Wqba stated, from al-Zuhri, from Sacid b. al-Musayyab, as follows, 

"From what we have been told, the first thing he saw - meaning the Messenger 

of God (SAAS) - were visions God revealed to him while he was asleep. These 

greatly disturbed him and he told his wife Khadija of them. God protected her 

from scepticism about them, opening her heart to belief. And so she said, 

'Rejoice! For God has never done anything but good.' 
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"Thereafter he went off, but returned later to tell her how he had seen his 

stomach split open, and it had been washed and cleaned and all restored as 

before. To this she said, 'By God, I swear that this is good; so rejoice!' 

"Then Gabriel appeared before him while he was on the heights above 

Mecca, sitting him down on a wonderful seat of honour. The Prophet (SAAS) 

used to say, 'He sat me down on a rug of durnak, velvet, that was decorated with 

pearls and precious stones.' Gabriel then announced to him the mission from 

God the Almighty and Glorious, and put the Messenger of God (SAAS) at ease. 

Gabriel then said to h i ,  'Read!' He replied, 'How shall I read?' Gabriel 

answered, 'Read: in the name of your Lord who created. He created man from a 

clot. Read! your Lord is the most noble, He who taught by the pen. He taught 

man what he did not know."' 

He went on, "And people claim that '0 you who are all wrapped up!' is the 

6rst siirat revealed to him. But God knows best." 

He went on, "And the Messenger of God (SAAS) accepted the mission 

from his Lord, and obeyed the commandment Gabriel had brought him from 

God. 
"And when he was returning back home, every tree and rock he passed 

greeted him. And so he went back to his family in good spirits, convinced that he 

had seen something stupendous. When he went in to see Khadija, he said, 'You 

remember what I told you I saw in a vision? Well, Gabriel has now appeared 

plainly before me. My Lord, Almighty and Glorious is He, sent him to me.' He 

then told her what Gabriel had told hi to do and what he had heard h i  say. 

She responded, 'Rejoice! For God will never bring you anything but good. And 

so accept the order that has come to you from God, for it is the truth. And 

rejoice, for you are in m t h  the Messenger of God.' 

"She then left her home and set off to visit a youth who belonged to Wtba b. 

Rabi'a b. 'Abd Shams, a Christian originally from Nineveh, who was called 

'Adds. She said to him, 'I adjure you by God to tell me, do you have any 

knowledge about Gabriel?' He replied, 'Holy! Holy! How is it that mention is 

made of Gabriel in this land, all of whose people are idol worshippers?' She 

replied, 'TeU me what you know of h i ! '  'Gabriel', he replied, 'is God's trusty 

servant, God's intercessor between Himself and the prophets. He it was who 

accompanied Moses and Jesus, upon both of whom he peace.' 

"Khadija then came back from visiting him and went to see Waraqa b. 

Nawfal. She told him of what had happened to the Prophet (SAAS) and what 

Gabriel had commanded to h i .  Waraqa said to her, '0 fond daughter of my 

brother, I just don't know. Perhaps your companion is the prophet who is 

awaited by the People of the Book (i.e. Scriptures), about whom they find it 

written in their Torah and Bible. But I swear by God, that if this is he and he 

openly proclaims his mission while I am still live, I will express my dedication to 
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God by obedience to His Messenger and by giving him every assistance in 

maintaining fortitude and in achieving victory.' 

"Thereafter Waraqa, God have mercy on him, died." 

Al-Zuhri stated, "Khadija was the first person to believe in God and to give 

credence to His Messenger (SAAS)." 

The h~&? al-Bayhaqi stated, after having given the account we have reported 

above, "The reference here to his stomach being split open probably refers to his 

relating what was done to h i  when he was a boy, that is, its being opened while 

he was with Halima. It is also possible that it was split open a second time, and 

then again a third, when he was transported up to heaven. But God knows best." 

The ha&? Ibn 'As& related in his biography of Waraqa, with a chain of 

authority hack to Sulaymm h. Tarkhzn al-Taymi, as follows, "We have heard 

that God Almighty sent M u w a d  as a Prophet at the start of the 50th year 

after the rebuilding of the kacba. 

"The first aspect of God's making him a Prophet and honouring him, was a 

vision he saw. He related that to his wife Khadija, daughter of Khuwaylid, and 

she told him, 'Rejoice! For, I swear by God, He will never do you anything but 

good.' 

"One day when he was in the cave Hirz', where he would seclude himself 

from his people, Gahriel came down to him. As he approached, the Messenger 

of God (SAAS) was mightily afraid, so Gahriel placed one hand on his chest and 

the other on his back between his shoulders and said, '0 God, unburden him, 

and give him relief! Cleanse his heart! O Muhammad, rejoice! For yon are the 

Prophet of Phis nation. Read!' The Prophet of God (SAAS) then replied, trembling 

with fear, LI have never read any document; I don't read well. I neither write nor 
read.' 

"At this Gahriel took hold of him and choked him hard, then released him 

and said, 'Read!' And the same happened as before. Then Gahriel seated him 

upon a soFt rug of the durnak type of such richness and splendour as to 

remind him of pearls and precious stones. Gabriel then told him, 'Read: in 

the name of your Lord who created . . .' and so on to the end of the verses. He 

then said to him, 'O Muhammad, do not be afraid. You are the Messenger of 
God! ' 

"Then he left. The Messenger of God (SAAS) was overcome by anxiety and 

he asked himself, 'What am I to do? And what can I say to my people?' 

"The Messenger of God (SAAS) then arose afraid, hut Gabriel appeared 

before him in all his splendour. And so the Messenger of God (SAAS) saw a 

sight that filled him with wonder, and Gabriel told him, '0 Muhammad, he you 

not afraid! Gabriel is God's messenger. Gahriel is God's messenger to His 

prophets and His messengers. Be secure in God's nobility. You are the 
Messenger of God.' 
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"As the Messenger of God (SAAS) went home every tree and rock bowed 

down before him, saying, 'Peace he upon you, 0 Messenger of God!' And so his 

soul was calmed, and he was sure of God's having honoured him. When he 

reached his wife Khadija, she saw from his face that something had happened, 

and that scared her. She arose to him and, when close, began wiping his face and 

saying, 'You've probably been seeing and hearing things like those before today.' 

"He replied, '0 Khadija, you know what I've been seeing in my sleep and the 

voice I've been hearing while awake and that so disturbed me? It was Gabriel! 

He has appeared plainly before me, spoken to me and made me read some words 

that gave me fear. He then came back to me and told me that I am the prophet of 

this nation. So I came back home and on my way trees and rocks turned to me 
and said, "Peace he upon you, 0 Messenger of God!"' 

"Khadija said, 'Rejoice! For, by God, I well know that God will not do you 

anything but good. I bear witness that you are the prophet of this nation whom 

the Jews await. My servant N%ih and the monk Bahira both told me this and 

advised me more than 20 years ago to marry you.' And she stayed with the 

Messenger of God (SAAS) until he had eaten, drunk, and laughed. 

"She then went off to see the monk, who lived close by to Mecca. When she 

drew near and he recognized her, he said, 'What is wrong, 0 mistress of all the 

women of Quraysh?' She replied, 'I have come to you for you to tell me about 

Gabriel.' 

"He replied, 'Glory be to God, our most holy Lord! How is it that Gabriel is 

mentioned here, in this land whose people worship idols? Gabriel is the trusted 

servant of God, and his envoy to His prophets and to His messengers. It is he 

who was the companion of Moses and Jesus.' 

"And so she knew how much God was honouring Muhammad. 

"Then she went to a slave of Wtba b. Rabi'a called 'Add%, and questioned 

him. He told her the same as the monk had, and more besides. He said, 'Gabriel 

was with Moses when God drowned Pharaoh and his men. He was also there 

when God spoke to Moses on Mt. al-Tiir. And he it was who accompanied 

Jesus, son of Mary, and he through whom God aided Jesus.' 

"She then left 'Add% and went to Waraqa b. Nawfal whom she asked about 

Gabriel. He told her the same. He then asked her what was the matter, and she 

made him swear not to divulge what she would tell him. He so swore, and she 

told him, 'The son of 'Ahd All& related to me - and he is truthful and never, I 
swear it, either told a lie or was accused of lying - that Gabriel came down to 

him in HirsJ, told him he was the prophet of this nation, and made him recite 

some verses he had been sent with.' 

"Waraqa was dumbfounded at this, and said, 'If Gabriel has actually placed 

his feet upon earth, he has done so for the best of people thereupon. And he 

never came down for anyone except a prophet. For he is the companion of all the 
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prophets and messengers, the one whom God sends down to them. I believe 

what you tell me of him. Send for 'Abd Allah's son, so that I may question him, 
hear what he says and talk to him. I am afraid it may be someone other than 

Gabriel, for certain devils imitate him and by so doing can mislead and corrupt 

some men. This can result in a man becoming confused and even crazy whereas 

before he had been of sound mind.' 

"Khadija arose and left him, confident that God would never do anything but 

good to her husband. So she returned to the Messenger of God (SAAS) and told 

him what Waraqa had said. God Almighty then sent down the words: 'Nan. By 

the pen, and what they write! You are not, by grace of God, mad!' and so on to 

the end of these verses (sarat al-Qalam, LXIII, v.1). He then told her, 

'Absolutely not, by God! It was Gabriel!' She told him, 'I'd like you to go to him 

and inform hi, so that God might give him guidance.' 

"The Messenger of God (SAAS) did go to Waraqa who asked him, 'Did he 

who came to you appear in lightness or in the dark?' The Messenger of God 

(SAAS) described Gabriel to him and his majesty, and what he had revealed to 

him. 

"Waraqa then said, 'I bear witness that that was Gabriel, and that these were 

words spoken by God. He has ordered you to convey certain things to your 

people. It is a matter of prophethood, and if I live on into your era, I will follow 

you.' He then said, 'Rejoice, 0 son of 'Abd al-Muffalib!' 

The account went on, "And Waraqa's words became widely known, along 

with the fact that he had given credence to the Messenger of God. This fact 

distressed most of his people. 

"And thereafter the revelation faltered. So people said, 'If he had come from 

God, he would have continued. But God is displeased with him.' And so God 

sent down the saras of al-fiha (XCIII) and A Lam Nashrah (al-Inshirrth, XCIV) 

in all their entirety." 

A1 Bayhaqi stated that the hdfiz Abii 'Abd Allah related to him, quoting Abn 

alLCAbhas, quoting Ahmad b. 'Abd al-Jabba, quoting Yiinus, from Ihn Ishaq 

and Isma'il h. Abii Hakim, the freed-man of the Zuhayr family, who related to 

him that Khadija, daughter of Khuwaylid, said once to the Messenger of God 

(SAAS) regarding his explanation of how God honoured hi with his prophet- 

hood, "0 cousin, can you tell me about this companion who comes to you when 

he actually does come?" "Yes," he replied. "Then do tell me when he comes," 

she asked. 

And while the Messenger of God (SAAS) was with her, he was visited by 

Gabriel. When the Messenger of God (SAAS) saw him, he said, "Khadija, this 

is Gabriel." LLDo YOU see him now?" she asked. "Yes, I do," he replied. "Now 

come over and sit by my right side." He changed his position and sat. She asked, 
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"Do you see him now?" "Yes," he replied. "Now change your position and sit in 

my lap." When he did this, she asked, "Well, do you see him now?" "Yes," he 

replied. She then exposed her head and removed her veil, while the Messenger 

of God (SAAS) still sat there in her lap. Then she asked, "Do you see him 

now?" "No," he answered. "This is no devil then, cousin; this is an angel! Take 

heart and rejoice!" She then believed in him and gave witness that it was the 

truth he brought. 

Ibn Ishaq stated, "I told 'Abd All& b. Hasan this story and he commented, 'I 

heard my mother F;ZTima relate this account from Khadija, except that I heard 

her say, 'She took the Messenger of God (SAAS) inside her shift, and it was 

then that Gabriel, upon whom he peace, went away."' 

Al-Bayhaqi stated, "This was something that Khadija did to settle the matter, 

to preserve her faith and affirm her credence." 

The Prophet (SAAS) was secure in what Gabriel had said to him, in the 

verses he had revealed to him which we have recounted several times, and in the 

fact of the trees and rocks having made salutation to h i .  

Muslim stated in his sahih collection that Abn Bakr b. Abii Shayha related to 

hi, quoting Yahya b. Bukayr, quoting Ibr~him b. Tahmxn, and S i m a  b. Harh, 

from Jabir b. Samura, God he pleased with him, that the Messenger of God 

(SAAS) said, "I know one rock in Mecca that used to greet me even before I 
received my mission; I still know it now." 

Abii D a m d  al-Tayalisi stated that Sulayma b. MuCndh related to him, from 

Simak h. Harh, from Jabir b. Samura, that the Messenger of God (SAAS) said, 

"There is in Mecca a rock that used to greet me on the nights when I was receiving 

my mission; I recognize it when I pass by it." 

Al-Bayhaqi related, from a tradition of Ismacil b. 'Abd al-Rahm~n d-Suddi 

d-Kabir, from 'Abhzd b. 'Abd All*, from 'Ali b. Abti Taib, God be pleased 

with him, who said, "We were with the Messenger of God in Mecca, walking in 

various parts of the town, and no tree nor mountain received hi without saying, 

'Peace be upon you, 0 Messenger of God.'" 

And in another account he said, "When I entered the valley in his company, 

he would not pass by a single rock or tree without its saying, 'Peace he upon you, 

0 Messenger of God'; I heard this." 

Al-Bukhai stated in his account given above, "then the revelation waned, so 

that the Messengex of God (SAAS) was so depressed, as we have been told, that he 

would often feel like throwing himself down from the summits of high mountains. 

Whenever he reached the top of a mountain to throw himself down, Gabriel 

would appear to him and say, '0 Muhammad, you are in truth the Messenger of 
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God.' This would relieve his distress and he would return down. And if the 

revelation was again long in coming, he would feel and do the same. When he 

would reach the mountain summit, Gabriel would appear and speak to him as 

before." 

In both the jahih collections there is a tradition from 'Ahd d-RazzBq, from 

Ma'mar, from d-Zuhri, who said that he heard Abii Salama 'Abd al-Rabm~n 

relate from Jxbir b. 'Abd All&, who said that he heard the Messenger of God 

(SAAS) talking about the intermission in the revelation, say, "While I walked, I 
heard a voice from heaven. I raised my sight towards the sky and there I saw the 

angel who came to me in Hira), seated upon a throne amidst the sky. I knelt 

down before him in fear, right down to the ground, then went to my family and 

said, 'Wrap me up! Wrap me up!' And so God sent down, '0 YOU who are 

wrapped up! Arise and give warning! And glorify your Lord! Purify your 

garments! And shun idolatry!' (sarat al-Mudaththrr, LXXIV, v.1-5). 

"He went on, 'And then the revelation became stronger and continued un- 

interrupted."' 

The above verse was the lirst of the Qur'an sent down after the intermission 

in revelation, thoilgh not the very lirst of all, which was the verse, "Read: in the 

name of your Lord who created" (sayat al-'Alag, XCVI, v.1). 

It is established on the authority of Jxbir that the lirst verse to be revealed was, 

"0 you who are wrapped up." It is perhaps appropriate to interpret his words as 

we have suggested, for in the sequence of what he states, there is evidence for 

the angel having come down earlier, as he recognized him from earlier. 

Moreover, in Jahir's words making reference to the "intermission in the reveIa- 

tion", there is a proof that revelation did precede this instance. But God knows 

best. 

It is established in both the jahih collections, from an account of 'Ali b. 

al-Mubarak, as well as in the works of Muslim and al-AwzsCi, both of whom also 

quote Y&ya b. Abn Kathir as having said, "I asked Aha Salama b. 'Abd 

al-R&msn, 'Which part of the Qur'w was revealed before?' He replied, 'The 

verse, "0 you who are wrapped up.""' 

"I asked, 'And the verse, "Read in the name of your Lord who created?" He 

replied, 'I asked Jxbir b. 'Abd Allah which verse of the Qur'm came earliest, and 

he replied, "It was '0 you who are wrapped up.' So I asked him, 'What about 

"Read in the name of your Lord who created?"' and he answered, 'The 

Messenger of God (SAAS) said, "I spent a month in seclusion in Hira' and 

when it was over I went down into the heart of the valley. I heard a voice calling 

out to me and I looked ahead, behind me and to left and right, but I saw nothing. 

Then I looked up at the sky and there he was, on a throne in the air. I was 

seized by a trembling" -or he used the word ''anxiety" instead of the word "a 

trembling" - and went on to Khadija. She ordered them and they wrapped me 
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up. And then God revealed the verse, '0 you who are wrapped up . . .' and so on 

till the verse, 'and purify your garments.""" 

According to a variant account he used the words, "And there was the angel 

who had come to me in Hira' seated on a throne between the heavens and the 

earth, and I knelt down before him." 

This is a plain reference to his prior coming to him and to his having made 

revelation from God to him, as we have stated. But God knows best. 

There are some who claim that the first revelation that came after the inter- 

mission was the siirat beginning, "By the morning hours and by the night when 

it darkens, your Lord has not forsaken you, nor is He displeased" (siirat al-&hz, 

XCIII, v.1-3) and so on to the end of the siirat. This is what Muhammad h. 

Ishaq stated. 

Some Qur'm reciters state that this is why the Messenger of God (SAAS) 

said the words "All~hu Akbar" ("God is most Great!") when he received the first 

part of it, out of joy. 

This statement is suspect, since it is refuted by the previous account of the 

two authors of the jahih collections, to the effect that the first to-be revealed of 

the Qur'm after the intermission was, "0 you who are wrapped up" hut that the 

sarat beginning "by the morning hours" came after another intermission of a few 

nights. 

This is established in both $a&!, collections and elsewhere, as well as from the 

account of al-Aswad b. Qays, from Jandah h. 'Ahd AU2h al-Bajali, who said, 

"The Messenger of God (SAAS) was indisposed and did not get up for one, two 

or several nights. A woman commented, 'So your spirit soon abandoned you, 

then!' And so God revealed the verses, 'By the dawn and by the night when it 

darkens, your Lord has not forsaken you, nor is He displeased."' 

And it was thereby that the revelation transpired for mankind, whereas it was 

by the former circumstances that the prophethood came about. 

Some authorities state that the intermission lasted for approximately two 

years, or two years and a half. 

What is apparent - though God alone knows best - is that it was a period 

comparable to that related to Mi2'rl; al-Sha%i and others made this observation. 

This does not refute that Gabriel first brought him revelation, in the verses, 

"Read in the name of your Lord who created." 

Thereafter Gabriel became associated with him, following the revelation of 
'L 0 you who are wrapped up, arise and give warning! And glorify your Lord. 

Purify your garments! And shun idolatry!" 

Thereafter the revelation intensified and continued; that is, it came uninterrupted, 

little by little. 

At this time the Messenger of God (SAAS) began devoting himself totally to 
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the mission, with energy and determination. He summoned all to God, both 

near and far, slaves and free men alike. And all of intelligence, excellence, and 

good favour believed in him, while d l  who were stubborn and intransigent 

continued to oppose and disobey him. 

Abn Bakr d-Siddiq, "the trusting", was the first free man to believe in him, 

while 'Ali b. Abii T3ib was the first youth to do so. 

The first woman to believe was Khadija, daughter of Khuwaylid, his wife. 

Of the freed men, the mawali, his own m a w l ~  Zayd b. H%ritha d-Kalbi was 

the first. May God be pleased with all the above. 

We have previously written about the faith of Waraqa b. Nawfal, and how he 

reacted to the revelation and died during the intermission period. May God be 

pleased with him. 

Section: On preventing the demons and evil spirits from eavesdropping when the 

QuQur'Zn was revealed, so that none of them would acquire any of it, even so much as a 

syllable, and deliver it through the speech ofhis human associates, which would have 

led to complications and a conf&on of the truth. 

It was God's mercy, grace and kindness to His creation that He excluded them 

from heaven. God Almighty spoke of them in His words, "and that we tried 

heaven, but found it filled with a strong guard and shooting stars. We used to sit 
in seats there to listen, but now any of us who eavesdrops finds a shooting star in 

wait. And we do not know whether harm is meant for those on earth, or whether 

their Lord intends guidance for them" (sarat al-Jinn, LXXII, v.8-10). 

The Almighty said, "And the devils have not brought it down. This would 

not be right for them; and they could not. They are kept away from hearing it" 

(snrat al-Shu'arz, XXVI, v.210-12). 

The &ifis Abn Nu* stated that Sulaymw b. A h a d  - he being 

al-Tabarwi -related to him, quoting 'Abd All& b. Muhammad b. Sacid b. Abn 

Maryam, quoting Muhammad b. Yiisuf al-Firy%bi, quoting Isra'il, on the 

authority of Abn Ishaq, from Sacid b. Jubayr, from Ibn 'Abb%, who said, "The 

devils would ascend to heaven to listen to the revelation. Having memorized the 

statement, they would then make nine additions to it. The statement itself would 

be true, but their additions thereto would be false. 

"When the Prophet (SAAS) was given his mission, their seats were denied 

them. They complained of this to Satan. And prior to that they did not have 

shooting stars fired at them. Satan told them, 'This is due to some event on earth.' 

"He therefore sent his forces down and they found the Messenger of God 

(SAAS) standing between two mountains and praying. They went back to him 

(Satan) and told him. He then said, 'That is what has occurred on earth."' 

Abii Wwwa gave an account from Abii Bishr, from Sacid b. Jubayr, from Ibn 
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<Ahhas, who said, "The Messenger of God (SAAS) left with others on a trip to 

the market of WkG. At this time the devils were being denied access to informa- 

tion from heaven and shooting stars had been sent against them. The devils had 

returned to their own people who asked them what was wrong. They replied, 

'We've been denied access to information from heaven, and shooting stars have 

been fired at us.' Their people told them, 'This has to he because something has 

happened. So go and search the ends of the earth!' 

"One group set off towards T i z m a  and passed over a date plantation where 

he was, while on their way to Wk@. He was with his Companions there 

performing the dawn prayer. When the devils overheard the Qur'itn, they listened 

to it and said, 'It is this that has denied us access to information from heaven.' 

"So they returned home and told the rest: '0 our people, we have heard a 

wonderful Qur'an that leads to right guidance; we believe in it, and will never 

associate another deity with our Lord' (sgrat al-Jann, LXXII, v.1-2). And so 

God revealed to His Prophet (SAAS) the words: 'Say: "It was revealed to me 

that a group ofjrnn listened and said, 'We have heard a wonderful Qur'iin"" 

(sorat al-Jrnn, LXXII, v.l)." 

This account was included in both jahih collections. 

Abn Bakr h. Abn Shayba stated that M u k m a d  b. Fudayl related to him, 

from 'Ap' b. al-Sa'ib, from Sa'id b. Juhayr, from Ibn 'Ahbas, who said, "Every 

single tribe ofjrnn had places where they would sit and listen. When revelation 

began the angels would hear a sound like that of metal being cast against stone. 

"When the angels heard this, they would fall down prostrate and not raise 

their heads until revelation had come. When it had, they would ask one another, 

'What was it your Lord said?' And if it related to matters in heaven, they would 

say, 'He spoke the truth; and He is the All-High, the Almighty.' But if it related 

to matters on earth, dealing with the future, with death or other worldly affairs, 

they would talk about it and say, 'It would he so, and such.' The devils would 

listen to this and transmit it down to their human companions. 

"Now when the Prophet Mulpmmad (SAAS) received his mission, they were 

chased away with shooting stars. The first to learn of this were the tribe of 

Thaqif. Those with livestock began making sacrifice. Those with sheep would 

slaughter one each day, those with camels would slaughter one similarly. They 

made haste to their flocks to do this. But some said, 'No, don't do this. If it is 

the stars people use to lind their way, (then it is right to make sacrifice) hut 

otherwise it is just happening because of some specific event.' When they 

looked, they found that nothing had happened to the stars used for navigation. 

And so they ceased making sacrifice. 

"And God sent the j ~nn  into motion, and they heard the Qur'itn. When they 

were there present, they said, 'Listen carefully!' 
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"The devils would go off to Iblis (Satan) and inform hi. He told them, 'This 

is some event that has occurred on earth. Therefore bring me some dust from 

every part of it.' And when they brought him some from Tihima, he said, 'This 

is the site of the event.'" 

Al-Bayhaqi related this tradition, quoting al-H&i, through Hammiid b. 

Salarna, from 'At%' b. al-Sz'ib. 

Al-Wiiqidi stated that Usma  b. Zayd b. Aslam related to him, from Wmar b. 

'Abdm al-'Absi, from Ka'b, who said, "No stars had been cast since the ascension 

of Jesus until the time when the Messenger of God (SAAS) became a prophet. 

Quraysh then saw sights they never before witnessed. And so they began releasing 

their flocks and freeing their slaves, thinking that it meant the end of the world. 

News of these actions of theirs reached the people of al-Tii'if, and Thaqif did 

the same (as Quraysh). 

"What Thaqif had done became known to the slave of Yzlayl b. 'Amr, and he 

asked them, 'Why have you done what I see?' They replied, 'There have been 

shouting stars, and we have seen them falling from the sky.' He observed, 'But 

it's hard to replace properties once they have gone; don't be in a hurry and 

observe. If they are stars that are recognized, then it does mean destruction for 

us. But if they are stars that were unknown stars, then it's all because of some 

event that has occurred.' 

"So they made observations, found they were unknown stars and told him of 

this. He commented, 'Well, there's still some time left then. This is because of 

the appearance of a prophet.' 

"Soon thereafter Abii Sufym b. Qarb came for his animals and 'Abd Yzlayl 

went to him and told him about the stars. Abii Sufyzn then commented, 

'Muhammad son of 'Abd Allah has come forth and made a claim that he is a 

prophet who has been sent.' 'Abd Yslayl then said, 'Well, that's why there have 

been shooting stars."' 

Sa'id b. Man~tir stated, from Khalid b. Husayn, from 'Amir al-Sha'bi, who 

said, "The stars were not cast until the Messenger of God (SAAS) received his 

mission. People then released their flocks and set free their slaves. So 'Abd 

Yzlayl said, 'Observe; and if it is stars that are known, it means the end of 

mankind is near. But if they are not known, then it is happening because of some 

event that has occurred.' And so they did make observations and found them to 

be unknown. They therefore ceased what they had been doing and soon there- 

after news came to them of the emergence of the Prophet (SAAS)." 

Al-Bayhaqi and al-Haim gave the wording of this account through al-'Awfi 

from Ibn 'Abbzs, he having said: "The world's heavens had not been guarded 

over throughout the period between Jesus and Muhammad (SAAS)." 

Perhaps what is meant by this negative statement is that the heavens had not 
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been under strict guard. This must be held more likely, because of what is well 

established in a hadith through 'Abd al-Razzaq, from Ma'mar, from al-Zuhri, 

from 'Ali b. al-vusayn, from Ibn 'Abbs, God be pleased with him, who said, 

"On one occasion when the Messenger of God was sitting down, a shooting star 

occurred and it became light. He then asked, 'What was it you used to say when 

shooting stars were going on?' They replied, 'We would say: "A great man has 

died; a great man is born."' He commented, LNo, but . . .' He then made the 

statement we reported elsewhere (in part one of the work al-Bdzya ma 
al-Nihzya (The Beginning and The End), relating to the creation of the heavens 

and the stars therein at the first Creation. And all praise be to God. 

Ibn Ishzq related the story of the shooting stars in his biography of the Prophet 

(SAAS). Of the leader of Thaqif, he said that he used the words, regarding 

observation of the stars, "(to see) whether they are the most prominent stars of 

the skies, or other ones". But Ibn Ishzq named this man as 'Amr b. Umayya. 

God knows best. 
Al-Suddi stated, "The heavens were only guarded when there was a prophet 

on earth, or when a religion of God was appearing. The devils, prior to 

Muhammad (SAAS), used to take seats in the skies above the world and overhear 

what was going on in heaven. 

"When God sent Muhammad (SAAS) as a prophet, one night they had stars 
shot at them. This terrified the people of al-Ts'if, and they told one another that 

the people of heaven had been destroyed! This was because of the violence of the 

iires in the sky and the great variety of the shooting stars. So they began setting 

their slaves free and releasing their livestock. At this 'Abd Y2ayl b. 'Amr b. 

Wmayr told them, 'Woe upon you, 0 people of Tz'if! Secure your property and 

observe the most prominent stars. If you see them to be still set in their places, 

then the people of heaven are not destroyed, but it's all because of the son of 

Aba Kab~ha?~  But if you don't see them there, then the people of heaven have 

perished.' 

"And when they looked, they did still see them and so they secured their 

property. 
"That night the devils were terrified and went to Satan and he told them, 

'Bring me a handful of earth from every place.' When they did so, he sniffed it 

and said, 'Your man is in Mecca.' 
"He then dispatched seven of the spirits of Na~ibin and they came to Mecca 

and found the Messenger of God (SAAS) in the Harzm (Holy) Mosque reciting 

the Qur'zn. They approached hi so eager to hear it that their bodies almost 

touched him. They then accepted Islam, and God sent down revelation to his 

Prophet (SAAS) about them." 

74. The unbelievers of Meca used to refer to the Prophet as "the son of Abii Kahsha". 



IMAM ABU AL-FIDA' ISMA'fL IBN KATHIR 305 

AI-Waqidi stated that Muhammad b. Sdih related to him, from the son of Abn 

Hakim - by whom he meant Ishaq - from 'A@' b. Yasa, from Aha Hurayra, 

who said, "When the Messenger of God (SAAS) received his mission, all the 

idols were overturned. So the evil spirits went and told hi (Satan), 'Every single 

idol on earth has been overturned.' He responded, 'This is due to a Prophet who 

has been given a mission. Look for him in villages in the countryside.' They did 

so, but reported to hi that they could not find him. He then said, 'I'll do it.' 

And so he went off and looked for him. A voice called out to him, 'Go toJanbat 

al-Bzb' - the 'gate quarter' - meaning Mecca. He looked for him there and 

found h i  at Qarn al-Tha'zlib. Satan then went off to the devils and told them, 

'I found him, and Gabriel was with him. What's your opinion?' They answered, 

'We'll make earthly pleasures delightful in people's eyes and so make them wvet 

them.' 'So no problem then,' he commented." 

Al-Waqidi stated that Talha b. 'Amr related to him, from Ibn Abii Mulayka, 

from 'Abd Allah b. 'Amr, who said, "When the day came when the Messenger 

of God (SAAS) became a Prophet, the devils were denied access to heaven and 

shooting stars were fired at them. So they went to Satan and when they told 

him this he commented, 'Some event has occurred. This is a Prophet who has 

come forth to them in the Holy Land, the place where the tribe of Israel came 

from.' 

"So the devils went off to Syria, then returned and told him, 'There's no one 

there.' Satan responded, 'I'll do it.' 

"Then he went off to look for h i  in Mecca. And there was the Messenger of 

God in Hirn', and Gabriel was there with him. Satan returned to his evil spirits 

and told them, ' A h a d  has received his mission and Gabriel is with him. What 

is your opinion?' They replied, 'Earthly delights; we'll make them attractive to 

people.' He replied, 'That will do it."' 

Al-Wnqidi said that Talha b. 'Amr related to him, from 'At@, from Ibn 

'Abbas, who said, "The devils used to listen to the revelation. And when 

Muhammad (SAAS) was assigned to his mission, they were prevented from 

doing so. They complained about this to Satan, and he responded, 'Some 

event has occurred.' He then went on up above Abii Qubays, the very first 

mountain placed on the face of the earth, and saw the Messenger of God 

(SAAS) at prayer behind the shrine. He told himself, 'I'll go on down and 

break his neck!' So he strutted off towards him. But Gabriel was there with 

him, and charged out at Satan sending him flying in all directions. So the devil 

took to his heels." 

Both al-Waqidi and Abn Ahmad al-Zubayri also related this, from Rabb* b. 

Abn Ma'mf, from Qays b. Sa'd, from Mujnhid. Their account was similar, with 

the variation, "Gabriel kicked the devil and threw him down to Aden." 
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Sectcon: On the manner m mhzch the revelatcon came to the Messenger of God 

(MAS). 

It has previously been related how Gabriel came to him on both the first and 

second occasions. 

Mdik stated, from H i s h b  b. Wrwa, from his father, from 'A'isha, God bless 

her, that al-Harith b. Hishzm asked the Messenger of God (SAAS) "0 
Messenger of God, how does revelation come to you?" 

He replied, "Sometimes it comes like the ringing of a bell, it being then most 
painful. When it leaves me I remain conscious of what he spoke. Sometimes the 

angel appears before me as a man who addresses me, and I am fully aware of 

what he is saying." 

'A'isha, God bless her, stated, "I saw h i  (SAAS) when revelation came to 
him on the extremely cold day. Then it left him, and his forehead was bathed in 

perspiration." 

The authors of the two ~ahih collections derived this hadith from the account 

of Mdik. 

Im%m A b a d  related it from 'Amir h. Salih, from Hishm b. %a in a similar 

manner. 

'Ahda b. Sulaymm and Anas h. 'Iyyad related it similarly from Hisham b. 
'Urwa. 

A y p b  al-Sakhtiyani related it from H i s h b ,  from his father, from al-Harith 

b. Hishzm who said, "I asked the Messenger of God (SAAS), LHow does revelation 

come to you?"' He related the same hadith as above, but made no reference to 

'A'isha. 

In the hadith al-'lfk75 she stated, "By God, the Messenger of God (SAAS) did 
not get up, nor did any member of the family leave, until revelation came down 

to him. He underwent the agony that used to seize h i  (on such occasions) with 

sweat emerging l i e  pearls from h i ,  even though it was a winter's day, because 

of the heavy burden of the revelation that came down upon him." 

I m m  b a d  stated that 'Ahd al-RazBq related to him, quoting Ynnus b. 
Salim, who said that Yiinus b. Ymid dictated to him, from Ibn Shihab, from 

Wrwa b. 'Abd al-Rahman b. 'Abd al-Qm, who said, "I heard Wmar b. 

al-Kharrab say, 'When revelation came down to the Messenger of God (SAAS), 

it would be heard like the buzzing of a bee near his face."' 

The tradition in its entirety was recounted in the section76 on the revelation of 
the Qur'mic verse, "and the believers have succeeded" (snrat al-Mu'mman, 

XXIII, v.1). 

75. 'A'isha's acmunt relating to certain slanderous charges made against her, see Volume 111. 
76. See Ibn Kathir: Tafiir ol-@r'& al-Karim (The Exegesk of the Gionous Qur'ze), Vol 3, 

p.237. 
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Al-Tirmidhi related this, quoting al-Nasa'i from 'Abd al-Razsq. 

After giving it, al-Nasa'i commented, "It is objectionable; we know of only 

Yiinus h. Salim as having related it, and him we do not recognize." 

In the rahih collection of Muslim and others, it is recounted by al-Hasan, 

from Hits b. CAbd Allah al-Raqashi, from Whada b. al-Siitnit, who said, "The 
Messenger of God (SAAS) would become in pain when revelation came to him, 

and his face would look very serious." According to one account, this wording 

should be "and his eyes would close; we recognized that in hi." 

In both sahib collections there is the account of Zayd b. Thabit that relates to 

the circumstance when the verse L'Those of the believers who sit still are not on 

equality with . . ." (*rat al-Ngs~~, VI, v.95) was revealed; and when the son of 

Umm M a k m  complained of his disabilities, the next verse came down: 

"except for those with disabilities". 

His account states, "The Messenger of God (SAAS) was seated with his thigh 

right next to mine while I was writing. When revelation came, his leg almost 

crushed mine." 

In the ~ahih collection of Muslim, there is an account by Hammiitn b. Y&ya, 

from 'A@>, from Ya'la b. Umayya, who is quoted as saying, "Umar said to me, 

'Would you like to look at the Messenger of God (SAAS) while revelation is 

coming to him?' He raised the edge of his robe from his face while he was 

receiving revelation at al-Jicrana, and he was all flushed. And he would moan like 

a newborn calf." 

It was established in the two ~ahih collections from a hadith of 'A'isha relating 

to when revelation came concerning the htjltb (the wearing of the veil) that 

Sawda went out thereafter to the privies, by night. 'Umar spoke to her, saying, 

"We can recognize you, 0 Sawda!" She then went back to the Messenger of 

God (SAAS) and questioned him, while he was sitting having supper and holding 

his milk (mug) in his hand. God then sent down revelation to him, while the 

milk was in his hand. He then raised his head and said, "You women have been 

given permission to go out and attend to your needs." 
This shows that revelation did not fully absent his feelings from him. This is 

proven by his being seated; and the milk, moreover, did not drop from his hand 

(SAAS)! 

Abn Dawiid al-Tayalisi stated that CAbbad b. Mansiir related to him, quoting 

'Ikrima, from Ibn 'Abbas, who said, "When revelation came down, the body and 

face of the Messenger of God would become pale; he would ignore those with 

him, and none of them would address hi." 

In the collection of traditions made by Ahmad and others, there is an account 

of Ibn Lahi'a in which he states, "Yazid b. Abn Habib related to me, from 'Amr 

b. al-Walid, from 'Abd Allah b. 'Amr, who said, 'I asked, "0 Messenger of God, 

can you feel revelation coming?" He replied, "Yes; I hear ringing sounds. Then 
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I recover. And never once did I receive revelation without thinking that my soul 

was being seized by it."'" 
Abii Ya'la d-Mawsili stated that Ibrahim h. al-Hajj@ related to him, quoting 

'Abd al-W*id b. Ziyxd, quoting 'A~irn b. Kulayb, quoting his father, from his 
uncle al-'Ilya b. 'Asim, who said, "We were with the Messenger of God 

(SAAS) when revelation came to him. When this happened, he could still see 
and his eyes remained open, while his hearing and his heart were made empty 

for what would come to him from God, Almighty and Glorious is He." 
Abii Nu'aym related, from a tradition of Qutayha that 'Ali b. Ghurab related 

to him, from d-Ahwq h. Hakim, from Abu 'Awma, from Sacid b. d-Musayyib, 
from Abii Hurayra, who said, "When revelation came down to the Messenger of 

God, he would get a headache and would cover his head with the henna plant." 
This is a very strange hadith. 

Im& A h a d  stated that Ahn al-Nadr related to him, quoting Abii Mu%wiya 

S ina ,  from Layth, from Shahr b. Hawshab, from Asma', daughter of Yazid, 
who said: "I was holding the reins of alLCAdbz', the camel of the Messenger of 

God (SAAS), when the whole text of the siirat al-Mz"ida (Qur'a, V) was 
revealed to him. The camel's back almost gave way beneath the weight of it." 

Abii Nu'aym related this from a hadith of al-Thawri, from Layth b. Aba Salim. 

h & n  A h a d  also stated that Hasan related to him, quoting Ibn Lahi'a, quoting 
Jabr b. 'Ahd All&, from Abii 'Ahd al-Ra!m%m al-Hubali, from 'Abd Allxh b. 'Amr, 

who said, "The s m t  al-Md'zda was revealed to the Messenger of God (SAAS) 
while he was riding on his camel. It could not carry him, so he dismounted." 

Ibn Mardawayh related, from a hadith of Sab* b. Sahl, from 'A~im al-Ahwal, 
who said, "Umm 'Amr related to me, from her uncle, that he was on a journey 

with the Messenger of God (SAAS) when the siirat al-MSida was revealed to 
him. The camel's neck was broken because of the weight of it." 

The implications of this are strange. 
It is established, moreover, in both ~ahih collections that the siirat al-Fath 

(Qur'an, XLVII) was revealed to the Messenger of God (SAAS) when he was 

returning from al-Hudaybiyya, riding on his camel. It came at various times, 
according to the circumstances. But God knows best. 

We have earlier given an account of the kinds of revelation that came to him 
(SAAS) in the early part of our exegesis of d-Bukhari's work, along with the 

comments of al-Halimi and other Imams, God be pleased with them dl. 

God Almighty stated, "Do not move your tongue with it, to speak it in haste. It 
is up to Us to put it together, and to recite it. So when We do recite it, follow its 

recitation. And then, it is up to Us to explain it" (siirat al-@@ma, LXXV, 
v. 16-19). 
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And the Almighty said, L'And do not make haste with the recitation, before its 

revelation to yon has been completed. And say, '0 God, increase me in 

knowledge!'" (siirat Tabs, XX, v.114). 
This was in the beginning. Due to his eagerness to receive from the angel 

what God the Almighty and Glorious had revealed to him, he used to join him 

through recitation. God Almighty therefore ordered hi to listen on until the 

revelation was completed. He assured hi He would store it in his chest and 

enable him to recite and announce it. God also said He would clarify and explain 

it and enable him to understand it. 

For this reason He stated, "And do not make haste with the recitation, before 

its revelation to you has been completed. And say, '0 God, increase me in 

knowledge! "' 
And He said, "Do not move your tongue with it, to speak it in haste. It is up 

to Us to put it together" - in your chest, that is - "and to recite it." That is, and 

you shall recite it. "So when We do recite it" - that is, when the angel recites it 

to you - "follow its recitation." That is, listen to it and consider it. And then, "it 

is up to Us to explain it." This is equivalent to saying, "0 God, increase me in 

knowledge! " 
In both ~ahih collections there is a tradition of Mnsa h. Ahn '.&'isha, from 

Sacid b. Juhayr, from Ibn 'Ahbzs, who said, "The Messenger of God would suffer 

great strain from revelation. He would move his lips and so God sent down to 

him, 'Do not move your tongue with it, to speak it in haste. It is up to Us to put 

it together, and to recite it.' He said 'to put it together' in your breast and then 

you will recite it. 'And so when We do recite it, follow its recitation.' And hear 

it, and listen to it. 'And then, it is up to Us to explain it."' 

He went on, "And when Gabriel came to him he would bow his head; and 

when he left he would recite it just as God the Almighty and Glorious had 

promised him." 

Ibn Ishaq stated, "Thereafter revelation came frequently to the Messenger of 

God (SAAS) and he fully believed in what he was receiving from God. He 

accepted it willingly and because of it received both the approbation and blame 

of other men. 

"Prophethood brings burdens and troubles that can only be borne by messengers 

who are strong and determined through the power and aid of God. Their burdens 

arise from the reactions of men to them that result from what it is that God the 

Almighty and Glorious has brought them. 

"The Messenger of God did continue to fulfil God's orders despite the 

opposition and harm he met from his people." 
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Ibn Ishzq went on, "And Khadija, daughter of Khuwaylid, believed in him 

and God's messages to him, and helped him. 
"She was the first person to believe in God and His Messenger, and to believe 

in God's message to him. 

"In this God alleviated His Messenger's burdens; whenever he suffered some 

unpleasant reaction or painful rejection, God would comfort him through her. 

When he came back to her she would give h i  strength and alleviate his pain. 

She would express her belief in him and make light of the opposition to him; 

may God bless and comfort her!" 

Ibn Ishzq continued to say that H i s h b  b. Wrwa related to him, from his 

father, from 'Abd All& b. Jacfar, who said that the Messenger of God (SAAS) 

stated, "I was commanded to tell Khadija the glad tidings of a house made of 

qa:ab, one where there would be no rancour and no trouble." 

In the two ~ a h i h  collections this hadith is derived from an account of Hishzm. 

Ibn Hishzm explained that the word qaaab in this hadith means hollowed-out 

pearls. 
Ibn Ishzq went on, "The Messenger of God (SAAS) began, in secret, to 

inform all of his people whom he could trust about all that prophethood with 

which God had honoured him and His servants." 

Masa b. Wqba stated, from al-Zuhri, 'Xhadija was the first person to 

believe in God and in His Messenger; and this was even before prayer was made 

obligatory." 
I make the comment that by this is meant the five daily prayers (that were 

enjoined) on the occasion of the laylat al-gsrii", the "night journey". As for the 

origin of prayer, it was (already) made necessary during the lifetime of Khadija, 

God bless her, as we will explain. 
Ibn Ishaq stated, "Khadija was the first person to believe in God, His 

Messenger, and the mission he brought. 

"Gabriel came to the Messenger of God (SAAS) when prayer was made 
incumbent upon him; he made a mark with his heel on the side of the valley and 

a spring of water from xamzam gushed forth. Then Gabriel performed the ablu- 

tion, along with Muhammad, peace be upon them both. He then bowed in 

prayer twice and made four prostrations. Thereafter the Prophet (SAAS) went 

home, God having much comforted him and brought him what he wanted. He 

took Khadija's hand and led her to the well and there performed the ablution as 

Gabriel had done. He then made two bows in prayer and four prostrations. 

Thereafter Khadija and he would perform the prayer in secret." 

I wish to comment that Gabriel's prayer on this occasion was different from 

the prayers he performed twice at the kacba. Then he explained the five times for 

prayer to him, from first to last. This came after they had been made obligatory 

following the laylat al-zsrii". 



IMAM ABU AL-FIDA' ISMA?L IBN KATHIR 311 

Explanation of this will come later, if God wills it, and in Him is d l  trust, all 

reliance. 

Section: Concerning theji~stpersons to accept Islam; also reference to those of the 

Companions and others who were early in becoming Muslims. 

Ibn Ishaq stated, "And then 'Ali son of Abii Talih, God he pleased with him, 

came the following day while they were both praying. 'Ali asked, '0 
Muhammad, what are you doing?' He replied, 'It is God's religion that he has 

chosen for Himself and sent forth to His messengers. And so I summon you to 

God alone, He who has no partner, and to pray to Him, and to renounce d-Lat 

and d-Wzza.' 

"'Ah replied, 'This is something I never heard before today. I'm not going to 

decide anything before I tell Abii Tdih  about it.' 

"The Messenger of God was reluctant to have him expose his secret before he 

himself made it public. So he told him, '0 Ali, even if you don't accept Islam, do 

keep the matter secret.' 'Ali therefore did nothing that night. Then God placed 

Islam in the heart of 'Ali, and he went next morning to the Messenger of God and 

asked him, 'What was it you proposed to me, 0 Muhammad?' The Messenger 

of God (SAAS) then said, 'Bear witness that there is no God hut God alone; H e  

has no partner. And renounce al-Liit and d-'Uzza, and disavow any peers.' 

"'Ah did this and accepted Islam; but he was afraid of Abn Tdih's displeasure 

whenever he went to the Prophet (SAAS) and so he kept his acceptance of Islam 

a secret he did not divulge. 
"Ihn Haritha, Zayd that is, then became a Muslim and they went on thus (in 

secret) for approximately one month, during which 'Ali frequently visited the 

Messenger of God (SAAS). A favour God had previously granted 'Ali was his 

having been brought up in the care of the Messenger of God (SAAS) before the 

coming of Islam." 

Ihn Ishaq stated that Ibn Abii Nzjih related to him, from MujZhid, who said, 

"One matter in which God favoured 'Ali was that Quraysh had a period of great 

crisis. Ahn Txlih had a large family and so the Messenger of God (SAAS) said to 

his uncle, al-'Ahhas, a man who was among the wealthiest of the Banu Hiishim, 

'0 'Abbas, your brother Abii T a i b  has a large family, and you know how this 

crisis has affected everyone. So let us go and relieve him of the burden of some 

of his family.' And so the Messenger of God (SAAS) took 'Ali and added him to 

his own family. And he was still living with the Messenger of God (SAAS) when 

God sent him his prophethood. And so it was that 'Ali followed him, and 

believed in him and his message." 

Yiinus b. Bukayr related, from Muhammad b. Ishaq, who said that Y&y% b. 
Aha al-Ash'ath d-Kindi, a scholar from d-Kiifa, related to him, quoting Ismacil 
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b. Ahti Iyas b. 'Afif, from his father, from his grandfather 'Afif, this 'Afif being 

the brother of al-Ash'ath b. Qays on his mother's side, who said, "I was a 

businessman and went to Mina during the pilgrimage season. Al-cAbhas b. 'Ahd 

al-MuMib was also a merchant, and I went to him to buy and sell from him. 

"While we were engaged in this, a man came out of a tent and hegan praying 

towards the ka'ba. And then a woman came out and also hegan to pray, then a 

boy emerged and prayed along with the man. I asked, '0 Ibn 'Abbas, what is this 

religion? We don't know what religion this is.' 

"He replied, 'This is Muhammad, son of 'Abd Allah. He claims that God has 

sent him and that the treasures of Chosroe and Caesar will be opened up for 

him. That is his wife, Khadija, daughter of Khuwaylid, and the boy is his 

nephew 'Ali, son of Abti Tzlib, and he believes in him.' 

"'Afif then commented, '0 bow I wish I had then believed in him; I would 

then have been the second! "' 
Ibrahim b. Sa'd gave a similar account, from Ihn Ishaq, which gives the 

wording, "when a man came out of a tent near by. He looked up at the sky and 

when he saw the sun declining to set, he began to pray." He then recounted bow 

Khadija stood there behind him. 

Ibn Ja.rir stated that M-ad b. 'Ubayd al-Mu@rihi related to him, quoting 

Sa'id b. Khuthaym, from Asad b. 'Abda al-Bajali, from Y&y% h. 'Afif, who said, 

"I went to Mecca before the coming of Islam and stayed with al-'Ahbzs b. 'Abd 

al-Mugalib. When the sun rose and hung high in the sky as I was overlooking 

the ka'ba, a young man approached. He looked up at the sky then went to the 

ka'ba and stood there facing it. A boy soon arrived and stood there to his right, 

and shortly thereafter a woman came and stood behind them. The man bowed 

down and so did the boy and the woman. Then the man stood up straight and so 

did the boy and the woman. Next the man made a prostration and they both did, 

along with him. 

"I said, '0 'Abbas, this is a strange business!' 
"'It is,' he agreed. 'Do you know who that is?' 'No,' I replied. 'That is 

Muhammad, son of 'Abd Allah, grandson of 'Ahd al-Mu~alih, my brother's 

son. Do you know who the boy is?' 'No,' I answered. 'That is 'Ali son of Ahti 

Talih, God he pleased with him. Do you know who the woman is standing 

behind them?' 'No,' I replied. 'That is Khadija, daughter of Khuwaylid, my 

nephew's wife.' 

"This man told me that your Lord, the Lord of the heavens and the earth, 

ordered hi to do what you see them performing. By God, I know of no other 

on the face of the whole earth who engages in this religion except for these 

three!" 

Ibn Jarir stated that Ibn Humayd related to him, quoting 'is2 h. Sawada h. 

Ahti al-Jn'd, quoting Muhammad b. al-Munkadar and Rabi'a b. Aha 'Abd 
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al-Rahmw, and Abii H%im and al-Kalbi, all of whom said, "'Ali is the first man 

to accept Islam." 

Al-Kalbi stated, "He accepted Islam at the age of nine." 
Ibn Humayd related to us, quoting Salama, from Ibn Ishnq, who said, "The 

first male who believed in the Messenger of God (SAAS) and prayed with him 

was 'Ali, son of Abn Tnlib. At the time he was ten years of age and hehad been 
under the care of the Messenger of God (SAAS) before the coming of Islam." 

Al-Wnqidi stated that Ibrahim related to him, from NgiC, from Ibn Abn 

Nnjih, from Mujilhid, who said, "'Ali accepted Islam when he was ten." 

Al-Wnqidi stated, "Our companions were in agreement that 'Ali accepted 

Islam one year after the Messenger of God became a prophet." 

Muhammad b. Ka'b stated, "The first of this nation to accept Islam was 

Khadija. The first two men to do so were Abii Bakr and 'Ali, 'Ali having done so 

before Abn Bakr. 'Ali hid his faith because of his fear of his father, until his 

father joined him and asked, 'Have you accepted Islam?' 'Ab replied, 'Yes.' 

'Then give your cousin all help and aid,' he told him." 

Aba Bakr al-Siddiq, "the trusting", was the first man to openly declare his 

acceptance of Islam. 

Ibn jarir related in his work of history, from a hadith of Shu'ba, from Abn 

Balj, from 'Amr b. Maymiin, from Ibn 'Abbns, who said, "The first person to 

pray was 'Ali." 

'Abd al-Hamid b. Yahya related to us, quoting Shurayk, from 'Abd Allah b. 

Muhammad b. CUqayl, from jnbir, who said, "The Prophet (SAAS) received his 

mission on a Monday and 'Ali prayed on Tuesday." And he related, from a 

hadith of Shu'ba from 'Amr b. Murra, from Abii Hamza - a supporter from 

Medina - who said he heard Zayd b. Arqam say, "The first man to accept Islam 

along with the Messenger of God (SAAS) was 'Ali son of Abii Tdib." 

He went on, "I mentioned this to al-Nakh'i, but he refuted it and said, 'It was 

Abii Bakr who first accepted Islam."' 

He then said that Wbayd Allah b. Mas% related to him, quoting al-'Alz', from 

al-Minhd b. 'Amr, from 'Abbad b. 'Abd Alhh, who said, "I heard 'Ali say, 'I am 

the slave of God and the brother of His Messenger. And I am the grand ~zddfq,  

"trusting one". No one can say this after me without being a liar and a fabrica- 

tor. I prayed seven years before the people did."' 

Ibn Maja recounted this similarly, from Muhammad b. Ismacil al-Wi, from 

Wbayd All* h. Miisa al-Fahmi - who was a shz'i and a man accepted as a fully 

reliable source for traditions -from al-'AlP b. Sahh al-Azdi of Kiifa, a man also 

considered reliable. However, Abii Hatim said of him that he was from the old 

aristocracy of the shz'a. And 'Ali b. al-Madini stated, "al-'Aln' related objection- 

able accounts. Al-Minhal b. 'Amr is trustworthy, while his teacher, Sheikh 

'Abbad b. 'Abd Allah - of the Asad tribe and from Kufa - is weak." Moreover 
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al-Bukh~ri stated, "There is some question about him." Ibn Habban referred to 

him as trustworthy. 

This tradition is objectionable in any case. 'Ali, God be pleased with h i ,  

would not have said this. How could he have prayed seven years before the 

people? This is simply unimaginable. But God knows best. 

Others said that the first man of this nation to accept Islam was Abu Bakr, 

"the trusting". 

Combining these various accounts we see that Khadija was the first woman to 

accept Islam, the leader of the pack, as it were, and also she preceded the men. 

Among slaves, the first to accept Islam was Zayd b. Haritha. And the first boy to 

accept Islam was 'Ali h. Abii Tdib; he was young then and had not reached 

puberty - as generally believed. These were then the family of the Prophet. 

The first free man to accept Islam was Ahn Bakr, "the trusting". His conversion 

was more beneficial than that of those mentioned before because he was a highly 

respected leader, an honoured chief of Quraysh and a man of wealth. He became a 

missionary for Islam and was very much liked and admired for spending money in 

the service of God and His Messenger. Details of this activity will follow. 

Yunus stated, from Ibn Ishaq, "Then Abii Bakr met the Messenger of God 

(SAAS) and asked him, 'Is it true what @ysh are saying, Mn!mnmad? About you 

abandoning our gods, ridiculing our intellects, and calling our ancestors pagans?' 

"The Messenger of God (SAAS) responded, 'Yes indeed. I am the Messenger 

of God, and His Prophet. He sent me to deliver his message and to invite you to 

God by the truth. For, I swear, God is the truth. I call upon you, 0 Abii Bakr, to 

believe in God alone, in Him who has no associate. And I call upon you to worship 

none but Him, and to devote yourself to obeying Him.' 
"He then recited the Qur'w to him. And he neither confirmed nor refused. 

"Then he did accept Islam, disavowed the idols, repudiated the other gods, 

and affirmed the truth of Islam. When Aba Bakr went home he was a believer, a 
man of the faith." 

Ibn IshZq stated that Muhammad b. 'Abd a l -Nman h. 'Abd Allah b. 

al-Husayn of Tamim related to him that the Messenger of God (SAAS) said, "I 
never called upon any man to embrace Islam without him expressing reluctance, 

hesitation, and argument except Abii Bakr. He did not 'akam ("hold back") from 

Islam when I told hi of it, nor did he hesitate at all." 

Here Cakam means talabbatha, i.e. "he delayed". 

That which Ibn I s h ~ q  stated, that "he neither confirmed nor refused", is 

objectionable. For Ibn Ishaq and others have told how he (Abii Bakr) was the 

friend of the Messenger of God (SAAS) before his mission. He was known for 

his truthfulness, trustworthiness, fine disposition, and excellent qualities. These 

prevented him from lying to other mortals, so how could he ever have given the 

lie to God? 
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Therefore, from the mere fact of his telling him that God had sent him, Abii 

Bakr promptly believed him, not holding back or delaying at all. 

We have recounted the manner of his becoming a Muslim in the hook we 

devoted to his biography in which we emphasized his many qualities. That book 

we followed with another biography, of Wmar, the fa-q (i.e. he who differentiated 

truth from falsehood). In these works we recorded the various sayings of each 

of these men attributed to the Prophet (SAAS) along with legal decisions and 

pronouncements he made. These writings total three volumes; all praise and 

credit be to God for these. 

In the sahih collection of al-Bukhiiri there is a hadith from Abii d-Dardal 

relating to the feud that existed between Abii Bakr and Wmar, may God be 

pleased with them both. In it he states that the Messenger of God (SAAS) said, 

"God sent me to you and you all said, 'You lie!' But Abn Bakr said, 'He spoke 

the truth.' And he dedicated himself and his fortune to me. Will you then leave 

this friend of mine to me?" He said this twice. And afterwards he was done no 

harm. 

This is a direct text that he was the first to accept Islam. God be pleased with 

him! 

Al-Tirmidhi and Ibn HibbSn recounted, from a hadith of Shu'ba, from Sa'id 

al-Jaflri, from Aba Nadra, from Abii Sa'id, who said that Abii Bakr, "the trust- 

ing", may God be pleased with him, said, "Am I not the most worthy of people 

for it? Am I not the first person to accept Islam? Is that not my distinction?" 

Ibn 'Aszkir recounted, through Bahliil h. Wbayd, that Abii Ishaq al-Sabi'i 

related to him, from al-H?irith, who said that he heard 'Ali say, "The lirst man to 

accept Islam was Abii Bakr, 'the trusting'. The first man to pray with the 

Prophet (SAAS) was 'All h. Abii Tdib." 
Shu'ba stated, from 'Amr b. Murra, from Abii Hamza, 'om Zayd b. Arqam, 

who said, "The first man to pray with the Prophet (SAAS) was Abii Bakr, 'the 
trusting'." 

Ahmad related this, quoting al-Tirmidhi and al-NasS1i from a hadith of 

Shu'ba. And al-Tirmidhi stated, "It is a good and reliable hadith." 

We previously gave Ibn Jarir's quotation of this hadith through Shu'ba, from 

'Amr b. Murra, from Abii Hamza, from Zayd b. Arqam, who said, "The first to 

accept Islam was 'Ali b. Abii Tdib." 

'Amr b. Murra stated, ''I mentioned this to Ibahim d-Nakhci, but be denied 

it. He said, 'The first to accept Islam was Aha Bakr."' 

Al-WaqidT stated, giving chains of authority from Abii Arwa al-Dawsi and 

Abii Muslim b. 'Ahd al-Rabm, along with a group of authorities, to the effect 

that the first to accept Islam was Abii Bakr, "the trusting". 
Ya'qnb h. Sufym stated that Ahii Bakr al-Uumaydi related to us, quoting 

Sufyw b. Wyayna, from Mdik b. Mighwal, from a man,who said, "Ibn 'Ahbb 
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was asked, 'Who was it who first believed?' He replied, 'It was Aba Bakr, ?he 

trusting". Have you not heard the lines of Hassan (b. Thxhit): 

'When talking of grief at loss of a man to be trusted, recall your brother Abii Bakr 
for what he did. 

He was the best of men, the most just and honourable after the Prophet, and the 
most worthy, for what he bore 

The one who came next, the second, praised was sight of him, he the first of the 
people to believe in the messengers. 

He lived fully praised, following God's will at the order of his friend who passed 
away, without deviation."' 

Aba Bakr b. Abij Shayba recounted this. One of our sheikhs related to us, 

from Mujalid, from 'Amis, who said, "I asked Ibn 'Abbas - or Ibu 'Abbas was 

asked - which one of the people was the first to accept Islam? He replied, 

'Haven't you heard the verses of Hassa  h. Thiibit?' He then recited them." 

Al-Haytham b. 'Adi related this account similarly from Mujdid, from 'Amir 

al-Sha%i who said, "I asked Ibn 'Abhs, and he referred to it." 

Aha al-@sim al-Baghawi said that Surayj b. Yanus related to him, quoting 

Yasuf b. al-Majishan, who said, "Our sheikhs, including Muhammad h. 

al-Munkadir, Rabi'a b. Aba 'Abd d-RaIynm, Szlih b. Kaysm and TJthmm b. 

Muhammad, concluded without any doubt, that the first of our people to accept 

Islam was Aha Bakr, 'the trusting', God be pleased with hi." 

My own comment is, that this agreed with the views of Ibrhim d-Nakh'i, 

Muhammad b. Ka'b, Muhammad b. Sirin and Sa'd h. I b d i m .  That is what is 

generally accepted by the majority of scholars of orthodox religion. 

Ibn 'Asakir recounted of Sa'd b. Aba Waqqas and Muhammad h. 

al-Hanafiyya, that they both agreed that, "He was not the very first to accept 

Islam, but he was in fact the best of all in faith." 

Sa'd said that five persons accepted Islam before he did. 

It is established in the phih collection of al-Bukhm, from a hadith of H a m m  

b. al-&%rith, from 'Ammzr h. Yzsir, who said, "I saw the Messenger of God 

(SAAS) and with him therc were only five slaves, two women and AbO Bakr." 

The Imxm &mad and ibn Maja recounted from a hadith of 'Asim b. Aba 

al-Nujiid, from Zirr, from Ibn Mas'iid, who said, "There were seven persons 

who were first to openly accept Islam. They were the Messenger of God (SAAS) 

Abij Bakr, 'Ammzr and his mother Sumayya, Suhayb, Bild, and al-Miqdxd. 

"Now the Messenger of God (SAAS) was protected by God through his 

uncle, and Aba Bakr by God through his mbe. But the rest of them were taken 

away by the idol worshippers who mounted chains on them and roasted them in 

the sun. All except Bild gave way under this treatment; he, however, attached 

no importance to himself in suffering in God's cause. His people considered him 
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valueless, so they handed him over to the children who began parading him 

through the streets of Mecca, while he shouted, 'One! One!'" 

A1 Thawri recounted this as such from Manqar, from Mujzhid, with an 

incomplete lime of transmission. 

Ihn Jarir related that he was informed by Ibn Humayd that Kinma b. Jabala 

related to him, from Ibrzhim h. Tahmm, from Hajjaj, from Qatzda, from Sdim 

b. Aba al-Ja'd, from Muhammad b. Sa'd b. Aba Waqqas, who said, "I asked my 

father, 'Was Aba Bakr the first one to accept Islam?' 'No,' he replied. 'More 

than 50 others accepted Islam before he did. But his Islam was the best of all."' 

This hadith is objectionable in both its content and its chain of authorities. 

Ibn Jarir said that others stated that the first person to accept Islam was Zayd 

b. H%ritha. Then he related, moreover, through al-Wzqidi from Ihn Aba Dhi'b, 

who asked al-Zuhri, "Who was the first woman to accept Islam?" "Khadija," he 

replied. "And the first man?" "Zayd b. Haitha," was his answer. 

Wrwa, Sulaymm b. Yasa and others said the same, that the first man to 

accept Islam was Zayd b. Haitha. 

Aha Hanifa, God be pleased with him, responded by combining these state- 

ments and concluding that the first free man to accept Islam was Aha Bakr, that 

Khadija was the first woman, Zayd h. Haitha the first slave, and 'Ali h. Aba 

T a b  the first boy. God be pleased with them all. 

Muhammad b. Ishiiq stated, "When Aba Bakr accepted Islam and announced 

this fact, he prayed to God the Almighty and Glorious. Abn Bakr was a man 

admired by his people, a well-liked and easy-going man. He knew more than 

anyone about the genealogy of Quraysh and of the good and bad in their history. 

He was a business man of fine character and charity. 

"His people would come and consult with him on all k i d s  of matters because 

of his knowledge, his business experience and the pleasantness of his company. 

"He soon began inviting those he trusted of his friends and associates to join 

him in accepting Islam. 

"I have been told that those who accepted Islam through him were: al-Zubayr 

b. al-'Awwitm, Wthmzn b. 'Affm, Talha h. Wbayd Allah, Sa'd h. Aha Waqqq 

and 'Abd al-Ra!nnzn bb.Awf, God be pleased with them. 

"They all went, accompanied by Aha Bakr, to the Messenger of God (SAAS) 

who explained Islam and its correctness to them and recited to them from the 

Qur'zn; they then believed. 

"These eight men were the earliest to accept Islam. They prayed and believed 

in the Messenger of God (SAAS) and in the mission he had received from God." 

M u b a d  b. Wmar al-Wzqidi stated that Al-Dahh& b. Wthmzn related to 

him, from Makrama h. Sulaymm al-Wdibi, from I b d m  b. Muhammad b. 

Aba T&a, who said that T&a b. Wbayd All& said, "I attended the trade fair 



318 THE LIFE OF THE PROPHET MUHAMMAD 

at B u ~ r a  and there, in his cell, was a monk who called out, 'Ask the Meccans at 

the fair whether any man of them is from the holy quarter."' 

Talha stated, "I replied, 'Yes; I am.' The monk then asked, 'Has Ahmad come 

forth yet?' I asked, 'Who is Ahmad?' He responded, 'He is the son of 'Abd All& 

h. 'Abd al-Mut~lib; this is the month during which he will appear. He is the last 

of the prophets. He will come forth from the holy quarter and go into exile to 

a place of date-palms, stony tracts, and salty earth. Be sure not to let anyone 

precede you to him."' 
Talha went on, "His words deeply impressed me. So I left quickly for Mecca. 

There I asked, 'Is there any news?' People replied, 'Yes indeed; Muhammad son 

of CAhd Allah, "the trustworthy", has declared himself a prophet. And he has 

Abii Bakr h. Aba Quhafa as a follower."' 

Talha continued. "So I went off to Aba Bakr and asked h i ,  'Have you really 

become a follower of this man?' 'Yes,' he replied. 'And you should go off to him, 

see him and follow him. He is calling to the truth."' Then Talha told him what 

the monk had said. 

Aha Bakr then took Talha with him and they went in to see the Messenger of 

God (SAAS). T a l b  then accepted Islam and told the Messenger of God 
(SAAS) what the monk had said; he was delighted to hear this. 

When Abii Bakr and Tabs had accepted Islam they were seized by Nawfal b. 

Khuwaylid h. al-'Adawi, who was known as "the lion of Quraysh". He tied both 

men together with one rope; and Banii Taym did nothing to protect them. For 

this reason Aha Bakr and Talha were known as "the bondsmen". And the 

Prophet (SAAS) spoke the words, "0 God, save us from the evil of al-'Adawi's 

son." It was al-Bayhaqi who recounted this. 

The hzfi? Ahii al-Hasan Khaytharna b. Sulaymm al-Atrabulsi stated that 

'Uhayd All& h. Muhammad h. 'Abd al-'Aziz al-Vmari, the qadi, judge, of 

al-Missisa, related to him, quoting Abn Bakr 'Ahd Allah b. 'Ubayd AIlsh b. 

Isbaq b. Muhammad b. Vmran h. Mosa b. Talha h. Wbayd All&, quoting Aha 

Wbayd Allah, quoting 'Ahd Allnh b. Muhammad h. b. Ibr2him h. 

Muhammad h. Talha, who said that his father Muhammad b. Vmran related to 

h i ,  from al-@sim h. Muhammad b. Aba Bakr, on the authority of '&'isha, 

God he pleased with her, who said, "Aha Bakr went to see the Messenger of 

God (SAAS); he had been his friend before the coming of Islam. On meeting 

him, Ahii Bakr said, '0 Aba al*sim, you have been missed from your tribe's 

councils; and people are charging you with disloyalty to your forebears.' 

"The Messenger of God replied, 'I am the Messenger of God and I summon 

you to God!' When he had finished speaking Abii Bakr accepted Islam. The 

Messenger of God (SAAS) then left him, and there was no man between 

Mecca's two mountains happier than he was at Abn Bakr accepting Islam. 
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"Abii Bakr went thereafter to Wthmm b. 'Affm, Talha b. Wbayd Allah, 

d-Zuhayr b. d-'Awwzm and Sa'd b. Abii Waqqas, and they all accepted Islam. 

"Next day he brought Wthmm b. Maz'iin, Abii Wbayda b. &Jar&, 'Abd 

al-Ralpnan b. 'Awf, Abii Salama b. Abd d-Asad, and al-Arqam b. Abii 

d-Arqam, and they all accepted Islam. God be pleased with them!" 

'Abd Allah b. Muhammad stated that his father Muhammad b. 'Urnran related 

to him, from al-@sim b. Muhammad, from 'A'isha, who said, "When the 

Companions of the Prophet (SAAS), 38 men in number, met, Aba Bakr urged 

the Messenger of God (SAAS) to proclaim Islam openly, hut he replied, '0 Abii 

Bakr, we are only few in number.' 

"However, Abii Bakr kept urging until the Messenger of God (SAAS) did 

appear openly (as a Muslim). Then the Muslims separated off into different 

areas of the mosque, each man in his own tribe, and Abii Bakr arose to address 

the assembly, while the Messenger of God (SAAS) remained seated. He was the 

first man to make a speech calling people to God and to His Messenger (SAAS). 

The polytheists were very angry at Abii Bakr and the Muslims and caused violent 

fights all over the mosque. Abii Bakr was trampled underfoot and severely 

beaten. The sinner Wtba b. Rahi'a went over to h i  and began beating h i  with 

a pair of old sandals with which he cut up his face and then so trampled Abti 

Bakr's body that he was badly injured. 

"After this Banti Taym arrived and engaged in the fight and the idolaters 

withdrew from Aba Bakr. Men of Banii Taym then carried Abii Bakr away in a 

cloth to his house, convinced that he was dying. After that they went back into 

the mosque and said, 'By God, if Abii Bakr dies we are going to kill Wtba b. 
Rabi'a! ' 

"They then returned to Abn Bakr. Thereafter Abii Qa)?afa, and the Taym 

tribesmen kept talking to Abii Bakr until, late in the day, he spoke back. He said, 

'How is the Messenger of God (SAAS)?' But they upbraided and attacked him 

verbally and rose to leave, telling his mother Umm al-Khayr, 'Be sure to give 

him something to eat or drink.' When she was alone with him she fretted over 

h i ,  but he began saying, 'How is the Messenger of God (SAAS)?' She replied, 

'I swear, I don't know anything about your friend.' He asked, 'Please go to Umm 

Jamil, d-Khafph's daughter, and ask her about him.' 

"She went out to visit Umm Jamil and said to her, 'Abii Bakr asks you about 

Muhammad h. 'Abd Allah.' She replied, 'I don't know Abii Bakr nor 

Muhammad b. 'Abd Allah. But if you like I will go with you to your son.' She 

agreed and took her to where Abii Bakr lay stretched out near death. Umm Jamil 

went over to h i  and let out a scream, shouting, 'By God, they've done this to 

you for the sake of a crowd of sinners and disbelievers! I just hope God takes 

vengeance for you on them!' 
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"He asked, 'How is the Messenger of God (SAAS)?' She replied, 'This is 

your mother, here listening.' He insisted, 'You need fear nothing from her.' 

She then said, 'He is safe and sound.' 'Where is he?' Abii Bakr asked. 'In the 

house of Ibn d-Arqam,' she told him. 

"He commented, 'God has made it incumbent on me not to taste food or to 

drink until I go to the Messenger of God (SAAS).' 

"They did nothing until things had quietened down and people were calm 

again. They then helped him outside, he leaning upon them, and took him in 

to see the Messenger of God (SAAS) who greeted him with embraces and 

kisses, as did the other Muslims. The Messenger of God (SAAS) was 

extremely moved by his state. Abii Bakr commented, 'I swear by my mother 

and father, 0 Messenger of God, I'm not in bad shape, except for what that 

sinner did to my face. But here is my mother, who is always so kind to her son. 

You are blessed by God; please invite her to come to God, and pray to Him for 

her, to save her, through yourself, from hell-fire.' 

"And the Messenger of God (SAAS) prayed for her and invited her to God, 

and so she did accept Islam. 

"They stayed with the Messenger of God (SAAS) there in that house for a 

month, all 39 men of them. 

"Hamza h. 'Abd al-Muctalib had accepted Islam the day when Aba Bakr 

was beaten. 

"The Messenger of God (SAAS) said a prayer for Wmar b. al-Khact%h - or 

for Abii Jahl h. Hisham. Wmar awoke next morning - the prayer having been 

made on Wednesday - and that day, Thursday, accepted Islam. The 

Messenger of God (SAAS) shouted out, along with all the household, the 

words Alliihu Akbar, 'God is most Great', so loudly at this that they could be 

heard in the very heights of Mecca. 

"Abii al-Arqam, a man who was blind and a disbeliever, then came out say- 

ing, '0 God, forgive my young son Wbayd d-Arqam, for he has apostatized.' 

"'Umar arose and asked, '0 Messenger of God, why do we conceal our faith 

though we follow the truth, while their religion is displayed openly even 

though they follow falsehood?' He replied, '0 'Umar, we are but few, and yon 

saw what happened to us.' Wmar responded, 'By Him who sent you with the 

truth, I'll never attend a meeting with disbelievers without declaring my faith 

there.' 

"He then left, and circumambulated the kacba, passing by some Qnraysh 

men who were waiting for him. Aha Jahl b. Hishim asked, 'So-and-so claims 

you've turned heretic.' Wmar responded, 'I bear witness that there is no God 

but God alone, who has no associate, and that Muhammad is His servant and 

His Messenger!' 
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"The polytheists charged at him and he attacked Wtha, getting him down and 

heating him. He poked his fingers into the eye of Wtba, who began to scream. The 
attackers withdrew at this and Wmar got up. Whenever anyone came near h i  he 

would grab some nearby old chief until the people gave up attacking him. He then 
attended those meetings he used to frequent, and there gave expression to his 
faith. 

"Thereafter he went to the Prophet (SAAS), having vanquished them, and 
said, 'Do not worry, by my father and mother! By God, I swear I've been to every 
meeting I used to attend as a polytheist and at every one I've expressed my faith 

without fear or reservation! ' 
"So the Messenger of God (SAAS) went outside, Wmar leading the way, along 

with Hamza b. 'Abd al-Mu~alib, and circumambulated the ka'ba and performed 

the noon prayer as a believer. He then went back to the house of al-Arqam, Wmar 
accompanying h i .  After that Wmar went off alone and thereafter the Prophet 
(SAAS) left too." 

But the truth is that Wmar only accepted Islam after those who migrated for 
Abyssinia had left, an event that occurred in the sixth year of the mission. 

Reference to this will he made in the proper place, if God wills it. 
We have examined the manner in which Abii Bakr and Wmar accepted Islam, 

God be pleased with them both, in the volume devoted solely to their biography. 

There we dealt with the subject fully; all praise be to God. 
It is established in the phih collection of Muslim, from a tradition of Abn 

Am-, from 'Amr b. 'Abasa al-Sulai, God he pleased with him, who said, "I 
came to the Messenger of God (SAAS) at the beginning of his mission, while he 
was in Mecca; he was in hiding at the time. I asked h i ,  'What are you?' He 
replied, 'I am a prophet.' 'But what is a prophet?' I asked. 'God's Messenger,' he 

replied. I asked, 'Was it God who sent you?' 'Yes,' he answered. 'With what did 
he send you?' I then asked. He replied, 'With the command: Worship God alone; 
He has no associate. Destroy the idols. And make firm ties of kinship.' I corn 

mented, 'Well, that's line what he sent you with. Who are your followers in this?' 
He replied, 'A free man and a slave.'" 

By this he meant Abii Bakr and Bild. He went on, "'Amr used to say, 'I 
thought myself one quarter of Islam.' 

"And so I did accept Islam and said, 'Shall I follow you then, 0 Messenger of 

God?' He replied, 'No; join your own people. When you are informed I have gone 
public, then follow me."' 

It is said that the statement of the Prophet (SAAS), "a free man and a slave", 
has a generic meaning. To interpret it by reference to Abii Bakr and to Bild alone 
would be doubtful, for a group of men had accepted Islam before 'Amr b. 'Absa. 

And Zayd b. Hiiritha had accepted Islam before Bild. Perhaps he referred to 
being "one fourth of Islam" by his own knowledge alone, because the believers 
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were concealing their Islam at this time, few of their close relatives being aware 
of it, let alone strangers and bedouins from the desert. But God knows best. 

In the sahih collection of al-Bukhari, through Aba Us%rna, from Hashim b. 

Hsshim, there is a hadith from Sa'id b. al-Musayyab, who said, "I heard Aba 

Ishaq Sa'd b. Aba Waqqas say, 'No one accepted Islam tbat same day I did. For 
seven days I remained one third of Islam.'" 

His statement "no one accepted Islam the same day I did" presents only a 

simple issue. It was recounted by some to read: "except on the day I accepted 

Islam". This would be problematic, for it suggests that no one preceded him in 

accepting Islam. And it is well known that Aba Bakr, 'Ali, Khadija, and Zayd h. 

Haitha accepted Islam before he did. Similarly, more than one authority, 

including Ibn al-Athir, have reached a consensus that these people did precede 

in accepting Islam. Aha Hanifa, God be pleased with him, gives textual evidence 

that each of these did accept Islam before those of his kind. But God knows best. 

As for the above statement, "For seven days I remained one-third of Islam", 

this is problematic. I do not know how to explain it, except for his having made 

the statement based on his knowledge alone. But God knows best. 

Aha Dzwad al-Tayyaisi stated that Hammad b. Salama related to him, from 

'Avim, from Zarr, from 'Abd Allah, who is Ibn Mascad, who said, "When I was a 

youth I used to tend flocks for Wqba b. Abii Mu'ic in Mecca. The Messenger of 

God (SAAS) and Abii Bakr came out and joined me, having escaped from the 

polytheists. He said - or they both said ' D o  you have any milk you could give 

us to drink, lad?' I replied, 'But I'm entrusted with it; I can't give it to you to 

drink.' He then asked, 'Do you have a young ewe that hasn't yet been served by 
a ram?' 'Yes, I do', I replied. 

"I brought the ewe over to them and Aba Bakr tethered it. Then the 

Messenger of God (SAAS) took bold of its udder and said a prayer. The udder 

filled and Aba Bakr brought a hollowed stone and the Prophet (SAAS) poured 

milk into it. He then drank, quoting Aba Bakr, and poured some for me too. He 

now spoke to the udder and told it to contract, which it did. 

"Later I went to the Messenger of God (SAAS) and said, 'Teach me some 

of this good speech,' meaning the Qur'm. He replied, 'Consider yourself a 

well-taught young man.' I then took from his mouth 70 suras regarding which no 

one can challenge me." 

This is how Iman A h a d  related this anecdote, from 'Affzn, from an account 

of it by Hammad b. Salama. 

Al-Hasan b. 'Arafa also recounted it, from Abii Bakr b. 'Ayyash, from 'A~im 
h. Aba al-Nujad. 

Al-Baybaqi stated tbat Aba 'Abd All&, the ha&, related to him, quoting 

Aha 'Abd All& b. Bana al-Asbahani, quoting al-Hasan b. al-Jabm, quoting 
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d-Husayn b. d-Faraj, quoting Md,mnmad b. Wmar, quoting Jacfar b. Mnbmrmd 

b. Khdid b. d-Zubayr, from his father - or from Muhammad b. (Abd All* 

b. (Amr b. Wthmzn - who said, "The acceptance of Islam by Khdid b. Sacid b. 

al-'As was early; he was the lirst one of his brothers to accept Islam. 

"The beginnings of his becoming Muslim was that he saw himself in a dream 

placed on the brink of a lire, the size of which was so great as only God could 

have known. In his sleep he had a vision as though someone were pushing him 

towards it. Then he saw the Messenger of God (SAAS) grip him by his waist- 

wrappers (so that) he would not fall. He awoke in a fright from his sleep and 

said, 'I swear by God that this was a vision of the truth.' 

"When he met Abii Bakr b. Aba Qahafa, he told him of this and Abii Bakr 

replied, 'This was indeed the Messenger of God (SAAS): follow him. You will 

follow him and enter into Islam with him. Islam will prevent you from falling 

into it (the frre) though your father will do so.' 

"And so he joined the Messenger of God (SAAS) who was at Ajyad, and 

asked him, '0 Messenger of God, 0 Muhammad, to what do you call (people)?' 

He answered, 'I invite you to come to God, the One, He who has no associate, 

and (to bear witness) that Muhammad is His slave and His Messenger, and for 

you to abandon your practice of worshipping rocks that cannot hear, nor harm, 

nor see, nor benefit, nor know who it is who worship them and who do not.' 

"Khzlid said, 'I do bear witness that there is no God but God, and that you 

are the Messenger of God.' The Messenger of God (SAAS) was delighted at his 

accepting Islam. 

"Khalid then went away and his father learned of his accepting Islam. So he 

sent after him and had him brought back. His father reprimanded him and beat 

him with a club he held in his hand so hard that he broke it upon his head. He 

swore, 'By God, I'll prevent you from getting food!' Khdid responded, 'If you 

do so, God will provide me what I shall live by.' 

"He then went off to the Messenger of God (SAAS) whom he served and 

stayed with." 

An Account of how Hamza, son of 'Abd al-Mmalib, God be pleased 
with him, the uncle of the Prophet ( W S ) ,  accepted Islam. 

Yiinus b. Bukayr quoted Muhammad b. Ishaq as saying that a man of the Aslam 

tribe - a man with a fine memory - related to him that Abii Jahl blocked the path 

of the Messenger of God (SAAS) at al-Safa, and reviled and cursed him, inflicting 

insults on his religion. This was reported to Hamza h. 'Ahd al-Muttalib, who 

then went up to Abii Jahl and, standing right there over him, gave him a terrible 

beating with his bow on the head that fractured his skull. 
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Quraysh men of Banii Makhzm tribe approached Hamza to give Abii Jahl 

help against him. They said to Hamza, "So, we see you're turning heretic then!" 

"And who's going to prevent me?" demanded Hamza, "when I now see 

clearly and can testify that he is the Messenger of God (SAAS) and that what he 

says is the truth. I'll not retract, so you just go on and stand in my way, if you're 

serious! " 

Aba Jahl then spoke up, "Leave Abii Wmara alone; I swear, I really did badly 

insult his nephew."' 

When Hamza accepted Islam a r a y s h  knew that the Messenger of God 

(SAAS) had gained strength and was protected, and so they refrained from some 

of their previous treatment of him. Hamza spoke some verses on this subject. 

Ibn Ishaq stated, "Then Hamza went home where Satan came to him and 

said, 'You, a Quraysh chief, have followed this heretic and abandoned the religion 

of your forefathers! Death is best for you for what you've done!' 
"Hamza then addressed his inner self, saying, '0 God, if what I've done was 

right, then make me believe it in my own heart! Or else find me some way out of 

my predicament! ' 
"He then spent a night worse than he ever had before due to the whisperings 

of the devil. 

"Next morning he went to the Messenger of God (SAAS) and said to him, '0 
nephew, I've fallen into a trap from which I don't know how to escape. I don't 

know whether continuing as I am is wiser for me, or whether it's a terrible mis- 

take. Please talk to me. I really need you to talk to me, nephew.' 

"And so the Messenger of God went over to him and talked and preached to 

him, telling him both what frightened and cheered him. God placed in his heart 

faith at what he was told by the Messenger of God (SAAS). 

"Hamza therefore said, 'I do truly bear witness that you are telling the truth. 

Make your faith public, 0 nephew; for, by God, I would not like to own what is 

under the sky while keeping to my former religion.'" 

So Hamza was one of those through whom God fortified the faith. 

Al-Bayhaqi related it thus from al-Hzkim, from al-Asamm, from Ahmad b. 

'Abd al-Jabbar, from an account given by Yanus b. Bukayr. 

An Account of  how Abii Dhan-, God be pleased with him, came to 
accept Islam. 

The hdfiz al-Bayhaqi stated that the hdfi? Abn 'Abd All& related to him, quoting 

Abii 'Abd All& Muhammad b. Yacqiib, also a hi i j z ,  quoting al-Husayn b. 

Muhammad b. Ziyad, quoting 'Abd Allah b. al-Riimi, quoting al-Nadr b. 

Muhammad, quoting CIkrima b. 'Ammiir, from Abii Zumayl Simzk h. al-Walid, 



IMAM ABU AL-FIDA' ISMA?L IBN KATHIR 325 

from Malik b. Marthad, from his father, from Abii Dharr, who said, "I was a 

quarter of Islam. Three persons accepted Islam before myself, and I was the 

fourth. I went to the Messenger of God and said, 'Peace be upon you, 0 
Messenger of God. I bear witness that there is no God but God, and that 

Muhammad is the Messenger of God.' I then saw the face of the Messenger of 

God (SAAS) radiate with pleasure." 

This is an abbreviated account. 
AI-Bukhzri stated, regarding the acceptance of Islam by Abii Dharr, that 

'Amr b. 'Abbs related to him, quoting 'Abd al-R*man b. Mahdi, from 

al-Muthanna, from Abn Jamra, from Ibn 'Ahbas, who said that when news of 

the mission of the Messenger of God (SAAS) reached Abn Dharr, he said to his 

brother, "Ride off into that valley and bring me information about this man who 

claims that he is a prophet to whom information comes from heaven. Listen to 

what he says, then come back to me." 

The brother then left, came to the Prophet (SAAS), heard his words, then 

returned to Aba Dharr. We told him, "I saw him advocating ethical behaviour, 

and delivering speech that was not poetry." 

Aba Dharr told him, "l'ou've not solved my problem." 
He then equipped himself for a journey, carrying a large, full waterskin, and 

left for Mecca. There he went to the mosque and looked for the Messenger of 

God (SAAS) but did not know how to recognize him and he was reluctant to ask 

after him. When night came and he lay down to rest, 'Ali saw him and realized he 

was a stranger. Abii Dharr followed him without either man asking the other 

any questions. Next morning when he arose, Abii Dharr carried off his water- 

skin and provisions to the mosque, where he remained all day without the 

Prophet (SAAS) seeing him. When night came, he set out his bedding. 'Ali 

passed by and exclaimed, "Isn't it high time the man knew his house!" He 

then helped him up and took him home, neither man asking the other any 

questions. 
The third day the same thing happened and again 'Ali accommodated him. 

But this time 'Ali asked him, "Won't you tell me what brought you here?" Aba 

Dharr replied, "I will if you'll promise faithfully to guide me." 'Ali agreed and 

so Abii Dharr explained. 'Ali then told him, "He is truth; he is the Messenger of 

God (SAAS). Tomorrow morning follow me and if I see anything that makes 

me fearful for you, I will get up as if I need to urinate. If I leave, follow me and 

go where I do." 

'Ali did this and Ahii Dharr followed on behind him and accompanied him 

when he went in to the Prophet (SAAS). Aba Dharr heard him speak and he 

accepted Islam then and there. 

The Prophet (SAAS) then told h i ,  "Go back to your people and tell them; 

then wait till you hear from me." 
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But Abo Dharr replied, "No, by Him who sent you with the truth, I'll shout 

it out in full public!" 

He then left and went to the mosque, where he shouted at the top of his voice, 

"I bear witness that there is no God hut God, and that Muhammad is the 

Messenger of God!" At that everyone there set about heating him till they laid 

him low. 

Then al-CAhhzs came and, bending over him, exclaimed, "Woe unto you! 

Don't you realize that he is from Ghiftr, and that your trade route is to Syria?" 

He then rescued Abti Dharr from them. But the next day Aha Dharr did the 
same and was again attacked and then saved by al-cAhha~. 

This is the story as told by al-Bukh%ri. 

Aba Dharr's acceptance of Islam is elaborated in the ~ahih collections of 

Muslim and elsewhere. 

I m w  Ahmad stated that Yazid b. Hzran related to him, quoting Sulayrnzn h. 

al-Mughira, quoting Humayd h. Hilzl, from 'Abd Allzh h. al-S-it, who quoted 

Ahn Dharr as saying, "We - that is I, my brother Anis, and our mother - left 

our tribe of Ghifa because they used to disregard the restrictions of the holy 

month. 

"We took up residence with an uncle of ours who was a man of wealth and 

status; he honoured us and treated us extremely well. But his family envied us 

and told him, 'If you were to go away from your people, Anis would take your 

place over them.' 

"Our uncle then came to us and reported what he had been told. I then said 

to him, 'You've cancelled out all your prior generosity to us. We'll have no 

communion with you henceforth.' 

"So we assembled our herd of camels and set off with them, while our uncle 

covered himself up in his robe and began to weep. 

"We rode on until we made camp on the outskirts of Mecca. My brother Anis 

then made a wager, betting our flock of camels and an additional number equal 

to our herd. He (and his competitor) then went to a diviner who decided in 

favour of Anis. A ~ S  returned to us with our herd and a like one." 

Abo Dharr continued, "Now, my nephew, I had been praying for three years 

prior to meeting the Messenger of God (SAAS)." I asked, "To whom?" "To 

God." "In which direction?" "Wherever God directed me. And I would pray 

each evening till deep into the night, when I find myself under my blanket, until 

the sun would rise." 

"Well any way," Anis said, "I have business in Mecca; await me until I 

return." He left and was away for what seemed a long time, then he came back. I 

asked him, "What kept you?" He said, "I met a man who claimed that God had 

sent him with your religion." "And what do people say of him?" I asked. "They 

say that he is a poet and a soothsayer." Anis was himself a poet. 
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He went on, "Anis commented, 'I've heard soothsayers and he does not speak 

like them. And I've checked his utterances against the measures of poetry and, 

by God, it doesn't fit anyone's tongue as poetry. And, I swear, he is truthful, 

whereas the rest are liars.' 

"I asked him, 'Could you stand in for me while I leave?' 'Yes,' he replied, 'but 

watch out for the Meccans. They have pilloried and berated hi. '  

"So I left and went to Mecca, where I asked a weak-looking man, 'Where is 

the one people refer to as the heretic?' But he pointed at me and the people of 

that valley pelted me with clods of earth and bones until I was injured with 

wounds and fainted. When I got up later, I was like a red pole. I made my way to 

zamzam, drank its water and washed the blood off myself. I then positioned 

myself between the kacba and its hangings. And there I stayed, 0 nephew, for 

30 days and nights without sustenance except for water from zamzam. But I 
gained weight and developed folds of fat on my belly, finding no evidence on my 

body of the emaciation of starvation. 

"One night when the moon was very bright and the Meccans were fast asleep, 

there were only two women circumambulating the kacba. As they came past me 

they were saying prayers to the gods Issand Nz'ila. I commented, 'Make one of 

them have intercourse with the other!' This did not deter them, so I then said, 

'They're just like bits of wood, but I'd not lean on them!' 

"At this they scurried away, wailing, 'If only one of our menfolk were here!' 

"'The Messenger of God (SAAS) and Aba Bakr, on their way down from the 

mountain, met these women and asked them what was the matter. 'It's that 

heretic between the kacba and its hangings.' They asked them what I had said, 

and the women replied, 'He said a real mouthful to us!' 

"The Messenger of God (SAAS) and his Companion then came along, kissed 

the stone, circumambulated the ka'ba, then prayed. I went over to him and was 

the first person to address him with the greeting of the community of Islam. He 

replied, 'Peace be upon you, and God's mercy. Who are you?' I told him I was 

from the Ghifa mbe. He brought his hand to his forehead in a gesture of surprise 

and I told myself, 'He dislikes my being from Ghifa!' 

"I made as if to take him by the hand, but his Companion pushed me away, 
knowing him better then I did. 

"The Prophet (SAAS) then asked, 'How long have you been here?' 'I've been 

here for 30 days and nights,' I answered. 

'"And who has been feeding you?' he asked. 

"'There's been nothing except zamzam water, but I've gained so much weight 

that I developed folds of fat on my belly. And I feel no emaciation from hunger.' 

"The Messenger of God (SAAS) then said, 'It's blessed! Wonder food!' 

"Abii Bakr then asked, 'Please, 0 Messenger of God, permit me to give him 

some food tonight.' And he agreed. 
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"The Prophet (SAAS) then left and I went with them. Abn Bakr opened a 

gate and began picking some grapes from Ta'if for us. And that was the first 

food I ate there. I stayed some time in Mecca. 

"Then the Messenger of God (SAAS) told me, 'I have been directed to go to 

a land of palm trees, none other than Yathrib, I believe. Will you go and inform 

your people about me? Perhaps God will benefit them through you, and give you 

reward among them too.' 

"So I left and rejoined my brother Anis. He asked me, 'What did you do?' 

'What I did was, I accepted Islam and believed.' 

"He commented, 'I've nothing against your religion. I too accept Islam and 

believe.' 

"We then went to our mother and she said, 'Well, I've nothing against your 

religion. I accept Islam and believe.' We then packed up and rejoined our uihe 

of Ghifzr, and some of them accepted Islam before the Messenger of God 

migrated to Medina. Khufaf h. Ayma' b. Rakh~a the Ghifari led them as he was 

their chief at that time. The remainder of them said, 'If the Messenger of God 

(SAAS) comes, we will accept Islam.' 

"And the Messenger of God (SAAS) did come and the remainder of them did 

accept Islam. Then the Aslam trihe arrived and said, '0 Messenger of God, we'll 

accept Islam just as our Ghifar brothers did.' 

"The Messenger of God (SAAS) commented, 'God has ghafara, "forgiven", 

Ghafar, and God has salama, "made peace with", Aslam!'" 

Muslim related this from Hudba b. Khalid from Sulaymzn b. al-Mughira in 

much the same words. The story of Abii Dharr's acceptance of Islam is also told 

in another way, along with strange additions. But God knows best. 

The account of the acceptance of Islam by Salmm aalFarisi has been given 

previously in the hook recounting the miraculous signs of the mission of the 

Prophet (SAAS). 

A n  Account of the acceptance of Islam by Dimiid. 

Muslim and al-Bayhaqi related a hadith of Dawad b. Abn Hind, from 'Amr b. 

Sacid, from Sacid h. Jubayr, from Ibn 'Abhs, who said that Dimad came to 

Mecca, he being a man of the Azd trihe from Shanii'a. He used to say incantations 

to protect people from those winds. He overheard some Meccan fools saying, 

"Muhammad is crazy." He asked them, "Where is this man? Perhaps God will 

cure him at my hands." 

He recounted, "I met Muhammad and said, 'I use incantations against 

these winds. And God cures at my hands whomever He wishes. Do come 

along.' 
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"Muhammad (SAAS) replied, 'Praise be to God! We praise Him and seek His 

help. Whomever God leads aright, no one can lead astray. Whomever God leads 

astray, no one can lead aright. I bear testimony that there is no God but God 

alone who has no associates.' He repeated this three times." 

Dimad said, "I swear, I have heard the speech of soothsayers, sorcerers, and 

poets, but I never heard the like of these words. Give me your hand and I'll 

pledge you my allegiance in Islam." 

The Messenger of God accepted his pledge and asked him, "For your tribe 

too?" "Yes, for my tribe too," he agreed. 

The Prophet (SAAS) dispatched an army that passed by the people of Dimad. 

The army commander asked his troops, "Have you seized anything from these 

people?" One of the men replied, "I did take one strong-backed camel from 

them." He ordered the man, "Give it back to them; they are from the tribe of 

Dimad." 

In another account Dimad said to the Prophet (SAAS), "Repeat these words 

of yours to me; they are the epitome of oratory." 

Abn Nu'aym devoted a long chapter in his work al-Dal2i.l (The Signs) to 

accounts of the prominent men who accepted Islam. We gave it in fine detail, 

may God have mercy on him and reward him. 

Ibn I s h q  gave a list of the names of the Companions, God be pleased with 

them, who accepted Islam early on. He stated, "Then Abo LUbayda accepted 

Islam, as did Aba Salama, al-Arqam b. Abn al-Arqam, Wthmm b. Mvcijn, 

'Ubayda b. al-Hbth and Sacid b. Zayd, along with his wife FXhma, daughter of 

al-Khattab. 

Also there were Asma', daughter of Abti Bakr, and 'K'isha, also daughter of 

Abn Bakr, when she was young. 

As well there were Qudma b. MqCon, <Abd All~h b. Mazcnn, Khabbab b. 

d-Aratt, Wmayr b. Abn Waqqas, CAbd AUah b. Masciid, Masetid b. al-QM, 

Salir b. 'Amr, cAyyash b. Abn Rabi'a, along with his wife Asma', daughter of 

Salama b. Mukharriba of the Taym tribe, and Khunays b. Hudh~qa, and '&mix 

b. Rabi'a. 

Then there were 'Abd Alliih b. Jahsh, Abti Aipnad b. Jahsh, Jacfar b. Aba 

Tzlib, along with his wife Asm2 daughter of Wmays. 

Others included Haub b. al-Harith and his wife Fawa ,  daughter of 

al-Mujallil, and also Hattab b. al-Haith and his wife Fukayha, daughter of 

Yasa, Ma'mar b. a l - H ~ t h  b. Macmar d-Jumahi, and al-Sa'ib b. Wthmn b. 

Mvciin, al-Mu&dib b. Azhar b. 'Abd M a d  and his wife Ramla, daughter of 

Abn 'Awf b. Suhayra b. Sacid b. Sahm, al-N&harn, whose name was Nu'aym b. 

'Abd Allah b. Asid, 'Amir b. Fuhayra, the freed-man of Abn Bakr, Kbdid b. 

Sacid, Umayoa, daughter of Khalaf b. As'ad b. 'Amir b. Bayada, of Khuza'a, and 
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H a ~ b  h. CAmr b. 'Ahd Shams, Abii Hudhayfa b. Wtba h. Rahica, W2qid b. 'Ahd 

All& h. 'Arin b. Tha'laba of Tamim, allies to Bana 'Adi. 

Also there were Kh&d b. al-Bukayr, 'Amir b. al-Bukayr, 'Aqil b. al-Bukayr, 

l y s  h. al-Bukayr b. 'Abd Yalayl b. Nsh ih  h. Ghira, of the tribe of Sa'd h. 

Layth. The given name of 'Aqil (a word meaning "wise") had originally been 

Ghafil (a word meaning 'Lheedless") and so the Messenger of God (SAAS) had 

renamed hi 'Aqil. These were all allied to the tribe of 'Adi b. Ka'b. 
Also there were 'Ammar b. Yzsir and Suhayb b. Sinan. 

Thereafter people began accepting Islam in large numbers, men and women 

both, so that it became a prominent subject of discussion in Mecca. 

Ibn Ishaq stated, "God then ordered his Messenger (SAAS), after three years of 

his mission, to announce it openly and to remain lirm against the evil of the 

polytheists. 
"The Companions of the Prophet (SAAS) would go off along mountain trails 

wheu they prayed, to hide this from their people. 

"While Sa'd b. Aba Waqqas was at prayer, along with a small group of others, 

on a mountain trail, some polytheists came at them. They upbraided them, 

reviled them for what they were doing, and attacked them. 

"Sa'd struck one man with a camel's jawbone and cut hi open; this was the 

first blood spilled in Islam." 

Al-Umawi related this incident at length in his rnaghazi study of the early 

campaigns, through al-Waqqei, from al-Zuhri, from 'Amir b. Sacd, from his 

father. His account states that the man wounded was 'Ahd Allah b. Kha@l, God 

damn him. 

CHAPTER. GOD'S COMMAND TO HIS MESSENGER (SAAS) TO 
ANNOUNCE HIS MISSION PUBLICLY. 

This chapter deals with God's command to his Messenger (SAAS) to announce 

publicly his mission to high and low and how He told hi to be patient and 

stoical, and to oppose those who remain stubborn, mendacious and ignorant 

even after the evidence had been brought against them and the Messenger had 

been sent to them. It also mentions the damages they had done to him and to his 

Companions, may God bless them all. 

God Almighty stated, "And warn those of your people closest to you and 

bring down your wing to protect those believers who follow you. And if they 

disobey you, say, 'I am innocent of what you do'. Put your trust in the Almighty 

and All-Merciful, who sees you when you arise and wheu you turn about among 

those prostrating in prayer; He is the All-Hearing, the All-Knowing" (sarat 

al-Shu'arz", XXVI, v.214-20). 
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And the Almighty stated, "It is surely a message to you and to your people, 

and you will all he questioned" (siirat al-Zukhncf, XLIII, v.44). 

Also He stated, "He who imposed the Qur'm upon you will bring you back to 

an after life" (siirat al-Qajas, XXVIII, v.85). This means, He who has made a 

demand upon you and has required you to announce the @r'm will return you 

to the hereafter, which is the ma'zd, the afterlife, and He will question you about 

that. As the Almighty stated, "And, by your Lord, we will question them all for 

what they have done" (swat al-Hzjr, XV, v.92-3). 

The verses and statements concerning this are numerous, and we have given 

these in detail in our Exegesis. We addressed this issue at length in commenting 

on the verse, "And warn those of your people closest to you" in siirat 

al-ShuCarz", XXVI, v.214. There we gave many references to that. 

On this subject, Iman Ahmad stated that 'Abd Allah h. Numayr related, from 

al-A'mash, from 'Amr h. Murra, from Sacid b. Juhayr, from Ibn 'Abhas, who 

said, "When God sent down, 'And warn those of your people closest to you', the 

Prophet (SAAS), went up on Mt. Safa and called out, 'Ya Sahaha!' 

"People gathered there around him; they consisted of men who had come to 

him themselves and others who had sent messengers. 

"The Messenger of God (SAAS) addressed them, saying, '0 trihe of 'Ahd 

al-Mu~alih, 0 tribe of Fihr, 0 trihe of Ka'b! If I were to tell you that there were 

horsemen on the heights of this mountain who planned to attack you, don't you 

think you would believe me?' 'Yes,' they replied. He then announced, 'Well, I 
am come to warn you of a terrible punishment.' 

"Abii Lahab, God damn him! said, 'Damn you! May you perish all day long! 

You called us here for this?' 

"And so God, the Almighty and Glorious, revealed 'Damn the hands of Abii 

Lahab! Damn him!'" (siirat al-Lahab, CXI, v.1). 

Both of the sources gave this hadith from an account of al-A'mash in simiiar 

form. 

Ahmad stated that Muswiya b. CAmr related to him, quoting Za'ida, quot- 

ing 'Abd al-Malik b. Wmayr, from Miisa b. Talha, from Ahii Hurayra, who 

said that when this verse, "And warn those of your people closest to you" was 

revealed, the Messenger of God (SAAS) summoned the people of Quraysh, 

high and low alike, and told them, "0 Quraysh, save yourselves from hell-fire! 

0 tribe of Banii Kalb, save yourselves from hell-fire! 0 trihe of 'Abd 

al-Muttalib, save yourselves from hell-fire! 0 Fatima, daughter of 

Muhammad, save yourself from hell-fire! For I, I swear by God, have nothing 

to protect you from God, except the fact that you have kinship (to me) for 

which I shall care." 

Muslim related this from a hadith of 'Abd al-Mali b. Wmayr, and it was 

published in both ~ahih collections from an account of al-Zuhri, from Sa'id b. 
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al-Musayyib and Abii Salama, from Abii Hurayra. The account has other 

provenances from Abii Hurayra in the musnad collection of Ahmad and 

elsewhere. 

Ahmad also stated that Wakicb. Hish- related to him, from his father, from 

'&'isha, God bless her, who said, "When there was revealed the verse, 'And 

warn those of your people closest to you' the Messenger of God (SAAS) arose 

and said, '0 Fsuma, daughter of Muhammad! 0 Safiyya, daughter of 'Abd 

al-Mu~alib! 0 family of 'Abd al-Muc~lib! I have nothing to protect you from 

God; ask whatever you will from my wealth."' Muslim also related this. 

The hiif;? Abii Bakr al-Bayhaqi stated in his work al-Dali2il (The Signs) that 

Muhammad b. 'Abd al-h~fiq related to him, quoting Abii alLCAbbas Muhammad 

b. Ya'qiib, quoting Ahmad b. 'Abd al-Jabbw, quoting Yiinus b. Bukayr, from 

Muhammad b. Ishbbaq, who said that someone who concealed his name from him 

told him that he heard 'Abd All& b. al-Hbbarith b. Nawfal relate from Ibn 'Abbs, 

from 'Ali b. Aba Talib, who said, "When there was revealed to the Messenger of 

God (SAAS) the verses, 'And warn those of your people closest to you and bring 

down your wing to protect those believers who follow you', the Messenger of 

God (SAAS) said, 'I realized that if I announced it to my people I would see 

from them what I would hate, and so I kept silent. Then Gabriel, peace be upon 

h i ,  came to me and said, '0 M&ammad, if you do not act as your Lord has 

ordered you, He will punish you with hell-fire."' 

'Ali continued, "So he called for me and said, '0 <Mi, God has commanded 

me to warn my closest relatives. So prepare for us a sheep on a platter of food, 

along with a large pot of milk, then assemble Banii 'Abd al-Mutwlib for me.' 

"I did so and they assembled on that day. There were 40 men, more or less; 

among them there were his uncles Abii Tdib, Hamza, and al-'Abbbbas, along with 

Abii Lahab, the vile polytheist. 

"I served the food platter to them and the Messenger of God (SAAS) took 

from it a piece of meat, split it with his teeth and tossed it in all directions, saying, 

'Eat, in the name of God!' Everyone ate until satiated, nothing being seen left 

but the marks of their fingers. No one ate like that ever before! Then the 

Messenger of God (SAAS) said, 'Now give them to drink, 'Ali!' So I brought 

the large pot of milk, and they drank it up till they were full. I swear, no one ever 

drank that way before! 

"When the Messenger of God (SAAS) was on the point of addressing them, 

Abii Lahab, God damn him! forestalled him by saying, 'Well, what a feast your 

host served to you to eat!' At that they dispersed without the Messenger of God 

(SAAS) addressing them. 

"Next day the Messenger of God (SAAS) said, 'Prepare for us the same food 

and drink as yesterday; that fellow forestalled me by saying what he did before I 
could address them.' 
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as he had the previous day. They ate till they were full; I swear, none of them ate 

like that ever before! Then the Messenger of God (SAAS) said, 'Give them to 

drink, 'Ali!' So I brought them the pot and they drank of it till they were 

satiated. I swear, none of them drank like that before! 

"When the Messenger of God (SAAS) was about to address them, Abii 

Lahab, God damn him! forestalled him by saying, 'Well, what a feast your host 

served to you to eat!' So they dispersed without the Messenger of God (SAAS) 
addressing them. 

"Next day the Messenger of God (SAAS) told me, "Ali, prepare food and 

drink for us as you did yesterday. This fellow forestalled me by saying what you 

heard before I could address the people.' 

"I did so and assembled them again. The Messenger of God (SAAS) acted as 

he had the day before. They ate till they were satiated, and then I served them 

from the pot until they were full. I swear, I never saw people eat and drink like 

that! 

"Then the Messenger of God (SAAS) spoke, '0 Family of 'Abd al-Mu~talib, 

I know of no Arab man, by God, who brought his people anything better than 

I have brought you. I have brought you what deals with this world and the 
afterlife as well."' 

Al-Bayhaqi related this anecdote in this way through Yiinus b. Bukayr, from 

Ihn Ishaq, from a sheikh of uncertain identity, from 'Abd All& b. al-H%ritb. 

Abti Jacfar b. Jarir related it from Muhammad b. Humayd al-&i, from 

Salama b. al-Fad1 al-Abrash, from Muhammad b. Ishaq, from 'Abd al-Ghaffa 

Aba Miryam b. al-@sim, from al-Minhd h. 'Amr, from 'Abd Allah b. 

al-Hzrith, from Ihn 'Abbas, from 'Ali. His account is similar but adds after the 

words, L'I have brought forth for YOU the good of this world and the next", "And 

God has ordered me to call upon you to come to Him. And whoever of you will 

aid me in this matter I must consider my brother." And so on. 

'Ali continued, "But everyone drew back from that. Since I was the youngest, 

had the most bleary eyes, the largest stomach and the shortest legs, I called out, 

'0 Prophet of God, I will be your wazir (i.e. your deputy) in this!' 

"The Prophet (SAAS) took me by the neck and said, 'This is my brother' and 

so on and so forth, 'so listen to him and ohey him!' 

'Ali went on, "Everyone began laughing and saying to Aha Tdib, 'He has 

ordered you to listen to your son and to ohey him!'" 

Ahd al-Ghaffw b. al-Q%im Abn Maryam is the sole authority for this 

account, and he was a liar and a sh& whom 'Ali b. al-Madini and others accused 

of inventing the had% the other scholars consider h i  a weak source. 

But Ibn Aba Hatim related, in his work of exegesis of the Qur'an, from his 

father, from al-Husayn b. 'isa b. Maysara al-Haithi, from 'Abd Allah b. 'Abd 
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alX&ddiis, from al-A'mash, from al-Munhd b. 'Amr, from 'Abd A&& b. 

al-Haith, who said, "'Ali stated, 'When the verse "And warn those of your people 

closest to you" was revealed, the Messenger of God (SAAS) said to me, "Make me a 

leg of lamb on a platter of food and a beaker of milk, and invite Bann H5shim for 

me." I did invite them and on that occasion they were 40, give or take a man."' 

This account is much the same up to the words, "Then the Messenger of God 

(SAM) forestalled them in speaking and asked, 'Which of you will settle my 

debt for me, and be my successor for my family?'" 

'Ali went on. "They were all silent. Al-'Abbzs kept quiet because he feared 

the issue might involve his money. And I kept quiet because of al-'Abbas's age. 

"The Prophet (SAAS) repeated his question and al-'Abbzs kept silent and, 

witnessing this, I said, 'I will, 0 Messenger of God!' 'You?' he replied. 

'Ali explained, "At that time I was the most homely looking person there. I 

was bleary eyed, had a large stomach and short legs." 

This wording of the anecdote substantiates the previous one, except that it 

does not have Ihn 'Abbas as one of the chain of authorities. But God knows best. 

ImZm Ahmad related in his musnad collection from a hadith of 'Abhad b. 'Abd 

All& al-Asadi and Rabi'a b. Najidh from 'Ali an account approximating to the 

former, or giving testimony to it. But God knows best. 

His statement in this hadith, "Which of you will settle my debt for me, and be 

my successor for my family" carries the implication "if I should die". It seems 

that the Messenger of God (SAAS) feared that if he announced his mission to 

the Arab polytheists they might kill him. He therefore wanted to establish that 

whoever came in his place thereafter would be beneficial to his family and fulfil 

his obligations. But God removed his concern at that with His words, "0 
Messenger, announce what has been revealed to you from your Lord. If you do 

not, then you will not have fulfilled your mission. God will protect you from the 

people" (siirat al-Mz'ida, V, v.67). 

The outcome was that the Messenger of God (SAAS) continued to call upon 

people to believe in God Almighty day and night, secretly and openly, without 

anyone being able to deter, dissuade, or prevent him. He  followed people every- 

where, into their celebrations, meetings and gatherings, to the fairs and to the 

pilgrimage stations. Everyone he met, free man or slave, weak or powerful, rich 

or poor he urged; as far as he was concerned all were equal and alike. 

Violent and powerful Quraysh polytheists inflicted harm both verbal and 

physical upon the Messenger of God (SAAS) and upon those powerless individ- 

uals who followed him. 

One of the most violent of those opposed to him was his uncle Abii Lahab; his 

full name was 'Abd al-Wzz5 b. 'Abd al-Mu~alib. His wife, Umm Jamil, was 

named Arwa, daughter of Harb b. Umayya, the sister of Aba Sufym. 
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Another uncle, Abn Tzlib b. 'Abd al-Mut@lib, was at variance with Aba 

Lahab, for he favoured the Messenger of God (SAAS) above all other men for his 
fine qualities. He treated him with the utmost compassion and kindness and gave 
him his support and protection. In doing this he was in opposition to his own 

people, even though he shared their religion and their friendship. God had, how- 
ever, put his heart to the test by making him love the Prophet (SAAS) by natural 
disposition rather than for religious reasons. 

His persisting in the religion of his people was, in fact, an expression of the 
wisdom of Almighty God and a factor in the protection He was affording to His 

Messenger. For if Aba Bakr had accepted Islam, he would have no longer held 
any weight or leadership among the Quraysh polytheists; they would have held 
no respect for or fear of him. They would have penalized him and done him ver- 

bal and actual harm. For your Lord determines and establishes whatever He 
wills! And He has divided up His creation into many different types and kids.  

Both these uncles, Abn Tdib and Aba Lahab, were infidels. But whereas the 
former will be at the very surface of the fire, the latter will be deep down in its 
lowest depths. About him God made revelation in one of the chapters of the 

Qur'an to be recited from the pulpit and read in sermons and prayers. It contains 
information that he will roast in flaming hell-fire, along with his wife, that 
"firewood hawker"J7 

I m m  Ahmad stated that Ibrahim b. Aba al-'Abbas related to him, quoting 
'Abd a l - w m m  b. Abti al-Zinzd, from his father who said that a man named 
Rabi'a b. {Abbad of Bana al-Dil, who had been an idol-worshipper and had 

accepted Islam, recalled, "I saw the Messenger of God, before the coming of 
Islam, at the fair of Dha al-Maja, and he was saying, '0 you people, say, "There 
is no God but God", and you will prosper.' There were people gathered all 

around him, while behind him stood a mean-looking, squint-eyed man wearing 
two plaits who was saying, 'He's a lying Sabian!' This man followed him wher- 
ever he went. I asked who he was and was told it was his uncle, Abn Lahab." 

I m m  A b a d  and al-Bayhaqi both also related this anecdote from a hadith in 
similar form from 'Abd al-Rahman b. Aba al-Zinad. 

Al-Bayhaqi also stated that Aba Tahir al-Faqih related to us, quoting Aba 
Bakr Muhammad b. al-Hasan al-Qagw, quoting Aba al-Azhar, quoting 

Muhammad b. 'Abd All& al-Ansari, quoting Muhammad b. Wmar, !?om 
Muhammad b. al-Munkadar, from Rabi'a al-Dili, who said, "I saw the 
Messenger of God (SAAS) at Dha al-Maja following people into their dwellings 

urging them to believe in God, while behind him went a squint-eyed man with 
scarred cheeks who was saying, '0 people, let not this fellow entice you away 
from your religion, the religion of your forefathers!' 

"I asked, 'Who is he?' And I was told, 'That's Aba Lahab."' 

77. A reference to the words of m a t  Abu Lohab, CXI, 7.4. 
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He then related this anecdote through Shu'ba, from al-Ash'ath b. Salim, from 

a man of Kinma, who said, "I saw the Messenger of God (SAAS) at the Dhn 

al-Majaz fair. He was saying, '0 people, say "There is no God hut God" and 

you will prosper.' There was a man standing there behind him scattering dust on 

h i .  It was Aba Jahl, and what he was saying was, '0 people, let not this fellow 

entice you away from your religion. He just wants you to give up worship of 

al-Lat and al-Wzza.'" 

This anecdote states it was Abn Jahal, but it is obvious that it was Abn Lahab. 

We will give details of his biography when we report his death, which occurred 
after the battle of Badr. If God Almighty wills it, so shall it he. 

Abn Talih, as will be apparent from both his actions and his qualities, was a 

man of great natural kindness and compassion. He showed this by his support 

for the Messenger of God (SAAS) and for his Companions, God bless them all. 

Ynnus h. Bukayr stated that he was informed from Talha b. Yahya, from 

'Abd All& h. Mnsa h. Talha, that 'Uqayl h. Aha Tdib related, "(&raysh came 

to Aba Tdib and said, 'This nephew of yours is disturbing our meetings and our 

mosque; keep him away from us!' He asked me, '0 'Uqayl, go and bring me 

Muhammad.' So I went off and brought him out from a kanas.' This word 

means a "tent"; or he might have used the word khanas, a "hide-out", or alterna- 

tively as some say, a "small house". He arrived back at midday in the full heat. 

When he came in, Ahn Talib told him, 'These relatives of yours charge that you 

are annoying them in their meetings and in their mosque. Stop annoying them!' 

"At this the Messenger of God (SAAS) gazed upwards to the sky and asked, 

'Do you see that sun?' 'Yes,' they replied. He then said, 'I'm no more capable of 

stopping that than you are of getting a flame from it.' 

"Abn Tdib then said, 'By God, I swear that my nephew never lied. So go 
home! '" 

Al-Bukhzri related this story in his history, from Muhammad h. al-'Ala', from 

Yiinus b. Bukayr. And al-Bayhaqi related it from al-Hakim, from al-Asamm, 

from Ahmad h. 'Ahd al-Jabbzr in the same words. 

Moreover al-Bayhaqi related it through Ynnus, from Ibn Ishaq, who stated, 

"Yaklnb h. Wtba b. al-Mughira b. al-Akhnas related to me that he was told that 

when Quraysh made this complaint to Ahii Tzlib, he sent for the Messenger of 

God (SAAS) and told him, '0 nephew, your relatives have come to me and told 

me this and that. Do right by me and by yourself by not burdening me with 

what neither you nor I could bear. Stop telling your relatives what they dislike 

hearing! ' 
"The Messenger of God (SAAS) thought that Abn Talib's attitude towards 

h i s e l f  and his M u s l i s  had changed and that his support for them had weakened. 

And so he addressed Ahn Tdib  as follows, '0 uncle, if the sun were placed in 

my right hand and the moon in my left, I would not give up this matter until 
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either God gives me success in it, or I perish in its pursuit.' The Messenger of 

God (SAAS) then broke down into tears. 
"When he hlmed to leave, Aha Talib said, having seen how deeply the 

Messenger of God (SAAS) had been moved, said to him, '0 nephew!' When he 

turned to him, he said, 'Continue as before; do as you like. By God, I will never 

abandon you for any reason.'" 
Ibu Ishzq stated that Aba Talib spoke the following verses on that subject: 

"By God, they'll never get their gang to you until I'm laid to rest, buried in the 
ground. 

Carry on with your work that is beyond reproach; rejoice, and may you be content 
in doing so. 

You invited me, and I knew you were advising well; you spoke the truth, and you 
were ever h.ustworthy. 

You offered a religion I knew to be the best religion of mankind. 
Were it not for blame and anger, you'd find me giving it my favour 

openly." 

Al-Bayhaqi stated, "Ibn Ishaq related various verses of Aba Tdih on that 
subject." 

All this gives evidence that God Almighty gave the prophet (SAAS) His 
protection through his uncle, even though he differed in his religion. And God 

had protected him when his uncle was not there; God's will is final and un- 

challenged. 

Yonus h. Bukayr stated that Muhammad h. Ishzq related to him, quoting a 
man originally from Egypt some 40 years previously, from Clkrima, from Ibn 

'Ahbas, a long anecdote relating what transpired between the polytheists of 

Mecca and the Messenger of God (SAAS). When the Messenger of God 

(SAAS) arose, Abo Jahl h. Hishzm said, "0 Quraysh, Muhammad is persisting, 
as you know, in criticizing our religion, reviling our forefathers, ridiculing our 

values and insulting our gods. I swear by God that I'U sit and wait for him tomor- 

row carrying a rock, and if he prostrates in his prayer, I'll smash his head with it! 

And let 'Abd Manzf's people do whatever they like about it afterwards." 

Next day Aba Jahl, God curse him! took a rock and sat to wait for the 

Messenger of God (SAAS). That morning, the Messenger of God (SAAS) came 
as usual; his direction of prayer at that time was towards Syria. When he prayed 

he positioned himself between the comer (of the kacba) with the 'Lblack stone" 

and the Yemeni corner, facing so that the kacba was between himself and Syria. 

By the time he came to pray Quraysh were already sitting in their meeting 

places, waiting. When the Messenger of God (SAAS) prostrated in prayer, Abfi 
Jahl did pick up the rock and approached him. When he got near him, he 

retreated in fear, his colour pale in terror. His hands lost their grip on the rock 

and it fell. 
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Quraysh men went up to him and asked, "What's the matter with you, Abii 

al-Hakam?" He answered, "When I got up to do as I told you yesterday I would 

and got near h i ,  a stallion camel blocked my way to him. And, by God, I never 

saw a stallion so big as it, with a neck and fangs like it had! It was about to 

devour me!" 
Ibn Ishaq related, "It was reported to me that the Messenger of God (SAAS) 

said, 'That was Gabriel. And if he had come near me, he would have taken 

him."' 

Al-Bayhaqi stated that Abii 'Abd All&, the hz&, related to h i ,  quoting Aba 

d-Nadr, the jurist, quoting Wthrnm al-Darami, quoting 'Abd Allah b. Salii, 

quoting d-Layth b. Sag,  from Ishaq h. 'Abd Allah b. Abii Farwa, from A b a  h. 

Salih, from 'Ali h. 'Ahd Allah h. 'Ahbas, from his father, from 'Abbas h. 'Abd 

ai-Mugalib, who said, "One day I was in the mosque when Abii Jahl, God curse 

h i !  arrived. He said, 'I swear by God, that if I see Muhammad prostrating in 

prayer, I'll stomp on his neck!" 

"I then left and went to the Messenger of God (SAAS) and told him what 
Abn Jahl had said. He left home in a rage and went to the mosque. He was in a 

hurry to enter through the door, hut he hit the wall instead. I told myself that 

this was an evil day; I put on my cloak and followed h i .  The Messenger of God 
(SAAS) entered then, recited the verse, 'Read in the name of your Lord who 

created, created man from a clot.' When he reached the passage relating to Abii 

Jahl: 'No; man is indeed impious, to see himself self-sufficient' (sarat al-'Alaq, 

XCVI, v.1, 2; 6, 7), a man said to Ahii Jahl, '0 Abii al-Hakam, that's 

Muhammad.' Abii Jahl replied, 'Can't you see what I see? By God, the vistas of 

heaven have been barred to me!' When the Messenger of God (SAAS) reached 

the end of the siirat he prostrated himself in prayer." 

Imam Ahmad stated that 'Abd al-Razzaq related to him, quoting Ma'mar, 

from 'Abd d-Karim, from 'Ikriia, who said, "Ibn 'Abbas stated, 'What Aha 

Jahl said was, "If I see Muhammad praying at the ka'ba, I will treaa on his 

neck! " ' 
"This comment reached the Messenger of God (SAAS) and he said, 'If he 

does any such thing the angels will take him, in full view!'" 

Al-Bnkh~ri related this in the same way from Yahya, from 'Ahd d-Razzaq. 

Dzwad b. Aba Hind stated from 'Ikrima, from Ibn CAbbas, who said, "Abii 

Jahl passed by the Prophet (SAAS) while he was praying and addressed him 

with the words, 'Hey, Muhammad, didn't I forbid you to pray? You know there 

to he no one who can call upon more people in council than I can.' 

"The Prophet (SAAS) reprimanded him and Gabriel spoke the words, 'Let 

him call his henchmen; we will summon the angels of punishment! (sarat 

al-'Alaq, XCII, v.17-18). By God, if he does summon his people, the angels of 

justice will inflict punishment on him.'" 
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Ahmad and al-Tinnidhi related chis; and al-Nadi authenticated it through 

Dzwiid. 

Imm Ahmad stated that Ismn'il b. Yazid Abti Zayd related to him, quoting 

Furat, from 'Abd al-Karim, from 'Ikrima, from Ibn 'Abbas, who said, "Aba Jahl 

stated, 'If I see Muhammad at the kacba praying, I'll fight him till I tread on his 

neck! '" 
He said that he (the Prophet) also used the words, "If he does so, then the 

zabrtnzyya, (the angels of punishment) will take him away in full view." 

Abti Jacfar b. Jarir stated that Ibn Humayd related to him, quoting Yahya b. 

Wadih, quoting Yiinus b. Abn Ishaq, from al-Walid b. al-'izw, from Ibn 'Abbs, 

who said, "Aba Jahl said, 'If Muhammad ever again prays at the shrine, I will 
kill him! ' 

"And so God Almighty sent down the verses, 'Read in the name of your Lord 

who created' up to the verse 'We will certainly smite his forehead, the lying, sinful 

forehead; let him summon his henchmen, and we will summon the zab&nayyal 

(siirat al-'Alaq, XCVI, v.15-18). 

"Then the Prophet (SAAS) came and prayed and Aba Jahl was asked, 'Well, 

what's stopping you?' He replied, '(The space) between myself and him is black 

with his squadrons."' 

Ibn CAbbas stated, "And, by God, if he had so much as moved, the angels 

would have seized him, while the people looked on." 

Ibn Jarir stated that Ibn 'Abd al-A'la related to him, quoting al-Muctamir, 

from his father, from Nucayrn b. Aba Hind, from Abo Heim, from Aba 

Hurayra, who said, "Aba Jahl asked, 'Is Muhammad to place his face down 

among your backs?' 'Yes', they replied." 

The account continues, "So he said, 'By al-Lat and al-Wzz~, if I see him 

praying like that, I'll stomp on his neck and 1'11 flatten his face down into the 

dust!' So he went to the Messenger of God (SAAS) while he prayed in order to 

tread on his neck, but everyone was surprised to see him retreat and put his 

hands out as if to protect himself." 

He went on, "So he was asked what was the matter, and Aba Jahl replied, 

'Between h i  and myself there is a trench of fire, terrifying things, and wings."' 

The account continues, "And the Messenger of God (SAAS) commented, 'If 

he had come near me the angels would have picked him apart limb by limb."' 

He said, "And God Almighty revealed - I don't know whether or not this is 

in the hadith from Aba Hurayra - 'No, man is indeed impious, to see himself 

self-sufficient' (sarat at-'Alaq, XCVI, v.&7), and so on to the end of the stirat." 

Ahmad, Muslim, al-NasiPi, Ibn Aba Hztim and al-Baybaqi related this from a 

hadith of Mu'tamir b. Sulaymzn b. Tarkhan of Taym. 

Imzm A h a d  stated that Wahb b. Jarir related to him, quoting Shu'ba, from 

Abti Ish%q, from 'Amr b. Mayman, from 'Abd All&, who said, "I never saw the 
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Messenger of God (SAAS) say a prayer against Quraysh except on one occasion. 

He was praying while a group of Quraysh sat there; there was the placenta (salz) 
of a sacrificed camel near by him. Quraysh asked, 'Who will pick up that placenta 

and throw it over his back?' Wqba b. Abii Mu* replied, 'I will.' And he 

picked it up and threw it over his hack. The Messenger of God (SAAS) 

remained there prostrating until Fatima came and removed it off his back. The 

Messenger of God (SAAS) then said, 'God take this crowd of Quraysh! 0 God, 

take away Wtba b. Rabi'a! 0 God, take away Shayba b. Rabi'a! 0 God, take 

away Abii Jahl b. Iiishm! 0 God, take away Wqba b. Abn Mu%yt! 0 God, take 

away Ubayy b. Khalaf - or Umayya b. Khalaf - they're like a patch of thorns!"' 

'Abd All& stated, "And I saw all of them killed at the battle of Badr, and they 

were carried off to al-Qalih; except for Ubayy, or Umayya b. Khalaf; he was a 

very large man and so was kept separate." 

Al-Bukhai related this tradition in several places in his jahih collection, and 

Muslim related it with lines of authority from Ibn Ishaq. 

The man who should rightly be referred to in this tradition is Umayya b. 

Khalaf. It was he who was killed at the battle of Badr. His brother Ubayy, however, 

was killed at the battle of Uhud, as we will explain hereafter. The word al-salz, 

"placenta", used above is what emerges in birth with a baby camel, like the 

placenta of a woman's baby. 
In some versions told in the jahih collection, when Quraysh did this they 

laughed so hard they fell right over one another; that is, one would collapse onto 

the one next to him because of the violence of their laughter. God curse them! 

Regarding the same incident, when Fatima threw it off him, she drew near 

Quraysh and insulted them. And also it is said that when the Messenger of God 

(SAAS) finished his prayer he held up his hands to curse them. And when they 

saw him do this their laughter died down, fearing his imprecation. They say he 

cursed all the Quraysh chiefs, singling out in his prayer seven of them. In most 

accounts six of these are named, they being Wtba and his brother Shayba, the 

two sons of Rabi'a, al-Walid b. Wtba, Abii Jahl b. Hishm, Wqba b. Abii 

Mu'ayt, and Umayya b. Khalaf. Ibn Ishaq stated, "I forget the seventh." But I 
state that he was Wmaa b. al-Walid; his name is given in the jahih of 

al-Bukhari. 

The  Story of al-Ir~shi,  the m a n  from Irssh. 

Ymus b. Bukayr stated, from Muhammad b. Ishaq, who said that 'Abd al-Malik 

b. Abii Sufyan al-Thaqafi stated, "A man from Irash brought in to Mecca some 

camels he owned and Abn Jahl b. Hishm bought them from hi. But he was 

slow in paying for them and so the man from I r s h  came to the place where 

Quraysh met; the Messenger of God (SAAS) was also there at the time, sitting 
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near the mosque. The man asked them, '0 Tribe of Quraysh, which man of you 

will give me help against Abn al-Hakam b. Hishan? I am a stranger, a traveller, 

and he has cheated me.' 

"The Quraysh council replied, 'You see that person' - indicating the 

Messenger of God (SAAS) both to mock him and because of the enmity they 

knew existed between him and Abn Jahl - 'go to him. He will help you against 
hi. '  

"So the man from Irash went and stood before the Messenger of God (SAAS) 

and related his story to him. The Messenger of God (SAAS) got up and left 

with him. When Quraysh saw h i  do so they told one of their men to follow and 

see what he would do. 

"The Messenger of God (SAAS) then left and went to Abn Jahl's house and 

knocked on the door. Abii Jahl said, 'Who is there?' He replied, 'It's 

Muhammad; come outside!' So Abn Jahl came outside, there being not a drop of 

blood in his face, his colour having turned pale. The Prophet (SAAS) then said 

to him, 'Give this man his due!' Abn Jahl replied, 'Don't leave before 1 give him 

what I owe.' He then went back inside and returned with the money he then 

paid to h i .  The Messenger of God (SAAS) then left and said to the man from 

Irash, 'Now, go to your destination.' The man then went again before the 

Quraysh council and said, 'May God reward him well; I have received what was 

due to me.' 

"The man Quraysh had sent to watch came back to them and they asked 

what he had seen. He replied, 'It was incredible! I swear, when he knocked on 

Ahn Jahl's door and he came out, his spirit was not accompanying him! He 
told him to give the man his due, and Abn Jahl replied, "Don't leave till I 
bring it out for him." He then went hack inside, then came out and gave it to 

him.' 

"Soon thereafter Abn Jahl arrived and Quraysh asked, 'Well, what's wrong 

with you? By God, we never saw the like of what you did.' He replied, 'It was 

terrible! As soon as he knocked on my door and I heard his voice, I was filled 

with terror. Then when I went outside to him, there on his head was a stallion 

camel more fearful than any I ever saw before; its neck and teeth were unlike 

those of any camel. I swear, if I had refused, it would have eaten me! '" 

Al-Bukhai stated that {Ayyash b. al-Walid related to him, quoting al-Walid b. 

Muslim, quoting al-Awzaci, from Yaby  b. Abn Kathir, from Muhammad b. 

Ibrahim al-Taymi (who said) that Wrwa b. al-Zubayr related to him that he 
asked Ibn 'Amr b. al-'AS, "Tell me what the worst thing was the polytheists did 

to the Messenger of God (SAAS)." 
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He replied, "While the Prophet (SAAS) was praying at the hyr (the outer 

enclosure of the kacba) Wqba b. Abii Mu'ayy went up to hi, drew his robe 

around his neck and began choking him hard. 

"Aba Bakr, God bless him, approached, took him by the shoulders and pulled 

him off the Prophet (SAAS) saying, 'Would you murder a man for saying, "God 

is my Lord; He has brought you clear signs from your Lord" to the end of the 

verse" (ssrat Ghajir, XL, v.28). 

Ihn Ishzq gives the same hadith but uses the words "Y&yx b. Wrwa related to 

me: I asked 'Abd Allah b. 'Amr . . .". 
'Abda gives it in the form: "from Hish%n, from his father, who said, "Amr h. 

al-'AS was asked . . .'. And Muhammad b. CAmr said, 'from Aba Salama, who 

said, "Amr b. al-'As related to me . . .'." 
Al-Bayhaqi stated it, and Sulaymitn b. Bild related it, from Hish%n b. Wrwa 

as CAbda gave it. 

A l - B u u i  is the sole authority giving this anecdote; he told it in several 

places in his ~ahih collection. In one of these he related it to 'Abd Alhh b. 'Amr 

b. al-'&. That account is closest to that of Wnva. The fact that it was related 

from CAmr (rather than from the son of 'Amr) is more likely, since the incident 

had occurred so early. 

Al-Bayhaqi narrated from al-Hxkim, from al-A~amm, from Ahmad b. 'Abd 

al-Jabbar, from Yanus, from Muhammad b. Ishxq, who said that Yahyz b. 

Wrwa related to hi, from his father Wrwa, who said that he asked 'Abd All* 

b. 'Amr b. al-'A~, "What is the worst thing you saw Quraysh inflict on the 

Messenger of God (SAAS)?" He replied, "I saw them once when all their chiefs 

had gathered at the hqr of the kacba and they were discussing the Messenger of 

God (SAAS). They said, 'We've been extraordinarily patient in putting up with 

this man; he has ridiculed our values, reviled our forefathers, criticized our 

religion, made divisions among us and insulted our gods. We've put up with a 

lot from hi.' They used words such as these." 

He went on, "While they were thus engaged, the Messenger of God (SAAS) 

appeared. He approached on foot, kissed the 'black stone', then passed on by 

them as he circumambulated the Kacba. They, as I recognized from the face of 

the Messenger of God (SAAS) then said some insulting things to him. He went 

on his path but when he came round past them on his second circuit they again, 

as I saw from his face, insulted him. When he came round for the third time, 

they did the same. 

"He then spoke, 'Are you listening, 0 Quraysh? By Him in whose hands is 

my soul, I'm bringing you slaughter!' 

"His words had such great impact on them that they went totally silent. Then 

those previously most harsh to him addressed hi with kindness, saying, 'Why 
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don't you be sensible and leave, Abii alLQsim? You've never acted foolishly.' 

And so the Messenger of God (SMS)  left. 

"Next day Quraysh met again in the hajr and I was there with them. They 

discussed their interactions with him and said to one another, 'You mentioned 
what he did to you and what you did to him, until he brought out what you 

didn't like; so you let him go!' 
"While they were engaged in this discussion, the Messenger of God (SAAS) 

appeared and they leapt upon him as one man and surrounded him, accusing 

him, 'Haven't you said so-and-so? ' making reference to the negative comments 

they had heard he had made about their gods and their religion. 

"The Messenger of God (SAAS) replied, 'Yes; I am the one who said that.' 

"Then I saw one man grab him by the top fastening of his robe. At this Aba 

Bakr put himself between them, weeping, and said, 'Shame on you! Would you 

murder a man for saying, "My Lord is God?"' At this they let h i  go. 

"That incident was the worst treatment he ever had from Quraysh." 

Section: On the uniting of the Quruysh chiefs against the Messenger of God (SAAS) 
and his Companions, and their meeting with his uncle Abii Tiilib who was protecting 
and aiding him; their pressure upon Abn Tiilib to deliver him to them, and how he 
resisted them in that objective, through the aid and strength of God. 

Imam Ahmad stated that Waki' related to him, from Hammad b. Salama, from 

Thabit, from Anas, who said, "The Messenger of God (SAAS) stated, 'I've 

suffered harm for God, whereas no one should be harmed; I've been frightened 

for God, whereas no one should be afraid. At one time, 30 days and nights had 

passed, and neither I nor Bilal had what any human can eat except what could be 

concealed by Bihl's armpit! '" 
Al-Tirmidhi and Ibn Maja gave this text from a hadith of Hammad b. Salama. 

Al-Tinnidhi stated, "It is a fine, true tradition." 

Muhammad b. Ishaq stated, "His uncle Abii Talib showed his compassion and 

gave his protection to the Messenger of God (SAAS) and stood in front of him. 

"And the Messenger of God (SMS)  continued performing God's work by 
practising his religion openly and allowing nothing to deter hi. 

"When Quraysh saw that the Messenger of God (SAAS) would not give up 

anything they had complained to him about, neither his separating from them 

nor his criticism of their gods, and they recognized that his uncle Abii Tdib was 

sympathetic towards him and was standing in front of him and refusing to 

deliver him to them, some of the Quraysh leaders went to Abii ralib. These 

men were: Wtba and Shayba, two sons of Rabica b. 'Abd al-Shams b. 'Abd 

Manaf b. Qu~ayy, Abii Sufyan Sakhr b. Harb b. Umayya, Aba alBakhtari 
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(whose given name was al 'As b. Hisham b. a l - H ~ t h  h. Asad b. 'Abd al-Wzza h. 

Qusayy), al-Aswad b. 'Abd al-Mugalib b. Asad b. 'Abd al-Wzza, Abii Jahl 

(whose real name was 'Amr h. Hish- b. al-Mughira b. 'Abd Allah b. Wmar b. 

Makhziim), al-Walid b. al-Mughira b. 'Abd Allah b. Wmar b. Makhziim b. 

Yaqqa b. Mnrra h. Ka'b b. Lu'ayy, Nabih and Munabbih, the two sons of 

al-Hajjaj b. 'Amir h. Hudhayfa h. Sacid b. Sahm b. 'Amr b. Husays b. Ka0  h. 

Lu'ayy, and al-'AS b. Wa'il b. Sa'id b. Sahm." And Ibn Ishzq added "or those of 

these men who did go." 
"They said, '0 Abii Talib, your nephew has cursed our gods, criticized our 

religion, ridiculed our values and said our forefathers erred. Either you interpose 

yourself between us -you disagree with h i  just as we do - or we'll take care of 

him for you! ' 
"Abii Talib gave them a polite and gracious reply and they then left hi. 

"Thereafter the Messenger of God (SAAS) continued as before, openly prac- 

tising God's religion and calling upon people to embrace it. But then things 

between them became more heated until the men were mutually hostile and 

alienated from one another. 

"Quraysh discussed the Messenger of God (SAAS) a great deal, complaining 

to one another and urging one another on to take action against him. 

"They then went again to Abii Tdib, and told him, '0 Abii Taib, you have 

seniority, prestige, and position among us, and we have asked you to keep your 

nephew away from us, but you have not done so. We can't any longer put up 

with his behaviour in reviling our forefathers, ridiculing our values, and criticizing 

our gods until such time as you make him desist, or we will battle with him and 

you in this matter, until one or other side perishes.' They said something of this 

sort, and then they left. 

"It grieved Aha Talih to be alienated from his people, and he was neither 

sympathetic to the call for Islam by the Messenger of God (SAAS) nor to the 

idea of abandoning him." 

Ihn Ishaq stated that Yacqiib b. 'Utba b. al-Mughira b. al-Akhnas related to 

him that he was told that when Quraysh, made these comments to Aba Tdib, he 

sent a message to the Prophet (SAAS) in which he said, "0 Nephew, your 
people have come to me and stated various things" - referring to what they had 

told him - "so protect me and yourself, and don't burden me with more than I 
can bear." The Messenger of God (SAAS) thought that Aha Tgib had changed 

his attitude, and that he had abandoned him and his fellow Muslims, and lacked 

the strength to help and protect him. 

"So the Messenger of God (SAAS) told him, '0 Uncle, if they were to place 

the sun in my right hand and the moon in my left on condition I abandon this 

course until God decide it or I perish, I would not abandon it.' 

"Then the Messenger of God (SAAS) broke down in tears and rose to leave. 
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"As he turned away, Abii T3ib called out to him, 'Come close, nephew!' So the 

Messenger of God (SAAS) approached him and Abii Tdib told him, 'Go ahead, 

nephew, and say whatever you wish. I will never give you up for any reason."' 

Ibn I s b q  stated, "When Qyaysh learned that Aha Talib had refused to abandon 

the Messenger of God (SAAS) and was determined to break with them in 

enmity because of this, they went to h i ,  bringing W m a a  b. al-Walid with 

them. They told him, as I have heard, '0 Abn T%lib, this is ' U m m  h. al-Walld, 

the strongest and best-looking young man of Quraysh. Take him and use his 

mind and strength and adopt him as your own son; he is yours. And hand over 

to us this nephew of yours who has opposed your religion and that of your fore- 

fathers, broken up the unity of your people and ridiculed our values, so that we 

may kill him. It will be just one man for another!' 

"Aha TZlib responded, 'By God, what evil is this you ask of me! Will you give 

me your son to feed for you, while I give you mine for you to kill? This, by God, 

will never happen!' 

"Al-Mutcim b. 'Adi h. Nawfal b. 'Abd M a n d  b. Qusayy then said, 'By God, 

Aha Talib, your people have been fair with you and have done their best to 

avoid offending you. But I don't see you give them anything in return.' 

"Abii Tdih  replied to al-Mut4m, 'I swear by God they have not been fair 

with me. You have agreed to ostracize me and turn the people against me. So do 

what you think fit.' Or words to that effect. 

"The situation worsened and the conflict became more heated, with the 

people adopting different sides and expressing mutual hostility. 

"Ahn Tdib  spoke verses about all this criticizing al-MutCim h. 'Adi and those 

of Banii 'Abd Manaf and the other Quraysh tribes who were hostile to him. In 

these verses he made reference to their request to him and to their alienation: 

'Tell Vmr, al-Walrd and Mut'i: "Instead of your (worthless) protection I'd 
rather have a camel calf 

That was sickly and ungainly, that moaned a lot, its urine dripping down its legs, 
That was left behind the herd and couldn't keep up, one that looked more like a 

stoat when climbing the dunes." 
I see both our brothers, sons of our father and our mother, who reply when asked, 

"It's someone else's prohiem." 
No, it is their concern, though they disappeared with the speed of a rock dropping 

from atop Mt. Dhii 'Alaq. 
I single out 'Ahd Shams and Nawfal, both having dropped us like hot coals 
They have slandered and insulted their brothers (in front of) the people; their 

hands now hold nothing for them 
They have shared their prestige with men whose fathers are unknown except for 

being of low repute. 
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And Taym and Makhziim and Zuhra are among them, men who had once been 

allied with us when help was desired. 

By God, enmity between us and you will never end, so long as any of our progeny 

survive."' 

Section: Concerning their use of excessive violence against individual, powerless 
Muslims. 

Ibn Ishaq stated, "Quraysh then incited each other against those individual 

tribesmen who were Companions of the Messenger of God (SAAS) and had 

accepted Islam. 

"Each tribe persecuted the Muslims among them, using violence and trying 

to seduce them from their faith. 

"God gave protection to the Messenger of God (SAAS) against them through 

his uncle Abii Tdib.  

"When Aba Talib saw what Quraysh were doing, he called upon Banii 

Hashim and Banii 'Abd al-Munalib to join him in aiding and defending the 

Messenger of God (SAAS). They did join with him and agreed to his request, 

except for Abii Lahah, that enemy of God. 

"He spoke some verses on this subject, praising them and urging them to 

fulfil their promises of help and support for the Messenger of God (SAAS): 

'If Quraysh were to assemble one day to express their pride, the 'Ahd M a n s  would 
be their heart and core 

And if the chiefs of 'Abd ManZfwere counted, then in Hishm would be their most 
noble and ancient of line 

If Quraysh do one day express their pride, then Muhammad will be the one chosen 
from their core, and their noble one; 

Quraysh had their men, both high and low, against us, but they have not succeeded 
and their hopes are dashed. 

In former times we never tolerated evil; if people turned their heads down, we 
straightened them out. 

We defended their sanctuary every evil day, knocking from its walls those attacking it. 
Through us the withered stalk is renewed, under our care its roots turn moist and 

grow.'" 

Section: Concerning the objections presented by the polytheists to the Messenger o f  

God (MAS); how they troubled him with their asking of him various kinds of signs 
and miracles, and how this was due to their obstinacy rather than to their seeking 
guidance. 

They were therefore not granted many of their requests or wishes because The  

Truth, glory be to Him, knew that if they had seen what they wanted, they 

would have continued straying in their tyranny, error and sin. 
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God Almighty stated, "And they swear by God, with their mightiest oaths, 
that if a sign came to them they would believe in it. Say: 'Signs are with God 

alone.' And what would make you perceive that if such came, they would still 

not believe? Supposing we turn their hearts and their vision upside down, they 

will not believe, as at the first time. So we will leave them straying in their 

tyranny. Even if we sent down the angels to them, and even if the dead spoke to 

them, and even if we gathered together all things from before, they would not 

believe unless God wished it. But most of them are foolish" (siirat al-Anccim, VI, 
v. 109-1 1). 

And He said, "Even those against whom God's word has proved true will 

not believe, even if all signs were to come to them until they see the painful 

punishment" (siirat Yiinus, X, v.96-7). 

The Almighty spoke, "Nothing prevented us from sending the signs except 

the fact that the earlier peoples disbelieved in them; We did give Thamiid the 

she-camel in full view, but they used it for evil. We do not send signs for any 

purpose but to warn" (siirat al-Isrci', also known as siirat Banii Isrci'il, XVII, 
v.59). 

And the Almighty said, "And they said, 'We will not believe in you until you 

break forth a spring from the earth for us. Or until you have a garden of date- 

palms and grapes amidst which you make streams gush forth. Or until you make 

the sky fall upon us in pieces, as you have claimed you will. Or until you bring 

God and the angels before us. Or until you have a house of gold cloth. Or until 

you rise up to heaven. And we will not believe in your ascension until you bring 

down for us a book we can read.' Say: 'Glory be to God; am I anything but a 

mortal man, a messenger?'" (siirat al-Isrz', XVII, v.90-3). 

We have discussed these verses and those similar to them in their places in the 

Tafsir (Exegests). And all praise be to God. 

Yiinus and Ziyad related, from Ibn Ishaq, and from a certain scholar, namely 

a sheikh from Egypt named Muhammad b. Abii Muhammad, from Sacid h. 

Jubayr and 'Ikrima, from Ibn 'Ahbas, who said, "Leaders from Quraysh chiefs 

met - and be enumerated their names - after sunset at the rear of the ka'ba. 

Some said, 'Send for Mubmmad and speak with him and argue with him so 

you will find excuse for him.' 

"So they sent a message to him, saying, 'The chiefs of your people have 

assembled to speak with you.' 

"The Messenger of God (SAAS) came to them quickly, believing that there 

had been a change in their attitude to him. He was eager for them to accept the 

truth for their error, which was painful to him. He sat down with them. 

"They said, '0 Muhammad, we sent for you to reconcile with ybu. By God, 

we know of no Arab man who has ever brought his people as much trouble as 

you have. You have reviled the forebears, criticized the religion, ridiculed the 



348 THE LIFE OF THE PROPHET MUHAMMAD 

values, cursed the gods, and divided our community. Every unpleasant thing 

possible you have done to make a rift between you and us. 

"'If you had come to say these things merely to seek wealth, we would have 

collected money for you from our own until you were the richest among us. If 

what you wanted was prestige, we would have placed you in leadership over us. 

If you had wanted sovereignty, we would have made you king over us. If what 

you were bringing us was because of a spirit that had possessed you (they used 

the word ra'i for tabs< meaning spirit) and that may be the case, we would 

expend our resources seeking a potion to free you from him, or we would 

excuse you.' 

"The Messenger of God replied, 'What you have said does not apply to me. I 
have not brought you my message seeking your money, nor honour among you, 

nor sovereignty over you. God has sent me to you as a Messenger; He has 

revealed a document to me and has ordered me to bring you good news and to 

warn you. I have brought you a message from my Lord and have given you 

counsel. If you accept what I have brought you, then that is for your good on 

earth and in the hereafter. If you reject it, I will await God's decision, until He 

decides between myself and you.' The Messenger of God used some such 

words. 

"They responded, '0 Muhammad, if you will not accept what we are offer- 

ing you, then you will realize that there are no people with less land than us, 

nor any less wealthy, nor any with a more difficult life. So ask for us your Lord 

who has sent you with whatever he has sent you, to level out for us these moun- 

tains that close us in, and spread out our country and give us some rivers here 

that flow like those in Syria and Iraq. Ask him to resurrect for us some of our 

dead forefathers, including among them Qusayy b. Kil?ib, since he was a truth- 

telling sheikh. We will then ask them whether what you say is true or false. 

"'If you do what we ask and they believe you, we will believe you and recog- 

nize your status with God, and that he has sent yqu as a messenger, as you say.' 

"The Messenger of God (SAAS) replied, 'This is not why I have been sent. I 

have only hrought you from God what He has sent me with. I have informed 

you of what I was sent to convey to you. If you accept it, then that is your good 

fortune on earth and in the hereafter. If you reject it, I must wait patiently for 
God's decree and for Him to judge between us.' 

"They responded, 'If you won't do this for us, take something for yourself. 

Ask your Lord to send us down an angel who will verify what you say and make 

us leave you alone. Ask him to provide for us some gardens, some castles and 

treasures of gold and silver, and to take care of those needs we see you have, for 

we see you engage in business and earn your living like us. That way we will 

know the favour and prestige you have with your Lord - if, that is, you are a 
messenger as you claim.' 
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"He replied, 'I'm not going to do so. I'm not one to ask such things of his 

Lord. That is not why I have been sent to you. God has sent me to announce 

and to warn. If you accept my message, then that is your good fortune here on 

earth and in the afterlife. If you reject it, then I must be patient and leave the 

matter up to God, until He decides between myself and you.' 

"They replied, LWell then, make the sky fall down as you have claimed your 

Lord can do if He wishes. We'll not believe in you unless you do this.' 

"He answered, 'That is up to God. If He wishes, He will do that to you.' 

"They commented, '0 Muhammad, did your Lord not know we would sit 

with you and ask you questions as we have asked and make requests we have 

made, and so come forward to you and inform you how to respond to us, and tell 

you what He would then do about us if we did not accept the message from 

you?' 

"'We have learned that you just receive this instruction from a man in 

al-Yamana known as al-R~hrnan;'~ we will never, by God, believe in that 

al-Rahmzn! We've made every excuse for you, M+mmad, but, by God, 

because of what you've done to us we'll not leave you alone until we destroy you 

or you destroy us!' 

"One of them said, 'We worship the angels who are God's daughters.' 

Another said, 'We'll not believe in you till you bring us God and the angels 

beforehand,' 

"When they had said this, the Messenger of God (SAAS) arose to leave them. 

'Abd A b h  b. Aba Umayya b. al-Mughira b. 'Abd All& b. Wmar b. Makhziim, 

who was his cousin, being the son of his aunt 'Atika, daughter of 'Abd 

al-Munalib, got up with him and said to him, '0 Muhammad, your people have 

made certain offers to you that you have not accepted. Then they made requests 

for themselves so that they could discover your status with God, but you did 

nothing. Then they asked you to send promptly some punishment that would 

scare them. By God, I'll never believe in you until you put up a ladder to heaven 

then climb it, with me watching, until you reach there, bring back with you a 

copy of a document accompanied by four angels who testify that you are as you 

claim! And yet, by God, even if you did that, I think I'd not believe you!' 

"He then left the Messenger of God (SAAS), who went off home sad and 

regretful at his failure to achieve what he had expected when his people had 

summoned him, and at the alienation he had seen them express towards him." 

This assembly where those leaders met with him had been one of injustice, 

antagonism, and stubbornness. Divine wisdom and God's mercy decreed that 

they not be granted what they had requested, because God knew that they 

would not have faith thereby, and that it would hasten their punishment. 

78. Apparently a reference to the "false prophet" Musaylima. 
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I m b  A h a d  stated that Wthmm b. M&ammad related to him, quoting 

Jarir, from al-A'mash, from Ja'far b. Iy%, from Sa'id b. Jubayr, from Ibn 

'Abbas, who said, "The people of Mecca asked the Messenger of God (SAAS) to 

turn Mt. al-Safa into gold for them and to move away the mountains so that they 

could grow crops. He was told, 'It is up to you whether you give them respite, or 

what they ask, and then if they disbelieve they will perish as did those nations 

who came before them.' 
"He replied, 'No; I will give them respite.' 

"And so God Almighty sent down, 'Nothing prevented us from sending the 
signs except the fact that the earlier peoples disbelieved in them; We did give 

Thamiid the she-camel in full view, but they used it for evil. We do not send 

signs for any purpose but to warn'" (stlrat al-Isrz', XVII, v.59). 

Al-Nass'i related this tradition from Jarir: 

A h a d  stated that 'Abd al-&an related to him, quoting Sufym, from 

Salama b. Kuhayl, from Wmra  b. Hakim, from Ibn 'Abbas, who said, 

"Quraysh said to the Prophet (SAAS), 'Pray to your Lord for us to turn Mt 

al-Safa into gold and we will believe in you.' 'You would really do so?' he asked. 

'Yes,' they replied. 

"So he did pray and Gabriel came to him and spoke, saying, 'Your Lord 

greets you and tells you, "If you wish, then al-Safa will become gold for them. 

But all those who disbelieve thereafter I will either punish as I never have any 

humans before, or, if you wish it, I will open up for them the door of forgiveness 

and repentance."' 

"He replied, Wo, let it be forgiveness and repentance.'" 

Both these two chains of authority are excellent and were transmitted by a 

group of followers of the Prophet (SMS)  including Sa'id b. Jubayr, Qatada, 

Ibn Jurayh and others. 

I m b  A h a d  and al-Tirmidhi recounted from a hadith of 'Abd All& b. 

Mubaak, who said that Y&ya b. Ayyiib related to him, from Wbayd Allah b. 

Zab,  from 'Ali b. Yazid, from al-Qsim, from Abii U m b a ,  from the Prophet 

( S M S )  who said, "My Lord, Almighty and All-glorious is He, proposed to me 

that he would transform the Mecca valley into gold. But I replied, 'No, 0 God, 

one day I am satisfied, the next hungry, or something close thereto; and when I 
am hungry, I humble myself before you and think of You, and when satisfied I 
give praise and thanks to You."' 

(Imzm) Ahmad gave this tradition without comment. Al-Tirmidhi stated, 

"This hadith is good." And 'Ali b. Yazid considered it weak. 

Muhammad b. Ishaq stated that an Egyptian sheikh, who came to him some 40 
years before, related to him from ' I k r i i ,  from Ibn 'Abbs, who said, "Quraysh 

sent al-Nadr b. al-Hwitb and Wqba b. Abn Mu'ayt to the Jewish rabbis at 
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Medina, telling the two men, LAsk them about Muhammad; describe him to 

them and relate to them what he says. They are the people of the first scriptures. 

They have knowledge we don't possess about prophets.' 

"So al-Nadr and 'Uqba went off to Medina and asked the rabbis about the 

Messenger of God (SAAS), describing him and what he said to tbem. The two 

men told them, 'You are the people of the Torah; we have come for you to tell us 

about this countryman of ours.' 

"The rabbis told them, 'Ask him about three subjects we will inform you 

about. If he responds, he is a prophet with a mission. If he does not, he is a 

pretender for you to neat as you will. 

"'Ask him about the young warriors who passed away in earlier times and 

what happened to them. They had a very strange experience. 

'"Also ask him about the great traveller who went far out to the east and far to 

the west, and what became of him. Then ask hi what the n!ih (soul or spirit) is. 

'"If he answers these questions, then he is a prophet and so follow him. If he 

does not, then he is a fake and you should do with hi what seems right to you.' 

"A1 Na& and Wqba returned to Quraysh and told tbem, '0 @raysh, we bring 

you the means to decide the issue between yourselves and M u h a d .  The r a b  

bis told us to ask him certain questions.' They then told @raysh what these were. 

"So Quraysh went to the Messenger of God (SAAS) and said to him, '0 
M&ammad, answer us these.' They then questioned him as they had been told. 

The Messenger of God (SAAS) replied, 'I will tomorrow give you the answer to 

what you have asked.' But in saying this, he omitted the phrase, 'if God wills it'. 
"They then left him. The Messenger of God (SAAS) thereafter remained for 

15 days without revelation or any visitation from Gabriel. And so the Meccans 

spread rumours, saying, 'Muhammad promised us it would be the next day, but 

it's been 15 now without him having answered any one of the matters we asked 

him.' The cessation of revelation greatly troubled the Messenger of God, and he 

was hurt by what the Meccans were saying about him. 

"Then Gabriel, peace he upon him, brought him from God, the Almighty 

and All-Glorious, the stsrat al-Kahf (XVIII). In this there is reprimand for his 

sadness about them and information on the matters concerning the ancient 

warriors and the mighty traveller about whom they had questioned him. God 

Almighty also stated, 'And they ask you about the rah (the soul). Say, the n!ih is 

by order of my Lord. And you are given but little knowledge' (sarat al-Isr~' (or 

Bana Isrz'il), XVII, v.85)." 
We have spoken about that at length in the Tafsir (Exegesrs); the reader wishing 

more information on this will find it there. 

Also revealed was God's statement, "or did you think that the men of the cave 

and the inscription were a wonder from among our signs?" (sarat al-Kahf, 

XVIII, v.9). 
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He then proceeded to detail their story. In the course of this God interjected 

by his commanding the use of "the exception" as a matter of determination, not 
comment, in His words, "And do not say of anything, will do that tomorrow,' 

unless God wills it. And remember God when you are forgetful" (szirat al-Kahf, 

XVIII, v.23-4). 
He then made mention of the story of Moses, because it is related to that of 

al-Khidr, and then he proceeded to tell about Dhzi al-Qarnayn. God then said, 

"They will ask you about Dhzi al-Qarnayn. Say, I will relate you an account of 

him" (siirat aLKahf, XVIII, v.83). He then explained all about him and what 

happened to him. 

God stated in the siirat (beginning with) Subhnn: "And they ask you about the 

riih (i.e. soul or spirit). Say: the a h  is by order of my Lord" (siirar al-ISYZ", XVII, 

v.85). That is, it, the nih, is a strange and marvellous part of His creation, some- 

thing God ordained; He said "Be" (Let there be a h ) ,  and so it "was". And it is 

not up to yon to scrutinize all He has created. To  represent or portray real 

nature and essence would be too difficult for you. It is something related to the 

power and (ultimate) wisdom of the Almighty. This is why He stated: "And you 

are given but little knowledge" @rat al-Isrn', XVII, v.85). 
It is well established in both jahih collections that the Jews asked this of the 

Messenger of God (SAAS) when he was in Medina, and so he recited this verse 

to them. 

This verse was either revealed a second time or he made reference to it as a 

response, even though its revelation came previously. Those who maintain it 

was revealed only at Medina and exclude it from the siira Subhnn (i.e. szirar 

al-Isrz") are wrong. But God knows best. 

Ibn Ishaq stated, "When Abii T ~ l i b  feared that the crowds of Arabs would 

overwhelm him and his people, he composed his ode in which he claimed refuge 

at the Mecca sanctuary because of his position there. In it he expressed his 

friendship for his people's leaders, but told them and others in his poem that he 

was not surrendering the Messenger of God (SAAS) and that he would never 

abandon him for any reason, even if it meant dying in his defence. Abii TSib 

spoke the verses: 

'Having seen that the people are without friendship and that they have severed all 
ties and connections 

And have openly expressed their enmity, inflicted harm and obeyed the orders of 
the implacable enemy 

And have allied with a people against us who are suspicious, and bite their fingers 
in rage at us behind our hacks, 

I have remained firm towards them, my spear flexible, my sword sharp and of royal 
provenance. 
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I assembled my brothers and kin at the ka'ba and gripped the ropes of its covering, 

Standing together and facing its doors, the place where those having made oaths 

fulfil them, 

The area where pilgrims kneel their mounts and where the flow of blood comes 

from the gods Iszfand Nz'il, 

Their mounts branded on their shoulder or neck base, prime pampered beasts 

between seven and nine years old. 

On  them you see ornaments of cowry shells and marble tied to their necks which 

are like fronds heavy with dates. 

I seek sanctuary with the Lord of men from all aggressors seeking evil and men who 

persist in lies, 

From those who hate and strive to harm us and from those who attach to the religion 

what we have not attempted. 

By Thawr and by Him who set Thabir in its place and by those who both ascend 

Hira' and descend, 

By the ka'ba, the true House in Mecca's valley, and by God, I swear, God is never 

unaware. 

By the "black stone" when it is touched by those who move around it at morn and 

evening, 

By Abraham's tread upon the moist rock, both feet bare and wearing no sandals, 

By the courses run between al-Marwatayn and al-Safa and by the images and statues 

at both places. 

By all those who ride in to pilgrimage at God's house and all who make vows and all 

who come on foot. 

By the furthest shrine they head for, for Mt. 'Arafzt, and the place where the 

streams meet and flow 

And the places where they halt at evening above the mountains, where they make 

their mounts stop by placing their hands on their animals' foreparts. 

By the night of the assembly at the Minz stations; are there any shrines or stations 

above them? 

And by the crowding when the horses swiftly pass by as if they are escaping a 

falling rain. 

By the greatJamra, the mound of stones, when pilgrims approach it, casting their 

stones at its top. 

By Kinda tribe when at evening at al-Hisgb and the pilgrims of Bann Bakr b. Wz'ii 

pass them by. 

Both allies who have affirmed the bond between them, and referred hack to it all 

kinds of relationships 

And by their breaking down the very tallest of trees and hushes as they race by, like 

swift-paced ostriches, 

Is there after this any better refuge for one seeking it? Does anyone offer refuge 

who is just and fears God? 

Our enemies had the best of us and wished we were used to block the gates to Turk 

and K ~ b u l .  
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You have lied, by God's House; we leave Mecca and our land without you being 

confounded? 
You have lied, by God's House; we subdue M&ammad, not fight and resist in his 

defence? 

We give him up before we are piled up dead around him, and leave behind our ch'il- 

dren and our wives? 
A people will rise up with steel against you, like camels rising when they bear 

waterskins, 
Until we see our enemy stretched out from his wounds, all awry, like a cripple. 

We will, by God, if what I see is in earnest, have our swords become mixed with 

others like them 

In the hands of a young fighter like a flame, a brave man, trustworthy, defending 

the m t h ,  heroic. 
And so months, days, a year become inviolate for us, and then will come another 

season, after the next. 
How, curse you, could a people abandon a chief who protects his honour, not some 

foul-mouthed coward 

And a noble for whom the clouds are made to rain, the provider for orphans and 

supporter of widows? 
The most needy of the Hsshim tribe resort to him; with him they find mercy and 

respect 
By my life, Usayd and his first born led us to being hated, and they cut us up for 

anyone to eat. 

Neither Wthma  nor Qunfudh had sympathy for us, but obeyed the order of those 

tribes 
They obeyed Ubayy and the son of their 'Abd Yaghnth, neither of them caring 

what others said of us 
We fared the same from Subay' and Nawfal, and all turned away in opposition, not 

acting kindly. 

If they both should be discovered or God take hold of them, we'll take revenge 

measure for measure 

And that Abn 'Amr insisted on hating us, to drive us out to join herdsmen of sheep 

and camels 

Whispering about us at morning and evening; whisper away, 0 Abn 'Amr, and 

then deceive! 
He swears to us by God, he'll not deceive us; but yes, we perceive him obviously 

untrustworthy. 

His hate for us has made all the high ground between Akhshab and Majndil too 

constrained for him. 

Question Aba al-Walid, "How did you benefit us by coming to us, then turning 

away, like a deceiver!" 
"You used to be a man whose opinion and kindness had influence over us, for you 

were once no fool. 

"And so, Wtba, do not listen to those who secretly hate us, envious, mendacious, 

hate-filled slanderers." 
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As Abn Sufym passed by me he looked away, as though he were a royal prince of a 

great line. 

He gets away to high Najd and its cool waters, claiming, "No, I'm not abandoning 

you." 
He tells us, as though a a u e  counsellor, that he is sympathetic but he hides his 

innate ill-will. 
0 Mut'irn, I did not desert you when needing help, nor any critical time needing 

deeds of valour 
Nor on that day of conflict when they attacked you violently, fierce men, implacable 

enemies. 

0 Mut'im, the people have entrusted a task to you, and I, when given a task, don't 

shun it; 

May God punish 'Abd Shams and Nawfal for us, soon, not delayed, and harsh. 

In proper measure, not a grain-weight less, it being testimony about itself, not that 

of some miscreant. 

Fools are they who would exchange in barter the Bann Khalaf and al-Ghayatal for 

us. 

We are the very heart of the essence of Hnshim and the tribe of Qu~ayy in all prime 

regards. 

Sahm and Makhziim have biased and incited against us in enmity every scoundrel 

and sinner. 

0 'Abd Manaf, you men are the best of your people, so do not ally in your affairs 

with every sponger. 

By my life, you have gone weak and ineffectual, failing badly in the view of anyone 

of good judgement; 

Till recently you were the firewood for one pot, but now you're the fuel for various 

pots and cauldrons. 

Let Banii 'Abd Manaf enjoy our plight and abandonment, and our being forsaken 

in our refuge. 

If indeed a tribe, we will have revenge for your acts and you will taste the fruits of 

indiscriminate warfare. 

Tell Qusayy that news of us will spread, and announce to Qu~ayy that after us they 

will be defeated. 

Yet if great misfortune had one day befallen Qusayy, we would not have stood 

away, forsaking them; 

If they had fought valiantly amidst their homes, we would have helped them with 

their women and children. 

So all we considered friends or relatives we've found, I swear, of no avail 

Excepting a group of the Kilnb b. Murra tribe who are innocent of the fault of 

falseness to us. 

The finest of the tribe is our nephew Zuhayr, without dispute, a sharp sword, 

alone, unsheathed, 

The tallest standing of the pride of the chieftains, a fine man, belonging to a line at 

the very centre of glory. 
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By my life, I am utterly devoted to Ahmad and his brethren, with aU the constancy 
of a close admirer. 

For who of all is like him, who could be hoped to compete when judges assess him 
for superiority? 

He is mild-tempered, intelligent, just, stable, the ally of a God of whom he is ever 
aware. 

Noble in his work, noble and noble-born, a man with an inheritance of glory, 
constant and unbroken 

And the Lord of men has aided him with victory, and he has brought forth a religion 
the truth of which shall stay. 

By God, were I not thereby to cause disgrace that would be brought out against our 
sheikhs in the assemblies 

We would have followed him regardless of fate, in all seriousness, not mere talk. 
They know that our son is not thought a liar by us, nor does he pay attention to silly 

nonsense. 
Among us A b d  is so deeply rooted that the best efforts of upstarts fall short of 

him. 
I cared for him myself, protected him, and defended him by our heads and 

chests."' 

Ibn Hisham commented, "These seem to me the verses of this poem that are 

genuine. But some scholars expert in poetry reject most of them." 

I would say that this ode is truly fine and very effective. No one but he to 

whom it is ascribed could have spoken it; it is more perfect than the seven 

mu'allaqat odes! I t  is more effective in conveying its meaning than all of them 

are. 

Al-Umawi gave its text in his magkazi history at greater length, with additions. 

But God knows best. 

Ibn Ishsq stated: "They then became aggressive towards those who had accepted 

Islam and followed the Messenger of God (SAAS). 
"Each tribe attacked all the defenceless Muslims in them, imprisoning them 

or persecuting them by beating them, depriving them of food and drink and by 

putting them out on the burning hot ground of Mecca when the heat was most 

extreme. They were trying to deter them from their religion. 

"Some, due to the severity of their suffering, were dissuaded from it, while 

others stood up to them, God giving them His protection. 

"Bild, who became Aba Bakr's freed-man, at that time belonged to Bana 

Jumah, being one of their slaves born to a foreign mother. His name was Bild b. 

Rab@ and his mother's name was Hamama. He was sincere in Islam, a man 

pure of heart. Umayya b. Khalaf would place him outside at heat of noon, then 
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order that a huge rock be placed on his chest. He would then tell hi, 'By God, 

you'll stay like this till you die, unless you disavow Muhammad and pray to 

al-Lat and al-Wzza! ' 
''Bid, while in this state, would say only, 'One! One!'" 

Ibn Ishaq stated that Hishim b. 'Urwa related to him, from his father, who 

said, "Waraqa h. Nawfal used to pass by Bilzl when he was being persecuted in 

this way as he was saying, 'One! One!' Waraqa would then say to Bild, 'One! 

One! by God, 0 Bila!' 

"Waraqa would then go to Umayya b. Khalaf and the others of the Banii 

Jum& who were doing this and say, 'I swear by God, that if you murder him I'll 

use his tomb as a shrine!'" 

I observe that some consider this hadith as dubious, since Waraqa died 

directly after the Prophet (SAAS) received his mission, during the period of 

intermission of the revelation. Those who first accepted Islam did so following 

the revelation of the verse, "0 You who are all wrapped up" (shrat 

al-Muddaththir, LXXIV, v.1). And so how could Waraqa pass by Bila as he was 

being tortured? The tradition is doubtful. 

Then Ibn Ishaq recounted how Abo Bakr passed by Bilal as he was under 

torture and bought hi from Umayya by exchanging a black slave he owned. 

Thereafter he manumitted Bild and so saved him from persecution. 

He then related how Abo Bakr purchased a number of slaves, hoth male and 

female, who had accepted Islam. These included, with Bila, 'Arnir h. Fuhayra, 

Umm Wmays and Zinnira, who lost her sight but had it restored by God 

Almighty. Also there were al-Nahdiyya and her daughter, both of whom he 

bought from Banii 'Ahd al-Dar; their mistress had sent them hoth to mill some 

flour, and Abii Bakr heard her say to them, "By God, I will never free either of 

you!" Abii Bakr then told her, "Retract that, Umm so-and-so!" The woman 

replied, "I retract. Now you have spoiled them, so you free them!" "How much 

are they?" he asked. She named a price and he agreed, "All right, 1'11 take them. 

They are free now. So return her flour to her." They asked, "Shouldn't we 

finish d i n g  it, and then give it back to her?" "That's fine, if you want to." 

He purchased a slave-girl of Bana Mu'ammil, a clan of the Banii 'Adi; Wmar 
used to strike her over Islam. 

Ihn Is@q continued to say that Muhammad b. 'Ahd Allzh h. Abii 'Atiq 

related to him, from 'Amir h. 'Abd Allah h. al-Zuhayr, from one of his family, 

who said, "Ahii Quhafa said to his son Abii Bakr, 'Son, I see you are setting free 

people who are powerless. If you want to do this, why don't you free some 

powerful men who could protect and defend you?' 

"Aha Bakr replied, 'I'm only doing what it is I want."' 

Ibn Ishaq went on: "And it is related that the following verses were revealed 

specifically about hi and what his father had said, 'To those who give, are 
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pious and believe in goodness we will provide ease and facilitate' and so on to the 

end of thesfirat" (stirat al-Layl, XCII, v.5-7). 

We have previously given the account of Imam A h a d  and Ibn Maja, from 

'Ash  b. Bahdala, from Zarr, from Ibn Masciid, who said that, "The first who 

openly became Muslims were seven persons: the Messenger of God (SAAS), 

Ahn Bakr, 'Ammar and his mother Sumayya, Suhayb, Bilxl, and al-Miqdad. 

"The Messenger of God (SAAS) was protected by God through his uncle, 

and Abii Bakr was protected by his tribe. The others were seized by the poly- 

theists, bound in chains and set in the hot sun. All ultimately complied with 

their persecutors' wishes except for Bid* he subjugated himself to God Almighty. 

His people did not care for him, they ultimately gave him over to the guards who 

paraded him in the quarters of Mecca while he repeated, 'One! One!'" 

Al-Thawri related this from Manstir, from Mujahid, but it lacks a complete 

chain of early authorities. 

Ibn Ishaq stated, "Bann Makhznm used to set cAmm% b. Y%ir and his father 

and mother, all of whom had become Muslims, outside at heat of noon, torturing 

them with the hot ground of Mecca. The Messenger of God (SAAS) would pass 

by them and say to them, as I have heard, 'Be patient, 0 family of Y%ir; you are 

destined for paradise."' 

Al-Bayhaqi related, from al-Hakim, from Ibrzhim b. 'Ismat alLcAdl, who said 

that Ai-Sarri b. Khuzayma related to him, quoting Muslim b. Ibrahim, quoting 

Hisham b. Ahii Wbayd Allah, from Aba al-Zuhayr, from Jabir, who said that 

the Messenger of God (SAAS) passed by 'Amm% and his family while they 

were being tortured. He said, "Be of good cheer, 0 family of 'Ammar, 0 family 
of Yasir; you are destined for paradise." 

His mother, however, they actually did kill, for she refused anything but 
Islam. 

Imzm Ahmad stated, "Wakic related to us, from Sufya,  from Mansnr, from 

Mujahid, who said, 'The first martyr to meet her death early in Islam was 

'Ammar's mother Sumayya. Abii Jahl thrust a spear into her heart.'" 

This account lacks a complete chain of early authorities. 

Muhammad b. Ishaq stated, "That sinner Abn Jahl was the one who incited the 

men of Quraysh against them. When he heard of a man of status and influence 

who had accepted Islam he would upbraid and insult him, saying, 'You have 

abandoned the religion of your father, a man better than you. We wiU deprecate 

your values, deride your opinions, and destroy your reputation.' If the Muslim 

were a merchant, he would say, 'We will, by God, boycott doing business with 

you and will ruin you.' Ifthe Muslim were defenceless, Aba Jahl would beat him 

and incite others against him. May God damn and punish bim!" 
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Ihn Ishaq also said that Hakim h. Jubayr related to him, from Sacid h. Jubayr, 

who said, '7 asked 'Abd All& h. <Ahhas, 'Did the polytheists so persecute the 

Companions of the Messenger of God (SAAS) that they were forgiven if they 

gave up the faith?' 

'"Oh yes,' he replied. 'They would so beat people and so deprive them of 

food and water that they would he unable to sit up. Eventually they would do 

whatever their persecutors incited them to. If they were asked, 'Are al-Lat and 

al-Wzza gods in their own right, other than God?' they would reply, 'Yes; they 

are!' This was just to avoid their torture." 

I here observe that it was concerning this that God sent down, "Whoever 
disavows God after having believed in Him, except for those who are compelled 

(to do so) while their hearts are content in the faith, but whoever allows himself 

to accept disbelief shall have God's wrath upon them, and they shall receive 

terrible punishment" (siirat al-Nahl, XVI, v.106). 

These people were forgiven because of the contempt and extreme pain they 

suffered; may God, in all his power and strength, preserve us from the like. 

Imam Ahmad stated that Ahn MuCawiya related to him, quoting al-Acmash, 

from Muslim, from Masriiq, from Khabbah b. a1-Aratt, who said, "I was a 
chieftain and I was owed money by alLCAs h. Wa'il. So I went to him to get 

payment hut he told me, 'No, by God, I'U not pay you until you express dis- 

belief in Muhammad!' I replied, 'I will never, by God, express disbelief in 

Muhammad until you die and then are resurrected!' He responded, 'Well, if I 
do die and am resurrected and you come to me and I then have property and 

sons, then I'll pay you!' And so God Almighty sent down: 'And have you seen 

him who disbelieves in our signs yet says: "I will certainly he given wealth and 

sons . . ." and so on, to the verse ending "and he shall come to us alone""' (siirat 
Ma yam, XIX, v.77-80). 

In both ~ahih collections and elsewhere this tradition is given in various lines 
of transmission from al-Akash. 

According to al-Bukhai's text, the wording should he "I was a chieftain in 

Mecca, and I made a sword for al-'AS h. Ws'il and went to him for payment." 

Al-Bukh%i stated that Al-Humaydi related to him, quoting Sufyan, quoting 

Bayan and Isma'il, both of whom said that they heard Qays say that he heard 

Khahhah say, "I went to the Prophet (SAAS) when he was using his cloak as a 

pillow in the shadow of the kacba; we had recently suffered violence from the 

polytheists. I asked him, 'Aren't you praying to God?' 

"He sat up, his face flushed red, and said, 'Those who came before you did 
would be combed with metal down through their flesh and sinews to the hone, 

hut that would not deter them from their religion. They would have saws put on 

their hair parting and have their heads split in two, hut would not he deterred 

from their religion. God will certainly so conclude this matter that a person will 
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he ahle to ride from Yemen to Hadramawt and fear only God, Ahnighty and All 
Glorious is He."' 

Another statement is also added "and wolves attacking his sheep". And in one 

account there are also the words, "But you are impatient". 

Al-Bukh~ri alone, and not Muslim, gives this tradition. It was also reported 

from another line of transmission from Khabhzb, hut in a shorter form than this. 

But God knows best. 

Imzm Ahmad stated that 'Abd al-R&mm related to him, from Sufym and 

Ibn Jacfar, that Shu'ba related to them, from Aba Ishiiq, from Sacid h. Wahh, 

from Khabbiih, who said, "We complained to the Prophet (SAAS) at the intensity 

of the heat of the ground, hut he would not make a complaint for us; that is, in 

prayer." Ibn Jacfar said "hut he would not listen to our complaint." 

He also said that Sulaymsn h. Dzwad related to him, as did Shu'ba, from Abu 

Ishiiq, who said that he heard Sa'id h. Wahh say that he heard Khahhzh say, 

"We made complaint to the Messenger of God (SAAS) about the intensely hot 

ground, but he would not listen to our complaint." 

Shu'ba stated, "that is, at the heat of midday". 

Muslim related this, quoting al-Nasa'i and al-Bayhaqi from a hadith of Abn 

Ishiiq al-Sahici, from Sa'id b. Wahh, from Khabbiih, who said, "We made a 

complaint to the Messenger of God (SAAS) about the intense heat of the 

ground" -to this al-Bayhaqi added the words "on our faces and palms" - "hut 

he would not listen to our complaint." 

Ihn Miija related it, from 'Ah h. Muhammad al-Tanzfusi, from Wakic, from 

al-A'mash, from Aha Ishzq, from Hiiritha h. Madrih al-'Ahdi, from Khabbzh, 

who said, "We complained to the Messenger of God (SAAS) about the intense 

heat of the ground, hut he would not listen to our complaint." 

It occurs to me - though God knows best - that this hadith is abbreviated 

from the former one. That is, they complained to him at the treatment they were 

receiving from the polytheists. They were heing tortured on the intensely hot 

ground and so using their hands to protect themselves while heing dragged 

along on their faces, as well as being given those other forms of torture mentioned 

by Ibn Ishaq and others. They therefore requested him to pray on their behalf 

that God might punish the polytheists, or to seek help against them. He 

promised to do so, hut did not fulfil this for them in the current circumstances, 

hut reminded them of those who had preceded them. Those people had received 

treatment far worse than they were getting, hut this had not deterred them from 

their religion. He cheered them by assuring them that God would bring this 

matter to a conclusion, and would do so openly, clearly and decisively over an 

area far and wide, so that a traveller would he ahle to go from SanV to 

Hadramawt and have nothing to fear hut God, and nothing to fear for his sheep 

from wolves. But, he told them, they were heing impatient. 
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For this reason, he stated, "We made complaint to the Messenger of God 

(SAAS) about the intense heat of the ground on our faces and palms, hut he 

would not listen to our complaint", i.e. he would not pray for us at that time. 

As for those who see evidence in this for not deferring the midday prayer 

until it is cooler, or on the need to touch the place of prayer with the palms, as is 

a judgement reached by al-Shzfiifi'i, these views may be debated or considered. 

But God knows best. 

CHAPTER: THE ARGUMENTATION OF THE POLYTHEISTS AGAINST 
THE MESSENGER OF GOD (SAAS), AND THE COGENT ARGUMENTS 

THAT REFUTED THEM; HOW WITHIN THEMSELVES THEY 
RECOGNIZED THE TRUTH, EVEN THOUGH THEY EXPRESSED 

DISAGREEMENT OUT OF STUBBORNNESS, ENVY, MALICE AND 
DENIAL. 

Ishaq b. FGhawayh stated that 'Abd al-Razzxq related to him, from Ma'mar, 

from Ayyiih al-Sakhti~xnl, from 'Ikrima, from Ibn 'Abh%, that al-Walid b. 

al-Mughira went to the Messenger of God (SAAS) who recited the Qur'an to 

him. Al-Walid seemed to he impressed by it, and this fact reached Abu Jahl. He 

therefore went to al-Walid and told him, "Uncle, your people want to collect for 

you some money." Al-Walid asked why, and he went on, "To give it to you. 

Because you went to Muhammad to oppose his influence!" 

Al-Walid replied, "But Quraysh know that I am one of their wealthiest men." 

Abn Jahl said, "Well, do make some statement telling your people that you 

disavow him." 

He replied, "What should I say? By God, there's not one man among you 

with a better knowledge than myself of poetry, of its various metres and odes, or 

of the verses by spirits. But, I swear, what he speaks is nothing like these; by 

God, there is a spendour in what he says. There's a gracefulness about him. He 

is effective and productive at all levels. He achieves greater heights than anyone. 

He overwheims all beneath him." 

Ahii Jahl commented, "Your people will not be pleased with you until you 

make a statement about him." 

"Well", al-Walid asked, "leave me alone till I can give it some thought." 

When he had done so, he said, "This is nothing but sorcery brought him by 

others." And so God revealed the verses, "Leave Me (to deal with) him whom I 
created, alone; and I made for him extensive wealth, and sons to be seen" (siirat 

al-Muddaththzr, LXXIV, v.11-13). 

Al-Bayhaqi related it thus, from al-H&m, from 'Abd Allah b. Muhammad 

al-Sanrxni at Mecca, from Ibn Ishxq's account. Hammad h. Zayd related it from 

Ayyiib, from 'Ikrima, but with an incomplete chain of early authorities. That 
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account states that the Prophet recited to al-Walid the verses, "God enjoins 

justice, kindness and charity to one's kinsfolk, and prohibits immorality, evil and 

wickedness. He admonishes you, so that you may take heed" (siirat al-Nahl, 

XVI, v.90). 

Al-Bayhaqi stated, from al-H~kirn, from al-Asamm, from A h a d  b. (Abd 
al-Jabbar, from Yanus b. Bukayr, from Muhammad h. Ish%q, who said that 

Muhammad b. Abii Muhammad related to him, from Sacid b. Juhayr, or 

Clkrima, from Ibn (Ahbas, that al-Walid b. al-Mughira met with a group of men 

of Quraysh. He was, at that time, one of their respected elders. The time was 

that of the pilgrimage. He addressed them, saying, "Delegations of Arabs will 

now he coming to you, and they will have heard of this associate of yours. So 

unite in one opinion about him, without dissension between you that would 

make you contradict one another." 

He was told, "0 Ahii (Abd Shams, you tell us; you establish a position for us 

that we can uphold." 

He replied, "No; you must speak, and I will listen." 

They responded, "We say he is a soothsayer." 
He replied, "No; he is no soothsayer. I have seen soothsayers and he doesn't 

engage in the rhymed mumbling doggerel they use." 

They commented, "Well, then we say he is crazy, possessed by spirits." 

"No," he replied, "he is not crazy; we have seen and known those who are 
crazy, and he has none of their choking, erratic movement and mumbling." 

"Then we say he is a poet." 

"No," he disagreed, "he is no poet. We know poetry in all its metrical forms, 

and what he speaks is not poetry." 

"Then we say he is a sorcerer." 

"No," he said, "he is no sorcerer. We've seen sorcerers and their magic and he 

doesn't do any of their tying and untying." 

"What are we to say then, 0 Abii 'Ahd Shams?" 

He replied, "By God, there is a splendour in what he speaks. In essence he is 

like a palm tree whose branches give much fruit. All you have been saying will 

be recognized as false. The closest thing is for you to say, 'This man is a sorcerer 

who comes between a man and his religion, a man and his father, a man and his 

wife, a man and his brother, and a man and his tribe."' 

They then dispersed and set about taking seats (and waiting) for people when 

they arrived for the festivities. They would warn them about the Messenger of 

God (SAAS) whenever they passed by, and told them all about him. 

And God revealed concerning al-Walid, "Leave Me (to deal with) him whom 

I created, alone; and I made for him extensive wealth, and sons to he seen" @rat 

al-Muddaththir, LXXIV, v.11-13). And concerning those men who had rendered 

the Qur'm into disparate parts, God stated, "And so, by your Lord, we will 
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certainly question all of them concerning what they have been doing" (sarat 

al-Hvr, XV, v.92-3). 

And I comment that God Almighty also stated, indicating their ignorance and 
lack of wisdom, "And they even said, 'A jumble of dreams! He  just made it up! 

He's a poet! So let him bring us a sign, like those that former (prophets) were 

dispatched with"' (sayat al-Anbiyz', XXI, v.5). And so they were at a loss what 

to say of him; everything they did say was false. For he who deviates from the 

truth is mistaken in all he says. God Almighty stated, "See how they made 

comparisons to you! They have gone astray, and they will find no path" (+at 

al-lsrz", XVII, v.48). 

Iman 'Abd b. Humayd stated in his musnad collection of Eadith that Abn Bakr 

b. Aho Shayha related to him, quoting 'Ali b. Mishar, from al-Ajlah, the son of 

'Abd All& al-Kindi, from alDhayyzl b. Harmala al-Asadi, from Jab'u b. 'Ahd 

Allah, who said, "Quraysh met one day and agreed to determine who among 

them was the most knowledgeable in magic, sorcery, and poetry. That person 
would then approach the man who had caused dissension and division amongst 

them and had found fault with their religion, talk to him and decide how to 

respond to him. They agreed that Wtba b. Rabi'a was the obvious choice, and 

they approached him and told him, 'It is to be you, 0 Ahn al-Walid.' 

" Wtba then went to the Messenger of God (SAAS) and said, '0 M&ammad, 
who is better, you or 'Abd All&?' The Messenger of God (SAAS), remained silent. 

"Then he said, 'Who is better, you or 'Abd al-Munalib?' The Messenger of 

God (SAAS) remained silent. 

"Wtba then said, 'If you claim those men to be better than you, the fact is 
they worshipped the gods you have criticized. If you claim to be better than 

them, then speak so we can hear what you say. By God, we've never seen any 

fool more harmful to his people than you; you have caused division and dissension 

among us, criticized our religion and so disgraced us in the eyes of the Arabs 

that the rumour is current among them that there is a magician or a sorcerer 

amidst Quraysh. By God, fellow, it seems all we have to await is the cry of a 

pregnant woman for us all to be at one another with swords till we wipe our- 

selves out! If it is need that is your problem, we'll make a collection for you till 

you're the wealthiest man in Quraysh; if it is status you want, choose any women 

of Quraysh you like and we'll marry you to ten of them.' 

"The Messenger of God (SAAS) responded, 'Are you done?' 'Yes,' replied 
Wtha. The Messenger of God (SAAS) then spoke: 'In the name of God, the 

Most Merciful and Beneficent. Hz Mim. A revelation from the Most Merciful 

and Beneficent. A book whose verses have been detailed in an Arabic Qur'm for 

a people who are aware . . .' and so on until he reached the verse, 'But if they 

turn aside, say: "I warn you of a terrible punishment like that which destroyed 

'Ad and Thamod"' (sarat Mim, also called scml a(-Fugilat, XLI, v. 1-13). 
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" Wtba said, 'That's sufficient. You've nothing else?' 

"'No,' he replied. 

"Wtba then went hack to Quraysh and they asked what had happened. He 
replied, 'I didn't omit saying to him anything you talked about.' 

"'And did he respond?' they asked. 'Yes,' he answered. Then he stated, 

'Well, no; by Him who erected it as a building, I didn't understand anything he 

said, except that he warned you of a terrible punishment like that of 'Ad and 

Thatnod.' 
"They commented, 'Woe upon you! The man speaks to you in Arabic, but 

you don't know what he said?' 

"He replied, 'I swear, I didn't understand a thing, except for the reference to 

the terrible punishment."' 

Al-Bayhaqi and others related this from al-H&ii,  from al-Asamm, from 

'Ahbas al-Diiri, from YahyH b. Macin, from Muhammad b. Fudayl, back to 

al-Ajlah. There is some dispute about it. 

This version added "and if all you want is leadership, we'll swear allegiance to 

you, and you can be our chief for life." 

And in that version, when he had finished speaking the verse, "But if they 

turn aside, say: 'I warn you of a terrible punishment like that which destroyed 

'Ad and Thamnd"', Wtba put his hand over the mouth of the Prophet (SAAS) 

and implored him for mercy to stop. Wtba, moreover, did not return to his 
people, but hid himself from them. 

And so Abn Jahl said, "By God, 0 Quraysh, Wtba must have been quite 

taken by Muhammad, and liked his food. It's just some impulse that has possessed 

him. Let's go and get him!" 

Later Abn Jab1 said, "Well, Wtba, I swear, we concluded you must have been 

quite taken by Muhammad, and enjoyed yourself with h i .  If you're in need, 

we'll collect money for you so you can dispense with Muhammad's food." 

"Wtba became angry and swore he would never speak to Muhammad again. 

He told Abii Jahl, 'You well know I'm one of the wealthiest men of Quraysh. I 

did go to him and . . .' He then related the story to them and concluded 'and he 

responded to me with something I swear was not magic, not poetry and not 

sorcery. He recited, "In the name of God, the Most Merciful and Beneficent. 

Ha Mim. A revelation from the Most Merciful and Beneficent," until he 

reached, "But if they turn aside, say: 'I warn you of a terrible punishment like 

that which destroyed 'Ad and Thamad.'" I then put my hand over his mouth 

and implored him for mercy to stop. And you all well know that Muhammad 

does not lie in whatever he says. I was afraid that punishment would descend 

upon you."' 
Al-Bayhaqi then stated, from al-HHkim, from al-Asamm, &om Ahmad b. 

CAbd al-Jabbar, from Ynnus, from Muhammad b. Ishaq, who said that Yazid b. 



Aba Ziyxd, a freed-man of the Banii H5shii, told him from Muhammad b. 

Ka'b, who said that it was related to him that 'Utba b. Rabi'a, who was a wise 

leader, said one day while he was sitting in the Quraysh meeting hall and the 

Messenger of God (SAAS) was sitting done in the mosque, "0 Quraysh, should 

I not go to this fellow and make him offers, some of which he might accept, and 

then leave us alone?" 

"Yes, do that Aba d-Walid!" they told him. 

Wtba then arose and sat next to the Messenger of God (SAAS) and gave him 

his speech - as given above - and offered him wealth, leadership and so on. 

Ziyzid b. Ishaq stated that Wtba said, "0 Quraysh, should I not go to 

Muhammad and talk to him and make him offers, some of which he might 

accept, so we give them to him and he would leave us alone?" That occurred 

when Hamza bad accepted Islam and Quraysh recognized that the followers of 

the Messenger of God (SAAS) were increasing and expanding. So they said, 

"Yes, Abii al-Walid, do go and talk to him." 

Wtba then arose and sat down near the Messenger of God (SAAS) and said, 

"0 nephew, you know the status and respect your people give you, and the 

nobility of your lineage, but you have caused much trouble to your people. By 

this, you have destroyed their unity, ridiculed their values, criticized their gods 

and their religion, and claimed that their forefathers were unbelievers. Listen to 

me now, as I make you some offers to consider; perhaps you might be able to 

accept some of these." 

The Messenger of God (SAAS) replied, "I am listening, Abii d-Walid." 

Wtba went on, "0 nephew, if all you want by bringing up this matter is 

wealth, we will collect money from ourselves for you and so you will be the 

richest of us all. If what you are seeking by it is honour, we will make you our 

leader and never make decisions without you. If what you want by it is sover- 

eignty, we will make you our king. If whatever comes to you is some spirit you 

see but can't remove by yourself, we will seek out a potion for you and spend our 

own money to free you from it. A spirit may well take possession of a person 

until he is cured of it." His words were similar to these. 

When he had finished, the Messenger of God (SAAS) asked, "Well, Abn 

al-Walid, are you done?" 

"Yes," he replied. 

"Then listen to me." 

"I will," said Wtba. 

The Messenger of God (SAAS) then spoke, "In the name of God, the Most 

Merciful and Beneficent. Ha Mim. A revelation from the Most Merciful and 

Beneficent. A book whose verses have been detailed in an Arabic hook for a people 

who are aware . . ." He went on reciting it, while 'Utba listened, placing his 

hands behind his back and using them as a support as he did so. 
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"When the Messenger of God (SAAS) came to the ending where prostration 

is sought, he prostrated himself, then asked, "Well, did you hear, Abii 
al-Walid? " 

"Yes, I heard," he replied. 

"Now it's up to you," observed the Messenger of God (SAAS). Wtha then 

arose and went to his associates who told one another, "By God, Ahii al-Walid 

looks quite different now from what he did before he left." 

When they sat down with him, they asked, "Well, what happened to you, Aba 

d-Walid?" "What happened, by God," he replied, "was that I heard speech such 

as I never did before. I swear, it was not poeuy, nor sorcery; obey me and do as I 

shall. Keep away from him and what he does; avoid hi. For, by God, what I 

heard him speak is going to cause a stir. If the Arabs destroy hi, others will have 

taken care of him for you. But if he betters the Arabs, his dominion will also be 

yours, his power your power, and you will be most pleased with him." 

They replied, "By God, he has bewitched you with his tongue, 0 Abii 
al-Walid." 

"Well, that's my advice to you; do with it as you see fit," 'Utba told them. 

Ynnus then related, from Ibn Ishaq, some poetry Abn Talib spoke in which 

he praised 'Utba. 

Al-Bayhaqi stated that Abn Muhammad 'Abd All& b. Ynsuf al-Asbahani 

informed him, quoting Abii Qutayba Sdama b. al-Fad1 al-Adami of Mecca, 
quoting Aba Ayyiib Ahmad b. Bishr al-Taydisi, quoting Dawiid b. 'Amr 

al-Dahbi, quoting d-Muthanna h. Zur'a, from Muhammad b. Ishiiq, from Nifi', 

from Ibn Wmar, who said, "When the Messenger of God (SAAS) had recited to 

Wtha ' H Z  Mim. A revelation from the Most Merciful and Beneficent', he went 

to his people and told them, '0 people, obey me now in this matter, though you 

may oppose me later. For, by God, I heard from this man words the like of 

which my ears never heard before. I didn't know what to reply to hi."' 

This Fadith is very strange to come from such a source. 

Al-Bayhaqi then related, from al-Hzkirn, from al-Asamm, from A b a d  b. 

'Abd al-Jabb~, from Ynnus, from Ihn Ishaq, who said that d-Znhri said to him, 

"I was told that Abn Jahl, Aha Sufya  and al-Akhnas b. Shariq went out to 

overhear the Messenger of God (SAAS) as he prayed at night in his home. Each 

of them sat down to listen to him, none knowing where the others were sitting. 

They spent the night listening to him until dawn when they left individually. On 

the way back they met and each criticized the other, saying, 'Don't do that again. 

For if some foolish person were to see you, he'd have his suspicions about you.' 
They then parted. 

"The next night each of these men returned to where he had sat and they 

spent the night listening to him. When dawn came they dispersed, but met on 

the way. They said to one another what they had before and then left. 
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"The third night each again took his seat and spent the night listening to him. 
, 
At dawn they dispersed and met on the way home. 'This time', they told one 

another, 'let's not leave without making a pact not to return.' They made this 

promise to one another and parted company. 

"That morning al-Akhnas b. Shariq took his stick and went off to see Abii 

Sufyan at home. He told him, 'Abii Hanzala, give me your views on what you 

have heard from Muhammad.' He replied, 'Abii Thaqaba, I swear, I've heard 

certain things I know, and I also know what was implied by them, but others I've 

heard I don't know, nor what was implied by them.' Al-Akhnas commented, 

'Me too, I swear!' 

"Al-Akhnas then left and went to see Aba Jahl at home. He asked hi, 'Aha 

al-Hakam, what's your view on what you've heard from Muhammad?' 'You 

mean what have I heard? We and Bana 'Abd Manaf have been rivals for status. 

They feed the poor, and so do we. They help people, and so do we. They give to 

charity, and so do we. We've kept pace with them like two racehorses. Then 

they say, one of us will be a prophet who receives revelation from heaven! How 

can we compete with that? I swear, we will never listen to him, nor believe him.' 

Having heard this, al-Akhnas b. Shariq left." 

Then al-Bayhaqi stated that Aba 'Ahd A M ,  the hiifis, related to him, quoting 

Aba al-'Ahbas, quoting A h a d ,  quoting Yiinus, from Hishim b. Sa'd, from 

Zayd b. Aslam, from al-Mughira b. Shu'ba, who said, "The first day I knew the 

Messenger of God (SAAS) was when I was walking along an alley in Mecca 

accompanied by Abii Jahl h. Hishm.  When we met the Messenger of God 

(SAAS), he said to Aba Jahl, 'Abti al-Hakam, come to God and to his 
Messenger. I invite you to God! ' 

"Aba Jahl replied, 'Muhammad, have you stopped cursing our gods? Don't 

you just want us to testify that you have fulfilled your mission? We testify that 

you have. And, I swear, if I knew that what you say is the truth, I would follow 
you.' 

"The Messenger of God (SAAS) then left, and Aba Jahl came over to me and 

said, 'By God, I really do know that what he says is true, but something is holding 

me back. Banii Qusayy have said, "We want the privilege of the h&zba" (the 

placing of the cloth over the ka'ba). We agreed. Then they said, "We want the 

privilege of the saqiiya" (the provision of drink for the pilgrims). We agreed. 

Then they said, "We want the privilege of the nadwa" (feasting the pilgrims). 

We agreed. Then they said, "We want the privilege of the liwii" (the ceremonial 

unfurling of the banners). We agreed. They provided food, and we did too. 

Then, when we were running neck and neck, they said, "We have a prophet 
among us!" By God, I'll not do it!"' 

Al-Bayhaqi stated that Aba 'Abd All*, the hiifiz, informed him that Aha 

al-'Abbiis Muhammad b. Ya'qiih al-A~amm related to him, quoting Muhammad 
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b. Khlid, quoting Ahmad b. Khalaf, quoting Isrx'il, from Abii Ishaq, who 

stated, "The Prophet (SAAS) passed by Aba Jahl and Abii Sufyxn while they 

were both seated. Aba Jahl said, 'This is your prophet then, 0 Bann CAbd 

Shams.' Aba Sufy2n replied, 'You're surprised that one of us could be a 

prophet? A prophet could arise among those fewer in number and lower in sta- 

tus than us! ' 
"Aba Jahl commented, 'I'm surprised that a young man among sheikhs of age 

and maturity could be a prophet!' 

"The Messenger of God (SAAS) overheard them and approached. He 

addressed them, 'As for you, Abn Sufym, it's not because you care for God and 

His Messenger that you became angry; you're just burned for the lineage. As for 

you, Abii al-Hakam, you are going to laugh very little and weep a great deal.' 

Abn Jahl commented, 'So, nephew, what an evil you promise me coming out of 

your being a prophet!'" 

This hadith is lacking early links in its chain of authorities, and it is somewhat 

strange; equally strange are the comments of Abn Jahl, God curse him! In 

reference to him and people like him, God Almighty stated, "And when they see 
you, they take you for a joke, saying, 'Is this fellow he whom God sent as a 

messenger? He might almost have enticed us away from our gods, if we had not 

stayed patiently with them.' They will know when they see the punishment who 

it is who strays furthest from the path" (stirat al-Furqdn, XXV, v.41-2). 

I m a  A h a d  stated that Hushaym related to him, quoting Abii Bishr, from 

Sacid b. Jubayr, from Ibn 'Abbs, who said, "This verse was sent down while the 

Messenger of God (SAAS) was in hiding in Mecca, 'and do not speak the prayer 

loudly, nor speak it too softly'" (swat al-Isrd", XVII, v.110). 

He went on, "When he prayed with his followers, he would raise his voice as 

he recited the Qur'm. On hearing this, the polytheists would curse the Qur'm, 

along with him who sent it down and him who conveyed it. And so God 

Almighty told his Prophet Muhammad (SAAS), 'and do not speak the prayer 

loudly' that is, when you recite it, lest the polytheists hear it and curse the 

Qur'm. And 'nor speak it too softly' lest your followers won't hear the Qur'm 

and learn it from you. And so 'seek a path between these'" (swat al-Isrd', XVII, 
v.110). 

This tradition is similarly given by both authors of the sahib collections, from 

a hadith of Abn Bishr Jacfar b. Abn Hayya. 

Muhammad b. Ishxq stated that D2-d b. al-Husayn related to him from 

Clkrima, from Ibn (Abbas, who said, "When the Messenger of God (SAAS) 

spoke the Qur'an loudly as he prayed, people would move away and refuse to 

listen to him. If anyone did want to hear any of what the Messenger of God was 

reciting as he prayed, he had to strain his ears away from the rest. And if he 

knew that they were aware that he was listening he would have to leave, for fear 
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of harm from them. And so he would not listen. But if the Messenger of God 

(SAAS) were to lower his voice, those who were listening would hear nothing. 

Therefore God Almighty revealed, 'and do not speak the prayer loudly' or they 

will disperse away from you. And also 'nor speak it too softly' or those trying 

hard to hear it, believing it may be beneficial to them, will not be able to do so. 

And so, 'seek a path between these."' 





GLOSSARY 
= 

ABBREVIATIONS AND NAME-RELATED TERMS 

Aba means father. According to Arabic grammatical rules, this word changes 
to Abi when governed by a preceding word. While, therefore, Aba Tdib 

would mean Talib's father, when the word Ibn, son, is prefixed to the name, 
the form changes to Abi, and so Ibn Abi Tdib, would mean 'the son of 
Tdib's father'. To avoid confusion in this text, however, the term is left here 
universally as Abu. 

The letters 'al-' before a noun represent in Arabic the definite article, 'the'. 
The letter b. when part of a name represents a shortened form of the word 

'Ibn', 'son'. Thus, the name 'Ya'qub b. 'Utba' means 'Ya'qab, son of 'Utba'. 
In a composite name, as are often given in this text, such as 'Ya'qab b. 'Utba 

b. al-Mughira b. al-Akhnas' the names of Ya'qub's father, grandfather, and 
great grand-father are given. 

The letters bt, a shortened form of the Arabic bmt, indicates 'girl' or 
'daughter'. Thus the name 'A'isha bt. Aba Bakr refers to 'A'isha, daughter of 
Abu Bakr. 

The letters SAAS are inserted after mention of the Prophet M u b a d .  
These letters stand for the Arabic words &la Allahu klayhi ma sallam; this 
invocation, recited by Muslims after every reference to the Prophet, whether 

by name or inference, is normally translated as 'May God's peace and blessings 
be upon him'. 

GLOSSARY ITEMS 

Words defined in f00hlotes associated with the text are not generally included 
in this glossary. 

afkhadh: plural of fakhdh (q.v.) 

ahadith: plural of hadith (q.v.). 

agnatic: related through descent on the father's side. 

'dam (pl. 'ulamz'): scholars or theologians of Islam. 

ansay: the plural of najir, helper, or victor. Most commonly met, in this text, 
in the plural form, it refers to the early Medinan allies of the Prophet who 
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officially fraternized with the muhq.iffn, those Muslims who had initially gone 
into exile from Mecca to Medina in their support for Islam. 

'arab ~l-~ariba: the original Arabs, who are assumed to have spoken the language 

of Yacrub b. Qahtm. 

Carah al-musta'riba: 'the arabized Arabs', initially referring to those who spoke 

the Arabic of Ishmael, the dialects of the Hijzz, that is. The term is also 

applied to those not descended from the Arabs of Arabia, but who have been 

assimilated into Arab culture and who speak Arabic as their native tongue. 

'Arafzt (also 'Arafa): a plain some 13 miles east of Mecca. Essential parts of 

the h a .  pilgrimage ceremonies occur there, centered on a small granite hill, 

also known by the same name. 

'ashira (pl. casha'ir): an agnatic group. The word is commonly translated as 

tribe. An 'ashrra is composed of several afkhadh (q.v.), while several 'asha'ir 
form a single qabila (q.v.). 

badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrim 
at the ha. (q .~ . ) .  

baraka: blessing, in particular that divine force that enables prosperity and 
happiness. Persons of great piety or holiness are believe suffused with baraka, 
which radiates from them to those around them. 

Bakka: an ancient alternative or original name for Mecca. In legend, the name 
comes from the Arabic verb baka, he wept, applied to Adam's sadness at 
descending to the barren environment of Arabia after his expulsion from 
paradise. 

barn (pl. butgn): an agnatic group smaller than a qab~la (q.v.) but larger than 
a fakhdh (q.v.). 

daf': the word used to denote the act of departure from 'Araf%t during the 
pilgrimage rites. 

fakhdh (pl. afihadh): a group of several families claiming descent from the 
same ancestor. 

al-fajr: the dawn; also the superogatory prayer, recommended but not required, 
performed immediately after dawn. It consists of two rakcat (q.v.) to be recited 
audibly. 
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fasila (pl. fasct'il): an agnatic group consisting of the nearest members of one's 

cashrra (q.v.). 

ghazwa (pl. ghazawat): armed engagements in which the Prophet Muhammad 
participated personally. Those he initiated but without his own direct participa- 

tion are known as sarayct (pl. of sariyya). 

hadrth (pl. ahctdith): a saying, reported action or anecdote relating the words 

or deeds of the Prophet Muhammad. An isnad (q.v.) precedes the hadrth and 
lists the persons by whom the reported material was transmitted. 

hadith marfG: a hadith related by one of the Companions of the Prophet (see 
sahib) and quoted directly from the latter. 

hctfiz (pl. hufa4): a person who has memorized the entire Qur'an. Also one of 
the sacred attributes - the Guardian, the Protector - by which God is known. 

haj:  the pilgrimage to the holy places of Mecca set annually to take place in 
the first half of the month of Dha al-His. 

hang I )  a devout pre-Islamic monotheis. 2)  a person sincerely searching for 
the ancient religion practised by Abraham, with whom the word is particularly 
associated. 

hani$yya: the religion of Abraham and the Fan@. 

haram (or harctm): a term denoting what is sacred, forbidden or inviolable. 

hijctba: the office of the custodian of the kacba; he is known as the ha@. 

hijra (or hegira): the emigration of the Prophet Muhammad and his supporters 

from Mecca into exile in Medina. The date of this event was later adopted as 
the commencement of the Muslim era, calculated as 622 AD. 

ijctza: 1)  rendering something legal or permissible. 2)  the act of transmitting 
a hadrth and attributing the same to an authority without actually having heard 

that person recite it. 

fada: the movement or departure or pilgrims from 'Arafzt following their 

performance of the wuqax 'the standing'. 

ihram: 1)  the rendering sacred or inviolate. 2) the name given to the clothmg 

donned by Muslims entering the ihram state prior to their participation in the 
pilgrimage. 
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&ad: the prefatory material to a badith (q.v.) that lists the sequence of scholars 
or witnesses who transmitted the account from the time of the Prophet 
Muhammad up to the time when it was written down. 

izar: the cloth that covers the pilgrim from waist to knees when he commits 

himself to the sacred state of ihram. 

jltlriliyya: denoting childlike foolishness or ignorance, the word is commonly 

applied to the period prior to the advent of Islam. 

jamra (pl.jamrat): ancient stone pillars symbolizing Satan at Mina. These are 

pelted with pebbles during the pilgrimage rites, the stones being known as 

jamrat. 

kacba: the ancient cube-like structure within the great mosque in Mecca 
positioned some feet from the sacred spring zamzam (q.v.). It is towards this 
site that Muslims direct their prayers (see qibla). 

al-Khalrl: 1) a town, also known as Hebron, some 32 miles south of Jerusalem 
and the site of the Tomb of the Patriarchs, sacred both to Jews and to 
Muslims. 2) a name or attribute implying close friend or confidant; the word 

is particularly associated with Abraham. 

liwa': 1) a flag, banner or signpost. 2) the issuance of this to those making the 
pilgrimage to the ka'ba. 

maqam Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feet 
from the ka'ba where Abraham and his c6-religionaries would stand for prayer 

during the summer months. 

maghrib: the west or direction in which the sun sets. Also, the fourth canonical 

Islamic prayer performed at dusk. It consists of three rak'at; at the first two 
of these the prayers are spoken audibly, the third in silence. 

masjid: the place where the Muslim prostrates in prayer, usually a mosque. 

Mina: a location some four miles east of Mecca on the road to 'Arafat 

hadith mursal: a hadrth which is considered by scholars to have a fault or 
inconsistency in the chain of its transmission. 

al-Muzdalifa: a location some half way between Mina and 'Arafat. It is there 
that pilgrims returning from 'Arafat spend the night. 
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nadwa: the act of presiding over assemblies of pilgrims at the ka'ba 

parasang: a Persian term for a unit of length, also known as a farsakh. One 

parasang equals approximately one league, some three miles, that is. 

qabrla (pl. qabz'il): a large agnatic group whose members trace descent from a 

single ancestor. Often translated as tribe. A qabrla is larger than an 'ashrra 
(q.v.) but smaller than a sha'b (q.v.). 

qadc a judge appointed by a Muslim community to administer and adjudicate 
issues of Islamic law. 

qibla: the direction to which a Muslim faces when praying. Initially towards 
Jerusalem but later changed by the Prophet Muhammad so that Muslims 

would face Mecca and the kacba there. 

rakca (pl. rakcat): a unit of prayer consisting of a variety of gestures and 

postures. These rak'ar total 17 each day, divided between the five canonical 
prayer periods. 

al-rahrm: The All-Compassionate; one of the sublime epithets applied to God. 

al-rahman: the All-Merciful; one of the sublime epithets applied to God 

Ramadan: the ninth month of the Muslim lunar calendar. The month of 

fasting, it was during Ramadan that divine revelation first came to the Prophet 
Muhammad, and it is therefore particularly venerated. 

ria%': a length of unsewn cloth that is draped over the left shoulder and 
around the torso of the pilgrim. This garb is donned by the pilgrim when he 
enters the ihram state. 

rijida: the provision of pilgrims with wheat and raisins by certain members 
of Quraysh of Mecca. 

al-saly: the ritual rapid walk or jog performed during the pilgrimage between 
al-Safz and al-Marwa. 

saba': the community and kingdom ruling South-West Arabia for centuries 
prior to the mission of the Prophet Muhammad. 

@bib (pl. a&b, ~ababa): companion; that community of men who knew and 
supported the Prophet Muhammad during his mission. 
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sahih: a hadith (q.v.) the chain of transmission of which is considered by 
Muslim scholars to be reliable beyond any reasonable doubt; also, a collection 
comprised only of such ahadith. 

sam'an: the receipt of a hadith (q.v.) from a scholar by listening to him or her 
recite it and then repeating it back. This method of transmitting and receiving 
a hadith was considered the most trustworthy of all. 

sha'b (pl. shu'llb): a tribal group larger than a qabrla (q.v.); a nation, race or 
people. 

shah~da: the profession of faith in Islam by reciting in Arabic the words: 
'There is no God but God and Muhammad is His Messenger'. 

shaykh (pl. shuyukh): an elderly man; a tribal or spiritual leader; a distinguished 
and devout scholar. 

shi'a: the doctrine and its adherent, a shf'r, that considers 'Ali, son of Aba 
Tdib and husband of the Prophet Muhammad's daughter Fztima, was the 
legitimate spiritual and political heir to the Caliphate of Islam. 

sunna: the body of recorded words, actions, gestures and practices of the 
Prophet Muhammad. This material constitutes the second foundation of Islam 

and its legal system, the holy Qur'm being the first and prime source. In the 
plural form, sunan, reference is made to the compilation, by various authorities 
of the reported words and actions of the Prophet. 

tafsir: exegesis and commentary, particularly applied to the Qur'xn. 

tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God, 
the All-Merciful, the All-Compassionate' prior to any act or activity in which 
he or she might engage. 

tamaJ ritual circumambulation of a religious site, normally the ka'ba. 

tubba' (pl. tababi'a): the title applied to the kings of pre-Islamic Yemen. 

mudii': the ritual ablution necessarily practiced by Muslims prior to their 
performance of prayer. 

zamzam: the sacred well positioned close to the ka'ba (q.v.) within the haram 
al-shun% the sacred enclosure encompassing the great mosque in Mecca. 
Muslims believe the well to have been miraculously opened through the 

agency of Gabriel to provide water for Abraham's wife Hagar and their son 
Ishmael. 



INDEX - 

This index gives the names of all persons and places mentioned in the text, 

except for those to whom only passing and minimal reference is made. In 
some cases Ibn Kathir refers to an individual by several different names. For 
example, Abn Wmar b. 'Ahd al-Barr is sometimes referred to by that name, 
and elsewhere by the abbreviation Ibn 'Abd al-Barr, or even Abn Wmar. These 

alternative referents are listed here with cross references where appropriate. 
In some cases Ibn Kathir gives an honorific - for example, Aha Tdib (Talib's 

father) - by which that person, usually of great fame, was commonly known, 
sometimes without further full designation anywhere in the text. Such names 
are listed in this index a s  they appear in the body of the work. Place names 
are listed here in full, with the exceptions of Mecca and Medina, to which 

cities there are innumerable references throughout. 
It has been seen as unnecessarily cumbersome to index certain prime 

sources for Ibn Kathir's work - such as Ibn Ishaq - to whom reference is 

made on almost every page. Similarly, quotations given from the Qu&n are 
cited in full in the text, but without separate listings in this index. 

A 

'Abbad b. 'Abd Allah, Sheikh 298, 313 
'Ahbad b. 'Abd al-$amad 251 

<Ahbad b. Kasib 223 

'Abbad b. Mansilr 307 

al-'Abbas b. 'Abd al-Muttalib 124, 137, 139, 
149, 151, 312 

al-'Abbas b. Bakkar al-Dabbi 225 

'Ahbas al-Dmi 364 

'Abbas b. al-Faraj al-Riyashi 267 

'Abbas b. Mirds  8, 57, 258 

al-'Abba b. Mirdas al-Sulami 140, 258 

'Abbas b. Muhammad al-Dmi 176 

al-'Abbas b. Yazid al-B&mi 220 

'Ahbasids 21, 156 

(Abd al-Acla b. Hila alYulami 229 

'Abd AUah b. 'Abbas 5, 107, 201, 214, 231, 
241 

'Abd Allah b. Abil Bakr 26, 47, 83, 168, 183 
'Abd Allah b. Abu Sa'd 78, 244 

'Abd Allah b. Abu [Ubayd 192 

'Abd Allah b. Abil Umayya b. al-Mughira 349 
'Abd Allah b. al-Ajlab 281 

'Abd AlEh b. al-'Ah' 256, 265 

'AM Allah b%mr 87, 119, 141, 170, 196, 305, 

308, 342 

'Abd Allah b.'Amr b. al-'As 236, 237, 342 

'Abd AUah b. al-Balawi 256, 260 

[Abd Allah b. Bkhr al-Zuhri 202 

'Abd Allah b. Dalud b. Dalhath 227, 271 

'Abd Allah b. al-Daylami 276 

'Abd Allah b. Durayr alGhahqi 120 

'Abd A m  b. al-mrith 137, 161, 192, 3324  

'Abd Allah b. Hubayra al-Sabbali 5 

'Abd Allah b. Hudhafa 225 

'Abd Allah b. 'Imran 318 

'Abd All& b. Ja'far 129, 172-3, 178, 192, 236, 

310 

'Abd Allah b. Ja'far b. Abn Taib  161 

'AM Allah b. Ja'far al-Zuhn 147 

'Abd All& b. Jahsh 110, 256, 258, 329 

'Abd AUah b. Jud'm 76, 82-3, 99-100, 1868, 

241 

'Abd Allah b. Kacb 246 

<Abd Allah b. Lahi% 5 

[Abd Allah b. Ma'bad 141 
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'Abd Allah b. Mas%d 52, 109, 169, 329 

'Abd AUah b. al-Mubarak 124, 164 

'Abd AUah b. Muhammad b. 'Abd al-'biz 
(a.k.a. Abn al-im al-BaghzWI) 76, 117, 

209, 333 

'Abd Allah b. Muhammad (Aba Bakr b. Abu 

Shayba) 98 

'Abd Allah b. Muhammad al-Balam 256 

'Abd Allah b. Mubammad b. Idris 155 

'Abd Allah b. Muhammad b. [Imm 318 

'Abd Allah b. Muhammad b. Ja'far 224, 251, 

267 

'Abd Allah b. Muhammad al-Nashi', Abn 

al-'Abbas, "Ibn Sharshir" 56, 135 

'Abd Allah b. Muhammad b. Sa'rd b. Aba 

Maryam 301 

'Abd Allah b. M u b u n a d  al-San'ani 361 

'Abd AUah b. Muhaunad b. 'Uqayl 253, 313 

'Abd AUah b. Muhammad b. [ U t h m  110 

'Abd Allah b. Mu'rnil 123 

'Abd AUah b. M w  al-Iskandui 275 

[Abd Allah b. Musri' 271 

[Abd Allah b. al-Rumr 324 

'Abd Allah b. Sa'id 301 

'Abd Allah b. Sacida al-Hudhali 269 

'Abd Allah b. Salih 101, 229, 338 

'Abd Allah b. a l -Sank  361 

'Abd Allah b. Shabib 87, 92 

'Abd Allah b. Shaqiq 230 

'Abd AUah b. Suriya 234 

'Abd All& b. al-Thamir 18 

'Abd All& b. 'Umar 127, 246 

'Abd AUah al-Urnwi 252 

'Abd AUah b. Wahb 50, 169 

'Abd Allah b. al-Walid 123 

[Abd Allah b. Yazrd al-Hudhali 269 

'Abd AUah b. al-Zibah 27 

'Abd Allah b. Ziyad 240 

'Abd al-Ashhal, Bana 152, 212 

'Abd al-'Aaz b. (Abd A m  4 

'Abd al-'Aaz b. Abu Sal- 236 

'Abd al-'Am b. Aba Thabit al-Madim 144, 
145 

'Abd al-[Anz b. 'A& 244 

'Abd al-[Am b. cIrman 148, 219 

'AM al-'Aziz b. Muslim 233 

[Abd AD%, Bana 68, 71, 186, 200, 202, 357 

[Abd al-Dar b. 41, 7&2, 133, 186 

'Abd al-Ghaffar b. al-im 135, 333 

'Abd al-Ghani b. Sacid al-Migrr 246 

'Abd al-Hakam b. Hisham 341 

'Abd &&mid b. B a h m  268-9 

'Abd al-Hamid b. Ja'far 143 

'Abd al-&mid b. Y&ya 313 

[Abd b. Humayd, I m  363 

'Abd al-Kari  b. al-Haytham 102 

'Abd al-Malik b. 'Abd Allah b. Abu Sufyan 

282, 291 

'Abd al-Mdik b. Abu Sawiyya 244 

'Abd al-Mdik b. Aba Sufyan al-Thaqafi 340 
'Abd al-Malik b. Hisham 12, 34, 83 

'Abd al-Malik b. [Umayr 87, 98, 331 

'Abd Manaf 41, 54, 59, 70, 72, 156 

'Abd M d ,  Bana 62, 71, 123, 133, 139, 186, 

200, 337, 3454, 355, 367 

'Abd al-Masib b. 'Amr 158 

'Abd d-Mumlib, Bana 62, 71-2, 139, 188, 

214, 270, 331-2, 346 

'Abd al-Muttalib b. Hnshim 224 ,  31, 72, 91, 

95, 12W. 131-2. 135. 1454. 148-50. 166. 

'Abd al-& 101 

'Abd al-Qays, Ban" 219 

'Abd al-Quddas b. al-Flajjaj 262 

[Abd b. Qu.%yy 133 

[Abd Rabbihi b. Sacid I65 

'Abd al-R&ma b. 'Abd AUah al-Dashtakr 181 

'Abd a l -Rabm b. 'Abd al-'hiz 172, 254 

'Abd al-R&ma b. Abil al-hlawzli 124 

'Abd al-Rahman b. Abu Sa'id 152 
'Abd al-Rabman b. Abu al-Zinad 11617, 172, 

335 

'Abd al-Rahmm b. 'Alqama 125 

'Abd al-R&man b. 'mir b. 'Utba 165 

'Abd al-Rahmm b. 'h al-Sulami 164 

'AM al-Rahmm b. Anas al-Sulami 258 

cAbd a l - R h m  b. Ayyab al-Himsi 149 

'Abd al-Rahman b. Harmala 124 

'Abd al-Rahman b. Jandab 76 

'Abd al-R&ma b. Mahdi 124, 208, 229, 325 

'Abd a l - R a b  al-Mazani 148 

'Abd al-Ra$* b. 'Uthman 189 

'Abd a l -Rahm b. Wa'la 5 

'Abd al-Rahman b. Zayd b. Aslam 231 

'Abd al-Raziq 230 

'Abd a C ~ q  43, 84, 87, 135, 180, 299, 304, 

3067, 338, 361 

cAbd al-Salm b. Muhammad 139 

'Abd Shams b. 'Abd Mane 276 

'AM Shams, Bana 368 

'Abd al-'Uzs b. 'Abd al-Muttalib 334 

'Abd al-[Uua b. C&sayy 41, 72, 133 

'Abd al-Wahhab b. Bukht 43 

'Abd al-Waid b. Abil 'h 145 

'Abd al-Whid b. Ghiyth 233 

'Abd al-W&d b. Hamza 172 

'Abd al-Wakd b. Zipd 308 

'Abd YaiI 3 0 W  

[Abda b. Sulaymm 98, 306 

al-'Abla' 185 

Abraha al-Ashram 9, 19, 20-8, 30, 32, 265 



Abraham 1, 13, 14, 20, 22, 27, 38, 42, 44, 46, 
48, 51, 52, 55, 75, 110-16, 118, 119, 136, 

140, 163, 170, 183, 19&7, 201, 203-8, 217, 
219, 228, 229, 231, 232 

Abraq al-'.4& 274 

Abrawiz b. Hurmuz 32 

Abu al-'Abba al-Fad1 b. Sahl 178 
Abu al-'Abbas Muhammad b. Ya'qub al-Asamm 

151, 178, 181-2, 332, 367 

Abo al-'Abbas b. Nashi' (Ibn Sharshir) 53, 56, 
135 

Abil 'Abd AUah b. Baw al-Asbahani 322 
Abil 'Abd AUah al-Bushanji 149 

Abu 'Abd Allah al-Dhahabi 103 
Abu [Abd Allah al-Mashriqi 101 

Abil [Abd Allah a l - M b i l i  78 

Abo 'Abd Allah Muhammad al-%i 103, 313, 
333 

Abu 'Abd Allah M u h a d  b. Yacqob 324 
Aba 'Abd AUah 81-$at% 196 

Abo 'AM Allah Sa'id bb.'Abd a l -R&m 

al-Makhzami 108 
Abu 'Abd Allah al-'Umani 76, 14%50, 181, 

191, 196, 273, 297, 324, 338, 367 

Abil 'Abd al-Malik Ahmad b. k a h I m  276 
Abu 'Abd al-R&man 5, 77 

AbO 'AM al-R&@a al-Hubali 170, 308 
Abil 'Abd al-Rahman al-T%'I 77 

Abil Ahmad b. 'Adi 182, 185 
Abu Ahmad al-Wim see al-H&im 

Abil Abmad Muhammad al-Ghitritl 149 

Abil '41i al-Ham al-KhalM 103 
Abu Amam 208, 232, 321 

Abu [Amr b. Abu Dhir  al-Muhammadabadhi 
109 

Aba 'Amr b. al-'Ala' I83 

Abu 'Amr b. Hamdan 164,230 
Abil 'Amr &Madam 191 

Abil 'Am b. Matar 185 

Abu 'Am Sa'id b. Yarbu' 103 
Abo h a  al-Dawsi 315 

Aba al-Aswad 52, 92, 288 

Abo 'Atwaa al-Khumci 223 

Abu ' A m a  45, 73, 87, 185, 301, 308 
Abu Aypb  al-Anmi 16 

Abil Aypb  Sulaymn aCKhaba'iri 149 
Abo A m b  Yacla b. ' Imm 153 
Abu Bakr 9, 82, 102, 106, 110, 156, 177-8, 

186, 222, 232-3, 240, 275, 277, 289, 301, 
313-19, 32&3, 327-8, 342-3, 356-8 

Abil Bakr b. Allah b. Aba Jahm 224 

Abu Bah. b. 'Abd A W  al- 'hin 152, 191, 224 

Abu Bakr 'Abd Allah b. [Ubayd A W  318 
Abil Bakr b. 'Abd a l - W n  b. Hisham 135 
Abo Bakr b. Abu 'k$m 153, 232, 258 
Abu Bakr b. Abil Dakd 115 

Abil Bakr b. Abu al-Duns 77 
Abo Bakr b. Abil Musa 177 

Abu Bakr b. Abo Quhafa 323 
Aba Bakr b. Ahmad 185 

Abil Bakr A b d  b. Sa'id al-Akhmimi 108 
Abu Bakr b. al-'Arabi al-M!a 131 
Abu Bakr al-Bayhaqi 61, 76, 92, 102, 107-10, 

128, 130, 135, 138, 144, 14&9, 1561, 155, 

16S70, 1774, 181-3, 1854, 1 9 M ,  19>7: 
211-13, 2261, 2367, 239, 240, 289, 291, 

295, 2974, 303, 318, 322, 324, 328, 332-3, 

335-9, 342, 358, 360-2, 364, 3667 

Abu Bakr al-Bazzzr 73, 75, 288 
Abu Bakr al-Hudhali 99, 225 

Aba Bakr al-Humaydi 315 

Abo Bakr b. Mardawayh 87 
Abu Bakr M u h a d  al-Darabandi 149 

Abu Bakr Muhvnmad b. Sahl al-Khara'itr 81, 
101, 128, 153, 176, 241, 244, 249, 254, 256, 

258, 260, 262, 265 

Abo Bakr al-.ShafiCi 59. 87. 196. 361 

Abu Bakr S u l a p m  b. ~ b c K h ~ y t h a m a  52, 
190 

Abil BaLra 64, 150 
Abu Bishr 45, 301, 368 

Abu Bishr Ja'far b. Abu Hayya 368 
Abo Burda b. Niyar 77 

Abo Dn'ud S d a p m  b. Sayf al-Ta% 103 
Abu Da'ud al-Taylisr 113, 164, 197, 298, 307 
Aba D h  123, 165, 195, 3 2 M ,  328 
Abil Dhi'b 256 
Abu Dhu'ayb 161-2 

Abo al-Duha 110 

Abil Dulama 50 

Abo al-FaQI Muhammad b. 'Abd al-Rahmm 

267 
Abu al-Fadl Muhammad al-Sac& 103 

Abil al-Faraj 195 

Abu al-Faraj al-Mu% b. Zakariyyal 79 
Abu al-Ghayth 4 

Abil Ghaziyya Muhammad b. M m  269 
Abil Ghubshan Salim b. [Amr 71 
Abu Hafs 43 
Abu al-Hajjaj al-Mizzi 282, 286 

Abil al-HaLam al-TanuLhr 150 

Aba Hamza al-Thumalr 76, 108 

Abo H d a  317, 322 

Abu al-Harith Muhammad b. Mus'ab 262 
Abu a l -Wth  al-War- 101 

Abil al-&an b. Abu H&d 139 
Abu al-Hasan 'Ali b. Abmad 135 

Abu al-Hasan 'Ah b. Ibr&m 244 
Aba al-Hasan 'Ah b. ?sa al-Malii 61 
Aba el-Hasan Khaythama b. Sulaymnn 

a1-Arabdsi 318 
Abu al-&san al-Tihmi 286 



380  THE LIFE OF THE PROPHET MUHAMMAD 

Abu Hasin M u h a d  b. Isma'il 139 
Abu Hatim al-Razi 10 

Abo Hztim d-Sijistanr 102, 156 

Abu Hayy 4 
Abu Hazim 170, 313, 339 

Abu Hurayra 4, 16, 42-4, 81, 84, 98, 109, 136, 

170, 191, 209, 229, 230, 234, 237, 275, 305, 

308, 331-2, 339 
Abu al-Husayn b. al-Fadl 192 

Abil al-fisayn b. al-Mufaddal al-Qattm 236 

Abu al-Huwayrith 136, 144, 172 
Abu 'Isa Bakkar b. Ahmad 135 

Abu Ishaq al-Sabi'i 144, 315, 360 

Abu Ishaq Sacd b. Abu Waqqas 322 

Abil Ja'far Ahmad b. M i l s  135 
Abu Ja'far al-Bqir 135, 142, 145, 284 
Abu Ja'far b. Jarir 135, 333, 339 
Abu Ja'far Muhammad b. Aban al-Qalulisi 135 

Abil Ja'far Muhammad b. Muhammad 196 
Abo Ja'far d-Nufayli 229 

Abu Jahl ('Arnr b. Hishm b. al-Mughim) 83, 
320. 3234. 33W1. 358. 361. 364. 3 6 W  . . .  

Abo J a m  325 
Abn Karib Tubban As'ad 12. 213 

Abu Khdda Mashkun 60 

Abil al-Khamb b. Dihya 142 
Abu Kurayb 61 

Abu Lubaba Muhammad b. al-Mahdl 

d-Abbyurdi 109 

Abo al-Malih 284 
Abu Mzlik b. Sinan 152 

Abu MaWr b. Tha'laba 15 

Abo Mariq 232 

Abu Ma'shar Nujayh 142 
Abu Mijliz 179 

Abu Mu'awiya 26, 110, 116, 289, 308, 159 

Abil Mu'zwiya Sinan 308 

Abu al-Mughira 4 
Abu Muhammad b. 'Abd Allah al-hbahanr 

108, 366 

Abo Muhammad 'Abd Allah b. D%'ud 271 

Abu Muhammad 'Abd Allah b. JaLfar b. 

Darstawayh 102-3, 109 

Abu Nasr b. Q.tada 61, 185 
Abo Nu'aym 102, 212, 214, 225-5, 227, 

229-30, 236, 244, 246, 251, 253, 256, 258, 

267, 269-71, 276, 281, 285, 289, 301, 308, 

329 
Abu Nu'aym al-Asbahani 281 

Abu Nu'ap al-Fzdl b. Dukayn 170 

Abu Nuh 'Abd a l -Rahm b. Ghazwan 178 
Abu al-Nu'man 45 

Abu al-@irn b. 'Askir 76, 266 

Abu al-qHsim al-Baghawi (a.k.aJAbd ALlah b. 

Muhammad b. 'Abd al-cAziz) 76, 117, 
209, 233 

Abu al&@sim al-Tabami 59, 73, 101, 227, 

275, 301 
Abo alQasim [Ubayd al-Muqri' 103 

Abu Qatada 141, 284 

Abu Qatan 'Amr b. al-Haytham 237 

Abu Qays b. al-hlat 27 

Abu Qubays, Mt 187, 265, 267, 305 
Abo Raja' al-[IJtarid~ 42 

Abu R a h a  al-'Amiri 61 

Abu Ruzayn 125 
Abil Sa'd al-Mallini 182. 185 

Abu Sacd S~a'ld al-~hu[aythr 109 

Abu SaffaM 78 

Abu Sa'id al-Ashaij(i) 116, 289 
Abo Sa%d [Ubayd b. Kathn 76, 116 

Abu Sakhr al-'Uqayli 233 

Abu al-Sakn Zakariyya) 1 3 M  

Abo Salama 44, 59, 84, 98, 119, 138, 153, 160, 
182, 209, 229, 280, 299, 332, 342 

Abu Salama b. 'Abd d -had  319 

Abu Salih 'Abd Allah b. Salib 150 

Abu $nlib al-Juhani 196, 236, 241, 280 
Abu Salih &Sam& 44 

Abu &Salt RabA 27, 31 

Abu Sarad Zuhayr b. Jarwal 167 
Abu Sawiyya 244 

Abu Sayyara 66 

Abu Shama, Sheikh Shihab &Din 281-3, 285 

Abo Sufym 26, 48, 88-93, 96, 123, 130, 135, 

138, 360. 225-7. 236 

al-Asbahmi 366 

Abu Muhammad b. Ha;rm 142 

Abu al-Mundhir Hishm b. Muhammad al-Sa'ib 

251 
Abu M i l s  al-Ashcari 9, 33, 178 

Abu M u s  'Imran b. M u s  al-Mu'addib 249 
Abu Muslim b. 'Abd al-Rahman 315 
Abo al-Mutahbir Isma'il 41 

Abu Nadm 315 

Abu Nasr &mmad 76 

Abil Nasr al-Nqi 75-6 

Abu ~ & i r  b. ~ u h & m a d  al-Salafr 103 

Abil Tdib 72, 100, 102, 125, 131, 133, 138, 

143, 147, 151, 166, 171-4, 17&7, 179, 

224-5, 232, 252, 288, 311-12, 332-3, 

335-7, 3434, 352, 366 

Abo Tanwn b. Mamara 98 
Abo Thamama 67 

Abu Thaqif 22 

Aba 'IAayd Allah 318 
Abo 'Ubayda (mntemparary of lbn Kathir) 

283, 285 
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'Alqama b. 'Abda 86 
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As'ad al-Bimyarr 16 

Asad b. 'Ubayd 213 
a l - h m  336, 342, 362, 364, 366 
d - A m m  b. Yahp b. Abil m i b  220 
Asbugh b. Faraj 198 
Asfar, Ban" 36 

A% Ban8 Sayf b. Tha'laba 35 
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Balqis 5, 6, 20, 34 
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al-Darawardr 4 
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Wa'  116, 187, 27P-84, 292, 2954, 299-300, 

305, 353 
al-HIra 12, 29, 57, 158, 227, 271 

Hisham 25, 183 
H i s h  b. 'Abd d - M i k  b. Marwan 60 

Hisham b. 'Ammar 230 

Hisham b. al-'& al-Umawr 240 
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Khulayd b. Daclaj 230 
Khuraym b. Aws 139 

Khuraym b. Fatik XI-ilsadi 2746 
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Ma'adh b. al-Muthanna 87 

M a h a  51 

Madhbij 5, 9, 46 

d-Madini 136 
Mapian 215 

Mabmud (elephant) 24 

Mahmiid b. Labid 212, 214 

Makhzom, Bano 71, 186, 200, 324, 346, 355, 

358 
Makhzum b. Hmi' al-Makhzilmi 153 

Maknma b. Sulayman al-W%libi 317 

M d b  b. 'mi b. 'Adi b. Brim 81 

Malik 204, 2+5, 260, 306 
M l k  b. Anas 88, 135 
Malik b. Dho Manar 34 

Mzlik b. Himyar 3 
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Malik b. Malik 275 

Malik b. Marthad 325 

M ~ k  b. Mighwal 315 
Malik b. Muhallil b. Ditlm 261 

Mal i  b. $aWa 165 

Ma& 43, 93, 146, 172-3, 185, 230, 280, 299, 

304, 338, 361 
Mabar  b. al-Muthanna 185 

Manat 48 
Manfa'a 101 
Mansur b. Sacid 230 

Mari b. Qatm 76 

Ma'rib 6 9  

Mariya al-qibfiyya I91 

Marr al-Dhahm 41, 158 
Marr Khu& 41 

Mara 8 
Marthad b. 'Abd All& ah-Ym 120 
Mac& b. Suwayd 3 

Marwan b. al-Warn 87, 127 

Mary 18, 74-5, 90, 116, 171, 207, 21S21, 228, 

238, 258-9, 270, 289 
al-Marzuban b. Wahriz 32 

Mashi 38 

Masuq b. Abraha 28, 30, 32 

Masroq b. al-Ajda' 169 
Mas'ild b. MuLttib 21 

al-Mas'udr 34, 113, 179, 185 

Matrud b. Ka'b d-Khuza'i 132 
al-Mawsil l l&l l ,  113, 216, 221 

Mayfa% 116 

Maymun b. Qays 7 
Main  b. al-'Adub 252-3 

Mecca 7, 12, 13, 14, 2 M ,  27, 32, 3W2,  

47-8, 65-70, 82-3, 98-3, 954 ,  100, 108, 

111-13, 116, 119, 123, 126, 128, 131-3, 
141-3, 146. 151. 156, 158-9. 161-2, 165F7. 

247-8, 250, 2 5 G ,  256, 2559; 265-7, 271, 

276, 281-2, 290-4, 296, 298, 304-5, 312, 

3174, 320-2, 32W,  330, 337, 340, 350, 
3524, 356, 358-9, 361, 366-8 

Medlna 7, 12-13, 33, 48, 72, 131, 141, 1467, 

165, 169, 2174, 233, 239, 241, 2534, 2584, 

261, 270, 275, 281-2, 313, 328, 351-2 
Mesopotamia 11 1 

Milkan b. K i m a  b. Khuzayma, Banu 47, 58 
Mina 69, 71, 86, 143, 283, 312, 353 
al-MinM b. 'Am 313, 333 

al-Miqrat 84 

Mirdas b. Qays al-Sadus1 254 
Mis'sr 267 

Misha 38 

Mismac 38 
al-Missisa 318 

al-Miswar b. Makhrama al-Zuhri 189 

Moses 194, 210, 228, 234, 2374, 279, 283, 

287, 289, 290, 2934, 296, 352 
al-Mu'allz b. [Abd al-R&m%n 143 

Mu'alla b. Mahdr 185 

al-Mucalla. b. Mahdi aCMusili 73 
M u b a r  16 

M u h  256 

Mu'nwiya b. Abu Sufym 87, 92 
Mucawiya b. Saih 150, 208, 229 
al-Mu'ayti 50 

Muds b. 'Amr 38, 39 

Mu& 2, 5, 49, 55, 57-9, 62, 64, 74, 134, 138, 

185, 244, 252, 255 
d-Mughammis 22, 27 

al-Mughrra b. 'Abd A M  b. 'Amr 199 

Muhammad b. 'Abd Alhh b. Abil 'Atrq 357 

Muhammad b. 'Abd Allah b. Abil Shayba 26 

Muhammad b. 'Abd AUah b. 'Amr b. 'Uthman 
323 

Muhammad b. 'Abd Allah d-Angari 235 

Muhammad b. 'Abd Allah al-Baghdzdi I96 
Muhammad b. 'Abd Allah al-I3zfiz 148 

M u h a d  b. [Abd Allah b. Muhammad b. 

'Uqayl 182 
Muhammad b. 'Abd AUah b. Muslim 136, 147 
Muhammad b. 'Abd A M  b. Qays b. M a k h  

181 

Muhammad b. 'Abd Allah b. Ymuf 76, 108 
M u h a d  b. 'Abd Allah al-Zz&d al-Khuratm 

139 

Muhammad b. 'AM AIL?h al-ZuhA 254 

Muhammad b. 'Abd al-'Aziz 244 
Maammad b. 'Abd d-Rahmm b. 'Abd Allah 

64. 314 

Muhammad b. [Abd al-Rahman al-Waqqasi 
247, 330 

Muhammad b. Abu 'Adi 281 

Muhammad b. Abo 'Am 136 

Muhammad b. Abn Nasr 139 
Muhammad b. Abo YaCqob Abu 'Abd All& 

44 
Muhammad b. Ahmad b. Abu Y a y  224 

Muhammad b. Ahmad b. al-Hasan 281 

Muhammad b. Akbar ZM) 

Maammad b. 'Amr 44, 114, 153, 182, 342 
Muhammad b.'Ar%a b. al-Yazid 63 

Muhammad b. Bakr b. [Am al-Bahilr 230 
Muhammad b. &Barn' 251 

Muhammad b. Bukayr al-Hadrami 181 

Muhammad b. D h a k m  138 

Muhammad b. Hafs 70 
M u h a d  b. al-Hajjaj 101-2 

Muhammad b. &ma b. Yusuf 214 

Muhammad b. al-Hanafiyya 316 

Muhammad b. al-Hasan 275 



Muhammad b. al-Hasan b. Zabala 119 
Muhammad b. Iksm al8ahmi 101-2 

Muhammad b. Hiban 153 
Muhammad b. Ibahim b. al-Harith al-Taymi 

119, 189, 341 

Muhammad b. Ibrahrm al-Sham 275 
Muhammad b. 'Imran 318-9 

Muhammad b. 'Iman b. Muhammad b. 'Abd 

al-Rabman 249 

Muhammad b. 'Isa al-Akhbari 107 
Muhammad b. I sSq  a l -Saghi  181 

Muhammad b. I s h q  al-$anhi 135 

Muhammad b. Isma'rl 148, 150 

Muhammad b. Isma'il &Ran 313 

MuSammad b. Ja'far b. Muhammad 136 
Muhammad b. Ja'far b. al-Zubayr 64 
Muhammad b. Jubayr b. Mut'im 142, 144-5, 

183, 185, 198 

Muhammad b. Ka'b a l a w i  147, 196, 246, 
247 

MuSammad b. Kamil &Qadi 150 

Muhammad b. Khalifa 275 

Muhammad b. Maslama 87, 141, 260, 267, 270 
Muhammad b. al-Munkadir 124, 267, 312, 

316, 335 
Mnbmmad b. Mu= d-Khawarizmi 142 

Muhammad b. Sacd 112, 114, 116, 136, 1 6 7 ,  
174, 317 

Muhammad b. d-Sz'ib al-kslbi 241, 251 
Muhammad b. Sallam 3 

Muhammad b. al-Salt 73 

Muhammad b. al-Sam b. Mahran 101 
Muhammad b. Shmk 158 

Muhammad b. Sinan 236 
Muhammad b. Svin 316 

Muhammad b. Sufyn al-Mujshi' 141 

Muhammad b. Talha al-Taymr 119 
Muhammad b. Taym 275 

Muhammad b. Thabit b. Shurdbil 237 
Muhammad b. 'Ubayd d-Muhzxibi 312 

Muhammad b. 'Umar b. Aslam 230 
Muhammad b. 'Umar al-Qurashi 128, 136, 147 
Muhammad b. 'Uduna b. Abil Shayba 112, 

116, 158, 275, 281 
Muhammad b. 'Uthman b. Rabh  b. Saa'a 

244 

Mnbmmad b. ' U t h m ~  b. 'Uqba 143 
Muhammad b. al-Yabmud 141 

Muhammad b. Yilsuf d-Firyabi 143, 301 
Mubammad b. Zakariyyz' d-Ghdabi 223, 225 
Muhammad b. Zayd b. al-Muhajir 188 
Mubani b. Dithar 151, 169 

Muhzxib b. Fihr, Banil 71 

al-Muharriq 245 
A1 Muharriq 49 

Muhra 252 

. . . .  
288, 305, 31'1, 3 h ,  317, 358 

Mujad  101, 112, 116, 142, 316 

d-Mujad b. Sa'Id 273 
Muishi' b. 'Amr 92 

Mulayb 198-9 

Mulayh b. ' h r ,  Banil 62, 199 
Mulayh b. 'Amr b. Khuzh, Banil 199 
Munabbih b. al-Wjjaj 344 

Muqetil b. Hayyan 239 

al-Muqawqis 191 
Muqhit 1 

Muqsim b. Abn al-im 192 

Milriq a-'Ijli 101 

Musa b. 'Abda 147 
Musa b. Abu 'A'isha 309 

Mil s  b. Abu Musn al-Maqdisi 149 
Mil s  b. Da'ad 141, 236 

Musa b. Maysara 114 
Musa b. Shayba 116 

Milsa b. 'Ubayda 138, 146 

Mila  b. 'Uqba 111-12, 11&15, 145, 198, 201, 
281, 293 

Mii s  b. YaCqub 50 

Mus'ab b. 'Abd Allah al-Zubaya 190 
Mus'ab al-Zubayri 2, 59 
Musaddad 1, 87 

al-Musayyab b. Shani 43, 102, 116, 143, 158 
d-Mushallal 48 

Muslim b. al-Hajjzj 4, 43, 62, 72, 83, 98, 123, 
136, 141, 160, 165, 170, 284, 286, 298-9, 

307, 32L 326, 328, 331-2, 339, 340, 359, 
360 

Muslim b. al-Haysam 60 

Muslim b. Khalid al-Zanji 128 

al-Mustlwghir Ka'b b. Rabk  48-9 
al-Mutalammis 79 

Mu'tamar b. Sulayma b. Tarkhan al-Taymi 

51, 109, 124, 179, 202, 223, 285, 339 
al-Mutham 325, 366 

d - M u c h  b. 'Adi b. Nawfd 345 
aCMurtalib b. 'Abd All& b. Qays 144 
al-Mumlib b. <Abd M a d  131 

al-Muttalilb b. Abil Wad& 137 

Muwaffq b. @ h a  37 
Muzdalifa 42, 66, 69, 71, 183 

N 
Nab& b. al-Haijaj 187, 344 
Nabit 38 

Nabsh 38 

&Nadir, Ban0 7, 58, 153 

al-Nadrra 35 
d-Nadr b. Mu$& 324 
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al-Nadr b. Salama 153, 269 

al-Nadr b. Sufyan al-Hudhalr 256 
NzK' (b. c&im) 87, 149, 172, 366 

NzK' b. Jubayr b. Mut'im 183 
Nzhis 21 
Nz'k b. Wz'il 39, 47, 122, 182, 327 
Najd 194, 355 

al-Najjar, Ban0 13 

Naj r a  10, 11, 18, 107 
Nakhla 48, 185 

Namran, Ban0 252 

al-Naqqash 26 

al-Na' i  110, 171, 307, 315, 339, 350, 360 
Nwhin 216, 275, 304 

Nas& 296 

Nasma 38 

N q r  46 

N a ~ r  b. Dihman 49 
Nasr b. Muz&ihim 229 

al-Nawar 77, 78 

al-Nawawi 285, 287 

Nawfal b. Khuwaylid b. al-'Adawi 318 
al-Nawf* 'Abd All& b. 'Uthman 145 
Nebuchadnezzar see Bukhfunasw 

Negus 19, 2&1, 132, 151, 238, 240, 265 
Nineveh 294 

N i m  b. Ma'add b. ' A d m  2, 55, 134, 278 
Noah 46, 196, 209, 228-9, 239, 283 
North Africa 26 
a l - N u h a  b. al-Mundhir b. 'Amr 12, 29, 34, 

49, 57, 80, 154, 167, 184, 241 

Q 
Qab-m b. 'Amr 258 

Qabisa b. Dhu'ayb 127 

W i t  1 
Q ah ta  1-5, 52, 278 

al-Qalammas 67 
Qals 48 

Qanas b. Makd b. 'Adna 12, 34, 57 

Qarad Aba Nah 176, 178 
al- 191 

al-im b. 'Abd a l - R h a n  169 

a l a i r n  b. Mubunad b. Abu BaLr 318-9, 
350 

Qays b. 'Abd Allah 137 

Qtys b. 'Ayhn, Bana 1834 
Qays b. Malduama 144 

Qays b. al-Rabr' 73, 209, 229 

Qavs b. Sacd 305 

d-Qu'ayqi'an 39 

@bath b. Ashyam 144 

Quda'a 1, 2, 3, 57, 58, 667, 134 
Qudayd 48 

al+llays 20, 28 

Qur'a imwnerable references throughout 

@ray& 4, 13, 22-5, 27, 314, 41-2, 474, 52, 
54, 58-72, 85, 8 U 1 ,  93, 956, 11&11, 

115-16, 118-19, 121-3, 1254, 129, 1314, 

1369, 145, 150, 152, 166, 1765, 177, 

18&1, 183-91, 193, 195, 197-205, 210, 
224-7, 241, 243, 247, 249, 256, 25%60, 

265, 270-1, 275-6, 282, 290, 292, 296, 303, 

311, 314, 317-8, 320, 324, 331, 33W,  

3 6 7 ,  35M,  358, 361-5 
e r a y s h  b. al-Harith b. Yakhlud 61 

@ran= 7, 13, 153, 213, 217 

@sayy b. Kilab 60, 65, 68, 70, 72, 348 
@ss b. Sacida al-Iyadr 101-2, 10+9 
@tayba 4, 308 

R 

al-Rabi' b. Daba' 49 

al-Rabi' b. Mas'ad *I-Fuzm 156 
al-Rabr' b. RabA 156 

Rabh, Barn 2, 57, 64-5 

RabA b. d-Harith 137 

RabA b. KaCb b. Sa'd, Ban0 48 
Rabr'a b. N q r  9, 10, 12, 34, 245, 278 
RabA b. Sayf al-hla'afin 17&1 

Rakhiya 5(t l  

Rama4a 142-3, 159, 228, 266, 271-2, 284, 
292 

Ramhurmuz 220 

b's  Ghumdan 241 

&hid b. Sa'd al-Muq& 4 
Rawh b. 'Ubada 180 

Ri'ab al-Barn' al-Shmi 179 

Qasim b. Thzbit 187 RiLm 15, 48 

Qatada 6. 87. 165. 209. 230. 235. 284. 317. Rizah b. Rabfa 66. 69. 70 
Romans. 32, 130, 177 

Ruda' 48 . 
al-Qawanri 76 Rudayna 24 

Qaydhar 38 Ruhn 46 

Qaydhar b. Nabt b. IsmaciI 1, 55, 70 &Rim 38 

Qaydhuma 38 Ruqayya bt. 'Abd d-Shams 87 
Qayla, Banu 217 

Q a ~ u q a '  7 



S 
Saba' 1, 2, 4-6, 9, 12, 57, 240 
Saba' b. Ya'rib 6 

$ a h a  b. Sahl 308 
Sabur 155 

Sabur b. Ardashir 34 

Sabur Dhii al-Aknf 3&6, 49 

Sabm b. Khurzadh 12 

Sa'd 47, 58 
Sa'd b. Abu H i 1  b. Usama 236 
Sa'd b. Abu Waqqzs 110, 31M7, 319, 322, 

330 
Sa'd b. Bakr, UanO 161, 16W,  166 

Sa'd b. Hudhap ,  Banil 121 

Sacd b. Sayal 65 
Sa'd b. al-@rib a l - 'Adm 62 
Sa'd b. Zayd h a t ,  Banii 66 

alSade 36, 49 

al-$afq Mt 39, 47, 323, 350, 353 

a lSaffa  21 
Sdiyya bt. al-@dram 111 

Safwan b. 'Amr 232 

Saiwm b. a l - W t h  b. Shijna 66 
Sahm, Banu 71, 186, 2W, 210, 355 
Sa'id b. Abii ( h b a  230 

Sa'id b. Abil Ayyrb 170 
Sa%d b. Abu Hilal 236 

Sacid b. Abu Sa'id al-Maqbun 275 
Sa'id b. Abu Zayd 146 

Sa'id b. Bashir 235 
Sa%d b. Hubayra 109 

Sa%d id-Jmri 315 

Sa'id b. Jubayr 45, 73, 108, 144, 211, 246, 251, 

26(tl, 301-2, 309, 328, 331, 347, 350, 359, 

362, 368 
Sa'id b. Khuthaym 312 

Sa'id b. Mansor 303 
Sacid al-Maqbiri 136 

Sa%d b. Minz' I42 

Sa%d b. al-Musayyab 93, 102, 116, 124, 166, 

278, 281,-293, 308, 322, 331 

Sa'id b. Nusayr 230 
Sa'id b. Shabrb 102 

Sacid b. Suwayd al-Kalbi 208, 229 

Sa%d b. 'Ubayd Allah al-Wmabi 249 

Sa%d b. 'Uthmm 224, 301 
Sa%d b. Wahb 360 

Sa%d b. Yaya  b. Sa%d d-l-'Umawi 230, 236, 

243, 244, 273 
Sa'id b. Yabya al-'Umwi 199, 202, 240, 267, 

273-4, 356, 330, 356 
Sa'id b. Zayd 113, 116, 329 

S a 6  b. Sawada al-'Am% 223 
Sa'ira 254 

Saj* 126 

Sdam b. Miskin 239 

Salma 1 

S a l m  b. al-Fadl 234, 260, 333, 366 

Salama b. Kuhayl 350 
S h a  b. Muharib b. Muslim b. Ziyld 150 

S h a  b. SalHm b. Waqsh 212 

Salih 18, 194, 197 

S a l i  b. Ibrah-m b. [Abd al-Rah* b. 'Awf 

152, 212 
Szlih b. Kism 254 

$ a h  (prophet) 156, 290 

Salim b. 'Abd Allah 115 

Salm b. Abil al-Ja'd 317 
Salim al-Aftas 73 

Salim al-MawB 112, 114, 234, 245 

Sallam b. Sulayman 139 

al-$allam b. 'Asim 233 
S a l m  al-Farisi 33, 133, 214, 21&23, 328 

&Salt b. al-Nadr 62 

S m a  b. Lu'ayy 63 

Samam 266 
Samawa 155 

Samaya 252 

al-Samayda' 39 
al-Smit, Bani7 252, 307 

Sammlk 76 

San'a' 16, 20, 25, 3&1, 241, 243, 36&1 

Sandad 49 
al-Smt 246, 251 

Sxs", Ban" 37 

Sassanian 34, 155 
S a m  69, 87, 163, 265, 276, 301, 303-5, 324 

Sani 9, 1&11, 18, 33, 154-8, 245, 266, 276, 
2774  

Mlt i r i ln  3 4 5  

Sawa, Lake 153, 155, 157, 245 

Sawwad b. Qzib al-Azdi 246-51 

Sayf b. Dhii Yazan 9, 2!L30, 34, 157, 241, 244 

Sayfi b. al-Wib 87 
Shaddad Abu 'Ammu 62, 72, 136 

Shaddad b. Aws 16+5 

alahaffa' bt. 'Abd al-Rahman b. 'Awf 72, 148 

Shahr b. Badhm 33 
al-Shahr, k c i  5 

Shahr b. Hawshab 268, 308 

Shzhran 21 

Shamfa 185 

Shanu'a 328 
alSharb 185 

alSharid al-Hamdam 98 

Sharik b. Abil Nimr 165. 

Shayba, Banil 198 
Shayba b. Rab6a 96, 340 

Shayban, Banu 48, 63, 230 

Sheba 5 
al-Shi'bi 273 

Shihab al-Vm S h m a  281 
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.. . . . . . 
278 

Shirawayh 32-3 

Shu'ayb 43, 143, 145, 158 

Shu'ayb b. Dho Muhdhim 75 
ShuCayb b. Hibban 145 

Shukyb b. Shucayb 143, 145, 148 
ShuCba 76, 313, 315, 336, 339, 360 
Shurayk 313 

Sirnmak b. Harb 74, 76, 98, 119, 197, 220, 
79R -,- 

Sinai, Mt 158 

Sinammar 49, 50 

Solomon 5, 195 

Subay'a b. aCAbabb 14 
al-Suddr, I w % l  b. 'Abd al-Rahm;ul 6, 8, 298, 

304 

Sofa 66, 71 

Sufynn b. Muhammad al-MwBi 149 

Sufyan b. Mujashi' b. Daim 244 
Sufyan al-Thaw" 169, 182 

Sufyn b. 'Uyayna 98, 108, 183, 186, 315 

al-Suhayli, Abo 'Amr 4, 5, 9, 10, 13, 16, 20, 
24, 26, 32, 34, 40, 42, 43, 47,49-51, 654,  

75, 96, 143, 151, 161, 172, 178-9, 185, 188, 

1924, ZO(t l ,  220, 223, 282, 288 
Sulayh b. Hulwan 34 

Sulaym, Bane 48, 258-9, 270 

Sulayma b. 'Abd al-'Aziz b. Abo Thabit 

267 

Sukyman b. cAbd al-R&an 251, 276 
Sulayma b. Abmad 223, 225, 229, 271, 276, 

301 
Sulayman b. 'Alr 125 

Sulayman al-Acmash 237 

Sulayman b. Bilal 342 
Sulayman b. Burayda 169 

Sukyman b. a l - M u g h  165, 326, 328 
Sulayma b. Sahim 172 

Sulayman b. Salama al-Khaba'iri 149 
Sulayman b. Suhaym 152 

Sulayman b. Tarkhan al-Taymr 295 

Sulma bt. Ham 47 
al&$umbihi 229 

Suran 239 

Surayi b. Yunus 316 

Sumc 46, 269-71 

Suwayd b. Ghana 144 
Suwayd b. Sacid 124, 191 

Syria 5, 7, 9, 18, 24, 41-2, 51, 77, 81, 83, 87, 
89-90, 96, IM), 111-12, 11616, 118, 121, 

131-3, 147-8, 151, 153-5, 1574, 163-4, 

1769, 189, 201, 203, 208, 213, 215, 219, 
223-4, 229, 232, 244, 247, 254, 256, 269, 

287, 305, 326, 337, 348 
Syriac 201, 239 

Talha b. 'Abd AUah al-Zuhri I88 
Talha b. 'Amr 148, 174, 305 
T a l b  b. 'Ubayd Allah 317-19 

Tamim, Banii 244, 260, 269, 330 
T m m  al-Dm 269 

Tam- 176 

Tanilkh 7 

Tarafa b. al-'Abd 86 

Tanfa bt. al-Husayn al-Ijamidiyya 158 
Tania b. Khayr 8, 10, 80, 158 
Tariq 266 

Tasam 118 
Tam 1 

Taym AUah b. Tha'laba 13 

Tayman Dhil Tilal 184 
al-Taynujnn 32 

Tawa)a 34-537 

Thabir, Mt 14, 187, 282, 353 
Thabit al-Banani 165 

Tha'laha b. Sacd 6 H  

Tha'kba b. Sacya 213 

Thamod 1, 22, 105, 239, 245, 268, 347, 350, 

3634  
Thaqif 21-2, 48, 88, 92-3, 98, 210, 3024 

Thawr 282, 353 
T h a w  b. Yaad 101, 163, 164, 208, 232 
T h a w  b. Zayd 4 

al-Tham 73, 79, 87, 98, 169, 308, 317, 358 
al-Thawri, Su fya  169, I82 

.Thunayba 160 

Tigris 34, 36, 49, 155 

Tihzma 22, 24, 41, 221, 242, 251, 2654, 272, 

302-3 

. . . . . .  
339, 343, 350 

Torah 15, 140, 147, 207, 226, 2334, 23@, 

240, 284, 294, 351 
Tubha' 5, 9-10, 12-16, 31, 48, 193, 213, 241 

Todih 84 
&Tor, Mt 296 



'Ubayd Allah 196 

[Ubayd Allah b. Abo Ja'far Muhammad 246, 
249 

'Ubayd Allah b. al-'&' 260 

'Ubayd Allah b. Jahsh 118, 287 
'Ubayd Allah, 1Mawla Abii Tflib 110 

'Ubayd AUah b. Muhammad al-'Umm 318 

'Ubayd A M  b. Mnsa 137, 313 
'Ubayd Allah b. Qarj 28 

[Ubayd AUah b. Rumahis 167 

'Ubayd Allah b. Sa'd b. Abn Waqqas 317 
'Ubayd Allah b. Zahr 350 

'Ubayd al-Arqam 320 

'Ubayd b. Shariyya 49 

'Ubayd b. 'Umayr 26, 282, 284, 292-3 
'Ubayd b. 'Umayr al-layth~ 280, 292 

'Ubayd b. Waqid 75 

'Udhra, Banii 65, 70, 266 

'Uka 101. 105. 109. 144. 1865. 302 . . . . 
8, 63, 252-3 

'Umar b. 'Abd al-'Am b. Marwan 219-20 

'Umar b. 'Abdan al-'Absi 303 

'Umar b. Abo Bakr 191 
[Umar b. Aha Sal- 185 

'Umar b. Abii Zuhr b. Hasin 139 

'Umar b. Bakr 77 
' U r n  b. Hafs 251 

'Umar b. al-Khattab 12, 51, 110, 116, 170, 

195, 204, 231, 246-7, 249 

'Umar b. Muhammad b. Ja'far 270 
'Umar b. alSubh 164 

'Umara 260, 262 

'Umm b. Zayd~ 254-6, 260, 262, 265 
cUmara b. Ziyad 74, 262, 274-5, 306, 320 

al-Umawi (Yahya b. Sa'id Sa'id b. Yahya 

Sacid b. Y&ya b. Sacid Abo 'Uthman 
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In the Name of God, the Beneficent, the Mncrful 

FOREWORD 

THE interrelationship and interaction of human cultures and civilisations has 

made the contributions of each the common heritage of men in all ages and all 

places. Early MusIun scholars were able to communicate with their Western 

counterparts through contacts made during the crusades; at Muslim universities 

and centres of learning in Muslim Spain (al-Andalus, or Andalusia) and Sicily to 

which many European students went for education; and at the universities and 

centres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris, 

and Oxford), where Islamic works were taught in Latin translations. Among the 

Muslim scholars well-known in the centres of learning throughout the world 

were al-Ri&i (Rhazes), Ibn Sin% (Avicenna), Ibn Rushd (Averroes), al Khwzrizmi 

and Ihn Khaldiin. Muslim scholars such as these and others produced original 

works in many fields. Many of them possessed encyclopaedic knowledge and 

distinguished themselves in many disparate fields of knowledge. 

In view of this, the Center for Muslim Contribution to Civilization was estab- 

lished in order to acquaint non-Muslims with the contributions Islam has given 

to human civilisation as a whole. The Great Books of Islamic Civilization Project 

attempts to cover the first 800 years of Islam, or what may be called Islam's 

Classical Period. This project aims at making available in English a wide selection 

of works representative of Islamic civilisation in all its diversity. It is made up 

of translations of original Arabic works that were produced in the formative 

centuries of Islam, and is meant to serve the needs of a potentially large reader- 

ship. Not only the specialist and scholar, but the non-specialist with an interest 

in Islam and its cultural heritage will be able to benefit from the series. 

Together, the works should serve as a rich source for the study of the early periods 
of Islamic thought. 

In selecting the books for the series, the Center took into account all major 

areas of Islamic intellectual pursuit that could be represented. Thus the series 

includes works not only on better-known suhjects such as law, theology, 

jurisprudence, history and politics, hut also on subjects such as literature, medi- 

cine, astronomy, optics and geography. The specific criteria, used to select 

individual books, were these: that a book should give a faithful and comprehensive 

account of its field, and that it should be an authoritative source. The reader 

thus has at his disposal virtually a whole library of informative and enlightening 

works. 

Each hook in the series has been translated by a qualified scholar and reviewed 

by another expert. While the style of one translation will naturally differ from 
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another, the translators have endeavoured, to the extent it was possible, to make 

the works accessible to the common reader. As a rule, the use of footnotes has 

been kept to a minimum, though a more extensive use of them was necessitated 

in some cases. 

This series is presented in the hope that it will contribute to a greater under- 

standing in the West of the cultural and intellectual heritage of Islam and will 

therefore provide an important means towards greater understanding of today's 

world. 

May God Help Us! 

Muhammad bin Hamad Al-Thani 

Chairman of the Board of Trustees 



ABOUT THIS SERIES 

THIS series of Arabic works, made available in English translation, represents an 

outstanding selection of important Islamic studies in a variety of fields of know- 

ledge. The works selected for inclusion in this series meet specific criteria. They 

are recognized by Muslim scholars as being early and important in their fields, as 

works whose importance is broadly recognized by international scholars, and as 

having had a genuinely significant impact on the development of human culture. 

Readers will therefore see that this series includes a variety of works in the 

purely Islamic sciences, such a s  Qur'm, hadiih, theology, prophetic traditions 

(sunna), and jurisprudence (jiqh). Also represented will be books by Muslim 

scientists on medicine, astronomy, geography, physics, chemisny, horticulture, 

and other fields. 

The work of translating these texts has been entrusted to a group of pro- 

fessors in the Islamic and Western worlds who are recognized authorities in their 

fields. It has been deemed appropriate, in order to ensure accuracy and fluency, 

that two persons, one with Arabic as his mother tongue and another with 

English as his mother tongue, should participate together in the translation and 

revision of each text. 

This series is distinguished from other similar intercultural projects by its 

distinctive objectives and methodology. These works will fill a genuine gap in 

the library of human thought. They will prove extremely useful to all those with 

an interest in Islamic culture, its interaction with Western thought, and its 

impact on culture throughout the world. They will, it is hoped, fulfil an important 

rBle in enhancing world understanding a t  a time when there is such evident and 

urgent need for the development of peaceful coexistence. 

This series is published by the Center for Muslim Contribution to 

Civilization, which serves as a research centre under the patronage of H.H. 

Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar. It is directed by a Board of 

Trustees chaired by H.E. Sheikh Muhammad bin Hamad d-Thani, the former 

Minister of Education of Qatar. The Board is comprised of a group of 

prominent scholars. These include H.E. Dr  Abul-Wafa d-Taftazani*, Deputy 

Rector of Cairo University, and Dr Yusuf al-Qaradhawi, Director of the Sira 

and Sunna Research Center. At its inception the Center was directed by the late 

Dr Muhammad Ibrahii Kazim, former Rector of Qatar University, who estab- 

lished its initial objectives. 

The Center was until recently directed by Dr Kamal Nagi, the Foreign Cultural 

Relations Advisor of the Ministry of Education of Qatar. He was assisted by a 

* Died 1994, may All& have mercy on him. 
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Board comprising a number of academicians of Qatar University, in addition to 

a consultative committee chaired by Dr Ezzeddin Ibrahim, former Rector of the 

University of the United Arab Emirates. A further committee acting on behalf 

of the Center has been the prominent university professors who act under the 

chairmanship of Dr Raji Rammuny, Professor of Arabic at the University of 

Michigan. This committee is charged with making known, in Europe and in 

America, the books selected for translation, and in selecting and enlisting properly 

qualified university professors, orientalists and students of Islamic studies to 

undertake the work of translation and revision, as well as overseeing the pub- 
lication process. 
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INTRODUCTION 

THE work at hand in its original Arabic is, in a sense, the product of two minds: 

the author himself, Aba al-Fidnl lmnd al-Din Ismacil b. Wmar b. Kathir,' and, 

to a lesser extent, its editor, Musfafa 'Abd al-WZhid. In his introduction to the 

Arabic, 'Ahd al-Wahid points out that this work is in fact the culmination of a 

search for a biography of the Prophet Muhammad to which Ibn Kathir makes 

reference in his celebrated exegesis of the Qurlan. There is, however, no extant 

copy of any such independent biographical study traceable to Ibn Kathir. That 

such a study did exist is questionable, notwithstanding Ihn Kathir's own allusion 

thereto. Given the unavailability of this particular work, 'Abd al-Wzbd offers 

the theory that the biography in question is none other than that which appears 

in Ihn Kathir's chief work, his opus on history, the al-Bzd~ya wa a l - N z h ~ ~ a . ~  He 

argues that the sira section of the latter work is so comprehensive in its analysis 

of the life and times of the Prophet Muhammad as to almost obviate the need for 

any independent study ofthe same topic. The biography at hand, therefore, is the 

same as found in the al-Bdzya. Nevertheless, 'Abd & W a d  must be commended 

for the not inconsiderable task of editing and publishing this particular section as 

an independent unit, and appropriately titling it al-Sira al-Nabamtyya lz Ibn 

Kathir. 

Ibn Kathir, whose ancestors are said to have been from Iraq, was himself 

born around the year 1313 c ~ / 7 0 0  AH in the Boesra district of eastern 

Damascus. He died 74 years later, shortly after suffering a total loss of vision. 

He counts as his tutors such illustrious personages as the eminent historian 

Shams al-Din al-Dhahabi, the Mdiki jurist Aba Masn al-Qarzki, and the cele- 

brated Damascene polemicist and jurist Ibn Taymiyya al-Harrani. 

Ihn Kathir's was an era of the great political and social upheavals that posed 

many challenges to the Muslim world at large, and in particular, to its scholars. 

What with the scourge of the Tartars threatening the very existence of Islam as a 

socio-political entity from the outside and the sectarian and ethnic strife created 

by the Mamluk revolution doing much the same from within, Ibn Kathir and his 

1. According to R. Y. Curtis, Aurhorirative Interpretation of Cla~rical Islamic Tnfjr: Critical 
Analysis of Ibn KarhirS Tnfrir al-Qur'an al-'Azim. Unpublished dissertation. (Ann Arbor: 
University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir's name in more 

than one way. Al-Dhahabi for instance, in the supplement to his bibliography, Dhayl Tadhkirer al- 
Huff&, gives Ibn Kathir's name as IsmaPI b. Umar b. Kathir b. Daw b. Kathir b. Zar'. Other 

versions have been given, however, such as appears in al-Zirikli's al-A'lam (1: 320) and 'Umar Rida 

Kahhaa's Muyam al-Mu'allifin (1: 28). 
2. According to C. Brockelman in his Gerchichte der Arobischen Literacur ii. 49, this historical 

work of Ibn Kathrr is itself based an al-Birdi's chronicle. For more information see also, Ibn 

Hadjar al-Asqabni, al-Durar al-Kamina (Cod. Vienna, no. 1172). 
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colleagues, no doubt, had huge challenges with which to contend. In addition, 

the unrelenting pestilence and drought that had plagued the Levant and areas 

east thereof, made their burden all the more unwieldy. He died in 1387 c~/775 

AH and lies buried in Damascus next to his master, Ibn Taymiyyah. He was 

mourned by his wife Zaynab, the daughter of his teacher, al-Mizzi, who, according 

to some reports, was an accomplished scholar in her own right. She bore him four 

sons, one of whom succeeded his father to the post of principal of the teaching 

academy al-Madrasa al-S%libiyya.3 

Ibn Kathir, true to the pre-eminent tendencies of the academic milieu withii 

which he functioned, brings to his study of the Prophet of Islam the method of the 

muhaddrth, the scholar of hadith traditions, more assiduously than he does that of 

the traditional historian. In doing so, however, he has, I believe, substantially 

succeeded in combining two of the three sources available for the pursuit of the 

historical M u h r n a d :  the hadith literature and the sira; the Qur'zn, being the 

thud such source, features less prominently, if not altogether rarely, in his 

study. Given the very extensive usage of Edith material in this particular work, 

a word about the classical nature of such material and its contemporaneous 

validity would be appropriate at this point. 

Early historical studies of Muslim society and culture, as A. A. Duri points 

out, "followed broadly two lines that were distinct from each other - that of 

hadith, and that of the tribes (i.e. the ayyam anecdotes as narrated by the 

akhbaris and the rumat), which is in a sense a continuation of pre-Islamic 

activities. "These two lines", he explains, "reflect the two major currents in 

early Islamic society - the Islamic and the tribal lines which influenced all 

aspects of life."4 According to Muslim tradition, the learning and transmission 

of the sayings and actions of Mulpmmad, his tacit approvals and disapprovals of 

the actions of others, and his general behaviour had religious significance second 

only to that of the Qur'2n. To that end Muslim scholars began the collection of 

such data as was related to the Prophet and his era even while he was still 

alive. At first, the system of oral retention was popular, but by the middle of the 

first century of the Muslim era, written compilations of hadith traditions began 

to appear. By the end of the third quarter of that century, "a pattern was fixed 

for the learning and teaching of the hadith which flourished in the second and 

third ~enturies."~ A system of sorts for verifying the authenticity of such 

prophetic traditions was allegedly extant from the earliest of times - albeit in a 

3. Curtis, 23. 
4. Professor Duri's article is in large measure an elucidation of what he calls "the mbal type of 

history." See in this'regard "The Iraq School of History to the Ninth Century", in Historians of 

the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962). 
5. M. M. Azami, Studirs in Early Hadith Literature (Indianapolis: American Trust Publications, 

1983). 186. 
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rather rudimentary manner. That system, however, was neither systematized 

nor rigorously applied until the advent of the civil wars Wtna), whereupon 

sources were no longer regarded, prima facie, as trustworthy, but were instead 

increasingly scrutinized to establish authenticity. Thus evolved the elaborate 

zsnzd system where every hadith was scrutinized from two perspectives: the text 

(matn) containing the information transmitted as such, and the chain of trans- 

mitters (sanad) giving the names of all those responsible for transmitting such 

information from the Prophet himself. 

As indicated earlier, Ibn Kathir's method in this particular work is more that 

of the hadith scholars than it is of the historian; al-Bukhm, Muslim and more 

so, al-Bayhaqi, A h a d  b. Hanhal, and Aha Nu'aym thus feature more promi- 

nently as sources for his biography than do historians such as Ibn I s ~ q ,  Ibn 
H i s h b  or al-Tabari. But, as 'Abd al-WShid rightly points out, Ibn Kathir, on 

occasion, is not averse to using some rather obscure historical works, some even 

that are no longer extant: the rare historical tractate of Mnsa b. 'Uqba, and the 

al-Rawd al-Anf of al-Suhayli are examples thereof. 

True to tradition, if not quite on the same scale as, for instance, Ibn Hishm, 
are Ibn Kathir's copious citations of poetry, h o s t  all of which seem to have been 

taken from M u h m a d  b. Iskq's biography of the Prophet. The poems deal with 

a variety of themes and styles: there is, for instance, the unmistakable sarcasm of 

Ka'ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by his 

subsequent retraction and apology as in the much celebrated poem, Banat Sucz& 

there is also the occasional celebration of pre-Islamic Arabian chivalry, as in the 

haunting ode of Aba al-Bakhtari b. Hisham, when he speaks so movingly of his 

virtual self-immolation for the love of a friend. Then, of course, there are the 

evocative panegyrics of Hassm h. Thabit in defence of Islam, its Prophet, and 

his Companions. 

Ihn Kathir, oddly enough for someone who has plumbed the depths of hadith 

methodology, frequently paraphrases, not just the many references to scholars 

such as Ibn Ishaq, but also, at times, the very hadith material he so often quotes. 

He thus takes almost the same liberties with such material as he does with 

works on history, and the reader, particularly of the Arabic text, sometimes 

searches in vain for all but the gist of the traditions that he ascribes to, say, the 

sahih of Bukhari or that of Muslim. 'Abd al-W*id offers two possible reasons 

for this anomaly; the one I believe to be somewhat more plausible than the 

other. I t  may well be, he suggests, that Ibn Kathir was simply quoting from 

memory, seeing no need for any further textual verification, or it may also be 

that he is, in fact, using sources unavailable to us today. This latter hypothesis 

is, I believe, somewhat unconvincing for it requires, amongst other things, that 

Ibn Kathlr possessed not one, but an entire set of hadith works unique to his 

library alone! 
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The text itself suffers from a singular lack of the literary cadence that makes 

the historical works of al--bar!, for instance, more of a pleasure to read. This 

seems to result from Ihn Kathir's efforts to present an authentic description of 

the life and times of the Prophet of Islam, and to submit such data as is found in 

the popular biographical works to the scrutiny of hadith literature. The flow of 

his text is, without question, a casualty of this exercise. But, as has been pointed 

out by a scholar of the Bible, "If we read biblical narrative (or in this case the siya 

material) as a story, we abandon its historical truth. If we read it as literature, we 

will often find literary art in it, hut this art takes us further from t r ~ t h . " ~  Not 

that the method of Ibn Kathir is altogether without its redeeming features: it 

certainly provides useful information to scholars, particularly those of the tradi- 

tional schools, who would prefer to have the classical sources for sira studies 

close at hand. 

The contents of works such as Ibn Kathir's sira are today regarded by many 

scholars of Islam as largely proto-historical, focusing, that is, on an era whose 

source documentation falls short of contemporary historiographical standards. 

It is, some say, the stuff of myth and legend, entwined in places with real his- 

torical data. For modern historians of Islam and the Middle East such as 

Maxime Rodinson, Patricia Crone et al., sira material contains, in the first 

instance, virtually "nothing of which we can say for certain that it incontestably 

dates back to the time of the Prophetn.' And so, "when doing research about 

the life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin- 

ciple distrust the traditional statement and explanation of facts given by later 

generations, in so far as they cannot be verified by internal evidence or in some 

other way."8 

In addition, the work at hand may he seen by some to he no more than the 

product of one who had a variety of interests in the topic: one who was, at one 

and the same time, a historian, a scribe of "sacred biography", and also a devotee; 

the results of an endeavour such as Ibn Kathir's, therefore, risk being perceived 

as less than the product of dispassionate scholarship? 

This critical approach to Islamic historiography emerged gradually in the 

18th and 19th centuries. It was, understandably, only a matter of time before 

Albert Schweitzer's "quest of the historical Christ" would he appropriated by 

6.  See Robin L. Fax, The Umuthorized Verrion: Truth and Fiction in the Bible (New York: 
Alfred A. Knopf, 1992). 

7. This particular statement appears in the introduction to Maxime Rodinson's own biography 
of the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971). 

8. For the full text of this article see R. Paret, "Recent European Research on the Life and 
Work of Prophet Muhammad, Journal of the Pakistan Hirtoricol Sociery, Karachi, 1958. 

9. See in this regard G.  D. Newby, The Making of the Last Prophet: A Reconstruction of the 

Earliest Biography of Muhammad (Columbia: University of Southern California Press, 1989). 
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scholars of Islamic history in their search of the demythologized Muhammad; 

after all, this kind of appropriation of the analytical tools indigenous to studies of 

Christianity for the unravelling of the Islamic historical experience has become 

almost a convention in Islamic and Middle Eastern studies. Yet the entire 

process is, I believe, fraught with questionable hypotheses, broad generalizations 

and a certain disregard for the spatio-temporal factors that shape ostensibly sim- 

ilar events. The application of New Testament heuristic tools such as Form and 

Redaction criticism to the corpus of information pertaining to the sira seems to 

betray a casual disregard for the Sitz im Leben of that very corpus. The life and 

work of Jesus is clearly different from that of Muhammad; the former's mission 

-if it can he described as such - is, for example, singularly devoid of the political 

and socio-economic objectives that informed that of the latter. It is, therefore, 

hardly surprising, as F. E. Peters in his recent article "The Quest of the 

Historical Muhammad" points out, that "even though a great deal of effort has 

been invested' in research into the life and times of Muhammad, the results do 

not seem at all comparable to those achieved in research on Jesus, and the reasons 

are not at all clear."'O 

Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben und 

seine Lehre in 1843, scholars have endeavoured to unravel the historical 

Muhammad using a variety of tools and strategems. Initially the material 

offered by Muslim historians such as Ibn Ishzq, Ihn Hisham and more, import- 

antly, al-Tabari was used almost unquestioningly by Christian scholars who, as 

Holt characterizes them, belonged mainly to "holy orders"." Their primary 

purpose, it would seem, was to provide a spirited defence of Christian theology 

and dogma against the claims of Islam and its adherents. The polemics that 

ensued were, in the main, reflective of the attitude that there was "not any 

rational inducement in all (that Muslims) believe or practice; insomuch that 

common sense must he discarded in order to embrace their system."lZ As for 

Muhammad, he was for many in that era "so coarse and barbarous an imposter, 

that there is not a man, who does not or cannot perceive plainly his cheating 

and corruption."13 Humphrey Prideaux, the 17th-century lecturer in Hebrew 

at Oxford, captured rather succinctly the disposition of scholars vis-2-vis the 

study of Muhammad, in the rather long-winded title of his work, The true 

nature of imposture fully display'd in the life of Mahomet. With a discourse annex'd 

10. F. E. Peters, "The Quest of the Historical Muhammad", in Intemarionnl;lournal ofMiddle 

Eaststudies 23 (1991), 291-315. 

11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale," in 
Hirtorhns of the Middle East, ed. B .  Lewis and P. M. Holt (Oxford University Press, 1962), 

29B-302. 
12. Ibid., 300. 

13. Ibid., 300. 
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for the vrndrcatton of Chnstranrty from thrs charge. Offered to the considerahon of 

the Dersts of the present age.14 Later Simon Ockley, the somewhat less acerbic 

and brusque vicar of Swavesey in Cambridgeshire, authored The Hrstory of the 

Saracens, a "much more solid contribution to historical knowledge" as Halt 

puts it, but one that nonetheless did "not fail to follow common form by 

stigmatizing Muhammad in his first line, as 'the great Imposter' and then 

describing the Arab conquests as 'that grievous ~alamity'."'~ The liberalism that 

swept across Europe in the 18th century helped create a relatively less hostile 

attitude among European scholars towards Islam and its leader. We thus 

find during that era scholars such as Henri de Boulainvillier emerging. 

Boulainvillier, his theological affinities notwithstanding, assumed a decidedly 

more conciliatory tone in his biography of Muhammad, La vie de Mahomet. For 

him, Christianity is undoubtedly superior to Islam but he is, none the less, 

quite charitable in his evaluation of his subject, and says: "With respect to the 

essential doctrines of religion, all that (Muhammad) has laid down is true; but 

he has not laid down all that is true; and that is the whole difference between 

our religion and his."I6 

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri 

Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his 

attempts to unravel "the historical person of Muhammad", Lammens plodded 

on, and succeeded to some extent, in demonstrating "the possibility of the criti- 

ical analysis of the sira". Lammens' efforts, however, were directed, not at a 

biographical study of Muhammad per se, but rather on the search for the secret 

of his personal appeal and the rapid expansion of his message. "Muhammad to 

him, was a historical problem as well as a symbol of Islam's obstinacy and insen- 

sitiveness to the missionary influence."" 

Lammens also happened to be among the first to argue, with some conviction, 

that the hadith traditions as well as the sira material on the Prophet are, on the 

whole, fictitious. This inaugurated a new perspective on Islamic history: the 

emphasis shifted from a critique of the actors in that history to the questioning 

of the source material itself. 

In the 19th century, the Hungarian scholar Ignaz Goldziher concluded that 

much of the hadith material was but a "pious fraud . . . invoked by every group 

(in early Islam) for every idea it evolved; . . . through solid chains (isnzd) of aa- 

dition, all such matters acquired an unbroken tie to the 'Companions' who had 

heard those pronouncements and statutes from the Prophet or had seen him act 

14. Ibid., 291. 

15. Ibid.,311. 
16. P. M. Haft, The Treatment ofArab Hurory, 300. 

17. K. S. Salibi, "Islam and Syria in the Writings of Hemi Lammens", in Hutorsons of the 

Mtddle Eat ,  ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342. 
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in pertinent ways."'s Later Professor J. Schacht further explored the foregoing 

hypotheses by subjecting the isniid of a few legal traditions to an exhaustive 

s a t i n y .  He concluded that "hardly any of these traditions, as far as matters of 

.religious law are concerned, can be considered authentic; they were put into cir- 
culation . . . from the first half of the second century  onward^."'^ From this 

others were quick to extrapolate that even the biographical material is fraudu- 

lent. Gone thus states: "that the bulk of the sira . . . consists of second century 

hadiths has not been disputed by any historian, and this point may be taken as 

conceded."" 

Not all Western scholars, however were as eager to jettison the classical 

material. W. M. Watt, writing in his Muhammad at  Mecca, is clearly more 

reluctant than Gone, for example, to reject out of hand all such material, simply 

on the strength of Schacht's conclusion. He thus maintains that "In the legal 

sphere there may have been some sheer invention of traditions, it would seem. 

But in the historical sphere, in so far as the two may be separated, and apart 

from some exceptional cases, the nearest to such invention in the best early 

historians appears to be a 'tendential shaping' of the material . . ."" 
It must be remembered, however, that traditional Muslim scholars display little 

awareness of the foregoing conundrum. The classical methodology of hadith 

criticism as practised by early Muslim scholars, with its close scmtiny of the r s d  

and the muttln of prophetic traditions, has, in the main, not been discredited, or 

even questioned, by Muslim scholars. If anything, that methodology has today 

been given a new lease of life by scholars such as Na~i r  &Din al-Albmi, who, for 

example, regard the re-evaluation of the early sources as integral to what they call 

the Islamic renaissance (al-Nah& al-Islamiyya). Such a renaissance, Albmi argues, 

will fall far short of its goals, without a thoroughgoing purge of what remains of 

the spurious material that had crept into hadiih and sira works during the turbu- 

lent epoch of early Islamic history.22 He thus set himself the task of appraising 

scholars and the Muslim laity alike to those traditions that were deemed spurious 

by the regimen of classical kadith studies. His findings, which were Grst published 

under the title "al-AhZdith al-Da'ifah wa al-Mawdii'ah" in a weekly column in 

the magazine al-Tamaddun al-Islami, now comprise a mnlti-volume work, 

appropriately titled Sdsilah al-Ahiidith al-Da'ifah wa a l - M a w d t l ~ a h . ~ ~  

18. See Goldziher's chapter an the development of the law in Islam in Introducrion to Islamic 
Lnm and Theology, (Princeton: Princeton University Press, 1981). 

19. J. Schacht, The Ongins ofMuhammdan3u~mdence (Oxford University Press, 1959). 
20. Gone, Slaves on Horses, 14-15. 

21. W .  G.  Watt, Muhammadat Mecca (Oxford Univesity Press, 1953), xiii. 

22. M. N. Al-Alhani, Silsiloh nl-Ahzdirh nl-&'ifah ma al-Mamdcah. Val. i. Damascus?: 
Manshueit d-Maktab d-Islami, 1376 h. 

23. Ibid.. 6. 
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring the 

death knell on hadith literature as a tool for unravelling early Islamic history. 

Azami for one, in his studies on early hadith literature has attempted to show 

that hadith literature is indeed the richest source for theinvestigation of that era, . 
for it provides, among other things, material for the understanding of the legal, 

cultural and religious ideas of those early centuries. He  maintains that the 

theories of Margoliouth, Goldziher and more recently, Schacht can no longer he 

incontestably accepted given the recent discoveries of manuscripts or research. 

According to him: 

"In the period referred to, works on the biography of the Prophet and on other 
historical topics were in a very advanced stage. We find that work on the biography 
of the Prophet was begun by the Companions. 'Abd Allah b. 'Amr b. al-'& 
recorded many historical events. It is possible still to trace his work in the ahadith 
narrated by 'Amr b. Shubyh (d. 118 AH) as he utilized his great grandfather 'Abd 
Allah b. 'Amr's books. (Urwah (d. 93 AH) in his biography of the Prophet names 
his authority and most probably he had obtained the information in writing. 
There are works mentioned here and there on a single topic of the Sirah, e.g. 
Memorandum on the Servants ofthe Pmphet, a book on the ambassadors of the 
Prophet to different rulers and chieftains with their negotiations. There are 
references to the collections of the Prophet's letters in a very early period."z4 

But it is, in fact, these very sources that Azami cites that have, through the use 

of contemporary literary and hermeneutical tools, been relegated to no more 

than "the rubble of early Muslim history". For Patricia Crone therefore, the 

"inertia" of material such as appears heretotbre "comes across very strongly in 

modern scholarship on the fvst two centuries of Islam."zs "The bulk of it", she 

argues, "has an alarming tendency to degenerate into mere rearrangements of 

the same old canon - Muslim chronicles in modern languages and graced with 

modern titles."26 

Others, such as Juynboll, have strived to arrive at the inevitable solution inter- 

midiaire, "a conceivable position that could be taken between the two points of 

view represented respectively by Muslim and Western ~cholarshi~ ."~ '  For him 

therefore, the hadith traditions "nhen as a whole" do provide a fairly reliable 

rendition of early Islamic history, and "a judiciously and cautiously formulated 

overall view of what all those early reports . . . collectively point to, may in all 

likelihood 5e taken to he not very far from the truth of 'what really happened'."28 

24. Azami, Early Hadith, 7-8. 
25. See in this regard the introduction to her work, Slaver on Hones: The Evolution of the 

Islamic Polity. (Cambridge University Press, 1980). 
26. Ibid., 13. 

27. See G. H. A. Juynboll, Mwlim Tradition: Studies in chronology, prouerrarsce and ourhotship of 

early hadith. (Cambridge University Press, 1983), 1. 
28. Ibid., 7. 



INTRODUCTION xxiii 

Finally, the true value of this particular work probably resides outside the 

context of the foregoing academic debate, for as Gadamer explains in Truth and 
Methodt9 "The meaning of a literary work is never exhausted by the intentions 

of its author; as the work passes from one cultural or historical context to 

another, new meanings may be culled from it which were perhaps never antici- 

pated by its author or contemporary a~dience."~' 

Muneer Fareed 

Reviewer of Volumes II-IV 

29. H. G. Gadamer, Truth ondMethod(London, 1975). 

30. This is in fact an interpretation of Gadamer's thoughts as espoused by T.  Eagleton in his 
study, Lzrerary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71. 
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AS has often been observed, translation is impossible, since the associations and 

emotive content of words in one language and culture differ from those of all 

others. Attempts at translation, therefore, inevitably represent strivings for 

compromise. While accuracy and precision are prime objectives, the ultimately 

necessary requirements for clarity and comprehension in the host language may 

require simplification or even omission from the original text. The dilemmas 

inherent in these conflicting objectives are at times irreconcilable, and this is 

particularly true when one is dealing, as here, with languages and cultures so far 

removed as ancient Arabic and modern English. This translation, composed in 

everyday, contemporary English, gives no impression of the ubiquitous rarities, 

oddities and archaisms of vocabulary and syntax that make the original 

extremely challenging to comprehend. It is hoped, of course, that the innumer- 

able compromises that this translation represents will he accepted as good-faith 

attempts to convey the spirit and purpose of the original in a form that readers of 

English will not find impossibly daunting. 

In some instances Ibn Kathir repeats anecdotal ahadith with differing chains 

of authority that are almost identical in content; often, as will be seen, the 

accounts differ in only very few of their words and these are typically vocabulary 

rarities. While such variations between accounts may seem of scant interest to 

the Western reader, they have nevertheless been left complete and intact in this 

translation. Including them in full, as in the original work, gives a strong impres- 

sion of the care with which these anecdotes have been handed down and the 

impression of their likely authenticity is therefore enhanced. This seems espe- 

cially the case where the discrepancies involve vocabulary rarities that are 

synonymous. It seems that it would he just such words that would have been 

subjected to dispute, change or loss from memory. 

Ihn Kathir's objective was to appear authoritative and discriminating in his 

choices of inclusion and discussion of specific ahadtth; to him the listing of all 

the names of his authorities and his comments on their reputations was an essen- 

tial component of this lectures. The give-and-take of oral lecturing - of which 

this work is essentially a record - would have enabled immediate verbal 

clarification. Our English text, in contrast, has to stand by itself, and to present 

an inherent and visible logic and clarity; ir must also give some impression of the 

reliability of the Arabic text that is indicated by its complexity, and by the care 

with which the names of quoted sources are given and at times evaluated. 

A perpetual challenge in presenting this text has therefore been to leave the 

essential narratives clear and succinct while including yet simplifying the lines of 

authority on which their authenticity is based. The names of authorities quoted 
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have been included in full, since their identities were of prime importance for 

the initial 'readership' of this work as well as to students and researchers today. 

However, the exact nature and relative value of the means of transmission from 

authority to authority and the suggestions implied of Ibn Kathir's preference for 

certain sources over others, have not been conveyed with exactitude, since com- 

mon English vocabulary is unable to convey some of the subtleties of the Arabic 

technical terms employed for this purpose. The essential completeness of the 

original text in this translation does, however, enable serious students of early 

Islamic materials to bring their own differentiation to bear by their knowledge of 

the reputations of the persons quoted. 

Certain words common in this text - such as Abii and drat - change in their 

form in Arabic to accord with basic grammatical rules. Here, however, to avoid 

confusion for those readers who do not know Arabic, they have been left in the 

form in which they are most commonly met. Initial hamza, moreover, has been 

omitted. Since early Arabic manuscripts, like the Arabic printed version of this 

text, are devoid of quotation marks, the identity of the narrator is sometimes 

unclear. Similarly, it is occasionally difficult to discern whether comments at the 

end of an account are those of the transmitting authority or of Ibn Kathir him- 

self. Footnotes referring to these and similar textual difficulties have been kept 

to a minimum, while brief parenthetical explanatory comments have sometimes 

been inserted to aid the general reader. 

Discriminating and knowledgeable readers and reviewers will no doubt find 

discrepancies and perhaps inaccuracies in this lengthy and demanding text, 

especially in the extensive poems quoted. For these the translator - and his 

reviewers, text editors and typesetters - apologize. But since this work offers 

intimate details not elsewhere available in English about Arabian history and the 

inspiration and leadership of Islam in its earliest formative period, it would seem 

unsatisfactory to leave it in a language and form accessible only to a small coterie 

of scholars. The evident religious historical and philosophical interest of this 

text suggests that all those associated with its production may properly take 

refuge and find consolation from criticism in the knowledge that 'to err is 

human'. To attempt the impossible, moreover, while perhaps foolhardy, is 

surely more laudable than to make no attempt at all. 

Trevor Le Gassick 

Ann Arbor, 1997 



VOLUME I1 

Chapter: Concerning the migration of those Companions of the Prophet ( M A S )  
who escaped from persecution with their faith from Mecca to Abyssinia. 

It has been recounted above how the polytheists abused those believers who 

lacked power or protection and treated them with severe violence and great 

humiliation. 

God, Almighty and Glorious is He, had kept them away from His Messenger 

(SAAS), and had given him the protection of his uncle, Aha Tdib, as was 

mentioned above. And all praise and recognition is due to God. 

Al-Waqidi has related that their passage to Abyssinia occurred in the month 

of Rajah in the fifth year of the Mission, and that the first group to migrate 

consisted of eleven men and four women. He told how they made their way to  

the sea, either on foot or riding, and there they hired a boat to Abyssinia at a cost 

of one-half of one dinar. 

These persons were: Wthmm b. 'Aff~n and his wife Ruqayya, daughter of the 

Messenger of God (SAAS), Aba Hndhayfa b. Wtba and his wife Sahla, daughter 

of Suhayl, al-Zubayr b. al-'Aww%m, Mus'ab b. Wmayr, 'Abd al-Rahnan b. 
'Awf, Aba Salama b. 'Abd al-Asad and his wife Umm Salama, daughter of Aba 

Umayya, Wthman b. Mq'un, 'Amir b. Rabi'a al-'Anzi, his wife Lay[%, daughter 

of Aba Hathma, Aha Sabra b. Abii Ruhm, H%<ib b. 'Amr, Suhayl b. Bayda' and 

'Abd Allah b. Mascad. God bless them all! Ihn Jarir stated, "Others say, however, 

that the group consisted of 82 men, not counting their women and children. 

About 'Amma b. Ys i r  we have doubts; if he was among them, they totalled 83 
men." 

Muhammad b. Ishaq stated, "When the Messenger of God (SAAS), witnessed 

the trials descending upon his Companions, he compared this with his own good 

state that derived from his own status with God and from his uncle Abii Talib, 

and, recognizing that he was unable to prevent the evil befalling them, he told 

them, 'I wish you would go forth into the land of Abyssinia, for there is a king in 

whose realm no one is harmed, where truth prevails. Stay there until God gives 

you relief from your plight.' 

"The Companions of the Messenger of God (SAAS), thereupon left for 

Abyssinia, fearing the unrest and fleeing with their faith unto God. This was the 

first emigration that occurred in Islam. The first M u s h  to depart was cUthman 

b. 'Affm along with his wife Ruqayya, daughter of the Messenger of God 

(SAAS)." 

Al-Bayhaqi related, similarly, from a hadith of Ya'qiib b. Sufym, from 'Ahbas 

al-cAnhzri, from Bishr h. Masa, from al-Hasan h. ZiyZd al-Burjumi, who said, 
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"Qatada stated to us, 'The first man to emigrate to God Almighty along with his 

family was ' U t h m a  b. 'Affa, God be pleased with him.' 

"I heard al-Nadr b. Anas state, 'I heard Aba Hamza (by whom he meant 

Anas b. Malik) say, " W t h m  b. ' A f f q  along with his wife Ruqayya, daughter 

of the Messenger of God (SAAS), left for Abyssinia. A long time elapsed with- 

out the Messenger of God (SAAS), having news of them, until a Quraysh 

woman came to him and said, '0 Muhammad, I saw your son-in-law with his 

wife in his company.' 'In what state did you see them?' he asked. 

'""She replied, 'I saw him leading a decrepit old donkey on which his wife 

was mounted.' 

"' "The Messenger of God (SAAS), exclaimed, 'May God be with them both! 

Wthman is the first man since Lot, upon whom be peace, to take himself and his 

family into exile.'""' 
Ibn Ishaq stated, "And (they also included) Aha Hudhayfa b. 'Utba and his 

wife Sahla, daughter of Suhayl h. 'Amr; and in Abyssinia she bore him a son, 

Muhammad h. Aba Hudhayfa. 
"And there were al-Zubayr b. alLCAwwam, Mus'ab h. 'Umayr, 'Abd 

a l - R a M n  b. 'Awf, Aba Salama h. 'Abd al-Asad, along with his wife Umm 

Salama, daughter of Aha Umayya b. al-Mughira, to whom Zaynah was horn 

there. Also travelling were Wthman h. Mq'an, and 'Amir b. Rabi'a, who was 

allied to the al-Khactab fmily; he was from the tribe of 'Anz b. Walil. His wife 

was Lay$, daughter of Aba Hathma. Then there was Abii Sabra b. Ahii Ruhm 

al-'Amiri, with his wife Umm Kul thm,  daughter of Suhayl b. 'Amr; the latter 

is also known as Abii HXhb b. 'Amr b. 'Ahd Shams h. 'Abd Wudd b. N q r  b. 

Mdik h. His1 h. 'Kmir. He  is also said to have been the first to arrive there. 

"Also there was Suhayl h. Baydiil. 

"These ten men, so I have been told, were the first Muslims to leave for 

Abyssinia." 

Ibn H i s h m  stated, " Wthmm b. M a c a n  was in command of them, according 

to some scholars." 
Ibn Ishaq stated, "Then Ja'far b. Aha Talib left, accompanied by his wife 

Asmx', daughter of Wmays. 'Abd All& b. Jacfar was born to him in Abyssinia." 

The Muslims followed on after one another, eventually being reunited in 

Abyssinia. 

Mnsa b. Wqba has claimed that the first migration to Abyssinia occurred when 

Aha Talib and those who had allied with him in support of the Messenger of 

God (SAAS), went into the shiCb.' There are differing views on this. But God 

knows best. 

He also claimed that the departure of Ja'far h. Ahii Tzlib came only in the 

second migration to Abyssinia, after the return of some of those who had gone 

1. The defile in Mecca where he was permitted by Quraysh to take up residence. 
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there initially. (They returned) when they heard that the polytheists had accepted 

Islam and were praying. When they arrived in Mecca, Wthmm b. Mq'iin 

among them, they did not find it true that the polytheists had accepted Islam, as 

they had been told. Some of them then returned to Abyssinia, while others 

remained in Mecca. Other Muslims also went to Abyssinia at the time of the 

second migration. This will be explained hereafter. 

Miisa b. Wqba stated, "Jacfar b. Abii Talib was among those who left the 

second time." But Ibn Ishaq's referring to his having gone on the &st migration 

is very plain, as will be shown. But God knows best. 

However, he clearly was in a second group of the emigrants who went on the 

first migration; he acted as their spokesman and translator before the Negus and 

others. We will report this at length. 

Then Ibn Ishnq went on to list those who left in the company of Ja'far, God be 

pleased with them all. 

They were: 'Amr b. Sa'id b. al-'As and his wife Fadma, daughter of Safwnn 

b. Umayya b. Muhamth b. Shiqq al-Kinni. 

And his brother Kbalid, accompanied by his wife Umayna, daughter of Khalaf 

b. As'ad al-KhuBCi; she bore him Sa'id and Amma, the latter ultimately marry- 

ing al-Zubayr by whom she gave birth to 'Amr and Khdid. 

Also there were 'Abd Allah b. J&sh b. Ri'nb and his brother Wbayd Allah, 

who was accompanied by his wife Umm Habiba, daughter of Abn Sufynn. 

And Qays b. 'Abd All* of the Bann Asad b. Khazima along with his wife 

Baraka, daughter of Yasa, the freed-woman of Abti Sufyzn. 

And Mu'ayqib b. Abii Fahma, a freed-man of Sa'id b. &-'A$. Ibn Hishzm 

stated, "He was of (the tribe of) Daws." 

And Abn Mnsa al-Ash'ari, that is 'Abd Allah h. Qays, an ally of the family of 

Wtba b. Rabi'a; we will discuss this later and also the authority. 

And Wtba b. Ghazwm, Yazid b. Zam'a b. al-Aswad, 'Amr b. Umayya b. 

al-H~rith b. Asad, Tulayb b. Wmayr b. Wahb b. Abn Kathir b. 'Abd, Suwaybit 

b. Sa'd b. Huraymala and Jahm b. Qays al-'Abdawi, accompanied by his wife 

Umm Harmala, daughter of 'Abd al-Aswad b. Khuzayma, along with his two 

sons 'Amr b. Jahm and Khuzayma h. Jahm. Also there was Abn al-Ram b. 

Wmayr b. Hshim b. 'Abd Mannf b. 'Abd al-Dw, b. al-Nadr b. al-Hwitb 

b. Kalda, 'Amir b. Abn Waqqas, brother of Sa'd, and al-Mut@lib b. Azhar b. 

'Abd 'Awf al-Zuhri, accompanied by his wife Ramla, daughter of Abii 'Awf b. 

Dubayra, who bore in Abyssinia al-Mu~alib's son 'Abd Allzh. 

Also there were 'Abd Allah b. Masciid and his brother Wtba, al-Miqdad b. 

al-Aswad, al-Haith b. Khalid b. Sakhr al-Taymi, accompanied by his wife 

Rayfa, daughter of al-Haith b. Jubayla; she bore him there Miisa, 'A'isha, 

Zaynab and Fn~ma.  

Also there were 'Amr b. Wthmnn b. 'Amr b. Ka'b b. Sa'd b. Taym b. Murra 

and Shammns b. Wthman b. al-Sharid al-Makhziimi. He (Ibn Ishaq) stated that 
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he was named "Shammas" (i.e. perhaps "Sunny", tr.) because of his good looks; 

his original name was Wthmm b. Wthman. 

Then there were Habbar b. Sufyan b. 'Abd al-Asad al-Makhziimi and his 
brother 'Abd Allah, Hish- h. Abii Hudhayfa h. al-Mughira b. 'Abd All& h. 

'Amr h. MakhziJm, Salama b. Hishzm b. al-Mughira, 'Ayyash b. Abii Rabi'a h. 

al-Mughira, Mu'amb b. 'Awf h. 'Flmir, known as 'Ayhzma, he being an ally of 

the Banii Makhzam. 

Also included were Qudzma and 'Ahd Allah, the two brothers of 'Uthmm h. 
Maz'cin, al-Sa'ib b. 'Uthmm b. Marq'iin, Hatb b. al-Harith b. Ma'mar, accom- 

panied by his wife Fatima, daughter of al-Mujallil and his two sons by her, 

Muhammad and al-Harith. Also there were HH~b's  brother Khatpb, accom- 

panied by his wife Fukayha, daughter of YasZr, Sufyan h. Macmar b. Habib and 

his wife Hasana, along with his two sons by her, Jabir and Junada, as well as a 

son of hers by another husband. This son's name was Shur&bil b. 'Abd Allah, 

a member of the family of al-Ghawth b. Muz*im b. Tamim; he was known as 

Shurahbil b. Hasana. 

And there were Wthmm b. Rabi'a b. Ahbm b. Wahb b. Hudhafa h. Jum&, 

Khunays b. Hudhafa b. Qays b. 'Adi, 'Abd All& b. al-Harith h. Qays b. 'Adi h. 
Sacid b. Sahm, Hisham b. al-'AS h. Walil b. Sa'id, Qays b. Hudhafa h. Qays b. 

'Adi, accompanied by his brother 'Abd All&. 

Also there were Aha Qays b. al-Harith b. Qays b. 'Adi, along with his brothers 
21-Hzrith, Ma'mw, al-Szlib, Bishr and Sa'id, all sons of al-HSrith, along with 

the brother of Sa'id h. Qays b. 'Adi on his mother's side, his name being Sa'id 

h. 'Amr al-Tamimi. 

And Wmayr b. Ri'ah h. Hudhayfa b. Muhashshim b. Sacid h. Sahm, along 

with an ally of the Bann Sahm named Mahmiyya h. Jazl al-Zuhaydi, Ma'mar b. 

'Ahd Allah al-'Adawi, 'Urwa b. 'Abd al-Wza, 'Adi b. Nadla h. 'Ahd al-'Uzza, 

along with his son al-Nu'man, 'Abd Allah h. Makhrama alLCAmiri, 'Ahd Allah b. 
Suhayl b. 'Amr, Salit h. 'Amr and his brother al-Sakran, who was accompanied 

by his wife Sawda, daughter of Zam'a, Malik h. Rabi'a and his wife 'Amra, 

daughter of al-Sa'di, and Aba Hatih b. 'Amr al-'Amiri, accompanied by their 

ally Sa'd h. Khawla from Yemen. 

Also there were Abii 'Ubayda 'Amir b. 'Abd Allah h. al-Jarr* al-Fihri, 

Suhayl b. Baydal, Baydal being his mother, whose real name was Da'd, daughter 

of Jahdam h. Umayya b. Zarih b. al-HZrith h. Fihr. He, Suhayl, was really 

Suhayl b. Wahb b. Rabi'a b. Hild (b. uhayh)' h. Dabba. And there were 'Amr 

b. Aba Sarh b. Rabi'a b. %lab. Uhayb b. MElik b. Dabba b. al-Haith, 'IyHcj b. 

Zuhayr h. Abn Shaddad b. Rabi'a b. Hild h. Mzlik b. Dabba. 'Amr b. al-Hiirith 

b. Zuhayr b. Abii Shaddad h. Rabi'a and 'Uthmm b. 'Abd Ghanm b. Zuhayr 

were two brothers. Sa'id b. 'Ahd Qays h. Laqit, along with his brother al-HZrith 

were of the Fihr tribe. 

2. Ihn Hishm adds this link. 
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Ibn Ishaq stated, "The number of those Muslims who migrated and went to 

Abyssinia, not counting the little children and thbse born there, totalled 83. This 

assumes that 'Ammar b. Yasir was among them, but there is some doubt about 
him." 

I would comment that the inclusion by Ibn Ishaq of Aba Miisa al-Ash'ari among 

those who migrated from Mecca to Abyssinia is very strange. 

Imam A b a d  stated, "Hasan b. Masa related to us that he heard Hudayj, 

brother of Zuhayr b. Muswiya say, on the authority of Abii Ishaq, from 'Abd 

Allah b. 'Utba, from Ibn Mas'tid, 'The Messenger of God (SAAS) sent us, a 

body of some 80 men, to the Negus. These included 'Abd Allah b. Mas'iid, 

Ja'far, 'Ahd Allah b. Arfata, 'Uthmm b. Mq'an, and Abii Masa. These men 

went to the Negus. 

"'Then Quraysh dispatched to him 'Amr b. ai-'TZs and W m r a  b. al-Walid 

with a gift. 

"'When they went in to the Negus, they bowed down before him. Then they 

took up positions to the left and right before him and said, "A group of our 

people have taken up residence in your land, after having turned away from us 
and from our religion." 

""'Wbere are they? ," he asked. 

"'"In your land. Send for them," they suggested. 

"'He did so and Ja'far said, "I will be your spokesman today." And they 

followed him. 
"'He made salutation, but did not bow down. They asked him, "What is 

wrong with you, not bowing down before the king?" 

"'He replied, "We bow down only before God, the Almighty and Glorious." 

"'"What is this all about?" he was asked. 
"'He answered, "God has sent a messenger to us and told us to bow down to 

no one but God, the Almighty and Glorious. He also ordered us to pray, and to 

give alms." 

'"'Amr commented, "They differ with you about Jesus, son of Mary." 

"'He (the Negus) asked, "What do you say about Jesus son of Mary and His 

mother?" 

"'He (Ja'far) replied, "We say as God did: He is His word and His spirit 

which He cast into the Virgin whom no man had touched and no child had been 

inside." 

"'The king then picked up a stick from the ground and said, "0 people of 

Abyssinia, and you, priests and monks; by God, they are not so much as the size 
of this stick away from what we say! Welcome to you and greetings to him from 

whom you come! I bear witness that he is the Messenger of God, and that it is him 

we find in the Bible. He is the Messenger of whom Jesus, son of Mary, made 

prophecy. You may reside wherever you wish; and, by God, were it not for my role 

as king, I would go to him so that I could be the one who carries his shoes for him! " 
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'"He then commanded that the present the two messengers had brought be 

returned to them. 

""Abd Allah b. Mascad hurried forth thereafter, and lived to take part in the 

battle of Badr. 

"'He claimed that the Prophet (SAAS) prayed for forgiveness for him (the 

king) when news of his death reached him."' 

The chain of authorities for this is excellent, and the narrative is good. It gives 

evidence that Aba Masa was among those who migrated from Mecca to 

Abyssinia, even though this hadith is not recorded by some authorities. But God 

knows best. 

This event is related on the authority of Aha Ishaq alSabici from another 

chain. 

The hd.3 Abn Nu'aym stated in Daldlil (The Scgns), "Sulaymm b. Ahmad 

related to us quoting from Muhammad b. Zakariyyal al-Ghul%bi, from 'Abd Allgh 

b. Raja1 from Isr%'il. Also Sulaymm b. Ahmad related to us from Muhammad b. 

Zakariyygl, from al-Hasan b. 'Alluwiyya alQa@n, from %ad b. Mass al-Khutuli, 

from Ismcil  b. Jacfar, from Isra'il. 
"Also, Abii Ahmad related to us, from 'Abd Allah b. Muhammad b. 

Shirawayh, from Ishaq b. Ibrahim, he being Ibn Rxhawayh, from 'Ubayd Allah 

b. Mnsa, from Isra'il, from Aba Ishzq, from Abn Burda, from Aba Masa, who 

said, 'The Messenger of God (SAAS) ordered us to depart with Jacfar b. Abii 

Tdib, to the land of the Negus.' 

"Quraysh heard of this and so they sent 'Amr b. alLcA~ and Wmaa b. 

al-Walid, having obtained a gift for the Negus. 

"They went in to the Negus with the present, which he accepted, and they 

made obeisance before him. 

"Then 'Amr b. alLcAs said, 'Certain people from our land have abandoned our 

religion. They are here in your country.' 

"'In my country?' the Negus asked. 

"'Yes,' they replied. 

"So he sent for us and Jacfar told us, 'Let none of you speak. I will be your 

spokesman today.' 

"And so we went to the Negus when he was seated on his throne, with 'Amr 

b. alLCAs on his right, Wmzra on his left, and the priests seated in two ranks. 

'Amr and 'Umara had told the king, LThey will not make obeisance to you.' 

"When we arrived, some of his priests and monks there with him hurried to 

us and told us to how down before the king. But Jacfar replied, 'We bow down 

only before God, the Almighty and Glorious.' 

"When we reached the Negus, he asked, 'What prevents you from bowing 

down? ' 
"Jacfar replied, 'We how down only before God.' 

"The Negus then asked him, 'Well, what is this all about?' 
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"Jacfar explained, 'God sent a messenger among us; he is that same Messenger 

Jesus, son of Mary, God's prayers and peace be upon Him, said would come 

after himself, his name being "Ahmad". He ordered us to worship God and to 

associate no god with Him, to perform the prayers, to pay alms, to he good, and 

to abstain from what is forbidden.' 

"His speech astonished the Negus. 

"When 'Amr b. al-'A~ saw this, he exclaimed, 'May God save the king! They 

disagree with you concerning Jesus, son of Mary.' 

"The Negus then asked Jacfar, 'What does your master say about the son of 

Mary? ' 
"Jacfax replied, 'He says of Him what God stated -that he is God's spirit and 

His word, and that He brought him forth from the Virgin whom no man had 

approached and in whom there had been no child.' 

"The News then picked up a stick from the ground and raised it up, saying, 

'Ye priests and monks, these people do not add so much as the weight of this to 

what we say about the son of Mary.' 

"'Welcome to you,' he continued, 'and greetings to him from whom you have 

come. I hear witness that he is the Messenger of God and that it is he of whom 

Jesus made prophecy. Were it not for the duties of my kingdom, I would go to 
him to kiss his shoes. Stay in my land as long as you wish.' 

"He then ordered that food and fine garments he hrought for us. And he said, 

'Give back to those other two their gift.' 

"'Amr h. alLcA~ was short, while 'UmZra was a handsome man. While at sea, 

they had been drinking. 'Amr had his wife with him and, after they had been 

imbibing, Wmara said to 'Amr, 'Tell your wife to kiss me!' 'Amr replied, 'You 

should be ashamed!' Then Wmara picked up 'Amr and flung him into the sea. 

'Amr kept calling out to Wmwa until he brought him back on to the hoat. 

"'Amr hated him for this, and told the Negns, 'If you were to leave, Wmara 

would take your place with your wife.' At that the Negus summoned Wmzra and 

had air blown into his urethra so that he flew away with the wild buds." 

The hiif;? al-Bayhaqi related it thus in Dalii'il (The Stgns), through Abii 

'Ali al-Hasan h. Sallam al-Sawwaq, from Wbayd All& b. Mnsa. He relates it 

similarly, with the same chain of authorities, up to the words, "He then ordered 

that food and fine garments be brought to us." 

He then stated, "This chain of authorities is good; what it apparently shows is 

that Abii Miis% was at Mecca, and that he did go with Jacfar, son of Aba Talib, 

to Abyssinia. 

What is true according to Yazid h. 'Ahd All& b. Aba Burda, on the authority 

of his grandfather Abii Burda, from Abn Miisa, is that the departure of the 

Messenger of God (SAAS) became known to them while they were in Yemen. 

They therefore went out into exile along with some 50 persons in a hoat that took 

them to the Negus in Abyssinia. They found that Jacfar b. Abii Talih and his 

companions were already living there. Ja'far told them to stay, and they did stay 
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with him until they joined the Messenger of God (SAAS), at the time of 

Khaybar. 
He stated, "Aba Masa witnessed what took place between Jacfar and the 

Negus and reported this." 

He also said, "And perhaps the narrator was using his imagination in saying, 

"The Messenger of God (SAAS), ordered us to depart." But God knows best. 

This is how al-Bukhm related this in his chapter on the migration to Abyssinia: 

"Muhammad b. al-'A12 related to us, quoting Aha Usma,  quoting Burayd b. 

'Abd Allah from Aba Burda, from Aba Masa, who said, 'The departure of the 

Messenger of God (SAAS) became known to us while we were in Yemen. So we 

embarked on a boat which took us to the Negus, in Abyssinia. There we found 

Ja'far b. Aba Tdib, God bless him, and we stayed there with him until we left 

and joined the Prophet (SAAS), when Khaybar was conquered. And so the 

Prophet said, "For you people of the boat there are two migrations.""' Muslim 

related this in this way from Abn Kurayb and Aba 'Amir 'Ahd Allah h. Barrad, 

both of whom used Aba U s m a  as a source. They both related this at length in 

other places. But God knows best. 

This narrative concerning Ja'far and the Negus was also related by the ha38 Ibn 

'As& in his biography of Ja'far b. Abii Tdib. His account is on his own authority 
and that of 'Amr b. alLCAs, both of whom related the hadith. It is also recounted 

by Ibn Mas'ad, as given above, and by Umm Salama, as will be shown later. 

This following account given by Ja'far is extremely valuable. Ibn 'Asair related 

it from Abii al-@sim al-Samarqandi, from Aba al-Husayn h. al-Naqiir, from 
Aba Tiihir al-Mukhallis, from Abii al-Q%im h. al-Baghawi, who said, "Aba 

'Abd al-Ju'fi related to us, from 'Abd All& b. Wmar b. Aban, quotjng 
Asad b. 'Amr al-Bajali, from Mujdid b. Sa'id, from al-Sha'bi, from 'Abd All& 

h. Ja'far, from his father, who said, 'Quraysh sent 'Amr b. al-'As and 'Umara b. 

al-Walid with a gift from Aba Sufym to the Negus. They told him - and we 

were there with him - 'Some low-class and silly people of ours have come to you. 

So hand them over to us!' 

"He replied, 'No, not until I hear what they have to say."' 

Ja'far went on, "So he sent to us and asked, 'What's all this they say?' 

"We replied, 'These are people who worship idols. God sent a messenger to 

us in whom we believed and trusted.' 

"The Negus then asked them, 'Are these people slaves of yours?' 

"'No,' they replied. 
"'Do they have debts owing to you?' he then asked. 

"'No,' they answered. 
"'Then leave them alone,' he said. 

"At this we left his presence, but 'Amr b. al-'iT$ told hi, 'These people speak 

different things of Jesus from what you do.' 
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"He replied, 'If they do not say about Jesus as I do, I will not allow them to 

stay in my land a single hour of the day!' 

"And so he sent for us, this second invitation being harder upon us than the 

first. 

"The Negus asked, 'What does your master say about Jesus, son of Mary?' 

"We replied, 'He says that He is the spirit of God and His word that He cast 

to a chaste virgin.' 

"He then dispatched a messenger, saying, 'Summon to me such-and-such a 

priest, such-and-such a monk.' 

"Some men of theirs came and he asked, 'What do you say concerning Jesus, 

son of Mary? ' 
"They replied, 'You are the most knowledgeable of us; what do you say?' 

"The Negus replied, having picked something up from the ground, 'Jesus is 

no more different from what these people say than this much.' 

"He then asked, 'Is anyone harming you people?' 

"They replied, 'Yes.' 

"So then a crier announced, 'Whoever harms any one of them is to be fined 

fow dirhams.' 

"Then he asked, 'Is this enough for you?' 

"We replied, 'No.' So the king doubled the fine." 

Ja'far went on: "When the Messenger of God (SAAS) emigrated to Medina 

and proclaimed himself there, we told him (the Negus) 'The Messenger of God 

(SAAS) h a  proclaimed himself and gone to Medina; he has killed those we told 

you about. We wish to travel to him, so send us back.' 

"'Yes, I will,' he replied. He gave us mounts and provisioned us, then said, 

'Inform your master how I have treated you. This man, my friend, will go with 

you. I bear witness that there is no god but God and that he is the Messenger of 

God. Ask him to pray for forgiveness for me.' 

Ja'far went on: "So we left and went to Medina where the Messenger of God 

(SAAS) met us. He embraced me, then said, 'I don't know what pleases me more 

-the victory at Khaybar, or the arrival of Jacfar!'" 

This coincided with the victory at Khaybar. He then sat down. 

The envoy of the Negus then said, "This man, Ja'far, ask h i  how our master 

treated him." 

So he, Ja'far, said, "Yes, he acted in such-and-such a way, then gave us 

mounts and provisions and bore witness that there is no god but God and that 

you are the Messenger of God. He also told me, 'Ask him to pray for forgiveness 

for me."' 

The Messenger of God (SAAS) then arose, performed the prayer ablutions 

and prayed three times: "0 God, forgive the Negus!" And the Muslims present 

said, "Amen". 

Then Ja'far said, "I then told the envoy of the Negus, 'Leave now, and tell 

your master what you saw of the Messenger of God (SAAS).'" 
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Ibn 'As&ir commented after this hadith: "It is hasan gharib (good but 

unique)." 

Regarding the narrative given by Umm Salama, Yiinus b. Bakayr stated, on the 

authority of Muhammad b. Ishaq, who said, "Al-Zuhri related to me, from Aha 

Bakr h. 'Abd al-Rahman h. Hzrith b. H i s h b ,  that Umm Salama, God bless her, 

said, 'When events turned threatening and even violent in Mecca for the 

supporters of the Messenger of God (SAAS), and actual harm was done to them 

because of their faith, while the Messenger of God (SAAS) was unable to defend 

them, being himself under the protection of his family and his uncle, so that he 

experienced none of their sufferings, he told them, "In Abyssinia there is a king 

who allows no one to be persecuted in his domain. So go to his country until such 

time as God provides for you some relief and solution to your troubles." 

"'And so we did set out in groups and rejoined one another there. We found 

hospitality, friendship and security to engage in our religion in Abyssinia, and 

had no fear of harm. 

"'When Quraysh saw that we had gained accommodation and security there, 

they were angered and agreed to make representations to the Negus to remove 

us from his country and send us back to them. 

"'They therefore dispatched 'Amr h. al-'AS and 'Abd Allah h. Ahii Rahi'a. 

They gathered gifts for the king and for all his generals, without exception. They 

told their two envoys, L'Give a present to each general before you speak among 

them, and then give the king his gifts. And if you are able to have him hand over 

the exiles to you without him speaking to them, then do so." 

"'The envoys did go to the king, not having omitted giving the presents to 

each of his generals. They then addressed them, saying, "We have only come to 

see the king about some fools of ours who have abandoned their people and their 

religion, and who have not joined your faith. Their people have sent us to have 
the king return them to them. When we speak with him, then indicate that he 

should do so." They agreed to this. 

"'The envoys then gave their gifts to the Negus. The most favoured of their 
gifts from Mecca to him were leather products."' 

Miisa b. Wqba related that they presented to him a mare, a gown and a silk 

garment. 

Umm Salama continued, "When they took their gifts in to him, they told him, 

'0 king, some of our foolish young have abandoned their people's religion and 

have not entered your faith. They have come here with a fabricated religion we 

do not know and have taken refuge in your land. Their tribes, their own fathers 

and uncles, have sent us to you so that you wiU return these people to them. 

They know them best. They will not adopt your faith, and you should prevent 

them from doing so.' 

"The king was angered at this and replied, 'No! By God's life, I will not return 

them to them before summoning these people and talking to them to discover 
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their views. They are a group who have taken refuge in my land and have chosen 

my company above that of all others. If they are indeed as your people say, I will 

return them to them. But if they are otherwise, I will protect them, give their 

people no access to them and no satisfaction."' 
Miisa b. Wqha related that his generals indicated to him that he should return 

them to their people, but the king refused, saying, "No! By God, I will not, not 

until I hear what they have to say and what their position is." 

Umm Salama went on, "When the exiles came before him, they greeted him 

by saying, 'Peace be upon you', but they did not bow down before him. He 

addressed them, 'Will you not tell me why you do not greet me in the same 
manner as others of your people who have come to me? And teU me what it is 

you say about Jesus and what your religion is. Are you Christians?' 

"'No,' they replied. 

"'Are you Jews then?' 

"'No.' 

"'Do you worship in your people's religion?' 

"'No.' 

"'What is your religion? ' 
"'It is Islam.' 

"'What is Islam?' 

"'We worship God,' they replied, 'and we associate no other god with 

Him.' 

"'Who was it brought you this faith?' 

"'A man from among ourselves, whose face and genealogy we know. God sent 

him to us as He sent messengers to those who came before us. He ordered us to 

behave with kindness, honesty, trustworthiness and good faith. He forbad us to 

worship idols and ordered us to worship God alone who has no associate. We 

believed him and recognised God's words. We realized that what he presented 

came from God. But when we did all this our people behaved with enmity 

towards us and towards the truthful Prophet; they disbelieved in him and wanted 

to kill him. They wanted us to worship idols, and so we fled to you, bringing our 

faith and our blood to you away from our own people.' 

"'By God,' he exclaimed, 'this is the very niche from which Moses' affair 

emerged! ' 
"'And regarding our greeting,' Jacfar explained, 'the Messenger of God 

(SAAS) told us that the people of paradise greet one another with a wish for 

peace and he ordered us to do the same. We greeted you the same way we greet 

one another. 

"'And regarding Jesus, son of Mary, he was the servant and messenger of 

God, His word that He cast to Mary and also His spirit. He was the son of the 

chaste Virgin.' 

"The king then picked up a stick and said, 'By God, Mary's son did not add 

to this the weight of this stick more!' 
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"The Abyssinian leaders then said, 'By God, if the Abyssinians heard this 

they would depose you!' 

"'By God,' he responded, 'I will never say anything about Jesus different from 

this; God did not acquiesce to the people about me when He restored my king- 

dom to me. Shall I then obey the people concerning God's religion? God forbid 

such a thing! '" 

Yiinus stated, from Thn Iqhaq, L'And so the Negus sent for them and assembled 
them, nothing being more distasteful to 'Amr b. al-'A$ and 'Abd Allah b. Abn 

Rabi'a than that he should hear their words. 

"When the Negus's messenger came to them, the exiles assembled and asked 

one another what to say. 

"'What can we say?' they asked, and decided, 'By God, we will tell what we 

know and all about the religion we follow, what it was our Prophet (SAAS) 

brought to us, come what may! ' 
"When they went in to him their spokesman was Ja'far b. Aba Tzlib, God be 

pleased with him. The Negus asked him, 'What is this religion you follow? Have 

you left the faith of your people without entering either Judaism or 

Christianity?' 

"Ja'far replied, '0 king, we were a people of polytheism. We worshipped idols, 

ate the meat of animals that had died, offended rules of hospitality and permitted 

things forbidden, as in the shedding of one another's blood and so on. We com- 

pletely ignored matters of right and wrong. And so God sent to us a prophet, 

from among ourselves, whose honesty and trustworthiness we knew well. He 

summoned us to pray to God alone and without associate, told us to respect 

rights of kinship, to honour rights of hospitality, to pray to God the Almighty 

and Glorious, to fast for Him and to worship none other than Him."' 

Ziyad stated, from Ibn Ishaq, "And so he called us to God, to affirm His 

oneness, to worship Him, and to tear down all the other stones and idols we and 

our forefathers had worshipped apart from Him. He ordered us to be truthful in 

our speech, to keep to our trust, to respect kinship ties and hospitality rights and 

to abandon things forbidden and the shedding of blood. He forbad us to do 

anything immoral, to tell lies, to misuse the funds of orphans, or to make false 

accusations against women of virtue. He ordered us to worship God and to 

associate no other god with Him. He told us to pray, to give alms and to fast." 
Hc stated, "And he ennumerated for him all aspects of Islam. 

"And so we believed in him and trusted him, following him in the instructions 

he brought from God. We worshipped God alone, without partner and associating 

no one with Him. We forbad what he had forbidden and considered permissible 

what he allowed us. 

"But our people aggressed against us and harmed us, seeking to draw us out 

of our faith, to return us to the worship of idols instead of God, and to have us 

again consider permissible the abominations we had previously allowed. 
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"When they treated us with violence and persecution, besieged us and 

prevented us from performing our religion, we left for your country and chose 

you above all others. We desired your hospitality and hoped we would not be 

harmed in your domain, 0 king." 

She (Umm Salama) went on to state, "The Negus replied, 'Did you bring 

anything with you from what he brought?' 

"Jacfar then recited to him a passage from KHY'S (swat Muyam: XIX) and, 

I swear, the Negus wept so hard his beard was soaked! And all his bishops cried 

so hard they wet their bibles! 

"He then said, 'These words certainly come from the niche that Moses 

brought with him! Pass on, rightly guided! No, by God, I will not return them 

to you and I will not give you satisfaction.' 

"So we did leave his presence. The more sensible of the two envoys, in 

our view, was 'Abd Allah b. Rabi'a, for 'Amr b. al-'AS said, 'By God, I will go 

to him tomorrow and tell him something that will turn them all upside down: 

I will tell him that they claim that the god he worships, Jesus, son of Mary, is 

a servant (of God)!' But 'Abd Allah b. Rabi'a told him, 'No, don't do that; 

even if they have opposed us, they are related to us and have a certain 
right.' 

"But he insisted, 'By God, I will do it!' 

"The next day he went in to the king and said, '0 king, they say terrible things 

about Jesus. Send for them and question them about him.' 

"He did indeed do so, and nothing like this had happened to us before. We 

asked one another what we should say about Jesus if he were to ask about him. 

A11 agreed that we should definitely say about him what God had said and our 

Prophet had told us to say. 

"The exiles then went in to the king who had his generals with him. He asked, 

'What is it you say about Jesus, son of Mary?' 

"Ja'far replied, 'We say he is God's servant, His messenger, His spirit and His 

word that He cast into Mary, the chaste Virgin.' 

"The Negus stretched his hand down to the ground and picked up a stick 

between two fingers, saying, 'Jesus, son of Mary is not more than the size of this 

little stick different from what you say.' 

"His generals grumbled at this and he responded, 'Grumble away, by God! 

You people may leave now and you are shuyGm in my land! (The word shuyam 

means in their language: those who are secure, i.e. those whose life is safe.) 

Whoever reviles you will be fined! (He repeated this phrase three times.) I'd 

rather not have dabr than that I harmed one man among you! (Dubr in their 

language means: gold.)"' 

Ziyad stated, on the authority of Ibn Ishaq, that what he said was, "I'd rather 

not have a dabr of gold." Ibn Hishzm stated that others say the word zabr was 

used, meaning a mountain in their language. 
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The Negus then said, "I swear, God took no bribe from me when He returned 

my kingdom to me. And He did not acquiesce to the people about me; so am I 
to acquiesce to them about him? Return their presents to the two envoys. I don't 

need them. And, you two, get out of my country!" 

The two men did depart in disgrace, with what they had brought having been 

returned to them. 

Umm Salama continued, "And so we stayed on there in comfort and security. 
"But soon a certain Abyssinian rose in revolt and challenged the rule of the 

Negus. And, I swear, nothing had ever caused us so much grief as this, since we 

feared that that rebel would defeat him and then there would he a king who 

might not recognise our rights as the Negus had done. 

"And so we began saying prayers to God, supplicating H i  to give victory to 

the Negus who went out to do battle. 

"The Companions of the Messenger of God (SAAS) then asked one another 

which one of them should go and witness the engagement to see which side 

would he victorious. 

"Al-Zubayr, one of the youngest of them, volunteered. 

"They then blew air into a skin which they attached to his chest and he set off 

on it, swimming across the Nile. He came out on the other hank, went to the site 

where the two sides were meeting and witnessed the battle. 

"God defeated and killed that rebel leader, giving the Negus victory over him. 

"Al-Zubayr then returned to us, waving his shirt and yelling, 'Rejoice! God 

has given victory to the Negus! "' 
Umm Salama concluded, "I swear by God we were never happier than at the 

Negus's victory. Thereafter we remained there with him, until some of us 

returned to Mecca while others stayed there." 

Al-Zuhri stated, "I related this hadith on the authority of Umrn Salarna to Wrwa 

b. al-Zuhayr and he asked, 'Do you know what was meant by the Negns's words? 

"I swear, God took no bribe from me when he returned my kingdom to me; so 

am I to accept a bribe about Him? And He did not acquiesce to the people about 

me; so am I to obey them about hi?"'  
"I replied, 'No; Aha Bakr h. 'Abd al-Ra?unm b. al-Haith b. H i s h a ,  relating 

on the authority of Umm Salama, did not tell me that.' 

"Wrwa explained, 'Well, 'A'isha related to me that his father had been the 

king of his people and had a brother who had fathered twelve sons. Whereas his 

own father had only one son, the Negus himself. The Abyssinians discussed this 

among themselves and decided to kill the father of the Negus and to appoint his 

uncle over them in his place. For since the uncle had twelve sons of his own who 

would inherit the kingship, then Abyssinia would remain for a long time free 

from unrest. They therefore attacked and killed the father of the Negus and 

made his brother king. 
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"'The Negus then went to live with his uncle; eventually he had such 

influence over him that no one but he could direct his affairs. He was intelligent 
and judicious. When the Abyssinians saw his status with his uncle, they told one 

another, "We have seen how this young man ranks with his uncle, and we could 

never he safe if he ruled over us, because he knows we killed his father. If 

he became king, he would not fail to kill every nobleman among us. Let us 

therefore speak to the king about him so that he will kill or exile him from our 

land." 

"'So they went to his uncle and told him, "We have seen how this young man 

ranks high with you, but you know that we killed his father and put you in his 

place. We could never be safe if he ruled over us, for he would kill us. You 

should either kill him or exile him from our land." 

"'"What?" he responded, "You killed his father yesterday and today I am to 

kill hi! No, but I will exile hi." 

"'So they took him out and stood him in the market where they sold him to a 

certain merchant for 600 or 700 dirhams who put him aboard a ship and sailed 

away with him. 

"'When evening came, autumn storm clouds arose and his uncle went outside 

beneath them to pray for rain; he was struck by a thunderbolt which killed him. 
"'They then went in fright to his sons but they turned out all to be idiots, with 

not a good one among them. The Abyssinians were most disturbed at this and 

some said to others, "You realize, by God, that the only king fit to solve your 

problems is the man you sold this morning. If you are concerned about 

Abyssinia, then go and get him before he leaves." 

"'So they did set off to find him, located him and sat him on the throne and 

declared him king. 

"'The merchant then said, "Return to me my money since you have taken my 

slave from me." 

"'The Abyssinian replied that they would not and he said he would talk 

directly to the king. 

"'He went to him and said, "0 king, I bought a slave and those who sold it 

received the price for him. But then they acted unjustly with me regarding the 

slave by seizing him and not returning my money." 
"'The first thing told about the stability and justice of his rule was that he 

replied, "Let his money be returned to him or let the hand of his slave be placed 

in his own so that he may take him wherever he wishes." 
"'His people replied, "No, we will give him his money." And so they did. 

"'That is why he said, "God did not take a bribe from me, so am I to take a 
bribe when He returns my kingdom to me? And He did not acquiesce to the 

people about me; so am I to obey the people about him?"'" 

Miis2 b. Wqba stated, "The father of the Negus had been the king of Abyssinia 

but died when the Negus was a small boy. The king had entrusted him to his 
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own brother, saying, 'You rule your people until my son comes of age; thereafter, 

he shall be king.' 
"But the king's brother wanted to rule and so he sold the Negus to a merchant. 

However, the uncle died that night and the Abyssinians restored the Negus, 

placing the crown on his head." 
He then related it in brief. But Ibn Isbaq's account is better and fuller. But 

God knows best. 

The account of Ibn Ishaq refers to 'Amr b. alLCA$ and 'Abd All& b. Aha Rabi'a. 

Those of Miisa b. Wqba, d-Umawi and others give the two envoys as 'Amr b. 

d-'A$ and Wmara b. al-Walid b. al-Mughira. 

W m a a  was one of the seven persons against whom the Messenger of God 

(SAAS) spoke prayers when they ridiculed h i  on the occasion when they put 

the placenta of the sacrificial animal on his back when he was bent over in prayer 
at the ka'ba. 

Similarly they were named in the previous accounts given by Ibn Masciid and 
Abii Miisa al-Ash'ari. 

What is implied is that when they left Mecca, 'Amr's wife was with him and also 

that Wm%a was a handsome young man. They were together in the boat and 

Wmaa was attracted to the wife of 'Amr b. al-'A$. So he threw 'Amr into the sea 

to kill him, hut he swam back to the boat. TJmzra then told him, "If I'd known you 

could swim so well, I wouldn't have thrown you in!" 'Amr consequently hated him. 

Having failed to achieve their objective with the Negus regarding the 

Emigrants, W m a a  ingratiated himself with some of the Negus's people. But 

'Amr warned the Negus of this and the latter had 'Umara bewitched so that he 

lost his mind and wandered off into the dcsert with the wild beasts. 

Al-Umawi related his story at very great length, to the effect that he lived on 

into the time of the reign of 'Umar b. d-Khattab, when some of the Companions 

hunted him down and seized h i .  He then began saying, "Dispatch me! 

Dispatch me! Or I will die!" Since they did not dispatch him, he died right then 

and there. But God knows best. 

It has been said that Quraysh sent twice to the Negus regarding the 

Emigrants. The first occasion involved 'Amr b. d-'tTs and 'Umara, the second 

'Amr and 'Abd Allah b. Abii Rabi'a. Abii Nu'aym gives such a text in Dalz'il 
(The Signs). But God knows best. 

It is said that the second mission occurred after the battle of Badr. Al-Zuhri 

stated this. Its purpose was to gain vengeance through the Emigrants there. But 

the Negus, God bless him, did not grant them any part of their request. But God 

knows best. 

Ziyad related, from Ibn Ishaq, that when Abii Talih saw Quraysh engaged in this 

he wrote to the Negus some verses urging him to act with justice and kindness 

towards those of his people who were living with him: 
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"Would that I knew how it is so far off for Ja'far and 'Amr, and it is relatives who 
can he the most bitter enemies. 

And whether the actions of the Negus towards Ja'far and his companions are still 
kind, or whether some mischief-maker has hindered that. 

You should know, may you avoid disaster, that you are noble, and that no alien 
would have complaint to you. 

We know that God has given you much abundance, and that the means of all good- 
ness is attached to you." 

Yanus stated, from Ibn Ishaq, "Yazid b. Rumm related to me that Wrwa b. 

al-Zubayr said, 'It was really Wthman b. 'Affm, God bless h i ,  who spoke with 

the Negus and it is well-known that it was Jacfar, God bless him, who was the 

translator. "' 
Ziyad al-Bakkrd'i stated, from Ibn Ishaq, "Yazid b. Ramm related to me from 

Wrwa, that 'A'isha, God bless her, said, 'After the Negus died, it was said that a 

light could still be seen at his grave."' 
Aba D d a d  related this from Muhammad b. 'Amr a l - h i ,  from Salama b. 

al-Fadl, from Muhammad b. Ishiiq, as follows, "When the Negus, God bless 

him, died, we used to say that a light could still he seen at his grave." 

Ziyad related, from Muhammad b. Ishxq, "Jacfar b. Muhammad related to me 

that his father said, 'The Abyssinians gathered together and told the Negus, 

"You have abandoned our faith." Then they revolted against h i . '  

"He sent to Jacfar and his companions and prepared boats for them, telling 

them, 'Embark on these, and remain as you are. If I am defeated then leave for 

wherever you want. If I am victorious, then stay.' 

"He then made his way to a document and wrote down the words, 'He testifies 

that there is no god but God and that Jesus is His slave, His messenger, His spirit 

and His word that he cast unto Mary.' H e  then placed the document inside his 

gown at his right shoulder. 

"He then went outside to the Abyssinians who were lined up before him and 

said, '0 Abyssinians, am I not your rightful leader?' 'Yes,' they replied. 

"'And how,' he asked, 'do you rate my conduct towards you?' 

"'As fine conduct.' 

"'So why are you discontented?' 

"'You have abandoned our faith and claimed that Jesus is His slave and His 

messenger.' 

"'And what is it you say of Jesus?' he asked them. 

"'We say that he is the son of God.' 
"Placing his hand across his chest over his gown, he then gave his testimony 

that, 'Jesus, son of Mary, was no more than this.' But he meant what he had 

written. 

"His people were satisfied and left. 
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"This reached the Messenger of God (SAAS), and when the Negus died he 

prayed for him and sought God's forgiveness for him." 

It is established in both jahih collections, on the authority of Abii Hurayra, God 

be pleased with him, that the Messenger of God (SAAS) lamented the death of 

the Negus on the day he died and went with others to the place of prayer. There 

he lined up with them and four times recited the litany, Allahu Akbar, God is 

most great. Al-Bukhari stated: "The Death of the Negus. Abti al-Rabic related to 

us, as did Ibn Wyayna, from Ibn Jurayj, from <At%', from Jiibir, who said, 'The 

Messenger of God (SAAS) stated on the day when the Negus died, "Today a 

good man died; arise and pray for your brother Ashama."'" 

This is also related from a hadith of Anas b. Malik, Ibn Masciid, and others. 

In some accounts he is named Ashama, though in one it is Mqhama. His 

name was Ashama b. B&. He was an honest, devout and intelligent man, just 

and honourable. May God be pleased with him. 

Yiinus stated, from Ibn Ishaq, "The name of the Negus was Mashama." In 

one manuscript d-Bayhaqi has corrected this to Asham. 'The name means in 

Arabic 'atryya; gift. The word 'Negus' is the title for a king, equivalent to using 

the word 'Chosroe' or 'Heraclius'." 

This, I observe, is how this text reads; no doubt he meant "Emperor", the title 

used for all kings who rule Syria along with the Roman peninsula. "Chosroe" is 

the title of those ruling Persia, "Pharoah" that for those ruling d l  Egypt, 

"d-Muqawqis" for he who rules Alexandria, "Tubbac" for those ruling Yemen 

and &Shah, the "Negus" for those ruling Abyssinia, "Batlimus" for those ruling 
Greece, and, it is said, India, and "Khiiqan" for those ruling the Turks. 

Some scholars said that he only prayed for h i  because he kept his faith hidden 

from his people and there was no one there with him to pray for him the day he died. 

These scholars thus maintain that for someone not present, if the funeral 

prayers were said for him in the place where he died, then such rites are not 

ordained for him in another country. This is why funeral prayers were said for 

the Prophet (SAAS) only in Medina and not by the people of Mecca or else- 

where. The same was true of Abii Bakr, Wmar, Wthmw and others of the 

Companions; it is not reported that funeral prayers were said for them in towns 

other than the ones in which they died. But God knows best. 

I add the comment that the fact that Abii Hurayra, may God be pleased with 

him, witnessed the prayers for the Negus points to his having died after the 

conquest of Khaybar, the year when the remainder of the Emigrants to Abyssinia 

arrived along with Jacfar b. Abii Talib, God bless h i ,  namely on the day of the 

conquest of Khaybar. 

It is therefore related that the Prophet (SAAS) said, "By God, I don't know 

which makes me happier - the conquest of Khaybar or the arrival ofJacfar b. Abii 

Txlib!" 
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They brought with them presents and treasures from the Negus, God he 
pleased with him; and accompanying them as passengers on their Yemeni boat 

were the followers of Abii Miisa al-Ash'ari and his people the Ash'aris, may God 

be pleased with them. 

And with Ja'far and the presents of the Negus were the nephew of the Negus, 

Dha Nakhtar, or Dhii Mikhmar, whom he had sent to serve the Prophet (SAAS) 

instead of his uncle. 

Al-Suhayli stated that the Negus died in Rajab in the year 9 of the hqra, 

though there is dispute about that. But God knows best. 

Al-Bayhaqi stated, "The jurist Abii Ishaq, Ihr&im h. Muhammad b. Ibrahim 

al-Tiisi informed us, quoting Abii al-'Abbits Muhammad b. Ya'qiib, quoting 

Hilal b. al-'Alz' al-Raqqi, quoting Abii al-'A12 h. Mudrik, quoting Abii Hilal b. 

al-'Ala', from his father, from Ghdib, from Abii Umama, who said, 'The dele- 

gation from the Negus went in to see the Messenger of God (SAAS), and he 

arose to serve them. His Companions objected, saying, L'Let us do that for you, 

0 Messenger of God." He replied, "They honoured my Companions, and I wish 

to repay them.'"" 

He (al-Bayhaqi) then stated, "And Abii Muhammad 'Ahd Allah b. Yiisuf 

al-Ashah%ni informed me, quoting Abii Sacid b. al-Acrabi that Hilal b. alLCAla' 

related, quotingmy father, quoting Talha b. Yazid, from al-Awza'i, from Yahya 

h. Abii Kathir, from Abii Salama, from Aha Qatada, who said, 'The delegation 

from the Negus went in to the Messenger of God (SAAS), and he arose to serve 

them. His Companions said, "We'll do that for you, 0 Messenger of God." He 

replied, "They honoured my Companions and I wish to repay them."'" 

Talha h. Yazid narrated this, from al-Awza'i. 

Al-Bayhaqi stated, "Aha al-Husayn b. Bishr&n related to us, quoting Abii 

'Amr h. al-Samm&, quoting Hanhal b. I sh~q ,  quoting al-Humaydi, quoting 

Snfy%n, quoting 'Amr, as follows, 'When 'Amr b. al-'As arrived from Abyssinia 

he sat at home. Since he would not go out to them, people wondered why this 

was. 'Amr then said, "Ashama claims your man to be a prophet."'" 

'UMAR B. AL-KHATTAB ACCEPTS ISLAM. 

Ibn Ishaq stated, "When 'Amr b. al-'AS and 'Ahd Allah b. Abii Rabi'a arrived back 

to Quraysh, having failed to achieve their aims with the supporters of the 

Messenger of God (SAAS) and having been rudely rejected by the Negus, Wmar 

b. al-Khartab accepted Islam. He was a forceful man, capable of defending his 

supporters, and the Companions of the Messenger of God (SAAS) had pro- 

tection through him and through Hamza, so that they could stand up to @raysh. 

"'Ahd Allah b. Mas'iid used to say, 'We were unable to pray at the ka'ba until 

Wmar accepted Islam; having done so, Wmar battled Quraysh until he was able 

to pray at the ka'ba, and we prayed with him."' 
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I comment that it is well established in the ~ahih collection of al-Bukhnri, that 

Ibn Mas'nd said, "We have been powerful ever since Wmar b. al-Khatrnb 

accepted Islam." 

Ziynd al-Bakka'i stated, "Mis'ar b. Kidan related to me, from Sa'd b. 

Ibrahim, who said, 'Ibn Mas'nd stated, "The acceptance of Islam by Wmar was 

a victory, his migration was a help, and his reign was a mercy. We could not pray 

at the ka'ba until he accepted Islam; when he did so Wmar battled Quraysh until 

he was able to pray at the ka'ba, and we prayed with him.""' 

Ibn Ishnq stated, "The acceptance of Islam by Wmar occurred after the departure 

of some of the supporters of the Messenger of God (SAAS) to Abyssinia. 

"'Ahd al-Rahmm b. al-Harith b. 'Ahd Allah b. 'Ayyash b. Abn Rabi'a related 

to me, from 'Abd alLCAziz b. 'Amir b. Rabi'a, from his mother Umm 'Abd All&, 

daughter of Abn Hathma, who said, 'We were preparing to depart for Abyssinia 

- 'Amir having gone off to get something we needed - when 'Umar came along 

and stopped, he being a polytheist at the time. We had suffered violence and 
harm from him. 

"'He said, "So you're leaving then, Umm 'Ahd Allnh?" 

"'"Yes," I replied. "We're leaving for one of God's countries, since yon have 

so maltreated and harmed us, so that God may provide us some way out." 

"'He commented, ''Well, God he with you!" 

"'I saw in him a gentleness I never had before. He then left, our departure, so 

it seemed to me, having saddened him. 

'"'Amir then arrived with our things and I commented, "0 father of 'Abd 

Allah, I wish you could have seen 'Umar just now, his gentleness and concern 
for us." 

"'He asked, "Do you look to his accepting Islam?" 

"'"Yes, I do," I replied. 

"'He commented, "That man you saw won't accept Islam before al-Khaccab's 

donkey does!" 

"'He said this in despair at him, for all his harsh opposition to Islam that had 

been seen."' 

I comment that this refutes the claim of those who maintain that he brought the 

number of Muslims to 40. For the Emigrants to Abyssinia were more than 80 
persons. Unless, that is, it be said that he was the 40th to convert after the 

departure of the Emigrants. 

This is supported by Ihn Ishaq's report here concerning the acceptance of 
Islam by Wmar, God bless him, individually, and the account of that. 

Ibn Ishnq stated, "The acceptance of Islam by 'Umar, so I have been told, 

came about as a result of the conversion of his sister Fatima, daughter of 

al-Khattab, who was married to Sa'id b. Zayd b. 'Amr b. Nufayl. Her husband 

had also converted, and they were concealing their conversion from Wmar. 
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"Nu'aym b. 'Abd Allah al-N&ham, a member of the Bann 'Adi tribe, had also 

converted but concealed this fact from his people. 

"Khabbab b. al-Aratt was attending the home of F a ~ a ,  daughter of 

al-Khatpb, to read the Qur'an to her. One day 'Umar went out, his sword at his 

waist, looking for the Messenger of God (SAAS) who, along with a group of his 

followers, he had been told, were in a house at al-Safk The group with h i ,  

including men and women, totalled some 40 persons. Among these, along with 

the Messenger of God (SAAS), were his uncle Hamza, Aba Bakr b. Abn Quhafa, 

al-Siaiq, "the Trusting", and 'Ali b. Abn Talib, God be pleased with them, 

along with other Muslim men who had stayed behind in Mecca and not departed 

for Abyssinia. 

"Nu'aym b. 'Abd Allah met him and enquired, 'Where are you heading, 

Wmar? ' 
"He replied, 'I'm looking for Muhammad, that Sabiau who has disunited 

Quraysh, ridiculed their dreams, criticized their religion and slandered their 

gods. I'm going to kill him!' 

"Nu'aym told him, 'By God, you've lost your mind, Wmar! Do you think that 

'Abd Manaf would allow you to walk on the face of the earth once you killed 

Muhammad? Why don't you go home and sort out your household!' 

"'What about my household?' 

"'Your brother-in-law and nephew Sacid b. Zayd and your sister F~yima. 

They have accepted Islam and become followers of Muhammad (SAAS) in his 

religion. Look to them!' 

"Wmar then returned to his sister Fatima where Khabbab b. al-Aratt was; he 

had with him a manuscript of snrat Tzha that he was reading to her. 

"When they heard Wmar's approach, Khabbab hid inside a bedroom, or 

somewhere else in the house, and Fatima took the manuscript and hid it under 

her thigh. But Wmar had heard Khabbab reciting it as he approached the door. 

"As he came in, he demanded, 'What was that murmuring sound I heard?' 

"'I heard nothing,' they both replied. 

'"Well I did,' he insisted. 'And I've been told you are following Muhammad 

in his religion.' 

He then struck out at his brother-in-law Sacid b. Zayd, and when his sister 

Fatima rose to defend her husband he hit her and wounded her. 
"When he did this, his sister and brother-in-law admitted, 'Yes, we have 

accepted Islam and do believe in God and in His Messenger. Do whatever you 

want!' 

"When 'Umar saw the blood on his sister he was sorry for what he had done 

and repentant and he told her, 'Give me that document you were just reading so 

that I can see what it is Muhammad brings.' Wmar was literate. 

"When he said that, she replied, 'We don't trust you with it.' 

"'Don't be afraid,' he told her, and swore by his gods to return it to her when 

he had read it. 
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"When he said this she had hopes of his accepting Islam and so she said, 'But 

being a polytheist you are unclean, and only the purified may touch it.' 

"So 'Umar arose and washed himself, and she gave him the sheet on which 

surat Taha was written. When he had read a passage of it, he said, 'How fine, how 

wonderful these words are!' 

"When Khabbzb h. al-Aratt heard this he came out and said, 'By God, Wmar, 

I do so hope that God has selected you because of the prayer of His Prophet 

(SAAS), for yesterday I heard h i  say, "0 God, give help to Islam through Abo 

al-Hakam b. Hisham, or through 'Umar b. d-Khatpb!" So come now to God, 

Wmar! ' 
"At that Wmar said, 'Khabbzb, lead me to Muhammad so that I can accept 

Islam.' 

"'He is in a house at al-Safz with a group of his Companions,' Khabbzb 

replied. 

"Wmar picked up his sword and put it on then left for the Messenger of God 

(SAAS) and his Companions. He knocked on the door and when they heard his 

voice, one of the Companions got up and looked outside through a chink in the 

door. He saw Wmar, wearing his sword, then went back in to the Messenger of 

God (SAAS) in a fright and exclaiming, '0 Messenger of God, it's Wmar b. 

al-Khatczb, armed with his sword!' 

"Hamza said, 'Well, let him in. If he has come with good, we'll reciprocate, 

but if he's come in evil, we'll kill him with his sword.' The Messenger of God 

(SAAS) also said, 'Let him in!' 

"So the Companion did so, and the Messenger of God (SAAS), got up and 

went across the room to meet h i ,  taking him by his waist or by the place where 

his cloak joined, and giving him a s@ong pull, saying, 'What brings you, Ibn 

al-Khacpb? By God, I don't see you stopping until God sends down a thunder- 

bolt upon you!' 

"Wmar replied, '0 Messenger of God, I come to you to believe in God, in His 

messenger, and in what has come down From God!' 

"At this the Messenger of God (SAAS) let out a great cry of Allahu Akbar, and 

the people in the house all knew that Wmar had accepted Islam. 

"The Companions of the Messenger of God left their places elated that now 

Wmar had accepted Islam along with Hamza, knowing that these two men 

would protect him and help them obtain justice from their enemies." 

Ibn Ishzq concluded, "This then, is the account given by the hadith scholars 
of Medina concerning the acceptance of Islam by 'Umar, God bless him." 

Ibn Ishsq stated, "'Abd All& b. Abo Najih al-Makki related to me, from his 

Companions 'AS, Mujahid and others, that regarding 'Umar's acceptance of 

Islam, he himself would say, 'I used to be very remote from Islam. Before Islam 

I used to be a great man for wine; I loved drinking it. We used to have a place at 

d-Hazwara where we would meet. 
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"'One night I went out looking for my drinking partners, but found not one 

of them there. So I told myself I should go off to a wine dealer named so-and-so 

to get some for myself to drink. 

"'But I could not find him. So I told myself I might as well go to the kacba and 

circumambulate it seven or seventy times. 

"'So I went to the mosque and there, standing praying, I saw the Messenger 

of God (SAAS). When he prayed he would face towards al-Sham, placing the 

kacba between himself and it. The spot he prayed at was between the two comers, 

al-asmad (the one with the 'black stone') and al-yamdni (the one towards 

Yemen). 
"'When I saw him, I told myself I might just as well spend the evening 

listening to Muhammad. If I came too close to him to listen I might scare him, 

so I approached from the hqr side, passing beneath its covering and walking 

slowly while the Messenger of God (SAAS) continued standing there reciting 

the Qur'm. Eventually I stood facing towards him with nothing there between 

us hut the covering over the kacba. 

"'When I heard the Qur'an my heart was touched by it, I wept and Islam 

entered within me. 

"'I stayed where I was until the Messenger of God (SAAS) had finished his 

prayer and departed. When he left he would pass by the home of Ibn Abn 

Husayn, whose dwelling happened to be at Dar al-Raqtac, which was owned by 

Mu%wiya. I followed him until, as he went between the house of 'Ahbas and that 

of Ihn Azhar, I caught up with him. When he heard my voice he recognized me 

and thought I had followed him only to harm him. So he told me to keep away, 

then said, "What brings you here at this hour, Ibn al-Khatmb?" 

"'I replied, "I have come to believe in God and in His messenger, and in what 

has come down from God." 

"'The Messenger of God (SAAS) expressed thanks to God at this and then he 

said, "God has guided you, Wmar!" He then touched my chest and prayed for 

me to he constant. 

"'After that I left and the Messenger of God (SAAS) went inside his house.'" 

Ibn Ishaq then commented, "God alone knows best which of these versions 

really happened." 

I point out that I have investigated the manner in which Wmar, God bless him, 

accepted Islam and related aU the statements and evidence thereto at length in the 

first part of the biography I devoted to him alone. All praise and credit be to God! 

Ibn Ishaq said, "Nafic, the freed-man of Ibn Wmar, related to me that Wmar's 

son said, 'When Wmar accepted Islam, he asked, "Which man of Quraysh is best 

at making announcements? " 
""'Jamil b. Macmar al-Jumahi," he was told. 

"'Next moming Wmar went to the man.' Ibn Wmar continued, 'So I followed 

him to see what he would do; I was a lad at the time, but understood all I saw. 
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"'When Wmar reached him, he asked, "Jamil, do you know that I have 
accepted Islam and entered into the faith of Muhammad (SAAS)?"' 

"Ibn Wmar went on, 'Well, I swear, he had no sooner told him this than off 

he went, his gown trailing. Wmar followed him and I did so too until he stopped 

at the mosque gate, where he shouted at the top of his voice, "0 Quraysh!" 
(They were there at that time in their chambers around the ka'ba.) "Ibn 
al-KhatGb has become a Sabian! " 

'"Wmar, standing right behind him, yelled, "He lies! But I have become a 

Muslim. I do testify that there is no god but God and that Muhammad is the 

Messenger of God!" 

"'People were most enraged against him and soon he was battling hard against 

them, they against him. They kept up this fighting until the sun was high over 

their heads. 

"'At last he was exhausted and sat down, while they stood all around him. He 

told them, "Do what you want! But I swear by God that if we were 300 men 

strong, either we'd have left the battlefield to you or you would have to us!" 

"'While they were so engaged, a Quraysh sheikh finely dressed in a robe from 

Yemen and an embroidered shirt came up and stood there. He asked, "What's 

going on with you?" 

""'Wmar has become a Sabian," they replied. 

"'"So what? If a man chooses to do something, what's it got to do with you? 

Do you think his tribe, the Banii 'Adi, will give him over to you like this? Let the 

man go!'" 

"Ihn Wmar went on, 'And I swear, they drew back like a garment being 
stripped from him.' 

"'And when my father Wmar went off into exile to Medina, I asked him, 

"Father, who was that man who drove the people away from you at Mecca who 

was fighting you the day you accepted Islam?'' 

"'"That, my son." he replied, "was al-'As b. W2il alsahmi'."'" 

This chain of authorities is extremely strong. It points to the tardiness of 

Wmar's acceptance of Islam. This is because Ibn Wmar fought at Uhud for the 

first time, when he was 14. That battle, Uhud, occurred in the year 3 AH. He was 

at the age of discrimination on the day his father accepted Islam, an event that 

must have occurred some 4 years before the emigration to Medina. And that is 

some 9 years after the beginning of the mission of the Prophet (SAAS). But God 

knows best. 

Al-Bayhaqi said, ''Al*&im related to us, a l - A m  informed us, quoting Ahmad 

b. 'Abd al-Jabbzr, and Yiinus related to us, all from Ibn IshZq, who stated, 'Then 

20 men came to the Messenger of God (SAAS) while he was in Mecca, or nearby; 

these were Christians, news having spread about him to them from Abyssinia. 

They found him at the meeting place and spoke with him and asked him ques- 

tions, while the men of Quraysh were in their chambers there around the ka'ba. 
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"'When they had finished putting the questions they wanted to ask the 

Messenger of God, he invited them to come to God, the Almighty and Glorious, 

and he recited the Qur'xn to them. When they heard it, their eyes overflowed 

with tears. They then responded positively to him, believed in him and accepted 

and trusted him, recognising what had been described to them about him in their 

scripture. 

"'When they arose to leave him, Aba Jahl and a group of Quraysh blocked 

their path and told them, "What a hopeless party you are! You were sent here 

by your co-religionaries hack home to undertake an investigation for them and 

to return with information about this fellow, yet no sooner did you sit down 

in comfort with him than you abandoned your faith and believed all he told 

you. We've never known a group more foolish than you." Or words to that 
effect. 

'"They replied, "We do not denigrate you; peace be upon you! We act as we 

see fit, as do you as you see fit. We spare no pains to attain what is good."'" 

It is said that the group of Christians were from Najriin; hut God alone knows 

whether that was so. 

It is also said, though God alone knows, that the following verses were 

revealed about them, "And those to whom we gave the book before it do believe 

in it. When it is recited to them, they say, 'We do believe in it; it is the truth from 

our Lord. We were accepting (its message) even before it came.' Those shall 

receive their reward twice, for they have been steadfast and repay evil with good 

and expend from what We have given them. And when they hear idle gossip they 

turn away from it and say, 'We act as we see fit, as do you as you see fit. Peace be 

upon you; we do not desire the ignorant and foolish'" (swat al-@?af; XXVIII, 

v.52-5). 

Al-Bayhaqi in his book Dal~~"il (The Szgns) entitles a chapter "On the contents of 

the document sent by the Prophet (SAAS) to the Negus." 

He then relates, from al-Hakim, from al-Asamm, from Ahmad b. 'Abd 

al-Jabhzr, from Yonus, from Ibn Ishaq, as follows, "In the name of God, the 

most Merciful and Compassionate: this is a document from Mu.hammad, the 

Messenger of God (SAAS), to the Negus, al-Asham, the great leader of 

Abyssinia: Peace be upon those who follow guidance, believe in God and His 

messenger, and testify that there is no god hut God alone, Who has no partner, 

Who took no female partner for Himself, and Who has no child, and they testify 

that Muhammad is His servant and His messenger. I call out to you in God's 

name, for I am His messenger. So submit (to Him) and be at peace! 0 People 

of the Book, come to an agreement that is equal between us both; that we will 

worship none but God and associate no other god with Him; that we will not take 

one another as masters to the exclusion of God. But if they do turn aside, then 
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say, 'Bear witness that we are Muslims' (siirat Al-'Imr~n; 111, v.63). But if you 

refuse, then upon you is the sin of those of your people who are Christians." 
Al-Bayhaqi related it thus after the narrative of the migration to Abyssinia. 

There are various opinions concerning this account. It is clear that this docu- 

ment was to the Negus who, in addition to being a Muslim, (was also) the friend 

of Jacfar and his companions. 

It relates to the time when he (Muhammad) wrote to all the rulers on earth 

inviting them to God, the Almighty and Glorious, shortly before the conquest 

(of Mecca). He wrote to Heraclius, the head of the Romans and the Caesar of 

Syria, to Chosroe, the king of the Persians, to the ruler of Egypt as well as to the 

Negus. 

Al-Zuhri stated, 'LThe letters to them from the Prophet (SAAS) were all 

the same, i.e. copies, and all quoted this same verse which comes from swat 

Al-'Imran, a chapter that is incontrovertibly from the Medina period. The verse 

comes from the early part of the siirat." 

Eighty-three verses of this siirat, from its beginning, relate to the delegation 

from Najran, as I asserted in my Tafsir (Exegesrs). And to God belong all praise 

and credit. 
And so this document was to the second Negus, not to the first. 

Regarding the words therein, "To the Negus al-Asham . . ." perhaps the word 

"al-Asham" is an interpolation by the narrator, based on his understanding. But 

God knows best. 

More relevant here than this is what al-Bayhaqi also narrated, from al-Haim, 

from Aha al-Hasan b. 'Abd Allah al-Faqih, of Merve, who stated, "Hammad 

h. Ahmad related to us, quoting Muhammad b. Ishaq and Salama h. al-Fadl, 

all from Muhammad h. Ishaq, who said, 'The Messenger of God (SAAS) sent 

'Amr b. Umayya al-Damri with a letter he wrote to the Negus concerning 

Ja'far b. Aha T3ib and his companions: "In the name of God the most 

Merciful and compassionate: from Muhammad, Messenger of God, to the 

Negus al-Asham, king of Abyssinia: Peace be upon you. I express to you my 

praises for God the King, the All-Holy, the Faithful, and the Protector; I testify 

that Jesus is the spirit of God and His word that He cast unto Mary, the good, 

chaste, unviolated Virgin. And so she bore Jesus, whom He created from His 

spirit and His breath, just as He created Adam by His hand and breath. I call 

upon you to believe the One God Who has no associate. To Him all obedience 

is due. (I call upon you, tr.) to follow me, to believe in me as well as in that 
which has come down to me. For I am the Messenger of God. And I have sent 

to you my nephew Ja'far along with a group of Muslims. When they come to 

you receive them hospitably. Do not he haughty, for I invite you and your 

forces to God the Almighty and Glorious. I have conveyed my message and 

given advice. So accept my advice. And peace he upon those who follow the 

true path." 
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"'The Negus wrote back to the Messenger of God (SAAS) as follows: "In the 

name of God, the most Merciful and Compassionate: T o  Muhammad the 

Messenger of God from the Negus al-Asham b. Abjar: Peace be upon you, 0 
Prophet of God, from God, along with the mercy and blessings of God. There 

is no god hut Him who guided me to Islam. Your letter, 0 Messenger of God, 

in which you made reference to Jesus, has reached me. And, by the God of the 

heavens and the earth, Jesus is no more than what you stated. We recognize what 

you have been sent with to us. We have received your nephew and his friends 

with hospitality. And I do testify that you are the Messenger of God, that you 

speak the truth and are to be believed. I pledge my allegiance to you and to your 

nephew, accepting Islam at his hands for God, the Lord of the universe. I have 

sent to you, 0 Prophet of God, Ariha h. al-Asham b. Abjar, for I possess nothing 

hut myself. If you wish for me to come to you, I will do so, 0 Messenger of God, 

for I testify that what you say is truth."'" 

A n  Account of the disagreement of the Qumysh tribes of the Banii 
Hiishim and the Ban& 'Abd al-Mu;[alib in helping the Messenger of  

God (+WAS). Also concerning their conjinement of them in the quarter 
ofAbii Tiilib for a lengthy period and their writing an evil, brazen 

document to that effect. And the signs of the prophethood and proofs of 
the truth that became evident regarding all this. 

Mnsa b. 'Uqba stated, from al-Zuhri: "The polytheists thereafter became so 

violent in their actions against the Muslims that the plight of the latter became 

extreme. And Quraysh so united in their evil intent as to agree to kill the 

Messenger of God (SAAS) in full view. 

"When Aha Talib realized their purposes, he gathered the Bana 'Abd 

al-Murplib and told them to include the Messenger of God (SAAS) in their 

enclave and to protect him against those wishing to murder him. 

"The Muslims and non-believers of the tribe did agree to this, some out of a 

desire to uphold traditions of protection, others out of their faith and conviction. 

"When Quraysh realized that these were in agreement to protect the 

Messenger of God (SAAS), the polytheists among them made a pact not to sit 

down with, nor to do business with them, nor to enter the homes of these people 

until they surrendered the Messenger of God (SAAS) to execution. They 

cunningly drew up agreements and pacts to the effect that they would never 

accept peace or reconciliation with the Bana Hashim until they delivered him up 

for death. 

"The Bann Hashim therefore remained for three years confined to their 

enclave, suffering great deprivation. Their markets had been cut off; no food was 

allowed into Mecca for them, and all their business dealings were interrupted. 



28 THE LIFE OF THE PROPHET MUHAMMAD 

"Their purpose in all this was to spill the blood of the Messenger of God 

(SAAS). 
"When it was bed time, Abn T&h would tell the Messenger of God (SAAS) 

to sleep on the former's bed, and he would do the same, the intent being that 

anyone wishing to harm or assassinate him would he unaware of this. And while 

people slept, Abn Talib made sure that one of his sons, brothers or nephews 

would lie on the bed of the Messenger of God (SAAS), and he would tell the 

latter to take their places instead." 

"At the start of the third year certain men of the tribes of 'Abd Manaf and 

Qusayy, along with others whose mothers were from the Bann Hzshim, became 

critical of this and recognized that they were breaking the bonds of kimship and 

disregarding what was right. They therefore decided one night to revoke what 

they had previously agreed to, and to free themselves thereof. 

"They discovered, however, that God had dispatched woodworm to attack 

their documents; they devoured everything making reference to their pact. 

"It is said that these documents were hung from the ceiling of the temple. 

Every reference to God's name was devoured; all that remained was material 

relating to polytheism, injustice and destruction of ties of kindred. 

"God, the Almighty and Glorious, made His messenger aware of what H e  had 

done to their documents, and the Messenger of God (SAAS) told this to Abii Tdib. 

"But Aba Tnlib responded, 'No! May the stars never mislead me!' 

"He then hurried off with a band of the Banii 'Abd al-Munalib and went to 

the mosque which was full of Quraysh. When the latter saw them heading for 

them they were surprised, believing them to he doing so because of the extent of 

their suffering and that they were coming to deliver the Messenger of God 

(SAAS) to them. 

"Ahn Talih spoke to them as follows: 'Various things we don't need to tell you 

of have occurred between you. Bring now your deeds referring to the pacts you 

have made; perhaps now there can be peace between us all.' 

"The reason he said this was because he was afraid they might look at the 

deeds before bringing them. 

"They did now bring them down, proud of them and not doubting that the 

Messenger of God (SAAS) was to be delivered to them. They placed them 

down, saying, 'Well, the time has come for you to proceed to a reconciliation 

with your people. Only one man has caused this rupture between us. You have 

placed him in a position where he has brought the danger of destruction and 

corruption to your people.' 

"Abii Tdib  responded, 'I have only come to you now to offer you justice. My 

nephew has informed me - and he never lied to me - that God will have no part 

of that document there before you and that He has erased all of His names from 

it, leaving only references to your treachery, your breaking of the bonds of kin- 

ship and your unjust public demonstrations against us. 
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"'If what my nephew has said is so, then you should recognize that and, by 

God, we will never surrender him to you before the last of us is dead! 

"'But if what he said is false, then we will deliver hi to you for you to kill or 

to spare his life.' 

"'We'll agree to that', they replied. 

"They then opened up the deed and found that he (Muhammad), the truth- 

ful and the trustworthy (SAAS) had proved correct. When Quraysh saw it to be 

as Aba Tdib had said, they said, 'By God, this has to be some magic done by 

your man! ' 
"They then reneged and reverted to even worse impiety and violence against 

the Messenger of God (SAAS) than before, doing their best to destroy him as 

they had formerly compacted. 

"That group of men of the Banii 'Abd d-Munalib responded by saying, 'It is 

others, not us, who are more blameworthy in telling ties and using magic. We 

very well know that the boycott of us you agreed on was closer to sorcery and 

magic than what we did. If you had not agreed to use magic the deeds before you 

would not have been spoiled and God's name would not have been erased while 

reference to your evil was retained. Is it we who rely on magic, or you?'" 

"Thereafter some men of 'Abd Manaf and Qusayy, along with those of Quraysh 

born to women of the Banii Hashim, including Abn al-Bakhturi, a l -M~$~im b. 

'Adi, Zuhayr b. Aba Umayya b. al-Mughira, Zam'a b. al-Aswad and Hish- b. 

'Amr, of the Bana 'Amir b. Lu'ayy (the last-mentioned having had charge of the 

deed), along with other prominent members of their community, stated that they 

disavowed the action. 

"To this Abii Jahl, God damn him, responded, LBut this matter is not revoc- 

able! ' 
"Abii T a b  spoke verses regarding their deed and praised the men who had 

disavowed their former agreement, and he also commended the Negus." 

Al-Bayhaqi stated, "Our sheikh, Abii 'Abd Allah, the ha&?, also related it 

thus, that is through Ibn Lahi'a, from Abii al-Aswad, from Wrwa b. d-Zubayr, 

meaning in the same context as that given by Masa b. CUqba, God bless hi." 

We have previously told of Masa b. Wqba that he stated, "The migration to 

Abyssinia only occurred following their entry into the enclave, and was the result 

of the Messenger of God (SAAS) having told them to do so." But God knows 
best. 

I observe that it is most likely that Abn Tdib spoke his lamiyya, his ode 

rhyming in 'l', as previously quoted, also only after they went into the enclave. 

And so making reference to it here is most appropriate. But God knows best. 

Thereafter al-Bayhaqi related, through Yiinus, from Muhammad b. Ishaq, as 

having said, "When the Messenger of God (SAAS) set out to fulfil the mission 

entrusted to him, the Banii Hashim and the Bana d-Muttalib undertook to 
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protect him and refused to deliver him. Even though they were opposed to h i  

and were engaged in the same religion as their people at large, they were none 

the less reluctant to humiliate themselves and deliver him over, conscious of the 

loathing Quraysh had for him. 
"The Bann Hashim and the Bana al-Mugdib having taken their stand and 

Quraysh havingrecognized that they had no access to Muhammad, they met and 

agreed to write a document defining their relationship to the Banii Hashim and 

the Banii 'Abd al-Munalib. They agreed that they would not marry them nor 

allow their women to marry them, nor engage in buying or selling with them. 

They wrote a document to that effect which they hung up in the ka'ba. 

"They then attacked the Muslims, restricting their movements and subjecting 

them to violence. Their plight and insecurity became extreme." 

Thereafter Ibn Ishaq related the story in full, telling of their entry into the 

enclave of Ahn Tdib and of the severe trouble they suffered there, to such a 

degree that their children would be overheard inside writhing with the pangs of 

hunger. 
Eventually most Quraysh regretted their plight and expressed their hatred for 

their accursed document. They then told how God, in His mercy, sent down 

woodworm against the document and these demolished every word relating to 

God, leaving therein only what referred to evil, to the boycott and to slanderous 

talk. Also related was how God Almighty informed the Messenger of God 

(SAAS) of this and how he told this to his uncle Aha Talih. 
He then went on to mention in full the remainder of the story as narrated by 

Mnsa b. Wqba. 

Ihn Hishm stated, from Ziyad, quoting Muhammad b. Ishaq, "And when 

Quraysh saw that the supporters of the Messenger of God (SAAS) had gone 

to live in a land where they had attained security and where the Negus had 

offered his protection to those seeking refuge with him, that Wmar had accepted 

Islam and had now, along with Hamza, joined the Messenger of God (SAAS) 

and his Companions, and that Islam was spreading out into the tribes, they met 

and decided to write down a document. This would record their mutual agree- 

ment concerning the Bann Hashim and the Banii 'Abd d-Muytalib. It specified 

that they would neither marry with them nor offer their womenfolk into 

marriage with them nor engage in any buying or selling with them. Having 

agreed to this, they wrote it down in a deed to which they gave their solemn 

pledge. They then suspended the document inside the ka'ba in affirmation of 

this. 
"The man who wrote out the document was Mansiir b. 'Ikrima b. 'Amir b. 

Hashim b. 'Abd Manaf b. 'Abd d-Dar b. Qusayy." 
Ibn H i s h k  said, "He was also named as d-Nadr b. al-Haith. The Messenger 

of God (SAAS) said prayers against him and he lost the use of some of his 

fingers." 
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Al-Waqidi stated, "The man who wrote down the agreement was Talha b. 

Aba Talha al-'Abdari." My own view is that it is well established that the man 

was Mansar b. (Ikrima, as Ibn Ishaq related. It was he who lost the use of a hand; 

Quraysh used to say among themselves, "Look what happened to Manstir b. 

(Ikrima!" 

Al-Waqidi said, "And the document was suspended in the middle of the 

ka'ba." 

Ibn Ishaq stated, "When Quraysh had done this the Bann Hashim and the Bana 

al-Mu~alih allied with Aba T d i b  and entered his enclave and joined forces with 

him. 

"But Aha Lahab h. 'Abd al-Wzza b. 'Abd al-Mutralib left the Bauo Hashim 

and gave his support to Quraysh. 

"Husayn h. 'Abd Allah related to me that Aba Lahab met Hind, daughter of 

Wtba b. Rabi'a when he parted with his own people and gave his support t o  

Quraysh against them. He  asked her, '0 daughter of Wtba, have I not given my 

support to al-Lat and al-'Uzza and broken with those who have abandoned them 

and given their support against them?' 

"'Yes, indeed,' she replied. 'And may God reward you well, 0 Aba 'Utba!"' 

Ibn Ishaq continued, "I was told that one of the things he would say was, 

'Muhammad promises me things I do not see that he claims to exist after death. 

What apart from that had he put in my hands?' 

"He then blew into his hands and addressed them thus: 'May you both 

perish! I see nothing in you of what Muhammad talks!' 

"And so God Almighty sent down His words: LMay the hands of Abii Lahab 

perish, and may he perish too!'" (sarat al-Lahab; CVI, v.1). 

Ibn Ishaq went on, "When Quraysh had agreed in this way and acted towards 

him as they did, Abo Talib spoke the following verses: 

'0 do announce our disagreement to the Lu'ayy, to those Lu'ayy of the Bana Ka'b: 
Do you not know that we have found Muhammad to be a prophet like Moses of 

whom it is written in the very first hooks? 
And that among men there is love for him and that none is better than those 

endowed by God with love, 
And that the document you have put up is an evil thing, like the raging young 

camel? 
Wake up, wake up before the moist earth is dug (for your graves) and those without 

sin will be just like sinners. 
Do not follow the orders of those who lie, and so cut your ties with us after friend- 

ship and kinship, 
Drawing on an endless warfare; and the milk of war can turn very hitter to those 

who taste it. 

3. Apparently a reference to the camel of Salih which was killed by his people, Thamnd, con- 

trary to his express wish. See snrat nl-Shu'ard'; XXVI, v.155-8. 
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We will not, by the Lord of the temple, deliver up Ahmad because of the tribula- 
tions of time or the agony, 

And when our necks and hands and yours will otherwise be cut by glinting blades 
of Qussi steel! 

In a narrow battlefield where broken spears will be seen, over which vultures hover, 
like drinkers at a party, 

And the space where the horsemen gallop and the heroes cry out will make it like a 

battle in a war. 
Was our forefather Hshim not courageous, and did he not advise his sons to thrust 

and to strike? 
We do not tire of warfare before it tires of us, nor do we complain at whatever mis- 

fortunes may strike. 
We are people who stay firm and prudent at times when the spirits of brave men fly 

off in terror."' 

Ihn Ishaq stated, "And they remained under those conditions for two or three 

years in the utmost distress, with nothing getting into them unless secretly, from 

those members of Qwaysh who wanted to keep ties with them. 

"Aba Jahl h. Hisham, so they say, met Hakim b. H i z m  b. Khuwaylid h. Asad 

with whom was a slave hearing wheat for Hizam's aunt Khadija, daughter of 

Khuwaylid, who was in the enclave along with the Messenger of God (SAAS). 

Aba Jahl took hold of him and said, 'Are you taking food to the Banii Hashim? I 
swear, you'll not go, you and your food, without me making a scandal about you 

in Mecca! ' 
"Aba al-Bakhtari h. H i s h m  h. al-Harith b. Asad then came up to him and 

asked, 'What's going on between you and him?' 

"He replied, 'He's carrying food into the Bana Hashim.' 

"Aba al-Bakhtari commented, 'This is food belonging to his aunt that she had 

sent hi and he had at home. Would you prevent him from taking to her her 

own food? Get out of the man's way!' 

"But Abii Jahl, God damn him, refused and they began to fight. Aha 

ai-Bakhtari picked up a camel's jawbone and struck him with it, giving him a 

head wound. He then stomped on him. 

"Hamza b. 'Ahd al-Mu@lih was nearby and saw ail this. But they did not like 

to tell the Messenger of God (SAAS) and his Companions of this incident lest 

they gloat over them." 

THOSE WHO MOCKED 

T h e  Messenger of God (SAAS) continued as before, calling upon his people by 

day and night, secretly and openly, calling out the commands of God Almighty, 

fearing no man. 

4. Swords of @sas were reknowned for their high quality 
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God having provided the Messenger of God (SAAS) with protection against 

Quraysh through the aid of his uncle and his relatives of the Banii Hashim and 

the Bans 'Abd al-Muywlib, Quraysh were unable to treat him with the violence 

they wished. Consequently they set about mocking, ridiculing him and disputing 
with him. 

The Qur'an then began coming down concerning the evil deeds of Quraysh 

and those who had declared themselves to be his enemies. 

Some of these were mentioned by name to us, while others were inferred 

among those polytheists to whom general reference was made. 

Ibn Ishaq mentions Abii Lahab and the revelation of a chapter concerning 

him; also, he referred to Umayya b. Khalaf and the revelation of the words of the 

Almighty, "Woe to every defaming slanderer!" (sarat al-Humaza; CIV, v.1). 

The whole sayat refers to the latter man. 

Also there was reference to al-cA~ b. Wa'il in the revelation, "And have you 

then seen him who disbelieved in our signs and who said, 'Certainly I will he 

awarded wealth and children'" (snrat Maryam; XIX, v.77). Some part of this has 
been quoted previously. 

And then there was Aba Jahl h. Hisham and his saying to the Prophet of God 

(SAAS), "You had better stop insulting our gods, or we will insult your God 

whom you worship." Regardmg this, God's revelation came: "Do not insult those 

whom they worship besides God, for they, in enmity and without knowledge, 
will insult God" (sorat al-Ancam; VI, v.108). 

Also, there was al-Nadr b. al-Hiwith b. Kalada b. 'Alqarna, or 'Alqarna b. 
Kalada according to al-Suhayli and others, who used to sit down after the 

Prophet of God (SAAS) had finished one of his sessions in which he would recite 

the Qur'an and pray to God. AI-Nadr would then narrate tales of Rustum 

and Isfandiyzr and the wars between them in ancient Persia. Then he would 

comment, "I swear by God, Muhammad is no better a story-teller than me. His 

talk is only of ancient legends from which he borrows, just as I do." 

And so God Almighty sent down: "And they say: 'These are only legends of 

the Ancients that he has borrowed; they are dictated to him morning and 

evening"' (swat al-Furqan; XXV, v.5). And also: "Woe to every sinful liar" 

(sarat al-JZthlyya; XLV, v.7). 

Ibn Ishaq stated, "One day, so we have been told, the Messenger of God (SAAS) 
sat down in the mosque with al-Walid b. d-Mughira. Al-Nadr b. al-Hzith came 

over and sat with them; also present were several men of Quraysh. 

"The Messenger of God (SAAS) spoke, but al-Nadr argued with him. The 
Messenger of God (SAAS) then addressed al-Nadr and ultimately silenced him. 

Having done so, he then recited to them all, 'You, along with that which you 

worship besides God, are the firewood for hell; you are on your way there. Were 

these gods they would not be ending up there; and all there will remain therein 

forever. Therein wailing is their lot, and therein they hear not' (snrat al-Anhiyri'; 

XXI, v.98-100). 
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"The Messenger of God (SAAS) then arose just as 'Abd Al l~h  b. al-Ziba'ra 

al-Sahml approached and sat down. 

"Al-Walid b. al-Mughira spoke to him, 'I swear, al-Nadr b. al-H~ith 's  fore- 

going argument with Ibn 'Abd al-Murcalib (i.e. Muhammad) was indeed short 

lived! Muhammad (silenced him by) claiming that we and those gods of ours we 

worship are to be firewood for hell-fire!' 

"'Abd All& b. al-ZibaCra replied, 'If I'd found h i  saying that, I'd have 

disputed with him. Ask Muhammad: "Is everything besides God that is 

worshipped, along with those who worship them, to be firewood for hell? We 

worship angels, the Jews worship Wzayr, and the Christians worship Jesus."' 

"Al-Walid and those with him at the meeting were impressed by what Ibn 

alLZiba'ra had said, and thought he had made a cogent and winning argument. 

"This was reported to the Messenger of God (SAAS) who replied, 'All those 

wanting to be worshipped aside from God will be there in hell with those who 

worship them. Those people merely worship devils, and those they (the devils) 

have ordered them to worship.' 

"God Almighty then revealed, 'Those to whom good has already gone from 

us will be kept far away from it (hell). They will not hear its slightest sound, but 

will remain forever in what it is they have so desired"' (surat al-Anblya'; XXI; 

v.101-2). 
This verse is referring to Jesus, 'Uzayr and those rabbis and monks who lived 

in obedience to God Almighty. And regarding their assertion that they were 

worshipping angels and that these were the daughters of God, He sent down: 

"And they say that God the Beneficent has taken a son for himself. All glory be to 

Him! No, (not that) but they are honoured servants" (sorat al-Anbzy~'; XXI, v.26). 

And then there were the verses following that. 

Concerning the good impression made upon the polytheists by what 

al-Ziba'r~ said, God sent down: "And when the son of Mary is mentioned as an 

example, your people make a great outcry. They ask, 'Are our gods better, or is 

he?' They only raise this objection for argument's sake. They really are 

contentious people!" (swat al-Zukhrux XLIII, v.57-8). 

This argumentation they pursued was futile. 

And they were aware of that, because they were an Arab people. It is part of 

their language that ma, i.e. "that which," in the above quotation implies in 

Arabic something that does not think. The statement: "You, along with that 

which you worship besides God are the firewood for hell; you are on your way 

there" (sorut al-Anbtyci'; XXI, v.98) refers to the rocks fashioned as idols. It does 

not include the angels that they claimed to be worshipping inside these images. 

Nor does it include Jesus, Wzayr or any of the holy persons because that item of 

language, ma, cannot include them, directly or by implication. 

They well knew that the comparison they were making to Jesus, son of Mary, 
was futile. As the Ahnighty stated, "They only rase this objection for argument's 

sake. They really are contentions people" (sorat al-Zukhruf;' XLIII, v.57-8). 
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God also stated, "He", (meaning Jesus) "was merely a servant whom We 

favoured" (that is, by prophethood) "and We made him an example for the 
people of Israel" (sarat al-Zukhruf; XLIII, v.59). That is, as an indication of the 

totality of God's power to achieve His wishes, having created him from a female 

without a male. Similarly, God created Eve from a male without a female, and 

Adam without either, while He created all the rest of mankind from both male 

and female. 

As God stated in another verse, "And certainly We are creating him as a sign 

for all mankind." That is, as a proof and an indication of His evident power, and 

as a "mercy from Him", by which He gives mercy to those He wishes. 

Ibn Ishaq also mentions al-Akhnas b. Sharif and Almighty God's revelation 

regarding him: "And do not obey every base oath-maker" (sarat Ntm or al-@lam; 

LXVIII, v. 10). 
He referred also to al-Walid b. al-Mughira as having said, "Does God make 

revelation to Muhammad and not me, even though I am chief and leader of 

Quraysh and also ignores Abii Mas'iid CAmr b. 'Amr al-Thaqafi, lord of Thaqif, 

even though we are the greatest men of the two  town^?"^ Regarding this state- 

ment, God sent down: "And they say, 'Why was this Qur'w not revealed to 

some great men of the two towns?'" (sarat al-Zukhruk XLIII, v.31), along with 
other verses thereafter. 

Ibn IshBq also referred to Ubayy h. Khalaf who said to Wqba b. Abo Mu'ayt, 

"Have I not heard that you sat down with Muhammad and listened to him? I'll 

never set eyes on you again unless yon spit in his face!" And 'Uqha, that enemy 

of God, God damn him, did that! And so God sent down, "And a day (will 

come) when the evil-doer will bite his hands and say, 'Would that I had taken 

my path with the Messenger; woe is to me! How I wish I had not taken so- 

and-so as my friend!'" (sarat ul-Fury&; XXV, v.27,28), along with following 

verses. 

He also related, "And Uhayy b. Khalaf took an old, disintegrating bone to him 

and said, '0 Muhammad, do you claim that God can restore this after it has 

disintegrated?' He then crumbled it in his hand and blew it into the air towards 

the Messenger of God (SAAS). He replied, LYes, I do say that. God will restore 

it and you too, even after you are like that. And then He will place you in the 

lire!' And God revealed, 'He coins a metaphor for us, forgetting his own creation, 

saying, 'LWho will give life to bones that are rotten?" Say, "He will give life to 
them who first created them! He has knowledge of all creation"'" (sarat YZsiu; 

XXXVI, v.78-9) to the end of that sarat. 

Ibn Ishaq stated, "I have been told that once, when the Messenger of God 

(SAAS) was making a circumambulation of the kacba, near its doorway, he was 

obstructed by al-Aswad b. d-Mut~l ib ,  al-Walid b. d-Mughira, Umayya b. 

Khalaf and al-'AS b. Wa'il. They said to him, '0 Muhammad, come on! We'll 

5 .  Thaq~f were assoc~ated with al-Ta'if 
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worship what you do if you'll worship what we do. Let's just co-operate, you and 

us, in the whole thing!' 

"Regarding them God revealed, 'Say: "0 you disbelievers! I will not worship 

what you worship"' (siirat al-Kzfian; CIX; v.1-2). 

"When Aba Jahl heard reference to the al-zaqqiim tree, he said, 'Do you know 

what this al-zaqq* is? It is dates mashcd in butter!' He added, 'Bring it along; 

we'll enjoy it! ' 
"And so God revealed, 'The zaqqiim tree is the food of sinners"' (surat 

al-Dukhan; XLIV, v.43-4). 

Ibn Ishaq also related, "Al-Walid b. al-Mughira was standing talking with the 

Messenger of God (SAAS) who was addressing him, wishing to convert him to 

Islam, when Ibn Umm Maktam, that is, the son of 'Atika, daughter of 'Abd 

Allah b. 'Ankatha, passed by. Ibn Umm Maktiim, who was blind, addressed the 

Messenger of God (SAAS) and began asking him to recite the Qusan. This so 

upset the Messenger of God (SAAS) as to anger him, and this was because he 

was interfering with his efforts to convert al-Walid to Islam as he was hoping. 

"When the blind man persisted, he turned away from him frowning and 

ignored him. And so God Almighty sent down, '. . . and he frowned and turned 

away when the blind man came to him ...' up to the words, '... exalted, 

purified'" (siirat 'Abasa; LXXX, v.1-14). 

It is also said that the person who was talking to the Messenger of God 

(SAAS) when Ibn Umm Makmm came along was Umayya b. Khalaf. But God 

knows best. 

Ibn Ishsq then related the names of those who returned to Mecca from the 

migration to Abyssinia. They did so when news reached them of the adoption of 

Islam by the Meccans. This information was incorrect, though there was a reason 

for it. 

What is well established in the sahih collections of traditions and elsewhere is 

that the Messenger of God (SAAS) sat down one day with the polytheists and 

God revealed to him, "By the star whe11 it sets, your companion has not gone 

astray" (siirat al-Najm; LIII, v.1-2). When he had recited this siirat completely, 

he prostrated in prayer as did the Muslims, polytheists and spirits all. 

But that (the prostrations of the polytheists along with the Muslims) had a 

reason which is mentioned by exegetes in their commentary on the words of 

Almighty God, "And we did not send before you any messenger or any prophet 
without him wishing something and the devil then influencing his wish; and so 

God annuls whatever the devil has inspired, and affirms His own signs. And God 
is knowledgeable, wise" (siirat al-Haj; XXII, v.52). They then refer to the story 

of the gharaniq.6 

6.  The word seems to have two possible connotations. It can mean either a high-flying crane or 

a particularly attractive young person, male or female. At issue here are two verses said, in the 



IMAM ABU AL-FIDA' ISMA'IL IBN K A T H ~  R 37 

We preferred to refrain from mentioning it openly here lest it come to the 

attention of those unable to place it in context. The origins of the story are, 

however, present in the ~ a h i h  collections. 

Al-Bukhari stated, "Abo Macmar related to us, quoting 'Abd al-Warith, 

quoting Ayyiib, from 'Ikrima, from Ibn 'Abbas, who said, 'The Prophet (SAAS) 

prostrated himself in prayer having recited sfirat al-Najam, and all the Muslims, 

the polytheists and men and spirits alike prostrated too."' 

Al-Bukhari is unique in giving this tradition; Muslim does not relate it. 

Al-Bukh~ri also stated, "Muhammad b. Bashshz related to us, as did Ghundar 

and Shu'ba, from Abii Ishaq, who said, 'I heard al-Aswad say, quoting 'Ahd 

Allah, "The Prophet (SAAS) recited sfirat al-Najam in Mecca and prostrated in 

prayer. And those there with him also prostrated except for one old man who 

picked up a handful of dust or dirt which he raised to his forehead, saying, 'This 

suffices for me.' And later I saw him killed as an unbeliever.""' 

Muslim related this, as did Abii Daiid and al-Nasa'i, from a hadidh from Shu'ba. 

Imam Ahmad (b. Hanbal) stated that Ibrahim recounted to him, saying, 

"RahhZh related to us, from Macmar, from Ibn Tawiis, from 'Ikrima b. Khdid, 

from Jacfar b. al-Mutyalib b. Abii Wada'a, who heard his father say, 'The 

Messenger of God (SAAS) recited siirat ul-Najam in Mecca and then prostrated, 

and all those there with him did the same. But I lifted up my head, declining to 

prostrate.' Al-Muyelib had not then accepted Islam. After that he never heard 

anyone recite siirat al-Najam without him prostrating along with the reciter." 

Al-Nasz'i related this from 'Abd al-Malik h. 'Abd al-Hamid, from the account 

of Ahmad b. Hanhal. 

It may be gathered from this account and the preceding one that this man did 

prostrate, but then raised his head in pride. However, the old man whom Ibn 

Masciid considered an exception did not prostrate at all. But God knows best. 

What is implied here is that when the narrator saw that the polytheists had 

prostrated themselves in imitation of the Messenger of God (SAAS) he believed 

that they had accepted Islam, made peace with him and that there was no longer 

any dispute between them. 
The news of that quickly spread and reached the Emigrants in Abyssinia, and 

they believed it to be true. A group ofthem, hoping that was so, came back, while 
another group remained there. Each of them was well intentioned and correct in 

acting as they did. 

Ibn I s h ~ q  gave the names of all of them that returned. These were: CUthmW 

h. 'Affan and his wife Ruqayya, daughter of the Messenger of God (SAAS), Aha 

Hudhayfa b. Wtba b. Rabica and his wife Sahla, daughter of Suhayl, 'Abd Allah 

works of tradition, to have immediately followed the reference to the goddesses of pre-Islam, 

al-Lat, al-Wzza and Manat, in snrat al-Najm, v.19,20. These extra verses, nut in the Qur'an but 

preserved in the tradition literature, suggest that these goddesses are gharaniq and that their 

intercession is to be hoped for on judgment day. 
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b. Jahsb b. Ri$b, Wtba b. Ghazwiin, al-Zubayr b. al-'Awwa, Mus'ab b. 

Wmayr, Suwaybir h. Sa'd, Tulayb b. Wmayr, 'Abd al-Rahan b. 'Awf, 

al-Miqdad b. 'Amr, 'Abd Allah b. Mastiid, Abn Salama b. 'Abd al-Asad and his 

wife Umm Salama, daughter of Abn Umayya b. al-Mughira, and Shammas b. 

Wthman. 

Also there were Salama b. H i s h m  and 'Ayysh b. Abii Rabi'a who were 

imprisoned in Mecca until after the battles of Badr, Uhud and al-khandaq. 

There is some dispute over 'Ammar b. Ysir ,  as to whether or not he ever 

went to Abyssinia. 

There also returned Mu'attib b. 'Awf, Wthman b. Maz'nn, his son al-Sitlib, 

along with his two brothers Q u d m a  and 'Abd All&, both sons of Mq'iin. Then 

there were Khunays b. Hudhafa and H i s h m  h. &-'AS b. W2'il, the latter being 

imprisoned in Mecca until after the battle of al-khandaq. 'Amir h. Rabi'a and his 

wife Layla, daughter of Abii vathma, also returned, as did 'Abd Allah b. 

Makhrama. 

'Abd U h  h. Suhayl b. 'Amr also returned, but he was imprisoned until the 

battle of Badr, when he joined the Muslims and fought on their side. 

Also Abn Sabra b. Aba Ruhm returned, along with his wife Umm Kulthiim, 

daughter of Suhayl. As did al-Sakrm b. 'Amr b. 'Abd Shams and his wife Sawda, 

daughter of Zam'a. He died in Mecca before the migration to Medina and the 

Messenger of God (SAAS), thereafter married his widow. 

Sa'd b. Khawla, Abii Wbayda b. al-Jarr*, 'Amr b. al-Hanth b. Zuhayr, 

Suhayl b. Bayda' and 'Amr b. Abn Sarh also returned. 

They totalled 33 men; may God be pleased with them! 

Al-Bukh~ri stated, '"A'isha reported that the Messenger of God (SAAS) said, 'I 
was given a vision of your abode in exile, a place of date-palms between two 

tracts of black stones.'" 

Some (of those who had returned from Abyssinia) then migrated to Medina, 

while the rest of those who had remained in Abyssinia did so as well. 

And there is a report to this effect from Aba Moss and Asma', God be pleased 

with them both, from the Prophet (SAAS). 

Already mentioned above is the account of Abii Masa, that being in both jahih 

collections. The account of Asmx', daughter of Wmays, will come later, if God wills 

it, and in H i  is d trust. Her story relates to what happened after the battle of 

Khaybar, when the latecomers from among the emigrants to Abyssinia arrived. 

Al-Bukhari stated, "Yahya b. Hammad related to us, quoting Abn 'Awana, 

from Sulaymm b. Ibrahim, from 'Alqama, from 'Abd Allah, who said, 'We used 

to greet the Prophet (SAAS), while he prayed, and he would reply to us. But 

when we came back from the land of the Negus we would greet him the same 

way, but he would not reply. So we said to him, "0 Messenger of God, when we 

used to greet you, you would reply to us. But since our return from the land of 

the Negus, you don't reply."' 
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"He responded, 'Prayer keeps one engrossed."' 
Al-Bukhari also related this, as did Muslim, Abii DPiid and al-Nasa1i, by 

different chains of authority, from Sulayman b. Mahran, from al-Acmash. 

This substantiates the interpretation of those who explain the authentic 

account of Zayd b. Arqam that is in both jahih collections: "We used to talk during 

the prayer, until God's revealed verse was sent down, 'Stand up before God in 

humility' (swat al-Baqara; 11, v.238). And so we were ordered to remain silent 

and were forbidden to talk." 

However, those referred to here were the "Companions of the Prophet" 

generally, for Zayd himself was a "Companion", (but) from Medina, and the 

prohibition against speaking during the prayer was established in Mecca. And so 

the report is being applied to what had gone before. 

Regardimg his reference to this particular verse which is of the Medina period, 

it is indeed difficult to explain. Perhaps he believed that it was this verse that 

prohibited speaking during the prayers, when in fact there were other prohibitions 

of it along with it. But God knows best. 

Ibn I s h ~ q  stated, "Among those emigrants who returned under an agreement of 

protection, or named to us as such, were Wthmm h. Maz'iin, protected by 

al-Walid b. al-Mughira, Abii Salama b. 'Abd al-Asad, protected by his uncle 

Abii Tnlib; his mother was Barra, daughter of 'Abd al-Mumlib. 

"Regarding W t h m a  b. Mqciin, S2ih h. Ibrahim b. 'Abd al-RaIpn& h. Awf 

related to me from someone who was told the following about Wtbmm, 'When 

Wthmm b. Mqciin saw the plight of the followers of the Messenger of God 

(SAAS), while he himself was able to come and go freely under the protection of 

al-Waid h. al-Mughira, he said, "By God, here I am moving about freely under 

the protection of a polytheist while my friends and followers in religion suffer 

harm and insult for God that do not afflict me, and this constitutes a great 
deficiency in me! "' 

"So off he went to al-Walid b. al-Mughira and told him, '0 Aba 'Abd 

al-Shams, you have fulfilled your pledge, but now I'm giving back to you your 

protection.' 

"'Why is that, cousin?' he asked. 'Has any one of my people harmed you?' 

"'No,' he replied, 'it's just that what I want is the protection of God, the 

Almighty and Glorious. I don't want the protection of anyone else.' 

"'Well then,' al-Walid said, 'you should go to the mosque and give me my 

protection back in public, just as I declared my protection over you.' 

"And so they both did go to the mosque, where al-Walid h. al-Mughira 

announced, 'This is Wthmm, and he has come to relieve me of my protection of 

him.' 

"Wthman said, 'He speaks the truth. I have found him to be trustworthy and 
honourable in his protection, but I prefer to he protected only by God. I have 

given him back his pledge of protection.' 
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"Wthma, God bless him, then left and joined an assembly of Quraysh who 

were being addressed by Lahid b. Rabi'a b. Malik b. Jacfar. Wthmm sat down 

with them. Labid spoke a verse: 

'Is not all  hut God vanity?' 

"'Uthman commented, 'You speak the truth!' 

"Labid then said, 

'And all pleasures must fade.' 

"At this W t h m a  protested, 'You lie! The pleasures of paradise will last forever!' 

"Labid commented, '0 men of Quraysh, those who sat with you used not to 

be so insulted; when did this come about so?' 

"One man replied, 'This is just one of those fools allied with him; they have 

abandoned our faith. Don't take to heart what he says.' 

"'Uthmi%n spoke back to this man and they became angry with one another. 

The other man then got up and hit 'Uthman in the eye, makimg it black. Al- 

Walid, who was nearby and saw what had happened to 'Uthma, commented, 

'Well, nephew, your eye didn't need to suffer so; earlier you were fully protected!' 

"Wthmm replied, 'Not so; I swear the only problem is that my good eye is in 
need of what the other one suffered for God's sake! Actually I am under the 

protection of One stronger and more capable than yourself, 0 Abii 'Abd 

al-Shams! ' 
"To this ai-Walid replied, 'Come on now, nephew, just come back under my 

protection.' 

"'No,' 'Uthman told him." 

Ibn Ishaq stated, "Regarding Abn Salama b.'Abd al-Asad: my father, Ishaq b. 

Yasar related to me that Salama b. 'Ahd Allsh b. Abii Salama told him that when 

Abii Salama sought the protection of Abii Talib some men of the Banii 

Makhzm went to the latter and asked him, '0 Abii Tdib, you've already given 

protection from us to your nephew Muhammad; how is it you are now doing the 

same for one of our own men?' 

"Abii Talib replied, 'He sought out my protection, and he is my sister's son. 

And if I am not to protect my sister's son, how could I protect my brother's son?' 

"Abn Lahab then arose and said, '0 men of Quraysh, you've treated this 

sheikh harshly, and you're constantly attacking him for giving protection to his 

own people. Either put an end to this, or let's all take his side in this so he attains 

his goal.' 

"They replied, 'All right, Ahii Lahab, we'll stop behaving contrary to your 

wishes.' He had been their ally and assistant against the Messenger of God 

(SAAS), and they wanted to maintain that. 
"Aba Tdib had high hopes of him when he heard him speak thus and antici- 

pated his aid regarding the Messenger of God (SAAS). And so he spoke the 
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following verses urging Abii Lahab to support himself and the Messenger of 

God (SAAS): 

'A man with Abii Vtayba as his uncle is secure from harm as in a pasture; 
I tell him - though how could my advice benefit him - 0 Abii Mu'tib, hold your 

ground firmly, 
And do not as lung as you live accept a course you'll he blamed for, whenever you 

attend a gathering, 
Leave the path of the weak to others than  ourse elf, for you were not created to stay 

weak, 
And fight, for fighting is just and you will never see a real warrior humbled until he 

surrenders. 
And why is it, when they have done you no great harm, nor abandoned you when 

having victory or defeat? 
May God ~unish 'Abd Shams, Nawfal, Taym and Makhziim for us with disaster 

and death, 
For their deserting our alliance after friendship and affection in order to attain 

things forbidden. 
You lie, by God's temple! Us dispossess Muhammad? Not even at the enclave did 

you see (us) turn against (him)."' 

Ibn Hisham stated, "We have omitted one verse from this poem." 

A n  Account of the dete.mination ofAbii Bakr, "the Trusting", to 

emigrate to Abyssinia. 

Ibn Ishaq stated, "I was told by Muhammad h. Muslim al-Zuhri, from 'Urwa, 

from 'A'isha, that when Abii Bakr, 'the Trusting', God he pleased with him, 

experienced suffering in Mecca and witnessed the antagonism of Quraysh for the 

Messenger of God (SAAS) and his own supporters, he asked permission from 

the Messenger of God (SAAS) to move away and he granted him this request. 

"And so Abii Bakr, God bless him, did leave and, having travelled a day or two 

away from Mecca, was met by Ibn al-Daghina, brother of the Bann al-Harith b. 

Bakr h. 'Abd ManXt b. Kinaa ,  who was at that time the leader of the Ahabish." 

Al-Waqidi gave this man's name as al-Harith b. Yazid, be being of the tribe 

of Bakr b. 'Ahd Manat h. Kinas. Al-Suhayli, however, gave his name as Malik. 

('A'isha continued) "'What are you heading for, Abii Bakr?' the man asked. 

Aha Bakr replied, 'My people have offended me, treated me badly and forced me 

to leave.' 

'"Why is that? By God, you're a credit to the tribe, aiding those in distress, 

and you are kindly towards the needy. Go hack; you are under my protection!' 

"He did return with him and, back in Mecca, Ibn al-Daghina stood up with 

him and stated, '0 Quraysh, I have placed the son of Aha Quhafa under my 

protection. Let no man do anything but good to him.' 
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"And they did leave him alone." 

'A'isha went on, "Aha Bakr used to have a mosque at the gate of his home 

among the Bana Jum& and there he would pray. He was a very sensitive man 

and would shed tears when reciting the Qur'm. Young men, slaves and women 

would stand nearby astonished at his hehaviour. 

"Some Quraysh men went to Ibn Daghina and told him, LO Ibn Daghina, 

surely you didn't protect this man to harm us? When he prays and recites what 

Muhammad brought he is moved (to tears) and he then attracts attention; we 

fear that he may influence our young men, women and the weak. Go and tell him 

to go inside his house, where he can do as he wishes."' 

She went on, "So Ibn d-Daghina did go to Aba Bakr and told him, 'I didn't 

give you protection so that you could do your people harm. They take offence at 

the place you attend and feel that you are harming them. Go inside your house 

and do there whatever it is you want.' 

"(Aha Bakr asked) 'So shall I give you back your protection and rely on God?' 

"'Do return my protection.'" 

"'Consider it returned.'" 

"Ihn al-Daghina then stood and stated, '0 Quraysh, the son of Aba Quhafa 

has given me hack my protection over him. Do with him whatever you 

wish."' 

The I m m  al-Bukhiiri alone gives an account of this hadith and his account is 

nicely expanded. He stated, "Yahya b. Bukayr related to me, quoting al-Layth, 

from Wqayl, Ibn S h i a b  stated, and Wrwa h. d-Zubayr informed me, that 'A'isha, 

the wife of the Prophet (SAAS) said, 'I have no consciousness of my parents 

not actively participating in the faith. Not a day would pass for us without the 

Messenger of God (SAAS) coming to us, either early in the day or late. 

"'And when the Muslims were being persecuted Aba Bakr left, travelling in 

the direction of Abyssinia. When he reached Bark al-Ghimd, he was met by Ibn 

d-Daghina, who was chief of the @ra. The latter asked h i  where he was 

heading. Aha Bakr replied, "My people expelled me, and so I want to travel in 

the land praying to my Lord." 

"'Ibn al-Daghina commented, "But men like you, Aba Bakr, neither leave nor 

are expelled. You are charitable, maintain family ties, make sacrifices for others, 

are hospitable, and help out in times of disaster. I shall he your protector. So go 

hack and worship your Lord in your own land." 

"'So he went hack and Ibn d-Daghina travelled with him. At evening Ihn 

al-Daghina made the rounds of the Quraysh chiefs and told them, "The like of 

Abn Bakr does not leave, nor is he expelled! Would you exile a man who is 

charitable, maintains family ties, makes sacrifices for others, is hospitable to 

guests, and helps out in times of disaster?" 

"'Quraysh did not deny Ihn d-Daghina's right to give protection, but asked 

him, "Tell Abii Bakr to worship his Lord inside his house; there he can recite 
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what he likes without harming us or advertising it. We're concerned that he 

might subvert our women and sons." 

"'Ibn al-Daghina told that to Abu Bakr and the latter did therefore pray to his 

Lord in his house, without announcing what he was doing, and he recited only 

at home. But later Abii Bakr decided to build a mosque in the courtyard of his 

house and there he would pray and recite the Qurlan. The women of the 

polytheists and their sons would crowd around staring at him in wonder; Abn 

Bakr was a man prone to tears, and he could not restrain his eyes when he recited 
the Qnr'm. 

"'This upset the polytheist Quraysh leaders and they sent for Ibn al-Daghina. 

When he came, they told him, "We've acknowledged your protection of Abii 

Bakr on the understanding that he would worship his Lord in his house. But he 

has gone beyond that, built himself a mosque in his courtyard and openly prays 

and recites there. We're concerned that he will subvert our young men and our 

womenfolk. Make him stop. If he will restrict himself to worship at home, then 

well and good. But if he insists on so doing only in full view, then ask h i  to give 

back to you your protection. We don't want to break with you, but we cannot 

agree for Abii Bakr to advertise."' "[-,' A lsha went on, 'Ibn al-Daghia then went to Abii Bakr and told him, "You 

know what it was I agreed to with you. Either you restrict yourselfto that, or give 

me back my protection. I don't want the Arabs to hear it said that I've had my 

covenant broken because of a man to whom I had given my protection." 

"'Aba Bakr replied, "Then I give you back your protection and will rely on 

that of God, Almighty and Glorious is He.""' 

Al-Bukhai then recounted the rest of the tradition concerning the emigration 

of Abii Bakr, God bless h i ,  with the Messenger of God (SAAS), as will be 
described hereafter. 

Ibn Ishaq stated, "'Abd d - W m a n  b. al-@sim related to me, from his father 

al-@sim b. Muhammad, the son of b. Abii Bakr, 'the Trusting', as follows: 'He 

was confronted - that is Abii Bakr was confronted-after he had left the protection 

of Ibn al-Daghina, on his way to the ka'ba by some fool from Quraysh who 

tossed dirt up over his head. Then al-Walid b. al-Mnghira - or perhaps it was 

al-'AS b. Wa'il- passed by Abii Bakr, who spoke as follows: "Don't yon see how 

this idiot is behaving?" He was told, "You brought this on yourself." Meanwhile 

Aba Bakr kept repeating, "0 God, how forbearing You are!" "' 

Ibn Ishaq made mention of these incidents to show the contradiction between 

the pact made by Quraysh with the Banii Hashim and the Banu d-Muttalib, and 

their drafting of that damnable document against the latter and their 

confinement to the enclave, with all the resultant consequences. These are 

matters appropriate for consideration in this era. Ai-Shxfi'i, God be pleased with 
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him, therefore stated, "He who wishes to know about the maghzzi, the early 

military engagements, is reliant upon Ibn Ishaq." 

Ibn Ishaq stated, "While the Bann Hash i i  and the Banii al-Muytalih were 

living in their house assigned to them by Quraysh in the document they had 

written, a certain group of Quraysh set about abrogating that document. 

"No one took more pains to do this than Hisham b.'Amr b. al-Hzrith b. Habib 

b. Nasr b. M&k b. His1 b. 'Amir b. Lu'ayy; this was because he was the nephew 

of Nadla b. Hishim b. 'Abd Manzf by his mother, and H i s h h  had close ties to 

the Bann Hsh im.  He was, moreover, deemed highly by his people. 

"When, at night, the Bann Hashim and the Bann al-Muttalib were restricted 

to their building in the enclave, he would, as I have been told, bring up a camel 

loaded down with food. When he reached the entrance to the enclave he would 

release the halter from the camel's head and strike its side to send it on down to 

them. Next time he would bring it loaded with wheat and do the same. 

"He went to Zuhayr b. Abii Umayya h. al-Mughira h. 'Ahd All& b. 'Amr b. 

Makhznm, whose mother was 'Atika, daughter of 'Abd al-Mutralib, and said, 

'Zuhayr, does it please you to eat and dress well and to marry women while your 

uncles are where you know them to be, engaging in no buying nor selling, 

arranging no marriages, nor having any arranged with them? For my part, I 

swear that if they were the uncles of Aha al-Hakam b. Hisham and you were to 

ask him to treat them as you have been asked to do, he would never have agreed 

to your request.' 

"'Shame on you, H i s h h !  What can I do? I'm just one man. If someone else 

would join me, I'd set about abrogating it.' 

"Hisham replied, 'You have found one such man.' 'Who is that?' he asked. 

'Myself,' came the answer. 'Well,' Zuhayr went on, 'find us a third then.' 

"And so Hisham went to al-Mut'i h. 'Adi and told him, LMutci ,  are you 

pleased to have two clans of the Bann 'Abd Manaf suffer while you look on, in 

agreement with Quraysh about that? By God, if you enable them to do this they 

will soon be treating you the same way.' 

"'Damn it! What am I to do? I'm just one man,' Mutcim commented. 

"Hisham replied, 'I have found you a second.' 'Who?' 'Myself.' 

"'Then find a third,' Muc'im asked. 'I already have.' 

"'Who is that?' 

"'Zuhayr h. Ahn Umayya.' 

"'Then find us a fourth,' asked Mutcim. 

"So H i s h h  went to Abn al-Bakhtari h. Hisham and told him what he had 

said to Mut ' i  h. 'Adi. 

"Ahn al-Bakhtari asked, 'Can you find anyone else to help in this?' 

"'Yes, I can,' Hisham replied. 

"'Who?' he asked. 
"'Zuhayr b. Aba 'Umayya, Mut'im h. 'Adi and myself are with you.' 

"'Find us a fifth,' he asked. 
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"And so Hisham went to Zamca b. al-Aswad b. al-Mut@lih b. Asad, spoke to 

him and reminded him of their kinship and their rights. 

"'Is there anyone else helping in what yon are inviting me to do?' asked 

Zam'a. 

"'Indeed yes,' Hishxm replied, naming the others. 

"And so they agreed to meet at night on the promontory of Mt. al-Hajiin on 

the upper outskirts of Mecca. There they met and agreed to defy the document 

until they were able to revoke it. Znhayr told them, 'I will begin and be the first 
to speak out.' 

"Next morning they went off to their assembly meeting and Zuhayr attended 

wearing a ceremonial robe. He made seven circumambnlations of the kacba then 

went before the gathering and said, '0 people of Mecca, shall we eat all kinds of 

food and dress at will while the Bann H s h i m  are in distress, unable to engage in 

any trade? By God, I won't take my seat until this damnable boycott document 

is tom up! ' 
"Abn Jahl, who was over to one side of the mosque, retorted, 'By God, it will 

not be torn up!' 

"Zam'a b. al-Asad then said, 'By God, you are the worst liar! We weren't 
pleased with the document when it was written.' 

"'Zam'a speaks the truth,' Abn al-Bakhtari joined in. 'We do not like or agree 
to what is written there.' 

"Al-Muc* b. 'Adi then spoke up, 'You are both right, and anyone denying that 

is a liar. We are innocent before God of the document and what is written on it.' 

"Hisham b. 'Amr then stated something similar. 

"Abn Jahl observed, 'This is something decided at night, something discussed 
elsewhere.' 

"Meanwhile, Aba Tdib  was seated to one side of the mosque. 

"Al-MucGm h. 'Adi then arose to tear up the document but discovered that 

worms had already consumed it, all except for the words, 'In your name, 0 
God! ' 

"It was Mansnr b. 'Ikrima who had written it and, so they say, his hand had 
become paralysed." 

Ibn Hishan stated, "Some scholars relate that the Messenger of God (SAAS) 

told Aba Talih, 'Uncle, God has sent worms to work upon the document of 

Quraysh and they have left alone only names relating to God and have removed 
the evil, boycott and lies from it.' 

"Aba Talih asked, 'Is it your Lord who told you this?' 

"'Yes,' he replied. 

'"Well, I swear by God,' Abn Talib commented, 'no one has come in to you.' 

"Abn TaIib then went out to Quraysh and asked, '0 Quraysh, my nephew has 

informed me of such-and-such things. Bring your document, and if it is as he 

says, then withdraw and remove the boycott. But if he is lying, I will hand my 

nephew over to you.' 
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"'We'll agree to that,' they said, and so compacted. 

"They then looked and found it as the Messenger of God (SAAS) had said. 

But this only increased their malice. 

"Thereupon the group of Quraysh men took their action to revoke the 

document." 

Ibn Ishxq stated that when it had been torn up  and its contents revoked, Abn 

T3 ih  spoke the following verses in praise of those who had taken action to annul 

the document: 

"Has our Lord's action reached our men at sea, despite their distance, for God is 
most kind to people, 

And will tell them that the document has been torn up, and that all things that 

displease God come to nought. 
Falsehood and deceit alternated and conjoined in it, hut ultimately deceit is not 

bound to prevail. 
Those uninvolved in it gathered together on a level plateau, while its fate remained 

undetermined. 
It was an incident so worthy of being considered evil as to have arms and necks 

severed for it. 
And for the people of all Mecca to leave in flight, their hearts quaking in fear of its 

evil, 
The ploughman was left to ponder his options, whether because of it to head for low 

ground or for high, 

So let him of Mecca's people whose prestige intoxicates him know that our glory in 
Mecca's heart is longer lived. 

We grew up there when those there were few and we have always had our prestige 
and praise for us increase. 

We fed our guests until they were forced to leave leftovers, and till the hands of 
those inundated with food began to give out. 

God reward that group who united at al-Hajiin behind a chief who guides rightly 

and decisively, 
Who sat on the heights at al-Hajiin as though they were kings, though even more 

noble and glorious than that. 
Each hero helping in that, though walking with difficulty and impeded by his 

chainmail, 
Courageously moving to great deeds, like a flame flaring in a torchbearer's hands 
Men of the most noble of Lu'ayy b. Ghslib whose faces bum in anger if they are 

insulted: 
Men tall in stature, their swords reaching to the middle of their shanks, men for 

whom the clouds receive rain and bring joy. 

Generous lords and sons of lords, urging their guests to eat, piling the food, 
Constructing safety and paving the way for their tribesmen when we travel the 

country. 
Every blame-free man strives to keep this peace; (every) leader of great renown for 

that reason. 
They spent part of the night asleep then awoke quietly, while the rest still slept. 
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They sent back Sahl b. Baydz' well pleased, and Aha Bakr and Muhammad were 
delighted by it. 

When was it that other clans helped out in our affairs, though of old, before that, 
we have been well liked? 

In former times we never acquiesced in injustice, and achieved our aims without 
using violence. 

0 Tribe of Qusayy, will you not consider, and do you want what tomorrow will 
bring? 

The relationship between you and me is l i e  the saying, '0 Mt. Aswad, you could 
explain it, if only you spoke."' 

Al-Suhayli stated, "Aswad is the name of a mountain where a man was killed 

without anyone discovering his murderer. And so the relatives of the dead 

man recited the line, '0 Mt. Aswad, you could explain it, if only you spoke.' 

That is, '0 Mt. Aswad, if you spoke you could explain to us who it was killed 

him."' 

At this point Ibn Ishzq quoted poetry of Hassan in praise of al-Mu'tim b. 
'Adi and Hish&n b. 'Amr for their having torn up that damnable, sinful and 

iniquitous document. 

And here too al-Umawi quoted many lines of verse, whereas we have thought 

what Ibn Ishaq transmitted to be sufficient. 

Al-Wzqidi stated, 'LI asked Muhammad h. Salih and 'Abd al-Rahmm b. 'Abd 

alLCAziz, 'When did the Banii Hahim come out from the enclave?' They replied, 

'In the tenth year, after the beginning of the mission that is, three years before 

the migration."' 

I add that in that year, following their release, Abii Talih, uncle of the 

Messenger of God (SAAS) died, as also did his wife Khadija, daughter of 

Khnwaylid, God bless her. An account of all this will come hereafter, if God, 

Almighty is He, so wishes. 

Muhammad b. Ishaq related, following the account of the revocation of the 

document, many stories involving the enmity of Quraysh for the Messenger of 

God (SAAS), and how the Arab tribes and those making the lesser or the full 

pilgrimage to Mecca, or coming for some other reason, were driven away from 

(Muhammad by the enemy). He also recounted how God made miracles happen 

through him to give proof of the veracity of the signs and guidance he brought, 

as well as to put to the lie the charges they were making against hi of immorality, 

aggressiveness, deception and trickery, and accusations that he was mad, a 

magician, a soothsayer or a forger. But God was to give him victory. 

Ihn Ishaq then related the story of al-Tufayl b. 'Amr al-Dawsi, but with an 

incomplete chain of authorities. 
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Al-Tufayl was an honoured and respected man of Daws. He came to Mecca 

where he was met by the Quraysh chieftains, who warned him about the 

Messenger of God (SAAS), and forbad him to meet with him or to listen to him 

talk. 

Al-Tufayl related, "By God, they kept on at me until I agreed not to hear him 

nor to speak to him. I even stuffed my ears with cotton when I went to the 

mosque to prevent myself hearing anything he said; I didn't want to listen to him. 

"I went to the mosque, and there was the Messenger of God (SAAS) standing 

in prayer at the kacba. I went over near to him, and God required me to hear 

some of what he said. 

"And I heard wonderful speech. So I told myself, 'May my mother not be 

bereft! I swear, here am I, a man who is intelligent and a poet, and someone 

who can well distinguish good from bad! What prevents me from hearing what 

this man is saying? If what he says is good, I will accept it; if bad, I will reject 

it."' 

He went on, "So I stayed there until the Messenger of God (SAAS) went off 

home and I followed hi till he went inside his house. Then I went in to him and 

said, '0 Muhammad, your people have told me such-and-such.' 

He continued, "And I swear, they so scared me that I stuffed my ears with 

cotton so as not to hear what you say. But then God insisted on making me hear 

your words. And I heard h e  speech. So explain your situation to me.' 

Al-Tufayl continued, "And so the Messenger of God (SAAS) explained Islam 

to me and recited the Qur'm to me and, I swear, I never heard words more sweet 

than those, nor any matter more just. 

"And so I accepted Islam and bore true witness, saying, '0 Prophet of God, I 
am a man who is obeyed by his people. I am now returning to them and will 

invite them to Islam. Pray to God to give me a sign that will help me with them 

when I do so.' 
"And so he said, '0 God, give him a sign.' 

"I then left for home and travelled till I came to a pass that enabled me to look 

down on to my village. But then there appeared between my eyes a light like that 

of a lamp. I said to myself, '0 God, not right in my face, for I fear that they will 

think it some exemplary punishment that has struck my face for my abandoning 

my faith.' 

"Then the light moved and alighted on the head of my whip. And the villagers 

watched that light atop my whip that resembled a suspended candle, and they 

continued to do so as I was descending to them from the pass, right until I was 

there among them. 

"When I dismounted, my father, an aged sheikh, came over to me, but I told 

him, 'Off with you, father; you and I must have nothing to do with one another.' 

"'Why is that, my sou?' he asked. 

"'I have accepted Islam, and adopted the religion of Muhammad (SAAS).' 

"'Well, son, your religion shall be mine.' 
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"'Then go and wash yourself, clean your clothing and come to me so that I 

can instruct you in what I have been taught.' 
"He did go and wash himself and cleaned his clothing. When he returned, I 

explained Islam to him and he accepted it. 

"Then my wife came to me and I told her, 'Go away; you and I can have 

nothing to do with one another.' 

"'Why is that, my father and my mother be your ransom?' 

"'Islam has divided me from you; I have adopted the religion of Muhammad 

(SAAS).' 

"'Well, your religion is mine,' she said. 

"I told her, 'Go to the hrma, the sacred shrine, of Dhii d-SharZ and purify 

yourself of it.' Dhii al-Shara was an idol of Daws and the hsma was a shrine 

around it that they kept sacrosanct; it had a stream whose water descended from 

a mountain. 

"She replied, 'May my father and mother ransom you, don't you fear some- 

thing will happen to the children because of Dhii &Sham?' 

"'Not at all; I guarantee that,' I replied. 

"She did go and wash herself and, when she returned I explained Islam to her 

and she accepted it. 
"I then called upon the Daws tribe to accept Islam, hut they resisted. I went 

to see the Messenger of God (SAAS) in Mecca. I told him, '0 Messenger of 

God, fornication has defeated me with Daws; say a prayer to God for them.' 

"He said, '0 God, lead Daws aright.' Then he said to me, 'Return to your 

people, preach to them and be kind to them.' 

"And so I remained in Daws territory asking them to embrace Islam until the 

Messenger of God (SAAS), emigrated to Medina. Then the battles of Badr, 

Uhud and the khandaq, the trench, took place. Thereafter I went to see the 

Messenger of God (SAAS), taking those of my people who had become 

Muslims, while he was at Khaybar. I set up camp, with some 70 or 80 tents of 

Daws families at Medina, and then we joined the Messenger of God (SAAS) at 

Khaybar; there he gave us an equal share of the spoils, along with the other 

Muslims. 

"I remained with the Messenger of God (SAAS) until God conquered Mecca 

through him. Then I asked him, '0 Messenger of God, dispatch me to burn Dhii 

al-Kaffayn, the idol of 'Amr b. Humitma.'" 

Ibn Ishaq stated, "And he did leave to do so. As al-Tufayl set fire to the idol 

he spoke the verse, 

'0 Dha al-Kaffayn, I am not one of your worshippers; our history is older than 
yours; 

I have stuffed your heart with fire.' 

"He then returned to the Messenger of God (SAAS), and remained at Medina 

with him until the Messenger of God (SAAS) died. 
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"When the Arabs apostatized, al-Tufayl campaigned with the Muslims until 

they had subdued Tulayha and all of Nejd. Then he travelled with the Muslim 

forces to al-Yam-, his son 'Amr b. Tufayl accompanying him. 

"On his way to Yamama he had a vision and he asked his companions to 

interpret it to him. He recounted, 'I saw that my bead had been shaved, a bird 

came forth from my mouth, and a woman met me and placed me in her vagina. 

Then I saw my son frantically searching for me, but he was withheld from me.' 

"'Let's hope it's a good omen,' they told him. 

"He said, 'I'm going to interpret it myself.' 

"'What, then?' they asked. 

"He explained, 'The shaving of my head means its being laid down. The bird 

exiting it is my soul. The woman who placed me in her vagina is the earth that 

will be dug out for me, and into which I will disappear. As for my son's searching 

for me, and then his being kept from me, I see him striving to have happen to 

him what has happened to me.' 

"He was killed, God bless him, as a martyr in al-Yamiima, and his son was 

severely wounded but later recovered. Eventually he was martyred in the year of 

the battle of al-Yarmiik, during the caliphate of Wmar. God bless him." 

That was how Muhammad b. Ishaq recounted the story of al-Tnfayl b. 'Amr, 

with an incomplete chain of authorities. There is testimonial to his account to be 

found in authenticated hadith collections. 

Imam Ahmad stated, "Waki' related to us, saying, 'Sufyan related to us, from 

Abn al-Zinad, from al-A'raj, from Abn Hurayra, as follows, "When al-Tufayl 

and his companions came to the Messenger of God (SAAS) and said, 'Daws are 

being difficult', he spoke the words, '0 God, give guidance to Daws and bring 

them.""" 

Al-Bukhai related this from Abn Nu'aym, from Sufyan al-Thawri. 

l m w  Ahmad also stated, "Yazid related to us, Muhammad b. 'Am informed 

us, from Abii Salama, from Ahii Hurayra, God be pleased with him, as follows, 

'Al-Tufayl b. 'Amr al-Dawsi arrived with his companions and they said, "0 
Messenger of God, Daws are being disobedient and difficult; say a prayer for 
them."'" 

Abn Hurayra said, "And so the Messenger of God (SAAS) raised up his 

hands and I commented, 'Well, Daws are destroyed!' But he spoke, '0 God, give 

guidance to Daws and bring them (to Islam)."' 

The chain of authorities for this is excellent, but the (other) scholars did not 

narrate it. 

The Imam Ahmad stated, "Sulaym~n b. Harb related to us, quoting Hammad 

b. Zayd, from Hajjaj al-Sawwaf, from Abii alZubayr, from Jabir, that al-Tufayl 

b. 'Amr al-Dawsi came to the Prophet (SAAS) and said, '0 Messenger of God, 

don't you wish you had an impregnable, inaccessible fortress?' He replied, 

'Daws had a fortress during thejdhzlzyya.'" 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHiR 5 1  

The Messenger of God (SAAS) rejected that idea because of the rewards God 

had in store for the aqar, "the Helpers". 

"When the Prophet (SAAS) emigrated to al-Medina, al-Tufayl b. 'Amr joined 

him, along with another of his people. They hated the town and (the second 

man, tr.) fell ill and, depressed, took an arrow head and used it to cut between 

his fingers. Blood streamed from his hands and did not stop until he was dead. 

"Al-Tufayl saw the man in a dream in pleasant circumstances and observed 

that he had his hands covered. So he asked him, 'What did your Lord do?' He 

replied, 'He forgave me because I had gone to join His Prophet (SAAS).' Al- 
Tufayl asked, 'Why do I see you covering your hands?' He answered, 'I was told 

that what I had spoiled would never be restored!'" 

The account continued, "And al-Tufayl recounted this to the Messenger of 

God (SAAS), who spoke the words, '0 God, do forgive him for his hands."' 

Muslim related this from Abo Bakr b. Abo Shayba and Ishaq b. Ibrzhim, both 

of them giving as their source an account of Ibn Harb. 

If it were asked, "What is the connection between this hadith and what is 

established in both canonical collections from al-Hasan, from Jundub", he 

replied, "The Messenger of God (SAAS) replied, 'Among those who preceded 

you there was a man who became afflicted and depressed and so he took a knife 

and cut open his hand with it, the blood streaming out until he died. And God, 

Almighty and Glorious is He, said, "He foisted himself too hastily on Me, so I 
denied him paradise.""' 

And so the answer could have several aspects. One is that the one man might 

have been a polytheist, the other a believer. 

And God may have made of this one action an independent cause of his entering 

hell. And though his disbelief might have been self-sufficient (to confine him to 

hell), God none the less made reference to this act so that His people give heed. 

The second possibility is that the one could have been knowledgeable of what 

was forbidden, while the other was not, since he had so recently accepted Islam. 

The third is that the one could have been doing what he did thinking it 

permissible, while the other did it knowing it to be impermissible, and, indeed, 

in error. 

The fourth is that the one could have intended to kill himself by his afore- 

mentioned action, whereas the other, in contrast, might not have intended to kill 
himself but have had some other purpose. 

The fifth is that the one might have been someone of few good deeds which 

did not measure up to the gravity of his aforementioned sin and so went to hell, 

while the other might have been a man of many good deeds which did equal his 

sin and therefore he did not go to hell but was forgiven because of his having 

joined the Prophet (SAAS). 

The damage, however, did remain, though only in his hands. The rest of his 

form was good and he only covered the damaged part of it. And so when 

al-Tufayl b. 'Amr saw him covering his hands and asked him what was the 
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matter with him, he replied, "I was told that what I had spoiled would never be 

restored." When al-Tufayl told this story to the Messenger of God (SAAS) he 

prayed for him in the words, ''0 God, do forgive him for his hands." That  is, 

"Do restore of them whatever was damaged." 

What is certain is that God did respond to the Messenger of God (SAAS) 

concerning the companion of al-Tufayl b. 'Amr. 

T h e  Story of  Acsha b. Qays. 

Ibn Hishnm stated, "Khallzd b. Qurra b. Khalid al-Sudnsi, and other sheikhs 

of Bakr b. W2il told me, from certain scholars, that AcshZ b. Qays b. Tha'laba 

b.Wkxba h. Sa'b b. 'Ali b. Bakr b. Ws'il went to see the Messenger of God 

(SAAS) intending to accept Islam. H e  spoke the following verses in praise of the 

Messenger of God (SAAS), 

'Did your eyes not close that night, 0 bleary-eyed one? You lay awake all night 

through restlessness. 
And the sleeplessness was not for love of a woman, for before that you had forgotten 

your lover of Mahdad, 

But I see that fate, that traitor, spoils what my hands restore. 
I have thus lost age, youth and wealth, for by God this fate, how it changes! 
I have constantly pursued wealth throughout my progression from childhood to 

youth to maturity to old age. 

Daily I raced fast red-grey camels across the distance between at-Nujayr and 
Sarkhada. 

0 you enquiring where she has gone, she has an appointment with the people of 
Yathrib. 

And if you enquire about me, then (know that) there are many kind-hearted ones 
who ask about A'sha, enquiring where he went. 

My mount stretches her swift legs and draws them back, carefully turning out her 
hooves, not splaying them. 

Sprightly she is, even in noonday heat, when you would imagine even the afternoon 
chameleon bending its neck. 

I swore I'd not assuage her fatigue nor her sore feet until she reached Muhammad. 

When she should kneel at Ibn Hashim's door, only then would it rest and receive, 
through his munificence, some generosity. 

(He is) a prophet who sees what you do not, whose fame, I swear, has spread high 
and low in the land. 

He has gifts and favours that do not end, and his giving today does not prevent him 
giving tomorrow. 

Did you not, I repeat, hear the advice of Muhammad, the Prophet of God, when he 
preached and testified? 

If you did not travel with cargo of piety and after death met with others who have 
done so, 

You will surely regret not being like them; so, therefore, prepare for a fate that is 

definitely arranged. 
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Beware of carrion; do not approach it, and do not take the share of that which some 
weapon has already allotted (to others) 

And do not venerate raised monuments, nor worship idols, but pray to God alone. 
Do not go near a free woman; her privacy is forbidden you; marry or be celibate. 
Do not cut off ties with your relatives for some motive, nor take them as captives 

under resaaint. 
And glorify God at evening and at morning; do not praise the devil; praise only 

God. Do not ridicule those suffering poverty, and do not consider wealth man's way 
to eternity."' 

Ibn Hisham stated, "And when al-A'sha was in Mecca or near thereto, some 

Quraysh polytheists stopped him and asked what business he had there. He  told 

them that he had come seeking the Messenger of God (SAAS). 

"One of the Quraysh commented, 'But Abii Ba~ir ,  he is forbidding sex!' 

Al-A'sha responded, swear, that's no desire of mine.' 

"'But he's also forbidding wine,' the man objected. 

"'Well, that's something I do hold dear; I'll go off and have my fill of it for a 

year, then 1'11 come back and accept Islam!' 

"And leave he did. But he died that same year without returning to the 

Messenger of God (SAAS)." 

Thus does Ibn Hisban tell this story here. He  extracts a great deal from 

Muhammad Ibn Ishaq, God bless him, and this is one thing added to his account 

by Ibn Hisham, God bless him! 

Wine was not in fact forbidden in Medina until after the fighting with the 

Banii al-Nadir, as will be explained hereafter. 

It is apparent that the decision of al-A'sha to accept Islam was taken only after 

the migration. There is evidence for this in his poetry. One verse reads, 

"0 you enquiring where she has gone, she has an appointment with the people of 
Yathrih." 

It would have been more appropriate for Ibn Hisham to have recounted this 

anecdote within material relating to the post-migration period, rather than here. 

But God knows best. 

Al-Suhayli stated, "This is an error on the part of Ibn Hishan and those who 

follow him, for everyone agrees that use of wine was only prohibited in Medina 

after the battle of Uhud." 

He has also stated, "It is said that the person who spoke to al-A'sha was Aha 

Jahl b. Hisham in the house of Wtba b. Rabi'a." 

Aba Wbayda, however, related that the one who spoke to him thus was 'Amir 

b. al-Tufayl in Qays territory while he was on his way to the Messenger of God 

( S A W .  
He stated, "And his saying L . .  . then I will come to him and accept Islam' 

definitely does not bring him out of a state of disbelief. But God knows best." 
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Ibn Ishzq at this point recounted the story of the man from Irash and how he 

appealed to the Messenger of God (SAAS) against Aba Jahl over the price of a 

camel he had sold him, and how God abased Aba Jahl and forced him to make 

payment for it at the agreed time. 
We recounted this in the material relating to the beginning of the revelation 

and the consequent harm done by the polytheists. 

The Story of the contest with Rukana and how the Prophet (SAAS) 

showed him a tree that he summoned and it came to him. 

Ibn Ishaq quoted his father, Ishaq b. Yasar, as having related to him as follows: 

"Rukana b. 'Abd Yazid b. Hashim b. al-Mu~alib b. 'Abd Manzf was the 

strongest man of Quraysh. 
"Once he was alone in one of the defiles of Mecca with the Messenger of God 

(SAAS), who asked him, 'Rukana, won't you fear God and accept my invitation 

to you? ' 
"He replied, 'If I knew that what you say is true, I would follow you.' 

"The Messenger of God (SAAS) then asked him, 'If I were to wrestle you 

down would you know that what I say is true?' 

"'Yes, I would,' Rukma replied. 

"'Come on then, let's wrestle,' the Messenger of God (SAAS) said. 

"And so Rukxna did wrestle with him and when the Messenger of God 

(SAAS) went after him, he threw him down, powerless. 

"Rukma then said, 'Another round, Muhammad!' 

"Once again he threw him. Rukwa then said, 'Muhammad, I swear, 

Muhammad, this is amazing! Can you really throw me?' 

"He replied, 'I'll show you something even more amazing, if you like, if you 

will fear God and follow me.' 

"'What is it?' 

"'I'll call out to that tree you see and it will come to me.' 

"'Call for it then.' 

"He did so and it came and stood there right before the Messenger of God 

(SAAS). Then he told it, 'Go back to your place!' And it did so. 
"And so Rukwa went to his people and told them, '0 Banii 'Abd Manzf, you 

could have your man compete in magic with the whole world. I swear I've never 

seen a better magician than hi. '  He then recounted to them what he had seen 

and what he had done." 

Ibn Ishaq related this story thus, with an incomplete line of transmission. 
Abii Dz'ad al-Tirmidhi related, from an account of Aba al-@asan 

alLCAskalai, from Aha Ja'far b. Muhammad b. Rukma, from his father, Rukma, 

who said he had wrestled the Prophet (SAAS) who had defeated him. Then 

al-Tirmidhi commented, "Strange! We know nothing of Aba al-Hasan, nor of 

Rukiina's son." 
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My comment is that Abii Bakr al-Shafi'i related, with an excellent chain of 

authorities, from Ibn 'Abbs, God bless them both, that Yazid b. Rnk- wrestled 

the Messenger of God (SAAS) who threw him three times, each time for a 

wager of 100 sheep. The third time Rukana said, "Muhammad, no one has ever 

put my back on the ground before you, and no one was more hateful in my sight 
before this than you! I testify that there is no god but God, and that you are the 

Messenger of God." At that the Messenger of God (SAAS) stood up from him 

and gave him back his sheep. 

As for the story of his calling out to the tree and its going to him, many 

accounts of that, from several excellent sources, will appear in the chapter on 

"Proofs of Prophethood" after this biography, if God wills it, and in Him is our 

trust. 

Earlier on, it was reported from Abii al-Ashdin that he (Rnkzna) wrestled the 

Prophet (SAAS) who threw him. 

After this Ibn Ishaq related the story of the arrival in Mecca of the Christians 

from Abyssinia, some 20 riders in number. They all embraced Islam. We gave 

this earlier, after the story of the Negus. And to God be all praise arid credit. 

Ibn Ishaq stated, "The Messenger of God (SAAS) used to have some of his 

most vulnerable Companions sit close by him in the mosque, such Muslims as 

Khabbab, 'Ammar, Abn Fukayha Yasar, the freed-man of Safwan h. Umayya 

and Suhayb. Quraysh would ridicule these people, telling one another, 'Thkse 

are his companions, as you see, but has God really chosen them from among us 

to receive guidance and the true religion? If what Muhammad brought were any 

good, they would not have joined hi first; God would certainly not have put 
them before us."' 

And so God, Almighty and Glorious is He, revealed, "Do not drive away 

those who pray to their Lord morning and night seeking His face. Yon are not 

accountable for them in the least, nor are they for you. If you repulse them you 

will be acting unjustly. Thus have we put some to the test through others, so 

that they would say, 'Are they those of us whom God has favoured?' 'Does 

God not know best who gives thanks?' And when those who believe in our 

revelation come to you then say, 'Peace be upon you; your Lord has prescribed 
for Himself mercy so that if one of you does wrong in ignorance, then later 

repents and reforms - He is indeed merciful, forgiving'" @rat al-An'am; VI, 
v.52-4). 

He went on: "The Messenger of God (SAAS) used often to sit at al-Marwa 

near the shop of a young Christian named Jabr, a slave of the Banii al-Hadrami. 

People would say, 'By God, it is merely Jabr who teaches Muhammad most of 
what he says!' 

"And so God Almighty revealed about their saying that, 'It is merely some 

mortal who teaches him. The language of him to whom they allude is foreign; yet 

this language is plain AraK~c'" (szwat al-Nahl; XVI, v.105). 
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Then Ibn Ishxq recounts how *rat al-Kawthar (CVIII) was revealed concerning 

alLcAs b. W2il when he said of the Messenger of God (SAAS), "He is without a 

male child, that is, he has no male offspring. If he dies, memory of him will be 

gone." And so God Almighty stated, "He who hates you shall be childless." That 

is, he would not be remembered after his death, even if he were to have 

thousands of offspring. For remembrance, reputation and credibility do not 

depend on multiplicity of children and offspring. We discussed this siirat in our 

Tafsir (Exegesis). And to God be all praise. 

It has been related from Aba Jacfar al-I3aqir that alLcAs b. W2il said the above 

following the death of al-@sim, the son of the Prophet (SAAS). He had reached 

an age when he could ride a mule and sit on a thoroughbred mount. 

Ibn Ishzq then related the revelation of the verse " ... and they say, 'Now if 

only an angel had been sent down to him.' If We had sent down an angel, it 

would all have been finished!" (slirat al-Ancam; VI, v.8). 

This referred to Ubayy b. Khalaf, Zm'a h. al-Aswad, alLCAs h. W2il and 

al-Nadr b. al-HZrith having said, "If only God had sent down for you an angel 

to tell the people about you." 

Ibn Ishaq stated, "The Messenger of God (SAAS), so we have been told, 

passed by al-Walid b. al-Mughira, Umayya b. Khalaf and Aba Jahl b. Hisham, 

and they insulted and mocked him. This angered him, and at that God Almighty 

revealed about them, 'Prophets before you were mocked, but it was their 

mocking that trapped them'" (surat al-Allcam; VI, v.10). 

I observe that God Almighty also stated, "Prophets before you were mocked. 

Yet they bore with fortitude the falsehoods and persecutions until Our help came to 

them. No one can change the words of God. And you have received information 

about the messengers sent" (surat al-An'zm; VI, v.34). And the Almighty also 

said, "We will protect you against those who mock" &rat al-Hajar; XV, v.95). 

Sufyxn stated, quoting Jacfar b. Iyyas, from Sacid b. Jubayr, from Ibn 'Ahhas, 

that the "mockers" consisted of al-Walid b. al-Mughira, al-Aswad b. 'Abd 

Yaghath al-Zuhri, al-Aswad b. al-Mugalib Aha Zamk, al-Haith h. 'Aytil, and 

al-'As b. Wxlil al-Sahmi and that: "Gabriel came to him and the Messenger of 

God (SAAS) complained to him about them, pointing out al-Walid. And so 
Gabriel gestured to his fingertips and said, 'So much for him!' 

"He then pointed out to him al-Aswad b. al-Muttalih and Gabriel gestured 

towards his neck, saying, 'So much for him!' 

"He then pointed out al-Aswad h. 'Abd Yaghath and Gabriel gestured to his 
head, saying, 'So much for hi!'  

"He then pointed to al-Harith b. A y ~ l  and Gabriel gestured to his stomach, 

saying, 'So much for him!' 

"Then al-<As h. W2il passed by and Gabriel gestured towards the sole of his 

foot, saying, 'So much for him!' 

"As for Al-Walid, he later stopped by a man from Khuzak who was mounting 

feathers on an arrow for him, but the arrow struck his fingertips and severed them. 
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"Al-Aswad b. 'Ahd Yaghnth had ulcers grow out of his head, and he died of 
them. 

"Al-Aswad b. al-Mu~alib went blind. The cause of that was that he once 

dismounted under a gum tree and began calling out, '0 Son, help, can't you 

protect me! I'm dead! ' His companions responded that they could see nothing, 

hut he repeated, '0 Son, can't you protect me? I'm perishing! I'm being pricked 

with thorns in my eyes!' Again they said they saw nothing, but he kept saying 

the same until his eyes were blind. 

"Al-Haith b. 'Aytil was afnicted with yellow bile in his stomach until his 

excrement emerged from his mouth and he died of that. 

"AlLC& b. W2il one day had a thorn enter his head and caused it to be filled 

(with pus), and he died of this." 

Others, however, narrate this account thus: ". . . and he rode to T9 i f  on a 

donkey that let hi down on to a thorn and it pierced the sole of his foot and 

killed him." 

Al-Bayhaqi related this tradition in much the same way. 

Ibn Ishaq stated, "The chief men who engaged in ridicule, as I was told by Yazid 

b. Rawmm, from Wrwa b. al-Zubayr, were five in number. They were all men 

of maturity and highly regarded among their people. The Messenger of God 

(SAAS) spoke a curse against al-Aswad h. al-Mutcalib Aha Z a m k  '0 God, blind 
his sight and make him bereft of his son!' 

"The others were al-Aswad b. CAbd Yaghath, al-Walid b. al-Mughira, al-'AS 
b. Wi?il, and al-Harith b. al-Talatil." 

He also recounted that Almighty God revealed about them, "Announce what 

you have been ordered, and turn aside from the polytheists. We will take care of 

the mockers for you, those who establish another god alongside God. They shall 

learn!" (swat al-Hajar; XV, v.944). 

He related, "Gabriel came to the Messenger of God (SAAS), while these men 

were circumambulating the kacba. Gabriel stood up, the Messenger of God 

(SAAS) at his side, while al-Aswad b. al-Muytalib went by. Gabriel threw a 

green leaf into his face and he became blind. 

"Al-Aswad b. 'Abd Yaghath next passed and Gabriel pointed at his stomach. 

It became swollen and so he died of dropsy. 

"Al-Walid h. al-Mughira went by and Gabriel pointed at the scar of a wound 

at the base of his ankle that he had suffered years before when he had passed by 

a man of Khuza'a re-feathering an arrow, the head of which had caught on his 

robe and slightly cut him. After this, however, it burst open and so he died. 

"Al-'AS b. WPil passed and Gabriel pointed to the underside of his foot. Al- 

'AS later left on a donkey for ?%)if. The donkey threw him on to a thorn which 

pierced his foot and killed him. 

"Al-Harith b. al-Talzyil went by and Gabriel pointed at his head. It filled with 
pus and so killed him." 
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Ihn Ishaq then stated, "When al-Wdid h. al-Mughira felt the approach of death 

he made a request of his three sons Khiilid, Hisham, and al-Walid by name. He 

told them, 'Sons, I charge you with three tasks. My blood is on Khuza'a, and do 

not leave it unrevenged. I well know that they are innocent of it, hut I fear that 

you may he maligned by it later. Thaqif have debts owing me. Don't leave them 

alone until you get paid. And my dowry money is with Aba Uzayhir d-Dawsi; 

don't let him keep it from you.' Aha Uzayhir had married al-Walid to a daughter 

of his but later had kept her from him and had not let him in to her up to the 

time he died. And he had taken the money d-Walid had paid for her, which was 

her dowry. 

"When he died the Bana Makhzam hastened to Khuza'a seeking from them 

blood money for al-Walid. They said, 'It was an arrow of one of your men that 

killed him!' Khuza'a refused and they spoke angry poetry against one another, 

and the situation deteriorated greatly between them. But then Khuzzca did pay 

some of the blood-money, and they made peace and reconciled." 
Ihn Ishaq stated, "Then Hisham h. al-Walid attacked and killed Abii Uzayhir 

while he was at the Dha al-Majxz market. 

"He was a chief of his tribe and his daughter was Aba Sufyan's wife. This 

happened after the battle of Badr. Yazid h. Aha Sufyan went out and gathered 

his men against the Bana M a k h z m  since his father was then absent. When Ahu 

Sufyan returned he was angered by what his son Yazid had done and berated and 

struck him for it. He then paid the hlood price for Aha Uzayhir and told his son, 

'Did you plan to have Quraysh kill one another over one man from Daws?' 

"Hassan h. Thabit wrote an ode goading Aha Sufyiin over the spilling of Aha 

Uzayhir's blood. Regarding this poem, Ahti Sufyan commented, 'It's a really had 

idea of Hassiin that we should kill one another, now, after our chiefs died at the 

battle of Badr.' 

"When Khalid h. al-Walid accepted Islam and was present at Ta'if with the 

Messenger of God (SAAS), he asked the latter for payment of the interest due 

his father from the people of Ta'if." 

Ihn Ishaq went on, "Some scholars informed me that the following verses 

were revealed about this, '0 you who believe, fear God and give up whatever 

interest payments are due, if you are indeed believers"' (siirat al-Bagara; 11; 
v.278). 

Ihn Ishaq stated, "And we know of no vengeance taken by Aha Uzayhir's 

people up to when Islam put an end to conflict between these men. Although 

Dirar b. al-Khaffah h. Mirdas al-Aslam~ left with a group of Quraysh men into 

Daws territory. There they stayed with a woman named Umm Ghaylw, a freed- 

woman of Daws. She would comb the women's hair and prepare brides for 

marriage. The Daws wanted to kill the Quraysh for killing Aba Uzayhir, hut 

Umm Ghaylan and some women who were with her stood in their way and 

protected the Quraysh men." 

Al-Suhayli said, "It is said that she hid him inside her clothing." 
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Ibn Hisham said, "In the days when Wmar b. d-KhaytZb ruled, Umm 

Ghaylan came to him, believing that Dir* was his brother. 'Umar told her, 'I am 

only his brother in Islam. I know of your favour to him. He gave her a gift as 

though she were a traveller."' 

He went on, ''Dira b. al-Khatpb met up with Wmar b. al-Khay~b at the 

battle of Uhud, and began striking him with the flat of his spear, saying, 'Save 

yourself, Ibn d-Khattab, I shall not kill you! ' 'Umar thus acknowledged this act 

of his after Islam. God bless them both. 

DIVISION 

Al-Bayhaqi related at this point the imprecation of the Prophet (SAAS) against 

Quraysh when they withheld from him, resulting in seven years similar to the 

seven in Joseph's case. 

His account tallies with those in the jahih collections narrated through 

al-A'mash, from Muslim b. Subayh, from Masriiq, from Ibn Mus'iid. He (the 

Prophet (SAAS)) said, "Five things have come to pass; al-lzzdm, the punish- 

ment, the Romans, the 'smoke,' the conflict, and the moon." 

There is an account from Ibn Mus'iid saying, "When Quraysh rejected the 

Messenger of God (SAAS), and refrained from accepting Islam, he (the Prophet 

(SAAS)) said, '0 God, bring down upon Quraysb for me the seven years like 

those for Joseph!'" 

The account went on, "And they were aftlicted for a year until everything 

was completely ruined. They were reduced to eating carrion, and some, out of 

hunger, hallucinated so that they would imagine seeing smoke all the way to 

the heavens. Then he prayed, and God gave them relief. 'Abd Allah (b. 

Musciid) thereafter recited the following verse, 'We are withdrawing from you 

the punishment for a while; but you will revert' (swat al-Dukhan; XLIV, 
v.15). They did revert and disbelieved, and so were put off till Judgement 

Day. Or he said, 'and they were put off till the battle of Badr.' 'Abd Allah said, 

'If the reference were really to Judgement Day, he would not have exposed 

them to the words, '... the day when we confront them with the great conflict. 

We will take revenge!' (swat al-Dukhdn; XLIV, v.16). He said, 'At the battle 

of Badr.' 

In (another) account from him, he said, "When the Messenger of God 

(SAAS) saw the people backing away, he said, '0 God, (inflict) seven years (of 
calamity) like those of Joseph.' And so they suffered a year so bad that they ate 

carrion, leather and bones. Abii Sufyan and other Meccans came to him and said, 

'0 Muhammad, you claim to have been given your mission of mercy. Here your 

people are perishing. Pray to God for them.' 

"And so the Messenger of God (SAAS) did say a prayer and profuse rain 

descended on them. It poured down on them for seven days and people 

complained about the volume of rain. And so he said the words, '0 God, around 



60 THE LIFE OF THE PROPHET MUHAMMAD 

us, hut not upon us! ' The clouds were then withdrawn from above his head, and 

the people around them were watered." 

He said, "The verse of siirat al-Dukhan was mentioned earlier and it referred 

to the starvation that had afflicted them. This refers to God's statement, 'We are 

withdrawing from you the punishment for a while; hut yon will revert.' And the 

verses of scrat al-Riim (XXX), and those referring to the 'grievous hold' (of siirat 

al-Dukhan; XLIV, v.16), and the 'splitting of the moon' (ofsiirat al-@mar; LIV, 

v.l), all came true at the battle of Badr." 

Al-Bayhaqi stated, "What he means, though God alone knows best, is that the 

'grievous hold', 'the smoke' and the verse relating to the lizam, God's punish- 

ment, all these (prophecies) came true at the battle of Badr." 

He said, "Al-Bukhw made reference to this account. He then mentioned it 

through 'Ahd al-Razzaq from Macmar, from Ayyiib, from 'Ikrima, from Ibn 

'Abb%, in the words, 'Aha Sufym came to the Messenger of God (SAAS) seeking 

relief from the hunger because they had nothing to eat, even consuming spoiled 

meat. God Almighty then revealed the words, 'We brought punishment down 

on them, but they would not submit to their Lord, nor were they humble' (siirar 

al-Mu'miniina; XXIII, v.76). And so the Messenger of God (SAAS) said a prayer 

for them, so that God gave them relief." 

The ha& al-Bayhaqi stated, "There is given in the story relating to Aba 

Snfym material suggesting that it applied to the period after the migration. 

Perhaps it happened twice. God knows best." 

Then al-Bayhaqi related the story of the Persians and the Byzantines and 

Almighty God's revelation of the verses: "Alif. Lam. Mim. The Byzantines have 

been defeated in the neighbouring territory, yet after their defeat they will 

overcome, after a few years. God makes the decision, both before and after. And 

on a certain day the believers will rejoice at God's assistance. God assists 

whomever He wishes, for He is the Almighty, the Merciful" (swat al-Riim; 

XXX, v.2). 

He then related through Sufyan al-Thawn, from Hahih b. Aba 'Amr, from 

Sacid h. Juhayr, from Ihn {Abbns, who said, "The Muslims would have liked 

the Byzantines to he victorious over the Persians because the former were the 

'People of the Book'. The polytheists wanted the Persians to overcome the 

Byzantines because the former were idol worshippers. The Muslims mentioned 

this to Aba Bakr, who spoke about it with the Prophet (SAAS). The latter 

commented, 'They will prevail.' Ahn Bakr related this to the polytheists who 

said, 'Set a term for us and if they do prevail, then you get so-and-so while if our 

side wins we get so-and-so.' Aha Bakr then related this to the Prophet (SAAS), 

who said, 'So now I've made it a wager!' He went on, 'In less than ten (days).' 

And thereafter the Byzantines were victorious." 
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We gave various lines of transmission for this hadith in our Tafsir (Exegesis) 

and recounted that the one who engaged in the wager with Aba Bakr was 

Umayya b. Khaiaf, that the bet was for five young ostriches and thar it had a time 

limit. T o  this "the Trusting", Aba Bakr, made an increased bet on the orders of 

the Messenger of God (SAAS). The victory did go to the Byzantines over the 

Persians and it occurred on the day the battle of Badr was fought. Or it may have 

been the day of the Hudaybiyya truce. God knows best. 

I t  is also related through al-Walid b. Muslim, who said, "Usayd al-Kilxbi 

related to us that he heard al-'Al%' b. al-Zubayr al-Kiabi relate from his father, 

as follows, 'I saw the victory of the Persians over the Byzantines and then that of 

the Byzantines over the Persians. I then saw the victory of the Muslims over both 

Rome and Persia, and their conquering of Syria and Iraq. And all of that over a 

period of 15 years!'" 

Section: Concerning the isra', the nightjourney, of the Messenger of God ( W S )  

from Mecca to Jerusalem, his ascent from there to heaven, and the signs he saw 

there. 

Ibn CAs&ir related traditions about the night journey in materials telling of the 

early beginnings of the mission. Ibn Ishaq, however, gave them in this location, 

some ten years after the mission. 

Al-Bayhaqi related, through Miisa b. Wqba, from al-Zuhri whom he quoted 

as saying, "The Messenger of God (SAAS) was taken on the night journey one 

year prior to his departure to Medina." 

He said, "And Ibn Lahi'a related it thus, from Aha al-Aswad, from Wrwa." 

Also, Al-H&im related, from al-Asamm, from A h a d  b. 'Abd al-Jabbzr, 

from Yiinus b. Bukayr, from Asbar b. Nqr ,  from Ismacil alSuddi, who said, 

"The five daily prayers were enjoined upon the Messenger of God (SAAS) at 

Jerusalem the night of his journey there, 16 months prior to his emigration." 

According to al-Suddi's statement, then, the night journey occurred in the 

month of Dha alaa'da, whereas the reports of al-Zuhri and Wrwa place it in 

Rabic al-Awwal. 

Aha Bakr b. Aba Shayba stated, "Wthmm related to us, from Sa'id b. Mins', 

that J%bir and Ibn <Abb%s said, 'The Messenger of God (SAAS) was born in the 

year of the elephant, Monday the 12th of Rabic al-Awwal, and on that same day 

and month he was appointed Prophet, was taken up to heaven, emigrated, and 

died."' 

The chain of transmission of the aforementioned hadith is flawed. The hZ.2 

'Abd al-Ghani b. Surnr al-Maqdisi, however, included it in his biography, and 

he also quoted a tradition whose chain of authorities is unsound. We made men- 

tion of it in the material relating to the virtues of the month of Rajab. This tra- 

dition states that the night journey took place on the night of the 27th of Rajab. 

But God knows best. 
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There are some who claim that the night journey took place on the first Friday 

night of Rajab, this having been the "night of the al-ragha'ib", the night of the 

great gifts, wherein the common system of prayer was first established. But there 

is no foundation for that. But God knows best. Some recite the following line 

concerning this: 

"It was a Friday night when the Prophet was made to ascend, the night of Friday, 
the first of Rajab." 

This poetry is somewhat weak, but we have quoted it merely as testimonial for 
those who maintain this. 

We gave reference to the traditions relating to this in detail regarding God's 

words, "Glory be to Him who carried His worshipper on a journey by night from 

the masjid al-haram, the 'sacrosanct mosque', to the masjid al-aq@, the 'further 

mosque', whose precincts We had blessed that We may show him Our signs. He 

it is who hears all, sees all" (snrat al-Isrz'; XVII, v.1). 
Let us then record herewith the lines of authority and the sources and the 

support for or criticism of these. This will be convincing and sufficient in itself. 

And all praise and credit goes to God. 

We will give here the gist of the words of Ibn Ishaq, God bless him. Having 

recounted the earlier sections, he went on, "Then the Messenger of God (SAAS) 

was taken by night from the mayid al-haram to the mayzd al-a@, the latter being 

the holy temple of Aelia. By then Islam had spread in Mecca into Quraysh and 

all the Arab tribes." 

He continued, "Concerning the night journey of the Messenger of God 

(SAAS), I learned what follows from a hadith that came down from Ibn Muscad, 

Aba Sa'id, 'A'isha, Mu'awiya, Umm Hani', daughter of Aba Talib, God bless 

them all, and al-Hasan b. Aba al-Hasan, Ibn Hisham al-Zuhri, Qatada and other 

scholars. Individually they gave information that combines in this account. 

"The night journey of the Messenger of God (SAAS) was filled with trials and 

tribulations and (instances) of God's power and authority; it provides a lesson 

for men of intelligence, a guidance, a mercy and an affirmation for those with 

faith and belief. It was certainly an act of God. 

"He carried him on this journey as and how He wished, to show him those of 

His signs He so desired. He thus surveyed some of the might of God, His will, 

power and authority by which He accomplishes His purposes. 

"'Abd Allah b. Masciid would say, as I have been informed, 'The Messenger 

of God (SAAS), was brought al-Burzq, that being the name of a mount on which 

previous prophets were carried; its stride was such that it could place its hooves 

as far as it could see. He was borne away on it. 

"His companion (Gabriel) then took him off to see the signs between heaven 

and earth. Eventually he reached Jerusalem, where he found Abraham, Moses 

and Jesus, in a company of prophets assembled for him. He led them in prayer. 
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"Then he was brought three vessels, containing milk, wine and water. He said 

that he drank the vessel of milk and was told by Gabriel, 'You have been given 

guidance, and so has your nation."' 

Ibn Ishaq related through al-Hasan al-Ba~ri, but with an incomplete line of 

transmission, that Gabriel woke him up then conducted him to the door of the 

masjzd al-haram, where he set him upon al-Bur~q, a white mount that was a cross 

between a mule and a donkey; on its flanks it had wings with which it set its feet 

in motion. It could place its hooves as far ahead as it could see. The account 

quotes the Messenger of God (SAAS) as saying, "He placed me upon it and then 

took me away, he not out-distancing me, nor I him." 

I may add that in the hadith, which came down from Qatada, as related by Ibn 

Ishnq, it says that when the Messenger of God (SAAS) was about to mount 

al-Burzq, it became restive and so Gabriel placed his hand upon its neck where 

the mane grows and said, "Now Burnq, aren't you ashamed to do that? I swear, 

no servant of God more noble than Muhammad has ever ridden you." H e  

commented, "And it was so ashamed it burst out in sweat, then quietened down 

until I mounted it." 

Al-Hasan stated, in his Eadith, "And so the Messenger of God (SAAS) 

departed, Gabriel accompanying him, until they reached Jerusalem. There he 

found Abraham, Moses and Jesus among a group of prophets. The Messenger of 

God (SAAS) acted as their Imam and led them in prayer." 

He then explained his choice of the vessel of milk over that of the wine, and 

how Gabriel told him, "You have been given guidance, as has your nation, and 

you have been forbidden wine." 

He went on, "And then the Messenger of God (SAAS) departed for Mecca 

and set about telling Quraysh of all that." 

He recounted that most of the people disbelieved him and that one group 

reneged after having previously accepted Islam. 

Abii Bakr, "the Trusting", responded by expressing his belief and said, 'LI give 

him credence in communication from heaven, early in the day or in the evening, 

so how should I not believe him regarding Jerusalem?" 

(In his account al-Hasan) recounts that Aha Bakr asked him to describe 

Jerusalem, and that the Messenger of God (SAAS) did so. 

And, he states, "From that day on Aha Bakr was known as al-Szddiq, 'the 

Trusting'." 

Al-Hasan said, "And on that subject God revealed, 'And we rendered the 

visions we showed you nothing but a way of testing people"' (szirat al-Isra"; 

XVII, v.60). 

Ibn Ishaq related, quoting Umm Hani' as his source, that she said, "It was from 

nowhere but my home that the Messenger of God (SAAS) made his night 

journey. He slept that night after having made the final evening prayer. When it 
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was just before dawn he woke us up and when it was morning we prayed together 

and he said, '0 Umm HXni', last evening I prayed with you in this valley, then I 
went to Jerusalem and prayed there. And now here I am having said the morning 

prayer with you, as you see.' 

"He then arose to leave, but I took hold of the hem of his cloak and said, '0 
Messenger of God, do not make that statement to people; they will surely 

disbelieve you and do you harm.' 

"But he replied, 'By God, I will certainly tell it to them!' And he did tell them 

and they did disbelieve." 

Ibn Ishaq went on (and the Prophet (SAAS) told the sceptical, tr.) 'LAnd the 

proof of this is that I passed by the caravan of such-and-such a tribe in such- 

and-such a valley, and the sound of the animal (al-Buraq) startled them and so 

one of their camels ran away. I led them to it, being then on my way to al-Sh%. 

Then I continued on until I reached DajanXn, where I passed a caravan of such- 

and-such a tribe. I found the people asleep. They had a vessel with water in it that 

they had covered over with something. I took off the cover and drank the water 

and replaced its cover. And the proof of this is that their caravan is now making 

its way down from the pass at al-Tan'im al-Baydz. Leading it is an ash-coloured 

camel on which are two sacks, one of which is black, the other black and white. 

"On hearing this, people hurried to the pass. The first camel, which was as he 

had described to them, was insufficient proof for them, so they asked about the 

vessel and the camel, and those in the caravan did tell them just as the Prophet 

(SAAS) had recounted." 

Ynnus b. Bukayr related, from Asha!, from Ismacil alSuddi, that the sun had 

almost set before that caravan arrived and so he prayed to God, Almighty and 

Glorious is He, who slowed it down until they came, just as he had described it 

to them. 

He stated, "And the sun was never slowed for anyone except on that day for 

him, and also for Yashac uoshua) b. Nan." 

Al-Bayhaqi related this account. 

Ibn Ishaq stated, "A source I do not doubt quoted Aha Sacid as having said, 'I 
heard the Messenger of God (SAAS) say, "When I had finished in Jerusalem, the 

mi%aj, the ladder, was brought to me. Never before did I see anything finer; it is 

that to which your dying turn their eyes at the point of death. 

""'My companion (Gabriel) led me up it until I reached one of the gates of 

heaven known as the bab al-hafi?a, 'the guards' gate'. It is overseen by an atten- 

dant who is an angel, and his name is Ismacil. He commands 12,000 angels, each 

of whom controls 12,000 more."' 

"He (Ah3 Sacid) stated, 'The Messenger of God (SAAS) whenever he tells 

this hadith recites, "And no one but He knows the armies of your Lord'" (swat 

al-Muddaththir; LXXIV, v.34). 
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He then recounted the remainder of the hadirh and it is very lengthy. We gave 

it in full with all its lines of transmission in our Tafsir (Exegesrs), and discussed 

it there. It is one of the swangest of hadiths, and there is some weakness in its line 

of transmission. 

The same is true of the text of the hadith of Umm Himini'. What is well 

established in the ~ahihayn is the account of Shurayk b. Abii Nimr, from Anas, 

that the "night journey" took place from the mosque (the ka'ba), at the hijr, the 

sacred enclosure. 

There are also several peculiarities in that text which we have discussed 

there. One such is his statement, "And this occurred before he received 

revelation." The fact is that their (the angels) coming on the first occasion 

was before he received revelation, but on that night nothing occurred. Then, 

on another night, the angels did come to him. So, he was not referring to the 

latter occasion when he said, "And that was before revelation came to him." 

In fact, he (Gabriel) came to him after he had received revelation. 

The "night journey" certainiy occurred after revelation (began), either shortly 

thereafter, as one group maintains, or much later, perhaps by as much as ten 

years, as others claim. And the latter is more likely. 

The cleansing of his chest (by the angel) before the night journey was the 

second, or some say the third cleansing, and it was a prerequisite for the assembly 

on high and the Divine Presence. 

He then rode upon al-Bur~g, this being in veneration and honour of him. 

When he came to Jerusalem, he (Gabriel) inducted him into that circle by which 

the prophets were joined. He then entered Jerusalem and prayed at its prayer 

niche in salutation to that mosque. 

Hudhayfa, God be pleased with him, denied his entry into Jerusalem, his 

tying up his mount, and his praying there. And this is strange. And a text that is 

affirmative is preferable to one that is negative. 

There is also disagreement over his meeting the prophets and leading 

them in prayer, as to whether it was prior to his ascent to heaven, as the 

preceding account shows, or after his descent from there, as some accounts 

indicated. We will state that this latter view is to be preferred. But God knows 

best. 
It is also said that his prayer with the prophets took place in heaven. Also 

there is disagreement over whether his making a choice between the vessels of 

milk, wine and water occurred in Jerusalem, as given above, or in heaven, as 

established in authentic traditions. 

What is implied is that when the Messenger of God (SAAS) finished in 

Jerusalem the mz'raj, the ladder, was set up for him; this was the ladder he used 

to ascend to heaven. The ascent was not upon al-BurEg, as some people imagine. 

AdBurzg was tethered at the door of the mosque in Jerusalem to take him back 

to Mecca. 
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He rose one heaven to another on the ladder until he passed over the seventh 

heaven. Whenever he reached a heaven its favoured attendants and the most 

important angels and prophets therein would meet him. 

He made reference to major persons from among the mursalzn, the messengers 

of God, like Adam in the nearest heaven, John and Jesus in the second, Idris in 

the fourth, Moses in the sixth, and Abraham in the seventh, leaning his back 

against the bayt al-ma'mur, the "eternal abode", that is entered each day by 

70,000 angels who worship therein in prayer and circumambulation, and they do 

not return there again until Judgement Day. 

He then ascended above their ranks and reached a level where the squeaking 

of pens could be heard.7 There the sidrat al-muntahii, the "late tree at the 

boundaryn,8 stood high before the Messenger of God (SAAS); its leaves were 

like the ears of an elephant, its fruit like summits of Mt. Hidjr, and covered all 

about by great deeds and many splendid colours, with angels perching upon it as 

numerous as starlings on a tree. And there was a canopy of gold, bathed in the 
light of our Lord, All-Glorious is He. 

There also he saw Gabriel, peace be upon him. He had upon him 600 wings with 

the space between each two wings as great as that between heaven and earth. It is 
Gabriel of whom God Almighty spoke thus: "And he certainly saw him in another 

revelation, at the s~drat almmtaha, at which is the garden of eternity. When the tree 
was shrouded in its covering, sight did not turn aside, nor did it exceed its bound" 

(siirat al-Nap; LIII, v.13-17). That is, it (i.e. sight, tr.) did not turn aside to the 

right or to the left, nor did it look up at that which was out of bounds. 

This was both tremendous fortitude (on the part of Muhammad) and a great 

show of respect (for God). 

This second vision (that he had) of Gabriel, peace he upon him, in the natural 

form in which God created him, is in accord with the statements transmitted by 

Ibn Mus'iid, Abn Hurayra, Abii Dharr and 'il'isha, God be pleased with them all. 

The first vision (that Muhammad had of Gabriel) was, in the words of the 

Almighty, when, "(an) all-powerful (angel) taught him, the one endowed with 

supreme power, who (appeared) in his natural form while in the highest point on 

the horizon. He then drew near and came close, until he was two bow lengths 

away, or closer. Then he made his revelation to His servant" (siirat al-Najm; 
LIII, v.6-10). 

That took place at al-Abt&.9 Gabriel stretched out over the Messenger of 

God (SAAS), the enormity of his being dominating all between earth and sky, 

until there was only the space of a bow's length or two between them both. 

7. A reference to the Islamic belief that angels, working as  scribes in the service of God, record 

the fate and destiny of the universe as dictated to them by Him. 

8. A tree believed to be positioned to the right side of God's throne. 

9. The name of a place near Mecca. 



This is what is authentic in the exegesis, a s  is affirmed by the words of the 

eminent Companions mentioned heretofore, God be pleased with them all. As 

for Shurayk's comment about Anas concerning the ~ad i t ion  relating to the night 

journey, "and then al-Jabba~, the Omnipotent, the Lord of Glory drew close 

and descended, becoming as close as a bow's length or two," this might be the 

understanding of the reciter, and so he inserted it into the hadith. But God 

knows best. 

Even if this interpretation is correctly preserved, it is no interpretation of the 

holy verse, but relates to something quite different from that at issue. But God 

knows best. 

It was on that night that God Almighty and Glorious enjoined the daily 

prayers upon His servant Muhammad (God's peace and blessings be upon him 

and upon his nation); these were to number fifty prayers each day and night. 

Thereafter he repeatedly went between Moses and his Lord, Almighty and 

Glorious is He, until finally the Lord, All Resplendent is He, and to Him is all 

credit due, decreed that they he five. He stated, "They are five and (yet) they are 

fifty, credit being ten times the number." 

That evening speech came to him directly from the Lord, Almighty and 

Glorious is He. The I m a s  of the orthodox faith are unanimous regarding this. 

They differ regarding his seeing Him. Some consider that he saw God twice, in 

his heart. Ihn 'Abbas and his adherents maintain this. Ihn 'Abbas generalized (in 

discussion) about the vision, hut others have offered a more narrow interpretation. 

Those who spoke in general terms about the vision include Aha Hurayra and 

Ahmad b. Hanhal, God he pleased with them. 

Some authorities, however, state their conviction that the vision was by means 

of his eyes. 

Ibn Jarir preferred this and insisted upon it, being followed in this by others 

of the more recent authorities. 

Among those considering that the sight occurred through the naked eyes 

included Sheikh Abn al-Hasan al-Ash'ari, as reported by al-Suhayli and it is 

the preferred view of Sheikh Ahii ZakariyyZ' al-Nawawi in hisfitama,1° his legal 
decisions. 

One faction maintains that the vision never occurred, because of the hadith in 

the shrh collection of Muslim, from Abn Dharr. It states, "I said, '0 Messenger 

of God, did you see your Lord?' He replied, 'A light! How could I have seen it!' 

In another account the words are, 'I saw a light'." 

These scholars say that the sight of the Everlasting could never he through 

eyes that are ephemeral. 

Therefore God Almighty said to Moses, as is reported in certain holy texts, 

"0 Moses, no mortal being can see me until he dies, nor any dry thing until it 

moves." 

10. The plural of fatwa, a term used to denote the pronouncements of a mtrfrr, one who delivers 

formal legal opinions. 
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The dispute over this question perplexed the early scholars just as it does 

those who succeeded them. God alone knows best. 

Then the Messenger of God (SAAS) came hack down to Jerusalem. And it 

seems clear that the prophets descended with him to express their respect for 

him on his return from the glorious Divine Presence, as is the custom for those 

who visit; visitors do not assemble with others before meeting that person to 

whom they have been summoned. 

That is why when he passed by one of them Gabriel would say, as each 

approached to greet hi, 'LThis is so-and-so; greet him." 

If he had met with them before his ascent he would not have needed intro- 

duction to them a second time. 

Substantiation for this is given in his saying, "And when it was time for the 

prayer, I acted as their I m b . "  The only time for that, then, would have been 

the dawn prayer. He came forward as their I m m  on the instruction of Gabriel, 

relaying what his Lord, Almighty and Glorious is He, told hi. 
Some scholars deduce from this that the most eminent Imsm takes precedence 

over the master of the house, since Jerusalem was their (the other prophets) place 
of residence. 

He then left there, riding on al-Burzq, and returned to Mecca. Next morning 

he was hack, in a state of complete securily, peace and dignity. 

That night he saw such signs and things as to make anyone else who saw them, 

even in part, either utterly amazed or even insane. 

He, however, became merely sombre, quiet that is, and was fearful that if he 

started to tell his people what he had seen they would have promptly disbelieved 

him. 

And so at first he told them calmly that he had been to Jerusalem that night. 

That was when Aha Jahl, God damn him, saw the Messenger of God (SAAS), 

in the sacred mosque sitting in sombre silence and spoke to him, asking, "Well, 

anything new?" He replied, "Yes." "What is it?" Aha Jahl asked. "I was taken 

this night to Jerusalem." 

"To Jerusalem?" 
"Yes." 

Aha Jahl asked, "If I were to call your people over to you for you to tell them, 

would you say to them what you said to me?" 
"Yes, I would," he replied. 

Aha Jahl wanted to assemhle Quraysh to hear that from him, and so too did 

the Messenger of God (SAAS) also want to gather them to tell them and so give 
them information. 

Aha Jahl then said, "Come, 0 tribe of Quraysh!" They gathered there from 

their assemblies. He then said, "Well, tell your people what you told me." 

The Messenger of God (SAAS) related to them what he had seen, that he had 

gone to Jerusalem that night and prayed there. 
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Amidst clapping and whistling of disbelief and derision at this report, the 

news spread quickly over Mecca. 

People then went to Abii Bakr, God bless him, and told him that Muhammad 

(SAAS) was saying such-and-such a thing. 

He responded, "You are telling lies about him!" 

They replied, "No, we swear it, he is saying that." 

"Well," said Abii Bakr, "if he said that, he spoke the truth." 

He then went to the Messenger of God (SAAS) who was surrounded by the 

pagans of Mecca, and asked him about that. He told him of it all and Abii Bakr 

asked him to describe Jerusalem, so that the polytheists would hear him and 

recognize the veracity of what he had told them. In thefabzh collection the account 

has it that it was the polytheists who asked the Messenger of God about that. 

He said, "I then began telling them about His signs, and I became somewhat 

confused. And so God made Jerusalem clear to me until I could see it beyond 

'Uqayl's house, and I described it to them." 

He (Ihn Ishaq) went on, "In his description he was correct." 

Ibn Ishaq recounted the information we gave earlier about him telling them of 

his having passed by their caravan and of having drunk their water. 

And so God provided proof for them and illuminated the straight path for 

them. Some did believe because of their conviction from God, while others 

disbelieved despite the proof they had. 

As God Almighty said, "And we only made the visions we have shown you as 

a test for the people" (sirrat al-Isra"; XVII, v.60). That is, they were a way of 

testing and trying them. 

Ihn CAbbas said, "These were visions perceived by the eye that were shown to 

the Messenger of God (SAAS)." 
This view, that of the majority of scholars both ancient and more recent, holds 

that the night journey was both a physical and a spiritual experience for the 

Messenger of God (SAAS). This is shown in the clear accounts of his making a 

journey and of his ascending on the ladder, and such-like. God therefore stated, 

"Glory be to Him who took his servant by night from the 'sacrosanct mosque' to 

the 'further mosque' whose precincts we have blessed, to show him our signs" 

@rat al-Isrz"; XVII, v.1). Such evocation of glory would only occur for truly 

great and extraordinary signs. And this proves that it was by both body and spirit, 

and the word "servant" gives expression to both of these together. 

Also, if it had been a dream, the Quraysh polytheists would not have promptly 

expressed their disbelief and outrage. For that would not have been so important 

a matter. And so it shows that he did tell them that he had been taken on his 

night journey while awake, not asleep. 

And then there is the statement of Shurayk, from Anas: "Then I awoke and 

found myself inside the hqr, the sacred enclosure." This is either to be considered 

an error of Shnrayk, or it must be concluded that the movement from the one 

state to the other is to be noted as "wakefulness". 
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This will also be suggested in rhe hadith from %'isha, God bless her, when the 

Messenger of God (SAAS) went to Ta'if but they disbelieved him. (In it) he 

said, "I returned in a state of depression, and I only came out of it at Qarn 
al-Tha$lib." 

Also there is the hadith of Abo Usayd, when he brought his son to the 

Messenger of God (SAAS) for the tahnik ceremony." He placed hi in the lap 

of the Messenger of Cod (SAAS) who was engaged in conversation with the 

people. So Abii Usayd lifted his son up. Then the Messenger of God (SAAS), 

lstayqaza, he "awoke or became aware", and did not find the boy there. He  asked 

about him, and they said he had been lifted off; and so he named the boy 

al-Mundhlr, the rooster or awakener. 
This interpretation is preferable to considering it an error. But Gad knows 

best. 

Ibn Ishaq related as follows, "A member of Aba Bakr's family related to me that 

'A'isha, "mother of the believers", used to say, 'The body of the Messenger of 

God (SAAS), was never found to be missing, but God did journey away with his 
spirit."' 

He also said, "Ya'qab b. Wtba related to me as follows, 'When he was asked 

about the night journeys of the Messenger of God (SAAS), Mucawiya would say, 

"These were true visions from God.""' 

Ibn Ishaq stated, "That is not refuted by the statement of both these authorities, 
according to the words of al-Hasan, to the effect that, 'The following verse was 

revealed on that subject: "and We only made the signs We have shown you as a 

test for the people."'" 

Similarly Abraham, peace be upon him, said, "0 my son, I see in my sleep that 

I am sacrificing you" (swat al-Sdffdt; XXXVII, v.102). And in the hadith literature 

there is the statement: "My eyes are asleep while my heart is awake." 

Ibn Ishaq stated, "God knows best which of that it was. He did go there and 

did see there what he saw of God Almighty, whether he was asleep or awake. All 

of that is, however, factual and true." 

My own comment is that Ibn Ishnq stopped at that point, having combined both 

possibilities in one whole. But one thing beyond doubt or disagreement is that he 

was certainly awake, for all the reasons given above. 

It is not necessary to interpret the words of'ii'isha, God bless her, that it was 

not his body, but his spirit that made the journey, as implying that he was 

asleep, as Ibn Ishaq understood it. The journey might well have in fact occurred 

for his soul while he was awake and not asleep; he could have ridden al-Buraq, 

gone to Jerusalem, ascended into heaven and seen all he did while awake and not 

asleep. 

11. This is an ancient Islamic custom of blessing a new-born by chewing dates and rubbing 

therewith the palate of the baby. 



This may well be the purpose of 'A'isha, "mother of the believers", God bless 

her, as well as of those who agreed with her, and not what Ibn Ishaq understood, 

which is that thereby they all implied that he was asleep. But God knows best. 

I observe that we do not deny the occurrence of sleep visions before the ex- 

perience of the night journey, as happened thereafter. For whenever he had 

visions they came (clearly) like the breaking of dawn. The hadith dealing with the 

beginnings of revelation contained material to this effect. In such cases, what he 

saw when awake happen to him he had previously seen when asleep. That prior 

vision had been for the purpose of laying the foundation, making an introductory 

step, and giving him a sense of security and ease. But God knows best. 

There is also disagreement among scholars over whether the night journey 

and the ascent took place on one night or whether each occurred on a different 

night. And some claim that the night journey came while he was awake and the 

ascent while he slept. 
Al-Muhallah b. Abii Sufra has told, in his exegesis of al-Bukhari's hadith 

compendium, about some scholars maintaining that the night journey occurred 

twice, once with his spirit while he slept and once with both his body and his 

spirit when he was awake. 

The h ~ f i ?  Aba d-@sim d-Suhayli related this, from his teacher, the jurist 

Aba Bakr b. al-'Arabi. 

Al-Suhayli stated, "This view combines the accounts. In the hadith of 

Shurayk, from Anas, are the words, 'And that related to what his heart saw while 

his eyes slept. His heart was not asleep.' At the end of his account the Messenger 

of God (SAAS) stated, 'Then I awoke and found myself in the hijv.'" 

This was sleep. Something else would suggest wakefulness. 

There are some who also claim that there were several journeys while he was 

awake. One scholar stated, "There were four night journeys." Same claim that 

some took place in Medina. 

Sheikh Shihxb al-Din Aba S h m a ,  God bless him, tried to reconcile the 

differing interpretations of the night journey by grouping them variously. He 

concluded that there were three night journeys. One was from Mecca specifically 

to Jerusalem, mounted on al-Buraq. One again was from Mecca to heaven also 

upon al-Buraq, according to the hadith of Hudhayfa, and one was from Mecca to 

Jerusalem and thereafter to heaven. 
We comment that if it is merely the differences in the accounts that leads him 

to these three views, then the wording relating thereto differs even more than 

these three. 

Anyone wishing to understand these matters should peruse the research mate- 

rials we compiled in our book of exegesis relating to the words of the Almighty, 

"Glory be to Him who took his servant by night" (smut al-Isrz'; XVII, v.1). 

Even if one concluded that such division was restricted to three possibilities 

relating to Jerusalem and to heaven, such mental computations have no impact 

on actual events. But God knows best. 



72 THE LIFE OF THE PROPHET MUHAMMAD 

It is strange that Imam Aha 'Ahd All* al-Bukhm, God he pleased with him, 

gave the account of the night journey after recounting the death of Aha Talih. 

He was thus in accord with Ihn Ishaq in referring to the ascent to heaven in 

the later materials, hut differed with him in reporting it after the death of Aha 

Talih. 

Ibn I s b q  positioned his account of the death of Aha Bakr after the description 

of the night journey. But God alone knows how it really was. 

This means that al-Bukhari made a distinction between the uight journey and 

the ascent. Each of these he therefore dealt with in a separate section. 

His text reads, Section on the night journey and the statement of God Almighty, 

'Glory be to Him who took His servant by night.' 

"It was related to us by Yahya b. Bukayr quoting al-Layth, from Wqayl, from 

Ibn Shihah who said that Aba Salama h. 'Abd al-R&m& related to hi as 

follows, 'I heard Jahir h. 'Ahd Allah say that he heard the Messenger of God 

(SAAS) say, "When Quraysh expressed their disbelief in me I was in the hijr. 

And God made clear Jerusalem to me and so I set about telling them its d inc t ive  

features while I viewed it.""' 

Muslim, al-Tirmidhi and al-Nasa'i related this from a Eadith of d-Zuhri, 

from Aho Salama from Jzhir. 

Muslim, al-Nasa'i and d-Tirmidhi also related it from a hadith of 'Ahd Allah 

h. al-Fadl, from Aha Salama, from Aha Hurayra, from the Prophet (SAAS) in 

similar terms. 

Al-Bukhari's text goes on, Section on the Ascent: 

"It was related to us by Hudha h. Khalid, from H a m m m  and Qatada, from 

Anas b. Mzlik, from Mnlik h. Sa'Sa'a, that the Prophet (SAAS) related to them 

as follows about the uight he was taken on a journey, 'While I was lying down 

there in the hatim'" - or he may well have said the hijr - 'an apparition came 

to me and began cutting.' I (Mnlik h. Sacva'a, tr.) then heard him say, "And he 

split open from this to this." I asked al-Jarad who was by my side, "What does 

he mean by that?" And he replied, "From the hollow of his neck down to his 

pubic hair." And I heard him say, from "his breastbone down to his pubic 

hair." ' 
"The Prophet (SAAS) went on, 'Then he withdrew my heart and a basin of 

gold filled with faith was hrought to me. He then washed my heart and it was 

stuffed and replaced. After that I was hrought a white mount that was smaller 

than a mule hut larger than a donkey.' 

"Al-Jarad asked, 'Was that al-Burciq, Aha Hamza?' Anas responded, 'Yes'. 

"The Prophet (SAAS) continued, 'It could span with its stride as far as it 

could see. I was mounted upon it and Gahriel led me away until he reached the 

lowest heaven. He asked for me to go in and a reply came, "Who is this?" 

"Gabriel," he replied. "And who is with you?" He replied, "Muhammad". "And 
12. The semikircular walled area next to the ka'bo. 
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has he been given a mission?" "Yes," Gabriel answered. "Then welcome to him! 

His arrival is a pleasure! " 
"'And so he opened up. When I went in I found Adam therein. Gabriel said, 

"This is your father Adam; greet him!" I did so and he saluted me in return, 

saying, "Welcome to my pure son, to the pure Prophet!" 

"'I was then taken up to the second heaven and when he asked to go inside, he 

was asked who it was. The same responses and questions as before followed and 

when I went in there were John and Jesus, who were cousins on the maternal side. 

Gabriel again introduced me and we exchanged the same greeting as with Adam. 

"'Then I was taken up to the thud heaven where Gabriel again asked entry 

and was met with the same questions and responses. When I went in, there was 

Joseph, whom I greeted, and I received welcome from him as before. 

"'Taken to the fourth heaven, there were the same questions and responses 

and when I went in I found Idris there, exchanged greetings, and he welcomed 

me as before. 

"'Brought up to the fifth heaven, the same questions and responses were 

made, and when I entered there was Aaron, with whom I exchanged greetings 

and from whom I received welcome. 

"'Then at the sixth heaven the same questions and responses were made and 

when I entered, there was Moses, with whom I exchanged greetings and who 

made me welcome. 

"'And when I went further on, he wept. When he was asked why, Moses 

replied, "I weep because a young man who has received his mission after me will 

have a greater number of his nation enter paradise than will of mine." 

"'I was then taken to the seventh heaven where the same questions and 

responses were made. When I went in there was Abraham, with whom I 
exchanged greetings and who welcomed me. 

"'Then I was raised up to the srdrat al-muntaha; there were four rivers, two 

open to see, two hidden. I asked Gabriel, "What is this, Gabriel?" He replied, 

"The two hidden rivers are those of paradise, while the two visible ones are the 

Nile and the Euphrates." 

"'Then the bayt al-ma%ur was raised for me to see, wherein each day 70,000 
angels enter. I was then brought a vessel of wine, another of milk, and a third of 

honey. I took the milk. Gabriel said, "That is al-$pai3 that you and your nation 

follow." 

"'Prayer was then enjoined on me, 50 prayers each day. Then I went back and 

when I passed by Moses, he asked, L'What orders were you given?" 

"'The Messenger of God (SAAS) replied, "I was ordered to pray 50 times 

each day." 

"'Moses commented, "Your nation can't manage 50 prayers a day. I swear, I 
put people to the test before your time and I made some very severe requirements 

13. The word has connotations of "God's way of creating", and therefore His plan or purpose. 

See the Ezcyclopeedia oflslom. 
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of the people of Israel. Return to your Lord and ask him for some relief for your 

nation." 

"'And so I did return and ten prayers were lifted from me. 

"'I went back to Moses, he said as he had before, I returned and ten more 

were removed. 

"'Again back to Moses, I returned once more and ten more were removed. 

"'Once more to Moses, he said as before, and I returned and was ordered to 

make ten prayers each day. 

"'Moses then spoke as before, and again I returned and was ordered to make 

five prayers each day. 

"'When I went back to Moses, he asked, "What were your orders?" I replied, 

"To make five prayers each day." 

"'He commented, "Your people can't manage five prayers each day. I tried 

my people before your time and made severe requirements of the people of 

Israel. Return again and ask your Lord for some alleviation for your nation." 

"'I replied, "I have already made such requests of my Lord as to make me 

ashamed; therefore I'd much rather accept and be satisfied." As I passed on, a 

voice called out to me, "I have completed my decree. I have alleviated the 

burden upon my servants."'" 

Thus al-Bukhai related this hadith here. He also recounted it in other places of 

his compendium and so did Muslim, al-Tirmidhi and al-Nasa'i through various 

chains from Qatada, from Anas, from M2ik b. SaCsa'a. 

We gave it by the account from Anas b. Malik from W a y  b. Ka'b, as well as 

by the account of Anas from Aba Dharr. And we gave it by several paths from 

Anas, from the Prophet (SAAS). 

We related all that in detail with its various chains of transmission and phraseo- 

logy in our Tafsir (Exegesis). 

In this text there is no mention of Jerusalem. It is as though some of the 

sources omit some information because of the broad knowledge of it. Or they 

forgot it, or mention only what are in their views the most important matters. 

Sometimes they elaborate and give the entire account in detail, while at others 

they omit selectively to stress what they consider most useful. Those who make 

each account of the tsr8 a separate experience, as we have indicated of some 

above, have strayed too far from the truth. This is so because each of these 

accounts includes reference to the greeting made to the prophets, and in eacb 

the Messenger of God (SAAS) is introduced to them. Also in eacb one prayer 

is made obligatory for him. How is it possible to claim that all these would have 

occurred several times? This is extremely unlikely and implausible. But God 

knows best. 

Al-Bukhari then stated, "Al-Humaydi related to us, that Sufyan narrated to 

him from 'Amr, from 'Ikrima, from Ibn 'Ahbas, who commented as follows 

about the words of God Almighty, 'And we only made the signs we have shown 
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you as a test for the people.' He (Ibn 'Abbas,) said, 'These were visions seen by 

the eye, shown to the Messenger of God (SAAS) on the night he was taken to 

Jerusalem.' And of the shajamt al-malsna, the 'accursed tree', mentioned in the 

Qur'an he said, 'It is the ul-zaqqiim tree.'"14 

On the morning following the night of his journey, Gabriel came to the 

Messenger of God (SAAS) at about noon. He then explained to him the manner 

of prayer and its times. 

The Messenger of God (SAAS) told his followers to assemble and Gabriel led 

him in prayer all that day until the next, with the Prophet (SAAS) acting as the 

Imam of the Muslims, and following the example of Gabriel. This is told in the 

hadith from Ibn 'Abbss and Jsbir, "Gabriel led me in prayer twice at the house 

(of  GO^)."'^ 
He thus explained to him the two times, the beginning and the end, that is, of 

the five daily prayers. The expanse of time between them is called the al-zuaqt 

al-muwassa' the 'extended period', but he made no mention of such an extension 

of time for the prayer at sunset. 

This is affirmed in the hadith of Abu Miisa, Burayda and 'Abd All* b. 'Amr, 

all of which are in the compendium of Muslim. Discussion of this occurs in our 

book al-Ahkam (The Regulutions). And to God is all praise. 

Also affumed in the hadith of the compendium of al-Bukhsri is the statement 

brought down from Macmar, from al-Znhri, from Wrwa, from 'A'isha, who said, 

"When prayer was first prescribed it was just two rak'at,16 prostrations; this was 

subsequently established only for the prayer on travel, with more rak'at being 

added for prayer when in residence." 
Al-Awza'i related it thus, from al-Zuhri, and al-Sha'bi gave it from Masrnq 

back to 'A)isha. 

This is problematic in view of the fact that 'A'isha used to perform the prayer 

in its entirety while travelling, as also did Wthmm b. 'Affan. We discussed this 

matter with regard to God's words, "And if you journey in the world there is no 

blame on you if yon shorten the prayer if you fear incitement from those who 

disbelieve" (siirat al-Nzs2; IV, v.101). 

Al-Bayhaqi stated, "Al-Hasan al-Basri held the view that prayer while resi- 

dent when first prescribed was made to be four rakCZt. He similarly referred 

to it, through a hadith with an incomplete chain of authorities, regarding the 

prayer made by the Prophet (SAAS) on the morning after the night journey, 

'4 A tree said to produce bitter, poisonous fruit. 

A reference to the ka'ba in Mecca. 

l 6  In Islam the daily prayers are made up of liturgies and physical movements that are divided 

into cycles each of which is called a rak'a (plural rak'zt). 
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namely to the effect that there should be four rak'lit at midday, four in the late 

afternoon, three at sunset, with the prayers of the first two being recited aloud, 

four at night with just two being recited aloud, and two in the morning, both 

recited aloud." 

My own view is that 'A'isha may have meant that before the night journey the 

prayer consisted of two rak'lit, recited twice, separately, and then, when the five 

were made compulsory they were kept the same while in residence, and that 

permission was given that two rak'zt be prayed while travelling, as had been the 

case previously. Based on this explanation, there would be no controversy at all. 

But God knows best. 

Section: Concerning the splitting of the moon in the time of the Prophet (&US). 

God did provide the Messenger of God (SAAS) with a sign to prove the veracity 

of the guidance and religion of truth he brought, and that was at the time of his 

pointing (to the moon). 

God Almighty spoke the following in His noble book, "The hour has drawn 

near and the moon bas split asunder. And if they see a sign they turn away, saying, 

'Just more trickery!' They call it deceit and follow their fancies, while all things 

are pre-determined" (surat al-Qamar; LIV, v.1-3). 

Muslims are agreed that this did occur in the time of the Messenger of God 

(SAAS); traditions with complete lines of transmission, through numerous 

paths, provide decisive proof for those who examine it and comprehend it. 

We will provide some of those easily available traditions, if God wills it and in 

Him is all faith and reliance. We detailed this in our Tafsir (Exegesrs), and there 

gave the various chains of authorities and differences in phraseology verbatim. 

Here we will refer to some aspects of these and will attribute them to well-known 

texts, with the power and strength from God. 
That is related from Anas h. Mxlik, Jubayr b. Mut'im, Hudhayfa, 'Abd All& 

b. 'Ahbas, 'Ahd Allah b. Wmar, and 'Abd Allah b. Mascad, God be pleased with 
them all. 

Regarding the hadith of Anas, Imxm A b a d  stated, "'Abd al-Razzxq related 

to us that Ma'mar related to him, from Qatxda, from Anas b. Msiik, who said, 

'The people of Mecca asked the Prophet (SAAS) for a sign. And so the moon 

over Mecca was split twice. And he spoke the words, "The hour has drawn near 

and the moon has split asunder"'" (surat al-Qamar; LIV, v.1). 

And Muslim related this, from Muhammad h. &fi' from 'Abd al-Razzxq. 

This is one of the texts known as the mursallit al-$ah~ba." And it is plain that 
he received it from a large mass of the Companions, or from the Prophet 

(SAAS), or from everyone. 

17. A statement of a Companion of the Prophet, and not of the Prophet himself 
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Both al-Bukhari and Muslim related this hadith on a path through Shayban. 

In his line of transmission al-Bukhai added Sacid h. Aba Wraha. Muslim added 

Shu'ba to his. AU three (sic) of them drew from Qatda, from Anas. The tradition 

states that the people of Mecca asked the Messenger of God (SAAS) to show 
them a sign. He showed them the moon in two parts, so that they could see Mt. 

Hira' hetween them both. 

This is the phraseology of al-Bukhw. 
Regarding the traditions quoted by Jubayr b. Mut'im, the Im%n Ahmad 

stated, "Muhammad h. Kathir related to us, that Sulayman b. Kathir related to 

him, from Husayn b. 'Abd al-Rahman, from Muhammad b. Jubayr b. Mutcim, 

from his father, who said, 'The moon split in the time of the Messenger of 

God (SAAS), and became two parts; one was over this mountain, the other 

over that mountain. People said, "Muhammad has performed a trick on us." 

Then they said, "He may have tricked us, but he can't trick everyone.""' 

A b a d  alone gives this hadith. 

Ibn J m r  reported it similarly from a hadith of Mdpmmad b. Fudayl and others, 

from an account of Hu~ayn. 
Al-Bayhaqi related it through Ihrahim b. Tahman and Hushaym, both of 

them from Husayn b. 'Abd al-Rahmzn, from Jubayr b. Muhammad b. Jubayr b. 

Mutrim, from his father and grandfather. His account adds one further man to 

the chain of transmission. 

As for Hudhayfa b. al-Yaman's tradition, Aba Nu'aym related in the DalZ)il 

(The Signs), on a line through 'Ap) b. al-Sa'ib from Aba 'Abd al-&an 

al-Sulami, as follows: "Hudhayfa b. al-Yam= made an address to us at 

al-MadPin. He gave thanks and praise to God and then said, 'The hour has 

drawn near and the moon has split asunder. Yes indeed, the time is near. And 

yes, the moon did split. The world really is close to partition. Today we have the 

race-track, and the race is tomorrow!' 

"The next Friday I went with my father to the mosque. Again he praised God 

and repeated what he had said, adding, 'And yes, indeed, the winner is he who 

comes first on Fridays.' 

"On our way back, I asked my father what he had meant when he said, 'the 

race is tomorrow!' He replied, 'For who first reaches paradise."' 

Regarding the tradition of Ibn 'Ahhas, al-Bukhari stated, "Yahya h. Bukayr 

related to us that Bakr related to him, from Jacfar, from 'Irak h. Mdik, from 

Wbayd Allah b.'Abd Allah h. Wtha, from Ibn CAbbas, who said, 'The moon did 

split during the time of the Prophet (SAAS).'" 
Al-Bukhari also, along with Muslim, related this from a hadith of Bakr, who 

was Ibn N a ~ r ,  from Jacfar. Regarding ". . . the time is near and the moon has split 

asunder. And if they see a sign they turn away, saying 'Just more trickery!'" He 

said, "That time is past. That was before the hijra. The moon did split, and 

people could see both parts of it." 
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Al-'Awfi related it thus, from Ibn 'Ahbas, God bless him, this being one of his 

rnur~al '~  traditions. 
The ha& Aba Nu'aym stated, "Sulayman b. Ahmad related to us, quoting 

Bakr b. Suhayl, quoting 'Ahd al-Ghani b. Sa'id, quoting Mas% b. 'Abd 

al-Rahmm, from Ibn Jurayj, from 'At%', from Ibn 'Abbas - also, it came from 

Muqatil, from d-Dahha,  from Ibn 'Abbas - with reference to God's words, 

'The hour has drawn near and the moon has been split asunder' as follows, 'The 

polytheists gathered around the Messenger of God (SAAS); they included 
al-Walid b. al-Mughira, Abu Jahl b. H i s h a ,  al-'AS b. Wa'il, al-'AS b. H i s h a ,  

al-Aswad b. 'Abd Yaghath, al-Aswad b. al-Mutcalib b. Asad b. 'Abd alLcUzzz, 

Zam'a h. al-Aswad and al-Nadr b. al-Hzrith, along with many other such men. 

"'They said to the Prophet (SAAS), "If you are telling the truth, then split the 

moon for us into two parts, one half over Mt. Abn Quhays, the other over Mt. 

Qu'ayqu%'.' The Prophet (SAAS) asked them, 'Tf I did so, would you believe?" 

"Yes, we would," they replied. It  was a night of full moon, and so he asked God 

the Almighty and Glorious to grant him what they requested. That evening the 

moon did have one half removed and placed over Mt. Aha Quhays, the other being 

above Mt. Qu%yquCan, while the ~ e s s e n ~ e r  of God (SAAS) called out, "0 Aba 

Sdama b. 'Abd al-Asad, and al-Arqam b. al-Arqam, be a witness (to this event).""' 

Moreover, Abu Nu'aym stated, "Sulayman b. Ahmad related to us, quoting 

d-Hasan b. al-'Abbas al-Razi, from al-Haytham b. al-'Urnan, as did Ismacil b. 

Ziyad, from Ibn Jurayj, from 'A@, from Ibn CAbbas, who said, 'The people of 

Mecca went to the Messenger of God (SAAS) and said, "Is there some sign by 

which we can know that you are the Messenger of God?" 

"'Gabriel then came down and said, "0 Muhammad, tell the people of Mecca 

that they will rejoice this night when they will see a sign and benefit thereby." 

"'The Messenger of God (SAAS) informed them what Gabriel had said and 

they all went outside on the night of the splitting, that of the 14th, and the moon 

split into two halves, one above Mt. al-Safz, the other over Mt. al-Marwa. They 

looked, turned away and wiped their eyes, then looked once more, saying, "0 
Muhammad, this is nothing more than the trickery of a monk!" 

"'Then God revealed His words, "The hour has drawn near and the moon 

has split asunder"' " (sarat al-Qamar; LIV, v.1-3). 

Al-Dahhak related from Ibn 'Abbas as follows, "Rabbis came from the Jews to 

the Messenger of God (SAAS), and said, 'Show us a sign so we may believe in you.' 

"He asked his Lord, and He showed them the moon split into two parts, one 

over Mt. d-Safa, the other above Mt. al-Marwa. It remained so between early 

evening until night, with them looking on, and then it disappeared. They 

commented, 'This is just magic, a trick.'" 
The ha& Aba d-@sim al-Tahrani said, "Ahmad b. 'Amr al-Razz% related to 

us, quoting Muhammad b. Y&ya al-Qta'i, quoting Muhammad b. Bakr quoting 

18. A mursal kodirh is a statement of a Companion that he or she has not attributed to the 

Proahct himself. 
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Ibn Jurayj quoting 'Amr b. Dinar, from 'Ikrima, from Ibn 'Abbas, who said, 

'In the time of the Messenger of God (SAAS), the moon was eclipsed and people 
said, "The moon is bewitched!" And so the words were revealed, "The hour has 

drawn near and the moon has split asunder. And if they see a sign they turn away 

saying, 'Just more trickery!'"'" (sarat al-Qamar; LIV, v.1-3). 
This has a fine chain of authorities; it states that the moon was eclipsed that 

night; perhaps its splitting occurred on the night of its eclipse and this is why 

what happened to it was hidden from most of the earth's inhabitants. However, 

this was in fact witnessed in many parts of the world. It is said that in some parts 

of India that became a point for dating, and that a building was constructed that 

night which was dated by the night when the moon split. 

Regarding the tradition of Ibn Wmar, the hii& al-Bayhaql stated, "We were 

informed by Abii 'Abd Allah, the ha&, and by Abii Bakr Ahmad b. al-Hasan 

alLQdi as follows: 'Abii al-'Abbas al-Asamm related it to us, as did al-'Abbas b. 
Muhammad al-Diiri, as did Wahb b. Jarir, from Shu'ba, from al-A'mash, from 

Muj~hid."' 

Muslim said, "It is like the account of Mujahid from Abii Ma'mar, from Ibn 
Mas'iid." 

Al-Tirmidhi stated, "This hadith is hasan and jahih."19 

Regarding the tradition quoted by 'Abd All* b. Mas'iid, the Imzm Ahmad 
said, "Sufyan related to us, from Ibn Abii Najih, from Mujahid, from Abii 

Ma'mar, from Ibn Mas'iid, who said, 'The moon split into two parts during the 

time of the Messenger of God (SAAS) so that everyone looked at it. And so the 

Messenger of God (SAAS) said, "Bear witness! "'" 
(Both of these authorities) drew this from an account of Sufysn, he being Ibn 

Wyayna. And from a hadith of al-A'mash, from Ibrzhim, from Abii Macmar, 

from 'Ahd Allah b. Samra, from Ihn Mas'iid, who said, "The moon split asunder 

while we were with the Messenger of God (SAAS) at Mina. The Prophet 

(SAAS) then said, 'Bear witness! ' And one piece of the moon went off towards 

the mountain." 

This phraseology is from al-Bukhzi. 

Al-Bukhari then said, "Abii al-Dahhak narrated it from Masriiq, from 'Abd 

AllZh in Mecca, and Muhammad b. Muslim followed him, from Ibn Abii Najih, 

from Mujahid, from Aha Ma'mar, from 'Abd Allah, God bless him." 

Abii Da'iid al-Taydisi gave support to the hadith of Abii al-Duha, from 

Masriiq, from 'Abd Allah b. Mas'iid, who said, "The moon split in the time of 

the Messenger of God (SAAS), and Quraysh said, 'This is the trickery of Ibn 

Abn Kabsha.' They commented, 'See what travellers say to you! Muhammad 

can't trick everyone.' 

"He said, 'And travellers did arrive, and they said the same."' 

19. These are among the categories that /radith scholars us to describc the soundness of a chain 

of transmission; the words mean "good" and "true". 
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Al-Bayhaqi stated, "Abii 'Abd Allsh the ha& informed us, quoting Abii 
al-'Abbis, quoting al-'Ahbas b. Mubammad al-Diiri, that Sacid h. Sulaymzn 

related to us, that Hushaym related from Mughira, from Abii al-Duha, from 

Masriiq, from 'Abd Allah, who said, 'The moon split asunder in Mecca, into 
two parts.' 

"And the unbelievers of Quraysh told the people of Mecca, 'This is magic. 

The son of Abn Kabsha has tricked you by it. Look to travellers arriving. If they 

saw what you say, then he is correct, hut if they did not see what you did, then 
it is magic he has tricked you with.' 

"He went on, 'So travellers were questioned, and,' he said, 'they came from 

all directions. And they reported, "We did see it.""' 

Aba Nu'aym reported this the same way from a hadith of Jabir, from 

al-A'mash, from Aha al-Duha, from Masriiq, from 'Abd All&. 

Imam Ahmad stated, "Mu'ammil related to us, that 1sra)il related, from 

Simak, from Ibrahim, from al-Aswad, from 'Ahd All&, he being Ibn Masciid, 

who said, 'The moon split in the time of the Messenger of God (SAAS); I could 

see the mountain between the two splits in the moon.'" 

Ibn Jarir related it thus from a hadith of Asbat from Simak. 

The  h ~ f i ?  Abii Nu'aym stated, "Abii Bakr al-Talhi related to us, quoting Abii 

Husayn Muhammad b. al-Husayn al-W%diCi, as did Y&ya al-Himmzni, as did 

Yazid, from 'A@), from Sim&, from Ibrahim, from 'Alqama, from 'Abd Allah, 

who said, 'We were with the Prophet (SAAS), at Mina, when the moon split 

until it was in two parts, one of which was behind the mountain. The Prophet 

(SAAS) then said, "Bear testimony! Bear testimony!"'" 

Abii Nu'aym stated, "Sulayman b. Ahmad related to us, quoting Ja'far b. 

Muhammad al-Qalmisi, as did Adam b. Aha Iyas, as did al-Layth h. Sag,  as did 

Hisham b. Sa'd, from Wtba, from 'Abd Allah b. Wtba, from Ibn Mascad, who 

said, 'The moon split while we were in Mecca. I saw one of its two pieces over 
the mountain at Mina while we were at Mecca.' 

' "Abad b. Ishaq related to us, as did Abii Bakr b. Aba 'Asim, Muhammad 

b. Hatim, and Mu'awiya b. 'Amr, from ZPida, from 'Asim, from Zirr, from 'Abd 

Allah, who said, 'The moon split at Mecca and I saw it in two parts."' 

He then related from a hadith of 'Ali b. Sa'id b. Masriiq, Mesa b. Wmayr 

related to us, from Mansiir b. al-Muctamir, from Zayd b. Wahb, from 'Ahd Ail& 

b. Mas'iid, who said, "I saw the moon, I swear by God, split in two parts, with 

Mt. Hira) between them both." 

Aba Nu'aym related, through al-Suddi al-Saghir, from al-Kalbi, from Abii 

Sxlih, from Ihn (Abbas, who said, "The moon split into two halves, one of which 

left while the other remained." 

Ibn Masriid stated, "I saw Mt. Hira' between the two halves of the moon. One 

half left and the people of Mecca were amazed at this, and said, 'This is just some 
faked-up trick; it will pass.'" 
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Layth b. Aba Sulaym reported Mujxhid as having said, "The moon split into 

two pieces in the time of the Messenger of God (SAAS) who said to Abii Bakr, 

'Bear testimony, Abii Bakr!' 

"And the polytheists said, 'He has bewitched the moon so that it split apart!'" 

These various lines are strong in their links and provide decisive proof for those 

who consider them and the probity of these men. The version told by some 

storytellers, that the moon fell down to earth and entered one sleeve of the 

Prophet (SAAS), and came out of the other, has no foundation; it is a lie, an 

invention and untrue. 

When the moon split it did not leave the sky. However, when the Prophet 

(SAAS) gestured towards it, it reacted by splitting and became two halves. One 

of these passed over until it was beyond Hira' and they saw the mountain between 

that one and the other. This is how Ibn Masciid related that he had witnessed it. 

What we find in the account of Anas in the compendium of Ahmad to the 

effect that, "The moon split 'twice' in Mecca" is controversial. Obviously he 

meant "into two parts". But God knows best. 

Section: The death ofAba Tulib, uncle of the Messenger of God ( W S ) ,  and 
thereafrer that ofKhadiju, daughter ofKhuwaylid, and the wife, may God be 
pleased with her, o f  the Messenger of God (&!AS). 

Some say that she preceded him in death, but the reverse is commonly known. 

These were both sympathizers, he publicly, she privately. He remained a 

disbeliever while she was trusting and a believer; may God be pleased with her 

and please her. 

Ihn Ishaq stated, "Thereafter Khadija and Aba Talib both died, in one year. 

"After the death of Khadija troubles fell upon the Messenger of God (SAAS) 
in quick succession. She had been his trusted adviser in all his troubles and he 

would seek reassurance from her. The death of his uncle Aba Tdib meant he 

had lost a source of support and protection against his people. 

"This occurred three years before his emigration to Medina. 

"When Abii Tdih died, Quraysh harmed the Messenger of God (SAAS) to an 

extent they would never have dared during Abii Tdib's life; one fool of Quraysh 

even went so far as to throw dirt on his head. 

"Hisham h. 'Urwa related to me, from his father, as follows, 'The Messenger 

of God (SAAS) went into his house with the dirt still on his head. One of his 

daughters went to h i ,  washing him off and weeping, while the Messenger of God 

(SAAS) told her, "Don't weep, child. God is your father's protector," while he 

also commented, "Quraysh never treated me so badly before Abii Tdib died.""' 

Ihn Ishaq previously reported that they might toss something harmful into his 

cooking pot when it was set up for him. When they did that, he stated, quoting 

Wmar b. 'Abd Allah from Wrwa, he would lift out on a stick whatever they had 
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put there and take it to his door, saying, "0 Banii 'Abd Manaf, what kind of 

protection is this?" Then he would throw it out into the street. 

Ibn Ishaq stated, "When Abn Talib became sick and Quraysh learned of his 

serious state, they noted how Hamza and Wmar had accepted Islam and how the 

prestige of Muhammad had spread through the Quraysh tribes, so they decided 

to go to Abn T a b  to get him to reconcile his nephew to them. Otherwise, they 

concluded, he might subvert their authority completely. 

"Al-'Ahbas b. 'Abd Allah h. Ma'bad related to me, from a member of his 

family, from Ibn 'Abbzs, who said, 'When they went to Abii Talib and spoke to 

him, the Quraysh leaders, including Wtba b. Rabi'a, Shayba h. Rabi'a, Abii Jahl 

b. Hish-, Umayya b. Khalaf and Abii Sufyau h. Harb, along with others, said, 

"0 Abn Tdib, you know what standing you have with us, and that your serious 

condition, of which yon are aware, greatly concerns us. Yon also know of the 

dispute between us and your nephew. Would you now call him and reach a 

compromise by which he will do us no harm nor we him; let him tolerate our 

religion and we will his." 

"'Abii Talib sent for him and when he came, he told him, "0 Nephew, these 

leaders of your people have gathered to reach a compromise with you and yon 

with them." 

"'The Messenger of God (SAAS) replied, "You all just need to say one word, 

uncle, and through it you can rule the Arabs and have the non-Arabs subject to 

you." 
" ' "Oh yes, I swear by your life," answered Abii Tdib, "along with ten words 

more!" 

"'He told him, "Say, 'There is no god but God.' And repudiate whatever gods 

you worship besides Him!" 

"'Those present clapped their hands and commented, ''0 Muhammad, do 

you want to make all the gods into one? How strange." 

"'Then they said to one another, "This man is not going to give us any part 

of what we want. We should leave and continue in the religion of our fathers 

until God decides between us and him." They then dispersed. 

"'At that Abn Talib said, "I swear, nephew, I don't think you asked anything 

excessive." 

"'The Messenger of God (SAAS) had high hopes of him now and said to him, 

"0 Uncle, if you were to say it I would intercede for you on Judgement Day." 

'"Recognizing the eagerness of the Messenger of God (SAAS), Abii T a i b  

replied, "0 Nephew, I swear that were it not for fear of the curses there would 

be on you and your relatives after me, and the fact that Quraysh would think that 

I had only said it out of fear of death, I would say it. I will not say it only to please 

you thereby." 

"'When death approached Abii THlib, al-'Ahb% saw that he was moving his 

lips and so he put his ear close to hear. Then he said, "0 Nephew, I swear my 

brother did say the word you asked of him!" 
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"'The Messenger of God (SAAS) replied, "I did not hear." 

"'And God Almighty revealed about that group of men, "Sad. By the Qur'an 

of fine repute! Those who disbelieve act in pride and arrogance"'" (sarat Sad; 

XXXVIII, v. I). 
We have discussed this in the Tafsir (Exegesis), and to God go all praise and 

credit. 

Various scholars of the Shi'a and other extremists hold the view that Abii T d i b  

died a Muslim because of what alLCAbbas said in this hadith, that is, "0 Nephew, 

my brother did speak the word you told him to say: 'There is no god but God."' 

There are many ways to respond to this. One is that there is some question 

relating to the chain of authorities that includes one link defined as "a member 

of his family" about whom nothing is known. The doubt here rests on ignorance 

of both the person and his circumstances. Such a tradition is normally regarded 

as an Eadith rnawqahZO if it remains unsubstantiated. 

Imam Ahmad, al-Nasa'i and Ibn Jarir gave much the same chain, through Abii 

Usama from d-A'mash (who said), "CAbbad related to us, from Sacid b. Jubayr 

. .." He gave the account without, however, mentioning the words of alLCAbbas. 

Al-Thawri also related it, from al-Acmash, from Y*ya b. 'Ammara al-Kiifi, 

from Sa'id b. Jubayr, from Ibn (Ahbas. He gave it without the addition of the 

words of d-'Abbas. 

Al-Tirmidhi related it and stated it to be a good tradition, as did al-Nasii'i and 

Ibu Jarir. 

The wording of the tradition on the line given by al-Bayhaqi through 

al-Thawri, from al-A'mash, from Yahya b. 'Amara, from Sacid b. Jubayr, quotes 

Ibn 'Abb% as saying, "Abii T d i b  fell sick and men of Quraysh and the Prophet 

(SAAS) arrived at his home and there was a seat for one person at the head of 

Abii Talib's bed. Abii Jahl arose to prevent him sitting there, all the while 

protesting to Abii Talib about Muhammad. He asked, 'Nephew, what is it you 

want from your people?' 

"He replied, 'Uncle, all I want from them is a statement through which 

the Arabs will submit to them and which will bring them tribute from the 

non-Arabs. Just one statement.' 

"'And what is that?' 

"'There is no god but God,' he replied. 

"They commented, 'What, make all the gods into one? That's ridiculous!' 

"He went on, 'And God revealed about them, "Sad. By the Qur'an of fine 

repute! . . ." and so on to the words, ". . . nothing hut a forgery! " "' (snrat Sad; 

XXXVIII, v.7). 

Moreover Ibn IshZq's account is contradicted by one more authoritative, namely 

that of al-Bukhari, who said, "Mahmiid related to us, that 'Abd al-RazzBq 

20. The term implies that the hadith has an unknown person in its chain of transmission; it is 

therefore regarded as unsound. 
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related to them that Ma'mar informed them, from al-Zuhri, from Ibn 

al-Musayyab, from his father, God bless him, that Abn Talib was close to death 
when the Prophet (SAAS), along vith Abii Jahl, went in to see him. He (the 

Prophet) said, 'Uncle, say, "There is no god but God!" One statement; (and) I 
will plead with God thereby on your behalf.' 

"Abti Jahl and 'Abd Allah b. Abii Umayya then said, '0 Ahii Talih, are you 
leaving the faith of 'Abd al-Muttalib?' And they both continued talking to him 

until he spoke his last words to them, namely, '... in the faith of 'Abd 

al-Munalib.' 

"The Prophet (SAAS) said, 'I will seek forgiveness for you for as long as I am 

not restrained from doing so.' 

"And so there was revealed, 'It is not appropriate for the Prophet and for those 

who believe to seek forgiveness for the polytheists, even though near relatives, 

after it has become plain to them that they would inhabit hell' (siirat al-Tawba 

(or al-Barz'a); IX, v.113). And there was also revealed, 'You cannot give 

guidance to those you love'" (swat al-Qa~a?; XXVIII, v.56). 

Muslim related this account from Ishaq h. Ibrahim and 'Ahd Allah, from 'Abd 

al-Razaq. 

They also drew it from a hadith of al-Zuhri, from Sa'id h. al-Musayyab, from 

his father in similar words. In it he states, "The Messenger of God (SAAS) 

continued to suggest this to him while the other two repeated their words until 

he spoke his linal words, '. . . in the faith of 'Ahd al-Munalib.' And he refused to 

utter the words 'There is no god but God.' 

"The Prophet (SAAS) said, 'I will seek forgiveness for you.' And so God sent 

down, thereafter that is, the words, 'It is not up to the Prophet and those who 

believe to seek forgiveness for the polytheists, even though near relatives."' 

Concerning Abn Tdib, it was revealed, "You cannot give guidance to those 

you love." 

Imim Ahmad, Muslim, al-Timidhi and al-Nas9i related this from a hadith 

of Yazid h. Kaysa, from Abn Haim,  from Abn Hurayra, who said, "When 

death was near for Abii Tdih, the Messenger of God (SAAS) came to him and 

said, 'Uncle, say "There is no god hut God" and I will testify for you about it on 

Judgement Day.' 

"He replied, 'If it were not for Quraysh insulting me and saying that it was 

only fear of death that made me say it, I would do so, and please you. I would 

not, however, say it only to please you.'2' 

"And so God, Almighty and Glorious is He, revealed, 'You cannot give 

guidance to those you love."' 

'Abd Allah b. CAbbas, Ibn 'Umar, Muj&id, alSha'bi, and Qatada all stated 

that the above verse was revealed about Abii Tdib when the Messenger of God 

21. The passage could also be eanslated, "Were it not for Quraysh insulting me by saying that 

it was only fear of death that induced me to say so, or that I did so in order to please you, I would 

have uttered this statement; but only to please you." 
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(SAAS) suggested to him that he say, "There is no god but God" and he refused 

to do so. Instead, he said that he subscribed to the faith of the elders. The last 

thing he said was that, "He is following the religion of 'Abd al-Mut@lib." 

All this is affirmed by al-Bukhzri's narration from Musaddad, who related 

from Yahya, from Sufym, from 'Ahd al-Malik b. Wmayr, from 'Abd All* b. 

al-Hzrith who said, "AlL'AbbXs b. 'Ahd al-Muttalib related to us that he said, 'I 
asked the Messenger of God (SAAS), "What benefit were you to your uncle? H e  

used to protect and defend you." 
"'He replied, "He is in a shallow stream of hell-fire; if it were not for me, he 

would be in its lowest depths.""' 

Muslim related this same account in his compendium by various paths, from 

'Ahd al-Malik h. Wmayr. 

Both these scholars narrated it in both their works from a Eadith of d-Layth, 

as follows, "Ibn al-Hadd related to me, from 'Abd Allah b. Khabbzb, from Aha 

Sacid, that he heard the Prophet (SAAS) say when someone mentioned his 

uncle, 'Perhaps my intercession may help him on Judgement Day, and he will he 

placed in a shallow stream of hell-fire that will reach up to his ankles and cause 

his brain to boil."' 

This is the phraseology of al-Bukhari. In one account the words used are, ". . . 
cause umm dimaghihi", the centre of his brain, instead of "dimaghuhn", his brain, 

to boil. 
Muslim related, from Aha Bakr h. Aha Shayba, from 'Affzn, from Hammad 

b. Salama, from Thi%hit, from Aba Wthmzn, from Ihn 'Abbas, that the 

Messenger of God (SAAS) said, "Abti Talib receives more lenient punishment 

than any other inhabitant of hell; he wears two shoes of fire that cause his brain 

to boil." 

In the Maghzzi, the history of the conquests, by Ymus b. Bukayr, the statement 
given is ". . . and from them (his shoes) his brain will boil so that it streams down 

over his feet." Al-Suhayli makes mention of this. 

The ha& Abn Bakr al-BazzW stated in his compendium, "'Amr - he being 
the son of Isma'il h. Mujalid - related to us, saying that his father related to 

them, from Mujdid, from al-Sha'bi, from Jabir, who said, 'The Messenger of 

God (SAAS) was asked, "Have you been of benefit to Aha Talib?" 

"'He replied, "I drew him forth from hell-fire into a shallow stream of it."'" 

A1-Bazzsr alone gives this tradition. 

Al-Suhayli stated, "However, the Prophet (SAAS) did not accept the 

testimony of d-'Ahhas that his brother (Abn Tzlih) had made the said statement 

and replied, 'I did not hear it because al-'Abbzs was at that time an unbeliever, 

from whom a testimony was unacceptahle.'" 

My comment is that this account thereof is in itself not to be considered 

authentic because of the weakness of its chain of transmission, as stated earlier. 
Evidence for that is provided by the fact that he (d-cAbha~) asked the Prophet 

(SAAS) thereafter about Abn T a i h  and he told him what is stated above. 
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If, however, we accepted the argument for the authenticity of the afore- 

mentioned statement of Abn Talib, we would, none the less, aver that he only 

said what he did upon seeing the angel after the death-rattle, when expression of 

faith cannot be of use to a soul. 

But God knows best. 

Aba D 2 a d  at-Tayzlisi stated, "Shu'ba related to us, that Aha Ishaq said, 'I heard 

Najiyya b. Ka'b say, "I heard 'Ali say, 'When my father died, I went to the 

Messenger of God (SAAS), and told him, "Your uncle has died." He replied, 

"Go and bury him." I said, "He died a polytheist." So he replied, "Go and bury 

him and do not cause (a scene), then return to me." 

"'"'I did so, returned to him and he told me to wash.'"'" 

Al-Nasa)i related this from Muhammad h. al-Muthanna, from Ghundar, from 

Shu'ba. 

Aha Da'ad and al-Nasz'i related it from a hadith of Sufyan, from Ahii Ishaq, 

from Najiyya, from 'Ali who said, "When Aba Talib died, I said, '0 Messenger 

of God, that misguided old man your uncle has died. Who will bury him?' 

"He replied, 'Go and bury your father. Do nothing to cause (a scene), then 

return to me.' 

"When I returned to him he told me to wash, and I did so. He then said some 

prayers for me that gave me more pleasure than would have anything else on 

earth." 

T h e  hzjx al-Bayhaqi said, "Aha Sacd al-Malini informed us, Ahn Ahmad 

h. 'Adi related to us, quoting Muhammad b. Haran b. Humayd, quoting 

Muhammad h. 'Abd al-'Aziz h. Abii Razma, quoting d-Fadl, from Ibrahim h. 

'Abd al-Rahman, from Ibn Jurayj, from 'At%', from Ibn 'Abbs, who said, 'The 

Prophet (SAAS) returned after attending the funeral for Ahn Talib and said, 

"May your family ties be secure, and you be well rewarded, uncle.""' 

He (al-Bayhaqi) went on to say that it was related from the Prophet (SAAS), 

though with an incomplete chain, with the addition " ... and he did not stand 

at his grave." 

He (al-Bayhaqi) also said, "This man, Ibrzhim b. 'Ahd al-Rahm~n, who is 

mentioned in the context of the chain of authorities for this account, is that same 

al-Khawarizmi about whom there has been some controversy. 
I note that several persons have related traditions from h i ,  including al-Fadl 

b. Mnsa at-Sinmi and Muhammad b. Sallam d-Bikandi. Nevertheless Ibn 'Adi 

said, "He is not well known. And the traditions others have quoted from him are 

not sound." 

We have already given accounts of the support and protection given by Abii 

Titlib to the Messenger of God (SAAS), how he defended him and his followers. 

We also quoted from the verses he spoke in their praise and of the love and 

sympathy for them these verses express, as well as the criticism and blame they 

contain for those who opposed and ridiculed them. These verses exemplify the 
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eloquence, skill and fluency of the Hashim and Mutfalibi clans, an ability to use 

the language that could not be matched, rivalled or excelled by any Arab. 

In all of this he knew that the Messenger of God (SAAS) was truthful, 

innocent and right-guided, but his heart, nevertheless, did not believe. 

There is a difference between the heart knowing and believing. We have 

affirmed this fact in our exegesis of the Book of Faith in the rahih of al-Bukhzri. 

Evidence for this is given in the words of the Almighty, "Those to whom we 

have brought the Book know it as they do their sons; (however) a group of them 

conceal the truth, while knowing it" (surat al-Baqara; 11, v.146). 

Regarding Pbaroah's people, the Almighty said, ". . . and they denied them, 

though their souls were convinced ..." (surat al-Naml; XXVII, v.14). And 

Moses said to the Pharoah, "You know that it is only the Lord of the heavens and 

the earth who sent clear proofs, and I believe you, Pharoah, to be damned!" 

(siirat al-Isr~'; XVII, v.102). 

Some of the salafi or early authorities consider the Almighty's words ". . . they 

defend him yet reject him" (mrat al-Ancam; VI, v.26) to relate to Aba Talib, 

since he used to defend the Messenger of God (SAAS) from harm even though 

he rejected the guidance and true religion he brought. 
(This opinion) is related as from Ibn 'Ahbas, al-@sim b. Mukhaymira, Habib 

h. Abii Thabit, 'A@' h. Dinzr, Muhammad b. Ka'b and others and it is open to 

question. But God alone knows best. 

Preferable, though God knows best, is the other account from Ibn 'Abbas to 

the effect that the verse refers to those who prevented people from believing in 

Muhammad (SAAS). Mujahid, Qatada, al-Dahhak and others held this view. It 

is also the choice of Ibn Jarir; though God knows best. Its implication is that this 

verse emphasizes the blame for the polytheists for preventing others from 

following him while themselves not benefitting from him either. 

The Almighty therefore stated, "There are from among them those who listen 

to you over whose hearts we have placed covers that prevent them understanding, 

and holes in their ears; even if they see all signs they fail to believe in them. Even 

when they come to you to argue with you, those who disbelieve say, 'These are 

just legends of the ancients.' And they forbid others from (believing in it), and 

themselves keep away from it. It is only themselves they destroy, yet they do not 

sense this" (siirat al-Ancam; VI, v.25). 

The phrase here: ". . . and they . . ." indicates reference to a group. As for "they" 

as referred to in the subsequent comment, ". . . it is only themselves they destroy, 

yet they do not sense this", this gives evidence of the totality of the blame. 

Such could not apply to Abii Talib. On the contrary, be restrained people 
from harming the Messmg~r orGod (SAAS), and his followers, using all action, 

speech, moral support and money available to him. 

Nevertheless, God did not decree faith for him, in all His mighty wisdom, nor 

did He furnish him with the clear, irrefutable and decisive proofs whereby (one) 

is compelled to believe and submit. 
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And were it not for God's having forbidden us seeking forgiveness for 

disbelievers, we would certainly seek such forgiveness and mercy for him. 

DIVISION 

On the death of Khadija, daughter of Khuwaylid and reference to some of her 

qualities and virtues, may God bless and please her and make the gardens of 

paradise her place of dwelling and repose. And He has indeed done that in a 

reference made by him who is truthful and believed, in which he announced her 

being in a home in paradise made of pearl shell where there is neither discord nor 

distress. 

Ya'qah h. Sufyan said, "Aba Salih related to us, from al-Layth, who said that 

Wqayl related to him from Ibn Shihzh, as follows, "Urwa h. al-Zuhayr said, 

"Khadija had died before the prayer was made obligatory."'" 

This was related also in another path from al-Zuhri which had him say, 

"Khadija died at Mecca before the departure of the Messenger of God (SAAS) 

for Medina, and before the prayer was made obligatory." 

Muhammad h. Ishaq stated, "Khadija and Aba Talih died in the same year." 

Al-Bayhaqi stated, "I was informed that Khadija died three days after the 

death of Aba Tzlib. It was 'Abd Allah b. Mandah who mentioned this in his hook 

al-Ma'rifa (Knowledge), as did our sheikh Aba 'Abd All&, the ha&. 
Al-Bayhaqi stated, "Al-Wzqidi claimed that Khadija and Aba Talib both died 

in the same year they came out of the enclave, that is, three years before the 

emigration, and also that Khadija died 35 days before the death of Aba Talih." 

My comment is that they mean before the five daily prayers were made ohlig- 

atory, on the "night journey". 

It would have been more appropriate for us to make reference to the deaths of 

Aha Tdih and Khadija before the account of the "night journey", as al-Bayhaqi 

and others did. We have postponed it till after the "night journey" for a reason 

that you will see shortly. Discussion of this will effectively harmonize and order 

this section, as you will find, if God so wills it. 

Al-Bukhari stated, "Qutayha related to us, quoting Muhammad h. Fudayl h. 

Ghazwan, from Wmzra, from Aba Znr'a, from Aba Hurayra, who said, 'Gabriel 

came to the Messenger of God (SAAS), and said, "0 Messenger of God, this is 

Khadija who has brought a vessel of shortening - or food and drink. When she 

comes to you greet her from her Lord and from me and give her news of a 

house in paradise made of pearl shell and where there is neither discord nor 

distress." "' 
Muslim related this from a hadith transmitted from Muhammad h. Fudayl. 

Al-Bukhwi stated, "Musaddad related to us, from Yahya, from Ismacil, who 

said, 'I asked 'Ahd All& b. Aba Awfa, "Did the Messenger of God (SAAS) give 

glad tidings to Khadija?" He replied, 'LYes, of a house of pearl shell devoid of 

discord or distress."'" 
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Al-Bukhxi also related it, as did Muslim, in lines from Isma'il b. Abn Khdid. 

Al-Suhayli stated, "He only announced good news of her having a house made 

of qasab, pearl shell, in paradise, because she had won the qasab, the first prize, 

(in the race) to faith. There was to be 'no discord or distress' there because she 

never raised her voice to the Prophet (SAAS), never once caused hi trouble or 

was discordant with him, and never harmed him." 

Both scholars gave it in the ~ a b i h  collections, from a hadith of Hisham b. 

'Urwa, from his father that 'A'isha, God bless her, said, "The only one of the 

wives of the Prophet (SAAS) of whom I was jealous was Khadija - who died 

before he married me - and this was because of how I would hear him mention 
her. 

"And God ordered him to announce to her the tidings of a house of pearl shell 

for her in paradise; and if he slaughtered a sheep he would present to her friends 

as much of it as they wanted." 

These are the words of al-Bukhzri. 

In another version from 'A'isha, she said, "I was never so jealous of any 

woman as I was of Khadija; this was due to the frequency with which the 

Messenger of God (SAAS) would mention her. He married me three years after 

(her death). And his Lord, or Gabriel, ordered him to announce the tidings of 

her having a house of pearl shell in paradise." 

In another of his variant wordings, she said, "I was never so jealous of any of 

the wives of the Prophet (SAAS) as I was of Khadija. I did not see her, but he 

talked often of her. He sometimes slaughtered a sheep then would cut off its 

limbs for her and send them off to Khadija's women friends. I would say, 'Why, 

it's as if Khadija were the only woman in the world!' and he would reply, 'She 

was what she certainly was, and I had a son by her."' 

Then al-Bukhiri stated, "Isma'il b. Khalil related to us, 'Ali b. Mushir 

informed us, from Hisham b. 'Urwa, from his father, that 'A'isha said, 'Hala, 

daughter of Khuwaylid, Khadija's sister, asked to come in to see the Messenger 

of God (SAAS), and he thought of it as Khadija's asking for entry; he was 

confused, then said, "0 God, it's Hala! "'" 
'A'isha went on, "And SO I was jealous and commented, 'Why think back on 

some red-mouthed old woman of Quraysh who died long ago and whom God has 

replaced for you with someone better!'" 

Muslim related this thus, from Suwayd b. Sa'id, from 'Ali b. Mushir. 

This comment gives clear evidence that 'A'isha was better than Khadija, 

either in her personal or in her wifely qualities, for he did not contradict her or 

answer her back, as is obvious from the course of the account of al-Bukhiri, God 

bless him! 

However, Imam Ahmad said, "Mu'ammil Abn 'Abd al-Ra?lman related to us, 

quoting Hammid b. Salama, from 'Abd al-Malik - he being Ibn Wmayr - from 

Miisa b. Talha, from 'A'isha, who said, 'One day the Messenger of God (SAAS) 

referred to Khadija and began speaking excessive praise for her. I was overcome 
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by that jealousy that affects women and I said, "0 Messenger of God, God has 

awarded you with better than a red-mouthed old Quraysh woman!"'" 

His account proceeds, "The face of the Messenger of God (SAAS) underwent 

such a change as I only ever saw when revelation happened or when he was 
imagining something and not knowing whether the outcome would be mercy or 

punishment." 

He related it similarly on a path from Bahz b. Asad and Wthmm b. Muslim, 

both of these giving as authorities for it Hammad b. Salama, back to 'Abd 

al-Malik b. Wmayr. 

After the words, "red-mouthed" this last account added the phrase "who died 

ages ago". And then she said, "His face then flushed in such a way as I only ever 

saw when revelation came or he was imagining something that might mean either 

mercy or punishment." 

Ahmad alone gave this version. Its chain of authorities is excellent. 

1- A b a d  also stated, and quoted Ibn I s h q  as having said, "Mujdid related 
to us, from al-Sha'bi, from Masriiq, that 'A'isha said, 'When the Prophet 

(SAAS) mentioned Khadija he would speak of her with the finest of praise. One 

day I got jealous and commented, "How often you refer to that old, red-mouthed 

woman; God has given you better than her in exchange!" 

"'He replied, "God has not given me better than her in exchange. She 

believed in me when the people disbelieved, and rmsted me when they distrusted. 

She shared her wealth with me when others denied me. And God endowed a son 

to me from her, yet He withheld from me having sons with other women."'" 

A b a d  is also alone in giving this tradition. Its chain of authorities is fair. 

Muslim frequently gave Mujalid as a source, and he is controversial. But God 

knows best. 

Perhaps this statement, I refer to his saying "God endowed a son to me from 

her yet He withheld from me having sons with other women" was before the 

birth of Ibrzhm, the son of the Prophet (SAAS) by Mary, and may have actually 

been before her arrival. This is clearly so, for all the sons of the Prophet (SAAS), 

as we have seen and will report hereafter, were born to Khadija, except for 

Ibrzhim who was born to Mary, God bless her, the Egyptian Coptic woman. 

A number of scholars refer to this statement as evidence of the superiority of 

Khadija over 'A'isha, God be pleased with her and make her content. 

Other scholars have questions about its chain of authorities. 

Yet others interpret this matter as referring to 'il'isha as having been better in 
intimacy. This is likely or even obvious. The reason for this is that 'A'isha's 

closeness involved her youth, beauty and the pleasure of intimacy with her. She 

had not implied by her words, "God has given you better than her in exchange" 

that she considered herself more pure and virtuous than Khadija. For this is a 

matter that is the prerogative of God, Almighty and Glorious is He. As He stated, 

"Do not attribute purity to yourselves; He knows best who is the most pious" 

(sarat al-Najm; LIII, v.32). And God Almighty also stated, "Have you not seen 
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those who attrihute purity to themselves? It is God who attributes purity to 

whomever He wishes" (szirat al-Nisz'; IV, v.49). 

This is an issue subject to much debate among scholars old and new. On one side 

of it  there are those versions to which members of the Shi'a and others restrict 

themselves, considering no woman equal to Khadija because of the greetings 

made to her by the Lord and because the only sons of the Prophet (SAAS), 

except for Ibrahim, were horn to her. Also they refer to the fact that he married 

no other woman until she died, and out of his respect for her acceptance of Islam, 

and for her having been of those who trusted. She has the status of having 

believed at the beginning of the mission and of devoting herself and her wealth 

to the Messenger of God (SAAS). 

There are also rzmnt, orthodox, scholars who take extreme positions and 

attrihute to each of them special virtues, as is well-known. However, the strength 

of their orthodoxy leads them to prefer 'A'isha for having been the daughter of 

al-Siddiq, Aba Bakr, "the Trusting", and to her having been more knowledge- 

able than Khadija. For in no nation was there ever any woman the like of 'A'isha 

in her ability to memorize, in her knowledge, eloquence or intelligence. 

Moreover, the Messenger of God (SAAS) did not love any of his wives as much 

as he did her. And affirmation of her innocence came down from above the seven 

heavens. And she related after he had died a great deal of excellent and highly 

valued knowledge of him, to such an extent that many people make reference to 

the well-known jadith "Take one half of your religion from al-H~mayra'."~~ 

The truth is that both of them have virtues so evident as to amaze and dazzle 

anyone who might have witnessed them. It is therefore best to defer this matter 

to God almighty. 

One who possesses irrefutable proof, or is inclined to one new in this regard, 

ought to speak on the basis of such knowledge. 

Anyone who is hesitant about any such matter will find that the best and the 

straightest path is for him to say, "God knows best". 

I m m  Ahmad, al-Bukhai, Muslim, al-Tirmidhi and al-Nasa'i related, 

through Hisham b. Wrwa, from his father, from 'Abd Allah b. Jacfar, from 'Ali 

h. Aha Talib, God bless him, who stated, "The Messenger of God (SAAS) said, 

'The best of their women was Mary, daughter of 'Imran, and the best of their 

women was Khadija, daughter of Khuwaylid."' By this he meant the best 

women of their eras. 

Shu'ba related, from Mu$wiya b. Qurra, that his father Qurra b. Iyyas, God 

be pleased with him, stated, "The Messenger of God (SAAS) said, 'There have 

been many perfect men, but only three perfect women. These were Mary, 

daughter of 'Imran, Asiyya, the wife of Pharoah, and Khadija, daughter of 

22. Apparently a nickname applied to 'A'isha. The word, a diminutive form, means high born, 

of great excellence, or fair-skinned. 
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Khuwaylid. The greater virtue of 'A'isha over other women is like that of 

al-tharidz3 over other foods." 

Ibn Mirdawayh related this in his TafSir (Exegests), and this chain of authorities 

is good back to Shu'ba and beyond. 

Scholars agree that the quality shared by these three women, Asiyya, Mary 

and Khadija is that each of them vouched for a prophet sent by God, gave them 

the best of companionship, and believed when they were given their mission. 

Mary gave the most complete and full support and credence to her son when 

he received his mission. 

Khadija wished to have the Messenger of God (SAAS) marry her and gave her 

wealth for that, as we have stated previously. She also had full faith in him when 

revelation came down to him from God, Almighty and Glorious is He. 

His statement "the greater virtue of 'A'isha over other women is like that of 

al-tharid over other foods" is also firmly established in both sahih compendia 

through Shu'ba, from Wrwa b. Murra, from Murra al-Tayyih al-Hamdani, from 

Abn Mnsa &Ash%, who said, "The Messenger of God (SAAS) said, 'There 

have been many perfect men, but of women there were only Asiyya, Pharoah's 

wife, and Mary, daughter of 'Imrzn; and the greater virtue of 'A'isha over other 

women is like that of al-tharid over other foods.'" 

Al-tharid is a dish made of bread and meat mixed together. It is the finest food 

of the Arabs. As some poets have said: 

"When bread is enriched with meat, that, by God's good grace, is al-tharid." 

His statement, "The greater virtue of 'A'isha over other women" has the 

implication of being comprehensive and encompasses all those women mentioned 

as well as others; but it may apply equally to all women, excluding (the afore- 

mentioned three). The discussion about her ('A'isha's) status as compared to 

those three women would then remain undecided, with the probability of there 

being equality among them. Anyone wanting to express a preference for one of 

these over the others would therefore need extrinsic proof. But God knows best. 

Section: On his mawiage after the death ofKhadija, God bless her, to 'A'isha, 
daughter ofAbn Bakr, and to Sawda, daughter ofZam'a, Cod bless them both. 

What is true is that he contracted marriage first with 'A'isha, as will be shown. 

Al-Bukhari stated in his chapter on his marriage to 'A'isha as follows, 

"Mu'alla h. Asad related to us, quoting Wuhayb, from Hishiim h. Wrwa, from 

his father, from 'A'isha, that the Prophet (SAAS) told her, 'You have twice been 

shown to me in my sleep dressed in a silk cloth. And he (Gabriel) says, "This is 

your wife." And when I uncover her, it is you! And so I say that if this be God's 

will, then may He bring it about!'" 

23. The word refers to a culinaq dish the base of which i s  bread to which may be added 
marrow, eggs, meat and spices. 
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The text of al-Bukhai reads, "Chapter on Marriage to Virgins. Ibn Aba 

Mulayka stated, 'Ibn 'Abbas said to 'A'isha, "The Prophet (SAAS) married no 

virgin other than yourself."' 

"Isma'il b. 'Abd Allah related to us, as did his brother, from Sulaymm b. 

Bilal, from Hishzm b. Wrwa, from his father, from 'A'isha, who stated, 'I said, 

"0 Messenger of God, do you think that if you were to go down into a valley 

where there was one tree whose fruit had previously been eaten from, and another 

that had not been eaten from, at which of them would you graze your camel?" 

"At the one never eaten from." This implied that the Prophet (SAAS) married 

no other virgin but her."' 

Al-Bukhzri alone gives this tradition. 

He then stated, "Wbayd b. IsmaCil related to us, that it was related to him by 

Aha Usma, from Hishm b. Wrwa, from his father, that 'A'isba said, 'The 

Messenger of God (SAAS) told me, "You were shown to me in my sleep being 

brought in a cloth of silk by an angel who said to me, 'This is your wife.' I with- 

drew the cloth from your face and it was you! So I said, 'If this be God's will, 

then may He bring it about!'""' 

In one account the wording is, "You were shown to me three nights in my sleep." 

According to al-Tirmidhi Gabriel brought him her image in a piece of green 

silk and said, "This is your wife in this world and the next." 

Al-Bukhari's text reads, "Chapter on Marriage between the Young and the Old. 

'Ahd Allzh h. Yiisuf related to us, as did al-Layth, from Yazid, from ' I ra ,  from 

Wrwa, that the Messenger of God (SAAS) asked Abn Bakr for 'A'isha's hand 

in marriage. Aba Bakr replied, 'But I'm your brother!' (the Prophet (SAAS)) 

responded, 'You are my brother in God's religion and His Book, and she is 

permitted to me."' 

The text of this tradition clearly suggests it to be mursal, incomplete,2' even 

though al-Bukhm and the authorities consider it uninterrupted. This is because 

it is a hadith of Wrwa from 'A'isha, God bless her. This is a tradition narrated by 

al-Bukhari alone, God bless him. 

Yanus b. Bukayr stated, from Hishim b. Wrwa, from his father who said, 

"The Messenger of God (SAAS) married 'A'isha three years after (the death of) 

Khadija. At that time (of the contract) CA'isha had been a girl of six. When he 

married her she was nine. The Messenger of God (SAAS) died when 'A'isha was 

a girl of eighteen." 

This tradition is considered gharib (unique in this line). 

Al-Bukhzri had related, from Whayd b. IsmaciI, from Aha Usama, from 

Hisham b. 'Urwa, from his father, who said, "Khadija died three years before the 

emigration of the Prophet (SAAS). He allowed a couple of years or so to pass 

after that, and then he contracted marriage with 'A'isha when she was six, 

thereafter consummating marriage with her when she was nine years old." 

24. This is so because 'Urwa, the narrator, is transmitting a conversation to which he was not a 

party, as is clear from the text. Also, he was too young to have witnessed this meeting. 
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What Wrwa stated here is mursal, incomplete, as we mentioned above, but in 

its content it must be judged as muttasil, uninterrupted. 
His statement, "He contracted marriage with 'A'isha when she was six, 

thereafter consummating marriage with her when she was nine" is not disputed 

by anyone, and is well established in the ~ahih  collections of traditions and 
elsewhere. 

He consummated marriage with her during the second year following the 

emigration to Medina. 

His contracting marriage with her took place some three years after Khadija's 

death, though there is disagreement over this. 

The h ~ j i s  Ya'qiib b. Snfym stated, "Al-Hajjaj related to us, that Hammad 

related to him, from Hish%m b. Wrwa, from his father, from 'A'isha, who said, 

'The Messenger of God (SAAS) contracted marriage with me (after) Khadija's 

death and before his emigration from Mecca, when I was six or seven years old. 

After we arrived in Medina some women came to me while I was playing on a 

swing; my hair was like that of a boy. They dressed me up and put make-up on 

me, then took me to the Messenger of God (SAAS), and he consummated our 
marriage. I was a girl of nine.'" 

The statement here "muttawaffi Khadija", "Khadija's death" has to mean 

that it was shortly thereafter. Unless, that is, the word ba'da, "after", originally 

preceded this phrase and had been omitted from the account. The statement 

made by Yiinus b. Bukayr and Abii U s m a  from Hisham b. Wrwa, from his 
father, is, therefore, not refuted. But God knows best. 

Al-Bukhui stated, "Farwa b. Abii al-Maghrii' related to us, that 'All b. Mushir 

related to him, from Hisham b. Wrwa, from his father, that 'A'isha said, 'The 

Prophet (SAAS) contracted marriage with me when I was six. We went to 

Medina and took up residence with the Banii al-Harith b. al-Khazraj. I fell ill 

and my hair was cut short so that all I had was a head of hair like a boy's. My 

mother, Umm Riiman, came to me when I was on a swing in the company of my 

friends. She shouted to me and so I went to her not knowing what she wanted. 

She took me by the hand and sat me down at the door of the house; I was panting, 

but settled down somewhat. Then she took some water and, having wiped my 

face and head, led me into the house. There I found a number of the wives of the 

Companions of the Prophet (SAAS), and they addressed me with the words, 

"Blessings, good health and happy news!" Then she delivered me to them and 

they tidied me up. T o  my surprise it was the Messenger of God (SAAS) who 
came to me that morning. They gave me over to him; at the time I was nine."' 

Iman  Ahmad stated in the musn~d:~ of 'A'isha, "the mother of the faithful", 

that "Muhammad b. Kshr related to him, from Bishr and Muhammad b. 'Amr, 

who was told the following by Abii Salama and Yahya: 'When Khadija died, 

Khawla, daughter of Hakim, the wife of 'Uthman b. Ma'iin, came and said, "0 

25. The word connotes a collection of hadirh arranged in accord with the names of the persons 

in their chains of transmission. 
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Messenger of God, wouldn't you like to get married?" He replied, "To whom?" 

"To either a virgin or to someone previously married, as you wish." 
""'And who would the virgin be?" He asked. She replied, "That creation of 

God you enjoy above all others, 'A'isha, daughter of Aba Bakr!" 

"'"And who would the previously married woman he?" he asked. "Sawda, 

daughter of Zamk,'' she answered. "She bas expressed belief in you and has 

become your follower." 

""'You may go," he told her, "and make mention of me to them." 

'"She entered Abii Bakr's house and said to his wife, "Umm Roman, what 

goodness and blessings God brings you!" "How do you mean?" she enquired. 

"The Messenger of God (SAAS) has sent me to ask to become engaged to 

'ii'isha! " 
""'See Aba Bakr when he comes in," she replied. 

'"Aha Bakr did come and Khawla said, "0 Aba Bakr, what goodness and 

blessings God brings you! " 
"'"How so?" he asked. 

"'"The Messenger of God (SAAS) has sent me to ask to become engaged to 
'A'isha! " 

"'"And would she be proper for him? After all, she is his brother's daughter," 
he responded. 

"'So I returned to the Messenger of God (SAAS) and told him that and he 

replied, "Go back and tell him 'I am your brother, and you are mine, in Islam. 

Your daughter would he proper for me."' 

"'So I went back and told him this, and he replied, "Wait" and left. Umm 

R m a n  told me, "Mut'im b. 'Adi has asked for her in marriage to his son; and, I 
swear, Aha Bakr never before broke an agreement he had made."' 

"'Abii Bakr went in to see Mut'im b. 'Adi who had his wife, Umm al-Sabi, 

with him. She commented, "Well, son of Abii Quhafa, are you perhaps having 

our friend change his religion and join yours if he gets married into your family?" 

Aba Bakr asked Mutcim b. 'Adi, "Is this how you respond?" He replied, "It's she 

who said that." 

"'And so Abii Bakr left, God having relieved him of the promise he had made 

to Mutcim. He returned home and told Khawla, "Call for the Messenger of God 

(SAAS) to come to me." She did so and he agreed to her marriage to him, 'A'isha 

at that time being six years old. 

"'Khawla then left and went in to see Sawda, daughter of Zam5, saying, 

"What goodness and blessings God brings you!" "How do you mean?" she 

asked. "The Messenger of God (SAAS) has sent me to ask you to marry him!" 

"I would like that," she replied. "Go in and tell Aba Bakr of that." 

"'He was an elderly man, too old to have gone on the pilgrimage, so she went 

in to him and gave him the salutation used before the coming of Islam. "Who is 

that?" he asked. "The Messenger of God" (SAAS) she told him, "has sent me to 

arrange his marriage with Sawda." "A fine match! What does your lady say?" he 
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responded. "She would like that," she replied. "Well, call her in to me," he told 

her. She did so and Abii Bakr said to Sawda, "My child, this woman claims that 
Muhammad, son of 'Abd All& b. 'Abd al-Mugalib, has sent asking to become 

engaged to you. It's a fine match. Would you have me marry you to him?" "Yes, 

I would," she replied. "Then call for him," he said. 

"'And when the Messenger of God (SAAS) came, he did marry him to her. 

"'Her brother 'Abd h. Zam'a then returned from the pilgrimage, his head 

covered with dirt. After greetings, he commented, "By your life, what a fool I 
am! The same day I cover my head with dirtz6 the Messenger of God (SAAS) 

marries Sawda, daughter of Zam'a! " 
'"'- , A'lsha stated, "We moved to Medina and took up residence among the 

Banii al-Haith b. Khazraj in al-Sunh. The Messenger of God (SAAS) came into 

our house where he had a meeting with some of the men and women of the 

angiv?' 'the Helpers'. My mother came to me while I was on a swing, going to 

and fro between two date-palms. She took me down from the swing; my hair was 

short like a boy's and she parted it, washed my face with some water and then 

led me over to the door. I was out of breath and (stopped) there until I became 

calmer. Then she took me in and there was the Messenger of God (SAAS) seated 

on a bed inside our house, in the company of a group of the anjar, both men and 

women. She sat me down in his lap and said, 'These are your family; may God 

bless you by them and they by you.' The men and women then jumped up and 

left. The Messenger of God (SAAS) consummated our marriage there in our 

house; no camels or sheep were slaughtered for me. Eventually Sa'd b. Wbada 

sent us a bowl of food such as he would provide whenever the Messenger of God 

(SAAS) was visiting his wives. At that time, I was nine."'" 

This account, though seemingly incomplete is to be considered compre- 

hensive. 

This is an account of the same circumstances related by alBayhaqi through 

b a d  b.'Abd al-Jabb~, as follows, "'Abd All& b. Idris al-Azdi related to us, 

from M u b m a d  h. 'Amr, from Y&ya b. 'Abd a l -mrmn b. Hsuh who reported, 

"A'isha said, "When Khadija died Khawk, daughter of Hzkim, came and said, '0 
Messenger of God, would you like to be married?' 'To whom?' he enquired. 'It 

could, if you wish, be to a virgin or to a woman previously married,' she replied. 

'Which virgin, and which previously married woman?' he asked. 'The virgin could 

he the daughter of that creation of God whom you love best; the previously mar- 

ried woman would be Sawda, daughter of Zam'a. She has expressed belief in you 

and become your follower.' 'Make mention of me to them,' he told her.""' 

The account hereafter relates the hadith essentially as above. 

26. Apparently placing dirt on the head was part ofthe pre-Islamic pilgrimage ritual in which 

he had engaged. 

27. This refers to the people of Yathrib (later Medina) who accepted Islam and assisted the 

Muslim migrants from Mecca. 
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This tradition firmly establishes that his betrothal to 'A'isha preceded his mar- 

riage to Sawda, daughter of Zam'a. 

However, he did consummate marriage with Sawda in Mecca, whereas that 

with 'A'isha was postponed until Medina, in the second year (after the hegira) as 

indicated above and hereafter. 

Imzm Ahmad stated, "Aswad related to us, that it was related to him from 

Shurayk, from Hishgm, from his father, from 'A'isha, who said, 'When Sawda 

grew old and she gave to me the day assigned to her, the Messenger of God 

(SAAS) shared the day given to me (by her) with his other wives. She was the 

first woman with whom he contracted marriage after myself."' 

I m w  A b a d  stated, "Abn al-Nadr related to us, quoting 'Abd al-Hamid, 

Shahr and 'Abd  all^ b. 'Abbs, that the Messenger of God (SAAS) became 

engaged to a woman from his people whose name was Sawda; she was a woman 

with many children, having some five or six from her husband who had died. 

The Messenger of God (SAAS) asked her, 'Is there something holding you back 

from me?' She replied, LO Prophet of God, nothing prevents you from being the 

most beloved of mankind to me. But I would do you honour by preventing these 

boys from being at your head morning and night!' 

"'Does anything else keep you from me?' he asked. 'No, I swear,' she replied. 

The Messenger of God (SAAS) then told her, 'God have mercy on you! The 

best of women ride on old camels; isn't that appropriate? The women of Quraysh 

are kind to a boy when young and they also take care of their husband however 

they can! "' 
I observe that her husband before him was al-Sakm b. 'Amr, brother of Suhayl 

b. 'Amr. He had accepted Islam and gone into exile to Abyssinia, as we reported 

before. He had then returned to Mecca and died there before the emigration, God 

he pleased with h i !  

All these accounts indicate that the marriage contract with 'A'isha was prior to 

that with Sawda, this being the statement of 'Abd All~h b. Muhammad b. 

Wqayl. Yanus also related this from al-Zuhri. 

Ibn 'Abd al-Barr preferred the contract with Sawda to have preceded that 

with 'A'isha; he related this from Qamda and Abn Wbayd. 

He stated, "Wqayl related it from al-Zuhri." 

Reference has previously been given to the death of Abn Tdib, the uncle of the 

Messenger of God (SAAS), and to his having been a supporter and defender of 

his, with all the moral, hancial, verbal and practical help he could give. 

When he died, foolish men of Quraysh were emboldened and engaged in such 

actions against him that they had not previously been able to undertake. 

As al-Bayhaqi reported from al-Haim, from al-Asamm: "Muhammad b. 

Ishgq al-San%ni related to us, from Yiisuf b. Bahlnl, from 'Abd Allah h. Idris, 
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from Muhammad b. Ishaq, from someone else who told him, from Wrwa b. 

al-Zubayr, from 'Abd All& b. Ja'far, who said, 'When Abn Td ib  died, a foolish 

fellow of Quraysh stood in the way of the Messenger of God (SAAS), and threw 

dirt at him. He, the Messenger of God (SAAS), then returned home and one of 

his daughters came and wiped the dirt from his face, weeping. He told her, 

"Don't cry, daughter; God will protect your father.""' 

He is supposed to have said during this conversation that Quraysh did not 

engage in any reprehensible actions against him until the death of Abii Tdib,  at 

which point they began (to harass him). 

Ziy%d al-Baka'i related this from Muhammad b. Ishaq, from Hishzm b. 

Wrwa, from his father, with an incomplete chain of authorities. But God knows 

best. 
Al-Bayhaqi also related, from alLH2kim and others, from al-Asamm, from 

Ahmad b. 'Abd al-Jabbzr, from Yanus b. Bukayr, from Hisham b. Wrwa, from 

his father, that the Messenger of God (SAAS) said, "Quraysh remained cowards 

until Aba Td ib  died." 

He then related this from d-Hakim, from al-Asamm, from 'Abbas al-Diiri, 

from Yahya b. Ma'in, who said, "We were related by Wqba al-Majdar, from 

Hisham b. Wrwa, from his father, from 'A'isha, that the Prophet (SAAS) said, 

'Quraysh remained cowards until Abii Td ib  died."' 

The ha& Abii al-Faraj b. d-Jawzi related with a chain of authorities from 

Tha'laba b. Suqayr and Hiakim b. Hizam who both said, "When Abn Tzlib and 

Kbadija died, five days apart, he suffered two tragedies together. He kept to his 

house and rarely went out. @raysh treated hi worse than they would have ever 

intended before. 

"News of this reached Abii Lahab, who came to him and said, '0 Muhammad, 

pass on freely as you want. Do  whatever you did when Abii Tdib  was alive. No, 

by al-Lat, I swear no harm will befall you before I die.' 

"Ibn al-Ghaymla insulted the Messenger of God (SAAS), and so Abii Lahab 

went to him and punished him and he went off yelling, '0 tribe of Quraysh, Aba 

'Utba has become a Sabian!' Quraysh men then came and stood before Aba 

Lahab. He told them, 'I have not left the faith of 'Abd al-Muttalib. But I will 

prevent my nephew from being harmed and ensure his own freedom of action.' 

"They commented, 'You have done well and right, and maintained your 

family ties.' 

"The Messenger of God (SAAS) thereafter spent a period of some days com- 

ing and going without interference from Quraysh who respected Aba Lahab. 

But eventually Wqba b. Abii Mu'ayt and Abii Jahl went to Ahu Lahab and asked 

him, 'Has your nephew told you where your father has been sent?' 

"Aba Lahab then asked him, 'Muhammad, where has 'Abd al-Mutyalib been 

sent?' 

"He replied, 'With his people.' So Abci Lahab went out to 'Uqba and Aba Jahl 

and told them, 'I did ask him. And he replied, "With his people."' 
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"The two men commented, 'Well, he's claiming that he is in hell-fire then!' 

"Aha Lahab then asked him, 'Muhammad, is 'Ahd al-Mut~lib in the fire?' 

"The Messenger of God (SAAS) replied, 'Whoever dies in the state 'Ahd 

al-Muttalib was in does go into hell-lire.' 
"Abii Lahab - God curse him - then announced, 'By God, I shall always he 

your enemy for your claiming that 'Abd al-Mutwlih is in the fire!' 

"At that Aba Lahab and the rest of Quraysh intensified their attacks upon him." 

Ibn Ishaq stated, "The group of men who used to harm the Messenger of God 

(SAAS) in his house were Aha Lahab, al-Hakam b. Aha alLcAs b. Umayya, 

Wqba b. Aha Mu'ayy, 'Adi b. al-Hamra', and Ibn al-A$d%' al-Hudhali. 

"These were neighbours of his; the only one of them to ever accept Islam was 

al-Hakam b. Aha alLcA$. 

"It is said that one of them would throw a sheep's uterus over him while he 

was praying, or toss it into his cooking pot if set up for him. Eventually the 

Messenger of God (SAAS) would take a position near a wall when praying and 

when they threw some such thing at him he would carry it outside on a stick, 

stand at his door and say, '0 Banii 'Abd Manaf, what kind of neighbourliness is 

this?' Then he would toss it out into the street." 
My own view is that most of the matter being related here occurred after the 

death of Aba Talib. Though God knows best. It is certainly very appropriate to 

mention them here. These incidents included the throwing of a camel's placenta 

over his shoulders while he prayed, as Ihn Mascad related, and of Fatima's hav- 

ing come and removed it from him and having gone off and reviled them; when 

he had finished praying, he said prayers against seven of them. A similar incident 

was the account of 'Abd Allah b. 'Amr b. alLcA$ of their having severely throttled 

him until Abii Bakr intervened, saying, "Would you murder a man merely for 

saying God is my Lord?" And there is the case of the intent of Abii Jahl, God 

damn him, to tread on his neck while he prayed, and of this being prevented. 

Section: On his departure to the people of Trs'ifto call them to Almighty God, and 

to come to the aid of His faith; how they refused him this and he retuned to 

Mecca. 

Ihn Ishaq stated, "When Aha Td ib  died, Quraysh treated the Messenger of God 

(SAAS) worse than had ever been the case during the life of his uncle Ahn Talib. 

"And so the Messenger of God (SAAS) left for Ta'if seeking help from 

Thaqif and their protection from his people. He hoped they would accept the 

message he brought them from God Almighty. 

"He went to them alone. 

"Yazid b. Aha Ziyad related to me, from Muhammad b. Ka'b al-Kurazi, who 

said, 'When the Messenger of God (SAAS) arrived in Ta'if, he made for a group 

of Thaqif, their leaders and nobles, who were three brothers. They were 'Abd 
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Ynlil, Mas'iid and Habib, all sons of'Amr b. 'Umayr b. 'Awf b. 'Uqda b. Ghiyara 

b. 'Awf b. Thaqif. One of these was married to a Quraysh woman of the Bana 

Jumah. 

"'He sat with them and invited them to God, asked them to help Islam and 

himself against those of his people who were opposing him. One of them replied, 

"He would tear off the covering of the ka'ba if it were God who had sent 

you!"Another said, "Did not God have anyone but you to send?" The  third 

commented, "By God, I will never speak to you. If you were a messenger from 

God, as you claim, you are far too important for me to argue with, and if you are 

lying against God, then it would certainly not be appropriate that I talk to you." 

"'And so the Messenger of God (SAAS) arose and left them, despairing of 
any good from Thaqif. I have been told that he had asked them, "Since you have 

so behaved, at least keep it secret for me." The Messenger of God (SAAS) did 

not want his people to hear about this, since it would have encouraged them to 

oppose him. 

"'However, they did not agree, and incited their fools and slaves to revile him 

and to shout out after him. A crowd gathered against him and forced him to seek 

refuge in a garden belonging to Wtba b. Rabi'a and Shayba b. Rabi'a, they both 

being there at the time. The Thaqif fools who had been following him then with- 

drew. 

"'He made for the shade of a grape vine, where he sat down, while the two 

sons of Rabi'a watched him, having seen his ill-treatment by the Thaqif fools. 

"'As I have been told, the Messenger of God (SAAS) had met the woman 

from the Bana Jum& and had told her, "Well, how is it we've been so treated by 

your husband's family?" 

"'When he felt secure, as I have been told, he spoke the prayer, "0 God, I com- 

plain to You about my weakness and inadequacy before the people. 0 You, most 

Merciful of all, You who are Lord of the oppressed, You who are my Lord, to 

whom would You entrust me, to those far away who greet me with displeasure, 

or to some enemy to whom You entrust me? As long as You are not angry with 

me, I will not care, but I would prefer your favour. 

"'"I take refuge with the light of Your face that brightens the shadows, repairs 

the troubles of this world and the hereafter, ensuring that Your anger or discon- 

tent not alight upon me. May You be content and be pleased; all power and 

strength stem from You." 

"'When Rabi'a's two sons Wtba and Shayba saw what had happened to him, 

they felt compassion for him. They summoned a Christian servant they had 

called 'Addas and told him, "Take a cluster of grapes, place it on a plate, then go 

over to that man and tell him to eat it." 

'"'Add% did this; he placed it before the Messenger of God (SAAS), and told 

him to eat. 

"'As the Messenger of God (SAAS) placed his hand upon it, he spoke the 

words, "In the name of God" then he ate. 'Add% looked into his face and said, 
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"By God, people of this land do not say these words." The Messenger of God 

(SAAS) asked him, "Where are you from, 'Addas, and what is your religion?" 

He replied, "I am a Christian, and I come from Nineveh." 

"'The Messenger of God (SAAS) then asked, "You mean from the village of 

that pious man Jonah, son of Amittai?" 

""Addas asked, "How do you know of Jonah, son of Amittai?" 

"'The Messenger of God (SAAS) replied, "That man was my brother; he was 

a prophet and I am a prophet." 

"'<Addas bent low over the Messenger of God (SAAS), kissing his head, 

hands and feet. 

"'The two sons of Rahi'a said to one another, "He's already corrupted our ser- 

vant! " 

"'When 'Add% came hack to them, they commented, "What was wrong with 

you, 'Addas? Why did you kiss the head, hands and feet of that man?" 

'""On all earth there is none finer than this man; he has told me of something 

that no one hut a prophet could know," he told them. 

""'Be careful", they warned him, "you don't let him turn you from your faith. 

Your religion is better than his.""' 

Miisa b. Wqha related this similarly hut did not include the prayer and added 

the words, LLThe people of Ta'if positioned themselves in two lines along his path 

and as he passed by every time he raised and put down a foot they threw stones 

at it until his feet began to bleed. His feet streaming with biood, he withdrew and 

made his way beneath the shade of a palm tree, completely overcome. In that 

garden were Wtba and Shayha, the two sons of Rabi'a. He disliked being at their 

place because of their enmity towards God and His Messenger." 

Miisa then related the story of 'Addas the Christian much a s  above. 

Imzm Ahmad recounted from Abu Bakr b. Abii Shayha as follows, "Marwan 

h. Muc%wiya al-Fazari related to us, from CAbd Allah h. CAbd d-Rahmm 

al-Ta'ifi, from CAbd a l - w m m  b. Khdid h. Aha Jabal alLCAdwmi, from his 

father, that he saw the Messenger of God (SAAS) in the winter quarters of 

Thaqif standing on a staff or a how, having gone to them seeking their help. The 

source said, 'I heard him say, "By the heavens and he who comes by night" @rat 

al-Tiiriq; LXXXVI, v.1) up to its end."' 

He went on, "So I became aware of it in the jahiliyya, before Islam, while I 

was a polytheist, then I recited it after accepting Islam. 

"Thaqif summoned me and asked, 'What did you hear from that man?' so I 
recited it to them. One of the Quraysh men there with Thaqif said, 'We are very 

well acquainted with him; if we knew that what he says is true, we would follow 

him."' 

It is established in both ~ahih collections, through 'Ahd Allah b. Wahb, who 

said, "I was told by Yiinus b. Yazid from Ihn Shihab, who told him, 'It was 

related to me by Wrwa h. al-Zuhayr that '&'isha related to him that she said to 
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the Messenger of God (SAAS), "Has any day been harder on you than that of 

the battle of Uhud?" 

"'He replied, "The worst I suffered from your people was the day of 

al-'aqaba, when I presented myself to Ibn 'Abdu Yail b. 'Abd Kalal, and he 

refused my request to him. I wandered off, dazed and depressed, and only came 

to myself at Qarn al-Thasib. I raised my head and there above me was a cloud. 

Looking up, I saw Gabriel in it, and he called out to me, saying, 'God has heard 

what your people said to you, and how they rejected you. He has sent to you the 

angel of the mountain for you to order him to do with them whatever you like.' 

"'"Then the angel of the mountain called out to me in greeting and said, '0 

Muhammad, God has sent me. God has heard what your people said to you. I 
am the angel of the mountain; your Lord has sent me to you to order me to do 

whatever you wish. If you wish, you can bring down the two mountains the 

Akhshabayn upon them.' The  Messenger of God (SAAS) replied, 'I hope that 

God will bring forth from their loins those who will worship God and associate 

no other god or person with Him.""" 

Muhammad b. Ishaq told how the~mn, the spirits, overheard the recitation made 

by the Messenger of God (SAAS) upon his return from Ta'if when he spent the 

night at Nakhla and said the morning prayer with his Companions. Thejinn who 

had been dispatched to him heard his reciting there. 

Ibn Ishaq stated, "They were seven in number. Concerning them God 

Almighty revealed His words, 'And when We dispatched towards you a group of 
jtnn'" (sarat al-Ah& XLVI, v.29). 

My own comment is that we spoke about this in detail in the Tafsir (Exegests), 

and included some material relating to it above. But God knows best. 

Then the Messenger of God (SAAS) entered Mecca on his return from Ta'if 

and came under the protection of al-Mut'i b. 'Adi. His people increased their 

anger and antagonism towards him and became ever bolder in their opposition. 

God is the one from whom to seek help, and reliance must be upon Him. 

In his work on the maghazi, the early military engagements, al-Umawi related 

that the Messenger of God (SAAS) sent Urayqit to al-Akhnas b. Sharif and 

asked him to give him protection in Mecca. But he replied, 'An ally of Quraysh 

cannot give protection for one of their own.' 

"He then sent to Suhayl h. 'Amr to give him protection, and he responded, 

'The Bana 'Amir b. Lu'ayy cannot give protection against those of the Banii 

Ka'b b. Lu'ayy.' 

"He then sent him to al-Mut'im b. 'Adi for his protection, who agreed, say- 
ing, 'Yes; tell him to come.' 

"And so the Messenger of God (SAAS) did go to him and spent that night 

with him. When morning came, he and his six or seven sons, all wearing swords, 
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went out with the Messenger of God (SAAS). They entered the mosque and told 

the Messenger of God (SAAS), 'Make your circumambulations.' And they sat, 

with their legs drawn up over their belted swords in the rna~atf; the space around 

the kacba for the circumambulations. 

"Abii Sufyzn came over to M u t c i  and asked him, 'Are you giving protection 

or are you a follower?' 

"He replied, 'No, I'm just protecting.' 

"'Then you'll not be watched,' Abn Sufyitn told him. 

"He then sat with h i  until the Messenger of God ( $ U S )  had finished his 

circuits, and when he left al-Mutcim and his men went with him. Then Abti 

Sufyzn went off to his seat." 

The account went on, "This continued for a few days, then he was given per- 

mission to make the hijva, to leave for Medina. 

"Shortly after the Messenger of God (SAAS) had left Mecca for Medina, 

al-Mutcim b. 'Adi died. Hasszn b. Thzbit said, 'By God, I shall certainly eulogize 

him!' And part of what he spoke were the following verses: 

'If honour could today render any one person 
everlasting, his honour would today select Mutrim. 

You protected the Messenger of God from them and they 
became your slaves for as long as pilgrims don the rhram and 
shout "labbayka". 

If all MaLddd, Q&@n or all the rest of Jurhum 
were asked about him, 

They would say, "He fulfils defence of his neighbour and 
protects if he takes on a difficult duty," 

The shining sun above them does not look down on his like 
among them, one greater or more noble. 

Resolute if refusing, but kind by nature, sleeping well 
even if the night is dark and he protecting another.' 

I observe that this is why the Prophet (SAAS) said, on the day the prisoners were 

taken at Badr, "If al-Muem b. 'Ad? were alive now and asked me about these 

stinking people, I would have given them over to him." 

Section: On the call of the Messenger of God ( W S )  to the Arab tribes during the 

pilgrimage seasons to help and support him against thosepersecuting and denying 

him. None of them agreed, since GodAlmighty had reserved thatgreat honour to the 

answ (the "He&s"or "Partisans'y ofMedina, may God be pleased with them. 

Ibn Ishzq stated, "Then the Messenger of God (SAAS) returned to Mecca, 

where his people were even more antagonistic to him and his religion than 

before, except for a few persons of no power who did believe. 

"The Messenger of God (SAAS) would present himself at the fairs when 

they were held, addressing the Arab mbes and inviting them to God, Almighty 
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and Glorious is He. He would tell them that he was a prophet who had been 

given a mission, and would ask for their belief and their protection so that he 

could explain what God had entrusted to him." 

Ibn Ishzq continued, "One of our fellow scholars, a man in whom I trust, 

related the following to me, from Zayd b. Aslam, from Rabi'a b. %ad al-Du'ali, 

and another person from whom Aba Zinsd had narrated. I was also related this 

by Husayn b. 'Ahd Allah b. 'Wbayd Allah b. (Abbas, who said, 'I heard Rabi'a b. 

'Ibzd being addressed by my father who said, "I was once, when a young lad, 

with my father at Mina when the Messenger of God (SAAS) would stop at the 

camps of the Arab tribes and say to them, 'I am the Messenger of God to you. I 

tell you to worship God and to associate no other with Him and to abandon those 

others you revere; and you should have faith and belief in me and protect me so 

that I make evident that with which God sent me."' 

"'Behind him stood a squint-eyed, neatly dressed man, his hair in two braids 

and wearing a cloak from Aden. When the Messenger of God (SAAS) had finished 

his prayer and address, that man would say to the tribe, "This man is only trying 

to get you to strip al-Lat and al-Wzi% off your necks, along with your allies the jinn 

of the Bana Malik b. Uqaysh in favour of the wrongful innovation he himself 

brings. Do not obey him and do not listen to him." 

"'I asked my father, "Who is that man who follows behind him and contra- 

dicts what he says?" 

"'He replied, "That is his uncle, 'Ahd al-Uzza h. 'Abd al-Mutmlib, Aba 

Lahab." "' 
Imsm Ahmad recounted this hadith from Ihrzhim b. Aba al-'Abbss saying, 

"'Abd al-Rahman b. Abo Zinad related to us, from his father, who said, 'A man 

named Rabi'a b. 'Ibid of the Bana al-Dil informed me - he having been a 

polytheist before Islam who converted - as follows, "I saw the Messenger of God 

(SAAS) in the market of Dha al-Majaz in the period before Islam was accepted; 

he was saying, '0 people, say, L'There is no god but God" and you will prosper.' 

As people gathered around him there was one man with a handsome face, squint- 

eyed and wearing two plaits who would say, 'He's a Sabian; a liar.' And he would 

follow behind h i  wherever he went. I asked about him and was told he was his 

uncle Abii Lahab." "' 
Al-Bayhaqi related this, through Muhammad b. 'Abd Allah al-An~ari, from 

Muhammad b. 'Amr, from Muhammad b. al-Munkadir, from Rabi'a al-Dili, as 

follows, "I saw the Messenger of God (SAAS) at the market of Dhii al-Majaz 

following people into their homes and inviting them to God. Behind him came 

a squint-eyed man with flaming-red cheeks who was saying, 'Do not let this man 

lead you astray from your religion and that of your forefathers.' I asked who he 

was, and I was told that this was Abii Lahab." 

Abii Nu'aym related this similarly in the Dalz'il (The Signs), through Ibn Abii 
Dhi'b and Sa'id h. Salama h. Abn al-Hu-, both of them relating a similar 

account from Muhammad b. al-Muukadir. 
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Al-Bayhaqi also related it through Shu'ba, from al-Ash'ath h. Salim, from a 

man of Kinwa, who said, "I saw the Messenger of God (SAAS) at the market 
of Dhii al-Maja and he was saying, '0 people, say, "There is no god but God" 

and you will prosper.' And there was a man behind him tossing dirt at him. This 

was Aba Jahl and he was saying, '0 people, do not let this man lead you astray 

from your religion. He only wants you to give up worship of al-Lat and 
al-'Uzza."' 

According to this account, these were words of Aha Jahl. This supposition 

might he illusory or it might sometimes have been Aba Jahl and sometimes the 

other, Abn Lahah. They might have taken turns in doing such harm to the 
Messenger of God (SAAS). 

Ihn Ishaq stated, "Ibn Shihab al-Zuhri related to me that the Messenger of God 

(SAAS) went to the tribe of Kinda, visiting them in their homes, including one 

of their leaders named Mulayh. He invited them to God, Almighty and Glorious 

is He, and offered himself to them, but they refused him." 

Ibn Ishaq said, "Muhammad h. 'Abd al-Rahman h. 'Abd Allah b. Husayn 

related to me that the Messenger of God (SAAS) went to the Banii Kalb in their 

homes in a valley of theirs where they were called the Banii 'Abd All&. He  

called them to the path of God and offered himself to them, saying, '0 Banii 

'Abd Allah, God named well indeed your forefather 'Ahd Allah' (i.e. 'the slave 

or servant of God'). But they could not accept from him what he proposed to 
them. 

"Some of our friends related to me, from 'Abd Allah b. Ka'b b. Malik that the 

Messenger of God (SAAS) went to the Bana Hanifa in their homes, called them 

to the path of God and offered himself to them. None of the Arabs gave him so 
rude a rejection as they did. 

"Al-Zuhri related to me that he went to the Banii 'Amir h. Sa'saca and called 

them to the path of God, offering himself to them. One of their men, named 

Bayhara b. Firiis, replied to him, 'I swear, if I were to have this brave man of 

Quraysh, I could eat up the Arabs with him.' He then said to him, 'If we were to 

follow your orders and then God gave you victory against those opposing you, 

would we have power after you were gone?' 

"He replied, 'God controls power and places it where He wishes.' 

"Bayhara commented in reply, 'Are we to present our throats to the Arabs in 

your defence and then, if God gave you victory, see power go elsewhere than to 

us? We'll have nothing to do with you!' And so they refused him. 

"When the people there dispersed, the Banii 'Amir returned to a sheikh of 

theirs who, being elderly, was unable to attend the fairs with them. When they 

returned home they would tell him what had occurred at the fair. That year on 

their return he asked them who had been at the fair. They told him, 'A man of 

Quraysh, of the family of 'Ahd al-Mutcalib, came to us claiming to be a prophet 

and he asked us to defend him and aid him and take him hack to our territory.' 
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"The old man put his hand to his head and said, 'Could your mistake be put 

right? Can its consequences be reversed? I swear no descendant of Ishmael ever 

made such a claim falsely. It has to be true. Where did your good judgement 

go?"' 

Miisa b. Wqba stated, quoting al-Zuhri, "The Messenger of God (SAAS) would 

for the period of those years, present himself to the Arab tribes at each fair, 

speaking with each tribal leader but asking them only for their protection and 

support. He would say, 'I don't wish to force any one of you to do anything. Any 

of you who agree to what I ask may do so, but I would not compel anyone not so 
wishing. All I want is to guard myself against those wanting to kill me, so that I 

may fulfil my Lord's mission and carry out whatever decree He wishes regarding 

myself and those who support me.' But not one of them accepted him. Every one 

of those tribes reached the following conclusion: 'The man's own tribe knew him 

best; how could we accept as suitable for us someone who has subverted his tribe 

and whom they have expelled.' 

"This rejection too was due to the honour God had in store for the aqar (the 

'Helpers') of Medina." 

The hi$& Aba N u % p  related through 'Abd Allah b. d-Ajlah and Yahya b. 

Sacid al-Umawi, who both took their information from Muhammad b. al-Sl'ib 

d-Kalbi, from Abii Sdih, from Ibn 'Abbas, from 'Abbns, who said, 'LThe 

Messenger of God (SAAS) told me, 'I don't consider myself receiving protection 

from you or from your brother. Would you take me to the market tomorrow for 

us to stay in the homes of some of the tribespeople?' It was the time for the 

gathering of the Arab tribes. 

"He (the Prophet (SAAS)) went on, 'These are Kinda and those who mix with 

them. They are the best of those from Yemen who make the pilgrimage. Those 

are the homes of Bakr b. Wa'il; those belong to the Banti 'Amir b. Sac?a%. Choose 

for yourself."' 
'Abbas continued "He began with Kinda, asking them, 'From whom are yon?' 

'From Yemen,' they replied. 'From which tribe?' he asked. 'From Kinda.' 'From 

which sub-tribe?' he next enquired. 'From the Banii 'Amr b. Muswiya,' they 

told h i .  

"'Would you l i e  to achieve good?' 

"'How would that be?' they asked. 

"'You would bear witness that there is no god but God, and would engage in 

prayer and believe in God's message."' 

'Abd Allah b. d-Ajlah quoted his father as having said, on the authority of the 

elders of his people, that Kinda replied to him (the Prophet (SAAS)), "If you are 

successful, will you grant us power after yourself?" 

The Messenger of God (SAAS) replied, "Power rests with God; He places it 

where He wishes." 

They responded, "We don't need what you bring." 
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Al-Kalbi went on to state, "And they (Kinda) said, 'have you come to us to 
keep us from our gods and have us go to war with the Arabs? Remain with your 
people. We have no need of you!' 

"He then left them and went to Bakr b. W2il. He asked, 'Who are these 
people?' 'They are pan of Bakr b. W@il.' 'From which sub-tribe?' he asked. He 
was told, 'From the Bann Qays b. Thaqaba.' 

"'How many are they?' he asked. 
'"Very numerous,' he was told. 
"'How would their protection be?' he asked. 

"They replied, 'We border on Persia; we have no protection from them or for 
them.' 

"He told them, 'Grant God custody over yourselves and He will keep you safe 
until you descend upon their homes, marry their women and enslave their chil- 

dren. Then give praise to God three and thirty times, then give thanks to Him 
three and thirty times, and say He is most great four and thirty times.' 

"'Who are you?' they asked. 
"'I am the Messenger of God,' he replied. Then he left. 
"When he had left," al-Kalbi said, "his uncle Abii Lahab had been following 

him and telling people, 'Do not accept what he says.' When he passed by them, 
they asked, 'Do you know this man?' He replied, 'Yes, he's from our 6lite. What 
about hi makes you ask?' They told him what he had offered them, saying, 'He 
claims to be the Messenger of God.' Aba Lahab commented, 'Take no account 
of whatever he says. He's crazy, and talks off the top of his head.' 

"'We saw that,' they commented, 'when he spoke as he did about Persia!"' 

Al-Kalbi stated, "'Abd al-Rahmm alLcAmiri told me that elders of his tribe said, 
'The Messenger of God (SAAS) came to us when we were at the W k a  fair. He 
asked, "From whom are these people?" We replied, "From the Bann 'Amir b. 

Sa'Sa'a." "From which sub-hibe?" he asked. 
"'We responded, "From the Banii Ka'b b. Rabi'a." 
"'He asked, "How would protection be with you?" 
"'We replied, "The best imaginable; we are invincible." 

"'He stated to them, "I am the Messenger of God, and I am coming to you to 
protect me until I fulfil the mission of my Lord. I would not force any of you to 
anything." 

"'They asked him, "From which part of Quraysh are you?" 

""'From the family of 'Abd al-Muc{alib," he replied. 
'""What are your relations with the 'Abd Maria" they asked. 
"'"They were the &st to deny and to drive me away," he told them. 
"'"Well, we will neither drive you away nor believe in you; but we will pro- 

tect you until you fulfil your Lord's mission." 

"'So he took residence with them while they were attending the fair. And then 
Bayhara b. Fifish al-Qushayri came to them and said, "Who is this man I now 
see with you; I don't know him?" 
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""'He is Muhammad, son of 'Abd All&, of Quraysh," they replied. 
"'"And what do you have to do with him?" he asked. 
"'"He claims to be the Messenger of God and he has asked us to protect him 

until he fulfils his Lord's mission," they replied. 

"'"And how did you respond?" he enquired. 
""'We made him very welcome," they told him. "We said we would take him 

to our own territory and protect him as we do ourselves." 

"'Bayhara commented, "I know of no one at this fair going back home with 

anything worse than you are. You have begun a policy that will alienate people; 

the Arabs will attack you in unison. His people know him very well; if they had 

perceived good in him, they would have been most delighted with him. Will you 

support a man cast out and denied by his own people and give him shelter and 

aid? Your policy is dreadful." 

"'He then approached the Messenger of God (SAAS), and told him, "Get up 

and join your people. I swear if you weren't here among my kin, I would strike 

you down!" 

"'And so the Messenger of God (SAAS) got up and mounted his camel. That 

evil man Bayhara then prodded the mount in its flank and it darted away with 

the Messenger of God (SAAS), and threw him. 

"'With the Bann 'Amir on that day was Dahzk, daughter of 'Amir b. Qary; she 

was one of the women who had accepted Islam with the Messenger of God 

(SAAS) in Mecca. She had come on a visit to the Bana 'Amir. She spoke out, 

"0 people of 'Amir, you're not 'Zmzr (i.e. civilized, cultured) to me! Could this 

really happen to the Messenger of God, right here among you without any one 

of you protecting him?" 

"'Three of her relatives then attacked Bayhara, while two assisted him. Each 

man fought with another, her supporters beating the others to the ground, sit- 

ting on their chests and slapping their faces. 

"'The Messenger of God (SAAS) then spoke, "May God bless these men and 

damn the others!" 

"'The three who had aided him later embraced Islam and died as martyrs in 

battle. These were Ghatif and Ghatfm, two sons of Sahl and Wrwa - or 'Udhra 

- b. 'Ahd Allah b. Salama. God be pleased with them."' 

The ha& Sa'id b. Yahya b. Sa'id al-Umawi related this hadah from his father 

in its entirety in his book of the maghazi, the military campaigns. 

The other men all perished. These were Bayhara b. Firs ,  Hazn b. 'Abd Allzh 

b. Salama b. Qushayr and Mu%wiya b. 'Abbada, one of the Banii Wqayl, may 

God damn them utterly. 

This is a curious tale; we give it here for its strangeness. But God knows best. 

Abii Nu'aym related a similar account, from a hadith of Ka'b b. Malik, God bless 

him, relating to the story of 'Amir b. Sa'sa'a and the rudeness of their reply to 

him. 
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Even stranger and lengthier than that was what Aba Nu%, al-&kim and 

al-Bayhaqi related; the text was given by Aha Nu'aym, may God be pleased with 

them all. It comes from a hadith of Abm b. 'Abd Allah al-Bajali, from Aban b. 

Taghlib, from 'Ikrima, from Ibn 'Abbas, who quoted 'Ali h. Abil TZlih as hav- 

ing said, "When God ordered His Messenger to present himself to the tribes of 

the Arabs, he left, along with myself and Aba Bakr, for Mina. There we were 

present at a majlzs, a reception, given by the Arabs. 

"Aha Bakr, God bless h i ,  went forward and made his greetings. He was in 

the very vanguard of good, and an expert in genealogy. He asked, 'From whom 

do you people come?' 'From Rabi'a,' came their reply. 

"'From which Rabi'a are you, from its mainstream or from a branch?' 

"'From its greatest mainstream.' 

"Aba Bakr asked them, 'Is 'Awf of you, of whom it was said, "There is no 

haw, no heat, in the 'Awf valley?"' 

"'No,' they told him. 

"'Do Bis@m b. Qays Ahn al-Liwa' and Muntaha al-*ya' belong to your tribe?' 

"'No,' they replied. 

"'Is al-Hawfazan b. Shurayk, the killer of kings and robber of their souls, a 

kinsman of yours?' 

"'No,' they replied. 

"'Is Jassas b. Murra h. Dhuhl, the protector of honour and defender of the 

neighbour, from you?' 

"'No,' they said. 

"'Is al-Muzdalif, he of the unique turban, from you?' 

"'No,' they replied. 

"'Are you related to the kings of Kinda?' he asked. 

"'No,' they replied. 

"'Are you related to the kings of Lakhm?' he asked. 
"'No,' they replied. 

"Ahn Bakr, God bless him, then commented, 'So you're not from its main- 

stream, but from a hranch.' 
"At that a youth named Daghfal h. Hanzala al-Dhuhli, his beard beginning to 

sprout, jumped up and grabbed the bridle of Aba Bakr's camel, reciting, 'Those 

who ask of us will be asked of; as for the burden (of proof) we neither know it 

nor bear it (as a responsibility).' 

"He also commented, 'Hey, you, you asked and we replied, hiding nothing 

from you. We want to ask you something; who are you?' 

"He replied, 'A man of Quraysh.' 

"The youth commented, 'Well sa~d! You are a people of leadership and 

power, the vanguard and guide of the Arabs. What part of Quraysh?' 

"He replied, 'I'm of the Bann Taym b. Murra.' 

"The youth asked again, 'So you shot the bowman right through his mouth! 

Is Qusayy b. Kilab, he who killed at Mecca those trying to conquer it, a kinsman 
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of yours? That man, Quvayy, who drove the rest of them away and brought in 

his own people from all over and sertled them in Mecca, took over the temple 

and set Quraysh in the dwellings? The man who was therefore known as L'the 

unifier", and about whom a poet spoke the verse, 

"Was it not your father who was called 'the unifier', 
by whom God brought together the tribes of Fihr?"' 

"Abii Bakr replied, 'No.' 

"'Were not 'Abd Manaf, the ultimate giver of advice, and Abii al-Ghawif, 

the great leader, of your stock?' 

"Abti Bakr replied, 'No.' 

"'And 'Amr b. 'Abd Mansf Hsshim, who prepared bread and meat into the 

dish al-tharid for his people and all of Mecca, was he not of you? The one of 

whom the poet said, 

"'Amr al-'Ulz prepared the al-tharid for his people, 
while the men of Mecca were destitute and under famine, 

To him they attribute both the journeys, that of the 
winter and that of the summer, 

Quraysh were as an egg which when split open came to have 
its best part, its yoke, as the 'Abd Mansf. 

(They are) the wealthy, as is no other known, and they 
are those who say 'come on in' to the guests. 

They are those who strike down pure-white sheep, those 
who protect the innocent with their swords. 

How line for you, if you stay at their abode; they will 
protect you from all ills and accusations."' 

"'No,' responded Abti Bakr. 

"'Then,' the youth continued, 'you must be related to 'Abd al-Mutib, that 

venerable man of much praise, controller of the Mecca caravan, and feeder of the 

birds of the skies and the wild beasts, of the lions in the desert, he whose face 

s h i e s  forth like a moon on a dark night?' 

"'No,' said Abii Bakr. 

"'Then you must be of those who have the privilege of the @.?!a?' (The sig- 

nalling to the pilgrims to move from Araf~t to Minx.) 

"'No,' said Abo Bakr. 

"'Perhaps of those who have the privilege of the hqaba? (The guardianship of 

the holy places.) 

"'No,' said Aba Bakr. 

"'Then those with the privilege of the nadwa?' (Making an address to the pil- 

grims.) 
"'No,' said Abn Bakr. 

"'Then you must be of those who have the privilege of the srgaya? (The pro- 

vision of drink for the pilgrims.) 
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"'No,' said Aha Bakr. 

"'Are you then of those with the privilege of providing the ri@da?' (The pro- 

visioning of the pilgrims.) 

"'No,' replied Aha Bakr. 

'"Are you then of those who give bounteous aid?' 

"'No,' said Aba Bakr and he pulled his bridle out of the hands of the youth, 

who then quoted the line, 

'Sometimes it happens that distinction is moved on 
down, at other times up.' 

"Then he commented, 'Well, I swear, 0 Brother of Quraysh, if you had con- 

tinued to hold out I would have proven you to belong to the lowest class of 

Quraysh, not to its blite!' 

"The Messenger of God (SAAS) now came over to us, smiling," 'Ali went on, 

"and I commented to Abn Bakr, 'Well, this bedouin has turned out to be a disaster 

for you!' 'Yes indeed, Abn al-Hasan,' Aba Bakr replied, 'And, there's never a 

catastrophe without another that follows, and calamity is compounded by words.'" 

'Ali continued his account, "We then went on to a meeting underway marked 

by calm and dignity. There were sheikhs of high rank and fine appearance there. 

Aha Bakr went forward and made greeting.'' "And," 'Ali commented, "Abn 

Bakr was always in the vanguard of good. 

"Aha Bakr asked them, 'From whom are you?' They replied, 'We are of the 

Bana Shaybm h. Tha'laha.' 

"Aba Bakr turned to the Messenger of God (SAAS), and commented, 'I 
swear, no one has more 'izz, power, in their people than these do."' 

In other accounts the words 'udhr, responsibility, and ghurar, experience, are 

substituted for the word 'izz, power, in the preceding sentence. 

'Ali's account goes on, "Among this group were Mafraq h. 'Amr, Hani' b. 

Qabisa, al-Muthannn h. Haitha and al-Nu'm%n h. Shurayk. 

"The man most comparable to Aba Bakr was Mafriiq b. 'Amr; he was their 

most eloquent. He wore his hair in two braids that came down to his chest. He  

sat closest to Aha Bakr. 

"Aha Bakr asked him, 'How many are you in number?' 

"Mafraq replied, 'We are more than 1,000 strong; and "a few men can't heat 

l,OOOn, as they say.' 

"'And how would protection he with you?' 

"'We go to the limit; and "every people has a forefather," (i.e. "we are proud 
and noble"),' Mafraq responded. 

"Aha Bakr asked, 'And how is it when you make war with your enemies?' 

"Mafriiq answered, 'When we meet in battle, we are the angriest of men. We 

take greater pride in our steeds than our sons, care more for our swords than our 

sperm; victory rests with God. Sometimes He grants us victory, sometimes 

others victory over us. You seem to be a member of Quraysh?' 
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"Abii Bakr answered, LIf you have heard of him who is the Messenger of God, 

this is he here.' 
"'We have heard,' Mafriiq answered, 'that he says he is.' 

"He then turned to the Messenger of God (SAAS), and asked, 'What do you 

propound, 0 Brother from Quraysh?' 
"The Messenger of God (SAAS) then came forward and sat down, while 

Abo Bakr arose and stood shading him with his cloak. The Messenger of God 

(SAAS) then spoke, 'I call upon you to bear witness that there is no god but God 

alone who has no associate, and that I am the Messenger of God. I ask you to 

shelter and protect me until I can carry out what God has ordered me to do. 

Quraysh have come out against God's commands and have denied His 

Messenger. They have sided with wrong against right. But God is All-Powerful, 

All-Praised.' 

"'What else do you propound, 0 Quraysh brother?' he asked. 

"The Messenger of God (SAAS) then recited to him, 'Say: Come! I shall 

recite for you what it was your Lord forbad you: that you must not associate 

another with Him, and that you must treat your parents with kindness' up to the 

words 'That He enjoined upon you that you might he pious' (surat al-AnCzm; 

VI, v.152-4). 
"Mafriiq asked, 'And what else do you propound, 0 Quraysh hrother? I swear 

these are not words of any earthly mortal; if they were, we would know them to 

be.' 

"Then the Messenger of God (SAAS) recited to them, 'God enjoins justice, 
compassion and charity to your relatives. He forbids adultery, immorality and 

oppression. He exhorts you so that you will take heed' (sprat al-NahI; XVI, 
v.90). 

"Mafriiq commented, 'I swear, Quraysh brother, you are certainly advocating 

ethical conduct and good behaviour; and yet your people have denied, rejected 

and opposed you.' 

"Apparently Mafriiq wanted to involve Hani' b. Quhay~a in the discussion 

and said, 'This is Hani' h. Qubayva, our sheikh and religious leader.' 

"Hsni'said, 'I heard what you said, 0 Quraysh brother, and believed what you 

said. I consider that our abandoning our religion and following you in yours 

because of one meeting we are having with you which had neither introduction 

nor follow-up, and without our giving it full consideration nor examining what 

the consequences would be of what you suggest - that would be a lapse in judge- 

ment, rashness and inadequate consideration for consequences. Lapse of judge- 

ment only comes with haste. We have behind us a people for whom we should 

be reluctant to make any pact. You should retire, as we should too; you should 

think it over, as we should.' 

"Apparently Mafriiq wanted also to involve al-Muthanna b. Hxitha in the 

discussion, for he then said, 'This is al-Muthanus, our sheikh and military 

leader.' 
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"Al-Muthanna then spoke, 'I heard and liked what you said, 0 Quraysh 

brother. I was impressed by your words. But our answer should be that of Hani' 

b. Quhaysa; for us to leave our religion and follow you after one sitting with us 

would be like us taking residence between two pools of stagnant water, one 

al-Yamama and the other al-Samawa.' 

"The Messenger of God asked (SAAS), 'And what might those pools of stag- 

nant water be then?' 

"Al-Muthanna replied, 'One of these is where land extends to the Arab world, 

and the other is that of Persia and the rivers of Chosroe. We would be reneging 

on a pact that Chosroe has placed upon us to the effect that we would not cause 

an incident and not give sanctuary to a troublemaker. This policy you suggest for 

us is such a one that kings would dislike. As for those areas bordering Arab lands, 

the blame of those so acting would be forgiven and excuses for them be accepted, 

but for those areas next to Persia, those so acting would not be forgiven, and no 

such excuses would be accepted. If you want us to help and protect you from 

whatever relates to Arab territories alone, we should do so.' 

"The Messenger of God (SAAS) replied, 'Your reply is in no way had, for you 

have spoken eloquently and truthfully. (But) God's religion can only he engaged 

in by those who encompass it from all sides.' 

"He then asked, 'Supposing it were only shortly after now that God were to 

award you their lands and properties and furnished you their young women, 

would you then praise God and revere Him?' 

"Al-Nucma b. Shurayk replied, 'Would to God you could accomplish that, 

Quraysh brother!' 

"The Messenger of God (SAAS) then recited to them, 'We have sent you as 

a witness, to bring good news and to warn, and to invite unto God, with His per- 

mission, and as a light-giving lantern.' (This quotation combines siirat al-Fath; 

XLVIII, v.8 with siirat al-Ahzzb; XXXIII, v.46.) 
"The Messenger of God (SAAS) then arose, holding on to the hand of Aha 

Bakr." 

'Ali went on, "The Messenger of God (SAAS) then turned to us and said, 

"Ali, what fine character the Arabs used to have, in thejahrlzyya; how noble a 

time that was; they sought refuge in the life of this world.'"28 

'Ali went on, "We proceeded on to a meeting being held by the Aws and the 

Khazraj. We remained with them until they pledged allegiance to the Prophet 

(SAAS)." 

'Ali continued, "And they were true, steadfast friends. And the Messenger of 

God (SAAS) was delighted at the knowledge of Abu Bakr, God bless him, about 

their genealogies. 

"Soon thereafter the Messenger of God (SAAS) went forth to address his 

Companions, telling them, 'Give much praise to God. For today the sons of 

28. That is, from ignominy and boorishness. 
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Rabi'a have triumphed over the people of Persia. They have killed their kings, 

and captured their troops and it was by me that they were given victory."' 

'Ali went on, "And the battle occurred at Qur~qir, by the side of Dhii @r. 

And about this victory al-A'sha spoke the verses, 

'My camel be a ransom for the Banii Dhuhl b. S h a y h  and 
its rider at the clash, for it bore its burden well. 

They struck blows at the hinw, the bends of ersqir ,  
against the vanguard of al-%un, until they fled. 

Glory be to the eyes that beheld those knights, like 
Dhuhl b. Shaybsn, when they were in command. 

They rose up, and we did so too, with friendship 
between us, though we were overcome by the hardships of 
battle, clearly evident."' 

This hadith is very strange. We have included it for its evidences of the proofs of 

the prophethood, its references to ethics and moral hehaviour and its examples 

of the eloquence of the Arabs. 

It also comes down through another line. It states, in that version, that when 

they battled against the Persians and met them at Qur~qir, a place near the 

Euphrates, they made their battle cry the name of Muhammad (SAAS), and that 

it was thereby that they were made victorious over the Persians. Thereafter they 

converted to Islam. 
Al-Wsqidi stated, "'Abd Allah h. WXbiva al-'Absi, told us, from his father, 

from his grandfather, who said, 'The Messenger of God (SAAS) came to us in 

our houses at Mins while we were staying there near the first jamrazg which is 

next to the Khayf mosque. He was riding on his mount with Zayd b. Huitha 
seated behind him. He called out an invitation to us, hut we made no response 

to him; we were not given to make a good choice. 

"'We had heard of him and of his preaching at the fairs; he stood and made a 

presentation and invitation to us, but we did not respond. We had with us 

Maysara b. Masmq al-'Ahsi and he said to us, "I swear by God, if we had believed 

this man and had taken him offto inside our territory, we would have triumphed. 

I swear by God, he will succeed and ultimately achieve all his objectives." 

"'But our people replied, "Leave us alone. You'll not involve us in that over 

which we have no power." 

"'The Messenger of God (SAAS) had high hopes of Maysara and spoke to 
him. Maysara replied, "How fine, how enlightening your words are! But my 

people oppose me. All a man has is his own people. And if they don't stand by 

him, then enmity is more extensive." 

"'So the Messenger of God (SAAS) left and people went off to their families. 

Maysara told them, "Let's Nm off to Fadak. There are Jews there whom we can 

ask about this man." 

29. One of three pillars at M i a  at which pilgrims cast stones. 
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"'So they did go off to the Jews. They brought out a book of scriptures they 
had, put it down and studied. It made mention of the Messenger of God 
(SAAS) as the ummi, unlettered, Arab prophet who would ride an ass, reward 
himself with a piece of bread, a man neither tall nor short, neither curly nor 

straight-haired, with a redness to his eyes, and light in complexion. "If," (the 
Jews concluded) "it is he who appealed to you, then respond to him and enter his 
religion. We envy him and will not follow him. We will suffer greatly from him. 
AU Arabs will follow him or fight h i ,  so be among those who follow him." 

"'Maysara said, "0 people, this matter is very clear." 
"'His people replied, "We will return to the festival and meet hi." They 

then went home to their lands, but their elders refused to allow their return, and 

so none of them did follow him. 
"'When the Messenger of God (SAAS) migrated to Medina and performed 

the "farewell pilgrimage" Maysara met with him and he recognized him. 
Maysara asked, "0 Messenger of God, I swear I've continued wanting to follow 
you ever since that day you dismounted with us. But, as you see, God saw fit to 
delay my accepting Islam. All those who were with me at that time have since 

died; where have they been taken, 0 Messenger of God?" 
"'The Messenger of God (SAAS) replied, "All those who died in any other 

state than Islam are now in hell-tire." 
"'Maysara commented, "Praise be to God who saved me!" He then accepted 

Islam fully and he was treated with respect by Aha Bakr."' 
Imzm Muhammad b. 'Amr d-Waqidi has examined closely and related indi- 

vidually details about those tribes to which the Messenger of God (SAAS) pre- 
sented himself. These included the tribes of 'Amir, Ghassm, the Faznra, the 
Murra, the Hanifa, the Sulaym, the 'Ahs, the Nadr b. Hawzin, Tha'laba b. 

W b a ,  Kinda, Ka'b, al-Harith b. Ka'b, 'Udhra, Qays b. al-Hatim, and others. 
The accounts of all these are very extensive; we have given here a goodly part 

of them, and to God belong all praise and credit. 
I m w  Ahmad also stated, "Aswad b. 'Amir related to us, quoting Isr~'i1, from 

Wthmnn - meaning Ibn d-Mughira - from Snlim b. Aba al-Ja'd, from Jsbir b. 
'Ahd Allah, who said, 'The Prophet (SAAS) used to present himself to the tribes 

at the assembly at 'Arafa, and say, "Will any man of you take me to his own 
people? For Qura~sh have prevented me from delivering the words of my Lord. 
Almighty and Glorious is He!" 

"'A man from Hamdnn a m e  to him thereafter and the Messenger of God 

(SAAS) asked him, "From whom are you?" 
""'From Hamdm," he replied. 
"'"And do your people grant protection?" 

"'"Yes." 
"'Thereafter the man feared that his people might be watching him, so he 

came to the Messenger of God (SAAS), and said, "I will go to them and tell 
them, then I'll come to you next year." 



116 THE I.IFF. OF THE PROPHET MUHAMMAD 

"'"All right," the Messenger of God (SAAS) agreed. 

"'The man then left, and in the month of Rajab the delegation of the a n p ,  

(the Helpers), arrived."' 

This hadirh is reported, by various paths, by scholars of all four of al-sunan 

al-arba'a,3° from Isra'il. Al-Tirmidhi stated, "lt is hasan, ~ahih, good and 

authentic." 

On the arrival of the delegation of the an$&-, the Helpers, year after year, and 

their pledging their loyalty to him time after time. And thereafter the Messenger 

of God (SAAS) moved away to them in Medina, residing there among them, as 

will he explained in detail, if God wills it and in Him is all trust. 

An Accountfrom Suwayd b. Sarnit, the Answi. 

His full name was Suwayd h. al-Sarnit b. 'Atiyya h. Ha t  h. Hahib b. 'Amr b. 
'Awf b. Malik b. al-Aws; his mother was Layla, daughter of 'Amr al-Najariyya, 

the daughter of Salma, daughter of 'Amr, the mother of 'Ahd al-Murfalib b. 
Hashim. This Suwayd was the son of the maternal aunt of 'Abd al-Mutfalib, the 

grandfather of the Messenger of God (SAAS). 

Muhammad h. Ishaq b. Yasa stated, "The Messenger of God (SAAS) con- 

tinued as he had for some time; whenever people met for the festival, he would 

go to them and invite the tribes to God and into Islam, presenting hiiself to 

them and the message of guidance and mercy he brought. Whenever he heard of 

any Arab of good repute coming to Mecca, he would meet him, invite him to 

God Almighty and present him his message." 

Ibn Ishaq continued, "'Asim b. 'Amr h. Qatada informed me that the sheikhs 

of his tribe said that Suwayd h. a l - S b t ,  a brother from the Bann 'Amr b. 'Awf 

came to Mecca, either for the haj, the 'greater pilgrimage:, or the Cumra, the 

'lesser pilgrimage'. Suwayd was known among his people as al-Kzmil, 'the per- 

fect', for his strength, his poetry, his honour and his fine lineage. It was he who 

spoke the lines, 

'Many men there are you call friends who would shock 
you to see the lies they tell of you in your absence. 

There before you his words may be sweet as honey, while 
in your absence they are an old sword at the base of your 
neck! 

What he shows you pleases you, while under his skin he's 
an amulet of deceit exploding behind your hack. 

30. A technical term used to identify the four compilers of the tahih traditions, excluding al- 

B u h  and Muslim. 
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The eyes show you with suspicious glances what spite and 
hatred he conceals. 

"Feather" me welt; for long you have weakened me; the 
best allies are those who "feather" without weakening.' 

"Having heard of him, the Messenger of God (SAAS) went to see him and 

invited him to God and to Islam. Suwayd replied, 'Perhaps what you have is like 

what I have.' 

"'What is it you have?' asked the Messenger of God (SAAS). 

"'The majaMa of Luqman,' he replied. By this word he meant the 'wisdom' of 

Luqman. 
"'Present it to me,' the Messenger of God (SAAS) asked, and when Suwayd 

had done so, he commented, 'These words are fine. But what I have is better - a 

Qur'an that God has sent down to me to be a guide and a light.' 

"The Messenger of God (SAAS) then recited the Qur'an to him and invited 

him into Islam. Suwayd did not draw away, hut said, 'Those words were won- 

derful.' 

"Suwayd then left and later came to Medina with his tribe. Shortly thereafter 

he was killed by the Khazraj tribe, though some of his own people say that he was 

a Muslim at the time of his death. His killing occurred before the battle at Bu%th." 

Al-Bayhaqi related this, from al-H&im, from al-Asamm from Ahmad b. 'Abd 

al-Jabbar, from Yiinus b. Bukayr, from Ibn Ishaq, in a shorter form. 

THE ACCEPTANCE OF ISLAM BY IYZS B. MUcADH 

Ibn Ishzq stated that Al-Hu~ayn h. 'Abd al-Rabman h. 'Amr b. Saw b. Mu5dh 

related to him, from M a h i i d  b. Lahid, saying, "When Aha al-Haysar, Anas b. 

&fit came to Mecca, accompanied by other men of the Bana 'Abd al-Ashhal, 

including I y s  b. Mu%dh, seeking a pact with Quraysh against the Khazraj tribe, 

the Messenger of God (SAAS) heard of their coming and went to them. He sat 

down among them and asked, 'Would you like something better than what it was 

you came for?' 'What would that he?' they asked. 
"He replied, 'I am the Messenger of God to all mankind. And I invite them to 

worship God and to associate none other with Him. 'And,' he told them, 'the 

book has been revealed to me.' He then told them of Islam and recited the 

@r'xn to them." 

The account goes on, "Iyas h. Mu'adh, who was a young man, spoke up, say- 

ing, 'My people, I swear this is better than what you came for.' 

"Aba al-Haysar Anas b. ='then took up a handful of dirt from the river bed 

and threw it into the face of Iyxs b. Mu'adh, saying, 'Clear off! We came for 

something different.' 

" Iys  remained silent, and the Messenger of God (SAAS) left them, and they 

returned into Medina. The battle of Bu'ath was between the Aws and the 

Khazraj tribes. 
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"And shortly thereafter Iyas h. Mu$dh died. 
"Mahmad h. Lahid said, 'Some of his tribesmen who were present told me 

that they heard h i  constantly praising, glorifying and exalting God until he 
died. They did not doubt that he had died a Muslim. He had become conscious 
of Islam at that assembly when he had heard what the Messenger of God (SAAS) 
had to say."' 

My own comment is that this occurred on the day of the battle of Buqth, the 
name of a site at Medina. A major battle took place there which led to the death 
of a large numher of the leaders of the Aws and the Khazraj; few of their promin- 
ent men survived it. 

Al-Bukhzri related in his sahib collection, from Whayd h. Ismacil, from Aha 
Umma,  from Hishm, from his father, from Ck'i'isha, who said, "The battle of 
Bu%th was one that God gave to His Messenger. The Messenger of God 
(SAAS) came to Medina when their leadership was divided, their elite having 
been killed." 

Chapter: The commencement of the acceptance ofIslam by the an$=, the "Helpers" 
of Medzna, God bless them. 

Ihn Ishzq stated, "When God wished to display His religion, exalt His Prophet and 
fulfil His promise to hi, the Messenger of God (SAAS) set out in that season of 
the pilgrimage in which he met a number of the aqdr.  He presented himself to the 
Arab tribes as he had been doing in previous seasons. While he was at al-'Aqaha he 
met a group of the Khazraj tribe for whom God had good in store. 

'"K~im h. Wmar h. Qat%da related to me that some of the leaders of his people 
said, 'When the Messenger of God (SAAS) met them he asked them, "Who are 
you?" "We are men of al-Khazraj," they replied. "Are you allies of the Jews?" he 
asked. 

""'Yes," they replied. 
""'Would you sit down so that I may talk with you?" he invited them, and 

they agreed. 
"'So they did sit down and he called them to the path of God, explaining 

Islam to them. He also recited the Q u r ' a  to them. 
"'One way in which God facilitated their (acceptance) of Islam was that the 

Jews were there with them in their country. These were followers of Scriptures 
and men of knowledge, though they themselves were polytheists and idol wor- 
shippers. They had previously attacked these Jews in their territories and when- 
ever dispute had arisen, the latter had told them, "A prophet will now he sent. 
His day is coming. We will follow him and give you the same fate as that of the 
peoples of 'Ad and Iram." 

"'When the Messenger of God (SAAS) addressed these people, and invited 
them to God, they told one another, "This has to be the prophet the Jews fore- 
saw; we should not let them get to h i  first!" 
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"'They therefore responded to his call for them to believe in him and accepted 

Islam, saying, "We have left our own people, for they have such discord and dis- 

sension between them not found in any other. Perhaps God may unite them 

through you. We will go forth among them and invite them to join you, present- 

ing to them this religion we have accepted from you. If God should unite them 

around you, then no one will be dearer to us than you." They then left, return- 

ing to their territory, believing in him and the faith."' 

Ibn Ishaq continued, "These men, so I have been told, were six in number. Of 

the Khazraj there was Aba U m m a  As'ad h. Zuraa h. Wds h. Wbayd b. 

Tha'laba b. Ghanm b. Malik b. d-Najja. According to Aba Nu'aym, he was the 

first of the an@r of the Khazraj to accept Islam. 

"From d-'Aws there was Aho al-Haytham b. d-Tayyihan. It is said, however, 

that the first of them to accept Islam were Rzfi' b. Malik and Mu$dh b. 'Afra'. 
But God knows best. 

"Also there were 'Awf b. d-Harith h. Rifa'a b. Sawad b. Mnlik b. Ghanm b. 

Malik b. d-Najja, he heing the son of 'Afra', both these last being Najjais; Rafic 

b. Maik b. al-'Ajlnn h. 'Amr b. Zurayq d-Zurqi; Qucba b. 'Amir b. Hadida b. 

'Amr b. Ghanm b. Sawwnd b. Ghanm b. Ka'b b. Salama b. Sa'd b. 'Ali b. Asad 

b. Saida b. Yazid h. Jusham b. d-Khazraj dSulami. From the Bann Sawwad; 

Wqba b. 'Amir b. Nabi h. Zayd b. Harim h. Ka'b b. Salama, also of d-Sulam, 

and then from the Banii H a m ;  Jabu b. 'Abd All& b. Ri'ab b. al-Nu'mm b. 

Sin% b. 'Ubayd b. 'Adiyy b. Ghanm b. Ka'b h. Salama, also of al-Sulam, then 

from Banii Wbayd. God be pleased with all these men." 

It is similarly related from al-Sha'bi, d-Zuhri and others that those there that 

night were six men of the Khazraj. 

Miisa b. Wqba recounted, from d-Zuhri and Wrwa b. d-Zubayr, that at the 

first meeting between them and the Messenger of God (SAAS), they were eight 

in number and consisted of Mu5dh b. 'Afra', As'ad h. Znraa, bfiC b. Malik, 

Dhakwm, he heing Ibn 'Abd Qays, Wbada b. al-Swit, Abii 'Abd d-RahSn 

Yazid b. Tha'laba, Abo Haytham b. d-Tihm, and Wwaym b. Sa'ida. These all 

accepted Islam and made an appointment for the following year. 

They then returned to their people and called on them to accept Islam. They 

also sent Mn5dh h. 'Afm' and &fi' b. Mdik to the Messenger of God (SAAS), 

asking him to send to them someone who could give them religious instruction. 

He responded by sending Mns'ab b. Wmayr, who went and stayed with As'ad b. 

Zurara. 

This account goes on to conclude as Ibn Ishaq's and more fully than that of 

Masa b. Wqha. But God knows best. 

Ibn Ishaq stated, "And when these men arrived in Medina to their people they 

told them of the Messenger of God (SAAS), and invited them to Islam. 

Eventually news of him spread among them to such a degree that not a single 

home of the a@r was without knowledge of him. 
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"The following year 12 of the anjar kept to their appointment to attend the 
festival (of the haj); they were Abn Umama As'ad b. Zurara and 'Awf b. 
al-Harith, mentioned above, along with his brother Musdh, both these being 
sons of 'Afra', and mfi' b. Mdik, also mentioned above. 

"Then there were Dhakwm b. 'Abd Qays b. Khalada b. Mukhlid b. 'Amir, the 

son of Zurayq al-Zurqi. (Ibn Hisham said that he was a Helper who had also 
migrated from Mecca.) 

"Also there were 'Ubada b. al-Samit b. Qays b. Asram b. Fihr b. Tha'laba b. 
Ghanm b. 'Awf b. 'Amr b. 'Awf b. al-Khazraj, along with their ally Abn 'Abd 
al-Rahmm Yazid b. Tha'laba b. Khazma b. A~ram al-Balawi, al-'Abbas b. 

Wbada b. Nadla b. Mdik b. al-'Ajlzn b. Yazid b. Ghanm b. Salim b. 'Awf b. 
'Amr b. 'Awf b. al-Khazraj al-'Ajl~ni, Wqba b. 'Amir b. Nabi, mentioned 
before, and Qutba b. 'Amir b. Hadida, mentioned before. 

"These men were from Khazraj. 

"From Aws there were two men, Wwaym b. Sa'ida and Abn al-Haytham, 
Mdik b. al-Tayhm." Ibn Hishm stated that al-Tayhzn could also be spelled 
al-Tayyihan, as in the words mayt, dead, and mayyit. 

Al-Suhayli stated, "The full name of Aha al-Haytham b. al-Tayhm was 
Mdik b. Malik b. 'Atayk b. 'Amr b. 'Abd al-A'lam b. 'Amir b. Za'nr b. Jusham 

b. al-Hsith b. al-Khazraj b. 'Amr b. Mzlik b. al-Aws." And he also stated, "It is 
said that he was an Irashi or a Balawi." But neither Ibn Ishaq nor Ihn H i s h a  
give him such a relationship. He also said, "The word al-haytham refers to an 
eaglet; it is also a type of plant." 

By this he shows that these 12 men attended the festival that year with the 

intent of meeting with the Messenger of God (SAAS); they did so at al-'Aqaba, 
where they pledged allegiance to him with a pledge known as the "women's 
pledge"; this occurred at the first (meeting) at 'Aqaba. 

Abii Nu'aym related that the Messenger of God (SAAS) recited to them 
God's words in ssrat Ibrrihim, "And when Abraham said, '0 my Lord, render 
this country secure' @rat Ibrahim; XIV, v.35). 

Ibn Ishaq stated, "Yazid b. Abn Habib related to me, from Marthad b. 'Abd 
Allah al-Yazani, from 'Abd al-Ralpnan b. Wsayla al-Sun~bihi, from Wbada, he 
being Ibn al-Samit, who said, 'I was among those who attended the first (meet- 

ing at) 'Aqaba. We were 12 men. We pledged allegiance to the Messenger of God 
(SAAS) by the so-called "women's pledge". That was before war was enjoined. 
It was to the effect that we would not associate any other with God, we would 
not steal, nor commit fornication, nor kill our children, nor make false accusa- 
tions, nor disobey him in anything good. "If you keep to this," he told us, "you 

shall go to paradise. But if you commit any of these, then God will decide your 
fate; if He wishes He will either punish you or forgive you."'" 

Al-Bukhm and Muslim related this hadith through al-Layth b. Sa'd, from 
Yazid b. Abn Habib in much the same terms. 

Ibn Ishaq stated, "Ihn Shihab al-Zuhri recounted, from 'A'idh Allah Aha 

Idris al-Khawlani that Wbada b. al-S&t related to him, saying, 'We pledged to 
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the Messenger of God (SAAS), on the night of the first (meeting at) 'Aqaba, that 

we would not associate any other with God, that we would not steal, commit for- 
nication, kill our children, make false accusations, nor disobey him in anything 

good. (He told us) "If you keep to this, you shall have paradise. But if you give 

up any of this, and you are punished for it in this world, then that will provide 
atonement for you. But if it is overlooked until Judgement Day, it will be up to 

God to decide whether to punish or forgive you.'"" 

This had& is given in both ~ahih  collections and elsewhere with paths from 
al-Zuhri in much the same version. 

The words here, the "women's pledge", are a reference to the similarity 

between this and the revelation relating to the pledge later made by women in 

the year of the truce of al-Hudaybiyya. And on that occasion the revelation 

accorded with what had been revealed regarding the pledge he had required of 

his Companions on the night of alLCAqaba. This is not strange, for a Qur'anic 

revelation sometimes came in more than one location, as was affirmed by Wmar b. 

al-Khag~b, as we have explained in both his biography and in the Tafiir (Exegesis). 

And since this pledge resulted from revelation that was not recited?l it makes 

the aforementioned observation all the more plausible. But God knows best. 

Ibn Ishaq stated, "When the group left, the Messenger of God (SAAS) sent to 

them Mus'ab b. Wmayr b. Hashim b. 'Abd Manaf b. 'Abd al-Dar b. Qusayy. He 

told him to recite the Qur'an to them, to teach them Islam and to instruct them 

in the faith." 

Al-Bayhaqi reported, on the authority of Ibn Ishaq, who said, "'Asim b. 
Wmayr b. Qatada related to me that the Messenger of God (SAAS) only sent 

Mus'ab when they wrote to him asking that he send him to them. It was he who 

was mentioned by Miisa b. Wqba, as given above, even though in that case he 

applied to the first of the meetings what is here said of the second." 

Al-Bayhaqi commented, "The account of Ibn Ishaq is more complete." 

Ihn Ishaq stated, "'Abd Allah b. Abe Bakr used to say, 'I don't know what this 

"first (meeting at) 'Aqaba" means."' Ibn Ishaq then commented, "Certainly, I 
swear it, there was an 'Aqaba meeting, and then another one." 

All authorities agree that Mus'ab took up residence with As'ad b. Zur- and 

that he was known in Medina as the mugrz', the reciter. 

Ibn Ishaq stated, "'Asim h. Wmar h. Qatada related to me that he used to lead 

the prayer for them. This was because the Aws and the Khazraj disliked that 

they be led in prayer by one who belonged to the other tribe. God be pleased 

with them one and all." 

Ibn Ishaq stated, "Muhammad b. Abe Umama b. Sahl b. Hunayf related to 

me, from his father, from 'Ahd al-Rahan h. Ka'b b. Mdik who said, 'When my 

31. This refers to a genre of revelation different from that of the Qur'w. It is therefore not 

rnarlii, recited, as liturgy in the Muslim daily prayen. 
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father had lost his sight, I used to lead him. When I would take him out to the 
Friday meeting, and he heard the call to prayer there he would say a prayer for 

Abii Umama As'ad b. Zurzra."' 

The account goes on, "'This went on for some time; he never heard the 

Friday call to prayer without praying for hi and asking forgiveness for him. I 
told myself it was weakness on my part not to ask him why this was and said, 

"Why is it, father, that whenever you hear the Friday call to prayer, you pray for 

Aha Umana?" He replied, "My son, he was the first to unite us in Medina at the 

hazm al-nabit, in the quarter of the Bano Bayada, in al-baqic, the plain, known as 

the baqi'al-Khadamat." "And how many were you there that day?" I asked. "We 

were 40 men," he replied."' 

Aha Dz'i'ad and Ibn Mzja told this hadith through Muhammad b. Ishaq, God 

bless him. 

Al-Dzrqutni related, from Ibn 'Abbs, that the Messenger of God (SAAS) 

wrote to Mus'ab b. Wmayr telling him to establish the Friday prayer. But there 

is some peculiarity in the l i e  of transmission he gives. God knows best. 

Ibn Ishaq stated, "Wbayd Allzh b. al-Mughira b. Mu'ayqib related to me, 

quoting CAbd Allah b. Aba Bakr b. Muhammad b. 'Amr b. Hazm, that As'ad b. 

Zurzra went off with Mus'ab b. Wmayr to visit the homes of the Bana 'Abd 
al-Ashhal and the Bana Zafr. Saw b. Mu4rdh was the son of the maternal aunt 

of As'ad b. Zurzra. He took him inside one of the gardens of the Banii Zafr at a 

well known as the 'Maraq well'. They sat there and received visits from some of 

the men who had accepted Islam. 

"Sa'd b. Mu4rdh and Usayd b. al-Hudayr were at that time leaders of their 

people of the Bana 'Abd al-Ashhal; both were polytheists practising their 

nation's religion. 

"When they heard of him, Sacd said to Usayd, 'Go to those two men who have 

come to our homes to make fools of our weakest elements; rebuke them and for- 

bid them from entering our quarters. If As'ad b. Zurzra were not related to me, 

as you know, I'd save you the trouble. But he is my maternal aunt's son, and I 

can't approach him' 

"And so Usayd b. Hudayr took his spear and went to them. When they saw 

him, As'ad b. Zurara said to Mus'ah, 'This is his tribe's chief who has come to 

you; trust God through him.' 

"Muv'ab said, 'I will speak to him if he sits down.' 

"Usayd stood glowering at them and asked them, 'Why did you both come 

here and make fools of our weak? Keep away from us if you value yourselves.' 

"Miisa b.Wqba said, 'At this point a youth commented, "It's YOU who have 

come to our homes with this strange threatening of yours to have our weak ele- 

ments behave stupidly and advocate it to others.""' 

Ibn I s h q  stated, "Mus'ah replied to him, 'Why not sit down and listen to us. 

If you like what you hear, you can accept it; if you dislike it you can ignore it.' 



"He replied, 'You have spoken fairly.' He then put down his spear and sat with 

them. Mus'ab then spoke to him about Islam and recited the Qur'an to him. 

"According to what is reported, they both said, 'By God, we recognized Islam 

in his face, from its radiant calm, even before he spoke.' 

"Usayd then said, 'How beautiful, how wonderful that is! What does one do 

to enter this faith?' 

"They told him, 'You wash, and clean yourself and your clothes. You then 

give testimony to the truth and say prayers.' 

"Usayd then arose, washed, cleaned his clothes and made testimony to the 

truth. He then performed two prayer prostrations and told them, 'Behind me 

there is a man who if he follows you, will not leave behind any one of his people. 

I will send him to you now. He is Sa'd b. Mugdh.' 

"He then took his spear and left for Sa'd and his people who were sitting in 

their assembly. When Sa'd b. MuCadh saw him coming, he commented, 'I swear 

by God, Usayd is coming back to you with an expression quite different from 
when he left you.' 

"When Usayd stopped at the assembly, S a g  asked him, 'Well, what did you 

do?' He replied, 'I spoke to both men and, I swear, I saw no harm in them. I 
warned them and they replied, "We will do whatever you wish." And I was 

informed that the Banii Haitha had gone off to kill As'ad b. Zuraa; that was 

because they knew that he is your aunt's son and wanted to harm you.' 

"Sa'd b. Mugdh arose angrily at this, anxious because of what they had said 

about the Banii Haitha. He took the spear in his hand and said, 'I can see, by 

God, that you have accomplished nothing!' 

"Sa'd then left to go to the two men and when he saw them to be untroubled, 

he realized that Usayd had merely wanted him to listen to them. He came to a 

stop, in a rage, and said to As'ad b. Zur%ra, 'By God, Aba Umma,  if we weren't 

relatives, you wouldn't behave this way to me. Will you behave in our very 

homes in ways that offend us?' 

"As'ad had told Mus'ab, 'I swear, a leader has come to you who has such influ- 

ence that if he follows you, no two others will hold back from you.' 

"Mus'ab therefore told him, 'Would you sit and listen; if you hear what you 

like, you can accept it; if you dislike it, we'll not bother you with it again.' 

"Sa'd replied, 'You speak fair.' He then put down his spear and sat. Islam was 

then explained to him, and the Qur'an was recited to him." 

Musa b. 'Uqba recounted that it was the first part of snrar al-Zukhluf (XLIII) 

that was recited to him. 

"The account continued, 'And, I swear, we recognized Islam in his face even 

before he spoke, from its radiant calm.' 

"Sa'd then asked them, 'What does one do to accept Islam and enter this 

religion?' 

"They told him, 'You wash, and clean yourself and your clothes. Then you 

give testimony to the truth and make two prayer prostrations.' 
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"Sa'd arose, performed the ablutions, washed both his garments, gave testi- 

mony to the truth and then performed two prayer prostrations. 

"After that Sa'd took his spear and returned to his people's assembly, Usayd 

b. al-Hudayr accompanying him. When his people saw him coming, they said, 

'My God, Sa'd is returning with quite a different expression from when he left.' 

"When he stood there before them, he said, '0 Banii 'Abd al-Ashhal, how do 

you view my position among you?' 

"They replied, 'You are our leader, the wisest man among us, and the man 

with the happiest disposition.' 

"Sa'd told them, 'It is forbidden for any man or woman among you to speak 

to me until you believe in God and His Messenger.' 

"The account continues, 'And, I swear, by that evening every single man and 

woman there in the quarters of the Banii 'Abd al-Ashhal had become Muslims.' 

"Sa'd and Mus'ab then returned to the home of As'ad b. Zurara and remained 

there calling upon people to join Islam until there was not a single one of the 

homes of the an@r that did not have Muslims living there. Except, that is, for 

the homes of the Banii Umayya b. Zayd, Khapna, W2il and Waqif. These were 

of the Aws, that is, slaws h. Haitha. 

"This is because they had among them Abn Qays b. al-Aslat, known as 

Sayfi. Al-Zubayr b. Bakks said, 'His name was al-Harith, but also it was said 

to be Wbayd All&. His father's name was al-Aslat 'Amir b. Jusham h.Wz'i1 b. 

Zayd h. Qays h. 'Amir b. Murra b. Mdik b. al-Aws. Al-Kalbi gave him the same 

genealogy. He was a poet and a leader of theirs; they would listen to him and 

obey. He kept them from Islam until after the battle of al-khandaq, "the battle of 

the trench".'" 

I observe that this Abii Qays b. al-Aslat has poetry quoted by Ibn Ish3q that 
is eloquent and good and reminiscent of the poetry of Umayya b. Abii &Salt 

al-Thaqafi. 

Ibn Ishaq commented concerning the above, "As news of the Messenger of God 

(SAAS) spread among the bedouins and the towns, this was reported in Medina. 

No Arab quarter was more knowledgeable about the affairs of the Messenger of 

God (SAAS), both before and after he became the subject of report, than this 

territory of the Aws and the Khazraj. This was because of what they had heard 

from the Jewish rabbis. 

"When circumstances developed in Medina for him as they did and people 

discussed the dispute between him and Quraysh, Abii Qays b. d-Aslat, brother 

of the Bana Waqif spoke some verses." 

Al-Suhayli gave his name as Abii Qays Sirma b. Abii Anas. The full name of 

Aba Anas was Qays b. Sirma h. Malik b. 'Adi b. 'Amr b. Ghanm b. 'Adi b. 

al-Najj*. And he said, "It was about him and Wmar that the following verse was 

revealed, 'It has been made lawful for you to visit with your wives on the night 

of the fast'" (siirat al-Baqara; 11, v.187). 
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Ibn Ishaq commented, "He greatly liked Quraysh. He was a son-in-law of 
theirs, his wife being Amab, daughter of Asad b. 'Ahd al-Wzza b. Quvayy. H e  

had spent some years living among Quraysh with his wife. 

"He spoke an ode in which he extolled sacrosanctity and advised Quraysh 

against war. In it he referred to their good qualities and their aspirations and 

reminded them of how God had tested them and how H e  had repelled from 

them those of the elephant and all their strategies. H e  also told them to leave the 

Messenger of God (SAAS) alone. In these verses, he said, 

'0 rider, if you do not object, then carry this message 
from me to the tribe of Lu'ayy h. Ghdib. 

The messenger of a man upset by your enmity, sad at the 
distance between you, tired of it, 

I had a place to stop at for my troubles, yet I did not 
by it fulfil my needs and wishes. 

Your abode, however, has two factions, each onc clamouring 
noisily, like the sound made by kindling and wond burning, 

I bid you take refuge with God from your evil deeds, from 
the evil of your desires and from the scorpion's sting, 

From the display of bad morals, from evil plottings like 
the prick of an awl, having great impact, 

And remind them firstly of God and at the sanctioning of 
things forbidden, hke wombs of young maidens. 

And tell them, "And God will make His judgement; abandon 
warfare and let it depart from you." 

When you incite it, you arouse something blameworthy; it 
is an evil spirit for those related to you or not. 

It severs family ties, can destroy a nation, use up the 
fat from a camel's hump and withers. 

For it fine, thin clothes are exchanged for coats of 
chainmail and the rust-spotted garb of the warrior, 

While musk and camphor are exchanged for clouds of dust, 
the chain-links looking like locusts' eyes. 

Beware lest war attach itself to you, for it is a pool 
whose water is unhealthy and hitter to drink. 

It seems attractive to nations, then they see its 
consequences reveal it as an ugly old woman. 

It hums up rather than cooks those who are weak, and 
diverts your nobles to certain death. 

Do you not know how it was in the war of D*is; give 
thought; and to the war of H ~ u b  too. 

How many great leaders were then struck down, fine, 
up-standing men whose guests were never disappointed, 

Great men, like fine charcoals, men to be revered, men of 
pure character, of exemplary nobility, 

Like water spread out in a waste-land as though poured 
there by the winds of East or South, 
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Of which you are told by a trnthful man who has knowledge 

of its events, knowledge based on experience. 
Buy weapons from a warrior, and remember well your 

account, for God is the best accountant. 
A man's patron is He, and chose a religion; and let there 

he no guardian over you hut the Lord of the stars. 
Establish a hantfreligiou for us, for You are a goal 

for us, and one can he guided by great peaks. 

And You are a light and protection for this people; You 
are a refuge they go to, and dreams do not disappoint. 

And if the people find a jewel, to You goes the credit 
(lit. for You are the valley's centre, the rabbit's nose). 

You ensure noble and ancient lineage, lines that are 
refined and blemish-free. 

Those in need see moving towards your abodes groups of 
those destroyed, leading other groups. 

Those most righteous have learned that your heights are 
in all ways the best of all abodes. 

It is the most wise and the best in conduct who, among 

all the processions, are most given to the truth. 
And so arise and pray to your Lord, and touch the pillars 

of this temple amidst the mountains. 
For among you from Him has come a favour and a proof on 

the day of Ahii Yaksiim, leader of the phallanges. 
His forces will march over the plain, and his men will 

traverse the clefts of the high mountains. 
When the assistance of the Throne-possessor comes to you 

armies of angels will repel them, raising dust and stones, 
And they shall Nrn tail and flee, and only a few groups 

will return from captivity to their people. 

And if you perish, so let us die, along with festivals 
long lived by; so will a man say who will not lie."' 

The war of D a i s  mentioned by Abii Qays in his poetry was famous and 

occurred in the jahzlzyya period. According to Abii Wbayd Macmar b. 
al-Muthannx and others, its cause was as follows: Qays b. Zuhayr h. Judhayma 

b. R a w a a  al-Ghataf~ni owned a mare called D&is, and he ran her in a race with 

a mare called al-Ghabr~' owned by Hudhayfa b. Badr b. 'Amr b. Ju'ayya, also of 

Ghatafzn. Dahis came in first but Hudhayfa ordered it to be struck in the head. 

Mdik b. Zuhayr jumped up and struck al-Ghahr~' in the head. At that Hamal b. 

Badr struck Mslik. After, Aba Junaydab alLCAbsi met 'Awf b. Hudhayfa and 

killed him. Then a man of the Bann Fazzra met and killed Malik. And so war 

erupted between the Banii 'Abs and Fazara. Hudhayfa b. Badr, his brother 

Hamal b. Badr and other groups were killed. A great deal of poetry, which it 

would take much time to quote and explain, was written concerning this. 
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Ihn Hisham stated, "Qays started DZhis and al-Ghahr2' in the race, while 

Hudhayfa started al-Khactar and al-HanfW." The  former account is more 

accurate. 
As for the war of Hzub, the reference is to Hatib b. al-H&th b. Qays b. 

Haysba h. al-Harith b. Umayya b. Mu%wiya b. M ~ i k  b. 'Awf b. 'Amr b. 'Awf 

b. Mdik b. al-Aws who had killed a Jew who was under the protection of the 

Khazraj. Zayd h. al-H~rith b. Qays b. Mdik h. Ahmar b. H&tha b. Tha'laba b. 

Ka'b b. Malik h. Ka'b b. al-Khazraj b. al-Harith b. al-Khazraj, he being known 

as Ihn Fushum, went out after this man H ~ h b ,  accompanied by a group of his 

men of the Bano al-Harith h. Khazraj. They killed Hzcih and this led to a war 

between the Aws and the Khazraj. The fighting was very fierce and ultimately 

the Khazraj were victorious. At that time al-Aswad b. al-Swit al-Awsi was 

killed by al-Mujadhdhar h. Dhiyad, an ally of the Bann 'Awf b. al-Khazraj. This 

led to further wars between them that would be lengthy to relate. 

The point is that Aba Qays b. al-Aslat gained nothing from all his knowledge 

and understanding when Mus'ah b. 'Umayr came to Medina and called upon its 

people to accept Islam, many of whom agreed. 

So that, as has been said, not a house there was without a Muslim man or 

woman except that of the Bann Waqif, Abn Qays's tribe, who held them hack 
from Islam. It was also he who spoke the verses: 

"0 Lord of mankind, some things have given pain, 
significant and trivial matters combined, 

0 Lord of mankind, if we should have gone astray, then 
guide us to the proper path. 

Were it not for our Lord, we would be Jews, and the 
religion of the Jews lacks proper fonn. 

Were it not for our lord, we would he Christians, with 
the monks up in the mountains of Galilee. 

But when created, we were made hanifs from many 
generations back. 

We lead the camels to slaughter, passive and in shackles, 
their necks bare, hut wearing saddles." 

The gist of what he says is that he was undecided as to how to react to what he had 

heard about the mission of the Messenger of God (SAAS), so he prevaricated 

despite his learning. 

The person who kept him hack from Islam initially was 'Abd Allah h. Ubayy 

b. Salnl, after Abn Qays had informed him that the person who had announced 

his coming was a Jew; and so be dissuaded him from accepting Islam. 

Ibn Ishaq stated, "He did not accept Islam up to the time of the conquest of 

Mecca, he and his brother, and so he left." 

Al-Zubayr b. BakkZr denied that Abn Qays accepted Islam. As did al-Waqidi, 

who stated, 'He had intended to accept Islam when first the Messsenger of God 
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(SAAS) invited him to do so. 'Abd Allah b. Ubayy, however, criticized him for 

this and he pledged that he would not accept Islam until the next year. But he 

died in the month Dhn al-Qacda."' 

Others, as related by Ibn al-Athir in his work Usad al-Gh~ba (The Jungle 

Lions) state that when death was close for him, the Prophet (SAAS) invited him 

to Islam and he was heard to say, "There is no god but God." 

Imzm Ahmad stated, "Hasan b. Miisa related to us, that Hammad b. Salama 

related to him, from Thabit, from Anas b. Malik, that the Messenger of God 

(SAAS) visited an ansnr man and said, '0 khnl, "maternal uncle", say, "There is 

no god but God."' He replied, 'Do you say khnl, maternal uncle or 'amm, paternal 

uncle?' 'No, 1 say khdl,' he replied. The man asked, 'So it is best for me to say, 

"There is no god but God?" The Messenger of God (SAAS) replied, 'Yes.'" 

A h a d  is alone in giving this hadith. 

CIkrima and others related that when he died, his son wanted to marry his 

father's widow, Kabisha, daughter of Ma'an b. cA$im. She asked the Messenger 

of God (SAAS) about this and God revealed, "Do not marry those same women 

your fathers married" (surat al-Nisa'; IV, v.22). 

Ibn Ishaq stated, as did Sacid b. Y&ya al-Umawi in his work on the maghdzi, the 

military campaigns, "This man Abn Qays became a monk during the jnhfliyya 

period before Islam and adopted wearing a hair-cloth gown. He abandoned the 

idols, washed after being in a state of ritual impurity and kept away from men- 

struating women. He thought of adopting Christianity but then refrained. He 

took a house and made it into a mosque where he allowed no menstruating 

women entrance nor anyone in a state of ritual impurity. He said, 'I worship the 

God of Abraham when he had abandoned and expressed hatred for the idols.' 

"This went on until the arrival of the Messenger of God (SAAS). He then 

accepted Islam and became a good Muslim. 

"He was a respected elder and man of truth who glorified God in that jnhiliyya 

period, before Islam, in which he lived. He spoke fine verses on the subject. It was 

he who said, 

'Abn Qays, about to leave, says, "Perfom all you can of 
this my advice. 

I commend God to you, righteousness, piety and honour, but 
devotion to God comes first. 

If your people lead, do no envy them; if you attain 
leadership, then be just. 

If a disaster should befall your people, then place 
yourselves in front of your tribe. 

If a disastrous loss afflicts them, keep them company and 
bear up beneath whatever it is they place on you. 

If hardship afflicts you, remain pure, and if wealth 
should come to you, then be generous."' 
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"Abrt Qays also said, 

'Glorify God at dawn each day His sun rises, and at 

every crescent moon. 
He knows both what is plain and secret; nothing our Lord 

says is misguided. 
The birds are His that stray far away then return to 

their nests in the safety of the mountains. 
The wild beasts of the deserts are His; you see them in 

the sand tracts and the shades of the dunes. 
The Jews pray to Him and perform every ritual out of fear 

of disaster. 
The Christians bow down to Him and offer all feasts and 

celebrations to their Lord. 

The hermit monk is His; you see hi live in poverty 
though formerly in ease. 
0 my people, do not sever kinship's ties, but ever join 

the short to the long. 
Fear God when treating weak orphans; sometimes what is 

forbidden is considered fair. 
And know that orphans have an All-Knowing protector who 

guides without question. 
Do not consume the wealth of orphans; the wealth of 

orphans does have a protector. 
My people, do not ignore the bounds; there are limits to 

ignoring bounds. 
My people, do not feel secure in the future; beware of 

its deceit and of time's passage. Realize that time's 
passing destroys all things created, young and old alike. 

Resolve yourselves for goodness and piety; forsake 
indecency and do only right."' 

Ibn Ishsq stated, "Abn Qays also composed another piece in which he records 

how God had honoured them by the gift of Islam and by having sent His 
Messenger (SAAS) down to them. The  following line is part thereof: 

'He resided among Quraysh a dozen years, preaching in 
case he should find there some helpful friend."' 

We will give the full text of this poem later, if God wills it, and in Him is all 

trust. 

A n  Account of the second meeting at al-'Aqaba. 

Ibn Ishnq stated, "Muscab b. Wmayr returned to Mecca and the an$& Muslims 

came there along with those of their people who were making the &rimage' and 

were still polytheists. (The arqar) made a pact with the Messenger of God 
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(SAAS) at alLCAqaba, in the medial days of the i a~h r$~  when God granted them 
honour, ensured victory for the Prophet and glory for Islam and its people, and 

cast down idolatry and its supporters. 

"Ma'bad b. Ka'b b. Mali& related to me, that his brother 'Ahd Allah b. Ka'b, one 

of the most learned of the ansar, told him that his father Ka'b told him as follows, 

having been one of those who was present at al-'Aqaba and pledged allegiance 

there to the Messenger of God (SAAS). He stated, 'We left in the company of 

those of our people who were polytheists; we had prayed and received religious 

instruction. With us was al-Bar2 b. Mabtir, our elder and leader. When we had 

headed out on our journey from Medina, al-Bar21 said, "I've had an idea, and I 

wonder whether or not you will agree with me on it." We asked what it was and he 

replied, "I think I will not leave this building - meaning the ka'ba - to my back. I 
shall pray towards it." We commented, "We've not heard that our Prophet 

(SAAS) never prays in any other direction than towards Syria33 (i.e. Jemsdem). 

We don't want to contradict him." 
"' He replied, "I am going to pray towards it." 

""'Well, we will not," we told him. 

"'When time for prayer came we did face towards Syria, while he prayed in 

the direction of the ka'ba until we reached Mecca. We criticized h i  for persist- 

ing in doing this. Upon reaching Mecca, he told me, "Nephew, let's go off to the 

Messenger of God (SAAS), and ask him about what I've been doing on this jour- 

ney. The disapproval I have seen in you has somewhat disturbed me." 

"'So off we went, asking the whereabouts of the Messenger of God (SAAS). 

We had not seen him prior to that. We met a Meccan and asked after him, and 

he replied, "Do you know him?" "No," we replied. "Then do you know 
alLCAbhas b. al-Muccalih, his uncle?" "Yes," we told him, for we did know 

al-'Abb~. He often came to us on business trips. The Meccan told us, "If you 

go to the mosque, he will he sitting next to al-'Ahh~s." 

"'So we went in the mosque and there was al-'Ahbas sitting with the 

Messenger of God (SAAS) by his side. We made greetings then sat down facing 

him. The Messenger of God (SAAS) asked al-'Abb~, "Do you know these two 

men, Aha al-Fadl?" He replied, "Yes; this is al-Bar2 h. Macmnr, his people's 

leader, and this is Ka'b b. Mdik."'" 

The account proceeds, ''T swear, I'll never forget what the Messenger of God 

(SAAS) then said: "You mean the poet?" "Yes," he replied. 

"'Then al-Bar2 b. Ma'mnr addressed him, "0 prophet of God, I have come 

on this journey having been given guidance to Islam by God Almighty. I had the 

32. During the pre-Islamic pilgrimage season, the tnshriq days, those between the l lth and the 

13th of Dhu al-Hijja, were apparently given aver to eating, drinking, and sensual pleasure. The 

rnshriq days were later incorporated into Islam, without, however, the aforementioned practices of 

the jahilryya. 

33. Lit. "Greater Syria". Jerusalem was often referred to as a(-Sham, Syria, because it was a 

part of what was then Greater Syria. 
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idea of not facing my hack to this building, so I prayed towards it. My friends 

opposed me in this, causing me concern. What do you think?" 
"'"You already had a qibla, a direction for prayer, and should have kept to it," 

he replied. 

"'And so al-Bars' reverted to the prayer direction adopted by the Messenger 

of God (SAAS), and so prayed along with us towards Syria."' 

The account concludes, "But his family claim that he continued his prayers 

towards the ka'ba until he died. But it was not as they said; we know better than 

they about it." 

Ka'b h. Mdik stated, "We then left on the pilgrimage, having made an agree- 

ment to meet the Messenger of God (SAAS) at d-'Aqaba in the middle of the 

tashriq period. When we had finished the pilgrimage the night arrived for which 

we had an appointment with the Messenger of God (SAAS). We had kept our 

purpose unknown to those of our people who were polytheists, hut there with us 

was 'Ahd Allah b. 'Amr b. Haran Abii Jabir, one of our leaders. To him we 

spoke, telling him, 'Aha Jzhir, you are one of our noble leaders, and we would 

l i e  you to give up your practices; otherwise one day you will end up as fuel for 

hell-fire.' We then invited him into Islam, and told him of our rendezvous with 

the Messenger of God (SAAS) at alLCAqaba. He did accept Islam, was present at 

d-'Aqaba and became a naqib, a leader." 

Al-Bukhari stated, "Ibrnhim related to me, quoting Hisham, that Ibn Jurayj 

told them, from 'A@', that Jnhir said, 'I, my father and my two maternal uncles 

were present at d-'Aqaha.' 'Abd All& h. Muhammad stated, 'Ihn Wyayna said, 

"One of these two men was al-Bar2 h. Macmiir."' 'Ali d-Madini related to us, 

quoting Sufym, '(Amr used to say, "I heard Jabir b. 'Abd Allah state, 'My two 

maternal uncles were present at alLCAqaba with me.""" 

The I m m  Ahmad stated, "'Abd al-Razzaq related to us, quoting Macmar, from 

Ihn Khuthaym, from Aba al-Zuhayr, that Jabir said, 'The Messenger of God 

(SAAS) remained for ten years in Mecca following people to their homes, going 

to ' U k e  and Majanna during the festivals asking, "Who will give me refuge? 

Whoever will help me until I can fulfil the mission of my Lord will attain para- 

dise." But he found no one to shelter or aid him. So much so that someone from 

Yemen or the Mudar would appear and respond favourably to this plea, only to 

have his relatives and friends tell hi, L'Watch out that that man of Quraysh 

doesn't corrupt you!" And if the Messenger of God (SAAS) were to pass 

through their encampments, they would point their fingers at hi. 
"'This went on until God sent us from Yathrib (Medina) to him and we gave 

him refuge and believed in him. Our people would go off, believe in him, have 

the Qur'an recited to them and then return to their own folk who would then 

accept Islam as they had. Eventually no anjar home was devoid of Muslims dis- 

playing their faith in Islam. 
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"'At last we all consulted together and asked ourselves how long we were 

going to leave the Messenger of God (SAAS) doing his rounds and being 

harassed in the Meccan mountains in a state of fear. 

"'So 70 of us men went to see him during the pilgrimage season. We made a 

rendezvous with him at the defile at al-'Aqaba, going there in ones and twos until 

all were present. Then we asked him, "0 Messenger of God what do you wish 

us to pledge to you?" 

"'He replied, "You must pledge to hear and obey at times of both action and 

inaction, to give whether times are hard or easy, and to advocate goodness and 

prohibit evil. You must speak out for God and not fear any blame for support- 

ing God. You must help and defend me if I come to you in the same ways you 

help and defend yourselves, your wives and your children. You will then attain 

paradise." And so we stood up before him and pledged allegiance. As'ad b. 

Zurara took h i  by the hand, he being one of the youngest there.'" 

In  the account of al-Bayhaqi, the text reads, "He was the youngest of the 70 
except for myself. He (As'ad) said, 'Slowly now, people of Yathrib! We only 

hurried here because we know that he is the Messenger of God. Bringing him 

out now, however, would be a provocation to all the Arabs that would cause you 

to lose your 6lite and would box you in with swords raised against you. If you are 

able to withstand that, then adopt him and it will be up to God to reward you. 

But if you are a people who have great fear for yourselves, then leave him and 

make that fact plain; that course would he more forgivable in God's sight.' 

"'Keep away from us, As'ad,' (they replied). 'We won't renege on this pledge. 

We will never deny it."' 

He continued, "So we all stood and pledged to him. He made us make promises 

and assured us paradise in return." 

Im%n Ahmad related this also, as did al-Bayhaqi through Da'ad b. 'Abd 

al-Ralpuan al-'At~%. 

Al-Bayhaqi's account adds to the chain of authorities al-Hakim back to Y*ya 

b. Salim; both of them include 'Abd Allah b. 'Uthmm b. Khuthaym, from Abii 

Idris, with much the same content. 

This chain of authorities is excellent and meets the criteria for ah~dith pre- 

scribed by Muslim; the scholars, however, did not cite it. 

Al-Bazzxr commented, "Several authorities quote it from Ihn Khuthaym, hut 

we only know of Jabir being a link in this one account." 

I m a  A h a d  stated, "Sulayman h. Da'iid related to us, from 'Abd al-Rahman 

b. Aba al-Zinad, from Masa b. 'Abd All*, from Aba al-Zuhayr, from Jabir, who 

said, "AlL'Abbas was holding the hand of the Messenger of God (SAAS), while 

the latter was verifying our pledges. When he had finished, the Messenger of 

God (SAAS) said, 'I have taken, and I have given."' 

A1-Bazza stated, "Muhammad h. Macmar related to us, quoting Qubaysa, 

quoting Sufym - he being al-Thawri - from Jahir - meaning al-Ju'fi - from 

Da'iid - he being the son of Aba Hind - from al-Sha'bi, from JZbk - meaning 
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the son of 'Abd Allah - who said, 'The Messenger of God (SAAS) said to the 

an@- leaders, LLWill you then give me refuge and protect me?" "Yes," they said, 

"and what will we receive?" "Paradise," he replied."' 

Al-Bazzar then added, "We know of this hadith only from this one chain of 

authorities back to Jabir." 

Ibn Ishaq then related, from Ma'bad, from 'Abd Allah, from his father Ka'b b. 

MaIik, who said, "That night we went to bed among our people in our caravan. 

But when one-third of the night had passed, we left the caravan to attend the 

rendezvous with the Messenger of God (SAAS). We slipped away, keeping our- 

selves hidden like sand-grouse and met in the defile at al-'Aqaba. We were 73 

men in number and two of our women accompanied us, Nasiba, daughter of 

Ka'b, mother of Wmara, a wife from the Banii M a i n  b. d-NajjSr, and Asma), 

daughter of 'Amr b. 'Adi b. Niibi, one of the wives of the Banii Salama, she being 

the mother of Mani'." 

Ibn Ishaq quoted from an account of Yanus b. Bukayr, giving their names and 

genealogies and the information that some sources give their number as 70; but 

the Arabs (i.e. the bedouin, tr.) often deal only in round numbers. 

Wrwa b. al-Zubayr and Masa b. Wqha stated, "They were 70 in number, 

with one woman." He also said that 40 of them were adult, while 30 were youths, 

the youngest of them being Abii Mas'iid and Jabir b. 'Abd All&. 

Ka'b b. Malik stated, "When we met at the defile we waited and the 

Messenger of God (SAAS) did come, accompanied by alLCAbb% b. 'Abd 

al-Muc$lib. At that time al-'Abbas was still following his people's religion, 

although he was keeping track of his nephew's affairs and watching over him. 

"When they sat down, the first to speak was d-'Abbas b. 'Abd al-Mut$lib, 

who said, '0 Khazraj' - the Arabs used to know the an@r as Khazraj, whether 

they were Khazraj or Aws - 'Muhammad holds with us a position of which you 

are aware. We protect him from our people who think about him as we do. He is 

respected among his people and safe in his own town. But he is determined to 

join up with you. If you thimk you will keep trust with him in the invitation you 

have given him and will protect him from his opponents, then it's up to you to 

accept your responsibilities. But if you think you might deliver him over and 

abandon him after he has joined you, then leave him right now. He does have 

respect and protection among his own people and in his town.' 

"We replied, 'We hear what you say. Speak to us, 0 Messenger of God, and 

take for yourself and for your Lord whatever you want.' 

"The Messenger of God (SAAS) then spoke, recited the Qur'an, invited 

people to God and acclaimed Islam. He said, 'I ask you to pledge that you will 

defend me as you do your women and children.' 

"Al-Bar2 b. Ma'miir then took him by the hand and said, 'Yes indeed; we 

will, I swear by Him who sent you with the truth, protect you as we do our 

women from whatever threatens them. We pledge ourselves to you, 0 
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Messenger of God, and we are, I swear it, warriors from father to son over many 

generations.' 

"While al-Bar2 was speaking to the Messenger of God (SAAS) he was inter- 

rupted by Abii al-Haytham b. al-Tayyihan, who said, '0 Messenger of God, we 

have certain ties to others' - meaning the Jews - 'and if we break these, we are 

concerned that if God gives you victory, you might return to your own people 

and abandon us.' 

"The Messenger of God (SAAS) smiled at this and said, 'If your blood be 

sought, our blood shall be sought, and your destruction is mine as well. I am of 

you and you are of me. I will battle those you battle and make peace with those 

with whom you make peace."' 

Ka'b b. Milik went on, "The Messenger of God (SAAS) said, 'Bring forth 

twelve from among you to be leaders to take charge of their people's affairs.' 

"They selected twelve men, nine from al-Khazraj, three from Aws." 

These were, according to Ibn Ishaq, Aba Umima As'ad b. Zurzra, mentioned 

above, Sa'd b. al-Rabi' b. 'Amr b. Abii Zuhayr b. Mdik b. Imru' al-Qays b. 

Malik b. Tha'laba b. Ka'b b. al-Khazraj b. al-Haith b. al-Khazraj, 'Abd Allah b. 

Raw&a b. Tha'laba b. Imru' al-Qays b. M a l i  b. Tha'laba b. Ka'b b. al-Khazraj 

b. al-Hzrith b. al-Khazraj;R~'b. MSik b. al-'Ajlan, mentioned above, al-Bar@ 

b. Ma'miir b. Sakhr b. Khansa' b. Sinan b. Wbayd b. 'Adi b. Ghanm b. Ka'b b. 

Salama b. Sa'd b. 'Ali b. Asad b. Sarida b. Tazid b. Jusham b. al-Khazraj, 'Abd 

Allah b. 'Amr b. Haram b. Tha'laba b. Haram b. Ka'b b. Ghanm b. Ka'b b. 

Salama, 'Ubada b. al-Samit, mentioned above, Sa'd b. 'Ubada b. Dulaym b. 

Hzritha b. Abn Khuzayma b. Tha'laba b. Tarifb. al-Khazraj b. Sn'ida b. Ka'b b. 

al-Khazraj, and al-Mundhir b. 'Amr b. Khunays b. Hzritha b. Lawdhan b. 'Abd 

Wudd b. Zayd b. Tha'laba b. al-Khazraj b. Sa'ida b. Ka'b b. al-Kbazraj. 

These were the nine men of the Khazraj. 

From Aws there were three: Usayd b. Hudayr b. SiMk b. 'Atik b. RSiC b. 

Imru' al-Qays b. Zayd b. 'Ahd al-Ashhal b. Jusham b. al-Khazraj b. 'Amr b. 

Malik b. al-Aws, Sacd b. Khaythama b. al-Harith b. Mdik b. Ka'b b. al-N&hq 

b. Ka'b b. Hxritha b. Ghanm b. al-Salm b. Imru' al-Qays b. Malik b. al-Aws, 

Rifa'a b. 'Abd al-Mundhir b. Zunayr b. Zayd b. Umayya b. Zayd b. Mdik b. 

'Awf b. 'Amr b. 'Awf b. Malik b. al-Aws. 

Ibn Hishzm stated, "Some scholars include among these Abii al-Haytham b. 

al-Tayyihin instead of al-Rifa'a, who is above mentioned." He is also included 

in the account of Yanus quoting Ibn Ishaq. And al-Suhayli and Ibn al-Athir in 

his U s d  al-Gh~ba Uungle Lzons) included him. 

Ibn H i s h b  gave testimony to this in a quotation he makes from Aba Zayd 

al-Ansari of poetry by Ka'b b. Malik giving reference to the twelve men selected 

that night of the second meeting at alLCAqaba: 
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"Tell Ubayy that his opinion is wrong; he died the 
morning of the (meeting in) the delile, hut death does wme, 

May God deny what your soul craves; He watches over 
man's affairs, seeing and hearing. 

And inform Abii Sufym that, through Ahmad, there has 
appeared to us a shining light of God's guidance. 

Do not wvet acquiring something you want; just take and 
gather whatever it is you receive. 

Take care! Know that breaking vows with us was forbidden 
you by the group when they gave allegiance. 

Both al-Bars' and Ibn 'Amr forbad it, and AsLad and &fiC 
too forbid it. 

Sa'd al-Sn'idi forbad it, and Mundhir would cut off your 
nose if you tried it. 

And Ibn Rabi: if you received his pledge, would not give him 
up. Let no one expect that. 

Similarly Ibn Raw*a would not give him to you; to 
protect him he would even take poison. 

Al-Qpwqali b. S ~ t  too is far removed from what you try 
to achieve, living up to the promise he made. 

Aba al-Haytham also is true to his pledge, secure in the 
oath he had made. 

And you should have no hopes of Ibn Hndayr for what you 
want; perhaps you should abandon your foolish error. 

And Sa'd, brother of 'Amr b. 'Awf, is far removed and 
opposed m what it is you want. 

These are not stars that will arise in the dark of night 
and repel bad luck from you." 

Ibn H i s h  stated, "Abii al-Haytham is mentioned here among these men, 

whereas Rifx'a is not" 

My  own comment is that the poet also mentions Sa'd b. M u M h  who was 

definitely not one of the leaders of the gathering that night. 

Ya'qiib b. Sufym recounted, from Yiinus b. 'Abd alLCA'la, from Ibn Wahb, from 

Mdik who said, "The apar on the night of al-'Aqaba were 70 men; their leaders 

were twelve in number, nine from Khauaj, three from Aws. 

"An spar elder told me that Gabriel was indicating to the Messenger of God 
(SAAS) which of these men he should appoint as leaders on that night of 

alLCAqaba, and Usayd b. HuQayr was one of those leaders." 

Al-Bayhaqi related this. 

Ibn Islpq stated, "'Abd Alhh b. Aba Bakr related to me that the Messenger 

of God (SAAS) said to these leaders, 'You shall be those entrusted for your 

people just as the apostles were for Jesus, son of Mary. I shall be entrusted with 

my own people.' They replied, 'So be it.' 
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"'- . A S I ~  b. Wmar b. Qatada related to us that when this group met to pledge 

allegiance to the Messenger of God (SAAS), d-'Abbss b. W b ~ d a  b. Nadla 

al-Ansari, of the Banii Saim b. 'Awf, said, '0 Khazraj, do you know what it is 

you are pledging this man?' 'Yes,' they replied. 

"He continued, 'You are pledging to go to war against all kinds of people. If 

you think that if you suffered great losses to your wealth and had your leaders 

killed, you would give him up, then do it now or suffer the punishment of this 

life and the next. If you think you will keep faith with h i  in what he has called 

upon you to do, despite loss of wealth and your leaders being killed, then do 

accept him. For he is, by God, the best in this world and the next.' 

"They replied, 'We will take him regardless of loss of wealth or the death of 

our leaders. But what will we receive in return for this, 0 Messenger of God, if 

we keep faith with you?' 

"'Paradise,' he replied. 

"'Then hold out your hand,' they asked. 

"He did so and they pledged allegiance to him. 
"<- . Asim b. Wmar b. Qatada commented, 'AlLCAbbas h. 'Ubsda only said this to 

emphasize the pact they were making.' 

"'Abd Allah b. Abii Bakr claimed that alLCAbbbbas had only said that to delay the 

pledge of allegiance that night in the hope that 'Abd All& b. Ubayy b. Saliil, 

leader of the Khazraj would attend so that the action of the group would be even 

stronger. God knows best which of these is true." 
Ibn Ishaq stated, "The Bana d-Najjzr claim that Abii Um%na Ascad b. Zurzra 

was the first who touched his hand in allegiance. The Bana 'Abd al-Ashhal, how- 

ever, claim that it was Aba al-Haytham b. al-Tayyihan." 
Ibn Ishaq also said, "Ma'bad b. Ka'b related to me from his brother 'Abd 

Allah, from his father Ka'b h. Maik, who said, 'The first man to touch the hand 

of the Messenger of God (SAAS) was al-Bara' b. Ma'riir. Then all the rest 

pledged allegiance to him."' 

Ibn al-Athir stated in his work al-GhZba (The Jungle), "The Banii Salama 

claim that the first who pledged allegiance to him that night was Ka'b b. Mxlik." 

It is established in the ~ahih collection of al-Bukhiiri and in that of Muslim, 

from a hadith of al-Zuhri, from 'Abd d-Rahmzn b. 'Abd Allah b. Ka'b, from his 

father, from Ka'b b. Mdik in his hadith when he absented himself from the battle 

of Tabiik. He stated, "I was present with the Messenger of God (SAAS) on the 

night of al-'Aqaba when we pledged ourselves to Islam, and I would not rather 

have wimessed the battle of Badr than it, even though at Badr there were more 

men involved." 

Al-Bayhaqi stated, "Abii al-Husayn b. Bashrsn informed us, quoting 'Amr b. 

al-Sammsk, quoting Hanbal h. Ishsq, quoting Ahii Nukym, and Zakariyya' b. 

Aha Za'ida, from 'Arnir alSha'bi, who said, "The Messenger of God (SAAS) 

went off with his uncle alLCAbb& to meet 70 of the an@r at d-'Aqaba, beneath a 
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tree. He told them, 'Let your spokesman speak, but not talk too long. For there are 

polytheists watching you and if they have knowledge of you they will expose you.' 

"Abn Umana, their spokesman, said, 'Ask, Muhammad, for your Lord what- 

ever it is you want. Then after that ask for yourself what it is you want. Then tell 

us what reward we will have from God and from you if we do that.' 

"He replied, 'For my Lord I ask you to worship Him and to associate no other 

god with Him. For myself, and my Companions, I ask you to give me refuge and 

to help me and protect me from what it is you protect yourselves.' 

"They asked, 'What will we receive if we do that?' 

"'You shall have paradise: he replied. 

"'Shall you have that?' they asked." 

Hanbal also related this from Imam Ahmad, from Yahya b. Zakariyya', from 

Mujsid, from d-Sha'bi, from Abn Mas'nd al-Ansizri who, having recounted it, 

stated, "Abn Mascud was the youngest man there." 
Ahmad stated, from Yahya, from Isma'll b. Abn Khalid, from al-Sha'bi, who 

said, "No one, old or young, ever heard such an address." 

Al-Bayhaqi stated, "Abo Tahir Muhammad b. Muhammad b. Muhammad b. 

Muhmish narrated to us from Muhammad b. Ibrahim b. al-Fad1 al-Fahhan from 

Muhammad b. Yahya al-Dhuhli from 'Amr b. Wthman d-Raqqi, as follows: 

'Zuhayr related to us, from 'Abd Allah b. Wthmzn b. Khuthaym, from Isma'il b. 

Wbayd Allah b. Rifa'a, from his father, who said, "Skins of wine were brought 

out, but Whada b. d - S ~ i t  went up to them and pierced them open, saying, 'We 

have pledged to the Messenger of God (SAAS) that we will listen and obey, in 

action and at rest, expend our wealth in good times and bad, enjoin good and for- 

bid evil, express our faith in God without fear of reproach, and assist the 

Messenger of God (SAAS) if he comes to Yathrib with the same protection we 

give ourselves and our children in body and soul. And we shall have paradise."' 

"'This was the pledge we made to the Messenger of God (SAAS).'" 

This chain of authorities is strong and excellent but the scholars do not cite it. 

Ynnus stated, from Ibn Ishaq, "Whada b. al-Wdid b. Whada b. al-SMit related 

to me from his father, from his grandfather 'Ubada b. d - S h t ,  who said, 'The 

Messenger of God (SAAS) had us pledge to him that we would fight, that we 

would listen and obey in good and bad times dike, regardless of the incentives or 

disincentives or pressure upon us, that we would not dispute among ourselves, that 

we would speak the truth wherever we were and hear no reproach in our worship 
of God."' 

Ibn Ishaq stated in his account from Ma'bad b. Ka'b, from his brother 'Abd 

All& b. Ka'b b. Malik, who said, "When we pledged ourselves to the Messenger 

of God (SAAS) Satan called out from the top of the defile in the most piercing 

voice I have ever heard. He said, '0 people of the jabzjib' - the word meaning 

'houses' - are you going to support this reprehensible man and the fools with 

him who have tried to make war upon you?' 
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"The Messenger of God (SAAS) stated, 'That was Azabb of al-'Aqaba. He's 

the son of Azyab.'" 

Ibn Hishm suggested that the name given was "son of Uzayb". 

"'Do you hear, 0 enemy of God,' he went on, 'I swear I will destroy you!' 
"Then he told them, 'Return to your caravans."' 

The account continues, "Al-'Abbas b. Wbxda b. Nadla said, '0 Messenger of 

God by Him who sent you with the truth, if you wish tomorrow we will fall on 

those at Minn with our swords!' 
"The Messenger of God (SAAS) replied, 'We have not been ordered to do 

that; however, do go back to your caravans.' 

"And so we returned to our beds and slept in them until morning. 

"Next morning leaders of Quraysh came to us in our camps and said, '0 
Khazraj, we have learned that you have come to this man of ours asking him to 

leave us and pledging to fight against us. We swear that there is no Arab group 

we would like less to do battle with than you.' 

"Those of our people who were polytheists promptly swore that they had no 

knowledge of any such thing. 

"And they spoke the mth ;  they knew nothing. We, meanwhile, were 

exchanging glances. 
"Then Quraysh arose; they included al-HGth b. Hishm b. al-Mughira 

al-Makhziimi who was wearing new sandals. I spoke to him as if I wanted to 
associate the entire group with what the polytheists had said. Then I said (chang- 

ing the subject) ''Abii Jabir, seeing that you are one of our chiefs, can't you get 
sandals like those of that young Quraysh fellow?' 

" A l ~ n r i t h  heard this, took off his sandals and hurled them at me, saying, 'By 

God, you can put them on!' 

"Abn Jabir replied, 'Now easy there; you've annoyed the lad; give him back 

his sandals.' 

"I replied, 'I swear, I'll not return them. They're a good omen; and if it proves 

true, I'll keep the sandals!"' 

Ibn Ishxq stated, "'Abd Allnh b. Aba Bakr related to me that they went to 

'Abd All& b. Ubayy b. Saliil and said much the same as Ka'b had. He told them, 

'This is a very grave matter; my people are not such as to divide over a matter 

like this. I have no knowledge of it.' The Quraysh leaders then left. 

"The pilgrims then left Minx and some of them investigated the report 

further, finding it to have happened. They set about pursuing our people and 

caught up with Sa'd b. Wbnda at Adhkhir, along with al-Mundhi b. 'Amr, a 

brother from the Bana Sxcida b. Ka'b b. al-Khazraj; both of these were 'leaders' 

(i.e. appointed at al-'Aqaba, tr.). 
"Al-Mundhir evaded them but they captured Sa'd h. Wbnda and tied his 

hands behind his neck with the cords holding his saddle and led him into Mecca, 

beating him and pulling him along by his hair which was very full. 



IMAM ABU AL-FIDA' I S M A ~ ~ L  IBN KATHiR 139 

L' Sa'd reported, 'So there I was in their hands when up came a group of 

Quraysh among whom was one tall, handsome, fair-skinned man. I told myself, 

"If there is any good in any of their men, it has to be him." 

"'But when he drew near he raised his hand and struck me hard. I told myself, 

"Well, I swear, after this there's no goad in them at all!" 
" ' Well, there I was in their hands, being pulled along, when one of their men 

came up to me and said, "Too bad! Don't you have any pact or protection agree- 

ment with any Quraysh man?" I replied, "Yes, indeed I do. I used to give protec- 

tion to Jubayr b. Mut'im and his merchants on business trips and prevent those 

of my people who wanted to harm them. And also I protected al-Harith h. Harb 

h. Umayya h. 'Ahd Shams." He commented, "Cry out the names of the two men 

and tell of your connection to them." 

"'So I did this and that man went off to look for those two merchants. He 

found them in the ka'ba and told them, "There's a man of Khazraj now out there 

in the valley being beaten and calling out for both of you." They asked, "Who is 

he?" "He is Sad  b. Wbada," he told them. "Well," they said, "he has spoken the 

truth. He did protect our merchants from some in his country who wanted to 

harm them." "' 
The account continues, "The two men then went and released Sa'd from his 

attackers, and he fled. The man who struck Sa'd was Suhayl h. 'Amr." 

Ibn H i s h b  stated, "The man who gave him refuge was Aha al-Bakhtari b. 

Hisham." 

Al-Bayhaqi related with a chain of authorities from Tsa h. Aba b. Juhayr, who 

said, "Quraysh heard someone speak out in the night on the mountain of Abii 

Qubays, 'If Sacdm (i.e. "two Sags", tr.) be safe, then Muhammad should not 

fear any opposition in Mecca.' 
"Next morning, Ahii Sufym asked, 'Who is al-Sa'dm? As'ad b. Bakr or Sa'd 

b. Hudhaym?' 

"The second night they heard someone reciting, 

'0 Sa'd, Sa'd of al-Aws, may you be victorious; and 
you, 0 Sa'd, Sa'd of Khazraj, a hero. 

Answer to hi who d s  for guidance and beseech God for 
paradise as those who know. 

For God's reward to Hi who seeks guidance is gardens of 
paradise where birds fly.' 

"Next morning Abii Sufya  said, 'I swear, it has to be Sacd b. Muqdh and Sa'd 

b. Wbada!"' 

Ihn Ishaq stated, "When the an@r who had pledged themselves to the 
Messenger of God (SAAS) on the night of the second meeting at al-'Aqaba 

returned to Medina, they proclaimed their acceptance of Islam. 
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"Among their people there were still a few elders persisting in their polytheistic 

beliefs. One ofthese was 'Amr b. al-Jamah b. Zayd b. Harm b. Ka'b b. Ghanm b. 

Ka0  b. Salama. 

"His son Musdh b. 'Am was one of those who were present at aLCAqaba. 'Amr 

b. al-Jamah was a leader of the Banii Salama. He had a wooden idol, named Manst, 

in his home; this was a practice common among those chieftains. They would ti-eat 

these idols as gods and would venerate them and show them off. When the young 

men of the Banii Salama, Musdh, and Musdh h. Jabal accepted Islam, they would 

sneak in at night to that idol of 'Amr, carry it out and toss it head first into pits used 

to contain the excrement of the Banii Salama. Next morning 'Amr would ask, 

'Who could have attacked our god tonight?' He would then look around for it and 

when he found it he washed it, purified it and scented it. Then he would say, 'I 
swear, if I knew who did that to you I would put him to shame!' 

"When ' A m  slept at night they would again seize it and do as before. 'Amr 

again found it harmed as before and he would wash, purify and scent it. That night 

they returned and did the same, as he did. But this time he brought his sword and 

attached it to the idol saying, 'I swear I do not know who is doing this to you, but 

if there is any good in you, then defend yourself! You have this sword now.' 

"That night while 'Amr slept they returned to the idol, took the sword off its 

neck and then replaced it with a dead dog they attached to it. Then they threw it 

into one of the cesspools of the Bann Salama. Next day 'Amr b. al-Jamah did not 

see it in its place, so he went out to find it and did so in the cesspool, upside down 

and with the dead dog attached. When he saw it in this state he reflected upon his 

state and one of his people who had accepted Islam went and spoke to him, and, 

by God's mercy, he accepted Islam himself and remained a good Muslim. When 

he accepted Islam and knew what he now did of God, he reflected on his own state 

and what he had seen happen to the idol. He thanked God who had saved him 

from his former blindness and error and spoke the following verses, 

'By God, if you had been a god, you would not have been 
hurled into a well tied to a dog! 

Yekh! for treatlng you as a god; now we have assessed 
you and (turned from) evil ways, 

Praise be to God the Almighty, the Benevolent, the 
Giver, the Provider, the establisher of the religions, 

He it was saved me before I was encased in the darkness 
of a grave."' 

Section: That gives the names of those who attended the second meeting at al-'Aqaba, 
their number, according to Ibn Ishaq, totalling seventy-three men and two women. 

There were 11 men from Aws: Usayd b. Hudayr, one of the "leaders"; Aba 

al-Haytham b. al-Tayyihiin, who was also at Badr; Salama h. S a l w  b. Waqash, 

at Badr; Zuhayr b. Bfic; Abn Burda b. Niyzr; Nuhayr b. al-Haytham b. NZbi b. 
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Majda'a b. H%%ha; Sa'd b. Khaythama, one of the "leaders" who was killed at 

Badr; Rifa'a b. 'Abd al-Mundhi b. Zunayr, a "leader", at Badr; 'Abd Allah b. 

Jubayr b. al-Nu'man b. Umayya b. al-Burak, at Badr, killed at Uhud where he was 

a commander of the bowmen; Ma'an b. 'Adi b. al-Jadd b. 'Ajlim b. al-Haith b. 

Dubay% al-Balawi, an ally of the Aws, present at Badr and its aftermath and died 

a martyr in al-Yamaa; 'Uwaym b. Sa'ida, who attended Badr and thereafter. 

From the Khazraj there were 62 men: Aba A f l b  Khdid b. Zayd, who par- 

ticipated at Badr and thereafter, dying a martyr in Byzantine territory during the 

reign of Mu%wiya; Mu%dh b. al-Harith, along with his brothers 'Awf and 

Mu'awwidh, sons of 'Afra', all at Badr; Umara b. Hazm who witnessed Badr and 

thereafter, was killed in al-Yamaa; As'ad b. Znriira Aba Urnitma, one of the 

"leaders", who died before Badr; Sahl b. 'Atik, at Badr; Aws b. Thabit b. 

al-Mundhir, at Badr; Aba Talha Zayd b. Sahl, at Badr; Qays b. Aba Sa'sa'a 'Amr 

b. Zayd b. 'Awf b. Mabdhal b. 'Amr b. Ghanm b. Mein,  a commander of the 

rear-guard at Badr; 'Arnr b. Ghaziyya; Sa'd b. al-Rabi: one of the "leaders", who 
was at Badr and was killed at Uhud. 

Also there were 'Abd Allah b. Raw*a, one of the "leaders"; he was present at 

Badr, Uhud and the khandaq, "the trench". He was hilled at the battle of Mu'ta, 

acting as commander. Also there was Bashir b. Sa'd, at Badr, and 'Abd All& b. 

Zayd b. Thalaba b. 'Abd Rabbihi, who was shown how to call people to prayer. 

He was present at Badr. 

Khallad b. Suwayd, who was present at Badr, Uhud and al-khandag. He died 

a martyr battling the Bana Qurayza; a millstone was hurled at him and it crushed 

h i .  It is said that the Messenger of God (SAAS) stated, "He will have the 

reward of two martyrs." 

Also there was Aba Mas'iid Wqba b. 'Amr, at Badr. However, Ibn Ishaq stated, 
" He was the youngest person to witness al-'Aqaba, and he was not present at Badr." 

There was Ziyad b. Labid, at Badr, Farwa b. 'Amr b. Wadhafa; Khalid b. 

Qays b. Malik, at Badr; Rzfi' b. Malik, a "leader"; Dhakwan b. 'Abd Qays b. 

Khalda b. Mukhlid b. 'Amir b. Zurayq. He it is who was called both muh8ymriand 

ansdri, "Emigrant" and "Helper", because he stayed with the Messenger of God 

(SAAS) in Mecca until his migration to Medina. He was present at Badr and was 

killed at Uhud. Also there was 'Abbad b. Qays b. 'Amir b. Khalid b. 'Amir b. 

Zurayq, at Badr, and his brother al-Hiirith b. Qays b. 'Amir, also at Badr. 

And al-Bar2 b. Ma'rar, a "leader" and the first man to pledge allegiance (at 

'Aqaba) according to the claim of the Banii Salama. He died before the arrival of 

the Prophet (SAAS) in Medina and pledged to h i  a third of his wealth. The 

Messenger of God (SAAS) returned the money to his heirs. His son was Bishr 

b. al-Bars'; he was present at Badr, Uhud and al-khandaq. He died a martyc at 

Khaybar as a result of eating, along with the Messenger of God (SAAS), from 

the poisoned sheep. God bless him! 

Also there was Sin% b. Sayfi b. Sakhr, at Badr, al-Tufayl b. al-Nu'man b. 

Khans%', at Badr; be was killed at the battle of al-khandaq. 
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And there was Ma'qil b. al-Mundhir b. Sarh, at Badr, and his brother Yazid 
b. Sin% al-Mundbir, at Badr; Mascad b. Zayd b. Subayc; al-D&h& b. Haitha 
b. Zayd b. Tha'laba, at Badr; Yazid b. Khadh%n b, Subayc; Jabbzr b. Sakhr 
b. Umayya b. al-Khans%) b. Sin% b. Wbayd, at Badr; al-Tufayl b. Mzlik b. 
al-Khans$), at Badr. 

And Ka'b b. Malik; Sulaym b. 'Amir b. Hadida, at Badr; Qu&a b. 'Amir b. 
Hadida, at Badr, and his brother Abii al-Mundbii Yazid, at Badr also; and Abii 
al-Yusr Ka'b b. 'Amr, at Badr, and Sayfi b. Sawwnd b. 'Abbzd. 

And Tha'laba b. Ghanama b. 'Adi b. Nnbi, at Badr and martyred at al-khandaq. 
And his brother 'Am b. Ghanama b. 'Adi; 'Abs b. 'Amir b. 'Adi, at Badr; 
Khdid b. 'Amr b. 'Adi b. Nsbi; and 'Abd All& b. Unays, an ally of theirs from 
Qudacd. 

And 'Abd AUHh b. 'Amr b. Harzm, one of the "leaders", at Badr, martyred at 
Uhud, and his son Jnbir b. 'Abd Allah; Muadh b. 'Amr b. al-Jam*, at Badr; 
Thzbit b. al-Jadhc, at Badr and martyred at al-Tzlif; Wmayr b. a l-H~ith b. 

Thaclaba, at Badr; Khadij b. Salama, an ally of theirs from Baliy; Mu%dh b.Jabal 
who witnessed Badr and thereafter; he died of the plague at 'Imwns in the 
Caliphate of Wmar b. al-Khanzb. 

And Wbada b. al-Samit, a "leader", at Badr and thereafter; al-'Abbzs b. 

Wbzda b. Nadla, who stayed at Mecca until he emigrated from it. He also was 
known as a muhajart aqari. He was martyred at Uhud. And Aba 'Abd al-Ralpnan 
Yazid b. Tha'laba b. Khazma b. Asram, an ally of theirs from the Bana 
Ghu~ayna from Baliy; 'Amr b. al-U&th b. Labda; Rifacd b. 'Am b. Zayd, at 
Badr; Wqba b. Wahb b. Kalda, an ally of theirs, at Badr. He was one of those 
who left for Mecca and remained until he emigrated from there. He was one 
of those also called a muhajari anfari. And Sa'd b. Wbnda b. Dulaym, a "leader"; 
al-Mundhir b. 'Amr, a "leader" and at both Badr and Uhud. He was killed at 
Bi'r Macana, acting as a commander. It was he of whom it was said, "He was 
manumitted only to die." 

The two women were Umm Wmzra Nasiba, daughter of Ka'b b. 'Amr b. 'Awf 
b. Mabdhtil b. 'Amr b. Ghanm b. M&in b. al-Najj*, of Main  and al-Najj*. 

Ibn Iskq stated, "She, along with her sister and her husband Zayd b. ' A s i  
b. Ka'b and her sons Habib and 'Abd Allah, was present with the Messenger of 

God (SAAS) during the war. This son of hers, Habib, was killed by Musaylima, 
"the liar", the latter asked him, 'Do you bear witness that Muhammad is the 
Messenger of God?' 'Yes,' he replied. He asked, 'Do you bear witness that I am 

the Messenger of God?' He replied, 'I do not hear!' At that he began cutting off 
one member after the other from him until he died right there before him; he got 
nothing more from him. Umm Wmsra was one of those who left for al-Yamba 
with the Muslims when Musaylia was killed. When she came back she had 12 
wounds caused by hits and cuts. God bless her. 

The other woman was Umm Manic, Asma', daughter of 'Amr b. 'Adi b. Nshi b. 
'Amr b. Sawwzd b. Ghanm b. Ka'b b. Salama. May God be pleased with them all. 
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Chapter: The beginning of emigration from Mecca to Medina. 

Al-Zuhri stated, from Wrwa, that 'A'isha said, "The Messenger of God (SAAS), 
he being at Mecca at the time, addressed the Muslims as follows,'I have been 
shown the place of your migration; I have been shown a salty, swampy plain with 
palm-groves between two tracts of rocks.' 

"Some people migrated towards Medina when the Messenger of God (SAAS) 
said that, while other Muslims who had gone to Abyssinia returned and went 
there instead." 

Al-Bukh~ri related this. 
Aha Mnsa stated that the Prophet (SAAS) said, "In my sleep I saw that I 

would be migrating from Mecca to a place where there were palm-groves. My 
imagination told me that it was to be in d-Yamiima or Hajar, but it turned out to 
be the town of Yathrib." 

This hadith is given at length by al-Bukhri with a variety of chains of author- 
ity. 

Muslim also related both of the above ahadith with limes of authority from 
Aba Kurayb. Muslim added 'Abd Allah b. Murad and quoted both traditions on 
the authority of Abii Uszma, from Yazid h. 'Abd Allah b. Aba Burda, from his 
grandfather, Abn Burda, from Abn Mosa 'Abd All& b. Qays al-Ash'ari, from 
the Prophet (SAAS), giving the whole hadith. 

The &fis Aba Bakr al-Bayhaqi stated, "The ha& Abii 'Abd Allah informed 
us, quoting Abii al-'Abbas al-@sim b. al-Qsim al-Saywi of Merv, quoting 
Ibfihim b. Hila, quoting alLCAmiri, from 'Ali b. al-Hasan b. Shaqiq, quoting 'is2 
b. Whayd al-Kindi, from Ghaylan b. 'Abd Allah al-'Amiri, from AbO ZurLa b. 
'Amr b. Jarir, from Jarir, that the Prophet (SAAS) said, 'God revealed to me, 
"Any one of these three places you go to will be the place of your migration: 
Medina, d-Babrayn or Qnnasrin."' 

"The scholars state that thereafter he decided for Medina, and told his 
Companions to migrate there." 

This is a very strange hadith. Al-Tirmidhi related it in a digression in his com- 
pendium, giving only one account, from Abn 'Ammar al-Husayn b. Hurayth, 
from al-Fad1 b. Mosa, from 'fsa b. Wbayd, from Ghayla b. 'Abd Alliih 
al-'Amiri, from Abii Zurca b. Wmar b. Jarir, from Jarir, who said, "The 
Messenger of God (SAAS) said, 'God revealed to me, "Any one of these three 
places you go to will be the site of your migration: Medina, al-Babyn or 
Qnnasrin.""' H e  (a l -Ti idhi)  then commented, "This tradition is gharib, 
unique; we know of it only on the authority of al-Fadl, and Abii 'Ammzr alone 
narrated it." 

I comment that this authority Ghaylan b. 'Abd All* al-'Amiri is mentioned 
by Ibn Hiban in al-Thiqzt (The Tmstmorthy Authorities). However, he states, "He 
related, from Abii Zur'a, a spurious hadith about the hijra, the emigration." But 
God knows best. 
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Ibn Ishaq stated, "When God Almighty gave permission for warfare with His 

words, 'Permission (to fight) is being given to those against whom war is being 

wrongfully waged. God has power to give them victory, those who have been 

expelled unjustly from their homes merely for having said, "Our Lord is God"' 

(swat al-H~J; XXII, v.3940). 

"When God gave permission to do battle and that group of an@r had followed 

hi into accepting Islam and had agreed to give him and his Muslim followers 

aid and refuge, the Messenger of God (SAAS) ordered his supporters, both 

those who had previously emigrated and those who had stayed with him in 

Mecca, to leave in migration to Medina to join their Muslim brethren there. He 

told them, 'God has provided brothers and a home where you may be secure.' 

"And so they left for Medina in groups. 

"The Messenger of God (SAAS) stayed in Mecca wiuting for his Lord to give 
him permission to emigrate from Mecca to Medina. 

"The first of his supporters to emigrate to Medina of the Quraysh and of the 

Bana Makbzam was Abii Salama 'Abd Allah b. 'Abd al-Asad b. Hilal b. 'Abd 

Allah b. 'Umar b. Makhziim. His migration took place one year before the pledge 

made at alLCAqaba. This was because, following his return from Abyssinia, he 

had been badly treated by Quraysh and had decided to return there, but, when 

he learned of fellow Muslims in Medina, he went there instead." 

Ibn Ishaq stated, "My father related to me, from Salama b. 'Abd Allah b. 

'Umar b. Abii Salama, from his grandmother Umm Salama, who said, 'When 

Abii Salama decided to depart for Medina, he saddled his camel for me, mounted 

me on it and put my son Salama in my lap. He then led us away. 

"'When some men of the Banii al-Mughira saw him they approached and 

said, "We can accept what you yourself do, but why should we allow this woman 

of ours to be taken off by you somewhere else?" She went on, "And they 

snatched the camel's bridle out of his hand and took me off it." 

"'This angered the Bana 'Abd al-Asad, Aba Salama's people, and they said, 

"By God, we'll not leave a son of ours with her now you've taken her away from 

our man." So they tugged at my son Salama and dislocated his arm. The Banii 

'Abd al-Asad then took him away, while the Bann al-Mugbira kept me among 

themselves. My husband, Abii Salama, then left for Medina. So I was separated 

from both my son and my husband. 

"'Thereafter I would go out every morning and sit in the valley and weep till 

evening; I kept this up for about a year. 

"'Then one day a man from my uncle's family, one of the Banii al-Mughira, 

passed by, saw the state I was in and took pity on me. He told the Banii 

al-Mughira, "Can't you let this poor woman go? You've separated her from both 

her son and her husband!" 

"'They then told me I could join my husband if I liked. 

"'So then the Banii 'Abd al-Asad remrned my son to me; I saddled a camel, 

took my son in my lap and headed out to my husband in Medina. 
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"'I was entirely alone. But eventually, at al-Tan'im, I met Wthman b. Talha 

b. Abii Talha, a relative of the Banii 'Abd al-Dar, and he asked, "Where are you 

going, daughter of Abii Umayya?" I replied, "I'm heading for my husband in 

Medina." He said, "And there's no one with you?" "There is no one with me 

except God and this son of mine," I replied. 

"'He commented, "You shouldn't he left like that." 
"'He then took the camel's halter and began accompanying me. And, I swear, 

I was never in the company of any Arab more honourable than him. When we 

made a stop, he would make my camel kneel and then he would move away until 

I had dismounted. When I made a halt he would take my mount away, unload it, 

and tie it to a tree. He would then move off and make his bed beneath a tree. 

When it was time to leave, he would get my camel, lead it up, saddle it and then 

stand away from me. He would then say, "Do mount!" And when I mounted and 

was secure, he would come and take its halter and lead me away until we next 

stopped. 
"'He continued behaving in this way until he brought me to Medina. When 

he saw the village of the Banii 'Amr b. 'Awf at Quba', he said, "Your husband is 

in this village. Abii Salama is living here. Go on in, with God's blessings." He 

then left, returning to Mecca.' 

"She used to say, 'I know of no other family in all Islam who suffered like that 

of Aba Salama. And 1 swear I never had a more honourable companion than 

Wthmnn b. Talha."' 
This man, Wthman b. Talha b. Aha Talha al-'Abdari, accepted Islam after 

the Hudaybiyya truce. He emigrated along with Khalid b. al-Walid. His father 

and brothers, al-Hsith, Kiiab and Mus@, were killed at Uhud, along with his 

uncle 'Uth111an b. Abii Talha. The Messenger of God (SAAS) handed over to 

him and to his cousin Shayba, head of the Banii Shayba, the keys of the kacba on 

the "conquest of Mecca"; he affirmed their being in their care in Islam as they 

had been in the jahrly-ya. On that subject the Almighty revealed, "God orders 

you to give over matters of trust to those entitled to it" (scrat al-Nzsa'; IV, v.58). 

Ibn Is& stated, "The first of the emigrants to go there after Aba Salama was 
'Amir b. Rabi'a, an ally of the Bana 'Adi. With him went his wife Layla, 

daughter of Abti Hathma al-'Adawiyya. Then followed 'Abd All& b. Jahsh h. 

RiQb b. Yacmur h. Sabra b. Murra b. Kabir b. Ghanm b. Diidan h. Asad b. 

Khuzayma, an ally of the Banfi Umayya b. 'Abd Shams, accompanied by his 

family and his brother 'Abd, that is Abii Ahmad." 

Ibn Ishnq gives his name as 'Abd, though it is also said to have been 

Thamwa. Al-Suhayli stated that the first of these names was correct. 

"Aba Ahmad was blind; however, he used to make his way all over the length 

and breadth of Mecca without any guide. He was a poet and had a wife named 

al-Farica, daughter of Abii Sufym b. Harb. His mother was Umayma, daughter 

of 'Abd al-Mugalib b. Hashim. 
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"The home of Banii Jahsh was shut up when the migration occurred. Wtba b. 

Rabi'a, al-'Abbas b. 'Abd al-Mugalib and Abii Jahl b. H i s h m  passed by it on 

their way up to the heights of Mecca. 'Utba looked at its doors blowing open, 

unoccupied, and he sighed deeply and said, 

'Every house, no matter how long safe, will one day be 
beset by disaster and outrage."' 

Ibn Hish-, however, mentioned that this verse was a line from a poem by Abn 

Dn%d al-Iyyadi. Al-Suhayli said that Abii DPiid was Hanrala b. Sharqi; also his 

name was given as Hiwitha. 

(Ihn I s h q  continued) "Wtba then said, 'The home of Banii J&sh has become 

devoid of its people.' Abii Jahl commented, 'No one at all will weep over that!' 

He then said, to alLCAbbas that is, 'All this is the work of your nephew! He has 

split us up and completely divided our community."' 

Ibn Ishaq stated, "Aba Salama, CAmir b. Rabi'a and the Banii Jahsh took 

up residence at Quba' with Mubashsh'ir b. 'Abd al-Mundhir; after this the 

Emigrants arrived in groups. 

"Banti Ghanm b. Diidm had accepted Islam and moved as Emigrants to 

Medina, men and women both. They consisted of 'Abd Allah b. J&sh and his 

brother Abii Aipnad, Wkzsha b. Mihsan, Shuja' and Wqba, both sons of Wahb, 

Arbad b. Jumayra, Munqidh b. Nubnta, Sa'id b. Ruqaysh, Muhriz b. Nadla, 

Zayd b. Ruqaysh, @ys b. Jabir, 'Amr b. Muhsin, Mnlik b. 'Amr, Safwm b. 

'Amr, Thaqf b. 'Amr, Rabi'a b. Aktham, al-Zubayr b. 'Ubayda, Tam- b. 

'Ubayda, Sakhbara b. Whayda and Muhammad b. 'Abd All& b. Jahsh. Their 

women included Zaynab, Humna and Umm Habiba, daughters of Jabsh, 

Jud-a, daughter of Jandal, Umm Qays, daughter of Muh~in,  Umm Habib, 

daughter of Thumama, Amina, daughter of Ruqaysh, and Sakhbara, daughter of 

Tamim. 

"Abn A h a d  b. Jahsh spoke the following verses concerning their emigration 

to Medina: 

'When Umm &mad saw me leaving under the protection of 
One supernatural whom I fear and revere, 

She said, "If this is what you have to do, then take us 

some place else, far from Yathrib." 
I said to her, "Yathrib is not just a possible location; 

man does whatever the All-Merciful wishes. 
I head towards God and to the Messenger; and whoever 

directs himself to God one day will not be disappointed. 
What a lot of true, real friends we have left behind, and 

a woman, too, who weeps tears and laments. 
You think it is vengeance that distances us from our 

land; we think that it is our aspiration that we seek. 
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I invited the Banii Ghanm to spare their bloodshed; for 
there is a course open to people when the path to m t h  is 
clear." 

They responded, praise the Lord, when someone invited 
them to the truth and to success, and they came united. 

We, and our fellows who had left the true path and had 
helped those using weapons against us, had become, 

Like two battalions; one of these was successful in 
achieving truth, rightly guided, while the other would be 
punished. 

Acting unjustly, they thought up lies; Satan made them 
err away from the truth. They failed and caused to fail. 

We delighted in the words of the Prophet Muhammad and 
those of us who supported truth acted well and were well 
treated. 

We are very closely related to them, though there is no 
close relationship if there is no closeness. 

What nephew would, afcer us, give you their husq what 
in-law after us could be respected? 

One day you will learn which of us is closer to the 
truth, when they have passed on and the people's dispute is 
concluded." 

(Ibn I s b q  continued) "Then Wmar b. al-Khatgb left, along with 'Ayysh b. 

Abii Rabi'a, and went to Medina. 

"Nsfi' related to me, from 'Abd AIM b. Wmar, from his father, saying, 

'Having made up my mind to emigrate to Medina, I arranged a rendezvous with 

'Ayysh b. Abo Rabl'a and Hisbm b. al-'AS at al-Tanaub of Idst of the Bana 

Ghifa, above Saraf. We agreed, "Any one of us who doesn't arrive there in the 

morning must have been detained; in such a case the others must go ahead." 

"'Next morning 'Ayyash and I were there at a l -Ta~dub .  Hish- was 

detained. He was enticed and apostatized.' 

"'When we reached Medina we went to live among the Bana 'Amr b. 'Awf in 

Qubit'. Aba Jahl b. Hishm and al-H%rith b. Hishm came over to see 'Ayysh 

who was their cousin and their brother through their mother. They came to 

Medina at a time when the Messenger of God (SAAS) was in Mecca. They 

talked to 'Ayysh and told hi, "Your mother has warned that she will not allow 

a wmb to touch her hair until she sees you, nor will she shelter from the sun." 

'Ayyssh was worried about her, but I told him, "These people, I swear, only 

want to entice you away from your faith; so beware of them. You can be sure that 

if your mother gets lice she'll be sure to comb her hair, and if she finds Mecca's 

heat severe, she'll surely seek shade!" 

"'But 'Ayyssh said, "I will remove my mother's oath, and I have money there 

I can get." I told him, "You already know I'm one of the wealthiest men of 

Mecca, and if you don't go, I'll give you half what I have!" 



148 THE LIFE OF THE PROPHET MUHAMMAD 

"'He refused my offer, insisting on leaving with them. When that was all he 

would do, I said, "Well, if you have to do it, then take this camel of mine. It is a 

splendid mount and docile. Keep on her back and if you get suspicious about 

them, then escape on her." 

"'He then rode off on her with them. Some way along Aba Jahl asked him, 
"Say, brother, I find my mount difficult to ride. Would you mind if I rode 

behind on yours?" "Sure," he responded. Then he made his camel kneel as the 

other two men dismounted to change mounts. But when they were all on the 

ground the others ran up at 'Ayyash and tied him up. Then they took him off to 

Mecca, subverted him and he apostatized. 

"'And,' the narrator Wmar said, 'we used to say, "God will not accept repent- 

ance from those who apostatize." And those who apostatized made similar state- 

ments about themselves.' 

"He went on, 'This was so until the Messenger of God (SAAS) came to 

Medina and God revealed, "Say: '0 my servants who have harmed themselves, 

do not despair of God's mercy. God will forgive all sins. He is the All-Forgiving, 

the All-Merciful. Turn back to your Lord and submit to Him before punish- 

ment reaches you; then you shall not be helped. Follow the best that has been 

revealed to you from your Lord before punishment comes suddenly to you, and 

you are caught unawares.'"' (siirat al-Zumar; XXXIX, v.53-5). 

"'Umar went on, 'I wrote this down and sent it on to Hish-m b. alLCA~. 

'"Hishb said, "When it reached me I began reading it at Dha Tuwa, hold- 

ing it this way and that, but I didn't understand it. Eventually I said, '0 God, 

make me understand this!' And God made me realize that it had been sent down 

specifically about us and what we used to tell ourselves and what was said about 
us." 

"'So I went to my camel, mounted it and joined the Messenger of God 

(SAAS) in Medina."' 

Ibn Hisham recounted that it was al-Walid b. al-Mughira who brought 

Hisham b. al-'As and 'Ayyash b. Abii Rabi'a to Medina. He stole them away 

from Mecca and brought them on his own mount while he walked beside them. 

He stumbled and bloodied his toe, and so spoke the line, 

"Are you anything but a toe that bleeds; what happened to you was in God's 

cause!" 

Al-Bukhari stated, "Abii al-Walid related to us, quoting Shu'ba, quoting Abii 

Ishaq who heard al-Bar? say, 'The first to come to us were Mus'ab b. Wmayr 

and Ibn Umm Maktiim, and they were followed by 'Amm%r and Bild.' 

"Muhammad b. Bashshar related to me, quoting Ghundar quoting Shu'ba, 

from Aba Ish2q, who said, 'I heard al-Bar9 b. 'Azib say, "The first to join us 

were Mus'ab b. Wmayr and Ibn Umm Maktiim. They would read to the people. 
Then came Bild, Sa'd and 'Ammzr b. Y%ir, followed by Wmar b. al-Khatgb 

along with 20 of the supporters of the Prophet (SAAS)." 



"'Then came the Prophet (SAAS); and I never saw the people of Medina so 

happy as they were to see him. So much so that the slave girls sang out, "The 

Messenger of God (SAAS) has come!" And he did not arrive until after I had 

read the verse in the Qur'm: "Glorify the name of your Lord most high!" @rat 

al-A%; LXXXVII), along with other verses from a l - M ~ f a ~ ~ a l ~ t . ' " ~ ~  

Muslim related this in his jahih collection from an hadith of Isra'il from Aba 

Ishaq, from al-Bar3 b. 'Azih, in similar words. 

In it there is the assertion that Sa'd b. Aba Waqqas emigrated before the 

arrival of the Messenger of God (SAAS) in Medina. Miisa b. Wqba, quoting 

al-Zuhri, claimed that he emigrated only after the Messenger of God (SAAS); 

the information that precedes this however, is correct. 

Ibn Ishaq stated, "When 'Umar b. al-Khatyab and members of his family came 

to Medina, they included his brother Zayd b. al-Khattab, 'Amr and 'Abd All*, 

the two sons of Suraqa b. al-Muctamir, Khumays b. Hudhafa al-Sahmi, husband 

ofhis daughter Hafsa, his cousin Sacid b. Zayd b. 'Amr b. Nufayl, Waqid h. 'Abd 

Allah al-Tamimi, an ally of theirs, Khawla b. Aba Khawla and Mdik b. Abii 

Khawla, two allies of theirs from the Bana Ijl, (and from) the Banii al-Bakayr, 
Ilyas, and Khalid, and 'Aqil and 'Amir, and their allies from the Bana Sa'd b. 

Layth. They took up residence with Rifa'a 'Abd al-Mundhir b. Zunayr among 

the Bana 'Amr h. 'Awf at Quha)." 

Ibn Ishaq stated, "Then the emigrants, God bless them, followed on after them. 

Tabs b. 'Ubayd Allah and Suhayb b. Sinan, took up residence with Khubayb b. 

Isaf, brother of the Bana al-Hiirith b. al-Khazraj at al-Sunh. It is also said that 

Talha stayed with As'ad b. Zurara." 

Ibn Hishm stated, "It was told to me that Aba 'Uthmm al-Nahdi said, 'I 
learned that when Suhayb wished to emigrate the polytheists of Quraysh said to 

him, "When you came to us you were a poverty-stricken beggar. With us you 

grew wealthy and acquired status and now you want to take yourself and your 

money away! By God, that won't happen!" 

"Suhayb told them, LIf I were to make my money over to you, would you let 

me leave?' 

"'Yes,' they agreed. 
"That information reached the Messenger of God (SAAS), and he com- 

mented, 'Suhayh made a profit! Suhayh made a profit!"' 

Al-Bayhaqi stated, "The hZ$g Abo 'Abd Allah related to us, by dictation, that 
Aba al-'Abbas Isma'il b. 'Ahd Allah b. Muhammad h. Mikal informed him, 

quoting 'Abdm al-Ahwzi, quoting Zayd b. al-Juraysh, quoting Ya'qiih b. 

Muhammad al-Zuhri, quoting Husayn b. Hudhayfa b. Sayfi b. Suhayb, quoting 

his father and uncles, from Sa'id b. al-Musayyab, from Suhayb who said, 'The 

Messenger of God (SAAS) said, "I was shown the place of your emigration: a 

34. That portion of the @+an from rtirar ol-Hujurar to rarat al-Nas. 
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salt-plain between two uplands and two lava-rock plains. That would either he 
Hajar or Yathrib.""' 

"He went on, 'The Messenger of God (SAAS) left for Medina accompanied 
by Aba Bakr. I had wanted to leave with him, but some young Quraysh men 
blocked my way. I remained up that night, not lying down, and they commented, 
"God has diverted h i  from you through his stomach!" But I made no corn- 
plaint, and they went to sleep. So I left, but some of them caught up with me 
after I had gone some way and wanted to take me hack. I told them, "If I were to 
give you some ounces of gold, would you let me go and be fair to me?" They did 
so and I followed them back to Mecca. I told them, "Dig beneath the threshold 
of the door; that's where the ounces of gold are. And if you go off to a certain 
woman, you can take two sets of vestments." 

"'So I left and joined the Messenger of God (SAAS) at Qubx' before be 
moved out from there. When he saw me he said, "Well, Aba Y&yq you made a 

good deal!" I replied, "0 Messenger of God, no one got here to you before me, 
so it could only be Gabriel, peace be upon him, who informed you!"'" 

Ibn Ishiiq stated, "Hamza b. 'Abd al-MutMb, Zayd b. Haritha, Aba Marthad 
Kamm b. al-Huwyn and his son Marthad, both of the Gbanawi tribe, allies of 
Hamza; Anasa and Aba Kabsha, freed-men of the Messenger of God (SAAS); 
all these stayed with Kultbm b. al-Hadm, brother of the Banii CAmr b. 'Awf, at 
Qub2. However, it is also said that they stayed with Sa'd b. Khaythama. It is 
stated, moreover, that Hamza stayed with As'ad b. Z u m .  But God knows 
best." 

He went on, "Wbayda b. al-Hitrith and his two brothers al-Tufayl and 
Huwyn, MisM b. Uthstba, Suwayhif b. Sa'd h. Huraymila, brother of the <Abd 

al-Diir, Tulayb b. Wmayr, brother of the Bana 'Abd b. Qu~ayy, Khabbxb, freed- 
man of Wtba b. Ghazwan stayed with<Abd All& b. Salama, brother of Bal'ajhn 
at Qubii'. 

"'Ahd a l - W m n  b. 'Awf and some other emigrants stayed with Sa'd h. 
al-Rabi'. Al-Zubayr b. 'Awwsm and Aba Sabra b. Abn Ruhm stayed with 
Mundhii b. Muhammad b. Wqba b. Ubyha b. al-Jul& at al-Wsba, the home 
of the Bana J&j&i. Muv'ab b. Wmayr stayed with Sa'd b. Mu5dh. Aba 
Hudhayfa b. Wtba and Sidim, his freed-man, stayed with Salama." 

Ibn Ishiiq stated, "Al-Umawi said that (some stayed) with Khubayb b. Isnf, 
brother of the Ban3 Haritha. Wtba b. Ghazwm stayed with 'Abbiid b. Bishr b. 
Waqqash among the Banii CAbd al-Ashhal. Wthmm b. 'Affm stayed with Aws 
b. Thb i t  b. al-Mundhir, brother of u a s s a  b. Thiibit in the home of the Bana 
al-Naijitr." 

His account continues, "The unmarried emigrant men stayed with Sa'd b. 
Khaythama since he was unmarried. But God knows best about this." 

Ya'qab b. Sufym stated, " A h a d  b. Aba Bakr b. al-H&th b. Z u m  b. 
Me'ab b. 'Abd al-Ra!unzn b. 'Awf related to us, quoting 'Abd al-'Aziz b. 
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Muhammad b. 'Uhayd Allah, from N3ic, from Ibn 'Umar, who said, 'We arrived 

from Mecca and took up residence at al-'Usha, including 'Umar h. al-Khamh, 

Aha Wbayda h. al-Jarah, and Salim, freed-man of Aha Hudhayfa. It was Salim 

who acted as their Imam because he had greater knowledge of the Qur'm than 

the others."' 

Section: On the cause of the emigration of the Messenger of God (@AS). 

God Almighty revealed, "Say: 0 God, make my place of arrival good and make 

my place of departure good. And grant me an aid and authority from Yourself' 

(snrat Bani Isrz"il; XVII, v.80). 

And God did give him good guidance and inspired him to call out the above 

prayer to provide hi prompt relief and a rapid departure. The Almighty gave 

hi permission to migrate to the "Medina, the 'city', of the Prophet", where there 

were the anjar and friends, a place where he could make his home in security and 

whose people would he his helpers. 

Ahmad h. Hanhal, and 'Uthman h. Abii Shayha said, from Jarir, from %bns 

b. Ahn Zubynn, from his father, from Ihn 'Abbas, that the Messenger of God 

(SAAS) was at Mecca when he was ordered to migrate and there was revealed to 

hi the verse, "Say: 0 God, make my place of anival good, and make my place 
of departure good. And grant me an aid and authority from Yourself." 

Qamda said, "The phrase 'place of arrival' referred to Medina, while the 

words 'place of departure' referred to his emigration from Mecca. The words 

'grant me an aid and authority from Yourself referred to God's hook and His 

ordinances and restrictions." 

Ihn Is@q stated, "The Messenger of God (SAAS) stayed on in Mecca after his 

supporters had emigrated, waiting for permission to be given to himself to leave. 

"There remained there with him only those (Muslims) who had been detained 

or who had apostatized, except for 'Ah, son of Abn Tdih, and Ahn Bakr b. Aha 

Quhafa, God bless them both. 

"Abn Bakr often asked the Messenger of God (SAAS) for permission to leave, 

but he would reply, 'Don't be in a hurry. God may well give you a companion.' 

And Abii Bakr hoped it would be him. 

"When Quraysh saw that the Messenger of God (SAAS) had assembled a 

party and bad supporters from others than their own people and from a town 
other than theirs, and saw his Companions moving out to join these others, they 

realized that the Muslims had found a new home with them and bad acquired 

their protection. 

"Quraysh were concerned that the Messenger of God (SAAS) would leave 

and join them, since they knew that he had decided to do battle with them. 

"They therefore gathered in the Dzr al-Nadwa, the house of assembly, the 

home of Qusayy h. Kilah, where all their decisions were made. They discussed 
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there what they should do about the Messenger of God (SAAS), since they now 

feared hi." 
Ihn Ishzq continued, "A colleague whose views I do not doubt, as did others I 

consider reliable, related to me, from 'Ahd All& h. Aba Najih, from Mujahid h. 

Jahr, that cAbd All& h. 'Ahbas said, 'The day arrived when they had agreed to 

meet to enter their assembly to discuss what to do about the Messenger of God 

(SAAS). That day is known as the yawm al-zahma, "the day of the gathering", 

and upon it Satan, God curse him, came before them in the form of a venerable 

sheikh dressed in a heavy cloak. He stood at the door of the house and, when they 

saw h i  they asked who he was. He replied, "I am come from Nejd, from the 

highlands; I have heard why you agreed to meet, and I've come to listen to what 

you say and perhaps offer some comment or advice." They invited h i  in. 

"'He entered the meeting where the Qmysh  nobles had assembled. They 

consisted of Wtha, Shayha, Aba Sufyau, Tacima h. 'Adi, Juhayr b. Muc4m h. 

'Adi, al-Hiwith h. 'Amir h. Nawfal, al-Nadr b. al-Hzrith, Aha al-Bakhtari h. 

Hishm, Zam'a b. al-Aswad, Hakim b. Hizsm, Aba Jahl b. Hisham, Nabih and 

Munahbih, sons of al-Hajjaj, and Umayya h. Khalaf, along with various others 

of their supporters from Quraysh. 

"'They reminded one another what they had experienced from the hehaviour 

of the Messenger of God (SAAS), and agreed that they felt insecure from the 

possibility that he and his supporters might make an attack upon them. 

"'Having discussed the issue, one of them, said to have been Abn al-Bakhtari 

h. Hisham, suggested, "Put him in irons and gaol him; then wait for him to have 

the same fate that befell poets like him before, such as Zuhayr and al-Nzhigha. 

He would die as they had." 

"'But the Najdi sheikh objected, saying "No; that's not a good plan. If you do 

shut h i  up, news o f h i  will get right past the door you have locked on him and 

reach his supporters. They will promptly attack you and release him and then 

increase in numbers until they overcome you. That's not a good idea." 

"'They consulted further and one suggested, "Let's exile him from our terri- 

tory. Once he has gone, we shouldn't care where he ends up or what happens to 

h i .  So long as he is gone, we'll be rid of him and we'll be able to restore our 

affairs as they were before.'' 

"'But the Najdi sheikh observed, "No, that's not a good idea for you. You 

know how sweet his talk is, and his reasoning, and how he convinces others of 

his message. If you do that you'd have no security against him going to live with 

some Arab tribe and using his speech and discourse to get them to follow him. 

Then he would lead them against you and perhaps defeat (or) dispossess you and 

do what they like with you. No, think of something else." 

"'Aha Jahl h. Hish- then said, "I have an idea that hasn't occurred to you yet." 

"'"What is it, Aha al-Hakarn?" they asked him. 

"'He replied, "I think we should select one young man from each tribe, and 

someone who is strong, of excellent lineage and reputation as a leader. We should 
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give each one a sharp sword and they would go to him and use the swords to 

strike him in unison. They would kill h i  and we would then be rid of him. If 
they do this, his blood will be spread over all the mbes. And the Bann 'Abd 

Manaf will not be able to do battle against them all. So they will accept blood 

money which we can pay them." 

"'The Najdi sheikh commented, L'What he says is right. This is the right idea, 

and no other." 

"'Having agreed upon this, the assembly broke up. 

"'Gabriel then came to the Messenger of God (SAAS) and told him, "Do not 

sleep tonight on the bed you usually use." 
"'When it was fully dark that night the Quraysh men gathered outside his 

door, waiting for him to sleep so they could attack him. Having seen where they 

were, the Messenger of God (SAAS) said to 'Ali b. Abu T~ l ib ,  "Sleep on my 

bed, wrapping yourself in this green cloak of mine from Hadramaut; sleep in it. 

You'll not come to any harm from them." The Messenger of God (SAAS) was 

in the habit of sleeping in that cloak of his.'" 
This story told by Ihn Ishaq is also related by al-Waqidi, with the chains of 

authority from 'A'isha, Ibn 'Ahbas, 'Ali, Suraqa b. Malik b. Ju'shum and others, 
the various accounts overlapping and saying much as above. 

Ibn Ishaq's account continues, "Yazid h. Aba Yaad related to me, from 

Muhammad h. Ka'b a l -Qur~i ,  who said, 'The men having met there at his door, 
Abn Jahl, who was among them, said, "Muhammad claims that if you follow him 
you'll become kings of the Arabs and non-Arabs alike. Then you'll be given life 
after death and be provided with gardens like those of the Jordan. If you don't 
do that, then, he says, you will be slaughtered, given life after death but be put 
into hell-fire where you will he burned."' 

"The Messenger of God (SAAS) then picked up a handful of dirt, saying, 
'Yes, I do say that. And you are one of them!' 

"Then God took away their sight from them and they could not see him. He 

began sprinkling the dirt on to their heads while he recited the following verses: 
'Yz sin. By the Qur'm the wise. You are among those sent forth upon a straight 
path' up to the verse 'We have placed a barrier before them and a harrier behind 
them, and have covered them over so chat they cannot see' (siirat YLZ Sin; 
XXXVI, v.3-9). Every single man among them had dirt thrown on his head. 

"He then left, and went where he wished. 

"Someone who had not been there with these men then arrived and asked, 
'What are you waiting for here?' They replied, 'For Muhammad.' He com- 
mented, 'God damn you! Muhammad just came out to you and he did not leave 
any single one of you without throwing dirt on your head. He then left and went 
elsewhere. Can't you see what has happened to you?' 

"Each man then placed a hand on his head and found dirt there. Looking 
closely, they saw 'Ali on the bed covered in the cloak of the Messenger of God 
(SAAS). They stayed there like that until morning; when 'Ali arose from the 

bed, they said, 'By God, what he told us must have been true!"' 
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Ibn Ishaq continued, "Concerning what they had agreed upon that day, God 

revealed, among others, the following verses, 'And when the disbelievers plotted 

to confine, kill or exile you they made plans; but God makes plans and He is the 

best planner of all' (siirat al-Anfal; VIII, v.30). 
"And there was the verse, 'Or do they say he is a poet; we await for him 

incidents of fate.' Say: 'Do await! I with you am one who awaits!"' (%rat al-Tiir, 
La, v.3&1). 

Ibn Ishaq continued, "And SO God gave His permission to His Prophet 

(SAAS) to emigrate." 

Chapter The emigration of the Messenger of God ($AAS)from Mecca to Medina 
accompanied by Abii Bakr "the Trusting", God be pleased with him. 

That event marks the beginning of the Islamic era as was agreed upon by the 

~ahaba,  "the Companions", during the rule of Wmar, as we have shown in the 

biography of Wmar, God be pleased with him and with them all. 

Al-Bukhai stated, 'Matar b. al-Fad1 related to us, quoting Rawh, quoting 

Hishm quoting 'lkrima, from Ibn 'Abbas, who said, "The Prophet (SAAS) 

received his mission when he was 40 years old. He continued in Mecca receiving 

revelation for 13 years and then was ordered to emigrate. He did so for 10 years, 

then died at the age of 63. 
"His emigration took place in the month of Rabi' al-Awwal in the 13th year of 

his mission, on a Monday." 

Similarly Iman Ahmad recounted from Ibn 'Abbns, who said, "Your Prophet 

was born on a Monday, left Mecca on a Monday, first received revelation on a 

Monday, entered Medina on a Monday and died on a Monday." 

Muhammad b. I sh~q  stated, "Whenever Abn Bakr asked permission from the 

Messenger of God (SAAS) to emigrate, he would be told, 'Don't be in a hurry. 

God may well give you a companion.' And Aba Bakr hoped it would be the 

Messenger of God (SAAS), and that he was really referring to himself. 

"He therefore purchased two camels which he kept and fed at his home to be 

prepared." 

According to al-Waqidi, he paid 800 dirhams for them both. 

Ibn Ishaq continued, "A man in whom I have confidence related to me, from 

Wrwa b. al-Zubayr, from 'A'isha, mother of the faithful, who said, 'The 

Messenger of God (SAAS) would go without fail to Aba Bakr's house either in 

the morning or the evening. Eventually that day arrived when God gave the 

Messenger of God (SAAS) permission to emigrate, to leave Mecca and his 

people there. He came to us that day at midday, a time unusual for him. 

"'When Abn Bakr saw h i ,  he said, "The Messenger of God (SAAS) can 

only have come at this hour because something has happened." 
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"'When he came in, Aha Bakr gave up his couch for him and the Messenger 

of God (SAAS) sat down. There was no one else in the house except myself and 

my sister Asma', daughter of Aba Bakr. The Messenger of God (SAAS) said, 

"Send away anyone else who is with you." Aba Bakr replied, "There are only my 

two daughters; what can be wrong, I pray you?" 

"'"God has given me permission to leave, to emigrate," he replied. 

""'As companions then, 0 Messenger of God?" Aba Bakr asked. 

""'Yes, as companions," he answered.' 
"[- ,. A isha continued, 'And, I swear, before that day I never knew anyone who 

wept for joy until I saw Aha Bakr do so that day. 

"'He then said, "0 Prophet of God, these are two camels I have readied for 

this."' 

"They hired 'Abd All& h. Arqat." 

Ibn Hisham suggests an alternative name, 'Ahd Allah h. Urayqit. 

Ihn Ishaq continued, "He was a polytheist, of the Bana al-Dil h. Bakr, his 

mother of the Bana Sahm h. 'Amr. He was to act as their guide on the way and 

they gave him the two mounts to look after until needed. 

"And, as I have been told, no one knew of the departure of the Messenger of God 

(SAAS) except 'Ali h. Aba Tdih and Aba Bakr, "the Trusting", and his family. 

"[Ali was ordered to remain behind to return to people the items they had 

deposited with the Messenger of God (SAAS); anyone in Mecca who had con- 

cerns about things they owned would leave them in his care, such was his reputa- 

tion for honesty and trusnvorthiness. 

"Having decided to leave, the Messenger of God (SAAS) went to the house of 

Aba Bakr h. Aha Quhafa and they made their exit via a window at its rear." 

Aha Nu'aym recounted, through Ibr&im h. Sa'd, from Muhammad h. Ishaq, 

who said, "I have been informed that as he was about to leave Mecca as an emigrant 

to Medma for God, he said, 'Praise he to God who created me when I had been 

nothing. 0 God, protect me from earthly terrors, misfortunes and mishaps in the 

nights and days to come. 0 God, accompany me on my journey and keep my 

family safe. Bless me in what You have granted me and humble me before Yourself. 

Raise me to the finest qualities in my character. Endear me to You, 0 Lord. And 

do not entrust (my fate) to people. 
"'0 Lord of the frail, you are my Lord. I take refugein Your noble visage 

before which the heavens and the earth rejoice, the dark shadows dissipate and 

the troubles of those who are first and those who are last are made right. (I pray) 

that You spare me your anger and discontent. I appeal to You not to cease your 

favours and to spare me your sudden wrath, removal of your favour and all your 

anger. I will repay as best I can all your favours to me. And there is no power nor 

strength except in You."' 

Ibn Ish3q continued, L'They then made their way to a cave on Mt. Thawr, south 

of Mecca, which they entered. Aba Bakr ordered his son 'Ahd Allah to spend the 
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day listening to what people were saying about them and then to bring them 

whatever news there might be. And he told 'Amir b. Fuhayra, his freed-man, to 

tend his flock during the day and then to bring them to the cave in the evening. 

"'Abd All& b. Aba Bakr would spend the day among Quraysh listening to 

their planning and what they were saying regarding the Messenger of God 

(SAAS) and Aba Bakr. He would then visit them in the evening and report to 

them. 

"'Amir b. Fuhayra would tend his flock in the pasturage of the people of 

Mecca and in the evening he would bring them to Abii Bakr who would milk and 

slaughter them. When next morning 'Abd All&, Abn Bakr's son would leave 

them to return to Mecca, 'Amir would follow him down with the flock in order 

to efface his footprints." 
The following account from al-Bukhari will give evidence of this. 

Ibn Jarir related from various sources that the Messenger of God (SAAS) pre- 

ceded Aha Bakr in leaving for the cave on Mt. Thawr and that be told 'Ali to guide 

his (Aba Bakr's) path to join him, and that he did so on the way. This account is 
strange and contradicts what is well known, that they travelled together. 

Ibn Ishaq continued, "Each evening Asma', daughter of Aba Bakr, may God be 

pleased with her, would bring them food to restore them. 

"Asma' said, 'When the Messenger of God (SAAS) and Aba Bakr had left, a 

group of Quraysh, including Abn Jahl b. Hishm, came and stood at Aba Bakr's 

door. I went out to them and they asked, "Where is your father, 0 Daughter of 

Aba Bakr?" I replied that I did not know, whereupon Abii Jahl, an evil and 

uncouth man, raised his hand and slapped me so hard on the cheek that my ear- 

ring fell off. They then left.' 

"Yahya b. CAbbad h. 'Abd Allah b. al-Zubayr related to me that his father told 

him, that his grandmother Asma' said, 'When the Messenger of God (SAAS) 

left, along with Aba Bakr, the latter took all his cash with him, some 5,000 or 

6,000 dirhams. My grandfather, Aba Quhafa, whose sight was gone, came in 

thereafter and commented, "I swear, he's put you all into some difficulty by tak- 

ing his money with him." 

'"I replied, "No, father, he left us plenty." I then took some stones and placed 

them in a space in the house where my father used to put his money and placed 

a cloth over them. Then I took my grandfather's hand and told him, "Put your 

hand on this money." He did so and said, "Not bad at all. He did well by leav- 

ing you all this. This will be enough money for you." 

"'But in fact he had left us nothing; I just wanted to reassure the old man."' 

Ibn H i s h m  stated, "A certain scholar told me that al-Hasan h. Aba al-Hasan 

al-Basri said, 'The Messenger of God (SAAS) and Aba Bakr, went to the cave at 

night. Aba Bakr went in first and searched the cave to ensure there were no snakes 

or lions inside, thus using himself to protect the Messenger of God (SAAS).'" 
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The line of authorities here is incomplete at both ends. 

Abn al-Qsim al-Baghawi stated, "Dz'od b. 'Amr al-Dabbi related to us, 

quoting Nzfi' b. Wmar al-Jumahi, from Ibn Abn Mulayka, that when the 

Messenger of God (SAAS) left with Abii Bakr for Mt. Thawr, Abn Bakr would 

first position himself ahead and then at the rear. The Prophet (SAAS) asked him 

why this was and he replied, 'When I'm behind you I'm afraid you'll be attacked 

from the front, and when I'm ahead of you I fear you'll be attacked from behind.' 

"When they finally reached the cave on Mt. Thawr Abn Bakr said, 'Stay 

where you are until I put my hand inside and examine it; if there is some creature 

there it will attack me before you.' 

"NafiC said, 'I have heard that there was a crevice inside the cave in which Abn 

Bakr placed his foot, fearing that some creature might emerge and harm the 

Messenger of God (SAAS).'" 

This tradition is incomplete in its chain of authorities. But we have given 

several other testimonials for it in our biography of Abii Bakr, "the Trusting", 

God be pleased with h i .  

Al-Bayhaqi stated, "The hafi* Abn 'Abd All& informed us, quoting Abii Bakr 

A b a d  b. Ishaq, that Mnsa b. al-Hasan narrated that (Abbad related, quoting 
'Affm b. Muslim, quoting al-Sari b. Y&a, quoting Muhammad b. Sirin, as  

follows, 'Some men were talking during the period of the rule of Wmar and 

apparently expressed their preference for Wmar over Abii Bakr. This reached 

'Umar and he commented, "By God, a single night or a single day of Abii Bakr 

would be better than the whole clan of Wmar! On the night when the Messenger 

of God (SAAS) went to the cave with Abii Bakr, the latter would walk in 

front for a whie, then walk behind. Eventually the Messenger of God (SAAS) 

realized this and asked, 'Abn Bakr, why do you walk behind for a while, then 

go and walk ahead?' He replied, '0 Messenger of God, I think of pursuit and 

walk behind you, but then I think of ambush and so walk ahead of you.' The 

Messenger of God (SAAS) then asked, 'You mean if something happened you'd 

rather it be to you than to me?' 'Yes indeed, by Him who sent you with the 

truth,' he replied. 

""'When they reached the cave Abii Bakr said, 'Stay outside, 0 Messenger of 

God, until I make sure the cave is safe for you.' He went inside and made sure it 

was safe, but then remembered he had not checked out the crevice. So he said, 

'Stay were you are, 0 Messenger of God, while I check again.' He then went 

back in, made sure the crevice was safe and said, 'Come on down, 0 Messenger 

of God.' And he did so." 

"'Wmar then commented, "By Him who holds my soul in His hand, that ' 
night was better than the whole clan of Wmar!"'" 

Al-Bayhaqi related this comment from Wmar through a different chain. In 

that account the wording is "Abii Bakr sometimes walked ahead of the 

Messenger of God (SAAS) and at others behind him, sometimes to the left and 
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at others to the right." That account also states that when the feet of the 

Messenger of God (SAAS) became sore, Abii Bakr would carry h i  on his back. 

Also, that when he went into the cave he blocked up all the crevices except one, 

and over that he placed his heel. Snakes then struck at him and his tears ran 

down. Seeing this, the Messenger of God (SAAS) told him, "Don't be sad; God 

is with us!" 

There are some strange and unsatisfactory aspects to the course of this anec- 

dote. 

Al-Bayhaqi stated, "The Aha 'Abd Allnh and Abii Sa'id b. Aba 'Amr 

informed us as follows, 'Abii al-'Abbas d-Asamm related to us, quoting 'Abbns 

al-Dciri, quoting Aswad h. 'Amir Shndhan quoting Isrs'il, from al-Aswad, from 

Jundub h. 'Abd Allah, who said, "Aba Bakr was with the Messenger of God 

(SAAS) in the cave when he hit his hand on a rock. He then spoke the following 

verse: 

'You are nothing but a finger that bleeds; what 
happened to you was in God's cause!'""' 

I m w  Ahmad stated, "'Ahd al-Razznq related to us, quoting Mahar ,  quoting 

'Uthmw al-Jazari, that Miqsam, the freed-man of Ibn 'Abbns, told him that Ibn 

cAhb% made the following comment about the verse in the Qur'w. 'And when 

those who disbelieve were scheming to imprison you' (siirat 41-Anfzl; VIII, 

v.30). He said, 'Quraysh were engaged in discussion one night in MecLa and 

some of them suggested, "In the morning imprison him in shackles.'' They were 

referring to the Prophet (SAAS). Others of them said, "No; kill him!" Yet others 

said, "No, exile him!" God made his Prophet (SAAS), aware of that and so 'Ali 

spent the night on his bed, while the Messenger of God (SAAS) went to the 

cave. The polytheists spent the night watching 'Ali, thinking him to be the 

Prophet (SAAS). When morning came they attacked him and when they saw 

'Ali, God turned their trickery against them. They said, "Where is that master 

of yours?" He replied, "I don't know." 

"'They followed his tracks, but these became too confused for them in the 

mountains. They climbed on up the mountain and passed by the cave hut saw a 

spider's web over its opening. They said, "If anyone had gone inside here, the 

spider would not have put a web over its opening." And so he stayed there three 

nights."' 

The chain of authorities for this is good; it is one of the best accounts given 

relating to the spider's web over the mouth of the cave, which was God's protec- 

tion for His Messenger (SAAS). 

The hzj? Aba Bakr Ahmad b. 'All b. Sa'id al-di stated in his collection 

of traditions relating to Aba Bakr as follows, ''Bashsh%r al-Khaff~f related to 

us, quoting Ja'far, quoting Sulaymm, quoting Abii 'Imran al-Jawni, quoting 

al-Mu'alla b. Ziyad, that d-Hasan al-Basri said, 'The Prophet (SAAS) hurried 

away with Abii Bakr to the cave. Quraysh came looking for him and when they 
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saw the spider's web over the mouth of the cave, they said, "No one went in 
here." 

"'The Prophet (SAAS) was at the time standing there praying while Aha Bakr 
watched. Aba Bakr then said to the Prophet (SAAS), "Those are your people 

searching for you. It's not for myself I am sad, but because I might see something 

terrible happen to you." 

"'The Prophet (SAAS) replied, "Abn Bakr, don't be afraid. God is with 

us.""' 

This tradition from Hasan is incomplete, but it is good as textual evidence. I t  

includes, however, the praying of the Prophet (SAAS) in the cave; it was his 

custom to pray when something saddened him. 

This same source, I mean Abo Bakr Ahmad b. 'Ali al-@di, related from 'Amr 

al-Naqid, from Khalaf b. Tamim, from Miisa b. Mupr, from his father, from 

AbO Hurayra, that Aba Bakr said to his son, "Son, if something should happen 

among the people, then go to the cave where I and the Messenger of God 

(SAAS) took refuge. Stay there and you will find sustenance come to you both 
morning and night." 

A poet composed the following line: 

"'David's web' IS what protected the occupant of the 
cave, and glory goes to the spider." 

It is also said that two doves made their nest over its entrance. Al-Sar~ari com- 

posed the following line on that: 

"The splder roofed it over with his web, and the dove 
having eggs remained at the entrance." 

The hadith dealing with this was related by the hiif;? Ibn 'As&ir, through Yahyn 

b. Muhammad b. Sa'id, quoting 'Am b. 'Ali, who said that 'Awn b. 'Amr Ahii 

'Amr al-Qaysi, nicknamed Wwayn, related to us that Aba Mus'ab al-Makki said, 
"I am aware of Zayd b. Arqam, al-Mughira b. Shu'ba and Auas b. M~lik  as relat- 

ing that on the night the Messenger of God (SAAS) went to the cave, God gave 

an order to a tree that emerged right in front of him and hid him. God also sent 

the spider that made a web between them, so hiding the face of the Messenger of 

God (SAAS). He then commanded two wild doves which came fluttering down 

and alighted between the spider and the tree. Now the young warriors of Quraysh 

approached, one from each of the tribes there, carrying sticks, bows and staves. 

When they got to withii 200 yards of the Messenger of God (SAAS) the guide, 

who was S w q a  b. Malik b. Ju'shum al-Mudlaji, said, 'That's the rock; but I 
don't know where he placed his foot.' The young warriors commented, 'You've 

not made a mistake since tonight began.' When morning came the guide told 

them to look in the cave. He went ahead of the rest until they were some 50 yards 

away from the Prophet (SAAS), and then there were the two doves. The guide 

came back and they asked hi, 'What prevented you from looking in the cave?' LI 
saw two wild doves at its entrance', he said, 'so I knew there was no one inside.' 
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"The Messenger of God (SAAS) heard h i  and knew that God had used the 

doves to save him and Abn Bakr. He then invoked a blessing upon them, and God 
brought them down to the holy shrine where, as you know, they proliferated." 

This is a strange hadith to come from this source. The ha& Abn Nu'aym 

related it from an account from Muslim b. Ibrzhim and others, from 'Awn b. 

'Amr, he known as Wwayn, with chains of authority similar to these. That 

account states that all the doves of Mecca are descended from these two. 

Also in this hadith is the information that the tracker who guided the warriors 

was Suraqa b. Malik al-Mudlaji. 

Al-Waqidi related from Mnsa h. Muhammad b. Ibrahim, from his father, that 

the one who tracked for them was Kurz b. 'Alqama. 

My own comment is that it is likely that they hoth followed the mil. But God 
knows best. 

God Almighty said, "Even if you do not aid him, God did so when those who 

disbelieved expelled him, he being the second of two, in the cave. (Therein) he 

said to his companion, LDo not be sad; God is with us.' And so God sent down 

tranquillity upon him and aided him with troops you do not see, putting down 

very low the words of those who disbelieved; the words of God are the highest, 

for God is powerful, wise" (surat al-Tamba or al-Bara'a; IX, v.40). 

Reprimanding those who refrained from engaging in battle on the side of the 

Messenger of God (SAAS) the Almighty stated, "Even if you do not aid him." 

God will assist him, be his helper and ally. As He did help him, "when those who 

disbelieved expelled him" from his people in Mecca, in flight and accompanied 

by no one but his friend and Companion Abn Bakr. 

Therefore He said, "being the second of two, when they were in the cave" 

where they stayed for three days until the search for them died down. 

This was because when the polytheists lost track of the two men, as recounted 

above, they went off in all directions searching for them. They offered 100 

camels to anyone who might turn in hoth or even one of them. They followed 

their tracks until they became confused. The tracker working for Quraysh was 

Suraqa b. Mdik h. Ju'shum, as mentioned above. They climbed the mountain 

where the two men were and went past the mouth of the cave. Their feet would 

move straight across the mouth of the cave without seeing the two men, God 

protecting them this way. 

As Imam Ahmad stated, quoting 'Affan, quoting Hammian, quoting Thabit, 
from Anas h. Malik, that Aha Bakr told him, "I said to the Prophet (SAAS), 

while we were inside the cave, 'If any one of them were to glance down at his feet 

he would see us below them!' 

"He replied, 'Abn Bakr, how would you regard the safety of two people who 

had God as their third companion?"' 

Al-Bukhai and Muslim gave this hadith in hoth their sahih collections, from 

Hammib. 
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Some biographers state that when Aho Bakr said that the Prophet (SAAS) 
replied, "If they were to come to us from here, we would leave that way." 

Aba Bakr then saw that the cave had opened up on its other side and it was 

now connected to the sea, and there was a boat tied up beside it. 

This tradition is not objectionable in the sense of this being beyond the divine 

power. However, it does not have a chain of authorities that is strong; nor is it 

weak. We cannot assert anything purely by ourselves. We do, however, stand by 

tradition considered authentic and with chains of authority that are good. But 

God knows best. 

The @j+z Aha Bakr d-BazzZr stated, "Al-Fad1 h. Sahl related to us, quoting 
Khalaf h. Tamim, quoting Mnsa h. Murayr al-Qurashi, from his father, from Aha 

Hurayra, that Aha Bakr said to his son, 'If some disturbance should break out 

among the people, go to the cave where you saw me hide with the Messenger of 

God (SAAS). Stay there and you will receive sustenance morning and evening."' 

Al-Bazzar then said, "We know of no one else but Khalaf h. Tamim who 

related this hadith." 

My own comment is that Mosn h. Mufayr quoted here is a weak source of low 

regard; Y&ya h. Macin gave the lie to him, and traditions from him are not 

accepted. 

Yanus h. Bukayr stated, from Muhammad h. Ishnq, that Aha Bakr, having 

entered the cave and behaved as related, and after the matter concerning Suraqa, 

which is still to he told, spoke some poetry, a part of which follows: 

"The Prophet said to reassure me, though I was not 
concerned, when we were in the dark of the shadows of the 
cave, 

'Fear nothing, for God is our third, and he has 
guaranteed to me victory from Him."' 

Aha Nu'aym related this ode through Ziyad, from Muhammad h. Ishaq. He 
quoted it at great length along with another poem. But God knows best about 

these. 
Ihn Lahi'a related, from Aha d-Aswad, from Wrwa h. al-Zuhayr, who said, 

"The Messenger of God (SAAS) remained in Mecca after the pilgrimage in 

which the anjar, 'the Helpers', pledged themselves to him, for the remainder of 

Dba al-Hijja, al-Muharram and Safar. 
"Then the polytheists of Quraysh joined together and plotted to kill the 

Messenger of God (SAAS) or to imprison or exile him. And so God gave him 

foresight of this and revealed the words, 'And when those who disbelieved were 
scheming to imprison you' (swat al-Anfal; VIII, v.30). He then gave orders to 

CAli to sleep on his bed while he and Aha Bakr left. Next morning Quraysh went 

off searching for them everywhere." 

Masn h. Wqha related it thus in his work on the military campaigns and stated 

that they went to the cave by night. 
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We also gave above a statement regarding this from Hasan al-Bqri, quoting 

Ibn Hishim. 
Al-BukhSri stated that Y&yS h. Bukayr related to him, quoting al-Layth 

quoting 'Uqayl, quoting Ibn Shihzb, who said that 'A'isha stated, 'I have no 

awareness of my parents not practising the religion (Islam); and not a day passed 

for us without the Messenger of God (SAAS) visiting us at both ends of the day, 

in the morning and the evening. When the Muslims suffered harassment Aba 

Bakr left as an emigrant towards Abyssinia. He went as far as Bark al-Ghimad, 

where he met Ihn al-Daghina, the chieftain of the area."' 

She then recounted how he brought Abii Bakr back to Mecca and gave him 

protection. Her words are similar to our previous account of the migration to 

Abyssinia up to and including Abii Bakr's statement, "I therefore give back to 

you your protection and resign myself to the protection of God." 

She ('A'isha) stated, "At that time the Prophet (SAAS) was at Mecca. He told 

the Muslims, 'I have been shown the place of your emigration; it has palm- 

groves between two rocky tracts.' These are the Harratm. 

"And so some people did leave for Medina, and some who had left for 

Abyssinia came back and went to Medina. Aba Bakr himself made preparations 

to leave for Medina. The Messenger of God (SAAS) told h i ,  'Take it slowly; I 
am hoping I will be permitted to leave.' Ahii Bakr asked, 'You really do have 

hopes of that?' 'Yes,' he replied. 

"Thereafter Aba Bakr restrained himself for the Messenger of God (SAAS), 

so that he could accompany him. He stabled two camels at his home, feeding 

them on mimosa leaves, crushed and mixed leaves, that is, for four months. 

Some, however, say he gave them fodder for six months." 

Ihn Shihzh stated, "Wrwa reported that 'A'isha said, 'One day, in the heat of 

noon, we were sitting in Aba Bakr's house when someone told him, "Here comes 

the Messenger of God (SAAS), heavily veiled, at a time he doesn't usually 

come!" Aba Bakr commented, "I swear, he can only have come at this time for 

one thing!"' 

"'A'isha went on, 'The Messenger of God (SAAS) arrived and asked to come in 

and was invited to do so. When he entered he said, "Ask everyone to leave." Ahii 

Bakr responded, "But they are all like your own family, 0 Messenger of God." 

"'He explained, "I have been given permission to leave." "As companions, 

then!" said Abn Bakr. "Yes," he replied. 
"'Aha Bakr then said, "Do take one of these two mounts of mine." The 

Messenger of God (SAAS) replied, "I'll pay yon for it."' 

"'A'isha went on, 'So we quickly prepared some equipment for them and put 

some provisions in a leather bag. Asma', Aha Bakr's daughter, cut off a piece of 

her girdle to tie up the month of the bag; she was thereafter known as "she of the 

two girdles". 

"'Then the Messenger of God (SAAS) went with Aha Bakr to a cave on Mt. 

Thawr, where they stayed for three nights. Also with them during the night was 
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'Abd Allith, Aha Bakr's son. He was a bright and intelligent lad and would leave 

them at dawn and be down among Quraysh by morning, as if he had spent the 

night there. He went back to them as soon as night fell with all the information 

he had gleaned of plans against them. 'Amir h. Fuhayra, Abii Bakr's freed-man, 

cared for a flock of sheep, which he would bring them after night fell; they would 

eat foods made with the milk they provided. Before dawn 'Amir b. Fuhayra 

would call the flock together and leave; he did this each one of those three nights. 

'"The Messenger of God (SAAS) and Aha Bakr hired a man of the Bana 

al-Dil, from the Bana 'Ahd b. 'Ad& a skilled guide, a khirrit. This man, though 

a follower of the faith of the Quraysh polytheists, had sworn an oath to the family 

of al-'As h. Wit'il alSahmi. They had thus placed their trust in him and handed 

over to him their two riding camels and made an arrangement with him to meet 

at the cave on Mt. Thawr three nights thereafter; he was to bring their mounts 

on the following morning. This guide and 'Amir b. Fuhayra did set off with the 

two men, conducting them along the coastal route."' 

Ibn Shihzb stated, "'Abd al-Ra-n h. Maik al-Mudliji, he being the son of 

Sufiqa's nephew, related that his father told him that he heard Surzqa h. Maik 

b. Ju'sham say, 'Messengers from the Quraysh polytheists came to us putting a 

price on the head of either the Messenger of God (SAAS) or Aba Bakr for any- 

one who killed or captured either. 

"'While I was sitting at a meeting being held by my people, the Bana Mudlij, 

one of their men arrived and stood there, while we sat, and said, "Surnqa, I've 

just seen some human forms in the distance towards the coast, and I think them 

to be Muhammad and his companions." 

'"Surnqa said, "I knew they would be them, but I told him, 'They are not 

them. You saw so-and-so and so-and-so whom we saw leave with our own eyes."' 

"'I remained for a while there in that meeting, then got up and went inside. I 
told my servant girl to bring over my mare which was behind a hillock and to 

keep it there for me. Then I took my spear and went out the rear of the house. I 
made marks with its head on the ground and kept its shaft down low until I 
reached my horse. I rode off on it and it took me ahead until I drew close to them. 

Suddenly my horse stumbled and I came off it. I got up and stretched my hand 

out to my quiver and took out my divining arrows. I sought guidance from them 

whether or not I should harm them. It came out as I did not want. But I got hack 

on my horse, disobeying the arrows. 

"'My horse drew me ever nearer to them until I could hear the Mcsscngcr of 

God (SAAS) reciting, without looking around, while Aha Bakr looked around 

constantly. Then two of my horse's legs sank deep into the ground, right up to 

the knees, and I was again thrown. I scolded her and she stood up, though 

scarcely able to pull her legs out. When standing upright there was dust coming 

up like smoke into the sky from the impression left by her legs. Again I sought 

advice from the divining arrows and it again came out against my wish. 

"'I called out to them, reassuring them, and they stopped. I rode my horse up 
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to them, it having dawned on me that my being kept from them was a sign that 

the Messenger of God (SAAS) was going to prevail. I told h i ,  "Your people 

have put a price on your head!" and I related to them what people wanted to do 

with them. Then I offered them provisions, but they would not accept anything 

from me and told me to leave them alone. I asked him if he would write down a 
safe conduct for me, and he told 'Amir b. Fuhayra who did so on a piece of 

leather. The Messenger of God (SAAS) then left."' 

Muhammad b. Ishaq related this same story, from al-Zuhri, from 'Abd 
al-Rahm~n b. Mzhk b. Ju'sham, from his father, from his uncle Suraqa. 

However, his account has him seeking advice from the divining arrows when he 

first left the house, with the arrow telling him what he did not like, that is, that 

he should not harm the Messenger of God (SAAS). It went on to mention 

his horse stumbling with him on four different occasions. All that related to 

his seeking advice from the divining arrows and being told what he did not 

likr- that he should not harm him. It has him reassuring them and asking for a 

document that would be a token from the Messenger of God (SAAS). The 

account states, "He wrote a document for me on a bone, or a scrap of leather, or 

a scrap of cloth." He also tells how he went to the Messenger of God (SAAS) 

when the latter was at al-Jicr%na on his way back from Ta'if and that he said, 

"Today is one of keeping trust and of goodness; let him come near." The  account 

ends, "So I approached him and accepted Islam." 

Ibn H i s h m  stated, "The man relating this was 'Abd al-R&man b. al-Harith 

b. Malik b. Ju'sham. 

"And what he said was correct. 

"After Suri%qa returned, whenever he met one of the pursuers, he would turn 

them hack, saying, 'You've finished in this direction.' 

"When it was known that the Messenger of God (SAAS) had arrived in 

Medina, Suraqa began telling people what he knew and had witnessed relating 

to him, and about what had happened to his horse. He gained some notoriety for 

this, and the leaders of Quraysh were afraid he would bring them discredit, and 

that that would he the cause of many people accepting Islam. Suraqa was the 

leader of the Bana Mudlij. Abn Jahl, God damn him, composed the following 

verses to them, 

"0 Banii Mudlij, I fear your fool Sursqa misleading 
about Muhammad's victory. 

Take care that he not divide you so you become split, 
after former glory and leadership." 

Suraqa spoke the following in answer to Abn Jahl's poetry: 

"0 Aba at-Hakam, had you but been witness to what 
happened to my horse when its legs sank, 

You would have been amazed, and not doubted that 
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Mutpmmad is a prophet and a proof; so who can oppose him? 
Take action, have your people leave him alone, for I 

think that some day his qualities will he clear to us. 
In a matter you would wish to win, for all the people, 

altogether will make peace with him." 

Al-Umawi gave this poetry in his work on the military campaigns with a chain 

of authorities from Aha Ishsq. Abo Nn'aym related it with a chain through 

Ziysd, from Ihn Ishsq. His account gives more poetry from Aha Jahl with verses 

that include overt disbelief. 

Al-Bukhiiri stated, with a chain of authorities hack to Ibn Shihiih, who is quoted 

as saying, "Wrwa h. al-Zuhayr informed me that the Messenger of God (SAAS) 
met al-Zuhayr in a caravan of Muslims who were merchants coming in from 

Syria, and that al-Znhayr clothed the Messenger of God (SAAS) and Aha Bakr 

in white garments. 

"The Muslims in Medina heard of the departure of the Messenger of God 

(SAAS) from Mecca and would go each morning out to the rocky lava plain to 

wait for him, until the heat of noon would force them back. 

"One day after they had returned to their homes, having waited a long time, 

one of the Jews went up on top of one of their forts for some reason, and he saw 

the Messenger of God (SAAS) and his Companions dressed in white emerging 

through the haze. The  Jew felt compelled to shout out, '0 Arabs, here's your 

great man you've been awaiting!' 

"The Muslims leapt for their weapons and met up with the Messenger of God 

(SAAS) beside the rocky lava plain. He  turned off, along with them, to the right 

to where the Bana 'Amr b. 'Awf were; this was Monday in the month of Rahi' 

al-Awwal. 
"Aha Bakr stood up before the group, while the Messenger of God (SAAS) 

sat silently. The  an@r who had come and who had not before seen the Messenger 

of God (SAAS) began greeting Ahii Bakr. But then the sun began striking the 

Messenger of God (SAAS), and AbQ Bakr went over and shielded him from it 

with his cloak. And so everyone then knew which one was the Messenger of God 

(SAAS). 

"The Messenger of God (SAAS) remained there with the Bana 'Amr b. 'Awf 

for some ten nights and founded the mosque Lwhose foundations were based on 

piety'35 and the Messenger of God (SAAS) prayed there. 

"He then rode upon his camel, the people walking beside him, until it knelt 

down at the mosque36 in Medina of the Messenger of God (SAAS) where that 

35. A reference to the Qur'sn, Swat a/-Tamba, IX, v.108, where the piety of its founders is 
mentioned. 

36. A reference to the site of the Mosque of the Prophet in Medina which had not yet been 
conshucted. 
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day some Muslim men were praying. It was a drying shed for dates and belonged 

to Suhayl and Sahl, two orphan youths in the care of As%d b. Zuraa. The 

Messenger of God (SAAS) said, when his camel knelt, 'This, if God wills it, will 

be the house.' 

"He then asked to see the two youths and negotiated with them over the dry- 

ing shed so that it could become a mosque. They replied, 'No, we will give it to 

you, Messenger of God!' But the Messenger of God (SAAS) refused to accept it 

from them as a gift and did buy it. He then built a mosque. 

"The Messenger of God (SAAS) then set about bringing up the bricks for 

building it, along with the rest of the Muslims, saying as he did so the verse, 

'This is not a load from Khaybar; this, 0 Lord, is 
more righteous more pure.' 

"And also: 

'No matter; the wages for this are those of the other 
world; be merciful, 0 God, on the Helpers and the 
Emigrants.' 

"He quoted the verse of one of the Muslim men whose name is unknown to me. 

Ibn Shihzb said, 'We are not informed in the hadith literature that the Messenger 

of God (SAAS) quoted any full line of poe&y other than these.'" 

This is the text as given by al-Bukhm; only he, and not Muslim, gives it and 

he does so with testimony from other sources; his text, however, does not give 

the story of Umm Ma'bad, the KhuzaF woman. 

We will report here from the beginning, as is appropriate. 

Imam &mad stated, "'Amr b. Muhammad Abii Sacid al-'Anqazi related to us 

that Isrz'il related to him, from Aba Ishzq, from al-Bara' b. 'Azib, who said, 

"Abii Bakr bought from 'Azib a horse's saddle, for 13 dirhams, telling him, "Tell 

&Bar%' to take it to my house." He replied, "No; not until you tell us what you 

did when the Messenger of God (SAAS) emigrated in your company.""' 

Aba Bakr stated, "We set off and travelled fast, by day and night until mid- 

day approached and was upon us. I strained my eyes to see some shade where we 

could shelter. I saw a rock and hurried down to it, and some shadow remained. 

I smoothed out a place for the Messenger of God (SAAS), and laid down a piece 

of leather for hi, saying, 'Do lie down, 0 Messenger of God.' And he did so. 

"I then left to see if I could locate any of the pursuers. I came upon a herds- 

man and asked him, 'Who employs you, lad?' He mentioned the name of a 

Quraysh man that I recognized. I asked him, 'Do you have any milk in your 

flock?' '0 yes,' he replied. 'Will you give me some?' I requested. He agreed and 

I told him to get some. He tethered a ewe and at my request he wiped the dirt 

off its udders and his hands. I had with me a container with a cloth over its 

mouth. He poured a little milk for me and I poured it out into a cup until it was 

all cool. I then went over to the Messenger of God (SAAS) and gave it to him; 



he was awake. I asked him to drink, and he did so until I was content. I then 

asked, 'Should we continue with the travel?' And we left again, our pursuers still 

after us. 

"But the only one ofthem to catch up with us was S m q a  b. Mdik b. Ju'sham, 

riding a horse. I asked, '0 Messenger of God, are our pursuers catching up?' 'Do 

not be worried, God is with us,' he replied. 

"He caught up with us until there was only a spear's throw or two - or the 

words may have been two or three spear-throws - and I said, '0 Messenger of 

God, this pursuer is gaining on us!' And I wept. He asked, 'Why are you crying?' 

I replied, 'It's not for me I'm crying, but for you!' 

"The Messenger of God (SAAS) said a prayer about him, saying, '0 Lord, 

protect us from him, as You wish.' The legs of his horse then sank down to its 

belly in firm ground and he fell off, saying, '0 Muhammad, I know this is your 

work; say a prayer to God for me to save me from my plight! I swear I will mis- 

lead the pursuers behind me. This is my quiver; take an arrow from it, for you 

will pass by my camels and sheep at so-and-so, and you can take of them what- 

ever you want.' 

"The Messenger of God (SAAS) replied, 'I don't need them.' But he did say 

a prayer for him and he was released and returned to his people. 

"The Messenger of God (SAAS) and I went further on and eventually 

reached Medina where people came out to meet him. They appeared on the 

roads and roofs and servants and young people thronged the streets, saying, 

'God is Great! The Messenger of God (SAAS) has wme! Muhammad is here!' 

"The people vied for the honour of having him stay with them. The 

Messenger of God (SAAS) therefore said, 'Tonight I will stay with the Banii 

al-Najjsr who are related by blood to 'Ahd al-Mugalih, to honour them.' Next 

morning he was where he had been ordered to be.' 

Al-Bars' said, "The first of the Emigrants to wme to us was Mus'ab h. 
Wmayr, a brother of the 'Ahd al-Dar. Then came Ibn Umm Maktnm, the blind, 

one of the Banii Fihr, followed by Wmar b. al-Khatnb, along with 20 riders. We 

asked them what had happened to the Messenger of God (SAAS), and they 

replied that he was coming later. And eventually he and Abii Bakr did arrive." 

Al-Bar%] went on, ILThe Messenger of God (SAAS) did not arrive until after 
I had recited chapters from al-mufaaaal." 

The compilers of both sahih collections include this account, from I~r%~i l ,  

without the comment of al-Bars', that is, "The first of the Emigrants". Muslim 

is alone in giving this, and he related it through Is~'i1. 

Ibn Ishsq stated, "The Messenger of God (SAAS) stayed for three nights in the 

cave along with Abti Bakr. Having lost knowledge of his whereabouts Quraysh 

offered a price of 100 camels to anyone who would return him. After the three 

nights, when the hue and cry had diminished, the man they had hued brought 

them their camels along with one for himself. Abii Bakr's daughter Asmz' also 
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arrived with provisions in a leather table-cloth for them. But she forgot to tie it 

up and when they were about to depart she came out to tie it up hut had no cord. 

So she untied her girdle to make a cord of it which she used to attach it. She used 

then to be called, 'she of the two girdles'." 

Ibn IshXq stated, "Aha Bakr brought up the two mounts and offered the best 

of them to the Messenger of God (SAAS) and asked him to mount the camel. 

But the latter responded, 'I couldn't ride a camel that I don't own.' Abii Bakr 

told him, 'But please consider it yours'. 'No,' he replied, 'but what price did you 

pay for it?' He told him and the Messenger of God (SAAS) then said, 'Well, I'll 

take it for that.' 'It's yours,' Aha Bakr told him." 

Al-Waqidi related, with full chains of authorities, that the Messenger of God 

(SAAS) took the camel called al-&a'. He also said, "Aba Bakr had bought 

both camels for 800 dirhams." 
Ibn 'Asskir related through Abii Usma,  from Hishm,  from his father from 

'A'isha, who said, "(The camel he chose was) al-Jad'a'." Al-Suhayli related this 

similarly from Ibn Ishnq, that it was al-Jad%'. But God knows best. 

Ibn Ishaq stated, "And so they rode off; Aha Bakr mounted 'Amir b. Fuhayra, 

his freed-man, behind himself to serve them both on the way. 

"I was told that Asm2 said, 'When the Messenger of God (SAAS) departed 

with Aba Bakr, a number of Quraysh men came to us, including Abii Jahl'". Ibn 

Ishaq then related how Abn Jahl struck her so hard on the cheek that he knocked 

off an earring, as told above. 

"She went on, 'We remained for three nights without knowledge of the 

whereabouts of the Messenger of God (SAAS) until a man of thejinn, a spirit- 

man, arrived from the lower parts of Mecca, singing verses of Arabic songs. 

People followed him, listening to his voice without seeing him. Eventually he 

came out to the upper parts of Mecca, reciting, 

'God, Lord of all men, awarded His very best reward to 
two Companions who stayed at the tents of Umm Ma'bad. 

They stayed there in good will, and then left; and 
lucky is he who becomes the Companion of Muhammad 

Their girl's position brings credit to the Banti Ka'b, 
and her sitting there watching for the believers.' 

"Asmx' said, 'When we heard what he said we knew where the Messenger of 

God (SAAS) was headed, towards Medina." 

Ibn Ishaq said, "They were four in number; the Messenger of God (SAAS), 

Abii Bakr, 'Amir h. Fuhayra, freed-man of Abii Bakr, and 'Abd Allah b. Arqat." 

That is what Ibn Ishaq states, but it is well known that the name of the fourth 

was 'Abd All?& b. Urayqit al-Dili who at that time was still a polytheist. 

Ibn Ishaq stated, "When their guide, 'Abd All?& h. Arqat, led them off, he took 

them down to the lower part of Mecca and from there along the coast, crossing 
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over the route below Wsfm. He then took them along the lower parts of Amaj, 
then crossed the route after passing Qudayd, then from there across al-Kharrar 

and Thaniyyat al-Marra to Liqf. He guided them past the Liqf well, then down 

to the Mijaj well and so to Marjah Mijaj, then down again to Marj& Dhn 

alLCAdwayn and to the Dhn Kashr valley and so to al-Jadajid and al-Ajrad. Then 

he took them along Dhn Salam ofthe A%%' valley, to the well at Tichin, then past 

d-'Ab~bid, across al-@b, down to al-(Arj. One of their mounts was falling 

behind, so a man of Aslam called Aws b. Hajr mounted the Messenger of God 

(SAAS) on a camel called Ibn al-Rada' and led him into Medina; he sent with him 
a youth named Masciid b. Huuayda. Then their guide from al-<Arj took them to 

Thaniyya d-'.k'ir on the right side of Rakiiba; according to Ibn Hishzm this place 

is known as Thaniyya al-Gh2ir. Then he took them down the Ri'm valley and so 

to Quba', to the Bann 'Amr b. 'Awf. It was now Monday, the 12th of RabiC 

al-Awwal and the heat was extreme, the sun almost having reached its zenith." 

Abn Nu'aym mentioned, through al-Waqidi, approximately these same loca- 

tions, though there is a diinepaucy in some. God knows best. 

Abn Nu'aym stated that Abn H a i d  b. Jabala related to him that Muhammad 

b. Ishaq quoted from al-Sarraj, who quoted from Muhammad b. Whnda b. Miisa 

al-Ijli from his brother Mnsa b. Whada, from 'Abd Allah b. Sayyw, from Iyas 

b. Malik b. d-Aws al-Aslami, who quoted his father as saying, "When the 

Messenger of God (SAAS) emiqated along with Aba Bakr, they passed by a 

camel of ours at al-Juhfa. The Messenger of God (SAAS) asked, 'Who owns this 

camel?' 'A man from Aslam,' he was told. The Prophet (SAAS) turned to Aba 

Bakr, who commented, 'May you be safe, God willing!' The Prophet (SAAS) 

asked the man, 'What's your name?' 'Mascud,' he replied. The Prophet (SAAS) 

again turned to Abn Bakr, who commented, 'May you be happy. God willing!'"37 

The account goes on, "My father then went to him and carried him on his way 

on a camel called Ibn al-Rada'." 

I would comment that previously we learned from Ibn 'AbbZs that the Mes- 

senger of God (SAAS) left Mecca on a Monday and entered Medina on a Monday. 

It is clear that there was a period of 15 days between his departure from Mecca 

and his arrival in Medina. This is because he spent three nights in the cave on 

Mt. Thawr, and then took the coastal road which is further than the main route. 

On his way he passed by Umm Ma'bad, daughter of Ka'b of the Banii Ka'b b. 
Khuza'a. 

Ibn H i s h a  stated, "Ynnus quoted Ibn Ishaq as saying that her name was 

'Atika, daughter of Khalaf b. Ma'bad b. Rabi'a b. Asram. 

"Al-Umawi, however, said that she was (Atika, daughter of Tabic, an ally of 

Bann Munqidh b. Rabi'a b. Asram b. Sanbis b. Haran b. Khaysa b. Ka'b b. 'Amr. 

"This woman had sons named Ma'bad, Nadra and Hunayda, all children of 

Abn Ma'bad. His name was Aktham b. 'Abd al-Wzza b. Ma'bad b. Rabi'a b. 

Asram b. Sanbis. 

37 The passage has a pun on Aslam and 'safe', and on MasCiid and 'happy' 
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Her story is very well known and related from various paths all confirming one 

another. 

The Story of U m m  Ma'bad al-Khuza'iyya. 

Yanus stated, from Ibn Ishxq, "The Messenger of God (SAAS) stayed at the 

tent of Umm Ma'bad, whose name was CXtika, daughter of Khalaf h. Ma'bad h. 
Rabi'a b. Avram. The travellers wanted a meal served but she said, 'We have no 

food, no milch-camel and the only ewes we have are in heat.' 

"The Messenger of God (SAAS) then asked to be brought one of her sheep. 

He wiped its teat with his hand, said a prayer and it gave milk into a tumbler, 

foaming. He said, 'Drink this, Umm Ma'bad!' She replied, 'No, you drink it; you 

have more right to it than me.' But he gave it hack to her and she did drink it. 

He then called for another ewe in heat and did the same as before and this time 

he drank it. He then called for another ewe, did the same and gave it to his guide 

to drink. Again he did the same, giving it now to 'Arnir. And then they left. 

"The Quraysh men, searching for the Messenger of God (SAAS), eventually 

came to Umm Ma'bad and asked her about him, saying, 'Have you seen 

Muhammad who looks so-and-so?' And they described him to her. 

"She replied, 'I don't know what you are saying, though a young man did 

come and get milk from ewes in heat.' 
"'That's the one we want,' the Quraysh man told her." 

The hafis Aha Bakr al-Bazm stated that Muhammad b. Macmar related to him 

from Yacqiib b. M&ammad, from 'Abd al-Ra)?m%n b. Wqba b. 'Abd al-Ra)?m%n 

b. Jzbir b. 'Abd All&, who quoted his father as having related that Jzbir stated, 

"When the Messenger of God (SAAS) and Aba Bakr left as Emigrants and 

entered the cave, there was a crevice that Aha Bakr blocked off with his heel until 

morning, for fear that something might come out at the Messenger of God 

(SAW. 
"They stayed in the cave for three nights, then left and stayed at the tents of 

Urnm Ma'bad. She sent him the message, '1 see handsome faces; the tribal quarter 

is better equipped to honour you than I am.' 

"That evening, while staying there in her camp, she sent over to them with a 

young son of hers, a ewe and a broad knife. The Messenger of God (SAAS) said, 

'Take back the knife and bring us a farrq,' that is a qadah, a bowl. She sent back 

a message that the ewe had no milk and had no lamb. He said, 'Do send us a 

bowl.' She brought one and he tapped the ewe on the back and it ruminated, and 

milk streamed forth. He filled the howl and drank, gave it to Abn Bakr to drink, 

took more mlk and sent it to Umm Ma'bad." 

Then al-Bazza stated, "We know of this anecdote being related only through 

this one chain. And regarding 'Abd a l - w m ~  b. Wqba, the only person we know 

who quoted from hi was Ya'qab b. Muhammad, even though his ancestry was 

well known." 
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The ha$% al-Bayhaqi recounted from a hadirh of Yahya b. Zakariyya' b. Aba 

Za'ida from Muhammad h. 'Abd al-Ra$man b. Abii Layla who related it to him, 

quoting 'Abd al-R&man h. al-Asbahani, who said, "I heard CAhd al-Ralpnzm 

b. Aha Layla quote Abii Bakr, 'the Trusting', as saying, 'I left Mecca with 

the Messenger of God (SAAS) and we reached a bedouin encampment. The 
Messenger of God (SAAS) noticed one tent off to one side and went towards 

it. When we dismounted we found that the only person there was a woman. She 

said, "0 fellow slave of God, I'm just one woman, alone; you should go to our 

chief if you want hospitality." He made no response to her, it being evening by 

then, and a son of hers arrived herding some goats. She told h i ,  "Take these 

goats over to those two men with this knife and tell them, 'My mother says that 

you should slaughter these and eat and feed us too.'" 

"'When he arrived, the Messenger of God (SAAS) told him, "Take the knife 

away and bring a bowl." He replied, "But this ewe has not been with a male and 

has no milk." "Go and do it," he told him. When he had brought back a howl the 

Messenger of God (SAAS) wiped the ewe's teat and it gave milk, filling the bowl. 

He then said, "Take this to your mother." She drank till she was satisfied and 

the lad returned. Now he told the boy, "Take this ewe away and bring me 

another." He did so and then brought a third ewe, did as before, and then the 

Messenger of God (SAAS) himself drank. 

"'We stayed there that night, then left. She used to refer to him as 

al-Mubarak, "the blessed one". Her flock multiplied and eventually she brought 

them all in to Medina. Aba Bakr happened to pass by and he recognized her son 

and the son said to his mother, "Mother, that's the man who was with 

al-Mubarak, 'the blessed one'." She came over to him and asked, "0 fellow slave 

of God, who was that man with you?" He asked, "You don't know who he is?" 

"No, I don't," she replied. "He is the Prophet of God," he told her. "Please, take 

me in to him," she asked. 

"'He did so and the Messenger of God (SAAS) gave her food and gifts.'" 

Ibn 'Abdiin added in his account of this, "She said, 'Lead me to him.' And so 

she came with me and gave to the Messenger of God (SAAS) some sour cheese 

and some bedouin goods. And he gave her clothing and gifts in return."' 

The account stated, "And I am certain he said, 'And she accepted Islam."' 

The chain of authorities for this is good. 

Al-Bayhaqi stated, "This story is similar to that of Umm Ma'bad and it is 

evident that she is the one referred to here. But God knows best." 

Al-Bayhaqi stated, "The Aba CAbd Al l~~h  informed us, as did Abii Bakr 
Ahmad b. al-Hasan al-@di, both of whom said, 'Aha al-'Ahbas al-Asamm 

related to us, quoting al-Hasan h. Mukrim, Aba Ahmad Bishr b. Muhammad 

alSukkari, quoting 'Abd al-Malik h. Wahb al-Mudhhiji, quoting Abjar b. 
al-Sabah, from Abn Ma'bad al-Khuzaci, that the Messenger of God (SAAS), 

when he left by night, emigrating in the company of Aba Bakr, 'Amir h. 
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Fuhayra, freed-man of Abii Bakr, and their guide 'Abd All& b. Urayqit 

al-Laythi, passed by the two tents of Umm Ma'bad al-Khuza'iyya. 

"Umm Ma'bad was a good, fearless, strong woman who would sit with her 

legs drawn up, wrapped in her garment, at the entrance to the tent and give out 

food and drink. They asked her whether she had any meat or milk they could 

buy from her. But they obtained none from her and she told them, 'If we had 

anything, you would not lack for hospitality, but our people are all out of provi- 

sions and we've been suffering drought.' 

"The Messenger of God (SAAS) noticed a goat at the side of her tent and said, 

'What about that goat, Umm Ma'bad?' She replied, 'She's a goat left over from 

the goats after the drought.' 'Does she give milk?' he asked. 'No, she's too dried 

up for that,' she replied. 'Would you permit me to milk her?' he asked. 'If she 

has any milk you can,' she replied. 

"The Messenger of God (SAAS) called to the goat and stroked it, speaking 

God's name, wiped her teat and again invoked God's name. Then he called for 

a vessel large enough to satisfy them, and the goat opened its legs and milk 

poured out in a copious flow until it was full. He gave (the vessel to) her to drink, 

and then his Companions and thereafter they all had a second drink. When they 

were all quenched, he drank too, saying, 'The one who pours drinks last!' He put 

milk in it again, left it with her, and then they departed. 

"He went on, 'Soon her husband, Aba Ma'bad, came home, leading emaciated 

goats, staggering they were so weak, and their brains scarcely functioning. When 

he saw the milk, he was amazed and said, 'Where did this milk come from, Umm 

Ma'bad? We don't have a milch-camel and the goat has not been with a male.' 

'Well, a man who was blessed came past us and seemed from his speech to be 

such-and-such,' she replied. 'Describe him to me; I think he is that man the 

Quraysh are looking for,' he told her. 

"She replied, 'I saw him to be a man of evident cleanliness, fine in character, 

his face handsome, slim in form, his head not too small, elegant and good looking, 

his eyes large and black, his eyebrows long, his voice deep, very intelligent, his 

eyelids brown, his brows high and arched, his hair in plaits, his neck long and his 

beard thick. He gave an impression of dignity when silent and of high intelligence 

when he talked. His logic was impressive, he was decisive, not trivial, not trite, his 

ideas like pearls moving on their string. He seemed the most splendid and fine- 

looking man from a distance and the very best of all from close-by, medium in 

height, the eye not finding him too tall nor too short. A tree-branch, as it were, 

between two others, but he was the finest-looking of the three, the best propor- 

tioned. He was the cenb-e of his companions' attention. When he spoke, they lis- 

tened well, and if he ordered, they hurried to obey, a man well helped, well 

served, never sullen, never refuted.' 

"He - her husband - commented, 'That, I swear, has to be that man Quraysh 

are seeking. If I had chanced on him, I would have done my very best to follow 
him.' 



"A voice was heard in Mecca, high up, somewhere between heaven and earth, 

that people could hear though no one see, reciting the verses, 

'God, Lord of all men, awarded His very best reward to 

two Companions who stayed at the two tents of Umrn Ma'bad. 
They stayed there in good will, and then left; and 

lucky is he who becomes the Companion of M u b a d .  
0 Qusayy, God did not withhold from you actions that 

will not be rewarded, nor leadership? 
Ask your sister about her goat and bowl; if you were 

to ask the goat, she would testify. 

He asked her for a goat without young, and it gave milk 
for him in plenty, its teat giving foam, 

So he pledged (with the goat) (milk) for the milker, 

such that it remained abundant at its commencement and at 
its completion.' 

"Next morning the people, those of Mecca that is, having missed their prophet 

went to the tents of Umm Ma'bad, trying to catch up  with the Messenger of God 

(SAAS)." 

Hassan b. Thxbit responded with the verses, 

"A people disappointed, having lost their prophet, 
while those to whom he hurried were pleased, 

He left a people and their spirits left them, and he 
took up residence with a people with a light renewed. 

Are those who mislead people out of blind stupidity 
equal to those rightly guided by a guide? 

A prophet, seeing about him what others do not see, 
reciting the Book of God at every scene. 

If one day he should speak the words of the unseen, it 
is corroborated the same day or, at most, the morning of the 
next. 

Abo Bakr must be pleased by the pleasure his 
grandfather enjoys at his accompanying him; whoever pleases 
God will be happy. 

Let the place of their woman please the Bano Ka'b, and 
her sitting watching for the Muslims." 

H e  stated - 'Abd d-Malik b. Wahb, that is - "I received information that Abn 

Ma'bad accepted Islam and emigrated to the Prophet (SAAS)." 

T h e  h~ji? Ahn Nu'aym related this through 'Abd al-Malik b. Wahb 

d-Madhhiji, in the same terms. At the end of his account he added, '"Abd 

al-Mdik said, 'I received information that Umm Ma'bad emigrated, accepted 

Islam, and joined the Messenger of God (SAAS)."' 

Abn Nu'aym, moreover, related this through various routes, from Bakr b. 
Muhriz al-Kalhi al-KhuzZci, from his father Muhriz b. Mahdi, from H a r m  b. 
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Hisham h. Huhaysh b. Khdid, from his father, from his grandfather Hubaysh b. 

Khalid, the Companion of the Messenger of God (SAAS), who stated that the 

Messenger of God (SAAS) when forced out of Mecca left there as an Emigrant, 

along with Aba Bakr, 'Amir b. Fuhayra and their guide 'Abd Allah b. Wrayqit 

al-Laythi. They passed by the tent of Umm Ma'bad, a fearless, strong woman 

who would sit, legs drawn up and wrapped in her garment, at the entrance to the 

"leather tent." And he went on to relate the same (introductory material as in the 

prior account). 

He went on, L'And I think it was Muhammad b. Ahmad b. 'Ali b. Makhlad 

who related to us, quoting Muhammad h. Yanus b. Miis,  that is al-Kudaymi, 

quoting 'Abd al-'Aziz b. Yahy  b. 'Abd al-'Aziz, the freed-man of al-'Ahhas b. 

'Abd al-Munalib, quoting Muhammad b. Sulayman b. Salit al-Ansari, quoting 
his father, from his father Sali! al-Badri, who said, 'When the Messenger of God 

(SAAS) left on the emigration accompanied by Aba Bakr, 'Amir b. Fuhayra with 

Ibn Wrayqit guiding them on their path, they passed by Umm Ma'bad 

al-Khuza'iyya, she not knowing who he was. He asked her, "Umm Ma'bad, do you 

have any milk?" She replied, 'LNo, I swear, our goats have not been with males." 

"What about that one?" he asked. "She is the last of the goats left after the 

drought."'" His account then relates the rest of the story much as given above. 

Al-Bayhaqi then said, "It is likely that all these stories relate to one occasion." 

He then related an anecdote similar to that about the goat of Umm Ma'bad 

al-Khuza'iyya, stating, "The ha&. Abn 'Abd Allah related to us, by dictation, 

that Aba Bakr Ahmad b. Ishaq b. AyFb related to them, quoting Muhammad 

h. Ghdib, quoting Aha al-Walid, quoting 'Abd All& b. Iyyad b. Laqif, quoting 

Iyyad b. Laqi!, from Qays b. al-Nucma, who said, 'When the Prophet and Aha 

Bakr left in secret they passed by a slave watching some goats. They asked him 

for milk. He replied, "I don't have one giving milk. I just have this one young 

female goat here who gave birth at the beginning of the winter, hut her foetus 

was malformed and she has no milk left." "Call her over to me," he asked. He 

did so and the Messenger of God (SAAS) tethered her and stroked her teat and 

prayed until it began to flow. Aba Bakr then brought a vessel and he milked the 

goat, gave to Aba Bakr to drink, milked again, and gave to the shepherd, then 

milked again and drank.' 

"The shepherd then asked, 'For heaven's sake, who are you? I never saw the 

like of you!' 

"'Do you think you could keep it secret if I told you?' he asked. 'Oh yes,' he 

replied. 

"'I am Muhammad, the Messenger of God,' he told him. 

"'You mean you're the one Quraysh say claims to be a Sabian?' he asked. 'Yes, 

they do say that,' he told him. 

"'Well,' the shepherd said, 'I bear witness that you bring the truth, and that 

only a prophet could do as you have. I am your follower now.' 
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"'You can't he that right now,' he told him. 'Come and join us when you hear 

I have declared myself openly."' 

Aba Y&yZ al-Mawsuli related this, from Jacfar b. Humayd d-Kufi, from 

'Abd Allnh h. Iyy2d b. Laqit. 

Ahii Nucaym at this point related the story of 'Abd AllZh b. Masrfid stating, 

"'Ahd Allah b. Jacfar related to us, quoting Yanus b. Hahih, Aba D m d  and 

Hammad b. Salama, from 'A~im, from Zirr, from 'Abd Allnh b. Mascad who 

said, 'I was a teenage boy working as a shepherd for goats belonging to Wqha b. 

Aba Mu'ayy at Mecca when the Messenger of God (SAAS) and Abii Bakr came 

by, having fled from the polytheists. They asked me whether I had any milk to 

give them to drink. I replied, "I'm held responsible; I'm not here to provide 

drink for you." They asked, "Do you have a young sheep that hasn't yet been 

with a ram?" "Yes, I do," I replied. 

"'So I brought it to them and Abn Bakr tethered it, and the Messenger of God 

(SAAS) took hold of her teat and said a prayer. The teat flowed copiously and 

Abu Bakr brought a hollowed-out rock and milked into it. He and Ahii Bakr 

drank and they served me. Then he told the teat to close, and it did so. 

"'Later I went to the Messenger of God (SAAS) and asked him, L'Teach me 

some of these fine words," meaning the Qur'm. The Messenger of God (SAAS) 

replied, "Consider yourself a well-taught lad!" I took from his mouth 70 sfira~ 

and no one can dispute me about them."' 

His words in this account, "Having fled from the polytheists" is not with 

reference to the time of the emigration hut with regard to some circumstances 

prior thereto. 

Ihn Masciid was one who accepted Islam early and emigrated to Abyssinia and 

later returned to Mecca, as previously mentioned. This anecdote of his is firm 

and authentic, related in the jahih collections and elsewhere. But God knows 

best. 

ImZm Ahmad stated that 'Ahd All& h. Mus'ah h. 'Abd Allith, he being 

al-Zuhayr, related to hi, that his father had quoted Falid, the freed-man of 

'Abadil, as having said, "I left town in the company of Ibrxhim b. 'Ahd 

a l - w m ~ n  h. Saw, when we reached d-'Arj Ibn Sacd came. Now Sa'd (his 

father) had been the man who had guided the Messenger of God (SAAS) on the 

road to Raktiba. Ibrnhim asked him, 'What anecdotes did your father relate to 

you?' Ihn Sacd replied, 'My father told me that the Messenger of God (SAAS) 

came to them in the company of Aha Bakr. Aha Bakr had a daughter with us who 

was suckling at that time and the Messenger of God (SAAS) wanted to find a 

short route to Medina. Sa'd told him, "This is the waste-land of Rakaba; out 

there are two thieves of Aslam who are known as the 'two disgraced men'. If you 

like we could get directions from them." The Messenger of God (SAAS) replied, 

"Yes, let's do that." 
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'"Sa'd went on, 'So we went off and came into view of them, whereupon one 

of them said to the other, 'That is the man from Yemen.' The Messenger of God 

(SAAS) called over to them and explained Islam to them, and they accepted it. 

He then asked them their names and they replied, 'We're the "two disgraced 

men".' He commented, 'No, you're the "two honoured men"!' He then told 

them to lead him into Medina. So we left and reached the outskirts of Qub~', and 

there he was met by the Banii 'Amr b. 'Awf. The Messenger of God (SAAS) 

asked, 'Where is Abii Umma  As'ad b. Zurua?' Sa'd b. Khaythama replied, 'So 

he scored (with you) before me, 0 Messenger of God; shouldn't I tell hi that?' 

"'"The Messenger of God (SAAS) then passed on until he could see the date- 

palms and the well there was full. He turned to Abii Bakr and said, '0 Abn Bakr, 

this is where I shall stay; I saw myself staying at a stream like that of the Banii 

Mudlij.""" 

A b a d  alone gives this account. 

Section: On the entry of the Messenger of God (+MAS) into Medina, and where he 

established therein his dwelling, comprising matters related thereto. 

It has been stated above by al-Bukhui, on the authority of al-Zuhri, from Wrwa, 

that the Prophet (SAAS) entered Medina at noon. 

My own comment is that that could have been in the afternoon, because of what 

is established in both ~ahih  collections from the hadith of Isriicil, from Abii Ishaq, 

from al-Bar9 b. 'Xzih, from Abii Bakr in his hadith concerning the emigration. He 

stated, "We arrived at night and the people vied for the honour of having him stay 

with them. The Messenger of God (SAAS) therefore said, 'I will stay with the 

Banii al-Najjzr who are related by blood to 'Abd al-Muc@lih, to honour them."' 

This could have been, though God knows best, on the day of his arrival at 

Qub2. He may have arrived at the outskirts of Medina in the heat of the after- 

noon and spent some time (resting) under the palm tree. He then proceeded on 

with the Muslims and stopped at Quba1, that being at night. Furthermore, in 

stating that these events transpired after noon, he could have meant at night, for 

evening is indeed after noon. 

Alternatively, that could refer to when he left Qub2, travelling on and only 

reaching the Banii al-Najjar in the evening. This will be discussed later. But God 

knows best. 

Al-Bukhui recounted, from al-Zuhri, from Wrwa, that he stayed with Banii 

'Amr b. 'Awf at Quha', for a score or more nights and established the mosque at 

Quba' during that period. 

He then mounted up, the people accompanying him, and went on until his 

camel knelt with him at the site of his mosque. That place was a drying shed for 

dates owned by two orphaned youths named Sahl and Suhayl. He bought it from 

them and used it as a mosque. And that was among the Bana al-Najju, may God 

be pleased with them. 
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Muhammad b. Ishaq stated, "Muhammad b. Ja'far b. d-Zubayr related to me, 
from Wrwa b. d-Zubayr, from 'Abd al-Rahman b. 'Uwaym b. Sa'ida, who said, 
'Some of my tribesmen who were Companions of the Prophet (SAAS) said, 

"When we learned of the emigration of the Prophet (SAAS) from Mecca, we 
anticipated his arrival. We would go out, after saying the morning prayer, to the 
edge of the rock lava plain and await him. We would stay there until the sun 
would force us to seek shade, failing which, we would go indoors. It was the hot 
season at that time. 

"'"Eventually the day arrived when the Messenger of God (SAAS) did come. 
We had sat as usual until there was no shade left and then we had entered our 
homes. But when we had done so, the Messenger of God (SAAS) arrived. The 
first to see him was a Jew, and he shouted at the top of his voice, 'Bann Qayla, 

your great man has come!' 
"'"So we all went outside to the Messenger of God (SAAS), and found him 

in the shade of a date-palm, accompanied by Abn Bakr, a man of similar age. 
Most of us had not seen the Messenger of God (SAAS) before that, and people 
crowded around him, not knowing how to distinguish him from Abil Bakr. But 

when the shade moved away from the Messenger of God (SAAS) Abii Bakr 
stood up and shaded him with his cloak. And at that point we recognized him."'" 

The account given above from al-Bukhari is similar to this one, as is that from 
Mnsa b. Wqba in his work on the mughzzi, the military campaigns. 

Imzm Ahmad stated, "Hshim related to us, quoting Sulaymm, from Thabit, 

from Anas b. Miilik, who said, 'I moved along through young men shouting, 
"Muhammad has come!" And I'd move ahead but still see nothing. 

"'But then the Messenger of God (SAAS) did come, accompanied by Aba 
Bakr. They hid in a ruin in Medina, then sent out a bedouin asking for the an@r, 

the Helpers, to let them enter town. Thereupon some 500 of the aqzr went out 

to greet them, saying, "Do come on; you are safe and will be obeyed." 
'"The Messenger of God (SAAS) and his Companion then came on in among 

them and the townspeople, even the old people as well came out to greet them, 
climbing on top of the houses and shouting, "Which one is he?" We never saw 
such a sight before."' 

"Anas said, 'I witnessed the day he entered among us and the day he died, and 
I never saw two such days as those."' 

Al-Bayhaqi related this from d-Hakim, from al-Asamm, from Muhammad b. 
Ishiiq d-SanCani, from Abii al-Nadr H%him b. d-Qsim, from Sulayman b. 

al-Mughira, from Thiibit, from Anas, whose account was very similar. 
In both ~ahih collections, through Isra'il, from Aba Ishaq, from d-Bar%', we 

find that Abn Bakr says, in his account of the emigration, 'LWhen we arrived in 
Medina, the people came out filling the streets and the roof tops, with the young 

and the servants all shouting and repeating, 'God is most Great! The Messenger 
of God has arrived. God is most Great! Muhammad has come! God is most 
Great! Muhammad has come! God is most Great! The Messenger of God has 
come!' The next morning he moved on to where he had been ordered to go." 
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Al-Bayhaqi stated, "Abii 'Amr al-Adib told us, quoting Abti Bakr al-Ismacili, as 
follows, 'I heard Abii Khalifa say, "I heard CAlisha's son say, 'When the Messenger 

of God (SAAS) arrived in Medina the women and boys began chanting, 

"The full mwn has risen over us, from the passes of 
al-Wad?6; 

We must give thanks, for what a supplicant has prayed 
to God,"""" 

Muhammad b. Ishaq stated, "The Messenger of God (SAAS), so they say, 

stayed at Qub2 with Kulthiim b. al-Hadam, a brother of the Banii 'Amr b. 'Awf, 

who was of the Banii 'Ubayd; it is also said, however, that he stayed with Sa'd b. 

Khaythama. 
"Those who say he stayed with Kulthiim b. al-Hadam assert the following: 

that when the Messenger of God (SAAS) went outside the house of Kulthiim he 

would go and sit with people in the house of SaCd b. Khaythama because this 

man was a bachelor, without family, and his house was therefore known as 'the 

bachelors' house. But God knows best. 

"Abii Bakr, God bless him, stayed with Khubayb b. Isaf, of the Banii 

al-Harith b. Khazraj at al-Sunh. It is also said he stayed with Kharija b. Zayd b. 

Abii Zuhayr, a brother of the Banii al-Hgrith b. al-Khazraj." 

Ibn Ishaq also stated tbat 'Ali b. Abii Talih remained in Mecca for three days 

and nights until he had handed back the deposits made with the Messenger of 

God (SAAS). 

"He then joined the Messenger of God (SAAS) and stayed with Kulthiim b. 

al-Hadm; apparently (Ali b. Abii Talib stayed in Qubiil only a night or two. 

"He would say, 'In Quba' there was a Muslim woman who had no husband. I 
saw a man go to her in the depths of the night; he would knock on her door and she 

came out. He then gave her something he had with him which she took. I found 

her conduct very suspicious, so I asked her, "Who is it that knocks at your door 

every night; you go out to him and he gives you something I can't see properly. 

How can you do this, you being a Muslim woman without a husband?" 

"'She replied, "The man is Sahl b. Hanif. He knows I am a woman with no 

one and after dark he damages and destroys his people's idols then brings their 

remains to me. He tells me to use them as lirewood."' 

"'Ali, God be pleased with him, used to eulogize Sahl b. Hanif in this way 

when he was killed in his company in Iraq." 

Ibn Ishaq went on, "The Messenger of God (SAAS) remained with Banii 

'Amr h. 'Awf in Qubiil from the Monday through Thursday and founded a 

mosque there. 

"Then God took him forth from among them on the Friday, though the Banii 

'Amr b. 'Awf claim that he stayed there longer among them." 

'Abd Alliih b. Idris quoted Muhammad b. Ishaq, as saying, "The Banii 'Amr 

b. 'Awf claim tbat he stayed there among them for 18 nights." 
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My own comment is, as was stated before from al-Bukh?iriui's account, through 

al-Zuhri, from Wrwa, that he stayed there for some 10 nights. 

Mi%% b. Wqba quoted Mujma' b. Yazid b. Hzritha as saying, "The 

Messenger of God (SAAS) stayed among us" - amongst the Banii 'Amr b. 'Awf 

at Quba', that is - "for 22 nights." 

Al-W~qidi stated, "It is said he stayed among them for 14 nights." 

Ibn Ishaq stated, "When Friday came the Messenger of God (SAAS) was there 

among the Bann Sdim b.'Awf; he prayed that day in the mosque in the hniina' 

valley, this being the first Friday he prayed in Medina. 

"'Itban b. Malik and 'Ahbas b.'Ubada b. Nadla came to hi there along with 

some men of the Banii Salim and told him, '0 Messenger of God, stay here 

among us enjoying our protection and our wealth.' He replied, referring to his 

camel, 'Give her free passage; for she is being guided.' And they cleared a path 

for her. 

"She proceeded and got as far as the homes of the B m  Bayada, where he was 

met by Ziyad b. Labid and Farwa b. 'Amr, along with other men of the Bana 

Bayada. They asked hi, '0 Messenger of God, come and join us and share our 

protection and our wealth.' 

"He replied, 'Make way before her, she has received a command.' And they 

cleared a path for her. 

"She went on again and passed by the homes of the Bana Sacida where she was 

blocked by Sa'd b. Wbada and al-Mundhir b. 'Amr along with some men of the 

Banti Sacida. They said, '0 Messenger of God, come to us and have our protec- 

tion.' 'Make way before her,' he replied, 'she has received a command.' And they 

did so. 

"On she went until she was opposite the home of Banii al-Hzrith b. 

al-Khazraj. There her way was blocked by Sa'd b. al-Rabi: Kharija b. Zayd and 

'Abd Allxh b. Raw*a, along with men of Bann al-Hiwith b. al-Khazraj. They 

called out, 'Messenger of God, come to us; we have many to protect you.' But he 

replied as before. 

"She proceeded further, as far as the homes of the Bann 'Adi b. al-Najjzr, to 

whom he was related. The closest of these was the mother of 'Abd al-Mumlib, 

Salma, daughter of 'Amr, being one of their women. There were Salif b. Qays 

and Aha Salit, Usayra b. Abti Kharija and some men of the Banii 'Adi b. 

al-Najjar. They told hi, '0 Messenger of God, join your own relatives and 

enjoy our wealth and protection.' 'Make way before her,' he replied, 'she has 

received a command.' And they did so. 

"She went further, up to the homes of the Ban6 Mdik b. al-Najjzr, where she 

knelt down before what is today his mosque. At that time it was a drying shed 

for dates owned by two orphan youths of the Banti Malik b. al-Najjar, Sahl and 

Suhayl by name, sons of 'Amr. They were under the protection of Musdh b. 
'Afra'." 



180 THE LIFE OF THE PROPHET MUHAMMAD 

My own comment, however, is that it has been related earlier, from the 

account of d-Bukhari through d-Zuhri, from Wrwa, that these youths were 
under the protection of AsLad b. Zur%~a. But God knows best. 

Miisa b. Wqba related that the Messenger of God (SAAS) passed by 'Abd All& 

b. Ubayy b. Salal while he was there in his house. The Messenger of God 

(SAAS) came to a stop, expecting to be invited into the house since he was at that 

time the chief of the Khazraj. But 'Ahd Allah told hi, "Look to those who 

invited you. Stay with them!" 

The Messenger of God (SAAS) related this to a number of the an@ and Sa'd 

h. Wbada commented, apologizing for hi, "Now God has granted you to us, 0 
Messenger of God; whereas we had wanted to place a crown on his head and 

make him king over us." 

Miisa b. Wqha stated, "The anjar had held a meeting before the Messenger 

of God (SAAS) left the Banii 'Amr b. 'Awf. They had gathered around his camel 

arguing over which of them should hold its reins, vying to honour and show their 

respect for the Messenger of God (SAAS). 

"Whenever he passed by the home of one of the aqar  they would invite him 

inside, but he would say, 'Leave her alone; she has received a command. I will 

only stay where God decides.' 

"When she arrived at the house of Abii Ayytlb she knelt before the door and 

he dismounted. He entered that house and stayed there until his mosque and its 

apartments were built." 

Ibn Ishaq stated, "When the camel of the Messenger of God (SAAS) first 

knelt he did not dismount and she got up and went a little further, while the 

Messenger of God left its rein free without his control. She then turned around 

and came back to where she had knelt and did so there again. She then shook 

herself, and sank to the ground stretching out fully. The Messenger of God 

(SAAS) then dismounted. 

"Abii A m b  Khalid b. Zayd then picked up his bags and took them into the 

house. The Messenger of God (SAAS) stayed there with him. 

"He asked who owned the drying shed and Mu%dh b. 'Afra' told him, 'It is 

owned by Sahl and Suhayl, two sons of 'Amr. They are orphans under my care.' 

'Then I will buy it from them and have it as a mosque,' said the Messenger of 

God (SAAS), and later he had it built." 

The Messenger of God (SAAS) stayed in the home of Abii Ayyiib until he 

built his mosque and its living quarters; he and the Muslims, both Emigrants 

and Helpers, participated in its construction. An account of the building of the 

mosque will be given soon hereafter, if God wills it. 

Al-Bayhaqi stated in Dala'il (The Signs), quoting from Abii 'Abd Allzh, who 

stated that the hajifiz Abii al-Hasan (Ali b. 'Amr informed him, quoting Aba 

'Ahd All& Muhammad b. Makhlid d-Diiri, quoting Muhammad b. Sulaymzn 
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b. Ismacil h. Aba al-Ward, quoting Ihr&im b. Sirma, quoting Yahys b. Sacid, 

from Ishaq b.'Ahd Allah b. Aba Tabs, from Anas, who said, "The Messenger 

of God (SAAS) came to Medina, and when we entered the anjltr came along with 

other men and women and said, 'Come to us, 0 Messenger of God.' He  replied, 

'Leave my camel unimpeded; she has received a command.' 

"She knelt at the door of Aha Ayyiih and servant girls of the Bana al-Najjxr 

came out sbiking drums and chanting, 'We are girls of the Banii al-Najjar; how 

wonderful if Muhammad were our neighhour.' 

"The Messenger of God (SAAS) then came out to them and asked, 'Do you 

love me?' They replied, LOh yes, 0 Messenger of God!' 'And I,' he said, 'by 

God, love you all! By God, I love you all!"' 
This is a strange tradition from this source. None of the authorities on tradi- 

tion relate it, though al-H&m gave it in his Mustadrak as will he related. 

Al-Bayhaqi stated, L'Abii 'Ahd al-RGmm al-Sulami related, quoting Aha 

al-Q%im (Abd a t - R a b m  h. Sulayman al-N&h%, the Qur'an-reciter in Baghdad, 

that Wmar b. al-Hasan al-Halahi related to him, quoting Aha Khaythama 

al-Ma~isi, and 'isa h. Yiinus related, from 'Awf al-Acrabi, from Thumzma, from 

Anas, who said, 'The Prophet (SAAS) passed by a quarter where the Banii 

al-Najjw lived. And there were servant girls striking drums and chanting, 

"We are girls of the Banii al-Najjar; how wonderful if 
Muhammad were our neighhour." 

"'The Messenger of God (SAAS) commented, "God knows that my heart loves 

you all!"'" 

This was related by Ihn Mzja, from Hishm h. 'Ammw, from <isa b. Yanus. 

In the jahih of al-Bukhi%ri it is stated from Macmar, from 'Abd al-Waith, from 

'Ahd al-'Aziz, from Anas, who said, "The Prophet (SAAS) saw the women and 

boys coming - I believe he said that it was a wedding procession. So he stood up 

in full view and said, '0 God, these are the people I love most of all.' He repeated 

this three times." 

I m m  Ahmad stated, "'Ahd al-Samad h. 'Ahd al-Wwith related to us, quoting 

his father, who quoted 'Abd al-'Aziz h. Suhayb, who quoted Anas b. Mdik, as 

follows: LThe Messenger of God (SAAS) set out for Medina with Aba Bakr rid- 

ing behind hi on the same mount. Aha Bakr was an elderly man who was well 

known, whereas the Messenger of God (SAAS), was youthful and not known. 
"'If a person met Ahii Bakr and said, "Aha Bakr, who is that man in front of 

you?" He  would reply, "This man is showing me the path." 
"'He would think he was referring to him showing him the road, hut what he 

really meant was "the path of good". 

'"Ahii Bakr looked hack and saw a horseman had caught up with them. So he 

said, "0 Prophet of God, a rider has caught up with us!" The Messenger of God 

(SAAS) turned around and said, "0 God, bring him down!" The man's horse 
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then fell, tossed him and stood neighing. The man then said, "0 Prophet of God, 

give me your orders!" He replied, "Stay where you are and don't let anyone 

catch up with me!" 

"'So the man had started off the morning trying to catch the Messenger of 

God (SAAS) and by the end of it he was acting as his armed guard! 
"'The Messenger of God (SAAS) alighted at the edge of the rock lava plain 

and sent a message off to the an@r. When they came they greeted the two men 

and told them, "Mount up; you will be safe and you will be obeyed." 

"'The Messenger of God (SAAS) and Abii Bakr then rode on, the an@r all 

around them fully armed. 

"'In Medina people were saying, "The Prophet of God, has come!" And they 

raised their glances to him, repeating that the Prophet had come. 

'"He proceeded on and dismounted beside the house of Abii Ayyab. 

"'While he was talking to members of its household 'Abd Allah b. S a l b  
heard of him while working in a palm-grove belonging to his family. He quickly 

stopped what he was doing, she38 accompanying him, heard the Messenger of 

God (SAAS) then went back to his own people. 

"'The Messenger of God (SAAS) asked, "Which of our people's houses is 

closest?" Ahii Ayyiib replied, "Mine, 0 Messenger of God; this is my house, this 
my door." He asked, "Then go and prepare a place for us to rest." He went and 

did so, then returned and said, "0 Messenger of God, I have prepared a place 

for your siesta. Do come, with God's blessings." They did so. 

"'Now that the Messenger of God (SAAS) had arrived, 'Abd Allah b. S a l b  

came to h i  and said, "I hear witness that you are really the Prophet of God, that 

you have brought the truth. The Jews know me to be their leader and the son of 

their former leader, their most learned man and son of their former most learned 

man. Call them and ask them." 

"'When they came the Messenger of God (SAAS) addressed them, "0 Jews, 

woe upon you! Fear God! By the God other than whom there is none, you well 

know that I am truly the Messenger of God, and that I bring you the truth. 

Accept Islam!" 

"'But three times they replied, "We do not know this."'" 

Al-Bukhari alone relates this thus, on the authority of a Muhammad not 

further identified and also from 'Abd al-Samad. 

Ibn Ishzq stated, "Yazid b. Aba Habib related to me, from Marthad b. 'Abd 
Allah al-Yazani, from Ahii Ruhm alSami%'i, that Aha Ayyab stated, 'When the 

Messenger of God (SAAS) took up residence in my house, he lived on the lower 

floor while I and Umm Ayyiib lived upstairs. I told h i ,  ''0 Messenger of God, 

I really hate being above you, with you beneath me. Come along and live above, 

while we come down to the lower floor." 

38. Ibn IsNq's account as elsewhere published refers to his aunt as working with him in the 

paln-grave; no doubt the reference is to her in this apparently abbreviated account. Seep. 196. 
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"'He replied, "Aha Ayyah, it's better for us and for our guests for me to live 

downstairs." 

"'And so the Messenger of God (SAAS) remained down while we stayed 

ahove in the house. It happened that a large jug of water of ours broke and my 

wife and I had to mop it up as best we could with a velvet garment, since we had 

no other cloth. We used it to dry up the water, fearing to have any drop on the 

Messenger of God (SAAS) and so harm him. 

"'We used to prepare his evening meal for him and send it in to him. If when 

he returned it there were any morsels left we would try to see where his fingers 

had touched it and eat that part, hoping to be blessed by that. One night we sent 

him his supper, having included onions or garlic and he returned it without us 

detecting any marks of his hands on it. So I was shocked and went to him and 

asked, "0 Messenger of God, you have sent hack the food without me seeing any 

sign you have touched it." He explained, "I sensed the smell of that plant in the 

food; I'm someone who whispers to others (and such an odour may he offensive 

to them), so why don't you eat it." 

"'We did so and never served him those vegetables again.'" 

Al-Bayhaqi related this similarly, through al-Layth h. Sa'd, from Yazid h. 

Aha Hahih, from Aha al-Hasan, or Aba al-Khayr, Marthad h. 'Abd Allnh 
- - 

al-Yazani, from Aha Ruhm, from Aha Ayyiih, who told it. 

Aba Bakr h. Aha Shayha related it from Yanus h. Muhammad al-Mu'addih, 

from al-Layth. 

Al-Bayhaqi stated, "The @fis Aba 'Ahd A M  informed us, quoting Aha 'Amr 

al-Hayri, quoting 'Ahd AUzh h. Muhammad, quoting Ahmad h. Sa'id al-Daami, 
quoting Abii al-Nu'*, quoting Thzbit h. Yazid quoting 'Asim al-Ahwal, from 

'Abd Allzh h. al-Haith, from Afl*, the freed-man of Aha A m h ,  from Aha 

Ayyiih, who said that the Messenger of God (SAAS) resided with h i ,  staying on 

the ground floor while he, Aha Ayyiih, lived upstairs. It occurred to Aha Ayyiih 

that he was walking on top of the Messenger of God (SAAS), and so he was care- 

ful to keep to the sides, where they also slept. He then spoke to the Messenger of 

God (SAAS) about that, commenting, 'The lower floor is more appropriate for us; 

I can't he ahove a ceiling when you are beneath it.' And so the Messenger of God 

(SAAS) moved to the upper floor, while Aha Ayyah moved to the lower. 

"He used to prepare food for the Messenger of God (SAAS), and if it was 

returned he would ask about where he had placed his fingers and keep track of 

this. Once he made food for h i  that contained garlic and when the food came 

back he asked where the Messenger of God (SAAS) had placed his fingers. He 

was told, 'He didn't eat any.' Abn Ayyiib was shocked and went up to him and 

asked, 'Is it a forbidden food?' The Prophet (SAAS) replied, 'No, but I do 
dislike it.' Aha Ayyab commented, 'I dislike whatever you dislike'; or he may 

have used the words, 'whatever you have disliked.' He also said, 'The Prophet 

(SAAS) would be visited by angels.'"39 

39 It is stated m another ua&t~on that angels dlsllke the smell of garl~c 
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Muslim related this from A b a d  b. Sacid. 

It is established in both sahib collections, that Anas b. Malik said, "The 
Messenger of God (SAAS) was brought a large platter" - in one account it was 

a bowl - "containing green vegetables. He asked and was told what these were 

and when he looked at them, he did not want to eat them. He commented, 'You 

eat them; I have private conversations with people with whom you do not!"' 

Al-Wiiqidi recounted that when the Messenger of God (SAAS) stayed at the 

home of Abii Ayyiib, Ascad b. Zurzra took hold of the nose-rein of the camel of 

the Messenger of God and it thus remained with hi. 

It is related from Zayd b. Thabit that he said, "The first gift made to the 

Messenger of God (SAAS), after he took up residence in the home of Abii 

Ayyash, was brought to hi by myself. It was a big wooden bowl filled with 

bread, crumbled up with yoghurt and butter. I told him that my mother had sent 

the bowl. He commented, 'God bless her!' Then he called over his Companions 

and they ate. Then a wooden bowl came from Sa'd b. Wbada, a mixture of bread 

and meat gravy. 

"Not an evening went by without there being at the door of the Messenger of 

God (SAAS) three or four people who would come one after the other carrying 

food. He remained there in the home of Abii Ayytib for seven months. 

"While resident in the home of Abii Ayyiib, the Messenger of God (SAAS) 

sent his freed-man Zayd b. Hzritha and Abii a', along with two camels and 

carrying 500 dirhams, to bring back Fiicima and Umm Kulthm, daughters of 

the Messenger of God (SAAS), his wife Sawda, daughter of Zam'a and U s k a  

b. Zayd. Ruqayya had already emigrated with her husband 'Uthmw, while 

Zaynab remained with her husband, Abii al-'As b. al-Rabic in Mecca. Umm 

Ayman, the wife of Zayd b. Hiwitha, came with these, and so did 'Abd All& b. 

Abii Bakr with the other children of Abii Bakr who included CA'isha, 'mother of 

the believers'. The Messenger of God (SAAS) had not yet consummated his 

marriage with her." 

Al-Bayhaqi stated, '"Ah b. A b a d  b. 'Abdxn informed us, quoting Ahmad b. 

Wbayd al-Safftr, quoting Khalaf b. CAmr al-'Akbari, quoting Sa'id b. Mansiir, 

quoting 'Inf b. Khdid, quoting Sadiq b. Mnsii, from 'Abd All& b. al-Zubayr, 

that when the Messenger of God (SAAS) arrived in Medina his mount knelt 

down between the homes of Jacfar b. Muhammad b. 'Ali and al-Hasan b. Zayd. 

People came to him then saying, '0 Messenger of God, my house!' But his camel 

got up with him again and he said, 'Let her proceed; she is being divinely guided.' 

"She then moved away with him and came to the place for the rnmbar, the pul- 

pit, where it knelt down and shook itself. A shed was there where they were stor- 

ing and drying dates. The Messenger of God (SAAS), alighted from his mount 

and went to the shade. Ahii Ayytib then approached him and said, '0 Messenger 

of God, my house is the one closest to you; shall I carry your baggage to my 

place?' 'Yes,' he said. So he took his baggage into the house. Another man then 



came to him and said, '0 Messenger of God, where are you staying?' He replied, 
'A man stays wherever his baggage is.' The Messenger of God (SAAS) stayed 
there in the shed for 12 nights, until the mosque was built." 

This was a great honour for Abii Ayyiib Khalid b. Zayd, God bless him, to 
have the Messenger of God (SAAS) stay with him. 

It was related to us through Yazid h. Abii Habib from Muhammad b. 'Ali b. 

'Ahd All& b. 'Ahbas, may God be pleased with him, that Abii Ayyiib came to 
Basra over which Ibn 'Abbas had been appointed governor by 'Ali b. Abii Tdib, 
may God be pleased with him. Ibn 'AhbS came out of his house and invited 
Abii Ayyiib to stay there, just as the latter had provided accommodation for the 
Messenger of God (SAAS) in his house. He also presented him with everything 
within the house; and when he came to leave, Ibn 'Abbas gave him 20,000 
dirhams and 40 slaves. 

Abii Ayyiih's house later passed into the hands of his freed-man Aflah; 
al-Mughira h. 'Abd al-Rahman b. aI-Harith b. Hishm bought it from him for 
1,000 dinars, repaired it and donated it for the use of the poor of Medina who 
belonged to the household of the Prophet (SAAS). 

Similarly his staying in the home of the Banii al-Najju and God's choosing 
that for him, was also a great honour. In Medina there were many such com- 
plexes, nine in number. Each of these was separate and self-sufficient, with its 
own date-palms, gardens and families. Each one of their tribes were gathered in 
their own quarters, making them like adjoining villages. God chose for the 
Messenger of God (SAAS) the home of the Banii Malik h. al-Najjar. 

In both fahih collections it is established from a hadith of Shu'ba as follows, "I 
heard Qatada quote Anas b. Mdik as stating, 'The Messenger of God (SAAS) 
said, "The best of the amdr homes is that of the Banii al-Najjsr, then comes that 
of the Banii al-Ashhal, then the Banii al-H&th b. al-Khazraj, then the Banii 
Sa'ida; and in all the homes of the anfar there is good."' 

"Sa'd h. W a d a  stated, 'I never saw the Messenger of God (SAAS), fail to 
express preference for others over us.' But he was told instead, 'He gave prefer- 
ence to you over many."' 

This quotation comes from al-Bukhari. 
Al-Bukh~ri and Muslim also related this from a hadith of Anas and Abu 

Salama, from Abii Usayd Malik b. Rabi'a, and from a hadith of Wbada h. Sahl, 
from Abii Humayd, from the Prophet (SAAS), in the same terms. In the hadith 

of Abii Humayd there is an addition: 'LAha Usayd said to Sa'd b. 'UbZda, 'Don't 
yon think that the Prophet (SAAS) expressed favour for the anjar and placed us 
last?' And so Sa'd went to the Prophet (SAAS) and asked, '0 Messenger of God, 
have you given preference to the homes of the anjar and placed us last?' 'Well', 
he replied, 'does it not suffice you that you are among the very best?"' 

Great honour and credit were firmly established for the people of Medina, the 
anfar, both in this world and the next. God Almighty stated, "As for those who 
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are first and foremost, of the muhajrrin, the Emigrants and the aqar, 'the 

Helpers', and those who followed them in goodness, God is pleased with them, 

and they are with Him. He has prepared for them gardens beneath which rivers 

flow; they will live in them forever. That is the mighty success" (sarat al-Tawba 

or al-Bar2a; IX, v.100). And God also stated, "And (give also) to those who lived 

in this area and had faith before them, loving those who emig~ated to them, and 

they do not find in themselves any grudge because of what others were given, 

rather, prefemng others over themselves, though they may themselves be in 

need. Those spared from the meanness of their selves shall be those who succeed" 

(%rat al-Hashra; LIX, v.9). 

The Messenger of God (SAAS) stated, "Had I not been compelled to perform 

the emigration personally, I would have been an an@ri, a Helper; and if people had 
gone to any valley or detle, I would have gone to the valley or defile of the Helpers. 

The Helpers are as an undergarment, the people at large as an overgarment." 

He also said, "The Helpers are my household and my own family." 

And he said, "I am peace to those who make peace with them and war to those 

who make war upon them." 
Al-Bukhzri stated that Hajjaj b. Minhd related to him, quoting Shu'ba, quot- 

ing 'Adi h. Thzbit, as follows, "I heard al-Bar2 b. 'Azib say, 'I heard the 

Messenger of God (SAAS) say' - or he said - 'the Messenger of God (SAAS), 

said, "The aqdr  are loved only by those who believe and hated only by those 

who are hypocritical. Whoever loves them is loved by God, and whoever hates 
them is hated by God.""' 

The other hadith authorities also give this, except for Abii Dzliid, from an 

account of Shu'ba. 

Al-Bukhzri also stated, "Muslim b. Ibrzhim related to us, quoting Shu'ba, 
from 'Abd al-RabZn b. CAhd Allah b. Jubayr, from Anas b. Mdik, from the 

Prophet (SAAS) who said, 'A sign of faith is love for the Helpers; a sign of 

hypocrisy is hatred for the Helpers."' 

Al-Bukhzri also related it from Abii al-Walid, al-Taydisi and Muslim, from a 

hadith of Khalid b. al-H%rith and 'Abd a l -wman b. Mahdi, all four of them 
quoting Shu'ba's account. 

There are numerous verses of the Qur'm and Prophetic Traditions that make 

reference to the virtues of the an$&-. 

How fine are the verses spoken by Aha Qays Sirma b. Aha Anas, mentioned 

above, a poet from the Helpers, concerning the amval of the Messenger of God 
(SAAS) among them, and of the help and comfort they gave to him and to his 

Companions, God bless them all. 

Ibn I s b q  stated, "Abii Qays Sirma b. Ahn Anas also spoke the following, 

making reference to how God had honoured them by bringing them Islam and 

His Messenger (SAAS), 

'A decade or so he stayed among Quraysh, preaching in 
hopes of finding agreeable friends, 
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Offering himself to those attending the fairs, but he 
found no one to protect or invite him. 

When he came to us h ~ s  mind was put at ease and he 
became pleased and contented, 

He found friends and his mind became at ease, and he 
received evident help from God. 

He would tell us what Noah informed his people, and 
what Moses said when he answered the call, 

And so he came to fear no one, whether near or far away. 
We gave of our best wealth and of ourselves amidst the 

uproar and the shared sorrows, 
Opposing all those people that he opposed, even those 

who had been dear and close. 
We know that there is nothing besides God, and that the 

book of God has become our guide. 
I would say, when praying at any temple, "Have pity, do 

not show enmity towards us!" 
I would say, when crossing any dangerous land, "Blessed 

are You, the One relied upon." 
Even if you step to one side the ways of death are 

many, and it is not you who can preserve yourself. 
And, by God, a man does not know how his course will 

be, if he does not have God watch over him. 
The thirsty date-palm will do its owner no good if it 

becomes well-watered yet he becomes buried!"' 

Ibn Ishnq and others quoted this, as did 'Abd AllZh b. al-Zubayr al-Humaydi 

and others, from Snfyan b. Wyayna, from YahyZ b. Sacid al-An~iiri, from an old 

woman of the Helpers who said, "I saw 'Abd All& b. 'Abbas visiting Sirma b. 

Qays as he spoke these lines." 

Al-Bayhaqi related this. 

Medina was also honoured by the emigration there of the Messenger of God 

(SAAS), and it became a shelter to the good agents and worshippers of God, an 

impregnable stronghold and fortress for the Muslims and a place where there 

was guidance for all people. 

There are innumerable traditions relating to its virtues, and these we will give 

elsewhere, if God wills it. 

I t  is established in both ~ahih collections through Habib b. Yasiif, from Ja'far 

b. 'Avim, from Aba Hurayra who said, "The Messenger of God (SAAS) stated, 

'Faith fits into Medina l i e  a snake into its hole."' 

Muslim also related this, from Muhammad b. hfic, from Shababa, from 

'A~irn b. Muhammad b. Zayd b. 'Abd Allah b. Wmar, from his father, from Ibn 

Wmar, from the Prophet (SAAS), in much the same words. 
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Also in the sahih collections is the hadith of Mdik, quoting Yahya h. Sa'id as 

saying that he heard Abii al-Hubab Sacid b. Yasar report, "I heard Abii Hurayra 

say, 'The Messenger of God (SAAS) commented, "I was commanded to go to 

a town that eats up other towns; they call it 'Yathrib', but it is 'al-Madina'. It 

purifies men just as a bellows purifies the dross from iron."'" 

Iman Malik is unique among the four Im-s in giving Medina preference 

over Mecca. 

Al-Bayhaqi stated, "The hdfi? Abii <Abd Allah quoted Abii d-Walid and Aha 

Bakr b. 'Abd All&, both of whom said, 'Al-Hasan b. Sufym related to us, quot- 

ing Aba Miisa al-Anszri, quoting Sacid b. Sacid, quoting his brother, from Aba 

Hurayra, that the Messenger of God (SAAS) stated, "0 God, you have brought 

me out of the town that is dearest to me; let me now dwell in the town dearest to 

You." And God sent h i  to dwell in Medina."' 

This hadith is extremely strange. 

It is very widely known and accepted that Mecca is better than Medina, except 

for that place that holds the body of the Messenger of God (SAAS). 

Most authorities give many proofs of that, these being too many to refer to 

here; we have referenced their location in al-Man~sik mm al-Ahkdm (The Rites of 
the Hajj m the Sharica). 

The most famous proof for them of this is in what Imam A h a d  stated, 

namely, "Abii d-Yaman related to us, quoting Shukyb, quoting al-Zuhri and 

Abii Salama h. <Abd al-Rahan that 'Abd All* b.cAdi b. al-Hamra' told hi 
that he heard the Prophet (SAAS), while standing at al-Hazwara in the market 

of Mecca, say, 'By God, I swear that of all God's earth you are the best, and the 

dearest to me; and had I not been forced out of you I would never have left."' 

Mmad related the same, from Yacqoh b. Ibrahim, from his father, from Sdih 

b. Kaysn, from al-Zuhri. 

Al-Tirmidhi related it thus, as did al-Nasa1i and Ibn Maja, from a hadith of 

al-Layth, from 'Uqayl, from al-Zuhri. Al-Tirmidhi stated it to be "hasan, $ahi!z', 
"good and authentic". 

Yonus related this from al-Zuhri. Muhammad b. 'Amr related it from Abii 

Salama b. 'Abd al-Rahmsn, from Abo Hurayra. In my view the hadith of 

al-Zuhri is more reliable. 

I m a  Ahmad stated, "'Abd al-Razzaq related to us, quoting Macmar, from 

al-Zuhri, from Aba Salama h. 'Abd al-Rahman, from Abii Hurayra, who said, 

'The Messenger of God (SAAS) stood at al-Hazwara and said, "I know you to 

be of all God's earth the best, and the dearest to me; and if your people had not 

expelled me I would not have forsaken you."'" 

Al-Nasa'i related this thus from an account of Macmar. 

The hdfiq al-Bayhaqi stated, "This is a mistake on Macmar's part." 

Some authorities relate this from Muhammad b. 'Atnr, from Abii Salama, 

from Abii Hurayra; it too is a misconception, the authentic version being that of 

the community of scholars. 
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Ahmad also stated, "Ibrzhim b. Khalid related to us, quoting Rab*, from 
Macmar, from Muhammad b. Muslim b. Shiiab al-Zuhri, from Abii Salama, 
from some other scholars, that the Messenger of God (SAAS) said, while he was 
in the market place of al-Hazwara, 'By God, I swear that of all God's earth you 
are the best, and the dearest to me; and had I not been forced out of you, I would 
never have left."' 

Al-Tabrxni related it from &mad b. Khulayd al-Halabi, from al-Humaydi, 
from Ibn Akh al-Zuhri, from Muhammad b. Jubayr b. Mutcim, from 'Abd Allah 
b. 'Adi b. al- ham^". 

These are the various lines of transmission of this hadith but the most reliable 
is the one given above. But God knows best. 

The events of the first year of the hegira: An Account of the major 
events and happenings in the f i s t  year following the emigration of the 

Messenger of  God ($'AAY). 

The ~ahaba, the "Companions", God be pleased with them, agreed in the year 
16 AH - or some say 17 or 18 AH - during the Caliphate of Wmar, on having the 
Islamic era begin with the year of the emigration. 

This came about because a contractual document or agreement was referred 
to Wmar by one man complaining against another. In it was stated that it came 
into effect in the month of Sha'bim. Wmar asked, "Which Sha'ban? That of this, 
last or next year?" 

' 
He then assembled the Companions and discussed the need for a calendar 

whereby contracts concerning debts and other matters should come into effect. 
One speaker suggested, "Date as the Persians do." But this met no favour. For 
the Persians used to date by the reigns of their kings, one following the other. 

Another man suggested, "Use the same dating system as the Byzantines." 
They used to date by the reign of Alexander, son of Phillip, the Macedonian. But 
this met no favour. 

Another man suggested, "Date from the birth of the Messenger of God 
(SAAS)." 

Another suggested, "No, date from his receiving the Mission." 
Another suggested, "No, from his emigration." 
Others suggested by the date of his death. 
'Umar, God be pleased with him, preferred the date of his emigration, because 

it was so definite and well known, and the others agreed with him. 
In his ~ahih  collection al-Bukhari stated, under the heading: The dating system 

and when it was established. '"Ahd Allzh b. Muslim related to us, quoting 'Abd 
alLCAziz, from his father, from Sahl b. Sa'd, who said, 'They did not have the 
dating system start after the beginning of the mission of the Prophet (SAAS), nor 
after his death, but after his arrival in Medina."' 
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Al-Waqidi stated, "Ibn Aha al-Zinad related to us, from his father, who said, 

'Wmar sought advice on a dating system and they agreed upon the emigration."' 

Aha Da'iid al-Taydisi stated, from Qurra b. Khalid al-Sadasi, from 

Muhammad h. Sirin, who said, "A man went up to Wmar and said, 'Set a dat- 

ing system!' He asked, 'What's that?' The man explained, 'It's something other 

peoples do; they record things in the form: in such-and-such a month of such- 

and-such a year.' 'Fine,' agreed Wmar, 'just set it up.' 

"They then discussed the matter of the date from which it should begin. Some 

suggested from the beginning of the Mission of the Messenger of God (SAAS), 

others suggested from his death. Finally they agreed it should be from his emigra- 

tion. Then they discussed at which month it should commence. Ramada was 

suggested, and then al-M~&arram, it being the time for the return of people from 

their pilgrimage and it was also a sacred month. They agreed on al-Muharram." 

Ibn Jarir stated, "Qutayba related to us, quoting Niih b. Qays al-Ta'i, from 

'Uthma h. Muh~in, that Ibn CAbbas used to say in regard to the words of the 

Almighty, 'By the dawn and ten nights!' (shrat al-Fair; LXXXIX, v.l), that the 

reference was to al-Muharram, the dawn of the year." 

It is related that 'Ubayd h. Wmayr stated, "Muharram is God's month; it is 

the beginning of the year and in it the kacba receives its new cover. It is the 

month from which people establish the date and in which coins are minted." 

Ahmad stated, "Rawh b. Whada related to us, quoting Zakariyya' b. Ishaq, 

from 'Amr h. Din%, who said, 'The first man to put a date on a document was 

Ya'ln h. Umayya in the Yemen. The Messenger of God (SAAS) came to Medina 

in Rabi' al-Awwal, and people marked that as the first of the year."' 

Mulpmmad b. Ishnq related from al-Zuhri and Muhammad b. Salih related 

from al-Sha'bi, both saying, "The B a a  Isma'il dated from the fire of Abraham 

and then from the building by Abraham and Isma'il of the temple, then from the 

death of Ka'b b. Lu'ayy, then from the [year of the] elephant. After that 'Umar 

b. al-Kha~ab began dating from the emigration. That was in the year 17 or 18 

AH." 

We made reference to this issue, giving the relevant chains of authority and 

lines of transmission in the biography of Wmar, and all praise be to God. 

The conclusion is that they did make the beginning of Islamic history from the 

year of the emigration. They set its beginning from al-Muharram, this being well 
known. This is the consensus of the Imi%ms. 

Al-Suhayli and others quoted I m m  MZlik as having said, "The Islamic year 

began in RahiC al-Awwal, because that was the month when the Messenger of 

God (SAAS) emigrated." 

He also made such an assertion elsewhere by referring to the Almighty's 

words, "certainly a mosque founded in piety from the first day" (siirat al-Tamba 

or al-Barz'a; IX, v.108). That is, from the first day of the arrival of the Prophet 

(SAAS) in Medina. This was the first day of the era, just as the Companions have 

agreed to its first year having been that of the emigration. 
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There is no doubt that this, as stated by Imzm Mdik, God bless hi, is apprw 

priate. However, the actual practice is contrary to this. The first month of the 

Arabs is indeed al-Muharram. They thus made the first year of the calendar that 

of the emigration, and had it begin with al-Muharram (instead of Rahic al-Awwal) 

so that there would he no confusion in the system. But God knows best. 

Our comment is - and we rely on God's help - that the year of the blessed 

emigration begins while the Messenger of God (SAAS) was still resident in 

Mecca. He had received the pledge of the an$&, "the Helpers", at the second 

'Aqaba meeting, as we have explained, in the middle days of the iashriq period, 

that is on the 12th of Dhii al-Hijja, preceding the year of the emigration. 

The a q a r  then went back and the Messenger of God (SAAS) permitted the 

Muslims to emigrate to Medina. One by one his Companions left for Medina to 

the point where no one was left in Mecca who could emigrate except for the 

Messenger of God (SAAS). Abii Bakr had kept himself hack so as to be able to 

accompany the Messenger of God (SAAS) on the journey, as we have explained 

earlier. They then emigrated together, as is detailed above. 'Ali b. Abn Tdib was 

to leave later, at his command, to take care of the deposits entrusted to the 

Messenger of God (SAAS); he joined the other two men at Quba'. The Messenger 

of God (SAAS) entered Medina on a Monday at approximately noon, when the 

heat was extreme. 
Al-Waqidi and others stated, "That occurred on the 2nd of the month of Rabic 

al-Awwal." Ibn Ishaq also related this, except that he did not stop there but pre- 

ferred a date of the 12th of that month. 

This is the popular view held by most scholars. The Messenger of God 

(SAAS) according to the best accounts, remained in Mecca following his receiv- 

ing the Mission for 13 years. 

This is what we learn in the account of Hammad b. Salama, from Aba Harnza 

al-Dabbi, from Ibn 'Abhas, who said, "The Messenger of God (SAAS) received 

the Mission at the age of 40 and remained living in Mecca for 13 years." 

Ibn Jarir related it similarly from Muhammad b. Mu'ammar, from Rawh b. 

Wbada, from Zakariyyz' b. Ishaq, from 'Amr b. Din= that he (Ihn 'Ahbas) used 

the words, "The Messenger of God (SAAS) stayed in Mecca 13." 

It has been earlier stated that Ibn {Ahhas wrote down verses of Sirma h. Abii 

Anas b. Qays, including, 

"Some decades he stayed among Quraysh, preaching in 

hopes of finding agreeable friends" 

Al-Waqidi stated, from Ibraim b. Ismacil, from Da'iid b. al-Husayn, from 

'Ikrima, from Ibn 'Abbas, that he cited that same verse as testimony (to the resid- 

ence having been for 13 years). 

Ibn Jarir related the same, from a l - H ~ t h ,  from M u b a d  b. Sa'd, from 

al-Wqidi, but with reference to "15 pilgrimages", a very strange statement indeed. 
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Even stranger than that is what Ibn Jarir stated, namely, "It was related to me 
from Rawh b. Wbada, who said, 'Sa'id related to us, from Qatada, who said, 
"The Qur'an was revealed to the Messenger of God (SAAS) over a period of 8 
years in Mecca and 10 in Medina.""' 

Al-Hasan used to say "over 10 years in Mecca and 10 in Medina." 
This last statement to which al-Hasan al-Basri subscribed, that he remained in 

Mecca 10 years, was one with which Anas b. Mdik, '.&'isha, Sacid b. al-Musayyab 
and 'Amr b. Din% all agreed, according to what Ibn Jarir related of them. 

And there is the account from Ibn CAbbas, related by Ahmad b. Hanbal from 
Yahya b. SaSd, from Hishzm, from CIkrima. It has Ibn 'Abbas as saying, "The 
Prophet (SAAS) received revelation at the age of 43 and he remained in Mecca 
for 10 years." 

We recounted above that al-Sha'bi stated, "Ismfil was linked with the 
Messenger of God (SAAS) for 3 years during which he communicated to him 
the Word and the Message. In one account, he would hear his voice but not see 
his person; and thereafter it was Gabriel." 

Al-Wzqidi related that one of his sheikhs rejected that statement of al-Sha'bi. 
Ibn Jarir tried to combine the statements of those who maintained that the 

Messenger of God (SAAS) stayed for 10 years in Mecca with those who con- 
sidered it to have been 13 years by reference to what al-Sha'bi had said. But God 
knows best. 

When the party of the Prophet (SAAS) came to Media he first stayed, as stated 
above, at Qubz' in the home of the Banii 'Amr b. 'Awf. He remained there at the 
most for 22 nights, though some say it was 18, others 10 or so, and according t6 
Miisa b. Wqba, 3 nights. 

What is widely accepted is what Ibn Ishzq and others stated, namely that he 
was there at Quba' from a Monday to a Friday. 

He did establish during this period of disputed length, as we have indicated, 
the mosque at Quh~'. 

Al-Suhayli claimed that the Messenger of God (SAAS) founded it on the first 
day he arrived at Qub~', citing to support this view the Almighty's words, "cer- 
tainly, a mosque founded in piety from the first day" @rat al-Tawba or 
al-Bara'a; IX, v.108). And he refuted those who would have the wording read 
"from the foundation of the first day". 

It is a fine, much honoured mosque. God Almighty revealed about it, "cer- 
tainly a mosque founded in piety from the h s t  day is fully deserving of you 
standing (for prayer) inside it; therein are men who love that they be purified, 
and God loves those who purify themselves" (swat al-Tawba or al-Bar~Ja; IX, 
v.108). We have discussed this in our Tafiir (Exegens). Therein we referred to 
the hadith in the ~ahih collection of Muslim to the effect of it being the mosque 
of Medina, and to the refutation of this. 
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We also made mention of the hadith related by the I m m  Ahmad as follows: 

"Hasan b. M u b m a d  related to us, quoting Abii Idris, quoting Shur&bil 
quoting Wwaym b. Sacida who said that it was related to him that the Messenger 

of God (SAAS) came to them in the mosque in Quba' and said, 'God has given 

you much good praise for purifying yourselves, in the reference to your mosque; 
what is it you do to so purify yourselves?' They replied, 'We swear by God, 0 

Messenger of God, that the only thing we know is that we had some Jewish 

neighbours who would wash their behinds after defecating, and so we washed 
like them."' 

Ibn Khuzayma included this hadith in his jahih collection and there are other 
testimonies to it. 

It is also related from Khuzayma b. Thabit and Muhammad b. 'Abd All& b. 

S a l m  and Ibn <Abbns. 

Abii DS'ad, al-Tirmidhi and Ibn Mzja related from a hadith of Yiinus b. 

al-Hzrith, from Ibrahim b. Aba Maymiina from Abii Hurayra, from the Prophet 

(SAAS), who said, "The following verse was revealed about the people of Qubz': 

'In it there are men who love to be purified, and God loves those who purify 

themselves."' He then went on, "They would wash after excretion and this verse 

was revealed about them." 

Al-Tirmidhi commented, "A unique tradition from this source." 

My own comment is that this Yiinus b. al-Hzrith is a weak authority. But God 

knows best. 

One of those who stated that it referred to this mosque as the one "founded in 

piety" was 'Abd al-RazBq who related, from Macmar, from al-Zuhri, from 

W m a  b. al-Zubayr, and 'Ali b. Abn Talha related it, from Ibn 'Abbzs. It was 

related also from al-Sha'bi, al-Hasan al-Bqri, Qatzda, Sa'id b. Jubayr, 'Afiyya 

alLCAwfi and 'Abd al-Raman b. Zayd b. Aslam, along with others. 

The Prophet (SAAS) used to visit it in later times and would pray there. He 

would go to Qub2 each Saturday, sometimes mounted and sometimes on foot. 

It is a hadirh from him that, "Prayer in the mosque at QubP is like an %mra."40 
It is also stated in a hadith that it was Gabriel, peace be upon him, who pointed 

out to the Prophet (SAAS) the place for the qibla, the prayer niche, for the 

mosque at Quba'. 

This mosque was the first built in Medina; indeed it is the first that was made 

for people in general in this community (of believers). In stating this about this 

mosque, we are excluding the mosque that Abii Bakr built at the entrance to his 

home in which to worship and pray; this is because it was for his personal house- 

hold, not for the public at large. But God knows best. 

The matters relating to the acceptance of Islam by Salmm have been referred to 

above in the chapter on the bisharzt, the early signs. They tell how when Salman 

40. This refers to the "lesser pilgrimage", a series of ceremonies and rituals performed either in 
wnjunction with or independent of those of the complete pilgrimage. See the Encyclopaedia of 
Islam et alia. 
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the Persian heard of the arrival of the Messenger of God (SAAS) to Medina, he 
came and brought him something that he laid before him while he was at Quba', 
saying, "This is a donation." But the Messenger of God (SAAS) refrained from 
eating it and told his Companions to do so and they did eat it. Salmnn then came 

a second time with something he presented saying, "This is a present." The 
Messenger of God (SAAS) then ate some of it himself and told his Companions 
to do the same, which they did. We gave the tradition earlier at length. 

Section: On the acceptance ofIslam by 'AbdAlliih b. Saliim, may God be pleased 
with him. 

Im%n A h a d  stated, "Muhammad b. Ja'far related to us, quoting 'Awf, from 
Zuraa, from 'Abd Allnh b. Salam, who said, 'When the Messenger of God 
(SAAS) arrived in Medina, the people ran away scared, as I did myself. But as I 
learned more about him I realized that he was no liar. The first thing I heard him 
say was, Y3pread peace, feed others, pray at night while others sleep, and you 
will achieve paradise in peace."'" 

Al-Timidhi related this, as did Ibn Mnja, by various routes, from 'Awf 
al-A'r~bi, from Zumra b. Abii 'Awfa. Al-Tirmidhi stated that it was authentic. 

This tradition requires that 'Abd Allah b. Salam had heard of the Prophet 
(SAAS) and saw him directly following his arrival at Qub~', when he dismounted 
there among the Bana 'Amr b. 'Awf. 

It is given above in the account of '14bd al-'Aziz b. Suhayb, from Anas, that he 
met him when the Messenger of God (SAAS) dismounted at the home of Aba 
Ayyiib following his arrival from Qub2 to the quarters of the Bana al-Najjar as 
told above. It is possible that be did see h i  for the first time at Qubn' and then 
met with him after his arrival with the Bana al-NajjPr. But God knows best. 

In the account of al-Bukhai, through 'Abd alLCAziz from Anas, the last- 
mentioned stated, "When the Prophet (SAAS) arrived, 'Abd Alhh b. Sa lm  
came to him and said, 'I hear wimess that you are the Messenger of God and that 
you bring the truth. The Jews recognize me as their leader and the son of their 
leader, their most learned man and the son of their most learned man. Summon 
them and ask them about me before they know that I have embraced Islam, 
because if they know I have done so they will say of me things that are untrue.' 

"The Messenger of God (SAAS) then sent for the Jews and when they came 
he asked them, '0 Jews, woe upon you! Fear God! For, by God other than whom 
there is none, yon certainly know that I am the Messenger of God, in truth, and 
that I bring you the truth. Therefore accept Islam!' They replied, 'We do not 
know it.' Three times this was repeated. Then the Messenger of God (SAAS) 
asked, 'Which of your men is 'Abd Allnh h. Sal%n?' 

"They replied, 'That is our leader, and the son of our leader, our most learned 
man and the son of our most learned man.' He then asked, 'What would you thmk 
if he accepted Islam?' They replied, 'God forbid! He would never accept Islam!' 
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"The Messenger of God (SAAS) then called out, 'Ibn Salm, come on out to 

them!' 

"When he did so he addressed them as follows, '0 Jews, fear God! By God 

other than whom there is none, you do certainly know that he is the Messenger 

of God, and that he brings you the truth.' They replied, 'No, you are lying!' 

Thereupon the Messenger of God (SAAS) sent them away." 

Those are the words used in the above account. 

In one version the text states, "when he came out before them and gave testi- 

mony to the truth they said, 'You are the worst of us, and the son of the worst of 

us!' And they spoke ill of him. He then said, '0 Messenger of God, this is what 

I was fearing.'" 

Al-Bayhaqi stated, "The ha& Aha 'Abd All* told us, quoting al-Asamm, 

quoting Muhammad b. Ishnq al-SanQni, quoting CAbd AUsh b. Abn Bakr, quot- 

ing Humayd, from Anas, who said, "Abd Allnh b. Sa lm  heard of the arrival of 

the Prophet (SAAS) while he was out in some land he owned. He went to the 

Prophet (SAAS) and said, "I shall ask you three things for which only a prophet 

would know the answers. They are: What are the signs of the Day of Judgement? 

What is the finest food that the people of paradise would eat? And what causes a 

child to resemble his father or his mother?" 

"'He replied, "Gabriel told me of these previously." "What, Gabriel?" he 

asked. "Yes," he replied. "But," commented 'Abd Allnh b. Salnm, "he is the 

angel who is the enemy of the Jews." The Messenger of God (SAAS) then 

recited, "Whoever is the enemy of Gabriel, who surely revealed it to your heart 

by God's permission" (srlrat al-Baqara; 11, v.97). 

"'He then said, "Regarding the signs of the Day of Judgement, the first will 

be a fire that comes at people from the East and leads them to the West. As 

for the prime food of paradise eaten by those that are there, that is a plentitude 

of whale's liver. And if the male's liquid precedes that of the female, he will 

resemhle the child, while if the female's liquid precedes that of the male, she will 

resemhle the child." 

""Abd All* b. S a l m  exclaimed, "I testify that there is no god but God and 

that you are the Messenger of God; 0 Messenger of God, the Jews are a people 

of liars. If they learn of my accepting Islam before you ask them about me, they 

will lie to you." 

"'The Jews arrived and the Messenger of God (SAAS) asked them, "What 

kind of man is the (one of you named) 'Abd AUsh?" They replied, "He is the best 

of us and the son of the best of us; he is our leader and the son of our leader." 

"What," he then asked, "would you say if he were to accept Islam?" They 

replied, "May God spare him from that!" 

""Abd Allah then came forth and said, "I give testimony that there is no god 

but God, and that Muhammad is the Messenger of God." They said, "You are 

the worst of us, and the son of the worst of us!" And they spoke ill of him. 



196 THE LIFE OF THE PROPHET MUHAMMAD 

"'He then commented, 'LThis, 0 Messenger of God, is what I feared."'" 

Al-Bukhari related this from 'Ahd b. Humayd from 'Abd Allah b. Ahii Bakr. 
And he also related it from Hamid b. Wmar, from Bishr h. al-MuFd?&al, from 

Humayd. 

Muhammad h. Ishaq stated, 'Abd Allah h. Ahii Bakr related to me, from Yahya 

b. 'Abd Allah, from a man of the family of 'Abd Allnh h. Salam, who said, 

"Included in the statement reported as having been made by 'Ahd Allah b. 

Salam, a learned rabbi, at his conversion to Islam, is the following, 'At Quba' I 
heard of the Messenger of God (SAAS), and learned of his name, qualities and 

appearance, and that his coming was at a time when we were expecting him. I 

none the less remained secretive about this and silent until he came to Medina. 

"'When he arrived in Quh~', he stayed among the Baua 'Amr b. 'Awf. A man 

came and told me of his arrival; at that time I was at work at the top of a date- 

palm and my aunt Khalida, daughter of al-Haith, was sitting below me. 

"'When I heard the news of his arrival, I loudly praised God, and my aunt 

exclaimed, upon hearing that, "Why, you'd not have been more pleased at hear- 

ing of the coming of Moses, son of Aaron!" 

"'I told her, 'LYes indeed, Aunt. He is, I swear, the very brother of Moses, son 

of Aaron, and recognizing the same faith. He has been given the same mission 

assigned to Moses." 

"'She responded, "0 Nephew, is he the one whom we were told would be sent 

with news of Judgement Day?" "Yes," I told her, and she said, "Then so it is 

he."' 

"'Abd All* continued, 'So I went to the Messenger of God (SAAS) and 

embraced Islam, returned to my household and ordered them to do the same. I 
kept my acceptance of Islam from my people, and told the Messenger of God 

(SAAS), "The Jews are a people of liars; I would like you to let me inside a house 

of yours, hide me from them, then ask them about me what status I have among 

them before you tell them of my conversion to Islam. If they knew that they would 

call me unreliable and would speak ill of me."' The account then continues 

approximately as above. 

"'Abd Allah continued, 'I then openly declared the acceptance of Islam by 

myself and by my household; my aunt Khalida, daughter of al-ui%rith, also 

accepted the faith."' 

Y ~ U U S  b. Bukayr quoted Muhammad b. Ishaq as follows, "'Ahd Allah b. Abii 

Bakr related to me, quoting someone, from Safiyya, daughter of Huyay, who 

said, 'None of the children of my father or my uncle were more popular with 

them both than I was. Whatever child of theirs wanted their attention it was 

always me they put first. When the Messenger of God (SAAS) came to Qubn', 

the village of the Bana 'Amr h. 'Awf, my father and my uncle, Aba Yasir b. 

Akh@h, went to him early in the morning and only returned at sunset, so tired 

out that they could scarcely walk, staggering from exhaustion. I raced over to 
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greet them as was my custom, hut, I swear, neither so much as looked at me. I 
heard my uncle Ahn Yasir ask my father, "Is that he then?" "Yes, I swear by 

God," he replied. "You recognize him from his character and description then?" 

"I certainly do, I swear it!" he responded. "So how will you relate to him?" he 

asked. "With enmity, I swear by God, for as long as I live!""' 

Masz h. Wqba recounted, from al-Zuhri, that Aha Y%ir h. Akbah, following 

the arrival of the Messenger of God (SAAS) in Medina, went to him, heard him 

speak, spoke with him and then returned to his people. He told them, "People, 

obey me; God has sent you the one you have been awaiting. Follow h i  and do 

not oppose him. 

"His brother Huyayy h. Akhtah, at that time the leader of the Jews, they both 

being of the Bann al-Nadir, then went and sat and listened to the Messenger of 

God (SAAS), and returned to his people who were obedient to him. He told 

them, 'I come to you from being with a man whom, I swear it, I will for ever 

oppose.' His brother, Aha Yasir, answered him, '0 cousin, obey me in this 

matter and disobey however you like thereafter without penalty.' 

"Huyayy insisted, 'No, by God, I will never obey you!' And so Satan took pos- 

session of him and his people followed him in his opinion." 

As for Aha Y%ir, whose name was Huyayy h. Akhfab, his fate is unknown 

to me. Regarding Huyayy b. Akhtah, the father of Safiyya, he expressed enmity 

for the Prophet (SAAS) and his Companions, and continued to do so, God 

damn him, until he was executed, hound, before the Messenger of God (SAAS) 

on the day the warriors of Bann Qurayqa were killed. As we will relate, if God 

wills it. 

When, on a Friday, the Messenger of God (SAAS) left QuhP mounted on his 

camel al-Qa~wz', it was noon by the time he was in the quarter of the Bann Salim 

b. 'Awf. He performed the Friday prayers there with the Muslims in a valley 

called Rmnwm' .  

This was the first Friday prayer which the Messenger of God (SAAS) per- 

formed with the Muslims in Medina, or perhaps the very first time of all. This 

is because - though God knows best - it had not been possible for him and his 

Companions in Mecca to have any Friday prayers with a sermon and joint open 

prayer. The strong opposition to him from the polytheists and the harm they 

were doing to him had precluded any such possibility. 

A n  Account of the sermon of the Messenger of God (m) that day. 

Ihn Jarir stated, "Ynnus h. 'Ahd al-A'la related to me, quoting Ibn Wahh, 

that Sacid b. 'Ahd al-Rahmzn al-Jum&i reported that he was informed that the 
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following was the content of the sermon of the Messenger of God (SAAS) on the 

first Friday he prayed in Medina, among the Bann S a l i  b. 'Amr b. 'Awf, God 

bless them: 'Praise be to God; I give H i  praise, and I ask His help. I ask for His 

forgiveness and for His guidance. I believe in Him, will not disbelieve in H i ,  
and will do battle with those who do. I bear witness that there is no god but God, 

that He has no associate, that Muhammad is His Servant and Messenger whom 

He has sent with guidance and the religion of truth and light, at a time without 

messengers, when there is little knowledge, the people are misguided, when the 

time is out of joint, and the day of retribution and fate is at hand. 

"'Whoever obeys God and His Messenger is right-guided; whoever disobeys 

them is misled, and has erred and gone far astray. 

"'I charge you to fear God; this is the best advice a Muslim can give a Muslim, 

to urge him on to the afterlife, to order him to fear God. Beware of what God 

has, of Himself, cautioned you. There is no better advice nor charge than this. It 

is an act of piety for those who accomplish this with apprehension and fear and 

a true means of assistance towards your aspirations from the afterlife. 

"'Whoever cultivates, both openly and in secret, his relationship with God, 

seeking only God's favour thereby, shall receive recognition in the short term 

and reward after death, when a man will wish he had done differently than he 

had before, and would want to put great distance between himself and that 

behaviour. God bids you beware of Him, though He is merciful towards His 

worshippers. 

"'Whoever believes His words and fulfils His promise will find nothing taken 

back therefrom, for God Almighty states, "Whatever I say shall not be changed, 

and I am not unjust towards my worshippers" Qak L, v.29). 

"'Fear God both in matters that are at hand and those that follow, in secret 

and openly, for "whoever fears God, God will remove his evil ways from him 

and give him great reward" (swat abTahq; LXV, v.5). And "Whoever fears 

God and His Messenger will have won a mighty suc~ess."~' Fearing God will 

forestall His disapproval, His punishment, His anger. Fearing God will bring 

satisfaction, please the Lord and elevate one's status. 

"'Take advantage of your good fortune and do not be lax in matters pertain- 

ing to God. God has instructed you in His book, laid out for you His path, so 

that He may know those who speak the truth and those who lie. Do good, just as 

God does good to you. Oppose His enemies and strive energetically for God. It 

is He who chose you and named you "Muslims", so that those who perish do so 

for evident cause, while those who live do so for evident cause. There is no 

power but with God. Make frequent mention of God. Strive for what comes 

after death. For he who makes good his relationship with God will find his rela- 

tionship with people satisfactory. That is because God passes judgement upon 

41. Verse 71 of stirat al-Ahzeb (XXXIII) is somewhat different. It reads, "Whoever is obedient 

to God and His Messenger." 
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people, while they do not pass judgement upon Him. It is He who controls 
people, while they do not control Him. God is truly great! There is no power but 
with God, the Almighty and Glorious."' 

This is the text given by Ibn Jarir; its chain of authorities is not complete. 
Al-Bayhaqi's text reads, L'Chapter on theJirst address grven by the Messenger of 

God ( W S )  after hrs amval m Medzna. The Abii 'Abd All& informed us, 
quoting Abn al-'Abb~s at-Asamm quoting Ahmad b. 'Abd al-Jabbzr, quoting 
Yiinus b. Bukayr, from Ibn Ishsq, who stated, 'Al-Mughira b. Wthmsn b. 

Muhammad b. Wthmm related to me, along with al-Akhnas b. Shariq, from 
Abn Salama b. 'Abd al-Ralpnsn b. 'Awf, who said, "The first address given by 
the Messenger of God (SAAS) in Medina began with him standing before them 
and expressing appropriate praise and adoration for God, and then saying, '0 
people, send forward for yourselves! You well know that any one of you may be 
struck down and so his flock be left with no shepherd. His Lord will then say to 
h i  - and there will be no interpreter or attendant to come between yourself and 
Him - "Did not My Messenger come to you and inform you? Did I not give you 
wealth and benefit? What is it you have sent forward for yourself?" And He will 
look to right and left but see nothing. Then the man will look in front of him and 
see only hell-fire. So, whoever is able to protect his face from the fire, even if only 
with a slice of dates, let him do so. If he finds nothing, then let him say one good 
word for thereby one good deed will be rewarded by 10 times its like, or even by 
700 times. May peace be upon the Messenger of God, and the mercy and the 
blessings of God."'"' 

Then the Messenger of God (SAAS) proceeded with the second sermon by 
saying, "Praise be to God! I praise Him and I seek His help. We seek refuge with 
God from the evil of ourselves and of our deeds. Whoever is guided by God will 
not be misled while he who is misled shall have no guide. I bear witness that 
there is no god but God, Who is unique and without associate. The finest words 
are those of God's Book. Successful are those whose hearts have been embel- 
lished thereby by Him; those whom He has brought into Islam following 
disbelief and who chose these words above all human speech. Love those who 
love God and love Him with all your hearts. Do not tire of His words and of 
repeating them, nor harden your hearts towards them. From everything that 
God creates He makes His selection and choice. He has thus mentioned the best 
of these deeds and the best of persons who perform these deeds. He has also 
described healthy speech, along with those things He regards as lawful and those 

that are forbidden. So worship God and associate no other god or person with 
Him and fear Him as is His due. Be faithful to Him in those good things you 

utter with your mouths. Love one another, the spirit of God being between you. 
God is angry if vows to Him are broken. Peace be upon you, and God's mercy 
and blessings." 

The chain of authorities for this tradition, though incomplete, does add 
strength to the previous address, even if the phraseology differs. 
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Section: On the building of the holy mosque during the period of the residence of the 

Messenger of God ( W S )  at the home ofAba Ayyab, may God be pleased with him. 

There are differences of opinion as to the length of his stay there. Al-Waqidi 
stated seven months, while others refer to less than one month hut God knows 
best. 

Al-Bukhwi stated that Ishaq b. Mansiir related to him, from 'Abd al-Samad, 

who quotes a hadith from his father, as follows, "Aha al-Tayyah Yazid b. 
Yumayd al-Dabbi related to us, quoting Anas b. Malik, who said, 'When the 
Messenger of God (SAAS) came to Medina, he stayed in the upper part of the 
town in the quarter named for the Bana 'Amr b. 'Awf. He stayed among them 
for 14 nights, then sent a message to the chiefs of the Bana al-Najjiir who came 
wearing their swords. It's as if I can still see the Messenger of God (SAAS) rid- 
ing his camel with Abii Bakr mounted behind him and the chiefs of the Bana 
al-Najjar all around him until they reached the courtyard of Abn Ayyilb's house. 

"'He used to pray wherever he happened to be when time for prayer came; he 
would even pray in sheep pens. 

"'Then he ordered that the mosque he built. He summoned the chiefs of the 
Bana al-Najja, and when they came he asked them, "0 Bann al-Najjar, what 
price for this wall of yours?" They replied, "Oh no, by God, we'll seek its price 

from God, the Almighty and Glorious, alone!"' 
"Anas Ibn Mdik then said 'This wall enclosed the following: the graves of 

polytheists, ruins and date-palms. The Messenger of God (SAAS) ordered that 
the graves be unearthed, the ruins levelled and the date-palms be cut down; this 

was done. 
"'They (created a wall of) palm trees at the qiblah (the front of the mosque), 

and constructed its two door posts out of stones. They set about gathering 
stones, chanting in rajaz verse as they did so. The Messenger of God (SAAS) 
worked along with them, saying, "0 God, there is no good but that of the after- 
life; please aid the Helpers and the Emigrants!"'" 

Al-Bnkhiiri related this in other places, as did Muslim from a hadfth of Abn 

'Abd al-Samad and 'Abd al-WGth b. Sa'id. 
A hadith from the sahib of al-Bukhwi quoted earlier, from al-Znhri, from 

Wrwa, stated that the mosque had been a midud - a shed for dates -belonging 
to two orphan youths, Sahl and Suhayl, who were under the care of As'ad b. 
Zurara. The Messenger of God (SAAS) made an offer of money to them but 
they replied, "No; we will give it to you, Messenger of God." But he refused, 

and bought it from them instead and then built a mosque on it. 
The Messenger of God (SAAS) would chant as he moved the earth along with 

the others, 

"This load is not a load of Khaybar; this, 0 Lord, is 
cleaner and purer." 

And he would say, 
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"0 God, real reward is that of the other world, so have 

mercy on the Helpers and the Emigrants." 

Miisa b. Wqba related that As'ad b. Zuraa compensated the orphans for the land 

with some date-palms he had on land that was otherwise uncultivated but he also 

mentions the view that the Messenger of God (SAAS) bought it from them. 

My own comment is that Muhammad b. I s k q  also related that the date shed 

was owned by two orphaned youths who were under the care of Mu$dh b. 'Afra', 

and that they were Sahl and Subayl, both sons of 'Amr. But God knows best. 

Al-Bayhaqi related through Abii Bakr b. Abii al-Dunya, quoting al-Hasan b. 

Hammad al-Dabbi, quoting 'Abd al-Rabm b. Sulaymm, from I s m ~ ~ i l  b. Muslim, 

from al-Hasan, who said, "When the Messenger of God (SAAS) built the 

mosque, his Companions helped him; he worked along with them, carrying the 

bricks so that his chest became brown. He told them, 'Build an carish, a trellis roof, 

l i e  that of Moses.' I asked al-Hasan, 'What was the "trellis of Moses"?' He 

replied, 'When he raised his hands they would reach the 'arish, meaning the 
roof."' 

This hadirh is incomplete in its chain. 

It is related from a hadith of Hammad b. Salama, from Abii Sinm, from Ya'la 

b. Shaddad b. Aws, from Wbada, that the Helpers collected money which they 

took to the Messenger of God (SAAS), saying, ''0 Messenger of God, build and 

embellish this mosque; how long do we have to pray beneath these palm fronds?" 

He replied, "I don't want to outdo my brother Moses; just a trellis roof like that 

of Moses." 

This is a unique tradition from this source. 

Abii Da)iid stated, "Muhammad b. Hatim related to us, quoting 'Abd All& 

b. Miisa, from Sinm, from Fir%, from 'Atiyya al-'Awfi, from Ibn Wmar, that 

the mosque of the Prophet (SAAS) initially had its walls made of palm trunks 

above which was a light roof made of palm fronds. It deteriorated in the 

Caliphate of Abe Bakr and he rebuilt it, again with palm trunks and fronds. It 

again fell apart in the Caliphate of Wthmm and he rebuilt it using bricks; it 
remains in a good state today." 

This (tradition) is unique. 

Abti Da)iid also stated, "Mujahid b. Miisa related to us, quoting Ya'qiib b. 

Ibrahim from his father, from Abn Saih, from Nafic from Ibn Wmar, to the 

effect that the mosque had been built at the time of the Messenger of God 

(SAAS) from bricks and that it had a roof of palm fronds, with pillars made of 

palm trunks. Abo Bakr made no improvements to it, but Wmar enlarged it, 

rebuilding it in the same manner as in the time of the Prophet (SAAS), that is, 

with bricks and palm fronds; he also restored its wooden pillars. Wthma,  God 

bless him, made changes and major additions. He had its walls built with cut 

stone and plaster, its pillars of stone and its roof of teak." 
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Al-Bukhari related this similarly from 'Ali b. al-Madini, from Ya'qab h. 

Ibraim. 

My own comment is that in adding to it, Wthmm h. 'Affm, God bless him, 

was putting into effect the words of the Messenger of God (SAAS), "Whoever 

builds a mosque for God, even if only like the hollowed out nest of a sand- 

grouse, will have a house built for him by God in paradise." 

The Companions living at that time agreed with him in this, and they made 

no changes after 'Uthman. This gives support to the preponderant view of the 

scholars that the rules applicable to the original Structure will also apply to the 

extensions made to that structure and thus, those who perform their prayer in 

that new section will also share in the virtues allotted to those who pray in the 

original section. Included in this is the waiver of the prohibition of undertaking 

a journey to any sacred place except the kacba and the Prophet's mosque." 

It was expanded in the time of al-Walid h. 'Abd al-Malik, the builder of the 

Damascus mosque. Its expansion was undertaken at his orders by 'Umsr h. 'Abd 

alLCAziz when he was governor of Medina. He  added to it the hujrat 

al-nabamiyya, the burial chamber of the Prophet (SAAS). Substantial later addi- 

tions were made to it. On the side of the prayer niche it was expanded, so much 

so that the original niche and the rawda, the promenade, became positioned after 

the front rows, as it is to he seen today. 

Ibn Ishaq stated, "The Messenger of God (SAAS) stayed with Aba Ayyab until 

his mosque and apartments were built. The Messenger of God (SAAS) himself 

worked in it to inspire the Muslims with a desire to work there. Both Emigrants 

and Helpers co-operated busily in this. One Muslim worker spoke the verse, 

"For us to sit while the Prophet worked would indeed be 
misdirected action." 

As they worked the Muslims chanted, 

"There's no life but that of the hereafter; 0 God, 
have mercy on both Helpers and Emigrants." 

The Messenger of God (SAAS) himself spoke the words, 

"There's no life but that of the hereafter; 0 God, 
have mercy on both Emigrants and Helpers."43 

42. This statement alludes to the teachings of the Prophet regarding the sanctity of the mosque. 
In one tradition he said that those who perform a single prayer in his masque will have it increased 

a thousand fold. 
43. The point of this quotation, in which the positions of the Arabic wards for Emigrants and 

Helpers are transposed thus spoiling the meter, seems to be to provide evidence that the Prophet 
(SAAS) had no ear for verse, therefore further establishing the divine origin of the (&'%I. See also 

Sir William Muir: The Life ofMuhomnodLondon, 1877, p. 184. 
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'Ammzr b. Yasir came in, overloaded with bricks, and said, "0 Messenger of 

God, they're killing me by loading me with what they wouldn't carry!" 

Umm Salama said, "I saw the Messenger of God (SAAS) wipe his hand 
through his long, thick hair - which was curly - and say, 'Alas, Ibn Sumayya, it's 

not them k i n g  you but the evil gang who will!"' 

This tradition is devoid of a link from this line; indeed it is problematic between 

Muhammad b. Ishaq and Umm Salama. Muslim, in his ~ahih collection, joined it 

back to a hadith of Shu'ba, from Khdid al-Hadhdha', from Sa'id and al-Hasan, that 

is from the two sons of Abii al-Hasan of Bqra., from their mother Khayra, the 

freed-woman of Umm Salama, from Umm Salama, who said, "The Messenger of 

God (SAAS) stated, 'The evil gang will kill 'Am%.'" He also related it from a 

hadith of Ihn 'Aliyya, from Ibn 'Awn, from al-Hasan, from his mother, from Umm 

Salama, which reports that the Messenger of God (SAAS) said to 'Amma as he 

was transporting rocks, "Alas for you, 0 Ibn Sumayya! The evil gang will kill you!" 

'Abd al-Razzaq stated, "Ma'mar related to us, from al-Hasan, from his 

mother, from Umm Salama, who said, 'While the Messenger of God (SAAS) 

and his Companions were building the mosque, his men would carry the bricks 

one at a time, while 'Ammar would carry two, one for himself and one for the 

Prophet (SAAS). So the latter patted him on the back and said, 'Ibn Sumayya, 

the others will get a reward, but you will receive two. And the last food for you 

will be a drink of milk and the evil gang will kill you!"' 

This chain of authorities is in accordance with the criteria established in both 

fahih collections. 

Al-Bayhaqi and others tell us, through a group, from =%lid al-Hadhdb, from 

'Ikrima, from Aba Sa'id al-Khudari, who said, "While building the mosque we 

would be carrying bricks one by one, while 'Amma would bear them two at a 

time. The Prophet (SAAS) saw him and, while wiping the dust off h i  said, 

'Alas, poor 'Amma! The evil gang will kill him. He will invite them to paradise, 

while they will invite h i  to the fire!' 'Amma commented, 'I seek refuge with 

God from strife!"' 

Imm al-Ei&%i, however, related &is badiih from Tdiisaddad, from 9%: 

alLCAziz b. al-Mukhtar, from Khalid al-Hadhdhd; and from Ibrahim b. Masa, 

from 'Abd al-Wahhah al-Thaqafi, from Khalid alNadhdhz'. However, that 

account does not mention his use of the words, "The evil gang will kill you!" 

Al-Bayhaqi stated, "It is as if he left this out only due to what Muslim related 

from one route, from Abn Nadra, from Ahii Sacid, who said, 'Someone better 

than myself told me that the Messenger of God (SAAS) while setting about dig- 

ging the khandaq, "the trench", wiped his head and said to 'Ammzr, "Alas for 

Ibn Sumayya! An evil gang will kill him!"'" 

Muslim also related this, from a hadith of Shu'ba, from Abii Muslim, from 

Aba Nadra, from Abii Sa'id who said, "One of my betters, Aba Qatada, related 

to me that the Messenger of God (SAAS) said to 'Amm% b. Yasir, 'Alas for you, 

Ibn Sumayya! The evil gang will k i  you!"' 
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Aha Dz'iid Al-Tayzlisi said, "Wuhayh informed us from Dz'iid Ihn Ahii 

Hind from Aha Nadra, from Aba Sacid who said: "When the Prophet (SAAS) 

undertook the excavation of the trench, people generally carried one brick each. 

'Ammar however, who was recuperating from an ailment, carried two hricks at a 

time. Aha Sacid said: 'A Companion informed me that the Prophet (SAAS) 

would wipe the dust off his head and say: 'Alas for you, Ibn Sumayya! The evil 

gang will kill you!"' 

Al-Bayhaqi stated, 'LHe distinguished between what he had himself heard and 

what he heard from his Companions." 

He said, "It seems that his reference to 'the trench' is imagined, or that he said 

this to him both while building the mosque and while digging the trench. But 

God knows best." 

My own comment is that carrying hricks while digging a trench makes no 

sense. It seems obvious that there is confusion here. But God knows best. 

This hadith comes from the Dalzld al-Nubnwwah (Slgns of the Prophethood) 

wherein the Messenger of God (SAAS) tells 'Ammiir that the evil gang will kill 

hi. 
In fact he was killed by the Syrians at the battle of Siffin, 'Ammiir having 

fought with 'Ali and the Iraqis. 

'Ali had greater right to rule than did Mulzwiya. But their being called 

bughat, unjust, does not imply that the supporters of Mu'zwiya have become 

unbelievers, as some ignorant persons do who belong to the Shi'a, along with 

others as well. For even if they were essentially rebellious, they had in fact erred 

in their interpretation of the circumstances surrounding the conflict. And not 

everyone who undertakes interpretation is right; those who are right receive 

double reward, while those in error receive only one. 

There are some who add after the words, "the evil gang will kill you" further 

words, "may my intercession not include them on Judgement Day". In making 

such an addition they are falsely attributing statements to the Messenger of God 

(SAAS); he did not say this, since it is not transmitted by any reputable source. 

But God knows best. 

Regarding the words, "He invites them to paradise, while they invite him to 

the fire", they refer to C A m m  and his friends inviting the Syrians to friendship 

and to unity, while the Syrians wanted to give preference to some over those 

whose right was greater, which would result in the people being divided, each 

one having its own leader. This would have led to dissention and division with- 

in the nation and resulted inevitably from their philosophy and policies, even 

though this was not what they intended. But God knows best. 

But the subject at hand here relates mainly to the huilding of the mosque of 

the Prophet, may the best of blessings and peace he upon its constructor. 

The hzfis al-Bayhaqi stated in Dalzlil (The Signs) as follows, "The Aha 

(Ahd All* related to us by dictation, Ahii Bakr h. Ishaq related to us, 'Uhayd h. 
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Shurayk informed us, Nu(aym b. Hammad related to us, quoting 'Abd Allah b. 
al-Mub-ilk, Hashraj b. Nubata informed us, from Sa'id b. Jumhan, from Safina, 
freed-man of the Messenger of God (SAAS), who said, 'Abn Bakr brought a 
stone and placed it down, then Wmar did the same, then Wthman did the same. 
The Messenger of God (SAAS) commented, LThese will succeed to power after 
myself."' 

He (al-Bayhaqi) then related this from a hadith of Yahya b. 'Abd al-Hamid 
al-Himmani, from Hasbraj, from Sacid, from Safina, who said, "When the 
Messenger of God (SAAS) built a mosque he put down a stone, saying, 'Let 
Aba Bakr place a stone next to mine; let Wmar place his next to that of AbLi 
Bakr, and let Wthmzn place his next to that of Wmar.' The Messenger of God 
(SAAS) then said, "These shall be the Caliphs after me." 

This hadith through this Line of transmission is gharib, "unique". 
What is well known is what Imam Ahmad related, from Aba al-NaQr, from 

Hashraj b. Nabata al-'Absi, and from Bahz and Zayd b. al-Habbiib, and 'Abd 

al-Samad, and Hammad b. Salama, both authorities quoting Sa'id b. Jamhan 
from Safina, who said, "I heard the Messenger of God (SAAS) say, 'The 
Caliphate period will last for 30 years. Then thereafter will come the kingdom 
period.' Safina then commented, 'Count! The Caliphate of Abii Bakr lasted 2 
years, that of Wmar 10 years, that of Wthman 12 years, and that of CAli 6 
years."' 

This wording is that of Ahmad. 
Aba Daad, al-Tirmidhi and al-Nasa'i related it through various lines from 

Sa'id b. Jamhan. Al-Tirmidhi stated, "This hadith is hasan, 'good'. We know of 
it only in this form and with the alternate wording, 'The Caliphate after me will 
be for 30 years, and then will come a mordacious kingdom era."' He then related 
the remainder of the tradition. 

I would comment that when first built the mosque of the Prophet (SAAS) had 
no minbar from which to address the congregation. He would speak while lean- 
ing against a palm tree trunk in the wall next to the qrbla near where be prayed. 

Eventually be began to use a minbar, as we will explain in its proper place. As 
he moved over towards it to make his address from it and passed by that tree 
trunk, it moaned like a love-lorne camel because it had always heard his 
speeches delivered near itself. And so the Prophet (SAAS) returned to it and 
hugged it until it settled down, just like a baby, and became quiet. Details of this 
will be given hereafter through various lines, from Sahl b. Sa'd al-Sacidi, Jabir, 
'Abd Allah b. Wmar, 'Abd All& b. 'Abb~s, Anas b. Mzlik and Umm Salama, 
God be pleased with them. 

What more appropriate than the comment made by al-Hasan al-Basri after 
relating this story, from Anas b. Malik, "0 Muslims! A piece of wood so pining 
for the Messenger of God (SAAS)! Do not men hoping to meet him have even 
more right to yearn for him?" 
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INDICATIONS OF THE EXCELLENCE OF THIS NOBLE MOSQUE AND 

THIS EXALTED PLACE. 

Imam A b a d  stated, "Yahy b. Anis b. Abii Yahyn related to us, quoting his 

father, as follows, 'I heard Abii Sa'id d-Khudari say, "Two men, one from the 

Bana Khudra, the other from the Banii 'Amr b. 'Awf, disagreed over which 
mosque was referred to by the words in the Qur'nn, 'the mosque founded in 

piety' ( smt  al-Tamba or al-Barala; IX, v.108). The Khudari said, 'It is the 

mosque of the Messenger of God (SAAS).' The 'Amri insisted, 'No, it's the 

mosque at Qubnl.' So they went to the Messenger of God (SAAS) and asked him 
about it. He replied, 'It is this mosque,' referring to that of the Messenger of 

God (SAAS). 'In that one,' he went on, meaning the mosque at Qubal, 'there is 
much good.""" 

Al-Tirmidhi related this from Qutayba, from Hntim b. Ism~'i1, from Anis b. 

Abii Yahya al-Aslami. He characterized it as hasan, sahih, "good", "authentic". 

I m w  Ahmad, al-Tirmidhi and d-Nasal! related, from Ishnq b. 'is%, from 

al-Laytb b. Sa'd, from Qutayba, from al-Layth from 'Imm b. Aba Anas, from 
'Abd a l - R a h ~ n  b. Abo Sacid, from his father, who said: "Two men argued over 

which was the mosque 'founded in piety'. Thereafter this account proceeded as 
above. 

In the jahih collection of Muslim, there is the hadith of Humayd d-Kharrq, 

from Abii Salama b. 'Abd d-R&man, who is quoted as saying that he asked 'Abd 

d - R a b m  b. Abii Sacid, "What was it you heard your father say about the 
'mosque founded in piety'?" He replied, "My father said, 'I went to the 

Messenger of God (SAAS) and asked him about the "mosque founded in piety". 

He picked up a handful of pebbles and dashed them to the ground, saying, 'Tt is 
this, here, your mosque.""' 

I m w  A b a d  stated, "Waki' related to us, as did Rabi'a b. Wthmm 

d-Tamimi, from %ran b. Abii Anas, from Sahl b. Sa'd, who said, 'Two men 

alive at the time of the Messenger of God (SAAS) differed over which mosque 
was "founded in piety". One of them said, "It is the mosque of the Messenger of 

God (SAAS)." The other said, "No, it's the mosque at Qubnl." So they went to 

the Messenger of God (SAAS) and asked him. He replied, "It is this mosque of 
mine." "' 

I m w  Ahmad stated, "Abii Nu'aym related to us, quoting 'Abd Allah b. 'Amir 

al-Aslami, from 'Imr?in b. Abii Anas, from Sahl b. Sa'd, from Ubayy b. Ka'b, 

that the Prophet (SAAS) said, 'The mosque "founded in piety" was this mosque 
of mine."' 

These numerous sources come close to giving conclusive evidence that the 
mosque in question is that of the Messenger of God (SAAS). 

Wmar, his son 'Abd Allah, Zayd b. Thbit, SaFd b. al-Musayyab and Ibn 

Jarir all agreed with this. 
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Others say that there is simply no contradiction between the revelation of this 

verse being applied to the mosque at Quba' and these traditions. This is so, they 

say, because this mosque (i.e. the Medina mosque) is simply more worthy of 

such than is the other since it is one of the three mosques referred to as those 

worth striving to attend. This is established in both ~ a h i h  collections from a 

hadith of Aha Hurayra, who said, "The Messenger of God (SAAS) stated, 'Only 

three mosques should be the object of navel: this mosque of mine, the harZm 
mosque (in Mecca) and the Bayt al-Maqdrs mosque (in Jerusalem).'" 

In the sahib collection of Muslim there is a tradition from Abii Sa'id, from the 

Prophet (SAAS), who said, "Only three mosques should be the object of travel" 

and he named these. It is established in both ~ahih  collections that the Messenger 

of God (SAAS) said, "A prayer in this mosque of mine is better than a thousand 

prayers in any other, with the exception of the haram mosque." 

In the hadith collection of A h a d ,  with a good cham of authorities, there is 

mention of an additional, bounty namely the words, L'And that one is better." 

In both collections, there is a hadirh of Y&y% al-Qattm, from Habib, from 

Haf~  b. 'him, from Abii Hurayra, who said, "The Messenger of God (SAAS) 

stated, LBetween my house and my pulpit there is one of the gardens of paradise, 

and my pulpit stands by my pool."' 

There are numerous traditions referring to the virtues of this holy mosque. 

We will report these in the large work al-Man~stk mm K z t ~ b  al-Ahk~m, if God 

wills it. And in Him is all trust and reliance, and there is no power or strength 

except in God, the Powerful and Wise. 

Imam Malik and his associates support the view that the Medina mosque is 

superior to the haram mosque because the latter was built by Abraham, and the 

former by Muhammad (SAAS); it being obvious that Muhammad (SAAS) was 

superior to Abraham, God bless him. 
However, the majority opinion opposes this view and maintains that the haram 

mosque is superior. This is because it is in a land made sacred by God at the time 
when He created the heavens and the earth. And it was made sacred by Abraham 

al-Khalil, True Friend", peace be upon him, and Mulpmmad, "the Seal of 

the Prophets". The (mosque in Mecca) is thus endowed with qualitiff not present 

in any other. Discussion of this issue however, belongs elsewhere; and one NrnS to 

God for help. 

The Messenger of God (SAAS) built apartments around his mosque which 

would be dwellings for himself and his family. These were small dwellings with 

narrow courtyards. 
Al-Hasan b. Abii al-Hasan al-Basri stated, he having been a youth in the com- 

pany of his mother Khayra, the freed-woman of Umm Salama, "I used to be able 

to reach up with my hand to the highest ceiling in the apartment of the 

Messenger of God (SAAS)." 
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I would observe, however, that al-Hasan al-Basri was large in size and tall. 

God bless h i .  

Al-Suhayli stated in al-Rawd (The Gardens), "The apartments of the 

Messenger of God (SAAS) were built of the stalks of palm leaves covered with 

mud and partly of stones stacked upon one another. The ceilings of all were 

made of palm fronds." 

This account was related from al-Hasan al-Bqri. 

His rooms were made of hair-cloth held together with juniper-tree wood. 

In al-Bukhai's work of history we learn that finger nails could knock on the 

door of the Messenger of God (SAAS); this shows that there were no cloth 

coverings over his doors. 

He stated, "And after the deaths of the wives of the Messenger of God 

(SAAS) all these apartments were added to the mosque." 

Al-Waqidi, Ibn Jarir and others said, "When 'Ahd Allah h. Urayqic al-Dili 

returned to Mecca, the Messenger of God (SAAS) and Ahii Bakr dispatched 

Zayd b. Haritha and Abii R3ic, both freed-men of the Messenger of God 

(SAAS) to bring back their families from Mecca. They sent with them two loads 

of goods and 500 dirhams with which to purchase a camel of Qudayd. They left 

and soon returned with the two daughters of the Messenger of God (SAAS), 

Fahma and Umm Kulthiim, his two wives, Sawda and 'A'isha, and the latter's 

mother, Umm Riimw, along with other members of his and Abn Bakr's family, 

including the latter's son, 'Ahd Allah. On the road hack, the mounts of 'A'isha 

and her mother Umm Riiman strayed apart and Umm Riimzn began calling out, 

'Bride! My daughter!' 'A'isha later said, 'I heard a voice say, "Let loose its 

bridle!' So I did this and it stopped, at God's will; we give praise to God the 

Almighty and Glorious.' They stayed at alSunh on the way. Eight months later, 

in Shawwa, as we will relate, the Messenger of God (SAAS) consummated his 

marriage with 'A'isha. 

"Asma', daughter of Ahii Bakr and wife of al-Zubayr h. a l - ' A w ~ m  arrived 

also; she was pregnant and near term with 'Ahd Allah h. al-Zubayr, as we will 

relate in its proper place in material relating to the end of that year. 

How the Emigrants suffered from the Medina fever, God be pleased with them 

all, though the Messenger of God (SAAS) was spared it through the strength 

and power of God; he prayed to his Lord who then drew it away from his city. 

Al-Bukhari stated, "'Abd Allah h. Wahh b. Yiisuf related to us, quoting Malik 

h. Hisham h. 'Urwa, from his father, from 'A'isha, who said, 'Abii Bakr and Biial 

fell sick around the time that the Messenger of God (SAAS) arrived in Medina. 

I went in to see them and asked, "How are you, father? Bild, how are you?"' 

She said: "Whenever Aha Bakr developed a fever he would recite, 
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'Every man might arise among his family, yet his 
death be closer than his sandal thongs.' 

"When the fever was raised from Bilal he would raise his voice and say, 

'0 how happy I would be to spend a night in a valley 
covered with fresh grass and verdure, 

Will I ever again descend to Majinna's waters, or see 
Shma and Tufayl?'" 

'A'isha went on, "So I went to the Messenger of God (SAAS) and told him and 

he said, '0 God, make Medina beloved by us as Mecca is, and more so; make it 
healthy and bless us in its foods. Turn aside its fever and send it off to 

al-J~hfa!"'~ 
Muslim related this from Abii Bakr b. Ahii Shayba from Hisham in abbrevi- 

ated form. 
In al-Bukhari's account of it from Abn UsZma, from Hishim b. Wrwa, from 

his father, from CA'isha, there is an addition after the verses of BilZl. In this he 

says, "0 God, curse Wtba b. Rabica, Shayba b. Rabi'a and Umayya b. Khalaf 
alike for them having forced us out into the land of pestilence!" 

"And so the Messenger of God (SAAS) said, '0 God, make Medina beloved 

by us, as Mecca is, and more so; make it healthy and bless us in its prosperity. 
Turn aside its fever and send it off to al-Juhfa!' 

"She said, 'When we arrived in Medina, we found it the most pestilential 

place on God's earth. It was just two basinshaped valleys wet with najl, that is 
brackish water."' 

ZiyZd quoted Muhammad b. Ishaq as follows, "Hishim b. Wrwa and Wmar 
b. 'Abd Alhh b. Wrwa b. al-Zubayr related to me that 'A'isha stated, 'When the 

Messenger of God (SAAS) arrived in Medina, it was the most pestilential place 

on God's earth. His Companions fell sick from fever and illness, but God kept 
that away from His Prophet. Abn Bakr, 'Amir h. Fuhayra and Bild, the two 

freed-men of Abn Bakr, were in one house, struck down by fever. I went in to 
them to visit them, that being before the the veil, was prescribed for us. 
Only God knows how very sick they were. I approached Abn Bakr and said, 

"How are you, father?" He replied, in verse: 

"Every man might arise among his family, yet his 
death be closer than his sandal thongs!" 

"'I exclaimed, "I swear, my father doesn't know what he is saying!" Then I went 

over to 'Amir b. Fuhayra and asked, "How are you, 'Amir?" He replied, in verse, 

"I have found death before tasting it; a coward has 
his demise right above hi. 

Every man fights hard with all his power, as a bull 
protects its skin with its horns." 

44. According to a foomote in the printed edition of Ibn Kathir's text, the reference is to a town 

where largely Jews resided at the time, some 82 miles from Mecca. 
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"'I exclaimed, "By God, he doesn't know what he is saying!" Bila was in the 
habit of resting in the courtyard of the house whenever the fever struck him, 

then he would raise his voice and say, 

"0 how happy I would be to spend a night in Fakh, while 
all around me was fresh grass and verdure. 

Will I ever again descend to Majima's waters, or see 
S h w  and Tufayl?"' 

"'A'isha went on, 'I told the Messenger of God (SAAS) what I had heard from 
them, saying, "They are raving, irrational from the intensity of the fever." He 

replied, "0 God, make Medina beloved by us as Mecca is, and more so; make it 

healthy and bless us in its prosperity. Turn aside its fever to Mahya'a!" Mahya'a 

is a reference to al-Juhfa."' 
Im%m A h a d  stated, "Yiinus related to us, quoting Layth, from Yazid b. Abti 

Habib, from Abii Bakr b. Ishzq b. Yasar, from 'Abd All& b.Wrwa, from 'Unva, 
from 'A'isha, who said, 'When the Messenger of God (SAAS) arrived in 

Medina, Abii Bakr and 'Amir b. Fuhayra, Abii Bakr's freed-man, and Bilal, fell 

sick.' 'A'isha asked permission from the Messenger of God (SAAS) to visit them, 
and he agreed. She then asked Abii Bakr, 'How are you?' 

"He replied, 

'Any man might arise among his family, yet his death be closer than his sandal 
thongs!' 

"She then asked 'Amir and he replied, 

'I have found death before tasting it; a coward has his demise right above him.' 

"Then she asked Bilal and he said, 

'0 how happy I would be to spend a night in Fakh, while all around me was fresh 
grass and verdure.' 

"So she went to the Messenger of God (SAAS) and told him. He then looked 
up to heaven and said, '0 God, make Medina beloved by us as Mecca is, and 

more so; make it healthy and bless us in its foods. Tum aside its fever to 

Mahya'a.' This is a reference to al-Juhfa, so they claim." 
Al-Nasa'i related this similarly from Qutayba, from al-Layth. The Imim 

Ahmad related it through 'Abd al-Ra!nnZn b. al-HBith from her as above. 

Al-Bayhaqi stated, "The ha&. Abii (Abd Allzh related to us, quoting Abii 
Sa'id b. Abii 'Amr, both saying, 'Abii al-'Abbas al-Asamm related to us, quoting 

Ahmad b. 'Abd al-Jabbar and Yiinus b. Bukayr, from Hishim b. 'Urwa, from his 

father, from 'A'isha, who said, "The Messenger of God (SAAS) came to Medina 
and it was the most pestilential place on God's earth. It was just two basin- 

shaped valleys wet with najl, brackish water.""' 
H i s h w  stated, "Its pestilential nature was well known before Islam. When 

the valley was disease-ridden and a man were to arrive there, he would be told to 

neigh like a donkey; if he did this the valley's pestilence would not harm him. A 
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poet once said, coming to Medina, "By my life, if I, fearing death, were to emit 
a donkey's neighing, I would be expressing my anxiety." 

Al-Buhhitri related from a hadith of Moss b.cUqba, from Sdim, from his 

father, that the Prophet (SAAS) said, "I saw what seemed l i e  a black woman, 

her head in disarray, emerge from Medina and travel to Mahya'a, which is 

al-Juhfa. I interpreted from this that Medina's pestilence had been transformed 

to Mahya'a, that is, to al-Juhfa." 

This wording is from al-Bukhiiri. Muslim did not give this tradition. Al- 

Tirmidhl did relate it and pronounced it authentic, while al-Nass'i and Ihn Mzja 

gave it from a hadith of Miisn b. Wqba. 

Hammzd b. Zayd related, from H i s h h  h. Wrwa, from 'A'isha, who said, 

"When the Messenger of God (SAAS) arrived at Medina the pestilence was 

active." She related the tradition in full as above but gave the final words of the 

Messenger of God as "remove its fever to al-Juhfa!" 

H i s h b  stated, "A child born in al-Juhfa never reached adolescence without 

being struck down by the fever." 

Al-Bayhaqi related this in the Dalsil al-Nubuwwah (Signs of the Prophethood). 

Yonus stated, from Ibn Ishnq, "When the Messenger of God (SAAS) arrived 

in Medina, the pestilence was active. MI his Companions became seriously 

stricken with that. But God kept it away from his Prophet (SAAS)." 

It is established in both sahih collections, from Ibn 'Abb~ ,  who said, "The 

Messenger of God (SAAS) and his Companions arrived in Mecca flushed and 

feverish in the year they made the 'umrat al-qa&i':5 the 'fulfilment pilgrimage', 

and the polytheists said, 'There's a group of them arriving who are weakened 

by the Medina fever.' And so the Messenger of God (SAAS) ordered his 

Companions to jog around the ka'ba except between the two corners where they 

were permitted to walk. And it was only his concern for them that deterred him 

from making them jog throughout the performance of the ritual." 

I observe that the 'umrat al-qa&' took place in the year 7 AH, in the month of 

Dba al-Qa'da. Either his prayer to God to remove the pestilence elsewhere had 

been delayed to some time close to this, or that it had been removed but some 

few traces of it had remained. Or they were still suffering from some remaining 

effects of a previous afniction. But God knows best. 

Ziy?id stated, quoting Ibn Isbq, "Ibn Shihzb al-Zuhri related from 'Abd 

All& b. 'Amr b. al-'&, that when the Messenger of God (SAAS) and his 

Companions arrived in Medina they became seriously ill from the Medina fever, 

to the extent that they had to say their prayers seated. However, God kept this 

affliction from affecting His Prophet (SAAS)." 

The account states, "And so the Messenger of God (SAAS) went out before 

them while they were praying in this way and told them, 'You should know that 

45. The name given to the 'umra pilgrimage rites the Muslims performed then at Meua which 

had been vacated by its inhabitants by prior agreement for this occasion. The circumstances of this 

will be detailed by Ibn Kathlr later in this text. 
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the prayer of someone seated is only half as valuable as that of someone stand- 

ing.' At this the Muslims, despite their weakness and sickness, exerted them- 

selves to stand, in order to gain grace." 

Section: On the establishment offriendship between the Emigrants and the Helpers 

through the document he had drawn up between them. On the nature of that 

brotherly relationship he made betweelz them, and on the friendly relations he 

established with the Jews who were m Medina. 

In the city's Jewish quarters at that time there were the Qaynuqac, Nadir and 
Qurayza tribes. 

According to al-Tabari they had settled in the Hijzz before the anpir, the 
Helpers, in the days of Nebuchadnezar, when he had conquered Jerusalem. 

When the Iram flood occurred and people had scattered in all directions, the 
Aws and the Khazraj tribes had settled in Medina with the Jews. They had estab- 

lished pacts of alliance with these Jews and imitated their ways because of the 
virtue they saw in them that they had acquired through the prophets. 

However, God had bestowed guidance and Islam upon those who had been 
polytheists, while they, in their envy, pride and wrongheadedness, had failed to 

follow the truth. 

Imam Ahmad stated, "CAffxn related to us, quoting Hammad b. Salama and 
LAvim al-Ahwal, from Anas b. Malik, as follows, 'The Messenger of God (SAAS) 

established a pact between the Emigrants and the Helpers in the house of Anas 
b. Mdik."' 

This was also related by Imam b a d ,  al-Bukh~ri, Muslim and Aba DZ'ad, 
through various lines of transmission from CAsim b. Sulaymxn al-Ahwal, from 

Anas b. MHlik, who said, "The Messenger of God (SAAS) established a pact 

between Quraysh and the Helpers in my house." 
Imam Ahmad stated, "Nasr b. Bzb related to us, from Hajjzj, he being Ibn 

Artat, who said, 'It was related to us by Surayj from 'Abbad, from Hajjaj, from 
'Amr b. Shucayb, from his father and grandfather, to the effect that the Prophet 

(SAAS) wrote up a contract between the Emigrants saying that they would 
respect one another's strongholds, that they would treat with kindness those in 

distress and bring peace between the Muslims."' 

A b a d  stated, "Surayj related to us, quoting 'Abbad, from Hajjaj, from 
al-Hakarn, from @sim, from Ibn 'Abbns, much the same account." 

Imam Ahmad is alone in giving this. 

The sahih collection of Muslim quotes Jabir as saying, "The Messenger of 
God (SAAS) wrote an "aqnla', a blood-wit pact, for each sub-tribe." 

Muhammad b. Ishzq mated, "The Messenger of God (SAAS) wrote a contract 

between the Emigrants and the Helpers in which he expressed conciliation 

towards the Jews and made a pact with them, confirming them in their religion and 

their properties. He stipulated their rights and obligations as follows, 'In the 

name of God, the Merciful, the Beneficent, this is a document from Muhammad, 

the umms (unlettered) Prophet, between the believers and Muslims of Quraysh 
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and Yathrib and their followers, allies and supporters, establishing that they are 

one nation apart from all others. The Emigrants from Quraysh will maintain 

their current practice and will honour blood-money contracts between them- 

selves and will treat their weaker members with kindness and justice. The Banti 

'Awf shall maintain their current practice, and honour their former blood-money 

contracts, each party treating their weaker members with kindness and justice, 

among all believers.' 
"He then made reference to each clan of the Helpers and to the families of 

each home, mentioning the Bana Sxcida, the Bana Jusham, the Ban0 al-Najjar, 
the Bana 'Amr b. 'Awf and the Bann al-Nabit. 

"He went on to say, 'The believers shall not leave anyone among them burdened 

by debts without giving to him in kindness and in paying for him any ransom 

money or blood-money he owes. A believer will not ally with any freed-man of a 

second believer against that man. Pious believers act against any of their own who 

practise evil or seek to bring harm, sin, aggression or corruption among believers. 

Believers will unite against anyone doing this, even if he be one of their own sons. 

No believer shall kill any believer for any non-believer. Nor shall he help any non- 

believer against a believer. God's protection is all one; the least of them (believers) 

can offer protection to others. Believers are allies to one moth&, excluding others. 

"'Whatever Jews follow us shall receive help and equality. They shall not be 

maltreated nor will help be afforded others against them. Peace for all believers 

is one; no peace shall be accepted for any one believer to the exclusion of others 

when the battle is for God's cause; among them equality and justice must pre- 

vail. In every expedition we engage in riders shall take turns on their mounts. 

"'Believers shall avenge one another for blood shed in God's cause. Believers 

who are pious are well-guided on the straightest of paths. No polytheist shall be 

allowed to offer protection for the property or persons of Quraysh nor try to 

interfere with any believer. Anyone who has clearly aggressed against and caused 

the death of any believer shall be subject to retaliation for him unless the dead 

man's executor can be satisfied. Believers as a whole shall take action against him 
and no excuse for their not doing so will be acceptable. 

"'It shall not be permissible for any believer who has accepted what is in this 

document and who believes in God and Judgement Day to give help or shelter 

to any wrong-doer. Any beIiever who does this shall be the object of God's 

curses and anger on Judgement Day and neither compensation nor excuse will 

be acceptable from him. Any matter in which you disagree must be referred to 
God, Almighty and Glorious is He, and to Muhammad (SAAS). 

"'The Jews shall pay expenses along with the Muslims so long as they are 

allied in warfare. The Jews of the BanB 'Awf are one nation with the believers; 

the Jews shall have their religion, the Muslims their own. This applies to their 

freed-men and to themselves, except for those who commit sins and are unjust. 

Such persons only harm themselves and their families. 

"'What applies to Bano 'Awf shall also apply to the Jews of Banii al-NajjZr, 

Bana al-Hzrith, Bana Sa'ida, Bana Jusham, Bana al-Aws, Bann Thaclaba and 
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Jufna, and Bano alShutayba. The close associates of the Jews shall be viewed as 
themselves. None of them shall go to war without Muhammad's permission. 
However, he is not (thereby) constrained from taking revenge for injury. 
Whoever attacks another may do so (to protect) himself and his family, but (act) 
not unjustly, for God condemns such acts. The Jews shall bear their own 
expenses, the Muslims theirs. Each must help one another against any who fight 
those who adopt this document. They must give one another advice and consulta- 
tion; and do good and avoid evil. A man is not held blameworthy on behalf of his 

ally. Help must be given to those wronged. The centre of Yathrib shall he a sanc- 
tuary for those who agree to this document. One's neighbour shall he ueated as 

oneself, without being harmed or sinned against. No property shall be encroached 
upon without the permission of its owner. 

"'In the case of any dispute or incident occurring between those agreeing to this 
document, and involving consequences likely to be harmful, the matter must be 
referred to God and to M+ammad, the Messenger of God. God acknowledges 
what is very good and very pious in this document. Quraysh and those who help 
them shall receive no protection. (Those accepting this document) must help one 
another against anyone attacking Yathrib. If they are called upon to make peace and 
do so and keep to it, they will he making peace; if they make a similar demand, then 
it is up to the Muslims to agree except if the warfare is over the Faith. Each parti- 
cipant shall receive whatever portion is due to him from his own side's winnings. 

"'This document will not provide protection for anyone sinful or unjust. 
Whoever goes to war will he safe; whoever stays in the town will be safe - except 
for those who have sinned or been unjust. God provides protection for those who 

are good and pious."' 
Ibn Ishiiq gives it in approximately this form. Abii 'Ubayd al-@sin b. Salw,  

God bless him, criticized this hadith at length in his K~tab al-Charib (Book of the 

Strange) and elsewhere. 

Section: On the establishment by the Messenger of God (WS) of a pact of 
brotherhood between the Emigrants and the Helpers so that they would befriends. 

As the Almighty stated, "And those who made their abode in the town and in the 
faith before them do love those who emigrated to them. They do not find in their 
hearts a need for what they are given, and prefer (them) even before themselves, 
despite their own poverty. Those who are saved from the meanness of them- 
selves shall be successful" (ssrat al-Hashr; LM, v.9). And He also said, "as for 
those with whom you made agreements, give them their due; God is wihless to 
all things" (siirat al-Nk2; IV, v.33). 

Al-Bukhm stated, "Al-Salt b. Mubarnmad related to us, quoting Abii Uswa,  
from Idris, from T a l b  b. Mu~amif, from Sacld b. Jubayr, that Ibn 'Abba, com- 
menting on the following verse, 'And to everyone we have appointed heirs' (Mrat 
al-Nk2; IV, v.33), said 'The heirs of "those with whom you made agreements" 
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were the Emigrants who settled in Medina. They inherited from the Helpers (and 
vice versa) instead of from their own family, based on the brotherhood pact estab- 
lished between them by the Prophet (SAAS). However, when the verse "and to 
everyone we have appointed agents" was revealed, this practice was abrogated. 
Then He stated that the following verse, "as for those with whom you have made 
agreements, give them their due", henceforth referred to help, hospitality and 
advice. Inheritance was thus stopped and instead, testamentary endowment was 
made for such persons."' 

Im& Ahmad stated, "The following was quoted from Sufyw, 'I heard 'Asim 

say, on the authority of Anas, "The Prophet (SAAS) made a pact between the 
Emigrants and the Helpers in our home."' Sufyw commented, "He seems to he 
saying that he established brotherhood between them." 

Muhammad b. Ishnq stated, "The Messenger of God (SAAS) established 
brotherhood between his fellow Emigrants and the Helpers, and said, from what 
I have heard - and God forbid our atmbuting to him what he did not say - he 
said, 'Become brothers in God's cause, each taking a brother for himself.' 

"He then took the hand of 'Ali b. Abn Talib and said, 'This is my brother.' 
"The Messenger of God (SAAS), lord of the prophets, the leader of the pious, 

the Messenger of the Lord of the worlds, and the most important and peerless 
of men, and 'Ali b. Abn Taib became brothers. 

"Hamza b. 'Abd al-MutMib, lion of God and lion of His Messenger as well as 
his uncle, and Zayd b. Haitha, the freed-man of the Messenger of God (SAAS), 
became brothers. It was Zayd that Hamza appointed his heir at the battle of Uhud. 

Ja'far b. Aba Dbn al-Jan?&ayn and M u a h  b. Jabal became brothers." 
Ibn Hishm pointed out that at that time Jacfar was absent in Abyssinia. 

Ibn I sbq  went on: "Aba Bakr and Kh%ija b. Zayd al-Khazraji, Wmar b. 
a l -Kh~pb and ltbiin b. Mdik, Aba Wbayda and Sa'd b. Mu%&, 'Abd al-Ra!mi%n 
b. 'Awf and Sa'd b. al-Rabic, al-Zubayr b. al-cAww?un and Salama b. Salama b. 
Waqsh, all became brothers. It is also said that al-Zubayr and 'Abd AU& b. Masctid, 
W t h m  b. 'Affan and Aws b. Thabit b. al-Mundhir al-Najjzri, Talha b. Wbayd 
Allah and Ka'b b. Md&, Sa'id b. Zayd and Ubayy b. Ka'b, Mus%b b. Wmayr and 
Aba Ayyiib, Aba Hudhayfa b.Wtba and 'Abbad b. Bishr, ' A m  and Hudhayfa 
h. al-Yamzn al-'Absi, the ally of 'Abd al-Ashhal, all became brothers. It is also 
said, however, that 'Amma and Thabit b. Qays b. Shammas became brothers." 

I observe that this chain of authorities comes through two lines. 
He went on, "Abii Dharr Barir b. Junzda and al-Mundhir b 'Arnr, known as 

'he who hurried on to death', Hatib b. Aba Balta'a and Wwaym b. Sacida, 

Salman and Abii al-Darda', Bilnl and Abn Ruwayha 'Abd All& b. 'Abd 
a l -Rabw al-Khath'ami, one of the Fazac- all these became brothers." 

He continued, "These are the men who were named to us from among his 
Companions between whom the Messenger of God (SAAS) established pacts of 
brotherhood. May God be pleased with them all." 
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I observe that there is controversy in some of what Ibn Ishaq stated. 
Regarding the brotherhood established between the Prophet and 'Ali, some 

scholars deny this and maintain it to be untrue. Their argument is that this 
brotherhood was only established to bring about closer feelings and ties between 
these individuals. There was no sense, therefore, in declaring a brotherly state 
between the Prophet (SAAS) and one of (his) own, nor between two men both 
of whom were Emigrants, as was the case, according to him, between Hamza and 
Zayd b. Haritha. 

Unless the Prophet (SAAS) did not wish to place the interests of 'Ali in the 
hands of anyone but himself. For he was someone for whom the Messenger of 
God (SAAS) had made contributions from his youth on, during the lifetime of 
Abn Talib, as has been told above from Mujzhid and others. 

That might also be the case with Hamza, who had looked after the interests of 
their freed-man Zayd b. Haritha, and so established a brotherhood pact with 
him. But God knows best. 

The same applies to Ibn Ishaq's reference to the brotherhood between Ja'far 
and Musdh b. Jabal, which is subject to dispute, as 'Abd al-Malik b. Hish?un 
observed. For Ja'far b. Abn Talib only arrived at the beginning of 7 AH at the time 
of the battle of Khaybar, as will be told hereafter. How, therefore, could there have 
been a tie of brotherhood made between him and Mu$dh b. Jabal immediately 

following the arrival of the Messenger of God (SAAS) in Medina? Unless, of 
course, the arrangement was that this would go into effect whenever he did arrive. 

4bn Ishaq's statement, "Aba Wbayda and Sa'd b. Mu5dh became brothers," 
contradicts what Imam Ahmad stated, namely, "It was related to us by 'Abd 
al-Samad, quoting Hammad, quoting Thnbit, from Anas b. Mgik, that the 
Messenger of God (SAAS) established a brotherhood pact between Abo CUhayda 
b. al-Jamb and Aba Talha." 

Muslim related this also, being the only one to relate this tiom Hajjaj b. 
al-Shn'ir, from 'Abd al-Samad b. 'Abd al-W%ith. 

This seems more reliable than what Ibn Ishaq recounted, of such a pact 
between Aba Wbayda and Sa'd b. Musdh. But God knows best. 

AI-Bukh%iri's text reads as follows, "Chapter on h o ~  the Prophet ($US), estab- 
lished brotherhood between his Companrons. 'Ahd a l - m m a  b. 'Awf stated, 'The 
Prophet (SAAS), established a bond of brotherhood between myself and Saw b. 
al-Rabi' when we came to Medina.'" Aba Juhayfa stated, "The Prophet (SAAS) 
established brotherhood between SalmZn the Persian and Aba al-Darda'. God be 
pleased with him." 

Muhammad b. Ynsuf related to us, quoting Sufym, from Humayd, from Anas, 
who said, "'Abd al-Ra!nnm b. 'Awf amved and the Prophet (SAAS) established 
brotherhood between him and Saw b. al-Rabic, the Helper. The latter suggested 
that he share his family and his property with him. 'Abd al-Rahm replied, 'God 
bless you in both your family and your wealth. Show me the way to the market.' 
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There he made some profit from cottage cheese and fat. The Prophet (SAAS) saw 
him a few days later and he looked stained with yellow upon hi. The Prophet 

(SAAS) asked him, 'What's the matter with you, 'Abd al-Rhiin?'  He replied, 

'I married a woman from among the Helpers.' 'What did you give her as dowry?' 

he asked. 'The weight of 5 dirhams worth of gold,' he replied. The Prophet 

(SAAS) responded, 'Well, have a feast, if only with a sheep!'" 
This is the sole account of this from this line. Al-Bukhm related this also in 

other places as did Muslim from various lines, from Humayd. 

Imam Ahmad stated, "'ilffiin related to us, quoting Hammiid, Thiihit and 

Hamid, from Anas, that 'Abd al-Rahmm h. 'Awf came to Medina and the 

Messenger of God (SAAS) established a pact of brotherhood between him and 

Sa'd b. al-Rabic, the Helper. Sacd said to him, 'Now brother, I'm the wealthiest 

man in Medina. Take a share that appeals to you. I have two wives. Look and see 

which of them you prefer and I'll divorce her!' 

"'Ahd al-Rahmm replied, 'May God bless yon in your family and in your 

wealth. Show me the way to the market.' They did so and he engaged in buying 

and selling and made a profit. He ended up by bringing back some cottage cheese 

and cooking fat. Some time thereafter the Messenger of God (SAAS) (saw him) 

with traces of saffron upon him and asked hi, 'What's the matter with you?' He 

replied, '0 Messenger of God, I married a woman.' 'What did you give her in 

dowry?' he asked. 'The weight of 5 dirhams worth of gold,' he replied. 'Well,' he 

commented, 'have a feast, if only with a sheep!' 

"'Ahd al-Rahman observed, 'I was in such a state that if I had lifted a single 

rock I would have hoped to find gold and silver.'" 

The additional comment given here by al-Bukhitri from 'Ahd al-Rahman 

seems strange, for the only source given for it was Anas. Unless, of course, Anas 

was told this by 'Ahd al-RaMn. God knows best. 

Iman Ahmad stated, "Yazid related to us, that Humayd informed him, from 

Anas, as follows, 'The Emigrants said, "0 Messenger of God, we've never 

been to people who are better prepared to give help in hopes of so little or more 

willing to give from so much. They have spared us such dificulty and shared 

such comfort with us we're afraid they're the only ones getting rewards." He 

replied, "No, there's all the great praise you've given them, and you have also 

prayed to God for them.""' 

The line of transmission of this hadith is tw-thirds in accord with the criteria 

for both ~ a h i h  collections. None of the authors of the six canonical books of tradi- 

tions give this particular line. It is established in the ~ a h i h  collections along a dif- 

ferent path. 

Al-Bukhitri stated, "Al-Hakam b. Nzfifi' informed us, quoting Shu'ayb, quot- 

ing Aha al-Zinad, from al-Acraj, from Aba Hurayra, who said, 'The Helpers 

said, "Divide up the palm trees between us and our brothers." "No," he replied. 

They said, ' L Y o ~  recompense us with your hard work, and we will have you share 

in the fruits." L'We hear and obey," they responded."' 
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He is alone in giving this hadith. 

'Abd al-Rabiin h. Zayd b. Aslam said, "The Messenger of God (SAAS) told 

the Helpers, 'Your brothers have left behind their wealth and their children and 

have come forth to you.' They commented, 'Our property is to be divided up 

between us then.' The Messenger of God (SAAS) asked, 'Well, is there some 

alternative?' 'What could there be, 0 Messenger of God?' they asked. He 

replied, 'These are people who don't mind hard work; provide some for them 

and share the fruits.' 'We will,' they agreed." 

We have previously mentioned the reports and references made concerning 

the virtues of the Helpers and their fine qualities confirmed by God's words, 

"And those who made their abode in the town and in the faith before them" 

(siirat al-Hashr; LIX, v.9). 

Chapter: On the death ofAbii Umama As'ad b. Zurcira. 

He was Ihn 'Adas b. 'Ubayd b. Tha'laba h. Ghanm b. Mdii  h. al-Najjiir, one of 

the 12 leaders on the night of the pledge made by his people the Banii al-Najjar 

at alLCAqaba. He was present at all 3 meetings there, and was the first to make a 

verbal pledge of his allegiance to the Messenger of God (SAAS) at the second. 

He was a young man and was the first to bring the men together in Medina, at 

Naqi' al-Kbadamat in the plain of the Nabit. This has been discussed above. 

Ibn Ishaq stated, "Abn U m m  As'ad b. Zuraa died in these months, while 

the mosque was being built. He died from diptheria or from coughing." 

Ibn Jarir stated in his history, "Muhammad b. 'Abd al-A'13 informed us, 

Yazid h. Zuray' related to us, from Ma'mar, from al-Zuhri, from Anas, that the 

Messenger of God (SAAS) cauterized As'ad h. Zuriira in the tongue." 

The men in this chain of authorities are considered reliable. 

Ibn Ishaq stated, "'Abd AUah h. Aha Bakr b. Muhammad b. 'Amr b. Hazm 

related to me, from Y*y h. 'Ahd All& b. 'Abd al-wmiin h. As'ad b. Zuriira, 

who said, 'The Messenger of God (SAAS) stated, "The death of Abii Umana is 

a great pity with respect to the Jews and the Arab hypocrites. They will say, 'If 

he were a prophet, his companion would not have died.' But I have no power 

from God over this for myself or for my friends."'" 

This means that he has to have been the first man to die after the arrival in 

Medina of the Prophet (SAAS). 

Ahii al-Hasan h. al-Athir has claimed in al-Ghdba (TheJungle) that he died in 

the month of Shawwd, seven months following the arrival of the Messenger of 

God (SAAS) in Medina. But God knows best. 

Muhammad Ibn Ishiiq related, from 'Aqim b. Wmar b. Qatitda, that the Bann 

al-Najjiir asked the Messenger of God (SAAS) to appoint a leader for them to 

succeed Abn U m a a  As'ad b. Zuma. He replied, "You are my uncles and I am 

here among you; I will he your leader." He disliked the idea of singling out any 
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one of them above the others. It was a credit to the Banii al-Najjzr that they took 

pride among their peers in having the Messenger of God (SAAS) as their leader. 

Ibu al-Athir observed, "This fact refutes the statements of Abii Nu'aym and 

Ibn Mundah to the effect that As'ad h. Zurnra was leader of the Banii Sa'ida; in 

fact he led the Bana d-Najjzr." 

Ihn al-Atbir was correct in saying this. 

Ahn Jacfar b. Jarir stated in his history work, "The first Muslim who died after 

the arrival of the Messenger of God (SAAS) in Medma was, so they say, the 

owner of his house, Kulthiim b. al-Hadm. He died soon after his arrival. The next 

to die was As'ad h. Zurzra, whose death was that same year of his anival and 

before the construction of the mosque was completed. He died of either diptheria 
or from coughing." 

I observe here that the full name of this man was Kulthiim b. al-Hadm b. 

Imru' al-Qays b. al-Hnrith b. Zayd b. 'Ubayd b. Zayd b. Malik h. 'Awf b. 'Amr 

b. 'Awf b. Mdik b. al-Aws, the Helper and member of the Aws tribe. Of the 

family of 'Amr b. 'Awf, he was a very elderly sheikh who had accepted Islam 

before the arrival of the Messenger of God (SAAS) in Medina. When the 

Messenger of God (SAAS) came there he stayed at night in Quhnc in Kulthiim's 

house, and then during the day would talk with his Companions in the bome of 

Sacd b. d-Rabic, God be pleased with them both, until he moved to the bome of 

the Banii al-Najjzr, as related above. 

Ibn al-Athir stated, "It has been said that he was the first Muslim to die fol- 

lowing the arrival of the Messenger of God (SAAS), and that the death of As'ad 

b. Zurzra followed his. Al-Tabari stated this." 

Chapter: On the birth of cAbdAllah b. al-Zubayr in the month of Shawwal in the 
year when the emigration occurred, 

The first birth to the Emigrants in the Islamic era was 'Abd Allzb b. al-Zubayr. 

Similarly, al-Nucman b. Bashir was the &st child born to the Helpers after the 

emigration. God be pleased with them both. 

Some claim that Ihn al-Zuhayr was born 20 months after the emigration. Abii 

al-Aswad said this. Al-Wnqidi related this from Muhwmad b. Yahyn h. Sahl b. 

Abii Hathma, from his father, from his grandfather. 

They claim that d-Nucmm was born 6 months before d-Zubayr, some 14 
months after the emigration. 

The truth is as we have said above. Al-Bukh- stated, "Zakariyyn' b. Yahyn 

related to us, quoting Abn Usama, from Hishm b. Wrwa, from his father, from 

Asmn', who said, regarding her pregnancy with 'Abd Allah b. al-Zubayr, "When 

I emigrated, I was at term. When I came to Medina I stayed in Quba' and gave 

birth to him there. Then I took him to the Messenger of God (SAAS) and 

placed him in his lap. He then called for a date, which he masticated then spat 

into his mouth. And so the first thing that entered the baby's stomach was the 
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saliva of the Messenger of God (SAAS). He then gave him a date to chew on, 
prayed for him and blessed him. He was the first baby born in Islam." This 
account was followed by one of Khdid b. Makhlad, from 'Ali b. Mushir, from 
Hishim, from his father, from Asmz', to the effect that she was pregnant when 

she emigrated to the Prophet (SAAS). 
Qutayba related to us, from Abfl Usma, fiom Hishim b. Wrwa, from his 

father, from 'A'isha, who said, "The first child born in Islam was 'Abd All* b. 
al-Zubayr. They brought him to the Prophet (SAAS) and he took a date which 
he chewed, then placed in the baby's mouth. And so the first food that entered 
his stomach was the saliva of the Prophet (SAAS)." 

This refutes al-Witqidi and others, because he reported that the Prophet 
(SAAS) sent Zayd b. Haritha and Aba &fi' back to Mecca with 'Abd Allith b. 
Wrayqif to bring his and Aba Bakr's children. They brought them back right 
after the emigration of the Prophet (SAAS). Asmz' was pregnant and near term, 
that is almost ready to deliver her child. When she did so the Muslims let out 
great shouts of "God is Most Great" in their joy at the birth because it had come 
to their attention that the Jews had used magic against them so that they would 
not have children following their emigration. And so God had refuted what the 
Jews were claiming. 

The Messenger of God (SAAS) consummated his marriage with 'A'isha in the 
month of Shawwd that year. 

I m m  Ahmad stated, "Waki' related to me, quoting Sufym, from IsmScil b. 
Umayya, from 'Abd Allah b. Wrwa, from his father, from 'A'isha, who said, 
'The Messenger of God (SAAS) made a marriage contract with me in (the 
month of) Shawwd and consummated the marriage in Shaw* and which of 
his wives did he favour more than myself?"' 

'A'isha used to prefer to have her women marry in Shawwitl. 
Muslim, al-Tirmidhi, al-N&'i, and Ibn Mitja related this on various paths 

from al-Thawri. Al-Tirmidhi considered it hasan $ ~ h i h , " ~  "good and authentic"; 
we know of it only from Sufym al-Thawri. 

According to this the marriage of the Messenger of God (SAAS) to 'A'isha 
took place in the seventh or eighth month after the emigration. Both statements 

were related by Ibn Jarir, who commented earlier, in his treatment of his marriage 
with Sawda, on how he had married 'A'isha after they had arrived in Medina, and 
that his marriage was at al-Sur& and during the daytime. This is in contrast to the 
normal practice of people today. In his marrying her in Shawwd there is a refuta- 

tion of those who express disfavour for marriage occurring between the two 

46. The term designates a hedifh that is deemed more clearly authentic than one designated as 

haran, hut less so than one considered sahib. 
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feasts, out of fear of the couple's later separation. There is nothing to this, as is 

shown by what cA1isha said in reply to those people who imagined this for that 

time, that is, she said, "He made the mamage contract with me in Shawwal and 

consummated the marriage in Shawwal; and which of his wives did he favour 
more than myself?" 

This shows that she understood from him that she was the wife he favoured 

most. And this belief of hers is shown to have been correct by various clear 

proofs, if only by that definite statement given in the Tahi!, collection of al- 

Bukhm from 'Amr b. albCAs which states, "I said, 0 Messenger of God, which 

person do you most favour?" He replied, "ck'isha." I then asked, "And which 
man?" "Her father," he replied. 

Ibn Jarir stated, "That same year, the first year of the hegira, the length of the 

saltit al-ha4ar, the prayer while at home, was increased by two rakcat," prayer 

cycles, or so it is said. Previously both the prayer at home and while travelling 

had been two rakeat. This came about after the arrival of the Messenger of God 
(SAAS) on the 12th of Rabic al-kkhir." 

He said, "Al-Wzqidi maintained that there was no dispute among the people 

of H i j a  on this subject." 

I observe that previously I have given the hadith related by al-Bukhm through 

Makar,  from al-Zuhri, from Wrwa, from 'k'isha, who said, "When tirst made 

obligatory, prayer was prescribed as needing two rakcat. This was affirmed for 
prayer while travelling, but it was increased for prayer while at home." 

This was also related through al-Sha'bi back to Masriiq. 

Al-Bayhaqi related, from al-Hasan al-Ba~ri, that when the prayer at home was 

first made obligatory, it was established as four rakcat. But God knows best. 

We discussed this in the exegesis of swat al-Nis3, with regards to the words 

of the Almighty, "And when you travel over the earth, there is no blame on you 

if you shorten the prayer" (sarat al-Nis2; IV, v.101). 

Chapter: On the call to prayer and its legitimacy upon the arrival of the Prophet 
(WS) in Medina. 

Ibn Ishzq stated, "When the Messenger of God (SAAS) was secure in Medina, 

his emigrant brothers gathered around him and the Helpers were united, Islam 

became firmly established. Prayer was instituted and the zakat, the alms tax, and 

fasting were made obligatory. Punishments were prescribed, and those matters 

that were made permissible or forbidden were determined. Islam took fum hold 
there among them. 

47. A rok'a is an entire cycle of prayer, consisting of standing, bowing once and prostrating twice. 
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It was this community of Helpers to whom God made reference in the words, 
"And those who made their abode in the town and in the faith" (sgrat al-Hashr; 
LIX, v.9). 

When the Messenger of God (SAAS) first came to Medina, the people would 
gather with him for prayer at the appointed times without any summons to them. 
The Messenger of God (SAAS) then wanted to have a horn blown like that the 
Jews use to call their people to prayer. But he grew to dislike this and ordered a 
hand bell be used. One was made to be struck to bring the Muslims to the prayer. 

While this was the practice 'Abd All& b. Zayd b. Tha'laba h. 'Abd Rabbihi, 
the brother of Ibn al-n?trith b. al-Khazraj, saw a vision and came to the 
Messenger of God (SAAS) and said, "0 Messenger of God, last night I had a 
vision. I saw a man pass me by who was wearing two green garments and he 
carried a bell in his hand. I asked him, 'Will you sell me that bell?' He responded, 
'What will you do with it?' I replied, 'We'll use it to summon people to prayer.' 
He asked, 'Shall I tell you a better way?' 'What would that be?' I asked. He told 
me, 'You should call out, "AlldIu Akbar! AlldIu Akbar! All&u Akbar! (God is 
Most Great) I hear witness that there is no god but God. I bear witness that 
Muhammad is the Messenger of God! I bear witness that Muhammad is the 
Messenger of God! Come to prayer! Come to prayer! Come to salvation! Come 
to salvation! Allahu Akbar! All&u Akbar! There is no god but God!"' 

"Having been told this, the Messenger of God (SAAS) said, 'These are - if 
God wills it - visions of truth. Stand with Bilal and deliver them to him so that 
he can use them to announce the call to prayer; he has a stronger voice than yon.' 

"When Bild made the call to prayer using these words Wmar b. al-Khatrzb 
heard him while in his house and came out to the Messenger of God (SAAV 
dragging his cloak behind him and saying, '0 Prophet of God, I swear by Him 
who sent you with the truth that I saw the same vision!' 

"'All praise be to God!' exclaimed the Messenger of God (SAAS)." 
Ibn Ishaq went on, "Mhammad b. Ihr&im b. al-Haith related this hadith to 

me, from Muhammad h. 'Abd Allah Zayd b. Tha'laba b. 'Ahd Rabbihi, from his 
father." 

Abii Da'iid, a l -Ti idhl ,  Ibn Maja and Ibn Khuzayma all related this hadith 
through Muhammad b. Ishnq. Al-Timidhi, Ibn Khuzayma and others all 
deemed it authentic. 

According to Abii Dz'ad he (the vision) also taught him ('Abd Allah b. Zayd) 
the %qarnap8 saying, "Then, to begin the prayer, you say, 'God is Great! God is 
Great! I bear witness that there is no god hut God! I bear witness that 
Muhammad is the Messenger of God! Come to prayer! Come to salvation! The 
prayer has begun! The prayer has begun! God is Great! God is Great! There is 
no god hut God!"' 

Ibn Maja related this hadith from Abii Wbayd Muhammad b. Wbayd h. 
Maymiin from Muhammad b. Salama al-Harrmi from Ibn Ishaq, as stated above. 

48. The second call to prayer, indlcatmg its commencement. 
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He then stated, "Abii Wbayd said, 'Abn Bakr al-Hakami informed me that 

'Abd Allah b. Zayd, the Helper, spoke the following verse on this: 

'Praise he to God, the Sublime, the Revered, great 
praise for the call to prayer, 

For there having come to me the herald from God; honour 
him as a herald to me! 

For three nights he dedicated thus, and each time he 
came to me he brought me greater honour!"' 

I observe that this poetry is strange for it implies that 'Abd Allah b. Zayd saw the 

vision for three nights before he informed the Messenger of God (SAAS). 

The Imam Ahmad related this from a hadith of Muhammad b. Ishaq. And he 

stated, "Al-Zuhri related from Sacid b. al-Mnsayyab, from 'Abd All& b. Zayd, 

approximately the same account as given by Ibn Ishaq from Muhammad b. 
Ihrahim al-Taymi, but that account did not include the verses." 

Ibn Maja stated, "Muhammad b. Khalid b. 'Abd Allah al-Wasiti related to us, 

quoting his father, from 'Abd al-Rahma b. Ishaq, from al-Zuhri, from Salii,  

from his father, to the effect that the Messenger of God (SAAS) asked the 

advice of the community on what to use to commence the prayer. They men- 
tioned the horn, but he disliked this because of its use by the Jews. They then 

referred to the bell, but he disliked this because of its use by the Christians. That 

night a vision of the call to prayer came to a helper named 'Abd Allah b. Zayd 

and to Wmar b. al-Khattab. The Helper made his way at night to the Messenger 

of God (SAAS) who gave orders to Bild, who made the call to prayer using it." 
Al-Zubri stated, "Bilzl made an addition in the morning call to prayer, namely 

twice saying the words 'prayer is better than sleep'. The Messenger of God 

(SAAS) agreed to this. Wmar told him, '0 Messenger of God, I saw the same 

vision as he did but he preceded me."' 

Material relating to this section will be given in the chapter on the call to 
prayer in the large work al-Ahknm (The Statutes). If God Almighty wills it, and 

in Him is our must. 

In a hadith given by al-Suhayli with the following line of authority through 

al-Bazzar, Muhammad b. Wthman b. Makhlid related, quoting his father, from 

Ziyad b. al-Mundhir, from Muhammad b. 'Ali b. al-Husayn, from his father, 

from his grandfather, from 'Ali b. Abii Tdib, who made reference to the hadirh 

respecting the rsrts', the ascent to heaven, as follows, "And an angel emerged 
from behind the screen and he made the call to prayer using this call. Each time 

he said a word, God Almighty verified it. Then the angel took the hand of 

Muhammad (SAAS) and brought him forward. He then led the family of 

heaven, who included Adam and Noah, in the prayer." Al-Suhayli then said, 
"You may view this hadith as authentic for the support it gives and resemblance 

it has to the hadiih relating to the ascent to heaven." 

But this hadith is not, as al-Suhayli maintained, authentic. In fact it is 

unacceptable. Ziyad b. al-Mundhir Abii al-Jmd is he to whom is attributed the 
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'~&tid;Yya sect":9 he being among those accused. Moreover, if this had been 

what the Messenger of God (SAAS) had heard on the night of his ascent to 

heaven, he would have ordered it to he used in the call to prayer immediately fol- 

lowing the emigration. But God knows best. 

Ibn H i s h b  stated that Ibn Jurayj quoted 'At&' as having said, "I heard Wbayd 

b. Wmayr say, 'The Prophet (SAAS) had discussed with his Companions the 

use of a bell to summon people to prayer. While Wmar b. al-Khacph was plan- 

ning to buy two pieces of wood for the bell, he had a vision while he slept and 

was told, "Do not make a bell; instead call people to prayer." 
'"Wmar went to the Prophet (SAAS) to tell him what he had seen. The Prophet 

had himself received revelation of that. Wmar was consequently very surprised to 

hear Bild make the call to prayer. The Messenger of God (SAAS) said to hi, 
when he (Wmar) told him of his experience, "Revelation of this preceded you!""' 

This shows that the revelation had come in c o n h a t i o n  of what 'Abd Allah 
b. Zayd h. 'Ahd Rabhihi had seen in the vision or so some authorities state. But 

God Almighty knows best. 

Ibn Ishaq stated, ''Muhammad h. Ja'far b. al-Zuhayr related to me, from Wrwa 

b. al-Zubayr, that a woman of the Bann al-Najjzr told him, 'My house was one of 

the tallest around the mosque. Bild would make the call to prayer on top of it early 

each morning. He would come just before dawn and sit above the house waiting 

for daybreak. When he saw it he would stretch out and say, "0 God, I praise You 

and seek Your help for Quraysh to adopt Your religion."' She concluded, 'And 

then he would make the call to prayer. I never knew hi to miss one night."' 

That is, to miss saying those words. 

Aha Daltid was the only other to relate this. 

Chapter: On the expedition of Hamza b. 'Abd al-Muttalib, may God be pleased 
with him. 

Ibn Jarir stated, "Al-Waqidi claimed that in the month of Ramadan of that year 

the Messenger of God (SAAS) appointed Harnza b. 'Abd al-Muc@lib over 30 of 

the Emigrants, having presented him with a white standard, to interfere with 

Quraysh caravans. Al-W~qidi states that Hamza confronted Aba Jahl at the head 

of 300 Quraysh men, hut that Majd~ h. 'Amr intervened between them, and so 

they did not engage in battle. 

"He also said that it was Aha Marthad al-Ghanawi who carried the flag for 
Hamza." 

Chapter: On the expedition of'ubayda b. al-Hzrith b. 'Abd al-Mug~alib. 

Ibn Jarir stated, "Al-Waqidi also claimed that the Prophet (SAAS) in ShawwS, 

at the beginning of the eighth month of that year, entrusted a white banner to 

Whayda b. al-Hsith and ordered him to proceed into the Rzbigh valley. 

49. A denomination of the Zaydiyya Sht'a founded by him and known by his name 
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"His flag was carried by Mistah b. Uthztha. He reached Thaniyyst al-Murra, 
not far from al-Juhfa, in the company of 60 Emigrants, there being no Helpers 
present. They met up with the polytheists at a well called AhyZ'. They shot 

arrows at one another, but did not engage in sword play." 
Al-Wzqidi stated, "The polytheists were 200 in number and were led by Abii 

Sufyan Sakhr b. Harb. This is what we believed to he well established, though it 

is also said that they were led by Mikraz b. Hafs. 

Al-W~qidi stated, "In that same first year, in Dhii al-Qa'da, the Messenger of 
God (SAAS) presented a white banner to Sa'd b. Abii Waqqa~ and sent him to 
al-Kharrzr; the flag was carried by al-Miqd~d b. al-Aswad. 

"Abo Bakr b. Ismncil related to me, from his father, from 'Amir b. Sa'd, from 
his father, who said, 'I left with 20 men, by foot' -or he said 'with 21 men'. 'We 

would hide by day and travel by night. We got to al-Kharra on the morning of 
the fifth. The Messenger of God (SAAS) had instructed me to go no further 
than al-Kharra. The caravan had preceded me there by a day."' 

Al-Wxqidi stated, "The caravan consisted of 60; all those with Sa'd were 
Emigrants." 

Abii Jacfar b. Jarir stated, "It was the view of Ihn Ishaq that these three expedi- 
tions mentioned by al-Wxqidi all occurred in the second year of the hegira." 

I observe that the statements attributed to Ibn IshSq by Abii Jacfar are not seen 
as authentic by any who contemplates them, as we will show early in our work 
on the military expeditions in materials relating to the second year of the hegira. 
That work will follow the present one, if God wills it. 

It is likely that what he means is that these expeditions occurred in the first 
year. We will give more details and comments on them when we get to them, if 
God Almighty wills it. 

Al-Wxqidi gives full information and a well-organized historical account. He 
is one of the great Imams of this field of study. He is trustworthy and writes at 
length. We commented on what is hoth reliable and unreliable from him in our 
projected work al-Takmilfi Ma'nfat al-ThrqZt ma al-DuCaf2 wa al-Majiihil (Full 

Informatron on those Authontces who are Trustworthy, Unrelrable or Ignorant). All 

praise and credit are due to God. 

Those born in that blessed year, the first of the hegira, included 'Abd Alkh b. 
al-Zubayr. He was the first to be born in Islam following the emigration, as 
al-Bukhai related from his mother AsmP and his aunt 'A'isha, mother of the 
believers, both daughters of Abn Bakr, "the Trusting"; may God be pleased with 
hoth women. 
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There are those who say that al-Nucm2n b. Bashir was born six months prior 

to him. According to that, Ibn al-Zubayr would have been the first child horn to 

Emigrants following the emigration. 

Some people suggest that they were both horn in the second year of the hegira. 

The former is obviously correct, as we have shown above. And all credit be to 

God. We will make reference to this second statement, if God Almighty wills it, 

in dealing with the end of that second year. 

Ihn Jarir stated, "It has been said that al-Mukht* b. Abii Wbayd and Ziyad 

b. Sumayya were born in that first year. But God knows best." 

Among the Companions who died that first year were Kulthiim b. al-Hadm 

al-Awsi, in whose home the Messenger of God (SAAS) stayed in QuhS' prior to 

his departure to the home of the Bana al-Najja, as told above. Later that same 

year Abii U m m a  As'ad h. ZurBra, the leader of the Banii al-Najjar, died, while 

the Messenger of God (SAAS) was still building the mosque. This has been 

related above. May God be pleased with both these deceased men. 

Ibn Jarir stated, "That year, the first of the hegira, Abii Whayha died on his 

property in Tz'if. Also al-Walid h. al-Mughira died, as did al-'A$ b. Wa'il 

al-Sahmi in Mecca." 

I observe that these men died while still polytheists. They did not accept God, 

the Almighty and Glorious. 

An Account of what happened in the secondyear of the hegira. 

In this year many military exeditions took place, the most important and glorious 

of these being the great battle of Badr, which occurred in Ramadan. It was the 

battle that God used to make a clear distinction between truth and falsehood, 

right guidance and error. 
Now is the oas ion  to make mention of the military expeditions and the delega- 

tions sent. We therefore state (as follows), and we seek help from God in doing so. 

THE BOOK OF MILITARY EXPEDITIONS. - 
Imam Muhammad b. Ishaq b. Yasar stated the following in his work of bio- 

graphy, after giving information about the Jewish rabbis and their declaration of 

enmity against Islam and the verses making mention of them. Of these men was 

Huyayy b. Akhcab and his two brothers, Aba Yasir and Judayy. Also there were 

Sallam b. Mishkam, Kinana h. al-Rahic b. Abn al-Huqayq, Sallam b. Abii 

al-uuqayq, otherwise known as Aba W' al-Acwar. The latter was a trader of the 
H i j a  and one who was killed by the Companions at Khaybar, as will be shown 

later. Also, there were 'Amr b. Jahhsh, Ka'b h. al-Ashraf, he being of Tali and 
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of the Banii Nabha; his mother was of the Banii al-Nadir. He was killed by the 
Companions before Abii h f i c ,  as will be shown, along with his two allies 
al-Hajjaj b. Wmar and Kardam b. Qays. God curse them all! 

These men were from the Banii &Nadir. 
From the Bana Thalaba b. al-Fiyyawn there was 'Abd Allah b. Sciriya. There 

was no man in the Hijaz more learned in the Torah than he was. 
I would observe here that he is said to have accepted Islam. 
And there were Ibn Saliiba and Mukhayriq, the latter accepting Islam, as will 

be mentioned later, at the battle of Uhud; he had been his people's rabbi. 
From the Banii Qaynuqa'there was Zayd h. al-lasit, Sa'd b. Hanif, M + m d  

b. Sayha, Wzayz b. Abii Wzayz, 'Abd Allah b. Dayf, Suwayd b. al-Haith, 
Rifa'a b. Qays, Finhas, Ashya: N u W n  b. Adz, B*ri b. 'Amr, Sha's b. 'Adi, 
Sba's b. Qays, Zayd b. al-Harith, NuCm?m b. 'Amr, Sukayn b. Abii Sukayn, 'Adi 
b. Zayd, Nucman b. Aba Awfa, Abii Anas, Mahmiid b. D&ya, Mdik b. Sayf, 
Ka'b b. hshid ,  'Azir, Rgfi' b. Abii Rxfi', Khdid, and Azar b. Aba Az%. The last- 
mentioned should be named Azar b. Abii Azar according to Ibn Hishim. Also 
there were R%fic b. Haritha, Rxfi' b. Huraymala, &fi' b. Khaija, Malik b. 'Awf, 

Rif%'a b. Zayd b. al-Tabiit and 'Abd All& b. Salam. 
I observe that the last-mentioned had earlier accepted Islam, God he pleased 

with him. Ibn Ishaq stated, "He was their rabbi and most learned man. His name 
had been al-Husayn, and when he accepted Islam the Messenger of God (SAAS) 
named him 'Abd All&." 

Ibn Ishaq stated, "From the Bana Qurayza there were al-Zubayr b. Bat% b. 
Wahb, 'Azzd b. Shamwil, and Ka'b b. Asad. The last-mentioned was the one 
who had signed for his tribe the agreement they broke in the year of the ahzzb, 
the schisms. Also there were Shamwil b. Zayd, Jabal b. 'Amr b. Sukayna, 
al-N&hm b. Zayd, Kardam h. Ka'b, Wahb b. Zayd, Nafic b. Abii Nafic, 'Adi b. 
Zayd, al-Harith b. 'Awf, Kardam b. Zayd, Umna b. Habib, hfic b. Rnmayla, 
Jabal b. Abii Qushayr and Wahb b. Yahiidha. 

From the Banii Zurayq there was Labid b. A'sam, who had put a spell on the 
Messenger of God (SAAS). 

From the Jews of the Banii Haitha there was Kinana b. Siiriya. 
From the Jews of the Banii 'Amr b. 'Awf there was Qardam b. 'Amr. 
From the Jews of the Banii al-Najj% there was Silsila b. Barham." 
Ibn Ishaq stated, "All these men were rabbis and men of evil intent and full of 

antagonism towards the Messenger of God (SAAS) and his Companions, God 
be pleased with them. They were those who asked the Messenger of God 
(SAAS) many questions in their desire to confuse and to express their obstinacy 
and disbelief. They were men who made difficulties for Islam and who tried to 
extinguish it. Exceptions to this were 'Abd All& b. S h  and Mukhayriq." 

Ibn I s h ~ q  then related the acceptance of Islam by 'Abd Allah b. Salim, along 
with that of his aunt Khalida, as we mentioned above. 



228 THE LIFE OF THE PROPHET MUHAMMAD 

He also told of the conversion to Islam by Mukhayriq on the day of the battle 
of Uhud, details of which will come later. He told his people, it being a Sabbath, 

"0 Jews, you well know that Muhammad has a right to expect your help." They 

replied, "But today is the Sabbath." He replied, "You shall have no Sabbath!" 

He then took his weapons and went off to battle. He made a charge upon his 

people who were staying behind, as follows, 'Tf I should be killed today, then my 

properties are to go to Muhammad to dispose of as God shows him." He  was a 

very wealthy man. 

"He then joined the Messenger of God (SAAS) and fought until he was killed. 

God be pleased with him." 

Ibn Ishaq stated, "The Messenger of God (SAAS) used to say, as I have been 

told, 'Mukhayriq was the best Jew.'" 

DIVISION 

Ibn Ishaq then Listed the names of those hypocrites from Aws and Khazraj, who 

joined the Jews antagonistic to Islam. 

From Aws there were: Zuwayy b. al-Harith, Julas b. Suwayd b. d-Samit, the 

Helper. It was about him that the verse was revealed, "They swear by God that 

they did not speak. But they did speak words of disbelief; they apostatized after 

accepting Islam" @rat al-Tamba or al-Barrt'a; IX, v.74). This was because he 

said, after having withdrawn from the expedition against Tabiik, "If this man 

speaks the truth, then we are worse than donkeys!" 
"The son of al-Julas's wife, a man named Wmayr b. Sa'd reported this to the 

Messenger of God (SAAS) but d-Julas denied it, swearing that he had never said 

that. The verse was therefore revealed concerning him." 

Ibn Ishnq went on, "It is claimed that he later nuly repented and that he was 

known for his piety. 
"Also there was his brother al-Harith h. Suwayd; it was he who killed 

al-Mujadhdhar b. Dhiyzd d-Balawi and Q y s  b. Zayd, one of the Banii Dubay'a 

at the battle of Uhud. Al-Harith had gone to war on the Muslims' side, but he 

was a hypocrite and when the battle was joined he fought and killed both these 

men and joined the Quraysh forces." 

Ibn Hisham stated, "Al-Mujadhdhar had killed his father Suwayd b. al-Smit 

in an engagement before the coming of Islam. Al-Hi%rith was taking revenge 

upon hi at the battle of Uhud." 

This is what Ibn Hishm said, but according to Ibn I s h ~ q  it was Mu$dh b. 

'Afra' who killed hi in a non-military engagement before the battle of Bu%th, 

by shooting him with an arrow. 

Ibn Hisham denied that it was al-Harith who killed Qays b. Thabit, on the 

grounds that Ibn Ishaq did not include the latter among those killed at Uhud. 

Ibn Is&q stated, "The Messenger of God (SAAS) had ordered Wmar b. 

al-Khaycab to kill him if he could catch him. Al-Hsrith, however, sent a message 
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to his brother al-Juhs seeking forgiveness so that he could return to his people. 

And so it was, as I have been informed on the authority of Ibn 'Abbas, that God 

revealed, "How could God lead a people aright who have apostatized after hav- 

ing believed and given testimony that the Messenger is the truth, and after 

they had received proofs? God does not guide a people who are unjust" (stirat 

Al-'Imriin; 111, v.86). 

"Also there were Bijad b. 'Uthmzn b. 'Amir and Nabtal b. al-Haith. It was 

about the latter that the Messenger of God (SAAS) said, 'Whoever would like to 

see Satan, let him look at this man!' He was a very tall, black man with a mass of 

hair, red eyes and flushed cheeks. He used to listen to what the Messenger of 

God (SAAS) said then report on it to the hypocrites. It was he who said, 

'Muhammad is just ears; he believes what anyone says to hi!' God revealed 

concerning him, 'And among them are those who harm the Prophet by saying 

that he is ears' (stirat al-Tawba or al-Barii'a; IX, v.61). 

"And there was Abn Habiba b. al-Az'ar. He was one of those who built 

the mosque at al-Jlira. Also there were Tha'laba b. HZeb and Mu'attib b. 

Qushayr. It was these two who promised God that if He gave them of His 

bounty they would believe. They, however, broke their promise upon which 

the above was revealed . It was Mu'attib who said at the battle of Uhud, 'If 

we had any say in it, we'd not be killed here!' A verse was then revealed 

about him. It was also he who said, at the battle of al-Ahziib, the 'schisms', 

'Muhammad used to promise us we would enjoy the treasures of Chosroe and 

Caesar, but we're not safe to go to the toilet!' The verse revealed about him 

was 'and when the hypocrites, and those in whose breasts is disease, say, "All 

that God and His Messenger have promised us is mere fancy""' (siirat al-Ahziib; 

XXXIII, v. 12). 
Ibn Ishaq went on, "And there was al-Hzrith b. Haub." 

Ibn Hishm commented, "Regarding Mu'attib b. Qushayr, and Tha'laba and 

al-Harith, the two sons of Hxtib, they were of the Banti Umayya b. Zayd and 

took part in the battle of Badr. These were not hypocrites, or so I have been told 

by a scholar whom I trust. Ibn Ish8q in fact mentioned Tha'laba and al-Haith 

as being of the Bann Umayya b. Zayd and gave their names as participants in the 
battle of Badr." 

Ibn Ishaq's account continues, "Also there were 'Abbad b. Hunayf, brother of 

Sahl b. Hunayf, and Bahaj, who participated in building the mosque, al-Dira. 

And there were 'Amr b. Khidham, 'Abd All& b. Nabtal, J&ya b. 'Amir b. 

al-'Ai!af and his two sons Yazid and Mujmi: also involved in the construction 
of the Dirar mosque. Mujmi' was a young man who had collected most parts of 

the Qur'an and would pray with the others in prayer there. When the Dirar 

mosque was destroyed, after the Tabnk expedition, as will be explained here- 

after, during the reign of Wmar, the people of Qubz' asked the Caliph whether 

Mujmi' could lead them in prayer. He refused, saying, 'By God, was he not the 

Imam of the hypocrites in the DirZr mosque?' 
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"But Mujmic swore by God that he knew nothing about them; and they say 
that 'Umar let him go and that he did lead them in prayer. 

"And there was Wadi'a h. Thabit, also one of those who built the Dirar 

mosque. It was he who said, 'But we're only being sociable and having fun.' And 
a reference was made in the Q u r ' a  to that. 

"And there was Khidan h. Khslid; it was he from whose house the Dirar 

mosque was made." 

lhn Hishzm added to the names given by Ibn Ishnq of the hypocrites of the 

Banii al-Nabit b. al-Aws those of Bishr and &fiC, two sons of Zayd. 

Ihn I s h ~ q  went on, "And there was Mirbac h. Qayza; he was blind. It was he 

who said to the Messenger of God (SAAS), who was crossing through his gar- 

den on the way to the battle of Uhud, 'I'll not allow you, even if you are a 

prophet, to pass through my garden!' And he picked up a handful of dirt and 

said, 'I swear, if I knew I would not strike anyone but yourself, I'd throw this at 

you!' The Muslims made for him to kill him, hut the Messenger of God 

(SAAS) said, 'Leave him alone. This hlind man is hlind in his heart as well as in 

his sight.' Sa'd h. Zayd al-Ashhal, however, had already injured him with his 
bow. 

"And there was Mirhac's brother Aws h. Qaya, who made the comment, 'Our 

houses are exposed.' And so God said, 'They are not exposed; all they want is to 
take flight' (sprat al-Ahub; XXXIII, v.13). 

"And there was Hach b. Umayya h. Mc. He was a powerful sheikh who was 

long set in the ways of pre-Islamic ignorance. He had a son who was among the 

best of Muslims. His name was Yazid b. Hqih, and he was so injured at the 

battle of Uhud that his wounds disabled him and he was borne to the home of 

the Bmn Zafar. 
"c- ' Asm h. Wmar h. Qamda related to me that the Muslims there, both men 

and women, gathered around him while he was dying and began telling him, 

'Rejoice in the gardens of paradise, Ibn Hqih!' His father's hypocrisy then 

emerged and he began saying, 'Right! Gardens of rue! You have, by God, 
deluded this poor wretch about himselfl"' 

Ibn Ishsq continued, "And there was Bashir h. Ubayriq Aho Tucma, the man 

who stole the two hreast-plates. It was of him that God spoke in the words, 'Do 

not argue for those who are treacherous to themselves' (sprat al-Ntsz'; IV, v.107). 

"And there was Quzman, the ally of the Bmii Zufr, who killed seven men at 

Uhud and then when in pain from his own wounds, killed himself, saying, 'I 
swear, I only fought in defence of my people!' He then died, God damn him!"50 

50. In Ihn IshQ's text as transhted by Guillaume, op. cit. p. 245, Qman is reported to kill 
seven polytheists and to have been well aeated by the Muslims when he was wounded. It was, 

according to that text, when he was congratulated by the Muslims on his valour for the cause that 
he responded with the wards attributed to him here, and that he then killed himself. Presumably 

he is being damned in this text both for denying that he had been fighting for Islam rather than for 
his people, and for committing suicide. 
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Ibn Ishaq then stated, "There are no men or women of the Banti 'Abd 

al-Ashhal known as hypocrites; al-Dahhzk b. Thahit, however, was charged with 
hypocrisy and love of the Jews." 

All the above persons were from Aws. 

Ibn Ishzq stated, "And of Khazraj there were Ritfic b. Wadi'a, Zayd b. 'Amr, 
'Amr b. Qays, Qays b. 'Amr b. Sahl and al-Jadd b. Qays. It was the last-nanled 

who said, 'Give me leave; do not try me.'" 
"And there was 'Abd All?& b. Ubayy b. Saliil who was the chief hypocrite and 

leader of the Aws and Khazraj as well. They had previously agreed, before the 
coming of Islam, to appoint hi their king, but when God led them to Islam before 

they did so, the accursed fellow was greatly offended and angered. It is he who 
said, 'If we get back to Medina the strong will definitely drive out of it the weak!'" 

Very many verses were revealed about this man and also about Wadi%, a man 
of the Banii 'Awf, as about Maik h. Aha Qawqal, Suwayd and DSis who were 

all of his gang. About them the Almighty revealed, "If they are driven out, they 
will not go forth with themn (swat al-Hashr; LIX, v.12). This was when they 

allied secretly with the Bann &Nadir. 

Then Ibn IshSq made mention of those Jewish rabbis who had accepted Islam 
as if God-fearing men while in secret they were unbelievers; and they were 

followed by the worst of the hypocrites among whom were: Sa'd b. Hanif and 
Zayd b. al-Lqif. It was the latter who commented, when the camel of the 

Messenger of God (SAAS) strayed, 'Muhammad claims that information 
reaches h i  from heaven, yet he doesn't know the whereabouts of his camel!' 

The Messenger of God (SAAS) responded, 'I only know what God tells me; 
and He has guided me towards it. My camel is in this defile, her bridle caught in 

a tree.' Some of the Muslims then went and found it just so." 
Ibn Ishxq went on: "And there were Nu'mzn b. Awfa, Wthman b. Awfz and 

bfi' h. Huraymala. The last-mentioned is the one of whom the Messenger of 
God (SAAS) said, so I have been told, when the man died, 'One of the great 

hypocrites has died today.' 
"Also there was Rifa'a b. Zayd b. al-Tzhiit. On the day of his death a great 

wind arose just as the Messenger of God (SAAS) was returning from Tabnk and 
he said, 'It is blowing due to the death of a great unbeliever.' And when they 

reached Medina they found that Rifz'a had died that day. 
"Also there was Silsila b. Burhm, and Kinma b. Snriya. 

"These, then, are the Jewish hypocrites who had accepted Islam." 

Ibn Ishzq went on, "These hypocrites would attend the mosque and listen to the 
Muslims' talk, ridiculing and making fun of their religion. 

51. Presumably a reference to rtlraf al-Tawba or ol-Bar&; IX, v.49. 
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"Some of them gathered in the mosque one day and the Messenger of God 

(SAAS) saw them talking among themselves, sitting together and speaking in 

low voices. The Messenger of God (SAAS) ordered that they be removed from 

the mosque and they were, forcibly. 

"Abn Ayyiib went up to 'Amr h. Qays, one of the Bana al-Najja, who had 

been the guardian of their gods in the pre-Islamic era, took him by the foot and 

pulled him until he had got him outside, while the other man said, 'God damn! 

Would you evict me, Abii Ayyiib, from the date shed of the Bann Thaclaha?' 

"Abii Ayyab then went up to &fiC b. Wadi'a a l - N a j j ~  and grabbed him by 

the cloak, pulled at him hard, slapped his face and threw him out of the mosque, 

saying, 'Yekh! You dirty hypocrite!' 

"'Umaa b. Hazm seized Zayd h. CAmr, who had a long beard, and pulled hi 
along by it until he had evicted him from the mosque. 'Umara then clenched his 

fists and hit him with them hard in his chest, knocking him down. Zayd com- 

plained, "Umzra, you've grazed me!' At this Wmaa replied, 'Clear off with you, 

hypocrite! What God has in store for you is far worse! Don't ever come near the 

mosque of the Messenger of God (SAAS) again!' 

"Abii Muhammad Mascod b. Aws b. Zayd b. Asram b. Zayd h. Tha'laba b. 

Ghanm b. Malik b. al-Najjar, who fought at Badr, went up to Qays b. 'Amr h. 

Sahl, who was just a lad, the only youth among the hypocrites. Abii Muhammad 

pushed Qays by the back of his neck till he had evicted him. 

"One of the Bana Khudra approached a man called al-Harith b. 'Amr who 

wore his hair thick, seized him by it and pulled hi violently across the ground 

until he had evicted him. At this the hypocrite yelled, 'You're being very rough, 

Aha al-Harith!' 'You deserve it,' he was told, 'you enemy of God you, for what 

has been revealed about you. Don't you come near the mosque of the Messenger 

of God (SAAS) again; you're filth!' 

"A man of the Banii 'Amr b. 'Awf went for the previous man's brother, Zuway 

b. al-Herith and forcibly evicted him, expressing his disgust for him and saying, 

'Satan and his work have charge of you!"' 

Ibn Ishaq then referred to the passages in sdirat al-Baqara (Qur'an, 11) and in 

sarat al-Tmba (Qur'm, I X )  that refer to the hypocrites and offered full and 

effective explanations of these. God bless him! 

A n  Account of thejrst  military expedition, that of al-Abw2, also 
called Waddzn, and thejrs t  of the delegations sent. 

This involved the dispatch of Hamza b. 'Abd al-Mutcalib or Wbayda b. 

al-H~rith, as will be explained regarding the military expeditions. 

Al-Bukhari's text reads as follows: Book of Nie M ~ l i t a y  Exfeditions. Ibn Ishaq 

stated, "The first battle fought by the Messenger of God (SAAS) was that of 

al-Ahwa', followed by that of Buwq, followed by that of al-'Ushayra." 
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He then related how Zayd b. Arqam was asked how many military expeditions 

the Messenger of God (SAAS) had sent. He replied, 'LThere were 19, in 17 of 
which he participated; the &st of these was to al-Wsayra (or al-Wshayra)." 

An account will follow in the sequel of the expedition to al-Wshayra, if God 
wills it, and in Him is all trust, along with the chains of authority and words used 
in reporting on it as well as comments about it. 

Al-Bukhari stated, in his jahih collection from Burayda, "The Messenger of 
God (SAAS) set in motion 16 military expeditions." 

Muslim quoted Burayda as saying that he accompanied the Messenger of God 
(SAAS) on 16 expeditions. He also quotes him as saying that the Messenger of 

God (SAAS) organized 19 expeditions and himself fought in 8 of them. 
Al-Husayn b. Waqid stated, from Ibn Burayda, from his father, that the 

Messenger of God (SAAS) organized 17 expeditions and fought in 8, those at 
Badr, Uhud, al-Ahzah, al-Muraysi: Qudayd, Khaybar, Mecca and Hunayn, and 

that he sent out 24 raids. 
Ya'qiib b. Sufyan stated, "Muhammad h. Wthmm al-Dimashqi al-Taniikhi 

related to us, quoting al-Haytham b. Humayd, quoting al-Nu'm from Makhal, 
that the Messenger of God (SAAS) organized 18 expeditions and himself fought 

in 8. The first of these was at Badr, followed by m u d ,  al-AbSb, Qurayza, Bilr 
Ma'iina, that against the Banii al-Mugaliq of Khm'a, Khaybar, Mecca, Hunayn 
and al-Tx'if." 

His placing that of Bi'r Ma'iina after that of Qurayza is open to dispute. The 
truth is that it followed Uhud, as will be shown. 

Ya'qiib stated that Salama b. Shabih related to him, from 'Abd al-Razzaq, 
from Ma'mar, from al-Zuhri, (who stated) "I heard Sa'id b. al-Musayyab say, 
'The Messenger of God (SAAS) organized 18 expeditions.' But on another 
occasion I heard him say 24. I don't know whether this was mere fancy or some- 
thing he heard later." 

Al-Tabrmi recounted from al-Dabari, from 'Abd al-Razz~q, from Ma'mar, 
from al-Zuhri, who said, "The Messenger of God (SAAS) organized 24 expedi- 
tions." 

'Abd al-Rahman h. Humayd stated in his hadith collection, "Sa'id b. Sallam 
related to us, quoting Zakariyyal h. Ishaq and Aba al-Zubayr, from Jabir, who 

said, 'The Messenger of God (SAAS) organized 21 expeditions."' 
Al-H&im recounted, through Hishm, from Qatsda, that the expeditions and 

night raids organized by the Messenger of God (SAAS) totalled 43. Al-Hakim 
then commented, L'Perhaps he meant raids apart from the military expeditions, 

for in the work al-Iklil (Three Bnght Stars) more than 100 raids of the Messenger 
of God (SAAS) are arranged in order." 

He went on, "A reliable scholar of Bukhaa told me he had read in the work 
of Abii 'Abd Allah Muhammad b. Nasr that the raids and delegations sent out 

totalled some 70, not counting the actual battles." 
This information related by al-H&im is very strange; and the statements he 

attributes in them to Qtada are controversial. 
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Imam Ahmad recounted, from Azhar b. al-@sim al-msibi, from Hisham 

al-Dastuwa'i, from Qatada, that the military expeditions and raids of the 

Messenger of God (SAAS) totalled 43, consisting of 24 missions and 19 military 

expeditions. In 8 of these he himself participated, at Badr, Uhud, al-Ahzab, 

al-Muraysic, Khaybar, the conquest of Mecca, Hunayn, and al-Ta'if. 
Miisa b. 'Uqba quoted al-Zuhri as stating, "These were the military expedi- 

tions in which the Messenger of God (SAAS) fought: Badr in Ramada of 2 AH; 

Uhud in Shawwal, 3 AH; and al-khanduq, which was also known as al-Af?zab and 

the 'Banii Qurayza battle', in Shawwzl, 4 AH. He then fought the Banii 

al-Mus~aliq and the Banii Lihym in Sha'bm, 5 AH; at Khaybar in 6 AH; at the 

Yawm al-Fath (Mecca) in Ramadan, 8 AH. Thereafter he fought at al-Hunayn 

and besieged the people of al-Talif in Shaww~l, 8 AH. Then, in 9 AH Abii Bakr 

performed the pilgrimage, and in 10 AH the Messenger of God (SAAS) went on 

the so-called hyat  al-ma&, the 'farewell pilgrimage'. He organized 12 expedi- 

tions that did nor result in fighting. The first of his expeditions was that of 

al-Abwa'." 

Hanbal b. Hild stated, from Ishaq b. al-'AlP, from 'Abd Allah b. Jacfar 

al-Raqqi, from M u ~ f  b. &in al-Yammi, from Macmar, from al-Zuhri, who 

said, "The first verse revealed on making war was, 'Those who do battle are 

given permission (to do so), for they have been wronged' (snrar al-Hun; XX, 
v.39). This came after the arrival of the Messenger of God (SAAS) in Medina. 

"The first battle witnessed by the Messenger of God (SAAS) was that at Badr, 

on Friday, 17th of Ramad%." 

His account proceeds to his comments as follows, "He then went on the 

expedition against the Banii &Nadir, then in Shawwd, the battle of Uhud took 

place, that is, in 3 AH. Thereafter he was at the battle of al-khandaq in 4 AH, 

fought the Banii Lihym in Sha'bnn of 5 AH, and fought at the battle of al-Fath 

(i.e. the 'victory', at Mecca, tr.) in Sha'biin 8 AH, followed by Hunayn in 

Ramadm 8 AH. The Messenger of God (SAAS) organized 11 expeditions in 

which he did not fight. The first on which he fought was al-Abw~', then came 

al-'Ushayra, Ghacafm, Banii Sulaym, al-Abw~' (sic), the first battle of Badr, 

Ta'if, al-Hudaybiyya, al-Safra', and Tabiik, the last expedition." He then went 

on to refer to the busth, the delegations he sent. 

This account that I have copied from the history of the hzji? Ibn 'Asakir is 

very strange. We will relate later, in its proper order, what truly occurred. 

This is an area of expertise requiring care and proper training; as 

Muhammad b. Wmar al-Waqidi related, from 'Abd Allah b. Wmar b. 'Ah, 

from his father, who said, "I heard CAli b. al-Husayn say, 'We used to teach the 

military expeditions of the Prophet (SAAS) just as we would chapters from the 
Qnr'an."' 

Al-Waqidi stated, "I heard Muhammad b. CAbd Allah say, 'I heard my uncle 

al-Zuhri say, "In knowledge of the military expeditions there is knowledge of the 

hereafter as well as of this world.""' 
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Muhammad b. Ishaq gave further information concerning the military expedi- 

tions after having given that we have quoted above. In this he named the chief 

unbelievers from among the Jews and the hypocrites, God damn them all and 

gather them in the depths of hell. 

He stated, "Then the Messenger of God (SAAS) prepared to do battle against 

them, to wage war and fight against his enemies and their allies as God had 

ordered him. 

"The Messenger of God (SAAS) had arrived in Medina on a Monday when 

it was very hot, and the sun was near its zenith; it was the 12th of Rahic al-Awwal. 

At that time he was 53 years old, and God had given him his mission 13 years 

before. He stayed there for the remainder of Rabi' al-Awwal and for Rabi' 

al-Akhir, for both Jumadas, Rajab, Sha'bm, Ramadm, Shawwd, Dhii al-Q'da, 

Dhn al-Hijja, the polytheists being in charge of the pilgrimage that month, and 

al-Muharram. He then, in Safar, at the start of the 12th month after his arrival 

there, went forth to do battle." 

Ibn Hishxm stated, "He left Sa'd h. Wbada in charge of Medina." 

Ibn Ishaq went on, "He continued as far as Waddan; this was the expedition to 

al-Abw2." Ibn Jarir commented, "It is also known as the Waddm expedition." 

Ibn Ishaq continued, "He was heading for Quraysh and the Banii Damra b. 

Bakr b. 'Abd Manat b. Kinma. The Bann Damra made peace with him there; 

the one who actually did this was Makhshi b. 'Amr al-Damri, who was their 

leader at that time. 

"The Messenger of God (SAAS) then returned to Medina without having 

engaged in battle, remaining there for the rest of Safar and the early part of Rabic 

al-Awwal." 

Ibn H i s h b  added, "This was the &st expedition made by the Messenger of 

God (SAAS)." 

Al-Waqidi commented, "His banner was entrusted to his uncle Hamza; it was 
white." 

Ibn Ishaq went on, "While resident then at Medina, the Messenger of God 

(SAAS) dispatched Wbayda b. al-Haith b. al-Mucmlib b. 'Abd Manaf b. 

Qu~ayy along with 60 - or 80 -men, mounted and of the Emigrants; not one of 

them was a Helper. The party went as far as a well in Hijaz below Thaniyyat 

al-Murra, where he met a large contingent of Quraysh. There was no engage- 

ment with them, however, except that Sa'd b. Aha Waqqas did that day cast one 

arrow. That was the first arrow shot for God's cause after the coming of Islam. 

"The two forces separated thereafter, the Muslims positioning a rear-guard. 

Miqdad b. 'Amr al-Bahrmi, an ally of the Bann Zuhra, fled from the polytheists 

to the Muslims, along with Wtba b. Ghazwm b. Jahir al-Mzzini, an ally of the 

Banii Nawfal b. 'Ahd Manaf. These were really Muslims, but they had gone 

forth to have contact with the unbelievers." 

Ihn Ishaq continued, '"Ikrima b. Aha Jahl was leader of the polytheists on that 
occasion." 
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Ibn Hisham related, from Ibn Abn 'Amr b. alLcAla', that Abii 'Amr al-Madani 

said, "It was Mikraz h. Hafs who led them." 

I observe that al-Wzqidi's account, heretofore, gives two statements, one that 

the leader was Mikraz, the second that it was Ahn Sufym Sakhr b. Harb; but it 

seemed to hi more likely that it was Abii Sufyzn. God knows best. 

Ihn Ishaq then gave the ode attributed to Abii Bakr "the Trusting", written 

about this night raid. It begins, 

"Is it for your vision of Salma in the flat desert 
plains you lay awake, and for something happening in the 
tribe? 

In LuJayy you see a faction that no preaching, no 
messenger's mission could keep from unbelief. 

A truth-telling messenger came to them hut they denied 

him and told him he could not stay among them. 
When we called them to the truth, they turned their 

backs and fled like panting dogs retreating to their 
lair." 

H e  then gave the response of 'Abd Allzh h. al-Zibacra: 

"Is it because of the traces of a home now desolate 

amidst the sand dunes that you weep, your tears soon gone, 
And because of time's surprises, and destiny is all 

surprises, of things gone by and new. 

A great army that came to us, led by Wbayda who is 
called Ibn Harith, in battle, 

So we would leave idols set up in Mecca, passed down by 
heir to noble heir." 

Ibn Ishxq goes on to give the complete ode. And nothing prevents us from doing 

the same except for the fact that I m w  'Ahd al-Malik h. HishM, God bless him, 

who was an Imzm in language, reported that many scholars, expert in poetry, 

deny the authenticity of both these poems. 

Ibn Ishzq further stated, "Sa'd b. Abn Waqqas spoke the following verses con- 

cerning his having shot an arrow, or so they say, 

"Has the Messenger of God heard that I protected my 
companions with my arrow? 

Through it I well protected their front ranks over land 
both rough and easy. 

And no one shooting an arrow at an enemy will he 
counted before myself, 0 Messenger of God! 

And that was because your religion is that of truth; it 
was with truth and virtue that you brought it. 

By it the believers are saved, by it the unbelievers 

are punished at a place of boiling pitch. 
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Take care, for you have erred, and do not decry me; woe 
upon you, Ibn Jahl, misleader of your tribe!" 

Ibn Hisham commented, "Most authorities on poetry deny that this poem is to 
be attributed to Sag." 

Ibn Ishaq stated further, "The banner given to Wbayda, so I have been told, 
was the first awarded by the Messenger of God (SAAS) to any Muslim." 

Al-Zuhri, M n a  b. Wqba, and al-Waqidi disputed Ibn Ishaq in this and main- 
tained that Hamza received a flag before Wbayd b. al-Hzrith. But God knows best. 

It  will be related hereafter, from a hadith of Sa'd b. Aba Waqqq, that the first 
leader of these raids was 'Abd Allsh b. Jahsh al-Asadi. 

Ibn Ishaq went on, "Some scholars maintain that the Messenger of God 

(SAAS) sent him out when he arrived from the mission to al-Abw2 before he 
reached Medina. Masa b. Wqba related it so from al-Zuhri." 

Ibn Ishaq stated, "The Messenger of God (SAAS), while resident there, sent 
Hamza b. 'Abd al-Murwlib b. Hashim to the sea coast near al-'fq along with 30 
mounted men drawn from the Emigrants; there were no Helpers among them. 
Hamza confronted Abii Jahl b. Hishzm and 300 mounted Meccans there on the 
shore. But Majdi b. 'Amr al-Juhani interposed himself between the opposing 

parties, for he was at peace with both. Both sides withdrew from one another and 
so no fighting occurred." 

Ibn Ishzq continued, "Some people say that Hamza's banner was the first 
awarded by the Messenger of God (SAAS) to any of the Muslims. This was 

because he had dispatched Hamza and Wbayda at the same time; this confused 
people." 

I comment that Mnsa b. Wqba quoted al-Zuhri as saying that he had dis- 
patched Hamza before Wbayda b. al-H%~%h. He maintained that Hamza's mis- 

sion came before the expedition to al-Abw2'. And that when the Messenger of 
God (SAAS) returned from al-Abw2 be dispatched Wbayda b. al-Harith along 
with 60 Emigrants. He then related much as above. 

It  has been stated above that al-Waqidi said, "The raid made by uamza in 
Ramadan took place in 1 AH; Wbayda's expedition came thereafter, in Shawwd 
in the same year." But God knows best. 

Ibn Ishaq quoted from Hamza, God be pleased with him, poetry indicating 
that his banner was the first awarded in Islam. However Ibn Ishaq stated, "If 
Hamza did speak this, then so it was. He only ever spoke the truth. But God 

knows best what happened. What we have heard from scholars was that Wbayda 
was first. The  poem is as follows: 

'0 my people, contemplate wisdom and foolishness and 
failure in man's thought and intellect, 

About those who have wronged us while we have not 
violated their people or property. 
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As though we had been hostile to them, but we have no 
hostility for them; all we told them is to be chaste and 
just. 

And we told them of Islam, but they do not accept it 

and treat it as if it were a joke. 
They kept this up till I was appointed to raid them 

where they reside, seeking security in virtne. 
At the order of the Messenger of God, being the first 

to have his banner fly above me, it not having appeared 
before. 

A flag bringing victory, from a God of honour and power, 

His deeds the best of all. 
They left in the evening, gathered together, the 

cooking pot of each of us boiling with the rage of his 

Companions. 
When we saw one another they made their mounts kneel 

and tied up their mounts, and we tied ours an arrow's reach 
away. 

We told them, "Our connection to God is our aid. But 
the only connection you have is to error." 

Abn Jahl arose to fight there, acting in evil, hut he 

was disappointed, for God rejected Aba Jahl's tricks. 
We had only thirty mounted men, while they numbered two 

hundred, with one extra yet. 
0 Lu'ayy, do not obey your evil men; come over to 

Islam, to the path that is plain. 
For I fear that yon will have pain wrought upon you and 

you will cry out in regret and mourning."' 

Ibn Ishxq went on, "And Aha Jahl b. Hish-, God damn him, spoke the follow- 

ing verses in response, 

'I was amazed at the reasons for false worship and 

ignorance and at those who seek to do harm through division 
and idiocy, 

At those who abandon the practices of our fathers and 

forebears, those fine and noble leaders.' 

H e  then quoted the rest of the poem. 

Ibn H i s h w  stated, "Most poetry scholars deny that the first poem can be 

attributed to Harnza, God be pleased with him, or the second to Ahii Jahl, God 

damn him!" 

THE EXPEDITION TO BUWAT, IN THE NEIGHBOURHOOD OF RADWA. 

Ibn Ishaq stated, "The Messenger of God (SAAS) sent an expedition against 

Quraysh in the month of Rabi' al-Awwal, that is in 2 AH." 
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Ihn Hishzm commented, "He left d-Ss'ib h. Wthmm b. Mqciin in charge 

over Medina." 

Al-Wnqidi stated, "He left Sa'd h. Mu%dh in charge of it. The Messenger of 

God (SAAS) was accompanied by 200 mounted men. His banner was entrusted 

to Sacd b. Aha Waqqns. His purpose was to interfere with a Quraysh caravan 

which consisted of Umayya h. Khalaf with 100 men and 2,500 camels." 

Ihn Ishaq stated, "He proceeded until he reached Buwn~, near Radwa. He 

then returned to Medina without engaging in battle. He remained there for the 

remainder of Rabi' al-Akhir and part of Jumndn d-El%." 

THE EXPEDITION TO AL-'USHAYRA. 

He then made an expedition against Quraysh. This refers to the expedition 

known by the name "al-'Ushayra" or "al-cUsayra". 

Ibn Hishzm commented that he left Aha Salama h. 'Ahd al-Asad in charge of 

Medina. 

Al-Waqidi stated that his banner was carried by Hamza h. 'Abd d-Muttalib 

and stated, "The Messenger of God (SAAS) went forth to interrupt the Quraysh 

caravans going to Syria." 

Ihn I s h ~ q  stated, "He made his way through the territory of the Bana Din*, 

then past Fayfa' al-Khayy*, and made camp beneath a tree in the Ibn Azhar val- 

ley at a place called Dhnt al-Saq. He said his prayers there, where his mosque is 

now. Food was prepared for him there which he ate, and the others ate there 

with him. The remains of the supports used for his cooking pot are still known 

there. He used the water from a place called al-Mushayrih. 

"He then moved on, leaving al-Khala'iq to his left and traversed the 'Abd 

Allah defile. From there he kept left, coming down the Yalyal trail till it meets 

that of al-Daha'a. He then crossed the Malal plain until he met the road at 

Sukhayrst al-Yam- and then went on along it till he reached al-Wshayra, in 

the Yanhur valley. 
"There he remained for Jumndz al-El2 and some nights ofJumndn al-Akhira; 

there he made peace with the Bana Mudlij and their allies of the Bana Damra, 

then returned to Medina, without having engaged in hattle." 

Al-Bukhai stated, "'Ahd All& related to us, quoting Wahb, quoting Shu'ba, 

from Aba Ishaq, who said, 'I was standing next to Zayd h. Arqam when he was 

asked, "In how many military expeditions did the Messenger of God (SAAS) 

take part?" He replied, "Nineteen." "And on how many did you accompany 

him?" "Seventeen," he replied. LLWhi~h of them came first?" I enquired. "AI- 
Wshayr - or al-Wsayr," he replied. I told this to Qat~da and he said it was 

"al-Wshayr"."' 

This hadith is clear in stating that the first of the military expeditions was at 

al-Wshayra, which can also he spelled "al-Wsayra", and that in both of these 

spellings the final feminine ending, the "a" may be dropped or a lengthened "a" 
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be substituted. However, what could be meant here is that al-Wshayra was the 

first expedition in which Zayd b. Arqam participated with the Messenger of 

God (SAAS), and there could have been earlier ones which he did not witness. 

This could reconcile between this hadith and that of Ibn Ishitq. But God knows 

best. 

Muhammad b. Ishitq stated, "It was on that occasion that the Messenger of 

God (SAAS) made his comment to 'Ali. Yazid b. Muhammad b. Khaytham 

related to me, from Muhammad h. Ka'b al-Qurqi, quoting Abii Yazid 

Muhammad b. Khaytham, from 'Ammar h. Yasir, who said, "Ali b. Abii Titlib 

and I were companions on the expedition to d-'Ushayra in the Yanbu' valley. 

When the Messenger of God (SAAS) encamped there he remained for a month 

and made peace with the Banii Mudlij and their allies of the Banii Damra. 'Ali 

b. Abii Tdib said, "Abii al-Yaqzan, how would you like for us to go and watch 

these men of the Bana Mudlij who are doing some work on a well of theirs?" So 

we went to them and watched for a while, then were overcome by sleep. We 

made our way over to a place where there were young date-palms growing and 

the ground was soft and there we slept. And, by God, we were eventually woken 

up by the Messenger of God (SAAS) moving us with his foot. We sat up, soiled 

with the earth there and it was then that he said to 'Ali, 'What have you been up 

to, Aba Turab?' (i.e. 'father of dirt') because of the soil that was upon him. We 

told him what had happened to us and he said, 'Shall I tell you who are the two 

most pitiable men?' We replied, 'Yes, do tell us.' He replied, 'They are Uhaymir 

of the tribe of Thamiid who slaughtered the camel and the man who will strike 

you on this' - and he placed his hand on 'Mi's head - 'so that this' - and he 

touched 'Mi's beard - Lwill become wet from it.'" 

This hadith is unique in this line given. From another line there is also testi- 
mony to reference being made to 'Ali as 'Abii Tuflb'. Similarly, in the fahih of 

d-Bukh%i it states that 'Air left his house angry at Fittima and went and slept in 

the mosque. When the Messenger of God (SAAS) went to his house to ask after 

him, Fittima told him he had left angry. So the Messenger of God (SAAS) went 

to the mosque and woke hi up and, wiping the dirt from hi, told him, "Up 

you get, Abii Turab! Up you get!" 

THE FIRST EXPEDITION TO BADR. 

Ibn Ishaq stated, "Upon his return from al-Wshayra, the Messenger of God 

(SAAS) had been in Medina only a few days, less than ten, when Kurz b. Jitbir 

al-Fihri made a raid on the town. The Messenger of God (SAAS) went forth in 

search of him and travelled as far as a valley called Safwm, near Badr. This, then 

was the first expedition to Badr; Kurz evaded hi and was not captured." 

Al-Waqidi stated, "His banner was entrusted to 'Ali b. Aba Talib." 

Both Ibn Hisham and al-Waqidi related that he had left Zayd b. Hzritha in 

command of Medina. 
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Ibn IshBq went on, L'When the Messenger of God (SAAS) returned, he spent 

Jumada, Rajab and Sha'ban in Medina. He had previously sent out Sa'd with a 

party of eight Emigrants. He reached as far as d-Kharrzr in the Hijaz." 

Ibn Hisham stated, "Some scholars maintain that this mission of Sa'd's took 

place after that of Hamza. He returned without engaging in battle." 

This is how Ibn Ishaq briefly reported this. Al-Waqidi's account ofthese three 

expeditions is given above; by this I mean those of Hamza in Ramadm, Whayda 

in Shawwzl, and Sacd in Dhn al-Q'da, all during 1 AH. 

I m m  Ahmad stated that '"Abd al-Mut% b. 'Abd al-Wahhab related to h i ,  

quoting Yahya b. Sa'id; and 'Abd Allah b. d-Imam Alpad stated that 'Sacid b. 

Yahy b. Sa'id al-Umawi related to him, quoting his father, from Mujdid, from 

Ziygd b. 'Alaqa, who quoted Sacd b. Abii WaqqQ as having said, "When the 

Messenger of God (SAAS) came to Medina, he was visited by some of the 

Juhayna who told him, 'Now you have come to live among us, make a pact with 

us so we can join you.' He did so, and they accepted Islam. In Rajab the 

Messenger of God (SAAS) sent us out, a force of less than 100, with orders to 

make a raid on a quarter of the Bann Kinana, who were over next to the Juhayna. 

We did raid them, but there were many of them and we took refuge with the 

Juhayna who gave us protection. They asked us, 'Why are you fighting in the 

holy month?' We asked one another what to do and some of us thought we 

should go back to the Prophet of God (SAAS) and tell h i .  Others thought they 

should stay there. I, and some others decided we would do neither and would 

attack and cut off a Quraysh caravan. The arrangement over booty at that time 

was that you could keep anything you won. 

"So we set off against the caravan, while some of our Companions went hack 

to the Prophet (SAAS). When they told him the situation, he became very angry 

and red-faced and said, 'You left me as one group and you've returned divided! 

Those before you who became divided were only ever destroyed! I will appoint 

over you someone who is no higher than you in rank, but who will give you forti- 

tude against hunger and thirst.' 
"He then appointed over us 'Abd Allah h. Jahsh al-Asadi, who was the first 

commander in Islam." 

Al-Bayhaqi related this in DalZ'zl (The Segns), from a hadith of Yahya b. Abn 

Za'ida, from Mujdid, in much the same form. That account adds, after their 

words to their companions L'Why are you fighting in the holy month?" that the 

others replied, "We are fighting in the holy month those who expelled us from 

the holy city!" 

He then recounted it from a hadith of Abii Usama, from Mujnlid, from Ziyad 

b. 'Alaqa, from Qucba b. Malik, from Sa'd b. Abn WaqqQ. This account is 

similar, but it adds Qutba b. Malik in the chain of authorities between Sa'd and 

Ziyad. This is more appropriate. But God knows best. 

This hadith requires that the first of the raids was that of 'Abd Allah b. J&sh 

al-Asadi and this is contrary to what Ibn Isbaq recounted, namely that the first 
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of these was entrusted to Wbayda b. al-Haith h. al-Mutcalib. It also contradicts 

al-Waqidi, who maintained that the first of the raids was entrusted to Hamza b. 

'Abd d-Mutcdib. But God knows best. 

Chapter: On the expedition of'Abd Allah b. Jahsh that mas the cause for the great 
engagement at Badr. 

This was the day of the Furqan (the line distinguishing good from evil) when the 

two forces met in battle. And God has power over all things. 

Ibn Ishaq stated, "In Rajab, following his return from the first expedition to 

Badr, the Messenger of God (SAAS) sent forth 'Abd All& b. Jahsh b. Ri'ab 

al-Asadi along with eight Emigrants; their number included none of the Helpers. 

The names of these men were as follows: Aba Hudhayfa b. Wtba, Wkkzsha b. 
Mihsan b. Hurthan, an ally of the Bann Asad b. Khuzayma, Wtba h. Ghazwm, 

an ally of the Bano Nawfal, Sa'd b. Abii Waqqas al-Zuhri, 'Amir b. Rabih 

al-Wz'ili, an ally of the Bana 'Adi, Waqid b. 'Ahd Allah b. 'Abd Manaf b. 'Arfn 

b. Tha'laba b. Yarba' al-Tamimi, also an ally of the Bana 'Adi, KhAid h. 

al-Bukayr, one of the Bana Sa'd b. Layth, also an ally of the Bana 'Adi, and Sahl 

b. Bay@ al-Fihri. These seven men were led by their commander 'Abd Allah b. 
J&sh, God be pleased with him." 

Yiinus quoted ibn Ishaq as stating that there were eight men and their com- 

mander was their ninth. But God knows best. 

Ibn Ishaq stated, "He wrote a letter for 'Abd All& b. Jahsh which he told him 

not to open until he had travelled for two days. After opening it he was to do as 

it ordered him, but not to force any of his companions to do so too. 

"Having travelled for two days, he opened the letter. It stated, 'Having read 

this letter, proceed to Nakhla, between Mecca and Ta'if. Stay there and observe 

Quraysh and report hack to us news of them.' Having read the letter, he said, 'To 

hear is to obey!' And he told his men what was in the letter. He said, 'It forbids 

me from forcing any of you to comply with this. Those of you seeking martyr- 

dom should go forward. Those reluctant to do this should return. As for myself, 

I shall proceed to fulfil the order of the Messenger of God (SAAS).' 

"He then proceeded forward accompanied by his men, none of whom stayed 

behind. He travelled through H i j a  until he reached a mine above al-Furc known 

as B & m .  There Sa'd b. Abii Waqqe and Wtba b. Ghazwzn lost a camel they 

had that they had been riding, so they remained behind to look for it. 'Abd All& 

b. Jahsh continued ahead with the rest of the party and made camp at Nakhla. 

"There a Quraysh caravan in which was 'Amr b. at-Hadrami - Ihn Hisbm 

commented that his full name was 'Abd Allah b. 'Abbad, one of the Sadif - along 

with 'Uthman b. 'Abd Allah b. al-Mughira al-Makhziimi, and his brother 

Nawfal, along with al-Hakam b. Kayszn, the freed-man of H i s h k  b. al-Mughira. 

"When the caravan party saw them they were concerned because the Muslims 

had encamped near themselves. But Wksha h. Mihsan appeared before them, 
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having cut his hair.52 When they saw him, they felt secure. 'Ammar told them, 
'You don't need to worry about them.' 

"The Companions consulted about how to treat them. They realized that if 

they were to leave them unharmed, that night they would enter sacred territory 
and he safe, but if they were to kill them they would be doing so on the last day 
of the sacred month of Rajab. They were undecided and ill at ease about attack- 

ing them. 
"But then they encouraged one another to do so, deciding eventually to kill 

those they could and to seize their goods. And so Waqid h. 'Abd All& 
al-Tamimi shot an arrow at 'Amr h. al-Hadrami and killed him, 'Uthmn b. 
'Ahd Allah and al-Hakam b. KaysZn were taken prisoner, and Nawfal b. 'Abd 
AUSh evaded them and escaped. 'Abd Allah b. Jahsh and his men then returned 
to the Messenger of God (SAAS) with the caravan and the two prisoners. 

"Some of 'Abd Allah h. J&sh's family maintain that 'Ahd AUah told his men, 
'The Messenger of God (SAAS) is due one-fifth of what we have taken' and that 
he set this portion aside and divided up the rest between them. This was before 
the revelation came down concerning that fifth." When this revelation came 
down it was as 'Abd Allah b. J&sh had divided it, as Ibn IshSq observed. 

"When they reached the Messenger of God (SAAS) he told them, 'I did not 
order you to kill anyone in the sacred month!' He suspended disposition of the 
caravan and the prisoners and refused to take any of it. 

"When the Messenger of God (SAAS) said this, the raiders were very 
worried and thought they were ruined, and their fellow Muslims criticized them 

harshly for what they had done. Quraysh said, 'Muhammad and his men have 
made it lawful to use violence in the sacred month; they have shed blood and 
taken booty and seized prisoners during it.' Those Muslims in Mecca opposing 
Quraysh, however, maintained that the action had occurred in Sha'ban. Some 
Jews said, 'You must consider this an omen against the Messenger of God 
(SAAS). The killing of 'Amr b. al-Hadrami by Waqid b. 'Abd All& means as 
follows, "Amr' stands for "amarat al-harb', (i.e. 'war has spread'). 'Al-Hadrami' 
stands for 'hdarat al-harb', (i.e. 'war has come') ' Waqcd b. 'Abd Allah' stands for 
'wuqrdat al-barb', (i.e. 'war has been kindled'). God, however, turned this around 
against them. 

"When people gossiped excessively about this, God Almighty sent down the 
following words to His Messenger (SAAS), "They will ask you about the sacred 
month, and about fighting in it. Say: 'fighting therein is a grave matter; hut 
blocking off God's path and disbelief in Him and (hindering men from) the 

sacred mosque, and expelling its people from it, (all this) is extremely grave in 
God's view; and causing unrest is worse than killing. And they will not stop 

fighting you until they turn you from your religion, if they can!"' (sayat 
aCBaqara; 11, v.217). 

52. That is, as if he had just fulfilled the rites of the pilgrimage. 
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This means "Even if you have fought in the sacred month, they have blocked 

you from God's path by disbelieving in Him, and also by keeping you from the 

holy mosque and expelling you from it when you were of its people. This is more 

grave in God's view than your fighting those of them you did. For causing unrest 

is worse than killing. That is, they used to seduce Muslims from their religion, 

trying to return them to disbelief from faith. This was worse in God's view than 

the fighting. Their conduct was far worse and they were completely unrepentant. 

This is why God Almighty stated, 'They will not stop fighting you until they turn 

you from your religion, if they can!"' 

Ibn I s h q  went on, "When the Qur'ii~~ was revealed about this and God had allevi- 

ated the concerns of the Muslims, the Messenger of God (SAAS) took possession 

of the caravan and the two prisoners. Qgaysh then sought to provide ransom for 

Wthmw and d-Hakam b. Kaysm, but the Messenger of God (SAAS) responded, 

'We will not release them to you until our two men come forth.' He was referring 

to Sa'd b. Abn WaqqQ and Wtba b. Ghazwm. 'We are concerned', he told them, 

'about your treatment of them If you kill them, we will kill your men.' 

"Sakl and Wtba then came forth, and the Messenger of God (SAAS) ran- 

somed them. Al-Hakam b. Kaysan accepted Islam and became a Muslim, 

remaining with the Messenger of God (SAAS) until he was killed, a martyr, at 

the battle of Bi'r Macnna. Wthman b. 'Abd All& stayed in Mecca where he died 

an unbeliever." 

Ibn Ishaq stated, "When 'Abd Allah b. Jahsh and his companions had been 

relieved of their anxiety when the revelation came in the Qur'an, they sought 

reward. They asked, '0 Messenger of God, may we hope that this be considered 

an expedition for which we will be given reward as warriors for God's cause?' 

And so God revealed concerning them, 'Those who believe and those who have 

emigrated and those who have fought for God's cause, those persons may hope 

for the mercy of God, for God is merciful and forgiving' (stlrat al-Baqa'ara I1 

v.218). Through this God gave them very great hope." 

Ibn Ishaq continued, L'The hadcth concerning this is from al-Zuhri, and Yazid 

b. Riimsn from Wrwa h. al-Zubayr." 

Miisa b. Wqba related, in his work on the military expeditions, from al-Zuhri, 

a similar account, as did Shu'ayb from al-Zuhri, from Wrwa. Their account 

stated, "Ibn d-Hadrami was the first man killed in fighting between Muslims 
and polytheists." 

'Abd al-Malik b. Hishim stated, "He was the first person killed by the 

Muslims. And this was the first booty taken by the Muslims; Wthrnm and 

al-Hakam h. Kaysin were the first prisoners taken by Muslims." 

I comment that in his aforementioned report I m ~  Alpnad quoted Sacd b. Abn 

Waqqa~ as having said, "'Abd Allah b. Jahsh was the first amir, commander, 

appointed in Islam." 
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We have given in our Tafsir (Exegesrs) various testimonies, with their chains of 

authorities, in support of what Ibn Ishaq recounted. 

One such is what was reported by al-haj* Aba Muhammad b. Abii Hatim, 

namely, "My father related to us, quoting Muhammad b. Abii Bakr 
al-Muqaddimi, quoting al-Mu'tamir b. Sulaymiin, quoting his father, quoting 

al-Hadrami, quoting from Aba al-Siwz, from Jundab b. 'Abd Allsh, that the 

Messenger of God (SAAS) sent forth some men, having appointed Abii Wbayda 

b. al-Jarrah - or Wbayda b. al-Hsith - as their commander. But when he came 

to leave, he wept in longing for the Messenger of God (SAAS) and sat down. 

And so he apppointed 'Abd Allah b. Jahsb over them and wrote a letter to hi, 

telling him not to read it until he reached a certain place. He told him, 'Do not 

force any of your men to proceed further with you.' 

"When be read the letter, he spoke the words, 'We are God's and to Him do 

we return,' and said, 'To hear is to obey, both God and His Messenger.' He then 

told them what the letter contained. Two of their number then went back, while 

the rest stayed. They met up with Ibn al-Hadrami and killed him, not knowing 

whether that day was in the month of Rajab or Jumada. The polytheists told the 

Muslims, 'You have killed a man in the sacred month!' God then revealed, 'They 

will ask you about the sacred month, and about fighting during it. Say: fighting 

then is a grave matter"' (s8rat al-Bagara; 11, v.217). 

Isma'il b. 'Abd al-Rahmnn al-Suddi al-Kabir stated in his exegesis, from Abii 

Mdik, from Abii Sdih, from Ibn 'Ahbas, and from Murra, from Ihn Mascad, 

from a group of the Companions regarding this verse, "They will ask you" that 

it referred to the Messenger of God (SAAS) having sent out a raiding party of 

seven men commanded by 'Abd Allsh h. Jahsh. Among them were 'Ammu b. 

Ynsir, Aba Hudhayfa b. Wtba, Sa'd b. Aba Waqqas, Wtba b. Ghazwm, Sahl b. 

Bayda', 'Amir b. Fuhayra and Waqid b. 'Abd Allah al-Yarba'i, an ally of Wmar 
h. al-Khannb. 

(The narration states) "He wrote a letter for Ibn J 6 s h  and ordered him not to 

read it before he reached the Malal valley. When he arrived there he opened the 

letter. It told him to proceed on to the valley at Nakhla. He told his companions, 

'Whoever desires death, let him proceed and appoint an executor; I have 

appointed one and am proceeding to carry out the orders of the Messenger of 

God (SAAS).' 

"He proceeded further and Sa'd and Wtba lost their mount and stayed behind 

to find it. Ibn J&sh and his companions went on and encamped in the Nakhla 

valley. There they found al-uakam b. Kay-, al-Mughira b. Wthmm and 'Abd 

AU& h. al-Mughira." His account then related how Waqid killed 'Amr b. 
al-Hadrami and how they went back with the booty and the two prisoners. This 

was the first booty taken by the Muslims. The polytheists said, "Muhammad 

claims that he obeys God. Yet it is he who makes killing lawful in the holy 

month, having killed our man in Rajab.' The Muslims responded that it was in 
Jumada that they had killed him." 



246 THE LIFE OF THE PROPHET MUHAMMAD 1 

Al-Suddi stated, "Their killing of him occurred in the first night of Rajab, and 
the last night of Jumndn al-Akhira." 

I observe, that perhaps Jumadn was yet unfinished, and they believed the month 
would last through the 30th night. The new moon however, was seen that night. 

But God knows best. 
Al-'Awfi related it thus, from Ibn 'Abbs, that it occurred on the last night of 

Jumndn, which was also the first of Rajab, but they were not aware of this. 
This is also given above in the hadith of Jandab that was related by Ibn Abii 

Hntinl. 
In the account of Ibn Ishnq previously given it is stated that that was the last 

night of Rajah, and that they feared that if they did not take the booty and seize 

the opportunity the polytheists would go on into the holy territory and they 
would then be unable to proceed; they therefore acted in fuU knowledge of it. 

The account of d-Zuhri, from Wma,  is similar. Al-Bayhaqi related it too. 

But God alone knows which version is correct. 
Al-Zuhri quoted Wrwa as saying, "We have been informed that the 

Messenger of God (SAAS) paid the blood-money for Ibn d-Hdrami and 
recognized the sacred nature of the holy month as he always had until God sent 

down his exemption." Al-Bayhaqi related this. 

Ibn Is&q stated, "Abn Bakr 'the Trusting' spoke verses about the raid led by 
'Ahd All& b. Jahsh in response to the polytheists and the charges they had made 
about making killing permissible in the holy month." Ibn H i s h ~ ,  however, 

attributed these verses to 'Abd All& b. Jahsh. 

"You consider killing in the holy month as a grave 
matter, but there are graver matters to those who view 
aright: 

(lie) Your rejection of what Muhammad says and your 
disbelief in him, and God sees and knows all. 

And your expelling its people from God's temple so that 
no one may be seen there prostrating before Him, 

Even though you blame us for killing him, more damaging 
to Islam is the evil-doer and the envier. 

We slaked our lances on Ibn al-Hadrami at Nakhla when 
W%qid set war alight in blood. 

While Ibn 'Abd Alhh Wthmm is among us restrained by 
a strong leather strap." 

Section: Concerning the change in the prayer direction in 2 AH before the battle of 

Badr. 

Some authorities maintain that this occurred in Rajab of the second year of the 
hegira. Qamda and Zayd h. Aslam stated this, in a tradition related from 

Mubmmad b. Isbq.  
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Ahmad related, from Ibn 'Abbs, evidence supporting this and that is what is 

clearly implied by the account of al-Bar2 b. 'Azib, as will be shown. But God 

knows best. It is also said to date from Sha'bzn in that year. 

Ibn Is&q stated, after his account of the raid conducted by 'Abd All& b. 

J&sh, "It is said that the change in the direction of the prayer occurred in 

Sha'bitn, at the beginning of the 18th month following the arrival of the 

Messenger of God (SAAS) in Medina." 

Ibn Jarir related this through al-Suddi with a chain of authorities from Ibn 

'Abbits, Ibn Masciid and various Companions. 

The great majority of scholars maintain that it was changed in fact in the 

middle of Sha'bm, at the start of the 18th month following the hegira. 

It was also related from Muhammad b. Sag, on the authority of al-Witqidi to 

the effect that it was changed on a Tuesday in midSha'ban, though there is 

some dispute about this. God knows best. 

We argued against this, with evidence, in the Tafiir (Exegesrs) regarding the 

words of the Almighty, 'LWe see you turning your face about in the sky and we 

shall provide you with a qrbla that will please you. Turn your face towards the 

Sacred Mosque; wherever you may be, turn your face towards it. Those to whom 

the Book has been brought know that it is the truth from their Lord. And God 

is not unaware of what they do" (siirat al-Baqara; 11, v.144). 11 
(My commentary also examines) the objections made both before and after 

the change by foolish Jews, hypocrites and low-down ignorant people, and their 

criticisms were because this was the first abrogation that occurred in Islam. 

Regarding this, God had previously stated in the course of the Qur'm the per- 

missibility of making abrogation. He had stated, "Whatsoever verse we may can- 

cel or cause to be forgotten we replace with one better or similar. Do you not 

know that God is capable of all things?" (siirat a&Baqara; 11, v.106). 

Al-Bukhari had stated, "Abn Nu'aym related to us, (that he had) heard 

Zuhayr (say) from Aba Ishnq, from al-Bara', who said that the Prophet (SAAS) 

prayed towards Jerusalem for 16 or 17 months, though it would have pleased 
him to have faced towards the kacba. He also said that the first time he wor- 

shipped towards it was during the al-'ay (late afternoon) prayer. Others were 

praying along with him at that time. Afterwards a man who had been with him 

there passed by some people in a mosque prostrated in prayer. He told them, 'I 
swear by God, I have prayed with the Prophet (SAAS) in the direction of 

Mecca.' They turned right then and there towards the kacba. We didn't know 

what to say about people who had died or been killed before the direction for 

prayer was changed. And so God sent down, 'God is not one to consider your 

prayer as valueless; God is merciful and kind towards people"' (siirat al-Baqara; 

11, v. 143). 
Muslim related this from another path. 

Ibn Aba H%im stated, "Aha Zur'a related to us, quoting al-Hasan b. 'Auyya 

quoting Isra'il, from Aba Ishsq, from al-Bar%", who said, 'The Messenger of 
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God (SAAS) had been praying towards Jerusalem for 16 or 17 months though 

he wanted to face towards the kacba. And so God sent down, "We see you turn- 

ing your face about in the sky and we shall provide you with a qibla that will 

please you. Turn your face towards the Sacred Mosque" (sarat al-Baqara; 11, 
v.144). And so he did face towards the kacba. 

"The foolish people - the Jews - asked 'What could it be that turned them 

from the prayer direction they had previously?' And so God sent down the verse, 

'Say: To God belong both East and West; he guides whomever He wishes to the 

straight path"' (stirat al-Baqara; 11, v.142). 

In short, the Messenger of God (SAAS) used to pray in Mecca towards Jerusalem, 

while the kacba was directly in front of him, so Im%n A b a d  related from Ibn 

CAbbas, God be pleased with hi. And when he emigrated to Medina it was not 

possible for him to combine both and so he prayed towards Jerusalem immediately 

after his arrival there, keeping his back directed to the kacba for 16 or 17 months. 

This would require it to have been until Rajah of 2 AH. But God knows best. 

The Messenger of God (SAAS) wanted to change his prayer direction towards 

the kacba, the qrbla of Abraham, and often prayed and entreated God, Almighty 

and Glorious is He, to allow this. In doing so, he would raise his hands and sight 

to the sky in supplication. And so God, Almighty and Glorious is He, revealed 

the words, "We see you turning your face about in the sky and we shall provide 

you with a qabla that will please you. Turn your face towards the Sacred Mosque." 

When the order came down to change the direction of prayer, the Messenger 

of God (SAAS) made an address to the Muslims and told them of this, as 

al-Nasali related, from Aba Sa'id b. al-Mu'alla, and this was at noon. 

S o m e  scholars say that the change was revealed between two prayers. Mujahid 

and others stated this. 

This is substantiated by what is given in both sahih collections from al-Bar%]. 

Namely, that the first prayer he made in Medina towards the kacba was that of 

al-<asr. 
It is strange that the people of QubZ1 did not hear of this until the early morn- 

ing prayer of the next day, as is established in the ~ahih collections, from Ibn 

Wmar. He stated, "While the people in Quba' were at the morning prayer some- 

one came to them and said, 'The Messenger of God (SAAS) has received tonight 

a Qur'an revelation! He has been ordered to face the kacba in prayer, so you must 

too.' They had been facing towards Syria, but they now turned towards the 

kacba." 

In the sahih collection of Muslim, from Anas b. Mdik there is a similar account. 

What is shown here is that when the change in the direction of the prayer to the 

kacba was decreed, and God Almighty abrogated the direction of prayer towards 

Jerusalem, various fools and ignorant people made criticisms, asking "What was 

it that turned them away from the direction of prayer they had before?" 
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They said this even though the unbelieving "People of the Bookmi3 well knew 

that the order came from God, since they recognized the Messenger of God 

(SAAS) from the description of hi given in their books, from the information 

there that Medina would be the place to which he would emigrate, and also that 

he would he ordered to face towards the ka'ba in his prayer. As God stated, 

"Those to whom the Book was brought know well that it is the truth from their 

Lord" (siirat al-Baqara; 11, v.144). 

Despite all this, God Almighty responded to their question and mentioned 

them specificallly when He stated, "The fools will ask, 'What was it that turned 

them away from the direction of prayer they had before?' 'Say: T o  God belong 

both East and West; He guides whomever He wishes to the straight path"' (siirat 

al-Baqara, 11, v.142). That is, He is the Lord, the Judge and Ruler of the 

Universe, whose decree no one can revise, He who does as He wishes with His 

creation, He who decrees whatever He wishes in His law, He who leads whom- 

ever He wishes to the straight path, misleading whomever He wishes away from 

the right road; in all that, His is the wisdom to which all must agree and accept. 

Then the Almighty stated, "And thus We have made you an intermediate 

nation" (siirat al-Bagara; 11, v.143). That is, the best "so that you may be wit- 

nesses to the people and have the Messenger be witness for you" (swat al- 

Bagara; 11, v.143). That is, just as We have chosen for you the best of directions 

for your prayer, having led you to the gibla of your father Abraham, father of the 

prophets, to which thereafter Moses and those messengers before him also 

turned. Likewise We have made you the best of nations, the very essence of the 

world, the most noble of all groups, the most honourable of the ancient and the 

high-born, so that you may be witnesses on Judgement Day against those who 
have combined against you, and so that they may give testimony on that day to 

your great virtue. 
This is so substantiated in a account in the sahih collection of 

al-Bukhari, from Abn Sa'id, referring to Noah's testimony to this nation on 

Judgement Day. And if Noah should testify for them despite the fact of his own 

time having been so much before, then it is even more appropriate and proper a 

course for those after him. 

God then mentioned His wisdom in sending his retribution to those who 

doubted and denied this reality, and His pleasure to those who believed and 

accepted this actuality. He said, "And We decreed the &a you used to observe 

only to know who it is who follows the Messenger" (siirat al-Baqara; 11, v.143). 

Ibn 'Abbas commented, "That is, only to see those who follow the Messenger, 

and those who turn back upon their heels." 

53. The term commonly applied to members of religions based upon Holy Books, most specific- 
ally to Jews and Christians. 

54. A term denoting a tradition traceable in ascending order of traditionaries directly to the 
Prophet. 
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And 'Leven though this was a grave matter" (swat al-Baqara; 11, v.143). That 

is, even though this matter was difficult and of great impact and importance, 

except for those guided by God. For they had full faith and belief in it, and were 

without doubt or uncertainty, but rather were satisfied, had faith and took action, 

for they were obedient to the Great Ruler, the Mighty and AU-Powerful, the 

Patient and AU-Knowing, the Gracious and Omniscient. 

And God's words, "God is not one to consider your prayer as valueless" (swat 

al-Baqara; 11, v.143). That is, by His decision regarding facing towards 

Jerusalem and prayer towards it, (for) "God is merciful and k i d  towards 

people" (stirat al-Baqara; 11, v.143). 

The accounts and proofs of this are very numerous and would take long to 

ennumerate; this issue is examined in the exegesis and we will include addi- 

tional comments thereupon in our work al-Ahkzm al-Kabir (The Major 

Statutes). 

I m m  Ahmad recounted quoting CAli b. '.&vim, quoting Huvayn b. 'Abd 

al-R*mm, from 'Amr b. Qays, from Muhammad b. al-Ash'ath, from 'A'isha, 

who said, "The Messenger of God (SAAS) stated, in regards to the 'People of 

the Book', that is, 'They envy us for nothing so much as for our Friday to which 

God led us, but they erred from it, the qibla that God guided us to while they 

strayed, and our saying "Amen" after the Imxm."' 

Section: On the institution of the fasting month ofRamadzn in 2 AH, before the 
battle of Badr. 

Ibn Jarir stated, "It was in that year that fasting for the month of Ramadzn was 

made obligatory. It is also said that it was declared obligatory in Sha'bm of that 

year. It is related, moreover, that when the Messenger of God (SAAS) came to 

Medina, he found that the Jews were fasting for the day of cAshiiral. He asked 

them about it and they told him, 'This was the day when God rescued Moses.' 

He replied, 'But we have a greater claim to Moses than you do!' So he fasted it 

and told his people to do so too." 

This hadith is firmly substantiated in both ~ahih collections from Ibn 'Abbns. 

God Almighty stated, "0 believers, fasting has been prescribed for you as it 

was for those who preceded you, so that you may be properly pious. (It shall be) 
for a specific number of days. Those of you who are ill or travelling (shall fast) a 

different number of days. And those with the means to do so may redeem this by 

feeding a poor person. And whoever does more good than he is bound to do does 

good unto himself thereby; for you to fast is better for you, if only you knew it. 

It was the month of Ramadm in which the Qur'm was revealed, as a guidance to 

man, and as clear proof of guidance and of the differentiation (between good and 

evil). Whoever of you are present that month, let them fast it; whoever is sick or 

travelling should fast a (like) number of other days" (siirat a6Baqara; 11, 

v. 183-5). 
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We have written at sufficient length on this in the TafSir (Exegesis), giving 

those ahadith and related evidences relevant to it, along with the regulations aris- 

ing therefrom. And all praise be to God. 

Imsm Ahmad has stated, "Abii d-Nadr related to us, quoting al-Mas'iidi, quot- 

ing 'Amr b. Murra from 'Abd al-Rabzn b. Abn Layla, from Mucadh b. Jabal, 

who said, 'The prayer underwent three changes and fasting underwent three 

changes.' He referred to those respecting prayer, then went on, 'Regarding the 

changes in fasting, when the Messenger of God (SAAS) came to Medina, he 

began fasting three days each month, and he also fasted 'Ashora'. 

"'Then God made fasting incumbent upon him and sent down the words, "0 
believers, fasting has been prescribed for you as it was for those who preceded 

you" (swat al-Baqara; 11, v.183), and so on to the words, "And those with the 

means to do so may redeem this by feeding a poor person" (sarat al-Baqara; 11, 
v.184). As a result, those who wished to fast did so, while those who preferred to 

feed a poor person did so, and that was considered sufficient for them. Then God 

sent down another verse, "the month of Ramadan in which the Qur'an was 

revealed" up to the words "whoever of you are present that month, let them fast 

it" (sarat al-Baqara; 11, v.185). This firmly prescribed fasting for those who were 

at home and healthy, and exempted those who were sick or travelling. It also 

established that the elderly unable to fast should he fed. These, then, were two 
changes."' 

(Mu%dh b. Jabal) then said "Thereafter people would eat, drink and go to their 

women before retiring to bed; after retiring for sleep they would refrain from 

these. One Helper, however, a man named Sirma, once fasted while working until 

evening, went home to his family, performed the evening prayer and then retired 

without eating or drinking before the next morning, when he again began fasting. 

The Messenger of God (SAAS) saw him under great strain and so he asked him, 

'How is it I see you under such great stress?' So he informed him. 

He went on, "Wmar was in the habit of having sexual relations even after he 

had slept a while and he came to the Messenger of God and told him this. And 

so God sent down, 'It is lawful for you to visit your wives on the night of the fast; 

they are as apparel for you' and so on, to the words, 'and then complete the fast 

till the night' (sgrat al-Bagara; 11, v.187)." 

Abii D2'nd related this in his work, Al-Sunan al-Mustadrak, as did al-H2kim 

in his Al-Mustadrak quoting a hadith of d-Mas'iidi in similar terms. 

In both sahih collections there is a hadith of al-Zuhri from Wrwa which 

quotes 'A'isha as saying, "'Ashars' was fasted until fasting in Ramadan was 

made obligatory. Thereafter, those who wished to continue with the fast (of 

(Ashnra') did so, while those who wished not to refrained." A similar account is 

given by al-Bukhsri from Ihn Wmar and Ihn Mas'iid." 

This subject is examined in another section of the exegesis as well as in my 

work al-Ahkam al-Kabir (The Major Statutes). God is the source of all aid. 
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Ihn Jarir stated, "In that year people were commanded to give the zakzt al-jitrIi5 

It is said that the Messenger of God (SAAS) addressed the people ordering this a 
day or two before the 'id al-ji~r".'~ 

He also stated, "In that same year the Messenger of God (SAAS) said the ~a lz r  

al-'id prayers for the first time and conducted the people to the r n ~ ~ a l l z . ~ ~  They 

set out in front of him carrying the harba, a spearhead, that had belonged to 

Zuhayr to whom it had been presented by the Negus. It would be carried forth 

before the Messenger of God (SAAS) on feast days." 

I comment, and it was this year too, as several later authorities have reported, 

that the payment of zakzt alms was prescribed. Details of all this will he given 

following the account of the battle of Badr, if God wills it, and in H i  is all con- 

fidence and reliance. And there is no power nor strength except in God, the All- 

High and Almighty. 

THE GREAT BATTLE OF BADR; THE DAY OF THE FURQHN, THE 
DIFFERENTIATION BETWEEN GOOD AND EVIL, THE 

DAY THE TWO HOSTS MET. 

God Almighty stated, "God gave you assistance at Badr when you were weak; 

fear God then, and may you give Him thanks" (sfirat al-'Irnrzn; 111, v.123). He 

also said, "Even as your Lord sent you forth from your house with the truth, a 

faction of the believers were indeed reluctant. They disputed with you over the 

truth even after it had become clear, as if being led to death while they watched. 

And (remember) when God promised you that one of the two parties would he 

yours, and you wished that, for you, it would he the one that was unarmed, but 

God wished to fulfil the truth by His words and wipe the unbelievers out to the 

last. This was to fulfil the truth and to nullify falsehood, even if the evil-doers 

disliked this" (sarat al-Anfzl; VIII, v.5-8). 

We have discussed this in our exegesis of this siirat. Here we will give refer- 

ence appropriate to each passage. 

Ihn Ishaq, God bless him, stated, after giving his account of the expedition led 

by 'Abd Allah b. Jahsh: "The Messenger of God (SAAS) then heard that Ahii 

Sufym Sakhr h. Harb was arriving from Syria with a great Quraysh caravan con- 

sisting of money and goods, as well as 30 or 40 men, who included Makhrama h. 

Nawfal and 'Amr h. al-'TZ?." 

Mnsa h. Wqha stated, from al-Zuhri, that this was two months after the kill- 

ing of Ibn al-Hadrami. He also said that the caravan consisting of 1,000 camels 

carried property belonging to all of Quraysh except for Huwaycib h. 'Ahd 
al-Wzza, and that this was why he was not present at Badr. 

55. An obligatory donation given annually during the month of Ramadan 

56. The feast marking the end of the fasting of Ramadm. 
57. A building or area set aside solely for prayer. 
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Ibn Ishaq went on, "Muhammad h. Muslim b. Shihnh, 'Asim h. Wmar b. 

Qatzcla, 'Abd All& b. Abii Bakr and Yazid b. R-n related to me from 'Urwa 

b. al-Zuhayr and others of our scholars, from Ibn (Abhas, each of these having 

related to me a part of this hadith which I have joined together in the following 

account about Badr. They said that when the Messenger of God (SAAS) heard 

that Abii Sufyan was arriving from Syria, he sent the Muslims out against them, 

saying, 'This caravan belongs to Quraysh, and will carry much wealth. Attack it; 

God may present it to you.' 
" The men got ready, some pleased, others apprehensive because they had not 

thought the Messenger of God (SAAS) would make war. When Abii Sufya  

approached Hij% he sought information from each mounted man he encountered 

since he was concerned what might develop. Eventually he received news from 

some travellers that Muhammad had readied a force of men against h i  and his 

caravan. This alarmed Aho Sufya and he commissioned Damdam h. 'Amr 

al-Ghifari, sending him on to Mecca with orders to go to Quraysh and get them 

to prepare for battle to save their property, by telling them that Muhammad and 

his men were about to attack it. Damdam h. 'Amr raced into Mecca to do so." 

Ibn Ishaq stated, "An unimpeachable source related to me, from 'Ikrima, from 

Ibn 'Ahhs and Yazid b. Riimnn related to me from Wrwa h. al-Zubayr as fol- 

lows: 'Atika, daughter of 'Abd d-Mutdib had, three nights prior to the arrival 

of Damdam, a dream that had terrified her. She sent for her brother alLCAbbas h. 

'Ahd al-Mugalib and told him, 'Last night, brother, I swear I had a vision that 

really scared me. I'm concerned that because of it some harm might come to you 

or your people, so please keep confidential for me what I'm about to tell you.' 

"'What was it you saw?' he asked. 
" She replied, 'I saw a man arrive mounted on a camel who came to a halt in 

the valley then shouted out at the top of his voice, "Come forth to your deaths 

in three days hence, you people of perfidy!" I saw people gather around him. He 

then entered the mosque, with the people following. While they were there 

around him, his camel took him to the top of the ka'ba. Once there he called out 

as before: "Come forth to your deaths in three days, you people of perfidy!" His 

camel next took him up to the top of Mt. Abii Quhays where he shouted the 

same. Then he picked up a rock, flung it away and it came on down, bursting into 

fragments when it reached the bottom of the mountain. And no one house or 

building in Mecca escaped being pierced by one of its fragments.' 

"AlL'Abbs told her, 'That was some vision! Keep quiet about it. Don't tell 

anyone!' 

"AlL'Ahbs then went off and met with al-Walid b. Wtba, who was a friend of 

his, told him of it and asked him to keep it confidential. Thereafter al-Walid told 

it to his son Wtba, and so soon the story was spread all about and all Quraysh 

were discussing it. 

"Al-cAhha~ said, 'I arose early to circumambulate the ka'ba and there was Abii 

Jahl b. Hishnm sitting with a group of Quraysh leaders discussing 'Atika's 
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dream. When Aba Jahl saw me, he said, "Aba al-Fadl, why don't you come and 

join us when you finish your circumambulation?" When I had finished I went 

over to him and sat down among them. Aha Jahl then asked me, "How long has 

your family of 'Abd al-Muttalib had this prophetess?" "How do you mean?" I 
asked. "I'm talking about the visions 'Atika saw," he replied. "What were they?" 

I enquired. He responded, "Aren't you 'Abd al-Muttalihs satisfied with having 

your men become prophets? Has it got to be your women too? 'Atika claims that 

in her vision a man said, 'Come forth in three days!' We're going to watch you 

closely for these three days and if what you say is true, so be it. But if three days 

pass with nothing happening, then we'll judge you the biggest liars of all the 

temple-worshippers among the Arabs!"' 

"Al-cAbbas commented, 'I swear, I've never had any problem with hi before. 

Ail I did was repudiate what he said and deny that she had seen anything.' 

"He went on, 'We then parted company. That night every woman of the 'Abd 

al-Muttalib clan came to see me and said, "Have you agreed to let that dirty old 

reprobate attack first your men and then your womenfolk while you just listened? 

Didn't anything you heard hi say offend you?" I replied, '7 would have done 

something, hut I never had a problem with him before. I swear I will confront 

him and if he repeats it, I'll take care of him for you!"' 

"He went on, 'On the morning of the third day after 'Atika's vision, I was 

extremely angry, feeling I had let him get away with something I should have put 

a stop to. I went into the mosque and saw him. I swear I was making towards him 

to confront hi to get hi to retract what he had said - he was a slight man, with 

a face, voice and gaze that were all sharp - when he hurried off towards the door 

of the mosque. I asked myself what could he the matter with the fellow, and 

whether he was doing this because he feared I was about to confront hi. But he 

had heard something I had not - the voice of Damdam b. 'Amr al-Ghifwi who 

was out in the centre of the valley, standing by his camel. He had lopped its ears 

and turned its saddle back to front, rent his shin and was yelling, ''0 Quraysh! 

The baggage camels! The baggage camels! Your goods being brought by Aha 

Sufyw have been waylaid by Muhammad and his men! I don't think you can 

save them! Help! Help!"' 

"Ibn 'Abbas concluded, 'And so all this diverted us both from our personal 

conflict. 

"'The Meccans then made quick preparations commenting, "Do Muhammad 

and his men think it's going to turn out as it did with the raid on the caravan of 

Ibn al-Hadrami? No way! By God, they'll find out differently!""' 

Masa b. Wqba related the vision of 'Atika in much the same terms as did Ibn 

Ishaq. He stated, "And when Damdam h. 'Amr spoke in this fashion the 

Meccans were very worried about 'Atika's vision and went forth to battle feeling 

insecure and fearing the worst." 

Ihn Ishaq stated, "The Meccans used to respond in two ways. They either 

went forth themselves or sent another in their place. Not one of their leaders 
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stayed behind now, except for Abii Lahab b. 'Abd al-Muttalib; he sent al-'Asi b. 

al-Mughira in his place. He hired him for a debt of 4,000 dirhams al-'&i owed 

him that he could not pay." 

Ibn Ishaq stated, "Ibn Abn Najih related to me that Umayya b. Khalaf had made 

up his mind to stay behind; he was a dignified old sheikh, tall and portly. 'Uqba 

b. Abii Muby< came up to him, while he was sitting there in the mosque with 

some of his family, carrying a censer with lit scented embers which he placed 

before him, saying, 'Here, Abn 'Ali, enjoy the perfume! You're just a woman!' 

"Umayya responded, 'God damn you, and what you bring!' He then got him- 

self ready and left with the others." 

This, then, is the anecdote as given by Ibn Ishaq. M-Bukhm told it quite dif- 

ferently. He stated, "Ahmad b. 'Uthman related to me, quoting Shurayh b. 

Maslama, quoting &%him b. Ynsuf, from his father, from Aba Ishaq quoting 

'Amr h. Maymiin, that he heard 'Abd Allah b. Mascad relate the following from 

Sacd b. MuCadh. Sa'd recounted that he was a friend of Umayya b. Khalaf and 

that when Umayya visited Medina he would stay with him, just as Sa'd would 

stay with Umayya when he came to Mecca. 

"After the Messenger of God (SAAS) had moved to Medina, Sa'd went to 

stay with Umayya in Mecca while performing the Cumra, the 'lesser pilgrimage'. 

Sa'd asked Umayya, 'Would you look out for me some time when it's empty 

there and I can circumambulate the ka'ba?' Umayya accompanied him forth at 

close to midday, but they were met by Aba Jahl, who said, '(Abii) Safwm, who 

is this with you?' He replied, 'This is Sacd.' Aha Jahl said (to Sa'd) 'What's this? 

Do I really see you going in safety around Mecca when you've given shelter to 

the Sabians and proclaimed your help and protection for them? I swear, if you 

weren't in the company of Abii Safwan you'd not return home safely!' 

"Sag replied, raising his voice, 'If you were to block my way here I'd do worse 

to you by blocking yours to Medina!' 
"Umayya asked him, 'Sacd, don't raise your voice to Abij al-Hakam; he is the 

leader of our valley.' 

"Sacd responded, 'Let's talk no more of it; and, I swear, I've heard the 

Messenger of God (SAAS) say that they are going to kill you!' Umayya asked, 

'In Mecca?' S a g  replied, 'I don't know.' 

"Umayya was very much afraid at this. 

"When he returned home he asked his wife, 'Umm Safwm, do you know what 

Sag told me?' 'What did he say?' she asked. 'He claims that Muhammad told 

them they would kill me! I asked him whether in Mecca, and he said he didn't 

know. So, I swear, I'm not leaving Mecca,' Umayya told her. 

"When the day of the battle of Badr arrived, Abn Jahl assembled the Meccan 

force by asking them to save their caravan. Umayya did not want to go to battle, 
but Abn Jahl'came to him and said, 'Aba Safwzn, when people see that you are 

staying behind, you, one of the valley leaders, they will remain with you.' 
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"Abii Jahl kept on at him until Umayya responded, 'You win! I'll purchase the 

finest camel in Mecca!' 

"He then told his wife, 'Umm Safwnn, get my equipment ready!' 'But have 

you forgotten what your Yathrib friend told you?' 'No,' he replied, 'I only want 

to go a little way with them.' 

"After leaving, Umayya tied up his camel at every stop they made, right on up 
to Badr, where God took his life." 

Al-Bukh~ri also told this elsewhere, on the authority of Muhammad b. Ishnq, 

from Wbayd Allzh b. Mnsa, from Isrx'il, from Abo IshZq, that account being 
similar. 

Al-Bukh~ri alone gives this. 

Im%n Ahmad related it from Khalaf h. al-Walid, from Aha Sacid, both of 

them quoting Isr2il. In Isrn'il's account Umayya's wife commented, "I swear, 

Muhammad never lies." 

Ibn Ishzq stated, "When they had gathered their equipment and were assembled 

to depart, Quraysh remembered the &spute they had with the Banii Bakr h. 

'Abd Manat h. Kinma. They expressed fear that they might attack their rear. 

This quarrel related to a son of H a f ~  b. al-Akhyaf of the Banii 'Amir b. Lu'ayy 

who had been killed by a man of the Bano Bakr, on the orders of 'Amir b. Yazid 

b. 'Amir b. al-Mulaww&. His brother Mikraz b. Hafs took revenge for him, kill- 

ing 'Amir by plunging his sword into his stomach. 

"He then brought the sword by night and hung it up in the curtains of the 

kacba. Quraysh therefore feared the Banii Bakr for what had occurred between 

them." 

Ihn Ishzq went on, "Yazid b. Riimn related to me, from Wrwa b. al-Zubayr, 

who said, 'When Quraysh were ready to leave they remembered their problem 

with the Banii Bakr and that almost diverted them. But Iblis, Satan, appeared to 

them in the form of Surxqa b. Mgik b. Jucsham al-Mudliji, one of the nobles of 

the Banu Kinma. He told them, "I will give you protection against Kinma 

attacking you from your rear." They therefore hurried away to battle."' 

I observe that this illustrates the words of the Almighty, "Do not be like those 

who left their homes exulting and showing off before men, blocking people from 

the way of God, for God was aware of what they were doing. And when the devil 

made their works look good to them, he said, 'No one will overcome you today; 

I will be your protector.' But when the two factions met he turned on his heels, 

saying, 'I am quit of you; I see what you do not see. I fear God! God is fierce in 

punishing."' (sarat al-Anfa& VIII, v.47-8). 
He, God curse him, deceived them, so that they left, with him following 

behind them, stage by stage, bringing his troops and his banners with hi, as 

several of them reported. And so he delivered them to their deaths. When he saw 

the strife, and the angels coming down to help and sighted Gabriel, he turned on 

his heels and said, "1 am quit of you; I see what you do not see. I fear God!" 
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This is similar to the words of God Almighty, "like the devil, when he says to 

man, 'Disbelieve!' and when man disbelieves, he says, 'I am quit of you; I fear 

God, the Lord of the worlds'" (sarat al-Hash?; LIX, v.16). 

And God Ahnighty said, "And say: 'The truth has come; and falsehood has 

vanished; falsehood is ever bound to vanish"' (sarat Bang Isr2il or al-Isr8); 

XVII, v.81). 

And so when Satan, God damn him, on that day saw the angels descend to give 

victory, he fled. He was the first to flee, though he had been the chief encourager 

and helper of Quraysh, deceiving them and making them false promises. Satan's 

promises were only to mislead. 

Yanus stated, quoting Ibn Ishaq, "Quraysh went forth with a sense of anxiety 

and weakness. They consisted of 950 warriors led by 200 cavalry. They had slave 

girls with them striking tambourines and chanting invective against the 

Muslims." 

He lists day by day those providing food for the Quraysh force. 
Al-Umawi stated, "The first person to slaughter for them following their 

departure from Mecca was Aha Jahl. He slaughtered ten camels. At 'Asfm 

Umayya b. Khalaf slaughtered nine, and Suhayl b. 'Amr ten more at @did. At 

Qadid they turned off to the wells in the direction of the sea coast and remained 

a day there. Shayba b. RabiCd slaughtered nine more for them. Next morning 
they reached al-Juhfa, where 'Utba b. Rabica slaughtered ten and the next morn- 

ing, at al-Abwn), Nubih and Munbih, two sons of al-Hajjaj slaughtered ten. 

Next, alLCAbbas h. 'Abd al-Mu~alib slaughtered ten, and Aba al-Bakhtari ten 

more at the well at Badr. They then ate from their provisions." 

Al-Umawi stated, "My father related to us, quoting Aba Bakr al-Hudhali, as 

follows, 'The polytheists had with them 60 horses and 600 coats of mail, while 

the Messenger of God (SAAS) had with him 2 horses and 60 coats of mail. 

This, then, was how they left Mecca and moved towards Badr. 

Regarding the activities of the Messenger of God (SAAS), Ibn Ishnq stated, 

"The Messenger of God (SAAS) moved out with his men several days after the 

start of Ramadan. He appointed Ibn Umm Maktam to lead the people in prayer 

and he sent back Aha Lubnha from al-Rawhn) to administer Medina. 

"He entrusted the banner, which was white, to Mu~Lab b. Wmayr, while he 

was preceded by two black flags one, called al-'Uq~b, the standard, carried by 

'Ali b. Aba Tnlib, the other borne by one of the Helpers." 

Ibn Hisham stated that the Helpers' flag was carried by Sacd b. Mu5dh. Al- 
Umawi said it was with al-Khabbab b, al-Mundhu. 

Ibn Ishaq went on, "The Messenger of God (SAAS) appointed Qays b. Aba 

SaCsaCa, a brother of the Bana M e i n  b. al-Najjw, over the rear guard." 

Al-Umawi said that they had two horses, on one of which rode Mus'ab h. 

Wmayr, and on the other al-Zubayr b. al-'Awwm. Sa'd b. Khaythama had 

charge of the right flank, al-Miqdad b. al-Aswad that of the left. 
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Im%n &mad recounted, from a hadith of Aha Ishaq, from H ~ t h a  b. Madrah, 

who quoted 'Ali as saying, "The only horseman we had at Badr was al-Miqdad." 

Al-Bayhaqi related, through Ihn Wahb, from Aha Sakhh, from Aha 

Mucawiya al-Balkhi, from Sa'id h. Jubayr, from Ibn 'Ahba, that 'Ali told him, 

"We only had two horses with us - that of al-Zuhayr and that of al-Miqdad h. 

al-Aswad." H e  was referring to the hattle of Badr. 

Al-Umawi stated, "My father related to us, quoting Isma'il h. Aha Khdid, 

from al-Taymi, who said, 'At the battle of Badr the Messenger of God (SAAS) 

had with him two horsemen, al-Zuhayr h. al-'Aww-am on the right flank, 

al-Miqdad b. al-Aswad on the left." 

Ihn Ishaq stated, "They had with them 70 camels they would ride in turn. The 

Messenger of God (SAAS) shared one with 'Ali and Marthad h. Aha Marthad, 

while Hamza and Zayd b. Haritha, along with Aha Kabsha and Anisa, two freed- 

men of the Messenger of God (SAAS), took turns with another." 

This is what Ihn I s h ~ q  stated, may God Almighty have mercy on him. 

I m m  A h a d  stated, "'Affm related to us, from Hammad h. Salama, 'Asim b. 

Bahdala related to us, from Zirr h. Huhaysh, from 'Abd All& h. Mascad, who 

said, 'At Badr we were three to a camel. Aha Luhaha and 'Ali were the 

Companions of the Messenger of God (SAAS).' He also said, 'They were the ones 

taking turns riding with him, and they told him, "Let us walk." He replied, "You 

are no stronger than me; nor can I dispense with the reward more than you can."'" 
Al-NasPi recounted this, from al-Fallas, from Ibn Mahdi, from Hammad b. 

Salama. 

I would comment that this might have been before Aha Luhzba was sent back 

from al-Rawhi?, and that it was thereafter that he shared with 'Ali and Marthad 
instead of Aba Lubaba. But God knows best. 

The  Imam Ahmad stated, "Muhammad h. Ja'far related to us, quoting Sa'id, 

from Qatada, from Zurara h. Aha Awfa, from Sa'd h. Hisham, from 'A'isha, who 

said that the Messenger of God (SAAS) ordered that the bells he cut off the 

necks of the camels at the battle of Badr." 

This line of transmission accords with the criteria of both sahib collections. 

However, al-Nas2i recounted it from Aba al-Ashcath, from Khalid b. al-v&ith, 

from Sa'id h. Abn Wroha, from Qatada. 

Our teacher, the Sheikh al-Mizzi, stated in ahArraf (The Extremes): "It 
was Sa'id b. Bishr who quoted directly from Qat~da.  And also H i s h w  gave it 

from Qatada, from Zurara, from Aba Hurayra." But God knows best. 

Al-Bukh~ri stated that Yahya b. Bukayr related to him, quoting al-Layth, 

from Wqayl, from Ihn Shihab, from 'Ahd al-Rahman h. 'Ahd Allah h. Ka'b h. 

Malik, who quoted 'Ahd Allah h. Ka'b as reporting, "I heard Ka'b h. Malik say, 
'The only expedition in which the Messenger of God (SAAS) participated, 

that I did not attend, except for the raid on Tahak, was the hattle of Badr. And 

God did not reproach anyone who stayed behind from it. Because when the 

Messenger of God (SAAS) went forth on it he was heading for the Quraysb 
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caravan; God, however, brought the Muslims into contact with their enemies 
unexpectedly."' 

Al-Bukhm is alone in giving this. 

Ibn Ishaq stated, "The Messenger of God (SAAS) made his way out towards 
Mecca via the upper part of Medina. His path then led by al-'Aqiq, Dha 
al-Hulayfa and Ulat al-Jaysh. From there he passed by Turban, Malal, Ghamis 
al-Hamm, Sukhayrat al-Yamaria, al-Sayyda, Fajj al-Rawha' and Shunnka, this 
being the direct route. 

"Arriving at 'Irq al-Zabiyya he met a bedouin. They asked him about other 
people, but received no news from him. The Muslims told him, 'Pay your 
respects to the Messenger of God! (SAAS).' The man asked, 'Do you have the 
Messenger of God (SAAS) among you?' 'Yes,' they replied. The man then did 
greet him, but asked, 'If you're the Messenger of God, then tell me what is inside 
the belly of this female camel of mine.' Salama b. Salaria b. Waqsh responded, 

'Don't you put questions to the Messenger of God! (SAAS). Come on over 
to me, and I'll tell you that. You mounted her and so she has a little goat inside 
her belly from you!' The Messenger of God (SAAS) commented, 'You've used 
obscene language to the man!' He then turned away from Salama. 

"The Messenger of God (SAAS) made a halt at Sajsaj, where there is the well 
of al-Rawha1, and proceeded on to al-Munsaraf, where he left the Mecca road 
which goes to the left and took that to the right, towards al-Naiyya, heading for 
Badr. He continued on this path for some way, crossing a valley called Ruhqm, 
between al-Nzziyya and the al-Safrs' pass. He crossed through the pass, then 
emerged from it and continued to near al-Safral. From there he sent Basbas b. 
'Amr al-Juhani, an ally of the Banii Sa4da, and 'Adi b. Aba al-Zaghbal, an ally 
of the Bana al-Najja, on to Badr to seek any news of Abii Sufyan Sakhr b. Harb 
and his caravan." 

Miisa b. Wqba stated that he had dispatched them both before he left Medina 
and that when they returned and reported on the status of the caravan, he sent 

people ahead to it. 
If what both Miisa b. Wqha and Ibn Ishaq stated is correct, then he sent them 

forward twice. But God knows best. 
Ibn Ishsq, God bless him, went on, "The Messenger of God (SAAS) pro- 

ceeded ahead and approached al-Saffl", a village set between two mountains. He 

asked what were the names of the two mountains and was told that one was called 
Muslih and the other Mukbri'. He then asked about the people living on them 
and they were named as the Banii al-N% and the Banii Huraq, two sub-mibes of 
Ghifw. The Messenger of God (SAAS) did not l i e  these names, thinking them 
an illL0men,5~ and so he left them and al-Saf@ to his left, making his way along 
a valley called Dhafirsn. Having gone through it, he made camp." 

58 The words murlrh and mukhhn'can both be rnterpreted as "he who defecates", ai-nrir means 
fire, and hutrig means conflagration 
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Ibn Ishaq continued, "There he received the news that Quraysh had set out to 

protect their caravan. 

"He told his men about this, and asked their opinion. 

"Aba Bakr arose and spoke, giving good advice. 

'"Umar b. d-Khattah arose and spoke, giving good advice. 

"Al-Miqdad h. cAmr then got up and said, 'Carry on as ever God tells you, O 

Messenger of God. We are with you. We will certainly not say to you what the 

people of Israel said to Moses - that is, "Yon and your Lord go and fight 

together; we are staying here!" Rather, (we say) you and your Lord go and fight 

together, and we will fight along with you! By Him who sent you with the truth, 

if you were to take us even to Bark a l -Gh im~d ,~~  we would fight with you all over 

the place until you reached it!' 

"The Messenger of God (SAAS) expressed his appreciation and blessed him. 

He then said, 'Now you advise me, men!' He was really addressing the Helpers, 

because they were the majority and because, when they had given him allegiance 

at alLcAqaba they had told him, 'We are free of responsibility for you until you 

reach our territory. When you join us, you will be under our protection, and we 

will then protect you as we do our own sons and women.' The Messenger of God 

(SAAS) was therefore apprehensive that they would feel obliged to help him 

only against those enemies attacking him in Medina, and that they had no duty 

to proceed against an enemy beyond their lands. 

"When he said this, SaCd h. Musdh responded, 'Is it us you are asking, 0 
Messenger of God?' When he said that it was, Sa'd affirmed, 'We do believe in 

you and hear witness that you bring the truth. We have given you our oaths and 

agreement to listen to and to obey all your commands. Proceed as ever you 

decide, for we are with you. I swear, if you were to plunge into the sea, we would 

do so with you, not one of us would remain behind. We would have no reluct- 

ance to accompany you in confronting our enemy tomorrow. We are stoic in 

battle, trustworthy in the fray. Let us hope that God will give you pleasure in us. 

Go forward with God's blessings!' 

"The Messenger of God (SAAS) was delighted with Sa'd's words and they 

spurred him on. He then said, LGo forward in good spirits! God has promised 

me I shall take one of the two parties. I swear by God I feel I can already see their 

destruction!"' 

This was how Ibn Ishaq, God have mercy on him, related it. And there are 

various testimonies to it. 

One such is what d-Bukhzri related in his ~ahih collection. He stated that, 

"Aba Nucaym related to him, quoting Ism'il, from Mukhzriq, from T a i q  h. 

Shihab, who quoted Ibn Masciid as having said, 'I witnessed a scene involving 

al-Miqdad b. al-Aswad such as to make me more his friend than I would have 

59. Apparently the reference is to a place same five days' journey away from Mecca towards 

Yemen; presumably the name is used to imply a distant and inaccessible place. 



IMAM ABU AL-FIDA' ISMA'EL IBN KATHFR 261  

been from what was reported of him. He went to the Prophet (SAAS) while he 

was praying against the polytheists. Al-Miqdzd said, "We will not say as Miisa's 

people did to him, 'Yon go off with your Lord and fight along with Him; we're 

staying here!' Instead, we will fight on your right and your left, and in front of 

you and behind you!"' 

"(Ibn MasLiid went on) 'At that I saw the face of the Prophet (SAAS) light up 
in delight.'" 

Al-Bukh- alone gave this; Muslim did not. The former related it several 

places in the ~ahih collection, from a hadith of Mukhzriq. Al-Nass1i also 

recounted it from his hadirh; his version states, "At the battle of Badr, Miqdad 

rode a horse." He then related it. 

I m m  Ahmad stated, "Wbayda related it to us, he being the son of Humayd, 

from Humayd al-Tawil, from Anas, who said, 'The Messenger of God (SAAS) 

sought advice concerning going to battle at Badr. First Abii Bakr gave him advice 

and again he sought it from all. Then Wmar gave him advice and again he sought 

it. One of the Helpers observed, 'The Messenger of God (SAAS) wants your 

advice, 0 Helpers.' 

"One of them said, 'Well, 0 Messenger of God, we'll not speak as the people 

of Israel did to Moses, that is, "Go off with your Lord and fight; we're staying 
here!" If yon were to race all the way to Bark al-Ghimad, we'd follow yon!"' 

Twwthids  of this chain of authorities meets the conditions for being con- 
sidered ~ahih,  "authentic". 

A b a d  also stated, "'Affan related to us, quoting Hammiid, from Thiibit, 

from Anas b. Mdik, that the Messenger of God (SAAS) sought advice when he 

learned of the approach of Abii Sufyan. Abii Bakr spoke, and he turned away 

from him. Then Wmar spoke, and he turned away from him. Sa'd b. Wbada 

then said, 'It's to us the Messenger of God (SAAS) is wanting to respond. By 

H i  in whose hand is my soul, if you were to order us to plunge into the sea we 

would do so. And if you told us to race all the way to Bark al-Ghimad we would 

do so.' 

"And so the Messenger of God (SAAS) urged his men forward. 

"They set off and reached Badr. People came to them with reports of 

Quraysh, and one of these was a black youth of the Banii al-Hajjiij whom they 

captured. The Companions of the Messenger of God (SAAS) asked him about 

Abii Sufyan and those men with him. He would respond, 'I have no knowledge 

of Abii Snfym. But it was Abii Jahl b. Hisham, 'Utba b. Rabica and Umayya b, 

Khalaf.' When he said this they beat him. When they did so, he would then say, 

'Yes, I will tell you! It was Abn Sufyan.' When they let him go and asked him, 

he said, 'I have no knowledge ofAbii Sufyan. But it was Abii Jahl, Wtba, Shayba 

and Umayya.' When he said this too, they would beat him. 

"Meanwhile the Messenger of God (SAAS) was standing there praying. When 

he saw this scene, he left, saying, 'By Him who holds my soul in His hands, you 

beat him when he speaks the truth, and you leave him alone if he lies!" 
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"He went on, 'The Messenger of God (SAAS) said, "This is the place where 

so and so shall fall. He then placed his hands on the ground here and here." And 

no one effaced the place where the Messenger of God (SAAS) had placed his 
hand."' 

Muslim related this from Aba Bakr, from 'Affnn in a similar form. 

Ibn Aba Hntim related in his Tafifr (Exegesis), as did Ibn Mardawayh, and the 
wording is his, through 'Abd AUnh b. Lahi'a, from Yazid b. Aba Habih, from 

Aslam, from Aba 'lmrm, who said he had heard Aba Ayyab al-An~nri say, "The 

Messenger of God (SAAS) said, while we were in Medina, 'I have received 

information that Aha Sufynn's caravan is approaching. Do you want us to go out 

against it in the hope that God will grant it to us as booty?' We replied, 'Yes.' 

"'And so he went forth as did we too. When we had travelled for a day or two, 

he asked us, "What should we do about their force? They have been informed of 

our advance." We replied, "No; we just don't have the strength to do battle with 

them. We came seeking the caravan." 

"'Again he asked what we thought of engaging them in battle and we replied 

as before." 

"'Then al-Miqdxd h. 'Amr arose and said, "In such case we would not say to 

you what Moses' people told him - that is, 'You and your Lord can go off and 

fight; we're staying here."' 

"'We wished that our people, the "Helpers", had spoken as al-Miqdsd 

had done, preferring that to great wealth. And then God the Almighty and 

Glorious made revelation to His Messenger, with the words, "just as your Lord 

brought you forth from your house with the truth. A group of the believers are 

reluctant"'" (siirat al-Anfal; VIII, v.5). 

He then related the rest of the hadith as above. 

Ibn Mardawayh also related, through Muhammad h. 'Amr h. 'Alqama b. 

Waqqn~ al-Laythi, from his father, from his grandfather, who said, "The 

Messenger of God (SAAS) went forth to Badr and, having gone as far as 

al-Rawhx', there he addressed his force. 'What do you think?' he asked them. 

Abii Bakr replied, '0 Messenger of God, we have heard that they are so-on and 

so-forth.' Again he asked them what they thought, and Wmar responded as Abn 

Bakr had done. But he asked a third time what they thought. I 
i 

"Sa'd b. Mugdh then asked him, '0 Messenger of God, is it us you ask? By I 
Him who honoured yon and sent down the Book to you, I've never travelled this 1 

I 

road before and so have no knowledge of it. But if you were to travel on to Bark j 

al-Ghiiiid, in Yemen, we'd accompany you. We'll not he like those who i 

told Moses, "Go off with your Lord and fight; we're staying here." Instead, you 1 
go off with your Lord and fight, and we will follow you. And if you proceeded 1 
for one purpose and God gave you another, then recognize what God has 

i 1 
charged you with and proceed. Make or break with whomever you wish, make i 

! 

war or peace with whomever you wish, and take from our wealth whatever you I 

wish."' i 
I 
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There was a revelation in the Qur'iin concerning Sacd's words, "Just as your 

Lord brought you forth from your home with the truth. A group of the believers 

are reluctant" (s~rat al-Anfal; VIII. v.5). 

Al-Umawi related this in his work on the military expeditions and he added, 

after his words, "and take from our wealth whatever you wish" the phrase "and 

give us what you wish. And what you take from us will be dearer to us than what 

you have left. Whatever orders you give us we will follow completely. And, I 

swear, if you were to go on until you reached &Bark of Ghamdm, we would go 
with you." 

Ibn Ishiiq stated, "The Messenger of God (SAAS) travelled on from Dhafan 

and traversed the passes called al-Asziir. From there he went down to a town 

called al-Diibba, leaving d-Hamiin on his right. This is a huge sandhill, like a 

mountain, and from there he went on down to near Badr. He and another man 

then rode on further." 

Ibn Hishm stated that this man was Ahn Bakr. 

Ihn Ishiiq went on, "This was related to me by Muhammad b. Yahy b. 
Hahbiin. They went on and finally stopped near an old bedouin sheikh. He asked 

him about Quraysh and about Muhammad and his Companions and what news 

he had of them. The old man replied, '1'11 not tell you until you tell me to whom 

you belong.' 

"The Messenger of God (SAAS) replied, 'You tell us and we'll tell you.' The 

sheikh asked, 'This for that?' 'Yes,' he agreed. 

"The old man then said, 'I have been told that Muhammad and his 

Companions left on such and such a day. And if the person who told me this 

spoke the truth, then today they should be at such and such a place.' This was the 

name of the very place where the Messenger of God (SAAS) actually was. 'And,' 

he went on, 'I was told that Quraysh left on day sc-and-so. And if the person who 

told me this spoke the truth, then today they should he at such-and-such.' This 

was the place where Quraysh then were. 

"When he had finished his report, he asked, 'And who are you?' The 

Messenger of God (SAAS) replied, 'We are from m d ,  "water".' He then left. As 

he did so the old man was asking, 'What's that about md? You mean you're from 

the the water, of Iraq?'" 

Ihn Hishm said that this man's name was Sufyiin & D a m .  

Ibn I s b q  stated, "The Messenger of God (SAAS) then returned to his 

Companions. That evening he dispatched 'Ali b. Abii Tzlih, d-Zuhayr h. 

al-'Awwm and Sa'd b. AbO Waqqiis, along with a number of his men, to the well 

at Badr to seek news; it was Yazid h. RiimZn who told me this, from Wrwa h. 

al-Zubayr. 

"They came across a watering-party of Quraysh among whom were Aslam, a 

youth of the Banti al-Hajjiij, along with 'Arid Abii Yass, a youth of the Banii 

al-'AS h. Sa'id. They brought them back and questioned them, while the 



264 , THE LIFE OF THE PROPHET MUHAMMAD 

Messenger of God (SAAS) was standing praying. The youths told them they 

were water carriers sent to bring them water. 

"The Muslim force disliked what they said and, believing they were under 

the command of Aba Sufym, beat them. After they had been severely beaten, 

the youths said that they were from Aba Sufyan. The Muslims then released 

them. 

"The Messenger of God (SAAS) bowed and prostrated in prayer twice and 

said, 'When they spoke the truth you beat them and when they lied you released 

them! They did speak the truth, by God. They are of Quraysh. Now, you two, 

tell me about Quraysh!' They responded, 'They are beyond that sandhill you can 

see over on the far side of the valley.' That sandhill was called al-'Aqanqal. 

"The Messenger of God (SAAS) asked them, 'How many men do they have?' 

'Very many,' they replied. 'How many in number?' he asked. 'We don't know,' 

they answered. 'How many camels do they slaughter each day?' he next asked. 

'Some days nine, others ten,' they told him. The Messenger of God (SAAS) 

concluded, 'So their force must be between 900 and 1000 men.' 

"He then asked them, 'What Quraysh nobles do they have among them?' 

"They replied, 'Wtba b. Rabi'a, Shayba b. Rabi'a, Aba al-Bukhtari b. 

Hishm, Hakim b. Hizm,  Nawfal b. Khuwaylid, al-Harith b. 'Amir b. Nawfal, 

TuCayma b. 'Adi b. Nawfal, al-Nadr b. a l - H ~ t h ,  Zam'a b. al-Aswad, Aba Jahl 

b. Hishm, Umayya b. Khalaf, Nabih and Munabbih, two sons of al-Hajjaj, 

Suhayl b. 'Amr and 'Amr b. 'Abd Wudd.' 

"The Messenger of God (SAAS) went out to his men and told them, 'This 

Mecca has thrown at you slices of its very liver!'" 

Ibn Ishaq stated, "Basbas b. 'Amr and 'Adi b. Aba al-Zaghba' had gone on ahead 

to Badr and halted at a hill near the well. They then took a water-skm they had 

and went to fetch water. Majdi b. 'Amr al-Juhani was there at the well and 'Adi 

and Basbas heard two girls from the village laying claims on the water. The one 

under obligation was saying to her companion, 'The caravan will arrive tomorrow 

or the day after. I will work for them, then pay you what I owe you.' Majdi 

answered, 'You are right.' He then made a settlement between them. 

"'Adi and Basbas overheard that, mounted their camels and left, riding back 

to the Messenger of God (SAAS) and telling him what they heard. 

"Aba Sufyw led the caravan cautiously ahead to the well and asked Majdi b. 

'Amr, 'Did you see anyone?' He replied, 'I saw no one suspicious, except for two 

riders who dismounted over at that hill, took water in a skin they had, then left.' 

"Aba Sufy3.n made his way to where they had dismounted and picked up 

some of the droppings of their camels, broke it up and found it contained date- 

stones. He then said, 'I swear this is from feed of Yathrib.' 

"He then hurried back to his men, struck his camel to direct it away from the 

road and headed it towards the sea coast, leaving Badr to his left and moving off 

at top speed. 



"Quraysh advanced and at al-Juhfa Juhayrn b. al-Salt b. Makhrama b. 

al-Muccalib b. 'Abd Manaf had a vision. He said, 'I had a vision in my sleep, 

while half-way between waking and sleeping, of a man riding a horse and lead- 

ing a camel, who came to a halt. He then said, 'Wtba b. Rabi'a, Shayba b. Rabica, 

Aba al-Hakam b. Hisham, Umayya b. Khalaf and so on, are all killed!' He went 

on to enumerate other chiefs of Quraysh as well who were killed at Badr. 

"Juhaym went on, 'I then saw him strike the upper chest of his camel and send 

it on into the camp. And every single tent there was splattered with its blood.' 

"When Juhaym's vision was reported to Aba Jahl, God damn him, he said, 'So 

he too is a prophet from the 'Abd al-Mucwlib family! He'll know tomorrow who 

will be killed, if we meet in battle!"' 

Ibn Ishaq continued, "Thinking he had saved his caravan, Aba Sufyan sent word 

to Quraysh, 'You came out to do battle in order to protect your caravan, people 

and wealth; God has now saved these, so go back!' 

"But Abn Jahl b. Hisham said, 'By God, we'll not turn around until we reach 
Badr!"' 

Badr was a place where the Arabs would hold a fair and market each year. 

(Aba Jahl went on) 'L'We'll stay there three days, slaughter some camels, eat 

well, drink wine and the entertainers will play music for us. The bedouin will get 

to hear of our journey and of our gathering there, and they will always respect us 
for it. Let's proceed ahead.' 

"AI-Akhnas b. Shariq b. 'Amr b. Wahb al-Thaqafi, an ally ofthe Bana Zuhra, 

who lived in al-Juhfa, said, '0 Bana Zuhra, God has saved your wealth for you 

and has now rendered your companion Makhrama b. Nawfal safe; since you only 

came out to protect him and the wealth he bears, put the blame for cowardice on 

me and go back. There is no need for you to go to battle when you have suffered 

no loss. Don't do as he says.' 

"And they did go back; not one member of the Zuhra tribe took part in the 

battle of Badr. They obeyed him because they recognized his authority. 

"Every sub-tribe of Quraysh except the Bana 'Adi did participate. Not a 

single one of them took part. 

"And so the Bana Zuhra went back with al-Akhnas; not a man from these two 

tribes engaged in the battle." 

Ibn Ishaq went on, "And so the force proceeded. There was some debate 

between Talib b. Abn Talib, who was present there, and some of the Quraysh. 

They told him, 'We well know, you men of the Bana Hashim, that even though 

you have come out with us, that your sympathy lies with Muhammad.' And so 

Talib went back to Mecca with some other men. On that subject he spoke the 
following verses, 

'0 God, if Tdib goes to battle with a force allied to 
fight in great troops like there, 
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Then let him be the one despoiled, not the despoiler, 
the one defeated, not the one defeating."' 

Ihn Ishaq went on, "Quraysh proceeded and made camp on the far side of the 

valley, behind the sandhill called al-'Aqanqal. The floor of the valley, called 

Yalyal, was between Badr and the huge sandhill, alLCAqanqal, behind which were 

Quraysh. The well at Badr was on the other side of the valley, nearest to 

Medina." 

I would comment that on this subject the Almighty said, "You were on the 
nearer side, they on the further, and the caravan was below you" (that is, over 

towards the coast) "and had you made appointment for this you would have 

failed to keep it; however, (the battle did take place) in order for God to bring 

about something already ordained" (smut al-Anfal; VIII, v.42). 

Ibn I s h q  went on, "And God dispatched the heavens (with rain). The valley 

was soft ground and the water from the sky merely dampened the earth for the 

Messenger of God (SAAS) and his force but did not impede their progress. But 

Quraysh had such rain fall upon them that they could not move ahead." 

I comment that on this God spoke, "And He sent down upon you water from 

the sky to purify you thereby, to remove from you the devil's filth, to strengthen 

your hearts and to steady your feet" (snrat al-Anfal; VIII, v.11). 

Here God refers to cleansing them both inside and out, to steadying their feet 
and giving them courage, to thwarting the devil and his inspiring them with fear 

and doubts. This action was to give strength both within and without. He sent 

down His help for them from above, as exemplified in His words, "when your 

Lord revealed to the angels that I am with you. And so make those who believe; 

for I shall cast terror into the hearts of the unbelievers. Therefore strike above 

their necks" (upon their heads, that is) "and strike off all their finger-tips" (so 

that they cannot grip their weapons). "This is because they were hostile to God 

and to His Messenger. And God is violent in His punishment of those who are 

hostile to God and His Messenger. Taste that then! And (know) that the punish- 

ment of hell is for disbelievers" (snrat al-Anfak VIII, v.12-14). 

Ihn Jarir stated, "Haun b. Ishaq related to me, quoting Mus'ab b. 
al-Miqdw, quoting Isrx'il quoting Aba Islpq, from Haritha, from 'Ali h. Aba 

T2ib, who said, 'That night - the one preceding the morning when the battle of 

Badr occurred - it drizzled and we took shelter from it beneath the tree and 

under leather shields. The Messenger of God (SAAS) remained up praying and 

he exhorted us for the battle ahead."' 

The Imm Ahmad stated, "'Abd al-Rahman b. Mahdi related to us, from 
Shu'ba, from Abii Ishaq, from Hzritha b. Midrab, from 'Ali, who said, 'The only 

horseman we had at the battle of Badr was al-Miqdxd. From what I saw, all slept 

except for the Messenger of God (SAAS) who remained beneath a tree praying 

and weeping until morning came."' 

This hdtth will be given hereafter at greater length. 
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Al-Nasa'i related this from Bundar, from Ghundar, from Shu'ba. Mujahid 

stated, "He sent down upon them rain which settled the dust and compressed 

the soil for them. It pleased them to have their feet tread upon it." 

I comment that the night before Badr was the eve of Friday, the 17th of 

Ramadan, 2 AH. The Messenger of God (SAAS) spent that night near the stump 

of a tree there, praying. He kept prostrating himself and repeating, "0 

Everlasting One! 0 Self-Reliant One!" (mrar al-Bagara; 11, v.255). 

Ibn Ishaq stated, "The Messenger of God (SAAS) went out to urge his men on 

to the well, and when he reached the nearest source at Badr, he stopped there. 

"It was related to me by some men of the Banti Salama, that they had been told 

that al-Hubab b. Mundhir b. al-Jamiih said, '0 Messenger of God, is this the 

place about which God revealed to you that we should not advance beyond nor 

stop before? Or is this a question of opinion, warfare and tactics?' 

"He replied, 'It's one of opinion, warfare and tactics.' 

"Al-Huhab then said, 'WeU, 0 Messenger of God, this isn't a place to stop. 

We should go ahead till we get to the well nearest to their force and stop there. 

We should then stop up the wells behind it and build a cistern and fill it with 

water. Then we can fight them and have water to drink, while they'll have none.' 

"The Messenger of God (SAAS) commented, 'You've had a good idea!'" 

Al-Umawi stated, "My father related to us as follows: 'Al-Kalbi claimed, 

quoting Abti Salih, from Ibn 'Abbas, who said, "As the Messenger of God 

(SAAS) was gathering the men into groups with Gabriel on his right, an angel 

came to him and said, '0 Muhammad, God greets you with peace.' The 

Messenger of God (SAAS) replied, 'He is peace; from Him comes peace, and to 
Him peace goes.' The angel then said, 'You are to do as al-Hubab b. Mundhir 

told you."' 

"'The Messenger of God (SAAS) then asked, "0 Gabriel, do you know this 

man?" He replied, "I don't know all the people of heaven, but he is truthful. He 
is no devil." 

"'The Messenger of God (SAAS) and those with him arose and proceeded on 

to the well nearest to the Quraysh force, where they halted. He then ordered that 

the other wells be blocked and built a cistern at the well where he had stopped 

and filled it with water. They then threw the water jugs into it.'" 

Some say that when al-Hubxb b. al-Mundhir made his suggestion to the 

Messenger of God (SAAS) an angel descended from the sky while Gabriel was 

there with him. The angel said, "0 Muhammad, your Lord greets you with 

peace and says to you that you are to do what al-Hubab advised you." The 

Messenger of God (SAAS) looked up at Gabriel who said, "I don't know all the 
angels, but he is an angel, not a devil." 

Al-Umawi stated that they halted at the well that was nearest to the poly- 

theists at midnight and made camp there. They completely filled the cistern, and 

so the polytheists had no water. 
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Ibn Ishaq stated, "'Abd AIlnh b. Abii Bakr related to me that he was informed 

that Saki b. MucZdh stated, '0 Prophet of God, should we not build you a cover 

where you could stay and near which we could tether your mounts, and then we 

can meet our enemy. If God gives us victory over our enemy, that will he h e  by 

us; but if the opposite happens, you can mount up and join those of our people 

behind us; those who stayed do not love you any less than we do. If they had 

thought you would be going into battle, they would not have stayed. God will 

protect you through them and they will give you sincere counsel and will fight 

hard with you.' 

"The Messenger of God (SAAS) thanked him and prayed for him. Then a 

shelter was constructed for the Messenger of God (SAAS) where he stayed." 

Ibn Ishaq stated, "When morning came, the Quraysh force advanced. 

"When the Messenger of God (SAAS) saw them coming forward into the 

valley from their position behind the sandhill at alLCAqanqal, he said, '0 God, 

these men advancing are Quraysh in all their vanity and pride; they are antagon- 

istic to You and are calling Your Prophet a Liar. 0 God, give us Your victory You 

promised us! 0 God, destroy them this morning.' 

"The Messenger of God (SAAS) then said, having seen Wtba b. Rabi'a in the 

Quraysh force mounted on a red camel, 'Whatever good may be in them resides 

in the man mounted on the red camel. If they were to obey him, they would be 

well guided.' 

"Khufsf b. Aym$ b. w a d a ,  or his father Ayma' b. Rahada al-GhifZri, had 

sent to Quraysh a son of his with some slaughtered camels which he was donat- 

ing to them, telling them, 'If you wish us to provide you with weapons and men 

we will do so.' Quraysh sent back with his son the following response, 'You have 

maintained family ties and fulfilled your duty. If we are only fighting men, we 

will not lack the power. But ifwe are fighting God, as Muhammad claims, no one 

could stand up to Him.' 
"When the Quraysh force made camp, some of their men came forward to the 

water cistern of the Messenger of God (SAAS); they included Hakim b. H*. 
The Messenger of God (SAAS) said, 'Let them come.' And every man who 

drank that day was killed, except for Hakim h. Hiz-, who survived. He later 
accepted Islam and became a good Muslim; whenever he later made a serious 

oath, he would say, 'By Him who saved me at the battle of Badr.'" 
I would comment that the troops of the Messenger of God (SAAS) consisted 

of 313 men, as will be shown in a chapter we will give following the account of 

the battle in which we will list their names in alphabetical order, if God wills it. 

In the sahih collection of al-Bukhari, from al-Barn', there is the hadith: "We used 

to relate that those Muslims present at Badr totalled 300 men and some tens 

more, the same number as the companions of T&t, who crossed the river along 

with him; and all those who did so were believers." 
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Al-Bukhm- also quotes from the same source as follows, "I and Ibn Wmar 

were deemed too young to participate in the battle of Badr. The Emigrants there 

numbered some 60 men, while the Helpers totalled some 240." 

I m m  A b a d  related from N q r  b. Ri'xb, from Hajjxj, from al-Hakarn, from 

Muqsim, from Ibn 'Abb%, who said, "Those participating at Badr totalled 313, 

while the Emigrants numbered 76. The defeat occurred on Friday, 17th Ramadw." 
God Almighty stated, "And recall when God showed them to you in your 

sleep as few; and if He had showed them to you as many, you would have lost 

courage, and would have disputed about the matter. However, God granted sal- 

vation" (stirat al-AnjZl; VIII, v.43). 

That related to a dream he had that night. It is said that he slept in the shelter 

and that he told his men that they should not fight until they received permission. 

When the @raysh force approached, Abn Bakr began to wake hi up, saying, 

"0 Messenger of God, they are getting close! Wake up!" God had showed them 

to him in his sleep as being few in number. 

Al-Umawi related this, and it is very strange. 

The Almighty stated, "And when He showed them to you, when you met, as 

few in number in your sight, as He diminished you in theirs, in order to bring 

about a matter already decreed" (stirat al-Anfzl; VIII, v.44). 

When the two sides were to engage in battle, God made each of them fewer in 

the view of the other so that they would have courage to face each other, there 
being very great wisdom in this. 

This is not contrary to the statement of God Almighty: "There was a sign for 

you in the two sides battling together, one fighting for God, the other unbeliev- 

ing and seeing them by their own sight as twice their own like. And God aids 

with His victory those He wishes" (stirat Al-'Imrzn; 111, v.12). 

The meaning according to the most authentic statements is that the 

unbelievers did indeed view the believers as twice their number. This was when 

the battle and swordsmanship had begun, God cast weakness and terror into the 

hearts of the unbelievers. He first led them on by showing them as few in the 

initial engagement and then aided the believers by making them seem twice 

as many as they were so that the enemy was weakened and overcome. For 

this reason God stated, "God aids with his help those He wishes. And there is a 

lesson in that for those who have vision" (szirat Al-'Imrzn; 111, v.12). 

Isra'il stated, from Abn Ishnq, Abn Whayd and 'Abd All*, "They were made 

fewer in number in our sight on the day of the battle of Badr, to the point where 

I said to a man by my side, 'Do you think they are 70 strong?' He replied, 'I see 
them as 100!"' 

Ibn IshZq stated that Abii Is&q b. Yasar and other scholars related to him that 

sheikhs of the Helpers had said, "When the Quraysh force felt secure they sent 

out Wmayr b. Wahb al-Jumahi with orders to estimate the size of the force of 

the Messenger of God (SAAS). 
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"He circled the camp on his horse and returned, saying, 'They are approxi- 

mately 300 men in number; but be patient while I check out whether they have 

any others hidden or in reserve."' 

"He rode far off into the valley hut saw nothing. So he came back and told 

them, 'I saw nothing more; but what I did see, 0 Quraysh, was camels bearing 

death. The Yathrib mounts hear imminent death. They are people whose only 

aid and refuge is their swords. I swear I don't foresee any of them being killed 

before he kills one of you. And if they do kill of you a like number as their own, 

what good will it be to live after that? Consider carefully.' 

"When Hakim h. Hizm heard that he walked through the force to Wtha b. 

Rabi'a and said, 'Al-Walid, you are a leader and a commander of Quraysh; do 

you wish to be remembered with pride by your people until the end of time?' 

"'How do you mean, Hakim?' he asked. 'Take your force hack and deal with 

the issue of your ally 'Amr b. d-Hadrami.' 'Consider it done,' he agreed, 'you 

have my guarantee of it. He was under my protection and so it is my duty to pay 
his bloodwit and provide compensation for what was taken from him. Go and 

talk to Ibn d-Hawaliyya - meaning Abn Jahl - he is the only one I fear might 

make trouble.' 

"Wtba then arose to speak, saying, '0 Quraysh, by fighting Muhammad and 

his Companions you will accomplish nothing. If you do attack him, each of you 

will always he looking at others who will dislike looking back at you; you will be 

known to have killed their cousin or a member of their tribe. Go home and leave 

Muhammad up to the other Arabs. If they kill h i  that will be accomplishing 

your aims and if otherwise, he will find you not to have been exposed to (the risk 

of) what you now plan.' 

"Hakim went on, 'So I went on to Abti Jahl whom I found to have put on a coat 

of mail and was getting it ready. I told h i ,  "Abn d-Hakam, Wtha has sent me to 

you." And I told him what he had said. He replied, "I swear, his lungs filled with 

terror when he saw Muhammad and his men. By God, we will not return until 

God decides the issue between us and Muhammad. Wtha is not sincere in what 

he says. He sees Muhammad and his men as fodder for camels awaiting slaughter, 

and his own son is there among them. He's scaring you for his own sake."' 

"Abn Jahl then sent for 'Amir h. a l -Hadmi and told him, LThis ally of yours 

wants our force to return home. Yet you see before you your vengeance; stand 

up and demand your rights for the slaying of your brother.' 

"'Amir b. d - H a d m i  arose, uncovered his head and proclaimed, 'Woe for 

'Amr! Woe for 'Amr!' 

"And so the mood for warfare became heated and the attitude of the Quraysh 

force hardened and they became set in their evil course, while Wtba's advice was 

ignored. 

"When Aha Jahl's words 'his lungs filled with terror' reached Wtha, he 

exclaimed, 'That fellow with the filthy yellow backside will find out whether it's 

me or him whose lungs filled in terror!' 
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"Wtba then looked for a steel helmet to put on his head. But he could not find 

one with the army that was big enough for his skull. Realizing this, he wrapped 
his head in a cloth he had." 

Ibn Jarir related through al-Musawwar b. 'Abd al-Malik al-Yarbiici, from his 

father, from Sa'id b. al-Musayyab, who said, "While we were at the home of 

Marwzn b al-Hakam, his doorkeeper came in and said, 'Hakim b. H i z h  asks if 

he can come in.' Marwm said that he could, and when Hakim came in, be said 

to hi, 'Welcome to you, Abii Khdid, do sit close by.' He then moved away 

from the central cushion, taking a seat with the cushion next to him. He then 

greeted him and said, 'Tell us about the battle of Badr.' 

"Hakim then said, 'We went out as far as al-Juhfa, at which point one entire 

Quraysh tribe went back, none of their polytheists consequently being at Badr. 

We then went on to al-Wdwa where we stopped as the Almighty had said. I then 

went to Wtba b. Rabi'a and asked, "Aba al-Walid, how would you like to enjoy 

honour for this day for as long as you live?" "What should I do?" he asked. I 
replied, "Ask of Muhammad only compensation for the death of your ally, 

al-Hadrami; be satisfied with his blood-money and the force will go home." 

""'You have convinced me," he said, "go on to Ibn al-Hanzaliyya (meaning 

Abii Jahl) and tell him his cousin asks him if he is willing to now return home 
with his men." 

'"So I went to him (Aba Jahl) and found him with a group of his men all 

around him. There too, standing in front of him, was Ibn al-Hadrami who was 

saying, "I have cancelled my contract with 'Abd Shams; now it stands with the 

Banii Makhziim." 

"'I said to him (to Abii Jahl), "Wtba b. Rabi'a asks you whether you will now 

return with your men?" He replied, "Are you the only messenger he could find?" 

I answered, "No; and I'd be the messenger for no one but hi."' 

"Hakim went on, 'I hurried off to Wtba to be sure I would miss nothing that 

happened. He was leaning over Ayms' b. Rahada al-Ghifm, who had donated to 

the polytheists ten camels for slaughter. 

"'Abii Jahl then appeared, looking extremely mean, and said to Wtba, "Have 

your lungs filled with terror then?" Wtba replied, "You'll find out!" At that Abn 

Jahl drew his sword and slapped the flank of his horse with it. Aym2 b. R&ada 

commented, LLThis is a bad omen." And at that point warfare began. 

"'The Messenger of God (SAAS) had established very effective battle lines 

for his force."' 

Al-Tirmidhi related, from 'Abd al-Wman b. 'Awf, that Hakim used the 

words, "It was during the night that the Messenger of God (SAAS) established 

us in battle lines at Badr." 

Imsm b a d  related, from an account of Ibn Lahi%., as follows, "Yazid b. 

Aba Habib related to me that Aslam Abii 'Imrim related to him that he heard 

Aba Ayyiib say, 'The Messenger of God (SAAS) established our battle lines at 
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Badr, and our heralds went out in front of our lines. The Prophet (SAAS) looked 

over at them and said, "With me! With me!"'" 

Ahmad alone gives this account. The line of transmission is good. 

Ibn Ishaq stated, "Habba b. Wasic b. Habhm related to me, from sheikhs of his 

tribe, that when the Messenger of God (SAAS) lined up his forces at the battle 
of Badr, he held an arrow which he used to indicate how they should adjust 

their position. He passed by Sawwad b. Ghaziyya, an ally of the Bann 'Adi b. 

al-Najjar, and a little ahead of the line. He poked him in the belly with the arrow, 

saying, 'Straighten up, Sawwad!! 

"He replied, '0 Messenger of God, I swear by Him who sent you with the 

truth and justice that you hurt me! So let me retaliate!' 

"The Messenger of God (SAAS) promptly uncovered his stomach and said, 

'Retaliate then!' Saww%d hugged hi and then kissed his stomach. The 

Messenger of God (SAAS), asked, 'Why did you do that, Saww~d?' He replied, 

'0 Messenger of God, you can see what is about to happen; I wanted my last 

contact with you to be my skin touching yours.' 

"The Messenger of God (SAAS) then spoke a prayer for hi." 

Ihn Ishaq stated, "'A~im b. 'Umar b. Qatada related to me that 'Awf b. 

al-Harith, he being cAfra"s son, said, '0 Messenger of God, what is it about His 

worshippers that pleases God?' 'For them to charge into the enemy unprotected 

by helmet or chain-mail,' he replied. 

"At this 'Awf removed the suit of chain-mail he wore, threw it aside, then 

drew his sword and fought until he was killed; may God be pleased with him!" 

Ibn Ishaq went on, "Having arranged the position of his forces, the Messenger 

of God (SAAS) returned to his shelter and went in, accompanied by Aba Bakr, 

no one else being there with him." 

Ibn Ishaq and others also said, "Sa'd b. Mu'adh, God be pleased with him, 

was standing at the door of the shelter wearing his sword. With him were some 

of the Helpers standing guard over the Messenger of God (SAAS) fearing he 

might be attacked by the polytheist enemies, while choice horses stood there at 

the ready for the Messenger of God (SAAS) to ride back to Medina if necessary, 

as Sacd h. Mu%dh had suggested." 

AI-Bazzitr related in his Musnad (collection of ahadith), from an account of 

Muhammad b. 'Uqayl, that 'Ali (once) addressed the forces, saying, 'Who is the 

bravest of all the people?' 'It is you, 0 Commander of the Faithful!' they re* 

ponded. 

"'Well,' he commented, 'I have never refused anyone's challenge, but it was 

in fact Aba Bakr. We made a shelter for the Messenger of God (SAAS) to pre- 

vent his being attacked by one of the polytheists. And, I swear, it was Aba Bakr 

alone who came over to us, holding his drawn sword above the head of the 

Messenger of God (SAAS). And when anyone came towards hi, Aba Bakr 

would raise his sword before him. This man was the bravest of all.' 
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"'Ali went on, 'Once I saw the Messenger of God (SAAS) in the hands of 

some Quraysh men, some blocking his way, others jostling him, and saying, 

"You made the gods into just one!" And, I swear, the only one of us who inter- 

vened was Aba Bakr, striking and pushing and jostling them, saying, "Shame on 

you! Would you kill a man for saying that God is his Lord?"' 

"'Ali then raised up the mantle he wore and wept, his beard wet with tears. He 

said, 'Were the believers among Pharoah's people better than him?' The crowd 

was silent, and <Ali went on, 'By God, an hour of Aha Bakr is better than an earth 

full of the believers from among Pharoah's people. Those were people who con- 

cealed their belief, while he was a man who made his faith public."' 

Al-Bazzar then stated, "We know of this anecdote only from this account." 

This reflects the special distinction of Aba Bakr; it was he who was with the 

Messenger of God in the shelter, just as he had been with him in the cave. May 

God be pleased with him and please him! 

"The Messenger of God (SAAS) was meanwhile making invocations, pleas 

and prayers saying, among other things, '0 God, if this force perishes, You will 

never again be worshipped on earth!' He cried out to God the Almighty and 

Glorious, '0 Lord, fulfil what You promised me; 0 God, give me aid!' 

"In saying this he would raise his hands so high that his cloak would slip down 

over his shoulders, and Aba Bakr, God bless him, would stand close behind him 

repositioning it for him and saying, in sympathy at the effusiveness of his sup- 

plication, '0 Messenger of God, lessen your appeals to your Lord; He will fulfil 

His promise to you."' 

This, then, is how it is related by al-Suhayli, from @sim b. Thxbit. Abii Bakr 

only used the words meaning "lessen your appeals to your Lord" out of his con- 

cern for what he saw as his being so engrossed in his prayer and supplications 

that his mantle had slipped down over his shoulders. By saying these words he 

was in effect asking, "Why are you so exhausting yourself; God has made you a 
promise of His help." Aba Bakr, God bless h i ,  was a tender-hearted man with 

great empathy and compassion for the Messenger of God (SAAS). 

Al-Suhayli related that his teacher, Sheikh Aba Bakr b. al-'Arabi, said, "The 

Messenger of God (SAAS) was in a situation of khawf; fearing, while Aba Bakr 

was in one of raj~',~' hoping. And this was really a time of fearing." By this he 

meant that khawf (in this instance) was more appropriate, "because it was up to 

God to do as He wished; and he feared that God would not be worshipped there- 

after. His fear was therefore worship." 

I would comment that the view of some Sufi ascetics that this situation was 

analogous to that of the day in the cave is to be rejected. For this person did not 

make mention of the weakness of his viewpoint, nor the consequences thereof. 

60. These are terms used especially by Muslim mystics to describe the attitudes one can adopt 

in one's relationship to the Divine being. 
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In any case, the contending forces did confront one another in battle, the out- 

come resting in the hands of the All-Merciful. The greatest of the prophets 

called upon his Lord's help, his Companions too raising their voices loud in 
invocation of the Lord of heaven and earth, Who hears all prayers and discovers 

all heroic action. 

The first of the polytheists to he killed was al-Aswad h. 'Abd al-Asad 

al-Makhznmi. 

Ibn Ishaq stated, "This was a mean and disreputable fellow who had said, 'I 
swear to God I will drink from their cistern or destroy it, or die before I get 

there!' And when he came forth to do battle, Hamza b. 'Abd al-Mn(p1ib went 

out to confront him. When they met, H m z a  struck him and off came his foot 

and half his leg, before he had reached the cistern. He fell down on his back, his 

leg spurting blood hack towards his companions. He then crawled on in the 

direction of the cistern, plunging into it intending, so they say, to fulfil his oath. 

Harnza pursued him and struck him again and again until he had killed him, 

there in the cistern." 

Al-Umawi stated, "At that Wtba b. Rahi'a became excited and determined to 

demonstrate his bravery. He came forth with his brother Shayba on one side of 

hi and his son al-Walid on the other and, standing out in the centre between the 

two lines, they issued a challenge for single combat. Three young men from the 

Helpers went out to confront them; they were 'Awf and Mu%dh, the two sons of 

al-HGth, their mother being 'Afra", dong with 'Ahd All& b. Rawaha, so they 

say. 'And who are you?' they were asked, and they replied, 'We are from among 

the aqar, "the Helpers".' 'We have no quarrel with you,' they were told.'' 

In one account it is said that the Quraysh warriors then said, "These are our 

honourable peers, but send forth some of our own people." Their herald then 

called out, "0 Muhammad, send forth our peers from our own people." 

"The Prophet (SAAS) replied, 'You go, Wbayda b. al-Haith, and you 

Hamza, and you, 'Ali."' 

According to al-Umawi, the Messenger of God (SAAS) was displeased when 

the three Helpers stepped forth. This was because this was the first battle pitting 

his men against his enemies, and he would have preferred his warriors to have 

been from his own tribe. He therefore ordered the first three men to withdraw 

and ordered out the three men named above. 

B n  Ishaq stated, "When the three combatants approached the three Quraysh 

warriors, the latter asked their names." (This is an indication that they were 

wearing armour and they could not be recognized by their weapons.) "Wbayda, 

Hamza and 'Ali each gave their names in turn. The Quraysh champions then 

commented, 'Worthy peers.' 

"Wbayda then stepped forward, he being the oldest of them, and faced Wtba, 

while Hamza addressed Shayba and 'Ali stood before al-Walid b. Wtba. 

"Hamza soon killed Shayha, as 'Ali did al-Walid. 'Ubayda and Wtba 

exchanged blows and each brought the other down. Hamza and 'Ali then turned 
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their swords against Wtba and finished him off. They then picked up their fallen 

comrade and carried him back to their side. May God be pleased with him." 

It is established in both ~ahih  collections from a hadith of Aba Mijlaz, from Qays 

b. Wbad, that Aha Dharr used to swear on oath that this verse, L'These two are 

adversaries who dispute about their Lord" (serat al-Hun; XXII, v.19) was 

revealed about Hamza and his opponent and about Wtba and his, referring to 

their coming forth at Badr. 

This is the wording al-Bukhai gives in explaining this verse. 

Al-Bukhm stated, "Hajjaj b. M i n h l  related to us, quoting d-Mu'tamir b. 

Sulaymm, who said, 'I heard my father say that Aba Mijlaz related to him, from 

Qays b. W b d ,  who quoted 'Mi b. Abn '@&b as having said, "I will be the first 

person who kneels before the All-Merciful one, Almighty and Glorious is He, 

among the adversaries on Judgement Day."' 

"Qays stated, 'And it was about them that the verse was revealed, "These two 

are adversaries who dispute about their Lord."' He went on, 'This referred to 

those who stood forth to do battle at Badr - 'Ali and Hamza, Wbayda and 

Shayba b. Rabi'a, and 'Utba b. Rabi'a and d-Walid b. 'Utba."' 

Al-Bukhwi done gives this. 

We have discussed this at sufficient length in our Tafsir (Exegesrs); and to God 

be all praise and credit. 

Al-Umawi stated, "Mu%wiya b. 'Amr related to us, from Aba Ishaq, from Ibn 

al-Mubarak, from Ismaql b. Aba Khalid, from 'Abd Alhh alBahiyy, who said, 

'Wtba, Shayba and al-Walid, stood forth to do battle and Hamza, 'Ubayda and 

'Ah went out to face them. The Quraysh champions said, "Speak, so we may 

know you." Hamza replied, "I am Asad Allah, 'God's lion', and the lion of the 

Messenger of God; I am Hamza, son of 'Abd al-Mugalib." They responded, "A 

worthy peer." 'Ali then said, "I am 'Abd Allah, 'God's slave', and the brother of 

the Messenger of God." Wbayda said, "I am he who is among the allies." Each 
then engaged in man-to-man conflict, and God killed them."' 

Hind spoke the following on that subject, 

"Eyes of mine, make copious tears flow down for the 
best of heroes who did not turn aside. 

His people called out to him on the morning when the 
Bana &him and the Banii al-Mugalib did battle, 

Making hi taste the sharpness of their swords, raising 
hi aloft even after he had been destroyed." 

This was why Hind swore she would eat Hamza's liver. 

The  Wbayda referred to here was the son of al-H*th b. al-Muctalib b. 'Abd 

M d .  They carried him to the Messenger of God (SAAS), and placed him on 

a bed next to where he stood. The Messenger of God (SAAS) then honoured 

him by allowing his cheek to rest on his foot. 
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"Wbayda then said, '0 Messenger of God, if Abii Talib could only see me, he 
would know that it was to me his words applied, "We will serve him until we are 
laid out before him, uncaring even of our sons and our wives."' 

"He then, God be pleased with him, died, and the Messenger of God (SAAS) 
said, 'I bear witness that you are a martyr!"' 

Al-Shxfici, God bless him, related this. 
The first Muslim killed in the battle was Mihjac, the freed-man of Wmar b. 

al-Kharcab; he was shot with an arrow. 
Ibn Ishzq stated, "He was the first man killed. Then Haitha b. Sumqa, one 

of the Bana 'Adi h. al-Najja, was shot at as he drank from the cistern. An arrow 
hit him in the throat, and so he died." 

It is established in the jahih collections, from Anas, that Haitha h.Suraqa was 
hilled at Badr. He was in the vanguard and was struck by a stray arrow which 
hilled him. His mother later came to the Messenger of God (SAAS) and said, 
"0 Messenger of God, tell me about Haritha. If he is in heaven, I will be con- 
tent. Otherwise, let God show me what to do." That is, to engage in mourning 
for him, a practice not yet forbidden. The Messenger of God (SAAS) replied, 
"Have you gone crazy? There are eight gardens there, and your son has earned 
the very highest of paradise!" 

Ibn Ishxq stated, "The forces moved slowly towards one another. The Messenger 
of God (SAAS) had told his men not to attack until he gave them the order. He 
said, 'If the enemy should surround you, then force them back with arrows.'" 

In his jahih collection, d-Bukhari quotes Aba Usayd as saying, "The 
Messenger of God (SAAS), told us at the battle of Badr, 'If they close in on you' 
-meaning the polytheists - 'then shoot at them and gather up your arrows."' 

Al-Bayhaqi stated, "Al-Hakim informed us, quoting al-Asamm, that Ahmad 
b. 'Abd al-Jabbar related to us, from Yanus b. Bukayr, from Aba Ish~q,  quoting 
'Abd Allah b. al-Zubayr, as follows, 'The Messenger of God (SAAS) made the 

battle-cry of the Emigrants at Badr, "0 Bana 'Abd al-Rahman!" (that is, "0 tribe 
of the worshipper of the All-Merciful") and that of d-Khazraj, L'O Bann of 'Abd 
Allah" (that is "0 tribe of the worshipper of God"), that of al-Aws, "0 Bann 
Wbayd All&" (that is, "0 tribe of the slaves of God"). He named his cavalry 
"God's horsemen."'" 

Ibn H i s h a  stated that the war cry used at Badr by the jahliba, the 
Companions, was "One! One!" 

Ibn Ishaq stated, "While the Messenger of God (SAAS) was in the shelter 
with Aba Bakr, God bless him, he called out to God the Almighty and Glorious 
for help. As the Almighty stated, 'When you sought aid from your Lord, and he 
answered you, saying, will help you with 1,000 angels, following after one 
another. And God made of it nothing but glad tidings, to ease your hearts by it. 
And victory comes only from God. God is powerful, wise""' (sarat al-Anfzl; 
VIII, v.9, 10). 
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Imxm Ahmad stated that Aha Nah Qurad related to h i ,  quoting 'Ikrima h. 
'Ammar, quoting S i d  al-Hanafi, father of Zumayl, quoting Ibn 'Ahhas, quoting 
Wmar b. al-Khattab, as follows, "At the battle of Badr, the Messenger of God 
(SAAS) looked over at his force numbering some 300 and viewed the polytheists, 
totalling more than 1,000. He then turned in the direction of the qzbla, wearing his 
shawl and pants and spoke the words, '0 God, fulfil what you promised me; 0 
God, if this force perishes You will never again be worshipped on earth.' 

"He kept up his appeals and prayers to his Lord until his mantle fell down. Ahii 
Bakr then came and replaced it, remaining close behind h i .  He then said, 'Let 

your appeals to your Lord he enough now. He will fulfil what He has promised 
you.' And so God revealed, 'When you sought aid from your Lord, and He  
answered you, saying, "I will help you with 1,000 angels, following after one 
another""' (sprat al-Anfzl; VIII, v.9). 

He then related the conclusion of the hadith as will come hereafter. 
Muslim, Aha Da'ad, a l - T i d h i ,  Ibn Jarir and others all related this, from 

a hadith of 'Ikrima b. 'Ammar al-Yamani. 'Ali h. al-Madini and al-Tirmidhi 
declared it authentic. 

Others also stated, from Ihn 'Ahb%, alSuddi, Ibn Jarir and others, that this 
verse was revealed concerning the prayers said by the Prophet at Badr. 

Al-Umawi and others stated that the Muslims shouted out loudly to God, 
Almighty and Glorious is He, seeking His aid. 

As for the words of the Lord "with 1,000 angels, following after one another", 
it implies that "they are following on towards you and giving aid to your party". 

AILCAwfi related this hadith from Ihn 'Ahbzs along with Muj&id, Ihn Kathir, 
'Abd al-Rahman b. Zayd and others. Aba Kudayna stated, from Qahns, from Ihn 
'Ahbs, that the word murd$n, i.e. "following after one another", meant that 
each angel was followed by another one. In another account from him, with the 
same chain of authorites murdrfin is taken to imply that each came immediately 
after the other. Aha Zahysn, al-Dahhak and Qatada said this. 

'Ali h. Ahii T a l b  al-Witlihi related from Ihn 'Abhs, who said, "God provided 
His Prophet and the believers with 1,000 angels. Gabriel was there with one wing 
of 500, while Michael had another wing of 500. This is very well known." 

However, Ihn Jarir stated, "Al-MuthannB related to me, quoting Ishaq, quot- 
ing Ya'qiih h. Muhammad al-Zuhri, quoting 'Ahd al-'Aaz h. 'Immn, from 
al-Raha'i, from Aha al-Huwayrith, from Muhammad h. Juhayr, from 'Ali, who 
said, "Gabriel came down along with 1,000 angels on the right flank of the 
Prophet (SAAS) where Aha Bakr was, while Michael came down with 1,000 
angels on the left flank of the Prophet (SAAS) where I was."' 

Al-Bayhaqi related this in his work Dal&'zl (The Sagns), from a hadith of 
Muhammad b. Juhayr, from 'Ali. He added the words, "And Israfil came down 
with 1,000 angels." 

He related in that account that he was stabbed that day by a lance, with the 
result that his armpit was reddened with blood, and that 3,000 angels came down. 
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This is strange, and there is some weakness in its chain of authorities. If true, the 
account would strengthen even further the prior statements. This is substantiated 
by the alternative reading of some authorities who read the word murdafina: with 
an "a" following the "d". But God knows best. 

Al-Bayhaqi stated, "Al-H~kim informed us, quoting al-Asamm, while 
Muhammad b. Sin% al-Q- related to us, quoting Wbayd All& b. 'Abd 
al-Majid Aha 'Ali al-Hanafi, quoting 'Ubayd All& b. CAbd a l - ~ z n  b. 
Mawhab, quoting Ismacil b. 'Awf h. 'Abd Alhh h. Aha FWic, from CAhd A M  b. 
Muhammad b. Wmar b. CAli b. Aha Talih, from his father, from his grandfather, 

who said, 'At the battle of Badr, I fought for a while, then hurried to see what the 
Messenger of God (SAAS) was doing. When I got there, I found him prostrate in 
worship, saying, "Yz Hayy! Yci Qayynm!" "0 Living One! 0 Eternal One!"; he 
was saying nothing else. I returned to the fighting, then came back to find him still 
prostrate and still repeating the same. Again I went off to battle, and once more 
returned to find the same. He kept saying this till God gave him victory.'" 

Al-Nasii'i related it in al-Yamm ma al-Layla (Day and Night) from Bund*, 
from Wbayd Alhh b. 'Abd al-Majid Ahii 'Ali al-Hanafi. 

Al-Acmash stated, from Aha Ishaq, from Abii Whayda, from CAbd AU%h b. 
Masciid, who said, "I never heard any worshipper imploring God more strongly 
than did Muhammad (SAAS) at the battle of Badr. He was saying, '0 God, I 
beseech you in the name of Your promise and Your pact! 0 God, if this force 
perishes, You will not be worshipped!' He then turned, and it was as if the moon 
had cleft its face! He said, 'I seem to be seeing the enemy's destruction in the late 
evening!"' 

Al-Nasa'i related this from a hdith of al-Atmash. 

He also said, "When we met in battle at Badr, the Messenger of God (SAAS) 
arose, and I never saw anyone implore God more strongly for his rights than did 
the Messenger of God (SAAS)." And he related as above. 

It has been dehitively stated in the rahih collection of Muslim, on the author- 
ity of Anas b. Mdik, as stated, above, how the Prophet (SAAS) gave details of 
the circumstances of the deaths at Badr of the polytheists leaders. This informa- 
tion will also be reported later from the sahih collection of Muslim on the 
authority of Wmar h. al-Khatpb. 

The conclusion to he drawn from the hdith of Ibn Mas'iid is that he gave 
notice of this on the actual day of the engagement. This is appropriate. The other 
two accounts, from Anas and from Wmar, suggest that he gave this information 
one day prior thereto. 

There is no objection to combining between these. He could have given this 

information a day or more before, and (again) an hour before, on the actual day 
of the battle. But God knows best. 

61. Changing the vowel i to a has the effect of c b g i n g  the word From an active to a passive 
participle. 
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Al-Bukhm related through several different lines of transmission, from 

Khzlid al-Hadha', from 'Ikrima, from Ibn CAbbzs, that the Prophet (SAAS), 

while in a pavilion he had at Badr, spoke the words, "0 God, I appeal to Your 

pact and to Your oath! If You wish it, You will not be worshipped ever again 

after this day!" Abn Bakr took him by the hand and said, "That is enough, 0 

Messenger of God! You are pestering your Lord." The Messenger of God 

(SAAS) then went outside, walking vigorously in his armour, speaking the verse, 

"The force will be defeated! They will retreat! The hour will come, and it will 

he most bitter!" (sprat al-Qamar; LIV, v.45). 

This verse was revealed in Mecca. Its truth was substantiated at the battle of 

Badr, as Ibn Abn Ham related, as follows, "My father related to us, quoting 

Aba al-Rabic al-ZahrPni, quoting Hammad, from Ayyiib, from 'Ikrima, who 

said, 'When the verse was revealed, "The force will be defeated! They will 

retreat!" Wmar asked, "Which force will be defeated, and which will be 

supreme?" And Wmar (later) said, "On the day of the battle of Badr, I saw the 

Messenger of God (SAAS) walking vigorously in his chain-mail and reciting, 

'The force will be defeated! They will retreat! Their hour will come, and it will 

be most bitter!' I then realized how it was to be interpreted."'" 

A-Bukhzri related, through Ibn Jurayj, from Ynsuf b. Miihan, who heard 

'A'isha say, "While I was a girl playing in Mecca, there was revealed to 

Muhammad the words, 'Their hour will come, and it will be most bitter."' 

Ibn Ish2q stated, "The Messenger of God (SAAS) began appealing to his Lord 

for the aid He had promised him, saying, '0 God, if this force perishes, You 

will not be worshipped.' Ahii Bakr was saying meanwhile, '0 Prophet of 

God, diminish your appeals to your Lord. God will fuffil for you what He 

has promised you.' 

"The Prophet (SAAS) had a brief nap while he was in the shelter. When he 

awoke, he said, 'Be joyful, Abn Bakr, God's help will come to you; I saw Gabriel 

taking his horse by the reins and leading it. And on its front teeth there was 

al-naq'!' By this word he meant 'dust'." 

Ibn IsNq continued, "The Messenger of God (SAAS) then went outside to 

the men and urged them on, saying, 'Every man who fights them bravely and 

advances without retreating will have God give hi entry into heaven.' 

"Wmayr b. al-Hum-, a brother of the Banii Salama bad some dates in his 

hand that he was eating. He shouted, 'Great! Great! Is all that stands between me 

and paradise to have them kill me?' He then tossed away the dates, took his 

sword and fought the enemy until he was killed. God bless him!" 

Imam Ahmad said, "Hashim b. Sulaymb related to us, from Thabit, from 

Anas, who said, 'The Prophet (SAAS) sent Basbas off as a scout to see what had 

become of Abn Sufyzn's caravan. He then returned to the house where only I 
and the Prophet (SAAS) were present, as far as I know, except for some of his 

wives. He (Basbas) then made his report to him.' 



280 THE LIFE OF THE PROPHET MUHAMMAD 

"Anas went on, 'Thereupon the Messenger of God (SAAS) went out and 

made an address, saying, "We have a request to make: whoever presently has a 

camel may ride with us." Some men there sought permission to fetch their 

camels from the upper pans of the town but he replied, "No; only those who 

have their camels present." 

"'The Messenger of God (SAAS) and his men then set off and arrived at 

Badr before the polytheists. When the latter did arrive, the Messenger of God 

(SAAS) said, "None of you may advance for any purpose unless I am right 

behind." 

"'When the polytheists advanced, the Messenger of God (SAAS) said, "Go 

forth towards a garden the size of the heavens and the earth combined."' 

"Anas continued, 'At this Wmayr b. al-Hamman al-Ansm asked, "0 
Messenger of God, could a garden really be the size of the heavens and earth 

combined?" "Yes," he replied. Wmayr then said, "Fine! Fine!" The Messenger 

of God (SAAS) asked him, "What makes you say 'fine'?" Wmayr replied, "0 
Messenger of God, by God, it is only because of my hope of being one of its 

people." "You certainly will be," responded the Messenger of God (SAAS). 

'"Wmayr then took some dates out of his quiver and began eating them. He 

then said, "If I were to live long enough to eat these dates, it would be a long 

life!" He then threw away all the dates he had and engaged them in battle until 

he was killed, God bless him."' 

Muslim related this anecdote from Abn Bakr b. Abn Shayba and a group of 

authorities, from Abn al-Nadr Hashim b. al-@sim, from Sulayman b. 

al-Mughira. 

Ibn Jarir recounted that while Wmayr fought he spoke the verses, 

"Racing on to God, my only provision is my piety and 
action for the life to come, 

And my persistence in fighting for God; for all other 
provisions soon become exhausted, 

Except for piety, goodness and right-guidedness." 

I m w  Ahmad stated, "Hajjaj related to us, quoting Isrs'il, from Abii Ishsq, from 

Haitha h. Midrab, from 'Ali, who said, 'When we got to Medina we fell sick 

from its fruits and the marshes there. The Messenger of God (SAAS) was pre- 

paring for Badr. When we received news that the polytheists were advancing, the 

Messenger of God (SAAS) moved out to Badr, it being the site of a well. We 

arrived there ahead of the polytheists but we did discover two men there. One 

was of Quraysh, the other a freed-man of Wqba b. Aha Mu'it. The man of 

Quraysh escaped, but we twk the freed-man and asked him how large was their 

force. He replied, "I swear, their numbers are great and their morale is very 
high." When he said this, the Muslims would beat hi. 

"'Eventually they took him to the Messenger of God (SAAS) who asked him 

how many they were, and the freed-man replied as before. The Prophet (SAAS) 



IMAM ABU AL-FIDA' I S M A ~ ~ L  IBN KATH~R 281 

med hard to get him to tell their numbers, hut he refused. The Prophet (SAAS) 

then asked how many camels they were slaughtering for food. He replied that it 

was ten each day. The Prophet (SAAS) then said, "Their force numbers 1,000; 

each slaughtered camel would feed 100 men and their attendants." 

"'That night rain drizzled down on us and we moved beneath a tree and took 

shelter from the rain beneath leather shields. The Messenger of God (SAAS) set 

about praying to his Lord, saying, "0 God, if this force is destroyed, You will 
not be worshipped." 

"'When dawn came, he called out, "Come to prayer, O worshippers of God!" 

The men emerged from beneath the tree and the leather shields, and the 

Messenger of God (SAAS) prayed with us and urged the men on to battle. He 

then said, "The Quraysh force is over behind those red slopes of the mountain." 

"'When the enemy force drew near and we lined up to face them, there was 

one man among them mounted on a red camel. The Messenger of God (SAAS) 

called out, "'Ali, summon Hamza!" This Quraysh man was the closest to us. The 

Messenger of God (SAAS) asked, L'Who is it on the red camel?" When Hamza 

came, he said the man was Wtba h. Rabi'a. He was advising them against going 

to war, telling them, "Tie it up to my head; tell people, 'Wtba b. Rabi'a turned 

cowardly.' Though you well know I'm no more cowardly than any one of you." 

"'Abii Jahl heard of this and said, "You say this? I swear, were it anyone else 

who spoke thus, I would set my sword upon him! Your lungs have filled your 
belly with fear!" 

'"He (Wtba) then said, "You dare to revile me, you yellow-bottomed one! 
You will discover today which one of us is cowardly." 

"'Wtba, his brother Shayba and his son al-Walid went forth challengingly and 
called out, "Who will come and oppose us?" Some young warriors from among 

the Helpers stepped forward, but Wtba called out, "We don't want them. We 
will do battle against our own relatives of the Bana 'Abd al-Muttalib." 

"'At this the Messenger of God (SAAS) said, "Off yon go, Hamza, and you 
'Ali and you too, Wbayd Allah h. al-H&th h. al-Murlalih." 

"'God then killed Wtba and Shayba, sons of Rabi'a, and al-Walid, Wtba's 
son. Wbayda was wounded; of their men we killed 70 and took 70 p risoner. ' 

"'One of the Helpers brought in alLCAbb% b. al-Mutmlih as a prisoner, and 

al-'Abhbbas said, "0 Messenger of God, this is not the man who captured me. A 
bald, fine-looking man on a piebald horse whom I had not seen with your men 

was he who took me prisoner." The Helper insisted, "No; it was I who captured 

him, O Messenger of God!" 
'"But he replied, "Keep quiet! God gave you the help of a noble angel."' 

"'Ali went on, 'Of the Banii 'Ahd al-Muttalib we captured alLCAbbb, Wqayl 
and Nawfal b. al-Hxrith."' 

This account is good. It corroborates what is given above and will come here- 

after. Imxm A b a d  alone gives it in full. Aba Dz'ad gave part of it, quoting a 

hadith of Isrz'il. 
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When the Messenger of God (SAAS) had come out of the shelter and urged the 

men on to fight, they remained in their battle lines, firm and frequently invoking 

God's name, as the Almighty had ordered them to do in the words, 'LO believ- 

ers, when you meet a force in battle, remain firm and invoke frequently the name 

of God" (sarat al-Anfal; VIII, v.45). 

Al-Umawi stated, "MuGwiya b. 'Amr related to us, from Abn Ishaq, who 

quoted al-Awzaci as having stated, 'It used to be said that rarely did an armed 

force remain firmly in place. Those who can stay in place at such times, cast their 

eyes down and make frequent mention of God are likely to remain safe from the 

charge of hypocrisy."' 

Wtba b. Rabi'a said to his men at the battle of Badr, "Do you not see them" - 

referring to the force of the Prophet (SAAS) - "how they crouch down on their 

mounts, keeping firmly in place, licking their lips like al-hayyat, 'serpents'? Or 
he may have used the word al-afa'i, 'snakes'." 

Al-Umawi stated in his work on the military expeditions, "When the Prophet 

(SAAS) urged the Muslims on to battle, he promised that each man would keep 

any spoils they took and said, 'By Him in whose hands is my soul, any man who 

fights them hard and valiantly, advancing and not retreating, who is killed, will 

be allowed entry to heaven by God."' 

Al-Umawi's account then repeats the anecdote relating to Wmayr b. 
al-Ham- given above. 

The Messenger of God (SAAS) himself fought with heart and soul, as did 

Aba Bakr, just as they had exerted themselves in the shelter in prayer and 

entreating. Thereafter, they went forth, and urged on the men to fight, them- 

selves participating physically, thus combining their two noble functions. 

The Imam A h a d  stated, "Waki' related to us, quoting Ism'il, from Aha 
Ishaq, from Hzritha h. Midrab, from 'Ali, who said, 'I saw at Badr how near we 

kept to the Messenger of God (SAAS), while he was the one of us most close to 

the enemy. He was one of the bravest men there that day.'" 

Al-NasZ'i related this from a hadith of Aba Ishaq, from Hzritha, quoting 'Ali 

as having said, "When the forces engaged and the battle grew fierce we sought 

protection with the Messenger of God (SAAS)." 

I m h  A b d  stated, "Aba Nu'aym related to us, quoting Mis'ar, from Aba 

'Awn, from Aba Salih al-Hanafi, from 'Ali who said that he and Abn Bakr were 

told at Badr, 'With one of you is Gabriel and with the other is Michael. Israfil, a 

great angel, will witness the battle but not fight.' Or the words used were 'will 

witness the ranks."' 

This account is similar to the information preceding, namely, that Aba Bakr 

was on the right flank, and that at Badr when the angels descended Gabriel was 

there with 500 of them on one flank, the right along with Aba Bakr, while 

Michael was on the other, the left, with 500 more angels, along with 'Ali. 

In a hadith related by Aha Ya'la, through Muhammad b. Jubayr b. Mut'im, 

'Ali is quoted as saying, "At Badr, I was swimming in the water-hole when a 
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great wind arose, then another, then another. Finally Michael came down along 

with 1,000 angels. He took up position on the right of the Messenger of God 

(SAAS) where Aha Bakr was positioned. lsrafil came to the left flank where I 
was, with another 1,000 angels. Gabriel was present, also with another 1,000." 

'Ali then said, "That day the water reached up to my armpits." 

The author of al-cIqd62 and others maintain that the finest verse ever spoken 

by the Arabs is that of Hasszn b. Thzbit, 

"And a well at Badr when Gabriel and Muhammad held back 
their mounts, beneath our banner." 

Al-Bukhari stated, "Ishaq b. Ibmhim related to us, quoting Jarir, from Yahya b. 

Sacid, from Mu5dh b. Rifz'a b. al-Zurqi, who quoted his father, who had 

been one of those present at Badr, as saying, 'Gabriel came to the Messenger of 

God (SAAS) and asked, "How do you colisider those of you who were at Badr?" 

He replied, "As the best of Muslims," or some such phrase. Gabriel commented, 

"Likewise those of the angels who were present at Badr."'" 

Al-Bukhzri alone gives this hadzth. 

God Almighty had said, "When your Lord reveals to the angels that I am with 

you. And so strengthen those who believe; for I shall cast terror into the hearts 

of the unbelievers! Therefore strike above their necks" (meaning their heads) 

"and strike off all their linger-tips" (swat al-Anfzl; VIII, v.12). 

In the ~ahih collection of Muslim, through 'Ikrima b. 'Ammu, from Ahti 

Zumayl, (it states) that Ibn 'Abbs said, "While one of the Muslim warriors was 

vigorously pursuing one of the unbelievers ahead of him he heard above him the 

noise of a whip striking and a rider's voice saying, 'Giddy up, Hayziim!' When 

the Muslim warrior looked at the polytheist in front of him, he found him pros- 

trate on the ground. Examining him more closely he found that the man's nose 

had been smashed and his face split apart by a blow from a whip, all having 

turned dark in colour. The warrior, a Helper, went and told this to the 

Messenger of God (SAAS) who said, 'You speak true. That was help from the 

third heaven.' That day they killed 70 and captured 70 more." 

Ibn Ishzq stated, "'Abd All& b. Abn Bakr b. Hazam related to me, from 

someone who related it to him, from Ibn 'Ahb%, from a man of the Banii Ghif~r,  

who said, "I and a cousin of mine were present at Badr, though we were still 

polytheists then. We were up on a mountain waiting for the battle to take place 

and to see who would win, when a cloud approached. When it drew near the 

mountain we heard the sound of horses galloping and a voice saying, 'Giddy up, 

Hayznm!' My companion suffered a heart attack and died on the spot, while I 
almost expired, but later recovered."' 

Ibn Ishaq went on, '"Abd All& b. Aha Bakr related to me, from a man of the 

Bana Sacida, from Aha Usayd Mdik b. Rabi'a, who was present at Badr, who 

62. Presumably the reference is to nl-'Igd al-Forid by Ibn 'Ahd Rabbihi, d. 940 AH 
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said, his sight by then having gone, 'If I were there today at Badr and had my 

sight back, I would show you the defile from which the angels emerged. I would 

have no doubt whatsoever about it. 

"'When the angels came down and Satan saw them, God revealed to them the 

verse, "I am with you. And so make firm those who believe" (swat  al-Anfzl; 
VIII, v.12). "Making them firm" referred to the fact that the angels would come 

to someone in the form of a person they would know and would say, "Be glad! 

For they are as nothing, and God is with you. Attack them!""' 

Al-Wxqidi stated that Ibn Abii Habiba related to him, from Dxliid b. 

al-Husayn, from 'Ikrima, from Ibn ' A b b ~ ,  who said, "The angel would appear 

in the form of someone they knew and would say, 'I went close to them and 

heard them say, "If they attack us, we'll not hold firm. They are as nothing." 

And so on."' This relates to the words, "When your Lord reveals to the angels 

that I am with you. And so make firm those who believe." 

When Satan saw the angels he turned on his heels and said, "I'm quit of you. 

I see what you do not see." He was then in the guise of Surxqa. 

Aba Jahl came forward haranguing his men and saying, "Don't be scared by 

the nonsense Suraqa is telling you. He has a rendezvous with Muhammad and 

his men." He then said, "By al-Lnt and al-Wzzii, we'll not return until we scat- 

ter Muhammad and his men into the mountains. Don't kill them; take them 

prisoner." 

Al-Bayhaqi related, through Salnma, h-om Wqayl, from Ibn Shihnb, from 

Abii Hiizim, from Sahl b. Sacd, who said, "Aba Usayd stated, he being by then 

blind, 'Cousin, I swear by God, that if you and I were at Badr and God were to 

restore my sight, I'd show you the defile through which the angels came out to 
us; I'd do so without any doubt or difficulty at all."' 

Al-Bukhai related, from Ibrxhim b. Miis,  from 'Abd al-Wahhab, from 

Khalid, from 'Ikrima, from Ibn 'Abbas, that the Messenger of God (SAAS) said 

on the day of the battle at Badr, "This is Gabriel over here, holding the head of 

his horse and fully accoutred for battle." 

Al-Waqidr stated, "Ibn Abii Habiba related to us, from Dnlad b. al-Husayn, 

from 'Ikrima, from Ibn 'Abbns, and Miisa b. Muhammad b. Ibrzhim al-Taymi 

informed us, from his father, and 'Abid b. Y&yx related to me, from Aba 

al-Huwayrith, from Wm%a b. Ukayma al-Laythi, from 'Ikrima, from Hakim b. 

Hizm, who all said, 'When the time for battle arrived, the Messenger of God 

(SAAS) stood with his arms raised imploring God's aid and fulfilment of His 

promise, saying, 'LO God, if they prevail over this force, then polytheism too will 

prevail and You will have no religion left." Meanwhile Abii Bakr was saying, '7 
swear that God will give you aid and will make you content." And then God sent 

down 1,000 angels descending en masse and surrounding the enemy."' 

"The Messenger of God (SAAS) said,'Rejoice, Aba Bakr! I saw Gabriel 

wearing a yellow turban, holding the reins of his horse, up there between heaven 

and earth! When he came down to earth, I lost sight of him for a while, but then 
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he appeared again; he was dusty all over and he was saying, "God's aid did come 

to you when you prayed to Him!""' 

Al-Bayhaqi related from Aba Um-a h. Sahl who quoted his father as saying, 

"My son, I saw for myself at Badr that all any of us had to do was to point to the 

head of a polytheist and it would fall from his body before a sword even touched 
it!" 

Ibn bhaq stated, "My father related to me, quoting some men of the Bann 

Main,  quoting Aha Wxqid al-Laythi, as saying, 'I was pursuing one of the 

polytheists, wishing to strike h i ,  when his head came off - before my sword 

reached him! I realized that someone other than myself had killed him.'" 

Ynnus b. Bukayr stated, from 'is% h. {Abd Allah al-Taymi, from al-Rabic b. 

Anas, who said, "Our men could &fferentiate the ones the angels had killed from 

those they had struck by the blow having occurred above their necks, and by 

their finger-tips looking as if they had been burned by a branding iron." 

Ibn Ishnq stated, "A reliable source related to me, from Muqsim, from Ibn 

'Abbas, who said, 'The distinguishing dress of the angels at Badr was the white 

turbans they wore that hung down over their hacks. Except for Gabriel, that is; 

he had on a yellow turban."' 

Ibn 'Abbas stated, "The only battle in which the angels participated was at 

Badr. At the other battles they constituted auxiliaries and reinforcements that 

did not actually fight." 

Al-Waqidi stated, "CAbd Allah h. Masa b. Aba Umayya related to me, from 

Mus'ab b. 'Abd Allxh, from a freed-man of Suhayl b. 'Amr, who quoted Suhayl 

b. 'Amr as saying, 'At the battle of Badr, I saw white men on piebald horses rid- 

ing between heaven and earth, bearing banners, killing and taking prisoners.' 

"And Aba 'Ubayd used to say, he being by then blind, 'If I were there at Badr 

with you now and had my sight back, I could show you the defile from which the 

angels came without any doubt or confusion."' 

Al-Waqidi went on, ''Khsija h. Ibr&im related to me, quoting his father as 
saying, 'The Messenger of God (SAAS) said to Gabriel, "Which one of the 

angels was it who said at Badr, 'Giddy up, Hayzam?"' Gabriel answered h i ,  

"0 Muhammad, I am not familiar with every denizen of the heavens!"'" 

I comment that this is a hadith r n u ~ s a l ; ~ ~  it refutes those, like al-Suhayli and 

others, who maintain that Hayznm is the name of Gabriel's horse. But God 

knows best. 

Al-Waqidi stated, "Ishitq b. Y&ya related to me, from Hamza b. Suhayb, 
from his father, who said, 'I can't tell you how many were the severed arms and 

deep wounds I saw at the battle of Badr that did not bleed!'" 

Muhammad b. Yabya related to me, from Aba Wqayl, from Abii Burda b. 

Niyar, who said, "I gathered up three heads at Badr and placed them before the 

63. One in which the Prophet is quoted without mention of the Companion who narrated the 

statement. 
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Messenger of God (SAAS) telling him, 'Two of these I myself killed. Regarding 

the third, I saw a tall man kill him and I then took his head.' 

"The Messenger of God (SAAS) responded, '0, that was so-and-so, one of 

the angels."' 

Masii b. Muhammad b. Ibr&im related to me, quoting his father, as saying, 

"Al-Sz'ib b. Aba Hubaysh used to relate, during the period of Wmar's rule, 'I 
swear, it was no man who took me prisoner.' 'Who was it then?' he would he 

asked, and he would respond, 'When Quraysh were defeated, so was I with them. 

A tall, long-haired man on a white horse took me and tied me up. Then along 

came 'Ahd al-Rahmm h. 'Awf and found me there hound. He called out to the 

men, "Who was it captured this man?" Eventually he took me to the Messenger 

of God (SAAS) who asked, LLWho was it took you prisoner?" I told him I did not 

know, hut I was reluctant to tell him what I had seen. The Messenger of God 

(SAAS) then said, "It was an angel who took you prisoner. Take your captive 

away, Ibn 'Awf.""' 

Al-Wzqidi stated, "'Abid b. Yahyz related to me, as did Aba al-Huwayrith, 

from 'Imzra b. Ukayma, from Hakim b. Hiz-, who said, 'At the battle of Badr, 

I witnessed striped cloth come down from the sky and it blocked off the horizon. 

And then the valley streamed with water. It occurred to me that this was some- 

thing from heaven with which Muhammad was to be helped. And it was not long 

before there was the defeat and the advance of the angels to the forefront.'" 

Ishaq h. Riihawayh stated, "Wahh b. Jarir b. H a i m  related to us, saying, 'My 

father told me, from Muhammad b. Ishaq, who said, "My father quoted to me 

Jubayr h. Mut'im as saying, 'Before the enemy force was defeated, and while the 

men were still fighting, I saw something like a black striped cloth descend from 

the sky, like black ants; I had no doubt it was the angels, and soon the enemy 

force was defeated.""" 

The angels descended to give their help and the Messenger of God (SAAS) saw 

them when he took a nap and, upon waking up, he told Aba Bakr the good news, 

saying, "Rejoice at this, Aba Bakr; for Gabriel was there, leading his horse and 

with dust all over him." By this he meant hom the battle. 

The Messenger of God (SAAS) then left the shelter, dressed in chain-mail, 

and began urging on the men to battle. He told them of heaven and gave them 

encouragement in news of the coming of the angels. The men were meanwhile 

still in their battle ranks, not yet having advanced against their enemy. The result 

was that they felt tranquility and confidence. 

They felt that calmness that is the sign of confidence, security and faith, just 

as God stated, "When He caused calm to overcome you, as a security from Him" 

(snrar al-Anfzl; VIII, v.11). This similarly happened to them thereafter, at the 

battle of Uhud, as in the reference in the Qur'm. 

This is why Ibn Mas'ad remarked, "Calm in the battle ranks is a sign of faith; 

calm during the prayer is a sign of hypocrisy." 
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God Almighty stated, "If you sought judgement, it has come to you. If you 

desist, it will he better for you. If you go back, so will we. Your forces will serve 

you nothing, no matter how numerous they are. God is with the believers" (sayat 

al-Anf~l; VIII, v.19). 

Imzm &mad stated, quoting Yazid b. Hariin and Muhammad b. Ishaq 

al-Zuhri from 'Abd All& h. Thaqaha that Abii Jahl said, when the two sides met 

in battle, '0 God, he (Muhammed) was willing to destroy the ties of kinship, 

and the one to introduce us to that which was foreign to us, so destroy him this 

morning.' It was Abn Jahl who 'sought judgement'." 

Ibn Ishaq related it thus in his biography. Al-Nasz'i related it through Szlih 

b. Kaysm, from al-Zuhri. And al-H&ii related it also from a hadiih of al-Zuhri. 

He then said, "It is authentic and in accordance with the criteria of both scholars 
(al-Bukhari and Muslim); though neither one of them mentioned it." 

Al-Umawi stated, "Asbat b. Muhammad al-Qurashi related to us, from 

'Ayiyya, from Mufrif, concerning God's words, LIf you sought judgement, it has 

come to you' that Abii Jahl said, '0 God, assist the better of the parties, the more 

noble of the tribes, and the more numerous of the forces.'" And the words came 

down, "If you sought judgement, it has come to you." 

'Ali b. Abn Talha quoted Ibn 'Ahbs as saying, regarding the words, "And 

when God promises you that one of the two parties is yours" (siirai al-AnfZl; 

VIII, v.7). "The caravan belonging to the people of Mecca approached on its way 

to Syria. Those in Medina got news of this and they went forth, accompanied by 

the Messenger of God (SAAS) to attack the caravan. 

"News of this reached the Meccans and they hurried out to the caravan to pre- 

vent the Prophet (SAAS) and his force from seizing it. The caravan outstripped 

the Messenger of God (SAAS); God had promised them one of the two parties, 

and they had wanted to meet up with the caravan. 

"The Messenger of God (SAAS) did set forth with the Muslims heading for 

the enemy force, but they were reluctant to leave, being aware of the strength 

of their opponents. The Prophet (SAAS) made a halt with his Muslims at a 

place where there was a large sandhill between them and the wells. The 

Muslims were extremely tired, and Satan made them discontented by whisper- 

ing to them, 'You claim to he partisans of God and to have His Messenger 

among you, yet it was the polytheists who reached the wells before you did, 

leaving you like this.' 

"Then God sent down upon them a heavy rain. The Muslims drank and 

cleaned themselves and God withdrew Satan's evil from them. The sand became 

packed down and so both men and their animals could walk easily upon it. They 

then went out to fight the enemy force, and God aided his Messenger and the 

believers with 1,000 angels. Gabriel was there with 500 angels on one flank, and 

Michael was on the other with another 500 angels. 

"Satan also brought a force of devils, including some of his own progeny, 

these being in the guise of men of the Banii Mudlij. Satan himself was in the 
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form of Suraqa b. Mdik b. Ja'sham; he addressed the polytheists, saying, 'No 

one will defeat you today. I shall protect you!' 

"When the battle lines were drawn, Aba Jahl spoke the words, 'The one more 

worthy of the truth, provide him with assistance.' 

"The Messenger of God (SAAS) raised up his hands and prayed, '0 God, if 

this force is destroyed, You will never be worshipped on earth.' 
"Gabriel told him to pick up a handful of soil. He did so and threw it into the 

faces of the polytheists. Every one of those whose eyes, nostrils or mouth any of 

this soil touched turned and retreated. 

"Gabriel went towards Satan and at the time when the former saw h i  his 

hand was holding that of a polytheist. Satan withdrew his hand and retreated, 

along with his party of devils. The polytheist asked him, 'I thought you claimed 

to be our protector?' He replied, 'I see what you do not. I fear God, for God is 
mighty in His punishment.' He said this when he saw the angels." 

Al-Bayhaqi related this in Dal~i'il (The S~gns). 

Al-Tabmi stated, "Mas'ada b. Sa'd al-CAW related to us, quoting Ibmhim b. 
al-Mundhir al-Hizami, quoting 'Abd al-CAziz b. 'Imrzn and Hishan b. Sacd, from 

'Abd Rabhihi b. Sacid h. Qays d-Anszri, from Rifz'a b. =', who said, 'When 

Satan saw how the angels dealt with the polytheists at Badr, he was afraid that the 

same would happen to h i .  Al-HGth b. Wishan was staying very close to him, 

believing him to be Surqa b. Malik; Satan struck d-H%rith hard in the chest, then 

hurried away and threw himself into the sea, raising his hands into the air and 

pleading, "0 God, I ask you to look kindly down upon me!" He was afraid that he 

was going to be killed. Abii Jahl came up and called out, "0 people, do not be dis- 

turbed by the rambling of Surzqa b. Mdik; he was about to attend a meeting with 

Muhammad! And don't be scared by the killing of Shayba, Wtba and al-Walid; 

their time had come. I swear by al-Litt and al-Wza, we'U not go back home before 

we have scattered them into the mountains. I don't expect any of you to kill any 

of them. Just capture them roughly and make them aware of their bad behaviour 

in parting company with you and in abandoning al-Lat and al-Wzm"'" 

"Abii Jahl then quoted the line: 

'Fierce warfare will not take revenge on me, spry like 
a two-year old camel; I am young in years. 

It was for such as this that my mother bore me."' 

Al-Waqidi related, from Miisa b. Yacqiib al-Zamci, from Abii Bakr b. Ahii 

Sulayma, from Abii Hatma, (who said), "I heard Maw% b. al-Hakam ask 

Hakim b. Hizam about the battle of Badr. The sheikh was reluctant, but when 

Marw~n insisted Hakim said, 'We met and engaged in battle, and I heard a 

sound of something falling from the sky to the ground, making a noise like 

pebbles dropping into a brass basin. Then the Prophet (SAAS) picked up a 

handful of dirt and threw it. And we were defeated."' 
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Al-Waqidi stated, "IshXq b. Muhammad h. 'Abd al-Raban h. Muhammad 

h. 'Abd Allah related to us, from 'Ahd All& h. Tha'laha h. Suqayr (who said), "I 

heard Nawfal h. MuQwiya al-Dili say, 'We were defeated at Badr as we heard a 

noise like that of pebbles dropping into a bowl, right inside us and behind us! 

That had a terrifying impact on us."' 

Al-Umawi stated, "My father related to us, quoting Ihn Abii Ish~q,  quoting 

al-Zuhri from 'Ahd Allsh b. Tha'laha b. Suqayr, that Aha Jahl said, when the 

forces met, '0 God, in the morning destroy the one who introduced us to that 

which was foreign to us and who ruined the family ties.' This was the 'judgement 

sought'. 
"While they were in this state, God had encouraged the Muslims in meeting 

their enemy and had so diminished their enemy in their eyes that they were eager 

to fight them. The Messenger of God (SAAS) took a nap in the shelter, then 

woke up and said, 'Rejoice, Abii Bahr, Gabriel is here, wearing a turban and 

holding the reins of his horse he is leading, with dust upon h i .  God and His 

forces have come to you.' 

"The Messenger of God (SAAS) issued orders picked up a handful of peb- 

bles, went outside and faced the enemy and said, 'You are disgraced!' He then 

cast the pebbles out over them and said to his men, 'Attack!"' 

The defeat soon came. God killed some of their leaders and took some 

prisoner. Ziyzd stated, quoting Ihn Ish2q, "The Messenger of God (SAAS) then 

picked up a handful of pebbles, approached Quraysh carrying them and said, 

'You are disgraced!' He cast the pebbles out over them and ordered his men, 

'Attack them!' The defeat then occurred and God killed some of their chieftains 

and captured others." 

Al-Suddi al-Kabir stated, "The Messenger of God (SAAS) said to 'Ali at the 

hattle of Badr, 'Give me some pebbles from the ground!' He handed him some 

pebbles with dirt on them which he threw into the faces of the enemy. None of 

the polytheists escaped having a little of that dirt enter their eyes. The Muslims 

forced them hack, killing and capturing them. God revealed on that subject, 

'You did not kill them; it is God who killed them. It was not you who threw 

when you threw, hut God who threw'" (sii~at al-Anfzl; VIII, v.17). 

Wrwa, 'Ikrima, Muj&id, Muhammad b. Ka'b, Muhammad h. Qays, Qatsda, 

Ibn Zayd, and others all spoke similarly, agreeing that this verse came down 

about the battle of Badr. 
The Messenger of God (SAAS) did the same during the expedition of 

Hunayn, as we will explain in the proper place, if God wills it, and in Him we 

trust. 

Ihn I s h ~ q  reported that when the Messenger of God (SAAS) urged his men 

on to battle, cast the dirt at the polytheists and God Almighty defeated them, he 

went hack up into the shelter accompanied by Aho Bakr. Sacd b. Muc2dh, along 

with some of the Helpers stood guard at its door, bearing swords, concerned that 

some of the polytheists might attack the Prophet (SAAS). 
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Ihn Ishaq stated, "When his men busied themselves in taking prisoners, the 

Messenger of God (SAAS) noticed, so I have been told, some discontent in the 
face of Sa'd b. Mu%dh at what they were doing. He therefore asked him, 'Do I 
see you dislike what our men are doing, Sa'd?' He replied, 'Yes, by God, 0 
Messenger of God; this is the first battle God has waged against the polytheists 
and I would have preferred the men to he massacred rather than kept alive!'" 

Ibn Ishaq went on, "Al-'Abb% b. 'Abd Allah b. Ma'bad related to me, from 

some of his family, from 'Abd Allah b. 'Abbas, that the Prophet (SAAS) said to 

his Companions that day, 'I bave learned that some men of the Banii Hashim, 

and others, have been forced to come out and did not want to do battle against 

us. If any of you should meet up with any men of the Banii Hashim, do not kill 

them. If one of you should meet Abii al-Bakbtari b. Hishw b. al-Harith b. Asad, 

he should not kill him. Anyone meeting al-(Abbas b.'Abd al-MutMib (the uncle 

of the Messenger of God (SAAS)) should also not kill him; he only came forth 

reluctantly.' 

"Abii Hudhayfa b. Wtba b. Rabi'a then asked, 'Should we then kill our own 

sons and brothers yet leave al-'Abbas alone? I swear by God, if I meet up with 

him, I'll attack him with my sword!' 

"This comment reached the Messenger of God (SAAS) and he said to Wmar, 

'0 father of Hafs' - 'Umar swore this was the first time he had ever used this 

name when addressing him - 'shall the face of the uncle of the Messenger of God 

be struck with a sword?' 

"'0 Messenger of God,' Wmar replied, 'let me strike Abii Hudhayfa's neck 

with my sword, he's turned hypocrite!' 

"Abii Hudhayfa stated, 'I never felt safe, having made that comment that day. 

I always feared that the only thing that would mitigate it would be my martyr- 

dom.' 

"And he was killed as a martyr at the battle of al-Yamitma. God be pleased 
with him." 

THE DEATH OF ABU AL-BAKHTARI B. HISHAM. 

Ibn Ishaq stated, "The Messenger of God (SAAS) only forbad the killing of Abii 

al-Bakhtari because in Mecca he had been the most protective of the Messenger 

of God. He never harmed him, nor allowed anyone to mistreat him. He had also 

been oneof those who had annulled the document boycotting the Messenger of 

God (SAAS). Al-Mujadhdhir h. Dhiyzd al-Balawi, an ally of the Helpers met up 

with him and told him, 'The Messenger of God (SAAS) has forbidden us from 

killing you.' Abii al-Bakhtari had with him a friend who had come forth from 

Mecca in his company, a man named Junada b. Maliha, of the Banii Layth. Abii I 1 
al-Bakhtari asked, 'And what about my friend?' 

"Al-Mujadhdhir replied, 'No, by God, we'll not excuse your friend; it was i 

about you alone the Messenger of God (SAAS) gave orders.' Aba al-Bakhtari 
1 
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said, 'Well then, I and he will die together. 1'11 not have the womenfolk of Mecca 

say of me that I abandoned my friend because of my own will to live!' 

"Abn al-Bakhtari spoke the following verse as he began to battle 

al-Mujadhdhir, 

'No free man abandons his comrade until he dies or sees 
his way.' 

"They fought, and al-Mujadhdhir b. Dhiy%d killed him. On this subject he 

spoke the verses, 

'Should you have not known or forgotten my lineage, be 
sure that I descend from Bali, 

Men who fight using Yazani spears, striking down the 
high and mighty, 

Either tell Ahn al-Bakhtari's son that he's an orphan 
now, or tell my son the same of me. 

I am he whose lineage is known to he from Bali; I 
thrust home my spear so hard it almost folds over. 

I slaughter my foe with a sharp Mashrafi blade, racing 
to death like a milch-camel to milking, 

You will never see Mujadhdhir inventing a lie.' 

"A-Mujadhdhir then went to the Messenger of God (SAAS) and told him, 'I 
swear by Him who sent you with the truth, I did try to take him prisoner to bring 

him to you, hut he insisted on fighting me. So I fought back and killed him."' 

Chapter: On the death of Umayya b. Khalaf: 

Ibn Ishzq stated, "Yahy b. 'Abbzd b. 'Abd Allah b. al-Zubayr related to me, 

from his father, and 'Abd All& b. Abn Bakr and others related to me, from 'Abd 

al-Ralpnzn b. 'Awf, who said, 'Umayya b. Khalaf had been a friend of mine at 

Mecca. My name at that time was 'Abd 'Amr, and when I became a Muslim I 
renamed myself 'Ahd al-Ralpan. When we met in Mecca, he addressed me by 

saying, "Hey, 'Abd 'Amr, don't you like the name your father gave you?" 

"That's right," I replied. He then said, "Well, I don't know this 'al-Ra!mm' 

name; let's give you some name just for you and me that I can call you. You don't 

respond to your first name and I can't call you by what I don't recognize." When 

he addressed me by 'Abd 'Amr, I did not respond. So I told him, "Abn 'Mi, 

name me whatever you want." "Then you can be 'Abd al-Il%h", he said, and I 
agreed to this. 

"'Thereafter, when I passed him, he would address me as 'Abd al-Il&, and I 
would respond and talk with him. 

'"At the battle of Badr, I passed by him as he was standing with his son 'Ali, 

holding his hand. I was carrying some coats of chain-mail I had got as spoils and 

when he saw me he called out, "'Ahd 'Amr!" I made no reply, so he then called 
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out, "'Abd al-Ilah!" "Yes?" I then responded. He asked, "Don't you think I'm 

worth more to you than those coats of chain-mail you're carrying?" "Yes, you 
are," I replied. 

"'So I put down the chain-mail and took hi and his son by the hands. As I 
did so he commented that he had never seen the like of that day and asked, 

"Don't you have need of milk?"" I then walked off with them both."' 

Ibn Ishaq went on, "'Abd al-Wahid b. Aba 'Awn related to me, &om Sa'd b. 
Ibr&im, from his father, from 'Abd a l - M m m  b. 'Awf, who said, 'Umayya b. 

Khalaf said to me as I walked between him and his son, holdimg hands with them 

both, "'Abd al-Ikh, who is that man distinguished by an ostrich feather across his 

chest?" I replied, ''That is Hamza." He commented, "He's the one who mined us." 

"'As I was lead'mg them on, Bild saw him with me, Umayya having been the 

one who had so persecuted him for his adoption of Islam. Bilal shouted out, "Hey, 

there's that polytheist-in-chief Umayya h. Khalaf! I'll not live on ifhe does!" I res- 

ponded, "Now Bild, he's my prisoner." "I'll not live on if he does," he insisted. 

He then began shouting at the top of his voice, "0 partisans of God, here's 

Umayya h. Khalaf, the worst polytheist of all! 1'11 not live on if he does!" Men soon 

surrounded us till they had us in a sort of enclosure, with me protecting him all 

the while. Then one man took his sword and struck the leg of Umayya's son, mak- 

ing him fall down. Umayya then let out a cry such as I never heard before. I told 

hi to try to escape, though there was no chance of this, and I could do nothing 

for hi. After that our men fell on them with their swords and killed them."' 

The account concludes, "'Ahd al-Rahmm used to say, 'May God have mercy 

on Bilal; he deprived me of both my chain-mail and my two prisoners!"' 

Al-Bukh?iri related this in similar terms in his jahih collection. In the chapter 

dealing with the power of attorney, he stated, "'Ahd alLCAziz related to me, he 

being the son of 'Ahd All&, quotingyasuf, he being the son of al-Majishan, 

from Sdih b. Ibrahim h. 'Ahd a l - R a b m  b. 'Awf, who quoted his father as say- 

ing that his father, 'Abd al-Ralpnsn h. 'Awf said, 'I corresponded with Umayya 

b. Khalaf asking him to take care of my personal affairs in Mecca while I looked 

after his in Medina. When I used the word "al-Raban" in my name, he res- 

ponded, "I don't know any 'al-Rahmm'; write to me in the name you had 

before." So I wrote to him as "'Abd 'Amr." At Badr I went out to the mountain 

to protect him when the men were asleep, but Bilal caught sight of hi and came 

out and stood where there was a group of the Helpers and yelled, "Umayya b. 
Khalaf! I'll not live on if Umayya b. Khalaf does!" 

'"So he and a group of the Helpers took off after us. Fearing they would catch 
up with us, I left behind for them his son to deter them. But they killed him and 

pursued us; he was a heavy man. When they caught up to us, I told him to kneel 
down and when he did so I shielded him with myself. But they reached hi with 

64. According to Ibn Hisham, he was suggesting that he would he able to offer milch-camels as 
ransom for himself and his son. 
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their swords while he was beneath me, and one of them cut my leg with his 

sword.' And 'Abd al-R&mnn b. CAwf used to show us the mark on the back of 

his leg." 

Yiisuf heard Snlih relate this, his father being Ibrnhim. 

Al-Bnkhwi, alone of all the authorites, gave this account. In the collection of 

hadith attributed to Rifaca b. &fir, it was he who killed Umayya b. Khalaf. 

THE DEATH OF ABUJAHL, GOD DAMN HIM! 

Ibn Hishiim stated, "As Abii Jahl advanced that day be spoke the following verse 

as he fought, 

'Violent warfare will not take revenge on me, spry like 
a twuyear old camel; I am young in years. 

It was for such as this that my mother bore me."' 

Ibn Ishaq stated, "When the Messenger of God (SAAS) had finished with his 

enemy, he ordered that the body of Abii Jahl be sought among those killed. 

"Regarding who was the first to find Aba Jahl, I was told by Thawr b. Zayd, 
from Clkrima, from Ibn 'Abbns, and also by CAbd Allnh b. Abii Bakr, as follows, 

'Mu5dh b. 'Amr b. al-Jamiih, a brother of the Banii Salama, said, "I heard our 

men say that Abii Jahl was amid some bushes, and that he could not be reached." 

"'When I heard this, I made him my business and went off for him. When I 

could do so, I attacked him and gave him such a blow as to sever his foot and half 

his leg. I swear, the only thing I can compare it with as it flew off was like the 

kernel of a nut emerging after having been struck by a nutcracker. His son 

Clkrima struck me on my shoulder and off came my arm, which remained 

attached only by the skim of my side. The battle drew me away from him, and I 
spent the whole day fighting while dragging my arm behind me. When it began 

hurting, I kept my foot on it as I walked ahead until I had removed it."' 

Ibn Ishaq went on, "Mu5dh lived on after that into the reign of Wthman. 

"Then Mu'awwidh b. 'Afrii1 passed by Abii Jahl, who was already badly 

wounded, and struck him till he disabled him completely. Mn'awwidh left him 

on the point of death and fought on until he was killed. 

"'Abd All& b. Masciid next passed by Abii Jahl, the Messenger of God 

(SAAS) having issued the order that he be sought from among those killed. The 

Messenger of God (SAAS) had told them, so 1 have been informed, LIf when you 

search he is hidden among the dead, look for someone with a scar on his knee. 

He and I, when we were youths, were once sitting crowded together at a feast 

given by 'Abd Allah b. Jud%. I was a little slimmer than him, and I gave him a 

push making him fall down on his knees, one of which received a wound that left 

a permanent scar."' 

"Ibn Masciid stated, 'When I found him he was on the point of death. When 

I recognized him 1 put my foot on his neck; be had once held me captive in 



294 THE LIFE OF THE PROPHET MUHAMMAD 

Mecca and hurt me and kicked me. I asked him, "So God has put you to shame 

then, you enemy of God!" He replied, "And how has He shamed me?" he asked. 

"Aren't I the most noble man you have killed? Tell me which side won the day?" 

"It went to God and to His Messenger," I told him."' 

Ibn Ishnq went on, "Men of the Bana Makhzam claim that Ibn Masctid used 

to say, CAba Jahl said to me, 'You've climbed very high, for having been just a 

herdsman!' I then severed his head and took it to the Messenger of God (SAAS) 

and told him, 'This, 0 Messenger of God, is the head of God's enemy.' 'Is it 

really, by God other than Whom there is none?' (This was the oath the Messenger 

of God used to speak.) I responded, 'Yes, by God other than whom there is none.' 

I then threw Aba Jahl's head down in front of him and he praised God." 

This is an account given by Ibn Ishnq, God be pleased with him. 

It is established in both sahib collections, through Yiisuf b. Yacqiib b. 

al-Mnjishtin, from Snlih b. Ibrzhim b. 'Abd al-Raban b. 'Awf, from his father 

who quoted 'Abd al-Rahmm b. 'Awf, as saying, "At Badr I was standing in the 

battle lime and when I looked to my right and my left I found myself to be 

between two Helpers, both of whom were young men. I had hoped to be posi- 

tioned between two men who would be weaker than these. One of them asked 

me, winking, 'Uncle, would you know Abn Jahl?' 'Yes,' I replied, 'what need 

have you of him?' He replied, 'I've heard that he curses the Messenger of God 

(SAAS). I swear by Him who holds my soul in His hand, if I were to see him, I'd 

not leave him before the death of whichever of us had his time come first.' 

"I was amazed to hear this. Then the young man on my other side winked at 

me and asked me the same. I looked right over at Abti Jahl, moving around his 

men and commented, 'Can't you see? That's the man over there you're asking 

about.' Thereupon the two men charged at him with their swords drawn and 

struck him until they had killed him. They then went off to the Messenger of God 

(SAAS) and informed him and he asked which of them had killed hi. Each one 

said he had. The Messenger of God (SAAS) then asked, 'Have you both wiped 

your swords clean?' They replied, 'No.' He then examined the swords and con- 

cluded that they had indeed both killed hi. He decided that Aba Jahl's spoils 

should go to Mu5dh b. 'Amr b. al-Jamoh, the other man being Mu5dh b. cAfr%'." 

AI-Bukhnri stated, "Ya'qiib b. Ibrzhim related to us, quoting Ibrxhim b. Sa'd, 

from his father, from his grandfather, who quoted 'Abd a l -Rabm as having 

said, 'I was there in the line at Badr and happened to look to my left and right 

and found those next to me to be young men. I wasn't feeling very comfortable 

at their position, when one of them asked me, keeping his question secret from 

his companion, "Uncle, point out Abii Jahl to me." "What will you do to him?" 

I asked. He replied, "I swore to God that if I saw him I would kill him or die in 

front of him." The other man asked me in confidence the same question. 

Nothing pleased me more than to be in that position between them both. I 
pointed Abti Jahl out to them and they flew at him like falcons and struck him 

down. These men were two sons of 'Afrn'.'" 
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In both ~ahih collections, moreover, there is an account from Abii Sulaymzn 

al-Taymi quoting Anas b. M3ik as saying, "The Messenger of God (SAAS) 
asked, 'Who will find out what became of Abii Jahl?' Ibn Mas'iid offered to do 

so and went off and located him; he had been struck down by 'AfrP's two sons 

and was on the point of death. Ihn Mas'iid then took him by the beard and asked, 

"Are you Abii Jahl?" He replied, "Is any man superior whom you have killed?" 

Or he said, "It is his people who killed him!""' 

According to al-Bukhwi, from Abii Uszma, IsmitCil b. Qays quoted Ibn 

Mas'iid as having said that he went to Abii Jahl and asked hi, "Has God dis- 

graced you then?" He replied, "Aren't I the most noble man you have killed?" 

Al-A'mash stated, from Abii Ishaq, from Abii Wbayda, from 'Abd Allxh, who 

said, "When I reached Abii Jahl he was stretched out, wearing a helmet and 

holding a fine sword. My own sword was a poor one. I was about to sever his 

head with my sword, remembering bow my own head had been struck with 

swords in Mecca till the hands of my attackers tired. Then I picked up his sword, 

whereupon he raised his head and asked, 'Which side won the day? Us or them? 

And aren't you our young herdsman from Mecca?' 

"'Abd Allah went on, 'So I killed him. Then I went to the Prophet (SAAS) 
and told hi I had killed Abii Jahl. He exclaimed, "Did you really, by God other 

than Whom there is none!" He made me swear it three times. He then arose and 
went outside, with me accompanying him, and cursed them (those polytheists 

killed in battle)."' 

Imzm Ahmad stated, "Waki' related to us, quoting Isra'il, from Abii Ish~q, from 

Abii Wbayda, who said, "Abd Allah stated, "When I reached Abii Jahl at the 

battle of Badr, I found that his leg had been severed, but he was still using his 

sword to defend himself. I said, 'Praise be to God for disgracing you, you enemy 

of God!' He responded, 'Is he any but a man killed by his own people!' 

""'I set about fighting him with a blunt sword I had and struck hi on the 
hand. His sword fell, and I picked it up and hit him with it till I had killed hi."' 

"'Abd All& went on, 'I then went to the Prophet (SAAS) as though walking 

on air, and told him. He responded, "Is it really so, by God other than Whom 

there is none!" He repeated this three times. I then replied, "It really is, by God 

other than whom there is none!"' 

"'Abd All& continued, 'The Messenger of God (SAAS) then went out, 

accompanied by myself, stood over him and said, "Praise be to God! God has 

disgraced you, you enemy of God! This man was the Pharoah of his people!"'" 

In another account, Ihn Mas'iid stated, "And he gave me his sword as booty." 

Abii Ishnq al-Fazm stated, from al-Thawri, from Abii Ishaq, from Abii 

Wbayda, from Ihn Masciid, who said, "I went to the Messenger of God (SAAS) 

at the battle of Badr and told him I had killed Abii Jahl. He replied, 'Is it really 

so, by God other than whom there is none?' I replied, 'It really is, by God other 
than whom there is none!' I said this twice or thrice.' 
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"The Prophet (SAAS) responded, 'God is Great! Praise be to God who ful- 
filled His promise, and aided His servant and defeated the parties by Himself.' 
He then added, 'Go and show him to me.' 1 went and did so and he said, 'This 
is the Pharoah of this nation."' 

Abij Da'iid and al-Nasii'i related it from a hadith told by Abii I sh~q  al-Sabici. 
Al-Wsqidi stated, "The Messenger of God (SAAS) stood where the two sons 

of CAfra' had died and said, 'God bless the two sons of 'Afra'; they were partners 
in the killing of the Pharoah of this nation, the leader-in-chief of the polytheists.' 
Someone asked, '0 Messenger of God, who was it who killed him along with 
them?' He replied, 'The angels; and also Ibn MasCnd participated in killing him."' 

Al-Bayhaqi related this. 

Al-Bayhaqi stated, "Al-Ham related to us, quoting al-Asamm, quoting 
Ahmad b. 'Abd al-Jabbiir, quoting Ynnus b. Bukayr, from CAnbasa b. al-Azhar 

from Abn Ishnq, who said, 'When the Messenger of God (SAAS) received at 
Badr the good news of the death of Abn Jahl, he asked (the informant) to swear 
thrice that he had indeed seen him dead. He did so whereupon the Messenger of 
God (SAAS) prostrated in prayer."' 

Al-Bayhaqi then related through Abn Nu'aym, from Salama h. Raja', from 
alShacthP, a woman of the Bann Asad, from 'Abd Allah b. Abn 'Awfa, that the 
Messenger of God (SAAS), prayed two rak'at (four prostrations) when he was 
given the good news of the victory, and when he was brought Abn Jahl's head. 

Ibn Mxja stated, "Aba Bishr Bakr b. Khalaf related to us, quoting Salama b. 
Raja', who said, Shacth~' related to me, from 'Abd All& b. Abn Awfa, that the 
Messenger of God (SAAS) made two prostrations in prayer on the day he was 
brought the head of Abii Jahl.'" 

Ibn Abi Dunya stated, "My father related to me, quoting Hishnm, quoting 
Mujdid from al-Sha'bi, that a man said to the Messenger of God (SAAS), 'As I 
passed by Badr, I saw a man coming out of the battle-field being struck by a man 
with an iron staff he had until he disappeared into the ground. When he next 
appeared, the man would hit him again, and this happened several times."' 

The Messenger of God (SAAS) then said, "That was Abn Jahl b. Hishim 

being tortured until Judgement Day." 
Al-Umawi stated in his work on the military expeditions, "I heard my father 

say that al-Mujdid b. Sa'id related to him, from 'Amir, who said, 'A man came 
to the Messenger of God (SAAS) and said, "I saw at Badr a man seated while 
another man struck him on the head with an iron rod until he disappeared into 
the ground." The Messenger of God (SAAS) commented, "That was Abn Jahl; 
an angel had been appointed to do that to hi whenever he came up. He is going 
to go on sinking down into the ground until Judgement Day."'" 

Al-Bukhxri stated, "Wbayd b. Ismacil related to us, quoting Abn Usama, 
from Hisham, from his father, who said, 'Al-Zubayr stated, "At Badr I met up 
with 'Ubayda b. Sa'id b. alLCAq who was fully accoutred, so that nothing of him 
could be seen except his eyes. He was known by the nickname 'Abn al-Kirsh', 
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i.e. 'pot-belly'. He told me he was Abii al-Kirsh and I charged at him with a 
javelin, struck him in the eye and he died."' 

"Hisham stated, 'I was informed that al-Zuhayr said, "I put my foot on him 

and trod down, only managing to extract it with difficulty for its two blades had 
bent over." "' 

Wrwa stated, "The Messenger of God (SAAS) asked for it and he gave it 

over. When the Messenger of God (SAAS) died, it being still in his possession, 

AbU Bakr requested and received it. When Abii Bakr died, 'Umar b. al-Khaftab 

requested and received it. When Wmar died, he (al-Zubayr, tr.) took it, but 

'Uthrnan requested it and he gave it to him. When Wthmnn was killed, it went 

to CAli's family. Then 'Ahd Allah, al-Zuhayr's son, asked for it and had posses- 

sion of it until he was killed." 

Ibn Hisham stated, "Abii Wbayda related to me, quoting other scholars 

learned in the early military engagements, that Wmar b. al-Khamb said to Sacid 

b. al-'As as he passed by, 'You seem to me annoyed about something; do you 

think I killed your father? If I had, I would not apologize to you for doing so. 

However, it was my uncle al-'As b. Hishiim b. al-Mughira whom I killed. I did 

pass by your father, but he was acting like a hull scraping the earth with his horn. 

So I avoided him and it was his nephew CAli who sought him out and killed him."' 

Ihn Ishaq stated, "Wkkasha b. Mihvan b. Hirthan al-Asadi, an ally of the Banii 

'Abd Shams, used his sword to fight with at Badr until it broke off in his hand. 

He went to the Messenger of God (SAAS) who then gave him a wooden club and 
told him, 'fight with this, Wkkasha!' 

"When 'Ukkasha took it from the Messenger of God (SAAS) and brandished 

it, it turned into a fine, long, white steel sword. He fought using it until God gave 

victory to the Muslims. That sword was named al-'awn, 'the helper'; he had it at 

all the battles he witnessed with the Messenger of God (SAAS), until ultimately 

he was killed by Tulayha al-Asadi, during the wars of apostasy. Tulayha spoke 

an ode about this, part of which was, 

"The evening I left Ibn 'Aqram lying prostrate, and 
W s h a  al-Ghanamr on a battle-field." 

Tulayha later accepted Islam, as will be related hereafter. 

Ibn Ishaq stated, ''CUkksha was he who said, when the Messenger of God 

(SAAS), gave his nation the good news that 70,000 of them would enter 

heaven without either testing or punishment, 'Pray to God to make me one of 

them.' The Prophet (SAAS) then spoke the words, '0 God, make him one of 
them!"' 

This hadith is given in all the ~ a h i h ,  "authentic", and hiszn, "good", collections 

of traditions, as well as elsewhere. 

Ibn I s b q  stated, "The Messenger of God (SAAS) said - so I have been told 

- 'We have the finest horseman of all the Arabs.' 'And who is he then?' he was 
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asked, and he replied, 'Wkkzsha b. Mih~an.' D i r a  b. al-Azwar commented, 

'He's one of our men, Messenger of God.' He replied, 'He's not one of yours. 

He's one of ours by alliance.'" 

Al-Bayhaqi related, from al-H&m, through Muhammad b. Wmar al-Wzqidi, 

"Wmar b. Wthman al-Khashni related to me, from his father, from his maternal 

aunt, who said, 'Wkhsha b. Mih~an stated, "My sword broke at Badr, so the 

Messenger of God (SAAS) gave me a stick and suddenly it became a long, white 

sword. I fought with it until God defeated the polytheists." He kept it with him 

until he died."' 

Al-Wnqidi stated, " U s m  b. Zayd related to me, from Dz'iid b. al-Husayn, 

from some men of the Banii al-Ashhal, several of whom said, 'The sword of Salama 

b. Huraysh broke during the battle of Badr. Without a sword, he was unable to 

fight, so the Messenger of God (SAAS) gave h i  a staff he carried made of a green 

palm hree frond. He told him, "fight with this!" And it turned into a fine sword. He 

kept it with h i  until he was killed at the battle of Jisr Aba Wbayda."' 

HOW THE PROPHET ( $ U S )  REPLACED QATADA'S EYE. 

Al-Bayhaqi stated, in the Dalz'il (The Signs), "Abii Sa'd al-Mdini informed us, 

quoting Abii Ahmad b. 'Adi, quoting Abii Ya'la, quoting Y&yn al-Himm~ni, 

quoting 'Abd alLCAziz b. SulaymPn h. al-Gbasil, from 'A~im h. Wmar h. Qatnda, 

from his father, from his grandfather Qamda b. al-NuCm2n, that his eye was 

wounded at Badr and that its pupil came down on to his cheekbone. They were 

about to slice it off, but asked the Messenger of God (SAAS) who said that they 

should not do this. He then said a prayer for him, covering his cheek with his 

palm. And later you could not tell which of his eyes had been struck!" 

According to one account, this became his better eye. 

An account came down to us from the Commander of the Believers, Wmar b. 

'Abd al-'Aziz that when he was told this account by ' A s i  b. Wmar b. Qatnda, 

he also recited, 

"I am the son of him on whose cheek his eye descended, 
which was replaced so well by the hand of the Chosen-One." 

Upon hearing this, Wmar b. 'Abd al-'Aziz, God bless him, quoted very appro- 

priately the verse of Umayya h. Aha al-Salt about the sword of Ibn Dho Yazin, 

"These fine qualities are not like two bowls with milk 
merely whitening the water that soon becomes urine." 

ANOTHER SIMILAR ACCOUNT. 

Al-Bayhaqi stated, "The hzjiz Aba 'Abd Allah informed us, quoting 
Muhammad b. Sdih, quoting al-Fad1 b. Muhammad al-Sha'rzni, quoting 
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Ihr~him h. al-Mundhir, quoting 'Abd al-'Aziz h. 'Imriln, quoting Rifz'a h. 

Y&yz, quoting Musdh h. Rifz'a h. mfi', from his father M' h. Maik, who 

said, 'At the battle of Badr, the enemy was gathered around Ubayy b. Khalaf and 

when I drew near him, I saw that his chain-mail had been damaged beneath his 

arm pit. So I stabbed him there with my sword. At Badr I was also hit by an 

arrow and my eye was gouged out. The Messenger of God (SAAS) spat on it and 

said a prayer for me. And no harm had been done to me.'" 

This account is unique from this line; its chain of transmission is excellent, 

hut the (major) scholars did not quote it. Al-Tihrani, however, related it from a 

hadith of Ibrahim h. al-Mundhir. 

Ibn H i s h k  stated, "And Abii Bakr called for his son 'Ahd al-Rahmm who was 

at that time on the side of the polytheists, not yet having accepted Islam. Abii 

Bakr asked him, 'Well, where's my property now, evil one?' 'Abd al-Rahmw 

replied, in verse, 

"All that remains are weapons and the horse Ya'bah, and 
a sword with which to kill silly old men." 

By this he meant that all that was left was equipment for warfare and a horse, 

named Ya'bnb, on which misguided old men could he fought. This is what he 

said in his state of disbelief. 

We have been informed in al-Umawi's work on the military campaigns that 

the Messenger of God (SAAS) and Abii Bakr went out and walked among the 

dead, the former commenting, "We're splimng the chieftains apart," the latter 

reciting the verse, 

"Of powerful men who were against us; they were very 
haughty and evil!" 

A n  Account of how the heads of the unbelievers were thrown into the 
well at the battle of Badr. 

Ihn Ishaq stated, "Yazid h. RiimZn related to me, from Wrwa, from 'A'isha, who 

said, 'When the Messenger of God (SAAS) ordered that those killed should he 

thrown into the burial pit, it was done. Umayya b. Khalaf, however, was not 

thrown in because he had swollen up in his armour and quite filled it. When they 

went to take him out of it, his body fell apart so they left him in it and threw on 

him the earth and the stones they had removed. 

"'Having thrown them into the pit, he stood over them and said, "0 denizens 

of the pit, have you found what your Lord promised you to he true, for I have 

found what my Lord promised me?"' 

"She went on, 'His Companions asked him, "0 Messenger of God, are you 

talking to people who are dead?" 
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"'He replied, "They have learned that what their Lord promised them was 

true"' (siirat al-Riim; XXX, v.52). 
"c- ,' A isha stated, 'People say that he spoke the words, "They heard what I said 

to them." However, what he said was, "they have learned"'" 

Ibn Ishaq stated that Humayd d-Tawil related to him, from Anas h. Mdik 

who said, "The Companions of the Prophet (SAAS) heard him saying in the 

middle of the night, '0 denizens of the pit, 0 Wtha h. Rabi'a, 0 Shayba b. 

Rabi'a, 0 Umayya b. Khalaf, 0 Aba Jahl b. Hish-,' and he went on to enumer- 

ate those in the pit. 'Have you found what your Lord promised you to be true, 

for I have found what my Lord promised me to be true.' 

"The Muslims said, '0 Messenger of God, are you calling out to decaying 

bodies?' 

"He replied, 'You do not hear any better than they what it is I say; but they 

cannot answer me."' 

Imam A h a d  related this from Ibn Abn 'Adi, from Hamid, from Anas. His 

account was similar. This tradition conforms to the criteria of both the sheikhs 

(al-Bukhari and Muslim). 

Ihn Ishaq stated, "A scholar related to me that the Messenger of God (SAAS) 

said, '0 denizens of the pit, you were very bad relatives of the prophet who was 

your Prophet. You called me a liar, while the people believed in me. You 

expelled me, while they gave me shelter. You fought me, while they aided me. 

Have you found what your Lord promised you to he true? I have found what my 

Lord promised me to be true."' 

I would comment that this is one of those ahadith that '.%'isha, God bless her, 

used to interpret (differently), believing them to contradict the verses in the 

Qur'an. These have been documented in a single volume. 

In this case the passage contradicted, in her view, is the verse, "And you do 

not make those in the graves listen" (siirat al-Fapr; XXXV, v.22). This verse 

however does not contradict the previous statement. The view of the majority of 

the Companions is correct in the light of the ahadirh that contradict her views, 

God bless her and be pleased with her. 

Al-Bukhari stated that Wbayd h. Ismacil related to him, from Aha Usama, 

from H i s h a  b. Wrwa, from his father, who said, "Someone mentioned in 

'A'isha's presence that Ibn 'Umar quoted the Prophet (SAAS) as having said, 

that the dead would be persecuted in their graves because of the weeping of their 

families. She commented, 'God have mercy on him, no! What the Messenger of 

God (SAAS) said was, "They will be tortured for their faults and their sins, and 

their families are weeping for them now."' 

"She went on, 'That is like the account saying, "The Messenger of God 

(SAAS) stood at the trench in which were the polytheists who had been killed at 

Badr and he spoke to them, and commented, 'They do listen to what I say "' 
However, what he said was, "They now know that what I was telling them was 

true."' She then recited, "you do not make the dead to hear" (siirat al-Rum; 
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XXX, v.52) and "you do not make those inside the graves hear" (sarat a l -F i r ;  

XXXV, v.22). She commented, "When they had taken their places in hell-fire, 

that is." Muslim related it from Abn Kurayb, from Abti Usama. 

The assertion concerning hearing the dead after their burial comes in more 

than one hadith, as we will establish, if God wills it, in our book on funerals in 

al-Ahkarn al-Kabir (The Major Statutes). 

Al-Bukhari then stated, "'Uthmrn related to me, quoting 'Abda, from 

Hishm, from his father, from Ihn Wmar, who said, 'The Messenger of God 

(SAAS) stood at the burial pit at Badr and said, "Have you found what your 

Lord promised you to be true?" He then said, "They now listen to what I tell 

them!"' 

"This was related to 'A'isha and she commented, 'The Prophet (SAAS) really 

said, "Now they know that what I used to tell them was the truth."' She then 

recited, 'you do not make the dead to hear' to the end of that verse." 

Muslim related this from Abn Kurayb, from Abn Usma, and from Abii Bakr 

b. Abn Shayba, from Waki', both of them quoting Hishiim b. Wrwa. 

Al-Bukhzri stated, "'Abd Allah b. Muhammad related to us, (that) he heard Rawh 

b. CUbada (say), 'Sa'id b. Abn 'Ariiba related to us, from Qtada, who said, "Anas 

b. Miilik reported to us, kom Abii Ta lb ,  that the Messenger of God (SAAS) 

ordered on the day of the battle at Badr that 24 of the chiefs of Quraysh be thrown 

into a dirty, refuse-laden old well. Whenever he went forth against an enemy he 

would stay for three nights out in an open area. On the third day at Badr he 

ordered his mount to be readied and it was saddled. He then set off, followed by 

his Companions who told one another that he had to have some important reason 

to be leaving. He came to a stop at the lip of the well and began callimg out their 

names, referring also to their fathers' names by saying, 'You so-and-so, son of so- 

and-so' etc. 'Would you now be pleased to have obeyed God and His Messenger? 

We have found that what our Lord promised us was true. Have you found what 

your Lord promised yon to be true?"" 

"'Umar then said, 'Messenger of God, why do you talk to bodics that have no 

spirits in them?' 

"The Prophet (SAAS) replied, 'By H i  who holds the soul of Muhammad in 

His hand, yon do not hear what I say any better than do they!"' 

Qatada stated, "God gave them life until He had made them hear his words, to 

reprimand, denigrate, and punish them, to make them feel sorry and regretful." 

The rest of the scholars gave this tradition, except for Ibn Miija, from various 

lines, back to Sa'id b. Abn Wrnba. 

I m m  A b a d  rclatcd it from Yiinus b. Muhammad al-Mu'adib, from 

Shaybiin b. 'Abd al-Rahmm, from Qatada, who said that Anas b. Malik gave 

this hadith, in similar form, but without making reference to Abn Talha. This 

chain of authorities is good, but the prior one is more reliable and more clear. 

But God knows best. 
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Im%n A b a d  stated, "'Affzn related to us, quoting Hammad, from Thzhit, 

from Anas, that the Messenger of God (SAAS) left the dead at Badr unburied 

for three days, till they became putrid. H e  then went out, stood near them and 

said, '0 Umayya b. Khalaf, 0 Ahn Jahl b. Hishzm, 0 Wtha h. Rahi'a, 0 Shayba 

b. Rabi'a, have you found what your Lord promised you to be true? I have found 

what my Lord promised me to be true."' 

H e  continued, "Wmar heard his voice and asked, '0 Messenger of God, do 

you call out to them after three days, and do they hear? God Almighty said, "You 

do  not make the dead to hear."' He replied, 'By Him in whose hand is my soul, 

you do not hear any better what I say than they do. But they cannot reply."' 

Muslim related this from Hudha h. Khdid, from Hammzd h. Salama. 

Ibn Ishzq stated, "Hassm b. Thzhit spoke the following verses, 

'I recognized Zaynab's home on the dunes, traced like a 

line of revelation on a clean sheet, 
The winds blow over them and all the dark clouds 

pouring down heavy rain, 
Its traces are worn and have become defaced that once 

were the abode she enjoyed. 
Give up remembering her every day and cast off the 

agony of your sad heart, 
And relate shamelessly, honestly and without inventing 

lies. 
Tell what the AU-Powerful did in the morning at Badr, 

giving us success over the polytheists, 
That morning when their force seemed as great as Mt. 

Hirit', its dimensions plain at sunset. 
When we engaged them our force was like forest lions, 

young and mature alike, 

Ahead of Muhammad whom they defended against his 
enemies in the fires of warfare, 

Sharp, thin swords in their hands, all well-tried 

and hone cutting, 
The Banii al-Aws in the vanguard, helped by the Bann 

al-Najjar, men in the firm faith. 

We left Aha Jahl prostrate, and 'Utba on the ground, 
And Shayba we left there, along with other men of noble 

lines. 
When we threw them upside down into the pit, the 

Messenger of God called to them, 
"Do you not now find my words were true? And God's 

command does take by the heart." 

They did not speak but if they had they would have 
said, "You spoke true; your views were correct.""' 
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Ibn Ishzq stated, "When the Messenger of God (SAAS) ordered they be thrown 
into the pit, Wtba b. Rabi'a was dragged there. The  Messenger of God (SAAS) 

looked, so I have been told, into the face of Aba Hudhayfa, son of Wtba, and he 

looked sad and distressed. He  asked some such question as, ' ~ b i  Hudhayfa, are 

you very upset at your father's fate?' 

"He replied, 'No, I swear, 0 Messenger of God. I've no problems with my 

father's fate; but I once knew him as a man of reason, judgement and goodness, 

and hoped those qualities would lead him to Islam. When I saw what his fate was 

and how he had died in disbelief despite my hopes for him, I was saddened.' 

Hearing this, the Messenger of God (SAAS) treated him with kindness and said 

a prayer for him." 

Al-Bukh~ri stated, "Al-Humaydi related to us, quoting Sufy*, quoting 

'Amr, from 'Atn', from Ibn 'Abbas, who said, quoting the verse of the Qur'nn, 

'those who exchanged disbelief for God's favour' (sziral Ibrzhim; XIV, v.28), 

'These, I swear, were the disbelievers of mraysh.' 'Amr commeited, 'They 

were Quraysh; and Muhammad was God's favour.' And regarding the verse, 

'And their people came to dwell in a waste-land abode' he commented, 'This 

referred to the hell-fire, after the battle of Badr."' 

Ibn Ishaq stated, "Hasszn b. Thabit spoke the following verses, 

'My people are those who gave refuge to their Prophet 
and who believed him, while the earth's inhabitants were 
unbelievers, 

Except for certain special peoples who preceded the 
virtuous Helpers, aiding them, 

Rejoicing in their words at God's decree, for there 
having come to them one noble in line, chosen. 

"Welcome indeed! Welcome in ease and security!" How 
tine the Prophet, line the decree, and the protection! 

They had him stay in a place where nothing was to fear 
from those neighbours who lived close by; 

The Helpers shared their wealth with them when they 
arrived as Emigrants, while the fate of the deniers was the 
fire. 

We went and they did too, to their fate; had they but 
known for sure they would not have gone. 

He set them in conceit, then delivered them up; the 
vile are careless of those who empower them. 

He told them, "I am your neighbour." Then he brought 
evil upon them, including punishment and disgrace. 

We then met up against them and they turned away from 
their leaders who were aiding them, and one faction of them 
fell far down.'" 

Imnm Ahmad stated, "Yahys b. Abn Bakr and 'Abd al-Razzaq related to us, as 

follows, 'Isra'il related to us, from 'Ikrima, from Ibn 'Abbns, who said, "When 
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the Messenger of God (SAAS) had finished with the slain, he was told, 'Pursue 

the caravan; there's nothing protecting it now.' Al-'AbhZs, in shackles, called 
out to him, 'It behoves you not!' 'Why not?' he asked. He replied, 'Because 

God promised you one of the two parties and He has fulfilled His promise to 

YOU.""" 

The total number of polytheist leaders killed at Badr were 70, this taking place 

in the presence of 1,000 angels. 

It was no doubt God's decree that a majority of those who survived would 

accept Islam. If He had wished He could have sent down just one angel against 

them and destroyed them to the last man. But the (angels) killed only those 

totally devoid of good. 

For among those angels was Gabriel, whom God Almighty had once ordered 

to destroy the cities of the people of Lot. There were seven of these cities and 

they consisted of a variety of nations, animals, lands and farms, and God only 

knows what. He lifted these cities up until he had raised them to the very 

heavens on the edge of his wing. He then turned them upside down and lowered 

them, pursuing them with stones that struck them. This was as we described it 

in our account of the people of Lot. 

God had planned for the warfare of the believers against the unbelievers. The 

Almighty had laid out his judgements about that in saying, "And when you meet 

in battle those who disbelieve, then strike their necks until you have defeated 

them. Then take them prisoner. Later set them free either as a favour or for ran- 

som until the war is concluded. That will be how it is; if God had wished he 

would have inflicted full retribution upon them. But He acted to try some of you 

through others" (sarat Muhammad, XLVII, v.4). 

The Almighty also stated, "Fight them! God will punish them through your 

hands and will disgrace them. He will give you victory over them and He  will 

assist you against them, relieving the hearts of a people who are believers. He  will 

remove the anger from their hearts and He will grant forgiveness to those He 

wishes" (sarat al-Tawba; IX, v.14, 15). 
The death of Aba Jahl came about at the hands of a youth from the Helpers. 

Thereafter 'Ahd All* h. Mascad was placed over him; he grasped Aba Jahl by 

the beard and stood upon his chest, until he said, "You have reached remarkable 

heights, for a herdsman!" 'Abd All& then cut off his head and took it and placed 

it before the Messenger of God (SAAS). 

By this God comforted the believers. And this was more effective than if He 

had made a bolt of lightning strike Ahn Jahl down, or made the roof of his house 

fall upon him, or if he had died a natural death. But God knows best! 

Among those polytheists killed at Badr, Ibn IshZq mentions some Muslims who 

had come to battle along with them only out of fear. These Muslims had been 

persecuted and enticed away from Islam. Among these were al-Hiirith b. Zam'a 



b. al-Aswad, Aba Qays b. al-Fxkih, Abn Qays b. al-Walid b. al-Mughira, CAli b. 

Umayya b. Khalaf, and al-'As b. Munabbih b. al-Hajjaj. 

Ibn Ish2q stated, "It was regarding them that the Almighty revealed, 'Those 

whom the angels made to die were unjust to themselves. They say, "What were 

your circumstances?" They will reply, "We were powerless on earth." They 

shall ask them, "Was God's earth not spacious enough for you to move away 

elsewhere?" Those persons shall have hell as their abode, and bad will be their 

fate'" (s8rat al-Nisa'; IV, v.97). 

The prisoners taken at Badr that day totalled 70 and discussion relating to 

them will follow, if God wills it. These included some members of the family of 

the Messenger of God (SAAS), that is, his uncle al-'Abb% b. 'Abd al-Mutplib, 

his cousin 'Aqil b. Aba Tdib, and Nawfal b. al-Hzrith b. 'Abd al-Mu~alib. 

Al-Sh@i, al-Bukhari and others have used this as evidence in support of the 

view that not everyone who possesses a relative is obliged to set him free. They 

use this to refute the hadith of al-Hasan, from Ibn Samra regarding this. But God 

knows best. 

Abn alLCAs b. al-Rabic b. 'Abd Shams b. Umayya, the husband of Zaynab, 

daughter of the Prophet (SAAS) was one of those prisoners. 

The Companions differed over what to do with the prisoners taken at Badr. 

There were two views - that they should be killed, or that they should be freed 

in return for ransom. 

As 1- Alynad stated, "CAli b. ' A s i  related to us, from Humayd, from Anas, 

and from another man mentioned, from al-Uasan, who said, 'The Messenger of 

God (SAAS) sought the advice of his men concerning what to do with the 

prisoners taken at Badr. He told them, 'God has placed them in your power."' 

He went on, "Wmar arose and said, '0 Messenger of God, strike their necks!' 

The Messenger of God (SAAS) turned away from him. 

"He then again asked them the same question. Abn Bakr arose and said, '0 

Messenger of God, we consider you should pardon them and accept ransom for 
them.' 

"At this the unhappiness on the face of the Messenger of God (SAAS) dis- 

appeared; he did pardon them and accepted ransom for them. 

"And God Almighty revealed the words, 'Were it not decreed by God before- 

hand you would have suffered mightily"' (%rat al-Anfal; VIII, v.68). Ahmad 

alone quoted this tradition. 

He also related - and the following wording is his - as did Muslim, Abn 

Dx'od and al-Timidhi, stating it to be authentic, as did 'Ali b. al-Madini, who 

also affirmed its authenticity, from a hadith of 'lkrima b. 'Ammxr, as follows, 

"Simak al-Hanafi Abn Zumayl related to us, quoting Ibn CAbbs, quoting Wmar 

b. al-Kha~xb, who said, 'At the battle of Badr, the Messenger of God (SAAS) 
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looked out and saw his force to he some 300 strong, while that of the polytheists 

was more than 1,000."' 
H e  then related the hadith as above as far as the words, "and 70 of them were 

killed, while 70 were taken prisoner." 

And the Messenger of God (SAAS) asked the advice of Aha Bakr, 'Ali and 

'Umar about them. Abti Bakr responded, "0 Messenger of God, these are your 

close relatives, your tribal brothers; I think you should accept ransom from 

them. What we receive from them will give us power against the unbelievers; and 

God might well give them guidance so that they become allied to us." 

The Messenger of God (SAAS) then asked, "Well, what do you think, 0 
Wmar h. al-Khatc~h?" Wmar went on, "I replied, 'By God, I don't agree with 

Aha Bakr. I think yon should hand over to me so-and-so,' referring to someone 

closely related to Wmar, 'and I'll strike his neck. And if you hand 'Aqil over 

to 'Ali, he can strike his neck. And if you hand over to Hamza so-and-so, 

hi brother, he can strike his neck. That way God will know that we feel no 

leniency towards the polytheists. These men are their chieftains, their very 

leaders.' 

"The Messenger of God (SAAS) liked what Aha Bakr had said and did not 
like my view. And so he did accept ransom from them." 

The following day, Wmar said, "I went to the Prophet (SAAS) early in the 

morning; he was with Aha Bakr and they were weeping. I asked, '0 Messenger 

of God, tell me why you and your Companion are weeping. If I find reason to 

weep, I'll do so. If not I would pretend to weep at your weeping!' 

"The Messenger of God (SAAS) replied, 'I'm weeping at how you 

Companions proposed to me that I accept ransom. Your punishment for doing so 

was proposed to me and it was closer than this tree,' referring to a tree nearby. 

"And God Almighty sent down, 'It is not proper for a prophet to take captives 

before he has caused slaughter in the land. You desire the things of this world, 

while God wishes for the after-life. And God is Al-Powerful, All-Wise! Were it 

not decreed by God beforehand you would have suffered mightily for what you 

took'" (siirat a[-Anf~l; VIII, v.67, 68). 

This refers to the ransom. God then did make permissible the acceptance of 

spoils. He then went on to complete the hadith. 

I m m  A h a d  stated that Abti Mu$wiya related to him, quoting al-A'mash, from 

'Amr b. Murra, from Whayda, from 'Ahd Allah, who said, "At the battle of 

Badr, the Messenger of God (SAAS) asked, 'What do you say concerning these 

prisoners?' Aha Bakr replied, '0 Messenger of God, they are your people, your 

relatives. Let them live; he lenient to them. Perhaps God will forgive them."' 

'Abd All& went on, "Wmar said, '0 Messenger of God, they exiled you and 

called you a liar. Bring them close and strike their necks!' 

"'Abd Allah h. Raw*a suggested, '0 Messenger of God, find a valley with 
' 

many trees, make them enter it, then set it on fire around them!"' 
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'Abd AJlah went on, "The Messenger of God (SAAS) went back inside without 
giving him any response. Some people said he was going to do as Aba Bakr had 
suggested, others that he would take Wmar's advice, still others that he would take 
that given by 'Abd AEh b. Raw*. Then he came out to them and said, 'God 
softens the hearts of men concerning Him, so that they become softer than soft. And 
God hardens the hearts of men so that they become harder than stone. You, Aba 
Bakr, are like Abraham who said, "Whoever follows me is of me, and whoever dis- 
obeys me, then You are Forgiving, Merciful" @rat Zbrzhim; XIV, v.36). You, Abii 
Bakr, are like Jesus, who said, "If You punish them, they are Your servants; if You 
forgive them, then You are the AU-Powerful, the Wise" (swat al-M8rda; V, v.118). 
You, Wmar, are l i e  Noah, who said, "0 Lord, do not leave on the earth any place 
for the unbelievers" @rat Niih; LXXI, v.26). And Wmar, you are likeMoses, who 
said, "0 God, destroy theu wealth and make their hearts hard, for they will not 
believe until they see the painful punishment" (swat Yfinus; X, v.88). You are a 
support. Let none be exempt from either ransom or having their head smitten."' 

'Abd Allsh continued, "I asked, 'Except for Suhayl b. Bayda? For I have heard 
him talk of Islam.'" He went on, "But he remained silent." 

'Abd All& then said, "And I was never more afraid that there should fall upon 
me some stone from heaven than I was that day, until he said the words 'Except 
for Suhayl b. Bayda'." 

He went on, "And so God revealed, 'It is not proper for a prophet to take 
captives before he has caused slaughter in the land. You desire the things of this 
world, while God wishes for the after-life; and God is All-Powerful, AM-Wise. 
And were it not for a decree'" (siirat al-Anfzl; VIII, v.67-8). 

Al-Tirmidhi related it thus, as did al-H%kii, from a hadith of Aba Mugwiya. 
Al-Hakim stated, "The chain of authorities is authentic, though they (al-Bukari 
and Muslim) did not narrate it." Also, Ibn Mardawayh related it through 'Abd 
All& b. Wmar and Abii Hurayra in similar words. And it is similarly related 
from Abii Ayyiib al-Ans%i. 

Ibn Mardawayh related, and so did al-H&m in the al-Mustadrak, (The 
Cornpendrum), from a hadith of 'Ubayd Allah b. Masa, (as follows), "Isra'il 
related to us, from Ibrzhim b. Muhajir, from Mujahid, from Ibn Wmar, who 
said, 'When the prisoners were taken at the battle of Badr, d-'Abbas was among 
them; he was captured by a Helper.' He went on, 'The Helpers had warned him 
they would kill h i .  That information reached the Messenger of God (SAAS) 
who said, "I did not sleep tonight because of my uncle d-'Abbas. The Helpers 
are saying they are going to kill him."' Wmar asked, 'Should I go to them?' 
'Yes,' he replied. 

"Wmar went to the Helpers and asked them to release al-'Ahhas to him. They 
replied, 'No; by God we'll not release him!' Wmar then asked them, 'What if 
that is the pleasure of the Messenger of God?' They replied, 'If that is his 

pleasure, then take hi. '  So Wmar did take him and when he had control over 
h i ,  Wmar asked him, ''Abbns, accept Islam! I swear, for you to accept Islam 
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would please me more than if al-Kha~ab, my father, were to do so. And that 

would be only for the pleasure I would see your acceptance of Islam giving to the 

Messenger of God.' 

"He went on, 'The Messenger of God (SAAS) asked the advice of Abii Bakr, 
who replied, "They are of your fanlily, release them." He asked the advice of 

Wmar, who said, "Kill them!" The hfessenger of God (SAAS) then asked ransom 

for them and so God revealed, "It is not proper for a prophet to take captives before 

he has caused slaughter in the land"'" (sdrat al-Anf~l; VIII, v.67). 

Al-H&im then stated in his $ah& collection, "This hadiih has an authentic 

chain of transmission, but the two authorities (al-Bukhxri and Muslim) did not 

narrate it." 

Al-Tirmidhi related, as did al-Nasz'i and Ihn Maja, from a hadith of Sufya  

al-Thawri, from Hishzm b. Hassim, from Muhammad b. Sirin, from 'Ubayda, 

from 'Ali, who said, "Gabriel came to the Prophet (SAAS) and said, 'Ask your 

Companions to make a choice about the prisoners; if they want there to be ran- 

som, so be it. If they want to kill them, so he it, provided that in a future year a 

similar number be killed of them.' 

"They commented, 'So it's to be ransom or some of us will he kied!'" 

This is a very strange hadith. Some authorities relate it with an incomplete line 

of authorities, from Whayda. But God knows best. 
Ihn Ishaq stated, from Ibn Abii Najih, from cAta', from Ibn (Abbas, who said, 

concerning the verse "were it not for a decree from God that came before, you 

would have suffered mightily for what you took" (sdrat al-AnfZl; VIII, v.68). 
"He is saying, 'Were it not for the fact that I do not punish those who disobey 

me until I have approached them, I would have made you suffer mightily for 

what you took."' 

It is similarly related from Ibn Abii Najih, also from Mujzhid. Ibn Ishaq and 

others chose it. 
Al-Acmash stated, "He had previously made plain that he would not punish 

anyone who had taken part in the battle of Badr." It is similarly related from Saw 

b. Abii Waqqq, Sacid b. Jubayr and 'A!%' b. Abii Rabah. 

Mujzhid and al-Thawri stated, "'were it not for a decree from God that had 

come previously.' That is, in forgiving them." 

Al-Walihi stated, from Ibn (Abbas, "It had previously been stated in the 

Qur'an that the 'spoils and ransom for prisoners are permitted to you'. And this 

is why God later stated, 'and so enjoy whatever you have taken as booty, well and 

legally'" (sdrat al-Anf~l; VIII, v.69). 
It was related similarly from Abii Hurayra, Ibn Masciid, Sacid b. Jubayr, 'A@', 

al-Hasan, Qatada and al-Acmash, and Ibn Jarir selected it. 

This last statement is considered preferable because of what is substantiated in 

the ~ahih collections, from Jabii b. 'Ahd Allah, who stated, "The Messenger of God 

(SAAS), stated, 'I was given five things not given to any prophet before myself: 

I was given victory through fear (within Qyaysh) for a month; the earth was made 
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for me into a mosque, and a pure place; booty was made permissible for me while 

it had not been made so for anyone before myself; I was given intercession; and 

prophets were previously sent to their people, while I was sent to all mankind."' 

Al-Acmash related, from Aba Sdih, from Aba Hurayra, who quoted the 

Prophet (SAAS) as saying, "Booty was not made permissible to leaders other 

than ourselves." 
The Almighty therefore stated, "so enjoy whatever you have taken as booty, 

well and legally". 

And so God Almighty made it permissible to take booty and ransom for 

prisoners. 

Abii D2ad stated, '"Abd al-IC&mitn b. al-Mubarak alLCAbsi related to us, 

quoting Sufym b. Habib, quoting Shu'ba, from Aba alLCAnbas, from Aba 

al-Shacth2, from Ibn 'Abbss, that the Messenger of God (SAAS) placed a price 

of 400 dirhams as ransom for the non-Muslims at Badr. This sum was in fact the 

least taken for any one of them as ransom, while the largest amount taken for any 

one of them was 4,000 dirhams." 

God promised those who believe that there will be returned to them what was 

taken from them, in this world and the next. The Almighty stated, "0 Prophet, 

tell the prisoners now in your hands, 'If God knows there is good in your hearts, 

He will give you better than what has been taken from you, and He will forgive 

you"' (siirat al-Anjil; VIII, v.70). 
Al-Walibi stated, from Ibn 'Abbas: "Revelation came down about al-'AbbXs, 

and he ransomed himself for 40 awqgyya of gold. And he commented, LAnd so 

God did give me 40 slaves,' referring to those who worked for him in his bnsi- 

ness. He went on, LAnd I hope for that forgiveness that God - most highly is He 

to be praised - has promised."' 

Ibu Isbaq stated, "Al-'Abb% b. 'Abd Alkh b. Ma'bad related to me, from some 

of his family, from Ibn 'Abbas, who said, 'The night following the Battle of Badr, 
after the prisoners had been bound, the Messenger of God (SAAS) at fvst could 

not get to sleep. His Companions asked him why he could not sleep and he 

replied, "I have been hearing my uncle al-'Abb% groaning in his fetters." So they 

untied h i ,  he became silent and the Messenger of God (SAAS) went to sleep.'" 

Ibn Ishaq concluded, "And he was a wealthy man, who ransomed himselfwith 

100 awqgyya of gold." 

My own comment is that this money was on behalf of himself, and for his 

nephews 'Aqil and Nawfal, as well as for his ally, Wtba b. 'Amr, one of the Banii 

ai-Harith b. Fihr, as the Messenger of God (SAAS) had told him to do when he 

claimed to have accepted Islam. The Messenger of God (SAAS) commented, 

"What was evident was that you were against us. God knows best about your 

accepting Islam, and He will reward yon." 
AILcAbb% claimed that he had no money and so he was asked, "Where is the 

money that you and Umm al-Fadl buried when you told her, 'If I should be 
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killed on my expedition, then this is for my sons al-Fadl, 'Abd Allah and 

Qathm?' 

'LAl-cAbba~ responded, 'By God, I certainly know you're the Messenger of 

God; no one except myself and Umm al-Fad1 knew that.'" 

Ibn Ishaq related this from Ibn Abii Najih, from CAta', from Ibn 'Abbas. 

It is established in the phih of al-Bukhm, through Miisa b. Wqba that Al- 
Zuhri stated, "Anas b. Malik related to me as follows, 'Some Helpers requested 

to see the Messenger of God (SAAS). They asked him, "Give us permission and 

we will leave the ransom money for our sister's son al-'Abbs." He replied, "No, 

by God, you won't leave a single dirham for him!""' 

Al-Bukhai stated, "Ibrhim b. Tahmm said, from 'Abd al-'Aziz b. Suhayb, 

from Anas, that the Prophet (SAAS) was brought money from al-Bahrayn and 

ordered that it be distributed in the mosque. It was the largest sum of money that 

was ever brought to him. AlLCAbbas came to him and said, '0 Messenger of God, 

give me some; I paid ransom for myself and for Wqayl.' 'Take some,' he told 

him. AlLCAbbas stuffed money into his gown, then moved away, dragging it, but 

was unable to do so. He asked, 'Tell someone to lift it up for me!' 'No, I won't,' 

he replied. 'Then you lift it upon me,' he asked. 'No, I won't,' he repeated. Al- 

'Abbas then scattered some of the money and made to go, again dragging it, but 

he could not. Again he asked, 'Tell someone to lift it up on me!' 'No, I won't,' 

be said. AlLCAbbas scattered some more of the money then lifted it up on his 

shoulders and left. The Messenger of God (SAAS) gazed after him until he was 

lost to our sight, amazed at his cupidity. And the Messenger of God (SAAS) did 

not rise to collect a single dirham of the money." 

Al-Bayhaqi stated, "Al-Hzkii told us, quoting al-Asamm, from Ahmad b. 

'Abd al-Jabbzr, from Yanus, from Asbat b. Navr, from Ismacil b. 'Abd 

al-Ralpn~n al-Suddi, who said, 'The ransom for al-'Abb~s and his two cousins 

'Aqil b. Abii Talib and Nawfal b. al-Hitrith b. CAbd al-Mu@b amounted to 400 

dinars for each man. Then the Almighty threatened the rest, saying, "If they 

want to betray you, tbey have previously betrayed God. And so He took control 
of them. And God is knowledgeable, wise"'" (sarut al-Anfafi VIII, v.71). 

It is well known that the prisoners at Badr numbered 70, while the number of 

polytheists killed was also 70, as was related in more than one ahadith that have 

been given above and will be given hereafter, if God wills it. This is also stated 

in a hadith of &Bar%' b. 'Azib, in the ~ahih collection of al-Bukh~ri, namely that 

at Badr tbey killed 70 and captured 70. 
Masa b. Wqba stated, "At the battle of Badr 6 Muslims of Quraysh were 

killed and 8 of the Helpers, while 49 of the polytheists were killed and 39 were 

taken prisoner." 

Al-Bayhaqi related it thus from him and went on to state that Ibn Lahi'a 
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reported it similarly, from Abii d-Aswad, from Wrwa, concerning the number 
of the Muslims who died as martyrs, and the number of polytheists who were 

killed. - 
Al-Bayhaqi continued, "Al-Ham related to us, quoting al-A~amm, quoting 

A h a d  b. 'Abd d-Jabbiir, from Yiinus b. Bukayr, from Muhammad b. Ishiiq, 
who said, 'At Badr 11 of the Muslims died as martyrs, 4 from Quraysh and 
7 from among the Helpers, while more than a score of the polytheists were 
killed."' 

In another passage, al-Bayhaqi stated, "With the Messenger of God (SAAS) 
there were 40 prisoners, while their dead were of a similar number." 

Al-Bayhaqi then related, through Aba Sdih, al-Layth's secretary, from 
d-Layth, from Wqayl, from al-Zuhri, who said, "The first of the Muslims killed 
was Mihja', the freed-man of Wmar, and a Helper. More than 70 of the poly- 
theists were killed that day, a similar number of them being taken prisoner." 

Al-Bayhaqi went on, "Ibn Wahb related it from Yiinus b. Yazid, from 
al-Zuhri, from Wrwa b. al-Zubayr. He commented, "It is this that we have 

related that is the most authentic account of the number of polytheists killed and 
taken prisoner." 

He then gave evidence of this, referring to what both he and al-Bukhari had 

derived through Abii Ishiiq, from al-Bar2 b. 'Azib, stating, "At the battle of 
Uhud, the Messenger of God (SAAS) placed 'Abd Alliih b. Jubayr in command 
of the archers, and they hit 70 of us. The Prophet (SAAS) and his men had 
struck down 140 of the polytheists at Badr, 70 being killed and 70 being taken 
captive." 

I would comment that the fact is that the total number of polytheists at Badr 
was between 900 and 1,000. 

Qatiida asserted that they were 950 men, as if he were deriving his information 
from what we have stated. But God knows best. 

In the had& of Wmar given above, it is stated that they were more than 1,000; 
however, the first account is what is authentic, since the Prophet (SAAS) stated, 
"The enemy force was between 900 and 1,000." 

The Muslim forces that day totalled some tens above 300 men, as evidence 

shows that will he given hereafter, if God wills it, along with their names. 
It has been previously stated in the hadith of al-Hakam, from Miqsam, from 

Ihn 'Abb%, that the battle of Badr took place on Friday, the 17th of Ramadiin; 
Wrwa b. d-Zubayr also stated this, as did Qaada, Ism%'il, alSuddi al-Kabir and 
Abii Ja'far al-Biiqir. 

Al-Bayhaqi related, through Qutayba, from Jarir, from d-A'mash, from 
Ibmhim, from d-Aswad, from 'Abd All& b. Mas'iid, who said with reference to 
the laylat ~ l - ~ a d r . ~ ~  "Search for it with 11 nights remaining of the month, for 
Badr took place on the morning of that date." 

65. The term refers to that night m the munth uCRamadm when revelanon of the QurQn first 

occurred 
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Al-Bayhaqi stated, "It is related of Zayd h. Arqam that he was questioned about 

the laylar al-gad7 and he replied, 'The night of the 19th, without doubt.' He went 

on, 'And the day known as ~ l - f u r g a n ~ ~  when the two forces met in hattle."' 

Al-Bayhaqi stated, "It is well known from the works of the scholars of the 

early military campaigns that that occurred on the 17th of Ramadan." 

~ l - ~ a ~ & ~ i  then stated, "Abii al-Husayn b. Bishrm informed us, quoting 

Abii 'Amr h. al-Sammak, quoting Hanbal b. Ishaq, quoting Ahn Nu'aym, 
quoting 'Amr h. Wthmsn, who quoted Miisa h. Talha, as saying, 'Abii Ayyiib 

al-Ansai was asked about the hattle of Badr, and he replied, 'It was either on the 

17th or the 13th, or when either 11 or 17 days remained of the month."' 

This is very strange. 

The ha.? Ibn 'Asakir recounted in the biography of Qubath h. Ashyam 

al-Laythi, through al-Wnqidi and others, with lines of authority going back to 

him, that Quhsth was present at Badr on the side of the polytheists and that he 

recounted their defeat despite the small size of the force of the Messenger of God 

(SAAS). He stated, "I kept saying to myself, 'I only ever saw women take flight 

from such as this.' I swear, if the Quraysh women had gone forth to battle bear- 

ing only easily-drawn bows, they would have turned back Muhammad and his 

men! And following the battle of al-Khondaq, 'the trench', I wished I had gone 

to Medina and had looked into what Muhammad was saying. Islam had now 

entered my spirit." He went on, "I then went there and asked after him and was 

told he was over in the shade of the mosque with a group of his Companions. So 

I went there, hut I was unable to distinguish him from the others. I made my 

greetings and he asked me, 'So, Qubath b. Ashyam, you're the man who said of 

Badr, "I only ever saw women take flight from such as this?" I replied, 'I bear 

witness that you are the Messenger of God! This is something I never uttered, 

not even muttering it. It's only what I said to myself. And were you not a 

prophet, you'd not know of it! Let me now pledge to you my allegiance to Islam!' 

And I accepted Islam." 

The Companions, God be pleased with them, disagreed among themselves over 

who should receive the spoils gained from the polytheists at Badr. 

When the polytheists retreated, the Muslims performed three functions. One 

group remained on watch guarding the Messenger of God (SAAS) aware that 

any one of the polytheists might come back and attack him. 

Another group pursued the polytheists, killing and capturing them. 

A thud group gathered the spoils of the hattle from various places. 

Each of these groups maintained that their activities were important and 

entitled them to a greater share than the rest. 

66. The te rn  refem to that "clear differentiation" that occurred between the forces of gwd and 

evil at the battle of Badr. 
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Ibn Ishaq stated, "'Abd al-Rahmm b. al-Harith and others related to me from 

Sulayman b. M a s ,  from Makhiil, from Aba UmWa al-Bahili, who said, 'I 
asked 'Ubada b. a l - S ~ i t  about the sarat al-Anfdl, (The Sporls). He replied, "It 

was revealed about those of us who took part in the battle at Badr after we had 

begun quarreling about the spoils and were behaving badly. God therefore took 

them away from us and gave them over to the Messenger of God (SAAS) who 

divided them 'an bawB, equally, that is, among the Muslims."'" 

Ahmad related this similarly from Muhammad b. Salama, from Muhammad 

b. Ishaq. 

By the word given above for "equally" it is meant that the spoils were split 

between those who had gathered them, those who had chased the enemy, and 

those who had remained near the banners. No one group was given the preferen- 

tial treatment they claimed. 

This does not contradict the concept of spoils being divided into five 

parts, each fifth being allotted to a specific recipient, as some scholars might 

maintain, including Abii 'Ubayda and others. But God knows best. In fact, the 

Messenger of God (SAAS) received his sword Dha al-Fiq~r from the booty 

taken at Badr. 

Ibn Jarir stated, "He similarly chose a camel tbat had belonged to Abii Jahl 

tbat had a silver ring through its nose. This was also before the issuance of the 

edict about the fifth." 

Im%n Ahmad stated, "Mu5wiya b. 'Amr related to us, quoting Ibn Ishnq, from 

'Abd al-Rahman b. al-H&th b 'Abd All& b. 'Abbas b. Aba Rabi'a, from 

Sulaymm b. Masa, from Abii Sall-, from Abti Um%na, from Wads b. 

al-Samit, who said, 'We went forth with the Prophet (SAAS) and I witnessed 

Badr with him. When the forces met and God defeated the enemy, one group 

went off after them, putting them to flight and killing them, another group 

sought and gathered up the booty, while a third group kept watch over the 

Messenger of God (SAAS), so that the enemy would not do him harm. When 

night came and the forces gathered back together, those who had assembled the 

booty said, "We gathered it and no one else has any right to it." Those who had 

pursued the enemy said, "You have no greater right to it than us; we drove the 

enemy away from the booty and we defeated them." Those who had guarded the 

Messenger of God (SAAS) said, "We feared some harm might come to him from 

the enemy, and so we devoted ourselves to him." And so it was that God sent 

down, "They ask you about the spoils. Say, 'The spoils belong to God and to His 

Messenger. So fear God, reconcile and obey God and His Messenger, if you are 

indeed believers'"' (sarat al-Anfdl; VIII, v.1). 

"And so the Messenger of God (SAAS) divided the booty among the 

Muslims. Whenever he raided enemy territory he would divide the spoils into 

fourths. But if he pursued a retreating (army) he would divide it into thirds. He 

had a dislike for booty." 
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Al-Tirmidhi and Ibn Maja related the latter part of this, from a hadith of 

al-Thawri, from 'Abd al-Rahmzn b. al-Harith. Al-Tirrnidhi stated, "This is a 

hadith hasan,6' a 'good hadith'." Ibn Hibbzn related it in his jahih collection, as 

did d-Hakim in his al-Mustadrak (The Compendsum) from a hadith of 'Abd 

al-Ralpan. Al-Haim stated, "This is authentic according to the criteria of 

Muslim, but he did not narrate this tradition." 

Abii Da'ad, al-Nasali, Ibn Hibban and d-Hikim related, on various lines 

from Daliid b. Aba Hind, from Clkrima, from Ihn <Ahbas, the following: "At the 

battle of Badr, the Messenger of God (SAAS) stated, 'Those who have done so- 

and-so shall receive such-and-such.' The younger men made haste to carry this 

out, while the older men stayed near the banners. When the booty had been col- 

lected the men gathered to claim their share. The older men asked that they not 

be given less credit than the rest, saying they had acted as a safeguard against the 

sudden attack by any enemy force. There was much dispute and so God 

Almighty revealed, 'They ask you about the spoils. Say, "The spoils belong to 

God and to His Messenger. So fear God, reconcile and obey God and His 

Messenger, if you are indeed believers"'" (siirat al-Anf~l; VIII, v.1). 

We have made extensive comments elsewhere, too lengthy to explore here, on 

the reason for the revelation of this verse. 

The meaning of the words is that decisions over the spoils devolve upon God 

and His Messenger to judge in accord with the best interests of the worshippers 

regarding this life and the after-life. The Almighty therefore stated, "The spoils 

belong to God and to His Messenger. So fear God, reconcile and obey God and 

His Messenger, if you are indeed believers." 

He then went on to recount the events and outcome of the battle of Badr, con- 

cluding, "And know that whatever thing you have taken as spoils of war, then 

one-fifth of it is for God and for His Messenger and for the kinfolk, orphans, the 

poor and wayfarers" (siirat al-Anf~l; VIII, v.41). It is evident that this verse 

explains God's commands regarding the spoils of war which He has made sub- 

ject to Himself and to His Prophet (SAAS). The Almighty has clarified and 

determined this in accord with His wish. This is the view of Aha Zayd. 

Abii Wbayd alLQsim b. S d m ,  God bless him, claimed that the Messenger 

of God (SAAS) divided up the booty taken at Badr equally between the men and 

that he did not divide it into fifths. The edict relating to the division into fifths 

was revealed after this, cancelling the previous practice. 

Al-Walihi related this similarly, from Ibn 'Ahhas, and Mujahid, 'Ikrima and 

al-Suddi attested to it. However, there is controversy over this. And God knows 

best. The controversy relates to whether the above verses came prior to or fol- 

lowing the verse referring to the division into fifths, since all relate to the battle 

of Badr. It seems necessary to consider them to have been revealed all together 

67. Al-Timidhi used this term to define a hndith whose narrators were known to have defective 
memories. 
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at one time and not separately, with some having come later, as would be neces- 

sary if some had cancelled others. 

Then there is the hadith in both sahib collections relating to 'Ali, God be 

pleased with him. This tells how, regarding Hamza's having cut off the two 

humps of his two old mare camels, and of his stating that one of these was part of 

the fifth part set aside at Badr. His statement directly contradicts Aba 'CTbayd's 

contention that the spoils at Badr were not divided into five parts. God knows 

best; but they were divided into five according to the accounts of al-Bukhai, Ihn 

Jarir and others; this is the correct and preferable view. But God knows best. 

DIVISION 

The return of the Messenger of God (SAAS) from Badr to Medina and the 

events on that journey by which his Lord gave him help and assistance. 

It has previously been stated that the engagement took place on Friday, the 

17th of Ramadan, 2 AH. 

It is established in both sahih collections that following an engagement against 

an enemy, the Messenger of God (SAAS) would thereafter spend three days in 

an open area. His normal period of three days so spent at Badr, however, ended, 

as related above, after two days when he mounted his camel and stood above the 

pit at Badr, berating those dead polytheists who had been dragged there. 

Thereafter he departed, taking with him the prisoners and the great quantity 

of booty. He had sent on ahead two heralds to Medina to announce the victory 

over those who had associated others with God and denied and disbelieved in 

Him. One of these heralds was 'Abd Allzh b. Rawaha, whom he sent to the upper 

parts of Medina. The other, Zayd b. Haitha, he sent to the city's lower parts. 

Usama b. Zayd stated, "The news reached us when we had finished levelling 

the earth over Ruqayya, daughter of the Messenger of God (SAAS). Her hus- 

band, 'Uthmxn b. 'Affzn, God bless him, had remained behind to nurse her at 

the orders of the Messenger of God (SAAS) who had assigned to him a share in 

the spoils of Badr." 

Usama stated further, "When my father, Zayd b. Haritha, arrived, I went to 

him and found him standing at the prayer shrine, swamped by people. He was 

saying, 'Wtba b. Rahi'a has been killed, as also had been Ahn Jahl b. Hisham, 

Zam'a b. al-Aswad, Aba al-Bakhtari al-'As h. Hisham, Umayya b. Khalaf and 

Nubayh and Munahbih, the two sons of al-Hajjaj.' I asked him 'Father, is this 

true?' He replied, 'Son, I swear it is so."' 

Al-Bayhaqi stated, citing a line of authorities through Hammad b. Salama, 

from Hisham b. Wrwa, from his father, from Uszma h. Zayd, that the Prophet 

(SAAS) had left Wthmzn and Usama b. Zayd to look after his daughter. Then 

Zayd b. Haitha arrived, mounted on al-'Aab~', the camel of the Messenger of 

God (SAAS), with the good news. U s b a  said, "I heard the tumult and so went 

outside. There I found Zayd who had brought the good news. But, I swear, I 
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didn't really believe it until I saw the prisoners. The Messenger of God (SAAS) 

had assigned to Wthmzn a share in the spoils." 

Al-W~qidi stated, "The Messenger of God (SAAS) following his return from 
Badr, performed the evening prayer at al-Athi1.68 When he had finished one 

rakca he smiled. Someone later asked why he was smiling and he replied that he 

could see Michael with dust on his wing, who had smiled at him and said, 'I was 
looking for the rest.' And Gabriel had come to him when he had finished fight- 

ing the enemy at Badr, riding a mare, its forelock knotted and the furrows of its 

head covered with dust. He had said, '0 Muhammad, my Lord has sent me to 
you and told me not to leave you until you are content. Are you content?' 'I am,' 

he had replied." 

Al-Waqidi stated, "They related that the Messenger of God (SAAS) sent 
Zayd b. Haritha and 'Abd Allah b. Rawzha ahead from al-Athil and they arrived 

on Sunday in the heat of late morning. 'Abd Allah b. Rawaha parted from Zayd 
b. Hsritha at al-CAqiq and began calling out, still on his mount, '0 Helpers, 

rejoice at the safety of the Messenger of God (SAAS), and at the killing and cap- 

ture of the polytheists! The two sons of Rabi'a have been killed, along with the 
two sons of al-Hajjzj, Abii Jahl, Zum'a b. al-Aswad and Umayya b. Khalaf, while 

Suhayl b. CAmr has been taken prisoner!' 

"'Asim b. 'Adi stated, 'I went up to him and accompanied him, saying, "Is that 
the truth, Ibn Raw*a?" He replied, "It certainly is! And tomorrow the 

Messenger of God (SAAS) will arrive with the prisoners in chains." He then 

went to the homes of the Helpers, one after the other, in the upper part of the 
town, telling them the good news. The children chanted along with him, "The 

evil Abii Jahl is dead!" He continued on until he reached the home of the Bano 
Umayya, when Zayd b. Hwitha arrived on the camel called al-QasmP belonging 

to the Messenger of God (SAAS) announcing the good news. When he reached 

the prayer shrine he shouted, still mounted, 'Wtba and Shayba, the two sons of 
Rabi'a have been killed! And the two sons of al-ajjxj! Umayya b. Khalaf is dead, 

as are Abn Jahl, Abii al-Bakhmi, and Zam'a b. al-Aswad. Suhayl b. 'Amr Dhii 

al-Anyzb has been taken captive, along with many others!' 
"Some people refused to believe Zayd and began saying, 'Zayd b. Hiwitha has 

only come because he's been defeated!' This confused and scared the Muslims. 

"Zayd arrived when we had finished levelling the earth over Ruqayya, the 
daughter of the Messenger of God (SAAS), at al-Baqic, and one of the hypocrites 

commented to Usama, 'Your master has been killed, and all those with him!' 
Another said to Abii Lubzba, 'Your friends have scattered, and they'll never unite 

around him again. His Companions have died for h i ,  and Muhammad has been 
killed. This we know to be his own camel. And Zayd is so confused he doesn't 

know what he is saying. He's come in defeat.' Abii Lubzba said, 'God will refute 

what you are saying.' The Jews commented, 'Zayd has only come in defeat ' 

68 A place near Medina, between Badr and  wad^ al-Saw 
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"Uszma said, 'So I went off alone with my father and asked, "Is it really true, 

what you are saying?" He replied, "Yes indeed, son; I swear by God what I say 
is true." 

"'This encouraged me and I returned to that hypocrite telling him, "You are 

spreading lies about the Messenger of God (SAAS) and about the Muslims! 

We're going to have you up before the Messenger of God, and he'll execute 

you!" He replied. "It's only what I hear people saying."' 

"He went on, 'The prisoners were brought in, in the custody of Shaqra, the 

freed-man of the Messenger of God (SAAS). He had participated at Badr with 

the rest. ~ d e ~  were 49 men in number.'" 

Al-Witqidi stated, "According to the sources, they totalled 70; and there is no 

doubt about this." 

He went on, "The Messenger of God (SAAS) met with the city leaders who 

congratulated him on the victory God had given h i .  Usayd b. al-Hudayr told 

h i ,  '0 Messenger of God, praise be to God who has given you victory and 

made you content. By God, 0 Messenger of God, nothing would have kept me 

from joining you at Badr if I had thought you would be meeting an enemy in 

battle; but I thought you were going after a caravan. If I had known it was an 

enemy, I'd not have stayed behind.' 

"The Messenger of God (SAAS) replied, 'You speak the truth!"' 

lhn Ishitq stated, "Then the Messenger of God (SAAS) began his journey back to 

Media, taking the prisoners with h i .  Amongst them were Wqba b. Aba MuCayayt 
and at-Na* b. al-Hzrith. In charge of the booty he had appointed 'Abd All& b. 

Ka'b b. 'Amr b. 'Awf b. Mabdhnl b. 'Amr b. Ghanm b. Main b. al-Najjs. 

"One of the Muslims who composed doggerel verse, who according to Ibn 

Hishm was said to be 'Adi b. Aba al-Zaghbs', spoke the lines, 

'Water your camels, Basbas, for there's no place for 
them to halt at Dhii al-Talh. 

Nor in the deserts of Wmayr is there any corral; 
though the people's mounts can't be kept penned in. 

It's smarter to get them on the road; God has given 
victory, and al-Akhnas has fled."' 

Ibn Ishitq continued, "The Messenger of God (SAAS) then went forward and, 

having come through the pass at al-Safm', he halted at a hill between the pass 

and al-Naiyya called Sayar, near a willow tree. There he divided up equally the 

spoils that God had bestowed upon the Muslims from the polytheists. Then he 

moved on to al-Rawha', where he was met by Muslims congratulating him on the 

victory that God had given him and his Muslim force. Salama b. Salama b. 

Waqsh - as I have been told by 'A~im b. Wmar and Yazid b. Ri ima  - asked 

them, 'What are you congratulating us about? All we faced were bald old women, 

like camels bound for sacrifice, and we slaughtered them!' 
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"The Messenger of God (SAAS) smiled at this and said, 'Hey, cousin, those 

were the al-mala', chiefs!"' 

Ibn H i s h a  observed, "He was referring to the nobles and the leaders." 

THE DEATHS OF AL-NADR B. AL-HXRITH AND 'UQBA B. ABU MUCAW, 
GOD DAMN THEM! 

Ibn Ishaq stated, "While the Messenger of God (SAAS) was at al-Safra', al-Nadr 

b. d-Harith was killed by 'Ali h. Abii Tzlib, or so I was told by a scholar from 

Mecca. After they had moved on to 'Irq al-Zabiyya, Wqba b. Abii Mu'ay! was 

executed. 

"When the Messenger of God (SAAS) ordered his death, Wqba asked him, 

'Who will look after my children, Muhammad?' 'The fire!' he responded. The 

man who killed him was ' A s i  b. Thxbit b. Abii d-Aqlah, a brother of the Banii 

'Amr b. 'Awf, as I was told by Abii Wbayda b. Muhammad b. 'Ammar b. Yasir." 

Mtisa b. 'Uqba also stated this in his work on the military expeditions. He 

claimed that the Messenger of God (SAAS) killed no other person taken captive. 

He stated, "And when '.&vim b. Thabit came up (to kill him) Wqha asked, '0 
tribe 6f Quraysh, why am I to be killed out of all those here?' 

"He replied, 'For your enmity towards God and His Messenger.' 

"Hammad b. Salama stated, from 'A(% b. d-Sa'ib, from al-Sha'bi, who said, 

'When the Prophet (SAAS) ordered the execution of Wqha, he asked, "Will you 

kill only me from among Quraysh?" 

"'The Messenger of God (SAAS) replied, "Yes. Do you know how this man 

treated me? He came up while I was prostrate in prayer behind the maqcim,69 

placed his foot on my neck and pressed down on it. I thought my eyes were going 

to come out, before he lifted up his foot. On another occasion he brought a 

sheep's entrails which he threw over my head while I was prostrate in prayer. 

Fxtima came and washed it off my head.""' 

Ibn H i s h a  stated, "It is also said that it was 'Ali b. Abii Tzlib who killed 

Wqha, according to al-Zuhri and other scholars." 

I would comment that these two men were among the most evil of God's 

servants, the most stubborn, wicked, envious and disbelieving of men and they 

had been very active in satirizing Islam and its supporters. God damn them! And 

He did, indeed! 

Ihn Hish- stated, "Qutayla, daughter of d-HZrith, sister of al-Nadr h. 

al-Hzrith, spoke the following verses about the death of her brother, 
^ 

'0 nder, al-Athil is a landmark since the morning of 

the fifth n~ght, and you are fortunate. 
Inform there a dead man of a greeting that the finest 

of all are still waving, 
From me to you, and of tears that are shed in 

69 The "shrme of Abraham", near the kn'ba 
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profusion, flooding out, while others are repressed. 
Will al-Nadr hear if I call to him; or can a dead man 

hear who cannot speak? 
Muhammad, you, the finest son of a woman noble among 

her people, and her husband a fine stallion, 
It would not have harmed you to forgive him, for a 

valorous man often forgives, despite his anger or rage. 
Or you could have accepted ransom, and the largest sum 

ever paid would have been provided, 
And al-Nadr was the closest in ties to you of all your 

captives, and the worthiest, if any were to be freed. 
The swords of his father's sons would then have charged 

for God, with wombs being split asunder on His behalf, 
Stoically he was led to death, worn out and hound, hut 

servile."' 

Ibn Hish- stated, "And it is said, though God alone knows best, that the 

Messenger of God (SAAS) said, when those verses were recited to him, 'If only 

this had reached me before his death, I would have spared him!"' 

Ibn Ishaq stated, "At that place the Messenger of God (SAAS) was met by Aba 

Hind, the freed-man of Farwa b. 'Amr al-Bayadi, his cupper. He  had with him 

a wine-skin filled with hays, that being dates in a butter sauce, a gift for the 

Messenger of God (SAAS). He  accepted it and recommended Abn Hind to the 

Helpers. 

"The Messenger of God (SAAS) then went on into Medina, arriving there 

one day before the prisoners." 

Ibn Ishaq stated, "Nabih b. Wahb, brother of the Banii 'Abd al-Dar, related to 

me that the Messenger of God (SAAS) divided up the prisoners among his 

Companions following their arrival and said, 'Behave well towards them.' 

"Abii 'Aziz b. Wmayr b. H%hi i ,  a brother of M u ~ % b  b. Wmayr by the same 

father and mother, was among the captives. Aba 'Aziz stated, 'My brother Mu$%h 

b. Wmayr passed me by while one of the Helpers was tying me up. Mus%b said, 

"Bind his bands fast. His mother is wealthy, and she'll ransom him from you."' 

"Abii 'Aziz went on, 'I was with a group of Helpers bringing me from Badr. 

When they had their midday and evening meals, they gave me the bread and ate 

the dates themselves, in accordance with the instruction given them by the 

Messenger of God (SAAS) regarding us. Every piece of bread that came into 

their hands they passed on to me. I was embarrassed and would return the bread, 

but they would pass it back untouched."' 

Ibn Hisham stated, "This Abii 'Aziz was the standard-bearer of the poly- 

theists at Badr, following al-Nadr b. H ~ t h .  

"And after his brother had made his comment to Abn al-Yusr, the man who 

had me captive, Abn 'Aziz commented, 'Brother, is this how you treat them?' 

Mus'ab replied, 'He's more my brother than you are!' 
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"His mother asked what was the highest price paid to ransom a @raysh man. 

She was told, 'Four thousand dirhams.' She therefore ransomed him with four 

thousand dirhams she sent." 

I comment that the given name of this Abn 'Aziz was Zurzra, according to 

what Ibn al-Athir stated in his work Ghababar al-Sahaba (Compendium of 
Compantons). Khalifa b. Khayat included him in his list of names of the 

Companions. He was Mus'ab b. Wmayr's brother on his father's side. They had 

another paternal brother who was Aba al-Rtim b. Wmayr. Those who would 

have him as killed at Badr as an unbeliever are in error. That person was really 

Abii 'Azza, as will be told hereafter. But God knows best. 

Ibn Ishaq stated, "'Abd All& b. Abii Bakr related to me, that Y&ya b. 'Abd 

Allah b. 'Abd al-Rahmm b. Sa'd b. Zurwa said, 'When the prisoners were 

brought in, Sawda, daughter of Zarn'a, wife of the Prophet (SAAS) was with the 

family of 'Afe", who were engaged in mourning for 'Afra"s two sons, 'Awf and 

Mukwwidh. This was before the veil was made required for the wives of (the 

Prophet). Sawda said, "I swear by God, there I was when someone came in and 

said, 'They've brought in the prisoners!' So I went off to my house, where the 

Messenger of God was, and there I found Aba Yazid Suhayl b. 'Amr in a comer 

of the room with his hands tied with a rope behind his neck. I couldn't restrain 

myself from saying, at the sight of Aba Yazid, '0 Aba Yazid! You gave yourself 

up then! Couldn't you have died a noble death!' 

""'I swear, I was then quite startled to hear the Messenger of God (SAAS) 

call out from inside the house, 'Sawda, are you stirring up trouble for God and 

for His messenger!' I replied, '0 Messenger of God, by H i  who sent you with 

the truth, I couldn't restrain myself from saying as I did when I saw Aba Yazid 

with his hands tied up at his neck!""" 

Information will follow hereafter in detail recounting the arrival of the 

prisoners in Medina, and how and at what cost they were ransomed. If God wills 

it so, that is. 

A n  Account of the joy of the Negus, God bless him, at the outcome of 
the battle of Badr. 

The ha& al-Bayhaqi stated, "Aba al-@sim 'Abd al-Rahman b. Wbayd Allah 

al-Hurfi of Baghdad informed us, quoting Ahmad b. Salmm al-Najjad, quoting 

'Abd Allah b. Abii al-Dunya, quoting Hamza b. alLCAbbas quoting, 'Abdm b. 

Wthmxn, quoting 'Abd Allah b. al-Mubwak, quoting 'Abd al-Rahmm b. Yazid, 

quoting Jabir, from 'Abd al-Rahm~n, a man from San%, who said, 'One day 

the Negus sent for Ja'far b. Abii Talib and his Companions and when they 

went in to him they found him in his house sitting on the ground dressed in 

rags. Ja'far said, "We felt very sorry for him when we saw him, in this state, 

and when he observed this in our faces, he explained, 'I have good news for you 
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that will make you rejoice. A spy has come to me from your land and has told me 

that God has given victory to his Prophet, defeated his enemy, taken captive 

so-and-so and so-and-so, and killed so-and-so and so-and-so. The forces met in 

a valley called Badr where many thorny trees grow. It's as if I can see it now, for 

I used to look after camels there for my master, a man of the Banii Damra.'" 

"'Jacfar then asked the Negus, "Why are you sitting on the ground, without 

even a carpet, dressed in those old clothes?" He replied, "We agree with what 

God sent down to Jesus - that it is the duty of God's worshippers to behave in 

humility when God performs some favour for them. Since God has favoured me 

with the victory of his Prophet (SAAS), I am acting in humility in this way for 
him.""? 

Chapter: On the am'nal of the news of those stricken at Badr to their families in Mecca. 

Ibn I s b q  stated, "The first to amve in Mecca with news of the Quraysh casualties 

at Badr was al-Haysumm b. 'Abd All& al-Khmci. When he was asked for news, 

he reported the deaths of Wtha b. Rabi'a, Shayba b. RabT'a, Ahn al-Hakam b. 

Hishm, Umayya b. Khalaf, Zam'a b. al-Aswad, Nuhayh and Munabbah, and Abii 

al-Bakhtari b. H i s h .  

"As he ennumerated the Quraysh nobles, Safwan h. Umayya commented, 

'That makes no sense; ask him about me!' So they asked him what had happened 

to Safwm b. Umayya, and he responded, 'He's over there, sitting in the hijr; I 
saw the deaths of his father and his brother when they were killed.'" 

Miisa b. Wqba stated, "When the news reached Mecca and was verified, the 

women cut off their hair; and many horses and riding camels were slaughtered." 

Al-Suhayli recounted, from the book Dal@il (The Signs) of @sim b. Thzhit, 

whose author said that at the time of the battle of Badr the people of Mecca heard 

a spirit calling out, 

'The hanifs brought a battle to bear at Badr because of 
which the power of Chosroe and Caesar will collapse, 

It sent men of Lu'ayy to their death, and brought forth 
unmarried women to smke the ground in despair. 

Woe to him who becomes Muhammad's enemy, deliberately 
straying from the right path and gemng lost!" 

Ibn Ishaq stated, "Husayn b. 'Abd Allah b. Wbayd All& b. 'Abbzs related to me, 

fiom (Ikrirna, the freed-man of Ibn 'Abbzs, who said, 'AbU R;lfic, the freed-man 

of the Messenger of God (SAAS) said, "I was a slave of al-'Abbzs h. 'Abd 

al-Mut~lib at the time when Islam had entered us, the people of the house. Al- 

'Abbas accepted Islam, as did Umm al-Fadl and myself as well. AlLCAbh% was 

concerned about his people and disliked opposing them and so he concealed his 

acceptance of Islam. He was a man of great wealth that was scattered amongst his 

people. Abn Lahab had stayed behind from Badr and had sent al-'As b. H i s b  
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b. al-Mughira in his place. This was the practice; any man who could not go to 

battle sent another in his place. 

""'When he received news of those of Quraysh who were struck down at 

Badr, God humiliated and disgraced Abii Lahab, while we experienced a sense 

of power and pride. I was a weak man and I used to make arrows, sharpening 

them in the pavilion near zamzarn, the sacred well. I was seated there active in 

this, with Umm al-Fadl sitting there with me, happy at the news we had received, 

when in came Aba Lahab, dragging his feet in annoyance. He sat down at one 

side of the pavilion, his back facing mine. As he sat there people announced, 

'Here's Abii Sufyan, al-Mughira b. al-Harith b. 'Abd al-Mut~lib, who has 

arrived.' Abii Lahab called out, 'Come on in to me; you must have some news.' 

""'Abii Sufyzn came and sat down, people standing all around. Abo Lahab 

then spoke, 'Cousin, tell me what happened to everyone.' 

"""Well,' he reported, 'I swear that no sooner had we joined battle with 

them, than we turned our back to them and they killed and captured us just as 

they liked. But, I swear, I don't blame them; we faced men dressed in white 

mounted on piebald horses between heaven and earth. I swear, they spared 

nothing, and nothing could withstand them."" 

"Ahii R S  went on, 'I then raised the tent rope with my hand and com- 

mented, 'LBy God, those were the angels!" 

"'At that Aba Lahab raised his fist and hit me a very hard blow in the face. I 

charged at h i ,  but he fought back and knocked me to the ground. He then knelt 

down on me, beating me. I was a weak man. Then Umm al-Fadl took hold of one 

of the tent supports and began hitting him with it, making a nasty wound in hi 

head and shouting, "So you think he's powerless now that his master is away!' 

"'He got up and left, humiliated. And by God, be only lived seven more days 

before God aflicted him with the pustules that killed him."' 

Yiinus, quoting Ibn Ishzq, added, "His two sons left him unburied for three 

days after his death and he began to decompose. Quraysh greatly feared those 

pustules, just as they did the plague. Eventually one of the Quraysh said to his 

sons, 'Aren't you ashamed that your father is decomposing in his house, without 

you burying him?' They replied, 'We're scared of those terrible pustules.' The 

man insisted, 'If you do it, I'll help you.' And they did not wash him and merely 

threw water over him from a distance, not going close to him at all. They then 

carried him to the heights of Mecca, placed him against a wall and covered him 

over with stones." 

Yiinus said, quoting Ibn Ishaq, "Yahyz b. 'Ahbad b. 'Abd Allah b. al-Zubayr 

related to me, from his father, from 'A'isha, mother of the believers, who said she 

always veiled herself with her gown until she had passed beyond the place where 

Abii Lahab was buried." 

Ibn lshzq stated, "Y*y% b. 'Abbad related to me as follows, 'Quraysh mourned 

their dead. Then they told one another not to do this because when Muhammad 
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and his supporters heard of it they would revile them. They also agreed not to  

seek reassurance by making enquiry about the captives to discourage the 

Messenger of God (SAAS) from making heavy demands for their ransom."' 

I observe that God's forcing them to forego mourning for their dead was part 

of the totality of His punishment of those of them that remained alive at that 

time. For weeping for the dead contributes to the recovery of the grieving heart. 

Ibn Ishaq stated, "Al-Aswad h. al-Muttalib was afllicted with the loss of three 

of his sons, Zam'a, 'Aqil and al-Harith, and he wished to mourn properly for 

them. He heard a woman in the night bewailing her loss and, because he was 

himself blind, he asked his son, 'Go and see if mourning has become permissible. 

Are Quraysh now bewailing their dead? Perhaps I will now be able to lament the 

loss of Aba Hakima' h e  was referring to his son Zam'a - 'for I am in great pain.' 

"When the boy returned, he reported that it was merely a woman lamenting 

the loss of a camel that had gone astray. It was then that al-Aswad spoke the 

verses, 

'Is she weeping because a donkey of hers has gone 
astray and so insomnia keeps her from sleeping? 

Do not weep over a young camel, but over Badr that 
mined all hopes, 

Over Badr and the elite of the Bana Husays and Makhziim 
and the tribe of Abii al-Wdid. 

And weep, if you weep at all, for Abii 'Aqil and for 
Hzrith, the lion of lions. 

Weep for them all, and do not bold hack, for there is 
none the like of Aba Hakima. 

After them it is other men who rule, and had it not 
been for Badr, they would not have come to lead."' 

The payment of ransom money by Quraysh to the Messenger of God (SAAS) 

for their men who were captive. 

Ihn Ishaq stated, 'LAhn Wada'a b. Dubayra al-Sahmi was among the prisoners. 

The Messenger of God (SAAS) commented, 'He has a son in Mecca who is a 

wealthy, shrewd merchant; no doubt he will come and seek to ransom his father.' 

When Quraysh advised that there would be no hurry in ransoming the prisoners 

so that Muhammad and his Companions would not seek larger sums, al-Mu~alib 

b. Aba Wadab, the man to whom the Messenger of God (SAAS) had referred, 

agreed and also advised against haste. But he left secretly at night and went to 

Medina, where he ransomed and removed his father, having paid 4,000 dirhams." 

I comment that this was the first prisoner ransomed. Then Quraysh sent'to 

ransom their prisoners and Mikraz b. Hafs b. al-Akhyaf went to ransom Suhayl 

b. 'Amr, who had been taken captive by M a l i  h. al-Dukhshum, brother of the 

Bana Szlim b. 'Awf. Malik spoke the following verses on this, 
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"I captured Suhayl and I would not want for him any 
prisoner from any other nation. 

Khindif knows that, if injustice be done, Suhayl is the 
man to charge. 

I struck with a sharp sword until it bent, forcrng 
myself on against that hare-lipped man." 

Ibn Ishaq stated, "Suhayl was a man who had a split lower lip." 

He went on, "Muhammad h. 'Amr h. 'Aca', a hrother of the Bann 'Amr h. 

Lu'ayy related to me, that Wmar b. al-Khacph said to the Messenger of God 

(SAAS), 'Let me extract the two front teeth of Suhayl b. 'Amr, his tongue will 

protrude and he will never speak ill of you again. The Messenger of God 

(SAAS), said, 'I will not mutilate him, for if I did, God would mutilate me, even 

though I am a prophet."' 

I observe that this hadiih is incomplete in its line of authorities; indeed, it may 

be defined as mu'dal, "problematic". 
Ibn Ishaq stated, "I have been informed that the Messenger of God (SAAS) 

said to Wmar about this, 'Maybe he will take a stand for which you will not 

criticize him."' 

I observe that this refers to the stand adopted in Mecca by Suhayl when, fol- 

lowing the death of the Messenger of God (SAAS) some of the Arabs rebelled. 

Hypocrisy arose in Medina and elsewhere, and Suhayl stood up and gave a pub- 

lic address in Mecca in which he urged the people to remain firm in the true 

hanifreligion. This will he related in its proper place. 

Ihn Ishaq stated, "When Mikraz negotiated with them about Suhayl and ulti- 

mately satisfied them, they said, 'Give us what is ours.' He replied, LTake me 

hostage in his place and let hi go until he sends you his ransom money.' They 

released Suhayl and kept Mikraz with them." 

Ibn Ishaq quoted some poetry of Mikraz that Ibn Hish-m suggested might not 

be authentic. But God knows best. 

Ihn Ishnq stated, "'Abd Allah h. Aha Bakr related to me, saying, "Am h. Ahii 

Sufyan Sakhr b. Harb was among the prisoners."' 

Ibn Ishaq stated, "His mother was the daughter of Wqba h. Aba Mu'ic." 

Ihn Hisham, however, said that his mother was Wqba's sister; and he added 

that it was 'Ali b. Abii TSib who had captured him. 

Ihn Ishaq stated, "'Ahd All& b. Ahn Bakr related to me, as follows, 'Aba 

Sufyan was advised to ransom his son, 'Amr. He replied, "Shall blood and 

money combine against me? They killed Hanzala, and shall I now ransom 'Amr? 

Let him remain with them; they can keep him as long as they want!"' 

"While he was thus imprisoned in Medina, Sa'd b. al-Nu'mw b. Akknl, a 

hrother of the Bana ' A m  b. CAwf and also related to the Bann Muqwiya, went 

forth on pilgrimage, accompanied by his young wife. He  was elderly and a 

Muslim and had sheep at al-Baqic. He left for there on pilgrimage with no idea 

he would he imprisoned at Mecca, since he was a pilgrim; Quraysh only ever 
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treated well those who came as pilgrims. But Aba Sufyzn b. Harb attacked him 

in Mecca, imprisoning him in retaliation for this son 'Amr. Aba Sufyan spoke 

the following verses on this, 

'0 tribe of Ibn Akkd, answer his request; you had a 

pact together, so do not surrender the chief in his 
maturity. 

The Bano 'Amr is lowly, contemptible, if they do not 
release their prisoner's fetters."' 

Hassan b. Thiibit spoke the following verses in response, 

"If Sa'd had been free to act that day in Mecca, he would 
have killed many of you before he was captured. 

Using a sharp sword or a bow of nab'a wood, its string 
twanging when its arrows shoot." 

He went on, "The Bana 'Amr b. 'Awf went to the Messenger of God (SAAS) 

and told him what had happened and asked him to give them 'Amr b. Abii 

Sufym so they could release him and receive their own man in exchange. The 

Prophet (SAAS) agreed and they sent 'Amr to Aba Sufym, who released Sa'd." 

Ibn Ishaq went on, "Abn al-'As b. al-Rabi' b.'Abd al-Wzza b. 'Abd Shams b. 

Umayya was among the captives, the son-in-law of the Messenger of God 

(SAAS), husband of his daughter Zaynab." 
Ibn Hisham added, "It was Khimsh b. al-Simma, of the Bana Harm, who 

had captured him." 
Ibn I s h ~ q  continued, "Aba al-'As was a respected Meccan credited with much 

wealth and goods. His mother was Hala, daughter of Khuwaylid, sister of 

Khadija, daughter of Khuwaylid. It was Khadija who had asked the Messenger 

of God (SAAS) to marry her daughter Zaynab to him, and he never disagreed 

with her; this occurred before the beginnings of revelation. 

"The Messenger of God (SAAS) had married his daughter Ruqayya, or Umm 

Kul thm,  to Wtba b. Aba Lahab. And when revelation began, Aba Lahab said, 

'Let Muhammad look after his own!' He ordered his son Wtba to divorce 

Ruqayya with the promise to give him any woman he wanted. He did so before 

having consummated the marriage. She was then married by Wtbmm b. 'Affm, 

God bless him. They approached Aba al-'As and said, 'Leave your wife and we 

will marry you to any Quraysh woman yon desire.' He replied, 'No, hy God! I 
will not leave her, and I do not want any other woman from Quraysh for my 

wife.' The Messenger of God (SAAS), so I have been told, used to commend his 

son-in-law for this." 

I comment that the evidence of his praise for his son-in-law is well established 

in the p(zih collection, as will be shown. 

Ibn Ishaq stated, "The Messenger of God (SAAS) had no authority in Mecca 

to allow or to forbid, since he was powerless. Islam had divided Zaynab, 
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daughter of the Messenger of God (SAAS), from Abii alLCAs, hut he was not able 

to bring about their separation." 
I comment that it was only in the year of the truce of al-Hndaybiyya, in the 

year 6 AH that God made it unlawful for Muslim women to marry polytheists, as 
will be shown hereafter, if God wills it. 

Ibn Ishaq stated that Yahya b. 'Abbad b. 'Abd Allah b. al-Zubayr related to 
him, from his father who quoted 'A'isha as having said, "When rhe Meccans sent 

ransom money for their men who were prisoners, Zaynab, daughter of the 

Messenger of God (SAAS), sent money on behalf of Abii al-'As. She sent the 

necklace for him that Khadija had given her upon her marriage to Abii al-'As. 
She said, 'When the Messenger of God (SAAS) saw it, he was greatly touched 

for her and said, "If you should think fit to deliver her prisoner to her and to 

return to her what is hers, then do so." They replied, "Yes, Messenger of God." 
And they did release him and returned her property to her.'" 

Ihn Ishaq stated, "Those named to us as having been freed by the Messenger of 
God (SAAS) without ransom having been paid for them include: of the Banii 

Umayya, Abii al-'As h. al-Rahic, and of the Banii Makhziim, al-Mufplib b. 

Hantab b. al-Haitb b. Wbayd b. Wmar b. Makbznm. He was taken prisoner by 
one of the Banii al-Hitrith b. al-Khazraj. He had been left in their custody until 

he was released, whereupon he rejoined his own people." 

Ibn Ishaq went on, "The Messenger of God (SAAS) had required of him 
(Abii alLCAs) that he allow free movement to Zaynab, which meant that she could 

emigrate to Medina. And Abii alLCAs did keep to his agreement, as will be told." 

It is at this point that Ibn Ishaq related this; however, we have deferred tell- 
ing of it, since that is more appropriate. But God knows best. 

We have previously related how alLCAbbas b. 'Abd al-Mutfalib, uncle of the 

Prophet (SAAS), ransomed himself and Wqayl and Nawfal, sons of his two 
brothers, for 100 umqiyu of gold. 

Ibn Hisham stated, "It was Ahn Ayyiib Khiilid b. Zayd who captured Abii 

al-'As." 
Ibn Ishaq stated, "Sayfi b. Abii Rifa'a b. 'A'idh b. 'Abd AUab b. Wmar b. 

Makhzm was left in the custody of his captives. They agreed with him that he 

would send them his ransom and so let him free; but he did not keep his word. 

On that subject Hassan b. Thzbit spoke the lines, 

'Sayfi's word was not one to be trusted, like the trail 
of some fox that rested at a watering hole."' 

Ibn Ishaq continued, "Abii 'Azza 'Amr b. 'Abd All?& b. Wthman b. Uhayb b. 

Hudhzfa b. Jum& was a poor man with daughters to support. He said, '0 
Messenger of God, you know my state of finances. I am poor and have a family, 

so be gracious to me.' The Messenger of God agreed to be gracious to him on 
condition that he did not support anyone else against him. Abii 'Azza spoke the 

following lines in praise of the Messenger of God (SAAS) for this action, 



'Who is it will tell the Messenger, Muhammad, from 
me, "You are truth; and the All-Powerful is to be praised. 

You are a man who calls to the truth and to right 
guidance, with witness for you from God the Almighty. 

You are a man given a position of power among us, 
there being steps both easy and high up to where you are. 

You are someone whose opponents are unhappy being 
fought, while those with whom you make peace are content. 

But when I think of Badr and those who fought it, I am 
overcome again by sorrow and depression."' 

I comment that thereafter this Abn 'Azza broke the pact he had made with the 

Messenger of God (SAAS), and he fell under the influence of the polytheists and 

rejoined them. At the battle of Uhud he was again taken captive, and he again 

asked the Messenger of God (SAAS) to set him free. But the latter replied, "I'll 

not let you stroke your beard and say that you deceived Mubmmad twice!" And 

so his head was cut off at Uhud, as will be related in the account of that engage- 

ment. 

It is said that it was of hi that the Messenger of God (SAAS) spoke as fol- 

lows, "A believer will not be bitten twice from the same lair." This is one of those 

proverbs uttered only by the Messenger of God (SAAS). 

Ibn Ishaq stated, "Muhammad h. Jacfar b. al-Zuhayr related to me, from 'Uma 

b. al-Zuhayr, as follows, 'Wmayr b. Wahb al-Jumalg was sitting with Safwan b. 

Umayya in the hijr shortly after the losses that were suffered at Badr. He, 

Wmayr, was one of the devilish Q-uraysh provocateurs, a man who had grievously 

harmed the Messenger of God (SAAS) and his Companions at Mecca. His son 

Wahb b. Wmayr was one of those taken captive at Badr.'" 

Ibn Hisham stated, "The person who captured him was Rif& b. Rzfic, one of 
the Bann Zurayq." 

Ibn Ishaq went on, "Muhammad b. Jacfar related to me, from Wrwa, that 

Wmayr made mention of the fate of those caste into the pit at Badr, at which 

Safw- said, 'I swear, there's nothing good in life now they are gone.' Wmayr 

agreed, 'You are right. Were it not for a debt I can't pay and children whose sur- 

vival after me concerns me, I would ride off to Muhammad to kill him; I have 

cause against them, since my son is a prisoner in their hands.' 

"Safwm b. Umayya seized the opportunity to say, 'Consider your debt my 

responsibility; I will redeem it and consider your children as my own, caring for 
them as long as they live. Everything I have will be theirs.' 

"Wmayr suggested, 'Keep this matter a secret between us both.' Safwzn 
agreed. 

"Wmayr then called for his sword, sharpened it, put poison on it and left for 

Medina. While Wmar b. al-Khat@b was there talking with a group of Muslims 

about Badr and recalling how God had honoured them and how He had treated 
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their enemy, Wmar saw Wmayr b. Wahb having just dismounted at the door to 
the mosque, wearing his sword. 'Umar commented, LThere's that dog Wmayr b. 
Wahb, that enemy of God; he's come here only to do some mischief. It is he who 
sowed discord among us and estimated our numbers for the enemy at Badr!' 

"Wmar then went in to the Messenger of God (SAAS) and told him, '0 
Prophet of God, that enemy of God Wmayr b. Wahb is here wearing his sword.' 
He told him to let him enter, so Wmar went and seized the sheath of Wmayr's 
sword and wrapped it tightly around his neck, telling the Muslim Companions 

there to go and sit with the Messenger of God (SAAS), and to guard him against 
that evil fellow who could not be trusted. 

"He then took him in to the Messenger of God (SAAS), and when the latter 
saw him with Wmar holding his sword sheath around his neck, he said, 'Release 
him, Wmar; come near, Wmayr.' Wmayr went over to him and said, 'May your 
morning be good!' This was the mode by which people greeted one another 
before Islam. The Messenger of God (SAAS) responded, 'God has honoured us 
with a greeting better than that, Wmayr. That is sal~m, peace, the greeting used 
by the people of paradise.' 

"'Well,' Wmayr replied, 'it's a greeting you've not been using for long.' 
"'So what brings you, Wmar?' the Messenger of God (SAAS) asked. 
"'I have come about that captive you have; treat him well,' Wmayr replied. 
"'Why are you wearing a sword around your neck?' 
"'God curse the swords! Have they done us any good?' 

"'Seriously, why did you come?' 
"'That's the only reason,' Wmayr insisted. 
"'On the contrary, you sat in the hljr with Safwan b. Umayya; you discussed 

the fate of the dead in the pit, then you said, "Were it not for a debt I can't pay 
and children whose survival after me concerns me, I would ride off to 
Muhammad to kill him." And so Safwan b. Umayya took responsibility for your 
debt and your family if you would kill me. But God prevented you from doing 

that.' 
"Wmayr declared, 'I testify that you are the Messenger of God! We used to 

call you a liar when you brought us news from heaven and the revelations that 
came to you, but only Safwan and I were present on that occasion, and I well 
know that only God could have told you of it. Praise be to God who led me to 
Islam and to where I am now!' He then gave testimony to the truth of Islam. 

"The Messenger of God (SAAS) ordered, 'Give your brother instruction in 
the religion! Teach him the Qur'an and release his prisoner to him!' They did so. 

"Wmayr then said, '0 Messenger of God, I vigorously tried to extinguish the 
light of Islam and was very harsh towards those who followed God's religion. I 
would like you to give me permission to go to Mecca where I will call others to 

God, to His Messenger and to Islam. Perhaps God will guide them. Otherwise I 
will persecute them in their religion just as I used to maltreat your Companions 

in theirs.' 
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"The Messenger of God (SAAS) gave permission. to him and he did go to 

Mecca. 
"Safwm had been saying, following Wmayr h. Wahh's departure, 'Rejoice at 

an event soon to happen that will make you forget Badr!' 

"He would ask riders about Wmayr, and eventually one came who told him of 

Wmayr's acceptance of Islam. He swore that he would never say another word 

to him and never do him any favour." 

Ibn Ishaq continued, "When Wmayr arrived hack in Mecca he set about 

preaching for Islam and persecuting those who opposed it. Many people 

accepted Islam due to him. 

"And it was Wmayr b. Wahh, or al-Hzrith b. Hishm, who saw the enemy of 

God, Satan, when he turned on his heels and fled, saying, 'I'll have nothing to 

do with you, I see what you do not.' Satan was then in the form of Suriiqa h. 

Malik h. Ju'shum, the leader of Mudlij." 

Hereafter Im%n Ibn Ishaq, God bless him, wrote on the revelations in the 

Qur'an that relate to the battle of Badr. This is the passage from the first to the 

last of siirat al-Anfzl (The Spoils; VIII). He wrote well and at length. We have 

examined this in detail in our work of exegesis and those wishing to read this 

should look at it there. And all praise and credit are due to God. 

He then begins giving the names of those Muslims who participated at Badr. He 

listed these names in the order of the Emigrants and then the Helpers, beginning 

with those of Aws and going on to those of Khazraj. He concludes with the state- 

ment, "The total number of Muslims, whether Emigrants or Helpers, who 

either witnessed Badr or who were credited with a share of the spoils from it, 

totalled 314 men. 

"The Emigrants totalled 83 men. 

"From Aws there were 61 men. 

"From Khazraj there were 170 men." 

Al-Bukhari listed them in his xahih compendium in alphabetical order follow- 

ing the names of the Messenger of God (SAAS), Ahii Bakr, Wthmm and 'Ali, 

may God be pleased with them all. 
What follows is a list of the names of the Muslims who were present at Badr 

arranged alphabeticaly. This is derived from the hook al-Ahkm al-Kabir (The 

Major Statutes) by the hdfis Diya' al-Din Muhammad h. 'Abd al-Wahid 

al-Maqdisi and others. This alphabetical listing is preceded by the name of their 

chief and their pride, the leader of all the progeny of Adam, Muhammad, 

Messenger of God (SAAS). 
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THE NAMES OF THOSE ATBADR ARRANGED ALPHABETICALLY 

THE LETTER ALIF. 

Ubayy b. Ka'b al-Najjari, leader of alQurra'; al-Arqam b. Abii al-Arqam; Abii 

al-Arqam CAbd Manaf b. Asad b. 'Abd Allah b. Wmar b. Makhziim 

al-Makhziimi; As'ad b. Yazid b. al-Fakih b. Yazid b. Khalda b. 'Amir b. 

alLCAjlan. 

Aswad b. Zayd b. Tha'laba b. Wbayd b. Gbanm - Miisa b. Wqba gave the 

same. Al-Umawi said, "There is doubt over Sawwad b. R i m  b. Thaqaba b. 

Wbayd b. 'Adi." Salama b. al-Fad1 stated, quoting Ibn Ishnq, that the name was 

Sawwad b. Zurayq b. Tha'laba. Ibn 'A'idh gave it as Sawwad b. Zayd. 

Usayr b. CAmr al-An~w Abii Salic, also known as Usayr b. CAmr b. Umayya 

b. Lawdhm b. S a l i  b. Thabit al-Khazraji; Miisa b. Wqba did not mention him. 

Anas b. Qatada b. Rabi'a b. Khalid b. al-Harith al-Awsi, also so named by 

Miisa b. 'Uqba, though al-Umawi named him Anis in his biography (of the 

Prophet (SAAS)). 

I comment that Anas b. Malik was the servant of the Messenger of God 

(SAAS) according to the account of Wmar b. Shabba al-Numayri. Muhammad 

b. 'Abd Allah al-An$%i related to us, from his father, from Thumama b. Anas, 

who said, "Anas b. Malik was asked whether he had been present at Badr, and 

that he replied, 'Where would I have been, to be absent from Badr, may you be 

motherless!"' 

Muhammad b. Sacd stated, "Muhammad b. 'Abd All& al-An~ari informed 

us, my father related to us, from a freed-man of Anas b. Mdik, that the latter 

asked Anas whether he had been present at Badr. He replied, 'May you be 

motherless, where would I have been, to be absent from Badr?"' 

Muhammad b. 'Abd Allah al-Ansari stated, "Anas b. Malik went forth to Badr 

with the Messenger of God (SAAS) as a servant in service to him." 

Our teacher, the sheikh and ha$? Aba al-Hajjaj al-Mizzi stated in his tahdhib, 

his educational text, "Thus al-An@ri stated, but none of the authors of the works 

on the military expeditions said this." 

Anas b. Mu%dh b. Anas b. Qays b. Wbayd b. Zayd b. Muqwiya b. CAmr b. 

Mdik b. al-Najjnr; Anasa al-Habashi, freed-man of the Messenger of God 

(SAAS); Aws b. Nabit b. al-Mundhir al-Naj~i. 

Aws b. Khawli b. 'Abd Allh b. al-Hnrith b. Wbayd b. Malik b. S a m  b. 

Ghanm b. 'Awf b. al-Khazraj al-Khazraji. Mnsn b. Wqba gave his name as Aws 

b. CAbd Allah b. al-Hnrith b. Khawli. Aws b. al-Samit al-Khazraji, brother of 

Wbada b. al-S%mit; Iyyns b. al-Bukayr b. CAbd Ydil b. Nashib b. Ghayra b. Sa'd 

b. Layth b. Bakr, ally of the Banii 'Adi b. Ka'b. 
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THE LETTER BA' 

Bujayr b. Abii Bujayr, ally of the Banii al-Najjzr, Bahhath b. Tha'laba b. 
Khazama b. A~ram b. 'Amr b. 'Imzra al-Balawi, an ally of the Helpers; Basbas b. 
'Amr b. Tha'laba b. Kharsha b. Zayd b. 'Amr b. Sacid b. Dhubym b. Rashdm 
b. Qays b. Juhayna al-Juhani, an ally of the Bana Sa'ida, he being one of the 
scouts, along with 'Adi b. Aba al-Zaghbal, referred to above; Bishr b. al-Bar?? b. 
Ma'riir al-Khazraji, who died at Khaybar from the poisoned mutton; Bashir b. 
Sa'd b. Tha'laba d-Khazraji, father of d-Nucmm b. Bashir, said to have been the 
first man to pledge his allegiance to Abn Bakr; Bashir b. 'Abd al-Mundhir Aba 
Lubaba al-Awsi, who was sent back by the Messenger of God (SAAS) from 
al-Rawha' to take charge of Medina; he was assigned a full share in the spoils of 
Badr. 

THE LETTER TA'. 

Tamim b. Ya'zr b. Qays b. 'Adi b. Umayya b. Jadara b. 'Awf b. al-Harith b. 
al-Khazraj; Tamim, the freed-man of Khirash b. d-Simma; Tamim, the freed- 
man of the Banii Gbanam b. alSallam. Ibn Hisham stated, "He was the freed- 

man of Sa'd b. Khaythama." 

THE LETTER THAI. 

Thabit b. Aqram b. Tha'laba b. 'Adi b. alLCAjlm; Thabit b. Tha'laba. This 
Tha'laba was known as al-Jadhac b. Zayd b. al-Hzrith b. H a r b  b. Ghanm b. 
Ka'b b. Salama. 

Thabit b. Khalid b. d-Nu'mm b. Khans2 b. Wsayra b. 'Abd b. 'Awf b. 
Ghanm b. Mdik b. d-Najjzr al-Najjari; Thabit b. Khansal b. 'Amr b. Malik b. 
'Adi b. 'Amir b. Ghanm h. 'Adi b. al-Najjar al-Najjzri. 

Thabit b. 'Amr b. Zayd b. 'Adi b. Sawwad b. Malik b. Ghanm b. 'Adi b. 
d-Najjar al-Najjari; Thabit b. Hazzd al-Khazraji; Tha'laba b. HaGb b. 'Amr b. 
Wbayd b. Umayya b. Zayd b. Mdik b. al-Aws; Thaclaba b. 'Amr b. 'Ubayd b. 
Malik al-Najjari; Tha'laba b. 'Amr b. Mih~an al-Khazraji; Tha'laba b. 'Anma b. 
'Adi b. Nabi al-Sulami; Thaqf b. 'Amr, of the Bana Hijr, of the clan ofthe Banii 

Salim, be being an ally of the Banii Kathir b. Ghanm b. Diidan b. Asad. 

THE LETTERJiM. 

Jabir b. Khslid b. Masciid b. 'Abd d-Ashhal b. Haritha b. Dinar b. al-Najjzr 
al-Najjari; Jabir b. 'Abd All& b. Ri'ab b. al-Nucmm b. Sinan b. Wbayd b. 'Adi 
b. Ghanm b. Ka'b b. Salama alSulami, one of those who were present at 
alLCAqaba. 
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I comment that Jabir b. 'Abd Allsh b. 'Amr b. H a r k ,  al-Sulami also, is 

mentioned by al-Bukhzri among those at Badr. He gives a tine of authorities 

from Sacid b. Manstir, from Abii Muswiya, from d-Acmash, from Abn Sufyan 

quoting Jabir as saying, "I drew water from the well for my companions at the 

battle of Badr." 

This line of authorities is according to Muslim. However, Muhammad b. Sa'd 

stated, "I mentioned this hadith to Muhammad b. 'Umar - meaning d-Waqidi 

- and he commented, 'This is ficticious and comes from the Iraqi scholars.' He 

rehted J~bir's having been present at the battle of Badr." 

Imam Ahmad h. Hanbal stated, "Rawh b. CIbada related to us, quoting 

ZakariyyS1 b. Ishaq, quoting Aba d-Zubayr, that he heard Jabu b. 'Abd All* 

say, LI went on 19 military expeditions with the Messenger of God (SAAS), but 

I was not present at either Badr or Uhud. My father prevented me. After my 

father was killed at Uhud, I never missed any one of the military engagements of 

the Messenger of God (SAAS)."' 

Muslim related this from Abn Khaythama, from Rawh. 

Jabbiir b. Sakhr al-Sulami; Jabr b. 'Atik al-Ansai; Jubayr b. Iyy% al-Khazraji. 

THE LETTER HA'. 

Al-Haith b. Anas b. Rafic al-Khazraji; al-Haith b. Aws b. Musdh b. Akhn Saki 

b. Mu%dh al-Awsi; al-Hzrith b. Uatib h. 'Amr b. Wbayd b. Umayya h. Zayd h. 

Mdik b. al-Aws, who was sent back by the Messenger of God (SAAS) on the 

road to Badr, and he awarded him a share of the spoils; d-Hiirith b. Khazma b. 

'Adi b. Abii Ghanm b. Sdim b. 'Awf b. 'Amr b. 'Awf b. d-Khazraj, an ally of 

the Bann Zaciir;T b. 'Abd al-Ashhal; d-Harith b. al-Simma al-Khazraji, who was 

sent back by the Messenger of God (SAAS) because his leg was broken en route; 

he gave him a full share in the spoils. 

Al-HSrith b. Wrfuja al-Awsi; d-Hzrith b. Qays b. Khalda Abn Khdid 

al-Khazraji; al-Hnrith b. al-Nucmzn b. Umayya al-Ansiiri; Haitha h. Suraqa 

al-NajjSri, who was struck by a stray arrow while he was with the observers and 

was elevated to paradise; Hzritha b. d-Nucm;Tn b. &tic al-Ansari; Haub b. Aba 

Balta'a al-Lakbmi, an ally of the Bann Asad b. 'Abd alLCUzza b. Qusayy. 

HStib b. 'Amr b. 'Ubayd b. Umayya al-Ashjaci, of the Bana Dahman. This 

name is given thus by Ibn Hishzm from a source other than Ibn Ishaq. Al- 

Waqidi gave it as Hatib b. 'Amr h. 'Ahd Shams b. 'Abd Wudd; Ibn 'A'idh gave 

it thus in his work on the military expeditions. Ibn Aha Hatim stated, "Hatih b. 

'Amr b. 'Abd Shams was a name I heard from my father who said that this man's 

identity was unknown." 

Al-Hubab b. al-Mundhi al-Khazraji; it is said that the banner of Khazraj was 

in his care on that day. 

Habib b. Aswad, freed-man of the Banii Harm,  of the Bana Salama. Mnsa h. 

Wqba stated, "The name was Habib b. Sa'd, instead of Aswad." Ibn Abn Hatim 
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stated, "Habib b. Aslam was the freed-man of the tribe ofJusbam b. al-Khazraj, 
and a Helper and a man who participated in the battle of Badr." 

Hurayth b. Zayd b. Tha'laba b. 'Abd Rabbihi al-Ansai, a brother of 'Abd 
All& b. Zayd, who was shown al-nd~',~' the call to prayer. 

Al-Husayn b. al-Hxrith b. al-Mutfalib b. 'Abd Manaf; Hamza b. 'Abd 
al-Muttalib b. Hashim, an uncle of the Messenger of God (SAAS). 

THE LETTER K H z .  

Khalid b. al-Bukayr, brother of Iyas referred to above; Khdid b. Zayd Abn 
Ayyiib al-Najjxri; Khdid b. Qays b. Mdik b. alLCAjlb al-Ansari; Khsrija b. 
al-Humayr, an ally of the Banii Khansa", of the Khazraj, a man also named as 
Hsritha b. al-Humayr whom Ibn 'A'idh called "Khwija"; but God knows best. 
Khxrija b. Zayd al-Khazraji, son-in-law of Abii Bakr; Khabbab b. al-Aratt, an 
ally of the Banii Zahra, one of the original Emigrants, a man whose origins were 
in the Bann Tamim, though some say in Khus'a; Khabbab, freed-man of Wtba 
b. Ghazwb, one of the original Emigrants; Khir~sh b. al-Simma al-Sulami; 
Khubayb b. Isaf b. qnaba al-Kbazraji; Khuraym b. Fatik who was included 
among these by al-Bukh?iri; Khalifa b. 'Adi al-Khazraji; Khulayd b. Qays b. 
al-Nu'mm b. Sinan b. CUbayd al-AnsW al-Sulami; Khunays b. Budhayfa b. 
Qays b. 'Adi b. Sa'd b. Sahm b. 'Amr b. Hu~ays b. Ka'b h. Lu'ayy alSahmi, who 
was killed at Badr, thus making Hafsa, daughter of Wmar b. al-Khatf~b, a 
widow; Khawwat b. Jubayr al-Anvzri, who was accorded a share of the spoils, 
though he was not himself present at Badr; Khawla b. Abii Khawla al-qjli, an 

ally of the Bann 'Adi, one of the original Emigrants; Khallad b. M'; Khallad b. 
Suwayd and Khallad b. 'Amr b. al-Jumiih, men of Khazraj. 

THE LETTER DHAL. 

Dhakwm b. 'Abd Qays al-Khazraji; Dhii alShiialayn b. 'Abd b. 'Amr b. Nadla 
of Ghabshm b. Salim b. Malka b. Afgi b. Haitha b. 'Amr b. CAmir of the Banii 
Khuzab, an ally of the Banii Zuhra who was martyred that day. Ibn Hishm 
stated that his name was Wmayr and that he was only called Dhii al-Shimdayn, 
i.e. "he with the two left hands" because be was left-handed. 

THE LETTER RJ' 

&fic b. al-H&th al-Awsi; m ' b .  Wnjada: Ibn Hishm stated that Wnjada was 

his mother; Rzfi' b. al-Mu'alli b. Liidhan al-Khazraji who was killed that day; 
Rab5 b. Rfi'  b. al-Hxritb b. Zayd b. Haritha b. al-Jidd b. 'Ajlan b. Dubay'a. 

70. This was a vision that he was shown while asleep of how the call to prayer was to be made 

to the Muslim community. Seep. 222 above. 
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Masa b. Wqba gave his name as Rabci b. Aba mC. mbi' b. Iyyas al-Khazraji; 
Rahica b. Aktham b. Sakbbara b. 'Amr b. Lakiz b. CAmir b. Ghanm Dndan b. 
Asad b. Khuzayrna, an ally of the Ban0 'Abd Shams of the Bann 'Abd Manaf, he 
having been one of the original Emigrants; Rakhila b. Tha'laba b. Khalid h. 
Thaclaba b. CAmir h. Bayada al-Khazraji; Rifa'a b. -fir al-Zurqi, a brother of 
Khallad b. Rafi'; Rifa'a b. 'Abd d-Mundhir b. Zunayr al-Awsi, a brother of Abe 
Lubaba; Rifab b. 'Amr b. Zayd d-Khazraji. 

THE LETTER ZA'Y. 

Al-Zubayr b. d-'Awwm b. Khuwaylid b. Asad b. 'Abd al-WzzB b. Qusayy, the 
son of the aunt of the Messenger of God (SAAS), and his disciple. 

Ziyad b, 'Amr. Miisa b. Wqba gave his name as Ziyad b. al-Akhras b. 'Amr 
al-Juhani. Al-W~qidi gave it as Ziyad b. Ka'b b. 'Amr b. 'Adi b. Rifa'a b. Kulayb 
b. Bardha'a b.'Adi b. 'Amr b. al-ZibacrZ b. Rushdan h. Qays h. Juhayna. Ziyad b. 
Lahid al-Zurqi; Ziyad b. al-Mazin h. Qays al-Khazraji; Zayd b. Aslam b. 

Thalaba b. 'Adi b. 'Ajlm b. 1)ubay'a; Zayd b. Hzritha b. Shurhbil, freed-man 
of the Messenger of God (SAAS); Zayd b. d-Khatpb b. Nufayl, brother of 
Wmar b. al-Khattab, God bless them both; Zayd b. Sahl b. al-Aswad b. Harm 
al-Najjnri Aba Talha, God be pleased with him. 

THE LETTER SiN. 

S S i  b. Wmayr al-Awsi; Szlim b. Ghanm b. 'Awf d-Khazraji; Salim b. Ma'qil, 
freed-man of Aba Hudhayfa; d-Sa'ib h. Wthman h. Mazcan al-Jumahi, who was 
present with his father; Sabicb. Qays b. 'Aysha d-Khazraji; Sabra b. Fatik, who 
is mentioned by d-Bukhari; Sumqa b. 'Amr al-Najjari; Surnqa b. Ka'b, also 
d-Najjzri; SaCd b. Khawla, freed-man of the Bann 'iimir b. Lu'ayy, one of the 
original Emigrants; Sa'd b. Khaythama al-Awsi, martyred that day; Sa'd b. 
al-Rabic d-Kbazraji who was martyred at the Battle of Uhud; Sa'd b. Zayd b. 
Malik al-Awsi: d-Waqidi gave his name as Sa'd h. Zayd h. al-Fakih d-Khazraji; 
Sa'd b. Suhayl b. 'Abd al-Ashhal al-Najjzri; Sa'd b. Whayd al-Ansari; Sa'd b. 
'Uthmm b. Khalda al-Khazraji Aha Wbada. Ibn CA'idh gave his name as Abii 

Wbayda. 
Sa'd b. Musdh al-Awsi, and it was he who was entrusted with the Aws banner. 

Sa'd b. 'Ubada b. Dulaym d-Khazraji: several authorities, including Wrwa, 
d-Bukhwi, Ihn Aba Hatim and al-Tibrmi include him among those who were 
present at Badr. In the ph ih  of Muslim, there is material substantiating that 
when the Prophet (SAAS) was preparing to meet the Quraysh force, Sacd h. 
Wbada said, "0 Messenger of God, perhaps you would like us to make . . ." But 
the truth is that it was Sa'd b. Mu'adh who said this. 

It is well known that As'ad b. Wbada was sent back from the road; it is said 
this was so that he should take charge of Medina. It is also said to have been 
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because he was bitten by a snake and was not able to proceed to Badr. Al-Suhayli 
related this from Ibn Qutayba. But God knows best. 

Sa'd b. Abii W a q q ~ ~ ,  who was Mxlik b. Uhayb al-Zuhri, one of the so-called 
' ~ ~ ~ ~ n . 7 1  , Sa'd b. Mzlik Abii Sahl: al-Waqidi stated that he had made preparations 

to go forth but fell sick and died before be had left. 
Sacid b. Zayd b. 'Amr b. Nufayl al-'Adawi, nephew of Wmar b. al-Khaypb. It 

is said that he arrived from Syria after they returned from Badr; the Messenger 
of God (SAAS) gave him a share of the spoils. 

Sufy- b. Bishr b. 'Amr al-Khazraji; Sdama b. Aslam b. Huraysh al-Awsi; 
Salama b. Thabit b. Waqsh b. Zaghba; Salama b. Sal-a b. Waqsh b. Zaghba; 
Salim b. al-Harith al-Najjnri; Salim b. 'Amr al-Sulami; Salim b. Qays b. Fahad 
al-Khazraji; Salim b. Milh-, brother of Hamm b. Milhzn al-Najj~ri; S i m a  b. 
Aws b. Kharasha Aba Dujana, also known as Simzk b. Kharasha; Simzk b. Sa'd 
b. Tha'laba d-Khazraji, who was the brother of Bashir b. Sa'd referred to above; 
Sahl b. Hunayfal-Awsi; Sahl b. 'Atik al-Najjzri; Sahl b. Qays al-Sulami; Suhayl 
b. Ritfi' al-Najjari, who bad owned the site of the mosque built by the Prophet 

(SAAS) as was related above; Suhayl b. Wahb al-Fibri who was the son of 
Baydz), his mother; Sinan b. Aba Sinm b. Mih~an b. Hirthan, a muhzjiri, an 
Emigrant, an ally of Banii 'Abd Shams b. 'Abd Manaf; Sinm b. Sayfi alSulami; 
Sawwad b. Zurayq b. Zayd al-Ansari: al-Umawi gave his name as Sawwzd b. 
Rizam; Sawwad b. Ghaziyya b. Uhayb al-Balawi; Suwaybit b. Sa'd b. Harmala 
al-'Abdari; Suwayd b. Makhshi Aba Makhshi al-Tii)i, ally of the Banii 'Abd 
Shams: his name is said to have been Azyad b. Hirnyar. 

THE LETTER SHTN. 

Shuja' b. Wahb b. Rabi'a al-Asadi; Asad h. Khuzayma, ally of the Bana 'Abd 
Shams, one of the original Emigrants. Shammas b. Wthman al-Makhziimi: Ibn 
Hishim said that his name was 'Uthman b. Wthmzn, but he was named 
Shammzs for his good looks and his resemblance to a Shammas of the pre- 
Islamic era; Shaqran, freed-man of the Messenger of God (SAAS): al-W~qidi 
stated, "He was not awarded any share in the spoils. He was in charge of the cap- 
tives. He was given money by everyone who had control over the prisoners and 
so he received more than a share of the spoils would otherwise have been." 

THE LETTER SAD. 

Suhayb b. Sin% al-Riimi, one of the original Emigrants; Safwm b. Wahb b. 
Rabi'a al-Fihri, brother of Suhayl b. BaydB': he was martyred that day; Sakhr b. 
Umayya b. Khans2 al-Sulami. 

71. Ten early converts to Islam reported to be assured places in paradise. See foohlote Vol. I, 
p. 113. 
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THE LETTER DAD 

Dahhak b. Haritha b. Zayd d-Sulami; D a h w  b. 'Abd 'Amr d-NajjWi; Damra 

b. 'Amr al-Juhani: Miisa b. Wqba gave his name as Damra b. Ka'b b. 'Amr, ally 

of the Helpers, he being the brother of Ziyad b. 'Amr. 

THE LETTER T Z  

Talha b. Wbayd Allah al-Taymi, one of the "ten": he came from Syria after their 

return from Badr and the Messenger of God (SAAS) gave him a share in the 
spoils; Tufayl b. al-Harith b. al-Mut~lib b. 'Abd M a d ,  an Emigrant, and the 

brother of Husayn and Wbayda; Tufayl b. Mxlik b. Khans2 al-Sulami; Tufayl 

b. al-Nu'm%n b. Khans2 al-Sulami, the nephew of the preceding man; Tulayb 

b. Wmayr b. Wahb b. Aba Kabir b. 'Abd b. Qu~ayy: al-Waqidi mentioned him. 

THE LETTER ZA). 

Zuhayr b. Ra6' al-Awsi, mentioned by al-Bukhri. 

THE LETTER 'AYN. 

'Asim b. Thabit b. Abii al-Aqlah d-Ansm, protected by bees after he was killed 

at d-Rajic; 'Asim b. 'Adi b. al-Jidd b. 'Ajlan, sent back by the Messenger of God 

(SAAS) at al-Rawha' but awarded by him a share in the spoils; 'A~im b. Qays b. 
Thabit al-Khazraji; 'Aqil b. d-Bukayr, brother of Iy%, Khitlid and 'Amir; 'Amir 

b. Umayya b. Zayd b. d-Hashas al-Najjari; 'Amir b. al-Haritb al-Fihri, so 

referred to by Sdama, quoting Ibn Ishaq and Ibn 'A'idh: Mnsa b. Wqba and 

Ziyad, quoting Ibn Ishaq, gave his name as 'Amr b. al-Harith; 'Amir b. Rabi'a b. 

Malik d-'Anazi, ally of the Bana 'Adi, one of the Emigrants; 'Amir b. Salama b. 

'Amir b. 'Abd Allah al-Balawi d-Qudaci, an ally of the Banii Sxlim b. Mdik b. 

Salim b. Ghanm: Ibn Hishim said he was known as 'Umar b. Salama; 'Amir b. 
'Abd Allah b. d-Jarr* b. Hild b. Uhayb b. Dabba b. al-Harith b. Fihr Abn 

Wbayda b. al-Jarrah, one of the "ten", an initial Emigrant; 'Amir b. Fuhayra, a 
"client" of Abii Bakr, 'Amir b. Makhlid al-Najjw; 'A'idh b. Macid b. Qays 

d-Khazraji; 'Abbad b. Bishr b. Waqsh al-Awsi; 'Abb~d b. Qays b. 'Amir 

d-Khazraji; 'Abbad b. Qays b. 'Aysha d-Khazraji, brother of Subay'referred to 

above; 'Abbad b, d-Khashkbash al-Qudaci; 'Ubada b. al-Samit al-Khazraji; 

'Ubada b. Qays b. Ka'b b. Qays; 'Abd Allah b. Umayya b. Wrfuta; 'Abd Allah b. 

Tha'laha b. Khazama, brother of the B&hath mentioned above; (Abd All& b. 

J&sh b. Ri'ab d-Asadi; 'Abd Allah b. Jubayr b. al-Nucm%n al-Awsi. 
'Abd All& b. al-Jidd b. Qays alSulami; 'Abd All& b. Haqq b. Aws dSaCidi: 

Miisa b. Wqba, al-Waqidi and Ibn 'A'idh gave his name as 'Abd Rabb b. Haqq, 

while Ibn Hisham gave it as 'Abd Rabbihi b. Haqq. 



'Abd All& b. al-Humayr, ally of the Banii Haram, he being the brother of 

Kharija b. al-Humayr of Ashja'; 'Abd Allah h. al-Rabi'b. Qays al-Khazraji; 'Abd 

Allah b. Raw*a al-Khazraji; 'Abd Allah b. Zayd b. 'Abd Rabbihi b. Tba'laba 
al-Khazraji who was shown al-nidz", the call to prayer. 

'Abd Allah b. Sumqa al-'Adawi, a name not mentioned by Miisa b. Wqba, 

al-Waqidi or Ibn 'K'idh, though given by Ihn Ishaq and others. 

'Abd AU& b. Salama h. M d i i  d-'Ajlan, an ally of the Ansa; 'Abd All& b. Sahl 

b. &tic, brother of the Banii Zaciia; 'Abd Alhh b. Suhayl b. 'Amr. He came out 

to battle with his father, on the side of the polytheists, but then he fled from them, 

joined the Muslims and fought with them. 'Abd Allsh b. Tiiriq b. Mlik  al-Qudzci, 

an ally of al-Aws; 'Abd All& b. 'Amir of Baliyy, mentioned by Ibn Ish~q. 

'Abd Allah b. 'Abd Allah b. Ubayy b. Saliil al-Khazraji, whose father was the 

leader of the al-munzjqan, the "hypocrites". 'Abd All& h. 'Abd al-Asad b. Hila 

b. 'Abd All& b. 'Amr b. Makhzm Aha Salama, husband of Umm Salama: 'Ahd 

Allah was killed that day. 'Abd Allah b. 'Abd Manaf b. al-Nucmm al-Sulami; 

'Abd All& b. 'Abs; 'Abd All& b. Wthman b. 'Amir b. 'Amr b. Ka'b b.Tayrn b. 

Murra b. Ka'b Abii Bakr, "the Trusting", God hless him; 'Abd Allah b. Wrfata 

b. 'Adi al-Khazraji. 

'Abd All& b. Wmar b. Hamm al-Sulami Abii Jabir; 'Abd All& h. Wmayr h. 
'Adi al-Khazraji; 'Abd Allah b. Qays h. Khdid al-Najjai; 'Abd Allah b. Qays b. 

Sakhr b. H a r m  alSulami; 'Abd All& h. Ka'b b. 'Amr b. 'Awf b. Mabdhiil b. 

'Amr b. Ghanm b. M u i n  b. al-Najjar, whom the Messenger of God (SAAS) put 

in charge of the spoils of Badr, along with 'Adi b. Abii al-Zaghb~'. 

'Abd Alhh b. Makhrama b. 'Ahd al-Wzza, one of the initial Emigrants; 'Abd 

Allah b. Masciid al-Hudhali, aUy of Bana Zuhra, one of the initial Emigrants; 

'Abd Allah b. M ~ c i i n  al-Jum&i, one of the initial Emigrants; 'Abd All& b. 

al-Nucman h. Baldama al-Sulami; 'Abd All& b. Unaysa b. a l -Nuwn al-Sulami; 

'Abd al -RaMn b. Jabr h. 'Amr Abii Wbays al-Khazraji; 'Abd al-Rahman b. 

'Abd Allah b. Tha'laba, Abii Wqayl al-Quda'i al-Balawi. 

'Abd al-Rahmm b. 'Awf b. 'Abd 'Awf b. 'Abd al-Hktb b. Zuhra b. Kilab 

al-Zuhri, one of the "ten", God be pleased with them all; 'Abs h. 'Amir b. 'Adi 

al-Sulami; Wbayd b. al-Tayyihzn, brother of Abii al-Haytham b. al-Tayyihm: 

his name is also given as 'Atik, instead of Wbayd. 

Wbayd b. Tha'laba, of the Banii Gbanm b. Mdik; 'Ubayd b. Zayd b. 'Amir b. 

'Amr b. al-'Ajlan bb.Amir; Wbayd b. Abii Wbayd. 

Wbayda b. al-Yitrith b. al-Muctalib b. 'Abd Mans, brother of al-Hu~ayn and 

al-Tufayl: he was one of the three champions who first went out to fight at Badr 

and whose arm (sic)" was cut off and who died following the battle. God bless him! 

Wtbm b. Malik h. 'Amr al-Khazraji; Wtba b. Rabi'a b. Khdid b. Mu%wiya 

d-Bahrzni, an ally of the Banii Umayya b. Lawdhm; Wtba b. 'Abd Allah b. 

Sakhr al-Sulami; Wtba b. Gbazwm b. Jabir, one of the initial Emigrants. 

72. Elsewhere in the text we learn that it was his leg that he lost 
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Wthman b. 'Affiin b. Abii al-'As b. Umayya b. 'Abd Shams b. 'Abd Manaf 

al-Umawi, (later) the "Commander of the Believers", one of the Four Caliphs, 

and one of the "ten". He remained behind with his wife Ruqayya, daughter of 

the Messenger of God (SAAS), nursing her until she died. He was given a full 

share of the spoils. 

Wthmiin b. Mqciin al-Jumahi Abii al-Sx'ib, a brother of 'Abd All& and 

Qudama, one of the initial Emigrants. 

'Ad? b. Abii al-Zaghba' al-Juhani, who was sent ahead as a scout by the 

Messenger of God (SAAS), along with Basbas b. 'Amr. 

'Isma b. al-Husayn b. Wabra b. Khalid b. al-'Ajh, Wsayma, an ally of the 

Banii al-Hzrith b. Siwzr of Ashjac: he was also said to be of the Banii Asad b. 

Khuzayma; 'Atiyya b. Nuwayra b. 'Amir b. 'Ayiyya al-Khazraji; Wqba b. 'Amir 
b. Nabi al-Sulami; Wqba b. Wthmitn b. Khalda al-Khazraji, brother of Sacd b. 

Wthmiin. 

Wqba b. 'Amr Abn Mas'iid al-Badri: in the jahih of al-Bumri it is stated that 

he was present at Badr. However, many of the scholars of the military expedi- 

tions of the Prophet (SAAS) express doubts over this and therefore do not 

include him. 

Wqba b. Wahb b. Rabi'a al-Asadi, the Asad of Khuzayma, an ally of the Banii 

'Abd Shams, he being a brother of ShujaC b. Wahb, one of the initial Emigrants; 

Wqba b. Wahb b. Kalda, an ally of the Bano Ghatfm. 

Wkkasha b. Mihsan al-Ghanmi, one of the initial Emigrants, one who will 

enter paradise without reckoning. 

'Ali b. Abo Talib al-Hxshimi, later "Commander of the Believers", one of the 

Four Caliphs, and one of the three champions who went forth at Badr. God be 

pleased with him! 

'Ammzr b. Y%ir al-'Anasi al-Madhbji, one of the initial Emigrants; Wmaa b. 

Hazm b. Zayd al-Najjw. Wmar b. al-Kbatpb, later "Commander of the 

Believers", one of the Four Caliphs, and one of the two sheikhs, learned elders, 

known as al-muqtadz behrmd, "those relied upon", who were viewed as exemplars. 

God be pleased with them both! 

Wmar b. 'Amr b. Iyas of Yemen, an ally of the Banu Lawdhiin b. 'Amr b. 

Sdim, said to be a brother of Rabi' and Waraqa; 'Amr b. Thalaba b. Wahb b. 

'Adi b. Mslik b. 'Adi b. 'Amir Abu Hakim. 

'Amr b. al-Hxrith b. Zuhayr b. Abii Shaddxd b. Rabi"J b. Hild b. Uhayb b. 

Dabsha b. al-Hzrith b. Fihr al-Fihri; 'Amr b. Suraqa al-'Adawi, an Emigrant; 

'Amr b. Abii Sarh al-Fihri, an Emigrant. Al-Waqidi and Ibn 'A'idh give his 

name as Ma'mar instead of 'Amr. 

'Amr b. Talq b. Zayd b. Umayya b. SinW b. Ka'b b. Ghanm, of the Banu 

Haram; 'Amr b. al-Jumiih b. Haram al-Ansari; 'Amr b. Qays b. Zayd b. Sawwxd 

b. M3ik b. Ghanm, mentioned by al-Waqidi and al-Umawi. 

'Amr b. Qays b. Mdik b. 'Adi b. Khansa' b. 'Amr b. Mdik b. 'Adi b. 'Amir, 

the brother of Kharija: Miisa b. Wqba did not mention him. 



IMAM ABU AL-FID& ISMA?L IBN KATH~R 339 

'Amr b. 'Amir b. al-Hzrith al-Fihri, mentioned by Mass b. Wqba; 'Amr b. 

Ma'bad b. al-Azcar al-Awsi; 'Amr b. Mu$dh al-Awsi, brother of Sa'd b. MuC%ddh; 
Wmayr b. al-Harith b. Tha'laba, also known as 'Amr b. al-Haith b. Labda b. 

Tha'laba al-Sulami; Wmayr b. Har- b. ai-Jumah al-Sulami, mentioned by Ibn 
'A'idh and al-Waqidi. 

Wmayr b. al-Humm b. al-Jamah, nephew of the next above, martyred at 
Badr; Wmayr b. 'Amir b. Malik b. al-Khansz b. Mabdhal b. 'Amr b. Ghanm b. 
Main Aha Da'ad al-Muini. 

Wmayr b. 'Awf, freed-man of Suhayl b. 'Amr: his name is given by al-Umawi 
and others as 'Amr b. 'Awf. It is similarly given in both jahih wllections in the 
account of the dispatch of Aba Wbayda to Bahrayn. 

Wmayr b. Mdik b. Uhayb al-Zuhri, brother of Sa'd b. Aba WaqqQ, martyred 
that day; 'Antara, freed-man of the Bano Sulaym and also said to be a member 
of that tribe, but God knows best. 

'Awf b. al-H%rith b. R i f h  b. al-Hbth al-Najjzri, he being the son of 'Afrz", 
daughter of Wbayd b. Tha'laba al-Najjaiyya: he was martyred that day; 
Wwaym b. Sa'ida al-Ansm, of the Bana Umayya b. Zayd; 'lyad h. Ghanm 
al-Fihri, one of the initial Emigrants. May God be pleased with them all! 

THE LETTER GHA YN. 

Ghannxm b. Aws al-Khazraji: he was mentioned by al-Waqidi, though there is 

no concensus about him. 

THE LETTER FZ. 

Al-F&ih b. Bishr b. al-Fakih al-Khazraji; Farwa b. 'Amr b. Wadfa al-Khazraji. 

THE LETTER QAF. 

Qatxda b. al-Nu'mm al-Awsi: Q u d a a  b. Ma& al-Jumahi, an Emigrant, a 
brother of Wthmzn and 'Abd All&. Qutba b. 'Amir b. Hadida alSulami; Qays 
b. alSakn al-Najjari; Qays b. Abii Sa'Sa'a 'Amr b. Zayd al-Maini, who was in 
command of the rearguard at Badr. Qays b. Mubin b. Khalid al-Khazraji; Qays 
b. Mukhallad b. Tha'laba al-Najjzri. 

THE LETTER KAF. 

Ka'b b. Hammm, also known as Jammzr and b. Jammu. Ibn Hisham gave it as 
Ka'b b. Ghubshm. He is also known as Ka'b b. Mdik b. Tha'laba b. Jamma. 
Al-Umawi stated his identity to be Ka'b b. Tha'laba b. Habala b. Ghanm 
al-Ghassani, one of the allies of the Bana al-Khazraj b. Sa'ida. 
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Ka'b b. Zayd b. Qays al-Najjai; Ka'b b. 'Amr Abii al-Yusr al-Sulami; Kalafa 

h. Tba'laba, one of the bakk~'iin'~ mentioned by Miis2 b. Wqba; KannXz b. 

Uusayn b. Yarbii' Abii Marthad al-Ghanawi, one of the initial Emigrants. 

THE LETTER MiM. 

MAik b. al-Dukhsbum, known as Ihn al-Dukhshun (sic) al-Khazraji; Mi%l& b. 

Abn Khawla al-Ju'fi, an ally of the Banii 'Adi; Mdik b. Rabi'a Abii Usayd 

al-Sa'idi; M a i  b. Qud-a al-Awsi; MAik b. 'Amr, brother of Thaqf b. 'Amr, 

both of whom were Emigrants and allies of the Banii Tamim b. Diidm b. Asad; 

Mali& b. @ d a a  al-Awsi; Malik b. Masciid al-Khmji; Maik b. Thabit b. 

Numayla al-Mazani, an ally of the Banii 'Amr b. 'Awf; Mubashshir b. 'Abd 
al-Mundhir b. Zanbar al-Awsi, a brother of Abn Lubaba and Rifa'a: he was mar- 

tyred at Badr; al-Mujadhdbar b. Dhiyad al-Balawi, an Emigrant; Muhriz b. 'Amir 

al-Najjm; M+riz b. n ad la al-Asadi, an ally of the Banii 'Abd Shams, an 

Emigrant; M u h m a d  b. Maslama, an ally of the Banii 'Abd al-Ashhal, Mudlij, 

also known as Midlaj b. 'Arnr, brother of Thaqf b. 'Amr, an Emigrant; Marthad b. 

Abii Marthad al-Ghanawi; Mis* b. Uththa b. 'Abbad b. al-Mugalib b. 'Abd 

Mang, an initial Emigrant: his name is also given as 'Awe Mas'iid b. Aws 

al-Ansai al-Najjsi; Mas'iid b. Khalda al-Khazraji; Mas'iid b. Rabi'a alQai,  an 

ally of the Banii Zahra, an Emigrant; Mas'iid b. Sag, also known as Ibn 'Abd Sa'd 

b. 'Amir b. 'Adi b. Jushm b. Majda'a b. Haitha b. al-U%ith; Mas'iid h. Sa'd b. 

Q y s  al-Khazraji; Mus'ab b. Wmayr alalCAbdari, an Emigrant who bore the banner 

that day; Mu5dh b. Jabal al-Khazraji; Mu'adh b. al-Hzrith al-Najjm: this man's 

mother was 'Afra', and be was the brother of 'Awf and Mu'awwidh; Mu5dh b. 

'Amr b. al-Jumiih al-Khazraji; Mu$dh b. Ma'id al-Khazraji, brother of 'A'idh, 

Ma'bad b. 'Abbad b. Qushayr b. al-Qdhamm b. SAim b. Ghanm: also known as 

Ma'bad b. Wbada b. Qays. Al-Waqidi gave his name as Qash'ar instead of 

Qushayr. Ibn Hisham gave his name as Qash4u Aba Khumay~a. 

Ma'bad b. Qays b. Sakhr al-Sulami, brother of 'Abd Allah b. Qays; Mu'attib 

b. Wbayd b. Iyas al-Balawi al-Quda'i; Mu'attib b. 'Awf al-Khuza'i, an ally of the 

Ban0 Makhziim, an Emigrant; Mu'attib b. Qushayr al-Awsi; Ma'qil b. 

al-Mundhir al-Sulami; Mu'ammar b. al-H%ith al-Jum*, an Emigrant; Ma'an 

b. 'Adi al-Awsi; Mu'awwidh b. al-I;l%ith al-Jum~i, his mother being 'Afm". 

And be was a brother of Mu$dh b. 'Awf. Mu'awwidh b. 'Amr b. al-Jumiih 

al-Sulami, probably a brother of Musdh b. 'Amr; al-Miqdad b. 'Amr 

al-Bahrani, he being al-Miqdad b. al-Aswad, one of the initial Emigrants; it was 

he whose statement was praised bythe Messenger of God (SAAS). He was the 

son of the man mentioned above and was one of the cavalry at Badr. Mulayl b. 

Wabra al-Khazraji; al-Mundhir b. 'Amr b. Khunays al-Sa'idi; al-Mundhir b. 

Qud-a b. 'Arfaja al-Khazraji; al-Mundhir b. Muhammad b. Wqba al-Ansari of 

73. The category of deeply pious Muslim converts who 'wept at', i.e. deeply repented, the tar- 

diness of their conversion or participation in the shuggles of the early Islamic community. 
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the Banii Jahjabi; Mihja', the freed-man of Wmar b. al-Khagnb, whose origins 
were from Yemen: he was the first Muslim killed that day. 

THE LETTER NUN. 

Nqr  b. al-H%ith b. 'Ahd RazZh b. Zufr b. Ka'b; Nu'mnn b. 'Abd 'Amr al-Najjai, 
he being the brother of al-Da&&, Nu'mm b. 'Amr b. Rifa'a al-Najjw; Nu'man 
b. 'Asr b. al-Harith, an ally of the Bana 'Awe Nucmm b. Malik b. Tha'laba 
al-Khazraji, known as Qawqal; Nukan b. Yasiir, freed-man of the Banii Wbayd, 
known as Nu'man b. Sinm; Nawfal b. Wbayd All& b. Nadla al-Khazraji. 

THE LETTER HA'. 

H ~ N '  b. Niyar Abii Burda al-Balawi, uncle of al-Bar%' b. 'Azib. 
Hilal b. Umayya al-Wnqifi: he is included with those at Badr in both jahih 

collections, in regard to the story of Ka'b b. Maik. But none of the authors of 
the works on the military expeditions include him. 

Hilal b. al-Mu'all% al-Khazraji, brother of mfi' b. al-Mu'allx. 

THE LETTER WA W. 

Waqid b. 'Abd All& al-Tamimi, an ally of the Bann [Adi, an Emigrant; Wadi'a 
b. 'Amr b. Jarad al-Juhani, mentioned by al-Waqidi and Ibn 'A'idh; Waraqa h. 
Iyas b. 'Amr al-Khazraji, a brother of Rabi' b. Iyns; Wahb b. Sa'd b. Aba Sarh, 
mentioned by Mas% b. Wqba, ibn 'A'idh and al-Waqidi among the Bann 'Amir 
b. Lu'ayy. But Ibn I skq  did not mention him. 

THE LETTER YJ'. 

Yazid b. al-Akhnas b. Jannb b. Habib b. Jarra al-Sulami. Al-Suhayli stated that 

he was present along with his father and his son, something unique among the 
Companions. But Ibn Ishnq and most of the other authorities do not mention 
them. They were, however, present with him at the bay'at al-ndwzq4 the 
"Pledge of Ridwnn". 

Yazid b. al-Hitrith b. Qays al-Khazraji. It was be who was called Ibn Fushum, 
the latter being his mother. He was martyred at Badr that day; Yazid b. 'Amir b. 
Hadida Abii al-Mundhir al-Sulami; Yazid b. al-Mundhir b. Sarh al-Sulami, he 
being the brother of Ma'qil b. al-Mundhir. 

74. The Pledge of Ridwa, or the Tree, also mentioned in the Qur'a. It refen to the pledge 
given by the Companions to the Prophet (SAAS) during the treaty of al-Hudaybiyya. See serat 

al-Farh; XLVIII, 7.18. 
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THOSE MEN KNOWN BY 'KUNAN', AGNOMENA. 

Abii Usayd m l i k  b. Rabik is listed above; Aba al-Acwa b. al-Haritb b. Ziilim 

al-Najjxrf: Ibn Hisham gave Abn al-Acwar's real name as al-Hsith b. ?Aim, 

while al-Wsqidi gave it as Ka0 b. al-Harith b. Jundab h. Znlim; Abti Bakr, "the 

Trusting", 'Abd Allah b. 'Uthmzn, listed above; Aba Habba b. 'Amr b. Thabit, 

one of the Bana Tha'laba b. 'Amr b. 'Awf al-Anszri; Aba Hudhayfa b. Wtba b. 

Rabi'a was an Emigrant and his given name was said to be Mihsham; Abti 

al-Hamra', freed-man of al-Haith b. Rifa'a b. 'Afrz'; Aba Khuzayma b. Aws b. 

Asram al-Najjm; Aba Sabra, freed-man of Abii Ruhm b. 'Abd al-Wzza, an 

Emigrant; Abii Sinan b. Mihvan b. Hurthn, brother of Wkkssha. With him he 

had his son Sinan. He was an Emigrant. 

Abii al-Siy~h b. al-Nuem%, said to be Wmayr b. Thzbit b. al-Nu'm%n b. 

Umayya b. Imru' al-Qays b. Tha'laba. He returned while on the way there and 

was killed at the battle of Khaybar. He came back because of a wound he had 

from a rock and received a share of the spoils; AbS 'Arfaja, one of the allies of the 

Bana J&jaba; Aba Kabsha, freed-man of the Messenger of God (SAAS); Abii 

Lubzba Bashir b. 'Abd al-Mundhir, listed above; Abii Marthad al-Gbanawi 

Karma b. Husayn, listed above; Aba Mas'ad al-Badri Wqba b. 'Arnr, listed 

above; Abn Mulayl b. al-Az'ar b. Zayd al-Awsi. 

DIVISION 

The total number of Muslims who were present at Badr was 314, including the 

Messenger of God (SAAS). 

As al-Bukhsri stated, "'Amr b. Khalid related to us, quoting Zuhayr, quoting 

Aba Ishaq, 'I heard al-Bars' b. 'Azib say, "The Companions, God be pleased with 

them of Muhammad, God's peace and blessings be upon h i ,  who had been pre- 

sent at Badr, related to me that they were of the number of the Companions of 

Taliit who crossed the river with him - that is 310 and a few more." Al-Bar2 

stated, "No, by God, no one crossed the river with him who was not a believer!"'" 

Al-Bukhai then related it through Is~"i1 and Sufyan al-Thawri, from Abii 

Ishaq, from al-Ba' in similar terms. 

Ibn Jarir stated, "This is the wncensus of the early authorities, that they were 

310 men, and a few more." 

He also stated, "Mabad  related to us, quoting Wahb, from Shu'ba, from 

Abii Ishaq, from al-Bars'', who said, 'I and Ibn Wmar felt outnumbered at the 

battle of Badr. The Emigrants totalled only appoximately 60, whereas the 

Helpers were some 240."' 
This is what is given in this account. 

Ibn Jarir stated, "Muhammad b. Wbayd d-Muhaibi related to me, quoting 

Aba Malik d-Jubani, from al-Hajjaj, he being the son of Amt, from d-Hakam, 

from Miqsam, from Ibn 'Abbzs, who said, 'The Emigrants at Badr totalled 70 
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men. The Helpers totalled 236 men. The bearer of the banner of the Prophet 

(SAAS) was 'Ali b. Aba Tnlih. The flag bearer for the Helpers was Sa'd b. 

'Ubada."' 

This determines their total to have been 306 men. 

Ibn Jarir stated, "It is said that they totalled 307 men." 

I observe that this latter figure may have included the Messenger of God 

(SAAS); the former may have omitted him. But God knows best. 

It was given earlier on the authority of Ibn Ishaq that the Emigrants totalled 

83 men, that of Aws there were 61, while Khazraj consisted of 170 men; and he 

enumerated them. 

This is contrary to what al-Bukhzri reported and to what was related from Ibn 

'Abbas. But God knows best. 

In the sahih it is reported of Anas that he was asked whether he had been pre- 

sent at Badr. He replied, "And where else would I have been then?" 

In the Sunan (The Accepted Norm) by Aba DiPiid, there is an account from 

Sa'id b. Manstir, from Aba MuQwiya, from al-A'mash, from Aha Sufyzn Talha 

b. N&', from Jibir h. 'Abd Allah b. 'Amr b. Haram, who said, "I was drawing 

water from the well for my companions at the battle of Badr." 
These two men are not mentioned by al-Bukh- or by al-Diya'. But God 

knows best. 

Among those included by Ibn I s b q  in the total figure given of those who received 

a share of the spoils of Badr were some who were not actually there but who 

stayed behind for some good reason. These were the eight or nine men whose 

names follow: 'Uthma h. 'Affzn who stayed behind with Ruqayya, daughter of 

the Messenger of God (SAAS), nursing her until she died. He was given a full 

share of the spoils; Sa'id b. Zayd b. 'Amr h. Nufayl who went to Syria but was 

given a full share; Talha b. 'Ubayd AUzh, who was also in Syria, was given a full 

share; Aba Lubzba Bashir b. 'Abd al-Mundhir, who was sent back by the 

Messenger of God (SAAS) from al-Rawha' when news came of the departure of 

the enemy force from Mecca. The Messenger of God (SAAS) placed him in 

charge of Medina and awarded hi a full share; a l - u ~ i t h  b. Hacib b. 'Ubayd b. 

Umayya, whom the Messenger of God (SAAS) also sent back while en route: he 

received a full share; a l -H~ i tb  b. al-Simma, who broke his leg at al-Rawha' and 

returned home, received a share. Al-Waqidi added that he received compensa- 

tion; Khawwat b. Jubayr was also not present at the battle hut was awarded a full 

share; Aba al-Siya b. Thabit, who went forth with the Messenger of God 

(SAAS) but had a splinter of rock injure his foot, received a full share; al-Waqidi 

stated, "And Sa'd Aba Malik who readied his equipment for battle hut died at 

al-Rawhz': he was awarded a full share." 

Those Muslims who were martyred that day totalled 14 men. Those who were 

Emigrants were 6 in number, as follows: Wbayda b. al-Hzrith b. al-MutMib, who 

had his leg cut off and died at al-Safr~', God bless him; 'Umayr b. Aba Waqqzs, 



344 THE LIFE OF THE PROPHET MUHAMMAD 

brother of Sa'd b. Aha WaqqQ al-Zubri, who was killed by al-'AS b. Sa'id, he 
being a youth of 16. It is said that the Messenger of God (SAAS) told him to 
return home because of his youth, but he wept, and was allowed to proceed and so 
was killed, God bless him: their ally Dhii al-Shim~layn b. 'Abd 'Amr al-Khuza'i; 
Safwm b. Baydx'; 'Aqil b. al-Bukayr al-laythi, ally of the Bans 'Adi; Mihja', 
freed-man of Wmar b. al-Khagzb who was the first of the Muslim killed that day. 

Of the Helpers, there were eight men killed, as follows: Haitha b. Sumqa who 
had an arrow shot at him by H a b b ~  b. alLCArqala that hit him in the neck and 
killed h i ;  Mu'awwidh and 'Awf, the two sons of 'Afrs'; Yazid b. al-Hitrith, 

known as Ibn Fushum; Wmayr b. al-Hammibn; R3iC b. al-Mu'alB b. Lawdhm; 
Sa'd b. Khaythama and Mubashshir b. 'Abd al-Mundhir. May God be pleased 
with them all. 

With the Muslims, as stated above, there were 70 baggage camels. 
Ibn Ish3.q stated, "They had two men mounted on horses, one al-Miqdgd b. 

al-Aswad, the name of the horse being Bahja, also known as Sabha. The other 
was ridden by al-Zubayr b. al-cAwwam, its name being al-Ya'sab. 

They had a banner that was carried by Mufab b. Wmayr, and two flags, one 
carried for the Emigrants by 'Ali b. Abii Tdib, the other for the Helpers by Sa'd 
h. Wbsda. 

The leader of the council of the Emigrants was Abn Bakr, "the Trusting", 
while the leader of the council of the Helpers was Sa'd b. Mu5dh. 

As for the polytheists' force, the best that can be said of them is that they totalled 
between 900 and 1,000. Wrwa and Qatxda stated that they numbered 930 men. 

Al-Wxqidi stated, "They were 930 men." 
This figure requires proof. In some of the accounts given above they are stated 

to have numbered more than 1,000, perhaps such figures include their atten- 
dants. But God knows best. 

The authentic account given by al-Bukh%ri from al-Bar2 states that 70 of 
them were killed and 70 were wounded. 

This is the majority view. It was because of this that Ka'b b. Mnlik stated in a 

poem: 

"He set up 70 of them that stank at the watering hole, 
Wtba and al-Aswad among them." 

Al-W~qidi stated that there was unanimity on that. Yet this statement is contrw 

versial. Mass b. Wqba and Wrwa b. al-Zubayr said the opposite, and they are 
prime authorities on this. No unanimity can be claimed without their agreement, 
even though their views are superceded by any authentic tradition. But God 
knows best. 

Ibn Ishnq and others list the names of those killed and taken captive and the 
hz$z al-Diyn' compiles these effectively in his work, al-Ahkam. 

In the course of the narration of the account it is stated which of them was 
killed first, he being al-Aswad b. 'Abd al-Asad al-Makhznmi. The first of them 
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to take flight was Khalid b. al-Alam al-Khuza'i - or a1 Wqayli - an ally of the 

Banii Makhziim. But that did not benefit him since he was captured. It was he 

who spoke the verse: 

"It is not on our heels that our wounds bleed, but on 
our feet the blwd drips down." 

He was not truthful in this! 

The first prisoners taken were Wqba b. Abn Mu'ag and al-Nadr b. al-Harith. 

They were taken from the rest of the prisoners and killed stoically before the 

Messenger of God (SAAS). There are two different versions regarding which of 

them was killed first. 

The Messenger of God (SAAS) released a group of prisoners without charge 

or ransom. These included Abn alLCAs b. al-Rabic al-Umawi, al-Mut~lib b. 

Hunmb b. al-Hzrith al-Makhziimi and Sayfi b. Abn Rifa'a, as told above, Abii 

'Azza al-Sha'ir, Wahb b. 'Umayr b. Wahb al-Jumahi, as told above. The rest he 

required to be ransomed, even including his uncle alLCAbb%, and he took more 

kom him than from all the rest in order to give him no preferential treatment for 

being his uncle. He did this even though the Helpers who had captured him 

asked him to forgo the ransom for h i ,  a request he refused. He insisted, "Don't 

let him off a single dirham!" 

The ransom levied was variable. The least taken was 400 dirhams; for some 40 

amgiya of gold was taken. Mnsa b. Wqba stated, "400 awqiya of gold was taken 
from al-Abbas." 

Some were employed in labour to the value of their ransom; as the Imam 

Ahmad stated, quoting 'Ali h. 'Asim, quoting 'Da'iid from 'Ikrima, who quoted 

Ibn 'Abbas, as having said, "Some of the prisoners taken at Badr had no ransom 

money available, so the Messenger of God (SAAS) had some of them work off 

their ransom by teaching the children of the Helpers to write. One day a child 

came in tears to his mother who asked him what was the matter. He replied, 'My 

teacher hit me!' She commented, 'The lout! He's seeking blood-revenge for 

Badr! But, by God, he'll never get it!"' 

A h a d  is alone in giving this, but it accords with the criteria for traditions. 

This subject has been fully referenced above; and to God goes all praise and credit. 

Chapter: On the excellence of those Muslims who mere present at Badr. 

Al-Bukhzri stated on this subject, "'Abd All& b. Muhammad related to us, 

quoting Muswiya b. 'Amr, quoting Abii Ishaq, from Humayd, who said, 'I 

heard Anas say, "Haritha was struck down at Badr and his mother went to the 

Messenger of God (SAAS) and said, '0 Messenger of God, you know how much 

H%ritha meant to me. If he be in heaven, I will be stoic and resigned; but if it be 

the other place, then tell me what I ought to do.' He replied, 'Woe unto you 

if you feel bereaved! Is heaven just one garden? It consists of many; he is in the 

garden of paradise.""" 
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Al-Bukh%i is alone in giving this hadith through this path. 

It is related on a different path from accounts of Thabit and Qatada from 

Anas, to the effect that H&tha was an observer and that the words used were, 

"Your son was awarded the highest paradise." 

This provides a fine indication of the special status of those present at Badr, 

even if not engaged in the middle of the battle or the thick of the fray, but one 

observing it from a distance. Though merely struck by a stray arrow while drink- 

ing from the cistern, his position nevertheless won him that paradise that is the 

highest of all the gardens, in the very centre of heaven. It is from there that those 

rivers of heaven gush forth for which the law-giving Prophet (SAAS) recom- 

mended that his nation make their requests to God. 

If this be the reward of such a man, what would such be for those who actually 

faced an enemy three times their own number? 

Al-Bukh%i and Muslim both recounted, from Ishaq b. mhawayh, from 'Abd 

All& b. Idris, from Husayn b. 'Abd al-Ralpnzn, from Sa'd b. Wbayda, from 
Abn 'Abd d-Rahmm al-Sulami, from 'Ali b. Abii Talib, the story of Hatih b. 

Abn Balta'a and his despatch of the latter to the people of Mecca in the year of 

the conquest, and how Wmar sought the permission of the Messenger of God 

(SAAS) to strike off his head for having betrayed God, His Messenger and the 

believers. He responded, "He was present at Badr; do you realize that God 

looked down at those who took part at Badr and said, 'Do whatever you wish, for 

I have forgiven you!"' ' 

Al-Bukhari's text reads, "Is he not of those at Badr? Perhaps God looked 

down on those present there and said, 'Do whatever you wish, for I have guaran- 

teed you heaven, and I have forgiven you.' Tears came to the eyes of Wmar, and 

he said, 'God and his Messenger know best.'" 

Muslim related from Qutayba, from al-Layth, from Abn al-Zubayr, from 

Jahir, that a slave belonging to Hztib went to complain to the Messenger of God 

(SAAS) about his master, saying, "0 Messenger of God, Hitcib will certainly go 

to hell!" The Messenger of God (SAAS) replied, "You lie; he will not go there! 

He was present at Badr and at al-Hudaybiyya." 

Imzm Ahmad stated, "Sulayman b. Dz'nd related to us, quoting Abii Bakr h. 

'Ayyash; and d-Acmash related to me, from Abn Sufym, from Jzbir, who said, 

"The Messenger of God (SAAS) stated, 'No man who was present at Badr or 

al-Hudaybiyya will go to hell!"' 

Ahmad was alone in giving this, but it accords with the norms established by 

Muslim. 

Imam Ahmad stated that Yazid related to him, quoting Hammad b. Salama, 

from 'Asim h. Abii al-Nujnd, from Abii Salih, from Abii Hurayra who quoted 

the Prophet (SAAS) as saying, 'LGod looked down at those present at Badr and 

said, 'Do what you wish, for I have forgiven you."' 

Aha Da'nd related it from Ahmad b. Sinxu and Mnsa b. Ismacil, both of them 

quoting Yazid b. H a m .  
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Al-Bazzu related in his rnu~nad,'~ "Muhammad b. Marziiq related to us, 

quoting Aha Hudhayfa, quoting 'Ikrima, from Yahya b. Aba Kathir, from Abn 

Salarna, from Aba Hurayra, who said, 'The Messenger of God (SAAS) stated, 

"I certainly hope that no one who was present at Badr goes to hell, if God wills 
it SO."'" 

Al-Bazzar then commented, "We know of no other line of transmission of this 

hadith from Abn Hurayra other than this." 

I comment that al-Bazzu alone gives this hadith, and the other authorities did 

not cite it. It does accord with the criteria for jahih traditions. But God knows 
best. 

Al-Bukhui stated, in his chapter on the presence of the angels at Badr, "Ishaq 

h. Ibr&im related to us, quoting Jarir, from Y&ya b. Sacid, from Mu$dh b. 

Rifa'a b. &fi' al-Zurqi, from his father who was present at Badr, who said, 

'Gabriel came to the Prophet (SAAS) and asked him, "How do you view those 

of you who were present at Badr?" He replied, "As among the very finest 

Muslims" or he used some such phrase. 

"He (Gabriel?) then stated, 'And likewise those of the angels who were pre- 

sent at Badr."' 

Al-Bukhari alone gives this hadith. 

ON THE ARRIVAL OF ZAYNAB, DAUGHTER OF THE MESSENGER OF 
GOD (&US), AS AN EMIGRANTFROM MECCA TO MEDINA A MONTH 

AFTER THE BATTLE OF BADR IN FULFILLMENT OF THE CONDITION 

PLACED UPON HER HUSBAND B Y  THE PROPHET (SAAS). 

Ibn Ishaq stated, "When Abn al-'As returned to Mecca, he having been released, 

as related above, the Messenger of God (SAAS) sent for Zayd h. Hzritha and a 

Helper and told them, 'Go to the Ya'jiij valley and stay there until Zaynab passes 

by, then bring her to me.' 

"They left and took up their position, it being at that time approximately one 

month after the battle of Badr. 

"When Abii al-'As reached Mecca he ordered Zaynab to join her father and 

she went off to equip herself for the journey." 

Ihn Ishaq continued, "'Abd Allah b. Abn Bakr related to me as follows, 'I was 

told that Zaynab said, "While I was getting things ready Hind, daughter of Wtba, 

met me and said, '0 daughter of M&ammad, haven't I heard that yon are plan- 

ning to join your father?' 'It wasn't my idea,' I told her, and she commented, 'Well 

then, cousin, don't do it; but if you need anything to take on the trip or money to 

reach your father, I can provide it. Don't be reluctant with me, for women don't 

let such matters come between them, as men do.' I really thought she would do as 

she had said, hut I was afraid of her and denied I had any such plans.""' 

75. A coUection of traditions arranged by lines of their transmission. 
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Ibn Ishnq went on, "So she continued making plans and when she was ready 
her husband's brother Kinma b. al-Rabi' brought a camel which she mounted 

and he, taking his bow and his quiver, led her away, she riding in a howdah and 

it being daytime. Some of the Quraysh men discussed this and followed after 

her, catching up with her at Dha Tuwn. The first man to reach her was Habbar 
b. al-Aswad b. al-MutMih b. Asad b. 'Ahd al-Wzz2 al-Fihri. He scared her with 

his spear as she was there in the howdah and because, as they claim, she was 

pregnant at the time, she suffered a miscarriage. Her brother-in-law then knelt 

down and took the arrows from his quiver, saying, 'By God, if any man comes 

near me, I'll put an arrow into him!' The men drew away from h i .  

"Then Aba Sufym arrived with some other Quraysh leaders and said, 'Put 

down your arrows so we can talk with you.' He did so and Aba Su@sn drew near 

him and said, 'You have not done well. You came forth with a woman openly, 

going over peoples' heads, even though you're aware of the injury and damage 

done us by Muhammad. When you took away his daughter, openly and regardless 

of anyone else, the people thought this was due to the humiliation we have under- 

gone, and that this reflected our weakness and incapacity. I swear we don't want 

to keep her from her father and we're not after revenge, but you'd better return 

with the woman until the talk dies down and everyone says we have brought her 

back. Then you can secretly take her away to her father.' And so he did." 

Ibn Ishaq related that Hind spoke the following verse criticizing those men 

who brought Zaynab back to Mecca, 

"In peacetime, they're wild young asses, fearless and 

violent, but in war they're like women having periods!" 

"She is also said to have spoken this line to those who returned from Badr after 

some of their force had been killed." 

Ibn Ishsq went on, "Zaynab stayed there for some days until the gossip had 

subsided and then Kinana conducted her away by night and delivered her over 

to Zayd b. Hnritha and his companion. They then took her by night to the 

Messenger of God (SAAS)." 

Al-Bayhaqi related in the DalZJzl (The SSig), giving a path of transmission 

through Wmar b. 'Abd AUsh b. Wrwa b. al-Zubayr, from Wrwa, quoting 

'A'isha, the story of Zaynab's departure from Mecca and being brought back and 

having a miscarriage. His account relates that the Messenger of God (SAAS) 

then sent Zayd b. Hwitha off with a ring of his that she could use to arrive to 

him. Zayd then presented it to a shepherd from Mecca who gave the ring to 

Zaynab. When she saw it she recognized it and asked him who had given it to 

him, and he replied that it was someone on the outskirts of Mecca. Zaynab then 

left Mecca by night and rode behind Zayd who brought her to Medina. 

(The account states), "The Messenger of God (SAAS) used to say, 'She was 

the best of my daughters who suffered on my account.' 



"This comment reached 'Ali b. al-Husayn b. Zayn al-'Abidin, who then went 

to Wrwa and asked hi, 'What is this hadith I hear you have been relating?' 

Wrwa replied, 'By God, I really wouldn't diminish Fatima's reputation for all 

the world, and moreover, I'll never relate that again!"' 

Ihn Ishaq stated, "On that subject, it was either 'Abd All& h. Raw*a or Abii 

Khaythama, brother of the Banii Sdim b. 'AwP' - Ibn Hisham said it was Abii 

Khaythama - "who spoke the following verses, 

'There has reached me unimaginable information about 
Zaynab's evil, terrible treatment by them. 

But by their expelling her over a battle, there being a 
fierce war between us, Muhammad was not disgraced. 

By his alliance with Damdam and by making war on us, 
Abii Sufy2n has earned only spite and regret, 

We bound his son 'Amr and the man pledged to him in 
strong, well-wrought fetters, 

I swore we will never lack forces wellaained and 
numerous with which 

We will terrify the heathen Quraysh, attacking them 
again and again, placing muzzles over their noses and 
branding them, 

We will expel them up into Najd and Nakhla, and if they 
descend we will follow down on horse and foot, 

For ever, our forces never going astray; we will make 
them follow in the tracks of 'Ad and Jurhum. 

Those who did not obey M u k m a d  will regret their 
actions and how they will repent indeed! 

Tell Abii Sufysn, if you do meet him, "If you do not 
accept Islam and bow down sincerely, 

Then welcome that disgrace soon coming to you in this 
life, and that mantle of tar for ever upon you in hell!" "' 

Ibn Ishaq stated, "The 'man pledged' to Abii S u f y a  referred to by the poet was 

'Amir b. al-Hadrami." Ihn H i s h m  stated, "It was redly Wqba b. 'Abd al-Haith 

b. d-Hadrami; 'Amr b. d-Hadrami was killed at Badr." 

Ibn Ishaq stated, "Yazid b. Abii Habib related to me, from Bnkayr b. 'Abd All& 

b. al-Ashajj, from Sulayma b. Yasr ,  from Abii Ishaq al-Dawsi, from Abii 

Hurayra, who said, 'The Messenger of God (SAAS) sent out a raiding party of 

which I was one, and told us, "If you capture H a b b a  b. al-Aswad and the other 

man who caught up with Zaynab, then bum them in fire!" 

"'The next day he sent us a message saying, "I told you to burn those two men 

if you took them. But then I saw that no one should bum anyone by fire except 

God, Almighty and Glorious is He; so if you take them, then kill them both.""' 

Ibn Is@q alone gave this &did, which conforms to criteria of the ~ahih collec- 

tions, though not cited therein. 
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Al-Bukh%i stated, "Qutayba related to us, quoting al-Layth, from Bukayr, 

from Sulayman h. Yasar, from Aba Hurayra, who said, 'The Messenger of God 

(SAAS) sent us on a mission and told us, "If you should find so-and-so and so- 

and-so, then burn them in the fire." Later, as we were about to leave, he told us, 

"I ordered you to burn them in the fire; hut only God punishes by the fire, so if 

you find them, execute them.""' 

Ibn Ishnq related that Aha alLCAs remained an unbeliever in Mecca while 

Zaynab resided with her father in Medina. This was the situation until, shortly 

before the conquest (of Mecca) Aha al-'As left on a business trip on behalf of 

Quraysh. On his way hack from Syria a raiding party met and overcame his 

caravan, and took all they had, though he escaped. He then went by night to his 

wife Zaynab and asked protection from her, which she gave him. 

"When, next morning, the Messenger of God (SAAS) went forth for the 

prayer and spoke the words, Allzhu Akbar, God is most Great! and the people 

repeated this, someone cried out from the women's ranks, "0 people, I have 

given protection to Abo alLCAs b. al-Rahic!" 

"When the Messenger of God (SAAS) had finished the prayer, he turned to 

the worshippers and asked, 'Did you hear what I heard?' 'Yes, we did,' they 

answered. He then said, 'I swear by Him who holds the soul of Muhammad in 

His hands, I heard nothing of this until I heard it when you did. And the lowest 

ranked Muslim may give protection on behalf of all.' 

"He then went to his daughter Zaynab and said to her, 'Daughter, treat him 

with honour; but let him not come close to you, for you are not lawful to him.' 

The Messenger of God (SAAS) then sent word that what had been taken from 

him should he returned, and they did so, keeping nothing hack. 

"Aha alLCAs then took it and returned with it to Mecca. There he paid off each 

person to whom he had a debt, making sure that he had omitted no one. He asked 

them, 'Quraysh, do I owe any of you money you have not yet received?' They 

responded, 'No, may God reward you well! We have found you to he fair and 

honourable.' 

"He then said, 'I now bear witness that there is no god but God and that 

Muhammad is His servant and His Messenger. I swear that the only thing that 

prevented my accepting Islam while I was with him was my concern that you 

would think that I was doing so only to appropriate your property. God having 

returned it to you and I being free of it, I now accept Islam.' 

"He then returned to the Messenger of God (SAAS)." 

Ibn Ishaq stated, LLDa'iid b. al-Husayn related to me, from %ma, from Ibn 

'Abbs, who said, 'The Messenger of God (SAAS) returned Zaynab to her former 

marriage without further ceremony." 

This hadith was related by Imam Ahmad, Aba Da'iid al-Tirmidhi and Ibn 

Majah from an account given by Ihn Ishaq. Al-Tirmidhi stated, "There is noth- 

ing wrong with its chain of authorities." 
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However, we do not know the provenance of this hadith. It probably derived 

from the memory of Da'ad b. al-Husayn. Al-Suhayli stated, "As far as I know, 

none of the legal scholars vouched for it." 

In one reading the words used are, "and the Messenger of God (SAAS) 

returned her to him after six years." And in another, L'after two years, by the first 

marriage." Ibn Jarir related it in this form. Yet another reading states, 'Lhe did 
not effect a marriage." 

This hadirh has caused difficulties for many scholars. Their basic premise is 

that if a woman is a Muslim while her husband is an unbeliever, and this is the 

situation before the consummation, then the disunion should occur immediately. 

If, however, this occurs after the consummation of the marriage, then he ought 

to wait out the ' ~ d d a ~ ~  period. If he should accept Islam during that period then 

her marriage to him would continue. If he had not accepted Islam by the time 

that period had concluded, then her marriage would be dissolved. 

Zaynab, God bless her, had become a Muslim when the Messenger of God 

(SAAS) received his mission, and emigrated one month after Badr. Muslim 

women were declared forbidden to polytheists in the year of Hudaybiyya, 6 AH, 

while Abij al-'As accepted Islam before the conquest (of Mecca) in 8 AH. 

Therefore those who state that the Messenger of God (SAAS) returned her 

to hi after six years, that is from the date of her emigration, are correct. And 

those who say it was after two years, that is two years after Muslim women were 

forbidden to polytheists, are also correct. 

By any calculation it is obvious that the conclusion of her 'rdda period would 

have occurred during this period which was at least two years, or thereabouts, 

following the forbidding of Muslim women to unbelievers, and so the question 

remains how he could have returned her to him by the first marriage. 

Some suggest that it is conceivable that her 'sdda period had not ended, and that 

this story relates to an oath that must be presumed. Some scholars oppose this 

hadith with the previous one related by A b a d ,  al-Tirmidhi, and Ibn Msjah, 

from one of d-Hajjaj b. ArG1, from 'Amr b. Shu'ayb, from his father, from his 

grandfather, which has the Messenger of God (SAAS) returning his daughter to 

Abfi al-'As b. al-Rabi' after a new dowry and a new wedding ceremony. 

Imam Ahmad stated, "This hadith is weak and unfounded, and al-Hajjaj did 

not hear it from 'Amr b. Shu'ayb, but rather from Muhammad b. Wbayd Allah 

a&-'Arzami. And the ahadith of d-'Arzami are worthless. The t ~ u t h  is that which 

related that the Prophet (SAAS) affirmed her in her first marriage." 

Al-Darqumi maintained the same, saying, "This hadith lacks foundation; it is 

the hadith of Ibn 'Abb% that is correct, namely, that the Messenger of God 

(SAAS) returned her to him by the first marriage." 

76. The period of waiting prescribed for a woman in Islamic law between the conclusion of one 

marriage and the commencement of another. 
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Al-Tirmidhi stated, "This hadith has a controversial chain of authorities. 

Scholars therefore maintain that when a woman accepts Islam, and her husband 
does so later, then he is entitled to reconcile with her during the 'idda period. 

This is the view of Malik, al-Awzaci, al-Shafici, Ahmad and Ishaq. Others state 

that it is obvious that her Cidda period was over. And that those who relate his 
having renewed her marriage are on weak grounds." 

Regarding the case of Zaynab and the above circumstances, here is evidence that 

if a woman accepts Islam and her husband becomes a Muslim later, her 'rdda 
period having expired, then her marriage is not thereby nullified. It becomes a 

matter of choice whether she wishes to marry someone else or to bide her time 

and wait for her husband to accept Islam, whenever that might be. And she will 
still be his wife if she has not remarried. 

There is force and good in this from the legal viewpoint. But God knows best. 
Testimony in favour of this is given by al-Bukhari when he states, "Regarding 

the marriage of non-believing women who become Muslims and the period of 
their Crdda, Ibrzhim h. Masa related to us, quoting Hishw, from Ibn Jarih, from 

cAtal, from Ihn [Abbns, that the polytheists had two different kinds of relation- 

ship with the Messenger of God (SAAS) and the believers, depending upon 
whether they were enemies fighting and being fought or those with whom there 

was a mutual non-aggression pact. If a woman were to leave the declared enemy, 
she could not become engaged until she had had a period and become cleansed. 

Once cleansed, marriage to her would be permitted. If her husband were to leave 
(polytheism) before she remarried, then she could be returned to h i .  If slaves, 

whether male or female, should leave polytheism, then they would become free 

and would have the same rights as other Emigrants." 
He then quoted from reliable authorities accounts similar to the hadith of 

Mujhid. 
This is what he stated, to the letter. 

His statement, "if a woman were to leave the declared enemy she could not 
become engaged until she had had a period and had become cleansed" necessi- 

tates that she be considered free after one period, not three menses; one group of 
authorities accepts this view. 

And his statement, "if her husband were to leave polytheism before she 

remarried, then she could be returned to him," necessitates that even if he left 
after her being considered free, following the 'idda period, that she would be 

returned to her first husband provided she had not married someone else. This 
is clearly the case for Zaynab, daughter of the Prophet (SAAS), and this is 

accepted by some scholars. But God knows best. 

Section: Verses composed about the glorious battle of Badr. 

These include the following given by Ibn Ishaq quoting Hamza b. 'Abd 

al-Mu((alib. Ibn Hishzm declared these verses inauthentic: 
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"Did you not see one of time's great wonders? And to 
destiny there are causes clear to see. 

It was nothing but a people destroying themselves, 
perishing by advising towards disrespect and disbelief, 

One evening they went forth with their forces towards 

Badr, being fate's pawns destined for its water hole. 
We had sought for the caravan, desir~ng nothing else, 

but they advanced towards us and destiny made us meet. 
And when we clashed we did not wish to retreat but only 

to strike with well-made blades, 
And to strike off heads with their edges, weapons that 

shone as they made their mark. 
We left the evil Wtba lying there, and Shayha among 

the dead who dropped into the pit. 
And 'Am fell dead among those of their guard who 

fell, and the clothes of mourning women were rent for 'Amr, 
The clothes of women of Lu'ayy h. Ghalih, noble women, 

shedding tears more abundantly than the Fihr. 
Those were people killed in their error, and they 

abandoned a banner not brought there for victory, 
The banner of error, whose forces Satan was leading; be 

betrayed them - the evil one engages in deception. 
He told them, having seen the matter clearly, 'I am 

quit of you. I have no endurance today. 
And I see what you do not; I fear God's punishment, 

and God has power.' 
He led them to doom and they were embroiled, for he had 

knowledge unknown to them. 
On the morning of the battle at the well they were a 

thousand strong, while we were 300, shining l i e  fine young 
horses 

Among us were God's forces, helping us at that place 
whose reputation will always be famous. 

Gabriel attacked them beneath our banner in that battle 
where their destiny would come." 

Ibn Ishzq also quoted their reply composed by al-Haritb b. H i s h m ,  bur we have 

deliberately omitted this. 

'Ali b. Aba T d i b  spoke the following verses, though these are disputed by Ibn 

Hishm: 

"Did you not see that God put His Messenger to the 
test, as one tests someone well-loved, respected and good, 

By which He reduced the unbelievers to humiliation; 
they encountered the shame of capture and death, 

And so the Messenger of God's victory was glorious; 
God's Messenger was sent with justice. 
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He brought a furqzn, clear evidence, from God, its 

verses clear to all of intelligence, 

Some believed in that and were convinced, becoming - 

praise be to God - fully united, 

While others denied and were confused and God on His 

throne compounded their agitation. 

At the battle of Badr He delivered them over to His 

Messenger, giving him a raging force, their actions superb, 

Their hands bearing and wielding fine swords that they 

had furbished, smoothed and polished. 

Many young, brave warriors they have felled, as well as 

others mature and courageous, 

Wakeful the eyes of their women mourning them, their 

tears flowing fast and slow. 

In bereavement they weep for Wtba the misguided and 

for his son, lamenting for Shayba and Ahii Jahl. 

And for him whose leg was severed,77 and for Ibn 

Jud%n, garbed in mourning clothes, dry-mouthed, grieving, 

A group of the men dropped into the pit at Badr, men 

who had been unselfish both in battle and in times of famine. 

Falsehood had called to them and they had answered, for 

falsehood has paths easily travelled. 

And so they sacrificed before the house of hell, far 

removed now from mischief-making and enmity, in its deepest 

depths." 

Ibn Ishaq also gives their response to  these verses, but we have deliberately 

omitted them here. 

Ka'b b. M d i k  stated, 

"I was amazed at what God did, and God has power to do 

what He wills, there being none able to overcome God. 

He had decreed that at Badr we would confront a group 

who had acted in e d ,  the path of evil leads men to doom. 

They had so gathered and assembled their allies that 

their force was huge, 

And they came at us, none else, all of Ka'b and < ~ m i r  

united, 

While with us was the Messenger of God, with Aws about 
hi, they providing him a strong, victorious fortress, 

With the Bana al-Najjar under his banner, advancing in 

their flexible armour, while the dust flew. 

When we clashed with them all our warriors were heroic, 

stoic and protective of their comrades. 

77. The reference is presumably to al-Aswad b. 'Abd al-Asad, whose leg was cut off at the cistern. 
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We saw that there is no Lord but God, and that the 

Messenger of God was making truth plain, 

Our light, naked swords were like firebrands that 

someone wielded before your eyes, 

With them we destroyed their force and they scattered, 

and those who were evil met their doom. 

Abii Jahl was cast down dead upon his face and I left 

Vtba staggering. 

Shayba and al-Taymi I left dead in the tumult, and all 

of these had disbelieved in Him of the throne, 

And so they became fuel for fire in its abode (hell), 

and all who disbelieve are moving towards bell. 

It will consume them, its 6res stoked with molten 

metal and rock. 

The Messenger of God had told them to come forward, but 

they had turned away, calling him a sorcerer. 

All this for a purpose God had willed, that they perish 

by it; and there is no diverting any command God decreed." 

Ka'b spoke the following verses about the battle of Badr: 

"Has it reached Ghassm, in their far-off abode - and 

the best to tell of matters are those who know them well - 

That Ma'add, cruel in their enmity, their young and 

mature alike, have attacked us, 

Because we worshipped God, hoping for none but Him and 

for the gardens of paradise, when its leader came to us, 

A Prophet, a man with a patrimony of honour and 

inherited qualities of veracity fed by their roots. 

They advanced and so did we, meeting like lions, their 

roaring impossible to quiet. 

We struck them until they fell in our attacks so that 

the greatest of Lu'ayy stank to the nose. 

They fled, our sharp swords felling them, and we cared 

not whether it be their ancilliaries or their core forces." 

Ka'b also spoke the following verses, 

"By your father's life, 0 two sons of Lu'ayy, regret 

your pride and haughtiness, 

Now that your horsemen circled at Badr but did not 

persist when the forces met. 

We came to it with God's light illuminating and 

alleviating from us the obscurity of the shadows, 

The Messenger of God leading us with orders from God, 

the ultimate decision-maker. 

Your horsemen did not gain mastery at Badr and did not 

bring back to you any solution, 
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So do not rush to Abii Sufym and watch the linest of 

horses come up from Ku&", 
By God's assistance - with that of the Holy Spirit 

(Gabriel) and Michael included - Oh, the best of the 
notables!" 

Hassan b. Thsbit spoke the following verses, though Ibn H i s h m  said they are 

also attributed to 'Abd AUsb b. al-Haith alSahmi: 

"A man wearing a line, light chain-mail as an 

undergarment led them, a man steady of temperament, 
effective, no coward he. 

I mean the Messenger of the God of creation, who 

favoured him above all men in his piety and goodness, 
You claimed you would protect your valuables and 

insisted that Badr's waters could not be reached. 
Then we did reach it, not heeding your words, and we 

drank our fill, not stinting ourselves, 
Gripping that unbreakable rope of God stretched out and 

well-made, 
With us was the Messenger of God, with us was the truth 

we will follow until death, and unlimited help, 
Trustworthy, effective, a light-giving star, a full 

moon illuminating all men of valour." 

Hassm b. Thabit also said, 

"Would that the people of Mecca knew how we destroyed 

the unbelievers in their hour of reckoning, 
We killed their leaders on our battlefield and when 

they retired their backs were broken, 
We killed Abii Jahl and Wtba before him, along with 

Shayha fallmg with hands outstretched for sacrifice. 
We killed Suwayd, then Wtba after him, and Tu'ma too 

as the dust flew, 
How many men we killed of nobility, leadership, respect 

and good repute among their people, 
We left them for yelping animals to attend, later to 

cook in the hot depths of hell-fire. 
I swear, Malik's horsemen and their attendants were no 

defence when we clashed at Badr." 

Wbayda b. al-Hiwith b. 'Abd al-Mu~alib spoke the following verses about Badr, 

concerning the loss of his leg in the competition that be, Hamza and 'Ali fought 

with 'Utba, Shayba and al-Walid b. Wtba. Ibn H i s h m  considered these verses 

inauthentic: 

"A battle will tell the people of Mecca about us, one 
in which even those far away embarked upon, 
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About Wtba as he fled, and Shayba after him, and 

'Utba's first-born also had no joy in it. 
Though you cut off my leg, I am a Muslim still and by 

it will earn a life close to God, 
With the houris like statues, set aside at the highest 

heaven for those up high, 
For that I have exchanged a life the best of which I 

have known, and I mshed to it even though losing those 
close to me. 

The  All-Merciful has honoured me by his generosity with 
the gown of Islam that covers over my faults, 

And to fight them was not distasteful to me on that 
morning when men called forth their peers to fight. 

When they asked the Prophet, he wanted none but us, we 
three, so we answered the call, 

We confronted them like lions, flourishing our spears, 

fighting for the All-Merciful those who disobeyed. 
Our feet did not leave our stand, we three, until they 

met their fate." 

Ibn Isbsq stated, "Hassan b. Thzbit  also spoke the following verses criticizing 

al-Haith b. Hisham for fleeing a t  Badr and abandoning his people and not  fight- 
ing for them: 

'A lovely woman disturbs your heart while you sleep, 
reviving you while lying there with cool, smiling lips, 

Like musk mixed with rain-water, or h e ,  vintage wine, 
like blood from sacrifice, 

Her buttocks high, their cheeks rising, carefree and 
not prone to oath-swearing. 

Her body is built at the waist as though boneless, when 
she sits it becomes like a mortar of marble, 

She is seductive as she moves to her bed, her body 
gorgeous, her figure superb. 

In daytime I never tire of thinking of her, while at 
night my dreams of her excite me. 

I swore I would forget her and think of her no more 
until my bones disappear in the grave. 

Could a generous woman reproach for foolishness? I 
reject being blamed for my passion. 

She came to me early, at dawn when I was newly awake, 
life's cares just intruding upon me. 

She claimed that a man suffers all his life from a lack 
of a plentitude of camels. 

If you were lying in what you told me, then may you 
avoid the lot of al-Hzrith b. Hishm.  
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He left his beloved ones to fight for them, and fled by 
giving his steed free rein. 

It outstripped the h e  horses in the desert, with the 
speed of a rock on a rope descending a well, 

Joyfully it sped away with him, while his friends lay 
prostrate there in a terrible state. 

His brothers and people locked in battle in which God 
was giving his support to the Muslims. 

God fulfils His purpose, and so the war, its flames 
flaring on them, ground them to dust. 

If not for God and the horses' racing, they would have 

left him for the beasts, and for them to tread underfoot. 
There were some who were captive and firmly bound, like 

an eagle defending itself against the spears. 

And others who lay prostrate, answering no call, until the 
highest mountains might cease to exist. 

In shame and clear humiliation when he saw the swords' 
blades driving off all the chiefs, 

Swords held by noblemen, great lords whose ancestry lines 
can be traced and found blemish-free, 

Swords that flash like lightning when striking iron in the 
gloom beneath the rain clouds."' 

Ibn Hisham stated, "We have omitted three verses from the ending of the above 

poem since I found them obscene." 

H e  went on, "He was answered by al-Hsrith b. Hishzm, brother of Aba Jahl 

'Amr b. Hish%rn, who spoke the following verses: 

'The people well know that I did not abandon their battle 
until they had covered my horse with red foam. 

I knew that if I battled on alone I would be killed, yet my 

martyrdom would not harm my enemy. 
And so I left them, my friends among them, intending to 

bring them punishment some other terrible day."' 

Hasszn also said, 

"0 &irith, you acted badly, not like someone to be relied 

upon, at the battle, at the time for noble valour, 
When you rode a swift-footed thoroughbred, fast and long- 

flanked. 
Your people left behind you, you having quit the battle, 

hoping for escape when it was no time to leave. 
Had you not compassion for your brother, lying there 

pierced with spears and plundered? 
The Almighty had hastened to him, destroying his force 

in base dishonour and terrible punishment." 

Hassan also spoke the following, 
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"Quraysh learned at Badr, that day of captive-taking 

and terrible fighting, 

That we were the war's champions at that battle of Ahn 

al-Walid, when the long spears clashed, 

We fought both sons of Rabib when they came at us 

dressed in double suits of chain-mail, 

With which Hakim fled on that day when the Banii 

al-Najj2r wheeled in battle like lions. 

Whereupon the Fihr forces ran away, little Harith 

giving them up from a distance, 

You met humiliation and death that came quickly, 

penetrating beneath the jugular. 

All the force fled together, caring nothing for their 

inherited honour." 

Hind, daughter of Uthatha h. %ad b. al-Mutwlib, spoke the following elegy for 

Wbayda b. d-Harith b. a l -Mu~al ib:  

"It was Wbayda who ensured glory, leadership and a 

well-bred gentility full of intelligence and wisdom, 

Weep for him, a towering mountain visible from afar, for 

guests and for widows bent over dishevelled infants. 

Mourn him for the masses every winter when the sky's 

horizons turn red with the drought, 

Mourn him for the orphans when the storms blow, for 

whom he would heat a pot that would boil and foam, 

And if the light of i s  fires died down, he would 

relight it with cut sticks, 

Mourn him for those who would knock during the night, 

or those seeking food, or the travellers he would comfort." 

Al-Umawi stated in  his work on the magh~z i ,  the early military expeditions, 

"Sa'id h. Q u p  related to m e  as follows: "Atika, daughter of 'Abd d-Mutpl ib  

spoke the  following verses about the visions she saw, and in  commemoration of 

the battle of Badr: 

"Were my visions not true, now thata fugitive fleeing 

from the force brings you its interpretation? 

He saw and brought you the certainty he had seen with 

his own eyes; swords striking do not lie. 

You spoke; I did not lie to you, rather it was those 

who lied who charged me with lying. 

He came hack in flight for fear of death, Hakim, 

knowing no other way out. 

Indian swords were there in front of your heads, along 

with spears glinting and victorious, 

As though flames of fire on their edges when the raging 

lions charged. 
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I swear by my father, the day of the rendezvous with 

Muhammad, when with the help of wars-the upper flanks were 

bitten, 

Your souls were drawn forth with whetted swords in 

fighting as the South winds draw the clouds along. 

Many were the covetous who were chilled by his swords, 

while stable watering-holes were made to shake. 

What does it mean for those slain to be in the pit and for 

their like to he kept captive by my cousin and not to fight, 

They being like women? Or did God bring some end to their 

spirits that took effect, for an end does come. 

How did Muhammad's cousins feel when they met in battle? 

Warfare certainly brings its trials. 

Did he not surprise you with blows that would shock even a 

coward, making stars appear in full day? 

I sweir that if they repeat this we will overwhelm them 

with oceans of death through which the horsemen will race, 

As though the light of the sun is the reflection of the edges 

of their swords, emitting light in conjunction and as a covering."'" 

'Atika also spoke the following, according to  al-Umawi's account, 

"Why could you not persevere against the Prophet 

Muhammad at Badr? 

Who is able to overcome, with true perseverence, the tumult 

(of war)? 

You did not respond to the thin sword blades sharp in the 

hands of the believers, 

You failed to stand firm against the swords, until you 

suffered but little at the hands of the Believers. 

You fled in haste, yet heroes do not flee from the weapons' 

impact when they do battle. 

He hrought you what the prophets before him also hrought. 

And my nephew, that good and mthful  man, is certainly not a 

poet. 

Let it be enough what you have lost from your prophet; 

instead, the two tribes of 'Amr and 'Amir are helping him to 
victory." 

Tdib b. Aha Tdib spoke the following verses in praise of the Messenger of God 

(SAAS), and in  mourning for those of his tribe of Quraysh who were dropped 

into the  pit. H e  was still following his people's old religion at  that time: 

"My eyes send forth floods of tears, weeping for Ka'b though 

seeing them not. 

In the battles Ka'b betrayed one another and fate 

overwhelmed them, for they had sinned, 
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And this day 'Amir lament their misformnes; how I would 
wish to see them at hand! 

They are my brothers, their parentage above suspicion, and 
one under their protection would never be harmed. 

Our brothers 'Abd Shams and Nawfal, may I be your 

ransom! Do not excite war between us! 
Do not become, following love and friendship, mere tales 

you all fill with complaint. 

Do you not know how it was with the war of Dahis, and that 
of Abii Yaksum when they filled the defile? 

Were it not for the protection of God and Him alone, you 

would have ended by not defending your people. 
We in Quraysh have committed no great sin, but merely 

protected the best man who ever trod the earth, 

A man of trust and a support in troubles, a man noble in 
repute, neither miserly not evil. 

Supplicants resort to him, crowding his door, seeking a river 

that never fails nor dries up. 
By God, my soul will always be sad and ill at ease until you 

smite Khazraj full well." 

Ihn Ishaq quoted much fine poetry of the polytheists in which they mourn their 

dead a t  the battle of Badr. 

One  poem he gives is that of Dirzr h. al-Khan%b b. h.lirdas, a brother of the 

Bana Muhzrih h. Fihr. H e  eventually accepted Islam; al-Suhayli wrote in his 

work al-Rawad (The Meadows) about the verses of those poets who later became 

Muslims: 

"I am amazed at the pride of Aws, for tomorrow fate will 

turn against them, and destiny can be foreseen, 
And at that of the Banii al-Najjiir, though a group were 

struck down at Badr, all of whom there being h e  men, 

Even if some of our men were left there dead, we have 
others after them yet to be so left. 

Our swift horses will carry us in your midst, 0 Banii 

al-Aws, until vengeance quiets our spirits. 
Amidst the Banii al-Najj%r we will charge, panting 

beneath the mail-clad spearsmeo. 

We will leave corpses with vultures circling above them 
and with only their hopes to give them aid. 

The women of Yathrib will mourn them who will have 

passed sleepless nights there. 
And that is because our swords will keep hacking at 

them, dripping with the blood of those they struck. 
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Even though you are victorious at the battle of Badr, 

it was only due to Ahmad, and that is plain, that you won. 

And due to those fine champions who were his supporters 

who gave protection in the heat of battle, with death all 

around. 

Aha Bakr and Hamza are counted among them, and 'All 

could be named amidst those you remember. 

It is those men, not those from whose abodes came the 

Aws and the Najjiir, whom you should vaunt, 

Rather those whose ancestors were Lu'ayy h. Ghzlib, 

Ka'b and 'Amir, if lineage be considered. 

It was they, the finest and the most important on the 

morning of battle-who repelled the cavalry at every fight." 

Ka'b h. Malik replied to  this with his ode given above, which begins: 

"I was amazed at what God did, and God has power to do 

what He wills, there heing none able to overcome God." 

Ibn Ishaq stated, "Aha Bakr, his full name heing Shaddad h. al-Aswad b. Shuciih 

(and here I comment that al-Bukhari tells that he had a child by the ex-wife of 

Aha  Bakr, 'the Trusting', after the latter had divorced her, that heing when God 

had made non-believing women forbidden to Muslims. H e r  name was U m m  

Bakr) spoke the verses, 

'Umm Bakr greeted me with peace, hut now my people are 

gone, can I ever have peace? 

What of the pit, the pit of Badr, how can there he for 

me singers and fine friends with whom to drink? 

What of the pit, the pit of Badr, how can there he for 

me plates piled high with h e  meat? 

What of the grave, the grave of Badr, how many grazing 

camels and cattle will you enjoy henceforth? 

What of the grave, the grave of Badr, and great 

ambitions, fine gifts. 

What of the friends; of that fine man Aha 'Ali, my 

brother of the generous glass and companionship! 

Were you to see Ahii 'Aqil and the fighters at the Na'am 

pass, 
Then you would he as distraught as the mother bereft of 

a camel newborn, 

The messenger informs us that we shall live, hut what 

life is there for corpses and  head^?""^ 

I would comment that al-Bukhari quoted some of this in his ~ a h i h  collection to 

demonstrate the poet's state of mind. 

78. Guillaume offers an interesting comment on the word ~eda', here translated as "heads" 
(plural), relating it to an ancient Arabian belief that an owl-like bird, the sada' would emerge from 
the head of a slain man and demand revenge for his death. Op. cir. p.353, note 2. 
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Ibn Ishzq stated, "Umayya b. Aba al-Salt spoke the following verses expressing 

his lament for those of Quraysh killed at the battle of Badr: 

'Have you not wept over those noble men, sons of 

nobles, worthy of praise, 
Mourning like doves on swaying, pliant branches, 
Weeping as they coo softly as they return at night. 
The women who mourn are like them, the hired women 

who wail. 
Whoever mourns for them does so in sorrow and whoever 

praises them speaks hue. 

What chieftains, what great leaders there were at Badr 
and al-'Aqanqal, 

And at Mudsfi al-Barqayn, and at al-Hanm by the side 

of al-Awshib, 
Mature men and youthful were there, in nights of 

raiding, and strong men too, 
Do you not see what I see, plain for all who look on? 

The Mecca valley has changed, its plains now deserted, 
By every prince and prince's son, pure in friendship, 

confident, 
Frequent visitors at the gates of kings, eminent men 

defeating the deserts. 
Men of broad necks, tall and well-built, influential 

and successful, 

Men who say, do and order d l  things proper, 
Who serve rich meat piled high above the bread, 
Men who pass around dish after dish after dish big as 

pwls, 
Not mere nothings for those who are guests, plates not 

merely flat, 
Serving guest after guest after guest from huge 

platters, 
Men who give as gifts hundreds of the pregnant camels 

they own to hundreds of friends, 
Driving the herds of camels over to the others coming 

forth from Baldih, 
Their men of nobility having qualities outweighing 

other nobles on the scale. 
Like the weights on a scale being held down by the 

measurer, 
One group deserted them while they were busy protecting 

things open to shame, 

Men who struck blows against the vanguard with their 
Indian-made broadswords, 

Their voices hurt me as they cried out, some for water, 
others in pain. 
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May God reward all the tribes of <All, whether widowed 
or married, 

If they do not attack so fiercely that all the barking 
dogs slimk home. 

On horses trained for journeys short or long, their 
heads held high and accompanying the unsubmissive ones. 

Brave men on fine horses as though attacking fierce, 
scowling lions. 

Each combatant meets his foe as though merely walking 
to shake his hand, 

About a thousand or a thousand more, some lancers, some 
in chain-mail.'" 

Ibn H i s h w  stated, "We have omitted from this poetry two lines that impugn the 

Companions of the Messenger of God, may God be pleased with them." 

I would comment that this is the poetry of a man who is feeble-minded and 

degenerate, a man whose ignorance and limited intelligence led him to praise the 

polytheists and to damn the believers. 

He expressed affection in Mecca for Aba Jahl b. H i s h m  and other accursed 

unbelievers and ignorant and insignificant persons, but felt none for God's ser- 

vant, Messenger and true friend, the pride of mankind, none for him whose face 

was more luminous than the moon, a man possessed of perfect knowledge, com- 

plete intelligence, none for God's trustworthy Companion who is ready to give 

trust, a man eager for good works and honourable deeds, a man willing to spend 

thousands and hundreds more in obedience to the Lord of the earth and of the 

heavens. 

And similar praise can be given to the rest of his noble and eminent 

Companions who emigrated from the abode of disbelief and ignorance to that of 

knowledge and Islam. May God be pleased with them all as long as light and dark 

intermingle, and as long as the days and the nights follow one another in succes- 

sion. 

We have omitted many poems quoted by Ibn Ishsq, God bless him, due to our 

fear of being long-winded and tiresome. There is enough in the poetry we have 

given. And to God is all praise and credit. 

Al-Umawi has stated in his work on the military expeditions, as follows, "I 
heard my father say, and SulaymZn b. Arqam related to us, from Ibn Sirin, from 

Aba Hurayra, that the Messenger of God (SAAS) expressed forgiveness for 

the poetry before Islam. Sulaym;7n said, "Al-Zuhri reported that, saying, 'He 

forgave it all except for two odes; one was the words of Umayya in which 

he recalled those fallen at Badr, and the poem of al-A'sha in which he made 

reference to a man with sunken eyes.'" 

This is a strange hadith. And this Sulaymm b. Arqam is to be disregarded. But 

God knows best. 
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Section: On the expedition against the Bana Sulaym in the secondyear after the 
emigration of the Prophet ( W S ) .  

Ihn Ishzq stated, "The Messenger of God (SAAS) had finished with Badr by the 

end of Ramadan or in Shawwd. 

"He remained only seven nights in Medina before he himself conducted an 

expedition against the Bann Sulaym." 

Ibn Hisham stated, "He placed Siba' h. Wrfug al-Ghifai, or Ihn Umm 

Makmm, the blind, in charge of Medina." 

Ibn Ishaq stated, "He reached one of their wells at a place called al-Kadr, 

where he stayed fur three days before returning to Medina without engaging in 

battle. He remained there for the rest of Shawwd and Dhii al-Qa'da and it was 

while he stayed there that he accepted ransom fur the majority of the Quraysh 

captives." 

Section: On the expedition against al-Sawiq in Dha al-Hija that year, it also being 
known as the expedition to Qarqarat al-Kadr. 

Al-Suhayli stated, "The word al-qarqara means 'smooth ground'. The word 

al-kadr refers to a bird whose colonrs are dingy." 

Ihn I s h ~ q  stated, "According to what I was told by Muhammad h. Jacfar h. 

al-Zubayr and Yazid h. R&na,  as well as by others whose word I do not doubt, 

from 'Ahd Allah h. Ka'b h. Mnlik, one of the most knowledgeable of the Helpers, 

that when Aha Sufynn and later the captives of Quraysh returned to Mecca, he 

swore that he would abstain from intercourse until he had carried out an attack 

against Muhammad. 

"He therefore went forth with 200 mounted warriors of Quraysh to fulfil his 

oath. He travelled along the Nejd road and stopped at the head of a water-course 

into the mountain called Nayb which is approximately one postal stage from 

Medina. 

"From there he went on by night to the Bana al-Nadir and called at the home 

of Huyayy b. Akh@b. He knocked on the door, hut he refused to open up, being 

afraid. So Aha Sufyan went on to Sallzm h. Mishkam, who was at that time the 

chief of the Bana &Nadir and the custodian of their treasure. He asked to go in 

and was invited to do so; he was treated as a guest and given wine and food. 

"When the night was over he left and returned to his companions, sending 

some men of Quraysh ahead. They then went on to a place in that vicinity called 

al-Wrayd, where they burnt some young date-palms. They came across one of 

the Helpers and a man allied to him in a garden there, killed them both and then 
left again. 

"People were warned about them, and the Messenger of God (SAAS) left in 

pursuit." 

Ihn Hishzm stated, "He left Aba Lubzha Bashir h. 'Ahd al-Mundhir in com- 

mand of Medina." 
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Ibn Ishzq went on, "The Messenger of God (SAAS) reached Qarqarat 
d-Kadr, but then headed back since Abii Sufym and his companions had eluded 

him. 
"The men with the Messenger of God (SAAS) found substantial supplies 

that the polytheists had discarded to lighten their load. Most of what they left 

behind was known as al-~arni~'~ and this name is therefore associated with this 

expedition. 

"The Muslims asked him whether this would be credited to them as a milit- 

ary expedition, and he said that it would. 

"Abii Sufym composed the following verses about these actions of his and in 

praise of Sallzm b. Mishkam, the Jew: 

'I chose one man in Medina to ally with, and I did not 
regret it, though I stayed only briefly. 

S d l m  b. Mishkam gave me refreshment with good wine, 
though I was hurried. 

When my force turned away I told him, to alleviate his 
concern, "Take pleasure in glory and in booty. 

Take thought, for these men are the best, pure-bred of 
Lu'ayy, not of some Jurhum mixed-breed. 

What happened here was merely that a rider stayed a 
while, one who was hungry but not needy or poor."'" 

Section: On the marriage of'Ali b. Abii Tzlrb, God be pleased with him, to his w6fe 
Fz!ima, daughter of the Messenger of God ( W S ) .  

This took place in 2 AH, following the battle of Badr, according to the account 

given by al-Bukhai and Muslim through al-Zuhri, from 'Ali b. al-Husayn, from 

his father d-Husayn b. 'Ali, from 'Ali b. Aba Talib, who said, "I had a cunel as 
my share of the spoils of the battle of Badr, the Prophet (SAAS) having given 

me one as my fifth share of what God had provided that day. When I wanted to 

marry Fntirna, daughter of the Prophet (SAAS), I made an arrangement with a 
jeweller of the Bana Qaynuqz' to travel with me and to get some sweet-smelling 

rushes. I wanted to sell this to the jewellers and use the proceeds for a wedding 

feast for my bride. I gathered green fodder, sacks and ropes, having left my two 

camels tied down beside the house of one of the Helpers. When I had finished 

gathering things together, I found to my surprise that their humps had been 

sliced open, their flanks cut and their livers removed. I could scarcely believe my 

eyes at this sight. I asked who had done this and was told that it might well have 

been Hamza b. 'Abd d-Mutmlib who was there in that house drinking with some 

of the Helpers, accompanied by his songstress and some friends. She was sing- 

ing, 
'0 Hamza who cuts down the camels.' 

79. This word refers to a mush-like dish made of wheat and barley 
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"On hearing this, Hamza had jumped up for his sword, sliced open their 

humps, cut open their sides and removed their livers." 

CAlr went on, "So I went off to see the Prophet (SAAS) who was with Zayd b. 

H&tha. He knew something had happened to me and asked what was wrong. I 
replied by telling him what Hamza had done and where he was drinking. 

"The Messenger of God (SAAS) then called for his cloak, put it on and 

walked away with myself and Zayd b. Hgritha following him. When he reached 

the house where Hamza was, he asked permission to enter and it was given. He 

set about upbraiding Hamza for what he had done, with Hamza before him 

drunk and red-eyed. Hamza stared towards the Prophet (SAAS) raising his eyes 

up to his knees, then to his face, whereupon he commented, 'What are you hut 
slaves to my father!' 

"The Prophet (SAAS) realized he was drunk and so turned on his heels and 

left, with us following him." 

This is the wording of al-Bukhnri in the Kitdb al-Mghdzi (The Book of 

Mtlitary Expedttrons). He also gives the account in several other places in his 

sahih collection in various versions. 

In this there is proof of the information we have given above that the spoils 

taken at Badr were divided into fives, contrary to what is claimed by Abii Wbayd 

a l a s i m  b. Sal- in his book al-Amwdl (Monies). Therein he states that the 

revelation concerning division into fives only came thereafter. A number of 

authorities have disagreed with him in that, including a l -Bu kh~  and Ibn Jarir. 

We have made clear his mistake regarding this in our Tafsh (Exegesrs) and in our 

previous comments. But God knows best. 

This behaviour of Hamza and his companions, God be pleased with them, 

occurred before wine was prohibited. Indeed, Hamza was killed at m u d ,  as will 

be related, and that event preceded the prohibition of wine. But God knows best. 

This hadith may be cited as evidence by those who maintain that anything 

expressed by someone drunk is of no account and without effect in such cases as 

divorce or the giving of testimony, or such matters, as some scholars have main- 

tained and as is established in the Kitdb a l - A h k ~  (The Book of Statutes). 

Im- m a d  stated, "Sufym related to us, from Ibn Aba Najih, from his father, 

from a man who heard 'Ali say, 'I wanted to seek from the Messenger of God 

(SAAS) my betrothal to his daughter but recognized that I owned nothing. But 

then I remembered his compassion and his relationship (to me) and so I did ask 

him to agree to my engagement to her. 

"'He replied, "Do you own anything?" "No," I replied. "Where is your 

Hutami chain-mail I gave you on such-and-such an occasion?" he asked. I 
replied, "At my place." "Well then," he said, "give me that for her." And so I 

did."' 

A h a d  relates this similarly in his hadith collection, though in his chain of 

transmission there is one link who is dubious. 
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Aba Dz'od stated, "Ishzq b. Isma'il al-Taliqai related to us, quoting 'Abda, 

quoting Sa'id, from Ayyab, from 'Ikrima, from Ibn 'Abbas, who said, 'When 'Ali 

married Fatima, God bless them both, the Messenger of God (SAAS) told him, 

"Give her something." He replied, "I have nothing." "Where is your Hutami 

chain-mail?" he was asked."' 

Al-Nasz1i related this from Haran b. Ishaq, from 'Abda b. Sulayma, from 

Sa'id b. Abii Wraba, from an account of Ayyiib alSakhtiymi. 

Aba Da'od stated, "Kathir b. m a y d  al-Himsi related to us, quoting Abii 

Haywa, from Shucayb b. Aba Hamza; Ghaylw b. Anas related to me, from the 

people of Hims; and Muhammad b. 'Abd a l - R a h a  b. Thawban related to me, 

from one of the Companions of the Prophet (SAAS) that when 'Ali married 

Fauma and wanted to consummate the marriage, the Messenger of God (SAAS) 

prevented him from doing so until he gave her something. 'Ali replied, '0 
Messenger of God, I have nothing.' The Messenger of God (SAAS) told him, 

'Give her your chain-mail.' He did so and then went in to her." 

Al-Bayhaqi stated in al-Dalzlrl (The Szgns), "The hzji? Aba 'Ahd Allah 

informed us, quoting Aba al-'Abbzs Muhammad b. Yacqiib al-Asamm, quoting 

Ahmad b. 'Abd al-Jabbw, quoting Yiinus b. Bukayr, from Ibn Ishzq, that 'Abd 

AllZh b. Aba Najih related, from Mujahid, from 'Ali, who said, 'I did ask the 

Messenger of God (SAAS) to become engaged to Fziima. A freed-woman of 

mine asked, "Did you know that someone has asked the Messenger of God 

(SAAS) for permission to become engaged to Fabma?" "No," I replied. "Well," 

she went on, "she has been asked for; but what prevents you from going to the 

Messenger of God (SAAS) and having him marry you?" I asked her, "Do I own 

anything with which to get married?" She replied, "If you go to the Messenger 

of God (SAAS) he will marry you." 

"'She kept on encouraging me until I did go in to him. When I sat down before 

him, I was struck dumb, I swear, and could not speak I was so much in awe. 

"'The Messenger of God (SAAS) then asked me, "What brought you here? 

Is there something I can do for you?" I remained silent but he said, "Have you 

perhaps come to become engaged to Fzf ma?" "Yes, I have," I replied. "Do you 

have something to give her in marriage?" he asked. "No, 0 Messenger of God, 

I don't," I replied. He then enquired, "What did you do with the chain-mail I 

provided for you?" 

"'Now I swear by Him who holds 'Ali's soul in His hand, it was just a Hutarni 

chain-mail, not worth four dirhams. I replied, "Yes, I have it." "Then I marry her 

to you for it; send it to her as her marriage payment," he said. This, then became 

the dowry paid for Facma, daughter of the Messenger of God (SAAS).'" 

Ibn Ishaq stated, "Fatima bore to 'Ali, Hasan, Husayn and Muhsin - the last 

of whom died young - Umm Kultham and Zaynab." 

Al-Bayhaqi then related through 'At%' b. al-Sa1ib, from his father, from 'Ali, 

who said, "The Messenger of God (SAAS) gave to Fzbm as her trousseau a soft 

gown, a water-skin, and a leather pillow stuffed with sweet-smelling rushes." 
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Al-Bayhaqi quoted from the Kztab al-Macnfa (The Book ofKnomledge) of Abii 

'Abd All& b. Munaddah, that 'Ali became engaged to Faema one year after the 

hegira and that he consummated the marriage with her one year thereafter. 
I would comment that by that account the consummation took place early in 

the third year of the hegira. However, it is obvious that the anecdote relating to 

the two camels must involve the period shortly after the battle of Badr, that is, 

as we have related, at the end of the year 2 AH. But God knows best. 

Section: Refience to a variety of events that occurred in the year 2 AH. 

We have given details above about the marriage of the Messenger of God 

(SAAS) to 'A'isha, mother of the believers, God bless her, and have already 

referred to the famous engagements that had occurred; these accounts include 

information on the deaths of famous men, both Muslim and polytheist. 

Among those who died that year were the martyrs of the battle of Badr. These 

numbered 14 including both Emigrants and Helpers. Their names have been 

given above, as well as those of the chiefs of the Quraysh polytheists who num- 

bered 70, as is widely known. Shortly after the battle, Abii Lahah 'Abd al-Wzzz 

b. 'Abd al-Muttalib, God damn him, died. As is told above. 

When the good news was brought to the Muslims of Medina by Zayd b. 

Haitha and 'Abd Allah b. Rawaha concerning how God had afflicted the poly- 

theists and given victory to the believers, they found Ruqayya, daughter of the 

Messenger of God (SAAS), had died and they were levelling the soil on her 

grave. 

Her husband Wthman b. 'Affm had stayed behind to nurse her, on the orders 

of the Prophet (SAAS). This is why he was given a share of the spoils of Badr 
and also assured his reward from God at Judgement Day. 

Wthmm thereafter married her sister Umm Kulthiim, daughter of the 

Messenger of God (SMS); this is why he was known as dhzi al-na~ayn,"he of the 

two lights". It is said that no man but him was married consecutively to two 

daughters of a prophet. May God be pleased with him and make him content. 

That year the direction of prayer was changed, as we have related above. And 

there was an addition made to the prayer performed when in residence, as 

explained above. 

That year fasting was prescribed, that of Ramadm, as related. The zakat dhat 

al-nqab and the zakat a l - j i ~ 8 ~  were imposed at that time. 

That year the polytheists and Jews of Medina, among the Banii Qaynuqz', the 

Banii al-Nadir and the Bann Qurayza who lived there, along with the Jews of the 

Bana Haitha, pretended co-operation with the Muslims. A large number of the 

80. The zakat dhar nl-nuab (plural of a singular noun n k b )  is a tax payable on certain 

categories of possessions, provided them-payer possessed a defined minimum (nisab) value of 

these. The zakat a(-& is an obligatory payment of provisions by all Muslims of means to the pmr 

at the end of the fasting month of Ram&-. 
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polytheists and Jews professed Islam while secretly being hypocrites. Some did 

remain as they had been, while others were totally indecisive, tending first this 

way then the other, as God has depicted them in His Book. 

Ibn Jarir stated, "In that year the Messenger of God (SAAS) wrote his 

al-ma'~qils' which were kept attached to his sword." 

Ibn Jarir stated, "It is said that al-Hasan, 'Ali's son was born that year." 

He went on, "Al-Wsqidi, however, claimed that Ibn Abii Sabra related to 

him, from Ishsq b. 'Abd Allsh, from Abii Ja'far, that 'Ah b. Abii Td ib  consum- 

mated his marriage with Fauma in the month of Dhii al-Hijja that year. 

"And if that account is true, then the former one is inaccurate." 

81. The word refers to arrangements mnceming the payment of the bloodwit in the case of 

murder or manslaughter. 



GLOSSARY - 

ABBREVIATIONS AND NAME-RELATED TERMS 

Aba means father. According to Arabic grammatical rules, this word changes 
to Abi when governed by a preceding word. While, therefore, Aba Tdib 

would mean mib's father, when the word Ibn, son, is prefixed to the name, 
the form changes to Abi, and so Ibn Abi Telib, would mean 'the son of 
Tdib's father'. To  avoid confusion in this text, however, the term is left here 
universally as Abii. 

The letters 'al-' before a noun represent in Arabic the definite article, 'the'. 
The letter b. when pan of a name represents a shortened form of the word 

'Ibn', 'son'. Thus, the name 'Ya'qab b. 'Utba' means 'Yaklab, son of 'Utba'. 

In a composite name, as are often given in this text, such as 'Ya'qtib b. 'Utba 
b. al-Mugh-m b. al-Akhnas' the names of YaCqab's father, grandfather, and 
great grand-father are given. 

The letters bt. a shortened form of the Arabic bint, indicates 'girl' or 

'daughter'. Thus the name CA'isha bt. Abn Bakr refers to 'A'isha, daughter of 
Aha Bakr. 

The letters SAAS are inserted after mention of the Prophet Muhammad. 

These letters stand for the Arabic words ~ a l l a  Allahu hlayhi ma sallam; this 
invocation, recited by Muslims after every reference to the Prophet, whether 
by name or inference, is normally translated as 'May God's peace and blessings 
be upon hi ' .  

GLOSSARY ITEMS 

Words defined in footnotes associated with the text are not generally included 
in this glossary. 

afkhrldh: plural of fakhdh (q.v.). 

ahadith: plural of hadsth (q.v.) 

agnatic: related through descent on the father's side. 

'slim (pl. %lama'): scholars or theologians of Islam. 

anjar: the plural of nasir, helper, or victor. Most commonly met, in this text, 
in the plural form, it refers to the early Medinan allies of the Prophet who 
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officially fraternized with the muh@irin, those Muslims who had initially gone 
into exile from Mecca to Medina in their support for Islam. 

'arab al-'~riba: the original Arabs, who are assumed to have spoken the language 
of Ya'ruh b. Q&pn. 

'arab al-mustacriba: 'the arahized Arabs', initially referring to those who spoke 

the Arabic of Ishmael, the dialects of the Hijaz, that is. The term is also 

applied to those not descended from the Arabs of Arabia, hut who have been 

assimilated into Arab culture and who speak Arabic as their native tongue. 

'Arafzt (also 'Arafa): a plain some 13 miles east of Mecca. Essential parts of 

the haji pilgrimage ceremonies occur there, centered on a small granite hill, 

also known by the same name. 

'ashira (pl. 'asha'ir): an agnatic group. The word is commonly translated as 

tribe. An 'ashfra is composed of several afkhadh (q.v.), while several 'asha'ir 

form a single qahila (q.v.). 

badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrim 
at the b a j  (q.v.). 

baraka: blessing, in particular that divine force that enables prosperity and 

happiness. Persons of great piety or holiness are believe suffused with baraka, 
which radiates from them to those around them. 

Bakka: an ancient alternative or original name for Mecca. In legend, the name 

comes from the Arabic verb baka, he wept, applied to Adam's sadness at 
descending to the barren environment of Arabia after his expulsion from 
paradise. 

batn (pl. butan): an agnatic group smaller than a qabila (q.v.) hut larger than 
a fakhdh (q.v.). 

dafc: the word used to denote the act of departure from 'Arafat during the 
pilgrimage rites. 

fakhdh (pl. afkh~dh): a group of several families claiming descent from the 
same ancestor. 

al-fajr: the dawn; also the superogatory prayer, recommended but not required, 
performed immediately after dawn. It consists of two rak'at (q.v.) to be recited 
audibly. 
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fasila (pl. fasa'il): an agnatic group consisting of the nearest members of one's 
'ashira (q.v.). 

ghazwa (pl. ghazawat): armed engagements in which the Prophet Muhammad 
participated personally. Those he initiated but without his own direct participa- 
tion are known as saraya (pl. of sariyya). 

hadrth (pl. ahadith): a saying, reported action or anecdote relating the words 
or deeds of the Prophet Muhammad. An isnad (q.v.) precedes the hadith and 
lists the persons by whom the reported material was transmitted. 

hadith marfac: a hadith related by one of the Companions of the Prophet (see 
sahib) and quoted directly from the latter. 

(pl. hnfas): a person who has memorized the entire &+an. Also one of 
the sacred attributes - the Guardian, the Protector - by which God is known. 

hajj: the pilgrimage to the holy places of Mecca set annually to take place in 

the first half of the month of Dha al-Hiia. 

ban$ 1) a devout pre-Islamic monotheist. 2) a person sincerely searching for 
the ancient religion practised by Abraham, with whom the word is particularly 

associated. 

hanrjiyya: the religion of Abraham and the hanrfs. 

baram (or haram): a term denoting what is sacred, forbidden or inviolable. 

hijaba: the office of the custodian of the kacba; he is known as the hajib. 

hijra (or hegira): the emigration of the Prophet Muhammad and his supporters 
from Mecca into exile in Medina. The date of this event was later adopted as 
the commencement of the Muslim era, calculated as 622 AD. 

ijasza: 1) rendering something legal or permissible. 2) the act of transmitting 
a hadrth and attributing the same to an authority without actually having heard 
that person recite it. 

@da: the movement or departure of pilgrims from 'Arafzt following their 
performance of the mu& 'the standing'. 

ihram: 1) the rendering sacred or inviolate. 2) the name given to the clothing 
donned by Muslims entering the ihram state prior to their participation in the 

pilgrimage. 
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isnrtd: the prefatory material to a hadith (q.v.) that lists the sequence of scholars 
or witnesses who transmitted the account from the time of the Prophet 
Muhammad up to the time when it was written down. 

izrtr: the cloth that covers the pilgrim from waist to knees when he commits 

himself to the sacred state of ihram. 
I 

jahiliyya: denoting childlike foolishness or ignorance, the word is commonly 
applied to the period prior to the advent of Islam. 

jamra (pl. jamrm): ancient stone pillars symbolizing Satan at Mina. These are 
pelted with pebbles during the pilgrimage rites, the stones being known as 
jamrrtt. 

kacba: the ancient cube-like structure within the great mosque in Mecca 
positioned some feet from the sacred spring zamzam (q.v.). It is towards this 

site that Muslims direct their prayers (see qibla). 

I 

al-Khalit 1) a town, also known as Hebron, some 32 miles south of Jerusalem 

and the site of the Tomb of the Patriarchs, sacred both to Jews and to 
I 

Muslims. 2) a name or attribute implying close friend or confidant; the word 
I 

is particularly associated with Abraham. I 
I 

liwrt': 1) a flag, banner or signpost. 2) the issuance of this to those making the I i 

pilgrimage to the kacba. i I 
1 

maqrtm Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feet 
from the kacba where Abraham and his co-religionaries would stand for prayer 

I 1 

during the summer months. ! i 
I 

maghrib: the west or direction in which the sun sets. Also, the fourth canonical 
Islamic prayer performed at dusk. It consists of three rak'at; at the first two 
of these the prayers are spoken audibly, the third in silence. 

masjid: the place where the Muslim prostrates in prayer, usually a mosque. I 
I 

Mina: a location some four miles east of Mecca on the road to 'Arafat. i 
1 

hadith mursat a hadith which is considered by scholars to have a fault or 
inconsistency in the chain of its transmission. 

al-Muzdalifa: a location some half way between Mina and 'Arafat. It is there 

that pilgrims returning from 'Arafat spend the night. 1 
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nadwa: the act of presiding over assemblies of pilgrims at the ka'ba. 

parasang: a Persian term for a unit of length, also known as a farsakh. One 
parasang equals approximately one league, some three miles, that is. 

qabila (pl. qaba'il): a large agnatic group whose members trace descent from a 
single ancestor. Often translated as tribe. A qabrla is larger than an 'ashrra 
(q.v.) hut smaller than a sha'b (q.v.). 

qad: a judge appointed by a Muslim community to administer and adjudicate 
issues of Islamic law. 

qibla: the direction to which a Muslim faces when praying. Initially towards 
Jerusalem but later changed by the Prophet M u b m a d  so that Muslims 

would face Mecca and the ka'ba there. 

rak'a (pl. rakcat): a unit of prayer consisting of a variety of gestures and 
postures. These rak'at total 17 each day, divided between the five canonical 

prayer periods. 

al-rahrm: The All-Compassionate; one of the sublime epithets applied to God. 

a l - r a h ~ n :  the All-Merciful; one of the sublime epithets applied to God. 

Rama&n: the ninth month of the Muslim lunar calendar. The month of 
fasting, it was during Rama& that divine revelation first came to the Prophet 

Muhammad, and it is therefore particularly venerated. 

r&2: a length of unsewn cloth that is draped over the left shoulder and 
around the torso of the pilgrim. This garb is donned by the pilgrim when he 

enters the ikram state. 

rz@da: the provision of pilgrims with wheat and raisins by certain members 

of Quraysh of Mecca. 

al-say: the ritual rapid walk or jog performed during the pilgrimage between 

al-Safz and al-Marwa. 

saba': the community and kingdom ruling South-West Arabia for centuries 
prior to the mission of the Prophet Mubmmad. 

sahib (pl. &ab, sahaba): companion; that community of men who knew and 
supported the Prophet Muhammad during his mission. 
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sahih: a badith (q.v.) the chain of transmission of which is considered by 
Muslim scholars to be reliable beyond any reasonable doubt; also, a collection 
comprised only of such ahadith. 

samcan: the receipt of a hadith (q.v.) from a scholar by listening to him or her 

recite it and then repeating it back. This method of transmitting and receiving 
a badith was considered the most trustworthy of all. 

shacb (pl. shu%b): a tribal group larger than a qabtla (q.v.); a nation, race or 

people. 

shahada: the profession of faith in Islam by reciting in Arabic the words: 

'There is no God hut God and Muhammad is His Messenger'. 

shaykh (pl. shuyukh): an elderly man; a tribal or spiritual leader; a distinguished 
and devout scholar. 

shi'a: the doctrine and its adherent, a shi?, that considers 'Ali, son of Aba 
Talib and husband of the Prophet Muhammad's daughter Fahma, was the 
legitimate spiritual and political heir to the Caliphate of Islam. 

sunna: the body of recorded words, actions, gestures and practices of the 
Prophet Muhammad. This material constitutes the second foundation of Islam 
and its legal system, the holy Qur'm being the first and prime source. In the 

plural form, sunan, reference is made to the compilation, by various authorities 
of the reported words and actions of the Prophet. 

tafsir: exegesis and commentary, particularly applied to the Qur'm. 

tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God, 
the All-Merciful, the All-Compassionate' prior to any act or activity in which 
he or she might engage. 

fama$ ritual circumamhulation of a religious site, normally the kacba 

tubbac (pl. tababi'a): the title applied to the kings of pre-Islamic Yemen. 

mudu': the ritual ablution necessarily practiced by Muslims prior to their 
performance of prayer. 

zamzam: the sacred well positioned close to the ka'ba (q.v.) within the haram 

al-sharK the sacred enclosure encompassing the great mosque in Mecca. 
Muslims believe the well to have been miraculously opened through the 
agency of Gabriel to provide water for Abraham's wife Hagar and their son 
Ishmael. 
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INTRODUCTION 

THE work at hand in its original Arabic is, in a sense, the product of two minds: 

the author himself, Abn d--Fi$a' qmad al-Din Isma'il b. Wmar h. Kathir,' and, 

to a lesser extent, its editor, Muga f~  'Abd d-W&id. In his introduction to the 

Arabic, 'Ahd al-Wshid points out that this work is in fact the culmination of a 

search for a biography of the Prophet Muhammad to which Ibn Kathir makes 

reference in his celebrated exegesis of the Qur'm. There is, however, no extant 

copy of any such independent biographical study traceable to Ibn Kathir. That 

such a study did exist is questionable, notwithstanding Ibn Kathir's own allusion 

thereto. Given the unavailability of this particular work, 'Abd al-Wahid offers 

the theory that the biography in question is none other than that which appears 

in Ihn Kathir's chief work, his opus on history, the al-B~dzya ma al-NzhzYa? He 

argues that the sira section of the latter work is so comprehensive in its analysis 

of the life and times of the Prophet Muhammad as to almost obviate the need for 

any independent study of the same topic. The biography at hand, therefore, is the 

same as found in the al-Bdiya. Nevertheless, 'Ahd al-W*id must be commended 

for the not inconsiderable task of editing and publishing this particular section as 

an independent unit, and appropriately titlimg it al-Sira al-Nabamiyya li Ibn 

Kathir. 

Ibn Kathir, whose ancestors are said to have been from Iraq, was himself 

born around the year 1313 c ~ / 7 0 0  AH in the Boesra district of eastern 

Damascus. He died 74 years later, shortly after suffering a total loss of vision. 

He counts as his tutors such illustrious personages as the eminent historian 

Shams &Din al-Dhahahi, the Mdiki jurist Abn Mass al-Qarnfi, and the cele- 

brated Damascene polemicist and jurist Ibn Taymiyya al-Harrmi. 

Ibn Kathir's was an era of the great political and social upheavals that posed 

many challenges to the Muslim world at large, and in particular, to its scholars. 

What with the scourge of the Tartars threatening the very existence of Islam as a 

socio-political entity from the outside and the sectarian and ethnic strife created 

by the Mamluk revolution doing much the same from within, Ibn Kathir and his 

1. According to R. Y. Curtis, Authoritative Interpretation of Clll~~icnl Islamic Tafsr: Critical 

Analysis of Ibn Karhir's Tafdr al-Qu+& al-CA@m. Unpublished dissertation. (Ann Arbor: 

University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir's name in more 
than one way. Al-Dhahabi for instance, in the supplement to his bibliography, Dhayl Tadhkirat al- 

Huff&, gives Ibn Kathir's name as IsmnW b. Umar b. Kathir b. Daw b. Kathir b. Zar'. Other 
versions have k e n  given, however, such as appears in al-Zirikli's al-A%nr (1: 320) and 'Umar Rid% 

Kahhnla's Muyam al-Mdollifn (1: 28). 

2. According to C. Brockelman in his Gerchichte dcr Arabischen Lireranrr ii. 49, this historical 
work of Ibn Kathir is itself based on at-Bimli's chronicle. For more information see also, Ibn 

Hadjar at-Asqahi, al-Durar al-Kzmina (Cod. Vienna, no. 1172). 
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INTRODUCTION xix 

The text itself suffers from a singular lack of the literary cadence that makes 

the historical works of al-Tabari, for instance, more of a pleasure to read. This 

seems to result from Ibn Kathir's efforts to present an authentic description of 

the life and times of the Prophet of Islam, and to submit such data as is found in 

the popular biographical works to the scrntiny of hadith literature. The flow of 

his text is, without question, a casualty of this exercise. But, as has been pointed 

out by a scholar of the Bible, "If we read biblical narrative (or in this case the sira 

material) as a story, we abandon its historical truth. If we read it as literature, we 

will often find literary art in it, but this art takes us further from t r ~ t h . " ~  Not 

that the method of Ibn Katbir is altogether without its redeeming features: it 

certainly provides useful information to scholars, particularly those of the tradi- 

tional schools, who would prefer to have the classical sources for sira studies 

close at hand. 

The contents of works such as Ibn Kathir's sira are today regarded by many 

scholars of Islam as largely proto-historical, focusing, that is, on an era whose 

source documentation falls short of contemporary historiographical standards. 

It is, some say, the stuff of myth and legend, entwined in places with real his- 

torical data. For modem historians of Islam and the Middle East such as 

Maxime Rodinson, Patricia Gone et al., sira material contains, in the first 

instance, virtually "nothing of which we can say for certain that it incontestably 

dates back to the time of the Prophetn? And so, "when doing research about 

the life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin- 

ciple distrust the traditional statement and explanation of facts given by later 

generations, in so far as they cannot be verified by internal evidence or in some 

other way."8 

In addition, the work at hand may be seen by some to be no more than the 

product of one who had a variety of interests in the topic: one who was, at one 

and the same time, a historian, a scribe of "sacred biography", and also a devotee; 

the results of an endeavour such as Ibn Kathir's, therefore, risk being perceived 

as less than the product of dispassionate s cho l a r~h i~ .~  

This critical approach to Islamic historiography emerged gradually in the 

18th and 19th centuries. It was, understandably, only a matter of time before 

Albert Scbweitzer's "quest of the historical Christ" would he appropriated by 

6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York: 
Alfred A. Knopf, 1992). 

7. This particular statement appears in the introduchon to Maxime Rodinson's own biography 
of the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971). 

8. For the full text of this article see R. Paret, "Recent European Research on the Life and 

Work of Prophet Muhammad, Journal of the Pakistan Hbtoricnl Society, Karachi, 1958. 
9. See in this regard G. D.  Newby, The Making of the Lost Prophet: A Recommction of the 

Earlkt Biography ofMuhammod (Columbia: University of Southern California Press, 1989). 
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scholars of Islamic history in their search of the demythologized Muhammad; 

after all, this kind of appropriation of the analytical tools indigenous to studies of 

Christianity for the unravelling of the Islamic historical experience has become 

almost a convention in Islamic and Middle Eastern studies. Yet the entire 

process is, I believe, fraught with questionable hypotheses, broad generalizations 

and a certain disregard for the spatio-temporal factors that shape ostensibly sim- 

ilar events. The application of New Testament heuristic tools such as Form and 

Redaction criticism to the corpus of information pertaining to the sira seems to 

betray a casual disregard for the Sitz  rm Leben of that very corpus. The life and 

work of Jesus is clearly different from that of Muhammad; the former's mission 

- if it can be described as such -is, for example, singularly devoid of the political 

and socio-economic objectives that informed that of the latter. It is, therefore, 

hardly surprising, as F. E. Peters in his recent article "The Quest of the 

Historical Muhammad" points out, that "even though a great deal of effort has 

been invested in research into the life and times of Muhammad, the results do 

not seem at all comparable to those achieved in research on Jesus, and the reasons 

are not at all ~lear." '~ 

Ever since Gustav Weil presented his Mohammad der Prophet, sern Leben und 

seine Lehre in 1843, scholars have endeavoured to unravel the historical 

Muhammad using a variety of tools and strategems. Initially the material 

offered by Muslim historians such as Ibn Ishxq, Ibn H i s h b  and more, import- 

antly, al-Tabari was used almost unquestioningly by Christian scholars who, as 
Holt characterizes them, belonged mainly to "holy Their primary 

purpose, it would seem, was to provide a spirited defence of Christian theology 

and dogma against the claims of Islam and its adherents. The polemics that 

ensued were, in the main, reflective of the attitude that there was "not any 

rational inducement in all (that Muslims) believe or practice; insomuch that 

common sense must be discarded in order to embrace their system."'2 As for 

Muhammad, he was for many in that era "so coarse and barbarous an imposter, 

that there is not a man, who does not or cannot perceive plainly his cheating 

and corruption."13 Humphrey Prideaux, the 17th-century lecturer in Hebrew 

at Oxford, captured rather succinctly the disposition of scholars vzs-d-vzs the 

study of Muhammad, in the rather long-winded title of his work, The true 

nature of zmposture fully dzsplay'd m the lrfe ofMahomet. Wzth a drscourse annex'd 

10. F. E. Peters, "The Quest of the Historical Muhammad", in IntemtionalJouml of Middle 

East Studies 23 (1991), 291-315. 
11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale," in 

Historinns of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 

29&302. 

12. Ibid.,3W. 
13. Ihid.,3M). 
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for the vindication of Christianiiy from this charge. Offered to the consideration of 

the Deists of the present age.I4 Later Simon Ockley, the somewhat less acerbic 

and brusque vicar of Swavesey in Cambridgeshire, authored The History of the 

Saracens, a "much more solid contribution to historical knowledge" as Holt 

puts it, but one that nonetheless did "not fail to follow common form by 

stigmatizing Muhammad in his first line, as 'the great Imposter' and then 

describing the Arab conquests as 'that grievous calamity'."15 The liberalism that 

swept across Europe in the 18th century helped create a relatively less hostile 

attitude among European scholars towards Islam and its leader. We thus 

find during that era scholars such as Henri de Boulainvillier emerging. 

Boulainvillier, his theological affinities notwithstanding, assumed a decidedly 

more conciliatory tone in his biography of Muhammad, La vie de Mahomet. For 

him, Christianity is undoubtedly superior to Islam but he is, none the less, 

quite charitable in his evaluation of his subject, and says: "With respect to the 

essential doctrines of religion, all that (Muhammad) has laid down is true; but 

he has not laid down all that is true; and that is the whole difference between 

our religion and his."I6 

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri 

Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his 

attempts to unravel "the historical person of Muhammad", Lammens plodded 

on, and succeeded to some extent, in demonstrating "the possibility of the criti- 

ical analysis of the sira". Lammens' efforts, however, were directed, not at a 

biographical study .of Muhammad per se, but rather on the search for the secret 
of his personal appeal and the rapid expansion of his message. "Muhammad to 

h i ,  was a historical problem as well as a symbol of Islam's obstinacy and insen- 

sitiveness to the missionary influence."" 

Lammens also happened to be among the first to argue, with some conviction, 

that the hadith traditions as well as the sira material on the Prophet are, on the 

whole, fictitious. This inaugurated a new perspective on Islamic history: the 

emphasis shifted from a critique of the actors in that history to the questioning 

of the source material itself. 

In the 19th century, the Hungarian scholar Ignaz Goldziher concluded that 

much of the hadith material was but a "pious fraud . . . invoked by every group 

(in early Islam) for every idea it evolved; . . . through solid chains ( imzd)  of tra- 

dition, all such matters acquired an unbroken tie to the 'Companions' who had 

heard those pronouncements and statutes from the Prophet or had seen him act 

14. bid.,  291. 
15. Ibid., 311. 
16. P. M. Holt, The Trearmmr ofArdHist~ry, 300. 
17. K. S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Himriam of rhe 

Middle East, ed. B. Lewis and P. M. Halt (Oxford University Press, 1962), 330-342. 
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoing 

hypotheses by subjecting the tsnzd of a few legal traditions to an exhaustive 

scrutiny. He concluded that "hardly any of these traditions, as far as matters of 

religious law are concerned, can be considered authentic; they were put into cu- 

culation . . . from the h s t  half of the second century  onward^."'^ From this 

others were quick to extrapolate that even the biographical material is fraudu- 

lent. Crone thus states: "that the bulk of the sira . . . consists of second century 

hadiths has not been disputed by any historian, and this point may be taken as 

conceded."20 

Not all Western scholars, however were as eager to jettison the classical 

material. W. M. Watt, writing in his Muhammad at Mecca, is clearly more 

reluctant than Crone, for example, to reject out of hand all such material, simply 

on the strength of Schacht's conclusion. He thus maintains that "In the legal 

sphere there may have been some sheer invention of traditions, it would seem. 

But in the historical sphere, in so far as the two may he separated, and apart 

from some exceptional cases, the nearest to such invention in the best early 

historians appears to be a 'tendential shaping' of the material . . ."" 
It must be remembered, however, that kraditional Muslim scholars display little 

awareness of the foregoing conundrum. The classical methodology of hadirh 
criticism as practised by early Muslim scholars, with its close scrutiny of the isnrtd 
and the mutiin of prophetic traditions, has, in the main, not been discredited, or 

even questioned, by Muslim scholars. If anything, that methodology has today 

been given a new lease of life by scholars such as N q u  &Din al-Albmi, who, for 

example, regard the re-evaluation of the early sources as integral to what they call 

the Islamic renaissance (al-Nah& al-Islamryya). Such a renaissance, Albai argues, 

will fall far short of its goals, without a thoroughgoing purge of what remains of 

the spurious material that had crept into hadith and sira works during the turbu- 

lent epoch of early Islamic h i ~ t o r y . ~  He thus set himself the task of appraising 

scholars and the Muslim laity alike to those traditions that were deemed spurious 

by the regimen of classical hadirh studies. His findings, which were first published 

under the title "al-Ahsdith al-Da'ifah wa al-Mawdn'ah" in a weekly column in 

the magazine al-Tamaddun al-Islami, now comprise a multi-volume work, 

appropriately titled Szlsrlah a[-Ahzdith al-Da'ifah ma al-Ma~dii 'ah.~~ 

18. See Goldziher's chapter on the development of the law in Islam in Inrroduction to Ishmic 

Low and Theology, (Princeton: Princeton University Press, 1981). 
19. J. Schacht, The On'gim ofMulammadenJurirpnulence (Oxford University Press, 1959). 

20. Crone, Slovc-s on Horses, 14-15. 

21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii. 
22. M. N. Al-Alhani, Silsileh ol-Akdith al-pn'ifok ma al-Mawdebh. Vol. i. Damascus?: 

Manshurat d-hlaktab d-Islami, 1376 h. 

23. bid..  6. 
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring the 

death knell on hadith literature as a tool for unravelling early Islamic history. 

Azami for one, in his studies on early hadith literature has attempted to show 

that hadith literature is indeed the richest source for the investigation of that era, 

for it provides, among other things, material for the understanding of the legal, 

cultural and religious ideas of those early centuries. He maintains that the 

theories of Margoliouth, Goldziher and more recently, Schacht can no longer be 

incontestably accepted given the recent discoveries of manuscripts or research. 

According to him: 

"In the period referred to, works on the biography of the Prophet and on other 
historical topics were in a very advanced stage. We find that work on the biography 
of the Prophet was begun by the Companions. 'Ahd All~h h. 'Amr b. al-'A~ 
recorded many historical events. It is possible still to trace his work in the ahadah 

narrated by 'Amr h. Shu5yh (d. 118 AH) as he utilized his great grandfather 'Abd 
All& b. 'Amr's books. Wrwah (d. 93 AH) in his biography of the Prophet names 
his authority and most probably he had obtained the information in writing. 
There are works mentioned here and there on a single topic of the Sirah, e.g. 
Memorandwn on the Servants of the Prophet, a hook on the ambassadors of the 
Prophet to different rulers and chieftains with their negotiations. There are 
references to the collections of the Prophet's letters in a very early period."" 

But it is, in fact, these very sources that MI cites that have, through the use 

of contemporary literary and hermeneutical tools, been relegated to no more 

than "the mbble of early Muslim history". For Patricia Crone therefore, the 

"inertia" of material such as appears heretofore "comes across very strongly in 

modern scholarship on the first two centuries of Islam."25 "The hulk of it", she 

argues, "has an alarming tendency to degenerate into mere rearrangements of 

the same old canon - Muslim chronicles in modern languages and graced with 

modem titles."26 

Others, such as Juynboll, have strived to arrive at the inevitable solution inter- 

me'diaire, "a wnceivable position that could he taken between the two points of 

view represented respectively by Muslim and Western scholarship."" For him 

therefore, the hadith traditions "taken as a whole" do provide a fairly reliable 

rendition of early Islamic history, and "a judiciously and cautiously formulated 

overall view of what all those early reports . . . collectively point to, may in all 

likelihood he taken to be not very far from the truth of 'what really happened'."Z8 

24. Azami, Early Hodith, 7-8. 
25. See in this regard the introduction to her work, Slaves on Honer: The Euolurion of the 

Islnmic Polity. (Cambridge University Press, 1980). 
26. Ibid., 13. 

27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, pprovennnce and aurhonhip of 

early hadirh. (Cambridge University Press, 1983), 1. 
28. Ibid., 7. 
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Finally, the true value of this particular work probably resides outside the 

context of the foregoing academic debate, for as Gadamer explains in Truth and 
M e t h ~ d : ~  "The meaning of a literary work is never exhausted by the intentions 

of its author; as the work passes from one cultural or historical context to 

another, new meanings may be culled from it which were perhaps never antici- 

pated by its author or contemporary audience."30 

Muneer Fareed 

Reviewer of Volumes II-IV 

29. H. G. Gadamer, Trulh andMethod(London, 1975). 
30. This is in fact an interpreratian of Gadamer's thoughts as espoused by T. Eagleton in his 

study, Literary Theoy: An Inrroduction (Minneapolis: University of Minnesota Press, 1983), 71. 



TRANSLATOR'S PREFACE 

As has often been observed, translation is impossible, since the associations and 

emotive content of words in one language and culture differ from those of all 

others. Attempts at translation, therefore, inevitably represent strivings for 

compromise. While accuracy and precision are prime objectives, the ultimately 

necessary requirements for clarity and comprehension in the host language may 

require simplification or even omission from the original text. The dilemmas 

inherent in these conflicting objectives are at times irreconcilable, and this is 

particularly true when one is dealing, as here, with languages and cultures so far 

removed as ancient Arabic and modem English. This translation, composed in 
everyday, contemporary English, gives no impression of the ubiquitous rarities, 

oddities and archaisms of vocabulary and syntax that make the original 

extremely challenging to comprehend. It is hoped, of course, that the innumer- 

able compromises that this translation represents will be accepted as good-faith 

attempts to convey the spirit and purpose of the original in a form that readers of 

English will not fmd impossibly daunting. 

In some instances Ibn Kathir repeats anecdotal ahadith with differing chains 

of authority that are almost identical in content; often, as will be seen, the 

accounts differ in only very few of their words and these are typically vocabulary 

rarities. While such variations between accounts may seem of scant interest to 

the Western reader, they have nevertheless been left complete and intact in this 

translation. Including them in full, as in the original work, gives a strong impres- 

sion of the care with which these anecdotes have been handed down and the 

impression of their likely authenticity is therefore enhanced. This seems espe- 

cially the case where the discrepancies involve vocabulary rarities that are 

synonymous. It seems that it would be just such words that would have been 

subjected to dispute, change or loss from memory. 

Ibn Kathir's objective was to appear authoritative and discriminating in his 

choices of inclusion and discussion of specific ahadrh; to him the listing of all 

the names of his authorities and his comments on their reputations was an essen- 

tial component of this lectures. The give-and-take of oral lecturing - of which 

this work is essentially a record - would have enabled immediate verbal 

clarification. Our English text, in contrast, has to stand by itself, and to present 

an inherent and visible logic and clarity; it must also give some impression of the 

reliability of the Arabic text that is indicated by its complexity, and by the care 

with which the names of quoted sources are given and at iimes evaluated. 

A perpetual challenge in presenting this text has therefore been to leave the 

essential narratives clear and succinct while including yet simplifying the lines of 

authority on which their authenticity is based. The names of authorities quoted 
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have been included in full, since their identities were of prime importance for 

the initial 'readership' of this work as well as to students and researchers today. 

However, the exact nature and relative value of the means of transmission from 

authority to authority and the suggestions implied of Ibn Kathir's preference for 

certain sources over others, have not been conveyed with exactitude, since com- 

mon English vocabulary is unable to convey some of the subtleties of the Arabic 

technical terms employed for this purpose. The essential completeness of the 

original text in this translation does, however, enable serious students of early 

Islamic materials to bring their own differentiation to bear by their knowledge of 

the reputations of the persons quoted. 

Certain words common in this text - such as Abii and swat - change in their 

form in Arabic to accord with basic grammatical rules. Here, however, to avoid 

confusion for those readers who do not know Arabic, they have been left in the 

form in which they are most commonly met. Initial hamza, moreover, has been 

omitted. Since early Arabic manuscripts, like the Arabic printed version of this 

text, are devoid of quotation marks, the identity of the narrator is sometimes 

unclear. Similarly, it is occasionally difficult to discern whether comments at the 

end of an account are those of the transmitting authority or of Ibn KathIr him- 

self. Footnotes referring to these and similar textual difficulties have been kept 

to a minimum, while brief parenthetical explanatory comments have sometimes 

been inserted to aid the general reader. 

Discriminating and knowledgeable readers and reviewers will no doubt find 

discrepancies and perhaps inaccuracies in this lengthy and demanding text, 

especially in the extensive poems quoted. For these the translator - and his 

reviewers, text editors and typesetters - apologize. But since this work offers 

intimate details not elsewhere available in English about Arabian history and the 

inspiration and leadership of Islam in its earliest formative period, it would seem 

unsatisfactory to leave it in a language and form accessible only to a small coterie 

of scholars. The evident religious historical and philosophical interest of this 

text suggests that all those associated with its production may properly take 

refuge and find consolation from criticism in the knowledge that 'to err is 

human'. To attempt the impossible, moreover, while perhaps foolhardy, is 

surely more laudable than to make no attempt at all. 

Trevor Le Gassick 

Ann Arbor, 2000 
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THE YEAR 3 AH. 

Early that year the Najd expedition, known as the raid on Dha 'Amarr, took 

place. 

Ibn Ish%q stated, "When the Messenger of God (SAAS) returned from the 

expedition to al-Sawiq, he remained for roughly the remainder of Dha al-Hijja 

and then attacked Najd, seeking out Gha~afin; this expedition is known as that 
of Dhn 'Amarr." 

Ibn Hishm stated, "He left 'Uthma b. 'Aff3n in command of Medina." 

Ihn Ishzq went on, "He remained for all, or almost all, of Safar in Najd and 

then returned without being ambushed." 

Al-Wxqidi stated, "News reached the Messenger of God (SAAS) that a force 

of Ghatafxn fighters, from Bann Thaclaha, Ibn Muhaih, had gathered at Dhn 

'Amarr intending to attack him. He therefore left Medina on Thursday, 12th of 

Rabic al-Awwal in 3 AH, placing 'Uthma b. 'Affm in command of Medina. He 

was away for 11 days, and was accompanied by 450 men. 

"The bedouin fled from h i  away into the mountains. He travelled on until 

he reached a well known as Dhn 'Amarr, where he made camp. Much rain fell 

and the clothes of the Messenger of God (SAAS) were soaked. He dismounted 

beneath a tree there and hung out his clothes to dry, in full sight of the polytheists, 

who were keeping to themselves. 

"The polytheists then sent out one of their warriors, a man named Ghawrith 

h. al-Hsith, or Ducthnr b. al-H~ith,  telling him, 'God has enabled you to kill 

Mubmmad!' 

"That man then went forth armed with a well-polished sword and reached the 

Messenger of God (SAAS). He stood before him, his sword drawn, and asked, 

'Muhammad, who will protect you from me now?' 'God will,' he replied. Then 

Gabriel gave the man a push in the chest and the sword feu from his hand. 

"The Messenger of God (SAAS) picked it up and said, 'And who will protect 

you from me?' 'No one', the man replied, 'and I testify that there is no god but 

God and that M u h m a d  is God's messenger! I swear, 1'11 never gather a force 
to attack you.' 

"And so the Messenger of God (SAAS) gave hi hack his sword. 

"When the man rejoined his men, they criticized him and asked what had 

happened. He explained, 'I saw a tall man who pushed me in the chest and made 

me fall over on to my back. I knew him m be an angel. I then testified that 

Muhammad is the Messenger of God and that I would not gather a force against 

him.' He then began inviting his people to accept Islam. 
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"It was about this incident that God Almighty stated, '0 you who believe, 

remember God's favour to you when a force had prepared to stretch out 

their hands against you, but He held back their hands away from you"' ( s m t  

al-Ma'ida; V, v. 11). 
Al-Bayhaqi stated, "A similar account will be given about the expedition of 

Dhat al-Riqa'; there may be two different incidents." 

I comment that if the above account is correct, then the other is definitely not. 

Because in that case - the man's name also being Ghawrith b. al-Haith - he did 

not accept Islam but retained his old faith, and he did not vow to the Prophet 

(SAAS) tbat he would not attack him thereafter. But God knows best. 

THE ATTACK ONAL-FURU' OF BUHRAN. 

Ibn Ishaq stated, "He remained for almost all of Rabic al-Awwal in Medina, but 

then mounted an expedition against Quraysh." 

Ibn Hisham stated, "He appointed Ibn Umm Maktiim-in command of 

Medina." 

Ibn Ishaq went on, "He continued on to Buhrm, a mine in H i j a  over towards 

al-Furii'." 

Al-Waqidi stated, "The Messenger of God (SAAS) was absent from Medina 

only for ten days." But God knows best. 

An Account of theJews of Banii @ynuqtic who dwelt in Medina. 

Al-W?iqidi claimed that this relates to a Saturday (during the first) half of 

Shawwa in 2 AH. But God knows best. 

It is to them that reference is made in the words of the Almighty: "Like those 

shortly prior to them; they experienced the ugly consequences of what they did, 

and they shall have painful punishment" (szirat al-Hashr; LIX, v.15). 

Ibn Ishaq stated, "It was at the time of these raids made by the Messenger of 

God (SAAS) that the affair of the Bana Qaynuqac arose. 

"People say that the Messenger of God (SAAS) assembled them in their 

market and addressed them, saying: '0 Jews, beware of God afflicting you as He 

did Quraysh. And so accept Islam. You well know tbat I am a prophet sent with 

a mission; you find that to be so in your Book and in God's pact with you.' 

"They responded, 'Muhammad, do you think we are your people? Don't 

delude yourself, just because you did battle with those who lacked knowledge 

of warfare, and so you could take advantage of them. If you fight against us, 

you'll find us to be real men!'" 

Ibn Ishaq continued, ''A freed-man of Zayd b. Thahit related to me, from 

Sa'id b. Jubayr, and from 'Ikrima, from Ibn 'Abbs, who said, 'The following 
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verse was revealed specifically concerning them. "Tell those who disbelieve: 

'You shall be defeated and herded into hell, a terrible abode. A proof of this came 

to you when two forces clashed."' (siirat A1 'Imrzn; 111, v.11). This refers to the 

Companions of the Messenger of God (SAAS), to those who participated at 

Badr, and to Quraysh. (Along with:) "One side fights for God's cause, while the 

other is unbelieving, whom they see with their own eyes to be twice their like. 

And God aids with His help whomsoever He wishes. There is surely a lesson in 

this for those who have sight."'" (siirat A1 'Imrzn; 111, v.12). 

Ibn Ishaq stated, "cA~im h. Wmar h. Qatada related to me that the Bann 

Qaynuqxc were the first of the Jews who broke their pact and fought in the 

period between the battles of Badr and mud."  

Ihn Hisham stated, "'Abd All& h. Jacfar b. al-Miswar h. Makhrama related, 

from Aha 'Awn, 'The problem with Bans Qaynuqac arose as follows. An Arab 

woman took an ornament of hers and sold it in the market of Bana Qaynuqac. 

She sat there with one of their goldsmiths and the men present began pestering 

her to uncover her face. She refused, but the goldsmith managed to attach the 

hem of her dress to her back. When she got up, she was exposed, and they all 

laughed at her. She screamed and one of the Muslim men attacked and killed the 

goldsmith, who was a Jew. The Jews then seized the Muslim and killed him. The 

Muslim's family called for help from the other Muslims against the Jews. The 

Muslims were enraged, and so enmity arose between them and Bana Qaynuqac.'" 

Ibn I s b q  stated, '"A~im h. Wmar b. Qatada related to me, 'And so the 

Messenger of God (SAAS), besieged them until they surrendered to h i .  
""Abd All& b. Ubayy h. Sallal went to him after God had given him power 

over them and said, "Muhammad, treat my allies kindly!" They were allies of 

Bano al-Khazraj. He turned away from him, however, and so 'Ahd Allah put his 

hand inside the pocket of the chain-mail of the Messenger of God (SAAS).'" 

Ibn Hishm stated that this pocket was known as the dhat al-fudiil, "the 

bounteous". 

Ihn Ishaq continued, 'LThe Messenger of God (SAAS) then told him 'Let go 

of me!' His face darkening in rage, he repeated, 'Let go of me, I say!' 

"'Abd All& replied, 'No; I'll not do so until you agree to treat my allies 

well. Four hundred men without armour and three hundred with chain-mail 

have protected me from all and sundry, and you would mow them down in one 

morning! I'm a man who is afraid of turns of fate.' The Messenger of God 

(SAAS) then said to him, 'They are yours!"' 

Ibn Hishm stated, "The Messenger of God (SAAS) placed Aba Luhaba 

Bashir b. 'Ahd al-Mundhii in charge (of Medina) during his siege of them, 

which lasted for 15 days." 

Ibn Ishaq stated, "My father related to me, quoting Wbada b. al-Walid, from 

Wbxda h. al-Smit, who said, 'When Banii Qaynuqxc opposed the Messenger 
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of God (SAAS) 'Abd All& h. Ubayy remained allied with them and protected 

them, while 'Ubada h. al-Sait,  who had the same alliance with them as did 

'Ahd All& h. Ubayy, went to the Messenger of God (SAAS) and gave them over 

to him, renouncing his pact with them in favour of God and His Messenger. 

'Ubada told h i ,  "0 Messenger of God, I ally myself with God, His messenger 

and the believers, and I renounce my association and alliance with these 

unbelievers." '" 
Ihn Ishaq continued, "It was about him and 'Ahd All& b. Ubayy that the 

following verses were revealed, '0 YOU who believe, do not ally yourselves with 

the Jews and the Christians; they are allied with one another"' (ssrat al-Ma'ada; 

V, v.50). This referred to 'Abd Allah b. Ubayy. And " ... those who ally 

themselves with God and His messenger and those who believe; they are the 

party of God who will triumph" (ssrat al-MAda; V, v.56). This referred to 

Whada b. al-Samit. We have discussed this in our Tafiir. 

THE ATTACK MADE BY ZAYD B. HARITHAAGAINST THE QURAYSH 
CARAVAN WHICH WAS ALSO ACCOMPANIED BY ABU SUFYANAS 
WELL AS, IT IS SAID, BY SAFWAN. 

Yiinus h. Bukayr quoted Ibn Ishaq as follows, "This occurred six months after 

the battle of Badr." 

Ibn Ishaq stated, "The account of it related that m y s h  became insecure 

about the route they usually followed to Syria, after the events of Badr, and 

so they took the Iraq route. Some of their merchants, including Abii Sufy~n, 

who was hearing a large quantity of silver which was the greater part of their 

merchandise, left, having hired as a guide for that route a man of Banii Bakr b. 

Wa'il named Fumt h. Hayyan, that is al-'Ijli, who were allied to Banii Sahm. 

"The Messenger of God (SAAS) sent forth Zayd h. Hiiritha who met up with 

them at a well called d-Qarda. He seized the caravan, and all it contained, but its 

men escaped. He returned with the spoils to the Messenger of God (SAAS). 

"Hassm b. Thahit spoke the following verses about this: 

'Say farewell to the rivulets of Syria, for in the way 

are swords like the mouths of pregnant camels hurting 
from eating arak leaves 

In the hands of men who have moved off towards their 
Lord and to His helpers in truth, and in angels' hands. 

If they proceed to the lowlands from the sand valley, 
then tell them, "the route is not there!"'" 

Ibn H i s h a  stated, "This qa~ida is included in the verses by Hassm; Abii Sufyan 

h. al-Hiirith composed a response to them." 

Al-Waqidi stated, "This foray by Zayd h. Hiiritha occurred at the start of 

Jumada d-Uwla, some 28 months after the Hijra. SafwZn b. Umayya was the 

leader of this caravan. 
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"The reason he sent out Zayd b. Hzritha was that it was Nu'aym h.'Mas'iid, 

then still a follower of his own people's religion, who had come to Medina with 
news of this caravan. This Nu'aym had met with Kinma b. Abii al-Huqayq, 

along with some of Banii al-Nadir, among whom was Sulayt b. al-Nucman, 

of Aslam. They had been drinking, this being before the prohibition of wine. 

Nu'aym had talked of the departure of the caravan with Safwzn h. Umayya, 

and of the valuables it carried. Sulayt had immediately left and informed the 

Messenger of God (SAAS), who had promptly despatched Zayd b. Haritha. His 

force met and seized the caravan, but the men accompanying it escaped. They 

did capture a man or two, then took command of the caravan and brought it in. 

The Messenger of God (SAAS) divided it up into five portions, each of which 

amounted to 20,000 dirhams. He apportioned four-fifths of it to the expedition. 

Among those captured was the guide, Fumt b. Hayy2n. He accepted Islam, may 

God be pleased with him." 

Ibn Jarir stated, "Al-Wzqidi asserted that in the spring of that year 'Uthman 

b. 'Affm married Umm Kulthiim, daughter of the Messenger of God (SAAS) 

and that she was brought to him in Jumada al-Akhira." 

THE KILLING OF KA'B B. AL-ASHRAF, THEJEW. 

He was of the Tx'i tribe, part of Bann Nabhzn; but his mother was of Banii 

al-Nadir. 

Ibn Ishzq related it thus, before the withdrawal of the Banii al-Nadir. 

Al-Bukhsri and al-Bayhaqi, however, noted it following their accounts of the 

Bann al-Nadir affair. Ihn Ishaq was correct in relating it as he did, as will he clear 

from what follows, namely that the Bana al-Nadir matter occurred after the 
battle of Uhud. It was in the siege of the enemy then that wine was prohibited, 

as we will later explain, if God wills it. 

In his jahih collection, al-Bukhw stated, in a section entitled, "The killing of 

Ka'b h. al-Ashraf', that 'All h. 'Abd All* related to h i ,  quoting Sufyzn, that 

'Amr stated, "I heard Jzbix b. 'Abd Allzh say, 'The Messenger of God (SAAS) 

asked, "Who will deal with Ka'b h. al-Ashraf? He has sought to h a m  God and 

His Messenger." Muhammad h. Maslama arose and replied, "0 Messenger of 

God, do you wish that I kill him?" "Yes," he answered. "Then please permit me 

to say something." "Do so," he was told. 

"'Muhammad h. Maslama then approached him (Ka'b) and said, "This fellow 

(i.e. the Messenger of God (SAAS)), asked us for charity, but he has become a 
nuisance to us. I've come to you to ask you to give us a loan." 

"'He responded, "So, by God, you too are tired of him!" 

"'Muhammad b. Maslama responded. "Having followed him, we don't want 

to abandon him until we see how it turns out for hi. We'd just like you to make 
us a loan." 

"'All right; give me some security.' 'What would you like?' 
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"'Pledge me your womenfolk!' 

"They objected, 'How could we pledge you our women, you being the most 

handsome of the Arabs!" 

"'Then pledge me your sons', he asked. 

"'How could we pledge you our sons?' they demanded, 'and have them 

insulted by being told they are only worth the value of a wasq or two! That would 

be shameful for us. But we will pledge you our la'ma.' Sufya  said that by this 

he meant their weapons. 

"Mu)?ammad b. Maslama then made a night rendezvous with hi and did go 

to hi one night, accompanied by Abn Ng'ila, who was Ka'b's foster-brother. 

Ka'b invited them into his castle and came down to them. His wife asked him, 

"Where are you going at this late hour?" (According to another account, one not 

from 'Amr, she commented, "I hear a voice dripping blood!") 

"He replied, 'It's only my brother Muhammad b. Maslama and my foster- 

brother Abn Na'ila. A man of honour, if invited to a stabbing at night, would still 

accept!' 

"Muhammad b. Maslama went in accompanied by two men. He told them, 

'When he comes, I'll lean over towards his hair to smell it. When you see me 

seize his head, then you come on over and strike him.' He went on, 'I'll do it 

once, then let you smell.' 

"When Ka'b came down, he was wearing a loose sash and was redolent with 

perfume. Muhammad b. Maslama commented, 'I never smelled a finer scent 

than today!"' (According to the other tradition, he (Ka'b) commented, "I have 

the best-perfumed and best-looking women of all the Arabs!") 

'Amr went on, "He then asked, 'Would you permit me to smell your head?' 

'Certainly,' Ka'b replied. 

"He then smelled it and had his companions do the same. He then asked, 'Do 

you pennit me?' 'Yes,' Ka'b replied. And then he (Mubarnmad b. Maslama) 

seized hi, calling out, 'Get him!' And they killed hi. They then went to the 

Prophet (SAAS) and informed him." 

Ibn Ishzq stated, "Ka'b h. al-Ashraf was of the Ta'i tribe, of the sub-tribe of 

Bann Nabhim, though his mother was of Bann &Nadir. He received news of 

the deaths of those at Badr after the arrival of Zayd b. al-Haitha and 'Abd Allah 

b. Rawzha. He commented, 'By God, if Muhammad has really struck down 

those people, then better be inside the earth than upon it!' 

"When this enemy of God was sure of this news, he left for Mecca, where 

he visited al-Mugalib b. Abn Wad%% 'a. Dubayrat al-Sahmi, whose wife was 

'Atika, daughter of Aha al-cis b. Umayya b. 'Abd Shams b. 'Abd Man3. She 

accommodated him graciously and he began instigating an attack upon the 

1. The Arabic of this comment, curious since it is being made to a Jew, reads, ma onta ajmalu 

al-bmb. 
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Messenger of God (SAAS) speaking verses and mourning the deaths of those 

polytheists killed at Badr." 

Here Ibn Ishaq gave his poem which begins with the verse, 

"The Badr millstone ground to death those killed there, 
and for the like of Badr one speaks and weeps." 

He also gave the response to this poem by Hassm b. Thabit, may God he pleased 

with him, as well as verse by others. 

He went on, "Ka'b then returned to Medina where he composed verses that 

were suggestive about the Muslim women and critical of the Prophet (SAAS) 

and his followers." 

Mnsa h. Wqha stated, "Ka'b h. al-Ashraf was of Banii al-Nadir, or associated 

with them; he harmed the Messenger of God (SAAS) by ridiculing him in 

verse and he rode in to Quraysh to incite them further. Abii Sufym, in Mecca, 

asked hi, 'In your view, I pray you tell me, which religion is more favoured by 

God, that of Muhammad and his friends, or our own? Which of us, do you 

think, is more correct and appropriate? We slaughter our meat generously, give 

milk-topped water to drink, providing food for all and sundry who come.' 

"Ka'b h. al-Ashraf replied, 'You are better-guided in your path than they are."' 

Mnsa went on, 'LAnd SO God revealed to His Messenger the verses, 'Have you 

not considered those given a part of the Book who believe in enchantment and 

devils, and who say to those who disbelieve, "These are better guided on the 

path than those who believe (in God)." They are indeed cursed by God; those 

whom God curses you shall find to be without succour"' (sQrat al-NisE'; IV, 
v.51, 2). 

Both Mnsa and Ihn Ishaq stated further, 'LHe went to Medina where he 

proclaimed his enmity and incited people to go to war. He had not left Mecca 

before he had united them to fight the Messenger of God (SAAS); he then 

began composing amatory verse about Umm al-Fadl b. al-HZrith and other 

Muslim women." 

Ihn Ishaq stated, "The Messenger of God (SAAS) asked, as 'Abd Allah h. 

al-Mughith b. Abu Burda related to me, 'Who will take care of Ibn al-Ashraf?' 

"Muhammad h. Maslama, a brother of Bana 'Abd al-Ashhal, responded, 'I'U 
take care of him for you, Messenger of God. I will kill him!' 

"'Do so then, if you can,' he told him." 

Ibn Ishxq went on, "Muhammad h. Maslama then returned and stayed three 

days and nights eating and drinking nothing except what was essential. The 

Messenger of God (SAAS) was informed of this and he summoned him and 

asked, 'Why have you given up food and drink?' He replied, '0 Messenger of 

God, I promised you something that I don't know whether I can fulfil or not.' 

He was told, 'You only have to try.' 

"He replied, '0 Messenger of God, we'll have to say certain things.' 

"'Say whatever you think fit; you will he free of blame for doing so.' 
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"Muhammad h. Maslama then set about killing Ka'b with Salkm h. Salma h. 

Waqsh, who was known as Aha Nzlila. He was of Bana 'Abd al-Ashhal. He was, 

moreover, the foster-brother of Ka'b h. Ashraf. Also with them were 'Abbxd 

b. Bishr h. Waqsh, of Bana 'Ahd al-Ashhal, along with al-H%rith h. Aws b. 
Mu%dh, of Bana 'Ahd al-Ashhal, and Aha 'Ahs b. Jahr, a brother of Bana 

Huitha." 

Ihn Ishnq went on, "They then dispatched to Ka'b, that enemy of God, Salkan 

b. Salzma Aha Nx'ila. When the latter was with him, he talked with Ka'b and 

they recited poetry to one another; Aha Nalila was a poetry reciter. He then told 

Ka'b, 'I'm so sorry, Ihn al-Ashraf, but I've come to you about something I want 

to discuss, and for you to keep confidential.' 'I'll do that,' he said. 

"Muhammad h. Maslama went on, LThis man's arrival among us was a 

disaster! The Arabs became hostile to us, and united against us. They have cut 

off our routes, so that our young are deprived and scared. We and our families 

are suffering greatly.' 

"Ka'b commented, 'I'm al-Ashraf s son! Didn't I tell you, Ibn Salzma, that 

things would turn out this way?' 

"Salk= then told Ka'b, 'What I wanted was for you to sell us some food 

for which we would give you a surety and keep trust with you; you'll do well 

by that.' 

"He asked, 'Will you give me your sons as surety?' 

"'You want to disgrace us? I have companions who share my views, and I 
wanted to bring them to you for you to sell to us, by which you would do well, 

and we would give you an equivalent pledge in weapons.' 

"Salk= wanted him not to refuse to have weapons present when they brought 

them. Ka'b agreed, saying, 'Weapons would be good security.' 

"Salk~n then returned to his companions and informed them what had 

transpired. He told them to get their weapons and to set off, and to meet up with 

him. They then assembled with the Messenger of God (SAAS)." 

Ibn Ishzq went on, "Thawr b. Zayd related to me, from 'Ikrima, from Ihn 

'Ahhzs, who said, 'The Messenger of God (SAAS) travelled with them as far 

as Baqi' al-Gharqad, and there he dispatched them, saying, "Go in God's name! 

0 God, give them help!" He then returned home. It was a moonlit night, and 

the men set off and reached Ka'b's castle. 

"'Aha Nz'ila called up to him. Ka'b had recently taken a new wife, and he 

jumped up wrapped in a coverlet. His wife took hold of its hem and said, "But 

you're a man engaged in combat! Warriors don't go down at such a time as 

this!" Ka'b replied, "But it's Aha Nz'ila. He'd not have woken me if I had been 

asleep." She commented, "I swear I sense evil in his voice!" Ka'b replied, "If a 

man of honour were invited to a stabbing, he'd still accept!" 

"'He then went down and engaged them in conversation. Eventually they 

asked him, "Ibn al-Ashraf, would you like to take a walk with us to Shi'b 
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alLCAjaz, where we can spend the rest of the night talking?" "If you wish," he 

replied. And so they left and walked for a while. 

"'Eventually Abii Na'ila touched the hair at Ka'b's temple with his hand, 

which he then sniffed, saying, "I swear, I've never before this night smelled 

anything so fine!" He then walked further, then did the same, to make Ka'b feel 

secure. Having gone yet further, he then took hold of Ka'b's hair at both temples 

and said, "Strike down the enemy of God!" Their swords rained blows upon 
him, but to no effect.' 

"Muhammad b. Maslama continued, 'I then remembered a poignard I had 

with my sword and drew it, Ka'b meanwhile making such a din that all the forts 

thereabouts had lit up. I stabbed my dagger into his lower stomach and bore 

down on it till it reached his scrotum. The enemy of God then collapsed. 

Meanwhile al-Hzrith b. Aws had suffered a wound from one of our swords in 

his leg or on his hand. 

"'Thereafter we left, our path taking us past Bana Umayya b. Zayd, then 

Bana Qurayza and then Busth. After that we went on up the stony tract of 

alLCArid. On account of the blood he was losing, our companion al-Hzrith b. Aws 

was lagging behiid and so we halted for a while. When he came up, following 

our tracks, we carried him and so arrived at the Messenger of God (SAAS) as the 

night was endiig and he was engaged in prayer. We greeted him and he came 

out to us. We told him of the execution of God's enemy. He then spat upon our 

companion's wound and we went on to our families. By next morning the Jews 

were in shock at our attack upon God's enemy; every Jew feared for his safety.'" 

Al-Waqidi claimed that they had brought the head of Ka'b b. al-Ashraf to the 

Messenger of God (SAAS). 

Ihn Ishaq stated, "Ka'b b. Malik spoke the following verses about this affair: 

'Ka'b having been left lying stretched out, after his 
demise al-Nadir were humiliated. 

As he lay prostrate on his hands, our men with drawn 
swords having overcome hi 

Upon Muipmmad's order, when he told Ka'b's brother to 
slip by night secretly to Ka'b. 

And he tricked him, bringing him down by deceit, yet 
praiseworthy is he, worthy of trust and brave."' 

Ibn Hisham stated, "These verses are from an ode he composed about the battle 

with Banii &Nadir that will be quoted hereafter." 

I note that the death of Ka'b h. al-Ashraf at the hands of Aws came after 

the battle of Badr. Khazraj killed Aba R~fi 'b.  Aba al-Huqayq after the battle of 

m u d ,  as will be explained hereafter, if God, in whom is all trust, so wills it. 

Ibn Ishaq also gave the following verses by Hassan b. Thahit: 

"How fine a party of men you met, 0 Ibn al-Huqayq, and 
you too, Ibn al-Ashraf 
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Men who travelled by night to bring their light swords 
to you, as cheerful as lions prowling in their lairs. 

They came to you in your own territory, making you 
taste death with their swift-killing blades 

Foreseeing the victory of the religion of their 
prophet, minimizing every matter of danger." 

Muhammad b. Ishaq stated, "The Messenger of God (SAAS) said, 'Kill 

whatever Jew you may conquer!' 

"Muhayyi~a b. Masctid of Aws thereupon attacked and killed Ibn Sunayna, a 

Jewish merchant who used to associate with them and do business with them. 

His brother Huwayyisa b. Masctid was older than Muhayyi~a and had not yet 

accepted Islam. When the latter killed the Jew, Huwayyi~a began hitting his 

brother and shouting, 'You enemy of God, you! Have you really killed him? Yet 

much of the fat in your belly is from his money!' 

"Muhayyisa replied, 'I was ordered to kill him by someone who, if he ordered 

me to kill you, I would strike your neck!' He also said that this was the start of 

Huwayyi~a's acceptance of Islam. 

"Huwayyisa asked, 'Do you really mean that if Muhammad told you to kill 
me, you would do it?' 

"Muhayyisa reiterated, 'Yes, by God! If he were to order me to strike your 
neck, I would do so.' 

"'By God, any religion that would so affect you is truly wonderful,' said 

Huwayyisa, and he accepted Islam." 

Ibn Ishzq continued, "A freed-man of Banii Hs i tha  related this to me, from 

Muhayyisa's daughter, from her father. 

"Muhayyi~a spoke the following verses about this: 

"A mother's son complains that if I were ordered to 
kill him, I would strike him with my sharp sword at the 
nape of his head. 

Its blade salt-lie in colour, it is so well burnished; 
when I aim it, it never deceives. 

It would not have pleased me to kill you voluntarily, 
even if we owned all between BUS- and Ma'rib."' 

Ibn Hisham recounted, from Abii Wbayda, from Abii 'Amr d-Madani, that this 

story relates to the time following the battle with Banti Qurayza, and that the 

man killed was Ka'b b. Yahiidha. He stated that when Muhayyi~a executed him 

on the orders of the Messenger of God (SAAS) on the day of the battle with 

Bana Qurayza, his brother Huwayyisa said what he did and Muhayyi~a replied 

as above. And so that day Huwayyisa accepted Islam. But God knows best. 

Note: al-Bayhaqi and al-Bukhai related the Banti d-Nadir affair before 

the battle of Uhud, but what is correct would be to refer to it thereafter, as did 

Muhammad h. Ishaq and other authorities on the early military engagements. 
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The proof of this is that wine was prohibited on the nights when Banii 

al-Nadir were being besieged. It is established in the sahib collections that 

some of those who died as martyrs at Uhud had been drinkimg that morning. 

This indicates that wine was permitted at that time and was only prohibited 

later. And so it is clear that the Banii al-Nadir affair came after the battle of 

Uhud. But God knows best. 
A further note: the affair relating to the Jews of Banii Qaynuqa' came after 

the battle of Badr, as told above. The same applies to the killing of Ka'b b. 

al-Ashraf, the Jew, at the hands of Aws. 
The Banii &Nadir affair came after the battle of Uhud, as will be told 

hereafter. The same is true of the death of Aba %fit, the merchant Jew from 

H i j a  who was killed by Khazraj. 

The account relating to the Jews of Bann Qurayza will be given after the 

report of the battle of the ahznb - "the clans" - and after that of al-khandaq, 

"the trench". 

THE BATTLE OF UHUD, IN SHAWWAL, 3 AH. 

A supplementary note from the author on the naming of Uhud: Uhud was so 

named because of its unique2 distinction among these mountains. 

In the jahih collection it states, "Uhud is a mountain that loves us and that 

we love. It is said that its name refers to its inhabitants. It is also said that it is 

so named to f l i rm the closeness of one's family on one's return from a trip, as 

does a lover. It is also said to mean, 'aln zahrrihi, i.e. 'in a concrete and literal 

interpretation', as in God's words, 'some of them tumble down in fear of God'" 

@rat al-Baqara; 11, v.74). 

In a hadith from Abn 'Abbas b. Jabr, it states, "Uhud loves us and we it; it 

stands at the gate of paradise. And it is (like a) wild ass that loathes us as we it. 

It stands at one of the gates of hell." 

Al-Suhayli commented, in substantiation of this hadith: "It is well established 

that the Messenger of God (SAAS) said, 'A man is with whomever he loves."' 

Al-Suhayli's comment is strange. For this hadith relates to people and a 

mountain could not be referred to as human. 

This battle took place in Shawwsl, 3 AH. This is stated by al-Zuh-, Qatada, 

Mosa b. Wqba, Muhammad b. Ishsq and Mzlik. 

Ibn Ishaq stated, "It occurred in the middle of Shawwal." Qatada said, "It 

took place on Saturday, the 1 lth of Shawwd." 

Mdik stated, "The battle took place early in the day, and it is commonly 

agreed that the reference is to it in the words of the Almighty: '... when you went 

forth from your family in the morning to set the believers in their positions 

for the battle; and God is All-Hearing, All-Knowing. When two groups from 

2. The Arabic root ohnd implies the number one and singularity or uniqueness. 
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among you were inclined to being cowardly, even though God was their ally. It 
is in God that believers should trust. And God did aid you at Badr when you 

were weak. Be pious in God, that you may give thanks. (Remember) when you 

said to the believers, 'Ts it not enough for you that your Lord give you the aid of 

3,000 angels He has sent down? Yes indeed! If you remain fast and pious and 

they charge straight down upon you, your Lord will send down 5,000 of the 

angels to cause havoc ..." and so on to the words, "... and God is not one to  leave 

the believers in circumstances such as yours without differentiating evil from 

good. Yet God is not one to reveal to you the unknown"'" (sgrut Al 'Imran; 111, 

v.120-124 and v.178). 
We have sufficiently discussed details relating to all this in our Tufiir. And all 

praise and reliance is for God. 

We will relate herewith the essentials of the battle as in the accounts given 

by Muhammad b. Ishaq, God he pleased with him, and other scholars expert in 

this field. 

(Ibn Ishaq stated) "Muhammad b. Muslim al-Zuhri, Muhammad h. Y & y  b. 

Habbm, 'Asim b. Wmar b. Qaada, al-Husayn b. 'Abd al-Ralpnnn h. 'Amr b. 

Sa'd h. Mu%dh and others of our scholars related to me various aspects of the 

battle of Uhud. What follows is a composite of all their accounts. 

"When those polytheists of Quraysh suffered their fate of burial in the pit, the 

remnants of their force returned to Mecca, as did Aha Sufyan with his caravan. 

'Abd A l l h  b. Abn Rahi'a, CIkrima h. Abii Jahl and Safwan b. Umayya gathered 

with others of Quraysh whose fathers, sons or brothers had been struck down at 

Badr. They talked with Aba Sufym and with others of the Meccan merchants 

who had been with that caravan, as follows: '0 Quraysh, Muhammad has done 

you great harm and has killed your &like. Give us your assistance with this wealth 

to make war on him and to take revenge on him.' They agreed." 

Ibn Ishzq stated, "It was about them, so I have been told by certain scholars, 

that Almighty God revealed the words, 'Those who disbelieve are spending their 

wealth to block off God's path. And they shall spend it and then they shall suffer 

regret and he defeated. Those who disbelieve will be herded together into hell' 

(sgrut al-Anfzl; VIII, v.36). 

"And so Quraysh gathered to go to war against the Messenger of God (SAAS) 

when Aba Sufyan and the caravan owners did this, assembling their Abyssinian 

mercenaries and those of the tribes of Kinana and the lowlands who accepted 

their authority. 

"Abn 'Azza 'Amr b. 'Abd All& al-Jumahi had been treated kindly by the 

Messenger of God (SAAS) at Badr. He was a poor man with children and 

responsibilities and had been taken captive. Safwm b. Umayya now asked him, 

'Aha 'Azza, you are a poet. Help us with your voice and go forth with us,' He 

replied, 'But Muhammad was k i d  to me, and I don't want to oppose him.' 

Safwan persisted, 'Yes indeed, so help us with your mind; I swear that if you 
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return safe, I will make you wealthy. If you are killed, I swear 1'11 treat your 

daughters just like my own. Whatever happens to my children, good or had, will 

he their lot too.' 

"So Aha 'Azza went off into the lowlands calling upon Banii Kinma and 

reciting, 

'0 Bano 'Abd Mannt, brave men, you are fine warriors, 
as were your fathers too. 

Let not your help he promised a year from now; do not 
let me down, for letting me down3 is not right.' 

"And Nzf? b. 'Abd M a n 5  b. Wahb b. Hudhayfa h. Jumah went out to Bana 

M a l i  b. Kinma haranguing them and saying, 

'0 d ( i k ) ,  ma6 (possessed of) prominent repute, I 
appeal to ties and to covenants 

Whether to relatives or to those not related, by the 
alliance amidst the holy city, 

At the venerated wall of the ka'ba.' 

"Jubayr b. M u c h  summoned an Ahyssinian warrior slave of his, named Walphi, 
who could toss a spear in the Abyssinian manner, rarely missing, and told him, 

'Go forth with our men; and if you should kill Hamza, the uncle of Muhammad, 

in revenge for my uncle Tu'ayma b. 'Adi, then you are a free man."' 

"And so Quraysh went forth fully armed and accoutred and with their 

Abyssinian mercenaries and clients from Bana Kinma and the lowlands. They 

also took with them their womenfolk in howdahs (camel litter, sedan chairs) to 

keep their spirits high and so that they would not take flight. 

"Aba Sufyw, Sakhr h. Harh, he being their commander, went forth too, 

accompanied by his wife H i d ,  daughter of Wtba h. Rabi'a. 

"'Ikrima b. Abii Jahl also went out with his wife, his cousin Umm Hakim, 

daughter of al-H%rith b. Hishnm b. al-Mughira. His uncle al-Harith h. Hishzm 

also went, accompanied by his wife Facima, daughter of al-Walid b. al-Mughira. 

"Safwm b. Umayya was accompanied by Barza, daughter of Mas'iid b. 'Amr 

b. Wmayr, a lady of Thaqif; CAmr b. al-'As had with him Rayta, daughter of 

Munahbih b. al-Hajjaj, she being the mother of his son 'Abd Allah h. 'Amr." 

Ibn Ishaq also mentioned other Quraysh men who were accompanied by their 
womenfolk. 

He went on, "And whenever Wahshi passed by Hind, daughter of Wtba or 

she passed by him, she would say, 'Go to it, Abii Dasma,' avenge us and help 

yourself too!' That is, she urged him on to kill Hamza b. 'Abd al-Muywlib. 

"They advanced and made a halt at 'Aynayn, on a mountain at the Sakhha 

valley of QanM, on the edge of the wad{ facing Medina. 

3. The poet uses the word irizm, here connoting "abandonment". 
4. That is, "father of blackness", a reference to his black Abyssinian colouring 
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"When the Messenger of God (SAAS) heard of this, he told the Muslims, 

'1 swear by God, I bad a favourable vision! I saw a cow being slaughtered and 

noticed a nick on the tip of my sword blade. Then I saw I had thrust my hand 

through a strong coat of mail. This I interpreted to be Medina.'" 

This hadith was related by both al-Bukhzri and Muslim from Abii Kurayb, 

from Aba U s a a ,  from Burayd b. 'Abd Allah b. Aba Burda, from Abii Burda, 

from Abii Masa al-Ash'ari, from the Prophet (SAAS) whom they quoted as 

follows, "I saw in a dream that I was leaving Mecca for some land where there 

were palm trees. I thought that it was either al-Yamaa or Hajar, but then I 
realized that it was the city of Yatbrib (Medina). In that vision, I saw myself 

wielding a sword, the middle of which broke. And that was what happened to 

the believers at the battle of Uhud. I then wielded it again and it became better 

than ever. And that was what happened when God gave victory and united 

the believers. In the vision, I also saw a cow. And, by God, this was good, for it 

represented the band of believers at the battle of Uhud. And the good was what 

God brought forth from the good, and the reward of the truth that came to us 

after the battle of Badr." 

Al-Bayhaqi stated, "Aba 'Abd Allah al-Hafu informed us, as did al-Asamm, 

Muhammad b. CAbd Allah b. 'Abd al-Hakam and Ibn Wahb, while Ibn Aba 

Zinad informed me from his father, Wbayd Allah b. 'Abd Allah b. Wtba, from 

Ibn 'Abbas, who said, 'The Messenger of God (SAAS) took possession of his 

sword Dha al-Fiqdr at Badr. And it was about that sword that he saw the vision 

on the day of the battle of Uhud. 

"'When the polytheists came at the Messenger of God (SAAS), at m u d ,  it 

was his view that he should remain in Medina and fight them there. But people 

who had not witnessed Badr told him, "Let's go out, Messenger of God, to them 

and fight them at Uhud." They hoped to attain some of the credit that had 

accrued to those at Badr. They kept on at the Messenger of God (SAAS), until 

be put on his chain-mail. Then they repented and told him, "0 Messenger of 

God, stay here. Your view must prevail." 

'"He told them, "It is not proper for a prophet to take off his armour after 

dressing in it until God decides between him and his enemy." 

"'Before putting on my armour that day,' he had been telling them, 'I had a 

vision of myself in stout armour - which I interpreted to be Medina - and that 

I made the (squadron) leader ride behind me; this I interpreted as the leader 

of the squadron. I also saw that my sword, Dhti al-F@r, had been notched; this 

I interpreted as a weakness in you. Then I saw a cow being slaughtered, its 

stomach open. I swear by God, it was good."'" 

A l - T i i d h i  and Ibn Majah related this from a hadith of 'Abd al-Rahman 

b. Aba al-Zinnd, from his father. 

Al-Bayhaqi related this hadith marfacan, through Hammsd b. Salama, from 

'Ali b. Zayd, from Anas, back to the Messenger of God (SAAS) who said, "I had 

a vision as if I had made the (squadron) leader ride second saddle. And the blade 
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of my sword seemed to have been damaged. This I interpreted as meaning that 

I would kill the enemy's leader. I interpreted the damage to my sword's blade as 

being the death of a man from my own family." 

And Hamza was killed, while the Messenger of God (SAAS) killed Talha, 

who was in charge of their banner. 

Mass h. TJqba stated, "When Quraysh returned (from Badr) they brought in all 

the Arab polytheists whom they controlled. Aha Sufyzn b. Harb then went forth 

with a Quraysh force, it being in Shawwzl of the year following the battle of 

Badr. They halted in the middle of the wadi across from Q u d .  There were some 

Muslims who had not been present at Badr and who regretted the distinction 

that they had lost. They were eager to meet the enemy to attain what their 

brethren had achieved at the battle of Badr. 

"When Abo Sufyzn and the polytheists halted at the base of Uhud, the 

Muslims who had not attended Badr were delighted at the enemy's approach to 

them. They told one another that God had fulfilled their dreams. 

"The Messenger of God (SAAS) received a vision on the Friday night. When 

he arose next morning a group of his Companions came to him and he told them, 

'Last night in my sleep I saw a cow being slaughtered, and by God, it was good. 

And I also saw that my sword, Dhzi al-Faqtir, had been notched on its blade.' (Or 

he said, 'And it had notches in it, and I hated this. These were two disasters.') 

'And I saw myself in stout armour and that I was making a (squadron) leader ride 

second saddle.' 

"When the Messenger of God (SAAS) told them of his visions, they asked, 

'0 Messenger of God, what interpretation do you give your visions?' He replied, 

'I interpreted the cow I saw as one among us and among the enemy; I disliked 

what I saw happen to my sword.' 

"Some men say that what he saw in his sword was what was to strike his 

face, for the enemy did wound him in the face that day; they broke one of 

his front teeth and tore his lip. They claim that it was Wtha b. Aha Waqq% 

who threw it. The cow represented those of the Muslims who were killed at that 

battle. 

"(The Messenger of God (SAAS) said) 'I interpret the kabsh, to be the 

(squadron) leader of the enemy, God damn them, and the stout armow to be 

Medina. So remain here, drawing the families into the citadels. When the enemy 

attacks us through the alleys, we'll fight them and fire down at them from on top 

of the houses.' The Muslims had lined the alleys of Medina with fortifications so 

that they had become like fortresses. 

"Those Muslims who had not been present at Badr said, 'We had been 

looking forward to this day, and praying to God for it. God has brought it to us, 

and made the outcome close at hand.' 

"One of the anszr asked, 'When will we do battle with them, 0 Messenger of 

God, if not right here in our area?' 
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"Others asked, 'What about our people; what will we be able to defend, if we 

can't defend ourselves in war because of fear?' 

"Others made statements agreeing with him or going even further. One of 

these men was Hamza b. 'Abd al-Munalib, who said, 'By Him who revealed the 

Book to you, we shall take issue with them!' 

"iVuraym b. Mdik b. Thaclaba, he being of Bana Salim, said, '0 Prophet of 

God, do not deprive us of paradise! By Him who holds my soul in His hands, 

I shall enter it!' 

"The Messenger of God (SAAS) asked him, 'By what?' 'By my loving God 

and His Messenger, and I will not run away on the day of war.' 'You have 

spoken the truth,' commented the Messenger of God (SAAS). And the man did 

die a martyr on that day. 

"Many of the Muslims insisted on going forth to battle, refusing to accept 

the words and views of the Messenger of God (SAAS). If they had been content 

with what he had told them, it would have turned out so. But fate and destiny 

were to triumph. 

"Most of those advising him to go forth were men who had not been present 

at Badr; they were aware of the credit that had earlier accrued to those who were 

present at it. 

"When the Messenger of God (SAAS) made the Friday prayer, he preached 

to the congregation and enjoined them to fight hard and well. Having finished 

his address and his prayer, he called for his armour and dressed in it. H e  then 

made announcement to the people that they were to go forth to battle. 

"Aware of all this, some men of good sense observed, 'The Messenger of God 

(SAAS) ordered us to remain in Medina and he knows best about God and what 

He  wants; revelation comes to him from heaven.' 

"They addressed him, '0 Messenger of God, remain here, as you told us to 

do.' H e  replied, 'It is not fitting for a prophet who has put on armour for war and 

given the order to proceed to battle the enemy to return without fighting. I did 

call upon you to do that, but you insisted on going out to battle. You must fear 

God and remain fm in the violence when you meet the enemy. Look for what 

it is God has ordered you, and do it."' 

The account continued, "The Messenger of God (SAAS) then left with the 

Muslims. They took the route through d-Bad@ir and numbered 1,000 men. 

There were 3,000 in the polytheist force. The Messenger of God (SAAS) went 

on till he reached Uhud. 

"Then (Abd All& b. Ubayy b. Saliil went back with 300 men, there remaining 

700 with the Messenger of God (SAAS)." 

Al-Bayhaqi stated, "This is what is widely known among scholars of early 

military affairs - namely, that their force remained at 700 fighting men." 

Al-Zuhri, however, was of the opinion that they had 400 fighting men 
left. 
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Ya'qiih h. Sufym related it thus from U~hugh, from Ibn Wahb, from Yiinus, 
from al-Zuhri; but by this chain of authorities the number was also given as 700. 
God knows best. 

Miisz h. Wqba stated, "The polytheists' cavalry was under the command 

of Khzlid h. al-Walid. They had with them 100 horses. Their banner was in 
the charge of 'Uthmm b. Talha. The Muslim force did not have a single horse." 

He then related the hattle, as will now be done in detail, if God wiUs it. 

Muhammad h. Ishzq stated, "When the Messenger of God (SAAS) had related 

his visions to his Companions, he told them, 'If you agree to remain in Medina 

and leave them where they have halted, that spot will turn out bad for them, 

while if they come in after us, we will fight them in the town.' 

"'Ahd Allzh h. Ubayy b. Salal agreed with the Messenger of God (SAAS) that 

they should not go forth to meet the enemy. 

"Some Muslims, however, including some whom God granted martyrdom at 

Uhud and others who had not attended at Badr, said, 'Messenger of God, lead 

us forth to our enemies so that they won't consider us to he scared of them, or 

too weak.' 

"'Ahd Allah b. Ubayy stated, 'Messenger of God, don't go out to attack them. 

Whenever we have left the town to do battle with an enemy, we have been 

beaten, whereas whenever they came in we beat them.' 

"People kept on badgering the Messenger of God (SAAS) until he went in 

and dressed in his armour. That was on Friday, after he had fiished the prayer. 

A man from Banii al-Najjxr named Mdik h. 'Amr had died that day. He said 

prayers for him and then went out to his men. They were now repenting their 

attitude and saying, 'We made him do what he did not wish, and we had no right 
to do that.' 

"When he came out to them, they told him, 'Stay here if you wish, Messenger 

of God.' He replied, 'It would not he fitting for a prophet who put on armour to 

take it off before he did hattle.' 

"The Messenger of God (SAAS) then went forth with 1,000 of his men." 

Ihn Hishzm stated, "He left Ihn Umrn Maktiim in command of Media." 

Ibn Ishzq stated, "He went on as far as al-Shawc, between Medina and Uhud, 

and there 'Ahd Allah h. Ubayy withdrew back with one-thud of the men. He 

said, 'He (the Prophet (SAAS)) agreed with them, hut not with me. We don't 

know why we should kill ourselves out here, men!' 

"He returned home with those of his tribe who were hypocrites and doubters. 

'Abd Allah b. 'Amr h. Haran d-Sulami, the father of Jsbir h. 'Abd Allah, went 

after them, saying, 'People, I enjoin you by God not to abandon your people and 

your Prophet when their enemy is at hand!' They replied, 'If we knew that you 

would do hattle, we would nut surrender you; but we don't believe there will 
he any fighting.' 
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"When they disobeyed 'Abd Allah and refused to change their decision to 

retreat, he commented, 'May God banish you, you enemies of God; His Prophet 

(SAAS) will do without you!"' 

I comment that these people are those to whom reference is being made in the 

words of the Almighty, "And so that He would know the hypocrites who were 

told, 'Come fight in God's cause, or defend yourselves.' They replied, 'If we 

knew there would be fighting, we would have followed you.' On that day they 

were closer to disbelief than to faith. They spoke with their mouths what was 

not in their hearts. But God knows well what they conceal" (sarat A1 'Irnrzn; 

111, v.166). 

This meant that they were lying in their statements, "If we knew there would 

be fighting, we would have followed you." This is because the occurrence of the 

fighting was completely clear and evident, not something unknown or in doubt. 

About them God also revealed, "What ails you then, that you have become 

two parties about the hypocrites; God had subverted them because of what they 

had earned" (sarat al-Nisd'i'; IV, v.88). This is because one group had said, "We 

shall fight them!" while others said, "We will not fight them!" This is made clear 

and is well-established in the phih collections. 

Al-Zuhri stated that on that day the Companions asked the Messenger of 

God (SAAS) for permission to enlist the aid of their Jewish allies in Medina, but 

that he replied, "We have no need of them." 

Wrwa h. Miisa b. Wqha related that when 'Ahd All& b. Ubhay and his men 

withdrew, Banii Salarna and Bana H ~ t h a  were about to lose courage, so God 

Almighty gave them strength. He therefore revealed, "When two of your parties 

were about to lose courage, yet God was the protector of them both, and it is 

upon God that believers rely" (siirat A1 'Imrzn; 111, v.123). 

Jabir b. 'Ahd All& staked, as is established about him in hoth ~ahih collections, 

"I would not have liked it if it had not been revealed, for '... God was the 

protector of them hoth.'" 

Ibn Ishaq stated, "The Messenger of God (SAAS) proceeded on, passing 

through the stony tract of Banii Haitha. A horse swished its tail and caught 

against the hilt of a sword and jerked it out. The Messenger of God (SAAS) then 

told the man whose sword it was, 'Sheathe your sword; I can see swords are to 

be drawn today.' 

"The Prophet (SAAS) then asked his Companions, 'Who can take us close to 

the enemy by a path that will not take us past them?' Aba Khaythama, brother 

of Banii Haritha b. al-Haith replied, 'I will, Messenger of God.' He then led 

them out into the territory of Banii Haitha, passing through their properties. 

Eventually Abii Khaythama led h i  into the farm of Mirbac b. Qayzi. This man 

was a hypocrite and also blind. When he heard the sound of the Messenger of 
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God (SAAS) and the Muslims with him passing by, he began tossing dirt into 
their faces, saying, 'If you are the Messenger of God, then I do not permit you 

to enter my garden!"' 

Ibn Ishiiq continued, "It was told to me that he then took up a handful of dirt, 

saying, 'By God, if I knew I'd strike no one but you, Muhammad, I'd hit you in 

the face with this!' The Muslims charged at him to kill h i ,  but the Messenger 

of God (SAAS) said, 'Don't kill him! This sightless fellow is blind both in 

his heart and in his eyes!' But Sa'd b. Zayd, brother of Banii 'Abd al-Ashbal, had 

already charged at him before the command of the Messenger of God (SAAS) 

and had bit hi with his bow in his bead and split it open. 

"The Messenger of God (SAAS) proceeded ahead and came down the defile 

from Mt. Uhud, at the bead of the valley, at the mountain. He positioned his 

camels and his men towards Uhud and said, 'Let no one begin fighting before I 
give the order to attack.' 

"Quraysh had released their camels and horses in the fields at al-Samgha, part 

of Qanat that was Muslim territory. When the Messenger of God (SAAS) gave 

the order not to attack, one of the Companions asked, 'Are the fields of Bana 

Qayla to he grazed without us going to battle?' 

"Then the Messenger of God (SAAS) made ready for battle. His force 

consisted of 700 men; he appointed 'Abd Allah b. Jubayr, brother of Bana 

'Amr b. 'Awf, in charge of the archers. He stood out by being dressed in white 

clothing; the archers totalled 50 men. He (the Prophet (SAAS)) said 'Fend off 

the cavalry from us with your arrows, so that they don't come at us from the rear. 

Whether the battle goes for or against us, hold your position so that we can't be 

attacked from your direction."' 

This statement will receive testimony in both fahih collections, if God wills it. 

Ibn Ishiiq stated, "The Messenger of God (SAAS) went out wearing two sets 
of armour; that is, he wore one suit of chain-mail above another. He gave charge 

of the banner to M u s s  b. Wmayr, brother of Bana 'Abd al-Dzr." 

I comment that the Messenger of God (SAAS) had sent back a group of 

young men from the battle of Uhud, not permitting them to be present at the 

fighting because optheir youthfulness. These included 'Abd Alliih b. Wmar, 

as is established in both fahih collections. He stated, "I was offered to the 

Messenger of God (SAAS) for the battle of m u d ,  hut he would not allow me. 

I was later presented to him for the battle of al-khandaq, 'the trench', at a time 

when I was 15, and he then did permit me to participate." 

On that occasion he also rejected Usama h. Zayd, Zayd b. Thshit, al-Bar@ b. 

'Xzib, Usayd b. Dhahir and 'Ariiba b. Aws b. Qayzi. Ibn Qutayba related this and 

alSuhayli also gave it. It is of the last-mentioned that al-Shammxkh stated: 

"If a banner he raised for glory, then % % h a  will take 
it in his right hand." 
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Ibn Sacd b. Khaythama was also one of these. Al-Suhayli mentioned him too. He 

(the Messenger of God (SAAS)) allowed all of these to participate at the battle 

of al-khandaq. 

He had sent back from Uhud Samura b. Jundub and f i f iC b. Khadij, both of 

these being 15 years of age. But someone told him that f i f ic  was an archer, and 

so he let him stay. Then someone told him that Samura could wrestle Rziic 
down, and so he let him stay too. 

Ibn Ishaq stated, "Quraysh positioned their forces. They numbered 3,000. 
They had brought 200 horses with them which they positioned on the flanks, 

with Khalid b. al-Walid in charge of the right flank of the cavalry and 'Ikrima b. 

Abii Jahl b. Hishitm in command of its left." 

Ibn Ishaq went on, "The Messenger of God (SAAS) asked, 'Who will take this 

sword, along with its rights?' 

"Various men arose, but he refrained from giving it to them. Then Abii 

Dujana S i m a  b. Kharsha, brother of the Bans Sacida, came to h i  and asked, 

'What are its rights, Messenger of God?' 

"'For you to strike the enemy with it until it bends.' 

"'I will take it, Messenger of God, along with its rights,' he agreed, and the 

Messenger of God (SAAS) gave it to hi." 

Ibn Ishaq related this anecdote thus, mvnqa?rCan.i 

The Imam Ahmad stated, "Both Yazid and 'Affan related to us as follows, 

'Hammad, he being Ibn Salama, related to us, and Thabit informed us, from the 

Prophet (SAAS) that at Uhud he picked up a sword and asked, "Who will take 

this sword?" Some men began examining it and he then asked, "Who will take 

it along with its rights?" The men withdrew, but Abii Dujana Simak responded, 

"I will take it with its rights." And he did take it and cleaved a path with it 

through the middle of the polytheists.'" 

Muslim related this from Abii Bakr, from CAffan. 

Ibn Ishaq stated, "Aha Dujma was a brave man who engaged in bravado when 

he went into battle. He had a red headband he would put on to set himself apart 

in battle and it would be known that he was preparing to fight." 

He went on, "When he took the sword from the hand of the Messenger 

of God (SAAS), he took out the red headband and put it on. He then began 

strutting about between the two lines. 

"Jacfar b. CAbd Allah b. Aslam, the freed-man of Wmar b. al-Kha&tb related 

to me, from one of the an@? of the Banii Salama, who related to me as follows, 

'The Messenger of God (SAAS) said, when he saw Abii Dujana strutting, "That 

is a way of walking that God dislikes except in circumstances like this!""' 

Ibn Ishaq went on, "Abii Sufyan had told those of Banii 'Abd al-Dar who were 

in charge of the banner, inciting them to battle, 'Banti CAbd al-Dar, you were in 

5. This word indicates a hrdith of which the line of msmission is incomplete. 
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charge of our banner at the battle of Badr, and you saw what happened to us. 

Men will only fight for their flags; if once they are lost, they withdraw. Either 

take care of our banner for us, or give it over to us and we will relieve you of it.' 

"They were angered at this and threatened him, saying, 'We give over our 

banner to you? You will learn tomorrow, when we meet in battle, how we will 

behave!' That was the response that Abii Sufyan wanted. 

"When the forces met and drew close to one another, Hind, daughter of 

'Utba, arose amidst the women accompanying her, and they took up tam- 

bourines and began beating them, positioning themselves behind the men and 

urging them on to battle. Hind spoke the following verses: 

'Go to it, 'Abd al-DHr, go to it protectors of the 
rear! 

Strike with your sharp weapons!' 

"She also said, 

'If you advance we will embrace and spread out 
cushions; 

But retreat and we'll leave and love not!"' 

Ibn Ishaq stated, "'Asim b. Wmar h. Qaada related to me that Aba 'Amir 'Abdu 

'Amr h. Sayfi h. M a l i  b. al-Nu'mm, one of Banii Dubayk, had left for Mecca, 

having disagreed with the Messenger of God (SAAS); he was accompanied by 

50 young men of Aws, though some say they were 15 in number. He had been 

promising Quraysh that if he were to meet up with his people, no two men of 

them would quarrel with him. 

"When the sides clashed, the first to meet them was Aba 'Amir with the 

Abyssinians and the slaves owned by the Meccans. Abii 'Amir shouted out, 

'Aws, I am Abii 'Amir!' They responded, 'May God grant you no ease, you 

sinner!' 

"Before Islam, Abn 'Amir had been known as 'the monk'; the Messenger of 

God (SAAS) had renamed him 'the sinner'. 

"When Abii 'Amir heard their reply, he shouted, 'So, evil has befallen my 

people since I left!' He then engaged them in fierce battle, eventually casting 

stones at them." 

Ibn Ishaq went on, "The sides advanced until the warfare grew intense and 

Abii Dujnna progressed deep into the enemy's force." 

Ibn Hishan stated, "More than one scholar related to me that al-Zuhayr b. 

al-'Aww&n said, 'I was offended when I asked the Messenger of God (SAAS) 

for the sword and he refused it me and gave it to Aba Dujaa.  I told myself, Y'm 

the son of his aunt Safiyya, and of Quraysh. Also, I went up and asked him for 

it before he did, yet he gave it to Aha Dujma, rejecting me. By God, I'll watch 

what he does!" 

"'So I followed him. He took out a red headband and put it on his head. The 

anfar then said, "Aba Dnjma has put on the death headband!" This is what they 
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would say to him whenever he did this. He then went forth to battle, reciting 

the words, 

"I am one with whom my companion made a pact, when we 
were there on the h~llside amidst the palm trees 

I'll never remaln at the rear, I'll strike hard with 
the sword of God and His messenger.""' 

Al-Umawi stated, "Aba 'Ubayd related to me, quoting the Messenger of God 

(SAAS) who said that a man had approached him while he was battling with it 

and he had asked him, 'If I give it to you, you'll probably fight at the rear.' 'No, 

I won't,' the man replied. So he gave the man the sword, who then recited 

the words, 

'I am one with whom my companion made a pact, 
I'll never remain at the rear!"' 

This is a hadarh that is related from Shu'ba. Isr%'il also related it, both of them 

quoting Ibn Ishaq, from Hind, daughter of Khzlid; others also give it, attributing 

it directly to the Prophet (SAAS). 

The word used in the above hadith interpreted as LLthe rear" is the noun 

al-kayyiil, a word I have not encountered elsewhere. It is said by some scholars 

to mean "the ranks at the back". 

Ibn Hish%n(s text) stated, "Every man he met, Aba Dujzna killed. Among 

the polytheists there was one man who executed every man he wounded. This 

man and Abii Dujzna came ever closer to one another, and I prayed to God to 

bring them together. And they did meet. They exchanged a couple ofhlows. The 

polytheist then struck at Aba Dujzna, who fended off the blow with his shield 

which trapped the man's sword. Then Abii Dujma struck and killed him. I 
next saw Aba Dujzna aiming at the centre of the head of Hind, daughter of 

CUtba. But he turned his sword aside, and I commented, 'God and his messenger 

know best!"' 
Al-Bayhaqi related this hadith in Dala1rl (The Stgns), quoting Hishzm b. 

Wrwa, from his father, from al-Zubayr b. al-'Awwan, who gave it. 

Ibn Ishnq stated, "Aba Dujzna said, 'I saw one man who was giving great 

encouragement to his side, so I headed for hi. When I attacked him with my 

sword, he let out a scream and I saw it was a woman! I respected the sword of the 

Messenger of God (SAAS) by refraining from striking a woman with it."' 

Mass b. Wqba related that the Messenger of God (SAAS), refused Wmar's 

request when he made it for the sword and when next al-Zubayr sought it he 

rejected him too. This troubled them both. When he offered it a third time and 

Aba Dujzna asked for it, he gave it to him, and he did give the sword its rights. 

He went on, "People claim that Ka'b b. Mdik said, 'I was among those 

Muslims who went forth to the battle. When I saw that the dead on both the 

Muslim and polytheist sides were similar, I moved forward to participate. I then 
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saw that one polytheist, heavily armoured, was striking the Muslims hard and 

saying, "Come on then, you sheep gathering for the slaughter!" But then I 

saw one Muslim, fully armoured, waiting for h i  and I went on over behind h i  
and began comparing the Muslim with the polytheist. The latter was better in 

equipment and in form. I kept on waiting until they met. The Muslim then 

struck the unbeliever a blow with his sword on his shoulder artery. The sword 

came right down through to his thigh, cutting h i  into two. Then the Muslim 

uncovered his face and said, "What about that, Ka'b! I'm Aba Dnjma!"'" 

THE DEATH OF HAMZA, M A Y  GOD BE PLEASED WITH HIM 

Ibn Ishzq stated, "Hamza b. 'Abd al-Munalib fought on until he killed Arpt b. 

'Abd Shurahbil b. &shim b. 'Abd Manaf b. 'Abd al-Da, who was one of those 

bearing the banner. He also killed Wthmzn b. Aha Talha while he was carrying 

the flag and reciting, 

'It is the duty of those who bear the flag to keep up 

tall or to be struck down low.' 

"Hamza then attacked and killed him. 
"After that Sibs' h. 'Abd al-'Urn al-Ghubshi, who was commonly known 

as 'Aba Niyar', passed him by and Hamza called out to h i ,  'Come on over 

here, you son of a female who does circumcisions!' The man's mother was 

Umm Anma, a freed-woman of Shariq b. 'Amr b. Wahb al-Thaqafi; she was 

circumcisor (of women) in Mecca. When the two men met, Hamza struck and 

killed him. 
"Wahshi, the slave of Jubayr b. Muccim stated, 'I swear, I watched while 

Hamza struck out at everyone with his sword, letting none escape; he was like 

some gigantic camel. Siba' got to him before me, then Hamza said, "Come on 

over here, you son of a woman who does circumcisions!" He then struck h i  so 

fast that he seemed to have missed his head. So I readied my spear until sure it 

was well aimed, then I let it fly at him. It hit him beneath his navel and came 

out between his legs. He advanced towards me, but collapsed. I left him till he 

died, then I went, retrieved my spear and returned to the camp; my only business 

was with him."' 

Ibn Ishaq stated, "'Abd All& b. al-Fadl b. 'Ayyash b. Rahi'a b. al-Harith 
. 

related to me, from Sulayman b. Yasa, from Jacfar b. 'Amr b. Umayya al-Damri, 

who said, 'I and Wbayd All& b. 'Adi b. al-Khiya, one of Banii Nawfal b. 'Abd 

Mans, went out on a military expedition during the reign of Mu'awiya. Having 

served with the others, we passed by Him$, where W&shi, the freed-man of 

Jubayr, had taken up residence. When we got there, CUbayd Alli%h h. 'Adi asked, 

"Should we go to see Wahshi and ask h i  about the death of Hamza, and how 

he killed him?" "If you would like," I responded. 
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"'So we went off and enquired about him in Him$. When we asked a man 

about him, he told us, "You will find him in the courtyard of his house. He 

has become addicted to wine; if you should find him sober, you'll find him to 

he a true Arab man and you'll get what you want from him and he'll tell you 

whatever you ask him about. But if you find him under the influence, you'd 

better just leave him alone."' 

"He continued, 'So we went off to visit him and found him in the courtyard 

of his house on a rug. He was a large old man who looked like a bugharh, a 

blackish bird! He was sober and in good health and we greeted him when we 

reached him. 

"'He raised his sight to CUhayd Allxh h. 'Adi and asked, "Arc you the son 

of 'Adi b. al-Khiyitr?" "Yes, I am," he replied. W&shi commented, "Well, I 
swear, I've not seen you since I handed you to your mother, al-Sa'diya, who was 

suckling you, at Dhii Tiiwa. I lifted you up to her as she sat on her camel. She 

took hold of you around the waist and your feet shone as I handed you up to her. 

I swear, I therefore recognized your feet as soon as you stood before me!"' 

"He went on, 'So we sat down with hi and told him, "We have come to you 

to ask you about the death of Hamza; how did you kill him?" 
"'He replied, "Shall I tell it to you just as I did to the Messenger of God 

(SAAS) when he asked me about it? I was a slave of Juhayr h. Muy'im, whose 

uncle was Tu'ayma h. 'Adi, who was struck down at Badr. When Quraysh 

went forth to Uhud, Jubayr told me, 'If you kill Hamza, Muhammad's uncle, in 

retaliation for my uncle's death, then you will he a free man.' 

""'So I went out with the warriors. I was an Abyssinian and could throw 
the spear like my countrymen; I rarely missed with it. When the forces met in 

battle, I went forth looking for Hamza to lie in wait for him. I found him right 

amidst the fray, like an enonnous camel, striking out viciously at our men with 

his sword, nothing withstanding him. I made use of hushes and rocks to get 

close to him, but Sibsc h. 'Ahd al-Wzza got to him before me. When Hamza saw 

him, he said, 'Come over here, you son of a woman who does circumcisions!' He 

then struck him a blow so quickly that it appeared to have missed his head. I 
aimed my spear carefully, and when sure of it, I hurled it at him. It struck him 

below his navel and emerged between his legs. He hied to move towards me, hut 

was overcome. I left hi with the spear until he died. Then I went over to him, 

retrieved my spear and returned to camp, where I stayed. I had no business with 

anyone other than him. I only killed him to gain my freedom. 

""'When I reached Mecca, I was manumitted and remained there until the 

Messenger of God (SAAS) conquered Mecca. I then fled to Tz'if, where I 
stayed. When the Ta'if delegation left to see the Messenger of God (SAAS) and 

to accept Islam, I didn't know what to do. I told people, 'I'll go to Syria or 

Yemen or some other country!' I was in this state of indecision and anxiety when 

6.  Ibn Hisham adds the comment to Ibn Ishsq's account that the word stands for "a kind of 
bird inclining to black in colour". See Guillaume, op. rit. p.753. 
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someone told me, 'Come on now! I swear, he'll not kill anyone who bas adopted 
his religion and testified to the truth.' 

"'"When he told me that, I went to the Messenger of God (SAAS) in Medina, 

surprising him by standing before him and speaking the testimony of the truth. 

""'When he saw me, he asked, 'Are you Wahshi?' I replied, 'Yes, 0 
Messenger of God.' He then said, 'Sit down and relate to me how you killed 
Hamza.' 

""'So I related it as I did to you both. When I finished my account, he said, 
'Remove your face from me; 1'11 not see you!' 

"'"So I used to avoid the Messenger of God (SAAS) wherever he might be 

so that he would not see me, and eventually God, Almighty and Glorious is 

He, took hi to Himself.' 

""'When the Muslim force went to war against that liar Musaylima,? who 

controlled Yemen, I accompanied them, taking the spear with which I killed 

Hamza. When the forces met, I saw Musaylima standing sword in hand, though 

I didn't then know for sure the man was him. I prepared to attack h i ,  as did 

another Muslim, an anfzri, coming from the other side. Each of us was heading 

for him. I steadied my spear until I felt good about it and then let it loose at him. 

It pierced him. The an@ri then attacked him with his sword. So God alone 

knows which of us L ied  him. If it was I who killed him, then I killed the best of 

men after the Messenger of God (SAAS), and also killed the worst of them!" "' 
I note that the ansari was Abii Dujana Simzk b. Kharasha. 

Al-Waqidi stated in his account of al-rrdda, "the apostasy wars", as follows: 
"He was 'Abd All& b. Zayd b. '.&vim al-Maini. Sayf b. 'Amr stated, 'He was 

'Adi b. Sahl. And it was he who spoke the verses, 

"Do you not know that it was I and their W&shi, who 
killed Musaylima, who sowed dissension. 

People ask me about his death and I reply, 'I struck 
and he pierced!""' 

What is well known is that it was W*shi who struck him when he attacked and 

that Aba Dujma finished him off when wounded. This is because of what Ibn 

Ishaq related, from 'Abd Allah b. al-Fadl, from Sulayman h. Yaszr, from Ibn 

Wmar, who said, "I heard someone shout out at the battle of Yam-a, 'It was 

the black slave who killed him!"' 

Al-Bukhari related the story of the killing of Hamza through 'Abd alLCAziz b. 

'Abd All& b. Abii Sal-a al-Majishawn, from 'Abd All& b. al-Fadl, from 

Sulaymm b. Yasw, from Jacfar b. 'Amr b. Umayya al-Darnri. He said, "I went 

forth to battle with 'Ubayd Allah b. 'Adi b. al-Khiyw." And he then related 

the incident as given above. He recalled that 'Uhayd Allsh b. 'Adi was wearing a 

7. A self-styled prophet of Yemen whose Banii Hanifa forces were defeated by the Caliph Abo 
Bakr's m y  under Khalid b. al-Walid at 'AqrabP' in 12 AH. 
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turban, and that all Wahshi could see of him was his eyes and his feet. And he 

related as above from his knowledge of him. 

This was a great piece of detection, comparable to Mujazziz al-Mudliji's 

noticing a similarity in the feet of Zayd to those of his son U s a a  despite the 

difference in their complexions. 

He (al-Bukhm) quoted Wabshi as saying, "When the men were lined up for 

battle, Siha went out and said, 'Will someone accept my challenge?' Hamza b. 

CAbd al-Murtalib came forward and answered, 'So Siba, it's you, son of Umm 

Anmar, the woman who does circumcisions! Do you challenge God and His 

messenger?' He then attacked h i  and it was all over for Siba." 

Wahshi continued, "I was lying in wait for Hamza beneath a rock. When he 

came close to me I hurled my spear at him and it hit h i  beneath the navel and 

emerged between his thighs. And that was the end of him." 

His account continued until he said, "And when God took the Messenger of 

God (SAAS) unto Himself and the pretender Musaylima appeared, I said, 'I'll 

go out after Musayliia in hopes of killing him to atone for Hamza.' So I did go 

forth with our force and the warfare progressed. Then I saw a man standing in 

a gap in a wall, looking like an enormous camel, rearing its head. I hurled my 

spear at him; it struck him in the middle of the chest and emerged between his 

shoulders. Then one of the Helpers charged at him and struck him with his 

sword on the top of his head." 
'Abd All& b. al-Fad1 stated, "Sulayma b. Yasitr related to me that he heard 

CAbd Allah b. Wmar say, 'A girl at the back of the house screamed, "The 

Commander of the Faithful! The black slave killed him!""' 

Ibn H i s h a  stated, "I have heard that W&shi continued being punished for 

abuse of wine until he was eventually removed from the pension list. Wmar b. 

al-Khargb used to say, 'I always said God would not leave Hamza's killer 

unpunished!"' 

I note that Wahshi b. Harb, Abn Dasma, known as Aha Harb, died in 

Him$; he was the first person to wear his clothes rnadlaka, rubbed clean and 

hand-pressed. 

Ibn Ishaq stated, "Mus'ab b. Wmayr fought on, protecting the Messenger of 

God (SAAS), until he was killed. It was Ibn Qami'a al-Laythi who killed 

him, thinking that Mus'ab was the Messenger of God (SAAS). He went back to 

Quraysh and announced, 'I have killed Muhammad!"' 

I note that Mass b. Wqba recounted in his work on the military expeditions, 

quoting Sacid b. al-Musayyab, to the effect that the man who killed Muv'ab was 

Ubayy b. Khalaf. But God knows best. 

Ibn Ishaq stated, "When Mus'ab b. Wmayr was killed, the Messenger of God 

(SAAS) gave the banner into the charge of 'Ali h. Aba Talib." 

Yonus b. Bukayr stated, quoting Ibn Ishaq, "The banner was first with 'Ali h. 

Aba Talib. When the Messenger of God (SAAS) saw that 'Ahd al-Ditr had 
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charge of the polytheists' banner, he said, 'We have a greater right to their 

allegiance than they do!' He then took the banner away from 'Ali h. Abn Talib 

and gave it to Mus'ab h. Wmayr. When Mus.'ab was kiied, he awarded the 
banner again to 'Ali h. Abn Talih." 

Ibn Ishaq stated, "And 'Ali h. Abn Talib and Muslim warriors fought the 

enemy ." 
Ihn I.IishZm stated, "Maslama b. 'Alqama d-Mitzini related to me, 'When the 

fighting grew fierce at the battle of Uhud, the Messenger of God (SAAS) sat 

beneath the standard of the angr and sent a message to 'Ali, saying, "Bring the 

banner forward!" 'Ali went forward, shouting, "I am Abn alQsm!" Abn Sa'd 

b. Abn Talha, he being the standard bearer of the polytheists, called hack, "Will 

you accept single combat, Abii al-Qasm?" LLYes," he replied. So they both went 

forth between the opposing sides and exchanged two blows. Then 'Ali struck 

him down, but left without killing h i  off. 

"'Some of the men asked h i ,  "Why didn't you finish him off?" He replied, 

"He exposed his private parts to me and I had pity on him because of our ties 

of kinship. And I knew that God had condemned him to death."'" 

'Ali himself, may God be pleased with h i ,  did this at the battle of Siffin. 

When Busr h. Abn Artat came up to kill him, he exposed himself to him and 

Busr withdrew from him. 

'Amr b. al-'As acted similarly when 'Ali came over to kill h i  in one of the 

battles at Siffin; he exposed himself and 'Ali withdrew. On this subject al-H&th 

b. al-Nadr spoke the following verses: 

"Is there at every battle a knight not yet expired, 
with his private parts visible amidst the dust? 

Because of this 'Ah holds back his spearhead, and 
Mu'swiya secretly scoffs at this!" 

Ynnus related, from Ibn Ishaq, that Talha h. Abn Talha al-'Ahdari, standard 

bearer of the polytheists that day, made a challenge for single combat, but 

the men held back from him. Then d-Zubayr b. al-'Awwam went out to 

him and leapt up on to his camel with him. He then burled him down from it 

on to the ground and killed him with his sword. The Messenger of God 

(SAAS) praised him, saying, "Every prophet has his disciple, and my disciple is 

al-Zubayr." 

He then said, "If he had not gone out to fight him, I would have done so 

myself, having seen how everyone held hack!" 

Ibn Ishaq stated, "Sa'd b. Abii Waqqas killed Abn Sa'd b. Abii Talha. 
"(- - Asim b. Thxbit b. Abii al-Aql* fought and killed Nafi' b. Abn Talha and 

his brother al-Hallas with arrows. One went to their mother Sulzfa and laid his 

head in her lap. She asked, 'Who was it shot you, son?' He replied, 'As be shot 

me, I heard a man say, "Take that; I'm Ibn Abn al-Aql&!"' She then swore that 

if God gave her 'Asi ' s  head, she would drink wine from it." 
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' A s i  had sworn to God that he would never touch a polytheist or have 

one touch him. That is why God protected him at the battle of al-liaji', as will 

be related hereafter. 

Ibn Ishaq stated, "Hawala b. Abti 'Amir met in battle with Aba SufyW Sakhr 

b. Harb. Hawala was known as 'Amr; he was also known as 'Abd 'Amr b. Sayfi. 

His father, Aba 'Amir, was known in thej&rlryya, as 'the monk', because he 

prayed so much. The  Messenger of God (SAAS) renamed him 'the sinner' since 

he opposed the truth and those believing in it and fled from Medina abandoning 

Islam and in opposition to the Messenger of God (SAAS). Hanzala was also 

known as al-ghasil, 'the washed one', since he was washed by the angels, as will 

be related. 

"When Hanzala bested Aba SuFya, Shaddad b. al-Aws, known as Ibn 

Sha'iib, saw this and struck Hawala down, killing him. The  Messenger of God 

(SAAS) then said, 'Your friend is being washed by the angels in heaven; ask his 

family about his circumstances.' 

"So they did ask his wife. According to al-W~qidi, she was Jamila, daughter 

of Ubayy b. Salliil; she had become his bride that night." 

Ibn Ishaq went on, "She replied, 'When he went forth on bearing the call 

to arms, he was in a state of ritual impurity.' The Messenger of God (SAAS) 

commented, 'And so the angels washed hi."' 

Miisa b. Wqba related that his father struck him in the chest with his foot 

and said, "Two sins you committed. I forbad you this fate of yours. And, by 

God, now you've achieved mercy, thanks to your father!" 

Ihn Ishaq stated, "Ibn Sha'iib recited on this subject, 

'I guard my companion and myself with a thrust like a 
flash of sunlight."' 

Ibn Sha'iib spoke the verse, 

"Were it not for my defence, Ibn Harb, and my presence, 
you would have been unresponsive at the mountain-slope 
battle. 

And had I not brought the colt back to the hilltop, 
hyenas or jackals would have devoured it." 

Abii S u f y ~  spoke the verses, 

"Had I wished, my red-black swift-footed horse would 
have saved me and I would bear no debt of thanks to Ibn 
Sha'iib. 

And my colt would have stayed a safe distance from 
them, that morning and on till dusk, 

Whiie I fought them, crying, 'Hail to the victor!' 
fendlng them off with a stout arm. 

Weep on, caring not for how others rebuke you, nor tire 
of your tears and sighs, 
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For your father and his brothers who have passed away; 
their fate deserves tears. 

I am relieved of my earlier pain, now that I have 
killed all the great chiefs of Bann al-Najjar, 

And a fine Leader of Hsshim, and Mus'ah too, a man who 
was never timid in the fray. 

Had I not relieved my mind by killing them, my heart 
would have been hurt and scarred. 

They withdrew, theirjalabiP now dead, their wounds 
gaping and oozing blood, 

Struck down by men not equal to them either in descent 
or in rank." 

Hasszn b. Thabit answered him with the verses, 

"Yon mention the fine leaders of Barn HBhirn, and here 
you are stating no lie. 

Are yon pleased at having struck down Hamza, a great 
chief, as you yourself said, 

And did they not kill 'Amr, and Wtha and his son, 
along with Shayba, al-Hajj?tj and Ibn Hahib, 

That morning when al-'Asi challenged 'Ali and he scared 
him with the blow of a blood-stained sword?" 

Ibn I s h q  stated, "Then God sent down victory for the Muslims, fulfilling his 

promise to them. They massacred them with swords, ultimately cutting them 

off from their camp. The enemy's defeat was indisputable. 

"Y&yz b. 'Abbnd b. 'Abd All& b. al-Zubayr related to me, from his father 

'Abbzd, from 'Abd All& b. al-Zubayr, from al-Zubayr, who said, 'I swear, I 
remember seeing the legs of Hind, daughter of Wtba and her companions, their 

clothing tucked up as they fled. Almost nothing prevented them being captured 

when the archers turned away to the camp after we had blocked the enemy from 

reaching it. But this meant we had left our rear open to the cavalry, and they 

came at us from behiid. Someone yelled, "Muhammad has been killed!" So we 

turned back, the enemy reeling back on us too, after we had killed their standard 

bearers, preventing any of them from approaching it. 

"'And a scholar in the traditions told me that their standard remained down 

until 'Amra, daughter of 'Alqama, the H-&th woman, raised it again for 

Quraysh, and so they rallied back around it. The  banner had been in the charge 

of Sawzb, an Abyssinian slave of Banii Abii Talha. He  was the last of them to 

take it; he fought on with it until his hands were cut off. He  then crouched down 

8. Guillaume offers an interesting discussion of this word. Normally meaning "leather 
smock", it seems here to have a pejorative sense of "vagabond" or "tramp". See op. at. p.378. 
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over it, holding the hanner between his neck and chest. He was killed right 

over it, and as he died, he said, "0 God, have I 'azarru" (for 'adhartu, improperly 

pronouncing the dh sound) that is, 'Am I absolved?"' 

"Hasszn h. Thxhit spoke the following verses on this: 

'You were proud of your flag, yet poor pride it was to 
give it over to Sawsh 

You entrusted your pride in it to a slave, grovelling 
in the dust on the ground 

You thought - and a fool too has thoughts - though 
rarely does he get them straight 

That fighting us would be as when we would meet in 
Mecca, with you selling us red leather hags. 

It pleased us well when his hands turned red, though it 
was not dye that made them so.' 

"Hasszn also spoke the verses that follow regarding how it was 'Amra, daughter 

of 'Alqama, who raised their hanner for them: 

LWhen the 'Adl were led to us, like gazelles of Shirk, 
their eyebrows prominent, 

We set at them, thrusting at them from all sides, 
destroying, punishing and aggrieving them, 

Were it not for the woman of al-H%rith having taken 
their banner, they would have been sold in the markets 
like slaves."' 

Ihn Ishxq stated, "The Muslim ranks broke and the enemy gained advantage 

over them. It was a day of trial and testing in which God honoured some with 

martyrdom. At last the enemy hroke through to the Messenger of God (SAAS); 

he was hit with a rock and fell on his side, breaking his front teeth, slashing his 

face and splitting his lip. The man who struck him was Wtba h. Abo Waqqss. 

L'Humayd al-Tawil related to me, from Anas h. Mdik, who said, 'The front 

tooth of the Prophet (SAAS) was broken at the battle of U b d ,  and he was 

slashed in the face. Wiping off the blood, he said, "How could any people 

prosper who would bloody the face of their prophet while he invites them to 

come to God?" And so God sent down the verse: "You have no say in the matter; 

He may indeed forgive them or punish them (though) they are wrongdoers"'" 

(swat iq7/ 'Zmrcin; 111, v. 127). 

Ibn Jarir stated in his history, "Muhammad h. al-Husayn related to us, as did 

Ahmad b. al-Fadl, as did Asha!, from al-Suddi, who said, 'Ibn Qami'a al-H%ithi 

came up and cast a rock at the Messenger of God (SAAS) which hroke his nose 

and his front teeth, gashed his face and knocked him over. His Companions then 

scattered away from him, some going hack to Medina and others climbing up 

the mountain to al-Sakhra. The Messenger of God (SAAS) began calling out to 
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everyone, "Come to me, servants of God! Come to me, servants of God!" 

Thirty men did gather around him, then began moving out ahead of him, only 

Talha and Sahl b. Hanif staying. Talha shielded him and was struck by an arrow 

in his hand that became paralysed. Uhayy b. Khalaf al-Jumahi then approached; 

he had sworn to kill the Prophet (SAAS). He said, "I really will kill him!" 

He (the Messenger of God (SAAS) responded, "You liar! Where will you 

hide?" Ubayy then attacked, hut the Prophet (SAAS) pierced him through the 

chain-mail over his chest and Ubayy was slightly injured. He fell, bellowing like 

a steer and they carried him off, telling him, "You've not been badly wounded; 

what is upsetting you so?" He replied, "Didn't he say, "I shall certainly kill 

you!" If all Rahica and Mudar had assembled, he would have killed them!" And 

it was only a day or so thereafter that Ubayy did die of that wound. 

"'Word spread that the Messenger of God (SAAS) had been killed. Some of 
those up at al-Sakhra said, "We'd better send an envoy to 'Abd All& b. Ubayy 

and have h i  get us a truce from Abn Sufym. People! Muhammad has been 
killed! Go back home before they get to you and kill you!" 

"'Anas b. al-Nadr responded, "People; even if Muhammad has been killed, 

Muhammad's God has not. Fight on for what Muhammad (SAAS) strived for. 

0 God, I apologize to You and seek Your forgiveness for what these people have 

said." He then gripped his sword and fought valiantly until he was killed. 

"'The Messenger of God (SAAS) hurried off to snmmon his men and reached 

those at al-Sakhra. When they saw him coming, one of them put an arrow to 

his bow to shoot, but he called out, "I'm the Messenger of God!" They were 

overjoyed to see him and he too was delighted to have found some of his men to 

protect him. When they gathered around the Messenger of God (SAAS) their 

depression lifted, and they advanced, talking of victory, how it had escaped them 

and making mention of their comrades who had been killed. 

"'And so God, Almighty and Glorious is He, revealed the following verse 

about these men who had said, "Muhammad is dead! So go back to your 

people!" It was: "Muhammad is only a messenger, and messengers have passed 

away before him" (%rat A1 'Imran; 111, v. 144). 
"'Abii Sufym then advanced and took a position where he could look down 

upon them. When the men looked up at him, they forgot their enthusiasm 

and Ahti Sufym became their sole concern. And so the Messenger of God 

(SAAS) spoke the words, 'Tt must not be that they overcome us: 0 God, if 
this group of men are killed, then You will not be worshipped on earth." His 

Companions then repented and hurled rocks at the enemy until they forced 

them down. 

"'Abn Sufya  said on that day, "Raise up Hubal! Hanzala for Hanqla! The 
battle of Uhud for the battle of Badr!""' 

He then went on to relate the rest of the story. This account is very strange 

and objectionable in part. 



32 THE LIFE OF THE PROPHET MUHAMMAD 

Ihn Hish%n stated, "Rubayh b. 'Abd al -mman b. Abii Sa'id claimed, quoting 

his father, from Abo Sa'id, that it was 'Utba b. Abii Waqq@ who shot at the 
Messenger of God (SAAS), breaking his lower right incisor and damaging his 

lower lip. He stated further that 'Abd All& b. Shihah al-Zuhri wounded his 

forehead, and that 'Abd Allah b. Qami'a cut open his cheek, making two rings 

of his chain-mail helmet pierce it. The Messenger of God (SAAS) then fell into 

one of the pits Abn 'Amir had prepared for the Muslims. 'Ali b. Abii Talih took 

hi by the hand and Talha b. Wbayd All& raised him up till he could stand 

straight. Mdik b. Sinm, the father of Abii Sa'id, sucked the blood from the 

cheek of the Messenger of God (SAAS) and swallowed it. He (the Messenger of 

God (SAAS) then said, 'Whoever has had his own blood touch mine will not 

be touched by hell-fire."' 

I comment here that Qatzda related that the Messenger of God (SAAS) lost 

consciousness when he fell on his side. He stated that Salim, freed-man of Abn 

Hudhayfa, went over to him, sat hi down and wiped the blood from his face. 

As he came to, he said, "How could any people succeed who have done this to 

their prophet while he invited them to come to God?" And so God revealed, "It 

is not your business" (sarat A1 'Imrzn; 111, v.127). 

Ihn Jarir gave this madition, incomplete in its line of transmission; discussion 

of this will come later, separately. 

I would comment that early in the day the Muslims had the upper hand over 

the unbelievers. As God Almighty stated, "God certainly made good to you His 

promise when you killed them by His leave, until you failed and disputed about 

what to do and were disobedient after He had demonstrated to you what you 

liked. Some among you desire this world, while others of you desire the next. He 

then put yon to flight before them, to test you all. And He has now forgiven 

you; God is generous to believers. Remember when you went rushimg up the 

hill, while the Messenger called you from your rear. And so He exchanged for 

you one sorrow for another" (sarat AlCImrzn; 111, v.151,2). 

I m m  Ahmad stated, "Sulayman b. DPnd related to us, 'Abd al-R&man b. Aba 

Zinad informed us, from his father, from Whayd Allah, who quoted Ibn 'Abbs 

as saying, 'God never had a victory anywhere as He did at mud. '  

"He (Whayd Allah) said, 'We contradicted this', and Ibn 'Ahbas responded, 

'The Book of God stands between me and anyone contradicting that. God states 

about Uhud, LGod certainly made good to you His promise when you killed 

them by His leave.'" Ibn 'Abbas then said, 'In this text the word al-hass means 

"killing". The text continues, "... until you failed" and so on till the words, 

" ... and He has forgiven you; God is generous to believers." By this he was 

referring to the archers. This is because the Prophet (SAAS) placed them in a 

position and said, "Protect our hacks. If you see us being killed, don't come to 

our aid. And if you see us winning, don't join us."' 
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"But when the Prophet (SAAS) was winning and laid open the polytheists' 

camp, all the archers lost control of themselves and went in for plunder; the 

ranks of the Companions of the Messenger of God (SAAS) then met up with 

them and intermingled with them in confusion. 

"When the archers left the position they had had, the enemy cavalry attacked 

the men of the Prophet (SAAS) from that spot. The forces engaged in a general 

confused m&e, and many of the Muslims were killed. The battle had gone 

to the Messenger of God (SAAS) early in the day, to the point where seven or 

nine of the standard-bearers of the polytheists had been killed. The Muslims 

went on, making a circuit towards the mountain; they did not reach the place 

where people say is the cave, which was beneath the large hollowed-out rock. 

"Then Satan shouted, 'Muhammad has been killed!' It was not doubted that 

this was true. And we went on believing that this was so until the Messenger 

of God (SAAS) appeared amidst a group of men of Bana Sacd; we recognized 

hi from the distinctive way he walked. We were so overjoyed that it was as if 

we had not suffered what we had. As he approached us, he was saying, 'God will 

be extremely angry with a people who have bloodied the face of the Messenger 

of God!' He also said, '0 God, it must not be that they overcome us!' 

"Eventually he reached us and stayed awhile. Then Abn Sufym lower 

down on the mountain began shouting, 'Raise up Hubal! Raise up Hubal!' His 

reference was to his god. (He also shouted), 'And where is Aba Kabsha's son? 

And where is Aba Quh?dafa's son? Where is al-Khagzb's son?' 

"At this, Wmar h. al-Khawb asked the Messenger of God (SAAS) 'Shouldn't 

I answer him back?' 'You should,' the latter replied. And so when Aha SufyW 

next said, 'Raise up Hubal!' Wmar h. al-Khat@b responded, 'God is far higher 

and more Glorious!' Abn Sufyan then said, 'Ibn al-Khattzb, the war has favoured 

us. Give it up!' 

"He then said, 'And where is the son of Abn Kabsha? Where is Ahn QuMfa's 

son? And where is Ibn al-Khagzb?' Wmar responded, 'This, here, is the 

Messenger of God (SAAS); this, here, is Abii Bakr. And here am I, Wmar.' 

"Abn Sufya  then said, 'A battle for that of Badr. Battles move in cycles. 

Warfare has its ups and downs.' Wmar replied, 'They're not equivalent. Our 

dead are in heaven, yours in hell!' 

"He responded, 'That's what you claim! If that were indeed so, then it is we 

who have failed and lost!' Abn Sufyan went on to say, 'Regarding your discovery 

of some mutilated bodies among your dead, this was not from a decision of our 

leadership.' But then his pagan fanaticism got the better of him, and he said, 

'However, if we had deliberated the matter, we might well not have decided 

against it!"' 

Ibn Abn Hatim related this, as did al-Hakim in his compendium. Al-Bayhaqi 

related it in his Dal&"rl (The Signs), from a hadith of Sulayma b. DPnd 

al-Hitshimi. 
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This hadiih is gharib, "unilateral". It is one of the incomplete traditions 

ascribed to Ibn CAbbas. A variety of authorities testify to it, and we will quote 

those we can, if God wills it. And in Him is all must, upon Him all reliance. It is 

He to whom one goes for help. 

Al-Bukhari stated that Wbayd All& b. Masa related to him, from Isra)il, 

from Aba Ishaq, from al-Bars', who said, "It was on that day that we met 

the enemy in battle. The Prophet (SAAS) positioned a contingent of archers, 

placing 'Abd Allah b. Jubayr in charge of them, and telling them, 'Don't leave 

here; if you see us defeat them, don't leave. And if you see them defeat us, don't 

come to our aid.' 

"When we met the enemy in battle, they fled in such disorder that I saw 

their women scun-ying up into the mountains raising their legs and exposing 

their ankles. Our troops began calling for plunder, but 'Abd Alhh replied, 'The 

Prophet (SAAS) charged me not to let you leave.' But they rejected this and no 

sooner had they done so than they became completely confused. 

"70 men were killed and then there was Aha Sufym looking down on us and 

asking, 'Is Muhammad there among the men?' He (the Prophet (SAAS)) told 

us not to respond. Aba Sufyan then demanded, 'And is the son of Aba Quhafa 

among you?' Again he told us not to reply. Now Abii Sufym asked, 'Is Ibn 

al-Khatcab there?' He then commented, 'Well, these men have been killed; if 

they were alive, they would have responded.' 

"Wmar could no longer contain himself. He shouted, 'You lie, you enemy of 

God! May God give you lasting torment!' 

"Aba Sufyzn now said, 'Raise up Hubal!' The Prophet (SAAS) said, 'Now 

give h i  an answer!' 'What should we say?' the men asked. He replied, 'Say: 

God is far higher and more Glorious!' 

"Aba S u f y ~  responded, 'Consolation is ours; you have none.' 
"The Prophet (SAAS) told them, LAnswer him back!' 'What should we 

say?' they asked. He replied, 'Say; "God is our master, but you have no master."' 

"Aba Sufym then said, 'A battle for the battle of Badr. Warfare goes in cycles. 

And you will find some bodies mutilated. We did not order that, but it doesn't 

bother me."' 

And this is one of the traditions that al-Bukhari includes, but Muslim 

does not. 

Imzm Ahmad stated that Masa related to h i ,  as did Zuhayr and Aba Ishaq, 

that al-Bars) b. 'Azib said, "The Messenger of God (SAAS) placed 'Abd Allah 

b. Jub- over the archers, who were 50 men in all, at the battle of Uhnd. He 

positioned them in a particular site and told them, 'If you see the vultures flying 

off with us don't leave until I send you a message. If you see us victorious 

over the enemy and trampling them underfoot, don't leave until I send you a 

message.' 

"Our forces defeated them and, I swear by God, I saw their women scurrying 

up the mountain, their ankles and legs exposed as they raised their garments. 
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"The men under 'Ahd Alliih b. Jubayr asked, 'The plunder! Let's go for the 
booty, men! Your troops have won, so what do you think?' 

"'Abd Allah b. Jubayr replied, 'Have you forgotten what the Messenger of 
God (SAAS) said?' They replied, 'By God, we should go and join our forces 
and get some of the booty.' 

"And when they did join them, everyone became confused and they suffered a 
defeat and went on ahead, while the Messenger (SAAS) called at them from behind. 

"Only 12 men were left with the Messenger of God (SAAS). 70 of our men 
were struck down; the Messenger of God (SAAS), and his forces had taken out 
140 of the enemy at Badr, 70 being killed and 70 being taken prisoner. 

"Aha Sufym then asked, 'Is Muhammad among the men?' He said this three 
times, hut the Messenger of God (SAAS) told them not to respond. 

"Then he said, 'Is the son of Aha Quhnfa among the men? Is Ibn al-Khayynh 
there?' He then went forward to his own force and said, 'Those people have 
been killed; you have requited them.' 

"'Umar could not restrain himself from saying, 'You lie, you enemy of God. 
Those you enumerated are all alive. And the living will bring your harm!' 

"Aha Sufyzn commented, 'A battle for the battle of Badr! Warfare goes in 
cycles. And you will find some bodies mutilated. We did not order that, but it 
doesn't bother me.' 

"He then began chanting, 'Raise up, Hubal! Raise up, Hubal!' 
"The Messenger of God (SAAS) asked his men, 'Aren't you going to respond 

to him?' 'But Messenger of God,' they asked, 'what should we respond?' He told 
them, 'Say: "God is far higher and more Glorious!"' 

"Abn Sufyiin then commented, 'We have consolation, not you.' 
"The Messenger of God (SAAS) asked them, 'Won't you respond to him?' 

They asked, 'What should we respond, Messenger of God?' He replied, 'Say: 
"God is our master and you have no master."'" 

Al-Bukhai related this in abbreviated form from a hadith of Zuhayr, he 

being Mu'nwiyya's son, in abbreviated form. His version has been related above 
through Isrz'il, from Abn Ishiiq. 

Im- A h a d  stated that 'Affnn related to him, quoting Hammnd b. Salama, 
quoting Thabit and 'Ali b. Zayd, from Anas h. Mdik, who said that when the 
polytheists overwhelmed the Prophet (SAAS) while he was in the company of 
seven of the aqzr and one man of Quraysh, he said, "Whoever will repel them 
from us will be my companion in paradise!" At this, one of the an@r came up 
and did battle until he was killed. 

The account goes on that when they next overwhelmed h i ,  he again said, 
"Whoever will repel them will be my companion in paradise!" And eventually all 
seven were killed. 

The Messenger of God (SAAS) then said, "Our forces have not treated us 
fairly." 
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Muslim related this from Hudba b. Khalid, from an account of Hammad 
h. Salama. 

Al-Bayhaqi stated in his work Dalz"r1 (The Szgns), giving his chain of 

transmission from Wmara b. Ghaziyya, fmm Ahn al-Zubayr, from Jabir, "The 

men fled in defeat away from the Messenger of God (SAAS), at the battle of 

Uhud. Eleven of the an@ and Tabs b. Wbayd Allah remained with him as 

he climbed on up the mountain, but the polytheists caught up with them. The 

Prophet (SAAS), asked, 'Will no one take care of these?' Talha replied, 'I will, 

Messenger of God!' 'You stay where you are,' he told him. One of the anrar 

then said, 'I will, Messenger of God!' and he fought hard in defence of him. The 

Messenger of God (SAAS) climbed up higher, along with those men remaining 

with him. Then the aqari was killed and the enemy again caught up with them. 

Again the Messenger of God (SAAS) asked, 'Will no one take care of these?' 

Talha responded as before and the Messenger of God (SAAS) said as before. 

Another of the amar then said, 'I will, Messenger of God!' And he fought on 

while his companions went on up. Eventually he was killed, and the polytheists 

caught up with them. 

"The Messenger of God (SAAS) kept on saying as he had the first time, with 

Talha always volunteering, hut being restrained, and another of the agar  asking 

permission to do battle. He would be permitted to do so and would fight on as 
had those before him. 

"Eventually only Talha was left with him. The enemy was again attacking 

them, so the Messenger of God (SAAS) asked once more, 'Will no one take care 

of these?' Talha responded that be would and he fought on as had all those before 

him. He was injured in his fmgertips and called out in pain. The Messenger 

of God (SAAS) commented, 'If you had called out the words, 'In God's name!' 

the angels would have raised you up while everyone looked on at you, until they 

carried you right on up into the air of heaven.' The Messenger of God (SAAS) 

then climbed up to join his men who were gathered there." 

Al-Bukhari related, from 'Abd Allah b. Abii Shayha, from Waki', from 

Isma'il, from Qays h. Abii Haim, who stated, 'LI saw Talha's hand to be a 

stump, and with it he defended the Messenger of God (SAAS), at the battle 

of Uhud." 

In both sahib collections there is a hadith of Miisa b. IsmZcil, from Mu'tamir 

h. Sulaymiin, from his father, from Abn Wthman al-Nahdi, who said, "During 

some of those days when he engaged in battle, no one remained with the 
Messenger of God (SAAS), except Talha and Sa'd, accordmg to their accounts." 

Al-Hasan b. 'Arafa stated that it was related to him by Marwzn b. Mu'awiyya, 

from Hashim b. Hashim al-Sa'di, who said, "I heard Sa'id b. al-Musayyab say, 

'I heard Sa'd b. Abii Waqqas state, "The Messenger of God (SAAS), took the 
arrows out of his quiver for me at the battle of Llhud and said, 'Shoot, may my 

father and mother be your ransom!""" 

Al-Bukhari derived this hadith &om 'Abd Allah h. Muhammad, from Marwan. 
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In the phih collection of al-Bukhai, there is a hadith traced from 'Abd Alliih 

h. Shaddad who quoted 'Ali h. Abii Tdih as follows, "I never heard the Prophet 

(SAAS) swear by hoth his parents to anyone except Sacd h. Mdik. At Uhud I 
heard him say, 'Sacd, shoot, may my father and my mother he your ransom!"' 

Muhammad h. Ishaq stated that it was related to him by a member of Sa'd's 

family, S a h  h. Kay-, from Sa'd h. Abii Waqq%., that at Uhud he shot his 

arrows from directly in front of the Messenger of God (SAAS). Sacd said, 'T 
saw the Messenger of God (SAAS) say, 'Shoot, may my father and my mother 

be your ransom!' He even handed me arrows without points, saying, 'Shoot 

with this!"' 

It  is established in hoth sahih collections, from a hadith of Ihrzhim b. Sa'd, 

from his father, from his grandfather, that Sacd h. Aha Waqqas said, "At the 

battle of Uhud I saw to the right and to the left of the Messenger of God 

(SAAS) two men dressed in white who were fighting fiercely; I never saw them 

before that, and I never saw them thereafter.'' He  was referring to Gabriel and 

to Michael, peace be upon them hoth. 

Ahmad stated, "'Affiin related to us and Thabit recounted to us, from Anas, 

that at the battle of Uhud Aba Td$a was shooting from directly in front of the 

Messenger of God (SAAS) who was shielding himself behind him. As he shot, 

the Messenger of God (SAAS) would raise himself up to see where the arrows 

would strike. At this Abii Talha would say, as he brought his chest up to its full 

height, 'Let it be so, may my father and my mother be your ransom, Messenger 

of God; no arrow will hit you. My chest will be in the way of yours.' Aha Talha 

would position himself directly before the Messenger of God (SAAS) and say, 

'I am sturdy, Messenger of God. Direct me according to your needs and order 

me to do whatever you want.'" 

Al-Bukhari stated that Aha Ma'mar - 'Ahd All& b. 'Amr d-'Aqdi, that is 

- related to him, quoting 'Abd al-Waith, quoting 'Ahd al-CAziz (b. Suhayb), 

from Anas, who said, "When the battle of Uhud occurred the men fled in defeat 

away from the Messenger of God (SAAS). Meanwhile Abii Talha was directly 

in front of him, protecting him with a leather shield he had. Abii T a b a  was a 

marksman and a very vigorous man who broke two or three bows that day. As 

the man with the leather bag of arrows would pass, he (the Prophet) would say, 
'Hand them over to Aha Talha."' 

He went on, "The Prophet (SAAS) would rise up to observe the enemy and 

Aba Talha would say, 'May my father and mother he your ransom! Don't stand 

up! An enemy arrow may strike you. My body shields yours.' And I saw 'A'isha, 

daughter of Aha Bakr, and Umm Sulaym with their garments tucked up so that 

I could see their anklets, carrying water containers on their hacks that they would 

empty into the mouths of the troops, return to refill them and empty them as 

before. The sword fell from the hands of Abn Talha twice or thrice." 

Al-Bukhsri stated, %halifa told me, 'Yazid h. Zaric related to us, quoting 

Sacid, from Qatada, from Anas, from Aba Talha, who said, "I was one of those 



38 THE LIFE OF THE PROPHET MUHAMMAD 

overcome by lassitude at the battle of Uhud, so that my sword kept falling 

from my hands. It would fall and I would pick it up once more."'" 

AI-Bukhai reported it thus, along with an affirmative commentary. In 

testimonial of this there are the words of God Almighty, "Then He sent down 

upon you, after sorrow, a sense of security, a lassitude overcoming a group of 

you. Another group had been made anxious by themselves; they have incorrect 

thoughts about God, thoughts of ignorance, saying, 'Does the matter affect us at 

all?' Say: 'The entire matter is in God's hands.' They conceal within their souls 

what they would not reveal to you. They say, 'Had we had any hand in this, we 

would not have been killed here.' Say: 'Even if you had stayed at home, those 

destined for being killed would still have gone forth to the places where they 

died. And so that God would test what was in your hearts and that He might 

purge what was in your hearts. And God knows what is inside one's heart. Those 

of you who retreated on the day the two forces met were merely induced by 

Satan who made them slip on account of some things they had done. God, 

however, has pardoned them, for God is Forgiving, Merciful" (siirat Al 'Irnran; 

111, v.153,4). 

Al-Bukhm stated that 'Abdnn - 'Abd Allah h. Wthmsn al-Marwazi -related 

to him, quoting Abii Hamza, from Wthmnn b. Mawhab, who said, "A man 

arrived to make the pilgrimage to the kacba. He saw a group seated and asked, 

'Who are those people seated?' He (Wthmzn b. Mawhab) replied, 'They are men 

of Qurayslf The man then asked, 'And who is the sheikh, the elder?' 'He's Ibn 

Wmar,' they told h i .  The man then went over to him and said, 'I'd like to have 

you respond to something I ask you. Please, I charge you by the sanctity of this 

place, do you know if Wthmm b. 'Affm fled from the battle of Uhud?' 'Yes,' the 

sheikh replied. The man asked, 'And do you know him to have been absent from 

Badr, and not to have witnessed it?' 'Yes,' he replied. 'And do you know that he 

missed the baycat al-ridwan, "the pledge of willimgness", and did not witness 

it?' 'Yes,' he replied again. The man then, in satisfaction, affirmed the greatness 

of God. 

"Ibn Wmar then said, 'Come on over so I can tell you more, and explain 

more about what you asked me. Regarding his fleeing at Uhud, I bear wibless 

that God forgave him. Regarding his absence from Badr, his wife was the 

daughter of the Prophet (SAAS) and she was ill. The Messenger of God (SAAS) 

told him, 'You will receive the same full share of the spoils as a man who was 

present at Badr.' 

"Regarding his absence from the baycat al-rrdwan, if there had been anyone 

more respected in the valley of Mecca than Wthman b. CAffzn, he would 

have sent him in his place. The baycat al-q!wdn took place after Wthmw had 

gone to Mecca. And the Prophet (SAAS) said, referring to his right hand, 'This 

is Wthm~n's hand.' He then clasped it to his other hand, saying, 'This is for 

Wthmnn.' 

"'Now take this information away with you,' Ibn Wmar told him." 
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Al-Bukhari also related this in another place. Al-Tirmidhi's fiadith has a 

chain of authorities from Abii 'Awana, from Wthmm h. 'Abd All& b. Mawhah. 

Al-Umawi, in his military chronicle, quoted Ibn Is&iq as saying, "Y&yZ b. 

CAbhad related to me, from his father, from his grandfather, who said, 'I heard 

the Messenger of God (SAAS) say, on the occasion when his men had fled 

in defeat away from him, some of them going as far as the sandy hillock below 

al-A'was, while Wthrnm h. 'Affiin and Sa'd b. Wthman, one of the aviir, had 

fled and reached al-Jal'ab, a mountain near Medina, adjoining al-Acwas. They 

stayed three nights there, then returned. They claim that the Messenger of God 

(SAAS) told them, 'You went there by chance."' 

All this shows that at Uhud some of the same things happened as at Badr. One 

such is the occurrence of the nu'as, the lassitude, amidst the warfare. This is an 

indication of their security of mind in God's help, and the totality of their 

reliance upon their Creator and Exculpator. 

Comment has been previously made concerning the words of God Almighty 

concerning the expedition to Badr: "When He made lassitude overcome you as 

a security from Him" (sfirat al-Anfal; VIII, v.11). Regarding Uhud, He stated, 

"Then He sent down upon you, after sorrow, a sense of security, a lassitude 

overcoming a group of you" (siirat 21-'Imr~n; 111, v.153). The reference here is 

to the perfect Muslims. As Ibn Mascad and others of the early authorities stated, 

"Lassitude in war stems from faith, while lassitude in prayer stems from 

hypocrisy. This is why God stated thereafter, 'another group had been made 

anxious by themselves'" (siirat al-Anfal; VIII, v.11). And another similarity is 

that the Messenger of God (SAAS) appealed for help at Uhud as he had at Badr, 

saying, "If it is Your wish, You will no longer be worshipped on earth." 

As Im%n Ahmad stated, "'Ahd al-Samad and 'Affm both related to us, as 

follows, 'Hammad related to us, quoting Thahit, from Anas, that the Messenger 

of God (SAAS) said at the battle of Uhud, "0 God, if it is Your wish, YOU will 

no longer be worshipped on earth.""' 

Muslim rela~ed it from Hajjiij h. alShacir, from 'Abd al-Samad, from 

Hammad h. Salama. 

Al-Bukhzri stated that 'Abd Alliih h. Muhammad related to him, quoting 

Sufyiin, from 'Amr, who heard Jiibir h. 'Abd All& say, "At the battle of Uhud 

a man said to the Prophet (SAAS) 'If I am killed, where will I then he?' 'In 

heaven,' he replied. Thereupon the man threw the dates out of his hand and 

fought until he was killed." 

Muslim and al-NasPi related this from a hadith of Sufyzn b. 'Uyayna. 

And this is similar to the story of Wmayr b. al-Humam, which is given 

above relating to the expedition to Badr. May God be pleased with both these 

authorities. 
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Sectaon: Concernrng the treatment recezved that day by the Prophet (U4.Y) 
from the polythezsts, God damn them! 

Al-Bukhzri gives a section entitled: "On the injuries done to the Prophet 
(SAAS) at the battle of Uhud." 

He went on, "Ishaq b. Nasr related to us, quoting 'Abd al-Razzaq, from 
Hamm%n h. Munahhih, who heard Abn Hurayra say, 'The Messenger of God 
(SAAS) said, "The wrath of God is great towards those who did this" (pointing 
to his lower teeth) "to His prophet. Great is God's wrath towards a man whom 

the Messenger of God kills in God's cause!""' 
Muslim related this through CAhd al-Razzaq. Makhlad b. Malik related to us, 

quoting Yahya b. Sa'id al-Umawi, quoting Ihn Jurayj from CAmr b. Dina, from 
lkrima, from Ibn 'Ahbas, who said, "Great was the wrath of God against those 
whom the Prophet (SAAS) killed in God's cause. Great was the wrath of God 
against a people who bloodied the face of the Messenger of God (SAAS)." 

(Imzm) Ahmad stated that 'Affan related to him, quoting Hammiid, quoting 
Thahit, from Anas, that the Messenger of God (SAAS) said at the battle of 
Uhud as he wiped the blood from his face, "How could any people prosper 
who struck their prophet and broke his front teeth while he called people to 
God?" And God sent down, "It is not your business whether He forgives them 
or punishes them; they are wrong-doers" (swat Al-cImr~n; 111, v. 127). 

Muslim related this from al-Qacnabi, from Hammad b. Salama. 
I m m  Ahmad related it from Hushaym and Yazid b. H m n ,  from Humayd, 

from Anas, who said that the Messenger of God (SAAS) had his front teeth 
broken and was struck in the face so that his blood flowed, and that he said, 
"How could a people prosper who did this to their prophet while he was calling 

them to their Lord?" And so God Almighty sent down, "It is not your business" 
@rat Ad ' Imr~n;  111, v. 127). 

Al-Bukhai stated that Qutayba related to him, quoting Ya'qiib, from Abii 

Haim, who heard Sahl b. Sa'd being asked about the injuries suffered by the 
Prophet (SAAS). He said, "I swear by God, I certainly do know who it was who 
washed the wounds of the Messenger of God (SAAS), who poured the water and 
with what he was treated. Fatima, his daughter washed him, and 'Ali poured the 
water from a shield. When Fatima saw that the water was only increasing the 
blood flow, she took a piece of matting, set fire to it, then attached it to the 
wound; the blood ceased flowing. And his front tooth was broken that day, his 
face was wounded, and his helmet was crushed on to his bead." 

Abii D2nd al-Taydisi stated in his Musnad hadith collection, that Ibn al-MubM 
related to him, from Ishaq, from Y&ya h. Talha b. 'Ubayd Allah quoting Cis2 b. 
Talha from %'isha, umm al-mu'mmin, the "mother of the believers", as having 
stated, "Abn Bakr would say, regarding Uhud, 'All credit that day was due to 
Talha!' He then would relate as follows, 'I was the first one to return. I saw a man 
fighting hard in front of him in God's cause. I saw him shout, "To the defence!" 
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I responded, "(Let it) he Talha!" having lost track of things. Then I told 

myself, "I hope he is someone from my own people." Between myself and the 

polytheists there was a man I did not know. I was closer to the Messenger of 

God (SAAS) than he was, hut he walked faster than I did. Then I saw him to be 

Aba 'Ubayda h. al-Jmh. When we reached the Messenger of God (SAAS) his 

front teeth had been broken and his face had been gashed. Two links from the 

chain-mail of his helmet had pierced his cheek. The Messenger of God (SAAS) 

said, "Both of you, take care of your companion!" meaning Talha. He was 
bleeding profusely, hut we disregarded his words."' 

He went on, '"I went over to pull it out of his face, hut he (Abn Wbayda) 

said, "I insist on my right of you letting me do it." I left h i  to do it, but he was 

reluctant to take it in his hand and so hurt the Messenger of God (SAAS). So he 

put his mouth over it and drew out a link, one of the front teeth falling with it. 

I then went over to do as he had, but he said again, "I insist on my right of you 

letting me do it." He then did as he had before and the other tooth dropped along 

with the limk. It turned out that Aba 'Ubayda was great at tooth extraction! 

"'Having treated the Messenger of God (SAAS) we then went over to Talha 

who was in one of the pits there. He had some 70 wounds, including spear 

thrusts, arrow wounds and cuts. His fingers had been sliced off. We gave him 

treatment."' 

Al-Waqidi recounted, from the son of Aba Sabra, from Ishaq b. 'Abd Allah b. 

Aha Farwa, from Abn al-Huwayrith, from N2fic b. Jubayr, who said, "I heard 

one of the muhajrrin saying, 'I was present at Uhud and saw the arrows coming 

in from all directions, with the Messenger of God (SAAS) right in their middle, 

but all of them were diverted from him. And I saw 'Ahd Allah b. Shihab al-Zuhri 

that day as he said, "Direct me to Muhammad; 1'11 not survive if he does." The 

Messenger of God (SAAS) was right there at his side, with no one else with him. 

He went on past and Safwan b. Umayya criticized him for that. 'Abd All& 

responded, "By God, I didn't see him! I swear by God, he is forbidden to us. 

There were four of us who agreed together and made a pact to kill him, but we 

couldn't get to him.""' 

Al-Waqidi stated, "In my opinion, it is well established that it was Ihn Qami'a 

who shot the Messenger of God (SAAS) in the cheek and Wtba b. Ahti Waqqq 

who hit him in the lip and struck his lower teeth." 

An account similar to this has been given above from Ihn Ishaq; it states that 

his front tooth that was broken was his lower left incisor. 

Ibn Ishaq stated that Salih b. Kayszn related to him, from someone who 

related it to him, on the authority of Sa'd b. Aba Waqqa~, who said, "I was never 

more determined to kill anyone than I was to kill Wtba h. Aba Waqqa~; I knew 

him to he a man of evil character and hated by his people. And the statement 

made by the Messenger of God (SAAS) was enough for me - that 'Great is 

God's wrath against those who bloodied the face of His messenger."' 
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'Abd al-Razzzq stated that Ma'mar related to him, from al-Zuhri, from 

Wthmm al-Hariiri, from Miqsam, that the Messenger of God (SAAS) spoke a 

curse against Wtba b. Abii Waqqq when he broke his lower teeth and bloodied 

his face, saying, "0 God, may change not come to him, so that he dies an 

unbeliever!" 

And no change did come over him, so that he did die an unbeliever, bound 

for hell-fire. 

Abii Sulaymzn al-Jawzajmi stated, that Muhammad b. al-Hasan related to 

him, quoting Ibr&im b. Muhammad b. 'Abd All& b. Muhammad b. Aha Bakr 

b. Barb, from his father, from Abii U m m a  Sahl b. Hanif, to the effect that the 

Messenger of God (SAAS) treated his face at Uhud with a dried bone. 
This hadith is gharib, "unilateral", and I found it in the military chronicle of 

al-Umawi regarding the battle of Uhud. 

When he had done injury to the Messenger of God (SAAS), 'Abd Alhh b. 

Qami'a went back and said, "I've killed Muhammad!" And on that occasion 

that devil the 'izb9 of al-'Aqaba shouted at the top of its voice, "Hear this! 

Muhammad has been killed!" 

Consternation spread among the Muslims. Many people believed it, and yet 

remained determined to fight on in defence of Islam until they died in the same 

way as had the Messenger of God (SAAS). Anas b. al-Nadr and others of whom 

mention will be made were among these. 

Almighty God had sent down consolatory verses to deal with this eventuality. 

He had stated, "And M u h a d  is no more than a messenger; messengers have 

passed away before him. And if he dies or is killed, will you turn on your heels? 

Whoever should turn on his heels will do no harm to God thereby. And God will 

reward the grateful. And no soul shall die except with God's permission at a 

specified time. And whoever desires the rewards of this world, those We will 

give him; and whoever desires the rewards of the hereafter We will give him 

those. We will reward the grateful. And many are the prophets who have fought 

along with many worshippers! And they did not weaken because of what befell 

them in God's cause. They neither weakened nor abased themselves. God loves 

those who stand firm. And what they said was merely, '0 God of ours, forgive 

us our sins and our excesses! Set our feet firmly and give us victory against the 

disbelieving enemy!' And so God did give them the reward of this world and 

the fine reward of the hereafter; God does love those who do good. 0 you who 

believe, if you obey those who disbelieve, they will turn you back on your heels 

and you will go back having lost. But God is indeed your master and He is best 

of all helpers. We will cast terror into the hearts of those who disbelieve for their 

having associated with God that for which He sent down no authority. Hell-fue 

shall be their abode. And terrible is the abode of the unjust!" (sarat Al-'Imrrin; 

111, v.143-50). 

9. See above, Val. 11, pp 138 ref. "Azabb of alL'Aqaba". 
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Abii Bakr, "the trusting", made an address at the first assembly he held 
following the death of the Messenger of God (SAAS) in which he said, "0 my 

people, regarding those who worshipped Muhammad, Muhammad has died. 

Regarding those who worshipped God, God is alive and shall not die!" He 

then recited this verse: "And Muhammad is no more than a messenger." He 

said, "It was as though the people had never heard this before, and so all, without 

exception, recited it thereafter." 

Al-Bayhaqi related in his Dala'tl al-Nubamma (Sagns of the Prophethood), 

through Ibn Abii Najih, from his father, who said, "At m u d ,  one of the 

muhajirin passed by one of the atgar, a man who was covered in his own blood, 

and asked hi, 'Are you aware that Muhammad has been killed?' The atgari 

responded, 'If Muhammad (SAAS) has been killed, then he must have fulfilled 

his mission! So fight on for your religion!' 

"And so the verse was revealed, 'And Muhammad is no more than a messenger; 

messengers have passed away before hi."' 

That atgltri might well have been Anas b. al-Nadr, may God be pleased with 

him; he was the uncle of Anas b. Mzlik. 

Imiim Ahmad stated, "Yazid related to us, quoting Hamid, from Anas, that 

his uncle was absent from the fighting at Badr and said, 'I was absent from the 

fust battle fought by the Prophet (SAAS) against the polytheists; if God should 

have me witness a battle against the polytheists, I'll certainly show him what I 
can do!' 

"When, at the battle of Uhud, the Muslims gave way, he said, '0 God, I 
apologize to you for what these men have done' - meaning his fellow fighters 

- 'and I declare myself innocent of what these others' -meaning the polytheists 

- have done against You.' He then advanced and was met before Uhud by Sa'd 

h. Mu%dh. Sa'd told hi, 'I am with you!' And Sa'd also said, 'But I could not 
do what he did.' 

"Some 80 wounds were found on him, consisting of sword cuts, spear thrusts 

and arrow punctures." 

He went on, "We used to say that it was about him and his Companions 

that the verse was revealed, 'and of them there are those who fulfilled their vow; 

and of them there are those who wait'" (sarat al-Ahzab; XXXIII, v.23). 

Al-Tirmidhi related this from 'Abd b. Hamid; al-NasPi related it from Ishxq 

b. mawayh;  both gave Yazid b. Hzriin as a link. Al-Tirmidhi stated, "This 

tradition is hasan, 'good'." 

I would comment that this hadith conforms to the criteria of the sahih 

collections, from this source. 

Imiim A b a d  stated that both Bahz and Hzshirn related to him that Sulaymzn 

b. al-Mughira quoted Thzhit as having said, "Anas (b. M&) stated, 'My uncle' 

- Hashirn gave his name as Anas b. al-Nadr - 'was the one for whom I was 

named. He was not present at Badr. This fact troubled him, and so he said, 

"I was absent from the first battle fought by the Messenger of God (SAAS); if 
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God allows me to participate with him later in another battle, then he will 

certainly see what it is I can do!""' 

He (Anas b. Mali) went on, "He was too much in awe to say anything 

different. And he was present at Uhud with the Messenger of God (SAAS). He 

met up with SaU b. Mu%dh, and Anas asked him, 'Abii 'Amr, where to? How 

wonderful is the fragrance of paradise I sense before Uhud!'" 

He (Anas b. Malik) continued, "He fought them until he was killed. Some 80 
wounds were found on his body - sword cuts, spear thrusts and arrow punctures. 

His sister, my aunt al-Rabic, daughter of al-Nadr, said, 'I only recognized my 

brother by his fingertips.' And this verse was revealed, 'and of them are those 

who fulfilled their vow, and of them there are those who wait - and they have 

not changed at all'" (s~rat al-Ahzdb; XXXIII, v.23). 

He concluded, "They used to consider that this verse was revealed about h i  
and his Companions." 

Muslim related this from Muhammad b. Ha&, from Bahz b. Asad. Al- 

Tirmidhi and al-Naa'i related it from a hadith of 'Abd All& b. al-Muhwak. 

Al-Nasa'i added to this. Abii Da'ad and Hammad b. Salama also gave it, and all 

four of these authorities quoted S u l a y m  b. al-Mughira as a source. Al-Tirmidhi 

stated the tradition to he hasan sahih, "good and authentic". 

Abii al-Aswad stated, from 'Urwa b. al-Zubayr, who said, "Ubayy h. Khalaf, 

a brother of Bane Jumah, had made an oath in Mecca that he would certainly kill 

the Messenger of God (SAAS). When news of the oath reached him, he said, 

'No; I will kill him, if God wills it!' 

"When it was time for the battle of Uhud, Ubayy came forth armoured and 

helmeted, saying, 'I will not live on if Muhammad does!' He attacked the 

Messenger of God (SAAS) trying to kill hi, but Mus'ah b. Wmayr, a brother 

of Banii <Abd al-Dw, met him in defence of the Messenger of God (SAAS). 

Muscab b. Wmayr was killed. The Messenger of God (SAAS) noticed that 

Ubayy's collarbone was visible between his helmet and his suit of chain-mail, 

and so he thrust him there with his spear. Uhayy fell from his horse, though no 

blood was coming from his wound. 

"His companions came and carried him off; he was bellowing like a bull, but 

people told hi, 'He's not harmed you; it's just a scratch.' 

"He then told them of what the Messenger of God (SAAS) had said, namely 

that he would kill Ubayy. He then said, 'I swear by Him who holds my soul in 
His hand, if what afflicts me were to afflict all the people of Dhii al-Maje, they'd 

aU die of it!' 

"And he did die and go to hell; and damned be all the denizens of hell-fire!'' 

Miisa b. Wqba related this tradition in his military chronicle, from al-Zuhri, 

from Sa'id h. al-Musayyab, in similar terms. 

Ibn Iswq stated, "When the Messenger of God (SAAS) made his way up into 

the defde, Ubayy h. Khalaf caught up with him and said, 'I shall not live on if 

you do!' 
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"The Muslims asked, '0 Messenger of God, should one of our men go for 

him?' He replied, 'Just leave him alone.' 

"When Ubayy came close, the Messenger of God (SAAS) took a spear from 

al-Harith b. al-Summa. Some people said, as I have been told, that ~vhen the 

Messenger of God (SAAS) took it from h i ,  he shook himself so hard that they 

flew off away from him like a hair from the back of a camel stung by a fly! The 

Messenger of God (SAAS) then went towards Ubayy and thrust h i  in the neck, 

so that he swayed back and forth several times, then fell from his horse." 

Al-Waqidi recounted much the same from Yiinus b. Bukayr, from 

Muhammad b. Ish~q,  from 'Asim b. Wmar b. Qasda, from 'Abd All& b. Ka'b 
b. Malik, from his father. 

Al-Wnqidi stated that Ibn Wmar used to say, "Ubayy b. Khalaf died in 

the FGbigh valley. I was once passing through the Bbigh valley late at night 

when all of a sudden flames flared up, scaring me greatly. And there was a man 

emerging from it, dragging a chain and with a raging thirst. Then another man 

said, 'Don't give him anything to drink! He was killed by the Messenger of God 

(SAAS); this man is Ubayy b. Khalaf."' 

This hadirh is fully authenticated in both sahih collections, as stated above, 

through 'Ahd d-Razznq, from Makar ,  from Hammam, from Ahti Hurayra, 

who said, "The Messenger of God (SAAS) stated, "Great is God's wrath against 

a man whom the Messenger of God kills in God's cause." 

Al-Bukh~ri related this through Ibn Jurayj, from 'Amr h. Dinw, from 'Ikrima, 

from Ibn 'Abbas, with the wording, "Great is God's wrath against someone 

killed by the hand of the Messenger of God (SAAS) in God's cause." 

A l - B u k b  stated that Aba al-Walid said, quoting Shu'ba, from Ibn d-Munkadii, 

who said, "I heard Jabir say, 'When my father was killed, I began to weep and to 

uncover the shroud from his face. The Companions of the Messenger of God 

(SAAS) stopped me, but he himself did not. Instead, he told me, 'Don't weep 

for him; the angels kept him shaded with their wings until he was raised up."' 

This tradition is related here in this form with a full chain of authorities. In 

the section (of his work) on funerals, he (al-Bukhari) gives its provenance as 

from Bindar, from Ghundar, from Shu'ba. Muslim and al-Nasa'i related it from 

various paths, all quoting Shu'ba. 

Al-Bukhsi stated that 'Ahdm related to him, quoting 'Abd Allah b. Mubzak, 

from Shu'ba, from Sa'd b. Ibrzhim, from Ibrahim's father, to the effect that 'Ahd 

al-Ra)?mxn b. 'Awf was brought food while he was fasting. He then said, "Muscab 

b. Wmayr was killed, yet he was better than me. A cloak was used as his shroud. 

If it was placed over his head, his feet were visible, while if his feet were covered 

his head was visible." He is also quoted as saying, "Hamza was killed, yet he was 

better than me, while we have been granted earthly favours." He is also quoted 

as saying, "Things have been given to us here on earth, and we fear that the 

favours have come prematurely for us." He then wept, till the food was cold. 
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Al-Bukhai is alone in giving this hadith. 
Al-Bukhzri stated that A h a d  b. Yanus related to hi, quoting Zuhayr and 

al-Akash, from Shaqiq, from Khabbah b. al-Aratt, who said, "We went forth 

with the Prophet (SAAS), seeking to work in God's cause, and reward from God 

was our due. Some of us passed away or left without enjoying any part of their 

reward. Muv'ab b. Wmayr was one of these; he was killed at the battle of Uhud, 

leaving nothing but a woollen cloak. When we covered his head with it, his feet 

emerged. When his feet were covered with it, his head emerged. And so the 

Prophet (SAAS) told us, 'Cover his head with it and place the al-rdhkcir, (an 

aromatic rush), over his feet. Some of us have their fruit already ripened; he is 

harvesting them.'" 

The rest of the authorities on traditions - with the exception of Ibn Mzjah 

-derive it through various paths from al-A'mash. 

A l - B u k h ~  also stated that Wbayd Allah b. Sacid related to hi, quoting Abii 

Usma, from Hisham b. Wrwa, from his father, from 'A'isha, who said, "When 

the battle of Uhud arrived, the polytheists were being defeated. So Satan, God 

damn him, called out, 'Worshippers of God, look to your rear!' At this the 

forward lines turned around and began battling with their rear lines. Hudhayfa 

saw his father al-Yam= right there and so he shouted, 'Worshippers of God! 

My father!"' 

'A'isha went on, "But, I swear by God they continued fighting until they 

had killed him. And Hudhayfa said, 'May God forgive them.' 

"Wrwa commented, 'I swear that goodwill continued on in Hudhayfa until 

he joined Almighty and Glorious God."' 

I note that the reason this happened was that al-Yaman and Thabit b. Waqsh 

were hack in the defences with the women because of their age and debility. The 

two men had said, 'There's no more than a donkey's life-span left for our 

generation." And so they had dismounted to be there at the fighting and their 

course had taken them over towards the polytheists. Thxbit was killed by the 

polytheists, while al-Yam% was killed by mistake by the Muslims. Hudhayfa 

gave up his claim against the Muslims to blood money for his father and blamed 

none of them because of the obvious excuse for it. 

Ibn Ishaq stated, "And Qatada b. al-Nucman was struck in the eye that day, so 

that it fell out on to his cheek. The Messenger of God (SAAS) put it back in 

for hi, using his hand; it was thereafter always the better and sharper of 

Qatada's eyes." 

There is a hadith from Jahii b. 'Abd Allah that Qamda b. al-Nucm% was struck 

in the eye at Uhud, so that it slipped out on to his cheek. The Messenger of 

God (SAAS) put it back in its place and it was thereafter the better and sharper 

of his eyes. It did not become inflamed when his other eye was so inflicted. 
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Al-D%qumi related, with a hadith that was gharib, "unilateral", from Malik, 

from Muhammad b. 'Abd All& b. Abn Sa'Sa'a, from his father, from Abn Sacid, 

from his brother Qatzda b. d-Nucmm, who said, "Both my eyes were struck at 

Uhud and they fell out on to my cheeks. I went with them to the Messenger of 

God (SAAS), and he returned them both to their places. He spat into them 

and they regained sight." 

The first version is the one generally accepted -that he was struck in the one 

eye. This is why, when his son presented himself to Wmar b. 'Abd alLCAziz, and 

the latter asked him to identify himself, he replied, in verse: 

"I'm the one whose father's eye slipped out on to his cheek 
And it was replaced most effectively by the hand of the Chosen One. 
It became again as it had been at first. 
How fine an eye it became and how fine a cheek!" 

Thereupon Wmar b. 'Abd al-CAziz responded with the line: 

"Those noble qualities were not two cups of milk mixed 
with water that would later change into urine!" 

Wmar then welcomed him and rewarded him richly; may God be pleased 

with hi !  

Ibn Hishzm stated, '"Umara's mother, Nasiba, daughter of Ka'b al-Mainiyya, 

fought at Uhud. Sacid b. Abn Zayd al-Ansm recounted that Sacd's mother, 

daughter of Sa'd b. d-Rabic, used to say, "Um%a's mother came in to me and I 
asked her, "Aunt, tell me your story." She replied, "Early in the day I went out 

to see what our people were doing, bearing a water-skim fded with water. At the 

time I reached the Messenger of God (SAAS), who was among his Companions, 

everything was going in the Muslims' favour. When the Muslims were defeated, 

I stood near the Messenger of God (SAAS), engaging in the battle, defending h i  
with my sword and shooting with my bow until I was ultimately wounded.""' 

Umm Sa'd went on, ILAnd on her shoulder I saw a deep scar, so I asked her, 

'Who was it gave you this wound?' She replied, 'It was Ibn Qami'a, God damn 

him! When our men deserted the Messenger of God (SAAS), he advanced, 

saying, "Direct me towards Muhammad; I will not live on if he survives!" 

I blocked his way, along with Mus'ab b. Wmayr and others who stayed firm 

with the Messenger of God (SAAS). It was then that he gave me this wound; and 

I struck him many times back, but that enemy of God was wearing double 

armour."' 

Ibn Ishaq stated, "Abo Dujana shielded the Messenger of God (SAAS) 

with his own body. The arrows fell upon his back while Abti Dujana leaned 

over him." 

He continued, "'Asim b. Wmar b. Qatada related to me that the Messenger 

of God (SAAS) shot from his bow until its curved frame broke. Qatada b. 

al-Nu'man then took and kept it. 
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"Al-Q%im h. 'Ahd al-Rhman b. Rafir related to me, he being a brother of 

Bann 'Adi b. al-Najja, as follows, 'Anas b. al-Nadr, uncle of Anas h. Mdik, 

reached Wmar b. al-Khattab and Talha b. Vhayd All& along with some 

muh~jzrin and an@? who wanted to surrender. He aqked them, "Why are you just 

sitting?" They replied, "The Messenger of God (SAAS) has been killed." "And 

what will you do with your lives after he has gone?" Anas asked. "Get up and 

die for the same cause as he has!" He then advanced to the enemy and fought 

until he was killed. Anas h. Maik was named after him."' 

Ihn Ishaq continued, "Humayd al-Tawil related to me, from Anas b. Mdik, 

who said, 'That day we found 70 wounds on Anas b. al-Nadr. The only person 

to recognize him, from his fingertips, was his sister."' 

Ibn H i s h ~  stated, "It was related to me by a scholar that 'Abd al-Rahrnm b. 

'Awf was injured in the mouth and lost some teeth; he had 20 or more wounds, 

including one in his foot, which made hi lame." 

Ibn Ishaq stated that according to what he was told by al-Zuhri, it was Ka'b b. 

Maik who fmst reached the Messenger of God (SAAS) after the defeat and the 

report of his death. Ka'b said, "I saw his eyes gleaming from beneath his helmet. 

So I shouted at the top of my voice, 'Muslims! Rejoice! This is the Messenger of 

God (SAAS).' But he signalled me to he silent." 

Ihn Ishaq continued, "When the Muslims recognized the Messenger of God 

(SAAS) they and he moved on together up into the defile; with him went Ahn 

Bakr, 'the trusting', Wmar b. al-Khattah, 'Ali b. Abn Titlib, T a b a  h. 'Ubayd 

Allah, al-Zubayr b. al-'Aww%m, al-Harith b. al-Simma and a group of other 

Muslims. When the Messenger of God (SAAS) had climbed up into the defile, 

Ubayy b. Khalaf caught up with hi." 
Ibn Ishaq then proceeded to relate how the former killed the latter, in an 

account similar to that given above. 

He then went on, "Ubayy b. Khalaf, so it was related to me by Salih b. 

Ibrahim b. 'Abd al-Ralpan b. 'Awf, used to tell the Messenger of God (SAAS), 

when he met hi in Mecca, 'Hey, Muhammad, I've a horse, alLCAwdh, that I 
feed every day with measures of corn. I'll be riding it when I kill you!' 

"To this the Messenger of God (SAAS) replied, 'No; it is I who will kill 

you, if God wills it.' 

"When Ubayy was taken hack to Quraysh having suffered a small injury in his 

neck, the blood having stopped flowing, he said, 'By God, Muhammad has killed 

me!' They told him, 'You've lost your courage! You're not badly hurt.' He 

replied, 'But he told me in Mecca that be was going to kill me. And, I swear, he'd 

have killed me if he'd only spat on me!' And that enemy of God did die, at Sarif,l0 

while they were transporting him to Mecca." 

10. A place some six miles from Mecca. 
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Ibn Ishaq went on, "Hassm b. Thabit spoke the following verses on this: 

'He inherited evil from his father, did Ubayy, the day the Messenger engaged him 
in combat. 

You came at him, Ubayy, bearing a rotting bone, threatening him, unaware who he 
was; 

Banii al-Najj& killed Umayya from among you as he called for aid, '''Agi1.P' 
Abii Rabib's two sons died when they obeyed Abii Jahi, bereaving their 

mother. 
Haith escaped when we were diverted by our work in taking prisoners; capturing 

him was a trivial matter.' 

"Hassan also composed: 

'Who will be my messenger to Ubayy? You have been tossed into deepest hell. 
You longed for evil from afar and swore oaths that you were dl-powerful. 
Your designs subverted you from afar, but stating disbelief results in delusion. 
You were struck by a thrust from a man with divine protection, of noble lineage, 

no sinner he. 
He has precedence over all others dive when disasters occur."' 

Ibn Ishaq further stated, "When the Messenger of God (SAAS) reached the 

start of the defile, 'Ali emerged and filled up his shield with water from the well 

a l - M i h .  He brought it to the Messenger of God (SAAS) so that he would drink 

from it. But the latter found it had an unpleasant odour and declined to drink 

it. But he did wash the blood from his face and poured it over his head, saying, 

'Great is God's wrath against whoever bloodies the face of His prophet!'" 

Sufficient authentic ahaditlr have been given above to testify to this quotation. 

Ibn Ishaq went on, "While the Messenger of God (SAAS) was there in the 

defile, along with some of his Companions, a band of Quraysh warriors climbed 

on up the mountain." 

Ibn Hishim added, ''Khdid b. al-Walid was among them." 

Ibn Ishzq continued, "The Messenger of God (SAAS) then stated, '0 God, 

it is not fitting for them to be above us!' 

"'Umar b. al-Khanab, along with a group of mujdjirin, fought on until 

they forced the enemy down from the mountain. The Prophet (SAAS) arose 

to climb upon a rock but, since he was heavy due to his age and the fact that he 

was wearing a double chain-mail, he could not. Tabs b. 'Ubayd Allah then bent 

beneath him and lifted him up upon it. 

"Yahy b. 'Abbad b. (Abd Allah b. al-Zubayr related to me, from his father, 

from 'Abd All& b. al-Zubayr, from al-Zubayr, who said, 'I heard the Messenger 

of God (SAAS) say that day, "Talha earned his place in heaven for what he did 

that day for the Messenger of God."'" 

Ibn Hisham stated, "'Umar, the freed-man of 'Afra, related that the 

Messenger of God (SAAS) remained seated for the noon prayer the day of 
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the battle of Uhud because of his wounds, while the Muslims remained seated 

behind him." 

Ibn Ishaq stated, "'A~im h. Wmar b. Qamda related to me as follows, 'There was 

with us a man none of us knew who went by the name of Qyzmzn. Whenever he 

was mentioned, the Messenger of God (SAAS) would say, "He will go to hell!" 

"'At the battle of Uhud he fought very fiercely, himself killing some seven or 

eight of the polytheists. He was a man of great courage. Eventually his wounds 

disabled him, and he was carried off to the Banii &far quarter. 

"'Some of the Muslims told him, "Yon fought superbly, Quzmzn, cheer up!" 

"Why should I?" he replied. "It was only for my people's account that I fought; 

otherwise, I would not have." When the pain from his wounds became extreme 

he took an arrow from his quiver and used it to kill himself."' 

A story similar to this is also given regarding the fighting at Khaybar, as will 

be told hereafter, if God wills it. 

Imam A b a d  stated, "'Abd al-Razaq related to us, quoting Ma'mar, from 

al-Zuhri, from al-Musayyah, from Aba Hurayra, who said, 'We were present 

along with the Messenger of God (SAAS) at Khayhar, and there was one man 

claiming to be a Muslim of whom he said, ''He'll go to hell." 

"'When the fighting began, the man fought most bravely and be was 

wounded. Someone told the Messenger of God (SAAS), "The man you said was 

going to hell fought most bravely, but now he's dead." The Prophet (SAAS) 

said, "He's gone to hell." 

"'Some of our men were almost sceptical about this, and while they were 

in this state it was announced that he had not died, though he was gravely 

wounded. That night he could no longer stand the pain of his injuries and so 

he killed himself. 

"'When the Prophet (SAAS) was told of this, he proclaimed, "Allahu Akbar! 

God is Most Great! I testify that I am God's servant and His messenger!" 

"'He then ordered Bilal to call out among the Muslims, "Only a Muslim soul 

shall enter paradise! And God even aids this religion by using sinners!""' 

The compilers of both sahih collections gave this tradition from one of 'Abd 
al-Razzaq. 

Ihn Ishaq stated, "At Uhud, one of those L ied  was Mukhayriq. He was of Banii 

Tha'laba b. al-Fityawn. On the day of the battle of Q u d  he proclaimed, '0 
Jews, you have learned, I swear by God, that it is your duty to help Muhammad 

to victory.' They responded, 'But today is the sabbath.' 'You shall have no 

sabbath,' he insisted. 

"He then took his sword and equipment saying, 'If I should fall, then my 

wealth goes to Muhammad to do with as he wishes.' 

"He then went to the Messenger of God (SAAS), and fought along with him 

until he was killed. 
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"The Messenger of God (SAAS) stated, so I have been told, 'Mukhayriq is 
the very best of the Jews.'" 

Al-Suhayli stated, "The Messenger of God (SAAS) converted Mukhayriq's 

property, consisting of seven orchards, into a w a d  a charitable endowment, in 

Media." 

Muhammad b. Ka'b al-Qurwi stated, "This was Medina's very first m a 6  

Ihn Ishaq stated, "Al-Husayn b. 'Abd a l - R a b n  b. Wmar b. Sa'd b. MuQdh 

related to me, from Aha Sufym, the freed-man of Abn Ahmad's son, from Abii 

Hurayra, that the last-mentioned used to say, 'Tell me which man it was who 

entered paradise without ever having performed the prayer?' 

"If those there did not know who it was and asked him, he would reply, 

'Usayrim of Bann 'Abd al-Ashhal, 'Amr b. Thabit b. Waqsh.'" 

Al-Husayn went on, "I asked M a b a d  b. Asad, 'Tell me about al-Usayrim.' 

He replied, 'He used to deny Islam despite his own people's acceptance of it. 

But when the day for Uhud arrived, he accepted Islam. He then took his sword 

and piled into the thick of the fray, fighting on until overcome by wounds. When 

some of Bana 'Abd al-Ashhal were searching out those of them killed in the 

battle, they came upon h i .  They commented, "By God, this man is al-Usayrim; 

what brought him here? When we left him he was against this event." They 

asked him, "What brought you here, 'Amr? Was it your concern for your 

people, or a desire for Islam?" 

"'"It was my desire for Islam,' he replied. 'I have come to believe in God and 

His messenger and I have accepted Islam. I took my sword and joined the 

Messenger of God (SAAS) and fought until I was injured.' 

"'Soon thereafter he died in their arms. When they told the Messenger of 

God (SAAS) he said, "He has gone to paradise."'" 

Ibn I shq  continued, "My father related to me, from elders of Banii Salama, 

who said, "Amr b. al-Jamnh was a man who was exceedingly lame. He had four 

sons who fought battles l i e  lions alongside the Messenger of God (SAAS). 

When it came time for the battle of Uhud, they wanted to restrain 'Am, saying 

that God had excused him. So he went to the Messenger of God (SAAS) and 

said, "My sons want to restrain me from going forth to battle with you. But, by 

God, I hope to set foot in paradise despite my lameness!" 

"'The Messenger of God (SAAS) told h i ,  "Regarding yourself, God has 

indeed excused you; it is not your duty to fight." Then he addressed the 

sons, saying, "It is your duty not to restrain him; God might well grant him 

martyrdom." 

"'And so al-Jamah did accompany him to battle and he was killed at Uhud. 

May God be pleased with him."' 

Ibn Ishzq stated, "As Salih h. Kayszn related to me, Hind, daughter of CUtba, 

along with other women, mutilated the bodies of the dead Companions of the 

Messenger of God (SAAS), cutting off their ears and their noses. Hind would 



THE LIFE OF THE PROPHET MUHAMMAD 

make the noses and ears of the men into anklets, necklaces and pendants and 

then give them over to Wahshi. She also cut open Hamza's liver and chewed 

it. But she couldn't swallow it and so she spat it out." 

Masa h. Wqha related that it was Wahshi who cut open Hamza's liver 

and then took it to Hind who chewed it but was unable to swallow it. But God 

knows best. 

Ibn Ishnq stated, " H i d  then climbed upon a rock overlooking the place and, 

at the top of her voice, spoke the following verses, 

'We've now repaid you for the battle of Badr and terrible is the warfare that follows 
war! 

I could not stand the loss of 'Utba, of my brother, of his uncle, and of my first-born 
son. 

Now I have assuaged myself and fulfilled my vow; you, Wahshi, have relieved my 
burning breast. 

My thanks to Wabhi will he due for all my life, until my hones rot in my grave."' 

Ibn Ishnq went on, "She was answered by Hind, daughter of Athstha h. 'Abbnd 

b. al-Mu~alib, who recited, 

'You were dishonoured at Badr and after Badr too, you daughter of a worthless 
fellow extreme in his disbelief! 

God brought against you in the early dawn tall, fit Hshimite wamors 
Each man wielding his sharp sword, Hamza, my lion, 'Ali, my falcon. 
When Shayb and your father sought to deceive me, they put sacrificial blood upon 

their chests; 
Your oath was evil in the extreme."' 

Ibn Ishaq went on, "Al-Hulays b. Zahba,  a brother of Banii al-Hwith b. 'Ahd 

Mannt, who was at that time commander of the Abyssinian levies, passed by Abn 

Sufynn while he was striking the jawbone of Hamza b. 'Abd al-Munalib with the 

tip of his spear and saying, 'Taste this, traitor!' 

"At this al-Hulays asked, 'Bann Kinma, tell me, can this really be, as you see, 

the Lord of Quraysh mutilating the flesh of his cousin?' 

"The reply came, 'Confound you, keep quiet about this; it was done in error."' 

Ibn Ishaq stated, "When wishing to depart, Aba Sufym ascended the mountain 

and shouted at the top of his voice, 'A splendid achievement! Warfare goes in 

cycles. This day for that at Badr! Arise, Hubal!' By this he meant, 'Huhal, your 

religion triumphs.' 

"The Messenger of God (SAAS) said to Wmar, 'Get up, Wmar, and respond 

to hi. Say, "God is far higher and more glorious! There is no equivalence: our 

dead are in paradise, yours in hell."' 

"Aba Sufym then said, 'Come on up to me, Wmar!' The Messenger of God 

(SAAS) told Wmar, 'Go to him and see what he wants.' 
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"Wmar did so and Ahii Sufyiin told him, 'I adjure you by God, 'Umar, have 

we killed Muhammad?' Wmar replied, 'I swear by God, no; he is listening now 

to your words.' Abii Sufyxn commented, 'I consider you more truthful and 

artless than Ihn Qami'a.'" 

Ibn Ishaq continued, "Then Abii Sufyiin called out, 'Some mutilation was 

done to your men. I swear this neither pleased nor angered me; I neither ordered 

nor forbad it.' 

"As Ahii Sufyan moved off, he called out, 'We have an appointment with you 

next year, at Badr!' 

"The Messenger of God (SAAS) told one of his men to reply, 'Say: "Yes there 

is indeed an appointment we have with you."'" 

Ihn Ish?iq went on, "The Messenger of God (SAAS) then despatched 'Ali b. 

Abn Tdih saying, 'Follow after the enemy and see what they do and plan. If 

they lead their horses and ride their camels, then they will be heading for Mecca. 

If they ride the horses and lead the camels, they will be heading for Medina. By 

H i  in whose hands is my soul, if they head for Medina, I'll fight them there 

and annihilate them!' 

"'Ali said, 'So I followed them to see what they would do; they led their 

horses and rode their camels and headed for Mecca."' 

An Account of the prayers that the Prophet ($AAS) 
spoke afrer the battle of Uhud. 

Imxm Ahmad stated that Marwan h. Mu'awiya al-Fmri related to him, quoting 

'Ahd al-Wshid h. Ayman al-Makki, from Ihn Rifxca al-Zurqi, from his 

father, who said, "When the polytheists withdrew after the battle of Uhud, the 

Messenger of God (SAAS) said, 'Stand up, so that I may give praise to my Lord, 

Almighty and Glorious is He.' The Muslims assembled behind hi in ranks 

and he then said, '0 God, to You is due all praise. 0 God, there is no grasping 

what You have dispersed, nor dispersing what You grasp. There is no guiding 

aright those whom You have led astray, nor any leading astray of those You have 

guided. There is no giving of what You have prevented, nor any prevention of 

what You have given. There is no drawing close what You have distanced, nor 

any distancing what You have drawn close. 0 God, spread forth Your blessings, 

Your mercy, Your generosity and Your favours upon us. 

"'0 God, I ask of You those enduring blessings that never change nor cease. 

0 God, I ask You for blessings at a time of deprivation, and security at a time of 

fear. 

"'0 God, I seek refuge with You against the evil of what You have given us, 

as well as from the evil from which You have saved us. 
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"'0 God, have us view faith with favour, and endear it to us well. Have us 
view disbelief, immorality and disobedience with antipathy. Place us among 
those who are well-guided. 

"'0 God, take us to Yourself as Muslims and give us life as Muslims. Place 
us among the virtuous, not the shamed or the demented. 

"'0 God, do battle with those disbelievers who give the lie to Your messengers 
and who oppose them. Torment and punish them. 0 God, do battle against 
those disbelievers who were given the scripture, 0 God of the Truth!'" 

Al-Nasa'i related this in his work al-Yawm ma al-Layla (Day and Night) from 
Ziyad b. Ayynb, from Marwan b. Mu'awiya, from 'Abd al-Wahid b. Ayrnan, 

from Wbayd b. Rifz'a, from his father. 

Chapter. 

Ibn Ishaq stated, "The Muslims looked for their dead. Muhammad b. 'Abd 

Allah b. CAbd d - R a l p n ~  b. Aha Sac& d-Maini, a brother of Bana al-Najj~r, 
related to me that the Messenger of God (SAAS) said, 'Who will find out for me 
what became of Sa'd b. al-Rabic, whether he is alive or dead?' One of the 

said he would. 
"He searched and found him wounded and barely alive amidst the dead. The 

aqdri told h i ,  'The Messenger of God (SAAS) ordered me to find out whether 
you are among the living or the dead.' Sa'd replied, 'I'm among the dead; inform 

the Messenger of God (SAAS) of this: "Sa'd b. d-Rabic says to you: 'May God 
reward you on our account better than He ever rewarded any prophet on account 
of his nation.' And greet your people from me and tell them: 'Sag b. d-Rabic 

says to you, 'You will fmd no excuse with God if harm comes to your prophet 
while you still have one eye to blink!"" 

"Thereupon he died. I went to the Prophet (SAAS) and told him what had 

happened to hi." 
I would observe that the anjiiri who found Sa'd among the dead was 

:-Mu!mnmad b. Salama, accordimg to Muhammad b. Wmar al-Waqidi. He related 
that he called out to h i  twice without him replying, hut that when he said that 
the Messenger of God (SAAS) had ordered him to locate him, he responded to 
hi in a very weak voice. 

Sheikh Abn Wmar stated in his work al-Istfd, "The man who located Sacd 

was Ubayy h. Ka'b." But God knows best. 
Sa'd b. d-Rahic, God be pleased with him, was one of the leaders at the pledge 

of aLCAqaba. It was he whom the Messenger of God (SAAS) established as the 
brother of CAhd al-Ralpnan b. 'Awf. 

Ibn Ishaq continued, 'The Messenger of God (SAAS) set off, so I have been 

told, to locate Hamza b. 'Abd al-Muccalib. He found him in the middle of the 
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valley, his liver having been cut from his mutilated body, from which his nose 

and ears had been removed. 

"Muhammad b. Jacfar b. al-Zuhayr related to me that the Messenger of God 

(SAAS) said, when he saw the sight, 'If it were not for the sorrow it would cause 

Safiyya and become a tradition after myself, I would leave him here to find his 

way into the stomachs of wild beasts and the crops of birds. And if God gives 

me victory over Quraysh anywhere else, I will have 30 of their men mutilated!' 

"When the Muslims saw the sadness of the Messenger of God (SAAS) and his 

anger at those who had done this to his uncle, they determined to mutilate their 

enemy as no Arabs had ever done if God one day gave them victory over them." 

Ibn Ishnq went on, "Burayda b. Sufym b. Farwa al-Aslami related to me, 

from Muhammad b. Ka'b, and another reliable source related to me from Ibn 

'Abhas, that in that regard God revealed the verse, 'If you inflict punishment 

then do so in the like manner that you were punished; hut if you are patient, 

it is indeed better for those who are patient' (swat al-Nahl; XVI, v.126). 

"And so the Messenger of God (SAAS) forgave, was patient and forbad 

mutilation." 

I observe that this verse was revealed in Mecca. And the battle of Uhud 

occurred three years after the Hijra. How, then, could this relate? But God 

knows best. 

Ibn Ishaq continued, "Humayd al-Tawil related to me, from al-Hasan, from 

Sarnura, who said, 'Whenever the Messenger of God (SAAS) made a stop 

somewhere he would always before he left enjoin charity and forbid mutilation."' 

Ibn Hishsm stated, "When the Messenger of God (SAAS) stood over Hamza, 

he said, 'I shall never he afflicted as you have been; I have never experienced 

anything that has angered me more than this!' He then said, 'Gabriel came to me 

and told me that Hamza's name is written in the seven heavens in the words, 

"Hamza, the son of 'Abd al-Mucplib - lion of God and lion of His messenger." "' 
Ihn Hisbm also said, "Both Hamza and Abii Salama b. 'Abd al-Asad were 

foster-brothers of the Messenger of God (SAAS). All three were suckled by 

Thuwayba, the freed-woman of Abn Lahab." 

An Account of the Prayers said for Hamza 
and the Dead at Uhud. 

Ibn Ishaq stated that he was told by a reliable source, from Miqsam, that Ibn 

'Abba said, "The Messenger of God (SAAS) ordered that Hamza be covered 

with a cloak and he then prayed over him. He spoke the words, Allahu Akbar, 
'God is most Great', seven times. The other dead were then placed next to 

Hamza and he prayed over them and him together, so that a total of seventy-two 

prayers were spoken over hi." 
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This hadith is gharib, "unilateral", and its line of transmission is weak. 
Al-Suhayli stated, "None of the scholars at the major cenues of learning 

support this tradition." 
I m m  Ahmad stated that 'Affm related to h i ,  quoting Hammad, quoting 

'A@ b. al-Sz'ib, from al-Sha'bi, from Ibn Mas'iid, who said, "At Uhud the 

women were following behind the Muslim fighters finishing off the polytheists 

who were wounded. If I had sworn an oath that day that I would have hoped 

to fulfil, it would have been that none of us desired this world. But this was 

before God sent down the verse, 'Some of you desired this world, while others 

of you desired the hereafter; then He turned you away from them, so that he 

might test you' (sarat 21 'ImrZn; 111, v. 15 1). 

"When the Companions of the Messenger of God (SAAS) disobeyed the 

orders they had received, he was left with only nine men about h i .  Seven of 

these were an$&-, two were of Quraysh; with himself added, they totalled ten men. 

When the enemy set upon him, he said, 'May God have mercy upon any man who 

repels them from us!' He continued saying this until all seven had been killed. 

Then he said to his two Companions, 'Our comrades did not treat us fairly!' 

"Then Abii Sufym came and said, 'Arise, Hubal!' The Messenger of God 

(SAAS) told his men to respond, 'God is far higher and more glorious!' 

"To this Abn Sufym replied, 'We have (the goddess) al-'Uzzz; yon have no 
'zzzd, "consolation"!' 

"Ahn Sufym then called out, 'A battle for that of Badr. One for us, one against 

us. One gave us distress, one pleasure. Tit for tat. Man for man.' 

"The Messenger of God (SAAS) replied, LThere's no equivalence. Our dead 

live on and are rewarded; your dead are in hell being tortured.' 

"Then Aba Sufyan said, 'There has been some mutilation engaged in by our 

people, though not the result of any decision by us. I neither ordered nor forbad 

it, liked nor disliked it. It neither annoyed nor pleased me.' 

"When they searched, they found Hamza. His liver had been cut out and 

chewed by =nd, but she had been unable to swallow it. The Messenger of God 

(SAAS), asked, 'Did she eat any of it?' 'No,' they told him. He commented, 'God 

would never have allowed any part of Hamza to enter hell-fire!' 

"The Messenger of God (SAAS) positioned Hamza and one of the dead aqa r  

was brought and placed beside him. When be had prayed over them both, 

Hamza was left there, that ansari was lifted away and another was brought in his 

place. This was repeated so that he ultimately said 70 prayers over Hamza." 

Ahmad is alone in giving this hadith. And there is some weakness in its chain 

of authorities, namely relating to 'A@ b. al-Sa'ib. But God knows best. 

The account given by al-Bukhzri is more solid. He stated, "Qutayba related to 

us, quoting al-Layth, from Ibn Shibab, from 'Abd al -wmzn b. Ka'b b. MQik, 

(who said) that Jzbir b. 'Abd Allah recounted to him that the Messenger of God 

(SAAS) would place one piece of clothing over each two of the men killed at 

Uhud and then would ask, 'Which of these had a better knowledge of the 
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Qur'an?' He would then place the one indicated in the grave first, saying, 'I will 

testify for these at Judgement Day.' He ordered that they be buried in their 
blood; he did not pray over them, nor were they washed." 

Al-Bukhari alone gave this; Muslim did not. Other scholars relate it from a 
hadith of al-Layth b. SaCd. 

A h a d  stated, "Muhammad -meaning Ihn Jacfar - related to us, quoting Ibn 

Jacfar, quoting Shu'ba, having heard 'Abd Rabbihi relate from d-Zuhri, from 

Ibn Jsbir, from Jiibir b. 'Abd Allah, that the Prophet (SAAS) said about those 

killed at Uhud, 'Each wound, each drop of blood will exude musk at Judgement 

Day.' And that he did not pray over them." 

It is well established that he did pray for them some years thereafter, shortly 

before his death. As d-Bukhzri stated, "Muhammad b. 'Abd al-R*im related 

to us, quoting Zakariyys' b. CAdi, and Ihn al-Mubeak recounted to us, from 

Haywa, from Yazid b. Abii Habib, from Abii d-Khayr, from Wqba b. CAmir, 

who said, 'The Messenger of God (SAAS) delivered a prayer for those killed at 

W u d  eight years thereafter, just as though he were saying farewell to the living 

or the dead. He then mounted the mrnbar and said, "I shall stand before you, 

having preceded you, and will be a witness for you. Your appointment is at the 

al-hand, 'the celestial pool', and I look at it now from this position of mine. I do 

not fear for you that you will (later) become polytheists. What I do fear for you 

is the influence of this world, that you will compete with one another over it.""' 

Wqba concluded, "And that was the last time I saw the Messenger of God 
(SAAS)." 

Al-Bukhm also related this elsewhere, as did Muslim, Abii Dii'iid and 

al-Nas21, from a hadith of Yazid b. AbU Habib in similar words. 

Al-Umawi stated, "My father related to me, quoting d-Hasan b. Wmsra, 

from Habib b. Abii Thabit, who said, "A'isha said, 'We went forth from 

al-S&ar, the place through which the Messenger of God (SAAS) had left for 

Uhud, seeking news. When dawn arose, there was a man barring our way and 
reciting insistently: 

"Stay awhile. A load d l  bear witness to the battle." 

"'We then saw hi to be Usayd b. Hudayr. We stayed where we were after 

that and then saw a camel approaching, being ridden by a woman seated between 

two loads. 

"'We approached her and found her to be the wife of 'Amr b. al-Jamiih. We 

asked her for news and she replied, "God protected the Messenger of God 

(SAAS) while some of the Muslims have been martyred." "God turned back 

those who disbelieved, in all their anger, and they did not achieve advantage. 

God sufficed for the believers in the fighting, and God is mighty and powerful" 

(siirat a(-Ahzab; XXXIII, v.25). 

"'She then told her camel to kneel, and she dismounted. We asked her about 

her loads, and she replied, "My brother and my husband.""' 
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Ihn Ishaq stated, "Safiyya, daughter of 'Abd al-Mumlib had come forward to 

see hi (Hamza), who was her full brother. The Messenger of God (SAAS) told 

her son al-Zubayr b. a l -cAww~, 'Go and meet her and take her back so that she 

does not see her brother's state.' Al-Zuhayr told her, 'Mother, the Messenger 

of God (SAAS) orders you to go back.' She replied, 'Why? I have been told 

how my brother has been mutilated; that was in God's cause. And that fact has 

comforted us. I will keep myself under control and remain calm, if God wills it.' 

"When al-Zubayr went back to the Messenger of God (SAAS) and reported 

this, he said, 'Let her through.' When she came, she looked at him (Hamza), 

said a prayer over him, asked forgiveness for him and spoke the words, 'To God 

we belong, and to Him do we return.' 

"The Messenger of God (SAAS) then gave orders that he be buried, and this 

was done. With him was buried his cousin 'Abd Allah b. Jahsh, whose mother 

was Umayma, daughter of 'Abd al-MutMib. He too had been mutilated, though 

his liver had not been cut out. May God be pleased with them both." 

Al-Suhayli stated, "He was later known as al-mujadda: 'he who was mutilated 

in God's cause'. And Sacd related that he and 'Abd All& b. Jahsh had said 

prayers, both of which had been answered. Sacd had prayed that he meet a 

polytheist horseman whom he would kill and rob, and that came true. 'Abd Allah 

b. Jahsh had prayed that a horseman would meet and kill hi and cut off his 

nose in God's cause. And that came true." 

Al-Zubayr b. Bakka related that his sword broke at Uhud, and that the 

Messenger of God (SAAS) then gave him the bough of a palm tree, which when 

in the hand of 'Ahd Allah b. J&sh turned into a sword with which he fought. It 

was later sold in the estate of one of his sons for 200 dinars. 

This is also what had happened earlier to 'Ukssha at the battle of Badr. 

It is also given in, as above, al-Bukhai's sahib collection that the Messenger of 

God (SAAS) used to bury two or three men in one grave, and even in one 

shroud. 

He permitted this because of the wounds the Muslims had that would have 

made it hard for them to dig a grave for each individual. And he would position 

first in the grave whichever dead Muslim had had a greater knowledge of the 

Qur'm. 

He would join in the same grave two men who had been close friends, as he 

did 'Abd Allah b. 'Amr b. Haram, Jabir's father, along with 'Amr b. al-Jumnh. 

This was because they were friends. 

They were not washed, the wounds and blood being left untouched. 

Ibn Ishaq also related from al-Zuhri, from 'Abd Allah b. Tha'laba b. SU+, 

that the Messenger of God (SAAS) said as he was leaving the dead at Uhud, "I 
shall bear witness for these men; every man wounded in God's cause will be 

raised by God on Judgement Day, his wounds still bleeding. The colour shall be 

that of blood, the fragrance that of musk." 
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Ibn Ishaq went on, "My uncle, Miisa b. Yasar, related to me that be heard 

Abii Hurayra say, 'Abii al-@sim (i.e. the Prophet (SAAS)) said, "Every man 

wounded in God's cause will he raised by God on Judgement Day while his 

wounds are still bleeding. The colour shall be that of blood, the fragrance that 
of musk." "' 

This hadith is also firmly given in both sahih collections from other lines of 

transmission. 

I m m  Ahmad stated, "'Ali h. 'Asim related to us, from 'A@' b. d-Sa'ib, from 

Sa'id b. Jubayr, from Ibn 'Abbas, who said, 'The Messenger of God (SAAS) 

said that those martyred at m u d  should have all articles they wore of iron or 

leather removed from them. He said, "Bury them in their blood and clothing."'" 

Abii Da'ad and Ibn Majah related this from a hadith of 'Ali h. 'A$im. 
Imam Aha Da'iid stated, in his work al-Sunan, "Al-Qacnabi related to me that 

Sulayman b. al-Mughira related to them, from Humayd b. Hilal, from Hishan 

b. 'Amir, who said, 'The a q z r  went to the Messenger of God (SAAS) at Uhud 
and told him, "We are suffering from wounds and exhaustion; what are your 

orders?" He replied, "Dig and extend, placing two or three in the one grave." 

"'He was asked, 'Which dead man will he placed in it fist?" (The reply was) 

"The one with the greater knowledge of the Qur'an.""' 

He then related it from a hadith of al-Thawri, from Ayyiib, from Humayd b. 
Hiid, from Hishm h. 'Amir. His account adds a word, "Dig, deepen and extend." 

Ihn Ishaq stated, "Some Muslims had borne their dead to Medina and buried 

them there. But then the Messenger of God (SAAS) forbad that practice, 

saying, 'Bury them where they were struck down.'" 

Imam Ahmad stated, "<Ali b. Ishaq related to us, quoting 'Ahd Allah and 

'Attab, who quoted 'Abd Allah, who quoted Wmar b. Salama b. Abii Yazid 

al-Madini, who quoted his father, as follows, 'I heard Jahir h. 'Ahd Allah say, 

"My father was martyred at Uhud. My sisters sent to me for him a transport 

camel they owned with the message, 'Load your father on this camel and bury 

him in the cemetery of Banii Salama.' 

""'So I went for him, with some helpers, and news of this reached the 

Prophet (SAAS) while he was seated there at Uhud. He called for me and told 

me, 'By Him who bears my soul in His hands, he'll be buried only with his 

brothers!' 

"'"And he was buried with his comrades at Uhud."'" 

Ahmad is alone in giving this hadith. 

I m m  A h a d  stated that Muhammad h. Jacfar related to him, quoting Shu'ba, 

from al-Aswad h. Qays, from Nahih, from Jabii h. 'Ahd Allah, that when those 

who were killed at Uhud were being carried away, the crier of the Messenger of 

God (SAAS) shouted out that the dead had to be returned to where they lay. 

Aha Da'iid and al-Nasa'i related this from a hadith of al-Thawri, while 

al-Tirmidhi gave it from one of Shu0a. Al-Nasa'i also gave it, as did Ihn Majah, 

from a hadith of Sufym b. Wyayna. All of these were derived from al-Aswad b. 
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Qays, from Nahih al-'Azi, from Jzbir b. 'Ahd All&, who said, "The Messenger 

of God (SAAS) went forth from Medina to battle the polytheists, and my father 

'Abd All& told me, 'Jzhir, there'll he no harm in you heing among the lookouts 

of the people of Media  until you know how things fare with us. I swear, if it 

weren't for my having daughters who will survive me, I'd he happy for you to 

be killed right before me!"' 

Jzhir continued, "While I was there among the lookouts, my aunt arrived with 

my father and my uncle whom she had balanced on a baggage camel. She bore 

them into Medina to bury them in our cemeteries when a man arrived and called 

out, 'The Prophet (SAAS) orders you to return with the dead and to bury them 
where they were killed.' So we did take them hack and buried them where they 

had been killed. 

"During the Caliphate of Mu'zwiyya b. Ahii Sufym, a man came to me and 

said, 'Jahir h. 'Abd Allah, some of Mu'zwiyya's workers have uncovered your 

father to sight, and part of him is outside the grave.' So I went and found hi to 

be in a similar, unchanged state as when I huried him, except for what always 

happens to those killed." 

The I m a  then went on to relate how Jzhir paid off his father's deht, as is 

established in both rahih collections. 

Al-Bayhaqi related through Hammzd h. Zayd, from Ayyiib, from Aha 

al-Zubayr, from Jahir h. 'Ahd All&, who said, "When Mu'awiyya made the 

canal where the dead of Uhud were buried, it heing by then 40 years later, we 

were asked to help. When we arrived there, we brought them out. A spade struck 

the foot of Hamza, and blood came forth." 

In Ibn Ishzq's account, Jzhir stated, "We brought them out and it was as 

though they had been huried the previous day." 

Al-Waqidi related that when Mu'awiyya was about to dig the canal, he had a 

crier announce, "Anyone who had a relative killed at Uhud should he witness." 

Jzhir said, "When we dug for them, I found my father in his grave lying as 

though asleep, unchanged. We also found that his companion in the grave, 'Amr 

b. al-Jam*, had his hand over a wound and when it was removed, the wound 

emitted blood!" 
And it is said that the grave of each one of them, may God be pleased with 

them, gave forth a scent like that of musk. This was 46 years following the day 

of their burial. 

Al-Bukhiiri stated that Musaddad related to him, quoting Bishr b. al-Mufaddal, 

quoting Husayn al-Mu'allm, from 'A@, from Jzhir, who said, "When Uhud 

arrived, my father called out to me in the night, 'I see myself as definitely heing 

one of the first of the Companions of the Messenger of God (SAAS) to he killed. 

And there will he nothing dearer to me I will leave on earth than yourself, apart 

from the soul of the Messenger of God (SAAS). I have a deht I want you to 

redeem; and I charge you to take good care of your sisters.' 
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"When morning came, he was the first to die. I also buried another man in 

his grave with h i .  But later it disturbed me to have placed him along with 

another, so six months thereafter, I exhumed him. I found him to be in the 

same state as when I put him there, except for his ear." 

It is established in both xahih collections from a hadith of Shu'ba, from 

Muhammad b. al-Munkadir, from Jabir, that when his father was killed, Jahir 

began tearing at his clothing and weeping. People told him not to do this, but the 

Messenger of God (SAAS) said, "Whether or not you weep for him, the angels 

went on shading him (with their wings) until you had lifted him up." 

In one account it is his aunt who is the person who cried. 

Al-Bayhaqi stated, "Abn 'Ahd Allah al-H~fii, and Abn Bakr A h a d  b. 

al-Hasan al-@di, both related to us as follows, 'Abn d-'Abh% Muhammad 

b. Ya'qnb related to us, quoting Muhammad b. Ishzq, quoting Fayd b. Wathiq 

al-Bwri, quoting Abii Ubzda d-Ansai, from al-Zuhri, from Wrwa, from 'A'isha, 

who said, "The Messenger of God (SAAS) said to Jabir, 'Jabir, shall I tell you 

good news?' 'Yes indeed, do,' replied Jzbir, 'may God give you much good 

news.' The Messenger of God (SAAS) then asked, 'Have you sensed that God 

gave life to your father and said, "0 worshipper of Me, request anything of 

Me and I shall give it to you."' He responded, '0 Lord, I have truly worshipped 

you well; I request of You that you return me to the world so that I may battle 

alongside Your prophet and be killed in Your cause once more.' He (God) 

answered, 'It has been previously decreed by Me that there shall he no returning 

there."' 

Al-Bayhaqi stated, "Ahn al-Hasan Muhammad b. Abn d-Ma'lnf al-Asfaeyini 

related to us, quoting Abii Sahl Bishr b. Ahmad, quoting Ahmad b. al-Husayn 

b. Nasr, quoting 'Ali h. al-Madini, quoting Mnsz b. Ibrzhim b. Kathir b. Bashir 

h. al-Fakih al-Ansari, who said, 'I heard Talha b. K h i r ~ h  h. 'Ahd al-Rahman 

h. Khiiash b. d-Simma al-Ansm al-Sulami say, "I heard Jzhir b. 'Abd All& 
say, 'The Messenger of God (SAAS) looked at me and said, "Why do I see you 

looking depressed?" I replied, LLMessenger of God, my father has been killed and 

he has left a debt and children." He commented, "Didn't I tell you. God only 

ever spoke to anyone before from behind a screen, whereas He spoke to your 

father face to face! He told him, '0 worshipper of Me, ask of Me and I will give 

it you.' He replied, 'I ask of you that you return me to the world so that I may be 

killed a second time.' God answered, 'I said previously, "They will not return 

there!"' He then asked, '0 Lord, then tell those I left behind.' And so God 

revealed, Do not consider those killed in God's cause to he dead, but alive. They 

will be well provided for by their Lord.""" "' (siirat 21-'Imr~n; 111, v. 169). 
Ibn Ishaq quoted from a colleague of his who related to him, quoting from 

'Ahd All* b. Muhammad b. Wqayl, who stated, "I heard Jabir say, 'The 

Messenger of God (SAAS) asked, "Shall I not give you good tidings, Jzb'u?" 

"Please do!" I replied. He then said, "God greeted your father right there at 

Uhnd where he was struck down. He then asked him, 'What is your wish, 'Abd 
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All&? What do you wish me to do with you?' He replied, LO Lord, to return me 

to the world so that I may fight again for You and he killed once more.""" 

Alpad related this from 'Ali b. al-Madini, from Sufyan b. Wyayna, from 

Mulpmmad b. 'Ali h. Rabi'a alSalami, from Ibn Wqayl, from Jahir. His account 

adds, "God replied, 'I have decreed that they shall not return to it."' 

A b d  stated that Ya9tih related to h i ,  quoting his father, from Ibn Ishaq, 

who said, " 'Asi  b. Wmar b. Qamda related to me, from 'Abd al-Rahmm b. 

Jahir, from 'Abd All&, from Jabu b. 'Abd Allah, who said, 'I heard the Messenger 

of God (SAAS) say, when he made a reference to those who fought at Ukud, "0 
God, how I would have liked to have been left there with them at the hidn, 'the 

foot of the mountain'" - meaning at the saflr, "the foot of the mountain".'"" 

A h a d  is alone in giving this tradition. 

Al-Bayhaqi recounted, from a hadith of 'Abd al-A'la b. 'Abd All& b. Aha 

Farwa, from Quw b. Wahh, from Wbayd b. Wmayr, from Abn Hurayra, that 

when the Messenger of God (SAAS) left Uhud, he passed on his way by Mus'ab 

h. Wmayr who had been killed. He stood over him, said a prayer for him, then 

recited, "There are some Muslim men who indeed spoke true in the pact they 

made with God" (Mrat al-Ahzab; XXXIII, v.23). And he stated, "I testify that 

these men will he seen as martyrs by God at Judgement Day. So come and visit 

them. And I swear by Him who has my soul in His hand, all who greet them up 

to Judgement Day will have their greeting returned." 

This hadith is gharib, 'Lunilateral". 

It is related as mursal, from Wbayd b. Wmayr. 

Al-Bayhaqi related from a hadith of Mnsn b. Ya'qtih, from 'Ahbad h. Abn Sdih, 

from his father, from Abn Hurayra, who said, "The Prophet (SAAS) used to go 

to the graves of the martyrs. And when he came to the entry to the defile, he 

would say, 'Peace be upon you for what you bravely suffered and may the rewards 

of paradise be truly excellent!' Aba Bakr continued with this tradition after the 

Prophet (SAAS), as did Wmar after Aha Bakr and Wthmm after Wmar." 

Al-Waqidi stated, "The Prophet (SAAS) would visit them every year. When 

he reached the hollow in the defile, he would say, 'Peace he upon you for what 

you bravely suffered and may the rewards of paradise he truly excellent.' Aha 

Bakr did the same every year thereafter, as later did Wmar and then Wthmzn. 

Fatima would weep when she would go to them, and she would pray for them. 

And Sa'd would greet them, then go over to his companions and ask, 'Won't you 

greet some men who will respond to you?'" 

Al-Wnqidi then related their visit in another hadith from Aha Sa'id, Abn 

Hurayra, 'Abd Allah b. Wmar and Umm Salama, may God be pleased with 

them all. 

11. Both wards mean the same. It is unclear why the text explains the fust word with a 

synonym; perhaps al-hidn was a rare word in the writer's dialect. 
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Ibn Abii Dunya stated, "Ibraim related to me, quoting al-Hakam b. Nafic, 

quoting 'At@f b. Khdid, who said that his aunt related to me saying, 'I rode one 

day to the graves of the martyrs' -something she often did - 'and I stopped and 

prayed for a certain time near Hamza. There was no one there in the valley 

except for the youth standing holding the head of my mount. When I had 

finished, I made a farewell gesture indicating "Peace be upon you". Then I heard 

the greeting being returned to me, emanating from beneath the ground! I am 

as sure of this as I am that Almighty and Glorious God created me, and as I 
know night from day. Every hair on me stood on end!"' 

Muhammad b. Ishaq stated, from Ismacil b. Umayya, from Aha al-Zubayr, 

from Sacid b. Jubayr, from Ibn 'Abbas, who said, "The Prophet (SAAS) told 

me, 'When your brothers were struck down at Uhud, God placed their spirits in 

the crops of green birds that would go down to the rivers of paradise and feed off 

the fruits there. Then they would retire to golden candelabra hung in the shade 

of the throne. Enjoying their food, drink and lodgings so well, they asked, "Who 

can tell our brothers about us, that we are alive in paradise and being well 

provided for, so that they will not shirk the battle, not be reluctant in warfare?" 

"'God, the Almighty and Glorious, replied, "I will inform them about you!" 

And so God sent down in the Book His statement, "Do not consider those 

killed in God's cause to be dead, but alive. They are being provided for by their 

Lord""' (sarat Al-cImr~n; 111, v.169). 

Muslim and al-Bayhaqi related from a hadirh of Aha Mu'awiya, from 

al-ALmash, from 'Abd Allah b. Murra, from Masriiq, who said, "We asked 'Abd 

Allah b. Masciid about this verse, 'Do not consider those killed' and he replied, 

'Actually, we asked the Messenger of God (SAAS) about that and he said, 

"Their souls are in the crops of green birds that fly wherever they want, then 

retire to candelabra hanging near the throne. Once when they were there your 

Lord looked over at them and said, 'Ask whatever you want.' They replied, 

'What could we have to ask for, flying about anywhere in paradise as we do?' He 

repeated His question to them three times and when they realized that they 

would be asked again and again, they replied, 'We ask of You that You return 

our souls to our bodies on earth so that we may be killed in Your cause once 

more.' And when God saw that this was the only request they would make, they 
were left alone." "' 

Section: On the number of the martyrs at  Uhud 

Mnsa b. Wqba stated, "The total of the muhajirin and arqrtr martyred at Uhud 
was 49 men." 

It is established in the authentic tradition given by al-Bukhzri from al-Bara' 

that 70 Muslims were killed. But God knows best. 

Qamda stated, from Anas, that 70 ansar were killed at Uhud, 70 at the battle 

of Bi'r MaLiina and 70 at the battle of al-Yamama. 
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Hammnd b. Salama stated, from Thiibit, who said that Anas used to say, 

"Approximately 70 were killed at Uhud, Bilr MaCana, Multa and al-Yam-a." 

MSik stated, on the authority of Yahy b. Sa'id al-Anssi, from Sa'id h. al- 

Musayyab, that at Uhud and al-Yamitma 70 aqar  were killed and 70 again at the 

battle of Aba Whayda bridge. 

'Ikrima, Wrwa, al-Zuhri and Muhammad b. Ishaq all made similar statements 

about Uhud and further testimony was given by the Almighty's words, "And 

when an affliction struck you, you having already afflicted them twice the like, 

you said, 'Whence comes this?"' (s~rat2l-'Imr~n; 111, v. 164). This refers to their 

having killed 70 at Badr and captured 70 more. 

Ibn Ishiiq reported that the ans% who were killed at Uhud - perhaps he 

meant Muslims - totalled 65; there were four muhqrriin: Hamza, 'Abd Allah 

b. J&sh, Mus'ab b. 'Umayr and Shamms b. Wthmm, while the remainder 
were aqdr. 

He listed their names by tribe. Ibn Hishm added 5 more names to these, thus 
totalling, in his view, 70 men. 

Ibn Ishnq also listed the names of those polytheists who were killed, and they 
totalled 22 men. 

According to 'Urwa, there were 44 men martyred at Uhud, though he also 
gave this number as 47. 

Miisn b. Wqha stated that 49 Muslims were killed at that battle, along with 

16 polytheists. 

Wrwa gave this figure as 19, while Ibn Ishaq stated they numbered 22. 
Al-Rabic stated, from alShitfFi, "The only polytheist captured then was 

Abii 'Azza al-Jum&i. He had been among the prisoners taken at Badr, but the 

Messenger of God (SAAS) had released him without ransom on condition that 

he not fight against h i  again. When Abii 'Azza was captured at Uhud, he 

said, '0 Messenger of God, please release me for the sake of my daughters, and 

I promise you I won't fight you again.' The Messenger of God (SAAS) replied, 

'I'll not have you stroking your beard in Mecca and saying, "I've tricked 

Muhammad twice over!"' Then he gave orders and he was beheaded." 

Some say that it was on that occasion that the Messenger of God (SAAS) said, 

"A believer doesn't get bitten twice from the same lair!" 

Ibn Ishaq stated, "The Messenger of God (SAAS) then left for Media  where, 

so I have been told, he was met by Hamna, daughter of J&sh. When she was 

told of the loss of her brother, 'Abd Allah b. Jahsh, she prayed for forgiveness for 

him and stated the creed, 'To God we belong and to Him we return.' Then she 

was told of the death of her uncle Hamza h. 'Abd al-Muftalib, and she spoke 

similar prayers for h i .  Then she was informed of the death of her husband, 

Mus'ab b. Wmayr, and at this she screamed and wailed. The Messenger of God 



(SAAS) having seen how stoically she had received the news of the deaths of 

her brother and her uncle and how she lamented for her husband, commented, 

'A woman's husband has a very special place with her."' 

Ibn Majah stated that Muhammad b. Yahy2 related to him, quoting Ishaq 

b. Muhammad al-Farwa, quoting Muhammad b. Wmar, from Ibfihim b. 

Muhammad b. 'Abd All& b. Jahsh, from his father, from Hamna, daughter of 

J&sh, who said that when she was told of the death of her brother, she said, 

"May God have mercy on him! To God do we belong, and to Him do we 

return." When she was then told that her husband had been killed, she burst 

out, "0 woe!" The Messenger of God (SAAS) then said, "A husband alone has 

control over part of his wife's feelings." 
Ibn I sh~q  stated, "'Abd al-WQid b. Abn 'Awn related to me, from Ismacil, 

from Muhammad, from Sa'd b. Aba Waqqa?, who said, 'The Messenger of God 

(SAAS) went past a woman of Bana Din% whose husband, brother and father 

had been struck down while with the Messenger of God (SAAS) at Uhud. When 

their deaths were reported to her, she asked, "And how is it with the Messenger 

of God (SAAS)?" They replied, "He is fine. He's just as you might wish." She 

then asked, "Show him to me; I want to see him." When he was pointed out to 

her, she commented, "Every loss after you had gone would bejalal, trivial.""' 

Ibn Hishzm noted, "Al-jalal is a word that can apply to minor or to major 

matters. Here it means 'minor'. Imru' al-Qays spoke the verse, 

'Bano Asad's killlng of their chief makes anything thereafterjahl.' 

"Here the wordjalal means trivial or few." 
Ibn Ish2q stated, "When the Messenger of God (SAAS) arrived home to 

his family, he handed his sword to his daughter Fzcima and said, 'Wash the 

blood off this, my child. I swear by God, it was true to me today!' 
"'Ah b. Aba Talib then handed her his sword repeating, 'Wash the blood off 

it; I swear by God it was true to me today!' 

"The Messenger of God (SAAS) then commented, 'And if you stood true in 

the fighting, so too along with you did Sahl b. Hunayf and Abii Dujana!'" 

Masa b. Wqba stated elsewhere, 'When the Messenger of God (SAAS) saw 

'Ali's sword tinged with blood, he said, 'If you fought well, then so did '&im b. 

Thabit b. Abn al-Aqlah, al-Hiirith b. al-Simma and Sahl b. Hanif.'" 

Al-Bayhaqi recounted from Sufyan b. Wyayna, from 'Amr b. Din%, from 

'Ikrima, from Ibn 'Abbas, who said that 'Ali b. Abn Talib at the battle of Uhud 

brought along his sword that had bent and told Fqkna, "Be thankful when you 

take this sword, for it satisfied my thirst for revenge!" 

"The Messenger of God (SAAS), said, "If you did well in striking with 

your sword, so did Sahl b. Hanif, Abn Dujana, 'Asm b. Thabit and al-HSrith 
b. al-Simma." 

Ibn Hisham stated, "This sword of the Messenger of God (SAAS) was Dhn 
al-FsqZr. And a scholar told me, quoting Ibn Aba Najih, 'A crier called out at the 
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battle of Uhud, "There is no sword to match Dha al-Fiq~r.""~ And a scholar told. 

me that the Messenger of God (SAAS) said to 'Ali, 'The polytheists will not 

cause us similar losses again before God gives us victory over them.'" 

Ibn Ishaq stated, "The Messenger of God (SAAS) passed by the home of 

Banii 'Abd al-Ashhal and he heard weeping and wailing over their dead. The 

eyes of the Messenger of God (SAAS) welled with tears and he then said, 'But 

Hamza has no women weeping for him!' 

"When Sacd h. Mu$dh and Usayd b. al-Hudayr returned to the home of Bann 

'Abd al-Ashhd, they ordered their women to dress for outdoors and to go and 

weep for the uncle of the Messenger of God (SAAS). 
"Hakim b. Hakim b. 'Abbad b. Hanif related to me, from a man of Banii 

'Abd d-Ashhal, who said, 'When the Messenger of God (SAAS) heard their 

weeping over Hamza, he went out to them; they were at the door to the mosque, 

weeping. He told them, "Go home, God bless you all; you have been very 

kind." ' 
"And the Messenger of God (SAAS) forbad public lamentation that day, 

according to Ibn Hishxm. But this hadith he gives is munqati', 'discontinuous' 

and mursal, 'incompletely transmitted'." 

I m b  Ahmad gave the tradition a complete line of transmission, stating, 

"Zayd b. al-Huhab related to us, quoting Usama b. Zayd, and N&ifi', from Ihn 

Wmar, that when the Messenger of God (SAAS) returned from Uhud and the 

an@r women began weeping over those of their husbands who had been killed, 

he said, 'But Hamza has no women weeping for him!' 

"He then went to sleep and when he awoke, the women were weeping. He 

said, 'Today they are weeping and lamenting the loss of Hamza."' 

This tradition meets the criteria of Muslim. 

Ibn Majah recounted it, from Haran b. Sa'id, from Ibn Wahb, from Usama b. 

Zayd al-Laythi, from Ng', from Ibn Wmar, to the effect that the Messenger of 

God (SAAS) passed by some women of Banii 'Abd d-Ashhal who were weeping 

over their dead at Uhud. The Messenger of God (SAAS) said, "But Hamza has 

no women weeping over hi." 
So then some an@r wives did go and weep for Hamza. When the Messenger 

of God (SAAS) awoke, he said, "Confound them! They'll not be upset when 

they leave! Let them return, and not wail for the dead from this day on!" 

Mass b. Wqba stated, "When the Messenger of God (SAAS) went off into 

the alleys of Medina, there was much lamentation in progress in the houses. He 

asked, 'What's all tbis?' He was told, 'These are an@? women lamenting their 

dead.' He said, 'But there are no women lamenting for Hamza.' He then prayed 

for forgiveness for Hamza. 

"SaCd b. Musdh, Sa'd b. Wbada, Mugdh b. Jabal and 'Abd Allah b. Rawaha 

heard tbis and walked to their homes, where they set about assembling all the 

12. The editor of the Arabic printed text observes in a footnote, "Ihn Hisham stated: 'There is 

no sword to match Dha al-FiqZr, and no warrior to match 'Ah!"' 
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weeping and lamenting women there in Medina. The men told them, 'By God, 

don't weep for those slain from among the aqrtv until you have mourned for 

the uncle of the Messenger of God (SAAS). He has mentioned how there are 

no women lamenting him in Medina.' 

"They claim that the man who summoned the mourning women was 'Abd 

Allah b. Rawsha. And when the Messenger of God (SAAS) heard them, he 

asked, 'What's all this?' He was told what the aqt r  had told their wives; he then 

prayed for them warmly and asked for them God's forgiveness, saying, 'But I 
didn't want this; I don't like wailing!' And he forbad it." 

Ibn Lahi'a recounts it similarly, from Abii al-Aswad, from Wrwa b. al-Zubayr. 

Mnsa b. Wqba stated, "The hypocrites took advantage of the mourning of 

the Muslims to further sadden them and divide them from the Messenger 

of God (SAAS). The deceit of the Jews was evident and all Medina boiled with 
hypocrisy." 

The Jews said, "If he were indeed a prophet, they would not have defeated 

him, and he would not have suffered such losses at their hand. But he's just 

ambitious to establish a domain under his own absolute control." 

The hypocrites said similar things, telling the Muslims, "If yon had provided 

properly for us, those who made you suffer would not have done so." 

And so God sent down the Qur'm concerning the obedience of those who 

were obedient and the hypocrisy of those who were that, and in consolation for 

the Muslims, for those of them who were killed, that is. God stated, "And 

(remember) when you went forth from your family to establish the believers in 

camps for battle - and God is All-Hearing and All-Knowing" (stlrat 21-'Zmr~n; 

111, v.120). We have discussed this subject in our Tafsir (Exegesu); and to God 

belongs all praise and credit. 

An  Account of the departure of the Messenger of God (..MAS) and his 
Companions, despite their bruises and their mounds, to intimidate and 

pursue Abg SuJjlnn and his men as far as Hamrrt' al-Asad, 
a place some eight miles from Medina. 

Mnsa b. Wqba stated, following his account of the battle of Uhud and of the 

return of the Messenger of God (SAAS) to Medina, "A man from Mecca came 

to the Messenger of God (SAAS) and the latter asked him about Abn Sufysn 

and his men. The man replied, 'I stayed with them and heard them arguing, 

some saying, "You have accomplished nothing. You damaged their leadership 

and their elite, but then you left them without finishing them off. They still have 

leaders left who will gather men against you." 

"The Messenger of God (SAAS) gave orders for his men - despite their 

grievous wounds - to move out in pursuit after the enemy in such a way that 

they would hear of this. He announced, 'Only those who were present at the 



68 THE LIFE OF THE PROPHET MUHAMMAD 

battle may go.' 'Abd Allah b. Ubayy asked, 'May I ride with you?' 'No,' he told 

him. 

"And the Muslims did respond to God and to His messenger, despite their 
suffering, and set off. 

"God stated in His Book, 'Regarding those who responded to God and to 
His messenger after all the injuries they had suffered, those of them who do 

good, and who are pious shall have a great reward' (sfirar Al-'Imr~n; 111, v.171). 

"The Messenger of God (SAAS) did give permission to Jabir (b. 'Abd All&) 

to go forth when he related how his father had ordered him to stay in Medina 
to care for his sisters. 

"The Messenger of God (SAAS) then pursued the enemy as far as Hamm' 
al-Asad." 

Ibn Lahi'a related this similarly, from Abii al-Aswad, from Wrwa b. al-Zubayr. 

Muhammad b. Ishaq related in his military chronicle, as follows, "The battle of 

m u d  took place on Saturday in the middle of Shawwa. On the morning of 

Sunday, the 16th of Shawwd, the crier of the Messenger of God (SAAS) 

announced to the people that they should leave in pursuit of the enemy. His 

crier also announced that only those who had been present at the previous day's 

battle should go forth. Jabir b. 'Ahd Allah spoke with him and he permitted him 

to join the force. 

"The purpose of the Messenger of God (SAAS) in pursuing was to frighten 

the enemy. This was by making them aware that they were still powerful 

and that their losses had not so weakened them that they could no longer face 
their enemy. 

"'Abd Allah b. Khzrija b. Zayd b. Thabit related to me, from Abii al-Sa'ib, the 

freed-man of 'A'isha, daughter of CUthmi%n, that a man of Banti 'Abd al-Ashhal 

said, 'I was present at Uhud, along with a brother of mine. We came home 

wounded and when the crier of the Messenger of God (SAAS) announced 

the pursuit of the enemy, I and my brother agreed that we should not lose the 

opportunity of participating in another expedition with the Messenger of God 

(SAAS) even though we did not (each) have a mount to ride and were badly 

wounded. So we left with the Messenger of God (SAAS). I was less badly 

wounded than my brother; when he became exhausted, I would let hi ride for 

a while and then he would again walk for a while. Eventually we caught up with 
the other Muslims."' 

Ibn Ishaq continued, "The Messenger of God (SAAS) went on as far as 

Hamra' al-Asad, a place some eight miles from Medina. There he remained the 

Monday, Tuesday and Wednesday and then he returned to Medina." 

Ihn Hisham stated, "He left Ibn Urnm Maktiim in command of Medina." 

Ibn Ishaq went on, "'Abd All& b. Abii Bakr related to me that Ma'bad b. Abii 
Ma'bad al-Khuza'i passed by them. The Khuza'a tribe, both those of them who 

were Muslims and those who were unbelievers, were secretly the allies of the 
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Messenger of God (SAAS) in T i h m a  and their understanding with h i  was 

that they would not conceal from him anything that happened there. Ma'bad 

at that time was a polytheist and he told the Messenger of God (SAAS) on his 

way past Harnrii' al-Asad, 'Muhammad, we're deeply sorry at what happened to 

your men, and we would hope for God to protect you and them.' 

"He then left, while the Messenger of God (SAAS) was still there at Harnrii' 

al-Asad, and met up with Abn Sufym h. Harh and his men at al-Rawha'. They 

had decided to return to fight the Messenger of God (SAAS) and his men. They 

had concluded, 'We have severely damaged the best of his Companions and 

their chieftains and nobles, so should we now go home before we uproot them 

completely? We should go hack for the rest of them and he finished with them.' 

"When Abii Sufym saw Ma'bad, he asked him, 'How are things hack up  

behind you, Ma'bad?' He replied, 'Muhammad has come out with his men 

seeking you in a force the like of which I never saw before. They are truly 

enraged towards you. He has been joined by those who stayed behind when 

you did battle with h i ,  and these men much regret what they did. The anger 

they have towards you is something the like of which I've never seen before.' 
" ' What are you suggesting, confound you?' Ahn Sufyan demanded. H e  

replied, 'I swear, I don't think you'll he able to leave before you catch sight of 

the forelocks of their cavalry.' 

'"But we've decided to attack them to destroy the rest of them!' 

"Ma'bad commented, 'I really do advise you against that. I swear, I was so 

affected by what I saw that I composed some verse on the subject.' 
"'What did you compose?' Abii S u f y a  asked. 

"Ma'bad then recited, 

'At the noise, my mount almost shied, the earth shmaming with masses of fine 
horses. 

Racing on, then riders like noble lions, men not effeminate in the fray and not 
poorly armed. 

I ran on, th~nking the earth itself moving, as they brought up a leader never to be 
forsaken. 

And I said, "Woe to Ihn Harh when you meet and the plain shakes beneath the 
lines of men!" 

I warn the people of Mecca very plainly, addressing every wise and sane man they 
have, 

Of the anny of A h a d ,  not some mixed rabble, and my warning should not he 
described as mere hearsay.' 

"Abn Sufym and his party were dissuaded from action by this. 

"A party of men from 'Abd Qays passed by, and he asked them where they 

were headed. When they told him to Medina, he asked why, and they replied 

that they were going there for supplies. Abii Sufyan asked them, 'Would you 

deliver a message I will give you for Muhammad? If you will, 1'11 load up these 

camels of yours with raisins at Ukq tomorrow.' They agreed and he then told 
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them, 'When you reach him, tell him that we have decided to come on after him 
and his Companions to wipe out the rest of them!' 

"The men passed by the Messenger of God (SAAS) at Hamrs' al-Asad and 
told him what Aba Sufyw had said. To this he commented, 'God suffices for 
us; a fine protector is He!"' 

Al-Hasan al-Bqri gave the same tradition. 
Al-Bukhri stated, "Ahmad b. Yanus related to us, saying, 'Abn Bakr related 

to us, from Aha Husayn, from Aha al-Duha, from Ibn 'Abbs, that this phrase 
Easbuna Allah ma naha al-makil, "God suffices for us; a fine protector is He" 
was spoken by Abraham when he was cast into the fue. Muhammad (SAAS) 
spoke it when they told him, "The people have assembled for you; make them 
afraid." And he did inspire greater faith in them and they said, "God suffices 
for us; a fine protector is He."'" 

Al-Bukhsri is alone in giving this account. 
He also stated, "Muhammad b. Sa lm related to us, quoting Aba Mu'swiya, 

from Hishm, from his father, from 'A'isha, God bless her, who said to 'Umra 
about the verse, 'Regarding those who responded to God and to His messenger 
after all the injuries they had suffered, those of them who do good and who 
are pious shall have a great reward' (siirat Al-'Imr~n; 111, v.171): 'Nephew, your 
fathers were among these, al-Zubayr and Aba Bakr, God be pleased with 

them. When the Messenger of God (SAAS) suffered his losses at Uhud and the 
poIytheists withdrew, he was concerned that they might return. And so he 

asked, "Who will pursue them?" Seventy of his men volunteered, including Aba 
Bakr and al-Zubayr."' 

This is the account given by al-Bukhiiri. Muslim gave it in an abbreviated 
form through Hishzm. Sa'id b. Mansfir and Aha Bakr al-Humaydi jointly 
related this from Sufym b. Wyayna. Ihn Msjah also verified it through him, 
from Hishiim b. 'Urwa. Al-H&ii related it in his compendium through Abii 
Sa'id from H i s h b  h. Wrwa; he related it from a hadith of alSuddi, from 'Urwa. 
He said that both scholars considered the tradition ~ a b h ,  authentic, but that 
these scholars had not narrated it. 

This is what he stated. But the context of this is very strange. For it is well 
known by the scholars who have written on the military expeditions that all 
those who advanced with the Messenger of God (SAAS) to Harnrs' al-Asad were 

those who had been present at Uhud and that these totalled 700, as is told above, 
of whom 70 were killed, the remainder surviving. 

Ibn Jarir related, through al-'Awfi, from Ihn 'AbhS, who said, "God cast 
terror into the heart of Abii Sufym after what had happened at Uhud and he 
returned to Mecca. The battle of Uhud took place in Shawwiil. The merchants 
would come to Medina in Dha al-QaCda, staying once every year at Badr 
al-Sughrii. They arrived again after the battle of Uhud. The Muslim warriors 
had suffered severe injuries and were complaining of these to the Messenger 
of God (SAAS). However, he told his men to go forth and continue what they 
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had been doing. He told us, 'If you leave now, the month for the  hag^ will soon 

be upon us and they will not be able to do the same again until next year."' 

"Then the devil came to scare his deputies, saying, 'The enemy is all gathered 

against you.' His men refused to follow him and so he said, 'I am going forth, 

even if no one follows me.' 

"Abo Bakr, Wmar, Wthmnn, 'Ah, Talha, al-Zuhayr, Sa'd, 'Abd al-Raban 

b. 'Awf, Aha 'Ubayda, Ibn Mas'nd and Hudhayfa left with him, accompanied 

by 70 men. They went in pursuit of Aba Sufynn as far as al-Safrn". And God 

revealed the verse, 'Regarding those who responded to God and to His messenger 

after all the injuries they had suffered, those of them who do good and who are 

pious shall have a great reward"' (siirat Al-'Zmr~n; 111, v.171). 

This account is also very strange. 

Ibn H i s h b  stated, "Aba Wbayda related to us that when Aba Sufym b. 
Harb withdrew after the battle of Uhud, he wanted to return to Medina. But 

Safwan b. Umayya advised him, 'No, don't do that. The enemy is thoroughly 

enraged and we fear they might engage in battle differently from before. Return 

home.' And so they did. 

"The Messenger of God (SAAS) who was at Hamra' al-Asad when he 

received news that they were about to go home, then said, 'By H i  who holds 

my soul in His hand, rocks have been assigned them; if they had been greeted 

with them, they would have been history!' 

"While out there and before his return to Medina, the Messenger of God 

(SAAS) captured Mu'awiya b. d-Mughira b. Abn al-'As b. Umayya b. 'Abd 

Shams, 'Abd d-Mdik b. Marwzn's grandfather on his mother's side, she 

being 'A'isha, daughter of Mu'nwiya, along with Abii 'Azza d-Jumahi. The 

Messenger of God (SAAS) had captured this Mu'nwiya at Badr and then 

released him. Mu'nwiya asked him, '0 Messenger of God, forgive me!' But he 

replied, 'No, by God, you'll not stroke your beard in Mecca and say, "I've twice 

deceived Muhammad!" Strike off his head, Zuhayr!' And his head was severed." 

Ibn Hisham also stated, "Ibn d-Musayyah was quoted to me as having 

said that the Messenger of God (SAAS) stated, 'A believer doesn't get bitten 

twice from the same lair; strike off his head, 'Asim b. Thabit!' And his head was 

severed." 

Ibn Hishan went on, "Mu'awiya b. al-Mughira b. Abn al-'As was given 

sanctuary by Wthmzn provided that he remain only three days. Thereafter the 

Messenger of God (SAAS) sent Zayd b. Hnritha and 'Am- b. Ys i r  to capture 

him, telling them, 'You'll find hi in such and such a place; kill him!' And they 

did so, may God be pleased with them both." 

Ihn Ishaq stated, "It was related to me by al-Zuhri that 'Ahd Allah b. Ubayy had 

a particular spot (in the mosque) he would occupy each Friday; this position 

13. The sanctity of the h0j season would deprive the Meccans of the opportunity of attacking 

the Muslims. 



72 THE LIFE OF THE PROPHET MUHAMMAD 

would not be disputed by anyone else, out of respect for him and his people, he 

being a chieftain. When the Messenger of God (SAAS) took his seat to address 

the people on Friday, CAbd Allah would arise and say, 'People, this is the 

Messenger of God before you. God ha$ given you honour and glory through 

h i .  Give him aid and support and listen and obey.' He would then sit down. 

"When the Messenger of God (SAAS) and his men had returned to Medina, 

following the events at Uhud, 'Abd Allzh got up as usual but the Muslims 

grasped his clothing from all sides, saying, 'Sit down, you enemy of God! You're 

no longer worthy of that, having acted as you did!' 

"He therefore left, stepping over the necks of the men there, saying, 'By God, 

it's as if I were committing some sin by arising to express my support for him!' 

"At the door of the mosque he was met by some of the an$%, who asked 

him, 'What's wrong with you?' He replied, 'I arose to express my support for 

him, but some of his Companions jumped on me and roughed me up. It's as if I 

were committing some sin by arising to express my support for him!' 'Go back 

inside', they told h i ,  Land the Messenger of God (SAAS) will ask them to 

forgive you.' 'By God,' he replied, 'I don't want him to ask forgiveness for me!"' 

Ibn I s h q  then referred to what was revealed in the Qur'an concerning the 

battle of Uhud, in swat Al-'Irnran, beginning with the verse, "And (remember) 

when you went forth in the morning from your family to place the believers in 

positions for the fighting. And God is Al-Hearing, All-Knowing." 

He made reference to 60 verses and discussed these. 

We have ourselves written at sufficient length on this in our work of exegesis. 

He then proceeded to mention the martyrs of m u d ,  enumerating them and 

their names and those of their fathers, according to their tribes, as was his custom. 

He referred to 4 of the rnuhzjsrin - Hamza, Mus'ab b. Wmayr, 'Abd Allah b. 

J&sh, Shammas b. Wthmm, God be pleased with them all. He named 65 an@r 

who were killed. Ibn H i s h a  added 5 other names to these; thus in his view the 

a@r killed totalled 70 men. 

Ibn Ishzq then named those of the polytheists who were killed; these totalled 

22 men whom he arranged by their tribes. 

I observe that none of the polytheists were captured except for Aha CAzza 

al-Jumahi, as al-Shafici and others report. The Messenger of God (SAAS) had 

him killed right before him; he ordered al-Zubayr to execute him. It is also said 

that this was done by C&im b. Thabit b. Aba al-A@. The man's head was cut off. 

Chapter: The verses exchanged between the believers and the unbelieven concerning 

the battle of Uhud. 

We record here the poems of the unbelievers merely in order to give the responses 
to them made in the Islamic poetry, emphasizing the aesthetic and intellectual 

impact of the latter and exposing the idiocy of the former, that rabble! 
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I m h  Muhammad b. Ishaq, may God  be pleased with him, stated, "Among 

the  poems spoken at  Uhud was the following by Hubayra h. Aha Wahb  

al-Makhziimi, a follower of the religion of his people, the Quraysh, 

'Why do I suffer this painful love-sickness that afflicts me for Hind when warriors 

are on the move? 

Hind now blames and reproaches me at a time when warfare dlverts me from her, 

Easy now, do not reproach me; my character is thus, as you have learned, and I 
have never concealed. 

I give aid to Bano Ka'b as they require; I bear weighrs and burdens I suffer from. 

I bore my sword upon a tall, long-paced steed, smooth its gait, keeping up with the 

rest when it runs, 

As it races it is like an onager in the wild which, though pursued, stays by the 

female asses, protecting. 

From the line of Acwaj he is, and the crowd loves him; he is like the healthy, full 

branch of a very tall tree. 

I readied him along with a fine, select blade and a spear for whatever dangers I 
might meet. 

And also chain-mail, rippling like running water, finely wrought and closely fimng, 

no faults apparent. 

We led Kinna forth from the ends of Yemen across the lands, herding them along. 

Kinzna asked, "Where are you taking us?" We replied, "To al-Nukhayl."" And so 

they headed for it, and for those there. 

We were the knights of the battle on the slope of Uhud; MaLddd were afraid, so we 

said we would go to them. 

They feared the blows and thrusts, accurate and damagmg, that they had seen 

when their advance forces were engaged. 

Then we arrived like a hailstorm, and up went the bird-spirit of Banii al-Najjiir, 

mourning them, 

And their heads in the battle were like osmch eggs, shattered and scattered. 

Or a colocynth plant, its stem dried out, being buffeted by fierce winds. 

We expend our funds generously and without accounting and thrust at the knights, 

in their eyes, from all sides. 

Many is the night a man warms himself at a carcass he has slaughtered, hut 

reserved for the wealthy he invited. 

And many the frosty and rainless, freezing night of Jum5d.d~ I've travelled through, 

So bitter cold that dogs would bark only once, and snakes not move. 

On such nights I've lit for the needy a big fire, bright as lightning, illuminating all 

around. 
CAmr and his father before him bequeathed me this practice, one he would often 

repeat. 

Such men rivalled the stars in brightness, their achievements no less than the 

greatest of deeds."' 

14. A well near Medina. 
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Ihn Ishnq stated, "Hassnn b. Thnbit, God be pleased with hi, responded with 

the following verses." 

However, Ihn Hishim said that these were also attributed to Ka'b h. Mnlik 

and others. In my view the attribution Ibn Is&q makes to Hasszn is more 

widely and frequently accepted. But God knows best. 

"It was your foolishness that made you blindly lead K i ~ n a  against the Messenger, 

for God's forces would humble them. 

You brought them down to pools of death that morning, for being killed and 

hell-fre await them. 

You gathered up Abyssinian slaves, devoid of ancestry, you chiefs of disbelief, 

deceived by your tyrants. 

Did you not remember God's horsemen when they killed those at the well, and 

those they threw therein? 

How many were the captives we freed without wst and how many a forelock we 

cropped of those we mastered!" 

Ibn Ishnq went on, "Ka'b b. Mdik also spoke the following verses in response to 

Hubayra b. Abii Wahh al-Makhziimi, 

'Has, then, Ghassan heard about us, even though between us and them there is 

desert land difficult to traverse? 

Wastelands and mountains, their dark forms from the distance looking like barren 

dust columns, widely scattered, 

Where young, hardy camels weaken and the annual heavy rain clouds pass over 

when they come, 

Where the bones of the carcasses of exhausted beasts appear stretched out like the 

linens of traders. 

There the wild cows and the antelopes walk in file and ostrich eggs have their shells 

scattered far. 

Our fighters defending our faith are all fme warriors, the crests of their helmets 

glinting. 

Every chain-mail in storage when put on seems like a full-running stream. 

But at Badr ask any man you meet and any news of people far away may be useful. 

There we were in the land of fear and had others than us been there, they would 

have left by night, in flight. 

When one of our out-riders came he would say, "Prepare for what Ibn Harb is 

gathering and preparing." 

No matter how others would react at what affects us, we would have remained 

more calm than them. 

If others than us had faced such a host, they would have given up and dispersed. 

We battled them and no tribe could have withstood us without hemming terrified 

and takimg flight. 

When they went to live at al-'Ird,li our chief said, "If we do not protect al-'Ird, the 

seed, why sow it? 

15. A place on the outskirts of Medina. The use of the word 'ird again in the same verse, 

meaning "seed", is, of course, a deliberate pun. 
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We have a messenger among us whose instruction we obey; when he orders us we 

do not delay. 

The spirit comes down upon him from his Lord, made to descend from the hea~ens 

and then to arise again. 

We seek his advice on what we want, and our goal is to listen and obey all his 

wishes." 

The messenger said, when they came in our sight, "Give up fear of death and seek 

it instead; 

Be like those who sell their lives by coming close to a King who gives life and 

restores it. 

Take up your swords and put your trust in God; all power rests with God." 

We headed straight for them on their mounts, our swords held above us and not 

afraid, 

Our squadron hearing swords and lances, the feet of our mounts not wavering once 

planted. 

We plunged on as into the waves of the sea, amidst which were their Abyssinians, 

some bearing armour, others not. 

They were 3,000 strong, we some 300 or at most 400 choice warriors 

When we plunged into them death flowed all around us; we raced towards death's 

pool and we came first. 

Lote-wood bows shot to and fro between us, all with fine smngs from Yathrib, 

The arrows all made from the holy city of Sn4d, and treated with poison when 

crafted 
That pierced men's bodies and sometimes glanced off their armour, making a 

noise. 

The cavalry on the plain were numerous as locusts on a cool night, brought by an 

east wind. 

Then we clashed and fighting was fierce betweeen us; and there is no denying 

God's command. 

We struck at them until we left their leaders in the hollow lying like felled trees. 

That morning and on till refreshed by evening, our energy was like the heat of a 

fire, consuming all. 

They retreated in suffering, as though they were cloud remnants that had shed 

their water, blown away by the wind. 

We advanced, our rearguard following slowly; we were like lions striking out at  

their game at Bisha. 

We caused casualties, as did the enemy to us; it was we who acted, but God's role 

was greater. 

We fought hard and they fought too, all getting their fill of evil. 

We are a people who do not consider that to kill is blameworthy for those who 

protect and defend their charges. 

Stoic in adversity, we never fmd ourselves to weep over someone killed. 

We are warriors who never retract what we said, and we never despair at whatever 

warfare brings. 

We are warriors who, if victorious, never commit atrocities, and we never complain 

at our injuries. 
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We are like a flame from whose heat others seek protection while those near it and 

exposed are scorched. 

You claim superiority over me, Ibn al-Ziba'ra, yet a party went forth in pursuit of 

you late at night. 
And so on the heights of Ma'add and elsewhere ask yourselfabout which of all men 

is the least esteemed, 

And who it was the warfare left with nothiig to boast of, and whose face was most 

shamed in the battle. 

We attacked you fiercely, with God's help and support, the heads of our spears well 

directed. 
Our lances caused wounds among you like the orifices of waterskis, gushing water. 

We headed for the standard-bearers and those who speed to defend the banner are 

those swiftest in receiving praise. 

Yet your men were traitors and gave up in desertion; and God refutes any order but 

it is He who is most effective."' 

Ibn Ishaq went on, "'Abd Allah b. al-ZibaCrs spoke the following verses about 

the battle of Uhud, he still being a polytheist at that time, 

'0 rook of ill-omen, since you foretell, then speak, you only announce what is 

already done. 

Both good and evil have their course and both of these have witnesses to them. 

For them gifts are valueless and the graves of rich and poor are all alike. 

All life, all pleasure, fades and fate's handmaidens toy with us all. 

Convey to Hassn a message from me, for composing poetry alleviates those in 

pain. 

How many were the skulls you saw at the mountain's foot, how many the severed 

feet and arms. 
How plentiful the f i e  armour removed from warriors slaughtered in the fray. 

How many the noble lord we killed, men of fine lineage, on both sides, leaders and 

heroes, 
Men rmly brave, lords of distinction, not cowards when the sharp points struck. 

Ask al-Mihrs, the well at Uhud, what skulls and brains inhabit it, like partridges. 

How I wish that my elders at Badr had witnessed the terror of the al-Khaz~aj when 

the points struck home, 

When warfare scratched its chest at Quba and killing boiled among the 'Abd 

al-Ashhal. 

They sped away rapidly then, like young ostriches climbing up the mountain. 

Of their nobles we killed twice as many, and we reversed the trend at Badr, and it 

was equalized. 

I am not blaming ourselves, except that if we bad done it again we would have 

harmed them badly 

With our Indian swords rising above their heads, drinking deep again and again."' 

Ibn Ishsq continued, "Hasszn b. Thsbit, God be pleased with him, responded 

as follows, 
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'Ihn al-Zihacn got carried away by a battle in which we had the advantage; if only 

he had been fair! 

We damaged you and you us; warfare sometimes goes in cycles like that. 

We put our swords to your shoulders and there we drank your blood time and 

again. 

We made your backsides flow, as happens to old camels eating 'a$aP6 for medicine! 

You took to your heels in flight in the defile, following along like sheep. 

Then we attacked you fiercely, forcing you down to the foot of the mountain; 

Our groups of warriors were like ashhq" in the desert wastes, terrifying whomever 

came across them. 

The defile pressed in upon us and we crossed through it and filled its heights and 

low places alike, 

With men whose equal you are not and who were aided by Gabriel who came down. 

I t  was our piety that won the day at Badr, our obedience to God and our belief in 

the prophets. 

We killed every one of their chieftains and all their nobles in flowing robes. 

At the battle of Badr we left shame upon Quraysh and exemplary tales to be told. 

The Messenger of God (SAAS) in truth was witness to the battle of Badr, while 

the short, corpulent men 

Of Quraysh assembled there were like unattended camels gathering in a pasture. 

It is we, not people like you born to your mothers' arses, who face up to the fray 

when warfare comes!"' 

Ibn Ishnq stated, "Ka'b recited the following verses honouring Hamza and those 

Muslims, may God be  pleased with them all, killed with hi at Uhud, 

'You wept. And was it another who made you do so, when it was you who cried 

when remembering? 

Your memory was of a people about whom stories have reached me in this 

tortuous time. 

T o  think of them your heart throbs in longing and tear-filled sadness. 

But those they killed are in pleasant gardens, honoured therein both when they 

enter or leave 

For what they endured beneath the flag, the flag of the prophet at Dhii a l -Ad~uj '~  

That day when all of Aws and Khazraj gave answer with their swords. 

Along with A h a d ' s  men following the truth, its path so well illuminated. 

They kept on striking the warriors as they traversed through the swirling dust. 

So it was until the King summoned them to a garden whose entrance was shielded 

by much foliage. 

All of them died heroically, in God's faith, and received no punishment, 

Like Hamza when he held true, wielding a sharp sword, cutting deep. 

16. A word with various connotations, i.e. honey, date juice, flowers, gum from trees etc. 
17. The word shidq, pl. ashMg means according to the dictionaries, the sides or ends of valleys. 

It also has a connotation of the sides of the mouth and of being large-mouthed, or talkative and 
eloquent. Its precise meaning here is unclear. 

18. A site near Uhd .  
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The slave of Banii Nawfal confronted him, snorting l i e  a black camel, 
And ran hi through with a spear, fast as a flame blazing up in a fire. 

Nukan fulfdled his promise, and Hanzalla, the good, did not turn away 

From the truth until his spirit passed on to a place splendid with jewels. 
Those were men, not those of yours lying in the furthest depths of hell."' 

Ibn IshXq stated, "Hasszn b. Thzbit spoke the following verses in mourning for 

Hamza and the Muslims struck down at the battle of Uhud. I t  is in the same 

rhyme as the poem of Umayya b. Abn al-Salt eulogizing the polytheists kllled 

at the battle of Badr." 

Ibn H i s h m  stated, "There are some scholars expert in the poetry who deny 

that this poem should be attributed to Hasszn. But God knows best." 

(Hasszn b. ThXbit recited), 

"0 Mayy, arise and lament loudly as the mourning women do, 

Like hags bearing heavy burdens, complaining, overladen, 
Wailing, and scratching at the faces of other women, 

Their flowing tears reminding one of pillars stained with the blood of sacrifice, 
Tearing at their hair and lemng its ends appear, 
Looking like the tails of restive horses being tossed in the morning, 

Looking like scraps of meat cut up and left to be blown dry in the wind. 
They cry in sadness, mourning women overwhelmed by tragedy, 
Their hearts wounded, emitting pus from beneath scabs, 

Now that fate has struck down those we relied upon when we feared 
The warriors at Uhud injured, and destroyed by fate, 
Our knights and protectors when warriors are sent forth. 
0 Hamza, I will not, I swear, ever forget you as long as time goes on. 

You were the refuge of orphans, strangers and modest-eyed widows, 
Protecting against that fate that brings successive, searing wars. 
0 knight and champion, 0 Hamza, you were our gallant defender 
Protecting us from terrible, calamitous blows of hate. 

I thought of you as the lion of the Prophet, who is himself our champion, our 

protector, 
He who has always been considered when our noble and generous lords are counted. 

Towering above all nobles in fame, a man of generosity and pre-eminence, 
Not an irresponsible or fearful or weak man who complains at bearing burdens. 
A liberal man who would never withhold any generosity or kindness from his 

neighbours. 
Fine young men have perished, men of great esteem, 
Men who would vrovide food in winter when the cattle were dis~ersed. 
Camel meat with chunks and slices of fat on top of it, 

Defending their neighbours for so long as those bating them attack. 
I grieve for the young men of whom we are deprived, men like shining lamps, 
Proud men, lords, nobles, men of generosity and breeding, 

Men who purchased praise with their wealth, for praise brings dividends, 
Men who jumped to their bridles if there cried out for them 
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Someone beset by the misfortunes of an evil time, 

His mounts moving steadily along on the flat land, 

Competing with one another, he being in one group whose chests poured with sweat, 

Moving on until success came, but not from the luck of a winning arrow of chance. 

0 Hamza, you have rendered me lonely, like a branch severed by someone 

pruning it. 

I express my pain to you, now that earth and stones are piled above you, 

And a flagstone placed on top of you by the gravedigger, completing his work, 

On an open plain, covering the grave with earth and smoothing it well. 

Our consolation is for us to say, though our speaking it is very hard, that whoever 

has been spared life's misfortunes 

Should come to us for his eyes to weep for our noble dead 

Who acted as they spoke, men of generosity and good deeds, 

Men whose hands were always stretched forth in liberality." 

Ibn Hishm commented, 'LMost scholars of poetry refute attribution of this 

poem to  Hassm." 

Ibn Ishaq went on, "Ka'b h. M d i k  spoke the following verses eulogizing Hamza 
and his fellow warriors, 

'Struck by anxiety, you lay sleepless, worried that joyful youth had been stripped 

from you, 

While a Damri girl invited your heart to loving; hut your passion is of Ghawr, and 

your wakefulness of Najd. 

Abandon excessive pursuit of passion; you were always blamed for acting that way. 

It is now time for you to refrain, obediently, and to pay heed when counsel warns. 

You were devastated by the loss of Hamza, your stomach in confusion. 

If Mt. IJir%' itself suffered such a shock its peaks would collapse. 

A chief he was, formed from Hashim's stock wherein lie prophethood, nobility and 

leadership, 

Leaders who would slaughter big-humped camels when the wind almost froze the 

water, 

Men who would leave their brave foes prostrate on the battlefield, their lances 

broken in two. 

This was a man who strutted in his armour as though he were a huge, brown, 

big-pawed lion. 

He was the uncle and the confidant of the Prophet, Muhammad, and he went most 

gloriously to his death. 

He went with distinction to his fate, one of a family who aided the Prophet, and of 

whom some sought martyrdom. 

Hind was told the good tidings of this, to alleviate the burning pain inside her, 

When we met her folk that morning on the sandhill, that day her happiness fled. 

(And we talked) of the well at Badr, when Gabriel and Muhammad, beneath our 

flag, repelled the enemy, 

So that the Prophet saw their hosts as two parts whom we could either kill or drive 

away at will, 
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Left prostrate at the site, they were 70 in number, Wtba and al-Aswad among 

them. 

And Ibn al-Mughira too whom we struck above his neckartery, making it flow 

and foam. 

And it was a sharp sword in the hands of the believers that set Umayya al-Jumahi 

straight. 

The polytheist rabble came to you, chased by the cavalry, like ostriches in retreat. 

What a difference there is in those for ever in hell and those who dwell in paradise 

in eternity!"' 

Ibn Ishaq went o n  to  say that Abd All& b. Rawaha spoke the following verses 

in mourning for Hamza and his fellow warriors killed at  the battle of Uhud.  Ibn 
Hisham, however, stated that Abn Zayd recited them to  hi as having been 

composed by K a 0  b. Mdik .  But G o d  knows best. 

"My eyes wept, and they had a right to do so; but weeping and wailing will do 

no good. 

For the lion of God, that day they asked, 'Could that man slain be Hamza!' 

Through his death all the Muslims were injured there, the Messenger as well. 

0 Hamza, Ya'ls's father, the very foundations were destroyed; you were the 

epitome of glory, piety and kindness. 

May God's peace be upon you in paradise, in pleasure that will never end! 

0 HBhim, of all men the best, be steadfast; and all your deeds were good and 

generous. 

The Messenger of God is noble and patient; it is at God's mmmand he enunciates 

when he speaks. 

Who will inform Lu'ayy for me, for after today, the world will be utterly changed. 

And before this day they have known and tasted deeds of ours by which the thirst 

for vengeance was satisfied. 

You have all forgotten our blows at the pool of Badr, that day when sudden death 

struck you. 

That day when Abo Jahl fell prostrate, the vultures circled and hovered above him, 

And Wtba and his son also fell, and Shayba was bitten by the burnished sword. 

There we left Umayya stretched out, a slim spear between his ribs. 

Ask the heads of Bana Rabi'a; our swords have notches because of them. 

0 Hid," weep and tire not of it; for you are passionate, shedding tears as though 

bereaved of a son. 

And You, Hmd, show no joy at Hamza's death; your exultation is despicable. 

I h n  Ishaq continued, "Safiyya daughter of 'Abd al-Murr;llib spoke the  following 

verses, mourning her brother Hamza h. 'Abd al-Mutmlib. S h e  was the mother 

19. This Hind is presumably Hind daughter of Uththa b. 'Ahbad h. 'Abd al-MuMib who 
had eulogized Hamza (see above p.52), while the Hind of the next line would be the daughter of 
Wtba b. Rabi'a, the wife of Abn Sufym, who had swam to eat Hamza's liver when the latter had 

killed her father Wtba at Badr. The two women spoke verses against one another after the banle 
of Uhud. 
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of al-Zubayr and was the aunt of the Prophet (SAAS); may God be pleased 

with them all. 

'Are you, sisters of mine, asking, in fear, those present at Uhud, the ignorant and 
knowledgeable alike? 

The knowledgeable replied, "Hamza is dead! The adviser, the very best adviser of 

the Messenger of God! 
The God of truth and the throne has summoned h i  to paradise, where he will live 

in joy." 

That was what we had hoped for; we anticipate for Hamza the best of fortunes on 
assembly day. 

By God, I'll not forget you so long as the winds blow; I will mourn and be sad 

whether I am at home or away. 
For God's lion who was a defender who protected Islam from all who disbelieved. 
How I wish my limbs and bones had been there then, for the hyenas and vultures 

to attack me! 
I say, my family having made louder their lament, "May God reward well this 

brother, this champion!""' 

Ibn Ishaq stated, "Nucm%n, wife of Shammas b. WthmZn, spoke the following 

verses in mourning for her husband; but God, to whom all praise and credit are 

due, knows best. 

'Eyes, weep copiously and without stop for a noble, brave warrior, 
A man of firm conviction and fine disposition, a standard-bearer and a horseman. 
When his death was announced, I cried in pain, "Gone is the man of generosity! 

Gone is he who fed and clothed!" 
And I said, when his usual places were empty of him, "May God not distance from 

us our nearness to ShammB!"' 

"Her brother al-Hakam b. SaFd b. Yarbiic responded as follows in consoling her, 

'Guard your modesty, in seclusion and dignity; Shammi% was just one of our men. 
Do not kiU yourself because his death has come, in obedience of God, and on a day 

of violence and terror. 
Now Jjanua was God's lion; so bear up, for he tasted from S h m ' s  cup that day.' 

"Hind, daughter of Wtba, the wife of Aba Sufyzn, recited, upon their return 

from m u d ,  

'I have returned home with my mind in much confusion, some of those I was after 

having escaped me, 
Those of Quraysh at Badr, and others, including some of Bano H%shim and of the 

people of Yathrih. 
However, I did gain one thing, even if it was not all as I had hoped in my journey."' 

Ibn Ishnq gives many more such poems. We have left out the others because 

of our concern not to be long-winded and boring; those poems we have given 

suffice. And to God be all praise. 
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Al-Umawi gave in his military chronicles even more poems than Ibn Ishxq; 

this was his usual practice, though even more evident here. 

Among the verses quoted from Hassnn b. Thi%bit were the following delivered 
about the battle of m u d ,  

"It was the devil they obeyed, when he let them down and their disgrace and failure 
was fully evident, 

When they shouted in unison with Abii Sufya, 'Rise up, Hubal!' 
We all answered back, 'Our Lord, the All-Merciful, is greater and more splendid!' 
Be sure, you used this cry once at the 'pool of death' (at Badr), death being a place 

to drink. 
You should know that when thoughts of death must be slaked, we are cooking puts 

on the boil."' 

It seems that these verses may well be part of Hassw's response to 'Abd All& 

b. al-ZibaCr;i; but God knows best. 

This brings to an end commentary on the battle of Uhud. 

There has been recounted above those events, raids and expeditions that 

occnrred in 3 AH. The best-known of these was the battle of m d ,  that occurred 

in the middle of Shawwd of that year, as we have detailed above. And to God 

be all praise. 

At m u d ,  there died as a martyr Aba Ya'ln, also known as Aba 'Amara, 

Hamza b. 'Abd al-Mu$@lib, the uncle of the Messenger of God (SAAS) who was 

known as 'God's lion' and 'His messenger's lion'. He was the foster-brother of 

the Prophet (SAAS), as also was Aba Salama b. 'Abd al-Asad. All were suckled 

by Thuwayba, the freed-woman of Aba Lahab, this fact being established in a 

reliable hadith account. 

He would, moreover, have been more than 50 when he was killed. He was a 

brave, heroic man and a major early trusting follower; at that battle others 

totalling 70 were killed along with him. May God be pleased with them all! 

That same year Wthmm b. 'Affan married Umm Kulthm,  the daughter 

of the Messenger of God (SAAS), following the death of her sister Ruqayya. 

His betrothal to her took place in Rabi' al-Awwal of that year, and the marriage 

was consummated in JumZdS al-Akhira, as has been told above. Al-Wnqidi 

related this. 

Ibn Jarir also said of that year: "Al-Hasan b. 'Ali b. Abti Tdib  was born to 

Fahma, daughter of the Messenger of God (SAAS)." He added that the same 

year she conceived al-Husayn; may God be pleased with them all! 
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In the name of God, the Most Merciful 
and Compassionate; 0 Lord, facilitate! 

THE YEAR 4 AH. 

In Muharram of that year Abti Salama b. 'Abd al-Asad made his foray against 

Tulaylp al-Asadi, and he went on as far as the place known as Qatan. 

Al-Waqidi quoted 'Umar b. Wthmm b. 'Abd al-Rahrnm b. Sacid al-Yarbti'i, 

from Salama b. 'Abd Allah b. Wmar b. Aba Salama and others, as having said, 

"Abo Salama was present at Uhud, where he was seriously wounded in the upper 

arm. He rested for a month recuperating and then, in Muharram, at the beginning 

of 35 months after the Hijra, the Messenger of God (SAAS) summoned him and 

told him, 'I want you to go forth into Bana Asad territory and to attack them."' 

He charged him to behave with piety and to treat the Muslims with him well. 

One hundred and fifty men accompanied him on this expedition. 

He went out to near Qamn, which is a well belonging to Bana Asad, where 

Tulayha al-Asadi and his brother Salama, both sons of Khuwaylid, were also 

present. He had assembled his allies from Bann Asad with the intention of 

making war against the Prophet (SAAS). But one of their men had come to the 

Messenger of God (SAAS) and told him of what they were planning against him. 

He had therefore dispatched Abii Salama on this expedition. 

When they (the Muslims) reached their territory, they dispersed, leaving large 

quantities of camels and goats as booty for them. Aba Salama took all this into 

his possession, along with three of their slaves he had taken prisoner, and set 

out to return to Medina. He then awarded a substantial portion of the booty to 
that man of Bana Asad who had given them information. Having extracted the 

portion due to the Prophet (SAAS), a slave and one-fifth of the booty, he divided 

up the rest among his companions. Then he entered Medina." 

Wmar b. Wthman stated that 'Abd al-Malik b. 'Ubayd related to him, from 

'Abd al-Rahman b. Sa'id b. Yarba', from Wmar b. Abti Salama, who said, "It was 

Aba Usama al-Jushami who injured my father. He spent a month recovering and 

when he had done so, the Messenger of God (SAAS) sent him, in Muharram 

of that year, 4 AH that is, to Qamn. He was away for some ten days and when 

he returned to Medina his wound got the better of him and he died, three days 

prior to the end of Jumada al-Uwla." 

Wmar then added, "My mother then observed the 'rddam period of four 

months and ten days. Thereafter the Messenger of God (SAAS) contracted 

marriage with her and this he consummated a few days prior to the end of 

Shawwa. My mother used to say, 'There's nothing wrong with contracting and 

consummating a marriage in Shawwal; it was then that the Messenger of God 

(SAAS) both contracted and consummated marriage with me."' 

20. The period of waiting prescribed in Islamic law during which a woman may not remarry 

following the death of her husband. 
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He stated that Umm Salama died in Dhii al-Qa'da, 59 AH. 

Al-Bayhaqi related this. 

I observe that we will report in regard to the latter part of this year, 4 AH, that 

it was in Shawwal that the Prophet (SAAS) arranged his marriage with Umm 

Salama. (I will also comment) on whether the son negotiates on his mother's 

behalf in marriage, and I will note the views of scholars in that regard. If God 

Almighty wills it so, and in Him is all confidence. 

THE EXPEDITION TO AL-RAJF 

Al-Waqidi stated, "In Safar - of the year 4 AH - the Messenger of God (SAAS) 

sent men to the Meccans to receive safe passage from them." 

He added, "Al-Rajic is positioned some eight miles from 'Asfm." 

Al-Bukhari stated that Ibrzhim b. Mas2 related to him, quoting Hishian 

b. Yasuf, from Macmar, from al-Zuhri, from 'Amr b. Aba Sufym al-Thaqafi, 

from Aha Hurayra, who said, "The Prophet (SAAS) sent out a reconnaissance 

expedition, having appointed CAsim b. Thabit as their leader; he was the 

grandfather of 'Asim b. 'Umar b. al-Khatpb. 

"They travelled out to a point between 'Asfm and Mecca and there news 

of them reached a tribe of Banii Hudhayl known as Banii Lihym. The latter 

proceeded to pursue them, their force consisting of some 100 archers. They 

followed their tracks to a camp site where they had made a halt and there they 

found kernels of the dates with which the Muslims had provisioned themselves 

in Medina. The Banii Lihyan men recognized these as being from Medina, 

followed on after them and eventually caught up with them. 

"When 'A~im and his companions could go no further, they took refuge on an 
outcrop of rock where they were surrounded by Bana Lihyan. The latter told 

them, 'If you come on down, we give you our pledge and promise not to kill any 

one of you.' 'Asim replied, 'For myself, I'll not place myself under the security 

of a non-believer. 0 God, infonn Your prophet about us!' 

"The Bana Lihyan men then attacked and killed CAsim and seven of his men 

with arrows. Khubayh, Zayd and one other man remained alive. When Banii 

Lihym repeated their pledge and promise, Khubayb and the others came down. 

When they had them in their power, their enemy untied some bow strings with 

which they hound their prisoners. The third Muslim remonstrated, 'So now 

the treachery begins!' He then refused to accompany them. His captors dragged 

him along, trying to force him to accompany them, but when he resisted, they 

killed him. 

"They then set off with Khubayb and Zayd and sold them in Mecca. The 

tribe of al-Haith b. CAmir b. Nawfal bought Khubayb; it had been Khubayb 

who had killed al-H&th at the battle of Badr. He remained with them for some 

time as their prisoner until they decided to kill him. Khubayb then asked one of 
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al-Hiirith's daughters if he could borrow a razor with which to shave his pubic 

hair and she loaned him one. 

"She later said, 'My attention then left a baby of mine who crawled over 

to Khubayb, who lifted it up on to his lap. When I saw the baby there I was 

terrified and Khubayb, holding the razor, saw this and asked, 'Are you scared 

I might kill him? I would hope to God I'd never do any such thing!' 

"She used to comment, 'I never saw a better prisoner than Khubayb. I once 

saw him, bound in irons, eating a large bunch of grapes at a time when there were 

no such fruit in Mecca; the grapes were nothing hut bounty that God bestowed 
on him.' 

"His captors ultimately took him outside the sanctuary to kill hi. He asked, 

'Allow me to make two rakcat in prayer.' Having done so, he went over to them 

and said, 'Except for the fact that you would have thought me scared of dying, I 
would have prayed longer.' He was the first to institute the practice of making 

two rak'zt before execution. Khubayb then said, '0 God, count them one by one, 

and give them violent death!' 

"He also spoke the following verses, 

'Being killed as a Muslim, I care not how my death comes, since it is in God's 
cause. 

For that is God's prerogative; and if He wishes He will give His blessings to 
severed limbs.' 

"Thereupon Wqba b. d-Haith went up and killed hi. Quraysh later sent 

for a part of 'Avim's body that they would recognize; 'Asim had killed one of 

their leaders at Badr. But God sent down a cloud of wasps; these protected his 
body from the Quraysh emissaries who could not gain access to hi." 

Al-Bukh- went on to state that 'Abd Allah h. Muhammad related to him, 

quoting Sufyan, from 'Amr, who heard Jiibir b. 'Abd Alliih say, "It was Abii 
Sarwa'a who killed Khubayb." 

I comment that the man's name was Wqba b. al-Hari& He accepted Islam 

thereafter and there is a hadith attributed to him concerning the foster relation- 

ship. It is said that Abii Sarwa'a and Wqba were brothers. But God knows best. 

This is the account of the expedition to al-Rajic as given by al-Bukhari in the 

section of military campaigns in his Sahih collection. He also related this in his 

section on a[-tawhid, and on al-jihad, through various lines from al-Zuhri, 'Amr 

b. Abn Sufy-, Asad b. Hwitha al-Thaqafi, ally of Banii Zuhra. Some authorities 

give the above name as Wmar b. Abii Sufyzn, though it is widely accepted to 
be 'Amr. 

In one account of d-Bukhiiri he states, "The Messenger of God (SAAS) 

despatched ten men on a recomaisance expedition, appointing 'Asim b. Thabit 
b. Abii al-Aqlah as their leader." 
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Muhammad h. Ishzq, Miis2 b. Wqha and Wrwa h. al-Zuhayr, however, offer 

somewhat contradictory accounts. We will give herewith the wording of Ibn 

Ishaq to show the difference and discrepancy. Ibn Ishaq is, however, the 

unchallenged leading authority in this, for as al-ShafiE, may God be pleased 

with him, put it, "Whoever wishes to research the early military engagements 

is reliant upon Muhammad b. Ishzq." 

Ibn I s h ~ q  stated that 'Asim b. Wmar b. Qatzda related to him, "A group of 

men from 'Add and from al-Qaa approached the Messenger of God (SAAS) 

after the battle of Uhud and asked, '0 Messenger of God, Islam has already 

reached us. Could you now send a group of your Companions to give us 

instruction in the religion, in how to recite the Qur'zn, and in the laws of Islam?' 

"The Messenger of God (SAAS), therefore did send with them a group of six 

of his Companions. These were Marthad h. Aba Marthad al-Ghanawi, an ally of 

Hamza h. 'Abd al-Mutfalib - Ibn Ishzq relates that he was their leader - Khalid 

h. al-Bukayr al-Laythi, ally of Banii 'Adi, 'Asim h. T h h i t  h. Aba al-Aqlah, 

brother of Banii 'Amr b. 'Awf, Khubayb b. 'Adi, brother of Banti Jahjabi b. 

Kulfa b. 'Amr h. 'Awf, Zayd b. al-Dathina, brother of Bana Bayzda h. 'Amir, 

'Abd All& b. Taiq ,  ally of Banii Zafar. May God be pleased with them all." 

Ibn Ishaq, therefore, is stating that they were six in number; Mnsz b. Wqha 

stated the same, and named them as Ihn Ishzq had done. 

Al-Bukhai, however, states that they were ten in number and, according to 

hi, it was ' A s i  h. Thzhit b. Aha al-Aflah who was their leader. God knows 
best. 

Ibn I s k q  went on, "These men went forth as far as al-Rajic, a well belonging 

to Hudhayl in the Hijaz, above al-Had'a." There (other persons) betrayed them 

and aroused Hudhayl against them. The party were there in camp when men 

bearing swords suddenly descended upon them. They therefore took up their 

own swords to do battle. Their attackers, however, told them, 'We swear by God 

we don't want to kill you; we just want to get some money for you from the 

Meccas. We pledge and promise by God that we will not kill you.' 

"Marthad, Khdid b. al-Bukayr and 'A~im h. Thzhit, however, replied, 'By 

God, we'll never accept any pledge or oath made by a polytheist.' 'A~im b. T k b i t  

then recited - and God knows best and to H i  is all praise and reliance - 

'What weakness do I have, a brave archer with a bow that has a tough string? 
Long, thick mows can wing from it; and death is truth, life false. 
All that God determines comes about for man and man to Him returns. 
If I do not battle you, then may my mother be bereaved!' 

"cA~im also recited, 

'I am Abii Sulaymsn, and I have arrows made by al-M~qLad'~ and weapons like 
hell's fire. 

21. A location between 'Asfsn and Mecca, some seven miles from 'Asfm. 
22. The name of a well-known Me- arrow-maker. 



When fighters throng, I'm not afraid; I have my shield of smooth hull's leather. 
And I'm a believer in Muhammad's mission.' 

"He also said, 

'I'm Abo Sulaym&, an archer, and my people are of noble stock."' 

Ibn Ishnq went on, "He then fought until he was killed, as were also two of his 

companions. 

"When 'Asim was killed, Hudhayl wanted to take his head and sell it to Sulnfa, 

daughter of Sa'd b. Suhayl. She had sworn after he had killed her two sons at Uhud 

that if she got possession of 'Asim's head, she would drink wine from his skull. 

"But when wasps prevented their getting access to it, they said, 'Let's leave 

him till nightfall; then they will leave and we will take it.' And so God sent 

(a flood) into the wadi which bore 'Asim away. He had made a pledge to God 

that no polytheist would ever touch him, or he one of them, because they might 

sully him. 

"'Umar b. al-Kha~itb used to say, when someone said that the wasps had 

protected him, 'God does protect believers.' 
'"- ' Asim had sworn that no polytheist would ever touch him or he one of them 

during his life; and God protected him after his death just as he had defended 

God while l i~ing!"~ 

Ibn Ishnq went on, "However, Khubayb, Zayd b. al-Dathia and 'Abd All& b. 

Tixriq were weak and pliant and protective of their lives and so gave themselves up. 

The enemy took them prisoner and then took them into Mecca to sell them there. 

"When they were in al-Zahfin, 'Abd All& b. Tixriq extracted his hand from 

his bonds and drew his sword. The enemy, however, kept their distance from 

him and pelted him with stones until they had killed him. His grave is there 

at al-Zahr-. 

"Khubayb b. 'Adi and Zayd b. al-Dathina were brought on into Mecca where 

they were bought by Quraysh in exchange for two prisoners of Hudhayl who 

were in Mecca. 
"Hujayr b. Abn Ihnb al-Tamimi, an ally of Bana Nawfal, bought Khubayb 

on behalf of Wqba b. al-Haith b. 'Amir b. Nawfal to kill him for his father; Aba 

Ihxh was the brother of al-H&th b. 'Amir by the same mother. 

"Zayd b. al-Dathina was bought by Safwa b. Umayya to kill him in revenge 

for his own father. Safwa despatched him to al-Tan'im in the company of 

a freed-man of his named Nisns who took h i  outside the sanctuary to kill 

him. A group of Quraysh gathered among whom was Aha Sufynn b. Harb. Abn 

S u f y a  asked him, as he was being brought forth for execution, 'I implore you, 

by God, Zayd; wouldn't you like it to be Muhammad here in your place with us 

now for us to strike off his head, and for you to be with your own people?' 

23. The line could be translated alternatively: " ... just as God had protected him while he 
was alive". 
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"He replied, 'By God, I would not l i e  Muhammad, wherever he now is, to 

he harmed by even a single thorn and for me to he qitting among my people.' 

"Aba Sufyan used to say, 'I never saw anyone so love anyone else as 

Muhammad's Companions loved Muhammad.' 

''Nist2s then killed him. 

"Regarding Khuhayb b. CAdi. 'Ahd All& h. Abii Najih related to me that it 

was related to him from Mawiyya, the freed-woman of Hujayr h. Abii Ihab, who 

had accepted Islam, who said, 'Khubayb was kept prisoner in my home. One day 

I looked at him and saw that he was eating from his hand a bunch of grapes as 

large as a man's head - and that at a time when I don't know of any grapes being 

eaten anywhere on God's earth!"' 
Ibn Ishaq went on, "'k~im h. Wmar b. Qatada and 'Ahd All& h. Aha Najih 

related to me that she also said, 'When the time for his execution came, he said, 

"Send for a steel blade with which I can clean myself off for the execution."' She 

went on, 'So I gave a razor to a young man from the tribe and told him, "Take 

this to the man in the house." But no sooner had the youth left with it than I 

began asking myself what I had done. The man will take his revenge by killing 

this youth, making it one man for another, I thought. But when the youth handed 

Khubayb the blade, the latter commented, "Wasn't your mother afraid of my 

treachery when she sent you to me with this blade?" He then allowed the youth 

to leave."' 

Ihn I-Iishzm stated, "It is said that the youth was her own son." 

Ibn I s g q  went on to quote ' k s i  as saying, "They then took Khubayb out to 

al-Tan'im to crucify him. 

"He spoke to them as follows, 'I'd appreciate you letting me alone to make two 

rakca'r in prayer.' They agreed and he did so very well. Then he went over to 

those present and said, 'I swear, if I had not been concerned that you would think 

I had taken a long time out of fear of dying, I would have prayed more!' 
"It was Khuhayb who was the first to begin the practice by Muslims of 

making two prayer prostrations before execution. 

"They then raised him up to the scaffold and when they had hound him there 

he said, '0 God, we have announced your messenger's mission, so inform him 

tomorrow of what is being done to us.' He then said, '0 God, count them and 

kill them violently; let none of them escape.' They then killed him. 

"Mu'awiya b. Aba Sufyan used to say, 'I was there along with others in the 

company of Aha Sufyan and had hi throw me to the ground in fear of 

Khubayh's curse. People used to say, "A man who has an oath spoken against 

him can escape it by falling on his side.""' 

In the magh~zi, military chronicle, collection of Masa h. Wqha, it states, 

"Khuhayb and Zayd b. al-Dathina were killed on the same day and the 

Messenger of God (SAAS) heard of it that very day. He then said, 'May 

peace he upon you both' - or 'upon you', singular. 'Quraysh have killed 

Khuhayb!"' 
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It is said that when they rmcified Zayd b. al-Dathina, they cast arrows at 

hi to subvert hi away from his religion, but this only increased his faith and 
his acceptance of his fate. 

Wrwa and Mnsa h. Wqha related that when they raised Khuhayb on to 

the wooden frame, those present called out to him, "Would you not prefer 

Muhammad to he in your place?" 

He replied, 'LNo, by God Almighty, I'd not have hi ransom me by having 

a thorn pierce his foot!' But they laughed at him. This is reported by Ibn Is&q 

in his account relating to Zayd b. al-Dathina. But God knows best. 

Miisa b. Wqha stated, "They claim that it was 'Arnr b. Umayya who buried 

Khubayb." 

Ibn Is&q stated, "Yahya b. 'Ahbad b. 'Ahd All* b. al-Zubayr related to 

me, from his father 'Abbad, from Wqba h. al-HGth, who said, 'I heard him say, 

"I swear by God, it was not I who killed Khubayb; I was too young for that. It 

was Abn Maysara, brother of Bann 'Abd al-Dar, who took the spear and placed 

it in my hand. He then grasped my hand and the spear and pierced hi with it 

until he had killed him."'" 

Ibn Ishaq continued, "One of our associates told me, 'Wmar h. al-Khamb 

appointed Sa'id b. 'Amir h. Hidhym al-Jhami over part of Syria. He would 

suffer from fainting spells when he was with people and this was reported 

to Wmar. It was said that the man had some affliction. Wmar asked him on a 

visit he made to him, "Sa'id, what is it that ails you?" He replied, "By God, 

Commander of the Faithful, there's nothing the matter with me; it's just that 

I was among those present when Khubayb h. 'Adi was killed. And I heard his 

curse. And whenever I'm meeting people and recall this, I feel faint." Wmar 

thought all the better of hi thereafter.'" 

Al-Umawi stated, "My father quoted Ihn Ishaq as having said, 'We have 

been told that Wmar said, "Anyone who wants to see a man who is unique 
should look at Sa'id b. 'Amir.""' 

Ihn Hishm stated, "Khubayb remained in their captivity until the sacred 

months had expired and then they killed him." 

Al-Bayhaqi related, from Ibrzhim b. IsmZ'il, as follows, "Ja'far b. 'Amr h. 

Umayya related to me, from his father, from his grandfather 'Amr b. Umayya, 

that the Messenger of God (SAAS) had sent hi forth alone to get information. 

He said, 'I made my way to the wooden frame where Khubayb was and climbed 

up, fearing I might be seen. I released him and he fell to the ground. I then drew 

away a little, then turned but could not see anything there; it was as if the earth 

had swallowed him. And not a trace of Khubayb has appeared up to this time.'" 

Ibn Ishaq then quoted Muhammad b. Abn Muhammad, from Sacid or 

'Ikrirna, from Ihn 'Ahhas, who said, "When the men were killed at al-Raji', 

some hypocrites said, 'How sad for those misguided people who died that way. 

They neither stayed with their families, nor did they carry out their master's 

mission." "' 



90 THE LIFE OF THE PROPHET MUHAMMAD 

It was about them that God revealed the words, "There may he a person 

whose words about this life may please you, while he invokes God to witness 

what is in his heart. Yet he may be the most vehement of enemies" (snrat 
al-Baqara; 11, v.204). 

And God revealed concerning those who went on this expedition, "There are 

those who sell themselves seeking God's favour, and God is compassionate to 

His servants" (snrat al-Baqara; 11, v.207). 

Ibn Ishaq stated that the following verses were spoken about this expedition by 

Khubayb when people gathered to kill him. Ihn ~ i s h i t m  observed that some 

authorities deny that he was their author: 

"The parties gathered around me, assembled their tribes and collected all the 
groups together; 

All of them showed enmity towards me and antagonism, because I was in bonds, 
tightly held. 

They had gathered their women and children and I was taken to a tall, stout 
tree-mnk; 

I complain to God at my isolation and my torment and at the death the enemy 
~lanned for me. 

0 Lord of the Throne, give me patience to withstand what it is they intend; they 
have slashed my flesh and my hope despairs. 

This is happening in God's cause, and if He wishes He will bless torn-off limbs. 
They offered me the choice between disbelief and death, and my eyes were wet 

from something other than fear. 
I have no fear of death - and am already dead; but what I dread is the consuming 

fire of hell. 

By God, if I die a Muslim, I care not in what way my death in God's cause may occur. 
I shall not express subservience to the enemy, nor any fear, for it is to God I am 

returning." 

Two of these verses are given also2* in the SaEih collection of al-Bukhri. These 

are the lines, 

"I do not care, when I die as a Muslim, in what manner my death in God's cause 
may occur. 

This is happening in God's cause; and if He wishes, He will bless torn-off limbs." 

Ibn Ish%q quotes Hasszn b. Thzbit as having spoken the following elegy for 

Khubayb: 

" What is wrong with your eyes, ceaselessly letting fall their teardrops on to your 
breast like pearls, 

Over Khubayb, a hero of the brave, no coward when you challenge him and not 
frivolous, as is well known. 

24. With slight variations in some wording and the transposition of one line. 
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Go forth, Khuhayh, and may God reward you well, in e t e r d  paradise with houri?' 
for companions. 

What will you respond when the Prophet asks you, while pure angels are there on 

the horizon, 
Why it was you killed God's martyr for a tyrant who committed crimes throughout 

the land?" 

Ibn H i s h a  commented that he had left out certain verses containing obscenities. 

Hassm also, according to Ibn Ishaq, recited the following verses attacking 

those of Banii Lihyan who had betrayed those who went to al-Raji'. But God 

alone, in Whom is all trust, confidence and protection, knows best. 

"If pure, unadulterated treachery delights you, then go to al-Raji' and ask where 
Lihyiin live; 

They are a people who advise one another to eat the neighbours who come among 

them, dogs, monkeys and men being all alike! 
If a hilly-goat could talk and arose one day to address them, they would consider 

him someone of honour and importance!" 

Hassan b. Thahit also said, satirizing Hudhayl and Bano Lihym for their 

treachery towards those who had gone to al-Raji: may God be pleased with 

them all: 

"By my life, the stories told of Khubayb and 'Asim have disgraced Hudhayl b. 
Mudrik, 

Tales told of Lihyiin have brought them ignominy, 
For Lihyiin have committed the most evil of crimes. 
Their men, those from the very best of their tribe, those Like the very hairs behind 

the fetlock of a horse's front legs. 
They betrayed at al-Raji' and surrendered the~r charges, men of decency and fme 

qualities. 
They betrayed the apostle's messenger; Hudhayl gave no protection against 

horrendous crimes. 

They will one day see victory go against them for killing one protected against 
evil actions, 

By swarms of wasps guarding his flesh, protecting the flesh of one who wimessed 

mighty battles. 
Hudhayl may well see the hodis of those killed la~d out or at funerals. 
We will engage them in fierce battles that riders will relate to fairgoers. 
At the orders of the Messenger of God; His messenger has made his decision 

against Lihym, forcefully and with knowledge. 
A despicable tribe that cares nothing for fidelity and does not repel the tyrant's 

hand when wronged. 
When (some) people live in the open desert, them you find at the very rivers, amidst 

the streams. 

25. In Islam, the handmaidens of paradise whose company is a reward for exemplary behaviour 
on earth. 
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Their abode is that of death; their response when harmed is like that of dumb 
beasts." 

Hassm, may God be pleased with him, also spoke the following in praise of the 

men at al-Rajic, naming them in his verses. Ibn Ishsq, God be pleased with him, 

recorded the following: 

"May God bless those who went forth together at al-Raji' and who were honoured 
'and rewarded. 

The party's leader and commander was Marthad, and Ibn al-Bukayr was their 
Imm, along with Khubayb. 

And there was a son of T%riq and lbn Dathina was of them; it was there he met his 
pre-determined fate. 

And there was al-'Asirn, slain at al-Raji: who reached the very heights (of heaven); 
how much he gained! 

He prevented the panderers from striking his back by fighting fiercely; he was 
splendid." 

Ibn H i s h m  commented that most authorities deny that these are verses of 

Hassan. 

THE EXPEDITION OF 'AMR B. U M A Y Y A  AL-DAMRT, FOLLOWING 
THE EXECUTION OF KHUBAYB. 

Al-Waqidi stated, Ibrahim b. Jacfar related to me, from his father, and (as did) 

'Abd All& b. Aba 'Ubayda, from Jacfar b. al-Fad1 b. al-Hasan b. 'Amr b. 

Umayya al-Damri, and (as did) 'Abd All& b. Jacfar, from 'Abd al-W*id b. 

Aba CAwf, some of these giving longer accounts than others. They stated, 

"Abn Sofym had asked a number of Quraysh men in Mecca, 'Won't someone 

assassinate Muhammad? He goes walking in the markets. We would then have 

our revenge.' A bedouin came to him, went inside his house and told him, 'If you 

will hire me, I'll go out and assassinate him. I'm a skilled tracker and I have a 

dagger that is (concealed) like the under-wing feathers of an eagle.' 'Then 

you're our man!' he replied, and gave him a camel and expense money. H e  told 

him, 'Keep this secret; I don't want anyone to hear of this and report it to 

Muhammad.' The bedouin assured him that no one would know of it. 

"He then left by night on his mount, mavelling on for five days, arriving in 

the quarter on the morning of the sixth. He then went about enquiring after the 

Messenger of God (SAAS); when he reached the place for prayer someone told 

him, 'He has gone off to see Bana 'Abd al-Ashhal.' 

"The bedouin then left, leading his mount. When he arrived where Bana 'Abd 

al-Ashhal were, he hobbled his camel and went to seek the Messenger of God 

(SAAS). He found him amidst a group of his Companions, addressing them in 

his mosque. When the bedouin entered and the Messenger of God (SAAS) saw 
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him, he told his men, 'This man intends some treachery, but God will foil his 

plan.' The bedouin stood there and asked, 'Which one of you is 'Ahd al-MutGb's 

son?' The Messenger of God (SAAS) replied, 'I'm 'Abd al-Mut@hh's son.' 

The bedouin approached and leaned down over the Messenger of God (SAAS) 

as though confiding a secret to him. But Usayd b. Hudayr pulled h i  away, 

saying, 'Keep away from the Messenger of God (SAAS)!' Usayd then felt down 

in his loin cloth and there found the dagger. He then announced, 'Messenger of 

God, this man is a traitor!' 

"The bedouin stood there aghast and said, 'Take my blood! Take my blood, 

Muhammad!' 

"Usayd h. Hudayr seized him and was about to slit his throat when the 

Prophet (SAAS), said, 'Tell me the truth about yourself and why you have come. 

And if you tell the truth your honesty will serve you well; but if you lie to me, 

1'11 proceed as I intended.' 

"'Then I'll he free?' the bedouin asked. 

"'Yes, you'll be free,' he replied. 

"The bedouin then told h i  about Abo Sufym and what he told him to do, 

and he was then given over to the charge of Usayd b. Hudayr. Next day the 

Messenger of God (SAAS) summoned him and told him, 'I will either set you 

free to go wherever you want, or would you prefer something better than that?' 

'What would that be?' the bedouin asked. 'That you give testimony that there is 

no god hut God, and that I am God's messenger.' 

"The bedouin then said, 'I do testify that there is no god but God and that 

you are the Messenger of God. I swear by God, Muhammad, that I was never 

afraid of any man. But as soon as I saw you all my strength left me. Then you 

perceived what I had intended, though no rider had reached you before myself 

with any information and no one had any information. So I realized that you 

were inviolate, that you were truth and that the party of Aba Sufya  was that 

of the devil.' 

"The Prophet (SAAS) began to smile at this. He (the bedouin) remained 

there for some days rhen asked permission of the Prophet (SAAS) to leave and, 

having done so, nothing more was heard of him. 

"The Messenger of God (SAAS) then said to 'Amr b. Umayya al-Damri and 

to Salama b. Aslam b. Haris, 'Go to Abii Snfym b. Harb and if you should catch 

him unawares, then kill him.' 

"'Amr related, 'I and my companion then left, travelling on until we reached 

the Ya'jij valley. We tied up our mounts and my companion asked me, '"Amr, 

would you like for us to go on into Mecca and circumambulate the kacba seven 

times and make two rak'as in prayer?" I replied, "I'm better informed about the 

people of Mecca than you are and after dark they dampen down their courtyards 

and sit down there. I know Mecca better than a piebald mare!" But he disagreed 

with me and so we went on into Mecca. We made seven circumambulations 

and did make two rakeas. When I went outside (the sanctuary) I was met by 
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Mu'awiya b. Aho Sufyzn, who recognized me. "It's 'Amr b. Umayya! What a 

pity," he said. He then drew the attention of the Meccans to us, who said, "'Amr 

has not come here for anything good!' - 'Amr had been renowned before Islam 

as an assassin. 

"The Meccans then gathered men together and 'Amr and Salama left, being 

pursued, and all hurried up into the mountains. 

"'Amr went on, 'I entered a cave and hid from them till next morning. They 

had spent the night searching for us, but God blinded their sight from finding 

their way to the road to Medina. The morning of the next day, Wthman b. 

Mdik b. Whayd Allah al-Taymi approached, looking for grass for his horse. I 

commented to Salama b. Aslam, "If he sees us, he'll tell the Meccans where we 

are, and they will discover us." He kept on approaching until he was right 

over us. I then went out to him and thrust my dagger once beneath a nipple. He 

fell down, screaming. So the Meccans gathered and advanced together, having 

previously been separated. I went hack inside and told my companion, "Don't 

move!" The Meccans approached until they were right there and then they asked 

(Wthmm h. Maik) who had killed him. "It was 'Amr b. Umayya al-Damri," 

they replied. Ahii Sufyan then said, "We knew he had not come for any good 

reason!" But (Wthman) was not able to tell them where we were; he was at 

his last gasp and died. They were distracted from seeking us by their (dead) 

comrade and carried him away. 

"'We remained in our place for two nights until the search for us had died 

down; we then left for al-Tan'im. My companion asked me, "'Amr h. Umayya, 

would you like us to go for Khubayb b. 'Adi, to bring him down?" "Where 

is he?" I asked. "Over there, crucified," he replied, "with a guard around hi." 

I answered, "Leave me here awhile, and you go on. If something frightens you, 

then move over to your camel and sit on it. Then proceed to the Messenger of 

God (SAAS), and tell him the news. Leave me here; I know the town." I then 

searched for him (Khubayb's body) until I found him and carried him away on 

my back. I had not walked more that 20 arms' lengths before they all woke 

up and set off after me. I threw down the wooden scaffold, and I'll never forget 

the sound it made. Then I piled earth up over it with my feet and took off on 

the Safra' road. Eventually they tired (of following) and went back, leaving me 

much relieved. My companion hurried over and mounted his omel, which he 

rode off to the Messenger of God (SAAS), and told h i  what had happened. I 
then travelled on until I was overlooking al-Ghalil, al-Ghalil Dajnm; there I 

went into a cave carrying my how, arrows and dagger. While I was there a 
man of Banii al-Dil b. Bakr arrived; he was tall, one-eyed and herding sheep 

and goats. He came inside the cave and asked, "What man is here?" I replied, "A 

man of Banii Bakr." "I too am of Banii Bakr," he said. He then made himself 

comfortable, and raised his voice in a song, 

"I'll be not Muslim so long as I live; I'll never 
profess the Muslims' faith." 
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"'I said to myself, "By God, I hope I get to kill you!" When he was asleep, I went 
over to him and killed him more brutally than I ever have anyone. 

"'I then left there and proceeded on down. When I got to the road, there were 
two men who had been sent by Quraysh to gather news. I told them, "Consider 
yourselves prisoners!" One of them refused, so I shot and killed him. When the 
other saw this, he gave himself up and I bound him and took him on in to the 

Prophet (SAAS). 
"'When I reached Medina, an@r children gathered around me, playing, and 

they heard their elders say, "This is 'Amr." The children raced off to tell the 
Prophet (SAAS), and I took the prisoner in to h i ,  having hound his thumbs 
together with my bow string. I noticed that the Prophet (SAAS) was laughing. 
He then said a prayer for me."' 

The arrival of Salama was three days before that of 'Arnr. 

Al-Bayhaqi related this. 
It is stated above that after Wmar cut Khuhayh down, he saw no cadaver or 

body. Perhaps he was buried where he fell; God knows best. 
Ibn Hishim merely added this expedition to the text of Ibn Ishaq, his being 

similar to that of d-Waqidi. However, his account gives the companion of 
'Amr h. Umayya on this expedition as Jabhu h. Sakhr. But God knows best; and 
all praise he to God. 

THE EXPEDITION TO BPR MA'ONA 

It took place in Safar of that year, 4 AH. The late Makhal, may God have mercy 
on him, is unique in stating that it occurred after the battle of d-khandaq, "the 
ditch". 

Al-Bukhui stated that Aba Ma'mar related to him, q u o ~ g  'Ahd al-Warith, 
quoting 'Ahd d-'Aziz, from Anas h. Maik who said, "The Messenger of God 
(SAAS) sent out 70 men, known as al-qurrz", on a mission. Their way was 
blocked by two tribes of Bana Sulaym, Ri'l and Dhakwm, at a well called 
Ma'iina. The Muslims told them, 'We have not come out to fight you; we're sent 
on a mission for the Messenger of God (SAAS).' But the tribesmen killed them. 

"Consequently, the Prophet (SAAS) spoke against them for a month at each 
morning prayer. This began the practice of saying the pflnt;" previously we had 

not done so." 

26. The  word, used in the Qur'an, has associations of being humble and submissive to God, and 

also to stand up, or to remain standing. The term du% nl-gun@, the prayer of supplication or of 

standing, is given in Lane's Arabic-English Lemon in Arabic and with an English translation, as 

follows, "0 God, verily we beg far Thy aid to he obedient and to forsake disobedience, and we beg 

of Thee forgiven= of sins (and we believe in Thee, and we rely upon Thee) and we laud Thee well, 

and we will not be unthankful to Thee for Thv favour. and we cast offand forsake him who disohevs 

Thee: (0 God Thee we worship. And to Thee we perform the divinely appointed act of prayer, 

and prostrate ourselves); and we are quick in working for Thee and in serving Thee; we hope for 

Thy mercy, and we dread Thy punishment; vmly, Thy punishment overtakes the unbelievers." 
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Muslim related it from a hadith of Hammad h. Salama, from Thahit, from 

Anas in similar words. 

Al-Bukhai then stated, "'Ahd al-A'la h. Hammad related to us, quoting 

Yazid h. Zuray', quoting Sacid, from Qatada, from Anas h. Malik, that Ri'l, 
Dhakwan, Wvayya and Bann Lihym asked the Messenger of God (SAAS) for 

assistance against an enemy and so he provided them the help of 70 of the an@. 

We used at that time to name them the al-quwa'; they would collect wood by day 

and pray by night. Eventually, when they were at Bi'r Ma'iina the tribesmen 

killed them, having betrayed them. After this reached the Messenger of God 

(SAAS), he said the gun@ prayers for a month, each morning saying prayers 

against these hedouin tribes of Ri'l, DhakwZn, 'Usayya and Bana Lihym." Anas 

stated, "And we would recite Qur'an verses too, hut these were later rescinded. 

These words were, 'Inform our people about us - that we have met our Lord. 

And He is pleased with us and has pleased us."' 

Al-Bukhai went on, "Masa h. IsmSil related to us, quoting Hamm, from 
Ishaq h. 'Abd Allah b. Abn Talha, quoting Anas b. M2ik, that the Messenger 

of God (SAAS) sent out Ha rm,  the brother of Umm Sulaym, in charge of a 

party of 70 mounted men. The pagan chief 'Amir h. al-Tufayl had proposed 

three choices to the Messenger of God (SAAS). He had told him, 'You can have 

control over the bedouin, while I will control the townspeople. Or I could be 

appointed as your successor. Otherwise, I will do battle with you at the head 

of 2,000 men of Bana Gha~afm.' 

"But 'Amir contracted typhoid at the home of Umm So-and-so. He then said, 

'Shall I suffer from a swelling like that of a she-camel in the home of a woman 

from the So-and-so family? Bring me my horse.' And subsequently he died on 

the back of his horse. 

"Haram, Umm Sulaym's brother, along with one man who was lame and 

another man of Bann So-and-So then went further on. Haram told his companions, 

'Stay close by me until 1 get near them; if they are peaceful, you'll he right there, 

hut if they kill me, then you can go back to your comrades.' 

"Harm then went out to them and asked them, 'Will you let me deliver in 

peace a message to you from the Messenger of God (SAAS)?' 

"He then began addressing them, hut they signalled to a man who came up to 
him from behind and stabbed him. H a r m  cried out, LGod is very great! I have 

succeeded, by the Lord of the ka'ba!' 

"The tribesmen then attacked and killed all Haram's companions except for 
the man who was lame, and escaped up into the mountain. It was then that God 

revealed to us the verses, later rescinded, 'We have met our Lord. And He is 

pleased with us and has pleased us.' 

"Each morning for the following 30 days the Prophet (SAAS) spoke prayers 
against Ri'l, Dhakwm, Bana Lihyan and 'U~ayya, who had disobeyed God and 

His messenger." 
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Al-Bukhzri also said that Hibbm related to hi, quoting 'Abd All&, who said 

that Macmar informed him as follows, ''Thmmna b. 'Abd All& b. Anas related 

to me that he heard Anas b. Malik say, 'When Ha%n b. Milhm - who was 

Anas's uncle - was stabbed at al-Ma'iina, he said, "Thus I do with my blood!" 

And he began wiping it all over his face and head. Then he said, "I have 

succeeded, by the Lord of the ka'ba!""' 

Al-Bukhzri also recounted, from Whayd b. Isma'il, from Aba Usama, from 

Hisham b. Wrwa, who said, "My father told me as follows, 'When the men were 

killed at Bi'r Macana and 'Amr b. Umayya al-Damri was taken prisoner, 'Amir 

b. al-Tufayl asked the father, pointing to a corpse, "Who is this?" 'Amr replied, 

"This was 'Amir b. Fuhayra. And after he was killed, I saw hi raised up into the 

sky until I could actually see sky between him and the earth. He was then brought 

back down." When news of them reached the Prophet (SAAS), he announced 
their death, saying, "Your comrades have been killed; they asked their Lord, 

'0 God, inform our brothers about us, and of how we are pleased with You and 

You are pleased with us."' And so it was that He had informed them (the 

Prophet (SAAS) and his Companions) about them. On that day Wrwa b. Asm2 

b. al-Salt, who was among them, was killed. And Wrwa (b. al-Zubayrz) was 

named after him, while Mundhir (b. al-Zubayrz) was named after Mundhir b. 

'Amr (also killed that day)."' 

These, then are the accounts related by al-Bukhari on a line of transmission 

back to Wrwa. 

Al-Baybaqi related this li-om a had& of Yahya h. Sa'id, from Abtl Uswa, from 

Hishzm, from his father, from 'A'isha. That account proceeds from the Hijra 

and relates at its conclusion what is told here by al-Bukhm. But God knows best. 

Al-Waqidi recounted it from Mus'ab b. Thabit, Aba al-Aswad, from Wrwa. 

He related the story of 'Amir b. Fuhayra, and how 'Amir b. al-Tufayl reported 

how he was raised up to heaven. His account tells that the person who killed hi 
was Jabbar b. Salma al-Kilahi. 

He stated, "And when the man pierced him with the spear, he exclaimed, 

'I have succeeded, by the Lord of the kacba!' 

"Then Jabbzr asked, 'What did he mean when he said, "I have succeeded?"' 

People replied, 'He meant with paradise.' And so he then said, 'He was right, by 

God!' Thereafter Jabbzr accepted Islam, for that reason." 
In the Maghai, the military chronicle, of Masa b. 'Uqba, Wrwa is quoted as 

saying, L'The body of CAmir b. Fuhayra was not found; it is said that the angels 
hid it." 

Yiinus (b. Bukayr) stated, quoting Ibn Ishaq, "The Messenger of God (SAAS) 
remained there - following Uhud, that is - for the rest of Shawwal, through Dha 

al-Qacda, Dha al-Hijja and Muharram. Then, in Safar, he sent out the men who 

died at Bi'r Macana, four months following Uhud." 
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He went on, "Ibn Ishiiq h. Yassr related to me, from al-MughTra b. 'Ahd 

a l -wman h. al-Haith b. Hishw, and 'Abd al-Raiynsn h. Ahn Bakr h. 

Muhammad h. 'Amr b. Hazm, along with scholars other than these two men, 

as follows, 'Ahii B a d  'Amir b. M2lik b. Ja'far, (known as) mula%b al-asmna, "He 

who Toys with Spears", came to the Messenger of God (SAAS) in Medina, who 

explained Islam to him and invited him to accept it. But Abn Bars' neither did 

so nor refused, hut said, "0 Muhammad, if you were to despatch some 

of your Companions to the people of Najd, inviting them to join you, I would 

hope they would respond positively to you." 

"'But the Messenger of God (SAAS) replied, "But I would fear for them from 

the people of Najd." 

"'Aha Bar2 replied that he would give them protection. 

"'And so the Messenger of God (SAAS) despatched d-Mundhir b. 'Am, 

brother of Bana Sa4da, (known as) al-muhrq 11 yamtit, "Eager for Death", with 

a party of 40 of his companions, some of the best of the Muslims. They included 

al-Haith b. al-Simma, Har%n b. Miban, brother of Bana 'Adi h. al-Najjar, 

Wrwa h. Asm2 b. al-Salt al-Sulami, Nstic b. Budayl b. Warqa' al-KhuaCi, 'Amu 

b. Fuhayra, the freed-man of Ahii Bakr, along with other warriors of the Muslim 
elite. 

"'They travelled as far as the well at Ma'iina, between the territory of Bann 

'Amir and the h a m ,  "the lava field", of Bann Sulaym, where they halted. Having 

made camp, they sent out Haram b. Millpln with a letter from the Messenger of 

God (SAAS), addressed to 'Amir h. al-Tufayl. When H a r m  reached him, 'Amir 

did not look at the document hut attacked and killed the man. He then invited 

Bana 'Amir to attack, but they refused to do as he wanted, responding, "We'll 

not betray Aba Bars'; he has given them a pledge and his protection." 

""Amir b. al-Tufayl then invited the tribes of Bana Sulaym, Wgayya, Ri'l, 
Dhakwan and al*ra, and they agreed to attack the Muslims. They came out 

against them by surprising and surrounding them while the Muslims were with 

their baggage. When they saw the enemy attacking, they drew their swords and 

fought them until all the Muslims were killed, except for Ka'b h. Zayd, brother 

of Banii Dinsr b. al-Najjs. The left him there barely alive; he was picked up 

from among the dead and lived on until he was killed at the battle of al-khandaq. 

'"'Am h. Umayya al-pamri and another Muslim, one of the an@, of Banii 

'Amr b. 'Awf, were out grazing the camels and did not know of the death of 

their comrades until they saw vultures circling over their camp. They assumed 

something was wrong when they saw the birds and when they came in to see, 

they found them lying in their blood while the horsemen who had killed them 

were still there. The man of the an:ar asked 'Amr b. Umayya what they should 

do; 'Amr suggested they return to the Messenger of God (SAAS), to give him 

the news. But the ansiW could not bring himself to leave the place where 

al-Mundhii h. 'Am had heeli killed, and he also did not want to be the one to 

inform the others of the had news. He therefore fought the enemy until he was 
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killed. 'Amr was taken prisoner, hut when he told them he was of Banii Mudar, 

'Amir b. al-Tufayl released him, after cutting off his forelock. It is claimed that 

he let him go because of a pledge his mother had made. 

'"'Amr then left, travelling on till he reached al-Qarqara, before Qanat; there 

he was met by two men of Bann 'Amir, who made a halt at the shady place where 

he had stopped. The two 'Amir men had made a pact of peace and protection 

with the Messenger of God (SAAS), of which 'Amr h. Umayya was unaware. 

When the two men dismounted, 'Amr asked them who they were and they 

replied that they were of Bann 'Amir. He left them alone until they were asleep 

and then he attacked and kidled them, believing that by doing so he was takmg 

revenge against their tribe for the attack they had made against the Companions 

of the Messenger of God (SAAS). 

"'When 'Amr h. Umayya reached the Messenger of God (SAAS), however, 

and told him the news, the latter told hi, "You have killed two men for whom 

I must pay the bloodwit." He then went on to comment, "This must he the work 

of Abn Barn); I was reluctant and apprehensive about this." 

"'When news of it reached Aba Bar%), he was very upset at how 'Amir b. 

al-Tufayl had betrayed him, and at what had befallen the men of the Messenger 

of God (SAAS) because of hi and while under his own protection. 

'"Hassnu h. Thahit spoke the following verses about 'Amir's betrayal of Ahn 

Barn) and to incite the latter's tribe against 'Amir, 

"0 tribe of Umm al-Banin, does it not distress you, 
fine men of Najd, 

That 'Amir has treated Aba B d '  with scorn in 
betraying him? 

And making a mistake is not the same as acting 

deliberately. 
Won't you ask Rabi'a, a man of deeds, 'What things have 

you accomplished after I left you? 
Your father, Abii Bars", is a man of war, while your 

uncle Hakam b. Sa'd is a nobleman."'"' 

Ibn H i s h m  stated, "The Umm al-Banin referred to was Abn BarP's mother; 

she was the daughter of 'Amr h. 'Amir b. Rabic3 b. 'Amir h. Sa$a%. 

"Rabi'a b. 'Amir h. Mdik attacked 'Amir h. al-Tufayl and pierced him in the 

thigh, but not fatally, though he did fall from his horse. 'Amir then said, 'This is 

the work of Abii Bar%). If I die, I award my blood to my uncle, and he is not to 
he pursued for it (in revenge). If I live, I will later decide what to do."' 

Mnsn b. Wqha recounted from al-Zuhri in approximately the same words as 

those of Muhammad b. Ishq.  He also stated that the leader of the Muslim party 

was al-Mundhii h. 'Amr; he is also said to have been Marthad b. Ahn Marthad. 

H a s s a  b. Thahit spoke the following verses eulogizing those killed at Bi'r 

Macnna; at least, that is what Ibn IsNq stated, may God be pleased with hi. 
However, God knows best: 
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"For those killed at Ma'iina weep endless, copious 
tears. 

For the Prophet's cavalry who met their death, (God's) 
fate. 

Annihilation struck them because of men who broke their 
pledge in treachery. 

Alas for Mundhir who passed away, who accepted his 
death with willing stoicism! 

What a lot of fme men of 'Amr's people died then!" 

THE EXPEDITION AGAINST BAN0 AL-NADiR. 

It was about this expedition that God Almighty revealed snrat al-Hashr (LIX). 

In the ~ a h ~ h  collection of al-Bukhzri there is a quotation from Ibn 'Abbns that 

he used to refer to it as the (siirat) Bann al-Nadir. 

Al -Bukh~ related from d-Zuhri, who quoted Wrwa as saying, "The 

expedition against Banii &Nadir came six months after (the battle of) Badr, 

and before (the battle of) Uhud." 

Ibn Abn Hztim, in his Tafsir (Exegessts), traced this from his father, from 

'Abd AU%h b. S W ,  from d-Layth, from Wqayl, back to d-Zuhri: 

Hanbal b. Ishaq related similarly, from Hi b. 'Ah), from 'Abd Allah b. Ja'far 

d-Raqi, from Muhif b. M%in al-Yammi, from Mu'ammar, from al-Zuhri; he 

gave the date for the battle of Badr as the 17th of Ramadan, 2 AH. 

He went on, "He attacked Banii &Nadir, then fought the battle of Uhud, 

in Shawwd, 3 AH. In Shawwd of 4 AH he fought the battle of al-khandaq." 

Al-Bayhaqi stated, "Al-Zuhri used to say that it took place before the battle 

of Uhud." 

He went on, "Others maintained that it occurred thereafter, and after the 

expedition to Bi'r Ma'iina as well." 

I would comment that this was what Ibn IsMq related, as stated above. He 

referred to it following his account of Bi'r Ma'iina and after the return of 'Amr 

h. Umayya and his k i n g  of those two men of Bann 'Amir. (This occurred 

because) he was not aware of the pact they had with the Messenger of God 

(SAAS), this leading to the latter's statement, L'You have killed two men for 

whom I must pay the bloodwit." 

Ibn Ishnq stated, "The Messenger of God (SAAS) then went to Bann 

al-Nadir to ask their help in paying for the bloodwit for the two men of Bann 

'Amir who had been killed by 'Amr b. Umayya; this was because of the pact 

of protection he had given the two men. There was, moreover, a pact and a treaty 

between Bann &-Nadir and Bana 'Amir. When the Messenger of God (SAAS) 

went to them, they replied, 'Yes, Abii al-Qsim, we'll help you as you wish.' 

"But then some of them met secretly and concluded that they would never 

have a better opportunity to attack the Messenger of God (SAAS), since he was 
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seated at the wall of one of their houses. They asked for a volunteer to climb 

up on to the house to drop a rock down on him so that they would be rid 

of him. 

"'Amr b. J&ash b. Ka'b volunteered to do this and climbed up to drop the 

rock as suggested. The Messenger of God (SAAS) had been accompanied by his 

Companions, who included Abii Bakr, Wmar and 'Ali. He received information 

from heaven about what the enemy intended, so he got up and set off back to 

Medina. When his Companions tired of waiting for him, they set about looking 

for h i  and met a man arriving from Medina. When they asked h i  about the 

Prophet (SAAS), he replied, 'I saw h i  entering Medina.' The Companions of 

the Messenger of God (SAAS) then went to him and told him of the treachery 

Bann al-Nadir had planned against him." 

Al-Wsqidi stated, "The Messenger of God (SAAS) sent forth Muhammad 

b. Maslama to tell them (Banii &Nadir) to leave his territory and protection. 

But the hypocrites sent messages to them giving them their support, urging 

them to stay and promising them aid. This encouraged Banii al-Nadir, and 

Huyayy b. Akhmb became adamant. They then sent word to the Messenger 

of God (SAAS) that they would not leave and warned him against breaking 

the agreements. 

"It was then that the Prophet (SAAS) sent his forces out against them." 

Al-Waqidi continued, "They kept them besieged for 15 days." 

Ibn I s h ~ q  stated, "The Messenger of God (SAAS) ordered that preparations 

be made to go forth to war affdinst them." 

Ibn Hisham stated, "He placed Ibn Umm Makmm in command of Medina; 

this took place in Rabi' al-Awwal." 

Ibn Ishaq went on, "He journeyed forth and besieged them for six days. It 

was then that the prohibition of wine came down. The enemy set up defences in 

their forts and the Messenger of God (SAAS) ordered that their date-palms be 

cut down and burned. They appealed to him, saying, 'Muhammad, you used to 
forbid causing destruction and criticized those who did so. Why are you cutting 

down and burning our date-palms?'" 

Ibn Ishaq went on, "A group of Banii 'Awf b. al-Khazraj, including 'Abd 

Allah b. Ubayy, Wadi'a, Mdik, Suwayd and Dacis, bad advised Banii al-Nadir 

as follows: 'If you stay fum and resist, we will not give up on you. If you 

fight, we'll fight along with you, and if you are expelled, we will leave with you.' 

And so Banti al-Nadir waited for their help, but they did nothing. And so God 

cast fear into Banii &Nadir, and they asked the Messenger of God (SAAS) to 

evacuate them and to spare their blood, allowing them to depart with whatever 

of their belongings they could transport, except for their amour." 

Al-CAwfi quoted Ibn CAbbzs as saying, "He gave one camel to each three 

persons, along with a baggage carrier." 
Al-Bayhaqi related this, quoting Yacqiib b. Muhammad, from al-Zubri, from 

Ibrahim b. Ja'far b. M&mad h. Muhammad b. Maslama, from his father and his 
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grandfather, from M w m a d  b. Maslama, to the effect that the Messenger of 
God (SAAS) had dispatched him to Banti al-Nadir with instructions to delay 
their withdrawal for three days. 

Al-Bayhaqi also related, as did others, that they had debts outstanding to them 
that were due. And so the Messenger of God (SAAS) had said, "Huny up and 
pay them!" 

There is dispute over the veracity of this. But God knows best. 
Ibn Ishnq stated, "They therefore loaded their belongings on their camels 

to the extent they could bear. Some of their men tore down their houses and 
removed the door lintels which they mounted on the backs of their camels and 
took away. Some of them left for Khaybar, while some went to Syria. Among 

their leaders who went to Khaybar were Salhn b. Ahn al-Huqayq, Kinana b. 
al-Rabic b. Abn al-Huqayq, and Huyayy b. Akbab. When they arrived there the 
people of Khaybar accepted their control. 

"'Abd Allah b. Abn Bakr related to me that it was related to him that they were 
received by women and young men and gifts, with tambourines, flutes and girls 
walking behind them singing boldly and with pride; nothing similar is related 
of any hibe of people in their era. 

"They left their properties for the Messenger of God (SAAS); these consisted 
of their palm trees and their farms. These became his personal property to 
dispose of as he wished. He divided them up among those who fvst migrated 
with h i ,  to the exclusion of the aqar, except for Sahl b. Hanif and Aba Dujnna. 
These both complained of poverty and so he gave to them." 

Some authorities add al-Harith b. al-Simma to these two men. Al-Suhayli 
related this. 

Ibn Ishnq went on, "Only two men of Bann al-Nadir accepted Islam: Yzmin 
b. Wmayr b. Ka'b, the cousin of 'Amr b. Ja&sh, and Abn Sa'd b. Wahh; these 
men retained their properties. 

"A member of Ybin 's  family related to me that the Messenger of God 
(SAAS) asked Y-in, 'Did you see how your cousin treated me, and what he 

intended to do to me?' Y m n  therefore gave a fee to a man to ki 'Amr b. Ja$%h, 
God damn him, and he did so." 

Ibn IsGq continued, L'God revealed siirat al-Hashr in its entirety about them, 
telling in it of the vengeance he took on them, how He empowered His messenger 
over them and what He did to them." 

Ibn Ishnq then detailed this. We have spoken of this at length and in clarity in 
our Tafsb (Exegesis); and to God be all praise. 

God Almighty stated, "All in the heavens and all on earth declare God's glory; 
He is the Almighty and All-wise. He it is who drew forth from their homes for 
the first deportation those people of the scriptures who disbelieved. You did not 
think they would leave; and they thought that their forts would protect them 
from God. But God came at them from where they did not expect, casting fear 
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into them. They demolished their houses with their own hands and with those 

of the believers. Consider this, you who have eyes! Had God not decreed for 

them that they should leave, He would have punished them severely on earth; 

and in the hereafter, they shall have the torture of hellfire. That is because they 

opposed God and His messenger. And for those who oppose God, God shall be 

severe in His punishment. Whatever palm trees you might cut down or leave 

standing over their roots shall be by God's permission, so that He may humiliate 

the evil-doers" (swat al-Hashr; LIX, v.1-5). 

God Almighty, may He be praised, declared His own glory and related how 

all creatures, high and low, glorify Him. He stated that He is All-Powerful, and 

unassailable, His greatness and majesty insurmountable, and that He is All-Wise 

in all He has created and in all He has planned and purposed. It is from all 

this that stem the empowerment, management and effectiveness (He gave) to the 

Messenger of God (SAAS), and to the believers who serve Him, in their victory 

over their enemies the Jews who disobeyed God and His messenger and opposed 

His messenger and His law, all of which was the cause leading to conflict with 

them, as told above, until he with (God's) support encompassed them with 

fear and dread for a month. In addition, he imprisoned them by besieging them 
with his forces and his own noble self for six days. Their terror put them to total 

confusion, so that they ultimately co-operated and made peace to spare their 
blood, removing of their property what their mounts would carry. This was 

conditional upon their not bearing away any of their weapons, a shameful and 

humiliating circumstance. They proceeded, moreover, to demolish their homes, 

by their own hands and by those of the believers. Consider this, you who have 

eyes to see! 

The Almighty then stated that if they had not suffered withdrawal and 

the remove into exile from the protection of the Messenger of God (SAAS), and 

from Medina, then He would have afflicted them with far worse punishment. 

here on earth, namely execution, along with what He had in store for them in the 

after-life, namely the painful punishment He has decreed for them. 

The Almighty went on to refer to the wisdom that was evident in the burning 

of their palm trees and their abandonment of the rest of their property, all of 

this being palatable. He stated, "Whatever palm trees you might cut down ..." 
The word used here, lina, 'Lpalm trees", refers to palms giving much fruit. And 

He went on, " ... or leave standing over their roots shall be by God's permission." 

(This implies) the following, that all of this was permitted by law and by 

authority, and that they should not object to it but (recognize) that it was all 

for their own good, not some iniquity, as some evil-minded men have said. It 

was, on the contrary, an expression of power, and purposed the disgrace of the 

shameless unbelievers. 
Al-Bukhai and Muslim both related from Qutayba, from al-Layth, from 

Nnfi', from Ibn 'Umar, that the Messenger of God (SAAS) burned and cut 

down the date-palms of Bana &Nadir, this being at al-Buwayra, and so God 
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revealed, "Whatever palm trees you might cut down or leave standing over their 

roots shall be by God's permission, and so that H e  may humiliate the evil-doers" 

(szirat al-Hashr; LIX, v.5). 

Al-Bukhai quotes from Juwayriyya b. Asma: from N8ic, from Ibn Wmar, 

that the Messenger of God (SAAS) cut down and burned the date-palms of 

Banii al-Nadir at al-Buwayra and that on that occasion Hassm b. Thabit spoke 

the verses, 

"It left unmoved the nobles of Banii Lu'ayy that there 
was a tenihle fire at al-Buwayra." 

In response to this Abn Sufym h. d-Hxrith composed the following, 

"May God bless that action and set aflame all its 

(Medina's) parts. 
You will learn which of us it is who gains thereby, and 

which of our lands it will harm." 

Ibn Ishxq stated, "Ka'b b. Mdik recited, in reference to the withdrawal of Banii 

&Nadir and the killing of Ka'b b. d-Ashraf, (though) God knows best (whether 

the verses are authentic), 

'The rabbis were dishonoured by their treachery; thus 
it is that the vicissitudes of fate revolve. 

This was because they disbelieved in a great Lord whose 

orders are of great import. 

They were brought understanding and knowledge combined, 
and the warner came to them from God. 

A truthful warner, who hrought a hook and verses that 

were plain and illuminating. 
But they said, "You did not bring truth, and you are 

more worthy of being denied than are we." 

He said, "Not so; I tell the truth. Those who are 
understanding and knowledgeable believe me." 

Those who follow him will he guided to all that is 
true; those who disbelieve in him will he shamed for 

disbelief. 
When they were made to drink of deceit and disbelief, 

and rejection of him turned them from the truth 

God made the Prophet see accurately, and God deals 
wisely and does not deceive. 

He aided him and empowered him over them; He was his 
helper, a fine helper. 

Of them, Ka'b was left there prostrate, and al-Nadir 
were humbled after his downfall, 

There on his two hands; flashing swords in our hands 

overwhelmed him 
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By God's command, when he sent Ka'b's brother secretly 

to go by night to Ka'b. 

He tricked him, defeating him by guile; and Ma?uniid is 

brave and trustworthy. 

Those of Bana &Nadir were in a state of evil; the 

Destroyer ruined them for the crimes they committed. 

That morning when the Messenger of God came slowly 

towards them, he being well aware of them. 

Ghassm, the defenders, were helping him against his 

enemies, as he would aid them. 

He told them, "Peace - or woe to you!" But they 

rejected him, and deceit and corruption allied with 

them. 

So they tasted the outcome of their actions in 

distress, each three of them having one camel. 

They were expelled and headed for Qaynuqn', abandoning 

their homes and date-palms."' 

Ibn Is@q also gives the response made by the Jew Samm* we have intentionally 

omitted it. 

Ihn IshZq stated, "The following verses of Ihn Luqaym al-'Absi were also 

spoken about Bann &Nadir. It is also said that they were spoken by Qays b. 

B*r b. Tarif al-AshjaCi, 

'May my people be a ransom for that man who will never 

die who resettled the Jews in territories not their 

own. 

They siesta in embers of thorn trees, having exchanged 

uplands where young date-palms sprouted. 

If my view about Muhammad is correct, yon will see his 

cavalry between al-Salla and Mt. Yaramyam, 

Directing them towards 'Amr b. Buhtha. They are an 

enemy; and an honest tribe is unlike one that is evil. 

On the horses are heroes as they race on to battle, 

waving their straight wooden lances. 

And each of their fine thin-bladed swords inherited 

from the eras of 'Ad and Jurhum. 

Who will deliver to Quraysh a message from me? Shall 

anyone succeed them in being so honoured, 

For the fact - know this well - that their brother 

Muhammad, is of the line of those between al-Hajiin and 

Zamzam? 

If you serve him in huth, yon will prosper and you 

will rise from below to the very heights. 

He is a prophet, with mercy ordained him by God; do not 

ask of him anything undisclosed (by God) or improper. 
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By my life, there was a lesson for you, Quraysh, in 

what happened at Badr, and at the crowded well. 

That morning he came among the Khazrajis, heading for 
you in obedience to God, the Powerful and Much-Honoured. 

Being helped by the holy spirit, striking his enemies, 
a true messenger with knowledge from the All-Merciful. 

A messenger from the All-Merciful reciting His Book, 
not having hesitated. 

I see his authority rising everywhere, in accord with a 
command decreed by God."' 

Ibn Ishaq went on to quote the following verses from 'Mi b. Abn Talib. Ibn 

Hisham, however, stated, "These were spoken by a Muslim man, hut I d o  not 

know anyone who attributes them to 'Ali, 

'I know, and whoever judges well does know, and I am 
truly sure and do not waver from 

The specific words that came from God, the Kind and the 
Kindest of all, 

In messages that are studied by the believers and in 

which he selected Ahmad, the One Chosen. 
And so &mad was honoured among us, honoured in status 

and role. 
You who threaten him foolishly, though he has done no 

wrong or violence, 

Are you not fearful of imminent punishment? And those 
who are secure with God are not like those afraid! 

And afraid of falling beneath his swords, felled like 
Ka'b Aba al-Ashraf 

That day when God saw his tyranny as he disobeyed like 
a refractory camel? 

And Gabriel kindly brought down revelation about his 

death to His servant. 
And so the Messenger secretly sent an envoy to him with 

a sharp blade. 

Eyes then began flowing in lament for him, when news of 
Ka'b's death was announced. 

They asked, "Ahmad, leave us awhile, for we have not 
yet recovered from our mourning." 

He did leave them, then said, "Go away, in banishment, 
despite your wishes." 

He despatched &Nadir into exile, though they had 
enjoyed comfortable homes, 

Away to Adhri%t, riding double on their mounts, any 
emaciated old camels they could find."' 
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We have intentionally also omitted the response to these verses from the Jew 
Sammal. 

God Almighty then went on to refer to the awarding of al-fay'" and to the fact 

that God had judged that the property of Banti al-Nadir should go to the 
Messenger of God (SAAS). He therefore gave him possession of it and the 
Messenger of God (SAAS) disposed of it as God Almighty wished. 

It is similarly established in both Sahib coIlections, from the Commander of 
the Believers, Wmar b. al-Kharpb, who said, "The properties of Banii &Nadir 
were awarded by God to His messenger from whatever the Muslim forces, 
mounted on horse or camel, had not themselves taken." These were specifically 
for the Messenger of God (SAAS). He would set aside his family's expenses for 
a year and then whatever riding beast or weapons remained he would treat as 
military supplies to be used in the cause of God, the Almighty and Glorious. 

The Almighty then made clear His judgement about the al-fay', to the 
effect that it was for the muhdjirin and the anjar as well as for their dependants 
in whatever ways and manner was customary to them. (God stated) " ... and for 
those close in kin, orphans, the needy, wayfarers, so that it not be something 
taken in turns by those of you who are wealthy. Whatever the Messenger gives 
you, you should take. And from whatever he forbids you, keep away. And fear 
God; God is severe in punishing" (sarar al-Hashr; LIX, v.7). 

Iman Ahmad stated, "'Arim and 'Affan quoted Mu'tamir as having related 

to them both, '1 heard my father say, "Anas h. Mdik related to us, from the 
Prophet (SAAS), that a man might donate to h i  his palms, or whatever else 
God might wish, up to when Qurayza and &Nadir were conquered for him; 
thereafter he began giving it back.""' 

Mu'tamir's father went on, "My family told me to go to the Prophet (SAAS), 
and to ask him hack for all or part of what they had given. But the Prophet 
(SAAS) had given some of the trees to Umm Ayman - or he had done whatever 
it was that God had wanted." 

He went on, "So I asked the Prophet (SAAS), and he gave me some of them.% 
Then Umm Ayman came up angrily, pulled my clothing up around my neck 
and began saying, 'No! By the One and Only God, I won't give them to you! He 
gave them to me!' - or some such comments. The Prophet (SAAS) then said, 
'But you can have swand-such.' She responded, 'No! By God!' He repeated, 
'Then I'll give you so-and-such.' 'No! By God!' she replied. 'Then I'll give you 
so-md-such!' he offered until he had given her in full. I think he must have given 
her ten times as much as she had formerly owned." 

27. The word comes fmm a verb meaning "to restore", "to give back". It refers here to a 

category of property acquired from an enemy who has not engaged in actual warfare but has 

acknowledged Muslim supremacy. 

28. Presumably some of the date-palms referred to above. 
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This is derived in similar terms in various lines of transmission from 

Mu'tamir. 

God Almighty then stated that blame was due the hypocrites who were 

secretly sympathetic towards Banii al-Nadir, as we have mentioned above, 

promising them victory, though none came. In fact they abandoned them 

completely, having misled them about themselves. And so God stated, "(Have 

you not) seen those who were hypocritical, telling their disbelieving brethren 

from among the people of the scriptures, 'If you are driven out, we will go forth 

with you. We will never obey anyone concerning you. If you are attacked, we 

will certainly assist you.' But God bears witness that they are liars. If they were 

expelled, these people would not leave with them. If they were attacked, these 

would not help them. Even if they did help them, they would then turn their 

backs. Then they will not he helped." 

The Almighty condemned them for their cowardice, ignorance and foolishness. 

He then drew an ugly and awful comparison regarding them and Satan, "... who 

says to mankind, 'Disbelieve!' But when they disbelieve, he (Satan) tells them, 'I 

am innocent of (responsibility for) you! I fear God, the Lord of the worlds.' And 

the outcome for them both is to enter hell-fire, to live therein forever. That is the 

reward of the unjust" (siirat al-Hashr; LIX, v. 16, 17). 

The  Story of ' A m  b. Su'da al-Qurqi.  

He passed by the homes of Banii &Nadir and found them laid to waste and 

completely abandoned. The fact that Banii &Nadir had been of higher status 

than (his own) Banii Qurayza stimulated his interest in Islam and he brought 

forth a description of the Messenger of God (SAAS), from the Old Testament. 

Al-Wiiqidi quoted Ibmhim b. Jacfar as stating that his father said, "When 

Banii al-Nadir left Medina, 'Amr b. Su'da arrived and when he viewed their 

houses and saw their destruction, he went into deep thought. When he returned 

to Banii Qurayza, he found them assembled in the temple. He blew on their horn 

and when they had gathered together, al-Zubayr b. Bx@ asked him, 'Ahii Sacid, 

where were you? You've never been away before this.' 'Amr used never to leave 

the temple and absolutely worshipped Judaism. 

"He replied, 'Today, I have seen things that should be a lesson for us. I have 

seen our brothers' houses empty that before were places of honour, comfort, great 

virtue, prestige and intellectuality. They have abandoned their possessions, given 

them away to others, and gone into humiliating exile. By the Torah, the fact is 

that God never before gave such power to a people with whom He was dissatisfied. 

Previously, he had been in dispute with Ibn d-Ashraf, their respected leader, 

and then had kept him secure in his house. He was also at odds with their chief, 

Ibn Sunayna, and with Banii Qaynuq~'. These people, of the greatest prestige 

among the Jews, he expelled, even though they were possessed of much arms 

and equipment and support. Then he besieged them, taking prisoner any one of 
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them who emerged. He then addressed them, telling them he would leave them 

alone if they moved out of Medina. 'My people, you have seen what you have 

seen! Obey me! Come, let us follow Muhammad! You well know, by God, that 

he is a prophet; Ibn al-Hayyibxn Abii Wmayr and Ibn Hirzsh foretold us of 

him, these being the most learned of Jews. They expected h i  to come and told 

us to follow him. They came to us from Jerusalem and ordered us to deliver him 

their greetings. They the died in their faith, and we buried them in this piece 

of land of ours.' ,/P 
"His people were silent at this, not one of them speaking. He then repeated 

something similar and warned them of warfare, capture and exile. Al-Zubayr b. 

BS@ then said, 'By the Torah, I have read the description of him in BZ@'s book, 

the Torah that was revealed to Moses, though it is not in the works we instituted.' 

"Ka'b b. Asad then asked him, 'Well, what's preventing you, Abii 'Abd 

al-Wmsn, from following him?' 'You, Ka'b, are preventing me,' he replied. 

'Why so?' Ka'b asked. 'I have never, I swear by the Torah, come between you 

and hi. '  

"Al-Zubayr insisted, 'On the contrary, you are the custodian of our pacts 

and pledges; if you followed him, so would we. If you refused, so will we.' 
"At this 'Amr b. Su'da approached Ka'b and referred to discussion between 

them on that. Eventually, 'Amr stated, 'I've said all I'm going to about him; I 
would not feel comfortable being his follower."' 

Al-Bayhaqi related this. 

THE EXPEDITIONAGAINST B A N 0  LIHYAN DURING WHICH HE 
PERFORMED, AT 'USFAN, THE SALATAL-KHAWF, THE "PRAYER 
OF FEAR '! 

Al-Bayhaqi related this in his Dalz1il (The Signs). Ibn Ishaq, so far as I have seen, 

related it through H i s h a ,  from Ziyad, tu the effect that it happened in Jumsds 

al-Uwlx of the year 2 AH, after the battle of al-khandaq, "the ditch", and after 

the expedition against Bann @rayp. This is similar to the account given by 

al-Bayhaqi. But God knows best. 

The hiif;? alSaybaqi stated, "Abn 'Abd Allsh, the h~f;?, related to us, 

quoting Abii alLCAbb% al-A~rnm, quoting Ahmad b. 'Abd al-Jabb* and others, 

as follows: 'After Khubayb and his companions had been struck down, the 

Messenger of God (SAAS) went forth to revenge them by makimg a surprise 

attack against Banti Lihyxn. He took the route to Syria to give the impression 

that he was not attacking them, then headed for their territory. But he found 

that they had taken the precaution of moving into defensive positions in the 

mountain heights. The Messenger of God (SAAS) said, "If we go on down to 

Wsfsn, Quraysh will think we're going on to Mecca." And so he proceeded 

on with 200 men and encamped at 'Usfxn. He then sent on two horsemen to 

Kura' al-Ghamim; they then left there."' 
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Aha <Ayynsh al-Zurqi narrated that the Messenger of God (SAAS) performed 
the jalzt al-khawfzg at Wsfsn. 

Imsm Ahmad stated, "CAhd al-Razzlq related to us, quoting al-Thawri, 

from Manstir, from Mujzhid, from Ihn <Ayyssh, who said, 'We were with 

the Messenger of God (SAAS), at Wsfzn. The unbelievers met us, under the 

command of Khdid b. d-Walid. They were positioned between us and the 

@%la. The Messenger of God (SAAS) led the noon prayer and the enemy told 

themselves, "In the position they were in we could have taken them unawares." 

They then observed, "They have a prayer approaching that is more dear to them 

than their children or themselves." 

"'But between the noon and the early evening prayer Gabriel brought down 

the verse, "When you are among them and lead the prayer for them' (sarat 

al-Nisz"; IV, v. 102). 

"'Then time for prayer arrived and the Messenger of God (SAAS) ordered 

his men to take up their weapons. We lined up in two rows behind him. He 

then performed a rakca, and we all did the same. After that he stood upright and 

we all did the same. He then made the prostration with the line next to hi, 
while the others stood guarding them. When these had made their prostrations 

and stood up again, the others prostrated in their place. Then those others 

occupied the lines of the former who exchanged places with them. Thereafter, 

he performed one ekiic and they all did so too, after which he stood up, as 

did all of them. Following that, the next row prostrated while the others 

remained standing guarding them. When they sat, the others did so too, then 

they prostrated. He then delivered the salzm greeting to them, after which he left. 

"'The Messenger of God (SAAS) performed the prayer this way twice - once 
at Wsfm and again in the territory of Banii Sulaym.'" 

Ahmad related this from Ghundar, from Shu'ba, from Man~iir in similar 
terms. 

Aha D2nd related it from Sacid h. Mansiir, from Jarir h. 'Abd d-Hamid; 

al-Nas2i related it from al-Fall%, from 'Ahd al-'Aziz h. 'Ahd al-Samad, from 

Muhammad b. al-Muthannz and Bund~r,  from Ghundar, from Shu'ba, all three 

deriving it from Mansiir. 

This chain of authorities is in accord with the criteria of both jahih collections; 

(yet) neither of them included it. 

However, Muslim related through Aha Khaythama Zuhayr h. Mu'zwiya, 

from Aha al-Zuhayr, from Jzbir, who said, "We went forth on an expedition 

with the Messenger of God (SAAS), against a tribe from Juhaynam. They 

engaged in a fierce battle. When he (the Prophet (SAAS)) led the noon prayer, 

the unbelievers said, 'If we had attacked them (then) we would have decimated 
them!' 

29. A prayer performed in turn by var~ous contingents of Muslim forces who are about to do 

battle with an enemy confronting them; those not praying protect those engaging in prayer against 

the possibility of a surprise attack. 
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"Gabriel then informed the Messenger of God (SAAS) of this and he said, 
'They said, "A prayer is coming for them that is dearer to them than their 
children."'" The hadith is then recounted in similar words as above. 

Aba Dz'ad al-Tayalisi stated, "Hisham related to us, from Aba al-Zubayr, 
from Jabir b. 'Abd Allah, who said, 'The Messenger of God (SAAS) performed 
the noon prayers among his Companions at Nakhl. The polytheists observed 

this, then said, "Leave them alone; they have a prayer coming after this one that 
is dearer to them than their children." 

'"Gabriel then made a revelation to the Messenger of God (SAAS), informing 
h i  of this comment. When, therefore, he led the evening prayer he lined up 
his men in two rows with himself standing in front of them and the enemy out 
in front of him. He spoke the words Allahu Akbar! "God is most Great", and 
all his men said the same. Then they all performed a rak'a. After that those in 
front performed the prostration, while the rest remained standing. When they 
brought their heads up, the others made their prostration. Then that group 
went forward, while the next group stayed back. They all then proclaimed the 
takbir and performed their bows. Thereafter the ones next to him made their 
prostrations while the others stood, and when they raised their heads the others 
prostrated."' 

Al-Bukhai testified to this in his jahib collection, giving this account of 
Hish%n from Abii al-Zubayr, from Jzbir. 

Imzm Ahmad stated, "'Abd al-Samad related to us, from Sacid b. Wbayd 

al-Huna'i, quoting 'Abd Allah b. Shaqiq, q u o ~ g  Aba Hurayra, that the 
Messenger of God (SAAS) made a halt between Dajnm and 'Usfan and that 

the polytheists commented, 'They have a prayer to come that is dearer to them 
than their sons and daughters - the evening prayer, that is. Prepare to have 
everyone attack them all together (then).' 

"But Gabriel came to the Messenger of God (SAAS), and told h i  to divide 
up his men into two groups; some would perform the prayer while the others 
would stand at the ready behind them. He told them to be careful and to 
have their weapons prepared. The troops would perform a single rakca each, 
in groups in sequence with the Messenger of God (SAAS), while he would 

perform two." 
Al-Tirmidhi and al-Nasa'i related this from an account of 'Abd al-Samad. 

Al-Tirmidhi categorized the tradition as hasan sahib, "good and authentic". 
I comment that for Aba Hurayra to have witnessed this, it must have 

happened after Khaybar. Otherwise it would have to he considered of the 
mursalit al-jahaba." This categorization does not diminish the authority of such 

a hadtth in the view of most. But God knows best. 

30. That is, accounts attributed to Companions that, because of possible gaps in the lines of 

transmission or the reputation of the uansmitters, do not meet the full criteria of ahzdith that can 

be viewed as $ahih. 
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In the text of the hadith of Jabir in the works of either Muslim or Abn Da'iid 

al-Tay3lisi there is no reference to 'Usfzn, nor to Khdid h. d-Walid. However, 

it is apparent that they are one and the same. 

The question remains as to whether the expedition to 'Us f a  was before or after 

the battle of d-khandaq, "the ditch". Some scholars, including al-Shzfifi'i, claim 

that the jalat al-khawfwas instituted only following that battle, on the basis that 

they deferred holding the prayer that day because of the fighting. But if practice 

of the ~ a l ~ t  al-khawf had been in force at that time, they would have performed 

it and not postponed it. Some scholars of the military engagements therefore 

maintain that the expedition against Banci L*yzn, during which the ~a l a t  al-khawf 

was said at 'Usfan, took place after the expedition against Banii Qurayza. 

Al-Witqidi has a line of transmission back to Khdid b. d-Walid, whom 

he quotes as saying, "When the Messenger of God (SAAS) went forth to 

d-Hudayhiyya, I met hi at Wsfa .  I formed (my forces) before him and 

blocked his way. He performed the al-zuhr prayer with his men there in front 

of us. We were about to attack him, but could not make up our minds to do so. 

God then made him aware of what we had been contemplating. And so he said 

the jalat al-khawf with his Companions at the al-Cay prayers." 

The 'umra of al-Hudaybiyya took place in Dhn al-Qa'da of 6 AH, after the 

battle of al-khandaq and the expedition against Banii Qurayza, as will be related 

hereafter. 

The text of the account of Abn 'Ayyash al-Zarqi requires that the verse 

relating to the jalijt al-khawf was revealed during this expedition, at the fighting 

at 'Usfan. This in turn necessitates that it was the first time he prayed the salat 

al-khawf: But God knows best. 
We will, if God Almighty wills it, relate the manner in which the jalzt 

al-khawf was prayed and the various accounts about it in our work al-Ahknm 
al-Kabb; and it is in God we trust and have confidence. 

THE EXPEDITION TO DHXT AL-RIQA'. 

Ihn Ishaq stated, "The Messenger of God (SAAS) stayed in Medina following 

the expedition against Banti al-Nadir for the two months of Rabic al-Awwal 

and Rabic al-Thni, and also for part of Jum2d2. He then sent forces into Najd 

against Bana Muhwib and Banii Thaclaba of Ghatafa. He placed Abn Dharr in 

command of Medina." 

Ibn H i s h a  stated, "It is also said that he appointed Wthman b. 'Affan in 

command there." 

Ihn Ishaq went on, "He then went forth as far as Nakhl, this being on the 

expedition to Dhat al-RiqaC ."" 

31. The word riq%C, pl. riqa: means a piece of land, paper or cloth. 
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Ihn Hishim commented, "(It is so named) because they patched up their 

banners there. Others say it is so named because there was a tree there known 
as Dhat al-Riqa'." 

Al-Waqidi stated that it was named after a mountain there that had patches 

of red, black and white. 

In the hadith of Aha Mas% it is said that it was so named because of the 

rags they tied to their feet on account of the excessive heat. 

Ihn Ishaq stated, "There he encountered a force of Ghatafm. The forces came 

close together without engaging in battle, each side being wary of the other; then 

the Messenger of God (SAAS) performed the ~ a l a t  al-khawf prayer." 

For his account here of the :al&t al-khawf prayer, Ibn Hisham relies upon 

one line of transmission from 'Abd al-W%ith b. Sacid al-Tanniiri, from Yanus 

h. Whayd, from al-Hasan, from Jabir h. 'Ahd Allah, and on another from 'Ahd 

al-Warith, from Ayyiib, from Aha al-Zubayr, from Jabir, and on a third from 

'Ahd al-Warith, from Ayyiib, from N&', from Ibn 'Umar. However, in these 

three lines he makes no reference to either the expedition to Najd or to that to 

Dhat d-Riqac. Nor did he hlrn attention to any (particular) time or place. 

There is, moreover, dispute over whether or not the expedition to Dhat 

d-RiqZC, which was in Najd and against Bans Muharih and Bana Tha'laha b. 
Ghatafm, came before the hattle of al-khandaq. 

Al-Bukhari took the position that that took place after the expedition against 

Khaybar. As evidence for that, he refers to Aha Masa al-Ash'ari's presence 

there, as will he shown. His arrival occurred only during the nights of the 

Khayhar campaign, in the company of Jacfar and his men. The same is true of 

Aha Hurayra. He stated, "I prayed the jaliit al-khawf in the presence of the 

Messenger of God (SAAS), at the expedition to Najd." 

Evidence that it occurred after the hattle of al-khandaq is that Ibn 'Umar 

was first authorized by the Messenger of God (SAAS) to participate in the 

fighting at that hattle. It is established of him (Ibn Wmar) in the rahih collection 

that he stated, "I participated in a military expedition with the Messenger of 

God (SAAS) before that to Najd during which he prayed the plat al-khawp 

Also there is al-Waqidi's statement, "The Messenger of God (SAAS) went 

forth to Dhat al-Riqa' with a force of 400 (it is also said 700) of his Companions 

on Saturday, ten days before the end of al-Muhamam, 5 AH." But there is dispute 

over this. 

Moreover, there is no escaping the fact that the salrtt al-khawf was only 

instituted after the hattle of al-khandaq because that battle took place in 

Shawwd of 5 AH, as is widely known (though some date it as in Shawwal of 

4 AH), this being substantiated by the gist of the hadith from Ibn 'Umar. 

However, the hadith of Aha Masa and that of Aha Hurayra do not (suggest this). 
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The Story of Ghawrath b. al-Harith. 

Regarding this expedition, Ibn Ishxq stated, "'Amr b. Wbayd related to 
me, from al-Hasan, from Jnbir Ibn 'Abd All&, that a man of Banii Muhiirib 
named Ghawrath said to his tribe of Ghatafnn and Muhsrib, 'Shall I kill 
Muhammad for you?' 'Yes indeed! And how will you kill him?' 'I'll assassinate 
him,' he replied. 

"So he went to the Messenger of God (SAAS), while he was seated with his 

sword in his lap. Ghawrath asked him, ' M w m a d ,  could I see that sword of 
yours?' 'Yes.' He took it and began to raise it to strike, but God prevented him. 

He asked, 'M&ammad, don't you fear me?' 'No,' he replied. 'What should I fear 
from you?' 'You're not afraid of me even though I have a sword in my hands?' 
'No; God is protecting me from you.' 

"Ghawrath then returned the sword to hi. Thereafter, God, Great and 
Glorious is He, revealed the verse, '0 yon who believe, remember God's favour 
to you when a people intended to lay hands on you but He turned their hands 
away from you. Fear God, let believers place their reliance upon God!'" (smt 

al-MStda; V, v. 11). 
Ibn Ishnq went on, "Yazid b. Riimxn related to me, however, that this verse 

was revealed about 'Amr b. J&hiish, brother of Bana &Nadir, and what he 
had intended." 

It is thus that Ibn IsMq related the story of this Ghawrath, from 'Arnr b. Wbayd 
al-Qadari, the leader of the misled. He, although not deliberately engaging in 
falsehood in his hadith accounts is one of those who should not be quoted as a 

source because of his innovations and support for them. 
This hadith is firmly established in both ~ahih collections from other sources 

than him, thanks be to God! 
The hd& al-Bayhaqi recounted here a variety of lines of transmission for 

this hadith from a number of places. It is established in both ~ahih collections 
from a hadith of al-Zuhri, from Sin= b. Aba Sinm, and Aha Salama from Jnbir, 
that he accompanied the Messenger of God (SAAS) on the expedition to Najd. 
When the Messenger of God (SAAS) was on the way home, the time for the 
afternoon rest came when they were in a valley with many thorn trees. The force 
divided up as the men sought the shade of the trees. The Messenger of God 
(SAAS) stopped in the shade of a tree on which he hung up his sword. 

Jshii said, "And so we slept. Then suddenly, the Messenger of God (SAAS) 
called out to us; we responded and found that there was a bedouin seated near 
him. The Messenger of God (SAAS) said, 'This fellow unsheathed my sword 
while I was asleep. I awoke to find him brandishing it in his hand. He then asked 

me, "Who is there to protect you from me?" I replied, "God." He then sheathed 
the sword and sat down.' The Messenger of God (SAAS) did not punish the 
man for having done this." 
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Muslim also related this, from Abii Bakr b. Aba Shayba, from 'Affan, from 
Abm, from Yahy~ b. Aha Kathir, from Aba Salama, from Jabir, who said, "We 
advanced with the Messenger of God (SAAS), and reached Dhat d-Riqa'. 
Whenever we came across a shade-giving tree we would reserve it for the 
Messenger of God (SAAS). (We did so now) and one of the polytheists came 
over to h i  while his sword was hanging on a tree. The man took the sword, 
unsheathed it, then asked the Messenger of God (SAAS), 'Do you fear me?' 
'No,' he replied. 'Who is to protect you from me?' 'God protects me from 
you,' he answered. Then the Companions of the Messenger of God (SAAS) 
intimidated the man and he sheathed the sword and hung it up again." 

He went on, "Then the call for prayer was made. He (the Messenger of God 

(SAAS)) prayed two rak'as with one group, and they went aside while he prayed 
two rakcas with the next group. And so the Messenger of God (SAAS) prayed 
four rakcas, while the rest prayed two." 

Al-Bukhai also derived this report with absolute certainty from Aban. 
Al-Bukhai stated, quoting Musaddad, from Aha 'Awma, from Aba Bishr, 

that the name of the man was Ghawrath b. al-Hai& 
Al-Bayhaqi drew his account through Abn 'Awana, from Aba Bishr, from 

Sulaymm b. Qys ,  from Jabir, who said, "The Messenger of God (SAAS) 
engaged Muharib and Ghatafm in battle at Nakhl. The enemy detected a 
deficiencey in the Muslim defences, and sent through one of their men, Ghawrath 
b. d-H&th, who went and stood with his sword right over the head of the 
Messenger of God (SAAS). Ghawrath asked him, 'Who is there to defend you 
from me?' 'God,' he replied. And the sword fell from the man's grasp. The 
Messenger of God (SAAS) picked up the sword and asked h i ,  'And who 
protects you from me?' 'Be compassionate!' 'Do you testify that there is no god 
but God?' he asked. 'No', Ghawrath replied, 'but I will give you my word that 
I'll not oppose you nor assist any others who do.' 

"The Messenger of God (SAAS) released him, and when Ghawrath returned 
to his men, he commented, 'I come to you from the very best of men!"' 

Al-Bayhaqi then went on to tell of the sal& al-khawf and that four rakcas were 

performed, two with each group. 
Al-Bayhaqi related the methods of performing the salrtt al-khawf at Dhat 

al-Riqa' on lines of transmission from Sdih b. Khawwat b. jubayr, from Sahl 
b. Abn Hathma, along with a hadith of al-Zuhri, from Salim, from his father, 

concerning the saliit al-khawf in Najd. This is given in my Kitab al-Ahkam. But 
God knows best. 

The  Story of the man whose wife was killed on  this Expedition. 

Muhammad b. Ishaq stated, "My uncle Sadaqa b. Yasar related to me, from 
Wqayl b. Jabir, from Jabir b. 'Abd All&, who said, 'We went forth with the 
Messenger of God (SAAS) on the expedition to Dhat al-RiqaC near Nakhl and 
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one of our men killed the wife of a polytheist. When the Messenger of God 

(SAAS) had left to return home, her husband, who had been away, came back. 

When told the news, he swore he would never rest till he had taken blood 

revenge against Muhammad's men. 

"'So he followed the tracks of the Messenger of God (SAAS), who when he 

had made camp had asked, "Who will stand guard for us tonight?" A muhzjiri 

and an an@ri each volunteered and be told them to take up position at the 

entrance to the mouth of the valley. The two men were 'Amms b. Yzsir and 

'Abbzd b. Bishr. When they reached the mouth of the valley, the ansariasked the 

muhajrri, "Which part of the watch do you want me to take care of, the first or 

the last?" "You take the first watch," the muhajzri told him and settled down 

to sleep, while the aqar i  prayed. 

"'When the polytheist arrived and saw the watchman's form, he realized 

that he was on guard and shot an arrow at him which stuck in him. The an@ri 

pulled out the arrow, laid it down and stood his guard, standing there in prayer. 

The polytheist then shot again and struck hi, but the guard again removed 

it, laid it down and went on praying. A third time the polytheist struck him, and 

once more he withdrew it and put it down, continuing his prayer with a bow 

and a prostration. He then aroused his companion, saying, "Remain seated; I've 

been hit." 

"'At this, his companion arose and when the polytheist saw both, he knew 

that they were on guard against hi, and so he fled. 

'"When the muhzjtri saw that the anpin' was bleeding, he exclaimed, "For 

God's sake, why did you not awaken me when he first struck you?" 

"'The ansari replied, ''I was reciting a siira (of the Qur'm) and did not want 

to break it off before I had completed it. When he continued shooting, I fmished 

the prostration, then awoke you. I swear by God, that unless it meant losing a 

position the Messenger of God (SAAS) had ordered me to hold, he could have 

killed me before I would have interrupted a recitation before completing it!""' 

Ihn Ishzq related it thus in reference to the military expeditions. Abn Da'ad 

recounted it from Aba Tawha, from 'Abd All& h. Muharak, from Ibn Ishzq. 

Al-Wzqidi related the account of the jalat al-khawf in full from 'Abd Allah 

al-Wmari, from his brother Wbayd Alli~h, from al-@sim b. Muhammad, from 

Sdih b. al-Khaww~t, from his father, as follows: "The Messenger of God (SAAS) 

had attacked some women in their (the enemy's) homes; among the prisoners 

taken was an attractive woman whose husband loved her. He swore an oath that 

he would pursue Muhammad and not return until he had either taken blood 

revenge for her or had rescued her." 

Al-Wzqidi then proceeds to recount the incident much as had Muhammad 

h. Ishzq. 

Al-Wsqidi stated, "JiIbir b. 'Abd Allah used to say, 'I was once with the 

Messenger of God (SAAS), when one of his Companions brought in a chick. 

The Messenger of God (SAAS) was looking at it when in came the chick's 
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parents (or one of them) and threw themselves down before the man who had 
taken it. I saw that everyone present was amazed at this. Then the Messenger 
of God (SAAS) said, 'So you're surprised that this bird, whose chick you took, 
is bowing to offer itself to gain mercy for its chick? I swear by God, your god is 
more compassionate for you than this bird is for its chick!"' 

The  Story ofJabir's camel on this Expedition. 

Muhammad b. Ishiiq stated, "Wahb b. Kaysm related to me, from Jiibir b. 
'Abd Alliih, who said, 'I went forth with the Messenger of God (SAAS), on the 
expedition to Dhst al-Riqiic at Nakbl, riding a feeble camel. When the Messenger 
of God (SAAS) was returning home, I began falling behind my comrades who 
went on ahead. Eventually the Messenger of God (SAAS) came up to me and 
asked, "What's wrong, Jiibir?" I replied, "0 Messenger of God, this camel of 
mine is slowing me down." L'Make it kneel," he told me. I did so and he also 

made his camel kneel. He then said, "Give me that stick in your hand, or cut one 
from a tree." I did so and he took it and prodded my camel with it several times. 

He then said, "Mount up!" I did so. And, I swear by Him who sent him with the 
truth, my weak male camel competed with his female camel! 

"'When I was talking with the Messenger of God (SAAS), he asked me, 
"Would you sell me this camel of yours, Jiibir?" "I'll give it to you," I told him. 
"No; just sell it to me." "Make me an offer," I asked. "I'll take it for one 
dirham," he suggested. "No way!" I replied. "Then yon would be cheating 
me, Messenger of God!' "Two dirhams then?" he offered. "No," I refused. The 
Messenger of God (SAAS) then set about raising the offer until he reached one 
ounce of gold. I asked him, "Would that be agreeable to you?" "Yes," he replied. 
"Then he's yours!" I told him. And he accepted it. 

"'He then asked, "Jiibir, are you married yet?" "Yes, I am," I told him. "To a 
woman previously married, or to a virgin?" "Previously married," I replied. "Why 
not a young girl with whom you could have much fun?" he asked. "My father", 
I explained to him, "was killed at the battle of Uhud and left seven daughters. So 
I married a mature woman to look after them and bring them up well." "You 
did well, let's hope to God," he commented. "And when we get to Sir% we'll 
slaughter a camel and stay there the day with her and she'll hear about us and 
dust off her cushions for us." I replied, "I swear, Messenger of God, we don't 
have cushions." ' L Y o ~  will have))) he said. "When we get there behave wisely." 

"'When we reached Simr, the Messenger of God (SAAS) ordered camels be 
slaughtered; this was done. We remained there that day and in the evening the 
Messenger of God (SAAS) went home, as did we all. I reported to my wife what 
he had said and she advised me to hurry up and do as I was told. 

"'Next morning I led my camel up to the door of the Messenger of God 

(SAAS), then sat down close to him in the mosque. Eventually the Messenger of 
God (SAAS) came outside and, when he saw the camel, he asked to whom it 
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belonged. He was told that Jzhir had brought it, and he asked where I was. 

Then they called for me to go to h i ,  and he said, "Cousin, lead your camel 

away; it is yours." Then he called Bild over and told him, "Take Jzbir away and 

give him an ounce of gold." So I went off with Bild and he did give me an ounce, 

and a little more as well. And, by God, my financial affairs improved constantly 

thereafter until they suffered recently in what befell us."' 

By this he was referring to the yawm al-harra." The author of the ~ahih 
collection derived this story from a hadith of Wbayd Allah h. Wmar al-Wmari, 

from Wahh b. Kaysw, from Jzbir, in similar terms. 

Al-Suhayli stated, "There is in this hadith reference to the Messenger of God 

(SAAS) telling J%bir b. 'Ahd All& that God had given new life to his father, had 

spoken to h i  and told him, 'Ask a request of me!' That was because he died a 

martyr. For Almighty God had said, 'God buys from believers their souls and their 

property.' He awarded them more in His statement, 'To those who do good there 

shall come good, and more too.' He then combined for them compensation and 

indemnity and restored to them their souls that He had purchased from them. 

He stated, 'Do not consider dead those who are killed in God's cause; no, they 

are alive, with their Lord, and will be provided for' (swat Al-cImr~n; 111, v.169). 
"For human beings, the soul has the same role as a riding animal", as Wmar 

b. <Abd al-'Aziz said. He stated, "That is why the Messenger of God (SAAS) 

purchased from Jabir his camel, his riding beast, that is, first giving him the 

value of it and then returning it to h i ,  with an additional amount as well." 

He commented, "And in this there is fulfilment of what he related to him 
about his father." 

Al-Suhayli's observation here is a strange and imaginative departure. But God 

Almighty, praised he He, knows best. 

The h@z al-Bayhaqi gave an explanation relating to this hadith about this 

expedition in his work Dal2il al-Nubuwwa. He has a section entitled "Chapter: 

On the blessings and signs of God evident in this expedition of his relating to the 

camel of Jabu h. 'Ahd Allah, God be pleased with him." 

This hadirh has a number of lines of transmission from J;ibu and many 

differences in phraseology. Also there is great variety in the value placed on the 

camel and the manner in which the sale provisions were made. The recording 

and interpretation of this is most appropriate in the section on sale in the works 

on law. But God knows best. This story is given pertaining to this expedition 

and elsewhere as well, as will follow. That this happened many times is unlikely; 
but God knows best. 

ANOTHER EXPEDITION TO BADR 

This is the Badr engagement of which promise was made at Uhud, as is 

told above. 

32. The reference is to the rebellion in Medina during the reign of Yazid, the son of Mu%wiya. 
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Ihn Ishzq stated, "When the Messenger of God (SAAS) returned to Medina 

from the Dhzt al-Riqz' expedition, he remained there for the rest of Jumzdz 

al-Ula, Jumzda al-Akhira and Rajah. In Sha'bm he left for Badr and his 

appointment with Aba Sufya." 

Ihn H i s h w  stated, "He placed 'Ahd Allah h. 'Abd Allzh b. Uhayy b. Salnl in 

charge of Medina." 

Ibn Ishaq stated, "The Messenger of God (SAAS) went forth to Badr and 

remained there for eight days waiting for Aha Sufym. 

"Aha Sufya  set out with his Meccan force and encamped at Majanna, near 

al-Zahm. Some authorities state that he reached 'Usfan then decided to go 

back. He announced, 'Men of Quraysh, it is right for you to make such an 

expedition only in a fruitful year when you can pasture on trees and drink milk; 

this year it is barren. I am going back; you do the same.' 

"So they all returned. The Meccans referred to them as the samid3 army, 

saying to them, 'So you only went forth to drink sawiq then!' 

"Makhshi b. 'Am al-Dam, who had made a contract with the Prophet 

(SAAS) concerning Bana Damra at the Waddan expedition, now arrived and 

said, 'Muhammad, have you come here to this well to meet with Quraysh?' He 

replied, 'Yes, brother from Bana Damra; hut if you want, we'll release you from 

your agreement with us and we'll battle you until God decides between us.' LNo, 

by God, Muhammad, there's no need for that!' 

"The Messenger of God (SAAS) then returned to Medina without incident." 

Ihn Ishaq quoted 'Ahd All& h. Rawzha as having delivered the following 

verses as they waited for Aba Sufym to arrive on his return that year to Badr. 

However, Ibn Hisham stated that this poetry was delivered to him by Aba Zayd 

who attributed it to Ka'b h. Mdik: 

"We agreed on Badr with Aba Sufyan, hut found him 

untruthful and untrustworthy in his appointment. 
I swear that had you and we met you would have returned 

home humiliated and with your supporters gone. 
There we previously left limbs of Wtba and of his son, 

along with 'Amr Abo Jahl whom we left prostrate. 
You disobeyed the Messenger of God! How vile your 

faith and your evil and misguided conduct! 
If you were to belahour me, I'd still say, 'My wealth 

and family be a ransom for the Messenger of God!' 
We obey him, treadng none other of us as his equal; 

he is a flame guiding us in the dark of night!" 

Hassan h. T h h i t  spoke the following verses on that occasion: 

"Forget the streams of Syria! For intervening are 
swords (blood-stained) like the mouths of pregnant 
camels fed on (thorny) arak trees. 

33. A beverage, perhaps alcoholic, made of parched wheat or badey 
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In the hands of men who have gone out to their Lord, to 
His true helpers, and to the hands of angels. 

If they pass on to the lowlands from the sandy valleys, 
tell them that is not the route. 

We remained eight days at the shallow well vith a fully 
equipped force and many camels tethered 

And round-bellied horses, sleek sided stallin~~s high of 
withers, 

The yearly a r f j  plants being uprooted by tall, 

speeding mounts. 
If we should meet Farnt b. s a y y a  in our journeyings, 

he will be as good as dead. 
If, after him, Q y s  b. Imr al-Qys, the pallor of 

death will blacken his face even more! 
Deliver to Aho Sufyw this message from me; for you 

are the best of those beggar-like men!" 

Ibn Ishnq then quoted Aho Sufyan h. al-Haith b. 'Abd al-Muffalib, who later 

accepted Islam, as answering him with the following verses: 

''Hassn, you son of a woman who eats offal, I swear we 
devour great deserts like that! 

When we go forth, young gazelles can't escape between 
us, though seeking defence in full-speed flight. 

When we leave after a halt you'd think it had been 
trashed by crowds at a fair! 

You remained at the shallow well, wanting us to come, 
but leaving us in the date groves near by. 

Our horses and mounts trample the vegetation underfoot, 
levelling all into the sand. 

We halted for three days between Sal' and FZrir, our 
horses fine and our camels swift-paced. 

You would have thought that attacking people near their 
homes would be as easy as buying white lead with cash! 

Don't vaunt your fine horses when you talk to them as 

one who protects them and holds them back. 
You express joy in them, but others should, such as the 

knights with descent from Fihr b. M m .  
You are not engaged in a migration, though you speak 

thereof, nor do you respect the prohibitions of its 
faith." 

Ihn Hishzm stated, "We have omitted from this certain verses since they did 

not match in rhyme." 

Miisz b. Wqba recounted from al-Zuhri and Ihn Lahi'a, from Aha al-Aswad, 

from Wrwa h. al-Zuhayr, that when the Messenger of God (SAAS) called for 

men to go forth to meet Aba Sufyan, the hypocrites sent agents out to dissuade 
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them. But God kept His supporters from harm, and the Muslims did proceed 

in the company of the Messenger of God (SAAS) to Badr. They took various 

goods with them for sale, saying they would fight if they met Aba Sufym, and 

that otherwise they would sell these at the Badr fair. 

His account then proceeds as did the text of Ibn Ishaq to describe Aba 

Sufya's movement to Majanna, his return from there, the negotiation with 

al-Damri, the offer made by the Prophet (SAAS), and the repudiation which 

he refused. 
Al-Waqidi stated, "The Messenger of God (SAAS) headed for it (Badr) 

with a force of 1,500 of his Companions. He placed 'Abd Allah b. Raw*a in 

command of Medina. His departure for there occurred early in Dha d-QaWa." 

He means of 4 AH. 

But Ihn Ishaq's statement is what is authentic, namely that it took place 

in Sha'ban of that year, 4 AH, and it is in agreement with the statement of 

Miisa b. Wqba that it occurred in Sha'ban, though he gives the year as 3 AH. 

This date is incorrect. For the agreement to meet at Badr had been made at 

m u d ,  which took place in Shawwal of 3 AH, as is told above. But God knows 

best. 

Al-Waqidi stated, "They remained at Badr for the duration of the fair that 

lasted eight days. Then they returned home, having profited with two dirhams 

for each one invested." 

Others say that they returned just as God, Almighty and Glorious is He, had 

said, "And SO they returned with favour from God and His grace. No harm 

came to them. For they followed the pleasure of God, and God is He of mighty 

grace" (sQrat 21-'Imr~n; 111, v. 173). 

Section: A Review of the events that occurred in 4 AH. 

Ibn Jarir stated, "In Jumada d-Uwla of that year 'Abd Allah, son of Wthmm 

b. 'Affin, God be pleased with h i ,  by Ruqayya, daughter of the Messenger 

of God (SAAS), died. He was six years of age. The Messenger of God (SAAS) 

performed the funeral prayer over him, and his father, Wthman h. 'Affm, God 

be pleased with him, accompanied him down into the grave." 

I would add that the same year Abii Salama 'Ahd Allah h. 'Ahd al-Asad 
b. Hilal b. 'Abd Allah b. Wmar b. Makhzom alaurashi al-Makhzfimi died; 

his mother was Barra, daughter of 'Ahd al-Munalib, aunt of the Messenger of 

God (SAAS). He was the foster-brother of the Messenger of God (SAAS), since 

both were suckled by Thuwayba, freed-woman of Aba Lahab. 

Aba Salama, Aha Wbayda, Wthmm h. 'Affan and al-Arqam b. Aba al-Arqam 

had accepted Islam long before, on the same day. 

Aba Salama and his wife had emigrated to Abyssinia and then returned to 

Mecca. They had had children in Abyssinia. He then migrated from Mecca 

to Medina and Umm Salama followed him there, as is related above. He was 



present at the battles of Badr and Uhud and died folIowing wounds he suffered 
at Uhud. May God he pleased with him and give him pleasure. There is one 
hadith, on the subject of istijn"' that is attributed to him. This will be related 
shortly in the text dealing with the marriage of the Messenger of God (SAAS) 
to Umm Salama. 

Ibn Jarir stated, "Some days before the end of Sha'ban that year, al-Husayn 
b. 'Ali was born to Fsuma, daughter of the Messenger of God (SAAS); may God 
be pleased with them all. 

"In Ramadan of that year the Messenger of God (SAAS) married Zaynab, 
daughter of Khuzayma b. al-Hiwith b. 'Abd All& b. 'Amr h. 'Abd M d h .  Hild 
h. 'Amir b. Sac~a'a, a woman of Hilal." 

Abii Wmar h. 'Abd al-Barr quoted 'Ali b. 'Ahd alPAziz al-Jurjai as saying 
that she was the sister of Maymiina, daughter of al-Haith. Then he (Abn Wmar) 
stated that he had not been told this by anyone else. 

She was known as Umm al-Masskin, "mother of the poor", for the many 
donations she made to them and for her kindness and compassion towards 
them. The Prophet (SAAS) gave her a dowry of 12 and a half ounces of gold 
and consummated his marriage with her in Ramadnn. She had previously been 
married to al-Tufayl b. al-Haith who had divorced her. 

Aba Wmar b. 'Abd al-Barr quoted 'Ali b. 'Abd alLCAziz al-Jurjwi as saying, 
"Thereafter his brother Wbayda b. al-Haith b. al-MutMib b. 'Abd Mamf had 
married her." 

Ihn al-Atbir stated, in his work Al-Ghnba, "It is said she was also the wife of 
'Abd AlBh b. J*sh who was killed at Uhud while still married to her." 

Abii Wmar stated, "There is no dispute over the fact that she died during 
the lifetime of the Messenger of God (SAAS). It is said that she remained living 
with him only for two or three months before she died; may God be pleased 
with her." 

Al-Waqidi stated, "In Shawwd of that year the Messenger of God (SAAS) 
married Umm Salama, daughter of Abii Umayya." 
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I comment that previously she had been the wife of her children's father, Aba 
Salama b. 'Abd al-Asad. He had been present at Uhud, as is told above. He was 
wounded at that battle and nursed his wounds for a month until he was restored. 
He then went forth on a sartya, a raid, at which he earned considerable booty. 
He then stayed home for seventeen days, but his wounds erupted again and he 

died, three days before the end of Jumsdtdn al-Uwls of that year. 
When in Shawwal it was permissible for her to remarry, the Messenger of 

God (SAAS) became engaged to her, sending Wmar b. al-Khanab to her 
several times to arrange this. She told him that she was a very jealous woman and 

34. A supplication, derived from the Qur'an, that one invokes during times of calamity. 
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that she had children; that is, that she had children who would divert her 
attention from him and for whose food and support she had to work. He  
responded, "Regarding the children, God and His messenger wiU care for them; 
that is, you won't be responsible for their expenses. As for the jealousy, I will 
pray to God and He will remove it." 

She then gave her consent in the matter, finally telling Wmar, 'LOff you go; 
arrange the mamage of the Prophet (SAAS)." By this she meant that she had 
agreed and had given her permission. 

Some scholars imagine her to have said this to her son Wmar b. Abii Salama 

who was too young at that time to be involved with contracts. I have combined 
all that is correct into one specific account, all praise and trust being in God. 

(There is also an account that states) that the person who arranged her marriage 
with h i  was her oldest son Salama b. Abii Salama. This account is widely 
known because his father was her cousin and the son is eligible to be the guardian 
of his mother because he happens to be her means of subsistence and not because 
of filiation. 

According to al-Shafi'i alone, the mere fact of being a son does not entitle him 
to act for his mother in a marriage contract. The three (other chief authorities 
on Islamic law) Abii Hanifa, Mnlik (b. Anas) and A b a d  (b. Hanbal), God 
have mercy upon them all, disagree with him. This issue will, if God wills it, 
be examined further elsewhere in the Katab al-Nikah (Chapter on Mam'age) in 
my work al-AhkZm al-Kabir. 

Imzm A b a d  stated, "Yiinus related to us, quoting al-Layth - that is, Ibn 
Sacd - from Yazid b. 'Abd All21 b. Usma  b. al-Had, from 'Amr b. Abii 
'Amr, from al-MutMb, from Umm Salama, who said, 'Aba Salama came to 
me one day from the Messenger of God (SAAS), and said, "I heard something 
from the Messenger of God (SAAS) that greatly pleased me. He said, 'Any 
Muslim who suffers a loss should repeat, "To God we belong, and to Him 
we return," and then should pray, "0 God, compensate me for my loss and 
give me better in exchange.""' She went on, 'And I learned this from him 
by heart. 

"'When Abii Salama died, I spoke the words, "To God we belong, and to 
Him we return", then said, "0 God, compensate me for my loss and give me 
better in exchange." But then I realized what I had said and wondered how I 
could ever have better than Abii Salama. 

"'When my 'adda, my waiting period, was over, the Messenger of God 
(SAAS) asked to come to see me while I was tanning a hide I had. I washed my 
hands clean of the tanning solution, asked h i  to come in and set out a leather 
cushion stuffed with palm fronds for him to sit upon. He sat down on it and 
made me an offer of marriage. When he had finished speaking, I replied, "0 
Messenger of God! It's not fit for me to question your wanting this, but I'm an 

extremely jealous woman and I'm afraid you may see in me something for which 
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God will punish me. And I'm a woman who is getting on in years, and I have 
children." 

'"He replied, "Regarding the jealousy, God will remove it from you. As for 

your reference to your age, I am amicted just as you are. Regarding your children, 
they shall be as my own." So I consented to the Messenger of God (SAAS). And 

God did give me better than Aba Salama - the Messenger of God (SAAS)!'" 
Al-Tirmidhi and al-Nasa'i related this from a hadith of Hammad b. Salama, 

from Thabit, from Wmar b. Abn Salama, from his mother Umm Salama, from 
Aba Salama. Al-Tirmidhi classified it as a tradition that was both hasan gharib, 

"good" but "unilateral". It is also given in an account of al-Nasa'i from Thabit, 
from Ibn Wmar b. Aba Salama, from his father. Ibn Maja related it from Aba 
Bakr b. Aha Shayba, from Yazid b. Haan,  from 'Abd al-Mali b. Q a d b a  
al-Jumahi, from his father, from Wmar b. Ahii Salama. 

Ibn Ishsq went on, "The Messenger of God (SAAS) then left from Badr 
- where the appointment had been - to return to Medina. He remained there 
until the month of Dha al-Hijja was over; the polytheists had charge of the 
pilgrimage that year, 4 AH." 

Al-Waqidi stated, "That year, 4 AH, the Messenger of God (SAAS) ordered 
Zayd h. Thahit to learn Hebrew script." 

I would comment that it is established in the ~ahih  collection that he said, 
"I learned it in 15 days." But God knows best. 

THE YEAR 5 AH. THE EXPEDITION TO DUMATAL-JANDAL IN 

RABf AL-AWWAL, 5 AH. 

Ibn Ishaq stated, L'The Messenger of God (SAAS) then made an expedition to 
Damat al-Jandal." 

Ibn Hishm observed that it took place in Rabic al-Awwal that year and that 
he appointed Sibs' b. CUrfu@ al-Ghifari in charge of Medina. 

Ihn Ishaq went on, "He then, however, returned to Medina before reaching 
it, and without engaging in battle. He remained in Medina for the remainder of 
that year." 

That is the statement made by Ibn Ishaq. 
Muhammad b. Wmar al-Waqidi quoted limes of authority back to various 

early scholars who stated that the Messenger of God (SAAS) had wanted to 
proceed to the closest areas in Syria but was told that this would alarm Caesar. 
He was also informed that there was a large force at Damat al-Jandal who 
maltreated passers-by and that it also had a substantial market; these people 
wanted him to approach the town. 

He therefore organized his men and left with a force of 1,000 Muslims. They 
travelled by night, keeping under cover by day. He had a guide with him from 
Bana 'Udhra named Madhknr, who was a skilled tracker. 
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When they neared Diimat al-Jandal, his guide directed him to the pasturing 

cattle belonging to Banii Tamim. He went on and attacked their sheep and 

goats; some people were killed, while others fled in disarray. When news of this 

reached people in Diimat al-Jandal, those there dispersed. The Messenger of 

God (SAAS) proceeded to encamp on their square, finding no one there. He 
remained there for several days, sending out raiding parties. They returned, with 

Muhammad b. Salama having taken one of the enemy prisoner. He was brought 

to the Messenger of God (SAAS), who asked him about his comrades. The 

man replied that they had fled the previous day. The Messenger of God 

(SAAS) then explained Islam to him, and he became a Muslim. The Messenger 

of God (SAAS) then went hack to Medina. 

Al-Wxqidi stated, "The Messenger of God (SAAS) went forth to Diimat 

al-Jandal in Rahi' al-Akhir, 5 AH. And the same year Umm Saki h. CUbada died 

while her son was away on this expedition with the Messenger of God (SAAS)." 

Abii 'Isa al-Timidhi stated in his compendium, "Muhammad b. Bashshzr 

related to us, quoting Yahyz b. Sacid, from Sacid b. Aba 'Uriiba, from Qatzda, 

from Sacid h. al-Musayyab, that Umm Sa'd died while the Messenger of God 

(SAAS) was absent. When he returned he prayed for her, a month having 

passed." 

This mursal hadith is excellent and requires the Messenger of God (SAAS) 

to have been absent on this expedition for a month or more, according to what 

al-Wxqidi, God be pleased with him, reported. 

THE BATTLE OF AL-KHANDAP, 'THE DITCH', ALSO KNOWNAS THE 
GHAZWATAL-AHZAB, 'THE BATTLE OF THE CLANS'. 

It was about this event that the main part of stirat al-A,hzZb (XXXIII) was 

revealed. In it the Almighty stated, "0 YOU who believe! Remember God's favour 

to you when enemy forces attacked you and We sent a wind against them, along 

with forces you could not see. God sees well what you are doing. (Remember) 

when they came at yon from above and from below, and when your sight was 

blinded and hearts arose into your throats and you were confused in your 

thoughts about God. There believers were put to the test, and they were 

violently shaken. (Remember) when the hypocrites and those with disease in 

their hearts said, 'It was all misleading, what God and His messenger promised 

us!' And (remember) when one group of them said, '0 people of Yathrib, there 

is no place for you here, so go back!' And a group of them did ask the Prophet, 

saying, 'Our homes lie exposed.' Yet they were not exposed; all they wanted was 

to flee. And if they (the enemy) had gained entry from outside and had asked 

them to revolt, they would have done so without great hesitation. Whereas they 

had earlier promised God that they would not retreat; and promises made to 

God are answerable. Say: 'It will not avail you to flee, whether from death 

or from battle; in such case you will he allowed enjoyment only briefly.' Say: 
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'Who is it can protect you from God if He wishes to do you harm, or be merciful 
to you?' They shall not find anyone to help or aid them apart from God. God 
knows which of you hinder and which of you say to your brethren, 'Come over 
to us!' Yet they rarely go to battle. They are ungenerous to you; and when fear 
arrives you see them looking at you with their eyes rolling, like those who faint 
at death. But when the fear is gone, they pursue you with sharp tongues, greedy 
for the good (booty). Those people did not believe and so God nullified their 
action; and this was an easy thing for God. They consider that the clans have 
not gone; and if the clans should again come, they would wish to he among the 

bedouin asking for news of you; yet if they were among you, they would only do 
in battle a little. In the Messenger of God there has been for you an excellent 
model for those who have hope in God and in the last Day and who make 
frequent mention of God. When the believers saw the clans, they said, 'This is 
what God and His messenger promised us. God and His messenger spoke the 
truth.' And this only increased their faith and submission. The believers include 
some men who are true to what they promised God. Of them are those who have 
already fulfilled their vows, while some of them still wait but have not changed 
at all. God will reward those who are true in their sincerity; and He will punish 
the hypocrites, if He wishes, or will turn aside from them. God is very forgiving 
and merciful. God turned hack those who disbelieved; by their rage they gained 
nothing good. Yet God gave satisfaction to the believers in the fighting; and God 
is strong and powerful. He brought down from their forts those of the People 
of the Book who allied with them, and cast terror into their hearts; some you 
killed, others you took captive. He made you heir to their land, properties and 
belongings, as well as to lands you have not yet trod. And God is capable of all 

things" (sarar al-Ahz& XXXIII, v.9-13). 
We have discussed all these noble verses in the Tafsir (Exegesis); and to God 

belong all praise and credit. Let us refer here to matters relating to the account 
-if God wills it and in Him we place reliance and trust. 

The battle of al-khandaq took place in Shawwal, 5 AH, according to Ibn Ishaq, 
Wrwa b. al-Zubayr, Qatada and al-Bayhaqi, along with various scholars of the 
earlier and later periods. 

Mas% b. Wqba quoted al-Zuhri as stating, "Then the waq'at al-ahaib, the 
'battle of the clans', took place, in Shawwal of 4 AH." 

I m m  Mdik b. Anas stated the same, according to a quotation attributed to 
him by Ahmad h. Hanhal, quoting Mnsa b. D%'ad. 

Al-Bayhaqi stated, "There is in fact no dispute between them in this; this is 
because their intent was that this occurred after the passage of four years, hut 
before the completion of five." 

There is no doubt that when the polytheists left Uhud they made an 
arrangement to meet the Muslims at Badr in the following year. The Messenger 
of God (SAAS) therefore went forth with his force in Sha'ban of 4 AH, as told 
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above, while Aba Sufyan returned home with the Quraysh because of the 

drought that year. They would not have been likely to have gone to Medina 
two months later. And so it may he concluded that the battle of al-khandaq 

took place in 5 AH. But God knows best. Al-Zuhri declared that the battle of 

al-khandaq took place two years following that of Uhud. And there is no dispute 

over the fact that Uhud occurred in Shaww~l of 3 AH, except in so far as some 

maintain that the dating System began with Muharram of the second year 

after the hegira, and they do not count the remaining mouths of that year, from 

Rabic al-Awwal to its end, as al-Bayhaqi related it. Ya'qiib b. Sufyan al-Fasawi 

maintained this, declaring that Badr took place in the first year, Uhud in the 

second, the "appointment at Badr" in Sha'bm of year 3 AH, and al-khandaq in 

Shawwal of year 4 AH. 

This view is contrary to that of the majority, for it is widely accepted that the 

Commander of the Believers, Wmar b. al-Khattab, established the beginning 

of the era from Muharram of the year of the hegira, though Mdik states it to 

have been from Rabi' al-Awwal of that year. There are therefore the three views. 

And God knows best. 

What seems true is what the majority hold -that Uhud was in Shawwal of 

3 m, while al-khandaq took place in Shawwal of 5 AH. But God knows best. 

(Also revelant) is the hadirh accepted in both ~ a h i h  collections derived 

through Wbayd All* from Nafi', who quoted Ibn Wmar as saying, "I was 

presented to the Messenger of God (SAAS) at the Battle of Uhud when I was 

14, but he would not give me permission to fight. I was also presented to him at 

al-khandaq when I was 15, and he then gave me permission." Some scholars, 

including al-Bayhaqi, respond to this by saying that he was presented at Uhud 

at the beginning of his 14th year, and that al-Abzb (al-khandaq) was at the end 

of his 15th year. 
I would comment that it is probable that what he meant was that when he 

was presented at al-Awb he had already completed 15 years, an age at which 
youths are permitted to engage in battle; and so nothing more is to be added. 

Therefore, when Nsc related this hadith to Wmar h. 'Abd al-'Aziz, he said, 

"This constitutes the difference between a youth and a man." He then wrote 

this to the provinces and the mass of scholars thereafter relied upon it. But God 

knows best. 

The following text of the account is derived from Ibn Ishaq and others. 

Ibn Ishzq stated, "The battle of al-khandaq took place, in Shawwal, 5 AH. 

"Yazid b. Rumm related to me, from Wrwa and another trustworthy source, 

from Wbayd Allah'5 h. Ka'b b. Mdik and Muhammad b. Ka'b al-Qurazi and 

al-Zuhri, and CAsi b. Wmar b. Qamda, and 'Abd Allah h. Aba Bakr and other 

scholars, some of these giving information not included by others, as follows. 
What happened at al-khandaq was that a group of Jews had divided up the clans 

35. Ibn Hishm g i v s  his name as 'Abd Allah b. Ka'b. 
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against the Messenger of God (SAAS). These included Sallzm b. Aba al-Huqayq 

al-Nadri, Huyayy b. Akhrah al-Nadri, Kinana b. al-Rabic b. Aba al-Huqayq, 

Hawdha h. Qays al-Wa'ili, and Aba 'Ammx al-Wa'ili, along with groups from 

Bana al-Nadir and Bana Wa'il. These went to Quraysh in Mecca and suggested 

they engage in warfare against the Messenger of God (SAAS). They told them 

that they would participate until they had completely destroyed h i .  Quraysh 

responded as follows, '0 Jews, you are the frst  people to receive scripture and 

knowledge in those matters in which we and Muhammad differ. Which religion 

is better, ours or his?' 

"They replied, 'Your religion is definitely better than his; you are closer the 

truth than he is.' 

"It is of these people that God revealed the words, 'Have you not seen those 

who were brought a share of the Book? They believe in idols and evil powers, and 

say to those who disbelieve, "These are more rightly guided than those who 

believe!" Those are they whom God has cursed; and whomever God curses shall 

find none to help him' (sfirat a l - N d ;  IV, v.51-2). 

"This pleased Quraysh when they said it to them and they gladly accepted the 

suggestion of going to war against the Messenger of God (SAAS). They then 

assembled and made preparations. 

"That group of Jews then visited Ghatafan of Qays 'Aylan and invited them 

to battle the Messenger of God (SAAS), telling them that they would themselves 

participate along with them, and that Quraysh would do so too. They therefore 

joined up with them. 

"Quraysh then set out, their leader being Aba Sufym. Ghatafm, under their 

leader 'Uyayna b. Hisn b. Hudhayfa b. Badr, also went forth with Bann Fazaa, 

as did al-H&th b. CAwf b. Aba H%itha al-Murri with Banti Murra, along with 
Mis'ar b. Rukhayla b. Nuwayra b. Tarif b. Suhma b. 'Ahd Allah b. Hilal b. 

Khalawa b. Ashja' b. Rayth b. Gha~fZn, along with those of his people from 

Ashjac who followed him. 

"When the Messenger of God (SAAS) heard of all this and what they had 

agreed, he dug the ditch around Medina." 

Ibn Hishim commented that it is said that it was Salmm who suggested this. 

Al-Tahari and al-Suhayli stated that the frst man to dig ditches was Manushehr 

b. Ayraj h. Afridiin and that that happened in the time of Moses, peace be upon 

him. 

Ibn Ishaq went on, 'The Messenger of God (SAAS) worked on this himself, 

inspiring the Muslims to seek reward in heaven, and they worked alongside him. 

Some hypocrites held back, complaining of their weakness. Some of these left 

surreptitiously and without his permission or knowledge. 

"It was on this subject that Almighty God revealed, 'Believers are only those 

who believe in God and in His messenger. And if engaged with him in a joint 

effort they do not leave without seeking his permission. Those who do seek your 

permission are those who believe in God and in His messenger. If they do ask 
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your permission to attend to some affair, then permit it to whichever of them 

you wish. And ask God to forgive them; God is indeed Forgiving, Merciful. 

Do not consider the Messenger's appealing to you while among you the same 

as you making appeals to one another. God is well aware which of you steal away 

in hiding. Let those beware who oppose his orders, lest trouble or painful 

punishment afflict them. No indeed! All in the heavens and all on earth belong 

to God; He well knows what you do. On the day on which they will be returned 

to Him, He will inform them what it was they did. God is aware of all things!" 

(sfirat al-Niir; XXIV, v.62-4). 
Ibn I s h ~ q  continued, "The Muslims continued working on the trench until 

they had fmished it. They made a rhyme about one of the Muslims, a man named 

Ju'ayl whom the Messenger of God (SAAS) referred to as 'Arnr. They would 

repeat, 

'To 'Amr &om Jukyl he changed his name; and soon 
"the weak are strong", he'll proclaim.' 

"When they pronounced the name "Amr', so would the Messenger of God 

(SAAS) do so along with them. When they said the word Lproclaim', so would 

he." 

Al-Bukhzri stated, "'Abd AUsh b. Mulpmmad related to us, quoting Mu'awiya 

b. 'Amr, quoting Ahii Ishaq, from Humayd, who said, 'I heard Anas say, "The 

Messenger of God (SAAS) went out to the trench and found that the muhdjirin 

and the an@r were busy digging. It was a very cold morning and they had no 

slaves to do that work for them. When he saw what they were suffering from the 
hard labour and their hunger, he said, '0 God, their life is, indeed, that of the 

after-life; forgive the aqdr and the muhdjirin.' They responded in unison to this 

by chanting, 

'We are those who gave allegiance to Muhammad, for the 
jihad, the holy work, forever, for as long as we live.""" 

In both ~ahih collections there is similar wording given, on the authority of 
Mu'xwiya h. Qurra, from Anas. 

Muslim related this from a hadith of Hammad b. Salama, from Thxbit and 

Humayd, from Anas, in similar words. 

Al-Bukhai stated, "Abn Macmar related to us, quoting 'Abd al-Waith, 

from 'Abd al-'Aziz, from Anas, who said, 'The muhdjirin and the aqar  set to 

work digging the trench around Medina carrying away the dirt on their backs, 

chanting, 

"We are those who gave allegiance to Muhammad, for 

Islam, for ever, for as long as we live." 

"'In response, the Messenger of God (SAAS) would say, LLO God, there is no 

good except that of the hereafter, so bless the anjdr and the rnuhdjirin." 
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"'They would bring a handful of barley and some ill-smelling fat as a meal 

for them, hungry as they were; it stuck in their throats and smelled bad."' 

Al-Bukhari also stated, "Qutayba b. Sa'id related to us, quoting 'Abd al-'Aziz 

b. Aba Hzim,  from Sahl b. Sa'd, who said, 'We were with the Messenger of 

God (SAAS) in the trench while men were digging it. We would carry the dirt 

away on our shoulders. The Messenger of God (SAAS) said, "0 God, there is 

no life but that of the hereafter; forgive the muh~jirin and the an~Zr.""' 

M u s l i  also related this, from al-Qa'nabi, from 'Abd al-'Aziz. 

Al-Bukhzi also stated, "Muslim b. Ibrhim related to us, quoting Shu'ba, 

from Abo Ishaq, from &Bars' b. 'Azib, who said, 'The Messenger of God 

(SAAS) was carrying away the dirt (before) the battle of al-khandaq till dust 

covered his stomach' (or 'his stomach became dust-covered'), 'and reciting, 

"0 God, without God we would not have been well-guided, 
nor would we have been charitable; nor would we have 
prayed. 

So do send down tranquillity upon us and make us stand 
firm when we meet the foe. 

They have wronged us; if they want trouble, we'll 
resist them!" 

"'And he raised his voice at the words "resist them"."' 

Muslim related this from a hadith of Shu'ba. 

Al-Bukhari went on to state tharAhmad b. Wthman related to h i ,  quoting 

Shurayh h. Maslama, quoting Ibrahim b. Ynsuf, from his father, from Ahn 

Ishaq, from al-Barn", who related the following hadith: "At the (time of) the 

battle of al-Ahah, 'the clans', and the trench of the Messenger of God (SAAS), 

I saw him carrying the din from the trench so much that it hid the s k i  of his 

stomach from me; and he had much body hair. I heard him reciting verses of 

'Abd Allxh b. Raw*a as he moved the dirt, 

'0 God, without you we would not have been well-guided; 
nor would we have been charitable, nor would we have 
prayed. 

So do send mquillity upon us and make us stand fum 
when we meet the foe. 

They have wronged us; if they want trouble, we'll 
resist them!' 

"He would stretch out the final syllables." 

Al-Bayhaqi stated in Dal~'il(The Signs), "'Ali b. Ahmad b. 'Abdm informed us, 

quoting Ahmad b. Wbayd al-Saffir, quoting Ismacil b. al-Fadl at-Bajali, quoting 

Ibrxhim b. Yiisuf al-Balkhi, quoting al-Musayyab b. Shurayk, from Ziyad h. Abn 

Ziyad, from Aba Wthmxn, from Salman, who said that the Messenger of God 

(SAAS) chanted as he dug the trench, 
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'In God's name, and through Him we were guided, and if 
we had worshipped any but Him we would have suffered, 

What a fine Lord! What a fine religion!"' 

This hadith, from this line, is gharib, "unique". 

1- b d  stated, "Sulaym~n related to us, quoting Shu'ha, from Mu'zwiya 

b. Qurra, from Anas, that the Messenger of God (SAAS) spoke the following 

while they were digging the trench, 

'0 God, there is no good except that of the hereafter, 
so bless the atgdr and the mulujirin."' 

Both authors of the sahih collections derived this from a hadith of Ghundar 

from Shu'ha. 

Ihn Ishaq stated, "Various anecdotes to which the Muslims were witness, have 

reached me relating to the digging of the trench that provide example of the 

truth of the Messenger of God (SAAS), and that confrm his Prophethood. One 

such is that Jabu b. 'Abd All& would relate how they had great difficulty 

digging one patch of hard ground, and so they complained about this to the 

Messenger of God (SAAS). He called for a pitcher of water, spat in it and spoke 

over it some prayer that God wished him to say. He then sprinkled the water on 

the hard ground. Those present swear that it crumbled so much that it could 

not withstand an axe or a shovel." 

Ibn I s h ~ q  related this thus, without a full chain of authorities, from Jabir b. 

'Abd All*, God be pleased with him. 

Al-Bukhai, God bless h i ,  stated, "KhallZd b. Yahya related to us, quoting 

'Abd al-Wahid b. Ayman, from his father, who said, 'I once went to Jabir and he 

told me, "At the Battle of the trench, when we were digging, a patch of extremely 

hard ground was in our way. The Prophet (SAAS) said, when he was told of 

this, 'I'll come on down.' Then he arose; and there was a stone tied across 

his stomach - we had not tasted food for three days. The Messenger of God 

(SAAS) took the spade and struck the ground with it and it turned into soft sand. 

"'"So I said, 'Please, Messenger of God, allow me to go home now.' Then I 
told my wife, 'I saw the Prophet (SAAS) to be in an intolerable state. Do you 

have something (to eat)?' She replied that she had some barley and a goat. So I 
slaughtered the goat, and she ground up the barley. Then we put the meat into 

a pot. I went to the Messenger of God (SAAS) after the dough had risen and 
when the pot was on the stone trivet and almost cooked, and said, 'I have a little 

food; do come along, Messenger of God, with one or two of the men.' 'How 

much is there?' he asked, and I told him. He said, 'There's a great deal of 

good food. Let your wife not take off the pot nor remove the bread from the 

oven until I arrive.' Then he told the muhdjirin and the an@r to get up, and they 

did so." 
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"'When the man went in to his wife, he told her, "There is a problem! 

The Prophet is coming with rnuhzji~n, an$@ and others." She asked, "Did he 

question you?" L'Yes," I replied. 

"'Then He told them all to come in, but not to push and shove, and he began 

to break up the hread and place meat on it. He covered over the pot and the 

oven when he took from them. He kept on serving the food to his Companions 

and taking it out. He did not stop breaking the hread and spooning the meat until 

they were satisfied; and some still remained. He then told her, "Eat yourself, and 

give to all; people are very hungry."'" 

Al-Bukhai alone gives this hadith. 

Imam A b a d  related it from Waki', from 'Abd al-Wahid h. Ayman, from his 

father Ayman the Abyssinian, the freed-man of Bana Makhziim, from Jabir in 

an account that combines reference to the hard ground with the stone being 

hound to the stomach of the Messenger of God (SAAS). 
Al-Bayhaqi related it in Dalz'il (The Signs), from al-Haim, from d-Asamm, 

from A h a d  b. 'Ahd al-Jabbar, from Yiinus b. Bukayr, from 'Abd d-Wahid 

h. Ayman, from his father, from Jabir, in an account combining reference to 

the hard ground and the food. That narrative is longer and more extensive 

than that of al-Bukhm. In it he stated, "When the Messenger of God (SAAS) 

had learned of the quantity of the food, he told all the Muslims, 'Go along and 

see Jabii.' They began to do so. Uabir) said, 'God only knows how embarrassed 

I felt! I told myself that he was coming with (many) people for a measure of 

barley and a she-kid! So I went in to my wife and told her, "You're going to he 

put to shame; the Messenger of God (SAAS) is coming to you with everyone 

from the trench!" She replied, "Did he ask you how much food you have?" 

"Yes." I replied. "Well then", she commented, "God and His messenger know 

best!" 

"'And so she relieved my great concern. When the Messenger of God (SAAS) 

came in, he said to her, "You serve, hut leave the meat to me." And then he 

set about serving the stew and dishing out the meat, giving it to everyone in turn. 

He kept on doing so until all were satisfied, yet the oven and pot were still more 

full than before! 

"'The Messenger of God (SAAS) then said, "Now you eat and serve more." 

And she went on eating and serving all day."' 

Aha Bakr h. Ahii Shayha related this similarly, from 'Ahd al--?in b. 
Muhammad al-Muharibi, from 'Abd al-W*id h. Ayman, from his father, from 

Jahii's account, and also at greater length. Finally, he stated, "He told me they 

were 800 in number. Or else the figure he stated was 300." 
According to the account from Yiinus h. Bukayr, from Hishan h. Sa'd, from 

Aba al-Zuhayr, from Jabir, given only at length about the food, he stated that 

they were 300 in number. 
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Al-Bukhnri then stated, 'L'Amr b. 'Ali related to me, quoting Abii 'A~im, quoting 

Hanzala b. Abn Sufym, from Abii al-Zubayr, as follows, 'Ibn Minn' related to us 

that he heard Jnbir b. 'Abd Allnh say, "When the trench was dug, I could see 

that the Messenger of God (SAAS) was suffering severe malnutrition, so I asked 

nly wife what livestock she had, saying, 'Do you have anything? I have noticed 

that the Messenger of God (SAAS) is suffering serious malnutrition.' She 

produced a bag containing a measure of barley, and we also did have a she-kid. I 
slaughtered it, while she ground the barley; we both fmished at the same time. 

Then I cut it up and put it in the cooking pot and turned to go back to the 

Messenger of God (SAAS), when she said, 'Don't disgrace me by having the 

Messenger of God (SAAS) come and bring others who are with hi!' I went 

up to h i  and, speaking confidentially, I told him, 'Messenger of God, I've 

slaughtered a she-kid of ours and ground up a measure of barley we had. Please 

come, and bring another with you.' 

""'At this, the Messenger of God (SAAS) called out, 'Hey, everyone at the 

trench! Jnbir has made a feast for us! Let's go to it!' He then told me, 'Don't take 

down the pot or hake the bread before I get there.' 

"'"So I went home and eventually the Messenger of God (SAAS) arrived, 

leading his men. I went to my wife and she berated me, but I told her, 'I did 

just as you asked.' She then brought out the dough to us, and he spat on it 

and blessed it. After that he went over to our cooking pot and spat and blessed 

again. He told my wife, Tall over a bakeress to bake along with you and keep 

on ladling out from the pot, but don't take it off the fue.' A thousand people 

were present. And, I swear by God, they ate, then stopped and went away and 

our pot was still bubbling as before, and our dough was still there too, as it 
had been.""' 

Muslim related this from Hajjnj b. al-Shx'ir, from Abii ' A s i  in much the 

same words. 

Muhammad b. I s h ~ q  related this hadith, hut his account has some unique aspects 

to it. He stated, "SaCid b. Minn' related to me, from Jnhir b. 'Abd All~h, who 

said, 'We worked with the Messenger of God (SAAS) in the trench. I had a 

young goat, not fully fattened. So I said how nice it would be to serve it for the 

Messenger of God (SAAS). 1 told my wife to grind up some barley for us, and 

she made some bread with it. I slaughtered the goat and we roasted it for the 
Messenger of God (SAAS). 

"'When evening came and the Messenger of God (SAAS) was about to 

leave the trench (we were working in it during the day, then going home to our 

families each night) I told him, "We've cooked a young goat we had and baked 

some barley bread. I do hope you will accompany me home." I had only wanted 

him to come with me, but when I told him this, the Messenger of God (SAAS) 

accepted, but then he had someone call out, "Everyone is to go with the 
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Messenger of God (SAAS), to the home of Jnbir b. 'Abd AllZh!" At this I said, 
"0 dear! We belong to God, and to Him do we return!" 

"'Then along came the Messenger of God (SAAS), accompanied by his men. 

He sat down and we brought out the food which he blessed, invoking the name 
of Almighty God over it. He then ate and the others set about it too. When one 
group was finished another came until all those working at the ditch had done."' 

It is strange that Imam A b d  only gave this hudith through Sa'id b. Minx1, 
from Ya'qnb b. Ibraim b. Saw, from his father, from Ihn Ishaq, from Jabir, in 
exactly similar form. 

Muhammad b. IsMq stated, "Sa'id h. Mins] related to me that it was related 
to him that a daughter of Bashir b. Sag, sister of al-Nu'msn b. Bashir said, 'My 
mother, 'Amra, daughter of Raw*, invited me over and gave me a handful of 
dates, putting it in my dress, saying, "Daughter, take this to your father and your 
uncle 'Ahd All& b. R a w ~ b  for their lunch." So I passed by the Messenger of 
God (SAAS), while I was looking for my father and my uncle. He (the Prophet 
(SAAS)) said to me, "Come over here, girl! What are you carrying?" I replied, 
"This, Messenger of God, is some dates my mother sent me to deliver for lunch 
to my father Bashi h. Saw and my uncle 'Ahd Allah b. Raw%a." He told me, 
"Bring it over here." So I poured out the dates into his hands and they did not 

fill them. 
"'He then asked for a cloth and it was laid out for him. He piled up the dates 

on it and they towered above it. He then told one of his men there to shout out 
to those working on the trench to come and have lunch. The men all gathered 
around and began eating from it. But it grew in quantity and when they went off 
again, it was spilling over the sides of the cloth."' 

Ihn Ishaq related it thus; there is a break in the line of transmission. The hH.q 

al-Bayhaqi related it thus through him and without addition. 

Ibn Ishsq stated, "It was related to me that Salmnn the Persian said, 'I was 
digging in the trench and one rock was too tough for me. The Messenger of God 
(SAAS) was nearby, and when he saw me striking it and how difficult was all 
the trouble I was having, he came down, took the pickaxe from my hands and 
struck with it. A flash glowed from beneath the pickaxe. He then struck with it 
again and again it glowed beneath it. He struck it a third time and again it 
glowed. I said, "By my father and mother, Messenger of God! What is it I see 
glowing beneath your pickaxe when you strike with it?" He replied, "Did you see 

that, Salrnan?" "Yes, I did," I replied. He explained, "The first glow was God 
opening up the gates to Yemen for me. The second was God opening up the 
gates of Syria and the maghrib, the west. The third was God opening up by it the 
gates of the East for me.""' 

Al-Bayhaqi stated, "This is what Ibn Ishaq related that Masa b. Wqba 
recounted in his work on the military expeditions; Abti al-Aswad recounted it 
from Wrwa." 
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Al-Bayhaqi went on to relate a hadith through M u m a d  h. Yiinus 

al-Kadimi, a controversial source. However, Ibn Jarir related it in his history 

from Muhammad b. Bashshar and from Band&, both giving a line of authorities 

from Muhammad b. Khdid b. 'Athma, from Kathir b. 'Abd Allxh h. 'Amr b. 

'Awf al-Muzni, from his father, from his grandfather. He recounts a hadith which 

tells how the Messenger of God (SAAS) divided up work on the trench in such a 

way that every group of ten men were to dig for forty arms' lengths. The account 

also says that the rnuhaj~rin and the an@ quarrelled about Salman and that the 

Messenger of God (SAAS) therefore stated, "Salman is one of us - one of the 

ahlal-bayt, 'a member (honorary) of the household of the Prophet (SAAS).'" 

'Amr b. 'Awf stated, "I, Salmm, Hudhayfa, al-Nu'mm b. Muqarrin and six 

of the an@r were working on forty arms' lengths of the trench. We dug on until 

we reached al-Nads, where we came across a huge, white rock. It broke our 

metal tools and gave us great difficulty. So Salmm went to the Messenger of 

God (SAAS) who was then in a Turkish pavilion, and told him of it. He came 

and took the pickaxe from Salman and struck the rock so hard it split. From it 

there came a flash of light so strong as to illuminate all the way between the two 

lava fields - (at both ends) of Medina, that is. It was like a great lantern on a very 

dark night. The Messenger of God (SAAS) invoked God's greatness, saying 
All~hu Akbar, 'God is Most Great', as at a victory, and the Muslims did so as 

well. He then struck it again and the same thing happened, a third time with the 

same result. Salmm and the Muslims asked the Messenger of God (SAAS) 

what the light meant. He replied, 'From the fust, the castles of al-Hira and cities 

of Chosroe were lit up to be seen like the fangs of dogs. Gabriel announced to me 

that my nation would be victorious over them. From the second, the red castles 

of Byzantium were illuminated, as though they were the fangs of dogs; Gabriel 

announced to me that my nation would be victorious over them. From the third, 

the castles of Sans  were lit up like the fangs of dogs; Gabriel announced to me 

that my nation would be victorious over them. So be joyful at this news!' The 

Muslims were delighted, and said, 'Praise be to God! A true omen!' 

"When the enemy clans appeared for battle, the believers told one another 

that that was what God and His messenger had promised them and was true, and 

so their faith and determination were reinforced. The hypocrites said, 'He tells 

you he can see from Yathrih to the castles of al-Hira and the cities of Chosroe, 

and that they will be rendered up to you, yet here you are digging the trench and 

can't even come out into the open!' 

"And so it was that about'them God revealed, '(Remember) when the 

hypocrites and those with sickness in their hearts say, "What God and His 

messenger promise us is mere fancy!"'"(s@rat al-Ahznb; XXXIII, v.12). 

This hadith is unilateral. 

The hafiz Abii a lQsirn  &Tabrani stated, "Harm b. Maliil related to us, 

quoting Aba 'Abd al-Rahmxn, quoting 'Abd a l - m m m  b. Ziyad, from 'Abd 
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Allxh b. Yazid, from 'Abd All& b. 'Amr, who said, 'When the Messenger 

of God (SAAS) ordered a trench be dug around Medina and the work was 

underway, some men told the Messenger of God (SAAS) that they had come 

across a rock they could not dig up. He then went there, with us accompanying 

him, and when he reached the site, he took the pickaxe, struck a hard blow 

with it and spoke the words, ANahu Akbar! "God is Most Great!" Then came 

a crashing sound the l i e  of which I never heard before and he said, "Persia 

has been conquered!" He then struck again, and again invoked God's greatness. 

Again came a crashing sound the like of which I had never heard, and he said, 

"Byzantium has been conquered!" He then struck and invoked once more and 

again I heard a crashing sound the like of which I had never heard, and he said, 

"God has delivered Himyar as (our) allies and comrades!""' 

This too is unique from this line of transmission. There is weakness in 'Abd 

al-Ralpnan b. Ziyizd b. An'am al-Ifriqi as a source. But God knows best. 

Al-Tabrmi also stated, "'Abd All& b. Ahmad b. Hanbal related to us, Sa'id 

b. Muhammad al-Jurmi related to me, Abii Numayla related to us, quoting 

Nu'aym b. Sacid al-Gharri, that 'Ikrima quoted Ibn 'Abb% as saying, 'When the 

Messenger of God (SAAS) dug the trench, his Companions had tied stones to 

their stomachs they were so hungry. When he saw this, he said, "Can't you find 

someone who could give us a meal?" A man replied, "Yes." The Prophet (SAAS) 

then said, "Since you didn't say no, then lead us to hi." So off they went to 

the man's house, but he was doing his share of work in the ditch. His wife sent 

a message to him to come home because the Messenger of God (SAAS) had 
come to visit them. The man hurried home expressing his concern. He did have 

a goat with a kid, and the man sprang at the goat. But the Prophet (SAAS) 

said, "No; there's the kid behind her. Slaughter the kid." The wife prepared 

some ground wheat she had and made it into dough and baked it. The pot was 

prepared and she crumbled the bread into the stew in her wooden bowl that 

served ten and offered it to the Messenger of God (SAAS) and his Companions. 

The Messenger of God (SAAS) placed a fmger in it, invoked God's name and 

asked Him to bless it, then told them to eat. They did so until they were satisfied. 

Yet all they had eaten was one-third; two-thirds of it remained. He then told the 

ten men with h i  to go and bring back a like number. They left and the next ten 

arrived and ate till they were satisfied. He then arose and said a prayer for the 

mistress of the house, invoking God's name over her and her family. They then 

returned to the trench. He asked them to accompany h i  to Salman who had a 

rock in his way for which he had insufficient strength. The Messenger of God 

(SAAS) said, "Let me be the first to strike it." He said God's name over it, 

struck it and one-third of it split away. He then said, "God is most great! It's the 

castles of Syria, by the Lord of the ka'ba!" He hit it again, and another section 

came away. He said, Alliihu Akbar! "God is most Great! It's the castles of Syria, 

by the Lord of the ka'ba!" He then hit it again and another section came away. 
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He said, Alliihu Akbar! "It's the castles of Persia, by the Lord of the ka'ba!" 

Thereupon the hypocrites commented, "So we dig a trench for ourselves while 

he promises us the castles of Persia and Byzantium!"'" 

The hi$& al-Bayhaqi stated further, "'Ali b. Ahmad b. 'Abdiin informed us, 

quoting A h a d  b. 'Ubayd al-Saffar, that Muhammad h. Ghalib b. Harb related 

to us, quoting Hawdha, that 'Awf related to us, from Maymiin b. U s t ~ d h  al-Zuhri, 

and al-Bars) b. 'Azib al-Ansari related to us, as follows, 'When the Messenger of 

God (SAAS) had ordered us to dig the ditch, a large, tough rock was in our way 

but the pickaxes made no impression on it. The problem was brought to the 

attention of the Messenger of God (SAAS) and when he saw it, he took the 

pickaxe and spoke God's name. Then he struck it hard and a thud of it broke off. 

He then exclaimed, "Allzhu Akbar! I have been given the keys to Syria! I swear 

by God I can see its red castles, by God's grace!" He then struck it a second blow 

and cut off another third. Again he exclaimed, "I have been given the keys to 

Persia! I swear by God, I can see the castles of the white cities!" He then struck 

a third time, speaking God's name and broke the rest of the rock. He exclaimed, 

"Alliihu Akbar! I have been given the keys to Yemen! I swear by God, I can see 

the gates of Sans  from where I am now!""' 

This hadith is also unique, one related only by this Maymiin b. Ust~dh.  He 

was of Basra, and related material from al-Bars) and 'Abd All& b. 'Amr, and 

from him Hamid al-Tawil, d-Jurayri and 'Awf d-Acrabi. Abn Hatim stated, on 

the authority of Ishaq b. Man~iir  and Ibn Mu'in, that he was a thiqa, "a reliable 

source". 'Ali b. d-Madini stated, "Yahya b. Sa'id al-Qanan would not relate 

traditions from him." 

Al-NasPi stated, "Cisa b. Ynnus related to us, quoting Damra, from Abn Zar'a 

al-Saybiini, from Abn Sakima, a man from Bahrayn, from one of the Companions 

of the Prophet (SAAS), who said, 'When the Messenger of God (SAAS) 

ordered the digging of the trench, a large rock got in the way of their work. So 

the Messenger of God (SAAS) went and took the pickaxe and placed his cloak 

down in the direction of the trench. Then he said the words, "The word of your 

Lord will be fulfilled in truth and justice. Nothing can alter His words. He it is 

who hears and knows" (szlrat al-An'iim; VI, v.115). At this a third of the rock split 

off. Salmiin al-Fzrisi was standing watching. At the blow struck by the Messenger 

of God (SAAS), there bad been a flash of light. Then he hit it a second time and 

repeated, "The word of your Lord will be fulfilled in truth and justice. Nothing 

can alter His words. He it is who hears and knows." Another third broke off, and 

a light again flashed that Salman saw. He then struck a third time, saying, "The 

word of your Lord will he fulfilled in truth and justice. Nothing can alter His 

words. He it is who hears and knows." At that the remaining thud split up. 

"'The Messenger of God (SAAS) then left, picked up his cloak and sat down. 

Salman asked h i ,  "Messenger of God, I noticed that each blow you struck 

was accompanied by a flash of light." The Messenger of God (SAAS) responded, 
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"So, Salman, you saw that?" "Yes, I did, I swear by H i  who sent you with the 

truth, Messenger of God." The Messenger of God (SAAS) went on, "When I 

struck the first blow the cities of Chosroe and their surroundings, along with 

many other towns were raised up before me so tbat I saw them with my own 

eyes." One of his Companions present there then asked, "Messenger of God, 

please pray to God to grant us victory, give us their progeny as booty and to let 

us destroy their lands with our own hands." And he did speak that prayer. 

"'The Messenger of God (SAAS) went on, "Then I struck the second blow 

and Caesar's cities and their surroundings were raised before me so that I saw 

them with my own eyes." Those present said, "Please, Messenger of God, pray 

to God to grant us victory, to give us their progeny as booty and to let us destroy 
their lands with our own hands." And he did so pray. 

"'The Messenger of God (SAAS) went on, "When I struck the third blow, 

the cities of Abyssinia were raised before me, along with the villages there about, 

so that I saw them with my own eyes." Then he said, "Mow Abyssinia what they 

allowed you, and leave the Turks undisturbed for as long as they so leave you.""' 

Al-Nasa'i related it thus at length, whereas Aba D2ad quoted from it the 

words, "Allow Abyssinia what they allowed you, and leave the Turks undisturbed 

for as long as they so leave you." His line of transmission was from 'isa b. 

Muhammad al-Ramli, from Damra b. Rabi'a, from Aba Zur'a Yahya h. Aba 

CAmr al-Saybmi. 

Ibn Ishaq stated, "A trustworthy source related to me from Aba Hurayra 

that when these territories were conquered in the eras of Wmar and of 'Uthmzn 

and thereafter, he would say, 'You should conquer what seems appropriate to 

you; for, I swear by H i  who holds Aba Hurayra's soul, you have not conquered 

any town, and you never will right on up to Judgement Day, the keys to which 

were not given beforehand to Muhammad (SAAS)."' 

This line of transmission for this hadith is broken; but it is given in complete 

form from another lime, thanks be to God. For Imam Ahmad stated, "Hajjzj 

related to us, quoting Layth, that 'Uqayl b. Khalid related to him, from 

Ibn Shihab, from Sacid b. al-Musayyah, that Aba Hurayra said, 'I heard the 

Messenger of God (SAAS) say, "I was provided for my mission with words tbat 

united and I was made victorious through awe. And while I slept I was brought 
the keys of all the treasuries on earth and they were placed in my hand.""' 

Al-Bukhm related this in a hadith unique to himself from Yahya b. Bukayr 

and Sacd b. CAfir, both of them quoting al-Layth. According to h i ,  Aba Hurayra 

said, " ... and the Messenger of God (SAAS) went on to say, '... and you are 
advancing to them."' 

Imam A h a d  stated, "Yazid related to us, quoting Muhammad b. CAmr, from 

Abii Salama, from Aba Hurayra, who quoted the Messenger of God (SAAS) as 

saying, 'I was made victorious through awe and was provided with words that 

united. The earth was made for me a mosque and a purification; and while I was 
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asleep, I was brought the keys to the treasuries of the world, and they piled up 
in my hand."' 

This chain of transmission is considered strong and excellent according to the 

criteria of Muslim, (yet) the chief authorities (on the traditions) did not include 

it. In both xahih collections are the words (of the Prophet (SAAS)), "And when 

Caesar expires there will be no other Caesar after him; when Chosroe expires 

there will be no Chosroe after him. And by Him in whose hand is my soul, the 

treasuries of both these shall be used in God's cause." 

In the authentic hadith it is stated, "God gathered up for me the earth, all 

its parts to the east and to the west; all of that He gathered up for me shall be 
the domain of my people." 

Ibn Ishaq stated, L'When the Messenger of God (SAAS) had completed the 

trench, Quraysh advanced at the confluence of the streams from Rtima, between 

al-Jurf and Zaghxba. They were accompanied by 10,000 of their Abyssinian 

mercenaries and their allies of Bana Kinas and people from Tih-a. Ghatafa 

advanced as well, along with their allies from Najd. They came to a halt at 

Dhanab Naqamx, over by the side of Mt. Uhud. 

The Messenger of God (SAAS) and the Muslims, 3,000 strong, came forth 

until they had Mt. Sal' behind them. There he encamped, with the trench 

between his forces and the enemy. The women and children were taken above 
into the forts." 

Ibn Hishzm stated, "He placed Ibn Umm Maktam in command of 
Medina." 

I would comment that this makes reference to the Almighty's words, "(And 

remember) when they came at you from above you and from below you, and 

when eyes turned dim and hearts rose into throats, and you were having doubts 

about God" (szirat al-Ahziik XXXIII, v.10). 

Al-Bukhari stated, " ' U t h m ~  b. Aba Shayba related to us, quoting Wbayd, 

from Hisham b. 'Urwa, from his father, from '.&'isha, who said, 'The words, 

"when they came at you from above you and from below you" refer to the battle 
of al-khandaq."' 

Masa b. Wqba stated, "When al-Ahzxb, the clans, positioned themselves 

around Medina, Banii Qurayza locked their fortresses against them." 

Ibn Ishaq stated, "Huyayy b. Akhtab al-Nadri went to see Ka'b b. Asad 

al-Qurazi, who was their designated contractor and trustee. When Ka'b heard of 

his coming he locked the gate of his fortress against Huyayy. When the latter 

asked permission to enter, Ka'b refused to open up for hi. Huyayy called up to 

hi, 'Ka'b, open up for me, damn you!' 'Damn you, Huyayy,' he replied. 

'You're an evil man! I've made a pact with Muhammad and I'm not going 
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m break my agreement with him. I've never found him to be anything but 

trustworthy and truthful.' 

"Huyayy insisted, 'Damn you, open up so I can talk to you!' 'I will not,' Ka'b 
replied. Huyayy then said, 'I swear, the only reason you're locking me out is that 

you're scared at losing yourjashisha, your cornbread, of having me eat it with you!' 

"This so embarrassed Ka'b that he did open up. Then Huyayy told him, 'Ka'b, 

I bring you fame forever, and a huge mass.' 'And what is that?' he asked. 'I bring 

you Quraysh with their chieftains and nobles whom I have left encamped at 

the confluence of the streams at Riima, along with Ghafafsn, with their chiefs 

and nobles whom I have positioned at Dhanb Naqma, near Uhud. They have 

made a treaty that they will not leave until we completely destroy Muhammad 

and those with him.' 

"Ka'b responded, 'What you bring me, I swear by God, is shame forever and 

a cloud that has lost its water; it thunders and there is lightning, but there is 

nothing in it. Damn you, Huyayy, leave me to maintain my pact with hi; I have 

never found Muhammad to be anything but trustworthy and honest.' 

'"Amr b. Sa'd alQurazi spoke too, and did so well, according to the account 

given by Mnsa b. Wqba. He reminded them of the pact with the Messenger 

of God (SAAS) and of the treaty made by Ka'b and them to aid hi. He said, 

'If you won't actually help him, then just leave him to his enemy.'" 

Ibn Ishaq went on, "Huyayy continued badgering Ka'b to the extreme until 

he gave way in agreeing to break his pact with the Messenger of God (SAAS) 

and fighting hi alongside the ahzab, the clans. This was on the understanding 

that Huyayy would guarantee hi that if Quraysh and Ghawfm were to 

withdraw without destroying Muhammad that he would join Ka'b in his fort 

and they would share the same fate. 

"And so Ka'b b. Asad abrogated and dissolved the pact he had with the 

Messenger of God (SAAS)." 

Mnsa b. Wqba stated, "Ka'b b. Asad and Bana Qurayp required of Huyayy 

b. Akhwb that he take from Quraysh and Ghatafan hostages who would remain 

in custody so that no harm would come to themselves if his enemies were forced 

to retreat after failing to destroy Muhammad. The hostages were to number 

90 of their leading men, and Huyayy agreed to this. Thereupon Ka'b b. Asad 

and Qurayza did break their pact and tore up the document on which it was 

recorded; the tribes Bann Sacna, Asad, Usayd and Thaclaba, however, went forth 

to join the Messenger of God (SAAS)." 

Ibn Ishaq went on, "When news of this reached the Messenger of God (SAAS) 

and the Muslims, he sent out Sa'd b. Musdh, he being at that time the 

leader of al-Aws, along with Sa'd b. Vbada, leader of Khazraj, accompanied 

by 'Abd All* b. Rawaha and Khawxt b. Jubayr, telling them, 'Go to those 

people and determine whether what we have heard is true, then inform me by 
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some unintelligible remark I will understand but that will not weaken the resolve 

of the Muslims. If they are keeping to their pact, then you can report this openly 

to our men.' The emissaries then left and reached Ka0  and his men." 

Masa h. Wqha went on, "And so they went with them into their fortress and 

called upon them to make friends and to renew the pact. However, the Quray~a 

men replied, 'What now? When he has broken our wing and deported them' 

-meaning Banii al-Nadir. They criticized the Messenger of God (SAAS), and 

Sa'd h. Wbada began reviling them. This made them angry, so Sa'd h. Mu5dh 

told him, 'I swear, we did not come here for this! Our issue with them is too 

serious to settle with bad language.' 

"Sag h. Mu$dh then spoke to them as follows, 'You know of the relationship 

between us, Banii Qurayza, and I'm afraid you might have happen to you the 

same as befell Banii al-Nadir, or even worse.' But they replied, 'You must have 

eaten your father's penis!' Sa'd h. Mu$dh responded, 'It would have been much 

more appropriate and much better if you had responded differently.'" 

Ihn Ish2q went on, "They criticized the Messenger of God (SAAS) and said, 

'Who is this "Messenger of God"? We have no pact with Muhammad.' At this 

Sard h. MuQdh, who was an excitable man, reviled them and they insulted 

him. Sacd b. Wbada told him, 'Don't insult them any more; our issue with them 

is too serious for name-calling.' 

"Thereupon both Sa'ds and those with them returned to the Messenger of 

God (SAAS), and, after greeting him, said, 'Wdl and al-Qj%ra!' By this they were 

referring to their treachery towards those who had gone to al-Raji', Khubayh 

and his companions. 

"At this, the Messenger of God (SAAS) announced, 'All&hu Akbar! Rejoice, 

Muslims!"' 

Mosa h. Wqba stated, "Then the Messenger of God (SAAS) covered himself 

in his cloak, after receiving the news of Bana Quray~a, and went to lie down. He 

was absent a long time; and his men had become extremely concerned and 

fearful when they saw hi lie down, for they realized no good news had come 

from Banii Quray~a. But eventually he raised his head and said, 'Rejoice at God's 

victory and for His help!' 

"Next morning the two opposing sides closed and they exchanged fire with 

arrows and stones. Sa'id b. al-Musayyad said, 'The Messenger of God (SAAS) 

spoke the words, '0 God, I beseech You to fulfil Your pact and promise! 0 God, 

if it pleases You, You will (no longer) be worshipped!"' 

Ibn Ishaq stated, "Thereupon the anxiety and fear increased. Their enemy 

came at them from above and below, so that the Muslims were very confused. 

Dissension arose, to the point where Mu'attih h. Qushayr, a brother of Banii 

'Amr h. 'Awf, commented, 'Muhammad used to promise us that we would eat 

the treasures of Chosroe and Caesar, yet now we don't feel safe going to the 
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toilet.' Similarly, Aws b. Qayzi said, while in the presence of others of his 

people, '0 Messenger of God, our homes are open to the enemy. Give us leave 
to return to our homes; they are outside Medina.' 

"It is these persons and those like them who are referred to in the words of the 

Almighty, '(Remember) when the hypocrites and those with disease in their 

hearts said, "it was all misleading, what God and His messenger promised us!" 

And (remember) when one group of them said, "0 people of Yathrib, there is 

no place for you here, so go back!" And a group of them did ask the Prophet 

(SAAS), saying, "Our homes are undefended!" Yet they were not exposed; all 

they wanted was to flee."' (sarat a[-Ahz~b; XXXIII, v.12, 13). 
Ihn Ishnq stated, "The Messenger of God (SAAS) remained in his forward 

position with the polytheists besieging him there for some 20 days, almost 

a month, but there was no actual warfare between them, apart from some 

discharge of arrows. 

"It has been related to me by 'A~im b. Wmar b. Qatada, and from another 
source I do not doubt, from al-Zuhri, that when conditions there became worse, 

the Messenger of God (SAAS) sent to Wyayna h. H i ~ n  and al-Harith b. 'Awf 

al-Mum - these men being leaders of Gha@f%n - offering them a third of the 

dates of Medina if they were to go home and leave him and his men alone. And 

so peace talks were held between him and them, to the extent that they did sign 

a document. However, it was not properly witnessed with true intent for peace, 
but merely to reduce tension. 

"When the Messenger of God (SAAS) wished to do this, he sent for Sa'd 

b. Mucadh and Sa'd b. Wmara, informed them and sought their counsel. They 

responded, 'Messenger of God, is this something that you wish to do, something 

God has ordered you to do and which we must put into effect, or is it something 

you are doing for us?' 

"He replied, 'It is something I am doing for you. I swear by God, I am only 

doing this because I see the Arabs shooting at you as if from one bow, and because 

they are attacking you from all sides. I want to break up their coalition against you.' 

"Sa'd b. Mu5dh then told him, 'Messenger of God, we used to be disbelievers 

in God, and worshipped idols along with those people, not worshipping nor 

knowing God. At that time, they would never have dreamed of eating a single 

date of ours except as our guests or after purchase. Should we give them our 

property now, after God has honoured us with Islam, led us to Him and given 

us esteem through you and through H i ?  We'll have none of this! By God, all 

we'll give them is the sword, until God decides between us and them!' 

"The Prophet (SAAS) responded, LAs you wish.' Thereupon Sacd b. Mucadh 

took the document and erased the writing from it, saying, 'Now let them fight 
US!"' 

The Messenger of God (SAAS) remained there with his men under siege 

but without warfare underway between them and their enemy, except that some 
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of the Quraysh cavalry, consisting of 'Amr h. 'Abd Wudd b. Abii Qays, of Bann 

'Amir b. Lu'ayy, 'Ikrima b. Abii Jahl, Hubayra b. Aba Wahb, both of Bann 

Makhziim, Dira b. al-Khacpb b. Mirdas, of Banii Muharib b. Fihr, donned 

their armour and then went forth on horseback to the positions held by Bana 

Kinana. There they called out, 'Banii Kinana, prepare for battle! You're going 

to discover who are the true knights today!' 

"They charged forward on their mounts, but stopped at the trench saying, 

when they saw it, 'By God, this is a trick no Arab used before!' They then 

headed for a narrow part of the trench and beat their horses, which charged 

over it and carried them to swampy ground between the trench and a fissure. 

Thereupon 'Ali b. Ahii Talib and a group of Muslims came out and blocked 

the opening through which they had forced their horses. The enemy horsemen 

then charged at them. 

"'Amr b. 'Abd Wudd had fought at Badr but been badly wounded and 

consequently had not been present at Uhud. At al-khandaq he had come out 

to battle wearing his insignia so that his rank would be evident. Now there on 

his horse, he cried out, 'Who will accept my challenge to combat?' 'Ali h. Abn 

Talib, God be pleased with him, came forward and said, "Amr, you used to 

swear by God that if any man of Quraysh offered you two choices, you would 

accept one of them.' 'That is so,' 'Amr replied. 'Ali then said, 'Well then, I invite 

you to God and to His messenger and to Islam!' 'I don't need that,' replied 

'Amr. 'Then', 'Ali continued, 'I invite you to combat!' 'Amr responded, 'Why 

this, nephew? I swear, I don't want to kill you.' 'A& replied, 'But, by God, I want 
to kill you!' 

"This enraged 'Amr and he leaped off his horse and hobbled it and beat its 

head. He then advanced at 'Ali and they fought, circling around one another 

until 'Ali, God be pleased with him, eventually killed him. Their horsemen left 

in defeat, charging back across the trench in flight." 

According to Ihn Ishaq, 'Ali b. Abii Tslib spoke the following verses on that: 

"He sought aid from the stone (idol) in his stupidity, 
while I rightly sought support from the Lord of 
Muhammad. 

I felt proud when I left him prostrate like a tree 
stump amid the fine sand and rocks. 

And refrained from taking his armour, though if I had 
been defeated he would have had mine. 

Do not think that God would abandon His faith and His 
prophet, you clansmen!" 

Ihn H i s h m  stated that most authorities on poetry doubt that this poetry was 

by 'Ali. 
Ibn Hisham also said that qkrima tossed his spear away that day when he 

was defeated by 'Amr, and that Hasszn b. Thabit spoke the following verses on 

that subject: 
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"He fled and threw his spear to us; perhaps, %rim, 
you should not have done this. 

You turned and ran like a male ostrich, looking only 
straight ahead. 

You did not turn your back like a man would; the nape 
of your neck was like that of a fur'al." 

Ihn Hisham explained that the word fur'al means a young hyena. 

The  hz& al-Bayhaqi recounted in his Dal~"ila1-Nubuwma, quoting Ihn Ishaq 

in another place in the sira, the life of the Prophet (SAAS), as follows, "'Am b. 

'Ahd Wudd went forth in full armour and called out, 'Who will meet me in 

comhat?' 'Ali h. Aba Tnlih arose and said, 'I'll do it, Prophet of God.' 'But that 

is 'Amr,' he replied. 'Sit down!' 'Amr called out again, 'Will no man accept 

combat?' He  then began teasing them, saying, 'What about that paradise of 

yours? Don't you claim that any of you who are killed will enter there? So will 

not any man of you accept combat with me?' 'Ali again arose and asked, 'May I, 
Messenger of God?' 'Sit down!' he replied. Then 'Amr called out a third time, 

speaking the verses, 

'I'm hoarse from calling out to them. Won't 
someone come forth? 

While those thought brave are too cowardly, I've stood 
here like an accomplished champion. 

That is why I have always hastened forth before the 
fighting begins. 

In a warrior, it is bravery and generosity that are the 
best qualities.' 

"'Ali again arose and went over to the Messenger of God (SAAS), 'May I go, 

Messenger of God?' He replied, 'But it is 'Amr.' 'Even though it is 'Amr!' he 

insisted. The  Messenger of God (SAAS) then gave him permission and he 

waked out towards him, reciting the verses, 

'Do not hurry away, for someone who is not weak is 
responding to your challenge. 

He is a man of determination and wisdom, and truth is 
the resort of all who succeed. 

I hope that I will make mourning women stand over you 
From the thrust of a spear that will always be 

mentioned in talk of warfare.' 

"'Am asked him, 'Who are you?' 'I am 'Ali,' he replied. 

"'You mean 'Ahd Manafs son,' 'Amr enquired. 'No; I'm 'Ali son of Ahti 

Talib,' he responded. 'Nephew,' 'Amr told him, 'you have uncles who are more 

mature than you; I am reluctant to shed your blood.' 'Ali replied, 'But, by God, 

I'm not reluctant to shed your blood.' This angered 'Amr and he dismounted 

and drew his sword like fire flashing. He then advanced furiously towards 'Ali. 
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'Ali met him with his leather shield. 'Amr struck it and pierced it, his sword 

remaining stuck in it while it also struck 'Ali's head. Then 'Ali struck him in his 

neck vein and he fell down. The dust had risen and the Messenger of God 

(SAAS) heard someone saying, 'Allahu Akbar! God is most Great!' And so we 

knew that 'Ali had killed him. 'Ali then spoke the limes, 

'Is it against me that the horsemen thus charge; my 
companions held me back from them. 

My zeal today and a resolve in my mind, not just in my 
(mouth) tooth.' 

"He then went on to speak the line, 

'He worshipped the stone (idol) in his smpidity, while 
I wisely sought aid from Muhammad's Lord.' 

"Then 'Ali went on towards the Messenger of God (SAAS), his face beaming, 

and Wmar b. al-Khaciiib asked him, 'Did you strip off his armour? It's the 

best armour among the Arabs.' 'Ah responded, 'As I struck him, he shielded his 

private parts from me, and I felt embarrassed to despoil my own cousin.' 

"'Amr's cavalry then left in defeat, charging back across the trench." 

Ibn Ishiiq further stated, as quoted by al-Bayhaqi, that 'Ali struck him at the 

collarbone, his weapon going on down to emerge from his belly, and that 'Amr 

died in the trench. The polytheists then sent word to the Messenger of God 

(SAAS), seeking to purchase his corpse for 10,000 (dirhams). But he responded, 

"He's yours. We don't profit from the dead." 

I m  Ahmad stated, "Nqr b. Biih related to us, quoting Hajjsj, from al-Hakam, 

from Miqsam, from Ibn (Abbns, who said, 'The Muslims killed at the trench a 

polytheist and were given money for his corpse. The Messenger of God (SAAS) 

then said "Give them back the money for his corpse; his corpse is evil, and so 

would he the blood-money." He would not accept anything from them."' 

Al-Bayhaqi narrated this from a hadith of Hammzd b. Salama, from Hajjiij, 

he being Ihn Arfat, from al-Hakam, from Miqsam, from Ibn 'Abbiis, whom he 

quoted as saying that a polytheist was killed at the battle of al-Akiib and that a 

message was then sent to the Messenger of God (SAAS) offering payment of 

12,000 (dirhams) for his body. He responded, "There's no good in his body, nor 
in the price for it." 

Al-Tirmidhi related this from a hadith of Sufyzn al-Thawri, from Ibn Aba 

Layla, from al-Hakam, from Miqsam, from Ibn <Abbss. He categorized this 

hadith as gharib, "unilateral". 

Mosn h. Wqha recounted that it was actually the body of Nawfal b. 'Abd All* 

al-Makhziimi they requested after he was killed, and that it was for him that they 

offered blood-money. But he (the Prophet (SAAS)) responded, "He is evil, and 

so would be the blood-money; God has cursed him and his blood-money. We 
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have no intent to take blood-money for him. And we will not prevent you from 
burying him." 

Yiinus b. Bnkayr quoted Ibn Ishaq as stating, "Nawfal b. 'Abd All& b. 
al-Mughira al-Makhziimi came forth and made a challenge for combat. Al-Zubayr 

accepted and went out to battle h i ,  striking him so hard that he split him in 
two and badly dented his sword. He then left, reciting the lime, 

'I'm a man who protects and defends the Prophet, the 
chosen one, al-ummi", the untutored."' 

Ihn Jarir stated that when Nawfal became trapped in the trench, the Muslims 

began hurling rocks at him. So be said, "A death better than this, I pray you, 

fellow Arabs!'' At that 'Ali went down and killed him. The polytheists then 

asked the Messenger of God (SAAS) for his body, offering a price for it. But 

he refused to take anything from them and allowed them to remove it. 

This hadith is to be categorized as ghalib, "unilateral", from two sources. 

Al-Bayhaqi narrated through Hammad b. Yazid, from Hishiim b. Wrwa, from 

his father, from 'Abd All& b. al-Zubayr, who said, "At the battle of al-khandaq, 

I was put in the fortress with the women and children. With me was Wmar b. 

Aba Salama, who would bend over so that I could get on his back and observe. 

I saw my father charging fust here, then there, attacking everything that came 
before h i .  That evening he joined us in the fortress, and I commented to h i ,  

'Father, I watched what you did today!' He responded, 'So you saw me, son!' 
'Yes,' I affirmed. 'Well, may my father and mother be your ransom!"' 

Ibn Ishnq stated, "Abti Layla, that is 'Abd All& b. Sahl b. 'Abd al-Rahmzn 

b. Sahl al-Ansai, brother of Banii Hnritha, related to me that 'A'isha, mother 

of the faithful, was in the fort of Banii Haritha, one of the most secure of the 

Medina forts, during the battle of al-khandaq. Umm Sa'd b. Mu$dh was with 

her there. 'A'isha said, That was before the veil was imposed on us. Sa'd passed 

by wearing armour so small that his whole arm was exposed. He was carrying a 

spear and as he brandished it, he would 011 out, 

"Stay awhile and let Hamal watch the fight 
There's no harm in death when the time is right!"' 

'His mother called out to him, '"Hurry along, son! By God, you're late already!'' 

I commented to her, "Umm Sa'd, I just wish Sa'd's armour was larger." I was 

afraid he would be struck in those very places; and indeed an arrow was shot at 

Sa'd b. Mucadh that severed the artery of his arm."' 

Ibn Ishaq went on, "'A~im b. Wmar b. Qatada told me, 'It was Hibban b. Qays 

b. al-'Ariqa of Banti 'Amir b. Lu'ayy who shot at him and when the arrow struck, 

36. This adjective has been the subject of much study. Some consider it to refer to someone 
coming from Mecca, known as the U r n  al-Qura, "the mother of all cities". Others interpret it to 

mean unlettered, untutored and therefore a reference to the miraculous nature of the Qur'zn and 

the impossibility of its having been composed by someone who lacked education. 
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he called out, 'Take that from me; I'm Ibn al-'Ariqa!' Saki responded, 'May 

God make your face sweat" in hell! 0 God, if You will prolong this battle with 

Quraysh, preserve me for it! For there is no people I would rather fight than 

those who have harmed Your messenger, disbelieved in him and expelled 

him. But if You decree (continued) war between us and them, then make me a 

witness to it, and do not make me die before letting me engage in battle with 

Banii Qurayza!"' 

Ibn IsMq went on, "A reliable source related to me, from 'Abd Allsh b. Ka'b 

b. Mdik, that the latter would say, 'Actually, it was Aba U s m a  al-Jushami, an 

ally of Banii Makhzm, who struck Sa'd that day.' And Aba Usama composed 

the following verse on the subject that he recited to CIkrima b. Abii Jahl: 

'Ikrim, were you not blaming me when you said, "May 
M i d  be your ransom at the forts of Medina?" 

Was it not I who struck Sa'd with an arrow in his 

elbow, causing a wound that would not congeal? 
It caused Sacd's death and made old women and well- 

breasted virgins mourn. 
It was you who defended him when 'Ubayda called in his 

distress to a group of them, 
Those times when they avoided his path, while at other 

times they were too scared to act."' 

Ibn IsGq commented, "God knows which account is correct." 

Ibn Hisham stated, "It is also said that it was Khafaja b. 'Asim b. Hibbm who 

struck Saki." 

I would comment that God did respond to the plea of His servant Sa'd 

b. Mu5dh concerning Bann Qurayza. God did please h i ,  and He thus ruled 

regarding them with strength and ease; and H e  made it be they who requested 

that, as will be explained hereafter. He decreed that their warriors be slain and 

their children be taken captive. And so the Messenger of God (SAAS) said to 

h i ,  "You issued judgement concerning them, by the decision of God above 

the seven heavens." 

Ibn Ishaq stated, "Y&y b. 'Abbsd b. 'Abd Allsh b. al-Zubayr related to me, 

quoting his father 'Abbad as having said, 'Safiyya, daughter of 'Abd al-Muttalib, 

was in Fai: the castle of Hassm b. Thabit and she said, "Hass%n was there with 

us along with the women and children. A Jew passed by and began circling 

around the castle. Banii Qurayw had begun fighting and had cut off its relations 

with the Messenger of God (SAAS). There was no one there to protect us while 

the Messenger of God (SAAS) and the Muslims were so engaged with the 

enemy that there was no one who could leave them and come to us if someone 

should attack us. So I said, 'Hassan, as you can see, that Jew is circliing the castle 

37. The word 'ariqa in the name of the Graysh archer means to sweat; hence Sa'd's response. 
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and I am concerned that he might inform the Jews over behind us of where our 

weakness lies, now that the Messenger of God (SAAS) and his men are so busy. 

Go down to him and kill him!' He replied, 'God forgive you, daughter of (Abd 

al-Mut~alib! You must know I could never do such as thing as that."' 

"'She went on, "When he said this to me and I saw I could expect nothing 

from him, I put on a waist-wrapper then took a cudgel and went down from 

the fort towards him. Then I struck him with the cudgel till I had killed him. 

When I had finished with him, I returned to the fort and said, 'Hassitn, now 

yon go down and plunder him; the only thing that prevented me doing it was 

his being a man.' He replied, I don't need to plunder him, daughter of 'Ahd 

al-Mut!alib!""" 

Mnsa h. Wqba stated, "The polytheists surrounded the Muslims, so rendering 

them with their squadrons inside a k i d  of fortress. They besieged them for 

some 20 nights, coming at them from every side, so that they never knew whether 

or not (the attack) was over." 

He went on, "They sent one large detachment towards where the Messenger 

of God (SAAS) was stationed, and they did battle all day until night came. 

When it was time for the al-'ajr prayer, the enemy force was still at hand and 

so neither the Prophet (SAAS) nor any of the men with him could perform 

the al-'ajr prayer in the manner they wished. When, at night, the enemy force 

turned away, people claim that the Messenger of God (SAAS) said, 'They kept 

us from the 'ajr prayer; may God fill their bellies and their hearts ('and their 

graves,' according to one report) with fire!' 

"When conditions worsened, so did the attitude of many people and they 

began saying ugly things. When the Messenger of God (SAAS) saw the state 

of his men and their ill mood, he tried to encourage them, saying, LBy Him who 

hears my soul in His hand, He will give you relief from the distress you are 

suffering. I certainly hope to circumambulate in safety around the Ancient House 

and that God will present me with the keys to the ka'ba, and that God will destroy 

Caesar and Chosroe and that we will expend their wealth in God's cause!'" 

Al-Bukhm stated, "Ishxq related to us, quoting Rawh, quoting Hishan, 

from Muhammad, from 'Ahida, from 'Ali, who quoted the Prophet (SAAS) 

as having said at the battle of al-khandaq, LMay God fill with fire their houses 

above them and their graves, for them having kept us from the middle prayer 

until the sun set."' 

The rest of the narrators, except for Ibn Mxjah, related it similarly from 

various lines back to H i s h b  b. Hassm, from Muhammad h. Sirin, from Wbayda, 

from 'Ali. Muslim and al-Tirmidhi related it through Sa'id b. Ahn ' U ~ b a ,  from 

Qatxda, from Abn Hassan d-A'raj, from 'Ubayda, from (Ali. Al-Tirmidhi 

categorized the hadith as hasan, jahih, "good and authentic". 
Then al-Bukhari stated, "Al-Makki b. Ibr&irn related to us, quoting Hishm, 

from Y&ya, from Abn Salama, from Jithir b. 'Abd All&, that Wmar h. d-Kha~%b 
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came along, at the hattle of al-khandaq, after the sun had set, and began cursing 

the Quraysh unbelievers. He said, 'Messenger of God, I could scarcely perform 

my prayers before the sun had almost set.' The Prophet (SAAS) responded, 'By 

God, I didn't perform it!' We then went on down with the Messenger of God 

(SAAS) to Bufbm, and he performed the prayer ablutions, as did we too. He 

then performed the Casr prayer after the sun had set and thereafter went on to 

perform the maghrzb, after sunset, prayer." 
Al-BukhW also related this, as did Muslim, d-Timidhi, and al-Nasa'i, from 

various lines, hack to Yabya h. Abn Kathir, from Aba Salama. 

Im%n Ahmad stated, "'Ahd al-Samad related to us, quoting Thahit, quoting 

Hild, from Clkrima, from Ibn 'Ahhas, who said, 'The Prophet (SAAS) engaged 

the enemy in hattle and had not fmished doing so when it became too late to 

perform the al-'asr prayer. When he realized this, he said, ''0 God, may you fill 

with fire the homes and graves of those who kept us from performing the salat 

al-mus@" ("the medial prayer")."' 

Only Ahmad gives wording like this; it comes to us from an account of Hi121 

h. Khahhab d-CAbdi al-Knfi, a trustworthy source, vouched for by d-Tmidhi  

and others. 

Some scholars point to these ahadith as evidence for the prayer al-WUJZ 

being that of al-Cay, as is implied in them. The qadi al-Mawardi3' accepted this 

for the "school" of al-Shafici because of the authenticity of this hadith. 

I have examined this carefully with quotations and evidences with reference to 

the words of the Almighty, "Attend well to the prayers, and to the salat al-must&, 

and stand up before God, in humility" (snrat al-Baqara; 11, v.238). 

Some authorities make reference to this action to justify delaying the prayer 

because of hattle; this is the view of Makhol and d-Awzaci. 

Al-Bukhai devoted a section to this and used this hadith and the statement 

made by the Messenger of God (SAAS) when he ordered his men into action 

against Bano Qurayza, as will be shown. He quotes the statement, "None of you 

should perform the al-'a~r prayer unless it be at where the Bann Qurayza are." 

Some of the men actually performed the 'asr prayer on the way, while others of 

them only did so after reaching there, following the sunset. He (the Prophet 

(SAAS)) did not deal harshly with either of the two groups. He (al-Bukhai) also 

quoted as his authorities the Companions of the Prophet (SAAS), and those 

others present with them at the siege of Tastur in 20 AH, in the time of 'Umar, 

where they performed the morning prayer after sunrise. This was due to the 

fighting and to the approaching defeat of the fortress. 

Other scholars, in fact the majority of them, including al-Shafici, stated that 

this procedure at the battle of al-khandaq was abrogated by the legalization of 

38. Ahii al-Hasan 'Ali, known as al-Mzwardi (974-1058 AD) of Basra was a scholar of the.Shifi5 
school. His work a/-A&&ol-Si~ntj,a, for which heis best known, examines theories and practices 

of government from the perspectives of Islamic law. 
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the $alEt al-khawfthereafter; at that time this had not been made legal and that 

was why they postponed it that day. But this is an undecided issue. 

Ibn Ishaq stated, "A group of scholars maintain that the Prophet (SAAS) 

performed the al-khawf prayer at Wsfan." 

Ibn Ishaq, who is certainly the authority on the maghszi, the military engage- 
ments, mentions this incident before al-khandaq, as he had with Dhat al-Riqa', 

to which he also referred before al-khandaq. But God knows best. 

The statement that the postponement of the prayer at the battle of al-khandaq 

came about inadvertently, as the commentators on (the ~ahih collection) of 

Muslim related from certain others, is problematical; for it is unlikely that 

this would have occurred for such a large group, bearing in mind their strong 

determination to observe the prayers. How could this be when it is related that 

on that day they put off the prayers of the al-zuhr, noon, the al-'asr, the late 

afternoon, and the al-mghrtb, the sunset, until the whole group prayed at the 

time of the al-ctsha', the evening, according to the account of Abn Hurayra and 

Abn Sacid? 

Im-am Ahmad stated, "Both Yazid and Hajjaj related to us as follows, 'Ibn 

Abn Dhi'b related to us, from al-Maqburi, from 'Abd al-Rahmm b. Aha Sa'id 

al-Khudri, who quoted his father as saying, "We were pinned down at al-khandaq 

until part of the night had gone by and eventually we were relieved." That 

relates to the statement, "God saved the believers in battle; and God is mighty, 

powerful"'" (sfirat al-Ahzab; XXXIII, v.25). So the Messenger of God (SAAS) 

called for Bila, gave hi his orders, and set about performing the al-zuhr 

prayer as he would do at its normal time. Then he performed in turn the prayers 

for al-'a~r, almaghrzb and al-'isha'. He did this before be dismounted. Hajjxj 

stated, "This is in keeping with the instruction concerning the jaliit al-khawj 'If 

you are afraid, it can be performed on foot or while mounted'" (swat al-Baqara; 

11, v.239). 

Al-Nas2i related this from al-Fall%, from Y&yx al-Qanzn, from Ibn Abn 

Dhi'b. He said, "At al-khandaq the polytheists kept us from the al-zuhr prayer 

until the sun had set." He then related the hadith as above. 

Ahmad stated, "Hushaym related to us, quoting Abn al-Zubayr, from Nxfi' 

b. Jubayr, from Abn Wbayda h. 'Abd All& b. Mas'nd, from his father, to the 

effect that at al-khandaq the polytheists kept the Messenger of God (SAAS) 

from performing four prayers until such part of the night had passed that God 

had determined. And so he gave orders to Bild, who gave the call to prayer. He 

then set about praying the al-zuhr, followed by the al-'a~r, al-maghrtb and then 
al-ctsha'." 

The hafiz Abn Bakr d-Bazza stated, "Muhammad h. Ma'mar related to us, 

quoting Mu'ammil - meaning Ibn IsmaCil - quoting Hammad - meaning Ibn 

Salama, from 'Abd al-Karim - meaning Ibn Abii d-Mukhxriq - from Mujabid, 

from Jxbir b. 'Abd All&, that the Prophet (SAAS) was kept at al-khandaq from 

performing the prayers of al-suhr, al-'asr, al-maghnb, and al-'zshd. Eventually 
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he gave orders to Bilal who made the call for prayer, and then he performed the 

al-guhr. Thereafter, he ordered Bilzl to again make the call and then performed 

the al-'asr. Again he ordered Bild to make the call and then performed the 

ul-maghnh, after which he once more ordered hi to make the call and then 

performed the al-'rsh2. He then stated, 'There is not upon the face of the earth 

any people but you making mention of God's name at this hour."' 

Al-Bazzar was alone in giving this hadirh. And he stated, "We know of this 

only through this line of authorities; however, some others relate it from 'Abd 

al-Karim, from Mujaid,  from Aba 'Ubayda, from 'Abd All&." 

CONCERNING THE P M  YERS SPOKEN BY THE MESSENGER OF GOD 
( M A S )  AGAINST THE AHZAB, THE CLANS. 

And how God used His might and power to deal with them in response to 

His messenger (SAAS), and to guard his noble person. He therefore sent their 

minds into turmoil and thereafter turned a fierce wind upon them and shook 

their bodies. 

Imxm Ahmad stated, "Abii 'Amir related m us, quoting al-Zubayr - meaning 

Ibn 'Abd All& - quoting Rabih b. Abn Sa'id al-Khudari, from his father, who 

said, 'At al-khandaq, we asked, "Messenger of God, is there something we 

should speak? For the hearts have reached the throats!" He replied, "Yes: '0 
God protect our weaknesses and pacify our fears.'" And then God smote with 

wind the faces of His enemies.'" 

Ibn Aha Hatim related this in his Tafsir (Exegesrs), from his father, from 

Abii 'krnir - meaning albCAqadi - from al-Zubayr b. 'Abd All&, freed-man 

of Wthmzn b. CAffxn, from Rabih b. CAbd Al-Rab% h. Abii Sacid, from his 

father, from Abn Sa'id, who related it, and this is the correct (line). 

I m m  Ahmad stated, "Husayn related to us, from Ibn Abii Dhi'h, from a man 

of Bana Salama, from Jzbir h. 'Abd Allah, that the Prophet (SAAS) came to 

the place of prayer at the battle of al-Ahgab, took off his cloak, and stood with 

his hands raised and outstretched invoking God against them; and he did not 

pray." He Uzbir) then said, "After that he again came and invoked God against 

them, then prayed." 

It is established in both fahih collections, from ahrtdith of Isma'il b. Abn 

Khlid, from CAbd All& b. Abii Awfx, who said, 'LThe Messenger of God (SAAS) 

invoked God against the clans, saying, '0 God, Revealer of the Book, Quick to 

take account, defeat the clans! 0 God, defeat them, and shake them!"' 

In one account the wording is, "0 God, defeat them and give us victory 

over them!" 

Al-Bukhzri related from Qutayba, from al-Layth, from Sacid al-Maqhuri, 

from his father, from Aba Hurayra, that the Messenger of God (SAAS) used to 

say, "There is no god but God alone; He gave power to His forces, gave victory 

to His slave and overcame the clans by Himself. There is nothing after Him." 
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Ibn Ishaq stated, "The Messenger of God (SAAS) and his men remained in 

that state of fear and difficulty as God described at the attacks of their enemy 

who came at them from above and from below. Eventually Nu'aym h. Mascad h. 

'Amir b. Unayf b. Thaclaha h. Qunfudh b. Hi13 b. Khalswa h. Ashja' h. Rayth 

b. Ghatafa went to the Messenger of God (SAAS) and said, 'Messenger 

of God, I have accepted Islam, but my people do not know of this. Give me 

whatever orders you wish.' He replied, 'You are only one man; use trickery to 

relieve us of them, if you can. War is deception.' 

"Nucaym b. Mascnd then left and went out to Bana Qurayza whose close 

companion he had been before Islam. He reminded them of his friendship and 

association with them. They accepted this and expressed their confidence in 

him. He then told them that Quraysh and Ghatafa were not in the same 

situation as themselves. The battle area, he reminded them, was their territory 

and the site of their property, wives and children. He observed that they had 

nowhere else to go, whereas Quraysh and Ghatafm had come in to do battle 

against Muhammad and his men from elsewhere. Bann Qurayza, he observed, 

had joined in battling him even though territory, women and property of the 

other tribes were elsewhere. This meant that Quraysh and Ghafafw would take 

any opportunity they could, hut if they were unsuccessful, they would return 

home, leaving the lands of Bann Qurayza between themselves and their enemy. 

And then Bann Qurayza would have insufficient power to withstand him if they 

were left alone. He advised them, therefore, not to participate with Quraysh and 

Ghafafan in the fighting without taking some of the leaders of the two tribes 

as hostages to guarantee that they would fight on against Muhammad until they 

defeated h i .  Bana Qurayza agreed to this. 

"Nu'aym then went to Quraysh and reminded Ahn Sufya  and those with 

him of his friendship for them and alienation from Muhammad. He then told 

them he had some information he thought he should impart to them and he 

asked them to keep it confidential. They said they would. 

"He told them that the Jews had regretted the way they had behaved towards 

Muhammad and had sent him a message telling him of this. They had asked 

him if he would like them to take hostage some of the leaders of Quraysh and 

Ghatafan and then hand them over to him for execution. After that, the Jews 

promised him their support in annihilating them and the Prophet (SAAS) had 

agreed to this. 'Now therefore,' he went on, 'if the Jews should send asking for 

some of their men as hostages you should not agree to hand over a single one.' 

"Nu'aym then went to Ghatafsn, reminded them of his close ties and friendship 

and of their trust he enjoyed. They agreed that they trusted h i ,  and he asked 

them to keep his remarks confidential. They accepted this, and he then told them 

what he had told Quraysh and advised them to be cautious. 

"When the night of the sabbath of Shawwd in 5 AH arrived, God so arranged 
it for His messenger (SAAS) that Abn Sufym b. Harb and the leaders of 

Ghatafsn sent 'Ikrima b. Abn Jahl and some other Quraysh and Ghafafsn men 
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to Banii Qurayza and told them that they were not in permanent quarters and 

that their horses and camels were dying. They asked them to prepare for battle 

that would destroy and rid them of Muhammad. Banii Qurayza replied that it 

was a day when they could do nothing; they referred to the fate of some of 

them who had acted previously on that day (the sabbath). They also refused to 

participate in fighting Muhammad until they received hostages who would 

guarantee continued action until he was defeated. They expressed their fear 

that if their allies suffered severe losses in the fighting, they would retreat home, 

leaving themselves alone with the enemy on their territory and that they would 

not have the power to defeat him. 

"When their messengers returned with news of the response made by Banii 

Qurayza, Quraysh and Ghacafan believed in what Nu* h. Masciid had told 

them. And so they sent the message hack that they would not deliver a single 

man over to Bann Qurayza, and that it was up to them whether or not to come 

out to engage in battle. When the messengers brought them this response, Banii 

Quray~a believed that what Nu'aym b. Masciid had told them was true. They 

were sure that Quraysh and Ghataf~n would seize any opportunities they had, 

but otherwise would disperse into their own territories, thus leaving them alone 

to cope with the Muslims. They therefore sent back to Quraysh and Ghacafan 

that they would only do battle along with them if they were to hand over hostages 

to them. 

"Quraysh and G h a c a f~  refused this; God thus created dissension between 

them and then that night He sent a fierce wind against them, on an extremely 

cold winter's night that overturned their cooking pots and vessels." 

This account related about Nu'aym b. Masciid by Ibn Ishaq is better than that 

related by M i i s ~  b. Wqba. 

Al-Bayhaqi gave it in his Dal&'i'i[ (The Signs). The gist of his narration was 

that what had reached him was that Nu'aym h. Masciid would spread abroad 

whatever news he learned. And it so happened that one evening the Messenger 

of God (SAAS) beckoned to hi to come over as he passed by and asked him 
what he had heard. NuCaym replied that Quraysh and G h a ~ f m  had sent to Bann 

Qurayza asking them to come forth in battle to finish off the Messenger of God 

(SAAS). Bana Qurayza had agreed to this on condition that hostages be given 

over to them. It had previously been related that they had only abrogated the 

pact at the hands of Huyayy b. Akhfah on condition that hostages would be 

brought to them as security. 

The Messenger of God (SAAS) then said to Nucaym, "I wish to tell you 

something in confidence; do not repeat it. They sent to me seeking peace if I 

would restore Banii al-Nadir to their homes and property.'' 

Following this, Nu'aym b. Masciid left for Ghafafan and the Messenger of 

God (SAAS) commented, "Warfare is deception; perhaps God will act on our 

behalf." 
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Nu- went to Quraysh and Gha@f% and told them this news and they 

hastily despatched 'Ikriia and a group of men to Banii Qurayza asking them to 

join in the fighting alongside them. It happened to be a sabbath, however, that 

the Jews held sacred; moreover, they asked for hostages as security. And so God 

came between them and they disagreed with one another. 

I would comment that it is likely that when Banii Qurayp gave up hope of 

settling their difficulties with Quraysh and Gha~fan ,  they did send to the 

Messenger of God (SAAS), requesting peace on condition that he restore Bana 

al-Nadir to Medina. But God knows best. 

Ibn Ishaq stated, "When the Messenger of God (SAAS) learned of their dispute 

and how God had broken their unity, he despatched Hudhayfa b. al-Yam% over 

to them to see what the enemy was doing that night." 

He went on, "Yazid b. Ziyad related to me, fiom Muhammad b. Ka'b 
al-Qurag, who said, 'A man from Kiifa asked Hudhayfa b. al-Yam%, 'Abii 'Abd 

 all^, have you actually seen the Messenger of God (SAAS), and were you 

really a Companion of his?' 'Oh yes, nephew,' he replied. 'And how did you 

get by?' he asked. Hudhayfa replied, 'It was difficult for us, I swear by God.' 'I 
swear', commented the Kiifan, 'if we'd lived at his time, we'd never have let his 

foot so much as touch the ground; we'd have carried him on our shoulders.' 

Hudhayfa responded, 'Nephew, I swear I see us now with the Messenger of God 

(SAAS) at al-khandaq, and after he had prayed for part of the night, he turned 

to us and asked, "Who will volunteer to go and see what the enemy is doing, 

and then come hack?" The Messenger of God (SAAS) stipulated that if the 

volunteer would come back, he would ask God that the man be his Companion 

in paradise. But so severe was the fear, cold and hunger, that not one person 

volunteered. Since no one had risen, he called upon me, and once he had done so, 

I had no alternative but to do so. He then told me, "Hudhayfa, go and infiltrate 

the enemy. Go and see what they are doing, but don't cause any trouble; then 

return to us." 

"'So I did so. The gale and God's soldiers were greatly damaging them, 

leaving them no fire nor pots, nor tents upright. Abii Sufy% arose and said, 

"Quraysh, every man check out the person sitting next to him." 

"'At this I took the hand of the man next to me and asked him his name. He 

told me who he was. Abii Sufym then said, "We're not in a permanent camp, 

our horses and camels are dying, and Bana Qurayza are at odds with us, and 

we've heard things about them that we don't like. You can see what we've lost 

due to the gale, how our cooking pots won't stay upright, and we can't keep fires 

burning and our tents standing. You should leave, as I am about to do." He then 

went to his camel which was hobbled, mounted it, struck it so that it arose on 

three legs since he only unhohhled it when it was standing. If it had not been for 

the promise the Messenger of God (SAAS) made me make not to cause trouble, 

I could have shot h i  with an arrow."' 
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Hudhayfa went on, L'So I returned to the Messenger of God (SAAS), and 

found him standing in prayer shrouded in a wrap belonging to one of his wives. 

When he saw me, he asked me to come in (to sit) at his feet and threw an end 

of the wrap over me. He then bowed and prostrated, while I was under it. When 

he was finished, I related the news to him. When Ghayafm heard what Quraysh 

had done, they hurried off home." 

This hadith is munqatic, incomplete in its line, in this version. 

Muslim b. Hajjaj related this hadith in his jahih collection, from an account of 

al-A'mash, from Ibnihim b. Yazid al-Taymi, from his father, who said, "We 

were with Hudhayfa when a man told him, 'If I had been alive with the Messenger 

of God (SAAS) I would have fought alongside hi heroically.' 'Would you, 

indeed?' Hudhayfa asked him and went on, 'Once we were there at the battle of 

al-Ahztib with the Messenger of God (SAAS). It was night time and there was a 

fierce, cold gale blowing. He asked us, "Is there no man who will bring me news 

of the enemy and be with me at Judgement Day?" When none of us responded, 

he asked the same question a second and a third time. Then he said, "Hudhayfa, 

you go and bring us news of the enemy." Since he had called upon me by name, 

I had no alternative but to get up. He then said, "Bring me news of them without 

giving them any cause for alarm about me." So I left and made my way to them, 

feeling as if I was walking through a public bath! I found Abn Sufyan there 

warming his back to the fire. I placed an arrow in the centre of my bow and was 

about to release it when I remembered how the Messenger of God (SAAS) had 

told me not to give them any alarm about him. If I had shot it, I would have 

hit him. I then left to return to the Messenger of God (SAAS), and again the 

feeling of walking in a public bath overcame me. When I arrived back, I felt very 

cold and chilled once again. I told this to him and he put over me part of the 

cloak he was wearing as he prayed. I slept~ight on through till morning, when he 

spoke to me, saying, "Up you get, sleepy-head!""' 

Al-Hahim related this hadith, as did the h t i h  al-Bayhaqi in his Dalri'rl, in 

an extended form from a hadith of 'Ikrima b. 'Ammar, from Muhammad h. 

'Abd Allah al-Du'ali, from 'Abd al-'Aziz, the nephew of Hudhayfa, who said, 

"Hudhayfa related the events in which they had participated with the Messenger 

of God (SAAS). Those sitting listening to him commented how they would have 

behaved in various ways if they had been present. Hudhayfa then said, 'You 

shouldn't wish for that. There we were, drawn up in battle array, keeping down, 

while Aba Sufysn and his forces were above us, while the Jews of Bana Qurayza 

were down below us, making us fear for our families. We never experienced any 

night so black and violent as that; the winds blew fiercely with great explosions 

like thunderbolts. It was so dark we couldn't even see our fingers. 

"'The backsliders began asking the Prophet (SAAS) permission to withdraw, 

saying that their homes were exposed -though they were not exposed. He gave 
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his permission to leave to each person who asked and so they would slip away. 

We were some 300 men in number. The Messenger of God (SAAS) received us 

one by one until eventually my turn came; I had nothing on to protect me from 

the enemy and the cold except a woollen coat of my wife that came down no 

further than my knees. When he came to me I was kneeling down. He asked, 

"And who is this?" "Hudhayfa," I replied, "Hudhayfa, eh?" "Yes, Messenger of 

God," I responded, keeping down close to the ground and unwilling to get up. 

But I did rise and he said, "There's activity among the enemy; bring me news of 

them." Actually, I was the most terrified of our men and certainly the coldest. 

"'When I left, the Messenger of God (SAAS) spoke the words, "0 God, 

protect him from danger from his front and rear, from his left and his right, from 

above him and from below him." And, I swear, I felt from then on entirely empty 

of the fear and cold God had previously created inside me! As I was turning to 

leave, he called out, "Hudhayfa, don't cause any disturbance in the enemy before 

you come back to me." 
"'As I approached the enemy camp, I saw the light of a fire they had burning. 

There I saw a dark-skinned, heavy-set man holding his hands out above the fire 

and then wiping them on his waist, saying, "Get the mounts ready!" I had not 

known Abii Sufym before that; I took out an arrow with white feathered flights 

from my quiver and positioned it in my how to shoot it in the light of the fire, 

but then remembered how the Messenger of God (SAAS) had told me not to 

cause any disturbance before I returned to hi. So I stopped and returned the 
arrow to my quiver. Then I mustered up my courage and entered their camp. 

Those men closest to me were of Banii 'Amir, and they were saying that they 

should mount up and leave, since they had no permanent quarters there and that 

the wind was blowing straight through their camp. I could hear the sounds ofthe 

stones raised by the wind striking their mounts and their equipment. I left and 

went on my way back to the Messenger of God (SAAS). Half way or thereabouts, 

I came across 20 or so horsemen, fully shrouded, who told me, "Tell your master 

that God has saved him!" 

"'So I returned to the Messenger of God (SAAS), and found hi wrapped 

up in a blanket, praying. No sooner was I back than I felt terribly cold again and 

began shivering. As he prayed, the Messenger of God (SAAS) gestured to me 

and when I drew near him, he spread his blanket out over me. When something 

troubled the Messenger of God (SAAS), he would pray. I made my report 

about the enemy and how they had been moving out when I left the camp. Then 

Almighty God revealed, "0 you who believe, remember God's favour to you, 

when troops came to you and We sent down against them a wind and (Our) 

troops you could not see. God is fully aware of what you do ..." up to and 

including, "And God was sufficient for the believers in battle. God is Almighty, 

Powerful"'" (szlrat al-A,hzab; XXXIII, v.9-25). 
That is, God removed their enemy from them by the wind He sent against 

them and the troops of angels and others He sent to them. And so, "God saved 
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the believers from battle." That is, they did not need to face them in fighting 

and in combat because the Almighty and All-Powerful drew them away through 

His power and strength. 

This is why it is established in hoth jahih collections from Abn Hurayra, who 

said, "The Messenger of God (SAAS) used to say, 'There is no god but God 

alone; He was sincere in His promise and aided His servant, gave power to His 

troops and defeated the Ahzzb all by Himself. After Him there is nothing."' 

Regarding His words, "God saved the believers from battle", this is a reference 

to the cessation of war between the two sides. That is what occurred; thereafter, 

Quraysh never again instituted warfare against the Muslims. As Muhammad 

b. Ishq,  God be pleased with him, stated, "When the troops at al-khandaq left 

there, the Messenger of God (SAAS) said, so it has been related to me, 'After 

this year, Quraysh will not go to war against you, but you will against them."' 

He went on, "And Quraysh did not attack thereafter, whereas they (the 

Muslims) did attack them, until God gave him victory over Mecca." This report 

comes from Ibn Ishnq. 

I m m  Ahmad stated, "Yahya related to us, from S u f y ~ ,  that Abii Ishaq 

related to him, 'I heard Sulayman b. Surad, God be pleased with him, say, 

"The Messenger of God (SAAS) stated, 'Now we will attack them, hut not 

they us.""" 

Al-Bukh- related this thus from a hadith of Ismz'il and Sufysn al-Thawri, 

both of whom quoted Ahn Ishaq al-Sabi'i, from S u l a w n  b. Sard. 

Ibn Ishaq stated, "Three Muslims of Bann 'Abd al-Ashhal were martyred at 

the battle of al-kbandaq; they were Sa'd b. Mu%dhn - extensive information 

about his death will follow - "Anas b. Aws b. 'Atik b. 'Am, and 'Ahd Allzh b. 

Sahl. Also killed were al-Tufayl b. al-Nu'man, Tha'laba b. Ghanama, both of 

Jashm and of Sulaym, and Ka'b b. Zayd al-Nai%i, who was killed by a stray arrow. 

"Three of the polytheists were killed. These were Munabih b. 'Uthman h. 

Wbayd b. al-Sabbzq h. 'Abd al-D%, who was struck by an arrow and later died 

from his wound in Mecca, Nawfal b. 'Abd Allzh b. al-Mughira who charged 

across the trench on his horse and became bogged down and killed there; the 

polytheists offered a large sum for his body, as is related above. And there was 

'Amr b. 'Abd Wudd al-'Amiri, who was killed by 'Ali b. Aba Tzlib." 

Ibn Hisham stated, "A trustworthy authority related to me that al-Zuhri said, 

"Ali that day killed 'Amr h. 'Abd Wudd, whose son was Has1 b. 'Amr." 

Ibn H i s h a  also stated, "He is known hoth as 'Am h. 'Abd Wudd and 'Amr 

b. 'Abd." 

Section: On the Expedition against Banii Qurayqa. 

On the severe violence God Almighty brought down upon them, along with the painful 

punishment He had prepared for them in the hereafrer. 
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All that was due to their disbelief, their breaking of the pacts between 

themselves and the Messenger of God (SAAS) and their allying themselves with 

the ahzab, the clans, against h i .  None of that did them any good and brought 

the wrath of God and His messenger down upon them, a bad bargain for them 

in this world and the next. 

God Almighty had stated, "And God turned back in their rage those who 

disbelieved, and they obtained no good advantage. God saved the believers from 

battle; and God is mighty, powerful. And He brought down those of the people 

of the Book who supported them from their fortresses, and He cast terror into 

their hearts; you killed one group (of them) and took prisoner another. And He 

made you inherit their lands, homes and property, along with a land you had 

not yet trodden. And God has power over all things" (siirat al-Ahznb; XXXIII, 

v.25-27). 

Al-Bukh%ri stated, "Muhammad b. Muqntil related to us, quoting 'Abd AlBh, 

quoting Masn b. 'Uqba, from SSim, and Nafi', from 'Abd Allzh, who said that 

whenever the Messenger of God (SAAS) returned from a military expedition, 

the pilgrimages of the hag or the al-'umra, he would first affirm the greatness 

of God, and then he would say, 'There is no god but God alone! He has no 

associate. All dominion is His. All praise is due to Him. He has power over 

all things; we (return) repenting, seekimg forgiveness, praying, prostrating and 

praising our Lord. God is true to His promise; He gave aid to His servant and 

defeated the ahzab by Himself."' 

Muhammad b. Ishaq, God be pleased with him, stated, "Next morning the 

Messenger of God (SAAS) left the trench accompanied by the Muslims and 

returned to Medina, there laying down their arms. 

"At the noon prayer, Gabriel, so al-Zuhri told me, came to the Messenger of 

God (SAAS), wearing a turban embroidered in silk and gold, riding a mule with 

a saddle adorned with a brocade cloth, and asked, 'Have you put down your 

weapons then, Messenger of God?' 'Yes,' he replied. 'Well,' Gabriel informed 

him, 'the angels have not yet put down theirs; I've come to you now from 

pursuing the enemy. God commands you, Muhammad, to go against Banti 

Qurayza. I myself am heading for them and am going to shake them up!' 

"The Messenger of God (SAAS) then summoned a muezzin and an announce- 

ment was made: 'All those who hear and obey should perform the al-'asr prayer 

only among Bana Qurayza."' 
Ihn Hisham stated that he placed Ibn Umm Maktiim in command over 

Medina. 

Al-Bukhm stated, "It was related to me by 'Abd Allnh b. Aba Shayba, quoting 

Ibn Numayr, from Hisham, from his father, who quoted 'A'isha as saying, 

'When the Prophet (SAAS) returned from the trench and he had put down his 

arms and taken a bath, Gabriel came to him and said, "So you have put down 

your m s !  We've not done so, I swear by God! Go forth to them!" "Where to?" 
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he asked. "Over here." Gabriel said, gesturing towards Bana Qurayza. And so 

the Prophet (SAAS) did go forth."' 

A h d  stated, "Hasan related to us, quoting Hammad b. Salama, from Hishm 

b. Wrwa, from his father, from 'A'isha, who said, 'When the Messenger of God 

(SAAS) had disposed of the ahzrzb, he entered the bathhouse to bathe. Then 

Gabriel came and I could see, across the house, that his head was reddened with 

dust. He said, "Muhammad, you've laid down your arms then!" "We have laid 

down our arms," he replied. Gabriel said, "Well, we've not laid down ours yet. 

Get up after Bana Qurayza!""' 

Al-Bukhari then stated, "Mnsa related to us, quoting Jarir b. Hzzim, from 

Hiimayd b. Hilal, from Anas b. Mdik, who said, 'It was as though I could see 

the dust rising in the street of Bana Ghanm (in Medina) due to the marching 

of Gabriel's troops when the Messenger of God (SAAS) set out against Bann 

Qurayza."' 
Al-Bnkhari also stated, '"Abd Allah b. Muhammad b. Asma' related to 

us, quoting Juwayriyya b. Asma', from Nafi: from Ibn Wmar, who said, 'The 

Messenger of God (SAAS) stated at the battle of al-Ahzab, "Let no one perform 

the al-Casr prayer unless it be among Bann Qurayza!" Time for the al-'asr prayer 

came for some, while they were still travelling. And some of these decided not to 

perform the prayer before arriving, while others decided to pray then and that 

they had not been required to wait. This was reported to the Messenger of God 

(SAAS), but he was not severe with any one of them."' 

Muslim related it thus from 'Abd All?& b. Muhammad b. Asma'. 

The ha& al-Bayhaqi stated, "Abii 'Abd All& al-HHfiz and Aba Bakr A h a d  

b. al-Hasan alLQdi both stated, 'Aba al-(Abbas Muhammad b. Yacqiib related 

to us, quoting Muhammad b. Khaid b. CAli, from Bishr b. Harb, from his father, 

(who said) "Al-Zuhri related to us that 'Abd a l - w m m  b. 'Abd Allah b. Ka'b 

b. Mdik informed him that his uncle 'Ubayd Allah told him that when the 

Messenger of God (SAAS) returned from fighting the al-ahzzb, be took off his 

breast-plate, washed and bathed. then Gabriel, upon whom be peace, appeared 

before him and said, 'Some warrior you are! It seems you have taken off your 

breast-plate! Well, we haven't done that yet!"" 

"At this, the Prophet (SAAS) got up in a fright and insisted that everyone 

should refrain from performing the al-casr prayer unless it be among Bans 
Qurayza. 

"And so the Muslims dressed in their armour. However, they amved at Bana 

Qurayza only after the sun had set. At sunset, disputes arose. Some maintained 

that since the Messenger of God (SAAS) had told them not to pray the al-'asr 

unless it be at Bana Qurayza, there could be no sin in them complying. One 

group did pray out of their caution, while others refrained from praying until 

the sun had set, after which they prayed among Banii Qurayza; they too acted 

out of caution. The Messenger of God (SAAS) did not berate either one of the 

groups." 
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Also, al-Bayhaqi related, through 'Abd Allah al-Wmari, from his brother 

Wbayd Allah, from alLQsim h. Muhammad, from 'A'isha, (who stated) that the 

Messenger of God (SAAS) was with her, " ... and while we were there inside the 

house, in came a man who greeted us. The Messenger of God (SAAS) got up in 

a fright, and I arose too; suddenly, there was Dihya al-Kalbi. He (the Messenger 

of God (SAAS)), said, 'This is Gabriel! He has ordered me to attack Banii 

Qurayza. He said to me, "You have put down your arms, but we have not.'" We 

had pursued the polytheists until we reached Hamra' al-Asad, following the 

return of the Messenger of God (SAAS) from al-khandaq. So the Messenger of 

God (SAAS) arose in great concern and said to his Companions, 'I require you 

not to perform the al-'asr prayer until you arrive at Banii Qurayza.' The sun 

set before they reached them and one group of the Muslims thought that the 

Messenger of God (SAAS) had not wanted them to wait to say the prayer and 

so they prayed. Another group maintained that they were acting in accord with 

the requirement made by the Messenger of God (SAAS), and that they would 

not be considered guilty of a sin for not praying. And so one group did pray, in 
their faith and as a precaution, while another group did not, for the same reasons. 

The Messenger of God (SAAS) did not berate any person from either group. 

He then went forth and as he passed by any group of people, on his way to Banii 

Qurayza, he would ask them, 'Did anyone pass by you?' They responded, 'Dihya 

al-Kalbi passed by on his grey mule, mounted on a piece of brocade cloth.' He 

responded, 'That was Gabriel; he has been sent to Bann Qurayza to shake them 

up, and to cast terror into them.' 
"The Messenger of God (SAAS) then besieged them, telling his Companions 

to protect him with their shields so that he could hear their response. He called 

out to them, 'Hey, you, you brothers of monkeys and pigs!' They replied, 'Abn 

al-Qsim, you used not to employ bad language!' 
"And so he besieged them until they came down, following the judgement of 

Sa'd b. Mu'adh, whose allies they were. He decreed for them that their warriors 

should be killed and that their children and women should become captive." 

This hadith has excellent lines of transmission from 'A'isha and others. 

The scholars differ over which of the two groups was correct that day. In fact 

the consensus is that each of them was worthy and justified in their actions and 

not to be severely criticized. 

One group of scholars, however, maintains that those who postponed the 

prayer from its predetermined time until they could perform it among Banii 

Qurayza were correct, because their order to postpone it that day was specific 

and special and therefore should have been given precedence over the normal 

time for which it was determined under the law. 

Abn Muhammad b. Hann al-Z&iri stated in his biography (of the Prophet 

(SAAS)), "God knows that had we been there we would not have performed the 
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al-'asr prayer unless it had been among Banii Qurayza, even if it would have 

had to be several days thereafter!" 

This statement of his accords with the principle he holds fundamental, to act 

in accord with what is apparent. 

Another group of scholars considered, on the contrary, that those who 

performed the prayer at its regular time while they were travelling were the ones 

who were correct because they had understood that the intent was to hasten their 

journey to Banii Qurayza and not to postpone the prayer. They acted in accord 

with the precepts suggesting the superiority of prayer being performed at its 

proper time, even though they understood what the legislator had wanted. 

Because of this, he did not berate them or order them to repeat the prayer at the 

time to which it had been changed that day, as the others claimed. Those who did 

postpone it were forgiven, since they acted in accord with their understanding; 

most things they were ordered to do they did in fact accomplish. 

As for those who maintain that it is permissible to postpone prayer because of 

warfare - as al-Bukhi~ri understood and justified from the hadith of Ibn Wmar 

referred to previously - (in this case) neither those who performed the prayer 

earlier nor those who did so later ought to be considered suspect. But God knows 

best. 

Ibn Ishiiq then stated, "The Messenger of God (SAAS) thereafter sent forward 

'ALi b. Aba Tdih hearing his banner and the men hurried towards it." 

Masii h. Wqha stated in his work on the maghdzi, the military expeditions, 

quoting al-Zuhri, "While the Messenger of God (SAAS) was in his bathroom, 

so they claim, having combed out one side of his hair, Gabriel came to him 

riding a horse and dressed in his breast-plate. He halted at the door of the 

mosque where the funeral biers are placed. The Messenger of God (SAAS) 

came out to him, whereupon Gabriel said, 'May God forgive you, have you put 

down your arms?' 'Yes,' he replied. Gabriel commented, 'Well, we've not put 

ours down ever since your enemy came at you; and I'm continuing to pursue 

them until God defeats them.' And they say that there was actually dust present 

upon Gabriel's face. He then went on to say, 'God commanded you to fight Bana 

Qurayza, and I will pursue them along with the angels accompanying me; we will 

make their fortresses shake around them. Go forth you too, with your men!' 

"And so the Messenger of God (SAAS) did follow after Gabriel. He passed 

by a seated group of Banii Ghanam who were awaiting the Messenger of God 

(SAAS), and he asked them whether a horseman had recently passed them. They 

replied that Dihya d-Kdbi had passed them on a white horse, seated on a 

saddle cloth or a piece of velvet brocade, and wearing his breast-plate. They say 

that the Messenger of God (SAAS) then said, 'That was Gabriel!' The Messenger 

of God (SAAS) used to liken Dihya al-Kalbi to Gabriel. He then said, 'Join me 

at where Bana Qurayp are, and perform the al-'asr prayer among them.' 
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"And so they arose, along with those other Muslims God wished, and they set 

off for Bann Qurayza. The time for the al-'asr prayer came while they were en 

route, and they remembered the prayer. Some of them asked others, 'Don't you 

know that the Messenger of God (SAAS) ordered you to perform the al-%zsr 

prayer among Bana Qurayp?' Others said, 'It's the prayer (time).' And so some did 

pray while others postponed it until they could perform it among Bann Quraym, 

after the sun had set. They informed the Messenger of God (SAAS) which of 

them had performed it earlier and those who had postponed it, and people say 

that the Messenger of God (SAAS) did not berate either of the two groups. 

"When 'Ali saw the Messenger of God (SAAS) approaching, he met him 
and said to him, 'Go back, Messenger of God, God will take care of the Jews for 

you.' 'Ali had heard from them some ugly talk with reference to the Messenger 

of God (SAAS) and his wives, may God be pleased with them, and he disliked 

for him to hear this. The Messenger of God (SAAS) asked h i  why he was 

advising him to go back, but 'Ali concealed from him what he had heard of them. 

Then the Messenger of God (SAAS) commented, 'I think you have heard them 

say something harmful about me; I will go on, for if the enemies of God saw me 

they would not say any of what you heard.' 

"When the Messenger of God (SAAS) alighted at their fortresses, they being 
high above him, he addressed a group of their nobles at the top of his voice so that 

they could hear h i  saying, 'Respond, you tribe of Jews, you brothers of apes, 

for disgrace from God, Almighty and Glorious is He, has come down upon you!' 

"The Messenger of God (SAAS) then besieged them with legions of the 

Muslims for some ten nights. God had brought back Huyayy b. Akhrab and 

he had entered the forts of Bana Qurayza. God cast terror into them, and the 

siege was very hard on them. They eventually shouted for Abn Lubaba b. 'Abd 

al-Mundhir - they had been allied to the an?& - but Aha Lubaba stated, 'I will 

not go to them until the Messenger of God (SAAS) gives me permission.' The 

Messenger of God (SAAS) then gave him permission. 

"And so Abn Luhaba went to them and they complained to him and asked 

him what he thought they should do since they did not have the power to engage 

in warfare. Abn Luhzba gestured at his throat across which he brought his 

fingers, showing them that it was their execution that was wanted. 

"When Aha Lubsba left them, he was suddenly aghast, realizing that some 

urge had overcome him. He told himself that he could not look the Messenger 

of God (SAAS) in thg face until he did some loyal act as repentance that God 

would appreciate. 

"And so he went back to Medina and tied his hands to one of the tree trunks 

(supporting the roof) of the mosque. It is said that he remained tied there for 

some 20 days. 

"The Messenger of God (SAAS) asked, when Aha Luhaha absented himself, 
'Hasn't Aha Lubaba yet finished dealing with his allies?' When it was related to 

him what Ahn Lubaba had done, he said, 'After (he left) me some urge overcame 
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him; if he had come to me, I would have sought forgiveness for him. Since he 

has now done what he has, I will not move h i  from where he is until God 

decrees His will upon him."' 

Ibn Lahi'a related this thus, from Aba al-Aswad, from Wrwa. Muhammad b. 

Is@q recounted this in this way in his work on the magh~z i ,  in the same line of 

authorities as Miisa b. Wqba, from d-Zuhri, and (it appears) similarly in the 

account given by Abii d-Aswad from Wrwa. 

Ibn Ishaq stated, "The Messenger of God (SAAS) made camp at one of the 

wells of Banii Qurayp; called the Anna well; it was among properties they 

owned. He besieged them for 25 days, by which time the siege was causing them 

great hardship and much anxiety. 

"Huyayy b. Akhtab had joined them in their fortress when @raysb and 

Ghayafin had withdrawn, thus fulfilling the pact he had made with Ka'b b. Asad. 

When they were sure that the Messenger of God (SAAS) had no intention of 

departing before he had utterly defeated them, Ka'b b. Asad addressed Bann 

Qurayza. He told them, 'You well know the crisis you face. I suggest three 

alternatives; choose the one you like best.' 'What are they?' they asked. He 

replied, 'First, that we follow and believe this man. I swear, it is clear to you 

now that he is a prophet who has been sent, and that it is he whom you find 

mentioned in your scripture. You should give him control over your lives, 

properties, children and women.' They replied, 'We will never abandon the law 
of the Torah, nor exchange it for another!' 

"He then said, 'If you refuse me this, let us kill our children and our women 

and then go forth to Muhammad and his companions with our swords drawn; 

that way we will not leave any responsibilities behind us, and God will decide 

between us and Muhammad. If we perish, we perish; but we won't be leaving 

behind any children to worry about. And if we are victorious, we'll certainly 

acquire other women and children.' 

"They replied, 'Shall we kii these unfortunates? What good would there be 
in living on after them?' 

"He continued, 'If you refuse this, then tonight it is the sabbath. It may well 

be that Muhammad and his men feel secure now. Let's go forth and seek to take 
Muhammad and his men by surprise.' 

"They replied, 'Should we desecrate our sabbath; if we do, there will befall 

that metamorphosis" you well know has always befallen those who have done so.' 

"He commented, 'Not one of you men has ever, since the day you were born, 
acted decisively.' 

"They then sent to the Messenger of God (SAAS), asking him to dispatch 

to them for consultations Abii Lubaba b. 'Abd al-Mundhir, a brother of Banii 

'Amr b. 'Awf who were allies of al-Aws. 

39. An allusion to the references in several places in the to those who profaned the 
sabbath. See, for example, sarat ol-Baqnra; 11, v.63. 
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"He did dispatch Aba Lubiiba and when they saw him, the men arose to 

meet hi. The women and children broke into sobs before him. He felt very 

sorry for them; they asked him whether they should submit to Muhammad's 

judgement. He said that they should. He then gestured with his hand across his 

neck, indicating that execution was coming. 

"Aha Lubaba (later) commented, 'I swear by God, my feet had not left that 

place before I knew I had betrayed God and His messenger. 

"Aba Lubaba then left hurriedly. He did not, however, return to the Messenger 

of God (SAAS), but tied himself to one of the supports of the mosque, saying, 'I 
will not leave here until God forgives me for what I have done. I swear to God 

that I will never again go to Bana Qurayza, nor ever be seen again in any place 

where I have betrayed God and His messenger!"' 

Ibn H i s h b  stated, "According to Sufyan b. Wyayna, quoting Ismn'il b. Aba 

Khalid and 'Abd All& b. Abn Qatada, God revealed concerning this, '0 you 

who believe, do not betray God and His messenger; (and do not) knowingly 

break your trust"' (stirat al-Anfzl; VIII, v.27). 

Ibn Hishian also stated, "He remained tied there for six days. His wife would 

come to him at each prayer time and untied hi so that he could perform the 

ablutions and pray. He would then be tied up again. Eventually forgiveness did 

come down for him, in the Almighty's words, 'And others confessed their sins, 

having mixed good deeds with bad; God may well forgive them. God is indeed 

forgiving, merciful"' (stirat al-Tawba or al-Barzla; IX, v.102). 

According to Miisa b. Wqba he remained bound for 20 days. But God knows 
best. 

Ibn Ishaq related that God revealed His forgiveness to His messenger at the 

very end of the night, while he was in the home of Umm Salama. He began to 

smile and when Umm Salama asked him why, he told her that God had forgiven 

Aba Lubaba. She asked his permission to leave to inform him. He agreed, and 

she went and told him the good news. People crowded around hi joyfully, 

wishing to untie him from his bonds. But he said, "No one but the Messenger of 

God (SAAS) shall untie me." When the Messenger of God (SAAS) came out 

to perform the dawn prayer, be did untie him, may God be pleased with him. 

Ibn Ishiiq stated, "Thereafter Tha'laba b. Sa'ya, Usayd b. Sa'ya and Asad b. 

Wbayd, all of Banii Hadal and not from either Qurayva or &Nadir, their own 

pedigree being superior to that, they being Banii 'Amm al-Qawm, accepted 

Islam that night during which Qurayqa had come under the control of the 
Messenger of God (SAAS). 

"Also that night 'Amr b. Su'da al-Qurqi came out and passed by the guard of 

the Messenger of God (SAAS); Muhammad b. Maslama was in charge of them 

that night and when he saw 'Amr, he called out and asked him his name, which 

he gave. 'Amr had refused to participate in Banii Qurayza treachery towards the 

Messenger of God (SAAS), having said, 'I will never betray Muhammad!' When 
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he recognized him, Muhammad b. Maslama said, '0 God, do not forbid me to 

set aside the minor sins of noble men!' He then let him pass. 'Amr then hurriedly 

left and spent that night in the mosque of the Messenger of God (SAAS), 

in Medina. Thereafter he departed for some still unknown destination. When 

what had happened to him was mentioned to the Messenger of God (SAAS), he 

commented, 'That is a man whom God saved because of his trustworthiness.'" 

He went on, "Some people claim that he was tied up with rope along with 

others of Bann Qurayza. The rope to which he had been tied was later found 

thrown away, and it was not known where he had gone. And it was then that 

the Messenger of God (SAAS) made the above statement about him. But God 
knows best which of the accounts is correct." 

Ihn Ishaq continued, "Next morning they came under the authority of the 

Messenger of God (SAAS). Bann Aws promptly claimed that Bann Qurayza had 

been allied with them rather than with Khazraj. They also referred to how the 

Messenger of God (SAAS) had given control over Bann Qurayza to 'Abd Allah 

b. Ubayy when he had requested this, as is related above. 

"When Aws had spoken to him, the Messenger of God (SAAS) responded to 

them, '0 Aws, will you he content to have one of your men decide about them?' 

When they agreed to this, he placed them under the charge of Sa'd b. Musdh. 

The Messenger of God (SAAS) had placed Sa'd b. Mu%db inside his mosque 

in a tent belonging to an Aslam woman named Rufayda; she was caring for 

the wounded. When he placed Sa'd in charge of Banti @rayza, his people 

approached him and mounted him on a donkey hearing a leather cushion; he 

was a handsome, large man. They then brought him to the Messenger of God 
(SAAS), telling him to treat his charges kindly, since it was with that expectation 

that the Messenger of God (SAAS) had appointed him over them. When they 

insisted upon this, he responded, 'It is now time for Sa'd to take no account of 

anyone's criticism for what he does in God's cause!' One of those of his people 

who was accompanying him returned to Bann 'Ahd al-Ashhal and told them of 

the death of the men of Bann Qurayza even before Sard reached them, because 

of what he had heard him say. 

"When Sa'd arrived at where the Messenger of God (SAAS) and the 

Muslims were, the Messenger of God (SAAS) said, 'Arise to greet your master.' 

The Quraysh muhiijrrin, said he was referring to the angzr, while the latter 

thought that his order had been directed towards all the Muslims, and so they 

stood up. They told him, 'Abo 'Amr, the Messenger of God (SAAS) has 

delegated to you the question of deciding what to do with your charges.' Sa'd 

replied, 'Is it your duty to swear by a pact with God that whatever decision 

I reach about them will be enforced?' 'Yes,' they agreed. Sard then asked, 

'And does that apply to him who is over here?' He was referring to the direction 

where the Messenger of God (SAAS) was, while looking away from him out 

of his respect for him. The Messenger of God (SAAS) answered, 'Yes.' 

Sa'd then said, 'I therefore decree that the men among them shall be executed, 
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while their properties shall be liquidated and their offspring and women shall 

he taken captive.'" 

Ibn Is@q went on, "cA~im b. Wmar b. Qatzda related to me, from 'Abd 

&&an h. Wmar b. SaCd b. Musdh, from 'Alqama b. Waqqa~ al-Laythi, 

who said, 'The Messenger of God (SAAS) said to Sa'd, 'You have judged them 

with the decision of God, from seven heavens above.'" 

Ibn Hishm stated, "A reliable scholar related to me that 'Ali h. Abii Tatib 

exclaimed as they were besieging Banii Qurayp, '0 Army of the Faith!' He and 

al-Zubayr h. al-'Aww%n then advanced and 'Ali said, 'I will taste what Hamza 

tasted, or I will storm their fortress!' But they replied, 'Muhammad! We will 

submit to the judgement of Sa'd h. Musdh."' 

I m m  Ahmad stated that Muhammad b. Ja'far related to him, quoting Shu'ba, 
from Sacd h. Ihraim, quoting Abii Umzma h. Sahl, who said, "I heard Abii 

Sacid al-Khudri say, 'Banii Qurayza agreed to submit to the authority of Sa'd h. 

Mu%dh. So the Messenger of God (SAAS) sent for Sa'd who came to him on 

a donkey. When he drew near the mosque, the Messenger of God (SAAS) said, 

"Stand up for your master" (or 'Lyour better"). He then said, "These people have 

submitted to your authority." He (Sa'd) stated, "We shall execute their warriors 

and take their children prisoner." The Messenger of God (SAAS) commented, 

"You have given judgement with God's decree." He may have said, "You have 

given judgement with the mdbk's ('the ruler's') decree." According to another 

account, the word used was malak, "angel"."' 

In both ~ahih collections it is derived by various lines of authority from 

Shu'ba. 

Imzm Ahmad stated, "Hujayn and Yiinus related to us, saying, 'Al-Layth b. 

Sa'd related to us, from Abii al-Zubayr, from Jabu b. 'Abd Allah, who said, "At 

the battle of al-Ahznb an arrow was shot at Sa'd b. Musdh and the medial vein 

in his arm was severed. The Messenger of God (SAAS) cauterized it with fire. 

Sacd's hand then swelled up and he bled it. Seeing this, Sa'd said, '0 God, do 

not extract my soul before you settle Banii Qurayza for me.' At this the flow 

ceased, with not another drop falling, until Banii Qurayza submitted to Sa'd's 

authority. A message was sent to him to this effect and he decreed that their men 

should be executed and that their women and children should he made captive 

and should serve the Muslims. The Messenger of God (SAAS) said, 'You have 

correctly given God's judgement regarding them.' They were 400 in number. 

When their execution was over, Sa'd's artery burst and he died.""' 

Both al-Tirmidhi and al-Nasa'i related this from Qutayba, back to al-Layt$. 

Al-Tirmidhi categorized it as hasan sahib, "good and authentic". 

Imzm Ahmad stated, "Ibn Numayr related to us, from Hishzm, saying, 'My 

father quoted 'A'isha to me as having said, "When the Messenger of God 

(SAAS) came back from the Battle of al-AbiIb and had put down his arms and 

bathed, Gabriel, his face dust-covered, came to hi and said, 'So, you've put 



IMAM ABO AL-FIDA' ISMA'IL IBN KATH~R 

down your arms! I swear by God, we have not! Go out and battle them!' The 
Messenger of God (SAAS) asked, 'Where to?' 'Over here,' Gabriel responded, 
gesturing towards Bana Quraym. And so the Messenger of God (SAAS) went 
forth against them."' H i s h k  stated, 'My father informed me that they accepted 
the authority of the Prophet (SAAS) over them and that he then delegated 
that authority to Sa'd. He then stated, "I judge that the warriors be executed, 
that their women and offspring he taken captive and that their properties be 
divided up.""' 

H i shw  went on, "My father stated further, 'I was told that the Messenger of 
God (SAAS) said, "You have judged them by God's judgement."'" 

Al-Bukhnri stated, "Zakariyyz' b. Yahyx related to us, quoting 'Ahd Allnh b. 
Numayr, quoting H i shk ,  from his father, from 'A'isha, who said, 'At al-khandaq 

Sa'd was wounded. One of Quraysh, a man named Hihhxn h. CAriqa, shot an 
arrow at him and hit h i  in the main vein in his arm. The Prophet (SAAS) set 

up a tent for him in the mosque so that he could visit h i  from nearby. When 
the Messenger of God (SAAS) had returned from al-khandaq and had put 
down his weapons and had bathed, Gabriel, shaking dust off his head, came to 
h i  and said, "So, you have put down your weapons? I swear by God, I've not 
done that! Go forth against them!" The Prophet (SAAS) asked, "Where to?" 
Gabriel then gestured towards B a n  Qurayza. The Messenger of God (SAAS) 
then did go out against them and they accepted his authority; he then delegated 
this authority to Sa'd. The latter decreed, "I judge that their warriors be executed, 
that their women and offspring be taken captive and that their properties be 
divided up." "' 

Hishzm went on, "My father quoted 'A'isha as saying that Sakl stated, '0 
God, You well know that there is no one I would rather fight on your behalf than 
a people who have called Your messenger a liar and have exiled h i .  0 God, I 
believe You have put an end to warfare between us and them. Give me life for so 
long as there is any warfare against e r aysh ,  so that I may fight against them for 
You. And if You have brought the war to an end, recommence it and place my 
death therein.' Then there was an explosive emission from his upper chest, hut 
this did not alarm anyone. But there was a tent (for the wounded) belonging to 

Banii Ghifa in the mosque. And, when the blood began streaming down towards 
them, they shouted, 'Hey, you in the tent, what is this coming down to us from 
you?' It was from Sa'd; his wound was streaming blood and he died of it." 

This was related by Muslim from a hadith of 'Abd All& b. Numayr. 
I would comment that Sa'd frst  spoke this prayer before he passed judgement 

on Bann Qurama. This is why he prayed that his death not occur before he 
had settled with Bann Qurayza. And God did answer his prayer. After issuing 
his judgement on them, and God had pleased h i  greatly thereby, he prayed a 
second time in this way and God then gave him martyrdom, may God he pleased 
with him and give h i  pleasure. Reference to his death will come shortly, if 
God so wills it. 
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Imam Ahmad related it also from another line at great length; in that account 

there are other interesting aspects. He stated that Yazid related to him that 
Muhammad b. 'Amr narrated to h i ,  from his father, from his father 'Alqama 

b. Waqqa~, who said, "'A'isha stated to me as follows, 'I was leaving on the day 

of the battle of al-khandaq, following after our forces, when I heard the sound 

of movement behind me. Then I saw it was Sa'd b. Musdh, accompanied by his 

brother al-Hiwith b. Aws, carrying his child. I sat down on the ground and Sa'd 

passed by, wearing an iron coat of mail from which his arms and legs protruded. 

I was concerned about injury to these limbs of Sa'd; Sa'd was one of the greatest 

and tallest of men. As he passed, he was speaking the verse, 

"Remain awhile; let Hamal see the battle. How fine is 
death when its time has come!"'" 

She continued, '7 got up and ran into a garden. There I found a group of 

Muslims; among them were Wmar b. al-Khar(i%b. One of the men had on a 

subgha" (by which she meant a m~ghfar, a "helmet"). "Wmar asked, 'Why are 

you here? I swear, you're bold! What's to protect you if some disaster should 

happen or you got cut off?' He went on criticizing me until I wished the earth 

would open to swallow me on the spot! Then the man lifted the helmet off his 

face and I saw that it was Talha b. Whayd Allah. He commented, 'Hey, Wmar, 

shame on you! You're overdoing it! From today on, whatever aligning or taking 

refuge there is will be to God, Almighty and Glorious is He!"' 

'A'isha went on, "Then a Quraysh man named Ibn al-'Ariqa shot at Sa'd, 

saying, 'Take that! I'm Ibn alLCAriqa!' It struck and severed the main artery 

in his arm. Sa'd then prayed, '0 God, do not make me die before you give me 

satisfaction over Banii Qurayza!' These people had been his allies and colleagues 

before Islam. Then his wound stopped bleeding and God sent the gale against 

the polytheists and spared the believers engaging in battle; God is indeed 

powerful, strong. Abii Sufym and his force then went to Tihma, while Wyayna 

b. Badr and his force withdrew to Najd. 

"Banii Qurayza then returned home and sought protection in their fortresses. 

The Messenger of God (SAAS) returned to Medina where he ordered a leather 

tent he set up in the mosque for Sa'd. Then Gabriel came, the folds of his 

clothing covered with dust, and he said, 'Have yon put down your weapons, 

then? By God, the angels haven't put down their weapons yet. Go forth and do 

battle with Banii Quray~a!' 

"The Messenger of God (SAAS) then put on his breast-plate and had it 

announced that the men should prepare to depart for battle. He passed by Bana 

Ghanam who were his neighbours close by the mosque. He asked them, 'Who 

was it passed by you?' They replied, 'Dihya al-Kalbi went by.' Now Dihya 

al-Kalhi was similar in beard, age and face to Gabriel, upon whom be peace. 

"The Messenger of God (SAAS) proceeded on to Banii Qurayza and besieged 

them for 25 days. When their suffering from the siege grew intense, a message 
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was sent telling them to accept the authority of the Messenger of God (SAAS). 

They sought advice from Aha Lubxha b. 'Abd al-Mundhir, and he made a sign 

to them indicating execution. Bann Qurayza then said they would accept the 

authority of Sa'd b. Mu5dh. The Messenger of God (SAAS) told them, 'Then 

do accept the authority of Sa'd h. Mu%dh!' He was brought to him on a donkey, 

seated on a saddle stuffed with palm fronds and with his people all around 

him, who were telling him, 'Aba 'Amr, they are your allies and colleagues, your 

family in times of crisis, people you know well.' But Sa'd did not respond 

to them at all, nor did he turn towards them. When he arrived close by the 

homes of Banti Qurayza, he turned to his entourage and said, 'It's time for me to 

disregard any possible criticism in serving God!"' 

'A'isha went on, "Abn Sa'id said that when he appeared, the Messenger of 

God (SAAS) told them, 'Arise for your master and help him dismount!' At this 

Wmar commented, 'Our "master" is God!' (But) he said, 'Help him dismount.' 

The Messenger of God (SAAS) then said, 'Render your judgement over them.' 

Sa'd responded, 'I decree that their warriors be executed, their offspring be 

taken captive, and their properties he divided up.' The Messenger of God 
(SAAS) commented, 'Your decree accords with the judgement of God and with 

that of His messenger.' 
"Thereupon, Sa'd spoke the following prayer, '0 God, if you have left 

for Your prophet any further warfare against Quraysb, then let me remain for 

it. But if You have now ended the warfare between hi and them, then take me 

to Yourself."' 
'A'isha went on, "His wound then burst; up to then he had been free of it, 

nothing being visible except for a small circular spot. He went back to the tent 

that the Messenger of God (SAAS) had set up for him. The Messenger of God 

(SAAS) went to him, along with Aha Bakr and Wmar. And I swear by Him in 

whose hands is Muhammad, that I could well differentiate the weeping of Wmar 

from that of Abn Bakr while I was there in my room. They were, as God said, 

'... compassionate among themselves'"(sizrat al-Fath; XLVIII, v.29). 
'Alqama stated, "I then asked, 'How did the Messenger of God (SAAS) 

ream?' 'A'isha replied, LHis eyes never wept for anyone. However, if he was deeply 

moved, he would take hold of his beard.'" 
The chain of authorities for this hadith is excellent, and there are testimonials 

to its veracity from other sources. In it there is the clear statement that Sa'd 

prayed twice, once before he passed judgement on Bann Qurayza, and once 
thereafter, as we stated earlier. And all praise and credit go to God. We will 

report, after finishing the narrative, the manner of his death and burial, and the 

credit to him therefore, may God be pleased with him and give him pleasure. 

Ibn Ishaq stated, "They (Bann Qurayza) were then brought down and the 

Messenger of God (SAAS) imprisoned them in the home of the daughter of 

al-Hwith, a woman of Bann al-Najjxr." 
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I comment that the reference is to the daughter of al-Harith b. Kurz b. Habib 

b. 'Abd Shams; she was the wife of Musaylima al-Kadhdhi%b," who had by her 

a son named 'Abd AUah b. 'Amir b. Kuriz. 

Ibn Ishaq went on, "The Messenger of God (SAAS) went out into the Medina 

market and bad some trenches dug. Then he sent for Banti Qurayza men to have 

their heads severed in those trenches. They came out in groups. Among them 

was that enemy of God Huyayy b. Akhtab, along with Ka'b b. Asad, their leader. 

They were 600 or 700 in number. Some estimate their number to have been as 

many as 800 or 900." 
I comment that according to al-Layth, quoting Abii al-Zubayr from Jabir, as 

given above, they numbered 400. But God knows best. 

Ibn Ishaq continued, "As they were being taken in groups to the Messenger 

of God (SAAS), they asked Ka'b b. Asad, 'Ka'b, what do you think he will do 

to us?' He replied, 'Will you not understand anywhere? Can't you see that the 

one calling never stops, and that those of you who go never return? It means, by 

God, execution!' 

"This continued until he had finished with them. Huyayy b. Akhtab was 

brought to him wearing a flowered robe all over which he had made finger-size 

holes so that it not be taken from h i ;  his bands were drawn up and tied by a 

rope to his neck. When he looked over at the Messenger of God (SAAS) he said, 

'Well, I swear by God, I don't blame myself for being your enemy, but whoever 

abandons God will be abandoned!' 

"He then went forward to the men and said, '0 people, there is no harm in the 

command of God; a decree, fate and a massacre have been written by God 

against Banii Isr~Fl!' He then sat down and he was struck in the neck. 

"Jabal b. Jawwal al-Tha'labi then spoke the verses, 

'By your life, I swear that it was not himself that Ibn 
Akhtab blamed, but whoever abandons God will be 
abandoned 

He strove hard, pushing himself to the limits, exertlng 
himself vigorously to achieve glory."' 

Ibn Ishaq then related the story of al-Zubayr b. Bi%ci%, an old man who had 

become blind. "At the battle of Bu'ath he had been given over to the charge of 

Thabit b. Qays b. Shammas who had cut off his forelock. On this day Tbabit 

had wanted to repay him," so he went to al-Zubayr and asked, 'Do you know me, 
Abii 'Abd al-wmzn?'  'Would the like of me not know the like of you?' he 

responded. Thabit then said, 'I want to pay you back!' 'Well,' replied al-Zubayr, 
'an honourable man would repay an honourable man.' 

40. Musaylima al-Kadhdhah, i.e. "the great impostor" of Yamma and a leader of Ban0 Hanifa, 
claimed prophethood for himself following the death of the Messenger of God, (SAAS). He was 

ultimately defeated and killed by the Muslims in 12 AH, a m ,  p.25n. - - 

41. Ihn Kathir here omits from his narrative the important fact given in Ibn Ishnq's account that 

al-Zuhayr had spared Thzbit's life on an earlier occasion, before the coming of Islam. 
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"Thabit then went to the Messenger of God (SAAS) and asked permission 

to release him, and he did release al-Zubayr b. Bz@. When he informed him of 

this, al-Zubayr responded, 'What would an old man who would have no son 

and no family do with his life?' Thabit then returned to the Messenger of God 

(SAAS) and asked hi to restore to the man his wife and his son, and to this he 

agreed. Wben he returned to al-Zubayr with this news, the old man now said, 

'What's to become of a household in Hi ja  that has no property; how could they 

survive?' Again Thabit went to the Messenger of God (SAAS) and asked that the 

property of al-Zubayr be released to him, and he did so. 
"When he went back and told him this, al-Zubayr asked, 'Thabit, what became 

of Ka'b h. Asad, whose face was like a Chinese mirror that reflects the faces of 

the tribe's virgins?' 'He has been killed,' he replied. 

"'And what of our vanguard in the attack and our protector in flight, 'Azal 

b. Shamwd?' 'He has been killed,' Thabit replied. 

"'Wbat became of the two counsel' - meaning that of Bann Ka'b b. Qurayza 

and Banii 'Amr b. Quray~a. 'They have dispersed and been killed,' he replied. 

"'I ask you then, Thabit, by your obligation to me, to let me join my own 

people. There is no good in life for me now that they have gone and I can't stand 

postponing joining my loved ones for so long as it would take to fill and empty a 

bucket being borne along by a camel!' 

"At this Thxbit went over to him and cut off his head. 

"When al-Zubayr's phrase 'joining my loved ones' reached Ahn Bakr, the 

trusting, he commented, 'He'll meet them, by God, in the fire of hell where he 

will dwell for ever!'" 

Ibn Ishsq used the word fayla in his account, to refer to the filling of a 

bucket; Ibn Hisham said the word should be qabla. Regarding the word used for 

camel here, n ~ d i h ,  Ibn HiihZm said it referred to a camel that bears water used 

to irrigate date-palms. 

Abii Wbayda, however, said that the word refers to the emptying of a bucket. 

Ibn Ishaq stated, "The Messenger of God (SAAS) had ordered the execution 

of all of their adults. Shu'ba b. al-Hajjaj related to me, from 'Abd al-Malik 

b. Wmayr, from 'Atiyya d-Qursi, who said, 'The Messenger of God (SAAS) 

ordered that all grown-up Banii Qurayza should be executed. I was a youth and 

since they decided I was not fully grown they let me go."' 

Authorities of all four sunan" codices of hadith relate this account from 'Abd 

al-Malik b. Wmayr, from 'Atiyya a l a u r q i ,  with similar wording. 
Certain scholars make reference to this who maintain that establishing the 

presence of coarse hair in the genital region proves maturity. Indeed this does 

constitute maturity in the most authoritative statements on the subject made by 

al-ShatiCi. 

42. The term used here, ashab a/-sunan, refers to the four authoritative codices of hadith from 

among the $hZh collections. Their authors were al-Tirmidhi, Abii Da'ud, Ibn Majah and al-Nasa'i. 
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There are some scholars who differentiate Muslim from non-Muslim youths, 

saying that that can indicate maturity, but only in the case of the latter. This 

is because a Muslim (youth) may he disadvantaged to some purpose because 
of that. 

Ishzq recounted from Ayyub h. 'Abd a l -Rabm,  that Salmn, daughter of 

Qays, mother of al-Mundhir, had asked the Messenger of God (SAAS) to 

release Rifzk b. Shamwd, who was adult and had taken refuge with her; he 

had known them before this. He (the Messenger of God (SAAS)), did release 

him for her. She had said, "Messenger of God, Rifak claims that he will pray and 

eat camels' meat." And so he granted her wish and released him. 

Ibn I s b q  stated that it was related to him by Muhammad b. Jacfar b. al-Zubayr, 

from Wrwa, from 'A'isha, who said, "He only executed one of their women. She 

was talking with me and laughing heartily all the time the Messenger of God 

(SAAS) was executing her menfolk in the market-place. Then a voice called 

out asking where was so-and-so. She exclaimed, 'It's me, by God!' I asked her, 

'For pity's sake, what's wrong?' She said, 'I'm to be killed!' 'Why?' I asked. 'For 

something I did,' she told me. Then she was taken away and beheaded." 
The account continues, "'A'isha used to say, 'I swear, I'll never forget how 

high-spirited she was and how much she laughed when she knew she was to 
be killed."' 

Iman Ahmad related this the same way, from Ya'qcib b. Ibmhim, from his 

father, from Muhammad b. Ishzq. 

Ibn Ishaq stated, "It was she who had thrown down the millstone on to 
Khallad h. Suwayd and had killed him." He is infemng that it was for hi that 

the Messenger of God (SAAS) had her executed. 

Ihn Ishaq stated elsewhere, "He named her as Nabata, wife of al-Hakam 
al-Quraqi." 

Ibn I s h ~ q  stated, "The Messenger of God (SAAS) then divided up among 

the Muslims the property, wives and children of Bano Qurayza, after he had 

taken out one-fifth. He awarded each horseman three shares, two for the 

horse and one for its rider. He gave one share to each foot soldier. The horses 

numbered thirty-six at that battle. This was the first time the booty was divided 

into division of two shares and the first in which it was divided into five 

parts. 

"The Messenger of God (SAAS) dispatched Sacid b. Zayd with the captives 

taken from Bano Qurayza to Najd, where he sold them in exchange for horses 

and weapons. The Messenger of God (SAAS) had chosen for himself one of 

their women, Rayhma, daughter of 'Amr b. Khannfa, of Banii 'Amr b. Qurayza. 

He stayed intimate with her until he died, she still being at that time in his 

household. The Messenger of God (SAAS) had suggested that she accept 

Islam, but she had refused. Eventually she did accept Islam and this brought 

great pleasure to him. He suggested releasing and marrying her, but she chose to 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHIR 173 

continue in slavery, considering that easier for her. She remained with him 

until the Messenger of God (SAAS) died."" 

Ibn Ishzq then commented upon the verses of the Qur'an that relate to the 

battle of al-khandaq, from early in sarat al-AhztZb. We have given reference and 

explanation to that in our Tafsir (Exegesis), and to God be all praise and credit. 

Ibn IshZq stated, "Those Muslims martyred in the conflict with Bann Quraym 

were Khallzd b. Suwayd b. Tha'laba b. CAmr al-Khazraji, who was crushed when 

a millstone was cast down on him. They claim that the Messenger of God (SAAS) 

said, 'He will receive the reward of two martyrs."' 

I would observe that it was that woman mentioned above, the only woman 

of Bana Quraym executed, who had thrown the stone down at him. But God 

knows best. 

Ibn Ishitq stated, "Aha Sinan b. Mihsan b. H u r t h  of Bana Asad b. Khuzayma 

died while the Messenger of God (SAAS) was besieging Banii Quaym; he was 

buried in their cemetery that (same) day." 

THE DEATH OF SA'D B. MUqDH,  MAY GOD BE PLEASED WITH HIM. 

It has been related above that Hihbm b. al-'Ariqa, God damn him, had shot an 
arrow at him and struck him in the vein of his ann. The Messenger of God 

(SAAS) then cauterized him with fire and stopped up the wound. Sa'd prayed to 

God not to make him die before he had been relieved of Banii Quray~a. This 

occurred following their breaking of the pacts and agreements they had made 

with the Messenger of God (SAAS) and their alignment with the ahzab, the 

enemy clans. When the latter withdrew, dispersing away from Medina, Bann 

Qurayza were totally left to disaster, both on earth and in the after-life. The 

Messenger of God (SAAS) went to them and besieged them, as told above. 

When they were in real suffering, beset from all sides, they decided to submit to 

the authority of the Messenger of God (SAAS) to do with them as ever God 

wished. He delegated that authority to the chief of Aws, who had been allied 

with them before the coming of Islam; he was Sacd h. Musdh. Banii Quray~a 

were pleased with this. It is said that they initially gave themselves over to Sacd's 

authority because they had high hopes of his kindness and partiality towards 

them. They did not know that they were more hateful in his view than the apes 

and pigs that were their peers! This was because of the intensity of his faith, and 

his high trust. May God be pleased with him and give him pleasure. 

The Messenger of God (SAAS) sent for him; Sa'd was in a tent in the 

mosque. He was brought on a donkey riding on a soft saddle placed under h i  

because of his injury. When he drew near the tent of the Messenger of God 

(SAAS), the latter ordered all there to rise for hi. It was said that this was 

so that he would dismount because of the severity of his injury; also it was said 

43 The latter part of this paragraph, apparently a paraphrase of Ibn Ishaq's account, seems to 

contmdlct what was stated earl~er 
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that this was to accord him respect in the presence of those about whom he was 

to decide, so that he would be more effective in carrying out his judgement. But 

God knows best. 

When he decreed death and captivity for them and God had pleased and 

satisfied him by relieving him of them, and he had returned to the tent in the 

mosque accompanied by the Messenger of God (SAAS), be prayed to God 

the Almighty and Glorious that he have martyrdom. And God had chosen his 

reward; his wound burst open that night. Blood went on escaping from him until 

he died. May God be pleased with him. 

Ibn Ishaq stated, "When the Bana Qurayp affair was concluded, the wound of 

Sa'd b. Musdh burst open and he died of it, a martyr. 

"Musdh b. Rifs'a al-Zurqi related to me as follows, 'It was related to me by 

whomever you like of my people, that Gabriel, wearing an embroidered turban, 

came to the Messenger of God (SAAS), when Sa'd b. Musdh was taken late 

at night. He said, "Muhammad, who is that dead man for whom the gates of 

heaven were opened and for whom the throne shook?" 

"'The Messenger of God (SAAS) arose hurriedly, dragging his clothing 

behind him, and went to Sa'd, whom he found to have died; may God be pleased 

with him."' 

This is how Ibn Ishaq related this. 

The hzjiz al-Bayhaqi stated in his Dalz'al (The S~gns), "Abo 'Ahd All& 

al-Hzf~ related to us, from Abti al-'Abhss Muhammad b. Ya'qah, from 
Muhammad b. 'Abd Allah b.'Abd al-Hakam, who said, 'My father and Shu'ayb 

b. al-Layth related to us as follows, "Al-Layth b. Sa'd related to us, from Yazid b. 

al-Hadd, from Musdh b. Rifa'a, from Jabii b. 'Ahd All&, who said, 'Gabriel came 

to the Messenger of God (SAAS) and asked, "Who is that fine worshipper of 

God who, when he died, had the gates of heaven opened up for him, and for 

whom the throne moved?"' 

"'He went on, 'The Messenger of God (SAAS) went out and found it was 

Sa'd b. Musdh. The Messenger of God (SAAS) sat down by his grave as he 

was being buried. While thus seated, he twice recited, subhana Allah, "God be 

praised". So everyone said the same. He then spoke the words, "AlltZhu Akbar! 

Allzhu Akbar! God is most Great! God is most great!". So everyone spoke 

the same. Then the Messenger of God (SAAS) said, "I was amazed at this fine 

worshipper who was constrained in his grave until this (time), when he was 

relieved." """ 
I m m  Ahmad and al-Nasa'i related, quoting a line of transmission through 

Yazid b. 'Abd All* b. Usma  b. al-Hadd, and Yahys h. Sa'id, from Musdh b. 

Rifa'a, from Jabir, who stated, "The Messenger of God (SAAS) said to Sa'd 

the day he died and while he was being buried, 'Praise he to God for this fine 

man for whom the throne of the All-Merciful moved, and for whom the gates of 

heaven were opened; he was constrained, and then God released him."' 
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Muhammad h. Ishaq stated, "Musdh h. RifQa related to me, from M&mnd 
b. 'Abd al-RahmZn h. 'Amr b. Jumah, from Jabir b. 'Ahd All&, who said, 'We 
were there while Sa'd was being buried, in the company of the Messenger of 
God (SAAS), who spoke the invocation subhana Allah, God he praised, which 
was repeated by all there. He then said All~hu Akbar! God is most Great, and 
everyone joined him in saying this. Then they asked him, 'Why did you praise 
God, Messenger of God?' He replied, 'His grave constrained this fine man until 
God relieved him."' 

I m m  Ahmad related it thus, from Ya'qiih h. Ihraim h. Sacd, from his father, 
from Ibn Ishnq. 

Ibn Hishm stated, "The figurative meaning of this hadith is shown in 
'A'isha's words, 'The Messenger of God (SAAS) stated, "The grave constrains; 
if anyone were to escape from it, it would be Sa'd b. MuCitdh."'" 

I would comment that this hadith is given by I m m  Ahmad as follows, "Yahya 
related to us, from Shu'ba, from Saki b. Ibrahim, from Nafic, from 'Alisha, from 
the Prophet (SAAS), who said, 'The grave exerts pressure; if anyone were to 

escape from that, it would he Saki b. Mu$dh.'" 
The line of authorities for this hadith would meet the criteria for the two 

jahih collections, except for the fact that I m m  A h a d  related it from Ghundar, 
from Shu'ba, from Sa'd b. Ibrahim, from "a person", from 'A'isha. 

The ha& al-Bazzar related it from Nafi: from Ibn 'Umar. He said, "'Abd 
al-A'la b. Hammad related to us, quoting Daliid, from 'Abd al-Rahmw (who 
said), 'Wbayd A b h  b. Wmar related to us, from NiW, who quoted Ihn Wmar 
as saying, "The Messenger of God (SAAS) stated, 'The day Sa'd b. Mu%dh died 
70,000 angels descended to earth; they had never done so before. The grave was 
severely constraining him!' Then Nafi' wept."'" 

This chain of authorities is excellent. However, al-Bazza said, "Others related 
this from Wbayd Allah from Nafi: but with an incomplete chain. 

A1-Bazza also narrated it, from Sulayman b. Sayf, from Aha 'Imb, from 
Sukayn b. 'Abd Allah h. 'Abd al-Raban b. Zayd b. al-Khatqh, from N~fi', 
from Ibn Wmar, who said, "The Messenger of God (SAAS) stated, 'seventy 
thousand angels who had never before touched the earth came down at the 

death of Saki h. Musdh.' And as he was being buried, the Messenger of God 
(SAAS) also said, 'Praise be to God! if anyone escaped the pressure of the grave, 
it was Sa'd."' 

Al-Bazzar stated, "Isma'il b. Hafs related to us, from Muhammad b. Fudayl, 
quoting 'Am' b. al-Salib, from Mujahid, from Ibn Umar, who said, 'The al-'arsh, 
the throne, shook at the pleasure of God's meeting Sa'd h. MuC%dh.' It is said 
that he meant the al-salir, the couch. (As is the case in the following verse.) 'And 
he raised his two parents up on to the al-'arsh' (stirat Yuuh XII, v.100). As 
for the shaking, that referred to its frame. He went on, 'And the Messenger of 
God (SAAS) went into his grave and stayed there awhile. When he emerged, he 
was asked, "Messenger of God, what kept you?" He replied, "Sacd was very 
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much constrained in the grave; and so I prayed to God, and it was widened for 

him."'" 

Al-Bazzw stated, "'At2 b. al-Salib was done in giving this hadith." I would 

observe that it was who was being addressed in this matter. 

Al-Bayhaqi, may God he pleased with him, following his having told how 

constrained Saki, God be pleased with him, was by the grave, related a strange 

tradition about it. He said, "Aba 'Abd All& d-Hafiz related to us, quoting Aba 

al-'Ahbas, quoting A h a d  b. 'Ahd al-Jabhzr, quoting Ynnus, from Ihn Ishaq, 

who said, 'Umayya b. 'Abd Allah related to me that he asked some of Sa'd's 

family, "What have you beard that the Messenger of God (SAAS) said on this 

subject?" They replied, "We were told that the Messenger of God (SAAS) was 

asked about that and said, 'He' (Sa'd) 'would cut short some of the ablutions 
for urination.'" "' 

Al-Bukhzri stated, "Muhammad b. d-Muthanna related to us, quoting al-Fdl 

b. Musawir, quoting Abii Mu'awiya, from d-ACmash, from Ahn Sufyw, from 

Jabir, who said, 'I heard the Prophet (SAAS) say, "The throne shook at the death 

of Sa'd b. MuCadh."'" 

Also from al-Acmash, "Ahn Salih related to us, from Jabir, from the Prophet 

(SAAS) the same words. A man asked Jabir, 'How is it that d-Bar9 b. 'Azih 

says (that the statement was) "the al-sarir, the couch, shook?" He (Jabii) replied, 

"There was some animosity between these two tribes; I heard the Prophet (SAAS) 

say, 'The al-'arsh, the throne, of the al-Rahman, the Merciful One, shook at the 

death of Saki b. Mu%db.""" 

Muslim related this, from 'Amr al-Naqid, from 'Abd All& b. Idris and Ibn 

Maja, from 'Ali b. Muhammad, from Abii Mu'awiya, both of whom quoted 

al-Acmash. Their version does not add anything to the account as given by 
al-A'mash from Ahti Sdih, from Jabir. 

Ahmad stated, "'Abd al-Razzaq related to us, from Ibn Jurayj, 'Abii d-Zubayr 

informed me that he beard Jabir b. 'Abd Allah say, "I heard the Messenger of 

God (SAAS) say, while the bier of Sa'd b. Mu'adh was there in front of them, 

'The throne of the Merciful One shook for it.""" 

Muslim related it from 'Abd h. Humayd, as did al-Timidhi from M&mad 

b. Ghaylan, both quoting 'Abd al-Razzaq. 

I m m  Ahmad stated, "Yahyn h. Sa'id related to us, quoting 'Awf, quoting 

Abii Nadra (who said) 'I heard Abii Sa'id quote the Prophet (SAAS) as having 

said, "The throne shook at the death of Sa'd b. Mu$dh."'" 

Al-Nass'i related it from Ya'qab h. Ibr&im, from Y&y% 

Ahmad stated, "'Abd al-Wahhab related to us, from Sa'id, (who quoted) Qtada 

as saying, 'Anas b. Mali& related to us that the Messenger of God (SAAS) 

said, his bier having been put down, "The throne of the Merciful One shook 

for it."'" 

Muslim related it from Muhammad b. 'Abd Alhh d-Azdi, from 'Abd 

al-Wahhab. 



Al-Bayhaqi narrated from a hadith of al-Muctamir b. Sulayman, from his 

father, from al-Hasan al-Basri, who said, "The throne of the Merciful One 

shook with joy fur his spirit." 

The hz& al-Bazzw stated, "Zuhayr b. Muhammad related to us, quoting 

'Abd al-Razzaq, quoting Macmar, from Qatzda, from Anas, who said, 'When 

Sa'd's bier was carried, the hypocrites said, "How light his bier is! That's due 

to his having passed judgement over Bana Qurayva." The Messenger of God 

(SAAS) was asked about this, and he said, "No; but the angels carried him."'" 

(This has) an excellent line of transmission. 

Al-Bukhari stated, "Muhammad b. Bashshar related to us, quoting Ghundar, 

quoting Shu'ba, from Abii Ishzq (who said), 'I heard al-Bar9 bb.Azib say, "I was 

presented with a silk robe for the Prophet (SAAS), and his Companions began 

touching it and admiring its softness. He said, 'Are you admiring the softness 

of this? The kerchiefs of Sa'd b. Musdh are better than them, or softer.'"'" 

He (the source) then said, "Qatzda related this, as did al-Zuhri who reported 

hearing it from Anas, from the Prophet (SAAS)." 

Alpnad stated, "'Ahd al-Wahhzb related to us, from Sa'id, he being the son 

of Abn 'Uriiba, from Qatzda, from Anas b. Mdik, that Ukaydir Duma made a 

present of a jubba, a long outer garment, to the Messenger of God (SAAS); this 

was before the wearing of silk was prohibited. He put it on and when people 

admired it, he said, 'By Him in whose hands is my soul, the kerchiefs of Sa'd in 

heaven are finer than this!"' 

This hadith accords with the criteria of both al-Bukhzri and Muslim, hut they 

did not include it. Al-Bukhzri, however, quoted it as commentary. 

Ahmad stated that Yazid quoted Muhammad b. 'Amr as follows, "Waqid b. 
'Amr h. Sa'd b. Mu47dh related to me (and Muhammmad said that Wzqid was 

one of the finest, best and tallest of men) as follows, 'I went in to Anas b. Mdik 

and he asked me who I was. I replied that I was Wzqid, son of 'Amr, the son of 

Sacd b. Muzdh. He then said, "You take after Sa'd." He then wept copiously, 

saying, "May God grant Sa'd His mercy! He was one of the finest and tallest of 

men." He then went on, "The Messenger of God (SAAS) dispatched an army 

out to fight Ukaydir Diima, who sent to him ajubba of brocade woven with gold 

thread. The Messenger of God (SAAS) put it on, went up on to the mmbar, the 

pulpit, and sat down without speaking. He then came down again. People felt 

and gazed admiringly at thejubba, and the Messenger of God (SAAS) asked 

them, 'So you admire this then? The kerchiefs of Sa'd h. Mu47dh in heaven are 

much finer than what you can now see.""" 

Al-Tirmidhi related it thus, as did al-Nasa'i, from a hadith of Muhammad b. 

'Amr. Al-Tirmidhi classified it as hasan ~ahih, "good and authentic". 

After making reference to the throne having shaken after the death of SaCd 

b. Musdh, Ihn Ish3q went on to quote a line of verse from one of the an@r, the 

Helpers: 
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"The only person whose death we ever heard caused the 
throne of God to shake was Sa'd b. Mu4dh." 

Ibn Ishaq went on, L'His mother - Kubaysha, daughter of &fiC b. Mu'xwiya b. 

Wbayd b. Thaclaba al-Khudariyya d-Khazrajiyya, that is - spoke the following 

elegy when Sacd was being borne away on his bier, 

'Sa'd's mother grieves for Sa'd, the fierce and 
impetuous, 

A man of leadership and glory, an eager knight. 
He would fill every breach, active in cutting off enemy 

heads."' 

Ibn Ishaq went on, "The Messenger of God (SAAS) said, 'All mourning women 

exaggerate - except for she who mourned for Sa'd b. MuQdh!"' 

I would comment that Sa'd's death came some 25 days after the withdrawal 

of the ahzab, the enemy clans. They had assembled in Shawwd of 5 AH, as 

is told above, and remained there for approximately 1 month. Thereafter, the 

Messenger of God (SAAS) went forth and besieged Banii Qurayza for some 

25 days. They then accepted the authority of Sa'd, who died shortly after he 

had passed judgement on them. This would have occurred at the end of Dhii 

al-Qa'da or early in Dhii d-Hijja of 5 AH. But God knows best. 

Similarly, Muhammad b. I s h q  stated, "The conquest of Bann Qwayza 

took place in Dhii al-Qacda and the beginning of Dhn al-Hijja. The polytheists 

took charge of that pilgrimage." 

Ibn Ishaq stated that Hass2n h. Thxbit spoke the following verses eulogizing 

Sa'd b. MuQdh, may God he pleased with him, 

"My tears descended in a stream, and it was right for 
my eyes that they should weep for Sa'd. 

Lying dead, prostrate on a battlefield. Eyes grieving 
at his loss flowed copiously, ~n constant pain. 

A member of the religion of the Merciful, he will 

inherit paradise along with the (other) martyrs; 
theirs is the most noble of groups. 

Even though you have said good-bye to us and left us 
and went into the dust of the dark grave 

You have, Sa'd, through your noble martyrdom, gone back 
(to God) clothed in finery and glory. 

By your judgement on both Qurayw tribes mth what God 
had decreed, you d ~ d  not decide wilfully. 

The decree of God matched your judgement on them; you 
did not absolve them when you were reminded of a former 
pact. 

Even though fate has placed you with those others who 
exchanged thls life for heaven's eternal gardens 
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Happy is the end of the trustworthy who one day are 
called to God in honour and glory." 

Section: Poe ty  spoken on the battles of al-khandaq and Bann Qurayza. 

Al-Bukhari stated, "Hajjzj b. M m h d  related to us, quoting Shu'ba, quoting 'Adi 

b. Thzbit, as saying that he beard al-Bar2 b. 'Azib state, 'The Prophet (SAAS) 

told Hasszn, "Satirize them; and Gabriel is with you!"'" 

Al-Bukhm also said, "Additional material was given by I b r a i m  b. Tabman, 

from al-Shaybmi, from 'Adi b. Thabit, from al-Bar%' b. 'Azib, who said, 'The 

Prophet (SAAS), at the battle of Qurayp, told Hassm b. Thabit, "Satirize the 

polytheists, for Gabriel is with you.""' 

Al-Bukhzri also related this, as did Muslim and al-Nasz'i, with lines of 

transmission from Shu'ba, but without the addition related above by al-Bukhzri. 

Ibn Ishaq, may God have mercy on him, stated, "Dirzr b. al-Kha~zb b. 

Mirdas, brother of Bano Muhsrib b. Fihr, spoke the following on the battle of 

al-kbandaq." 

I would add that this was prior to the acceptance by Dirar of Islam. 

"Many were the sympathetic women who doubted us, though 
we commanded a formidable force. 

Its size was almost as large as Mt. Uhud when the 

onlooker saw its dimensions. 
You saw their short armnur amply fitting their heroes 

and their tough leather shields. 
And their fast horses charging like arrows we aimed at 

the misguided sinners 
It was as if, when we and they charged, they were 

shaking hands with us, at the entry to the trenches. 
Men among whom you could find not one wise, even 

though they would ask, 'Are we not rightly-guided?' 
We besieged them for an entire month, standing above 

them like conquerors. 
We attacked them morning and evening every day, fully 

accoutred in our armour. 
With sharp, cutting swords in our hands, we used them 

to slice their skulls and head-bones. 
The gleam of their drawn blades shining in the hands 

of those who unsheathed them 
Was like the flash of lightning on clouds brightening 

the night that you sould see with full clarity. 
Had it not been for the trench where they were, we 

would have demolished them all. 

It, however, protected them; they took refuge with it 
from us for fear of us. 
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Even though we withdrew, we left Sa'd laying dead by 

your tents. 

When darkness came, you could hear the women chanting 

their lamentation for Sa'd. 

We will revisit you shortly, assisting one another as 

we did before, 

A group of men of Kin-ma who will not be unarmed, 

acting like lions of the forest, defending their dens." 

Ibn Ishaq continued, "He was answered by  Ka'b b. Mdik, brother of Bana 

Salama, may God  be pleased with him, 

'Many were the questioning women who asked us how we 

battled, though if they had been wimess to it they 

would have seen us stand firm. 

We did stand fast, seeing nothing equal to God against 

what faced us, relying on Him. 
On our side was the Prophet, a trustworthy ally; with 

him we can overcome all mankind. 

We were fighting a people who did wrong and were 

disrespectful and who were waiting a chance to attack 

US. 

When they arose against us, we fought them hard with 

blows that destroyed the over-hasty. 

The women would have seen us in full, long chain-mail 

gleaming like streams in the desert, 

Bearing light swords in our hands with which to 

puncture the zeal of the trouble-makers. 

At the entrance to the trenches like lions whose 

thickets protect their dens. 

And our cavalry attacking by morning and evening gazed 

at the enemy in disdain and wore insignia 

In support of Ahmad and God, so that we may he sincere 

in worship of truth. 

And the people of Mecca should know when they travel, 

and the tribes who came in clans, 

That God has no partner, and that God is the Lord of 

those who believe. 

Though yon may have killed Sacd impudently, God it is 

who best determmes. 

H e  will enter him in fine gardens which shall be the 

abode of the righteous, 

Just as He repelled you, defeated, in flight, for all 

your anger, shamed and in failure. 

Shamed, you gained no good there, and came close to 

being destroyed. 

By a gale that blew upon you so that you were rendered 

blind beneath it." 
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Ibn Ishaq stated, WAbd All& b. al-Ziba'ra al-Sahmi spoke the following verses 

on the battle of al-khandaq." 

I would add that this poet had not yet accepted Islam. 

"Greetings to a home whose features have been 

obliterated by lengthy neglect and the passage of rime. 

I t  is as though Jews had written their tracing, except 

for the corrals and tent pegs. 

A wasteland, as though you had not sported there, 

pleasantly, with girls of your own age. 

Think no more of a life now gone and a place in ruins 

and abandoned. 

And remember with thanks the trials of those people who 

went out together past the stone monuments," 

The monuments at Mecca, heading for Yathrih, multi- 

voiced, numerous, many in number. 

Avoiding the high ground and usual routes in all the 

heights and passes 

Leading along with them their lean steeds, their 

bellies thin, their flanks aim, 

All offspring of long-bodied mares and stallions, 

(moving stealthily) like a lion attacking an 

inattentive watchman. 

An army with whose banner Wyayna led, while Sakhr 

commanded the ahub,  the clans. 

Two leaders, splendid like full moons, in them the 

rescue of the poor, the refuge of those in flight 

Until when they arrived in Medina and dressed for 

death, bearing sharp swords. 

For a month and ten days they fought Muhammad, his 

Companions in the fighting being the very best. 

They announced their withdrawal that morning, and you 

said, 'This has almost finished us om' 

Had it not been for the trenches, they would have left 

their forces lying dead, the prey for birds and 

wolves." 

Ibn Ishaq continued, "He was answered by Hassan b. Tbbit,  God be pleased 

with h i ,  

'Do the effaced remains of a deserted campsite respond 

to one who addresses them? 

A wasteland, its traces wiped away by frequent rain and 

constant gusts of wind? 

There I once saw dwellings made lovely by fresh-faced 

women of high ancestry. 

44. Presumably the stone markers delineating the holy areas of Mecca. 
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But enough reminiscence of fair maidens, sweet-talking 

and full-breasted, 

And complain to God of your cares and what you think of 

a people who maltreated the Messenger in anger. 

Who attacked him en masse, gathering townsmen and 

bedouin tribesmen to fight, 

An army including Wyayna and Ibn Harb, combining with 

the cavalry of the clans. 

And when they arrived at Medina, they hoped to kill the 

Messenger and to gain much plunder. 

They attacked us in the morning with all their strength 

but were repelled into retreat for all their rage 

By a gale that broke them apart and by the forces of 

your Lord, the Lord of Lords. 

God spared the believers their doing battle and 

assured them the greatest of rewards 

After they had despaired; the sending down of our 

generous Lord's assistance broke them apart. 

He gave relief to M ~ a n n n a d  and to his Companions and 

disgraced all the doubting defamers. 

Hard in heart, aggressive, doubt-filled, disbelieving 

men, impure. 

May failure cling to them, for they maintained their 

disbelief until the end."' 

Ibn Ishzq continued, "Ka'b b. M2lik also answered him, saying, 

'The battles have given us to keep the finest gift of 

our bountiful Lord 

White forts, well-watered camel pastures, dark green, 

where milk is plentiful. 

(Abundant) as lava fields, their bounty and plenty goes 

to neighbur, relative and guest 

With captured horses as swift as light, raised on 

barley and cut fodder. 

Their feet unshod, fm-fleshed, lean of body and legs 

Long-necked, responding eagerly to the call, like 

hunting dogs obeying their master 

Now circling the grazing livestock and then bringing 

down the enemy and retrieving the kill, 

Chasing wild beasts, light-footed, in war, grim in 

battle, their pedigree evident, 

Fed with kindness and so well-bodied and fleshed, but 

slim bellied. 

They (the warriors) arrive wearing double-meshed coats 

of mail and bearing strong, accurate spears. 

And sharp swords, their tarnish removed by the 

polishers, b r u e  by fine men of high birth. 
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His right hand gripping a slim spear at the ready, its 
making entrusted to Khabbzb. 

There is a bright blue in the spear and it is like a 

flaring flame in the dark of night, 
A squadron whose chain-mail repels the arrows and turns 

aside their blows, 

Dark red, all gathered together, as though their spears 
in each engagement were a forest on fire, 

Heading for the shade of the banner as though they 
were an eagle's shadow, a straight lance of al-Khatt. 

Their heroism overcame Aba Karih, Tuhba' and the 
bedouins. 

It was admonitions from our Lord that guided us, 

through the tongue of one splendid and good. 
They were presented before us and we wanted to remember 

them after they were set out before the clans, 

Wise words that the criminals thought too severe but 
men of wisdom understand. 

Sakhina came to defeat their Lord, but those seeking to 
overcome the All-Conquering will he overcome!"' 

Ibn Hish- stated, "Someone I trust related to me, quoting 'Abd al-Malik b. 

Y&ya b. 'Ahbad b. 'Abd All2h b. al-Zubayr, who said that the Messenger of 

God (SAAS) stated, 'When he heard this verse from h i ,  he said, "0 Ka'b, God 
thanks you for having spoken those lines!""' 

I would comment that by the above word sakhina Quraysh were meant. T h e  

Arabs would use this word, man ing  "hot", in referring to them because of 

their liking for eating hot food, unusual for the desert dwellers. But God knows 

best. 

Ibn Ish2q stated, "Ka'b b. Maik  also spoke the following verses, 

'May he who enjoys the clash of battle when its noise 
resembles that of the crackling of flaming reeds 

Come to a battle site where swords were whetted, 
between al-Madhzd and the trench's sides. 

They were skilled in striking at the emblazoned knights 

and entrusted their lives to the Lord of the East 
In a force God employed to aid His prophet, and He was 

gracious to His servant thereby. 

They all wore suits of armour the full lengths of which 
rippled like wind on the surface of a pool. 

Of white, finely-wrought steel, its rivets (protruding) 
like locusts' eyes in the tight-woven links. 

Held up by the belt of an Indian-crafted sword, its 
steel pure, sharp and shining. 

That along with our piety, was our dress on the day of 

the battle, and every hour a trial. 
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If our swords were unable to reach we would step 

onvard to make them do so. 

And you could see skulls with their tops exposed, as 

well as hands severed as though never created. 

We met the foe with a strong, united force that drove 

off their army as though heading for the heights of Mt. 

al-Mashriq. 

We prepared against the enemy every light-bodied, 

white-footed piebald horse, 

Swiftly bearing riders whose steeds seemed in the fray 

as (speedy) as lions on a damp hillside. 

Trusted steeds which bring death to the brave from 

deadly spears amidst the dust. 

God ordered that the horses be tied to his enemy in the 

warfare; God is indeed the best to bring success. 

That they should harass the enemy and protect the 

homes if the evildoers' cavalry approached. 

God the Almighty aided us with His power and reliable 

endurance at the time we met them. 

We obey the order of our Prophet and respond to him; 

if He calls us to an unpleasant task, we are not to be 

outpassed. 

When there is a summons to engage in dangerous acts, we 

attend them, and when we see fighting rage, we take 

part. 

Those following the Prophet's words (are right), for 

among us his orders are obeyed, and He is fully 

believed. 

By that He will give us aid and show our glory and 

ensure thereby that we achieve a pleasant life. 

Those who deny Muhammad are disbelievers and have 

strayed from the path of the God-fearing."' 

Ibn Ishzq continued, "Ka0 b. Malik also spoke the following, 

'The clans well knew, when they joined against us and 

attacked our faith, that we would not give up 

Joint forces of Qays b. 'Aylm and Khindif united, but 

they did not know what was going to happen. 

They seek to turn us from our religion, while we seek 

to turn them from disbelief; and the All-Merciful sees 

and hears. 

When they stormed against us in battle, broad help from 

God helped us against their rage; 

That was God's grace and protection for us; and 

whomever God does not protect is lost. 

He led us to the religion of the truth, and chose it 

for us: and God bas deeds above those of all others."' 
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Ibn Hisham commented, "These verses are in a qaaida of his" - by which he 

meant a long ode. 

Ibn Ishaq continued, "Hassan b. Thabit spoke the following lines on the 

execution of Bana Qurayza, 

'Qurayva encountered what harmed them and found no aid 
against disgrace. 

Disaster hit them equal to that which struck Banii 
al-Nadir 

That day when the Messenger of God came down at them 

like the light-giving moon. 
He had eager horses hearing riders like eagles. 
We left them having gained nothing, their blood smeared 

on them like perfume, 
Prostrate, vultures circling above them; thus are the 

evil and obstinate paid hack. 
So warn Quraysh of the like from the All-Merciful, if 

they will take my advice."' 

Ibn Ishaq went on, L'Hassan b. Thabit also spoke the following verses about Bann 

Q~rayza, 

'A people who helped Quraysh had made a pact, and they 
shall find no aid in their land. 

The Book was brought them, hut they neglected it; they 
are blind to the Torah, mined. 

You disbelieved in the e r ' nn ,  though you had been 

hrought proof of what the Warner spoke 
But the leaders of Bana Lu'ayy ignored the great 

conflagration at al-Buwayra.' 

"Aha Sufym b. al-Harith b. 'Abd al-Muttalib answered him as follows, 

'May God eternalize such a deed as that! And may the 
fire blaze on in its parts! 

You shall learn which of us is sin-free, and the lands 
of which of us it will harm. 

If the palm trees there had been riders, they would 
have told you, "There's no place for you here, so 
leave!" "' 

I comment that Ahn Sufyan b. al-Harith spoke this verse before he accepted 

Islam. Some of these lines are also given by al-Bukhai. 

Ibn Ishaq recorded also the response of Hassan on this subject addressed to 

Jahal h. Jawwal al-Tha'labi; that we have purposely omitted. 

Ibn Ishaq stated, "Hassan b. Thahit also spoke the following eulogizing Sacd 

and those men who achieved martyrdom fighting Bana Qurayza, 
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'My people, is there defence against matters ordained? 
And will good times now gone ever return? 

I remembered a time now gone, my emotions were 
disturbed and my tears flowed down. 

The pain of sorrow reminded me of brethren and of dead 
now gone, including Tufayl and Bfi' 

And Sa'd; they are in paradise, while their homes are 
empty and the earth a waste-land without them. 

At the battle of Badr they were loyal to the Messenger, 
while above them were the shades of death and flashing 
swords. 

He called, and they responded properly, all of them 
responsive and obedient to every command. 

They did not withdraw until all were gone; and it is 
only battles that shorten a life-span. 

For they hope for intercession from him, at a time when 
only prophets will intercede. 

And so that, 0 best of worshippers, was our brave 
action, our response to God while death awaited. 

We made the first step towards You, while behind us in 
God's religion others will follow our first. 

We know that dominion is God's alone, and that God's 
decree will surely prevail."' 

ON THE EXECUTION OF ABU R4-FI' SALLAM B. ABU AL-HUQAYQ 

THEJEW, GOD DAMN HIM, IN A FORTRESS OF HIS AT KHAYBAR. 
HE WAS A WELL-KNOWN MERCHANT OF HIJAZ, 

Ibn Ishzq stated, "When the battle of al-khandaq and the Bann Quray~a affair 

were over, the matter of SaUm b. Aha al-Huqayq, he being known as Abn Rafifi: 

arose. He  was one of those who had gathered the clans against the Messenger of 

God (SAAS). Prior to the Battle of Uhud, Aws had killed Ka'b b. d-Ashraf and 

so the Khazraj asked permission of the Messenger of God (SAAS) to kill S d l m  

b. Aha al-Huqayq, who was at Khaybar, and he agreed. 

"Muhammad b. Musallam al-Zuhri related to me as follows, quoting 'Abd 

AUzh b. Ka'b b. Malik as having said, 'God had so ordered it for His messenger 

(SAAS) that Aws and Khazraj used to compete with one another like two 

stallions. If Aws ever accomplished something for him, then Khazraj would 

not want this to give them any advantageous position with h i  over themselves. 

So they would strive hard to achieve something similar. And when Khazraj 

accomplished something, Aws would say the same. 

"'When Aws struck down Ka'b b. al-Ashraf for his enmity to the Messenger 

of God (SAAS), Khazraj determined that Aws would have no advantage with 

h i  over themselves thereby. And so they asked themselves who had expressed 
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an enmity similar to that of Ibn al-Ashraf; they thought of Ibn Aha al-Huqayq, 

who was at Khaybar. They therefore asked permission of the Messenger of God 

(SAAS) to kill him, and he agreed. 

"'Five men of Khazraj, of Banii Salama, then set out to do this. They were 
'Ahd All& b.'Atik, Mas'iid b. Sinan, 'Abd Allah b. Unays, Abii Qatada al-Harith 

b. Rib'i, and Khuza'a b. Aswad, an ally of theirs from Banii Aslam. The Messenger 

of God (SAAS) placed 'Abd Allah b. 'Atik in command of them and told them 

to refrain from killing any woman or children. 

"'It was night when they arrived at the compound of Ibn Abii al-Huqayq. 

They took care to close all the doors upon those who lived there. He himself 

was in an upper chamber reached by a ladder. They climbed it, reached his door 

and asked to come in. His wife came out to them and asked who they were. They 

replied that they were bedouin seeking supplies. She told them they had come 

to the right man and let them in."' 

The account proceeds, "'When we went in, we shut him and ourselves inside 

the room, fearing someone might interfere between us. His wife screamed and 

gave him warning about us, but we set upon him with our swords while he was 

still in bed. I swear it was only his whiteness - like that of a Coptic dress lying 

there - that showed us where he was in the black of the night. As his wife 

screamed, we raised our swords to her, hut remembered what the Messenger of 

God (SAAS) had forbidden and lowered them again. We would otherwise have 

killed her too that night. As we struck him with our swords, 'Abd Allah b. Unays 

plunged his into his stomach and pierced him through, as he said the words, 

"Qapli! Qapli!" "That's enough! That's enough!" 

"'Then we left. 'Abd Allah b. 'Auk had poor sight and he fell off the ladder 
and severely sprained his arm. We carried him off into a water channel at one of 

their wells. They (Sallzm's people) lit torches and chased all around looking for 

us, but gave up and assembled around him as he expired. 

"'We wondered how we could ascertain that he had died, so one of us 
suggested that he would go back to see. He mingled with those there and reported 

how he had seen her - Sall%nim's wife - holding a torch and telling people as she 

looked into his face, "I swear, I heard the voice of Ibn 'Atik. But then I told 

myself I must he wrong, because there was no way he could be in these parts!" 

She then went close and, looking into his face, said, "He's dead, by the God of 

the Jews!" And I swear, I never heard words sweeter to me than those! 

"'When he returned and told us this, we carried our companion away and 

reported to the Messenger of God (SAAS) the death of God's enemy. When 

with h i ,  we argued over which of us had actually killed him, each of us claimimg 

it. He then said, LLHand me your swords." When we did so, he examined them 

and said of the sword of 'Abd Allah b. Anis, "This one killed him; I can see food 

traces on it.""' 

Ibn Ishaq stated, "Hassm b. Thabit spoke the following verses on this, 



188 THE LIFE OF THE PROPHET MUHAMMAD 

'God has credit for that band you met, Ibn al-Huqayq, 
and you too, Ibn al-Ashraf. 

They attacked you bearing light swords, as lively as 

lions in thick brush. 
They reached you in your own town and made you taste 

death with swift swords 
Seeking victory for their prophet's religion, 

belittling every difficulty."' 

This, then, is the account as given by I m m  Muhammad h. Ishzq, may God have 

mercy on him. 

I m m  Aha 'Ahd Allah al-Bukh%ri stated, "Ishaq h. Nasr related to us, quoting 

Yahyz b. Adam, quoting Ihn Aha Za'ida, from his father, from Ahii Ishaq, from 

al-Bar9 b. 'Azib, who said, 'The Prophet (SAAS) sent a group of men to attack 

Abii ='. 'Abd Allah h. 'Atik entered his house at night while he slept and 
killed him."' 

Al-Bnkbi also narrated, "Yasuf b. Masa related to us, quoting 'Abd All& 

b. Miisa, from Isrz'il, from Aha Ishaq, from al-Baral, who said, 'The Messenger 

of God (SAAS) sent out some men of the anfar to attack Aha Rzfic, the Jew. He 

appointed 'Abd All& h. 'Atik in charge of them. Aha &fic had been doing harm 

to the Messenger of God (SAAS) and assisting his enemies. He was inside a fort 

he owned in Hijzz. When they drew near him, by which time the sun had set and 

the people were taking their livestock inside, 'Ahd Allah told his companions, 

"Sit down here, and I'll go off and play a trick on the gatekeeper to get inside." 

He then went on, close to the gate, where he shielded himself with his clothing 

as though relieving himself, the other residents already having gone inside. 

The gatekeeper called out to him to come on inside since he wanted to close 

the gate."' 

('Abd Allah's account went on), "'So I went in and hid. When everyone was 

inside, he locked the gate and hung the keys on a peg. I then took them and 

opened the gate. Aha Rafic was entertaining in an upstairs room of his. When his 

guests left, I went on up to him, closing each door behind me from the inside, 

determined that if they spotted me they would not reach me before I killed him. 

"'When I reached his chambers, he was inside afigh, a dark apartment, but I 
did not precisely know his whereabouts. So I called out, 'LAbn &fiC!" "Who's 

there?" he asked. I then hurried towards the voice and struck out at him with my 

sword. But I was confused and accomplished nothing, while he shouted out. So 

I left the chamber and went a little off, then came hack in again, asking, "What 

was that sound, Ahii Rziic?" He replied, "Woe on your mother, I swear, there's 
a man in the house who just hit me with a sword!" At that I hit him hard once 

more but still did not kill him. Then I put the tip of my sword into his stomach 

until it reached his back. I then knew I had killed him. After that I opened the 

doors again, one by one, and reached a stairway. When I put my foot down, 
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thinking I had fmished (climbing down) I fell. It was a moon-lit night. I broke 

my leg but tied it up with a turban and went on as far as the gate, where I sat, 

telling myself I should not leave until I knew I had killed h i .  At the cock's crow 

the death-announcer got up on a wall and shouted, "I lament the death of Aba 

Raftc, saviour of the people of Hija." I then left to join my companions, telling 

them, "Let's go! God has killed Aba Rzfic!" When I reached the Messenger of 

God (SAAS) and told him, he said, "Stretch out your leg!" I did so and he 

touched it. And it was as if it had never caused me pain!'" 

Al-Bukhxri also stated, "Ahmad b. 'Uthman b. Hakim al-Awdi related to us, 

quoting Shurayh, quoting Ibrahim b. Ynsuf, from his father, from Abn Ishaq, 

who said he heard al-Bar2 say, 'The Messenger of God (SAAS) sent out 'Abd 

A113h b. 'Atik, and 'Ahd Allah b. Wtha, along with others, against Aba &fic. 

When they drew near the fortress, 'Abd Allah b. 'Atik told them to wait while 

he went on ahead."' (He recounted), "'I played a mck to get inside the fortress. 

They could not find a donkey of theirs and went out with a lantern to find it. 

I was afraid I would be discovered, so I concealed my head and crouched as 

though relieving myself. He (the gatekeeper) called out, "Whoever wants to go 

in should do so before I lock the gate." So I went inside then hid in a donkey stall 

at the fortress gate. There were people dining with Abn WlC and they kept on 

conversing with him until it was night. Then they went home. 

"'When the voices died down and I could hear no movement, I came out. I 
saw where the gatekeeper had placed the key to the fortress, in a niche, and I 
took it. So I used it to open the door, telling myself I would quietly sneak out 

if people detected me. I then barred the doors of all their dwellings from the 

outside. 

"'After that I cliibed a ladder up to Abn Rafi' and found his apartment 

dark, the lantern having been extinguished. I did not know where the man was, 

so I called out his name. When he responded, I made for the voice and struck 

him. He cried out, but my blow did no injury. Later I came back to h i  as 

though to help him and, disguising my voice, asked him, "What's wrong, Abn 

Rxfi'?" He replied, "Woe on your mother! A man came in to me and struck me 

with a sword!" I then made for him and struck him again, but once more to 

no avail. He shouted out and aroused his family. After that I again returned, 

changing my voice as though coming to help. He was lying on his back. So I placed 

my sword on his stomach and leaned on it until I heard the sound of (it striking) 

hone. I then left, in some confusion, found my way to the ladder I wanted to 

descend, hut I fell off it and dislocated my leg. I bandaged it and went on to my 

companions, limping. I told them, "Get going! Tell the Messenger of God, the 

good news! I'll not leave until I hear the announcement of his death." When 

dawn broke, the announcer climbed up and lamented the death of Aha &tic. So 

I got up and left, feeling no pain, and rejoined my companions before they 

reached the Messenger of God (SAAS), and I told him the good news."' 
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Al-Bukhari, alone of the authors of the six canonical books of tradition, 

related this text. He then went on, "Al-Zuhri stated, Ubayy b. Ka'b said, 'So 

they went to the Messenger of God (SAAS), who was on the mznblir, the pulpit, 

at the time. He asked, "Are faces happy?" They replied, "May yours be, 

Messenger of God!" "Did you slay him?" "Yes," they replied. "Hand me the 

sword," he asked. He unsheathed it and then said, "Yes, that's his food on the 

tip of the sword.""' 

I would comment that it is likely that when 'Abd All* h. 'Atik fell from 

the ladder that he dislocated his shank and sprained his foot and his leg. When 

he bound it up, it had the immediate effect of calming the pain. And when he 

wanted to walk, he was aided (by unseen forces) for he was engaged in a beneficial 

exercise. When he reached the Messenger of God (SAAS), and came to a rest, 

the pain in his leg again flared up. When he stretched it out and the Messenger 

of God (SAAS) touched it, that took away the pain there had been, as well as 

what he might have expected there would be thereafter. This would reconcile 

the former and latter accounts. But God knows best. 
In this regard, M o s ~  b. Wqba related in his maghlizi, his work on the military 

engagements, an account similar to that of Muhammad b. Ishaq. He named the 

group of men who took part therein as those stated by Ibn IshPq, Ihr%him and 

Abn Wbayd. 

THE EXECUTION OF KHALID B. SUFYAN B. NUBAYHAL-HUDHALL 

The hzfi? al-Bayhaqi gave this account in Dalli'd (The Szgns) following that 

of Abo Rafic. 

Im%n Ahmad stated that Ya'qob related to h i  that his father quoted Ibn 

Ishaq as saying, "Muhammad b. Jacfar b. al-Zuhayr related to me, from Ibn 'Abd 

Allah b. Unays, from his father, who said, LThe Messenger of God (SAAS) 

called for me and said, "I have been informed that Khdid b. Sufym b. Nubayh 

al-Hudhali is gathering a force of men to attack me. He is at Wrzna. Go to him 

and kill him." I replied, "Messenger of God, please describe him to me so that I 

can recognize him." "When you see hi", he replied, "you'll tremble." 

"'So I left, bearing my sword; I came upon him at Wrma where he had 

litter-borne women for whom he had sought a campsite. When it was time for 

the al-'asr prayer - and I had experienced that shivering that the Messenger 

of God (SAAS) had described for me when I should see him - I went towards 
him. As I did so, I was worried that some conflict might develop between us 

that would preoccupy me from performing the prayer. So I prayed as I walked 

towards him, nodding my head for the prayer bows and prostrations. When 
I reached him, he said, "And who might you be?" I replied, "I'm a bedouin 

Arab who has heard of you and of your gathering a force against that fellow, 

and I've therefore come to you." He replied, "Yes, I am engaged in that." I 
then accompanied him a while until, when I could, I attacked him with my 
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sword and killed him. I then departed, leaving his women all crouched over 

him. 

"'When I reached the Messenger of God (SAAS), and he saw me, he asked, 

"Happy, I hope?" I replied, "I've killed him, Messenger of God!" "You spoke 

true," he said. He  then arose with me, entered his house and presented me with 
a stick, saying, "Keep this with you, 'Abd Allah h. Unays." 

"'So I took it and went outside where people asked me what it was. I replied 

that the Messenger of God (SAAS) had given it to me and had told me to keep 

it. They then suggested I return to the Messenger of God (SAAS) and ask him 

to explain about that. So I did go hack and asked him why he had given me the 

stick. H e  replied, "It is a sign between yourself and me for Judgement Day. 

There will be very few that day with something to lean upon.""' 

The  account continues, "'And so 'Abd All& attached it to his sword and it 

was always with him until, upon his death, it was included in his winding sheet 

and he and it were buried together."' 

I m m  Ahmad related this from Yahya b. Adam, from 'Abd Allah h. Idris, 

from Muhammad b. Ishaq, from Muhammad b. Jacfar b. d-Zubayr, from one of 

the sons of 'Abd Allah b. Unays - or alternatively, from 'Abd Allah b. 'Abd Allzh 
b. Unays, from 'Abd All& b. Unays himself. His account is similar. 

Abii Da'iid related it similarly from Abii Macmar, from 'Ahd al-Warith, from 

Muhammad b. Ishaq, from Muhammad h. Jacfar, from 'Abd All& h. Unays, 

from his father. The  ha& d-Bayhaqi related it on a line through Muhammad h. 

Salama, from Muhammad h. Ishaq, from Muhammad h. Jacfar h. al-Zuhayr, 
from 'Abd Allah b. 'Abd All& b. Unays, from his father. 

Wrwa b. al-Zubayr and Miisa b. Wqba relate this story without a full line 

of transmission in their works on the maghazi But God knows best. 

Ihn H i s h b  stated, "'Ahd Allah b. Unays spoke the following verses on his 
execution of Khalid b. Sufyan, 

'I left Ihn Thawr like a camel foal still connected to 
its mother, while around him hired weepers rent their 
clothes to shreds. 

I engaged him, while the camel litter was at my hack 
and his, with a sword fanned from fine, molten steel, 

Well-tested by the heads of armoured men, as though a 
flame in a dark night from a flaring fire. 

I told him, as my sword bit into his head, "I am Ihn 
Unays, a knight, no coward I. 

I am the son of him whose like fate never produced, a 
man who welcomed all, a generous host." 

I told him, "Take that, the blow of a noble, gracious 
man who follows the religion of the Prophet Muhammad; 

If the Prophet is concerned about a disbeliever, I race 
towards him, raising voice and hand.""' 
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I comment that his full name was 'Abd Allah b. Unays h. Haran, Ahii Yaf~ya 
al-Juhani; he was a famous and highly-regarded ~ahabl, "Companion". He 

was present at the alLCAqaba pledge, and participated in the battles of Uhud, 
al-khandaq and later ones. His death occurred late in life, while he was in Syria, 

at age 80, as is well known. It is also said that he died in the year 54 AH. But God 

knows best. 
'Ali h. al-Zubayr and Khalifa b. Khayyat differentiated him from 'Ahd Allah 

b. Unays Ahii 'Is%, the anjari; it was he who related that the Messenger of God 

(SAAS) prayed at Uhud over a vessel containing water and its spout opened and 

he drank from it. This was what Aha Dit'iid and al-Tirmidhi related through 'Abd 

All& al-Wmari, from 'isa b. 'Abd Allith b. Unays, from his father. Al-Tirmidhi 

then stated, "But its chain of authorities is not reliable; and 'Abd Allah al-'Umari 

is a weak source with regard to his memory." 

T h e  Story of  'Amr h. al-'As a n d  the Negus, after the  batt le 

of  al-khandaq, a n d  how 'Amr accepted Islam. 

Ibn Ishaq related the following after his account of the killing of Abii MI'. 
"Yazid b. Aba Hahih related to me, from Rashid, freed-man of Habib b. Aws 

al-Thaqafi, from Habib h. Aws, as follows, ''Amr b. al-'AS related to me directly, 

saying, "When we left with the ahziib, the clans, after the battle of al-khandaq, I 
gathered some Quraysh who thought as I did and respected my opinion and told 

them, 'You know how I think that the Muhammad affair is escalating badly. You 

know my opinion; what is yours?' 

"'"'How do you mean?' they asked. 

"'"'Well,' I went on, 'I think we should join the Negus and stay with him. If 

Mnhammad defeats our people, we'll be there with the Negus, and we'd prefer 

to be under his authority than that of Mnhammad. If our people prevail, they 

already know us, and we'll experience nothing hut good from them.' 

""'They responded, 'That's a (good) opinion.' 

""'I then said, 'Let's gather something to present to him.' The gift he liked 

most from our country was leather, so we collected a large quantity of it for him. 

"'"After that we left and joined him. While we were there with him, 'Amr b. 

Umayya al-Damri arrived; the Messenger of God (SAAS) had sent him to the 

Negus concerning Ja'far and his companions. He went in to see the Negus and 

then came out again. I told my friends, 'That's 'Amr b. Umayya; if I were to go 

in to the Negus and asked him to give him over to me, he would do so and I could 
kill him. And if I did that Quraysh would know that I was acting for them in 

killing Muhammad's envoy."' 

"'He went on, "So I went in and bowed as was my custom. He greeted me, 

saying, 'Welcome to my friend! Did you bring me a gift from your country?' I 
replied, 'Yes, 0 king. I've brought you a lot of leather.' I then gave it to him and 
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he was delighted. After that I asked him, '0 king, I saw a man who just left your 

presence; he is the envoy of a man who is our enemy. Give him over to me, so 
that I may kill h i .  He has killed some of our leaders and nobles.' 

""'But he became enraged; he put out his hand and struck his nose with it so 

hard I thought he broke it. If the earth had opened up, I would have willingly 

gone inside! 
""'Then I said, '0 king, if I had known this would displease you, I would 

never have asked it of you.' 

""'He responded, 'Do you ask me to hand over to you the envoy of a man to 

whom the nama al-akbar, "the archangel Gabriel" comes, the one who used to 

come to Moses, so you could k i i  him?' 

""'I asked, 'Is that how he is, 0 king?' 'Woe on you, 'Amr,' he replied; 'obey 

me and follow him. I swear by God that he is right. He will certainly overcome 

all those who oppose him just as Moses son of 'Imrm defeated Pharoah and 

his troops.' 

"'"I asked, 'Will you accept my allegiance to h i  in Islam?' 

"""Yes,' he replied, stretching out his hand. I then declared to him my 

allegiance to Islam. 

"'"After that I went out to my companions, my attitude towards Islam 

now completely different from what it had been. I concealed from them my 

having accepted Islam and then left, heading for the Messenger of God (SAAS), 

to become a Muslim. I met Khalid h. al-Walid - that being before the conquest 

of Mecca - while he was coming from Mecca. I asked him, 'Where are you 

headed, Aba Snlayman?' He replied, 'I swear by God, the way has become clear. 

The man really is a prophet. I am going to accept Islam; until when (should 

I delay)?' I then told him, 'I swear by God, I myself have only come to accept 

Islam!' 
""'So we went to Medina to see the Prophet (SAAS). Khalid arrived first, 

accepted Islam and declared his allegiance. I went up to h i  and said, 'Messenger 

of God, I pledge allegiance to you on condition that you forgive me all my past 

sins, without reference to what is yet to come.' 

""'The Messenger of God (SAAS) replied, "Amr, do pledge, for Islam 

erases all before it, just as the Hijra erased all that preceded it.' 

""'I then made my pledge to h i  and left."'" 

Ihn Ishaq went on, "A reliable source related to me that Wthmnn b. Talha h. 

Aba Talha was with them both and accepted Islam at the same time. 'Abd Allah 

h. Aba al-Zihacra' d-Sahmi then spoke the verses, 

'I refer Wthmxn b. Talha (to what is behind us) (or to 
our pact) and to the place at al-Muqabbal where people 
cast their sandals. 

And to all the pacts our forefathers made, and KhnIid 
is not absolved of the like as well. 
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Is it the key to a house you do not possess that you 
desire;" yet what could you more desire than a house 
of ancient glory? 

Do not trust Khdid hereafter, not WthMn; they have 
caused a calamity."' 

I observe that their acceptance of Islam came after the Hudayhiyya truce. This 
is evident because on that occasion Khalid h. al-Walid was in the polytheist 

cavalry, as will he related. It would have been more appropriate to refer thereafter 

to his acceptance of Islam. But I have related it here since Imam Muhammad h. 

Ishi~q, God he pleased with him, did so. This is because the first departure of 

'Amr h. al-'AS to the Negus did occur after the battle at al-khandaq; it is clear 

that he went there for the remainder of the year 5 AH. But God knows best. 

Chapter: The Mamage of the Prophet ($US) to Umm Habiba, daughter ofAbtl Suban 

Al-Bayhaqi related following the battle of al-khandaq, quoting al-Kalbi from 

Aha Sdih from Ihn 'Abhas, who said with relation to the words of the Almighty, 

"Perhaps God will bring about friendship between you and those of them 

you consider enemies" (siirat al-Mumtahana; LX, v.7). "This relates to the 

marriage of the Prophet (SAAS) to Umm Habiba, daughter of Abii Sufyan; 

she thus became the umm al-mu'mmin, the 'mother of the believers,'" while 

Mu'awiya (son of Aba Sufym), became the khal al-mu'mmin, the 'uncle of the 
believers'." 

Al-Bayhaqi then stated, "Aha 'Ahd Allah al-Hztifiz recounted to us, quoting 

A b a d  h. Najda, quoting Yahya h. 'Ahd al-Hamid, quoting Ibn al-Muhwak, 

from Ma'mar, from al-Zuhri, from Wrwa, who said that Umm Habiba was with 

Wbayd All& h. J&sh who had gone to the Negus and had died. The Messenger 

of God (SAAS) had then arranged marriage with Umm Habiba while she 

was there in Abyssinia, and the Negus had arranged this, giving her a dowry 

of 4,000 dirhams which he had taken to her by Shur&hil h. Hasana; it was he 

who provided her trousseau, the Messenger of God (SAAS) not sending her 

anything. He said, "The dowry provided for the wives of the Prophet (SAAS) 

used to be 400 (dirhams)." 

I would comment that in fact the dowries of the Prophet (SAAS) were 12 

awqayya and 1 nash (of gold); and the wuqya was worth 40 dirhams, while the 

nash was worth one-half (a wuqya). That totals 500 dirhams. 

Al-Bayhaqi then recounted through Ibn Lahi'a, from Abii al-Aswad, from 

Wrwa, that Wbayd Allah h. J&sh died a Christian in Abyssinia. The  next to 

marry Umm Habiba was the Messenger of God (SAAS); it was Wthman h. 

'Affan, God he pleased with him, who arranged her marriage to him. 

45. 'Uthmn h. T a b  was in &age of the keys of the ka'ba. 

46. The honorific title given to the wives of the Prophet (SAAS). 
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I comment that the conversion to Christianity of 'Ubayd Allsh b. Jahsh has 

been described above. That occurred after he had migrated to Abyssinia with 

the Muslims. There Satan subverted him and made Christianity seem attractive 

to him, and he therefore embraced it until he died. May God curse him! He used 

to mock the Muslims by telling them, "We see clearly; your eyes are still half 

closed!" Reference to this is made above relating to the migration to Abyssinia." 

Wrwa's statement above, "It was Wthmm who arranged the marriage for 

him," is strange. This is because Wthman had returned to Mecca before this, 

and then migrated to Med'ina, accompanied by his wife Ruqayya, as is related 

above. But God knows best. 

What is authentic is the account of Yiinus, quoting Muhammad b. Ishaq, who 

said, "I was informed that the man who arranged her marriage was her cousin 

Khalid b. Sacid h. d-'As." 

I comment that the agent of the Messenger of God (SAAS) in accepting 

this contract was Ashuma, the Negus, the kmg of Abyssinia. This is what 

Ymus reported, on the authority of Muhammad b. Ishaq, whom he quotes as 

saying, "Abii Jacfar Muhammad h. 'Ali h. al-Husayn related to me, stating, 'The 

Messenger of God (SAAS) sent 'Amr b. Umayya d-Damri to the Negus and 

he arranged his mamage to Umm Habiba, daughter of Abii Sufym, conveying 
from h i  400 dinars."' 

Al-Zubayr h. Bakk* stated, "Muhammad b. al-Hasan related to me, from his 

father, from 'Abd All& b. 'Am h. Zuhayr, from Ismaci1 b. 'Amr, that Umm 

Habiba, daughter of Abii Sufym said, 'While I was in Abyssinia, I was surprised 

by a visit from an envoy of the Negus, a slave-girl called Abraha who used to 

care for his clothes and anoint him. She asked to come in and I agreed. Then 

she said, "The king says to you, 'The Messenger of God (SAAS) has written to 

me asking me to arrange your marriage to him."' I replied, "God has sent you 

with good news." Abraha then continued, "The king says to you, 'Appoint an 

agent to arrange your marriage."' 

"'So I sent for Khalid h. Sacid b. al-'As and appointed him my agent. Then 

I gave to Abraha two silver bracelets and two silver camel decorations I was 

wearing and silver rings from each of my toes, I was so pleased with the good 

news she had brought me. 

"'That evening the Negus ordered Jacfar b. Abii Talib and the Muslims there 

to attend him and he made an address in which he said, "Praise he to God, 

the King, the All-Holy, the Faithful, the Powerful, the Almighty! I testify that 

there is no god but God, that Muhammad is His servant and His messenger, and 

that it is he whose coming 'isa Uesus), son of Mary predicted. Further, the 

Messenger of God (SAAS) has requested that I marry him to Umm Habiba, 

daughter of Abii Sufy~n. I have responded to the request made by the Messenger 

47. See Vol. I1 
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of God (SAAS), who has given 400 dinars as her dowry." He then poured out 

the coins before everyone. 

"'Khaid b. Sacid spoke, saying, "Praise be to God! I give H i  praise and ask 

His forgiveness. I testify that there is no god but God, and that Muhammad is 

His servant and messenger whom He sent with guidance and the religion of truth 

to show its superiority to all religions, however much the polytheists may dislike 

this. Moreover, I have responded to what the Messenger of God (SAAS) has 

requested, and I have contracted his marriage to Umm Habiba, daughter of Aba 

Sufyxn. May God bless the Messenger of God (SAAS)." 

"'The Negus then paid the dinars over to Khdid b. Sacid who took them. 

Then everyone was about to rise, but he (the Negus) then said, "Take your seats, 

for it is the practice of prophets to have a feast when they marry." He then called 

for food and they ate and dispersed thereafter."' 

I comment that it may well be that 'Am b. Umayya, when seen by <Amr b. 

al-As emerging from the presence of the Negus, following the battle of al-khandaq, 

had been active in the matter of Umm Habiba. But God knows best. 

However, the h & z  al-Bayhaqi stated, "Aba 'Abd Allah b. Mandah related 

that the marriage of the Messenger of God (SAAS) to Umm Habiba was in the 

year 6 AH, while his marriage to Umm Salama was in the year 4 AH.'' 

I comment that Khalifa, Aba 'Ubayd Allah Macmar b. al-Muthanna and Ibn 

al-Baraqi said the same, and that the marriage to Umm Habiba was in 6 AH. 

Some people said that it was 7 AH. Al-Bayhaqi said, "That is more likely." 

I also note that, as has been related heretofore, his marriage to Umm Salama 

was late in the year 4 AH. It is likely that the marriage to Umm Habiba occurred 

before that, though it could also have been thereafter. It is most probable that 

it was following the battle of al-khandaq, because of what we have related 

above regarding 'Amr b. al-'AS, and how he saw 'Amr b. Umayya with the 

Negus, engaged in that matter. But God knows best. 

The hi@? Ibn al-Athir recounted in al-Ghzba, quoting Qatada, that when 

Umm Habiha migrated from Abyssinia to Medina, the Messenger of God 

(SAAS) became engaged to her and married her. 

Some scholars maintain that he married her after her father had accepted 

Islam, following the conquest of Mecca. But that contradicts what was related 

by Muslim, through 'Ikrima b. CAmmS al-Yamani, from Abii Zumayl Simxk b. 

al-Walid, from Ibn CAbbas, that Abii Sufy2n said, "0 Messenger of God, grant 

me three wishes!" "Yes," he replied. "That you give me authority to battle the 

unbelievers just as I used to battle the Muslims." 'LYes," he replied. "And that 

you appoint Mu'awiya as a clerk of yours." "Yes," he replied. "And I have at 

home the best and most lovely of all the Arab women, Umm Habiba, daughter 

of Abii Sufya; let me marry you to her." 

That is the hadith in its entirety. 

Ibn al-Athir stated, "This hadith is one for which Muslim is criticized. This is 

because when Abii Sufyan came to renew the pact before the conquest, he went 
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in to see his daughter Umm Habiba and she rolled up the rug of the 

Messenger of God (SAAS). He then asked, "By God, I don't know whether 

you consider the carpet too good for me or me too good for it!" She replied, 

"This rug belongs to the Messenger of God (SAAS), and you are a polytheist." 
He replied, "I swear by God, you've changed for the worse since you left 

me, daughter!" 

Ibn Hazm stated, "This hadirh was invented by 'Ikrima b. 'AmmiXr. This 

statement from him should not be considered dependable." 

Others stated that he wanted to renew the pact because of the disadvantages 

in it (tbat had been included) without his permission. Others say it was because 

he believed that his daughter's marriage would be dissolved because of his 

acceptance of Islam. 
But all this is unconvincing. What is most likely is that he wanted to marry 

him (the Prophet (SAAS)) to his other daughter 'Amra, since he thought tbat 

would bring honour to himself. And he therefore sought help from his daughter 

Umm Habiba, as is stated in both ~ahih collections. The narrator was merely 

in error in his using the name Umm Habiba. That is why we have given (only) 

one report. 

Abii 'Ubayd al-Qsim b. S a l l h  stated, "Umm Habiba died in the year 4 4  AH." 

Abn Bakr b. Abii Khaythama said, "She died one year before Mu'zwiya." The 

death of Mu'itwiya occurred in Rajab of 60 AH. 

THE MARRIAGE OF THE MESSENGER OF GOD (SAAS) TO ZAYNAB, 
DAUGHTER OFJAHSH B. RPAB B. YA'MUR B. SABRA B. MURRA B. 
KABiR B. GHANAM B. DUDAN B. ASAD B. KHUZAYMA, AL-ASADIYYA, 

UMM AL-MVMINiN,  'MOTHER OF THE BELIEVERS'. 

Her mother was Umayya, daughter of 'Ahd al-Murtalib, aunt of the Messenger 

of God (SAAS). She was previously the wife of his freed-man Zayd b. ljnritha, 

God be pleased with him. 

Qatiida, al-Wiiqidi and some of the people of Medina said that he married her 
in the year 5 AH; some added the month, Dhii al-Qa'da. The h ~ &  al-Bayhaqi 

stated, "He married her after the attack on Banii Qurayza." Khalifa b. Khayyzy, 

Abii Whayda Macmar b. al-Muthannit and Ibn Mandah said that he married her 

in the year 3 AH. The first possibility is better known and it is the one accepted 

by Ibn Jarir and several historians. 

Various commentators, theologians and historians give as the reason for his 

marrying her reference to a hadith related by Ahmad b. Hanbal in his collection 

that we have deliberately refrained from including so that those lacking under- 

standing would not place it in the wrong context.+8 

48. Zaynah had originally been presented, when a virgin, by the Prophet (SAAS) to his freed-man 
and adopted son Zayd d. Hnritha. Her later divorce and this marriage inspired much commentary 

and is the subject of the following passage in the Qur'a quoted here by Ihn Kathir. 
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In His Glorious Qur'm, Ahnighty God stated, "And (consider) when you 
say to him whom God had favoured and whom you had favoured, LKeep your 
wife for yourself, and fear God,' and you hide within yourself what God makes 

evident, and you fear men. Yet God has greater right that you fear Him. And 
since Zayd has now finished with her, We give her to you in marriage so that 
there should he no distress for believers regarding the wives of their adopted 
sons when the latter have divorced them. God's command must be fulfilled. 
And there should be no distress for the Prophet in accomplishing what God has 
imposed upon him. Such has been God's course with those who went before. 
God's decree is determined'" (s~rut  a l - A h z ~ k  XXXIII, v.37, 38). 

We have discussed this at sufficient length in our Tafsir (Exegesis). 
The person referred to as having received God's favour is Zayd h. Hzritha, the 

freed-man of the Messenger of God (SAAS). God favoured him with Islam, and 
the Messenger of God (SAAS) also favoured him by setting him free and by 
marrying him to Zaynab, daughter of Jahsh, the daughter of his own maternal 
aunt. Muqatil b. Habba  stated that the dowry he provided for her was ten 

dinars and sixty dirhams, a veil for her head and face, a wrap, a coat of armour, 
fifty mudd (a dry measure) and ten mudd of dates. She (Zaynab) remained with 
him (Zayd) close to a year, or longer, but then they quarrelled. Her husband 
complained about her to the Messenger of God (SAAS), and he would say to 
him, "Keep your wife for yourself and fear God." 

God stated, "You hide within yourself what God makes evident." Regarding 
this, 'Ali b. al-Husayn Zayn b. alLCAbidin and al-Suddi said, "He (the Messenger 
of God (SAAS)) knew that she was to be one of his wives and it is he who hid 
(this) within himself." 

Many early authorities discussed this matter in various strange ways. Some of 
these are controversial and so we are omitting them. 

God Almighty stated, "And since Zayd has now finished with her, We give 
her to you in mamage ..." This refers to Zayd having divorced her. And when 
her 'idda period was over, the Messenger of God (SAAS) sent to her so that 
she would become engaged to himself, and he then married her. And it was the 
Lord of the universe, Blessed and Almighty is He, who married him to her, as is 
established in the ~ahih  collection of al-Rukh%ri, from Anas b. Mzlik. The latter 
related that Zaynab, daughter of Jahsh, used to claim superiority over the other 

wives of the Messenger of God (SAAS) and say, "It was your families who 
arranged your marriage, whereas it was Almighty God, from above the seven 
heavens, who arranged mine!" 

There is a report through Cisa b. Tahman, From Anas, which says, "Zaynab 
would claim superiority over the wives of the Prophet (SAAS) and say, 'It 
was God who arranged my marriage from heaven.' And it was regarding her 
that the verse requiring use of the hyab, the veil, was revealed, namely, '0 you 
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who believe, do not enter the chambers of the Prophet unless you are invited 
to eat, without waiting while it he cooked'" (siirat al-Ahzzh XXXIII, v.53). 

Al-Bayhaqi related, from a hadith of Hammad, from Zayd b. Hzrith, from 
Anas, who said, "Zayd came to complain about Zaynab and the Messenger of 
God (SAAS) told h i ,  'Fear God, and keep your wife for yourself."' 

Anas went on, "And if the Messenger of God (SAAS) had been concealing 
something, it would have been this. She used to claim superiority over the 
wives of the Prophet (SAAS) and say, 'It was your families that arranged your 
marriages, while God from above the seven heavens arranged mine.' He then 
said, 'Al-Bukhxri related this from Ahmad, from Muhammad b. Aba Bakr 

d-Muqaddami, from Hammad b. Zayd."' 
Al-Bayhaqi then related, through 'Affa, from Hammad h. Zayd, from 

Thzbit, from Anas, who said, "Zayd came to complain to the Messenger of God 
(SAAS) about Zaynab, daughter of J&sh. The Prophet (SAAS) told him, 'Keep 
your family for yourself.' And there was revealed the verse, 'and you hide with- 
in yourself what God makes evident." 

He went on, "Al-Bukh%i related it, from Muhammad b. 'Abd al-R&im, from 
MU% h. Man~iir, from Muhammad, in an abbreviated form." Ibn Jarir stated, 
"Ibn Hamid related to us, saying, 'Jarir related to us from Mughira, from 
alSha'bi, as follows, "Zaynab used to say to the Prophet (SAAS), 'I, alone of 
your wives, was led to you by rhree factors: my grandfather and yours was 
one person.' (She was referring to 'Abd al-Mugalih, who was the father of the 
father of the Prophet (SAAS) and the father of her own mother, Umayya.) And 
I was married to you by God Almighty from heaven. And the envoy was Gabriel, 
upon whom be peace.""" 

Im%n Ahmad stated, "Hashim (meaning Ibn al-Q~im) related to us, quoting 
d-Nadr, quoting Sulayman b. al-Mughira, from Thahit, from Anas, who said, 
'When Zaynab's '&a period was over, the Prophet (SAAS) said to Zayd, "Go 
and make mention of me to her." He went to her - she was leavening her dough 
at the time -and (later said), "When I saw her, I felt so emotional I could not 

look at her, because the Messenger of God (SAAS) had made mention of her. So 
I turned my back to her and withdrew, saying, 'Zaynab, rejoice! The Messenger 
of God (SAAS) makes reference to you (for marriage).' She exclaimed, 'But I 
have not done anything to cause my Lord, Almighty and Glorious is He, to so 
honour me!' Then she went to her place of prayer." Thereafter the (passage in 
the) Qur 'a  was revealed, and the Messenger of God (SAAS) came and went in 
to her without (seeking) permission."' 

Anas went on, "When the Messenger of God (SAAS) consummated his 
marriage with her, we made a feast of meat and bread for her sake. Some people 
left while some men stayed in the house talking following the food. The Messenger 
of God (SAAS) then left, and I followed him as he went to each of the chambers 
of his wives to greet them. They called out to him, '0 Messenger of God, how 
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did you fmd your family?' I don't know whether it was I who informed him that 

the people had left, or whether he was told of this (by someone else)." 
He went on, "Then he left and entered his chamber and I went to enter it 

with him. But he threw down the screen between myself and him. (Then it was) 

revealed about the hqrb, the screen and the people were admonished by the 

words, 'Do not enter the chambers of the Prophet unless you are invited."' 

Muslim and al-Nasali related it thus, through Sulayman b. al-Mughira. 

A n  Account of the institution of the hqzb, the screen, on the 
morning of Zaynab's wedding arranged by God. 

It was appropriate for the screen to be instituted during this wedding, as a 

protection for her and for her sisters, also known as the umahat al-mu'mmin, the 

"mothers of the faithful". This was in accord with the previously held view of 

Wmar Ibn al-Khat~b. 

Al-Bukhari stated that Muhammad b. 'Abd Allah al-Raqqash related to him, 

quoting Mu'tamir b. Sulayman, who said, "I heard my father say, 'Abii Mijlaz 

quoted Anas b. Mdik as having said, 'When the Messenger of God (SAAS) 
married Zaynab, daughter of J&sh, he invited people in and they ate and sat 

there conversing. When he was ready to arise, they did not do so. When he 

saw that, he himself arose. When he did so, others also arose, though three men 

remained seated. When the Prophet (SAAS) came (back) to go inside, the people 

were still sitting, but they then got up and left. I went and told the Prophet 

(SAAS) that they had left and he returned and went inside. I went as if to 

go inside too, but he let down the screen between myself and hi. Then 

God Almighty revealed, "0 YOU who believe, do not enter the chambers of 
the Prophet.""' 

Al-Bukhsi related this in other passages; and Muslim and al-Nasa'i did 

so with other lines of transmission from Mu'tamir. Al-Bukhari then related it 

- he alone doing so - from a hadith of AyFb from Abti Qulkba, from Anas in 

similar form. 

Al-Bukhari stated that Abii Mu'ammar related to him, quoting 'Abd d-Waith, 

quoting 'Abd alLCAziz b. Suhayb, from Anas b. Malik, who said, "A feast of 

bread and meat was given for the marriage of the Prophet (SAAS) to Zaynab, 

daughter of Jahsh. I was dispatched to invite people to come for the food, and 

they would come and eat then leave; others would come and do the same. 
I continued inviting until I could not find anyone left to invite. I then said, '0 
Prophet of God, I don't find anyone to invite.' He responded, 'Take the food 

away.' But there were three men who stayed in the house conversing. So the 

Prophet (SAAS) left and went to the chamber of 'A'isha and said, 'Peace be upon 

you, people of the house, along with the mercy and blessings of God.' She 

replied, 'Peace be upon you, along with the mercy and blessings of God. How 
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did you find your family, may God bless you!' He then went and visited the 

chambers of each of his wives, spoke to them as he had to 'A'isha and they 

responded to him as she had done. He then came back and the three men were 

still in the house conversing. The Prophet (SAAS) was exceedingly modest and 

he then left again, heading for 'A'isha's chamber. And I don't know whether 

I told him or whether he was (otherwise) informed that the people had left, but 

he came out, and, placing one foot over the threshold of the door and leaving the 

other outside it, he let down the screen between myself and him. Then the verse 

relating to the htjdb was revealed." 

Al-Bukhai was alone in giving this from this line. He then related it, also 

uniquely, from Ishaq, he being Ibn Nasr, from 'Abd Allah b. Bukayr alSahmi, 

from Humayd b. Anas in similar form. That account refers to two men, instead 

of three. But God knows best. 

Al-Bukhai also gave the chain of a similar hudith from Ibrzhim b. Tahmm, 

from al-Ja'd Aba Wthmm, from Anas. 

Ibn Aha Hatim said, "My father related to us, quoting Aba al-Mqaffar, 

quoting Ja'far b. Sulayman, from al-Ja'd Aba 'Uthm~n al-Yashkuri, from Anas 

h. Mdik, who said, 'The Messenger of God (SAAS) and some of his wives gave 

a wedding feast. Umm Salim made some hays, a dish of date, butter and curds, 

and placed it in a bowl, saying, "Go to the Messenger of God (SAAS) and tell 

him that this is a little something for him from us."' 

"Anas went on, 'People at that time were under strain. I took it to h i ,  saying, 

"Messenger of God, Umm Salim has sent you this, with her greetings, and says, 

'This is a little something for you from us.'" He looked at it and said, "Place 

it over near the house." He then said, "Go and invite for me so-and-so" and he 

named a large number of men. He added, "And any other Muslims you may 

meet." So I invited those he had told me, along with the other Muslims I met. 

Whcn I returned, I found the house, the stone benches and the courtyard filled 

with people. I &'far b. Sulaymzn?) asked, "Aba Wthmm, bow many must there 

have been?" "Some 300" he replied.' 

"Anas went on, 'The Messenger of God (SAAS) then told me to accompany 

him and I took it (the bowl of food) to him. He placed his hand over it and 

prayed, saying, md sh2u Allgh! "Whatever God wills!" He then said, "Have 

them form groups of ten and invoke the name of God; every person should 

eat what he finds." They begdl invoking God's name and to eat until all had 

done so. The Messenger of God (SAAS) then told me, L'Pick it up." I then went 

and took the bowl and looked inside. And I don't know whether there was more 
when I had put it down or when I picked it up! 

"'Some men stayed behind conversing in the house of the Messenger of God 

(SAAS). Meanwhile, his wife, whom he had brought in with them, was there 

turning her face to the wall. The men stayed so long chatting that they annoyed 

the Messenger of God (SAAS). He was the most modest of men; if they had 

realized it, they would have felt badly. Eventually he went off into his chambers 
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to his wives. When they (the men there) saw him do so, they thought they 

had annoyed him, and so they moved to the door and left. Then he returned, 

let down the screen and went inside while I was there in the (outer) room. The 

Messenger of God (SAAS) stayed inside his house for a while and God made a 

revelation of the Qur'an. He came out reciting this verse, "0 you who believe, 

do not enter the chambers of the Prophet unless you are invited to eat, without 

waiting while it be cooked. If you are invited, then do enter and when you 

have eaten, disperse. Do not linger on for conversation. That would annoy the 

Prophet, though he would be too shy (to tell you so); but God is not shy of the 

truth. And if you should ask something of them (his wives), do so from behiid 

a screen. That is more pure for both you and them. And you should not annoy 

the Messenger of God, nor should you ever marry his wives after him. That 

would indeed be offensive to God. And whether you divulge something or keep 

it co~lcealed, God has knowledge of all.""' (sarat al-Ahznb; XXXIII, v.53, 54). 
Anas went on, "He recited these to me before the others. And so I have known 

them longer than them." 

Muslim, al-Tirmidhi and al-Nasx'i all related this tradition from Qutayba, 

from Ja'far b. Sulaymxn, from al-Jakl Abn Wthmzn. Al-Tirmidhi categorized it 

as hasan sahib, "good and authentic". Muslim also related it, from Muhammad 

h. RSfic, from 'Abd al-Razzaq, from Ma'mar, from al-Jacd Abn 'UtbmZn. 

Al-Bukhwi related this hadith, as did al-Tirmidhi and al-Nasgi, from several 

lines, from Aba Bishr al-Ahmasi al-Kafi, from Anas, in similar form. Ibn Abn 

H 2 t h  related it from a hadith of Abn Nadra al-'Ahdi, from Anas in similar form; 

they did not explicate it. Ibn Jarir related it from a hadith of 'Amr b. Sacid and 

from a hudith of al-Zuhri, from Anas, in similar form. 

I note that Zaynab, daughter of Jahsh, may God be pleased with her, was one of 

the fust women who migrated. She was a woman of great goodness and charity. 

At fust her name was Tarra, then the Messenger of God (SAAS) renamed her 

Zaynab. She was known as Umm al-Hakam, "al-Hakam's mother". 

'A'isha, may God be pleased with her, said, "I never knew a woman more 

religious, more God-fearing, more truthful in her speech, more protective of 

family ties, more trustworthy or more charitable than Zaynab." 

It i s  estahlished in both jahih collections, as will he seen in the hadirh ~ l - i f k , ~  
"the calumnious account", that 'A'isha stated, "The Messenger of God (SAAS) 

asked Zaynab, daughter of Jahsh, about me. She was the (only) wife of the 
Prophet who could compete with me for his favour. God encompassed her with 

goodness, and she said, '0 Messenger of God, in all truth and obedience, I say I 
never knew of her ('A'isha) anything but good.'" 

Muslim b. al-Hajjsj stated in his ~ahih collection that M h t i d  b. 'Ayliln 

related to him, quoting al-Fadl b. Masa al-Shaybzni, quoting Talha b. Y&y% b. 

49. See above, pp.217 et seq. 



Talha, from 'A'isha 'mother of the believers', who said, 'LThe Messenger of God 

(SAAS) stated, 'The women who will be the earliest to join me (in the Hereafter) 

are the ones who are the most generous.' We used to vie with one another over 

which of us was the most generous. In fact it was Zaynab, because she made 

things herself and gave to charity." 

Muslim is alone in giving this. 

Al-Waqidi and other authorities on the biography of the Prophet (SAAS), on 

the early military campaigns and on history, state that she died in 80 AH. The 

Commander of the Believers Wmar b. d-Khatgb, may God be pleased with 

h i ,  prayed over her. She was buried at al-Baqic; and she was the first woman 

for whom a bier was made. 

THE YEAR 6 AH. 

Al-Bayhaqi stated, "People used to say that it was in Muharram of that year that 

there was the expedition of Muhammad b. Maslama to Najd. It was during this 

that they captured Thumama b. Athal al-Yamai." 

I note, however, that in the text of Ihn Ishaq from Sa'id al-Maqburi, from 

Aha Hurayra, that he (Abii Hurayra) was present then and it was after the 

expedition against Khaybar that he (Aba Hurayra) emigrated. It (the expedition 

to Najd) would therefore have to be dated thereafter. But God knows best. 

It was during the early part of this year, for certain, that the expedition was 

mounted against Banii Lihym. 

Ibn Ishaq stated, "The conquest of Banii @rayza took place in Dhii dQacda 

and the start of Dha al-Hijja. The polytheists had charge of the pilgrimage that 

year, 5 AH that is." As is related above. 

He went on, "The Messenger of God (SAAS) remained in Medina thereafter 

for the months of Dha al-Hijja, Muharram, Safar and both Rabic al-Awwal 

and Rabic al-Th&i. In Jumada al-Uwla, at the start of six months following the 

conquest of Banii Qnrayva, he went forth against Bana Lihym seeking revenge 

for Khubayb and his companions who were killed at al-Rajic. In order to surprise 

the enemy, he made it appear that he was heading for Syria." 

According to Ibn H i s h a ,  he left Ibn Umm Makmm in command of Medina. 

What Ibn I s h ~ q  is referring to here is as follows. When the Messenger of God 

(SAAS) had reached their homes (in his attack on Banii Lihyan) they retreated 

before him and sought refuge in the mountain heights. He therefore turned 

off to 'Usfiln, where he encountered a force of polytheists. It was there that he 

performed the ~ali i t  al-khawf; the L'fear prayer". 

This expedition has been described above as having occurred in 4 AH. 

Al-Bayhaqi related it there. 

But what Ihn Ishaq relates is most probable, namely that it took place after 
the battle of al-khandaq. It is established that he did perform the fala al-khawf 
at Wsfan on the expedition against Banii Lihyan. It should best, therefore, be 
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included here and removed from there, in accord with the Imam, the prime 

authority, on the military expeditions in his own era and thereafter. As al-Shafi'i, 

may God be pleased with him, stated, "Whoever wants information of the 

military expeditions is dependent upon Muhammad b. Ishsq." 

Ka'b b. Mdik spoke the following verses on the expedition against Banii 
Lihyan: 

"If Bann Libya had stayed they would have met at their 
dwellings a hand of brave fighting men 

Mounted on fast horses; their hearts would have filled 
with terror at the great force of their host, vast as 
heaven's gate. 

But they were mere weasels, keeping to the high and 
inaccessible Hijnz passes." 

THE EXPEDITION AGAINST DHU QARAD. 

Ibn Ishxq stated, "The Messenger of God (SAAS) then proceeded to Medina. 

He had been there only a few nights when Wyayna b. Hisn h. Hudhayfa b. Badr 

al-Faziiri and some horsemen of Ghapfm attacked milch-camels belonging to 

the Messenger of God (SAAS) at al-Ghxha. A man of Banii Ghifar and his wife 

had been guarding the camels; the raiders killed him and abducted his wife along 

with the camels. 

"'Asim b. Wmar b. Qatada related the following to me, as did 'Abd All& 

h. Aha Bakr, along with another man I trust, from 'Ahd Allah b. Ka'b b. Mdik; 

each of these sources gave part of this account. The first to become aware what 

they had done was Salama b.'Amr h. al-Akwac al-Aslami who was heading for 

al-GhZha armed with his bow and arrows and accompanied by a slave belonging 

to Tabs b. 'Ubayd Allah leading his horse. When he had climbed up to the 

al-Wadac pass, he saw some of their horsemen. Then he looked down towards 

Sale and cried out (in alarm), 'WE ~~baha!"O He hurried off in pursuit of the 

raiders, like a lion. When he caught up with them, he began shooting his arrows 

at them, exclaiming, 'Take that! I'm Ibn al-Akwac! Today the wicked will die!' 

"Whenever their horsemen headed for hi he would flee, then return 

and shoot again at them whenever he could, repeating the same battle cry. One 

of them exclaimed (using a pun on his name, Ibn al-Akwa') 'Is he trying to 

yukammicu, "to divert us", so early in the day!' 
"News of Ibn al-AkwaQs battle cry reached the Messenger of God (SAAS) in 

Medina, and he called out there: 'Alarm! Alarm!' At that the cavalry hurried to 

the Messenger of God (SAAS). The fvst to reach him was al-Miqdad b. al-Aswad, 

followed by (Abbad b. Bishr, Sacd b. Zayd, Usayd h. Zuhayr (though there is 

some doubt about this man), Wkxsha h. Mihsan, M u k z  b. Nadla, brother of 
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Banii Asad b. Khuzayma, Ahii Qatada al-Harith b. Ribci, brother of Bann Salama, 

Abii 'Ayyzsh 'Ubayd b. Zayd b. S*t, brother of Bana Zurayq. 

"When they were gathered around the Messenger of God (SAAS), he 

appointed Sag h. Zayd as their leader. He then told them, 'Get out and pursue 

them, and wait till I join you with our men.' 

"I have been told by some men of Banii Zurayq that the Prophet (SAAS) said 

the following to Aba <Ayyash: 'What if I were to give this horse over to a better 

rider than yourself so that he can catch up the enemy?' Abii Ayy%h says, 'I 

responded, "Messenger of God (SAAS), I'm the best of all horsemen!" Then 

I slapped my horse and I swear by God, he'd not carried me 50 arm-lengths 

before he tossed me! I was amazed.' 

"Some men of (Banii) Zurayq say that the Messenger of God (SAAS) 

gave over Abii Ayyash's horse to Musdh h. Ma4~,  or to 'A'idh b. Mzcis b. Qays 

b. Khalda, the eighth (of the horsemen there). Some count Salama b. al-Akwac 

as the eighth and drop Usayd b. Zuhayr. But God knows best. Salama b. 

al-Akwac was not a rider that day; he was the first to catch up with the raiders 

on foot." 

The account continues, "The horsemen left and caught up with the enemy. 

'A~im h. Wmar b. Qatiida related to me that the first rider to catch up with them 

was Mubiz  h. Nadla, known as al-Akhram, and also as Qumayr. The horse 

he rode belonged to M&miid b. Maslama. The name of the horse was Dhii 

al-Lamma. When he reached the enemy, he said, 'Stop, you tribe of no-goods, 

and let the an@r and the rnuhajirin pursuing you catch up with you!' One of 

the raiders then attacked and killed him. His horse wheeled and could not he 

caught; it raced off without stopping until it reached a stable of Banii 'Abd 

al-Ashhal; that is, it went back to the stall in Medina where it had been." 

Ibn Ishaq went on, "No other Muslim than him was killed that day." 

Ibn Hisham stated, "Some other scholars refer to WaqqQ b. Mujjaziz 

al-Mudliji as having been killed along with him." 

Ibn Ishaq continued, "A source I trust related to me, quoting 'Ahd Allah 

b. Ka'b h. Mdik, that Muhriz was riding a horse named &Jan*, belonging to 

Wkzsha b. Mihvan. Muhriz was killed and Janiih was captured. But God knows 

"When the cavalry engaged, Aba Qatada Lied Hahih h. Wyayna, covered 

hi with his cloak, then caught up with the rest. Soon the Messenger of God 

(SAAS) arrived there with the other Muslim warriors." 

Ihn H i s h h  stated, "He placed Ibn Umm Maktiim in command of Medina. 

"When the Muslim force found Habib (b. Wyayna) covered with Ahii Qanda's 

cloak, they were shocked, believing the latter had been killed. But the Messenger 

of God (SAAS) told them, 'It's not Abii Qatzda; it's someone he has killed, then 

covered with his cloak to let you know that he did it."' 

51. There seems to be some confusion in Ibn Ishaq's account as to the name of the father of 

Waqqas and whether or not he was killed in this engagement. 
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Ihn Ishaq continued, "Wk2sha h. Mih~an then caught up with Awh& and his 

son 'Amr who were riding the same camel. He pierced both with his lance, 

killing them both together. They then retrieved some of the milch-camels. The 

Messenger of God (SAAS) proceeded on and encamped at Mt. Dhn Qarad; he 

was joined by his force and they remained there for a day and a night. Salama h. 

al-Akwa' told hi, 'Messenger of God, if you were to send me on with 100 men, 

I could recover the rest of the herd and kill the enemy.' But the Messenger of 

God (SAAS), so I have been told, replied, 'By now they are being served their 

evening drinks among Ghatafzn.' He then provided a slaughtered camel for each 

100 men and they remained there. After that he returned to Medina. 

"The wife (who had been abducted) of the Ghifzri guard then arrived in 

Medina on one of the camels of the Prophet (SAAS), to whom she reported. When 

she had finished her account, she told him, 'Messenger of God, I promised God 

I would slaughter this camel if God allowed me to escape on it.' He smiled and 

responded, 'But you would he rewarding the camel badly, since God bore you 

away and let you escape on it, if you slaughtered her. No vow in disobedience 

of God is valid, nor is one relating to something you do not own. She is one of 

my camels. Go hack to your family, with God's blessings."' 

Ibn Ishaq stated, "The hadith on this subject was transmitted from Abn 

al-Zuhayr al-Makki from al-Hasan al-Basri." 

This, then, is this story with its text and lime of transmission as given by Ihn 

Ishaq. 

Al-Bukhm, God be pleased with him, states following his materials relating to 

the al-Hudaybiyya incident and before his account of the expedition to Khaybar, 

"The expedition to Dhn Qarad; this incident relates to the enemy's raid on the 

milch-camels of the Prophet (SAAS), three days before the Battle of Khayhar. 

Qutayha h. Sa'id related to us, quoting Hatim, from Yazid h. Abn Wbayd, who 

said, 'I heard Salama h. al-Akwacsay, "Once I left (town) before the call had been 

made for the al-fajr, dawn, prayer. The milch-camels belonging to the Prophet 

(SAAS) used to graze at Dhn @ad. (On the way) I was met by a slave belonging 

to 'Abd a l -Umsn h. 'Awf, who said, 'The milch-camels of the Prophet (SAAS) 

have been stolen!' 'Who took them?' I asked. 'It was Banti Gha~afan,' he replied. 

I called out three times, 'Wa sabaha.P I (shouted so loudly I) made all between 

Medina's two mountains hear me. I then rushed on ahead until I caught them 

up as they were watering their camels. I began shooting my arrows at them; I was 

an archer. (As I did so) I called out, in rajaz, doggerel verse, 'I'm Ihn al-Akwa', 

and today the wicked will die!' I (continued shooting until) I had retrieved the 

milch-camels and I also seized from them thirty cloaks. 

""'When the Prophet (SAAS) and his men arrived, I told him, 'Messenger 

of God, I have prevented the enemy getting water. They will he thirsty. Send 

a force after them now.' He replied, 'Ibn al-Akwac, you mastered them; now 
he charitable!' 
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""'We then went back; the Messenger of God (SAAS) seated me on his camel 

along with himself for the journey back to Medina."'" 

Muslim related it thus from Qutayha. Al-Bukhzri related it from Aha 'Aqim 

al-Sahli, from Yazid h. Abo Wbayda, from his freed-man Salama in similar 

terms. 

Iman Ahmad stated that Hzshim b. al-@sim related to h i ,  quoting 'Ikrima 

b. 'Ammzr, quoting I y y s  b. Salama b. al-Akwa', who reported that his father 

had said to him, "At the time of the Hudaybiyya expedition, we came to Medina 

with the Messenger of God (SAAS). Then I and Rab*, a slave of his, left, 
without his prior knowledge. I went with a horse belonging to Talha b. Wbayd 

All&; I wanted to graze it with the camels. But when it was dark 'Abd al-R&mxn 

b. Wyayna raided the camels of the Messenger of God (SAAS). He killed their 

herdsman and drove them away, he and the horsemen he had accompanying 

him. I told Rahah to ride the horse back to Talha and to inform the Messenger 

of God (SAAS) that his herd had been raided. 

"I then climbed a hill, turned towards Medina and shouted three times, 'Yz 

sabzhz!' I then pursued the enemy, bearing my sword and arrows. I began 

shooting at them and wounding them; this was when there were plenty of trees 

about. When one of the horsemen would come back at me, I'd sit at the base 

of a tree and shoot. And every rider who came near I shot. As I shot at them, 

I would call out, 'I'm Ibn al-Akwa'! Today the wicked will die!' When I would 

attack one of their men on his mount, my arrows would fall on him until I 
pierced him in the shoulder, then I'd cry out, 'Take that! I'm Ibn al-Akwa', and 

today the wicked will die!' 

"While I was in the trees, I plastered them with my arrows; when the mountain 

trails were narrow, I would climb up the mountain side and hurl down rocks 

on them. My engagement with them continued, with me following them and 

calling out my battle cry, until God so arranged it that I retrieved and left behind 

me all of the property of the Messenger of God (SAAS), having saved it from 

their control. I went on shooting at them until I had got over 30 of their spears 

and over 30 cloaks they were bearing. All of this they cast away I placed beneath 

stones, gathering everything into position in the path the Messenger of God 

(SAAS) would take. Later in the morning Wyayna b. Badr al-FazWi came to 

reinforce them; at that point they were in a narrow defile. I climbed the mountain 

so that I was above them. Wyayna asked them, 'What's this I see?' They replied, 

'We've had too much trouble from this fellow. He's been with us from dawn till 

now. He's seized everything we had and placed it all behind himself.' Wyayna 

commented, 'Well, if this fellow saw that he was being hunted, he'd have left you 

alone. Some of you should attack him.' A group of four of them did so, climbing 

up the mountain. 

"Having made them hear my call, I asked them, 'Well, do you know me?' 

'Who are you?' they asked. 'I'm Ihn al-Akwa',' I told them. 'By Him who 
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honoured Muhammad, none of you who pursue me will catch me, whereas 

no one I hunt will escape me!' One of them commented, 'I agree!' 

"So I had not left that position ofmine when I saw the cavalry of the Messenger 

of God (SAAS), coming through the trees. Leading them was al-Akhram 

al-Asadi, followed by Aha Qasda, the horse-master of the Messenger of God 

(SAAS). After him came al-Miqdad b. al-Aswad al-Kiudi. The polytheists then 

withdrew and I came down from the mountain and took hold of the reins of 

al-Akhram's horse. I told hi, 'Take care of the enemy' - meaning 'watch out for 

them'; 'I'm worried they might cut you off. Take it slowly until the Messenger 

of God (SAAS) and his men catch up with you.' But he replied, 'Salama, if you 

truly had faith in God and the last day and knew that heaven and hell are real, 

then you would not try to block my way to martyrdom!' 

"So I released the reins of his horse and he charged at 'Abd al-Ra!un& h. 

'Uyayna who turned to face him. They exchanged a few thrusts. Al-Akhram 

wounded 'Abd a l - R a b m  who then thrust back at him and killed him. 'Abd 

a l - R ~ m s n  mounted al-Akhram's horse, but Aba Qatada closed with him and 

they exchanged a couple of thrusts. Aba Qamda was wounded, but he killed 

'Ahd al-R&mm and mounted al-Akhram's horse. 
"I then ran out in pursuit of the enemy, continuing until I saw some dust 

rising from the advance of the warriors of the Messenger of God (SAAS). Before 

sunset they turned off into a defile where there was water, a place called Dhii 

Qarad, where they wanted to drink. When they saw me running ahead after the 

enemy, they turned away from there and halted in the mountain pass where 

there was a well. The sun set. I caught up with one of the enemy and shot at 

him, yelling, 'Take that! I'm Ibn al-Akwac! And today the wicked will die!' He 

responded, 'Bukra, "tomorrow", al-Akwac's mother will be bereaved!' 'Right you 

are, you're your own enemy,' I replied. The man I had shot at was named Bukra. 

I shot a second arrow at him and both stuck in him. The enemy abandoned 

two horses, and I brought these back to the Messenger of God (SAAS), who was 

at the water-hole from which I had diverted them, at Dhii Qarad. He was there 

with a force of 500 men. Bild had slaughtered a camel I had retrieved; he was 

busy cooking its liver and its hump for the Prophet (SAAS). 

"I went over to the Messenger of God (SAAS) and told h i ,  'Please let 

me choose 100 of your men to attack the enemy in the dark. I've killed all their 

guards.' He replied, 'Would you really do that, Salama?' 'I certainly would, by 

Him who honoured you!' I replied. The Messenger of God (SAAS) laughed 

so heartily I could see his molars in the firelight. He then said, 'They are being 

served drinks now in Ghapfm territory.' A man of Ghatafm then arrived and 

said, 'The enemy force passed by so-and-so the Ghatafani and he slaughtered 

a camel for them. But when they began removing its skin, they discovered an 

ulcerous wound. So they abandoned it and fled.' 

"Next day the Messenger of God (SAAS) stated, 'Aba Qatada is the finest of 

our horsemen, while the best of our foot-warriors is Salama.' And he awarded 
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me both the share for a horseman and that for a foot-warrior. He then set me 

to ride behind himself on (his camel) alLCAdbx' on our way back to Medina. 

"When we were about half a day's travel from the town, one of our warriors, 

an ansari, who had never been beaten in a race, began calling out, 'Will someone 

race me? Won't someone race me into the town?' He repeated this several times 

while I was there riding behind the Messenger of God (SAAS). I asked the man, 

'Don't you respect the noble or fear the powerful?' 'No, I don't', he replied, 

'except for the Messenger of God (SAAS)!' I then asked, 'Messenger of God, do 

please, for the sake of my mother and my father, let me race with the fellow!' 'If 

you like,' he replied. '1'11 come to you,' I told the man. At that he jumped off his 

mount and I bent my leg and jumped down from the camel. I then let him get 

well ahead, holding myself hack, then I ran hard, caught up with him and slapped 

him on the shoulder, saying, 'I beat you, by God!' - or I made some such 

comment. The man laughed and said, 'I agree.' So we went on into Medina." 

Muslim related this &~d<th in this way with lines from 'Ikrima b. 'Ammxr in 

similar form. His version ends, " ... SO I beat him into Medina and we remained 

there only three days before we left for Khaybar." Ahmad also has this text. 

Al-Bukh~i and al-Bayhaqi relate this engagement after al-Hudayhiyya and 

before Khaybar, similarly to Ibn Ishaq. But God knows best. Thus it should be 

placed later, to early in 7 AH, for Khaybar took place in Safar of that year. 

Regarding the woman who escaped on the camel of the Prophet (SAAS), having 

sworn to slaughter it for its having allowed her to get away, this story is related 

by Ibn Ishxq from Abti al-Zubayr, with an incomplete chain of authorities back 

to al-Hasan al-Basri. It is also given with a complete line through other sources. 

Imxm Ahmad stated, "'Affm related to us, quoting Hammxd b. Zayd, quoting 

Ayynb, from Abii Q hb a ,  from Aba alNalab, from 'Umran b. Husayn, who 

said, '(The camel named) al-'Adba) had belonged to a man of Banti 'Uqayl 

and had been one of the mounts racing at the hajj fair; the Messenger of God, 

God's peace and blessings be upon him, had taken it when he had captured 

him. When the Messenger of God (SAAS), riding a donkey with a velvet saddle 

cloth, had later passed by the man, who was in fetters, the latter had called out 

to him, "Hey, Muhammad, why did you take me and the bag racing camel?" 

The Messenger of God (SAAS) replied, "We've seized you on account of your 

allies Thaqif."'" 

(The narrator continued) "Thaqif had taken captive two of the Companions 

of the Prophet (SAAS). The prisoner then said, along with other things, 'But 

I'm a Muslim!' The Messenger of God (SAAS) told him, Tf you were to have 

said that when you had your freedom, you would have been very successful.' 

As the Messenger of God (SAAS) went on his way, the man called out, 

'Muhammad, I'm hungy and I'm thirsty! Give me some food and drink!' The 

Messenger of God (SAAS) responded, 'Yes, that's what you're after!' Then the 

two men were ransomed, and the Messenger of God (SAAS) retained al-'Adb3 

for his own journeys. 
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"After that the polytheists raided the Medina milch-camels and made off 

with them, including al-'Adb3', and they also took captive a Muslim woman. 

When they made camp, they set his camels free in their enclosures. One night 

after they were asleep, she went out to the camels. Each one grunted until she 

reached al-'Adba'. She had come upon a female riding camel that was well used 

to being ridden. She mounted it and directed it towards Medina. She then 

vowed that if God were to allow her to escape on it, she would slaughter it. When 

she reached Medina, the camel was recognized as belonging to the Messenger of 

God (SAAS). H e  was told of her vow (or she came to him and told him of it) and 

he stated, 'It was a bad vow she' (or 'you') 'made to slaughter it if God allowed 

her to escape on it.' He  went on, 'No vow in disobedience to God is valid, nor is 

one relating to what one does not own."' 

Muslim related this from Abn al-Rabi' a l -Zahm,  from Hammad b. Zayd. 

Ibn Ishzq stated, "Among the verses spoken relating to the Dhii Qarad incident 

were the following by Hassm b. Thabit, 

'Had the frogs of their hooves not suffered while being 

led, south of Sya, (our horses) 
Would have met you hearing fully armed warriors 

carrying the banner, men of fine ancestry. 
And those offspring of sin would have rejoiced that we 

were at peace that morning when al-Miqd%d's horsemen 

came. 
There were eight of us, while they were numerous and 

loud-mouthed, but they were pierced by our lances and 

they fled. 
We belonged to that people who were pursuing them and 

who gave free rein to each horse. 
Indeed, by the lord of the camels that race to Minq 

(we will) cross by the passes over the mountains 
Until we make our mounts urinate amidst your horses and 

make off with your women and children, 

Moving quickly, our garments tucked up, our horses 
swift and moving proudly, in valley or battlefield, 

Having worn down their quarters and made their backs 

bare on days being led and on others at the chase. 
Our steeds, moreover, get milk to drink and warfare is 

fanned by the breeze. 

And the steel blades of our swords slice through 
shields of iron and recalcitrant heads. 
God places barriers in their way on account of what is 

sacrosanct, and for the dignity of the All-Merciful. 

They once were contented at home, but on the day of Dha 
Qprad their faces were like slaves."' 



Ihn Ishzq stated, ''Sa'd h. Zayd, leader of the riders moving in advance of the 

Messenger of God (SAAS), was enraged at HassXn and swore he would never 

speak to him. He said, 'He raves away about my horses and riders and then 

credits al-Miqdxd'. Hasszn then apologized to him, claiming that al-Miqdzd's 

name matched the rhyme. H e  then spoke verses praising Sacd h. Zayd, 

'If you need the fiercest and most determined, or a man 

of real ability, then seek out 
Sa'd b. Zayd, who never gives in.' 

"But the verses did h i  no good. 

"Hassm h. Thzhit also spoke the following about the incident at Dhii Qarad. 

LDid 'Uyayna imagine when he visited it that he would 

demolish the castles there? 
You were proved to lie in what you claimed as true; 

you said, "We will seize much booty!" 
You hated Medina when you visited it, and became used 

to the roar of lions there. 
Quickly they retreated, like speeding osuiches, and 

they uncovered no camels' hideout. 
The messenger of the lord was the leader over us; how 

beloved a leader we find him! 
A messenger who proves true his mission and who recites 

a book that illuminates and enhghtens.' 

"Ka'b b. Mzlik spoke the following verses on the Dhii Qarad incident in praise 

of the Muslim horsemen that day, 

'Do those offspring of sin consider that we on 
horseback are not the match for their knights? 

We are men who see no disgrace in death and we do not 

bend before the rigid lance. 
We serve our guests the choicest of meats, and we 

strike off the heads of happy braggards! 
We turn back bemedalled warriors when they charge with 

blows that dispel the courage of the brave, 
With heroes who protect the banner, men of glory, 

fierce as wolves of the jungle. 
They protect their reputation and their lands with 

swords that slice off the tops of helmets wearing 

heads. 
Ask of Bana Badr, if you meet them, what our brothers 

did on the day of battle. 
When you go forth tell the truth to those you meet; do 

not hide your news in your meetings. 
Say we escaped the claws of a lion in his lair, whose 

deep anger remains unalleviated."' 
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THE EXPEDITION AGAINST B A N 0  AL-M USTALIQ OF KHUZA'A. 

Al-Bukhai stated, "This was the expedition to al-Muraysi'." 

Muhammad b. Ishaq stated, "That took place in 6 AH." 

Mnsa b. Wqba, however, set it in 4 AH. 

Al-Nu'mm b. Rashid stated, quoting al-Zuhri, "The hadith al-@,i' the 

'calumnious report', occurred during the expedition to al-Muraysic." Similarly 

al-Bukhari related it from the military chronicle of Masa b. Wqba, to the effect 

that it took place in 4 AH. However, it was related from both him and from Wrwa 

that it occurred in Sha'bm, 5 AH. Al-Waqidi stated, "It took place when two nights 

remained of Sha'bm in 5 AH, and he (the Prophet (SAAS)) was accompanied 

by 700 men." 

Muhammad h. Ishaq b. Yasar stated, following his account of the Dha Qarad 

incident, "The Messenger of God (SAAS) remained in Medina for part of 
Jumada al-Akhira and Rajah, whereafter he made an expedition against Banii 

al-Mustaliq of Khuza'a, in Sha'bm, 6 AH." 

Ihn Hishim stated, "He appointed Aha Dharr al-Ghifai in command of 
Medina; Numayla b. 'Abd Allah al-Laythi, however, is also named." 

Ibn Ishaq went on, "'Asim h. 'Umar b. Qatada, 'Ahd Allzh b. Aba Bakr and 

Muhammad h. Yahya b. Hibbm related to me, each narrating part of the account 

relating to the expedition against Bana al-Mus~aliq, as follows, 'The Messenger 

of God (SAAS) was informed that Bana al-Mustaliq were assembling to attack 

him, under the leadership of al-Haith h. Aha Dira ,  the father of Juwayriyya, 

whom the Messenger of God (SAAS) later married. When he heard of their 

activity, he went forth against them, engaging them at one of their water sources 

at a place called al-Muraysi', near Qudayd, towards the coast. The forces met and 

did battle; God defeated Bana al-Mustaliq, a number of them being killed, and 

the Prophet (SAAS) took over as booty their women, children and possessions.'" 

Al-Waqidi stated, "The Messenger of God (SAAS) went forth with two 

nights having passed of Sha'ban in 5 AH, with a force of 700 of his Companions 

against Bana al-Mustaliq. They were allied to Bana Mudlij. When he reached 

them, he entrusted the banner of the muhqzrin to Aha Bakr, the Trusting - though 

some say to 'Amma h. Yasir - and that of the an@? to Sa'd h. Whada. He then 

ordered Wmar b. al-Khatpb to tell the enemy, 'Cry out the words, "La Ilaha tllz 

Allah!", "There is no god but God". By this you will protect yourselves and your 

property.' But they refused and cast arrows instead. 

"The Messenger of God (SAAS) then ordered the Muslims to attack. They 

did so as one. And not one man escaped them; they killed ten and captured the' 

rest. Only one of the Muslims was killed." 

It is related in both ~ahih collections, from a hadiih of 'Abd Allah h. 'Awn, 

who said, "I wrote to Nafi' asking him about the battle-cry prior to the fighting. 

He replied, 'The Messenger of God (SAAS) attacked Bana al-Muspliq while 

52 See above, p 217 et seq 



they were engrossed in their pleasures, taking water at the well. He  killed their 

warriors and took captives. It was that day he acquired - I think that is what 

he said - Juwayriyya, daughter of al-HGth. 'Abd All& h. Wmar narrated this 

to me, and he was with that army."' 

Ibn Ishaq stated, "One of the Muslims, Hisham b. Suhaba, was struck down 

that day. He  was killed in error by one of the an@r who thought hi to be an 

enemy." 

Ibn Ishaq related that Hisham b. Subaba's brother, Miqyas b. Subaba, arrived 

from Mecca professing Islam and requested blood-money from the Messenger 

of God (SAAS), since his brother had been killed in error. He  did pay blood-wit 

and Miqyas stayed on a short while but then attacked and murdered his 

brother's killer. He then returned, an apostate, to Mecca and spoke the following 

verses, 

"It assuaged me that he was felled in the valley, his 
clothing stained with the blood of his jugular. 

My mind was troubled before I killed him; my worries 
kept me from enjoying my bed. 

By killing him I eased my tension and got my revenge; 
and I was prompt to return to the idols. 

Through him I avenged Fihr and charged his blood-wit to 
the chiefs of Banii al-Najjar, the lords of Fari' castle."" 

I note that this is why this Miqyas was one of the four persons whom the 

Messengef of God (SAAS) had executed on the day of the conquest of Mecca, 
(having said) "... even if they be wrapped in the drapes of the ka'ba!" 

Ibn Ishaq stated, "While the warriors were there at the well, a group of men 
arrived to get water. Wmar b. al-Khattab had with him a hired man of Banii 

Ghifar named Jahjah b. Masad who led his horse. Jahjab and Sin% h. Wabr 

al-Juhani, an ally of Bann 'Awf b. al-Khazraj, got in one another's way at the 

water-hole and began fighting. Al-Juhani called out, 'Help, an@ friends!'Jahjah 

shouted, 'Help, muhzjrri friends!' At this 'Abd All& b. Ubayy b. Saliil became 

angry; he had with him a number of his people, including Zayd b. Arqam, a boy. 

'Did they really cause this?' he asked. 'They challenge us and ournumber us 

in our own lands! I swear by God, the old maxim well applies to us and these 

Quraysh ruffians: "fatten your dog and you it will eat!" I swear, when we return 

to Medina the stronger will drive out the weaker!' He then approached some of 

his people and told them, 'See what you have done to yourselves! You let them 

settle among you and shared your property with them. I swear, if you had kept 

what you owned from them, they would have gone some place else!' 

"Zayd b. Arqam overheard this and so informed the Messenger of God 

(SAAS), who had Wmar b. ai-Khatpb with h i  at the time. Wmar advised him, 



214 THE LIFE OF THE PROPHET MUHAMMAD 

'Order 'Abbad h. Bishr to kill hi!' But the Messenger of God (SAAS) replied, 

'How would it be, Wmar, to have people say that Muhammad kills his own 

Companions. No, give orders to leave instead.' This was at a time of day when 

the Messenger of God (SAAS) was not accustomed to begin a journey. So 

everyone then set off. 

"'Ahd Allah h. Ubayy b. Saliil went to see the Messenger of God (SAAS) 

when he was told that Zayd b. Arqam had reported what he had been heard to 

say. He swore by God that he had not said any such thing and had not spoken 

to Zayd. 'Abd Allah h. Ubayy was a great chief of his people, and those ansar of 

his men present with the Messenger of God (SAAS) said, 'Messenger of God, 

perhaps the lad mistook what was said, or did not memorize it correctly.' They 

said this to give support and protection for 'Abd All& b. Ubayy. 

"When the Messenger of God (SAAS) had set forth and travelled some 

distance, he was met by Usayd h. Hudayr who addressed him as a prophet and 

greeted him in peace. He said, 'Messenger of God, aren't you out travelling at an 

unpleasant time when you don't usually do so?' The Messenger of God (SAAS) 
responded to him, 'Have you heard what your friend said?' 'What friend was that 

then?' Usayd asked. "Ahd Allah b. Uhayy,' he replied. 'Well, what did he say?' 

he asked. 'He claimed that when he gets hack to Medina, the stronger will drive 

out the weaker.' Usayd responded, 'Well, I swear by God, Messenger of God, 

you'll drive him out if you wish. He's certainly the weak one, and you the 

strong.' He went on, 'Be kind, Messenger of God! I swear, God brought you to 

us while his people were stringing pearls with which to make a crown for h i .  

And so he considers that you have robbed him of his kingdom.' 

"The Messenger of God (SAAS) proceeded on throughout that day and that 

night and the following morning until they suffered greatly from the sun. He 

then had them make a halt and they all fell asleep as soon as they dismounted. 

He had only behaved in this way to keep the minds of his men off discussion of 

what 'Abd Allsh b. Uhayy had said the previous day. After that, the Messenger 

of God (SAAS) took his men off into H i j e  and encamped at a water-hole there, 

a little above al-Naqic, at a place called Baq%'. When he left there a gale arose that 

much discomforted and frightened the men. He told them, 'Don't be afraid at it; 

it is blowing this way due to the death of one of the unbelievers' chiefs.' When they 

reached M e d i i ,  they discovered that Ritaca b. Zayd b. Thbi t ,  of Banii Qaynuqac, 

a leader of the Jews and a supporter of the hypocrites, had died that day." 

Miisa b. CUqba and al-Waqidi related this similarly. 

Muslim related, through al-Akash, from Aha Sufyan, from Jsbir, much the 

same story, although he did not name the hypocrite who had died. He stated, "A 

gale blew up while the Messenger of God (SAAS) was on one of his travels, and 

he said, 'This is because of the death of a hypocrite.' And when we reached 

Medina, we found that one of the chief hypocrites had died." 
Ihn Ishaq went on, "Then the siira was revealed in which God made mention 

of the hypocrites, with reference to Ibn Ubayy and those like h i .  The Messenger 
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of God (SAAS) took hold of the ear of Zayd b. Arqam and said, 'This is he 

who devoted his ear to God!"' 

I comment that I have written on this in my Tafsir (Exegesis) at sufficient 

length to obviate need to repeat it here. We have listed the various lines of 

transmission of this hadith from Zayd b. Arqam; to God belong all praise and 

credit. Should anyone wish to include this material here, he is at liberty to do 

so. And to God all credit is due. 

Ibn IshZq stated, "CAgim b. 'Umar b. Qamda related to me that 'Abd Allah b. 

'Abd Allah b. Ubayy b. Saliil came to the Messenger of God (SAAS) and 

said, 'Messenger of God, I have heard that you want to kill CAhd Allah b. Ubayy 

because of what you were informed about him. If that is so, then order me to do 

it and I will bring you his head. I swear that Khazraj well know that there is no 

man more loyal to his father than me. I fear that if you order someone other than 

myself to do it and he does kill hi, then my spirit will not allow me to look upon 

the killer of CAbd All& b. Ubayy walking freely among people and so I will then 

kill a believer in exchange for an unbeliever, and so enter hell!' 

"The Messenger of God (SAAS) replied, 'On the contrary, we will treat 

him kindly and enjoy his company so long as he stays with us.' Thereafter, if 

anything had had happened, 'Abd Allzh's people would blame and reproach him. 

So the Messenger of God (SAAS), having been informed that they were treating 

him that way, asked Wmar b. al-Kha~ab, 'Well, what do you think now, Wmar? 

I swear, if I had killed him the day you suggested it, there would have been much 

resentment. But if I were to order his death today, they would all kill him!' 

Wmar responded, 'Well, I've certainly learned that orders you give are more 

blessed than mine would be!"' 

(Ikrima, Ihn Zayd and others relate that this son, 'Abd Allah, stood in the way 

of his father 'Abd All& b. Ubayy b. Saliil at the narrow entry into Medina and 

told hi, 'Stop! By God, you'll not enter until the Messenger of God (SAAS) 

gives you permission to do so!" When the Messenger of God (SAAS) arrived, 

'Abd All& b. Ubayy did indeed ask his permission to enter and he sent to him 

allowing him to do so. 
Ibn Ishsq stated, "A number of the Bann al-Mustaliq were killed that day. 

'Ah b. AbG Talib killed two of them - Maik and his son." 

Ibn Hishim stated, "Thc battle-cry of the Muslims was, 'Ya Maner! Amif! 

Amrt!' '0 conqueror! Kill! Kill!"' 

Ibn Ishaq went on, "The Messenger of God (SAAS) took many captives that 

day and he distributed them among the Muslims." 

Al-Bukhai stated that Qutayba b. Sa'id related to him, quoting Ismacil h. 

Jacfar, from Rabi'a b. Abti 'Abd al-Rahman, from Muhammad b. Y*yz b. 

Hibban, from Ibn Muhayriz, who said, "I went into the mosque and there I 
saw Abii Sa'id al-Khudari. I sat with him a id  asked him about al-'ad, coitus 

intemptus. Abu Sa'id replied, 'We went forth with the Messenger of God 
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(SAAS) on the expedition to Banti d-Mustaliq. We took many of the bedouin 

captive and we lusted after the women; celibacy was very hard on us. We l i ed  

to practise al-'ad, but wondered whether we should do this without asking the 

Messenger of God (SAAS), since he was there with us. So we did ask him about 
it, and he replied, 'You might well not do that; for any soul that is going to exist 

till Judgement Day will so exist.'" 

He (Muslim) also related this hadith. 

Ihn Ishaq continued, "One of those taken captive that day was Juwayriyya, 

daughter of al-Harith h. Aha Dirar. Muhammad h. Jacfar b. al-Zubayr related to 

me, from Wrwa, who quoted 'A'isha as saying, 'When the Messenger of God 

(SAAS) distributed the captives taken from Bana al-Mustaliq, Juwayriyya, 

daughter of al-HGth, was awarded to Thahit h. Qays b. Shammas, or to a cousin 

of his and she wrote a muq&bala5' deed giving herself to him. She was a very sweet 

and attractive woman; every man who saw her fell for her. She came to the 

Messenger of God (SAAS) to ask his help in preparing the document. And, 

I swear, as soon as I saw her at the door of my room, I disliked her and 

recognized that he would see in her what I did. When she went in to him, she 

said, "Messenger of God, I am Juwayriyya, daughter of d-Hzrith b. Aba Dirar, 

the leader of his people. You can see what my plight is now; I have fallen to 

the lot of Thabit h. Qays h. Shammas" - or to his cousin - "and I've prepared 

a deed awarding myself to him. I've come to ask your help in writing it." 
"'He then asked her, "Would you prefer better?" "What would that he, 

Messenger of God?" she asked. "I will take responsibility for your deed myself 

and marry you," he replied. "Yes, Messenger of God," she commented, "I agree." 

"'The news spread that the Messenger of God (SAAS) had married 
Juwayriyya, daughter of d-Harith. And so people said, "Then they (i.e. our 

captives) are relatives of the Messenger of God (SAAS)!" And so they released 
their captives. 

"'And so by his marriage to her, he released 100 of her relatives from Bann 

al-Mustaliq. I know no woman who brought greater blessings to her people 

than she."' 

Thereafter Ihn Ishaq reported the incident of al-t$k in its entirety as part of 

his narration of this expedition. Al-Bukhw and several other scholars did the 

same. I have laid out the various lines of transmission in my Tafsir (Exegesis) of 

surat al-Niir (XXIV) and this could he joined to what was mentioned here. And 

God is the source of help. 

Al-Waqidi stated, "Haram related to us, from Hisham b. Wrwa, from his 

father, who said, 'Juwayriyya, daughter of al-Hiwith, stated, "For three nights 

before the arrival of the Prophet (SAAS), I seemed to see the moon travel from 

Yathrih and fall into my lap. I did not like to tell anyone of this prior to the 

54 A contract between slave and master wherein the former agrees to pay the Latter a certain 

sum for emanci~ation 
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arrival of the Messenger of God (SAAS). But when we were taken captive, I felt 

good about the visions. Then the Messenger of God (SAAS) freed me and 

married me. I swear, I never spoke to him on behalf of my people; it was the 

Muslims themselves who sent messages to them. The first I knew of it was when 

a slave girl belonging to one of my female cousins told me the news. And I gave 

thanks to God Almighty.""' 

Al-Waqidi stated, "It is said that the Messenger of God (SAAS) gave as dowry 

for her the freeing of 40 of Banii al-Mn$@liq." 

Mnsa h. Wqha related, quoting Banii al-Musfaliq, that her father sought 

her out and paid ransom for her and that then the Messenger of God (SAAS) 

sought her in marriage and he (her father) then married hi to her. 

THE QISSATAL-IFK, THE 'CALUMNIOUS REPORT'. 

This is the text of Muhammad h. Ishaq's account of the calumny. 

Ibn Ishaq stated, "Al-Zuhri related to me the following from 'Alqama 

b. Waqqas, Sa'id h. al-Musayyah, Wrwa h. al-Zuhayr, 'Ubayd Allah h. 'Abd 

All& h. Wtha. He, al-Zuhri, said that some of these sources had given more 

information than others, and that he had consolidated all into the account 

that follows." 

Ihn Ishaq went on, "(Also) Yahya h. 'Abhad h. 'Ahd Allah b. al-Zuhayr 

related to me the following, from his father, from 'A'isha, quoting 'Abd All* 

h. Abii Bakr from 'Arnra, daughter of 'Ahd a l - w a n ,  from 'A'isha who was 

narrating about herself when people spread the calumny about her. Each one of 

these contributed to this account of hers, some giving information not reported 

by others. Each is regarded as a reliable source for information from her, and 

all reported what they had heard her say. 

"'A'isha said, 'When the Messenger of God (SAAS) was about to go on a 

journey he would draw lots among his wives to decide who would accompany 

him. He did so, as usual, for the expedition against Bana al-Muscaliq; my name 

was drawn and so he took me with him. The women on such occasions would eat 

light filling foods rather than meat which would increase their weight. I would 

sit in my howdah while my camel was being saddled. The men responsible for 

mounting it would then grasp the howdah from below it and lift and place it 

upon the camel's hack, tying it there with ropes. They would then lead the camel 

away by the head. 

"'When the Messenger of God (SAAS) had completed that journey, he 

directed the party to return home and when close to Medina he made a halt for 

part of the night. A crier then called out to everyone to depart again, and people 

prepared to do so. I went out to relieve myself. I was wearing a necklace of onyx 

heads from Zafar.ii When I had finished, it slipped from my neck without my 

55. A town in Yemen. 
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knowledge. Having returned to my mount, I felt for it around my neck hut 

did not find it there. People were beginning to leave, but I returned to where I 
had been to search for the necklace and eventually I found it. The men who had 

now finished saddling my camel came back for me and raised up the howdah, 

thinking I was inside as usual, and fastened it on the camel; they had no doubts 

about my being inside. Then they took the camel by the head and led it away. 

"'When I returned to the campsite, there was absolutely no one there; 

everyone had left. So I wrapped myself in my cloak and lay down; I was sure 

that they would return for me when they missed me. 

"'I swear, I was lying there when Safwm b. al-Mu'agal al-Sulami came by. 

He had for some reason of his own been lagging behind the other warriors and 

had not spent the night with the others. When he saw my form he approached 

and stood above me; he had seen me before the veil was required for us. When 

he saw me, he exclaimed, "To God we belong, and to Him we return! Isn't it 

the za'inai6 of the Messenger of God (SAAS)?" I was all wrapped up in my cloak. 

He then asked, "What made you stay behind, yarhamuki Allah! 'May God have 

mercy on you!"' I did not speak to him. He then brought up the camel and 

said, "You ride." He kept away from me. 

'"So I mounted and he led the camel away by the head, moving quickly 

to catch up with the rest. I swear by God, we neither caught them up nor did 

they miss me before morning. By the time the force had halted and made secure, 

the man appeared leading me. And so those who spread the calumny began 

talking and the men were greatly purturbed. However, I swear I knew nothing 

of this. 

"'We then went on into Medina. There I soon fell seriously sick and heard 

nothing of what was going on. All the talk soon reached the Messenger of God 

(SAAS) and my parents, but they told me absolutely nothmg of this. All I noticed 

was that the Messenger of God (SAAS) was not as k i d  as usual towards 

me; whenever I had been sick he had been very k i d  and comforting to me, but 

not on this occasion. I pretended not to notice. When he came in to see me, my 

mother being present nursing me, he would just say, formally, "Kayfafikum?" 

("How are you?"). He would add nothing more. 

"'Eventually this coldness of his bothered me and so I asked him, "Messenger 

of God, if you will allow it, I'd like to go and stay with my mother to have her 

care for me." "No problem," he replied. And so I moved in with my mother. I 
still had no knowledge what was going on until I recovered from my illness 

some three weeks later. 

"'We were an Arab people and did not have in our homes those toilets that 

foreigners use; we find them disgusting. We would go out and use the open areas 

of Medina. Each night the women would go outside to relieve themselves. I went 

out to do so one night accompanied by Umm Mist&, daughter of Ahn Ruhm 

56. A term denoting a woman borne in a homdnh. 
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b. al-Mu~alib. She was walking with me when she tripped over her gown and 

swore ta'zs Mestah! "perish that Misfah!" M i s ~  was her son's nickname, his real 

name being 'Awf. I commented, "That's a terrible thing to say about a muhajeri, 

and a man who fought at Badr!" "Has the news not reached you, daughter of 

Abii Bakr?" she asked me. "What news?" I asked. She then told me what those 

spreading the calumny were saying. I exclaimed, LLThis is really so?" "Yes", she 

said, "it really is so." 

"'I swear, I was so upset I could not do my business and went home. I wept 

so much I thought my crying would burst my liver! I told my mother, "May 

God forgive you for not telling me anything about what people have been saying 

about me!" She replied, "Don't take it too seriously, daughter; rarely does a 

beautiful woman with a husband who loves her not have her co-wives, and 

others too, speak badly about her." 

"'The Messenger of God (SAAS) had stood and addressed people on this 

subject, but I knew nothing of that. He had praised and thanked God, then said, 

"Why is it that people are giving me concern about my family and speaking 

untruths against them? I swear by God, I know nothing but good of them! 

And they are also saying the same against a man of whom I have never known 

anything but good. He has never entered any of my dwellings without me being 

in his company." 

"'The greatest blame for this lay with 'Ahd Al l~h  b. Ubayy b. Saliil, some 

of the Khazraj and Mistah, and Hamna, daughter of J&sh. Hamna spoke thus 

because she was the sister of Zaynab, daughter of Jahsh, who also lived with 

the Messenger of God (SAAS). And Zaynab was the only one of his wives who 

would rival my status with him. Zaynab herself was given God's protection 

through her religion, for she spoke only good of me. Hamna spread her rumours 
about me to do hann for her sister's sake, and I suffered for that. 

"'When the Messenger of God (SAAS) made this address, Usayd b. Hudayr 
stated, "Messenger of God, if they were from al-Aws, we would deal with them 

for you; if from our Khazraj brethren, then give us your order and I swear by 

God, they deserve to have their heads cut off?" 

"'Then Sa'd b. Ubnda arose; he had previously been considered a fine man. 

He said, "You lie, I swear by God's life! You'd certainly not cut off their heads! 

And you only made that statement because you knew that they were of Khazraj; 

if they had been from your tribe, you'd never have said that!" 

"'Usayd b. Hudayr then responded with, "It's you who lie, I swear by God's 

life! You're a hypocrite arguing on behalf of hypocrites!" 

"'People became so angry that there was almost fighting between these two 

tribes of Aws and Khazraj. 

"'Then the Messenger of God (SAAS) stood down and came in to see me. 

He called for 'Ali b. Abii Tdib and Usnma b. Zayd and consulted with them. 

U s m  spoke well of me and then said, "Messenger of God, this is about 

your family about whom we know nothing but good. It's all foolish lies." 'Ali 



220 THE LIFE OF THE PROPHET MUHAMMAD 

said, "Messenger of God, there are plenty of women; you can exchange them. 

Ask the slave girl; she will speak the truth to you." 

"'So the Messenger of God (SAAS) called for Burayra to ask her. 'Ali went 

up to her and struck her violently, saying, "Speak the truth to the Messenger 

of God (SAAS)!" Burayra replied, "I swear by God, I know nothing but good! 

I never found fault with 'A'isha at all, except that, when I knead dough and ask 

her to watch over it she may fall asleep, and the pet lamb comes and eats it!"' 

"'A'isha continued, 'Then the Messenger of God (SAAS) came in to me; I 

had with me both my parents and an ansari woman. I was weeping, and so was 

she. He sat down, gave praise and thanks to God, and said, "'A'isha, you have 

been informed what people have been saying about you. Fear God. If you have 

indeed done wrong, as they say, then repent to God. God accepts repentance 

from his servants." As soon as he said this my tears dried up so that I could 

feel nothing of them. I waited for my parents to respond on my behalf to the 

Messenger of God (SAAS), but they did not speak. 

"'I swear to God, I thought myself too humble and unimportant for God 

to send down a verse of the Qur'm about me, one that would be recited and 

used for the prayer. But I had hoped that the Prophet (SAAS) would have some 
vision in his sleep by which God would prove my veracity from His knowledge 

of my innocence and would give some information. But as for a verse of the 

Qur'an being revealed about me, I swear I thought myself too insignificant for 

that. When I saw that my parents were not going to respond on my behalf, I 
asked them, "Will you not reply to the Messenger of God?" They replied, "By 

God, we don't know what to reply." 

"'I swear, I don't know any household that ever suffered so much as did that 

of Abn Bakr through those days. When they were unable to respond for me, I 
burst out crying again. Then I said, "By God, 1'11 never repent to God for what 

you refer to. I swear, I well know that if I were to a f f i  what people say while 

God knew me to be innocent of it, I would be affuming what had not happened. 

And if I were to deny what they say, you would not believe me!" I then tried to 

remember the name of Jacob, but I could not remember it, so I said, "But I will 

speak as did the father of Yiisuf, 'Patience is fine, and God's help is to be sought 

against what you describe'" (s&at Yw~.; XII, v.18). 

"'I swear, the Messenger of God (SAAS) had not left his seat before God 

sent down upon him what he used to send; he was wrapped up in his cloak and 

a pillow of leather was placed beneath his head. As for myself, when I witnessed 
this, I swear I felt no alarm or concern. I knew that I was innocent and that God 

would not harm me. However, I swear by Him who bears 'A'isha's soul in His 

hands, that as soon as the Messenger of God (SAAS) recovered, I thought my 

parents would expire for fear that confumation of what people had been saying 

would come from God. 

"'Having recovered, the Messenger of God (SAAS) sat up, his face streamed 

with droplets like a winter's day. He began wiping the sweat from his face and 
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saying, "Rejoice, 'A'isha! God, Almighty and Glorious is He, has sent down 

(confirmation of) your innocence!" "Praise he to God!" I exclaimed. 

"'He then went out to the people, addressed them and recited to them what 

God, the Almighty and Glorious, had revealed from the Qur'm on the subject. 

H e  then gave orders about Mist& b. Uthstha, Uassm b. Thsbit and Hamna, 

daughter of Jahsh - these having been the most outspoken in their calumny 

- and they received the flogging prescribed by law.'" 

This hadirh is cited in both aahih collections from al-Zuhri. Its text has many 

virtues. I t  refers to the punishment for false accusation of fornication having 

been applied to Hassm and those with him. Abii Ds'iid related it in his Sunan. 

Ibn Ishsq stated, "A Muslim spoke the following verses on the flogging of 

Hassm and his associates, 

'Hasszn, along with Hamna and Mistah, tasted what they 
deserved for speaking a foul calumny. 

They engaged in slanders against the wife of their 
Prophet, incurred the wrath of Him on the noble throne, 
and were cast down. 

They harmed the Messenger of God through her and were 
exposed to lasting and public disgrace and censure. 

Whips lashed them with the force of sudden rain showers 
from storm clouds."' 

Ihn I s h q  related that H a s a n  b. Thxhit spoke verses in which he criticized 

Safwm h. al-Mu5qtd and a group of Quraysh who fought at the well, associates 

of Jahj~h, h, mentioned above. These verses commence, 

"These strangers have become powerful and numerous and 
Ibn al-Furay'a" has hewme top man in the land! 

A man's mother is as bereaved, or it is as if he is in 
a lion's claws, if you tight him; 

For the man I wme upon and kill, I'll take no blood-wit, 
nor compensation. 

The sea, riding high when the wind blows north and it 
casts foam on the shore, is not 

More violent than me when you see me saike like a 
sudden hail-cloud. 

As for Quraysh, I will not make peace with them until 
they leave error for the right 

And abandon al-Lat and al-Wzzs and all of them bow 
down before the One and Everlasting 

And hear witness that what the Messenger of God said to 
them is true, and they are faithful to God's truth and 
to the pacts made." 

57. "Sbn al-FurayLa" is a reference to Hassa himself. 
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Safwan h. al-Mu%tal confronted hi and struck hi with his sword, saying, 

"Receive from me my sword's blade, for I'm a man who 
speaks no poetry when attacked!" 

He (Ibn Ishaq) related that Thahit h. Qpys b. Shammas seized and hound Safw%n 

after he had attacked Hassm. When 'Abd Allah h. Rawaha found hi thus, he 

asked, "What's all this?" Thahit replied, "He struck Hassa  with his sword." 

'Ahd Allah then asked, "Does the Messenger of God (SAAS) know anything 

of this?" "No," he replied, and released Safwan. They all then went to see the 

Messenger of God (SAAS), and Ihn al-Mu%wl told hi, "Messenger of God, 

he did me harm and ridiculed me, and my anger so overcame me that I struck 

him." The Messenger of God (SAAS) then said, "Hassan, would you scorn 

my people once God gave them guidance?" He added, "Be nice about your 

injury." L'As ever YOU say, Messenger of God," he replied. The Messenger of 

God (SAAS) compensated him by awarding him Bi'r Ha castle that Abii Talha 

had given over as alms, and a Coptic slave-girl named Sirin; she bore him his 

son 'Abd al-Rah%n. 

'A'isha used to say, "Enquiries were made about Ibn al-Mu'at@l and he was 

found to be impotent; he did not approach women. Thereafter he was martyred. 

May God be pleased with hi." 

Ihn Ishaq stated, "After that, Hassm spoke the following verses in apology for 

what he had said about 'A'isha, 

'Chaste and sensible, untouched by suspicion, because 
of my error she became food for scandal-mongers. 

A noble woman of Lu'ayy b. Ghdih, people of honour, 
their glory unending. 

What was said of you could never apply to you; they 
were the words of a slanderer. 

If I did speak what you claim, then may my hands never 
raise my whip again! 

How could this he, in light of my friendship and 
support for the illustrious family of the Messenger of 
God. 

Their dignity is such that all others are beneath them, 
falling far short; may their glory last very long."' 

There should be written down here the verses of siirat al-Niir, namely from 

God's words, "Those who related the calumny are a faction among you. Do 

not consider it an evil for you; in fact it is good for you. Let each man of them 

suffer the punishment he has earned" to the words, "Forgiveness and a fine 

reward" (szirat al-Niir; XXIV, v.11-26). Also here should he inserted the 

traditions, chains of transmisssion and other relevant matters that have come 

down from the earliest and later authorities. And success comes through God. 
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THE HUDAYBIYYA EXPEDITION 

This indisputably took place in Dha al-Qa'da, 6 AH. Those who state this 

include al-Zuhri, Nafic, freed-man of Ibn Wmar, Qatada, Mnsa b. Wqba and 

Muhammad b. Ishzq b. Yasa, along with others too. This is also what was 

related by Ibn Lahi'a, from Aba d-Aswad, from Wrwa - namely, that it 

occurred in Dha al-Qacda of 6 AH. 

Yacqab b. Sufyan stated, "Ismacil b. al-Khalil related to me, from 'Ali b. 

Mushir (who said), 'Hisham b. Wrwa narrated to me, quoting his father as 

having said, "The Messenger of God (SAAS) set out for al-Hudaybiyya in 

Ramadan; (the agreement at) al-Hudaybiyya was made in Shawwd.""' 

This is very strange to have come from Wrwa. 

Both al-Bukhai and Muslim relate from Hudba, quoting Hammw, from 

Qamda, that Anas b. Malik narrated to hi that the Messenger of God (SAAS) 

performed the Lumra four times (sic) in Dhii al-Qcda, apart from the 'umra 

performed along with his pilgrimage. The Hudaybiyya 'umra took place in Dha 

al-Qa'da, that of the following year was in Dha al-Qa'da, that of al-JiCrana was 

in Dbii alQa'da, when he divided up the booty from the Battle of Hunayn, and 

there was the 'umra that took place along with his pilgrimage." 

This is the wording of d-Bukhm. 

Ibn Ish~q stated, "Thereafter the Messenger of God (SAAS) remained in 

Medina for Ramadan and Shawwal; then, in Dhii al-Qacda, he left to perform 

the 'umra, not to engage in warfare." 

Ibn Hisham stated, "He appointed Numayla b. 'Abd All& al-Laythi in 

command of Medina." 

Ibn Ishsq went on, "He invited the local Arabs and the bedouin in neigh- 

bouring areas to accompany him, fearing that Quraysh would attack him or block 

his way to the kacba. But many of the bedouin refrained from joining him. 

"Eventually the Messenger of God (SAAS) set forth accompanied by men of 

the muhzj~rin and the an@r and those bedouin who had joined him. He took with 
him the animals for sacrifice and dressed in pilgrim garb so that people would 

feel secure from attack by him and would recognize that he was only leaving to 

visit this House that he wished to venerate. 

Muhammad b. Muslim b. ShihXb al-Zuhri related to me, from Wrwa b. 

al-Zubayr, from al-Miswar b. Makhrama and Marwan b. al-Hakam, as follows, 

"The Messenger of God (SAAS) left in the year of al-Hudaybiyya intending to 

visit the kacba and not wanting to engage in battle. With him he took 70 camels 

for sacrifice and was accompanied by 700 men. Each sacrifice was for 10 persons. 

Jabir b. 'Abd Allah used to say, so I have been told, 'Those of us present at 

d-Hudaybiyya totalled 1,400."' 

Al-Zuhri stated, "The Messenger of God (SAAS) travelled as far as Wsfan, 

where he met Bishr b. Sufyan al-Ka'bi, who told him, 'Messenger of God, these 



224 THE LIFE OF THE PROPHET MUHAMMAD 

Quraysh have heard of your ravelling and have gone forth accompanied by 

milk-giving camels accompanied by their young. They have dressed in tiger 

s k i s  and encamped at Dhn Tuwan, swearing to God that you will not ever enter 

it (the city) by going past them. And Khdid b. al-Walid is in charge of their 

cavalry and they have advanced to Kurac al-Ghamim.' 

"The Messenger of God (SAAS) responded, 'Woe upon Quraysh! They are 

consumed by the warfare! What harm would it do them to leave my way clear 

to the other Arabs? If they (the Arabs) should defeat me, that would be what 

they themselves wanted. And if God gave me victory over them, they (the Arabs) 

would enter into Islam in droves. Otherwise, they (the Arabs) will fight on for 

as long as they have strength. What is Quraysh thinking of? I swear by God, 1'11 

keep on striving to accomplish that for which God sent me my mission until 

He brings it to pass or I myself perish!' 

"He then asked, 'What man will direct us by some path other than the one 
where they are?"' 

Ibn Ishzq went on, "'Abd All& b. Ahn Bakr related to me that a man of Aslam 

replied, 'I will, Messenger of God!' He then led them along a rough, stony trail 

between mountain passes. When they emerged from it, the Muslims, who had 

suffered greatly from this trail, emerged on to easy terrain at the end of the 

valley. The Messenger of God (SAAS) then called out, 'Say: we ask God's 

forgiveness and turn to him in repentance!' They did repeat this and he then 

said, 'I swear by God, that was the hit[aSs put before the Israelites, but they did 

not say it."' 

Ibn Shihah stated, "The Messenger of God (SAAS) gave orders to his men as 

follows, saying, 'Keep to the right, passing between the two sides of al-Hamad 

on a road traversing the pass of al-Murar, on to the slope of al-Hudaybiyya, 

below Mecca."' 

Ibn Shihah went on, "The army did follow that route, and when the Quraysh 

cavalry saw by the dust raised by the army that they had diverted from their 

own path, they raced back to Quraysh. 

"The Messenger of God (SAAS) went on until having crossed the al-Mirw 

pass, his camel knelt. People then said, 'It's turned refractory!' He replied, 'It 

has not turned refractory; that's not her nature. The One who restrained the 

elephant from Mecca stopped her. Quraysh shall not today call upon me to 

respect any ties of kinship that I will not agree to."' 

"He then addressed the men as follows, 'Dismount.' They told him, 'Messenger 

of God, there's no well in this wadi where we can make camp.' He then took 

out an arrow from his quiver and gave it to one of his Companions who took it 

down to one of the water-holes there and stuck it in its centre. It then produced 

water and they had their mounts lie down there after they had been watered." 

58. A word implying a plea for forgiveness of sins 
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Ibn Ishzq went on, "A scholar related to me, from some men of Banii Aslam, 

that the man who took the arrow of the Messenger of God (SAAS) down into the 

water-hole was Nxjiyya b. Jundab, the driver of his sacrificial camels." 

Ibn Ishzq also said, however, "A(nother) scholar maintained that al-Bar%' 

h. CAzib used to say, 'It is I who went down with the arrow of the Messenger of 

God (SAAS).' God knows best what in fact happened." 

Ibn Ishaq then gave evidence for the first person named by reporting that an 

aqltri slave-girl came to the well while Najiyya was down filling a bucket. 

"She spoke the following verses, 

'Hey, you drawing water, my bucket is before you. 
I saw our people praising you 

Wishing you well and congratulating you.' 

The man then responded to her with the following verses, 

'A Yemeni slave-girl has learned that it is I who draw 
the water, and that my name is Niijiyya. 

Many a deep, gushing wound I've made, piercing the 
chests of the enemy."' 

Al-Zuhri stated in his hadith, "When the Messenger of God (SAAS) had 

rested, Budayl b. Warqa', along with some men of Khuza'a, came to talk with hi 
and to ask him why he had come. He told them that he had not come intending 

to do battle, but to visit the ka'ba and to venerate its sanctity. He then said 

to them much the same as he had to Bishr h. Sufym. The men then returned to 

Quraysh and told them that they were treating Muhammad too hastily, and that 

he had only come to visit the kacba. Quraysh responded by making accusations 

against the men and by calling them cowards, saying, 'Even if he has come not 

wanting to fight, he'll never enter it by compulsion! The Arabs will never say 

that of us!'" 

Al-Zuhri stated, "Khuzn'a, both their Muslims and their polytheists, were 

advisers to the Messenger of God (SAAS), hiding from him nothing that 

happened in Mecca. 

"They then sent to hi Mikraz h. Ha& b. al-Akhyaf, a brother of Ban0 'Amir 

h. Lu'ayy. When the Messenger of God (SAAS) saw him approaching, he 

said, 'This man is untrustworthy!' When Mikraz reached the Messenger of God 

(SAAS), and addressed hi, the latter replied to him much as he had to Budayl 

and his companions. Mikraz then returned to Quraysh and reported what the 

Messenger of God (SAAS) had told hi. They then dispatched Hulays b. 

'Alqama, or Ibn Zabbm, who at that time was the leader of the Abyssinian 

fighters, he being a member of Banii al-Harith b. 'Abd Manat b. Kinnna. When 

the Messenger of God (SAAS) saw him, he commented, 'This man is from 

people who are devout; drive out the animals for sacrifice in front of him so he 
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will see them.' When he saw them going past from the valley side, wearing their 

neck decorations and having eaten their own hair from having been long confined, 

he went back to Qurztysh without actually having gone to the Messenger of God 

(SAAS), since they were so impressed with what he had seen. He reported 

this to them (Quraysh). They told him, 'Just sit down! You're only a bedouin, 

without any sense!"' 

Ibn Ishaq stated, "'Ahd All& b. Abti Bakr related to me that al-Hulays was 

angry at this and retorted, 'Quraysh, it wasn't for this that we allied with you 

and made a pact with you! Shall someone who has come to venerate God's house 

be barred from it? By Him who holds the soul of al-Hulays, either you allow 

Muhammad to do what he has come for, or 1'11 take away the Abyssinians to the 

last man of them!' They responded, 'Keep silent and leave us alone until we get 

for ourselves what we want!"' 

Al-Zuhri stated in his hadith, "Then they (decided to send) to the Messenger of 

God (SAAS) Wrwa b. Masciid al-Thaqafi and he told them, 'Tribe of Quraysh, 

I saw the violence and bad language you directed at those who came back to you 

after you dispatched them to Muhammad. You well know that yon are as my 

father and myself the son' (Wrwa was in fact the son of Sahi'a, daughter of 

'Abd al-Shams). 'Having heard what has occurred to you, I gathered some of 
my people who obey me and so have come to you to help you myself.' 

"They replied, LYou speak the truth; you have our trust.' 

"So he went to the Messenger of God (SAAS) and said, 'Muhammad, so have 

you gathered together a whole mix of people, then brought them to your own 

home to destroy it with them? Quraysh have come forth with their milch-camels, 

accompanied by their young and dressed in tiger skins, having sworn to God 

that you will never enter contrary to their wish. By God, I'll wager these people 

will abandon you tomorrow!' 

"Aba Bakr, the Trusting, God be pleased with him, was behind the Messenger 

of God (SAAS) and commented, 'Go suck al-Lat's tits! Us abandon him, indeed!' 

Wrwa then asked, 'So who is this, Muhammad?' He replied, 'This is Ibn Abii 

Quhxfa.' Wmar then said, 'If I wasn't obligated to you, I'd punish you for that. 

But now we are even.' 

"Wrwa then began fondling the beard of the Messenger of God (SAAS), 

while he was speaking to him. Al-Mughira b. Shu'ba, who was standing close by, 

dressed in armour, began tapping at Wrwa's hand as it touched the beard of the 

Messenger of God (SAAS), saying, 'Remove your hand from the face of the 

Messenger of God, or you'll never get it back!' Wrwa commented, 'Damn you, 

how churlish and rude you are!' 

"The Messenger of God (SAAS) smiled at this, so Wrwa asked hi, 'Who 

is this, then, Muhammad?' 'This', he replied, 'is your nephew al-Mughira b. 

Shu'ba!' At this Wrwa commented, 'You wretch, wasn't it only yesterday you 

learned how to wash your own private parts!"' 
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Al-Zuhri went on, "The Messenger of God (SAAS) said to 'Urwa 
approximately what he had to the others, telling him that he had not come 
seeking battle. Wrwa then left, having observed how the Companions of the 
Messenger of God (SAAS) treated him. When he washed, they rushed to the 
water he had used. If he spat, they hurried to retrieve it, and if a hair fell from 
his head, they would take it. Consequently, when Wrwa returned to Quraysh, 
he told them, 'Men of Quraysh, I've been to Chosroe in his kingdom, Caesar 
in his and the Negus in his; but I swear, I never saw a king amidst his people 
like Muhammad amidst his Companions. I have seen people who would never 

abandon him for any reason. So draw your own conclusions."' 
f in  Ishaq stated, "A scholar related to me that the Messenger of God (SAAS) 

called for Khirash b. Umayya al-Khuza'i and sent him to Quraysh in Mecca, 
mounting him on one of his camels called al-Tha'lab, to tell their leaders on his 
behalf why he had come. But they hamstrung the camel of the Messenger of God 
(SAAS) and wanted to kill him. The Abyssinian troops, however, prevented 
this and they released him, so he made his way back to the Messenger of God 
(SAAS)." 

Ihn Isbq  also stated, "A reliable source related to me, from Ikrima, from Ibn 
'Abbns, that Quraysh had sent 40 or 50 of their men with orders to encircle 
the camp of the Messenger of God (SAAS), to capture one of his Companions. 
But they were taken prisoner and brought to the Messenger of God (SAAS). He 
forgave them and released them. They had hurled stones and shot arrows at 
the camp of the Messenger of God (SAAS). 

"He then summoned Wmar h. al-Khatgb to send him to Mecca to inform the 
Quraysh leaders for him why he had come. Wmar responded, 'Messenger of 
God, I fear for myself from Quraysh. There is no one in Mecca of Bana 'Adi who 
could protect me. Quraysh are well aware of my enmity towards them and of 
the roughness with which I have treated them. But I will suggest to you a man 

they respect more than myself, Wthman h. 'Affa.' 
"The Messenger of God (SAAS) then summoned Wthmzn h. 'Affzn and did 

send h i  to Aha Sufyan and the Quraysh leaders to tell them that he had not 
come to wage war, but to visit the ka'ba in veneration of its sanctity. Wthmztn set 
out for Mecca, where he was met by Abzn h. Sa'id h. alLC;1~, either before or after 
he had entered the city. Abzn mounted 'Uthmzn before himself and gave him 
protection until he delivered the message of the Messenger of God (SAAS). 
Wthman went on to meet Aha Sufyan and the other Quraysh leaders. He gave 
them the message entrusted to him by the Messenger of God (SAAS). When 
he had done so, they told Wthman, 'If what you want is to circumambulate 
the ka'ba, then do so.' He replied, 'I could never circumambulate it before the 
Messenger of God (SAAS) did so.' 

"Quraysh then kept Wthma as their prisoner. The Messenger of God 

(SAAS) and the Muslims were informed that Wthmm had been killed. 'Abd 
All& b. Aba Bakr related to me that the Messenger of God (SAAS) said, when 
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he was informed that W t h m a  had been killed, 'We'll not leave before engaging 

the enemy in battle!"' 

Ibn Is@q went on, "The Messenger of God (SAAS) then called upon the 
men to pledge allegiance to him. This pledge, the baycat al-?&wan, the 'willing 
pledge', was made beneath a tree. People would say that the Messenger of 

God (SAAS) received a pledge of allegiance unto death. Jzbir b. 'Abd Allah, 
however, used to say, 'The Messenger of God (SAAS) did not have us pledge 
allegiance unto death, but had us swear that we would not flee.' 

"The Messenger of God (SAAS) received their pledge and the only Muslim 
present who abstained from it was al-Jadd b. Qays, brother of Bann Salama. Jzbir 
b. 'Abd Allah used to say, 'I swear, I can almost see him now, standing glued to 
the side of his camel, trying to hide from everyone.' 

"Then the Messenger of God (SAAS) received the news that the report about 

'U thma  was false." 
Ibn H i s h a  stated, "Wakic recounted, from Ismacil b. Aba Khalid, from 

al-ShaBi, that the first man to make the bayhr al-riban to the Messenger of 
God (SAAS) was Aha Sinm al-Asadi. 

"And a reliable source related to me a tradition from Ibn Abii Mulayka, from 
Ibn Wmar, that the Messenger of God himself (SAAS) made the pledge for 
Wthman, clapping one of his hands to the other." 

This tradition mentioned by Ihn H i s h a  with this line of authority is weak, 
however, it is confirmed in both sahib collections. 

Ibn Ishaq went on, "Al-Zuhri stated, 'Quraysh then sent Suhayl h. 'Amr, 
brother of Bann '&mir b. LuJayy, to the Messenger of God (SAAS), telling him, 
"Go to Muhammad and make peace with him. The only condition for peace 
with h i  is that he withdraw from us this year. By God, the Arabs shall never 
say that he entered it by compulsion!"' 

"Suhayl b. 'Amr went to the Messenger of God (SAAS), who said, seeing him 
approach, 'The enemy wanted peace when they dispatched this man.' 

"When Suhayl reached the Messenger of God (SAAS) he spoke with him at 
length; they reconciled and made peace. The matter having been concluded, 
with nothing hut a document remaining to be drawn up, Wmar jumped up and 
went over to Aba Bakr. He asked h i ,  'Abn Bakr, is he not God's messenger?' 

'Indeed yes,' he replied. 'And are we not Muslims?' he asked. 'Indeed yes,' 
Ahn Bakr replied. 'And are they not polytheists?' 'Indeed yes,' he agreed. 'So 
why should we agree to something that demeans our religion?' Wmar asked. Aha 
Bakr replied, 'Obey whatever he says; for I testify that he is the Messenger of 
God.' Wmar added, 'I too testify that he is the Messenger of God.' 

"He (Wmar) then went to the Messenger of God (SAAS) and asked him, 
'Are you not the Messenger of God?' 'Yes, indeed.' 'And are we not Muslims?' 
'Indeed yes.' 'And are they not polytheists?' 'Indeed yes.' 'So why then should we 
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demean our religion?' 'I', he replied, 'am the servant of God and His messenger. 

I shall not oppose His order and He will not let me fail.' 

"Wmar, God be pleased with him, used to say, '1 have gone on fasting, giving 

alms, praying and freeing slaves because of what I did that day and out of fear for 

what I said that day, until I felt that I had made up."' 

"The Messenger of God (SAAS) then summoned 'Ali b. AbCi Talib, God be 

pleased with hi and told hi, 'Write: "In the name of God the Most Merciful, 

the Most Beneficent".' Suhayl objected, 'I don't know that (phrase).' 'Write 

instead, "In Your name, 0 God."' And 'Ali wrote it. 

"The Messenger of God (SAAS) then said, 'Write down: "This is the peace 

agreement made by Muhammad, the Messenger of God, and Suhayl b. 'Amr."' 
Suhayl tben said, 'If I were to testify that you are the Messenger of God, I would 

not oppose you. Write down your name and that of your father.' 

"So the Messenger of God (SAAS) said, 'Write down, "This is the peace 

agreement made by Muhammad, son of 'Abd All&, with Suhayl h. 'Am. They 

have made peace by agreeing to put aside warfare from the people for ten years. 

During this period, people will be safe and leave one another alone. Provided 

that if anyone from Qgraysh comes to Muhammad without permission of his 

guardian, then he must send him back to them. If, however, anyone goes to 

Quraysh from Muhammad, they are not to send hi hack to hi. There are to 

he no secret agreements, bad faith or antagonism between us. Anyone wishing 

to enter into a pact or agreement with Muhammad may do so. Anyone wishing 

to enter into an agreement or pact with Quraysh may do so."' 

"At this Khm'a promptly announced, 'We have made a pact and agreement 

with Muhammad!' And Bano Bakr responded at once, 'We have made a pact 

and agreement with Quraysh!' 

"The agreement went on, 'Yon shall retire from us this year and not enter 

Mecca against our will. Next year we will make way for you, and you and your 

people may enter and stay for three nights, each rider hearing his own weapons 

- swords in sheaths, that is, and bringing in no other weapons.' 

"While the Messenger of God (SAAS) was writing the document, up came 

Abo Jandal, Suhayl's son, dragging fetters, having escaped to the Messenger of 

God (SAAS). 
"When those with the Messenger of God (SAAS) had gone forth, they 

had not doubted that there would be victory, because of visions he had seen. 

Witnessing now the peace being made and their withdrawal being arranged and 

what the Messenger of God (SAAS) was agreeing to on his own behalf, they 

were all very disappointed and deathly depressed. 

"When Suhayl saw (his son) AhCi Jandal, he got up, went to him and struck 

him in the face, grabbing him by the collar and saying, 'The matter was agreed 

to between us before this fellow came to you!' 'You are right,' he agreed. And so 
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Suhayl began dragging his son away to return him to Quraysh custody, while 

Abii Jandal screamed at the top of his voice, 'Muslims, shall I be returned to 

the polytheists who will subvert my faith?' 

"This increased their sense of depression. 

"The Messenger of God (SAAS) said, 'Be patient and control yourself, Abii 

Jandal! God is preparing relief and succour for you and the others with you 

who are powerless. We have made a peace pact with the enemy and we and 

they have sworn to this in God's name; we cannot act falsely with them.' 

"'Umar b. al-Khagzb jumped up and walked along beside Aba Jandal, saying, 

'Be patient! They're only polytheists, their blood worth no more than that of 

dogs!' He was keeping the hilt of his sword close to Aba Jandal. Wmar used 

to say, 'I was hoping he would take the sword and strike his father with it! But 

the man spared his father, and the matter was settled.' 

"When the Messenger of God (SAAS) had finished the document, he called 

upon some of the Muslims and some of the polytheists to witness the peace. 

These men were Aba Bakr, 'the Trusting', Wmar b. al-Khatgb, 'Abd al-R*ma 

b. 'Awf, 'Abd Allah b. Suhayl b. 'Amr, Sa'd b. Abii Waqq3, M&mad b. 

Maslama, Mikraz b. Hafs (he having been a polytheist at that time), 'Ali b. Abii 

T2ib. It was he, 'Ah, who wrote out the agreement." 

"The Messenger of God (SAAS) had set up his tent in unhallowed territory 

and he would say his prayers on sacred ground. When he had concluded the 

peace, he set about sacrificing his animals. He then sat and had his head shaved; 

the man who shaved it that day was Khimsb b. Umayya b. al-Fadl al-Khuza'i. 

When the Muslims saw that the Messenger of God (SAAS) had made sacrifice 

and shaved, they hurried to do the same." 
Ibn Ishaq went on, "'Abd Allzh b. Aba Najih related to me, from Mujzhid, 

from Ibn 'Abbzs, who said, 'Some men shaved their heads at al-Hudaybiyya, while 

others cut their hair short. The Messenger of God (SAAS) then said, "May 

God have mercy on those who shaved!" They asked, "And on those who cut 

it short, Messenger of God?" "May God have mercy on those who shaved," he 

repeated. "And on those who cut it short, Messenger of God?" they again asked. 

He said, "And on those who cut it short." 

"'They then asked him, "Messenger of God, why did you emphasize God's 

mercy for those who shaved and not for those who cut their hair short?" He 

replied, "They did not doubt.""' 

'Abd Allah b. Aba Najih stated, "Mujhid related to me, from Ibn 'Abbs, 

that the Messenger of God (SAAS) sacrificed one camel among the rest that had 

belonged to Aba Jahl and had a silver ring on its head; he did this to anger the 

polytheists." 

This is the text given by M u b m a d  b. Ishaq; may God be pleased with him 

for this account. In the text of al-Bukhm that will follow there are differences 
in some places with this text, as you will see, if God so wills it and in Him is all 
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trust. We will give it complete, making reference to traditions considered both 

authentic and good for the benefit in them. If God Almighty wills it; our reliance 

is upon Him, for He is the one from whom to seek help. 

Al-Bukhiiri staked, "Khdid b. Makhlid related to us, quoting Sulaymm h. Bilal, 

who quoted Salih h. Kaysm, from Wbayd Allah b. 'Abd All&, from Zayd b. 

-lid, who said, 'We went forth with the Messenger of God (SAAS) the year 

of d-Hudayhiyya, and at night it rained hard. The Messenger of God (SAAS) 

prayed the al-pbh prayer with us. Later he turned to us and said, "Do you 

know what your Lord said?" We replied, "God and His messenger know best!" 

He said, "God Almighty said, 'Of my servants, some have awakened to belief 

in me, others to disbelief. Those who said, "Our rain comes by God's mercy 

and bounty" are believers in me and disbelievers in the stars. Those who said, 

"Our rain comes by this or that star" is a believer in the stars and a disbeliever 

in me.""" 

Al-Bukhri related this in several places in his jahih collection. Muslim 

gave the tradition in various lines hack to al-Zuhri. From al-Zuhri the line of 

transmission went hack to Wbayd Allah h. 'Ahd Allah from Aha Hurayra. 

Al-Bukhai also stated, "Wbayd Allah b. Miisa related to us, from Isrit'il, 

from Ahii Ish%q, from d-Bara', who said, 'You use the word al-fath, "the 

victory", to apply to the farh of Mecca. That was certainly a victory. We consider 

al-fath (dso) to have been the bay'at al-r;dwdn, the "willing pledge", that 

occurred at al-Hudayhiyya. There were 1,400 of us with the Prophet (SAAS). At 

d-Hudaybiyya there is a well; we went down to it and drained it to the last drop. 

When the Prophet (SAAS) heard of this, he came there and sat on its edge and 

called for a vessel of water, with which he performed the ablution. Then he 

rinsed out his mouth, prayed, and poured it in the well. We then went a little way 

off, and later it produced for us (the water that) we and our mounts needed."' 

Ibn I s h q  stated, regarding the words of God Almighty, "hut He made 

apart from that a near victory" @rat al-Fath; XLVIII, v.27), (referring to) "the 

Hudaybiyya peace". "Al-Zuhri stated, 'No victory occurred previously in Islam 

than was greater than it. (Previously) wherever men had met, there had been 

fighting; when the truce was made, warfare came to an end and all made peace 

with one another. When they met they would negotiate with one another when 

they talked. And no one of any intelligence had Islam explained to him without 

accepting it. In those two years the same number of men entered as before, or 
even more."' 

Ibn H i s h a  stated, "The proof of what d-Zuhri said is in the fact that the 

Messenger of God (SAAS) went forth to d-Hudaybiyya with 1,400 men, as Jahir 

states, and then two years later attended the 'conquest of Mecca' with 10,000." 
Al-Bukhai stated that Yiisuf b. related to him, quoting Ihn Fudayl, 

quoting Husayn from S ~ l i ,  from Jahir, who said, "At al-Hudaybiyya the men 

were thirsty while the Messenger of God (SAAS) had before him a waterskin 
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he would use for ahlutions. Eventually the men went over to hi and he asked 

what they wanted. They told him that they had no water for ablutions or for 

drinking and that all that remained was in his waterskin. The Prophet (SAAS) 

then placed his hand in the waterskin and the water began spurting out from 

between his fingers as if it were a spring." Jahir continued, "So we drank and 

performed the ablutions." We asked Jiihir, "How many were you there that 

day?" He replied, "Even if we had been 100,000, there would have been enough 

for us. We were 1,500 men." 

Al-Bukhm also related this hadith, as did Muslim, from different lines of 

transmission, from Husayn, from Salim h. Ahii al-Jacd, from Jabii. 

Al-Bukh%i stated that it was related to him by al-Salt h. Muhammad, 

quoting Yazid b. Zurayc, from Sacid, from Qatiida (who said), "I said to Sacid h. 

al-Musayyah, 'I have heard that Jiihir b. 'Abd All& used to say that they were 

1,400 strong.' Sa'id replied, 'Jxhir told me that they were 1,500 in number who 

made the pledge to the Messenger of God (SAAS) at al-Hudayhiyya."' 

Aha Da'iid traced this tradition back with a line including Qurra, from Qatada. 

Al-Bukh%i is alone in thus giving this hadith. 

Thereafter al-Bukhm stated that 'Ali b. 'Abd Allah related to him, quoting 

Sufyw, that CAmr said, "I heard Jiihir say, 'The Messenger of God (SAAS) said 

to us at al-Hudayhiyya, "You are the best people on earth!" We were 1,400; and 

were I able today to see, I would show you the place where the nee stood."' 

Al-Bukhm also related this tradition, as did Muslim, from several lines of 

transmission, from Sufyw h. Wyayna. Al-Layth b. Sa'd related it similarly, 

from Ahii al-Zuhayr, from Jabir, who said, "A slave belonging to Hatih came to 

make a complaint about him. He said, LMessenger of God, Hatih will surely 

enter hell-fire!' The Messenger of God (SAAS) replied, 'You have lied; he will 

not enter hell; he was present at Badr and al-Hudaybiyya.'" 

Muslim related this. 

Muslim also gave, from several lines of transmission, the following from Ihn 

Jurayj, "Aha al-Zubayr narrated to me that he heard Jahir say, 'Umm Maysar 

told me that she heard the Messenger of God (SAAS) say, when he was with 

Hafsa, "None, if God wills it, will enter hell of those who made the pledge 

beneath the tree." Hafsa commented, "On the contrary, Messenger of God." He 

berated her and she then quoted, "All of you are headed there" (smut Maryum; 

XIX, v.71). The Messenger of God (SAAS) then responded, "Almighty God 

stated, '. . . and then We will deliver those who are pious, and We will leave there 

the evil-doers, prostrate'"'" (szlrat Mayam; XIX, v.72). 
Al-Bukhm stated that Whayd Allah h. MuCiidh said, "My father related to 

us, quoting Shu'ba, from CAmr h. Murra, who stated, "Ahd All& h. Aha Awfa 

said, "The men at the tree were 1,300 in number; Aslam were one-eighth of the 

muhzjrrin (there)." '" 
Muhammad b. Bash% included in the chain of authorities Aha Da1iid and 

Shu'ba. 



Al-Bukhm narrated it with 'Abd Allah as one of the authorities in the , 

chain. Muslim narrated it from Wbayd Allah b. MuOdh, from his father, from 

Shu'ba. Also from Muhammad b. al-Muthanna, from Abii Daliid, from Ishaq b. 

Ibrahim, from al-Nadr b. Shumayl, both of them quoting Shu'ba. 

Thereafter, al-Bukhari stated that 'Ali b. 'Abd All& related to him, quoting 

Sufyan, from al-Zuhri, from Wrwa, from Marwzn and d-Miswar b. Makhrama, 

who both said, "The Messenger of God (SAAS) went forth in the year of 

al-Hudayhiyya with some hundreds of his Companions. While he was at Dhii 

al-Hulayfa, he put ceremonial necklaces on the sacrificial camels, marked them 

and entered into the shrsm, the state of ritual consecration." 

Al-Bukhzri is alone in giving this tradition. This text will follow complete 

hereafter. 

What is implied here is that all these accounts contradict what Ibn Ishaq 

maintained, namely that those at al-Hudaybiyya were 700 in number. 

He only said this - though God knows best - because he was using his 

independent scholastic judgement; since there were 70 sacrificial camels, each 

one of which would have been for ten men, then those making the sacrifice 

would have been 700 in number. 

But there is no need for all of them to have been participating in the offering, 

nor that all of them were making the pilgrimage. It is established that the 

Messenger of God (SAAS) sent out one group of them, who included Abii 

Qatada. And Aha Qatada did not adopt the rhr~m state until after he had killed 

that wild donkey which he and his companions ate. They carried some of it to 

the Messenger of God (SAAS) while on the journey, and he asked (those in 

a state of ahram), LLDid any of you order that he bring the meat or make any 

gesture towards it?" "No," they said. "Then eat what remains of the donkey," 

he told them. 

Al-Bukhari had stated, "Shu'ba h. al-Rabi' related to us, quoting 'Ali b. 

al-Mubzrak, from Yahya, from 'Abd All& h. Aha Qatada, that his father (Abii 

Qatada) related to him, as follows, 'We set off with the Prophet (SAAS), the year 

of al-Hudaybiyya, and my companions went in the &ram state, but I did not.'" 

Al-Bukhari stated that Muhammad b. bfi' related to him, quoting Shahaba 

b. Suwa &Fami, quoting Shu'ba, from Qatada, from Sa'id h. al-Musayyab, 

from his father, who said, "I saw the tree; then I came to it later hut did not 

recognize it." 

(Al-Bukhai went on) "Miisa related to us, quoting Abii 'Awana, quoting 

Tariq, from Sa'id b. al-Musayyah, from his father, that he was among those who 

made the pledge beneath the tree. So we returned to it the following year; but it 

was obscure to us." 

Al-Bukhari also stated that Mahmiid related to him, quoting Whayd Allah, 

from IsrPil, from Tariq b. 'Ahd al-Ram%, who said, "I set off as a pilgrim, and 



234 THE LIFE OF THE PROPHET MUHAMMAD 

passed by some people praying. LWhat mas~~d, place for prayer, is this then?' 
They replied, 'This is the tree where the Messenger of God (SAAS) called 
for the baycat al-qiw&z, the "willing pledge".' I then went over to Sacid b. 
al-Musayyab and related this to him. Sacid then said, 'My father related to 
me that he was among those who made the pledge to the Messenger of God 
(SAAS) beneath the tree. He told me, "The following year we had forgotten it 
and could not fmd it."' 

"Sacid then said, 'The Companions of Muhammad did not know it hut you 
people do! You know best, then!"' 

Al-Bukhm related this tradition, as did al-Thawri, Aba 'Awma and Shahaba, 
from Tariq. 

Al-Bukhzri stated that Sacid related to him, quoting his brother, from 
Sulayma, from 'Amr b. Y&y%, from 'Abhd b. Tamim, who said, "At the battle 
of al-Harra, people were making a pledge to 'Abd AUnh b. Haqala. Ibn Zayd 
asked, 'What is the pledge the people are making to Ibn Hawala?' He was told, 
'To the death'. He then said, 'I will not pledge that to anyone following the 
Messenger of God (SAAS).' He had been present at al-Hudaybiyya with him." 

Al-Bukhwi also related this, as did Muslim, from various lines, from 'Amr 
b. Y&ya. 

Al-Bukhwi stated that Qutayba b. Sacid related to him, quoting Hatim, from 
Yazid b. Aba Wbayd (who said), "I said to Salama h. al-Akwac, 'What pledge 
was it you made to the Messenger of God (SAAS) at al-Hudaybiyya?' 'To the 
death,' he replied." 

Muslim related this from a hadith of Yazid b. Abn Wbayd. 
In the ~ahih collection of Muslim, it states that he sought the pledge three 

times - from a first group, from a middle group and from a final group. 
In the phih there is a hadith from Ma'qil b. Y a w  that he held the tree 

branches away from the face of the Messenger of God (SAAS) while he was 
receiving their pledge. (It also states there) that the fust man to give his pledge 
that day was Aba Sinm, he being Wahh h. Mihsan, brother of W b h a  b. 
Mihsan. The name of Sinan h. Aha Sin%n is also given. 

Al-Bukh~ri stated that it was related to hi by Shujsc h. al-Walid that 

he heard al-Nadr h. Muhammad (say), that Sakhr b. al-Rabi' quoted Nnfi' as 
having said, 'People relate that Wmar's son accepted Islam before Wmar, yet it 
was not so. The day of al-Hudayhiyya Wmar sent (his son) CAhd All& to bring 
him a mare of his that was with one of the aezr; this was so that he wuld ride it 
to battle. At the time, the Messenger of God (SAAS) was receiving the pledge 
beneath the tree, though Wmar did not know this. <Abd Allah pledged his 
allegiance, then left. Wmar then went with him and made his pledge to the 
Messenger of God (SAAS). This is why people say that Wmar's son accepted 
Islam before Wmar did." 

"Hish&n b. 'Ammar stated, 'Al-Walid b. Muslim related to us, quoting Wmar 
b. Muhammad al-Wmari, (who said), "Nafic narrated to me, from Ibn Wrnar, 
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that the people who were with the Prophet (SAAS) at al-Hudaybiyya were 

dispersed in the shade of the tree. Then they all began looking directly at the 

Prophet (SAAS). He ('Umar) then said (to his son), "Abd Allxh, go and find 

out why everyone is looking directly at the Messenger of God (SAAS).' He  
('Abd Allah) found them to be making their pledge, and he did so himself. He  

then returned to Wmar, who went and pledged allegiance.""' Al-Bukhai is 

alone in giving this hadith from both these lines-of authorities. 

An Account of the texts given by al-Bukhari relating 
to the pilgrimage of al-Hudaybiyya. 

Al-Bukhm stated in his military chronicle as follows, "'Abd A k h  b. Muhammad 

related to us, quoting Sufyan, who said, 'I heard al-Zuhri when he related this 

hadith. I learned part of it by heart and Ma'mar corroborated me. (The hadith 

quotes) from Wrwa b. d-Zubayr, from al-Miswar b. Makhrama and M a r w ~  b. 

al-Hakam, each of these adding to the account of the other. They both stated, 

"The Prophet (SAAS) went forth to al-Hudayhiyya accompanied by some 1,000 
men. When he arrived at Dha al-Hulayfa, he put neck decorations and badges 

on the sacrificial camels, and went out from there as a pilgrim, sending on ahead 

a scout of his from the Khuzaca. 

"'"The Prophet (SAAS) travelled on till he arrived at the stream at al-Ashpt, 

where his scout came to him and said, 'Quraysh have gathered a force against 

you. They have assembled the Abyssinian warriors to fight you. They intend to 

do battle with you and to keep you away from the kacba.' He then asked, 'Men, 

give me your advice. Do you think that I should give way for the children and 

families of those who wish to keep us from the kacba? (Better) if they do come 

and join us, (so) God will have cut out one eye of the polytheists; alternatively, we 

will leave them defeated.' Abii Bakr replied, 'Messenger of God, you have come 

forth to visit the ka'ba, not intending to do battle or to make war against anyone. 

Proceed to it, and we will fight anyone who blocks our way.' He responded, 

'Then proceed onwards, in God's name.'"'" 

This is how d-Bukhari related this tradition here, stopping at this point and 

adding nothing more. 

In his work, Kitab al-Shahadat, al-Bukhari stated, that it was related to 

him by 'Abd Allah b. Muhammad, quoting 'Abd al-Razzaq, quoting Macmar, 

quoting al-Zuhri, quoting Wrwa b. al-Zubayr, from al-Miswar b. Makhrama 

and Marwan b. al-Hakarn, each of them corroborating the other's account. They 

both stated, "The Messenger of God (SAAS) left at the time of al-Hudaybiyya 

and proceeded on for part of the way. At that point the Prophet (SAAS) said, 

'Khalid h. al-Walid is at d-Ghamim with cavalry as Quraysh's vanguard. Take 

a route to the right.' And, by God, Khdid had no awareness of them until he saw 

their army's dust. He then raced off to inform Quraysh. 
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"The Prophet (SAAS) proceeded on until he reached the pass from which 
the way led down to them. There his camel kneeled down; people said, 'Hal! 

Hal! Get up! Get up!' hut it persisted (in kneeling). People said, 'Al-Qqwitl 

(the camel's name) has become refractory!' The Messenger of God (SAAS) 

responded to them, LNo, d-Qaswz' has not; that's not in her nature. She has been 

held back by Him who held back the elephant.' He then said, 'By Him who holds 

my soul in His hand, I'll accept any request that they make of me by which the 

sanctuaries of God are dignified!' He then scolded his camel and it got up. 

"He then veered away from Quraysh and haltekbeyond d-Hudayhiyya at a 

well there that had little water. His men kept taking the water from it, little by 

little, and soon they had bailed it out completely. Complaint of thirst was made 

to the Messenger of God (SAAS), and he drew an arrow from his quiver and told 

them to put it into the water-hole. And, by God, it continued providing them 

plenty of water until they left. 

"While this was going on, Budayl b. Warqs' d-Kh-<i arrived, accompanied 

by others of Khuzzk. They were the trusted confidants of the Messenger of God 

(SAAS) from the people of Tihxma. Budayl said, 'I have just left Ka'b b. Lu'ayy 

and 'Amir h. Lulayy who have encamped at the Hudaybiyya wells; they have 

with them their milch-camels with their young. They are going to do battle with 

you and prevent you from reaching the kacba.' 

"The Prophet (SAAS) responded, 'We have not come to fight anyone. We 

have come to make a pilgrimage. Quraysh have been consumed by the warfare! 

It has ruined them. If they want, I will give them respite for a period. They 

should then give me access to the people. If it (Islam) prevails, and they wish to 

join into what the people have entered, they could do so. Othemise, they will 

have pined in numbers. If they refuse this, then I swear by Him who holds 

my soul in His hand, I will battle them in this cause of mine until I perish! Let 
God's will be done!' 

"Budayl said, 'I will inform them what you say.' He then went off to Quraysh 

and told them, 'We come to you from that man. We have heard him make 

certain statements which, if you wish, we will relate to you.' Fools among them 

said, 'We have no need for you to tell us anything of him.' Those of them who 

were sensible, said, 'Tell us what you heard him say.' He responded by relating 

to them what the Messenger of God (SAAS) had said. 

"Wrwa b. Mascad then arose and said, 'People, am I not as your father?' 'Yes, 

you are,' they told h i .  'And are you not as my children?' 'Yes, indeed,' they 

replied. 'Do you mistrust me?' he then asked. 'No,' they answered. 'Do you not 

know that I called to the people of 'Ukw to come forth to war alongside me 

and that when they put me off I came to you with my family and my son, and all 

who obeyed me?' 'Yes indeed,' they replied. 'This man', he went on, 'has made 

an appropriate offer. Accept it, and let me go to see him.' 'Go to him,' they 

told him. 
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"When he went to him, he began talkimg to the Prophet (SAAS), who said 

to him approximately what he had told Budayl. Wrwa at that point said, 'Hey 

now, Muhammad, haven't you considered that you are ruining your people? 

Have you ever heard of any Arab who ruined his people before yourself? And 

if that doesn't happen, I swear I don't see faces here; I just see a hodge-podge 

of people who are quite capable of fleeing and abandoning you.' 

"Abn Bakr said to hi, 'Go suck al-Lat's tits! Would we flee and abandon 

him!' 

"Wrwa asked, 'Who is that?' 'Abn Bakr,' people told him. Wrwa commented, 

'Well, by Him who has my soul in His hand, if I weren't obligated to you, I'd 

give you a reply all right!' 

"He then went on speaking to the Prophet (SAAS) and while doing so would 

take hold of the latter's beard. Al-Mughira b. Shu'ba, who was standing at the 

head of the Messenger of God (SAAS), wearing a sword and a helmet, would 

tap his hand with the hilt of his sword each time Wrwa stretched it out to touch 

the beard of the Messenger of God (SAAS) saying, 'Keep your hands off the 

beard of the Messenger of God!' Wrwa raised his head and asked, 'And who 

is that?' 'That is al-Mughira h. Shu'ba,' they replied. Wrwa then said, 'You 

wretch! I couldn't match your treachery!' 

"Before Islam, al-Mughira b. Shu'ba had stayed with a family and had 

murdered them and taken their property. Thereafter, he came and accepted 

Islam, whereupon the Messenger of God (SAAS) told him, 'As for Islam, do 

accept it. As for money, I've nothing to do with that.' 

"Then Wrwa began watching closely the Companions of the Messenger of 

God (SAAS). He said (later), 'I swear that if the Messenger of God (SAAS) 

spat, the phlegm would fall into the hand of one of them and that person would 

rub it on to his face or skin. If he gave them a command, they would carry it out 

immediately. If he performed the ablutions, they would almost kill one another 

trying to get to the water he had used. Ifhe spoke, they lowered their voices. And 

they never looked directly at hi, out of their reverence for him.' 

"Wrwa returned to his companions and told them, 'Well, I've gone in to 

kings, had audiences with Caesar, Chosroe and the Negus and I swear by God 

I've never seen the subjects of any king venerate him the way Muhammad's 

people venerate him! I swear, if he spits, the phlegm always falls into the palm 
of one of them and he will then rub it on to his face or skin. If he gives them a 

command, they hurry to carry it out. If he performs the ablutions, they almost 
kill one another for the water he used. If he speaks, they lower their voices in his 

presence. And they never look directly at hi, out of their veneration for him. 
He has made you an appropriate offer; accept it."' 

"A man of Bana Kinma then asked to be allowed to go to see him and Quraysh 

agreed. As he was approaching, the Mcsse~iger of God (SAAS) commented, 
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'This is sc-and-so; he is from a tribe who much venerate sacrificial camels. Send 

them out ro him.' They were put out for him and people greeted him chanting 

labbayk? 'at Your service', ('0 Lord'). When he saw this, he said, 'All praise he 

to God! It is not right for these people to he kept from the ka'ba.' When he 

returned to his companions, he told them, 'I have seen the sacrificial camels 

necklaced m d  decorated with badges, and I don't think they should be kept from 

the ka'ba.' 
"One of their men, named Miraz  h. Haf~ ,  then arose, and said, 'Let me 

go to him.' 'Do so,' they told h i .  When he approached, the Messenger of God 

(SAAS) said, 'This is Miaz ;  he is an immoral man.' As Mikraz began to speak 

to the Messenger of God (SAAS), Suhayl b. 'Amr arrived." 

Ma'mar stated, "Ayynh narrated to me, from 'Ikrima, that when Suhayl h. 

'Amr arrived, the Messenger of God (SAAS) commented, 'Your problem has 

suhhila, "been eased"!" 

Ma'mar went on, "Al-Zuhrl stated in his hadith, 'Suhayl then came and said, 

"Come on now, write an agreement between us." The Prophet (SAAS) asked 

for a document to he brought and said, "Write down: Bismi Alliihi al-rahmiin 

al-rahim (in the name of God, the most Merciful and Beneficent)". But Suhayl 

objected, "As for that term al-rahmzn, I swear I don't know what that is. Instead, 

put down Bismik Alliihmma (In your name, O God), like you used to write." 

The Muslims insisted, "By God, we'll write it only Bismi Alliihi al-rahmzn 

allahim!" But the Prophet (SAAS) said, "Write down Bismik Alliihumma." 

"He then said, 'This is what Muhammad, the Messenger of God, has 

determined.' Suhayl objected, 'By God, if we knew you to he the Messenger of 

God, we'd not have blocked your access to the ka'ba, nor would we have battled 

you. However, write down "Muhammad, son of 'Ahd Allsh." The Messenger 

of God (SAAS) then said, 'By God, 1 certainly am the Messenger of God, even 

though you call me a liar! Write down "Muhammad, son of 'Abd All2h."'" 

Al-Zuhri stated, "This relates to his having said, 'I'll accept any request they 

make of me by which the sanctuaries of God are dignified.' 

"The Prophet (SAAS) then said, 'on condition that you allow us access to 

the ka'ba so that we may circumambulate it.' 

"Suhayl objected, 'By God, we'll not have the Arabs say that we accepted 

pressure; however, that can happen next year.' 

"So he wrote it. Suhayl then said, 'A condition is that any of our men who 

come over to you, even if in your religion, you will return to us.' 

"The Muslims said, 'Goodness gracious, how could someone he returned 

to the polytheists if he came as a Muslim!' 
"While this discussion was in progress Ahij Jandal h. Suhayl h. 'Amr came 

along, dragging his chains, having escaped from below Mecca, and threw himself 

59. A lihlrgy addressed to God by a pilgrim in the ihrzm state. 

60. The comment makes a pun on the name Suhayl, from a root meaning to make easy, or 

facilitate. 
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down among the Muslims. Suhayl said, 'This fellow, Muhammad, is the first 

whom I charge you to return to me.' The Prophet (SAAS) said, 'But we've not 

completed the agreement yet.' 'In that case,' Suhayl insisted, 'I'll never make 

a pact with you over anything.' The Prophet (SAAS) then said, 'Release him 

to my custody.' 'I'll not release him to you,' Suhayl said. 'I insist that you 

release him!' 'That I'll not do,' he replied. Mikraz then said, 'Very well, we'll 

release him to you.' 

"Abii Jandal then exclaimed, 'Muslims, shall I be returned to the polytheists? 

I have come to you as a Muslim. Can't you see how I've been treated?' He had 

been brutally tortured in God's cause. 

"Wmar, may God be pleased with him, said, 'So I went to the Messenger 

of God, God's peace and blessings be upon him, and asked, "Are you not truly 

the Messenger of God?" 'LYes, indeed," he replied. "And are we not in the right 

and our enemy in error?" "Yes, indeed," he agreed. "Why, then, are we so 

demeaning our religion?" I asked. He replied, "I am the Messenger of God, and 

I will not disobey him; He is my helper." 

""'Well," I asked, "didn't you tell us how we would come to the kacba 
and circumambulate it?" "Indeed yes," he replied. "But did I tell you we would 

do that this year?" "No," I replied. "Well," he said, you will go to it and 

circumambulate it."' 

"Wmar went on, 'I then went down to Aba Bakr and asked, "Abii Bakr, is this 

man not in truth God's prophet?" "Yes, indeed," he replied. "But are we not 

in the right and our enemy in error?" "Yes, indeed," he agreed. "Well", I asked 

him, "then why are we demeaning our religion?" He replied, "Look, man, he is 

indeed the Messenger of God and he will not disobey Him; He is his helper. 

Trust hi; he is right." 

""'But', I continued, "didn't he tell us we would go to the kacba and 

circumambulate it?" "Yes indeed," he agreed. "But did he say you would get there 

this year?" "No," I said. "You will get there and circumambulate it," he said."' 

Al-Zuhri stated, "Wmar went on, 'So I therefore did certain things.' 

"He went on, 'And when he had completed the document, the Messenger of 

God (SAAS) told his Companions, 'Make your sacrifices and shave.' 

"'And, I swear, not a man of them did so until he repeated this three times. 

When none of them arose, he went in to Umm Salama and told her how the 

men were acting. Umm Salama said, "Prophet of God, do you like that? Go on 

out without speaking a word to anyone and sacrifice your camel. Then call for 

your barber and have him shave your head." 

"'He went out and spoke to no one until he had done this. He made his 

sacrifice and called for his barber who shaved his head. When the men saw 

this, they arose and made sacrifice. Then some so hurriedly shaved the heads 

of others that it appeared that they were killing each other in their grief. 

"'Then some believing women went to see him. And so God Almighty 

revealed the words, "0 you who believe! If believing women should come to 
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you as emigrants, then test them ..." and so on to the words, " ... the marriage 

ties of unbelieving women"' (siirar al-Mumrahana; LX, v.10). 

"That day 'Umar divorced two women who had been his while he was a 

polytheist. Mu'iiwiya b. Abn Sufyan married one of these, while Safwm b. 

Umayya the other. 

"Then the Messenger of God (SAAS) returned to Medina. There Aba Basir, 

a Quraysh man, came to him, he being a Muslim. They (Quraysh) sent two 

men to retrieve hi, referring to the pact that had been made. He gave Aba Basir 

over to them and they left with h i  and went to Dha al-Hulayfa, where they 

halted to eat the dates they had. Abii Bqir said to one of the two men, 'By God, 

I can see that that sword of yours is a very fme one.' The other man unsheathed 

it and said, 'Yes, it is; I swear it is fine. And I've put it to the test often.' Abii 

Basir asked, 'Do let me look at it.' He then took it from him and struck him until 

he was dead. The other man fled back to Medina where he ran into a mosque. 

When he saw him, the Messenger of God (SAAS) commented, 'That man has 

seen something dreadful.' 

"When the man reached the Prophet (SAAS), the man exclaimed, 'I swear 

by God, my companion has been killed! And I'm as good as dead!' Then Aba 

Basir anived and said, 'Prophet of God, God has fulfilled your obligation! You 

returned me to them, and then God saved me from them.' The Prophet (SAAS) 

then commented, 'Woe on his mother! What an inciter to war he would have 

been if he had had supporters!' 

"When Abii Bqir heard this, he knew that he would return him to Quraysh, 

and so he left for the coast." 

He went on, "Abii Jandal b. Suhayl b. 'Amr escaped from Quraysh and joined 

Abu Bqir. Thereafter, every man who left Quraysh to accept Islam went and 

joined Aba Basir. Eventually a group of them were formed. Whenever they heard 

of a Quraysh caravan heading for Syria, they would attack it, killing the men and 

taking the goods. 

"And so Quraysh sent to the Prophet (SAAS) invoking God and family ties 

(and saying) that if he were to send for those men they would be safe. And so the 

Messenger of God (SAAS) did send for them. Thereafter, God Almighty revealed, 

'And His it was who kept their hands away from you and yours away from them 

in the valley of Mecca, after He had given you control over them ...' as far as the 

words, '... their zeal, the zeal of al-jahrliyya'" (siirar al-Farh; XLVIII v. 24). 
Their "zeal" referred to is the fact that they did not agree that he was the 

Prophet of God, and that they would not accept the words, "in the name of God, 

the most Merciful and Compassionate". And the fact that they denied them 

access to the kacba. 

This text has additions and advantages that are absent from the narration of 

Ibn Ishzq from al-Zuhn. His account quoted al-Zuhri from a group of others, 

including Sufyan b. Wyayna, Macmar and Muhammad b. Ishaq. All of these 

quoted al-Zuhri, from Wnva, from Marwiin and Miswar, in relating the narrative. 
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Al-Bukhzri gave it at the beginning of his work, Kitdb al-Shu* from Yahya 

b. Bukayr, from al-Layth h. Sacd, from Wqayl, from al-Zuhri, from Wrwa, from 

Marwm b. al-Hakam and al-Miswar b. Makhrama, from Companions of the 

Messenger of God (SAAS), in relating the narrative. 

This is the best chain of authority. For Marwxn and d-Miswar were young 

at the time of al-Hudaybiyya. It is obvious that they acquired it from the 

Companions, may God be pleased with them, in relating the narrative. 

Al-Bukhzri stated, "Al-Hasan b. I sh~q  related to us, quoting Muhammad b. 

Sabiq, quoting Mzlik b. Mighwal, who said, 'I heard Aba Husayn state, "Aba 

W?il said, 'When Suhayl h. Hunayf arrived from Siffin, we went to him asking 

for news. He replied, "Be sceptical. At the battle of Aha Jandal, if I could have 

reversed the orders of the Messenger of God (SAAS) I would have done so. And 

God and His messenger know best. And we never took down our swords from 

our shoulders for any problem that troubled us without them providing us some 

solution we could appreciate. Before this affair, that is. Now, we no sooner deal 

with one contendeP1 than another arises before us that we don't know how to 
deal wi*.>"" "' 

Al-Bukhai also stated that it was related to him by 'Abd Allxh h. Yasuf, 

quoting Malik, from Zayd h. Aslam, from his father, that the Messenger of God 

(SAAS) was travelling one night in the company of Wmar b. d-KhatGh. Wmar 

asked him a question on some matter, but the Messenger of God (SAAS) made 

hi no reply. Wmar asked him again and yet again, receiving no reply from 

hi. Wmar b. al-Khagxb then exclaimed, "Wmar, your mother is as good as 

bereaved of you! You persisted three times in asking the Messenger of God 

(SAAS), and despite that he would not respond to you." 

Wmar related, "So I moved my mount away and advanced to the front of 

the Muslims, fearing that there was going to be a revelation about me. But 

immediately I heard someone shouting at me. I responded, LI was afraid there 

was about tn be a revelation about me.' 

"Then I went to the Messenger of God (SAAS) and greeted hi. He 

said, 'Tonight a siira has been revealed to me that is more pleasing to me than 

anything over which the sun rises.' He then recited, 'We have made for you 

a clear victory!"' (siirat al-Fath; XLVIII, v.1). 

I note that I wrote about the siirat al-Fath fully and sufficiently in my Tafsir 

(Exegesis), to God being due all praise and credit. Those wishing to insert that 

material here should do so. 

Chapter: On the Expedition and missions that took place in 6 AH. 

The hhf;? al-Bayhaqi, quoting d-Waqidi, gives a summary of these. 

61. The footnote of the Arabic printed ten  reminds us that the statement comes in the context 
of the conflict between 'Mi and Muswiya over succession to the Caliphate. 
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In Rahic al-Awwal (or Rahic al-kkhir) of that year, the Messenger of God 

(SAAS) sent Wkasha h. Mihsan with a force of 40 men to Ghanv Marziiq. They 

fled from him and he encamped at their wells. He sent some men in pursuit of 
them and took 200 of their camels which he led into Medina. 

Also that year was the dispatch of Ahn Wbayda b. al-Jarr* to Dho al-Qivsa, 

also with 40 men. He made for them on foot, reaching them in the morning while 

it was still dark. They fled from him into the mountain heights. He captured 

one of their men and brought him to the Messenger of God (SAAS). 

And there was his dispatch of Muhammad b. Maslama with a force of 10 
men. The enemy hid from them until night; all the companions of Muhammad 

h. Maslama were killed and he escaped, wounded. 

That year too there was the mission of Zayd h. Haitha to al-Jamiim. A woman 

of Muzayna called Ualima was captured and she directed them to one of the 

places where Bana Salim were. There they captured cattle and sheep and took a 

number of the polytheists prisoner. Among them was the husband of Halima; 

the Messenger of God (SAAS) gave him to her and released them both. 

Also that year was the mission of Zayd h. Haitha, in JnrnXdZ al-Uwla, to Banii 

Tha'laba with a company of 15 men. The bedouin fled from him; he captured 

20 of their camels, then returned, having been absent for 4 nights. 

Zayd b. Haitha also left in Jumada al-Uwla that year for al-'is. 

He (al-Waqidi) also said, "That year the property that had been with Abii 

alLCks h. al-Rahic was taken; he sought refuge with Zaynah, the daughter of the 
Messenger of God (SAAS), and she took him in." 

Ihn Ishaq related this man's story, about when the camels that were with him 

were taken, his companions were killed and he fled from them and went to 

Medina. His wife, Zaynah, the daughter of the Messenger of God (SAAS), had 

emigrated after Badr. When he arrived in Medina, he sought refuge with her, 

and she took him in following the al-subh prayer. The Messenger of God (SAAS) 

gave him over to her custody and told his men to return the camels taken from 

him. They did return to him everything taken from him, so that he lost nothing. 

When he returned with his property to Mecca and gave over to those he owed 

what was due them from their deposits, he accepted Islam. He then left Mecca 

and returned to Medina. The Messenger of God (SAAS) returned his wife to 

him by the fmt marriage, not by remarriage or contract, as was related heretofore. 

The period between his accepting Islam and her having emigrated was six years; 

it is also said to have been two years. 

We have explained that there is no discrepancy between the two accounts, and 

that his acceptance of Islam came two years after the time when believing women 

were prohibited to unbelievers. His acceptance of Islam came in 8 AH, in the 

year of the conquest (of Mecca), not as is told above in the account of al-Waqidi 

that it took place in 6 AH. But God knows best. 

Al-Waqidi stated that in that year Dihya h. Khalifa al-Kalhi came hack from 

Caesar, who had awarded him money and robes of honour. When he was at 
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al-Husmz he was waylaid by some men of J u d h .  They robbed him and left him 
with nothing. The Messenger of God (SAAS) then sent out Zayd b. H%itha, 
may God be pleased with him, against them. 

AI-Wsqidi stated, "'Abd Allsb b. Ja'far related to me, from Ya'qab h. Wtba, 
who said, "Ali, may God be pleased with him, went forth with 100 men to a 
village of Bana Asad b. Bakr. This was because the Messenger of God (SAAS) 

had learned that a group of their men wanted to extend help to the Jews 
of Khaybar. He approached them at night, keeping hidden by day. He ('Ali) 
captured a scout of theirs who confmed that he had been sent to Khaybar to 
suggest to them that they hand over to them their dates."' 

Al-Wzqidi, may God be pleased with him, said, "In Sha'bzn of 6 AH there was 
the expedition of 'Abd al-Ralpm b. 'Awf to Damat al-Jandal. The Messenger 
of God (SAAS) told him, 'If they obey, then marry the. daughter of their king.' 
They did accept Islam and 'Abd al-Ra!unsn married their king's daughter, 
Tamndur, daughter of al-Isba' al-Kalbiya; she was the mother of Aha Salama b. 
'Ahd al-Rabnn b. 'Awf." 

Al-Wnqidi stated, "In Shawwzl of 6 AH the expedition of Kurz b. Jsbir al-Fihri 
against the people of Wrayni took place; they had killed the herdsman of the 
Messenger of God (SAAS) and had stolen his cattle. The Messenger of God 
(SAAS) sent Kurz b. J~bi r  with 20 horsemen to mck them down and they 
retrieved them." 

According to texts given by al-Bukhiiri and Muslim, quoting Sacid b. Aba 
Wraba, from Qamda, from Anas h. Mdik, what happened was that a group from 
Wkl and 'Urayna (from Wkl or Wrayna, according to one version) went to the 
Messenger of God (SAAS). They told him, "Messenger of God, we're really 
herdsmen, not farmers and we fmd Medina unhealthy." The Messenger of God 
(SAAS) ordered them to leave with a small herd, in the charge of a shepherd, 
and told them to live by drinking the milk and urine of the animals. They left 
and when in the vicinity of al-Harra, they killed the herdsman of the Messenger 
of God (SAAS), drove off the herd and denied Islam after having accepted it 
earlier. The Prophet (SAAS) sent men in pursuit of them and had their hands 
and feet cut off and their eyes gouged out; they were left there at al-Harra in that 
state until they died. 

Qatnda stated, "We have heard that thereafter, whenever the Messenger of 
God (SAAS) made an address he would speak in favour of compassion and 
against exemplary punishment." 

This hadith is related by one group of scholars from Qatzda, while another 
group relates it from Anas b. Mnlik. 

In the account of Muslim, from Mu'zwiya b. Qum,  from Anas, it is stated 
that a group of Wrayna went to the Messenger of God (SAAS) and announced 
their acceptance of Islam and their allegiance. Then smallpox broke out in 

Medina, and they told him, "Since this smallpox has broken out, we'd like to go 



244 THE LIFE OF THE PROPHET MUHAMMAD 

back to the camels." He replied, "Yes; go and be with them." They did then 

leave, but they killed the herdsmen and left with the camels. 

According to that account, he sent some 20 of the an@r in pursuit of them, 

along with an expert tracker. When they were found, their hands and feet were 

severed and their eyes were gouged out. 

In the sahib collection of al-Bukhzri, on a line of transmission through Ayyiib, 

from Abn Qdzba, from Anas, who is quoted as saying, "A group from Wkal 

arrived and accepted Islam. They loathed Medina and went to the Messenger of 

God (SAAS) and told him so. He then said to them, "Then go and join the 

camels; drink their milk and urine." They then left and lived among them for a 

time; hut eventually they killed the herdsman and stole the camels. News of 

this reached the Messenger of God (SAAS), and before the sun next arose they 

had been brought to him. He had iron rods brought and these were heated and 

used to cauterize them. He then had their hands and feet cut off and they were 

dumped out in the heat, where they sought water. But they were given none 

until they died, without protection. 

In an account from Anas, he is quoted as saying, "I saw one of them biting the 
ground in his thirst." 

Abn Qdaba stated, "That gang murdered, stole and apostatized after having 

declared their faith. They fought against God and His messenger (SAAS)." 

Al-Bayhaqi related, through Wthmzn b. Aba Shayba, from 'Abd al-Rahmm 

b. Sulaymm, from Muhammad b. Wbayd All&, from Abn al-Zubayr, from 

Jzhir, that when the Messenger of God (SAAS) sent men in pursuit of them, he 

said, "0 God, make them lose their way and make it narrower than a camel's 

ankle." He went on, "They did lose their way and were captured and brought 

back. He had their hands and feet severed and their eyes gouged out." 

In the rahih collection of Muslim, it states, "The reason he had their eyes 

gouged was that they had done this to the herdsman." 

Section: Relating to happenings that year, 6 AH. 

During that year the obligation of making the pilgrimage was revealed; dShzfifi'i 

asserts that this came at al-Hudaybiyya in the words of the Almighty, "and 

complete the pilgrimage and the 'umra for God" (serat al-Bagara; 11, v. 196). 
This is why he (al-Shzfi'i) held the view that the pilgrimage could be deferred 

and need not be performed as an urgent matter, because the Messenger of God 

(SAAS) did not himself make the pilgrimage until 10 AH. 

His view is opposed by the other three authorities, Maik, Aba Hanifa and 

Ahmad (Ibn Hanbal). According to them, the pilgrimage is to be considered a 

matter of urgency for all who can make it. They deny that its mujab, "necessity" 

is deduced from the Almighty's words, "and complete the pilgrimage and the 

'umra for God" but maintain that in this verse the requirement is only to finish 

it once it has been commenced. They prove this through various citations, to 
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many of which we referred in our explanation of this verse in our Tafiir (Exegesis). 

And to God is due all praise and credit. 

It was during this year that Muslim women were forbidden to polytheists. 

This was an exception to the general rule established by the truce agreed upon 
at alaudaybiyya that year, namely that members of Quraysh were to be returned 

to them even if wishing to accept Islam. And so the words of the Almighty 

were revealed, 'LO you who believe! If believing women should come to you as 

emigrants, then test them. God knows best about their faith. If you ascertain 

them to be believers, then do not return them to the unbelievers. These women 

are not permitted for marriage to those men, nor are those men permitted for 

marriage to those women" (siirat al-Mumtahana; LX, v.10). 

That year also there was the expedition to al-MuraysiC, during which the &at 

al-zjZ, the calumnious report, arose which ultimately resulted in the Revelation 

telling of the innocence of the umm al-mu'mmin, the mother of the believers, 

'A'isha, as was related above. 
The 'umra to al-Hudaybiyya occurred that year too, along with the blockade 

made by the polytheists against the Messenger of God (SAAS). Ultimately 

there resulted peace between them lasting ten years, during which time people 

lived in security with one another on the understanding that there should be 

neither fetters used nor swords drawn. Reference is made at length in the 

appropriate places heretofore; and to God belong all praise and credit. That year 
the polytheists had control of the pilgrimage. 

Al-Waqidi stated, "In Dhn al-Hijja of that year, the Messenger of God (SAAS) 

sent forth six men in the company of Hafib b. Abn Balta'a to al-Muqawqis, the 

governor of Alexandria. He also dispatched Shujac b. Wahb b. Asad b. Judhayma, 
who was present at Badr, to al-H&th b. Aba Shammar al-Ghassmi, the king of 

the Christian Arabs, that is. Also he sent Dihya b. Khalifa al-Kalbi to Caesar, he 

being Heraclius, emperor of Rome. And he dispatched 'Abd Allah b. Hudhafa 

al-Sahmi to Chosroe, king of the Persians. Also he sent Salir b. 'Amr al-'Amiri 

to Hawdha b. 'Ali al-Hanafi, and 'Amr b. Umayya al-Damri to the Negus, king 

of the Christians of Abyssinia, his name being Ashama b. al-Hurr." 

THE YEAR 7 AH. THE EXPEDITION AGAINST KHA YBAR, 
EARLY THAT YEAR. 

Shu'ba stated, from al-H&im, who quoted 'Abd al-Rahman b. Aba Lay12 as 
having said that the words, "and He rewarded them with a near victory" (siirat 

al-Fath; XLVIII, v.18), referred to Khaybar. 

Mnsa b. Wqba stated, "When the Messenger of God (SAAS) returned (to 

Medina) from al-Hudaybiyya, he remained for some 20 days and then went forth 

to Khaybar; this was what God had promised to hi." 

Mnsa narrated, from al-Zuhri, that the conquest of Khaybar was in 6 AH; 

what is correct is that this occurred early in 7 AH, as stated above. 
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Ihn Ishaq stated, "The Messenger of God (SAAS) then remained in Medina 
after his return from d-Hudayhiyya for Dhii al-Hijja and for part of al-Muharram. 
He then went to Khaybar for the remainder of al-Muharram." 

Yanus h. Bukayr stated, quoting Muhammad b. Ishsq, from d-Zuhri, from 
'Urwa, that Marwm and al-Miswar stated, "The Messenger of God (SAAS) 
went forth in the year of al-Hudayhiyya and siirat al-Fath (XLVIII) was revealed 
to him, while he was between Mecca and Medina. In Dhii al-Hijja, he came back 
and stayed until he went forth to Khaybar, making camp at al-Rajic. That is a 
valley between Khaybar and Ghatafsn. He was concerned that Ghatafan might 
give them assistance. Next morning he attacked them." 

Al-Bayhaqi stated, "Al-W~qidi related similarly on the authority of his sheikhs 
that he went forth (to Khaybar) early in 7 AK." 

'Abd All& b. Idris stated that Ishsq said to him, '"Ahd All& h. Aba Bakr 
related to me as follows, 'Since the conquest of Khaybar took place following 
al-Mulprram, the Prophet (SAAS) arrived (hack) at the end of Safar."' 

Ibn Hishzm stated, "He appointed Numayla b. 'Abd All& al-Laythi in 
command of Medina." 

Imam A h a d  stated, "'Affw related to us, quoting Wahib, quoting Khuthaym 
- Ibn 'A&, that is - who quoted his father (as saying) that Abii Hurayra arrived 

in Medina with a group of his people while the Prophet (SAAS) was at Khaybar, 
having left Sibs' b. 'UrfuG - of Banif Ghawfm, that is - in command of 

Medina. He, Aba Hurayra stated, 'When I went to hi he was saying the 
al-subh prayer, at the fmt rakca reciting "kafh~ ya 'ayn srtrf' (siirat Mayam; XE), 
and at the second, the verse, "Woe to those who default" (siirat al-MugaJifina 
(or al-Tatfi;r); LXXXIII, v.1). I told myself, "Woe to swand-so who receives 
full measure but gives short change!""' 

He went on, "When he had prayed, we went back some distance, as far as 

Khaybar; the Prophet (SAAS) had by then conquered Khaybar. He addressed 
the Muslims and gave us shares of the booty along with them." 

Al-Bayhaqi related this from a hadith of Sula-n h. Harh, from Wahib, 
from Khuthaym b. CArak, from his father, from men of Bana Ghiftr, who said, 
"Aba Hurayra arrived in Medina and related this." 

Ibn I s h ~ q  stated, "When the Messenger of God (SAAS) left Medina for 
Khaybar, be went by way of Mt. qsr, where a mosque was built for him. He then 
passed by al-Sahb~', advancing with his army and eventually makimg camp at a 
wadi by the name of al-Rajic. He made his camp between Khaybar and Ghatafm 
to prevent the latter from giving assistance to the people of Khaybar. They, 
Ghawfm, had declared their support for the Messenger of God (SAAS). I have 
heard that when Ghawfm heard about all this, they met together then went forth 
to give aid to the Jews against the Messenger of God (SAAS). When they had 
travelled for a day, however, they heard from home a rumour regarding their 
property and families. They thought that their enemy had surprised them and 
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so they retraced their steps and stayed with their property and families, leaving 

the way clear between the Messenger of God (SAAS) and Khaybar." 
Al-Bukhai stated that it was related to him by CAbd All& b. Maslama, from 

Malik, from Ya$y2 b. Sacid, from Bashir, that Suwayd b. al-Nucm2n related to 

him that he went forth with the Messenger of God (SAAS) at the year of the 

attack on Khaybar, eventually reaching al-Sahba', a place below Khaybar. There 

the Messenger of God (SAAS) led the al-'a?r prayer, then called for provisions 

to be brought. All that was produced was al-samiq, barley gruel. He ordered it to 

be diluted and he ate, as did we. He then arose to perform the al-maghrib prayer, 

rinsed out his mouth and prayed, without performing the ablutions. 

Al-Bukhwi stated that 'Abd Allah b. Maslama related to him, quoting H ~ t i m  

b. Ismacil, from Yazid b. Abn Whayd, from Salama b. al-Akwac, who said, "We 

went forth for Khaybar with the Messenger of God (SAAS). We travelled by 

night, and one of our men said to 'Amir, "Amir, would you recite us a little 

something you have composed?' 'Amir was a poet. So he dismounted to recite 

for our men, saying, 

'All~ihuhumma! 0 God! Without You we would not have been 
rightly guided, 

Nor would we have given alms nor prayed. 
We beseech You to forgive what we have done (wrong) -may 

we be sacrificed for You! 
We beseech you to send down Your serenity upon us 
To make our feet secure when we meet our enemies. 
And if they cry out trying to subvert us, we will 

refuse. 
Already have they loudly sought others' help against 

US.' 

"The Messenger of God (SAAS) asked, 'Who is this camel driver?' 'That's 

'Arnir b. al-Akwa:' they replied. 'Yarhamuhu Allah! God have mercy on him!' he 

exclaimed. One of the men then commented, 'Have you then made his martyrdom 

inevitable, Prophet of God? I wish you had let us enjoy his (company) longer!' 

"When we reached Khaybar, we besieged them and were afflicted by great 

hunger. God then helped us conquer them and that evening - the evening of 

the conquest - the men lit many fires. The Messenger of God (SAAS) asked, 

'Why all these fires? What do you plan to cook?' 'Meat,' they replied. 'What 

kind of meat?' he asked. 'The meat of domestic donkeys.' The Messenger of 

God (SAAS) then said, 'Cast away the meat and break the pots!' One man asked, 

'Should we not throw away the meat but wash the pots?' 'Either wab,' 

he replied. 

"When the opposing forces were lined up for battle, 'Amir's sword was short, 

and when he aimed it at a Jew's leg, the sharp blade swung back and injured his 

own knee, causing his death.'" 
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Salama went on, "When they returned from battle, the Messenger of God 

(SAAS) saw me (looking sad) and took me by the hand, asking, 'What is wrong?' 

I replied, 'May my father and my mother be your ransom, they say that 'Amir 

failed.'62 The Prophet (SAAS) replied, 'Whoever said that lied; he will receive a 

double reward.' He raised two fingers, adding, 'He was a warrior whose valour 

few Arabs have ever matched.'" 

Muslim related this similarly from a hadith of Hatim b. Ismncil and others, 

from Yazid b. Abn 'Uba~d .~ '  

Ibn Ishaq related the story of 'Amir b. al-Akwa' from a different chain of 

authorities. He stated, "Muhammad b. Ibrxhim b. al-Haith al-Taymi related to 

me, from Aba al-Haytham b. Nasr b. Dahr al-Aslami, that his father related to 

him that he heard the Messenger of God (SAAS), while on his way to K h a y k ,  

say to 'Amir b. al-Akwa: he being the uncle of Salama b. 'Amr h. ai-Akwac, 

'Dismount, Ibn al-Akwa', and let's hear one of your compositions.' So he did 

and recited the following, 

'Wall0hi! By God! Without God we would not have been 
rightly guided, nor given alms, nor prayed. 

We are a people who, if badly treated or subverted, 
resist strongly. 

So send down serenity upon us and steady our feet when 
we clash with the enemy.' 

"The Messenger of God (SAAS) commented, 'May your Lord have mercy 

on you!' Wmar b. al-Khatcab then said, 'You've made it (his martyrdom) 

inevitable, Messenger of God! I wish you had let us enjoy h i  longer!' And he 

was martyred at Khaybar." 

He went on to related the manner of his death much as al-Bukhm had done. 

Ibn Ishaq stated, "A source I do not doubt related to me, from 'Am' b. Abu 

Marww al-Aslami, from his father, from Aba Mu'tib b. 'Amr, that when the 

Messenger of God (SAAS) reached a point overlooking Khaybar, he said, 

'Stop!' Then he spoke as follows before his Companions, of whom I was one, 

'0 God, Lord of the heavens and all they shade, Lord of the earths and what 

they produce, Lord of the devils and their deceptions, Lord of the winds and 

what they winnow, we implore of You the good of this village and the good of 

its people and the good of what it contains. And we seek refuge in You from 

its evil, from the evil of its people, and the evil of what it contains! Go forward, 

in God's name!"' 

This is a very anomalous hadith indeed, from this line of transmission. 

62. Since he had accidentally caused his own death rather than earned martyrdom at the hand 
of the enemy. 

63. Ibn Kathir here comments on a grammatical point relating to the Arabic text; his explanation 

has been judged of too little interest for inclusion here. 
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The h d . 3  al-Bayhaqi related it from al-H&im, from al-Asamm, from al- 

Wyaridi, from Yiinus b. Bukayr, from Ibrahim b. Isma'il b. Mujmi: from Salih 

b. Kaysm, from Abii Marw2n al-Aslami, from his father, from his grandfather, 

who said, "We went forth with the Messenger of God (SAAS) to Khaybar. 

When we were near it m d  overlooking it, the Messenger of God (SAAS) told 

the men to stop and when they had done so, he said, '0 God, Lord of the seven 

heavens and what they shade, Lord of the seven earths and what they produce, 

Lord of the devils and their deception, we implore of You the good of this 

village and the good of its people and the good of what it contains. And we seek 

refuge in You from the evil of this village, from the evil of its people, and the 

evil of what it contains! Go forward, in the name of God the most-Merciful and 

Compassionate!"' 

Ihn Ishaq went on, "A source I do not doubt related to me, from Anas b. Mdik, 

who said, 'When the Messenger of God (SAAS) was about to attack an enemy, 

he refrained from doing so until it was morning. If then he heard a call to 

prayer, he would stop. If he did not, he would attack. We made camp at Khaybar 

overnight and the Messenger of God (SAAS) rested until morning came, at 

which time he did not hear a call to prayer. And so he mounted up and we all did 

so along with him. I rode behiid Abii Talha, with my foot touching that of the 

of God (SMS). On the way, we met the Khaybar labourers leaving 

the village with their hoes and baskets. When they saw the Messenger of God 

(SAAS) they exclaimed, "It's Muhammad and his army!" They then turned 

away in flight. At that the Messenger of God (SAAS) said, "All~hu Akbar! God 

is most Great! Khaybar is mined! It's a bad day for an enemy we have warned 

when we can dismount in their open square!"'" 

Ibn Ishaq went on, "Haiin related this to us similarly from Humayd, from 

Anas." 

Al-Bukh~i stated that 'Abd All& b. Yiisuf related to him, quoting Malik, 

from Hamid al-Tawil, from Anas b. Mdik, (who said), "The Messenger of God 

(SAAS) arrived at Khaybar at night. Whenever he reached an enemy at night, 

he would not attack them until morning. When it was morning, the Jews came 

out bearing their hoes and baskets and, seeing what they did, they exclaimed, 

'It's Muhammad, by God! Muhammad and his army!' At this the Messenger 

of God (SAAS) commented, 'Khaybar is mined! It's a bad day for an enemy we 

have warned when we can dismount in their open square!"' 

Al-Bukhm is alone in giving this account; Muslim did not. 

Al-Bukh%ri went on to state that Sadaqa b. al-Fad1 related to him, quoting 

Abii Wyayna, quoting Ayyiib, from Muhammad b. Sirin, from Anas b. Malik, 

who said, "We arrived at Khaybar early in the morning as its people were 

coming out bearing their hoes. When they saw the Prophet (SAAS) they 

called out, 'By God, it's Muhammad and his army!' At that the Messenger of 

God, God's peace and blessings be upon him, commented, 'Khaybar is mined! 



250 THE LIFE OF THE PROPHET MUHAMMAD 

It's a had day for an enemy we have warned when we can dismount in their 

square!"' 

(Anas went on) "We captured some donkey meat. Then the crier of the 

Prophet (SAAS) called out, 'God and His prophet forbid you to eat the meat 

of donkeys; it is unclean!'" 

Al-Bukhai is unique in giving this; Muslim did not. 

I m m  Ahmad stated that CAhd al-Razz~q related to him, quoting Makar,  

from Qatsda, from Anas, who said, "When the Prophet (SAAS) came to Khayhar, 

he found them carrying their hoes as they went out to their fields. When they 

saw him and the army with him, they fled back into their forts. The Prophet 

(SAAS) then said, 'Allzhu Akbar! Khaybar is ruined! It's a bad day for those 

already warned if we can dismount in their open square!"' 

A h a d  is alone in giving this hadrth; it conforms to the criteria for both sahib 
collections. 

Al-Bukhsri stated that Sulaymsn b. Harh related to him, quoting Hammnd b. 

Zayd, from Thsbit, from Anas h. Mslik, who said, "At Khaybar, the Messenger 

of God (SAAS) performed the pre-dawn prayer close to Khaybar and then he 

said, 'Allahu Akbar! Khaybar is ruined! It's a bad day for those already warned 

if we can dismount in their open square!' 

"They (the people of Khaybar) took various paths in flight. And the Prophet 

(SAAS) killed their warriors and took their families prisoner. Among the 

prisoners was Safiyya. She went to the lot of Dihya al-Kalbi, and then to the 

Prophet (SAAS), who set her free as her dowry. 

"CAhd al-CAaz b. Suhayb said to Thshit, 'Ahii Muhammad, was it you who 

asked Anas, "What was it he gave as her dowry?"' Thahit nodded in affirmation 

to him." 

He was alone in relating this hadith; Muslim did not. Both al-Bukhm and 

Muslim reported the prohibition of eating the meat of domestic donkeys through 

various chains of transmission in the work Krtzb al-Ahkam. 

The ha& al-Baybqi stated, "Ahii Tithiir, the jurist informed us, quoting Kha-b 

h. A b a d  al-Tiisi; Muhammad h. Hamid al-Ahflridi related to us, quoting 

Muhammad h. al-Fadl, from Muslim al-Acwar al-Mh'i, from Anas h. Mslik, 

who said, 'The Messenger of God (SAAS) used to visit the sick, follow behind 

funeral processions and respond to the pleas from slaves, and rode on donkeys. 

At the expeditions to Banii Qurayza and to al-Nadir, he rode a donkey. At the 

battle of Khaybar he rode a donkey with a halter made of palm fibre, and his 

saddle was also made of palm fibre.'" 
Al-Tirmidhi related this hadith in its entirety from 'Ali h. Hajr, from 'Ali b. 

Mushir, and Ibn Mnja, from Muhammad b. al-Sah*, from Sufym, and from 

Wmar h. GfiC from Jarir, all of them quoting Muslim, he being Ihn Kaysm 
al-Mu121 al-A'war al-Kiifi, from Anas. Al-Tirmidhi stated, "We know of this 

only from his (radirh; and he is a somewhat weak source." 
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I comment that what is well established, in the sahih collection of al-Bukhari 

from Anas, is that the Messenger of God (SAAS) rode along with a Companion 

at Khaybar and that in consequence his pants became pulled up to his thigh. It 
is obvious that he was riding a horse that day, not a donkey. 

It may be that this had&, if true, makes it likely that he did ride donkeys on 

some days, while he was besieging the enemy. But God knows best. 

Al-Bukhari stated that Muhammad h. Sacid al-Khuzaci related to hi, quoting 

Ziyad h. al-Rabic, from Abii ' I m m  al-Jawni, who said, "Anas looked out at 

the people on Friday and saw some t a y l a ~ a m , ~  some shawls. He commented, 

'They look l i e  the Jews of Khaybar!'" 

Al-Bukhzri stated that 'Abd Allah b. Maslama related to him, quoting Hatim, 

from Yazid b. Aha Whayd, from Salama b. al-Akwa', who said, "'Ali b. Abii * ' 

Tdib was lagging behind the Messenger of God (SAAS) at Khaybar, suffering 

from sore eyes. 'Ali commented, 'How should I lag behind the Prophet (SAAS)?' 

And he joined him. 

"And on the night (before) when Khaybar was conquered, he said, 'I will 

certainly give the banner tomorrow to someone (or the words were: 'may someone 

tomorrow take the banner') whom God and His messenger love, and it will he 

conquered by him.' We had hoped for that, but it was said that this referred to 

'Ali. So it was given to him, and Khaybar was conquered." 

Al-Bukhari related (this) also, as did Muslim, from Qutayba, from Hatim. 

Al-Bukhari then stated that Qutayba related to him, quoting Ya'qiib b. 'Abd 

al-Rahmitn, from Aba Hazim, who said, "Sahl h. Sa'd narrated to me that the 

Messenger of God (SAAS) said at Khaybar, 'I will certainly give this banner 

tomorrow to a man at whose hand God will grant victory, someone who loves 
God and His messenger and whom God and His messenger love."' 

The account continued, "The men spent that night wondering to which of 

them it would be given. When morning came, they all went to the Prophet 

(SAAS), each hoping that it would be given to him. He (the Messenger of God 

(SAAS)) then asked, 'Where is 'All h. Abii Talib?' 'Messenger of God,' they 

told him, 'his eyes are bothering him.' 'Send for him,' he said. They sent to fetch 

him and he came. The Messenger of God (SAAS) then spat in his eyes and 

said a prayer for hi. And he was cured, there being pain no longer. He then 

gave him the banner. 'Ali asked, 'Messenger of God, shall I battle them until 

they become as we are?' He replied, 'Continue riding until you reach their main 

square and dismount there. Then invite them to Islam and inform them of their 

duties to the Almighty therein. And by God, if God gives guidance through you 

to just one man among them, that will he better for you than for you to have 

the humr al-nah,  the choice part of the herd!"' 

Muslim and al-Nasa'i both related this from Qutayba. 

In the ~ a h i h  collection of Muslim, and in al-Bayhaqi, there is given a hadirh 
of Suhayl b. Abii Sdih, from his father, from Aba Hurayra, who said, "The 

64. A gannent worn over the head and shoulders, not unllke a shawl. 
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Messenger of God (SAAS) said, 'Tomorrow I shall give the banner to a man 

who loves God and His messenger and whom God and His messenger love. 

God will grant victory at his hands.' 

"'Umar commented, 'It was only that day that I loved leadership!'" 

"He called for 'Ali and gave him his mission. He then said, 'Go and fight on 
till God gives you victory; do not turn aside.' 'Ali asked, 'How long should I 

battle the enemy?' He replied, 'Fight them until they bear wimess that there is 

no god hut God and that Muhammad is His servant and His messenger. If they 

do that they will have saved their blood from us, along with their possessions, 

except for what is otherwise justified, their accounting being with God."' 

This is the phraseology given by al-Bukhari. 

Imam A b a d  stated that Mus'ab h. al-Miqdam and J&h b. al-Muthanna said 

that IsriPil related to them, quoting 'Abd All& h. cl~ma al-'Ijli, (who said), 

"I heard Abn Sacid al-Khudari, may God be pleased with him, say, 'The 

Messenger of God (SAAS) took the banner and waved it. Then he asked, "Who 

will take it properly?" Someone came and said, "I will." He (the Messenger of 

God (SAAS)), told him to leave. He did so, and another man came up. He told 

him too to leave. The Prophet (SAAS) then said, "By Him who honoured the 

face of Muhammad, I shall certainly give it to a man who will not retreat." He 

then said, "Come here, CAli." 

'"He then left and eventually God conquered Khaybar and Fadak at his 

hands, and he brought in its dates and dried meat.'" 
Ahmad is alone in giving this; its line of transmission is fair, though somewhat 

strange. 

This man 'Abd All& b. cl~ma is also known as "Ibn A$am" and similarly by 
the honorific Abii CAlwm al-cljli. Originally from al-Yamma, he lived in Kufa. 

Ibn Mu'in classified him as a reliable source. Aha Zur'a said, "He's a fairly good 

source." Abii Hatim said, "A sheikh". Ibn Hibbw included hi among reliable 

sources, saying, "He makes many errors." He also included hi among weak 

sources. He commented, "He relates about well-established matters in ways 

dissimilar to those of the fully reliable authorities, so that one suspects that his 

reports may he imaginary or invented." 

Yiinus b. Bukayr quoted Muhammad h. I shq  as saying, "Burayda b. Sufym b. 

Farwa al-Aslami related to me, from his father, from Salama b. 'Amr b. al-Akwac, 

may God he pleased with him, who said, 'The Prophet (SAAS) sent Abii Bakr, 

may God be pleased with hi, to several of the forts at Khaybar. He engaged in 

battle, but then returned, there having been no conquest despite his efforts. 

"'He then sent 'Umar, may God be pleased with him, and he battled and 

returned without conquest. The Messenger of God (SAAS) said, "Tomorrow I 
shall certainly give the banner to a man whom God and His messenger love and 

who loves God and His messenger. God will grant victory at his hands; and he 

is not someone who retreats.""' 
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Salama stated, "And so the Messenger of God (SAAS) called for 'Ali h. Aba 
Tdib, may God be pleased with him, whose eyes were bothering him that day. 
The Messenger of God (SAAS) spat in his eyes, then said, LTake the banner and 
carry on with it until God grants you victory.' 

"He went forth with it, travelling fast and with confidence, and we followed 
directly after him. Eventually he planted the banner in a pile of rocks beneath a 
fort. A Jew looked down from the fort and asked, 'And who are you?' He replied, 
'I am 'Ali, son of Aba Talih!' The Jew then said, 'I swear by what was revealed 
to Moses, you are victorious!' And he did not return until God granted victory 
at his hands!" 

Al-Bayhaqi stated that al-Hskim informed him, quoting al-Asamm, quoting 
al-Wmidi, from Yiinus b. Bukayr, from al-Husayn b. Wzqid, who quoted 'Abd 

Allah b. Burayda, as having said, "My father narrated to me as follows, 'At the 
battle of Khaybar, Aba Bakr took the banner but returned without having been 
given victory. Mahmnd b. Maslama was killed, and the army came back. 

"'The Messenger of God (SAAS) then said, "Tomorrow I will certainly 
award my banner to a man who loves God and His messenger and whom God 
and His messenger love. He will not return until God grants him victory." We 
slept well that night, confident that the next day there would be victory. The 
Messenger of God (SAAS) performed the morning prayer and &led for the 
banner. He arose and then not one among us with good standing with the 
Messenger of God (SAAS) did not hope that he would be that man. I myself was 
presumptuous enough to hold my own head high in expectation, because of my 
standing with him. He called for 'Ali b. Aha Taib, whose eyes were bothering 
him. He (the Messenger of God (SAAS) wiped them and then gave him the 
banner. And victory was granted hi."' 

(The narrator went on) "I heard 'Abd All& h. Burayda say, 'My father 
related to me that he was a friend of Marhab.'"'' 

Yanus stated that Ibn Ishaq said, "The fust of the forts at Khaybar to he 
defeated was that of Nacim. There M&mnd b. Maslama was killed; a millstone 

was dropped from it upon him and it killed him." 

Al-Bayhaqi narrated, from Yiinus b. Bukayr, from al-Musayyah b. Maslama 
al-Azdi, (who said) that 'Abd All& h. Burayda related to hi, from his father 
who said, "The Messenger of God (SAAS) might well be affected by a bad 
headache and spend a day or two without going outside to the people. When he 
made camp at Khaybar he suffered a severe headache and did not come out 
to the men. Aba Bakr took up the banner of the Messenger of God (SAAS) and 
then set out to battle where he fought fiercely. He then returned. Wmar next 
took it, fought a battle even more fierce than the first and then he returned. The 
Messenger of God (SAAS) was informed of this and he said, 'Tomorrow I shall 

65. The reference is to a Jew who was champion of a fort at Khaybar. See the kadith reported 
hereafter, pp.254 et seq. 
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certainly give it to a man who loves God and His messenger and whom God 

and His messenger love. He will take it (Khaybar) by force.' 

"'Ali was not present. The men of Quraysh there had aspirations for it, each 

one hoping to receive it. Next morning 'Ah h. Abn Tdih came riding a camel of 

his. He made it kneel nearby. He was suffering from an eye ailment and had 

bound his eye with a piece of striped cloth. The Messenger of God (SAAS) 

asked hi, 'What's wrong?' He replied, 'My eyes became sore after you left.' He 

told hi, 'Come close to me.' He  then spat in 'Ali's eye and he suffered no  pain 

from it till he left. 

"The Messenger of God (SAAS) then gave him the banner and he took it 

and left. He was wearing a purple and red outer garment, the nap of which had 

worn off. When he reached Khaybar, Marhab, the commander of the fort, came 

out, weaing on his head a Yemeni helmet with a stone with a hole in it the size 

of an egg. He was reciting the following, 

'Khaybar knows that I am Marhab, fully armed, a hero, 
well tested. 

When lions advance and rage, their prey retreats from 
the victors' attack.' 

"cAli, may God he pleased with him, responded with the verse, 

'I am he whom my mother named "Haydar", "lion", like 
those of the forests, extremely fierce 

I'll give you full measure for measure."' 

He went on, "They exchanged two blows and 'Ah then surprised hi with a 

blow that split the stone, and his helmet and his head, right down to the molars. 

He then conquered the city." 

The hdfi? al-Bazziu related from 'AbbSd b. Yacqiih, from 'Abd All& b. Bakr, 

from Hakim b. Jubayr, from Sacid b. Jubayr, from Ibn 'Abb%, the story of the 

dispatch first of Abn Bakr, then of Wmar at Khaybar, and then the mission 

of 'Ali at whose hands victory came. In his text there are unsatisfactory and 

strange elements. His chain of transmission includes persons accused of Shici 

sympathies. But God knows best. 

Muslim and al-Bayhaqi, the following being the wording of the latter, related 

through CUrrima b. 'Amma, from I y ~ s  b. Salama b. al-Akwa: from his father who 

narrated a long account in which he told of their return from the expedition 

against Bann Fazzra. He said, 'LWe remained there only three days before going 

forth to Khaybar. CArnir went out and began to recite, 

'By God, had it not been for you, we would not have 
been rightly guided, nor given alms nor prayed. 

By your grace, we have not failed; so send down Your 
serenity upon us 

And make our feet firm when we meet the enemy.' 
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"The Messenger of God (SAAS) asked who it was speaking. 'That is 'Amir,' 

they said. 'May your Lord forgive you!' he then said. And the Messenger of 
God (SAAS) never made such special mention of any person without him being 

martyred. 'Umar, mounted on a camel, commented, wish YOU had let us go 

on enjoying 'Amir!' 
"When we approached Khaybar, Marhab came out, brandishing his sword 

and reciting, 

'Khayhar knows that I am Marhab, fully armed, a hero, 
well-tested, 

L i e  lions charging in fury.' 

"'Amir, may God be pleased with him, went out to chgllenge him, reciting, 

'Khayhar knows that I am 'Amir, fully armed, a hero 
brave.' 

"They exchanged two blows, then Marhab's sword struck into 'Amir's shield. 

He charged vigorously at him, and he, 'Amir, retreated and struck his own ankle, 

causing a fatal wound." 

Salama stated, "I then left and came across a group of the Companions of the 

Messenger of God (SAAS), saying, "Amir's work was all in vain, he killed hiself l '  

"When I approached the Messenger of God (SAAS) I was weeping and 

he asked, 'What's wrong with you?' I replied, 'They say that Amir's work was 

in vain.' 'And who said that?' he asked. 'Some of your Companions,' I replied. 

'They lied,' he said, 'he shall have a double reward.' 

"The Messenger of God (SAAS) then asked that 'Ali, who was suffering 

from sore eyes, be sent for and said, 'I shall certainly give the banner today to a 
man who loves God and His messenger.' I returned with 'Ali, leading him. The  

Messenger of God (SAAS) then spat into his eye and he was cured. H e  gave him 

the banner. Marhab came forth, reciting, 

'Khayhar knows that I am Marhab, fully armed, a hero, 
well-tested, 

L i e  lions charging in fury.' 

"'Ali went out to challenge him, saying, 

'I am he whom my mother named "Haydar", "lion"; like 
those of the forests, fearsome in aspect. 

I'll give you full measure for measure.' 

"He then struck Marhab and split open his head, killing him. Then the conquest 

came." 

Thus according to this text it was 'Ali who killed Marhab, the Jew, God damn 

him! 

A b a d  stated that Husayn b. Hasan al-Ashqar related to him that @bas b. 

Aba Zubym related to him, from his father, from his grandfather, from 'Ali, 
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who said, "When I had killed Marhab, I brought his head to the Messenger of 

God (SAAS)." 

Miisa b. Wqba narrated from al-Zuhri that the man who killed Marhab was 

Muhammad b. Maslama. Muhammad b. Ishaq stated the same, as follows, "'Abd 

Allah b. Sahl, of Bana Haritha, quoted from Jahir b. 'Abd Allah as having said, 

'Marhab the Jew came forth from the fortress at Khaybar reciting the following, 

"Khaybu knows that I am Marbb, fully armed, a hero, 
well tested, 

Sometimes I thrust and at others I strike, l i e  lions 
charging in fury. 

Those I defend are indeed under protection and shall 
not be approached." 

'"Ka'b b. Mdik responded to h i  as follows, 

"Khaybar knows that I am Ka'b, the problem-solver, 
brave and determined. 

When warfare arises and the battle rages, I wield a 
sharp sword that pierces like lightning. 

He will tread you underfoot until the brave are 
bumbled, by the hand of a faultless warrior."' 

"As Marhab recited (other) verses, he asked, 'Will anyone engage me in combat?' 

The Messenger of God (SAAS) asked, 'Who will do this?' Muhammad h. 

Maslama responded, 'I will, Messenger of God! It is up to me to seek revenge, 

for they killed my brother yesterday.' He told him, 'Go at him! 0 God, give him 

aid against him!' 
"When they drew near one another a brittle old tree was there between them 

and each of them began using it to avoid his adversary. Whenever one of them 
took refuge behind it, the other would cut the wood with his sword to get at the 

other. Eventually the tree stood branchless, like a man. M a r w  then attacked 

Muhammad h. Maslama and struck him. He met the blow with his shield and 

Marhab's sword cut into it and remained wedged there. He then withdrew it, 

and Muhammad seuck at him until he had killed him." 

Im-am A b a d  related this from Ya'qtib b. Ibrahim, from his father, from Ibn 

Ishzq, in similar terms. Ibn Ishaq went on to state, "Some people say that 

Muhammad b. Maslama recited the following verses as he smck  him, 

'Khaybar knows that I am a warrior; sweet if I wish, or 
a deadly poison!"' 

Al-Wzqidi related it thus from Jabir and other early authorities, to the effect 

that it was Muhammad b. Maslama who killed Marhab. 

A1-Wzqidi went on to recount that Muhammad b. Maslama cut off both of 

Marhab's legs and that Marhab asked him, "Finish me off?" He replied, "Taste 

death as did M d p i i d  h. Maslama!" Then 'Ali passed by and cut off his head. 
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(SAAS), who gave to Muhammad h. Maslama his sword, his spear and his 

helmet along with its inner lining. Inscribed on his sword were the words, "This 

is the sword of Marhab; he  who tastes it dies." 

Ibn Ishaq then recounted that Marhab's brother Yasir next came out, asking, 

"Who will do combat with me?" 

Hisham b. Wrwa claimed that al-Zubayr went out to fight him and Umm 

Safiyya, daughter of 'Abd al-Munalib, asked, "Messenger of God, will he kill my 

son?" He replied, "On the contrary, your son will kill him, if God so wills it." 

The two men then fought and al-Zubayr killed h i .  
If anyone thereafter commented to al-Zubayr, "By God, your sword was 

really sharp that day!" he would reply, "I swear by God, it wasn't sharp. I just 

hit him really hard." 

Yanus stated, from Ihn Ishaq, from one of his people, from Abo hf iC ,  the 

freed-man of the Messenger of God (SAAS), who said, "We went forth with 'Ali 

to Khayhar; the Messenger of God (SAAS) had sent him out with his banner. 

As he approached the fort, its people came out to him and he battled them. One 

of them, a Jew, struck him and knocked his shield from his hand. 'Ali picked 

up the gate of the fort and used it to defend himself. It stayed in his hand as he 

fought, until God (SAAS) granted him victory. He then threw it aside. And I, 
with seven others, myself being the eighth, tried hard to N m  that door over, but 

we could not do it!" 

There seems some vagueness about this report, as well as an obvious gap in 

its chain of transmission. 

However, the al-Bayhaqi and al-&kim gave an account through Mumlib 

h. Ziyad, from Layth h. Aba Salim, from Aha Ja'far al-Baqir, from Jabir, that 

'Ali carried the gate at Khayhar so that the Muslims could climb over it and 

conquer the town. The account states that afterwards 40 men med hut could not 

carry it! 

There is weakness in this hadith. There is a further weak account, from Jzbiu, 

that states, "Then 70 men joined together and it was all they could do to replace 
the gate." 

Al-Bukhai stated that Makki b. Ihrhim related to him, quoting Yazid h. 

Aba Wbayd, who said, "I saw a scar from a blow on Salama's leg. I asked him, 

'Aba Muslim, what blow caused this?' 'This is a wound I got at Khayhar. People 
told one another, "Salama was wounded!" Then I went to the Prophet (SAAS), 

and he blew on it three times. And I've never suffered from it right up tin now."' 

Al-Bukh%ri stated that 'Abd Al lh  b. Maslama related to him, quoting Ibn Aba 

Hazim, from his father, from SahI, who said, "On one of his expeditions, the 

Prophet (SAAS) met and battled the polytheists. Then each side returned to 

their camp. Among the Muslims there was one man who tirelessly chased after 
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all and sundry of the polytheisrs, striking at them with his sword. Someone said 

to hi, 'None of us has accomplished so much as swand-so has.' He replied, 'He 
will go to hell.' They asked him, 'Well, if he's going to hell, which of us will go 

to heaven?' One of the men said, 'I'm going to follow hi. Whether he hurries 

or slows down, I'll he with him.' Eventually the man was wounded and wanted 

to die. So he placed the hilt of his sword in the ground and its tip between his 

nipples and bore down on it, thus killing himself. 

"So the men (who had followed him) came to the Prophet (SAAS) and 

exclaimed, 'I do bear witness that you are the Messenger of God!' 'What's up 

with you?' he asked him and the man told him. The Messenger of God (SAAS) 

then said, 'A man may perform actions like those who belong in paradise and 

seem to people to belong in paradise, yet be headed for hell, orhe may perform 

actions such as those of the inhabitants of hell and be headed for paradise.'" 

He related this also from Qutayba, from Ya'qab, from Ahii Hitzim, from Sahl. 

That account is the same, or almost so. 

Then al-Bukhari stated that Abii al-Yamzn related to him, quoting Shu'ayh, 

from al-Zuhri (who said), "Sa'id b. al-Musayyab informed me that Abii Hurayra 

said, 'We took part at Khayhar, and the Messenger of God (SAAS) said, refening 

to a man among his force who was pretending allegiance to Islam, "This man 

belongs in hell." When the fighting commenced, that man fought very fiercely 

and received many wounds, so that some people began to have their doubts. The 

man suffered much pain from his wounds and put his hand into his quiver, 

took out an arrow and cut his throat with it. Some of the Muslims hurried 

off and said, "Messenger of God, God has fulfilled what you said! So-and-so 

has committed suicide!" He then said, "Get up, so-and-so and so-and-so and 

announce, 'No one but a believer will enter paradise; and God aids the faith even 

through an evil man!"'"' 

Mass b. Wqha narrated from al-Zuhri the story of the black slave upon whom 

God bestowed faith and martyrdom within the same hour. Ibn Lahi'a narrated 

it similarly from Aba al-Aswad, from Wrwa. Both stated, "There was a black 

Abyssinian slave who lived in Khaybar who cared for a herd belonging to his 

master. When he saw that the people of Khaybar were taking up their weapons, 

he asked them, 'What are you going to do?' 'We are going to do battle with that 

man who claims to be a prophet.' 

"This reference to a prophet bad an impact upon him and he took his herd and 

approached the Messenger of God (SAAS), asking hi, 'To what do you invite?' 

He replied, 'I invite you to Islam, to hear witness that there is no god but God, that 

I am the Messenger of God, and that you will not worship any other than God.' 

The slave then asked, 'What will I get if I hear witness to that and believe in God?' 

The Messenger of God (SAAS) replied, 'Paradise, if you die believing that.' 

"The slave accepted Islam and said, 'Prophet of God, this herd I have is my 

security.' The Messenger of God (SAAS) said, 'Drive it out of our camp and 
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throw stones at it. God will discharge your security from you Himself.' He 

did so, and the herd returned to its Jewish master, who realized that his slave 

had accepted Islam. The Messenger of God (SAAS) then arose and addressed 

his men." 

He went on to relate the hadith of him having given the banner to 'Ali, the 

approach of the latter to the fort of the Jews, and his killing of Marhab. (The 

account states) "Also killed (while) with 'Ali was that black slave, who was home 

by the Muslims to their camp and brought into the main tent. They claim 

that the Messenger of God (SAAS) looked inside the tent, then turned to his 

Companions and commented, 'God has honoured this slave and led him to good. 

Islam was truly within his heart. At his head I saw two of the hour~s of paradise.'" 

The ha& d-Bayhaqi narrated through Ibn Wahb, from Haywa h. Shurayh, 

from Ibn d-Hadd, from Shur&bil b. Sa'd, from Jabir b. 'Abd AUgh, who said, 

"We were with the Messenger of God (SAAS) at the expedition to Khaybar. A 

raiding party went out and they captured a man who was shepherding a herd." 

He went on to relate roughly the same story of the black slave and said of him, 

"He died a martyr and had not made a single prayer prostration to God!" 

Al-Bayhaqi then stated that Muhammad b. Muhammad b. Mubmmad 

al-Faqih related to him, quoting Abii Bakr d-Qatmn, quoting Abii al-Azhar, 
quoting Miisa h. Ismacil, quoting Hammad, quoting Thabit, from Anas, that a 

man came to the Messenger of God (SAAS) and said, "Messenger of God, I'm 

a man who is black in colour, ugly of face and who owns nothing. If I fight those 

people until I'm killed, will I enter paradise?" "Yes," he replied. 

(Anas's account continues that) "the man then went forth and battled until 

he was killed. When the Messenger of God (SAAS) was brought to his body, he 

said, 'God has made your face handsome, sweetened your smell and increased 

your wealth.' Then he said, 'I saw his two wives, hourzs, competing to take off his 

gown; they were entering the space between his skin and his gown."' 

Al-Bayhaqi then narrated through Ibn Jurayj as follows, '"Ikrima b. Khglid 

informed me, from Ibn Abii 'Amma, from Shaddad b. al-Hadd, that a bedouin 

came to the Messenger of God (SAAS), expressed his belief in him and followed 

him, saying, 'I will go forth with you.' The Prophet (SAAS) gave h i  into the 

charge of one of his Companions. At Khaybar the Messenger of God (SAAS) 

received booty and divided it up, including a portion for this man which he gave 

to the Companions of this man for he had been guarding their rear. When he 

came to them they gave it to h i .  He asked, 'What is this?' They replied, 'The 

portion assigned to you by the Messenger of God (SAAS).' He responded, 'It 

was not for this that I followed you! I followed you so that I might be shot right 

here.' And he pointed with an arrow at his throat. 'So I would die and enter 

heaven!' He (the Messenger of God (SAAS)) then said, 'If you keep trust with 

God, he will keep trust with you.' 

"They then arose to battle the enemy. Later he was carried in to the Messenger 
of God (SAAS); he had been struck with an arrow where he had pointed! The 
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Prophet (SAAS) then asked, 'That is really him?' 'Yes,' they replied. He then 

said, 'He kept trust with God, so God kept trust with hi. '  
"The Prophet (SAAS) then gave his own gown for him to be wrapped in, laid 

out his body in front and prayed over him. Part of his prayer that is known 

includes, '0 God, this is your servant; he went forth in your cause and was killed 

a martyr. I bear witness for him'" 

Al-Nasa'i related this from Suwayd h. Na~r ,  from 'Abd All& b. al-Mub%rak, 

from Ibn Jurayj, in similar words. 

DIVISION. 

Ihn Ishaq stated, "The Messenger of God (SAAS) then took possession of the 

properties one by one as he conquered one fort after the next. The first of their 

forts conquered was Nacm. There M&mad h. Maslama was killed; a millstone 

was tossed down on him and it killed him. The next fort was al-Qamtis, that of 

Bann Abn al-Haqiq." 
The Messenger of God (SAAS) acquired captives from them. These captives 

included Safiyya, daughter of Huyayy b. Akhcab. She had been the wife of Kinma 

b. al-Rabi' h. Abn al-Haqiq. Also captured were two of her female cousins. The 

Messenger of God (SAAS) chose Safiyya for himself; Dihya b. Khalifa had 

asked him for her; when the Messenger of God (SAAS) chose her for himself, 

he gave to Dihya her two cousins. 

The captives taken at Khaybar were distributed among the Muslims. The 

men were eating the flesh of donkeys, and the Messenger of God (SAAS) issued 

a proclamation against their doing this. 

Al-Bukhsri devoted his attention to this and reported the prohibition from 

excellent sources. 

Its prohibition has been accepted by most scholars both early and later; all 

four of the "orthodox Imams" prohibited its consumption. 

However, some early authorities, including Ibn 'Abbzs, maintained that 

eating it was permissible. These scholars offered varying reasons for discounting 

the ahzdih that have come down prohibiting it. For example, it was suggested 

that the prohibition came because they were using the donkeys for transport. 

Another reason given was that the prohibition related to the fact that the 

donkeys were booty that had not yet been divided up into the (required) 

fifths. It is also suggested that it related to the donkeys eating excrement, dung 

that is. 

The truth is that it was prohibited because of its nature. Authentic evidences 

relate that the crier of the Messenger of God (SAAS) called out, "God and His 

prophet prohibit your eating the meat of donkeys; it is unclean." 

Affirmation of this is to be found in the work K~tab al-Ahkam. 

Ibn Ishaq stated, "Sallam b. Kirkira related to me, from 'Amr b. Dinar, from 

Jabir b. 'Ahd Allah - Jabir himself not having been present at Khaybar - that 
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when the Messenger of God (SAAS) prohibited people from consuming donkey 

meat, he also allowed them to eat horsemeat." 
The provenance of this is secure in both phih collections, from a hadith of 

HammPd b. Zayd, from CAmr b. Dinar, from Muhammad b. 'Ali, from Jabir, 

may God be pleased with him. He said, "At Khaybar, the Messenger of God 

(SAAS) prohibited eating the meat of donkeys and gave permission for horses 

(to be eaten)." 

This is the phraseology given by al-Bukhari. 

Ibn Ishaq stated, "'Abd Allah b. Abii Najih related to us, from Makhiil, that 

the Prophet (SAAS) prohibited four things that day: intercourse with pregnant 

women, eating domestic donkeys, eating carnivorous animals, and selling the 

spoils of war before their (official) allotment." 

This hadith is mursal, lacking proper transmission back to the Prophet (SAAS). 

Ibn Ishnq stated, "Yazid b. Aba Habib related to me, from Abii Marziiq, Najib's 

freed-man, from vanash al-SanCmi, who stated, 'We were on an expedition with 

Ruwayfic b. Thxbit, the an@ri, to al-Maghnb, North Africa. One of the towns 

there, named Jirba, was conquered and a crier stood among us and announced, 
'I am telling you only what I heard the Messenger of God (SAAS) tell us at 

Khaybar. He stood up among us and said, "It is not permissible for a man 

who believes in God and the last day to mingle his sperm with that of others" - 

referring to intercourse with pregnant captive women. "It is not permissible for 

a man who believes in God and the last day to have intercourse with a captive 

woman before determining that she is without child. It is not permissible for 

a man who believes in God and the last day to sell any spoils of war before its 

allotment. I t  is not permissible for a man who believes in God and the last day to 

ride any mount from the captured stock of the Muslims and then to return it 

when it is exhausted. Nor is it permissible for a man who believes in God and the 

last day to wear any clothing from the captured stock of the Muslims and then 

to return it when it is worn out.'"" 

Abii Da'ad narrated this similarly through Muhammad b. Ishaq. Al-Tirmidhi 

narrated it from H a f ~  b. CAmr al-Shayb~ni, from Ibn Wahb, from Yahya b. 

Ayyab, from Rabi'a b. Salim, from Bishr b. 'Ubayd Allah, from Ruwayfic b. 

Thabit in abbreviated form. He characterized the hadith as hasan, "good". 

In the phih of al-Bukhm, from N%fiC, from Ibn Wmar, it is stated that 

the Messenger of God (SAAS) at Khaybar prohibited the meat of domestic 

donkeys, and also the eating of garlic. 

Ibn Hazm narrated, from CAli and Shurayk b. al-Hunbal, that they accepted 

the prohibition of onions and raw garlic. What al-Tirmidhi transmitted from them 

was that (use of them) constituted a17karaha,M a practice considered repugnant. 

But God knows best. 

66. That is, something far which there was disapproval but not prohibition, 
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People speak of the hadith given in both jahih collections through al-Zuhri, 

from CAbd All& and al-Hasan, sons of Muhammad b. al-Hanafiyya, from their 

father, from his father 'Ali b. Aba Tdib, may God be pleased with him, that the 

Messenger of God (SAAS) prohibited at Khaybar nrkzh al-mutca, 'Ltemporary 

marriage", and (eating) the meat of domestic donkeys. 

This wording in both jahih collections comes down through MSik and others, 

from al-Zuhri. This hadith requires that the prohibition of n r k ~ h  al-mut'a applied 

only to the battle at Khaybar. 

This is problematic, from two viewpoints. One is that at the battle of Khaybar 
there were no/women to be so married, and their having captive women obviated 

temporary marriage. 

The second problem is that it is established in the sahib of Muslim, related 

from al-Rabic b. Sabra, from Ma'bad, from his father, that the Messenger of 

God (SAAS) gave permission to engage in al-mut'a at the time of the conquest 

(of Mecca), but then prohibited it before he had left Mecca, saying, "God has 

prohibited it until Judgement Day." 

According to this, then he would have prohibited it, then permitted it and 

then for it to have been again prohibited. This would have required there to have 

been abrogation twice. And that is unlikely. 

Al-Shnfici, moreover, stated that he knew of nothing that had ever been 

permitted thcn prohibited, then permitted and again prohibited, apart from 

n r k ~ h  al-mut'a. And the only reason he made the exception for this was because 

he was relying upon both these traditions referred to above. 

Al-Suhayli and others quote scholars who claim that it was permitted three 

times and prohibited three times. Others state that this happened four times. 

This is most unlikely. But God knows best. 

The authorities differ as to when was the frst time it was prohibited. Some 

say at Khaybar, others at the cumrat al-qad~', others in the year of the conquest 

(of Mecca); this latter seems the most likely. Others say it was first prohibited at 

Am% (a time close to that of the alternative preceding it); others say at Tabak, 

others at the hijut al-ma&', the "farewell pilgrimage". 

Abii DPad related this. 

Some scholars refute the hadith related from 'Ali, may God be pleased with 

h i ,  by saying that it contains taqdim ma ta'khir, "an inaccurate sequencing of 

time". 

The best alternative seems to be what the Im- A h a d  related, as follows, 

"Sufym related to us, from al-Zuhri, from al-Hasan and 'Abd All&, the two sons 

of Muhammad (b. al-Hanafiyya) from their father. Hasan was the more convinced 

of the two that 'Ali had said to Ibn 'Abbns, 'The Messenger of God (SAAS) 

prohibited nrkah al-mut'a and eating the meat of domestic donkeys at Khaybar.'" 

They said, "The narrator believed that the mention of Khaybar was the time 

and place for the prohibition of both, that was not so, however, since it was one 

only for the prohibition of donkey meat. There is no time and place mentioned 
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in fact for nrkzh almut'a. He included this only because 'Ali, may God be 

pleased with him, learned that Ibn 'Ahb3s had permitted the nikah al-mut'a and 

the meat of donkeys, as is well known. And the Commander of the Believers, 

('Ali) therefore told him, 'You are misguided. The Messenger of God (SAAS) 

prohibited nrkzh al-mut'a and the meat of domestic donkeys at Khaybar.'" 

He joined both together in this prohibition for him so that he would retract 

what he had considered permissible. 

Our teacher, the Abii al-Hajjsj al-Mizzi, may God encompass hi in his 
mercy, tended to accept this explanation. 

Nevertheless, Ibn 'Abbns did not retract the permission he had given regarding 

donkey meat and temporary marriage. He attributed the prohibition against 

eating donkeys to the fact that they were their baggage animals. As for temporary 

marriage, he only rendered this permissible in case of need while travelling. As 

for the prohibition, that referred to when the circumstances involved indulgence 

of wealth or lust. Various of his associates and followers have adopted his position. 

This was well known to be the view of the scholars of Hi ju  up to the time of Ibn 

Jurayj and beyond. 

There is an account relating that Imam Ahmad b. Hanbal took the same 

position as Ibn 'Abbzs; however, this account is weak. 

Certain persons who adhere to the view of permissibility try to relate an 

account from the I m m  ( m a d )  to the same effect. This also is inauthentic, but 

God knows best. The text relating to this is in the KztZb al-AhkZm. And help is 

sought through God. 

Ibn Ishnq stated, "The Messenger of God (SAAS) then began advancing 

slowly upon their forts and properties. 'Abd All& b. Ahii Bakr related to me that 

it was related to him by someone of Aslam that Bana Sahm of Aslam came to the 

Messenger of God (SAAS) and said, 'Messenger of God, we have fought hard 

and yet we have nothing.' They had not found the Messenger of God (SAAS) 

able to give them anything. He then said, '0 God, You well know their state and 

that they have no strength and that I have notbiig to give them. Open up before 

them the wealthiest of their fortresses and give them sufficiency mainly in fats 

and food.' Next morning the fort of al-Sa'b b. Mu%dh was conquered for them. 

And no fort in IChaybar was wealthier or had richer food than it." 

Ibn Ish3q went on, "Various fortresses having been conquered and certain 
properties acquired, the Messenger of God (SAAS) arrived finally at their forts 

called al-Watih and al-Sulgim; those were the last of the Khaybar castles to be 

conquered. The Messenger of God (SAAS) besieged the enemy there for some 
ten days." 

Ibn Hishan stated, "Their rallying cry at Khaybar was, YZ Mawr!  Amit! 
Amit! '0 Victor! Kill! Kill!"' 

Ibn Ish3q stated, "Burdayda b. Sufym al-Azdi al-Aslami related to me, from 

some men of Bma Salama, from Abii al-Yusr Ka'b b. 'Amr, who said, 'I was 
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with the Messenger of God (SAAS) at Khaybar one evening when a herd of sheep 

belonging to a Jew passed by, heading for their forts which we were besieging. 

The Messenger of God (SAAS) asked, 'Which man will feed us from these 

sheep?' I replied, 'I will, Messenger of God!' 'Then do so,' he told me. 

"So I went out, racing as hard as I could, like an ostrich. When he saw me do 

this, and was about to head back, he exclaimed, '0 God, let us enjoy him long!' 

When I had reached the sheep, the first ones had already entered their fort. But 

I caught two ewes from their rear, tucked them under my arms and sped back, 

carrying them as if I bore nothing. I threw them down before the Messenger of 

God (SAAS), and they slaughtered and ate them both." 

Aba al-Yusr was one of the last of the Companions of the Messenger o w o d  

(SAAS) to die. He would weep when telling this hadith, and then s a y p 6 d  they 

were given my whole life to enjoy; I was the last of them." i 
The d-Bayhaqi stated in Dala'zl(The Signs) as follows, "Aba M u b a d  

'Abd All* b. Yiisuf al-Isbahani informed us, quoting 'Aha Sacid b. al-Acr%bi, 

quoting Sa'dm b. Nasr, quoting Aba Mu'awiya, from c&im al-Ahwal, from 

Aba Wtlnnan al-Nahdi (or from Abii Qdaba) who said, 'When the Messenger 

of God (SAAS) advanced on Khaybar, the fruit was unripe. But the men raced 

for it, became feverish and complained to him of this. He told them to cool water 

in pots and then to have this poured over them when dawn came and to repeat 

the name of God. They did this and it was as though they had been hobbled 

and then bad their cords removed."' 

Al-Bayhaqi stated, "We related this hadith from 'Abd al-R&man b. &fie with 

an uninterrupted line of transmission. According to it the phrase 'between the 

al-maghrib and the al-'asha times for prayer' was used." 

Im- Ahmad stated that Y&ya and Bahz both related to him as follows, 

"Sulaymm b. al-Mughira related to us, quoting Humayd b. Hild, quoting 'Abd 

Allah b. Mughaffal, who said, 'My share of the booty at Khaybar was a leather 

bag of lard. I gripped it tight and said, "I'll not give any of this to any one!" Then 

I turned and saw the Messenger of God (SAAS) smiling.'" 

Ahmad said, "'Affan related to us, quoting Shu'ba, from Hamid b. Hild, 

quoting 'Abd All* b. Mughaffal, who said, 'While we were besieging the fortress 

at Khaybar, someone threw down at us a leather bag containing lard. So I went 

and took it. Then I saw the Prophet (SAAS), and I felt ashamed."' 

Both compilers of the ~ahih collections gave it from a hadith of Shu'ba. 

Muslim also related it, from Shaybm b. Fariikh, from Wthmm b. al-Mughira. 

Ibn Ishaq stated, "Someone whose word I do not doubt related to me from 

'Abd Allah b. Mughaffal al-Mazani as follows, 'At Khaybar, I captured a leather 

bag of lard. I carried it around my neck and went off to my mount and my 

companions. The man placed in charge of the booty then came up to me and 

grabbed the side of it, saying, "Come on! Not till it's divided up among the 

Muslims." I replied, "No, by God, I'll not give it to you!" He then began pulling 
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the hag away from me. Then the Messenger of God (SAAS) saw us while we were 

behaving this way, and he smiled and laughed. He then told the booty-master, 

"Let him have it." So he released it and I went off with it to my mount and to 

my companions and we ate it."' 

Most scholars refer to this hadith in relation to Imam Malik's prohibition of 

the use of the fat from animals sacrificed by Jews and captured by Muslims. This 

is because God Almighty stated, "and the food of those to whom the Book came 

is permissible for you" (sarat al-Md'ida; V, v.5). He (Imm Malik) said, 'LThis is 

not food for them (the Jews)." (His opponents, however,) cite this had& against 

him. Nevertheless, there are doubts about this hadith. This lard could well have 

been permitted to them. But God knows best. 

This hadith was also cited to show that food is not subject to the division 

into fifths. This is supported by what Iman Aha Da'iid related, as follows, 

"Muhammad h. al-'A12 related to us, quoting Abn Mu'zwiya, quoting I s h ~ q  

al-Shaybmi, from Muhammad h. Aba Mujdid, from 'Abd Allah h. Ahti Awf~, 

who said, 'I asked, "Didn't you divide up (captured) food into the fifths during 

the time of the Messenger of God (SAAS)?" He (sac) replied, "We did capture 

food at Khaybar. People would come and take of it what they needed, then 

leave." "' 
Aha Da'ad is alone in giving this; the hadith is hasan, "good". 

An Account of the S t o y  of Safiyya, daughter of Huyayy b. Akhtub 
al-Nadriyya, may God be pleased with her. 

When the Messenger of God (SAAS) forced the Jews of Bana al-Nadir to vacate 

Medina, as was related above, most of them went to Khayhar. Their number 

included Huyayy h. Akhruh and Bana Aha al-Huqayq, who were persons of 

wealth and prestige among their people. Safiyya at that time was a child, not 

yet having reached maturity. Thereafter, when she was ready for marriage, it was 

arranged to her cousin. When she was conducted to him after the wedding, he 

consummated the marriage. Their married life continued for some time. Then 

in her sleep she saw the moon descend from the sky in her lap. She related this 

vision to her cousin, who slapped her face and said, "So you yearn to have the 

'king of Yathrih' as your husband, do you?" 

Soon thereafter the arrival and siege of them by the Messenger of God (SAAS) 

occurred and Safiyya was among those captured, while her husband was kiied. 

Then the Messenger of God (SAAS) chose her and she became part of his 

household, to which she now belonged, as will be related. After ascertaining that 

she was not pregnant and not menstruating he consummated mamage with her 

and discovered the mark made on her cheek by her husband's blow. He asked her 

about this, and she related to him what she had seen in those wonderful visions. 

May God he pleased with her and grant her pleasure. 
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Al-Bukhai stated that Sulayman h. Harh related to him, quoting Hammsd 

b. Zayd, from Thshit, from Anas b. Malik, who said, "The Prophet (SAAS) 

performed the al-subh, morning prayer, while it was still dark, near Khaybar. 

He then said, 'Alhhu Akbar! God is most Great! Khaybar is ruined! It's a 

bad day for an enemy who has been warned when we can dismount in their 

open square!' 

"Then the enemy hurried to escape along the alleyways and the Prophet 

(SAAS) k i e d  their warriors and took their children captive. Among the 

prisoners was Safiyya. She went to Dihya al-Kalbi, and then to the Prophet 

(SAAS), who gave her her freedom as her dowry." 

Muslim also related this from a hadith of Hammad h. Zayd which has several 

lines of transmission from Anas. 

Al-Bukhzri stated that Adam related to h i ,  from Shu'ba, from CAbd al-CAziz 

b. Suhayb, who said, "I heard Anas b. Malik say, 'The Prophet (SAAS) took 

Safiyya captive and then gave her her freedom and married her.' Thiibit asked 

Anas, 'Did he not give her a dowry?' He replied, 'He gave her herself as dowry, 

rewarding her her freedom."' 

Al-Bukhzri is alone in giving this from this line. 

Al-Bukhzri stated that 'Abd al-Ghaffar b. Da'iid related to him, quoting 

Ya'qiib b. 'Ahd al-Rahmm, as did Ahmad h. %a, quoting Wahh (who said), 

"Yacqab b. 'Abd al-Ra!mitn al-Zuhri informed me, from CAmr, the freed-man 

of al-Mugalib, from Anas b. Maik, who said, 'We came to Khaybar. After the 

Messenger of God (SAAS) had conquered the fortress, mention was made to h i  

of the beauty of Safiyya, daughter of Huyayy b. Akhcub. Her husband had been 

killed, she still being a bride. The Prophet (SAAS) then chose her for himself. 

He left with her, travelling in her company until he reached Sudd al-Sahbal. She 

was then free of her menses and so the Messenger of God (SAAS) consummated 

his marriage with her. Thereafter, he made some ,hays, dates with butter, on a 

small leather mat. Then he told me, "Make an invitation to those around you." 

And this was the wedding banquet given for Safiyya. We then left for Medina. I 
saw the Prophet (SAAS) make a cushion behind himself for her with his cloak 

and would then sit upon his mount. He would bend hi knee and she would put 

her foot on it, then mount up."' 

Al-Bukhzri is alone in giving this; Muslim does not. 

Al-Bukhzri stated that Sacid b. Abii Maryam related to him, quoting 

Muhammad b. Jacfar b. Aba Kathir (who said), "Humayd narrated to me that 

he heard Anas say, 'The Messenger of God (SAAS) stayed between Khaybar 

and al-Madd for three nights, Safiyya being brought to him for consummation 

of their marriage. I invited the Muslims to his wedding banquet. There was 

no bread or meat; all he did was order BiM to get some leather dishes in which 

he threw some dates, sour milk cheese and butter. The Muslims asked, "Is 

she to be considered one of the ummah~t al-mu'mmin, 'mothers of the believers', 

or someone taken captive?" They replied, "If he keeps her veiled, then she is 
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one of the former; if not, then of the latter." When he rode on, he placed her 

behind himself and put a veil over her.'" 

Al-Bukhsi is alone in relating this. 

Abii Daliid stated that Musaddad related to him, quoting Hammad b. Zayd, 

from 'Abd al-'Aziz b. Suhayb, from Anas b. Malik, who said, "Safiyya went to 

Dihya al-Kalbi, and then to the Messenger of God (SAAS)." 

Aha DPad also stated, "Ya'qiih b. Ibrahim related to us, saying, 'Ibn 'Aliyya 

related to us, from (Abd al-'Aziz b. Suhayb, from Anas, who said, "The captives 

were gathered" -meaning at Khaybar - "and D&ya arrived and said, 'Messenger 

of God, award me a slave girl from amongst the captives.' He replied, 'Go along 

and select one.' He selected Safiyya, daughter of Huyayy. Then a man came to 

the Messenger of God (SAAS) and said, 'Prophet of God, you gave to Dihya' 

(Ya'qiib added, 'Safiyya, daughter of Huyay, a lady of Qurayza and &Nadir7) 

'someone for whom only you are appropriate.' He replied, 'Have her brought.' 

When the Prophet (SAAS) saw her, he said, 'Take a slave girl from the captives 

other than her.' The Messenger of God (SAAS) then set her free and married 
her.""' 

He gave this account from a hadith of Ibn 'Aliya. 

Abii Da'ad stated that Muhammad b. Khallad al-B%hili related to him, 

quoting Bahz h. Asad, quoting Hammad b. Salama, quoting Thabit, from Anas, 

who said, "A lovely slave girl fell to the lot of Dihya, hut the Messenger of God 

(SAAS) bought her for a price of seven head of cattle. He then gave her over 

to Umm Salama to prepare her." H m d  (b. Salama) said, "And I believe he 

said, 'And she was readied in her house, Safiyya, daughter of Huyayy."' 

Aha Da'od alone gave this hadith. 

Ibn Ishaq stated, "When the Messenger of God (SAAS) conquered al-@Us, the 

fort of Bann Abii al-Huqayq, brought to h i  were Safiyya, daughter of Huyayy 

h. A k h ~ b  and another girl. Bilal, who had brought them both, had gone past 

some of the Jews who had been killed. When the woman with Safiyya saw 

them she screamed, slapped her face and poured dirt over her head. When the 

Messenger of God (SAAS) saw her, he said, 'Get that she-devil away from me!' He 

ordered Safiyya to be brought to him and she was placed behimd him and he threw 

his cloak over her. And so the Muslims knew that he had chosen her for himself. 

"The Messenger of God (SAAS) then told Bild, so I have been informed, 

after having seen how that Jewess had behaved, 'Have you lost your sense of 

compassion, Bilal, taking the two women past their dead menfolk!' 

"While still the bride of Kinana b. al-Rabic b. Abii al-Huqayq, Safiyya had 

seen a vision in her sleep that a moon dropped into her lap. She told her husband 

of her vision and he replied, 'That's only because you desire the "king of Hija", 
Muhammad!' He then gave her a slap on her face that blackened her eye. The 

mark of this was still upon her when she was brought to the Messenger of God 

(SAAS). He asked her how it had happened, and she told him." 
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Ibn Ishaq went on, "The Messenger of God (SAAS) had Kinma h. al-Rabi' 

brought to him; he was in charge of the Bana al-Nadir treasury. When asked 

about it, Kinana denied knowledge of its whereabouts. Then there was brought 

to the Messenger of God (SAAS) a Jew who said, 'I saw Kinsna circle around 

the treasure early every morning.' The Messenger of God (SAAS) then said to 

Kinana, 'Do you realize that I'll kill you if we find it with you?' 'Yes,' he replied. 

Then the Messenger of God (SAAS) ordered that their treasure be dug up and 

some of it was brought out. He then asked Kinma the whereabouts of the rest, 

but he refused to hand it over. And so the Messenger of God (SAAS) ordered 

al-Zuhayr b. al-'Awam to go to him, saying, 'Torture him until you root out 

what he has.' Al-Zubayr then repeatedly struck fire on his chest until he was 

close to death. Finally, the Messenger of God (SAAS) pushed him over to 

Muhammad b. Maslama, who cut off his head in revenge for the loss of his 

brother, M a h i i d  h. Maslama." 

Ibn Ishsq stated, "The Messenger of God (SAAS) besieged the people of 

Khaybar in their two forts al-Waph and al-Sul~lim. When they were sure that 

all was lost, they asked him to let them leave, and to spare their blood. He did so. 

The Messenger of God (SAAS) had seized all the wealth of al-Shiqq, d-Nitat 

and d-Katiba, and all their forts, except for those two. When the people at Fadak 

heard what had happened to the others, they wanted the same. So they sent to 

the Messenger of God (SAAS), asking hi to let them leave and to spare their 

blood on the understanding that they would leave their possessions for him. He 

agreed. One of the intermediaries between the Messenger of God (SAAS) and 

them in this matter was Muhayyi~a b. Masciid, brother of Bana HGtha. 

"When the people of Khaybar surrendered on this agreement, they asked the 

Messenger of God (SAAS) to grant them a half share in the properties, saying, 

'We know more about it than you do, and we'll make it produce more.' The 

Messenger of God (SAAS) made peace with them on this basis of half shares, 

provided that, 'If we wish to expel you, we will do so.' He made a similar 

arrangement with the people of Fadak." 

Section: On the Conquest of their Forts and the Division of their Land. 

Al-Waqidi stated, "When the Jews from the forts of Nscim and of that of 

al-Sa'b h. Musdh went to that of al-Zubayr, the Messenger of God (SAAS) 

besieged them for three days. Then one of the Jews, a man named 'Azd, came 

to the Messenger of God (SAAS) and said, 'Abii al-@sim, will you give 

me protection if I direct you to what refreshes the people of a l -Na~t  and 

then proceed against those of al-Shiqq? Those at al-Shiqq are deathly afraid 

of you."' 
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He went on, "The Messenger of God (SAAS) did give this man protection 

for his family and possessions, and the Jew then told him, 'If you were to stay a 

whole month besieging them, they would not care. They have underground 

springs to which they can go out at night and drink from and then return to 

their fortress.' 

"The Messenger of God (SAAS) then gave orders that their springs he cut 

off and the Jews came out and fought most fiercely. A number of the Muslims 

were killed that day, as were ten of the Jews. The Messenger of God (SAAS) 

then conquered it. The last of these forts (to fall) was al-NatXt. He then turned 

his attention to al-Shiqq, which consisted of several forts. The first one he 

attacked was Uhayy. The Messenger of God (SAAS) then attacked a castle 

named Samwu and he fought for it most vigorously. One of the enemy there, a 

man named CAzul, came forth and made a challenge for single combat. Al-Uahzb 

b. d-Mundhir went out to fight him and cut off half his arm, the man's sword 

dropping from his hand. The Jew fled, but al-Habsb followed him and severed 

his tendon. Another of them then emerged for single combat and one of the 

Muslims went forth to meet him. The Jew killed h i .  Abii Dujana then went out 

against h i ,  killing him and seizing his weapons. After that they offered no more 

challenges for single combat and the Muslims shouted 'Alhhu Akbar! God is 

most Great!' They then mounted an attack on the fortress and entered it, led 

by Aba Dujaa.  Inside they found furniture, furnishings, cattle and food. The 

fighting men who had been inside fled in great haste, like lizards, until they 

reached the forts al-Bazat, at al-Shiqq. There they put up a strong defence; but 

the Messenger of God (SAAS) and his men moved slowly towards them and 

they exchanged arrows. The Messenger of God (SAAS) actually shot at them in 

person until their arrows wounded his fmgertips. He then picked up a handful of 

stones which he cast at their fort which shook under their impact and collapsed 

to the ground. The Muslims then defeated them in hand-to-hand combat." 

Al-Wsqidi stated, "The Messenger of God (SAAS) then turned his attention 

to the inhabitants of d-Akhbiyya, and of al-Watih and a l -Sulai ,  two forts 

of Aba al-Huqayq. These they defended strenuously, having been joined by d l  

those who had been defeated from al-Napt to al-Shiqq. These joined with the rest 

in defending al-Qamas and d-Katrba - a very strong fortress - and in d-Waph 

and al-Suhlim. Ultimately they stopped lookimg down and the Messenger of 

God (SAAS) erected a catapult to use against them. 

"When they were sure their defeat was certain, the Messenger of God (SAAS), 

having by then besieged them For 14 days, Ibn Aba al-Huqayq came down to 

him and made peace. The conditions were that he would spare their lives and 

allow them to withdraw, while they would give hi free access to their lands, 

properties, gold, silver, horses, armour and weapons, while they could keep only 

what was 'alci zahn mnscin, 'on their backs', their clothing, that is. The Messenger 

of God (SAAS) stated, 'But the protection of God and of His messenger is lost 

to you if you conceal anything.' They made peace on that basis." 
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I note that when they did hide things and told lies, concealing that leather hag 

in which they had much wealth, it became clear that they were not keeping to 

their pact. And so he killed both sons of Abn d-Huqayq and part of his family 

because they had broken their pacts and agreements. 

The ha.? aal-Bayhaqi stated that Abn al-Hasan 'Ali b. Muhammad d-Muqn 

al-Asfarayini stated to him, quoting w a s a n  b. Muhammad b. Ishaq, quoting 

Yasuf b. Yacqnb, quoting 'Abd al-Wahid b. Ghiyath, quoting Hammad b. 

Salama, quoting Whayd Allah b. Wmar - according to Aha Salama- from Nafi', 

from Ibn Wmar, who said that the Messenger of God (SAAS) battled against 

the people of Khayhar until he forced them to take refuge in their fortress. He 

thus gained control of their land, their produce and their date-palms. They then 

made peace with him. The conditions were that they would leave their fortress 

keeping what their mounts would carry. To the Messenger of God (SAAS) would 

go their gold, and silver. They would move away and not hide or fail to disclose 

anything; if they did so, they would have no valid pact of agreement. 

"They then concealed a leather bag containing money and jewels belonging to 

Huyayy h. A k h ~ b ;  he had carried it with hi to Khayhar when Bana al-Nadir 

was expelled. The Messenger of God (SAAS) asked at this time, 'What happened 

to the leather bag of Huyayy that he brought fiom &Nadir?' He6' replied, 'Various 

expenses and the warfare have exhausted it.' The Messenger of God (SAAS) 

responded, 'Only a little time has passed and there was more money than 

that.' The Messenger of God (SAAS) then pushed hi over to al-Zuhayr who 

tortured him. Before this, Huyayy had gone inside a ruin and hea reported seeing 

Huyayy circling it. They then went and searched, ultimately finding the bag in 

the ruin. 

"The Messenger of God (SAAS) then killed the two sons of Abn al-Huqayq, 

one of whom was the husband of Safiyya, daughter of Huyayy h. al-Akhmb. He 

took their women and children captive and divided up their possessions since 

they had broken their agreement. 

"He wanted to expel them, but they said, 'Muhammad, let us stay on this land 

to care for and improve it.' The Messenger of God (SAAS) and his Companions 

had no revenues from farming to live on and they themselves were too occupied 

otherwise to work on the land. And so he gave Khaybar over to them on condition 

that they would have an equal part of all the produce, dates and other returns, 

for so long as the Messenger of God (SAAS) wished. 

'"Abd All& b. Raw&a would come to them every year to receive payment 

for it from them, paying them their half. But they complained to the Messenger 

of God (SAAS) at the zeal with which he performed this task. They had tried 

to bribe hi. He told them, 'You enemies of God! Would you pay me with 

67. Presumably Eh%m b. d-Rabi' b. Abo d-Huqayq, as related in the other accounts given 
above. 

68. It is unclear who is implied. Presumably a third party, as recounted heretofore. 
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ill-gotten gains! By God, I come to you on behalf of the person most dear to 

me of all. You are more hateful in my view than the monkeys and pigs that are 

your like! But my hatred for you and my love for him will not lead me to fail 

to neat you fairly.' 

"They replied, 'By this, heaven and earth are set.'" 

"The Messenger of God (SAAS) noticed some blackness around Safiyya's 

eye and he asked her, 'Safiyya, what is this blackness?' She replied, 'My head was 

in the lap of Ibn Aha al-Huqayq while I slept. I seemed to see a moon drop into 

my lap. When I told him of this, he slapped me, saying, "You yearn for the 'king 

of Yathrib'!"' 

"She went on, '1 thought of the Messenger of God (SAAS) as the most 

hateful of men. He killed my husband and my father. But he kept on explaining 

to me, saying, "Your father incited the Arabs against me and did so on and 

so forth." Eventually all that left my mind.' 

"The Messenger of God (SAAS) used to give each of his wives 80 hags of 

dates and 20 of barley annually. During the Caliphate of Wmar, they cheated the 

Muslims, and threw Wmar's son down from atop a house, breaking his wrists. 

Wmar then said, 'Those owning a share of Khaybar should come for us to divide 

it up.' He did divide it up and their (the Jews') leader said, 'Don't expel us; allow 

us to remain in it as did the Messenger of God (SAAS) and Aba Bakr too.' 

Wmar responded, 'Do you consider that what the Messenger of God (SAAS) 

said does not apply to me! But how would you feel if your mount raced off 

towards Syria, day after day after day!"' 

"Wmar then divided it up between those who were at al-Hudaybiyya and then 

at Khaybar." 
Aha Dnlad related this in abbreviated form from a hadtth of Hammnd b. 

Salama. 
Al-Bayhaqi stated, "Al-Bukh~ appended the following in the margin of his 

book, 'Hammnd b. Salama narrated it."' I note, however, that I did not see this. 

But God knows best. 

Aba D2ad stated that Sulaymnn b. D2ad al-Mahri related to him, quoting 

Ihn Wahb, who said that Usma  h. Zayd al-Laythi informed him, from NSlC, 
from 'Ahd Allxh b. Wmar, who said, L'When Khaybar was conquered, the Jews 

asked the Messenger of God (SAAS) to allow them to remain on condition that 

they would work for one-half of what it produced. The Messenger of God 

(SAAS) told them, 'I will allow you to stay in it on that condition for as long as 

we wish.' 

69. In a footnote to his hanslation of Ibn Ish2qis work, (op. cii. p.523) Guillaume points out that 

this is an authentically Jewish expression and that its inclusion here attests to the accuracy of the 

narrator here. 
70. This is a reference to the charges agdinst the Jews of Khaybar far having broken promises 

and failed to fulfil contracts. 
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"And so they did. The dates, of one-half of Khaybar, were divided into shares 

and the Messenger of God (SAAS) would take a portion of one-fifth. From that 

fifth, he would provide 100 bags of dates and 20 of barley for each of his wives, 

annually. 
"When Wmar wished to evict the Jews, he sent to the wives of the Prophet 

(SAAS) and told them, 'Whichever of you wishes me to set aside for her (land 

that would produce) 100 hags, she may have the roots, land and water therefor, 

along with the plants to produce 20 bags of barley. This I will arrange. Those 

who prefer us to set aside what she owns of the fifth share as it has been, this too 

we will do."' 

Aba Da'ad narrated from a hadith of Muhammad h. IshZq, who said, "Ns~fi '  

related to me, from 'Abd Allah b. 'Umar, that Wmar stated, '0 people, the 

Messenger of God (SAAS) made a pact with the Jews of Khaybar on the 

understanding that he could expel them if he wished. Those with property there 

should go to it; I am expelling the Jews.' And he did expel them." 

Al-Bukhai stated that Yahyn b. Bukayr related to him, quoting al-Layth, 

from Yiinus, from Ibn Shikb, from Sacid b. al-Musayyab, (who said) that Jubayr 

b. Mut ' i  informed him as follows, "I and Wthmm b. 'Affnn walked over to 

the Messenger of God (SAAS) and said, 'You gave to Bann al-Mut@lib a part 

of the fifth share of Khaybar but left us out, even though we and they have the 

same status with you.' He replied, 'Well, Bana Hashim and Bann al-Mumlib 

are one.'Jubayr b. Mutcm stated, 'The Prophet (SAAS) gave no share to Bann 

'Abd Shams, nor to Bann Nawfal."' 

He is alone in giving this hadith; Muslim did not. 

There is one version that the Messenger of God (SAAS) said, "Banti H % K i  

and Bann 'Ahd al-Mut&dib are one; they were not separate from us before Islam 

or thereafter." 
Al-Shafi$ stated, "They went into the defile with them and gave them help 

after their having accepted Islam just as they had before Islam. 

"Abii Tdih expressed displeasure with Bann 'Abd Shams and Nawfal, saying, 

'May God punish badly CAbd Shams and Nawfal for us, and the sooner the 

better!"' 

Al-Bukh-w stated that al-Hasan b. Ishxq related to him, quoting Muhammad 

b. Thiihit, quoting Zii'ida, from 'Ubayd All& b. Wmar, from N&lC, from Ibn 

Wmar, who said, "At Khaybar, the Messenger of God (SAAS) awarded a double 

share to each horse and a single share to each man on foot. 

"This pleased N~fifi: who said, 'So if a man had a horse, he received three 

shares: two for the horse, one for himself."' 

Al-Bukhai also stated that Sa'id b. Aba Maryam related to him, quoting 

Muhammad h. Ja'far (who said), "Zayd informed me, from his father, that he 

heard Wmar b. al-Khanxb say, 'By Him who bears my soul in His hands, were 

I not afraid that the other Muslims might be left in poverty, I would divide up 

(among the warriors) each village conquered for me, just as the Prophet (SAAS) 



IMAM ABU AL-FIDS ISMA~IL IBN KATH~R 273 

divided up Khaybar. However, I will leave it all to them as a (source of) treasury 

for them to distribute among themselves."' 

Al-Bukhai also related this from a hadith of Mali ,  Abii Da'iid did so from 

Ahmad h. Hanbal, from Ibn Mahdi, from Mdik, from Zayd h. Aslam, from his 

father, from 'Umar. 

This text requires that Khaybar was divided up in its entirely among those 

who had earned the booty. 

Ahn Dit'iid stated, "Ibn al-Sarh related to us, (who said), 'Ibn Wahh informed 

us, saying, "Yanus informed me, from Ihn Shihitb, who said, 'I learned that the 

Messenger of God (SAAS) took Khaybar by force, after fighting, and left some 

of its inhabitants still there after the battles.'"'" 

Al-Zuhri stated on this, "The Messenger of God (SAAS) divided Khayhar 

into fifths, allotting it all to those who fought there." 

However, there is some disagreement over al-Zuhri's statement. What is true 

is that all of Khaybar was not divided up; in fact, only one-half of it was divided 

between the men, as will be shown. 

MPLik and his followers use this argument, stating that the Imzm may choose 

what is best to do with conquered territories. He may divide them up (between 

those capturing them), or he may set them aside for the benefit of all Muslims. 

Alternatively, he may, if he wishes, divide up part of them and set aside part 
to care for whatever circumstances and needs may arise. 

Aba Ditlnd stated, "Al-Rahic b. Sulaymzn, the muezzm, related to us, quoting 

Asad b. Miis4 quoting Yahya b. Zakariyya' (who said) 'Sufyitn related to me, 

from Yahya b. Sa'id, from Bashir b. Yaszr, from Sahl h. Aba Hathma, who said, 

"The Messenger of God (SAAS) divided Khaybar into two halves; one-half 

was for his own responsibilities, and one-half went to the Muslims; he divided it 

up among them on the basis of 18 parts.""' 

Abii Da'ad is alone in giving this hadith. He then related, from a hadith of 

Bashir b. Yas* that is mursal, incomplete in its line of transmission, "he assigned 

to the half allotted for his needs (responsibilities) al-WaGh, al-Katiba, al-SuMim 

and their adjoining properties, and gave to the Muslims the half consisting of 

al-Shiqq and al-Natitt and their adjoining properties; the portions of the 

Messenger of God (SAAS) was what adjoined both of these." 

He also stated that Husayn b. CAli related to hi, quoting Muhammad 

b. Fudayl, from Y*ya b. Sacid, from Bashir b. Yasar, the freed-man of the 

a@r, from men among the Companions of the Messenger of God (SAAS). 

(These men stated) that the Messenger of God (SAAS) gained victory over 

Khaybar and divided it into 36 shares, each of which combined 100 shares. To 

the Messenger of God (SAAS) and the Muslims went one-half of this. The 

second half he put aside for those from the delegations who came to stay with 

him, and for other matters, along with some portions set aside for those who 

suffered special misfortune. 

Abii Dz'iid is alone in giving this. 
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He also stated that Muhammad b. 'isa related to h i ,  quoting Mujmi' h. 

Ya'qiib h. Mujmi' b. Yazid al-nsari (who said), "I heard Abii Ya'qiib b. Mujmi' 
say, on the authority of his uncle 'Ahd al-Rawan h. Yazid al-AnsWi, from his 

uncle Mujmic h. H?uitha al-Ansari - he being one of the reciters of the Q d a n  

- say, 'Khaybar was apportioned to those who had (also) been present at 

al-Hudayhiyya. He divided it up into 18 parts. The army consisted of 1,500 men, 

including 300 cavalry. He alloted two shares to each man with a horse, and one 

share to each man on foot."' 
Ahii DiPiid is alone in giving this hadith. 
Malik stated, from al-Zuhri, that Sa'id h. al-Musayyab informed h i  that the 

Prophet (SAAS) conquered part of Khaybar by force. 

Aba Da)iid also related this. He then stated, "The following was recited 

to al-H&th b. Miskin while I was present, 'Ibn Wahb informed you all (as 

follows), ''Mzlik b. Anas related to me, from Ihn Shihsh, that part of Khaybar 

was taken by force and part by peace treaty. Most of al-Katiha was taken by force, 

and there was also a peace agreement about it. I asked Malik, 'What is al-Katiha?' 

He replied, 'It is land at Khayhar; it consists of 40,000 'adhq.""' Ahii Da'nd 

stated, "al-cadhq" means 'date-palms'; it can also mean date fronds." 

Al-Bukhm, moreover, stated that M u b m a d  b. Bashshar related to hi ,  

quoting Harami, quoting Shu'ba, quoting 'Amea, from 'Ikrima, from 'A'isha, 

who said, "When Khayhar was conquered, we said, 'Well, now we'll have our 

fill of dates!' 
(Al-Bukhari went on) "Al-Hasan related to us, quoting Qurra h. Hahih, 

quoting 'Ahd a l - R h z n  b. 'Abd All* b. Dine, from his father, from Ibn 'Umar, 
who said, 'We never had our fill' - meaning of dates - 'until we conquered 

Khaybar."' 

Muhammad b. Ishnq stated, "Al-Shiqq and al-Na@t were part of the share 

of the Muslims. Al-Shiqq consisted of 13 shares, al-Na<%t of 5. The total 

was divided into 1,800 shares. This was paid to those who were present at 

al-Hudayhiyya, both those present at Khayhar and those absent from it. And of 

those who were present at al-Hudayhiyya only Jab'ir b. 'Ahd All& was absent 

from Khaybar; he was awarded his share. 

"Those present at al-Hudaybiyya consisted of 1,400 men. With them were 

200 horses; 2 shares went to each horse. To  each 100 men went a portion 

consisting of 18 shares. Four hundred shares went to the 200 horsemen; this was 

for their horses." 

Al-Bayhaqi related similarly through Sufym h. 'Uyayna, from Y&y% b. Sacid, 

from Salih b. Kayszn - namely that they consisted of 1,400 men, with whom 

there were 200 horses. 

I note: the Messenger of God (SAAS) used an arrow to select the order of the 

award of shares. The first share of the allotment of al-Shiqq went to [ A s i  b. 'Adi. 

Ihn Ishaq stated, "Katiha was a fifth portion assigned to God Almighty; of 

it a portion went to the Prophet (SAAS), another to (impoverished) relations, 
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orphans, the destitute and wayfarers, another to feed the wives of the Prophet 
(SAAS), another to feed the families of those who went out to arrange the peace 
treaty with the people of Fadak7' These included Muhayyisa h. Mascad, to whom 
the Messenger of God (SAAS) allotted 30 hags of dates and 30 bags of barley. 
Its (Fadak's) two valleys that were set aside for him were named Wadi al-Surir, 
and Wzdi Khas." 

Ibn Ishaq went on to give the details of all the allotments made at Khaybar; he 
did so fully and very well, may God have mercy on hi. 

The men placed in charge of the division and the accounting were Jabbar h. 

Sakhr b. Umayya b. Khansa', brother of Bana Salama, and Zayd h. ThXbit, may 
God he pleased with them both. 

The commander who had authority over valuation of the date-palms of 
Khaybar was 'Ahd All& b. Rawaha. He did this for two years. Following his 
death, may God be pleased with him, at the battle of Mu'ta, Jabbu b. Sakhr, may 
God he pleased with him, took over his work. 

Al-Bukhw stated that IsmiiCil related to him, quoting Malik, from 'Ahd 
al-Majid b. Suhayl, from Sa'id b. al-Musayyab, from Abii Sacid al-Khudari and 
Abii Hurayra, that the Messenger of God (SAAS) placed a man in command of 
Khaybar who brought him some dates that werelanib, "of very high quality". 
The Messenger of God (SAAS) asked him, "Are all the dates of Khaybar l i e  
this?" He replied, "No, I swear by God, Messenger of God! We take a sac weight 
of this (dates of high quality) for two sac or three sac (of lesser quality)." He told 
him, "No, don't do that. Sell the lesser quality dates for cash and then with that 
cash buy thelanib dates." 

Al-Bukhui stated that al-Dar~wardi said, quoting 'Abd al-Majid, from 
Sacid b. al-Musayyab, that Abii Sacid and Aba Hurayra both related that the 
Messenger of God (SAAS) sent a brother of Banii 'Adi of the an@r to Khaybar 
and appointed him in charge of it. And the same is related on a different line 
of transmission from 'Ahd al-Majid, from Aba Sal& al-Samm, from Abii Sacid 

and Abii Hurayra. 

I note as follows. The properties of Khaybar gained by the Messenger of God 
(SAAS) and the Muslims and all of Fadak, constituted a large part of the 
territory of Khayhar. They (the Jewish inhabitants) had emerged and made 
peace with the Messenger of God (SAAS) because of their great fear of him. To 
all this were added the acquisitions mentioned above from Banii al-Nadir where 
the Muslims similarly had no need to use force. 

These were the personal property of the Messenger of God (SAAS). From 
them he would subtract the yearly expenses of his family and then treat the 
remainder as belonging to God. He would use it to pay for the mounts, weapons 

71. According to Ibn Ishzq, when the inhabitants of Fadak heard of the conquest of Khaybar, 
they sent emissaries to the Prophet (SAAS), offering a treaty of peace under which they would 
remain there and keep half their produce. 
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and other needs of the Muslims. When he died, Fauma and his wives - or most 

of them - believed that these properties would he inherited from him. They had 

not been informed of a statement that has been established to have been made 

by the Messenger of God (SAAS) as follows, "We prophets do not leave 

inheritance; what we leave becomes pduga, a public charity." 

When Fauma and the wives of the Prophet (SAAS), along with al-'Abhas, 

sought their share of this and asked (Aba Bakr), the Trusting, to pay it to them, 

he related to them what the Messenger of God (SAAS) had said, namely, "We 

do not leave inheritance; what we leave becomes a ~adaqa." He told them, "I will 

provide for those whom the Messenger of God (SAAS) cared for; I swear by 

God, the relatives of the Messenger of God (SAAS) are dearer to me than 

my own." 

He spoke the truth, may God be pleased with him and give him pleasure! 

In that he was faithful, well-guided and adhering to the truth. 

AlLcAhb% requested, as did 'Ali on behalf of Fatima, since they had failed 

to receive an inheritance, that they should have access to that charitable fund and 

use it for those expenses that the Prophet (SAAS) used to meet. But Abn Bakr 

refused that, considering it his duty to proceed as the Messenger of God (SAAS) 

had done, and not to deviate from his path and practices. 

Fatima, may God be pleased with her, was annoyed with him about this 

and experienced some anger. Yet this was not appropriate for her. She and all 

the Muslims well knew his position and standing with the Messenger of God 

(SAAS) and his role in assisting him both during his life and after his death. May 

God reward him well, on behalf of his prophet, Islam and his people. 

Fauma, may God be pleased with her, died six months thereafter. 'Ali then 

renewed his oath of allegiance. During the Caliphate of Wmar b. al-Kha~sb, 

they asked him to give control of this Sadaqu to 'Ali and al-'Abb~s. They 

pressured him through a group of the Companions. And Wmar, may God be 

pleased with him, agreed to this. He did so because of the multiplicity of his 

duties, the extensiveness of his domain and the great spread of his subjects. 

'Ali gained advantage over his uncle alLCAbb% in this matter. Then they 

accompanied each other and quarrelled in front of Wmar. And they brought 

along a group of the Companions to him and asked him to divide up the 

assets between them in such a way that each would be independent of the other. 

But Wmar resisted this strongly, fearing that such a division would he similar 

to the division through inheritance. He said, "Look after it together. And if 

you can't, then turn it over to me. By Him at whose command the heavens 

and earth stand, I'll never reach any other decision about this!" The property 

continued to be managed in this way, by their descendants, into the 'Abhaside 

era, the expenditures continuing to he made as they had been by the Messenger 

of God (SAAS). (This is what became of) the assets of Bana &Nadir, from 

Fadak and the share of the Messenger of God (SAAS), from Khayhar. 
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DIVISION. 

The slaves and the women who were there at Khaybar were awarded portions 

of the booty, but no actual shares in the assets gained. 

Abn Da'ad stated that Ahmad h. Hanbal related to h i ,  quoting Bishr b. 

al-Mufaddal, from Muhammad b. Zayd, (who said), "'Umayr, freed-man of Aba 

al-Lab, said, 'I was present at Khaybar with my masters. They talked about me 

to the Messenger of God (SAAS), and he ordered that I he awarded a sword. I 

was just about to draw it when he was informed that I was a mamlak, a slave. He 

then ordered I be given something (suitable) I would enjoy."' 
Both al-Tirmidhi and al-Nasa'i related this, from Qutayba, from Bishr b. 

al-Mufaddal. Al-Tirmidhi stated, "It is hasan jahih, 'good and authentic'." Ibn 

Miija related it from 'Ali b. Muhammad, from Wakic, from Hishm b. Sa'd, from 

Muhammad b. Zayd b. al-Muhajir, from Munqidh, from Wmayr. 

Muhammad h. Ishiiq stated, "There were women who were present at Khaybar 

with the Messenger of God (SAAS). He awarded them part of the booty, but he 

did not allot them shares. 

"Sulaymm b. Suhaym related to me, from Umayya, daughter of Abn al-Salt, 

from a woman of Banii Ghifir, whose name was given me. She said, 'I went to 

the Messenger of God (SAAS), along with some women of Bann Ghifzr. We 

asked him, "Messenger of God, we would like to go forth with you," -he was 

then on his way to Khaybar - "to take care of the wounded and give whatever 

help we can to the Muslims." He replied, "May God bless you."' 

"She went on, 'So we left with h i .  I was a young girl then and the Messenger 

of God (SAAS) placed me on his mount behind himself, on a bag of provisions. 

When he dismounted to perform the al-subh prayer, I got down from the bag. 

On it I saw blood of mine; this was my first period. I hurried back to the camel, 

feeling embarrassed. When the Messenger of God (SAAS) saw I was upset 
and noticed the blood, he asked, "What is wrong? You probably menstruated." 

"Yes," I answered. He then said, "Cleanse yourself and then take a vessel of 

water, put some salt in it and use it to wash the blood off the bag. Then go back 

to your seat."' 

"She went on, 'When God conquered Khaybar, he awarded us some of the 

booty. He took this necklace you see around my neck and gave it to me, himself 

putting it on me. By God, I will never be parted from it.' It was around her neck 

until she died and she left instructions that it be buried with her. 

"She never cleansed herself after her menstruation without putting salt in 

the water. And she left instructions that it be put in the water to he used to wash 

her when she died." 

I m m  m a d  and Aha Da'ad related this similarly, from the hadith of 

Muhammad b. Ishaq. 
Our teacher, Sheikh Aba al-Hajjaj al-Mizzi stated in his notes, "Al-Wiiqidi 

related it from Aha Bakr b. Abn Sabra, from Sulayma b. Suhaym, from Umm 
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'Ali, daughter of Aba al-Hakam, from Umayya, daughter of Aba &Salt, from 
the Prophet (SAAS)." 

I m m  Ahmad stated that Hasan b. Masa related to us, quoting Rafifi' b. Salama 

al-Ashja'i (who said), "Hashraj b. Ziyad related to me, from his grandmother, his 

father's mother, who said, 'We went forth with the Messenger of God (SAAS) 

on the expedition to Khaybar, I being the youngest of six women. When news 

reached the Prophet (SAAS) that there were women accompanying him, he 

summoned us. We could see from his face that he was angry. He asked us, "Why 

have you come, and who gave you permission?" We replied, "We have come 

to hand out the arrows and to pour the s a w i q ~  we have with us medication for 

wounds and we can spin hair and use it for God's cause." "You may proceed," 
he told us.' 

"She went on, 'When God conquered Khaybar for him, he drew arrows 

(to determine shares) for us, just as he did for the men.' I then asked her, 

'Grandmother, what was allotted to you then?' 'Dates,' she replied." 

I comment that all he gave them was the produce. He certainly did not give 

to them shares in the land, as he did to the men. But God knows best. 

The hZ f i3  al-Bayhaqi stated, "In my book, (it states) from the hdfiz Abii 

'Abd All&, that 'Abd Allzh d-Isbahsni informed him, as follows, 'Al-Husayn b. 

al-Jahm related to us, quoting al-Husayn b. al-Faraj, quoting al-Waqidi, (who 

said) "'Abd al-Salm b. Masz h. Jubayr, from his father, from his grandfather, 

from 'Abd All& b. Anis, who said, 'I went forth with the Messenger of God 

(SAAS) to Khaybar, and my wife, who was pregnant, accompanied me. On the 

way she had a discharge of blood. I reported this to the Messenger of God 

(SAAS) and he told me, "Soak some da t a  for her and when it all turns liquid, 

tell her to drink it." She did so and saw nothing to alarm her. When we had 

conquered Khaybar, he gave to the women, but did not allot them shares. He 

gave both to my wife and to my child who was born.""" 'Abd al-Salm added, 

"I don't know whether it was a boy or a girl." 

An Account of the awival to the Messenger of God (-AS), while 
he was encamped at Khaybar, ofJaSfar 6. Abn Tiilib, may God be 

pleased with him, and those who had remained in Abyssinia. 

These were Muslims who had emigrated there, along with those from the 

people of Yemen who had joined them. 

Al-Bukhbi stated that it was related to h i  by Muhammad b. alLCAla', 

quoting Abii Us%ma, quoting Burayd b. 'Abd All& b. Aba Burda, from Aba 

Burda, from Aba Mnsa, who said, "We learned of the departure of the Prophet 

(SAAS) while we were in Yemen and so we left as mutiqi'rin to join him. I was 

accompanied by my brothers, myself being the youngest. One was called Abn 

72. A drink made of  wheat or barley. 
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Burda, the other Aba Ruhm. We were among a number" (or the narrator may 

have given the figure 53, or 52) "of men of my people. 

"We rode aboard a boat that took us to the Negus in Abyssinia. There we met 

up with Ja'far h. Ahii Tdib, with whom we stayed before all coming on together. 

We arrived at the Prophet (SAAS) after he had conquered Khaybar. Some 

people there said to us - meaning those who had travelled by boat - 'We joined 

in the hijra before you did!' 

"Asmal, daughter of Wmays - she having come with us, went in to visit Hafsa, 

the wife of the Prophet (SAAS), she, Asma], having been one of those who had 

emigrated to the Negus. Wmar then came in to Hafsa while Asmx1 was with 

her and when he saw the latter, he asked, 'And who is this?' 'Asmz', daughter 

of Wmays,' she replied. Wmar then said, 'Is this the "Abyssinian" and the 

"sailor"?' 'Yes,' Asma] replied. He then commented, 'Well, we emigrated before 

you did. And so we have now more right to the Messenger of God (SAAS) than 

you do!' She became angry and replied, LThat's not so, by God! All the time you 

were with the Messenger of God (SAAS) he was feeding your hungry and 

instructing your ignorant, while we were in the dar, the domain, of the buCad2 

and the bughu~j~?" in Abyssinia! And we were there serving God and the 

Messenger of God (SAAS). I swear by God, I'll not eat nor drink again before 

I tell the Prophet (SAAS) what you said, and I'll ask hi. And I'll not lie or 

distort or add anything to it!"' 

"When the Prophet (SAAS) arrived, she said to him, 'Prophet of God, 

Wmar said so-and-such' 'And what did you reply?' he enquired. 'I replied 

so-and-such,' she told him. He then said, 'No one has greater right to me than 

you do. He and his associates had one hijra, hut you boat people had two!' 

"She later said, 'I then saw Aba Masa and the boat people stream in to me, 

asking about this conversation. And nothing in the world could have more pleased 

and impressed them than what the Prophet (SAAS) had said about them.' 

"Abn Burda narrated, 'Asma] commented, "When I saw Aba Mass, he asked 

me to repeat this hadith."' 

"Abii Burda said, quoting Abii Masa, 'The Prophet (SAAS) said, "I well know 

the voices of the 'ash'ari people', the reciters of the Qur'iin, when they go home 

at night. And I know their houses from their voices merely reciting the @?an at 

night, even without seeing their dwellings during the day. One of them is Hakim 

h. Yizzm, who, when he meets the enemy" -or he could have said, "cavalry" - 

"would say to them (the enemy), 'My companions order you to wait for them.""" 

Muslim related this similarly from Abii Kurayh and 'Ahd Allah b. Barrxd, 

from Aha Usama. 

Then al-Bukhai stated that Ishzq b. Ihahim related to h i ,  quoting Hafs 

b. Ghiyxth, quoting Burayd (b. 'Ahd All&) from Abii Burda, from Abii Miisa, 

who said, "We came to the Prophet (SAAS) after Khaybar had been conquered. 

73 That IS, "those who are far away" and "those who are hateful" Obv~ausly, the Arabic words 

have s~rmlar patterns and sound almost slrnllar 
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He did give us a share (of the booty), though he gave none to anyone who had 
not been present at the victory except for us." 

Al-Bukhiiri is alone in giving this; Muslim did not. Abii Dii'iid and al-Tirmidhi 

did relate it, authenticating it from a hadith of Burayd. 

Muhammad h. Ishaq stated that the Messenger of God (SAAS) sent 'Amr b. 

Umayya al-Damri to the Negus to request him for those of his Companions 

who had remained in Abyssinia. They arrived in the company of Ja'far, after the 

Prophet (SAAS) had conquered Khaybar. 

He went on, "Sufya b. Wyayna related, from al-Ajl*, from d-Sha'bi, that 

Ja'far b. Aba Tdib came to the Messenger of God (SAAS) on the day when 

he conquered Khaybar. The Messenger of God (SAAS) kissed him between 

his eyes and hugged him, saying, LI don't know which makes me happier - the 

conquest of Khaybar, or the arrival of Ja'far!'" 

Sufya  al-Thawri related it thus from al-Ajlah, from al-Sha'bi, only as mursal, 

with an incomplete chain of transmission. 

Al-Bayhaqi recorded a line of transmission through Hasan h. Husayn 

al-'Arzami, from al-Ajlah, from al-Sha'bi, from Jiibir, who said, "When the 

Messenger of God (SAAS) came back from Khaybar, Ja'far arrived from 

Abyssinia. The Messenger of God (SAAS) kissed him on the forehead when he 

met him, saying, 'By God, I don't know what makes me happier - the conquest 
of Khaybar or the arrival of Ja'far!'" 

Al-Bayhaqi then stated, "The ha& Ahii 'Ahd Allzh related to us, quoting 

al-Husayn b. Aba Isma'il al-'Alawi, quoting A h a d  h. Muhammad al-Baymti, 

quoting Muhammad b. A h a d  h. Aha Tayba (who said), 'Makki h. Ibmhim 

al-Ru'ayni related to me, quoting Sue- d-Thawri, from Aba al-Zubayr, from 

Jiibir, who said, "When Ja'far b. Abo Talib arrived from Abyssinia, he was met 

by the Messenger of God (SAAS). When Ja'far saw hi, he hajala, he hopped 

on one leg, to show his respect for the Messenger of God (SAAS). The latter 

then kissed him between his eyes.""' 

Al-Bayhaqi then commented, 'Tn the chain of authorities back to al-Thawri 

there are persons not known." 

Ibn Ishsq stated, "Those Meccans who remained behind with Ja'far until they 

joined him at Khaybar were 16 men." 

Ibn Ishiiq then listed their names and those of their wives. They were: "Ja'far 

h. Abii Tdib al-Hashimi and his wife Asmii', daughter of Wmays, and his son 

'Abd Alliih, who was horn in Abyssinia, Khalid b. Sa'id b. alLCAs h. Umayya h. 

'Abd Shams and his wife Amina, daughter of Khalaf h. As'ad, and his children, 

Sa'id and 'Amma, both born in Abyssinia, his brother 'Amr b. Sa'id b. al-'As and 

Mu'ayqih h. Aba Fqima, a member of the Sa'id h. al-'AS family. 

"Then there were Aba Mas% al-Ash% 'Abd Alliih b. Qys ,  ally of 'Utha b. 

Rabi'a, Aswad b. Nawfai b. Khuwaylid b. Asad al-Asadi, Jahm b. Qays b. 'Ahd 

Shurahhil al-'Abdari, whose wife, Umm Harmala, daughter of 'Abd al-Aswad, 
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had died in Abyssinia; his son 'Amr and daughter Khuzayma died along with 

her, may God have mercy on them all. Then there were 'Amir b. Abn Waqqas 

al-Zuhri, Wtba b. Mascnd, an ally of theirs from Hudhayl, d-Haith b. Khdid 

b. Sakhr d-Taymi, whose wife Rayca, daughter of al-Haith, had died there, may 

God have mercy upon her, Wthman b. Rabi'a b. Ahban al-Jum&i, Muhmiyya 

b. Juz' al-Zabidi, ally of Bann Sahm, Ma'mar b. CAbd Allzh b. Nadla alLCAdawi, 

Abii Hatib b. 'Amr b. 'Abd Shams, Malik h. Rabi'a b. Qays b. 'Abd Shams, both 

from Bann CAmir. Along with this Malii was his wife 'Amra, daughter of al-Sa'di. 

Then there was al-H%ith b. 'Abd Shams b. Laqir al-Fihri." 

Ibn Is@q did not mention those others of Bann Ash% who were with Aba Masa 

and his two brothers Aba Burda and Abn Ruhrn, and his paternal uncle Abii 'Amir; 

in fact of the Ash% he referred only to Abn M a s ,  not even venturing to mention 

his two brothers, who were older than him, as is stated in the ~ahih of d-Bukhai. 

It is as though Ibn Ishaq, may God have mercy upon him, had not seen the 

hadith of Aba M a s  regarding this. But God knows best. 

He went on, "In the two boats with them there were also women who had been 

the wives of the Muslims who had died in Abyssinia. What he did record here 

was substantial and good. 

Al-Bukhw stated that CAli b. 'Abd Allah related to him, quoting Sufyan (who 

said), "I heard al-Zuhri say, when Isma'il b. Umayya asked him a question, 

"Anbasa h. Sacid informed me that Abn Hurayra came to the Messenger of God 

(SAAS) and made a request of him - that is, he asked him for a share in the 

'booty. At this a man from Banii Sacid b. al-'AS said, "No, don't give it to him." 

Abii Hurayra commented (to the Prophet (SAAS)), "This is the murderer of Ibn 

Qawqal." The man replied: "That's a strange comment to come from a weasel 

who has come down from Qadiim al-Da'n!""'" 

Al-Bukhi alone gives this hadith; Muslim does not. 

Al-Bukhari went on to state that it was related from al-Zubaydi that al-Zuhri 

said, "'Anbasa b. Sa'id informed me that he heard Abii Hurayra informing Sa'id 

b. alLCAs as follows: 'The Messenger of God (SAAS) sent Absn (h. Sacid) on an 

expedition from Medina towards Najd.' 

"Abn Hurayra stated, ' k d  A b a  and his companions came to the Prophet 

(SAAS) at Khaybar after he had conquered it; the girdles of their horses were 

made of palm-fibre rope.' 

"Abn Hurayra said, 'So I said to the Messenger of God (SAAS), "Messenger 

of God, don't give them a share!" Abm exclaimed, "You're just a weasel that's 

come down from atop a da'l,?i a lotus tree!" At this the Prophet (SAAS) said, 

"Ahan, sit down!" And he did not give them a share."' 

74. Qadom al-Da'n is the name of a mountain in the territory of Banii Daws, Aha Hurayra's 

hibe. 

75. It will he noticed that in this hadith the word for the name of the mountain has been changed 
to a word meaning a lotus tree. 
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Ahn Dx'iid gave a line of transmission for this hadith from Sacid b. Man~nr ,  

from Ismacil h. 'Ayyash, from Muhammad h. al-Walid al-Znbaydi with similar 

wording. 

Al-Bukhxri stated that Mnsa h. Ismacil related to h i ,  quoting 'Amr h. Y*ya 

h. Sa'id (who said), "My grandfather, Sacid b. 'Amr h. Sacid h. alLCAs informed 

me that AbZn h. Sacid came to the Prophet (SAAS) and greeted him. Aha 

Hurayra then said, 'Messenger of God, this is the murderer of Ihn Qawqal!' 

A h a  retorted to Aha Hurayra, 'How strange! For you, a weasel coming down 

from Qadnm Da'n to complain about me for the death of a man whom God 

honoured with martyrdom at my hand, a man whom God prevented from 
overcoming me!"' 

He is alone in giving this hadith in this position. In his section on al-jsh&d, 

warfare, after the hadith of al-Humaydi, from Snfym, from al-Zuhri, from 

'Anhasa h. Sa'id, from Ahn Hurayra, he said, "I came to the Messenger of God 

(SAAS) while he was at Khayhar, after having conquered it. I said to h i ,  
'Messenger of God, grant me a share!' Some of the family of Sacid h. al-'As 

said, 'Don't give him a share!' I then said, 'Messenger of God, this fellow is the 

murderer of Ibn Qawqal!"' From this point, the hadith is the same as above. 

Sufynn stated, "Al-Sacidi (by whom he meant 'Amr b. Yahyn b. Sacid) related 

it to me, from his grandfather, from Aha Hurayra." 

In this hadith there is the statement of Ahn Hurayra that he was not present 

at Khayhar, as was asserted in the prior accounts of this engagement. I m a  

Ahmad related this through 'Arak h. Mnlik, from Abn Huralra and that he 

arrived to the Messenger of God (SAAS) after he had conquered Khaybar and 

stated, "He addressed the Muslims and they gave us a part of their shares." 

Imam A b a d  stated, "Rawh related to us, quoting Hammzd h. Salama, from 

'Ali h. Zayd, from CAmmiir h. Ahii cAmmar, who said, 'I was never present with 

the Messenger of God (SAAS) at any distribution of booty without him giving 

me a share, except at Khayhar; it was specifically for those who had been present 
at al-Hudayhiyya."' 

I note that Ahn Hurayra and Abn Mnsa both arrived between al-Hudaybiyya 

and Khayhar. 

Al-Bukhari stated, "'Abd All& h. Muhammad related to us, quoting 

Mu'awiya h. 'Amr, quoting Abii Ishaq, from Mdik b. Anas (who said), 'Thawr 

related to me, quoting Sdim, the freed-man of 'Abd AUah h. Mutic, who said 

that he heard Ahn Hurayra say, "When we conquered Khaybar, we did not 

gain any booty of gold or silver. We did take camels, cattle, personal possessions 

and properties. We then departed with the Messenger of God (SAAS) for Wndi 
al-Qura. With him was a slave of his called Mid%, who had been presented 

to him by some of Bann al-Dahib. While he was mounting the saddle of the 

Messenger of God (SAAS), a stray arrow came in and struck him. People 

then said, 'Lucky for him; paradise!' But the Messenger of God (SAAS) 

said, 'Definitely not; by H i  in Whose hands is my soul, the cloak he took at 
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Khaybar that the divider of the booty never received will light the fires (of hell) 

for him!' 

""'A man then approached, after having heard that from the Messenger of 

God (SAAS), carrying one or two sandal straps and said, 'This is something I 
captured.' The Messenger of God (SAAS) commented, 'A sandal strap or two 

of hellfire!""" 

A n  Account of the poisoned sheep and the clear proof 
and evidence therein. 

Al-Bukhw stated that Wrwa narrated this from 'A'isha, from the Prophet 

(SAAS). He then stated, "'Abd AUzh b. Ynsuf related to us, quoting al-Layth 

(who said), Sacid related to me, from Abn Hurayra, who said, 'When Khaybar was 

conquered for the Messenger of God (SAAS), a poisoned sheep was presented 

to him."' 

Thus he gave it here in abbreviated form. 

Im- A b d  stated, "Hajjaj related to us, quoting Layth, from Sa'id b. Aha 

Sa'id, from Aha Hurayra, who said, 'When Khaybar was conquered, a poisoned 

sheep was presented to the Prophet (SAAS). The latter then ordered, 'LAssemble 

for me the Jews who were here." They were brought and the Prophet (SAAS) 

asked them, "I am about to ask you something. Will you respond truthfully about 

it?" "Yes, we will, Aba @sim," they replied. 

"'He then asked them, "Who is your father?" They replied, "Our father is 

so-and-so." He then said, "You lie; your father is so-and-so!" They responded, 

"You correctly speak the truth." He then asked, "Are you truthful about 

something if you are asked about it?" They replied, "Yes, Aha Q ~ i m !  If we were 

to lie, you would know of it just as you did about our father." He then asked, 

"Who are those in hell?" They replied, "We will he there for a short while, then 

you will remain there after us." He responded, "By God, we'll never he there 

after you." He then asked them, "Will you be truthful about something if I 
ask you?" "Yes indeed, Aha al-Qsirn," they replied. He went on, "Did you 

put poison in this sheep?" "Yes," they replied. "What made you do that?" he 

asked. "We wanted to be rid of you if you were a liar; and if you were a prophet, 

it would not have harmed you."'" 

Al-Bukhzri related this in his section on al-jrzya, the poll-tax on non-Muslims, 

from 'Ahd Alhh b. Yasuf. He also gave it in the section on al-maghzzi, the 

military expeditions, from Qutayba, both of these quoting al-Layth. Al-Bayhaqi 

stated, "The ha& Aha 'Ahd Allah informed us, quoting Aha al-'Abb?is 

d-Asamm, quoting Sacid h. Sulaymm, quoting CAbhad h. d-cAww?im, from 

Sufym h. Husayn, from al-Zuhri, from Sacid h. al-Musayyab, and Aha Salama 

h. 'Abd a l - ~ m m ,  from Aba Hurayra, that a Jewish woman presented a 

poisoned sheep to the Messenger of God (SAAS). He told his Companions, 
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'Stop! It is poisoned!' He then asked her, 'What made you do this?' She replied, 

'I wanted to find out if you are a prophet. Because if so, God would make you 

aware of it. And if you were an impostor, I'd be riddimg people of you.'" The 

narrator concluded, "The Messenger of God (SAAS) did not detain her." 

Abn Da'iid related this from Hzrnn b. 'Ahd Allah, from Sa'id h. Sulaymm. 

Al-Bayhaqi related it similarly through 'Abd Al-Malik b. Aba Nadra, from 

his father, from Jahir b. 'Ahd All&. 

I m m  Ahmad stated, "Shurayh related to us, quoting 'Abbad, from Hi121 - he 

being Ibn Khabhah - from 'Ikrima, from Ihn 'Abbas (who said) that a Jewish 

woman presented a poisoned sheep to the Messenger of God (SAAS). He sent 

for her and asked, 'What made you do that?' 'Ahbabtu, I wished' - 'or aradtu, I 

wanted' - '(to establish) that if you were a prophet, then God would make you 

aware of it. And if you were not a prophet, people would he rid of you."' 

The narrator continued, "Whenever he experienced pain because of that 

(poison) he would have blood drawn. He went on, 'He made a trip on one 

occasion and when he had performed the pilgrimage, he experienced pain and 

had blood drawn."' 

Ahmad alone gives this hadith and its chain of transmission is good. 

In both jahih collections, from a hadith of Shu'ba, from Hish-m b. Zayd, from 

Anas b. Maik (it states) that a Jewish woman brought to the Messenger of God 

(SAAS) a poisoned sheep and that he ate from it. She was then taken to the 

Messenger of God (SAAS), who asked her about this, and she replied, "I wanted 

to kill you!" He then commented, "God would never have given you power over 

me." (Or he may have said, "power over that".) People asked h i ,  "Aren't you 
going to kill her?" "No," he replied. 

Anas stated, "I continued thereafter to recognize its effects on the palate of 

the Messenger of God (SAAS)." 

Aha Da'ad stated that Sulayman b. Da'od al-Mahri related to hi, quoting 

Ibn Wahb (who said), "Ynnus informed me, from Ibn Shihab, who said, 'Jahir 

b. 'Abd Allah used to relate that a Jewish woman of Khayhar poisoned a roasted 

sheep then presented it to the Messenger of God (SAAS), who took a shoulder 

and ate from it. A number of his Companions ate along with him. The Messenger 

of God (SAAS) then told them, 'Take your hands away!' 

"The Messenger of God (SAAS) then sent for the woman and asked her, 

'Did you poison this sheep?' The Jewess replied, 'Who told you?' 'This in my 

hand told me,' he answered, referring to the shoulder of meat. She then said, 

'Yes, I did.' He asked, 'What did you intend by that?' She replied, 'I told myself 

that if you were a prophet, it would not harm you. And if you were not a prophet, 

we would be rid of you.' 

"The Messenger of God (SAAS) then forgave her and did not punish her. 

Some of his Companions who had eaten of the sheep did die. The Messenger of 

God (SAAS) had blood drawn from his upper back because of his having eaten 



from the sheep. Aba Hind, an an@ri of Bana Bayzda, drew the blood with the 

point and blade of a sword." 

Aba Dx'iid then stated that Wahb h. Baqiyya related to him, quoting Khzlid, 

from Mulgmmad b. 'Amr, from Abti Salama (who said) that the Messenger 

of God (SAAS) was presented by a Jewess at Khaybar with a roast lamb. The 

hadith proceeds as did the above from Jzbir. It goes on, "Bishr b. al-Bar2 b. 

Macrar died and so the Messenger of God (SAAS) sent for the Jewess and asked 

her, 'What made you do this?"' The hadirh goes on to recount much the same 

as did that of Jzbir, but states that he then ordered her execution. This account 

does not refer to the matter of drawing blood. 

Al-Bayhaqi stated, "We related this from a hadith of Hammad b. Salama, from 

Muhammad b. 'Amr, from Aba Salama, from Aba Hurayra." 
He went on, "It is probable that he did not execute her initially, but did so 

when Bishr b. al-Bar2 died." 

Al-Bayhaqi narrated from a hadith of 'Abd al-Ramq, from Macmar, from 

al-Zuhri, from 'Abd al-Ra!nnm b. Ka'b b. Mzlik, that a Jewess presented a 

roast sheep to the Messenger of God (SAAS) at Khaybar. He asked her, "What's 

this?" "A gift," she replied. She was careful not to say a ~adaqa, a charitable 

donation, for he would not then have eaten it. 

(The account went on) "He ate from it, as did his Companions. But then he 

told them, 'Stop!' He asked the woman, 'Did you put poison in it?' 'Who told 

you that?' she asked. 'This bone did,' he replied, referring to a leg of it he had in 

his hand. 'Yes, I did,' she told him. 'Why?' he asked. ' m a t  I wanted was that if 

you were an impostor, we would be rid of you. And if you were a prophetTit 

would not harm you.' The Messenger of God (SAAS) had blood drawn from his 

upper back and ordered his Companions to do the same. Some of them died." 

Al-Zuhri stated, "She then accepted Islam and the Messenger of God (SAAS) 

left her alone." 

Al-Bayhaqi stated, "This hadith is mursal. Perhaps 'Abd al-Rab%n conveyed 

it from Jzbir b. 'Abd Allah, may God be pleased with him." 
Ihn Lahi'a reported from Abn al-Aswad, from Wrwa, as did Masa b. Wqba, 

from al-Zuhri, "When the Messenger of God (SAAS) conquered Khaybar, 

killing some of its inhabitants, the Jewess Zaynab, daughter of al-Hsrith, who 

was the niece of Marhab, presented to Saiiyya some roast mutton that she bad 

poisoned. She included plenty of shoulder and leg because she had learned that 

these were the parts of a sheep most liked by the Messenger of God (SAAS). 

"The Messenger of God (SAAS) came in to Safiyya accompanied by Bishr b. 

al-Bar2 b. Macriir, of Bana Salama. She offered him the roast mutton and the 

Messenger of God (SAAS) took some shoulder and bit from it. Bishr took a 

bone and bit from it. When the Messenger of God (SAAS) swallowed his 

morsel, Bishr b. al-Bar9 swallowed what was in his mouth. The Messenger of 
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God (SAAS) then said, 'Take away your hands! The shoulder of this sheep tells 

me that my death will be announced because of it!' Bishr b. al-Bar2 then said, 

'By Him who honoured you, I found that too in the piece I ate! The only thing 

that prevented me from voicing it was that I respected you too much to want to 

make you dislike your food! And when you swallowed what you had in your 

mouth, I could not allow myself to protect my life to the exclusion of you. I had 

hoped you would not have swallowed it, for in it is my death too.' And before 

Bishr could get up, his colour turned ashen and his pains were such that he could 

not move before he died." 

Al-Zuhri quoted Jsbir as saying, "That day the Messenger of God (SAAS) 

had blood drawn. It was a freed-man of Bana Baynda who drew it using a sword 

point and blade. The Messenger of God (SAAS) lived on for three more years 

until he suffered the pain from which he died. He said, 'I have continued to have 

pains often because of that piece of mutton I ate at Khaybar right on up to now, 

when my aorta is splitting."' 

"And so the Messenger of God (SAAS) died a martyr." 

Muhammad b. Ishzq stated, "When the Messenger of God (SAAS) felt 

secure, Zaynah, daughter of al-Harith, wife of Sallzm b. Mishkam, presented 

him with a roasted sheep. She had enquired what part of that meat the Messenger 

of God (SAAS) preferred, and had been told that it was the shoulder. She put 

a great deal of poison in the shoulder, as well as in the rest of the sheep, and 

brought it to h i .  When she placed it before him, he took the shoulder section 

and bit from it but did not swallow it. With him was Bishr b. al-Bar2 b. Macm.  

He had taken some of it just as had the Messenger of God (SAAS) had done, but 

Bishr had swallowed his. The Messenger of God (SAAS) spat it out and said, 

'This bone tells me it is poisoned!' 

"He then summoned her and she confessed. He asked her, 'What brought you 

to do this?' She replied, 'You well know what you did to my people! So I told 

myself, "If he is an impostor, 1'11 he rid of hi. And if he is a prophet, he will be 

told of it."' 

"The Messenger of God (SAAS) let her go, but Bishr died of the piece he 

had eaten." 

Ibn Ishzq went on, "Marwm b. 'Uthman b. Aba Sacid b. al-Mu'alli related to 

me as follows, 'The Messenger of God (SAAS) said during that illness from 

which he died, when the sister of Bishr b. al-Bar9 b. M a c ~ r  went in to see him, 

"Umm Bishr, now is the time when my abhur, my aorta, is severing from that 

piece of food I ate in the company of your brother, at Khaybar."'" 

Ibn Hishzm stated, "The abhur is the artery attached to the heart." 

Ibn Ishiiq continued, "Muslims consider that the Messenger of God (SAAS) 

died a martyr as well as having been honoured by God with prophethood." 

76. That is, "when my death is imminent" 
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The ha& Aba Bakr d-Bazzw stated, "Hid b. Bishr and Sulaymm h. Yiisuf 

al-Harrmi related to us as follows: 'Aba Ghiyath b. Hamad related to us, quoting 

'Ahd d-Malik b. Aba Nadra, from his father, from Aba Sa'id al-Khudari, that a 

Jewess presented a roasted sheep to the Messenger of God (SAAS). When people 
put out their hands (to eat it) he called out, "Stop! One of its limbs is telling me 

that it is poisoned!" He summoned the woman and asked her, "Did you poison 

your food?'' "Yes," she replied. "Why did you do that?" he asked her. She replied, 

"If you were an impostor, I would be ridding the people of you; and if you were 

truthful, then God would tell you of it." 

"'He then stretched forth his hand, saying, "Eat, b ~ s m ~  all ah^, 'in the name 

of God'."'" 

The narrator continued, "So we did eat, invoking God's name, and it did not 

harm any one of us." 

The ha.? al-Bazzar then added, "This is only related from 'Abd d-Mdik h. 

Aba Nadra, on this one l i e  of transmission." 

I note that there are very strange and offensive aspects to this hadirh. But God 

knows best. 
Al-Waqidi stated that 'Uyayna b. Hisn, before he accepted Islam, saw visions 

in his sleep while the Messenger of God (SAAS) was besieging Khaybar. These 

visions inspired in him a desire to battle against the Messenger of God (SAAS) 

and to conquer h i .  When he did go to the Messenger of God (SAAS), at Khaybar, 

he found he had already taken it. So 'Uyayna said, "Muhammad, give me some 

of the booty you have taken from my allies" -meaning the people of Khaybar. 

But the Messenger of God (SAAS), told him, "Your visions lied!" And he then 

told 'Uyayna what he had seen in his dream. 

(The account went on) "'Uyayna then went home and was met by al-Harith 

b. 'Awf, who said, 'Did I not say you were putting your loyalty in the wrong 

place? By God, Muhammad will triumph over all between East and West! Jews 

used to inform me of this. I swear, I heard Aba Rafi' Sallm h. Abti Huqayq 

say, "We envy Muhammad for the prophethood, since it has now left Aaron's 

people. He has been sent, though Jews will not obey me in this. We will suffer 

two massacres from him - one at Yathrib, the other at Khaybar.""' 

Al-Harith went on, "So I-asked Sallam, 'Will he govern the earth?' 'Yes,' 

he replied, 'he will, by the Torah that was revealed to Moses, hut I don't want 

Jews to be told of what I said of him."' 

Ihn Ishaq stated, "When he had finished with Khaybar, the Messenger of God 

(SAAS) left for Wadi alqura. He besieged its inhabitants for some days and 

then returned to Medina." 

He then went on to relate the story of Mid'am and how he was struck and killed 

by a stray arrow. (He told) how people then said, "Lucky for him: paradise!" The 
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Messenger of God (SAAS) had responded, "Definitely not; by Him in whose 

hands is my soul, the cloak he took at Khaybar that the distributor of the booty 

did not receive will light fires (of hell) for him!" 

It has been earlier related in similar form as in the account of Ibn Ishaq from 

the ~ a h i h  collection of al-Bukhm. But God knows best. 
An account of his battle at Wadi al-Quri will follow. 

Imam Ahmad stated that Yahya b. Sacid related to him, from Muhammad h. 

Yahya b. Habban, from Abii Wmra, from Zayd h. Khdid al-Jubani, that one 

of the bravest of the Companions of the Messenger of God (SAAS) died at 

Khaybar. When this was related to the Prophet (SAAS) he said, "Pray for your 

comrade!" The faces of those present showed their surprise at his saying this and 

he went on, "Your comrade strayed from God's path." (The account states) "So 

we searched his belongings and discovered one of those Jewish shell necklaces 

not worth more than a couple of dirhams!" 

Abii Daliid and al-Nasa'i related this similarly from a hadith of Yahyz b. Sacid 

al-Qa~zn. Abii Dzliid, Bishr h. al-Mufaddal and Ibn Maja also related it from a 

hadith of al-Layth b. Sacd, all three attributing it to Yahya b. Sacid al-Ansai. 

Al-Bayhaqi related that Banii Fazaa wanted to do battle against the Messenger 

of God (SAAS) on his way back from Khaybar and assembled for this purpose. 

He then sent a messenger to them suggesting a specific site for the battle. Having 

ascertained this, they fled as fast as they could, moving far outside his path. 

The Messenger of God (SAAS) proceeded further and when Safiyya was free of 

her period he consummated his marriage with her at a place called Sudd al-Sahbal, 

on his route to Medina. He served hays for a wedding feast and stayed there with 

her for three nights. She accepted Islam and he freed her and married her. He gave 

her freedom as her dowry. She was one of the ummahat al-mdminin, 'mothers of 

the believers' as his Companions understood when he placed a veil over her 

when she rode behind him on the same mount. May God be pleased with her. 

Muhammad b. Ishaq related in his biography of the Prophet (SAAS) as 

follows, "When he married Safiyya at Khaybar - on the way back - the woman 

who combed her hair and prepared her for h i  was Umm Sulaym, daughter of 

Milhm, the mother of Anas h. Mdik. The Messenger of God (SAAS) spent 

the night with her in a pavilion of his, while Aba Ayyiib kept watch over h i ,  

wearing his sword, patrolling around the tent until morning. When the Messenger 

of God (SAAS) saw him there, he asked him, 'What is wrong, Abii Ayytib?' He 

replied, 'I was afraid for you from this woman. She is a woman whose father, 

husband and people you have killed. And until recently she was a disbeliever. So 

I feared for you from her.' They say that the Messenger of God (SAAS) then 

said, '0 God, preserve Abii Ayyiib, just as he spent the night watching over me."' 

He went on, "Al-Zuhri related to me, from Sacid h. al-Musayyab, how they 

had overslept past the morning prayer on their way back from Khaybar. He told 

how the Messenger of God (SAAS) was the first of them to wake up and that he 

then asked, 'What have you done to us, Bihl!' He replied, 'Messenger of God, 
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He who took my soul was He who took yours too!' 'You speak the truth,' he 

agreed. He then rode his camel a little way off and dismounted, performed the 

ablution and the prayer as he had done previously." 

Mdik related it similarly from al-Zuhri, from Sacid, but mursal, incomplete 

in its line of transmission. And this too is mursal, from this line as given. 

Aha Da'ad stated that h a d  b. Sdih related to him, quoting Ibn Wahb 

(who said), "Yanus informed me, from Ibn Shihah, from Sacid h. al-Musayyab, 

from Aha Hurayra (who said), the Messenger of God (SAAS), having finished 

with Khaybar, travelled on by night until we reached al-Kari, and there he had 

his wedding. He told Bilal, 'Keep awake for us tonight.' But Bilal's eyes closed 

in sleep as he rested against his baggage and neither the Prophet (SAAS) nor he, 

nor any of the others woke up before the sun struck them. The Messenger of 

God (SAAS) was the first to wake up. In alarm he called out Bilzl's name. Bilal 

replied, 'By my father and mother, Messenger of God, He who took my soul 

away also took yours!' 
"They rode their camels off a little way and then the Messenger of God 

(SAAS) performed the ablution. He gave orders to Bild who announced the 

prayer, and then he led the morning prayer for them. When he had finished 

it, he said, 'One who forgets a prayer should perform it when he remembers. 

For God Almighty says, "Perform the prayer for remembrance (of Me)""' 

(sayat TZ HZ; XX, v.14). 

Yanus stated, "Ibn Shihzb used to recite it (the hadith) like that." 

Muslim related it the same from Harmala b. Y*y% from 'Abd Allah h. Wahb. 

Therein is stated that this was on their return from Khaybar. 

In the hadith of Shu'ba, from J ~ i c  b. Shaddad, from 'Ahd a l -Rabm b. 

Aha 'Alqama, from Ibn Mascad, it is stated that occurred on their return from 

al-Hudaybiyya. In one report from him (it states) that it was Bild who kept 

awake for them. And there is a report from him (Bilal) that it was he who used 

to keep awake for them. 

The ha.? al-Bayhaqi stated, "It is likely that this happened twice." 

He went on, 'LAnd in a hadith of Clmrm h. Hu~ayn and Aba Qamda (there is 

reference to) their sleeping through the prayer. Also in it is the reference to the 

water vessel. It is likely that this makes reference to one of the two occasions 

in question, or it might be a third." 

He went on, "Al-Wqidi related in a hadith of Aba @&a that that happened on 

their way hack from the expedition against Tabiik. He stated, 'Zafir b. Sulayman 

narrated, from Shu'ba, from Jamic b. Shaddad, from 'Abd al-Rabman, from Ihn 

Mascad, that that occurred on their way back from Tahak. But God knows best.'" 

Al-Bayhaqi then proceeded to relate what the author of the sahib collection 
reported concerning the anecdote of 'Awf al-Acrabi, from Aba Rajs', from 

qmrm b. Hu~ayn. It tells of their having slept through the prayer and that there 

was a woman who owned two water skins from which sufficient water was drawn 

to quench the entire army without diminishing the water in them. 
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He then recounted what Muslim related from the hadith of Thiibit al-Buniini, 

from 'Abd Allah b. Ribah, from Aba Qatada. It  is a long hadith and tells of their 

sleeping through the prayer and of the great quantity of water taken from that 

water vessel. 'Ahd al-Razaq related this from Ma'mar, from Qatiida. 

Al-Bukhari stated that Mass b. Isma'il related to him, quoting 'Abd al-W%id, 

from 'A~im, from Abn CU-, from Aba Masii al-Ash'ari, about the expedition 

of the Messenger of God (SAAS) against Khaybar. Abn Mas% stated, "The 

Messenger of God (SAAS) moved out towards Khaybar and when his men 

looked down into a valley, they raised their voices in a shout of 'Allahu Akbar! 

La Zlaha alla Allah! God is most Great! There is no god but God!' The Messenger 

of God (SAAS) told them, 'Restrain yourselves! You are not calling out to 

someone deaf or far away; you are addressing One who is All-Hearing and near 
at hand; He is with you!' 

"I was directly behind the mount of the Messenger of God (SAAS), and he 

heard me as I said, 'La hamla ma la quwwara allii br Allah, "There is no strength 

nor power except with God".' He said, 'Ahd Alliih b. Qays.' I responded, 'At 

your service, Messenger of God.' He then said, 'Should I not direct you to a 

phrase from the treasures of paradise?' 'Yes, please do, Messenger of God, may 

my father and mother be your ransom!' He went on, 'La hamla ma Iii quwmata 

rlla br Alliih."' 

The  other authorities relate this too, along various lines of transmission, from 

'Abd al-&an h. Mull, father of CUthmm al-Nahdi, from Abu M a e  al-Ash'ari. 

What is correct is that this incident refers to their return from Khaybar. Aba 

Masii only arrived after the conquest of Khaybar, as is related above. 

Ihn Ishiiq stated, 'LThe Messenger of God (SAAS), so I have been informed, 

after he had conquered Khaybar, gave to Ibn Luqaym al-'Absi its chickens and 

livestock. On the conquest of Khaybar, Ibn Luqaym spoke the following verses, 

'NaFt was attacked by the Prophet with a well-armed 
and very powerful squadron; 

It was certain for shame when it was divided up and 
the warriors of Aslam and Ghifw were there in its 
midst. 

They attacked Bane CAmr b. Zur'a early in the morning, 
and alShiqq's inhabitants had a grim day. 

They made its cocks run in its open spaces, and left 
only chickens squawking in the trees. 

Each fort had someone from Banii 'Abd al-Ashhal or Banii 
al-Najjir working with their horses. 

And there were mwhqaris, their badges showing above 
their helmets, not considering flight. 

I knew that Muhammad would triumph and would certainly 
stay there for many months of Safar. 
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Jews there opened their eyelids in the warfare that day 
beneath the dust.'" 

A n  Account of those of the Companions who were martyred at 
Khaybar, may God be pleased with them, according to what Ibn 

Ishiiq b. Yasiir, may God have mercy on him, and other 
authorities on the military engagements reported. 

Of the best of the muh~jiirn were Rabi'a b. Aktham b. Sakhbara al-Asadi, 

freed-man of Bana Umayya, and Thaqif h. 'Amr and Rifn'a b. Masriih, allies of 

Bana Umayya, 'Abd Allah h. al-Huhayb b. Uhayh b. Snhayrn h. Ghira of Bmii 

Sa'd b. Layth, ally of Banii Asad, and their nephew. Of the aqZr, there were 
Bishr b. al-Barn' b. Ma'riir, who ate from the poisoned sheep in the company 

of the Messenger of God (SAAS), as is told above, and Fudayl b. d-NncmZn, 

both these men being of Bana Salam. Then there were Masciid h. Sacd b. Qays 

b. Khdid b. 'Amir b. Zurayq al-Zarqi, M&miid h. Maslama al-Ashhali, Abii 

Dayy* Htritha b. Thsbit h. d-Nucmnn al-'Amri, d - H k t h  b. HSeh, Wrwa 

b. Murra b. Suraqa, Aws h. d-Fa'id, Unayf b. Habib, Th2hit b. Athila, Talha, 

W m a a  h. Wqha, L ied  by an arrow, 'Amir h. al-Akwac, and then Salama b. 

'Amr b. al-Akwac; he was struck in his knee by the edge of his sword and it killed 

him, as is told above; may God be pleased with hi. Then there was al-Aswad, 

the shepherd. Ibn Ishnq is alone in telling here the story of the last-mentioned. 

We already related it early on in the account of the expedition. And to God 

belong all praise and credit. 

Ibn Ishnq stated, "According to Ibn Shihab, those of Bana Zahra who were 

martyred were Mascad b. Rabi'a, an ally of theirs from al-Qtra. And of the 

a q 8 r  of Banii 'Amr h. 'Awf there was Aws h. Qamda, may God he pleased with 

them all." 

THE INCIDENT INVOLVING AL-HAJJAJ B. 'ILAT AL-BAHZi, 
MAY GOD BE PLEASED WITH HIM 

Ibn Ishaq stated, "When Khayhar had been conquered, the Messenger of God 

(SAAS) talked with al-Hajjnj b. 'Ilat al-Sulami, of the sub-tribe of Bahz, who 

asked him, 'Messenger of God, in Mecca I own money in the possession of my 

wife Umm Shayba, daughter of Aha T&a (she had earlier borne him his son 

Mu'rid h. al-Hajjaj) and I also have other funds held by various merchants there. 

Please allow me to go there.' He did so. Al-Hajjaj then said, 'Messenger of God, 

I'll he forced to speak lies.' 'Do so,' he told him. 
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"Al-Hajjiij stated, 'I travelled to Mecca and at the pass al-Baydii' there were 

men of Quraysh listening for news and asking about the activities of the 

Messenger of God (SAAS). They had heard that he had gone to Khaybar, which 

they knew to be the chief village of Hi ja ,  productive, well-fortified and well 

populated. They were seeking information from travellers. 

"'When they saw me, they said, "It's al-Hajjaj h. 'Ilii!." (They did not know 

of my acceptance of Islam.) "He'll have news, by God. Tell us, Abn Muhammad. 

We have learned that al-Qa.t6, %he breaker of family ties', has gone off to 

Khaybar, a town of Jews and the 'farm of the Hija'." I replied, "I heard that too; 

and I have news that will please you." They crowded at both sides of my camel 

asking, "Well, what is it, Hajjaj!" I replied, "He has been badly defeated, such ils 

you could never imagine. Very many of his men have been killed and Muhammad 

has been taken captive. And they (the Jews) have said, 'We'll not kill him; 

instead, we'll send him in to Mecca where they can kill him among themselves 

in revenge for those of their men he killed."' (Hearing this) the Quraysh men 

went off into Mecca shouting, "News has arrived! You need only wait and 

Muhammad will he brought in to be killed among you!"' 

"Al-Hajj@ went on, 'I asked them, "Please help me collect the money I own 

and is owed me in Mecca; I want to go to Khaybar and acquire the spoils from 

Muhammad and his men before some other merchants precede me there." And 

they did, gathering my assets faster than I had ever heard before. I then went 

to my wife and said, "I want my money," (I had left money there with her), "for 

I want to go to Khayhar to seize opportunities to buy before other merchants 

precede me there." 

"'When alLcAbbiis b. 'Abd al-Muttalibn heard the news and about myself, he 

came and stood beside me in the tent of a merchant. He asked, "Hajjiij, what 
news is this you bring?" I replied, "Could you keep safe what I might entrust 

with you?" "Yes," he answered. "Then wait", I told him, ''till I can meet you 

alone; I'm collecting my funds, as you can see; please leave me until I fmish." 

When I had fmished getting together everything I had in Mecca and was ready 

to leave, I met al-cAbha~ and said, "Aha al-Fadl, keep private what I tell you for 

three days, because I fear pursuit. After that, say whatever you like." "I agree," 

he said. I then told him, "I left your nephew the bridegroom of their king's 

daughter" -meaning Safiyya, daughter of Huyayy - L'after he had conquered 

Khaybar and had taken away all it contained for himself and his men." "What 

are you saying, Hajjaj?" be asked. "It's true, by God," I assured him, "hut keep 

it confidential about me. I have accepted Islam and only came for my money 

fearing it might he seized. When three days have elapsed, you can tell what you 

know as ever you want." 

"'On the third day, al-'Ahbas dressed in a fine robe, put on perfume, took his 

walking stick and went out to the ka'ba, which he perambulated. When people 

77. An unde of the Prophet (SAAS); he had remained in Mecca throughout the conflict 

between the Muslims and Quraysh. 
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saw h i ,  they said, "Abii al-Fadl, this must imply, by God, that you are 

remaining steadfast in the face of some great misfortune!" "Not at all, by 

God, by Whom you swear oaths. Muhammad has conquered Khaybar and has 

married their king's daughter after seizing all their possessions, whicb now 

belong to him and his men." "Who brought you this news?" they asked. 'LThe 

same man who brought news to you! He came to you as a Muslim, took his 

money and has gone off to join Muhammad and his men!" "0 servants of God," 

they exclaimed, "God's enemy has escaped! If we had known this he would have 

had trouble with us!" Soon after, news came to them confirming this."' 

It is thus that Ibn Ishaq related this story, without a full chain of transmission. 

Imam &mad substantiated it by saying, L''Abd al-Razzaq related to us, 

quoting Ma'mar (who said), 'I heard Thabit relating from Anas, as follows, 

"When the Messenger of God (SAAS) conquered Kbaybar, al-HajjZj b. 'I12~ 

asked h i ,  'Messenger of God, I have funds and family in Mecca. I would like to 

bring them. Would I be excused if I maligned you or told lies?' The Messenger 

of God (SAAS) told him to say whatever he liked. So he went to his wife after 

his arrival there and said, 'Gther up for me what you have; I want to purchase 

the booty from Muhammad and his men. They have been captured and their 

possessions seized.' 

"'"This news spread throughout Mecca. The Muslims were defeated and the 

polytheists expressed their jubilation. When the news reached al-'AbbZs, he was 

devastated; he could scarcely stand up."' 

"Macmar stated, 'Wthman al-Khazrajx informed me, from Miqsam, who 

said, "He (al-'Abbs) picked up a son of his named Qytham stretched out on 

the ground and placed him on his chest, reciting the following verse, 

'My darling Qutham, who has such a nice little nose, 
A child of affluence, despite what is claimed."" 

"Thabit stated, from Anas, 'He then sent a young slave of his to Hajjaj b. 'Ilat 

with the message, "Woe on you for what you brought! What is it you are saying? 

What God promised is better than what you brought!" Hajj@ b. responded, 

"Give my greetings to Abii al-Fad1 and ask him to let me come to him in one of 

his houses. I have news that will please him." The slave went back home and 

when he got there called out, "Rejoice, Abo d-Fadl!" Al-'Abbas jumped with joy 

and kissed him on the forehead. When the slave told him what Hajjaj had said, 

d-'Abbas gave him his freedom. 

"'Then al-Hajjaj came to him and told him that the Messenger of God 

(SAAS) had conquered Khaybar and had captured their possessions, which 

had been apportioned. He recounted how the Messenger of God (SAAS) had 

chosen Satiyya, daughter of Huyayy, for himself and offered her a choice between 

having her freedom and marrying him, or joining her family; she had chosen for 

him to free her and to be his wife. Al-ajjaj went on, "But I've just come for my 
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funds that are here and I want to take it. I asked the Messenger of God (SAAS) 

for permission to come and he gave it to me, telling me to say whatever I liked. 

So keep this private for three days then tell whatever you want." 

"'So his wife gathered all his funds, jewellery and others of his possessions 

she had with her, gave them to h i  and he moved on with it. Three days later 

al-'Abb~ came to al-Hajj~j's wife and said, "What happened to your husband?" 

She related to him that he had left on such-and-such a day. She told him, "May 

God not sadden you, Aha al-Fadl. The news you received did upset us." He 

replied, "Indeed not; God does not sadden me and, praise be to God, nothing 

has happened to displease me. God has conquered Khaybar for His messenger 

and its properties have been allotted already. The Messenger of God (SAAS) 

has chosen Safiyya for himself. If you care for your husband, you should join 

him." "By God, am I to think you're telling me the truth?" she asked. "Indeed 

I am and the situation is as I have told you," he assured her. 

"'Al-'Abb~ then went to an assembly of Quraysh. As he went by them, 

they called out, "May nothing but good befall you, Abii al-Fadl." He replied, 

"Nothing but good has, praise be to God! Al-Hajjaj b. 'Ilac related to me that 

God has conquered Khaybar for His messenger. Its properties have been allotted, 

and he has chosen Safiyya for himself. He asked me to keep this confidential 

for three days. He came back only to collect his money and possessions here, 

and then he left."' 

"God now reverted to the polytheists that depression that had been upon the 

Muslims. Having previously taken sadly to their homes, the Muslims now came 

forth and went to al-'Abbas and he told them all he knew. They were delighted, 

their depression, anger and sadness now transferring to the polytheists." 

The chain of authorities for this hadith meets the criteria of both the great 

authorities. Yet only al-NasZ'i of all six authors of the great collections of ahadith 

included it. He quoted IshZq h. IbrZhim, from 'Abd at-RazzZq, and his hadith 

is similar. 

The hcif;? al-Bayhaqi related it through M&miid b. Ghaylan, from 'Abd 

al-kzaq. He also related it through Ya'qiih b. Sufym, from Zayd b. a l -Mubd ,  

from M u b m a d  b. Thawr, from Ma'mar in similar form. 

M i i s  b. Wqba similarly stated in his work on the military engagements 

that much betting and wagering now arose among Quraysh. Some people said, 

"Muhammad and his men will prevail." Others said, "The two allies and the 

Jews of Khaybar will prevail." Al-Hajjaj b. 'Ilac al-Sulami, from the sub-tribe of 

al-Bahz had accepted Islam and witnessed, along with the Messenger of God 

(SAAS), the conquest of Khaybar. His wife was Umm Shayba, sister of 'Abd 

al-Da h. Qu~ayy. Al-HajjZj had much money; he owned mines in Bana Salim 

territory. When the Messenger of God (SAAS) prevailed over Khaybar, 

al-HajjZj asked permission from the Messenger of God (SAAS) to go to Mecca 
to gather together his funds. He gave permission; the hadith proceeds hereafter 

as above. But God knows best. 
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Al-Suhayli, may God be pleased with him, stated, "On the reason for al-Hajj~j 

accepting Islam we narrated a strange story concerning the pnn, 'the spirits'. 

He  was the father of Nasr b. Hajjzj, who was banished by Wmar b. d-Khatpb, 

may God he pleased with him, from M e d i a  because he had seduced some of 

the city's young women. Al-Fari'a, daughter of Hamm-, mother of al-Hajj@ b. 

Yiisuf al-Thaqafi, spoke the following line about h i ,  

'Indeed not; no way to wine for me to drink, and no way 
to Nqr  b. Hajj@.' 

"When he went to Syria, he fell in love with the wife of Abo al-Aswad d-Sulami, 

and wasted away for love of her. He was known as al-Dinni, 'he who wasted 

away'. He  died from this." 

Ibn Ishzq stated, "Among the poetry composed about the expedition to 

Khaybar are the verses by Hassnn h. Thzbit, 

'Those of Khaybar fought only badly for the farms and 
date-palms they had accumulated. 

They disliked death and so their possessions became 
booty; they acted like blameworthy cowards. 

Would they flee death? The death of those who starve 
is not pretty."' 

Ka'b b. Mzlik said, according to what Ibn Hishnm related from Abii Zayd 

d-Ans%ri, 

"We descended on Khaybar and its wells, the veins of 
our heroes' hands standing out, 

Men brave in fierce battle, not lacking strength, 
daring in every encounter. 

Many are the ashes beneath their pots each winter, 
men who strike with Yemeni swords made of Indian 
steel, 

Considering death a reward from God if they achieve 
martyrdom; they hope for it, considering it a success 
for Ahmad. 

Protecting and guarding M&ammad's honour, protecting 
him with tongue and hand, 

Helping him in every matter that concerns him, 
generously offering their lives for that of M&ammad, 

Believing sincerely in news of the unknown world, 
seeking honour and success in the future thereby." 

Section: On the passage of the Messenger of God ( W S )  past Wadi al-Qurd and 
his besieging theffews and how they made peace with him, as related by al-Wdqidi. 

Al-Wzqidi stated, "'Abd d-Ralpnzn b. 'Abd al-'Aziz related to me, from d-Zuhri, 
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from Abn Salama, from Aba Hurayra, who said, 'We went forth with the 

Messenger of God (SAAS) from Khaybar to Wadi al-Qm. Rifit'a b. Zayd b. 

Wahb al-Judhami had presented a black slave named Mid'am to the Messenger 

of God (SAAS). It was he who would set the saddle upon the mount of the 

Messenger of God (SAAS). When we made a halt at Wadi al-Qura we carfle 

up against some Jews, and some bedouin also approached it. While M i d h  was 

setting the saddle of the Messenger of God (SAAS) in position - some Jews 

having already greeted us with arrow shots when we dismounted and we were 

therefore not ready packed and loaded, they being above us in their fortresses 

shouting - a stray arrow came in and struck and killed Mid'am. People said, 

"Lucky for him: paradise!" But the Messenger of God (SAAS) said, "Definitely 

not, by Him in whose hands is my soul. The cloak he took at Khaybar from the 

spoils that the distributor of the booty did not receive will light fues (of hell) for 

him!" When people heard this, a man came to the Messenger of God (SAAS) 

with one or two sandal straps. The Prophet (SAAS) then said, "A sandal strap 
or two of hell-fire!""' 

This story is in both ~ahih collections from the hadith of M&, from Thawr 

b. Yazid, from Aho al-Ghayth, from Aba Hurayra, from the Prophet (SAAS), 
in similar form. 

Al-Waqidi stated, "The Messenger of God (SAAS) equipped his men for 

battle and arranged them in lines. He gave his banner to Sa'd b. 'Ubada, a flag 

to al-Hahab h. al-Mundhir, another to Sahl b. Hanif and another flag to %ad 

b. Bishr. He then called the enemy to Islam and told them that if they did 

they would win their possessions and spare their blood and that God would 

reward them. 

"One of the enemy then came out to challenge for single combat and al-Zubayr 

b. al-cAww%n went out against him and killed him. Then another made the 

challenge and 'Ali went out against hi and killed him. This went on till 11 of 

them had been killed; each time one of them was killed, the rest were invited 

to accept Islam. 

"When prayer times came that day, he would pray with his Companions then 

return and call upon them to accept Islam and to come to God, Almighty and 

Glorious is He, and His messenger. He went on fighting them till evening. Early 

next morning he attacked them again and the sun had not risen more than the 

length of a spear before they surrendered. He conquered it by force and so God 

gave them their possessions as booty; they won large quantities of furnishings 
and various goods. 

"The Messenger of God (SAAS) remained at Wadi al-Qura for four days. He 

divided up what he had taken among his men, leaving the land and palm trees 

in the hands of the Jews, putting them in charge of it. When news reached the 

Jews of Tayma' how the Messenger of God (SAAS) had defeated Khaybar, 

Fadak and Wadi al-Qurit, they made peace with him, agreeing to pay thejrzya, 

the poll-tax. They kept their possessions. 
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"Although Wmar had later evicted the Jews from Khaybar and Fadak, he 

did not force out the people of Tayma' and Wadi d-Qura, because the latter 
extended into the land of Syria; he considered that what was between Wadi 

al-Qura and Medina to be part of Hijzz, areas beyond any part of Syria. 

"The Messenger of God (SAAS) then left to return to Medina, having now 
finished with Khaybar and Wadi al-Qura and God, Almighty and Glorious is 

He, having given him much booty." 

Al-Waqidi went on, "Ya'qiib b. Muhammad related to me, from 'Abd 

al-R&mm h. 'Ahd Allah h. Abii Sa'sa'a, from al-H&th h. 'Abd Allah h. Ka'b, 

from Umm 'Imzra, who said, 'I heard the Messenger of God (SAAS) at al-Jnrf 

saying, "Do not make your way to the women after the ~ a l z r  al-'asha', the late 

evening prayer." One man from the quarter did make his way to his family, but 

found what he did not like. But he left her free and did not himself leave her. He 

was reluctant to give up his wife by separating from her. He had children by 1 

her and loved her. So by disobeying the Messenger of God (SAAS) he had 

seen what he did not like."' 

It is established in both ~ a h i h  collections that when Khaybar was conquered, the 

Messenger of God (SAAS) placed the Jews in charge of it in return for a half 

of its dates and other produce. 

In some phrases of this hadith it is implied that he was removing it from their 

ownership, while in others it is stated , "The Prophet (SAAS) stated to them, 

'We will keep you in them for as long as we wish."' 

In the Sunan works it is stated that he would send 'Ahd All& b. Raw@a to 

appraise it for them when he came to take the harvest, holding them responsible for 

it. When 'Ahd All& h. Raw*a was killed at Mn'ta, the Messenger of God (SAAS) 

sent Jahbiir h. Sakhr to do this, as is told above. The place citing these phrases 

and discussion of their provenance is in the section on temporary sharecropping 

contracts in the work Kitab al -Ahk~m, if God so wills it, and in Him is our trust. 

Muhammad b. Ishaq stated, "I asked Ibn Sh'ihab how it was that the Messenger 

of God (SAAS) had given the Jews of Khaybar their palm-groves. He informed 

me that the Messenger of God (SAAS) conquered Khaybar by force and after 

fighting. Khaybar was part of what God bestowed upon him as war booty; he 

divided its proceeds into fifths, distributing it among the Muslims. After the 

fighting, some of its inhabitants came out to leave and the Messenger of God 

(SAAS) called for them to approach and told them, 'If you wish, I will make over 

these properties to yon on condition that you work them; their proceeds will be 

divided between us. I will let yon stay for as long as God lets you stay.' 

"They accepted and worked the land in accord with this agreement. The 

Messenger of God (SAAS) used to send 'Ahd Allah b. Raw@a to divide up the 

proceeds, treating them fairly in the appraisal. 
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"When God took to Himself His Prophet (SAAS), Abn Bakr affirmed 

Khaybar in their control on the same basis as that which the Messenger of 

God (SAAS) had maintained before he died. Wmar b. al-Kha~ab reconfirmed 

them in this from the beginning of his rule. But then Wmar learned that the 

Messenger of God (SAAS) had said during that illness during which God took 

hold of him, 'Two religions shall not be together in the Arabian peninsula!' Wmar 

examined this issue closely until he became utterly convinced of its authenticity, 

at which point he sent a message to the Jews saying, 'God has granted me 

permission to evict you. I have learned that the Messenger of God (SAAS) said, 

"Two religions shall not he together in the Arabian peninsula." Anyone with a 

contract with the Messenger of God (SAAS) should bring it to me and I will 

enforce it. Those without such contracts should prepare to leave.' And Wmar 

did evict those who had no contracts with the Messenger of God (SAAS)." 

I comment that the Jews of Khaybar in latter-day times, after 300 (years) claim 

to have in their possession a document from the Messenger of God (SAAS), in 

which it states that he exempted them from paying thejrzya, the poll-tax. 

Some scholars have been so deluded by this document as to advocate 

exempting them from thejrzya, this being Sheikh Aha 'Ali b. Khayrtin, of the 

Shg'i school. The document is spurious and fake, devoid of authenticity; I 
have demonstrated its foolishness from many viewpoints in a separate hook. 

A number of colleagues have referred to it and to its foolishness in their 

writings, such as Ibn al-Sibngh, in his work Masrt'rl and Sheikh Abti H%nid in 

his commentary. Ibn al-Maslama devoted a separate section to refer to and to 

refute it. Now, 700 years later, they are all excited about this and have brought 

out a book with a copy not mentioned by the early authorities. I have examined 

it and found it to be fake. It contains testimony of Sa'd b. Musdh, though he had 

died before the date of Khaybar. It also gives the testimony of Mu'nwiya b. Abn 

Sufynn, though he had not yet accepted Islam. At its end it states, "And 'Ali b. 

Aba Tnlib wrote it." This is incorrect, a mistake. It refers to thejazya, too, even 

though this had not yet been legislated. This tax was first introduced and taken 

from the people of Najmn. They are said to have arrived at the end of 9 AH. But 

God knows best. 

Ibn Ishzq stated, "Nafi', freed-man of 'Abd Allah b. Wmar related to me, from 

Ibn Wmar, who said, 'I, al-Zubayr h. al-'Am- and al-Miq& b. al-Aswad went 

out to inspect our properties at Khayhar. When we arrived there, we separated 

and went to our properties. During the night, while I slept on my bed, an attack 

was made on me and my wrists were dislocated. When I cried out for my 

companions, they came and asked me who had done this. I told them I did 

not know. They administered to my hands and then took me to 'Umar, who 

declared, "This is the work of the Jews of Khaybar!" 

"'He then stood up before the people to make a speech and said, "People, the 

Messenger of God (SAAS) had an agreement with the Jews of Khayhar that we 
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should evict them if we wished. They have attacked 'Abd All& h. Wmar and 

dislocated his hands, as you have learned, having attacked one of the an@? before 

him. We have no doubt that it was they who did it; we have no enemies here 

besides them. Those who have property at Khaybar should proceed to them; 

I am going to evict the Jews." And he did evict them."' 

I note that Wmar b. al-Kha~ab had a share of the booty at Khaybar. He left 

it as a w a d  a charitable endowment, in God's cause, stipulating that it be 

managed in accord with the instruction set by the Messenger of God (SAAS), 
recorded in the sahih collections. He directed that it be managed by the most 

righteous of his male and female descendants. 

The hafix al-Bayhaqi stated (in a heading) in his work Dala'al (The Signs), 
"A summary of the chapters on the military expeditions which are mentioned as 

having occurred after the conquest of Khaybar and before the 'umrar al-qada", 
even though the date of some of these is not considered clear by the scholars of 

the military chronicles." 

THE EXPEDITION OF ABU BAKR AL-SIDDIQ TO BAND FAZARA 

1- A h a d  stated that Bahz related to him, quoting 'Ikrima h. 'Amma, 

quoting Iy% b. Salama (who said), "My father related to me, saying, 'We went 

forth with Abii Bakr b. Aha Qpwa, the Messenger of God (SAAS) having given 

him command over us. We attacked Banii Fazara, and when we arrived near the 

well, Aha Bakr gave us orders and we dismounted to rest for the night. When 

we had performed the al-subh prayer, Ahii Bakr ordered us to attack. We killed 

at the well those who passed before us.' 

"Salama went on, 'I then looked over at the mass of the enemy which included 

children and women moving towards the mountain while I pursued them. I 
was concerned that they would get to the mountain ahead of me, so I cast an 

arrow which fell between them and the mountain. I then led them back to Aba 

Bakr whom I reached at the well. Among the enemy there was a woman of 

Fazaa wearing a worn-out leather garment. With her she had her daughter, an 

unusually attractive Arab girl. Aba Bakr presented her daughter to me. I did not 

sleep with her before we reached Medina, then again I went to bed without 

sleeping with her. The Messenger of God (SAAS) met me in the market and 

asked me, 'Salama, give the woman to me!" I replied, "By God, Messenger of 

God, she attracts me greatly but I've not slept with her." The Messenger of God 

(SAAS) remained silent and left me. Next day he met me in the market and 

said, "Salama, give the woman to me!" I replied, "By God, Messenger of ~ ' d ,  

she attracts me greatly, but I've not slept with her!" The Messenger of God 

(SAAS) remained silent and left me. Next day the Messenger of God (SAAS) 

met me in the market and said, "Salama, give the woman to me, may God preserve 

your father!" I replied, "I swear by God, Messenger of God, I've not slept with 

her, hut she is yours." The Messenger of God (SAAS) sent her to the people of 
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Mecca who had in their hands some Muslim prisoners. The Messenger of God 

(SAAS) ransomed them with this woman."' 

Muslim and al-Bayhaqi related this from a hadith of 'Ikrima b. ' A w r .  

THE EXPEDITION OF'UMAR B. AL-KHATTAB, M A Y  GOD BE 
PLEASED WITH HIM, TO TURBA, IN  HAWAZIN TERRITORY, 
FOUR MILES BEYOND MECCA. 

Then al-Bayhaqi related, through al-Waqidi with the lines of tradition given by 

h i ,  that the Messenger of God (SAAS) sent Wmar b. al-Khaeab, may God be 

pleased with him, along with 30 riders and a guide of Bano Hihl. They travelled 

by night and kept concealed by day. When they reached the enemy territory, 

they fled and so Wmar returned to Media .  He was asked, "Would you like 

to do battle with Khathhm?" He replied, "The Messenger of God (SAAS) 

ordered me only to battle Hawain in their lands.'' 

THE EXPEDITION OF 'ABD ALLJH B. RAWAHA TO YUSAYR 
B. RIZAM, THEYEW. 

He then related, through Ibrahim b. Lahi'a, from Aba al-Aswad, from 'Urwa, 

and through Miisa b. 'Uqba, from al-Zuhri, that the Messenger of God (SAAS) 

sent 'Abd Allah b. Raw*a with 30 riders - inclusive of 'Abd Allah b. Rawaha 

-to Yusayr h. Rizam, the Jew, whom they reached at Khaybar. The Messenger 

of God (SAAS) had heard that he was joining with Ghatafu to attack h i  

along with them. When they (the Muslims) met with him, they told him, "The 

Messenger of God (SAAS) has sent us to you to place you in charge of 

Khaybar." They stayed with him until he eventually followed them with 30 men, 

each of whom had a co-rider from the Muslims. When they all reached Qarqara 

Niyzr, a place some 6 miles from Khaybar, Yusayr b. Rk%n regretted what he 

had agreed and reached for the sword of 'Abd All& b. Raw&a. The latter was 

aware of this and first held back his mount, then rushed ahead, leading the 

others. When he could overcome Yusayr, he struck his leg, cutting it off. Yusayr 

then charged ahead, wielding a cudgel of fu wood and with it struck at the face 

of 'Ahd Allah h. Raw*a, hitting him on top of his head. Each of the Muslims 

then turned upon his co-rider and killed h i .  (All were killed) except one Jew 

whom they were unable to catch. None of the Muslims were killed; and the 

Messenger of God (SAAS) spat upon the wound of 'Abd Alhh b. Raw*a. The 

wound did not fester and it did not hurt him for as long as he lived. 

ANOTHER EXPEDITION WITH BASHTR B. SA'D 

A hadith is related through al-Waqidi, with its chain of transmission, that the 

Messenger of God (SAAS) sent Bashir h. Sa'd with 30 riders to Banii Murra, in 
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Fadak territory. He drove off their camels and they did battle with him. The 

Jews killed all the men with him; Bashir displayed great courage that day and 

fought most fiercely. Eventually he took refuge in Fadak, spending the night 

with a Jew there. After that he made his way back to Medina. 

Al-W~qidi stated, "The Messenger of God (SAAS) then sent forth Ghalib h. 

'Abd Allah against them, along with a group of his chief Companions." He then 

mentioned Usama h. Zayd, Abn Mas'iid al-Badri, and Ka0 h. 'Ujra. 

Thereafter al-Wxqidi went on to relate how U s h a  b. Zayd killed Mirds  b. 

Nuhayk, an ally of Bann Murra. He told how, when he held his sword over him, 

Mirdas spoke the words, La Ilaha rllz Allah! "There is no god but God!" and 

that those with him criticized Usama since the man had gone on saying this until 

he had brought his sword down. Al-Waqidi said that Usama later regretted what 

he had done. 

Ynnus b. Bukayr related this story from Ibn Ishaq, from a sheikh of Bann 

Salama, from men of his tribe, to the effect that the Messenger of God (SAAS) 

sent Ghalih h. 'Abd All& al-Kalhi to the territory of Bann Murra. He captured 

Mirdas h. Nuhayk, an ally of theirs from al-Hurqa, and Usama killed him. 

Ihn Ishaq stated, "Muhammad h. U s w a  b. Muhammad b. U s w a  related to 

me from his father, from his grandfather U s w a  h. Zayd, who said, 'I and one of 

the an@r captured him' (meaning Mirdas h. Nuhayk). 'And when we drew our 

swords over him, he said, "I testify that la Ilaha rlla Allah!" But we did not 

put down our swords and killed him. When we went to the Messenger of God 

(SAAS) and related this to him, he asked, " U s h a  who will be for you (regarding 

such a case where it has been testified) that la Ilaha rlla Allah 'there is no god hut 

God'?" I replied, "But Messenger of God, he only said it to avoid being killed." 

He repeated, " U w a ,  who will be for you (regarding such a case where it has been 

testified that) la Iaha rlla allah?" And, I swear, he kept on repeating this to me 

until I wished I had not previously been aMuslim, that I had only hewme one that 

day and that I had not killed h i .  So I told him, "Messenger of God, I give my 

word that I will never kill any man who says, 'la Ilaha r l l ~  Allah'." He then asked 

me, "And what about after me?" "And after you (your death) too," I replied."' 

I m h  A b d  stated that Hushaym h. Bashir related, quoting Hu~ayn, from 

Ahii Zuhym, who said, "I heard U s w a  b. Zayd relate as follows, 'The Messenger 

of God (SAAS) sent us out to al-Hurqa of Juhayna. We attacked them in the 

morning. One of their men fought extremely well against us, and when they 

retreated, it was he who defended their rear. I and an overcame h i  and 

as we did so, he said, "la Ilaha rlla Allah". The an@ri stood back from him, but 

I killed him. News of this reached the Messenger of God (SAAS), and he asked, 

"Uswa, did you k i  him after he said, 'la Ilaha rlla Allah'?" I replied, "But 

Messenger of God, he only said that to avoid death." But he kept on asking me 

the same until I wished I had only become a Muslim that day."' 

Al-Bukhai and Muslim gave this account from a hadith of Husbaym in similar 
terms. 
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Ibn Ishaq stated, "Ya'qnb b. Wtba related to me, from Muslim b. 'Abd Allah 

al-Juhani, from Jundub b. Makith al-Juhani, who said, 'The Messenger of 

God (SAAS) sent Ghnlib h. 'Abd All& al-Kalbi, Kalb of Layth, to Banii 

al-Mulaww* at al-Kadid with orders to attack them. I was with his expedition 

and we went out as far as al-Qudayd, where al-Harith h. Midik h. al-Bars3 

al-Laythi met us and we took him prisoner. He said, "I came out only to accept 

Islam." Ghdib b. 'Abd Allah told him, "If you were on your way to accept Islam, 

then it won't hurt you to be tied up for a day and a night. And if you really had 

some other purpose, then we'll have you secured." 

"'So he tied him up and left him under the charge of a young black man we 

had with us, whom he told, "Stay with him until we come back for you; if he 

gives you trouble, cut off his head!" So we went on to the al-Kadid valley, where 

we made a halt in the early evening and my companions sent me on towards 

al-Kadid. I made my way to a hill that would allow me to overlook the village. 

I stretched out on the ground. It was before sunset. One of their men came 

outside and saw me stretched out on the hill. He told his wife, "I can see 

something dark on this hill that I did not notice earlier in the day. Look and see 

whether the dogs have dragged out some of your utensils." She did look, then 

said, "I swear, I'm not missing anything." The man then said, "Hand me my 

bow and two arrows from my quiver." She did so and he shot an arrow at me that 

struck me in the side' (or he may have said, 'on my forehead'). 'I pulled it out 

and put it aside, without moving. He then shot the other arrow at me, piercing 

the top of my shoulder. I withdrew it too and put it aside without moving. The 

man then told his wife, "I'm sure my arrows would have hurt him, if he were 

a scout, he would have moved. In the morning, go out and retrieve my arrows; 

I don't want the dogs to chew them up.""' 

He went on, "We left them alone until their herd had been milked and were 

lying down quietly and a part of the night had passed. We then launched an 

attack upon them. We killed some and drove off their herd, heading away with 

them. Their shouts soon aroused others of them nearby. We raced off, eventually 

passing by al-H&th b. Malik b. al-Barqa' and his companion. We continued on, 

with h i  accompanying us, until we heard the shouts of our pursuers who were 

too numerous for us to tackle. Soon all that separated us from them was the 

Qudyd valley. Then God sent down a flood of water from wherever He wished; 

we had not previously seen any rain, nor conditions for it. It came down so hard 

tht no one could withstand it. I saw the enemy force standing there staring at 

us, unable to get at us, while we drove off their animals" - or "led them off' 

(al-Nufayli was uncertain). "We hurried away with them until we reached the 

track; when we had proceeded down it, they were unable to retrieve what we 

had taken." 

Abii Da'iid related it from a hadith of Muhammad b. Ishaq; in his account 

the narrator's name is given as 'Abd Allah h. Ghalib, whereas the correct name 

is Ghalib h. 'Abd All&, as above. 
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Al-Waqidi gave this story with a different line of authorities and in his version 

it was stated that he was accompanied by 130 men. 

Al-Bayhaqi at this point narrated, through al-Waqidi, the expedition of Bashir 

h. S a g  also in the vicinity of Khaybar. They encountered a large force ofArabs and 

seized much livestock. His dispatch on this expedition had been at the suggestion 

of Ahii Bakr and Wmar, may God he pleased with both. With him there were 

300 Muslims, along with their guide Husayl b. Nawbara; it was he who had been 

the guide of the Messenger of God (SAAS) to Khaybar. Al-WSqidi stated this. 

THE EXPEDITION OF ABU HADRAD TO AL-GHABA. 

Yiinus stated, quoting Muhammad b. Ishaq, "It was Jacfar b. 'Abd AllSh h. 

Aslam who related to me the story of Ahii Hadrad to al-Ghaba. He quoted Ahii 

Hadrad as saying, 'I arranged marriage with a woman of my tribe, promising her 

a dowry of two hundred dirhams. So I went to the Messenger of God (SAAS) 

to seek his help in my wedding. He asked me, "How much dowry did you 

promise her?" "Two hundred dirhams," I told him. He exclaimed, 'LGoodness 

gracious, I swear by God, if you were just picking up the money from a valley 

floor, you couldn't have given more! I swear, I don't have enough to help 

you." A few days later a man from Jasham b. Mu'awiya approached; his name 

was Rifz'a b. Qays - or Q y s  b. Rifa'a. He was accompanied by a large group 

of Jasham men, with whom he encamped at al-Ghaba, with the intention of 

combining with Qays to fight against the Messenger of God (SAAS). He was a 

man of fine birth and reputation among Jasham. 

"'The Messenger of God (SAAS) summoned myself and two other Muslims 

and said, "Go out and get some information about this man." He then gave us 

a decrepit old she-camel, mounting one of us on it. I swear, it was so weak it 

could only get up with him, when some men pushed it up from behind. It could 

scarcely stand up. He told us, "Make do with her." 

"'So we left bearing arms consisting of swords and arrows. When we arrived 

at sunset close to the village, I hid on one side and told my companions to hide 

on another. I told them, "If you hear me crying All& Akbar! and running to 

their camp, then you shout the same and follow me." 

"'We remained waiting to attack them by surprise until night overcame us. 

The darkest part of the night passed. They had a shepherd who had gone out to 

graze their flock. He was late in returning and they were worried about him. 

Their leader, Rifz'a b. Qays eventually got up and took his sword, which he hung 

around his neck, saying, "By God, I'm going out to find out about our shepherd; 

something must have happened to him." Some of those with him said, "By God, 

don't you go; we'll do it for you." "No," he replied. "Only I will go. I don't want 

any of you to follow me." 

"'He then came out and passed by me. When he was in my range, I shot an 

arrow at him, piercing him in the heart. I swear, he did not utter a sound! 
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I jumped out at him and cut off his head, then raced towards their camp, 

shouting All~hu Akbar! My companions did the same. I swear, they fled in 

disorder, taking with them their women, children and those possessions they 

could. We drove off large numbers of their camels and livestock which we 

took back to the Messenger of God (SAAS). I went to him carrying the man's 

head. He gave me 13 baggage camels from those we captured as my dowry. So I 
concluded my marriage."' 

THE EXPEDITION IN WHICH MUHALLIM B. f UTHAMA 
KILLED 'AMIR B. ALADBAT. 

Yazid b. 'Abd AUah b. Qusayr related to me, from Ibn 'Abd Allah b. Ahn 

Hadrad, from his father, who said, "The Messenger of God (SAAS) sent us out 

against Idam. Our group of Muslims included Aba Qatada al-Harith b. Rih'i and 

MuhaUim b. Jaththama h. Qays. We went on until we were in the Idam valley. 

There 'Amir h. al-Adhay al-Ashja'i passed us by; he was riding a young camel, 

carrying a few provisions and a vessel of yoghurt. He saluted us with the Muslim 

words of greeting and so we refrained from attacking him. But Muhallim b. 

Jaththzma attacked and killed h i  because of some earlier unresolved problem 

and seized his camel and provisions. When we reached the Messenger of God, 

(SAAS) we told him our news and it was about us that the following verses 

of the Qnr'an were revealed, '0 you who believe! When you go forth in God's 

cause, be circumspect. Do not say to those who greet you in peace, "You're no 

Muslim!" and seek for worldly gain. With God there will be many rewards. That 

is the way you behaved previously, but God has now favoured you. Be aware that 

God has knowledge of what you do"' (sgrat al-Nu&'; IV, v.94). 

Imam Ahmad related this from Ya'qiib, from his father, from Muhammad 

b. Ishaq, from Yazid b. 'Abd Allah b. Qusayt, from al-Qa'qa' b. 'Abd All& h. 

Aha Hadrad, from his father. 

Ibn Ishaq stated, "Mubmmad h. Jacfar related to me, saying, 'I heard Ziy%d 

h. Dumira b. Sa'd al-Damri narrating a hadith from Wrwa h. al-Zubayr, from 

his father and from his grandfather, both of whom said - they had both been 

present at Hunayn - "The Messenger of God (SAAS) performed the al-zuhr, 

noon prayer, then went under the shade of a tree where he sat. Wyayna h. Badr 

went over to him and demanded the blood of 'Amir h. al-Adbat al-Ashja'i, chief 

of (Bano) 'Amir. 'Would you agree to now accept 50 camels and another fifty 

when we return to Medina?' the Messenger of God (SAAS) asked. 'Uyayna b. 

Badr responded, 'By God, I'll not leave h i  alone till his women experience the 

same sorrow my womeu have.' 

""'A man from Bana Layth named Ibn Mukayl, a short man, arose. He said, 

'Messenger of God, I find nothing comparable to this death since the beginnings 

of Islam. All I can compare it to is the rear sheep that flee when their leader out 

in front is shot. Keep to the traditional ways today and bring change tomorrow!' 



IMAM ABO AL-FIDA' ISMA'IL IBN KATH~R 305 

""'The Messenger of God (SAAS) reiterated, 'Will you agree to accept 50 
camels now and 50 when we return to Medina?' He kept on at them till they 

accepted the blood-wit. The family ofMuhallim b. Jaththama now asked, 'Bring 

him over so that the Messenger of God (SAAS) may forgive hi. '  

""'They brought a tall, thin man dressed in a gown in which he was prepared 

to he executed, and he stood before the Prophet (SAAS), who then spoke, '0 
God, do not pardon Muhallim!' He repeated this three times. Muhallim arose, 

wiping away his tears with the hem of his gown.""' 

Muhammad b. Ishaq stated, "His people clam that after that he did forgive 
him." 

Abii Da%d related this similarly through Hammad b. Salama from Ibn Isbaq. 

Ihn Mnja related it from Aba Bakr b. Aba Shayba, from Ahii Khdid d-Ahmar, 

from Ibn Ishaq, from Muhammad b. Jacfar, from Zayd b. Darnira, from his 

father and his uncle. His account contains part of the hadith. 

The correct version is as Ibn Ishaq related, from Muhammad b. Jacfar, from 

Ziyxd h. SaCd b. Damira, from his father and his grandfather. Ahii Da'iid related 

it similarly through Ibn Wahb, from CAbd al-Ra!nnan h. Abn d-Zmnd, from 'Ahd 

al-Ralpiin b. al-Hzrith, from Muhammad b. Jacfar, from Ziynd b. Saki b. I?amira, 

from his father and his grandfather approximately as above. 

Ibn Ishsq stated, "Szlim Aha al-Na& related to me that the account states, 

'They did not accept the blood-wit until al-Aqra' b. Hsbis addressed them 

privately, saying, "People of Qays, the Messenger of God (SAAS) asked you to 

give up a dead man to make peace between people thereby, but you refused him 

this. Are you secure against the possibility that he will be angry at you, and that 

God will he angry at his anger? Or that he will curse you and that God will curse 

you because of his curse? Give him over to the Messenger of God (SAAS), or I 

will bring 50 men of Bana Tamim who will all swear that the dead man was an 

unbeliever who never performed the prayer, and that therefore no compensation 

for his death should he sought." When he said this to them they accepted the 

blood-money."' 

This hadith is munqa~i', "without a complete chain of transmission", and is 

mu'dil, "problematic". 

Ihn I s h ~ q  related from a reliable source, from al-uasan al-Basri, that when 

Muhallim sat before the Messenger of God (SAAS) the latter asked h i ,  "Did 

you offer him security then murder him?" and that he then cursed him. 

"Al-Hasan said, "And I swear Muhallim lived only seven days more thereafter 

before he died. The earth spat him out. Then they buried him again, but the 

earth again spat him out. When this happened yet again, they covered him over 
with stones to hide h i .  When news of this reached the Messenger of God 

(SAAS) he said, 'The earth covers over worse than him, but God wishes to warn 

you of what conduct is impermissible, by showing you this."' 

Ibn Jarir said, "Wakic related to us, quoting Jarir, from Ibn Ishaq, from NafiC, 

from Ibn Wmar, who said, 'The Messenger of God (SAAS) sent out Muhallim 



306 THE LIFE OF THE PROPHET MUHAMMAD 

b. Juththma on a mission. 'Amir b. al-Adbac encountered them and saluted them 

with the Muslim greeting. But there had been a dispute between them before 

the coming of Islam and M u h a l l i  shot an arrow at h i  and killed him. When 

news of this reached the Messenger of God (SAAS), he spoke with Wyayna and 

al-Aqrac about it. Al-Aqrac said, "Messenger of God, keep to custom today and 

make changes tomorrow." Wyayna said to him, "No, by God, not until his 

women taste the same bereavement." MuhalJim approached, dressed in two outer 

garments, and sat before the Messenger of God (SAAS), asking his forgiveness, 

but the latter told him, "May God not forgive you!" They related that to him and 

he (the Messenger of God (SAAS)) said, "The earth accepts those worse than 

your companion, but God wished to warn you of what is impermissible to you." 

They then threw him down and dumped h i  on a mountain side, covering h i  

with stones. And there was revealed, "0 you who believe! When you go forth in 

God's cause, be circumspect." "' 
Masa b. Wqba related this from al-Zuhri. Shu'ayb related it from al-Zuhri, 

from 'Abd Allah b. Wahb from Qubaysa b. Dhu'yib, his story being similar 

to this. However, his account does not name Muhallim b. Juththma, nor 'Amir 

b. al-Adba!. Al-Bayhaqi related it in a similar account from d-Hasan al-Basri. 

That account stated, "And it was about him that the words of the Almighty 

were revealed, '0 you who believe! When you go forth in God's cause, be 
circumspect. "' 

I note that I have sufficiently discussed the reasons for the revelation of this 

verse and its import in my Tafih (Exegesis). And to God belong all praise and 
credit. 

THE EXPEDITION OF 'ABD ALLAH B. HUDHXFA AL-SAHMi. 

It is established in both Zahih collections through al-A%ash, from Sa'd 

b. Wbayda, from Aba 'Abd d - R a h m  al-Hubali, from 'Ali b. Abn Talib, who 

said, "The Prophet (SAAS) gave charge of an expedition to one of the a?&, 

telling those men he sent with him to listen well and to obey h i .  For some 

reason they angered him, so he said, 'Get some firewood!' They did so. He then 

said, 'Light it!' They did so. He then said, 'Enter the fme!' The men looked at 

one another and said, 'But the only reason we fled to the Messenger of God 

(SAAS) was to avoid the fire!' His anger subsided and the fire was extinguished. 

"When they came back to the Prophet (SAAS) they related this to him 

and he said, 'If they had entered it, they would never have come out of it, for 

obedience is only in that which is good."' 

This anecdote is also firmly established in both fahih collections, through 
Yacla b. Musallam, from Sacid b. Jubayr, from Ibn 'Abbas. We have discussed 

this sufficiently in the Tafiir (Exegesrs). And to God belong all praise and credit. 



THE 'UMRATAL-QADA', THE 'FULFILMENTPILGRIMAGE'. 

It is (also) known as al-qigi~. Al-Suhayli preferred this. It is otherwise called 

'umrat al-qadQa, L'the decision pilgrimage". The first name relates to fulfilment 

of what was arranged at d-Hudaybiyya. The second name is taken from the words 

of the Almighty, ma al-hurumatu qtsdsun, "Those things forbidden are subject 

to retaliation" (siirat a6Baqara; 11, v.194). The third name comes from the 

decision he made with them based on his retiring from them that year provided 

that he would return the next, and that he would enter Mecca only with his 

sword still sheathed and that he not stay longer than three days. 

This Cumra is the one referred to in the words of the Almighty in the sacred 

siirat al-Fath: "God will fulfil the true visions of His messenger: you will 

certainly enter, if God wills it, the holy mosque in safety, with your heads shaved 

and cut, not fearing" (siirat al-Fath; XLVIII, v.27). We have examined this 

verse sufficiently in our work, Tafsir (Exegesis). 

It was this that was promised in the words of the Messenger of God (SAAS). 

Responding to Wmar b. al-Khanitb's question, "Did we not say that we would 

come to the house and would circumambulate it?" he replied, "Yes indeed; 

but did I tell you you would go there this year?" "No," 'Umar replied. "Well," 

he reiterated, "you will go there and you will circumambulate it." 

It was also referred to in the verses of 'Abd Allxh b. Rawitha when he entered 

Mecca before the Messenger of God (SAAS), the day of the 'umrat al-qada', 
saying, 

"Unbelievers, clear out of hi path; today we will 
fight you about its interpretation 

Just as we already fought you about its revelation." 

This refers to interpretation of the vision the Messenger of God (SAAS) used to 

see that came to pass like the break of day. 

Ibn I s b q  stated, "When the Messenger of God (SAAS) returned from Khaybar 

to Medina, he remained there for Rabi' al-Awwal and Rabic &Thai ,  Jumada 

al-Uwlq J u d a  d-Akhira, Rajab, Sha'bzn, Ramadm and Shawwd. Meanwhile, 

he sent out his various expeditions. 

"He then set forth on the Cumrat al-qad~', in Dhii al-Qa'da, that same month 

when the polytheists had previously blocked his path; this was in place of the 

Cumra they had denied hi." 
Ibn Hishm stated, "He placed Wwayf b. al-Adbat al-Duwali in command 

of Medina. It is also called the Cumrat al-qi&z$ because they blocked the way of 

the Messenger of God (SAAS) in Dhii al-Qa'da, the holy month of 6 AH. The 

Messenger of God (SAAS) retaliated against them by entering Mecca in Dhii 

al-Qakla, the holy month when they had blocked him, in 7 AH. We have been 

informed that Ibn <Ahha said, 'It was concerning that that God Almighty 

revealed the words, "Those things forbidden are subject to retaliation."'" 



308 THE LIFE OF THE PROPHET MUHAMMAD 

Mu'tamir b. Sulaymm quoted his father as saying about the maghzzi, the 

military expeditions, "When the Messenger of God (SAAS) returned from 

Khaybar, he remained in Medina, sendimg out his expeditions until Dha al-Qakla 

arrived. He then called out to the people, 'Get ready for the 'umra.' They 

gathered their baggage and left for Mecca." 

Ibn Ishaq stated, "The Muslims whose way had been blocked went forth with 

him on that 'umra of his, it being 7 AH. When the Meccans heard of this, they 

kept out of their way. Quraysh meanwhile told one another that Muhammad was 

in great difficulty and distress. 

"A reliable source related to me, from 'Abd Allah b. 'Abbas, who said, 'They 

lined up at the assembly hall to look at him and those with him. When the 

Messenger of God (SAAS) went inside the mosque, he tossed the hem of his 

mantle over his left shoulder, exposing his right arm and said, "May God have 

mercy upon a man who today demonstrates his strength to them." 

"'He then saluted the al-rukn, the "corner", and came outside again, jogging, 

as did his Companions with him. He continued on until the ka'ba concealed 

him from them; he saluted the rukn al-yaman, the "south" or "Yemen" corner. 

Then he walked on and saluted the rukn al-aswad, the "black stone" comer.78 He 

then jogged three circuits and walked the rest.' Ibn 'Abbns used to say, 'People 

used to think that this (procedure) was not inchbent  upon them. They thought 

this on the grounds that the Messenger ~f God (SAAS) only did this because of 
that mbe of Quraysh and what he had heard of them, until the hijat  al-wad&, the 
" farewell pilgrimage"; the sunna, the normative Muslim practice, continued it."' 

Al-Bukhari stated that Sulaymm b. Harb related to him, quoting Hammad 

- he being Ibn Zayd - from Ayyiib, from Sa'id b. Jubayr, from Ibn 'Abbas, 

who said, "When the Messenger of God (SAAS) arrived, the polytheists said, 

'Here comes a delegation of people whom the Yathrib fevers have weakened!' 

And so the Prophet (SAAS) ordered them to jog for the three courses and to walk 

between the two comers. All that prevented him telling them to jog throughout 

all the circuits was his wish to spare them (the effort)." 

Abii 'Abd Allah stated, "Ihn Salama - meaning Hammad b. Salama - added, 

from Ayycib, from Sa'id, from Ihn 'Abb%, that the latter said, 'When the 

Prophet (SAAS) came (to Mecca) that year when it was safe, he said, "Jog, so 

that the polytheists can see your strength. The polytheists will be positioned 

in front of Mt. Qu'ayqu%."'" 

Muslim related this from Aba al-Rabi' al-Zahrani, from Hammad b. Zayd. 

Al-Bayhaqi traced the hadiih through Hammad b. Salama. 

Al-Bukhai stated that 'Ali b. 'Abd All& related to him, quoting Sufym, 

quoting Isma'il b. Abn Khsid, (who said) that he heard Ibn Aba Awfa say, 

"When the Messenger of God (SAAS) performed the 'umra, we shielded him 

from the polytheist youngsters and from the polytheists themselves in case they 
might harm him." 

78 A black spherical stone, thought to be a meteorite; it is still embedded in a corner of the Ka'ba. 
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There will come hereafter the rest of the commentary concerning that event. 

Ibn ishaq stated, 'Ahd Allah b. Aba Bakr related to me that when the Messenger 

of God (SAAS) entered Mecca to perform that pilgrimage, 'Abd Allah b. 

Rawsha kept hold of his camel's halter and recited, 

"Unbelievers, clear out of his path; clear out, for 
all good is in His messenger. 

0 Lord, I am a believer in his words; I know God's 
truth in accepting it 

We fought you about its interpretation, just as we 
fought you about its revelation, 

With blows that remove beads from necks and divert 
friend from friend." 

Ibn H i s h a  stated, "The words, 'We fought you about its interpretation' to 

the end of the limes are verses of 'Ammar b. Yasir relating to a different occasion 

-meaning the battle of Siffin." Al-Suhayli stated this. 

Ibn Hisham further stated, "The proof of this is that Ibn Rawaha was 

referring only to the polytheists, who never had accepted the (fact of) revelation. 

And only those who accept the revelation would do battle over the interpretation." 

Ibn Hishnm's statement is open to dispute. The ha&? al-Bayhaqi related, 

from a different line of transmission,  om 'Abd al-Razsq, from Ma'mar, from 

al-Zuhri, from Anas, who said, "When the Prophet (SAAS) entered Mecca on 

the 'umrat al-qada', 'Abd Allah h. Raw*a walked in front of him; in one account 

he-did so while he held his leather stirrup. As he walked, he spoke the lines, 

'Unbelievers, dear out of his path; the al-RahmPn, 
the Most Merciful, has given revelation in revealing 
it; 

That the best fight is in His cause; we have fought 
you over its interpretation."' 

In another version, with precisely the same chain of transmission, the words are, 

"Unbelievers, clear out of his path; today we fight you 
over its revelation, 

With blows that will remove beads from necks and divert 
friend from friend. 
0 Lord, I believe in what he says." 

Yanus b. Bukayr stated, from Hisham h. Sa'd, from Zayd b. Aslam, that the 

Messenger of God (SAAS) entered Mecca the year of al-qadiya, the 'umra in 

question, and circumambulated the kacba mounted on his camel. He saluted 

the al-rukn, "the corner (with the Black Stone)", using his staff. Regarding this, 

Ibn Hisham said, "He did so not due to any illness, while the Muslims were 

crowding around him, and 'Abd Allah b. Rawaha was reciting, 
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'In the name of Him besides whose religion there is 
none, in the name of H i  whose messenger is 
Muhammad, 

Clear out of his path, unbelievers!"' 

Miisa b. 'Uqha stated, from al-Zuhri as follows, "Then the Messenger of God 

(SAAS) went forth the year following that of al-Hudayhiyya on the 'umra 
pilgrimage, in Dhii al-Qa'da of 7 AH. This was the same month that the 

polytheists blocked him from entry to the sacred mosque. When he reached 

Ya'jij, he laid down all their weapons - leather shields, armour, spears and 

arrows. They then entered carrying the swords borne by mounted men. The 

Messenger of God (SAAS) sent Jacfar b. Abii Tdih on ahead of himself to 

Mayrniina, daughter of al-Hsith, the al-cAmiri woman, and proposed marriage 

to her. She appointed alLcAbbns in charge of her affairs; his wife, Umm al-Fadl, 

daughter of al-Hxrith, was her sister. AlLcAhbS then agreed to her marriage 

to the Messenger of God (SAAS). 
"When the Messenger of God (SAAS) arrived, he ordered his Companions, 

'Uncover your shoulders, and be vigorous as you circumambulate.' This was 

so that the polytheists would see their skin,and their strength. He outwitted 

them all he could. The people of Mecca, men, women, and children, gathered 

around him, staring at the Messenger bf God (SAAS) and his Companions, as 

they circumambulated the kacba. Meanwhile, 'Abd Allah b. RawQa walked 

ahead of him, speaking verse and brandishing his sword, saying, 

'Unbelievers, clear out of his path; I am a witness 
that he is His messenger; 

The al-R&m%n, the Most Merciful, sent down about His 
revelation, in sheets that are recited to His messenger. 

Today we will fight you over its interpretation, as we 
fought you over its revelation, 

With blows that will remove heads from necks and divert 
friend from friends.' 

"Some polytheist chiefs remained away rather than look on with anger, 

resentment and envy towards the Messenger of God (SAAS). They went off to 

Mt. al-Khandayna. The Messenger of God (SAAS) remained in Mecca for three 

nights, at which point the period of safe access agreed upon at al-Hudayhiyya 

ended. 

"When morning of the 4th day came, Suhayl h. 'Amr and Huwaytib h. 

'Abd al-'Uz% arrived, while the Messenger of God (SAAS) was seated with 

his Companions, conferring with Sacd h. Wbnda. Huwayhb b. 'Ahd al-Wzzn 

shouted, 'We invoke God and the pact to you, because you have not left our land 

and the three nights are over!' Sa'd h. 'Ubada replied, 'You lie, may you have no 

mother! It is not your land, nor that of your forefathers. By God, he will not 
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leave!' The Messenger of God (SAAS) then called out to Suhayl and Huwayhb, 

saying, 'I have arranged marriage with one of your women. It will not harm 

you for me to stay until I consummate the marriage with her. We can prepare 

food and you can eat with us.' They replied, 'We will insist on invoking God 

and the pact unless you leave us.' 

"The Messenger of God (SAAS) gave orders to Abii Bf iC  and he announced 

the departure. The Messenger of God (SAAS) rode off and halted in the 

valley of Saraf. The other Muslims had remained behind; the Messenger of God 

(SAAS) had entrusted Aha mc with bringing Maymiina. He stayed at Saraf 

until Maymiina arrived to him there. Maymiina had been caused great distress 

and been harmed by the foolish polytheists and their children. When she arrived 

to the Messenger of God (SAAS), at Saraf, he consummated his marriage with 

her. Thereafter, at night, he travelled on and reached Medina. 

"God decreed that Maymiina's death should occur at a later day at S d ,  

she died where the Wessenger of God (SAAS) had consummated marriage 

with her." 

He then went on to relate the story of the daughter of Hamza and concluded 

by saying, "God, Almighty and Glorious is He, revealed concerning that 'umra, 

the words, 'The holy month for the holy month, and the things forbidden 

are subject to retaliation."' The Messenger of God (SAAS) had made the 

pilgrimage in that same holy month in which they had blocked his path. 

Ihn Lahih related from Abii d-Aswad, from Wrwa b. al-Zubayr approximately 

this same text, which is further substantiated by numerous witnesses in many 

ahadith. 

In the jahih collection of d-Bukhzi it is stated, through Fulayh b. Sulayrnan, 

from Nafi', from Ibn Wmar, that the Messenger of God (SAAS) went out to 

make the 'umra pilgrimage, hut the Quraysh unbelievers blocked his path to 

the kacba. He made sacrifice and shaved his head at d-Hudaybiyya and made a 

pact with them that they would make the 'umra the following year; the only arms 

(the Muslims) would bear would be swords and he would remain only so long 

as they agreed. 

He did perform the 'umra the following year and entered it in accord with 

the pact he had made. After he had been there for three days, they told him to 

leave, and he did so. 

Al-Waqidi stated, "'Abd All* b. Ni%iifi' related to me, from his father, 
from Ihn Wmar, who said, 'This pilgrimage was not retaliatory hut accorded 

with the conditions placed upon the Muslims; that in exchange they would 

perform the 'umra in that same month that the polytheists had previously 

blocked them."' 

Abti Da'ad stated, "Al-Nufayli related to me, quoting Muhammad h. Salama, 

from Muhammad b. Ishaq, from 'Amr b. Maymiin (who said), 'I heard Abo 

Hadir al-Himyari relate that Maymiin b. Muhran said, "I went out to make the 
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Cumra pilgrimage the year the Syrians besieged Ihn al-Zuhayr in Mecca. Men 

of my tribe sent some animals with me for sacrifice. 

"'When we encountered the Syrians, they prevented us from going inside 

the sacred area. So I sacrificed the animals where I was, performed the other 

pilgrimage rites and then returned home. When I went out the following year to 

complete the Cumua, I went to see Ibn 'Abh% and I asked him and he replied, 

"You should change the animals for sacrifice; the Messenger of God (SAAS) 

ordered his Companions to sacrifice different animals than they had in the year 

of al-Hudaybiyya on the Cumrai al-qaddl."'" 

Aha Dslad was alone in giving this, from a hadith of Abn Hadir Wthmm 

b. Hsdir al-Himyari, from Ibn CAbbas. 

The hd& al-Bayhaqi stated, "Al-H~kim narrated to us, quoting al-Asamm, 

quoting Ahmad b. 'Abd al-Jabbar, quoting Ynnus b. Bukayr, from Ihn Ishaq, 

who said, "Amr b. Mayman related to me as follows, "My father used to ask 

often, 'Did the Messenger of God (SAAS) change the animals he sacrificed 

when the polytheists blocked him from the kacba?' He never got any information 

on this until I heard him ask Aha Hadk al-Himyari about that and he told him, 

'You've found an expert! I went on the pilgrimage the f rs t  year Ibn al-Zuhayr 

was engaged in the siege. I was given some animals to sacrifice, but they (the 

Syrians) came between us and the kacba. So I slaughtered them in the sacred 

area and returned to Yemen where I told people, "I have in the Messenger of 

God an example!" The following year I again went on the Cumra; I encountered 

Ihn 'Ahbas and asked him whether or not I should change the animals for 

sacrifice. He replied, "Yes; do change. The Messenger of God (SAAS) and his 

Companions did change the sacrificial animals from those they slaughtered when 

the polytheists blocked their path to different ones on the Cumrat al-qaddl. They 

found camels expensive for them, and the Messenger of God (SAAS) gave them 

permission to sacrifice cattle."""" 

Al-Wsqidi stated, "Ghanim b. Abn Ghanim related to me, from 'Ahd All& b. 

Dinar, from Ihn Wmar, who said, 'The Messenger of God (SAAS) appointed 

Najiyya h. Jundab al-Aslami in charge of the animals to be sacrificed. He would 

go on ahead searching for fodder among the trees, accompanied by four young 

men of Aslam. The Messenger of God (SAAS) took out 60 head on the Cumrat 

al-qadsyya."' 

Muhammad b. Nucaym al-Mujammir related to me, from his father, from 

Abn Hurayra, who said, "I was with the man in charge of the sacrificial animals, 
driving them." 

Al-Waqidi stated, "The Messenger of God (SAAS) went forth reciting 

Labbayka! 'I am at Your service!' and the Muslims with him recited the same. 

Muhammad h. Maslama went on with the cavalry to Marr al-Zahrm, where he 

encountered a few men of Quraysh. They asked Muhammad h. Maslama some 

questions and he replied, 'This is the Messenger of God (SAAS); he will arrive 

at this place tomorrow morning, if God wills it.' They (the Quraysh) noticed that 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHiR 3 1 3  

Bashir b. Sa'd had many weapons with him and so they left in a hurry and went 

to Quraysh whom they informed of the weapons and cavalry they had seen. 

Quraysh were scared by this. They told one another that they had not stirred up 

any trouble and they were maintaining their pact of a truce, and they wondered 

why the Messenger of God (SAAS) and his men were attacking them. 

"The Messenger of God (SAAS) made a halt at Marr al-Zahran. He sent on 

the weapons to the Yaljij valley, from where they could see the stones marking 

the limits of the sacred territory. Quraysh sent out Mikraz b. H a f ~  b. al-Ahnaf 

with a party of Quraysh and they encountered hi at the valley of Ya'jij; the 

Messenger of God (SAAS) was there with his men having met up with the 

animals to be slaughtered and the weapons. The Quraysh asked, 'Muhammad, 

you've never been known to break your word for any excuse, whether the issue 

is major or minor; are you now entering the sacred territory with your men 

bearing arms, even though you agreed to enter only with weapons such as 
travellers carry, swords in sheaths?' The Prophet (SAAS) replied, 'I will not 

bring in weapons against them.' Mikraz b. Hafs commented, 'This is what you 

are known for - piety and trustworthiness.' He then hurried back to Mecca with 

his Companions. 

"When Mikraz b. H a f ~  brought the news of the Prophet (SAAS), Quraysh 

left Mecca for the mountain heights. As they left Mecca, they told one another 

that they would not look at him or his Companions. 

"The Messenger of God (SAAS), ordered the animals for slaughter to be 

driven ahead and they were corralled at Dha Tuwa. The Messenger of God 

(SAAS) then went on with his men; he was riding his camel at-Qaswal and they 

kept their eyes on him, calling out Labbayka! 'At Your service, 0 Lord!' and 

brandishing their swords. When they arrived at Dha Tuwa, he stood up on his 

mount al-Qaswal, while Ibn Rawaha took its reins and spoke lines of impromptu 

poetry, saying, 

'Unbelievers, clear out of his path."' 

In both jahih collections there is a hadirh from Ibn CAbbas in which he stated, 

"The Messenger of God (SAAS) and his men arrived in the morning of the 

4th - meaning of Dha al-Qa'da, 7 AH - and the polytheists said, 'A delegation 

is approaching you who have been rendered weak by the fevers of Yathrib.' So 

the Messenger of God (SAAS) ordered his men to jog for the three circuits 

and to walk between the two comers. All that prevented him having them jog 

throughout all the circuits was his wish to spare them (the effort)." 

Imam Ahmad stated, "Muhammad h. al-Sabah related to us, quoting Ismacil 

b. Zakariyyal, from 'Abd AUgh b. Wthman, from Aba al-Tufayl, from Ibn 

'Abbas, (who said) that when the Messenger of God (SAAS) halted at Marr 

al-Zahran on his 'urnra, his men learned that Quraysh were saying, 'They'll 

never recover from their emaciation.' His Companions told him, 'If we were to 

butcher our mounts and eat their meat and sip soup made from them, we'd gain 
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some strength for when we go out among people tomorrow.' He replied, 'No; 

don't do that; gather up all the provisions you have.' They did so, spread out 

the scraps of food and ate until satisfied; each of them stuffed the remainder in 

their bags. 
"The Messenger of God (SAAS) then went out and entered the mosque, 

while Quraysh squatted over towards the Black Stone. He gathered up the 

left sleeve of his gown, then said, 'Do not let the enemy see any insufficiency in 

you.' He saluted the rukn, the corner, ran until hidden behind the south corner, 

then walked to the rukn al-aswad, the corner with the Black Stone. Quraysh 

commented, 'They're not satisfied with walking; tliey race around like gazelles!' 

He did this for three circuits and it became sunna, orthodox practice." 

Abii al-Tufayl went on, "Ibn 'Abb~s informed me that the Messenger of God 

(SAAS) also did this on the hijat al-wadzC, 'the farewell pilgrimage'." 

m a d  is alone in giving this hadith through this line. 

Ahii Dz'ad stated that Aha Salama Miisa related to him, quoting Hammzd 

- meaning Ibn Salam - quoting Abii 'Asim al-Ghanawi, from Abii al-Tufayl, 

who said, "I commented to Ibn 'Abbs, 'So your people say that the Messenger 

of God (SAAS) ran at the ka'ba, and that that practice is sunna, "customary 

orthodox practice".' He replied, 'They both spoke the truth and lied.' 'What was 

true and what lies?' I asked. He replied, 'They did speak the truth when they 

said that the Messenger of God (SAAS) ran. They also lied; it is not sunna. At 

the time of al-Hudaybiyya, Quraysh said, "Let Muhammad and his Companions 

alone until they die of worms!" Then they made a truce on the understanding 
that he would return the following year and stay in Mecca for three days. When 

he came, the polytheists went over towards Mt. Qu'ayqi%. The Messenger of 

God (SAAS) told his Companions, "Run three times at the ka'ba. But that is 

not sunna." "' 
Muslim related this from a hadith of Sacid al-Jariri, 'Abd Alhh b. 'Abd 

al-Rahmiin b. Abii Husayn and 'Abd al-Malik b. Sa'id b. Abjar, all three of them 

quoting Abii Tufayl 'Amir b. Wxthila, from Ibn 'Abbs, in much the same words. 

The act of running while circumambulating is considered sunna by most 

scholars. The Messenger of God (SAAS) did run during the kmrat al-qada", 

and also at the 'umrat al-3rCrZna, as Aba Dii'iid and Ibn Mzja related, from a 

hadith of 'Ahd Allzh b. Wthmzn b. Khuthaym, from Aba al-Tufayl, from Ibn 

'Abbns, who so stated. 
It is clearly established in the hadith of Jxbir given by Muslim and others, 

that the Messenger of God (SAAS) ran at the htijat al-wah', the "farewell 

pilgrimage", as he made the circumambulations. This is why Wmar b. al-Khamh 

stated, "Why run, when God has made Islam long-lasting?" However, we should 

not abandon any practice performed by the Messenger of God (SAAS). This is 

fully substantiated in my book krtab al-Ahkam. 

It is very well known that Ibn ' A b b ~  did not consider this practice sunna, as 

is substantiated in both ~ahih collections, from a hadith of Sufyiin b. Wyayna, 
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from 'Amr b. Dinar, from CApl, from Ihn <Ahbas, who said, "The Prophet 

(SAAS) only hurried at the kacba, al-Safa and al-Marwa to demonstrate his 

strength to the polytheists." 

This is the terminology given by al-Bukhari. 

Al-Wzqidi stated, "When the Messenger of God (SAAS) had finished his 

duties at the 'umrat al-qaddl, he went inside the kacba. He remained inside until 

Bilal, from atop the kacba's roof, made the call to the al-zuhr, noon, prayer; the 

Messenger of God (SAAS) had given him orders to do this. 'Ikrima b. Abii Jahl 

commented, 'God honoured Aba al-Hakan~'~ by not having him hear this slave 

say what he is saying!' Safwan b. Umayya said, 'Praise be to God who took away 

my father before he saw this!' Khalid b. Usayd agreed, 'Praise he to God who 

took the life of my father so that he did not witness this day when Bilal climbs 

on top of the kacba and brays!' Suhayl b. Wmar and the men with hi covered 

their faces when they heard this." 

The hd& al-Bayhaqi stated, "God honoured most of them with Islam." 

I note that the hdfiz al-Bayhaqi narrated this through al-Wxqidi to the effect 

that this took place on the Cumrat al-Qaddl, even though it is well-known that 

this happened in the year of the conquest of Mecca. But God knows best. 

T h e  Story of  the Marriage of  the Messenger of  God (SAAS) 

t o  Maymiina. 

Ihn Ishaq stated, "Abm h. S8ih and CAbd Allah b. Abii Najih related to me, 

from 'At21 and Mujnhid, from Ibn 'Ahbas, that the Messenger of God (SAAS) 

married Maymiina, daughter of al-H%ith, on that journey of his when he 

was haram, in a state of ritual purity. It was alLCAhbas b. 'Abd al-Muytalib who 

married him to her." 

Ibn Hisham stated, "She had appointed her sister, Umm al-Fadl, to represent 

her and she in turn entrusted the task to her husband alLCAbbas. It was he who 

married her to the Messenger of God (SAAS) and gave her from him a dowry of 

400 dirhams." 

Al-Suhayli reported that when the proposal of the Messenger of God (SAAS) 

reached her, she was mounted on a camel. She said, "Both the camel and what 

is on it belong to the Messenger of God (SAAS)." 

He also stated, "It was about her that the verse was revealed, '(We have made 

lawful to you) a believing woman! If she gives herself to the Prophet, if the 

Prophet wished to marry her. This provision is only for you, apart from all the 

believers."' (siirat al-Ahzdb; XXXIII, v.50). 

Al-Bukhm related on a line of transmission through Ayyiib, from 'Ikrima, 

from Ihn <Ahbas, that the Messenger of God (SAAS) married Maymiina while 

mubrim, in a state of ritual conservation. When he consummated marriage with 

her, he was halal, free of the rhrdm. She died at Saraf. Al-Suhayli stated and 

79. That is, the speaker's father, Abo Jahl, killed at Badr: 
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d-Darqutni related through Aba al-Aswad, the orphan of 'Urwa, and through 

Matar al-Waraq, from 'Ikrima, from Ibn 'Ahhas, to the effect that the Messenger 

of God (SAAS) married Maymana while halal. 

He said, "And they interpreted the first version of the account from Ihn 

'Abhas - that the Messenger of God (SAAS) was muhrim, 'in a ritual state', to 

mean that it was in the holy month. As a poet said, 

'They killed Ibn 'Affa, the Khalifa, when he was 
muhrim and prayed; and I never saw the like of him 
abandoned.-" 

"That is, this occurred in the holy month." 

I note that this interpretation is open to dispute, because the accounts from 

Ihn 'Ahhas contrary to that predominate, especially since he said, "He manied 

her while he was muhrim and consummated marriage with her when he was 

hallil." This also occurred in the month of Dhii al-Qa'da, another holy month. 

Muhammad b. Yahys al-Dhuhli stated that 'Ahd al-Razzaq related to him, 

"Al-Thawri said to me, 'No attention should be paid to the words of the people 

of Medina. 'Amr informed me, from Aha d-ShaCth%', from Ihn 'Ahhs, that the 

Messenger of God (SAAS) married while muhrim."' 

Aha 'Abd Allah stated that he told 'Abd al-Razzaq, "Snfyan related hoth 

ahlidith from 'Amr, from Aha al-Shacth%', from Ihn 'Ahhas and Ibn Khnthaym, 

from Sacid h. Juhayr, from Ihn 'Ahhas, who said, 'Yes; regarding the hadith of 

Ihn Khaytham, he related it here' - meaning in al-Yaman. 'Regarding the hadith 

of 'Amr, he related it there' -meaning in Mecca." 

Both authors of the sahib collections included this tradition, from 'Amr h. 
Dinar. 

In the sahib collection of d-Bukhai, through d-Awzz'i, it states, "'A&' related 

to us, from Ihn 'Abhs, that the Messenger of God (SAAS) married Maymiina 

while muhrim." Sa'id b. al-Mussayyib stated, "Ihn 'Ahhas made a mistake, even 
though she was his aunt; he did not marry her until after he had become halal." 

Yonus stated, from Ibn Ishzq, "Baqiyya quoted Sa'id b. al-Musayyib as 
having said, 'This 'Abd All* h. 'Ahhas claimed that the Messenger of God 

(SAAS) married Maymiina whiie he was muhrim'. And he (Sa'id) went on to 

relate what he had said. He (Sa'id) continued, 'However, when the Messenger of 

God (SAAS) went on to Mecca, hoth the hills1, and the marriage were at the 

same time. Ibn 'Abhas was confused about this."' 

Muslim and the ah1 al-sunan related from lines of transmission from Yazid 

b. al-Asamm alLCAmiri, from his aunt Muymiina, daughter of d-Haith, who 

said, "The Messenger of God (SAAS) married me while we were hoth haliil, at 

Saraf." However, al-Tirmidhi stated, "Several authorities related this hadith 

80. This refers to the assassination of Wthmn; his death is said to have come whiie he was in 

prayer. 

81. The state of being halal. 
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regarding the marriage of the Messenger of God (SAAS) to Maymiina, from 

Yazid b. al-A~amm mursal, 'with an incomplete chain of transmission'." 

The hi& d-Bayhaqi stated that the Aba 'Abd Allah informed him, 
quoting Abn 'Abd Allah ~ u h a & a d  b. 'Abd All& a l - A s f h i  d-Zahid, quoting 

Isma'il b. Ish%q al-@di, quoting Sulaymzn b. Harb, quoting Hammad b. Zayd, 

quoting Macar al-Wmq, from Rabi'a b. Abii 'Abd al-Rahmzn, from Sulayman 

b. Yassr, from Abii Ritfi', who said, "The Messenger of God (SAAS) married 

Maymiina while he was bald and he consummated the marriage when he was 

fmld. I was the messenger between them." 

Both d-Tirmidhi and d-Nasa'i related this, from Qutayba, from Hammad b. 

Yazid. Al-Tirmidhi went on to state, "It is hasan, 'good'; we know of no other 

authority who gave its line from Hammad, from Maw." MZlii related it from 

Rabi'a, from Sulaym%n, but as mursal, incomplete in its chain". 

And Sulayman b. Bilal related it from Rahik, as mursal. 

I note that her death came at Saraf in 63 AH, or, according to others, in 60 m. 
May God be pleased with her. 

An Account of the departure of the Messenger of God ( W S )  
from Mecca after the completion of his 'umra pilgrimage. 

It has been narrated above by Mass b. Wqba how Quraysh sent Huwayrih b. 

'Abd d-Wzza to the Messenger of God (SAAS) four days later so that he would 

leave, as had been stipulated in the agreement. He offered to hold a feast for 

them in honour of his marriage to Maymiina, his only purpose having been 

to reconcile with them thereby. They refused him, telling him to leave. And he 

did. Ibn Ishaq related it similarly. 

AI-Bnkhai stated that Wbayd A b h  b. Masa related to him, from IsriPil, from 

Abii Ishxq, from d-Barit), who said, "The Prophet (SAAS) made the 'umra 

pilgrimage in Dhii al-Qa'da. The people of Mecca refused to invite him to 

enter Mecca until he compacted with them that he would stay there three days. 

When they drew up the document, they wrote, 'This is what Muhammad, 

the Messenger of God, has agreed.' They (the Meccans) commented, 'We don't 

agree to this. If we knew you to be God's messenger, we would not have opposed 

you at all. You are, however, Muhammad, son of 'Abd Allah.' He stated, 'I 
am the Messenger of God, and I am Muhammad, the son of 'Abd Allxh.' He 

then told 'Ali b. Abti Talib, 'Erase the words "Messenger of God".' He replied, 

'No, by God, I'U not erase yon, ever!' The Messenger of God (SAAS) then took 

the document - he wuld not write well - and wrote, 'This is what Muhammad, 

son of 'Abd All&, has agreed to. No weapons will enter Mecca except swords 

in sheaths. And he will not take away any one of its people who wishes to 

follow him. Also, he will not prevent any of his men from staying if they wish 

to do so.' 
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"When he did enter and the period for the stay was over, they came to 'Ali 

and said, 'Tell your master to leave us, since the time is over.' The Prophet 

(SAAS) therefore went to leave, hut he was followed by Hamza's daughter calling 
out, 'Uncle! Uncle!' 'Ali took her by the hand and told Fatima, 'Take care of 

your cousin.' She carried her away. 'Ali, Zayd and Ja'far then began quarrelling 
over her. 'Ali said, 'I should take her; she is my uncle's daughter.' Ja'far said, 

'She's the daughter of my uncle too, and her aunt is my wife.' Zayd said, 'She's 

my brother's daughter.' The Messenger of God (SAAS) decided that she should 

go with her aunt, saying, 'An aunt has the same standing as a mother.' He 
' then said to 'Ali, 'You are from me, and I am from you.' To Ja'far, he said, 'You 

resemble me in appearance and character.' T o  Zayd, he said, 'You are our 

brother and our companion.' 'Ali then asked, 'Will you not marry Hamza's 

daughter?' He replied, 'She is the daughter of my foster-brother.'" 

Al-Bukhsri alone gives this hadith with this line of transmission. 

Al-Waqidi narrated the story of Hamza's daughter. He stated, "Ibn Umm 

Habiba related to me, from Da'ad b. al-Husayn, from 'Ikrima, from Ibn 'Ahhas, 

that Wmwa, daughter of Hamza h. 'Ahd al-Muttalib and her mother Salma, 

daughter of Wmays, were at Mecca. 

"When the Messenger of God (SAAS) arrived 'Ali h. Aba Tdib spoke with 

him, saying, 'How can we abandon the daughter of our uncle, an orphan, amidst 

the polytheists?' The Prophet (SAAS) did not forbid bringing her out, and he 

('Ali) did so. Zayd b. H%itha, the wag, the executor, of Hamza, now spoke 

up; the Prophet (SAAS) had made Zayd and Hamza brothers when he had 

established brotherly relationships between the emigrants (and the anjar). Zayd 

said, 'I have the greater right to her; she is my brother's daughter.' When Ja'far 

heard that, he said, 'An aunt is (as) a mother. I have more right to her because 

her aunt, Asma', daughter of Wmays, is with me.' 'Ali commented, 'Do I really 

see you fighting? She is my uncle's daughter and I brought her out from among 

the polytheists. You have no claim better than mine; I have more right to her 

than you do.' The Prophet (SAAS) said, 'I will judge between you. As for you, 

Zayd, you are the agent of God and of His messenger. You, Ja'far, are similar to 

me as my features and my disposition. You, Ja'far, have most right to her; your 

wife is her maternal aunt, and a woman cannot be wed along with her maternal 

or her paternal aunt.' And he judged that she should go to Ja'far." 

Al-Waqidi stated, "When he awarded her to Jacfar, Jacfar arose and skipped 

around the Messenger of God (SAAS). The latter asked, 'What's this then, 

Jaqfar?' He replied, 'Messenger of God, whenever the Negus was pleased with 

someone, he would get up and skip around hi.' Then he said to the Prophet 

(SAAS), 'You marry her.' He replied, 'She's the daughter of my foster-brother.' 

So the Messenger of God (SAAS) married her to Salama h. Aba Salama. The 

Messenger of God (SAAS) used to say, 'Did I reward Abii Salama?"' 
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I note that al-Waqidi and others report that it was because he had arranged 

the marriage of the Messenger of God (SAAS) to his mother, Umm Salama. 

This was because he was older than his brother Wmar b. Aha Salama. 

Ibn Ishaq stated, "The Messenger of God (SAAS) returned to Medina in Dhn 

al-Hijja, and the polytheists were in charge of that pilgrimage (that year)." 

Ibn Hisham stated, "It was regarding that Cumra, so Abn Wbayda related 

to me, that the words of the Almighty were revealed, 'God will fulfil the true 

visions of His messenger: you will certainly enter, if God will it, the holy mosque 

in safety, with your heads shaven or shorn, not fearing. He knew what you 

did not know and vouchsafed for you a victory close at hand"'82 (serat al-Fath; 

XLVIII, v.27). 

Al-Bayhaqi related here the expedition of Ihn Abn alLCAwja' al-Sularni to Bmn 

Sulaym. 

He then traced the line of transmission from al-Waqidi, "Muhammad b. 'Abd 

Allah b. Muslim related to me, from al-Zuhri, who said, 'The Messenger of 

God (SAAS) returned from the 'urnrat al-gad~a in Dhn al-Hijja, 7, AH. He 

then sent forth Ihn Abn alLCAwja' al-Sulami along with 50 horsemen. But the 

scout sent out by that tribe warned them and gave them information. They 

gathered a large force and so when Ihn Aha alLCAwja' came to them, they were 

well prepared. When the men of the Messenger of God (SAAS) saw their force, 

they invited them to accept Islam. The enemy pelted them with arrows, refusing 

to listen to them, saying, L'We don't need what you're offering." They shot at 

them for a while then called up reinforcements that overlooked them (the 

Muslims) from all sides. The (Muslim) force fought fiercely until most of them 

had been killed. Ihn Abii alLCAwja' suffered numerous wounds. He withstood 

his pain and returned to Medina with his remaining men, arriving there on the 

1st of Safar, 8 AH."' 

Al-Waqidi stated, "In the pilgrimage of that year - that is, 7 AH - the Messenger 

of God (SAAS) returned his daughter Zaynah to her husband Aba alLCAs b. 

al-Rabi'. We have made reference to this above. That same year Hqib b. Aba 

Baltab arrived from having been with al-Muqawqis; with him were Miiriyya, 

and Sirin. They both accepted Islam en route, as did a eunuch." 

Al-Waqidi went on, "That same year, the Messenger of God (SAAS) adopted 

as his rninbar a seat above two steps." He went on, "However, what we are certain 

is that he did this in 8 AH." 

82. This is in reference to the conquest of Khaybar. 
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IN  THE NAME OF GOD THE MOSTMERCIFUL, THE MOST 
COMPASSIONATE. 0 LORD, GIVE RELIEF AND HELP THROUGH 
YOUR POWER AND STRENGTH! THE YEAR 8 AH. THE ACCEPTANCE 

OF ISLAM B Y  'AMR B. AL-'AS, KHALID B. AL- WALTD AND 'UTHMAN 
B. TALHA B. ABU TALIB, M A Y  GOD BE PLEASED WITH THEM ALL. 

Their arrival occurred early in 8 AH, according to what follows. 

Part of this has been referred to heretofore in the account given by Ihn Ishaq 

following the execution of Abii R%fic, the Jew; this kook place in 5 AH. 

However, the ha& al-Bayhaqi gave this information here, following his 

account of the 'urnrat al-pada". He narrated through al-W~qidi, "'Abd al-Uamid 

b. Jacfar informed us, from his father (who said) that 'Amr b. al-'AS stated, 'I 
was stubbornly opposed to Islam. I was present at Radr with the polytheists and 

escaped. Then I was present at Uhud and escaped. Finally I was present at 

al-khandaq and escaped. 

"'I told myself, "What suffering! I swear by God, may Muhammad prevail 

over Quraysh!" So I took my assets and moved to al-Raht. And I diminished my 

contacts with people. When the al-Hudaybiyya pact was agreed and the Messenger 

of God (SAAS) left in peace and Quraysh returned to Mecca, I began saying, 

"So Muhammad is going to come to Mecca with his men; Mecca is no place to 

be in, nor is al-Ta'if. The best thing to do is to leave." I was then still hostile 

to Islam. I think that if all Quraysh accepted Islam, I would not do so. 

"'I went to Mecca and gathered together some men of my tribe who saw 

things as I did, repeated my views and sought my advice in matters concerning 

them. I asked them, "How am I in your view?" They replied, "As our adviser 

and our protector, a man of fine character and wise decision."' 

"He went on, 'I then told them, "You well know, by God, that I consider this 

matter of Muhammad as serious and reprehensible; I have reached a decision." 

"What is that?" they asked. "We should go and join the Negus", I told them, 

"and live with him. If Muhammad prevails, we will be there with the Negus; and 

we would be far better off under his control than under that of Muhammad. And 

if Quraysh prevail, they already know us well." 

""'This is the right decision (they responded)." I told them, "Then gather 

up presents for him." The gift he most appreciated from our land was leather. 

So we gathered much leather for him, then left and went to the Negus. While we 

were there, who should arrive but 'Amr b. Umayya al-Damri. The Messenger of 

God (SAAS) had sent him with a document he had prepared marrying him to 

Umm Habiha, daughter of Abii Sufyan. He went in to see the Negus and then 

came out again. I told my companions, "That is 'Amr b. Umayya al-Dam. If I 
had gone in to the Negus and asked him for him, and he had given h i  to me 

and I had cut off his head, then Quraysh would have been delighted and I would 

have been rewarded for killing Muhammad's emissary." 

"'I did go in to the Negus and bowed down before him as I was accustomed 

to do. He said, "Welcome to my friend! Have you brought something as a gift 
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for me from your country?" "Yes, 0 king," I told him. "I have much better 

leather to give to you." I then presented it to him and he was delighted. Some of 

it he distributed to his generals and the rest he had stored away and had a record 

of it written and kept. . 

"'When I saw he was in a good mood, I asked, "Your majesty, I just noticed a 

man leaving your presence. He is the messenger from an enemy of ours. He has 

caused us much trouble and has killed some of our leaders and best men. Please 

hand hi over to me, so that I may kill him." He became angry at this, raised 

his fist and brought it down so hard on my nose that I thought he had broken 

it. My nostril soon flowed with blood that dripped on to my clothing. I felt so 

humiliated I wished the earth would open up and swallow me. 

"'I eventually said, "Your majesty, if I had known you would be upset at what 

I said, I would not have asked you."' 

"He went on, 'He then became embarrassed and said, "'Amr, how could you 

ask me to hand over to you for execution the messenger of the man to whom the 

al-naniis aal-akbar, the Archangel Gabriel, comes, just as he did to Moses and to 

Jesus?"' 

"'Amr went on, 'God then changed my attitude from the way it had been, and 

I asked myself, "When the Arabs and non-Arabs alike recognize this truth, how 

can you oppose it?" I then said to the Negus, "Your majesty, do you really testify 

to that?" "I so testify to God, 'Amr," he replied. "Obey me and follow him. I 
swear by God that he is right and that he will definitely prevail over those who 

oppose him, just as Moses prevailed over Pharoah and his armies." 

"'I asked him, "Will you accept my allegiance to him in Islam?" "Yes," he 

replied. He then stretched forth his hands and accepted my allegiance. He called 

for someone to bring a wash basin and the blood was washed from me and he 

presented me with garments in which to dress. My own clothing was soaked in 

blood and I cast it aside. Then I went out to my companions and when they saw 

the garments from the Negus they were delighted. They asked, "Did you receive 

what you wanted from your friend?" I told them, "I was reluctant to talk about 

it with him on the first occasion; I told him I would come back." L'We agree with 

that," they said.' 
"'Amr went on, 'So I left them, as if I had something specific to do and made 

my way to where the boats were moored. I found one ship that was loaded and 

about to leave. I embarked with them and they sailed it away to al-Shu'ba, where 

I went ashore, carrying my money. I bought a camel and headed for Medina, 

passing by Marr al-Zabriin. I then went on until I reached al-Hadda, where I 
met two men who had preceded me there shortly before. They were looking 

for accommodation, one man entering a tent, while the other held their mounts. 

Then I saw that one of them was Khdid b. al-Walid! I asked him, "Where are 

you headed?" "To Muhammad,)l he replied. "The people are all joining Islam 

and there's no one left with any power. I swear by God, if I were to oppose, he'd 

have us by the neck, like a hyena's neck is caught in his cave." 
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""'I swear by God," I told him, I too am headed for Muhammad and am 

accepting Islam." Then Wthman h. Talha emerged and welcomed me. We all 

three lodged together. 

"'We then reached an agreement and went to Medina. I'll never forget what 

a man said whom we met at the Aha Wtha well who shouted out, " YLZ rub&! 

YE rubah! YE rabah!"" We were much cheered by this and proceeded further. 

Then the man looked closely at us and I heard him say, "After (losing) these two, 

Mecca has given up the leadership!" I assumed he was referring to myself and to 

Khalid h. al-Walid. He then turned and hurried off into the mosque; I assumed 

that he was going in to tell the Messenger of God (SAAS) of our arrival and it 

was as I thought. 

"'We dismounted at al-Harra and dressed in our best clothes. Then the call 

was made for the 'as7 prayer and we went off to see him. His face was exultant, 

and the Muslims around him were delighted at our acceptance of Islam. 

-lid b. al-Walid went forward and gave his allegiance. Then Wthman h. 

T a l b  advanced and gave his. I then went forward hut, I swear by God, no sooner 

had I sat down before him than I could not raise my gaze towards him, I felt so 

ashamed. I then expressed my allegiance to him, provided that I be forgiven my 

prior sins and that he would not bring up the past. He said, "Islam cuts off what 

preceded it and the hijra cuts off what preceded it." 

"'And I swear by God, the Messenger of God (SAAS) gave to none of his 

Companions consideration equal to that he gave myself and Khalid h. al-Walid 

after we had accepted Islam. We had the same status with Aba Bakr and I 
enjoyed the same with Wmar; Wmar was somewhat critical towards K h ~ d . " '  

'Ahd al-Hamid b. Ja'far, al-Wsqidi's sheikh, teacher, stated, "I narrated 
this had& to Yazid b. Habib, and he said, 'Bshid, the freed-man of Habib b. 

Aws al-Thaqafi, quoted his master Hahih as relating much the same from 'Am 

b. al-'AS."' 

I note that Muhammad b. IshZq related it similarly, from Yazid h. Aha Hahih, 

from RBhid, from his freed-man Hahih, who said, "'Amr b. alLCAs in person 

related to me." And he then narrated the above as occurring in 5 AH, after the 

killing of Abii &tic. The text of al-W?iaqidi is more simple and better. 

Al-Waqidi quoted his sheikh 'Ahd al-Hamid as saying, "I asked Yazid h. Aba 

Habib, 'Did he say when 'Amr and Khalid accepted Islam?' 'No', he replied, 

'except that he did say it was before the conquest of Mecca.' I then said, 'My 

father told me that 'Amr, Khalid and Talha came forward at the beginning of 

Safar in 8 AH."' 

In the sahih collection of Muslim there is material testifying to the course of 

his acceptance of Islam, his fine companionship with the Messenger of God 

(SAAS) during his life, and how he died repenting his conduct during the period 

of his leadership after that of the Messenger of God (SAAS), along with a 

description of his death. May God he pleased with him. 

83. A cty of surpnse and delight. 
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THE PATH BY WHICH KHALID B. AL-WALiD ACCEPTED ISLAM. 

Al-Waqidi stated that Yahya h. al-Mughira h. 'Ahd al-&m b. al-Haith h. 

Hisham related to me, "I heard my father quote Khdid b. al-Walid as saying, 

'When God wished for good for me, he instilled Islam into my heart and gave me 

good sense. I then told myself, "I have witnessed how all these lands are against 

Muhammad (SAAS); yet whatever I witness in these places makes me want 

to leave them, feeling that I am out of place in them and that Muhammad will 

prevail." 

"'When the Messenger of God (SAAS) left for d-Hudaybiyya, I went forth 

with some of the polytheist cavalry and encountered the Messenger of God 

(SAAS) and his men at Wsfm. I positioned myself directly facing and opposing 

him. He and his men performed the al-phr, the noon prayer, before us and we 

thought we should attack h i  then, but could not make up our minds to do so; 

which was a very good thing! He saw what we were about to do and he and his 

men performed the al-'a~r, late afternoon prayer, as a ;slat al-khawf; "prayer in 

fear of a t t a ~ k " . ~  This made an impression on us and I said, "The fellow is denied 

us!" We moved back and he avoided our horsemen by takimg the route to the right. 

"'When Quraysh made peace with him at al-Hudaybiyya and put him off till 

the following year, I asked myself, "What is left? Where can I go? To the Negus? 

He follows Muhammad, whose men are safe with him. Shall I go to Heraclius 

and abandon my faith for Christianity or Judaism? Should I go and live with 

foreigners, or stay at home with those who remain?" 

"'While I was in this quandary, the Messenger of God (SAAS) entered Mecca 

to perform the Cumrat al-q&&ya. I pretended to be absent and did not witness 

his entry. My brother, d-Walid h. al-Walid, had come in with the Prophet 

(SAAS) on the 'urnrat al-qadiyya and he asked after me hut could not locate me. 

He wrote me a letter in which he said, "In the name of God the Most Merciful, 

the Most Compassionate. I know of nothmg more strange than your antipathy 

for Islam, being as intelligent as you are. Could anyone disregard something like 

Islam? The Messenger of God (SAAS) has asked me about you. He said, 'Where 

is Khalid?' I replied, 'God will bring him.' He then asked, 'Could someone like 

him disregard Islam? If he were to put his energy and bravery to work with the 

Muslims it would be better for him. We would certainly give h i  precedence 

before others.' Take note, brother, of what good things you are missing." 

"'When his letter reached me, I got ready to come out and experienced a 

strong desire for Islam. The question the Messenger of God (SAAS) had asked 

about me pleased me greatly. I dreamt of being in a constrained and barren land 

and emerging into one that was spacious and fertile. I told myself that this was a 

vision. And when I went to Medina, I decided to relate it to Aba Bakr. He said, 

"Your exiting to which God led you was to Islam. The constrained land where 

you had been was polytheism." 

84. See above, pp. 
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"'And so when I made up my mind to come out to the Messenger of God 

(SAAS), I wondered in whose company I would go to him. Then I met up with 

Safwzn b. Umayya and asked him, "Abo Wahb, don't you see what we are 

doing? We're (as useless) as molars! Muhammad may defeat the Arabs and the 

non-Arabs alike. If we joined and followed Muhammad, then honour gained 

by him would be honour for us all." But Safwxn rejected this vigorously, saying, 

"If I were the very last, I'd never follow him!" 

"'We parted and I told myself that this was someone whose brother and father 

had been killed at Badr. Then I met 'Ikrima b. Aba Jahl to whom I said the same 

as I had to Safwxn b. Umayya. He responded just as Safwm had done. I asked 

him to keep confidential what I had said, and he agreed. 

"'I went off home, had my camel readied and left on it. On the way I met 

'Uthmgn b. Talha; knowing him to be a friend, I thought I would tell him my 

plan. I then recalled the names of some of his elders who had been killed and I 
thus became reluctant to mention this to him. But I said to myself, "Wbat does 

it matter to me now that I'm about to leave?" So I told hi what had transpired 

and said, "We're like a fox in a hole that would be sure to come up if doused with 

buckets of water." I said to him what I had earlier told my other two friends 

and he responded positively at once. I told him, "I got up this morning ready 

to proceed forth; over there at the road, kneeling down, is my mount." We then 

agreed to meet at Ya'jij. If he got there first, he would wait; if I arrived there 

before him, I would wait there. 

"'We set off at night, before dawn, and we met at Ya'jij. We proceeded on 

together to al-Hadda, where we found 'Amr h. al-'T\$. He welcomed us warmly, 

as we did hi. He asked us where we were headed and we asked him why he had 

left. He wanted to know our purpose in leaving, and we replied, "To enter Islam 

and follow Muhammad (SAAS)." He said that that was his purpose too. 

"'So we travelled on together into Medina and dismounted at the back of 

al-Harra. The Messenger of God (SAAS) was informed of our arrival, and he 

was delighted with us. I dressed in my best clothes and headed for the Messenger 

of God (SAAS). My brother met me and said, "Hurry along; the Messenger 

of God (SAAS) has been told about you, is delighted at your arrival and is 

awaiting you." 

"'We stepped up our pace and when I looked at hi I saw him smiling all the 

time until we stopped before him. I addressed him as "Prophet" and he returned 

a greeting, his face beaming. I said, "I bear wimess that there is no god but God 

and that you are the Messenger of God." He then said, "Come here." And then 

he said, "Praise be to God who guided you. I considered you to have intelligence 

that I hoped would only lead you to good." I replied, "Messenger of God, I used 

to agree with those others I have seen to be stubbornly opposed to the truth; 

please pray to God that He will forgive me this." He replied, "Islam cuts off 

what preceded it." I asked, "Messenger of God, and so hence ..." He then said, 

"0 God, forgive every action Khzlid b. al-Walid took to block God's cause."' 
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"Khzlid went on, 'Wthmzn and 'Amr then came up and expressed their 

allegiance to the Messenger of God (SAAS). Our amval was in Safar of 8 AH. 

And, I swear by God, that the Messenger of God (SAAS) gave precedence to 

none of his Companions over myself.'" 

THE EXPEDITION OF SHUJA' B. WAHB AL-ASADi TO 
SOA4E MEN OF HA WAZIN. 

Al-Wnqidi stated that Ibn Abii Sabra rclatcd to him, from Ishnq b. 'Abd Allah 

b. Abn Farwa, from Wmar b. al-Hakam, who said, "The Messenger of God 

(SAAS) dispatched Shuja' b. Wahh with 24 men out against a group of Hawazin 

with orders to attack them. He left, travelling by night and remaining hidden by 

day. When he came to them, they were taken by surprise. He, Shujn', had told 

his men not to pursue them vigorously. They seized many camels and goats. 

They drove them off to Media, where each man received 15 camels as booty." 

Others maintain that they also took many captives and that the leader (Shujac) 

chose from them one modest girl and that their people then accepted Islam. 

The Prophet (SAAS) advised their leader to return the women to them, and he 

agreed. He gave a choice to the girl he had with him, and she chose to stay. 

This expedition may be the one to which al-Sh2fi'i referred, quoting Mzlik, 

from Nafi: from Ihn Wmar, to the effect that the Messenger of God (SAAS) 

sent an expedition towards Najd, 'Abd All& h. Wmar being among them. The 

latter said, "We captured many camels and our share of the booty was 12 camels 

apiece, which the Messenger of God (SAAS) awarded us camel by camel." 

This is included in both sahib collections in a hadith from Malik. Muslim also 

related it in a hadith of al-Layth, and from a hadith of 'Abd Allah. AU of these 

quoted Nafi', from Ibn Wmar, in similar words. 

Abii Da'nd stated that Hanad related to him, quoting 'Abda, from Muhammad 

b. Ishaq, from Nnfi', from Ibn 'Umar, who said, "The Messenger of God 

(SAAS) sent an expedition out to Najd and I took part in it. We captured many 

camels and our leader divided them up to each of us, camel by camel. Then we 

went on to the Messenger of God (SAAS), and be divided up our booty between 

us, so that each of us acquired 12 camels, after the khumus (the one-fifth for the 

bayt al-mdl, the treasury) had been set aside. The Messenger of God (SAAS) 
did not include in our counts the camels our leader had given us, nor did he 

criticize him for what he had done. Each one of us received 13 camels, after he 

had made his distribution." 

THE EXPEDITION OF KA'B B. 'UMAYR TO BAND QUDA'A, IN SYRIA. 

Al-Waqidi stated that Muhammad b. 'Abd Allah related to him, from al-Zubri, 

who said, "The Messenger of God (SAAS) sent Ka'b b. Wmayr al-Ghif~ri with 

15 men out as far as Dhat Adah, in Syria. There they found a very large body of 



326 THE LIFE OF THE PROPHET MUHAMMAD 

men. The Muslims invited them to accept Islam, but they did not agree and 

showered them with arrows. When the men of the Messenger of God (SAAS) 

saw this, they fought the enemy fiercely until they (the Muslims) were killed. 

One of their men was wounded badly and lay among the dead. In the cool of 

the night he managed to make his way back to the Messenger of God (SAAS), 

who was about to send out an expedition against them when news reached him 

that they had gone elsewhere." 

THE EXPEDITION TO MU'TA. 

This is the expedition of Zayd b. Haritha with approximately 3,000 men to 

al-Balqa' territory in Syria. 

Muhammad b. Ish%q stated, following his account of the 'urnrat al-qadzyya, 

"The Messenger of God (SAAS) remained in Medina for the duration of 

Dhii al-Hijja - the polytheists having controlled that pilgrimage - throughout 

al-Muharram, Safar and both Rabic al-Awwal and al-Thai. In Jumzda al-Uwla 

he sent out into Syria those who were afflicted at Mu'ta. 

"Muhammad b. JaYar b. al-Zubayr related to me, from Wrwa b. al-Zubayr, 

who said, 'The Messenger of God (SAAS) sent out his expedition to Mu'ta in 

Jumada al-UwB, 8 AH. He appointed as their leader Zayd b. Hwitha, saying, "If 

Zayd should be killed, then Jacfar b. Abii Tzlib will take command. If he should 

fall, then 'Abd All%h b. Raw*a will lead."' 

"The army, consisting of 3,000 men, then prepared to leave." 
Al-Waqidi stated that Rabi'a b. 'Uthrnzn related to him, from 'Amr b. 

al-Hakam, from his father, who said, "Al-Nueman b. Fanhas, the Jew, came and 

stood with the men looking over at the Messenger of God (SAAS), when he said, 
'Zayd b. H&ha will be commander and if Zayd should be killed, then it will 

be Jacfar h. Abii Tzlib. If Ja'far is killed, then 'Abd A k h  h. Rawaha will be 

commander. If he should be killed, then the Muslims should choose one from 

among themselves to appoint over them.' 

"Al-Nucmzn then said, 'Abii al-Q%im, if you are a prophet and were to so 

name them, few or many in number, they would all be killed. When the prophets 

of Banii Isr2il named a commander and then went on to name his successor 

if he should be killed, then they would all be killed, even if they named 100.' 
He told Zayd, 'Attend to your affairs. For you will never return, if Muhammad 

is a prophet.' 

"Zayd replied, 'I do testify that he is a prophet, a man of truth and piety; may 

God's peace and blessings be upon him."' 
Al-Bayhaqi related this. 

Ibn Ishaq went on, "When time came for their departure, the men said farewell 

to the commanders of the Messenger of God (SAAS). When 'Abd All& b. 

Raw?&a said goodbye with the rest, he wept. When people asked him why, he 
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replied, 'I swear by God, it's not because of my love for this life or my affection 

for you; I heard the Messenger of God (SAAS) reciting a verse from God's Book 

which mentions hell-fire and says, "All of you will go to it; this is determined 

and decreed by your Lord" (sarat Maryam; XIX, v.71). And I don't know how 

I'll be able to escape from it after I've gone into it!' 

"The Muslims then said to him, 'May God accompany you, protect you and 

return you all to us in safety.' 

"'Abd All& b. Raw2ha spoke the following limes, 

'But I ask the All-Merciful for forgiveness, and a 
large wound that bleeds profusely 

Or a spear from a warrior armed with one that goes 
through my intestines and my liver. 

So that it will be said when people pass by my grave, 
"God gave him guidance as a warrior, and he behaved 
well." "' 

Ibn Ishaq continued, "The men then were about to leave when 'Abd All& b. 

Raw&a came over to the Messenger of God (SAAS), said farewell to him and 

recited the following verses, 

'May God affirm the good He presented you, as he gave 
affirmation to Moses, and a victory like they won. 

I sensed the goodness in you to be a gift; and God 
knows me to have tine sight. 

You are the Messenger and whoever is deprived of your 
gifts and sight of you has been diminished by fate."' 

Ibn Ishaq went on, "The army then set forth and the Messenger of God (SAAS) 

went out with them to bid them farewell. When he had said goodbye to them and 

turned away, 'Abd All* b. Rawaha spoke the following verse, 

'May peace persist for a man to whom I have said 
farewell amidst the palm trees, the best friend and 
escort."' 

ImSm A h a d  stated that 'Abd A E h  b. Muhammad related to him, quoting 

Aba W d  al-Ahmar, from al-Hajj~j, from al-Hakm, from Miqsam, from Ibn 

'AbhB (who said that) the Messenger of God (SAAS) dispatched a mission 

out to Mn'ta, appointing Zayd as its leader. If Zayd were killed, then Jacfar 

was to take charge and if he were killed Ibn Raw*a would be in command. Ihn 

Raw&a stayed back and went into the mosque with the Prophet (SAAS), who 

saw him and asked, 'What keeps you back?' 'I wanted to attend the prayer with 

you,' Ibn Rawgha replied. The Messenger of God (SAAS) then said, 'To go 

forth (to battle) in the morning or the evening is better than the world and all 

in it."' 
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Ahmad stated that Abn Mulawiya related to him, quoting al-Hajjaj, from 
ai-Hakam, from Miqsam, from Ihn 'Abbas, who said, "The Messenger of God 

(SAAS) sent out CAbd All& b. Rawxha on an expedition, and that day coincided 

with a Friday. His companions went on ahead, while 'Abd Allah h. Raw&a 

said, '1'11 stay hack and perform the Friday prayer with the Messenger of God 

(SAAS), then rejoin them.' When the Messenger of God (SAAS) performed the 

prayer, he saw 'Abd All& and asked him, 'What prevented you leaving with 

your comrades?' He replied, 'I wanted to perform the Friday prayer with you, 

then catch them up.' The Messenger of God (SAAS) said, 'Were you to spend 

all there is on earth you would not attain their departure."' 

A l - T i i d h i  related it similarly, from Ahmad b. Munic, from Abn Mu'awiya. 

He then added, "We know of this tradition only from this line." 

Shu'ba observed, "Al-Hakam only heard five ahadith from Miqsam." He 

enumerated them and concluded, "And this hadith is not one of them." 

I observe that the al-Hajjxj b. Arpt in his account is controversial. But God 

knows best. 
The purpose of giving this hadith is that it establishes that the leaders left for 

Mu'ta on a Friday. But God knows best. 

Ibn Ishaq stated, "They then proceeded and encamped at Ma% in Syria. There 

news reached them that Heraclius had encamped at Ma'ah, in al-Balqa1 temtory, 

with a force of 100,000 e m ,  'Byzantines'. To them were joined another 100,000 
men of Lakhm, Judhzm, alQayn, Bahra' and Bali, commanded by a man from 

Bali tribe and the Irzsha clan named Malik h. Zafila." 

In an account of Ynnus, from Ibn Ishaq, it is stated, "News reached them 

that Heraclius had encamped at Ma1ah with 100,000 Byzantines and 100,000 
must'ribasi AIabs." 

It is also stated that the Byzantines numbered 200,000, along with 50,000 
others. The smallest figure given is that the Byzantines numbered 100,000, while 

there were also 50,000 Arabs (allied to them). Al-Suhayli related this. 

(Ibn Ishaq went on) "When this news reached the Muslims, they remained 

at Ma'an for two nights to discuss the matter. Some said, 'We should send a 

message to the Messenger of God (SAAS) and tell him of the size of our enemy 
force. He will then either reinforce us or give us some order we can carry out.' 

But CAbd All& b. Raw&a encouraged the troops, saying, 'Men, what you 

dislike is what you have come forth to seek - martyrdom! We are not fighting 

by means of our numbers or strength; we are combating them only with this 

religion with which God has honoured us. Go forth; it will only result in one of 

two good outcomes - either victory or martyrdom!' 

"The others said, 'By God, Ihn Raw*a is right.' And so the m y  went 

forth. 

85. The word implies persons of Arabic language but mixed anceshy. The tribes named in the 

passage were quasi-Christian. 
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"(Abd Allah h. Rawaha spoke the following lines regarding this interruption 

of theirs, 

'We brought our horses forward from Mt. Aja' and Mt. 
Far', their bellies distended with grass. 

The shoes with which we shod them were of stones as 
smooth as leather. 

They remained for two nights at Ma% and after their 

period of rest they were fully restored. 
When we went ahead our horses had free rein, the veins 

in their nostrils pulsing hard. 

I swear by my father, we will go on to Ma'ab, even 
though both Byzantines and Arabs are there. 

We gripped their reins and they galloped ahead 
vigorously, their dust swirling up, 

Their noise loud and the points of their helmets 

glinting like stars. 
Many a contented woman our spears rendered divorced, 

women who can remarry or stay widowed."' 

Ibn Ishaq stated further, "'Abd Allah b. Ahii Bakr related to me that it was 

related to him from Zayd h. Arqam, who said, 'I was an orphan living in the 

care of 'Abd Allgh b. Raw*a. He took me forth on that journey, riding behind 

him on his saddle bag. I swear that by night I heard him recite the following 

lines, 

"Since you (my mount) have brought me near and borne my 
baggage for four nights' distance from the marshes, 

Then you deserve pleasure and freedom from blame; and 

I will not return hereafter to my people. 
The Muslims having come will leave me in Syria where I 

long to stay 
And those with whom I am joined in relationship to the 

Most Merciful, though not my brothers, will take you 
back. 

There 1 will not worry about plants sprouting, nor 

about palm trees whose roots need water." 

"'When I heard these words from him I cried and he rapped me with his whip 

and said, "Why be sad, silly boy, if God grants me martyrdom and you ride 

home on a saddle?" ' 
"(Abd All& h. Raw*a also spoke the following line of verse on one of his 

journeys, 

'Zayd, Zayd of the lean, fast camels, you have been led 

forward throughout a long night, so dismount now."' 
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Ibn Ishaq stated, "The army then advanced to the outskirts of al-Balqal. There 

they were met by the Roman and Arab troops of Heraclius, at one of the villages 

of al-Balqal called Mashaif. The enemy advanced and the Muslims withdrew 

to a village called Mu'ta. There the forces clashed. The Muslims arranged their 

forces to meet the enemy, putting a man of Banii Wdhra named Qutha h. Qatada 

in command of the right flank and an ansari named Wbaya b. Mdik in charge 

of the left flank." 

Al-Waqidi stated, "Rabi'a b. Wthman related to me, from al-Maqburi, who 

quoted Aba Hurayra as saying, 'I was present at the Battle of Multa. When the 

polytheists approached, we saw such equipment, weapons, horses, brocade, silk 

and gold as no one ever before witnessed! I was dazzled. Thahit h. Arqam said to 

me, "Aha Hurayra, don't you think that's a huge force?" "Yes," I replied. "But 

you weren't present at Badr with us. Superiority in numbers won't defeat us.""' 

Al-Bayhaqi related this. 

Ibn Ishaq went on, "The forces then engaged and battle commenced. Zayd b. 
H%itha fought, bearing the banner of the Messenger of God (SAAS), until he 

perished amidst the enemy spears. Jacfar then picked it up and fought on until 

he was killed. Ja'far was the first Muslim to hamstring his mount in battle." 

He continued, ''Yahya h. 'Abbad b. 'Abd All& b. al-Zubayr quoted his father 

'Abbad as saying, 'My foster-father, of Bana Murra b. 'Awf, who was present 

at the Battle of Mu'ta, related to me, "I swear I can see Ja'far jumping off his 

sorrel1 mare, hamstringing her and fighting on until he was killed, reciting the 

lines, 

'Hail to paradise approaching, its waters fine and cool 
The punishment of the Byzantines is near, unbelievers 
of doubttul descent. 

It's up to me to strike them when we clash.""" 

Aba Dalad related this from a hadith of Abn Ishaq, but he did not quote the 

poetry. 

Those who permit the slaughter of animals if there is concern that the enemy 

may make use of them make reference to this hadith. Similarly, Abn Hanifa 

states, concerning al-aghnrhz, sheep or goats, that if they cannot keep up with the 

pace and it is feared that the enemy will capture and use them, they may be 

slaughtered and burned to prevent this. But God knows best. 
Al-Suhayli stated, "No one criticizes Ja'far for this. This action is permissible 

unless (the animals) are safe from seizure by the enemy. This has nothimg to do 
with the prohibition of killing animals for amusement." 

Ibn Hisham stated, "A reliable source, a scholar, related to me that Ja'far 

took the banner in his right hand which was cut off. He then took it in his left 

hand, and it was cut off. He then hugged it to himself with his upper arms until 

he was killed. He was 33 years of age. God rewarded him for his valour by 

giving him two wings in heaven with which he could fly wherever he wished. 



It is said that one of the Byzantines gave hi a blow that day that cut him in 

two." 

Ibn ishaq stated, "Yahya b. 'Abbad b. 'Abd Allah b. al-Zubayr related to me, 

quoting his father 'Abbad, as follows, 'My foster-father, a man of Banti Murra b. 

'Awf, related to me, saying, "When Ja'far was killed, 'Abd Allah b. Rawaha took 

up the banner and advanced with it, on his horse. Then he began to waver and 

to hesitate somewhat and so he spoke the following verses, 

'I swear, my soul, that you will indeed do battle or be 
forced to do battle 

Even though the men are shouting and screaming; why is 
it I see you hating paradise? 

For long you have been at ease; are you anything but a 
drop of liquid inside a s k i  bag?' 

""'He also said, 

'My soul, even if you're not killed you'll die any way; 
this is the fate of death you are exposed to. 

What you hoped for has been given to you; if you do 
what they both did, you will have been well directed.' 

""'The reference here is to his two companions, Zayd and Ja'far. Then he 

dismounted. When he did so a cousin of his came up carrying a meat hone and 

said, 'Take strength from this; you have suffered much recently.' He took it from 

his hand and took a bite out of it. Then he heard a great commotion among the 

men. He said (to himself), 'And are you still alive!' He threw away the bone, took 

up his sword and advanced, fighting until he was killed. May God be pleased 

with him! 
""'Th- ' ahlt b. Aqram, brother of Bano al'Ajlan, then took the banner. He said, 

'Muslims, form around one of you!' 'Let it be around you,' they shouted. 'No, I 

will not do it,' he replied. So they formed around Khxlid h. al-Walid. When he 

(Khzlid) took the banner he defended his men, keeping them safe, then withdrew 

and the enemy distanced from him so that he could leave with the men.""' 

Ibn Ishaq stated, "When the army suffered great loss, the Messenger of God 

(SAAS) - so I have been told - said, 'Zayd b. Haitha took the banner and fought 

with it until he was martyred. Ja'far then took it and fought, bearing it until 

he was martyred.' After that the Messenger of God (SAAS) became silent and 

the faces of the aqar changed as they wondered whether there was something 

terrible about 'Ahd All* h. Rawaha. Then he said, "Abd All* b. Raw&a has 

taken it now and fought with it until martyred.' 

"He then said, 'They have been raised up to heaven - I saw in a vision - upon 

couches of gold. I noticed that the couch of 'Abd Allah b. Raw*% was slanting 

away from those of his comrades and I asked, "Why is this?" I was told, "They 
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went straight ahead, whereas 'Abd All& b. Rawaa hesitated somewhat before 

proceeding." "' 
This is related thus by Ibn Ishaq nzunqa~zc, with an incomplete chain of 

transmission. 

Al-Bukhari stated that Ahmad h. Waqid related to him, quoting Hammad h. 

Zayd, from Ayyah, from Hamid b. Hilal, from Anas b. Malik, (who said) that 

the Messenger of God (SAAS) announced to the people the deaths of Zayd, 

Ja'far and Ibn Rawaha before they received the news. He said, "Zayd took the 

banner, then was struck down. Jacfar took it and was struck down. Ihn Rawaha 

took it and was struck down." His eyes then b rhmed  with tears. He went on, 
'And then one of the Lord's swords" (Khdid h. al-Walid, that is) "took it until 

God gave them victory." 

Al-Bukhari is alone in giving this. He also related it elsewhere saying that he 

(the Messenger of God (SAAS)) was on the minbar when he said, "And it would 

not please them to be with us." 

Al-Bukhari stated that Ahmad b. Abn Bakr related to him, quoting Mughira 

h. 'Abd al-Rahmm al-Makhziimi, not al-Hazami, from 'Ahd All& b. Sa'id , 
from Nafic, from 'Abd All& b. Wmar, who said, "The Messenger of God 

(SAAS) appointed Zayd b. Haritha in command of the expedition to al-Multa. 

He also said, 'If Zayd should he killed, then Jacfar (will take over); if Jacfar is 

killed, then 'Abd AUah h. Rawaha.' 'Abd Alhh said, 'I was among those at Mu'ta. 

We searched for (the body of) Jacfar b. Aba Tdib  and found him among those 

slain. On his body we found some 90 sword wounds or arrow holes."' 

Al-Bukh%ri is alone also in giving this hadith. 

Al-Bukhari went on, L'A!nnad related to us, quoting Ihn Wahh, from 'Amr, 
from Ibn Abn Hid, he being Sa'id b. Aba Hild al-Laythi, who said, 'Nnfi' 

informed me that Ibn Wmar informed him that he stood over Jacfar b. Aha T ~ b  

on that day, he having been killed, (and that Ibn Wmar said), "I counted 50 
wounds made by spears or swords, and none were in his back.""' 

This too is a hadith only given by al-Bukhzri. 

This account may be reconciled with the previous one; Ibn Wmar saw that 

number of wounds, whereas others saw more than that. Or that those he saw on 

his front were inflicted before his death and that when he fell to the ground, they 

also gave him blows in his back. Ibn Wmar counted those in his front suffered 

while he faced the enemy, before he was killed. May God he pleased with h i !  
The testimony quoted by Ibn Hishm,  regarding his right arm being severed 

while it held the banner and then the same happening to his left, is upheld 

by what al-Bukhm related: "Muhammad b. Aba Bakr related to us, quoting 

Wmar b. 'Ali, from Isma'il h. Ahii Khalid, from 'Amir, who said, 'When Ibn 

Wmar greeted Ibn Ja'far, he would say, "Peace be upon you, 0 Son of h i  who 

has two wings!""' 

He related it also in al-Mandqzb (Vzrtues). Al-Nas2i gave it from a hadith of 

Yazid b. Harnn, from Ismacil h. Aha Khalid. 
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Al-Bukhai stated that Aha Nu'aym related to him, quoting Sufyan, from 

Ismacil, from Qays b. Abii H%im, who said, "I heard Khaid b. al-Walid say, 'At 

the battle of Mu'ta, nine swords were broken in my hand; I finally held only 
a Yemeni broad-sword."' 

He then narrated it from Muhammad b. al-Muthanna, from Yahya, from 

Ismacil, who quoted Qays as having said, "I heard Khalid b. al-Walid say, 'At the 

battle of Mu'ta, nine swords were broken in my hand; a Yemeni broad-sword 
was left in my hand.'" 

Al-Bukhari is alone in giving this hadith. 

The ha& Abii Bakr al-Bayhaqi stated that Abii N a ~ r  h. Qamda related to him, 

quoting Abii 'Amr Matar, quoting Abii Khalifa al-Fad1 h. al-Habab al-Jum&i, 

quoting Sulaym&n b. Harb, quoting al-Aswad b. Shayban, from Khalid b. Samir, 

who said, "'Abd Allah h. Rabah al-An@ri came to us; the an@r themselves 

would ask him for legal opinions. The people swamped him; I was among them 

as they did so. He said, 'Abii Qatada, the horseman of the Messenger of God 

(SAAS), sent out the jaysh al-'umarii', the "army of the commanders", saying, 

"Zayd b. Haitha will command. If he should he struck down, then Ja'far will 
command. If Ja'far is struck down, then 'Abd AllXh b. Rawaha will command." 

Jacfar jumped up and said, "Messenger of God, I didn't want you to appoint 

Zayd over me!" He replied, "Go forth; you do not know which would be better." 

"'They did leave, staying only for as long as God wished. The Messenger of 

God (SAAS) (later) mounted the mmbar, gave an order and the summons was 

announced, "A full prayer assembly!" People gathered around the Messenger of 

God (SAAS), and he then said, "I will give you news of this army of yours. They 

have gone forth and encountered the enemy. Zayd has been martyred." He then 

prayed for forgiveness for Zayd. He went on, "Then Ja'far took the banner and 

he charged the enemy and was eventually martyred." He then bore witness that 

Jacfar had attained martyrdom and sought forgiveness for him. He went on, "'Abd 

Allah h. Rawaha then took the banner and planted his feet firmly until he was 

martyred." He prayed for forgiveness for 'Abd Allah. He went on, "Then Khalid 

b. al-Walid took the banner; he was not one of the (appointed) commanders, but 

took command himself." The Messenger of God (SAAS) then said, "0 God, he 

is truly one of Your swords; may You help him." And from that day on Khdid 

was known as "God's sword"."' 

Al-Nasa'i related it from a hadith of 'Abd All& b. al-Mubarak, from al-Aswad 

h. Shaybm. His account is similar, hut has a nice addition: "Biibu khayrm! Babu 
khaynn! A good beginning!" He then went on to relate the hadith as above. 

Al-Waqidi stated that 'Abd al-Jabba b. 'Amaa h. Ghaziyya related to me, 

from 'Abd Allah h. Aha Bakr, from 'Amr b. Hazm, who said, "When the army 

joined in battle at Mu'ta, the Messenger of God (SAAS) sat on the mznbar and 

God revealed to him what lay between him and Syria so that he could observe 

their conflict. He said, 'Zayd b. Haitba took the banner and Satan came to him 
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and made life seem good to him and death hateful, making life on earth attractive 

to h i .  He (Zayd) said, "Now that the faith is firmly planted in the hearts of the 

believers, would you make life on earth seem good to me?" He then advanced 

until he was martyred.' The Messenger of God (SAAS) then performed the 

prayer for him and said, 'Ask forgiveness for h i ;  he has entered paradise as a 
martyr."' 

Al-Wzqidi stated that Muhammad b. Salih related to him, from ',%vim b. 

'Amr b. Qatada, that the Messenger of God (SAAS) said, "When Zayd was 

killed, Jacfar b. Abii Tdih took the banner. Satan then came to him and made life 

seem good to h i ,  death hateful, and he made life attractive to him. But Jacfar 

said, 'Now, when faith has become fm in the hearts of the believers, would you 

have me wish for life?' He then advanced until he was martyred. The Messenger 

of God (SAAS) then spoke the prayer for him. He said, 'Seek forgiveness for 

your brother; he is a martyr and has entered paradise. He is flying in heaven with 

wings of sapphire, going wherever he wishes there.'" 

He went on, "'Abd All& h. Rawaha then took the banner and was martyred. 

He then entered heaven mu'tarid, 'indirectly'. This upset the an@r and someone 

asked, 'Messenger of God, why "indirectly"?' He replied, 'When he suffered 

wounds, he drew back. But he criticized h i se l f ,  regained his courage, was 
martyred and entered paradise.' 

"His people were much relieved by this." 

Al-Waqidi stated that 'Abd Allah b. al-Huith h. al-Fudayl quoted his father as 

saying, "When Khdid b. al-Walid took up the banner, the Messenger of God 

(SAAS) said, 'Now the fighting is fierce."' 

Al-Waqidi also stated, "Al-'Igf b. Khalid related to me as follows, 'Ibn 

Raw*a having been killed in the evening, mal id  b. al-Walid spent that night 

(without engaging the enemy). Next morning, he attacked, having placed his 

vanguard at the rear and exchanged the forces of the left and right flanks. The 

enemy were no longer familiar with their banners and disposition and, believing 

them to have been reinforced, were frightened and retreated in disarray. And so 

they suffered a defeat as no enemy had inflicted upon them before."' 

This accords with the account given by Miisa b. Wqha, may God be pleased 
with h i ,  in his work on the military campaigns. He stated, after recounting the 

'umrat al-fIudayb?yya, "The Messenger of God (SAAS) went to Medina and 

remained there for six months. He then despatched an army to Mu'ta, appointing 

Zayd b. Haritha as their commander. He ordered, 'If he is struck down, then 

command is to go to Jacfar b. Aba Tdib. IfJacfar is struck down, then 'Ahd All& 

b. Rawaha is to be their commander.' They travelled on until they encountered 

Ibn Abii Sabra al-Ghassmi at Mu'ta, where there was a large force of Christian 

Arabs and Byzantines, including men of Tanakh and Bahra'. Ibn Aha Sabra 

closed the gate of the fortress against the Muslims for three days. The armies 

then clashed on a red field, where the fighting was intense. Zayd b. Hsitha took 
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the banner and was killed; Ja'far then took it and he was killed. 'Abd All& b. 

Rawaha took it next and was killed. Then the Muslims chose Khalid h. d-Walid 

al-Makhziimi to succeed those three commanders chosen by the Messenger of 

God (SAAS). God then defeated the enemy and gave victory to the Muslims. 

"The Messenger of God (SAAS) sent them forth in Jumada d-Uwla, of 8 AH 

that is." 

Mosa h. Wqba stated, "And they claimed that the Messenger of God (SAAS) 

said, 'Ja'far passed me by amidst the angels, flying as they did, and he had two 
wings."' 

He went on, 'LThey also claim -but God knows best - that Ya'ln h. Umayya 

came with news of the men at Mu'ta to the Messenger of God (SAAS), who 

asked, 'If you wish, you can tell me or, if you prefer, I will tell you.' 'You tell me, 

Messenger of God,' he asked. So the Messenger of God (SAAS) told them all 

the news of them and described it d l  to them. He (Yacla) then commented, 'By 

Him who sent you with the truth, you have not left out a word - what happened 

to them is exactly as you stated!' The Messenger of God (SAAS) then said, 'God 

raised the earth up before me so that I could see their battlefield."' 

This text has many nice details that are absent from the account of Ihn Ishaq. 

It contradicts somewhat the latter's account, which suggests that Khalid only 

disengaged the enemy to escape from the Byzantines and the Christian Arabs. 

Mass b. Wqba and d-Waqidi stated clearly that they defeated the Byzantines 

and the Arabs with them, which is evident from the hadith given above from 

Anas directly quoting the Messenger of God (SAAS) as saying, "And then one 
of God's swords took it until God gave them victory." 

Al-Bukhxri related this. This account is preferable and is the one to which the 

hzji? al-Bayhaqi referred after recounting hoth the statements to such effect as 
we have stated. 

I note that it is possible to reconcile between the account given by Ibn Ishaq 

and that given by the others. This would be as follows: when Khdid took the 

banner he drew away the Muslims until he had removed them from the reach of 

the Roman and quasi-Arab unbelievers. Next morning he switched the rearguard 

and vanguard and hoth flanks, as al-Waqidi related, and so the Byzantines 

thought these to he reinforcements that had arrived for the Muslims. And 

when Khalid attacked them, he defeated them, with God's permission. But God 

knows best. 

Ibn Ishaq stated, "Muhammad b. Jacfar related to me, from Wrwa, who said, 

'When those who had fought at Mu'ta approached, the Messenger of God 

(SAAS) and the Muslims met them. The boys rushed out to meet them while 

the Messenger of God (SAAS) went out on his mount with the other people. He 

said, 'Take the boys away and give me Jacfar's son.' 'Ahd Allah was brought to 

him and he picked him up and carried him. The people then began tossing dirt 

at the army, saying, 'You runaways! You fled from God's path!' The Messenger 
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of God (SAAS) then said, 'They are not runaways but men who will fight 

again, if God, Almighty and Glorious is He, wills it."' 

This hadith is incomplete with this line of transmission, and is somewhat 

strange. 

It is my opinion that Ibn Ishnq is using his imagination in this text by 

thinking of these men as being the army, whereas they were men who had fled 

when the armies clashed. The remainder did not flee, but were awarded victory, 

as the Messenger of God (SAAS) had told them while on the minbar when 

he said, "Then one of God's swords took it until God gave them victory." The 

Muslims would never have called them runaways after that, but would have met 

them with honour and respect. Rebuking and throwing dirt would only have 

been done to those who had fled and abandoned them there. Among them was 

'Abd Alhh h. Wmar, may God be pleased with them both. 

Imzm A h a d  stated that Hasan related to him, quoting Zuhayr, quoting 

Yazid b. Aba Ziynd, from 'Abd al-R&mzn b. Aha Layln, from 'Abd All& b. 

Wmar, who said, "I took part in one of the expeditions of the Messenger of God 

(SAAS), and some of the men fled, myself among them. We wondered what 

we should do, having fled and caused anger. We thought we might be killed if 

we returned to Medina. Then we decided we should present ourselves before 

the Messenger of God (SAAS), in which case we would either he forgiven or we 

would leave. We went to hi before the pre-dawn prayer. He came out and 

asked, 'Who are you?' 'We are the runaways,' we replied. 'No', he replied, 'you're 

the ones who will fight again. I'm one of you, and I'm one of the believers.' We 

then went forward and kissed his hand." 

He then went on to relate it from Ghundar, from Shu'ba, from Yazid b. Aha 

Ziysd, from Ibn Aba Layla, from Ibn Wmar, who said, "We were on a military 

expedition, but fled. We wondered whether we should go overseas. Then we 

went to the Messenger of God (SAAS) and told him, 'Messenger of God, we 

are the runaways.' He replied, 'No; you're the ones who will fight again."' 

Aba Da'nd related it, as did a l - T i i d h i  and Ibn Maja, from a hadirh of Yazid 

b. Aba Ziyad. Al-Timidhi stated, "It is hasan, 'good'; we know it only from his 

hadith." 
Ahmad stated, "Ishaq b. Ciss and Aswad b. 'Amir related to us as follows, 

'Shurayk related to us, from Yazid h. Aba Ziysd, from 'Ahd al-RahZn b. Abii 

Layln, from Ibn Wmar, who said, "The Messenger of God (SAAS) sent us out 

on a military expedition. When we encountered the enemy we fled in the first 

clash and went back to Medina by night, as a group, and went into hiding. Then 

we wondered if we should go to the Messenger of God (SAAS) and apologize 
to hi. 

"'"We did go to hi, and when he met us we told him, 'We are the runaways, 

Messenger of God.' He replied, 'No; you are those who will fight again, and I'm 

of your party.'"'" 

Al-Aswad said (that the words used were) "I am of the party of every Muslim." 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHiR 337 

Ibn Ishsq stated, "'Abd All& b. Aba Bakr b. 'Amr b. Hazm related to me, 

from 'Amir b. 'Abd Allnh b. d-Zubayr, that Urnm Salama, the wife of the 

Messenger of God (SAAS), asked the wife of Salama b. IHishsm b. al-Mughira, 

'Why don't I see Salama attend the prayer with the Messenger of God (SAAS) 

and the Muslims?' 

"She replied, 'He can't go outside. Whenever he does, people cry out, 

"Runaway! You ran away from God's path!" So he sits at home and never goes 

out; he was present at the battle of Mu'ta."' 

I comment that it is possible that some of them fled when they saw the 

great size of the Byzantine force, who were many times larger in number; the 

Muslims numbered 3,000, while the enemy, so they say, was 200,000 strong. 

Such circumstances do permit as is well established. When this group 

fled, the rest remained fum and God gave them victory, and released them 
from the clutches of the enemy, many of whom they killed, as al-WHqidi and 

Mass b. Wqba before h i  recorded. 

This is further affirmed and substantiated by what I m m  Ahmad related: 

"Al-Walid b. Muslim related to us, quoting Safwnn b. 'Amr, from 'Abd 

al-Mmzn b. Jubayr b. Nufayr, from his father, from 'Awf b. MSik al-Ashja'i, 

who said, 'I was among those who accompanied Zayd b. Hsritha and the 

other Muslims to the battle of Mu'ta. I went with a mad&, an "auxiliary", from 

Yemen whose only equipment was his sword. One of the Muslims slaughtered 

a camel and the auxiliary asked him for a piece of its leather. He gave it to him 

and the madadi used it as a shield. 

"'We advanced and encountered a force of the Byzantines, among whom 

was a man riding a sorrel equipped with a gilded saddle and a gilded sword. The 

Roman began attacking the Muslims, and the auxiliary crouched down behind a 

rock. When the Roman went by, the madadi hamstrung his horse and when its 

rider fell, he jumped on him and killed him. And so he seized his horse and 

weapon. When God gave victory to the Muslims, Khslid b. d-Walid sent to h i  

and took the booty.' 

"'Awf went on, 'So I went to Khdid and said, "Khnlid, haven't you heard that 

the Messenger of God (SAAS) has decreed that the spoils (from a dead enemy) 

belong to the person who killed him?" "Yes", he replied, "but I thought this 

excessive." I told him, "If you don't give it back to him, then I will report you 

to the Messenger of God (SAAS)." But he refused to return it.' 

"'Awf continued, 'When we had a meeting with the Messenger of God 

(SAAS), I related to him the story of the madadi and what W i d  had done. The 

Messenger of God (SAAS) then said, "KhSid, return to h i  what you took." 

I then said, "So there, KhSid! Didn't I tell you I would!" The Messenger of 

God (SAAS) then asked, "What's all this?" So I related it to him and he got 

angry. He said, "Khslid, don't give it back to him! Would you disobey one of my 

commanders? You expect only what in their commands is trouble-free, while 
assigning them the troublesome!"'" Al-WalId stated, "I asked Thawr about this 
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hadcth. And he related it to me from K h ~ d  b. Ma'dan, from Juhayr b. Nufayr, 

from 'Awf, in similar form." 

Muslim and Ibn 'Awf related it from a hadith of Juhayr b. Nufayr, from 'Awf 

b. Malik in similar words. This story substantiates that they took booty from 

them, and despoiled and killed some of their officers. 

It is related above from al-Bukhari that Khalid, may God be pleased with him, 

said, "At the battle of Mu'ta nine swords were broken in my hand and only a 

Yemeni broad-sword remained." 

This requires that they engaged them in heavy combat; if this had not been 

the case, they would not have been able to disengage from them. This by itself 

is an independent proof. But God knows best. This hadith was chosen by Mns% 

h. Wqba, al-Waqidi and al-Bayhaqi, and Ibn Hishzm related it from al-Zuhri. 

Al-Bayhaqi stated, "The authorities on the military expeditions differ over 

their having fled or withdrawn. Some maintain that this was so, while others 

claim that the Muslims prevailed over the polytheists, and that the latter were 

defeated." 

He went on, LLThe hadith of Anas b. Mdik that quotes the Messenger of God 

(SAAS) as having stated, 'Then Khdid took it (the banner) and God gave him 

victory,' indicates their victory over the enemy. But God knows best." 

I note that Ibn Ishaq related that Qutba b. Qatada d-Wdhri, who commanded 

the Muslim right flank, attacked Malik b. Zafila (whom Ibn Hishm names 

"Bfila"), the commander of the Christian Arabs there, and killed him. Boasting 

of that, he spoke the following verses, 

"I stabbed Ibn ZiMa b. d-Ar%h with a spear that 
passed through him then broke. 

I gave him a blow on his neck that made it bend like a 

mimosa branch. 
We led away his tribe's women at Raquqayn like sheep." 

This substantiates our view. Because it usually happens that when an army 

commander is killed his men flee. Moreover, Qutba states clearly in his verses 

that they took their women prisoner. And this is plain in what we have related. 

But God knows best. 

Ihn Ishaq adopts the view that what happened was disengagement and with- 

drawal from the Byzantines, and he calls this a success and a victory, in view of the 

superiority in numbers of the enemy and their having the Muslims surrounded. 

This would normally have meant that they would have been totally decimated; 

and so when they disengaged and withdrew, this constituted the most that could 

be hoped for in such circumstances. 

This is quite likely; however, it does contradict the clear statement of the 

Messenger of God (SAAS) that "God gave them victory over them." 

Ihn Ishaq did give evidence for his view. He stated, "Regarding the discussion 

about Khdid h. al-Walid and his protecting and withdrawing his men, the verses 
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of Qays b. al-Muhsirn6 al-Yacmuri are relevant. He said, apologizing for his actions 

and those of the others that day, 

'I swear by God, my soul criticizes me persistently for 
stopping when the horses were excited, staring ahead. 

I stopped then, neither moving aside nor advancing, and 
not defending those for whom death was near. 

However, I modelled myself on Khalid; is it not true 
that there is none like Khslid among our men? 

I grieved much for Ja'far at Mu'ta, when arrows were of 
no use to archers. 

He joined up to us both our flanks, men who were 
muhajirin, not polytheists, men not defenceless."' 

Ibn Ishaq stated, "Qays clarified in his poehy what had been the subject of 

disagreement among people; this is, that the army avoided conflict and were 

unwilling to die and, moreover, that Khalid did disengage with his men." 

Ibn Hishm stated, "Al-Zuhri stated, as we have been informed, 'The M u s l ~ n s  

appointed Khalid b. al-Walid as their commander, and God gave them victory. 

He remained their leader until he returned to Medina."' 

Ibn Ishaq stated, "'Abd Allah b. Abii Bakr related to me, from Umm 'isz 

al-Khmliyya, from Umm Jacfar, daughter of Muhammad h. Ja'far b. Aba Talib, 

from their grandmother Asma1, daughter of Wmays, who said, 'When Ja'far 

and his men had suffered casualties, the Messenger of God (SAAS) came in to 

see me just after I had tanned 40 manna weight of skis ,  kneaded my dough and 

washed, oiled and cleaned off my children. He said to me, "Bring Jacfar's sons 

to me." I brought them to him, he smelt them and his eyes welled with tears. I 
asked, "Messenger of God, by my father and my mother, do tell me what makes 

you cry! Do you have news of Ja'far and his men?" "Yes", be replied, "they have 

been struck down today." I arose screaming, and the women gathered around 

me. The Messenger of God (SAAS) then went outside to his people and said, 

"Don't neglect Jacfar's family; make food for them. They are preoccupied by the 

fate of their master.""' 

Imam Ahmad told it thus from the hadith of Ibn Ishaq who related it 

through 'Abd Allah b. Aba Bakr, from Umm 'isa, from Umm 'Awn, daughter of 

Muhammad b. Ja'far, from Asma'. He made reference to preparing the food. 

What is correct is that it referred to Umm Ja'far and Umm <Awn. 

Imam A h a d  stated that Sufyan related to hi, quoting Jacfar h. Khaid from 

his father, from 'Abd Allah h. Jacfar, who said, "When the news came of the 

death of Ja'far, the Messenger of God (SAAS) said, 'Prepare food for Jacfar's 

86. Guillaume gives this name as Musahhar al-Ya'muri. op. cit. p.536. 
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family. A matter has come to them that preoccupies them."' Or the words were, 

"something that occupies them has come". 
This is similarly related by Abii Da'iid, al-Tirmidhi and Ibn Maja from a 

hadirh of Sufyzn b. Wyayna, from Ja'far b. Khgid b. Sitrat al-Makhztimi al-Makki, 

from his father, from 'Abd Allah b. Ja'far. Al-Tumidhi categorized this hadith as 

hasan, "good". 

Muhammad b. Ishaq went on, "'Abd al-Rahman h. al-esim related to me, 

from his father, from '.%'isha, wife of the Prophet (SAAS), who said, 'When 

news of the death of Ja'far arrived, we could see the sadness in the face of the 

Messenger of God (SAAS).' 

"She commented, 'A man went in to him and said, "Messenger of God, the 

women are distressing and annoying us." He told him, L'Go back in to them and 

quieten them down."' 

"She said, 'He left, then he came back and said the same to him. And (as the 

saying goes) "Persistence often harms", that is, those who engage in it. He then 

told the man, "Go off and quieten them; and if they keep it up, then toss dirt in 

their mouths!" I said to myself, "May God remove you, fellow! You neither 

relieved yourself, nor will you be able to obey the Messenger of God!" I well 

knew he could not toss dirt in their mouths."' 

Ibn Ishaq is alone in giving it from this chain; it is not in any of the compendia. 

Al-Bukh- stated that Qutayba related to him, quoting 'Abd al-Wahh~b (who 

said), "I heard Y*ya b. Sacid say, "Amra told me the following: "I heard 'A'isba 

say, 'When Zayd b. Haitha, Ja'far b. Aba Ta ih  and 'Ahd Allah h. Raw@a were 

killed, the Messenger of God (SAAS) was sitting with sorrow evident on his 

face. I was peeping at him through a chink in the door. Then a man came in and 

said, "Messenger of God, I'm afraid Ja'far's women ..." And he went on to tell 

of their weeping. The Messenger of God (SAAS) told him to forbid them from 

doing so. So the man left but returned and said, "I swear, they were too much 

for me." I then heard the Messenger of God (SAAS) say, "Go and toss dirt in 
their mouths!" ' 

 isha, ha, may God he pleased with her, went on, 'May God smack you in 

the nose! By God, you'll not do that nor will you relieve the Messenger of God 

(SAAS) of his cares!'" "' 
Muslim, Aha Ddiid and al-Nasa'i related this from various lines, from Y&ya 

b. Sa'id al-Ansari, from 'Amra, who quoted her. 

Imam Ahmad stated that Wahh b. Jarir related to him, quoting his father, who 

said, "I heard Muhammad b. Aba Ya'qiib relate from al-Hasan b. Sacd, from 

'Abd All* h. Ja'far, who said, 'The Messenger of God (SAAS) sent out an army 

under the command of Zayd b. Haitha, saying, "If Zayd should be killed or 

martyred, then your leader will be Ja'far; if he should he killed or martyred, then 

your leader will be 'Abd Allah b. Rawaha." When they clashed with the enemy, 

Zayd took the banner and fought until he was killed. Then Ja'far took the banner 

and fought until he was killed. 'Abd Allah h. Raw@a then took the banner and 
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fought until he was killed. Khalid h. al-Walid then took the banner and God 

gave him victory. When their news reached the Messenger of God (SAAS), he 

went out to the people and gave thanks and praise to God. He then said, "Your 

brothers have met the enemy. Zayd took the banner and fought until he was 

killed or martyred. After h i ,  Jacfar b. Aha Tzlib took the banner and fought 

until he was killed or martyred. Then 'Ahd Allzh b. Rawzha took the banner 

and fought until he was killed or martyred. Then one of God's swords, Khzlid 

b. al-Walid, took the banner, and God gave him victory." He then gave Jacfar's 

family a respite of three days before going to them. Then he went to them and 

said, "Do not grieve for my brother after today. Summon to me all my brother's 

family." We were then brought there as if we were a flock of birds. He said, 

"Summon the barber to me." The barber was brought and he shaved our heads. 

Then the Messenger of God (SAAS) said, "Muhammad is just like our uncle 

Abti Tzlib. As for 'Abd Allah, he is just like myself in character and appearance." 

He then took my hand and raised it, saying, "0 God, let Jacfar live on in his 

family; and bless 'Abd Allah in his affairs." He said this three times. Then our 

mother came and spoke of those of us who were orphaned and began arousing 

his sympathy. Then he said, "How can you worry about your family when I am 

their protector in this world and the next?""' 

Abii Dalnd related this in part; al-Nasa'i gave it in its entirety in his biography, 

from a hadith of Wahb b. Jarir. 

This hadith determines that the Messenger of God (SAAS) gave them 

permission to mourn for three days and that thereafter he forbad them from 

mourning. This perhaps indicates the meaning of the hadith related by Imzm 

Ahmad from that of al-Hakam b. 'Ahd Allzh b. Shaddad, from Asmz' who 

said that the Messenger of God (SAAS) told her, when Jacfar was killed, "Wear 

mourning for three days, then do as you wish." 

Ahmad is alone in giving this hadith. 

It is probable that he gave her permission to mourn - by which is meant 

extreme behaviour in weeping and tearing at clothes - because of the severity of 

the pain at the loss of Jacfar, the father of her children. It may also be that this 

constituted an instruction to her to engage in al-tasallub, "mourning", this word 

@plying extreme mourning, for three days, and thereafter to mourn as she 

wished in the ways usual for widows. But God knows best. The phrase is also 

read with the spelling tasallabz (instead of tasallabi) for three days, this word 

meaning "act with restraint". This interpretation contradicts the other reading. 

God knows best. 

Then there is the hadith given by Im%n &mad to the effect that Yazid related 

to h i ,  quoting Muhammad b. Talha, quoting al-Hakam h. Wyayna, from 'Abd 

Allah b. Shaddzd, from Asmzl, daughter of Wmays, who said, "The Messenger 

of God (SAAS) came in to us on the thud day following the death of Jacfar and 

said, 'Do not mourn further after today."' This hadrth is another of those unique 

to Ahmad; its chain of authorities is fairly acceptable. However, it is problematic 
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if interpreted for its obvious meaning. Because it is established in both $ah$ 

collections that the Messenger of God (SAAS) said, "It is not appropriate for 

a woman who believes in God and the Judgement Day to mourn for her dead 

longer than three days, except in the loss of her husband, whom she may mourn 

for four months and ten days." 

If what Im%m Ahmad related was accurate, then it should be considered 

applicable specifically to that (case) and otherwise the statement given above 

relating to extreme mourning for three days would apply. But God knows best. 

I note that Asma), daughter of 'Umays, eulogized her husband in an ode in 

which she stated, 

"I swear, my soul will never cease to he sad over you, 
and my skin will always wear dust. 

No one ever saw the like of him, a hero who persisted 
so valiantly in the fray." 

Eventually her 'idda, waiting period, ended and Abn Bakr, may God be pleased 

with h i ,  became engaged to her. He then married her and gave a feast to which 

people came. 'Ali b. Abn Txlib was one of those attending and when the others 

had gone he asked permission of Abn Bakr, may God be pleased with him, to 

speak with Asm2 through the curtain. He gave him leave to do so. When 'Ali 

approached the curtain, the scent of her perfume reached him and he asked her 

- in general terms - who was the person speaking in the above verse, 

"I swear, my soul will never cease to be sad over you, 
and my skin will always wear dust." 

She replied, "Away with you, Ahn al-Hasan, you're always joking!" 

She bore Muhammad to Abn Bakr, giving birth at a tree between Mecca 

and Medina, while the Messenger of God (SAAS) was on his way to the hijjat 

al-madac, the "farewell pilgrimage". He told her to wash herself and recite prayers; 

this will be discussed in its appropriate place. When later Abn Bakr died, 'Ali b. 

Abn Bakr married her and she bore him children. May God be pleased with 

him, her and them. 

Ihn Ishnq stated, "Muhammad b. Jacfar b. al-Zubayr quoted to me Wrwa b. 

al-Zubayr as saying, 'When they drew near Media,  the Messenger of God 

(SAAS) and the people came out to meet them. The boys were racing around, 

while the Messenger of God (SAAS) came forward on a mule. He said, "Take 

away the children; carry them off and bring me Ja'far's sou." 'Abd Allnh, Jacfar's 

son was brought and he (the Messenger of God (SAAS)) carried him in his 

hands. The crowd began tossing dirt at the army, shouting, L L Y o ~  runaways! You 

ran away from God's path!" The Messenger of God (SAAS) was calling out, 

"They're not runaways! They'll fight again, if God wills it!""' 
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This hadirh is mursal, incomplete in its chain. 

Imam Ahmad stated that Aba Mu'zwiya related to him, quoting ' K s i ,  from 

Mn'riq al-'Ijli, from 'Abd All* b. Ja'far, who said, "When the Messenger of God 

(SAAS) came back home from a journey, he would meet the boys from his 

family household. On his return from one trip, I was led out to him and he 

mounted me before him. He then said, 'Bring me one of F a h a ' s  sons' -it was 

either Hasan or Husayn. He mounted him behind him and we went on into 

Medina, three on a mule." 

This was given by Muslim, Abii Di'iid, al-Nasz'i and Ibn Maja from a hadith 

of 'A~irn al-Ahwal, from Mu'riq. 

Imam A b d  stated that Rawh related to him, quoting Ibn Jurayj, quoting 

Khdid b. Sara, that his father related to him that 'Abd Allah b. Jacfar said, 

"You should have seen myself and Qutham and Wbayd M%h, the two sons of 

al-'Abbas, all three of us boys playing, when the Prophet (SAAS) passed by us 

on his mule. He said, 'Lift up this one to me.' He lifted me up in front of him. 

He then said, referring to Qatham, 'Lift up this one to me.' He then placed him 

behind himself. Wbayd All* was more favoured by 'Abbas than Qatham, and 

he was not pleased at his uncle carrying Qatham rather than himself. He then 

touched Jacfar's head three times and said, each time he did so, '0 God, let Ja'far 

live on in his son."' 

He (Saa) went on, "I asked 'Abd All*, 'What eventually happened to 

Qatham?' 'Was he martyred?' he replied. I said, 'God and His messenger know 

best what is good.' 'Yes,' he said." 

Al-Nass'i related it in his work A l - y a m  ma al-layla, from a hadith of Ibn Jurayj. 

This was after the conquest (of Mecca). AI-'Abbas only arrived in Medina 

after the conquest. The hadith related by Imim A b a d  is as follows, "Ismacil 

related to us, quoting Habib b. al-Shahid, from 'Abd Allzh b. Aba Malika, who 

said, "Abd All* b. Ja'far asked Ibn al-Zubayr, "Do you remember when we 

met the Messenger of God (SAAS), me, you and the son of 'Abbiis?" "Yes," he 

replied. "He carried us and left you.""' 

It is this text that al-Bukb~i and Muslim give, from a hadith of Habib b. 

al-Shahid. It is considered one of the al-ajwibat al-muskita, "a silencing response". 

It relates also that it was 'Abd Allah b. 'Abbas who answered Ibn al-Zubayr in 

this way. This anecdote is another one that came after the conquest, as explained 

above. But God knows best. 

Section: On the virtues of those three commanders, Zayd, Jayar and 'Abd Allah, 

may God be pleased with them. 

The genealogy of Zayd b. Haitha is as follows: son of Shurai l  b. Ka'b b. 'Abd 

al-<Uzza b. Imr al-Qays b. 'Amir b. al-Nucmiin b. 'Amir b. 'Abd Wadd b. 'Awf 

b. Kinwa b. Bakr b. 'Awfb. Wdhra b. Zayd al-Lat b. Rufayda b. Thawr b. Kalb 

b. Barra b. Tha'Lab b. H i w w  b. ' I m m  b. al-uafb. Qudak .'a-Kalbi al-Qudaci. He 
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was the freed-man of the Messenger of God (SAAS). This came about because 

Zayd's mother went to visit her family and they were attacked by horsemen who 

took h i  away. Hakim h. H i z b  purchased him for his aunt Khadija, daughter 

of Khuwaylid; it is also said that the Messenger of God (SAAS) purchased him 

for her. She in turn presented him to the Prophet (SAAS), before he received 

the Prophethood. His father discovered his whereabouts, but he chose to stay 

with the Messenger of God (SAAS), who manumitted him and brought him up. 

He was known as Zayd b. Muhammad; the Messenger of God (SAAS) loved him 
greatly. 

He was the first of the freed-men to accept Islam. Verses of the Quean were 

revealed about him. These include: "And He has not made to be your sons those 

you merely claim to be your sons" (swat al-Ahzab; XXXIII, v.4). "Affirm their 

relationship to their fathers; that is more just in God's view" (Ibidem; XXXIII, 

v.5). "Muhammad is not the father of any of your men" (Ibidem; XXXIII, v.40). 

"And when you said to him whom both God and you had favoured, 'Retain your 

wife and fear God,' you concealed in yourself what God was about to reveal. And 

you feared men, but God has greater right to he feared. (But) when Zayd had 

finished his union with her, We married her to you" (Ibidem; XXXIII, v.37). 

There is a consensus that these verses were revealed about h i .  The words 

an'ama Allaha 'alayhi " h i  God had favoured" refer to his accepting Islam. And 

the words, an'amia 'alayhi, "you had favoured" refers to his having manumitted 

him. We have discussed these verses in our Tafsir (Exegesis). 

The point is that God Almighty named in the Q+n no other Companion (of 

the Prophet (SAAS)) except him. He led him to Islam, and the Messenger of 

God (SAAS)) freed him and married him to his freed-woman Umm Ayman, 

whose name was Baraka, and she bore him Uszma, son of Zayd. He used to he 

known as al-hibb ibn al-hibbi, ?he dearest of ail". He then married him to his 

maternal aunt's daughter, Zaynab, daughter of Jahsh. He established him as a 

brother to his uncle Hamza b. 'Ahd al-Muytalih and gave him precedence as 

commander over his nephew Ja'far b. Abn Tdib at the battle of Mu'ta, as we 

related above. 

Iman Ahmad and the I m b  and ha& Abii Bakr h. Abii Shaybz - whose words 

these are - stated, "Muhammmad b. 'Ubayd related to us, from Wz'il b. Da'nd, 

'I heard al-Bahi relate that 'A'isha used to say, "The Messenger of God (SAAS) 

appointed Zayd as commander of every expedition, without exception, to which he 
dispatched h i ;  and if he were still alive, he would have left him in command.""' 

Al-Nasz'i related this from A h a d  b. Salmzn, from Muhammad b. CUbayd 
al-Tanafusi. 

This chain of authorities is excellent and firm and consistent with the criteria 

of the $ah& collections. This hadith was regarded as gharib, "anomalous". God 

knows best. 

Iman A h a d  stated that Sulaymu related to him, quoting Isma'il, quoting 

Ibn Din*, from Ibn Wmar, may God be pleased with him, that the latter sent 
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out an expedition in command of which he placed Usama b. Zayd, but some 

people complained about his appointment. The Messenger of God (SAAS) 

arose and said, "You complain about his being made commander; you used to 

complain earlier about his father being made commander, even though, by God, 

he was certainly qualified to be commander, and moreover was extremely dear 

to me. Well, this man too is extremely dear to me." 

This had& is included in the jahih collections, from Qutayba, from Ismacil 

- he being the son of Jacfar b. Abii Kathir al-Madani -from 'Abd Allah b. Din%, 

from Ihn 'Umar. Al-Bukhari related it from a hadith of Miisa b. 'Uqha, from 

S a m ,  from his father. Al-Bazzar related it from a hadith of 'Asm b. 'Umar, from 

Wbayd A M  b. Wmar alLCAmri, from Nafic, from Ibn 'Umar, and pronounced 

the chain of transmission as being gharib, L'anomalous". 

The hzjiz Abii Bakr al-Bazzar stated that Wmar h. Ismacil related to him, from 

Mujalid, from al-Sha'bi, from Masraq, from CA'isha, who said, "When Zayd b. 

Haitha was killed and Usama, Zayd's son, was brought to him and placed before 

him, the eyes of the Messenger of God (SAAS) welled with tears and he put off 

the meeting. Next day, when U s w a  was brought hack before him, the Messenger 

of God (SAAS) said, 'You make me feel today just as you did yesterday.'" 

There are strange aspects to this hadith. But God knows best. 

It  has been related above how it is recorded in both jahih collections that 

when, upon the mmbar, the Messenger of God (SAAS) spoke of their deaths, he 

said, "Zayd took the banner and was struck down; then Ja'far took it and was 

struck down. Then CAbd Allah b. Rawaha took it and was struck down. Then one 

of God's swords took it and God gave him victory." 

And it stated, "His eyes welled with tears." Then he said, 'LThey would not 

be pleased with us." In another hadith it is said that he bore witness that they had 

been martyred and were assured of paradise. 

Hassan b. Thabit spoke the following verses eulogizing Zayd b. Haritha and 

Ibn Raw&a, 

"0 eyes, weep generously, to your last tear, and recall, 
in your ease, those in the grave. 

Remember Mu'ta and what happened there, that day they 
went off to defeat in battle. 

When they left, abandoning Zayd there, in a resting 
place fit for the destitute or powerless. 

That dear friend of the very best of mankind, that lord 
of men, beloved by all. 

That A h a d  who knows no equal, that man who has both my 
pleasure and my pain. 

The status Zayd had among us was not that of a man 
who tells lies and is conceited. 

And weep tears generously, eyes, for the Khazraji (CAbd 
Alla b. Rawaha); a lord who was not niggardly there. 



We have suffered much by their deaths; we pass o u ~  
night in sorrow, not pleasure." 

The genealogy of Jacfar b. Abii TXlib is as follows. He was the son of the 

paternal uncle of the Messenger of God (SAAS), being older than his brother 

'Ali by ten years. (Another brother) 'Aqil was also ten years older than Jacfar; 

another, TBlih, was ten years older than 'Aqil. 

Jacfar was early in accepting Islam. He emigrated to Abyssinia and performed 

many famous and praiseworthy actions and functions there, and gave fine 

reponses to questions. We have dealt with all these previously, in the section on 

the emigration to Abyssinia; and to God be all praise. 

At the battle of Khayhar he arrived back to the Messenger of God (SAAS), 

who said to him then, "I don't know what pleases me more - Jacfar's arrival or 

the conquest of Khaybar!" He went up to Jacfar, embraced hi and kissed him 

on the forehead. And the day they went forth to the 'urnrat al-qad~yya, he said to 

him, "You, Ja'far, resemble me in both appearance and character." It is said that 

he was embarrassed and delighted to hear this, as was related in the correct 

sequence above. And to God be all praise and credit. 

When he dispatched him to Mu'ta, he appointed him as deputy commander 

to Zayd b. H%itha. When the latter was killed, they discovered 90 wounds upon 

h i ,  some from swords, others from spears and arrows. All of these were on 
his front, not his back. His right arm was severed, then his left and he held 

the banner. When he lost both, he held it to himself, until he was killed, still 

hugging it. It is said that a Roman split him into two with his sword. May God 

be pleased with Jacfar and curse his killer! 

The Messenger of God (SAAS) told of him that he was a martyr and one 

of those destined for heaven. There are ahdith in which he referred to him as 
having two wings. 

Al-Bukh~ri related, from Ibn Wmar, that when the Messenger of God 

(SAAS) greeted Jacfar's son 'Abd All&, he would say, "Peace be upon you, son 

of him with the two wings!" 

Some authorities quote this from Wmar b. al-Khatwb himself, but the 

authentic tradition comes from Ibn 'Umar. 

They say that it is as compensation for his two arms that God awarded him 

wings in paradise. Some material relating to this was given above. 

The ha& Aba 'fsa al-Tirmidhi stated that CAli b. Hijr related to hi, quoting 

'Abd All& h. Ja'far, from al-'A13 h. CAhd al-Rahm&, from his father, who 

quoted Aba Hurayra as saying, "The Messenger of God (SAAS) said, 'I saw 

Ja'far flying in paradise with the angels."' 

It is related above in a hadtth that he was killed at the age of 33. Ibn al-Athir 

stated in al-Ghaba (The Forest), "His age when he was killed was 41. Though 

some state otherwise." 

I note that regarding his being said to have been 10 years senior to 'Ali would 

require his age to have been 39 at his death. This is because 'Ali accepted Islam 
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when he was 8 years old, as is well known, and remained in Mecca for 13 years 

thereafter. When he emigrated he was 21. The battle of Mu'a took place in 8 AH. 

But God knows best. 

Jacfar was referred to after his death as al-,tayy~r, "the flyer", for the reason 

given above. He was a man who was noble, generous and much praised. For his 

charity he was known as abn al-masakikin, "father of the poor", because of his 

generosity to them. 

Imxm Ahmad stated that CAffxn b. Wahib related to h i ,  quoting Khdid, 
from 'Ikrima, from Aba Hurayra, who said, L'No one wore shoes or sandals, rode 

his mount or wore his clothes, apart from the Messenger of God (SAAS), more 

impressively than did Jacfar b. Aha Tdib." 

This hadith has a fine chain of transmission back to Aha Hurayra. It seems 

that he finds him superior only in his noble qualities. Regarding superiority 

in his religious qualities, it is well known that Aha Bakr, Wmar and Wthmm 

were better than h i .  As for his brother 'Ali and himself, may God be pleased 

with both, it is clear that they were equal or that 'Ali was superior to him. Abii 

Hurayra only wished to establish his superiority in noble qualities. This is 

proven by what al-Bukh~ri related, as follows, "Ahmad b. Aba Bakr related to 

us, quoting Muhammad b. Ibmhim b. Din* Aha 'Abd Allxh al-Juhani, from 

Ibn Abn Dhi'b, from Sacid al-Maqburi, from Abii Hurayra (who said) that, 

'The people used to say, "Aba Hurayra does too much."" I used to keep close to 

the Messenger of God (SAAS), content to fill my stomach with (unleavened) 

bread. I never ate leavened bread, never wore silk and never had men or women 

serve me. I would press my belly against the pebbles in my hunger. I would teach 

people about a verse of the Qur'an I already knew to get him to take me home to 

feed me. The person who was best to the poor was Jacfar, son of Aha T&b. H e  

would take us home and feed us whatever he had there. He would even bring 

out to us an empty leather butter vessel we would split open and lick out its 

contents."' 

Al-Bukh~i is alone in giving this. 

Hassxn b. Th%bit spoke the following verses eulogizing Ja'far, 

''I wept, for the death of ja'far, the dear friend of 
the Prophet, was hard on all mankind. 

I was very upset, and when your death was told me, I 
called out, 'Who is for fighting in the shade of the 
eagle (banner)?' 

With swords which, when drawn from their sheaths 
striking and spears continually piercing, 

After F z ~ a ' s  blessed son, Ja'far, the best of men, 
the worst 

To lose; the most noble of all in lineage, the most 
active when wronged and most submissive 

87. In his zeal to collect traditions, that is. 
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To the right when it occurs, unaffected by falsehood, 
most generous and least 

Immoderate, most open-handed when appropriate, most 
evident in 

Generosity, except for Muhammad, the like of whom does 
not exist in all mankind." 

Ibn Raw&a's genealogy is as follows. His full name was 'Abd All& b. Raw%a b. 

Tha'laba b. Imru al-Qys b. 'Am b. Imru d-Qays d-Akbar b. Mdik b. al-Agharr 

b. Tha'laba b. Ka'b b. al-Khazraj b. al-Harith b. al-Khazraj, Aba Muhammad, 

known as Abii Rawzha and as Abii 'Am, al-Anszri, al-Khazraji. He was the 

maternal uncle of al-Nu'mm b. Bashir, and his sister was 'Amra, daughter of 

Rawaha. 

He was early in accepting Islam and was present at al-'Aqaba. That evening 

he was one of the leaders of Bann al-Hzrith b. al-Khazraj. He participated in 

the battles of Badr, Uhud, al-khandaq, d-Hudaybiyya and Khaybar. He (the 

Messenger of God (SAAS)) would send him out to negotiate these, as is told 

above. He was present on the Cumrat al-qa&' pilgrimage and on that occasion 

went in holding the reins of the camel of the Messenger of God (SAAS). Some 

say it was its leather stirrup he held. As he did so, be called out, 

"Clear the unbelievers from his path." 

The rest of his verses are reported above. 

He was one of the commanders martyred at the battle of Mu'ta, as told above. 
He urged on the Muslims to battle the Byzantines when they discussed that 

issue. He also encouraged himself and dismounted (to take the banner) after 
his two comrades were killed. The Messenger of God (SAAS) testified to his 

martyrdom and he was one of those promised entry to paradise. 

He is also related to have addressed the Prophet (SAAS) in verse when he said 

farewell to him, as follows, 

"May God &urn the good He presents you, as he gave 
affirmation to Moses, and a victory they won." 

The Messenger of God (SAAS) told him, "May God keep you fwm." Hishan b. 

Wrwa commented, "And God did keep him firm so that he was martyred and 
\ 

entered paradisk." 

Hammitd h. Zayd related, from Thabit, from 'Abd al-rnrnan b. Aba Laylz, 

that 'Abd All& b. Rawzha went to the Messenger of God (SAAS) while he was 

making an address and heard him tell everyone to sit down. So he did sit down, 

right where he was, outside the mosque, until people bad finished Listening to 

his address. Word of 'Abd Allah's action reached the Messenger of God 

(SAAS), and he said, "May God increase your zeal in obedience to God and 

to His messenger!" 
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Al-Bukhari stated in his sahib collection, "Mu%dh (h. Jahal) said, 'Let's sit 

down and pray for a while."' 

There is a hadith similar to that having a complete chain of transmission going 

back to 'Abd Allah b. Raw*a. 

Im- Ahmad stated that 'Abd al-Samad related to h i ,  from 'Amaa, from 

Ziyxd d-Nahwi, from Anas, who said, "'Abd All& b. Rawaha used to say when 

he met one of his comrades, 'Come, let's sit and express faith to our Lord 

~a'atan,8~ "for a while".' One day he said this to a man who got angry and went 

to the Messenger of God (SAAS) and told him, 'Messenger of God, don't you 

know about Ibn Raw*?i? He's encouraging people to abandon your faith for that 

of ~~ 'a tan! '  The Messenger of God (SAAS) replied, 'May God have mercy on 

Ihn Rawaha; he loves those sessions when the angels try to outdo one another."' 

This hadith is very strange. 
Al-Bayhaqi stated that d -H&i i  related to him, quoting Aha Bakr, quoting 

Muhammad b. Ayyiih, quoting A h a d  b. Ynnus, quoting a sheikh of Medina, 

from Safwm h. Salim, from 'Am' h. Yasa, (who said) that 'Abd Allah h. Rawaha 

said to a comrade of his, "Come; let's express faith for sacatan." He replied, 

"But aren't we believers?" "Why yes", he replied, "but by mentioning God we 

increase our faith." 

The ha& Aba al-@sim al-Lukki related, from a hadith of Aba d-Yaman, 

from Safwm h. Sdim, from Shurayh b. Wbayd, that 'Abd All& b. Raw*a used 

to take one of his comrades by the hand and say, "Let's go and express faith for 

a while; we'll sit in a dhikP session." 

This hadith is mursal, lacking a complete chain, from both authorities. We 

have examined this extensively in our commentary on the work of al-Bukhari. 

And to God be all praise and credit. 

In the ~ahih  collection of al-Bukhzri, Aba d-Darda' is quoted as saying, "We 

were out on a journey with the Messenger of God (SAAS), on a very hot day. 

The only ones of us fasting were the Messenger of God (SAAS) and 'Abd Allah 

b. Raw?iha, may God be pleased with him." 

He was one of the Companions of the Prophet (SAAS), who was well known 

for his poem. His verses on the Messenger of God (SAAS), quoted by d-Bukhai, 

include the lines, 

"With us there is the Messenger of God; we recite his 
document, when it emerges clear and shining from the 
dawn. 

88. Presumably the misunderstandings related in this and following ahdith stem from 

the similarity in the sound of the word shayJas, "Satan" or "a devil", to the word sri'atan, "for 
a while". 

89. This word, meaning "to make mention of", connotes repetition of the name of God. It is 
used specifically by Muslim Siifi groups who achieve a mystical unity with God by repetitidn, 
dhikr, of God's name, "Allah". It is interesting to see the ward used in this apparent context in this 
presumably early hadith. 
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He spends the night keeping his body outside his bed, 
when the polytheists lie heavily upon theirs. 

He brought us guidance after blindness, and our hearts 
are certain that what he spoke is true." 

Al-Bukhzri stated that 'Imran b. Maysara related to him, quoting Muhammad 

b. Fudayl, from Husayn, from 'Amir b. al-Nu'man b. Bashir, who said, "'Abd 

All& b. Rawaha once fainted, and his sister 'Amra began crying and wailing and 

lamenting him. When he came to, he said, 'Whenever you said something (about 

me) I was asked, 'Are you really like that?"' 

"Qutayba related to us, quoting Khaythama, from Husayn, from al-Sha'bi, 

from al-Nucman b. Bashir, who said, "Abd All* b. Rawaha fainted once' as 

above. But when he died she did not weep for him." 

We have given above the lament spoken by Hassan b. Thabit about him 

and others. 
A Muslim poet who returned with others from Mu'ta - may God be pleased 

with them all - spoke the following verses, 

"Sad enough it is that I returned, while Ja'far, Zayd 
and 'Abd Allah are buried in graves. 

Their end came as they passed away on their path, 
leaving me to misery and with all that changes." 

Hereafter, if God so wills it, will be given more of the verses composed about 

these three commanders by H a s s a  b. Thabit and by Ka'b b. Mdik, may God 

be pleased with them both. 

THOSE MUSLIMS MARTYRED AT M V T A .  

From among the muhzjirin there were Ja'far b. Ahn Talib, their freed-man Zayd 

b. Haitha al-Kalbi, Mas'iid b. al-Aswad b. Haitha b. Nadla al-'Adawi and 

Wahb b. Sacd b. Aba Sarh; these total four. 

From among the an@r there were 'Abd Allah b. Rawaha and 'AbbZd b. Qays, 

both of Khazraj, al-Harith b. al-Nucman b. Isafb. Nadla al-Najjari, and Suraqa 

b. 'Amr b. 'Atiya b. Khans2 al-M&ini; these numbered four. 

The total of Muslims killed that day was these eight men, according to the 

account of Ibn Ishaq. However, Ibn Hisham stated, "According to Ibn Shibab 

al-Zuhri, those killed at Mu'ta included Aba Kulayb and Jabir, both sons of 

'Amr b. Zayd b. 'Awf b. Mabdhiil, both of Main ,  both full brothers, along with 

'Amr and 'Amir, sons of Sa'd b. al-H~rith b. 'Abbad b. Sa'd b. 'Amir b. Tha'laba 

b. Malik b. Af~a." These four were also aqar and so according to these two 

authorities the total killed should be twelve men. 

That two armies of opposing faiths, one consisting of those fighting for God's 

cause and numbering three thousand men, and the other of disbelievers totalling 

two hundred thousand, one hundred thousand Byzantines and one hundred 
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thousand Christian Arabs, could battle together with the resulting deaths of 

only twelve Muslims is truly wonderful! And a large number of unbelievers 

were killed. 

Kh&d alone stated, "Nine swords were broken in my hand; I finally held only 

a Yemeni broad-sword." How many must he have killed with all those swords, 

not to mention all the other brave bearers of the Qur'm like him, who sentenced 

to death those crucifm worshippers, upon whom be the curses of the Most 

Merciful at that time and for ever! 

This relates to the words of the Almighty, "There was a sign for you in the 

two sides that clashed. One side fought for God's cause, while the others were 

unbelievers whom they saw to be twice as numerous as themselves. Yet God 

assists with victory whomever He pleases. There is surely a lesson in this for 

those who have sight" (szzrat Al 'Irnrzn; XIII, v.12). 

A HADTTH THATACCORDS GREAT MERIT TO THE COMMANDERS 
OF THIS EXPEDITION. 

These were Zayd b. Hsritha, Jacfar b. Abii Talib and 'Abd Allah b. Rawaha, may 

God be pleased with them all! 

The srnrhl, scholar and Ed.& Abn Zur'a 'Abd All?ih b. 'Abd al-Karim a l - h i ,  

may God make his visage glow, stated in his fine book Dalz'il al-Nubuwwa as 

follows, "Both Safwm b. Salih al-Dimasbqi, quoting al-Walid, quoting Ibn 

Jarir, and 'Abd al-lblpnm b. Ibrahim al-Dimashqi, quoting al-Walid and 'Arnr, 
that is, Ibn 'Abd al-W?&id, related to him that Ibn Jarir stated that he heard 

Salim b. 'Amir al-Khaba'iri say, 'Abo U m b a  al-Bahili informed me, "I heard 

the Messenger of God (SAAS) say, 'While I was sleeping two men came to 

me, gripped me by the arm and took me to a desolate mountain. They told me, 

"Climb!" "I can't," I replied. "We'll make it easy for you," they said. I then 

climbed on up until I was at its centre and there I heard loud noises. "What 

are those noises?" I asked. "That is the groaning of those in hell," they replied. 

Then they took me on to where there were people suspended by their tendons, 

their mouths split open and streaming blood. "Who are these?" I asked. 

"These", they replied, "are those who eat before their fast has ended." Then he 

said, "The Jews and Christians will fail."'"' 

Salim (b. 'Amir) asked, "Did he hear it from the Messenger of God (SAAS), 

or was this his opinion?"" 

"'The two men then took me on to where there were people exceedingly 

distended and exuding a foul odour like that of a toilet. "Who are these?" I asked. 

They replied, "These are unbelievers who have been killed." They then took me 

further where there were others even more distended and even more foul in 

smell, their odour also toilet-like. "Who are these?" I asked. "These are men and 

women who engage in prostitution," they replied. They then took me further 

90. This comment or question intrudes into the text without explanation 
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and I saw women whose nipples were being bitten by snakes. "What did these 

people do?" I asked. They replied, "They are women who denied milk to 

their children." They then took me further off to where there were children 

playing between two lakes. "Who are these?" I asked. "These are the children 

of believers," they told me. 

""Then they took me up to a high place where there were three men drinking 

wine. "Who are these?" I asked. "These are Ja'far h. Ahti Tdib,  Zayd b. Hzritha 

and 'Abd Allah h. Rawaa," they replied. Then they took me to yet another high 

point where I found myself with three other men. The  two men said, L'These are 

Abraham, Moses and Jesus, upon all of whom be peace. They await you."'" 

Section: On the Poetry Verses spoken about the Expedition to Mu'ta. 

Ibn Ishaq stated, "The following verses of Hassnn (h. Thabit) are among those 

spoken in mourning for those killed at Mu'ta, 

'A dificult night I had in Yathrib, worry that kept me 
sleepless while others slept deep. 

Remembering a friend, my tears flowed copiously, and 
memory often causes weeping. 

Indeed, the loss of a friend is a tragedy, and what a 
lot of noble men suffer yet persist! 

I saw the finest Muslims go off in groups, whiie others 
hehiid them delayed. 

May God not keep distant those dead men who followed on 
at Mu'ta, including Ja'far who has wings 

And Zayd and 'Abd M%h, all of whom followed on, when 
the ropes of death swung. 

That morning they went forth with the believers, 
led on to death by that happy man of splendid 
character, 

Fine as the light of the moon, of Hsshim's line, proud 
before injustice, valiant. 

He thrust on until he lay down without a cushion on a 
battlefield, a broken spear in him. 

His reward is with that of the martyrs - a paradise of 
gardens, under a canopy of green. 

In Ja'far we saw someone faithful to Muhammad, a man of 
decision when he gives orders. 

May there never cease to be in Islam men of H%hi's 
line, perpetual pillars of glory and the source of 
pride. 

They are Islam's mountain, and those around them are 
large rocks rising up to splendid, towering heights. 

F i e  leaders, who include Ja'far and his brother 'Ali, 
as well as m a d ,  the one chosen. 



IMAM ABO AL-FIDA] ISMA'IL IBN KATH~R 

Hamza and al-'Abbas are of them too, as is 'Aqll, the 

sap of the tree from which he was pressed. 

Through them all hardships are alleviated at every 

dismal and diff~cult time when people suffer. 

They are God's friends to whom He revealed his wisdom, 

including that of absolute purity.' 

"Ka'b b. Malik, may G o d  be  pleased with him, spoke the following verses, 

LWhile others slept, your eyes shed like water dripping 

from the seam of a waterskin. 

That night when cares overwhelmed me so that sometimes 

I moaned, at others tossed and turned, 

Sorrow kept returning, and I spent the night as though 

guardian of Ursa and Pisces. 

It felt as though a flame burned inside me, between my 

ribs and intestines 

In pain for those who followed one another at Mu'ta and 

lay piled high, umemoved. 

May God bless them, heroes all, and may fine rain water 

their bones. 

They endured at Mu'ta for God's sake, ignoring death 

and fearful of cowardice. 

They went on ahead of the Muslims, as though they were 

young stallions accoutred with full armour, 

Being led ahead by Ja'far and his banner; he was first 

and how fine a leader! 

Until the lines were breached and Jacfar lay suetched 

out where the ranks had clashed. 

The light-giving moon was changed then, and the sun was 

obscured and almost set. 

A leader of mighty stature, of Hshim's line, most 

honourable in his power, unmovable. 

Men by whom God protected his servants, to whom the 

revealed Book came down. 
They were superior to other tribes in their honour and 

dignity, their fine qualities overwhelming the 

ignorant. 

They would not expend their efforts on trivial matters, 

and their spokesman would be seen to decide with 

justice. 
Noble of visage, their hands would be open and flow 

with generosity, even when bad times excused them. 

For their leadership, God was pleased at His creation, 

and because of their bravery the God-sent Prophet was 

made victorious."' 
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I N  THE NAME OF GOD, THE MOSTMERCIFUL AND BENEFICENT. 

THE BOOK ON THE DISPATCH BY 

THE MESSENGER OF GOD (SAAS) OF 

MISSIONS TO RULERS ABROAD AND HIS 

DOCUMENTS TO THEM INVITING THEM 

TO GOD, ALMIGHTY AND GLORIOUS IS HE, 

AND TO ENTER THE FAITH OF ISLAM. - 
Al-Wzqidi related that this happened at the end of year 6 AH, in Dhii al-Hijja, 

after the Cumra to al-Hudaybiyya. Al-Bayhaqi gme this section in this position, 

following his account of the expedition to Mu'ta. But God knows best. 

There is no dispute among scholars that this activity began before the 

conquest of Mecca, and following al-Hudaybiyya. This accords with Aba Sufyw's 

response to Heraclius. When asked by hi, "Would he betray?" Aha Sufym 

replied, "No; we are into a period of time with him during which we do not know 

what he will do." 

In al-Bukhari's phrase, LLThat was the period in which Aha Sufyan had agreed 

to a truce with the Messenger of God (SAAS)." 

Muhammad h. Ishaq stated, "(This activity) took place in the period between 
al-Hudayhiyya and the death of the Messenger of God (SAAS)." 

We note here that comment, even though the statement of al-Wzqidi is 
preferable. But God knows best. 

Muslim related, from Yasuf b. Hammsd al-Ma'ni, from 'Ahd al-A'la, from 

Sa'id b. Aha ' U ~ b a ,  from Qaada, from Anas b. M a l i  (who said) that the 

Messenger of God (SAAS) wrote, before the battle of Mu'ta, to Chosroe, 

to Caesar and to the Negus and to every tyrant, inviting them to God, 

Almighty and Glorious is He; this does not apply to the Negus, for whom he 

had prayed. 

Yanus b. Bukayr quoted Muhammad b. Ishnq as having said, "At-Zuhri 

related to me, from Wbayd Allzh h. 'Abd AUXh b. Wtba, from 'Ahd Allzh b. 
'AhbB, who said, 'Aba Sufym related to me personally as follows, "We were a 

mercantile people. The warfare had so blocked us in that our merchandise 

was spoiled. When the truce came - that of al-Hudaybiyya - between us and the 

Messenger of God (SAAS), we were stiU not sure that we were safe. I went 

away to Syria on a trading expedition with a group of Quraysh. I swear, I didn't 
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know anyone in Mecca, man or woman, who did not consign goods to me. Our 

objective upon leaving Syria was to proceed to Gaza in Palestine. 

""'We left and reached there. That was at the time when Caesar, commander 

of the Byzantines, defeated the Persians in his country and expelled them, 

retrieving his great cross that they had stolen from him. News of this reached 

him when he was in his palace at Hims, in Syria. He left there on a march of 

thanks to Jerusalem, to pray there. Carpets were laid out to welcome him, and 

these were spread with aromatic plants. Eventually he reached Aelia Uerusalem) 

and prayed there. 

""'One morning he got up depressed and turned his sight up to the sky. His 

patriarchs asked him, '0 King, are you worried this morning?' He replied, 'Yes, 

I am.' 'Why is that?' they enquired. He asked them, 'Did you notice that last 

night the mulk al-khitan," the "king of the circumcised" was ascendant?' They 

swore in response that the only nation they knew who practiced circumcision 

was that of the Jews. They pointed out that they were under his power and 

sovereignty and that if this vision had come to him about them, then he should 
send throughout his kingdom and kill all the Jews and so relieve himself of 

this concern. 

""'While they were discussing this a messenger arrived from the governor of 

B u ~ r a  bringing in an Arab whom they had captured. The messenger told Caesar, 

'Your majesty, this is an h b ,  one of those people of sheep and camels. He will 

tell you about an event in his land if you would care to question him.' When the 

man was before him, Caesar told his interpreter, LAsk him for news of what 

is going on in his country.' He did ask him and the man told him that there 

was news of an Arab of Quraysh who had come forth claiming to be a prophet 

and that some groups were supporting, others opposing hi. He said that battle 

had occurred in several places and that all this had been in progress when he had 

left home. 

"'"When he had related this, Caesar said, 'Strip him!' And he was found to 

be circumcised! Caesar commented, 'I swear by God, it was this I saw, not what 

you said. Give him back his clothes.' The Arab then left, free. 

""'Caesar then summoned his chief of police and told him, 'Turn Syria 

upside down until you bring me someone from that man's tribe I can question 
about him.'""' 

Abn Sufym went on, "I and my companions were there in Gaza when he burst 

in on us demanding which tribe we were from. We told him and he took us all 

in to him. 

91. The account in Ihn IsMq's text as translated by Guillaume omits the reference to the mulk 

al-khiran but includes information that Caesar had a vision in which it was revealed to him that 
"the kingdom of a circumcised man" would overwhelm his own empire. The hnditk in al-Bukhari's 

compendium quoted hereafter pp.358 et seq makes it clear that there has been an omission from 
Ibn Isrq's text as quoted here. 
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"Eventually there we were before him. And I swear I never saw a man more 

astute than him," -he was r e f b g  to Heraclius. 

He went on, "Caesar asked us, 'Which of you is most closely related to 

that man?' I told him that I was and he asked me to approach closer. He then 

seated me before him and told my companions also to sit behind me. He 

told them, 'If he lies, then refute him.' I knew that they would not refute me 

even if I did lie, but I was a man of dignity and honour and would have been 

ashamed to lie. I also knew that if I did it was likely that they would report what 

I had said to others and that people would talk abont me in Mecca. So I did not 
lie to him. 

"Caesar asked, 'Tell me about this man who has come forth among you.' I 
responded by telling him a little about him, minimizing his importance. He was 

not impressed by this and told me to answer his questions abont him. I said 

I would. 

"He then asked, 'How do you view his lineage amongst you?' 

"'To be pure and of our fmest lineage,' I replied. 

"'Tell me', he asked, 'has any other member of his family made claims similar 

to his and is he imitating that person?' 

"'No,' I replied. 

"'Tell me', he went on, 'is there any property involved that you have taken 

from him which might make hi say these things so that you will return them 

to him?' 

"'No,' I replied. 

'"Tell me about his followers,' he asked. 'Who are they?' 

"'They are the young, the powerless and the poor; his followers include no 
chiefs of high birth.' 

"'Tell me about his companions; do they love and honour him, or (do they 

come to) despise and abandon him?' 

"'No man who has accompanied hi has ever abandoned him,' I replied. 

"'Tell me about the warfare between yourselves and him,' he asked. 
"' Well', I replied, 'it varies; sometimes it goes in our favour, sometimes in 

theirs.' 

"'Tell me, would he betray?' This was the only thing he had asked that I could 

deceive him about, so I said, 'No; we now have a truce with him, yet we don't 

feel secure against some treachery by hi.' But, I swear, Caesar took no account 
of this remark of mine. 

"'He went on to talk further. He commented, 'You say he is of your purest 

lineage. God selects prophets that way; He only takes men from the purest lines 

in their people. I asked you whether any others of his family members were 

saying similar things that he is imitating; you said no. I asked whether he had 

some property you might have seized and suggested he might be saying what he 

is to get you to return it to him. But you said no. I asked you about his followers 
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and you maintain that they are young, powerless and poor. That's how the 

followers of prophets are in every age. I asked you whether those who follow him 

like and respect him or despise and abandon him. You claim that only rarely does 

someone follow him then abandon him. In such circumstances the sweetness 

of faith does not enter a person's heart then leave again. 

"'I asked you about the warfare between you. You replied that sometimes 

it favours you, sometimes him. That is how warfare is for prophets, yet they win 

in the end. I asked you if he betrayed, and you said he did not. 

"'If what you have said is the truth, then he will conquer the land beneath 

these feet of mine. I wish I were with him so I could wash his feet!' 

"He then told me to go on about my business. So I arose, clapping my hands 

together and commented, 'This affair of Ihn Aba Kabsha has got to the point 

where the kings of those of pale skin fear him within their own domain!'" 

Ibn Ishaq stated that al-Zuhri related to him that a Christian bishop who lived 

at that time told him, "Dihya b. Khalifa took a message to Heraclius from the 

Messenger of God (SAAS) that said, 'In the name of the Most Merciful and 

Beneficent: From Muhammad, Messenger of God, to the Great Heraclius of 

Byzantium. Peace he upon those who follow the guidance. Accept Islam and 

be safe; God will then give you reward twice over. If you refuse, then the sin of 

al-akkzrin, "the culti~ators"~%ll be upon you.' 

"When the letter reached him he read it and placed it between his thigh and 

his waist. He then wrote to one of the Byzantines who read Hebrew asking what 

he had read that was relevant to what had come from the Messenger of God 

(SAAS). He wrote back, 'He is the prophet who is awaited; there is no doubt 

about this, so follow him.' 

"Caesar then summoned the Byzantine leaders and they were assembled for 

him in his capital chamber and he ordered that they be locked inside. He then 

looked down from an upper room at them, since he was afraid of them and said, 

'Fellow Romans, I have received a message from m a d !  He is, I swear by God, 

the prophet we were awaiting and about whom there is information in our book. 

We recognize him by his qualities and time. Accept him and follow him and 

you will he safe both on earth and in the hereafter.' They snorted in disbelief, as 

one man, and rushed to the doors of the chamber, which they found locked 

against them. 

"Caesar feared them and ordered, 'Bring them back!' He then said, 'Romans, 

I spoke to you these words only to test your commitment to your faith. I have 

been delighted by what I saw.' They all then fell in obeisance to him, be had the 

doors unlocked and they left." 

Al-Bukh~ri related the story of Aba Sufyan's contact with Heraclius with 

certain additions. I would like to give his account verbatim from his ~ a h i h  

92. Perhaps a reference to the parable of the evil grape-growers given in Matthew, XXI, 
v.3346.  
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collection so that the disparity between that he gives and that of Ibn Ishaq may 

be ascertained, along with the former's useful additions. 

Al-Bukhai stated, prior to the section of his sahib collection that deals with 

faith, as follows, "Abn al-Yam= al-Hakam b. NSlC related to us, quoting Shu'ayb, 

from al-Zuhri, (who said), 'Wbayd AU& b. <Abd All& b.Wtba b. Mascad 

informed me, that 'Abd Alliih b. CAbb% informed him that Aba Sufyiin informed 

him that Heraclius sent for him while he was with a group of companions of 

Quraysh. They were merchants and in Syria and it was during the period in 

which he, the Messenger of God (SAAS), had made a truce with Abii Sufym and 

the Quraysh unbelievers. They (Caesar's men) went to them in Aelia uerusalem) 

and he (Caesar) invited them to a meeting with him. Around him were the 

Byzantine dignitaries. He invited them (the Quraysh merchants) to come forward 

and summoned his translator. Caesar then asked, "Which of you is closest in 
relationship to this man claiming to be a prophet?" 

"'Abii Sufym went on, 'I am closest in relationship to him.' 

"'Caesar said, "Bring hi close to me and move his companions forward to 

sit at his back." 

"'He then told his interpreter, "Tell them I want to ask him about this man. 

If he lies to me, then they should contradict him." And I swear by God, were 

it not for my embarrassment at having them attribute lies to me, I would have 

lied about him! 

"'The first thing he asked was, "How do you regard his lineage among 

yourselves?" I replied, "He is of good lineage." He next asked, "Has any one 

of your people made such claims as he makes prior to him?" "No," I replied. He 

then enquired, "Was any of his forebears king?" "No," I replied. 

""'Is it your chiefs who are his followers, or your powerless?" "It is our 

powerless." "Are they increasing in number or decreasing?" he asked. "They are 

increasing," I told him. "Do any of his followers apostatize in anger at his faith 

after adopting it?" "No," I replied. 

"'"Did you accuse him of telling Lies prior to his making his claim?" "No," I 
replied. "Does he betray?" he enquired. "No," I told him. "We are in a truce 

and we don't know what he is doing now." This comment was the only one in 

which I could offer inference of anything (negative). 

""'Have you battled with hi? '  he asked. "Yes," I answered. "And how did 

the fighting between you turn out?" "The warfare between us has sometimes 

favoured him, sometimes us," I replied. "What is it that he commands you to 

do?" he asked. "He says", I responded, "as follows: 'Worship God alone. Do not 

associate anything with Him. And abandon what your forefathers used to say.' 

He orders us to pray, to be truthful, chaste, and to maintain our family ties." 

"'He then told the atanslator, "Tell him, 'I asked you about his lineage, and 

you claimed that he is of high lineage. Messengers are sent among their people's 
nobility."' 
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"'He went on, "I asked you whether any one else among you made such claims 

before him. You said not. If anyone had said the same before him, I would have 

said he was imitating him. 

"'"I asked you whether any of his forebears was king. You said not; if one had 

ruled, I would have said, 'He is a man seeking his father's kingdom.' 

"'"I asked you whether you accused him of lying before he made his claims. 

You said not. I then knew that he was not someone whp would tell lies to people 

or lie about God. 
""'I asked you whether it is his people's leaders or the powerless who 

follow him. You said it was the powerless; they are the ones who do follow 

prophets. 

""'I asked you whether his supporters were increasing or decreasing. You 

said they were increasing. That is the way it is with a faith until it comes to 

fruition. 

""'I asked you whether any of his supporters later renege after becoming 

displeased with his religion. You said not. That is how it is with a faith, when 

joy with it pervades the people's hearts. 

""'I asked you whether he betrays. You said not. Similarly, prophets do not 

betray. 

""'I asked you what he orders yon to do. You replied that it was to worship 

God, to associate no others with Him, not to worship idols, to pray, to be truthful 

and to he chaste. , 
""'If what you say is true, then he will have dominion over the land beneath 

my feet. I knew he was going to come, but 1 did not think he would be one of 

you. If I knew I could reach him, I would rush to meet him. If I were with him, 

I would wash his feet."'" 

He then called for the letter dispatched by the Messenger of God (SAAS) 

with Dihya to the governor of Busrz which the latter had sent on to Heraclius. 

Its contents were as follows, "In the name of God the Most Compassionate, the 

most Merciful. From Muhammad, the servant of God and His messenger 

to Heraclius, the leader of the Byzantines. Peace be upon him who follows 

the guidance. I invite you to Islam; accept it and you will be safe and God 

will give you double reward. If you turn away, then yours will be the sin of 

the a l - a ~ i s ~ ~ ~ i n ~  the peasants. Moreover, 0 people of the scriptures, agree to 

a joint statement with us: that we will worship only God and will associate 

nothing with Him. That some of us will not take others as masters besides God. 

And if they turn away, say, 'Bear witness that we are Muslims'" ( d r a t  Al-'lmrzn; 
111, v.64). 

Aba Sufym stated, "When he had said this and had finished reading the 

letter, there was an uproar in the court. Voices were raised and we were expelled. 

93. See last footnote, above, p.357 
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After we had left, I told my companions, 'This Ibn Aba Kabsha affair has got to 

the point where he even scares the king of those of pale skin!' Thereafter I was 

convinced that he would prevail; and eventually God drew me into Islam." 

Al-Bukhari continued, "Ibn Nxmr, governor of Aelia when Heraclius had been 

appointed leader of the Christians of Syria, would relate that after Heraclius had 

arrived in Aelia, he awoke one morning in a bad mood. Some of his patriarchs 

asked him why and expressed concern. Heraclius, Ibn Nxmr related, was a 

soothsayer who interpreted the stars. When they asked him about his mood, 

he replied, 'When I looked up at the stars, I saw that the "kingdom of the 

circumcised" was ascendant. Who is it of this nation who are circumcised?' 

They replied, 'Only the Jews practise circumcision; and you should definitely 

not fear them. Issue orders to your provincial town to kill all the Jews there.' 

"While they were discussing this, in came to Heraclius a man sent by the king 

of Ghassan and he told them of the activities of the Messenger of God (SAAS). 

Heraclius questioned him further and gave orders for them to go and discover 

whether or not he (the messenger from Ghasszn) was circumcised. They went 

and looked and reported that he was. Heraclius then asked whether or not the 

Arabs practised circumcision and was told that they did. Thereupon he said, 

'The kingdom of this nation is ascendant!' He wrote to a colleague in Rome who 

was as knowledgeable as himself. 

"Then Heraclius went to Him?, where be had scarcely arrived before a letter 

came from his colleague agreeing with his own conclusion that the prophet who 

had emerged-was indeed genuine. Heraclius had his dignitaries taken into a 

chamber in Hims, the doors of which were locked. Looking down at them, he 

said, 'Byzantines! Is it your desire for success and right guidance and to have 

stability in your country? If so, then you will give allegiance to this prophet.' 

"The dignitaries raced for the doors like wild onagers, but found them locked. 

When Heraclius saw their negative reaction, he despaired of them (accepting) 

the faith and ordered for them to be reassembled before him. He told them, 'I 
only spoke as I did before to test the strength of your allegiance to your faith. 

Now I have seen.' , .  

"They bowed low before hi and expressed thii; satisfaction with him. And 

this brought the (involvement) of Heraclius to an end." 

Al-Bukhw stated, "~a l ih  b. Kaysm, Yanus and Macmar related this from 
., 

al-Zuhri." 

Al-Bukhm related this story in many places in his sahib collection, with 

idiomatic variants it would take long to examine. All the other scholars, except 

for Ibn Majah, gave it in various lines of transmission back to al-Zuhri. 
,' We have discussed this hadith at length and sufficiently early in our (Tafsir) 

(Exegesis) of the sahih collection of al-Bukhari, along with reference to its 
distinctive linguistic and contextual qualities. 
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Ibn Lahi'a stated, from al-Aswad, from Wrwa, "Aha Sufyan h. Harh left on a 

mercantile expedition to Syria, accompanied by some colleagues. News of the 

Messenger of God (SAAS) reached Heraclius and he wished to ascertain what 

was known about him. So he sent word to the leader of the Arab community in 

Syria within his domain and ordered h i  to dispatch to him some Arabs so 

that he could question them about the Messenger of God (SAAS). He therefore 

sent to Heraclius 30 Arabs, including Aha Sufysn h. Harh. They went in to him 

in the church in the centre of Aelia. Heraclius said, 'I sent for you to give me 

information about the activities of this man of Mecca.' They replied, 'He is a 

magician and a liar and no prophet.' 

"Heraclius asked them, 'Then tell me, which of you knows him best and is 

closest to h i  in relationship?' They replied that that would he Aha Sufyan, his 

uncle, and that he had fought against him. 

"When they told him that, he had them removed. Then he seated Aha Sufyan 

and questioned him. He asked, 'Now tell me, Abn Sufyan.' He replied, 'He is a 

magician and a liar.' 
"Heraclius went on, 'I don't just want you to slander him; tell me about his 

lineage among you.' 'He is of the house of Quraysh,' he replied. 
"'How is his intelligence, his reasoning?' 'We never found fault with his views.' 

"'Was he deceitful, lying and wont to swear oaths in his business dealings?' 

'No, I swear by God; he was not like that.' 

"'Perhaps he is seeking some kingship or high honour that had previously 

been held by a forebear of his?' 'No,' Aha Sufym replied. 

"'Do any of those (who follow h i )  come hack to you?' 'No,' he replied. 

"'And did he renege after making an agreement?' Heraclius asked. 'No', he 

replied, 'except that he might renege on this truce,' Aha Sufym replied. 

"'And what are your fears about this truce?' 'My people and their allies have 

given a truce to him and his allies.' Heraclius commented, 'If you begin (the 

fighting) then it is you who will he the ones betraying.' 

"Aha Sufym became angry at this and said, 'He only ever beat us once, and 

I was absent that day! That was at Badr. Then I attacked him twice while they 

were in their homes, slitting open stomachs, cutting off their ears and private 

parts!' 

"'And do you consider him a liar, or truthful?' Heraclius enquired. 'Oh, he's 

a liar,' he replied. 

"'Well, if there is a prophet among you, you should not kill him. The Jews are 
the ones best at doing that!' Heraclius commented. 

"Aba Sufym then returned home." 

There are strange aspects to this text, as well as some good points absent from 

the accounts of Ihn Ishaq and al-Bukhai. 

Miisa h. Wqha related in his work on the military expeditions an account 

similar to that of Wrwa h. al-Znhayr. But God knows best. 
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Ibn Jarir stated in his work on history as follows, "Ibn Hamid related to us, 

quoting Salama, quoting Muhammad b. Ishaq, from a certain scholar, who said, 

'Heraclius said to Dihya b. Khalifa al-Kalbi, when the latter brought him the 

letter from the Messenger of God (SAAS), "I swear by God, I know well that 

your leader is a prophet sent by God and that he is the one whom we have been 

awaiting and whom we fmd mentioned in our scripture. But I fear for myself 

from the Byzantines; if I did not, I would follow him. Go and see Bishop 

S a g h z ~ ,  and tell h i  about your leader. The Byzantines actually consider him 

more highly and more persuasive than myself. See what he tells you." 

"'Dihya went and told h i  what he had brought to Heraclius from the 

Messenger of God (SAAS), and informed him of what was the latter's message. 

Saghaer responded, "I swear by God, your leader is a prophet; we know him 
from his qualities and we find him with his own name in our scriptures." 

'"He then went and exchanged black clothing he had been wearing for white. 

He  took his staff and went out to address the Byzantines in the church. He 

said, "Byzantines, a letter has reached us from Ahmad inviting us to God. I 
bear witness that there is no god but God, and that A h a d  is His servant and 

messenger." They attacked him immediately in unison, hitting him until they 

had killed him. 

"'When Dihya returned and informed Heraclius what had happened, the 

latter commented, "I told you! We fear for ourselves from them. And Saghacir 

was more respected and effective in speaking with them than myself.""' 

Al-Tabran] related, through Yahyz b. Salama b. Kuhayl, from his father, from 

'Abd All?& b. Shaddad, from Dihya al-Kalbi, who said, "The Messenger of God 

(SAAS) sent me with a letter to Caesar, leader of the Byzantines." 

(The account continues) "Caesar was informed that there was a man at his 

gate claiming to be an envoy from the Messenger of God (SAAS). Caesar was 

disturbed at this and ordered that the man be brought in. This was done; he had 

his bishops present with him." 

(Dihya continued) "I gave him the letter which stated, 'In the name of God, 

the Most Merciful and Beneficent. From Muhammad, Messenger of God, to 

Caesar, leader of the Byzantines.' A nephew of Caesar's, tall, red-haired and 

blue-eyed, snorted in anger at this and said, 'Don't read out this letter today! 

He began it with h i s e l f  and then wrote, "leader of the Byzantines" instead of 

"king of the Byzantines".' 

"The letter was read to its end and Caesar ordered everyo out and sent for 

me. I went in and be asked me questions to which I answere f He then sent for 

his bishop, their most prominent figure, a man whose opinion and statements 

were influential, and when be read the letter, he said, 'By God, he is the prophet 

Moses and Caesar foresaw and whom we have awaited!' 'What do you advise 

me?' Caesar asked. The bishop replied, 'As for myself, I believe and follow him.' 

'I too know', Caesar commented, 'that he is genuine, but I can do nothing. If I 
did, my kingdom would be lost and the Byzantines would kill me."' 
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On this subject, Muhammad b. Ishaq quoted Khiilid h. Yasar as relating that 

a Syrian elder said, "From what news he had heard of the Prophet (SAAS), and 

having decided to leave Syria for Constantinople, Heraclius assembled the 

Byzantines and addressed them as follows, 'Byzantines, I have certain issues I 

wish to present to you. Tell me what are your wishes regarding them.' 

"They asked what they were and he went on, 'You will know, by God, that 

this man certainly is a prophet who has been sent. We find him to have those 

qualities by which he has been described to us (before); let us proceed and follow 

him and thus find peace in this world and the next.' 

"They replied, 'But then we would be under the control of the Arabs; and we 

are more numerous, powerful and have a more extensive domain than they do!' 

"He continued, 'Let us pay him thejizya, the poll-tax, every year. That will 

relieve pressure on me from hi and by what I give him I will he spared possible 

warfare.' 

"They responded, 'Why should we give to the despised and powerless Arabs 

tax money they would take from us, when we are the more numerous, have a 

more powerful nation and a larger domain? No, by God, we'll absolutely never 

do that!' 

"'Well then,' Caesar suggested, 'let's make peace with him by my giving 

him Sariyya, while he leaves me the land of al-Shm.' He explained that Sariyya 

consisted of Palestine, Jordan, Damascus and Hims, up to al-dad,% while the 

lands beyond al-darh constituted d-Shitm. 

"They objected, 'Why should we give him Syria when you know well that it 

is the very navel of al-Shm! We'll never do that!' 

"When they refused, he asked them, 'Do you think, by God, that you'll have 

defeated him if you defend yourselves from him in your towns?' 

"He then rode away on his mule, eventually looking down upon al-darh 

and approaching the land of al-Sham. He then said, 'Peace he upon you, land 

of Sariyya; this is my farewell greeting.' He then hurriedly returned to 

Constantinople. But God knows best." 

A n  Account of the dispatch by the Messenger of God (.$US) 
of a message to the King of the Christian Arabs in Syria. 

Ihn I s h ~ q  stated, "The Messenger of God (SAAS) then sent Shuja' b. Wahb, 

brother of Banii Asad b. Khuzayma to al-Mundhir b. d-Hzrith b. Aba Shimr 

al-Ghassai, the governor of Damascus." 

94. Lane, in his Lexicon states, "The Arabic name of the ancient Derbe, near the Cilician Gates, 

which were the chief mountain pass, from the direction of the countries occupied by the Arabs, 

into the territory of the Greek (ric) Empire." Derbe lay some 100 miles due east of Tarsus, some 

120 miles north of Cyprus, well inside the boundaries of present-day Turkey. c.f. Guillaume 

(op. cir. p.657). 
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Al-Waqidi stated, "He wrote a letter to take with him that said, 'Peace be 

upon him who follows the true path and believes in H i .  I invite you to believe 

in God alone, and without associate who will preserve your kingdom for you.' 

"When Shujac b. Wahb arrived, he read it (to the kmg) who responded, 'Who 

is it who would take my kingdom away from me? I will go to hi.'" 

An Account of the delegation the Messenger of God ( W S )  
sent to Chosroe, King of tht? Persians. 

Al-Bukhari related, from a hadith of al-Layth, from Yiinus, from al-Zuhri, 

from Wbayd Allah b. 'Abd All* b. Wtba, from Ibn CAbbas (who said), "The 

Messenger of God (SAAS) sent his message with an envoy to Chosroe with 

orders that he deliver it to the governor of d-Babayn. The governor forwarded 

it to Chosroe who tore it into shreds after he had read it. 
"And 19' believe that Ibn d-Musayyab said, 'The Messenger of God (SAAS) 

cursed them, saying, 'May they be completely torn into shreds!"' 

'Abd All& b. Wahh quoted al-Zuhri, from Yauus, as saying, '"Abd d - u m % n  

b. al-@ri related to me, that the Messenger of God (SAAS) climbed the minbar 
one day to make an address and gave praise and thanks to God, spoke the shahah, 
then said, ' I  wish to send some of you forth to foreign kings; do not dispute 

among yourselves about me as Banii Isra'il did about Jesus, son of Mary.' 

"The muhzjirin said, '0 Messenger of God, we would never disagree about 

you over anything; order us to go forth.' 

"He then dispatched Shujac b. Wahb to Chosroe who had his palace decorated 

and assembled the dignitaries of Persia. He then brought in Shujac b. Wahb. 

When he entered, Chosroe ordered that the letter be taken from h i ,  but Shujac 

b. Wahb told h i ,  'No; I will hand it only to you, as the Messenger of God 

(SAAS) ordered me.' Chosroe had him brought forward and Shujac then gave 

him the letter. 

"Chosroe called for one of his scribes, a man from al-Hira, who read it to him. 

It said, 'From Muhammad, servant and Messenger of God, to Chosroe, leader 

of Persia.' It angered Chosroe that the Messenger of God (SAAS) had begun the 

letter with a reference to hisel f ,  and he shouted in anger and tore up the letter 

before he learned what it said. He then had Shujac b. Wahb taken outside. 

"Having seen what he had, Shujac mounted his camel and left, saying, 'Well, 

I swear, I don't care which of the two routes I am on, since I did deliver the 

letter from the Messenger of God (SAAS).' 

"When the force of his anger had abated, Chosroe sent for Shujac to go in 

to him. They searched but he could not be found. He was sought for as far as 

al-Hira, but he had gone on ahead. 

95. Presumably it is  Wbayd Allah b. 'Abd Allah b. Wtba who is  quoted here. 



"When Shujac went in to tell how Chosroe had behaved and how he had torn 

up the letter, the Messenger of God (SAAS) said, 'May Chosroe tear up his 
kingdom!"' 

Muhammad b. Ishaq narrated, from 'Ahd All& h. Abii Bakr, from Abii Salama, 

that the Messenger of God (SAAS) sent out 'Ahd All& b. Hudhafa with his 

message to Chosroe. When he read it, he tore it into shreds. When news of this 

reached the Messenger of God (SAAS) he said, "May he tear up his kingdom!" 

Ibn Jarir stated that Ibn Hamid related to him, quoting Salama, quoting Ibn 

Ishaq, from Yazid h. Abii Habib, who said, "He dispatched 'Abd All& h. HudhSa 

b. Qays h. 'Adi h. Sa'id h. Sahm to Chosroe, son of Hurmuz, the king of Persia 

with a message saying, 'In the name of God, the Most Merciful and Beneficent. 

From Muhammad, Messenger of God, to Chosroe, leader of Persia. Peace be upon 

those who follow the guidance, believe in God and His messenger and bear 

witness that there is no god but God who is unique and without associate, and 

that Muhammad is His servant and His messenger. I call upon you with God's 

invitation. I am God's messenger to all people, to warn all who live that the word 

(of God) bears witness against all unbelievers. If you accept Islam, you will be 

secure; if you refuse, then the sin of Ma@sW will he upon you.' 

"When he had read this, Chosroe ripped it up, saying, 'How dare he write this 

to me when he is my slave!' 

"Chosroe then wrote to Badham, his governor over Yemen, saying, 'Dispatch 

two strong men of yours to this man in H i j a  to bring him to me.' 

" B a d h a  then sent off Qahramm, a scribe adept in Persian writing, along 

with a Persian named Kharkhara, carrying a message to the Messenger of God 

(SAAS) ordering hi to accompany them to Chosroe. And he told Ahadhaway, 

'Go into this man's country, talk to him and bring me news of him.' 

"The two men left and when they reached Talif, they found there a man of 

Quraysh whom they questioned about the Messenger of God (SAAS). He told 

them, 'He is in Medina.' The people of Talif - and Quraysh too - welcomed the 

two men joyfully. They told one another, 'Rejoice! Chosroe, the King of Kings, 

is going after him! We'll be rid of him!' 

"They left and when they reached the Messenger of God (SAAS) Abadhaway 

told him, 'The Shzhinshah and King of Kings Chosroe wrote to King B a d h a  

ordering him to send to you those who would conduct you to him. He has sent 

me to you for you to leave with me. If you do so, a message will be sent on your 

behalf to the King of Kings that will he to your advantage and will protect you 

from him. If you refuse, then you know his reputation. He will destroy you and 

your people and lay waste to your country.' 

"The two men then entered to see the Messenger of God (SAAS). They had 

shaved off their beards hut left their moustaches intact. He hated the sight of them 

96. "Al-Magiis" applies to the followers of Zaroaster, a Persian self-styled prophet who lived in 

the Last millennium before Christ. 
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and asked, 'Poor fellows! Who told you to do that?' They replied, was our 

Lord' - meaning Chosroe. The Messenger of God (SAAS) commented, 'Well, 

my Lord ordered me to spare my beard but cut off my moustache!' He then told 

them, 'Leave now and come back to me tomorrow.' 

"Then news came to the Messenger of God (SAAS) from heaven that 

God had empowered Chosroe's son Shirawayh to kill his father. And on 

suchLand-such a night of such-and-such a month Shirawayh did attack and 

kill his father. 

"The Messenger of God (SAAS) called in the two men and told them of this. 

They responded, 'Do you know what you are saying? We don't hate you so much 

as that! Shall we write to King B a d h a  about you regarding this?' 'Yes,' he 

replied. 'Do tell him this from me. Say to him, "My faith and my power will 

attain that reached by Chosroe and will ultimately encompass all creatures." Tell 

him, "If you accept Islam, I will award you the land beneath your feet and make 

you and your sons kings over your people."' 

"He then presented to Kharkhara a belt decorated with gold and silver that a 

king had given to h i .  The men left, returned to B a d h a  and told h i  their news. 

He told them, 'I swear by God, those are not the words of a king; I see the man 

to he a prophet as he claims. Let it be as he said, for if it turns out as he predicted, 

he is indeed a prophet sent by God: Otherwise we will reconsider what to do.' 

"Soon thereafter, a letter arrived from Shirawayh which said, in part, 

have killed Chosroe. I did so because of the anger in Persia at his killings of his 

nobility and having them stabbed in their mouths. When this letter reaches 

you, require those under your charge to give obedience to me. And ensure 

immediately that no attack is made against that man about whom Chosroe wrote 

to you, until you receive my order about him.' 

"When this letter from Shirawayh reached Badham, he said, 'This man 

certainly is a Messenger of God.' He then accepted Islam, as did all other Persians 

in Yemen. 

"Badhawayh said to B a d h a ,  'I never spoke to anyone I found more awe- 

inspiring.' Badham asked him, 'Did he have armed guards with him?' 'No,' he 

replied." 

Al-Waqidi, may God have mercy on him, stated, "The assassination of Chosroe 

by his son Shirawayh took place during the night of the 13th of Jumada al-kkhira, 

7 AH at 6 o'clock." 

I note that there is poeay saying that his death occurred in a harzm, a sacrosanct, 

month, as follows, 

"They killed Chosroe during the night of the sacrosanct 
month; he passed away and was accorded no shroud." 

And an Arab poetw spoke the verses, 

97. These verses are ascribed in Vol. 1 p.33 above to Khdid b. Hiqq al-Shayhsni. 
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"And there was Chosroe, sliced up by his sons with 
swords as if he were meat. 

On one day fate brought him to term; is not there a 

term for every pregnant mother?" 

The hiifis al-Bayhaqi narrated from a hadith of Hammad b. Salama, from 

Hamid, from al-Hasan, from Aba Bakra, that a Persian came to the Messenger 

of God (SAAS) and that the latter told him, "This night my Lord has killed 

your lord." 

(The narrator continued) "And when the Messenger of God (SAAS) was told 

that Chosroe's daughter had been appointed to succeed him, he commented, 'No 

people governed by a woman will prosper."' 

Al-Bayhaqi also said, "It is related in a hadith from Dihya b. Khalifa that when 

he returned from visiting Caesar, he found emissaries from Chosroe meeting 

with the Messenger of God (SAAS). This was because Chosroe had sent a 

threatening message to the governor of SanW asking h i ,  'Can't you rid me of 

this man who has appeared in your land and has asked me to accept his religion? 

Take care of him, or I will of you!' 

"And so the governor sent envoys to him who received the response from 

the Messenger of God (SAAS), 'Notify him that my Lord has killed his lord 

tonight.' They found it to be as he said. 

"And Da'iid b. Aha Hind related much the same, from 'Amir al-Sha'bi." 

Then al-Bayhaqi narrated through Aba Bakr b. 'Ayy~h ,  from Da'iid b. Abti 

Hiid, from his father, from Abti Hurayra, who said, "Sa'd went to the Messenger 

of God (SAAS), who said, 'I see some news from Said's face!' Sa'd then said, 

'Messenger of God, Chosroe is dead!' He (the Messenger of God (SAAS)) 
commented, 'God curse Chosroe! The first people destroyed will be the Persians, 

and then the Arabs!"' 
I note that it is clear that the Messenger of God (SAAS) first told this to 

the two envoys of Chosroe who had come to him on behalf of the governor of 

Yemen, Badhan. Then the news came of the accuracy of the statement of the 

Messenger of God (SAAS), Sa'd being the first to hear it. And so he then came 

to the Messenger of God (SAAS) and told him of this accuracy. Al-Bayhaqi, may 

God have mercy on him, thus gave this account. 

Al-Bayhaqi narrated through more than one line, from al-Zuhri, as follows, 

"Aba Salama b. 'Abd al-Rahman informed me that it had reached h i  that while 

Chosroe was in his palace reception chamber a petitioner was brought - or sent 

- to him, seeking his rights and to his great surprise a man walked up bearing a 

staff, saying, 'Chosroe, will you accept Islam before I break this staff?' Chosroe 

answered, 'Yes; don't break it!' The man turned and left. When he had gone, 

Chosroe sent to his chamberlain and asked, 'Who permitted this man access to 

me?' The replied, LBut no one went in to see you.' 'You lie!' he insisted. He was 

angry and threatened them, then left them. 
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"When the new year came, the man returned, carrying the staff. He said, 

'Chosroe, will yon accept Islam before I break this staff?' 

"'Yes; don't break it,' he agreed. 

"When the man had left, he called for his chamberlain and questioned him as 

he had the first time. 

"Next year back came that man carrying the staff. He asked Chosroe, 'Will 
you accept Islam before I hreak this staff?' 'Don't break it! Don't break it!' Chosroe 

asked. But the man did hreak it. And thereupon God destroyed Chosroe." 

I m k  al-Shzfifi'i stated that Ibn Wyayna informed him, from al-Zuhri, from 

Sacid b. al-Musayyab, from Abn Hurayra, that the Messenger of God (SAAS) 

said, "When Chosroe perishes, there will he no Chosroe after him; and when 

Caesar perishes, there will be no Caesar after him. And, I swear by him who 

holds my soul in His hands, thiir treasures will be spent in God's cause." 

Muslim gave this from a hadith of Abii Wyayna, and both of these quoted it 

as a hadith from al-Zuhri. 

Al-Shafici stated, "(It is said that) When the letter from the Messenger of 

God (SAAS) was brought to Chosroe, he tore it up and the former commented, 
'May his kingdom be tom up!' But we maintain that Chosroe honoured the 

letter from the Messenger of God (SAAS) and placed it in musk9' and that what 
the Messenger of God (SAAS) said was, 'May his kingdom be preserved!'" 

Al-Shzfi'i and other scholars say that when Arabs, some of whom having 

accepted Islam, went out on merchant ventures to Syria and Iraq, they would 

complain to the Messenger of God (SAAS) of their fear of the kings of those 

two countries. And he would respond, "When Chosroe perishes, there will he no 

Chosroe after him; and when Caesar perishes, there will be no Caesar after him." 

He (al-Shafici) stated, "And the kingdom of the Chosroes did indeed die 

out completely, and that of Caesar and Syria also ended completely, even though 

in general their reign persisted. This was grace to the prayer spoken for them 

by the Messenger of God (SAAS) when they honoured his letter. But God 

knows best." 

I note that in this there is a fine announcement that the rule of the Romans 

will never return to Syria. 

The Arabs used to use the term Qaysar, "Caesar", to denote the Roman who 

ruled Syria, along with the (Arabian) peninsula. The term Kzsrz, "Chosroe", was 

applied to whomever ruled the Persians, al-Najdshi, "the Negus", to the ruler 

of Abyssinia, al-Mugawqes for the ruler of Alexandria, Far%, "Pharoah" for 

whomever ruled Egypt as an unbeliever, and Batlaymiis (Ptolemy), for the ruler 

of India. They also accorded other generic titles; we have mentioned these 

el~ewhere?~ But God knows best. 

98. Presumably to perfume and preserve it. 

99. Val. 11, above, $6. 
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Muslim related, from Qutayha and others, from Aha 'Awma, from Sim&, 

from J ~ h i r  h. Samra, who said, "The Messenger of God (SAAS) stated, 'A group 

of Muslims will discover the treasures of Chosroe in the white fortress.'" 

Asbat narrated, from Sim&, from Jahir h. Samara, a hadith similar to that 

and added, "I and my father were among them, and we acquired 1,000 dirhams 

from that." 

THE EMBASSY OF THE MESSENGER OF GOD ($US)  TO 
A L - M U Q A W W ,  RULER OF THE CITY OFALEXANDRIA; 
HIS .AMME WASJURAYJ 5. MiNA THE COPT. 

Ytinus h. Bukayr quoted Ihn Ishaq as stating, "Al-Zubri related to me, from 

'Ahd Al-Fblpna h. 'Ahd al-Qari, that the Messenger of God (SAAS) sent Hahb 

b. Aba Balta'a to the Muqawqis, ruler of Alexandria. When Hatih delivered to 

h i  a letter from the Messenger of God (SAAS) he kissed it, honoured Hahb 

and entertained him well. He then sent him hack to the Messenger of God 

(SAAS), dispatching to him with Hatih a ceremonial gown, a mule and saddle 

and two slave girls, one of whom became Ibmhim'slm mother. The other girl was 

presented by the Messenger of God (SAAS) to M u w a d  h. Qays alLCAhdi." 
Al-Bayhaqi related this also. 

He then narrated through 'Abd al-R&miin b. Zayd h. Aslam, from his father 

(who said) "Yahya h. 'Ahd al-R&man b. Ijaub related to him, from his father, 

from his grandfather, Haub h. Aha Balta'a, who said, 'The Messenger of God 

(SAAS) sent me to the Muqawqis, the ruler of Alexandria. I took h i  a letter 

from the Messenger of God (SAAS), and he gave me accommodation in his 

home and there I stayed with him. He then sent for me, having assembled his 

patriarchs. He said, "I have questions for you and would like you to help me reach 

understanding." I replied, "Please ask." He said, "Tell me about your master; is 

he not a prophet?" "He is indeed," I replied. "He is the Messenger of God." 

"Then why", he asked, "if he is so, why did he not curse his people, since they 

evicted him from his country to another?" I replied, "Take Jesus, son of Mary; 

do you not bear witness that he was the Messenger of God?" "Yes, indeed I do," 

he replied. "Well", I asked, "what about when his people took h i  and wanted 

to crucify him; could he not have cursed them and had God destroy them when 

God raised him up to the earthly heaven?" He replied, "You are a wise man who 

has come from a wise man. These are presents I am dispatching with you to 

Muhammad. And I am sending with you a guard who will conduct you to your 
safe haven." 

"'He presented to the Messenger of God (SAAS) three slave girls, including 

one who was the mother of Ibr&im, son of the latter. One girl the Messenger of 

God (SAAS) presented to Hassan b. Thahit, the aqzri. He also sent some of his 

treasures to him."' 

100. 'The son of the Prophet (SAAS). 
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Ihn Ishaq recounted that he presented four girls to the Messenger of God 

(SAAS), one of whom was Mariya, Ihmhim's mother. Another was Sirin, whom 

he gave to Hassan h. Thahit; to him she bore 'Ahd d-Rahmm h. Hassw. 

I note that among these presents was a hlack eunuch named Malhnr, a pair of 

plain hlack slippers, and a white female mule named al-Daldal. 

This Malhnr was a eunuch. At first no one knew this, so when he began going 

in to Mariya, as had been his habit in Egypt, people gossiped. They did not know 

the truth of the matter, that he was a eunuch. Eventually someone noted that 

he was the one the Messenger of God (SAAS) ordered 'Ali h. Ahn Talib to kill, 

hut he let him go when he found hi to he a eunuch. The hadith relating this 

is contained in the ~ahih collection of Muslim, with a line of transmission 

through Hammzd h. Salama. 

Muhammad b. Ishaq stated, "The Messenger of God (SAAS) sent Salit b. 

'Amr h. 'Abd Wudd, brother of Bann 'Amir h. Lulayy, to Nawdha h. 'Ali, leader 

of al-Yamiima. He sent d-'Ala] b. d-Hadrami to Jayfar h. d-Jalandi and 'Amma 
b. d-Jalandi, both of Azd, rulers of 'Urn-." 

THE EXPEDITION TO DHD AL-SALJSIL 

The hd& al-Bayhaqi related it here, before the account of the conquest (of 

Mecca). His line of transmission leads through Masa b. Wqha and Wrwa h. 

d-Zuhayr, both of whom said, "The Messenger of God (SAAS) sent ' A m  h. 

al-'A$ to Dha d-Sdasil in the Syrian uplands, in territory of Bali and 'Ahd All& 

and those of Quda'a allied to them." 

Wrwa b. al-Zubayr stated, "Bann Bali were uncles of alLCAs h. Walil. When 

he travelled there, he was afraid at the large numbers of the enemy. So he 

sent word to the Messenger of God (SAAS) asking for reinforcements. The 

Messenger of God (SAAS) assigned the first muhdjirin; Ahn Bakr and Wmar 

volunteered, along with a group of muhdjrin leaders, may God he pleased with 

them all. The Messenger of God (SAAS) appointed Ahti 'Ubayda b. d-Jarrah as 
their leader." 

Mnsa h. Wqha stated, "When they reached 'Amr, he told them, 'I am your 

leader; it was I who sent to the Messenger of God (SAAS) to seek reinforcements.' 

The muhdjirin replied, 'No; you are leader of your men, while Aha Wbayda is 

in command of the muhdjirin.' 'Amr insisted, 'No; you're just reinforcements 

provided to me.' 

"When Abii Wbayda, who was a man of fine disposition and easy-going 

nature, said, 'You know, 'Amr, that the last instruction he gave me was to say, 

'When you reach your comrade, obey hi.' If you disobey me, then I will obey 

you.' Ahfi Wbayda gave the leadership over to 'Am h. alLCAs." 

Muhammad h. Ishaq stated, "Muhammad h. 'Abd al-Rahman h. 'Abd All& 

b. al-Husayn al-Tamimi related to me, 'The Messenger of God (SAAS) sent 
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'Amr b. al-'As to bring the Arabs into I~lam.'~' This was because the mother of 

al-'As b. Wa'il was from Banii Bali. And so the Messenger of God (SAAS) sent 

him to them, for he would therefore be at ease with them. When he arrived at a 

well in Judhm territory known as al-Salasil - this expedition being known by 

that name - he became concerned. And so he sent to the Messenger of God 

(SAAS) for reinforcements. The latter sent him Abii Vbayda b. al-Jarrzh along 

with the first muhajirin, among whom were Abii Bakr and Wmar. When he 

dispatched Abu Vbayda, be told him, "Do not quarrel." 

"'Abii 'Ubayda then set forth and when he arrived, 'Amr said to him, "You 

have merely come to reinforce me." Aba Wbayda said, "No; but I will do my 

duty, as you will." 

"'Abii Whayda was a mild and easy-going man. 'Amr told him, "I insist; you 
are my reinforcements." Abii Wbayda replied, "'Amr, the Messenger of God 

(SAAS) told me, 'Do not quarrel.' So even if you disobey me, I will obey you." 

'Amr told him, "Well, I am your commander, and you are my reinforcement." 

"So be it," he replied. 

"'And 'Amr went and led the prayers with the men.'" 

Al-Waqidi stated that Rabi'a b. Wtbman related to him, from Yazid b. Riimm, 

that when Abii Whayda reached 'Am b. al-'AS they totalled 500 men and travelled 

on day and night into Bali territory, overrunning it as they went. Whenever they 

arrived at some settlement, they were told that those who had been there bad 

dispersed on hearing of their approach. Eventually they reached the furthest part 

of the territory of Bali, Wdhra and Balqin. There they finally encountered a small 

force with which they briefly fought, engaging in exchanges of arrows. 'Amir b. 

Rabi'a suffered a wound in his arm. The Muslims attacked and defeated the 

enemy, who dispersed and fled. 'Amr plundered the area for a few days, hearing 

nothing of any enemy force being gathered, and receiving no information where 

they had gone. He sent out his cavalry to bring in sheep and camels which 

they slaughtered, but they captured nothing more; there were no spoils to be 

distributed. 

Aha D2iid said that Ibn al-Muthanna related to him, quoting Wahb b. Janr, 
quoting his father, (who said), "I heard Yahy b. Ayyiib relate from Yazid b. Abii 

Habib, from 'Imriin b. Abii Anas, from 'Abd al-rnman b. Jubayr, from 'Am b. 

al-'As, who said, 'I involuntarily discharged semen on a very cold night during 

the expedition to Dhii al-Sal%il. I was afraid that if I were to wash, I would 

perish. So I performed the ablutions with sand, then performed the morning 

prayers with my men. They later reported that to the Messenger of God (SAAS). 

God asked, "'Amr, did you really pray with your men while in a state ofjunub, 

ritual impurity?" I then told him what had prevented me from washing myself 

101. The Arabic printed text notes that Ibn Hishan's version of Ibn lshaq substitutes "into 

Syria" for "into Islam". 
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and said, "I heard God say, 'Do not kill yourselves; God is compassionate 

towards you"' (sarat al-Ntse IV, v.29). The Messenger of God (SAAS) laughed 

and said no more."' 

Muhammad h. Salama related to us, quoting Ibn Wahb, quoting Ibn Lahi'a 
and 'Amr b. al-Hwith, from Yazid b. Ahn Hahih, from 'Imra b. Anas, from 

'Abd al-Rahman b. Jubayr, from Abn Qays, the freed-man of 'Amr b. al-'As. 

- who had been on an expedition, and related the hadith similarly. He said, "He 

washed under his thighs, performed the ablutions for prayer and prayed with the 

rest." He then related approximately the same as above, but he did not refer to 

having cleaned himself with sand. 

Abn Da'od stated, "This anecdote is related from al-Awza'i, from Hassan b. 

'Atiyya, who said in it that he cleaned himself with sand." 

Al-Waqidi stated, Afl& h. Sa'id related to me, from Abn 'Abd a l - Rabm h. 

Raqish, from Abn Bakr b. Hazm, who said, "While away on an expedition, 'Amr 

b. al-'& involuntarily discharged semen during a night of exceeding cold. He 

asked his men, 'What do you think? I had a discharge, but if I wash, I'll die!' He 

had water brought and did perform the ablutions, washing his private parts and 

cleaning himself with sand. He then went on and performed the prayer with the 

rest. 'Awf b. M a i  was sent on ahead to report. He said, 'I reached the Messenger 

of God (SAAS) in the pre-dawn, while he was praying in his home. I greeted 

hi and he said, "You're 'Awf b. Mdik?" I said I was and he said, "The one who 

slaughters camels?" I said yes, and he added nothing more. He then asked, 

"Well, tell me the news." I made a report to him on our expedition and of 

the disagreement between Aba 'Ubayda and 'Amr, and how Aha 'Ubayda had 

submitted to 'Amr. The Messenger of God (SAAS) commented, "May God be 
pleased with Abn Wbayda b. al-Jarrah!" 

"'I then told him that 'Amr had prayed with the men while he was in a state 
ofjunub, and that even though he had water, he had only washed his private parts 

in performing the ablutions. The Messenger of God (SAAS) remained silent. 

"'When 'Amr returned, the Messenger of God (SAAS) asked hi about his 

performance of the prayer and he related it to hi, commenting, '7 swear by 

Him who sent you with the truth, that if I had washed completely, I would have 

died; I never experienced cold like that. And the Almighty had said, 'Do not kill 

yourselves; God is compassionate towards you."' 

"'The Messenger of God (SAAS) laughed; and we have not heard that he 
made any comment."' 

Ibn Ishnq stated, "Yazid b. Abn Habib quoted 'Awf b. Mzlik al-Ashja'i as saying, 
'I was present on the expedition to Dhn al-Salasil sent out by the Messenger 

of God (SAAS) under 'Amr b. al-'AS. I went in the company of Abn Bakr and 
Wmar. We passed by some people who had slaughtered some camels hut did not 

know how to cut them up properly. I was a proficient butcher, so I told them, 

"If you will give me a tenth share, I'll divide it up between you." They agreed 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHiR 373 

and so I took a sharp knife and cut it up, right then and there. I took a portion 

for myself and carried it off to my companions and we cooked and ate it. Abn 

Bakr and Wmar then asked, "Where did you get this meat, 'Awf?" I told them 

and they said, "By God, you did not do well to feed us this!" Then they arose 

and brought back up the food from their stomachs. 

"'When we set off for home from that trip, I was the fvst to reach the 

Messenger of God (SAAS), as he was praying in his house. I greeted him, 

al-sal~mu 'alayka, "'peace be upon you', Messenger of God!" He responded, 

"You're 'Awf b. Maik?" "Yes, indeed I am, I swear." "The one who did the 

butchering?" he asked, but made no further comment.'" 

Muhammad b. Ishaq related it thus, from Yazid b. Abn Habib, from 'Awf 

b. Malik, and the hadith is missing links in its chain of transmission and is, 
moreover, mu'dal, "enigmatic". 

The ha.? al-Bayhaqi stated, "Ibn Lahi'a and Sa'id h. Abii Ayyiib related this 

from Yazid b. Abii Habib, from Rabica b. Laqit, from Mdik b. Zuhdum from 

'Awf h. Malik. I believe he ('Awf) related it as above except for his using the 

words, 'I offered it to Wmar; he asked me about it, and I told hi. He then said, 

"You have accelerated your reward!" and he did not eat it."' 

He then narrated it similarly from Abn Wbayda and in that version made no 

mention of Abii Bakr. It ends approximately as above. 

The hdf i~ al-Bayhaqi stated that Abn 'Abd Allah d-Hafiz and Abn Sa'id b. Ahn 

'Amr informed him as follows, "Aba al-cAhhas M&ammad b. Yacqnb al-Asamm 

related to us, quoting Yahya h. Abn Talib, quoting 'Ali b. 'Asim, quoting Khalid 

al-Hadhdh2, from Abfi Wthmiin al-Nahdi (who said), 'I heard 'Amr h. al-'AS say, 

"The Messenger of God (SAAS) sent me forth in command of the army sent to 

Dhii al-Sdasil. Among us were Abn Bakr and Wmar. I told myself that he would 

only have given me command over Abii Bakr and Wmar because of some very high 

regard he had for me. So once I went to hi, sat down before hi and asked, 

'Messenger of God, who is your favourite person?' "A'isha,' he replied. 'I wasn't 

asking you about your family,' I told hi. 'Then it would be her father,' he replied. 

'Who after that,' I enquired. 'Wmar,' he replied. I went on asking until he had 

mentioned a number of men. Then I told myself that I had better stop asking!"'" 

This haditla is given in both sahih collections through Khzlid b. Mahran 

al-Hadhdha', from Ahii Wthman d-Nahdi, his name being 'Ahd al-R*mm h. 

Mul. (The latter said), "'Amr b. alLCAs related to me that the Messenger of God 

(SAAS) sent him out in command of the army to Dhii al-Salasil. ('Amr said), 'I 

went to hi and asked, "Which person do you like best?" "'A'isha," he replied. 

"And from the men?" I enquired. L'Her father," he said. "Who then?" I asked. 

"Then 'Amr b. alLCAs," he answered. He went on to enumerate various other 

men.'" 

This is the text given by al-Bukhm. In one account 'Amr is quoted as saying, 

"I fell silent, fearing that he would place me last!" 
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THE EXPEDITION OF ABU 'UBAYDA TO THE SEA COAST. 

Imam Malik quoted Wahb h. Kayszn as stating that Jabir said, 'LThe Messenger 

of God (SAAS) sent out an expedition towards the coast; in command he 

appointed Abii 'Ubayda b. al-Jarrah. The force consisted of 300 men. And I was 
one of them. 

"Having travelled part of the way, our food supply became depleted. Aha 

Whayda ordered all the remaining food to be gathered together. The food 

consisted of dates. He would distribute a very little of it to us each day until 

eventually all we received was one date per day. I asked him, 'What good is one 

date?' He replied, 'You'll find out when it has run out!' 

"At last we arrived at the sea where we found a whale as big as a hillock. The 

army ate from it for 18 days; then Abii 'Ubayda ordered that two of its ribs be 

set up. He then had his mount saddled and he passed beneath them without 

touching them." 

This anecdote is given in both sahib collections from a hadith of Malik in 

similar form. 

It is also included in both ~ a h i h  collections through Sufya  h. Wyayna, from 
'Amr b. Din%, from Jabir, who said, "The Messenger of God (SAAS) sent 

us out with a force of 300 mounted men, our commander being Abii Wbayda b. 

al-Jarr@. We were to lwk for caravans belonging to Quraysh. We were overcome 

by intense hunger, so that we were forced to eat al-khaba!, 'tree leaves'. The m y  

therefore became known as the khabag army. Then a man slaughtered 3 camels 

then 3 more and yet 3 more. Ultimately Abu 'Ubayda forbade him from doing 

this. Then the sea cast up a creature called an 'anbar, a sperm whale. We ate of 

it for half a month and we grew fat and our bodies became healthy." 

He then went on to relate about the ribs. The reference here to looking 
for caravans belonging to Quraysh indicates that this expedition occurred before 

the truce of al-Hudaybiyya. But God knows best. The man in the anecdote who 

butchered the camels was Qays b. Sa'd b. 'Ibada, may God be pleased with 
him. 

The hzfiz al-Bayhaqi stated that Abii Bakr h. Isbaq narrated to him, quoting 

Ismacil b. Qutayba, quoting Yahya b. Y&ya, quoting Abii Khaythama- be being 

Zuhayr b. Mn'awiya - from Aba al-Zubayr, who quoted Jabir as saying, "The 

Messenger of God (SAAS) sent us out on an expedition under the command of 

Aba Wbayda to seek caravans belonging to Quraysh. He provisioned us with 

leather bags full of dates; that was all we had. Ab6 Wbayda would ration them 

out one by one. 

"I (Aba al-Zubayr) asked Jabir, 'What did you do with them?' He replied, 'We 

would chew on them like the children do, then we would drink water with them, 

and that would last us all day until the night. We dso would knock down leaves 
with our sticks, pour water over them and eat them. 
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"'We went to the sea coast and there on the beach something as big as a sand 

dune was cast up. When we approached it, we found it to be a creature called an 
Canbar, a sperm whale. Aha Whayda first said that it was dead.loZBut he then said, 

"No; after all, we are messengers on behalf of the Messenger of God (SAAS), 

and pursuing God's cause. You are forced to do so; eat it." So we ate off it for a 

month, all 300 of us, and put on weight again. We would ladle the fat out of its 

eye sockets with leather bottles and cut meat off it the size of a bull. Aba Wbayda 

took 13 of us and sat them in its eye. He also took one of its ribs, stood it upright, 

saddled the biggest of his camels and passed under it. We provisioned ourselves 

with strips of its meat dried, and when we returned to Medina and went to the 

Messenger of God (SAAS) and told him this, he said, "It was bounty that God 

brought forth for you; do you have any of its meat you could give us to eat?" And 

we did send some to the Messenger of God (SAAS), and he ate it."' 

Muslim related this from Yahya b. Y&ya, and Ahmad b. Yiinus and Dii'iid 

related it &om al-Nufayli, all three of them deriving it from Abii Khaythama 

Zuhayr b. Mu'iiwiya al-Jacfi al-Kiifi, from Abii al-Zuhayr, Muhammad b. Muslim 

b. Tadrus al-Makki, from Jzbibir b. 'Abd All& the argari. 

Most of these texts require this expedition to have preceded the truce of 

al-Hudaybiyya. However, we have given it here following the example of the 

haJi;z al-Bayhaqi, may God have mercy on him. He positioned it following Mu'ta 

and before the conquest. But God knows best. 

After examining the Mu'ta expedition, A l -Bukh~  related that of Uszma b. 

Zayd to al-Haraqat of (Bano) Juhayna. He stated that 'Amr b. Muhammad related 

to him, quoting Hushaym, quoting Hu~ayn b. Junduh, quoting Aba Zubyzn, 

who said, "I heard U s m a  b. Zayd say, 'The Messenger of God (SAAS) sent us 

out against al-Haraqa; we attacked them in the morning and defeated them. I and 

an ansari chased after one of their men and when we caught up with him, he said 

La Ilaha iNa Allah, "there is no god but God". At this the ansari stopped, but I 
stabbed at him with my spear until I had killed him. When we returned home, 

this reached the Messenger of God (SAAS) and he asked me, "Us%na, did you 

really kill him after he had said, La Zlaha illa Allah?" "He was only trying to save 

himself," I replied. But he kept on asking me the same question until I wished I 
had not accepted Islam before that incident."' 

We have quoted and discussed this hadith heretofore. 

Al-Bukhai then went on to narrate the hadith of Yazid b. Aba Wbayd, from 

Salama b. al-Akwac, who said, "I participated in seven military expeditions with 

the Messenger of God (SAAS) and fought also in nine others on which he sent 

us. On one we were commanded by Aba Bakr, and on another by Usiima b. 

Zayd, may God be pleased with both." 

102. Muslims are prohibited from eating the flesh of an animal that has not been slaughtered in 

accord with Islamic practice and after the invocation of God's name over it. 
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At this point the ha& d-Bayhaqi recounted the death of the Negus, the ruler of 

Abyssinia, in a state of being Muslim, the announcement of his death to the 

Muslims being made by the Messenger of God (SAAS), and the latter's prayer 

for him. 
It was narrated through Msik, from al-Zuhri, from Sa'id b. d-Musayyah, 

from Abn Hurayra, that the Messenger of God (SAAS) announced the death of 

the Negus on the day he died, led the people to the mosque where he lined them 

up and that he then pronounced Allghu Akbar! "God is Most Great", four times. 

Both these authorities derive their accounts from a hadith of Malik and also 

from a hadith of al-Layth, from Wqayl, from al-Zuhri, from Sacid and Abii 

Salama, from Abn Hurayra in similar terms. 

They both also gave it from a hadith of Ibn Jurayj, from 'A@', from Jabir, who 

said, "The Messenger of God (SAAS) said, 'Today a fine man died; pray for 

Ashama.'" 

These accounts have also been quoted and discussed heretofore; and all praise 

he to God! 
I note that it seems that the death of the Negus occurred a substantial time 

before the conquest (of Mecca). In the ~ahih  collection of Muslim, it is said that 
when he wrote to the foreign rulers, he also wrote to the Negus and that he was 

not a Muslim. Others, like al-Waqidi, claim that he was. But God knows best. 

The ha& d-Bayhaqi narrated through Muslim h. Khrdid al-Zanji, from 

Moss b. Wqba, from his father, from Umm Kulthiim, (who said), "When the 

Prophet (SAAS) married Umm Salama, he told her, 'I have sent to the Negus 

some ounces of musk and a copper pot as presents, but I believe that he has died. 

I expect the presents to he returned to me. If that happens' - I believe he said 

this - 'then I will divide them between you.' Or he may have said, 'and they will 

be yours'. 

"And it was as the Messenger of God (SAAS) had said. The Negus did die 

and the presents were returned. He then gave an ounce (of the perfume) to 

one of his wives and all the rest to Umm Salama." 

THE GREAT CONQUEST OF MECCA. IT OCCURRED IN RAMADAN, 8 AH. 

God, Almighty is He, made reference to it in several places in the Qur'm. He 

stated, "Not equal among you are those who spent before the conquest, and did 

battle; these are higher in rank than those who spent and fought thereafter. But 

to d l  (of these) God has promised reward" (serat al-Hadid; LVII, v.10). 

He also stated, "When God's help comes and the conquest and you see people 

entering God's religion in droves, then celebrate with praise of your Lord and 

seek His forgiveness. He is indeed forgiving" (sfirat a l -Na~r;  CX, v.1-3). 

The cause of the conquest, following the truce of al-Hudayhiyya, was as 

Muhammad b. Ishaq stated. He said, "Al-Zuhri related to me, from Wrwa h. 

al-Zuhayr, who said that d-Miswar b. Makhrama and Marwan b. al-Hakam both 
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told h i  as follows, 'It was stipulated in the truce of al-Hudayhiyya that whoever 

wished to enter into an alliance with Muhammad could do so, and that those 

wishing to ally with Quraysh could also do that. Thereafter Khuza'a stated that 

they wished to he allied with the Messenger of God (SAAS) while Bann Bakr 

joined with Quraysh. 

"'The truce remained in effect for some 17 or 18 months. But then Bana Bakr 

attacked Khuza'a at night at a well called al-Watir, close to Mecca. Quraysh, 

thinking that because it was night and that they would not he observed, assisted 

Bann Bakr by providing horses and weapons, and they fought along with them 

in order to express their hatred for the Messenger of God (SAAS). 

"'When the conflict between Khuza'a and Bann Bakr became intense, (Amr 

b. Snlim rode off to the Messenger of God (SAAS) to tell him the news. He had 

composed some verses on the subject and spoke these to the Messenger of God 

(SAAS) when he arrived, 

"0 Lord, I address Muhammad and invoke hi father's 
pact with our ancient forebears. 

You were as children and we as parents and then we 
accepted Islam and never held back. 

So Help the Messenger of God with a h a 1  victory, and 
call for God's servants to come up as reinforcements 

Including the Messenger of God, accoutred for war; 
when angry, his face becomes stern. 

With an army broad as the sea and foaming; @raysh 
have broken their pacts. 

They have destroyed their clear treaty with you and 
sent guards for me up on Mt. Ka& 

They claim that I will not inspire (to help) yet they 
are more lowly and fewer in number. 

They attacked us at night while we slept at al-Watir, 
and killed us as we bowed in prayer." 

"'The Messenger of God (SAAS) told h i ,  "You have been helped, 'Amr h. 

Sdim!" 

"'Soon a cloud passed overhead in the sky and the Messenger of God (SAAS) 

said, "This cloud is bringing aid to Bana Ka'b." 

"'The Messenger of God (SAAS) then told his men to prepare for battle, but 

he hid from them his destination. He asked God to blind Quraysh to news of 

him so that he could surprise them in their own territory."' 

Ibn Ishnq stated, "The reason for the trouble was that a man named M a l i  h 

(Ahbad, of Bana al-Hadrami, allied to al-Aswad h. Rizn, went out on a trading 

trip. When he was deep in Khuzn'a territory, they attacked h i ,  killed him and 

robbed him. Bann Bakr then attacked a man of Bana Khuza'a and killed him. 

Khuzn'a, just before accepting Islam, had attacked the sons of al-Aswad h. Rizn 
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d-Dili, Salmz, K u l t h m  and Dhu'ayb, leaders who were the pride of  Bann 

Kinma, and killed them at 'Arafa at the boundary rocks marking the sacred area. 

"A man of al-Dil related to me that Banii al-Aswad b. Rizn, due to their high 

prestige, were paid double blood-wit in the pre-Islamic period, while Banii d-Dil 

received single blood-wit. 

"While Banii Bakr and Khuzz'a were engaged in this conflict, Islam came 

between them. When the agreement at d-Hudaybiyya was made, Bana Bakr 

made a pact with Quraysh, as did Khuzz% with the Messenger of God (SAAS). 

Then the truce went into effect. But Banii al-Dil, (a clan) of Banii Bakr, used it 

to gain revenge from Khus ' a  for the men killed. Nawfal b. Mu'zwiya d-Dili went 

out at the command of their men; not all of BanG Bakr followed him, however. 

He  attacked Khuzz'a, killing one of their men, at al-Watir, a well of theirs. The 

sides then disengaged, then battled on. Quraysh supplied Bann Bakr with 

weapons and some of them participated in the fighting, using the dark of night 

to conceal their identity, until eventually they forced K h u z ~ %  inside the sacred 

territory. Once inside it, Bann Bakr pointed out to Nawfal, 'We have entered the 

sacred territory! (Think of) your God! Your God!' He  (Nawfal) then said an 

awful thing, 'There is no God today! Bann Bakr, gain your revenge! I swear by my 

life that you steal within the sacred area, so can you not also gain your revenge?' 

"Khuz~% took refuge in the house of Budayl b. Warq~' in Mecca and in that 

of a freed-man of theirs named &ti'. Al-Akhzar b. Lu'r al-Dili spoke the 

following verses on this subject, 

'Have the people of furthest Abyssinia learned that we 
defeated Banii Ka'b with our arrow heads? 

We imprisoned them in the home of the slave kfi', and 
also with Budayl we kept them, inactive. 

In the home of a base and passive man, once we had 
satisfied our anger by the use of our swords, 

we confined them to their great distress, having 
descended upon them Fie a rain torrent from a mountain 

gully 
Slaughtering them like goats, as if we were lions, 

slashing our swords into them. 
They had wronged us and acted aggressively and were the 

first to murder at the sacred boundary, 
So scared when attacked that they were like ostrich 

chicks, their flight blocked by Mt. Thawr.' 

"Budayl b. 'Abd Manat b. Sdama b. 'Amr b. al-Ajabb, known as Budayl b. Umm 

Asram, answered him back with the following verses: 

'A boastful people made a pact, but we have left them 
only Nzfii as their chief to assemble them. 

Was it fear of the prime people, whom you disdain, that 
you went beyond al-Watir, panicking, not to reurn? 
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Every day we favour those we protect by paying the 
blood-wit, but no one needs to favour us. 

We attacked your homes at al-TalP'a with our swords 
that forestalled any complainer's blame. 

We defended against the tribe's attack from all the way 
from between Bayd and 'Atnd to the slopes of Mt. RadwB. 

At the battle at al-Ghamlm Ways retreated in haste; 
we terrified him by our brave chief. 

Perhaps it was because the mother of one of you had 
diarrhoea that you fled and we did not fight? 

By God's house, you lie! You did not do battle; but 
we left your affairs in confusion "' 

Ibn Ishiiq stated that 'Ahd All& h. Aha Salama related to him that the 

Messenger of God (SAAS) said, "You can expect to see Abn S u f y a  come to you 

to re-establish the pact and extend its duration." 

Ihn Ishiiq stated, "Then Budayl h. Warqii' went with a group of Khuza'a to 

the Messenger of God (SAAS) and told how they had been attacked and how 

Quraysh had joined with Bana Bakr against them. They then left and on their 

way back, at W s f a ,  encountered Aba Sufya .  Quraysh had dispatched him to 

the Messenger of God (SAAS) to reaffirm and extend the pact, since they were 

now worried by what they had done. 

"When Aha S u f y a  met Budayl he asked him whence he had come, thinking 

that he had come from the Messenger of God (SAAS). Budayl replied that he 

had been travelling in that valley and along the coast with Bana Khuza'a. Aba 

Sufyzn thereafter went to where Budayl's camel had knelt and examined its 

droppings; he found it to contain date stones. He said, 'I swear, Budayl has been 

to Muhammad!' 

"Abii Sufyzn then made his way to Medina to the Messenger of God (SAAS), 

where he went in to see his own daughter, Umm Habiba. When he was about 

to sit on the rug of the Messenger of God (SAAS), she roiled it up. He then 

commented to her, 'I wonder whether you consider this rug undesirable for me 

or me for it!' She replied, 'It is the mg of the Messenger of God (SAAS), and 

you are a dirty polytheist! I won't have you sit on his rug!' He responded, 'Well, 

daughter, you've certainly turned out badly since you left me!' 

"He then went to see Abii Bakr whom he asked to speak on his behalf with the 

Messenger of God (SAAS), hut he refused. He next visited Wmar h. al-Khagiih 

and spoke with h i ,  but Wmar replied, 'Me intercede for you with the Messenger 

of God (SAAS)! I swear, if ants were all I had to fight you with, I'd do it!' 

"Aha Sufy- then made his way to (the home of) 'Ali b. Abii Talib, where 

he also found F a ~ a ,  the daughter of the Messenger of God (SAAS). She was 

sitting playing with her son Hasan. Abii S u f y a  said, "Ali, you are the man 

closest in relationship to me. I have come with a request and I don't want to leave 

disappointed. Please intercede with the Messenger of God (SAAS) on my behalf.' 
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He replied, 'I sympathize, Abii Sufyan, but once the Messenger of God (SAAS) 

has determined something, we just can't talk to him about it.' Abii Sufyan then 

turned to Fahma and said, 'Muhammad's daughter, won't you have this son 

of yours bring protection between our men so that he may then become the lord 

of all the Arabs till the end of time?' She replied, 'My son is not old enough to 

bring such protection, and no one could provide protection against the Prophet 

(SAAS).' 

"Abii Sufyan then addressed 'Ali, 'I'm really in desperate circumstances; what 

advice can you give me?' 'Ali replied, 'I swear, I don't know what would help 

you. But you are chief of Banii Kinma. Why don't you arise in public, guarantee 

protection against them, then return home?' 'You think that might well do me 

some good?' be asked. 'Ali replied, 'Well, I really don't, but that's all I think you 

can do.' 

"So Abn Sufym stood up in the mosque and said, 'I guarantee protection 

between our men.' He then mounted his camel and rode off. When he reached 

Quraysh, they asked what he had accomplished. He reported how he had gone 

and visited Muhammad and spoken with him but had received no response, gone 

on to Ibn Abii Quhafa'" without avail, and then to Wmar whom be had found 

very antagonistic. He commented that he had found 'Ali the most sympathetic 

and reported that be had given him advice which he had followed, though without 

any expectation that it would prove useful. They asked what he had advised. Abii 

S u f y a  reported bow 'Ali had advised offering protection, which he had done. 

They enquired whether the Prophet (SAAS) had approved that, and Abii 

Sufym said no. They commented that 'Ali had been toying with him and that 

Abn Sufyan had gained nothing. He  replied that he had not known what else 

to do." 

Al-Suhayli makes a useful addition to this account. He commented on 

Fatima's words in this hadith, "No one gives protection against the Messenger of 

God (SAAS)". This contradicts what is in the hadith, "Their least powerful will 

give protection for all Muslims". He stated that he reconciled both versions by 

saying that the hadirh refers to one who will grant protection to an individual or 

a few people only. As for Fauma's words, they refer to the giving of protection 

to a large number of people upon whom the Imam has declared war; in such a 

case no one can offer protection. He (al-Suhayli) went on, "S&nan and Ibn 

al-Msjishawn both say, 'The protection that a woman grants is dependent upon 

the permission given by the Imam, because of his (the Prophet's) words to Umm 

Hsni', "We give protection to those you protect, Umm H&." This is also relat- 

ed from 'Amr b. al-'AS and Khalid b. al-Walid. Abo Hanifa said, 'The protec- 

tion granted by a slave is not valid.' Yet his statement, 'their least powerful will 

give protection' requires inclusion of women and slaves. But God knows best." 

Al-Bayhaqi related through Hammiid b. Salama, from Muhammad b. 'Amr, 

from Abii Salama, from Abti Hurayra, who said, "Banti Ka'b spoke the following, 

103 A name by which Abii Bakr was known. 
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'0 God, I appeal to Muhammad by the pact between his 
father and our forebears. 

Give much help, may God give you gu~dance, and call for 
God's servants to come in reinforcement."' 

Miisa h. Wqha said with regard to the conquest of Mecca, "Then Banii Nufatha, 
of Bann al-Dil, attacked Banii Ka'b during the truce between the Messenger of 
God (SAAS) and Quraysh. Bans Ka'b were at peace with the Messenger of God 
(SAAS), and Banii Nufatha were at peace with Quraysh. Banii Bakr gave aid to 
Bana Nufatha whom Quraysh were aiding with weapons and men. Bana Mudlij 
kept withdrawn from them and honoured the pact they had made with the 

Messenger of God (SAAS). In Bann al-Dil there were two men who were their 
chiefs, SalmZ h. al-Aswad and Kulthiim b. al-Aswad. It is said that those who 
helped them were Safwsn h. Umayya, Shayba b. Wthman and Suhayl h. 'Amr. 

"Banii al-Dil made a raid against Banii 'Amr and their dependants, including 
their women, children and the weak. They fought them and forced them to 
seek refuge, ultimately making them withdraw to the home of Budayl b. Warqit' 
in Mecca. 

"Riders from Bana Ka'b then went to the Messenger of God (SAAS) and 
told him what they had suffered and the part that Quraysh had played in it. 
The Messenger of God (SAAS) told them to go hack home and then to disperse 
into the land. 

"Abii Sufyan then left Mecca for the Messenger of God (SAAS), worried at 
what had happened. He said, 'Muhammad, strengthen the pact and extend it 
for us.' The Messenger of God (SAAS) replied, 'That is why you have come? 
Has something had happened?' 'God forbid! We are keeping to our pact and to 
the truce of d-Hudaybiyya; we are not changing anything.' 

"He then left the Messenger of God (SAAS) and went to Abii Bakr, to whom 
he said, 'Review the pact and extend it for us.' Aha Bakr replied, 'My protection 
is with the Messenger of God (SAAS). I swear by God, if all I had was ants to 

fight you with, I'd take their help against you!' 
"He then went to Wmar h. d-Kha~Zb and spoke to him. CUmar replied, 

'Nothing new ever happened without God having created it and nothing was 
ever fundy set that God could not destroy, and nothing was ever cut asunder that 
God could not join together.' Abii Sufyan commented, 'May you be punished 
badly by a close relative!' 

"He then went to see Wthmzn and when he had spoken to him, Wthmm told 
him, 'My protection rests with that of the Messenger of God (SAAS).' Abn 
Sufyan then pursued Quraysh nobles and spoke with them, hut all said that their 
pact was made with the Messenger of God (SAAS). 

"When he despaired of their help, he went in to see Fatima, daughter of the 
Messenger of God (SAAS), and spoke with her. She replied, 'I'm just a woman. 
That is up to the Messenger of God (SAAS).' He told her, 'Then give orders 
to one of your sons.' She replied, 'But they are just children; they couldn't 



382 THE LIFE OF THE PROPHET MUHAMMAD 

grant protection.' 'Then speak to 'Ali,' he asked her. She replied, 'You talk to 

him.' 

"He did speak to 'Ali, who said to him, LAbn Sufym, none of the Companions 
of the Messenger of God (SAAS) would ever act contrary to his wishes by 

granting protection. You are the leader of Quraysh, their most important and 
powerful figure. Give protection on behalf of your tribe.' 'Yes,' Aba Sufysn 

replied. LYou speak the truth; I am as you say.' He then left and called out, 'I 

grant protection. And, by God, I do not believe that anyone will betray me.' 

"He then went in to see the Messenger of God (SAAS) and told him, 

'Muhammad, I have declared protection between the people and I don't think 

anyone will betray me by revoking my protection.' 'As ever you say, Abn 

Hamala,' he told him, and at that Aba Sufym left. 

"They claim, but God knows best, that the Messenger of God (SAAS) said 
when Abn Sufysn had left, '0 God, close over their hearing and their seeing 

so that they only see us suddenly and only hear us too late!' 

"Abn Sufyw returned to Mecca and there Quraysh asked him, 'What 

happened? Did you bring some letter or pact from Muhammad?' 'No, by God,' 
he replied. 'He refused me that. I watched his men closely and I never saw any 

people more obedient to a king who ruled them than they were to h i .  However, 

'Ali b. Abn Tnlib told me to grant them protection without claiming it for myself 

or my people. He told me I could do this without having it revoked by anyone 

because of my high status and leadership. I got up and made the announcement, 

then went in to tell Muhammad that I had done so; I told him that I did not think 

it would be revoked. He merely said it was I who was saying so.' Quraysh 

responded, 'You have no reason to be pleased. You return with nothing of any 

use to you or us. 'Ali was merely toying with you! Your offer of protection was 

invalid and useless.' 

"He then went in to see his wife and she told him the same. She exclaimed, 

'What a terrible envoy you are! You gained nothing at all.' 

"The Messenger of God (SAAS) saw a cloud and commented, 'These clouds 
are gently raining down victory for Bann Ka'b!' 

"The Messenger of God (SAAS) stayed there for that period that God wished 
after the departure of Abii Sufynn. He began equipping for battle. He told 

'A'isha that she should prepare his food, and to hide that fact. 

"He then went out to the mosque, or for some other purpose, and Aba Bakr 

came in to see 'A'isha. He found her busy pounding and sifting wheat. Abn 

Bakr asked her why she was preparing the food but she made no reply. 'Is 

the Messenger of God (SAAS) preparing for battle?' he asked. She was still 

silent. He then asked, 'Is he going to attack the "yellow skins",' meaning the 

Byzantines. She said nothing. He then said, 'Perhaps he is heading for Najd?' 

She was silent. 'Maybe he is heading for Quraysh then?' She said nothing. 

"When the Messenger of God (SAAS) returned, Aba Bakr asked h i ,  

'Messenger of God, are you leaving on a campaign?' 'Yes,' he replied. LAre you 
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perhaps heading for the "yellow skins"?' 'No,' he replied. 'Then to Najd?' 'No,' 

he answered. 'So maybe you are going after Quraysh?' he suggested. 'Yes,' he 

replied. Ahii Bakr then said, 'But, Messenger of God, don't you have a valid 

truce with them?' 'Haven't you heard what they did to Banii Ka'b?' he asked. 

"Then the Messenger of God (SAAS) announced to everyone that there was 

to be a campaign. At that Hacib b. Abii Balta'a wrote a message to Quraysh, but 

God made His messenger (SAAS) aware of the letter." 

He proceeded to relate the account that follows. 

Muhammad b. Ishaq said that Muhammad b. Jacfar related to him, from 

Wrwa, from 'A'isha, who said that Abii Bakr came in to see her while she was 

sifting wheat. Abii Bakr asked her, "What's this? Has the Messenger of God 

(SAAS) asked you to prepare supplies for a campaign?" ''Yes'', she replied, "to 

prepare for a campaign." "Where to?" he asked. "He did not tell us anything, 

except to make preparations." 

Ihn Ishaq went on to say that the Messenger of God (SAAS) then made an 

announcement to the people that he was going to Mecca. He ordered them to 

act seriously and to make preparations. He said, "0 God, take away sight and 

information from Quraysh so that we may take them by surprise in their land." 

And so the people made their preparations. 

(Ibn Ishaq went on) "Hassm b. T h ~ b i t  spoke the following verses to arouse 

the people and to refer to the men killed by Khuza'a, 

'It hurt me greatly, even though I did not witness, as 
men of Banii Ka'b were having their heads cut off in the 
Mecca valley 

By men who did not unsheathe their swords; and there 
were many men killed who were unburied. 

How I wish that my (poetry's) help, with its heat and 
hurt could harm Suhayl h. 'Amr! 

And Safwa,  an old fellow who grunts from his arse; 
this is the time when war had been saddled for battle. 

Do not feel secure, Ibn Umm Mujalid'" when war is fully 
prepared for and about to break out. 

But don't worry about it, for our swords will have 
their impact and death's door will open wide!"' 

THE INCIDENT INVOLVING HATIB B. ABU BALTA'A. 

Muhammad b. Ishaq stated that it was related to hi by Muhammad h. Jacfar, 

from Wrwa b. al-Zuhayr and others, from various of our scholars, that when the 

Messenger of God (SAAS) had decided to attack Mecca, HaGh b. Abii Balta'a 

wrote to Quraysh informing them of how the Messenger of God (SAAS) was 

about to move against them. He gave the letter to a woman; Muhammad b. Ja'far 

104. A reference to lkrima, Aba Jahl's son. 
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claimed her to have been of Muzayna, while others maintained that she was Sara, 

a freed-woman of someone from Banii 'Abd al-Mu~alih. He paid her to take it 

to Quraysh and she placed it on her head, tied it up in her hair and left with it." 

Ibn Ishaq went on, "News came from heaven to the Messenger of God 

(SAAS) of what H a~ i b  had done and he sent 'Ali b. Aha Talib and al-Zubayr b. 
al-'Awwa in pursuit, telling them, 'Seize a woman with whom Hatih h. Aha 

Balta'a has sent a letter to Quraysh warning them of what we have decided to 

do about them.' 

"The two men caught up with her at al-Halifa of Bana Aba Ahmad. They 

made her dismount and searched her baggage but found nothing. 'Mi then told 

her, 'I swear by God, the Messenger of God (SAAS) has not been misinformed, 

nor has he lied to us. Either you produce this letter for us, or we will search you 

for it!' When she saw how serious he was, she told him to turn away and untied 

her hair, took out the letter and gave it to him. He took it to the Messenger of 

God (SAAS). 

"The Messenger of God (SAAS) summoned Hauh and asked h i ,  'Haub, 

what made you do this?' He replied, 'I really am, I swear, a true believer in God 

and in His messenger. I have not changed at all. But I'm not a man with any 

claims to nobility or tribal influence and there, living among Quraysh, I have my 

son and family and I wanted to protect them.' 

"Wmar h. al-Khat@b said, 'Messenger of God, let me cut off his head! The 

man has turned hypocrite!' The Messenger of God (SAAS) asked him, 'What 

makes you so sure, Wmar? Perhaps God looked down upon those who fought at 

Badr and said, "Do as you wish; I forgive you!"' 

"It was about Hatib that God revealed, '0 YOU who believe: do not consider 

My enemies and yours to be allies to whom you give friendship"' @rat 

al-Mumtahana; LX, v.1). 

Ibn Ishaq related this story as being mursal, with an incomplete line of 

authorities. Al-Suhayli narrated that in Hatib's letter it said, "The Messenger of 

God (SAAS) may well send forth an army against you that will descend upon 

you like nightfall. And I swear by God, that even if he were to attack you alone, 

then God would give him victory over you. He fulfils what He promised him." 
Al-Suhayli went on, "And in the Tafsir (Exegesis) of Ibn S a l l a  it is stated that 

Hatib wrote, 'Muhammad has assembled an army for war; he is either heading 

for you or for others. You should beware!"' 

Al-Bukhzri stated that Quraysh related to him, quoting Sufya,  from 'Amr b. 

Dinzr, who said that al-Hasan b. Muhammad told him that he heard Wbayd 

Allah h. Abii &fit say that he heard 'Ali relate, "The Messenger of God (SAAS) 

dispatched me, al-Zubayr and al-Miqdad saying, 'Go to the well at Khakh. 

There you will find a woman in a howdah who has a letter. Take it from her.' So 

we left, our horses racing us along, and we arrived at the well, where we found 

the woman in the howdah. We told her to produce the letter, hut she denied 



IMAM ABU AL-FIDA' ISMA~IL IBN KATHfR 385 

having it. We then told her that if she did not produce it, we would strip her 

clothes off her. 

"She then brought it forth from her hair wrappings and we took it to the 

Messenger of God (SAAS). The letter said, 'From Hacib b. Balta'a to the 

polytheists of Mecca, informing them of some of the actions of the Messenger of 

God (SAAS).' He (the Messenger of God (SAAS)) asked Hahb about this and he 

replied, 'Messenger of God, don't act harshly with me! I was just associated with 

Quraysh, allied with them but not of them. Some of your muhajzrin have relatives 

among Quraysh who can look after their families and possessions. What I wanted 

was to fmd someone among them who would protect my relatives. I did not do this 

to apostatize from my faith, nor to express my acceptance of disbelief after Islam.' 

"The Messenger of God (SAAS) then said, 'Well, he has spoken the truth 

to you.' Wmar asked, 'Messenger of God, let me shike off the head of this 

hypocrite!' (He replied) LBut he fought at Badr. And what makes you so sure; 

perhaps God looked down upon those who fought at Badr and said, "Do as you 

wish; I forgive you."' 

"God then sent down, '0 YOU who believe, do not consider My enemies' up 

to the words, 'has strayed from the right path."' (siirat al-Mumtahana; LX, v.1). 

The other compilers of the tradition also gave it, except for Ibn Maja, from a 
hadith of Sufym b. Wyayna. Al-Tirmidhi stated that it was hasan, sahih, "good 

and authentic". 

Imzm Ahmad said that it was related to him by Hujayn and Ynnus, both of 

whom said that Layth h. Sa'd related to him, from Abn al-Zubayr, from Jabir b. 
'Abd Allah, that Harib b. Abn Balta'a wrote to the people of Mecca telling them 

that the Messenger of God (SAAS) intended to attack them. However, the 

Messenger of God (SAAS) was provided information about the woman who had 

the letter and so he sent after her and retrieved the letter from her head. He then 

asked HaGb whether he really did this and he confessed. He explained, "I did not 

do it to betray the Messenger of God (SAAS), nor am I a hypocrite. I knew that 

God would make His messenger prevail and allow him to complete his mission. 

However, I've always been a stranger amidst them (Quraysh) and my mother is 

there with them. And I wanted to have some favour with them." Wmar asked, 

"Should I cut off this fellow's head?" But the Messenger of God (SAAS) replied, 

"Would you really kill someone who fought at Badr? What makes you sure; 

perhaps God looked down at those who fought at Badr and said, 'Do as you wish."' 
Only Imam &mad gives this tradition from this line of transmission; its chain 

of authorities meets the criteria of Muslim. And all praise be to God! 

Ibn Ishaq stated that Muhammad b. Muslim b. Shihab al-Zuhri related to him, 

from Wbayd All& b. 'Abd Allah b. Wtba, from Ibn 'Abbas, who said, "The 

Messenger of God (SAAS) then proceeded on his journey, having appointed 
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Aha Ruhm Kulthiim h. Huvayn h. Wtha h. Khalaf al-Ghifm in command of 

Mediua. He departed on the 10th of Ramadan and fasted, as did those with him. 

Having arrived at al-Kadid, between Wsfan and Amaj, he hroke his fast and 

thereafter travelled on to Marr al-Zahm, where he and 10,000 Muslims made 

camp." 

Wrwa h. al-Zuhayr stated, "He had 12,000 men with him." Al-Zuhri and Miisa 

b. 'Uqha said the same. Sulaym totalled over 700 men; some say they were over 

1,000 strong. Muzayna were over 1,000 strong, and each tribe was represented 

in both force and faith in Islam. The muhZjrriin and the an@ accompanied the 

Messenger of God (SAAS) en masse, none of them remaining behind. 

Al-Bukhzri narrated a similar account from M a h i i d ,  from 'Ahd al-Razaq, 

from Macmar, from al-Zuhri. 

Al-Bayhaqi narrated, from a hadith of 'A~im b. 'Ah, from al-Layth h. Sacd, 

from Wqayl, from al-Zuhri (who said), "'Uhayd Allah h. 'Ahd Allah informed 

me, from Ibn 'Ahbas, that the Messenger of God (SAAS) went forth on the 

expedition that led to the conquest in Ramadin." 

Al-Zuhri went on, "I heard Sa'id b. al-Musayyah make a similar statement, 

that he did not know whether he started out with some days left of Sha'bin and 

that then Ramadan arrived, or whether he left in Ramadin, after it had begun. 

However, 'Uhayd Allah h. 'Ahd Allah informed me that Ihn 'Ahhas said, 'The 

Messenger of God (SAAS) fasted until he reached al-Kadid, the well between 

Qudayd and Wsfin, where he hroke the fast. And he continued to eat regularly 

(without fasting) throughout the month."' 

Ai-Bukhi%ri related this from 'Ahd All& b. Ytisuf, from al-Layth. He, however, 

did not mention the confusion between Sha'ban and Ramadin, 

Al-Bukhari stated, that 'Ali b. 'Ahd Allah related to us, quoting Jarir, from 

Mausnr, from Mujahid, from Tawus, that Ibn 'Abhas said, "The Messenger of 

God (SAAS) set out in Ramad%, fasting until he reached Wsfin. Then he 

called for a vessel and drank from it, allowing the people to see this. He continued 

to eat normally until he reached Mecca." 

He went on, "Ibn 'Ahhas used to say, 'The Messenger of God (SAAS) both 

fasted and ate normally while travelling. Those who wished, fasted; those who 

wished, ate normally."' 

Yiinus quoted Ibn Ish%q, from al-Zuhri, from 'Ubayd Allah h. 'Ahd Allah as 

stating that Ibn 'Ahhas said, "When the Messenger of God (SAAS) set forth on 

the conquest of Mecca, he placed Ahii Ruhm Kulthiim b. al-Husayn al-Ghifgri 

in command of Medina. He left on the 10th of Ramadin, fasting, as did those 

accompanying him. When he arrived at al-Kadid, between 'Usfin and Amaj, he 

hroke his fast. When he entered Mecca, he was eating normally and people saw 

that this was his latter practice, having abrogated his former, his fasting." 

Al-Bayhaqi stated, "His statement, 'he left on the 10th of Ramadan' is interpol- 

ated in the hadirh, as is his reference to 'Uhayd Allah h. Idris, quoting Ibn Ishaq." 
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He then related through Ya'qab b. Sufym, from Jabir, from Y&ya, from 

Sadaqa, that Ibn Ishaq said, "The Messenger of God (SAAS) left on the 10th 

of Ramadm, 8 AH." 

Al-Bayhaqi narrated from the hadith of Aba Ishaq d-Fazw, from Muhammad 

b. Aba Hafva, from d-Zuhri, from Wbayd All& b. 'Abd Allah, from Ibn 'Abbas, 

who said, "The conquest occurred 13 days into Ramad&." Al-Bayhaqi then 

commented, "This dating is fanciful; it relies only on al-Zuhri's statement." 

He went on to narrate through Ibn Wahb, from Yanus, from al-Zuhri, who 

said, "The Messenger of God (SAAS) went out from Medina in Ramadan on the 

campaign for the conquest - the conquest of Mecca. He was accompanied 

by 10,000 Muslims. This coincided with the beginning of 8 and one-half years 

following his arrival at Media.  Mecca was conquered with 13 days remaining 

of Ramadm." 

Al-Bayhaqi also narrated through 'Abd al-Razzaq, from Ma'mar, from al-Zubri, 

from Wbayd AH& b. 'Abd Allah, from Ibn 'Abbs, (who said) that the Messenger 

of God (SAAS) left in Ramad&, accompanied by 10,000 Muslims. He fasted 

until he reached al-Kadid, then he broke his fast. 

Al-Zuhri stated, "Only the most recent being acceptable, then that would he 

what follows." He said, "The Messenger of God (SAAS) went to Mecca on the 

morning of the 13th of Ramadan." He then recounted the conquest in accord 

with both rahih collections, through 'Abd Al-Razzaq. But God knows best. 

Al-Bayhaqi narrated through Sacid b. 'Abd d-'Aziz al-Tantimi, from 'Ayiyya 

h. Qays, from Aba Sa'id al-Khudari, who said, "The Messenger of God (SAAS) 

told us to set forth in the year of the conquest on the 2nd of Ramadan. We 

fasted en route until we reached d-Kadid, where the Messenger of God (SAAS) 

advised us to break the fast, being pleased with both those who continued 

fasting and those who did not. When we reached the first staging post where we 

encountered the enemy, he told us to break the fast, and we all did so." 

Imam A b a d  related it from Abii al-Mughira, from Sa'id b. 'Abd al-'Aziz 

(who said) that 'Auyya b. Qays related to him, from someone who had told it to 

him, who quoted Aha Sa'id al-Khudari, who said, "The Messenger of God 

(SAAS) told us to set forth in the year of the conquest on the 2nd of Ramadm. 

We fasted en route until we reached al-Kadid, where the Messenger of God 

(SAAS) told us to break the fast. Thereafter some continued fasting, while 

others did not. When we reached the first staging post where we encountered the 

enemy, he told us to break the fast, and we all did so." 

I note from al-Zuhri's account that the conquest was on the 13th of Ramad&, 

and from that of Aba Sa'id that they left Medina on the 2nd of Ramad&; their 

trip between Mecca and Medina must therefore have taken 11 days. 

However, d-Bayhaqi related, from Abii al-Husayn h. d-Fadl, from 'Abd 

Allah b. Ja'far, from Ya'qab b. Sufy&, from al-Hasan h. d-Rabi', from Ibn Idris, 

from Muhammad h. Ishaq, from al-Zuhri, and Muhammad b. 'Ali b. al-Husayn, 
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and 'Asim b. Wmar b. Qatada and 'Amr b. Sbu'ayb, and 'Abd All& b. Abn Bakr 

and others, all said that the conquest of Mecca took place with 10 days remaining 
of Ramadm in 8 AH. 

Ahn Da'ttd al-Taydisi stated that Wahib related to him, from Ja'far b. 

Muhammad, from his father, from Jabir, from 'Abd Alhb, who said, "The 

Messenger of God (SAAS) went forth in the year of the conquest and was 

fasting until he reached Kurac d-Ghamim. Some of the men accompanying h i  
were on foot, whie others rode; this journey was during Ramadm. He was told, 

'Messenger of God, the men are suffering from fasting, but are watching to see 

what you will do.' The Messenger of God (SAAS) then called for a vessel of 

water and drank, while the men watched. Some of the men then broke the fast, 

while others continued it. When he was told that some men were still fasting, he 

commented, 'They're disobedient."' 

Muslim narrated it from a hadith of d-Thaqafi and al-Darzwardi, from Jacfar 

b. Muhammad. 

Imam &mad narrated from a hadiih of Muhammad b. Is&q, who said that 
Bashir b. Yasa related to him, from Ibn 'Abbs, who said, "The Messenger of 

God (SAAS) left in the year of the conquest in Ramadm. He fasted, as did the 

Muslims with him, until he reached d-Kadid. There he called for water in a 

wooden cup, while he was mounted. He drank whiie the men looked on. This was 

to inform them that he had broken his fast. The Muslims then broke their fast." 

A h a d  was alone in giving this hadith. 

Section: On the Acceptance of Islam by the following relatives of the 
Prophet (w). 
These were d-'Abbas b. 'Abd d-Mu~dib,  his uncle, Abn Sufym b. al-Hzritb 
b. 'Abd al-Mut&dib, his cousin, and 'Abd All& b. Abn Umayya b. al-Mughirat 

d-Makhmi,  the brother of (his wife) Umm Salama, "mother of the believers". 

They went out to meet him while he was on his way to the conquest of Mecca. 

Ihn Ishaq stated that d-'Abbas b. 'Abd al-Mumlib met the Messenger of God 

(SAAS) while the latter was en route. Ihn Hishzm stated that he met him at 

al-Juhfa, having emigrated with his family. Previously he had been living in 

Mecca engaged in his function of providing water for the pilgrims. The Messenger 

of God (SAAS) was, according to Ibn Shihzb al-Zuhri, satisfied (at that). 

Ibn Ishzq stated that Aba Sufyxn b. al-Haith b. 'Abd d-MutMib and 'Abd 

Allah b. Abii Umayya met the Messenger of God (SAAS) at Niq d-Wqab, a 

place between Mecca and Medina. There they sought to meet with him and 

Umm Salama spoke to h i  about them. She said, "Messenger of God, it is 

your two cousins, your maternal uncle's son and your maternal aunt's son, along 

with your brother-in-law." He replied, "I don't need to see the two of them; 

my maternal uncle's son offended my honour, while my maternal aunt's son 

slandered me in Mecca." 
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Ibn Ishaq continued, 'LWhen news of this response reached them, Abn 

Sufya ,  who had a young son with hi, said, 'By God, if he does not see me, I'll 

take this young son of mine by the hand and we'll go off somewhere and die 

of thirst and hunger!' When the Prophet (SAAS) heard this, he took pity on 

them and allowed them both to come in and they did so and accepted Islam. Abii 

Sufyan then recited to him the verses that concerned his acceptance of Islam and 

apologized for his former behaviour: 

LBy your life, I swear that day I carried a b a ~ r  so 
that al-Lilt's cavalry would overcome those of Muhammad, 

I was like a traveller lost in a dark night, but now is 
a time when I am led aright and lead others well. 

A guide other than myself gave me guidance and there 
gave me guidance to God someone whom I had vigorously 
opposed. 

I kept myself and others actively away from Muhammad 
and was called his relative, though I claimed no such 
ties. 

They (Muslims) are as they are; those who do not agree 
with them - even men of wisdom - are blamed and rejected. 

I wished to please them, but could not agree with them 
so long as I was not guided. 

Tell Thaqif that I do not want to battle them, and 
tell Thaqif, "Threaten others!" 

I was not in the army that struck 'Amir, nor had I any 
part in it, by hand or voice. 

Tribes came from far away lands, strangers out of Sah- 
and Surdad."' 

Ibn Ishxq stated, "They claim that when Abn Sufysn recited to the Messenger 

of God (SAAS) the line, 'and there gave me guidance to God someone whom I 
had vigorously opposed,' the latter struck the former in the chest and commented, 

'Yes, you did oppose me vigorously, all right!"' 

Having dismounted at Marr al-Zahran, the Messenger of God (SAAS) made 

camp and stayed there. As al-Bukhwi related it, from Y&yx b. Bukayr, from 

al-Layth and Muslim, from Abii al-Tahir, from Ihn Wahb, both of the latter 

quoting from Yiinus, from al-Zuhri, from Abii Salama, from Jxbir, who said, 

"We were at Marr al-&hrm with the Messenger of God (SAAS), gathering 

kibltth, the fruit of the arzk thorn tree. He  told us, 'Look out for the black ones; 

they are the best.' T h e  men asked him, 'Messenger of God, were you ever a 

shepherd?' 'Yes, I was; was there ever a prophet who was not?"' 

Al-Bayhaqi stated, from al-Hakim, from al-Asamm, from Ahmad b. 'Abd 

al-Jabbw, from Ynnus h. Bukayr, from Sin= b. Ismx'il, from Aba al-Walid 
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i 
1 

i 
Sa'id b. Minz, who said, "When the Meccans had finished and left, the Messenger 

of God (SAAS) ordered the men to proceed to Mecca. Having reached Marr 
i 

al-Zahrm, he made camp at al-'Aqaba and sent out the pickers to gather al-kibath. 'i I 
Sin% asked (Abii al-Walid) Sa'id what this word meant and he said it was the 1 

i 

fruit of the thorny arzk tree." I 

Sacid went on, "Ibn Masciid was one of those who was picking. As they found I 
1 

a nice fruit, they would promptly eat it. They were laughing as they observed the 1 
thinness of Ibn Masciid's legs as he climbed up a tree and the Messenger of God 

(SAAS) asked, 'Are you amused at his thin legs? By Him who holds my soul in 

His hands, they weigh heavier in the scales (of righteousness) than Mt. Uhud!' 

"The choicest fruits Ibn Masciid picked he would offer to the Messenger of 

God (SAAS). And on this subject he, Ibn Mascod, spoke the following line, 

'This is the finest I have picked (for you), while the 
hand of every picker goes to his mouth.'" 

In both qzbi!~ collections Anas is quoted as saying, "We disturbed a rabbit while 

we were at Marr al-Zahran and the men took it to Abii Talha who slaughtered 

it. He sent its thighs and legs to the Messenger of God (SAAS), and he accepted 

them." 

Ibn Ishsq stated, "The Messenger of God (SAAS) halted at Marr al-Zahrm, 

having kept any news from reaching Quraysh; they had no information at all 

about what he was doing. During those nights, Abo Sufyzn b. Harb, uakim b. 

Hiz- and Budayl b. Warqz' came out to gather any news from what they might 

see or hear." 

Ibn Lahi'a recounted from Abii al-Aswad, from Wrwa, that the Messenger of 

God (SAAS) had sent out horsemen as scouts to catch any spies. Khuza'a were 

not allowing anyone to pass by them, and so when Abii SufyZn and hi companions 

came they were seized by the Muslim horsemen. Wmar went up to him, (Abii 

Sufym) intending to stab him in the neck, but al-'Abbas h. 'Abd al-Mugalib gave 

him protection; he was a friend of Aba Sufym. 

Ibn Ishaq quoted al-cAbb% as saying that when the Messenger of God 

(SAAS) reached Marr al-Zahrm, he, al-'Abba, said, "Woe upon Quraysh! If 

the Messenger of God (SAAS) enters Mecca by force before they come out and 
seek peace, it will mean their destruction forever! 

"So I mounted the white mule belonging to the Messenger of God (SAAS) 

and rode out on it to al-Arak, hoping to encounter some logger, milkman or 

someone else who could go to Mecca to tell them where the Messenger of God 

(SAAS) was, so that they could come out and seek peace with him before he 
conquered it and them by force. 

"I was engaged in this when, to my surprise, I heard the voices of Abii Sufyan 

and Budayl b. Warqz' engaged in discussion. Abii Sufym was saying, 'I swear, 

I've never seen so many fires or such a camp as tonight!' Budayl replied, 'I swear, 
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this must be Khuznca fired up by war!' Aba Sufynn answered, 'But Khuz$a are 
too weak and few in number for these to be their fires and encampment.' 

"Having recognized his voice, I called out, 'Is that you, Aha Han-la?' He  
knew my voice and replied, 'Is that Aba al-Fadl?' 'Yes,' I replied. 'Well what are 
you up to, may my father and mother be your ransom!' he exclaimed. 

"I told him, 'Woe on you, Aha Sufym! That is the Messenger of God (SAAS) 
and his forces!' 'Then woe on Quraysh, by God,' he burst out. 'What should 

we do?' I replied, 'If he conquers you, he'll cut off your head! Ride (with me) on 
the back of this mule, so that I can take you to the Messenger of God (SAAS), 
and I'll ask him to guarantee your safety.' 

"He rode behind me and his two companions returned home." 
Wrwa said this was not so, and that the other two men had gone to the Prophet 

(SAAS) and accepted Islam and he had asked them for news about the people in 
Mecca. 

Al-Zuhri and Masa b. Wqba said that they went with alLCAbb% to the 
Messenger of God (SAAS). 

Al-'Abbns went on, "So I set off with hi. And whenever we passed by one of 
the fires of the Muslims, they asked, 'Who is that?' When they noticed the mule 
of the Messenger of God (SAAS) they said, 'Oh, it's the uncle of the Messenger 
of God (SAAS), riding his mule.' Eventually I passed by the fire of Wmar b. 

al-Khatpb and he asked who I was and came over to me. When he saw Aba 
Sufym on the rear of the mule, he exclaimed, 'It's Aba Sufym, the enemy of God! 
Thanks be to God who has handed you over without any pact or agreement!"' 

Wrwa b. al-Zubayr claims that Wmar stabbed Aba Sufynn in the neck, 
intending to kill him, but al-'Abbss prevented him. 

Similarly, Mas% b. Wqba narrated from al-Zuhri that the scouts of the 
Messenger of God (SAAS) took hold of the bridles of their camels and asked 
who they were. They replied that they were a delegation for the Messenger of 
God (SAAS). AlLCAbbns met them and took them in to the Messenger of God 
(SAAS), who talked with them in the course of the night and then invited them 
to wimess that there is no god but God. They did so and he then asked them to 
bear wimess that "Muhammad is the Messenger of God". Hakim and Budayl 
testified to this, but Aba Sufysn said, "I do not know this." After morning 
came, he did accept Islam. They then asked him (the Prophet (SAAS)) to grant 
Quraysh safety. He replied, "Those who enter the house of Aha S u f y ~  shall 
be safe," his house being in the heights of Mecca. He went on, "Whoever enters 
the house of Hakim h. H izm shall be safe," his house being in the lower part 

of Mecca. And he added, "Whoever locks his own door shall he safe." 
AlLCAbbns's account states, "Then Wmar hurried off towards the Messenger 

of God (SAAS), while I rode the mule and anived before him, but only by the 
amount that a slow-moving mule can outpace a slow-moving man. I jumped off 
the mule and went in to see the Messenger of God (SAAS). Wmar did the 
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same and said, 'Messenger of God, this is Aha Sufyan whom God has delivered 

without any pact or agreement! Let me cut off his head!' I said, 'Messenger of 

God, I have given him my protection.' I then sat down with the Messenger of 

God (SAAS), holding his (Ahii Sufyan's) head and said, 'I swear, no man apart 
from myself is williig to protect him tonight!' 

"When Wmar kept on complaining about him, I told him, 'Take it easy, 

'Umar! I swear, if he were from Bann 'Adi h. Ka'b you'd not he saying this! 

But you well know that he is from Bann 'Ahd Manaf.' 'Take it easy yourself,' 

(Abhas,' he replied. 'Your accepting Islam the day you did was more welcome to 

me than if al-Khapb' (his father) 'had been the one to do so! And this was only 

because I knew that your accepting Islam was more welcome to the Messenger 

of God (SAAS) than that of al-Khagab would have been.' The Messenger of 

God (SAAS) then said, 'Take him away to your tent, 'Abbas, and bring him to 

me when morning comes."' 

AILCAhbas continued, "So I went off with him to my tent where he spent the 

night with me. Next morning I hurried him over to the Messenger of God 

(SAAS), who said, when he saw him, 'Woe on you, Abii Sufyan! Is it not time 
for you to know that there is no god but God?' He replied, 'How wise, nohle and 

kind you are! Had there been any other besides God he would have already given 

me some aid!' 

"'Well, Abii Sufym,' continued the Messenger of God (SAAS), 'is it not time 

for you to know that I am the Messenger of God?' 'How wise, noble and kind 

you are', AbO Sufym replied, 'bur I'm still having some trouble with that."' 

Al-'Ahhas then told him, "Woe on you, accept Islam! Bear wimess that there 

is no god hut God and that Muhammad is the Messenger of God, before your 

head is cut offl" 

He then gave true testimony, accepting Islam. 

AILCAhhas went on, "So I said, 'Messenger of God, Aha Sufym is a man to 

whom prestige is important; do something for him.' 

"He then stated, 'Yes; whoever enters Aba Sufyan's house shall he safe."' 

Wrwa added that he went on to say, "Whoever enters the house of Hakim h. 

H i z a  shall be safe." And Miisa h. Wqha stated similarly, from al-Zuhri, that 

he said, "And whoever locks his own door shall be safe, as will be anyone who 

goes into the mosque." 

As he was about to depart, the Messenger of God (SAAS) said to al-'Ahb%, 

"Keep him at where the valley narrows, and the mountain projects, until God's 

forces pass him by, so that he sees them." 

Mas3 h. Wqha narrated, from al-Zuhri, that Ahii Sufym, Budayl and Hakim 

h. H i z m  stood along with al-'Ahha at the mountain projectory, and that when 

Sa'd h. Ubada spoke the verse, 

"Today is that of the great battle; today sanctuary is disallowed" 
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to Aba Sufyzn, he complained to the Messenger of God (SAAS). The latter then 

took back the banner of the away from Sa'd and gave it to al-Zubayr b. al-'AwwSm. 

He took it in to the upper pan of Mecca and planted it in al-Hajiin. Khelid 

entered from the lower part of Mecca, where Bana Bakr and Hudhayl confronted 

him. He killed 20 men of Banii Bakr and 3 or 4 of Hudhayl. They were defeated 

and killed at al-Hazwara,"' the fighting there reaching the door of the mosque. 

Al-'Abb% went on, 'LI proceeded out with Aba Sufyan, keeping him in the 

narrow part of the valley to which the Messenger of God (SAAS) had asked me 

to restrict him. 

"The tribes went past flying their banners. As one went by, Abii Sufyxn 

asked, 'Who are those, 'Abb~? '  I replied, 'Sulaym,' and he commented, 'Well, 

Sulaym don't concern me.' When another passed, he asked who they were and I 

told him they were Muzayna. He commented, 'Muzayna don't concern me.' 

This went on until all the tribes had gone by; he asked me about each one, and 

he always replied that they were of no concern to him. Eventually the Messenger 

of God (SAAS) went past with his 'green squadron' that consisted of rnuhajirin 

and an@? their armour allowed only their eyes to be seen. He then exclaimed, 

'Glory be to God, 'Abbas! Who are those?' I replied, 'That is the Messenger of 

God (SAAS) with his rnuhajrin and his ansar.' He commented, 'No one could 

ever withstand those men! By God, Ahii al-Fadl, your brother's domain this 

morning is immense!' 

"I replied, 'Abii Sufyan, it is that of the prophethood.' 

"'I agree,' he said. I told him, 'You should hurry to your people.'" 

(AlLCAbbas continued) "When he reached them he shouted at the top of his 

voice, 'Quraysh, this is Muhammad who brings a force against you that you 

cannot withstand. Whoever goes into the house of Abti Sufyan will be secure.' 

"Hind, daughter of 'Utba, stood up to him and gripped him by the mustache 

and said, 'Kill this overweight bag of fat! He is too disgraceful to lead our people!' 

"Abii Sufyan replied, 'Woe upon you, do not allow this woman to deceive you. 

You cannot withstand the force against you. Whoever enters the house of Abii 

Sufym will be secure.' 

"People shouted, 'God kill you! What good will your house do us?' 
"He replied, 'Those who lock their doors will be secure. Those who enter the 

mosque will he secure.' 

"The people then dispersed to their homes or into the mosque." 

Wrwa b. al-Zubayr related that when the Messenger of God (SAAS) passed 

by, Abii Sufyzn asked him, "I see many faces I do not recognize. Are all these 

faces against me?" The Messenger of God (SAAS) replied, "It is you and your 

people who have done this; these people believed me when you called me a liar. 

They assisted me when you exiled me." 

105. The market-place of Mecca 
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Ahn Sufyan then complained to him how Sa'd b. Wbsda had spoken the 

following line as he passed him, 

"Today is that of the great battle; today sanctua.ry is disallowed." 

At this, the Messenger of God (SAAS) commented, "Sa'd lied; this is a day 

when God is glorifying the ka'ba, a day by which the ka'ba will be adorned." 

Wrwa related that in the early morning after that night he spent with al-'Abbas, 

Abii Sufym saw the people gathering for prayer, spreading forth to perform 

their ablutions and he felt afraid. He asked d-'Ahbas, "What are they doing?" He 

replied, "They have heard the call to prayer and are spreading out to perform the 

prayer." When the prayer began and he saw them prostrating and bowing along 

with him (the Prophet (SAAS)), Abn Sufym asked, "Would they do anything he 

asked of them?" "Yes, they would," he replied. "If he ordered them to give up 

food and drink, they would obey him." 

Mnsa b. Wqba related, from al-Zuhri, that when the Messenger of God 

(SAAS) performed his ablutions, the men scrambled for the leftover water 

with which he had washed and Abii Sufym commented, "'Abb&, I've never 

seen anything like tonight, not even in the kingdoms of Chosroe or Caesar!" 

The hdf i~ al-Bayhaqi related from al-H&im and others, from al-A~amm, from 

Ahmad b. 'Abd al-Jabbar, from Yiinus b. Bukayr, from Ibn Is@q, who said 

that al-Husayn b. 'Abd All& b. Whayd All& b. 'Abbns related to him, from 
Ibn 'Abhs (a certain hadirh). The last-mentioned then proceeded to narrate 

this story in its entirety, just as Ziyad d-Bakb'i related it, from Ibn Is@q, 

munqatican, with an incomplete line of transmission. But God knows best. 
However, al-Bayhaqi narrated through Abii Bild d-Ashcari, from Ziyad 

al-Bakka'i, from Muhammad b. Ishsq, from d-Zuhri, from Whayd All&, who 

quoted Ibn 'Abbs as saying that al-'Abbss brought Abii Sufym to the Messenger 

of God (SAAS), and so on. However, in this account he is quoted as saying that 

Abii Sufyan accepted Islam that night, before he came next morning to the 

Messenger of God (SAAS). This account also says that when the Messenger of 

God (SAAS) told him, "Whoever enters Abn Sufyan's house will he secure," 

Aba Sufym asked, "But what if my house is not large enough?" The Messenger 

of God (SAAS) responded, "And whoever enters the kacba will be secure." "And 

what if the kacba is not large enough?" Abii Sufym enquired. He replied, "And 

whoever enters the mosque shall be secure." "What if the mosque is not large 

enough?" He replied, "Whoever locks his door will be secure." Abn Sufysn then 

said, "There will he sufficient space." 

Al-Bukhm stated that Whayd b. Ismncil related to him, quoting Abii Usama, 

from Hishw, from his father, who said, "When the Messenger of God (SAAS) 

set forth in the year of the conquest of Mecca and this news reached Quraysh, 

Abii Sufyan h. Harb, Hakim b. Hizsm and Budayl b. Warqa' came out to look 

for the Messenger of God (SAAS). They travelled as far as Marr al-Zahra 
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where they saw so many camp fires that they seemed like those on Mt. 'Arafxt 
(in the pilgrimage season). Abii Sufyan commented on this and asked whose 
fires they could he and Budayl h. Warqa' responded that they must he the fires 

of Bann 'Amr. Abn Sufyan objected that they were fewer in number. The two 
men were seen by the guards of the Messenger of God (SAAS), who seized them 
and took them to him. Aba Sufym then accepted Islam. 

"As Abn Sufym was returning home, he (the Prophet (SAAS)) said to 
al-'Abh%, 'Keep Aba Sufym where the mountain projects so that he sees the 
Muslims.' AlLCAbbns did restrain him there while the tribes went past, squadron 
by squadron, with the Messenger of God (SAAS). As one squadron went by, 
Aba Sufym asked al-'Abbas who they were. He replied, 'These are Ghifar.' 
'Well, what are Ghifzr to me?' Aba Sufym commented. Then Juhayna passed 
by and he said the same. Sa'd b. Hudhaym and Sulaym then passed and he 
made the same comment. Then another squadron passed that was unlike the 
others and he asked their identity. Al-'Abbas replied, 'They are the anszr under 
the command of Sa'd h. Wbnda with the banner.' Sa'd called out, 'Hey, Abii 
Sufya,  today's the day of the great battle; today the ka'ha will he no sanctuary!' 

Aba Sufym commented, "Abbas, would that this were a day of honour!' 
"Then there passed a squadron smaller than the rest; the Messenger of 

God (SAAS) and his Companions were with them, his banner being borne by 
al-Zubayr b. al-'Awwb. As the Messenger of God (SAAS) passed by Abn 
Sufym, the latter called out, 'Do you know what Sa'd b. W n d a  said?' 'What did 
he say?' asked the Messenger of God (SAAS). Aba Sufyan repeated it and the 
Messenger of God (SAAS) said, 'Sa'd lied; this is a day when God will assert the 
glory of the ka'ha, a day when the ka'ha will be adorned.' He then ordered that 
his banner he planted at al-Hajan." 

Wrwa related that he was told by Nfifi' b. Jubayr b. M u t r i  that he heard 
al-'Abbns ask al-Zubayr b. al-'Awwam, "Was it here that the Messenger of God 
(SAAS) ordered the banner to be placed?" "Yes," he replied. 

He (Nafi') went on, "The Messenger of God (SAAS) ordered Khdid h. 
al-Walid to enter the upper part of Mecca, at Kadx', while the Messenger of 
God (SAAS) went in from Kada. That day two of the cavalry under Khalid h. 
al-Walid, Hubaysh h. al-Ash% and Kurz b. Jabir al-Fihri were killed." 

Aha Da'ad said that Wtbmm b. Aha Shayba related to him, quoting 

Y&yX b. Adam, quoting Idris, from Muhammad b. Ishaq, from al-Zuhri, from 
Wbayd All* b. 'Ahd AUnh b. Wtba, from Ibn 'Abh% who said that his father 
al-'Abb% b. 'Abd al-Mufplih brought Aha Sufym b. Harb to the Messenger 
of God (SAAS) at Man  al-Zamn and he accepted Islam. AlLCAbb2s told him, 
"Messenger of God, Aha Sufym is a man who likes to enjoy prestige; perhaps 
you could do something for hi." "Yes," he replied. "Whoever goes into Abii 
Sufym's house will be secure. And whoever locks his door will be secure." 
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A n  Account of the entry of the Messenger of God 
($AAS) into Mecca. 

It is established in both jahih collections from a hadith of Malik, from al-Zuhri, 

from Anas, that the Messenger of God (SAAS) entered Mecca wearing a 

helmet. When he took it off a man came who said, "Ibn Khawl is clinging to the 

hangings of the ka'ba." "Kill him," he ordered. 

Malik stated, "The Messenger of God (SAAS) was not, we believe, in a state 

of Ihr%n,'a6 though God knows best." 

Amad stated that 'Affxn related to him, quoting Hammad, quoting Aha 

al-Zubayr, from Jxbir, that when the Messenger of God (SAAS) entered Mecca 

following its conquest he was wearing a black turban. 

The a ~ h z b  al-s~nan'~' relate this from a hadith of Hammad h. Salama. Al- 

Tirmidhi said that it was hasan szhih, "good and authentic". 

Muslim related it from Qutayba, as did Yahyx b. Y&y from Mu'xwiya 

b. 'Amma al-Duhni, from Abii al-Zubayr, from Jzbir, who stated that the 

Messenger of God (SAAS) entered Mecca wearing a black turban and that he 

was not in a state of zhrzm. 

Muslim narrated from a hadith of Abii U w a ,  from Musawir al-Warraq, from 

Jacfar b. 'Amr b. Hurayth, from his father, who said, "It's as if I can still see the 

Messenger of God (SAAS) on the day Mecca was conquered; he was wearing an 

ash-black turban, its end hanging down between his shoulders." 

Muslim narrated in his jahih collection, as did al-Tirmidhi and al-Nasa'i 

from a hadith of 'Ammxr al-Duhni, from Aba al-Zuhayr, from Jxbir, that the 

Messenger of God (SAAS) was wearing a black turban when he entered Mecca. 

The ajhdb al-sunan narrated from a hadith of Yahya b. Adam, from Shurayk 

d-@di, from 'Ammar al-Duhni, from Aha al-Zuhayr, from Jabir, who said, 

"The banner of the Messenger of God (SAAS) when he entered Mecca was 

white." 

Ibn Ishaq stated, from 'Abd Allxh h. Aha Bakr, from 'A'isha, who said, "The 

banner of the Messenger of God (SAAS) the day Mecca was conquered was 

white; his black flag was known as al-kqzb, 'the eagle'. It was made of a piece of 

variegated wool." 

Al-Bukhm stated that Aho d-Walid related to him, quoting Shu'ba, from 

'Abd All& h. Qurra, who said, "I heard 'Abd All& b. Mughaffal say, 'On the 

day Mecca was conquered, I saw the Messenger of God (SAAS) mounted on his 

camel reciting the sitrat al-Fath (XLVIII) in a vibrant, quivering tone. And if it 

had not been for the people crowding around me, I would have recited in the 

same tone as he did."' 

106. The physical and psychological state required of a pilgrim before he performs the 'umro or - ~ - ~ 

the &jpilgrimages. During this state crrtain actionsare prohibited that are permissible at other times. 

107. The scholars, apart from al-Bukharr and Muslim, who assembled the sahik collections of 
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Muhammad b. Ishxq stated that it was related to him by 'Abd All& b. Abii Bakr 

who said that when the Messenger of God (SAAS) reached Dhn TUWS, he halted 

on his mount; he was wearing a turban made of striped red cloth from Yemen. He 

bowed his head so low in submission to God, having seen how He had honoured 

him with the conquest, that his heard almost touched the middle of his saddle. 

The h z f i ~  al-Bayhaqi stated that Aha 'Abd All& al-Hafiz told him that Daclij 

b. A m a d  related to him, quoting Ahmad b. CAli al-Abba, quoting CAbd Allah 

b. Aba Bakr al-Maqdisi, quoting Ja'far b. Sulaymm, from Thahit, from Anas, 

who said, "The Messenger of God (SAAS) entered Mecca the day of the 

conquest of Mecca with his chin resting in submission (to God) on his saddle." 

(Al-Bayhaqi) went on to say that Abn 'Abd Alkh al-Hnfiz informed him, 

quoting Abii Bakr b. Balawayh, quoting Amad  b. Sacid, quoting Ismacil b. 

d-H%rith, quoting Jacfar b. 'Awn, quoting Ismxcil b. Abii Khdid, from Qays, from 

Ibn Mascad, who said that a man spoke to the Messenger of God (SAAS) on the 

day of the conquest and he began to tremble. Then he said, "Tread softly! I'm 

the son of a woman of Quraysh who ate cheap desiccated meat!" 

(Al-Bayhaqi continued) "Muhammad b. Sula-n b. F h s  and &mad b. 

Yahy b. Zuhayr related this similarly, from Ismaci1 b. Abn d-Hzritb as being 

mawfiilan, with full lines of transmission." 

He then related it from Abii Zakariyya' al-Muzakki, from Abii 'Abd Allah 

Muhammad b. Yacqiib, from Muhammad b. (Abd al-Wahhxb, from Jacfar b. 

'Awn, from Ism~91 h. Qays, but with an incomplete line of transmission, which 

is how it is accepted. 

This modesty in this place on the part of the Messenger of God (SAAS) 

as he entered with such a huge army contrasts completely with those fools of 

Banii Isra'il, the "ancient Israelites", who were ordered to enter the temple (at 

Jerusalem) bowing down - that is prostrating- while saying "Wipe out (our past 

sins)". However, instead they entered creeping forwards on their behinds saying, 
"Wheat in barley!"lo8 

Al-Bukhzri stated that he was informed by al-Qsim b. Khzrija, quoting Hafs 

b. Maysara, from HishSm b. Wrwa, from his father, who said that 'li'isha told 

him that the Messenger of God (SAAS) entered Mecca in the year of the 

conquest from Kada', which is in the upper part of the town. Abii Us&a and 

Wahb agreed that it was from Kada'. 

Wbayd b. Ismacil related to us, quoting Abii Usma, from Hishxm, from his 

father, that at the conquest, the Messenger of God (SAAS) entered from the 

upper part of Mecca, from Kada'. 

This tradition should only be considered more authentic if one views an 

account with an incomplete chain of authorities more authentic than one fully 

complete, as given in the text above! Alternately, this Kada may be spelled either 

108. A reference to the Qur'Xn, swot al-A+dL VII, v.161. The passage narrates how the Israelites 

were told to use the word hina, "put down, remove", when beseeching God for the forgiveness of 
sins. However, they mistakenly used the word ma, "wheat". 
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with a madda, an alif of elongation or an alfmaqsiira, a final ya and without 

hamza. Kuda, spelled with a u, is in the lower part of Mecca. This is widely 

accepted and preferable. 

It is stated above tbat the Messenger of God (SAAS) sent Khdid b. al-Walid 

in from the upper part of Mecca, while he himself entered from below, at Kuda; 

that is given in the ~ahih  collection of al-Bukhari. But God knows best. 

Al-Bayhaqi stated, "Aba al-Husayn b. CAbdan informed us, quoting A b a d  

b. Wbayd al-Saff~r, quoting 'Abd All& b. Ibr&im b. al-Mundhir al-Khuzami, 

quoting Macn, quoting 'Abd All& b. Wmar b. Haf~,  from Ni%fifi', from Ibn 'Umar, 

who said, 'When, in the year of the conquest, the Messenger of God (SAAS) 

entered Mecca, he saw the women striking at the heads of the horses with their 

veils. He smiled at Abii Bakr and said, "And what was it, Abo Bakr, tbat Hasszn 

said?" Abii Bakr, may God be pleased with him, then recited the lines, 

"May I be deprived of my 'young daughters' (i.e. horses) 
if you do not see them making the dust rise at both 
sides of Kad2' 

As they race ahead, pulling at their reins, fully 
saddled, as the women strike at them with their veils." 

"'The Messenger of God (SAAS) commented, "Add those verses to those 

spoken by Hassnn!"'"'" 

Muhammad b. Ishaq stated that Yahy  b. (Ahhad h. 'Abd Allah b. al-Zubayr 

related to him, from his father, from his grandmother Asma', daughter of Aba 

Bakr, who said, "When the Messenger of God (SAAS) halted at Dha Tawa, Aba 

Quhafa said to a daughter, one of his youngest children, 'Daughter, lead me up 

on Mt. Aba Qubays.' Asma' commented that his sight was very weak." 

She went on (quoting the daughter in question), "She said, 'I took him up 

there and he asked me, "Well, what do you see?" "I can see a black mass." "That 

must be horses," he said. I then said, "Now I see a man hurrying to and fro in 

front of that mass, going back and forth." "That", he said, "must be the rni~zi!'' 
-meaning the man who goes out to and gives orders to the cavalry. 

"'I then said, "The black is now spreading out!" Aba Quhafa exclaimed, "The 

cavalry has been dispatched, then! Hurry me back home!" I led him down, but 

the cavalry met him before he reached home."' 

Asms' went on, "The girl was wearing a silver necklace and a man confronted 

her and cut it off her neck. When the Messenger of God (SAAS) entered Mecca 

and went into the mosque, Abii Bakr came in, guiding his father. When the 

Messenger of God (SAAS) saw him, he said, 'Why did you not leave the sheikh 

at home for me to attend him there?' Abii Bakr replied, 'Messenger of God, it is 

more fitting for him to come to you rather than you to him."' 

109. They differ from those lines said to have been spoken by Hassan on this occasion. See 

hereafter, p.420 lines 8-10. 
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The account went on, 'LThe Messenger of God (SAAS) then had Abii 

Quhafa sit down before him and rubbed his chest, saying, 'Accept Islam!' Abii 

Quhnfa did so. Aha Bakr then guided hi hack home. Abii Quhafa's hair was as 

white as a thaghgma plant. The Messenger of God (SAAS) said, 'Change his 

hair (colour).' 
"Abii Bakr then arose and, taking his sister's hand, he said, 'I invoke God and 

Islam; (who has) my sister's necklace?' No one replied. He then said, 'Forget 

your necklace; I swear by God, there's little trust in people today!"' 

Abii Bakr meant that specific day, because the army was so numerous that 

almost no one concerned himself with anyone else, and there were people scattered 

everywhere. Perhaps the person who took it considered it spoils of war. God 

knows best. 

The ha& al-Bayhaqi stated, "'Abd All& al-Hafiz informed us, quoting 

Abo al-'Ahb% d-Asamm, quoting Bahr b. Nqr, quoting Ibn Wahb (who said 

that) Ibn Jurayj informed him, from Ahii al-Zubayr, from Jahir, that Wmar h. 

al-Khanah took Aba Quhafa by the hand and led hi to the Prophet (SAAS). 

When he brought him before hi, the Messenger of God (SAAS) said, 'Change 

him (his hair colouring). But don't make him almost black."' 

Ibn Wahb stated that Wmar b. Muhammad related to him, from Zayd b. 

Aslam, that the Messenger of God (SAAS) congratulated Abii Bakr on his father's 

acceptance of Islam. 
Ibn Ishaq stated that 'Abd All& h. Abii Najih related to hi that when the 

Messenger of God (SAAS) sent forth the various parts of his army from Dhii 
Tawa he ordered al-Zuhayr b. d - C A w a  to enter with some of the men from 

Kadz'; al-Zubayr was in command of the left flank. He ordered Sa'd b. Wbada 

to take some of the others in from Kuda. 

He went on, "Some scholars claim that when Sa'd proceeded inside, he said, 

'Today is the day of the great battle; today the sanctuary will lose its sanctity.' 

"A man heard this (according to Ibn H i s h b  that man was Wmar b. al-Khanah) 

and he asked, 'Messenger of God, do you hear what Sa'd b. Whada says? 

We can't be sure he won't assault Quraysh. The Messenger of God (SAAS) 

then told 'Ali, 'Go after him and take away the banner from him, you enter 
with it."' 

Sources other than Muhammad b. Ishaq recount that when Abo Sufyan 

complained to him about what Sa'd b. Wbada had said when he passed him 

by. The words Sa'd had used were, "Ahu Sufy2n: today's the day of the great 

battle. The hurma, the sanctuary" - by which he meant the kacbd - "will lose 

its sanctity." 
The Prophet (SAAS) then said, "No; this is a day on which the kacba will be 

glorified." He then ordered that the banner - that of the aqar - be taken away 

from Sacd b. U z d a  as a way to teach hi a lesson. It is said that it was given 

over to his son, Qays. Miisa h. Wqba stated, from d-Zuhri, that he gave it to 

al-Zubayr b. al-'Awwa. But God knows best. 
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The hdfiz b. 'Asair stated in his biography of Ya'qiib b. Ishaq b. D i n a  that it 

was related to him by 'Ahd Allah b. al-Sirri al-An@ki, quoting 'Abd d - W m a n  

h. Abii a l - Z i ~ d  and that it was also related to hi by Miisa b. Wqba, from Abii 

al-Zubayr, from Jabir h. 'Ahd Allah, who said, "On the day of the conquest of 

Mecca, the Messenger of God (SAAS) gave the banner to Sa'd b. Wbada who 

began waving it and saying, 'Today the sanctuary will lose its sanctity!' This 

angered Quraysh and they greatly resented it. The wife of the Messenger of God 

(SAAS) then stood in his way and recited, 

'0 Prophet of the right guidance, the mbe of Quraysh 
took refuge in you and it was too late. 

When all the space of earth was too narrow for them 
when the God of heaven became hostile towards them 

The two ends of the strap met together and we were 
brought to the famous disaster. 

Sa'd wants to deliver a mortal blow to the people of 
al-Hajtin and &Bath%' 

A Khazraji, he he would in his rage set vultures and 
dogs upon us! 

Stop him, for he is the black lion, and a lion 
thirsts for blood. 

If he were to involve the banner and were to call out, 
"0 defenders of the flag! People of the flag!" 

Then Quraysh will be there in the valley bottom in the 
hands of the female slaves. 

He is living in the past, wanting (for Mecca) a 
decision to strike it out, like a deaf serpent.'" 

He went on, "When the Messenger of God (SAAS) heard this poem feelings of 

mercy and compassion for them entered him and he asked for the banner, taking 

it from Sa'd b. Whnda. It was then given to his son, Qays. 

"It is related that the Prophet (SAAS) wished not to disappoint her in 

something in which she requested his help. Yet he did not want to anger Sacd, 

and so he took the banner from him and gave it to his son." 

Ibn Ishaq stated that Ibn Aba Najih recounted to him that the Messenger of God 

(SAAS) ordered Khzlid h. al-Walid to enter with some men from al-Lafl, in the 

lower part of Mecca. Khalid was in command of the right wing, which consisted 

of Aslam, Sulaym, Ghifa, Muzayna, Juhayna and other Arab tribes. Ahii Wbayda 

b. d-Jarrah charged in with a column of Muslims upon the people of Mecca, 

straight ahead of the Messenger of God (SAAS), who himself entered from 

Adhakhir and halted at the upper part of the city where his tent was pitched. 

Al-Bukhari narrated, from a hadith of al-Zuhri, from 'Ali h. al-Husayn, from 

'Amr b. 'Uthmzn, from Uszma b. Zayd who said that at the time of the conquest 

he had asked, "Messenger of God, where will you make camp tomorrow?" He 
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replied, "Has 'Aqil left any house for us?" He then added, "No believer shall 

inherit from an unbeliever, nor shall any unbeliever inherit from a believer." 

Al-Bukhm went on to state that Aba al-Yamm related to him, quoting 

Shu'ayb, quoting Abii al-Zubayr, from 'Abd al-R&rni%n who quoted Abii Hurayra 

as stating that the Prophet (SAAS) said, "Tomorrow, if God wills it, and if 

God gives us victory, our camp will be at al-Khayf where they swore an oath of 

loyalty to disbelief." 

I m w  Ahmad stated that Yiinus related to him, quoting Ibrahim - meaning 

Ibn Sacd - from al-Zuhri, from Aba Salama, from Abii Hurayra, who said, "The 

Messenger of God (SAAS) stated, 'Our camp tomorrow, if God wills it, will be 

at Khayf of Banii Kinma, where they swore an oath of loyalty to disbelief.'" 

Al-Bukh%i related it from a hadith of Ibr&m b. Sa'd in similar words. 

Ibn Ishaq stated that 'Abd All* b. Aba Najih and 'Abd Allah b. Aba Bakr 

related to hi, that Safwan b. Umayya, 'Ikrima b. Aba Jahl and Suhayl b. 'Amr 

had gathered some men at al-Khandama to do battle. H h s  b. Qays b. Khdid, 

brother of Bans Bakr, had been sharpening a sword prior to the arrival of the 

Messenger of God (SAAS). His wife asked him why and he replied that it was 

for use against Muhammad and his men. She commented, "I swear by God, I 
don't think it will be of any use against them, Muhammad and his men!" He 

replied, "Well, I swear by God, I hope to give you one of them as a servant!" He 

then spoke the verses, 

"If they advance today, I'll have no excuse. This set 
of weapons is complete 

With sharp blades and easy to manipulate." 

He then took part in the fighting at al-Khandama, along with Safwan, 'Ikrima 

and Suhayl. There they were engaged by the Muslims accompanying Khalid. 

Kirz b. Jabir, Banii Muhzrib b. Fibr and Hubaysh b. Khalid b. Rabi'a b. Asram, 

ally of Bana Munqidh, both of Khalid's troops, were killed. They had become 

separated from Khalid and taken a different route; they were killed together, 

Kirz prior to Hubaysh. 

Both sources quoted by Ibn Ishaq went on to say that Salama b. al-Mayla' 

al-Juhanni, also of Khaid's cavalry, was k i e d  there, while some 12 or 13 of the 

polytheists were killed. When they had lost the battle, Himas left in defeat and 

went home. He told his wife, "Lock the door on me." She asked, "And what 

about all that you said?" He replied with the following verses: 

"If you had witnessed the battle at al-Khandama when 
Safwa and 'lkrima fled, 

With Abo Yazid erect like a widowed mother receiving condolences, 
And the Muslims greeted them with their swords, 
Cutting and striking arms and skulls with nothing but 

their battle cries being heard, 
While we emitted sobs and groans, then you would not 

speak the slightest word of blame." 
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Ibn Hisham stated that these verses are alternatively attributed to al-Rassh 

al-Hudhali. 

Ibn I-Iish- also said that the battle cry of the muhizjirin at the conquest, at 

Hunayn and at al-TPif was "0 tribe of 'Abd al-Rahm~n!" That of al-Khazraj 

was "0 Banii 'Abd Allah" and that of al-Aws, L'O Banii Wbayd Allah". 

Al-Tabrani stated that it was related to him by 'Ali b. Sa'id al-Razi, quoting 

Abii Hassm al-Ziyadi, quoting Shu'ayb b. Safwm, from 'A@' b. al-Sa'ib, from 

Tams,  from Ibn ' A b b ~ ,  who stated that the Messenger of God (SAAS) said, 

"God made this land sacrosanct the day He created the heavens and the earth. 

He forged it the day he forged the sun and the moon. That which stems from 

heaven is haram, sacrosanct. It was not made halal, desanctified, for anyone before 

me (to do battle). It was only made hula1 for me for a brief period of the day, and 

it then reverted to its former state." 

(The account continues) "Someone told the Messenger of God (SAAS) that 

Khaid b. al-Walid was killing people. He then told a man to go to Khalid and 

order him to stop the killing. 

"(But) When the man reached him, he told him, 'The Prophet (SAAS) says, 

'Kill those you are able to!' He killed 70 people. This fact was reported to the 

Messenger of God (SAAS), who sent K h a d  a message that asked, 'Did I not 

forbid you killing?' -lid replied, 'So-and-so came to me and ordered me to kill 

those I was able to.' The Messenger of God (SAAS) again sent hi a message 

asking, 'Did I not give you an order?' Khalid responded, 'You wanted one thing, 

but God wanted another! God's order superseded yours; I could not do anything 

other than what I did.' At this the Prophet (SAAS) remained silent and gave hi 
no response." 

Ibn IsMq stated, "The Messenger of God (SAAS) had instructed his commanders 

to refrain from doing battle against any except those who fought them. He  did, 

however, order that a group whom he named should be put to death, even if 

they were found hiding beneath the hangings of the ka'ba. Among these persons 

was 'Abd All& b. Sacd b. Abii Sarh, who had accepted Islam, written down the 

Revelations and then apostatized. When the Messenger of God (SAAS) entered 

Mecca, having sentenced him to death, this 'Abd Allah fled to Wthmm who was 

his foster-brother. When the latter brought hi to ask that he be spared, the 

Messenger of God (SAAS) made no reply for a long time, but then said, 'Yes.' 

"When 'Abd Allsh departed with Wthmim, the Messenger of God (SAAS) 

commented to those around him, 'Is there no wise man among you who could 

have gqt up and killed him when you saw I was remaining silent?' They replied, 

'But Messenger of God, could you not have given us some signal?' He replied, 

'Prophets do not kill by making signals.'" 

In a different account, the wording is, "It is not proper for a prophet to betray 

by eye signals." 
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Ibn Hishan stated that thereafter he was a good Muslim and that 'Umar 

appointed him as a governor, and that Wthmm did the same thereafter. 

I note that he died while prostrated in perfon~ng the morning prayer, or after 

having finished it in his house. 

Ibn Ishzq stated (that the Prophet (SAAS)) also condemned to death 'Abd 

All& b. Khad,  a man of Banii Taym b. Ghalih. 

I note that it is also said that this man was named 'Ahd al-WZB, "worshipper 

of d-Wzz%", b. Kbapl. It is likely that that had been his former name and that 

after he accepted Islam he was called CAbd All&, "worshipper of God". 

(Ibn IshZq continued) "After this man had accepted Islam, the Messenger of 

God (SAAS) had sent him out to collect charity contributions, in the company 

of one of the aqzr. With him also he took a freed-man he had. Later he became 

angry with the freed-man, killed him and apostatized and became a polytheist 

again. He had two female singers, Fartana and a friend, who would sing songs 

mocking the Messenger of God (SAAS) and the Muslims. This was why the 

Messenger of God (SAAS) condemned him and the two singers to death. He 

was killed while he clutched the hangings of the kacba. Aha Barza al-Aslami and 

Sacid h. Hnrayth d-Makhziimi participated in executing h i .  One of his women 

singers was killed, while the other was granted clemency." 

Ibn Ishaq went on, "Also (he condemned) al-Hnwayrith h. Nnqaydh b. Wahb 

b. 'Abd Qusayy. He had been one of those who had insulted the Messenger of 

God (SAAS) in Mecca. When al-'Ahbias had mounted up Fztima and Umm 

Knlthiim to conduct them to Medina to join the Messenger of God (SAAS) at 

the start of the Hijra, this d-Huwayrith had goaded a camel on which they were 

mounted, and they had fallen to the ground. When he had been condemned to 

death, 'Ali h. Abii TzLib executed him. 
"Also condemned was Miqyzs b. Subzba because he had murdered the man 

who had by accident killed his brother, and he did this after he had accepted the 

blood-wit. He later apostatized and became a polytheist. It was a man ofhis own 

tribe, named Numayla b. 'Abd All&, who executed him. 

"Then there was Sara (who was also executed), a freed-woman of Banii 'Ahd 

al-Mnt~alib and of 'Ikrima b. Aha Jahl, because she used to insult the Messenger 

of God (SAAS) while he was in Mecca." 

I observe that it is narrated above that it was she who had carried the message 

from Hatih b. Abii Balta'a and seems to have been forgiven or to have escaped. 

Thereafter he condemned her to death. But God knows best. 

She fled until she was granted immunity by the Messenger of God (SAAS). 

She lived on into the era of Wmar, and died when trodden underfoot by a man 

on a horse. Al-Snhayli related that Fartana also accepted Islam. 

Ibn Ishzq stated, "'Ikrima b. Aba Jahl fled to Yemen. His wife, Umm Hakim, 

daughter of al-Hzrith b. Hisham, accepted Islam and sought immunity for him 

from the Messenger of God (SAAS), who granted that. She set off and located 
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'Ikrima, brought him back to the Messenger of God (SAAS) and he accepted 

Islam. 

Al-Bayhaqi stated that Abn T&ir Muhammad b. M u b m a d  b. Muhammis 

al-Faqih informed him, quoting Aba Bakr Muhammad b. al-Husayn d - Q a ~ m ,  

quoting &mad b. Ynsuf d-Salmi, quoting Ahmad b. al-Mufaddal, quoting Asbat 

b. Nasr d-Hamdmi, who said, "Al-Suddi maintained, on the authority of 

Mus'ab b. Sa'd, that the father of the latter said, 'On the day of the conquest of 

Mecca, the Messenger of God (SAAS) gave immunity to all except four men 

and two women, saying, "Execute them even if you find them clinging to the 

hangings of the ka'ba." These persons were 'Ikrima b. Aha Jahl, 'Ahd Allnh 

b. Khad, Miqyas b. Subsba and 'Abd Allah b. Sa'd b. Abii Sarh. 

""Abd Allah b. Khad was taken while he was clinging to the hangings of the 

ka'ba. Sa'id b. Huwayrith and 'Amme b. Yasir raced to reach him and Sa'id, 

the younger of the two men, beat 'Ammar to him and killed him. Men overtook 

Miqyas in the market and killed him. 'Ikriia went to sea. A storm blew up  and 

other people on the boat told one another, "Worship God sincerely, for your 

gods will do you no good here!" And so 'Ikriia said, "Well, I swear by God, if 

the only thing that succeeds at sea is sincere faith, the fact is that nothing but that 

succeeds on land too! 0 God, I make a pact with you that if you save me from 

my present plight, I will go to Muhammad, place my hand in his and receive 

generous forgiveness." So he did go to him and accepted Islam. 

'"'Abd All* b. Sa'd b. Abii Sarh went into hiding in the home of 'Uthmm 

b. 'Affiin. When the Messenger of God (SAAS) called on people to come 

forth and pledge allegiance, 'Utbmm brought 'Abd All& before h i  and said, 

"Messenger of God, accept the allegiance of 'Abd All&!" He raised his gaze 

towards him three times, all tbis expressing his refusal. Then, after the third 

time he did accept his allegiance. The  Messenger of God (SAAS) later went to 

his Companions and asked, "Was there not one wise man among you who could 

have gone up to tbis fellow and killed him when you saw me refraining from 

accepting his allegiance?" They replied, "How could we know what you wanted? 

Could you not have given us some eye signal?" He replied, "It is not fitting for 

a prophet to use secret eye signals!"'" 

Aba Dn'od and al-Nasn'i related this from a hadith of Ahmad b. al-Mufaddal 

in similar terms. 

Al-Bayhaqi stated that he was informed by Abn 'Abd Allzh al-Hzfiz, quoting 

Aha d-'Abbs aalAsamm, quoting Abn Zur'a d-Dimashqi, quoting d-Hasan b. 

Bishr al-Kiifi, quoting d-Hakam b. 'Abd al-Mdik, from Qatzda, from Anas b. 

Malik, who said, "The Messenger of God (SAAS) granted immunity to people 

on the day of the conquest of Mecca, except for four persons. These were 'Abd 

al-Wzz~ b. Khatl, Miqyas b. Subaba, 'Abd All& b. Saki b. Aba Sarh, and Umm 
Sara. 
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"'Ahd al-Wzza h. Khatl was killed while he clung to the hangings of the 

ka'ba. Someone warned 'Abd Allah h. Sa'd h. Aha Sarh that he would he killed 

on sight. He was the foster-brother of Wthmzn h. 'Affm, who brought him to 

the Messenger of God (SAAS) to intercede on his behalf. When an anpiri saw 

him, he girded his sword and went towards him, hut found him in the circle 

around the Messenger of God (SAAS). EIe hesitated, reluctant to advance at 

him. Then the Prophet (SAAS) spread forth his hand and accepted 'Abd Allah's 

allegiance. Later he asked the ansari, 'I was waiting for you to fulfil your pledge!' 

He replied, 'Messenger of God, I wanted to do it for you; could you not have 

given me some sign?' He replied, 'It is not fitting for a prophet to wink."' 

Al-Bayhaqi went on to relate the story of Miqyas h. Sub~bz  - how he had killed 

a Muslim after he himself had accepted Islam and then had later apostatized. 

H e  went on, "Umm Szra was a freed-woman of Quraysh who had gone to the 

Prophet (SAAS) and complained to him of her poverty. He had then given to 
her. But thereafter a man sent her off with a message for the Meccans." 

He went on to tell the story of HaCih h. Ahii Balta'a. 

Muhammad h. Ishaq narrated from 'Abd Allah h. Ahii Bakr h. Muhammd h. 

'Amr h. H a m ,  that H i s h b ,  the brother of Miqyas h. Subaha, was killed at 
the expedition against Bana al-Mu$$liq by a Muslim who thought him to be a 
polytheist. Miqyas then came and made a pretence of accepting Islam to seek 

the blood-money for his brother. When he received it he attacked and murdered 

the man who had killed his brother and returned to Mecca as a polytheist. After 

the Messenger of God (SAAS) condemned hi to death, he was killed between 

al-Safa and al-Marwa. 

Ihn Ishaq and al-Bayhaqi quoted as follows the verses he composed when he 

murdered the man who killed his brother: 

"It assuaged me that he was felled in the valley, his 
clothing stained by the blood of his jugular. 

My mind was troubled before I killed him; my worries 
kept me from enjoying my bed. 

Through him I avenged Fihr and charged his blood-wit to 
the chiefs of Banii al-NaijW, the Lords of Fair 
castle. 

By killing hi I eased my tension and got my revenge; 
and I was first to return to the idols." 

It is said that the two female singers whom he condemned to death were 

employed by this Miqyas h. Subaha; moreover, it was his cousin who executed 

him between al-Safa and al-Marwa. 

Some say that it was al-Zuhayr h. alLCAwwm, may God be pleased with him, 

who executed Ibn Khatal. 
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Ihn Ishnq stated, Sacid h. Aha Hind related to me, from Aha Murra, the 

freed-man of 'Uqayl b. Aha Talib, that Umm Hani', the daughter of Aha Tdih, 

said, "When the Messenger of God (SAAS) made a halt in the heights of Mecca, 

two of my brothers-in-law of Bana Makhziim fled to me." 

Ibn Hishiim stated, "The two men were al-Harith b. Hishiim and Zuhayr b. 

Aha Umayya b. al-Mughira." 

Ibn Ishaq went on to quote her as saying that while she was in the home of 

Hubayra h. Aha Wahb al-Makhzmi, L'My brother 'Ali h. Ahii Tnlib came in and 

said, 'I swear by God, I'll kill them hoth!' So I locked the door of my house on 

both men and went to the Messenger of God (SAAS) who was in the heights of 

Mecca. I found him engaged in washing himself from a basin that had in it some 

traces of dough; his daughter F n e a  was shielding h i  with his clothing. When 

he had finished washing, he wrapped his garment around himself and performed 

eight rakaCat of the al-duh~"~ prayer. He then came over to me and said, 'Welcome 

indeed to you, Umm Hmi'! And what brings you now?' I told him about the two 

men and 'Ah and he responded, 'We give protection to those you protect and 

immunity to those to whom you extend it. We will not execute them."' 

Al-Bukhnri stated that Aha al-Walid related to him, quoting Shu'ba, from 

'Amr h. Murra, from the son of Aha Layla, who said, "No one informed us 

of having seen the Prophet (SAAS) perform the al-duhd prayer except Umm 

Hiini'." She related that on the day of the conquest of Mecca, he washed himself 

in her house and then perfonned eight prayer prostrations. She said, "And I 
never saw h i  offer a lighter prayer than that, though he did perform the rukac, 

the bowings, and the sujfid, the prostrations, completely." 

In the jahih collection of Muslim there is a hadirh of al-Layth, from Yazid b. 

Aha Habib, from Sa'd h. Abn Hind, which states that Ahii Murra, the freed-man 

of 'Aqil, reported that Umm Hmi', daughter of Aba Talib, related to him that 

at the conquest of Mecca two men of Bana Makhzam fled to her and that she 

gave them refuge. She said, '"Ali came in to me and told me, 'I'm going to kill 

them hoth!' Having heard this, I went to the Messenger of God (SAAS), who 

was in the heights of Mecca. When he saw me he welcomed me and asked why 

I had come. I replied, 'Messenger of God, I've been giving refuge to two of my 

brothers-in-law, hut 'Ali wants to kill them.' The Messenger of God (SAAS) 

responded, 'We give protection to whomever you have protected, Umm m i ' . '  

He then set about washing himself, while Faema screened him and when he had 

finished he wrapped himself in his garment and prayed eight superogatory 

rakacat of the d ~ h a  prayer." 

In one account she is reported to have come in while he was washing and 

Fiitima was screening him with his clothing. The account goes on, "He asked, 

'Who is the woman?' 'It is Umm Hmi',' she replied. :Welcome indeed to Umm 
Hail!' he said. She told him, 'Messenger of God, my brother 'Ali h. Aba Tnlib 

is going to kill two men to whom I have given protection.' He responded, 'We 

110. A superogatory prayer performed shortly after sunrise. 
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grant protection to whomever you protect, Umm Hani'.' He then performed 

eight prostrations." 

That was in the duhij, the early morning, and so many scholars have thought 

that this was the (actual) al-duh~ prayer. Others refer to this as the ~a lz t  al-fath, 

the "prayer at the conquest". And the assertion is made that he would affirm the 

taslim,"' after each two rakac~t. 

This argues against the view of alSuhayli and others who maintain that the 

~aliit al-fat& should consist of eight (prostrations) and one taslim. Sa'd b. Abii 

Waqqn~ performed eight prostrations, with one taslim after each two, on the day 

of the conquest of al-MadPin, in the palace of Chosroe. And all praise be to God. 

Ibn Ishsq stated that Muhammad b. Jacfar b. al-Zubayr related to him, from 

Wbayd A b h  b. 'Abd Alhh h. Abii Thawr, from Safiyya, daughter of Shayba, 

that when the Messenger of God (SAAS) arrived at Mecca and had reassured the 

people, he went to the kacba and circumambulated it seven times on his mount, 

saluting the d n ,  the corner with the Black Stone, with a staff he carried in his 

hand. 

When he had fmished his circumambulations, he called for 'Uthmm b. Talha 

and took from h i  the key to the kacba. When it was opened for him, he went 

inside, where he found a dove made of wood. He broke it in his hand and threw 

it away. He then stood at the door to the kacba, the people having assembled 

for him in the mosque. 

Miia b. Wqba stated, "He then performed two rakacat and went to zamzam 

and looked down into it. He called for water, drank it and performed the 

ablutions, people hastening to collect the leftovers of the water he had used. The 

polytheists watched him with great interest, saying, 'We never saw or heard of 

any king being treated this way!' He pushed back the al-maq~m"Qo where it is 

located today, whereas it was previously close to the kacba." 

Muhammad b. Ishzq went on, "A scholar related to me that the Messenger of 

God (SAAS) stood at the door of the kacba and said, 'There is no god but God 

alone! He has no associate. He has kept His promise, has helped His servant and 

has defeated the opposing parties alone. Every advantage of ancestry or money 

that might he claimed is herewith placed beneath these feet of mine, except 

for the guardianship of the kacba and the provision of water to the pilgrims. 

Compensation for those who are killed by mistake or incomplete intent by 

whip or cudgel shall be compensated following a binding oath of 100 camels, 40 
of which shall be pregnant. 0 Quraysh, God has removed from you the false 

pride of thejahd~yya period and the veneration of ancestry. All men stem from 

Adam, and Adam stemmed from dust.' He then recited the following verse 

111. This is the final act in the ritual salah; thereafter the worshipper may resume his normal 

activities. 

112. The mayan Ibrahim, ''Abraham's station", a pillar upon which Abraham is said to have 

stood during the construction of the kacba. It remains to this day a special site of prayer. 
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(from the Qur'm), '0 people, We created you from male and from female' (swat 

al-Hujurat; XLIX, v.13). He then said, '0 Quraysh, what do you think I am 

going to do with you?' They replied, LGood! (You are) a noble brother, and the 

son of a noble brother.' He then said, 'You may go; you are free.' 

"The Messenger of God (SAAS) then sat down in the mosque and 'Ali b. 

Aha Talih went up to him, holding the key of the kacba in his hand. He said, '0 
Messenger of God, join together for us the right of guardianship of the ka'ba 

with that of provision of the water for the pilgrims, may God bless you!' He 

responded, 'Where is Wthmm h. Talha?' He was summoned for him and then 

he told Wthman, 'Here is your key, Wthman; this is a day of piety and good 

faith."' 

Imzm A h a d  stated, "Sufym related to us, from Ibn Jad%n, from al-Q%im 

b. Rabi'a, from Ibn Wmar, who said, 'The Messenger of God (SAAS) said, 

while standing on the steps of the kacba on the day of the conquest of Mecca, 

"Praise be to God who fulfilled His promise and helped His servant and 

has defeated the opposing parties alone. (Compensation) for those killed by 

quasi-intent by whip or cudgel shall be compensated by 100 camels." 

"'On another occasion he said, "by a binding oath promising payment of 40 

pregnant camels. All privilege of ancestry and pride that existed in thej~hzlzyya 

(are finished)." Another time, he said, "Both these factors are beneath these 

feet of mine; however, the right to provide water for the pilgrims and to have 

guardianship of the ka'ba will continue for those in charge of them, as before."'" 

Abii Da'iid, al-Nasa'i and Ibn Maja related this similarly from ahadith of 

CAli b. Zayd b. Jad%, from al-@sim h. Rabi'a b. Jawshan al-Ghatafmi, from 

Ibn Wmar. 

Ibn Hishzm stated that a scholar related to him that when the Messenger of 

God (SAAS) entered the ka'ba the day of the conquest, he saw inside it 

representations of angels and others. He saw Abraham pictured holding divining 

arrows in his hand. He said, "May God kill them! They have depicted our elder 

using divining arrows; what would Abraham have to do with divining arrows? 

Abraham was neither a Jew nor a Christian. But he was a hang and a Muslim; he 

was no polytheist." He then gave orders and all those images were obliterated. 

Imam A b a d  stated that Sulayman related to him, quoting 'Abd al-Rahmm, 

from M a a  h. Wqba, from Aba al-Zubayr, from Jabir, who said, "There were 

pictures inside the kacba and the Messenger of God (SAAS) ordered Wmar b. 

al-Khattab to wipe them away. And so Wmar moistened a piece of cloth and 

used it to erase them. When the Messenger of God (SAAS) went inside nothing 

of them remained." 

Al-Bukhai stated that Sadaqa b. al-Fad1 related to h i ,  quoting Ibn 'Uyayna, 
from Ibn Aba Najih, from Mujahid, from Aba Ma'mar, from 'Ahd Allah - he 

being Ibn Masciid - who said, "When the Messenger of God (SAAS) entered 

Mecca on the day of the conquest, around the ka'ba there were 360 idols. He set 
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about striking them with a stick he carried, saying, 'The truth has come and error 

has gone. The truth has come and error is powerless."' 

Muslim related this from a hadith of Ibn Wyayna. 

Al-Bayhaqi related, from Ibn Ishzq, from %bd Allzh b. Aba Bakr, from 'Ali 

h. 'Ahd All& h. 'AhbS, from his father, who said, "When the Messenger of 

God (SAAS) entered Mecca on the day of its conquest, in the ka'ba there were 

300 idols. He took a staff and set about striking the idols with it until he had 

hit them all." 

He then related, through Suwayd h. Sa'id from al-@sim h. 'Abd All&, from 

'Ahd M h  h. Din=, from Ihn 'Umar, (who said) that when the Messenger of 

God (SAAS) entered Mecca he discovered there 360 idols. He gestured towards 

each one with a stick and said, 'The truth has come and error has gone; error is 

hound to disappear' (s~rat  Bana Isrz'ik XVII, v.81). And every idol towards 

which he pointed fell over, without him touching them with his stick." 

He (al-Bayhaqi) then commented, LLEven though this is a daqif; weak, tradition, 

it is substantiated by the one preceding it." 

Hanhal b. I sbq  stated tht he was informed by Aha d-Rahic, from Ya'qiih 

d-qammi, quoting Jacfar b. Abn al-Mughira, from Ihn Abza, who said, "When 

the Messenger of God (SAAS) conquered Mecca, an old, grey-haired black 

woman appeared, clawing at her face and complaining loudly. The Messenger of 

God (SAAS) said, 'That is Na'ila;"' she is despairing that she will ever again be 

worshipped in your country."' 

Ihn Hish- stated, "A narrator of traditions in whom I have trust narrated, 

on a line of authorities from Ihn Shihzh, from TJhayd M z h  b. 'Ahd All& h. 

Wtha, from Ihn 'Abb%s, who said, 'The Messenger of God (SAAS) entered 

Mecca on the day of the conquest on his mount and circumambulated the kacba 

on it. Around the kacba there were idols made with lead reinforcing. He began 

pointing at the idols with a stick he held, saying, "The truth has come, and error 

is gone. Error is bound to disappear." Every idol at whose face he gestured fell 

over on its hack, while every one at whose hack he pointed fell over on its face. 

Eventually every single one had fallen over. Tamim b. Asad al-KhuzSi therefore 

spoke the verse, 

"There is a lesson and learning in the idols for those 
expecting reward or punishment.""' 

In  the ~ahih collection of Muslim, (there is a hadith) from Shayha h. Farrakh, 

from Sulayma b. al-Mughira, from Thzhit, from 'Abd All& h. Rah*, from 

Aha Hurayra, who said in his account of the conquest of Mecca, "The Messenger 

of God (SAAS) went forward and when he reached the (Black) Stone he 

saluted it and circumambulated the ka'ba. Amving at an idol at the side of the 

ka'ba to which they had made worship, the Messenger of God (SAAS) grasped 

a how he was carrying by its bent frame and began poking it in the eye, saying 

113. The pre-Islamic goddess whose icon is said to have been positioned on Mr. Safa. 
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'The truth has come and error has gone. The truth has come and error is bound 

to disappear.' When he had fmished his circumambulation, he went out and 

climbed Mt. Safn and, looking down at the kacba, raised up his hands, gave praise 

to God and spoke various prayers." 

Al-Bukhm- stated that I s h ~ q  b. Mamjrrr related to him, quoting 'Abd al-Samad, 

who quoted his father as quoting A m b ,  from qkrima, from Ibn 'Abb%, who said 

that when the Messenger of God (SAAS) reached Mecca, he refused to enter the 

kacba while it contained idols. He therefore ordered them to be removed. One 

picture showed Abraham and Ismcil holding dinning arrows, and he said, 'May 

God kill them! They knew very well that they never used them to cast lots!' 

"He then went inside the ka'ba, and said, Allahu Akbar! God is most Great! 

in various parts of it, then came out without saying prayers there." 

Al-Bukhai gave this hadith, while Muslim did not. 

I m a  Ahmad stated that it was related to him by 'Abd al-Samad, quoting 

H a m m a ,  quoting 'A@, from Ibn 'Abbs, (who said) that the Messenger of God 

(SAAS) went to the kacba in which there were six columns. He stood at each 

column and prayed, but he did not perform the ~alzh prayers. 

Muslim related this from Shayhm b. Farfikh, from Ham- b. Yahynal-gdhi, 

from 'Ata". 

Iman &mad stated that it was related to him by H%rm b. MaCriif who quoted 

Ibn Wahb as having been informed by 'Amr b. a l - H ~ t h  that Bukayr related to 

him, from Kurayb, from Ibn 'Abb%, who said that when the Messenger of God 

(SAAS) entered the kacba he found a picture of Abraham and another one of 

Mary. He then said, "They are well aware that angels will not enter any building 

containing a picture; yet this is Abraham depicted! Why ever would he cast lots?" 

Al-Bukhai and al-Nasn'i related this from a hadith of Ibn Wahb. 

Imnm Ahmad stated that it was related to h i  by 'Abd a l - m q ,  quoting 

Ma'mar, who said that Wthmzn al-Khazraji had related to h i  that he heard 

Miqsam relate that Ibn 'Abh% had said, "The Messenger of God (SAAS) went 

into the ka'ba and spoke prayers at its side and then went out and performed two 

rakca of the ~a lah  prayers." 

Ahmad alone gives this. 

I m a  Ahmad stated, "Ismncil related to us, quoting Layth, from Mujnhid, 

from Ibn Wmar, (who said) that the Messenger of God (SAAS) perfonned two 

rak'as of the ~alah prayers in the Ra'ba. 

Al-Bukhm stated that al-Layth said, quoting Yiinus, quoting Nafi: from 

'Abd All& b. Wmar (who said) that the Messenger of God (SAAS) entered 

Mecca on the day of its conquest from its heights and that riding with him on his 

mount was U s m a  b. Zayd. From al-Hajaba he was accompanied by Wthmm 

b. Talha He dismounted at the mosque and ordered that the key to the kacba 

be brought to him. He then went in with U s w a  h. Zayd, Bib1 and W t h n  b. 

Talha and stayed there for a long time. Eventually he came out again and the 

people hurried there. 'Abd All* b. Wmar was the fust to go inside and he found 
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Bilzl standing behind the door. He asked h i ,  'Where was it that the Messenger 

of God (SAAS) prayed?' Bilal pointed to the spot. 'Ahd All& commented, 'I 

forgot to ask him how many prayer prostrations he had made."' 

I m m  A b a d  related from Hushaym, quoting various persons, including Ibn 

'Awn, from Nxfi', from Ibn Wmar, who said, "The Messenger of God (SAAS) 

went in accompanied by al-Fad1 h. 'Ahbas, U s m a  h. Zayd, Uthmm b. Talha 

and Bilal. He gave orders to Biizl who shut the door upon them. He stayed inside 

for a period of time, and then he came outside." 

Ihn Wmar stated, "The first of them I met was Bilzl and I asked h i ,  'Where 

was it that the Messenger of God (SAAS) prayed?' 'It was over here', he replied, 

'between the two columns."' 

I note that it is established in the ~ahih collection of al-Bukhari and elsewhere 

that the Prophet (SAAS) prayed inside the kacba with its door behind his hack, 

positioning himself with two columns on his right, one on his left and three to 

his rear. At that time the ka'ba had six columns. There was a distance of some 

three arms-lengths between himself and the western wall. 

Ihn Hishm stated, "And a certain scholar related to me that the Messenger of 

God (SAAS) entered the kacba at the conquest of Mecca accompanied by Bihl, 

whom he ordered to make the call to prayer. Abii Sufym b. Harh, 'Atmh h. 

Usayd and d-Harith b. Hisham were seated in the courtyard of the kacba. 'Attxb 

said, 'God honoured (my father) Usayd by not having him hear this; had he done 

so, it would have enraged hi.' Al-Haith h. Hishm commented, 'I swear by 

God, if I had known he was right, I would have followed him!' Ahii Sufym 

added, 'I'll say nothing. If I were to speak, these stones would report on me!' 

"Then the Messenger of God (SAAS) came outside and said, 'I know what 

you said,' and he then related their comments to them. Al-Harith and 'Attab 

declared, 'We testify that you are the Messenger of God! There was no one with 

us who overheard this for us to say he repeated it to you."' 

Yiinus b. Bukayr quoted Ibn Ishaq as having related from his father, who 

said, "A member of the family of Jubayr h. Muc'im related to me that when the 

Messenger of God (SAAS) entered Mecca, he gave orders to Bilal, who climbed 

on to the roof of the ka'ba and there made the call to prayer. One of the sons of 
Sacid b. al-'A$ said, 'God honoured Sa'id by taking him away before he heard 

this black man on the roof of the ka'ba."' 

'Abd d-Razzaq stated, from Ma'mar, from Ayyiib that Ibn Ahii Mulayka said, 

"The Messenger of God (SAAS) gave orders to Bilal who made the call to prayer 

on the day of the conquest of Mecca on top of the ka'ba and that one of the 

Quraysh men said to al-Hwith h. Hishm, 'Do you see where that black man has 

climbed?' He (al-Hwith) replied, 'Leave him alone; if God dislikes him, He will 

change him."' 

Yiinus h. Bukayr and others quoted Hisham h. Wrwa as quoting his father as 

saying that the Messenger of God (SAAS) gave orders to Bild on the day of the 



conquest of Mecca, and that he made the call to prayer from atop the kdba, to 

anger the polytheists. 

Muhammad b. Sacd stated, from al-Waqidi, from Muhammad b. Harb, from 

Ismacil h. Aha Khdid, from Aba Ishq, as saying that after the conquest of Mecca, 

Aba Sufyan b. Harb was sitting saying to himself, "What if I had gathered a 

force against Muhammad!" While he was asking himself this, the Messenger of 

God (SAAS) slapped h i  between the shoulders and said, "Then God would 

have put you to shame!" Aba Sufyzn then raised his head and, when he saw the 

Messenger of God (SAAS) standing above him, said, "I was never sure before 

that you were indeed a prophet!" 

Al-Bayhaqi stated that Abn 'Abd Allzh al-Hafu related to us, qnzatan, with 

permission (for me to quote him), quoting Abn Hamid A h d  h. al-Hasan 

al-Muqri, quoting Ahmad b. Yiisuf al-Sulami, quoting Muhammad b. Yasuf 

d-Firyzbi, quoting Yanus b. Aba Ishzq from Aba al-Safar, from Ibn 'Abb%, 

who said, "When Abii Sufyan saw that when the Messenger of God (SAAS) 

walked that the people would tread in his footsteps, he said to himself, 'What if 

I had fought this man again!' The Messenger of God (SAAS) went up, struck 

him on the chest and said, 'Then God would have put you to shame!' 

"He (Aba Sufyzn) said, 'I turn to God and seek His forgiveness for what I 

have spoken!"' 
Al-Bayhaqi then related, through Ibn Khuzayma and others, from Aba H h d  

b. al-Sharqi, from Aba M u m a d  h. Yahyz al-Dhuhli, quoting Mosa b. A'yan 

d-Juzari, who quoted his father, who quoted Ishaq h. &hid as quoting Sacid 

b. d-Musayyab as saying, "That night of the conquest of Mecca the people 

who entered kept on calling out AllZhu Akbar! God is most Great! rejoicing and 

circumambulating the kacba until the next morning. Abii Sufym asked H i d ,  

'Do you think this is from God?' She replied, 'Yes; this is from God.' 

"Next morning Aba Sufyzn went to the Messenger of God (SAAS) and the 

latter told him, 'You said to Hind, "Do YOU think that this is from God?" "Yes", 

she replied, "this is from God."' 

"At this Aba Sufyzn exclaimed, 'I testify that you are the servant and 

Messenger of God! By Him who is invoked in oaths, no one but Hind alone 

heard my saying this."' 

Al-Bukhzri stated, "Ishzq related to us, quoting Abii %vim, from Ibn Jurayj 

who said that Hasan h. Muslim informed him, from MujZhid, that the Messenger 

of God (SAAS) said, 'God made Mecca a sanctuary the day He created the 

heavens and the earth. It is a sanctuary by God's having made it so and will 

remain such until Judgement Day. (Conflict in it) was not made permissible 

for anyone before myself, nor for anyone after me; and this only for a short 

time. In it game may not be hunted, its trees may not be cut down, nor may 

its vegetation be uprooted. And items found in it belong to the finder only after 

announcement of the find.' AlLcAbh% b. 'Ahd al-Muffalib suggested, 'Except for 
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the idhkharl"plant, Messenger of God, its use is essential in burials1'* and inside 

homes.' The Messenger of God (SAAS) was silent a moment, then agreed, 
'Except for the al-idhkhar; harvesting it is allowed."' 

A l i e  or similar badith comes from Ibn Jurayj, quoting 'Abd al-Karim - he 

being the son of Maik al-Jazari - from qkrima, from Ibn CAbbas, which gives 

Aba Hurayra as the narrator of the words of the Prophet (SAAS). 

Al-Bukhzri is alone in giving this hadith with the line of transmission quoted 

above. This account is mursal, incomplete in its chain, as is that of the second 

lime. 

This and similar accounts are cited by those who maintain that Mecca was 

conquered by force of arms, along with their reference to engagements that 

occurred at al-Khandarna, reported above. At that battle some 20 Muslims and 

polytheists were killed; that the evidence from it is clear is the position of most 

scholars. 

It is well known that alShafi'i held that Mecca was taken peacefully, since it 

was not distributed as booty and because the Messenger of God (SAAS) stated 

the night of its conquest, "Whoever enters the home of Abii Sufym will be 

secure; whoever enters the sanctuary will be secure; whoever locks his own door 
will be safe." 

The proper place for discussion of this issue, if God Almighty so wishes it, is 
with reference to the work Kitzb al-Ahkam. 

Al-Bukhari stated that it was related to him by Sa'id b. Shurahbil, quoting 

al-Layth, from al-Maqburi, from Abn Shurayh al-Khuza'i, who said that he 

asked 'Amr b. Sacid, who was about to dispatch groups of fighters into Mecca, 

"0 amir, 'Commander', please permit me to report a statement made by the 

Messenger of God (SAAS) the day following the conquest of Mecca. My ears 

heard, my heart knew and my eyes saw him as he spoke it. He praised and 

thanked God, then said, 'It was God, not men who made Mecca a sanctuary. It 

is not lawful for anyone who believes in God and the last day to shed blood nor 

to cut down trees within it. And should anyone seek permission to fight therein 

because the Messenger of God (SAAS) fought there, then tell him, "God gave 

permission to His messenger but gave none to you." And He only allowed this 

to me for a short period. Its sanctity has reverted today to what it was before. Let 

those here present inform of this those absent."' 

Abii Shurayh was then asked, "What did CAmr reply to you?" Abii Shurayh 

responded, "He said, 'I know this better than you do. The sanctuary does not 

provide refuge to anyone who has sinned, nor to a murderer in flight, nor to 

anyone seeking to escape payment of the jizya"', the polkax."' 

114. The schoenantum plant, an odoriferous msh. 

115. Other texts of a l - B u m  give the word ul-qup, "blacksmith"; rather than ul-defn, "burial", 
as here. The plant's use as an essential fuel seems implied. 

116. An alternative reading of al-Bukhiiri's text substitutes ol-kharbe, "having caused damages". 
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Al-Bukhitri also related this, as did Muslim, from Qutayba, from al-Layth 

b. Sacd in similar words. 

Ihn Ishaq related that during thejdhslsyya period a man called Ibn al-Athwac 

killed a man of Khuzaca known as "Ihmarra Ba'san", "he who turned red in 

rage". On the day of the conquest of Mecca Bann Khuza'a kiled Ibn al-Athwa' 

while he was in Mecca; the man who killed him was Khirah b. Umayya. The 

Messenger of God (SAAS) then said, "People of Khm'a, kill no more; there 

has been too much killing, even if to some purpose. I will pay compensation for 
the man killed." 

Ibn Ishaq went on, '"Ahd al-Ra$man b. Harmala al-Aslami related to me, 

from Sacid b. d-Musayyab, who said, 'When the Messenger of God (SAAS) 

learned what Khirzsh b. Umayya had done, he said, 'Khirzsh kills to excess!"' 

Ibn Ishaq also stated that Sacid b. Abn Sac%d d-Maqburi related to him, 

from Abn Shurayh al-Khuzaci, who said, "When 'Amr b. d-Zubayr advanced on 

Mecca to battle his brother CAbd All* b. d-Zuhayr, I went to him and said, 'We 

were with the Messenger of God (SAAS) when Mecca was conquered. The day 

following the conquest Khm'a  attacked and killed a man of Hudhayl who was a 

polytheist. The Messenger of God (SAAS) then rose to address us and said, "God 

made Mecca a sanctuary when He created the heavens and the earth. It will remain 

one of God's sanctuaries until the day of Resurrection. It will not be lawful for 

anyone who believes in God and the last day to shed blood therein, nor to cut 

down a tree there. This was not made lawful for anyone who came before me, 

nor will it be lawful for anyone who comes after me. It was only made lawful for 

me for this short period because of (God's) anger against its inhabitants. Now its 

sanctity has reverted to as it was previously. Let those of you present so inform 

those absent. Respond to anyone who tells you that the Messenger of God 

(SAAS) fought in it by saying, 'God made this lawful for His messenger, hut He 

has not done so for you.' 0 Khuza'a, cease killing; there has been too much, even 

if to some purpose. You have kiled someone and for him I will pay compensation. 

If someone should be killed after my stay here, then his family has two options: 

to demand the hlood ofhis killer, or to seek blood-money for him." The Messenger 

of God (SAAS) then paid compensation for the man Khuzz'a had killed.' 

"'Amr then said to Aha Shurayh, 'Go away, sheikh! We know better than 

you about its sanctity. It does not protect anyone who sheds blood, retracts his 

allegiance or resists paying thelrzya tax.' 

"Aba Shurayh then said, 'Well, I was present there and you were absent. And 

the Messenger of God (SAAS) ordered those of us present to so inform those 

absent; and I have so informed you. Now do as you will."' 

Ibu H i s h a  said that he was told that the fust person for whom the Messenger 

of God (SAAS) paid compensation at the conquest of Mecca was Junaydih h. 
al-Akwa'. Bana Ka'b had killed him. The compensation he paid for him was 100 
camels. 
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I m w  Ahmad stated that it was related to h i  by Y&ya, from Husayn, from 

'Amr b. Shu'ayb, from his father, from his grandfather, who said, "When Mecca 

was conquered by the Messenger of God (SAAS) he said, 'Cease using weapons; 

except for Khuza'a against B a a  Bakr.' He gave them permission (to fight on) 

until the al-casr, late afternoon, prayer. He then announced, 'Cease using your 

weapons!' A man of Khuzaca encountered and killed another from Bana Kalb 

next day at al-Muzdalifa. When news of this reached the Messenger of God 

(SAAS) he arose and said, (the narrator added that he saw him and that he was 

resting his hack on the ka'ba), 'The people God dislikes most are those who kill 

others in the sanctuary, those who kill those not fighting them, and those who 

kill for the blood-money of the j~hiliyya period."' 

He went on to relate the hadith to its end. 

This hadith is completely unique. 

The al-sunan scholars relate this hadith in part. 

His giving permission here to Khuza'a to take revenge on Bann Bakr up to the 

al-cay prayer of the day of the conquest is something I have seen only in this 

hadiih. If true, it seems that this is in special consideration for what they suffered 

at their hands on the night of their attack, known as al-matir. But God knows best. 

I m w  Ahmad related, from Yahya h. SaSd and Sufya  b. Wyayna and Yazid 

b. Wbayd, all of whom quoted Zakariyya' b. Abti Za'ida, from 'Amr al-Sha'bi, 

from al-Haith b. M d i i  b. al-Bare' al-KhuzaS (who said), "I heard the Messenger 

of God (SAAS) say on the day of the conquest of Mecca, 'This (city) will never 

be conquered after today until the day of Resurrection."' 

Al-Tirmidhi related it from Band&, from Yahya b. Sacid al-Qattan. He said, 

"It is hasan, sahib, Lgood and authentic'." 

I comment that if this statement is a proscription, then it is devoid of 

ambiguity. If it be a negation, then, as al-Bayhaqi said, "Its meaning is 'by those 

whose people are unbelievers'." 

In the sahib collection of Muslim, it is stated, from a hadith of Zakariyy~' b. 

Abii Za'ida, from c h i r  al-Sha'bi, from 'Abd All& b. Mutic, from his father Mutic 

b. al-Aswad &'Adam, who said, "The Messenger of God (SAAS) stated on the 

day of the conquest of Mecca, 'After this day and on up to Resurrection Day, no 

man of Quraysh will ever be killed in captivity.'" 

The objection to the first statement, above, could equally well be made against 

this too."' 

Ibn Hisbzm stated that when the Messenger of God (SAAS) entered Mecca 

following its conquest and went up to al-Safa to pray, the an$& watched him 

and asked one another, "Do you think that since God has conquered for the 

Messenger of God (SAAS) his own land and city that he will remain there? 

117. The author is attempting to explain the purport of the hodirh in light of the fact that s e v d  

inter-communal conflicts between Muslim forces did indeed occur in apparent contradiction of 

the prophecy. 
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"When he had finished his prayer he asked them what they had been saying 

and they replied that it was nothing. He kept on at them until they told him. 

He then said, 'God forbid! I shall live where you live, die where you die!"' 

This comment given by Ibn Hishm is substantiated by I m m  Ahmad h. 

Hanbal in his hadrth compendium. He stated that the following was related to 

hi by Bahz and Hzshim, both quoting Sulayman b. al-Mughira, from ThsVit. 

Hashim said, "Thzbit b. Bunxni related to me, quoting 'Abd Allah b. Rabah, 

who said, 'Delegations came in to see Mu'awiya and I was among them, as was 

Abn Hurayra. This was in Ramad%. We prepared food for one another. Abii 

Hurayra would invite us very often. So I asked myself whether I should prepare 

some food and invite them to my tent. I ordered food to be prepared and met 

Aba Hurayra that evening. I said to hi, "Abii Hurayra, the invitation tonight 

is at my place." "So you're beating me to it then?" "Yes," I replied, "I've invited 

some people who are there." 

"'Abn Hurayra said, 'Well, you aqltr, should I recount a hadith of yours?" He 

went on to relate the conquest of Mecca. He said, "When the Messenger of God 

(SAAS) arrived, he entered Mecca. He dispatched al-Zubayr in command of 

one of the flanks and Khalid in charge of the other. He sent Aba Wbayda 

over the bridge and they took the centre of the valley. The Messenger of God 

(SAAS) was in his squadron. Quraysh had gathered their forces. They (the army 

commanders?) said, 'We'll send those ahead; and if they make progress, we'll be 

with them. If they are attacked, we'll give him whatever he asks."' 

"'Aba Hurayra went on, "He (the Prophet (SAAS)) then looked over and 

when he saw me, he said, 'Abn Hurayra!' I responded, 'At your service, 

Messenger of God!' 'Call up the ansltr for me; and I don't want any except aqltr 

to come to me.' So I called out to them and they came and formed a circle around 

the Messenger of God (SAAS). He then asked them, 'Do you see the Quraysh 

forces and their supporters grouped together?' He then spoke using his hands, 

saying, 'Cut right through them to conduct me to al-Safa.'" 

"'Abii Hurayra went on, "So off we went, each one of us refraining from 

killing any of them and they not interfering with us. Aba Sufya  commented, 

'The green (banner) of Quraysh has been disgraced! There is no Quraysh after 

today!' 

""'The Messenger of God (SAAS) then announced, 'Whoever locks his 

door will be secure; whoever enters Abn Sufyan's house will be secure.' And so 

people did lock their doors. 

""'The Messenger of God (SAAS), then advanced to the (Black) Stone, 

saluted it and circumambulated the kacba. In his hand he carried a bow. He 

grasped it by its bent frame and arriving, on his way round, at an idol beside the 

ka'ba they used to worship, he struck it in the eyes, saying, 'The truth has come 

and error is gone. Error is completely gone!' 

'""He then climbed al-Safa from where he could look down upon the ka'ba, 

and raised his hands, invoking God and praying to Hi. 
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""'Meanwhile, the an@r were down below and were telling one another, 'The 

man is seized by a desire to be in his village and he has a feeling of compassion 
for his tribe!"' 

'"Abii Hurayra went on, 'Then revelation came to h i .  It was never hidden 

from us when this came, and no one would raise his gaze to the Messenger of 
God (SAAS) until it was at an end." "' 

Hashim stated, "When the revelation was over, he raised his head and said, '0 
an@r, did you just say, "The man is seized by a desire to he in his village and 

by compassion for his tribe?"' They replied, 'Yes, Messenger of God, we did 

say that.' 'What then should I be called? Absolutely not! I am God's servant and 

His messenger. I migrated to God and to you. It is with you I shall live and with 

you I shall die.' 

"Those present then went up to him, weeping and saying, 'We only said what 

we did because of our passion for God and His messenger.' He then said, LGod 

and His messenger believe you and forgive you."' 

Muslim and al-Nasz'i relate this from a hadith of Sulaymm b. al-Mughira. 

Al-Nasn'i added the name of Salam h. Miskin. 

Muslim also related it from a hadith of Hammzd b. Salama, all three sources 

quoting Thzbit, from 'Abd Allah b. Rab& the an@ri, who lived in al-Basra, 

from Abii Hurayra in similar words. 

Ibn Hisham stated that a scholar told h i  that Fadala b. 'Umayr b. al-Mulawwah 

- al-Laythi, that is - wanted to kill the Prophet (SAAS) as he was circum- 

ambulating the kacba at the time of the conquest of Mecca. When the man 

approached h i ,  the Messenger of God (SAAS) asked h i ,  "'Is that Fadda?' 

'Yes, Fadaa, Messenger of God,' he replied. He next asked, 'And what was it 

you were just telling yourself?' He replied, 'Nothmg; I was repeating the name 

of God.' The Prophet (SAAS) laughed and said, 'Seek God's forgiveness!' and 

he placed his hand on Fadda's chest and his heart became calm. 

"Fadda used to say, 'I swear by God, by the time he took his hand away from 

my chest, none of God's creation was more beloved by me than him.' 

"Fadnla stated, 'I went back to my family and went by to see a woman with 

whom I would talk. She asked, 'Are you coming in to talk?' 

"But Fadda declined and proceeded to speak the verses, 

'She said, "come on in and talk!" He replied, "No; God 
and Islam forbid you that. 

Had you but seen Muhammad and his advance at the 
Conquest, the day when the idols were smashed, 

You would have seen God's religion fully visible while 
the face of idolatry was covered in darkness.""' 

Ihn Ishnq stated that Muhammad b. Jacfar b. al-Zubayr related to him, from 

Wrwa, from CA'isha, who said, "Safwxn h. Umayya left to go to Jidda to take a 

boat from there to Yemen. Wmayr b. Wahb told the Messenger of God (SAAS), 
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'Prophet of God, Safwzn b. Umayya, his people's chief, has fled from you 

intending to cast himself into the sea. Do you give him immunity, may God bless 

you?' He replied, 'He is given immunity.' 

"Wmayr then asked him, 'Messenger of God, please give me some token by 

which he will know your immunity for him.' So he gave him the turban he had 
been wearing when he had entered Mecca. 

"Wmayr left with it and caught up with Safwzn as he was about to go to sea. 

He told him, 'Safwzn, may my father and mother he your ransom; if you plan 

to kill yourself, this is a guarantee of immunity from the Messenger of God 

(SAAS) that I have brought you.' 

"'Clear off! Don't talk to me!' Safwan told h i .  Wmayr insisted, 'But I swear, 

he is the most trustworthy, compassionate and best of all men and your cousin. 

His fame, honour and possessions are your own.' Safwzn replied, 'Yet I fear for 

myself.' Wmayr argued, LBut he is too cumpassionate and noble for that.' 

"Wmayr did bring hi back and when he stood before the Messenger of 

God (SAAS) Safwm said, 'This man claims that you grant me immunity?' 'He 

spoke the truth,' he replied. 'Let me have two months to make my choice,' 

Safwzn asked. The Messenger of God (SAAS) told him, 'You may have four 

months to decide."' 

Ibn Ishaq went on to relate from al-Zuhri that F%khita, daughter of al-Walid, 

the wife of Safwzn, and Umm Hakim, daughter of al-Hiirith h. Hishw, the wife 

of 'Ikriia b. Aha Jahl, had followed 'Ikriia to Yemen and asked him to come 

hack, and he did so and accepted Islam. When the two men (Safwm and 'Urrima) 

accepted Islam, the Messenger of God (SAAS) affirmed the validity of their 

first marriages. 

Ibn Ishaq quoted Sacid b. 'Abd al-Rahmzn b. Hassan b. ThZbit as having 

said, "Hassan delivered against Ibn al-Ziba'ra while the latter was in Najrm the 

following single verse, adding to it no other, 

'May you never he deprived of a man hatred for whom has 
made you settle in Najm where your life is solitary 
and mean!' 

"When this reached Ibn al-Ziba42, he came out to the Messenger of God 

(SAAS) and accepted Islam. When he did so, he spoke the verses, 

'0 Messenger of al-Malik, the Sovereign Lord, my tongue 
is now mending what I tore when I was unproductive, 

When I followed Satan in the ways of error; and those 
who turn along his course are deceived. 

My flesh and hones believe in my Lord; and my heart is 
witness that you are the one who warns. 

I shall drive away from you there the clan of Lu'ayy; 
all of them are deceived."' 

Ibn Ishaq also quoted Ihn al-Ziba'ra as reciting, when he accepted Islam, 
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"Worries and cares held back sleep from me and the 
night pitched above me was disturbed and impenetrable 

When I had heard that b d  had criticized me, I 
passed that night as though in fever. 

0 best man that ever a sure-footed, fast-paced camel 
bore upon its body, 

I apologize to you for what I did; I have been 
wandering in enor 

During a time when Sahm and Makhziim ordered me to 
pursue false paths. 

I gave aid to evil policies, led on by the orders of 
those in error, accursed men. 

Today my heart believes in the Prophet Muhammad and 
whoever mistakes this is deprived (of truth). 

Enmity is over, its causes gone; the ties and 
understanding between us call out. 

Forgive my mistakes - may my parents be your ransom - for 
you are forgiving and are yourself forgiven. 

Upon you there is the sign of the knowledge of the 
Sovereign Lord, a strong light and a seal impressed 

After friendship, He honoured you with His proof, and 
proof from God is powerful indeed. 

I have testified that your religion is true, and that 
you will he mighty in the hereafter. 

God testifies that Ahmad is the one chosen, noble and 
pre-eminent among the righteous, 

A prince, his high house being from Hsshim, the branch 
of a tree firm at its apex and in its roots." 

Ibn H i s h  stated, "Some scholars of poetry dispute attribution of these verses 

to this poet." 

I note that 'Ahd All%h b. al-Zihacrs al-Sahmi was one of the chief enemies of 

Islam, one of those poets who used their powers in satirizing the Muslims. God 

then allowed him to repent fully and to return to Islam, and to aid and defend it. 

Ibn Ish%q stated that the following lines of Hassm b. Thzhit were among those 

delivered on the day of the conquest of Mecca: 

"Traces of her campgrounds, now empty, at Dh%t 
al-As%bi' and ai-Jiw%' and on to 'Adhrit'''8 have 

vanished, 
Homes of Banii alLHash2s now deserted and obliterated by 

wind and rain 

118. Sites in Syria Has- is said to have visited. 
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Always was the company pleasant there and in its 

pastures were fme camels and sheep. 

No more of that! But who can deal with a spectre that 

keeps me awake when evening is past? 

Sha'tha: when she appears before one, the heart knows 

no consolation. 

She is like a fine wine from Bayt al-Ra's'", one to he 

mixed with honey and water; 

Such drinks are fine to recall, the best of wines for 

which to make sacrifice. 

It we blame if we behave badly, getting into fights or 

quarrels 

When we drink it, it makes us feel like kings or lions 

so that nothing can deter us from conflict. 

May we be deprived of our horses if you do not see them 

raising the dust, their objective Ka&. 
They battle their reins, turning aside the thirsty 

spears above their shoulders. 

Our horses continue charging ahead, the women flapping 

their veils at them. 

Either you nun away from us and we perform the 

pilgrimage, and then the conquest will occur and the 

cover (over the kacba) be removed, 

Or you should bear up against a battle in which God 

will give victory to whomever he wishes. 

Gabriel, the Messenger of God, is on our side, and the 

Holy Spirit is without peer. 

God said, 'I have sent a servant who speaks the truth - 

if visitation can do good. 

I swear by him; so stand, and acknowledge his truth.' 

You replied, 'No; we'll not arise. We don't wish to.' 

And so God said, 'I have sent my trwps; they are the 

a@r and their intent is to fight.' 

Every day we receive from MaLadd insults, conflict or 

mockery. 
We will confuse with our rhymes those who mock us; and 

we will strike when blood mixes with blood! 

Give Aba SufyXn from me an important message - for now 

is plain what had been hidden - 

Consider our swords having left you a slave, and 

household slaves have bondwomen rule them! 

You satirized Maammad, and I answered for him; with 

God will be your requital. 

Is whoever of you satirizes the Messenger of God, the 

equal of those who praise and aid him? 

119. A place in Jordan. 



IMAM ABU AL-FID& ISMA~IL IBN KATH~R 

You satirized someone blessed, a pious hang a 
companion of God, a man characterized by loyalty. 

My father, his father and my honour, all protect against 

you the honour of M u h m a d .  
My tongue is a faultless sword and my verse a water 

source no buckets could turn cloudy ." 

Ibn H i s h a  commented fhat Hassxn spoke these verses before the conquest. 

I note that what he said is well-directed and pointed towards what was to 

come after these verses; the Abn Sufym referred to in the verse is Ahn Sufym 

b. al-Hanth h. 'Ahd al-Mut~alib. 

Ibn H i s h m  commented that he had heard that al-Zuhri had stated, "When 

the Messenger of God (SAAS) saw the women slapping the horses with their 

veils, he smiled at Abn Bakr, may God be pleased with him." 

Ibn Ishaq stated that Anas b. Zunaym al-Dili spoke the following verses in 

apology to the Messenger of God (SAAS) for what 'Amr b. Sxlim al-Kh-F had 

said about the Muslims; that was when he came asking assistance against them, 

as related above. 

"Is it you at whose command Ma'add was led aright? No; 

God guides them and said to you, 'Testify!' 
No camel ever canied on its saddle a man more pious 

and trustworthy than Muhammad, 
Anyone swifter to do good or more generous, a man who 

goes forth like a burnished Indian-steel sword. 
Anyone more ready to present a fine, unused Yemeni 

robe, or to give away the winning horse. 
You should know, 0 Messenger of God, that you will 

attain me, and that a threat from you is as already 

accomplished. 
You should know, 0 Messenger of God, that you have 

power over every settlement, whether in the highlands 

or the lowlands. 
You should know that the mounted men, the riders of 

'Uwaymir, are liars who break every vow. 
They informed the Messenger of God that I satirized 

him, if that be true, then my hand has never carried 
my whip! 

All I said was, 'Woe upon the mothers of the young men 

struck down by ill-luck, not in fortunate, happy times.' 
They were killed by those not their equal in blood-line; 

and my weeping and confusion were extreme. 
And you were accused of spreading evil about 'Ahd h. 

'Abd All* and Mahwad's daughter. 
Dhuwayb, Kulthm and Salmn all followed one another (to 

death) and even if I do not weep, I do grieve, 
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And Salmi! There is no tribe like Salmi and his 
brothers. Are kings alike to slaves? 

I have committed no sin nor shed blood; be sure, you 
who know the truth, and take thought!" 

Ibn Ishaq stated that Bujayr b. Zuhayr b. Abn Salmii spoke the following verses 

on the conquest of Mecca: 

"That morning Muzayna and Banu Khuf3fdrove the people 

of al-Haballaq from every ravine. 
We smck them with our sharp swords at Mecca the day 

of the conquest of the good Prophet 
We came at them with 700 of Sulaym and a full 

1,000 of Bana 'UthnSn. 
We crushed their hacks, striking and thrusting and 

pelted them with fine arrows 
Which you could hear making a crackling sound like 

arrowshafts breaking at their point fastenings. 
We charged, our steeds wheeling among them, the 

shafts of our lances straight ahead. 
We came back taking plunder as we wished, while they 

retreated regretting their conflict. 
We gave the Messenger of God our pledge and goodwill. 

They heard our speech and set about retreating from us 
on that morning of terror." 

Ibn H i s h w  stated that 'Abbs b. Midas  d-Sulami spoke the following verses at 

the conquest of Mecca: 

"With us that day when Muhammad conquered Mecca were 
1,000 men wearing insignia; the valleys 
streamed with them. 

They helped the Messenger and witnessed his signs; 

their emblems the day of the encounter were to the 
fore. 

In a constricted place where their feet set firm; it 

was as though (their enemies') heads were mere 
colocynths. 

Before this their hooves had raced over Najd, until 
jet-black Hijaz stretched out before them 

It was God who conquered it for him and the judgement 
of swords and vigorous toil subjugated it to us. 

A man used to leadership, his head held high, aspiring 

to the heights of dignity, a most generous man." 

Ibn Hishiim gave the explanation for the acceptance of Islam by 'Abbs b. Mirdas. 

His father used to worship a stone idol called Dimir which he entrusted to 
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'Abbzs when his death was near. One day, while 'Abbas was worshipping it, he 

heard a voice from inside it say, 

"Tell all the tribes of Sulaym that Dims ha. perished, 
while the people of the mosque live on. 

He of Quraysh who has inherited prophethood and right-guidance 
after Mary's son is a true guide. 

Dimzr has perished, though he was long worshipped, from 
before the scripture up to the Prophet Muhammad." 

At that 'Abbas set Dim% afire, joined the Messenger of God (SAAS) and 

accepted Islam. This story is given above in full in the section of the Cries of the 
Spiritslm along with various similar tales. And to God belong all praise and credit. 

, 

THE DISPATCH BY THE MESSENGER OF GOD ( M A S )  OF KHALID 
B. AL-WALiD AGAINST BANUJADHiMA, AFTER THE CONQUEST 
OF MECCA. 

Ibn Ishnq stated that it was related to him by Hakim b. Hakirn b. 'Abbad b. Hanif, 

from Abii Jacfar Muhammad b. 'Ali, who said, "When Mecca was conquered, 

the Messenger of God (SAAS) sent forth Khalid b. al-Walid as a missionary 

and not as a warrior. With h i  were Arab tribes, along with Sulaym b. Manstir 

and Mudlij b. M u m .  When Bano Khudhayma h. 'Amir b. 'Abd Mangt b. Kinzna 

saw them approach, they went for their weapons, but Khalid told them, 'Put 

down your arms; people have accepted Islam."' 

Ibn IsMq continued that a companion of his, a scholar from Bauii Jadhima, 

told h i ,  "When Khdid asked us to put down our arms one of us, a man named 

Jahdam, said, 'Take care, Banii Jadhima - it's Khalid! I swear by God, all there 

will be after laying down your arms will be captivity; and after that there will be 

execution! By God, I'll never lay down my arms!' 

"He was seized by some of his people, who asked, 'Ja)?dam, do you want to 

spill our blood? People have (all) accepted Islam now and warfare is over. People 

are safe now.' 

"They kept on at him until they had taken away his weapons. They disarmed 

him because of what Khzlid had said." 

Ibn Ishaq went on to report that Hakim b. Hakirn quoted Abii Jacfar as saying 

further, "When they had put down their weapons, Khdid ordered that they be 

bound and he then put a number of them to the sword. When news of this 

reached the Messenger of God (SAAS) he raised his hands to heaven and said, 

'0 God, I declare to You my innocence of what Khalid b. al-Walid has done."' 

Ibn H i s h m  stated that a scholar told h i  that one man from that tribe 

escaped and went to the Messenger of God (SAAS), and when the latter had 

120 See Vol I above, pp 25&9 
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been told what had happened, He asked, "Did anyone argue with him?" The 

man replied that a man of pale complexion and medium stature had argued with 

him, hut Khalid rebuked him and shut him up. Another man, tall and excitable, 

had also argued with him and they disputed fiercely. 'Umar h. al-Khagab said, 

"The first man, Messenger of God, was my son 'Ahd Allb, the other was S~l im,  
the freed-man of Aha Hudhayfa." 

Ihn Ishaq went on to say that Hakim b. Hakim further quoted Aba Ja'far as 

saying, "Then the Messenger of God (SAAS) called for 'Ali b. Aha TZlih and 

told him, "Ali, go out to those people and make enquiries. Put an end to the 

practices of thejahrliyya.' 

"'Ali went out to them carrying money the Messenger of God (SAAS) had 

sent with h i .  He paid them compensation for the deaths and for their material 

losses, even paying them for a dog's howl! Having met all these obligations, he 

still had some money left. He asked them whether there was anyone else to 

he paid for lost blood or damages and they said not. He then gave them the 

remaining money on behalf of the Messenger of God (SAAS), in case any other 

demands that neither he nor they were aware of should be made later. 

"Having done this, he returned to the Messenger of God (SAAS) and 

reported to him. 'You acted correctly and very well,' he told him. The Messenger 

of God (SAAS) then arose and, facing the qzbla and stretching his arms out 

wide so that his armpits were visible, he said, '0 God, I declare to You that I am 

innocent of what Khalid h. al-Walid did.' He spoke these words three times." 

Ihn Ishaq stated that some who wished to excuse Khalid report h i  as having 

said, "I did not fight them until 'Ahd All& h. Hudhafa al-Sahmi told me to do 

so. He said, 'The Messenger of God (SAAS) ordered you to combat them 

because of their having refrained from accepting Islam.'" 

Ihn Hisham quoted Aha 'Amr al-Madini as saying that when Khdid reached 

them, they had said, "raba'na! saba'na! We have changed religion!" 

These traditions are defective in their lines of transmission. 

I m a  Alpad stated that 'Ahd al-Razzaq related to him, quoting Macmar, from 

al-Zuhri, from Salim h. 'Abd All& b. Wmar, from Ihn Wmar, who said, "The 

Messenger of God (SAAS) dispatched Khalid h. al-Walid to Bana - I  think he 

said this - Jadhima, and he invited them to enter Islam. But they did not respond 

properly by saying aslamnd, 'we accept Islam', but instead began saying '~aPnz! 
~aba'na!' Khalid then took some prisoner and killed others. He gave to each of 

our men a prisoner and next morning Khalid ordered that each man of us should 

kill his prisoner." 

Ibu Wmar went on, "I said, 'I swear by God, I'll not kill my prisoner! Nor will 

any of my men kill theirs either!"' 

The account continues that they then went to the Prophet (SAAS) and told him 
what Khalid had done. He responded by raising his hands and saying, "0 God, 

I declare to You that I am innocent of what Khalid has done!" He said this twice. 
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Al-BukhZri and al-Nasz'i related this from a hadith of 'Abd al-Razz~q in 

similar terms. 

Ibn lshsq stated, "Jaljdam said to them, when he saw what Kh%lid was doing, 

'0 B a a  Jadhima, the die is cast and lost; I warned you of what had happened 

to you."' 

Ibn 1shZq went on, "I have heard that there were angry words between Kh-lid 

and 'Abd al-Rahmzn b. 'Awf about this. 'Abd a l - w m 8 n  told him, 'You have 

behaved in Islam as though in the jdhiliyya!' 'But I only took revenge for your 

father,' Khalid replied. 'Abd al-Rahman responded, 'You lie! I have already 

killed my father's murderer. It's your uncle, al-F&ih b. al-Mugbira, whom you 

have avenged!' I11 feeling arose between them over this. 

"When news of this reached the Messenger of God (SAAS) he said, 'Take 

it easy, Khalid! And leave my Companions alone! I swear, that if you had a 

mountain like m u d  of gold and then spent it in God's cause, you'd not attain a 

morning and evening's worth of what my Companions have done!'" 

Ibn Ishnq then went on to relate the story of al-Fakih b. al-Mughira b. 'Abd 

All& b. Wmar b. Makbziim, the uncle of Khalid b. al-Walid. He had left on a 

business trip to Yemen in the company of 'Awf b. 'Abd 'Awf b. 'Abd al-Haith 

b. Zahra, this man's son 'Abd al-Raban, along with 'Affm b. Abn al-'A~\s b. 

Umayya b. 'Abd Shams and his son Wthman. When they returned they brought 

with them some possessions of a man of Banu Jadhima who had died in Yemen. 

They brought these effects to his heirs. One of their men, a man named Khalid 

b. H i s h a ,  claimed them and met them on Bann Jadhima territory, asking for 

the dead man's possessions before they reached the family of the latter. When 

they refused to hand them over he attacked them and in the fighting 'Awf and 

Fakih were killed and their goods were seized. 'Abd al-Raman killed the man, 
Khdid b. H i s h a ,  who had slain his father, while 'Affnn and his son 'Uthman 

fled to Mecca. Quraysh were about to attack Banu Jadhima when the latter sent 

apology to them insisting that the attack had not been their fault. They returned 

the two dead men and their property and so warfare was averted. 

This, then, is why Khdid told 'Abd al-Wmzn that he had avenged his father 

by killing Bann Jadhima and why 'Abd al-Rab%n responded by saying that he 

had killed his father's murderer. And so he went on to charge that Khalid was 

merely avenging his uncle al-Fakih b. al-Mughira when they killed hi and took 

his possessions. 

What was really thought by both men was that he, 'Abd al-Rahmnn, had not 

intended any of this and that the charge had only arisen due to their conflict. 

Khdid had only sought to render Islam and its side victorious, even though be 

was in error in thinking that they had been demeaning Islam by saying, saba'nd! 

saba'nd! He did not realize that they had accepted Islam, and so he killed a large 

number of them and took the rest captive. Most of the captives were killed as 

well. The Messenger of God (SAAS) did not take his command away but left 
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him in charge. He did, however, declare his own innocence of what Khnlid had 

done and paid compensation for the loss of life and property. 

In this there is substantiation of a statement made by scholars that the mistake 

of the Im&n rests with his treasury, not with his own funds! But God knows 

best. 

This is why the Caliph Abii Bakr did not dismiss him when he killed Mnlik b. 
Nuwayra during the r&a wars, first executing hi, then choosing for himself 

Mitlik's wife Umm Tamim. Wmar b. al-Khac@b then advised, "Dismiss him; 

there's a fault in his sword!" Abii Bakr replied, "I'll not sheathe a sword that God 

drew against the polytheists." 

Ibn Ishxq stated that Yacqiib b. Wtba b. al-Mughira b. al-Akhnas related to 

hi, from al-Zuhri, from Ibn Abii Hadrad al-Aslarni, who said, "That day I was 

with the cavalry of Khnlid b. al-Walid and a young man of Bans Jadhima, of 

about my own age, whose hands had been tied up to his neck with a rope, spoke 

to me. The women were all gathered together a little way off. He asked me, 

'Take me by the rope and lead me over to where the women are so that I can say 

something, and then bring me back and you can do with me whatever you will.' 

"I replied that what he had asked was easily granted and took his rope and led 

him over to stand near them. He then said, 'Hubaysh, accept that life is at an 

end.' He then spoke the following verses, 

'Don't you agree that when I sought and found you at 
Hilya or came to you at al-Khawiiniq 

Was it not right to reward a lover who had travelled 
hard through long nights and hot days? 

There was no blame in my saying, when our peoples were 
together, 

"Grant me love, before some tragedy occurs." 
"Grant me love before distance intervenes and the chief 

leads my lover away." 
I never betrayed our secret pact and, after meeting 

yon, was never attracted by another. 
And even when distracted from love by tribal matters, 

my passion persisted.' 

"She replied, 'May you live on for ten, or nine odd numbered years and then 

eight more in succession!' 

"I then led hi back and he was beheaded." 

Ibn Ishnq went on to relate, quoting Abii F i r s  b. Abii Sanbala al-Aslami who 

quoted some of their sheikhs, from others who were present there, to the effect 

that the girl, Hubaysh, went over to hi when he was beheaded and bent down 

over, kissing him until she herself died right there with him! 

The hzfi? al-Bayhaqi related, through alaumaydi, from Sufynn h. Wyayna, 

from 'Abd d-Malik b. Nawfal h. Musnhiq, who said that he heard a man of 

Muzayna named Ibn 'IS- quote his father as having said, "The Messenger of 
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God (SAAS) would say when he sent out a military expedition, 'If you see a 

mosque or hear a call to prayer, do not kill anyone.' The Messenger of God 

(SAAS) did send us out on one such mission and so ordered us. We headed 

towards Tihama and caught up with a man leading some howdahs, camel-borne 

litters. We told him, 'Accept Islam!' He replied, 'What is Islam?' We explained, 

but he would not recognize it. He then asked what we would do if he declined. 

We told him we would kill him. He then asked if we would wait while he went 

over to the howdahs. We agreed to take him over there. When he reached there, 

he called out, 'Islami! Accept Islam, Huhaysh! before life comes to an end.' She 

replied, 'Islam! "be safe", for ten and nine odd-numbered years and then eight 

more in succession.' 

"The man then spoke the verses (given above) as far as 'and the chief leads 

my lover away' and came hack to us, saying, LDo as you wish.' So we led him 

off and beheaded h i .  The woman then hurried down from her howdah, threw 

herself down upon h i  and died." 

Al-Bayhaqi proceeded to relate, through Abn Ahd a l -Rabm al-Nasa'i, who 

quoted Muhammad b. 'Ali h. Harb al-Marwazi, quoting 'Ali b. al-Husayn b. 

Waqid, from his father, from Yazid al-N&wi, from 'Ikrima, from Ibn 'Ahbs, 

who said that the Messenger of God (SAAS) sent forth an expedition that 

captured booty, along with a man. He told the raiders that he did not belong 

there and was in love with a woman he had been pursuing. He asked to see her 

one more time, and that then they could do with him whatever they wished. A 
tall woman of dark complexion was there and he said to her, "Accept, Hubaysh, 

before life comes to an end." He then spoke two verses. She responded, "Yes, I 
would sacrifice myself for you!" 

The narration continued "When they led him away and beheaded him, she 

came and threw herself upon him, sighed deeply once or twice and died. 

"When they arrived back and reported to the Messenger of God (SAAS) he 

exclaimed, 'Was there not one man of mercy among you?'" 

THE DISPATCH OF KHJLID B. AL-WALiD TO DESTROYAL-'UZZ.2 

Ibn Jarir stated that its destruction occurred five days before the end of Ramadm 

that year. 

Ihn IshSq stated, "The Messenger of God (SAAS) then dispatched Khdid b. 
al-Walid to al-Wzza. There was a building at a palm-grove that Quraysh, Kinma 

and Mudar revered. Its custodians and guardians were of Bana Shayh~n, of 

Bann Sulaym, allies of Banii Hshim. When the Sulami who was its guardian 

heard that Khdid was coming, he hung his sword upon the Goddess and hurried 

away up the mountain where she stood, saying, 

'0 'Azz, make an all-out attack on Khslid; throw aside 
your veil and roll up your sleeves! 
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0 'Azz, if you don't kill that man, Khdid, then you 
will meet swift punishment or convert to Islam!' 

"When Khzlid reached there he destroyed it, then returned to the Messenger of 

God (SAAS)." 

Al-Wzqidi and others related that when he arrived there, it was five days prior 

to the end of Ramadzn. Having smashed it, he returned and reported to the 

Messenger of God (SAAS), who asked him, "And what was it you saw?" "I saw 

nothing," he replied. The Messenger of God (SAAS) then sent him back and 

when he arrived there he saw a black female emerge from the temple, her hair 

dishevelled and waiting. He then put her to the sword and spoke the verse, 

'0 'Uzza, and such is for disbelief, and not glorifying 
God; I see that God has indeed disgraced you.' 

He then went on to lay waste to that temple in which she had been. He  also 

confiscated the valuables inside it, may God be pleased with him and give him 

pleasure. He then returned and informed the Messenger of God (SAAS), who 

said, 'That was al-'Uzzn; she'll not be worshipped again."' 

Al-Bayhaqi stated that the jurist M u m a d  h. Abii Bakr informed him, 

quoting Muhammad b. Aha Jacfar, quoting Ahmad h. 'Ah, quoting Abii Kurayb, 

from Ibn Fudayl, from al-Wali b. JamiC, from Aha al-Tufayl, who said, "When 

the Messenger of God (SAAS) had conquered Mecca, he sent Khxlid b. al-Walid 

out to al-Nakhla, where al-Wzzn was. It consisted of a shrine positioned above 

three acacia trees. He cut down the trees and destroyed the shrine and returned 

and reported to the Messenger of God (SAAS), hut he told him, "Go back; you 

have done nothing." 

Khaid did so and when the temple guardians saw him they hurried off up into 

the mountain, saying, 

"0 WZZZ, cut him down! 0 'Uzzn, disgrace him! If you 
don't, you'll have to die!" 

When Khxlid reached there he found a naked female with dishevelled hair piling 

dirt over her head and face. He put her to the sword and killed her, then returned 

and reported to the Prophet (SAAS), who commented, "Yes, that was al-Wza." 

Chapter: On the period spent by the Messenger of God ( M S )  in Mecca. 

There is no dispute over his having remained for the rest of Ramdzn, shortening 

the prayers and breahing the fast. This is used by some scholars to substantiate 

their view that travellers who do not resolve upon remaining may shorten the 

prayers and fast for 18 days, according to one view. According to the other, it is 

determined by the place where he is. 

Al-Bukhai stated that Abii Nu'aym related to him, quoting Sufym, quoting 

Qabisa, quoting Sufyxn, from Yahyz b. Abii Ishaq, from Anas b. Mdik, who 
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said, "We stayed 10 days with the Messenger of God (SAAS), shortening the 
prayers." 

The other scholars related this from numerous lines, from Yahyn b. Abii Ishaq 

d-Hadrami al-Bqri, from Anas, in similar words. 

Al-Bukhari went on to state that it was related to h i  by 'Abdan, quoting 'Abd 

AUah, quoting 'Asim, from 'Ikriia, from Ibn 'Ahhs, who said, "The Messenger 

of God (SAAS) remained there for 19 days, performing prayers consisting of 

two rak'as." 

Al-Bukhai related it also from another line. Al-Bukhari and Abii Husayn 

gave longer versions of both. Abii Da'iid, al-Tirmidhi, and Ibn Mzja (related it) 

from a hadith of 'Asim b. Sulaymzn d-iUlwal, from 'Ikrima, from Ibn 'Abbs. 

In the text of Aba Dzliid the period of the stay was 17 days. 

Ahmad b. Yiinus related to us, quoting Ahmad b. Shihab, from 'Asim, from 

'Ikrima, from Ibn 'Ahbas, who said, "We stayed with the Messenger of God 

(SAAS), while travelling for 19 days, shortening the prayers." 

Ibn 'Ahbas stated, "We therefore shorten the prayer if we stop over for less 

than 19 days. If our stay is longer, however, we complete the prayer normally." 

Abii Dzliid stated that Ibrzhim b. Miisa related to him, quoting Ibn 'Aliyya, 

quoting 'Ali b. Zayd, from Abii Nadra, from 'Imrzn b. Hu~ayn  as follows, "I 
went on military expeditions with the Messenger of God (SAAS) and was 

present with him at the conquest. He remained (there) for 18 nights performing 

prayers consisting of only two rak'as, saying, 'You residents, pray four rak'as; we 

are travellers."' 

Al-Timidhi related it thus from a hadith of 'Ali b. Zayd b. Jadca  and he said, 

"This is a hadith that is hasan, 'good'." 

Aba Dalad then related from a hadith of Muhammad b. Ishsq, from al-Zuhri, 

from Whayd A l l ~ h  b. 'Abd All&, from Ibn 'Abbas, who said, "The Messenger 

of God (SAAS) remained there 15 nights performing shortened prayers. He then 

said, 'More than one authority quoted this from Ibn I s h ~ q  without reference to 

Ibn 'Abbs."' 

Ibn Idris stated, from Mulpmmad b. Ishaq, from al-Zuhri and Muhammad 

b. 'Ali h. d-Husayn, and 'A~im h. 'Amr b. Qaada, and 'Abd All& b. Abii Bakr, 

and 'Amr b. Shu'ayb and others, who said, "The Messenger of God (SAAS) 

remained at Mecca for 15 nights." 

Chapter: On the regulations issued by the Messenger of God (@AS) at Mecca. 

Al-Bukhari stated that 'Abd Allzh b. Maslama related to h i ,  from Mdik, from 

Ibn Shihzh, from Wrwa, from 'A1isha, from the Prophet (SAAS) (the following 

hadith). And al-Layth stated that Yanus related to him, from Ibn Shihab, quoting 

Wrwa b. d-Zubayr who quoted 'Alisha as saying, "Wtba h. Abii Waqqzv 

promised his brother Sa'd that he would gain custody of the son of Zam'a's slave 

girl. Wtba had said that the boy was his own son. When the Messenger of God 
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(SAAS) arrived in Mecca during its conquest, Sa'd b. Abn Waqqq took the boy 
to the Messenger of God (SAAS), and 'Abd h. Zam'a went with him. 

"Saw b. Aba Waqqss stated, 'This is the son of my brother; he has sworn to 
me that he is his son.' 'Abd h. Zam'a said, 'Messenger of God, this is my brother; 
he is Zam'a's son and was born on his bed.' The Messenger of God (SAAS) 
looked at the son of Zamca's slave girl and found him to he very like Wtba h. Aba 
Waqqs~. He then said, 'He is your brother, 'Abd b. Zam'a, because he was born 

on his (your father's) bed.' 
"The Messenger of God (SAAS) then said (to his wife), 'And you shall put 

on your veil before h i ,  Sawda!'lzl This was because of the resemblance he saw 
in him to Wtba h. Aba Waqqas." 

Ibn Shihsb went on to quote 'A'isha as saying, "The Messenger of God 
(SAAS) then said, 'A child relates to a bed; for a fornicator there is a stone.'"'u 

Ibn Shihsb stated, "Abn Hurayra used to affirm this hadith in public." 
Al-Bukhw also related this, as did Muslim, Aba Ds'nd and al-Tirmidhi, from 

Qutayba, from al-Layth. Ibn Majah (also) gave it from his hadith. Al-Bukhsri is 
alone in relating this from a hadith of Malik, from al-Zuhri. 

Al-Bukhzri went on to state that Muhammad b. Muqstil related to him, quoting 
'Abd Allah, quoting Ynnus, from Ibn Shibab, who said, "Wrwa b. al-Zubayr 
informed me that while the Messenger of God (SAAS) was active on the 
conquest of Mecca, a woman committed theft and her family asked U s m a  h. 

Zayd to intercede (and seek clemency) for her. When Usma brought the matter 
up with him, the face of the Messenger of God (SAAS) changed colour and he 
demanded, 'Are you talking to me about a punishment legally prescribed by 
God?' U s m a  replied, 'Please seek God's forgiveness for me, Messenger of God!' 

"That evening the Messenger of God (SAAS) arose to make an address. 
He gave praise to God and went on to say, 'Now then, peoples before you were 
ruined because if one of them of noble birth were to steal, he would be excused, 
whereas if a person without power were to do so the penalties of the law would 
be applied against hi. By Him in whose hand rests the soul of Muhammad, if 
Fahma, the daughter of Muhammad were to steal, I would cut off her hand!' 

"He then ordered that the hand of the woman be amputated. Thereafter she 
was truly repentant and married." 

'A'isha said, "After that she would sometimes come and visit and I would pass 
on requests from her to the Messenger of God (SAAS)." 

Al-Bukhm also related this in another section (of his work) and Muslim did so 
from a hadith of Ibn Wahb, from Ymus, from al-Zuhri, from Wrwa, from CA'isha. 

121. Sawda was the daughter of Zam'a. Since it was obvious from the boy's appearance that 

he was not Zam'a's son, Sawda was not his relative and therefore should not appear before him 
unveiled. 

122. That is, a child is to be identified with the parents with whom he is. Stoning to death is 

the penalty in Islam for fornication. 
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In the ~ahih collection of Muslim there is a hadith of Sahra h. Ma'bad d-Juhani 

which says, "At the time of the conquest of Mecca, the Messenger of God (SAAS) 

told us to engage in al-mura, temporary maniage, when he entered (the town) 

but by t h e ~ h e  he left it he forhade it (the practice)." 

In ond account the Prophet (SAAS) is quoted as saying, "It is certainly 

haram, forbidden; it is haram from this day and on to the day of resurrection." 

In an account in the hadith collection of Ahmad (b. Hanhal), the musnad, as 

well as in the sunan, it is stated that this (the prohibition of mura marriages) came 

at the hwht al-wada', the "farewell pilgrimage". But God knows best. 

In the Jahih collection of Muslim, it is stated, on a line of transmission from 

Abij Bakr b. Ahii Shayha, from Yanus b. Mubmmad, from 'Abd al-Wahid b. 

Ziysd, from Aba d-Wmays, from Iyyas h. Salama h. Salama h. al-Akwa', from his 

father, who said, "In the year of aw@, the Messenger of God (SAAS) condoned 

temporary marriage with women of three nights duration, hut he then forhade it." 

Al-Bayhaqi stated, "The 'year of awtas'means the year of the conquest." This 

and the had& of Sahra are identical. 

I note that those who establish its prohibition in the expedition against 

Khayhar say that it was twice made permissible and twice prohihited. Al-Shnfi'i 

and others give texts to this effect. 

The practice is also said to have been both declared permissible and prohibited 

on more than two occasions. But God knows best. It is also said to have been 

prohihited only once, on this occasion under discussion, at the conquest of 

Mecca. 

It is also said to have been declared permissible only in case of al-darara, 
" necessity"; on the basis of this, if necessity exists, it, al-mura, is made permissible. 

This new is attributed to Im- A b a d .  

I t  is also said that the practice was not absolutely forbidden, hut should be 

considered 'a18 al-ibaha, "permissible". This is well-known as the position of 

Ihn 'Abhs and his companions, as well as that of a group of the Companions (of 

the Messenger of God (SAAS)). Discussion of this occurs in the work al-Ahkam. 

Imam Ahmad stated, "'Abd al-&z%q related to us, quoting Ibn Jurayj, quoting 

'Abd All& h. Wthman b. Khuthaym, (who said) that Muhammad b. al-Aswad 
b. Khalaf related to him that his father, al-Aswad, saw the Messenger of God 

(SAAS) accepting pledges of allegiance on the day of the conquest. He said, 

'He was seated with Mt. al-Qarn facing him and was accepting the people for 

their Islam and their shahada.' I asked, 'What is meant by shahzda?' He replied, 

'Muhammad h. al-Aswad h. Khalaf related that he received their pledge of 

allegiance (on their expression of) faith in God and their testimony that "there is 

no god hut God, and that Muhammad is His servant and His messenger.""' 

Ahmad was alone in giving this. 
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Al-Bayhaqi stated, "People high and low came to hi, men and women 

both, and he accepted their (affirmation of) Islam and their (recitation of the) 

shahada. 

Ibn Jarir stated, "People then assembled in Mecca to pledge allegiance in 

Islam to the Messenger of God (SAAS). He was seated before thm, so I have been 

told, on Mt. al-Safa, with Wmar b. al-Khaftab below where he sat. He accepted 

(their statements) of total obedience to the best of their ability to God and to 

His messenger. 

"When he had finished receiving the pledges of the men, he accepted those 

of the women. Among them was Hind, daughter of Wtba, fully veiled and i 
i 

apologetic in her speech for what she had done to Hamza. She feared that the i 
Messenger of God (SAAS) would punish her for that. When the women came I 

1 
up to the Messenger of God (SAAS), for h i  to accept their allegiance, he told 1 
them 'Pledge to me that you will not associate anything else with God.' Hind i 

commented, 'Well, I swear, you're makiig demands of us different from those 1 I 
applied to the men!' 1 

"He went on, 'And do not steal!' She responded, 'I swear by God, I did I 
I 

occasionally steal a little money from Abii Sufyan; I really didn't know whether i 
I 

that was permissible for us or not.' Abii Sufyan, who was a witness to what she. I 

was saying, said, 'You are absolved for whatever you took in the past.' 1 

"The Messenger of God (SAAS) then asked, 'You must be Hind, daughter 
i 

of Wtba?' 'Yes, I am,' she replied. 'Please forgive what is now past, may God 
L 

forgive you.' 

"'And you women must swear not to commit adultery,' the Messenger of God j 
(SAAS) went on. 

I 
"'Does a free woman'z' commit adultery?' Hind asked. 

"'And do not kill your children,' he continued. She responded, 'Should we I 
I 

raise them from birth, then kill them when grown? You and they know best about 

this!"" At this Wmar b. al-Khat@b laughed uncontrollably. 

"The Messenger of God (SAAS) then said, 'And you shall not make up 

slanderous and disgraceful stories.' 'Well', Hind replied, 'inventing slander is 

certainly ugly; a little exaggeration is better!' 

"'And you must not disobey me,' he went on. Hind responded, 'To do good!"'* 

"The Messenger of God (SAAS) then said to Wmar, 'Accept their pledge. 

And may God forgive them. For God is forgiving, merciful."' 

123. That is, a woman who is not a slave - i.e. "does a woman of good birth (or high standing)". 
124. According to al-Tabari's account, Hind responded to this question by saying, "I brought 

them up when they were little and you killed them on the day of Badr when they were grown up, 

so you are the one to know about them!" (Quoted in Guillaume, op. crt. p.553.) 
125. This exchange appears in different form in al-Tabari's account. According to it, the 

exchange was as follows, "You shall not disobey me in carrying out orders to do good." She said, 

"We should not have sat all this time if we wanted to disobey you in such orders!" Quoted in 

Guillaume, op. tit. p.553. 
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Wmar then accepted their pledges, for the Messenger of God (SAAS) never 

shook hands with women. Indeed, the only women he ever touched were those 
God had made lawful for hi, or who were rnah~arn'~' for him. 

It is established in both ~ahih collections, from %'isha, may God he pleased 

with her, that she said, "No, I swear, the hand of the Messenger of God (SAAS) 
never touched the band of any  woman." In one account the wording is, "And he 

only ever accepted allegiance verbally from them." And he would say, "Whatever 

I say to one woman, is just what I would say to 100 women." 

In both ~ahih collections it is reported from 'A'isha that Hind, daughter of 

Wtba, the wife of Abii Sufym, came to the Messenger of God (SAAS) and said, 

"0 Messenger of God, Abn Sufyiin is a stingy man. He does not give me enough 

to cover expenses for myself and for my children. Would it he wrong for me to 

take some of his money without his knowledge?" He replied, "You may fairly 
take from his funds enough for yourself and your children." 

Al-Bayhaqi related through Y&yz b. Bukayr, from al-Layth, from Yiinus, 

from Ibn Shihab, from Wrwa, from 'A'isha, that Hind, daughter of Wtba, said, 

"Messenger of God, there used to be nothing hidden on the face of the earth that 

I wanted more than that your supporters be humiliated. But now there's nothing 

hidden in the back of the earth that I want more than that your supporters be 
successful." The Messenger of God (SAAS) responded, "And what else, by 

Him who holds Muhammad's soul in His hand?" She said, "Messenger of God, 

Abn Sufyiin is a stingy man. Would it be wrong for me to provide food from 

what he owns?" "No, but do SO bil-rnacraJ; 'fairly'." 

Al-Bukh~ri related this from Y & y  b. Bukayr in similar terms. Material 

relating to the acceptance of Islam by Aba Sufyzn is given above. 

Abn Dz'ad stated that Wthmnn b. Abn Shayba related to him, quoting Jarir, 

from Mansnr, from Mujahid, from T z d s ,  from Ibn {Abbas, who said, "On the 

day of the conquest of Mecca, the Messenger of God (SAAS) said, '(Now) there 
is no hijra, but there is j i h d ,  "striving for God's cause", and niyya, "intentions". 

If you are fought, then fight back."' 

Al-Bukhzrf related it from Wthmiin b. Abn Shayba, and Muslim did so from 

Yayha b. Yahya, from Jarir. 

Imzm m a d  stated that it was related to him by 'Affan, quoting Wahb, 

quoting Ibn Tzwiis, from his father, from Safwan b. Umayya, who said that he 

was told, "that only those who migrated will enter paradise". So I (the father of 

Tawns?) said, "I'll not go home until I ask the Messenger of God (SAAS) what 

it was he was asked. So I went to him, told him of this and he responded, 'There 

is no hijra after the conquest of Mecca. However, there isjihad and niyya; and if 

you are fought, then fight back."' 

Ahmad is alone in giving this. 

126. That is, in a degree of consanguinity to him that precluded marriage. 



434 THE LIFE OF THE PROPHET MUHAMMAD 

Al-Bukbi stated, "Muhammad b. Abii Bakr related to us, quoting al-Fudayl 

b. Sulaymm, quoting 'ilsim, from Abii Wthmm al-Nahdi, from Muj%hic b. 

Masciid, who said, 'I went with Aba Ma'bad to the Prophet (SAAS) so that he 

could make a pledge to him to make the hijra. He replied, "The hijra is over,ln 

(reserved) for those who did it. I accept his pledge of allegiance to Islam and for 

the jihad."' 

"I met Aba Ma'bad and asked h i  (about this) and he replied, 'Mujashic 

spoke the truth."' 
Khalid stated, from Abii Wthmm, from Mujashi', that he brought his hrother 

Mujalid with him. 

Al-Bukhm stated that 'Amr b. Khdid related to him, quoting Zuhayr, quoting 

'.%vim, from Aba Wthmiin, who said, "Muj%hic related to me as follows, 'After 

the conquest of Mecca, I went to the Messenger of God (SAAS) with my 

brother and said, "Messenger of God, I've brought you my brother for you to 

accept his pledge for the h e . "  He replied, "Those (credited with) performing 

the hijra, with all its rewards, have gone." "For what will you accept his pledge, 

then?" I asked. "I will accept his pledge of allegiance to Islam, to faith and to 

the jihad." 

"'I later met with Abii Ma'bad, who was the elder of them, and asked h i  

(about it). He replied, "Mujnshi' spoke the truth.""' 

Al-Bukhari also stated that Muhammad b. Bashshar related to him, quoting 

Ghuudar, quoting Shu'ba, from Abii Bishr, from Mujahid, who said, "I said to 

Ibn Wmar, 'I want to migrate to Syria.' He replied, 'There is no hijra; however, 

do go and present yourself. You'll either find something or just return."' 

Abii al-Nadr stated that Shu'ba related to him, quoting Abii Bishr who said 

that he heard Mujzhid say, "I asked Ibn Wmar and he said, 'There's no hijra 

now' - or 'after the Messenger of God (SAAS)."' The rest of the hadith is as 

above. 

Ishaq b. Yazid related to us, quoting Yahya b. Hamza, quoting Aba 'Amr 

al-Awzaci, from CAbda b. Abii Lubxba, from Mujiihid b. Jubayr, that 'Abd All& 

b. Wmar said, "There is no hijra after the conquest." 

Al-Bukhm stated that Ishaq b. Yazid related to him, quoting Yaby b. Hamza, 

quoting al-Awzaci, from 'An' b. Abii Rab*, who said, "I visited Cil'isha with 

Wbayd b. Wmayr who asked her about the hijra. She replied, 'There is no 

hijra now. The believers used to flee, each one singly with his religion, to God, 

Almighty and Glorious is He, and to His messenger, fearing his faith might he 

subverted. Now God has rendered Islam victorious and the believer worships 

God wherever he wishes. However, there is jihad and niyya."' 

These accounts and anecdotes show that the hijra, whether already completed or 

in general, came to an end after the conquest of Mecca. This was because people 

127. This implies that following the conquest of Mecca migration to join Islam was no longer 

valid. Previously participation in the hijra had been an action for which there would be reward. 
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had entered into God's religion in large numbers and Islam had become victorious 
and firmly based; and so there was no hijra any more. 

This is so unless there might be some circumstances arising that necessitate 
hijra, due to the close presence of warfare and a lack of power to make the faith 
prevail over them; this would then necessitate hijra into the domain of Islam. 
This is a matter about which there is no dispute among scholars. 

However, such a hijra would not be similar to that of prior to the conquest. 
Moreover, both j i h d  and in@, "sacrifice", for God's cause are appropriate and 
desirable right up to Judgement Day, though not like that jihad and infiq that 

pertained to the conquest, that is the conquest of Mecca. 
God, Almighty is He, stated, "Those of you who made sacrifices and fought 

prior to the conquest are not equivalent; those are higher in rank than those who 
made sacrifices and fought thereafter. But for both God has promised reward" 

(serat al-Hadid; LVII, v. 10). 
Im%m &mad stated that it was related to him by Muhammad b. Jacfar, quoting 

Shu'ba, from 'Amr h. Murra, from Aha al-Bakhtari al-TZ'i, from Abn Sacid 
al-Khudari, who said, "When the verse, 'when God's victory and the conquest 
came' (serat al-Nay; CX, v.1) was revealed, the Messenger of God (SAAS) 
recited it to its end and then he said, 'The people are good and I and my 
Companions are good.' He then said, 'There is no hijra after the conquest, but 
there is jihad and niyya.' 

"Marwm said to him (Abn Sacid), 'You have lied! With hi there were 
b. Khadij and Zayd h. Tbbit, seated with him on the bed.' Abn Sa'id responded, 
'If these two wanted, they would tell you it was so. But this one is afraid that you 
will withdraw his prestige with his people, while this other one is afraid you will 
withdraw the stipend he receives!' 

"At this Marwzn raised his whip to strike him and when the two men saw 
this, they said, 'He spoke the truth!"' 

m a d  is alone in relating this. 

Al-Bukh-m stated that it was related to him by Mnsa b. Ismacil, quoting Abn 
'Awzna, from Abn Bishr, from Sacid b. Juhayr, from Ibn <Ahhas, who said, "Wmar 
would take me in with the sheikhs who had been at Badr. One of them seemed 

annoyed and said, 'Why do you let him come in with us, when we have sons l i e  
him?' Wmar replied, 'But you know who he is.' One day Wmar invited them and 
I went in with them; I did not realize that he had only included me to show them 
something. Wmar asked, 'What do you have to say about the statement of God, 
Almighty and Glorious, 'When God's victory and the conquest come"?' One of 
the sheikhs replied, 'We are ordered to praise God and to seek His forgiveness if 
we are aided and given victory.' Others of them were silent, saying nothing. 
Wmar asked, 'Is that what you say, Ihn 'Abhs?' 'No,' I replied. 'Well, what 
do you say?' he asked. I replied, 'This refers to the approach of death for the 
Messenger of God (SAAS), of which God was informing him. (The phrase) 
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'When God's victory and the conquest come' was a sign of your (the Prophet's) 

death. And so, 'give praise to your Lord and ask his forgiveness. He is ever 

willing to forgive'. At that Wmar said (to the sheikhs) 'I do not know anything 

about it other than what he knows."' 

Al-Bukhai was alone in recounting this. 

This is related similarly on more than one lime of transmission from Ihn 

'Abbas, all to the effect that he interpreted this verse as a reference to the 

approaching death of the Messenger of God (SAAS). Mujhid, Aba alLCAliyya 

al-Dahhak and others, including Ibn 'Ahbas and Wmar h. al-Khagiib, may God 

be pleased with them both, also subscribed to this interpretation. 

There is also a hadith given by Im%m b a d  who quoted it through Muhammad 

b. Fudayl, 'A@', and SaFd b. Jubayr hack to Ihn 'Abbas, who said, "When the 

verse, 'When God's victory and the conquest come' the Messenger of God 

(SAAS) said, "I have been given notice of my death"' - that is, that he would 

be taken away (by God) that year." 

I m m  Ahmad is alone in including in his chain of transmission 'At%' b. Aba 

Muslim d-Khurasani. This hadith has weakness noted by several imams. In the 

text there is a phrase which is completely inappropriate. Namely, the statement 

that "he would be taken away that year". This is foolish, because the conquest 

was in the year 8 AH, in Ramadan, as related above. This is something beyond 

dispute. 

The Messenger of God (SAAS) died in Rahi' d-Awwal of 11 AH, again 

something beyond dispute. 

Similar is the hadith related by al-hajiq Aba al-Q%im al-Tabrwi, may God 

have mercy upon him, (who stated as follows), "Ihrahim b. &mad b. Wmar 

al-Waki'i related to us, quoting his father, quoting Ja'far b. 'Awn, from Aba 

al-Wmays, from Abii Bakr b. Abii al-Jahm, from 'Ahd All& b. Wbayd Allah b. 

Wtba, from Ibn 'Abbas, who said, 'The last siira of the entire Qur'an that was 

revealed in its entirety was, "When God's victory and the conquest came."'" 

This is also unacceptable. Its chain of authorities is also problematic. It is 
likely that what is meant is that it is the last siira of the Qur'an that was revealed 

in its entirety. But God knows best. 

We have sufficiently discussed interpretation of this noble siira; and to God 

belong all praise and credit. 

Al-Bukhm stated that Sulaymw b. Harh related to him, quoting Hammad 

b. Zayd, from Ayyiih, from Aba Qalaha, from 'Amr b. Salama (who said) that 

Abn Qalaba asked h i ,  "Won't you meet him and ask hi?" So I did meet him 

and did ask him. He replied, L'We were at a water-source by which people passed 

and we would ask them, 'What is wrong with the people? What is that man 

doing?' They would reply, 'He claims that God has sent him and revealed to 

him such-and-such.' I would learn those words by heart and would feel as though 

they were implanted inside me. These Arabs were delaying their acceptance 

of Islam until the conquest. They would say, 'Leave him for his own people to 
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take care of hi!  If he does overcome them, then he will be a prophet speaking 
the truth.' 

"When the combat at the conquest occurred, each mbe hurried to accept 

Islam. My father accepted Islam before my tribe did. When he arrived back, he 

said, swear by God that I have come to you from the Prophet, in truth!' He, 

(the Prophet (SAAS)) said, 'Perform such-and-such a prayer at such-and-such 

a time. And when the time for prayer comes, then one of you should call the 

adh~n, the summons to prayer. And then which ever one of you knows the 

Qur'an best should lead the prayer.' So they enquired but found no one who 

knew more Qur'an than I did, because of what I had been learning from the 

passing caravans. 

"And so they appointed me to lead them in prayer; I was six or seven years 

old at the time. I used to be dressed in a burda, a short, squared garment, and 

when I prostrated it would ride up (and expose me). A woman of the tribe 

asked, 'Couldn't you cover over for us the anus of your reciter?' So they bought 

cloth and made a shirt for me. And nothing had ever made me so happy as 
that shirt did!" 

Al-Bukhai is alone in recounting this; Muslim did not. 

THE EXPEDITION AGAINST HA WAZIN; THE BATTLE OF HUNAYN. 

God Almighty stated, "God aided you on many battlefields and at the battle 

of Hunayn, when your large numbers made you confident, but they were of no 

use to you and the earth was constrained all about you, spacious though it was! 

Then you turned back, retreating. Thereafter God sent down his sense of calm'28 

upon His messenger and upon the believers and He sent down forces which 

you did not see and He punished those who disbelieved; that is the reward of 

unbelievers. Then, after that, God will turn towards whomever He wishes; and 

God is Forgiving, Merciful" (swat al-BarZ'a; IX, v.25-7). 

Muhammad b. Ishaq b. Yasar related in his book that the departure of the 

Messenger of God (SAAS) against Hawazin came after the conquest, on the 5th 

of Shawwd, 8 AH. He also claimed that the conquest took place ten days before 

the end of Ramadan, fifteen days before his departure against Hawain. 

This is related similarly from Ibn Mascad. Wrwa b. al-Zubayr stated this, and 

Ahmad preferred it, as did Ibn Jarir in his history. 

Al-Waqidi stated, "The Messenger of God (SAAS) went forth against 

Haw&in on the 6th day of Sbawwa and he reached Hunayn on the 10th of that 

month. Abii Bakr, 'the Trusting', stated, 'We'll not be defeated today because 

of size."" Then they were defeated; the fwst defeated were Banii Sulaym, then 

the Meccans, then the remainder of the force." 

128. The word used is rakina; for discussion of this word, see Lane, op. cit. under rabnno. 

129. The implication is that the substantial numbers of the Muslims engaging would ensure 
victory. 
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Ibn Ishaq stated that when Hawain heard about how God had conquered 

Mecca for the Messenger of God (SAAS), their leader, Malik b. 'Awf al-Na~ri, 

gathered them together. All of Thaqif assembled with Hawein and they were 

joined by Nasr and all Jusham, along with Sacd b. Bakr and a few men of Banii 

Hilal. Of Qays 'Ayla, only these were present. Of Hawain, (the clans of) Ka'b 
and Kilzb did not attend and no noteworthy person of them was there. Among 

Banii Jusham there was Durayd b. al-Simma, an elderly sheikh who was capable 

of speaking advice and giving his knowieage of warrare; ne was a man of 

very great experience. Thaqif had two leaders; in the Ahlzf there was Qarib 

b. al-Aswad b. Mascad b. Mu'attib. In Bana M s l i  there were Dhii al-Khimz 

Subayc b. al-H%rith and his brother Ahmar b. al-Hiirith. The overall command 

was under MSik b. 'Awf al-Nqri. 

Ibn Isl@q's account continued, "When he had made the decision to attack the 

Messenger of God (SAAS), he had the people bring their possessions along with 

their women and their children with them. When they halted at A-s, his force 

gathered around him; among them was Durayd b. al-Simma in a kind of howdah 

in which he was borne along. When they halted, Durayd asked, 'In which valley 

are you?' 'In Awas,' they replied. He commented, 'A fine place for cavalry! It's 

not hilly with rocks, nor is it soft ground. Why is it I hear the grunting of camels 

and the braying of donkeys, the crying of babies and the bleating of sheep?' They 

replied that Malik b. 'Awf had had the force bring their possessions, women and 

children with them. 'And where is Mdik?' asked Durayd. 'He is here,' they told 

h i  and summoned him. 
"Durayd then said to h i ,  'MSik, you have become your people's leader and 

this is a day that will greatly influence the future. Why is it I hear the grunting 

of camels, the braying of donkeys, the crying of babies and the bleating of sheep?' 
He replied, 'I had the people bring their children and possessions with them.' 

'Why was this?' Durayd asked. Mdik replied, 'I wanted every man to have his 

family and possessions behind him so that he would fight for them.' 

"On hearing this, Durayd made a sound of disapproval and commented, 'You 

cowardly sheep grazer! Would anything ever turn around someone in retreat? If 

the battle is to go well, it will be only men with swords and lances who do you 

good. If the battle goes badly, you'll he disgraced with regards to your family and 

possessions anyway.' 
"Durayd then asked, 'What have Ka'b and Kilab done?' 'No one from them is 

present,' he replied. 'So then skill and courage are absent! If it were to be a day 

of fine, noble deeds, Ka'b and K i l ~ b  would not miss it. I wish you had done the 

same as them! Who is attending with you?' They told him that cAmr b. 'Xmir and 

'Awf b. 'Amir were present. He responded, 'Well, those two branches of 'Xmir 

will do neither good nor harm.' He then said, 'Malik, you've done nothing 

(good) by sending ahead the main force of Hawzin to face up to the cavalry.' 

"Durayd then told Mdik b. 'Awf, 'Send them up high to some inaccessible 

area of their people's territory, then meet the turncoat apostates on horse. If the 
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battle goes in your favour, then your people behind you can join you. If it goes 

against you, then you will have saved your families and possessions.' 

"Mnlik replied, 'By God, I'U not do that! You've grown old and so has your 

mind!' He went on, 'Hawain, either you obey me, or I'll press myself down 

on this sword until it comes out through my back!' He hated Durayd to have any 
say or credit. They said they would obey him. 

"Durayd then said, 'This is a battle in which I did not participate, nor did I 
miss it.' He then spoke the following verses, 

'How I wish I were a youth once more! I would speed 
forth into the battle 

I would lead on long-maned horses as though they were 
young donkeys.' 

"Maik then told everyone, 'When you see them, then break your swords from 

their sheaths and charge at them as one man!"' 

Ibn I s k q  went on, "Umayya h. 'Abd All& b. Wthmzn related to me that he 

was told that Mnlik b. 'Awf sent out some of his men as scouts. When they came 

back their joints had become dislocated. 'What happened to you?' he asked them. 

They replied, 'We saw some white men mounted on piebald horses. And all of 

a sudden, we were afflicted as you see us now.' And, by God, even that did not 

deter him from his plan." 

Ibn Ishnq continued, "When the Messenger of God (SAAS) heard about 

them, he sent out (Abd Allsh b. Abii Hadrad al-Aslami with orders to infiltrate 

them and report back. He did so, and when he had learned of their plan to wage 

war against the Messenger of God (SAAS) and heard (of the role of) Mdik and 

Hawain and their intentions, he came back to the Messenger of God (SAAS) 

and so informed him. 

"When the Messenger of God (SAAS) had decided to go forth against 
Hawain, he was told that Safwm b. Umayya had a stock of coats of armour and 

weapons. He therefore sent to Safwzn - still at that time a polytheist - and asked 

him to loan his equipment for the Muslims to use against their enemies next day. 

"Safwzn asked, 'Are you going to take them (from me) by force, Muhammad?' 

He replied, 'No. They will be a loan and guaranteed for return to you.' 'I've 

no objection to that,' be responded. He then gave him 100 coats of mail and 

sufficient weapons. Some maintain that the Messenger of God (SAAS) asked 

him also to transport the equipment and that he agreed." 

This is the account as given, without a full line of transmission, by Ibn Is@q. 

Yiinus b. Bukayr narrated this from Ibn Ishnq, from 'A~im b. Wmar b. 

Qamda, from 'Abd al-Ra@a b. Jabir b. 'Ahd Ahh,  from his father. And also 

from 'Amr b. Shu'ayb, al-Zuhri, 'Abd Allnh b. Abii Bakr b. 'Amr b. Hazm and 

others, the account of Hunayn is given similarly to above. The story of the 

annour is also as above. In that account, when Ibn Abii Hadrad returned and 
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reported to the Messenger of God (SAAS) about H a w h ,  Wmar b. al-Khatvb 
questioned his veracity. Ibn Abn Hadrad responded, 'If you call my honesty into 
question, Wmar, you'd probably call truth itself into question!' Wmar asked, 
'Do you hear what he is saying, Messenger of God?' He replied, 'You were going 
astray, hut God gave you guidance."' 

Imam Ahmad stated that it was related to him by Yazid b. Hwon, quoting 
Shurayk, from 'Abd al-'Aziz h. Rafi', from Umayya b. Safwan h. Umayya, from 
his father, that the Messenger of God (SAAS) borrowed armour from (Ibn) 
Umayya at the battle of Hunayn. (Ibn) Umayya responded, 'Are you taking them 
by force, Muhammad?' He replied, 'No, it's a loan, return guaranteed."' 

He went on to relate that some of the armour was lost and the Messenger of 
God (SAAS) offered to make good on his guarantee of their return and that (Ibn) 

Umayya responded, "Today it's Islam I want, Messenger of God." 
Aba Da'tid and al-Nasn'i related it from a hadith of Yazid b. H a m .  
Al-Nasn'i included it from an account of Isrn'il, from 'Abd alLCAziz h. Rafi', 

from Ibn Aba Mulayka, from 'Ahd a l - u m m  b. Safwm h. Umayya, to the effect 
that the Messenger of God (SAAS) borrowed coats of mail from Safwan. 

He also related it from a hadith of Hushaym, from Hajjaj from <A@', who said 
that the Messenger of God (SAAS) borrowed coats of mail from Safwzn. 

He also related it from a hadith of Hushaym, from Hajjaj, from 'At%', who 
said that the Messenger of God (SAAS) borrowed coats of armour and horses 
from Safwan. He related the remainder of the ;hadith as above. 

Aha Da'ad stated that it was related to him by Abti Bakr h. Aho Shayba, 
quoting Jarir, from 'Abd al-<Aaz b. Rafi: from people of the family of CAbd 
Allah b. Safwnn, who said that the Messenger of God (SAAS) asked, "Safwm, 
do you have any weapons?" Safwm responded, "As a willing loan or by force?" 
"As a loan," he replied. Safwm then loaned him between 30 and 40 coats of mail 
and the Messenger of God (SAAS) attacked Hunayn. When the polytheists were 
defeated, Safwan's armour was collected and some was found to be missing. The 
Messenger of God (SAAS) asked Safwnn, "We have lost some of your amour. 
Shall we pay you compensation?" 'LNo, Messenger of God," he replied. "There 
is now in my heart what was not present that day." 

This is also mursal, incomplete in its line of transmission. 

Ibn Ishaq continued, L'The Messenger of God (SAAS) then went forth accom- 
panied by 2,000 Meccans and 10,000 of his men who had come out with him and 
through whom God had conquered Mecca. They totalled 12,000 men." 

I note that according to the statements of Wrwa, al-Zuhri and Masn b. 'Uqba, 
the total number of the 2 armies with which he faced Hawiizin was 14,000, since 
he had brought 12,000 to Mecca, in their view, and 2,000 of the al -~~laq@"~ had 
been joined to these. 

130. The word means ''those set free". The term is applied to the ~ e c c a n s  who remained 

polytheism until the conquest of Mecca. 
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Ibn Ishaq related that he went out from Mecca on the 5th of Shawwd, and 

that he appointed 'Attab b. Usayd b. Abn d-'Ais b. Umayya b. 'Abd Shams 
d-Umawi in command of Mecca. 

I note that 'Att~b was at that time approximately 20 years of age. 

Ibn I s h ~ q  related further how the Messenger of God (SAAS) had proceeded 

on to meet Haw%in, and he then quoted the qasida, the ode, of al-'Abbas b. Mirda 
al-Sulami on that activity. Some of its verses were, 

"Take to all Haw&, their high and low, a message 
from me, giving them clear advice: 

'I think that the Messenger of God (SAAS) will attack 
you in the morning with his army. 

Among them will be your brother Sulaym who will not let 
you leave, along with the Muslims, God's servants, of 
Ghasszn. 

On his right flank there will be Banii Asad, and the 
well-hied hibes of 'Abs and Dhubyzn. 

The earth will almost shake with fear at Him, and in 
his vanquard will be Aws and Wthmzn."' 

Ibn Ishaq pointed out that Aws and W t h m a  were clans of Muzayna, 

He went on, "Al-Zuhri related to me, from Sins b. Abii Sin= d-Dili, from 

Aba Waqid al-Laythi, that al-Erith b. Mali& said, 'We went forth with the 

Messenger of God (SAAS) to Hunayn, having only recently emerged from the 
j~hiliyya. 

"'We travelled on with him to Hunayn. The Quraysh unbelievers and other 

Arabs revered a great green tree called Dhat Anwat; they would go to it each year 

and hang on it their weapons, make sacrifices near it and spend the day there. 

"'As we travelled on with the Messenger of God (SAAS), we saw a great green 

lote tree and we called out from all sides of the path, "0 Messenger of God, 

establish for us a Dhat Anwat such as they have." He responded, "Allahu Akbar! 

God is most Great!" By Him who holds my soul in His hand, you speak as 

did the people of Moses to him, "Make for us a god like the god they have!" You 

are an ignorant, foolish people! These are sunan, ancient practices! You would 

re-establish the ancient practices of your forebears!'" 

A l - T i i d h i  narrated this hadith from Sa'jd b. 'Abd d-R&ma d-Makhziimi, 

from Sufya.  Al-Nas'i related it from M4ammad b. Mi', from 'Abd d-Razzitq, 

from Ma'mar, both of them drawing it from d-Zuhri, just as did Ibn Ishaq. 

Al-Tirmidhi characterized it as hasan, jahih, "good and authentic". Ibn Abt~ 

Hatim related it, in his Ta&r (Exegesrs) through Kuthayyir b. 'Ahd All& b. 

'Amr b. 'Awf, from his father, from his grandfather, marfc'an, incomplete in its 

line of transmission. 

Abii DX'nd stated that Abo Tuba related to him, quoting Mu'awiya b. Sallm, 

from Zayd b. Sallam, that he heard Aha S d l w  quote d-Sddi, who said that Sahl 
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b. al-Hanzaliyya related to h i ,  that when they went forth with the Messenger 

of God (SAAS) to perform the prayer at al-zuhr, noontime, a horseman arrived, 

who said, "Messenger of God, I went on ahead of you, went up Mt. such-and- 

such and Mt. such-and-such and then I came across Hawain in their entirety, 

complete with their sedan-borne women, their livestock camels and their sheep, 

all gathered at Hunayn. 

"At this, the Messenger of God (SAAS) smiled and said, 'Tomorrow all that 

will be booty for the Muslims, if God will it!' He then asked, 'Who will stand 
guard for us tonight?' Anas b. Abii Manhad replied, 'I will, Messenger of God!' 

'Then mount up,' he told him. 
"He went and mounted a mare, then returned to the Messenger of God 

(SAAS), who asked him, 'Go on up into this defile till you reach its top; we don't 

want to be exposed to danger from ahead tonight.' 

"Next morning, the Messenger of God (SAAS) went out to the place for 

prayer and performed two rakcas of prayer. He then asked, 'Have you perceived 

anything from your mounted guard?' When they said they had not, he made a 

call for prayer and performed it, glancing up towards the defile until it was over. 

He then announced, 'Good news! Your horseman has come!' As he said this he 

was looking through the tree into the defile and the mounted man then appeared 

and stopped in front of the Messenger of God (SAAS). He reported that he had 

gone right up to the top of the defile, as ordered by the Messenger of God 

(SAAS), that he had looked out over both defdes when morning came and had 

not seen anyone. The Messenger of God (SAAS) then asked him, 'Did you 

dismount at all during the night?' He replied, 'No; except to pray or to relieve 

myself.' The Messenger of God (SAAS) told him, 'You have done your duty; 

don't worry about not doing it hereafter!"' 

Al-Nasx'i related it similarly, from Muhammad b. Yahya, from Muhammad 

b. Kathir al-Harrmi, from Aba Tiiba al-Rahi' b. Nafi'. 

Chapter: On the conduct of the battle; how atfirst there was fight and then 

it ended in favour of the pious. 

Yiinus b. Bukayr and others quoted Muhammad h. IsMq b. Yasw as saying, 
'LC- . A s i  b. Wmar b. Qatzda related to me, from 'Abd a l -Rabm b. J%bir b. 

'Abd All&, from his father, who said, 'Malik h. CAwf went forth with others 

to Hunayn, where he arrived before the Messenger of God (SAAS). They 

prepared and positioned themselves for battle in the narrows and twists of the 

valley. 

"'The Messenger of God (SAAS) and his force arrived in the valley in the 

half-light of dawn. As the men descended the enemy cavalry appeared before 

them and bore down on them. Our men broke ranks and fled, no one caring 

about the others. 
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"'The Messenger of God (SAAS) moved away to the right, calling out, 

"Where are you going, men? Come to me; I am the Messenger of God! I am 

Muhammad, son of 'Abd Alli~h!" 

"'But it did no good. The camels were all over one another. When the 

Messenger of God (SAAS) saw the state of the men ..."I With him a group of 

men of his family: 'Ali b. Abii Talib, Ahn Sufym h. d-HiIrith, 'Ahd al-Muffalib 

and his brother Rabi'a b. al-Harith b. 'Abd al-Muttalib and al-Fad1 b. al-'Abbiis. 

And, it is said, al-Fad1 b. Abn Sufyan, AymiIn b. Umm Ayman, Us- b. Zayd. 

Some include with them Qutham b. d-'Ahbas, along with a group of muhzjzrin, 

including Aha Bakr and 'Umar. 

'"Al-'Abbs was gripping the mouth-ring of his white donkey that he was 

riding, having struck it to open its mouth.""" 

He (Ibn Ishsq) continued, "There was one man of Hawazin mounted on a red 

camel who carried a black banner on the end of a long spear; he was ahead of and 

leading Hawazin who were behind him. When he overtook someone, he would 

thrust his spear at him; if he missed the man, then he would raise his spear as a 

sign to those behind him and they would follow the man. 

"While he was engaged in this, 'Ali h. Abii Talib fell upon hi, accompanied 

by an anrari 'Ali approached him from behind and struck the hocks of the camel 

and it fell on its rump. The ansari then leapt on the man and gave him a blow 

that severed his foot, along with half his leg, so that he fell from his saddle. 

"The men went on fighting hard and when those who had fled in defeat 

returned, they found bound prisoners assembled near the Messenger of God 

(SAAS)." 

I m m  A h a d  narrated this from Ya'qiih h. Ibrzhim al-Zuhri, from his father, 

from Muhammad h. Ishaq. 

Ibn Ishaq continued, "The Messenger of God (SAAS) turned to Abn Sufyan b. 

al-Harith b. 'Abd d-Muttalib, who was one of those who had stood fast that day 

and had well and truly accepted Islam and was holding the back of the saddle of 

the Messenger of God (SAAS) and asked, 'Who is this?' Abii Sufyzn replied, 

'I'm your mother's son, Messenger of God.'" 

Ibn Ishaq went on, "When the enemy had been defeated, some of the Arab 

toughs began to reveal their ill-will. Aha Sufym Sakhr b. @arb (whose acceptance 

of Islam was still fresh and who was still that day carrying divining arrows) said, 

131. The Arabic printed text is defective at this point. The account, as given in Guillaume's 

translation, continues as follows: "The men ran away, except that a number of Muhajirs and Ansa 

and men of his family remained with the apostle. Of the M ~ j i r s  who stood firm were Abii Bakr 
and 'Umar; of his family ..." From this point the Arabic printed text *ems intact, as above. 

132. At this point the Arabic text seems defective and ill-ordered. In Ibn Ishaq's account as 
translated by Guillaume, this quotation is part of a separate passage quoting the words of the father 
ofKathir h. alL'Abhas. See Guillaume, g. at. p.569. 
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'Their defeat won't end before the sea!' Kalada (or Jahala) b. al-Hanbal, who was 

there with his brother - on his mother's side - Safwzn h. Umayya (he still being 

a polytheist, during the respite granted him by the Messenger of God (SAAS)) 

cried out, 'Magic is definitely useless now!' Safwzn responded, 'Be silent, may 

God close your mouth! I swear, I'd sooner have a man of Quraysh he my leader 

than any of Hawzzin!"' 

Iman A b a d  stated that it was related to him by 'Affxn b. Muslim, quoting 

Hammad h. Salama, quoting Ishzq h. 'Abd All& h. Abn Talha, from Anas h. 

Mal i ,  that, "Haw&in brought their women, children, camels and livestock with 

them to the battle of Hunayn and lined them up so that they would outnumber 

(the supporters of) the Messenger of God (SAAS). And when the forces met, the 

Muslims did retreat, as God Almighty stated. And the Messenger of God (SAAS) 

stated, '0 a q m ,  I am God's servant and His messenger.' And God defeated the 

polytheists; and he was neither smck by a sword, nor pierced by a lance." 

The account went on, "The Messenger of God (SAAS) stated that day, 

'Whoever kills an unbeliever shall own the booty from him.' Ahn Talha killed 

that day 20 men and took hooty from them. 

"Abn Qatada stated, '0 Messenger of God, I struck a man on his shoulder 

vein; he was wearing armour, hut I was forced away from him. Would you see 

who took it?' At that a man arose and said, 'I'm the one who took it. You should 

compensate him for it and award it to me.' Whenever a request was made to the 

Messenger of God (SAAS) he either agreed to it or remained silent. This time 

he remained silent and Wmar spoke up, 'I swear, God would not compensate 

one of God's lions and give it to you!' The Messenger of God (SAAS) then said, 

'Wrnar has spoken the truth."' 

He (Iman Ahmad) said, "Abn Talha met Umm Sulaym who had a dagger 

with her. Aba Talha asked, 'What is that?' She replied, 'If one of the polytheists 

comes near me, I'll stick him in the stomach!' Abn Talha commented, 'Did you 

hear what Umm Sulaym said?' The Messenger of God (SAAS) laughed and 

Umm Sulaym asked, 'Messenger of God, execute those ~ulaq~ ' ,  Meccan converts, 

at our rear who deserted you!' He replied, 'God has already done well and enough, 

Umm Sulaym."' 

Muslim also narrated from him the story of Umm Sulaym's dagger, and Abn 

Dz'nd related it along with a statement from him (the Messenger of God 

(SAAS)) that, "Whoever kills someone (an enemy) will have the man's hooty." 

Both these authorities quoted from a hadith of Hammzd h. Salama. 

The comment given above as Wmar's is controversial; it is widely believed to 

have been made by Abn Bakr, "the Trusting". 

I m h  A b a d  stated that 'Abd al-Samad b. 'Abd al-Waith related to him, 

quoting his father, quoting N%fic Aha Ghalih, (who said) that he was present 

when Anas h. M a l i  was asked, by al-'Ala h. Ziyzd al-'Adawi, "Abn Hamza, 

what age was the Messenger of God (SAAS) when he received his mission?' He 

replied that he was 40 years of age. 'And what happened then?' he was asked. He 
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replied, 'Thereafter he was 10 years in Mecca and 10 in Medina. When he had 
completed 60 years of age, God took him to Himself.' He  was asked, 'At that 
time, what was he like, relative to the age of others?' 'He was the most youthful 
of men, handsome and well-built,' he replied. 

"A1LCA12 then asked, 'Abn Hamza, did you ever participate in a military 

expedition with the Messenger of God (SAAS)?' He replied, 'Yes, I was on the 
expedition to al-Hunayn with him. The polytheists came forth and attacked 
us early in the morning and soon we saw our cavalry round at our rear. Among 
the polytheists there was one man who was really devastating us. When the 
Messenger of God (SAAS) saw this, he dismounted and then God defeated 
them and they retreated. When he saw that victory was won, he had them brought 
to him as captives, one by one, and they would pledge allegiance in Islam to 
him. One of the Companions of the Prophet (SAAS) said, "I have sworn that if 
that man who had been devastating us were brought, I would behead him." The 
Messenger of God (SAAS) remained silent, and the man referred to was brought 
up. When the man saw the Messenger of God (SAAS) he said, "Messenger 
of God, I turn in repentance to God!" He refrained from accepting the man's 
pledge of allegiance so that his Companion could fulfil his vow. The latter kept 
looking over at the Messenger of God (SAAS), of whom he was in awe, waiting 

for him to tell him to kill the man. When the Messenger of God (SAAS) saw that 
he was not going to do anything, he accepted the prisoner's pledge of allegiance. 

His Companion then asked, "What about my oath, Messenger of God?" He 
replied, "I've only refrained from accepting his oath till now so that you could 
fulfil your oath." The Companion asked, "Messenger of God, could you not 
have gestured to me?" He replied, "It is not fitting for a prophet to gesture.""' 

Aipnad is alone in giving this. 
Ahmad (also) stated that it was related to him by Yazid, quoting Hamid 

al-?gwil, from Anas b. M ~ l i ,  who said, "One of the prayers spoken by the 
Prophet (SAAS) at the battle of Hunayn was, '0 God, if You wish it, You will 
not be worshipped on earth after today!"' 

The chain of authorities for this hadith is tripartite and meets the criteria of 
the two sheikhs."' However, none of the compilers of the (canonical) collections 
included it with this line. 

Al-Bukh~i stated that it was related to h i  by Muhammad h. Bashshitr, 
quoting Ghundar, quoting Shu'ba, from Abii Ishzq, who heard al-Bar%) b. 'Azib 
being questioned by a man of Qays as to whether he and others had deserted 
the Messenger of God (SAAS) at Hunayn. He replied, 'LThe Messenger of 
God (SAAS) had not fled. The Hawain were good archers. They fled when we 
attacked, but when we charged at the booty, they shot arrows at us. I saw the 
Messenger of God (SAAS) on his white mule, its reins being held by Abn 
Snfy~n, and the former was saying, 'I am undoubtedly the Prophet!"' 

133. That is, al-BukharI and Muslim 
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Al-Bukh~ri also related this from Aba al-Walid, from Shu'ba, the Messenger 

of God's words having been, 

"I am the Prophet, undoubtedly; I am the sou of 'Abd 
d-Mutr;llib." 

Al-Bukhari also stated that Isra'il and Zuhayr quoted this from Abii Ishaq, 

from d-Bara', with the addition of the words, "And then he dismounted from 

his mule." 

Muslim and d-Nass'i related it from Bandar. Muslim added Aba Mnsa to 

the chain. Both traced it back to Ghundar. 

Muslim also related it from a hadith of Zakariyya' b. Aba Za'ida, from Abii 

Ishnq, from d-Bar%", who said that he then dismounted, calling for help and 

saying, 

"I am the Prophet, undoubtedly; I am the son of 'Abd 
d-MutpJib. 0 God, send down Your help!" 

AI-Bar9 went on, "When the fighting became most intense, we would seek 

protection with the Messenger of God (SAAS); those who were brave would 

imitate him." 

Al-Bayhaqi related from various lines that the Messenger of God (SAAS) 

said that day, "I am al-'Aw~tik's'" son." 

Al-Tabrw stated that it was related to him by 'Abba b. al-Fad1 al-Asfqi, 

quoting 'Amr h. 'Awf d-Wasiti, quoting Hushaym, quoting Y*y% b. Sacid, from 

'Amr b. Sacid h. al-'As, from Shabhaba, from Ibn 'Avim d-Sulami (who said) 

that the Messenger of God (SAAS) said at the battle of al-Hunayn, "I am 

al-'Awatik's son!" 

Al-Bukhai stated that 'Abd All& b. Ynsuf related to him, quoting Malik, 

from Y*ya b. Sacid, from 'Amr b. Kathir b. An*, from Abii Muhammad, 

freed-man of Abii Qatxda, from Aba @tada, who said, "We accompanied the 

Messenger of God (SAAS) into battle at Hunayn. When we clashed, the Muslims 

retreated. I saw one of the polytheists overpowering one of the Muslims, so I 
strnck him with my sword from behind on his shoulder vein, cutting through his 

armour. But he charged at me and pinned me down so hard I felt near death. 

However, he died and so released me. 1 caught up with Wmar and asked, 'What's 

wrong with everyone?' 'It is God's decree,' he replied. 

"Later they (the Muslims) returned (to the battle) and the Messenger of God 

(SAAS) sat and stated, 'Whoever killed one of the enemy and bas a wimess to it 

can claim the dead man's possessions.' So I arose and asked, 'Who will he my 

witness?' I then sat down. The Messenger of God (SAAS) repeated what he had 

said, and again I arose, asking for someone to be my witness; and then I sat down. 

The Messenger of God (SAAS) repeated his statement, and again I arose. He 

now asked, 'What is wrong, Aha Qat~da?' I related what I had done and a man 

134. A word meaning an ancient bow - an honorific title for 'Abd al-Mudib. 
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then got up and said, 'He speaks the truth. I have the dead man's possessions, so 

compensate Aba Qatada for me.' Aba Bakr then said, 'Absolutely not, by God! 

You cannot expect a lion of God to fight for God and His messenger, then for 

him to give you the booty he won!' The Messenger of God (SAAS) then said, 

'He (Aha Bakr) spoke the truth; give it back to him!' The man did so and I used 
it to purchase a piece of land from Bana Salama; it was the &st money I earned 

after accepting Islam." 

The rest of the scholarly community, except al-Nasz'i, related this from a 
hadith of Yahya h. Sa'id. 

Al-Bukhai also stated that al-Layth b. Sa'd related, quoting Yabya h. Sa'id, 

from 'Amr h. Kathir h. Aflah, from Aba Muhammad, the freed-man of Aha 

Qaada, who quoted Aba Qatada as saying, "At the battle of Hunayn, I noticed 

one of the Muslims fighting a polytheist, while another of the polytheists 

was sneaking up behind the Muslims to kill him. So I charged at the second 

polytheist, who raised his hand to hit me, but I shuck it and cut it off. However, 

he seized me and pulled me to himself so hard I feared (I would die). Then 

he went down, loosening his grip, and I pushed him away and killed him. After 

that the Muslims retreated, as did I myself. Then I saw Wmar h. al-Kha~ah 

amid the army and asked him, 'What's wrong with everyone?' He replied, 'It is 

God's decree.' 

"After that the men returned to the Messenger of God (SAAS) (after defeating 

the enemy) and he announced, 'Whoever can provide proof of hi having killed 

an enemy shall receive his (the dead man's) possessions.' So I stood up to look 

for some proof of my having killed an enemy, hut since I could not see anyone 

who could testify for me, I Sat down again. Then it seemed to me I should tell to 

the Messenger of God (SAAS) what had happened (and did so). One of the men 

sitting there said, 'I have the weapons belonging to the man slain to whom he is 

referring; give him compensation for me.' Abii Bakr said, 'Indeed not; he will not 

give anything to some little hyena of Graysh what belongs to one of God's lions 

who fought for God and His messenger.' The Messenger of God (SAAS) then 

arose and awarded it to me and I used it to buy a piece of land. It was the first 

property I earned." 

Al-Bukhm related this in various other places, as did Muslim. Both drew it 

from Qutayba, from al-Layth b. Sa'd. 

It is given above from an account of Nafi' Aha Ghalib, from Anas, that the 

man who spoke up on the occasion was Wmar b. al-Kha&%h. Perhaps he said it 

following Ahn Bakr, or in substantiation or agreement of his words. Or there 

may have been some confusion over who spoke thus. God knows best. 

The hz& al-Bayhaqi stated that al-H&im informed him, quoting al-Asamm, 

quoting Ahmad b. 'Ahd al-Jahhar, from Yanus b. Bukayr, from Muhammad 

b. Ishaq, who said that it was related to him by 'A~im b. Wmar, from 'Ahd 

al-R&mm b. Jabii, from his father Jahir b. 'Abd All&, who quoted the Messenger 
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of God (SAAS), when he saw how people were behaving at the battle of 

Hunayn, as saying, "'Abbas! Call out: '0 aqzr! 0 people of the tree!"' (When he 

did so) they responded, "Labbayka! Labbayka! At Your service! At Your service!" 

The men then tried to turn their mounts, and when they failed to do so, they 

threw off their armour from around their necks, took their swords and shields 

and headed in the direction of his voice. Eventually some 100 of them were 

gathered about h i  and they made a stand and fought on. The first call he made 

was to the an@?, then another was made to (Bana) Khazraj. They were steadfast 

in the battle. The Messenger of God (SAAS) looked out at his mounted men and 

the fierce battle waging and commented, "The fires of war are really hot now!" 

Al-Bayhaqi went on, "By the time all the force had returned around him, 

the prisoners were already bound, and there with them the Messenger of God 

(SAAS). God destroyed many of them and caused many to flee. He awarded to 
His messenger their possessions and children." 

Ibn Lahi'a stated, from Aha al-Aswad, from Wrwa, and Masa b. Wqbanarrated 

in his military chronicle, from al-Zuhri, that after God had conquered Mecca for 

the Messenger of God (SAAS) and he had rested, he went out against Hawszin, 

accompanied by the people of Mecca, some mounted, others on foot. Even the 

women left too, walking; they did so not for religious reasons but to watch and 

to bring back the booty. And they would not have minded if the Messenger of 

God (SAAS) and his men had lost. 

They also stated that he was accompanied by Abn Snfym b. Harb and Safw2n 

b. Umayya. The wife of the latter was a Muslim, while he was still a polytheist. 

But they (the couple) had not been separated.'ji 

Wrwa stated, "The leader of the polytheists that day was Mslik b. 'Awf 

al-Na~ri. With him was Durayd h. al-Simma, much suffering from his advanced 

age. Also accompanying them were their womenfolk, children and livestock. The 

Messenger of God (SAAS) sent out ahead 'Abd All& b. Aha Hadrad as a scout. 

He spent the night with the enemy force and heard Mdik b. 'Awf say to his 

companions, 'When morning comes, attack them as one man. Break the scabbards 

of your swords and position your livestock and women in separate lines.' 

"Next morning Abn Sufym, Safwsn and Hakim h. H i z a  positioned them- 

selves apart and to the rear to observe which side would prevail. The Muslim 

forces were ranged into lines and the Messenger of God (SAAS) mounted his 

grey mule, went out to meet each l i e  and urged them to fight hard, encouraging 
them that they would be victorious if they remained steadfast. 

"While they were so engaged, the polytheists attacked the Muslims as one 

man. The Muslims engaged in one round of fighting, then turned around and 

retreated. Haitha b. al-Nn'mm commented, 'I estimated the number remaining 

with the Messenger of God (SAAS) after the retreat to be 100 men.' 

135. The fact that the couple did not share the same faith did not cause the dissolution of their 
marriage. 
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"People say that one of the Quraysh men passed by Safwan b. Umayya and 

said, 'I bring good news of the defeat of Muhammad and his men. I swear, they 

will never recover.' Safwzn asked, 'Are yon telling me it's good news for the 

bedouin to win? I swear, I much prefer a man of Quraysh than a bedouin as my 
master.' Safwm was angry for this reason." 

Wrwa went on, "Safwan sent a slave of his ahead, telling him, 'Listen for 

who is making the war cry.' When he came back, he said, 'I heard them saying, 

"0 Banii 'Abd al-Rahmzn! 0 Bana 'Abd Allzh! 0 Bano Wbayd All&!"' He 

(Safwzn) said, 'Muhammad has won! Those were their war cries."' 

The sources stated, "When the Messenger of God (SAAS) was in the thick 
of the battle, he stood up in his stirrups while he rode the mnle and raised his 

hands praying to God, saying, '0 God, I appeal to Yon to fulfd Your promise 

to me. 0 God, it must not be that they defeat us!' He called for his men and 

urged them on, '0 men who were at the Hudaybiyya truce! God! God! Things 
are turning against Your prophet.' It is said that he incited them by saying, '0 
ansiiy of God and of His messenger! 0 Banii al-Khazraj! 0 people of swat 

al-Baqara!' And he assigned some of his Companions to call this out." 

They went on, "He also picked up a handful of pebbles and cast them into the 

faces and on to the heads of the polytheists, saying, 'May their faces be deformed!' 
"His men then hurriedly gathered around him. They claim that the Messenger 

of God (SAAS) then said, 'Now the f ~ e s  of war are heating up!' God then 

defeated His enemies wherever He had cast His pebbles at them. The Muslims 

pursued them, ki ing them. And God gave them their women and offspring as 

booty. Mzlik b. 'Awf fled and entered the fort of al-Tz'if, along with some of his 

people's leaders. 

"Many of the people of Mecca accepted Islam when they saw God's victory 

for His messenger (SAAS) and the way He had honoured His religion." 

Al-Bayhaqi related this. 

Ibn Wahb stated that it was told to him by Ynnus, from al-Zuhri, who said 

that Kathir h. alLCAbbas h. 'Abd al-Muccalib quoted al-'Abbns as stating, "I was 

present with the Messenger of God (SAAS) at the battle of Hnnayn; I and Abii 

Snfym h. al-Harith kept close to him throughout. The Messenger of God (SAAS) 

was riding a white mule presented to him by Farwa b. Nnfztha al-Jadh~mi. 

When the forces met, the Muslims turned back in flight. The Messenger of God 

(SAAS) suddenly urged his mnle on towards the polytheists. I held tight to its 

bridle, trying to slow it down, while Aba Sufym gripped the saddle of the 

Messenger of God (SAAS). 

"The Messenger of God (SAAS) cried out, 'Hey, 'Abbs, call for the men of 

the acacia tree!' I swear, it was as though, on hearing my voice, I had gained their 

attention as does a cow her young! They responded, ' Yii labbaykiih! Yic labbayk~h! 

At Your service! At Your service!' 
"They and the polytheists then engaged in battle, while the awiir criers shouted, 

'0 aqdr!' Then the cry was repeated directly to Bana al-H&th b. al-Khazraj. 
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"The Messenger of God (SAAS), on his mule, stared over at them, as though 

stretching forward to battle them himself, and said, 'This is when the fires of war 

will heat up!' Then he picked up gravel which he threw into the faces of the 

unbelievers and said, 'May you be defeated, by Muhammad's Lord!' I had been 

watching, and as far as I could see the fighting was progressing as before. But 

no sooner had he thrown the gravel than the enemy's enthusiasm dulled and 

they retreated." 

Muslim narrated this about Abo al-Tzhir, from Ihn Wahb in similar terms. 

He also narrated it from Muhammad b. Mc, from 'Abd al-Razzaq, from Ma%, 
from d-Znhri in similar terms. 

Muslim also related, from a hadith of 'Ikrima b. 'Ammar, from Iyys  b. Salama 

b. al-Akwa: from his father, who said, "We fought the battle of Hnnayn with the 

Messenger of God (SAAS). When we confronted the enemy, I advanced up a 

mountain path where I found a polytheist, at whom I shot an arrow. He hid from 

me and I did not know what became of him. I then saw the enemy coming up 

another mountain path. They clashed with the men of the Messenger of God 

(SAAS), who turned hack. I retreated too. I had two striped garments, in one of 

which I was dressed, the other draped over me. I untied my waist-wrapper and 

joined both striped garments together. Then I retreated, passing by the Prophet 

(SAAS), who was mounted on his grey mule. He commented, 'Ihn d-Akwac has 

seen something frightening.' 

"As the enemy was overwhelming the Messenger of God (SAAS), he 

dismounted from his mule, picked up a handful of din from the ground and 

threw it into their faces, saying, 'May their faces he deformed!' And every single 

one of them had his eyes fill with that din from that handful and they turned and 

fled. God defeated them and thereafter the Messenger of God (SAAS) divided 

up their possessions among the Muslims." 

Aba Ds'ad d-Tayalisi stated in his Musnad hadirh collection that it was related 

to him by Hammad h. Salama, from Ya'la b. 'Ata', from 'Abd Allah b. Yasar, 

from Abn 'Abd a l - R a h a  d-Fihri, who said, "We were with the Messenger of 

God (SAAS) at Hnnayn. We set out on an extremely hot day. We halted in the 

shade of some acacia trees, and when the sun had set, I put on my cuirass and 

mounted my horse. I then went over to the Messenger of God (SAAS), who was 

in his tent. I addressed him, LPeace be upon you, Messenger of God and may His 

mercy and blessings he yours. Is it time to go yet, Messenger of God?' 'Yes, it 

is,' he replied. He then called out the name of Bild, who emerged quickly from 

beneath an acacia, his shadow like that of a bird. He said, 'At your service and 

pleasure, may I he ransom for you!' The Messenger of God (SAAS) told him, 

'Saddle up my horse.' He was brought two palm fronds that were without holes 

or indentations. 

"He mounted his horse and we spent the day riding. The two cavalries 

came face to face and we did battle with them. Then the Muslims turned and 

retreated, as God Almighty stated. The Messenger of God (SAAS) began saying, 
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'0 worshippers of God, I am the servant and Messenger of God!' He then 
jumped from his horse and someone close to him later told me that he took a 
handful of dirt and tossed it into the faces of the enemy, saying, 'May their faces 
be deformed!"' 

Ya'lx b. 'A@ stated, "Their sons quoted their fathers as saying, 'All of them, 
without exception, had their eyes and mouths filled with din. And we heard a 
clanging sound from the sky like iron striking an iron pot and God, Almighty 
and Glorious is He, defeated them."' 

Abii D2nd alSijismni related it in his Sunan collection, quoting M n s  b. 
IsmxCil, from Hammad b. Salama in similar words. 

Imam A h a d  stated that it was related to him by <Affan, quoting 'Ahd 
al-Wabd b. Ziyad, quoting al-Harith b. Husayn, quoting al-Q%im b. 'Abd 

d-Rabnzn h. 'Abd All* b. Mascud, from his father, who quoted 'Abd Allah 
b. Mas'i~d as stating, "I was present with the Messenger of God (SAAS) at the 
battle of Hunayn. The men retreated from him, and 80 of the an@r and the 
muhiijirin remained there with him. We drew back some 80 feet, but did not turn 
our backs to the enemy. These men were the ones upon whom God sent down 
al-~akina. '~~ The Messenger of God (SAAS) was meanwhile still going forward 
on his mule, which veered to one side so that he slipped off his saddle. I called 
out to hi, 'Up you get! May God raise you up!' He replied, 'Get me a handful 
of dirt!' With this he struck them in their faces and filled their mouths. Then he 
asked, 'Where are the muhiijirin and the anjar?' 'They are close by,' I replied. 
'Call for them,' he asked. I did this and they came, their swords in their right 
hands shining l i e  stars, and the polytheists then turned their backs in retreat." 

Ahmad is alone in giving this. 
Al-Bayhaqi stated that he was informed by Abi~ 'Abd Allah al-H&, quoting 

Aba d-Husayn Muhammad h. b d  b.Tamim alQw@ri, quoting Abn W b a ,  
quoting Abn ' A s i ,  quoting 'Abd All* b. 'Abd d-R&man al-Tx>ifi, quoting 
'Abd A E h  b. 'Iyyad b. al-Haith al-An~xri, from his father (who said) that the 
Messenger of God (SAAS) attacked Bana Hawain with a force of 12,000 men 
and that at Hunayn a like number of the people of al-TPif were killed as those 
who died at Badr. 'Iyyxd stated, "And the Messenger of God (SAAS) picked up 
a handful of pebbles which he threw into our faces, and we were defeated." 

Al-Bnkhari narrated this in his history, but he did not include 'Iyy~cj's 
genealogy. 

Musaddad stated that Ja'far b. Sulaymzn related to him, quoting 'Awf b. 
'Abd al -Rabm, the freed-man of Umm Burthin, from someone who was 
present at Hunayn as an unbeliever, who said, "When we and the Messenger of 
God (SAAS) met they had not prepared ewes' milk"' for us! So we advanced 

136. "The cahn"; see notes and above and swat a/-Bnra'a; IX, 7.27. Sometimes the word is 

found identified as "His (God's) sakina", as in the above verse and elsewhere, sometimes with the 
definite article, a s  here. 

137. That is, presumably, "they were not going to treat us as honoured guests". 
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slashing away with our swords before the Messenger of God (SAAS) until we 

overwhelmed them. Eventually there between us and them were some really 

magnificent men. And then they cried out, 'May your faces be deformed! Go 

back!' And we were defeated because of those words." 

Al-Bayhaqi related this. 
Yacqiib b. Sufyzn stated that it was related to him by Abii Sufym, quoting Sacid 

CAbd a l - R h n n  b. Ibrahim, quoting al-Walid b. Muslim, quoting Muhammad 

b. CAbd All& d-Sha'bi, from d-Hnrith b. Bad1 al-Nasri, from a man of his tribe 

who had been present on that day at the battle of Hunayn, along with 'Amr b. 

Sufyzn al-Thaqafi, both of whom said, "When the Muslims were being defeated 

at Hunayn, there only remained with the Messenger of God (SAAS) CAbbas 

and Aba Sufyan b. d-Hzrith. The Messenger of God (SAAS) then picked up a 

handful of pebbles and threw it into their faces. We fled, imagining every rock 

or tree to be some knight chasing us." 

Al-Thaqafi added, "I raced away on my horse until I entered d-Ta'if." 

Ynnus b. Bukayr narrated in his military chronicle, from Yasuf h. Suhayh b. 

'Abd Allzh, that only one man stood fast with the Messenger of God (SAAS) at 

Hunayn, and his name was Zayd. 

Al-Bayhaqi narrated, through d-Kudaymi, quoting Miisn b. Masciid, quoting 

Sacid b. d-Sn'ib h. Yasar al-Ta'ifi, from d-Sa'ib b. Yasnr, who quoted Yazid b. 

'Amir d-Suwn'i as saying, at the discovery that Muslims came across at the 

battle of Hunayn, "The polytheists pursued them and the Messenger of God 

(SAAS) picked up a handful of dirt from the ground and then advanced towards 

the polytheists and threw it into their faces, saying, 'Go back! May your faces 

be deformed!' And every man another would meet complained about dirt in 

his eyes." 
He then narrated through two other l i e s  from Abii Hudhayfa, who stated 

that it was related to him by Sacid b. al-SPib b. Yaszr d-Ta'ifi, quoting Abn 

d-Sn'ib b. Yaszr, who said that he heard Yazid b. 'Amir al-Suwa'i (who had been 

present at Hunayn with the Messenger of God (SAAS), though on the side 

of the polytheists, having accepted Islam only later) say as we asked him about 

the terror that God had cast into the hearts of the polytheists at the battle of 

Hunayn, "He would take pebbles and throw them into an iron pot that would 

clatter; and we would experience the same in our insides." 

Al-Bayhaqi stated that he was informed by Abii 'Abd Allah al-hzfi? and 

Muhammad b. Masa b. al-Fadl, both of whom said, "Abn alLcAbbas Muhammad 

b. Ya'qiib related to us, quoting alLcAbbas b. Muhammad b. Bukayr al-Hadrami, 

quoting Abii Ayyiib b. Jabir, from Sadaqa b. Sacid, from Muscab b. Shayba, from 

his father, who said, 'I went forth with the Messenger of God (SAAS) to the 

battle of Hunayn, though it was not Islam nor any knowledge of it that made 

me do so; I just refused to have Hawiizin defeat Quraysh! As I stood with him, I 

said, "Messenger of God, I can see piebald horses!" He replied, "No one but a 
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polytheist would see them!" Then he struck me in the chest and said, "0 God, 

guide Shayba aright!" He then hit it again and said, "0 God, guide Shayba 

aright!" and then he did and said the same a third time. And I swear by God, no 

sooner had he raised his hand from me the third time than there was none of 

God's creation whom I loved more than I did him!"' 
He went on to relate the encounter between the armies, how the Muslims had 

been retreating, how d-'AbbZs had called out and the Messenger of God (SAAS) 

had asked God for His help, and so on until God had defeated the polytheists. 

Al-Bayhaqi stated that Aba 'Ahd Allah d-H&z informed him, quoting Abii 

Muhammad Ahmad h. 'Abd Allah al-Muzani, quoting Yiisuf b. Miisa, quoting 

H i s h  h. Khdid, quotingal-Walid b. Muslim, quoting 'Ahd All& h. al-Mubiirak, 

from Abii Bakr al-Hudhali, from 'Ikrima, the freed-man of Ibn 'Abbas, from 

Shayba h. Wthmzn, who said, "When I saw at the battle of Hunayn that the 

Messenger of God (SAAS) was exposed, 1 remembered my father and my uncle 

and how 'Ali and Hamza had killed them. So I said (to myself) today 1'11 get my 

revenge on the Messenger of God (SAAS). 
"I went to approach him from his right, but there was al-'Abb% h. 'Abd 

al-Munalib standing dressed in white metal armour, looking l i e  silver with its 

tarnish wiped away. I said, 'He's his uncle - he'll not desert him.' Then I went 

at him from the left and came upon Abii Sufyw b. d-Haith h. 'Ahd al-Mu@lih. 

I told myself, 'That's his c o u s i n  he'll not desert him.' Then I came at him from 

behind. All I had left to do was attack him fiercely with my sword when a great 

flame like lightning arose heween myself and h i .  I was afraid it would hum me, 

so I put my hand over my eyes and retreated. The Messenger of God (SAAS) 

then turned and said, 'Shayba, come closer to me. 0 God, take Satan away from 

him!' I then lifted my gaze to h i  and found him to be dearer to me than my 

own sight or hearing. He then said, 'Shayb, fight the unbelievers!"' 

Ihn Ishaq quoted Shayba b. Wthmzn b. Abii Talha, a brother of Banii 'Abd 

al-DZr, as saying, "I said, 'Today I will get my revenge"' (his father had been 

killed at Uhud). 'Today I shall kill Muhammad!' I went around the Messenger 

of God (SAAS) to kill him, but something overwhelmed me so that I could not 

do that; I knew that it was forbidden for me." 

Muhammad b. Ishaq also quoted his father, Ishaq b. Yasar, from another 

man, who quoted Jubayr b. Mutcim as saying, "I was with the Messenger of 

God (SAAS) at the battle of Hunayn and while the battle was going on, I saw 
something like a black coverlet falling from the sky that descended between us 

and the enemy. We saw it to be ants that had spread all over and were filling 

the valley. Immediately the enemy were defeated. We had no doubt that it was 
the angels." 

Al-Bayhaqi related it from al-Hdcim, from d-Asamm, from Ahmad b. 'Abd 

al-Jabhar, from Yunus b. Bukayr, from Ihn Ishaq. 

He went on to quote Khudayj h. al-'Aria' al-Nqri as reciting the following 

verses - about Uunayn, that is, 
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"When we approached Hunayn and its water, we saw 

something black, unpleasant in colour, streaked white 

With a grey squadron which, were it cast up at the 

heights of Mt.'Unva it would have become level! 

If my people's chiefs bad obeyed me, we would not have 

encountered the manifest apparition. 

Then we would not have met the troops of Muhammad's 

people, 80,WO strong, along with Khindif." 

Ibn Ishaq also quoted the following verses spoken by Mdik b. 'Awf al-Nasri, 

chief of Hawitzin, while he was in the turmoil of battle that day: 

"Advance, M~l@j!"~ This is a day of battle to which one 

like me rides on one like you, again and again. 

Even if the front line is lost and the rear too and 

they come on up, 
Squadrons (so numerous as to) exhaust one's sight. I 

used to thrust so hard as to make the wounds gush with blood! 

When others were blamed for holding back and hiding, I 
would thrust so hard the blood would gurgle forth 

In a full stream from inside, sometimes overflowing, 

sometimes gushing fast, 

The lance's tip still inside, broken at the shaft-head. 

0 Zayd! 0 Ihn Hamham, to where do you flee? 
Your teeth are gone and you are old. The white-skinned 

women wearing long veils know well 

That I'll not charge blindly, when the secluded women 

are brought from behind the curtains." 

Al-Bayhaqi related through Yiinus b. Bukayr, who quoted from Ibn Is@q, other 

verses delivered by Maik  when his companions had fled in defeat. These verses 

were spoken after he had accepted Islam; they are also attributed to others: 

"Remember their progress, and all those there, while 

above mLik the banners fluttered. 
m l i k  is a leader above whom there is none; at Hunayn 

he wore a glistening crown. 

Until they met their enemy, when bravery led them on, 

wearing helmets and chain-mail and hearing leather 

shields. 

They struck hard at the men until they saw no one 

around the Prophet, until dusk encompassed him. 

Until Gabriel came down to help them and we were 

defeated and made captive. 

Had it not been Gabriel fighting us, our fine swords 

would have protected us 

138. The name of his horse. 
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Wmar d-Fsriiq when they were being defeated, escaped 
from a thrust that caught his saddle." 

Ibn Ishxq stated, "When the polytheists were defeated, and God gave His 

messenger power over them, a Muslim woman said, 

'God's cavalry has overcome that of d-Lnt; it is God 
who more deserves to prevail."' 

Ibn Hisham stated that an authority on the transmission of poetry quoted it to 

him as, 

"God's cavalry has overcome that of al-La; His 
cavalry more deserves to prevail." 

Ibn Ishiiq went on, "When Hawzzin were defeated, widespread execution of 

Thaqif of Bana Malik took place. Seventy of their men were killed beneath their 

banner, which was under the charge of Dhn al-Khimzr. When he was killed, 

W t h m a  b. 'Abd Allah b. Rabica b. d-Hitrith b. Habib took it and fought on with 

it until killed. 'Arnir b. Wahb b. al-Aswad told me that when the Messenger of 

God (SAAS) learned of his death, he said, 'God damn him! He hated Quraysh!'" 

Ibn Ishaq went on to quote Yacqab b. Wtba as having said that along with this 

man Wthmnn, a Christian slave of his was also killed. One of the an@r came to 

remove the youth's possessions and found h i  to be uncircumcised. So he called 

out at the top of his voice, ''Hey, Arabs, Thaqif are uncircumcised!" 

"Al-Mughira b. Shu'ba al-Thaqafi said that upon hearing this, 'I took him 

by the hand, fearing that this calumny would spread among the Arabs and told 

him, "Don't say that, may my father and mother be your ransom! He was just 

a Christian slave of ours." I then uncovered the dead for him, asking, "Can't you 

see that they are indeed circumcised?"'" 

Ibn Ishaq continued, "The banner of (Bann) al-mnf was with @rib b. 

al-Aswad. When the enemy were defeated, he leaned it against a tree and he, 

his relatives and his people all fled. Only two of the al-Ahlaf were killed - one 

man of Bana Ghiyara named Wahb and a man of Kubba named al-Jullah. 

When he heard of the death of d-Jullxh, the Messenger of God (SAAS) 

said, 'The leading young man of Thaqif, except for him descended from Ibn 

Hunayda, has been killed today."' By this latter man he was referring to al-Harith 

b. Uways. 

Ibn Ishaq stated further, "Al-cAhb% h. Mirdas spoke the following verses, 

referring to Qtrib b. al-Aswad and his having fled from his brothers, and to Dho 

al-Khima's having constrained his people and himself to death: 

'Who is it will inform Ghaylw for me and, I Imagme, 
someone knowing will go to him, 

And Wrwa too; I have only to lead you to a response 
and a statement that suggests the contrary to what you 
both say: 
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That Muhammad is a servant and a messenger for a Lord 

who does not lead astray nor does He do wrong. 

We find him to be a prophet l i e  Moses, and whatever 

man thinks himself better than him is deluded. 

Terrible was the state of Bane Qasi in Wajj, when the 

matters were decreed. 

They mined their situation; and for every people there 

is a leader, and fortunes may well change. 

We attacked them like forest lions; the forces of God 

move in plain view. 

We attacked the force of Bann Qasi enraged, almost 

flying at them 

I swear that had they stayed, we woold have brought 

troops against them and they would not have escaped. 

We were (like) lions of L~ya'" there until we revealed 

them and al-Nosiir'" were made to surrender. 

And (there was) a day before that of Honayn that has 

now gone by when blood streamed. 

You'll hear of no day like today; a people of long 

memory has not heard of such. 

We killed Banii H u @ n  on the dust, over their banners, 

while the cavalry shifted away. 

Dho al-Khimsr was no leader for a people who had 

intelligence who could be punished or disavowed. 

He took them on the roads to death, matters being clear 
for those who could see them 

Some on the point of death escaped and survived, while 

many of them were killed. 

A feeble man would not help such a situation, nor would 
someone lacking modesty or over-cautious. 

He destroyed them and perished; they gave him 

leadership over their affairs and the chiefs left. 

Bano 'Awf have horses that trot along and are given hay 

and barley to eat. 

Were it not for Qtrib and his father's sons, the 

pastures and forts woold be divided up 

But they occupied the leadership by luck to which they 

were directed. 

They obeyed Qtrib, and good fortune and aspirations 
lead to glory. 

If they are led to Islam, they will be found to be 
leaders of men for so long as day and night persist. 

If they do not accept Islam, then they call for war 

against God and shall have no helper. 

139. A place near al-T%'lf. 
140. The family of Malik b. 'Awf. 



Just as war erased Banii Saki and fate brought evil to 
the clan of Banii Ghaziyya. 

As though Bana Mu'gwiya b. Bakr came to Islam like 
sheep, bleating. 

We said, 'Accept Islam! We are your brothers; our 
hearts are innocent of old hatred.' 

It was as though when the people came to us, they were, 
after the peace, devoid of hate." 

Chapter. 

When Hawsin had been defeated, their leader Malik h. 'Awf al-Nasri halted at 

a pass with a group of his men and told them to stay there until their weaker 

comrades and those at their rear caught up with them. 
Ibn Ishaq stated that he had been informed that some horsemen came up 

while Mdik and his companions were at the pass. He asked his men, "What 

do you see?" "We can see men who place their lances between the ears of their 

horses that have long flanks." Malik commented, "Those are Banii Salim; you 
should not fear them." When they arrived there they followed a route in the 

middle of the valley. Then other riders appeared, following the first group. 
Malik asked his men, "What do you see?" They replied, "We see men who rest 

their lances carelessly across their horses." "Those", M s l i  said, "are al-Aws and 

d-Khazraj. You should not fear them." When these men arrived at the base 

of the pass, they took the same route as Banii Salim. Then another horseman 

appeared, and Malik asked his men, "What do you see?" They told h i ,  "We see 

a rider on a long-flanked horse holding his lance on his shoulder and with his head 

covered in a red kerchief." "That is al-Zubayr b. d-'Aww%n~ Mid& observed, 

"I swear by al-La, he will attack you, so fight back hard." When al-Zubayr 

reached the base of the pass, he saw them, made for them and kept thrusting at 

them until he had dislodged them from it." 

Chapter. 

The Messenger of God (SAAS) gave orders regarding the booty, and the camels, 

sheep, goats and prisoners were gathered together. He had them all taken to 

al-Ji'rana where they were kept. 

Ibn Ishaq stated that the Messenger of God (SAAS) placed Masctid h. 'Amr 

al-Ghifai in charge of the booty. 

Chapter. 

Ibn Ishsq stated that he was informed by a colleague that on that day the 

Messenger of God (SAAS) passed by a woman whom Khalid b. al-Walid had 
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killed; a crowd had gathered around her. He told one of his companions, "Go to 

Khdid and tell him that God's messenger forbids you from killing children, 

women or hired labourers." 

Ibn Ishaq related it thus without a complete tine of transmission. 
Im%m Ahmad stated that it was related to him by Aha 'Xmir 'Abd at-Malik h. 

'Amr, quoting al-Mughira b. 'Abd al-Ralpnzn, from Aba al-Zinxd, who said 

that al-Muraqqa' b. Sayfi related to him, from his grandfather Rab* b. Rabic, 

brother of Bana Hawala al-Gtih, who stated that on one occasion the Messenger 

of God (SAAS) returned from a military expedition he had waged in which 

Khalid h. al-Walid was in the vanguard. Rabxh and the Companions of the 

Messenger of God (SAAS) passed by a dead woman who had been struck 

down by the vanguard. They had halted and were looking down admiringly at 

her when the Messenger of God (SAAS), riding his mount, caught up with 

them. They drew away from her and the Messenger of God (SAAS) halted 

over her and said, "This woman should not have been kied!" He then told one 

of his men, "Go to Khxlid and tell him, 'No women nor hired labourers must 

he killed!"' 

Abii Dxliid, al-Nasxli and Ibn Maja related it similarly, from a hadith of 

Muraqqa' b. Sayfi. 

THE EXPEDITION TO A m A S .  

The reason for this was that when Hawxzin were defeated a number of them, 

including their leader Mdik h. 'Awf al-Nqri, took refuge in al-Ta'if, where 

they fortified themselves. One group of their men went and made camp at a 

place called Awps. The Messenger of God (SAAS) sent an expedition of his 

men under the command of Abii 'Amir al-Ash'ari and they fought and defeated 

the enemy. The Messenger of God (SAAS) then himself went and besieged 

al-Ta'if, as will be recounted. 

Ibn Is@q stated, "When the polytheists were defeated at the battle of Hunayn, 

they went to al-Ta'if, in the company of Mxlik b. 'Awf. Some of them encamped 

at Awps, while others, consisting only of men of Banii Ghira of Thaqif, went 

towards Nakhla. The cavalry of the Messenger of God (SAAS) followed those 

who took the path through the pass." 

He went on, "Rafi'a b. Rafic b. Ahran al-Sulami - known by his mother's name 

as 'son of al-Daghina' - captured Durayd b. al-Simma. He did so by taking 

the reins of his camel, thinking that a woman and not he, was in the howdah upon 

it. When he made the camel kneel, he discovered an old man inside, Durayd b. 

al-Simma, whom the young man, Rabi'a, did not recognize. Durayd asked 

him, 'What do you want of me?' He replied, 'I am going to kill you.' 'Who are 

you?' Durayd asked. 'I am Rabi'a b. Rafi' al-Sulami.' Rabi'a then struck Durayd 

with his sword, but the blow was ineffective. Durayd commented, 'Well, your 

mother did not give you a good weapon! Here, take my sword from the back of 
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my saddle in the howdah, then use it to strike me; hit above the backbone and 

below the skull. Now that's how I would strike men! And when you go to your 

mother, tell her that you killed Durayd b. al-Simma. I swear that many were the 

times I defended your women!' 

"Bann Sulaym claim that Rabi'a said, 'When I struck him and he fell down, 

he was exposed and the skin high up between his thighs was like parchment from 

his having so often ridden bareback.' 

"When Rabi'a returned to his mother and told her of having killed him, she 

said, 'I swear, he set free three of your mothers!"' 

Ibn Ishaq then quoted verses his daughter 'Amra spoke eulogizing him. These 

included, 

"They said, 'We killed Durayd!' I said, 'They spoke 
the truth!' And my tears kept streaming down my robe. 

Were it not for Him who had defeated all the tribes, 
Sulaym and KaB would have known what to do. 

Then a great army would have attacked them constantly, 
their armour emitting various odours of rust, wherever 
they went." 

Ibn Ishaq stated, "The Messenger of God (SAAS) sent after those of the enemy 
who had headed for Awrt%s a force under Abii 'Amir al-Ash'ari. He caught up 

with some of those who had fled and they engaged in battle. An arrow was shot 
at and killed Abn 'Amir and Aba Miisa al-Ash% took the banner, he being the 

cousin of Abii 'Amir, battled them and God, Almighty and Glorious, gave him 

victory over them. They claim that it was Salama b. Durayd who shot Abti 'Amir 

al-Ash'ari with an arrow, str ihig him in the knee and killing him. 

"Salama spoke the following verses, 

'If you ask about me, I'll say I'm Salam, son of 

Samndrr, "the weak-sighted", I'll tell whoever asks 
I strike with my sword the heads of Muslims."' 

Ibn Ishaq stated further, L'An authority on poetry and its transmission whom I 
trust told me that Aba 'Amir al-Ash'ari confronted the polytheist brothers. One 

of them attacked him and Abii 'Amir fought back, calling him to accept Islam, 

saying, '0 God, bear wimess against him!' Then Ahii 'Amir killed him. 
"A second polytheist attacked him and Abii 'Amir fought back, inviting him 

into Islam, saying, '0 God, bear wimess against him.' Aha 'Amir then k i e d  

him. At that they all charged at him while he spoke as before. Eventually he 
had killed nine of them and only the tenth remained. He attacked Abii 'Amir, 

who fought back, calling upon him to accept Islam, saying, '0 God, bear witness 

against him.' Then the man called out, '0 God, do not bear witness against me!' 

At that Abii 'Amir stopped fighting him and the man withdrew. He thereafter 

accepted Islam and was a good Muslim. When he saw him, the Prophet (SAAS) 

would comment, 'That's the fugitive from Abii 'Amir.' 
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"Two brothers - al-'Als and Awfs, sons of al-Haith of Banii Jusham b. 

Mu'awiyya - then shot at Abii 'Amir. One of them hit hi in the heart, the other 

in the knee, and they killed hi. Abti Miisa then turned the enemy back and 

attacked and killed these two men. A man of Bann Jusham b. Mulnwiya eulogized 

them in the following verses, 
J 

'What a calamity was the killing of al-'Aln and AwfZ 
together, who received no support. 

It was they who killed Abii 'Amir, that cunning lion! 
They left him lying on a battle field, his clothing as 

though stained with saffron. 
The like of them both was never seen before; no two 

were ever more free of fault, or more sure of aim."' 

Al-Bukhzri stated that Muhammad b. al-'A@ related to him, quoting Aha 
Us-a, from Burayd b. 'Abd Allxh, from Aba Burda, from Abii Masa, who 

said, "When the Messenger of God (SAAS) had finished at Hunayn, he sent 

Abii 'Amir in command of an army to Awps. There he encountered Durayd b. 

al-Simma who was killed, while his companions were defeated." 

Aba Masa went on, "He sent me forth with Abii 'Amir, who was shot in the 

knee, the mow, shot by a man of Bana Jusham, lodging in it. When I reached 

him, I asked, 'Who shot you, uncle?' He pointed over at the man, saying, 'There, 

that's the man who shot and killed me!' I made for him, but he withdrew when 

he saw me coming. I followed on, calling out, 'Aren't you ashamed not to stand 

and fight?' he stopped retreating and we exchanged a few sword strokes then I 
killed him. I went and told Aba 'Amir, 'God has killed your enemy!' He asked 

me, 'Take out this mow.' I did so and water seeped from the wound. He then 

requested, 'Nephew, deliver my greeting to the Messenger of God (SAAS) and 

ask him to pray for my forgiveness.' 

"Abii 'Amir then appointed me in command of our men and after a short 

while he died. I returned and went in to see the Messenger of God (SAAS) 

inside his house. He was lying on a rope bed of date-palms and stalks with a 

coverlet over him; the ropes and strands of the bed had made marks on his back 

and sides. I told hi our news and about Abii 'Amir and how he had told me, 

'Ask him to seek forgiveness for me.' The Messenger of God (SAAS) called for 

water to be brought, performed the ablution, then raised his arms praying, '0 
God, forgive Wbayd, Abii 'Amir!' I saw the whiteness of his underarms. He then 

said, '0 God, place him on the Judgement Day of Resurrection above many of 

Your creation' -or 'of many people'. I said, 'Will you also ask forgiveness for me?' 

He then said, '0 God, forgive 'Abd All& b. Qays his sins and on Resurrection 

Day grant him a favourable entry (into paradise)."' 

Abii Burda noted, "One of the prayers was for Abii 'Amir, the other for Abii 

Masn, may God be pleased with them both." 

Muslim related this from Abii Kurayb, Muhammad b. al-'Alnl and 'Abd All& 

b. Abii Barad. from Abii Us-a in similar words. 



I m m  Alpad stated, "'Ahd al-Razzaq related to us, quoting Sufyan - he 

being al-Thawri - from Wthman al-Battr, from Abn al-Khalil, from Aba Sacid 

al-Khudari, who said, 'At Aw@s we took some women prisoner who had 

hushands and we were reluctant to have intercourse with them while this was so. 

We therefore asked the Messenger of God (SAAS) and this verse was revealed, 

"and all married women, except those whom your right hands possess" (swat 

al-Nisrt'; IV, v.24). And so we considered their bodies permissible to us."' 

Al-Tirmidhi and al-Nasa'i related it thus from a hadith of Wthman al-Batti. 

Muslim gave it in his ~ahih collection from a hadith of Shu'ba, from Qatada, from 

Aba al-Khalil, from Ahii Sacid al-Khudari. I m m  Alpad, Muslim, Aha Da'iid 

and al-Nasx'i gave it from a hadith of Sa'id h. Aba Wriiha. Muslim, Shu'ba and 

al-Tirmidhi gave it additionally from a hadith of Ham-, from Y&ya, all three 

giving an account from Qmda, from Ahii al-Khalil, from Abii 'Alqama al-mhimi, 

from Aha Sacid to the effect that the men of the Messenger of God (SAAS) at 

Am% made captives of women who had husbands who were polytheists. This fact 

made some of the men refrain from intercourse with them. And so this verse "and 

all married women, except those whom your right hands possess" was revealed. 

This is the version given by Alpnad h. Hanhal; and he added to this chain 

of authorities Aba 'Alqama al-Hahimi who is considered reliable. This is the 

accepted interpretation, though God knows best. 

A number of the early authorities view this verse as evidence that the sale of a 

female slave means her divorce. This is related of Ihn Mascad, Ubayy h. Ka'b, 
Jabir h. 'Abd All&, Ihn 'Abhs, Sa'id h. al-Musayyab and al-Hasan al-Bqri. 

The majority oppose these, citing an anecdote about Burayra to the effect of her 

having been sold and then given a choice of ending or maintaining her marriage. 

If sale of her meant her divorce, then she would not have been given a choice. 

We have discussed this issue in detail and suff~ciently in our Ta&r (Exegesis). 
And we will refer to it again, if God so wills it, in our (projected work) al-Ahkrtm 

al-Kabir. 

A number of the early authorities cite this hadith relating to those made 
captive at Awtas to substantiate the permissibility (of intercourse) with female 

slaves who were polytheists. The majority, however, oppose them, saying, "This 

is a special case; perhaps these women accepted Islam or were Christians or 

Jews." The proper place for further discussion of this issue will be in al-Ahkrtm 

al-Kabir, if God Almighty wills it. 

Chapter: On those who were martyred at the battle ufHunnyn and 
on the Expedition to Awcris. 

(These men were) Ayman h. Umm Ayman, freed-man of the Messenger of God 

(SAAS), he being Ayman h. 'Uhayd; Zayd b. Zam'a h. al-Aswad h. al-Mutplih 

b. Asad, whose horse, named &Jan&, bolted and so he was killed; Suraqa h. 

Mdik h. al-H&th b. 'Adi al-Ansari, of Bana al-'Ajh; Aha CAmir al-Ash'ari, 
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the commander of the expedition to Awps. These total four men; may God be 

pleased with them. 

Chapter: On the Poety spoken ar the Expedition against HawZzin. 

Among these verses are those of Bujayr b. Zuhayr h. Ahii Salma, 

"Had it not been for God and His servant, you would 

have retreated when terror overcame every coward 

At the winding valley that day our enemies faced us, 

the swift horses stumbled on to their chins. 

Some men went running, their garments held up in their 

hands, others were knocked to the side by hooves and 

flanks. 

God honoured us and gave victory to our faith, 

dignifying us through worship of the Most Merciful. 

And God destroyed them, dispersing and humiliating them 

for worshipping Satan." 

Ibn Hishim stated that some transmitters of the poetry include the verses, 

"When Your Prophet's uncle and his ally arose, calling, 

0 squadron of the faith! 

Where are they who responded to their Lord, at the 

battle of &'And and at the 'willing allegiance""" 

(Ihn Ishnq stated) '''Abbns h. Mirdns al-Sulami spoke the following, 

'By the swift horses on assembly day and by the Book 

that the Messenger recited, 

I was pleased at Thaqif s painful fate yesterday beside 

the defile 

They are the enemy's leaders from Najd, and killing 

them is sweeter than drinking. 

We defeated their group, that group of Banti Qpi, and 

fierce was the fighting for Banii Ri'sb. 

The tents of Banii Hild were left at Awps begrimed 

with dust. 

If (our forces) had clashed with Banii Kilsb, their 

women would have risen with dust'" upon them. 

We raced our horses among them between Buss and 

d-Awrsl,"l breathing hard in pursuit of the booty 

Amidst a clamorous anny that included the squadron of 

the Messenger of God that charged into the battle.' 

" c A b h ~  b. M i r d a  also spoke the following, 

141. See above, Vol. 11 p.341, footnote 74. 
142. That is, in mourning. 
143. Buss is a mountain near Dhat 'Araq. Al-Awal are three black mountains in the desert. 
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'0 seal of the prophets, you are sent with the truth; 

all guidance on the right path being yours. 

God built upon you love in His creation, and Muhammad 

he named you. 

Then those who were hue to the pact yon gave them 

became an army, over whom you appointed al-Dahhak 

A man with a sharp sword who, when surrounded by the 

enemy, saw only you. 

He would even battle those near in blood, seeking to 

please the All-Compassionate and yourself too. 

I tell you I witnessed his repeated attacks in the 

turmoil of war, braining the polytheists, 

Sometimes strangling them with his hands, sometimes 

slashing their heads with his sharp sword, 

Using it to smash the warriors' heads; if you saw what 

I did, it pleased you well, 

While Bano Sulaym charged before him, striking and 

thrusting constantly at the enemy. 

They walked beneath his banner as though lions of a 

thicket determined to battle there. 

Not wanting closeness from their relatives, seeking 

only that they obey their Lord and to please you. 

These were our actions for which we were renowned, our 

ally being your Lord.' 

"'Abbs h. Mirdzs also spoke the following, 

'Mijdal is empty of its people now, as is Mntdi'; and 

the plains of h k  are bare, as are its cisterns. 

Homes of ours, 0 Juml, when our lives were fine and 

easy, and time's changes would unite our family wish 

A lover whom great distance has diverted; can life now 

past ever return? 

If she seeks after the unbelievers, she is not to be 

blamed; for I am the assistant and follower of the 

Prophet. 

The best of envoys I have known, Khuzayma, brought us, 

and al-Mirritr is of them, and WBi' too. 

And so we =me, along with 1,000 men of Sulaym, 

upon whom were splendid coats of mail made by D%'od. 

We pledged allegiance to him at al-Akhshabayn, though 

it was the hand of God to whom we really pledged there. 

We went into Mecca with the rnahdi, the one well-led, by 

force, our swords in the rising dust, glistening, 

openly, 
The bodies of our horses were covered with sweat, 

groaning, their blood within them boiling, 
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At the battle of Hunayn when Hawuin came at us, and 

our tight ribs restricted our breathing 

We kept firm with al-D@&, undeterred by the blows 

and strikes of our enemies 

Before the Messenger of God, while a banner flew above 

us, shining like lighming above clouds. 

That evening Da&& b. Sufym struck with the sword of 

the Messenger of God, and death was near at hand. 

We defended our brother from our brother,lu and if we 

had seen an option, we would have followed our 

relatives. 

But the religion of God is that of Muhammad; we are 

pleased with it. It has guidance and laws. 

Through it he set us aright after our mistaken course; 

and no matter decided by God can be prevented.' 

"'Abbs b. M i r d s  also spoke the following, 

'The remaining connection with Umm Mu'ammal has been 

ended, for she changed her intention, against her word. 

She had sworn by God not to sever the link; she did 

not speak true in that, and was not true to her word. 

She is from Bana Khuf2f who spent the summer in the 

al-'Aqiq valley, living in the desert at Wajra and al-Wrfs. 

Even if Umm Mu'ammal follows the unbelievers, she has 

stocked my heart with passion despite her distance. 

Someone will tell her that we refused; the only ally 

we seek is our Lord, 

And that we are with the guide, the Prophet, Muhammad 

and that 1,000 are with us, matched by no other tribe, 

With trustworthy heroes of Sulaym, men who obey and do 

not disobey by even a syllable. 

Khufsf, Dhakwm and 'Awf, whose path you would imagine 

strewn with (disuniting) difficulties, 

(But) our glossy armour and helmets were as though worn 

by frowning lions slashing in their lairs. 

Through us God's religion gained strength; we added a 

like number to the group already with him 

At Mecca when we came; it was as if our banner was an 

eagle that, having soared, was ready to swoop down. 

Upon mounts staring fi~edly ahead, their forcing 

against their bits you would think inspired by a 

genie's hum, 

That morning we trod the polytheists underfoot, finding 

no deviation or change from the orders of the Messenger 

of God, 

144. Banii Sulaym and Hawazin were both clans of Qays. 
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At a battle amidst which the men heard from us no 

urgings except to fight and to crush heads 

Sent flying from their supports by our swords which 

sliced right through the warriors' necks. 

Many's the man we left struck down, and many the widow 

weeping bitterly over her husband. 

It is God's pleasure we seek, not that of man; and to 

God belongs all that is apparent and hidden.' 

"CAbbzs b. Mirdzs, may God be pleased with h i ,  also spoke the following verses, 

'Why are your eyes sleepless, as though bothered by 

irritants, husks beneath their lids? 

Eyes made sleepless from their pain, welling and 

streaming their tears, 
Which look like pearls scattered when the man stringing 

them breaks their thread. 

How far away is the home of her for whose love you 

hope, between you and whom al-Samniln and al-Hafar 

stand! 

Abandon your ~011th now gone, long past for your hair is 

grey and thin. 
And recall the distress of Sulaym in their lands; yet 

Sulaym have reason to have pride. 

They are a people who aided the Most Merciful and 

followed the religion of the Messenger while people 

were in conflict. 

They no longer plant palm shoots in their land, nor do 

cattle low in their wintering grounds 

Where only fast steeds, like eagles, are kept at hand 

amidst lands filled with herds of camels. 

Khuf2f and 'Awf were brought to their flanks, and the 

clan of Dhakw~n did not turn away in annoyance. 

They struck openly at the ~o l~ the i s t  armies in Mccca's 

valley and their souls were whisked away 

Until we left, their bodies like palm trees uprooted on 

the plain's surface. 

At the battle of Hunayn our witness was to the glory of 

the religion and it is recorded with God. 

When we rode death, dmgy-hued its inner flanks, while 

the horses emitted a dusky glow 

Beneath the banner, with al-D&h& leading us, hke a 

lurking lion walkrng wlthln fus forest, 

In dire straits due to the burdens of warfare that 

almost caused sun and moon to fade. 

We remained steadfast at Aww; our lances dedicated to 

God, we helped those we wished, and won victory. 
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And fmally people returned to their homes who, were it 

not for the Sovereign and ourselves, would not have 

emerged. 

You will not see any tribe, small in number or large, 

without our having had some influence upon them.' 

'LcAbbas also spoke the following, 

'0 man who is home upon a young, strong-honed, swift-footed camel 

If you should go to the Prophet, then say to him as it 

is your duty to do, if the group assembled are at ease, 

"0 finest man to ride a mount or ever to walk upon the 

earth, if souls be counted, 

We were true to our pact with you when the cavalry were 

overpowered and wounded by the warriors 

When there streamed a force from all parts of the 

Buhtha clan that shook the mountain trails 

Until we attacked the people of Mecca, in a squadron, 

their armour shining, being led by proud men. 

From every powerful clan of Sulaym, wearing close-knitted 

chain-mail upon them 

Moistening their lances when they charged into the 

fray, so that you would imagine them as frowning lions. 

Overwhelming the squadron, their insignia showing, 

hearing in their hands slashing swords and quick-thrusting spears. 

At Hunayn there were a thousand in our force by which 

the Messenger was supported, as by fierce Lions, 
They were a vanguard ahead of the believers; and that 

day the sun upon them seemed more intense. 

We went forward, God guarding us in his care; and God 

never loses those He guards. 

We were blockaded at al-Mansqih. But God took pleasure 

in that; and that makes our blockade worthwhile. 

The morning of Afl% we made a fierce attack and the 

enemy drew hack, calling out to us, "Hold off? 

Hawain appealed to the brotherhood between us; but 

the breast Hawazin used to offer is very dry! 

Finally we left their force like wild asses that lions 

have tom apart, one after the other.' 

"He also, may God be pleased with him, spoke the following, 

'Who is it will tell the peoples that Muhammad is God's 

messenger, right-guided wherever he moves? 

He called out to God, seeking His help alone and He was 

true and kind to him. 

We travelled forth, keeping our appointment with 

Muhammad at Qudayd so that he could have us fulfil a 

matter that God had decreed. 
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They scouted us at dawn and as dawn broke they 
perceived us to be young warriors with lances set, 

Upon horses, and our armour finnly attached, and our 
numerous infantry rushing forward like a torrent. 

The best of the tribe - if ask you must -are Sulaym and 
they include some who claim to be Sulaym 

And a force of aqzr who would not desert him, obedient 

to him and they do not disobey him in what he says. 
Since you have appointed and ~mmoted Khdid commander 

of the anny, he has indeed advanced 
With an army, guided by God, of which you are leader. 

With it you rightfully strike those who are evil. 
I have sworn a genuine oath to M & m a d  and have 

fulfilled it with a thousand horses, fully bridled. 

The Prophet of the believers called, 'Advance!' And 
it pleased us to he the vanguard. 

We spent the night at Mustadir pool. We had no fear - 
only enthusiasm and determination. 

We obeyed you until all the enemy accepted Islam, 
attacking their force in the morning, those people at 

Yalamlama. 
(A force so large) even a piebald red stallion could go 

astray amidst it, and an old man be insecure unless 
well marked. 

We surprised them like a covey of grouse startled at 
dawn, each of which you see to be uncaring for its 

brother, 
That morning; until finally we left them that evening 

at Hunayn, its streams flowing with blood. 
If you wished, you could everywhere see file race 

horses, their riders stretched out besides broken 
lances. 

Hawain have regained from us their herds; and for us to 
he disappointed and deprived of these has pleased 

them."' 

Thus did Imam Muhammad b. I s h ~ q  give the poems of 'AbbZs b. Mirdas 

al-Sulami, may God be pleased with him. We have omitted some of the odes 

he included for fear of being long-winded and boring. Ibn Ishaq also gives the 

poetry of others; but enough on the subject has been given above. Though God 

knows best. 

THE EXPEDITION AGAINST AL-TA'IF. 

Wrwa and Miisa b. 'Uqba quoted al-Zuhri as stating that the Messenger of God 

(SAAS) fought at Hunayn and besieged al-Ta'if in Shawwal of 8 AH. 



468 THE LIFE OF THE PROPHET MUHAMMAD 

Muhammad h. Ishxq stated, "The routed Thaqif army reached al-Tg'if, shut 

themselves behind the gate of the city and fortified themselves in preparation 

for conflict. 

"Neither Wrwa h. Masciid nor Ghaylm h. Salama were present at Hunayn or 

the siege of al-Ta'if. They were at Jurash learning how to construct testudos for 

use at a distance and close by the walls. 

"Having finished at Hunayn, the Messenger of God (SAAS) went on  to 

al-Ta'if. On that subject Ka'b b. Maik  spoke the following verses, 

'In the lowlands and at Khaybar we ended all doubt, 

then rested our swords 
For them to choose (next). Had they spoken, their 

blades would have said, "Attack Daws or Thaqif!" 
May I have no mother if you do not see them at your 

courtyards, with us in our thousands. 
We will tear down the pavilions in the Wajj valley, and 

your homes will he devoid of you. 
The most swift of our cavalry will attack you, leaving 

behind them a dense mass 

When they descend on your areas, you'll hear from them 
enough to make your camels kneel in alarm. 

In their hands will be sharp, slim swords, visiting 

death upon those opposing them, 
Flashing like lightning, fashioned by Indian 

blacksmiths, not beaten out flat. 
You might have thought the blood of heroes in them that 

battle morning was mixed with saffron. 
As for their most diligent, had they no adviser in 

their peoples who knew of us 
To tell them that we had gathered the most choice and 

well-bred of horses 
And had brought against them a force to line up around 

the walls of their fort? 
Their leader was the Prophet, resolute, pure of heart, 

steadfast and abstemious, 
Mature, wise, knowledgeable, astute, never rash or 

frivolous. 
We obey our Prophet and a Lord who is the Most Merciful 

and has been most kind to us. 
If you offer us peace we will accept and will make you 

our allies, and 
If you refuse, we will fight you steadfastly, and 

conflict with ui will not be gentle or easy. 
We will fight on as long as we survive or you turn in 

repentance to Islam, submissively. 
We will battle on, careless whom we confront, nor 

whether we deshoy the old or the new. 
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How numerous were the tribes allied against us, some 
the central trihes, some their allies. 

They attacked us thinking themselves unequalled, but we 

severed nose and ears 
With our Indian swords, supple and gleaming, violently 

forcing them forward 
To the business of God and Islam until the religion is 

established in justice and devotion 

And al-L%t, al-Wzzii and Wudd are forgotten and we 
remove their necklaces and earrings. 

Now they have become acquiescent and secure; and those 
who do not refrain (from idolatry) become disgraced."' 

Ibn Ishaq continued, "Kinma b. 'Abd Yalil b. 'Amr b. Wmayr al-Thaqafi 

answered him in the following verse." 

(I note that he had later come over to the Messenger of God (SAAS), 

along with the Thaqif delegation; he accepted Islam along with them. This 

was so stated by Masa b. Wqba, Aba Ishaq, Aba Wmar b. 'Abd al-Barr, Ibn 

al-Athir and others. Al-Mads'ini, however, claimed that he did not accept 

Islam, but went into Byzantine territory, where he accepted Christianity and 

died.) 

'To those seeking us to fight us: we're at a well-known 
place we will not leave. 

We know our forefathers were here, where are its 

terraces and its vineyards. 
'Amr b. 'Amir previously put us to the test, and their 

men of reason and wisdom advised them. 
They knew - if truth they tell - that we set straight 

cheeks turned aside in disdain. 
We reform them; those who are wild we tame and those 

who do wrong acknowledge the evident truth. 
We dress in light, supple chain-mail, from a longed-for 

legacy, sky-coloured its sheen, decorated with 

stars. 
We force them off us with our sharp swords which, when 

once drawn in conflict we do not again sheathe."' 

Ibn Ishaq went on, "Shaddad b. 'Arid al-Jushami spoke the following verses 

concerning the passage of the Messenger of God (SAAS) to al-Tz'if, 

'Do not assist al-Lnt whom God destroys; how can aid be 

given to one who cannot be assisted? 
She who was burned, flaming in black smoke, while at 

her stone monument not even the worthless do battle. 
Once the Messenger descends on your lands and has left, 

none of its people will remain there."' 
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Ibn Ishaq went on, "The Messenger of God (SAAS) then travelled - from 

Hunayn to al-Ta'if - by way of Nakhla al-Yamaniyya, Qarn, al-Mulayh and 

Buhrat al-Rugha1 of Liyya; he had a mosque constructed there and performed 

the prayers. 

"'Amr b. Shu'ayh related to me that when the Messenger of God (SAAS) 

stopped that day at B u l p t  al-Rugha' he allowed retaliation in kind for blood 

spilled, that being the first occasion in Islam that such permission was given. A 

man of Banii Layth had killed someone of Hudhayl and he executed him for it. 

While at Liyya he ordered the destruction of the fort of Malik b. 'Awf. 

"He then proceeded along a path known as al-Dayyrqa, 'the narrow, difficult 

path'. As he was setting out along it he asked what it was called and it was so 

named to him. He commented, 'No; it's al-Yusra, "the easy road".' 

"Emerging from it he passed Nakhb and made a halt beneath a lote tree known 

as al-Siidzra, near property owned by a man of Thaqif. The Messenger of God 

(SAAS) sent word to him to either come out or have his wall destroyed. He 

refused to emerge and so the Messenger of God (SAAS) ordered that his wall 

be demolished." 

Ihn Ishaq then quoted IsmaCi1 b. Umayya as quoting Bujayr b. Abii Bujayr to 

have said, "I heard 'Abd Allah b. 'Amr say that he heard the Messenger of God 

(SAAS) say when he went forth with him to al-?%]if and passed by a grave, 

LThis is the tomb of Abii Righnl? he being the father of Thaqif. He was of 

Thamiid and one of those defending their SanChIary there. When he went out 

(with Abraha) he was afflicted by that same vengeance that came down upon his 

people at that place, and he was buried there. The proof of this is that along with 

him a golden bough was buried. If you exhume h i ,  you will find it.' 

"The men promptly did so and retrieved the bough, along with his remains." 

Abii Da'iid narrated this from Y&ya b. Mu'in, from Wahb b. Jarir b. Hzzim, 

from his father, from Muhammad b. Ishiiq. 

Al-Bayhaqi narrated it from a hadith of Yazid b. Zuray', from Rawh b. 

al-@sim, from Isma'il b. Umayya. 

Ibn Ishaq stated, "The Messenger of God (SAAS) then travelled on and 

established his camp near al-TZ'if. Some of his men were killed by arrows because 

the camp had been set close to alLT2if. They therefore withdrew to the place 

where today stands his mosque, built by Thaqif after their acceptance of Islam. 

It was CAmr h. Umayya b. Wahb who built it. It had in it a column from which, 

so they say, a cracking sound could be heard every morning when sunlight 

struck it. 
"He besieged them there for some 20 days." Ibn H i s h a  gives this figure 

as 17. 

145. This related to the advance made in the area by Ahraha (see Val. I above, p.22) who was 

persuaded in al-Ta'if to leave their temple undisturbed and to continue on to attack the sanctuary 

at Mecca. 
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Wrwa and Miisn b. Wqba quote al-Zuhri as having stated, "The Messenger 

of God (SAAS) then went on to al-Tnlif, leaving the captives (from Hunayn) at 

al-Ji'rma, where they filled the tents of Mecca. The Messenger of God (SAAS) 

encamped at al-Akama, near the fortress of al-TS1if, for some ten or more days, 

engaging them in battle while they fought back from behind their fortifications. 

The only man to emerge was Abii Bakra h. Masriih, Ziynd's brother from his 

mother's side. The Messenger of God (SAAS) set him free. Many casualties 

were suffered there and they (the Muslims) cut down some of their grape vines 

to enrage them thereby. At this Thaqif asked, 'Don't ruin our properties; they 

will either remain ours or become yours.'" 

Wrwa stated that the Messenger of God (SAAS) ordered each Muslim to cut 

down five date-palms or five vines. He sent out a crier to announce, "Anyone 

who comes forth to us will be free." A number of people did join him, including 

Abn Bakra b. Masrah, a brother of Ziyad b. Abii Sufyw on his mother's side. 

He then set them free and assigned each one to a Muslim who was to provide 

food and a mount. 
I m m  b d  stated that Yazid related to him, quoting Hajjnj, from al-Hakam, 

from Miqsam, from Ibn 'Abbas, who said that the Messenger of God (SAAS) 

would set free any slave who came to him with priority over any of their freed-men 

who accepted Islam. (He stated also) that at the battle of al-Tzlif he set two 

men free. 
(Iman) Ahmad stated, "'Abd al-Quddiis b. Bakr b. Khumayr related to us, 

quoting al-Hajjzj, from al-Hakam, from Miqsam, from Ibn 'Ahba, who said, 

'The Messenger of God (SAAS) besieged the people of al-ra'if and two slaves 

came out whom he set free. One of them was Aha Bakra. It was his practice to 

free any slaves who came over to him."' 

He also stated, "Na~r  b. Ri'zb related to us, from Hajjaj, from al-Hakam, from 

Miqsam, from Ibn 'Abbs, who said, 'At al-Tn'if, the Messenger of God (SAAS) 

stated, "Whatever slaves join us shall be freed."' 

"'Some of the slaves did come out, including Abti Bakra. The Messenger of 

God (SAAS) set them all free."' 

This hadith is given only by Alpad; it hinges upon al-HajjZj h. Artat, a weak 

source. However, Iman m a d  did accept it. It was his view that it was a 

general, universal principle that every slave who left the enemy to join Islam was 

freed. 
Others maintained that this was conditional and not an absolute rule. 

If the hadith is authentic, then its general legislative authority is very plain 

- as in the case of his statement (referred to above), 'Whoever kills an enemy 

shall own that man's possessions.' 

Yiinus b. Bukayr quoted Muhammad b. IshSq as stating, "'Abd All?& b. 

al-Mukarram al-Thaqafi related to me, 'When the Messenger of God (SAAS) 

besieged the people of al-Tnlif, one of their slaves came out to join him, he 

being Abii Bakra, who belonged to al-Hnrith b. Kalda. Along with him came 
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"al-Munbacith"; his real name was al-Mudtajic, "he who lies down", but the 

Messenger of God (SAAS) renamed him "al-Munbacith", "he who rises again". 

Also there were Y&nas and Ward% among a group of slaves who accepted 

Islam. When the delegation arrived from the people of al-T2if to accept Islam, 

they asked, "Messenger of God, restore to us our slaves who joined you." He 

replied, "No; those have been set free by God." But he did give the man the 

clientage to his former slave."' 

Al-Bukhari stated that Muhammad b. Bashsha related to h i ,  quoting 

Ghnndar, quoting Shu'ba, from 'Ash, who said that he heard Abii Wthmm 

say, "I heard Sacd, the first to shoot an arrow in God's cause, and Abo Bakra, who 

climbed over the walls of al-TPif to join the Messenger of God (SAAS), both 

say, 'We heard the Messenger of God (SAAS) state, "Anyone who claims to he 

the son of someone other than his real father, while knowing the facts, will be 
denied paradise." "' 

Muslim related this from a hadith of 'Asim. 

Al-Bukhnri ilso stated, "Hishim said, 'Macmar informed us, from 'Ash, 

from Aha al-'Aliya - or Aha Wthman d-Nahdi - as follows, "I heard Sacd and 

Abii Bakra narrate the following hadith from the Prophet (SAAS), namely, that 

'Ash  reported having said to h i ,  'Two men have testified to you who are to be 

trusted.' 'Yes, that is so,' he replied. One of these was the first to shoot an arrow 

in God's cause. The other was the third of 23 persons who joined the Messenger 

of God (SAAS) from al-Tn'if.""' 

M u w a d  b. Ishaq stated, "Two of his wives were accompanying the Messenger 

of God (SAAS). One of these was Umm Salama. He set up two pavilions for 

them and would pray between them. He besieged the enemy and fought them 

fiercely, engaging in exchanges of arrow fire.'' 

Ibn Hishim stated that he also shot at them using catapults. 

A trustworthy source related to me that the Prophet (SAAS) was the first in 

Islam to fire a catapult, using them against the people of d-Tn'if. 

Ibn Ishaq stated that a number of the Muslims went beneath a testudo and 

moved it slowly forward to burn the walls of d-T2if and heated nails were cast 

down upon them. When they emerged from beneath the testudo, Thaqif shot 

arrows down at them, killing some men. At that point the Messenger of God 

(SAAS) ordered that the Thaqif vines be cut down and the Muslims set about 

this task. 

Aba Sufyiin h. Harb and al-Mughira b. Shu'ba then advanced and called for 

safe passage to talk with them. This was granted and they invited some women 

of Quraysh and Bano Kinana to come out to them; they feared that they might 

be treated as captives if the fortress were conquered. The women refused and 

Aba al-Aswad b. Masciid asked the two men, "Can't I make a better suggestion 

for you than that you put forward? You well know the whereabouts of the estate 

of Aba al-Aswad. The Messenger of God (SAAS) has been encamped at a valley 
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called al-'Aqiq, between the lands of Banti al-Aswad and al-TZ'if. There is no 

property in al-T2if more distant from irrigation water nor more difficult to 

supply or more inaccessible to cultivate than it. If Muhammad cuts it down it 

wiU never produce again to him; so suggest that he either take it for himself or 

leave it alone for the sake of God and our kinship ties." 

They claim that the Messenger of God (SAAS) did leave it alone for them. 

Al-Waqidi quoted his elders similarly. It was his view that it was Salmnn 

al-F*si who suggested using the catapult and that he himself operated it. It is said 

that he brought it forward, along with the two testudos. But God knows best. 

Al-Bayhaqi, through Ibn Lahi%, from Ahii al-Aswad, from Wrwa, reported 

that Wyayna h. Husn sought permission from the Messenger of God (SAAS) to 

go to the people of al-Ta'if to invite them to Islam. He was given this permission. 

When he went to them, he advised them, in a lengthy address, to stay in their 

fortification, telling them, "You should not be scared by the strikes of someone 

who cuts down trees!" 

The account continues, "When he returned, the Messenger of God (SAAS) 

asked him what he had told them and he replied, 'I invited them into 

Islam, warned them of hell and told them of paradise.' The Messenger of God 

(SAAS) told him, 'You lie! You said such-andsuch to them!' Wyayna admitted, 

'Yon speak the truth, 0 Messenger of God! I turn to God and to you seeking 

forgiveness for that."' 

Al-Bayhaqi related, from al-Hakim, from al-Asamm, from Ahmad b. 'Ahd 

al-Jabbitr, from Yiinus h. Bukayr, from Hisham al-Dustuwa'i, from Qatada, 

from Saim h. Aha al-Jacd, from Mi'dan b. Aha Taba, from Ibn Abii Najih 

al-Sulami, he being 'Am h. 'Ahsa, may God he pleased with him, who said, "We 

were with the Messenger of God (SAAS) at the siege of the fortress at al-Tx'if. 

I heard him say, 'Whoever of you can make an arrow reach (them) will reach an 

extra level in paradise.' And that day I made 16 arrows reach. 
"I also heard him say, 'Whoever casts an arrow in God's cause is in effect 

set free. For whomever turns grey in God's cause there shall be a light on 

Resurrection Day. Any man who frees a Muslim shall have God render every 

one of his hones a shield for every other, bone by bone. And any woman who 

frees a Muslim woman shall have God render every one of her bones a shield for 

every other hone she has."' 

Aba Ddad and al-Tinnidhi narrated this, and al-Nasa'i declared it sahih, 

from a hadith of Qatada. 

Al-Bukh~ri stated that it was related to him by al-Humaydi, quoting SufyZn, 

quoting Hisham, from his father, from Zaynah, daughter of Umm Salama, who 

said that Umm Salama stated, "The Messenger of God (SAAS) came in to see 

me when I had a mukhannath,"" 'an effeminate man', with me. The former heard 

146. The term seems to have been applied to men not sexually excited by women; see Ibn 
Kathir's own comments hereafter. 
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the latter say to 'Ahd All& b. Umayya, 'If God conquers al-Ta'if for you 

tomorrow, be sure to take Ghaylan's daughter; she exposes four folds of flesh 

when approaching and eight when she turns her hack.' And so the Messenger 

of God (SAAS) said, 'Don't have such persons in your company!'" 

According to Ihn Wyayna and Ibn Jurayj the name of the effeminate was Hit. 

Al-Bukhnri also related it, as did Muslim, with lines of transmission from 

Hishzm b. 'Urwa, from his father. In one version there are the words, "whom 

they considered devoid of normal male sex drive". And in one there is the 

phrase, "And so the Messenger of God (SAAS) said, 'I would not have this man 

know what is here. Don't have such people in your company."' 

This implies that if he were someone who understood that, then he would be 

included (for consideration) with those referred to in God Almighty's words, "or 

the children who are not conscious of the private parts of women" (siirat al-Niir; 

XXIV, 3 1). 

By the word al-mukhannath in the usage of the early authorities is meant those 

devoid of (sexual) interest in women; the word does not refer to homosexuals. 

For had he been like that, his execution would certainly have been necessary, as 
the hadith tradition indicates, and as Aba Bakr, 'the Trusting', may God be 

pleased with him, himself decreed execution. 

The meaning of the phrase given above, "she exposes four folds of flesh when 

approaching and eight when she turns her back" is a reference to the folds of 

flesh on her stomach; these would appear as four folds as she approached and 

each of these would become two as she moved away. This woman was named 
Badiyya, daughter of Ghaylm b. Salama, and she was a lady of Thaqif. 

Al-Bukhnri quoted Ibn Jurayj as giving the name of this mukhannath as Hit. 

This is widely accepted as fact. However, Ymus quoted Ibn Ishnq as stating, 

"With the Messenger of God (SAAS) there was a freed-man of his aunt Bint 
'Amr b. 'Ayid, a mukhannath named Mati'. He would go into the presence of the 

wives of the Messenger of God (SAAS) in his home; he was not considered 

as having the normal desire for women that men have. Then he (the Messenger 

of God (SAAS)) overheard him saying to Khdid b. al-Walid, 'Khaid, if the 

Messenger of God (SAAS) should conquer al-Tn'if, then be sure that Badiyya, 

daughter of Ghaylm, does not slip away from you. She exposes four folds 

of flesh when she approaches you and eight when she turns her back.' When 

he heard this, the Messenger of God (SAAS) said, 'I would not have thought 

this man would notice such as that.' He then told his women, 'Let h i  not 

have access to you.' He was then banned from the house of the Messenger of 

God (SAAS)." 

Al-Bukhi stated that it was related to h i  by 'Ali b. CAbd Allnh, quoting 

Sufynn, from 'Amr, from Aba alLCAbbas, the blind poet, from 'Ahd All& b. 

'Amr, who said, "When the Messenger of God (SAAS) besieged al-Ta'if, but 

did not overcome them, he said, 'We'll be leaving tomorrow, if God wills it.' 
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This disappointed them and they asked, 'Are we to leave without victory?' He 

replied, 'Then recommence the fighting.' Next day they did so but suffered 

casualties. He then said, 'We'll be leaving tomorrow, if God wills it.' This pleased 

them and the Messenger of God (SAAS) laughed." Sufyan, the sub-narrator, 

once used the wording, and the Messenger of God (SAAS) smiled." 

Muslim related this from a hadith of Sufyan b. Wyayna; he gave the line of 

transmission as being from 'Abd All& b. Wmar b. al-Khacpb, different from 

that given by al-Bukhzi. And (this line is given) in another similar version and 

in one from 'Abd All& b. CAmr h. al-'As. But God knows best. 

Al-Waqidi stated, "Kuthayyir b. Zayd b. al-Walid b. Rabah quotes Ahii 

Hurayra as saying, 'Fifteen days of the siege of al-T2if having elapsed, the 

Messenger of God (SAAS) sought the advice of Nawfal b. Mu'itwiya al-Dili, 

asking, "Nawfal, what is your view of maintaining it?" He replied, "Messenger 

of God, if you wait out a fox in its hole, you'll take it; and if you leave it (where 

it is) it will do you no harm.""' 

Muhammmad b. Ishaq stated, "I have been informed that when the Messenger 

of God (SAAS) was engaged in the siege of Taqif, he asked Aba Bakr, 'Abii 

Bakr, I had a vision that I was presented with a bowl fdled with cream. A cock 

pecked at it and spilt its contents.' Abii Bakr, may God be pleased with him, 

replied, 'I do not think you will achieve with them today what you wish.' 'I 
don't think so either,' the Messenger of God (SAAS) said. 

"Khawla al-Sulamiyya, daughter of Hakim, then said, 'Messenger of God, 

please give to me, if God gives you victory, the jewellery of Badiyya, daughter of 

Ghaylm b. Salama, or that of al-Fwi'a, daughter of Wqayl'; these were known 

as the Thaqif women with the most jewels. It is said that the Messenger of God 

(SAAS) replied, 'What, Khawla, if I am not awarded control over Thaqif?' 

"Khawla then left and reported to Wmar b. al-Khat~b what he had said and 

the latter went in to see the Messenger of God (SAAS) and asked, 'Messenger 

of God, Khawla has reported to me a conversation she claims to have had with 

you.' 'I might have said it,' he replied. Wmar asked, 'Then have you not been 

awarded control over them?' 'No,' he answered. Wmar asked, 'Then should I 
not announce our departure?' 'Yes, do,' he told him. 

"Wmar then announced their departure. As the army moved off, Sacid b. 

Wbayd b. 'Asid b. Aba 'Amr h. 'Alhj commented, 'Well, their mhe is standing 

fast.' Wyayna h. Husn responded, 'Yes, I swear by God, nobly and valiantly.' 

One of the Muslims then addressed the latter, 'Wyayna, God Damn you, would 

you praise the polytheists for withstanding the Messenger of God (SAAS), when 

you came here to assist him?' Wyayna replied, 'I did not come with you to fight 

Thaqif; I wanted the Messenger of God (SAAS) to conquer al-Ta'if so that 

I could acquire a Thaqif woman with whom to have intercourse so she would 

bear me a son. We hold Thaqif in high regard.'" 

Ibn Lahica narrated, from Aha al-Aswad, from Wrwa, the story of Khawla, 

daughter of Hakim, and what the Messenger of God (SAAS) had said and how 
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he had told Wmar to announce the departure. He went on, "And the Messenger 

of God (SAAS) ordered the men that they not disband their force. Next morning 

the Messenger of God (SAAS) set forth with his men and as he mounted to 

leave, he said, '0 God, guide them and spare us the trouble of them!'" 

Al-Tirmidhi narrated, from a hadith of 'Abd All& h. 'Uthmm h. Khuthaym, 

from Aha al-Zuhayr, from Jabir, that they (the Muslim forces) said, "0 Messenger 

of God, the Thaqif arrows greatly harmed us; pray to God against them." He 

responded, "0 God, give guidance to Thaqif." 
He (al-Tirmidhi) then commented, "This hadith is hasan gharib." 

Yanus quoted Ibn Ishaq as saying that it was related to him by 'Abd Allsh b. 

Aba Bakr and 'Abd All& b. al-Mukarram, quoting well informed scholars as 

saying, "The Messenger of God (SAAS) besieged the people of al-Ta'if for 

some 30 days and then left, not having defeated them. After he had returned to 

Medina, a delegation of them came to him, in Ramadm, and accepted Islam." 

Reference to this will come in detail with regard to Ramadan of 9 AH, if God 

so wills it. 

The following is the list of names of those Muslims who were, according to Ibn 

Ishaq, martyred at al-Ta'if. 

From Quraysh: Sa'id h. Sa'id h. al-.X$ b. Umayya; Wrfuya h. Janah, ally of 

Banii Umayyya b. al-Asad h. al-Ghawth, 'Abd All& b. Aha Bakr al-Siddiq, who 

was struck by an arrow there and who died of his wound in Medina, after the 

death of the Messenger of God (SAAS); 'Ahd All& b. Aha Umayya b. al-Mughira 

al-Makhziimi, struck by an arrow that day; 'Ahd All& h. ' h i r  h. Rahi'a, an ally 

of Bana 'Adi; al-Sa'ib b. al-Hzrith b. Qays b. 'Adi al-Sahmi, along with his 

brother 'Ahd All* Julayha b. 'Ahd All&, of Bana Sag  h. Layth. 

From the ansay: from Khazraj: Thabit b. al-Jadha' al-Aslami; al-Harith b. 

Sahl h. Aba Sa$a'a al-Maini; al-Mundhir b. 'Abd Allah, of Bann SaSda. 

From al-Aws: Ruqaym b. Thahit h. Tha'laba h. Zayd h. Lawdhm h. Mu'awiya. 

Those martyred that day totalled twelve - seven men of Quraysh and four 

of the anjar. Also killed was one man of Banii Layth. May God be pleased with 

them all. 

Ibn I s e q  stated, "When the Messenger of God (SAAS) left on his way back from 

al-Ta'if, Buiayr h. Zuhayr b. Aba Salmz spoke the following verses concerning 

the battles at Hunayn and al-Ta'iE 

'It was a replay of the battles of the Hunayn valley, 
Aw@s and al-Abraq; 

Hawszin foolishly assembled their forces but broke up 
l i e  birds scattered. 

They did not retain a single position against us, 
except for their walls and the base of their ditch. 
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We paraded before them to bring them out, but they 
fortified against us behind a closed gate. 

Our men without annour withdrew to a great force, a 

squadron whose armour shone with death. 
Close-ranked, and green-hued; if sent charging against 

a fortress, it would be as though never constructed. 
They walk like hounds on tree-shed thorns, like horses 

led separately then brought together again, 
Each wearing armour that once firmly set looks like a 

pool shimmering under a breeze, 
Over coats of armour, the hems of which brushed our 

shoes, finely woven by Ds'ad and Muhaniq's family."' 

Aba Dx'od stated that it was related to him by Wmar b. al-Khaffzb Aba H a f ~ ,  

quoting al-Firyxhi, quoting Abm, quoting 'Amr - he being Ihn 'Ahd Allah 

h. Aba H%im - quoting Wthmm b. Aha Haim,  from his father, from his 

grandfather Sakhr -he being Aba al-'Ayla &&mas1 - who said that when he, 

Sakhr, heard that the Messenger of God (SAAS) was attacking Thaqif, he set off 

with his cavalry to assist him. When he arrived at al-Tz'if, however, he found 

him already gone. He then made a vow that he would not leave the fortress 

before they emerged to accept the authority of the Messenger of God (SAAS). 

And he did not leave them until they had done so. Sakhr then wrote to him as 

follows, "Messenger of God, Thaqif have now accepted your authority. I am 

accompanying them to you, along with my cavalry." 

(The account continues) "The Messenger of God (SAAS) ordered that there 

be a general assembly for prayer and he spoke ten prayers for Banii al-Ahmas, 

saying, '0 God, bless d-Ahmas for both their cavalry and their foot soldiers.' 

"When they arrived al-Mughira b. Shu'ba spoke, '0 Messenger of God, Sakhr 

took my aunt and she adopted that which Muslims embrace.' The Messenger of 

God (SAAS) then called for Sakhr and said, 'Sakhr, when people accept Islam, 

their blood and possessions are spared; return al-Mughira's aunt to hi. '  And 
he did return her. 

"He then asked the Messenger of God (SAAS) for that water supply belonging 

to Bana Salim; they had fled from Islam and abandoned that water. He asked, 

'Messenger of God, settle me and my people there.' 'Yes,' he agreed and he 

agreed to settle h i  and Aslam - the tribesmen of Aslam, that is - there. They 

then went to Sakhr and asked him to give the water supply to themselves, but he 

refused. And so they went again to the Messenger of God (SAAS) and said, 

'Messenger of God, we have accepted Islam and went to Sakhr to have h i  give 

us our water supply, hut he refused. The Messenger of God (SAAS) then said, 

'Sakhr, when people accept Islam their blood and possessions are spared. Deliver 

their water supply over to them.' He replied, 'Yes, 0 Prophet of God.' 

"I then saw the face of the Messenger of God (SAAS) turn red with embar- 

rassment at his (Sakhr's) having taken the women and also the water!" 
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Aba Dalad is alone in giving this hadith. And there is some difference of 

opinion about its chain of authorities. 

I observe that it was the Divine Wisdom that determined that the conquest 

should he postponed that year so that they (Thaqif) would not be annihilated. 

It has been related above how, following the death of his uncle, Aha Talih, the 

Messenger of God (SAAS) had gone earlier to al-Ta'if. He had invited them 

to come to God Almighty and to provide hi sanctuary, so he could go on 

conveying the message of His Lord, Almighty and Glorious is He, but they had 
rejected him and called him a liar. 

He had then departed for home in a state of depression from which he had only 

emerged at Qm al-Tha'dib. There he saw a rain cloud in which was Gabriel. 

The angel of the mountains had then called out to him, saying, "Muhammad, 

your Lord greets you. He has heard how your people have spoken to you and 

have rejected you. Would you like me to level the Akhshahayn mountains upon 

them?" The Messenger of God (SAAS) had replied, "No; give them respite so 

that God might bring forth from their loins those who will worship Him alone, 

associating no other with Him." 

His statement, "No; give them respite ..." was consistent with his not 

conquering their fortress so that they not be annihilated, and that the conquest 

should be delayed to allow them to come forth as Muslims thereafter, in 
Ramadan of the following year. This will be related hereafter, if God Almighty 

so will it. 

Chapter, 

The return of the Messenger of God (SAAS) from al-T2if and the division 

of the spoils taken from Hawain at Hunayn; this division occurred following 

his entry from al-Jicri%na to perform the Cumra pilgrimage. 

Ibn Ishaq stated that the Messenger of God (SAAS), following his departure 

from al-Talif, went through D&na and made camp at al-Ji'rma, accompanied by 

his men and by many Hawain captives. One of his men bad asked him, as he 

was leaving Thaqif, "0 Messenger of God, speak a prayer against them," hut he 

had prayed, "0 God, guide Thaqif and bring them." 

(Ihn Ishaq continued) "At al-Ji'rma a delegation of Hawain came to him. At 

that time he held captive 6,000 women and children and innumerable camels 

and sheep." 

He went on, "'Amr h. Shu'ayb related to me (and there is a hadith of Yanus 

b. Bukayr also from 'Amr) quoting his father, from his grandfather, who said, 

'We were with the Messenger of God (SAAS) at Hunayn and after he had taken 

captives and possessions from Hawxzin, a delegation came to him at al-Jicrma 

from them; they had now accepted Islam. They addressed him as follows, "0 
Messenger of God, we are one people, one tribe. You well know what disaster 

has befallen us. Be k i d  to us and may God be kind to you." 
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"'Their spokesman, Zuhayr b. Surad Ahn Surad, then arose and said, "Mes- 

senger of God, those in the enclosures for the captives are nothing hut your own 

maternal aunts and nursemaids who cared for you. If we had suckled Ihn Aba 

Shamir or d-Nucman b. al-Mundhir and then had suffered from them what we 

have from you, we would have at least hoped for some special consideration and 

compassion from them. And you are the Messenger of God, the most trustworthy 

of men." 

"'He then recited the following verses, 

"Be kind to us, Messenger of God, in your nobility, for 
you are the man from whom we hope and expect this. 

Be kind to womenfolk ruined by fate, their community 
destroyed and ruined. 

Fate has imposed upon us circumstances of great sorrow, 
the hearts of our people overwhelmed with misery and 
pain. 

If there does not reach them comforts that you deliver, 
0 most wise of men when tested, 

Be kind to women from whom you suckled, your mouth 
filled with pearl-like drops of their pure milk. 

Be kind to women from whom yon suckled, for then your 
actions will adorn you and not be wasted. 

Do not render us like those whose joy is gone for ever; 
let us survive, for we are a noble people. 

We will surely express thanks for favours for, if given 
us, we will remember them forever hereafter." 

"'The Messenger of God (SAAS) then asked, "What matters most to you - your 

women and children or your possessions?" "What?" they replied. "Would you have 

us choose between our honour and our goods? Of course, our women and children 

matter most to us." The Messenger of God (SAAS) went on, "As for what was 

mine or belonged to Banii 'Ahd d - M u a i h ,  that is yours. After I have prayed with 

the people, say, 'We ask the Messenger of God to intercede with the Muslims; 

and we ask them to intercede with him for us for our women and children.' 

When you ask this, I will grant your wish and make a request on your behalf." 

"'When the Messenger of God (SAAS) performed the noon prayer, they 

arose and they spoke as he had asked. He then said, "As for what was mine 

or belonged to Bann 'Abd al-Muytalih, that is now yours." The muhdjiriin 

responded, "Whatever (rights) we had now go to the Messenger of God." The 

an@r said the same. 

"'However, al-Aqrac b. Habis said, "For myself and Bana Tamim, no!" 

Wyayna stated, "For myself and Bana Fazw,  no!" AlLCAbb% b. Mird% al-Sulami 

said, "For myself and Bana Sulaym, no!" But Banii Sulaym disagreed, saying, 

"What was ours is now that of the Messenger of God (SAAS)." 'Ahb% h. Mirdas 

then asked Bann Sulaym, "Would you disgrace me?" 
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"'The Messenger of God (SAAS) then stated, "Whoever withholds his right 

shall have six camels due from the fust booty that we obtain. Now return their 

women and children to these people." 

"'He then mounted and the people followed after hi, saying, "0 Messenger 

of God, divide up for us our share of the booty!" They forced him over close to 

a tree which pulled off his cloak. He asked them, "Please return my cloak to me. 

For I swear by H i  who has my soul in His hand, if the camels I had for you 

numbered as many as aU the trees of Tihzma, I would divide them up among 

you. Moreover, you have never found me miserly, cowardly or untruthful!" 

"'He then went over to a camel and took from its hump a piece of its fur which 

he held up in two fingers, saying, "People, I swear by God, I have nothing from 

your booty - not even this hair - except for one-fifth of it. And that too is given 

back to you. 'A needle for a needle'.'" For theft of booty means sin, and hell-fire 
and disgrace on Resurrection Day for those who take it." 

"'One of the an@? then came carrying a strand of hair rope and said, 

"Messenger of God, I took this to sew up a saddle-cloth for a camel of mine with 

ulcers." The Messenger of God (SAAS) said, "I award to you my rights in it. 

Since word of this might spread, I don't need it." And he threw it from his hand."' 

This text requires that the Messenger of God (SAAS) returned their captives 

to them before the division of the spoils, a view held by Muhammad h. Ishaq h. 

Yasa, but one opposed by Mass h. Wqba and others. 

In the sahib collection of d-Bukhm there is a hadith from al-Layth, from 

Wqayl, from d-Zuhri, from Wrwa, from al-Miswar b. Makhrama and Marww 

b. al-Hakam. It states that when the delegation of Hawain came to hi, having 

accepted Islam, and asked to have their property and women returned, the 

Messenger of God (SAAS) told them, "There are with me those you see. The 

talk that is most favoured by me is what is most true. Choose one of two options 

- either the captives or their possessions. I have been waiting for you." 

(The narration continued) "He had delayed the distribution for ten days 

following his return from al-Ta'if. When it was clear to them that he would return 

to them only one of the two categories, they replied, 'We choose those of us who 

are captives.' 

"He then arose among the Muslims and, having given appropriate praise to 

God, said, 'These brothers of yours have come in repentance and I have decided 

to return those of them taken captive. Whoever of you wishes to do that as a 

favour should do so. Those of you who would prefer to receive this (full) share, 
we will give it with the first booty God awards us.' 

"The Muslims responded, 'We are pleased to return them as a favour, 0 
Messenger of God.' He then told them, 'We do not know which of you have 

agreed and which have not. So go back and let your leaders inform us.' They did 

return and their leaders talked with them and came to him and informed hi that 

they (all) had agreed and had given their assent (to the release of the prisoners)." 

147. Perhaps. that is, "Be absolutely scrupulous over issues of value". 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHIR 48 1 

This is what we have been informed about those Hawain taken captive. 

Al-Bukhari did not refer to the objection raised by al-Aqra', Wyayna and their 

families; he remained silent on the issue. A positive (statement) generally takes 

priority over a denial. And more so if there be silence. 

Al-Bukhm related from a hadith of al-Zuhri as follows, "Wmar h. Mulpmmad 

b. Jubayr b. M u f i  informed me, from hi father, that Juhayr h. Muc'im informed 

him that while he was with the Messenger of God (SAAS), accompanying the 

men returning from Hunayn, the bedouin so crowded around h i  questioning 

h i  that they forced him against a tree which pulled off his cloak. The Messenger 

of God (SAAS) stopped and asked, 'Hand me back my cloak. If I had as many 

camels as these thorny trees, I would distribute them among you. You know me 

not to be miserly, untruthful or cowardly."' 

Ihn Is& stated that he was informed by Aha Wajra, Yazid b. Wbayd al-Sa'di, 

that the Messenger of God (SAAS) gave to 'Ali h. Aha Talib a slave girl named 

Rap, daughter of Hild b. Hay% b. Wmayya, and to 'Uthmm b. 'Aff%n he gave 

a slave-girl called Zaynab, daughter of Hay& h. 'Amr b. Hay%. He also gave a 

slave girl to Wmar, hut he gave her to his son, 'Ahd Allah. 

Ibn Ishaq went on to state that Nafi' quoted Wmar's son 'Abd Alhh as 
having said, "I sent her off to my aunts of Banii Jumah to prepare her properly 

for me while I circumambulated the ka'ba and arranged to come and take her on 

my return from the mosque. When I had finished at the mosque, I went there 

and found everyone in turmoil. I asked what was going on and they replied 

that the Messenger of God (SAAS) had returned their wives and children (to 

Hawazin). I then said, 'Your woman friend is with Bana Jumab; go and get her.' 

And they did so." 

lhn Ishzq continued, "Wyayna b. Hisn took an elderly Hawain woman, 

saying as he did so, 'I can see an old lady who I thii is of high standing in her 

tribe; ransom for her may he substantial.' When the Messenger of God (SAAS) 

returned the captives at a rate of six camels per person, Wyayna refused to give 

her back. Zuhayr b. Surad then told him, 'Let her go; I swear, her mouth is not 

cool, her breasts are not rounded, she has no chid in her womb, she has no upset 

husband, and her milk is not abundant. It's not as if you've taken a woman who 

is fair-skinned and a virgin, or even someone who is plump and mature!' And so 

Wyayna gave her back in exchange for six camels." 

Al-Waqidi stated that when the Messenger of God (SAAS) divided up the 

spoils at al-Ji'rma, each warrior received four camels and forty sheep. 

Salama quoted Muhammad b. IshZq, from 'Abd Allah b. Ahii Bakr to the 

effect that a man who took part in the Battle of Hunayn said, "I was riding along 

on my camel at the side of the Messenger of God (SAAS), and I was wearing 

heavy hoots. My camel humped against that of the Messenger of God (SAAS), 

and the toe of my hoot struck and hurt his leg. He then tapped my foot with his 

whip, saying, 'You hurt me! Go further away from me!' So I moved off. Next 

day the Messenger of God (SAAS) wanted to see me and I assumed this was 
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because I had struck his leg the day before. So I went to him, feelmg apprehensive, 

but he said, 'You struck my leg yesterday and hurt me and I tapped your foot 

with my whip. I have called for you to give you compensation for that.' He  then 

awarded me 80 ewes for the blow he had struck me."' 

The import of all of this is that the Messenger of God (SAAS) gave back the 
captives only after the division of the spoils, as this text and others show. 

The clear text of the had& of 'Amr b. ShuCayb, who was quoted by Muhammad 

b. Ishaq, from his father and from his grandfather, is that the Messenger of God 

(SAAS) returned the captives to Hawazin before the division of spoils. This is 

why, when he mounted, that the bedouin crowded around him asking that the 

division of the spoils take place, forcing him over to a tree which tugged off 

his cloak, so that he said, "Please return my cloak to me. For I swear, by Him 

who has my soul in His hand, if I had as many camels as these thorny trees, I 
would distribute them among you. Yon know me not to be misecly, untruthful 

or cowardly." 

This is also related in similar words by al-Bukhai, from Jubayr b. Mut'im. 

Since the men feared that Hawain would have their possessions returned 

to them as their women and children had been, they asked him to divide it up 

at al-Ji'r~a, as God Almighty and Glorious is He, had ordered hi. He gave 

preference and priority to some persons and some of the tribal leaders in this 

distribution and some of the anfar complained to hi until he addressed them 

and explained the wisdom of his actions, in order to placate them. 

Some foolish and ignorant persons, including some from the khamanj.,'" such as 

Dhii al-Khuway~ira,"~ may God rebuke hi, and the like, made certain criticisms, 

as will be related and explained in detail in a hadith relating thereto. And help is 

to be sought from God. 

Im%m A b d  stated, "'Arim related to us, quoting Mu'tarnir b. Sulaymzn, quoting 

his father, quoting al-Sumayc alSadosi, to the effect that Anas b. Malik said, 

'Having conquered Mecca, we sent an expedition to Huuayn. The polytheists 

advanced in the most impressive lines I had ever seen. F i s t  came the lines of 

cavalry, then the fighters, then the women and children, then the sheep and 

goats, then the camels. We were a large force, some 6,000 strong, and Khalid b. 

al-Walid was in command of our vanguard of cavalry. Our cavalry began to take 

shelter behind us but they left themselves open. It was not long before the bedouin 

forces along with others we know fled. The Messenger of God (SAAS) then 

called out, '0 muhdjit?in! O an~ar! Where are you now?"' 

148. The so-named "Kharijitesn (Khamarii) were the first group to dissent on doctrinal reasons 

from orthodox Islam. They were active in the last two years of the Caliphate of 'Ali b. Ah0 =lib 

and engaged in sporadic uprisings throughout the AmbIslamic empire thereafter. The Ibzdiyya of 

North Africa and the tower Arabian (Persian) Gulf consider themselves heirs to the early khamarij. 
See also pp. hereafter. 

149. Far reference to the bedouin Dha al-Khuwaysira see hereafter. 
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Anas explained that this was according to an account ofhis aunt.'" He then went 

on, "We said, Labbayka! 'At your service, Messenger of God!' The Messenger 

of God (SAAS) then advanced and by the time we came to them God had 

already defeated them. 

"We seized their property and went on to al-Ta'if which we besieged for 40 
nights before returning to Mecca. There we stayed, while the Messenger of God 

(SAAS) was awarding some men 100 (camels) while to another he would give 200. 
"The a q a r  were saying among themselves, 'He gives to those who fought him 

in the battles, but not to those who did not!"" 

"This talk was reported to the Messenger of God (SAAS), and he ordered 

the muhZ.rrin and the an@r leaders to come in to see him. Then he said, 'Let 

none but an aqdri' (or he used the word the a q d r ,  plural) 'come in to me.' So 

we entered his pavilion, which we filled. The Prophet (SAAS) then addressed 

us, saying, 'Aq~r!'  -or something to that effect - 'What is this that has reached 

me?' 'What is it that you have heard, Messenger of God?' He asked, '(You tell 

me) what talk it is I have heard!' 'Well, what have you heard, Messenger of God?' 

they asked. 

"He then asked, 'Are you not content that others receive material goods while 

you go off with the Messenger of God, whom you have enter your homes?' They 
replied, 'We are content, Messenger of God.' And they were satisfied." 

This is related thus by Muslim, from a hadrth of Muctamir h. Sulayman. 

There are strange aspects to this. (For example) His statement that they were 

6,000 at the battle with Hawzin, whereas they were 12,000 strong. Also his 

statement that they besieged al-Ta'if for 40 days, whereas they did so for a month, 

or even less than 20 days. But God knows best. 

Al-Bukhai stated that it was related to him by 'Abd Allah h. Muhammad, 

quoting Hish%m, quoting Ma'mar, from al-Znhri, who said that Anas b. Malik 

stated to him, "Some of the a q a r  began talking when God gave to His messenger 

the spoils from Hawain and he began awarding some men 100 camels. They 

were saying, 'May God forgive the Messenger of God (SAAS) for giving to 

Quraysh but not us, even though our swords drip with their blood!"' 

Anas b. Malik went on, "What they were saying was reported to the Messenger 

of God (SAAS), and he sent for the a q d r  whom he gathered in a leather pavilion, 

allowing entry to no one else at the time. When they were assembled, the Prophet 

(SAAS) arose and said, 'What is this talk that has reached me?' The an@r elders 

replied, 'Our leaders, Messenger of God, have said nothing. Some of our young 

men, however, have been saying, "God forgive the Messenger of God! He is 

giving to Quraysh but not to us, even though our swords drip with their blood."' 

The Messenger of God (SAAS) responded, 'I am giving to these men who were 

so recently polytheists in order to establish good will with them. Are you not 

150. The Arabic text indicates a foomote relating to this woman; however there is no acmm- 

panying material in the footnote. 
151. By giving to the Meccans and not to the aryzr. 
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content they go off with material things, while you tahe the Prophet to your 

homes? I swear by God, what you take home is far better than what they do.' 

They responded, 'We are content, Messenger of God.' He then told them, 'You 

will find others much advantaged. But be patient until you meet God and His 

messenger; for I will he there at the al-hawd)112 the pool"."' 

Anas concluded, "But they were not patient." 

Al-Bukhai is alone in giving it from this line. 

Al-Bukhm went on to relate, as did Muslim, from a hadith of Ibn 'Awf, 

quoting Hishxm h. Zayd, from his grandfather Anas b. Malik, who said, "At the 

battle of Hunayn, Hawivzin attacked. With the Prophet (SAAS) there were 10,000 
warriors, along with some Meccans who had joined them. They (the Muslims) 

drew back, and so he called out, 'An:rtr!' And they responded, 'Labbayka, ya  rasiil 

Allrthi, ma sacdayk! Labbayka! Nahnu b~ynayadayk!"~~ 'At your service, Messenger 

of God, and at your assistance! We are here before you!' 

"The Messenger of God (SAAS) then dismounted and said, 'I am the servant 
and Messenger of God!' After that the polytheists were defeated and he gave both 

to those who had joined at Mecca and-to those who were muhGirm; he gave 

nothing to the aqzr. They began talking and he summoned them to his pavilion. 

He asked them, 'Are you not content to have them take away sheep and camels, 

while you go hack with the Messenger of God?' He went on, 'If the rest were 

to enter some valley, while the aqrtr climbed up a mountain defile, I would take 

the path of the aqar!"' 

-In another narration from al-Bukhai on this subject, he (Anas b. Mdik) 

stated, "At the battle of Hunayn, Hawzzin, Gha@fa and others advanced, along 

with their livestock and families. With the Messenger of God (SAAS) there 

were 10,000 warriors and some men who had joined him at Mecca. They (the 

Muslims) withdrew, so that he was left alone. He made two calls to them, 

each caII separate from the other. Turning to his right, he called, 'Aqrtr!' They 

responded, 'At your service, Messenger of God! Be content, we are with you!' 

At the time he was riding his white mule. He dismounted and said, 'I am the 

servant and Messenger of God!' 

"The polytheists were defeated and he won much booty that day and he 

divided it between the muhqi'rin and the Meccans who had joined the Muslims 

(after the conquest). However, he gave the an:& nothing. The an:rtr said, 'If 

difficulties arise, we are summoned, but the spoils are given to others!' 

"When news of this reached the Messenger of God (SAAS) he assembled 
them in a pavilion and asked them, ' A q ~ r ,  what is this report that has reached 

me?' They were silent and he asked, 'Aqar, are you not content that others have 

worldly goods while you go away with the Messenger of God, having him for 

yourselves in your own homes?' 'Yes,' they replied. Then he said, 'If the men 

152. That sweet-water source in paradise where, at resurrection, the Prophet (SAAS) will meet 

his community. 
153. Their response is both rhythmic and rhymed. 
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were to make their way through a valley and the an@r were to take a route 

through a mountain defile, I would follow them.' H i s h b  asked, 'Abn Hamza' 

(i.e. Anas b. Mzlik), 'did you actually wimess that?' He replied, 'Where would I 
have been, away from him?"' 

Al-Bukhi then related it - as also did Muslim - from a hadith of Shu'ba, 

from Qatzda, from Anas, who said, "The Messenger of God (SAAS) assembled 

the an@r and said, 'Quraysh were still recently in the jnhiliyya and have greatly 
suffered. I wanted to aid them and to establish goodwill with them. Are you not 

content for others to return with worldly goods, while you go to your homespith 

the Messenger of God?' 'Yes,' they agreed. He then said, 'If the men were. to 

make their way into a valley while the an@r followed a route into a mountain 

defile, I would follow the valley - or the defile -of the an~ar.'" 
They also gave it from a hadith of Shu'ba, from Abii al-Tayyzh Yazid b. Hamid, 

from Anas in similar form. In that version they (the awrtr) had exclaimed, "By 

God, that's very strange! While our swords still drip with their blood, the spoils 

are divided up among them." He then addressed them in the words similar to 

those given above. 

Iman Ahmad stated, "CAffsn related to us, quoting Hammzd, quoting Thabit, 

from Anas b. Mzlik, to the effect that the Messenger of God (SAAS) gave from 

the spoils at Hunayn to Abii Sufyzn, Wyayna, al-Aqrac, Suhayl b. CAmr and 
others. The a q z r  then said, 'Our swords drip with their blood, yet they go 

off with the spoils!' News of this reached the Prophet (SAAS) and he assembled 

the anjar in a pavilion of his until it was filled. He asked, 'Is there anyone here 

who is not of you?' They replied, 'No one except our cousin.' He commented, 

'A cousin is of one's own people.' He then asked, 'Have you said such-and-such?' 

'Yes,' they agreed. He observed, 'You are the shzczr, "the under-garments", 

while the people are the al-diihnr, "the outer-wear".'" Are you content to have 

the others receive the sheep and camels while you take the Messenger of God 

to your homes?' 'Yes,' they agreed. He went on, 'The an@r are my karsh, "my 

very insides", and Caybati,lii "my closest family". If the men were to take a path 

through a valley and the an@r were to take a mountain defile, I would follow along 

the defile. Had it not been for the hijra, I would have been one of the aqar.' 
Hammad said, 'He gave out 100 camels (to the foregoing persons). He then named 

each one,of those.'" 

Ahmad is alone in giving this with this line of transmission. And the hadith 
meets the criteria set by Muslim. 

Iman Ahmad stated that it was related to him by Ibn Abii 'Adi, from Humayd, 

from Anas, that the Messenger of God (SAAS) said, "0 an@r, did I not come 

to you when you were lost and did not God then give you guidance through me? 

154. AI-shi'ar refers to the dothing directly touching the body, while al-dirhrlr is the clothing 

that covers the undergarments and does not contact the body. The comment is to emphasize the 

degree of closeness to the Prophet. 

155. The translation of these two terms is conjectural. 
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Did I not come to you when you were scattered, and did not God unite you 

through me? Did I not come to you when you were enemies (to one another) and 

did not God then place goodwill in your hearts?" "Yes, Messenger of God," they 

agreed. He asked, "Do you not say, 'You came to us in fear and we made you 

secure, in flight and we gave you sanctuary, in failure and we gave you aid?"' They 

replied, "Indeed yes; God has credit for His favour to us and to His messenger." 

The chain of authorities for this hadith is tripartite and it meets the criteria 

established by the phihayn, the two canonical collections. 

This hadith from Anas b. Mdik is tantamount to m~tarnarir.'~~ 
Al-Bukhai stated that Masa b. Ismacil related to him, quoting Wahih, quoting 

CAmr b. Y+ya, from 'Abbxd b. Tamim, from CAbd Allah b. Zayd b. 'A~im, who 

said, "When God gave booty to His messenger (SAAS) at the battle of Hunayn, 

he made distributions to those recently reconciled (to Islam) but gave nothing 

to the anSar. They seem to have been upset at not having received as had the 

others, and so he addressed them as follows, 'Aqar,  did I not find you astray and 

did not then God guide you to me? Were you not divided, and did God not unite 

you through me? Were you not poor, and did God not unite you through me? 

Were you not poor, and did God not enrich you through me?' As he asked each 

of these, they replied, 'God and His messenger give many favours.' 
"He went on, 'If you had wished, you could have said, "You came to us 

soon-and-swforth." Are you not content to have others go off with the sheep 

and camels, while you take the Messenger of God away to your homes? Had it 

not been for the hijra I would have been one of the aqar .  If the people were to 

take a path into a valley and a mountain defile, I would follow into the valley and 

defile taken by the aqar.  The aqar  are shicar, while the people are dithar.15' After 

me you will notice others given preference; be patient until yon meet me at 

al-;hewd, the pool before paradise."' 

Muslim related it from a hadith of 'Amr b. Yahya al-Maini. 

Yiinus b. Bukayr quoted Muhammad h. Ishaq as saying, "It was related to me 

by CAsim b. Wmar h. Qatsda, from M a b a d  b. Labid that Aba Sacid al-Khudari 

said, 'When the Messenger of God (SAAS) had won the spoils at the battle of 

Hunayn and had divided these up as he did to those Meccans of goodwill and to 

others of the Arabs, but had given none of it whatsoever to the an:ar, the latter 

men were resentful. They said, "So the Messenger of God (SAAS) has met with 

his own!" Saki b. Wbada went to the Messenger of God (SAAS) and told him, 

"0 Messenger of God, this tribe of aqar feel resentment towards you." "Why?" 

he asked. Saki explained, "Because you have been distributing booty to your own 

people and others but giving them, the anfar, nothing." The Messenger of God 

(SAAS) then asked, 'LAnd where do you stand in that, SaCd?'' "Well", he replied, 

156. That is, the information it contains is affirmed by so many trustworthy persons as to 

exclude doubt over its veracity. 

157. See footnote p.485. 
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"I'm just one man of my own people." The Messenger of God (SAAS) 

then said, "Assemble your people for me in this enclosure and when they are 

gathered, let me know." Sa'd then left, called out to them and they assembled in 

that enclosure. One of the rnuhzjrrin also came; he was allowed entry and went 

in. Others who came were sent away. Eventually all the an@, without exception, 

were gathered for h i .  Sa'd then went to the Messenger of God (SAAS) and 

told him, "Messenger of God, this tribe of an@r are now assembled where you 

told me to gather them." 

"'The Messenger of God (SAAS) then went and stood among them to address 

them. He gave fitting praise and thanks to God and went on to say, "An~zr ,  did 

I not come to you when you were astray, and did not God then guide you? (Were 

you not) poor and did God not enrich you? Were you not enemies and did not 

God create good will between you?" "Yes," they agreed. The Messenger of God 

(SAAS) then asked, "Can you not give me response, 0 a q ~ r ? "  They replied, 

"What should we say, Messenger of God? How should we answer you? Our 

favours are due to God and to His messenger." He replied, "I swear by God, had 

you wished you could have said, 'You spoke the truth, again and again.' And 

'You came to us an outcast and we sheltered you. You came in distress and we 

comforted you. You were fearful and we made you secure, failing and we gave 

you aid."' They responded, "Our favours are due to God and to His messenger." 

"'The Messenger of God (SAAS) then said, "Do you find within you, 0 angzv, 
a lust for those worldly things whereby I reconciled a people who had accepted 

Islam, while I entrusted you with that of Islam which God had allotted to you? 

Are you resendul, for the others to take sheep and camels to their homes, while 

you return with the Messenger of God to yours? I swear by Him who holds my 

soul in His hand, that if the people were to follow one mountain defile while the 

a q a r  followed another, I would make my way through the defile of the a q z r .  
Had it not been for the hijra, I would have been a man of the anSzr. 0 God, have 

mercy on the anSzr, their children and their children's children!" 

"'They wept at this until their beards were wet and said, "We are content 

with God as our Lord and His messenger as distributor." 

"'He then left and they dispersed.'" 

Iman Ahmad related it thus from a hadith of Ibn Ishxq. None of the compilers 

of the canonical collections gave it with this line of transmission. It is (to be 

considered) ~ahih,  L'autheutic". 

Iman Ahmad related it also from Yahyx h. Bukayr, from al-Fad1 b. Marzuq, 
from 'Afiya h. Sa'd albCAwfi, from Abii Sacid al-Khudari, who quoted one of the 

a q z y  as having said, to his friends, "I swear, I told you, didn't I, that once things 

settled down, he would give preference to others over you?" They replied to him 

rudely and that reached the Messenger of God (SAAS). He then came to them 

and said some things the narrator said he did not recall. They replied, "Yes, 

Messenger of God." He told them, "You used not to ride horses" and every time 

he said something to them, they replied, "Yes, Messenger of God." 
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He then related the rest of the hadiih as above. A b a d  was also alone in 

giving this. 

Imam &ad was also alone in relating it from a hadiih of al-Acmash, from 

Abn Szlih, from Abii Sacid, in similar words. He  related it as well from Miisa 

b. Wqba, from Ibn Lahi'a, from Abii al-Zubayr, from Jabir, in an abbreviated 

form. 

Sufyzn b. Wyayna stated, from Wmar b. Sacid b. Masriiq, from his father, from 

'Ibaya b. Rafic b. Khadij, from his grandfather &fiC b. Khadij, to the effect that 

the Messenger of God (SAAS) gave to each of those whose goodwill he sought 

100 camels from the spoils at Hunayn. He  gave 100 to each of Abii Sufyan b. 

Harb, Safwan b. Umayya, Wyayna b. H i ~ n ,  al-Aqrac b. Habis, 'Alqama b. 'Alatha, 

and Malik b. 'Awf. T o  alLCAbbas b. Mirdas he gave less than 100, less than to  the 

others, and so he recited the verses, 

"Would you divide my share and that of (my horse) 
al-Wbayd between Wyayna and al-Aqra'? 

(Their fathers) H i ~ n  and Hxhis were not above (my 
father) Mirdas in the assembly. 

I was not (considered) beneath either of them; and 
whomever you demean today will never be raised. 

I was fully active in the warfare, yet I was given 
nothing, nor was I defended." 

The  account concludes, "The Messenger of God (SAAS) then awarded h i  
more camels to bring his share up to 100." 

Muslim related this from a hadiih of Ibn Wyayna in similar terms, and this is 

(also) the version given by al-Bayhaqi. 

There is another version given by Miisa b. Wqba, Wrwa b. al-Zubayr and Ibn 

Ishaq. That quoted al-'Abbs as reciting, 

"Those were the spoils I gained by charging on my colt 
into the plain 

And by keeping the uihe alert so that they not doze; 
and when they slept, I did not. 

But my share and that of (my horse) al-Wbayd went to 
Wyayna and al-Aqra'. 

I was fully active in the warfare, yet I was given 
nothing, nor was I defended, 

Given only some weak camels, to the number of their 
four legs! 

(Their fathers) H i ~ n  and Habis were not above (my 
father) Mirdns in the assembly 

And I was not (considered) beneath either of them; and 
whomever you put down today will never be raised." 
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Wrwa and Masa b. Wqba quoted al-Zubri as saying, "When the Messenger of 

God (SAAS) heard these verses, he asked al-'Abbbbns, 'Are you the one who said, 

"But my share and that of al-Wbayd went to al-Aqrac and Wyayna?"' 

"Abii Bakr observed, 'That's not what he said, Messenger of God. I swear 

by God, you were never a poet; that would not be fitting for you."" 'Well, what 

were his words?' asked the Messenger of God (SAAS). Abii Bakr then recited 

the line (reversing the order of the names) and the Messenger of God (SAAS) 

said, 'Well, they're the same; it doesn't matter which you put first!' 

"He then said, 'Cut out his tongue for me!' Some people feared that he meant 

for him (alLcAbbits b. Mirdns) to be mutilated, but the Prophet (SAAS) only 

wanted payment made to him. And he added, 'And also a share for 'Ubayd, his 

horse!"' 

Al-Bukhai stated that Muhammad b. alLcAlii' related to him, quoting Uszma, 

from Burayd b. 'Abd All&, from Abii Burda, from Abn M a s ,  who said, "I was 

with the Prophet (SAAS) while he was encamped at al-Jicr2ua, between Mecca 

and al-Media, Bild being there with him. A bedouin came up to the Messenger 

of God (SAAS) and demanded, 'Well, aren't you going to fulfil your promise 

to me?' 'Abshir! Rejoice!' The bedouin insisted, 'You've told me that abshir too 

often already!"' 

The Messenger of God (SAAS) then went over to Abii Masa and Bild, 

looking angry and said, "The buhra, the rejoicing, has been given back; you two 

have it!" He then asked for a bowl of water in which be washed his hands and 

face. He then took a mouthful and spat it back in it, saying, L 'No~ ,  you two drink 

it and pour the rest over your faces and necks and you two 'rejoice'." They took 

the bowl and did as he asked. Umm Salama called out from behind the curtain, 

"Keep some for your mother!" And they did leave some for her. 

Al-Bukhai also stated that Yahya b. Bukayr related to him, quoting Mdik, 

from Ishnq b. 'Abd Allith, from Anas b. Mdik, who said, "I was walking with the 

Messenger of God (SAAS), who was wearing a mantle from Najmn that had a 

rough hem. A bedouin came up to him and pulled on the mantle so roughly that 

I saw that its hem had made a mark on his shoulder. The bedouin said, 'Order a 

payment to me from God's property you have!' He turned to him, laughed and 

then ordered that a payment be made to him." 

Ibn Ishaq recorded the names of those to each of whom the Messenger of God 

(SAAS) distributed 100 camels that day. These were: Aba Sufyan Sakhr b. 

Harb; his son Mu'nwiya; Hakim b. Hizxm; alazrith b. Kalda, a brother of Banii 

'Abd al-Dnr; 'Alqama b. CAlatha; al-'Ala' b. Haritha al-Thaqafi, ally of Banii 

Zuhra, al-Haith b. Hishiim; Jubayr b. Mut'i; Malik b. 'Awf al-Nasii; Suhayl b. 

158. C.f. a r a  Ymn; XXXVI, v.69; "And We have not taught him poetry; that would not be 
fitting for him." 
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'Amr; Huwaytib b. 'Abd al-WzzX; 'Uyayna b. Hivn; Safwm b. Umayya; d-Aqrac 

b. Habis. 
Ibn Ishnq stated that it was related to him by MulTammad b. Ibmhim b. 

d-Hzritb d-Taymi, that one of his companions asked the Messenger of God 

(SAAS), "Messenger of God, since you gave 100 camels to each of 'Uyayna and 

d-Aqrac, why did you not do so to Ju'ayl b. Suraqa d-Damn?" He replied, "By 

Him who holds the soul of Muhammad in his hand, Ju'ayl is better than the very 

best of all those on earth who are like 'Uyayna and al-Aqrac! But I wanted to 

establish goodwill with them for them to accept Islam; I placed the trust of Ju'ayl 

b. Suraqa in his Islam." 

Ihn Ishaq went on to mention those to whom the Messenger of God (SAAS) 

distributed less than 100 camels. It would be too lengthy to relate these. 

In the authentic hadith of Safwm b. Umayya, he is quoted as saying, "The 

Messenger of God (SAAS) kept on making distributions to me from the spoils 

of Hunayn; he was previously the most hated person to me, but he gave until 

he became, for me, the most loved thing that God had created." 

An Account of the arrival ofMrtlik b. 'Awf al-Naxri 
to the Messenger of God (&4AS). 

Ibu Ishaq stated that the Messenger of God (SAAS) spoke with a delegation 

from Hawein and asked them what had happened to Ml ik  b. 'Awf. They replied 

that he was in d-Ta'if with Bana Thaqif. He told them, "Inform him that if he 

comes to me as a Muslim, I will return to him his people and their belongings 

and will award him 100 camels." 

Ibn Ishaq went on, "When Mdik heard this, he slipped away from Thaqif 

and went to the Messenger of God (SAAS) at al-JiCm~ - or in Mecca - accepted 

Islam and became a good Muslim. He then restored to M a l i  both his people and 

their belongings. When he also gave him 100 camels, Mnlik b. 'Awf, may God be 

pleased with him, spoke the following verses, 

'Never have I seen nor heard of the like of Muhammad 
among all mankind. 

He gives in good faith and generously when requested 
and if you wish he will foretell what is to come. 

When the squadron goes into action with its lances and 

strikes hard with its Indian-steel swords 
He is like a lion crouching over its cubs within its 

den."' 

Ibn Ishaq went on, "The Messenger of God (SAAS) appointed him in command 

over those of his people who had accepted Islam, those tribes being Thumnla, 

Salima and Fahm. He (Malik) had those do battle against Thaqif; whenever they 

brought their flocks out, he would attack, thus causing them great difficulty." 
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Al-Bukhwi stated that M i i s  h. IsmHcil related to him quoting Jarir h. H%im, 

quoting al-Hasan, who stated that 'Amr b. Tha'lab related to him as follows, 

"The Messenger of God (SAAS) made distribution to some and did not to 

others. It seems that some complained to him and he responded, 'I give to those 

people I fear will be impatient and resentful; and to those who are self-sufficient 

and whose goodness is inspired in them by God, I give not. Of them is 'Amr 

b. Taghlib.' 

"'Amr went on, 'I would rather have such words about me said by the 

Messenger of God (SAAS) than have the most choice animals of the herd!"' 

Abii Ciisim added to this, quoting Jarir as saying, 'LI heard al-Hasan quote 

'Amr b. Taghlib as saying that the Messenger of God (SAAS) then brought 

property - or captives -and distributed it in this way." 

In an account from al-Bukhzri he is quoted as saying, "The Messenger of God 

(SAAS) brought some property - or something - and gave to some men but 

not to others. It reached him that those who had been left out were complaining 

and so he made an address to them. He gave praise and thanks to God, then said, 

'And further ..."' He then related it as above. 

Al-Bukhwi is alone in giving this. 

lbn Hish-m quoted Hassm b. Th&it as having recited these verses about the 

an@r having been delayed in receiving distributions from the spoils: 

"Sadness grew and water from the eyes fell copiously, 
teardrops screaming, 

In pain for Shamms' who is young and slender, blameless 
and healthy. 

But forget Shamms", for her passion has faded; and bad 
it is to meet a love now past. 

Go to the Messenger and say, '0 most trustworthy of all 
men for Believers, if all men be counted, 

Why were Sulaym called, though they are to leave, in 
preference to those who gave refuge and aid? 

God named them for their nagr, "aid", to the m e  
faith, while warfare dragged on. 

They sped to God's cause, exposing themselves to 
dangers, never betraying nor complaining. 

When people banded against us over you, and our sole 
defence was our swords and spear points 

We battled them and spared none, ignoring nothing that 
the scras revealed. 

Those loving war do not dislike meeting us; when its 
fxe flares, we kindle it even more! 

As when we repelled at Badr, before they achieved their 
goal, those hypocrites, victory alighting upon us. 

We were your troops at the battle on the slopes of Uhud 
when Mudar insolently assembled their clans. 
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We were not slow or ineffectual; they found we did not 
stumble. as did all the rest!"' 

A n  Account of the dissatisfaction of some who were ignorant, divisive 
and hypocritical towards the Messenger of God ( W S )  
concerning the just distributions he made by agreement. 

Al-Bukhzri stated that Qabisa related to him, quoting Sufysn, from al-A'mash, 

fi-om Abn W2i1, from 'Abd All&, who said, "When the Prophet (SAAS) divided 

up the spoils of Hunayn, one of the an$& said, 'By doing this, he was not seeking 

to serve God!' I then went to the Messenger of God (SAAS) and informed h i  
of this. His face darkened and he exclaimed, 'May God have mercy on Moses! 

He was made to suffer even more than this but remained patient!"' 

Muslim related this from a hudirh of al-A'mash. 

Al-Bukhzri also stated that Qutayba h. Sacid related to hi, quoting Jarir, from 

Mansiir, from Abii Wa'il, who quoted 'Abd All& as saying, "At Hunayn the 

Messenger of God (SAAS) gave preferable treatment to some persons. He gave 

100 camels to each of al-Aqrac b. Hzhis and Wyayna and also made distributions 

to others. One man said, 'By this division, service to God was not intended!' I 
said, 'Well, I'm going to report this to the Messenger of God.' 

"He (the Messenger of God (SAAS)) exclaimed, 'May God have mercy on 

Moses; he was made to suffer even more than this but remained patient!"' 

He also related it thus from a hadith of Mansnr, from al-Mu'tamir. 

In one account given by al-Bukhzri, the wording is, "By God, this is a 

distribution that is devoid of justice; service to God was not intended." So I said, 

"I will inform the Messenger of God (SAAS) of this!" When I went to hi and 

told him, he exclaimed, "And who will ever be just, if it not be God and His 

messenger! May God have mercy on Moses; he was made to suffer even more 
than this but remained patient!" 

Muhammad b. Is&q stated that it was related to hi by Aba (Ubayda b. 

Muhammad b. 'Ammw b. Yasir, from Miqsam Abn alQsim, the freed-man of 

'Abd All& h. al-Harith b. Nawfal, who said, "I and Talid b. Kilxb al-Laythi 

came to 'Abd All& b. CAmr b. al-As while he was circumambulating the ka'ba, 

his sandals hanging from his hand. We asked him, 'Were you present with the 

Messenger of God (SAAS) when the man from Banii Tamim spoke to hi 
at the battle of Hunayn?' 'Yes,' he replied. LA man of Banii Tamim named Dhii 

al-Khuwaysira came and stood nearby while the Messenger of God (SAAS) 

was distributing the spoils. Dhii al-Khuwaysira told hi, "Muhammad, I have 

been watching what you have been doing today." "Yes", asked the Messenger 

of God (SAAS), "and what have you thought?" "I do not think you have been 

acting justly." The Prophet (SAAS) was very angry and said, "Confound you! 

If justice is not to be found with me, then with whom is it!"' 
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"Wmar b. al-Khat~nb then asked, 'Should we not kill him?' He replied, 'No; 
leave him alone. He shall lead a faction who will go deeply into the faith and 

emerge as an arrow does from its target. When its head is examined, nothing 

will be seen upon it. Also, its shaft and its notch will have nothing upon them. It 

will have outstripped the insides and the blood."'159 

Al-Layth b. Sa'd quoted from YahyZ b. Sa'id, from Aba al-Zubayr, who 

quoted Jzbir b. 'Ahd A b h  as saying, "A man came to the Messenger of God 

(SAAS) at al-Ji'rnna while he was making distributions from the spoils of 

Hunayn. There was silver in Bilnl's cloak which he was taking and handing to 

people. The man said, 'Muhammad, be just!' He responded, 'Confound you, who 

will be just if not me? Otherwise I would have disappointed and failed.' Wmar b. 

d-Khat~nb asked, 'Will you permit me, Messenger of God, to kill this hypocrite?' 

He replied, 'God forbid that people say of me that I kill my men! (When) this 

fellow and his friends recite the Qur'm, it doesn't emerge out of their throats; 

they have it pass straight on through, like an arrow exiting its target!"' 

Muslim related this from Muhammad b. Rumh, from al-Layth. 

A h a d  stated that it was related to him by Aba 'Amir, quoting Qurra, from 

'Amr b. Din%, from Jnbir, who said, "While the Messenger of God (SAAS) was 
distributing the spoils of Humayn, a man went up to him and said, 'Do he just!' 

He responded, 'I will be made to suffer if I am not just!"' 

Al-Bukhzri related this from Muslim b. Ibr&im, from Qurra b. Khdid 

al-Sadasi. 

In both jahih wllections, it is related from a hadah of al-Zuhri, from Aba 

Salama, from Aba Sa'id, who said, "While we were with the Messenger of God 

(SAAS), as he was making distributions of the spoils, Dha al-Khuwaysir, a man 

of Bann Tamim, came over to him and said, 'Messenger of God, be just!' He 

responded, 'Confound you, who would be just if I were not? Then I would have 

disappointed and failed. If I were not just, who would be?' 'Umar b. d-Khattnb 

asked, 'Messenger of God, will you give me permission to 6ehead hi? '  'Leave 

him alone,' he replied. 'He has friends. One of you would feel contempt for his 

prayer and their prayer, his fasting and their fasting. They recite the Qur'nn, but 

their incantations do not come forth. They slip on through Islam as an arrow 

slips on through a target. If you examine its head, you'll see nothing on it; then 

its head binding, you'll see nothing; then its shaft, and you'll see nothing; then 

its feathers, you'll see nothing. It will have outstripped the insides and the blood. 

Their sign is that they will have among them a black man, one of whose upper 

arms reminds you of a woman's breasts, or like a piece of fat meat vibrating; they 

will appear at a time when people are disunited.' 

159. This hadith suggests foreknowledge on the part of the Prophet (SAAS) concerning the 

schism in Islam resulting from the activities of the khamarij of later years. The text of this badith 
twice employs the word kharaja, to go out or secede, from which the name of the movement is 

derived. 
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"Ahn Sa'id stated, 'I testify that I heard this from the Messenger of God 

(SAAS), and I also testify that 'Ali b. Abn Talib fought them while I was present. 

He gave orders and that man was searched out and brought. I saw him to he as 

the Messenger of God (SAAS) had described him.'" 

Muslim also related this from a hadith of al-@sim b. al-Fadl from Aha Nadra, 

from Abn Sa'id in similar words. 

An Account of the arrival of the foster-sister of the Messenger of God 
( W S )  whale he was at al-JiCIiina; her name was al-Shaymii'. 

Ibn Ishaq stated that a man of Bann Sa'd related to h i  that the Messenger of 

God (SAAS) said at the battle with Hawazin, 'Tf you capture Nijad - a  man of 

Bann Saw h. Bakr - don't let him escape yon." (He had done something serious.) 

"When the Muslims took h i ,  they led him and his family away. With him they 

took al-Shaymz', daughter of al-H%rith h. 'Abd al-Wzza, the foster-sister of the 

Messenger of God (SAAS). 
"They treated her roughly as they took her away and she said to the Muslims, . 

'You should know, I swear by God, that I am the foster-sister of your leader.' 
They did not believe her until they brought her to the Messenger of God (SAAS). 

"Yazid b. Wbayd al-Sa'di - he being Aha Wajza - said, 'When she was 

brought to the Messenger of God (SAAS) she said, "Messenger of God, I am 

your foster-sister." "How can you prove that?" he asked. She replied, L'There is 

the mark of the bite you gave me on my back when I carried you on my hip." 

The Messenger of God (SAAS) recognized the mark and spread out his cloak 

for her, sat her down on it and treated her well. He told her, "If you wish, you 

may live with me in honour and affection. If you wish for me to provide for you 

and to let you return to your people, I will do so." She replied, "Yes, do provide 

for me and return me to my people." The Messenger of God (SAAS) gave her 

presents and returned her to her people. Bauii Saw claim that he gave her a slave 

called Makhiil and a slave-girl, that she married them to one another and that 

descendants of that union still survive."' 

Al-Bayhaqi related from a hadith of al-Hakam h. 'Ahd al-Malik, from @t%da, 

who said, "On the day of the conquest of Hawain, a slave-girl came to the 

Messenger of God (SAAS) and said, 'Messenger of God, I am your sister! I 
am Shaym", daughter of al-Haith.' He asked her, 'If you are telling the truth, 

then you have a mark I made that would not wear away.' She then exposed her 

upper arm and said, 'Yes, Messenger of God. When you were small, you gave 

me this bite.' The Messenger of God (SAAS) then spread out his cloak for 

her and said, 'Ask and it will be given; intercede for someone and you will be 

interceded for."' 

Al-Bayhaqi also stated that he was informed by Abii Nasr b. Qatada, quoting 

'Amr h. Isma'il h. 'Abd al-Sulami, quoting Muslim, quoting Abn 'Asim, quoting 
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Ja'far b. Y&ya b. Thawban, who said, "My uncle 'Umara h. Thawbm informed 

me that Aba al-Tufayl told hi, 'I was a slave who used to care for the camel 

hides, and I witnessed the Messenger of God (SAAS) distributing the camels 

at al-Jicrzna. 

"'A woman came up to him and he spread out his cloak for her. I asked who 

she was and they told me she was his foster-mother.'" 

This is a strange haditlq perhaps he meant his foster-sister, who was nursed 

together with him by her mother, Halima al-Sakiiyya. If this tradition, as given 

above, is correct, Halima would have been very old; the time elapsed between 

her having suckled the Messenger of God (SAAS) (and their being at) al-Jicr2na 

was over 60 years. The youngest she could have been when she suckled hi was 

30 years of age. Moreover, God knows best how long she lived after that. 

A hadith mursal exists which relates that both his foster-parents came up to 

hi. But God knows best how true this is. 

Abn Da3ad stated in al-Marzsil that Ahmad b. Saqd al-Hamdani related 

to him, quoting Ibn Wahb, quoting 'Amr b. al-Haith, (who said that) Wmar b. 

al-Sii'ib related to him that he was informed that the Messenger of God (SAAS) 

was one day seated when his foster-father came up to hi. The Messenger of 

God (SAAS) spread out part of his cloak for him and he sat upon it. Then his 

mother came and he laid out another part of his cloak, on his other side, for her 

to sit upon. His foster-brother next arrived and the Messenger of God (SAAS) 

arose and sat him down before him. 

It is explained above that all Hawain are connected to him due to his having 

been suckled by Banii Sa'd b. Bakr, who are a clan of Hawzin. Their spokesman, 

Zuhayr b. Surad, stated, "0 Messenger of God, those in the enclosures for the 

captives are nothing but your own maternal aunts and nursemaids, so be kind to 

us, may God be kind to you." He then recited, in part, 

"Be kind to womenfolk from whom you suckled, your 
mouth filled with pearl-like drops of their pure milk. 

Be kind to women from whom you suckled, for them your 
actions will adorn you and not be wasted" 

This, then, was the reason why Bakra's father was set free; by so doing, he restored 

to them all their previous and present rights and privileges, as individuals and as 

a group. 

Al-Waqidi related from Ibmhim b. Muhammad h. Shurahbil, from his father, 

who said, "Al-Nadir b. al-Hzrith b. Kalada was one of the most handsome of 

men. He used to say, 'Praise be to God who was kind enough to award us Islam 

and Muhammad (SAAS). And we will not die with the same (belief system) of 

our fathers, and that in which our brothers and cousins were killed.'" 

He then went on to relate his enmity for the Prophet (SAAS) and the fact 

that he went out with his people of Quraysh to Hunayn still believing in their 

old faith. He said, "If there were to be a defeat for Muhammad, we were prepared 
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to attack h i .  But we were not able to accomplish that. When he was at al-Ji'mna, 

I was still unchanged. Then I heard the Messenger of God (SAAS) say, 'Is that 

Nadir?' 'Labbayk! 'At your sewice,' 1 replied. He asked, 'Would you now like 

something better than what God prevented you from achieving at Hunayn?' I 
went quickly over to him and he said, 'It is now time for you to recognize how 
wrong you were.' I said, 'I realize that had there been any other (god) than God, 

he would have helped. I testify that there is no god but God alone and without 

associate!' The Messenger of God (SAAS) said, '0 God, make him ever more 

firm!' Al-Nadir then said, 'By Him who sent him with the truth, it was as though 

my heart was as firm as a rock in the faith and in enlightenment into the truth.' 

The Messenger of God (SAAS) then said, 'Praise be to God Who gave him 

guidance!"' 

THE 'UMR4 OFAL-JICRANA IN DHO AL-QA'DA. 

, h % n  Ahmad stated that Bahz and 'Abd al-Samad al-Ma'ni both quoted 

H m % n  b. Y&ya as having quoted Qatada as saying, "I asked Anas b. Mzlik 

the following, 'How many pilgrimages did the Messenger of God (SAAS) make?' 

'One full hijja and four lesser 'umra pilgrimages. There was one (umra at the time 

of al-Hudaybiyya truce, another in Dhii al-qa'da from Medina, another in Dhii 

alQa'da from d-Ji%%na, where he distributed the spoils of Hunayn, and then the 

'Ilmra he performed when he also performed the full hijja pilgrimage.'" 

Al-Bukhui, Muslim, Abii Da'iid and al-Tirmidhi all related this with various 

lines of transmission, from Hamm%m b. Yahy%. Al-Tirmidhi characterized it as 

hasan ~ahih, "good and authentic". 

Im2m Ahmad stated that it was related to h i  by Abii al-Nadr, quoting Da'iid 

-meaning alLCAnar- from 'Amr, from 'Ikrima, from Ibn 'Abbxs, who said, "The 

Messenger of God (SAAS) performed the (umra four times: that of al-Hudaybiyya, 

the (urnrat al-gads, the thud from al-Jicrana, and the fourth at the time of his 
full h&." 

Abii Dmd,  d-Tirmidhi and Ibn Mzjah related this from a hadith of D2iid b. 

'Abd al-Rahmsn al-'A&tr al-Makki, from 'Amr b. Dinxr. He considered it hasan, 

"good", as did al-Tirmidhi. 

Im%n Ahmad stated that it was related to h i  by Yahya b. ZakariyyiP b. Abii 

Za'ida, quoting Hajj%; b. Aret, from 'Amr h. Shu'ayb, from his father, from his 

grandfather, from 'Abd Allah b. 'Amr b. d-'XS, who said, "The Messenger of God 

(SAAS) performed tbree 'umra. All were in Dhii al-Qa'da. He would (continue 

to) make the call Labbayka! until he saluted the (Black) Stone." 

This tradition is gharib, "unilateral", from this source. 

These are the three (umra that occurred during Dhii al-Qa'da; these are apart 

from the one that coincided with his full hijja, which took place in Dhu d-Hijja. If 

this source suggests the commencement of his Ihram, state of ritual consecration, 

through them in Dhii al-Qa'da, it could be because he did not include that of 
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al-Hndaybiyya, since he was blocked from it and did not actually accomplish it. 

But God knows best. 

I observe that Nafi' and his master Ibn Wmar denied that the Messenger of 

God (SAAS) fully accomplished the 'umra from d-JicrZna. This is according to 

the account given by d-Bukhzri. He stated that it was related to him by Aba 

d-NuCmm, quoting Hammad b. Zayd, from Ayyiib, from Nafi: from Ibn Wmar, 

who quoted Wmar b. al-Khatpb as having asked, LLMessenger of God, (what 

should I do about) the vow I made before the coming of Islam to spend a day 

in rCtzkaL prayer in seclusion?" He ordered him to fulfil the vow. 

(The narrator went on) "Wmar received two slave girls from the captives taken 

at Hunayn and he accommodated them in a house in Mecca. Then the Messenger 

of God (SAAS) released the Hunayn captives and they began to run in the 

streets. Wmar asked (his son), "Abd Alhh, what's this you see happening?' He 

replied, 'The Messenger of God (SAAS) has released the captives.' Wmar then 

said, 'Go and send the two slave-girls away."' 

Nafic went on, "The Messenger of God (SAAS) did not make the 'umra from 

al-Jicrana. Had he done so, this fact would not have been unknown to 'Abd All& 

(b. Wmar)." 

Muslim related this from a hadith of Ayyiib al-Sukhtiyitni, from N2fic, from 

('Abd Allah) Ibn Wmar. 

Muslim also related it from Alpnad b. 'Abda al-Dabbi, from Hammad b. 

Zayd, from Ayyiib, from Nafic, who said, "Reference was made in the presence 

of ('Abd Allah) Ibn Wmar to the 'umra made by the Messenger of God (SAAS) 

from al-Ji'fina. Ibn Wmar commented, 'He did not make an 'umra from there."' 

This is very gharib, strange, to be reported of Ihn Wmar by his freed-man 

Naiic, both of them thereby denying his having made an 'umra from there. The 

transmitters of ahdith other than them do maintain that he did so, as is shown 

by reports given from them in the mass of authoritative collections of ahadith of 

all kinds, includimg the military chronicles. 

This is also established in both jahih collections in a hadith of 'A@) b. Abii 

Rabah from Wrwa, from '.&'isha, who contradicted Ibn Wmar's statement that 

"The Messenger of God (SAAS) performed the 'umra in Rajab." She stated, 

"May God forgive 'Abd al-Ralpnan's father! ('Abd Allah b. Wmar, that is.) The 

Messenger of God (SAAS) never performed the 'umra other than in his presence, 

and he never did so in Rajab." 

I m b  m a d  stated that Ibn Numayr related to him, quoting al-A'mash, 

from Mnjaid, who said, "Wrwa b. al-Znbayr asked Ibn Wmar in what month 

the Messenger of God (SAAS) performed the 'umra. He replied, 'In Rajab.' 

'.&'isha was listening to us. Ibn al-Zubayr referred to what Ibn Wmar had 

said and asked her to comment. She replied, 'May God have mercy on Abii 

'Abd a l -Rab~n!  The Messenger of God (SAAS) never made an 'umra that Ibn 
Wmar did not witness, and he never made any 'umra that was not in Dbn 

al-Qa'da."' 
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Al-Bukhai and Muslim quoted this from a hadith ofJarir, from Mansiir, from 
Mujhid, in similar terms. 

AbD D?ad and al-Nas2i also rclatcd this from a hadith of Zuhayr, from Abti 

Ishnq, from Mujnhid, to the effect that Ibn Wmar was asked how many times the 

Messenger of God (SAAS) had made the 'trmra. He replied that he had done so 

twice. 'A'isha then commented, "Ibn Wmar knows well that the Messenger of 

God (SAAS) made the 'trmra three times, apart from the one he combined with 

the hqjat al-madz', the 'farewell pilgrimage'." 

I m m  Ahmad stated that it was related to him by Y&ya h. Adam, quoting 

Mufaddal, from Mansnr, from Mujhid, who said, "I went inside the mosque 

with Wrwa h. al-Zuhayr and there we saw Ibn Wmar leaning against 'A'isha's 

compartment while people there were performing the al-duha prayer. Wrwa asked 

him, 'Aba 'Abd al-Fk&n%n, what is this prayer?' 'It is a bda," "an innovation",' 

he replied. Wrwa asked, 'Abii 'Ahd al-Ral,nnan, how many times did the 

Messenger of God (SAAS) perform the 'trmra?' He replied, 'Four times; one 

of them was during Rajab.' We then heard 'A'isha picking her teeth inside her 

compartment. Wrwa asked her, '(Is it then as) Abii 'Abd al-Rabm says, that 

the Messenger of God (SAAS) performed the Cumra four times, one of which was 
in Rajab?' She replied, 'May God have mercy on Ahii 'Abd al-Rahmm! The 

Prophet (SAAS) never performed the 'umra without him being present, and he 
never did so in Rajab."' 

Al-Tirmidhi related it thus from Ahmad h. Muni', from al-Hasan b. Mnsa, 

from Shaybnn, from Mansiir. He categorized it as hasan jahih gharib, L'good, 

authentic, (yet) unilateral". 

Imam Ahmad stated that it was related to him by Rawh, quoting Ihn Jurayj, 

who stated that he was informed by Muzshim b. Abii Muz*im, from 'Abd 

al-'Aziz h. 'Abd Allh, from Mukharrish al-Ka'bi, that the Messenger of God 

(SAAS) left al-Ji'rma one evening to make the Cumra, entered Mecca and did so, 

then travelled that same night back to al-Ji%na, being back there by morning, as if 

he had spent the night there. After sunset that day, he left from al-Ji'rana along the 

Sarif valley, joining the route to Medina there in Sarif. Mukharrish concluded, 

"That is why his Cumra remained unknown to many people." 

Imnm Ahmad related this similarly from YaQyii h. Sa'id, from Ibn Jurayj; this 

Edith is one of those that only the latter gave. 

The significance of this is that (the fact of) the 'trmra from al-Ji'rma is well 

established from authentic sources that cannot he refuted or denied. Those who 

deny this can have no argument to compare with those who affirm it. But God 
knows best. 

160. While later this word became associated with heretical dissent and unacceptable change 

from established precedent, its use here, and Ibn Wmar's presence along with 'A'isha at the 

prayer, seem to provide an example of a more favourable connotation implying a praiseworthy new 

practice. 
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They are, moreover, essentially unanimous that it took place in Dhn al-Qa'da 

after the attack upon al-T2if and the division of the spoils of Hunayn. 

The treatment of this by the hd.8 Ahii al-@sim al-Taharitni in his great 

compendium is as follows, "Al-Hasan b. Ishzq al-Tusturi related to us, quoting 

'Uthman h. Aba Shayha, quoting Muhammad b. al-Hasan al-Asadi, quoting 

Ihrhim h. Tahmm, from Ahn al-Zuhayr, from 'Umayr, the freed-man of 'Abd 

All& h. 'Abhs, from Ibn 'Abbas, who said, 'When the Messenger of God 

(SAAS) returned from al-TPif, he made camp at al-Jicrma where he distributed 

the spoils. He then made the Cumra pilgrimage from there, two days before the 

end of Shawwa.'" 

This is very gharib, strange; its chain of authorities is controversial. But God 
knows best. 

Al-Bukhsri stated that it was related to him by Ya'qiib b. Ibrhim, quoting 

IsmXCil, quoting Ibn Jurayj, who said that 'A@' informed hi that Safwm b. Yaqa 

h. Umayya told him that Ya'la used to say, "I wish I could see the Messenger of 

God (SAAS) whiie he is receiving divine revelation. Whiie the Messenger of God 

(SAAS) was at al-Jicma being sheltered from the sun by a cloth, along with some 

of his Companions came a bedouin wearing a cloak and heavily perfumed. He 

approached him and asked, ('Messenger of God, what is your view of a man who 

adopts the state of ihrzm for the 'umra and puts on a cloak, after having applied 

perfume to himself?')"' Wmar h. al-Khamb then signalled to Yaqa to approach. 

When Ya'la did so and placed his head inside (beneath the sunshade) he saw the 

Messenger of God (SAAS) to he very red in the face.I6' He was immersed in this 

(divine revelation) for some time and then he was relieved of it. The Messenger 

of God (SAAS) then asked, 'Where is that person who earlier asked me about 

the 'umra?' The bedouin was searched out and brought and the Messenger of God 
(SAAS) told him, 'Regarding the perfume you have on, wash it off three times. 

Also remove your cloak. Behave on the 'umra just as you would on the hajj."' 

Muslim related this from a hadith of Ibn Jurayj. They (also) gave it from 

another route, from 'AtP, both attributing it to Safwm b. Ya'la b: Umayya. 

I m m  A b a d  stated that Abn U s m a  related to him quoting Hishm, from his 

father, from '&'isha, who said, "The Messenger of God (SAAS) came in at the 

time of the conquest from Kuda, from the heights of Mecca. And he also came 
in for the 'umra from Kuda." 

Ahn DPad stated that Masa Aba Salama related to him, from Hammad, from 

'Abd All* b. 'Uthmm b. Khuthaym, from Sa'id h. Juhayr, from Ihn 'Abbs, to 

the effect that the Messenger of God (SAAS) and his Companions performed 

the 'umra from al-Jicma. They jogged around the kacba three times, then walked 

around for four times. They tucked one end of their cloaks beneath their armpits, 

then tossed them over their left shoulders. 

161. This sentence, necessary for the sequence of the narrative, is given in al-Bukhsri's text but 
omitted from the edited printed version of Ibn Kathir's work. 

162. That is, while receiving divine revelation. 
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Abii Da'iid is alone in giving this. Ihn Majah also related it, from a hadith of 

Ibn Khuthaym, from Aba al-Tufayl, from Ibn 'Abhas, hut in abbreviated form. 

Imam Ahmad stated that it was related to him by Yahya h. Sa'id, from Ibn 

Jurayj, who said that al-Hasan b. Muslim related to him, from Tawus, that Ibn 

'Ahh% informed him that Mu'awiya told h i ,  "I missed the Messenger of God 

(SAAS) with an arrow head." Or else the words he spoke were, "I saw him 

missed by an iron arrowhead (shot at him) at al-Marwa." 

Both authors of the sahib collections gave it from a hadith of Ibn Jurayj. Muslim 

also related it, from a hadith of Sufyan b. Wyayna, from Hisham b. Hujayr, from 

Tams, from Ihn 'Abbns, from Mu'awiya. 

Abii D2'tid and al-Nasa'i also related it from a hadith of 'Abd al-Razzaq, from 

Ma'mar, from Ibn Tawus, from his father. 

'Ahd All& b. al-Imam Ahmad stated that it was related to him by 'Amr b. 

Muhammad al-Naqid, quoting Abii Ahmad al-Zubayri, quoting Sufyan, from 

Ja'far b. Muhammad, from his father, from Ibn 'Abb%, from Mu'awiya, who 

said, "I missed (the arrow I fired at the) head of the Messenger of God (SAAS) 

at al-Marwa." 

What is implied above is that it is inferred that this was at the 'umra from 

al-Ji'rma. 

This is because on the 'umra at al-Hudaybiyya, he did not enter Mecca but 

was prevented from so doing, as has been explained heretofore. Regarding the 

'umrat al-yadz', Abii Sufyan had not yet accepted Islam and none of the Meccans 

remained there when the Messenger of God (SAAS) entered it, having preferred 

to leave for that three-day period of his stay. As for the 'umra that was performed 

in conjunction with his hay; it is unanimously accepted that he did not free himself 

thereof. And so it is obvious that the mistake committed by Mu'awiya, son of 

Abii Sufym, may God he pleased with them both, when he shot close to the head 

of the Messenger of God (SAAS) at al-Marwa, could only have occurred during 

the 'umra from al-Ji'rzna, as we have stated. But God, Ahnighty is He, knows best. 

Muhammad h. Ishaq, may God have mercy upon him, stated, "The Messenger 

of God (SAAS) then left al-Ji'rma to perform the 'umra and gave orders that 

the battle spoils be kept at Majanna, near Marr al-Zahmn." 

I observe that it is clear that the Messenger of God (SAAS) had retained some 

of the spoils to employ it to gain goodwill with those bedouin he might meet 

between Mecca and Medina. 

Ihn Ishaq went on, "When the Messenger of God (SAAS) had completed 

this 'umra he headed back to Medina, leaving 'Attab b. Asid as his deputy over 

Mecca. He also left with him Musdh b. Jabal to instruct the people in the faith 

and to teach them the Qur'an." 

Wrwa and Miisa h. Wqba relate that the Messenger of God (SAAS) had left 

Mu'adh and 'Attab as his deputies in Mecca before he had gone out to battle 

Hawzzin, and then reappointed them when he returned to Medina. 
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Ibn H i s h h  stated that he was informed that Zayd b. Aslam stated, "When 

the Messenger of God (SAAS) appointed 'Attab b. Asid in charge of Mecca, he 
awarded him payment of one dirham per day. 'Attzb arose and gave the following 

address, 'May God make hungry indeed the liver of one who still hungers on a 

dirham! The Messenger of God (SAAS) has awarded me one dirham every day; 

I have need of no one!' " 
Ibn Ishaq went on, "The Cumra of the Messenger of God (SAAS) took place 

in Dhii al-Qa'da and he arrived in Medina at the end of that month or early in 

Dha al-Hijja." 

Ibn H i s h h  stated that he arrived there six days before the end of Dhii 

al-Qa'da, according to Aba 'Amr al-Madini. 

"That year the people performed the h a j  in the same manner as the Arabs 

had previously. That year, 8 AH, 'Attxb b. Asid performed the hajj along with 

the Muslims. 

"The people of al-T2if continued their polytheism and their abstention (from 

Islam) in their own city for the period between Dhii al-Qakla and Ramad& of 

9 AH." 

THE ACCEPTANCE OF ISLAM BY KA'B B. ZUHAYR 
B. ABO SULMA. 

His father, a poet and son of a poet, was an author of one of the Seven Mu'allaq~t'~~ 

odes. His qa!ida, his ode, known by its opening words, Banat SuCad ..., "Su5d 

has moved away", was heard by the Messenger of God (SAAS). 

Ibn Ishaq stated, "When the Messenger of God (SAAS) returned (to Medina) 

after his departure from al-Tz'if, Bujayr b. Zuhayr b. Aba Sulma wrote to his 

full brother Ka'b b. Zuhayr to inform him that the Messenger of God (SAAS) 

had executed at Mecca some of the men who had satirized and harmed him with 

their poetry. He also told him how the remaining Quraysh poets - Ihn al-Ziba'ra 

and Hubayra b. Aba Wahb - had fled in disarray. He advised him, 'If you value 

your life, then hurry to the Messenger of God (SAAS), for he does not execute 

anyone who comes to him in repentance. If you do not do this, then flee far 

away.' Ka'b had previously spoken the lines, 

LTransmit to Bujayr a message from me: "Confound you 
for what you said! 

Can you explain to us, since you have not yet, for what 
other reason did he lead you 

To a religion which I fmd none of his ancestors 
followed, nor you find yours to have done. 

If you do not accept it, I'll not be sorry nor merely 
say, if you stumble, 'Good luck!' 

163. See pages 83-86, Vol. I above. 
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"Al-Ma'mon"'M has given you to drink by it a full cup; 
and after the first, 'al-Ma'miin' has also given you a 
second drink.""' 

Ibn H i s h m  stated that a scholar in the poetry also quoted to him the following 

verses, 

"Who will deliver a message from me to Bujayr: 'Do you 
agree with what I told you at the mountain slope? 

You have drunk a full cup with "al-Ma'mon", and after 
the first draught he also gave you a second. 

You abandoned good guidance by following h i ;  to what 
is it, damned that you are, that he has led you? 

Into a religion you'll fmd no man nor woman ever 
served, nor any brother of yours. 

If you do not do as I say, I'll not be sad; though I'm 
not one merely to say, "Good luck!" if you stumble."' 

He  dispatched this to Bujayr who was reluctant to keep it from the Messenger of 

God (SAAS) and fmaUy recited it to him. When he heard the words, saqE bzha 
al-Ma'miin, 'k-Ma'miin has given you to drink" he commented, "He speaks the 

truth here, terrible liar though he is. I am the 'A-Ma'mm', the 'trustworthy one'."' 

When he heard the words, "Into a religion you'll find no man nor woman ever 

served" he commented, "That's right; you'll not find his father or mother in it." 

(Ibn Ishaq narrated) L'Bujayr then wrote back to Ka'b the following verses, 

'Who will inform Ka'b, "Would you blame me for serving 
something foolish when it is very serious? 

It is to God, alone, not to al-Vzza or to al-Liit you 
should flee, while flight and safety are still 
possible, 

At a time when none shall slip away and escape except 
those who are Muslim, pure of heart. 

For the religion of Zuhayr is nothing, and that of Abn 
Sulma is forbidden to me."' 

(Ibn Ishaq went on) "When this message reached Ka'b, he was very apprehensive 

and those about him who were his enemies spread false rumours about him, 

saying, 'He's as good as dead!' 

"When he could see no alternative, he recited his ode praising the Messenger 

of God (SAAS). In it he referred to his fear and to the slander being spread by 

his enemies. He then left and went to Medina and stayed with a man he knew of 

Juhayna, so I have been told. That man took him next morning to the Messenger 

of God (SAAS) as he was performing the morning prayer and prayed with him. 

The man of Juhayna then pointed out to him the Messenger of God (SAAS), 

saying, 'That is he. Go  over to him and ask him for your safety.' 

164. "The rmstworthy", the Prophet (SAAS), that is. 
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"I have been told that Ka'b did approach the Messenger of God (SAAS), 
sat down beside hi and placed his own hand in his. The  Messenger of God 

(SAAS) did not know who he was. Ka'b then said, 'Messenger of God, Ka'b b. 

Zuhayr has come to ask you to guarantee his safety as a Muslim who is repentant. 

Would you accept this from hi if he were to approach you with this request?' 

'Yes, I would,' the Messenger of God (SAAS) told him. 'Then,' said Ka'b, 'I am 

Ka'b b. Zuhayr!"' 

Ibn Ishzq continued, '''A~irn b. Wmar b. Qatxda related to me that one of 

the aqzr then jumped on him, saying, 'Messenger of God, let me execute the 

enemy of God!' He replied, 'Leave him alone! H e  has w m e  expressing regret 

and repentance.' 

"Ka'b b. Zuhayr was enraged at the an@r for how one of them had treated 

him; this was because none of the rnuhzjtriin spoke anything hut good about 

him. In the ode that he delivered when he came to the Messenger of God 

(SAAS) he said, 

'Su5d has gone away and my heart is sad, enslaved to 
her, unransomahle, and chain-hound; 

And SuW, the day of departure, when they left, was 
like a gazelle, her eyes down-cast and black-rimmed 

Slender as she approaches, full of rear when she turns 

her back; she could not he faulted for being short or 
tall. 

When she smiles, she reveals gleaming teeth, sweet as 
though bathed repeatedly in fine wine, 

Wine mined with ice-cold water from a pure pool on a 

valley bend cooled by a north wind, 
AU dii kept from it by the breeze, its sides brimming 

over with white torrents stemming from a morning rain-cloud. 

What a friend she would be if only she kept her 
promise, or would accept advice! 

But she is a friend whose blood is a mix of lust and 

desire with deceit and changeability. 
She never stays in one state hut resembles a genie, 

ever-changing its guise. 

She only keeps promises made to the degree that a sieve 
can hold water! 

Be not deceived by her kindness and promises; one's 
hopes and expectations can lead astray. 

The false promises of al-'Urqub are her model and her 
vows are mere foolishness. 

How I hope and long for her intimate love; yet I thimk 

women are never prepared for this. 
Su5d is in some land so far off that only fine, swift, 

full-bloodied camels could reach. 
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Where only a big, strong she-camel, swift and sure-footed, 

though tired, could attain her, 

A camel whose ear-bone would stream with sweat, heading 

into unknown featureless wastes. 

She scans into the distance with the eyes of a lone 

white bull in broiling rocky terrain 

Stout her neck, full-fleshed her ankles, superior to 

all others of the stallion's foals. 

Strong her brother, her father from high-bred stock, 

her uncles all swift and strong-necked. 

When insects walk upon her, she shakes them off her 

smooth chest and sides. 

(Like a) wild ass with heavy flesh on her flanks, her 

kneejoints set well away from her ribs 

Her nostrils prominent; breeding is evident in her 

ears, her cheeks smooth. 

Her muzzle, jutting out past her eyes and neck and 

jawbones, prominent like axe heads. 

(Her tail) hanging down like a leafless palm frond with 
hairy tufts over her udder, its teats unsucked. 

Though merely playing, she flies on light, spear-lie 

feet that brush lightly on the ground. 

On a hot day when the chamelion leaves a part of him 

exposed to bake it in the sun, 

A day when the guide tells his group to siesta, as the 

ash-coloured locusts move over the pebbles, 

Like the hand-Aapping of a grey-haired woman rising in 

mourning, while other childless women respond. 

One wails, her muscles limp, senseless at the news of 

her first-born's death when the mourners report it. 

She tears at her breasts, her dress tom in shreds from 

her shoulders. 

Fools surround my mount, saying, ''You're as good as 

dead, Ibn Abn Sulma!" 

While every trusted friend responded, "I can't help 

you - just too busy!" 

"Then out of my way, confound you", I told them, "for 

whatever the Most Merciful decrees is done!" 

And everyone born to woman, even if safe for long, is 

one day home upon his funeral bier. 

I was told that the Messenger of God threatened me, 

yet one hopes for forgiveness from the Messenger of 

God. 

Go easy - may He guide you Who gave you that gift of the 

Qur'an in which there are exhortations and 

explanations. 
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Do not punish me for slanderers' reports, for I have 
not sinned, despite all the rumnurs. 

Standing where I am, I see and hear what would, if he 

stood and so heard, make an elephant 
Tremble, unless there came to him from the Messenger, 

with God's permission, some pardon. 
(I will travel) until I place my right hand, never to 

withdraw it, in that of him who takes revenge, he whose 

word is final. 
I am more afraid to speak with him - though people call 

me of fine lineage and responsible - 
Than with a lion in the jungle in the lowlands of 

'Aththa, deep within its thickets, 
That each morning feeds two cubs, their meat human 

flesh thrown down and ripped apart. 

When he falls on his prey, he cannot conceive of 
leaving it any other way but prostrate. 

From him the wild asses flee in terror, and no men may 

walk in his valley. 
But in his vale there is man of mst ,  already eaten, 

his weapons stained, in rags. 
The Messenger is a light-giving illumination, an 

unsheathed sword of God, of fine Indian steel 

Amidst a band of Quraysh whose spokesman said in 
Mecca's valley, when they accepted lslam - "Go away!" 

They left, but not from cowardice in battle, nor 

without shields or weapons. 
They walk like proud camels, striking out in defence 

when the short, black men take flight, 
Proud chiefs, dressed for battle in chain-mail made by 

DS'od, 
Shining and full, its rings joined together like those 

of the qafa3 plant. 
They do not exult if their lances strike home, nor are 

they despairing if themselves struck. 
Enemy thrusts only ever strike their throats, and they 

are not afraid of the pools of death."' 

Ibn Hishan stated that in quoting the poem as above Muhammad h. Ishzq gave 

no chain of transmission. 

The  hiifis al-Bayhaqi gave its text in his Dala'il al-Nubiiwwa with a complete 

chain of transmission. He stated, "Abn 'Abd Allzh al-Hafg informed us, quoting 

Aba al-@sim 'Abd al-Rahmiin b. d-Hasan b. Ahmad al-Asadi Bahmadhm, 

quoting Ibrzhim b. al-Husayn, quoting Ibrxhim b. d-Mundhir al-Haz-i, 

quoting al-Hajjaj b. Dhn al-Ruqayba b. 'Abd a l - m m z n  h. Ka'b b. Zuhayr b. 
Abn Sulma, from his father, from his grandfather, who said, 'Ka'b and Bujayr, 
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both sons of Zuhayr, travelled out as far as Abraq al-cAzznf. There Bujayr told 

Ka'b, "Stay here until I go to this man" - meaning the Messenger of God 

(SAAS) - "and hear what he says." Ka'b did remain there, while Bujayr went 

to the Messenger of God (SAAS), who offered Islam to him and he accepted 

it. When news of this reached Ka'b, he spoke the following, 

"Send from me a message to Bnjayr: 'To what - confound 
the rest - is it he is leading you? 

Toa faith you'll fmd no one - mother, father or 
brother of yours - ever belonged. 

Aha Bakr poured out a full cup of it for yon, whiie al-Ma'miin 
refilled it again and again."' 

"'When these verses reached the Messenger of God (SAAS) he made 

permissible the execution of Ka'b, he said, 'Whoever encounters Ka'b should 

kill him!' 

"'Bujayr wrote to his brother telling him this and that the Messenger of God 

(SAAS) had authorized his execution. He told him to escape while he could. 

Thereafter he again wrote hi saying, "You should know that the Messenger of 

God (SAAS) accepts when anyone comes and makes an aff~nnation of his faith 

in Islam and considers the past over and done with. If this note of mine reaches 

you, do come and accept Islam.""' 

The quoted source went on, "And so Ka'b did accept Islam and composed his 

ode praising the Messenger of God (SAAS). He came and made his camel kneel 

at the door of the mosque of the Messenger of God (SAAS) and entered it. The 

Messenger of God (SAAS) was there with his Companions, like a food-table, 

with ring after ring of people seated around it, looking first towards one group 

and talking with them, next to another and talking with them." 

Ka'b stated, "So I made my mount kneel at the mosque door. I recognized the 

Messenger of God (SAAS) from his description and went and sat down near 

him. I then affirmed my acceptance of Islam, saying, 'I bear witness that there is 

no god but God and that you are Mulpmmad, the Messenger of God. Safety, 

Messenger of God!' 'And who are you?' he asked. 'Ka'b b. Zuhayr,' I replied. 

'That fellow who recited ... ?' asked the Messenger of God (SAAS). He then 

turned and asked, 'What was it he recited, Abii Bakr?' Ahii Bakr then recited, 

'Al-Ma'miin has given you to drink by it a full cup; 
after the first, al-Ma'mm'" has also given you a second drink.' 

"Ka'b said, 'Messenger of God, I did not recite l i e  that.' 'How did you speak, 

then?' he asked. Ka'b said that what he had said was, 

'Al-Ma'mon has given you to drink by it a full cup; 
after the first al-Ma'miin has also given you a second 
drink.' 

165. In this version the name given d-Wmiir  means "the one given orders"; d-Ma'miin 
means "the one who is trusted". 
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"The Messenger of God (SAAS) commented, 'Yes indeed, Ma'miin, ''trust- 

worthy".' 

"Ka'b then recited to h i  the entire ode, to its end." 

This was the poem that begins, 

"Susd has gone away and my heart is sad, enslaved to 
her, unransomahle and chain-hound ..." 

We have referred above to those phrases which differ in the versions of Ibn 

I s h ~ q  and al-Bayhaqi, may God, Almighty and Glorious is He, have mercy upon 

them both. 

Abii Wmar b. 'Abd al-Bm stated in his book al-Ist8*hb that when Ka'b had 

completed the verses, 

"The Messenger is a light giving illumination, an 
unsheathed sword of God, of fine Indian steel ... 

I was told that the Messenger of God threatened me; yet 
one hopes for pardon from the Messenger of God." 

Abii Wmar went on, "The Messenger of God (SAAS) gestured to those with 

him to listen well." 

Masa b. Wqba preceded Aha Wmar in stating this, in the former's military 

chronicles. T o  God belong all praise, all credit. 

I observe that it is given in some accounts that the Messenger of God (SAAS) 

presented Ka'b with his cloak when he recited the ode. Al-Sarsari wrote a verse 

on this in some of his madii'ab, "poems of praise". The ha.? Abii al-Hasan h. 

al-Athir gave a similar account in his work aGGhaba. He stated, "It is this cloak 

that is in the possession of the Caliphs." 

I note that this matter is very broadly known. However, I do not see in any of 

these well-known written accounts any chain of authorities that I fmd satisfactory. 

But God knows best. 

It  is related that when Ka'b recited the line, "Susd has gone away ..." the 

Messenger of God (SAAS) asked, "And who is Susd?" "My wife, Messenger of 

God," responded Ka'b. "Nay, she did not!" he then said. 

However, that is not true. It seems to imply that he imagined that his wife 

had gone away because of his acceptance of Islam. But it is obvious that what he 

was referring to was an emotional distancing, not a juridical one. 

But God, Almighty is He, knows best. 

Ibn Ishaq stated, ' " A s i  b. Wmar b. Qamda said, 'When Ka'b, in his poem, 

spoke the words, "when the short black men take flight" he could only have been 

referring to the arqiir because of how one of us had treated him, whereas he had 

singled out the Quraysh muhaj~irin for his praise. Since the aviir were therefore 

angry at him, he recited the following verses after he had accepted Islam. In them 

he praised the an@ and referred to the suffering they had undergone with the 
Messenger of God (SAAS), and to their success: . 
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"Let those who love a noble life remain in the cavalry 
of the fme agar. 

They inherited noble qualities from father to son; the 
finest of men are they, sons of the finest, 

Men who hurl from their arms strong spears, long like 
Indian swords. 

And they stare ahead, their eyes red as embers but 
their sight nntired. 

Men who expend their souls for their Prophet by death 
in battles of hand and horse, 

They cleanse themselves with piety by the blood of the 
unbelievers they spill. 

They act like fierce, strong-necked lions used to 
hunting in secluded valleys. 

If you go to them so they may protect you, you'll feel 
as safe as if in the haunts of young mountain goats. 

At the battle of Badr they struck 'Ali such a blow as 

to bring down all of Niza. 
If the tribes had my knowledge of them, those whom I 

oppose would believe me. 
(They are) a people who, at times when the stars have 

given no rain, will still feed well their guests.""' 

Ibn Hishim stated, "It is said that when Ka'b recited to hi his poem, 'SUM 

has gone away' the Messenger of God (SAAS) said, 'Even though you have 

not spoken well of the an@r, don't they still deserve that?' And so Ka'b spoke 

these verses which are included in a qasida of his." 

H e  went on, "I learned on the authority of 'Ah b. Zayd b. Jad%n that Ka'b b. 

Zuhayr recited the verses of 'Su%d has gone away' to the Messenger of God 

(SAAS) in the mosque." 

T h e  ha& al-Bayhaqi related it, with its chain of authorities given above, back 

to Ibr&m b. al-Mundhir a l - H h n i  (who said), "Ma% b. Tsa related to me, 

quoting Muhammad b. 'Abd al-R*m%n al-Aftas, from Ibn Jad%n, who gave 

it." This chain of transmission is mursal, incomplete. 

Sheikh Abii Wmar b. 'Abd al-Barr, God have mercy upon hi, stated in 

his book al-IstC%b fi Ma'rifaat al-A~hzb after having given some biographical 

details about Ka'b b. Zuhayr, "Ka'b b. Zuhayr was a prolific poet considered 

pre-eminent in his class, along with his brother Bujayr. Ka'b was the better poet 

of the two, while their father Zuhayr was superior to both. Among the fme poetry 

of Ka'b b. Znhayr are the lines, 

'Were I surprised by anything, it would be how a young 
man goes forward though his fate is hidden from him. 

He will strive to achieve what he cannot attain; the 
soul is one, while worry is all-encompassing. 
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As long as a man lives, hope extends before hi; the 
sight goes out as far as the full extent of space."' 

Thereafter Ibn 'Abd al-Barr gave other verses too numerous to mention. He 

did not record the date of his death. Similarly, Abii al-wasan h. al-Athir, in his 

hook al-GhabafiMa%Tat al-Sahtiba did not give this information. However, it is 
related that his father died one year before the mission of the Messenger of God 

(SAAS). But God knows best. 

Al-Suhayli stated, "Among the finest verses of Ka'b b. Zuhayr are those 

he spoke in praise of the Messenger of God (SAAS), 

'The brown she-camel wries him on, wrapped in his 
cloak, like the full moon shining bright on a dark 
night 

Inside his wrappings or folds of his cloak there is 
such religion and such nobility that God well knows."' 

Chapter Concerning those well-known events and deaths that occurred in 8 AH. 

In Jumdz that year the battle of at-Mu'ta took place. In Ramadw there was 

the expedition resulting in the mnquest of Mecca. Thereafter, in Shawwa, there 

was the conflict with Hawazin at Hunayn which was followed by the siege of 

al-Ta'if. In Dho al+'da the 'umra was performed from al-Ji'rma and the 

Messenger of God (SAAS) then returned to Medina for the remainder of that 

year. 

Al-Waqidi stated that his return to Medina from that journey came six days 

prior to the end of Dhn al-Wijja. 

Al-Wqidi went on, 'LThat year the Messenger of God (SAAS) sent 'Amr 

b. al-AS to Jacfar and 'Amr, sons of al-Julundi, of Bana Azd; the jizya tax was 

taken from the mag%, 'the Magians', of the country of these two men and from 

the bedouins in the areas around there. 

"That year the Messenger of God (SAAS) married F2hma, daughter of 

al-D@h& b. Su@w al-Kilahi, in Dhii alQ'da. She, however, spoke a pka of 

refuge in God from him,16' and so he forsook her. It is also said that he gave her 

the choice and that she chose the worldly life and so he left her. 

"In Dhii al-Hijja that year, Ihr%him, the son of the Messenger of God (SAAS) 

and M%iya, the Copt, was born. The envy of his other wives, the ummahat 
almu'mmin, was aroused when she bore him a male child. The midwife was 

Salmq the freed-woman of the Messenger of God (SAAS). She came out and 
informed Abu MI', who went and delivered the good tidings to the Messenger 

166. She invoked the irfi%d!u when he first walked into his apamnent where she was. Sources 
suggest that she had been nicked into saying this by the other wives of the Prophet (SAAS), who 

were envious of her beauty. 
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of God (SAAS), who presented him with the gift of a slave. The Messenger of 
God (SAAS) then sent him (the baby) to Umm Barra, daughter of al-Mundhir 
h. Usayd b. Khidash b. CAmir b. Ghanm b. 'Adi b. al-Najja and her husband 
al-Bar2 b. Aws b. Khalid b. al-Jaki b. CAwf b. Mabdhal." 

That year there occurred the deaths in military engagements of those martyrs 

to whom we made reference above. 
We earlier referred to the destruction by Khalid b. al-Walid of the temple 

where al-Wza was worshipped at Nakhla, between Mecca and al-Ta'if. That 
was five days prior to the end of Ramadm that year. 

Al-Waqidi stated, "That year the destruction was carried out of SuwaC, (the 
idol) at Rahq that Hudhayl had worshipped. CArnr b. al-'A~, may God be pleased 
with him, destroyed it, but he found nothing in its treasury. (The idol) Manat 
was also destroyed at al-Mushallal; it had formerly been venerated by Aws 
and Khazraj, the an@r tribes. Sa'b b. Zayd al-Ashhali, may God be pleased with 

him, destroyed it." 
We referred to this event in a useful and full section of our exegesis of siirat 

al-Najm, with reference to the words of the Almighty, "and have you considered 
al-Lat, al-Wzza and Mannt, the third, the last?' (siirat al-Najm; LIII, v.19-20). 

Al-Bukhm made reference, after the material relating to the conquest of 
Mecca, to Banii Khath'am's destruction of the temple where they used to worship, 
and which they called the "Yement", the "southern" or 'LYemenz'', Ra'ba, in 
imitation of the ka'ba at Mecca. The latter they knew as the "Shtzmi", the 
"uorthem" or "Syrian", ka'ba. 

Al-Bukhnri stated: "Yasuf b. Miisa related to us, quoting Abii Usnma, from 
Ismacil b. Aho Khdid, from Qays, from Jarir, who said, 'The Messenger of God 
(SAAS) asked me, "Will you not relieve me of Dha al-Khalasa?" "Yes indeed!" 
I replied. So I set OR with a force of 150 cavalry from (Banii) Ahmas, who were 
good horsemen. I used not to feel secure on horses and I told this to the Prophet 
(SAAS). He hit me on the chest with his hand so that I could see its imprint 
and said, "0 God, set him firmly, and make him a guide who is rightly led." And 

I never fell off a horse thereafter."' 
Dhii al-Khalasa was a temple in Yemen belonging to Bans KhathCam and 

Banii Bajayla which contained idols they worshipped. 
Al -Bum's  account continued, "Jarir went there and destroyed it. When he 

arrived he found a man who foretold using divining arrows. He was told, 'The 
Messenger of God (SAAS) is here! If he gets hold of you he will behead you!' 

"While one day he was using his divining arrows, Jarir came and stood over 
the man and said, 'You had better break them up and testify that there is no god 
but God! Otherwise, I'll strike your neck!' The fortune teller broke them and 
so testified. 

"Then Jarir sent one of the Banii A b a s  men, called Abn Artat to the Prophet 
(SAAS) to inform him of the good news. When the man reached him, he said, 
'Messenger of God, by him who sent you with the truth, by the time I left it 



IMAM ABU AL-FIDA' ISMA'IL IBN KATHiR 511 

(the temple) it was like nothing but a scabby camel!' Thereat the Messenger of 

God (SAAS) blessed the horses and men of Bann A h a s  five times." 

Muslim related this with various lines, from Ismacil b. Aha Khdid, from Qays 

b. Aba H&im, from Jarir b. 'Abd Allsh al-Bajali, in similar words. 





GLOSSARY - 

ABBREVIATIONS AND NAME-RELATED TERMS 

Aba means father. According to Arabic grammatical rules, this word changes 

to Abi when governed by a preceding word. While, therefore, Abii T ~ l i b  
would mean Talib's father, when the word Ibn, son, is prefixed to the name, 
the form changes to Abi, and so Ibn Abi wib, would mean 'the son of 
Tdib's father'. To avoid confusion in this text, however, the term is left here 
universally as Abii. 

The letters 'al-' before a noun represent in Arabic the definite article, 'the'. 

The letter b. when part of a name represents a shortened form of the word 
'Ibn', 'son'. Thus, the name 'Yakiib b. 'Utba' means 'Ya%iib, son of Wtba'. 
In a composite name, as are often given in this text, such as 'Yakliib b. Wtba 
b. al-Mughira b. al-Akhnas' the names of Ya9iib's father, grandfather, and 

great grand-father are given. 
The letters bt. a shortened form of the Arabic bint, indicates 'girl' or 

'daughter'. Thus the name 'A'isha bt. Aba Bakr refers to 'A'isha, daughter of 
Aba Bakr. 

The letters SAAS are inserted after mention of the Prophet Muhammad. 
These letters stand for the Arabic words ~ a l l d  Alkhu blayhi ma sallam; this 
invocation, recited by Muslims after every reference to the Prophet, whether 
by name or inference, is normally translated as 'May God's peace and blessings 
be upon hi'. 

GLOSSARY ITEMS 

Words defined in footnotes associated with the text are not generally included 
in this glossary. 

afkhddh: plural of fakhdh (q.v.). 

a e d i t h :  plural of hadith (q.v.). 

agnatic: related through descent on the father's side. 

' d im (pl. 'ulamd'): scholars or theologians of Islam. 

awdr: the plural of ndsir, helper, or victor. Most commonly met, in this text, 
in the plural form, it refers to the early Medinan allies of the Prophet who 
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officially fraternized with the rnuhajirin, those Muslims who had initially gone 
into exile from Mecca to Medina in their support for Islam. 

'arab al-Caribs: the original Arabs, who are assumed to have spoken the language 

of YaCmb h. Q&tzn. 

'arab al-musra%ba: 'the arahized Arabs', initially referring to those who spoke 

the Arabic of Ishmael, the dialects of the Hija, that is. The term is also 

applied to those not descended from the Arabs of Arabia, but who have been 

assimilated into Arab culture and who speak Arabic as their native tongue. 

'Arafat (also 'Arafa): a plain some 13 miles east of Mecca. Essential parts of 

the b a j  pilgrimage ceremonies occur there, centered on a small granite hill, 

also known by the same name. 

'ashira (pl. 'ashz'ir): an agnatic group. The word is commonly translated as 

tribe. An 'ashira is composed of several afkhzdh (q.v.), while several 'asha'ir 

form a single qabila (q.v.). 

badana: an animal, commonly a camel, to he offered for sacrifice by a pilgrim 
at the haj (q.v.). 

baraka: blessing, in particular that divine force that enables prosperity and 

happiness. Persons of great piety or holiness are believe suffused with baraka, 
which radiates from them to those around them. 

Bakka: an ancient alternative or original name for Mecca. In legend, the name 

comes from the Arabic verb baka, he wept, applied to Adam's sadness at 
descending to the barren environment of Arabia after his expulsion from 
paradise. 

bafn (pl. bupn): an agnatic group smaller than a qabila (q.v.) but larger than 

a fakhdh (q.v.). 

dzf': the word used to denote the act of departure from 'Arafst during the 

pilgrimage rites. 

fakhdh (pl. afkhadh): a group of several families claiming descent from the 

same ancestor. 

al-fair: the dawn; also the superogatory prayer, recommended but not required, 
performed immediately after dawn. It consists of two rakcltr (q.v.) to be recited 

audibly. 
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fasila (pl. fasa'il): an agnatic group consisting of the nearest members of one's 
'ashira (q.v.). 

ghazwa (pl. ghazawaf): armed engagements in which the Prophet Muhammad 

participated personally. Those he initiated but without his own direct participa- 
tion are known as saraya (pl. of sariyya). 

hadith (pl. ahadith): a saying, reported action or anecdote relating the words 

or deeds of the Prophet Muhammad. An isnd (q.v.) precedes the hadith and 
lists the persons by whom the reported material was transmitted. 

hadith mar&*: a badith related by one of the Companions of the Prophet (see 

sahib) and quoted directly from the latter. 

hafiz (pl. hufaz): a person who has memorized the entire Qur'an. Also one of 
the sacred attributes - the Guardian, the Protector - by which God is known. 

haj: the pilgrimage to the holy places of Mecca set annually to take place in 
the first half of the month of Dha al-HiiJa. 

banif 1) a devout pre-Islamic monotheist. 2) a person sincerely searching for 
the ancient religion practised by Abraham, with whom the word is particularly 
associated. 

hantjyya: the religion of Abraham and the hanifs. 

baram (or baram): a term denoting what is sacred, forbidden or inviolable. 

hijaba: the office of the custodian of the kacba; he is known as the &jibjib. 

bijra (or hegira): the emigration of the Prophet Mu&mad and his supporters 
from Mecca into exile in Medina. The date of this event was later adopted as 

the commencement of the Muslim era, calculated as 622 AD. 

ijaza: 1) rendering something legal or permissible. 2) the act of transmitting 
a hadith and attributing the same to an authority without actually having heard 

that person recite it. 

z$&a: the movement or departure of pilgrims from 'Arafat following their 
performance of the wuqg 'the standing'. 

ihram: 1) the rendering sacred or inviolate. 2) the name given to the clothing 
domed by Muslims entering the ihram state prior to their participation in the 

pilaimage. 
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i s n d  the prefatory material to a !uzdith (q.v.) that lists the sequence of scholars 
or. witnesses who transmitted the account from the time of the Prophet 
Muhammad up to the time when it was written down. 

i m :  the cloth that covers the pilgrim from waist to knees when he commits 
himself to the sacred state of ihram. 

jlthiliyya: denoting childlike foolishness or ignorance, the word is commonly 
applied to the period prior to the advent of Islam. 

jamra (pl. jamrat): ancient stone pillars symbolizing Satan at Minn. These are 

pelted with pebbles during the pilgrimage rites, the stones being known as 
jamrat. 

ka'ba: the ancient cube-like structure within the great mosque in Mecca 
positioned some feet from the sacred spring zamzam (q.v.). It is towards this 
site that Muslims direct their prayers (see qibla). 

al-Khalil: 1) a town, also known as Hebron, some 32 miles south of Jerusalem 
and the site of the Tomb of the Patriarchs, sacred both to Jews and to 
Muslims. 2) a name or attribute implying close friend or confidant; the word 

is particularly associated with Abraham. 

liwa': 1) a flag, banner or signpost. 2) the issuance of this to those making the 

pilgrimage to the kacba. 

maqam Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feet 
from the ka'ba where Abraham and his co-religionaries would stand for prayer 
during the summer months. 

maghrib: the west or direction in which the sun sets. Also, the fourth canonical 
Islamic prayer performed at dusk. It consists of three rakcn; at the first two 

of these the prayers are spoken audibly, the third in silence. 

masjid: the place where the Muslim prostrates in prayer, usually a mosque. 

Minx: a location some four miles east of Mecca on the road to 'Arafxt. 

hadith mursal: a hadith which is considered by scholars to have a fault or 

inconsistency in the chain of its transmission. 

al-Muzdalifa: a location some half way between Minx and 'Arafxt. It is there 
that pilgrims returning from 'Arafxt spend the night. 
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nadwa: the act of presiding over assemblies of pilgrims at the ka'ba. 

parasang: a Persian term for a unit of length, also known as a farsakh. One 

parasang equals approximately one league, some three miles, that is. 

qabila (pl. qaba'i'il): a large agnatic group whose members trace descent from a 
single ancestor. Often translated as tribe. A qabila is larger than an 'ashira 
(q.v.) but smaller than a sha'b (q.v.). 

qadi: a judge appointed by a Muslim community m administer and adjudicate 

issues of Islamic law. 

$la: the direction to which a Muslim faces when praying. Initially towards 
Jerusalem but later changed by the Prophet Muhammad so that Muslims 

would face Mecca and the ka'ba there. 

rak'a (pl. 7akCiir): a unit of prayer consisting of a variety of gestures and 

postures. These rak'at total 17 each day, divided between the five canonical 
prayer periods. 

al-rahim: The All-Compassionate; one of the sublime epithets applied to God. 

al-rahman: the All-Merciful; one of the sublime epithets applied to God. 

Ramadan: the ninth month of the Muslim lunar calendar. The month of 

fasting, it was during Ramadan that divine revelation first came to the Prophet 
Muhammad, and it is therefore particularly venerated. 

a length of unsewn cloth that is draped over the left shoulder and 

around the torso of the pilgrim. This garb is donned by the pilgrim when he 
enters the ihram state. 

rifda:  the provision of pilgrims with wheat and raisins by certain members 
of Qyraysh of Mecca. 

al-sa$: the ritual rapid walk or jog performed during the pilgrimage between 
al-Safa and al-Marwa. 

saba': the community and kingdom ruling South-West Arabia for centuries 

prior to the mission of the Prophet Muhammad. 

sahib (pl. ashah, rahrba): companion; that community of men who knew and 
supported the Prophet Muhammad during his mission. 
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sahih: a hadith (q.v.) the chain of transmission of which is considered by 
Muslim scholars to be reliable beyond any reasonable doubt; also, a collection 
comprised only of such ahadith. 

samcan: the receipt of a hadith (q.v.) from a scholar by listening to him or her 
recite it and then repeating it back. This method of transmitting and receiving 
a hadith was considered the most trustworthy of all. 

sha'b (pl. shu%b): a tribal group larger than a qabila (q.v.); a nation, race or 
people. 

shahzda the profession of faith in Islam by reciting in Arabic the words: 
'There is no God but God and Muhammad is His Messenger'. 

shaykh (pl. shuy~kh): an elderly man; a tribal or spiritual leader; a distinguished 
and devout scholar. 

shFa: the doctrine and its adherent, a shi'i, that considers 'Ali, son of Aba 
Tdib and husband of the Prophet Muhammad's daughter Fztima, was the 
Iegitimate spiritual and political heir to the Caliphate of Islam. 

sunna: the body of recorded words, actions, gestures and practices of the 
Prophet Muhammad. This material constitutes the second foundation of Islam 
and its legal system, the holy Qur 'a  being the first and prime source. In the 

plural form, sunan, reference is made to the compilation, by various authorities 
of the reported words and actions of the Prophet. 

tafsir: exegesis and commentary, particularly applied to the Q u r ' ~ .  

tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God, 
the All-Merciful, the All-Compassionate' prior to any act or activity in which 
he or she might engage. 

[awaj ritual circumambulation of a religious site, normally the kacba. 

tubba' (pl. tabzbi'a): the title applied to the kings of pre-Islamic Yemen. 

muds: the ritual ablution necessarily practiced by Muslims prior to their 
performance of prayer. 

zamzam: the sacred well positioned close to the kacba (q.v.) within the haram 
al-sharif; the sacred enclosure encompassing the great mosque in Mecca. 
Muslims believe the well to have been miraculously opened through the 

agency of Gabriel to provide water for Abraham's wife Hagar and their son 
Ishmael. 
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Bano & A s d  b. Rizn 378 

B m  'Awf b. d-Khaznj 101 
Bulii B& b. Wi'il 4, 94, 377 

Bans Bali 370-1 

Bano Ba* b. 'Amir 86 

Barn d-Dabzb 282 
Bans Damn 119 

h i l  D i m  65 

Bano al-DiI 381 



Bano d-Dil b. B& 94 
BanGDubayLa 21 
Ban" Fazvz 299-300 

B m  Ghanam 161 

Buril Ghifar 213 

BamHzdal 164 
Bana Hanlfa 25 

Bano d-Hirith b. 'AM Mvlat b. Kinam 225 

Bano M i r i t h  b. a l - b n j  449 

Banu Hvithz b. d-Hirith 8,10,1&19,146, 
256 

Bano H % h i  29,81 

B m H i H  300 

BanuHudhayl 84 
Banti Jadhima 423-7 

Bana J&jzbl b. KuUa b. 'Amr b. 'Awf 86 
Bano KaB 73,381 

Ban6 al-Khamj 3 
Bano K i m a  13,52,139,237,472 

Bana Layin  84,91,109-12 

BanoM1Wlzm 132 
Banu Mzlik b. Kim* 11-12,13 

BanilM&irib 114 

Burir Muhirib b. Fihr 179 

B m o M m  300-3 

Banil d-Muswliq 212-17 
B a n o N a b h  5 4  

Bani3 al-Nadir 5.6, LM1, 265 

Ban0 d-Najj3.r 17,29,49, YI 
h a  Nawfal 78,87 

Bano Nawfd b. LAbd Mamf 23 
Ban0 NnBtha 381 

BanuQayh 19 

Ban0 @ynuqaC 2.11, 108,214 

BannRabik 80 

Bvril sa'd 33,494 
Ban0 Sahm 4 

B a n  %4da 20 

Bmu Salama 18,20,59,151,180,187,205,228 
BaniiSalim 16 

Bano Sul.,"" 95,110 

BanoTamim 125 

BanoThalaba 1 

Ban0 %%h b. d-Fityawn 50 
Bano Umyya b. Zayd 9 

BanoZaFar 50.86 

BanuZahra 291 
BaniiZuhn 85 

Banozumyq 205 

d - M  34,63,99, 189 

d - M b .  Bzib 19,34,130,176,179,188,225 
d-Bari' b. 'Azib d-Anan 137 

Barn, daughfer of MasQd b. 'Amr b. 'Umzyr 13 

Bashrr b. B'd 300-3 

11-Bayhaqi 2,5, 10, 13-14,16,2233,43,65,84, 

89,95, 109,112, 114-15,126,132-5,144, 
145,153,174, 176,177, 194-5,197-200, 

2414,2280,284-5,303,319,367,3&7, 
399,404,428,454 

d-Bazzrr 151,17E-7,254,270 
Bilal 151 

Bindar 45 

Bishr b. Sufyn al-Ka'bi 223 

B i s  b. d-Mufaddd 60,277 
Bu%th 9 

Buday b. Umm As- 378 

Budavl b. Warns? 225. 236.390 . . 
B U G  2 A 

Buiavr b. Zuhavr b. Abn Sahs 422 

d-B& 5; 10, 14,25-6,34-5,3&9, 40,45-6, 

56-7, 58,60-1,62,74 84-7, YO, YE-7, 

lao-t, 113,129-33,158, W3,212,231-5, 
241,23545,247,249-51,26&7,27&83, 
349,3574,364,384,400-1,406,410,413, 

42&30,434-5,437,464,481,489,510 
B-yd b. <AM A!bh b. Abo Burda 14 
Burayda b. Sufym b. F-a d-Asluni 55, 

2 6 W  

B u s  b. Abo Amf 27 

Busn 10.355 

D 
m u d  175 

Damascus 363 

Damra 137 

Damn b. RabrLa 138 

Damn 79 
d-Darawardi 275 

al-Dhqufni 47 

Dhakwm 95 

Dhanab Naqama 139 
Dhat d-Riql' 2,112-18, 115,117,119 

Dho al-Hijja 246 

D h o w  204-11 
DhualSalasil 370-3 

DhiiTuwm 224 

Days d-Kalbi 161 

Dibya K. Khalrfa al-Kalbi 242 
D i m  179 

Diimat d-Jandd 124-5 

Durayd b. 4-Simma 438,459 

Du ' t ho rb .d -mth  1 
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F 
Fadak 301 

d-Fadl b. Muziiq 487 

d-Fadl b. Mmr d-Shaybint 202 

d-Faa b. Musawir 176 
FaW 13,40,65,82, 122,218,276,380 

Fayd b. Wafhlq d-Bqn 61 
Funt  b. Hayyan 4,s 

G 

Cnu 355 
al-GBbz 303-4 

Gmib  b. 'Abd All& d-Kalbt 301 
d-Ghalil D jm 94 
Ghmim b. Abu G u m  312 

Gharw Marziiq 242 

Ghassm 74 

Gha- 1,113, 114,139, 152, 163,246 
Ghawr 79 

Ghawrath b. al-Hirith 114-15 

Ghawrith b. d-Eirith 1.2 

G h a y h  b. S a h  474 
Ghundar 45,177 

H 

Habib b. Abii TBbit 57 

Habib b. Aws d-Thaqafi 192 

I W s  b. 'Am d-Shaybani 261 
Hafp 279 

Hzjv 14 

H 7 a j  145,150,283 
d-&[p; 29,2914,324 

d-Haiiii b. ?lit d-Mi  291-9 

Hajjaj b. Minhil 179 

Hajjaj b. Mubunad 39 
d-% 145 

al-HaLam b. Nifi' 63 

a l - W m  b. Sald b. Yarbii' 81 
al-% b. Wyayna 341 

d - I W m  33,70,245,249,394 
W m  b. Hakim 423 

HaLlm b. BaLlm b. 'Abm b. Hmii 66 
W m  b. Yizm 344 
d-H& 27 

96 

39 

& m M d  b. Salarm 14,35,36,40,44,56,96, 
124,129,145,159,271,285,308,380 

Bunmad b. Yvid 146,317 

Hammzd b. Zayd M),2G9,261,266,497 
Hammam 45 

Hammam b. Munabbih 40 

Hamna 64,219 

U r n '  d-Asad 67.68, 71 

H- b. 'AM d-Mumlib 13,14,16,2>9,45 
Hanash al-San'au 261 

H a h l  b. IsMq 11W 
Ham& 31 

H-ak b. Aba 'Amir 28 

Hand* b. Abn Sufyan 133 

Haram b. M i  98 
Hvith 29 

d-Hirith 286 

d-Harith b. [Amir 87 

11-Hvith b. 'Amir b. Nawfd 84 
11-with b. 'Awfd-Mum 142 

d-Hirith b. Aws b. Ma%% 8,9, 168 

d-Hirith b. Bad1 al-Nasri 452 

d-Hvith b. H i s h  b. al-Mughira 13 
d-Hirith b. Huszyn 451 
d-Huith b. K- b. Habib b. 'AM S h a m  170 
d-Hirith b. d-N& 27 

d-Hvith b. d-Simma 45,48,65,98 
Hvitha b. d-Nu- 448 
Barma1 b. Y&yn 289 

miln b. 'Abd All& 284 
Hmm b.Maliil 135 

Ham b. Sald 66 

H- b. H-yn dalalArzami 280 
Hasan b. Mnsi 278 
-him 29,43 

H%him b. Hahim d&Ui 36 

m h i m  b. dK@im 207 

d-H- 114,262 

W- b. 'Ali b. Abii m i b  82 

d-H- b. ~ARfa 36,55 
ai-Hasan d-Bqn 70,177,206, ZW, 305 
d - H m  b. wq 272 

&Hasanb.'Umw 57 

H M n  b. *it 4, 7,9, 29, 30,49, 7441,90, 
91,92,99,119-20, 14311,178-9, 181-2, 

185,187-8,210-11,221-2,295,3456, 
347-9,352-3,419-23,491-2 

Hatib b. Abii Mu5 383423 

H* b. lsma9l 247-8 
Hawain 300,437-58 

&ywz b. Shurayb 259 
d-Haz- 393 

Hcraclius 357,360 
Hibban 97 

H i b b  b. d-'Ariqa 173 

Hija 2, 11.86, 186, 189,214 
Him 122 

Him b. 'AW 100 

H a l  b. Bishr 287 

Him8 23,24,26,355,360 

Hind 13,Z, 29, 51-2,56,73,81 
H i s h  b. 'Amir 59 

Hi&m b. 'Amma 234-5 

Hisham b. Sag 132 



H&Zn b. Subaba 213 
Hishimh. Wrwa 22,46,70,97,139, 146, 159, 

21617 
Hishim b. Yosuf 84 
Hishim b. Zayd 284 
Hubal 31,33,34,56,82 
Hubayn h. Abo Wahb 501 
Hubayra b. Abo Wahb al-Makhzilmi 73,74 
21-Hudaybiyya LIZ, 23545,307,376 
Hudayl b. Mud& 91 
Hudba b. m a  36 
Hudhayfa 155 
Hudhayfa h. d - Y m  154-7 
Hujayr b. Abo I b b  d-Tunirmi 87 
21-Hulzys b. Z 1 b h  52 
Burmyd 40,129 
H m y d  h. Him 159 
Humayd h. Him 59 
Hurmyd al-Tam1 48.55 
d-Humaydi 426,473 
Hunayn 437-58,461-2 
11-Hurqa 301 
21-Hwyn 82 
W w y n  b. 'Abd a l - W m  b. 'Amr b. Sa'd 

b. Mu% 12 
al-HLwy" b. 'Abd &R&man b. wmar b. Sa'd 

h. Mu% 51 
M w y n  b. 'Ah 122 
H w y n  b. Hasan d-Ashqu 255 
Hwynd-Mu%Uim M1 
Hushaym 40,150 
Huwayyiw h. h k Q d  10 
Huyayy b. Akhiab an-Nadri 101,102,128, 139, 

163,265 

I 
IbnCAbb% 2,8, 14,32,34,40,55,55,56,63, 

65,70,89, 100,145,227,263,318,364 
Ibn 'Abd Allah 151 
Ibn 'Ahd Allah b. Abo Hadmi 3 W  
Ibn 'Abd al-Bur 509 
Ibn Abo Adi 485 
Ibn Abo 11-'AwjaI 319 
Ibn Ah0 d-Huqayq 187 
Ibn Abii Dhi'b 151 
Ibn Aho Dunyi 63 
Ibn Abo Hntim 33,100,151,201 
Ibn Abo Kabsha 364 
Ibn Abii Nzjrh 43,65 
Ibn Abo Wida 188 
Ibn AboZimd 14 
Ibn al-'Ariqa 147 

Ibn Wt I45 
Ibn d-Ashraf 7, &9,109 
Ibn d-Athir 122,196 

Ibn Habib 29 
Ibnal-Ziidd 259 
Ib" Hmb 74 
Ibnal-Hayyih I09 
Ibn Hazm 261 
IbnHimh 109 
Ibn H i s h  1,2,3,4,9, 10, 17,21-2,24,26, 

32,7-8, &SO, 64.65-6,68,7l, 74,78-9, 
SO, 88,89,91,95, 101,106,111,112-13, 
119, 120, 141-5, 157,167, 175,183, 185, 
286,307,405 408,41I,4l5,421-2,462, 
502, 505, 508 

Ibn d-Huqayq 9 
Ibn Is@q I, 2-4,5, 11,12,18-30,39,44,68-9, 

71-2,74-82,86-92,1W, 112-13,114, 
119-21, 124, 125,126,127-32,134, 
1 3 M ,  145-7,150, 152,154,163-5, 
169-73, 174, 178-87,19%4, 20H, 205-6, 
210-11,213-17,217,222,223-8,231,242, 

269,256,261-3,286,291-3,29&9,302, 
307-9,315,32%30,329-30,331-2, 

335410,342,352-3,363,3724,384,389, 
3%,399,402,406,414,418-19,423,438, 
*I, 45&7,46%71,501-3 

IbnJbir  57 
Ibn Ja%r 57 
h J m r  5,30-2,82, 121-2, 135,351,362,427 
IbnJurayj 40,474 
IbnKhafal 405 
Ibn al-Khamb 33,34,35 
Ibn Lahi% 674,163, 194,311,361 
Ibn Luqaym al-'Abd 105 
Ibn Mija 14,46,9,65,66,70, 176,250,314 
h Mass 39,56 
Ibnd-Mu- 40,g 
I b n M u W b  1 
Ibnal-Mu&& 45 
IbnNitm 3M1 
Ibn Numayr 166 
Ibn Qami'z 41.53 
IbnQami'ad-Harithl 30 
lbn Qami'n &Laythi 26 
IbnQuayba 19 
Ibn Rifalld-Zwqi 53 
Ibn Sdd 123 
Ibn Sz'd b. K h a y b  20 
IbnSdvna 8,308 
IbnSdam 384 
Ibn Shz'oh 28 
Ibn Shihab 56,72,289,291 
Ibn al-Sibigh 298 
Ibn Sunayna 10,108 
Ibn Ubayy 214 
Ibn W m u  25,38,45,66,103,175,344,424, 

497 
lbn Umm Hahlba 318 
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Ibn Umm Makrm 2,17,101 

Ibn 'Uqayl 61 
lbn 'Uyayna 368,474 

lbn Whhb 14,17,66,259,261 

lbn Zayd 308 
Ibn al-Ziba'ri 76-7,418-19 

lbn U u b a y r  312 
lbriahim b. lsmi'll 89 

Ibriahim b. Jacfu 92, IUS 

IbrZhim b. Lahi'a 300 

lbriahim b. Muhammad b. 'AM All& b. Jahsh 
65 

&?Aim b. M u b a d  b. 'Abd Albh b. 

Muhammad b. Abo Bakr b. Harb 42,63 
lbriahim b. Mom 84 
lbriahim b. Yosuf 189 

&rim 3% 

al-ljli 4 

-a 2,40,89,143,315 
ILrirm b. Abo Jahl b, Hkhm 8,12,13,24 65, 

152,403 
Ikrima b. <Amrmr 155,299 

Imun Abo <AM AUah d-Bukhiil 188 
Imun Abu Da'od 59 

Imim &mad 20.32-7,39,40,4W, 50,534, 

5f-7,59-6ll,62,110,l23, 131-2,138-9, 

145, 1668,174, 175, 177,190-2,250,252, 

255,26&4,278,288,293,327,342-3, 
3444,401, W,  424,431,440,461,471, 
485,49M 

ImvnMalik 374 
Imru'd-@ys 65 

'is b. ' A d  A b. U p  192 

'in b. Mubammad d - m  138 
Cia b. Tabman 198 

I s  b.TaEp 40 

I sbq  40,- 
I sbq  b. 'Abd A m  b. AbiI T a l k  96 
I sbq  b. lbrahim 279 

I sbq  b. l a  336 

I&q b. Nasr 40,188 

Isbqb.  Rahawayh 43 
Isr.%'ll 22,34,35,36,65, 157 

lsm?~'ll b. AbB Khilid 151,332,511 

J 
Jabal b. Jzwwll al-Thzlabi 170,185 

Jibir 36,115,132,174,231,280,314,374 

Jibir b. cAbd A m  5, 17,18,39,45,46,57,58, 
59-62,68,85,113,114,117-18,151,175, 
176,2&1,274,385 

d-Jadd b. Qays 228 

JaYu b. 'AM AUah b. Aslm 20.303 
~a'far b. Abu T&b 195,326,343-8,278-93, 

3 5 M  

Ja'far b. 'Amr b. Umayya al-12-1 23,25 
J a c k  b. al-FzQl b. d-Hasm b. 'Amr b. Umayya 

d-Dmi 92 
Ja'far b. Sulaymm 201 

Jahjah b. Mas-d 2213 

Jahsh 3 4 . 6 5  
J&sh b. al-Muthanni 252 

Jahsh b. R?ab b. Yakur  b. Sabra b. M u m  b. 
Kabir b. G h a m  b. Dodm b. Asad b. 

Khuzayma 197-203 
al-JaI'ab 39 

J b ' b .  Shadad 289 

Jamla 28 
Janr b. cAbd All& d-Bajzlr 511 
Jmr  b. Hhim 159 

Jlshm I57 

Jiddil 417 

d-Ji'lula 494-501 
Jirba 261 

J u W  129 
Jubayr b. M u t h  13,23-4,272 

Judbm 328 

Juhayna 301 
Jum& d-Awlin 5,82,366 

Ju& d-Uwli 335 

Jurayj b. Mini 369-70 

=I-Jurf 139 

Juwayriyya 216 
Juwayriyya b. As-' 104,159 

K 
Kp0 77 
Ka0 b. A d  109,170 

Ka0 b. A d  -rag 139111 

Kp0 b. d-Ashraf 5-11,103,186 

Ka0 b. Mil& 9.22-3,48,4,80,103, 180, 

ISZS, 211,353,468-9 
=I-Maaniyya 47 

Kp'bb. Wjra 301 

Kp'bb. Yahndh-a 10 

Ka0  b. Zayd 21-Najm 157 
K a 0  b. Z b y r  501-11 

Kathlr b. 'AM AUah b. 'Amr b. 'Awf d-Muzm 

135 

Khabbab b. 11-Aran 46 
Khadija 344 

W d  b. al-BuLayr d-L1ythi 86 

K h a d  b. H i s h  425 
Khilid b. Ma- 338 

Khilid b. a l - M u m  b. 'Abd d - R a w  b. 

d -Hh th  b. Hisham 323 

Khllid b. Sufya  b. Nubayh d-Hudhzli 1%2 
Khilid b. d-Walid 17,20,25,49,112,193,224, 

320-2,337,341,423-7,427-37 

W i d  b. Y a w  363 



--- 
Khubayb b. 'Abd A M  b. Abo Najrh 88 
Khuhyb b. 'Adr 84-5, 86, 94 
Khuwaylid 83 
KhuznLa 212-17 

n u z n ~ b .  h d  I n  

Khuzayma b. M u i t h  b. 'Abd All& b. 'Amr b. 

(Abd m f b .  H U  b. 'Ami b. $a%$ 
122 

Kinina 73-4 

Kinma b. al-Rabi'b. Aba d-Huqayq 5,12,102, 
268 

Kudx 398 

Kiifa 154 

Kuri' d-Gharmrn 224 

M 

&'add 73,76 

M a h d  b. Aba b. Abii M a b d  68-9 
M a b d  al-Khu& 68 

Mz'biir 370 

Mdhkiir 124 

Mahmiid b. 'Abd al-R&mm b. (Amr b. Jurnah 
175 

M b i i d  b. Asad 51 
Matpiid b. (Aylin 202 

Mahmodb.Maskma 260 
j 119,121 

Ma&iil 95 

Mskhlad b. Mnlik 40,47,64 

Makhshl b. 'h Wunri 119 
al-M& b. Ibr%him 1148 

Milk  b. 'Abbd 377-9 

Ma* b. 'h 17 
Mzlik b. LAwf al-Nasri 438,454,458,49&2 

hlalikal-Nqri 457 

mlik b. S i m  32 

MAlik b. =la 328,338 

Ma'mar 42,45,50,84,97,411,424 
Marbab 25% 

Marr al-Z&m 321,386,390,395 

M d a d  b. Abii Manhad al-(ihmawi 86,92, 
99 

Ma- 36 

Mamin b. d-Hzkam 235 

Mam3.n b. Mu'nwiya 54 
Marwin b. Mu'wiya a l -Fwi  53 

Maslama b. 'Alquna a l -mini  27 
Mlsmiq 63 

Masliid b. cAmr Mhifur  457 
Massd b. 'Amr b. 'Umayr 13 
Mas%d b. Siran 187 

M~tard-Warriq 317 
Mnwiyp 88 

Maymiin b. Ustndh al-Zuhri 137 
M a m m  122 315-17 

& 350 ' 

Mecca 6,7,12,21,23,38,44,48,53,55,64, 
67,84,85,86,87,93, 128,157,195,213, 
29,292,307,309,312,317-19,355,356, 

37M3,385,388,3W, 394,39&427, 
428-31,433,490,501 

Medina 1, W, 5,7, 15-14, 17, 18,25,39,53, 
59,60,64,65,67,68,70,72,74,83,95, 
101, 103,108-9,112, 119,139,142, 154, 

159, 162,193,204,207,210,223,240,246, 

287,307,319,322,323,342,379,388 
Mid'am 282,287 

d-Mihris 49,76 

M i h  b. Hafs b. 21-&yaf 225,238,313 
a&Miq&d b. d-Aswad d-Kind 208,211 

Miqsam 42,55,145 

Miqyas b. Subnba 213 
Mirba'b. Qayzr 18 

Mistab 219 

11-Miswar b. M&mm 223,235 

Mu%dhb. Jabd 65 
Mu5umm 1W 

MuLattib b. Qpshayr 141 

Msawiya b. Abii S u f m  60, 88,94 

Mulwiya b. 'Amr 129,282 
Mulwiya b. al-Mughlra b. Abii al-cA~ b. Umzyya 

b.'Abd Shams 71 

Mu'nwiya b. Qm 131 
Mudar 31 

al-Mughim b. 'Abd 11-Rsh- b. al-Huith b. 

Hish- 98 

al-Mughin b. S h u b  237,477 

Muhallim b. J u t h a  304-6 
M u b a d  b. 'Abd Allih 325 

Muhammad b. 'Abd Allah 11-Azdr 176 
Muhammad b. 'Abd All& al-DuUali 155 
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M u t . . m d  b. CAM d-R&m 57 

Muhammad b. 'AM Allah b. Abii Sa%% 47 
Mubarnmad b. Abii Balrr 434 

Muhammad b. Abii Mu$ammad 89 
Muhammad b. d-'Ah' 489 

M u b m m d  b. c~ b. Rabi% d - S h r  61 
Muhammad b. <Amr 168,177,380 

Muhammad b. BQShshar 135, 177,232,274 

Muhammad b. Ghflib b. b r b  137 

Mubarnmad b. &Hasan 42 

Mubarnmad b. d-Husayn 30 
Muhammad b. Isbq 10,11, ILLS, 17-18.37, 

45,61,64,86, 115-16, 13311,157,158, 

163,175,178, 190, 195,2i2,217,234 261, 

303,363,365,370-1,383,397,398,405, 

468,472,505 
Muhammad b.Ja%r b. d-Zubayr 55,59,216, 

335,342,407,417 
Mubunmad b. Ja'fu 166 

Mubunmad b. Khalhd d-Wilr 267 
Muhammad b. Ma* 150 

M~lbammad b. M a s h  5-6, 7-8,9,101,203, 
242 

M u b d  b. d-Munlildir 61 

Muhammad b. Muqadl 158 

Muhammad b. Murlim b. Shihab d-Zuhn 12, 
186,223 

Muhammad b. d-Muthanni 176,233 
M u i ~ m m a d b . ~ ~  233 

Muhammad b. Sdim 70 

Muhammad b. Sd- 54,125,372 
M v b " m d  b. TJbayd All& 244 
Mubunmadb.'Umar 65 

Muhammad b. 'Umar 11-Wqidi 54, 124 
Muhammad b. Y & y  215 

Mubunad  b. Y&ya b. Hahbn 12 
Mubunad  b. Ymus d-Kadirn1 135 
M h m a d  b. Zayd 277 

M u W b  114 

Mu'awiyya 35 
MU'P 297,32653,375 

Mujzhid 151,230 

Mujashi' 434 
Mujazziz d-Mudlijr 26 
Mujimi'b. Huithz al-AnWi 274 

Mukhayriq 50-1 

Muhwiyy* 23 

al-Mundhir 172 
d-Mundhir b. 'Am 98 

Mundhir b. d-Zubayr~ 97 

Muq%til b. Habbul 198 

d-Muqawqis 369-70 
d-Muraysic 212 

Mosa 34 

Mwa Abo Salama 499 
Musa b. Dead 126 

M o e  b. Ibrhrm b Kathrr b. B&ir b. d-F&th 

d - A m  al-Sulami 61 

Mosa b. Ism41 36,96,282,435 
M u e  b. Wqba 7, 11, 153,158,163,164, 190, 

212,256,300,306,310,317,381,392,394, 
400,467,488 

Mosa b. Ya'qiib 62 
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In the Name ofGod, the Beneficent, the Mercijitl

FOREWORD

THE interrelationship and interaction of human cultures and civilisations has

made the contributions of each the common heritage of men in all ages and all

places. Early Muslim scholars were able to communicate with their Western

counterparts through contacts made during the Crusades; at Muslim universities

and centres oflearning in Muslim Spain (al-Andalus, or Andalusia) and Sicily to

which many European srudents went for education; and at the universities and

centres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris,

and Oxford), where Islamic works were taught in Latin translations. Among the

Muslim scholars well-known in the centres of learning throughout the world

were al-Razi (Rhazes), Ibn Sirul (Avicenna), Ibn Rushd (Averroes), al KhwarizmI

and Ibn Khaldiln. Muslim scholars such as these and others produced original

works in many fields. Many of them possessed encyclopaedic knowledge and

distinguished themselves in many disparate fields ofknowledge.

In view of this, the Center for Muslim Contribution to Civilization was estab­

lished in order to acquaint non-Muslims with the contributions Islam has given

to human civilisation as a whole. The Great Books ofIslamic Civilization Project

atrempts to cover the first 800 years of Islam, or what may be called Islam's

Classical Period. This project aims at making available in English a wide selection

of works representative ofIslamic civilisation in all its diversity. It is made up

of translations of original Arabic works that were produced in the formative

cenruries of Islam, and is meant to serve the needs of a potentially large reader­

ship. Not only the specialist and scholar, but the non-specialist with an interest

in Islam and its cultural heritage will be able to benefit from the series.

Together, the works should serve as a rich source for the study of the early periods

ofIslamic thought.

In selecting the books for the series, the Center took into account all major

areas of Islamic intellecrual pursuit that could be represented. Thus the series

includes works not only on better-known subjects such as law, theology,

jurisprudence, history and politics, but also on subjects such as literature, medi­

cine, astronomy, optics and geography. The specific criteria, used to select

individual books, were these: that a book should give a faithful and comprehensive

account of its field; and that it should be an authoritative source. The reader

thus has at his disposal virtually a whole library of informative and enlightening

works.

Each book in the series has been translated by a qualified scholar and reviewed

by another expert. While the style of one translation will naturally differ from

another, the translators have endeavoured, to the extent it was possible, to make
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the works accessible to the common reader. As a rule, the use of footnotes has

been kept to a minimum, though a more extensive use of them was necessitated

In some cases.

This series is presented in the hope that it will contribute to a greater under­

standing in the West of the cultural and intellectual heritage ofIslam and will

therefore provide an important means towards greater understanding of today's

world.

May God Help Us!

Muhammad bin Hamad AI-Thani

Chairman ofthe Board ofTrustees



ABOUT THIS SERIES

THIS series ofArabic works, made available in English translation, represents an

outstanding selection of important Islamic studies in a variety of fields of know­

ledge. The works selected for inclusion in this series meet specific criteria. They

are recognized by Muslim scholars as being early and important in their fields, as

works whose importance is broadly recognized by international scholars, and as

having had a genuinely significant impact on the development ofhuman culture.

Readers will therefore see that this series includes a variety of works in the

purely Islamic sciences, such as Qur'an, [zadith, theology, prophetic traditions

(sunna), and jurisprudence (fiqh). Also represented will be books by Muslim

scientists on medicine, astronomy, geography, physics, chemistry, horticulture,

and other fields.

The work of translating these texts has been entrusted to a group of pro­

fessors in the Islamic and Western worlds who are recognized authorities in their

fields. It has been deemed appropriate, in order to ensure accuracy and fluency,

that two persons, one with Arabic as his mother tongue and another with

English as his mother tongne, should participate together in the translation and

revision of each text.

This series is distinguished from other similar intercultural projects by its

distinctive objectives and methodology. These works will fill a genuine gap in

the library ofhuman thought. They will prove extremely useful to all those with

an interest in Islamic culture, its interaction with Western thought, and its

impact on culture throughout the world. They will, it is hoped, fulfil an important

role in enhancing world understanding at a time when there is such evident and

urgent need for the development of peaceful coexistence.

This series is published by the Center for Muslim Contribution to

Civilization, which serves as a research centre under the patronage of H.H.

Sheikh Hamad bin Khalifa a1-Thani, Amir of Q;ltar. It is directed by a Board of

Trustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the former

Minister of Education of Q;ltar. The Board is comprised of a group of

prominent scholars. These include H.E. Dr Abul-Wafa al-Taftazani*, Deputy

Rector of Cairo University, and Dr Yusuf al-Q;lradhawi, Director of the Sira

and Sunna Research Center. At its inception the Center was directed by the late

Dr Muhanunad Ibraltim Kazim, former Rector of Q;ltar University, who estab­

lished its initial objectives.

The Center was until recendy directed by Dr Kamal Nagi, the Foreign Cultural

Relations Advisor of the Ministry of Education of Q;ltar. He was assisted by a

Board comprising a number of academicians of Q;ltar University, in addition to

* Died 1994, may Allah have mercy on him.
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a consultative committee chaired by Dr Ezzeddi!1 Ibrahim, former Rector of the

University of the United Arab Emirates. A further committee acting on behalf

of the Center has been the prominent university professors who act under the

chairmanship of Dr Raji Rammuny, Professor of Arabic at the University of

Michigan. This committee is charged with making known, in Europe and in

America, the books selected for translation, and in selecting and enlisting properly

qualified university professors, orientalists and students of Islamic studies to

undertake the work of translation and revision, as well as overseeing the pub­

lication process.
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INTRODUCTION

THE work at hand in its original Arabic is, in a sense, the product of two minds:

the author himself, Abu al-Fida' qmad ai-Din Isma'il b. 'Vmar b. Kathir, l and,

to a lesser extent, its editor, ｍ ｵ ｾ ｴ ｡ ｦ ｡ 'Abd al-Wa1)id. In his introduction to the

Arabic, 'Abd al-Wa!:tid points out that this work is in fact the culmination of a

search for a biography of the Prophet Mu!:tammad to which Ibn Kathir makes

reference in his celebrated exegesis of the Qur'an. There is, however, no extant

copy of any such independent biographical study traceable to Ibn Kathir. That

such a study did exist is questionable, notwithstanding Ibn Kathir's own allusion

thereto. Given the unavailability of this particular work, 'Abd al-Wa!:tid offers

the theory that the biography in question is none other than that which appears

in Ibn Kathir's chiefwork, his opus on history, the al-Bidaya wa al-Nihaya.2 He

argues that the sira section of the latter work is so comprehensive in its analysis

of the life and times of the Prophet Mu!:tanunad as to almost obviate the need for

any independent study of the same topic. The biography at hand, therefore, is the

same as found in the al-Bidaya. Nevertheless, 'Abd al-Wa1)id must be commended

for the not inconsiderable task ofediting and publishing this particular section as

an independent unit, and appropriately titling it al-Sira al-Nabawiyya Ii Ibn

Kathir.

Ibn Kathir, whose ancestors are said to have been from Iraq, was himself

born around the year 1313 CE/700 AH in the Boesra district of eastern

Damascus. He died 74 years later, shortly after suffering a total loss of vision.

He counts as his tutors such illustrious personages as the eminent historian

Shams ai-Din al-Dhahabi, the Miiliki jurist Abu Musa al-Qarafi, and the cele­

brated Damascene polemicist and jurist Ibn Tayrniyya al-I:Iarrani.

Ibn Kathir's was an era of the great political and social upheavals that posed

many challenges to the Muslim world at large, and in particular, to its scholars.

What with the scourge of the Tartars threatening the very existence oflslam as a

socio-political entity from the outside and the sectarian and ethnic strife created

by the Mamluk revolution doing much the same from within, Ibn Kathir and his

1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafiir: Critical

Analysis of Ibn Kathir's Tafsir al-Qy:ran al-'A;:im. Unpublished dissertation. (Ann Arbor:

University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir's name in more

than one way. AI-Dhahabi for instance, in the supplement to his bibliography, Dhayl Tadkkirat al­

Huffag" gives Ibn KathIr's name as IsmaCJ:l b. Umar b. Kathir b. l)aw b. Kathir b. Zare. Other

versions have been given, however, such as appears in al-Zirikli's al-Aclam (1: 320) and )Umar Riga
Kahh.!a's Mu'jam al-Mu'allifln (1: 28).

2. According to C. Erockelman in his Geschickte der Arabischen Literatur ii. 49, this historical

work of Ibn Kathlr is itself based on al-Birzali's chronicle. For more information see also, Ibn

I:Iadjar al-AsqalanI, at-Durar al-Kiimina (Cod. Vienna, no. 1172).
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colleagues, no doubt, had huge challenges with which to contend. In addition,

the unrelenting pestilence and drought that had plagued the Levant and areas

east thereof, made their burden all the more unwieldy. He died in 1387 cE/775

AH and lies buried in Damascus next to· his master, Ibn Taymiyyah. He was

mourned by his wife Zaynab, the daughter ofhis teacher, al-MiZZi, who, according

to some reports, was an accomplished scholar in her own right. She bore him four

sons, one of whom succeeded his father to the post of principal of the teaching

academy al-Madrasa al-Siilil:>iyya3

Ibn Kathir, true to the pre-eminent tendencies of the academic milieu within

which he functioned, brings to his study ofthe Prophet ofIslam the method ofthe

mul;addith, the scholar of I;adtth traditions, more assiduously than he does that of

the traditional historian. In doing so, however, he has, I believe, substantially

succeeded in combining two of the three sources available for the pursuit of the

historical Mul:>ammad: the I;adith literature and the sira; the Qur'iin, being the

third such source, features less prominently, if not altogether rarely, in his

study. Given the very extensive usage of I;adith material in this particular work,

a word about the classical nature of such material and its contemporaneous

validity would be appropriate at this point.

Early historical studies of Muslim society and culture, as A. A. Duri points

out, "followed broadly two lines that were distinct from each other - that of

I;adith, and that of the tribes (i.e. the ayyiim anecdotes as narrated by the

akhbiiris and the rutviit), which is in a sense a continuation of pre-Islamic

activities. "These two lines", he explains, "reflect the two major currents in

early Islamic society - the Islamic and the tribal lines which influenced all

aspects of life." 4 According to Muslim tradition, the learning and transmission

of the sayings and actions ofMul:>ammad, his tacit approvals and disapprovals of

the actions of others, and his general behaviour had religious significance second

only to that of the Qyr'iin. To that end Muslim scholars began the collection of

such data as was related to the Prophet and his era even while he was still

alive. At first, the system of oral retention was popular, but by the middle of the

first century of the Muslim era, written compilations of I;adith traditions began

to appear. By the end of the third quarter of that century, "a pattern was fixed

for the learning and teaching of the I;adith which flourished in the second and

third centuries." 5 A system of sorts for verifying the authenticity of such

prophetic traditions was allegedly extant from the earliest of times - albeit in a

3. Curtis, 23.

4. Professor Duri's article is in large measure an elucidation of what he calls "the tribal type of

history." See in this regard "The Iraq School of History to the Ninth Century", in Histon"am of

the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962).

5. M. M. Azami, Studies in Early Haditk Literature (Indianapolis: American Trust Publications,

1983),186.
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rather rudimentary manner. That system, however, was neither systematized

nor rigorously applied until the advent of the civil wars (fitna), whereupon

sources were no longer regarded, prima facie, as trustworthy, but were instead

increasingly scrutinized to establish authenticity. Thus evolved the elaborate

isnad system where every f.tadith was scrutinized from two perspectives: the text

(matn) containing the information transmitted as such, and the chain of trans­

mitters (sanad) giving the names of all those responsible for transmitting such

information from the Prophet himself.

As indicated earlier, Ibn Kathir's method in this particular work is more that

of the f.tadith scholars than it is of the historian; al-Bukhari, Muslim and more

so, al-Bayhaqi, A1.lmad b. I:Ianbal, and Abu Nu'aym thus feature more promi­

nently as sources for his biography than do historians such as Ibn Is\.Iaq, Ibn

Hisham or al-Tabar!. But, as 'Abd al-Wa\.Iid rightly points out, Ibn Kathir, on

occasion, is not averse to using some rather obscure historical works, some even

that are no longer extant: the rare historical tractate of Musa b. 'Uqba, and the

al-Raw¢ ai-An!of al-Suhayli are examples thereof.

True to tradition, ifnot quite on the same scale as, for instance, Ibn Hisham,

are Ibn Kathlr's copious citations of poetry, almost all ofwhich seem to have been

taken from Mu\.Iamrnad b. Is\.Iaq's biography of the Prophet. The poems deal with

a variety of themes and styles: there is, for instance, the unmistakable sarcasm of

Ka'ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by his

subsequent retraction and apology as in the much celebrated poem, Banat Su'ad;

there is also the occasional celebration of pre-Islamic Arabian chivalry, as in the

haunting ode of Abu al-Bakhtari b. Hisham, when he speaks so movingly of his

virtual self-immolation for the love of a friend. Then, of course, there are the

evocative panegyrics of I:Iassan b. Thabit in defence of Islam, its Prophet, and

his Companions.

Ibn Kathir, oddly enough for someone who has plumbed the depths of f.tadith

methodology, frequently paraphrases, not just the many references to scholars

such as Ibn Is\.Iaq, but also, at times, the very f.tadith material he so often quotes.

He thus takes almost the same liberties with such material as he does with

works on history, and the reader, particularly of the Arabic text, sometimes

searches in vain for all but the gist of the traditions that he ascribes to, say, the

saf.tif.t of Bukhiiri or that of Muslim. 'Abd al-Wii\.Iid offers two possible reasons

for this anomaly; the one I believe to be somewhat more plausible than the

other. It may well be, he suggests, that Ibn Kathir was simply quoting from

memory, seeing no need for any further textual verification, or it may also be

that he is, in fact, using sources unavailable to us today. This latter hypothesis

is, I believe, somewhat unconvincing for it requires, amongst other things, that

Ibn Kathir possessed not one, but an entire set of f.tadith works unique to his

library alone!
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The text itself suffers from a singular lack of the literary cadence that makes

the historical works of ai-Tabar!, for instance, more of a pleasure to read. This

seems to result from Ibn Kathir's efforts to present an authentic description of

the life and times of the Prophet of Islam, and to submit such data as is found in

the popular biographical works to the scrutiny of I;adith literature. The flow of

his text is, without question, a casualty of this exercise. But, as has been pointed

out by a scholar of the Bible, "If we read biblical narrative (or in this case the sira

material) as a story, we abandon its historical truth. If we read it as literature, we

will often find literary art in it, but this art takes us further from truth." 6 Not

that the method of Ibn Kathir is altogether without its redeeming features: it

certainly provides useful infortnation to scholars, particularly those of the tradi­

tional schools, who would prefer to have the classical sources for sira studies

close at hand.

The contents of works such as Ibn Kathir's sira are today regarded by many

scholars of Islam as largely proto-historical, focusing, that is, on an era whose

source documentation falls short of contemporary historiographical standards.

It is, some say, the stuff of myth and legend, entwined in places with real his­

torical data. For modern historians of Islam and the Middle East such as

Maxime Rodinson, Patricia Crone et a1., sira material contains, in the first

instance, virtually "nothing of which we can say for certain that it incontestably

dates back to the time of the Prophet".7 And so, "when doing research about

the life and work of the Prophet Mu\:lammad", Rudi Paret warns, "we on prin­

ciple distrust the traditional statement and explanation of facts given by later

generations, in so far as they cannot be verified by internal evidence or in some

other way."g

In addition, the work at hand may be seen by some to be no more than the

product of one who had a variety of interests in the topic: one who was, at one

and the same time, a historian, a scribe of "sacred biography", and also a devotee;

the results of an endeavour such as Ibn Kathlr's, therefore, risk being perceived

as less than the product ofdispassionate scholarship.9

This critical approach to Islamic historiography emerged gradually in the

18th and 19th centuries. It was, understandably, only a matter of time before

Albert Schweitzer's "quest of the historical Christ" wonld be appropriated by

6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:

Alfred A. Knopf, 1992).

7. This particular statement appears in the introduction to Maxime Rodinson's own biography

of the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971).

8. For the full text of this article see R. Paret, "Recent European Research on the Life and

Work ofProphet Muhammad, Journal ofthe Pakistan Historical Society, Karachi, 1958.

9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of the

Earliest Biography ofMuhammad (Columbia: University ofSouthern CaliforruaPress, 1989).
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scholars of Islamic history in their search of the demythologized Mul;1ammad;

after all, this kind ofappropriation of the analytical tools indigenous to studies of

Christianity for the unravelling of the Islamic historical experience has become

almost a convention in Islamic and Middle Eastern studies. Yet the entire

process is, I believe, fraught with questionable hypotheses, broad generalizations

and a certain disregard for the spatio-temporal factors that shape ostensibly sim­

ilar events. The application of New Testament heuristic tools such as Form and

Redaction criticism to the corpus of information pertaining to the sira seems to

betray a casual disregard for the Sitz im Leben of that very corpus. The life and

work ofJesus is clearly different from that ofMul;1ammad; the former's mission

- if it can be described as such - is, for example, singularly devoid of the political

and socio-economic objectives that informed that of the latter. It is, therefore,

hardly surprising, as F. E. Peters in his recent article "The Quest of the

Historical Muhammad" points out, that "even though a great deal of effort has

been invested in research into the life and times of Mul;1ammad, the results do

not seem at all comparable to those achieved in research on Jesus, and the reasons

are not at all clear." 10

Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben und

seine Lehre in 1843, scholars have endeavoured to unravel the historical

Mul;1ammad using a variety of tools and strategems. Initially the material

offered by Muslim historians such as Ibn Isl;1aq, Ibn Hisham and more, import­

antly, al-Tabar! was used almost unquestioningly by Christian scholars who, as

Holt characterizes them, belonged mainly to "holy orders".ll Their primary

purpose, it would seem, was to provide a spirited defence of Christian theology

and dogma against the claims of Islam and its adherents. The polemics that

ensued were, in the main, reflective of the attitude that there was "not any

rational inducement in all (that Muslims) believe or practice; insomuch that

common sense must be discarded in order to embrace their system.,,12 As for

MuI;1ammad, he was for many in that era "so coarse and barbarous an imposter,

that there is not a man, who does not or cannot perceive plainly his cheating

and corruption."u Humphrey Prideaux, the 17th-century lecturer in Hebrew

at Oxford, captured rather succinctly the disposition of scholars vis-a-vis the

study of Mul;1ammad, in the rather long-winded title of his work, The true

nature ofimposture fully display'd in the lift ofMahomet. With a discourse annex'd

10. F. E. I;teters, "The Quest of the Historical Muhammad", in InternationalJournal ofMiddle

East Studies 23 (1991), 291-315.

11. See P. M. Holt., "The Treatment of Arab Historians by Prideaux, Ockley, and Sale," in

Historians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),

290-302.

12. Ibid., 300.

13. Ibid., 300.
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for the vindi(ation ofChristianity from this (harge. Offered to the consideration of

the Deists of the present age. 14 Later Simon Ockley, the somewhat less acerbic

and brusque vicar of Swavesey in Cambridgeshire, authored The History ofthe

Saracens, a "much more solid contribution to historical knowledge" as Holt

puts it, but one that nonetheless did "not fail to follow common form by

stigmatizing Mul:tammad in his first line, as 'the great Imposter' and then

describing the Arab conquests as 'that grievous calamity' ."15 The liberalism that

swept across Europe in the 18th century helped create a relatively less hostile

attitude among European scholars towards Islam and its leader. We thns

find during that era scholars such as Henri de BoulainviIIier emerging.

BoulainviIIier, his theological affinities notwithstanding, assumed a decidedly

more conciliatory tone in his biography ofMuQ.ammad, La vie de Mahomet. For

him, Christianity is undoubtedly superior to Islam but he is, none the less,

quite charitable in his evaluation of his subject, and says: "With respect to the

essential doctrines of religion, all that (MuQ.ammad) has laid down is true; but

he has not laid down all that is true; and that is the whole difference between
our religion and his."16

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri

Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his

attempts to unravel "the historical person of Muhammad", Lammens plodded

on, and succeeded to some extent, in demonstrating "the possibility of the criti­

ical analysis of the sira"'. Lammens' efforts, however, were directed, not at a

biographical study of MuQ.ammad per se, but rather on the search for the secret

of his personal appeal and the rapid expansion of his message. "Muhammad to

him, was a historical problem as well as a symbol ofIslam's obstinacy and insen­

sitiveness to the missionary influence." 17

Lammens also happened to be among the first to argue, with some conviction,

that the bad,th traditions as well as the s,ra material on the Prophet are, on the

whole, fictitious. This inaugurated a new perspective on Islamic history: the

emphasis shifted from a critique of the actors in that history to the questioning

of the source material itself.

In the 19th century, the Hungarian scholar Iguaz Goldziher concluded that

much of the badith material was but a "pious fraud ... invoked by every group

(in early Islam) for every idea it evolved; ... through solid chains (isnad) of tra­

dition, all such matters acquired an unbroken tie to the 'Companions' who had

heard those pronouncements and statutes from the Prophet or had seen him act

14. Ibid.,29l.

15. Ibid.,31l.

16. P. M. Holt, The Treatment ofArab History, 300.

17. K. S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Historians of the

Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330--342.
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoing

hypotheses by subjecting the isnad of a few legal traditions to an exhaustive

scrutiny. He concluded that "hardly any of these traditions, as far as matters of

religious law are concerned, can be considered authentic; they were put into cir­

culation ... from the first half of the second century onwards.,,19 From this

others were quick to extrapolate that even the biographical material is fraudu­

lent. Crone thus states: "that the bulk of the sira ... consists of second century

[ladiths has not been disputed by any historian, and this point may be taken as
conceded.n 20

Not all Western scholars, however were as eager to jettison the classical

material. W. M. Watt, writing in his Muhammad at Mecca, is clearly more

reluctant than Crone, for example, to reject out ofhand all such material, simply

on the strength of Schacht's conclusion. He thus maintains that "In the legal

sphere there may have been some sheer invention of traditions, it would seem.

But in the historical sphere, in so far as the two may be separated, and apart

from some exceptional cases, the nearest to such invention in the best early

historians appears to be a 'tendential shaping' of the material ..." 21

It must be remembered, however, that traditional Muslim scholars display little

awareness of the foregoing conundrum. The classical methodology of [ladith

criticism as practised by early Muslim scholars, with its close scrutiny of the isnitd

and the mutun of prophetic traditions, has, in the main, not been discredited, or

even questioned, by Muslim scholars. If anything, that methodology has today

been given a new lease of life by scholars such as ｎ｡ｾｩｲ ai-Din al-Albam, who, for

example, regard the re-evaluation of the early sources as integral to what they call

the Islamic renaissance (al-Nah4a al-Islamiyya). Such a renaissance, Albam argues,

will fall far short of its goals, without a thoroughgoing purge of what remains of

the spurious material that had crept into [ladith and sira works during the turbu­

lent epoch of early Islamic history22 He thus set himself the task of appraising

scholars and the Muslim laity alike to those traditions that were deemed spurious

by the regimen ofclassical [ladith studies. His findings, which were first published

under the title "al-A1;Iaduh al-J;)a'ifah wa al-Mawdil'ah" in a weekly column in

the magazine al-Tamaddun al-Islami, now comprise a multi-volume work,

appropriately titled Silsilah al-A[ladith al-l)a'ifah wa al-Mawdu'ah.23

18. See Goldziher's chapter on the development of the law in Islam in Introduction to Islamic

Law and Theology, (Princeton: Princeton University Press, 1981).

19. J. Schacht, The Origins ofMuhammadan Jurisprudence (Oxford University Press, 1959).

20. Crone, Slaves on Horses, 14-15.

21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii.

22. M. N. AI-Albani, Silsilah al-Al;tadith al-l)a)ifah wa al-Mawducah. Vol. I. Damascus?:

Manshurat a1-Maktab a1-Islami, 1376 h.

23. Ibid., 6.
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Oearly not all contemporary scholars are as eager as Schacht et al. to ring the

death knell on /ladith literature as a tool for unravelling early Islamic history.

Azarni for one, in his studies on early /ladith literature has attempted to show

that /ladith literature is indeed the richest source for the investigation of that era,

for it provides, among other things, material for the understanding of the legal,

cultural and religious ideas of those early centuries. He maintains that the

theories of Margoliouth, Goldziher and more recently, Schacht can no longer be

incontestably accepted given the recent discoveries of manuscripts or research.

According to him:

"In the period referred to, works on the biography of the Prophet and on other

historical topics were in a very advanced stage. We find that work on the biography

of the Prophet was begun by the Companions. cAbd Allah b. cAmr b. aI-cAs

recorded many historical events. It is possible still to trace his work in the a/ladtth

narrated by cAmr b. ShnCayb (d. llS AH) as he utilized his great grandfather cAbd
Allah b. cAmr's books. Vrwah (d. 93 AH) in his biography of the Prophet names

his authority and most probably he had obtained the information in writing.
There are works mentioned here and there on a single topic of the Sirah, e.g.

Memorandum on the Servants of the Prophet, a book on the ambassadors of the

Prophet to different rulers and chieftains with their negotiations. There are

references to the collections ofthe Prophet's letters in a very early period."Z4

But it is, in fact, these very sources that Azami cites that have, through the use

of contemporary literary and hermeneutical tools, been relegated to no more

than "the rubble of early Muslirnhistory". For Patricia Crone therefore, the

"inertia" of material such as appears heretofore "comes across very strongly in

modem scholarship on the first two centuries ofIslam." 25 "The bulk of it", she

argues, "has an alarming tendency to degenerate into mere rearrangements of

the same old canon - Muslim chronicles in modem languages and graced with

modern titles." 26

Others, such as Juynboll, have strived to arrive at the inevitable solution inter­

mediaire, "a conceivable position that could be taken between the two points of

.view represented respectively by Muslim and Western scholarship."27 For him

therefore, the /ladith traditions "taken as a whole" do provide a fairly reliable

rendition of early Islamic history, and "a judiciously and cautiously formulated

overall view of what all those early reports ... collectively point to, may in all

likelihood be taken to be not very far from the truth of 'what really happened'."28

24. Azami, Early Hadith, 7--8.

25. See in this regard the introduction to her work, Slaves on Horses: The Evolution of the

Islamic Polity. (Cambridge University Press, 1980).

26. Ibid., 13.

27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship of

early hadith. (Cambridge University Press, 1983), 1.

28. Ibid., 7.



INTRODUCTION xxvii

Finally, the true value of this particular work probably resides outside the

context of the foregoing academic debate, for as Gadamer explains in Truth and

Method,29 "The meaning of a literary work is never exhausted by the intentions

of its author; as the work passes from one cultural or historical context to

another, new meanings may be culled from it which were perhaps never antici­

pated by its author or contemporary audience." 30

Muneer Fareed

Reviewer ofVolumes II-IV

29. H. G. Gadamer, Truth and Method (London, 1975).

30. This is in fact an interpretation of Gadamer's thoughts as espoused by T. Eagleton in his

study, Literary Theory: An Introduction (Minneapolis: University ofMinnesota Press, 1983),71.
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As has often been observed, translation is impossible, since the associations and

emotive content of words in one language and culture differ from those of all

others. Attempts at translation, therefore, inevitably represent strivings for

compromise. While accuracy and precision are prime objectives, the ultimately

necessary requirements for clarity and comprehension in the host language may

require simplification or even omission from the original text. The dilemmas

inherent in these conflicting objectives are at times irreconcilable, and this is

particularly true when one is dealing, as here, with languages and cultures so far

removed as ancient Arabic and modern English. This translation, composed in

everyday, contemporary English, gives no impression of the ubiquitous rarities,

oddities and archaisms of vocabulary and syntax that make the original

extremely challenging to comprehend. It is hoped, of course, that the innumer­

able compromises that this translation represents will be accepted as good-faith

attempts to convey the spirit and purpose of the original in a form that readers of

English will not find impossibly daunting.

In some instances Ibn Kathlr repeats anecdotal al;adith with differing chains

of authority that are almost identical in content; often, as will be seen, the

accounts differ in only very few of their words and these are typically vocabulary

rarities. While such variations between accounts may seem of scant interest to

the Western reader, they have nevertheless been left complete and intact in this

translation. Including them in full, as in the original work, gives a strong impres­

sion of the care with which these anecdotes have been handed down and the

impression of their likely authenticity is therefore enhanced. This seems espe­

cially the case where the discrepancies involve vocabulary rarities that are

synonymous. It seems that it would be just such words that would have been

subjected to dispute, change or loss from memory.

Ibn Kathlr's objective was to appear authoritative and discriminating in his

choices of inclusion and discussion of specific al;iidith; to him the listing of all

the names ofhis authorities and his comments on their reputations was an essen­

tial component of this lectures. The give-and-take of oral lecturing - of which

this work is essentially a record - would have enabled immediate verbal

clarification. Our English text, in contrast, has to stand by itself, and to present

an inherent and visible logic and clarity; it must also give some impression of the

reliability of the Arabic text that is indicated by its complexity, and by the care

with which the names of quoted sources are given and at times evaluated.

A perpetual challenge in presenting this text has therefore been to leave the

essential narratives clear and succinct while including yet simplifying the lines of

authority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance for

the initial 'readership' of this work as well as to students and researchers today.

However, the exact nature and relative value of the means of transmission from

authority to authority and the suggestions implied ofIbn Kathlr's preference for

certain sources over others, have not been conveyed with exactitude, since com­

mon English vocabulary is unable to convey some of the subtleties ofthe Arabic

technical terms employed for this purpose. The essential completeness of the

original text in this translation does, however, enable serious students of early

Islamic materials to bring their own differentiation to·bear by their knowledge of

the reputations of the persons quoted.

Certain words common in this text - such as Abu and surat - change in their

form in Arabic to accord with basic grammatical rules. Here, however, to avoid

confusion for those readers who do not know Arabic, they have been left in the

form in which they are most commonly met. Initial hamza, moreover, has been

omitted. Since early Arabic manuscripts, like the Arabic printed version of this

text, are devoid of quotation marks, the identity of the narrator is sometimes

unclear. Similarly, it is occasionally difficult to discern whether comments at the

end of an account are those of the transmitting authority or of Ibn Kathlr him­

self. Footnotes referring to these and similar textual difficulties have been kept

to a minimum, while brief parenthetical explanatory comments have sometimes

been inserted to aid the general reader.

Discriminating and knowledgeable readers and reviewers will no doubt find

discrepancies and perhaps inaccuracies in this lengthy and demanding text,

especially in the extensive poems quoted. For these the translator - and his

reviewers, text editors and typesetters - apologize. But since this work offers

intimate details not elsewhere available in English about Arabian history and the

inspiration and leadership ofIslam in its earliest formative period, it would seem

unsatisfactoty to leave it in a language and form accessible only to a small coterie

of scholars. The evident religious historical and philosophical interest of this

text suggests that all those associated with its production may properly take

refuge and find consolation from criticism in the knowledge that 'to err is

human'. To attempt the impossible, moreover, while perhaps foolhardy, is

surely more laudable than to make no attempt at all.

Trevor Le Gassick

Ann Arbor, 2000



VOLUME IV

THE YEAR 9 AH.

An Account o[the Expedition to Tabuk in Rajab 0[9 AH.

God Almighty stated, "0 you who believe, the polytheists are nothing but

unclean; and so they shall not come near the Sacred Mosque after this year. If

you should fear poverty, (then remember that) God will enrich you from His

bounty, if He so wishes. God is Omniscient, Wise. Battle against those who do

not believe in God or in the Last Day, who do not prohibit what God and His

Messenger prohibited and who do not follow the religion of the truth. (Battle

against) those to whom the (Holy) Book was brought until they pay the jizya

tax 'an yadin/ 'being in a state of submission'" (siirat al-Tawba, (or al-Bara'a);

IX, v.28-29}.

It is related from Ibn 'Abbas, Mujahid, qkrima, Sa'ld b. ]ubayr, Q;!tada,

al-J;)al;il;tak and others that when God Almighty decreed that the polytheists

sl)ould be prevented from approaching the Sacred Mosque, whether in the

pilgrimage or at other times, that Quraysh said they would be deprived of the

commercial activity that took place during the pilgrimage, and that they would

therefore suffer financial loss. And so God compensated them for that by ordering

them to battle the people of the scriptures so that they either accepted Islam or

paid the jizya tax (an yadin, "being in a state of submission".

I comment that the Messenger of God (SAAS) therefore decided to battle the

Byzantines. This was because they were the people nearest to him and those

most appropriate to invite to the truth because of their proximity to Islam and to

those who believed in it. God Almighty had stated, "0 you who believe, fight

those unbelievers who are near you. Let them see severity in you; and know that

God is with those who are pious" (siirat al-Tawba (or al-Bara'a); IX, v.123}.

When the Messenger of God (SAAS) determined to send an expedition

against the Byzantines - this being the time of the battle of Tabfik - it was at a

period of extreme heat and discomfort. He explained the expedition to people

and invited the bedouin tribes around him to go forth with him and a large force

of, as we shall see, some 30,000 men did join him. Others, however, held back,

and God criticized those who were hypocritical and neglectful. He expressed

His extreme displeasure and censure to them and brought them great disgrace,

giving revelation of verses for recitation about them. It was in siirat al-Tawba

1. 'an yadin, lit. "from a hand", has been variously interpreted as "in acknowledgement of

Your power", or "obediently", or "with ready money".
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IX (or al-Bara'a) that He made clear reference to them; we explained this at length

in our Taft;r (Exegesis). He ordered the Muslims to go forth no matter how,

saying, "Proceed forth, whether light or heavy, and put your possessions and

your persons vigorously to work in God's cause. That is best for you, if you but

know it. Had it been an objective close by and a short journey, they would have

followed you. But the long journey was too far for them. (Yet) they will swear

by God, 'Had we been able, we would have departed with you!' They destroy

themselves; God knows that they are liars!" (surat al-Tawba; IX, v.41, 2) and

other verses follow these.

The Almighty went on to state, "It was not for the believers to proceed forth

all together. Why then should not a group from every party among them go forth

to seek expertise in the faith and to warn their people when they return to them,

so that they may be on their guard?" (surat al-Tawba: IX, v.122). It is said by

some that this verse abrogates the fonner; others say not. God knows best.

Ibn Isl:Iaq stated, "Thereafter the Messenger of God (SAAS) remained In

Medina between the months of Dhu al-I:Iijja and Rajab - of year 9 AH that is

- and then ordered the men to prepare for an expedition against the Byzantines.

"AI-Zuhri, Yazid b. Ruman, 'Abd Allah b. Abu Bakr, Ｇ ａ ｾ ｩ ｭ b. 'Vmar b.

Q,ttada and others of our scholars relate as follows of what was told them

concerning the expedition to Tabuk; some give information not presented by

others.

"The Messenger of God (SAAS) ordered his men to make an expedition

against the Byzantines. This was at a time when there was considerable suffering

from poverty, extreme heat and drought. The fruit was now ripe and people

wanted to enjoy it in the shade; they hated the idea of leaving right away at

that season.

"The Messenger of God (SAAS) rarely went forth on an expedition without

disguising its purpose. The expedition to Tabuk, however, he explained fully

because of the great distance, the severity of the season and the large size of the

enemy force he intended to battle; he gave this explanation so that his men could

make proper preparations. He ordered them to ready their equipment, telling

them he was going to attack the Byzantines.

"The Messenger of God (SAAS), while readying his own equipment, asked

Jadd b. Q,tys, a man of Banu Salama, 'Jadd, would you like now to attack the

banu agar, the "yellow skins"?" He replied, 'Messenger of God, do excuse me

and not tempt me; I swear by God, my people well know there's not a man more

attracted to women than myself. I fear that if! saw the banu agar women, I'd not

be able to restrain myself]'

"The Messenger ofGod (SAAS) turned away from him, saying, 'I excuse you

then'.

2. An epithet referring to the light skin coloration of the Byzantines.
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"It was about Jadd that God revealed the verse, 'Among them are those who

will say, "Do not tempt me!". But they have already fallen to temptation. Hell

encompasses those who disbelieve' (suyat al-Tawba; IX, v.29).

"The hypocrites told one another, 'Don't go forth in the heat'. They did this

to avoid the warfare and doubting the truth and discrediting the Messenger of

God (SAAS). And so God revealed about them, 'They say, "Don't go forth

in the heat!" Say: "The heat of the fires of hell is more severe!" If only they

understood! Let them laugh a little and weep a lot for the punishment they have

earned'" (suyat al-Tawba; IX, v.81).

Ibn Hisham stated, "A reliable source quoted someone as quoting Mul;J.ammad

b. Tall;J.a b. 'Abd al-Ral:unan, from Isl;J.aq b. Ibrahim b. 'Abd Allah b. I:Iaritha, from

his father, who quoted his father as saying, 'The Messenger of God (SAAS) was

informed that some hypocrites were meeting in the home of Suwaylim the Jew

- his dwelling being at Jasum - and that they were dissuading people from

accompanying the Messenger of God (SAAS) on his expedition to Tabuk. The

latter then dispatched Tall;J.a b. 'Ubayd Allah and some men with orders to

burn down Suwaylim's house about them. Tall;J.a did this. Al-J;>al;J.l;J.ak b. Khabfa

jumped down from the roof of the house, breaking his leg. His companions

leaped down too, but escaped. Al-J;>al;J.l;J.ak spoke the following verses about this:

"By God's house, Mul)ammad's fire almost burned

al-Oa!)!):tk and Ibn Ubayriq!
Having climbed atop Suwaylim's house, I crawled away on

a broken leg and an elbow.
Greetings to you! I'll not do the same again. I am

afraid; he whom fire encompasses is burned."'"

Ibn Isl;J.aq continued, "The Messenger of God (SAAS) made energetic prepara­

tions for his trip, ordering the men to get ready quickly. He urged the wealthy

to provide funds and mounts for God's cause. Some of them did so and thus

stored away (later reward) for themselves. 'Uthman b. 'Affan made a greater

outlay than anyone had done."

Ibn Hisham stated, "Someone I trust related to me that 'Uthman paid out

1,000 dinars for the army going on the al-'usYa expedition to Tabuk. The

Messenger of God (SAAS) stated, '0 God be pleased with 'Utbman, for I am

pleased with him.'"

Imam Al;J.mad stated that Harun b. Ma'rfif related to him, quoting J;>amra

b. Shawdhab, from 'Abd Allah b. al-Q!isim, from Kaththa, the freed-men of

'Abd al-Ral;J.man b. Samra, who said, "'Uthrnan b. 'AfIan took 1,000 dinars to the

Messenger of God (SAAS) in his clothing when the latter was preparing the

army for the al-'usra expedition. He poured out the money into the lap of the

Prophet (SAAS), who began turning the coins over in his hand, saying, "Affan's

son can do no wrong, after what he has done today!'"
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AI-Tirmidhl related this from Mu1;lammad b. Isma'll, from al-I;Iasan b. Waqi',

from J;:>amra. He categorized it as basan gharib, "good but unilateral".

'Abd Allah b. A1;Imad stated, in his father's badith collection, "Abu MUsa

al-'Anazi related to me, quoting 'Abd al-Samad b. 'Abd al-Warith, quoting Sakin

b. al-Mughira, quoting al-Walid b. Abu Hisham, from Farqad Abu Tal1;la, from

'Abd al-Ral:tman b. Khabbab al-Sulami, who said, 'The Prophet (SAAS) made

an address urging support for the army for the al-'usra expedition and 'Uthman

b. 'Affan said, "I take responsibility for providing 100 baggage camels with their

saddle blankets and pack-saddles." He (the Prophet (SAAS» then came down

one step on the minbar, the pulpit, and again urged support. At this 'Uthman

said, "I take responsibility for another 100 baggage camels complete with their

blankets and pack-saddles."'"

'Abd al-Ra1;lman b. Khabbab al-Sulami went on, "I then saw the Messenger

of God (SAAS) use his hand to speak with, moving it thus." And Abu Musa

al-'Anazi stated that 'Abd al-Samad put out his hand and moved it as though in

delight (and saying), "For what he has done, 'Uthman has no more responsibility

hereafter."

Al-Tirmidhi related this from Mu1;lammad b. Bashshar, from Abu Da'ud

al-Tayalisi, from Sakan b. al-Mughira Abu Mu1;larnmad, the freed-man of

'Uthman's family. AI-Tirmidhi categorized the badith as gharib minhadha

al-wajh, "unique from this line".

AI-Bayhaqi related it through 'Amd b. Marzuq, from Sakan b. al-Mughira.

He said it happened three times and that 'Uthman took responsibility for

providing 300 baggage camels with their blankets and saddles.

'Abd al-Ra1;lman stated, "I witnessed the Messenger of God (SAAS) say while

he was upon the minbar, ''Uthman did no wrong after this'. Or he may have

said, .. . 'after today'."

Abu Da'ud al-Tayalisi stated, "Abu 'Awana related to us, from ｉ ［ ｉ ｵ ｾ ｡ ｹ ｮ b.

'Abd al-Ra1;Iman, from 'Amr b. lawan, from al-A1;Inafb. Q;1ys, who said, 'I heard

'Uthman b. 'AfTan say to Sa'cl b. Abu ｗ ｡ ｱ ｱ ｡ ｾ Ｌ 'Ali, al-Zubayr and Tal1;la, "I

adjure you by God to say whether you know that the Messenger ofGod (SAAS)

stated, 'Whoever equipped the army for the al-'usra expedition has been forgiven

by God', and that I equipped them so that they did not lack so much as a halter

or a headband?" They responded, "Yes, indeed, by God!'"''

AI-Nasa'i related this from a badith ｯ ｦ ｉ ［ ｉ ｵ ｾ ｡ ｹ ｮ Ｎ

THOSE WHO WEPT AND ALSO THOSE WHO MADE EXCUSES

TO REMAIN BEHIND.

God Almighty stated, "And when a chapter (of the Qur'an) is revealed saying,

'Believe in God and strive along with His Messenger', those among them of

ample means seek your permission (to remain) saying, 'Leave us behind with

those who remain.' They are pleased to be with those who stay back; their hearts
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have been sealed over, and they do not comprehend. However, the Messenger

and those who believe with him dedicate fully their property and themselves.

These persons shall have the benefits, and it is they who shall succeed. God has

prepared for them gardens beneath which rivers flow; they shall rest therein for

eternity. That is the great success. Then the excuse--makers from among the

bedouin came seeking pennission (to stay behind) and those who denied the

veracity of God and His Messenger also stayed. Those of them who disbelieved

shall suffer painful punishment. There shall be no blame for the weak and the

sick or those without the means to expend, provided that they are sincere with

God and His Messenger; there is no cause to blame those who do good. And God

is Forgiving and Beneficent. Nor is there blame upon those who, coming to you

for mounts, have you tell them, 'I have nothing on which to transport you', with

the result that they turn away, their eyes welling tears of regret that they do

not have the means to expend. Cause for blame rests with those who seek your

pennission to stay back even though they are wealthy, preferring to be with those

who remain behind. God has placed a seal over their hearts, and they do not

know" (surat al-Tawba; IX,v. 86-93).

We have provided sufficient interpretation of this in our Taftir (Exegesis); and

to God is due all praise and credit.

What is referred to here is those who wept when they came to the Messenger

of God (SAAS) to provide them transportation to accompany him on this

expedition of his but found him without mounts for them. They then retired

weeping, sad at their inability to participate in, or contribute to, the fighting for

God's cause.

Ibn Is1)aq stated, "These totalled seven persons, consisting of an$iir and others.

OfBanu 'Amr b. 'Awfthere were: Salim b. CUmayr; CUlba b. Zayd, brother of

Banu I:Iaritha; Abu Layla 'Abd al-Ra1)man b. Ka'b, brother of Banu Mazin b.

ai-Najjar; 'Amr b. al-I:Iumam b. al-Jum(1), brother of Banu Salama; 'Abd Allah

b. al-Mughaffal aI-MuzanJ. Some maintain that this last-mentioned was 'Abd

Allah b. 'Amr aI-MuzanJ. (They also include) Harami b. 'Abd Allah, brother of

Banu Waqif and qrbaq b. Sariya al-FazZarI.

Ibn Is1)aq went on, "I have been told that Ibn YamIn b. CUmayr b. Ka'b

aI-NaqrI met Abu Layla and 'Abd Allah b. Mughaffal who were both weeping.

Ibn YamIn asked them, 'What is making you weep?' They replied, 'We have

been to the Messenger of God (SAAS) to provide us mounts but he had none to

carry us. And we lack the means to proceed out with him.' So he (Ibn YamIn)

gave them a water-transport camel he owned and they saddled it. He also

provided them with some dates and so they proceeded forth with the Prophet

(SAAS)."

YUnus b. Bukayr added the following from Ibn Is1)aq, "CUlba b. Zayd went

outside at night, spending that part of it in prayer that God wished. He then

wept and said, '0 God, You have ordered to battle and inspired enthusiasm for
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it, but then not provided me with the means for it, not given to Your Messenger

a mount to transport me. I wish to donate to all Mnslims (the compensation

I received for) whatever wrongs may have befallen me, whether in money, in

bodily harm or in honour.'

"Next morning he arose with the rest and the Messenger of God (SAAS)

asked, 'Where is he who spent the night making donation?' No one got up. He

next said, 'Let the man who made the donation get up now.' He ('Ulba) then

went over to him and told him and the Messenger ofGod (SAAS) said, 'Rejoice!

By Him in whose hand is my soul, you have been inscribed among those having

made a zakat donation that is found acceptable (by God)!'"

At this point the bali'? al-Bayhaqi gave the badith ofAbu Musa al-Ash'an, stating,

"Abu 'Abd Allah aI-bali'? related to us, quoting Abu al-'Abbas MUQammad b.

Ya'qub, quoting AJ:unad b. 'Abd al-I:Iamid al-Mazini, quoting Abu USlima, from

Burayd, from Abu Burda, from Abu Musa, who said, 'My companions sent me

to the Messenger of God (SAAS), to ask him for mounts for them to accompany

him with the army for the al-'usra expedition to TabUk. I said, "Prophet of God,

my companions have sent me to you to provide them mounts." He replied, "By

God, I won't mount you on anything." I had happened to go to him, without

realizing it, when he was in an angry mood.

"'So I left, sad that the Messenger of God (SAAS) had rejected me and

fearful that he bore me some ill-will. When I returned to my friends, I told them

what he had said. Very SOOn after that, I heard Bilal calling out, "Where is 'Abd

Allah b. Q;tys?" When I responded, he said, "Make answer to the Messenger of

God (SAAS) who is calling for you." When I went to the Messenger of God

(SAAS) he said, "Take these two camels tied together, and these two and these

two." He was referring to six baggage camels he had just bought from Sa'd. Then

he said, "Take these to your companions and say, 'God' (or 'the Messenger of

God') 'will mount you upon these'." ｾ

'''So (I went to them and) I said, "The Messenger of God (SAAS) mounts

you upon these. But, I swear by God, I'll not allow you this until some of you

accompany me to someone who heard what the Messenger of God (SAAS) said

when I asked him on your behalf and how he at first refused, then later gave

them to me. I don't want you to think I reported to you something he did not

say." They replied, "By God, we consider you entirely credible; but we'll do

whatever you wish.'"

"Abu Musa then left with a group of them and they went to those who had

heard what the Messenger ofGod (SAAS) had said - how he had at first refused

and then had given to them. They confirmed to them exactly what Abu Musa

had said."

Both al-Bukhan and Muslim gave this from Abu Kurayb, from Abu Uslima.

In one account of theirs they both quote Abu Musa as saying, "I went to the

Messenger of God (SAAS) along with a group of Ash'aris to provide us mounts
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and he replied, 'I Swear by God, I'll not give you mounts; I have none on which

to transport yOU.'"

He went on, "Some camels taken as booty were then brought to him, and he

ordered that we be given six young ones. We took them, but then we said, 'We

caused the Messenger of God (SAAS) to break his oath, and God will not bless

us.' So we went back to him and told him this. He replied, 'It is not I who gave

you mounts; it is God who did so.' He then said, 'I swear by God, if God wills

it, I will never swear an oath then find that its opposite is better without then

nullifying that first oath.'''

Ibn Is\.Iaq went on, "There were a number of Muslims whom absence delayed

and so they lagged behind the Messenger ofGod (SAAS), but not because ofany

doubt or indecision on their part.

"Among these were Ka'b b. Malik b. Abu Ka'b, a brother of Bani! Salama;

Marara b. Rabi" brother ofBanu 'Amr b. 'Awf; Hilal b. Umayya, brother ofBani!

Waqif, and Abu Khaythama, brother ofBanu Salim b. 'Awf. These were men of

high honour against whose adherence to Islam no one could make any charge."

I note that the story of the first three of these men will be related at length

shortly hereafter, ifGod Almighty wills it. It is these men about whom God gave

the following revelation: "As for the three who were left behind so that the earth

became constricted for them, though it was spacious. And their spirits also felt

constrained, and they thought there to be no refuge from God, except in Him"

(sural al-Tawba; IX, v.1I8).

Abu Khaythama changed his mind and determined to catch up with the

Messenger of God (SAAS), as will be shown.

DIVISION

Yunus b. Bukayr quoted Ibn Is\.Iaq as stating, "Having made his arrangements,

the Messenger of God (SAAS) decided to set off. When, on a Thursday, he

departed, he made camp at Thaniyyat al-Wada'; with him there were more than

30,000 men. That enemy of God 'Abd Allah b. Ubayy pitched his camp lower

down, his being, so they say, no smaller in number. When the Messenger ofGod

(SAAS) set forth again, 'Abd Allah b. Ubayy remained behind, along with a

group of the hypocrites and doubt-mongers."

Ibn Hisham stated, "The Messenger of God (SAAS) placed Mu\.Iammad

b. Maslama, the ｡ ｮ ｾ ｡ ｲ ｦ Ｌ in command of Medina. Al-Darawardi related that it

was Siba' b. 'lJrfuta whom he left in command at the time of the expedition

to Tabuk."

Ibn Is\.Iaq went on, "The Messenger of God (SAAS) left 'Ali b. Abu Talib

behind to care for his family, ordering him to stay with them. The hypocrites

spread lies about 'Ali, maintaining that the Messenger of God (SAAS) found his

presence onerous and wished to alleviate this.
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"When they said this, 'Ali took up his weapons and proceeded forth, catching

up with the Messenger of God (SAAS) while the latter was making a halt at

aI-Jurf. 'Ali told him what people were saying and he responded, 'They lie; I

left you there to care for those I have left behind. Go back and act on my behalf

with my family as well as your own. Are you not content, 'Ali, to have the same

status with me as Aaron had with Moses? There will, however, be no prophet

after myself.'

"'Ali did return and the Messenger ofGod (SAAS) departed on his journey."

Ibn Is\.1aq went on, "Mu\.1anunad b. TaI\.1a b. Yazid b. Rukana related to me,

from Ibramm b. Sa'd b. Abu Waqqa.;, from his father Sa'd, (who said) that he

heard the Messenger of God (SAAS) make this comment to 'Ali."

Al-Bukhari and Muslim both related this through Shu'ba, from Sa'd b.

Ibrahim, from Ibramm b. Sa'd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ Ｌ from his father.

Abu Da'ud al-Tayalisi stated in his I;adtth compendium, "Shu'ba related to us,

from al-I;Iakam, from ｍｵｾＧ｡｢ b. Sa'd, from his father, who said, 'The Messenger

of God (SAAS) left 'Ali b. Abu Talib behind from the expedition to Tabuk.

'Ali then asked him, "Messenger of God, would you leave me behind with the

women and children?" He replied, "Are you not content to have with me the

status Aaron had with Moses? Although there will be no prophet after myself." '"

Both authorities gave this on lines of transmission from Shu'ba in similar

form. Al-Bukhilri also gave it on a line from Abu Da'ud, from Shu'ba.

Imam A\.1mad stated that Qutayba b. Sa'id related to him, quoting I;Iatim

b. Isma'il, from Bukayr b. Mismar, from 'Amir b. Sa'd, from his father, who

quoted the Messenger of God (SAAS) as follows. 'Ali, having been left behind

by him at one of his expeditions asked, "Messenger of God, would you leave me

behind with the women and children?" He replied, "'Ali, are you not content

that you have the same status with me that Aaron had with Moses? However,

there will be no prophet after myself."

Muslim and al-Tirmidhi related this from Qutayba. Muslim and Mu\.1ammad

b. 'Abbad both added to this, quoting I;Iatim b. Isma'i!. Al-Tirmidhi categorized

it as being I;asan, ｾ｡ｬ［ｩｬ［Ｌ gharib, good and authentic, and unique from this line.

Ibn Is\.1aq stated, "Abu Khaythama returned on a hot day to his family several

days after the departure of the Messenger of God (SAAS). He found two wives

he had each in a bower in his garden; each one had sprinkled and cooled her

bower with cold water and had prepared him food.

"When he entered, Abu Khaythama stood at the door of a bower, gazed at his

two wives and at what they had done, and said, 'The Messenger of God (SAAS)

is out there in the sun, wind and heat, while Abu Khaythama is in the cool shade

with food prepared for him with beautiful women and on his own property! This

is not fair. By God, I swear I'll not enter the bower of either one of you before

joining up with the Messenger of God (SAAS)! Prepare provisions for me!' And

they both did so.
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"He then brought up his camel, saddled it, and left to seek the Messenger of

God (SAAS). He reached him after he had encamped at TabUk. 'Umayr

b. Wahb al-Jumal:n, himself heading for the Messenger of God (SAAS), had

overtaken Abu Khaythama on the way and they had travelled ou together until

they neared TabUk. Abu Khaythama then said to 'Umayr b. Wahb, 'I am at

fault. Best for you to stay back from me until I go on to the Messenger of God

(SAAS).' And he did so.

"When Abu Khaythama approached the Messenger of God (SAAS), people

told the latter, 'There's a rider approaching along the road.' The Messenger of

God (SAAS) responded, 'That will be Abu Khaythama!' They commented, 'By

God, Messenger of God, it is indeed Abu Khaythama!'

"When he arrived, he came up and greeted the Messeuger of God (SAAS)

who responded, 'Woe upon you, Abu Khaythama!' He then explained to the

Messenger of God (SAAS) what had happened and the latter blessed him."

'Urwa b. al-Znbayr and Musa b. 'Uqba related this story about Abu Khaythama

in a similar though more simple form than that of Mu1).ammad b. Is1).aq. Their

account states that the departure of the Prophet (SAAS) took place in the autumn.

But God knows best.

Ibn Hisham stated, "Abu Khaythama - his given name being Malik b. QIys

- spoke the following verses on this.

'Having seen how people were hypocritical in their

faith, I kept to what was more fine and noble.

I gave forth my hand in fealty to Mubanunad and did no
wrong nor committed any sin.

I left a woman wearing make-up inside the bower, amidst

the palms, along with a feast of ripened dates.

While the hypocrites were in doubt, my soul flowed

onwards to the faith, its path wheresoever that would

lead.'"

YUnus b. Bukayr stated that Mu1).ammad b. Is1).aq quoted from Burayda, from

Sufyan, from Mu1).ammad b. Ka'b ｡ｬＭｑｵｲｾｪＬ from 'Abd Allah b. Mas'ud, who

said, "When the Messenger of God (SAAS) left for Tabuk, whenever anyone

fell behind people would tell him, 'Messenger of God, so-and-so has stayed

back.' He would then say, 'Oh leave him alone. If there is any good in him, then

God will bring him up to join you. Otherwise, it is God who will have relieved

you of him!'

"Eventually he was told, 'Messenger ofGod, Abu Dharr has fallen behind, his

camel having slowed him down.' He replied, 'Leave him; if there is good in him,

God will have him catch up with you. If otherwise, then God will have relieved

you of him.'

"Abu Dharr gave his camel time to recover, but when it still moved only

slowly, he took from it his equipment, placed it on his own back and walked on
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after the Messenger of God ($AAS). The latter made one of his halts and a

Muslim on look-out said, 'Messenger of God, I can see this man walking along

the road.'

"The Messenger of God ($AAS) said, 'That will be Abu Dharr.' When they

had observed him closely, people said, 'Messenger of God, it is Abu Dharr, by

God!' At this, the Messenger of God ($AAS) commented, 'May God have mercy

on Abu Dharr! He walks alone, will die alone and will be resurrected alone!'

"And fate did strike its blow at him. Abu Dharr was (ultimately)' sent to

a1-Rabdha. When his death was near, he gave instructions to his wife and a slave,

saying, 'When I die, wash me and wind me in my shroud at night, then lay me

on the crest of the road and tell the first passer-by that this is Abu Dharr.'

"When he died, they did this. Riders came along and unwittingly trod him

underfoot. When Ibn Mas'ud came past in a group of men of Kufa, he asked

'What is this?' He was told it was the bier of Abu Dharr. Ibn Mas'ud began

weeping upon hearing this and said, 'The Messenger of God ($AAS) spoke the

truth! He said, "May God have mercy on Abu Dharr! He walks alone, will die

alone and will be resurrected alone!'"

"He then dismounted and he himself buried him."

The line of authorities for this is good; but they (the authors of the canonical

collections of the traditions) did not give it.

Imam. Al;1mad stated that it was related to him by 'Abd al-Razzaq, quoting

Ma'mar, quoting 'Abd Allah b. Mul;1ammad b. 'Aqil, who said with reference

to the words of the Almighty, "who followed him at the time of al-'usra" (surat

al-Tawba; IX, v.117). "These men went forth on the expedition to Tabuk; there

were two and three to the single camel. They travelled at a time of severe heat

and eventually began slaughtering their camels to split open their stomachs to

drink the liquid inside them. That was a time of 'usra, 'great difficulty', over

water, over the expenses and over the transport."

'Abd Allah b. Wahb stated that he was informed by 'Amr b. a1-I:Iarith, from

Sa'ld b. Abu Hilal, from 'Vtba b. Abu 'Vtba, from Nafi' b. lubayr, from 'Abd

Allah b. 'Abbas, that someone asked 'Vmar b. a1-Khanab to tell about the sil'at

al-'usra, "the time of great difficulty". 'Vmar replied, "We went out to Tabuk

when the weather was extremely hot. At one stop we made, we suffered such

severe thirst that we feared our necks would come off] Whenever one ofus went

out to locate his baggage, he'd come back fearing his neck would come off] Men

would slaughter their camels and compress the contents of their stomachs to

drink, then place the remainder over their livers. Abu Bakr, 'the trusting', asked,

'Messenger of God, God responds favourably to your prayers. Pray to God for

us.' 'You would like that?' he asked. 'Yes,' he replied. The Messenger of God

3. The text of Ibn Ishaq as translated by Guillaume, op. cit., quotes sources saying that he was

exiled there by 'Uthman.
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(SAAS) then raised up his hands towards heaven and did not bring them back

down until it had prepared to give rain. A drizzle fell and then a torrent, and

everyone filled everything available. We then went out and discovered that the

rain had not fallen beyond our camp!"

The line of transmission for this is excellent. But the authorities did not give

it from this line.

Ibn Isl:taq narrated from Ｇａｾｩｭ b. 'Umar b. Qitada, from some men ofhis tribe,

that this incident related to when they were at al-I:Iijr. They had then asked

a man accompanying them who was a hypocrite, "Well, do you want still more

(proof) after this?" He replied, "It was just a passing cloud!"

Ibn Isl:taq also narrated that the she-camel of the Messenger of God (SAAS)

had strayed and men went off to search for it. The Messenger of God (SAAS)

then told 'Umara b. I:Iazm ｡ｬＭ｡ｮｾ｡ｲｦＬ who was there with him, "A man said, 'This

Mul:tammad tells you he is a prophet and gives you news of heaven, but he

doesn't even know the whereabouts ofhis camel!' I swear by God, all I do know

is what God tells me. And God has directed me to her; she is in a gully where

her halter has caught on a tree."

They then went off and retrieved her and 'Umara went back to his camp. He

told them how someone had made a comment (about the Prophet (SAAS», and

one of the men present said, "It was Zayd b. ｡ｬＭｌｵｾ｡ｹｴ who said this." This man

had been there in 'Umara's camp before his return. He now went up to Zayd and

poked him in the neck, saying, "There was a disaster right here in my camp

without me knowing it! Clear off, you enemy of God! You'll not accompany

me!" Some say that Zayd repented, but others say he persisted in his errOr until

he died.

The I;aft:;: al-Bayhaqi stated that a similar account about the camel had been

related to him from a I;adith of Ibn Mas'ud. He then narrated from a I;adith

of al-A'mash, which Imam Al:tmad also narrated, from Abu Mn'awiya, from

ai-A'mash, from Abu Siilil:t, from Abu Hurayra - or from Abu Sa'id al-Khudari,

al-A'mash was not sure which - who said, "At the expedition to Tabuk, the men

were greatly afflicted by hunger. They asked, 'Messenger of God, with your

permission, we would like to slaughter our water-transport camels; we could

eat them and gain some weight.' The Messenger of God (SAAS) told them to

do so.

"Then 'Umar came and asked, 'Messenger of God, if you do this, we'll

have a shortage of transport. Invite them instead to bring the remnants of their

supplies, then pray to God to bless it for them; perhaps God will place His

blessings in it.' The Messenger of God (SAAS) said, 'Yes, I will.' He then called

for a leather coverlet, laid it out and called for the remnants of their food. One

man would bring an ear of maize, another a handful of dates, a third a piece of

bread. He made a small pile of this on the piece of leather and spoke a prayer

blessing it. Then he told them, 'Put this into your containers.' They kept on doing
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this until there was not a single container in the camp that was not filled with it. 

They also ate from it until satisfied and still some remained. The Messenger of 
God (SAAS) then called, out, 'I testify that there is no god but God and that I 
am the Messenger of God! No doubt-free worshipper who addresses God with 

this shall be kept from paradise."' 
Muslim narrated this from Aba Kurayb, from Aba Mdawiya, from al-Acmash. 

Imam Ahmad narrated it from a hadith of Suhayl, from his father, from Aba 
Hurayra. He did not make reference to the expedition to Tabak, but said that 
it related to an expedition on which he went. 

A n  Account of how, on his way to Tabiik, the Messenger of God 
( S A A S )  passed by the dwellings of Thamiid and their 

fortiJcations at a l -H~r .  

Ibn Ishaq stated, "When the Messenger of God (SAAS) passed al-Hijr, he made 

a halt there and the men took water from its well. When they left, he told them, 
'Do not drink at all from its waters; do not use its water for your ablutions. Any 
dough you have made using it you should give to the camels without eating any 
of it yourselves.' " 

This is how Ibn Ishaq related it, without any chain of transmission. 
Imam Ahmad stated that Yacmur b. Bishr related to him, quoting 'Abd Allah 

b. al-Mubarak, quoting Macmar, from al-Zuhri, who said, "Sdim b. (Abd Allah 
quoted to me his father as having said that when the Messenger of God (SAAS) 
passed by al-Hijr, he said, 'Do not enter the houses of those who harmed 

themselves unless you do so weeping, lest there befall you what did them.' And 
he masked himself with his cloak while he was on his mount." 

Al-Bukhari related this from a hadith of 'Abd Allah b. al-Mubarak and 'Abd 
al-Razzaq, both of whom cited Macmar and gave a similar line of transmission. 

Malik stated, from (Abd Allah b. Dinar, from Ibn CUmar, that the Messenger 
of God (SAAS) told his Companions, "Do not enter upon these persons who 
suffered punishment unless you are weeping; if you do not weep, then do not 
enter upon them, otherwise there will afflict you what afflicted them." 

Al-Bukhari related this from a hadith of Malik, and from a hadith of Sulayman 

b. Bild, both of whom quoted 'Abd Allah b. Dinar. Muslim related it from 
another line from 'Abd Allah b. Dinar in similar form. 

Imam Ahmad stated that it was related to him by 'Abd al-Samad, quoting 

Sakhr - Ibn Juwayriyya, that is - from Nafic, from Ibn 'Umar, who said, "At 
the time of the expedition to Tabak, the Messenger of God (SAAS) and his 
men made a halt at al-Hijr, at the dwellings of Thamad. The men drew water 

from the wells from which Thamnd used to drink, made dough and set up 
cooking pots with meat. The Messenger of God (SAAS) ordered them to empty 
out the pots and to feed the dough to the camels. He then left with them and 
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proceeded on, making another halt at the well from which the camel4 used to 
drink. He forbad them entering the dwellings of those who had been afflicted 

with punishment, saying, 'I fear that there will befall you what befell them; do 
not enter in upon them."' 

This hadith with this line of transmission conforms with the criteria set in 
both canonical collections, but they did not include it. However, both al-Bukhari 
and Muslim did give it from a hadith of Anas b. cIyyad, from Abn Damra, from 

Wbayd Allah b. Wmar, from Nafic, from Ibn Wmar. 
Al-Bukhari stated, "Usama traced it from Wbayd Allah." 
Muslim narrated it from a hadith of ShuQyb b. Ishaq, from Wbayd Allah, 

from NHfic. 

Irnitm Ahmad stated that 'Abd al-Razzaq related to him, quoting Macmar, from 
CAbd Allah b. CUthman b. Khuthaym, from Aba al-Zubayr, from Jabir, who said, 
"When the Messenger of God (SAAS) passed by al-Hijr, he said, 'Do not ask 
for signs. Salih's people asked for them and they would come from this cleft.' 

They disobeyed the order of their Lord and hamstrung it (the holy camel). It 
would one day drink their water and on another they would drink its milk; God 
destroyed every one of them beneath the surface of the sky, except for one man 

who was inside God's temple.' 
"Someone asked, 'And who was he, Messenger of God?' 'That was Abn 

Righ~l, '~ he replied. 'And when he left the temple, he was struck down as his 
people had been."' 

The chain of authorities for this is fahih, "authentic"; (but) they (the compilers 
of the canonical collections of traditions) do not promulgate it. 

Imam Ahmad stated that Yazid b. Harnn related to him, quoting al-Mascadi, 
from Ismacil b. Wasit, from Muhammad b. Aba Kabsha al-Anmari, who quoted 
his father as saying, "On the expedition to Tabnk, the men raced off to visit the 

people of al-Hijr, to enter their dwellings. This reached the Messenger of God 
(SAAS), and he had a call made for a general assembly for prayer. 

"I came to the Messenger of God (SAAS), as he was there holding his camel, 
saying, 'What? Would you enter in upon a people with whom God was angry?' 
One man called out, 'We're curious about them.' 'Do I not tell you of matters 
more curious than that? A man from among yourselves informs you of what 

happened before you and what will be after you? Be righteous, and see clearly; 
God cares nothing for your punishment. A people will come who will not be 
able to protect themselves at all."' 

4. A reference to the pregnant camel the Qur'an tells us that the virtuous Thamiid leader Salih 
conjured up from the rock. Sdilfs ungodly opponents cut the tendons of the holy camel, thus 
causing God's retribution that was expressed in the destruction of all Thamiid. 

5. An alternate reading in a different manuscript substitutes wajh, 'direction', for faj, "cleft", 

in its first use here. 
6.  A different, and perhaps similarly mythical, Aba Righal is mentioned elsewhere in this 

work. 
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The chain of authorities for this is good; they (the compilers of the canonical

collections of traditions) did not promulgate it.

YUnus b. Bukayr quoted Ibn Isl;J.aq as stating, "'Abd Allah b. Abu Bakr b.

!:Iazam related to me, from al-'Abbas b. SaW b. Sa'd a1-Sa'idl - or from al-'Abbas

b. Sa'd, I am not sure which - who said that when the Messenger of God

(SAAS) passed by al-!:Iijr, where he made a halt, the men took its water. And

when they left there, the Messenger of God (SAAS) told them, 'Do not drink

aoy of their water, nor use it for ablutions before the prayer. Feed the dough

you have prepared to the camels, eating none of it yourselves. And let none of

you go out this night unless accompaoied by aoother.'

"They did as the Messenger of God (SAAS) had ordered them, except for

two men of Banu Sa'ida. One of them went out to relieve himself aod the other

went to look for a camel of his. The mao who relieved himself was choked at

the place where he had gone. The one searching for his camel was carried away

by the wind and thrown up on Mt. Tayyi'. The Messenger of God (SAAS) was

told of this aod commented, 'Didn't I tell them not to go out unless accompanied

by another?'

"He then spoke a prayer for the mao who had been afflicted at the place

where he relieved himself, and the man was cured. The other man reached the

Messenger of God (SAAS) (on his return) from TabUk."

In one account there is additional information given from Ibn Isl;J.aq to

the effect that a man of Banu Tayyi' presented him (the second mao) to the

Messenger of God (SAAS) when he returned to Medina.

Ibn Isl;J.aq stated, "'Abd Allah b. Abu Bakr related to me that al-'Abbas b.

Sahl named these two men to him but in confidence aod so he did not tell me

who they wel.'e."

Imam Al;J.mad stated that 'Affan related to him, quoting Wahib b. Khalid,

quoting 'Amr b. Yal;J.ya, from al-'Abbas b. Sahl b. Sa'd al-Sa'idI, from Abu

!:Iumayd al-Sa'idI, who said, "We left with the Messenger of God (SAAS) on

the Tabuk expedition and travelled to WadI al-QjIra. There we carne across a

woman in a garden. The Messenger of God (SAAS) said to his Compaoions,

'Guess!' The men made their guesses, as did the Messenger of God (SAAS); he

guessed that the produce from the garden would equal ten awsaq, ten camel

loads. The Messenger of God (SAAS) asked the woman, 'Keep a total of the

produce that comes from it until, if God wills it, I come back.'

"He then travelled on to Tabuk. There he told the men, 'Tonight there will

be a severe gale. No one should get up during it. Those of you with camels

should fasten down their halters.'

"Abu !:Iamid said, 'We did and during the night a severe gale swept over us.

One of our men did get up and it carried him away on to Mt. Tayyi'.

'''Then the Governor of Ayla came to the Messenger of God (SAAS) and

presented to him a white mule. The Messenger of God (SAAS), presented him

with a robe of honour and wrote a document for him giving them protection.
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'''He then went on, as did we with him, and eventually we were back in Wadi

｡ ｬ Ｍ Ｈ ｾ ｬ ｦ ｡ Ｎ He asked the woman, "How much did your garden produce?" "Ten

carnelloads," she replied. He had guessed correctly.

"'He then announced, "I am in a hurry. Any ofyou who want to hurry too can

do so." He then left, and we accompanied him. When he looked down upon

Medina, he commented, "That is Taba." When he sighted Mt. U1).ud, he

commented, "That is Mt. U1).ud; it loves us and we love it. Shall I tell you which

are the best houses of the a",ar?" "Please do, Messenger of God," we replied.

"The best houses of the ｡ ｮ ｾ ｡ ｲ are those of Banu ai-Najjar, then that of Banu

'Abd al-Ashhal, then that ofBanu Sa'ida; and moreover, there is good in all the

houses of the ｡ ｮ ｾ ｪ ｪ Ｌ ｲ Ｎ Ｂ Ｇ Ｂ

AI-Bukhari and Muslim gave this from another line, from 'Amr b. Ya1).ya in

similar form.

Imam Malik, may God have mercy on him, stated from Abu al-Zubayr, from

Abu al-Tufayl 'Amir b. Wathila, that Mu'adh b. Jabal informed him that

they went forth with the Messenger of God (SAAS) on the Tabuk expedition.

(Mu'adh stated), "He would combine together the prayers ofthe al-,?ukr, 'noon',

and the ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ Ｌ 'late afternoon', and those of the al-magkrib, 'early evening', and

the al-'iska, 'late evening'. One day he postponed the prayer and came out and

prayed the al-,?ukr and the ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ together. He then went back in and carne

out again and prayed the al-magkrib and the al-'iska together. He then said,

'Tomorrow, if God wills it, you will arrive at the spring at Tabuk. You'll not

reach it until forenoon. Those who reach there should not touch any of its water

before I arrive.'

"When we arrived there, we had been preceded by two men. The well looked

like skirak,' 'sandal straps', just oozing a little water. The Messenger of God

(SAAS) asked the two men, 'Did you touch any of the water?' 'Yes,' they

replied. He berated them and said to them what God wished him to speak. They

then little by little scooped out water from the spring and put it all in a water-skin.

The Messenger of God (SAAS) washed in it his face and hands then poured it

back into the spring. Now the spring produced much water and the men drew

from it. The Messenger of God (SAAS) then said, 'Mu'adh, if you live long

enough, you'll see that what's here will be enough to fill several gardens!'"

Muslim did include this in a /.tadilk from Malik.

An Account o/the address the Messenger o/God ($AAS)

gave at Tabuk at a palm tree there.

Imam A1).mad narrated from Abu al-Naqr Hashim b. al-Qasim, YUnus b.

Mu1).ammad al-Mu'addib and I:Iajjaj b. Mu1).ammad, all three quoting al-Layth

7. The image is unclear. The word is obscure, suggesting: "sandal straps", "a thin planting of

palm saplings", or "light shadows".



16 THE LIFE OF THE PROPHET MUI:IAMMAD

b. Sa'd, from Yazid b. Abu !::Iabib, from Abu al-Khayr, from Abu al-Khanab,

from Abu Sa'id al-Khudari, who said, "The Messenger of God (SAAS) gave an

address at Tabuk while leaning his back against a palm tree. He spoke as follows:

'Shall 1 tell you who is the best ofmen and who is the worst? Of the best of men

is one who works in God's cause on the back of his horse and on the back of

his mule and on his two feet until death comes to him. Of the worst of men is

one who is profligate and insolent, a man who recites God's Book but pays no

attention to any of it. '"
AI-Nasa'i narrated this from Qutayba, from al-Layth. Concerning Abu

al-Khanab, he commented, "I do not know of him."

AI-Bayhaqi narrated through Ya'qub b. Mu!)ammad al-Zuhri, from 'Abd

al-'Aziz b. 'Umran, that ｍ ｵ ｾ Ｇ ｡ ｢ b. 'Abd Allah related to him, from Man?ur

b. Jamil b. Sinan, who quoted his father as saying to him, "I heard 'Uqba b.

'Amir al-Juhani relate as follows, 'We went forth with the Messenger of God

(SAAS), on the expedition to TabUk. (One night) the Messenger ofGod (SAAS)

remained in bed without waking up until the sun had risen a spear's length

high. He called, 'Bilal, did 1 not tell you to announce dawn to us?' He replied,

'Messenger of God, He who bore you away in sleep bore me also!'

"The Messenger of God (SAAS) moved a little away from his tent and

prayed. He travelled on the rest of that day and night and arrived next morning

in Tabuk. He gave appropriate praise and thanks to God, then said, 'People, the

most truthful speech is that of God's Book. The firmest of bonds is the word

"piety". The best of religions is that of Abraham. The best of ways of life is the

sunna, the practice ofMu!)ammad. The most noble ofspeech is mention of God.

The finest ofnarratives is this Qur'an. The best of practices are those sanctioned

by God; the worst of practices are those innovated. The best guidance is that

of the prophets. The most noble of deaths is being killed as a martyr. The most

blind thing of all is going astray after guidance. The best of deeds are those that

are beneficial. The best guidance is that which is followed. The worst blindness

is that of the heart. The upper hand is better than the lower hand. That which

is little yet suffices is better than that which is much but wasteful. The worst

apology is that when death is at hand. The worst repentance is that on Judgement

Day. There are those people who only attend the jum'a, the Friday prayers, at

the end. There are those people who only mention God in vain. The worst of

sins is a lying tongue. The best riches are those of the soul. The best of qualities

is piety. The pinnacle of wisdom is fear of God, Almighty and Glorious is He.

The best quality within the heart is that ofcertainty. Doubting is from disbelief.

Wailing in mourning is an act from the jahiliyya. Fraud is of the soil spread in

hell. Poetry comes from Satan. Wine is the aggregate of sin. Women are the

snares of Satan. Youth is an offshoot ofmadness. The worst income is that from

interest. The worst food is consuming the wealth of orphans. The happy man

is he who is warned by (the actions of) others. The most naughty is he who

misbehaves within his mother's womb. One of you has only to move four arm
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lengths away for the matter to lead on to the hereafter. The fundamental of an

action is determined by its results. The worst ofnarratives are those of untruth.

All that is to come is near at hand. To swear at a believer is an outrage. To fight

a believer is disbelief. To eat his flesh is disobedience of God. The sanctity of

his property is as the sanctity of his blood. Whoever takes an oath by God gives

the lie to Him. Whoever seeks His forgiveness shall be forgiven. Whoever gives

pardon, God will pardon. Whoever suppresses anger, God will reward. Whoever

remains finn against calamity, God will compensate. He who desires fame, God

will discredit. He who remains firm, God will doubly reward. He who disobeys

God, God will punish. 0 God, forgive me and my people! 0 God, forgive me

and my people! 0 God, forgive me and my people!' He spoke this three times,

then added, 'I seek God's forgiveness for myself and for yOU.'"

This [tadith is gharib, unilateral, and it has some objectionable aspects; and

there is some weakness in its line of transmission. God knows best what is right.

Abu Da'ud stated that both Al)mad b. Sa'ld al-Hamadanl and Sulayrnan

b. Da'ud related to him, quoting Ibn Wahb, quoting Mu'awiya, from Sa'ld b.

Ghazwan, from his father (who said) that he passed the night at Tabuk while on

his way to the pilgrimage. There he noticed a cripple. (Ghazwan's account goes

on), "I asked him about himself and he replied, 'I will give you an account, but

don't tell anyone of it for so long as I live. The Messenger of God ($AAS) was

encamped at Tabuk near a palm tree. He said, "This is our qibla." He then

performed the prayer towards it. I, a youth at the time, came running along and

passed between him and the tree. He then said, "He has severed our connection!

May God cut out his footprint!" And I've not stood up on it to this very day!'''

Abu Da'ud then related it from a [tadith of Sa'jd b. 'Abd al-'Azlz al-Tanukhl,

from a freed-man of yazjd b. Nimran, from yazjd b. Nimran, who said, "At

Tabuk, I saw a cripple. He told me, 'While riding my donkey, I passed in front

of the Messenger of God ($AAS) as he was praying. He said, "0 God, cut off

his footprint!" And I have not been able to walk on it ever since.'"

In another account, the words are, "He cnt off our connection! May God cut

out his footprint!"

An Account ofthe prayer spoken for Mu'awiya b. Abu

Mu'awiya - ifindeed authentic.

AI-Bayhaql narrated from a [tadith of Yazjd b. Harun, quoting al-'Ala' Abu

Mul)ammad al-Thaqafj, who quoted Anas b. Malik as saying, "We were with the

Messenger of God ($AAS), at Tabuk. The sun came up with a brightness and

with rays oflight such as I had never seen before. Gabriel came to the Messenger

ofGod ($AAS), who asked, 'Gabriel, why do I see the sun today with a brightness

and rays oflight such as I never before saw it arise?' He replied, 'That is because

Mu'awiya b. Mu'awiya al-Laythj died today in Medina. God sent to him 70,000
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angels to pray over him.' 'And why was that?' he asked. 'It was due to the

frequency of his reciting the words: "Say: He is God, One" (surat al-Ikhla,;

CXIl, v.l). He did so by night and by day, when walking and upon rising or

sitting down. Would you like me, Messenger of God, to take hold of the earth

for you so you can pray for him?' 'Yes,' he replied. And he then prayed for him

and returned."

This badtth is extremely strange and objectionable. People base it upon this

al-'Ala' b. Zayd, but he is the object of controversy.

AI-Bayhaqi then stated, "'Ali b. A]:lmad b. 'Abdan related to us, quoting A]:lmad

b. 'Ubayd aI-Saffar, quoting Hisham b. 'Ali, quoting 'Uthman b. aI-Haytharn,

quoting Ma1)bub b. Hila!, from 'Ata' b. Abu Maymuna, from Anas, who said,

'Gabriel carne and said, "MuQ.ammad, Mu'awiya b. Abu Mu'awiya al-Mazani

has died. Would you like to pray for him?" "Yes," he replied. Gabriel flapped

his wings and every tree and mountain top bent over in submission. He then

prayed while behind him there stretched two columns ofangels in each of which

there were 70,000 angels. 'I (the Prophet (SAAS» then asked, "Gabriel, how

did he achieve this status with God?" He replied, "By his love for the words,

'Say: He is God, One.' He would recite it standing or sitting, going or corning,

and at all times." '"

'Uthman went on, "I asked my father where the Prophet was at the time. He

replied that he was on the expedition to Tabuk in Syria, that Mu'awiya had

died in Medina and that his bed had been raised up so he could see it and pray

for him."
This too is objectionable from this line.

THE ARRIVAL OF THE MESSENGER FROM CAESAR TO THE

MESSENGER OF GOD (SAAS) AT TABUK.

Imam AQ.mad stated that it was related to him by IsQ.aq b. '1sa, quoting YaQ.ya

b. Salim, from 'Abd Allah b. 'Uthman b. Khuthaym, from Sa'id b. Abu Rashid,

who said, "In I;Iims I met al-Tanukhi, the envoy ofHerac1ius to the Messenger

ofGod (SAAS); he was a neighbour ofmine and a very old man who had reached

90 or so. I asked, 'Won't you tell me about the message of Herac1ius to

the Messenger of God (SAAS) and of his message to Herac1ius?' 'Certainly,'

he replied.

"(He narrated) The Messenger of God' (SAAS) reached Tabuk and sent

DiQ.ya al-Kalbi to Heraclius. When the message from the Messenger of God

(SAAS) reached him, Herac1ius summoned the priests and patriarchs of

Rome and locked himself and them inside a building. He told them, 'This

man is encamped where you are aware, and he has sent me offering me three

alternatives. He invites me to follow him in his religion, or that we give him what

we have on this our land, this land remaining ours, or that we go to war with him.

By God, you well know from what you read in the books that he will definitely
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take our land, so let us either follow him in his faith or give him what we have on

our land.'

"They snorted in disgust as one man so hard as almost to burst from their

hooded gowns, saying, 'You are inviting us to abandon Christianity or have us

be slaves to a bedouin from I;Iijiiz?'

"When he realized that when they left him they would tum the Byzantines

against him, he made peace with them immediately, saying, 'I only said that to

find out how dedicated you are.'

"He then summoned an Arab of Tajib who had power over the Christian

Arabs and said, 'Find me some man who can well remember speech and whose

native tongue is Arabic whom I can send to this man with a reply to his message.'

"He brought me to him and Heraclius gave me a letter, saying, 'Take this

letter of mine to this man. Commit to memory what he says and note three

specifics: take note of any comment he makes about the letter he wrote me;

observe whether he reads my letter and whether he makes mention of "night".

and observe whether there is anything you find curious about his back.'

"So I set off with his letter and reached Tabuk where I found him seated

among his men, his legs drawn up and wrapped in his garment, over near the

spring. I asked, 'Where is your leader?' 'This is he,' I was told.

"I went over and sat down before him, handed him my letter which he

placed on his lap. He then asked, 'From whom have you come?' 'I am a brother

ofTanukh,' I answered. He asked, 'Would you like to join Islam, the banafi faith

ofyour father Abraham?' I replied, 'I am the messenger ofmy people and belong

to the faith of my people; I cannot turn from it before I return to them!' He

laughed and said, 'You cannot lead aright whomever you wish; but God leads

aright whomever He wishes; He knows best those who will be led aright' (surat

al-Qa,a,; XXVIII, v.56). Brother of Tanukh, I wrote a message to Chosroe (and

he tore it up) and God will tear him up and tear up his realm. I wrote a letter to

the Negus and he burned it; and God will burn him up along with his realm. I

wrote a letter to your leader and he kept it; the people will continue to experience

courage from him so long as there remains goodness in life.'

"I told myself that this was one of the three things my master had advised

me about. So I took an arrow from my quiver and used it to write on the side

of my sword. He then took the letter and gave it to a man on his left. I asked,

'Who is the man with your letter who reads to you?' 'That is Mu';;wiya,' they

replied. In my master's letter it said, 'You invite me to a paradise as big as

the sky and the earth that is prepared for the pious; then where is hell-fire?' The

Messenger of God (SAAS) responded, 'Glory be to God! And where is night

when daytime comes?'

"I took an arrow from my quiver and noted this on the leather scabbard of

my sword.

"When he had fmished reading my letter, he said, 'You are right; you are indeed

a messenger. IfI had some reward, I would give it to you. We are travellers out
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of supplies.' One of the gronp of men then called out to him, 'I will give him a

reward.' And he opened his pack and brought me a ｧｯｬ､ｾｴｨｲ･｡､･､ garment

which he placed in my lap. I asked who was the donor of the reward, and I was

told it was 'Uthman.

"The Messenger ofGod (SAAS) then asked, 'Which ofyou will accommodate

this man?' One ofthe young an$iir said, 'I will.' The an$iir got up and I arose with

him. When I had left the group of men, the Messenger of God (SAAS) called

out to me, 'Come here, brother of Tanukh!' I hurried over to where I had been

sitting in front of him and he lifted off the shirt from his back and said, 'Over

here; carryon and do as you were ordered.' I looked over at his back and saw a

seal in the place of the fold of his shoulder blades, like a large mole."

This is a /:tadith that is gharib, unilateral; its line of authorities is not bad.

Imam AQmad is alone in giving it.

THE PEACE PACT THE MESSENGER OF GOD (SAAS) MADE WITH THE

GOVERNOR OF AYLA AND THE PEOPLE OFJARBA' ANDADHRUlj

WHILE HE WAS ENCAMPED AT TABUK, BEFORE HIS RETURN.

Ibn ISQaq stated, "When the Messenger of God (SAAS) had reached Tabuk,

YUQanna b. RU'uba, the Governor ofAyla came to him. He made peace with the

Messenger of God (SAAS) and paid him the jizya, the alms ｰｯｬｬｾｴ｡ｸＮ People also

came from Jarbi!' and AdhruQ and also gave him thejizya.
"The Messenger ofGod (SAAS) wrote a document for them which they retain.

He wrote the following to Yui).anna b. Ru'uba and the people of Ayla: 'In the

name ofGod, the most Mercifnl and Beneficent. This is a guarantee ofsafe passage

from God and Mui).ammad the Prophet, the Messenger of God, to Yui).anna b.

Ru'uba and the people of Ayla and their transports by land and sea. They have

the protection of God and that ofMui).ammad, the Prophet and those with him,

of the people of Syria, Yemen and the sea. Those of them who cause any incident

(breaking this treaty) shall not find that their wealth protects them; (their property)

shall be fair game for whoever seizes it. It shall not be permissible to prevent their

passage to any well to which they go or any path they take, whether by land or sea.",

Yunus b. Bukayr added the following from Ibn Isi).aq: "This is the document

of Juhaym b. ｡ｬｾｓ｡ｬｴ and Shura1).bil b. I:Iasana, (made) by permission of the

Messenger of God (SAAS)."

Yunus quoted Ibn ISQaq as stating, "He also wrote to the people ofJarba' and

Adhrui)., as follows, 'In the name of God, the most Merciful and Beneficent;

this is a document from Mui).ammad the Prophet, the Messenger of God, to the

people ofJarbi!' and Adhrui).: that they are secure under the protection of God

and Mui).ammad. That they shall pay 100 dinars each Rajab and 100 awqiyya

weight ofiiba, fine perfume. Moreover, God holds them responsible for providing

friendship and kindness to Muslims, and to any Muslims who might seek refuge

with them.'
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"The Prophet (SAAS) awarded the people of Ayla his cloak, along with his

treaty for them."

He went on, "Abu a1-'Abbas 'Abd Allah b. Mu1).ammad purchased it (the

cloak) thereafter for 300 dInars."

THE DISPATCH BY THE MESSENGER OF GOD (SAAS) OF

KHALID B. AL-WALlD TO UKAYDIR DUMA.

Ibn Is1).aq stated, "The Messenger of God (SAAS) then called for Khalid b.

a1-Walld and dispatched him to Ukaydir Duma, he being Ukaydir b. 'Abd

ai-Malik, a man ofBanu Kinda who had been their king; he was a Christian. The

Messenger of God (SAAS) told Khalid, 'You will find him hunting for cattle.'

"Khalid travelled until Ukaydir's fortress was in sight. It was a summer's

night with a full moon, and Ukaydir was on the roof ofhis fortress with his wife.

Cattle spent the night rubbing their horns against the door of the fortress and his

wife asked him, 'Have you never seen anything like that before?' 'No, by God, I

have not,' he replied. 'Who could let this go on?' she said. 'No one could,' he replied.

"He then went down and ordered that his horse be brought. It was saddled for

him. A number of his family then rode out with him, includiog a brother of his

named I;Iassan. They all left on the hunt.

"When they came out, the cavalry of the Prophet (SAAS) engaged them,

capturing Ukaydir and killing his brother. He (Ukaydir) was wearing a brocade

gown embroidered with gold. Khalid appropriated this and sent it to the

Messenger of God (SAAS) before his own arrival back to him."

Ibn Is1).aq went on, ＢＧａｾｩｭ b. 'Umar b. Qttada related to me, quoting Anas

b. Malik, as haviog said, 'I saw the gown of Ukaydir when it was brought in to

the Messenger of God (SAAS). The Muslims began feeliog it in admiration.

The Messenger of God (SAAS) asked, "Do you so admire this! Why, I swear by

Him who holds my soul in His hand, the kerchiefs ofSa'd b. Mu'adh in paradise

are finer than this!'''''

Ibn Is1).aq continued, "When Khalid brought Ukaydir to the Messenger ofGod

(SAAS), the latter spared his blood and made a treaty with him on condition that

he pay the jizya. He then released him and Ukaydir returned to his village.

A man of Banu Tayi' named Bujayr b. Bujara spoke the following verses

on this:

'Blessed be He who led the cattle! I have seen that
God leads all who guide.

Let whoever wishes turn from Tabuk; we have been

ordered to engage in the fight.'"

AI-BayhaqI narrated that the Messenger of God (SAAS) said to this poet, "May

God not close your mouth!" He lived on for 70 years, during which he never

lost a molar or any other tooth.
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Ibn Lahi'a narrated from Abii al-Aswad, from 'Urwa, that, upon his return

from Tabiik, the Messenger of God (SAAS) sent forth Khiilid against Ukaydir

Diima with a cavalry force of420 men. His account is similar to the above, except

that he stated that he tricked him into descending from his fortress. He said that

he brought Ukaydir along with 800 prisoners and 1,000 camels, 400 COats ofmail

and 400 lances. He related that when the Governor ofAyla, Yu\.1anna b. Ru'uba

heard the story of Ukaydir Duma, he came to the Messenger of God (SAAS)

to make peace with him, and that they both met with the Messenger of God

(SAAS) at Tabiik. But God knows best.

Yiinus b. Bukayr narrated, from Sa'd b. Aws, from Biliil b. Ya\.1ya, that Abii

Bakr, "the trusting", was in command of the muhajirin on the expedition to

Diimat al-Jandal, while Khalid b. al-Walid commanded the bedouin in that

expedition. But God knows best.

DIVISION

Ibn Is\.1aq stated, "The Messenger of God (SAAS) stayed there for some ten

days, but not longer, and then left to return to Medina.

"On that route there was a spring that oozed from a rock in a valley that could

give enough water for one, two or three riders; the valley was known as Wadi

al-Mushaqqaq. The Messenger of God (SAAS) said, 'Those who reach there

before us should not take any of that water, but should await our arrival.'

"A number of hypocrites did precede him there and took its water. When

the Messenger of God (SAAS) arrived, he stopped there but found nothing

and asked, 'Who preceded us here?' He was told, "Messenger of God, it was

so-and-so and so-and-so.' He then said, 'Did I not forbid them to take its water

till I arrived?' He then cursed them and spoke a prayer against them.

"He then dismounted and placed his hand beneath the rock and there began

to flow into it that amount of water that God determined. He then splashed the

water over the rock and stroked it with his hand, praying as God wished him to

do. At that there came forth from the water - as those say who heard it - a sound

like that of a thunder-clap. The men went on to drink from it and to satisfy

all their needs from it. The Messenger of God (SAAS) then said, 'If you live

on - or those of you who do - will hear of this valley as more fertile than any

other either before or beyond it.'''

Ibn Is\.1aq went on, "Mu\.1ammad b. Ibrahim b. al-I:Iarith al-Taymi related

to me that 'Abd Allah b. Mas'iid used to relate as follows, 'While I was on the

expedition to Tabiik with the Messenger of God (SAAS), I happened to get up

in the middle of the night and saw a faint light over towards the camp. I went to

see what it was. I found it to be the Messenger of God (SAAS), Abii Bakr and

'Umar. 'Abd Allah Dhii al-Bijadayn had died, and they had dug a grave for him.

The Messenger of God (SAAS) was in the grave, while Abii Bakr and 'Umar

were lowering the body to him. As they did so, the Messenger of God (SAAS)
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was saying, "Let down your brother close to me!" And they did so. When he

placed him in position into his niche, the Messenger of God (SAAS) said, "0

God, I was pleased with him; may You be pleased with him!"

'''And 'Abd Allah b. Mas'ud would say, "How I wish that grave had been

my own!"'"

Ibn Hisham stated, "The reason he was known as 'Dhu al-Bijadayn', 'he of

the two pieces of coarse cloth', is because when he wanted to accept Islam, his

people prevented him. They persecuted him, and when he eventually escaped

them, all he had on was one piece of bijad, 'coarse cloth'. He ripped it into two

pieces and used one as a waist-wrapper and the other as a shirt. He then went to

the ｍ ｾ ｳ ｳ ･ ｮ ｧ ･ ｲ of God (SAAS) and became known as Dhu al-Bijadayn."

Ibn Is!)aq continued, "Ibn Shihab al-Zuhrt related, from Ibn Ukayrna

al-Laythi, from his nephew Abu Ruhm al-Ghifm, who stated he heard Abu

Ruhrn Kulthum b. al-I;Iusayn, who was one of those who pledged allegiance at

the tree, say, 'I went on the expedition to Tabuk with the Messenger of God

(SAAS). One night I was travelling with him at al-Akh4ar, when God sent sleep

down upon me. I awoke to find that my mount was very close to that of the

Prophet (SAAS). I was shocked to find it so close to him, afraid I might strike

against his leg in the stirrup. I therefore set about moving my mount away from

him. Eventually, some distance further on, my eyes were again overcome and

my mount approached him and his leg in the stirrup. This time I only awoke

when he shouted, "lfuss!", "careful!". I exclaimed, "Please forgive me, Messenger

of God!" He replied, "Ride on!"

"'He then began asking me about those men of Banu Ghifar who had fallen

behind, and I told him. He then asked me, "What happened to those men with

long, red, thin beards who had no other facial hair?" I told him they had dropped

behind.

"'He went on, "And what about those men with short, black, .curly hair?"

I replied, "By God, I don't know any like that among us." "Yes," he insisted,

"they're the ones who own camels at Shabakat Shadakh.'" I then remembered

them to have been among the Banu Ghifar, but I could not identify them until I

recalled them to have been a clan ofAslam who were allied to us. The Messenger

of God (SAAS) then asked, "What prevented one of them, when he fell behind,

from giving transport on one of his mounts, to some man eager to participate

in God's cause? It troubles me greatly to have muhajiriin and anFar, along with

men of Ghifar and Aslam, fall behind." '"

Ibn Lahi'a quoted Abu al-Aswad as telling him that 'lJrwa b. al-Zubayr said,

"When the Messenger of God (SAAS) set out to return from Tabuk to Medina,

a group of hypocrites plotted to assassinate him by casting him down from a

steep ridge on to the path below. He was informed of this and ordered the men

8. A well in Hijaz belonging to Banu Aslam.
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to pass through the valley while he mounted the ridge. Those who had plotted

accompanied him, having muffled their faces. The Messenger of God (SAAS)

ordered 'Ammar b. Yasir and I:Iudhayfa b. al-Yaman to proceed along with him,

'Ammar holding the bridle of his camel, while I:Iudhayfa urged it forward.

"While they were proceeding, they heard the group (of assassins) descending

upon them. The Messenger of God (SAAS) became angry and when I:Iudhayfa

saw this, he went back towards the assassins carrying a bent cudgel that he waved

in the faces of their mounts. When they saw I:Iudhayfa, they realized that the

terrible deed they planned had been discovered, so they hurried away and

mingled with the rest of the force.

"I:Iudhayfa returned and caught up with the Messenger of God (SAAS). He

ordered his two guides to hurry ahead and they traversed the ridge trail and

halted, waiting for the others. The Messenger of God (SAAS) then asked

I:Iudhayfa, 'Did you recoguize those men?' 'No,' he replied, 'all I could see was

their mounts as I came down at them in the dark of night.' He then asked, 'And

do you two men know anything about what these men were doing?' 'No,' they

replied. And he told them both of what they had conspired to do to him; he

named them, and asked the two men to keep this confidential.

"They asked, 'Messenger of God, won't you order us to kill them?' He

replied, 'I dislike to have people say that Mul;1ammad kills his own men.'"

Ibn Isl;1aq gave this account, except for relating that the Messenger of God

(SAAS) told the names of the conspirators only to I:Iudhayfa b. al-Yaman. This

is more likely; but God knows best.

Evidence for this is in the words of Abu al-Darda' to 'Alqama, the friend of

Ibn Mas'ud: "Do you not have among you" - meaning the people ofKufa - "the

ｾ ｩ ｩ Ｏ Ｚ ｴ ｩ ｢ al-sawiid wa al-wisiidl'" (By this he meant Ibn Mas'ud.) "And do you not

have among you the ｾ ｩ ｩ Ｏ Ｚ ｴ ｩ ｢ al-sirr, 'he in charge of the secret'?" (By this he meant

I:Iudhayfa.) "And do you not have among you he whom God protected from the

devil through the tongue of Mul;1ammad?" (By this, he meant 'Ammar.)

And the Commander of the Believers, Vmar b. al-Khal1ab, may God be

pleased with him, has been quoted as having said to I:Iudhayfa, "I adjure you by

God to say whether I was one of them!" "No," he replied, "But I'll not declare

innocent anyone else after you!" Meaning, in order not to disclose the secret of

the Prophet (SAAS).

I observe that they were 14 men, though some say they were 12. Ibn Isl;1aq

stated that the Messenger of God (SAAS) sent I:Iudhayfa b. al-Yaman to

assemble them and that the former then told them what they had conspired

to do. Ibn Isl;1aq proceeded to list their names and said, "And it was about them

that God, the Ahnighty and Glorious, revealed the words, 'And they set out to

do what they did not accomplish.' (surat al-Tawba; X, v.74).

9. Lord of the fertile plains and of the hills.
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Al-Bayhaqi related through Mu\:1ammad b. Salama, from Abu Is\:1aq, from

al-A<mash, from 'Amr b. Murra, from Abu al-Bakhtari, from l::Iudhayfa b.

al-Yaman, who said, "I was holding the halter of the camel of the Messenger of

God (SAAS) and leading it ahead, while 'Anunar drove it" - or his words were,

"I was driving it while 'Ammar was leading it". "Suddenly, there on the ridge

trail were 12 men blocking our way along it. The Messenger of God (SAAS)

was startled at this and shouted out at them, and they turned and went back.

"He then asked us, 'Did you recognize them?' We replied, 'Messenger of God,

they were muffled. We did recognize their mounts, however.' The Messenger

of God (SAAS) went on, 'Those are men who will be hypocrites right on

until Judgement Day! Do you know what they intended?'. 'No,' we replied.

'They wanted to crowd out the Messenger ofGod, on the trail, to cast him down

from it!'

"We asked him, 'Messenger of God, would you not have us contact their

tribes to have each one send us the head of their man?' 'No,' he replied. 'I

dislike having the Arabs discuss how Mul:tammad had his people fight with him

until God gave him victory, and that he then turned on them and killed them.'

"He proceeded to say, '0 God, cast al-dubayla at them!' We asked, 'Messenger

of God, what is this al-dubayla? He replied, 'It is a flame that strikes a person's

aorta and kills him.'"

In the ｾ ｡ ｢ ｴ ｢ collection of Muslim, it is stated, on a line of authority through

Shu'ba, from Q;ttada, from Abu Naqra, from Q;tys b. 'Vbayda, who stated,

"I said to 'Ammar, 'Do you regard this action of yours - relating to 'Ali, that

is - to be an opinion you hold, or something that the Messenger ofGod (SAAS)

enjoined upon you?' He replied, 'The Messenger of God (SAAS) never enjoined

upon us anything he did not require of the people as a whole. Except that

l::Iudhayfa quoted the Messenger of God (SAAS) as having said, "Among my

men there are twelve hypocrites; of these, eight will not enter paradise until

camels pass through the eyes ofneedles!'"''

In an account on a different line of transmission from Q;ttada, he is quoted

as having stated, "In my nation there are twelve hypocrites who will not enter

paradise until camels go through the eyes of needles! And al-dubayla will take

care of eight of them for you - a glowing fire that will appear between their

shoulders and pass on through them to emerge from their chests."

The baji" al-Bayhaqi stated, "It was related to us by l::Iudhayfa that they were

fourteen - or fifteen - and that the Messenger ofGod (SAAS) swore by God that

twelve of them would make war against God and His Messenger here on earth

and on the day when the witnesses stand and testify. He forgave three of them

who said, 'We did not hear anyone make the announcement and did not know

what was wanted of us.'"

This badtth was related by Imam A\:1mad in his compendium. He stated,

"Yazid related to us, he being Ibn Harun, quoting al-Walid b. 'Abd Allah b.

Jami', from Abu al-Tufayl, who said, 'When the Messenger ofGod (SAAS) was
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corning back from the expedition to Tabuk, he ordered a crier to announce,

"The Messenger of God (SAAS) is going along the ridge trail and no one should

take that route.'"

"While the Messenger of God (SAAS) was being led by I;Iudhayfa and urged

forward by 'Ammar, a group of men, muffled and on mounts appeared. They

descended upon 'Ammar, who was urging ahead the Messenger of God (SAAS)

and 'Ammar advanced at them, striking at the heads of their mounts. The

Messenger ofGod (SAAS) called to I;Iudhayfa, 'Qadin! Qadin!' 'Lead on! Lead on!'

"The Messenger of God (SAAS) went on down from the gully and when he

had done so, and 'Ammar had returned, the former asked the latter, "Ammar,

did you recognize those men?' He replied, 'I recognized most of their mounts,

but the men were muffled.' The Messenger of God (SAAS) then asked, 'Do

you know what they intended?' 'God and His Messenger know best,' 'Ammar

replied. The Messenger of God (SAAS) explained, 'They intended to crowd ont

the Messenger of God and cast him down.'

"'Ammar later spoke in confidence to one of the Companions of the Prophet

(SAAS), asking him, 'I adjure you by God, how many do you know the group on

the ridge trail to have been?' 'Fourteen men,' he replied. 'Ammar commented,

'If you were among them, that would have meant fifteen!'

"The Messenger of God (SAAS) forgave three, who said, 'We did not hear

the crier of the Messenger ofGod, and had no idea what they intended.' 'Ammar

stated, 'I declare that the remaining twelve will make war against God and His

Messenger here on earth and the day the witnesses stand and testify.'"

An Account ofthe a/-pirar Mosque.

God Ahnighty stated, "Those who built a mosqlIe 4iriiran, to do harm, in

unbelief, to disperse the believers and to subvert those who formerly had fought

God and His Messenger. And they will surely insist, 'It was only good we

sought.' But God will declare that they are surely liars. Never stand inside it. A

mosque built on piety from its first day is more fit to have men stand within it

who like to purify themselves; and God loves those who are pure. Is he who

founded his building on fear of God and pleasing Him better, or is he who built

his structure IIpon the side ofan undercut bank, which will collapse with him into

the fires of heIl? God does not guide a people who are unjust. Their structure

they blIilt will continue to give them discontent in their hearts, unless their hearts

are ClIt to pieces! God is All-Knowing, Wise" (sural al-Tawba; IX, v.I07-IO).

We have discussed interpretation ofmatters relating to these verses sufficiently

heretofore in our Taftir (Exegesis). And all praise be to God!

Ibn Isl.taq disclIssed how this mosque came to be built, and its evil people, and

how the Messenger of God (SAAS), IIpon his return from Tabuk and before he

entered Medina, ordered its destruction.
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The gist of this is that a group of hypocrites built a replica of a mosque near

that at Quba'. They wished for the Messenger of God ($AAS) to pray for them

in it in order to further their purposes of corruption, disbelief and obstinacy.

God forbad His Messenger from praying in it. This was because he was in

the process of travelling to Tabuk. When he returned from there, he stopped at

Dhu Awan- a place an hour's travel from Medina. It was while he was there that

revelation came to him about that mosque - namely, the Almighty's words,

"Those who built a mosque to do harm ..." (surat al-Tawba; IX, v.107).

As for the word t/iriir, "harm", used here, it related to their wish to imitate

the mosque at Quba' and did so in kufr, "disbelief", in God, not in belief in Him,

and also as a means of tafr,q, "causing separation", of the congregation from the

mosque at Quba'.

And they acted ｩ ｲ ｾ ｩ ｩ ､ ｡ ｮ Ｌ "in order to subvert", those who had formerly fought

God and His Messenger. This referred to Abu 'Amir, the immoral monk, may

God rebuke him. What had happened earlier was that when the Messenger of

God ($AAS) had invited him to accept Islam, he refused and went to Mecca and

incited them to war. Then they attacked at Ul;md, with the outcome we have

given above. Having failed in his purpose, he went to the king of the Byzantines

seeking his help against the Messenger of God ($AAS). Abu 'Amir followed the

same faith as Heraclius, along with those other Arabs who had become Christians.

He would write to his brothers who were acting in hypocrisy, making promises

to them and raising their hopes, Satan merely increasing their delusion. His

messages and letters kept coming to them constantly.

And so they constructed this overtly as a mosque, while secretly it was a

place of war, and a centre for those who came from Abu 'Amir, the monk, and

a meeting place for those who were hypocrites like themselves. This is why

the Almighty stated, "... to subvert those who formerly had fought God and

His Messenger".

He then stated, "And they will definitely insist," that is, those who built it,

"it was only good we sought." That is, "We only wanted good in building it."

And God further stated, "But God will declare that they are surely liars."

God then told His Messenger, "Never stand inside it." He forbad standing in

it in order not to endorse its cause. He went on to order and encourage him to

stand in the mosque that had been established in piety from the very first, this

being the mosque at Quba', for the text and reports that exist praise the purity

of its congregation, while making reference to it.

The evidence given in the ｾ ｡ ｬ ｺ Ｇ ｬ ｺ collection of al-Bukharl that the mosque

(referred to here) is that of tne Messenger of God ($AAS) does not refute the

above comment. For even if the Quba' mosque were founded in piety from its

very first day, then that applies even more appropriately to the mosque of the

Messenger of God ($AAS); the virtue of the latter is even stronger and firmer.

We have commented exhaustively on this in our Taft" (Exegesis). And all praise

be to God.
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The outcome was that when the Messenger of God (SAAS) halted at Dha 
Awan, he called for Malik b. al-Dukhshum and Macan b. (Adi - or his brother 

( l i~im b. (Adi -may God be pleased with them both -and told them to go to that 
mosque whose people were evil and to burn it. They did then proceed there and 

burnt it down, and those who had attended it left it. 
Ibn Ishaq stated, "Those who had built it were 12 men. These were Khidam 

b. Khalid, next to whose home it was built. Then there were Thaclaba b. Halib, 
Mucattib b. Qushayr, Aba Habiba b. al-Azcar, (Abbad b. Hunayf (a brother of 
Sahl b. Hunayf), Jariyya b. (limir and his two sons Mujammi' and Zayd, Nabtal 
b. al-Harith, Bahzaj (who belonged to Banii Dubay'a), Bijad b. (Uthmnn (of 

Bana I?ubayca) and Wadica b. Thabit (who was of Bana Umayya). 

I note that on this expedition to Tabak, the Messenger of God (SAAS) prayed 
the al-fajr, "the dawn prayer", behind (Abd al-Rahman b. (Awf, joining him in 
the second rakca. This was because the Messenger of God (SAAS) had gone to 
make his ablutions in the company of al-Mughira b. Shu'ba, and was late in 
arriving. And so the prayer began with (Abd al-Rahman b. (Awf leading it. When 

they made their greetings, the congregation attributed much importance to what 
had happened. The Messenger of God (SAAS) told them, however, "You have 
done extremely well, and acted correctly." This is according to what al-Bukhari, 

may God have mercy on him, related. 
Al-Bukhari also stated that Ahmad b. Muhammad related to him, quoting 

(Abd Allah b. al-Mubarak, quoting Humayd al-Tawrl, from Anas b. Mdik, 
who said that when the Messenger of God (SAAS) returned from the Tabak 
expedition and approached Medina, he said, "In Medina there are people who, 
whatever distance you covered, whatever valleys you crossed, were always there 
with you." They asked him, "While they were still there in Medina, Messenger 
of God?" He replied, "Yes, while there (valid) excuses kept them confined 

to Medina." 
Al-Bukharr is alone in giving this from this line. 
Al-Bukhari stated that Khalid b. Makhlad related to him, quoting Sulayman, 

quoting (Amr b. Yahya, from al-(Abbas b. Sahl b. Sacd, from Abii Humayd, who 
said, "We returned with the Messenger of God (SAAS) from the expedition to 

Tabak and eventually saw Medina below us. The Messenger of God (SAAS) 
then said, 'This is Taba (Medina); and that is Uhud, a mountain that loves us 
and that we love."' 

Muslim related this from a hadith of Sulayman b. Bilal in similar terms. 

Al-Bukhari stated that (Abd Allah b. Muhammad related to him, quoting 
Sufyan, from al-Zuhri, from al-S2ib b. Yazid, who said, "I remember going out 
to Thaniyyat al-WadiV with the boys to meet the Messenger of God (SAAS) on 
his arrival from the expedition to Tabak." 

Aba DPad and al-Tirmidhi related this from a hadith of Sufyan b. Wyayna. 

Al-Tirmidhi categorized it as hasan, jahih, "good and authentic". 
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Al-Bayhaqi stated, "Abii Nasr b. Qatada quoted Aba CAmr b. Matar (as having 

said), 'I heard Aba Khalifa say, "I heard Ibn Cli'isha say, 'When the Messenger 

of God (SAAS) arrived back in Medina, the women and the boys and girls began 
calling out, "The full moon has come out for us over Thaniyyat al-Wadac! We 
owe our thanks to one who only invited towards God."""" 

Al-Bayhaql commented, "Our scholars relate that this is what was said when 
he arrived in Medina from Mecca, not when he arrived there from Thaniyyat 

al-Wadacon his return from Tabak; God knows best. We have, in any case, made 
reference to it here as well." 

THE HADITH OF KACB B. MALIK, M A Y  GOD BE PLEASED WITH HIM, 
AS QUOTED B Y  AL-BUKHARi; MAY GOD HAVE MERCY UPON HIM. 

Al-Bukhari stated that Yahya b. Bukayr related to him, quoting al-Layth, from 
CAqil, from Ibn Shihab, from 'Abd al-Rahman b. 'Abd Allah b. Ka'b b. Malik, 
who said that 'Abd Allah, son of Ka'b b. Malik, who was one of the sons of Ka'b 
and acted as the latter's guide when he became blind, said, "I heard (my father) 

Ka'b b. Malik relate the story of the expedition to Tabak from which he 
remained behind, as follows, 'The only expedition in which the Messenger of 
God (SAAS) took part in which I did not participate was that to Tabak. Except, 
that is, for the battle of Badr. And God did not censure anyone who had not 

taken part in it because the Messenger of God (SAAS) had actually gone out on 
that occasion to seek the Quraysh caravan. And then God brought them (the 
Muslims) and their enemy together without any prior expectation of that. I was 
present the night of the pledge at al-'Aqaba when we made our commitment for 
Islam; and I would not prefer to have attended Badr instead of it, even though 
people consider that more worthy of prestige. 

"'The fact was that I had never been stronger nor wealthier than I was when I 
remained behind the Messenger of God (SAAS), when he went on that expedition. 

I swear, never before that had I owned two riding camels, as I acquired from that 
expedition. Whenever the Messenger of God (SAAS) intended to send out an 

expedition, he would talk of one to a different destination. Except for that one. 
That one he was to make at a time of extreme heat and by travelling very far 
against a numerous enemy. And so he announced this clearly to the Muslims, so 
that they could make appropriate arrangements for the expedition. He informed 
them of the destination for which he was heading. The Muslims accompanying 

the Messenger of God (SAAS) were many in number; such that a single 

kitab hafig (by which he meant a diwan, "a register") would not have contained 
them.' 

"Ka'b went on, 'Every man wishing to be absent from it thought it would 

remain undisclosed, provided that God did not give any revelation about it. And 
the Messenger of God (SAAS) departed on that expedition at a time when the 
fruits and the shade were very alluring. 
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'''The Messenger of God (SAAS) made his preparations, as did the Muslims

accompanying him. I also began hurrying to prepare, bnt I would retire without

accomplishing anything. I would then tell myself, "I can do it!" I kept delaying,

while the others were making serious elIorts. When the Messenger of God

(SAAS) and the Muslims with him departed, I had completed none of my

preparations. I said, "I'll get ready in a day or two and then catch up with them."

The morning after they left, I went 01I to get ready, but came back again having

accomplished nothing. Again next morning I did the same, but returned having

done nothing. And so it continued with me while they hurried on and the

expedition came to an end. I constantly intended to leave and overtake them

- how I wish I had! But that was not fated for me.

"'Whenever I went out and mixed with people after the departure of the

Messenger of God (SAAS), it grieved me that the only men I saw were persons

suspected of hypocrisy or those excused by the Messenger of God (SAAS),

because they were in poor health.

"'The Messenger of God (SAAS) made no mention of me until after he

arrived at Tabuk. Then, while sitting there with his men, he asked, "What

happened to Ka'b?" A man ofBanu Salama replied, "Messenger of God, he has

been detained by his two cloaks, and by his gazing at his own two flanks!"

Mu'adh b. Jabal commented, "That's a rotten thing to say! By God, Messenger

of God, we know nothing of him but good!" The Messenger of God (SAAS)

remained silent.'

"Ka'b b. Malik went on, 'When I learned that he had begun his return journey,

I began to feel anxious. I began thinking up excuses, wondering how I would

be able to avoid incurring his anger. I sought the help of everyone of wisdom in

my family. When it was said that the Messenger of God (SAAS) was close at

hand, all this silliness left me, and I knew I could never extricate myself using

any deception; I decided to tell him the truth.

"'One morning he arrived back. Whenever he returned from a journey he

would first go to the mosque, where he would perform a prayer of two rak'iit

and he would then sit down with the congregation. And so when he had done

this, those who had remained behind began coming and offering excuses and

declaring oaths to him. There were some 80 such men. He accepted from

them the statements they made and their pledges of allegiance and then he

sought forgiveness for them, relying upon God, Ahnighty and Glorious is He,

to determine their inner thoughts.

"'Then I came to him. When I greeted him, he gave me a smile, but it was that

ofsomeone made angry. He said, "Come over here." I walked over and sat before

him. He then asked, "What kept you back? Had you not already purchased a

mount?" I replied, "Yes, I had. If I were sitting before anyone else in the world

than yourself, I would decide to escape his anger by making up some excuse.

And I have been gifted with eloquence. But, I swear by God, I am sure that if I

were to tell you lies to please you, God would surely soon thereafter make you
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angry with me. Whereas ifI tell you the truth, though you will be angry with me,

I will hope for God's pardon. Actually, I swear by God, I had no excuse; I had

never been stronger or more wealthy than when I remained behind."

'''The Messenger of God ($AAS) responded, Ｂ ｗ ･ ｬ ｾ this man has told the

truth. Get up until God makes his decision about you."

"'I arose, as did those men there of Banu Salama, and they followed me

outside, saying, "By God, we never before knew you to commit such a sin! You

are at fault. Could you not have made excuses to the Messenger ofGod ($AAS),

as the others did who stayed behind? The request for forgiveness that the

Messenger of God ($AAS) would have made for you would have been enough

for you." They kept on blaming me, so that I thought seriously of going back

and denying what I had previously said.

"'But then I asked them, "Has anyone other than myself received the same

response?" They replied, "Yes; two men. They said as you did, and his response

to them was as to yourself." "Who are they?" I asked. "Marara b. aI-Rabi' aI-'Amrl

and Hilal b. Umayya al-WaqifI," they replied. Those they mentioned were fine

men who had been present at Badr - exemplary men. When they told me their

names, I went on my way.'

"Ka'b b. Malik continued, 'The Messenger of God ($AAS) banned Muslims

from speaking with all three of us who had remained behind. People avoided

us, and so changed their relationships with us that the very land itself seemed

unfamiliar to me. We stayed in this state for 50 nights.

"'The other two men simply remained inside their homes, weeping. I was the

youngest and most resilient. I continued to go out and to participate in the

prayers with other Muslims and walked in the markets; no one spoke to me. I

would still go to the Messenger of God ($AAS), and greet him while seated in

his assemblies following the prayers, and I would ask myself whether or not he

had moved his lips in response. I would pray close by him and look at him

stealthily. As I prayed, he would look over at me, but when I turned lowards

him, he would look away.

"'Finding this rejection by everyone to be onerous, I walked out and climbed

over the wall of the garden ofAbu Qiltada, my nephew of whom I was very fond.

I greeted him, but, I swear by God, he did not even return my greeting. I asked,

"Abu Qiltada, I appeal to you by God! Do you not know that I love God and His

Messenger?" He remained silent. I appealed to him again, but he made no reply.

Again I appealed and now he said, "God and His Messenger know best." At that

my eyes streamed tears, and I turned away and climbed back over the wall.

"'While one day I was walking in the market ofMedina, I saw a Nabati lO from

Syria who had come to sell his produce in Medina. He was asking, "Who will

direct me to Ka'b b. Malik?" People began pointing to me, and he came over and

10. A word apparently used here to indicate a Christian farmer. The Nabateans were centred

in S. Jordan, in the neighbourhood of Petra, a mountainous city with its many splendid edifices

carved from rock.
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gave me a letter from the King of Ghassan enclosed in a silken envelope. The

letter stated, "I have been informed that your master has behaved harshly to you.

God will not make you stay in a place where you are despised and ill-treated. So

join with us. We will relieve you." When I read this, I said, "This also is a tria!!"

I took it to ao oven where I burned it.

"'Things went on as before until 40 of the 50 nights had passed. Then

ao envoy from the Messenger of God (SAAS) came to me and said, "The

Messenger of God (SAAS), orders you to keep away from your wife." "Should

I divorce her, or what?" I asked. "No," he replied, "just keep away from her;

do not go near her." He sent similar messages to each of the other two men. I

told my wife, "Go and join your family. Stay with them until God decides

this matter."

"'Then the wife of Hila! b. Umayya went to the Messenger of God (SAAS)

aod said, "Messenger of God, Hila! b. Umayya is a needy old man who has no

servant. Do you dislike my serving him?" He replied, "No; but he should not

come near yon." She asked, "I swear by God, he has no desire for anything. He

has not stopped weeping since this began, right on up to the present."

"'After that some ofmy family asked me, "Why don't you ask the Messenger

of God (SAAS) permission for your wife, as Hilal b. Umayya asked, that his

wife could serve him?' I replied, "I swear by God, I'll not ask his permission

about that! How do I know what he might say if I asked him this, since I am

still a young man?"

"'Ten more days went by as before until we had gone through fifty since

the Messenger of God (SAAS) had forbidden people to speak to us. When I had

performed the dawn prayer on the fiftieth night on the roof of one of our houses,

sitting in that state that God, Almighty and Glorious is He, described, my

spirit feeling constrained aod "the earth constricted, though it was spacious ..."

(surat al-Tawba; IX, v.l18). I heard the voice of someone who had climbed Mt.

Sal' shonting at the top of his voice, "Rejoice, Ka'b!"

"'I prostrated before God, realizing that relief had come. The Messenger

of God (SAAS) had, after he had performed the al-fajr, "pre-dawn prayer",

announced God's forgiveness of us, and people had come out to tell us the good

news. They had gone to the other two men to tell them and a man hurried up on

a horse to inform me, while a mao ofBaoil Aslam had climbed up the mountain;

his voice had been quicker to reach me than the horse.

"'When the man whose voice I heard came to me to inform me, I took off

the two garments I was wearing and presented them to him for his having

brought me such good news. And I swear to God, at that time those were the

only clothes I owned! I borrowed two garments aod put them on, then went off

to see the Messenger of God (SAAS). The people began swarming in to see me,

congratulating me on God's forgiveness ofme and expressing their delight at this.

'''Then I went in to the mosque where the Messenger of God (SAAS) was

seated, with people all around him. Tali)a b. 'Ubayd Allah hurried up to me,
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shook hands and congratulated me. I swear, no others of the muhajirin did so,

and I will never forget TallJa's action.

"'When I greeted the Messenger of God (SAAS), he said, his face beaming

with pleasure, "Rejoice at the best day you have ever had since your mother gave

you birth!"

'''I asked him, "Does this (forgiveness) come from you, Messenger of God,

or from God?" He replied, "No; it is from God." When he was pleased, his

whole face would radiate as though a piece of the moon; we well knew this

characteristic of his. When I sat down before him, I asked, "Messenger of God,

in acknowledgement of God's acceptance of my repentance, I will give up my

property as a donation to God and to His Messenger."

'''He replied, "Keep some of what you own; that will be best for you." I

replied, "I will just keep my share of the booty from Khaybar."

'''I then said, "Messenger of God, it is only my honesty that saved me. It

shall be part of my repentance that I will speak nothing but the truth for as long

as I live." And I swear by God, I know of no Muslim whom God has so helped

for telling the truth, since I told him that truth, than He has helped myself.

And since I made that pledge to the Messenger of God (SAAS), I have never

intentionally told a lie. And I hope very much that God will preserve me from

doing so for as long as I live.

'''And then God revealed to His Messenger (SAAS) the verse: "God has

forgiven the Prophet, the muhajirin and the an,ar" up to the words "and be with

those who are truthful" (sUral al-Tawba; IX, v.1I7-1I9).

"'I swe;rr by God, God never bestowed upon me any greater blessings, after

he led me to Islam, than having me speak the truth to the Messenger of God

(SAAS), and that I did not lie to him and so suffer the same fate as those

who had lied. For God Ahnighty spoke to those who lied more terrible things

than He ever did to anyone. The Ahnighty said, "They will swear by God to

you, when you turn away from them," and on to the words, "God is surely not

pleased with those who are immoral" (sural al-Tawba; IX, v.95-6).

'''We three men were quite different from those who swore to him, so that

the Messenger of God (SAAS) accepted their excuses and their allegiance and

forgave them. The Messenger ofGod (SAAS) postponed judgement over us until

God decided the matter. Therefore God Almighty said, "and (forgiveness is) for

those three who remained behind" (sural al-Tawba; IX, v.IIS). The reference

made here by God is not to our having remained behind from the expedition, but

to postponement by the Prophet (SAAS), of deciding our case, unlike that of

those who swore to him and made excuses that he accepted.'''

Muslim related this in similar form through al-Zuhri. MulJammad b. IslJaq

related it from al-ZuhrI in a text similar to that ofal-Bukhari. We quoted this in

our Exegesis from the Musnad compendium of Imam AlJrnad; in that account

there are minor additions. And all praise and credit are due to God.
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REFERENCE TO DISOBEDIENT PERSONS OTHER THAN THOSE

WHO HAD REMAINED BEHIND.

Regarding the words of the Almighty, "And others have confessed their sins,

thus mixing a good deed with one that was bad; 'asa, 'perhaps', God will turn to

them in forgiveness. God is very Forgiving, Beneficent" (surat ｡ｬｾ Tawba; IX,

v.102). All b. Tall).a ｡ｬｾｗ｡ｬｩ｢ｪ quoted Ibn 'Abbas as having said, "They were a

group of ten men who remained behind the Messenger of God ($AAS) at the

time of the expedition to Tabuk. When it came time for his return, seven of them

attached themselves to pillars of the mosque.

"When the Messenger of God ($AAS) passed by them, he asked, 'Who are

these men?' He was told, 'They are Abu Lubaba and associates of his who

remained behind you; (they intend to stay here) until you set them free and

forgive them.' He commented, 'I swear by God, I'll not release them, nor will

I forgive them until God, the Almighty and Glorious, releases them! They

disregarded me and remained behind from the expedition on which the other

Muslims departed.'

"When they learned of this, the men said, 'We will not release ourselves until

God does so.' And then God the Almighty and Glorious revealed the verse, 'And

others have confessed their sins .. .'. The word 'asa used in this verse has the

power of certainty when applied to God. When it was revealed, the Messenger

ofGod ($AAS) sent to them, and released and forgave them. They then brought

their possessions to him, saying, 'Messenger ofGod, these are what we own; take

them as a donation from us and seek forgiveness from God for us.' He replied,

'I have not been ordered to take your possessions.'

"Then God revealed, 'Take alms from their property; you will purify and

cleanse them thereby. And pray for them. Your prayer is a relief for them. God

is ａｬｬｾｈ･｡ｲｩｮｧＬ ａｬｬｾｋｮｯｷｩｮｧ .. .' as far as the words '... and others are made to

wait for God's command; He would either punish them or turn to them in

mercy' (surat ｡ｬｾｔ｡ｷ｢｡［ IX, v.103-6).

"This referred to those who had not tied themselves to the pillars and about

whom a decision was deferred until there came down the words of the Almighty,

'God has forgiven the Prophet, the muhajirin and the ｡ ｮ ｾ ｡ ｲ who followed

him .. .''' (surat ｡ｬｾｔ｡ｷ｢｡［ IX, v.ll?).

'Atiyya b. Sa'jd quoted Ibn 'Abbas in words similar to these.

Sa'jd b. ｡ｬｾｍｵｳ｡ｹｹ｡｢ and Mujahid b. Isl).aq narrated the story ofAbu Lubaba

in respect to the battle with Banu Qnrayza; they told ofhis attaching himself until

he was granted forgiveness. And then he remained behind from the expedition

to TabUk and again tied himself up until God forgave him. He then wanted to

give up all his possessions as a donation, but the Messenger of God ($AAS) told

him, "N0; ｯｮ･ｾｴｨｩｲ､ of it will suffice."

Mujahid b. Isl).aq stated, "And it was about him that there was revealed, 'And

others have confessed their sins'" (surat ｡ｬｾｔ｡ｷ｢｡［ IX, v.102).
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Sa'id b. al-Musayyab stated, "And thereafter ouly good in Islam was seen of

him; may God be pleased with him and give him pleasure."

I observe that perhaps the reference here is not to the three above as well

as the rest. Perhaps they restricted reference to him (Abu Lubaba) because he

was their leader, as the text of Ibn 'Abbas indicates. But God knows best.

The /:taft'!' al-Bayhaqi narrated through Abu AJ:unad b. al-Zubayri, from

Sufyan al-Thawri, from Salama b. Kuhayl, from qyaq b. qyad, from his father,

from Ibn Mas'ud, who said, "The Messenger of God (SAAS) made an address

to us. He said, 'There are hypocrites among you. Let those I name arise. Get up,

so-and-so! Get up, so-and-so! Get up, so-and-so!' And he went on until he had

given 36 names. He then said, 'There are within you' (or 'there are among you')

'hypocrites. Ask for relieffrom God.' 'Umar passed by a man concealing his face.

He had earlier been acquainted with him. 'Umar asked, 'What is the matter?' He

then related to him what the Messenger of God (SAAS) had said. At this, he

('Umar) said, 'Keep away for the rest of the day.'''

I observe that those who remained behind the expedition to Tabuk consisted

offour categories. Those who were ordered to do so and were rewarded, like 'Ali

b. Abu Tiilib, Mul;tammad b. Maslama and Ibn Umm Maktiim. Those who were

excused, such as the weak and the sick. Those who were muqillun, "ill--equipped",

such as those who wept. And there were those who were disobedient and

were subject to criticism. These were the three men and Abu Lubaba and his

companions mentioned above. There were also others who were blameworthy

and were rebuked. These were the hypocrites.

An Account ofthe events after the return ofthe Messenger ofGod

(SAA5) from Tabuk to Medina.

The /:taft'!' al-Bayhaqi stated, "Abu 'Abd Allah al-Jfaft,!, related to us, by dictation,

quoting Abu al-'Abbas Mul;tammad b. Ya'qub, quoting Abu al-Bakhtari 'Abd

Allah b. Shakir, quoting Zakariyya> b. Ya\:tya, quoting the uncle ofAbu Zakhr b.

ｊｦｩｾｮＬ from his grandfather !:Iamid b. Manhab, who said, 'I heard my grandfather

Khuraym b. Aws b. !:Iaritha b. Lam say, "I emigrated to the Messenger of God

(SAAS), on his return from Tabuk and heard al-'Abbiis b. 'Abd al-Munalib say,

'Messenger ofGod, I want to express some verses ofpraise in your honour.' The

Messenger of God (SAAS) replied, 'Speak on, and may God not block your

mouth!' And al-'Abbas then recited:

"Previously, you were content in the shadows and in a

storehouse where palm leaves are kept.

Then you came down into the land; you are no more

human being, not droplet, no clot,

No; a droplet riding the flow, having bridled an eagle

that loves to dive.
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You were borne from loins to womb; when one person

passed on, another vessel appeared

Until your guardian house encompassed Mt. Khindif, its

heights towering above other peaks.

When you were born, the earth grew bright and the
horizon was illuminated with your light.

We are now in that brightness and that light, and we

pass on along the paths of righteousness."''''

AI-Bayhaql then related this from another line, from Abu al-Sakan Zakariyya'

b. Yal.wa aI- Ta'l. In one part of this line, the above is related from him.

AI-Bayhaql went on, "He spoke further and then the Messenger of God

(SAAS) stated, 'This is white al-I;Ilra (I see) raised up (in a vision) for me. And

this (I see) is aI-Shayma', daughter of Nufayla aI-Azadiyya. She is riding a

grey mule veiled in a black scarf.' I asked, 'Messenger of God, when we conquer

al-I;Ilra and I find her as you describe, may she be mine?' 'She will be yours,'

he said.

'''The ridda,13 'apostacy', wars then arose; no one from (Banu) aI-Ta'l apos­

tatized. We were busy fighting the neighbouring Arabs over Islam. We batded

against Q;1ys, ofwhom was 'Uyayna b. ｉ［ｉｩｾｮＮ We also fought Banu Asad, ofwhom

was Tal1.Ia b. Khuwaylid. Khalid b. aI-WalJd would give us praise, including the

following verses he recited:

'May God requite Ta?I in their homes most handsomely

for fighting like heroes.

They are worthy of the banners of nobility and
magnanimity that flutter when the east wind blows through

every tent.

They struck at Q,tys for the faith, after the latter had

responded to the calls of darkness and blindness.'

"Khalid then went on to attack Muslaylima12 the Imposter and we accompanied

him. When we had finished with Musaylima, we proceeded on towards ｡ ｬ Ｍ ｂ ｾ ｲ ｡ Ｎ

There we encountered Hurmuz at ｾ ｩ ｭ ｡ Ｑ Ｓ with an army larger than our own

force.

"There was no Persian more strenuous in his antagonism to the Arabs and

Islam than Hurmuz. Khalid proceeded out against him and challenged him to

single combat. He accepted, and Khalid killed him. Khalid sent a dispatch to

inform (the Caliph Abu Bakr) 'the trusting', and he (AbU Bakr) awarded the

booty from Hurmuz to Khalid. The tall headgear of Hurmuz fetched 100,000

11. The term given to the unrest and battles that occurred as a result of dissension and the

apostacy of some Arab tribes following the death of the Prophet <oSAAS), and the establishment of

the Caliphate.

12. See footnote above.

13. A place on the coast between al-Batnayn and ｡ｬＭｂｾｲ｡Ｌ positioned some two days' journey

at that time from the latter city.
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dirhams; the Persians were accustomed to awarding headgear worth 100,000

dirhams to one of their number who acquired nobility.

"We then moved out along the al-Taffroute to al-Bira. The first person to

meet us there when we entered it was al-Shayma', daughter of NufayIa, just as

the Messenger of God (SAAS) had said; she was mounted on a grey mule and

veiled with a black scarf. I took her prisoner, saying, 'This woman was gifted

to me by the Messenger of God (SAAS).'

"KhaIid asked me to bring witnesses proving this, and so I did. The witnesses

were Mu!)arnrnad b. Maslama and Mu!)ammad b. Bashir ｡ ｬ Ｍ ａ ｮ ｾ ｩ ｩ ｲ ｩ Ｎ Khalid then

awarded her to me.

"After that her brother 'Abd al-Masi!) came down to seek peace. He asked me

to sell her to him. I replied, 'I swear, I'll not do so for less that 1,000 dirhams!'

He gave me 1,000 dirhams and I handed her over to him. People told me, 'If

you had demanded 100,000 dirhams, he would have paid it to you.' I told them,

'I could not figure any number larger than I ,OOO!'"

THE ARRIVAL OF A DELEGATION FROM THAQJF TO THE

MESSENGER OF GOD (SAAS) IN RAMAl)AN OF 9 AH.

It is told above how, when the Messenger of God (SAAS) left Thaqif he was

asked to invoke God against them. But he spoke prayer seeking guidance for

them.

It is similarly told above that when Malik b. 'Awf ｡ ｬ Ｍ ｎ ｾ ｲ ｩ accepted Islam, the

Messenger of God (SAAS) treated him with honour, made presents to him and

placed him in command of those of his people who accepted Islam. Thereafter,

Malik would make attacks into Thaqif territory and harass them until he had

forced them into acceptance of Islam.

It is also related above by Abii Da'iid about how Sakhr b. aI-'Ayla al-A!)masi

remained in Thaqif until he brought them down from their fortress under the

control of the Messenger of God (SAAS), and led him to Medina, with the

permission ofthe Messenger of God (SAAS) to do so.

Ibn Is!)aq stated, "The Messenger of God (SAAS) arrived back in Medina

from Tabiik in Ramagatt, and that same month a delegation from Banii Thaqif

arrived.

"It is told of Banii Thaqif, that when the Messenger of God (SAAS) had left

them, 'Urwa b. Mas'iid followed after him and caught him up before he arrived

in Medina. 'Urwa accepted Islam and asked permission to return to his people

to bring them into Islam.

"The Messenger of God (SAAS) told him - so his people say - 'They will

fight you.' The Messenger of God (SAAS) knew of the strong feeling of

resistance they would feel against one of their own. But 'Urwa said, 'I am

more beloved by them than their first-born!' And he was indeed thus loved and

obeyed among them.
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"'Urwa then left to call upon his people to join Islam, hoping that they would

not oppose him because of his high status with them. But when he appeared on

his high balcony, revealed his faith to them and called for them to join Islam,

they cast arrows at him from every side. One struck him a mortal blow.

"Banu Malik claim that it was one of their men, named Aws b. 'Awf, a brother

of Banu Salim b. 'Awf, who killed him. The A1)Jaf, however, claim that it was

one of theirs, a man of Banu 'Attab called Wahb b. Jabir. 'Urwa was asked what

he thought about his (imminent) death, and he replied, 'It is an honour that God

has awarded me, a martyrdom God has given me. I am no different from those

martyrs killed in the company of the Messenger of God (SAAS), before he went

from you. So bury me with them.' And they did so.

"They claim that the Messenger of God (SAAS) said of him, 'His position

among his people is like that of the hero of (surat) Yiisin (XXXVI, v.19) among

his people.'"

Musa b. 'Uqba related similarly the story of'Urwa. However, he claimed that

this occurred after the pilgrimage made by Abu Bakr, "the trusting". Abu Bakr

al-Bayhaqi agreed with this view.

But this is unlikely. What is authentic is that this came about before the

pilgrimage of Abu Bakr, as Ibn Is1)aq related. But God knows best.

Ibn Is1)aq went on, "Thaqif remained thus for some months after the killing of

'Urwa. They then conferred together and decided they lacked the power to fight

all the Arabs around them, and so they pledged their allegiance and accepted

Islam.

"Their decision to confer together accorded with the view of<Amr b. Umayya,

brother of Banu qlaj. Having conferred, they agreed to send out one of their

men, 'Abd Yalil b. 'Amr b. 'Umayr, accompanied by two of the A1)laf and three

men of Banu Malik. These men were al-I:Iakam b. 'Amr b. Wahb b. Mu'attib,

Shural:>bil b. Ghaylan b. Salama b. Mu'attib, 'Uthman b. Abu al-'As, Aws b.

'Awf, brother ofBanu Salim, and Numayr b. Kharasha b. Rabi'a."

Musa b. 'Uqba stated, "They were a body of some ten men, including Kinana

b. 'Abd Yalil- he being their leader. They also had with them 'Uthman b. Abu

al-'As, who was the youngest member of the delegation."

Ibn Isl:>aq went on, "When they neared Medina, they halted at Qanat. There

they met al-Mughira b. Shu'!>a, who was taking his turn to pasture the riding

camels of the Companions of the Messenger of God (SAAS). When he sighted

them, he hurried off to inform the Messenger of God (SAAS) of their arrival.

Abu Bakr, 'the trusting', met him and al-Mughira told him of the men ofBanu

Thaqif who were corning to pledge their allegiance and to accept Islam, provided

that the Messenger of God (SAAS) met S9me of their conditions and wrote a

document treating their people. Abu Bakr told al-Mughira, 'Please don't go in

before me to tell the Messenger ofGod; let me be the first to tell him.' AI-Mughira

agreed and Abu Bakr went in and told the Messenger of God (SAAS) of their
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arrival. AI-Mughlra then went back to rejoin his companions, and with them

brought in the camels.

He also instructed them how they should greet the Messenger ofGod (SAAS),

since the only greeting they then used was still that of the Jahiliyya.

"When they carne in to see the Messenger of God (SAAS), he had a tent

pitched for them in the mosque. It was Khalid b. Sa'id b. ｡ｉＭＧａｾ who walked

(with messages) between them and the Messenger of God (SAAS). When he

brought food for them from horne, they refrained from eating until Khalid b.

Sa'id did so fIrst. It was he who wrote out their pact for them.

"One condition they proposed to the Messenger of God (SAAS) was that

he allow them to keep their idol aI-Lat for a period of three years. They kept on

bargaining with him regarding the issues of time, with him constantly refusing

until ultimately they asked for one month after their return so that the foolish

people among them could become accustomed. He refused them any set period

and insisted he was going to send Abii Sufyan b. I;Iarb and al-Mughlra to destroy

the Goddess.

"They also requested that they not perform the prayers and that they them­

selves should not have to destroy their idols. He said, 'Regarding yourselves

destroying your idols, this we will excuse you. But concerning the prayer, there

is no good in a faith devoid of prayer.' They said, 'Then we will perform them,

though it is demeaning.'''

Imam A1)mad stated that 'Affan related to rum, quoting Mu!)anunad b. Salama,

from I;Iumayd, from aI-I;Iasan, from 'Othman b. Abii ｡ＱＭＧａｾＬ who said that the

delegation from Thaqif came to the Messenger of God (SAAS), and that he had

them reside in the mosque to have it make an impression on them. They posed

the condition that they not be required to take part in expeditions, that they

not be required to pay a tithe, not be otherwise taxed, and that no others would

be placed in command of them. The Messenger of God (SAAS) agreed, saying,

'¥ou will not be required to fIght; you will not have to pay a tithe, and others

will not have command over you. And there is no good in a religion without

prayer prostrations.'

"'Othman b. Abii ｡ＱＭＧａｾ asked, 'Messenger of God, teach me the QjIr'an and

appoint me Imam for my people.'''

Abii Da'iid related this from a I;adith ofAbii Da'iid aI-Tayalisi, from I;Iammad

b. Salama, from I;Iumayd.

Abii Da'iid stated that al-I;Iasan b. ai-Saba!). related to him, quoting Isma'il

b.'Abd ai-Karim, quoting Ibrahim b. 'Aqil b. Ma'qil b. Munabbih, from Wahb

(who said), "I asked Jabir about what happened when Thaqifpledged allegiance.

He replied, 'They proposed to the Messenger of God (SAAS) the condition that

they should not have to give alms, nor do battle.' Jabir also stated that he heard

the Messenger of God (SAAS) say thereafter, 'They will give alms, and will do

battle when they become Muslims.'''
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Ibn Isl;1aq stated, "When they accepted Islam and he had written a document for

them, he appointed 'Uthman b. Abu ｡ｬＭＧａｾ as their commander; he was among

their youngest. This was because (Abu Bakr) 'the trusting' told him, 'Messenger

of God, I observe this young man to be the one of them most dedicated to Islam,

and to learning the Qur'an.'''

Musa b. 'Uqba related that when their delegation came to the Messenger of

God ($AAS), they had left 'Uthman b. Abu ｡ｬＭＧａｾ behind with their camels, and

that when they returned at midday, he went to the Messenger of God ($AAS)

to ask him for information and about reciting the Qur'an. Finding him to be

asleep, he then went to Abu Bakr, "the trusting". His training lasted until he

had become expert in Islam. The Messenger of God ($AAS) came to like him

very much.

Ibn Isl;1aq stated, "Sa'ld b. Abu Hind related to me, from Mutarrifb. 'Abd Allah

b. Shikhkhlr, from 'Uthman b. Abu ｡ ｬ Ｍ Ｇ ａ ｾ Ｌ who said, 'One of the last things the

Messenger of God ($AAS) asked ofme was when he sent me to Thaqlf. He told

me, "'Uthman, be concise in the prayer. Evaluate the people by their weakest

member, for they will include the old, the young, the weak and those in need."'"

Imam Al;1mad stated that it was related to him by 'Affan, quoting I:1ammad b.

Salama, quoting Sa'ld al-Jarlrl, from Abu al-'Ala', from Mutarrif, from 'Uthman

b. Abu ｡ ｬ Ｍ Ｇ ａ ｾ Ｌ who said, "I asked the Messenger of God ($AAS), 'Appoint

me as my people's Imam.' He replied, 'You are their Imam. Be guided by their

weakest person. And appoint as your mu'azzin, "prayer announcer", someone

who will not accept payment for summoning to the prayer.'''

Abu Da'ud and al-Tirmidhl related this from a badfth of I:1arnmad b. Salama.

Ibn Maja related it from Abu Bakr b. Abu Shayba, from Isma'll b. 'Aliyya, from

Mul;1arnmad b. Isl;1aq. As is related above.

Al;1mad related from 'Affan, from Wahb and from Mu'awiya b. 'Amr, from

Za'ida, both of these quoting 'Abd Allah b. 'Uthman b. Khuthaym, from Da'ud

b. Abu Ｇ ａ ｾ ｩ ｭ Ｌ from 'Uthman b. Abu ｡ ｬ Ｍ Ｇ ａ ｾ Ｌ that the last direction the Messenger

of God ($AAS) gave to him when he appointed 'Uthman as commander of

al-Ta'if, was to say, "When you say the prayers with a group, take it easy on

them." He told him further, "Recite: 'In the name ofyour Lord who created ... '

(surat al-'Alaq; XCVI, v.l) and similar passages from the Qur'an."

Al;1mad stated that Mul;1ammad b. Ja'far related to him, quoting Shu'ba, from

'Amr b. Murra (who said), "I heard Sa'ld b. al-Musayyab say, "Uthman b. Abu

｡ｬＭＧａｾ spoke as follows, "The last instruction the Messenger of God ($AAS)

gave me was to say, 'When you act as Imam for a group, make the prayer easy

for them.''''''

Muslim related this from Mul;1ammad b. Ja'far, from Mul;1ammad b. al­

Muthanna and from Bindar, both of whom quoted Mul;1ammad b. Ja'far, from

Ghundar. Al;1mad stated that Abu Al;1mad al-Zubayrl related to him, quoting
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'Abd Allah b. 'Abd al-Rai)man b. Yaqa al-Ta'ifi, from 'Abd Allah b. al-J:Iakam

(who said) that he heard CUthman b. Abu ｡ ｬ Ｍ Ｇ ａ ｾ say, "The Messenger of God

(SAAS) placed me in command of al-Ta'if, and the last instruction he gave

me was to say, 'Make the prayer easy for the people.'"

Muslim is alone in giving it with this line of transmission.

Ai).mad stated that Yai).ya b. Sa'Id related to him, quoting 'Amr b. CUthman,

quoting Musa - he being Ibn Tali).a - to the effect that 'Uthman b. Abu ｡ Ａ Ｍ Ｇ ａ ｾ

related to him that the Messenger of God (SAAS) appointed him Imam for his

people and then said, "He who becomes an Imam for a people should be easy on

them; they include those who are weak, elderly and in need. When he prays

alone, he can pray however he wishes."

Muslim related this from a badith of 'Amr b. CUt:hman.

Ai).mad stated that it was related to him by Mui).ammad b. Ja'far, quoting

Shu'ba, from al-Nu'man b. Salim (who said), "I heard some elders of Thaqif

saying, 'CUthman b. Abu ｡ Ａ Ｍ Ｇ ａ ｾ told us, "The Messenger ofGod (SAAS) said to

me, 'Be your people's Imam; and if you are a people's Imam you should make

the prayer easy for them. For among them there will stand the young and the

old, the weak and the sick, and those who are in need."""

Ai).mad also stated that Isma'il b. Ibrahim related to him, from al Jurayri, from

Abu al-'Ali!' b. al-Shikhlr, that CUthman said to the Messenger of God (SAAS),

"Messenger of God, Satan came between me and my prayer and my recitation."

He replied, "That satan is named Khanzab; if you sense him, then seek refuge in

God from him and spit three times on your left hand." (CUthman said,) "I did

this, and God sent him away from me."

Muslim related this from a badith of Sa'id al-Jarir!.

Malik, Ai).mad, Muslim and the orthodox scholars all related from various

lines of transmission, from Nafi' b. Jubayr b. Mut'im, from CUthman b. Abu

｡ ｬ Ｍ Ｇ ａ ｾ Ｌ that the latter complained to the Messenger of God (SAAS) about a pain

he was experiencing in his body. He told him, "Place your hand over that part

of your body that is hurting and say three times, 'Hismi Allahi!, "In the name of

God!'" Then say, seven times, 'a'udhu hi 'izzat Allahi wa qudratihi min sharr ma

ajidu wa ubadhir!, "I take refuge in the power and might of God against what I

am experiencing, and I am on my guard!"'"

In some accounts there is an addition in which CUthman goes on, "I did this

and God cured what was wrong with me. And I have advised my own people

and others about this."

Abu 'Abd Allah b. Maja stated that it was related to him by Mui).ammad b.

Bashshar, quoting Mui).anunad b. 'Abd Allah ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ quoting CUyayna b.

'Abd al-Rai).man - he being Ibn Jawshin - quoting his father, who stated that

CUthman b. Abu ｡ Ａ Ｍ Ｇ ａ ｾ said, "When the Messenger of God (SAAS) appointed

me in command of al-Ti!'if, something was impeding my prayers, so that I did

not know what it was I was praying. When I recognized this, I travelled to the
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Messenger of God (SAAS). He asked, 'You are the son of Abu ai-'As, aren't

you?' 'Yes, Messenger of God,' I replied. 'What brings you then?' he asked. I

replied, 'Messenger of God, something is impeding my prayer so that I do not

know what I am praying.' He told me, 'That is Satan. Come close.' I went over

close to him and squatted on the soles of my feet. He then slapped me on my

chest with his hand and spat in my mouth, saying, 'Begone, enemy of God!' He

did this three times. Then he said, 'Get back to your work.' And, by my life, I

don't think he ever interfered with me again."

Ibn Maja is alone in giving this.

Ibn Is!).aq stated, "'isa b. 'Abd Allah related to me, from 'Atiya b. Sufyan b.

Rabi'a al-Thaqafi, that one of their delegation said, 'After we had become

Muslims, while engaged in fasting along with the Messenger of God (SAAS)

for the remainder of Ramaqan, Bilal would come to us with our evening and

pre-dawn meals. When he brought the pre-dawn meal, I would tell him, "So we

see that dawn has broken?" He would say, "I left the Messenger ofGod (SAAS)

still eating his meal, for the dawn meal can be eaten this late." When he would

bring us our evening meal, we would tell him, "But we don't see that the sun

has completely set yet." He would say, "We have only come to you after the

Messenger of God (SAAS) has eaten." He would then take his hand to the dish

and eat from it.'"

Imam A!).mad, Abu Da'ud, and Ibn Maja all related from a ftadith of 'Abd

Allah b. 'Abd al-Ra!).man b. Ya'la al- Ta'ifi, from 'Uthman b. 'Abd Allah b. Aws,

from his grandfather Aws b. I:Iudhayfa, who said, "We came to the Messenger of

God (SAAS) in the delegation of Thaqif. The aft/ii!were given accommodation

with al-Mughira b. Shu'ba, while the Messenger of God (SAAS) put up those

from Banu Malik in a tent of his. Every night he would come to us after the

evening meal to talk with us, standing putting his weight alternately on each

leg to rest them from standing so long. Mostly, he related to us what he had

suffered from Quraysh. He would say, 'There was no equivalence. We were

treated arrogantly and demeaned in Mecca. After we left for Medina, the tides

of war sometimes favoured us, sometimes them.'

"One night, when it was after the time when he usually came to us, we

commented, when he arrived, on the fact that he was late. He replied, 'It was my

turn to read one-sixtieth part of the Qur'an, and I hated to come before I had

completed it.'"

Aws went on, "I asked the Companions of the Messenger of God (SAAS),

'How is it you divide up the Qur'an into parts?' They replied, 'Into three, five,

seven, nine, eleven, thirteen, and hizb ｡ｬｾｭｵｦ｡ｾＤ｡ｦＴ alone.'"

This is the text of Abu Da'ud.

14. This is apparently a reference to the latter part of the Qur'an, which it is recommended

should be recited in the daily prayers.
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Ibn Is!).aq stated, "When they had concluded the matter, they returned to their

own territory. The Messenger of God (SAAS) sent Abu Sufyan b. I;Iarb and

al-Mugh!ra b. Shu'ba with them to destroy the idol ai-Lat.

"The two men continued on with the others until they arrived near al-Ta'if.

There aI-Mugh!ra wished to send Abu Sufyan on ahead, but Abu Sufyan refused

this. He responded, 'You go on in to your people.' And Abu Sufyan remained

on a property he owned at Dhu al-Hadm. 15

"When al-Mugh!ra entered the town, he went up to the idol and struck it with

a pickaxe. His people, Banu Mu'attib, stood in front of him fearing that arrows

would be fired at him, or that he would be struck down, as happened to 'Urwa

b. Mas'ud.

"The Thaq!f women came out with their heads bare, weeping for the idol

and chanting,

'We weep for a protector betrayed by those accursed

They have not done well in striking her.'

"While al-Mughrra struck her with the pickaxe, Abu Sufyan was saying, 'Alas!

Alas for you!' When aI-Mugh!ra had finished destroying her, he took all she had,

including her jewels, and sent a message to Abu SufYan. He also told him, 'The

Messenger of God (SAAS) ordered us to settle with 'Urwa b. Mas'ud and his

brother al-Aswad b. Mas'Ud, father of QIrib b. aI-Aswad, for the debts owed

them, using the money from the idol.' And this they did."

I note that al-Aswad had died a polytheist. However, the Messenger of God

(SAAS) gave the command for this in order to establish goodwill and to honour

his son, QIrib b. al-Aswad, may God be pleased with him.

MUsa b. 'Uqba related that the Thaq!fdelegation consisted ofsome ten men, and

that when they arrived, the Messenger ofGod (SAAS) gave them accommodation

in the mosque so that they would hear the Qur'an. They questioned him about

the taking of interest, fornication and wine, and he forbad them all of these.

They asked him about the goddess and what he would do with her. He

replied, "Destroy her!"

They responded, "How terrible! If the goddess knew that you intend to

destroy her, she would execute her people!"

'Umar b. aI-Khanab commented, "Really! Ibn 'Abd Yalrl, how ignorant you

are! The goddess is nothing but stone." They replied, "We did not come here

to see you, Ibn al-Khanab!"

They then said, "Messenger ofGod, you undertake destoying her. We'll never

do it." He replied, "I'll send someone to take care of her destruction for you."

They gave him a document specifying this and asked him to permit them to

arrive back home before his messengers arrived. When they reached their own

people, they met with them and were asked what had happened.

15. A spring beyond WadI al-Qura.
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They expressed sadness, saying that they had just come from an uncouth and

peculiar man who had appeared bearing a sword, and made whatever judgements

he wished. Having dominated the Arabs, he had forbidden usury, fornication

and wine. He had ordered the destruction of the goddess. Thaqifexpressed their

aversion, saying, "We'll never obey this!"

He then told them, "Then prepare for battle; prepare your weapons." They

did this for two or three days, and then God cast terror into their hearts. Once

more they sent representatives, instructing them, "Go back to him and agree to

his conditions; make peace with him." The delegation members replied, "We

have already done this! We find him to be the most God-fearing of men, very

trustworthy, merciful and truthful. We were blessed in having gone to him and

in having reached a settlement with him!" They then informed them ofwhat had

been agreed, and they accepted what God had favoured them with. They asked,

"Why did you conceal this from us at first?" The delegation responded, "We

wanted for God to remove Satan's arrogance from your hearts!" They accepted

Islam right then and there.

They remained thus for several days, and then the messengers of the

Messenger of God ($AAS) arrived. He had placed them under the command

of Khlilid b. al-Walid. Al-Mughira b. Shu'ba was among them. They went to

al-Llit; all Thaqif, their men, women and children, stood there watching, even

the old men having emerged from their pavilions. Most ofThaqifdid not believe

that she was to be destroyed, thinking her invincible.

Al-Mughira b. Shu'ba took up the al-karz;n - meaning the m;'wal, "the

pickaxe", and said to his companions, "I'm really going to make you laugh at

al-Thaqifl" So he struck out with the pickaxe, then fell, his legs giving way. The

people of al-Tli'if were shaken by this, all crying out in one voice. They were

delighted and said, "May God remove al-Mughira! The goddess has killed him!

They then told the others, "Those of you who wish may go close up."

Al-Mughira then arose, saying, "It's nothing but a pile of stone and clay!

Accept God's munificence and worship Him!" He struck the door and broke it,

then scaled its walls, as did other men with him, and they kept on destroying it

stone by stone until they had levelled it to the ground.

Its guardian then began shouting, "Its foundations will still be angry! They

will swallow them up!" When al-Mughira heard this, he said to Khlilid, "Let me

dig up its foundation!" So they dug it all up, collecting all its water and structures.

At this Thaqif were truly amazed.

Then they all returned to the Messenger of God ($AAS), and he divided

up the wealth from it, that very day. They gave praise to God Almighty for

inspiring pride in His religion and for aid given to His Messenger.

Ibn Isl:Iliq stated, "The document written for Thaqif by the Messenger of God

($AAS) stated, 'In the name ofGod the most Compassionate, the most Merciful,

from Mul:Iammad, the Prophet, the Messenger of God, to the believers. The
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acacia trees ofWajjl6 and the game there are not to be harmed. Whoever is found

doing this shall be whipped and his clothing shall be stripped from him. If he

should do this a second time, he will be taken to the Prophet Mu!).ammad. This

is the command of the Prophet, Mu!).ammad. Khalil b. Sa'id has written (this)

by order of the Messenger, Mu!).ammad b. 'Abd Allah. Let no one transgress

this; by so doing, he will harm himself in such as Mu!).ammad, the Messenger of

God, has ordered.",

Imam A!).mad stated, "'Abd Allah b. al-I:Iarith al-Makhziimi, ofMecca, related

to me, quoting Mu!).ammad b. 'Abd Allah b. Insan - whom he praised highly

- from his father, from 'Urwa b. al-Zubayr, who said, 'We advanced with the

Messenger of God (SAAS), from Mt. Liyya until we reached Mt. al-Sidra.

There he made a halt by the side of the peak, facing towards it. He directed his

gaze towards a mabbas - a valley, that is. He stayed there until everyone arrived

and then he said, "Hunting in Wajj or (cutting down) its trees is forbidden, made

so by God." This was prior to his arrival at al-Ta'if al\d his siege of Thaqif.",

Abu Da'ud related this from a badith of Mu!).ammad b. 'Abd Allah b. Insan

al-Tli.'ifi. Ibn I:Iibban includes him among the reliable sources to whom he

refers. Ibn Ma'in stated that there was nothing wrong with him (as a source).

Some authorities, however, express their doubts about him.

A!).mad, al-Bukhiiri and other scholars classify this badfth as 4a'if, "weak".

Al-Shafi'i categorized it as ｾ｡｢ｦ｢Ｌ "authentic", and stated that it was necessary to

comply with it. But God knows best.

An Account ofthe death of'Abd Allah b. Ubayy,

may Godfind him repulsive!

Ibn Is!).aq stated, "Al-Zuhri related to me, from 'Urwa, from Usama b. Zayd,

who said, 'The Messenger of God (SAAS) went in to visit 'Abd Allah b. Ubayy

as he lay sick during the illness from which he died. When he saw him to be close

to death, the Messenger of God (SAAS) said to him, "Well, by God, I used

to warn you against loving the Jews!" 'Abd Allah replied, "And yet did As'ad

b. Zurara17 not express his hatred of them?" '"

AI-Waqidi stated, "'Abd Allah b. Ubayy fell ill some days before the end

of Shawwal. He died in Dhu al-Qa'da. His illness lasted for 20 days. The

Messenger of God (SAAS) would constantly visit him during it.

"The day of his death, the Messenger of God (SAAS), who was being

very generous to him with his time, came in to see 'Abd Allah b. Ubayy and

16. A valley near al-Ta'i£.

17. See the references above, for discussion of cAbd Allah b. Ubayy's maintenance of his

pact with the Jews of Eanil QaynuqaC contrary to the wishes of the Prophet (SAAS). Also

see earlier for reference to the death of AsCad b. Zurara who had broken with the Jews, but died

earlier.
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commented, 'I advised you against loving the Jews.' He replied, 'As'ad b. Zurara

treated them as enemies; what good did it do him?'

"He then went on, 'Messenger of God, this is no time for complaint; this is

my death. Be present when my body is washed and give me your shirt damp

from your own skin to wrap me in. And pray and seek forgiveness for me.' The

Messenger of God (SAAS) did all this for him."

Al-Bayhaqi related, from a /;adith of Salim b. 'Ajlan, from Sa'id b. Jubayr,

from Ibn 'Abbas, an account approximately the same as that of al-Waqidi. But

God knows best.

Is1)aq b. Ra1)awayh stated, "I asked Abu Usama, 'What was it that 'Ubayd

Allah related to you from Nafi', from Ibn 'Umar?' He replied, 'When 'Abd Allah

b. Ubayy b. Salul died, his son 'Abd Allah came to the Messenger of God

(SAAS), and asked him to give him his shirt to wrap his body in. He gave it to

him. He then asked him to pray for him.'

"The Messenger of God (SAAS) arose to pray over him, but 'Umar b.

al-Khattab took hold of his gown, saying, 'Messenger of God, are you going to

pray for him even though God prohibited you from keeping company with

him?' The Messenger of God (SAAS) replied, 'My Lord gave me a choice:

"Seek forgiveness for them or do not seek forgiveness for them. Even if you do

seek forgiveness for them 70 times, God will still not forgive them." I will do so

more than 70 times.'

"He ('Umar) objected, 'But he was a hypocrite! Will you really pray for him?'

Then God, Almighty and Glorious is He, revealed, 'And never offer prayer

for anyone ofthem who dies, and do not stand by their graves. They disbelieved

in God and His Messenger' (surat al-Tawba; IX, v.84). Abu Usama confirmed

this, saying, 'Yes.'"

They included this in both ,a/;i/; collections, from a /;adith of Abu Usama.

In one account, given by al-Bukhari and others, 'Umar said, "So I asked,

'Messenger of God, would you pray for him, though once he said this-and-that?

And then on another occasion he said so-on-and-so-forth?'

"The Messenger of God (SAAS) replied, 'Leave me alone, 'Umar. I have two

choices. IfI knew that forgiveness would be granted for him ifI spoke more than

70 prayers, I would do so.' He then did pray for him. And so God the Almighty

and Glorious revealed, 'And never offer prayer .. .'''

'Umar went on, "I was myself surprised at my courage with the Messenger of

God (SAAS); God and His Messenger know best!"

Sufyan b. 'Uyayna stated, from 'Amr b. Dinar, who heard Jabir b. 'Abd Allah

say, "The Messenger of God (SAAS) came to the grave of 'Abd Allah b. Ubayy

after he had been placed iu it. He ordered that he be brought out and placed

upon his knees ｾ or his thighs - and he then discharged some ofhis spitde upon

him and dressed him in his own shirt. But God knows best."

In the ,a/;i/; collection of al-Bukhari, this is given with the same chain of

authorities. According to him, he only dressed him in his shirt in exchange for
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'Abd Allah b. Ubayy having given al-'Abbas his shirt when he had come to

Medina; the only shirt appropriate for him they could find was that of 'Abd

Allah b. Ubayy.

AI-Bayhaqi related at this point the story of Thaqaba b. I:Iatib, and how he

had been led into temptation by the excess of his wealth, and how he had

refrained from giving alms. We have dealt with that in our Exegesis with regard

to the words of the Almighty, "And there are those of them who made a pledge

to God; 'Ifhe gives us of His favour ...'" (siirat al-Tawba; IX, v.75).

DIVISION

Ibn Is!).aq stated, "The expedition to Tabuk was the last on which the Messenger

of God (SAAS) went out."

"I:Iassan b. Thabit, may God be pleased with him, spoke the following verses

enumerating the battles and expeditions in which the ｡ ｾ ｩ ｩ ｲ participated with the

Messenger of God (SAAS)."

Ibn Hisham attributed these verses to I:Iassan's son 'Abd al-Ra!).man:

"Am I not the best of Ma'ad in family and clan, if
all were collected and brought together?

These are men who all fought at Badr along with the
Messenger and they did not disappoint or desert.

They pledged allegiance to him and none of them
reneged, and there was no falseness in their faith.

That morning at the defile at Ul;md hard blows fell on
them like the bnrning heat of a fire.

And that day at Dhu ｾ ｲ ｡ ､ Ｌ when fighting arose while on
their mounts, and they did o'ot betray or abstain.

And at Dhu al-'lJshayra they charged ahead on their
horses with the Messenger, armed with swords and lances.

And at Waddan they drove its people out, their horses

charging ahead until rugged ground and mountain intervened.

And there was that night when they pursued their enemy

for God; and God will reward them for their action!

And that night at l:Iunayn they fought hard with him;
that night he gave them new energy for fighting when they
became tired.

And the attack to Najd, where, with the Messenger, they
gained booty and spoils.

And at the expedition to ｡ ｬ ｾ Ｈ we scattered the enemy

like camel herds to a water-hole.

And that day when allegiance was pledged, it was they
who agreed to go to war; they aided him, and did not

retreat.

And there was the Conquest wherein they were enrolled in

his personal guard, and they were not reckless or hasty.
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And at Khaybar they were in his squadron, all marching

ahead, death-defying heroes,
Their bare swords brandished in their right hands,

brought down to strike, then raised again.

And that day the Messenger of God went forth to Tabuk,
willing to suffer for reward, they were his prime standard-bearers.

And leaders into battle when warfare faced them, either

advancing or withdrawing, as they thought best.

Those are they - the Prophet's an$ar; these are my

people, those to whom I refer in tracing my descent.

They die with nobility, and do not break their oaths;

if they are killed, it is in God's cause."

THE DISPATCH BY THE MESSENGER OF GOD (SAAS) OF ABU BAKR,

'THE TRUSTING', IN COMMAND OF THE PILGRIMAGE IN THE YEAR

9AHAND THE REVELATION OF SURAT BAR;I'A (I.E. AL-TAWBA; IX).

Following his acconnt of the arrival of the delegation from al-Ta'if in Ramaqan,

as detailed above, Ibn Isl:Jaq proceeded to state that the Messenger ofGod (SAAS)

remained there for the remainder of Ramaqan, Shawwal and Dhu al-Q:I'da. He

then dispatched Abu Bakr in command of the pilgrimage the Muslims could

undertake that year, 9 AH, while the polytheists were at the stations for their own

pilgrimage. The Muslims were no longer to be prevented access to the ka'ba;

some of them (the Arab tribes) had agreements with him (the Prophet (SAAS)),

for specific and temporary periods of time.

When Abu Bakr, may God be pleased with him, and the Muslims with him

departed, and he departed from home, God, the Almighty and Glorious, revealed

the following verses at the beginning ofsurat al-Tawba (IX): "(This is a declaration)

of immunity by God and His Messenger to those polytheists with whom you

made an agreement: move out into the countryside for four months ..." to the

words "... and a declaration from God and His Messenger to the people at

the time of the Greater Pilgrimage, that God and His Messenger are free of

obligation to the polytheists" (surat al-Tawba; IX, v.l-3).

Ibn Isl:Jaq went on to discuss these verses. We have expounded upon them at

length in our Exegesis; and to God belong all praise and credit.

What is referred to here is the dispatch of 'AIJ following that of Abu Bakr

so that the former could himself make this declaration of immunity to the

polytheists on behalfof the Messenger of God (SAAS); he did this in his capacity

as his cousin and relative on his father's side.

Ibn Isl:Jaq went on, "I:Iakim b. I:Iakim b. 'Abbad b. I:Iunayf related to me, from

Abu Ja'far Mul:Jammad b. 'AIJ, who said, 'When the surat al-BariJ?a (al-Tawba;

IX) was revealed to the Messenger of God (SAAS), after he had dispatched Abu

Bakr to oversee the pilgrimage of the Muslims, he was asked, "Should you not
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send news of the (revelation) to Abu Bakr?" He replied, "Only a man from my

own family could transmit this for me."

"'He then summoned 'Ali b. Abu Talib and told him, "Take this part from

the beginning of surat al-Barif'a, and announce it to the people when they gather

on the day at Mina to make sacrifice there. Tell them (also) that no unbeliever

will enter paradise, and that after this year no polytheist shall make the pilgrimage.

Nor shall anyone circumambulate the ka'ba naked. Those with agreements made

(individually) with the Messenger of God, can consider them valid until their

term expires."

''''Ali b. Abu Talib therefore left on ai-'Adba', the camel of the Messenger of

God ($AAS), and travelled to Abu Bakr, "the trusting". When Abu Bakr saw

him, he asked, "(Do you come) as a commander, or as one to be commanded?"

'Ali replied, "The latter".

"'They proceeded on together and Abu Bakr maintained charge of the

pilgrimage. That year the Arabs were keeping to their stations for the pilgrimage

as they had previously done before the coming ofIslam.

"'When it was the day to make the sacrifices, 'Ali b. Abu Talib arose and made

the proclamation as ordered by the Messenger of God ($AAS). He gave them a

period of four months from the day of that declaration for them all to return to

some place ofsafety, or to their own lands. Thereafter there was to be no pact or

protection for any polytheists, except for any individual who had a personal

agreement with the Messenger of God ($AAS); that would remain in force until

its expiration.

"'After that year, no polytheist made the pilgrimage and no one circum­

ambulated the ka'ba naked. Thereafter the two men returned to the Messenger

of God ($AAS).'"

This account is mursal, with the line of authorities as given.

Al-Bukhari stated as follows in his section entitled: Chapter on the pilgrimage made

by Abu Bakr, may Cod be pleased with him, with the men in the year 9AH: "Sulayman

b. Da'ud Abu al-Rabi' related to me, quoting Fulayl:>, from al-Zuhri, from

I:Iumayd b. 'Abd al-Ral:>man, from Abu Hurayra, who said, 'Abu Bakr, "the

trusting", was sent out by the Messenger of God ($AAS), in command of the

pilgrimage that preceded the !tijjat al-wada', "the farewell pilgrimage". With him

went a group who were to announce to everyone, "No polytheist shall make the

pilgrimage after this year. And no one shall circumambulate the ka'ba naked." ",

In another section, al-Bukhari stated that it was related to him by 'Abd Allah

b. Yiisuf, quoting al-Layth, quoting 'Aqil, from Ibn Shihab, who said, "I:Iumayd

b. 'Abd al-Ral:>man informed me that Abii Hurayra stated, 'On that pilgrimage,

Abii Bakr, "the trusting", sent me out along with those criers he dispatched

on the day of the making of the sacrifice, to announce at Mina, "After this year

no polytheist shall make the pilgrimage. And no one shall circumambulate the

ka'ba naked.'"
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"Bumayd stated, 'The Messenger of God (SAAS) then sent 'Ali forth to

make the declaration concerning the al-bartt'a, "the immunity".'

"Abu Hurayra stated, 'He sent out 'Ali along with us to make the announcement

to those at Mina on the day of the sacrifice, concerning the declaration about the

immunity, (and) that, "After this year no polytheists shall make the pilgrimage",

and "no person shall circumambulate the kacba naked".'"

In his Kitab aI-Jihad (Book offighting in God's Canse) he stated that Abu

al-Yaman related to him, quoting Shu'ayb, from al-Zuhri, who said that he was

told by Bumayd b. 'Abd al-Ral)man that Abu Hurayra said, "Abu Bakr, 'the

trusting', sent me out among those to make an announcement on the day of the

sacrifice at Mina, that after that year no polytheist would make the pilgrimage,

and that no one should circumambulate the ka'ba naked,"

"The term yawm al-baiJ' al-akbar, 'day of the greater pilgrimage', refers to

the day when sacrifice is made, It is called the al-akbar, 'the greater', because of

people referring to the 'umra as the al-bajj ｡ ｬ Ｍ ｡ ｾ ｧ ｨ ｡ ｲ Ｌ 'the lesser pilgrimage',

"Abu Bakr thus gave warning to everyone that year; in the (following) year

of the bijjat al-wada', 'the farewell pilgrimage', performed by the Messenger of

God (SAAS), no polytheist took part."

Muslim related this in similar form through al-Zuhri.

Imam Al)mad stated that Mul)ammad b. Ja'far related to him, quoting Shu'ba,

from Mughira, from al-Sha'bi, from Mul)riz b. Abu Hurayra, who quoted his

father as saying, "I was with 'Ali b. Abu Talib when the Messenger of God

(SAAS) had dispatched him. 'Ali asked, 'What was the announcement you were

making?'

"He replied, 'We would announce that no one but a believer would enter

paradise, that no one naked should circumambulate the ka'ba, and that those

having an agreement with the Messenger of God (SAAS) would have their pact

valid for a term - or a period - of four months. After those four months were

over, then God and His Messenger would have immunity from it. Also, that no

polytheist would make the pilgrimage after this year.' He added, 'I kept making

this announcement until my voice became hoarse.'"

This chain of transmission is excellent. However, there is some objection

with regard to the narrator's statement "... those having an agreement with

the Messenger of God (SAAS) would have their pact valid for a term of four

months".

There are those who do not maintain this. However, what is correct is that

those with a pact would have it last for its specified duration, even if for more

than four months. Those with pacts devoid of a specified duration would have

their pacts expire after four months.

There remains a third category - those with pacts terminating in less than four

months, before the date being specified. Presumably these would be included
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with the first category - that their duration would be for the term (originally)

specified, even if less than four months. It could also be maintained that these

should be extended to the four months, that being more appropriate than for

those whose initial pacts had no specific terms. But God Almighty knows best.

Imam Al;1mad stated that 'Affan related to him, quoting I;Iammad, from Simak,

from Anas b. Malik, who said that the Messenger ofGod (SAAS) dispatched his

declaration of immunity with Abu Bakr, but that when the latter reached Dhu

al-I;Iulayfa, the Messenger of God (SAAS) said, "Only a man from my immediate

family household should announce this."

And so he dispatched 'Ali b. AbU Talib to make it.

Al-Tirmidhi related this from a 1;ladith ofI;Iammad b. Salama and categorized

it as !zasan, "good"; and gharib, "unique", from the badtth of Anas.

'Abd Allah b. Al;1mad related, from Luwayn, from Mul;1anunad b. Jabir, from

Simak, from I;Ianash, from 'Ali, to the effect that when the Messenger of God

(SAAS) asked 'Ali to follow after Abu Bakr, the latter received the letter from

him at al-Jul;1fa. Abu Bakr then went back and asked, "Messenger of God, was

anything revealed concerning myself?" He replied, "No; but Gabriel did come

to me and told me, 'No man but you yourself or one from your family should

make this declaration.'"

This 1;ladtth has a weak line of transmission and its content is somewhat

objectionable. But God knows best.

Imam Al;1mad stated that Sufyan related to him, from Abu Isl;1aq, frof\} Zayd

b. Athi' - a man of Hamdan - who said, "We asked 'Ali what his mission had

been when he was dispatched with Abu Bakr on the pilgrimage. He replied, 'With

four messages: that only a believing soul could enter paradise; that no one should

circumambulate the ka'ba naked; that any pact a person had with the Messenger

of God (SAAS) would remain valid until its term; and that polytheists would

not be able to participate with Muslims in the pilgrimage after that year.'"

Al-Tirmidhi related it thus from a 1;ladith of Sufyan - he being Ibn 'Uyayna­

from Abu Isl;1aq al-Sabi'i, from Zayd b. Athi', from 'AIL Al-Tirmidhi classified

it as basan $al;i/:l, "good and authentic".

He went on to state that Shu'ba related it from Abu Isl;1aq, who quoted it from

Zayd b. Athii. Al-Thawri related it from Abu Isl;1aq, one of his companions,

from 'AIL

I note that Ibn Jarir related it from a 1;ladtth ofMamar, from Abu Isl;1aq, from

al-I;Iarith, from 'AIL

Ibn Jmr stated that Mul;1ammad b. 'Abd Allah b. 'Abd al-I;Iakam related

to him, quoting AbU Zur'a Wahb Allah b. Rashid, quoting I;Iaywa b. Shurayl;1,

quoting Ibn Sakhr (who said) that he heard Abu Mu'awiya al-Bajali, from Kufa,

say, "I heard Abu al-Sahba' al-Bakri say, 'I asked 'Ali b. Abu Talib about the

day of the "greater pilgrimage". He replied, "The Messenger of God (SAAS)

dispatched Abu Bakr b. Abu Qul;1afa to conduct the people on pilgrimage, and
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then sent me as well bearing 40 verses of siirat a/-Baril'a. When he was at Mt.

'Arafat, he made a public address on the day of the assembly there. When he had
"-
completed his address, he turned to me and ·said, 'Now you rise, 'Ali, and deliver

the message of the Messenger of God (SAAS).'

'''''I got up and recited to them the 4 verses from siirat a/-Baril'a. We then

proceeded on up to Mina, where I cast stones and slaughtered a sacrificial camel.

I then shaved my head. Having learned that not all those present had attended

the address given on Mt. 'Arafat by Abu Bakr, may God be pleased with him, I

went all around to the camps reciting the verses to them."

''''Ali went on, "From that, I believe you imagined it to have been the day

when sacrifice is made, when in fact it was the day ofMt. 'Arafat.'''''

We have discussed this in detail in the Taft.r (Exegesis), reporting the lines of

authority for the a/:tild.th and the various evidences relating to this at sufficient

length. And to God be all praise and credit.

AI-Waqidi stated, "Three hundred of the men departed with Abu Bakr on

this pilgrimage, including 'Abd al-RaJ:unan b. 'Awf. Abu Bakr took with him

five camels for sacrifice. Along with him the Messenger of God (SAAS) sent

twenty animals for sacrifice, then sent 'Ali out to follow him; he caught him

up at al-'Arj. He made the announcement concerning baril'a, 'immunity', in the

presence of those on the pilgrimage."

EVENTS THAT OCCURRED IN THAT YEAR, 9 AH DURING RAJAB

OF WHICH THE EXPEDITION TO TABUK TOOK PLACE.

AI-Waqidi stated that in Rajab of that year the Negus, the leader of Abyssinia,

died and the Messenger of God (SAAS) made a public address in remembrance

of him.

In Sha'ban that year Umm Kulthiim, the daughter of the Messenger of God

(SAAS) died. Her body was washed by Asma', daughter of 'Omays and by

Safiyya, daughter of 'Abd al-Munalib. It is also said that she was washed by

｡ｾｩｬｲ wives, including Umm 'Atiyya.

I note that this is established in both $a/:t./:t collections as well as in other

/:tadith accounts, that when the Messenger of God (SAAS) prayed over her and

was about to bury her, he said, "Let no one enter her grave who has tonight

experienced desire for his family." Her husband, 'Othman, therefore abstained

(from entering the grave) and she was buried by Abu Tal1)a ai-Ansari. May God

be pleased with her.

It is likely that by making that comment he was referring to those companions,

such as Abu Tal1)a and others, who normally volunteered with burial duties.

What he meant, then, was "Let no one from among these persons enter her grave

except for whoever has not experienced desire for his family". It is unlikely

that 'Othman had any other wife than Umm Kulthiim, the daughter of the

Messenger of God (SAAS). That is unlikely. Though God knows best.
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That year there was the peace made with the Governor ofAyla, the people of

Jarba' and Adhrui)., and the ruler of Dumat al-Jandal, as has been explained

above, each in their appropriate places.

That year the Oirar mosque had been built by a group of hypocrites; it had

the form of a mosque, but secretly was a house for war. The Messenger of God

(SAAS) gave orders and it was burned down. In Ramaqan that year, a delegation

came from Thaqjf and made peace on behalf of their people, then returned with

a security agreement. Also, al-Lat was destroyed, as has been related above.

At the end of that year 'Abd Allah b. Ubayy b. Salul, the chiefhypocrite, may

God curse him, died. A month prior to that occurred the death of Mu'awiya b.

Mu'awiya al-Laythj - or al-Muzani. It was he for whom the Messenger of God

(SAAS) spoke prayers while he was at Tabuk, if the report about that is true.

That year Abu Bakr, may God be pleased with him, made a pilgrimage with

some of the people with the permission of the Messenger of God (SAAS).

That year also there came delegations from various Arab tribes. The year 9 AH

is therefore known as "the Year of the Delegations". We will therefore now

present a section under that heading in emulation of al-Bukhw and others.

THE BOOK OF DELEGATIONS THAT CAME

TO THE MESSENGER OF GOD (SAAS)

Ibn Isi).aq stated, "When the Messenger of God (SAAS) had conquered Mecca

and completed the expedition to Tabuk, Thaqjf accepted Islam and pledged

allegiance, and delegations of Arabs came to him from all directions."

Ibn Hisham stated, "Abu 'Ubayda related to me that that occurred in the

year 9 AH, which was known as the sanat al-wufud, 'the year of the delegations'."

Ibn Isi).aq continued, "The Arabs had only been holding back their acceptance

ofIslam to observe what became of this tribe ofQuraysh. Because it was Quraysh

whom the others considered as their leaders and guides; they had charge of

the ka'ba and the sacred area, and the pure line of descent from ｉ ｳ ｭ ｡ Ｇ ｪ ｾ son of

Abraham. And the leading Arabs did not dispute that.

"It was Quraysh who had set up the warfare and conflict with the Messenger

of God (SAAS). When Mecca was conquered, Quraysh accepted his leadership.

Islam having conquered them, the Arabs realized that they did not have the power

either to go to war against the Messenger of God (SAAS) or to be antagonistic

towards him. And so they entered into God's faith, as God the Ahnighty and

Glorious stated, afwajan, 'in droves', coming to him from every side.

"God Almighty stated to His Prophet (SAAS), '(Remember) when God's

aid came and the conquest. And you saw people entering in droves into God's

religion. And so celebrate in praise of your Lord and seek His forgiveness; He is
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very ready to forgive'" (surat ｡ｬＭｎ｡ｾｲ［ ex, v.1-3). That is, give praise to God

for having given victory to your religion; and seek His forgiveness, for He is

very ready to forgive.

We have narrated above the /:tadith of 'Amr b. Salama" which states, "These

Arabs were delaying their acceptance of Islam until the conquest. They would

say, 'Leave him for his own people to take care ofhim: ifhe does overcome them,

then he will be a prophet speaking the truth. When the combat at the conquest

occurred, each tribe hurried to accept Islam. My father accepted Islam before

my tribe did. When he arrived back, he said, "I swear by God, that I have

come to you from the Prophet, in truth! He (the Prophet (SAAS) said, 'Perform

such-and-such a prayer at such-and-such a time. And when the time for prayer

comes, then one of you should call the adhan "the summOns to prayer". And

then whichever one of you knows the Qur'an best should lead the prayer."""

The /:tadith continues thereafter to its conclusion; it is included in the ｾ ｡ Ｏ Ｚ ｴ ｩ Ｏ Ｚ ｴ

of al-Bukharl.

I note that Ibn Isl)aq, followed by al-Waqidl, al-Bukharl and then by a1­

Bayhaql, makes reference to various delegations that came prior to those of9 AH,

and even prior to the conquest of Mecca.

God Almighty stated, "Not equal among you are those who spent before the

conquest and did battle (and those who did not); they are higher in rank than

those who spent and did battle only later. And to all God promises good" (surat

al-lfadid; LVII, v.IO). Previous mention has been made above l9 of the words of

God Almighty on the day of the conquest, "There is no hijra, 'hegira', migration,

(henceforth); but there is jihad and niyya, 'striving in God's service' and 'intent'."

Distinction must be made between those in these two delegations who came

at the time of the conquest and whose participation must be considered a Hijra,

and those who joined them after the conquest. While these latter were promised

good by God, this would not be like the former in time and an earlier (expression

of) virtue; but God knows best.

While those imams who concerned themselves with relating the arrival of

the delegations have omitted referral to certain matters, we will give not only

information they provided, but will also make special references where necessary to

issues they omitted, if God so wills it. And in Him is all confidence and reliance.

Mul)ammad b. 'Umar al-Waqidl stated, "Kathir b. 'Abd Allah a1-Muzalll related

to us, from his father, from his grandfather, who said, 'The first delegation to

come in to the Messenger of God (SAAS) from Mugar were 400 men of

Muzayna; this occurred in Rajah of 5 AH.

'''The Messenger of God (SAAS) declared the hijra as valid for them (while

staying) in their own homes. He stated, "You are muhajirnn where you were; and

so return to your properties." And they went back home.'"

18. See Vol. III.

19. See Vol. III.
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AI-Waqidl then recounted from Hisham b. al-Kalbl, with his chain of

transmission, that the first person to arrive from Muzayna was Khuza'l Ibn

'Abd Nahm, accompanied by others of his tribe ofMuzayna. He pledged to him

the allegiance of his tribe, but when he returned to them he did not find them

to be as he had thought; they put it off.

The Messenger of God (SAAS) ordered I;lassan b. Thabit to make negative

allusions to Khuza'l without actually satirizing him. He did speak some such

verses and when they reached Khuza'l he complained of this to his people and

they rallied around him and did accept Islam along with him. He then brought

them to the Messenger of God (SAAS).

On the day of the conquest (of Mecca) the Messenger of God (SAAS) gave

the banner of Muzayna - a force of 1,000 men at that time - to this Khuza'L

He (al-Waqidl) also stated that Khuza'l was the brother of 'Abd Allah Dhu

al-Bijadayn.

AI-Bukharl, may God forgive him, stated, in a section of his work entitled:

Chapter on the Delegation ofBanu Tamim "Abu Nu'aym related to us, quoting

Sufyan, from Abu Sakhra, from Safwan b. Mul,lriz al-Mazinl, from qmran b.

ｉ ［ ｬ ｵ ｾ ｡ ｹ ｮ Ｌ who said, 'A group of men came in from Banu Tamlm to the Prophet

(SAAS), and he told them, "Accept the good tidings, Banu Tamlm!" They

replied, "Messenger ofGod, you have already given it to us, so give us (something

else now)." Displeasure was to be seen in his face. A group from Yemen then

arrived, and he told them, "Accept the good tidings, for Banu Tamlm did not

do so." They replied, "We do accept them, Messenger of God." ",

AI-Bukhali went on to state that IbrahIm b. MUsa related to him, quoting

Hisham b. Yusuf (who said) quoting Ibn Jurayj, from Ibn Abu Mulayka, that

'Abd Allah b. al-Zubayr informed them that, "Some men ofBanu Tamlm rode

in to the Prophet (SAAS), and Abu Bakr said (to the Prophet (SAAS)), 'Appoint

al-Q;t'qa' b. Ma'bad b. Zurara as leader.' 'Umar said, 'No! Appoint al-Aqra' b.

I;labis instead.' Abu Bakr commented, 'You just want to oppose my view.'

'Umar responded, 'I don't just want to oppose you.' They argued, their voices

raised. Then there was revealed the verse, '0 you who believe! Do not be forward

in the presence of God and His Messenger'" (surat al-ljujuriit; XLVIII, v.I).

AI-Bukharl also related this from a different chain of authorities, from Ibn

Abu Mulayka, and with different phraseology. We have made reference to this

in our Taftir (Exegesis) regarding the words of the Almighty, "Do not raise your

voices above that of the Prophet (SAAS)" (surat al-ljujuriit; XLVIII, v.2).

Mul,lammad b. Isl,laq stated, "While the Arab delegations were coming in to

the Messenger of God (SAAS), 'Utarid b. I;lajib b. Zurara b. 'Adas al-Tamlml

arrived accompanied by leaders of Banu Tamlm. These included al-Aqra' b.

I;labis al-Tamlml, al-Zibriqan b. Badr al-TamlrnJ - a man of Banu Sa'd - 'Amr

b. al-Ahtam, al-I;labl,lab b. Yazld, Nu'aym b. Yazld, Qays b. al-I;larith, and Q;tys

b. ＧｬｩＮｾｩｭＬ a brother of Banu Sa'd, along with a large delegation ofBanu Tamlm.
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"With them was 'Uyayna b. ｉ［ｉｵｾｮ b. I;Iudhayfa b. Badr al-Fazarl. Al-Aqra' b.

I;Iabis and 'Uyayna had been present with the Messenger of God ($AAS) at

the conquest of Mecca, and at the battles of I;Iunayn and al-Ta'if. When the

delegation ofBaniJ Tamlm arrived, these two men were with them.

"When all these men entered the mosque, they called out to the Messenger

of God ($AAS), from behind his apartments, saying, 'Come on out to us,

Mu1).ammad!' This shouting of theirs disturbed the Messenger of God ($AAS),

and he came to them. They then said, 'Mu1).ammad, we have come to express our

admiration for you; give permission to both our poet and our orator.' He replied,

'I give permission to your orator; he may speak.'

"'Utarid b. I;Iajib then arose and said, 'Praise be to God who provides us His

grace and favour, for He is worthy ofsuch praise. It is He who made us kings and

awarded us great wealth which we donate to charity. It is He who made us the

most powerful men of all the East, the greatest in number and equipment.

"'Who is our equal? Are we not at the leaders of the people, their very best?

Any who would challenge us should enumerate their qualities, as we have done.

We could, if we wished, speak at greater length, but we are reluctant to speak

over much of what He has given us. We are well known for this (reluctance). I

say this so that you may speak of similar or even better.' He then sat down.

"The Messenger of God ($AAS) then said to Thabit b. ｾｹｳ b. Shammas,

brother ofBaniJ al-I;Iarith b. al-Khazraj, 'Arise and respond to this man's address.'

"Thabit got up and said, 'Praise be to God, Creator of both the heavens

and the earth. In these He expressed His will; His throne encompasses all He

knows. Nothing ever existed except by His favour.

"'It was, moreover, by His power that He made kings of us and chose as His

Messenger the best of His creation, its most noble in lineage, its most truthful

in speech and most respected man. It was to him that He revealed a book,

entrusting it to him above all others of His creation. He is the best of God's

creation in the worlds.

"'He then called upon the people to believe in him. And the muhajirnn from

his tribe did so, along with his relatives, those most noble in line, those best

of all in person and deed. It was we who were foremost in responding to God

when the Messenger made his call. We are the an,ftr ''the Helpers", of God and

deputies of His Messenger. We will fight people until they believe. Whoever

believes in God and His Messenger is also protecting his own possessions and

life. Whoever disbelieves, we will battle for God for ever. And executing them

will be a minor matter for us. In speaking this, I ask forgiveness for myself and

for you all and for all believers. Peace be upon you.'

"AI-Zibriqan b. Badr arose and spoke the following verses:

'It is we who are the nobles; no clan can match us.

Kings come from us and among us places of worship are

built.
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Many are the clans we have defeated, extracting plunder

from all; and the benefits of might are to be pursued.

Even in famines we entertain, our food fine meat stew,

even when no trace of a rain-cloud is visible.

And so you see chieftains arrive from all around,

hurrying for us to serve them a banquet.

We slaughter large, fat, young camels for our guests;

when they are accommodated, they are well satisfied.

You know that every tribe we challenge submits and

becomes as though leaderless.

And whoever may challenge us, we know what will happen;

his people will retreat and that news will spread abroad.

We may decline, but no one declines US; and so it is

that we rise in pride.'))
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Ibn Isl:Iaq went on, "Since Bassan b. Thabit was absent, the Messenger of God

(SAAS) sent for him. He (Bassan later) said, 'When I reached the Messenger of

God (SAAS), and their poet spoke as above, I challenged what he had said and

spoke in the same manner as he had.'

"When al-Zibriqan had fmished speaking, the Messenger ofGod (SAAS) told

Bassan b. Thabit, 'Get up and respond to the man.'

"Bassan then recited,

'The chieftains of Fihr and their brothers have

clarified a way of life for the people that should be
followed

Such as to please any man whose inner purpose is to

fear God and who desires to do good,

A people who, when they fight, destroy their enemy, or,

if seeking advantage to their allies, achieve this.

This is their natural disposition, no acquired trait;

the worst of characteristics - you well know - are those

innovated.

Even if, after they are gone, others surpass them, (it

is true that) anyone who leads still follows those who

preceded him.
Men cannot mend what their own hands have ruined in

battle, nor could others ruin what they have mended.

When they seek to lead, their effort succeeds; if

compared in generosity to other nobles, they tip the scales.

These are fine men, their purity mentioned in the

revelation; no materialists, these, untainted by greed.

From their generosity to neighbours, they are no misers

and they are untouched by any taint of ambition.

When we attack people, we do not crawl as does a wild

calf to its mother;
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We get right up when the talons of war attain us,

though the riff-raff submit to its claws.

They are not boastful when they attain their enemy; and

if overcome, they do not turn feeble or despair.

When engaged in battle, when death is close by, they

are like lions ofI:Ialya, their claws bent and ready.

If they are angry, take whatever you can get

submissively, and don't worry after what they are refusing.

Do not seek their enmity, for in going to war with them

you will have evil laced with poison.

Honour a people in whose party is the Messenger of God,

at a time when ideas and sects are very diverse.

My heart awards them my praise, helped on in its

favoured task by a creative and inventive tongue.

They are the best of all peoples, whether we talk of

what is serious or what is light.'"

Ibn Hisham stated, "A scholar of the poetry ofBanu Tamim told me that when

al-Zibriqiin came to the Messenger of God (SAAS), with the delegation ofBanu

Tamim, he arose and spoke the following verses:

'We have come to you so that people may know our virtue

when they mingle in attendance at the fairs,

And that we are the rmest in any place, in all the

land of Hijiiz, none the like of Darim.

We put the medalled champions to flight when they

boast, and strike the heads of warriors seeking fame.

To us goes the one-fourth share of every expedition we

fight, whether in Najd or abroad.'

"I:Iassan then arose and responded to him as follows,

'Is glory anything but repeated mastery and

magnanimity, the glory of kings and the bearing of great

responsibility?

We give aid and refuge to the Prophet, Mub.ammad,

regardless of the resentment or pleasure of Ma'ad.

In a unique tribe whose origins and wealth stem from a

place in ]abiyyat al-]ulan,W amidst foreigners.

We gave aid when he came to live among us, using our

swords against all the tyrants and aggressors.

We placed our sons and our daughters between us and

him, and put him at ease regarding the spoils gained.

We strike at men with our fine, sharp swords until they

follow into his faith.

20. A village near Damascus, Syria.
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It was we who fathered the greatest man of Quraysh, we

who fathered the Prophet of good from Hashim's line.

Banu Darim, do not boast; your boasting seems shameful

when noble deeds receive mention.

You are fools1 Do you pride yourselves over us, when

you are our vassals, somewhere between wet-nurses and

slaves?

IfYQU have come to us to save your blood and property,

from being distributed as booty,

Then consider none a peer of God and accept Islam; and

do not dress yourselves in such garb as foreigners wear.'"

59

Ibn ISQaq stated, "When Bassan b. Thabit had finished speaking, aI-Aqra' b. Babis

said, 'By my father, this man is certainly well provided for! His orator is more

eloquent than ours, and his poet more gifted. Their voices rise higher than ours.'

"Finally they accepted Islam and the Messenger of God (SAAS) presented

valuable gifts to them. They had left 'Amr b. al-Ahtam behind with their

mounts, he being their youogest. Qtys b. Ｇ ｩ ｜ Ｎ ｾ ｩ ｭ Ｌ who disliked 'Arm b. ｡ｬｾａｨｴ｡ｭＬ

said, 'Messenger of God, we do still have one man, a young fellow, out with

our mounts.' And he went on to belittle him. However, the Messenger of God

(SAAS) gave to 'Amr what he had given to the others.

"'Amr b. al-Ahtam recited the following satirical verses when he learned what

Qtys had said;

'You hurt me, you lazy, hairy dog, by slandering me to

the Messenger; you were not truthful or accurate

We ruled you in broad authority, but your leadership

merely consists of sitting on your tail and displaying your

molars!'"

The bafi:;; al-Bayhaqi related through Ya'qiib b. Sufyan, quoting Sulayman

b. Barb, quoting Bammad b. Zayd, from Mul;1ammad b. al-Zubayr aI-Ban?ali,

who said, "AI-Zibriqan b. Badr came in the company ofQtys b. Ｇｩ｜Ｎｾｩｭ and 'Amr

b. aI-Ahtam to see the Messenger of God (SAAS). The latter asked 'Arm b.

al-Ahtam, 'Tell me about aI-Zibriqan; I won't ask you about this other man.'

"He thus indicated that he aIready knew of Qtys.

"'Amr responded, 'He is obeyed by those closest to him, a good orator and

very defensive of those in his care.'

"AI-Zibriqan commented, 'He has spoken very well, knowing me to be better

than what he has said!'

"'Amr responded, 'I swear by God, all I know of you is that you are of

little manliness, narrow-minded, that your father was a fool and your uncle

a rogue!' He then went on, 'Messenger of God, I spoke the truth in both my

characterizations ofhim. When he treated me well, I said ofhim the best I could,

and when he angered me, I said the worst I know!'
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"The Messenger of God (SAAS) commented, 'Oratory has its own magid'"

This f:tadith is mursal, "incomplete", from this line of transmission.

AI-Bayhaqi stated, "It is related in a maw,ul" from another line of transmis-

sion, as follows, 'Abu Ja'far Kamil b. AI.unad al-Mustamil informed us, quoting

Mu]:lammad b. Mu]:lammad b. Mu]:lammad b. A]:lmad b. 'Uthman ai-BaghdadI,

quoting Mui:lammad b. 'Abd Allah b. al-I;Iasan al-'Allaf of Baghdad, quoting

'All b. I;Iarb al-Ta'I, quoting Abu Sa'd b. al-Haytham b. Mai:lfu?, from Abu

aI-Muqawwim Yai:lya b. Yazld ｡ｬＭａｮｾ｡ｲｉＬ from al-I;Iakam, from Miqsam, from

Ibn 'Abbas, who said, 'Qitys b. ＧａｾｩｭＬ al-Zibriqan b. Badr and 'Amr b. al-Ahtam,

all of Banu Tamjm, sat down with the Messenger of God (SAAS). AI-Zibriqan

set about boasting, saying, "I am lord of Tamlm, the one they fully obey and

respect. It is 1who defend them from aggression and ensure their rights. This man

well knows that." This comment referred to 'Amr b. aI-Ahtam, who responded,

"He is a good orator, protective of his own family, and obeyed by those close

to him."

'''A1-Zibriqan commented, "I swear by God, Messenger of God, he knows of

me other than what he has just said. It is merely his envy that prevents him

speaking it."

''''Amr b. Ahram asked, "What? Me envy you! 1 swear by God, your uncle

is a rogne, only recently wealthy, your child is a fool, and you're a nobody in

the tribe! 1 swear by God, Messenger of God, 1 spoke the truth in what 1 first

said and I've not lied in what 1 just said. However, 1 am a man who will speak

the best he can if pleased, but the worst he can when angered. But 1 still tell the

truth, both the former and the latter."

'''The Messenger ofGod (SAAS) commented, "Oratory has its own magid'"''

This line of authorities is very gharib.

AI-Waqidj explains the reason for their coming. They had unsheathed their

swords against Khuza'a, and so the Messenger of God (SAAS) had sent 'Uyayna

b. Badr to them along with 50 men who included no an,itr and no muhitjirin. This

force had taken prisoner 11 of their men, 11 of their women and 30 children.

Because of this capture, their leaders had arrived. Some say that they were

90 men all told - or 80 - and that 'Utarid, aI-Zibriqan, Qitys b. ＧａｾｩｭＬ Qitys b.

aI-I;Iarith, Nu'aym b. Sa'd, aI-Aqra' b. I;Iabis, Rabbai:l b. al-I;Iarith, and 'Amr

b. al-Ahtam were among them. They came into the mosque after Bibl had

announced the al-:;;uhr prayer, and the people were awaiting the Messenger

of God (SAAS) to come out to them. These men hurried over and called out

to him from behind his apartments. And then the revelation came down

concerning them.

AI-Waqidj went on to make reference to their orator and to their poet, and

to the fact that the Messenger of God (SAAS) presented to each of their men a

gift of 12 awqiyya and 20 dirhams in weight.

21. That is, in a fully complete line of transmission.
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This did not include 'Amr b. al-Ahtam, to whom he gave five awqiyya because

of his youth. But God knows best.

Ibn Is\;laq stated, "It was about them that the words of the Almighty were

in the Quran: '(As for) those who call out to you from behind the apartments,

most of these do not understand; if they were patient until you came out to

them, it would be better for them. But God is Forgiving, most Merciful'" (surat

al-lfujurat; XLVIII, vA, 5).

Ibn Jarir stated that Abu 'Ammar al-I;Iusayn b. I;Iurayth al-Marwazi related to

him, quoting al-Fa<jl b. Musa, from al-I;Iusayn b. Waqid, from Abu Is\;laq, from

al-Bara', who said, in reference to the verse, "(As for) those who callout ...",

"A man came to the Messenger of God ($AAS) and said, 'Mu\;lammad, my

praise is zayn, "beautiful", and my blame is shayin, "ugly!"'. He responded,

'That applies to God, the Almighty and Glorious.'"

The chain of authorities for this is ｭｵｴ｡ｾＣｬＬ "complete and continuous".

This I;adith is also related from al-I;Iasan ｡ｬＭｂ｡ｾｲｩ and Qttada, mursalan,

"incomplete in its line", in both cases.

The name of this man has been omitted. Imam A\;Imad stated that 'Affan

related to him, quoting Wahib, quoting Musa b. 'Uqba, from Abu Salama, from

'Abd al-Ra\;lman, from al-Aqra' b. I;Iabis, (who said) that he called out to the

Messenger of God ($AAS), "0 Mu\;lammad! 0 Mu\;lammad!" In one version

his words are related to have been, "0 Messenger of God!". But he gave no

reply. AI-Aqra' then called out, "0 Messenger of God, my praise is beautiful,

and my blame is ugly!" He then responded, "That applies to God, Almighty and

Glorious is He."

Chapter: On the excellence ofBanu Tamim.

Zuhayr b. I;Iarb related to us, quotingJarJr, from 'Umara b. al-Qt'qa', from Abu

Zur'a, from Abu Hurayra, who said, "I have always loved Banu Tamim since I

heard three things that the Messenger of God ($AAS) said about them. These

were, 'They are the most severe of my people against al-Dajjal, "the imposter",

"Satan". 'A'isha had one of them as a slave-girl, and ofher he said, 'Free her, for

she is of the progeny o[Isma'i!.' And when their charitable donations arrived, he

said, 'These donations are from a people - my people, that is.'''

Muslim also related this in similar form, from Zuhayr b. I;Iarb.

This I;adith offers a response to Qttada regarding the poetry given by the

author of the l;amasa22 and others, which is critical of them. A poem states,

"Tamlm are better guided than a sand-grouse along the

paths of what is blameworthy; if they were to seek to

follow the paths of virtue, they would go astray.
If there were a flea upon the back of a tick, Tamlm

would see it from a distance and turn aside!"

22. Presumably a reference to the poetry anthology Kitiib al-/jamiisa of Abo. Tamam.
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THE DELEGATION FROM BANU 'ABDAL-QAYS.

AI-Bukhari then proceeded to a section he entitled, Chapter on the delegation of

'Abd a!-Qays. He stated, "Abu Is!}aq related to us, quoting Abu 'Amir al-'Aqdi,

quoting QUITa, from Abu Jamra, who said, 'I told Ibn 'Abbas, "I have a jar

that produces wine for me that I drink when it is sweet. IfI drink much of it and

then sit down among the people, I fear I may be discovered." He respouded, "A

delegation of Banu 'Abd Qiys came to the Messenger of God (SAAS), and he

told them, 'Welcome! You will suffer no disgrace or regret!' They replied,

'Messeuger of God, in the territory between you and ourselves there are the

polytheists of Banu Mugar and so we can only reach you duriug the sacred

months. Could you kindly tell us of the actions in which we can engage to ensure

our entry into paradise? We will tell those ofus back home the same.'

'" "He replied, 'I order you to accomplish four things and to avoid four things.

Faith in God. Do you know what faith in God means? It means to speak the

shahada, "to say La Ilaha illa Allah wa Mubammad rasii! Allah, 'there is uo god

but God and Mu!}ammad is the Messenger of God'''. Also, perform the prayers,

pay the zakat, "alms tax", fast for the month of Ramagan, aud give over the

khumus, "one-fifth of the spoils". And I forbid you four things: the wine that is

made in al-Dubba', iu al-Naqir, ai-Bantam and al-Muzaffat."""

Muslim related it thus from a badzth of Qurra b. Khalid, from AbU Jamra.

And there are other lines of transmissiou for it in both ,abib collections, from

Abu Jamra.

Abu Da'ud al-Tayalisi quoted in his musnad collection from Shu'ba, who

qUQted AbuJamra as having said. "I heard Ibn 'Abbas say, "When the delegatiou

from 'Abd Qiys came to the Messenger of God (SAAS), he asked, 'From which

tribe do they come?' 'From Rabi'a,' he was told. He then said, 'Welcome to the

delegation! You will suffer no disgrace nor regret.' They then told him,

'Messenger of God, we are a clan ofBanu Rabi'a, and we have travelled very far to

be with you. Between you and us there is that tribe ofunbelievers, BauU Mugar.

We can only reach you duriug a sacred month. Give us instructions for our conduct

that we can also pass on to those back home to ensure our entry into paradise.'

'" "The Messenger of God (SAAS) said, 'I order you to do four things and

forbid you from doing four things. I order you to have faith in God alone. Do

you know what faith in God means? It means to state the shahada, to perform

the prayers, to pay the zakat tax, to fast the month ofRamagan, and to give over

one-fifth of the booty you acquire. I also forbid you four things: (wine) from

al-Dubba', ai-Bantam, al-Naqir and al-Muzaffat.""" (And he may also have

said .,. "and from ｡ ｬ ｾ ｍ ｵ ｱ ｡ ｹ ｹ ｡ ｲ Ｂ Ｎ Ｉ "" "Observe these commandments, and so

order those back home.'" '"

Both authors of the ,abib collections also gave this from a badzth of Shu'ba in

a similar form.
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Muslim gave it from a [Ladith of Sa'Id b. Abu 'UrUba, from Q;ttada, from Abu

Nagra, from Abu Sa'Id, that account being similar to this text.

In his (Muslim's) account, the Messenger of God (SAAS) said to Ashajj

'Abd al--Q;tys, "You have two qualities that God, the Almighty and Glorious,

much likes: discernment and perseverance." In one version, the words are

"that God and His Messenger much like". Ashajj asked, "Messenger of God,

was it I who developed these qualities, or God who brought me to them?" He

replied, "It was God who brought you to them." Ashajj then said, "Then

praise be to God who brought me to two qualities that God and His Messenger

much like!"

Imam Al)mad stated that Abu Sa'Id, the freed-man of Banu Hashim related to

him, quoting Matar b. 'Abd al-Ral:tman, who said that he heard Hind, daughter

of al-Wazi' report that she heard al-Wazi' say, "I went to the Messenger of

God (SAAS) in the company of al-Ashajj al-Mundhir b. 'Amir" - "or 'Amir b.

al-Mundhir. With their party there was a man who was much aftlicted.

"Having reached and seen the Messenger of God (SAAS), they jumped

down from their mounts. Then they went up to him and kissed his hand.

AI-Ashajj also dismounted, hobbled his camel, took out and opened his

baggage pack and extracted from it two white garments which he put on. He

then went over to the other camels, hobbled them too and proceeded on to

the Messenger of God (SAAS), who asked him, 'Ashajj, you have two qualities

both God the Almighty and Glorious and His Messenger very much like ­

discernment and perseverance.' AI-Ashajj responded, 'Messenger of God, is it

I who developed these, or did God bring them to me?' He replied, 'No, it was

God who brought them to you.' AI-Ashajj commented, 'Praise be to God who

brought to me two qualities that God the Almighty and Glorious and His

Messenger both much like!' "AI-Wazi' then said, 'Messenger of God, I have

with me an uncle who is much affiicted. Please pray to God for him.' 'Where

is he?' he asked. 'Bring him to me.' AI-Wazi' went on, 'I then did as al-Ashajj

had done: I dressed him in two white garments and took him over to him. He

took hold of his outer garment and lifted up both sides so that we could see the

white of his armpits. He then struck the man on his back, saying, 'Get out, you

enemy of God!' The man then turned around and he was seeing just as does

a healthy man.'"

The [Lafi:;. al-BayhaqI narrated through Hud b. 'Abd Allah b. Sa'd, that the

latter heard his grandfather MuzIda al-'AbdI say, "While the Messenger of God

(SAAS) was engaged in speaking to his Companions, he told them, 'From over

there riders are coming who are the best of the people of the East.'

"'Umar arose and went out towards them and met 13 riders. When he asked

who they were, they replied, 'We're from BanU 'Abd al-Q;tys.' 'And what brings

you to these parts; business?' 'No,' they replied. 'Well,' 'Umar commented, 'The

Prophet (SAAS) just made mention of you and spoke highly of you.'
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"They proceeded in with him to the Prophet CSAAS), and 'Umar told them,

'This is your master you seek.' The riders threw themselves off their mounts

and some walked while others jogged and ran towards him. When they reached

him, they took his hand and kissed it. AI-Ashajj remained back until he had

hobbled the camels and gathered some of the baggage of the group. He then

walked over and took the hand of the Messenger of God CSAAS), and kissed it.

The Messenger ofGod CSAAS) told him, 'You have two qualities that both God

and His Messenger much like.' He asked, 'And is that a natural disposition

created within me or something I myself have brought about?' 'It is a natural

disposition,' he replied. AI-Ashajj commented, 'Then praise be to God who has

created within me what both God and His Messenger much like!'''

Ibn Is!.Iaq stated, "AI-JarTId b. 'Amr b. I;!anash, a brother of BanTI 'Abd aI-Qiys

arrived to visit the Messenger of God CSAAS)."

Ibn Hisham stated, "He was aI-JarTId b. Bishr b. al-Mu'alla, accompanying a

delegation of 'Abd Qiys; he was a Christian."

Ibn Is!.Iaq continued, "Someone I trust related to me that aI-I;!asan said,

'When we reached the Messenger of God CSAAS), the latter explained Islam to

him, invited him to accept it, and made him very enthusiastic about it. AI-JarTId

told him, "Mu!.Iammad, I used to follow a faith, but now I am leaving it for

yours. Do you guarantee to me your faith?" He replied, "I do indeed guarantee

to you that God has led you now to something better than it." And so al-JarTId

accepted Islam, as did his companions.

'''He then asked the Messenger of God CSAAS) for transport, but he replied,

"I swear, I've nothing on which to mount you." AI-JarTId then asked, "Messenger

of God, between here and our home there are stray mounts that have wandered

away from their owners. May we use them to reach home?" "No," he replied,

"beware of them. They would mean the fires of hell."

'''AI-JarTId left to return to his own people; he was a good Muslim and firm in

his faith nntil he died. He lived on into the ridda, the wars of apostacy. When

some of his people reverted to their former religions along with aI-GharTIr b.

aI-Mundhir b. al-Nu'man b. al-Mundhir, al-JarTId arose and gave testimony to

the true faith and called for them to join Islam. He said, "0 people, I bear

witness that there is no god but God and that Mu!.Iammad is His servant and

His Messenger. I consider unbelievers all who do not bear witness."

'''The Messenger of God CSAAS) had sent al-'Ala' b. aI-I;!aqraml out before

the conquest of Mecca to aI-Mundhir b. Sawl aI-'Abdl, and he became a good

Muslim. AI-Mundhir died after the Messenger of God CSAAS), but before the

apostacy of the people of aI-Ba!.Irayn; al-'Ara' had remained with him as the

Governor of aI-Ba!.Irayn on behalf of the Messenger of God CSAAS).'''

Consequentlyal-Bukharl narrated from a f:tadith ofIbrahlm b. Tahman, from

AbTI Jamra, from Ibn 'Abbas, who said, "The firstjum'a, Friday congregational,
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prayer to be performed after that held in the mosqne of the Messenger of God

(SAAS) was the one in the mosque at]awathi, in al-Bal;1rayn."

AI-Bukhari narrated from Umm Salama that the Messenger of God (SAAS)

delayed perfonning the two rak'iit prayers after the noon (prayer) because of the

arrival of the delegation of 'Abd Qtys; he perfonned them later in her dwelling,

following the al-'a$r prayer.

I note, however, that there are suggestions in the text of Ibn 'Abbas's badfth

that the arrival of the 'Abd al-Qtys delegation occurred before the conquest of

Mecca. This relates to their having said, "Between you and us there is that tribe

of unbelievers, Banu Mugar. We can only reach you during a sacred month."

But God knows best.

The Story ofThumama and the delegation from Bann l;Ianjfa, among

whom was MusayIima, 'The hnposter', may God damn him!

AI-Bukharj has a section under the heading, The delegation ofBanti lfanifa and

the Story of Thumiima b. Uthiil. He stated, "'Abd Allah b. Yusuf related to us,

quoting al-Layth b. Sa'd, quoting Sa'jd b. Abu Sa'jd, who heard Abu Hurayra

say, 'The Prophet (SAAS) dispatched some cavalry to Najd. They brought back

a man of Banu l;Ianifa named Thumama b. Uthal. They bound him to one of

the pillars of the mosque. The Messenger of God (SAAS) went to him and

asked, "Well, Thumama, what do you have (in mind I should do with you)?" He

replied, "Mul;1ammad, I have (a) good (idea). If you kill me, you'll (only) kill

a man who has killed others. But if you act kindly, you will be doing so to

someone who will be grateful. If it's money you want, just ask for it."

"'He left him there till the next day, when again he asked, "Well, Thumama,

what do you have (in mind)?" "I have what I told you; ifyou act kindly, you'll do

so to a man who will be grateful." Again he left him, until the following day, when

he again asked, "What do you have (in mind), Thumama?" "]ust as I told you

before," he replied. The Messenger ofGod (SAAS) said "Release Thumama."

'''At that the man hurried over to a garden of date-palms near the mosque,

washed himself and entered the mosque. He then announced, "I testify that

there is no god but God and that Mul;1ammad is the Messenger of God!

Mul;1ammad, I swear, fonnerly there was no one on earth I hated more than you.

Now I love you best of all men. And, I swear, there was no faith more hateful to

me than yours. Now your faith has become the one I love best. Moreover, there

used to be no land more hated by me than your land; now your land has become

the one I love best. Your cavalry captured me while I was on my may to make

the al-'umra pilgrimage; what do you think (about it now)?"

"'The Messenger of God (SAAS) congratulated him and told him to proceed

on the 'umra. When Thumama reached Mecca, someone asked him, "Have you

adopted the Sabian faith, then?" He responded, "No, but I have accepted Islam
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with Mul:>ammad (SAAS). And I swear, you'll not receive a single grain ofwheat

from Yamama until he gives his permission for that!"'"

AI-Bukhari also related this in another place, as did Muslim and Abu Da'ud

al-Nasa'i, from Qutayba, from al-Layth.

AI-Bukhari's having given this story in his section on delegations is contro­

versial. This is because Thumama did not come in by himself, but was brought

in bonds and was tied up to one of the pillars of the mosque.

It is also questionable whether he should be referred to among the delegations

occurring in 9 AH. This is because it is evident from the text of his story that it

relates to prior to the conquest of Mecca. This is because the Meccans rebuke

him over his acceptance ofIslam and ask him whether he has adopted the Sabian

faith. He went on to warn them that not a grain of wheat would reach them

from al-Yamama until the Messenger of God (SAAS) gave his permission. This

shows that at that time Mecca was considered enemy territory, its population not

yet having accepted Islam. But God knows best.

This is why the J;afi" al-Bayhaqi narrates the story of Thumama b. Uthal

before the conquest ofMecca; this is most likely to have been the case. However,

we have given it here in deference to al-Bukhari, may God have mercy upon him.

AI-Bukhari stated that it was related to him by Abu al-Yaman, quoting Shu'ayb,

from 'Abd Allah b. Abu I:Iusayn, quoting Nafi' b. ]ubayr, from Ibn 'Abbas, who

said, "During the lifetime of the Messenger of God (SAAS), Musaylima, 'the

imposter', arrived and began saying, 'If Mul:>ammad appoints me to rule after

him, I will follow him.' He had arrived in the company of a great number of

his people.

"The Messenger of God (SAAS), holding a stick of date-palm wood in his

hand, went out to him, accompanied by Thabit b. Q;1ys. Coming to a stop near

Musaylima and his men, the Messenger of God (SAAS) told him, 'If you had

asked me for it, I'd not even give you this stick! You will not avoid God's order

concerning you. If you do not turn away, God will destroy you. I believe you to

be the person I saw in a dream. This man is Thabit, and he will answer your

questions about me.' The Prophet'(SAAS) then left him.

"Ibn 'Abbas stated, 'I asked about the statement of the Messenger of God

(SAAS), "I believe you to be the person I saw in a dream." Abu Hurayra told me

that the Messenger of God (SAAS) said, "While I slept, I saw on my hand two

gold bracelets. This disturbed me. Then I received revelation, in my sleep, that

I should blow upon them. I did so, and they disappeared. I interpreted them to

be representing two imposters who would emerge after me, one of them being

al-Aswad al-Ansi,2.1 the other Musaylima.'''''

23. CAyhala b. Ka'b, of the Madhhij tribe of cAns, known as "al-Aswad", led a successful

revolt in Yemen both against the authority of the Persians and that of the Prophet (SAAS). His

assassination at the hand of former allies came shortly before the death of the latter. See the

Encyclopedia ofIslam, under the heading "al-Aswad".
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Al-Bukharl went on to state that Is1).aq b. ｎ｡ｾｲ related to him, quoting 'Abd

aI-Razzaq, who said, "Ma'mar informed me that Hammam b. Munabbih told

him that he heard Abu Hurayra say that the Messenger of God (SAAS) said,

'While I slept, I was brought treasures from the earth and two gold bracelets were

placed on my palm. They disturbed me, and revelation came to me that I should

blow upon them. I did so, and they disappeared. I interpreted them as the two

imposters between whom I am - the ruler ofSan'a' and the ruler ofal-Yamama.'''

Al-Bukhari cQntinued to state that it was related to him by Sa'id b.

Mu1).anunad aI-Jarmi, quoting Ya'qub b. Ibrahim, quoting his father, from Salil),

from Ibn 'Ubayda b. ｎ｡ｳｨｩｾ - his name is given elsewhere as 'Abd Allah ｾ who

said that 'Ubayd Allah b. 'Abd Allah b. 'Utba said, "We learned that Musaylima,

'the imposter', had arrived in Medina and was staying in the home of the

daughter of aI-I;Iarith. His wife was the daughter of al-I;Iarith b. Kurayz, and

she was the mother of 'Abd Allah b. 'Amir b. Kurayz. The Messenger of God

(SAAS) went to him, accompanied by Thabit b. Q;iys b. Shammas; it was he who

was known as the orator of the Messenger ofGod (SAAS). The latter had a stick

in his hand. He stood before Musaylima and spoke to him and Musaylima told

him, 'If you wish, we will leave the way clear for you to rule, provided that you

make me_your successor.'

"The Messenger of God (SAAS) responded, 'If you were to ask me for

this stick, I'd not give it to you. I believe you are the one about whom I had a

dream. This is Thabit b. Q;iys; he will answer any questions on my behalf.' The

Messenger of God (SAAS) then left."

'Ubayd Allah b. 'Abd Allah continued, "I asked Ibn 'Abbas about the vision

he had mentioned. Ibn 'Abbas replied, 'I was told that the Messenger of God

(SAAS) said, "While I slept, I was given a vision in which two gold bracelets

were placed on my hand. I was disturbed by these and disliked them. Then I

was given permission to blow on them and when I did so, they disappeared. I

interpreted them to represent two imposters who would appear.'''''

'Ubayd Allah stated, "One of these was aI-'Ansi, who was killed by Fayruz in

Yemen; the other was Musaylima, 'the imposter'."

Mu1).ammad b. Is1).aq stated, "The. delegation of Banu I;Ianifa came to the

Messenger of God (SAAS), and with them was Musaylirna b. I;Iabib, 'the

imposter'."

100 Hisham stated, "His name was Musaylima b. Thumama b. Kathir b.

I;Iabib b. al-I;Iarith b. 'Abd aI-I;Iarith b. Haffan b. Dhahl b. aI-DIIl b. I;Ianifa; he

was known as Abu Thumarna, and also as Abu Harun. He was also referred to as

'al-Ra1).man' and as 'RaJ.unan of aI-Yamama'. He was 150 years old at the time

of his execution. He knew various forms of magic. He knew how to insert an

egg into a long-necked bottle and was the first to do this. He would cut off a

bird's wing, then reattach it. It is said that there was a gazelle that would come

down from the mountain and he would drink its milk."
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Ibn Is1).aq went on, "They went into residence in the horne of the daughter of

a1-l;Iarith, an ｡ ｮ ｾ ｡ ｲ ｩ woman of Banu ai-Najjar."

Al-Suhayli stated, "She was Zaynab; some say her name was Kaysa, daughter

of al-l;Iarith b. Kurayz b. l;Iabjb b. 'Abd Shams. Musaylima had married her

long before, but then separated from her. This is why they stayed in her horne."

Ibn Is1).aq continued, "One of our scholars ofMedina related to me that Banu

l;Ianjfa hid him in some clothing and brought him to the Messenger of God

(SAAS), while the latter was sitting among his Companions, holding a palm

frond. When he reached the Messenger of God (SAAS), having been completely

concealed by the clothes, and began to make requests, the Messenger of God

(SAAS) told him, 'Ifyou were to ask me for this palm frond, I'd not give it to you!'

"A sheikh of Banu l;Ianjfa from a1-Yamama related to me that the incident

concerillng him was quite different. He claimed that the delegation from Banu

l;Ianjfa came to the Messenger ofGod (SAAS), having left Musaylima with their

mounts. Having accepted Islam, they remembered him and asked, 'Messenger of

God, we have left a companion of ours with our mounts and baggage to care for

them for us.'

"And so the Messenger of God (SAAS) ordered that what had been given

to the men of Banu l;Ianjfa should be given to him too, saying, 'His status is

no worse than yours.' That is, due to his having looked after his companions'

property. That is what the Messenger of God (SAAS) wanted to imply.

"They then all left and took to Musaylima what the Messenger of God

(SAAS) had given to each one of them. When they reached Yamama that enemy

of God apostatized, proclaimed himself a prophet and told them many lies. He

said, 'I have been made his partner in this matter.'

"He then told his delegation, who were with him, 'Did he not say to you,

"His status is no worse than yours?" The only reason he said this was from his

knowledge that I had been made his partner in the matter.'

"Thereafter he began to recite doggerel verse to them and to imitate the

Qur'an, saying, 'God has bestowed His favour on the pregnant woman; he has

extracted from her a being that moves, from between the skin on her womb and

her intestines.'

"He made wine and fornication permissible for them and abolished the

need for prayer. He nevertheless testified for the Messenger ofGod, God's peace

and blessings be upon him, being a prophet. And Banu l;Ianjfa was in agreement

with him on that."

This is what Ibn Is1).aq stated. But God knows best.

AI-Suhayli and others related the following about al-Ra1).1).al b. 'Unfuwa - his

other name being Nahar b. 'Unfuwa; he had accepted Islam and learned some of

the Qur'an and spent a period as a Companion of the Messenger ofGod (SAAS).

The latter once passed by while al-Ra1).1).al was seated with Abu Hurayra and

commented, "One of you has his molar in hell-fire like Mt. U1).ud!"
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Both men remained apprehensive until eventually al-Ra!Jl:;tal apostatized with

Musaylima. He falsely testified that the Messenger of God (SAAS) had made

Musaylima his partner in his activities and attributed to the latter some part of

the Qur'an he had learned; this Musaylima claimed for himself. All this resulted

in great confusion for Banu I:Iamta. AI-Ral:;tl:;tal was killed by Zayd b. al-Khanab

at the battle of al-Yamiima.

Al-Suhayll stated that the mu'azzin employed by Musaylima was named

I:Iujayr; and the one ofhis men who most directed the warfare on his behalf was

Mul:;tkam b. al-Tufayl. To these should be added Sajai;t, known as Umm Sadir.

This was a woman Musaylima married, and there are various shameful reports

about his relationship with her. The name of her mu'azzin was Zuhayr b. 'Amr,

or alternatively Janba b. Tariq. It is also said that Shabath b. RiM also acted

as her mu'azzin and then later became a Muslim. She too accepted Islam during

the reign of 'Umar b. al-Khanab, and became a good Muslim.

Yunus b. Bukayr quoted Ibn Isl:;taq as having stated, "Musaylima b. I:Iabib

wrote to the Messenger ofGod (SAAS) as follows, "From Musaylima, Messenger

ofGod, to Mul:;tammad, Messenger ofGod. Peace be upon you. To proceed: I have

been appointed as your partner in the task, along with you. Half the authority is

ours, the other half that ofQuraysh. However, Quraysh are an aggressive people."

Two messengers brought this document and the Messenger of God (SAAS)

wrote back to him. He stated, "In the name of God, the most Merciful, most

Beneficent. From Mul:;tammad, Messeuger ofGod, to Musaylima, 'the imposter'.

Peace be upon him who follows the guidance. To proceed: the earth belongs to

God. He entrusts it to whomever of His servants He wishes. The outcome will

favour the pious."

This - the receipt ofthis message - was at the end 000 AH. AI-Bukhiiri relates

the story of this message in his $ab'b collection. Yunus b. Bukayr stated, quoting

Ibn Isl:;taq, "Sa'd b. Tariq related to me, from Salama b. Nu'aym b. Mas'ud,

from his father, who said, 'I heard the Messenger of God (SAAS) say to the

two messengers of Musaylima when they brought the letter from him, "Do you

agree with what he said?" "Yes," they replied. "I swear by God", he told them,

"that if it were not for the fact that messengers are not to be executed, I would

strike off the heads ofyou both!"'"

Abu Da'ud al-Tayalisl stated that al-Mas'udl related to him, from ＧａｾｩｭＬ

from Abu Wa'l1, from 'Abd Allah b. Mas'ud, who said, "Ibn al-Nawal:;ta and

Ibn Uthal came as messengers to the Messenger of God (SAAS), on behalf of

Musaylima, 'the imposter', and he asked them, 'Do you testify that I am the

Messenger of God?' They replied, 'We testify that Musaylima is the Messenger

of God!' The Messenger of God (SAAS) then exclaimed, 'I proclaim my belief

in God and in His Messengers! If I were someone who executed messengers, I

would execute both of you!'"

'Abd Allah b. Mas'ud went on, "And so the practice was ｩｮｾｴｩｴｵｴ･､ that

messengers would not be executed."
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He continued, "Regarding Ibn Uthal, God ultimately gave him his reward. As

for Ibn al-Nawa!.la, I continued to feel much anger against him until God took

possession of him."

The {taft:;. al-Bayhaqj stated that Usama b. Uthal accepted Islam. And we

referred to this above.

Regarding Ibn al-Nawa!.la, Abu Zakariyya' b. Abu Is!.laq al-Muzanj, quoting

Abu 'Abd Allah Mu!.lammad b. Ya'qub, quoting Mu!.lammad b. 'Abd al-Wahhab,

quoting Ja'far b. 'Awn, quoting Isma'jJ b. Abu Khalid, from Qiys b. Abu l:;Iazim,

who said that a man came to 'Abd Allah b. Mas'ud and said, 'I passed by"

mosque of Banu l:;Ianjfa while they were making a recitation of something God

did not reveal to Mu!.lammad ＨｾａａｓＩＮ It was, 'By those women who mill flour;

by those women who knead dough; by those women who bake bread; by those

women who concoct stew; by those women who swallow morsels ...'

"'Abd Allah then sent for them; they were 70 men in number, and their leader

was 'Abd Allah b. al-Nawa!.la. 'Abd Allah gave orders and he was executed. He

then said, 'We'll never acquire Satan out of these; however, we can drive them

off to Syria, so that God may take care ofthem for us!'"

Al-Waqidj stated, "The delegation from Banu l:;Ianjfa consisted ofapproximately

ten men, under the leadership of Sulma b. l:;Ian?ala. They included al-Ra!.l!.lal

b. 'Unfuwa, Talq b. 'Ali, 'Ali b. Sinan, and Musaylima b.l:;labjb, 'the imposter'.

They were accommodated in the home of Maslama, daughter of al-l:;Iarith, and

they were given full hospitality. They were given lunch and dinner - at times

consisting of bread and meat, at others of bread and yoghurt, bread "nd meat

fat, and dates, during their stay.

"When they came to the mosque, they accepted Islam. They had left

Musaylima with their mounts and when they wanted to depart, the Messenger

of God Ｈ ｾ ａ ａ ｓ Ｉ gave them each five awqiyya weight of silver. He also ordered

the same gift for Musaylima, and when they said he was with their mounts, he

commented, 'His status is no worse than yours.'

"When they returned to Musaylima and told him what the Messenger ofGod

Ｈ ｾ ｴ ｜ ａ ｓ Ｉ had said, he commented, 'He only said that because he knows that

power will come to me after him.'

"Having said this, Musaylima, may God abhore him, persisted and made

claim to the prophethood."

Al-Waqidj stated, "The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ had sent out with them a

vessel containing the remainder of water he had used for cleansing himself.

Musaylima ordered his men to revoke their pledge ofallegiance to the Messenger

of God Ｈ ｾ ａ ａ ｓ Ｉ to pour the water over his dwelling, and to adopt it as a masjid,

a place of prayer. This they did."

Hereafter we will recount the death of al-Aswad ai-'Ansj at the end of the

life of the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ Musaylima was killed during the caliphate

of Abu Bakr, 'the trusting'.
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THE DELEGATION FROM THE PEOPLE OF NAJRAN.

AlcBukhari stated that it was related to him by 'Abbas b. al-I:Iusayn, quoting

Yｾｹ｡ b. Adam, from ｉｳｲ｡Ｉｩｾ from Abii Is(laq, from Sila b. Zufar, from I:Iudhayfa,

who said, "Ai-'Aqib and 1l1-Sayyad, rulers of Najran, came to the Messenger of

God (SAAS), intending to engage in the ti'an" ceremony.

"One man said to the other, 'Let's not do this. If he is a prophet, and we

engage him in this titan, neither we nor our descendants will have success.' They

both then said (to the Prophet (SAAS», 'We will give you whatever you want.

Send a trustworthy man out with us, but do not send anyone who is not worthy

of trust.' He responded, 'I will send with you a man who is truly trustworthy.'

"The Companions of the Messenger of God (SAAS) competed to have this

honour, and he ultimately said, 'Stand up, Abii 'Ubayda b. al-Jarra\1.' And when

he did so, the Messenger of God (SAAS) said, 'This is the (most) trustworthy

man of this nation.'"

Al-Bukhiirl also related this, as did Muslim, from a !tadith of Shu'ba, from

Abii Is(laq.

The !taft'? Abii Bakr al-Bayhaqi stated that he was informed by Abii 'Abd Allah

｡ ｬ Ｍ ｉ Ｚ ｉ ｡ ｦ ｩ ｾ and Abii Sa'id Mu(lammad b. Miisa ibn al-Facjl, both of whom said,

"Abii al-'Abbas Mu(lammad b. Ya'qiib related to us, quoting A(lmad b. 'Abd

al-Jabbar, quoting Yiinus b. Bukayr, from Salama b. 'Abd Yasii', from his father,

from his grandfather. Yiinus, who had been a Christian and had accepted Islam,

said that the Messenger of God (SAAS) wrote to Najran before the (siirat) Ta
Sirt' of Sulayman (Soloman) had been revealed to him, 'In the name of the God

of Abraham, Isaac and Jacob, from Mu(lammad, the Prophet, the Messenger of

God, to the bishop of Najran. Are you peaceable? I praise to you the God of

Abraham, Isaac and Jacob. To proceed: I summon you to the worship of God,

away from worshipping servants ofGod. Ifyou should refuse, then you will have

to pay the jizya. Ifyou refuse, I am warning you of warfare, Peace.'

"When this letter reached the bishop, he was shocked and astounded by it. He

sent for a man of Najran named Shura(lbil b. WadaCa, who was originally from

Hamdan. No one would be consulted in preference to him in the case of some

problem - not al-Abham, nor al-Sayyid, nor al 'Aqib.26

"The bishop gave this letter of the Messenger of God (SAAS) to Shurahbii.

When he had read it, they asked him, 'Abii Maryam, what do you think?'

ｓ ｨ ｵ ｲ ｾ ｢ ｩ ｬ replied, 'You well know how God promised Abraham that prophethood

would pass on through the progeny oflsma'il; don't you believe that this could

24. A practice in which two contending groups attended a remote area to pray to God to

punish whichever of their two parties had engaged in lying. See also footnote 27, p.73 hereafter.

25. T s (Til Sin), the two opening letters of surat al-Nami (or surat Ta: SIn).

26. The other leaders of the tribe.
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refer to this man? I have no personal opinion about the prophethood question. If

this were a worldly matter, I would give you my views on it, and would do my

very best for you.' The bishop told him, 'Come aside and take a seat.' Shura!).bJ!

then went aside and sat down near him.

"The bishop sent to a man of Najran named 'Abd Allah b. Shura!).bil, a man

of Dhjj Asba!)., from I:Iimyar. He had him read the letter and asked him his

opinion. This man spoke as Shura!).bil and the bishop told him, 'Come aside

and take a seat', and the man did so and sat near him.

"Next the bishop sent for a man of Najran named Jabbar b. Fayq, of Banjj

al-I:Iarith, son of Ka'b, a man of Banjj al-I:Iimas. He asked this man to read the

letter and to give his opinion of it. Jabbar replied as had Shura1).bil and 'Abd

Allah. The bishop then told him to go aside and sit, which he did.

"When they had all agreed on the same statement, the bishop gave orders

that the bell be struck and lighted lanterns and hair shirts were lifted up into

the monks' cells; they would do this if there were an alarm during the day, but if

the alarm were by night, they would merely strike the bell and lift up the lights

into the cells.

"When the bell was struck, they assembled and the people of the valley,

both in its upper and its lower parts, raised the hair shirts; the valley was the

length ofa day's journey for a fast rider. It consisted of73 villages and had 100,000

warriors. The letter of the Messenger of God (SAAS) was read to them and the

bishop sought their opinion of it. Their leaders agreed that they should send

Shura!).bJ! b. Wada'a al-Hamadani, 'Abd Allah b. Shura1).bil ｡ｬＭａｾ｢｡ＱＩＮｩＬ andJabbar

b. Fayq al-I:Iarithi to seek information about the Messenger of God (SAAS).

"The delegation travelled to Medina and when they arrived there, they took off

their travel garments and dressed in fine robes of striped cloth and put on gold

rings. They then went to the Messenger of God (SAAS). They greeted him, but

he did not respond. They waited there all day long for him to speak to them, but

he did not, since they were wearing those garments and gold rings.

"The delegation went to fmd 'Othman b. 'Affan and 'Abd al-Ra1)man b. 'Awf,

whom they had known previously; they found them in an assembly, meeting

with alljar and muhajirtn. They asked them, ''Othman and 'Abd al-Ra!).man,

your Prophet wrote us a letter and we have come in response to it. We have

greeted him, but he has not returned our greeting. We waited patiently alI day

long, but failed to get him to speak to us. What do you both think; do you

consider we should return home?'

"They also asked 'Ali b. Abjj Talib who was also there in the group. He said

to 'Othman and 'Abd al-Ra!).man, 'I think they should take off these fine robes

and rings, dress in their travel garments and then return to him.'

"They did this and when they greeted him, he responded. He then told them,

'By Him who sent me with the truth, when you first came to me, Iblis (Satan)

was certainly with you.' He then asked them questions, as they did him. This
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session of questioning continued and they eventually asked, 'What do you say

about Jesus? Although we will go back to our people as Christians, it would

please us, if you are a prophet, we could hear what you say of him.'

"The Messenger of God ($AAS) replied, 'I don't have anything to say about

him today; stay here until I tell you what it is God says about Jesus.'

"By next morning God, the Ahnighty and Glorious, had revealed this verse,

'God considers Jesus to be the like of Adam; He created him from earth, then

said to him: "Be!" And he was. The truth is from your Lord; and so do not be

of those who make disputes. To those who could dispute with you, after the

knowledge that has come to you, say, "Come, let us call our sons and (you)

your sons, we our wives and (you) your wives and we our ownselves and (you)

yourselves, and then let us make our appeals to God, and pray that God places

his curse upon those who lie' (surat Al 'lmran; III, v. 58-60).

"They refused to agree to this.

"On the next morning following that when he had told them of this, he

arrived for a mula'ana,27 'an oath-taking competition', accompanied by al-l;Iasan

and al-l;Iusayn. He was dressed in a khamil, 'a coarse-fibred garment', and

Fatima walked at his back; that day he was also accompanied by several of his

womenfolk.

"Shural;1bil told his two companions, 'You both well know that the upper and

lower parts ofour valley join in accepting my views and I have, I swear, reached

a weighty conclusion. Given that this man is a powerful leader, if we were the

first of the Arabs to spite him and to reject his orders, he and his men would

maintain such ill-will for us that they would eventually do us great harm. We

are the Arabs who are his closest neighbours, and if this man is truly a prophet,

and we challenge him as a liar, then every hide and hair of us is sure to perish!'

"His companions then asked him, 'Well, Abu Maryam, what should we do?'

He replied, 'My opinion is that I should recognize his authority. He is, I think,

not a man who would ever make an over-harsh judgement.'

Shural;1bil then met with the Messenger of God ($AAS) and told him, 'I have

something better to suggest than an oath-taking competition with you.' 'And what

is that?' he asked. 'Spend this day till tonight and tonight till tomorrow reaching

your judgement and whatever you decide concerning us will be acceptable.'

"The Messenger ofGod ($AAS) asked, 'Is there anyone else back home behind

you who will contradict you?' Shural;1bil replied, 'Ask my two companions.'

They said, 'Our whole valley will accept his decision.'

"The Messenger of God ($AAS) then returned home without making

oaths regarding them. When they went to him next day, he wrote for them

the following document, 'In the name of God, the most Merciful, the most

Beneficent. This is written by Mul;1ammad, the Prophet, the untutored, the

27. A procedure in which contending parties would call down oaths upon their various family

members and invoke God's aid to determine which side had been speaking the truth. This practice

is inferred in the Qur>an verse quoted in the previous paragraph.



74 THE LIFE OF THE PROPHET MUI:IAMMAD

Messenger of God, to Najran. It is his judgement regarding all their produce and

all their assets in gold, silver and slaves to be generous to them and to leave them

all this in consideration of a payment of 2,000 sets of garments. Of these 1,000

shall be paid each Rajab, and another 1,000 each Safar.' He then went on to

give the rest of the conditions. The document ends, 'Wimessed by Abu Sufyan

b. Barb, Ghaylan b. 'Amr, Malik b. 'Awf, ofBanu ｎ ｾ ｲ Ｌ and al-Aqra' b. Babis

al-Banzali, and al-Mughira.' And he (so) wrote it.

"When they received this document, they left for Najran. With the bishop

there was a brother of his, on his mother's side, he being his uncle's son, a man

named Bishr b. Mu'awiya, known as Abu 'Alqama. The delegation gave the

letter of the Messenger of God (SAAS) to the bishop. While he was reading it,

in the company of Abu 'Alqama, while they were both riding, Bishr's camel

stumbled. Bishr swore an oath, although he did not make reference to the

Messenger of God (SAAS).

"The bishop-told him, 'You might have spoken a curse against a prophet who

has been sent.' Bishr replied, 'Certainly; and I swear I'll not nullify it until I go

to the Messenger of God (SAAS).' .

"He then directed his camel back towards Medina, but the bishop positioned

his own in his way and told him, 'Understand from me, that I only said that so

that the Arabs have that reported to them ofme, fearing that they might consider

that we had accepted his authenticity, or been swayed by his voice, or agreed to

something this man wanted to which the Arabs did not comply, even though we

are the most powerful and numerous ofall.' Bishr replied, 'No; I swear, I'll never

accept this attitude of yours.'

"Bishr then spurred his mount into motion, turning his back to the bishop. He

also spoke the following doggerel verse:

'To you (my camel) anxiously turns her flank
Though a foal inside her belly objects,

For her ,religion opposes that of the Christians.'

"When he reached the Messenger ofGod (SAAS), he accepted Islam and stayed

on with him until ]te was eventually killed."

"The delegation entered Najran and went to the monk Ibn Abu Shamar

al-Zubaydi while he was high up in his cell, telling him, 'A prophet has been

given a mission in Tihama!' They narrated how the Najran delegation had gone

to the Messenger of God (SAAS), and how he had suggested an oath-swearing

competition to them, which they had refused, and how Bishr b. Mu'awiya had

hurried off to him and had accepted Islam.

"The monk replied, 'Bring me down, or else I'll cast myself from this cell!'

They did so; he brought with him a present which he took with him to the

Messenger of God (SAAS). Part of it is that cloak that the caliphs wear, along

with a wooden cup and a staff.
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"He remained for some time with the Messenger of God (SAAS), listening to

the revelation, then returned to his own people. He is not credited with having

accepted Islam. He promised to come back bnt this was not to be until the

Messenger of God (SAAS) had died.

"The bishop, Abu al-.l:Iarith, went to the Messenger of God (SAAS), along

with al-Sayyid, al-<Aqill8 and important persons from their people. They stayed

with him, hearing what God revealed to him. He wrote the document for the

bishop and those bishops to come after him: 'In the name of God, the most

Merciful, the most Beneficent. From.Mu\:!ammad, the Prophet, to Bishop Abu

al-.l:Iarith and the bishops of Najran, and its priests and monks, including all

those under their control, few or many. (This gives) protection of God and of

His Messenger, which shall not be changed for any of its bishops, monks or

priests. Nor shall any of their rights or powers or former practices be changed.

The protection of God and His Messenger is for ever, so long as they remain

peaceful and sincere and are not subjected to wrongdoing or engage in it.'

'Written by al-Mughira b. Shu'ba."

Mu\:!ammad b. Is\:!aq related that the delegation of Christians ofNajran included

60 riders, of whom 14 were leaders. These latter consisted of al-<Aqib, whose

name was 'Abd al-Masi\:!, and al-Sayyid, whose name was al-Abham,. Abu

.l:Iiititha b. 'Alqama, Aws b. al-.l:Iarith, Zayd, Q;tys, Yazid, Nubayh, Khuwaylid,

'Amr, KhaIid, 'Abd Allah and Ya\:1nus.

Leadership of these 14 men devolved upon 3 of them. These were al-'Aqib

their leader, opinion-maker and council-leader, whose decision no one would

oppose; al-Sayyid, their protector, and camel-master; Abu .l:Iaritha b. 'Alqama,

their bishop and pontiff. The last-mentioned was an Arab ofBanu Bakr b. Wa'i!.

He had entered the religion of Christianity, and the Byzantines had promoted

and honoured him, built churches for him and given him power and authority

because of the firmness they knew of his faith. He was nevertheless fully aware

of the mission of the Messenger of God (SAAS), but (his love for) honour and

prestige prevented him from following the truth.

YUnus b. Bukayr quoted Ibn Is\:!aq as stating, "Burayda b. Sufyan related to

me, from Ibn al-Baylamani, from Kurz b. 'Alqama, who said, 'A delegation of

Christians of Najran arrived, consisting of 60 mounted men, 14 of whom were

their leaders. And there were 24 of them ...29 Three of them were in charge

- al-'Aqib, al-Sayyid and Abu .l:Iiititha, one of the Banu Bakr b. Wa'il, their

bishop, and their ,abib midras.30 This last man they had awarded great honour,

power and privileges, and had built him churches because of what they had

heard of his great knowledge and zeal for their faith.

28. Titles of authority.

29. Incomplete in the Arabic printed text.

30. Perhaps the guardian oftheir Midrash, an early Jewish interpretation of the Old Testament.
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"When they left Najran, Abu I;Iaritha was mounted on a mule and by his

side rode a brother of his named Kurz b. 'Alqama. The mule of Abu I;Iaritha

stumbled and Kurz said, 'May al-Ab'ad, "the one far away", (meaning the

Messenger of God (SAAS» stumble!' Abu I;Iaritha commented, 'No; it's you

who may stumble!' Kurz asked him, 'Why, brother?' He replied, 'I swear by

God, he is certainly the prophet whom we have been awaiting!'

"Kurz asked, 'Well, what is holding you back, when you know that?' He

replied, 'It's because ofwhat these people have done for us. They have honoured

us, made payments to us, and given us authority. But they adamantly oppose

him; ifI were to take action, they would take everything away from us.'

"His brother Kurz gave much thought to what he had said and eventually

accepted Islam."

Ibn Is!).aq went on to relate that when they entered the mosque of the Prophet

(SAAS), they were dressed in fmery. It was time for the al-'air prayer, and they

got up and prayed towards the east. The Messenger of God (SAAS) said, "Let

them do so."

Their spokesman was Abu I;Iaritha b. 'Alqama and (their other leaders were)

al-Sayyid and al-<Aqib. Eventually the major part of surat .ill '1mriin and verses

about the oath-taking competition were revealed concerning them. But they

refused the latter. They asked that a fully trustworthy man be sent out with them."

And the Messenger of God (SAAS) did dispatch Abu 'Ubayda b. al-Jarra!)., as

is related above in the account of al-Bukhari.

We have discussed this in detail in our Taftlr (Exegesis) ofsurat.ill '1mriin. And

to God be all praise and credit.

THE DELEGATION OF BANU <AMIR AND THE STORY OF <AMIR B.

AL- rUFAYLANDARBAD B. QAYS, MAY GOD DAMN THEM BOTH!

Ibn Is!).aq stated, "Then a delegation from Banu Amir came to visit the

Messenger ofGod (SAAS). It included 'Amir b. al-Tufayl, Arbad b. Q;iys b. Jaz)

b. Khalid b.Ja'far and I;Iayyan b. Salma b. Malik b.Ja'far. These three men were

the leaders and chief mischief-makers of their tribe.

"When that enemy of God 'Amir b. al-Tufayl came to see the Messenger of

God (SAAS), it was with the intent of betraying him. His people had told him,

'Abu 'Amir, others have accepted Islam, you do so too.' But he replied, 'I swear

by God, I made a vow I would never cease striving to get the Arabs to follow me;

should I now follow this Q]Iraysh fellow?'

"AI-Arbad then said, 'When we go to see this man, I will get him to turn his

face away from you. When I do this, you strike him with your sword!'

"When they reached the Messenger of God (SAAS), 'Amir b. al-Tufayl said,

'Mu!).ammad, will you come aside with me?' He replied, 'No, by God, not until

31. To act as an arbitrator to settle an internal financial dispute, according to the sources.
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you believe in God alone!' 'Amir repeated, 'Please, just come aside with me,

Mu!).ammad,' and he began talking to him, waiting for Arbad to act. Arbad,

however, did nothing. When 'Amir saw that Arbad was taking no action, he

again said, 'Mu!).ammad, do come aside with me,' but he again replied, 'No, not

until you believe in God alone Who has no partner.'

"When the Messenger of God (SAAS) thus rejected him, 'Amir said, 'Then,

by God, I'll fill this place with horses and men to fight you!' When 'Amir had

turned away to leave, the Messenger of God (SAAS) said, '0 God, take care of

'Amir b. al-Tufayl for me!'

"When they had left the Messenger ofGod (SAAS), 'Amir b. al-Tufayl asked

Arbad, 'Had I not ordered you what to do? I swear by God, there was no man on

earth I considered more fearsome than you! I swear, I'll never fear you again,

after today!'

"He replied, 'I pray you, don't blame me too hastily. Whenever I was about to

do as you had asked, you got in the man's way so all I could see was you. Should

I have struck you with my sword?'

"They headed back home and when they had gone part way, God, the

Ahnighty and Glorious, affiicted 'Amir b. al-Tufayl with a growth in his neck.

And God killed him in the home of a woman of Banii Saliil. He exclaimed, '0

Banii 'Amir, shall (my death) be from a growth like that on a young camel in the

home of a woman of Banii Saliil?'"

Ibn Hisham stated, "The words are also quoted as, ' ... a growth like that of

a camel and a death in the house of a Saliili woman?'"

The baji", al-Bayhaqi narrated through al-Zubayr b. Bakkar, quoting Fatima,

daughter of 'Abd al-'Aziz b. Maw'ala, from her father, from her grandfather,

Maw'ala b. I;Iumayl, who said, "'Amir b. al-Tufayl came to the Messenger of

God (SAAS), who told him, "Amir, accept Islam!' He replied, 'I will do so on

condition that I control al-mabar, "the nomads", while you control al-madar,

"the villages".' He refused.

"Again the Messenger of God (SAAS) said, 'Accept Islam!' And again 'Amir

replied, 'On condition I control the nomads, while you control the villages.'

'No,' replied the Messenger of God (SAAS). 'Amir then turned away, saying, 'I

swear by God, Mu!).ammad, I'll fill this place with horses like locusts and men

like breadcrumbs; I'll tether a horse to every pahn tree!'

"The Messenger of God (SAAS) said, '0 God, rid me of 'Amir and give his

people guidance!'

"'Amir then left and when he reached the outskirts of Medina, he happened

to meet a woman ofhis tribe called Saliiliyya. He dismounted from his horse and

slept in her house. He was then affiicted by a growth in his throat. He mounted

his horse and, levelling his lance, he rode away, saying, 'A growth like that on a

young camel and a death in the house of Saliiliyya!' He kept this up until he fell

dead from his horse."
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The !taft'!' Abjj 'Amr b. 'Abd ai-Barr stated in his work al-Isti'ab ft Asmil'

al-$a!taba (A Study ofthe Names ofthe Companions) concerning (a man named)

Maw'ala: "He was Maw'ala b. Kuthayf aI-l)ababi aI-Kilabi al-Cj\mirl, of Banjj

'Amir b. Sa'sa'a. He went to the Messenger of God ($AAS), and accepted Islam

when a young man of 20, and he lived on in the faith for 100 years. He was

known as 'he of the two tongues' because ofhis eloquence. His son 'Abd al-'Aziz

related materials from him. It was he who recounted the story of 'Amir b.

aI- Tufayl and the line, , ... a growth like that ofa baggage camel and a death in

the house of Saljjliyya!'"

AI-Zubayr b. Bakkar stated, "Zamya', daughter of'Abd al-'Aziz b. Maw'ala b.

Kuthayf b. l;laml b. Khalid b. 'Amr b. Mu'awiya, he being al-I)abbab b. Kilab

b. Rabi'a b. 'Amir b. $ac"a'a, said, 'My father related to me, quoting his father,

quoted Maw'ala as having recounted that he went to the Messenger of God

($AAS), and accepted Islam when he was 20 years old. He pledged him his

allegiance, wiped his right arm (in deference to him), and led his camel to him.

The Messenger of God ($AAS) gave him a two-year-old she-camel. After the

death of the Prophet ($AAS), he became a companion ofAbjj Hurayra and lived

on for 100 years into Islam. He was nicknamed "he ofthe two tongues" because

of his eloquence.'"

I note that it is evident that the story of 'Amir b. aI-Tufayl related to a period

prior to the conquest of Mecca, even though Ibn Is!)aq and aI-Bayhaqi include
mention of it thereafter. .

When aI-Bayhaqi gave it, he did so from al-l;lakim, from ｡ｬＭａｾ｡ｭｭＬ quoting

Mu!)ammad b. Is!)aq, quoting Mu'awiya b. 'Amr, quoting Abjj Is!)aq ｡ｬＭｆｾ｡ｲｩＬ

from al-Awza'i, from Is!)aq b. 'Abd Allah b. Abjj TaI!)a, from Anas, in the

account of the expedition to Bi'r Ma'jjna and the killing by 'Amir b. Tufayl of

l;laram b. Mal!)au, the uncle ofAnas b. Malik, and his treachery against the men

there that resulted in the killing of them all except 'Amr b. Umayya, as is given

above.

AI-Awza'i stated that Ya!)ya said, "The Messenger of God ($AAS) spoke

prayers against 'Amir b. Tufayl for 30 mornings, saying, '0 God, rid me of

'Amir b. al-Tufayl however You wish, and send upon him what will kill him.'

And God did infect him with a malignancy."

It is related from Hammam, from Is!)aq b. 'Abd Allah, from Anas, in the story

relating to l;laram b. Mil!)au. Anas stated, "'Amir b. al-Tufayl went to the

Messenger of God ($AAS) and told him, 'I give you to choose between three

options: you shall govern the people on the plains, while I the nomads, or I shall

be your successor after you, or I will attack you with Banjj Ghatafan and 1,000

stallions and 1,000 mares.'''

He went on, "He was then, while staying in a woman's house, afflicted with a

malignant growth. At this, he exclaimed, 'Shall it be a growth like that on a camel

and death in the house of a woman of Banjj so-and-so? Bring me my horse!' He

rode away and died upon his horse."
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Ibn Isl:taq stated. "His companions went out and buried him, then proceeded

on to Banu 'Amir territory to spend the winter. When they arrived there, their

people came to them and asked, 'Arbad, how was it back behind you?' 'It was

nothing,' they replied. 'I swear, all he did was invite us to worship something or

other. I wish he were here now; I'd kill him with an arrow, right on the spot!'

"A day or two after his having made that comment, he went out with a camel

he had to sell and God sent down upon him and it a thunderbolt that burned

them both up."

Ibn Isl:taq stated, "Arbad b. Qtys was a brother of LabId b. RabI'a on his

mother's side. LabId said, mourning Arbad,

'Death spares no one - not a kindly father, nor a son.

I fear much that death of ArOOd more than I do the
influence of Pisces or Leo.

Eye, why weep for Arbad, now that both we and the women

have stood in mourning?

If others threatened, he ignored their threats; if they

were reasoned in judgement, so was he.

A sweet and clever man, though with some bitterness in

his sweetness; a man ofcahn and healthy con'stitution.

Eye, would you weep for Arbad now that the winter winds

sweep the bare trees

And they have become wind-tossed and fruitless, their

remnants of fruit revealed?

He was braver than a meat-eating forest-lion, staring

forth and determined to prevail.

The eye does not see to its full extent on a night when

horses retum frail and worn.

He inspired the mourning women to attend his wake, "(as

evident) as young gazelles on barren terrain.

The lightning and thunderbolt terrified me when they
struck this bold warrior that terrible day.

He took from those who robbed and gave back to their

victims; if they came in distress, he gave them again and

again.

He was generous in bad times, as when spring rain

produces growth.
All the sons ofa free-born woman must diminish in

number, no matter how many they were.

Even though once envied, all shall be brought down;

though once leaders, all shall perish and fade.'"

Ibn Isl:taq quoted many further lines from LabId in mourning for Arbad b.

Qtys, his brother on his mother's side. We have omitted them here for brevity's

sake, thinking the verses we have given sufficient. And it is God who leads to

what is right.
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Ibn Hisham stated that Zayd b. Aslam recounted, from 'Ala' b. Yasar, from Ibn

'Abbas, who said, "And God, the Almighty and Glorious, revealed the following

concerning 'Amir and Arbad: 'God knows what every female bears and what falls

short and what comes to fruition in the womb. And with Him everything has its

measure. (He it is who is) Knowledgeable of the unseen and what is witnessed;

He is the Great, the Most High. Alike (for Him) are those of you who conceal

their words and those who speak openly, those who hide by night, and those who

go forth by day. He has those (Helpers) who proceed forth on his behalf, both

ahead and behind him, who protect him, by God's command' (siirat al-Ra'd;

XIII, v.9-ll). By this latter wording, He is referring to Mu1)ammad ＨｾａａｓＩＮ

"He proceeded to make reference to Arbad and to his execution. God

Almighty stated, 'And when God intends harm for a people there is no averting it

and from Him they have no protector. He it is who shows you lightning bringing

fear and expectation, He who summons the heavy clouds. The thunder proclaims

His praise and the angels too are in awe of Him. He sends the thunderbolts and

uses them to strike whomever He wishes. Yet they dispute concerning God, and

He is Mighty in power'" (siirat al-Ra'd; XIII, v.ll-13).

We have discussed these honoured verses in our exegesis ofsiirat al-Ra'd. And

to God goes all praise and credit.

Ibn Hisham, may God have mercy on him, did provide a chain of authorities

for this additional comment he made.

We are also given an account by the I;iifi:;, Abu al-Qiisim Sulayman b. A1)mad

al-Tabaranl in his great compendium of al;iidith in which he states, "Mas'ada b.

Sa'd al-'Altar related to us, quoting IbrahIm b. al-Mundhir al-I;!izaml, quoting

'Abd al-'Azlz b. 'Omran, quoting 'Abd. al-Ra1)man and 'Abd Allah, two sons

ofZayd b. Aslam, from their father, from 'AW b. Yasar, from Ibn 'Abbas, who

recounted that Arbad b. Q;1ys b. Jaz> b. Khalid b. Ja'far b. Kilab and 'Amir b.

al-Tufayl b. Malik came to see the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ in Medina. When

they reached him, he was seated and they both sat down in front of him. 'Amir

b. al-Tufayl asked him, 'Mu1)arnmad, what will you do for me if I accept Islam?'

The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ replied, 'You will receive the same as .the other

Muslims and have the same obligations.'

"'Amir then asked, 'If I accept Islam, will you ensure that I become leader

after you?' The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ replied, 'That shall not be for you·

or for your tribe. But you may have command over the cavalry.' 'Amir responded,

'I already now have control over all the cavalry ofNajd. Give me control over the

nomads, and you control the villages.'

"'No,' he replied. As he was leaving him, 'Amir said, 'I am going to fill up

this place with horses and men to fight you.' The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ

responded, 'God will prevent you.'

"When Arbad and 'Amir left, the latter suggested, 'Arbad, I'll distract

Mu1)ammad from you by talking to him, and then you strike him with your

sword. If you do kill Mu1)ammad, they'll want no more than to be satisfied by
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payment of the blood-wit. They dislike warfare. You'll just give them the

blood-wit.' Arbad replied, 'I'll do it.'

"They proceeded back to the Messenger of God (SAAS), and 'Amir

addressed him, 'Mul;iammad, get up and come with me so I can talk to you.' The

Messenger of God (SAAS) arose and went alone with him towards the wall

where he stopped to talk to him. Arbad went to draw his sword, but when he

touched it, his hand lost its grip on the sword's hilt and he could not unsheath

it. Arbad was unable to strike him sufficiently quickly for 'Amir, because the

Messenger of God (SAAS) turned and, seeing Arbad and what he intended,

walked away from them both.

"When Arbad and 'Amir left the presence of the Messenger of God (SAAS),

and reached the lava plain ofWaqim, they halted. But Sa'd b. Mu'adh and Usayd

b. al-l;Iudayr went out after them and said, 'Clear off, you enemies of God!

God damn you both!' 'Amir responded, 'Who is that, Sa'd?' 'That is Usayd b.

l;Iugayr, of the cavalry squadrons,' he replied.

"They left, and while they were at al-Raqm, God sent a thunderbolt down on

Arbad and killed him. 'Arnir then left, and when he was in the lava field, God

sent a malignant growth to affiict him. That night he spent in the house of a

woman of Bani! Sali!1. He began feeling the growth on his neck and said, 'A

growth like that of a camel, in the house of a woman of Bani! Sali!I!' He loathed

the idea of dying in her house.

"He then rode offon his horse, made it gallop, then died on it as he returned.

God revealed about them both, 'God knows what every female ...' and so on, to

the words, 'He has those (Helpers) who proceed forth on his behalf. .. ' By this,

He was making reference to Mul;iammad (SAAS). He then made a reference

to Arbad and how God had killed him, then quoted the verse, 'He sends the

thunderbolts and uses them ...'"

This account suggests the early time frame of this incident concerning 'Amir

and Arbad; this is because it mentions Sa'd b. Mu'adh in it. But God knows best.

The arrival of the delegations of al-Tufayl b. 'Amir al-DawsI, may God be

pleased with him, to the Messenger ofGod (SAAS) at Mecca and his acceptance

ofIslam have been treated above," and also how God placed a light between his

eyes and he made a request to God, who removed it on to the end of his whip.

we have detailed that above and have no need to repeat it here, as did al-BayhaqI

and others.

THE ARRIVAL OF .pIMAM B. THA'LABA TO SEE THE MESSENGER OF

GOD (SAAS), ON BEHALF OF HIS TRIBE OF BANU SA'D B. BAKR.

Ibn Isl;iaq stated, "Mul;iammad b. al-WalId b. Nuwayfi' related to me, from

Kurayb, from Ibn 'Abbas, who said, 'Bani! Sa'd b. Bakr sent Oimam b. Tha'iaba

with a delegation to the Messenger of God (SAAS).

32. Vol. II, pp. 48--50.
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'''When he arrived, he made his camel kneel at the door of the mosque,

hobbled it and entered the mosque while the Messenger of God (SAAS) was

seated inside with his men. J;>imam was a burly and hairy man who had two

pigtails.

'''He advanced, stood over the Messenger of God (SAAS) and asked, 'Which

one of you is 'Abd al-Munalib's son?' The Messenger of God (SAAS) replied,

"I am 'Abd al-Munalib's son."

'''J;>imam then asked, "Mu/:1ammad?" "Yes?" he asked. "Son of 'Abd al­

Munalib, I've got some tough questions to put to you; don't be offended."

'" "I'll not be offended," he replied. "Ask what you want."

'" "I adjure you by God, your God, and the God of those who came before

you, and the God of those who will corne after you, is it God who orders you that

we worship Him alone, and associate none other with Him, and that we take

down those idols that our fathers worshipped?" "Yes, by God," he replied.

'" "I again adjure you by God, your God, and the God of those before

and after you, is it God who ordered you that we pray those five prayers?" "Yes,"

he replied.

'''J;>imam then began referring to the religious duties of Islam, one by one

- alms-giving, fasting, the pilgrimage and all the other ordinances of Islam. He

went on to refer to each one specifically. When he had finished, he said, "I

testify that there is no god but God, and I testify that Mu/:1ammad is the

Messenger of God. And I shall perform these duties and shall abstain from all

that you .prohibit. And I shall not add nor subtract anything."

'''He then went to his camel to go horne, The Messenger of God (SAAS)

said, "If that man with the two pigtails spoke the truth, he will enter paradise!"

'''When J;>imam reached his camel, he untied it and travelled horne. His

people gathered to meet him and the first thing .he said was, "AI-Lat and

aI-'Uzza are evil!" They told him, "Take care, J;>imam! You might get leprosy!

You might get e1ephantisis! You might go crazy!"

'''He replied, 'Confound you all! Those two can do no harm nor good. God

has sent a Messenger and revealed to him a book with which I will try to save

you from your former error. I testify that there is no god but God alone who has

no partner, and that Mu/:1ammad is His servant and His ｍ ･ ｾ ｳ ･ ｮ ｧ ･ ｲ Ｎ I have corne

to you from him with orders for what you should do and what he forbids you

from doing."

'''And by God, that night and by next morning every man and woman there

had become Muslims. And Ibn 'Abbas said, "We never heard of anyone who

carne as a finer representative of any tribe than J;>imam b. Thaqaba.'''''

Imam A/:1rnad related this similarly, from Ya'qjjb b. Ibrahim aI-Zuhri, from

his father, from Ibn Is/:1aq.

Abjj Da'jjd related thisltadith through Salama b. aI-Facjl, from Mu/:1ammad

b. Is/:1aq, from Salama b. Kuhayl, and Mu/:1ammad b. aI-Walid b. Nuwayfi', from

Kurayb, from Ibn 'Abbas, in similar words.
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In this text there is evidence of his having returned to his people before

the conquest of Mecca, since Khalid b. al-Walid destroyed al-CUzza during the

days of that conquest.

Al-Waqidi stated that Abu Bakr b. 'Abd Allah b. Abu Sabra related to him, from

Shurayk b. 'Abd Allah b. Abu Nimr, from Kurayb, from Ibn 'Abbas, who said,

"In Rajab, 5 AH Banu Sa'd b. Bakr sent Oimam b. Thaqaba out in a delegation

to meet with the Messenger of God (SAAS); he was a burly, thick-haired man

with two pigtails.

"When he arrived, he stood over the Messenger of God (SAAS), and asked

him questions, doing so brusquely, about who had sent him, what he was sent

with, and about the required duties of Islam. The Messenger of God (SAAS)

responded to him concerning all this and he went back to his people as a Muslim.

He took down the idols and told them what orders he had received and what he

. had been forbidden from doing. And by the next morning, every single man and

woman of them had become Muslims. They built mosques and instituted the

caii for prayer."

Imam Al,unad stated that it was related to him by Hashim b. aI-Qasim, quoting

Sulayman - meaning Ibn aI-Mughira - from Thabit, from Anas b. Malik, who

said, "We had been forbidden to pose any questions to the Messenger of God

(SAAS), and it would amaze us to have some intelligent man come in from the

desert and ask him questions while we listened.

"One man arrived from the desert and asked, 'Mui;Iammad, your messenger'

came to us and claimed that you claim that God sent you.' 'He spoke the truth,'

he replied.

"'So who created the sky?' he asked. 'God.' 'And who created the earth?'

'God.' 'And who set up these mountains and placed things upon them?'

"He went on, 'By Him who created the sky and the earth and set up these

mountains, ｷ ｾ ｳ it God who sent you?' 'Yes.'

'''Your messenger claimed that we are required to perform five prayers each

day and night.' 'He spoke the truth.' 'By Him who sent you, was it God who

gave you this order?' 'Yes.'

'''Your messenger claimed that we are to give zakiU payments from our

assets.' 'He spoke the truth.' 'By Him who sent you with the truth, did He

really give you this order?' 'Yes.'

'''Your messenger claimed that we are required to fast for one month each

year.' 'He spoke the truth.' 'By Him who sent you, was it God who gave you this

order?' 'Yes,' he replied.

'''And your messenger claimed that everyone with the necessary means is

required to make a pilgrimage to the ka'ba.' 'He spoke the truth.'

"The man then turned aside, saying, 'By Him who sent you with the truth,

I will not add to nor subtract from these at all.'

"The Prophet (SAAS) said, 'Ifhe has spoken the truth, he will enter paradise.'''
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This badtth is included in both ｾ ｡ ｢ ｩ ｢ collections, as well as in other compendia,

with various phraseology and lines of transmission, from Anas b. Malik, may God

be pleased with him. Muslim related it from a badith ofAbu al-Naqr Hashim b.

al-Qtsim, from Sulayman b. aI-Mughira. AI-Bukhilri also gave this badith from

this source.

It is also given in similar form from another line. Imam AJ.unad stated, "Al­

I:Iajjaj related to us, quoting Layth, quoting Sa'id b. Abu Sa'id, from Shurayk b.

'Abd Allah b. Abu Nimr, who stated that he heard Anas b. Malik say, 'While we

were seated in the mosque with the Messenger ofGod Ｈ ｾ ａ ａ ｓ Ｉ Ｌ a man arrived on

a camel that he made kneel and hobbled it there. He then asked, "Which of you

is Mu1).ammad?" The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ was there, resting among his

Companions. We told him, "He is this white-skinned man, the one reclining."

"'The man addressed him, "Son of'Abd aI-Munalib ..." The Messenger of

God Ｈ ｾ ａ ａ ｓ Ｉ replied, "I will respond to you." The man went on, "Mu1).ammad, I

want to ask you some tough questions; don't be offended at me." "Ask whatever

you see fit." The man went on, "I adjure you by your Lord and the Lord ofthose

who came before you, did God send you to all the people?" The Messenger of

God Ｈ ｾ ａ ａ ｓ Ｉ replied, "Yes, by God."

'" "Again, I adjure you by God, was it God who gave you the order that we

perform the five prayers each day and night?" "By God, yes," he affirmed.

'" "Then, I adjure you by God, was it God who ordered you that we fast this

month each year?" The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ replied, "Yes, by God!"

""'I adjure you by God, was it God who ordered you to take these alms from

our wealthy and to distribute them to our poor?" "Yes, by God," responded the

Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ

"'The man went on, "Then I believe the message you bring. I am an envoy

on behalf ofmy people back home; my name is Oimam b. Thaqaba, a brother of

Banu Sa'd b. Bakr."'"

Imam aI-Bukhari related it from 'Abd Allah b. Yusuf, from al-Layth b. Sa'd,

from Sa'ld aI-Maqburi.

Abu Da'ud, aI-Nasa'i and Ibn Maja related this from al-Layth.

It is curious that aI-Nasa'i related it from a line other than through aI-Layth.

He stated, "Ibn 'Ajlan and others of our colleagues, related it to me from Sa'id

aI-Maqburi, from Shurayk, from Anas b. Malik ..." and he then gave the badtth.

AI-Nasa'i also related it from a badith of 'Ubayd Allah aI-CUmarl, from Sa'id

al-MaqbUrl, from Abu Hurayra. Perhaps it was derived from Sa'id al-Maqburi

from both of these other sources. God knows best.

DIVISION

We have given above" the account related by Imam A1).mad, from Ya1).ya b.

Adam, from ｉ Ｚ ｉ ｡ ｦ ｾ b. Ghiyath, from Da'ud b. Abu Hind, from Sa'jd b. Jubayr,

33. See Vo!. II.
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from Ibn 'Abbas, relating to the arrival ofOimam al-Azd! to see the Messenger

of God (SAAS) in Mecca before the Hijra and of the acceptance of Islam by

the former and by his people. Our previous account is of sufficient detail to need

no repetition here. And to God be all praise and credit.

THE DELEGATION OF TAYYP WITH 'ZAYD OF THE HORSES'

MAY GOD BE PLEASED WITH HIM.

This man was Zayd b. Muhallil b. Zayd b. Manhib, known as Abu Muknif

ai-TieL He was one of the finest of the Arabs, and one of their tallest. He was

called, "Zayd of the horses" because of five mares he owned.

Al-SuhaylI noted, "Each of these horses had a name, but these at present

escape me."

Ibn Is\.laq stated, "A delegation from Banu Ta'!, led by 'Zayd of the horses',

came to visit the Messenger ofGod (SAAS). When they reached him, they spoke

with him, and he explained Islam to them which they accepted; they became

good Muslims.

"A man of Ta'! whom I trust told me that the Messenger of God (SAAS)

commented, 'I have never met an Arab previously referred to me as of high

reputation whom I have not found, on meeting him, to fall short of what is

ascribed to him. Except for 'Zayd of the horses'; his reputation did not do justice

to him.'

"The Messenger of God (SAAS) then renamed him Zayd al-Khayr, 'Zayd

the good', instead ofZayd al-Khayl, 'Zayd of the horses'. He then deeded to him

Fayd34 and two properties along with it, giving him a document to that effect.

"Zayd then left to travel back to his people; as he did so, the Messenger of

God (SAAS) said, 'Let's hope Zayd avoids catching the Medina fever.'

"The source for this report said that he did not actually use the term {zumma,

'fever', nor did he use its commonly used nickname Umm Maldam; however, my

source did not actually give the term he used.''''

Ibn Is\.laq continued, "When Zayd travelled on and reached one of the wells

in Najd called Farda, he was fatally stricken by the fever. As he sensed the

approach of death, he said,

'Shall my people move on in the morning to the East

while I am left in a house in Farda in Nejd?
Many was the day that women would visit with me, even

when sick, or tired but not exhausted by journeying.'

"After his death, his wife, due to her ignorance and the scant nature of both

her intellect and her faith, took all the documents Zayd had with him and

burned them."

34, Land to the east of Salma, a mountain in Banil Ta.'i territory.

35. The Arabic printed text quotes al-SuhaylI as stating that the word used was Umm Kalba.
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It is established in both ,alzilz collections from Abu Sa'ld, that 'All b. Abu

Talib sent a nugget of gold to the value of a dhahabiyya from Yemen to the

Messenger of God (SAAS), who distributed it between four persons: Zayd

｡ ｬ ｾ ｋ ｨ ｡ ｹ ｬ Ｌ 'Alqama b. Vlatha, al-Aqra' b. I::Iabis and Vyayna b. Badr; this lzadith

is similar to that given above. An account of this will be given hereafter, relating

to the dispatch of 'All to Yemen, if God Almighty so wills it.

The Story of 'AdI b.l.fatim al- Tall.

Al-Bukharl stated in his ,alzilz collection under a section headed: The Delegation

from Banii al-Tayyt' and the lzai/ith o['Adi b. Ifatim. Musa b. Isma'll related to us,

as did Abu 'Awana and 'Abd al-Malik b. Vmayr, from 'Amr b. I::Iurayth, from

'Adl b. I::Iatim, who said, "We came to Vmar b. al-Khanab in a delegation and

he began calling out to us by name, one by one. I asked, 'Don't you know

me, Commander of the Believers?' '0 yes,' he replied, 'you accepted Islmn when

others disbelieved. You advanced when they retreated. You were true when they

betrayed. You recognized when they denied.'"

'Adl said, "So I responded, 'Well,! don't mind" then!'"

Ibn IShaq stated, "'Adl b. I::Iatim, so I have been told, used to say, 'No Arab

more disliked the Messenger of God (SAAS), when he first heard of him than

did I. Of high birth, I was also a Christian. I used to move among my people

collecting my fourth share. I was content about my religion and was treated by

my subjects like a king.

'''When r heard about the Messenger of God (SAAS), I hated him. I told

an Arab slave of mine who was herdsman for my camels, "Get some of my

camels well trained and fattened and keep them close by me. If you hear of

MUhammad's army setting foot in this area, then warn me." And he did so.

"'He came to me one morning and said, "CAdI, do now whatever you intended

ifMUhammad's cavalry were to come; I've seen banners, and when I asked about

them I was told they were MUhammad's armies." I told him, "Bring up my

camels!" And he did so. Having mounted up my family, I announced, "I'm going

to join my fellow Christians in Syria."

'''I travelled to al-Jawshiyya, at which town I left a daughter of (my father)

I::Iatim. When I reached Syria, I took up residence there. MUhammad's cavalry

came on after me and among the prisoners they took Was I::Iatim's daughter. She

was conducted in to the Messenger of God (SAAS), along with other prisoners

ofBanu Tayyi'; he had heard of my flight to Syria.

'''I::Iatim's daughter was placed in an enclosure near the door of the mosque

where prisoners were kept. When the Messenger of God (SAAS) happened to

pass by there, I::Iatim's daughter, a woman offine intellect, arose to greet him and

36. The caliph's evident high regard for CAdi has removed the latter's sense of offence at not

having been called upon earlier.
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said, 'Messenger of God, my father is dead and my wafid," 'guardian', has gone.

So please spare me - and may God spare you!"

"'He asked, "And who is your guardian?" "CAdI b. I:Iatim," she replied. 'The

one who fled from God and His Messenger?" he asked.

'''She (later) stated, 'He then went away, leaving me there. Next morning, he

again passed by; I said as I had before, and he made the same response as the

previous day.

'" "The following morning, he again passed and I was in despair., A man

following behind him gestured to me to get up and speak to him. I did so, saying,

'Messenger of God, my father is dead and my guardian absent; please spare me.

And may God spare you!'

'" "He responded, 'So be it. But do not hasten to leave before you find someone

of your people whom you trust who can conduCt you home. Let me know.' I

asked about the man who had gestured to me to speak to him and I was told that

he was 'Ali b. Abu Talib."

'''She went on, "I remained until riders came from Bali or QuQa'a. All I

wanted was to go to my brother in Syria. So I went to the Messenger of God

($AAS) and told him, 'Messenger of God, a group of my people have arrived

and I consider them trustworthy.'" She went on, "He gave me clothing and a

mount and expense money; I then left with them and arrived ,in Syria."'"

'Adl went on, "There I was, I swear, sitting with my family when I saw a

howdah heading for our people. I said, 'That will be l::Iatim's daughter.' And

there she was! When she stood there before me, she burst out, 'You absolute

villain! You carried off your wife and family, yet left your father's daughter

unprotected!' I responded, 'Come on now, sister; speak only good! I swear, I

have no excuse. I did just as you say.'

"She then dismounted and remained there with me. I asked her, knowing

her to be a sensible woman, 'What is your view of this man?' She replied, 'In my

opinion you should join him quickly. If the man is a prophet, then all the more

virtue to those who go to him first. If he is a king, then you'll not be bringing

any shame to the glory of Yemen, being who you are.'

"I said, 'By God, that's good advice.' I then left and went to the Messenger of

God ($AAS) in Medina. I went to him in his mosque and greeted him. He asked,

'Who is this man?' I replied, "Adl b. l::Iatim.'

"The Messenger of God ($AAS) arose and took me home with him. On the

way with me there an infirm old woman came up and stopped him. He stood

there talking with her for a long time about her problem. I told myself, 'By God,

this is no king!'

"The Messenger of God ($AAS) then took me to his home. When I went

inside, he picked up a leather cushion stuffed with pahn leaves and threw it to

37. An obscure word; the context here seems to require "guardian" as its translation, since her

comment refers to her near relative, the narrator.
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me, saying, 'Here, sit down on this.' I replied, 'No, you sit on it.' '-No, you,'

he insisted.

"So I did sit, while he seated himself on the floor. Again I told myself, 'This

is not the action of a king!'

"He then said, 'Well then, 'Adl b. I:Iatim, so you're a rakusi,38 right?' 'That's

right,' I agreed.

'" You've been taking a quarter share from your people, haven't you?' he

asked. 'Yes,' I agreed. 'But that's not appropriate for you in your religion,'

he commented. 'I swear, you're quite right,' I said, conscious of him being a

prophet, aware of things not well known.

"He then said, 'Maybe, CAdi, the only thing preventing you joining the faith

is the poverty of our people. I swear by God, wealth is about to flood over them

so that there won't be enough to take it! Or perhaps you don't enter the faith

because of the large number of our enemies. I swear by God, you'll soon be

hearing of women who come riding camels from Qiidisiyya39 to visit this house,

and without being afraid. Or maybe what's holding you back is your seeing that

others have control and sovereignty over them. I swear by God, you'll soon hear

of the white castles of Babylon being conquered by them.'''

CAdi concluded, "At that I accepted Islam."

Ibn Isl).aq's account continues, "'Adl used to say, 'Two of these (predictions)

came to pass, but the third remained unfulfilled. But, I swear, it too was to be

fulfilled! I did see the white castles ofBabylon conquered. And I also saw women

borne on howdahs from al-Qiidisiyya and make pilgrimage to the kacba without

fear. And, I swear, the third will happen too; wealth will flood in until there

won't be those to take it!'''

This is how Ibn Isl).aq, may God have mercy on him, gave this text - without a

chain of transmission. But there are witnesses to this I;adtth from other sources.

Imam Al).mad stated that it was related to him by Mul).ammad b. Jacfar, quoting

Shu'ba, quoting Simak b. I:Iarb, quoting cAbbad b. I:Iubaysh, who related the

following I;adtth from 'Adl b. I:Iatim, who said, "The cavalry of the Messenger

ofGod (SAAS) arrived while I was at 'Aqrab.'" They took prisoner my aunt and

others. When these were later lined up before the Messenger of God (SAAS),

she said, 'Messenger of God, my guardian is far away, and I am separated from

my children. I'm just an elderly woman with no servants. Spare me -and may

God spare you!'

"He asked her, 'Who is your guardian?' "Adl b. I:Iatim,' she replied.

38. A religion considered to share elements of Christianity with those of Sabianisrn.

39. An ancient city in Iraq, the site of the famous battle in the caliphate of CUmar. By "this

house", the ka'ba is presumably implied. The comment suggests that Islam would establish an

empire in which security would prevail.

40. A footnote in the Arabic printed text suggests that this might be a mistake for CAqraha), a

town in Jilian, near Damascus.
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"He asked, 'The man who fled from God and His Messenger?'

"'Spare me,' she asked.

"When he next came back, there was another man at his side who I think to

have been 'AlI, who said, 'Ask him for a howdah. She did so, and he ordered one.'"

'Adi went on, "Then she came to me and said, 'Your father would never have

done as you have! Go to him, whether hoping for gain or pity. So-and-so went

and were rewarded, as others have been.'

"I did go to him and he had with him a woman with two children and another

boy. He mentioned their relationship to him. I then knew that this was not the

domain of some Chosroe or Caesar.

"The Messenger of God (SAAS) then asked, "Adi b. l;Iatim, what made you

flee? Was it having the words, "There is no god but God" spoken? Is there any

god but God? What made you flee? Was it due to the words, "Allahu Akbar!

'God is most Great!'" spoken? Is there anything greater than God, Ahnighty and

Glorious is He?' So I accepted Islam and saw his face rejoice. He then said, "The

ones al-maght/ub 'alayhim, 'who have incurred (God's) wrath', refers to the Jews;

the al-t/alin, 'those who are straying' refers to the Christians.HI

"Then questions were asked ofhim, and he gave praise and thanks to God. He

went on to say, 'To proceed: people, it is up to you to give from (your) surplus.

Give a man (the measure of) a sa'; or one part of a sa'; or a handful; or part of

a handful.' (Shu'ba stated, 'As far as I know, he also said, "or a date; or half

a date" .')

"(The Prophet (SAAS) went on) 'Each of you will meet God, saying as I am,

"Did I not make you hearing and seeing? Did I not give you wealth and children?

Yet what have you offered?" Each person will then look before and behind him,

to his right and to his left and find nothing but hell-fife wherever he looks. Fear

the fire, even if by giving only half a date! And if you do not possess that, then

give a kind word. I fear not poverty for you. God will certainly aid you until

a howdah-borne woman can travel between al-l;Iira and Yathrib (Medina) with

the worst fear she has being to be robbed while travelling.'"

Al-Tirrnidhi related it from a I;adith ofShu'ba and 'Amr b. Abu Q;tys, both of

them quoting Simak. He then said, "This is I;asan, gharib; 'good' and 'unilateral';

we know it only from the I;adtth of Simak."

Imam A!.Imad also stated, "Yazid related to us, quoting Hisham b. l;Iassan,

from Mu!.Iammad b. Sirin, from Abu CUbayda - he being l;Iudhayfa's son

- from a man who said, 'I told 'Adi b. l;Iatim, "I've heard a I;adtth attributed to

you that I would like to hear from you." "Certainly," he replied. "When I learned

that the Messenger of God (SAAS) had come forth (with his mission) I very

much hated his having done so. I left and travelled into Byzantine territory" - in

one version the wording is, "until I reached Caesar" - "but I hated my being

there even more than I did his having come forth (with his mission).

41. The Arabic phrases given here are from the surat al-Fatiba; I, v.7.
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'" "So I told myself, 'IfI go to this man, it will not hann me if he is a liar; and

if he is being truthful, then I will have learned.' So I did go to him and when I

arrived, people said, 'It's 'Adi b. ljatim!'

""'When I went in to see the Messenger of God (SAAS), he asked me, 'Adi

b. ljatim, aslim, taslim!, "accept Islam and be safe!" He said this three times.

'" "I replied, 'But I already have a faith.' He commented, 'I know more about

your faith than you do!'

'"'' 'Yon know more ofmy faith than I?' I asked. 'Yes,' he said. 'Aren't you of

the al-rakiisiyya?42 And yet you take a fourth of your people's produce?' 'Yes,' I

acknowledged. 'Well,' he commented, 'that's not permissible for you in your

faith.' 'Yes,' I agreed. And as soon as he said this, I came to agree about it.

'''''He went on, 'And I know what is keeping you from Islam. You say, "It's

only those with the least power who follow him, those with no power, and the

Arabs attack them." Do you know al-ljira?' 'I've not seen it; but I have heard of

it,' I replied. 'I swear by Him who holds my soul in His hand,' he went on, 'God

will so conclude all this that women borne on howdahs will come out of al-ljira

and circumambulate the ka'ba without having any to protect them! And He will

conquer the treasuries of Chosroe, son of Hunnuz! The treasures of Chosroe,

son ofHunnuz, and the money will be distributed bountifully until there will be

no one to accept it!'
"''''And,' CAdi b. I:Iazim went on, 'these women borne on camels did come and

circumambulate the ka'ba without (needing) any to protect them. Moreover, I

was one ofthose who·conquered the treasuries ofChosroe and the third prediction

will come about because it was the Messenger of God (SAAS) who said it!''''''

(Imam) A\.Imad then stated, "Yunus b. Mu\:lammad related to us, quoting

ljammad b. Zayd, from Ayyub, from Mu\:lammad b. Sirin, from Abu 'Ubayda

b. ljudhayfa, from a man - and ljanunad and Hashim stated it, quoting

Mu\:lanunad b. Abu 'Vbayda, but not quoting in the chain of authorities from 'a

man' - who said, 'I used to ask people about the I;adith of 'Adi b. ljatim while

he was right there nearby, but did not ask him. Then I went and did ask him,

and he agreed to recount the I;adith.'''

The I;ali'? Abu Bakr al-Bayhaqi stated that he was infonned by Abu 'Amr

aI-Adib, quoting Abu Bakr aI-Isma'ili, quoting aI-ljasan b. Sufyau, quoting Is\:laq

b. Ibrahim, quoting aI-Na4r b. Shumayl, quoting Isra'il, quoting Sa'd aI-Ta'i,

quoting Ma\:ll b. Khalifa, from 'Adi b. ljatim, who said, "While I was with the

Prophet (SAAS), a man came in to see him, and complained about ｨ ｩ ｾ poverty.

Then another man came to him and complained to him about highway robbery.

"He then asked, "Adi b. ljatim, have you seen al-ljira?' I replied, 'I've not

seen it, but I've been told about it,' 'Well,' he said, 'if you live long enough,

you'll see women borne in howdahs ride in from al,ljira and circumambulate

the ka'ba fearing no one except God, Ahnighty and Glorious is He.'

42. A derogatory term applied to a faith said to combine the beliefs of Christians and Sabians.
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"I asked myself, 'So where are those toughs ofTayyi' who set the country afire?'

"He went on, 'And if your life continues long enough, the treasures of

Chosroe, son of Hurmuz will be conquered.' 'What? Chosroe, son of Hurmuz?'

I asked. 'Yes, Chosroe, son of Hurmuz. And if your life continues long enough,

you'll see a man corne along bearing a pahn full of gold or silver who asks

everyone he meets to accept it, and he'll find no one. And on the day you each

meet with God, you'll find you have no intermediary between yourself and Him,

and that you'll see only hell-fire if you look to the right and only hell-fire if you

look to the left.'''

'Adl went on, "I heard the Messenger ofGod (SAAS) say, 'Fear the fire, even

if (by donating) only half a date. And if you can't find half a date, then (speak)

a kind word.'

"And I did see howdahs arriving from al-Kufa so their women could circum­

ambulate the ka'ba and having fear only of God the Almighty and Glorious. I

was one of those who conquered the treasures of Chosroe b. Hurmuz; and ifyou

live long enough, you'll see (fulfilled) all that Abu al-Qiisim, God's peace and

blessings be upon him, spoke."

Al-Bukhart related this from Mu\:1ammad b. al-I:Iakam, from al-Nagr b.

Shumayl, in full. He also related it on a different line oftransmission, from Sa'dan

b. Bishr, from Sa'd Abu Mujahid al-Ta'l, from Ma\:1all b. Khallfa, from 'Adl.

Imam A\:1mad and al-Nasa'l related it from a badtth of Shu'ba, from Sa'd Abu

Mujahid al-Til'1.

'Amir b. Shura\:1bll al-Sha'bl is also one of those who narrated this, and he did

so in similar words. His version has the wording, "... having fear only of God

and of wolves attacking their sheep."

It is related in the ｾ ｡ ｢ Ｇ ｢ collection of al-Bukharl, from a bad.th of Shu'ba, and

by Muslim, from a bad.th of Zuhayr b. Mu'awiya, both of them quoting Ibn

Is\:1aq, from 'Abd Allah b. Ma'qil al-Muzanl, from 'Adl b. I:Iatim, who said,

"The Messenger of God (SAAS) said, 'Fear hell-fire, even if only on account

of half a date!'"

The phrase given by Musliro is, "Whoever among you can shield himself

from hell-fire by means of half a date should do so."

There are other lines of transmission also that testify to the above.

The baji:;; al-Bayhaql stated that he was informed by Abu 'Abd Allah ｡ ｬ Ｍ ｉ Ｚ ｉ ｡ ｦ ｩ ｾ Ｌ

quoting AbU Bakr b. Mu\:1ammad b. 'Abd Allah b. Yusuf, qnoting Abu Sa'ld,

CUbayd b. Kathlr b. 'Abd al-Wa\:1id al-Kun, quoting Oirar b. Surad. quoting

Ｇ ａ ｾ ｩ ｲ ｯ b. I:Iamid, from Abu I:Iarnza al-ThumalI, from 'Abd al-Ra\:1man b. Jundab,

from Kumayl b. Ziyad al-Nakha'l, who said, "'All b.Abu Talib stated, 'Glory be

to God! How many a man who acts pious for gain! How strange is someone who

is approached by his Muslim brother in need yet does not see his way to doing

good. For even if he did not .hope for reward or fear punishment, he ought to

make haste in acting with nobility, for it is such deeds that lead to succcess.'
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"A man thereupon arose to ask him, '0 Commander of the Believers, I pledge

you my father and my mother, did you hear that from the Messenger of

God ($AAS)?' 'Ali replied, 'Yes. And I have a tale even better than that. When

the Tayyi' women were brought in as captives, one of them was red-haired,

cherry-lipped, smooth-skinned, slender-necked, fme-nosed, with an erect figure,

raised head, full ankles, plump legs, rounded thighs, slim waist, slender sides and

well-shaped body. I was much struck by her when I saw her and said I would

request the Messenger of God ($AAS), to award her to me in my portion of

the booty. But when she spoke, I forgot her beauty for the eloquence I heard.

She said, "0 Mu1;J.ammad, will you not release me and spare me the malicious

gloating of the Arab tribes, for. I am the daughter of the leader ofmy people. My

father was guardian of our sacred objects; he relieved the distressed, fed the

hungry, clothed the naked, gave generous hospitality, provided the best of

food, spread peace abroad, and never refused the request of the needy. I am the

daughter ofI::Iatim a1-Ta'i."

'''The Prophet ($AAS) replied, "0 girl, all that truly describes the Believers.

Had your father been a believer, we would certainly have been merciful to him.

Release her, for her father was a man who loved noble character traits, and God

Almighty loves noble character traits."

'''At that Abu Burda b. Niyar arose and asked, "Messenger of God, does God

really love noble character?"

'''The Messenger of God ($AAS) replied, "By Him in whose hand is my

soul, no one will enter heaven except by noble character." '''43

This baduk is basan, "good", in its content, but very gharib, "unique", in its

line of transmission. Its mukhrij, "narrator", is highly esteemed.

We have reviewed the biography of I::Iatim al-Ta'i in the jahiliyya period

in reference to those men of fame who died during that time. Therein we

commented upon those qualities of goodness and kindness that made him

believed by people. However, (we showed that) the extent of the advantage to

him of these qualities was dependent upon his faith; he was of those who never

spoke the words, "0 God, forgive me my sins on the Day ofJudgement."

AI-Waqidi claimed that the Messenger of God ($AAS) sent 'Ali b. Abu Talib

in Rabi' a1-Akhir of 9 AH into Tayyi' territory and brought back prisoners who

included the sister of 'Adi b. I::Iatim. With him he also brought two swords

that had been in the temple for the idols; one of them was called al-rasub, "the

deep-cutter", the other al-mikhdam, "the sharp-slicer". AI-I::Iarith b. Abu Shamar

had presented them as an offering to the idol there.

AI-Bukhari, may God have mercy upon him, also gave a section under the

heading, The Story of(Banu) Daws and al-rufayl b. 'Amr.

He stated that it was related to him by Abu Nu'aym, quoting Sufyan, from Ibn

Dhakwan - he being 'Abd Allah b. Ziyad - from 'Abd a1-Ra1;J.man al-A'raj, from

43. This badith is also given above: Vol I. pages 152-4.



IMAM ABO AL-FIDA' ISMA'IL IBN KATHIR 93

Abu Hurayra, who said, "AI-Tufayl b. 'Amr came to the Messenger of God

(SAAS), and told him, '(Banu) Daws are done for; they have been disobedient

and have refused (Islam); so pray to God against them.'

"However, the Messenger of God (SAAS) said, '0 God, give Daws guidance

and bring them.'"

AI-BukharI is alone in giving this with this line of transmission.

He then went on, "Mu!}ammad b. al-'AI.' related to us, quoting Abu Usama,

quoting Isma'II, from Q;iys, from Abu Hurayra, who said, 'As I made my way

to the Messenger of God (SAAS), I recited to myself, "0 night, how long and

difficult you are; however, you have freed me from the abode of disbeliefl"

'''On the way, a slave of mine escaped and, having reached. the Messenger

of God (SAAS), and pledged my allegiance to him, I was still there with him

when the slave suddenly appeared. The Messenger of God (SAAS) told me,

"Abu Hurayra, this is your slave." I replied, "He is freed for God's sake." And

I manumitted him.'"

AI-BukharI is alone in giving this badith, from a badith of Isma'f! b. Abu

Khalid, from Q;iys b. Abu I;Iazim.

The arrival of al-Tufayl b. 'Amr, to which al-Bukhart refers here, occurred

before the Hijra. Moreover, even if his arrival is calculated as after the Hijra, it

came before the conquest ofMecca. This is because Daws brought Abu Hurayra

when they came. And his arrival coincided with the siege of Khaybar by the

Messenger of God (SAAS). Abu Hurayra then left again and came back to the

Messenger of God (SAAS) at Khaybar after the conquest and some of the spoils

(of Khaybar) were awarded to them. We have covered all this at appropriate

length in its appropriate place.

AI-BukharI, may God have mercy upon him, gives a further section entitled,

The Arrival ofthe Ash'arls and the people./Yom Yemen.

He then proceeded to relate from a badith of Shu'ba, from Sulayman b.

Mahran al-A<mash, from Dhakwan Abu Sali!} al-Samman, from Abu Hurayra,

from the Prophet (SAAS), who said, "The people of Yemen have come to you.

They are most gentle and kind. Faith is (a characteristic) of Yemen; wisdom is

of Yemen. Pride and arrogance reside in those with camels, while tranquillity

and seriousness resides in those with sheep."

Muslim related this from a badith of Shu'ba..

AI-BukharI then related it from Abu al-Yaman, from Shu'ayb, from AbU

al-Zinad, from al-A'raj, from AbU Hurayra, from the Prophet (SAAS), who said,

"The people of Yemen have come to you. They are most kind and sensitive.

Understanding the faith and wisdom are (characteristics) of Yemen."

He then related, from Isma'II, from Sulayman, from Thawr, from Abu

al-MughIth, from Abu Hurayra (who said) that the Messenger of God (SAAS)

said, "Belief is of Yemen, while al-fitna,# 'trouble', is over here. It is over here

that Satan's horn appears."

44. The word bears connotations of dissension and civil unrest.
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Muslim related it from Shu'ayb, from al-Zuhrl, from Sa'ld b. al-Musayyab,

from Abu Hurayra.

AI-Bukharl then went on to relate from a ltadith of Shu'ba, from Isma'll, from

Q;lys, from Abu Mas'ud, that the Messenger ofGod (SAAS) said, "Faith is over

here" - gesturing towards Yemen - "while insensitivity and harshness of heart

are qualities of those concerned only with their camels; and from them the two

horns of Satan will emerge. (They are the tribes of) Rabl'a and Mugar."

Thus do al-Bukharl and also Muslim relate it, from a ltadith ofIsmaiil b. Abu

Khalid, from Q;lys b. Abu I;Iazim, from Abu Mas'ud 'Uqba b. 'Amr.

AI-Bukharl proceeded to relate a ltadith of Sufyan al-Thawrl, from Abu

c. Sakhra Jami' b. Shaddad, quoting Safwan b. MuJ:triz, from 'Imran b. ｉ［ｉｵｾ｡ｹｮＬ

who said, "Banu Tamlm came to the Messenger of God (SAAS), and he told

them, 'Accept my good tidings, Banu Tamlm!' They replied, 'Having now

awarded us your good tidings, how about you also giving us something?' At that

the expression of the Messenger of God (SAAS) changed. Some people from

Yemen then came in and he told them. 'You accept my good tidings; Banu Tamlm

have not done so.' They responded, 'We do accept them, Messenger of God.'"

AI-Tirmidhl and al-Nasa'l related it from a ltadith of al-Thawrl.

All of this goes to show the superiority of the delegations from the people of

Yemen, regardless of the lateness of their arrival. The lateness of the arrival of

the Banu Tamlm delegation need not necessarily be placed in comparison with

the arrival of the Ash'arls. Indeed, the arrival of the delegation of the Ash'arls

preceded this. They came in the company ofAbu Musa al-Ash'arl, accompanied

by Ja'far bc Abu Talib and his fellow muhajirin who had been in Abyssinia. And

this all happened while the Messenger of God (SAAS) was engaged in the

conquest of Khaybar, as we have detailed in its appropriate place above." The

Messenger of God (SAAS) had then made his statement, "I swear by God, I

don't know which makes me happier; the arrival of Ja'far, or the conquest of

Khaybar!" But God, Almighty and Glorious is He, knows best.

AI-Bukharl then proceeded with his section on The Story of 'Uman and

al-Baltrayn. He stated that Qutayba b. Sa'ld related to him, quoting Sufyan,

quoting MuJ:tammad b. al-Munkadlr, quoting Jabir b. 'Abd Allah, who said,

"The Messenger of God (SAAS) told me, 'When the money arrives from

al-BaJ:trayn, I'll give you so-much and so-much and so-much.' He gave three

figures. But the money from al-Bal:trayn did not arrive before the Messenger of

God (SAAS) died.

"When it came in for (the Caliph) Abu Bakr, he ordered a crier to annonnce,

'Anyone having an outstanding debt or payment due him from the Messenger of

God (SAAS) should come to me.",

Jabir went on, "So I went to Abu Bakr and told him that the Messenger

of God (SAAS) had said, 'When the money arrives from BaJ:trayn, I'll give you

so-much and so-much,' mentioning three figures. But he turned away from me.

45. In VoL III, page 245 et seq.
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"So thereafter I again met Abu Bakr and asked him, but again he gave me

nothing. Once more I went and he still did not give to me. And I did this yet a third

time, with him still not giving to me. I then told him, 'I have repeatedly come to

you and asked you to give me payment but you have not done so. Either you pay

me, or you will be treating me in a miserly manner. Are you being a miser?' He

replied, 'What curse would be worse than miserliness!' He said this three times,

then went on, 'Every time I refused you, I really did want to give to you.'"

AI-Bukhar! related this here in this way. Muslim related it from 'Amr al-Naqid,

from Sufyan b. 'Uyayna.

Al-Bukhari proceeded to state, "And from 'Amr, from Mul:>ammad b. 'Ali.

Jabir b. 'Abd Allah is quoted as having said, 'I went to him and Abu Bakr (gave

me the money and) said, "So count it." I did so and found it to be 500 dirhams.

He then said, "Now, take the same, twice over."'"

AI-Bukhari also related it from 'Ali b. al-Madini, from Sufyan - he being Ibn

'Uyayna - from 'Amr b. Dinar, from Mul:>ammad b. 'Ali Abu Ja'far al-Baqir,

from Jabir. This account is similar to that from Qutayba. Both he and Muslim

also related it through other lines of transmission, from Sufyan b. 'Uyayna, from

'Amr, from Mul:>ammad b. 'Ali, from Jabir in similar fonn. In another account

he is said to have given orders and his hands were piled high with coins which

he counted; they amounted to 500 dirhams. He then doubled it twice - that is,

the total he gave him was 1,500 dirhams.

THE DELEGATION OF FARWA B. MUSAYK AL-MURADl, ONE OF HIS

PEOPLE'S LEADERS, TO THE MESSENGER OF GOD (SAAS).

Ibn Isl:>aq stated, "Farwa b. Musayk al-Muradi came in to the Messenger ofGod

Ｈ ｾ ａ ａ ｓ Ｉ Ｌ having abandoned and separated from the kings of Kinda.

"A conflict had arisen between his people of Murad and (Banu) Hamdan. In

that engagement, known as the battle ofRadm, Hamdan had severely beaten his

people; the leader of the Hamdan force had been al-Ajda' b. Malik."

Ibn Hisham stated that he is also said to have been Malik b. Kharim

al-Hamdani.

Ibn Isl:>aq stated, "Farwa b. Musayk spoke the following verses on that day:

'They passed by Lafat, their eyes fatigued, pulling at

their reins, turning aside.

Should we he conquered, well, we were conquerors once,

and if (now) conquered, then by others than those we conquered.

It is not our way to be cowards, hut our fate and the

wishes of others (influence the outcome).

ｔ ｾ ｵ ｳ it is that fate revolves, its revolutions going

around and around.

We may be pleased and contented with OUf lot and may

have enjoyed its bounties for years.
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The cycles of fate may reverse their course and those

formerly envied are suddenly crushed.

Those who are envied for bounty from fate may find the

turns of time treacherous.

If kings were immortal, so would we be; and if men of

nobility lived for ever, so would we.

The leaders of my people pass away, just as have those

of fonner times."

Ibn Isl.taq went on, "And as Farwa left the kings of Kinda on his way to the

Messenger of God CSAAS), he said:

'Having seen how the kings of Kinda went astray, like a

man betrayed by his thigh joints,
I brought up my mouut to head for Mu\Iammad, hopiug for

his favours and all they entail.'

"When Farwa reached the Messenger of God CSAAS), the latter asked him, so I

have been told, 'Farwa, did what befell your people at the battle of al-Radino

truly upset you?'

"He replied, 'Messenger of God, what man would not be upset to have

happen to his people what happened to mine?'

"The Messenger of God CSAAS) then told him, 'That can only compound

for your people the benefit Islam will bring them.' He then appointed Farwa as

governor over Murad, all of Zubayd and Madl.tij, sending out with him KhaIid

b. Sa'id b. ｡ＱＭＧａｾ to collect the alms; he remained there with him in his territory

until the death of the Messenger of God CSAAS)."

THE ARRIVAL OF 'AMR B. MA'DI KARIB WITH PERSONS FROM

(BANU) ZABfD.

Ibn Isl.taq stated, "When news of the Messenger of God CSAAS) had reached

them, 'Amr b. Ma'di Karib had said to Qitys b. Makshul.t a1-Muradi, 'Qitys, you

are your people's leader; we have been told that a man of Quraysh named

Mul.tammad has come forth in I:Iijaz saying that he is a prophet. Let's go to him

and gain knowledge of him. If a prophet, as he says, we'll find out, and if we

decide him to be one, we'll follow hino. If not, we'll know that too.' But Qitys

refused to do this and ridiculed his view.

"'Amr b. Ma'di Karib then left and rode to the Messenger ofGod CSAAS); he

accepted Islam, believing and having faith in him. When news of that reached

Qitys b. Makshul.t, he made threats against 'Amr for having acted against his own

wishes and views.

"On that subject, 'Amr b. Ma'di Karib spoke the following verses:

'I advised you on that day at San<a in a manner that

was plainly wise
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I advised you to fear God, to act with charity and to

subject yourself to Him.

But you went off out of your lust, like an ass led on

by his member!
He wanted me to be on a horse, seated on it like a

lion.

Dressed in a coat of mail (shining) like a pool of
water, its water clear, lying on rocky, flat ground.

Armor that will fend off lances having bent their

heads, making them fly off in pieces.

Had you met me in battle, you would have found me like

a lion with a towering mane,

A fierce lion, its claws raised about its shoulders

Facing its opponent; if his rival makes for him, he

throws him over,

Grips him, raises him, brings him down and kills him,

Crushing his brains, smashing him, biting him and

devouring him,

Refusing to share what his own fangs and claws grip
fast.'"
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Ibn Isi).aq proceeded, "'Amr b. Ma'di Karib remained there among his people of

Banu Zubayd while Farwa b. Musayk was their governor. Following the death

of the Messenger of God (SAAS), 'Amr b. Ma'di Karib apostatized along with

the others and spoke the following verses satirizing Farwa b. Musayk:

'We found the rule of Farwa the worst ever - an ass, his

nose sniffing at a female organJ

When one looks at Abu <Umayr, one is reminded of the

disgusting afterbirth from a carnel!'"

I note that he returned to Islam thereafter and was a good Muslim. He participated

in many of the conquests made during the rule of Abu Bakr and that of'Vmar,

may God be pleased with them both.

He was a brave and renowned warrior and hero, as well as a fine poet. He died

in 21 AH after having taken part in the battle of Nahawand; it is alternatively

said that he took part in the battle of al-Qiidisiyya and was killed On that day.

Abu 'Vmar b. 'Abd al-Barr stated, "His arrival to the Messenger of God

(SAAS) occurred in 9 AH. However, according to what is related by Ibn Isi).aq

and al-Waqidi, this took place in 10 AH."

I note that al-Shafi'i gives evidence in support of this. But God knows

best.

Yunus stated, quoting from Ibn Isi).aq, who said, "It has been said that 'Amr

b. Ma'di Karib did not actually go to see the Prophet (SAAS). On that subject

he ('Amr b. Ma'di Karib) is quoted as having spoken the following verses:
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'I am in myself fully convinced by the Prophet, even if
I have not seen him with my own eyes.

He is the master of all men, and the closest to God

when his-stature became manifest.

He brought the law from the preseuce of God, and he was
al-Amin, "the trustworthy", given help thereby.

In wisdom after wisdom and in light by which we were

led aright out of our blindness.

We rode along the (right) path when we rode with him,
new in both what we dislike and liked.

We worshipped God in truth, whereas before having

worshipped idols, in our ignorance,

We became allied with him, whereas we had been enemies,

and we came back with him, as friends.

Peace be upon him, and peace from us (to him) wherever

we were and wherever he be.

Even if we did not see the Prophet, we followed his

path in faith. '"

THE ARRIVAL OF AL-ASH'ATH B. QAYS IN A DELEGATION

FROMKINDA.

Ibn Isi)aq stated, "Al-Ash'ath b. Q;1ys came to the Messenger of God (SAAS)

in a delegation from Kinda.

"Al-Zuhri related to me that he came as one of a party of 80 riders from.

Kinda. They went in to the Messenger of God (SAAS) in his mosque, having

curled their long hair, put kul;/, 'mascara', around their eyes and dressed in
multi-coloured robes with silken edges.

"When they entered in to the Messenger of God (SAAS), he asked them,

'Would you not accept Islam?' 'Why yes,' they replied. 'Then why is there this

silk around your necks?' They ripped it off and discarded it.

"Al-Ash'ath b. Q;1ys then told him, 'MessengerofGod, we are, just as you are

yourself, from the tribe of the 'aki/ a/-murar, "the one who ate bitter herbs".'

"The Messenger of God ($AAS) smiled and said, 'People do ascribe this

ancestry to al-'Abbas b. 'Abd al-Mut1;alib and Rabi'a b. al-I:Iarith.'

"These two men referred to were merchants and when they travelled out

among the Arabs and were asked who they were, they would reply, 'We are sons

ofAkil al-Murar'; that is, they would attribute their ancestry to Kinda to acquire

prestige. This is because Kinda had been kings. And Kinda considered that

Quraysh were their descendants, because of this comment made by 'Abbas and

Rabi'a. The full name of this Akil al-Murar was al-l;Iarith b. 'Amr b. l;Iijr b. 'Amr

b. Mu'awiya b. al-l;Iarith b. Mu'awiya b. Thawr b. Murti' b. Mu'awiya b. Kindi,

also known as Ibn Kinda.
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"The Messenger of God ($AAS) then told them, 'But really we are

descendants of aI-Nagr b. Kinana; we don't cast aspersions on our mothers,

nor do we deny our fathers.'

"Al-Ash'ath b. Q;tys then told his companions, 'By God, people of Kinda,

any man I hear say that in future I'll give 80 lashes!'"

This {zadith is also narrated from a different and unbroken line of authorities.

Imam Al)mad stated that it was related to him by Bahz and 'Affan, both ofwhom

said that it was related to them by I:Jammad b. Salama, quoting 'AqII b. Tali).a.

In his {zadith, 'Affan said that he had been informed by 'Aqil b. Tali).a aI-SulamI,

from Muslim b. ｈ｡ｹｾ｡ｭＬ from al-Ash'ath b. Q;tys, who is quoted as saying, "I

came to the Messenger ofGod ($AAS), in a delegation from Kinda" - 'Uthman

added the words "... and they did not consider me the best man among them"

- "and I told the Messenger of God ($AAS), 'I am a cousin; you are one of us.'

"The Messenger ofGod ($AAS) replied, 'We are ofBanii aI-Nagr b. Kinana;

we neither cast aspersions on our mother, nor do we deny out father.'

"Al-Ash'ath then said, 'I swear by God, anyone I hear denying that Quraysh

is descended from al-Nagr b. Kinana, I'll whip to the limit.'''

Ibn Maja related it from Abii Bakr b. Abii Shayba, from Yazid b. Harlin; from

Mui).ammad b. Yai).ya, from Sulayman b. I:Jarb, from Hariin b. I:Jayyan, from

'Abd ai-'AzIz b. al-Mughira. All three lines give their source as I:Jammad b.

Salama.

Imam Ai).mad stated that it was related to him by Shurayi). b. aI-Nu'man,

quoting Hushaym, quoting MujaIid, from ｡ ｬ ｾ ｓ ｨ ｡ Ｇ ｢ ｉ Ｌ quoting aI-Ash'ath b. Q;tys

as saying, "I went to see the Messenger of God ($AAS), in a delegation from

Kinda and he asked me, 'Do you have children?' 'A son was born to me as I was

leaving to come to you, her mother being the daughter ofJamad. I want his role

to be that of our people's provider.'

"He responded, 'Don't say that; they will be made content and given reward,

if they should die. And if you say as you have, then they will become cowardly

and pitiable; yes, cowardly and pitiable!'"

Ai).mad is alone in giving this; it is a {zadith that is {zasan, "good", and it has a

fine line of transmission.

THE ARRIVAL OF A'SHA B. MAZIN TO THE PROPHET (SAAS).

'Abd Allah, son of Imam Ai).mad, stated that it was related to him by aI-'Abbas

b. 'Aba ｡ ｉ Ｍ Ｇ ｾ ｉ ｭ aI-'AnbarI, quoting Abii Salama 'Ubayd b. 'Abd al-Rai).man

al-I:JanafI, who said, "AI-Junayd b. Amln b. Dhirwa b. Nagla b. Tarlfb. ｎ ｡ ｨ ｾ ｩ ｬ

aI-I:Jirmilazi related to me, quoting Abii AmIn, quoting his father Dhirwa, from

his father Nagla, that one of their men, called aI-A'sha, his actual name being

'Abd Allah aI-A'mmar, had a wife named Mu'adha. He went forth in Rajab

to seek supplies from his family from Hijr. After he had left, his wife fled, in
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defiance of him, and took refuge with a man of their tribe called Mu\arrif

b. Nahshal b. Na'b b. Qumaytha' b. Dulafb. AhQam b. 'Abd Allah b. al"I:Iirmaz

who hid her. When al"A'sha returned home and did not fmd his wife there, he

was told that she had left him and had sought refuge with Mu\arrif b. Nahshal.

Al"A'sha went to this man and asked him, 'Cousin, if my wife Mu'adha is with

you, hand her over to me.' 'She is not here,' he replied. 'And even if she were,

I'd not give her over to you!'

"Now Mu\arrifwas more powerful than him. So al"A'sha went to the Prophet

($AAS), to seek his help and recited the following verses:

'Lord of men, he who gives religion to the Arabs, I

complain to you about someone sharp of tongue

Like a long"haired female wolf in the shade of her
lair; I went out to find food for her in Rajab

She left me in dispute and fled; she broke the promise
and hid in disgrace.

She defamed me among the crowd of impure lineage. And
women can be overwhelmingly evil to those they overcome.'

"At this the Prophet ($AAS) said, 'They can be overwhehningly evil for those

(evil spirits) who control them. '"

"Al"A'sha went on to complain to him about his wife's behaviour and how she

had gone off to a man of their tribe named Mu\arrifb. Nahshal. The Messenger

of God ($AAS) then wrote a letter to this Mutarrif saying, 'As for Mu'adha, the

wife of this man; return her to him!'

"When he received this note and it was read to him, he told her, 'Mu'adha,

this is a letter from the Prophet ($AAS) about you. I'm giving you over to him.'

She replied, 'Get a firm pact from him and the protection from his prophet that

he will not punish me for what I did.' He obtained this commitment and Mu\arrif

gave her back to him, whereupon he (al"A'sha) spoke the following verses:

'Neither my love for Mu'adha, I swear, nor time itself,

will bring change to the slanderer
The evil she wrought is nothing, made trivial by the

lustful calls of men (to her) after me.'"

THE ARRIVAL OF SURAD B. 'ABD ALLAH AL"AZDJAMONG SOME

MEN OF HIS TRIBE, AND THEN AFTER THEM THE DELEGATION

OF THE PEOPLE OF JURASH.

Ibn Isl:>aq stated, "$urad b. 'Abd Allah al"Azdl then came in to the Messenger of

God ($AAS), among a delegation of Bani! al"Azd. He accepted Islam and was a

good Muslim. The Messenger of God ($AAS) appointed him as governor

46. The comment of the Prophet (SAAS), despite his use of the same words as the poet, seems

to require the interpretation given here.
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over those of his people who had accepted Islam. He gave him orders to

fight alongside those who had accepted Islam against the polytheists of the

neighbouring tribes of Yemen.

"He proceeded to besiegeJurash, wherein were some ofthe Yemeni tribesmen.

Banu Khath'am· had taken refuge with them when they had heard of his

approach. He besieged them for approximately one month but they held out

against him. Surad then retired to a place close by a mountain called Shakar. The

enemy, thinking that he had retired in defeat, went out to chase him. He then

turned on them and engaged them in fierce battle.

"Meanwhile, the people ofJurash had sent out two of their men to Medina

to observe the Messenger ofGod (SAAS). One day, following the al-'a" prayer,

he asked, 'In which part of God's earth is Shakr?' The two men ofJurash arose

and responded, 'Messenger of God, in our territory there is a mountain called

Kashar. That is the name the people ofJurash give it.' He commented, 'Well, it's

not named "Kashr"; it's "Shakr".' 'Why do you refer to it, Messenger of God?'

they asked. 'Bodies are being offered in sacrifice to God there and now.'

"The two men sat down next to Abu Bakr [or 'Uthman] and he told them,

'Woe on you both! The Messenger of God (SAAS) has just been informing

you of the death of your people; go and ask him to pray to God to spare them.'

The two men did so and he replied, '0 God, spare them.'

"They then returned home and discovered that their people had indeed

suffered casualties on the day the Messenger of God (SAAS) had so informed

them.

"A delegation of those of the people ofJurash who were still left then came to

the Messenger of God (SAAS), and accepted Islam. They were good Muslims

thereafter; he placed a protective zone around their village."

THE ARRIVAL OF A MESSENGER FROM THE KINGS OF IfIMYAR

TO THE MESSENGER OF GOD (SAAS).

According to al-Waqidi, this took place in Ramaqan, 9 AH.

Ibn IsJ:Iaq stated, "Following his return from TabUk, a document was brought

by messengers on behalf of the kings of I:Iimyar announcing their acceptance

of Islam. Their names were al-I:Iarith b. ('Abd) Kulal, Nu'aym b. 'Abd Kulal,

al-Nu'man, the prince of Dhu Ru'ayn, Ma''afir and Hamdan. Zur'a Dhu Yazan

sent to him Malik b. Murrat al-Rahawi with news of their acceptance of Islam

and their abandonment of polytheism and those accepting it.

"The Messenger of God (SAAS) wrote them the following document: 'In

the name of God, the most Merciful and Beneficent. From MuJ:Iammad, the

Messenger of God, the Prophet, to al-I:Iarith b. 'Abd Kulal, Nu'aym b. 'Abd

Kulal, al-Nu'man, prince ofDhu Ru'ayn, Ma'afir and Hamdan. To proceed: to

you I give praise to God, the One and only God, Your Messenger came to us

upon our return from Byzantine territory. We met in Medina; he informed us of
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your message, of your wishes, of your acceptance of Islam, of your battling

against the polytheists, and of your having been given guidance by God. If you

have indeed reformed and have given obedience to God and to His Messenger,

then perform the prayers and give the alms. You must also give one-fifth of

booty to God, along with the share due to the Prophet (SAAS), that portion he

selects, along with the charitable donation required of Muslims. (This consists

of) one-tenth of the produce ofland watered by wells or rain and one-twentieth

of that watered by bucket. For every forty camels you must give one young

female foal ofa milch-camel and for every thirty camels you must give one young

male born to a milch-camel. For every five camels you must give one sheep;

for every ten camels, two sheep. For every forty cattle, you must give one cow.

For every thirty cattle you must provide a calf that can be either a male or a

female. For every forty goats (or sheep) at pasture, you must give one sheep.

This donation is a requirement God has made incumbent upon believers; those

who do even greater good will benefit thereby.

'''Those who fulfil all this, give testimony to their acceptance of Islam, and

assist Musliros against polytheists, shall be considered Muslims with all the

attendant rights and obligations they have. They shall have the protection of

God and that of His Messenger. Those Jews and Christians who accept Islam

become Muslims with all the rights and obligations due them.

"'Those who remain within Judaism or Christianity shall not be turned away

from either, but they must pay thejizya, 'the poll-tax', for each adult, whether

male or female, free or slave, one full dinar by the value of (gold) dust, or its

equivalent value in clothing. Those who pay this to the Messenger of God

(SAAS) shall have the protection of God and of His Messenger; those who

refuse it will be enemies of God and ofHis Messenger.

'''Further, the Messenger ofGod, Mul:mmmad, the Prophet, has sent to Zur'a

Dhil Yazan the following: "When my envoys, Mu'adh b. Jabal, 'Abd Allah b.

Zayd, Malik b. 'lJbada, 'lJqba b. Nirnr, Malik b. Murra and their men come to

you, I require you to treat them well. Collect the alms and the poll-tax from your

territories and deliver all this to my envoys. Their commander is Mu'adh b.

Jabal; he is not to return until fully satisfied."

'''To proceed further, MUhammad testifies that there is no god but God and

that he is His servant and His Messenger. Moreover, Malik b. Murrat al-Rahawi

has told me that you are the first men ofI;Iimyar to have accepted Islam, and to

have fought against the polytheists. I commend you and command you to treat

I;Iimyar well; do not betray or forsake them. The Messenger of God (SAAS) is

the ally ofyour rich and ofyour poor. The alms payments may not legally go to

MUhammad or to his household; they are alms payable to poor Muslims and to

wayfarers. Malik delivers information and witholds what is confidential. I order

you to treat him well. I have dispatched to you some of my finest people, most

religious and learned men; I order you to treat them well. They are being watched

over. May peace be upon you along with the mercy and blessings of God.'''
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Imam AJ:nnad stated that I;Iasan related to him, quoting 'Umara, from Thabit,

from Anas b. Malik, that Malik Dhu Yazan presented to the Messenger of God

(SAAS) a ceremonial robe for which he had paid either 33 baggage camels or 33

riding camels.

Abu Da'ud related it from 'Amr b. 'Awn al-Wasip, from 'Umara b. Zadhan

al-Saydalanl, from Thabit al-BunanJ.

The /:taft" al-Bayhaql related at this point the story of the letter of 'Amr b.

I;Iazam. He stated, "Abu 'Abd Allah ｡ｬＭｉ［ｉ｡ｦｩｾ related to us, quoting Abu al-'Abbas

｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting A\:lmad b. 'Abd al-Jabbar, quoting Yunus b. Bukayr, from

Mu\:lammad b. Is\:laq, quoting 'Abd Allah b. Abu Bakr, from his father Abu Bakr

b. Mu\:lammad b. 'Amr b. I;Iazam, who said, 'The following is the letter we have

that the Messenger of God (SAAS) wrote for 'Amr b. I;Iazam when he sent him

to Yemen to give religious instruction to its people, to teach them the sunna, the

octhodox practices of Islam, and to collect their alms payments. The letter he

wrote for him gives him his appointment and his instructions.

'''He wrote, "In the name of God, the most Merciful and Beneficent. This is

a document from God and His Messenger. '0 you who believe, keep to your

agreements! (This represents) a commission from the Messenger of God

(SAAS), to 'Amr b. I;Iazam upon his being sent to Yemen.

"""He commands him to fear God in all he does, for God stays with those

who fear Him and who do good. He orders him to act in accord with the truth

as God so commanded it, and to give people glad tidings of what is good and to

tell them to act in accord with it. He shall teach people the Q)rr'an and give them

religious instruction. He must warn people that no one may touch the Qur'an

unless that person is undefiled. He shall inform people of their rights and of

their obligations. He shall treat them with liberality in matters relating to good,

but with severity in cases of injustice; for God proscribed and forbad injustice,

saying, "The curse of God shall be upon the unjust, those who turn others aside

from the path of God" (sural Hud; XI, v.l8, 19).

"''''He shall tell people the good tidings of paradise and what happens there,

and will warn people of hell-fire and what happens there. He will court people's

friendship so that they acquire knowledge of the faith. He will teach them about

the conduct and practices and obligations required by God that relate to the /:tajj,

"the pilgrimage", and it consists of al-/:tajj al-akbar, "the greater pilgrimage",

and the al-/:tajj ｡ｬＭ｡ｾｧｨ｡ｲＬ "the lesser pilgrimage", which is known as the al-'umra.

'"'' 'He shall order people that a man should not pray in one flimsy garment

unless it be loose-fitting and hangs down over both shoulders between both

sides. He will forbid a person from sitting in a single garment with his legs drawn

up, thus exposing his private parts to the sky. And a person's hair should not be

plaited if it hangs over the neck. He is to forbid people from calIing upon clans or

tribes in the case ofconflict; their call should be directed solely to God alone Who

has no associate. Those who do not call to God but call instead to clans or tribes

are to be put to the sword until their calls are to God alone Who has no associate.
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"""He shall command people to perfonn the ablutions properly, washing

their faces, their hands up to their elbows and their feet up to their ankles.

And they shall wipe over their heads just as God the Almighty and Glorious,

commanded. They are commanded to say the prayers at the correct times and to

perfonn properly the bowings and the prostrations at them. They are to arise for

the al-,ubb, "pre-dawn", prayer while it is still dark, pray at midday until the sun

is past its zenith, pray the al-'a,r, "the late afternoon", prayer while the sun is

hurrying towards earth, and thereafter the al-maghrib, "the post-sunset prayer", as

night approaches, but it should not be delayed until when the stars appear in the

sky. And then is the al-'isha, "the evening prayer", at the first part of the night.

'" '''He is ordered to take God's share of the booty as alms as is required from

Musliros. From the produce of land watered by springs, the alms payments

shall be one-fifth. From land watered by rain, it shall be one-tenth. From land

watered by the bucket, it shall be one-twentieth. For every ten camels, two sheep

shall be paid, and for twenty camels, the payment shall be four sheep. For every

forty cattle, one cow. For every thirty cattle, whether male or female, one calf,

whether male or female. For every forty sheep (or goats) at pasture, one sheep

shall be paid. This is all an obligation made incumbent by God upon Muslims.

Anyone paying more will gain benefit thereby.

"'" 'AnyJew or Christian who genuinely accepts Islam and properly perfonns

in accord with the faith of Islam shall be (considered) a believer, and shall enjoy

all the rights and obligations they have. Those who remain in their Judaism or

Christianity shall not be made to change their faith. But each of their adults,

whether male or female, free or slave, shall pay one full dlnilr, or clothing in

value thereto. Those who fulfil this shall have the protection of God and His

Messenger; those who refuse shall be considered the enemies of God, of His

messenger and of all believers.

"""May the prayers of God be upon Mu\;1ammad. And may the peace and

the mercy of God and His blessings be upon him."""

The baji:; al-Bayhaqi went on to state that Sulayman b. Da'ud related in this

badtth from al-Zuhri, from Abu Bakr b. Mu1)ammad b. 'Amr b. I:Iazm, from

his father, from his grandfather, with a full chain of transmission and including

many additions, as well as omissions of some details he may have given above

relating to the alms and the compensations payable and other matters.

I note that the baji:; Abu 'Abd al-Ra1)man al-Nasa'i related it from this same

chain of transmission at length in his sunan; Abu Da'ud also did so in his work

Kitab ai-Maras.!''' I have made reference to that in including his chains of

authorities and his phraseology in my al-sunan. And all praise and credit belong

to God.

Following the account of the delegations, we will make reference to the

dispatch by the Messenger of God (SAAS) of his commanders into Yemen to

teach people and to collect from them their one-fifth payments (of booty) and

47. A work listing mursal traditions.
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their alms donations. Those he dispatched were Mucadh b. Jabal, Aba Masa, 
Khdid b. al-Walid and CAli b. Aba Talib. May God be pleased with them all. 

THE ARRIVAL OFJARIR B. (ABD ALLAH AL-BAJALIAND HIS 
ACCEPTANCE OF ISLAM. 

Imam Ahmad stated that it was related to him by Aba Qapn, quoting Yanus, 
from al-Mughira b. Shibl, who quoted Jarir as saying, "When I approached 

Medina, I made my camel kneel, untied my leather bag, put on my ceremonial 
garments and went inside. There I found the Messenger of God (SAAS) 
making an address. The people present stared hard at me and I asked the person 

sitting next to me, 'CAbd Allah, did the Messenger of God (SAAS) make some 
reference to me?' 'Yes,' he replied, 'he did make a very nice reference to you 
while he was making his address. He said, "There will come in to you through 
this door" - or this opening - "one of the finest men of Yemen. On his face, 
however, will be an expression of authority.'" 

Jarir went on, "So I gave praise to God, the Almighty and Glorious, for the 

esteem he had expressed for me." 
Abn Qatan stated, "So I asked him (Yanus), 'Did you hear this from him, or 

from al-Mughira b. Shibl?' 'Yes,' (from him), he replied. 
I m m  Ahmad then narrated it from Aba Nu- and Ishaq b. Yasuf. Al-Nasa'i 

gave it from a had& of al-Fad1 b. Masa, all three of them quoting Yanus, 
from Aba Ishaq al-Sabici, from al-Mughira b. Shibl -also known as Ibn Shubayl 
- from CAwf al-Bajali al-Kafi, from Jarir b. 'Abd Allah; he gave no other line 
of transmission. 

Al-Nasa'i related this from Qutayba, from Sufy~n b. 'Uyayna, from Ismacil 

b. Aba Khalid, from Qays b. Aba Hazim, from Jarir. His text stated, "Through 
this door there will enter in to you a man on whose face there is an expression 

of authority." 
This hadith meets the criteria of the two ~ahih collections. 

Imam Ahmad stated that Muhammad b. CUbayd related to him, quoting Ismacll, 
from Qays, from Jarir, who said, "The Messenger of God (SAAS) never ignored 
me after I had accepted Islam. Whenever he saw me, he would smile directly at 

me." 
The community of scholars except Aba Da'ad related this, through various 

lines of transmission, from Ismacil b. Aba Khalid, from Qays b. Aba Hazim. 

In both jahih collections there is additional wording: "I complained to the 
Messenger of God (SAAS), that I could not keep my seat on a horse, and he 
slapped me in the chest, saying, '0 God, set him firmly and make him a guide 
who is rightly led."' 

Al-Nasa'i related this, from Qutayba, from Sufyan b. 'Uyayna, from Ismncil, 
from Qays, and his account gives the alternative wording, '. . . and there will 
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enter among you from this door a man upon whose face is an expression of 

authority.' The rest of this account is as above. 
The hafig al-Bayhaqi stated that he was informed by Abn 'Abd Allah al-Hafi?, 

quoting Abii CAmr and 'Uthman b. Ahmad al-Sammak, quoting al-Hasan 
b. Sallam al-Sawwnq, quoting Muhammad b. Muqatil al-Khurasani, quoting 
Husayn b. 'Umar al-Ahmasi, quoting Ismaql b. Abn Khdid, from Qays b. Aba 
Hazim, from Jarir b. 'Abd Allah, who said, "The Messenger of God (SAAS) 
sent for me and said, 'Jarir, why have you come?' I replied, 'To accept Islam at 

your hands, Messenger of God.'" Jarir went on, "He then threw a mantle over 
me and went to his men, saying, 'When a people's (most) noble man comes to 
you, then honour him."' 

He went on, "Jarir, I invite you to testify that there is no god but God, that 

I am God's Messenger, that you believe in God and in the last day, in fate, both 
its good and its evil, that you will perform the prayers as written, and that you 
will pay the alms that are required." 

Jarir said, "I did all that; and therafter, whenever he saw me, he would smile 

at me." 
This hadfth must be classified as gharib, "unique", with this chain of trans- 

mission. 

Imam Ahmad stated, ''Yabyn b. Sacid al-Qatin related to us, quoting Ismi$~l 
b. Aba Khalid, from Qays b. Aba Hazim, from Jarir b. CAbd Allah, who said, 'I 
pledged to the Messenger of God (SAAS) to perform the prayer, to pay the alms 
and to be loyal to all Muslims."' 

Both compilers of the ~ahih collections gave this from a hadith of IsmaPl 
b. Aba Khdid. It is (also) given in both from a hadith of Ziyad b. 'Ulatha, from 

Jarir. 
Imam Ahmad stated that it was related to him by Aba Sacid, quoting Zdida, 

quoting CAsim, from Sufyan - Aba Wa)il, that is - from Jarir - who said, "I asked, 

'Messenger of God, make stipulations; you know best what they should be.' 
"He replied, 'I ask you to pledge that you will worship God alone and that you 

will not associate any other with Him; that you will perform the prayers, pay the 
alms, be loyal to Muslims and disavow idolatry."' 

Al-Nasdi narrated this from a hadfth of Shu'ba, from al-Acmash, from Aba 
Wa'il, from Jarir. He also gave it with another line, from al-Acmash, from 

Mangir, from Abii Wa)il, from Aba Nukhayla, from Jarir. But God knows best. 
He also related it from Muhammad b. Qudama, from Jarir, from Mughira, 

from Aba Wdil and al-Sha'bi, quoting Jarlr. CAbd Allah b. CUmayra also related 

it from Jarir. Ahmad alone gives his specific text; he is also alone in giving it 
through Jarir's son 'Ubayd Alliih. One source quoted above is also known as 
"Aba Jamila", which name should be Aba Nukhayla. A h a d  and al-NasPi 

also gave it from this line. 
Ahmad also related it from Ghundar, from Shu'ba, from Mansiir, from Aba 

Wdil, from "a man" who quoted Jarir. 
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It seems apparent that the "man" referred to here would be Aba Nukhayla 
al-Bajali. But God knows best. 

We have referred previously to how the Messenger of God (SAAS) sent him, 
following his acceptance of Islam, out to Dhii Khalasa, the temple where (Bana) 
Khat'am and (Bana) Bajila would worship. That was known as the "Southern 
kacba" with which they would rival the kacba in Mecca. The kacba at Mecca they 
would refer to as the "Northern kacba". The Messenger of God (SAAS) asked 
Jarir, "Will you not relieve me of Dhii al-Khalasa?" 

Jarjr then complained to the Messenger of God (SAAS), that he had difficulty 
in keeping his seat on horses. At this, the Messenger of God (SAAS) struck him 
in the chest so hard as to make a mark there and said, "0 God, seat him firmly 

and make him a guide who is well guided." Thereafter he never fell from a horse. 
Jarir then went to Dha al-Khalasa with a force of 150 cavalry of his own clan 

of Ahmas and destroyed and burned that temple, leaving it looking like a mangy 
camel! He sent back a messenger named Aba Artat to tell him this good news. 
Thereupon the Messenger of God (SAAS) five times spoke blessings upon the 

horses and men of Ahmas. 
This hadith is given in full in both ~ahih collections and elsewhere, as we have 

given above in the materials relating to the period following the conquest of 

Mecca, narrating it after reference to the destruction by Khalid b. al-Walrd, may 
God be pleased with him, of the temple of al-Wzza. 

It is clear that the acceptance of Islam by Jarir, may God be pleased with him, 
came substantially after the conquest. 

Imam Ahmad stated that Hashim b. al-@sim related to him, quoting Ziyad 
b. CAbd Allah b. Wlatha, from 'Abd al-Karrm b. Malik al-Jazari, from Mujahid, 
from Jarir b. CAbd Allah al-Bajali, who said, "I only accepted Islam after the 

revelation of sarat al-Ma'ida. I saw the Messenger of God (SAAS) wipe (his 
socks) after I had accepted Islam." 

Ahmad is alone in giving this. This chain of transmission is fine, except for 

the fact that there is a break4' in it between Mujahid and Jarir. 
It is established in both jahih collections that the companions of 'Abd Allah 

b. Masctid were much struck by Jarir's reference to wiping (his socks), because 
the acceptance of Islam by Jarir came only following the revelation of the 

sarat a l -M~) ida .~~  It will be related in the section of the hijiat al-wad& that the 
Messenger of God (SAAS) told Jarir, "Hearken to the people, Jarir." He only 
told him to do this because he was very highly regarded. 

48. Presumably because Mujahid and Jarir were not contemporaries or because there is a lack 
of evidence that they met or could have done so. 

49. This chapter of the Qur'an contains the injunctions pertaining to the manner of performing 
a&wu~ii~,  the ritual ablution. The wiping (of the socks), which is a modification of those injunctions, 
would only have legal effect if it were known to have been instituted subsequent to the revelation 
of the said chapter. 
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Jarir was a man of very large stature. His feet were the length of a fore-arm. 
His face was also unusually handsome. Despite this, he was the the most modest 
of men. Thus, it is related of him in the traditions considered authentic that 

he said, "I asked the Messenger of God (SAAS), about glancing inadvertently 
(at the opposite sex), and he replied, 'Turn your gaze away!'" 

THE ARRIVAL TO THE MESSENGER OF GOD ( M A S ) ,  OF WA'IL B. 
HUJR B. RABI'A B. WA'IL B. YACMUR AL-HADRAMIB. HUNAYDA, 
ONE OF THE KINGS OF YEMEN. 

Aba Wmar b. 'Abd al-Barr stated, "He was one of the princes of Hadramawt, 
his father having been one of their kings. It is said that the Messenger of God 
(SAAS) announced the news of his coming before his actual arrival, saying, 'A 

son of a line of kings is coming to you.' When Wii'il entered, he welcomed him 
heartily, positioned him to sit close to himself and spread out his cloak for him, 
saying, '0 God, bless WPil and his sons and the sons of his sons!' 

"He then placed him in command of the princes of Hadramawt, sending 
three letters home with him. One was a letter to al-Muhiijir b. Abn Umayya. 

There was also a letter to the princes and (another) to the hereditary rulers. The 
Messenger of God (SAAS) assigned him control over a specific territory 
and dispatched Mu'iiwiya b. Abn Sufyan along with him on foot. The latter 

complained to him at the heat of the ground and Wa'il responded, 'Well, step in 
the shadow of the camel!' Mu'iiwiya asked, 'What good will that do? Could you 
not let me ride behind you?' Wa'il replied, 'Be silent! You're not such as to ride 
behind kings!' 

"Wa)il b. Hujr lived on to later go to see Mu'iiwiya when he had become 
Commander of the Believers. Mu'iiwiya recognized him, welcomed him and 

invited him to come close to himself. He then reminded Wii'il of what he had 
said and offered him an official gift. Wii'il refused it saying, 'Give it to someone 
more needy of it than myself.'" 

The h ~ f i z  al-Bayhaqi gave some of the above and pointed to the fact that 
al-Bukhiiri in his History related it in part. 

Imam Ahmad stated, "Hajjaj related to us, quoting Shu'ba, from Simiik b. 
Harb, from CAlqama b. Wii'il, from his father, who said, 'The Messenger of God 
(SAAS) assigned me control over a specific territory. And he sent with me 

Mu'awiya for me to give it' - the land or its revenues - 'over to him' (or his 
words were '. . . to acquaint him with it' (the land). Mu'iiwiya asked, 'Let me ride 
behind you.' I replied, 'You're not such as to ride behind kings!' He then asked, 
'Then give me your shoes.' I replied, 'Step in the camel's shade."' 

Wii'il went on, "After Mu'iiwiya had become caliph, I went to visit him; he 
seated me next to him on his couch and reminded me of our conversation." 

Simak continued, "Wii'il then commented, 'I wished I had in fact borne him 
in front of myself?'" 
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Abu Da'ud related this, as did al-TirmidhI, from a badtth of Shu'ha. AI­

Tirmidhi categorized this badith as ,abib.

THE ARRIVAL OF LAQIT B. <;IMIR B. AL-MUNTAFIQB. ABU

RAZlN ａ ｾ Ｇ ａ ｑ ｉ ｌ ｬ TO THE MESSENGER OF GOD (SAAS).

'Abd Allah b. ai-Imam A\J.mad stated that his father related to him, quoting

'Abd Allah, who said, "IbrahIm b. I:Iamza b. Mu\J.ammad b. I:Iamza b. ｍｵｾＧ｡｢

b. aI-Zubayr al-Zubayrt wrote to me as follows, 'I am writing to you with this

badith; it was delivered to me, and I heard it just as I have written it to you.

Relate it thns as a badith from myself: 'Abd al-Ra1).man b. al-Mughira al-I:Iizami

related to me, quoting 'Abd al-Ra\Iman b. 'Ayyash ai-Sam'! ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｬ al-Quba'I,

ofBanu 'Amr b. 'Awf, from Dalham b. al-Aswad b. 'Abd Allah b. I:Iajib b. 'Amir

b. al-Muntafiq aI-'AqIII, from his father, from his uncle LaqIt b. 'Amir. Dalham

stated, "My father al-Aswad related to me from Ｇ ａ ｾ ｩ ｭ b. LaqIt that the father of

the latter, LaqIt, went to see the Messenger of God (SAAS), in the company of

a friend of his named Nahik b. Ｇａｾｩｭ b. Malik b. aI-Muntafiq.

'" "LaqIt stated, 'I and my friend travelled until we reached the Messenger of

God (SAAS) in Medina at the end ofRajab. We came to him and expressed our

allegiance to him as he was leaving the noon prayer meeting. He then stood to

address the people and said, "The only reason I have been refraining from

addressing you for the past four days was in order to listen to you. Is there any

man among you sent out by his people?"

"""People were saying (to one another), "Tell me what the Messenger ofGod,

is saying!" He then said, "What if a person is misled by what he tells himself,

or what his friend tells him, or what he is told in error; am I not responsible

for delivering my message? Listen carefully, and you will live. Sit down all of

you."

"""The people sat down. I and my friend stood, and when he had turned

his attention to us entirely, I asked, "Messenger of God, what knowledge do you

possess of al-ghayb?""

"""He laughed, I swear by God, and shook his head, realizing that I was

seeking to trip him up. He replied, "Your Lord, Almighty and Glorious is He,

kept concealed five keys to the future that only God knows." And he made a

gesture with his hand.

"""I asked, "And what are those?" He replied, "Knowledge of death; He

knows when the death of each of you will occur, though you do not. And

(He has) knowledge of the sperm when it is inside the womb; he knows of it,

though you do not. And knowledge of what tomorrow will bring and what your

sustenance will be. Though you have no sense or knowledge of tomorrow. He

50. The word, from the verb ghaba, to be absent or to vanish, carries many associations. It may

imply what is invisible, secret, supernatural or transcendental; it can also connote "the future".
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knows when heavy rain will fall, and when you will suffer severe drought. And

He continues laughing, knowing that your fate is close at hand."''''''

Laqi! stated, "We'll never lack from a Lord who laughs in benevolence. And

Who knows yawm a!-sa'a, the day of the (judgement) hour.

"We then said, 'Messenger ofGod, teach us what people do not know but that

you do know. We are of a tribe who never gives credence to anyone; we are a

group from (Banu) Madhhij who lead us, from Khath'am who are allied to us,

and we ourselves, from our own tribe.'

"He replied, 'You will continue on for some time as now, and then your

Prophet will die. Again you will continue as before for a time and then the day

of lamentation will be sent. By the life of your God, 1 swear every single thing

on earth will die, as well as the angels who are with your Lord. Your Lord, the

Ahnighty and Glorious, will then pass over the earth, alone, over all its parts.

Your Lord will have sent down a deluge from His throne. And, by the life of

your Lord, every single place on earth where warriors have fallen or the dead

have been buried will be split open, revealing them. The dead will be recreated

from the head (down) and each one will sit up straight. Your Lord, the Almighty

and Glorious, will ask them, "Mayham? 'What did you do?'" - concerning what

each had done. Each will reply, "0 Lord, it all happened shortly before today."

And from his knowledge of life, he will consider it (his death) to have been a

recent event for his family.'

"I asked, 'Messenger of God, how will He join us back together again once

the winds, decay and wild beasts will have scattered our remains?'

"He replied, 'I remind you of such similar favours of God; you have looked

down at the earth and found clods of soil empty of life and have said, "It will

never live again. But then your Lord sends rain from the sky and soon you will

look down at it again and see a plant sprouting. By the life of your God, it is

easier for Him to compound you from water than the plants from the earth. You

shall emerge from your graves wherever you died, and you will look at Him, as

He will look at YOII.'''

"I asked, 'Messenger of God, how can it be that we (who are so many as to)

fill the land while He, Almighty and Glorious is He, is just one person, and yet

He can look at us as we look at Him?'

"He replied, 'I refer you to some ofGod's favours that are similar to that. The

sun and the moon are a sign from him. You see them as small. They see all of

you at one instance, yet you are not harmed by seeing them. By the life of Your

God, He is more able to see you and you Him than you are to see both of them,

and them to see you.'

"I asked, 'Messenger of God, what will our Lord do when we meet Him?' He

replied, 'You will turn to him and show him your entire surface; nothing of you

shall remain hidden from him. Your Lord will take up a handful of water and

splash it towards you. And, 1 swear by the life of your God, not a drop of it will
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fail to strike the face of anyone of you. It will fall upon the face of the Muslims

like a fine, white cloth, while it will lie upon that of the unbelievers like black

pitch.

"'Then your Prophet will leave, as will the righteous, followingafter him.

You will pass across a bridge of fire, and when one ofyou treads upon it, he will

cry out in pain. Your Lord, Ahnighty and Glorious is He, will say, "His time has

come!" You will gaze out at the al-1;awt/ of the Messenger as all go towards it,

burning with thirst, a sight such as you will never have seen before. And, by the

life of yonr God, every time anyone of you stretches forth his hand, there will

fall over it a cup full with which he will cleanse himself from the excrement, the

urine and the filth. The sun and the moon will be veiled over and you will see

neither of them. '"

Laqit went on, "I asked, 'Messenger of God, with what shall we see?' He

replied, 'Your sight will be as it is now; that will be when the sun rises on a day

when it will brighten the earth and appear face to face with the mountains.'

"I asked next, 'Messenger ofGod, how will we be requited for our bad and for

our good deeds?' 'By ten-fold the like for your good deeds and by one the like for

your bad, unless He forgives them.' I asked, 'Messenger ofGod, then (it is to be)

either paradise or hell-fire?' He replied, 'By the life of your God, hell-fire has

seven gates, any two of which would require a rider seventy years to travel

between them! Paradise has eight gates, any two doors ofwhich would require a

rider seventy years to travel between them.'

"I asked him, 'Messenger of God, on what will we look in paradise?' He

replied, 'On rivers of purified honey and on rivers of goblets that give neither

headache nor regret. On rivers of milk the taste of which never changes, and of

water devoid ofbrackishness, and fruits. By the life ofyour God, along with you

do not yet know that other like fine things. And there will be spouses for you,

who are pure.'

"I asked, 'Messenger of God, we shall, then, have these women as wives, and

they will be righteous women?' He replied, 'Only righteous women for the

righteous men! And you will give them pleasure just as you do on earth, and they

will give you pleasure. However, there will be no procreation.'"

Laqit went on, "I then asked, 'And that then, will be the utmost we will attain

and achieve?'

"To this the Prophet (SAAS) made no response."

Laqit went on to ask, "Messenger ofGod, what shall I make my pledge to you

that I will do?' The Prophet (SAAS) spread forth his hand and said, 'To perform

the prayer, to pay alms, to give up idolatry and to refrain from associating God

with any other god than Him.'

. LaqIt continued, and reported having said, '''And we are to have (control

over) all between the East and the West?' The Prophet (SAAS) clenched his

hand, then stretched out his fingers, thinking me to be presenting as a condition
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something he would not give me. I then said, 'And we will be able to travel over

it wherever we wish and with never a man doing harm, except to himself?' He

spread out his hand and said, 'That is granted you; you shall go where you wish,

and no one but your own self will do you harm.'"

Laql( concluded, "We then left him. And he stated, 'Those two, I swear by

the life of your God, are of the most pious of all, both in this world and the

afterlife!'"

Ka'b b. al-Khudariyya, a man of Banu Kilab, one of those there, then asked

him, 'Messenger of God, are those of the Banu al-Muntafiq also worthy (of your

comment)?' "

He concluded, "We then left, and I (later) joined him."

Laql( proceeded to complete the J;adith in which he said, "(I asked), 'Messenger

of God, does any good people may have done in the jahiliyya, "before Islam",

count for them?' One man of the Quraysh faction, then commented, 'Indeed,

your father, a1-Muntafiq, is in hell-fire!'

"I felt a flush of embarrassment at what he had said about my father in front

of everyone. I was about to ask, 'And what of your father, Messenger of God?',

but thought something else would be better. So I asked, 'And your own family,

Messenger of God?'

"He replied, 'Yes, my family too, I swear by God! Every time you pass by the

grave of a person of (Banu) 'Amir or of Q!rraysh who had been a polytheist you

should say, "MnJ.>ammad sent me to you to tell you of the harm coming to you;

you will be dragged on your face and stomach into hell-fire.'"

"I asked, 'Messenger ofGod, what brought this about for them? They did not

know any better than what they were doing; they thought they were behaving

righteously.'

"He replied, 'The reason is that God sent someone' - a prophet, he implied

- 'at the end of seven nations; and whoever disobeyed His prophet was going

astray, while everyone who obeyed His prophet was rightly guided.'''

This J;adith is very gharib, "odd". Some of its phraseology is objectionable.

The J;aji:; a1-Bayhaql did include it in his work al-Ba'th wa al-Nushur (Resurrection

and Doomsday), as did 'Abd al-I:Iaqq a1-IshbllJ in his al-<Aqiba (The Hereafter),

and as did al-Qurtub1 in the work al-Tadhkirafl AJ;wal ai-Akhira (Treatise on the

Circumstances ofthe Afterlife).

THE ARRIVAL OF ZIYAD B. AL-lfARITHAL-SUDA'l, MAY GOD

BE PLEASED WITH HIM.

The J;aji:; a1-Bayhaql stated that Abu AJ.>mad al-Asadabadl informed him,

quoting Abu Bakr b. Malik a1--Q;1P'l, quoting Abu 'AlJ Bishr b. Musa, quoting

Abu 'Abd a1-Ral).man a1-Muqri', from 'Abd al-RaJ.>man b. Ziyad b. An'am,

quoting Ziyad b. Nu'aym al-I:Iacjraml, who said that he heard Ziyad b. a1-I:Iarith
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al-Suda'i relate as follows, "I went to the Messenger of God (SAAS), and

pledged to him my allegiance in Islam. I was told that he had sent out an

army against my people and I said, 'Messenger of God, bring back the army

and I will guarantee to you that my people will accept Islam and pledge obedience

to you.' He replied, 'You go and bring them back.' I replied, 'My camel is

exhausted.' The Messenger of God (SAAS) then sent out a man and brought

them back."

AI-Suda'! went on, "I wrote a letter to them, and their delegation arrived with

news of their acceptance ofIslam. The Messenger of God (SAAS) said, 'Brother

of(Banu) Suda', your people give you obedience.' I replied, 'In fact it is God who

led them to Islam.' He then asked, 'Should I then not appoint you to be their

leader?' I replied, 'Oh no; you should do so, Messenger of God.' He then wrote

a document appointing me their leader and I asked hiro, 'Messenger of God,

entrust me with part of their alms payments.' He replied, 'Certainly'. He then

wrote me another document."

AI-Sud:!'! continued, "That occurred during one of his trips. The Messenger

of God (SAAS) took up residence in a house and the family of that house came

to him and complained about their governor, saying, 'He blames us for some

problem there used to be between us and his people in the jithiliyya days.' The

Messenger of God (SAAS) asked, 'He does this, does he?' 'Yes,' we replied.

The Messenger of God (SAAS) then turned to his Companions, who included

myself, and he said, 'Well, there's no (material) benefit in having command for

a man who believes.'"

AI-Suda'! went on, "His words had great impact on me. Another man then

came to hiro and asked, 'Messenger of God, give to me!' The Messenger of God

(SAAS) replied, 'Those who request donations from superfluous property are

an ache in the head and a pain in the stomach!' The petitioner now asked, 'Then

give me from the alms.' The Messenger of God (SAAS) replied, 'God would not

be pleased at alms being disbursed by the decision of a prophet or anyone else,

whereas He Himself has decided about it and divided it up into eight parts. If

you were of one of those parts, I would give it to you.'''

AI-Sud:!'! went on, "That made an impression on me; I was wealthy, yet I

had asked for payment from the alms. Early that night the Messenger of God

(SAAS) went to the campfire and I kept close by hiro; his (other) Companions

were away from him and late in coming to him, so that there was no one with hiro

except myself.

"When it was close to the time for the ｡ ｬ Ｍ ｾ ｵ ｢ ｬ ［ Ｌ 'pre-dawn', prayer, he gave me

orders and I made the call to prayer. I asked him, 'Shall I (give the) iqitma,S1 then,

Messenger ofGod?' He began looking out to the east for the dawn and said, 'No'.

51. The second call made to the worshippers, to form straight lines in readiness for the

congregational prayers.
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When dawn came, he went off and relieved himself, then came back to me, his

Companions with him. He asked me, 'Brother Suda', is there water?' I replied,

'Not except for jnst a little that won't be enough fOr you.' He told me, 'Put it in

a vessel and bring it to me.' I did so and he placed his palm in the water. And

there between his fingers I saw a spring bubbling up! The Messenger of God

(SAAS) then said, 'Were it not for my diffidence towards my Lord, Almighty

and Glorious is He, we would drink of the water and also draw therefrom. Invite

those of my Companions in need of water to cOJ;l1e.' I did call out to them and

those who wished did take some.

"The Messenger of God (SAAS) then arose to perform the prayer. Bilal

wished to call the iqiima, but the Messenger of God (SAAS) told him, 'Brother

Suda' made the call to prayer; he who calls the iidhiin should also call the iqiima.'

And so I did.

"When the Messenger of God (SAAS) had completed the prayer, I took to

him both documents and said, 'Messenger of God, please cancel out both of

these for me.' 'What is your reason?' he asked. I replied, 'Messenger of God, I

heard you say, "There is no benefit in having command for a man who believes."

And I do believe in God and in His Messenger. I heard you tell that petitioner,

"Those with superfluous property who request donations are an ache in the

head and a pain in the stomach." I made a request to you, though I am wealthy.'

"He replied, 'So be it; accept if you wish, or decline.' 'I decline,' I answered.

He then told me, 'Point out to me a man I can place in command of you.' I led

him to one man of the delegation who had come to him and he appointed him

in command of them.

"We then said, 'Messenger of God, we have a well that has enough water for

us in the winter and we assemble around it. But in the summer its water is

scanty, so we disperse to wells around about us. Now we have accepted Islam, all

those around us will be enemies. Say a prayer for us to Godabout our well so

that its water supply will suffice for us and we will not have to disperse.'

"He called for seven pebbles, rubbed them in his hand and spoke a prayer over

them. He then said, 'Take these pebbles and when you go to the well, throw

them in, one by one, and invoke the name of God.'''

AI-Suda'! went on, "We did as he had told us. And thereafter, when we looked

down into it" - the well, he meant - "we could not see its bottom!"

There are many testimonials to this [ladith, in the collections made by Abu

Da'ud, al-Tirmidh! and Ibn Maja.

AI-Waqid! narrated that following the 'umra of a1-]i'rana, the Messenger of

God (SAAS) sent Q;1ys b. Sa'd b. 'Ubada out with 400 men to subdue the

territory of Suda'. Those there dispatched one of their men, who said (to the

Prophet (SAAS)), "I have come to you to withdraw your army from my people.

And I will bring them over to you." Thereafter, their delegation of 15 men did

arrive. And 100 of their men were seen participating in the [lijjat al-wadii', "the

farewell pilgrimage".
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Al-Waqidl then narrated, from al-ThawrI, from 'Abd al-Ra1;Iman b. Ziyad b.

An'am, from Ziyad b. Nu'aym, from Ziyad b. al-I;Iarith aI-Sud;;>I, the latter's

account concerning the summons to the prayer.

THE ARRIVAL OF AL-IfARITH B. IfASSAN AL-BAKRJ TO

THE MESSENGER OF GOD (SAAS).

Imam A1;Imad stated that Zayd b. aI-I;Iabbab related to him, quoting Abu

al-Mundhir Sallam b. Sulayman aI-Na1;IwI, quoting Ｇ ａ ｾ ｩ ｭ b. Abu aI-Nujud,

from Abu Wa'II, from al-I;Iarith al-BakrI, who said, "I went to make a complaint

about aI-'Ala' b. al-I;Iaqrami to the Messenger of God. As I passed by aI-Zabda,

I came across an old woman ofBanu Tamlm who had been stranded. She asked,

"Abd Allah, I need to see the Messenger of God. Will you take me to him!'

"So I carried her into Medina. The mosque was inundated with people; a

black banner was flying and Bilal was there wearing his sword, standing in front

of the Messenger ofGod (SAAS). I asked what was going on and people told me

that he was about to dispatch 'Amr b. ｡ｉＭａｾＮ

"I sat down, and he entered his house" - or the narrator used the word, his

raF;l, "his tent" or "dwelling" - "and I asked permission to go in to him and

it was granted '1'e. I entered and greeted him, and he asked, 'Has there been

something going on between your people and (Banu) Tamlm?' 'Yes,' I replied,.

'And they lost this time. I passed by an old woman of Banu Tamlm who had

been stranded. She asked me to transport her to you; she is over there, at the

door.' He asked her to enter, and she did so. I asked, 'Messenger of God, ifyou

should decide to make some barrier between us, let it be the desert.' The old

woman then became very excited and agitated and said, 'Messenger of God, to

what will (your own tribe of) Muqar be reduced!'

"I commented, 'Well, I'm like in the ancient saying, "a goat bearing its own

fate"! I transpotted this Woman without realizing that she was my adversary!

I seek refuge with God and His Messenger! I'm like the man who came to

(Banu) 'Ad!'

"He asked, 'What's that about, "the man who came to CAd"? '''(He was more

knowledgeable about the story than was the narrator, but he wanted to test

him.)

"I replied, "Ad suffered from lack of rain, and they sent out one of their men,

named Qiyl; he passed by Mu'awiya b. Bakr and stayed with him for a month,

being given wine to drink and having songs sung to him by two girls, called

al-jaradatan, "the two locusts". When the month was over, he went off to the

mountains ofMuhra. There he called out, "0 God, You know I would never visit

a sick man (without) giving him medicine, nor to a prisoner without ransoming

him! 0 God, send rain for 'Ad as you never have before!" Black clouds then

passed above him, and a voice called out to him, "Choose from among them!"

He gestured to one particular black cloud. Then a voice called out from it, "Take
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it to be ashes, fine and copious! You will not have one of'Ad survive!" And, from

what I have heard, no more wind was sent at them than would pass through this

ring of mine, before they had all perished!'"

Abu Wa'11 commented, "He spoke the truth. Men and women would say,

when a man was sent to visit them, 'May you not be like the man sent out by
CAd!'"

AI-Tirmidhi and al-Nasa'i related this from a badtth of Abu al-Mundhir

Sallam b. Sulayman. Ibn Maja related it from Abu Bakr b. Abu Shayba, from

AbU Bakr b. 'Ayyash, from Ｇａｾｩｲｮ b. Abu al-Nujud, from al-I;Iarith al-Bakri; but

their accounts made no mention of Abu Wa'il.

Imam A\lmad also related it as above, from Abu Bakr b. 'Ayyash, from ＧａｾｩｭＬ

from al-I;Iarith, but the correct version is from Ｇ ａ ｾ ｩ ｭ Ｌ from Abu Wa'i1, from

al-I;Iarith. As just related.

THE ARRIVAL OF 'ABD AL-RAIJMAN B. ABU 'UQAYL,

WITH HIS PEOPLE.

Abu Bakr al-Bayhaqi stated that he was informed by Abu 'Abd Allah Is\laq b.

Mu\lammad b. YUsufal-Susi, quoting Abu Ja'far Mu\lammad b. Mu\lammad b.

'Abd Allah ai-Baghdadi, quoting 'All b. Ja'd, quoting 'Abd al-'AziZ, as having

related, quoting A\lrnad b. Yusuf, quoting Zuhayr, quoting Abu Khalid YaZid

al-Asadi, quoting 'Awn b. Abu JU\layfa, from 'Abd al-Ral;iman b. 'Alqama

al-Thaqafi, from 'Abd al-Ral;iman b. Abu 'Aqil, who said, "I set off in a delegation

to the Messenger of God (SAAS). When we reached him, we made our camels

kneel at the door. There was absolutely no one more hated by us than the man

we were going in to see. Yet after we had gone in and come out again, there was

absolutley no one more beloved by us than the man we had gone in to see! One

of our men asked him, 'Messenger of God, have you not asked your Lord for

a domain like that of Solomon?' The Messenger of God (SAAS) laughed and

replied, 'Perhaps your companion" has even higher status with God than King

Solomon! God, Almighty and Glorious is He, never sent any prophet without

according him a request. Some of them take theirs here on earth and are awarded

it. Some use it to invoke God against their people who disobey and are destroyed

thereby. God awarded me a request that I have kept hidden with my Lord: I will

intercede for my nation on Judgement Day.'"

THE ARRIVAL OF TARIQB. 'ABD ALLAH AND HIS COMPANIONS.

The biifi:;; al-Bayhaqi narrated through Abu Janab al-Kalbi, from Jami' b.

Shaddad al-Mu\laribi, quoting one of his people, a man named Tariq b. 'Abd

Allah, who related, "I was standing at the market at Dhu al-Majaz when a man

52. Referring, of course, to himself.
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wearing a jubba, a long robe, arrived and said, 'People, say the words, "There is

no god but God" and you will prosper!' There was another man following him,

throwing stones at him and saying, 'People, he is a liar!' I asked who it was and

was told it was a young man of Banil Hashim who claimed to be a Messenger of

God. I also asked who it was treating him that way and was told that he was his

uncle 'Abd al-CUzza. When people accepted Islam and migrated (to Medina), we

left al-Rabdha for Medina to purchase dates there. When we neared its walls and

palm-groves, I said, 'We should make a halt and change our clothes.' Just then a

man dressed in rags came up and greeted us. He asked from where we had come,

and we told him from al-Rabdha. He then asked where we were headed, and we

told him we had come to that town. When he asked why, we told him we wanted

to barter some dates. I told him we had a lady in a litter with us and a red camel

with a blaze on its nose. He asked whether we would sell him our camel and we

said we would, in exchange for a specific weight of dates.

"We received no deposit on the price agreed; the man took hold ofthe camel's

halter and left. When he was out of our sight beyond the city's walls and pahns,

we asked one another what it was we had done. We realized we had sold our

camel to someone we did not know, and we had not been paid for it.

"The lady with us commented, 'I swear by God, what I saw was a man whose

face was like a slice of a full moon! I'll guarantee the price of your camel!' Just

then the man appeared and announced, 'I am the Messenger of God to you;

these are your dates. Eat until you are satisfied and take your full measure.' We

did eat our fill and take full measure.

"Then we entered the town and went in the mosque. He was there, on the

minbar making an address. We arrived as he was saying, 'Make charitable

donations, for ahns-giving is better for you. And the hand that gives is better

than one that receives - to your mother and your father, then to your sister and

your brother, and then on lower down from there.'

"A man of Banii Yarbrr(" - or the narrator may have said, "one of the an$ar"

- "then approached and said, 'Messenger of God, these people have unpaid

debts ofblood from thejahiliyyu, "before Islam".' He replied, 'Sins of the father

do not become those of the son.' He repeated this three times."

AI-Nasa'i narrated about his comments on the special virtue of charitable

giving, from Yilsuf b. '1sa, from al-Fagl b. Milsa, from Yazid b. Ziyad b. Abil

al-Ja'd, from Jami' b. Shaddad, from Tariq b. 'Abd Allah al-Mul}.aribi, giving

part of the above I;adith.

The I;afi:;; al-Bayhaqi also related it, from al-I:Iakim, from ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ from

Al).mad b. 'Abd al-Jabbar, from Yilnus b. Bukayr, from Yazid b. Ziyad, from

Jami' b. Tariq, complete as above. In his account, the lady in the litter is quoted

as saying, "Don't blame yourselves; I saw the face of a man who would not

deceive. I never saw anything more like the moon when full than his face!"



118 THE LIFE OF THE PROPHET MUHAMMAD

THE ARRIVAL OF THE DELEGATE FROM FARWA B. 'AMR AL-JUDHAMI,

THE RULER OF THE LANDS OF MU'AN, BRINGING NEWS OF HIS

ACCEPTANCE OF ISLAM TO THE MESSENGER OF GOD rSAAS).

I believe that to have been either at Tabuk or thereafter.

Ibn Isl;aq stated, "Farwa b. 'Amr b. al-Nafirat al-Judhami, ofthe Nufathi tribe,

sent an envoy to the Messenger of God (SAAS), announcing his acceptance of

Islam and presented him with a white mule.

"Farwa was governor on behalf of the Byzantines over the Arabs whose

territory bordered their own. His residency was centred in Mu'an, and the Syrian

lands thereabouts. When the Byzantines learned of his acceptance of Islam,

they summoned him, and seized and imprisoned him there with them. While

imprisoned, he composed the following verses:

'Sulayma made her way at night to my friends, while the

Byzantines were between the gate and the water-tank.

The spirit turned away in distress at what it had seen

and though I tried to sleep, it had made me cry.
Do not decorate your eyes with antimony, SaIma, when I

am gone, nor subject yourself to intercourse.

You have learned, 0 Abu Kubaysha, that when in the

presence of the powerful, my tongue is not tied.

If I should die, you will mourn your brother, while if
I survive my status will be recognized.

I have encompassed the fmest qualities a hero can

have - generosity, bravery and eloquence.'

"When the Byzantines had decided to crucify him at a well of theirs in Palestine

called qfra, he spoke the following:

'I wonder whether Sahna has leamed that her husband
will be at the qfra well npon a camel

Whose mother was never served by a stallion, a mount

whose limbs were pruned by axes?"m

Al-Zuhri claimed that when they took him out to kill him, he said,

"Inform the Muslim leaders that I am bequeathing my

body and my bones to my Lord."

They then cut off his head and crucified him at that well. May God have

mercy on him, be pleased with him and give him pleasure and make paradise

his abode.

53. He is, of course, referring to a wooden cross.
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THE ARRIVAL OF TAMfM AL-DARf TO THE MESSENGER OF GOD

(SAAS), AND HIS INFORMING HIM ABOUT AL-JASSASA AND

ABOUT WHAT HE HEARD FROM AL-DAJJAL," 'THE IMPOSTER',

CONCERNING THE MISSION OF THE PROPHET AND THE FAITH

OF THOSE BELIEVING IN HIM.

Abu 'Abd Allah Sahl b. Mu1).arnmad b. ｎ｡ｾｲ｡ｷ｡ｹｨ al-Marwazi of Nishapilr

narrated to us, quoting Abu Bakr Mu1).arnmad b. A1).mad b. al-Basan al-Qitdi,

quoting Abu Sahl A1).mad b. Mu1).arnmad b. Ziyad al-Q;inan, quoting Ya1).ya b.

Ja'far b. al-Zubayr, quoting Wahb b. Jarir, quoting his father, who said that he

heard Ghaylan b. Jarir relate from al-Sha'bi, who quoted ｆ ｡ ｬ ｩ ｾ ｡ Ｌ daughter of

Q;tys, as having said, "Tamim ai-Dan carne to the Messenger of God (SAAS),

and told him how he had gone to sea. His ship had gone off course and they had

been cast upon an island. They had gone ashore seeking water and met a man

with exceedingly long hair. T arnim asked him who he was, and the man replied

that he was al-Jassasa. When they asked him about himself, he replied, 'I'll tell

you nothing! But you can have this island!'"

Tamim's account went on, "So we proceeded into the island and there we

found a man in chains. He asked us, 'Who are you people?' 'We're Arabs,' we

replied. He asked, 'What's all this about some prophet who has come forth

among you?' We replied, 'People believe in him, follow him and consider him

truthful.' He commented, 'That is best for them.'

"He then asked, 'Tell me what news there is of'Ayn Za'r." We did so, and he

was so excited he ahuost jumped right outside! He then asked, 'What news is

there ofthe date-pahus at Baysan?" Are they bearing fruit yet?' We told him they

were and again he was most excited. He next said, 'If! were allowed to do so, I

would travel throughout the land - except for Tayba!"'"

Fa!ima continued, "The Messenger of God (SAAS) sent him (Tarnim) out to

the people and he recounted this to them. And he said, 'This is Tayba, and that

man was al-Dajjal, "the imposter".'"

Imam A1).mad also narrated this /zadith, as did Muslim and the ahl al-sunan,58

from several lines oftransmission, from 'Amir b. Shara1).il al-Sha'bi, from Fatima,

daughter of Q;tys. Imam A1).mad gave testimony to this /zadith from an account

of Abu Hurayra and 'A>isha, "mother of the Believers". We have given this

54. A red-complexioned, corpulent one-eyed male being to whom reference is variously, made

in the badith literature. Sometimes identified as the anti-Christ or as a servant of Satan, he is said,

elsewhere as here, to be a captive resident ofan island. See the entry al-Dadjdjal in the Encyclopedia

ofIslam.

55. A location in Hijaz.

56. Located in al-Yamama.

57. One of the names by which Medina was known.

58. The remaining four, that is, of the six scholars who composed the $alzi/l collections afthe

traditions.
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ftadith, with its various lines of transmission and phraseology, in our work Kitab

al-Fitan (Book ofIntrigues)."

AI-Waqidl also related the arrival of the delegation of al-Daris of Lakhm, a

group of ten men.

THE DELEGATION FROM BANU ASAD.

AI-Waqidi also stated that a delegation from Banii Asad came to the Messenger

of God (SAAS), early in 9 AH; it consisted of ten men. These included J;)irar

b. al-Azwar, ｗ｡｢ｩｾ｡Ｌ b. Ma'bad, Tulay1).a b. Khuwaylid, who later claimed to be

a prophet, then accepted Islam and became a good Muslim, and Nafada b. 'Abd

Allah b. Khalaf.

Their leader, al-l;Iadrami b. 'Amir, commented, "Messenger of God, we have

made our way to you in dark of night in a year of drought without you sending

out anyone to us."

And so God revealed about them, "They think they place you under an

obligation by accepting Islam. Say: 'Don't place me under an obligation for your

accepting Islam; rather, it is God who places you under an obligation by guiding

you to the faith, if you are sincere'" (surat al-Ifujurat; XLIX, v.17).

There was one clan of theirs known as Banii al-Rathya, "the error clan"; he

changed their name to Banii al-Rashda, "the correct clan". The Messenger of

God (SAAS) had requested Nafada b. 'Abd Allah b. Khalaf to bring him a camel

that would be excellent for both riding and milk and that did not have young.

The only one Nafada could find belonged to a cousin of his and he did bring it.

The Messenger of God (SAAS) told him to draw some of its mille He drank

some and gave the remainder back, saying, "May God bless her and those who

donated her." Nafada asked, "Messenger of God, and also those who brought

her?" He added, "And those who brought her."

THE DELEGATION OF BANU 'ABS.

Al-Waqidi stated that they were nine in number, and he named them. The

Prophet (SAAS) said "And I am the tenth ofyou." He then gave orders to Tal1).a

b. 'Ubayd Allah, who made up a banner for thelI) and he made its motto, "0 Ten!".

It is said that the Messenger of God (SAAS) asked them about Khalid b.

Sinan al-'Absi, whose biography we mentioned in the account of the jahiliyya.

They said he had had no descendants.

Al-Waqidi stated that the Messenger of God (SAAS) sent them out to

waylay a Quraysh caravan arriving from Syria. This would mean that their

acceptance of Islam would have preceded the conquest of Mecca. But God

knows best.

59. In Ibn Katmr's al-Nihaya wa al-Bidaya (An End and a-Beginning).
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THE DELEGATION FROM BANa FAZARA.

AI-Waqidi stated that it was related to him by 'Abd Allah b. Mu!).ammad b.

'Vmar al-Juma!)'i, from Abu Wajza al-Sa'di, who said, "When the Messenger of

God (SAAS) returned from Tabuk, that being in 9 AH, a delegation consisting

ofsome ten men came to him from Banu Fazara. These included Kharija b. ｉＺｉｩｾｮ

and al-I:Iarith b. Q;tys b. ｉＺｉｩｾｮ［ the latter was the youngest of them. The camels

they rode were emaciated. They had come to affirm their acceptance ofIslam.

"The Messenger of God (SAAS) asked them about their lands. One of them

replied, 'Messenger of God, our lands are suffering drought; our cattle are dying.

Our whole area is barren, and our families are starving. Pray to God for us!'

"The Messenger of God (SAAS) mounted the minbar and said, '0 God,

water Your land and Your cattle! Extend forth Your mercy and give life to Your

dead land! 0 God, send rain upon us to render a great area fertile, soon and

without delay, making it beneficial and without harm! 0 God, send rain for us

as an act of mercy, not for punishment, nor for destruction, without inundation

or damage! 0 God, send us rainfall and give us aid against our enemies!'

"It did rain and they could see no break in the sky. And so the Messenger of

God (SAAS) mounted the minbar and prayed, saying, '0 God, let it be around

about us, but not upon us! Let it be upon the hillocks and the knolls, on the

valleys and the woodlands.'

"And the rain was drawn away from Medina as though it were a garment

removed."

THE DELEGATION FROM BANa MURRA.

AI-Waqidi stated that their arrival came in 9 AH when he returned from TabUk.

They consisted of 13 men, including al-I:Iarith b. 'Awf. The Prophet (SAAS)

awarded them each 10 awqiyya weight of silver. To al-I:Iarith b. 'Awf he gave

12 awqiyya.

They related that their country was undergoing drought and he prayed for

them, saying, "0 God, send dOwn rain upon them!" When they returned home

they discovered that it had rained that very day the Messenger of God (SAAS)

had spoken the prayer for them.

THE DELEGATION FROM BANa THA'LABA.

Al-Waqidi stated that it was related to him by Musa b. Mu!).ammad b. Ibrahim,

from a man of Banu Thaqaba, who quoted his father as saying, "When the

Messenger of God (SAAS) returned from al-Ji'rana in 8 AH four of us went to

.him and said, 'We are envoys from our people who wish to affirm their acceptance

ofIslam.'
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"He ordered us to be accorded hospitality. We stayed there a few days, then

went to him to say farewell. He told Bilal, 'Give them the awards usual to

delegations.' He brought large quantities of silver and gave each of our men the

weight of five awqiyya, saying, 'We don't have any dirham coins.' We then

returned home."

THE DELEGATION FROM BANU MUlJARIB.

Al-Waqidl stated that Mu!).ammad b. Sali!). quoted Abu Wajza al-Sa'dl, as

saying, "A delegation from (Banu) Mu!).arib came in 10 AH during the I;ijjat
al-wadii', 'the farewell pilgrimage'. It consisted of ten men, including Sawa' b.

al-J:larith and his son Khuzayma. They stayed at the home ofRamia, daughter of

al-J:larith. Bilal would bring them their lunch and their dinner. They accepted

Islam, saying that they were leaders of their people.

"And in the past the fairs had treated the Messenger of God (SAAS), in a

more rough and rude way than they had. In that delegation there was one man

whom the Messenger of God (SAAS) recognized. That man told him, 'Praise

be to God who has allowed me to live on to believe in you.' The Messenger of

God (SAAS) responded, 'These hearts are in the hands of God, Almighty and

Glorious is He.'

"The Messenger of God (SAAS) wiped the face of Khuzayma b. Sawa' and

it turned clear and white. He gave them the awards usual to delegations and

they then returned home."

THE DELEGATION FROM BANU KILAB.

Al-Waqidl stated that they came in 9 AH, their delegation consisting of 13 men.

These included Labld b. Rabl'a, the poet, and Jabbar b. Sulma. There was great

friendship between the latter and Ka'b b. Malik, who warmly honoured and

welcomed Jabbar and made gifts to him. They went with him (Ka'b) to the

Messenger of God (SAAS), to whom they spoke with the Islamic words of

greeting. They told him that a1-0a!).!).ak b. Sufyan al-Kilabl had gone among

them with God's Book and with infonnation concerning the religious practices

of His Messenger that had been ordained by God. Al-Dai).!).ak had invited them

to God and they had responded. He had then taken from their wealthy charitable

donations, which he had then distributed to their poor.

THE DELEGATION FROM BANU RU'AS B. KILAB.

Al-Waqidl went on to relate that a man named 'fum b. Malik b. Q;iys b. Bujld

b. Ru'as b. Kilab b. Rabl'a b. 'Amir b. ｓ｡ｾ｡Ｇ｡ arrived to the Messenger of God

(SAAS), and accepted Islam. He then returned to his own people and invited
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them into Islam, saying, "We will then gain from Bani! 'AqIl the like of what

they took from us.'

He then recounted a battle that took place between them and how this 'Amr

b. Malik had killed a man of Bani! 'Aqil. He ('Amr) said, "I placed my hands in

manacles and went to the Messenger ofGod (SAAS). He had learned what I had

done and had said, 'Ifhe comes to me, I'll strike offhis hands above the manacles!'

"When I came in and greeted him in Islam, he did not return my greeting, but

turned away. I then approached him from his right side, but again he turned

away. I came to him from his left, and again he turned away. Then I approached

him from directly in front and said, 'Messenger of God, when the approval

of the Lord, Almighty and Glorious is He, is sought and He approves; now

therefore do be pleased with me - may God be pleased with you!' He responded,

'I am so pleased. '"

THE DELEGATION FROM BANa 'AQfL B. KA'B.

Al-Waqidl recounted that they came to visit the Messenger of God (SAAS), and

that he accorded them the income from al-'Aqlq - the 'Aqlq of Bani! 'Aqil

- which is land on which there are palm trees and wells.

The Messenger of God (SAAS) wrote a document to this effect, as follows,

"In the name of God, the most Merciful and Beneficent. This records what

Mul;1ammad, Messenger of God, has given to RabI', Mutrif and Anas - namely

al-'Aqlq - for their having performed the prayers, made payment for the alms,

and having accepted and obeyed (my) authority. He has not given them any right

(to anything) belonging to a Muslim."

The document was entrusted to Mu\rif.

Al-Waqidl went on, "LaqI\ b. 'Amir b. al-Muntafiq b. 'Amir b. 'AqIl, he being

known as Abi! RazIn, also came to him. He awarded LaqI\ a well called al-Na<:

1m; LaqI\ expressed allegiance to him for his people."

We have fully recounted above his arrival and the narrative about LaqI\. And

to God go all praise and credit.

THE DELEGATION FROM BANa QUSHAYR B. KA'B.

This was prior to the I;ijjat al-wadii', "the farewell pilgrimage", and also before

the battle ofl::lunayn. Among these men is said to have been Qurra b. Hubayra

b. 'Amir b. Salama al-Khayr b. Qushayr. He accepted Islam and the Messenger

of God (SAAS) made a payment and also awarded him a cloak. He placed him

in charge of collecting the charitable donations from his people. When he

returned home, Qurra spoke the following verses,

"The Messenger of God defended it when it came down

to him, protecting it from attack or criticism.
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And so it attained lush green pastures, MuJ;ammad

having provided for all its needs,

Upon it is a hero, who would never allow blame to

ride beside him, who encourages the hesitant to

overcome indecision."

THE DELEGATION FROM BANU AL-BAKK;I'.

It is said that they arrived in 9 AH and that they were 30 men in number. Among

them was Mu'awiya b. Thawr b. Mu'awiya b. 'Ubada b. al-Bakka' , he at that

time being 100 years old. He had a son with him named Bishr. Mu'awiya asked,

'Messenger ofGod, I would receive blessing from your touch. I am old, and this

son of mine is dutiful towards me. Please stroke his face."

The Messenger of God CSAAS) did stroke his face and gave him some

ash-coloured goats. He spoke a blessing over them. And thereafter they were

never affiicted by drought or poverty.

Mul;tammad b. Bishr b. Mu'awiya spoke the following verses on this:

"It was my father whose head the Messenger stroked,

praying for good and blessings for him.
When he went to him, Al:tmad gave him ash-coloured goats,

lean but not emaciated like snakes.

They wonld satisfy the delegation every evening, and
return to do the same during the day.

Blessed is the gift, and so too the donor, and

salutations to him from me for as long as I live."

THE DELEGATION FROM KINANA.

A1-Waqidi related, with complete lines of transmission, that Wa'ila b. al-Asqa'

al-Laythi arrived to see the Messenger of God CSAAS), while he was equipping

himself to leave for Tabuk. He performed the al-Fublz prayer with him, then

returned to his people. He invited them to accept Islam, telling them about

the Messenger of God CSAAS). His father told him, "I swear by God, I'll never

forgive you!"
His sister heard what he had said and accepted Islam. She equipped him for

travel and he went with the Messenger of God CSAAS), to Tabuk, mounted

upon a camel belonging to Ka'b b. CUjra.

The Messenger of God CSAAS) sent him with KhaIid to Ukaydir Duma.

When they returned, Wathila offered to Ka'b b. CUjra the share of the booty that

had been apportioned for him. Ka'b replied, "But it was to God the Almighty

and Glorious that it carried you."
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THE DELEGATION FROM ASHJA'.

AI-WaqidI related that they arrived the year of the battle of al-khandaq. They

consisted of 100 men; their leader was Mascud b. Bnkhayla, and they made camp

at the Sal' defile.

The Messenger of God (SAAS) went out to them and ordered that they be

provided supplies of dates. It is also said that they arrived after he had finished

with Banu Qurayza, and that they consisted of 700 men. He reached an under­

standing with them and they returned home. They accepted Islam thereafter.

THE DELEGATION FROM BAHILA.

Their leader, Mu\arifb. Kahin arrived after the conquest ofMecca and accepted

Islam. He took a peace pact to his people and signed a document to the Messenger

of God (SAAS), accepting the laws and obligations of Islam. CUthman b. 'Affan,

may God be pleased with him, wrote it.

THE DELEGATION FROM BANU SULAYM.

He (al-WaqidI) stated, "A man named ｾ ｹ ｳ b. Nushba came from Banu Sulaym

to the Messenger of God (SAAS). The latter listened to what he had to say and

asked him various questions to which he replied, being fully aware ofeverything.

The Messenger of God (SAAS) then invited him to accept Islam, and he did so.

Ｂｾｹｳ returned to his people of Banu Sulaym, and told them, 'I've heard the

history of the Byzantines, the legends of Persia, the poetry of the Arabs, the

divinations of I;Iimyar, but the words of Mu1).ammad are not at all similar to

theirs. Obey me and seek your fortune with him.'

"The year of the conquest of Mecca, Banu Sulaym went out and joined

the Messenger of God (SAAS), at ｾ ､ ｬ ､ ［ they consisted of 700 men, though

this figure is also given as 1,000. They included al-'Abbas b. Mirdas and a

number oftheir leading men. They accepted Islam, saying, 'Place us at your fore;

make our banner red and our motto muqaddaman, "ahead!" He agreed to this

and they were present with him at the conquest, and at the battles of al-Ta'if

and I;Iunayn.

"Rashid b. cAbd Rabbihi al-Sulam! used to worship an idol. One day he saw

two jackals urinating over it and he spoke the line,

'Is this a lord upon whose head two jackals urinate?

Whoever has jackals urinate upon him is disgraced!'

"He then attacked and broke it. After that he went to the Messenger of God

(SAAS), and accepted Islam. The Messenger of God (SAAS) asked him, 'What

is your name?' He replied, 'Ghaw! b. CAbd al-CUzza.' 'No', he told him, 'now
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your name is Rashid b. 'Abd Rabbihi. 60 He awarded him the revenue of a place

called Ruhat where there is a running spring; it is known as the 'ayn al-rasul, 'the

well of the Messenger'. He was the best man ofBanu Sulaym, over whom he was

placed in command. He was present at the conquest ofMecca and later actions."

THE DELEGATION OF BANU HILAL B. </fMIR.

He (al-Waqidi) mentioned 'Abd 'Awfb. ａ ｾ ｲ ｡ ｭ in their delegation. He accepted

Islam, and the Messenger of God (SAAS) renamed him 'Abd Allah. Also

there was ｑｩｬ｢ｩｾ｡ b. Mukhariq, who is the source for a 1;adtth about charitable

donations.

Amongst those he (al-Waqidi) mentioned as in the delegation of Banu Hilal

were Ziyad b. 'Abd Allah b. Malik b. Bujayr b. al-Hadm b. Ruwayba b. 'Abd

Allah b. Hilal b. 'Amir. When he entered Medina, he made his way to the home

of his aunt Maymuna, daughter of al-.l;Iarith. He went inside and when the

Messenger of God (SAAS) entered his home, he saw him, became angry and

went out again. She called to him, "Messenger of God, he's my sister's son!"

He then went inside, came out again and went to the mosque, accompanied by

Ziyad. He performed the al-!!,uhr prayer, then prayed for him. He placed his

hand on his head, then touched the tip of Ziyad's nose. Banu Hilal used to say,

"We could always recognise the blessing in Ziyad's face."

A poet spoke the following verses to Ziyad's son 'Ali:

"0 Son of him whose head the Messenger touched and for

whom he prayed for good at the mosque,

I mean Ziyad, referring to none but him, to no passer-by,

not to one accused or one seeking aid.

That light on the bridge of his nose was always
visible, until his body went down to the grave."

THE DELEGATION OF BANU BAKR B. WA'!L.

Al-Waqidi stated that when they arrived, they asked the Messenger of God

(SAAS) about Qj.Iss b. Sa'ida. He replied, "That man was not one of yours. He

was ofIyad, He became a 1;antr in thejahiliyya. He was present at Ｇ ｕ ｫ ｡ ｾ while

the people were gathered there. He spoke there the words since passed on as his.

"In the delegation there were Bashir b. ｡ｬＭｋｨ｡ｾ｡ｾｩｹｹ｡Ｌ 'Abd Allah b. Marthad

and .l;Iassan b. Khut. A son of .l;Iassan spoke the following verse:

60. The man's original name meant "Misleader, son of the worshipper of al-CVzza"; his new

name meant "Right-guided, son of the worshipper ofms Lord".

61. See glossary. A word with many associations. Often applied to Abraham with connotations

that he was a devoted follower of God; the word also has implications of being circumcised or of

having abandoned ｴ ｨ ｾ worship of idols.
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'I am the son of I;Iassan b. Khat; my father was the
messenger of all Barril Bakr to the Prophet.'"

THE DELEGATION FROM TAGHLIB.

127

He (al-Waqidi) stated that they consisted of 16 men, Muslims, and Christians

wearing crosses ofgold. They stayed at the house ofRamIa, daughter ofa1-l:larith.

The Messenger of God (SAAS) made a pact of peace with the Christians on

the understanding that they would not baptize their children into Christianity.

He gave payments to the Muslims among them.

DELEGATIONS FROM THE PEOPLE OF YEMEN.

AI-Waqidi stated that they came in 9 AH and that they consisted of 13 men. He

gave them larger payments than he had to others. AI-Waqid1 also said that there

was a youth among them whom the Messenger of God (SAAS) asked what gift

he wanted. He replied, "Messenger of God, pray to God to forgive me, to have

mercy on me and to place my wealth in my heart."

"The Messenger of God (SAAS) responded, '0 God, forgive him, have

mercy on him, and place his wealth in his heart.' And thereafter he was one of

the most pious and ascetic of men."

THE DELEGATION FROM KHAWLAN.

AI-Waqidi stated that they were ten in number, and that they arrived in Sha'ban

oflO AH.

The Messenger of God (SAAS) asked them about their idol known as "'Amm

Anas". They replied that they had exchanged him for a better one and that

they intended to destroy it on their return. They learned the Qur'an and the

orthodox practices oflslam and when they returned home, they did destroy the

idol. They made permissible what God had rendered so, and they forbad that

which God had forbidden.

THE DELEGATION FROM JU'F!.

AI-Waqidi stated that they forbad eating heart. When their delegation accepted

Islam, the Messenger of God (SAAS) ordered them to eat heart. He had some

cooked and handed it to their leader, saying, "Your faith will not be complete

until you eat it." He did take it, his hand trembling, and he did eat it, saying, 'I

did eat the heart unwillingly, my body trembling when I touched it. ,,,
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Section: On the arrival ofthe delegation ofBanii Azd to the Messenger ofGod

(SAAS).

Abu Nu'aym stated, in his book Ma'rifat al-Sa/:taba (Knowledge about the

Companions) as did the /:taft:;; Abu Musa al-Madlnl, from a /:tadith of A\:unad

b. Abu al-I:Iawarl, who said, "I heard Abu Sulaymiln al-Daraol, who said,

"Alqama b. Yazld b. Suwayd al-Azdl said, "My father related to me, from my

grandfather, from Suwayd b. al-I:Iarith, who said, 'I was the seventh of a

delegation ofseven men from my people who went to see the Messenger of God

(SAAS). When we went in to him, we spoke with him and he was surprised by

our appearance and our dress. He asked, "And what are you?" We replied that

we were Believers.

"""The Messenger of God (SAAS) smiled and said, "There is truth in every

statement; what is the truth in your statement and your faith?"

"'" 'We replied, "There are fifteen essentials, five of which your emissaries

ordered us to believe. Five you ordered us to act upon and five we ourselves

developed while during the jahiliyya and still maintain - unless you should

dislike any of them."

"'" 'He asked, "What are the five my envoys ordered you to believe?"

"'" 'We replied, "They told us to believe in God and in His angels, His books,

His messengers and rebirth after death."

"""He then asked, "And what are the five I ordered you to act upon?" We

replied, "You ordered us to say, "There is no god but God", to perform the

prayers, to pay the zakat, 'the alms', to fast at Ramaqao, and to ma1<e pilgrimage

to the ka'ba if we are able."

"""He asked, "And what are the five you developed during the jahiliyya?" We

replied, "Being thankful when prosperous, being stoical in the face of difficulty,

being pleased with whatever fate brings, being truthful at social gatherings, and

refraining from cursing enemies."

''''''The Messenger of God (SAAS) commented, "Why, such wise and

learned men! Their understanding is such as to almost make them prophets!"

"""He then said, "I'll give you five more; then you'll have twenty essentials.

If you are as you say, then do not accumulate what you cannot yourselves

consume, do not build what you do not inhabit, do not compete for something

you will shortly leave behind, fear God to Whom you will be returned and before

Whom you will be exposed, and desire strongly that to which you head and

wherein you will be forever."

"""The party then left him, having memorized his advice and acting upon

it. '" '"
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THE DELEGATION FROM KINDA.
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AI-Waqidi stated that they were ten or so mounted men under the command

of al-AshCath b. Qtys. He made a payment of ten awqiyya weight (of silver) to

each, while to al-Ash'ath he gave twelve. This has been related above."

THE DELEGATION FROM AL-SADIF.

They arrived in a group ofsome ten riders. They came to the Messenger of God

(SAAS), as he was on the minbar delivering an address. They sat down without

giving the usual Muslim greeting. He asked, "Are you Muslims?" "Yes," they

replied. "Will you not give the Muslim greeting, then?"

The all arose and said, "Peace be upon you, Prophet, and the mercy and

blessings of God." He responded, "And upou you all be peace. Sit down." They

did so and then asked the Messeuger of God (SAAS) about the times for the

prayers.

THE DELEGATION FROM KHUSHAYN.

AI-Waqidi stated, "Abu Tha'iaba al-Khushani arrived as the Messenger of God

(SAAS) was preparing his equipment to proceed to Khaybar. Abu Tha'iaba was

present with him at the battle of Khaybar and thereafter some ten men of Banu

Khushayn came and accepted Islam.

AI-Waqidi went on to tell of the delegations from Banu Sacd, Hudhaym, Bali,

Bahra', Banu CUdhra, Salaman, Juhayna, Banu Kalb and al-Jarmiyin. We have

given above the ｾ ｡ ､ ｩ ｴ ｨ of cAmr b. Salama a1-Jarmi given in the ｾ ｡ ｾ ｩ ｾ collection

of al-Bukhari.

AI-Waqidi then referred to the delegations of al-Azd, Ghassan, al-I:Iarith b.

Ka'b, Hamdan, Sacd al-CAshira, cAbs, that of al-Dariyin, and al-RahawiWin, of

Banu Ghamid, al-Nakhc, Bajila, Khath'am and I:Iagramawt. He made mention

ofWii'il b. I:Iujr among these. He also referred to the four kings Jamd, Mikhwas,

Mishrai) and Abga'a as among these. In the ｾ ｡ ､ ｩ ｴ ｨ collection of A1)mad detail is

given of their curse, with their sister al-cAmarrada.63 AI-Waqidi related about

them at length.

He also referred to the Azd of CUman, and Ghafiq, Bariq, Daws, ThumaIa,

a1-Jidar, Aslam, Judham, Mahra, I:Iimyar, Najran and Jayshan. Explication on

these tribes would need to be very extensive; and we have already given above

62. See Vol. IV pages 98-9.

63. A footnote in the Arabic printed text suggests that the correct name should be their brother

al-Ghamar.
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some material associated with this. What we have related heretofore is enough.

Though God knows best.

THE DELEGATION OF AL-SIBA'.

AI-Waqidi went on, "Shu'ayb b. 'Ubada related to me, from al-Munalib b. 'Abd

Allah b. I;Ian!'lb as follows, 'While the Messenger of God (SAAS) was seated in

Medina arnong his Companions, a jackal came, stood before him and howled.

The Messenger of God (SAAS) said, "This is a delegate from the lions who has

come to you. If you wish to impose some restriction upon him, they will not go

beyond it to something else; however, if you wish, you could leave him and be

wary of him and whatever he is able to take would be his sustenance."

'''They replied, "Messenger of God, we don't wish to give him anything."

The Prophet (SAAS) then gestured to him with three fmgers, meaning, "leave

them alone" and it turned and ran away in fear.'-"

The badtth is mursal, "incomplete", with this line of transmission.

This jackal resembles the one referred to in the badith related by Imam

Al:unad: "Yazid" - he being Ibn Harun - "related to us, quoting al--Q;i.sim b.

al-Fagl al-I;Iuddani, from Abu Nagra, from Abu Sa'id al-Khudari, who said,

'The jackal attacked a sheep. The shepherd went after it and took it from him.

The jackal sat up on its tail and asked, "Don't you fear God, taking from me

bounty to which God led me?" The shepherd exclaimed, "Amazing! A jackal

sitting up on its tail and speaking to me like a human being!"

"'The jackal went on, "Would you like me to tell you something even more

amazing than that? Mu!)ammad, the Messenger of God (SAAS) is in Yathrib

telling people of what happened long ago."

'''The shepherd then led his herd away into the town; there he left them in

a corral and went to the Messenger of God (SAAS), and told him about the

jackal.

"'The Messenger of God (SAAS) had· a call made for a general prayer

meeting and went out and said to the bedouin, "Tell them." He did so. The

Messenger of God (SAAS) then said, "He spoke the truth, I swear by Him who

has the soul of Mu!)ammad in His hand. Judgement Day will not come until

animals speak to humans, and a man's strap on his whip and his sandal straps talk

to him, and his thigh informs him of what his family does behind his back."'"

AI-Tirmidhi related it from Sufyan b. Waki' b. al-Jarra!), from his father,

from al--Q;i.sim b. al-Fag!. He characterized it as basan, gharib, $abib, "good,

unilateral and authentic". We know of this only from the badith of al-Q\sim b.

al-Fagl, whom scholars consider a trustworthy and reliable source. Ya!)ya and

Ibn Mahdi consider him reliable.

I note that Imam A!)mad also related this badith, giving a line of transmission

quoting Abu al-Yarnan, quoting Shu'ayb, he being the son ofAbu I;Iarnza, quoting

'Abd Allah b. Abu al-I;Iusayn, quoting Mahran, quoting Abu Sa'id al-Khudari;
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he gave this anecdote in fnll and with a more extensive line than the account

given above.

I note that Imam A1)mad also related it quoting Abu al-Nagr, quoting 'Abd

al-l;Iamld b. Bahram, quoting Shahr, who said he heard it from Abu Sa'id.

This text is closer (to the above); but God knows best. This line of transmission

accords with the criteria of the ahl al-sunan, but they did not promulgate it.

DIVISION

Material concerning the delegations of the jinn, "the spirits", at Mecca prior to

the Hijra has been given above."

We have examined this also with regard to the words of the Almighty, in surat

al-Abqiif (XLVI, v.29): "And when we sent towards you a group of the jinn

who listen to the Qur'an". We gave commentary on those abiidith and ancient

materials referring to this and gave the badith of Sawad b. Qiirib who had been

a monk but accepted Islam. We wrote of his channel, who would bring him

information, as when he told him,

"I was surprised at the jinn and their knowledge, and

their gripping their baggage ·on their mounts

Heading for Mecca, seeking guidance, for believing

spirits are not like those that disbelieve.

So head for the fmest men of Hashim, amidst their

hills and rocks.n

He went on to say,

"I was surprised at the jinn and their perceptions, and

their gripping their cloth blankets on their mounts

Heading for Mecca, seeking guidance, for the gracious

of the spirits are not like the foul ones.

So head for the finest men of Hashim, and raise your

eyes to their head."

He later continued,

"I was surprised at the jinn and their knowledge, and

their gripping their baggage on their mounts,

Heading for Mecca, seeking guidance, for those that are

evil are not like those who are good.

So go to- the finest men of Hashim; the jinn who

believe are not like those of them who disbelieve.))

This and similar materials indicate the repeated arrival of the jinn to Mecca. We

have sufficiently established that above; and all praise and credit be to God.

Success and authority come through Him.

64. See Vol. I, page 245 et seq.
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The baji", AbU Bakr al-Bayhaql gave here a very strange badith - one indeed, that

was either objectionable or fabricated. However, its source is a cherished one.

And I wish to report it just as he did. It is strange to come from him.

AI-Bayhaql stated in his Dalii'il al-Nubuwwa: "Chapter on the arrival ofHama

b. al-Haytham b. Laqls b. Iblls to the Prophet (SAAS), and his acceptance of

Islam" as follows: "Abu aI-I:Iasan Mul).ammad b. aI-I:Iusayn b. Da'ud aPAlawl,

may God have mercy on him, informed us, quoting Abu ｎ ｡ ｾ ｲ Mul).ammad

b. I:Iamdawayh b. Sahl al-Q!iri' al-Marwazl, quoting 'Abd Allah b. I:Iammad

aI-Ami1l, quoting Mu\1ammad b. Abu Ma'shar, who quoted his father, from

Nafi', from Ibn 'Umar, who quoted 'Umar, may God be pleased with him, as

saying, 'While we were seated with the Messenger of God (SAAS), on one of the

mountains of Tihama, an old man holding a staff arrived. He greeted the

Messenger of God (SAAS), who returned the greeting, and asked, "By the

sing-song and prattling of the ]irm, who are you?" He replied, "I am Hama b.

aI-Haytham b. Laqls b. Ibhs."

'''The Prophet (SAAS), asked "There are only two fathers in your line from

Ibhs (Satan); how long have you lived, then?"

'''I've been living ahnost as long as the world itself. Back when Cain killed

Abel, I was still a boy, learning to understand words, moving across the hills and

ordering food to turn bad and breaking up families."

"'The Messenger of God (SAAS) commented, "Evil was the work of both

the blameworthy old man and the reprehensible boy!"

"'The old man went on, "Spare me from destruction! I turn in repentance to

God, Ahnighty and Glorious is He! I was with Noah in his mosque, along with

those ofhis people who believe in him. I kept on decrying him for his call to his

people until he wept and made me do so too. He said, 'Surely, I am one of those

who repent for all that; and I seek refuge with God from being one of those who

are foolishly ignorant.'

'" "I said, 'Noah, I was of those who took part in shedding the blood of that

fortunate martyr Abel, son ofAdam. Can you find forgiveness for me in yourself?'

He replied, 'Ham, hurry and find good to perform before you suffer grief and

remorse. I have read in what God has sent down to me that every worshipper

who turns in repentance to God and communicates this will have God turn to

him in forgiveness. Arise, perform the ablutions and make two prayer prostrations

to God.'"

'''Ham went on, "I did at once what he told me. He then called out to me,

'Lift up your head; forgiveness of you has been revealed from heaven. And so I

prostrated in worship to God.'"

"'He continued, "I was also with Hud in his mosque, along with those of his

people who believed. I kept on criticizing him for his call to his people until he

wept over them and made me weep too. He said, 'Surely, I am one of those who

repent for all that. And I seek refuge with God from being one ofthose who are

foolishly ignorant.'
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'" "Also I was with Sali!:I in his mosque with those ofhis people who believed.

I kept on criticizing him for his call to his people until he wept over them and

made me weep too. He said, 'I am one ofthose who repent for all that. And I seek

refuge with God from being one of those who are foolishly ignorant.'

'" "I used to visit Jacob, too; I was with Joseph in the secure place; and I used

to meet Elijah in the valleys; I meet him now.

"'''I met Moses, son of'lmran, and he taught me from the Torah. He told me,

'Ifyou meet Jesus, son ofMary, greet him forme.' I did meet Jesus, son ofMary,

and greeted him from Moses. Jesus said, 'Ifyou meet Mu!:Iammad (SAAS), greet

him for me.'

'" "The eyes of the Messenger of God (SAAS) flowed abundantly in tears

as he wept at this. Then he said, 'And may peace be upon Jesns for as long as

the world exists. And may peace be upon you too, Ham, for your keeping to

the faith.'''

"'Ham went on, 'Messenger of God, do with me as Moses did. He taught me

from the Torah."

'''The Messenger of God (SAAS) then taught him the words, "When the

awesome event occurs" (silrat al-Witq;'a; LVI, v.I), "And those who are sent

forth" (silrat al-Mursalitt; LXXVII, v.l), "What do they ask one another" (silrat

al-Nabt; LXXXVIII, v.I), "When the sun is covered over" (silrat al-Takwtr;

LXXXI, v.I), "Say: 'I seek refuge with the Lord of the dawn'" (silrat al-Falaq;

CXIII, v.I), "Say: 'I seek refuge with the Lord of men'" (silrat ai-Nits; CXIV,

v.I), and "Say: 'He, God, is One'" (silrat al-IkhlitF; CXII, v.I).

"'He then told him, "Tell us your needs, Ham. And don't stop visiting us.'"''

'Umar concluded, "He shook hands with the Messenger of God (SAAS) in

farewell and never returned to us. We don't know whether he is alive or dead."

AI-Bayhaqi went on to state, "This Ibn Abu Ma'shar in the chain has had

major af,titdtth related from him; however, the scholars in the traditions consider

him weak."

But this f,tadtth is narrated from another and stronger line of transmission.

God knows best.

THE YEAR JOAH.

Chapter: On the dispatch by the Messenger o[God (SAAS) o[Khalid b. al-Waltd.

Ibn Is!:Iaq stated, "The Messenger of God (SAAS) sent forth Khalid b. al-Walid

in Rabi' al-Akhir, or Jumada al-Uwla of10 AH to Banu a1-Barith b. KaCh in Najran.

"He ordered him to invite them to Islam for three days before attacking them.

If they responded positively, he was to accept them, and if they did not, he was

to attack them.

"Khalid went forth and when he reached them, he sent out riders in all

directions inviting them to Islam, telling them, 'Accept Islam and you will be safe.'
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"They did accept Islam and accepted what they had been asked to do. Khalid

remained with them, instructing them in Islam, in God's Book and in the

practices of His Prophet CSAAS), as the latter had ordered if they should accept

Islam and not do battle.

"Khalid b. al-Walid then wrote to the Messenger of God CSAAS), as follows,

'In the name of God the most Merciful and Beneficent. To Mu1).ammad, the

Prophet, and Messenger of God, from Khalid b. ai-Wand. Peace be upon you,

Messenger of God, along with the mercy and blessings of God. I express to you

praise for God, other than Whom there is no god. To proceed, Messenger ofGod,

may God's blessings be upon you, you dispatched me to Bano al-I:J:arith b. Ka'b

and ordered me not to fight them for three days, to invite them into Islam and if

they accepted I was to go and teach them the essentials ofIslam, God's Book, and

the practice of His Prophet; if they did not accept Islam, I was to fight them.

'''I did go to them and invited them into Islam for three days, as the

Messenger of God CSAAS) ordered me. I sent riders out to them who said,

"BanO al-I:J:arith, accept Islam and be safe." They did accept Islam and did not

fight. I am staying among them telling them of what God has ordered them and

forbidding them from what God forbad them. I am teaching them the essentials

of Islam and the practice of the Prophet CSAAS), until the Messenger of God

CSAAS) writes to me. Peace be upon you, Messenger of God, along with His

mercy and His blessings.'

"The Messenger of God CSAAS) wrote back to him as follows, 'In the name of

God, the most Merciful and Beneficent. From Mu1).ammad, the Prophet, the

Messenger of God, to Khalid b. al-Walid. Peace be upon you. I express to you

praise for God other than Whom there is no other god. To proceed: your letter

came to me with your messenger informing me that Bano al-I:J:arith b. Ka'b

accepted Islam before you did battle with them, that they responded positively

to the requirements ofIslam ofwhich you informed them, that they testified that

there is no god but God, that Mu1).ammad is His servant and His Messenger, and

that God has given them His guidance. Congratulate them, give them warning

and return; and let their delegation come with you. Peace be upon you and the

mercy and blessings of God.",

"Khalid did return to the Messenger ofGodCSAAS), and the delegation ofBano

al-I:J:arith b. Ka'b came with him. Qiys b. ｡ｬＭｉＺｊＺｵｾ｡ｹｮ Dho ｡ ｬ Ｍ ｇ ｨ ｵ ｾ ｾ ｡ Ｌ Yazid b.

'Abd ai-Madan, Yazid b. al-Mu1).ajjal, 'Abd Allah b. Qurad al-Ziyyadi, Shaddad

b. 'Ubayd Allah al-Qanani and 'Amr b. 'Abd Allah al-l)ibabi were among them.

When they came to the Messenger of God CSAAS), and he saw them, he asked,

'Who are these men who seem to be Indians?'

"Someone told him, 'These men are Bano al-I:J:arith b. Ka'b.' When they

stood before the Messenger ofGod CSAAS), they greeted him and said, 'We bear

witness that you are the Messenger of God, and that there is no god but God.'
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He replied, 'I bear witness that there is no god but God, and that I am the

Messenger of God.'

"He then said, 'You are the people who, if forced back, would promptly

advance again.' They remained silent; none of them offered him any response.

He said the same a second and a third time and still no one responded.

"Then he said it a fourth time, and Yazid b. 'Abd aI-Madan replied, 'Yes,

Messenger of God; we are those who advance again if forced back.' He said this

four times.

"The Messenger of God ($AAS) then said, 'If Khalid had not written to me

that you had accepted Islam and had not done battle, I would have cast your

heads beneath your feet!'

"Yazid b. 'Abd aI-Madan said, 'In fact, I swear by God, we do not give praise

to you or to Khalid.'

'''Whom do you praise, then?' he asked. He replied, 'We praise God who led

us to you, Messenger of God.' The Messenger of God ($AAS) responded, 'You

speak the truth.'

"He then asked, 'How was it you overcame those you fought in thejahiliyya?'

They replied, 'We overcame no one.'

'''But you did,' he said. 'You did overcome those you fought.'

"They replied, 'We did overcome those we fought, Messenger of God, by

uniting and not splitting up, and by never initiating any injustice with anyone.' 'You

speak the truth,' he said and then appointed Qlys b. a1-I;Illiiayn as their commander."

Ibn Isl).aq went on, "They then returned to their people for the latter part of

Shawwal or the early part of Dhu al-QlCda. After their delegation had left, the

Messenger of God ($AAS) dispatched 'Amr b. I;Iazm to give them instruction

in the faith, to teach them the orthodox practice and the essential features

of Islam, and to take from them their charitable donations. He wrote him a

document specifying his charge and his orders to him."

Ibn Isl).aq went on to quote this document. We gave it above in matters relating

to the delegation of the kings of I;Iimyar, quoting from al-Bayhaqi. AI-Nasa'i

related this in a text similar to that ofMul).anuuad b. Isl).aq, but without a chain

of authorities.

THE DISPATCH BY THE MESSENGER OF GOD (SAAS) OF THE

COMMANDERS TO THE PEOPLE OF YEMEN, INVITING THEM TO GOD,

ALMIGHTYAND GLORIOUS IS HE, CAME PRIOR TO THE IfIJJATAL-WADA'.

AI-Bukhari entitles a section "Chapter on the dispatch ofAbu Musa and Mu'adh

to Yemen prior to the !lijjat al-wada'."

He went on to state, "Musa related to us, quoting Abu 'Awana, quoting 'Abd

aI-Malik, from Abu Burda, who said, 'The Prophet ($AAS) sent Abu Musa and

Mu'adh b. Jabal to Yemen. He dispatched each one of them to rule a province;

Yemen has two provinces.
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"'He told them, "Be lenient, not harsh; encourage, rather than repress." In

one account the words he used were, "Co-operate with one another; do not

conflict."

"'Each went off to do his work. They promised to visit and greet one another

in their own territory and when close to that of the other. Mu'adh was once

travelling on his land near that of his colleague Abu MUsa and rode further on

his mule to meet the latter. He found Abu Musa seated, with his people all

around him. There was a man there with him whose hands had been tied up

to his neck. Mu'adh asked Abu MUsa, "'Abd Allah b. Q;1ys, what's this about?"

He replied, "This is a man who apostatized after accepting Islam." Mu'adh told

him, "Well, I'll not dismount until he is killed!" Abu Musa assured him, "But

that's exactly why he was brought here. Do dismount." Mu'adh insisted, "I'll

not dismount until he is killed." The order was given, and he was killed.

"'Mu'adh dismounted and asked, "'Abd Allah, how do you recite the Qur'iln?'

He replied, "I do so at regular iotervals and piece-by-piece. How do you, Mu'adh?'

Mu'adh replied, "I sleep for the first part of the night, then get up, having slept

for that portion I determined. Then I recite what God wrote for me I should.

Thus I seek God's reward for both my sleeping and my being up praying.'''''

AI-Bukhari is alone io giving this from this line; Muslim does not.

AI-Bukhari went on to state that Is!:Iaq related to him, qnoting Khalid,

from al-Shaybilni, from Sa'id b. Abu Burda, from his father, from Abu MUsa

al-'Ash'ari, who said that the Messenger of God (SAAS) dispatched him to

Yemen and asked him about the drinks made there. Abu Musa told him, "They

make ai-bit' and al-mizr."

The narrator then asked Abu Burda, "What is al-bit'?" "It's an alcoholic drink

made from honey. And al-mizr is an alcoholic drink made from barley," he replied.

The Prophet (SAAS) said, "All intoxicants are prohibited."

Jarir and 'Abd al-Wal:Iid related it, from al-Shaybani, from Abu Burda.

Muslim related it from a /:tadtth of Sa'fd b. Abu Burda.

AI-Bukhari also stated that I;libban related to him, quoting 'Abd Allah, from

Zakariyya' b. Abu Is!:Iaq, from Ya!:Iya b. 'Abd Allah b. Sayfi, from Abu MaChad,

the freed-man of Ibn 'Abbas, from Ibn 'Abbas, who said, "The Messenger of

God (SAAS) said to Mu'adh b. Jabal, when he dispatched him to Yemen, 'You

are going to people who have a scripture. When you reach them, invite them to

testify that there is no god but God and that Mu!:Iammad is the Messenger of

God. If they obey you in that, then tell them that God has enjoined upon them

five prayers each day and night. If they obey you in that, then tell them that God

obligates them to make a charitable contribution that will be taken from their

rich and be returned to their poor. If they obey you in that, then refrain from

(taking as tax payment) their best properties; be fearful of the curse of the

oppressed, for there is no barrier between them and God.'''

The rest of the community of scholars promulgated this from various lines

of transmission.
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Imam Al)mad stated, "Abu al-Mughlra related to us, quoting Safwan, quoting

Rashid b. Sa'd, from Ｇａｾｩｭ b. I:Iamid al-SakUni, from Mu'adh b. Jabal, who said

that when the Messenger of God (SAAS) dispatched him to Yemen, the latter

went out to give him instructions, walking beside his mount as he rode. When

he had finished, he said, 'Mu'adh, you may well not meet me again, after this

year; but perhaps you will pass by this mosque ofmine, and my grave.'

"Mu'adh wept in humility at leaving the Messenger of God (SAAS).

"The Prophet (SAAS) then turned towards Medina and said, 'Those persons

who are foremost with me are the pious; whoever and wherever they may be.'"

Imam Al;1mad then related this from Abu al-Yaman, from Safwan b. 'Amr,

from Rashid b. Sa'd, from Ｇａｾｩｭ b. I:Iamid al-Sakuni. That account states that

when Mu'adh was dispatched by the Messenger of God (SAAS) to Yemen, the

latter went out to give him instructions, walking beside Mu'adh's mount as he

rode. When he had finished, he said, "Mu'adh, you may well not meet me again,

after this year; but perhaps you will pass by this mosque ofmine and my grave."

Mu'adh wept in humility at leaving the Messenger of God (SAAS). The latter

then said, "Mu'adh, don't weep. There are occasions for weeping; weeping comes

from Satan."

Imam Al;1mad stated, "Abu al-Mughira related to us, quoting Safwan, quoting

Abu Ziyad b. 'Ubayd Yal;1ya al-Ghassarn, from Yazid b. Qu!"yb, who said that

Mu'adh used to say, 'The Messenger of God (SAAS) sent me to Yemen

and said, "You may well pass by my grave and my mosque. I have sent you to a

people whose hearts are delicate; they will fight twice for the truth. You must

fight along with those who obey you against those of them who disobey you. To

the extent that wives will challenge their husbands, sons their fathers and brothers

one another, they will be faithful to Islam. And so between the two sides you will

create tranquillity and acquiescence.""

In this badith there is evidence and indication that Mu'adh, may God be

pleased with him, would not thereafter meet with the Prophet (SAAS). That is

indeed how it came out; Mu'adh remained in Yemen until the bijjat al-wada'.

And then, 81 days following the day of the major pilgrimage, came the death of

the Messenger of God (SAAS).

Then there is the badith given by Imam Al;1niad in which he stated, "Waki'

related to us, from al-A'mash, from Abu Zabyan, from Mu'adh, that when the

latter returned from Yemen, he said, "Messenger of God, I have seen men in

Yemen who bow down to one another. Should we not bow down to you?" He

replied, "IfI were to order any human being to bow down to any other, I would

order women to do so to their husbands."

Al;imad related it from Ibn Numayr, from al-A'mash (who said), "I heard Abu

Zabyan relate from one of the ｡ ｮ ｾ ｡ ｲ Ｌ from Mu'adh b. Jabal, who said, 'Mu'adh

arrived from Yemen and said, 'Messenger of God, I have seen men ..." '" and

he continued as above.
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This ftadith revolves around a man who is obscure; reference to such a person

could not be used as evidence, especially as other reliable authorities contradict

him, by saying, "When Mu'adh arrived from Syria ...". Al;1mad related this.

Al;1mad stated that Ibrahim b. Mahdi related to him, quoting Isma'il b.

'Ayyash, from 'Abd al-Ra1).man b. Abu I;lusayn, from Shahr b. I;lawshab, from

Mu'adh b. Jabal, who said, "The Messenger of God (SAAS) said, 'The keys to

paradise are in bearing witness that there is no god but God.'"

Al;1mad stated, "Waki' related to us, quoting Sufyao, from I;labib b. Abu

Thabit, from Maymun b. Abu Shabib, from Mu'adh, (who said that) the

Messenger of God (SAAS) told him, 'Mu'adh, respond to something bad by

something good; that will erase it. Treat people with honourable conduct.'"

Waqi' stated, "I found it in my book from Abu Dharr, he being the first

auditor. Sufyao on one occasion quoted this tradition from Mu'adh."

Imam Al;1mad then stated that Isma'i! related to him, from Layth, from

I;labib b. Abu Thabit, from Maymun b. Abu Shabib, from Mu'adh, who said,

"Messenger of God, give me instructions." He replied, "Fear God, wherever

you may be." "Tell me more," he asked. He replied, "Respond to something bad

by something good that will erase it." "Tell me more," he asked. "Treat people

with honourable conduct," he replied.

AI-Tirmidhi related it io his collection from Mal;1mud b. Ghaylan, from Wak!',

from Sufyao al-Thawri and stated that it was ftasan, "good".

Our teacher stated io his exegesis, "Fuqayl b. Sulayman traced it from Fuqayl

b. Sulaymao, from Layth b. Abu Salim, from al-A'mash, from I;labib."

Al;1mad stated that Abu al-Yaman related to him, quoting Isma'il b. 'Ayyash,

from Safwan b. 'Amr, from 'Abd al-Ral;1man b. Jubayr b. Nufayr al-I;laqrami,

from Mu'adh b. Jabal, who said, "The Messenger ofGod (SAAS) instructed me

using ten phrases. He said, 'Do not associate anything with God, even though

you might be killed or burned. Do not disobey your parents, even though they

tell you to give up your property or your family. Do not deliberately forego

any prescribed prayer. Whoever deliberately forgoes a prescribed prayer loses

God's protection. Do not drink wine, for it is the cause of every viJe deed.

Beware of insubordination, for it incurs the wrath of God. Beware of flight from

an advancing enemy, even if people are being destroyed. If death afflicts (your)

people, you are of them, so stay firm. Expend upon your children from your

assets and do not raise from them your staff in their upbringing. And inspire in

them love of God, the Ahnighty and Glorious.'"

Imam Al;1mad stated, "Yunus related to us, quoting Baqiyya, from al-Sarri

b. Yan'am, from Shurayl;1, from Masruq, from Mu'adh b. Jabal, (who said) that

when the Messenger of God (SAAS) dispatched him to Yemen, he told him,

'Beware ofluxury; God's servants do not seek after luxury.'"

Al;1mad stated that Sulaymao b. Da'ud al-Hashimi related to him, quoting Abu

Bakr - meaning Ibn 'Ayyash - quoting Ｇ ａ ｾ ｩ ｭ Ｌ from Abu Wit'il, from Mu'adh,
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who said, "The Messenger of God (SAAS) dispatched me to Yemen and

ordered me to take one dinar or its equivalent in maCafir, 'provisions', from each

adult; he told me to take one mature cow for each forty catde and one camel

for each thirty cattle per annum. He ordered me to take one-tenth ofthe produce

of land watered by rain and. one-twentieth of the produce of land watered by

buckets."

Abu Da'ud related this from a I;adith of Abu Mu'awiya, and al-Nasa'l gave it

from a I;adith of Mu\.1ammad b. Is\.1aq from al-A'mash in similar form.

The ahl al-sunan related it from various lines of transmission, from al-A'mash,

from Abu Wa'II, from Masruq, from Mu'adh.

A\.1mad stated, "Mu'awiya related to me, from 'Amr and from Harun b.

Ma'ruf, both of whom stated, "Abd Allah b. Wabb related to us, from I:Iaywa,

from Yazid b. Abu I:Iabib, from Salama b. Usama, from Ya\.1ya b. al-I:Iakam

(who said) that Mu'adh stated, "The Messenger of God (SAAS) dispatched me

to receive charitable payments from the people of Yemen. He told me to take

a tabf, 'one camel', for every thirty head of cattle.'"'' Hamn explained, "The

word tabi' means a young, mature camel, either male or female." ""'And for

each forty head of cattle one musinna, 'a mature cow'."

'" "They proposed to me that 1 should take extra payment for between forty

and fifty, between sixty and seventy, and between eighty and ninety. But 1

declined this, telling them, 'I will ask the Messenger ofGod (SAAS) about that.'

'" "When 1 returned, 1 told the Prophet (SAAS) about this and he told me to

take one camel for thirty catde and for every forty head 1 should take one mature

cow. For sixty 1 should take two camels. For seventy, one mature cow and one

camel. For eighty, two mature cows. For ninety, 1 should take three camels. For

one hundred, one mature cow and two camels. For one hundred and ten, two

mature cows and one camel. For one hundred and twenty, 1 should take three

mature cows and four camels.

""'The Messenger of God (SAAS) ordered me not to take anything for

intermediate figures; only if it amounted to a mature cow or a camel. He claimed

that there was no tax on intermediate numbers."'"

This is a I;adith that is unique to A1)mad. This suggests that he came back after

his trip to Yemen to the Messenger of God (SAAS). However, the fact is that

he did not see the latter after that, as is stated earlier in a I;adith.

'Abd al-Razzaq stated that Ma'mar informed him, from al-Zuhri, from Ubayy

b. Ka'b b. Malik, who said, "Mu'adh b. Jabal was a handsome and generous

young man, one of the finest ofhis people. Anything ever asked ofhim he would

give, so that eventually he had a debt that foreclosed all his money. He told this

to the Messenger of God (SAAS), and asked him to speak to his creditors, and

this he did. But they would not reduce his debt at all; and if anyone should ever

have had a debt excused because of the plea of another, it should have been

Mu'adh after the appeal made by the Messenger of God (SAAS).
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"The Messenger of God (SAAS) summoned him and immediately Mu'adh

sold all his possessions and divided the proceeds between his creditors. Mu'adh

had nothing left.

"When the Messenger of God (SAAS) was going on the pilgrimage, he sent

Mu'adh to Yemen. And so Mu'adh was the first to do business with that money.

"When he returned from Yemen to Abu Bakr, 'the trusting', the Messenger

of God (SAAS) had died. 'Vmar came to him and said, 'Will you obey me and

pay this money over to Abu Bakr? If he gives it to you, you can then accept it.'

"Mu'adh replied, 'I'll not give it to him! The Messenger of God (SAAS) sent

me to Yemen to restore my fortune.'

"When Mu'adh refused, 'Vmar went to Abu Bakr and said, 'Send a message

to this man and take it, then pay him.'

"Abu Bakr replied, 'I'll not do that; the Messenger of God (SAAS) only

dispatched him to restore his fortune. I'll not take anything from him.'

"Next morning, Mu'adh went to 'Vmar and said, 'I see no alternative to doing

what you said. I saw myself yesterday in a dream' - 'Abd aI-Razzaq thinks he said

this - 'being dragged to hell-fire; and you had hold ofmy waistband!'

"He then hurried off to Abu Bakr with everything he had brought; he even

took him his whip and he swore he had kept nothing hidden from him. Abu

Bakr, may God be pleased with him, said, 'It is yours; I will take none of it.'"

Abu Thawr related this, from Ma'mar, from al-Zuhrl, from 'Abd al-RaJ:unau

b. Ka'b b. Malik. He related it as above, except for the words, "and in the year

of the conquest of Mecca, the Messenger of God (SAAS) dispatched him as

governor of a part of Yemen. Mu'adh remained there until the death of the

Messenger of God (SAAS). Then, in the caliphate ofAbu Bakr, he returned and

left again for Syria."

AI-Bayhaql stated, "We have affirmed earlier that the Messenger of God

(SAAS) placed him in command of Mecca with 'Attab b. Vsayd to give its

people instruction, and also that he was present on the expedition to TabUk; it is

most likely that the Messenger of God (SAAS) dispatched him to Yemen after

that. Bnt God knows best."

AI-Bayhaql then related the story of Mu'adh's dream, giving a line of

transmission through ai-A'mash, from Abu Wa'II, from 'Abd Allah. In that

account it is said that what Mu'adh brought (from Yemen) included slaves, and

that he took them to Abu Bakr. When the latter gave everything back to him,

Mu'adh took them back too. He then performed the prayer, and all the slaves

prayed with him. When he was done, he asked them, "To whom did yon pray?"

"To God," they replied. "Then you are all manumitted to Him." And he did

free them.

Imam Al)mad stated that Mul)ammad b. Ja'far related to him, quoting Shu'ba,

from Abu 'Awn, from al-I:Iarith b. 'Amr b. Akhu al-Mughlra b. Shu'ba, from

associates of Mu'adh from the people of I:Iims, from Mu'adh, who said that
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when the Messenger of God (SAAS) dispatched him to Yemen, he asked, "How

will you act ifa case is brought to you for judgement?" He replied, "I will make

a judgement according to what is in God's Book."

"And what if the case is not in God's Book?"

"Then in accord with the practice of the Messenger of God (SAAS)," he

replied.

"And what if it is not covered in the practice of the Messenger of God

(SAAS)?"

"I will ajtahidu,65 'strive hard', and spare no effort."

"The Messenger of God (SAAS) then struck me in the chest and said, 'Praise

be to God, who made fit for the envoy of the Messenger of God that which

pleases the Messenger of God!"

i\l.1mad related this from Waki', from 'Affan, from Shu'ba, with his line of

transmission and his phraseology.

Abu Da'ud and al-Tirmidhi gave it from a /!adith of Shu'ba. AI-Tirmidhi

stated, "We know it only from this line of transmission and in my opinion his

chain of authorities is not continuous."

Ibn Maja related it from him by a different line, namely through Mul;1ammad

b. Sa'd b. I:Iassan - he having been crucified, as one of the liars - from CUbada

b. Nusi," from 'Abd al-Ral;1man b. Ghanam, from Mu'adh, in similar words.

Imam Al;1mad narrated from Mul;1ammad b. Ja'far, and Yal;1ya b. Sa'id, from

Shu'ba, from 'Amr b. Abu I:Iakim, from 'Abd Allah b. Burayda, from Yal;1ya b.

Ma'mar, from Abu al-Aswad al-Dili, who said, "While Mu'adh was in Yemen,

the case was brought before him of a Jew who had died and left a brother who

was a Muslim.

"Mu'adh stated, 'I heard the Messenger of God (SAAS) say, "Islam brings

increase, not loss." And he allowed him to inherit.'"

Abu Da'ud related it from a !tadith ofIbn Burayda.

This ruling is narrated from Mu'awiya b. Abu Sufyan, its narrator being

Yal;1ya b. Mu'ammar al-QiQi and a group ofearly authorities. Isl;1aq b. Rahawayh

preferred that version.

The majority of scholars, however, including the four Imams and their

followers, oppose this group. They raise objections because of what is firmly

established in the two ,a/!i/! collections from Usama b. Zayd, who stated, "The

Messenger of God (SAAS) said, 'An unbeliever may not inherit from a Muslim,

nor a Muslim from an unbeliever.'"

What is shown here is that Mu'adh, may God be pleased with him, was a

qili!i, "a judge", in Yemen acting on behalf of the Prophet (SAAS). He was a

65. Use of ijtihad has, of course, been considered an essential function of jurists since the early

days of Islam.

66. According to a footnote in the Arabic printed text, he was a qii4i of Tiberias who died in

118 AH.
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commander in the wars and one who distributed and received the charitable

contributions, as the I;adith ofIbn 'Abbas given above shows.

He would stand out in front of the people and perform the five prayers with

them. As al-Bukhan stated, "Sulayman b. l:;larb related to us, quoting Shu'ba,

from l:;lablb b. Abu Thabit, from Sa'ld b. Jubayr, from 'Amr b. Maymun, (who

said) that when Mu'adh went to Yemen, he performed the al-,ubl; prayer with

them and recited, "And God took Abraham as a companion ..." (surat al-Nisii'P;

IV, v.l25). At that, one of the congregation said, "Abraham's mother was really

pleased!"

AI-Bukharl was alone in giving this.

Chapter on the dispatch by the Messenger ofGod (SAAS) ofCAli b. Abu Talib and Khiilid

b. al-Walid to Yemen, before /:tijjat al-wadii', 'The Farewell Pilgrimage'.

A!).mad b. 'Othman related to us, quoting Shuray!). b. Maslama, quoting Ibrahim

b. Yusufb. Abu Is!).aq, quoting his father, from Abu Is!).aq (who said), "I heard

al-Bara' b. 'Azib say, 'The Messenger of God (SAAS) sent us with KhaIid b.

al-Walid to Yemen. He later dispatched 'Ali to take his place. He told him, "Tell

those of KhaIid's men who wish to remain with you that they may; those who

wish should return." I was among those who stayed with him. And I received a

considerable number ofawqiyya as booty."

AI-Bukharl alone gives this with this line of transmission.

AI-Bukharl went on to state that it was related to him by Mu!).ammad b.

Bashshar, quoting Raw!). b. 'Ubada, quoting 'Ali b. Suwayd b. Manjuf, from

'Abd Allah b. Burayda, from his father, who said, "The Prophet (SAAS) sent

'All to Khalid b. al-Walid to collect the khums, 'the one-fifth booty payment'. I

hated 'All. Next morning 'Ali took a bath." I asked Khalid, 'Won't you just look

at this!'

"When we returned to the Prophet (SAAS), I related that situation to him, and

he asked, 'Burayda, you really hate 'Ail!' 'Yes, I do,' I replied. He commented,

'Well don't hate him; he deserves more than that from the khums.'''

AI-Bukharl alone gives this with this line; Muslim does not.

Imam A!).mad stated that Ya!).ya b. Sa'id related to him, quoting 'Abd al-Jalil,

who said, "I was in a circle of people that included Abu Mijlaz and Burayda's

two sons. 'Abd Allah b. Burayda said, 'My father Burayda related to me as

follows, "I used to hate 'Ali more strongly than I had ever hated anyone. And

there was one man of Quraysh whom I liked only because of his hatred for 'All.

""'That man was sent out with the cavalry and I went with him, solely

because of his hatred for 'All. We took some prisoners. He then wrote to the

Messenger of God (SAAS), saying, 'Send someone to us who will divide the

67. The text implies that he bathed after a sexual encounter with one of the ｳ ｬ ｡ ｶ ･ ｾ ｧ ｩ ｲ ｬ ｳ included

in the khumus booty.
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booty.' He dispatched 'Ali to us. Among the best of the captives was a black

slave-girl.

''''''Ali took the booty, divided it up and came out. When he did so, his head

was wet. I asked, 'Abii al-Basan, what's this?' He replied, 'Didn't you see that

black slave-girl included with the captives? I made the division and she became

part of the khums. Then she became part of the household of the Prophet

(SAAS), and so one of 'Ali's family. And I had sex with her.'

'" "The man" had a message to send to the Messenger of God (SAAS). SO I

said, 'Dispatch me.' And he did so, expressing his trust. (When in the presence

of the Prophet (SAAS)), I began reading out the message, saying it was true. He

(the Prophet) then took hold of my hand and the message and asked, 'Do you

hate 'Ali?' 'Yes,' I replied. 'Don't hate him,' he asked. 'Whatever love you have

for him, make it stronger. I swear by Him Who holds the soul ofMu\;1ammad in

His hand, the share of the khums due the family of 'Ali is better than one black

slave-girl. '

'" "And following what the Messenger of God (SAAS) had said to me, there

was no one I loved more than I did 'Ali."

''''Abd Allah b. Burayda went on, "And I swear by the One and Only God,

that the only narrator between myself and the Messenger of God (SAAS) was

my father Burayda.'"

'Abd aI-Jalil b. 'Atiyya aI-Faqih Abii Sali\;1 ｡ｬＭｂ｡ｾｲｩ is alone in giving this. Ibn

Ma'in and Ibn Bibban both consider him reliable. However, aI-Bukhari stated,

"Various charges, are, however, made against him."

Mu\;1ammad b. Is\;1aq stated, "Aban b. Sali\;1 related to us, from 'Abd Allah b.

Niyar aI-Aslami, from his uncle 'Amr b. Sha's al-Aslami, who had been present

at aI-Budaybiyya, who said, 'I was with 'Ali b. AbiiTalib in the cavalry party the

Messenger of God (SAAS) sent out to Yemen. 'Ali was somewhat rude to me,

and I resented his behaviour.

'When I returned to Medina, I complained about him in various meetings and

to people I met. One day when I went to the mosque, I found the Messenger of

God (SAAS) sitting there. When he saw me look into his eyes, he stared straight

back at me until I sat down near him. He then said, "I swear, 'Amr b. Sha's, you

have done me harm!"

'" "But we all belong to God and to Him do we return!" I exclaimed. "I take

refuge in God and in Islam against ever harming the Messenger ofGod (SAAS)!'

He commented, "Whoever harms CAlI harms mel"'"

AI-Bayhaqi related this from a different line, from Ibn Is\;1aq, from Aban b.

aI-Fagl b. Ma'qil b. Sinan, from 'Abd Allah b. Niyar, from his uncle 'Amr b.

Sha's. That account is similar.

The !;afi:;, aI-Bayhaqi stated that Mu\;1ammad b. 'Abd Allah al-Baft? informed

him, quoting Abii Is\;1aq al-Muzakki, relating from 'Vbayda b. Abii al-Safr who

68. That is, the unnamed leader of Burayda's party.
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said, "I heard Ibrahim b. Yilsuf b. Abil Isl}aq state, from his father, from Abil

Isl}aq, from ai-Bar:!' (who said) that, 'The Messenger of God (SAAS) dispatched

Khalid b. al-Walid to invite the people of Yemen into Islam.'"

AI-Bara' went on, "I was among those who accompanied KhaIid b. al-Walid.

We stayed there six months inviting them into Islam, but they did not respond

well to him. The Messenger of God (SAAS) then sent 'Ali b. Abil TaIib with

orders to replace Khalid; those with KhaIid who wanted to stay there with 'Ali

could do so.

"I was one of those who stayed with 'Ali. When we approached the people

there, they came out to us. We advanced and 'Ali led us in prayer. He later

positioned us in one line and went out ahead of us and read to them the message

from the Messenger of God (SAAS). At that all (Banil) Hamdan accepted Islam.

'Ali then wrote a message to the Messenger of God (SAAS), teIling of their

acceptance of Islam. When he read the message, he prostrated in prayer, then

raised his head and said, 'Peace be upon (Banil) Hamdan! Peace be upon

Hamdan!'"
AI-Bayhaqi stated, "AI-Bukhan related this in an abbreviated form, from a

different line, from Ibrahim b. Yilsuf."

AI-Bayhaqi stated that he was informed by Abil al-I;:lusayn Mul}ammad b.

al-Faql al-Q<tnan, quoting Abil saW b. Ziyad al-Q<tnan, quoting Isma'il b.

Abil Uways, who quoted his brother, from Sulayman b. Bilal, from Sa'd b. Isl}aq

b. Ka'b b. 'Vjra, from his aunt Zaynab, daughter of Ka'b b. 'Vjra, from Abil

Sa'id al-Khudri, who said, "The Messenger of God (SAAS) dispatched 'Ali b.

Abil Talib to Yemen.

"I was one of those who accompanied him. When he had taken some camels

as ｾ｡､｡ｱ｡Ｌ 'charitable payments', we asked him ifwe could ride them and rest our

own, which we could see were tiring. He refused us, saying, 'You have only a

share in them, just like all Muslims.'

"When .'Ali had finished his mission and left Yemen to return home, he

appointed a certain person in command of us. He himself then hurried off and

joined in the pilgrimage. When he had completed his pilgrimage, the Prophet

(SAAS) told him, 'Go back and rejoin your men.'

"In the meantime we had made to the commander 'Ali had appointed over us

the same request he had denied, and this man had agreed. When 'Ali learned that

the camels taken as ｾ｡､｡ｱ｡ payment had been ridden, and saw how this had tired

them, he surmuoned his deputy and berated him.

"(I told myself) 'I swear by God, when I reach Medina, I'll certainly make a

report to him (the Prophet (SAAS)), and tell him how rudely and harshly we

have been treated! After our arrival in Medina, I went to him early one morning

intending to fulfil my oath. I met Abu Bakr coming out from having been with

the Messenger of God (SAAS), and when he saw me he stopped and welcomed

me, asking me various questions, as I did him. He asked, 'When did you arrive?'
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'I got here yesterday,' I replied. He then went back with me to the Messenger of

God (SAAS). He went inside and said, 'Sa'd b. Malik b. al-Shahld is here.'

'Invite him in,' he told him.

"So I entered and greeted the Messenger of God (SAAS), as he did me. He

came over to me and asked me various questions about myself and my family,

and did so very kindly. I told him, 'Messenger of God, we suffered greatly from

the ill-conduct and harsh treatment of 'All.'

"He hesitated and I began enumerating the problems we had had with him

and right in the middle of my comments he slapped me on the thigh; I was

right next to him. He said, 'Sa'd b. Malik b. a1-Shahld, tone down what you are

saying about your brother 'All! I swear by God, I well know how tough he is in

God's cause!' I told myself, 'Sa'd b. Malik, your mother is as good as bereaved

of you! I'm sure to be in his bad books, no matter what! And I'll surely never

make a negative reference to him again, confidentially or openly!'"

The chain of transmission for this is good and accords with the criteria of

al-Nasa'l; bnt none of the authors of the six major collections (of traditions)

relate it.

Yunus quoted from Mu!,lammad b. Is!,laq as follows, "Ya\1ya b. 'Abd Allah b.

Abu 'Umar related to me, from Yazld b. TaI!,la b. Yazld b. Rukana, who said,

'The army who were with 'All in Yemen became upset that, having made their

advance, he then put a deputy in command of them and hurried away to join the

Messenger of God (SAAS).

"This deputy went ahead and dressed every man in a ceremonial robe. When

they were on their way to him, 'All came out to receive them and found them

wearing their robes. He asked, 'What's all this then?' They replied, 'So-and-so

dressed us in them.' He asked, 'What made you do this before coming to the

Messenger ofGod (SAAS), instead of letting him do as he wished?' And he took

away their robes.

"When they reached the Messenger of God (SAAS), they complained to him

about that. These men had previously made a pact of peace with the Messenger

ofGod (SAAS), and he had only sent 'All to collect thejizya, 'poll-tax', imposed

upon them."

I note that this text is close to that of a1-Bayhaql. Namely, that 'All went on

ahead of them because of the pilgrimage, taking a hadi,w with him and having

assumed the state of ibram for the pilgrimage, with the same intention as the

Prophet (SAAS). The latter ordered 'All to maintain the state of ibram. In an

account of al-Bara' b. 'A.zib, he ('All?) told him, 'I brought a hadi and assumed

the qiran state for the bajj.'''"

69. An animal- a goat, sheep Of, mOre usually, a camel- brought on the pilgrimage for sacrifice.

70. The Muslim pilgrim is at liberty to assume a variety of states for the /:lajj, one of which is

al-qiran. For further information see the Glossary and the Encyclopedia ofIslam.
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What is implied here is that when there arose the controversy about that

army, due to 'AlI's having prevented them putting the ,adaqa camels to work and

then his having withdrawn from them the permission granted by his deputy.

Even though 'Ali could be excused for his actions, talk arose among the pilgrims

about him. Therefore, though God knows best, the Messenger of God (SAAS),

having completed the pilgrimage and its associated ceremonials, returned to

Medina. Passing the stream at Khumm,he arose among the people and made

an address. He acquitted 'Ali of wrongdoing, emphasized his importance and

his virtues to remove the negative impression of him held by many. A detailed

account ofthis will follow, in its appropriate place, ifGod so wills it. And in Him
is all trust.

Al-Bukhari stated that Qutayba related to him, quoting 'Abd al-Wal.lld, from

'Umara b. al-Q;t'qa' b. Shabrama, who quoted 'Abd al-RaI:>man b. Abu Nu'm as

having said that he heard Abu Sa'ld al-Khudrl say, "'Ali b. Abu Talib sent from

Yemen to the Prophet (SAAS), in a leather bag a chunk of gold not yet refined

from its ore.

"He (the Prophet (SAAS)), divided it up between four persons: 'Uyayna

b. Badr, al-Aqra' b. I:Iabis and Zayd al-Khayl. The fourth was either 'A1qama b.

'Ulatha or 'Amir b. al-Tufayl.

"One of his men said, 'But we had more right to it than they!' That remark

reached the Prophet (SAAS), and he said, 'Don't you trust me! Even though I

am the one trusted by the One in heaven, who delivers me news of heaven,

morning and evening?'

"Thereupon a man arose who had sunken eyes, prominent cheekbones, a high

forehead, thick beard, shaved head and who was wearing his waist-wrapper tucked

up. He said, 'Messenger of God, fear God!' He responded, 'Confound you, am

I not the most God-fearing man of all?' The man then walked away.

"Khalid b. al-Walld then asked, 'Messenger of God, should I not behead

him?' 'No,' he replied, 'he may well be one who prays.m 'Ali commented, 'But

there are many who pray, yet speak with their tongues what is not in their hearts.'

The Messenger of God (SAAS) responded, 'I have not been commanded to

search the hearts of people, nor to cut open their stomachs.'

"He stared after the man as he walked away, and said, 'From the progeny of

this man there will go out people who will recite the Book ofGod eloquently, but

it will not pass beyond their throats. They will exit the faith like an arrow exiting

from its target.' I think he also said, 'If! were alive at their time, I would execute

them just as Thamud were killed.'''

Al-Bukharl related this in various other places of his work. Muslim relates

it in the section on zakat, "charitable payments", of his ,a!;i!; collection, along

several lines of transmission from 'Umara b. al--Q;t'qa'.

71. The comment implies that he is, outwardly at least, a Muslim.
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Imam Al)mad stated that Yal)ya related to him, from aI-A<mash, from 'Amr b.

Murra, from Abu al-BakhtarI, from 'AlI, who said, "The Messenger of God

(SAAS), dispatched me to Yemen while I was still young.

"I said, 'You are dispatching me to a people among whom there will be cases

(to decide), but I have no knowledge of making judgement.' He replied, 'God

will guide your tongue and make your heart firm.'

"And I never had any doubts about judging between any two."

Ibn Maja related it from a badith of al-A'mash.

Imam AQmad stated that Aswad b. 'Amir related to him, quoting Shank,

from Simak, from Banash, from 'AlI, who said, "The Messenger ofGod (SAAS)

dispatched me to Yemen. I asked, 'Messenger of God, are you sending me out

to people older than myself; I'm still young, and I have no knowledge of reaching

judgement.'

"He then placed his hand on my chest and said, '0 God, make his tongue

firm and guide his heart. 'AlI, if you should have two rivals sit down with you,

do not judge between them until you hear from the other what you heard from

the first; if you act this way, it will be clear to you.'

"And since then I never had doubts about any case." Or the words used were,

"And since then I never found any case difficult."

Al)mad also narrated this, as did Abu Da'ud, from various other lines, from

Shurayk. A1-TirmidhI gave it from a badith of Za'ida. Both quoted from Simak

b. Barb, from Banash b. aI-Mu'tamir, said to be the son of RabI'a aI-KinanI

al-KufI, from 'AIL

Imam Al)mad stated that Sufyan b. CUyayna related to him, from aI-Ajlal),

from al-Sha'bI, from 'Abd Allah b. Abu ai-KhalIl, from Zayd b. Arqam, who said

that several people had intercourse with a woman in the same period. 'Ali asked

two of them, "Do you find this appropriate?" "No," they replied. 'AlI then

approached the others and asked, "Do you find this appropriate?" They both

replied, "No." He then said, "¥ou are quarrelsome partners."

He went on, "I will cast lots between you. Whichever ofyou has his opponent

win will receive two-thirds of the blood-wit, and I will award the child to him."

"This decision was reported to the Prophet (SAAS), who said, 'I know no

more than what (Ali said.'"

Al)mad also stated that Shurayl) b. aI-Nu'man related to him, quoting

Hushaym, quoting al-Ajlal), from al-Sha'bi, from Abu ai-KhalIl, from Zayd b.

Arqam (who said) that before 'Ali, while he was in Yemen, three men were

brought who had shared (in the conception of) a child. He drew lots between

them and awarded to the one to whom the arrow pointed two-thirds ofthe diyya,

and awarded the child to him.

Zayd b. Arqam stated that he went to the Prophet (SAAS), and informed him

of 'AlI's decision, and that he laughed so loudly that his molars were visible.

Abu Da'ud related this from Musaddad, from Yal)ya al-Qiittan, as did

al-Nasa'I, from 'AlI b. Bujr, from 'AlI b. Mushir. Both these scholars give their
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line of transmission from al-Ajlal;1 b. 'Abd Allah, from 'Amir al-Sha'bl, from

'Abd Allah b. al-Khaill.

AI-Nasa'l, in his account from 'Abd Allah b. Abu al-Khaill, quotes Zayd b.

Arqam as stating, "I was with the Messenger of God (SAAS), when a man from

Yemen arrived and said, 'Three men went to 'Ail in dispute over a child with

whose mother they had each had intercourse in one period.' He went on to relate

as above and concluded, 'And the Prophet (SAAS) laughed.'''

Both scholars - Abu Da'ud and al-Nasa'l, that is - also related it from a ltadith

of Shu'ba, from Salama b. Kuhayl, from al-Sha'bl, from Abu Khaill or Ibn

al-Khalll, from 'Ail's words. The source gave an incomplete or improperly

transcribed line of transmission.

Imam A\:unad also narrated it, from 'Abd al-Razzaq, from Sufyan al-Thawrl,

from al-Ajlal;1, from al-Sha'bl, from 'Abd Khayr, from Zayd b. Arqam. That

account is similar to the above. Both Abu Da'ud and al-Nasii'l gave it from

l;Ianash b. ａｾｲ｡ｭ［ Ibn Maja gave it from Is\:1aq b. ｍ｡ｮｾｵｲＮ Both l;Ianash and

Is\:1aq quote 'Abd al-Razzaq, from Sufyan al-Thawrl, from Sali\:1 al-Hamdam,

from al-Sha'bl, from 'Abd Khayr, from Zayd b. Arqam.

Our teacher stated in his work aI-AlTa/, "This "Abd Khayr' may well be 'Abd

Allah b. ai-Khalil; however, the narrator did not fully specify his name."

I note that ifthis identification is correct, it strengthens the ltadith, even though

other (narrators) are better because they follow him. However, the al-Ajla\:1 b.

'Abd Allah al-Kindl in the chain is the subject of some dispute.

Imam A\:1mad accepts the use of casting lots to establish parenthood; this

ruling is one of few in which he is alone.

Imam A\:1mad stated that Abu Sa'ld related to him, quoting Isrii'd, quoting

Simak, from l;Ianash, from 'All, who said, "The Messenger of God (SAAS) sent

me to Yemen and we went out to a group of people who had dug a pit to trap

lions. While they were actively engaged in doing this, one man fell in and

grabbed hold of another man. The second took hold of another, and so on until

there were four men in the pit. The lion wounded them all. Then a man rushed

at it with a lance and killed it. But all the wounded died from their injuries.

"The heirs of the first man approached those of the second, who took up arms

to do battle with them. 'Ail arrived thereafter and asked, 'Do you really want to

fight one another even while the Messenger of God (SAAS) is still alive! I will

judge between you. If you accept my decision, then so be it. Otherwise, keep

away from one another until you go to the Prophet (SAAS), and then he can be

the one to judge between you. Anyone who commits aggression after that will

have no rights.

'Gather from the tribes who had dug the pit camels equivalent to one-quarter,

one-third, one-half and one whole diyya.72 To the first victim he awarded

72. Presumably in this case the diyya, "the blood-wit", consisted ofthe then normal IOO.camels

of specified age and sex.
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one-quarter of a diyya, since he had died, one-third of a diyya to the second,

one-half of a diyya to the third and a full diyya to the fourth.

"They refused to accept this judgement and went to the Prophet (SAAS),

while he was at the maqam Ibrahim, 'Abraham's station' at the ka'ba, and told him

the story. He said, 'I will judge between you.' One man then said, 'Messenger of

God, 'Ali has already reached judgement for us.' They recounted this to him and

the Messenger of God (SAAS) accepted it."

Imam AJ:>mad went on to relate this also from Wakj', from Bammad b. Salama,

from Simak b. Barb, from Banash, from 'AlL

BOOK ON THE BUlAT AL-WADAc,

'THE FAREWELL PILGRIMAGE', IN 10 AH.

It is also known as the {tijjat al-balagh, "the message pilgrimage".

It is known as "the farewell pilgrimage" because during it the Prophet (SAAS),

said goodbye to the people and performed no pilgrimage after it. It is also named

{tijjat ai-Islam, "the Islam pilgrimage", because the Prophet (SAAS) left on no

other occasion from Medina to make the pilgrimage, though he had performed

pilgrimages a number of times before the prophethood and thereafter.

It is said that the obligation to make the pilgrimage was revealed that year; it

is also said that this was in 9 AH, or in 6 AH, or even before the Hijra, though this

last is unlikely.

It is called {tijjat al-balagh, "the message pilgrimage" because in it the

Messenger of God (SAAS) gave, both in word and deed, the message to the

people concerning God's laws for the pilgrimage. All the bases and fundamentals

ofIslam, without exception, were made clear by the Prophet (SAAS). When he

explained and laid out for them the prescribed law for the pilgrimage, God

revealed to him as he stood there at Mt. 'Ararat, "Today I have perfected your

faith for you, fulfilled my grace upon you and favoured you with Islam as a

religion" (surat al-MiPida; V, v.3).

Clarification of all this will follow.

The purpose here is to relate the manner of the pilgrimage of the Messenger

of God (SAAS). The early transmitters differ considerably in this, depending

upon the information they each received; this is especially true of those sources

who lived after the Companions of the Prophet, may God be pleased with them.

We, thanks be to God and through His help and the success He grants, will

relate those accounts given by the Imams in their works; we will co.-ordinate

them in such a manner as to please and instruct those who contemplate them,

while interpreting the various accounts, if God so wills it, and in Him is all trust

and reliance.
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The community and the scholastic authorities, both early and later, have

demonstrated very great interest in the pilgrimage of the Messenger of God

($AAS).

The scholar Abu Mui;Jammad b. I:Iazm al-AndaiusI, may God have mercy

upon him, devoted a complete volume to the "farewell pilgrimage". While most

of this is excellendy done, he did fall into certain mistakes, and we will clarify

these in the appropriate places. And in God help is to be sought.

Chapter: Information on the fact that the Prophet (SAAS), made only one full pilgrimage

from Medina, having previously departedfOr three <Umra, 'lesser', pilgrimages.

This is as both al-Bukharl and Muslim related from Hudba, from Hammam,

from Qittada, from Anas, who said, "The Messenger of God ($AAS) made four

<umra pilgrimages, all in Dhu al-Qit<da, except for the one that was during his

performance of his (major) pilgrimage."

Yunus b. Bukayr related this from 'Vmar b. Dharr, from Mujahid, from Abu

Hurayra to the same effect.

Sa'd b. ｍ｡ｮｾｵｲ stated, from al-Daraward!, from Hisham b. 'Vrwa, from his

father, from 'Ji.'isha, who said, "The Messenger of God ($AAS) made three

'umra pilgrimages: one in shawwal and three in Dhu al-qa'da."

Ibn Bukayr related similarly from Malik, from Hisham b. 'Vrwa.

Imam Al,unad narrated from a badith of <Amr b. Shu'ayb, from his father,

from his grandfather, that the Messenger of God ($AAS) made three 'umra

pilgrimages, all in Dhu al-qa'da.

Al).mad stated that Abu al-Nagr related to him, quoting Da'ud - meaning

al-'Arrar - from 'Amr, from qkrima, from Ibn <Abbas, who said, "The Messenger

of God ($AAS) made four 'umra pilgrimages: that of al-I:Iudaybiyya, the

'umrat al-qaqa', that from al-Ji<rana, and that coincident with his (major)

pilgrimage."

Abu Da'ud, al-Tirmidh! and ai-Nasa'! related this from a badith of Da'ud

al-<Anar, and al-Tirmidh! characterized it as basan, "good".

This issue is examined above relative to the 'umra from al-Ji'rana.73 It will also

be examined in the section on those who stated that the Prophet ($AAS) made

the qiran pilgrimage simultaneously. And help is to be sought from God.

The first 'umra was that of al-I:Iudaybiyya from which he was blocked.

Thereafter came the 'umrat al-qaqa', which others name the 'umrat ｡ ｬ Ｍ ｱ ｩ ｾ ｡ ｳ Ｌ

"the retaliation pilgrimage", and still others the <umrat al-qaqiyya, "the cause

pilgrimage". Thereafter came the 'umra from al-Ji<rana, on his return from

al-Ta'if, when he divided up the spoils from the batde of I:Iunayn. We have

examined all this in the appropriate places above. The fourth was the 'umra he

performed along with his major pilgrimage.

73. See above, Vol. III, page 496 et seq.
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We will examine the disagreements between some over his making an 'umra

with this pilgrimage - whether it was mutamatti'an," wherein he performed the

'umra prior to the 1;ajj, or was prevented from being discharged (from the i1;ram)

by his having brought along a sacrificial animal, or whether this 'umra was as

a qarin, that is performed simultaneously with his major pilgrimage. We will

similarly relate those a1;adith that suggest this, as well as those that say it was

performed mufridan, that is separate from the major pilgrimage, where he

engaged in it after having completed the latter. This is what is maintained by

those who consider the 'umra as ifrad, that is as a specifically separate pilgrimage,

a view widely known to be associated with al-Shafi'L

This will be clarified when we discuss the i1;ram, the ritual consecration of

the Messenger of God (SAAS), and whether it was mufridan, mutamatti'an or

muqiinn.

Al-Bukhilli stated that 'Arnr b. Khalid related to him, quoting Zuhayr, quoting

Abu Isl;taq, who quoted Zayd b. Arqam, who said that the Messenger of God

(SAAS) went out on nineteen military expeditions and that he performed one

full pilgrimage after his Hijra.

Abu Isl;taq said, "And there was another, at Mecca."

Muslim related this from a 1;adith of Zuhayr and they both promulgated it

from a 1;adith of Shu'ba. Al-BukharI and Isra'Il added a third source, from Abu

Isl;taq 'Amr b. 'Abd Allah al-Sabj'j, from Zayd.

Regarding the comment of Abu Isl;taq to the effect that the Prophet (SAAS)

performed another pilgrimage while at Mecca, if what he implies is that he only

performed one pilgrimage there, as is the apparent meaning of his statement,

then he is far from correct.

The Prophet (SAAS), after the declaration of his mission, would attend

the pilgrimage ceremonies and invite people to God, asking for assistance in

announcing the words ofhis Lord, since Quraysh had prevented him from doing

so. This went on until God led to him the community of the an,iir who met with

him on the night of al-'.Aqaba, that is the evening of the animal sacrifice at

the meeting at al-'.Aqaba, for three successive years. Eventually, in the final year,

they pledged allegiance to him, on the second night at al-'.Aqaba of their third

meeting with him. Thereafter came the Hijra to Medina. We have detailed all

this in its appropriate place. And God knows best.

In the 1;adith ofJa'far b. Mul;tammad b. 'Ali b. al-I:Iusayn, from his father,

Jabir b. 'Abd Allah is quoted as having said, "The Messenger of God (SAAS)

remained in Medina for nine years without making a pilgrimage. He then

made an announcement to the people that there would be a pilgrimage. A

large number of people gathered in Medina, and the Messenger of God (SAAS)

went forth four or five days before the end of Dhu al-Q;t'da. When he was at

74. The bajj al-tamattuC is when the pilgrim does not bring an animal for sacrifice, and assumes

the i/lram state only for the 'umra. Thereafter, to perform the {tajj proper, the pilgrim fe-establishes

the iftram state and is required to slaughter a hadi.
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Dhu al-I:Iulayfa he perfonned the prayers. He then mounted his camel and it

stood up with him. When it moved off with him into the desert," he called out

labbayka! "I am at Your service!" At this we recited the al-talbiyya,76 thinking

only of the pilgrimage."

This /:tadith will be given in full. It is in the ,a/:ti/:t collection of Muslim; the

above is the phraseology given by al-Bayhaqi, from a line through Al}mad b.

I:Ianbal, from Ibrahim b. Tahrnan, from Ja'far b. Mul}ammad.

Chapter: On the date o[the departure o[the Prophet (SAASj,from Medina

on the l)ijjat al-wadac.

This followed his appointment of Abu Dujana Simak b. Kharsha al-Sa'idi in

command of Medina. Others give the name of Siba' b. CUrfuta aI-Ghifari, both

names being given by 'Abd ai-Malik b. Hisham.

Mul}ammad b. Isl}aq stated, "When Dhu al-Qit'da of IO AH arrived, the

Messenger of God (SAAS) made preparations to leave on the pilgrimage, and

ordered his people to do so too.

"'Abd al-Ra\1man b. al-Qisim related to me, from his father al-Qisim

b. Mul}ammad, from 'A'isha, wife of the Prophet (SAAS), who said, 'The

Messenger ofGod (SAAS) left on the pilgrimage five days before the end ofDhu

aI-Qit'da.",

This line of transmission is excellent.

Imam Malik related this in his work al-Muwa!!a' from Yal}ya b. Sa'id ｡ ｉ Ｍ ａ ｮ ｾ

ati, from 'Amra, from 'A'isha. Imam Al}mad related it from 'Abd Allah b.

Numayr, from Yal}ya b. Sa'id ｡ ｬ Ｍ ａ ｮ ｾ ｩ ｩ ｬ ｩ Ｌ from 'Amra.

It is finnly established in both ,a/:ti/:t collections, in the sunan of al-Nasa'i and

Ibn Maja and the mu,annafofIbn Abu Shayba, from various lines oftransmission,

from Ya!}ya b. Sa'id ｡ ｉ Ｍ ａ ｮ ｾ ｡ ｴ ｩ Ｌ from 'Amra, from 'A'isha, who said, "We left

with the Messenger of God (SAAS), five days before the end of Dhu aI-Qit'da,

intent solely on making the /:tajj." This /:tadith will be given in full hereafter.

75. The word used is aI-bayda), "desert". However, some interpret this word in this context to

refer to a place by that same name; see page 153 et seq.

76. The word used is the verb akalla. It means in this context to recite the following, which is

known as the al-talbiyya:

Labbayka Allaumma labbayk

Labbayka Iii sharika laka labbayk

Inna al-bamda wan-ni'mata laka wa al-mutk

La sharika lak

This translates as:

I am at Your service, 0 God,

I am at Your service.

I am at Your service; You have no associate; I am at your service.

Praise and blessings are Yoilrs. And all power is Yours.

And You have no associate.
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AI-BukhaIi stated that Mul;1ammad b. Abjj Bakr aI-Muqaddami related to

him, quoting Fuqayl b. Sulayman, quoting Mjjsa b. 'Uqba, quoting Kurayb, from

Ibn 'Abbas, who said, "The Prophet (SAAS) started out from Medina after he

had dressed and oiled his hair, put on his iZiir, his loose waist-wrapper, and his

ridii', his loose upper wrapper. He forbad only the wearing ofsuch garments that

had been stained with saffron that might scent the skin. Arising in the morning

at Dhjj aI-.I;Iulayfa, he mounted his camel and rode on till he reached aI-Bayda'­

He reached Mecca five days after the commencement of Dhjj al-.I;Iijja."

AI-Bukhari is alone in giving this.

Regarding the statement that the departure was five days before the end of

Dhjj al-QI'da, if he is referring to being at Dhjj aI-.I;Iulayfa in the morning, then

Ibn .I;Iazm is correct in claiming that the Prophet (SAAS) left Medina on

Thursday and spent the night of Friday at Dhjj aI-.I;Iulayfa. Thus he would have

been there in the morning of Friday, that being the 25th of Dhjj al-QI'da.

IfIbn 'Abbas means by his reference to the departure ofthe Messenger ofGod

(SAAS), as having been on the fifth day of Dhjj al-QI'da, following his having

dressed and oiled his hair and put on his upper and lower pilgrimage garb, as

'A'isha and Jabir stated, and that they left from Medina five days prior to the end

of Dhjj al-QI'da, then Ibn .I;Iazm's statement is improbable and unacceptable

and should be replaced by another. That would be applicable only to Friday, if

the month of Dhjj al-QI'da were complete.

It is not possible for the departure to have been on Friday, according to what

al-BukhaIi related, as follows, "Mjjsa b. Isma'!l related to us, quoting Wahayb,

quoting Ayyjjb, from Abjj Qalaba, from Anas b. Malik, who said, 'While we were

with him, the Messenger of God (SAAS) performed the al-,?uhr prayer of four

raka'iit in Medina, and the al-'a$r prayer of two raka'iit at Dhjj aI-.I;Iulayfa. He

then spent the night there and next morning mounted his camel and rode it away

to ai-Bayda', gave praise to God, Almighty and Glorious is He, invoked His

greatness and then spoke the talbfyya for the pilgrimage and an 'umra.'''

Both Muslim and aI-Nasa'i related this, from Qutayba, from .I;Iammad b.

Zayd, from Ayyjjb, from Abjj Qjlaba, from Anas b. Malik, who stated that the

Messenger of God (SAAS) performed the al-,?uhr prayer, with four raka'iit at

Medina and the al-'a$r prayer, with two raka'iit at Dhjj aI-.I;Iulayfa.

Al;1mad stated that 'Abd aI-Ral;1man related to him, from Sufyan, from

Mul;1ammad ｾ meaning Ibn al-Munkadir - and Ibrahim b. Maysara, from Anas

b. Malik, who said that the Messenger of God (SAAS) performed the al-,?uhr
prayer, with four raka'iit at Medina and the al-'a$r prayer at Dhjj aI-.I;Iulayfa

with two.

AI-Bukhari related it from Abjj Nu'aym, from Sufyan - he being aI-Thawri­

and Muslim, Abjj Da'jjd and al-Nasa'i promulgated it from a ltadith of Sufyan b.

'Uyayna, from Mul;1ammad b. al-Munkadir and Ibrarum b. Maysara, from Anas.

Al;1mad stated that Mul;1ammad b. Bukayr related to him, quoting Ibn Jurayj,

from Mul;1amma<j b. al-Munkadir, from Anas, who said, "The Messenger of
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God (SAAS) performed with us the al-:;uhr prayer, with four prostrations in

Medina and the al-'a,r prayer, with two prostrations, at Dhu al-I:Iulayfa. He

then spent that night at Dhu al-I:Iulayfa until morning. When he mounted his

camel and it stood up, he recited the talbiyya."

A\.lmad stated that Ya'qub related to him, quoting his father, from Mu\.lammad

b. Is\.laq, quoting Mu\.lammad b. al-Munkadir al-Taymi, from Anas b. Malik

｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ who said, "The Messenger of God (SAAS) performed with us in his

mosque in Medina the al-:;uhr prayer with four. He then performed with us the

al-'a,r prayer at Dhu al-I:Iulayfa with two - in safety and having no fear - about

the {tijjat al-wada'."

A\.lmad was alone in giving this from these two lines of transmission; both

accord with the criteria established for a {tadith being considered ,a{ti{t.

This absolutely precludes the departure of the Messenger of God (SAAS),

having occurred on the Friday.

Nevertheless, it is not possible for his departure to have taken place on

Thursday, as Ibn I:Iazm stated, because that day would have been the 24th of

Dhu al-Q;1'da. For there is no dispute over the first day ofDhu al-I:Iijja having

been a Thursday, because of what is established both by sequencing and by

consensus, that the Prophet (SAAS) stood upon Mt. 'Arafat on Friday, that

being unquestionably the 9th of Dhu al-I:Iijja.

If his departure had been on Thursday, the 24th ofDhu al-Q;1'da, then there

would definitely have remained six days of that month, Friday, Saturday, Sunday,

Monday, Tuesday and Wednesday. These total six days.

Ibn 'Abbas, 'jPisha and Jabir all stated that he left with five days remaining

of Dhu al-Q;1'da. And it is impossible for that to have been Friday, according to

the {tadtth of Anas. Therefore, it is clear that the Messenger of God (SAAS)

left Medina on Saturday and that the narrator thought that the month was of

complete length." It so happened, however, that that year it was shorter, the

Wednesday having been dropped and Dhu al-I:Iijja having begun on the night of

Thursday. This is substantiated by what is given in Jabir's narration - that the

departure was five or four days before the end (of Dhu al-Q;1'da).

This determination made by this calculation is unavoidable and incontrovertible.

But God knows best.

Chapter: A description o[the departure o[the Messenger o[God (SAAS).

from Medina to Mecca jOr the pilgrimage.

Al-Bukhari stated that it was related to him by Ibrahim b. al-Mundhir, quoting

. Anas b. qyad, from 'Ubayd Allah - he being Ibn 'Umar - from Nafi', from 'Abd

Allah b. COmar (who said) that the Messenger of God (SAAS) would leave down

Shajara Street and enter by al-Mu'arras Street. And that whenever he left for

77. That is, of 30 days.
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Mecca, he would pray at the al-Shajara mosque and on his return he would pray

at Dhu al-l::Iulayfa, in the centre of the valley, where he would spend the night

until morning.

Al-Bukhm is alone in relating this from this line.

The /:taft? Abu Bakr al-Bazzar stated, "I found in my book the statement

from 'Amr b. Malik, from YazId b. Zuray', from Hisham, from 'Azra b. Thabit,

from Thumama, from Anas, that the Prophet (SAAS) set off on the pilgrimage

mounted on a tattered saddle beneath which was a piece of cloth. And he said,

'(It is to be) a pilgrimage devoid of eye service or reputation-seeking.'"

AI-Bukharl commented upon this in his ,a/:ti/:t collection stating, "And

Mu1.lammad b. Abu Bakr al-MuqaddamI stated that it was related to him by

YazId b. Zuray', from 'Azra b. Thabit, from Thumama, who said, 'Anas rode away

on the pilgrimage on a decrepit old saddle, and he was not stingy. He related that

the Messenger of God (SAAS) had departed for the pilgrimage on a mount

that had beeu his baggage transport.'"

AI-Bazzar related it similarly aloug with al-BukharI, as commentary and with

its line of authority truncated at its beginning.

The /:taft? al-Bayhaqi gave a full line of authority for it in his sunan collection.

He stated, "Abu al-l::Iasan 'A1J b. Mu1.lammad b. 'A1J al-Muqri' informed us,

quoting Abu al-l::Iasan 'AlI b. Mu1.lammad b. Is1.laq, quoting YUsuf b. Ya'qub

al-QI';II, quoting Mu1.lammad b. Abu Bakr, quoting Yazid b. Zuray' ..." And he

proceeded to give the /:tadilh.

The /:taft? Abu Yaqa ｡ｬＭｍ｡ｷｾｩｬｉＬ in his musnad gave it from a different line

- from Anas b. Malik. He stated, "'AlI b. al-Ja'd related to us, quoting al-RabI'

b. SabI1.l, from YazId al-RaqashI, from Anas, who said, 'The Messenger of God

(SAAS) went on the pilgrimage on a worn-out saddle and cloth worth' - or

'not worth' - 'four dirhams. And he said, "0 God, let it be a pilgrimage devoid

of eye service."'"

Al-TirmidhI related this in his work al-Shama'il from a /:tadith of Abu Da'ud

al-TayalisI, Sufyan al-Thawri and Ibn Maja, from a /:tadith ofWakI' b. al-Jarra1.l,

all three of them quoting from al-RabI' b. SabI1.l.

This line of transmission is weak as regards Yazid b. Aban al-RaqashI; he is

not viewed as an acceptable narrator by the imams.
Imam A!.lmad stated that Hashim related to him, quoting Is1.laq b. Sa'Id, from

his father, who said, "I set out with Ibn Vmar and a Yemeni group passed by

us. Their saddles were of leather and the muzzles of their camels were made of

woven grass. 'Abd Allah commented, 'Anyone wanting to see a group similar to

that going with the Messenger ofGod (SAAS) and his Companions on their way

to the /:tijjal al-wada' should look at that party.'"

Abu Da'ud related this from Hannad, from WakI', from Is1.laq, from Sa'id b.

'Amr b. Sa'Id b. ｡ｬＭＧａｾＬ from his father, from Ibn Vmar.

The /:taft? Abu Bakr al-Bayhaqi stated that 'Abu 'Abd Allah ｡ｬＭｬＺＺｉ｡ｦｩｾＬ Abu

Tahir al-FaqIh, Abu Zakariyya' b. Abu Is1.laq, Abu Bakr b. al-l::Iasan, and Abu
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Sa'id b. Abu 'Amr all said, "Abu al-'Abbas - he being ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ - related to us,

quoting Sa'id b. Bashir al-Qurashi, quoting 'Abd Allah b. I:J:akim aI-Kinani - a

man of Yemen, one of their freed-men - from Bishr b. Qudama al-J;>ibabi, who

said, 'My eyes saw my beloved Messenger ofGod (SAAS) positioned among the

people on 'Arafat mounted on a red camel he had, ｑ ［ Ｑ ｾ ｷ ｡ Ｇ Ｌ with a piece ofbulani

cloth beneath him. He was saying, "0 God, let it be a pilgrimage devoid of eye

service, competitiveness or reputation-seeking." And the people were saying,

"This is the Messenger of God." '"

Imam A!).mad stated, "'Abd Allah b. Idris related to us, quoting Ibn Is!).aq,

from Ya!).ya b. 'Abbad b. 'Abd Allah b. al-Zubayr, from his father, (who said)

that Asma', daughter of Abu Bakr said, 'We set out with the Prophet (SAAS) to

make the pilgrimage. When we reached aI-'Arj,'8 the Messenger of God (SAAS)

dismounted. 'A'isha sat down beside him, and I sat next to my father. The

baggage camel of the Messenger of God (SAAS), and that ofAbu Bakr were one

and the same, being conducted by a sl,ave ofAbu Bakr. Abu Bakr sat waiting for

the latter to appear with it. Eventually, he did appear, but he had no baggage

camel with him. Abu Bakr asked, "Where's your camel?" He replied, "I lost it

yesterday." Abu Bakr commented, 'Just one baggage camel and you lost it!" And

he began striking him. The Messenger of God (SAAS) smiled and said, "Just

look at that mu[lrim pilgrim and how he behaves!"'"

Abu Da'ud related it thus, from A!).mad b. I:J:anbal and Mu!).ammad b. 'Abd

aI-'Aziz b. Abu Razama. Ibn Maja gave it from Abu Bakr b. Abu Shayba. All

three gave 'Abd Allah b. Idris as its first narrator.

And then there is the [ladith related by Abu Bakr b. aI-Bazzar in his musnad

collection. He stated that it was related to him by Isma'il b. ｉＺｊＺ｡ｦｾＬ quoting Ya!).ya

b. aI-Yaman, quoting I:J:arnza al-Zayyat, from I:J:umran b. A'yan, from Abu

al-Tufayl, from Abu Sa'id, who said, "The Prophet (SAAS) went on the

pilgrimage with his Companions on foot, from Medina to Mecca. They had

gathered their garments up and tied them around their waists and their pace was

a mixture of jogging and walking."

This is an objectionable [laduh and its line of transmission is weak. I:J:amza b.

I:J:abib al-Zayyat is a weak source and his teacher was a person whose traditions

were not accepted. Al-Bazzar stated, "This is related only from this line; we

nevertheless consider its line of transmission to be [lasan, 'good'. The implication

here is that they were on an 'umra pilgrimage, if the [laduh is sound, because the

Messenger of God (SAAS) only went on one [lijja pilgrimage, and he rode,

though some of his Companions went on foot."

I observe that the Prophet (SAAS) never once went on a pilgrimage on foot,

not at al-I:J:udaybiyya, not that ofai-qat/a', nor that from aI-Ji'rana, nor the [lijjat

al-wada'.

78. A halt on the road from Medina to Mecca.
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The circumstances and fame of the Messenger of God (SAAS) were such that

his having done this could not have been unknown to people. In fact, this I;adith

is objectionable, highly unlikely, and bizarre. But God knows best.

DIVISION

It is shown above that the Prophet (SAAS) performed the al-:?uhr, "noon",

prayer of four raka'at and then rode from there to al-I;Iulayfa, in the al-'Aqiq

valley, where he performed an (a$r, "late afternoon", prayer of two rakaciit.

It is indicated that he came to al-I;Iulayfa during the day time, at late afternoon,

and that there he performed the al-'a,r prayer in shortened form. That place is

some three miles from Medina. He later performed the al-maghrib prayer and

stayed there overnight.

Next morning he prayed there with his Companions and told them that during

the night he had received revelation on which he would depend in determining

his state of il;ram.

As Imam Ai)mad stated, "Yai)ya b. Adam related to us, quoting Zuhayr, from

Musa b. 'Uqba, from Salim b. 'Abd Allah b. 'Umar, from 'Abd Allah b. 'Umar,

from the Prophet (SAAS), (who said) that he had received a revelation in

al-Mu'arras (Street) at Dhu al-I;Iulayfa and he had been told, 'You are in a sacred

valley.'"

Both authors of the ,al;il; collections gave this from a I;adith of Musa b.

'Uqba.

AI-Bukhan stated that it was related to him by al-I;IumaydI, quoting al-Waiid

and Bishr b. Bakr, both of whom stated, "AI-Awza'I related to us, quoting

Ya\:lya, quoting qkrima, (who said) that he heard Ibn 'Abbas (say) that he heard

'Umar saying, 'I heard the Messenger of God (SAAS) say in WadI al-'Aqiq,

"Tonight I received a visitation from a spirit from my Lord, who said, 'Pray in

this blessed valley, and say, "(Let it be) an 'umra within a I;ijja.""""

AI-Bukhari is alone in giving this; Muslim did not.

It is obvious that the Prophet (SAAS) ordered that prayer be performed in

WadI al-'Aqiq and that this constituted a command to remain there until he had

performed the al-:?uhr prayer. This is because the instruction only came til him

during the night and he informed them after the al-,ubl; prayer. Only the al-:?uhr

prayer was to remain, and so he ordered them to perform it there and to institute

the state of il;ram thereafter.

This is why he stated, "Tonight I received a visitation on behalf of my Lord,

Almighty and Glorious is He. (The Messenger) said, 'Pray in this holy valley,

and say, "It is an (umra within a !tijja."'"

On the basis of the above, an argument has been made in favour of performing

the 'umra with the I;ijja, and this is one of the strongest indications of this.

Elucidation of this will come shortly hereafter.
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What is implied here is that the Prophet (SAAS) was ordered to remain in the

al-'Aqiq valley until the al-:;uhr prayer; he obeyed this and did remain there.

That morning he visited each of his wives, nine in number. They had all set

out with him. He did remain there until he had performed the al-:;uhr prayer.

This will be shown in the [ladith ofAbU I;Iassan al-A'raj, from Ibn 'Abbas, (who

said) that the Messenger of God (SAAS) performed the al-:;uhr prayer at DhU

al-I;Iulayfa. He then dressed his sacrificial animal in ceremonial decorations,

mounted up and recited the talbiyya.

Imam A!:Jmad, similarly, stated, "Raw!:J related to us, quoting Ash'ath - he

being Ibn 'Abd al-Malik - from al-I;Iasan, from Anas b. Malik (who said) that

the Messenger of God (SAAS) performed the al-:;uhr prayer and then mounted

his camel. When he was above ai-Bayda', he recited the talbiyya."

Abu Da'ud related this from A!:Jmad b. I;Ianbal; al-Nasa'i did so from Is!:Jaq b.

Rahawayh, from al-Naqr b. Shumayl, from Ash'ath to the same effect, and from

A!:Jmad b. al-Azhar, from Mu!:Jammad b. 'Abd Allah ｡ｬＭａｮｾ｡ｲｩＬ from Ash'ath, in

a more complete version.

This [laduh gives a refutation ofIbn I;Iazm, in that the latter claimed that the

above (departure) occurred early in the day.

His view is that reliance should be placed upon the [ladith related by al-Bukhari

through Ayynb, from "a man", from Anas, that the Messenger of God (SAAS)

spent the night at Dhu al-I;Iulayfa and next morning performed the ｡ ｬ Ｍ ｾ ｵ ｢ ｛ ｬ

prayer there, and mounted his camel that took him to ai-Bayda', where he

recited the talbiyya for an 'umra, after which he performed the pilgrimage.

However, in the line of transmission for this there is one narrator who is

an unidentified man; it seems clear that this was Abu Qjlaba. But God knows

best.

Muslim stated in his ｾ｡｛ｬｩ｛ｬ collection that Ya!:Jya b. I;Iabib al-I;Iarithi related to

him, quoting Khalid - meaning Ibn al-I;Iarith - quoting Shu'ba, from Ibrahim

b. Mu!:Jammad b. al-Muntashir, who said that he heard his father quote 'j\'isha

as saying, "I would perfume the Messenger of God (SAAS), and he would then

make the rounds to his wives. Next morning, he would adopt the i[lriim state,

sprinkling himself with perfume."

AI-Bukhari related this from a [ladith of Shu'ba. Both al-Bukhari and Muslim

gave it from a [laduh of AbU 'Awana. (AI-Bukhari), Muslim, Mis'ar and Sufyan

b. Sa'id al-Thawri, all four of them, (also) gave it from Ibrahim b. Mu!:Jammad

b. al-Muntashir.

In an account ofMuslim, Ibrahim b. Mu!:Jammad b. al-Muntashir quotes his

father as saying, "I asked 'Abd Allah b. 'Vmar about a man putting on perfume

and adopting the i[lriim state. He replied, 'I don't like to adopt the i[lriim

state sprinkling myself with perfume; I would much rather anoint myself with

aloes-wood perfume rather than do that!' 'j\.'isha commented, 'But I put perfume

on the Messenger of God (SAAS), when he adopted the i[lriim state. He would

then make the rounds to his wives and after that would become mu[lrim. '"
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This wording related by Muslim requires the Messenger of God (SAAS) to

put on perfume before he went around to his wives, this being more pleasant for

himself and something they liked. Then, after he had washed himself following

janiiba, "sexual discharge", and preparatory to adopting the i/triim state, he

would put on another perfume for the i/triim.

This is how al-Tirmidhi and al-Bayhaqi related it, from a /tadith of 'Abd

al-RaJ:uniin b. Abu al-Zinnad, from his father, from Kharija b. Zayd b. Thabit,

from his father, who said that he saw the Messenger of God (SAAS) disrobe to

recite the talbiyya and wash himself.

AI-Tirmidhi categorized this /taduh as /tasan gharib, "good and unilateral".

Imam AJ:unad stated that Zakariyya' b. 'Adi informed him, quoting 'Obayd

Allah b. 'Amr, from 'Abd Allah b. MuJ:>ammad b. 'Aqil, from 'Orwa, from 'j\.'isha,

who said, "When the Messenger of God (SAAS) wished to adopt the state of

i/triim, he would wash his head with marshmallow plant and potash'" and then

lightly oil it."

AJ:>mad is alone in giving this /taduh.

Abu 'Abd Allah MuJ:>anunad b. Idris al-Shafi'i, may God have mercy on him,

stated that Sufyan b. 'Oyayna related to him, from 'Othman b. 'Orwa (who said

that) he heard his father say, "I heard 'A'isha say, 'I perfumed the Messenger of

God (SAAS), for both his i/triim and i/tliil states'. I asked her, 'What perfume did

you use?' 'The very best perfume,' she replied."

Muslim related this, from a /taduh of Sufyiin b. 'Oyayna, and al-Bukhati quoted

it from a /taduh of Wahb, from Hisham b. 'Orwa, from his brother 'Othmiin,

from his father '0rwa, from 'A'isha.

AI-Bukhari stated that 'Abd Allah b. Yusuf related to him, quoting Malik,

from 'Abd al-RaJ:uniin b. al-Q;;.sim, from his father, from 'A>isha, who said, "I

would perfume the Messenger of God (SAAS), for the i/triim when he would

adopt that state, as well as for the i/tliil, prior to his circumambulating the ka'ba."

Muslim stated that 'Abd b. I;Iumayd related to him, quoting MuJ:>ammad b.

Abu Bakr, quoting Ibn Jurayj, who said that 'Vmar b. 'Abd Allah b. 'Orwa

related to him that he heard 'Orwa and al-Q;;.sim, who both related that 'A'isha

stated, "I perfumed the Messenger of God (SAAS), with my own hands, using

dharira'" on the /tijjat al-wadii" for both his states of i/tliil and i/triim."

Muslim also related, from a /taduh of Sufyan b. 'Oyayoa, from al-Zuhri, from

'Orwa, from 'A'isha, who said, "I perfumed the Messenger of God (SAAS), with

these two hands ofmine both for his i/triim when he adopted that and for his i/tliil

state before he circumambulated the ka'ba."

Muslim stated that AJ:>mad b. Mani' and Ya'qub al-Dawraqi both related to

him, that Hushaym related to them, quoting ｍ ｡ ｮ ｾ ｵ ｲ Ｌ from 'Abd al-RaJ:>man b.

79. The Arabic words given are al-khatami and al-'ushnan; the Arabic printed edition suggests

in a footnote that these words referred to "two varieties of plants"_

80. A footnote in the Arabic printed text defines this as a kind of perfume and goes on to quote

al-Nawawl as saying that it is of Indian origin.
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al-Qasim, from his father, from 'Nisha, who stated, "I would put perfume on

the Prophet (SAAS), before he would adopt the i!lriim or the ibliil state, as well

as on the day of the slaughter of the sacrificial animals. I would use a perfume

that had musk in it."

Muslim stated that both Abu Bakr b. Abu Shayba and Zuhayr b. Barb related

to him, saying, "Waki' related to us, quoting aI-A'mash, from Abu al-Oul).a,

from Masruq, from 'Nisha, who said, 'It is as if I can still see the shine of the

musk on the partings in the hair of the Messenger of God (SAAS), as he recited

the talbiyya."

Then Muslim related it from a badtth ofal-Thawli and others, from aI-Basan

b. CUbayd Allah, from Ibrahim, from aI-Aswad, from 'A'isha, who said, "It is as

if I can see now the shine of the musk in the hair parting of the Messenger of

God (SAAS), while he was in the ibriim state."

Al-Bukhari related it from a badtth of Sufyan al-Thawri and Muslim did so

from a badith of al-A'mash. Both of these gave it from ｍ｡ｮｾｵｲＬ from Ibrahim,

from al-Aswad, quoting 'A'isha.

Both al-Bukhari and Muslim gave it in their ｾ ｡ ｢ ｩ ｢ collections from a badith of

Shu'ba, from al-Bakam b. Ibrahim, from al-Aswad, from 'A'isha.

Abu Da'ud aI-Tayalisi stated that Ash'ath informed him, from ｍ ｡ ｮ ｾ ｩ ｬ ｲ Ｌ from

Ibrahim, from a1-Aswad, from 'Nisha, who said, "It's as though I can see now

the shine of the perfume at the roots of the hair of the Messenger of God

(SAAS), while he was in a state of ibriim."

Imam Al).mad stated that 'Affan related to him, quoting Banunad b. Salama,

from Ibrahlm al-Nakha'i, from al-Aswad, from 'A'isha, who said, "It's as though

I can see now the shine in the parting of the hair of the Prophet (SAAS), after

several days, he being in an ibriim state."

'Abd Allah b. al-Zubayr al-Bumaydi stated that Sufyan b. CUyayna related to

him, quoting 'Ara b. aI-Sa'ib, from IbrahIm aI-Nakha'i, from al-Aswad, from

'A'isha, who said, "I saw the perfume in the parting of the hair of the Messenger

of God (SAAS), after three days, he being in an ibriim state."

These accounts show that the Prophet (SAAS) wore perfume after washing. For

if the perfume had been applied before the washing, it would have been removed

by it and not a trace of it would have remained, especially three days after his

adoption of the ibriim state.

A group of the early authorities, including Ibn 'Umar, express their disapproval

of using perfume while in the ibriim state.

We have related this badtth through Ibn 'Umar, from 'A'isha. The biiji"
al-Bayhaqi stated that Abu aI-Busayn b. Bishran - in Baghdad - informed him,

quoting Abu al-Basan 'Ali b. Mul).ammad ｡ｬＭｍｩｾｲｩＬ quoting Yai)ya b. 'Uthman

b. Salii), quoting 'Abd al-Ral).man b. Abu aPAmr, quoting Ya'qub b. 'Abd

al-Ral).man, from Musa b. 'Uqba, from Nafi', from Ibn 'Umar, who quoted 'Nisha
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as saying, "I put perfume on the Messeuger of God ($AAS), that was of fine,

expensive quality when he adopted the ilzram state."

This line of transmission is gharib, "unilateral", but it is from sound sources.

The Prophet ($AAS) theu braided (the hair of) his head so that it would

better retain the perfume and protect it from retaining the dirt and dust.

Malik stated, from Nafi', from Ibn 'Vmar (who said) that ｉ Ｚ Ａ ｡ ｦ ｾ ｡ Ｌ wife of the

Prophet ($AAS), asked, "Messenger of God, how is it that some people have

freed themselves from the ilzram of the 'umra, while you have not?" He replied, "I

have braided my hair and put necklaces on my sacrificial animal; I shall therefore

not adopt the ilzlal state until I have made the sacrifice."

Both scholars (al-Bukhari and Muslim) promulgated this in their $abilz

collections from a lzadtth of Malik; it has many lines of transmission back to

Nafi'.

Al-Bayhaqi stated that al-I:!akim related to him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting

yal:tya b. MuI).ammad b. Ya!;lya, quoting 'Ubayd Allah b. 'Vmar al-Qiwarirl,

quoting 'Abd al-Aqa, quoting Mu!;lammad b. Is!;laq, from Nafi', from Ibn 'Vmar

(who said) that "The Messenger of God ($AAS) braided his (hair on his) head

using honey."

The chain of authorities for this is excellent.

The Prophet ($AAS) then made a sign signifying that his hadi was for the

sacrifice and hung that sign around its neck; the animal was with him at Dhil

al-I:!ulayfa.

Al-Layth stated, from 'Aqil, from al-Zuhri, from Salim, from his father, that

the Messenger of God ($AAS) performed the tamattu' at the lzijjat al-wadii.'. He

then selected an animal for sacrifice and led that hadi forth with him from Dhil

al-I:!ulayfa.

This lzadtth, given in both $alzilz collections, will be quoted hereafter in full,

along with commentary upon it, if God so wills it.

Muslim stated that Mu!;lammad b. al-Muthanna related, quoting Mu'adh b.

Hisham - he being al-Dastuwa'i - quoting his father, from Qitada, from Abil

I:!assan, from Ibn 'Abbas, who said that when the Messenger of God ($AAS)

arrived at Dhil al-I:!ulayfa, he called for his (sacrificial) camel to be brought and

that he made a sign on the right surface of its hump, pressed out some ofits blood

and hung a pair of shoes around its neck. He then mounted his riding camel.

The ahl al-sunan narrated this through various lines from Qitada.

This shows that the Prophet ($AAS) performed this marking and neck

decoration with his very own hands on this sacrificial camel, while others under­

took the marking and decorating of the other sacrificial animals. For he had with

him a large number of animals for sacrifice, 1O0, or close thereto. He himself

sacrificed by his own hand 63 animals and allowed 'AIi to slaughter the remainder.

In a lzadith ofJabir, it is said that 'Ali brought to the Prophet ($AAS) animals

from Yemen for the sacrifice.
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In the text ofIbn Is/.1aq it is said that he shared his sacrificial animals with 'All.

But God knows best. Others state that on the day of the slaughter, he and 'Ali

sacrificed 100 animals.

In this case, he would have brought them with him from Dhu al-Bulayfa;

although he could have purchased them thereafter while he was in the ibram

state.

Chapter: the place from which the Prophet (SAAS) recited the talbiyya; the differing

views on this expressed by the sources. And the likely truth regarding this.

REFERENCE TO THOSE WHO STATE THAT THE PROPHET (SAAS)

ADOPTED THE IlfRAM FROM THE MOSQUE AT DHU AL-lfULAYFA

AFTER THE PRAYER.

Hereabove there has been given the badith related by al-Bukh1lr1 from that of

al-Awza'i, from Ya/.1ya b. Abu Kathir, from qkrima, from Ibn 'Abbas, from 'Umar,

who stated, "I heard the Messenger of God (SAAS) say in Wadi al-'Aqiq,

'Tonight I received a visitation from a spirit from my Lord, who said, "Pray in

this holy valley and say, '(Let it be) an 'umra within a bijja."""

AI-Bukh11Ii has a section entitled Chapter on the recitation ofthe talbiyya at the

mosque at Dha al-Ifulayft.

He goes on to state, "'Ali b. 'Abd Allah related to us, quoting Sufyan, quoting

Musa b. 'Uqba, quoting Salim b. 'Abd Allah as follows, and also 'Abd Allah b.

Maslama related to us, quoting Malik, from MUsa b. 'Uqba, from Salim b. 'Abd

Allah as follows, saying that he heard his father say, 'The Messenger of God

(SAAS) only recited the talbryya from at the mosque.'" This meant the mosque

at Dhu al-Bulayfa.

The community of scholars, except for Ibn Maja, related this, from various

lines, from Musa b. 'Uqba.

Also there is an account given by Muslim, from MUsa b. 'Uqba, from Salim

and Nafi' and Barnza b. 'Abd Allah b. 'Umar, all three quoting 'Abd Allah b.

'Umar. He related as above, but added, "And he said, 'Labbayka, labbayk! "At

Your service, 0 God, at Your service!"'"

In one account given by both scholars through Malik, Musa b. 'Uqba, quoted

Salim as saying, "'Abd Allah b. 'Umar stated, 'Regarding this bayt/ii,81 of yours

about which you tell lies concerning the Messenger of God (SAAS), he actually

only recited the talbiyya from near the mosque!'"

A statement fully contradicting this is also related from Ibn 'Umar, as will

come in the next section. Namely, the report cited in both ,abib collections

from a line through Malik, from Sa'id b. AbU Sa'id al-Maqburi, from 'Ubayd b.

81. An elevated position from which, according to some sources, the Prophet (SAAS) began

chanting the talbiyya.
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Juray!)., from Ibn 'Umar. Therein he relates a ｾ｡､ｩｴｨ in which 'Abd Allah stated,

"Regarding the recitation of the talbiyya, I never saw the Messenger of God

(SAAS) recite itbefore his mount set off with him."

Imam A!).mad stated that Ya'qub related to him, quoting his father, from Ibn

Is!).aq, quoting ｋ ｨ ｵ ｾ ｡ ｹ ｢ b. 'Abd aI-RaQ.man aI-Jazarl, from Sa'ld b. Jubayr,

who said, "I asked 'Abd Allah b. 'Abbas, 'Abu a1-'Abbas, 'It's strange that the

Companions of the Messenger of God (SAAS) should differ over his recitation

of the talbiyya, over when he made it obligatory.'

"He replied, 'I know better than anyone about that. The Messenger of God

(SAAS) only performed just one ｾ ｩ ｪ ｪ ｡ ［ that's why they differ.

'''The Messenger of God (SAAS) went forth to make the pilgrimage. After

performing the prayer, of two raka'at in his mosque at Dhu a1-Bulayfa, it was

while in his seat that he made it obligatory. He recited the talbiyya for the

pilgrimage when he had completed his two raka'at; people heard him do this

and remembered it. He then mounted up, and when his camel stood, he recited

the talbiyya. Various people knew he did so; that was because they were arriving

in groups. These people heard him make the recitation when his mount stood

upright; they said, "The Messenger of God (SAAS) only recited the talbiyya

once his mount had stood upright."

'''The Messenger of God (SAAS) then proceeded on. And when he was at a

point overlooking·a1-Baydal , he recited the talbiyya. Various people knew he did

this and so they concluded, "The Messenger of God (SAAS) only recited the

talbiyya once he reached a point overlooking ai-Bayda'." But, I swear by God, in

fact it was while he was in his chapel that he made it obligatory; he recited the

talbiyya when his camel stood up with him, and he also made the recitation when

he reached a point overlooking ai-Bayda'.'''

There are those who accept the statement of 'Abd Allah b. 'Abbas that the

Prophet (SAAS), did recite the talbiyya in his chapel after he had completed his

two raka'at; a1-Tirmidhl and a1-Nasa'i both related this from Qutayba, from 'Abd

ai-Salam b. Barb, from ｋ ｨ ｵ ｾ ｡ ｹ ｦ Ｌ in a similar acconnt.

AI-Tirmidhi categorized that ｾ ｡ ､ ｩ ｴ ｨ as ｾ｡ｳ｡ｮ gharib, "good and unilateral";

we know of no one except 'Abd ai-Salam who related this. He stated this, even

though the account had been related previously by Imam A!).mad, through

Mu!).ammad b. IsQ.aq, back to him Ｈ ｋ ｨ ｵ ｾ ｡ ｹ ｦ Ｉ Ｎ Similarly, the ｾ ｡ ｦ ｩ Ｇ ＿ a1-Bayhaql

related. it from a1--Q;lt!'1, from 'Abd Allah b. A!).mad, from his father. He then

stated, Ｂ ｋ ｨ ｮ ｾ ｡ ｹ ｦ al-Jazali is not a strong source. And a1-Waqidi related it, with

a line of transmission ofhis own, from Ibn 'Abbas." A1-Bayhaqi then commented,

"However, it is not purposeful to follow a1-Waqidi; the accoufits relating to

this subject from 'Umar and others have firm and strong snpports. But God,

Almighty is He, knows best."

I comment that if this ｾ ｡ ､ ｩ ｴ ｨ is authentic, what it contains provides a synthesis

between these accounts that differ and it also provides excuse for those who
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related what was contrary to the actual facts. However, there is some weakness

in its line of transmission. Moreover, statements have also been attributed to Ibn

'Abbas and Ibn 'Umar that contradict what is related above from them, as we

will show and interpret.

Thus there are the reports ofthose who state that the Messenger of God (SAAS)

recited the talbiyya when his camel stood upright.

Al-Bukharl stated that it was related to him by 'Abd Allah b. Mui).ammad,

quoting Hisham b. Yusuf, quoting Ibn Jurayj, quoting Mui).ammad b. al­

Munkadir, from Anas b. Malik, who said, "The Prophet (SAAS) performed

a prayer of four raka'iU in Medina then another of two raka'iZt at Dhu al-I;Iulayfa.

He then spent the night and was there next morning at Dhu al-I;Iulayfa; when

he mounted his camel and it stood upright, he recited the talbiyya."

Al-Bukharl also related it, as did Muslim and the ahl al-sunan, along various

lines of transmission, from Mui).ammad b. al-Munkadir and Ibrahim b. Maysara,

from Anas.

It is established in both Faltib collections from a /ladith of Malik, from Sa'ld

al-Maqburl, from 'Ubayd b. Jurayj, from Ibn 'Umar, who said, "Regarding the

recitation of the talbiyya, I never saw the Messenger of God (SAAS) recite it

until his mount set off with him."

Both scholars promulgated in their Fabib collections from an account of

Ibn Wahb, from Yunus, from al-ZuhIi, from Salim, from his father, that the

Messenger of God (SAAS) would mount his camel at Dhu al-I;Iulayfa and he

then recited the talbiyya when it stood upright.

Al-Bukharl enticles a section: Chapter of those who recited the talbiyya when

their camels stood upright.

He went on, "Abu Ｇ ａ ｾ ｩ ｭ related to us, quoting Ibn Jurayj, quoting Salii). b.

Kaysan, from Nafi', from Ibn 'Umar, who said, "The Prophet (SAAS) recited

the talbiyya when his camel stood upright bearing him."

Muslim and ai-Nasa'l related this from a badith ofIbn Jurayj.

Muslim stated that Abu Bakr b. Abu Shayba related to him, quoting 'Ali b.

Mushir, from 'Ubayd Allah, from Nafi', from Ibn 'Umar, who said, "When the

Messenger of God (SAAS) placed his foot in the stirrup and his mount stood

up bearing him, he recited the talbiyya from Dhu al-I;Iulayfa."

Muslim is alone in relating this through this line. Both scholars related it from

a different line, from 'Ubayd Allah b. 'Umar, from Nafi'.

Al-Bukharl went on to head a section: Chapter on reciting the talbiyya pcing

towards the qibla.

He went on, "AbU Mamar stated that it was related to him by 'Abd al-Warith,

quoting Ayyub, from Nafi', who said, 'When Ibn 'Umar prayed in the morning

at Dhu al-I;Iulayfa, he ordered his mount to be brought. It was saddled and he

mounted it. When it stood up bearing him, he would face the qibla. He would

then ride on, reciting the talbiyya until he reached the· baram, "the sacred
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precincts of Mecca". He would then cease the recitation until he reached Dhu

Tuw.," where he would spend the night until morning. After performing the

morning prayer, he would take a bath; he claimed that the Messenger of God

(SAAS) had done this. '" .

He then stated, "Ism.'II agreed with him, quoting Ayyilb, concerning the

taking of a bath."

AI-Bukhiirl also included this baduh in his section on the pilgrimage, from

Mu1).ammad b. '1sa, from J::Iammad b. Zayd. In his line oftransmission, the badUh

comes from Ya'qub b. IbrahIm al-DawraqI, from Isma'II, he being Ibn 'Vliyya.

Muslim related it from Zuhayr b. J::Iarb, from Isma'Il, and also from Abu

al-RabI' al-ZahranI, and others, from J::Iammad b. Zayd, each of these three

deriving it from Ayyub, from Abu Tamlma al-SakhtiyanL Abu Da'ud related it

from A1).mad b. J::Ianbal, from Isma'il b. 'Vliyya.

AI-Bukhiirl went on to state that Sulayman Abu al-RabI' related to him,

quoting Fulay1)., from Nafi', who said, "When ('Abd Allah) Ibn 'Vmar was about

to proceed to Mecca, he would put on a scentless pomade. He would then go to

the mosque at Dhu al-J::Iulayfa, perform the prayer, then mount up. When his

camel stood upright, bearing him, he declared himself to be in the ibram state.

He then said, 'This is what I saw the Messenger of God (SAAS) do.'"

AI-Bukharl is alone in giving this from this line.

Muslim narrated as follows from Qj.Itayba, from J::Iatim b. Isma'II, from Musa

b. 'Uqba, from Salim, from his father, who said, "Regarding this 'ai-Bayda" of

yours about which you "tell lies concerning the Messenger of God (SAAS), he

actually only recited the talbiyya from near by the tree, when his camel stood up

there bearing him."

This baduh gives a combination between the first narrative ofIbn 'Vmar and

these accounts about him. Namely, that the declaration of the ibram state was

made at the mosque, but after he had mounted his camel and it had stood up

bearing him at ai-Bayda', this word here meaning "the open land". And that was

prior to his arrival at the place known as aI-Bayda'.

AI-Bukharl stated thereafter, in another section, that Mu1).ammad b. Abu Bakr

al-Muqaddimi related to him, quoting Fuqayl b. Sulayman, quoting Mus. b.

'Vqba, quoting Kurayb, from 'Abd Allah b. 'Abbas, who said, "The Messenger

of God (SAAS), proceeded out from Medina after he had combed and oiled

his hair and after he and his Companions had put on their izar, 'upper body

wraps', and their rida', 'waist-wraps'. He didnot forbid the wearing of any kind

ofmaterial for these garments except those treated with saffron, since they might

leave scent on the skin. When he reached Dhll al-J::Iulayfa, he mounted his camel

and rode it to ai-Bayda>, where he and his Companions recited the talbiyya

and placed garlands around the necks of the camels for sacrifice. This occurred

five days prior to the end of Dhll al-Q,tCda. He proceeded on to Mecca, reaching

82. A location near Mecca.
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there four days into Dhjj al-I:Iijja. He then circumambulated the ka'ba and made

the saC;,83 'the passage'. He did not declare his state of ibram ended, since he had a

sacrificial camel and had placed a garland on it. He then dismonnted at the heights

ofMecca at al-I:IajUn, still being in the ibram state for the pilgrimage. He did not

again approach the ka'ba, after having circumambulated it, until he returned

from Mt. 'Arafat. At that time he told his Companions to circumambulate

the ka'ba to pass between al-Safa and al-Marwa, to cut their hair short and to

conclude their state of ibram. This applied only to those who had not brought

sacrificial camels and had not placed garlands around the necks of the animals.

Those accompanied by their wives were then allowed to approach them, and to

use perfume and wear their normal clothing."

AI-Bukh1iri is alone in giving this.

Imam Al:unad narrated from Bahz b. Asad, I:Iajjaj, Rawl:t b. 'Ubada, and

'Affan b. Muslim, all of whom quoted Shu'ba as stating, "Qitada informed me

as foliows, 'I heard Abjj I:Iassan al-A'raj al-Ajrad - he being Muslim b. 'Abd

Allah ｡ｬＭｂ｡ｾｲｩ - quote Ibn 'Abbas as saying, "The Messenger of God (SAAS)

performed the al-:r-uhr prayer at Dhjj al-I:Iulayfa, then called for his sacrificial

camel. He stripped off the hair from the surface of its right hump and blood

flowed from it. He then garlanded it with two sandals and asked that his riding

camel be brought. When it bore him off to above al-Bayda', he recited the

talbiyya for the pilgrimage." ",

He related this also from Hushaym, who said, "Our men, including Shu'ba,

informed us ..." He went on to narrate the badtth in similar form.

Imam Al:tmad also related this from Rawl:t, Abjj Da'jjd al-Tayalisi and Waki'

b. Jarral:t, all of them quoting Hisham al-Dastawa'i, from Qitada, in similar form.

Muslim related it in his ,abib collection from this same line and the ahl

al-sunan also quote it in their books.

These various lines of transmission quoting Ibn 'Abbas as stating that the

Messenger of God (SAAS) recited the talbiyya when his camel stood up bearing

him, are more secure and sound than the account of ｋ ｨ ｵ ｾ ｡ ｹ ｦ al-Jazari, from

Sa'id b. Jubayr. But God knows best.

This is also true of the account that affirms and explains that the Messenger

of God (SAAS) recited the talbiyya when his mount proceeded on ahead of the

other camel; this implies probability that what he meant was that he declared

himself in the ibram state at the mosque when his monnt arose bearing him. The

account relating his riding on his mount gives more information than the other.

But God knows best.

83. This rite is a necessary part of both the 6ajj and the Cumra. It consists of al-sa<i, "walking"

or "moving", seven times between the hillocks al-!:;;afa and al-Marwa. This commemorates the

frenzied running otAbraham's wife Hagar seven times from one of these hills to the other hoping

to catch sight of a caravan that might provide water for her child Isma<il. Ultimately the well

zamzam miraculously appeared at her son Isma5Il's feet.
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The account ofAnas relating to that is free from objections, as is that ofJabir

b. 'Abd Allah in the ｾ ｡ ｻ ｬ ｩ ｻ ｬ collection ofMuslim, through Ja'far alcSadiq, from his

father, from Abu al-I:Iusayn Zayn" ai-'Abidln, from Jabir, in his lengthy {ladith

that will be related hereafter. It is to the effect that the Messenger of God

(SAAS) recited the talbiyya when his mount arose bearing him. This account,

too, is unexceptionable. But God knows best.

AI-Bukharl related through al-Awza'l as follows, "I heard 'Ata' say, on. the

authority of Jabir b. 'Abd Allah, that the recitation of the talbiyya by the

Messenger of God (SAAS) was at Dhu alcI:Iulayfa when his mount stood up

bearing him."

Regarding the {ladith that Mu1).ammad b. Is1).aq b. Yasar related, from Abu

al-Zinad, from 'A'isha, daughter ofSa'd. She said, "Sa'd stated, 'The Messenger

ofGod (SAAS), when he set offalong the ai-Far' road, recited the talbiyya as his

camel bore him away. When he took another route, he recited the talbiyya when

he overlooked aI-Bayda'.'"

Abu Da'ud and aI-Bayhaql narrated this from a {ladith of Ibn Is1).aq; it has

strange and objectionable aspects. But God knows best.

These various lines of authority indicate the certainty or the high probability

that the Messenger of God (SAAS) adopted the i{lram state after the prayer and

after mounting his camel and it had begun to move away. In his account Ibn

'Vmar adds, "... while facing the qibla, 'towards the ka'ba'."

Chapter: On a discussion and examination ofhow the Prophet ($AAS) performed the

pilgrimage, whether as the ba}} al-ifrad, the al-tamatiuc, or the al-qiran. 84

Accounts indicating that the Prophet (SAAS)

performed the ｾ｡ｪｪ al-ifrad.

The account of 'A'isha, "mother of the Believers", concerning this.

Abu 'Abd Allah Mui).ammad b. Idrls aI-Shafi'I stated that Malik informed

him, from 'Abd aI-Rai).man b. aI-Qisim, quoting his father, who quoted 'A'isha

as stating, "The Messenger of God (SAAS) performed the {lajj al-ifrad."

Muslim related this from Isma'll, from Abu Uways and Ya1).ya b. Ya1).ya, from

Malik. Imam A1).mad related this from 'Abd al-Ra1).man b. Mahdl, from Malik.

A1).mad stated that Is1).aq b. '1sa related to him, quoting ｡ ｬ ｾ ｍ ｵ ｮ ｫ ｡ ､ ｩ ｲ b.

Mui).ammad, from Rabl'a b. Abu 'Abd al-Rai).man, from al-Qasim b. Mui).ammad,

84. These terms refer to the three different ways the pilgrimage may be performed. The Itaj}

al-iftiid is when the pilgrim assumes the ibram state with the intent ofperforming only the bajj and

not the Cumra at the same time. The bajj al-tamattu' is when the pilgrim has no hadi, "sacrificial

animal", and assumes the ibram state only to perform the 'umra. Having completed the 'umra, the

pilgrim acquires a hadi and resumes the i/trllm state to perfonn the /tajj. The bajj al-qiran is when

a pilgrim has a haJJ, assumes the i/tram state once only and performs both the <Umra and the /tajj

in sequence.
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from 'li.'isha, who said, "The Messenger of God (SAAS) performed the /:tajj

al-ifrad."
Imam Al;1mad stated that Shurayl;1 related to him, quoting Ibn Abu al-Zinad,

from his father, from 'Urwa, who quoted 'A'isha, and from 'Alqama, from his

father, quoting his mother, who quoted 'A'isha, and from Hisham b. 'Urwa,

from his father, who quoted 'A'isha. All three accounts quoted 'A'isha as saying,

"The Messenger of God (SAAS) performed the /:tajj al-ifrad."

Al;1mad is alone in quoting 'A'isha from these lines of transmission.

Imam Al;1mad stated that 'Abd al-A'Ia b. I:Iammad related to him, "I studied

under Malik b. Anas (the following /:tadith) from Abu al-Aswad, from 'Urwa,

from 'A'isha, who said, 'The Messenger of God (SAAS) performed the /:tajj

al-ifrad. '"

He (Al;1mad) went on to state that Rawl;1 related to him, quoting Malik, from

Abu al-Aswad Mul;1ammad b. 'Abd al-Ral;1man b. Nawfal, an orphan in the

care of 'Urwa, from 'Urwa b. al-Zubayr, who quoted 'A'isha as saying, "The

Messenger of God (SAAS) performed the /:tajj al-ifrad."

Ibn Maja related this from Abu ｍｵｾＧ｡｢Ｌ from Malik, in this way.

AI-Nasa'i related it from Qutayba, from Malik, from Abu al-Aswad, from

'Urwa, who quoted 'A'isha as saying, "The Messenger of God (SAAS) recited

the talbiyya for the /:tajj."

Al;1mad also stated that 'Abd al-Ral;1man related to him, from Malik, from Abu

al-Aswad, from 'Urwa, who quoted 'A'isha as saying, "We went forth with the

Messenger of God (SAAS). Some of us recited the talbiyya for the /:tajj, others

of us did so for the 'umra, while some did so both for the /:tajj and the 'umra. The

Messenger ofGod (SAAS) recited the talbiyya for the /:tajj. Those who did so for

the 'umra declared their i/:tram state at an end when they had circumambulated the

ka'ba and had traversed between al-Safa and al-Marwa. Those who did so for the

/:tajj or for the 'umra did not declare their i/:tram state concluded until the yawm

al-na/:tr, the day when the sacrificial animals were slaughtered."

AI-Bukhiiri related it thus from 'Abd Allah b. Yusuf, al-Qu'ayni and Isma'il

b. Abu Uways, (all) quoting from Malik. Muslim narrated it from Yal;1ya b.

Yal;1ya, from Malik.

Al;1mad stated that Sufyan related to him, from al-Zuhri, from 'Urwa, from

'A'isha, who said, "The Messenger of God (SAAS) recited the talbiyya for

the /:tajj, while others did so for the /:tajj and the 'umra; yet others did so for

the <umra."

Muslim related it from Ibn AbU 'Umar, from Sufyan b. 'Uyayna in similar

form.

Then there is the /:tadith of Imam Al;1mad, who stated that Qutayba b. Sa'id

related to him, quoting 'Abd al-'Aziz b. Mul;1ammad, from 'Alqama b. Abu

'Alqama, from his mother, from 'A'isha, who said, "The Messenger of God

(SAAS) gave instructions to the people on the /:tijjat al-wada'. He said, 'Those
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who wish to perform an 'umra prior to the lzajj should do so.' The Messenger of

God (SAAS) performed the lzajj al-ifrad and did not perform the 'umra."

This lzadith is very strange. Al)mad b. I;Ianbal is alone in giving it. Its line of

transmission is not bad, but one phrase in it is completely unacceptable, namely,

"and he did not perform the 'umra".

If by this it is meant that he did not perform the 'umra either along with the

lzajj or prior to it, then the statement agrees with those who say he performed the

lzaii al-ifrad. If it means that he did not perform the 'umra at all, neither before,

with or after the lzajj, then I am unaware of any scholar who would support it.

Moreover, this would contradict authentic statements of 'A'isha and others to

the effect that the Prophet (SAAS) did perform four 'umra, all of them in Dhu

al-Ql'da, except for that performed along with his lzijja.

Discussion ofthis will follow in detail in the section discussing the lzajj al-qiran.

But God knows best.

The same applies to the lzad.th narrated by Imam A!)mad, who stated that

Raw!) related to him, quoting Sali!) b. Abu a1-Akhc!ar, quoting Ibn Shihab (who

said) that 'Urwa informed him that 'A'isha, wife of the Prophet (SAAS), said,

"The Messenger of God (SAAS) recited the talbiyya for the lzajj and the 'umra
on the lzijjat al-wadit', and he led his had. with him. (Some) people with him.

recited the talbiyya for the 'umra and led their sacrificial animals; other people

recited the talbiyya for the 'umra and did not lead sacrificial animals."

'A'isha went on, "I was among those who recited the talbiyya for the 'umra and

I did not lead a had•.

"When the Messenger of God (SAAS) arrived (in Mecca), he said, 'Those of

you who recited the talbiyya for the 'umra and led a had. should circumambulate

the ka'ba and pass between al-Safa and al-Marwa; nothing for which you have

declared the ilzram will be permitted until you have completed the lzajj and

sacrificed your animal on the day for the slaughter. Those ofyou who recited the

talbiyya for the 'umra and did not lead with you an animal for sacrifice should

circumambulate the ka'ba, pass between al-Safa and al-Marwa; you may then

shorten your hair and declare your ilzram concluded. You may then recite the

talbiyya for the lzajj and lead an animal for sacrifice. Those unable to do this may

fast for three days on the baii and for seven days when you return to your family.'''

'K'isha went on, "The Messenger of God (SAAS) gave priority for the lzajj

that he feared he might miss, and postponed the 'umra."

This is one of the alzad.th unique to Imam Al)mad; some of its phraseology

is objectionable. For some of it there is testimony in the ,alz.lz collections. Sali!)

b. Abu al-Akhc!ar is not considered one of the prime companions of a1-Zuhri,

especially when others, as in some of the phraseology ofhis text here, contradict

him.

The quotation, "He gave priority to the lzajj that he feared he might miss and

postponed the 'umra" does not fit with the beginning of the lzadith that states,

"he recited the talbiyya for the lzajj and the 'umra."
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If what he meant is that he recited the talbiyya for both together, then gave

priority to the performance of the /:tajj and thereafter, having finished it, recited

the talbiyya for the 'umra, as is maintained by those who say he performed the

/:tajj al-ifriid, then that accords with our view here.

If what is meant is that he postponed the 'umra, after having declared himself

in the i/:triim state for it, then this is a view held by no scholar known to me. If

the account means that he found performing the /:tajj enough to dispense with

those of the 'umra, and that the 'umra was combined into the /:tajj, then the

statement supports those who maintain that he performed the /:tajj al-qiriin.

These latter give preference to those who relate that the Messenger of God

(SAAS) gave precedence to the /:tajj, to the performance of the /:tajj, that is, even

though he also purposed that ofthe 'umra. These scholars maintain, "All sources

saying he performed the /:tajj al-ifriid also narrate his having performed the

/:tajj al-qiriin." This will be shown hereafter. But God, Almighty is He, knows

best.

The Account ofJabir b. 'Abd Allah supporting his

having performed the bajj al-ifrad.

Imam Al).mad stated that Abu Mu'awiya related to him, quoting al-A'mash,

from Abu Sufyan, from Jabir b.' 'Abd Allah, who said, "The Messenger of God

(SAAS) recited the talbiyya for the /:tajj on his pilgrimage."

The line of transmission for this is excellent and conforms with the criteria

of MusliII!,.

Al-Bayhaqi related this from al-I;Iiikim and others, from ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ from

Al).mad b. 'Abd al-Jabbar, from Abu Mu'awiya, from al-A'mash, from Abu

Sufyan, from Jabir, who said, "The Messenger of God (SAAS) recited the

talbiyya on his pilgrimage for the /:tajj with no 'umra along with it."

This addition is very strange. The account ofImam Al).mad b. I;Ianbai is more

appropriate. But God knows best.

In the Fa/:ti/:t collection of Muslim an account is related through Ja'far b.

Mul).anunad, from his father, from Jabir, who said, "We recited the talbiyya for

the /:tajj; we did not know of the 'umra."
Ibn Maja narrated, from Hisham b. 'Ammar, from al-Darawardiand I;Iatim

b. Isma'll, who both quoted Ja'far b. Mul).ammad from his father, from Jabir,

who said, "The Messenger of God (SAAS) performed the /:tajj al-ifriid." This

line of transmission is excellent.

Imam Al).mad stated that 'Abd al-Wahhab al-Thaqafi, quoting I;Iabib ­

al-Mu'allim, that is - from 'Ata', quoting Jabir b. 'Abd Allah, who said, "The

Messenger of God (SAAS), and his Companions recited the talbiyya for the /:tajj;
none of them had a sacrificial animal with him, except for the Prophet (SAAS)
and Tall).a." ,
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He proceeded to quote the rest of the [tadith, which is given in full in the ｾ ｡ ｛ ｴ ｩ ｛ ｴ

collection of al-Bukhan, as will be given, quoting Mu!:>ammad b. al-Muththana,

from 'Abd al-Wabhab.

The Account of'.Abd Allah b. (Umar regarding

the Itajj al-ifrad.

Imam A!:>mad stated that Isma'il b. Mu!:>ammad related to him, quotirig 'Abbad

- meaning Ibn 'Abbad - quoting CUbayd Allah b. 'Abd Allah b. CUmar, from

Nafi', from Ibn CUmar, who said, "We recited the talbiyya with the Prophet

(SAAS) for the [tajj alone."

Muslim related it in his ｾ｡｛ｴｩ｛ｴ collection, from 'Abd Allah b. 'Awn, from 'Abbad

b. 'Abbad, from CUbayd Allah b. CUmar, from Nafi', from Ibn CUmar (who said)

that the Messenger of God (SAAS) recited the talbiyya for the [tajjalone.

The Mfi'? Abu Bakr al-Bazzar stated that al-J:Iasan b. 'Abd al-'Aziz and

Mu!:>ammad b. Miskin, both of whom said that Bishr b. Bakr related to them,

quoting Sa'id b. 'Abd al-'Aziz b. Zayd b. Aslam, from Ibn CUmar, who said that

"The Messenger of God (SAAS) recited the talbiyya for the [tajf' - meaning as

a mufrid.

The line of transmission for this is excellent; they (the major scholars) did not

promulgate it.

The Account ofIbn '.Abbas for the Itajj al-ifrad.

The [taft'? al-Bayhaqi narrated from a [tadith of Raw!:> b. CUbada, from Shu'ba,

from AyyUb, from Abu al-'jUiyya al-Bara', from Ibm 'Abbas, who said, "The

Messenger of God (SAAS) recited the talbiyya for the [tajj and arrived (in

Mecca) four days before the end of Dhu al-J:Iijja. He performed the sub[t prayer

with us in al-Bat\:>a' and then said, 'Those who wish to make it an 'umra should

do so.'"

He then stated, "Muslim narrated it, from Ibrahim b. Dinar, from Ibn Raw!:>."

It has been given above, from an account of Q;ttada, from Abu J:Iassan

al-A'raj, from Ibn 'Abbas, that the Messenger of God (SAAS) performed the

al-,?uhr prayer at Dhu al-J:Iulayfa. Thereafter his sacrificial camel was brought,

and he stripped the hair from the right surface of its hump. His riding camel was

then brought and he mounted it. When it bore him away and he was overlooking

aI-Bayda', he recited the talbiyya for the [tajj.

This is also included in the ｾ ｡ ｍ Ｇ collection of Muslim.

The [taft'? Abu al-J:Iasan al-Darqutni stated that al-J:Iusayn b. Isma'll related to

him, quoting Abu Hisham, quoting Abu Bakr b. 'Ayyash, quoting Abu J:Iusayn,

from 'Abd al-Ra!:>man b. al-Aswad, from his father, who said, "I performed
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the pilgrimage with Abu Bakr, and he jarrada." And also with 'Umar, and he

jarrada. And also with 'Uthman, and hejarrada."

AI-Thawrl traced this from Abu I:Iusayn.

We have only referred to this here because it is apparent that these Imams,

may God be pleased with them, would only have done this from having been

taught. What is meant here by the verbal noun ofjarrada is performing the l;ajj

al-ifrad. But God knows best.

AI-Darqutnl stated that Abu 'Ubayd Allah al-Qasim b. Isma'll and MuJ:tammad

b. Makhlad related to him, quoting 'All b. MulJanunad b. Mu'awiya al-Razzaz,

quoting 'Abd Allah b. Nafi', from 'Abd Allah b. 'Umar, from Nafi', from Ibn

'Umar, who said, "The Prophet ($AAS) appointed 'Attab b. Usayd in charge

of the pilgrimage and he performed the l;ajj al-ifrad. He then placed Abu Bakr

in charge (ofit) in the year 9 AH, and he performed the l;ajj al-Ifrad. Then the

Prophet ($AAS) went on the pilgrimage in the year 10 AH and performed the

l;ajj al-ifriid. Mter that the Messenger of God ($AAS) died and Abu Bakr

succeeded; he dispatched 'Umar and he performed the l;ajj al-ifrad. Abu Bakr

then went on the pilgrimage and performed the l;ajj al-ifriid. Abu Bakr died, and

'Umar succeeded. He dispatched 'Abd al-RalJman b. 'Awf on the pilgrimage

and he performed the l;ajj al-ifrad. He ('Umar) then went on the pilgrimage and

performed the l;ajj al-ifriid. Then 'Uthman was besieged and 'Abd Allah b. 'Abbas

took charge (of the pilgrimage) for the people and performed the l;ajj al-ifrad."

In the line of transmission for this l;adtth there is 'Abd Allah b. 'Umar

al-'Umarl; he is qa'lf, "a weak source". However, the l;afi:; al-Bayhaql stated,

"There is testimony (in favour of this l;adtth) with a line of transmission that is

$abi/:z, 'authentic'."

REFERENCE TO THOSE WHO STATE THAT THE PROPHET ($AAS)

PERFORMED THE lfAJJAL-TAMATTU'.

Imam AlJmad stated that I:Iajjaj related to him, quoting Layth, quoting 'Aqll,

from Ibn Shihab, from Salim b. 'Abd Allah, who said that 'Abd Allah b. 'Umar

stated, "The Messenger of God ($AAS) performed the l;ajj al-tamattu' on 'the

farewell pilgrimage', along with the 'umra. He recited the talbiyya and led his

had, on from Dhu al-I:Iulayfa. The Messenger of God (SAAS) set off and then

recited the talbiyya for the 'umra and thereafter for the l;ajj. There were some

people who had sacrificial animals and led them forward to DhU al-I:Iulayfa;

some of them did not have animals for sacrifice.

"When the Messenger of God (SAAS) arrived in Mecca, he addressed the

people, saying, 'Those ofyou who brought an animal for sacrifice is not released

from his state of il;ram for anything he has so declared until he completes his

l;ijja. Those who have not brought an animal for sacrifice should circumambulate

85. Ibn Katlnr goes on to tentatively suggest that the word means "to perform the bali al-ifrild".
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the ka'ba and pass between al-$afa and al-Marwa. Then they should shorten

their hair and declare their ibram completed. They should then declare the

talbiyya for the bajj and make sacrifice. Those who have no sacrificial animal

should fast for three days, or for seven if they return to their families.'

"The Messenger ofGod ($AAS) circumambulated the ka'ba when he arrived

in Mecca. He first saluted the corner," then jogged for three circuits of the seven

and walked for four. Having completed the circuits of the ka'ba, he performed

two raka'at at the maqam Ibrahim,'" 'Abraham's station'; he then completed the

prayer and left. He proceeded on to al-$afa and circumambulated both it and

al-Marwa. He did not declare balal anything he had previously declared baram

until he had completed his bijja, and he slaughtered his carnel at the day for

the sacrifice. He thereafter performed the circumambulation of the baii around

the ka'ba. Those who had brought animals for sacrifice did as the Messenger

($AAS) had done."

Imam AJ.unad stated, "J::Iajjaj related to us, quoting Layth, quoting 'Aqll,

from Ibn Shihab, from 'Urwa b. al-Zubayr (who said that) 'jPisha told him of the

Messenger of God ($AAS) having performed the bajj al-tamattu' at the 'umra

and on to the bajj and that the other people did as he had. This is similar to what

Salim b. 'Abd Allah informed me, from 'Abd Allah, concerning the practice of

the Messenger of God ($AAS)."

AI-Bukhari related this badith from Yal:tya b. Bukayr, while Muslim and Abu

Da'ud related it from 'Abd ai-Malik b. Shu'ayb, from al-Layth, from his father.

AI-Nasa'i related it from Mul:tammad b. 'Abd Allah b. al-Mubarak al-Makhrami,

from J::Iujayn b. al-Muthanna; all three quoted al-Layth b. Sa'd, from 'Aqil, from

al-Zuhri, from 'Urwa, from 'j\'isha. They did so as Imam AJ.unad, may God

have mercy upon him, recounted it.

This hadith is one that is problematical, relating to all the three accounts (of

the bijja).

Regarding the badith account ofhis performing the baii al-ifrad, in this there is

substantiation for the 'umra being performed either before the bajj or along with it.

Regarding the account of the special nature of the performance of the bajj

al-tamattu', (this badith) is problematic because he (the source) recounted that

the Prophet ($AAS) did not relieve himselfof the ibram following his procession

between al-$afa and al-Marwa. And this is not the case with those performing

the bajj al-tamattu'.

Those who claim that he was unable to declare the state of ibram at an end

by the fact of his having led a camel to sacrifice substantiate this view by

reference to a statement attributed to ｊＺＺｉ｡ｦｾ｡Ｎ She asked, "Messenger ofGod, why

86. In which is embedded the meteorite "black stone".

87. The place where the Prophet Abraham stood for prayer. An edifice is built over a stone

brought by ISm.a'II when they were building the kacba. Pilgrims stop here and perform a prayer of

two rr,z.ka(iU after their completion of the circumambulation of the kacba.
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do some people declare the ibriim concluded, while you did not after your 'umra?"

He replied, "I had braided my hair and had garlanded my sacrificial camel; I

could not declare my ibriim completed until I had performed the sacrifice."

Their account is implausible, because the abiidith affirming his having per­

formed the bajj al-qiriin refute this statement and deny his having recited the

talbiyya first at the 'umra and then, having passed between aI-Safa and al-Marwa,

he recited the talbiyya for the bajj. This is not reported in this way by anyone

with a line of transmission that could be categorized as ｾ｡｢ｩ｢Ｌ basan or t/a'if.

Regarding the statement in this badith, "The Messenger of God (SAAS)

performed the bajj al-tamattu' on 'the farewell pilgrimage', along with the 'umra,

if what is meant by this is al-tamattu' specifically, this being the declaration of

the conclusion of the ibriim state after the passage between aI-Safa and aI-Marwa,

then this is not so. For the badith contains material refuting this. Moreover, in the

affirmation ofhis having made the bajj al-qiriin there is material contradicting this.

If what is meant here is al-tamattu' al-'iim, or the general enjoyment (of a

concession), then that would certainly include the bajj-al-qiriin; and this is what

is meant here.88

The statement, "The Messenger of God (SAAS) set off and then recited the

talbiyya for the 'umra and then for the bajj." If by this is meant that he "set off"

by pronouncing the word 'umra before the word bajj, by saying, "I am at Your

service, 0 God; an 'umra in bajj."" This is clear and does not deny (the possibility

that it was to be a (baiJ) al-qiriin.

Ifby it is meant that he recited the talbiyya for the 'umra first, and then added

to it the bajj much later, but before his performing the circumambulations, then

it also constituted bajj al-qiriin.

If by it he meant that he recited the talbiyya for the 'umra and then, having

completed its activities, whether he did or did not declare his state of ibriim

concluded by the leading up of a sacrificial animal, as some claim, but in fact

recited the talbiyya for the bajj after finishing the actions for the 'umra and

before his departure for Mina, then this is a view not expressed by any of his

Companions, as we have shown above. Those who maintain this are refuted by

this lack of testimony and by the fact that it is contradicted by the abiidith that

exist to affirm his having performed the bajj al-qiriin, as will be shown, and also,

indeed, by those abiidith that have come down that substantiate his having

performed the bajj al-ifriid, as shown above. But God koows best.

It is clear - though God knows best ｾ that this badith of al-Layth, from 'Aqil,

from aI-Zuhri, from Salim, from Ibn 'Vmar, is also narrated from a different

path, from Ibn 'Vmar, whell he performed the bajj al-ifriid at the time when

al-I;Iajjaj was besieging Ibn al-Zubayr. He waS told, "People are disputing over

(these two groups); now if only you wonld postpone your bajj for this year." He

replied, "I would in that case do as the Prophet (SAAS) did."

88. Ibn Kathtr is here using the tamattu' in its literal sense in the second instance.

89. 'umra wa Itajj should here be understood asft a/-Cumra wa a/-bajj.
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He was referring to the occasion when he was blocked at the time of

al-I::Iudaybiyya. He declared himself in a state of ibram for the 'umra from Dhu

al-I::Iulayfa and then, when he overlooked ai-Bayda', said, "I consider both to

be one." Then he recited the talhiyya for the bajj along with it (the 'umra). The

narrator believed that the Messenger ofGod (SAAS) had done this; it was all the

same whether he had begun by reciting the talhiyya for the 'umra and then for

the bajj. They therefore related it thus, but there is controversy over this, as we

will show.

Explanation for this exists in the badith that 'Abd Allah b. Wahb narrated, as

follows, "Malik b. Anas and others informed me that Nafi' had related to them

that 'Abd Allah b. 'Umar went forth on the pilgrimage during the period ofcivil

disorder. He said, 'If! should be blocked from access to the ka'ha we would do

as the Messenger of God (SAAS) had done.' He left and recited the talhiyya for

the 'umra and travelled on until he arrived at a point above ai-Bayda'. He then

turned to his Companions and said, 'I consider both to be nothing but one; I

testify to you that I am committing myself to performing the bajj along with the

'umra.' He continued on until he reached the ka'ha, which he circumambulated.

He performed the passages between aI-Safa and al-Marwa seven times and did

not add thereto. He considered that that was sufficient. He also brought an

animal for sacrifice."

The author of the $abib collection (al-Bukhari) promulgated it from a badith

of Malik. And both scholars gave it from a badith of 'Ubayd Allah, from Nafi'.

'Abd aI-Razzaq narrated it from 'Ubayd Allah and 'Abd aI-'Aziz b. Abu Rawwad,

from Nafi' in similar words. In that account it ends by saying, "That was what·

the Messenger of God (SAAS) did."

Also there is al-Bukhari's account in which he quotes Qutayba, quoting

Layth, from Nafi', who said, "Ibn 'Umar wanted to perform the pilgrimage when

al-I::Iajjaj was besieging Ibn al-Zubayr. He (Ibn 'Umar) was told, 'People are

engaged in a conflict; we are afraid they will block you.' He replied, 'There is

indeed in the Messenger of God (SAAS) a good model for you. I shall therefore

do as he did. I testify to you that I am committing myself to the 'umra.'

"He proceeded until he was np above ai-Bayda'. Then he said, 'I consider the

bajj and the umra to be one; I testify to you all that I have committed myself to a

bajj along with my 'umra.' He brought an animal for sacrifice that he had purchased

at Q]Idayd. He added nothing else to that, and he did not declare permissible

anything for which he had declared his ibram. He did not shave, nor did he cut

his hair short until it was the day for the sacrifice. He then slaughtered his animal

and shaved. He considered that he had completed the circumambulations for

both the bajj and the 'umra by his first circumambulation."

Ibn 'Umar concluded, "It was thus that the Messenger of God (SAAS) acted."

AI-Bukhari stated that Ya'qub b. Ibrahim related to him, quoting Ibn 'Uliyya,

from Ayylib, from Nafi', (who said) that 'Abd Allah b. 'Abd Allah, the son of

Ibn 'Umar, came into the latter's house at which was Ibn 'Umar's ride (for the



176 THE LIFE OF THE PROPHET MUHAMMAD

pilgrimage). 'Abd Allah said, "I am uneasy and feel that there may be some

conflict between the people that may prevent your access to the ka'ba. What will

you do then?'

"Ibn 'Umar replied, 'The Messenger of God (SAAS) left (on the pilgrimage)

and the Quraysh disbelievers prevented his access to the ka'ba. If that happens

to me, I will do as he did. You had a good model in the Messenger of God

(SAAS). And I will therefore do as he did. I testify to yon that I am committing

myself to a J;ajj along with my 'umra.' He proceeded on and performed for both

one circumambulation."

AI-Bukhari also narrated it thus from Ibn al-Nu'man, from I:Iammad b. Zayd,

from Ayyilb b. Abil Tamima al-Sakhtiyani, from Nafi'. Muslim narrated it from

a J;adlth drawn from both of these, from Ayyilb.

Ibn 'Umar, may God be pleased with him, imitated the Messenger of God

(SAAS), in remaining uninvolved with the enemy's blockade and in sufficing

with one circumambulation for both the J;ajj and the 'umra. That was because he

had first declared himself in the iJ;riim state for an 'umra, for that to be part of

the J;ajj al-tamattu'. He feared there would be a blockade and so combined both,

inserting the J;ajj before the 'umra and before the circumambulation, and it thus

became a J;ajj al-qiriin.

What he said was, "I consider both to be nothing but one." By this he meant,

"There is no difference between a person being blocked from the J;ajj or from

the 'umra or from both." And when he reached Mecca, he accomplished both

sufficiently by his first circumambulation - as he clearly stated in the first

text we gave. In that he stated, "He considered that he had completed the

circumambulation for both the J;ajj and the 'umra by his first circumambulation."

Ibn 'Umar stated, "It was thus that the Messenger of God (SAAS) acted." By

this he meant that the Messenger of God (SAAS) had accomplished both the

J;ajj and the 'umra sufficiently by one circumambulation - that is, between

ai-Sara and al-Marwa.

This gives evidence that Ibn 'Umar spoke in favour of the J;ajj al-qiriin.

Therefore al-Nasii'i narrated, from MuI;!ammad b. ｍ｡ｮｾｩｬｲＬ from Sufyan b.

'Uyayna, from Ayyilb b. Milsa, from Nafi' that "Ibn 'Umar combined together

the J;ajj and the 'umra and performed one circumambulation".

AI-Nasii'i then narrated it from 'Ali b. Maymiln al-Raqqi, from Sufyan b.

'Uyayna, from Isma'il b. Umayya, and Ayyilb b. Milsa and Ayyilb al-Sakhtiyanl,

and 'Abd Allah b. 'Umar, all four of whom quoted Nafi' as saying that, "Ibn

'Umar came to Dhil al-I:Iulayfa and recited the talbiyya for the 'umra. He then

became concerned that he might be blocked from the ka'ba." And he proceeded

to relate the J;adith, and his including the J;ajj with the 'umra, the result being his

performing the J;ajj al-qiriin.
The implication of this is that when some narrators heard the statement of

Ibn 'Umar, "And I will therefore do as the Messenger of God (SAAS) did", and
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his other statement, "It was thus that the Messenger of God (SAAS)

acted", they believed that the latter had begun by reciting the talbiyya for the

'umra, then did so for the bajj, combining the latter with the former prior to the

circumambulation, and so they related the badtth with this understanding.

But Ibn CUmar did not mean this, but implied what we have indicated above.

God, however, best knows what is correct.

Moreover, supposing that he did recite the talbiyya for the 'umra first and

combined the baji with it prior to the circumambulation, this would then

constitute bajj al-qiriin, not a case of bajj al-tamattu' al-khii$ (in the technical

sense), it thus being evidence for those who support the idea of the superiority

of the bajj al-tamattu'. But God, Almighty is He, knows best.

Also there is the badtth related by a1-Bukhari in his $abib collection in which he

stated that Musa b. Isma'il related to him, quoting Hammam, from Q;1tada,

quoting Mu\arrif, from qmran, who said, "During the time of the Prophet

(SAAS), we performed the al-tamattu,.90 Then revelation came in the QjIr'an

(about the bajj al-tamattu') and a man said whatever he wished."

Muslim narrated this from MuJ:Iammad b. al-Muthanna, from 'Abd al-Samad

b. 'Abd al-Warith, from Hammam, from Q;1tada.

What is implied here is that it is the mut'a that is more general than the

al-qiriin and the al-tamattu' of the bajj.

This is shown by what is narrated by Muslim, from a badtth of Shu'ba and

Sa'ld b. Abu 'ArUba, from Q;1tada, from Mu\arrif, from 'Abd Allah b. al-Shikhir,

from qmran b. ｡ｬＭｬ［ｉｵｾ｡ｹｮ (who said) that the Messenger of God (SAAS)

combined the bajj with the 'umra, and he went on to narrate all the badtth.

Most of the early authorities apply the term al-mut'a to the al-qiriin. As

al-Bukhari stated - that Qutayba related to him, quoting l;Iajjaj b. MuJ:Iammad

al-A<war, from Shu'ba, from 'Amr b. Murr., from Sa'id b. a1-Musayyab, who said,

"'Ali and CUthman, may God be pleased with them both, had a disagreement, while

they were at CUsfan, over the al-mut'a. 'Ali said, 'Is what you want to put an end to

something the Messenger ofGod (SAAS) did?' When he saw that (to be the case)

'Ali b. Abu Talib recited the talbiyya for both (the bajj and the 'umra) together."

Muslim related this also from a badtth of Shu'ba, from al-l;Iakam b. CUyayna,

from 'Ali b. al-l;Iusayn, from Marwan b. al-l;Iakam. In that version, 'Ali said, "I

would never abandon a practice of the Messenger of God (SAAS), because of

anything anyone said."

Muslim related this also from a badtth of Shu'ba, from Q;1tada, from 'Abd

Allah b. Shaqiq. (In that version) 'Ali said to him, "Don't you realize that it was

only with the Messenger ofGod (SAAS), that we performed the bajj al-tamattu'?"

He replied, "Indeed yes; but we were afraid."

90. It should be remembered that al-tamattuC applies to what is temporary and is synonymous

with the term muta. The narrator is referring to this connotation in the foregoing tradition. The

"man" to whom he alludes is 'Um.ar, who subsequently forbad the practice.
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Then there is the I;tadith narrated by Muslim from a I;tadith of Ghundar, from

Shu'ba, and from 'Ubayd Allah b. Mu'adh, from his father, from Shu'ba, from

Muslim b. Mikhraq al-Qurri, who heard Ibn 'Abbas say, "The Messenger of

God (SAAS) recited the talbiyya for the 'umra, while his Companions did so·

for the I;tajj. The Messenger of God (SAAS) did not declare his state of il;tram

terminated, nor did those of his Companions who had brought an animal to be

sacrificed. The rest of them did (declare their state of il;tram terminated)."

Abu Da'ud al-Tayalisi narrated it in his musnad collection, as did Raw!). b.

'Ubada, from Shu'ba, from Muslim al-Qurri, from Ibn 'Abbas, who said, "The

Messenger of God (SAAS) and his Companions recited the talbiyya for the I;tajj.

Those of them who did not have a had, for sacrifice (then) declared their state of

il;tram terminated, while those who did bring a had, did not declare this." The

I;tadith proceeds.

If we consider both accounts authentic, then the conclusion favours the I;tajj

al-qiran. Ifwe decline acceptance ofboth, its probative value would be suspended.

If we give preference to the account of Muslim in his ｾ｡ＯＺｴｴｬ［ｴ collection concerning

the 'umra, where it is stated on the authority of 'Abbas that he (the Prophet

(SAAS) declared the il;tram of the I;tajj (al-ifrild), then this would argue in favour

of the I;tajj al-qiran, especially since evidence supporting this vyill be given from

Ibn 'Abbas.

Muslim narrated from a I;tadith of Ghundar and Mu'adh b. Mu'adh,from

Shu'ba, from al-.I;:!akam, from Mujahid, from Ibn 'Abbas, that the Messenger of

God (SAAS) said, "This is an 'umra that we have considered a mut'a; those not

having brought a had, may consider their il;tram fully concluded. The 'umra has

entered into the al-I;tajj until Judgement Day."

Al-Bukhan narrated from Adam b. Abu Iyyas and Muslim from a I;tad,th

of Ghundar, both quoting Shu'ba, from Abu Jamra, who said, "I declared my

intent to perform the I;tajj al-tamattu" but people advised against this. So I asked

Ibn 'Abbas and he told me to do so. After that I seemed to see in my sleep a man

say to me, 'It is a I;tajj mabriiY'1 and a mut'a" that is accepted.' I told Ibn 'Abbas

ofthis (dream) and he said, Allahu Akbar! 'God is most Great!' A practice ofAbu

al-Qiisim, God's peace and blessings be upon him!"

By the term mut'a used here, the word qiran is really meant.

Al-Qu'ayni and others stated, quoting Malik b. Anas, from Ibn Shihab, from

Mu!).ammad b. 'Abd Allah b. al-.I;:!arith b. Nawfal b. al-.I;:!arith b. 'Abd al-Murta1ib,

who is quoted as saying that he heard Sa'd b. Abu ｗ｡ｱｱ｡ｾ and al-J;>a1).1).ak b.

Qtys, that year when Mu'awiya b. Abu Sufyan made the I;tajj, making reference

to the performing of the tamattu' of the 'umra leading to the I;tajj. AI-J;>a1).!).ak

said, "No one would do that unless iguorant of God's instruction!" Sa'd replied,

91. That is, one that accords with the practice ofthe Prophet (SAAS), and is therefore supposed

to be acceptable to God.

92. Some editions ofthe $abilz ofal-Bukhan: give the word 'umra instead ofthe mut<a given here.
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"Cousin, what you say is quite wrong!" AI-Da!.Ji).ak went on, "'Vmar b. al-Khanab

used to forbid it." Sa'd responded, "The Messenger of God (SAAS) did it, and

we did it along with him."

Al-TirmidhI narrated it, as did al-Nasa'I, from Qutayba, from Malik. Al­

TirruidhI stated it to be ,a{zi{z, "authentic".

'Abd al-Razzaq stated, from Mu'tamir b. Sulayrnan and 'Abd Allah b.

al-Mubarak, both quoting Sulayrnan al-TaymI, quoting Ghunayrn b. Qtys, who

said, "I asked Sa'd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ about the performance of the tamattu' of

the 'umra leading to the {zajj. He replied, 'I did it along with the Messenger of

God (SAAS). And at that time he' - meaning Mu'awiya - 'was an unbeliever

in al-'Vrsh' - meaning Mecca." _

Muslim narrated it from a {zadith of Shu'ba, and of Sufyan al-ThawrI, Ya!.Jya

b. Sa'Id and Marwan al-FazarI, all four of them quoting Sulayman al-TaymI,

who said, "I heard Ghunaym b. Qtys say, 'I asked Sa'd about the mut'a, and he

replied, 'We did perform it; and at that time he was an unbeliever in al-CUrsh."'"

In the account ofYa!.Jya b. Sa'Id, the {zadith ends, "meaning Mu'awiya".

All of this has to·do with the application of the term al-tamattu' to something

more general than the al_tamattu' al-kha,. That is, it assumes the declaration of

the i{zram state for the 'umra, then completing it and thereafter again declaring

the i{zram for the {zajj, and it is (also more general) than the {zajj al-qiran. In fact,

what Sa'd said about it was evidence for the term al-tamattu' being applied to

the performance of the 'umra pilgrimage in the months of the {zajj. This relates

to them having gone on the pilgrimage while Mu'awiya was still an unbeliever,

in Mecca,. applying either to the 'umra at al-Budaybiyya or the 'umrat al-qat/a'­

this being more likely. Regarding the 'umrat al-ji'rana, Mu'awiya had accepted

Islam along with his father (Abu Sufyan) the night of the conquest ofMecca. We

have narrated how he had cut short the hair of the Prophet (SAAS), using an

iron arrow head on one of his 'umra pilgrimages; that was, undoubtedly, the

'umra from al-Ji'rana. But God knows best.

Accounts ofthe pilgrimage as narrated by those who maintain that the

Messenger ofGod (SAAS) performed the bajj al-qiran,

along with the relevant abadith.

The Account ofthe Commander ofthe Believers, 'Umar b.

al-Kharrab, may God be pleased with him.

It is given above how al-Bukharl narrated from a {zadith ofAbu 'Amr al-Awza'I,

quoting Yai).ya b. Abu Kathlr, from qkrima, from Ibn 'Abbas, from 'Vmar b.

al-Khanab, who said, "I heard the Messenger of God (SAAS) say in WadI
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a1-'Aqlq, 'Tonight I received a visitation from a spirit from my Lord, Almighty

and Glorious is He. He told me, "Pray in this blessed valley and say, '(Let it be)

an 'umra within a bijja'."'"

The /:taft:;; al-Bayhaqi stated that he was informed by 'Ali b. AJ.unad b. 'Vmar

b. ｉ［ｉ｡ｦｾ al-Maqburi in Baghdad, who quoted Al;J.mad b. Sulayman as saying, "It

was narrated to 'Abd ai-Malik b. Mul;J.ammad while I listened, as follows, 'Abu

Zayd al-Harawi related to me, quoting 'Ali b. al-Mubarak, quoting Yal;J.ya b. Abu

Kathir, quoting qkrima, quoting Ibn 'Abbas, quoting 'Umar b. al-Khanab, who

said, 'The Messenger of God (SAAS) stated, 'Gabriel, may peace be upon him,

carne to me while I was at al-'Aqiq. He said, "Pray two raka'at in this blessed

valley. And say, 'An 'umra within a /:tijja'. For the 'umra has entered within the

bajj until Judgement Day."''''''

AI-Bayhaqi then stated, "AI-Bukhari narrated it from Abu Zayd al-Harawi."

Imam Al;J.mad stated that Hashim related to him, quoting Sayyar, from Abu

Wa'il, who said that there was a man who had been a Christian, named al-Sabi

b. Ma'bad, who wanted to engage in the jihad. He was told, "Begin by making

the pilgrimage." So he went to al-Ash'ari who told him to declare his intention

of making the /:tajj and the 'umra together. He did so. While he was reciting the

talbiyya, Yazid b. SUl;J.an and Salman b. Rabi'a passed by. One of them said to

the other, "This fellow wanders further astray than his people's donkeys!" The

young man overheard this and it annoyed him. And so when he reached Mecca,

he went to 'Umar b. al-Khanab and related that to him. 'Umar told him, "You

have been led aright, in the practice of your Prophet (SAAS)." (The narrator

continued) "On another occasion I heard him use the words, 'You have been

well-guided to the practice of your Prophet (SAAS).'"

Imam Al;J.mad also related this from Yal;J.ya b. Sa'id al-Q;inan, from al-A'mash,

from Shaqiq, from Abu Wa'il, from al-Sabi Ibn Ma'bad, quoting 'Umar b.

al-Khanab. In that version, the latter said, "The two men said nothing (of

importance); you have been well-guided to the practice ofyour Prophet (SAAS)."

He also narrated it from 'Abd al-Razzaq, from Sufyan al-Thawri, from ｍ｡ｮｾｩｬｲＬ

from AbU Wa'il. And also from Ghundar, from Shu'ba, from al-I;Iakam, from

Abu Wa'il, and from Sufyan b. 'Uyayna, from 'Abdu b. Abu Lubaba, from Abu

Wa'il, who said, "AI-Sabi b. Ma'bad said, 'I had been a Christian, but accepted

Islam. I declared my intention to make a /:tajj and an 'umra, and Yazid b. SUl;J.an

and Salman b. Rabi'a heard me while I was reciting the talbiyya for them

both. They commented, "This fellow wanders further astray than his people's

donkeys!" After their words, I felt as if a mountain had been loaded on me! So I

approached 'Umar and told him. He then went to them and berated them. After

that he carne to me and said, "You have been well-guided to the practice of the

Prophet (SAAS)."'"

"'Abdu stated, 'AbU Wa'il commented, 'I and Masroq used to go often to that

man al-Sabi b. Ma'bad, and ask him about this.'"
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The lines of transmission for this are excellent and accord with the criteria for

the designation ｾ ｡ ｬ ｊ Ｇ ｬ ｊ Ｌ "authentic". Abu Da'ud, al-Nasa'I and Ibn Maja related it

from various lines, from Abu Wa'II ShaqIq b. Salama, who narrated it.

AI-Nasa'I stated, in the chapter on the pilgrimage in his lJaduh collection, that

Mu1;lanunad b. 'All b. al-Basan b. ShaqIq related to him, quoting his father, from

Jamrat al-SukkarI, from Mutarrif, from Salama b. Kuhayl, from Tawus, from

Ibn 'Abbas, from 'Omar, who said, "I swear by God, I forbid you performing the

mut'a; (although) it is certainly in God's Book, and although the Prophet (SAAS)

performed it."

The chain of transmission for this is excellent.

An Account relating to the two Commanders ofthe Believers,

'Uthman and <Ali, may God be pleased with them both.

Imam A1;lmad stated that it was related to him by Mu1;lammad b. Ja'far, quoting

Shu'ba, from 'Amr b. Murra, from Sa'Id b. al-Musayyab, who said, "'AlI and

'Othman were together at 'Osfau. 'Othman was forbiddiug the performance of

the mut<a or the 'umra. Aud so 'AlI said, 'Why are you forbidding something the

Messenger of God (SAAS) did?' 'Othman replied, 'Enough of that!'''

This abbreviated form is the manner in which Imam A1;lmad narrated this.

Both scholars of the ｾ ｡ ｬ ｊ Ｇ ｬ ｊ collections promulgated it from a lJaduh of Shu'ba,

from 'Amr b. Murra, from Sa'Id b. al-Musayyab, who said, "While they were

at 'Osfan, 'Othman and 'AlI differed over the mut<a. 'AlI asked, 'Why are you

forbidding something the Messenger of God (SAAS) did?' When 'All saw that

(that 'Othman was forbidding the mut'a) he recited the talbiyya for both."

The phraseology given by al-Bukharl is similar.

AI-Bukharl stated that Mu1;lammad b. Bashshar related to him, quoting

Ghundar, from Shu'ba, from al-Bakam, from 'AlI b. al-Busayn, from Marwan

b. al-Bakam, who said, "I witnessed 'Othman and 'AlI, while 'Othman was

forbidding performance of the mut'a and that both be combined. When 'AlI saw

(this attitude) he recited the talbiyya for both, saying, 'At Your service, 0 God,

for an 'umra and a lJajj.' He ('AlI) went on, 'I'm not one to abandon a practice

of the Prophet (SAAS), because of what anyone says.'"

AI-Nasa'I narrated it from a lJaduh ofShu'ba, and from a lJaduh ofal-A'mash,

from Muslim al-Bapn, from 'AlI b. al-Busayn.

Imam A1;lmad stated that it was related to him by Mu1;lammad b. Ja'far, quoting

Shu'ba, from QItada, who said, "'Abd Allah b. ShaqIq stated, ''Othman was

forbidding the mut<a and 'AlI was recommending it. And so 'Othman said to 'AlI,

"You are doing so and such!" 'AlI replied, "You know that we performed the

mut<a along with the Messenger of God (SAAS)." "Yes," (replied 'Othman)

"but we were afraid {then).'"''
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Muslim related it from a badtth of Shu'ba.

This constitutes recognition from COthman, may God be pleased with him, of

what 'Ali, may God be pleased with him, told him. And it is well known that

'Ali, may God be pleased with him, declared the ibram on the bijjat al-wada' by

reciting the talbiyya in the same manner as the Messenger of God (SAAS). 'Ali

had brought an animal for sacrifice and the Prophet (SAAS) ordered him to

maintain his ibram state. The Prophet (SAAS) allowed 'Ali to share in his own

hadj, as will be shown. .

Malik narrated in his work al-Muwata' from Ja'far b. Mul:>ammad, from his

father, that aI-Miqdad b. al-Aswad went in to see 'Ali b. Abu Talib at al-Suqya

while he was preparing leaves and crushed grain to feed his young camels.

AI-Miqdad told him, "This 'Uthman b. 'Affan is forbidding that the bajj and the

'umra be combined." 'Ali left, his hands bearing traces of the camel food mash.

(The narrator commented), "And I'll not forget the sight of the mixture on his

hands!" When 'Ali went in to 'Uthman, he asked, "Are you forbidding that the

bajj and the 'umra be combined?" 'Uthman replied, "That's my view." At that 'Ali

left in anger, saying, "At Your service, 0 God, for a bijja and an 'umra together!"

Abu Da'ud stated in his work the Sunan that Yal:>ya b. Ma'in related to

him, quoting I;Iajjaj, quoting Yunus, from Abu Isl:>aq, from aI-Barii' b. 'Azib,

who said, "I was with 'Ali when the Messenger of God (SAAS) appointed him

Governor of Yemen." And he went on to relate the arrival of 'Ali.

(The tradition goes on to state) 'Ali said, "The Messenger of God (SAAS)

asked me, 'How have you done?' I replied, 'I have only recited the talbiyya (in

the manner) of the Prophet (SAAS). I have brought a hadj and I have combined

(both the 'umra and the bijja)."

AI-Nasa'i narrated it from a badtth of Yal:>ya b. Ma'in with his line of

transmission which accords with the criteria of the two scholars (al-Bukhari and

Muslim). The bafi:r. al-Bayhaqi explained it away by the fact of this phraseology

not being in the (long) text of the badtth ofJabir.

There is some dispute over this explanation, because the performance of the

bajj al-qiran is narrated from a badtth ofJabir b. 'Abd Allah, as will be shown

shordy. If God, Ahnighty is He, wishes.

Ibn Hibban narrated in his fabjb collection, from 'Ali b. Abu Tiilib, who said,

"The Messenger of God (SAAS) left Medina and I left from Yemen. I said, 'I

am at Your service, 0 God, with the same invocation made by the Prophet

(SAAS)." The Prophet (SAAS) said, "I recited the talbiyya for the bajj and the

'umra combined."

The Account ofAnas b. Malik, may God be pleased with him.

A group of the tabi'Un, "the first generation scholars", related it; we will quote

from them in alphabetical order.
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BAKR B. 'ABDALLAH AL-MUZANJ.
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Imam AJ:unad stated that Hushaym related to him, quoting !::Iumayd ai-Tawil,

quoting Bakr b. 'Abd Allah al-Muzarn, who said, "I heard Anas b. Malik relate

as follows, 'I heard the Messenger of God (SAAS) recite the talbiyya for

the /:tajj and the 'umra combined. I related that to Ibn 'Umar, who said, "He

recited the talbiyya for the /:tajj alone." I then met Anas and told him what Ibn

'Umar related. He said, "You think of us as mere boys! I heard the Messenger

of God (SAAS) say, "At Your service, 0 God, for an 'umra and a /:tajj.'"''

'Al-Bukhari related it from Musaddad, from Bishr b. ｡ｬｾｆ｡ＴＱＬ from !::Iamid.

Muslim promulgated it from Shuray\:l b. Yunus, from Hushaym. And also from

Umayya b. Bis(jjm, from Yazid b. Zuray', from !::Iabib b. al-Shahid, from Bakr

b. 'Abd Allah al-Muzani.

THABIT AL-BUNANJ.

Imam A\:Imad stated that Waki' related to him, from Ibn Abu Layla, from

Thabit, from Anas, that the Prophet (SAAS) said, "At Your service, 0 God, for

an 'umra and a /:tijja combined."

AI-!::Iasan ｡ｬＭｂ｡ｾｲｩ is alone in quoting it on this line.

Imam AJ:unad stated that Raw\:lrelated to him, quoting Ash'ath, from Anas b.

Malik (who said), "The Messenger of God (SAAS) came to Mecca. They recited

the talbiyya for a /:tajj and an 'umra. The Messenger of God (SAAS) ordered

them, after they had circumambulated the ka'ba and passed between al-Safa and

al-Marwa, to declare their i/:tram concluded and to make an'umra. It seemed as

ifthe people were shocked by that. And the Messenger ofGod (SAAS) said, 'Had

I not brought a had. I would have declared my i/:tram concluded.' The people

then did declare their i/:tram concluded and performed the /:tajj al-tamattu'."

The /:taft'!' Abu Bakr al-Bazzar stated that al-!::Iasan b. Qaza'a related to him,

qnoting Sufyan b. !::Iabib, quoting Ash'ath, from aI-!::Iasan, from Anas, (who

said), "The Prophet (SAAS) and his Companions recited the talbiyya for a /:tajj

and an 'umra. And when they arrived in Mecca, they circumambulated the ka'ba

and passed between aI-Safa and al-Mal-wa. The Messenger of God (SAAS)

ordered them to declare their i/:tram concluded, but they were afraid to do so. He

therefore said, 'Declare your i/:tram concluded. If I did not have a had., I would

declare my i/:tram concluded.'"

AI-Bazzilr then stated, "We know of no one except Ash'ath b. 'Abd ai-Malik

who narrated this from al-!::Iasan."

/fUMAYDB. TlRUWAYHAL-TAWlL.

Imam A\:Imad stated that Ya\:lya related to him, from !::Iumayd (who said), "I
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heard Anas say, 'I heard the Messenger of God (SAAS) say, "At Your service,

with a bajj, and an 'umra and a bajj."'"

This line of transmission is two-thirds in accord with the criteria of the

two scholars. They did not promulgate it. And none of the authors of the books

(of a/:tadnh) gave it from this line of transmission. However, Muslim did narrate

it from YaI;1ya b. YaI;1ya, from Hushaym, from YaI;1ya b. Abu IsI;1aq and 'Abd

al-'Aziz b. Suhayb and Bumayd (who said that) they heard Anas b. Malik say,

"I heard the Messenger of God (SAAS) recite the talbiyya for both combined.

(He said) 'At Your service for an 'umra and a /:tajj.'"

Imam AI;1mad stated that Ya'mur b. Yusr related to him, quoting 'Abd Allah,

quoting Bumayd al-Tawil, from Anas b. Malik, who said, "The Messenger of

God (SAAS) brought many animals for sacrifice and said, 'At Your service, with

an 'umra and a /:tajj.' I was there at the right flank of his cameL"

AI;1mad was also alone in giving it from this line of transmission.

lfUMAYD B. HILALAL-'ADAWI AL-BASRI.

The /:taft" Abu Bakr al-Bazzar stated in his musnad that MuI;1ammad b. al­

Muthanna related to him, quoting 'Abd al-Wahhab, from AyyUb, from Abu

Qilaba, from Anas b. Malik, and it is reported from Salama b. Shabib, quoting

'Abd al-Razzaq, quoting Ma'mar, from AyyUb, from Abu Qilaba, and Burnayd

b. Hilal, from Anas, who said, "I was mounted behind Abu TalI;1a, and his knee

was touching that of the Messenger of God (SAAS), while he was reciting the

talbiyya for the /:tajj and the 'umra."
This line of transmission is excellent and strong and conforms to the criteria

for the designation $a/:tt/:t, "authentic"; they (the compilers ofthe $a/:tt/:t collections)

did not include it.

Al-Bazzar explained this by saying that the person reciting the talbiyya for the

/:tajj and the 'umra was AbuTalI;1a. He said, "And the Prophet (SAAS) did not

contradict him."

This explanation is controversial and unnecessary, because that (fact of the

Prophet (SAAS) having recited the talbiyya) comes by various routes from

Anas, as above and to follow. Moreover, (grammatically) it is more correct for

the pronoun to be related to the closer of the two persons mentioned, which in

this instance constitutes very strong evidence. But God knows best.

In the account of Salim b. Abu al-Ja'd, from Anas, will come a clear refutation

of this explanation.

FROM ZAYD B. ASLAM.

The /:taft" Abu Bakr al-Bazzar stated that Sa'id b. 'Abd al-'Aziz al-Tanukhi

narrated, from Zayd b. Aslam, from Anas b. Malik, who said, "The Prophet

(SAAS) recited the talbiyya for a /:tajj and an 'umra.
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"AI-I;Iasan b. 'Abd a1-'Aziz al-Jarawi related it to us, as did Mu!]ammad

b. Miskin. They both said, 'Bishr b. Bakr related (it) to us, from Sa'id b. 'Abd

al-'AziZ, from Zayd b. Aslam, from Anas.'"

I note that this line of transmission meets the criteria for ｾ｡ｬｴｴｬｺＬ "authentic",

but they (the authors of the canonical collections) did not promulgate it from

this line.

The vaft:;, Abu Bakr a1-Bayhaqi narrated it in a more simple text. He stated

that Abu 'Abd Allah ｡ＱＭｉ［ｉ｡ｦｩｾ and Abu Bakr A!]mad b. a1-I;Iasan ｡ＱＭｾ＼Ａｩ related

to him, that Abu a1-'Abbas Mu!]ammad b. Ya'qub related to them, quoting

al-'Abbas b. al-Walid b. Yazid, quoting his father, quoting Shu'ayb b. 'Abd

al-'Aziz, from Zayd b. Aslam and others, who said that, "A man came to Ibn

'Umar and asked, 'With what intention did the Messenger ofGod (SAAS) recite

the talbiyya?' Ibn 'Umar replied, 'He recited the talbiyya for the vajj, and (the

man then) left.'

"The man then came to him the following year and asked, 'With what intention

did the Messenger ofGod (SAAS) recite the talbiyya?' Ibn 'Umar asked, 'Didn't

you come to me last year?' 'Yes', the man replied, 'but Anas b. Malik claims that

he performed the vajj al-qiran.' Ibn 'Umar commented, 'Anas b. Malik (was

then so young that he) used to go in to see the women when their heads were

uncovered! I was right underneath the camel ofthe Messenger ofGod (SAAS), its

saliva actually touching me, and I heard him reciting the talbiyya for the !tajj.'"

FROM SALIM B. ABU AL-JA'D AL-GHATAFANIAL-KUFl.

Imam A!]mad stated that Ya!]ya b. Adam related to him, quoting Shank, from

ｍ ｡ ｮ ｾ ｵ ｲ Ｌ from Salim b. Abu al-Ja'd, from Anas b. Malik, who gave a line of

transmission back to the Prophet (SAAS), to the effect that he combined the vajj

with the 'umra and said, "At Your service, for an 'umra and a vijja together."

(This Vadtth may be classified as) vasan, "good"; they (the compilers of the

canonical collections) did not promulgate it.

Imam A!]mad stated that 'Affan related to him, quoting Abu 'Awana, quoting

'Uthman b. al-Mughira, from Salim b. Abu a1-Ja'd, from Sa'd, the freed-man of

al-I;Iasan b. 'Ali, who said, "We went forth with 'Ali, and when we reached Dhu

al-I;Iulayfa, 'AlI said, 'Iwish to combine the vajj with the 'umra. Those who wish

should speak as I do.' He then recited the talbiyya. He said, 'At Your service for

a ltijja and an 'umra.'"

The narrator went on, "And Salim said, 'Anas b. Malik stated to me, "I swear

by God, my leg was actually touching that of the Messenger of God (SAAS),

while he was reciting the talbiyya for them both together.'''''

This line of transmission is also excellent; they (the compilers of the canonical

collections) did not promulgate it.

This text refutes the explanation by the !taft:;, al-Bazzar of the !tadtth given by

I;Iumayd b. Hilal quoting Anas, as referred to above. But God knows best.
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FROM SULAYMAN B. TARKHAN AL-TAYMI.

The biifi;. Abu Bakr al-Bazzar stated that Yal:J.Ya b. J::Iablb b. 'ArabI related to

him, quoting alTMu'tamir b. Sulayman, who said that he heard his father quote

Anas b. Malik as saying, "I heard the Prophet (SAAS) recite the talbiyya for both

together."

Al-Bazzar then said, "The only person relating this from al-Tayml is his son

al-Mu'tamir. And only Ya1).ya b. J::Iablb al-'Arabl heard this from him."

I note that this meets the criteria for the category $abib, "authentic".. They

(the compilers of the canonical collections) did not promulgate it.

FROM SUWAYD B.lfUJAYR.

Imam AJ.unad stated that Mul,tammad b. ]a'far related to him, quoting Shu'ba,

from Abu Qaza'a Suwayd b. J::Iujayr, from Anas b. Malik, who said, "I was

mounted behind Abu Ta1l:Ja. The knee of Abu Tal1).a was almost knocking

against that of the Messenger of God (SAAS), while the latter was reciting the

talbiyya for both."

This line of transmission is excellent. A1).mad is alone in giving it. They (the

compilers of the canonical collections) did not promulgate it. In it there is a clear

refutation of the view of the biifi;. al-Bazzar.

FROM 'ABDALUHB. ZAYDABU QILABAAL-JARMI.

Imam A1).mad stated that 'Abd al-Razzaq related to him, quoting Mamar, from

AyyUb, from Abu Qjlaba, from Anas, who said, "I was mounted behind Abu

Tal1).a while he rode beside the Prophet (SAAS). My leg was actually touching

the stirrup of the latter, and I heard him reciting the talbiyya for the bajj and

the 'umra."

Al-Bukharl narrated to him, from various lines,. from AyyUb, from Abu

Qjlaba, from Anas, who said, "The Prophet (SAAS) performed the al-;.uhr

prayer in Medina with four raka'iit and the al-'av prayer in Dhu al-J::Iulayfa

with two raka'iit. He then spent the night there, and in the morning mounted his

camel. When it bore him out above· al-Bayda', he praised and glorified God and

spoke the words Alliihu Akbar! 'God is most Great!' He then recited the talbiyya

for both together, the bajj and the 'umra. And the people with him recited the

talbiyya for both together." .

In another account from him, he (Anas) said, "I was mounted behind Abu

Ta1l:Ja while they were reciting the talbiyya for both together, the bajj with the

'umra."

And in another account, from AyyUb, from "a man", Anas is quoted as

saying, "He spent the night there. Next morning he performed the al-$ubb
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prayer, then mounted his camel. When it bore him to ai-Bayda', he recited the

talbiyya for an Cumra and a ｾ｡ｪｪＮＢ

FROM <ABDAL-<AZIZ B. SUHAYB.

I have given his account above, with that ofI:!umayd ai-TaWil from mm, given

by Muslim.

FROM <ALlB. ZAYD B. JUD'AN.

The ｾ ｩ ｩ Ｎ ｪ ｩ ＿ Abu Bakr al-Bazzar stated that Ibrahim b. Sa'id related to mm, quoting

'Ali b. I:!akim, from Sharik, from 'Ali b. Zayd, from Anas, who said, "The

Messenger of God ($AAS) recited the talbiyya for both together."

Tms tradition is gharib, "unilateral", from this line, and none of the compilers

of the canonical collections included it; though it does meet their criteria.

FROM QATADA B. DA'AMA AL-SADUSI.

Imam A\:unad stated that both Bahz and 'Abd al-$amad al-Ma'ni related to him,

saying, "Hanunam b. Yal;J.ya related to us, quoting Q;1tada, who said, 'I asked

Anas b. Malik, "How many times did the Messenger of God ($AAS) perform

the pilgrimage?" He replied, "One ｾ ｩ ｪ ｪ ｡ ［ and he also performed the Cumra four

times - that at the time of al-I:!udaybiyya, that in Dhu al-Q;1<da from Medina,

that from al-Ji'rana in Dhu al-Q;1<da when he divided up the booty from the

battle ofI:!unayn, and that along with his ｾｩｪｪ｡ＮＢＧＢ

Both scholars (al-Bukhari and Muslim) included it from a ｾ｡､ｩｴｨ ofHammam

b. Yal;J.ya.

FROM MUS'AB B. SULAYM AL-ZUBAYRl, THEIR FREED-MAN.

Imam A1]mad stated that Waki' related to him, quoting ｍ ｵ ｾ Ｇ ｡ ｢ b. Sulaym, who

said that he heard Anas b. Malik say, "The Messenger of God ($AAS) recited

the talbiyya for a ｾｩｪｪ｡ and an Cumra."

A1]mad is alone in giving tms.

FROM YAj{YA B. ISIfAQAL-IfAl)RAMl.

Imam A1]mad stated that Hushaym related to him, quoting Yal;J.ya b. Is1]aq and

'Abd al-'Aziz b. $uhayb and I:!umayd ai-Tawil, who said that they heard Anas

say, "I heard the Messenger of God ($AAS) recite the talbiyya for the ｾ ｡ ｪ ｪ and

the Cumra together. He said, 'At Your service, for an 'umra and a ｾ｡ｪｪＡ At Your

service for an Cumra and a bajj!' "
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It has been shown above that Muslim narrated it from Yal;tya b. Yal;tya, from

Hushaym.

Imam AJ:unad also stated that 'Abd al-Aqa related to him, from Ya!:>ya. from

Anas, who said, "We went forth to Mecca with the Messenger of God (SAAS).

And I heard him say, 'At Your service for an 'umra and a l;.ajj.'"

FROM ABU ASMA' AL-SAYQAL.

Imam AJ:unad stated that I;Iasan related to him, quoting Zuhayr and that AJ:unad

b. 'Abd ai-Malik related to him, quoting Zuhayr, from Abu Is!:>aq, from Abu

Asma' al-Sayqal, from Anas b. Malik, who said, "We went forth, shouting (the

talbiyya) for the l;.ajj. And when we reached Mecca, the Messenger of God

(SAAS) ordered us to make it into an 'umra. He said, 'If I had known before

hand what I came to learn, I would have made it into an 'umra; but I had brought

the had, and have combined the l;.ajj with the 'umra.'"

AI-Nasa'j narrated this from Hannad, from Abu al-A!:>w",!, from Abu Is!:>aq,

from Abu Asma' al-Sayqal, from Anas b. Malik, who said, "I heard the Messenger

of God (SAAS) recite the talbiyya for both."

FROM ABU QUDAMA AL-lJANAFf; HIS NAME IS ALSO GIVEN

AS MUlJAMMAD B. 'UBAYD.

Imam AJ:unad stated that Raw!:> b. 'Ubada related to him, quoting Shu'ba, from

Yunus b. 'Ubayd, from Abu Qudama aI-I;Ianafj, who said, "I asked Anas for

what the Messenger of God (SAAS) had recited the talbiyya. He replied, 'I

heard him seven times recite the talbiyya for an 'umra and a l;.ijja.'''

Imam A!:>mad is alone in giving this. The line of transmission is excellent

and strong. And to God go all praise and credit, and through Him come success

and security.

Ibn Hibban narrated in his ｾ｡ｬ［ＮＬｬ［Ｎ collection, that Anas b. Malik said, "The

Messenger of God (SAAS) combined between the l;.ajj and the 'umra, and the

people did so with him."

The l;.afi:; al-Bayhaqj gave some of these same quotations from Anas b. Malik

and then went on to offer an explanation that is controversial.

He concludes, "It was Anas who was in doubt (regarding the l;.ijja of the

Prophet), but not the others apart from him. It is likely that he had (merely)

heard the Messenger of God (SAAS) instruct others how they should recite

the talbiyya for the l;.ajj al-qiran, and not that he (the Prophet (SAAS» did so

himself. But God knows best."

He went on, "This is also narrated from others than Anas b. Malik, but there

are questions over its reliability."
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I observe that the apparent controversiality of this statement will not be

hidden from anyone who contemplates it. It might well be best, therefore, to

disregard it, for it creates doubts about the memory ofa Companion from whom

others, in substantial numbers, have narrated this tradition, as shown above.

And opening up this issue would lead to major difficulty. But God, Almighty

is He, knows best.

THE IJADITH OF AL-BAIuP B. <ifZIB ON THE IJAJJ AL-QIRAN.

The /:taji.. Abu Bakr al-Bayhaql stated that Abu al-I;Iusayn b. Bishran informed

him, quoting 'Ali b. Mu!:Iarnrnad ｡ｬＭｍｩｾｲｬＬ quoting Abu Ghassan Malik b. Ya1:Iya,

quoting Yazld b. Harun, quoting Zakariyya' b. Abu Za'ida, from Abu Is!:Iaq, from

al-Bara' b. 'Azib, who said, "The Messenger of God (SAAS) performed three

'umra pilgrimages, and all were in Dhu al-qa'da." 'A'isha said, "He knew he had

performed four 'umra pilgrimages, including that along with which he made

the /:tajj."

AI-Bayhaql stated, "This is not correct." I observe that this will also follow

with a line of transmission that is $a/:tt/:t and goes back to 'A'isha in similar words.

The Account ofJabir b. <.Abd Allah, may God

be pleased with him.

The biiji.. Abu al-I;Iasan al-Darqutnl stated that Abu Bakr b. Abu Da'ud

informed him, and that Mu!:Iarnrnad b. Ja'far b. Rumays, and ｡ ｬ ｾ ｳ ｩ ｭ b. Isma'll

Abu 'Ubayd, and 'Uthman b. Ja'far al-Lubban and others said that A1:Irnad

b. Ya!:Iya ai-Sufi related to them, quoting Zayd b. al-I;Iubab, quoting SufYan

al-Thawrl, from Ja'far b. Mu!:Iarnmad, from his father, who quoted Jabir b. 'Abd

Allah, as saying, "The Messenger of God (SAAS) performed the /:tajj three times

- twice before he left on the Hijra and once with which he combined an 'umra."

AI-Tirmidhl and Ibn Maja narrated this from a /:tadfth of Sufyan b. Sa'Id

al-Thawr!.

AI-Tirmidhl himself narrated this as did Ibn Maja from a /:tadtth of Sufyan b.

Sa'ld al-Thawr!.

AI-Tirrnidhl narrated it from 'Abd Allah b. Abu Ziyad, from Zayd b. al-I;Iubab,

from Sufyan. He then stated, "It is ghartb corning from a /:tadtth of Sufyan; we

know it only from a /:tadfth of Zayd b. al-I;Iubab. I saw that 'Abd al-Ra1:Irnan b.

'Abd al-Ra!:Iman - meaning al-Dariml - narrated this /:tadfth in his works from

'Abd Allah b. Abu Ziyad. I asked Mu!:Iarnrnad (b. Isma'll al-Bukhart) about this,

but he did not know of him. I noticed also that he did not consider him reliable.

Instead, he said it was narrated from al-Thawrl, from Abu Is!:Iaq, from Mujahid

only in a mursal form."
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In the work al-Sunan al-Kabir of al-Bayhaql, Abu qsa al-Tirmidhl is quoted

as stating, "I asked Mul:>ammad b. Isma'll al-Bukharl about this I;adith. He replied,

'This I;adith is in error; this was in fact related as mursal from al-Thawr!.'"

Al-Bukhilrl stated, "When Zayd b. al-Bubab narrated, he would be mistaken;

or he might make an error about something."

Ibn Maja narrated it from al-Qiisim b. Mul;J.ammad b. 'Abbad al-Muhallabl,

from 'Abd Allah b. Da'ud al-Khuraybl, from Sufyan. This is a line not followed

by al-Tirmidhl or al-Bayhaql, nor probably al-Bukharl, when he spoke about

Zayd b. Bubab, thinking him to have been alone in relating it. However, this

was not so. But God knows best.

A DIFFERENT LINE OF TRANSMISSION FROMJABIR.

Abu 'lsi! al-Tirtnidhl stated that Ibn Abu 'Vmar related to him, quoting Abu

Mu'awiya, from Bajjaj, from Abu al-Zubayr, from ]abir, who said that the

Messenger of God (SAAS) combined the I;ajj and the 'umra together. And he

performed one circumambulation for both.

He then stated, "This I;adith is I;asan, 'good'." In one version he used the

word $a/lib, "authentic".

Ibn Hibban narrated this in his ｾ ｡ ｬ ［ ｩ ｬ ［ collection from ]abir. He quoted him as

saying, "The Prophet (SAAS) performed only one circumambulation for the

I;ajj and for his 'umra."

I note that the Bajjaj mentioned above is Ibn Artat; several of the imams spoke

about him. However, he narrated from a different line - from Abu al-Zubayr,

and also from]abir b. 'Abd Allah.

The I;aji:;: Abu Bakr al-Bazzar stated in his I;adith compendium that Muqaddam

b. Mul;J.ammad related to him, quoting his uncle al-Qiisim b. Yal;J.ya b. Muqaddam,

from 'Abd al-RaJ.unan b. 'Vthman b. Khuthaym, from Abu al-Zubayr, from]abir,

who said that the Messenger of God (SAAS) arrived (in Mecca), combined the

I;ajj and the 'umra and led a hadi for sacrifice. The Messenger of God (SAAS)

said, "Those who have not brought a hadi may make it into an 'umra."

Al-Bazzar then stated, "We know of these words being attributed to ]abir

only from this chain of transmission."

Al-Bazzar is alone in giving it in his compendium from this line; its chain of

transmission is gharib, "unique". It is not to be found in any of the six (canonical)

books from this line. God knows best.

The Account ofAbil Taiba Zayd b. Sahl al-An$iiri,

may God be pleased with him.

Imam Al;J.mad stated that Abu Mu'awiya related to him, quoting Bajjaj - he

being Ibn Artat - from al-Basan b. Sa'd, from Ibn 'Abbas, who said, "Abu Tall;J.a
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informed me that the Messenger of God (SAAS) combined the I;ajj with the

'umra."

Ibn Maja narrated, from 'AlI b. MuQ.ammad, from Abu Mu'awiya, with the

same chain of transmission and terminology. He stated, "The Messenger ofGod

(SAAS) combined the I;ajj with the 'umra."

Al-l::Iajjaj b. Artat is considered a somewhat weak source; God knows best.

The Account ofSuraqa b. Malik b. Jucshum.

Imam AQ.mad stated that Makkl b. Ibrahlm related to him, quoting Da'ud

- meaning Ibn Suwayd - quoting 'Abd al-Malik al-Zarrad, quoting al-Nazzal b.

Sabara, the companion of 'AlI say, "I heard Suraqa say, 'I heard the Messenger

of God (SAAS) state, "The 'umra has entered into the I;ajj until the Day of

Judgement.'" "

He (Suraqa) said, "The Messenger of God (SAAS) performed the I;ajj al-qiran

on the I;ijjat al-wada'."

The Account ofSaCd b. Abu Waqqa$from the Prophet (SAAS),

to the ejfect that he performed the /:tajj with the 'umra,

this constituting the /:tajj al-qiran.

Imam Malik quoted Ibn Shihab, quoting MuQ.ammad b. 'Abd Allah b. Nawfal

b. al-l::Iarith b. 'Abd al-Munalib, who said that he heard Sa'd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ

and also al-OaQ.Q.ak b. QIys, the year that Mu'awiya b. Abu SufYan went on the

I;ajj, recall the performance of the 'umra with the I;ajj. Al-OaQ.Q.aq stated, "Only

anyone who was ignorant of God's command would do that." Sa'd responded,

"Cousin, what you said is wrong!"

Al-OaQ.Q.aq said, "Vmar b. al-Khanab used to forbid it." Sa'd stated, "The

Messenger of God (SAAS) performed it, and we did it with him."

Al-Tirmidhi and al-Nasa'i both related it from Qutayba from Malik. Al­

Tirmidhl stated, "This l;adith is ,al;il;, 'authentic'."

Imam AQ.mad stated that it was related to him by YaQ.ya b. Sa'id, quoting

Sulayman - meaning al-TaymI - quoting Ghunaym, who said, "I asked Abu

ｗ ｡ ｱ ｱ ｡ ｾ Ｇ ｳ son about the al-mut'a and he replied, 'We did perform it, while this

fellow was still a disbeliever in al-Vrsh (Mecca)'" - meaning Mu'awiya.

He related it that way, in an abbreviated form.

Muslim related it in his ,al;il; collection, from a I;adith of Sufyan b. Sa'id

al-Thawri, and from Shu'ba, Marwan al-Fazari, and YaQ.ya b. Sa'id al-QInan.

All four quote from Sulayman b. Tarkhan al-Taymi, quoting Ghunaym b. QIys,

quoting Sa'd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ Ｌ regarding the al-mut'a. Sa'd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ
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stated, "We did perform it while this fellow was at that time an unbeliever in

al-CUrsh." In his account Yal;1ya b. Sa'ld added the words, "meaning Mu'awiya".

'Abd al-Razzaq related it from Mu'tamir b. Sulayman and 'Abd Allah b.

al-Mubarak, both ofwhom quoted from Sulayman al-Taymi, from Ghunaym b.

Q;1ys, who said, "I asked Sa'd about the performance of the 'umra with the bajj.

He replied, 'I performed it with the Messenger of God (SAAS), while this

fellow was an unbeliever in al-CUrsh'" - referring to Mecca and to Mu'awiya.

This second badith has a more authentic chain of transmission. However, we

have quoted it merely for added support rather than reliance. The first account

has an authentic line of transmission; this second is more direct in its intent. But

God knows best.

The Account of'Abd Allah b. Abu Awfa.

AI-Tabarani stated that Sa'id b. Mul;1ammad b. al-Mughirat ｡ ｬ Ｍ ｍ ｩ ｾ ｲ ｬ related

to him, quoting Sa'ld b. Sulayman, quoting Yazid b. 'At:!', from Isma'll b. Abu

Khalid, from 'Abd Allah b. Abu Awfa, who said, "The Messenger of God

(SAAS) only combined the bajj with the 'umra because he knew that he would

not perform a pilgrimage after that year."

The Account of'AbdAllah b. 'Abbas on this subject.

Imam Al;1mad stated that Abu al-Nacjr related to him, quoting Da'ud - meaning

al-Q;1nan - from 'Amr, from qkrima, from Ibn 'Abbas, who said, "The Messenger

ofGod (SAAS) performed the 'umra four times: that of al-I:Iudaybiyya, that of

al-Q;1cja', the third from al-Ji'rana, and the fourth that was performed along with

his bijja."

Abu Da'ud, al-Tirmidhi and Ibn Maja narrated it through various lines from

Da'ud b. 'Abd al-Ral;1man al-'Anar al-Makki, from 'fum b. Dinar, from qkrima,

from Ibn 'Abbas. AI-Tirmidhi referred to it as basan gharib. AI-Tirmidhi

narrated it from Sa'id b. 'Abd al-Ral;1man, from Sufyan b. CUyayna, from 'Amr,

from qkrima, as mursal.

The bafi" al-Bayhaqi narrated it through Abu al-I:Iasan 'Ali b. 'Abd al-'Aziz

al-Baghawi, from al-I:Iasan b. al-Rabi', and Shihab b. 'Abbad, both of whom

quoted Da'ud b. 'Abd al-Ral;1man al-'Anar, who related it. His account used the

words, "and the fourth that he combined with the bijja".

Abu al-I:Iasan 'Ali b. 'Abd al-'Aziz stated, "No one except Da'ud b. 'Abd

al-Ral;1man quotes this badith from Ibn 'Abbas,"

Moreover, al-Bayhaqi narrated that al_Bukhari stated, "Da'ud b. 'Abd

al-Ral;1man is entirely truthful. However, he may be subject to criticism."
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It has been given above how al-Bukharl narrated through Ibn 'Abbas, quoting

CUmar, as having said, "I heard the Messenger of God ($AAS) state, in Wadi

al-'Aqlq, 'An apparition came to me from my Lord who said, "Pray in this sacred

valley and say, 'An 'umra within a I;ijja.'''''' Perhaps it is this that Ibn 'Abbas

relied upon in what he narrated. But God knows best.

The Account of'AbdAllah, son ofcUmar, may God

be pleased with them both.

Imam A!)mad stated that Abu A1.Imad - meaning al-Zubayn - related to him,

quoting YUnus b. al-I:Iarith, from 'Amr b. Shu'ayb, from his father, from his

grandfather (who said that) the Messenger of God ($AAS) only performed the

I;ajj al-qiran out of fear that he would be blocked from the ka'ba and that he

said, "Ifnot a bijj, then an 'umra."

This I;adith is strange in both its line of transmission and in its content; Imam

A!).mad is alone in narrating it.

(Imam) A!)mad said of this man YUnus b. al-I:Iarith: "He was confused in his

narration of al;adith." He categorized him as a weak source, as did also ai-Nasa'l

and Ya!).ya b. Ma'in, in one account.

Regarding the content, his statement that "the Messenger of God ($AAS)

only perfonned the I;ajj al-qiran out of fear that he would be blocked from

the ka'ba", who is it who could have so blocked him? God had already finnly

established Islam for him and had conquered the Holy City. And it had been

proclaimed on the plain at Mina during the (pilgrimage) season the previous year

that, "after this year no unbeliever shall perform the pilgrimage and no naked

person shall circumambulate the ka'ba". On the I;ijjat al-wada', moreover, there

were with him close to some 40,000 persons. His statement regarding "fear that

he would be blocked from the ka'ba" is therefore strange.

Yet this is no more strange than the statement of the Commander of the

Believers CUthman to 'Ali b. Abu Talib when the latter told him, "You well

know that we performed the hajj (al-qiran) with the Messenger ofGod ($AAS),"

to which CUthman responded, "Yes; but we were afraid".

I do not know to what this fear could be ascribed, or what could have been its

source. Perhaps he accepted the statement as (having been) that ofa Companion,

and interpreted it according to his own understanding. What he stated is indeed

"authentic and to be accepted". But his theory is not infallible and it is thus only

applicable to the narrator. It is not applicable to others. This, however, does not

necessitate the rejection of the tradition that such a person has narrated.

This also applies to the statement of'Abd Allah b. 'Amr, provided that its line

of transmission is authentic. But God knows best.
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The Account ofCJmran b. Ifu$ayn, may God

be pleased with him.

Imam AJ:unad stated that both Mul;1ammad b. Ja'far and J::Iajjaj related to him

that Shu'ba related to them, from J::Iumayd b. Hilal, who stated that he heard

Mutarrif quote qmriln b. J::Iusayn as having said, "I am going to narrate a l;adith

to you through which God may perhaps give you benefit. This is, that the

Messenger of God (SAAS) combined a l;ijja with an 'umra and he did not

forbid it up to his death. And no revelation came down stating it to be l;aram,
'prohibited'. He used to greet me; but when 1 was cupping, he kept aloof from

me. When 1 ceased doing this, he came back to me."

Muslim narrated this from Mul;1ammad b. al-Muthanna and Mul;1ammad b.

Bashshar, from Ghundar, and from 'Ubayd Allah b. Mu'adh, from his father.

Al-Nasil'1 gave it from Mul;1ammad b. 'Abd al-A'la, from Khalid b. al-J::Iarith. All

three sources quote from Shu'ba, from J::Iumayd b. Hila!, from Mutarrif, from
qmriln.

Muslim narrated it from a l;adith of Shu'ba and Sa'id b. Abu 'Aruba, from

Q;ttada, from Mutarrif b. 'Abd Allah b. al-Shakhlr, from qmriln b. ｡ｬＭｊＺＺｉｵｾ｡ｹｮＬ

to the effect that the Messenger of God (SAAS) combined a l;ajj with an 'umra.

The l;aft:;: Abu al-J::Iasan al-DilrqutDl stated, "The l;adith of Shu'ba, from

J::Iumayd b. Hila!, from Mutarrif, is ,al;il;. As for his l;adith from Q;ttada quoting

Mutarrif, in fact Baqiyya b. al"Walid narrated it thus from Shu'ba. Ghundar and

others narrated it from Sa'id b. Abu 'Aruba, from Q;ttada."

1 note that al-Nasil'i also narrated it in his al-Sunan textbook, from 'Amr b.

'Ali al-Fallils; from Kha!id b. al-J::Iilrith, from Shu'ba. In one version it is denved

from Sa'id, instead of from Shu'ba, from Q;ttada, from Mutarrif, from qmriln b.

al-J::Iusayn. But God knows best.

Ir is established in both ,al;il; collections from a l;adith of Hammilm, from

Q;ttada, from Mutarrif, from 'Imriln b. al-J::Iusayn, who stated, "We performed

al-tamattu' in the time of the Messenger of God (SAAS), and no revelation came

down declaring it {laram, 'prohibited'. And he did not forbid it up to the time of

his death."

The Account ofal-Hirmas b. Ziyiid al-Bahili."

'Abd Allah, son of Imilm AJ:unad, stated, "'Abd Allah b. qmran b. 'Ali Abu

Mul;1ammad, from al-Rayy, whose originswere in ｉ ｾ ｦ ｡ ｨ ｩ ｬ ｮ Ｌ related to us, quoting

Yal;1ya b. al-J;>ans, quoting qkrima b. 'Ammilr, from al-Hirmas, who said, 'I

was mounted behind my father and 1 saw the Prophet (SAAS) mounted on a

baggage camel, saying, "At Your service for a {lijja and an 'umra together.'''''

This meets the criteria of the sunan texts, but they (their compilers) did not

promulgate it.
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The Account ofljafia, daughter ofcUmar, 'The Mother ofthe

Believers', may God be pleased with her.

195

Imam Al)mad stated that 'Abd al-Rai)man related to him, from Malik, from

Nafi', from Ibn 'Umar, from ｉ Ｚ ｉ ｡ ｦ ｾ ｡ Ｌ to the effect that she asked the Prophet

($AAS), "Why is it yon do not declare your state of ibram ended after performing

the 'umra?" He replied, "I braided my hair and placed a garland on my hadi, and

so I will not declare my ibram concluded until I make sacrifice."

Both scholars promulgated it in their ｾ ｡ ｢ ｩ ｢ collections from a badith of Malik

and 'Ubayd Allah b. 'Umar. Al-Bukhilrl added Musa b. 'Uqba to these two,

while Muslim added Ibn Jurayj. All of these accounts quoted from Nafi', from
Ibn 'Umar.

In the versions of these two, ｉＺｉ｡ｦｾ｡ is quoted as saying, "Messenger of God,

how is it that the people declared their ibram concluded following the 'umra,

while you did not after your performance of the 'umra?" He replied, "I placed

a garland on my hadi and braided my hair. And so I will not declare my ibram

concluded until I make sacrifice."

Imam Ai)mad also stated that Shu'ayb b. Abu I:Iarnza related to him as follows,

"Nafi'stated, "Abd Allah b. 'Umar used to say, ＧｉＺｉ｡ｦｾ｡Ｌ the wife of the Prophet

($AAS), informed us that the Messenger of God ($AAS) ordered his wives to

declare their state of ibram concluded, that year of the bijjat al-wada'. One

woman asked him, 'What prevents you from declaring your ibram concluded?'

He replied, 'I braided my hair and placed a garland on my hadi. And so I will not

declare my ibram concluded until I sacrifice my hadi.'''",

Al}mad also stated that Ya'qub b. Ibrahim related to him, quoting his father,

from Abu Isi)aq, quoting Nafi', from 'Abd Allah b. 'Umar, from ｉＺｉ｡ｦｾ｡Ｌ daughter

of 'Umar, who stated, "When the Messenger of God ($AAS) ordered his

women to declare their ibram concluded at the 'umra, they asked, 'What prevents

you, Messenger of God, from declaring yours concluded along with us?' He

replied, 'I brought a hadi and matted my hair, and I will not declare my ibram

concluded until I sacrifice my hadi.",

Al)mad then narrated it from Kathir b. Hisham, from Ja'far b. ｂ｡ｲｱｾｮＬ from

Nafi', from Ibn 'Umar, from ｉ Ｚ ｉ ｡ ｦ ｾ ｡ Ｎ

This badith impljes that the Messenger of God ($AAS) was engaged fully in

an 'umra and did not declare his ibram concluded after it. It is learned from the

above accounts relating to the performance of the bajj al-ifrad that he had also

recited the talbiyya for a bajj. The sum total of that was that he was engaged in

a bajj al-qiran, as is also stated in the above accounts to that effect. But God

knows best.
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The Account of'A' isha, 'The Mother ofthe Believers',

may God be pleased with her.

AI-Bukharl stated that 'Abd Allah b. Maslama related to him, from Malik, from

Ibn Shihab, from 'Urwa, from 'Ji.'isha, wife of the Prophet (SAAS), who said,

"We went forth with the Messenger of God (SAAS), on the bijjat al-wada' and

recited the talbiyya for an 'umra. The Prophet (SAAS) then said, 'Those who

have a had. with them should recite the talbiyya for the bajj along with the 'umra.

And they should not declare their state of ibram concluded until they have

finished both.' When I reached Mecca, I was undergoing my menstrual period.

. So I did not circumambulate the kacba, nor did I pass between al-Safa and

al-Marwa. I complained about this to the Messenger of God (SAAS), and he

said, 'Let down your hair and comb it; recite the talbiyya for the bajj and leave

the 'umra.' And I did this.

"When I had completed the bajj, the Messenger of God (SAAS) sent me with

'Abd al-Ral,unan b. Abu Bakr to al-Tan'Im, and I performed the 'umra. He said,

'This is in place of your 'umra,'"

She went on, "Those who had recited the talbiyya for the 'umra circum­

ambulated the kacba, passed between al-Safa and al-Marwa and then declared

their ibram concluded. They performed another circumambulation after returning

from Mina. Those who had combined the bajj with the 'umra only performed

one circumambulation."

Muslim narrated it similarly from a badith of Malik, from al-Zuhrl.

He then narrated it from 'Abd b. I;Iumayd, from 'Abd al-Razzaq, from

Macmar, from al-Zuhrl, from 'Urwa, from cJPisha, who said, "We went forth

with the Messenger of God (SAAS), the year of the bijjat al-wada', and I recited

the talbiyya for an 'umra. I had not brought a had•. The Messenger of God

(SAAS), said, 'Those having a had. with them should recite the talbiyya for the

bajj with their 'umra; they should not declare their ibram concluded until they

complete them both.'''

The account proceeds as above.

The purpose of giving this badith is to draw attention to his words, "Those

having a had. with them should recite the talbiyya for a bajj with an 'umra."

It is well known that the Prophet (SAAS) had brought a had.; and so he

was the first and the foremost to whom (the foregoing command) applied. For

whatever general statement a speaker pronounces also applies to him.

(This badith is given here) also because she stated, "Those who had combined

the bajj with the 'umra performed only one circumambulation." This means

between al-Safa and al-Marwa.

Muslim quoted her as saying that, "The Messenger of God (SAAS) made

only one circumambulation between al-Safa and al-Marwa." And so it is known

from this that he had combined between the bajj and the 'umra.
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Muslim narrated from a {tadith ofBammad b. Zayd, from 'Abd a1-Ral;1man b.

al-Qiisim, from his father, from 'A>isha, who said, "The hadis were with the

Prophet (SAAS), Abu Bakr, 'Umar and those men of means."

She also related that the Messenger of God (SAAS) did not declare his i{tram

concluded after the two pilgrimage ceremonies, and that he did not perform the

{tajjal-tamattu'. She recalled that she had asked the Messenger of God (SAAS)

to have her perform the 'umra from a1-Tan'im. She said, "Messenger of God,

you go off and perform a {tajj and an 'umra while I perform only a {tajj." And so

he dispatched her with her brother 'Abd al-Ral;tman b. Abu Bakr and had her

perform the 'umra from al-Tan'im.

It is not related that the Prophet (SAAS) performed the 'umra after his

{tijja, and he did not perform the {tajj al-ifrad. It is thus established that he in fact

performed the {tajj al-qiran, because it is a general consensus that he did perform

the 'umra on the {tijjat al-wada'. But God knows best.

It is related above how the {taft., a1-Bayhaqi narrated through Yazid b. Harun,

from Zakariyya' b. AbU Za'ida, from Abu Isl;taq, from al-Bara' b. 'Azib, who

said, "The Messenger of God (SAAS) performed the 'umra three times, all in

Dhu al-Ql'da." And 'A'isha commented, "It is well known that he performed

the 'umra four times, including that 'umra along with which he performed the

bajj."

AI-Bayhaqi stated in (his work) al-Khilaftyyat that Abu Bakr b. al-Barith

al-Faqih informed him, quoting Abu Mul;tarmnad b. Bassan ｡ ｬ Ｍ ｉ ｾ ｢ ｡ ｨ ｡ ｮ ｊ Ｌ quoting

Ibrahim b. Sharik, quoting Al;tmad b. YUnus, quoting Zuhayr, quoting Abu

Isl;taq, from Mujahid, who said, "Ibn 'Umar was asked, 'How many times did the

Messenger of God (SAAS) perform the 'umra?' He replied, 'Twice.' 'A'isha

commented, 'Ibn 'Umar knew that he performed the 'umra three times, apart

from the 'umra he combined with the {tijjat al-wada'.'''

AI-Bayhaqi then stated, "This line of transmission is not bad. However, it

does contain irsal." Mujahid did not actually hear directly from 'A'isha, according

to some of the scholars expert on a{tadith.

I note that Shu'!>a categorized it as objectionable. AI-Bukhari and Muslim,

however, considered it well-established. God knows best.

It is narrated from a {tadith of al-Qiisim b. 'Abd a1-Ral;1man b. Abu Bakr and

'Urwa b. a1-Zubayr and others, quoting 'A>isha (as saying) that the Messenger of

God (SAAS) brought a hadi with him the year of the {tijjat al-wada'. (It tells) of

her performing the 'umra from al-Tan'im. how he unexpectedly ran into her on

his way to the people of Mecca, how he stayed overnight at ｡ ｬ Ｍ ｍ ｵ ｬ ［ ｴ ｡ ｾ ｾ ｡ ｢ Ｌ and

how he performed the ｡ ｬ Ｍ ｾ ｵ ｢ ｻ ｴ prayer at Mecca and then returned to Medina.

93. A term referring to the attribution of an account to a person who could not have heard it
frrst hand from the person being quoted.
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All this shows that the Messenger of God (SAAS) did not perform an 'umra

after that lzijia of his; and I know of no Companion who communicated that he

did so.

It is well known that he did not declare his ilzram concluded between the two

pilgrimage ceremonies. Nor does anyone narrate that, after circumambulating

the ka'ba and his passage between al-Safa and al-Marwa, he shaved or cut his

hair short or declared his ilzram concluded. In fact, all agree that he persisted in

his ilzram. And it is not reported that he recited the talbiyya for a lzaii when he

went to Mina, and it is thus known that he did not perform the lzajj al-tammattu'.

They are also in agreement that the Messenger of God (SAAS) performed

the 'umra the year of the lzijjat al-wada', that he did not declare his ilzram
concluded between the two pilgrimage ceremonies, that he did not announce his

state of ilzram for the lzajj, and that he did not perform the 'umra after the lzajj,
but kept to the lzajj al-qiran. All this is difficult to refute. But God knows best.

Moreover, the account of his having performed the lzajj al-qiran is further

substantiated because of that which is left out or has been refuted in the

statements of those who maintain that he performed the lzajj al-ifrad or the

lzajj al-tamattu'. The (al-qiran) reports must therefore be given priority as is

prescribed in the principles of jurisprudence.

From Abu qmran comes the account that he performed the lzajj with his

freed-man. He stated, "I came to Umm Salama and asked, 'Mother of the

Believers, I have never performed the lzajj. With what should I begin it, the

'umra or the lzajj?' She replied, 'Begin with whichever you wish.'''

His account continues, "I then went to Safiyya, 'the mother of the Believers',

and when I asked her, she replied as Umm Salama had done. I went again to

Umm Salama and informed her what Safiyya had said. She commented, 'I heard

the Messenger of God (SAAS) say, "0 family of MUhammad, let those of you

who make the pilgrimage recite the talbiyya for an 'umra in a lzijja."'"

Ibn J::Iibban related this in his ｾ ｡ ｬ ｺ ｩ ｬ ｺ collection. Ibn J::Iazm narrated it in

(reference to) the lzijjat al-wada' from a lzadith of al-Layth b. Sa'd, from Yazid b.

Abu J::Iabib, from Aslam, from Abu qmran, from Umm Salama.

DIVISION

If it be said, "You have narrated from a group of Companions that the

Messenger of God (SAAS) performed the lzajj al-ifrad. Then you narrated from

these very persons, as well as from others, that he combined the lzaii with the

'umra. How can these be reconciled?"

The answer is, "The narrative of those who related that he performed the

lzajj al-ifrad implies that he performed the activities of the lzajj individually,

while the 'umra entered into that performance in intent, in deed and in time."

This shows that he was satisfied with the circumambulation of the lzajj and his

procession (between al-Safa and al-Marwa) being for it and for that (the 'umra),
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as is the practice of the majority of scholars in the bajj ｡ｬｾｱｩｲ｡ｮＮ This conflicts

with Abu I:Ianifa, may God have mercy upon him, in that he maintained that the

person performing the bajj al-qiran makes two circumambulations and makes the

procession (between al-Safa and al-Marwa) twice. He relied in this conclusion

upon what was quoted from cAli b. Abu Talib, even though there are questions

raised about the line of transmission of the badith back to him.

As for those who narrate his having performed the bajj al-tamattuCand then

narrate his having performed the bajj al-qiran, we have dealt with this issue

above. Namely, the term al-tamattuCas used by the early authorities was more

general in meaning than the al-tammatuCof the al-bijja and the bajj al-qiran. In

fact, they apply it to performing the 'umra in the months for the bajj, even when

not in conjunction with the bajj, as Sacd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ stated; "We performed

the tamattuCwith the Messenger of God (SAAS), at a time when this fellow"

- meaning Mu'awiya - was an unbeliever in al-CUrsh" - meaning Mecca.

In this he was referring to one of two 'umras - either that of al-I:Iudaybiya, or

the 'umrat ai-qat/a'. Regarding the 'umra from al-Jicrana, Mu'awiya had by· then

already accepted Islam, since it came after the conquest ofMecca. And the bijjat

al-wadac was after that, in the year 10 AH. This is clear and obvious. But God

knows best.

DIVISION

If it be said, "What is your response to the badith narrated by Abu Da'ud

al-Tayalisi in his musnad text: 'Hisham related to us, from Q;ttada, from Abu

Shaykh al-Hunii'i, whose name was I:Iaywan b. Khalid, that Mu'awiya said to a

number of the Companions of the Messenger of God "Do you know that the

Messenger of God (SAAS) forbad the use of a tiger's skin as a saddle blanket?"

"Why yes, by God," they replied. "I testify to that," he went on. "And do you

know that the Messenger of God (SAAS) forbad the wearing of gold, except

for very little of it?" "Yes, by God," they replied. "And do you know that the

Messenger of God (SAAS) forbad that the bajj and the 'umra be combined

together?' "No, by God," they replied. He said, "By God, this too is with those

(statements)." '"

Imam A!)mad stated that cAffan related to him, quoting Hammam, from

Q;ttada, from Abu Shaykh al-Huna'i, who said, "I was amongst a group of

Companions of the Messenger of God (SAAS), at Mu'awiya's home when the

latter said, 'I adjure you by God, do you know that the Messenger of God

(SAAS) forbad riding mounted upon the skins of tigers?' 'Indeed yes, by God,'

they replied. 'And do you know that he forbad the wearing of gold, except for

very little of it?' 'Yes indeed, by God,' they replied. 'And do you know that he

forbad the al-mutCa?' - meaning the bajj al-mut'a. 'No, by God,' they replied."

(Imam) A\:lmad stated that Mu!)ammad b. Jacfar related to him, quoting Sacid,

from Q;ttada, from Abu Shaykh al-Hunii'i, that he witnessed Mu'awiya being
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with a group of the Companions of the Prophet (SAAS), and that Mu'awiya

asked them, "Do you know that the Messenger of God (SAAS) forbad riding

mounted on the skins of tigers?" "Yes indeed," they replied. "And do you

know that he forbad the wearing of silk?" he asked. "Yes indeed, by God" they

replied. "And do you know that he forbad drinking from a vessel of gold or

silver?" "Yes indeed, by God", they replied. "And do you know that he forbad

combining a lzajj with an 'umra?" "No, by God," they replied. "By God, it is

with those (statements),' he said."

I:Iammad b. Salama narrated it thus, from Qittada. And his account adds

(Mu'awiya's statement) "But you have forgotten."

Ash'ath b. Nizzar, Sa'jd b. Abu 'ArUba and Hammam also related it thus,

from Qittada as its initial narrator. And MataI' al-Warraq and Buhays b. Fahdan

narrated it from Abu Shaykh, in reference to the lzajj al-mut<a.

Abu Da'ud and al-Nasa'j narrated it along various lines from Abu Shaykh

al-Huna'j; it is a lzadtth with a fine line of transmission.

From it the account of Mu'awiya, may God be pleased with him, forbidding

combining the lzajj with the 'umra seems strange. Perhaps the lzadtth originally

referred to forbidding the mut<a." The narrator thought the mut<a of the lzajj

was meant, whereas it was the mut<a relating to women. Yet those Companions

narrate nolzadtth forbidding it.

Or the prohibition may have related to the iqran" of dates, as in the lzadith of

Ibn 'Umar, but the narrator believed it to refer to the al-qiran in the lzajj. That

was not the case.

Or perhaps Mu'awiya, may God be pleased with him, said, "Do you know that

such-and-such was forbidden" without the person making known the

prohibition being named, and then the narrator attributed this to the Prophet

(SAAS), imagining this. For the person who forbad the mut<a of the lzajj was

actually 'Umar b. a1-Khal1ab, may God be pleased with him, and his forbidding

it was not actual prohibition, as we have shown above. He actually forbad it so

that it should be performed separately from the lzajj, on a different trip, in order

to increase visits to the ka'ba.

The Companions, may God be pleased with them, were in great awe of him;

they generally did not dare to contradict him. His son 'Abd Allah would disagree

with him and he would be told, "Your father used to forbid it." And he would

respond, "I was afraid a rock would fall from the sky upon you! The Messenger

of God (SAAS) performed it. Is the practice of the Messenger of God (SAAS)

to be emulated, or that of 'Umar b. a1-Khanab?"

94. The term here refers to the controversial early practice of "tempotary marriages", to which

this word also referred.

95. A note to the Arabic printed text states that the word also meant "eating two dates in one

mouthful".
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Similarly, 'Vthman b. 'Affan, may God be pleased with him, used to forbid

it, and 'All b. Abu Talib opposed him, as is told above. 'All said, "I will not give

up a practice of the Messenger of God ($AAS), because ofa statement made by

one of the people."

'[mran b. ｉＺｉｵｾ｡ｹｮ stated, "We performed the /:tajj al-tamattu' with the

Messenger of God ($AAS), and no revelation came rendering it /:tariim. And he

did not forbid it before his death."

This was promulgated by both authors of the ｾ ｡ Ｏ Ｚ ｴ ｩ Ｏ Ｚ ｴ collections.

In the ｾ ｡ Ｏ Ｚ ｴ ｩ Ｏ Ｚ ｴ collection of Muslim, it is stated about Sa'd that he expressed

opposition to Mu'awiya's disapproval of the /:tajj al-mut'a. He stated, "We

performed it with the Messenger of God ($AAS), while this fellow was still an

unbeliever in al-'Vrsh." By this he meant Mu'awiya who was, at the time, an

unbeliever in Mecca.

I note that the Messenger of God ($AAS) did indeed perform the /:tajj

al-qiriin according to the a/:tiidith we have quoted above to that effect. And there

was a period of only 81 days between the /:tijjatal-wadii' and the death of the

Messenger of God ($AAS).

Approximately 40,000 witnessed, in word and deed, his performance ofthe /:tijja.

Ifhe had forbidden combining the /:tajj, which people had witnessed him perform,

then it would not have been just one of the Companions who would have refuted

it but a group of those who had either heard this or not heard this from him.

All this shows that this cannot be correct as reported from Mu'awiya, may

God be pleased with him. But God knows best.

Abu Da'ud stated that Al:imad b. $alil:i related to him, quoting Ibn Wahb,

quoting I:Iaywa, quoting Abu 'lsa al-KhurasanI, from 'Abd Allah b. al-Q!'sim

al-KhurasanI, from Sa'Id b. al-Musayyab (who said) that one of the Companions

of the Prophet ($AAS) went to 'Vmar b. a1-Khanab and testified that he had

heard the Messenger of God ($AAS), while suffering from the illness from

which he died, forbid the performance of the 'amra prior to the /:tajj.

This line of transmission is not devoid of controversy. Moreover, if this

Companion was narrating this from Mu'awiya, then the matter is as discussed

above; this was in regard to the mut'a, and not the I;tajj al-qiriin. If, however, he

was narrating this from someone else, then it is problematical in general, but not

specifically regarding the qiriin. But God knows best.

Accounts substantiating those stating that the Messenger ofGod ($AAS)

announced the state ofi!wiim and did not initially specify a /:lajj or an

(umra, and then thereafter rendered it specific.

It is narrated from al-Shafi'l that this is preferable; however, it is a statement

that is weak.
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AI-Shafi'i, may God ha'le mercy upon him, stated that Sufyan informed

him, quoting Ibn TawilS, Ibrahim b. Maysara and Hisham b. I;Iujayr, all of

whom heard Tawus say, "The Messenger of God (SAAS) left Medina without

specifying a &ajj or an 'umra, waiting for a divine decree. The decision did come

down to him while he was between al-Safa and al-Marwa. Then he ordered those

of his Companions who had recited the talbiyya for the &ajj and had not brought

hadis with them to make it into an 'umra. He stated, 'If I had known earlier

what I now do, I wonld not have brought the hadi. However, I have matted my

hair and I did bring my hadi, and the only time when I can declare my i&ram

concluded is after sacrificing my hadi.'
"Suraqa b. Malik then approached him and asked, 'Messenger of God, make

a decision for us as if born today. Is the 'umra of ours for this year or for ever?'

The Messenger ofGod (SAAS) replied; 'No; it is for ever; the 'umra has entered

into the &ajj on until Judgement Day.'

"'Ali arrived from Yemen and the Messenger of God (SAAS) asked him,

'For what have you recited the talbiyya?' One of the two of them then said,

'Labbayka! "At Your service!'" With the recitation ofthe talbiyya of the Prophet

(SAAS).' The other then said, 'At Your service, for the &ijja of the Prophet

(SAAS)!'"

This &adith is mursal, going back no further than to TawilS; there is oddity

in it.

It is a cardinal principle of al-Shafi'i, may God have mercy upon him, not to

accept a &adith that is mursal merely by itself, unless supported by another

&adith. Unless, that is, it derives from one of the major tabi'un, "the authorities

of the second generation", as he stated in his risa/a, "his treatise". This is because

in most cases they relate such a&adith only from the Companions. But God

knows best.

This mursal &adith is not of that category. In fact, it contradicts those a&adith

given before, whether relating to the &ajj al-ifrad, the &ajj al-tamattu' or the &ajj

al-qiran. These a&adith are authentic and have full lines of transmission, as given

above. They have precedence over it. And since they affirm a matter denied by

this &adith that is mursal, and an affirmation takes precedence over a negation if

otherwise equal, then how should it be here, where a &adith with a full line of

transmission is (classified as) ｾ｡ＦｩＦ and (the other account) is classified as mursal

and could not substantiate an issue because of its broken line of transmission?

But God knows best.

The &afi;. Abu Bakr al-Bayhaqi stated that Abu 'Abd Allah al-I;Iafi? informed

him, quoting Abu al-'Abbas al-Asamm, quoting al-'Abbas b. Mul).anunad al-DUIi,

quoting Mul).adir, quoting al-A'mash, from Ibrahim, from al-Aswad, from 'A'isha,

who said, "We went forth with the Messenger of God (SAAS), without making

reference to either a &ajj or an 'umra. When we arrived, he ordered us to declare
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our srare of '(lram concluded. When it was the night ofaI-Nafr,96 Safiyya, daughter

ofI;Iuyayy began to menstruate. The Prophet (SAAS), exclaimed, 'Ifalqa 'aqra!

"With a shaven head and menstruating!" 'I can only see her impeding you all.'

He then asked (her), 'Did you make a circumambulation the day ofthe sacrifice?'

'Yes,' she replied. He then said, 'Then you may leave.' She said, 'Messenger of

God, I did not recite the talbiyya (for the 'umra).' He said, 'So make an 'umra

from al-Tancim.'"

The narrator continued, "And so her brother accompanied her. She said,

'And we met Mudlij, and he said, 'You're (to assume the state of i{lram) from

so-and-so.'"

This is how aI-Bayhaqi narrated this.

AI-Bukhilri narrated it from Mu1).ammad, said to be the son ofYa1).ya aI-DhuWI,

from Mu1).aqir b. al-Muwarri'. His version, however, states, "We went forth

with the Messenger of God (SAAS), making reference only to the {lajj ..."

This is similar to the a{liidith attributed to her quoted above.

However, Muslim narrated from Suwayd b. Sa'Id, from 'Ali b. Mushir;from

al-A<mash, from IbrahIm, from al-Aswad, from 'A'isha, who said, "We went

forth with the Messenger of God (SAAS), making reference to neither a {lajj

nor to an cumra."

AI-Bukharl and Muslim included it, from a {ladith ｯｦｍ｡ｮｾｬｬｲＬ from IbrahIm,

from aI-Aswad, quoting 'A'isha as saying, "We went forth with the Messenger

of God (SAAS), thinking only that it was for the {lajj."

This is highly authentic, and very firmly founded. But God knows best.

In another account from this line, she stated, "We went forth reciting the

talbiyya, but not referring either to a {lajj or to an 'umra."

It is likely that they used not to mention that along with the talbiyya. They

had designated it as {lal al-i{lram, "the state of i{lram", as in the {ladith of Anas:

"I heard the Messenger of God (SAAS) say, 'At Your service, 0 God, for a {lajj

and an 'umra.'" Anas went on to comment, "And I heard them shouting for both

together."

Also there is the {ladith narrated by Muslim from a {ladith of Da'ud b. Abu

Hind, from Abu Naqra, quoting Jabir, and Abu Sa'jd aI-KhudrI, who both said,

"We came (to Mecca) with the Messenger of God (SAAS), shouting vigorously

for the {lajj." This {ladith is problematic. But God knows best.

An Account ofthe recitation ofthe talbiyya made by

the Messenger ofGod (SAAS)

AI-Shafi'I stated that Malik informed him, from Nafi" from 'Abd Allah b.

'Vmar, that the talbiyya spoken by the Messenger of God (SAAS) was:

96. During the pilgrimage, the day of the departure from Mina to Mecca.
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"Labbayka Allahumma, Labbayk! Labayka, La sharika laka! Labbayk! Inna

al-bamda wa al-ni'mata laka, wa al-mulku lak. La sharika lak. 'At Your service,

o God, at Your service! At Your service; You have no associate! At Your service!

Praise and grace are Yours! Power is Yours! You have no associate!'"

'Abd Allah b. 'Umar would make an addition to this: "Labbayka laka wa

sa'dayk! Wa al-khayrufiyadayka!, Labbayka! Wa al-raghba'u ilayka wa al-'amal.

'At Your service, and at Your pleasure! And all good is in Your hands! At Your

service! And all joy, and all good are in Your hands! At Your service! And all

aspirations are to You, and (all) work!'"

Al-Bukhari narrated it from 'Abd Allahb. Yusuf, and Muslim did so from

Yal)ya b. Yal)ya, both quoting Malik.

Muslim stated that Mul)ammad b. 'Abbad narrated to him, quoting /.:Iatim b.

Isma'il, from Musa b. 'Uqba, from Salim b. 'Abd Allah b. 'Umar, and from

Nafi', the freed-man of'Abd Allah b. 'Umar, and /.:Iamza b. 'Abd Allah b. 'Umar,

from 'Abd Allah b. 'Umar, to the effect that the Messenger of God (SAAS)

recited the talbiyya when his camel stood up at the mosque at Dhu al-/.:Iulayfa.

He recited the talbiyya, saying, "At Your service, 0 God, at Your service! At

Your service; You have no associate; at Your service. Praise and grace are Yours.

And power is Yours. You have no associate."

They said, "'Abd Allah used to say, 'This is the talbiyya of the Messenger

of God (SAAS).' Nali' said, "Abd Allah would add along with this, "At Your

service! At Your service! At your service, and at Your pleasure! Good is in Your

hands, and aspirations are to You, and so is work."'"

Mul)ammad b. al-Muthanna related to us, quoting Yal:tya b. Sa'Id, from

'Ubayd Allah, quoting Nali', from Ibn 'Umar, who said, "I learned the talbiyya

from (the mouth of) the Messenger ofGod (SAAS)." And he went on to narrate

as the others had stated in their abadtth.

/.:Iarmala b. Yal:tya narrated to me, quoting Ibn Wahb, quoting Yunus, from

Ibn Shihab, who said, "Salim b. 'Abd Allah b. 'Umar quoted to me his father as

having stated, 'I heard the Messenger of God (SAAS), having matted his hair,

recite the talbiyya, saying, 'At Your service, 0 God, at Your service! At Your

service! You have no associate. At Your service. Praise, grace and power are

Yours; You have no associate.' He added nothing to these words.

"'Abd Allah b. 'Umar used to say, 'The Messenger of God (SAAS) used to

perform two raka'at at Dhu aI-/.:Iulayfa. When the camel stood up bearing him

at the mosque at Dhu al-/.:Iulayfa, he recited the talbiyya in those words.'

"'Abd Allah b. 'Umar stated that 'Umar b. al-Khanab used to recite the tal­

biyya as had the Prophet (SAAS), using those words. He would say, 'At Your

service, 0 God, at Your service! At Your service, and Your pleasure. Good is

in Your hands. At Your service! Aspirations are to You, and so is work.'''

This is the phraseology ofMuslim. The badtth ofJabir gives the talbiyya as in

that ofIbn 'Umar; it will be given in full shortly. Muslim related it separately.
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AI-Bukhari stated, after giving it through Malik, from Nafi', from Ibn 'Omar, as

is given above. He stated, "Mu!)arnmad b. Yusuf related to us, quoting Sufyan,

from al-A'mash, from 'Omara, from Abu 'A(iyya, who quoted 'A'isha as saying,

'I well know how the Prophet ($AAS) would recite the talbiyya. He would

say, "At Your service, 0 God! At Your service! At Your service; You have no

associate. Praise and grace are Yours.'"''

Abu Mu'awiya gave it from al-A'mash. Shu'ba stated that Sulayman informed

him that Khaytharna quoted Abu 'A(iyya from 'A'isha.

Al-Bukhari is alone in giving this.

Imam A!)mad narrated it from 'Abd al-Ra!)man b. Mahdi, from Sulayman

al-Thawri, from Sulayman b. Mahran al-A'mash, from 'Omara b. 'Omayr, from

Abu 'Atiyya ai-Wadi, quoting 'A'isha. His account is the same as that narrated

by al-Bukhari.

Ai)rnad narrated it from Abu Mu'awiya, and 'Abd Allah b. Nurnayr did so

from al-A'mash, the sarne as was narrated by al-Bukhitri. He (A!)mad) also

narrated it from Mu!)arnrnad b. Ja'far and Raw!) b. 'Obada, from Shu'ba, from

Sulayman b. Mahran al-A'mash, giving it as had al-Bukhari. Abu Da'ud

al-Tayalisi narrated it the sarne in his text from Shu'ba.

Imam Ai)rnad stated that Mu!)arnmad b. Fugayl narrated to him, quoting

al-A'mash, from 'Omara b. 'Omayr, from Abu 'A(iyya, who said, "'A'isha stated,

'I well know how the Messenger of God ($AAS) would recite the talbiyya.'"

Abu 'Atiyya went on to state, "I then heard her recite the talbiyya. She said,

'At Your service, 0 God, at Your service! At Your service! You have no associate.

At Your service. Praise and grace are Yours, and Power. You have no associate.'"

He is alone in adding in this text the words, "and Power. You have no

associate".

AI-Bayhaqi stated that al-1::Iakim informed him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｲ ｮ ｭ Ｌ quoting

Mu!)ammad b. 'Abd Allah b. 'Abd al-1::Iakarn, quoting Ibn Wahb, quoting 'Abd

al-'Aziz b. 'Abd Allah b. Abu Salama, quoting 'Abd Allah b. al-Fagl, from 'Abd

al-Rai)rnan al-A'raj, from Abu Hurayra, who said, "Part of the talbiyya of the

Messenger of God ($AAS) was the words, 'At Your service, 0 God of the

truth. '"

AI-Nasa'i narrated it from Qutayba, from 1::Iumayd b. 'Abd al-Ra!)man, from

'Abd al-'Aziz b. Abu Salama and Ibn Maja, from Abu Bakr b. Abu Shayba and

'Ali b. Mu!)arnmad, both of whom quoted Waki', from 'Abd al-'Aziz.

AI-Nasa'i stated, "I know of no one except 'Abd al-'Aziz who gave its line

of transmission from 'Abd Allah b. ai-Fag!."

Isma'il b. Umayya narrated it as mursal.

AI-Shafi'i stated that Sa'Id b. al-Qtddai) informed him, from Ibn Jurayj,

quoting 1::Iumayd al-A'raj, from Mujahid, who said, "The Prophet ($AAS)

would express in the talbiyya 'At Your service, 0 God!'" And he went on to state

the talbiyya.



206 THE LIFE OF THE PROPHET MUHAMMAD

He stated, "Eventually, one day when the people were standing away from

him, it was as though he was delighted by his circumstances and he added to

it, saying, 'At Your service! The (real) life is that of the hereafter!'"

IbnJurayj went on, "I considered that to have been the day on Mt. 'Arafat."

This l;adith is mursal from this line.

The l;afi; Abu Bakr a1-Bayhaqi stated that 'Abd Allah al-I:Iaft? informed him,

quoting Abu A!)mad Yusuf b. Mu!)ammad b. Mu!)ammad b. Yusuf, quoting

Mu!)ammad b. Is!)aq b. Khuzayma, quoting N""r b. 'Ali al-Jahqami, quoting

Ma!)bub b. al-I:Iasan, quoting Da'ud, from qkrima, from Ibn 'Abbas (who said)

that the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ made an address at 'Arafat and that when

he had said, "At Your service, 0 God, at Your service!" he went on to say, "The

only good is that of the afterlife!"

This line of transmission is gharib; its line of transmission does meet the

criteria of the sunan texts, but the compilers of these did not promulgate it.

Imam A!)mad stated that Raw!) related to him, quoting Usama b. Zayd,

quoting 'Abd Allah b. Abu Labid, from a1-Munalib b. 'Abd Allah b. I:Iantab,

who quoted Abu Hurayra as having said, "The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ

stated, "Gabriel ordered me to raise my voice in the talbiyya; it is one of the rites

of the l;ajj."

A!)mad was alone in giving this.

AI-Bayhaqi narrated it from al-I:Iakim, from ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ from Mu!)ammad b.

'Abd Allah b. 'Abd a1-I:Iakam, from Ibn Wahb, from Usama b. Zayd, from

Mu!)ammad b. 'Abd Allah b. 'Amr b. 'Uthman and 'Abd Allah b. Abu Labid,

from al-Muttalib, from Abu Hurayra, from the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ as

above.

'Abd al-Razzaq stated that a1-Thawri informed him, from Ibn Abu Labid,

from al-Muttalib b. I:Iantab, from Khallad b. al-Sli'ib, from Zayd b. Khalid, who

said, "Gabriel came to the Prophet Ｈ ｾ ａ ａ ｓ Ｉ and said, 'Order your Companions

to raise their voices in the talbiyya; it is a rite of the l;ajj.'''

Ibn Maja narrated it thus, from 'Ali b. Mu!)ammad, from WakJ', from

al-Thawri. Similarly Shu'ba narrated it, as did MUsa b. 'Uqba, from 'Abd Allah

b. Abu Labid.

Imam A!)mad stated that Waki' related to him, quoting Sufyan, from 'Abd

Allah b. Abu Labid, from al-Munalib b. 'Abd Allah b. I:Iantab, from Khallad

b. al-Sa'ib, from Zayd b. Khalid al-Juhani, who said, "The Messenger of

God Ｈ ｾ ａ ａ ｓ Ｉ stated, 'Gabriel came to me and said, "Mu!)ammad, order your

Companions to raise their voices in the talbiyya; it is a rite of the l;ajj."'"

Our teacher Abu al-I:Iajjaj a1-Mizzi stated in his work al-Alra! that Mu'awiya

also related the above from Hisham; and ｑ ［ ｴ ｢ ｩ ｾ ｡ (gave it) from Sufyan al-Thawn,

from 'Abd Allah b. Abu Labid, from a1-Munalib, from Khallad b. al-Sli'ib, from

his father, from Zayd b. Khalid.
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Al:tmad stated that Sufyan b. 'Uyayna related it to him, from 'Abd Allah b.

Abu Bakr, from 'Abd ai-Malik b. Abu Bakr b. al-I:Iarith b. Hisham, from

Khallad b. al-Sa'ib b. Khallad, from his father, who quoted the Prophet (SAAS),

as saying, "Gabriel came to me and said, 'Order your Companions to raise their

voices in reciting the talbiyya.' "

Al:tmad stated, "I studied it under 'Abd al-Ral:tman b. Mahdi, from Malik

And Rawl:t related to us, quoting Malik - meaning Ibn Anas - from 'Abd Allah

b. Abu Bakr b. Mul:tammad b. 'Amr b. I:Iazam, from 'Abd al-Malik b. Abu Bakr

b. 'Abd al-Ral:tman b. al-I:Iarith b. Hisham, from Khallad b. al-Sa'ib ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ

from his father, who quoted the Messenger of God (SAAS), as saying, 'Gabriel

came to me and ordered me to order my Companions - or those with me - to

raise their voices in reciting the talbiyya or in the iblal'" - meaning of one of

the two.

Al-Shafi'i narrated it thus from Malik. And Abu Da'ud narrated it from

al-Q;t'nabi, from Malik. Imam Al:tmad also narrated it from a badlth of Ibn

Jurayj. AI-Tirmidhi, al-Nasa'i and Ibn Maja did so from a badlth of SufYan b.

'Uyayna, from 'Abd Allah b. Abu Bakr. AI-Tirmidhi stated, "This badlth is basan

ｾ ｡ ｢ ｴ ｬ ｺ Ｎ "
The bali.. al-Bayhaqi stated, "And Ibn Jurayj narrated that, "Abd Allah b.

Abu Bakr wrote to me giving mention of it. And he did not refer to Abu Khallad

in his line of transmission.' "

He (al-Bayhaqi) went on, "What is authentic is the account of Malik and

Sufyan b. 'Uyayna, from 'Abd Allah b. Abu Bakr, from 'Abd ai-Malik, from

Khallad b. al-Sa'ib, from his father, from the Prophet (sAAS), similarly."

AI-Bukhari and others gave it in the same form. Imam Al:tmad is quoted in the

musnad text of al-Sa'ib b. Khallad b. Suwayd Abu Sabia ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ as follows,

"Mul:tammad b. Bakr related to us, quoting Ibn Jurayj, and Rawl:t related to

us, quoting Ibn Jurayj as saying, "Abd Allah b. Abu Bakr Mul:tammad b. 'Amr

b. I:Iazm wrote to me, from 'Abd ai-Malik b. Abu Bakr b. 'Abd al-Ral:tman b.

al-I:Iarith b. Hisham, from Khallad b. al-Sa'ib ｡ ｬ Ｍ ａ ｮ ｾ ｩ ｩ ｲ ｴ Ｌ from his father al-Sa'ib

b. Khallad, that he heard the Messenger of God (SAAS) say, "Gabriel came to

me and said, 'God orders you to order your Companions to raise their voices

with the talbiyya or the iblal."',,,

He (Imam Al;tmad) stated, "I do not know which of us, whether myself or

'Abd Allah, or Khallad gave it as 'in the iblal or the talbiyya.'''

This is the wording of Al;tmad in his musnad text. Our teacher gave it thus

in his work al-Atraf, from Ibn Jurayj, as in the account of Malik and Sufyan

b. 'Uyayna. But God knows best.

THE lfADJTH OFJABIR B. 'ABD ALLAH, MAY GOD BE PLEASED

WITH HIM, ON THE lfIJJA OF THE MESSENGER OF GOD (SAAS).

It represents by itself an independent rite that we consider more appropriate to
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give here, since it includes the talbiyya and other matters, as has been mentioned

heretofore and as follows.

We will report its various lines of transmission and phraseology. Then we will

follow it with testimonials from the various a/tiiduh to the same effect. And to

God one turns for help.

Imam Al).mad stated that Yal).ya b. Sa'id related to· him, qnoting Ja'far

b. Mul).ammad, quoting his father, who said, "We came to Jabir b. 'Abd Allah

while he was with Banu Salama. We asked him about the /tijja of the Messenger

of God (SAAS).

Jabir related to us that the latter stayed in Medina for nine years without

making the pilgrimage. He then had an announcement made to the people that

he would be a pilgrim that year.

Jabir went on, "A great mass of people came to Medina, all hoping to imitate

the Messenger ofGod (SAAS), and to do as he did. He went forth five days prior

to the end of Dhu al-Qt'da, and we left with him. When he reached Dhu

al-I;:Iulayfa, Asma', daughter of'Vmays, went into labour with Mul).ammad, son

of Abu Bakr. She sent a message to the Messenger of God (SAAS), asking what

she should do. He replied, 'Wash, then put in place a folded cloth, then recite

the talbiyya.'

"The Messenger of God (SAAS) proceeded on to where his camel came to a

point overlooking aI-Bayda'; there he recited the talbiyya and the taw/tid, saying,

'At Your service, 0 God! You have no associate; at Your Service. Praise and

grace are Yours, along with power; You have no associate.'

"The people recited the talbiyya, adding words snch as dhii al-ma'iirij, 'He

who possesses ladders. >9, The Prophet (SAAS) heard (this), but said nothing

to them.

"I looked as far as I could ahead of the Messenger of God (SAAS), and there

were people riding and walking. And it was the same behind him, and to both of

his sides.

"He was right there among us; to him the Qur'an would be revealed, and he

knew how to interpret it. Whatever he did, we knew.

"We left, with our only intention being to make the /tajj. When we reached

the ka'ba, the Prophet (SAAS) saluted the 'black stone', jogged for three

circumambulations and walked for four. When he had finished, he made his way

to the maqiim Ibriihim. Behind it he performed two prayer raka'iit. He then recited,

'and use Abraham's station as a place for prayer' (surat al-Baqara; II, v.l2S)."

Al).mad stated, "And Abu 'Abd Allah" - meaning Ja'far - "added, 'and

he recited verses affirming the Oneness of God, and the verse, "Say, 0 yon

unbelievers" (surat al-Kiifiriina; CIX, v.l).

"'He then saluted the stone and went offto al-Safa. There he recited, 'al-Safa

and al-Marwa are rites ofGod' (surat al-Baqara; II, v.ISS).

97. To heaven, that is.
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"'He then stated, 'We will begin with that which God began.' And he scaled

al-Safa and, gazing out at the kacba spoke the words, 'God is Most Great', and

then 'There is no god but God alone. He has no associate. He has power, and

to Him there is praise. He has control over everything. There is no god but

God alone! He has fulfilled His promise, and proved His promise true. And he

hazama, 'defeated' - or ghalaba, 'overcame' - the factions by Himself.' He then

prayed and repeated these words.

"'Thereafter he came down until his feet were in the wad,," when he proceeded

at a jog until, having ascended, he walked and proceeded on until he reached

alcMarwa. He scaled it until he stood facing out to the kacba and spoke the same

words there as he had upon al-Safa. When it was the seventh circumambulation,

at al-Marwa, he said, '0 people, ifI had known beforehand what 1came to learn,

1would not have brought the had" and would have made it an 'umra. Those who

do not have had,s with them should declare their iltram concluded, and make

it into an cumra.' And all the people declared their iltram concluded.

"'Suraqa b. Malik b. Ju'shum asked, while down in the lowest part of the

valley, 'Messenger of God, is this for this year (alone) or for ever?' The

Messenger of God (SAAS) intertwined his fingers and replied, 'For ever.' He

repeated this five times. He then said, 'The 'umra has entered into the ltajj until

Judgement Day.'''

Jabir went on, "'Ali arrived from Yemen with a had,. And the Messenger of God

(SAAS) had brought a had, from those in Medina. Fatima had put on jewellery,

colour-dyed clothing and had decorated her eyes with mascara. He ('Ali)

criticized her for that and she replied, 'My father ordered me to do it.' He said,

'Bring me the head kerchief.' Ga'far commented: 'This word "he said" was not

a reference to Jabir's speech' [but to CAli's))

"So 'Ali left, upset, to enquire from the Messenger of God (SAAS), about

what Fatima had said. 'Ali said, 'Fatima dressed in colour-dyed clothes and put on

mascara, saying her father told her to do so.' He (the Messenger of God, SAAS),

replied, 'She spoke the truth. She spoke the truth. 1 did tell her to do this.'"

Jabir went on, "He (the Prophet (SAAS» asked 'Ali, 'With what intent did

you recite the talbiyya?' He replied, 'I said, "0 God, 1 recite the talbiyya with

the same intent as Your Messenger.''' He added, 'I have a had, with me.' 'Then

you should not declare your iltram concluded,' he told him."

Jabir went on, "The number of hadis brought by cAli from Yemen and by

the Messenger of God (SAAS) totalled 100. The latter sacrificed by his own

hand 63, and he then gave 'Ali (permission) to sacrifice the remainder. He

allowed him to share in his own hadi. He then ordered that meat be removed

98. Between Safa and Marwa is a short strip where Hagar, unable to see her son Isma'<II,

rall. Running at this site is now recommended as a part of the performance of the sa(i, as was the

practice of the Prophet (SAAS), according to the foregoing tradition.
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from each sacrificed animal and it was placed in a cooking pot. They both then

ate the meat and drank the gravy.

"The Messenger of God (SAAS) then stated, 'I have made sacrifice here; and

all Mina is a place for sacrifice.' He then stood upon Mt. 'Arafat and said, 'I have

stood here; and all 'Arafat is a station.' He then halted on al-Muzdalifa and said,

'I have stood here, and all Muzdalifa is a station.'"

This is how Imam A\:unad gave this !tadtth; its ending is much abbreviated.

Imam Muslim b. al-I:lajjaj narrated it in the al-Manlisik ("rites ofpilgrimage")

section ofhis ｾ ｡ Ａ ｴ ｴ Ａ ｴ collection, from Abu Bakr b. Abu Shayba and Is\:1liq b.lbrahim,

both of whom narrated it from I:latim b. Isma'd, from Ja'far b. Mu\.1ammad b.

'Ali b. al-I:lusayn b. 'Ali b. Abu Talib, from his father, from Jabir b. 'Abd Allah.

He gave us information of the different additions from the text ofA1)mad and

Muslim, up to the statement of the Messenger of God (SAAS) to 'Ali, "She

spoke the truth. She spoke the truth. What was it you said when you declared

your intention to make the !tail?" 'Ali replied, "0 God, I am reciting the talbiyya

for that which the Messenger of God (SAAS) recited it." He went on, "I have a

!tadt with me." "Then do not declare your i!trlim concluded," he told him. The

total number of hadts that 'Ali brought from Yemen and were brought by the

Messenger of God (SAAS) was 100.
"And all the people declared their i!trlim at an end and shortened their hair

except for the Prophet (SAAS) and those who had brought hadts with them.

"When it was the yawm al-tarwiyya'" they made their way to Mina and recited

the talbiyya for the !tajj. The Messenger of God (SAAS) mounted his camel

and performed the al-;uhr, ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ Ｌ al-maghrib, al-'ishli', and ai-fair prayers there.

He then remained there a little while until the sun came up and he called for a

pavilion of haircloth he had and it was set up for him at Namira. IOO

"The Messenger of God (SAAS) proceeded on, while Quraysh had no doubt

that he was remaining at al-Mash'ar al-I:laram,lOi as QJIraysh used to do in the

jlihi!iyya period. However, the Messenger ofGod (SAAS) went across to 'Arafat

and found that the pavilion had been set up for him at Namira. There he

dismounted.

"When the sun had begun to decline, he called for his camel ｑ［ｴｾｷ｡Ｇ and it waS

saddled for him. He then went on down into the centre of the valley where he

made an address to the people. He said, 'Your blood and your possessions are

sacrosanct for you, just as this day ofyours is holy for you, in this month, in this

your land.

99. The rite of "making provisions of water", performed on the eight day ofDhu aI-I:Iijja, the

day preceding the "standing" at cArafat..

100. A location close to cAraHi!.

101. The station at Muzdalifa to the east of Mecca. The Quraysh, as opposed to all the other

tribes, spent the ninth day of the /tajj at this station as an indication of their superior status. They

expected the Prophet to so the same, but he proceeded to cArafat along with the other tribes.
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'''I declare that everything relating to the jahiliyya is cast down beneath my

two feet. The blood (feuds) of the jahiliyya are abolished. The first blood feud

1 dismiss is that relating to the blood oflbn Rabi'a b. aI-I:Iiirith,'02 brought up as

a foster-child in Banil Sa'd and killed by Hudhayl. Also the interest charges of

the jahiliyya are abolished. The first interest charge 1 abolish is that ofal-'Abbas

b. 'Abd al-MU\1alib; it is all abolished.

'''Fear God (in your treatment of) women. You have taken them in God's

trust, and their persons are made permitted to you by God's word. You may

require of them that they not allow anyone you dislike to enter your furnishings;

if they should do this, then beat them, but not viciously. They have the right

from you to have their sustenance and their clothing, with kindness.

'''I have left amongst you something wherein, if you keep to it, you will not

go astray thereafter: God's Book. You will be questioned about me. What is it

you will say?' They responded, 'We will bear witness that you did convey (the

message), that you gave good advice and did your duty.' He then spoke with his

index finger, using it to convey meaning to the people, saying, '0 God, 1 bear

witness! 0 God, 1 bear witness!' (He said this) three times.

"He had a call to prayer made and then arose and performed the al-:;.uhr

prayer. Thereafter, he performed the al-'a$r prayer; he made no other prayer

between them both.

"After that the Messenger of God (SAAS) rode his camel to the mawqif

('Arafat), making the chest of his mount face towards the rocks. He positioned

Mt. al-Mashat ahead of him and faced the ka'ba. He remained standing there

until the sun set. The yellow of the sky had dissipated somewhat, and the

sun-disk had set. Usiima b. Zayd then mounted behind him and the Messenger

of God (SAAS) moved away; he had so tightened ｡ ｉ Ｍ ｑ ［ ｴ ｾ ｷ ｡ Ｇ ｳ bridle that her

head almost touched the front of his saddle. With his right hand he was making

a gesture that said, 'People! 'Go easy! Go easy!' Whenever he passed over hilly

terrain, he loosened his grip somewhat until she had climbed up.

"When he came to Muzdalifa he prayed the al-maghrib and the al-'isha'
with a single adhan and two iqamas; 103 between these two prayer times he did not

speak prayers.

"The Messenger of God (SAAS) then lay down until the dawn came. He

performed the al-fajr prayer until morning arrived, with an adhan and an iqama.

He then mounted ｡ ｉ Ｍ ｑ ｾ ｷ ｡ Ｇ and proceeded to the mash'ar al-baram (at Muzdalifa).

He faced the qibla, spoke a prayer, praised and glorified God and asserted His

Oneness. He remained standing until the dawn light was strong.

"He proceeded on before the sun rose, mounting al-Fagl b. ai-Abbas behind

himself; this was a man with fine hair, a pale complexion and dignified mien.

When the Messenger of God (SAAS) moved forward, several women in howdahs

102. He was a cousin of the Messenger of God (SAAS).

103. The iqiima follows somewhat after the adhiin, the call to prayer, and indicates the imminent

beginning ofthe prayer ceremonies.
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passed by, at a gallop. When aI-Fagl began looking towards them, the Messenger

of God (SAAS) placed his hand over the former's face. AI-Fagl moved his hand

over to the other side, but the Messenger of God (SAAS) moved it back over

to the other side of al-Fag!,s face. AI-Fagl then moved his face away from the

other side, looking.

"When he reached the wadi Mu!)asir, he spurred on his mount a little, then

followed the middle trail that emerges at al-Jamrat al-kubralO4 and he went on to

the jamra, the stone pile at the tree. He cast seven pebbles at the stone mound,

glorifying God with each pebble; each pebble was small and he threw them from

the centre of the wadi.

"He then proceeded on to the sacrifice site, where he slaughtered 63 sacrificial

camels by his own hand. He then allowed 'Ali to sacrifice those that remained

and had him share in his own hadi. He ordered that a piece of the meat of each

animal be cut out and placed in a pot, where it was all cooked. Both men ate

from that meat and drank the gravy.

"The Messenger of God (SAAS) then rode off and proceeded to the

ka'ba. He performed the al-:;.uhr prayer in Mecca, and went over to Banu 'Abd

al-Munalib, who were distributing the water at zamzam. He said, 'Draw water,

'Abd al-Munalib! Were it not that people would usurp this right from you (by

wanting to do the same in emulation ofmy sunna) I would certainly have joined

you in drawing water.' They handed him a bucket and he drank from it."

Muslim then narrated it from 'Amr b. ｬＺｉ｡ｦｾＬ from his father, from Ja'far b.

Mu!)ammad, from his father, from Jabir. He recounted it in similar words.

He proceeded to relate the story of Abu Sayyara, to the effect that he (the

Prophet (SAAS», used to (perform the baiJ) with those ofthejahiliyya riding

on a mule. And that the Messenger of God (SAAS) said, "I made sacrifice here,

and all Mina is a place for sacrifice. And so make sacrifice on your journeys. I

have stood here, and so all 'Arafat is a station. And I have stood over here, and
all ]am(105 is a station."

Abu Da'ud narrated it in full from al-Nufayli, 'Uthman b. Abu Shayba,

Hisham b. 'Ammar and Sulayman b. 'Abd al-RaJ.unan. No doubt some of these

added a word or a point. All four quoted from l:Iatim b. Isma'il, from Ja'far, his

account being similar to that of Muslim. We have referred above to some of his

additions to it.

Abu Da'ud and aI-Nasa'i also narrated it, from Ya'qub b. Ibrahim, from Ya!)ya

b. Sa'id aI-Qinan, from Ja'far. AI-Nasii'i narrated it also, from Mu!)anunad b.

al-Muthanna from Ya!)ya b. Sa'id, in part, from Ibrahim b. Hariln al-Balkhi,

from l:Iatim b. Isma'il, in part.

104. It is said that Satan tried to mislead Isma'il at three different places during his trek with his

father Abraham towards the place of sacrifice. A part of the pilgrimage rites is the standing at the

"pillars of Satan" in commemoration of that event.

105. Another name for ｡ｬｾｍｵｺ､｡ｬｩｦ｡Ｎ
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An Account ofthose places in which the Messenger ofGod

(SAAS) prayed while travelling from Medina to Mecca

on his 'umra and his (zajj.

213

AI-Bukhari's text has a section headed Chapter on the mosques on the way from

Medina, and the places where the Messenger ofCod (SAAS) performed prayers.

He stated, "Mul,larnmad b. Abu Bakr al-Muqaddimi related to us as follows,

'Fugayl b. Sulayrnan related to us, quoting Musa b. 'Uqba, who said, "I saw

Salim b. 'Abd Allah searching out places on the route, ood praying in them. He

would relate that his father used to pray in them, ood that the latter had seen the

Prophet ($AAS), pray in those places." Nafi' related to me, from Ibn 'Umar,

may God be pleased with both, that he used to pray in those places. I questioned

Salim and I know only that he agreed with Nafi' about all these places. However,

they did differ over a mosque at Sharaf ｡ ｬ ｾ ｒ ｡ ｷ ｬ Ｌ ｬ ｡ Ｇ Ｎ Ｂ

He (Fugayl) went on, "Ibrahim b. aI-Mundhir said, 'Musa b. 'Uqba narrated

to us, from Nafi', that 'Abd Allah b. 'Umar told him that the Messenger of God

($AAS) would dismount at Dhu aI-Bulayfa when he performed the 'umra ood

on his !tijja, beneath 00 acacia tree at the place of the mosque that is there.

Whenever he was returning from a military expedition, or a !tajj or an 'umra, ood

his path would pass through there, he would descend to the centre of the wadi.

When he appeared at the wadi, he would make his mount kneel at the plain that

was on its eastern edge. He would dismount ood rest there, ood not at the mosque

that was at a rock, nor at the palm trees near which the mosque stood. There was

a deep wadi nearby in which 'Abd Allah would pray. At its bottOm there were

piles of sand near which the Messenger of God ($AAS) would pray. The flood

from the plain ultimately buried that location where 'Abd Allah would pray.'"

(The account went on to state that) 'Abd Allah b. 'Umar related to Nafi' that

the Prophet ($AAS) would pray at the site of the small mosque, other than

the one at the Sharaf al-Rawl,la'. 'Abd Allah would point out the place where the

Prophet ($AAS) would pray, and say, "Over there at your right when you stand

praying in the mosque." That mosque is at the right edge of the road when you

are proceeding to Mecca. The distance between it ood the bigger mosque is

approximately a stone's throw.

(The account goes on that) Ibn 'Umar would pray towards the sand hillock

which was at the end ofaI-Rawl,la'. The side of that hillock would end at the edge

of the road, below the mosque which lies between it and the beginning point

of the open lood, if on your way to Mecca. A mosque had been built there, but

'Abd Allah did not pray in that mosque. He would leave it on his left ood his rear

and pray in front of it, facing towards the sand hillock itself. 'Abd Allah would

leave al-Rawl,la' ood not perform the al-:;:uhr prayer until he reached that place,

where he would pray. If he should be corning from Mecca ood pass by it an

hour before the ｡ ｬ Ｍ ｾ ｵ ｢ Ａ ｴ prayer, or at the end of the period before dawn, he would

dismount to rest until he could pray the ｡ ｬ Ｍ ｾ ｵ ｢ Ａ ｴ prayer there.
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(The account went on that) 'Abd Allah (Ibn 'Umar) related to him that the

Prophet (SAAS) would dismount beneath a large ｳ ｡ ｲ ｾ ｡ tree below al-Ruwaytha,

at the right of the road and opposite it, in a place where there was a broad, level

gulley which comes out at a hillock a little below the mail-station ofal-Ruwaytha,

some two miles away. Its top had broken offand it has bent at its centre; it stands

on a track in which there are many deposits of sand.

(The account states that) 'Abd Allah b. 'Umar told Nafi' that the Prophet

(SAAS) also prayed at the side of a hillock at the back of al-'Arj, on the way to

Hac;lba; at that mosque there are two or three graves. Over them stand stone

markers, to the right of the road, at some salam trees. It was between those trees

that 'Abd Allah would pass from al-'Arj, after the sun had begun to decline after

noon; he would perform the al-:;;uhr prayer in that mosque.

(The account states that) 'Abd Allah b. 'Umar also related to him that the

Messenger of God (SAAS) stopped at some trees to the left of the road at a

rivulet below Harsha; that stream adjoins the extremity of Harsha, roughly an

arrow's cast away from the road. 'Abd Allah would pray at the tree closest to the

road; it was also the tallest tree.

'Abd Allah b. 'Umar also told him that the Messenger of God (SAAS) would

go down into the stream that is very close to Marr al-Zahran, before Medina,

when he would descend from al-Safruwat. He would go dowu to the bed of the

stream, to the right side of the road ifyou are headed for Mecca, there being only

a stone's throw between that place and the road.

(Nafi' also stated) that 'Abd Allah b. 'Umar related to him that the Messenger

of God (SAAS) would dismount at Dhu Tuwa and spend the night there. Next

morning he would perform the al-$ubb prayer when he arrived in Mecca. The

place where he would perform that prayer was at some rough hillocks; this was

not at the mosque that had been built there, but lower down on some rough

hillocks.

(The account proceeds to state that) 'Abd Allah (b. 'Vmar) related to him that

the Messenger of God (SAAS) approached the two gaps in the mountain that

stands between him and al-Jabal ai-TaWil, facing the ka'ba and constructed the

mosque that was built there to the left of the mosque beside the hillocks. The

prayer-place ofthe Prophet (SAAS) was below it upon the black (hillocks). "You

move some ten arms' lengths away from the hillocks and then pray facing the two

gaps in the mountain that stands between you and the ka'ba."

AI-Bukharl, may God have mercy upon him, is alone in reporting this ｾ ｡ ､ ｩ ｴ ｨ

in full and with this line of transmission. However, Muslim narrated it from the

point, at its end, where it states, "that 'Abd Allah b.'Umar related to him that the

Messenger of God (SAAS) would dismount at Dhu Tuwa" to the conclusion of

the ｾ ｡ ､ ｩ ｴ ｨ Ｎ He gives a line from Mu\:1ammad b. Is\:1aq al-Musayyabl, from Anas,

from qyyac;l, from Musa b. 'Uqba, from Nafi', from Ibn 'Umar.

Imam A\1mad narrated it in full, from Abu Qurra Musa b. Tariq, from Musa

b. 'Uqba, from Nafi', from Ibn 'Umar in similar form.
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Many - or most of ｾ these places (named) are not known today, because the

names of most of them have been changed by the bedouin who are there.

Ignorance has overcome most of them.

The reason al-BukharI, may God have mercy upon him, gave them in his work

was so that a person might fmd his way to them for contemplation or sightseeing.

Or perhaps most or many of them were known in aI-BukharI's time. God,

Almighty is He, knows best.

Chapter: The entry o[the Prophet (SAAS) into Mecca, may God the Almighty

and Glorious, honour it well.

Al-BukharI stated that Musaddad related to him, quoting Yal;J.ya b. 'Abd Allah,

quoting Nafi" from Ibn 'Vmar, who said, "The Messenger of God (SAAS)

spent the night at Dhu Tuwa. When morning came, he entered Mecca." Ibn

'Vmar would do this.

Muslim narrated it from a badith ofYal;J.ya b. Sa'id aI-Q;man and added, "until

he performed the al-,ubb prayer". Or his words were "until morning carne".

Muslim stated that Abu aI-Rabi' al-Zahrani related to him, quoting l;Iarnmad,

from Ayyilb, from Nafi' that Ibn 'Vmar never carne to Mecca without spending

the night at Dhu Tuwa until morning carne and he washed himself. He would

then enter Mecca later that morning. He would relate that the Prophet (SAAS)

would do this.

Al-Bukhari narrated it from a /tadtth of l;Iammad b. Zayd, from Ayyilb.

Both (these scholars) give it from a different line, from Ayyub, from Nafi',

from Ibn 'Vmar, to the effect that when he entered close to the sanctified area,

he would refrain from reciting the talblyya until he had spent the night at Dhu

Tuwa. And he narrated as above.

We have given above the account given by both scholars through Musa b.

'Vqba, from Nafi', from Ibn 'Vmar, who said that the Messenger ofGod (SAAS)

would spend the night at Dhu Tuwa until morning came. When he reached

Mecca he would perform the al-,ubb prayer. Moreover, it was at some rough

hillocks that he would pray. And that the Messenger of God (SAAS) would face

towards the two crevices of the mountain that stood between him and the Jabal

al-Tawll, towards the ka'ba, and that he kept (the place) where the mosque was

(later) built at the left of the mosque beside the hillocks. (The badith states) that

the prayer place of the Messenger of God (SAAS) was below it upon the black

hillocks and that he would move some ten arms' lengths away from the hillocks,

then pray facing the two gaps in the mountain that, "stood between you and

the ka'ba".

Both scholars included this in their ,abtb collections.

The outcome of all this is that when the Messenger of God (SAAS) had

completed his journey to Dhu Tuwa, a place near Mecca adjacent to the sanctuary,
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he refrained from reciting the talbiyya because he had arrived at his objective. He

stayed there overnight until morning, then performed the ｡ ｬ Ｍ ｾ ｵ ｢ ｻ ｴ prayer at that

place they described - between the two gaps oftheJabal al-Tawil over from there.

Whoever has contemplated by sight these places referred to knows them very

well and can visualize the spot where the Messenger of God (SAAS) performed

the prayer.

He then bathed in order to enter Mecca. He then mounted and entered in full

view, in daytime, from the high pass at al-Bat!)a'. It is also called "Kada" because

people see it and it looks down upon them. He entered Mecca the same way the

day of its conquest, as we related above.

Malik stated, from Nafi', who quoted Ibn 'Umar as saying that the Messenger

of God (SAAS) entered Mecca from the upper pass and left by the lower.

Both scholars included this in their ｾ ｡ ｻ ｴ ｩ ｻ ｴ collections, from Nafi"s {tadith.

They both give it also through 'Ubayd Allah b. 'Umar, from Nafi', quoting

Ibn 'Umar, to the effect that the Prophet (SAAS) entered Mecca from the upper

pass at al-Bat!)a', and left from the lower pass.

Both scholars relate a similar {tadith of Hisham b. 'Urwa, from his father,

quoting 'A'isha.

When his gaze fell upon the ka'ba, the Prophet (SAAS) spoke the words

narrated by al-Shafi'l in his musnad collection, as follows. AI"Shafi'i stated that

Sa'id b. Salim informed him, from Ibn Jurayj, that when he saw the ka'ba,

the Messenger of God (SAAS) raised his hands and said, "0 God, grant this

building ever more honour, glory, respect and awe. And favour those who

venerate and revere it and all those who make the {tajj or the 'umra pilgrimage to

it, according them honour, respect, glory and reverence."

The {taft:;, al-Bayhaqi stated, "This {tadith is incomplete. It has one witness,

with a (tradition) that is mursal, from Sufyan al-ThaWri, from Abu Sa'id ai-Sham!,

from Mak!)UI, who said, 'When the Prophet (SAAS) entered Mecca and saw the

ka'ba, he would raise both hands and say, Allahu Akbar, "God is most Great!".

Then he would state, "0 God, You are peace, and peace comes from You. Greet

us, therefore, our Lord in peace! 0 God, grant this building ever more honour,

glory, awe and reverence. And favour those who make the {tajj or the 'umra to it,

augmenting their respect, honour, glory and reverence." '"

Al-Shafi'i stated that Sa'id b. Salim informed him, from Ibn Jurayj, who said,

"It was related to me from Miqsam, from Ibn 'Abbas, from the Prophet (SAAS),

who said, 'Hands should be raised (after) prayer when one sees the ka'ba, and

upon al-Safa and al-Marwa, as well as in the evening with the throng upon

'Arafat, at both monuments where stones are cast, and in the presence of a

deceased person.'"

The {taft:;, al-Bayhaqi stated that Mu!)ammad b. 'Abd al-Ra!)man b. Abu

Layla narrated this, from al-I:Iakam, from Miqsam, from Ibn 'Abbas, as well as
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from Nafi', quoting Ibn 'Umar. One of his a/:tadith is mawquj, while the other is

marfu' to the Prophet ($AAS), without reference to the deceased person.

Ibn Abu Layla stated, "This (tradition)is not strong."

The Prophet ($AAS) entered the mosque through the Banu Shayba gate.

The /:taft.. al-Bayhaqi stated that it was related to him from Ibn Jurayj, from

'Ata' b. Abu Raba!)., who said, "The person in a state of i/:tram may enter from

wherever he wishes."

He went on to say, "The Prophet ($AAS) entered through the Banu Shayba

gate and left through the Banu Makhzum gate to aI-$afa."

AI-Bayhaqi then stated, "This /:tadith is very mursal."

AI-Bayhaqi gives evidence for the preferability of entering the ka'ba from the

Banu Shayba gate by giving an account through Abu Da'ud al-Tayalisi, (who

said), "I;Iammad b. Salama related to me, as did Q;!ys b. SaIlam, from Simiik b.

I;Iarb, from Khalid b. 'Ur'ura, from 'Ali, may God be pleased with him, who

said, 'When the ka'ba collapsed, following (the reign) of Jurhuro, Quraysh

rebuilt it. When they wished to position the (black) stone, they argned over who

should place it there. They agreed that the first person to enter through that gate

should do so. It was the Messenger of God ($AAS), who came in through the

Banu Shayba gate. He asked for a cloth, placed the stone in its middle, then told

(a representative of) each sub-tribe to take hold ofone ofits sides, and they raised

it up. The Messenger of God ($."'-.AS) then took it and positioned it.'''

We have given this in full in the chapter on the rebuilding of the ka'ba

prior to the mission. Evidence for the preferability ofentering through the Banu

Shayba gate in this way is controversial. But God knows best.

DESCRIPTIONS OF THE CIRCUMAMBULATIONS MADE

BY THE MESSENGER OF GOD (SAAS).

AI-Bukhari stated that ａ ｾ ｢ ｡ ｧ ｨ b. a1-Faraj related to him, from Ibn Wahb, quoting

. 'Amr b. Mu!).ammad, from Mu!).ammad b. 'Abd al-Ra!).man, who said that he

told the following to 'Urwa, "'A'isha told me, 'The first thing the Prophet

($AAS) did when he arrived (in Mecca) was to perform the ablutions. He then

circumambulated; it was not an 'umra. Then Abu Bakr and <Omar performed the

/:tajj as he had done. Following that, I performed the /:tajj with Abu a1-Zubayr.

He began first with a circumambulation; then I saw the muhajirun and the an$ar

do as he had. My mother told me that she, her sister, a1-Zubayr and various

others had recited the talbiyya for an 'umra. After they had touched the corner

(of the ka'ba with the "black stone") they declared their i/:tram concluded.'"

This is the phraseology of al-Bukhari. He also narrated it elsewhere from

A!).mad b. '1sa. Muslim narrated it from Harun b. Sa'Id. All three accounts quote

from Ibn Wahb.
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Her statement, "it was not an cumra", shows that the Messenger of God

(SAAS) did not declare his i[lriim concluded between both rites (of the [lajj

and the 'umra).

Moreover, the first thing the Messenger of God (SAAS) did was to salute the

"black stone", before the circumambulation, as ]abir stated, "until when he

reached the ka'ba with him, he saluted the 'corner', jogged for three circumam­

bulations and walked four".

AI-Bukhan stated that MuJ:iammad b. Kathir related to him, quoting Sufyan,

from al-A'mash, from Ibrahim, from 'Abis b. Rabi'a, from 'Vmar, (who said)

that when he reached the (black) stone, he kissed it and said, "I well know that

.you are a stone that can bring neither harm nor advantage. Had I not seen the

Messenger of God (SAAS) kiss you, I would not have done so."

Muslim narrated this from Yal:iya b. YaJ:iya, as did Abu Bakr b. Abu Shayba,

Zuhayr b. Barb and Ibn Abu Numayr, all quoting from Abu Mu'awiya, from

al-A'mash, from Ibrahim, from 'Abis b. Rabi'a, who said, "I saw 'Vmar kiss the

stone and say, 'I well know that you are a stone that can bring neither hann nor

advantage. Had I not seen the Messenger of God (SAAS) kiss you, I would not

have done so.'"

Imam AJ:imad stated that MuJ:iammad b. 'Vbayda and Abu Mu'awiya narrated

to him, both saying, "AI-A'mash related to me, from Ibrahim b. 'Abis b. Rabi'a,

who said, 'I saw 'Vmar go to the stone and say, "I swear by God, I well know

that you are a stone and can bring neither harm nor advantage; had I not seen

the Messenger of God (SAAS) kiss you, I would not have done so." He then

approached and kissed it.'"

This text requires that he made his statement and then kissed it thereafter,

contrary to the text given by the compilers of both $a[li[l collections. But God

knows best.

Al:imad stated that Waki' and YaJ:iya related to him as follows, the wording

being from Waki', from Hisham, from his father, who said that 'Vmar b.

al-Khanab went to the stone and said, "I well know that you are a stone that

can bring neither harm nor advantage. Had I not seen the Messenger of God

(SAAS) kiss you, I would not have done so." Hisham's father went on, "He then

kissed it."

This [ladith is incomplete in its line between 'Vrwa b. al-Zubayr and 'Vmar.

Al-Bukhari also stated that Sa'id b. Abu Maryam related to him, quoting

MuJ:iammad b. ]a'far b. Abu Kathlr, quoting Zayd b. Aslam, from his father,

who said that 'Vmar b. al-Khanab said to the corner (stone), "I swear by God, I

well know that you are a stone and can bring neither harm nor advantage. Had

I not seen the Messenger of God (SAAS) salute you, I would not have done

so." And he did salute it.

Then he ('Vmar) stated, "We had nothing to do with geomancy. We did,

however, see the unbelievers using it, and God destroyed them." He went on, "If
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is something that the Messenger of God (SAAS) did and we do not want to give

it up."

This shows that the salutation (of the stone) came after the statement.

Al-Bukharl stated that Al;1mad b. Sinan related to him, quoting Yazid b.

Hilliln, quoting Warqa', quoting Zayd b. Aslam, from his father, who said, "I

saw 'Vmar b. al-Khanab kiss the stone and say, 'Had I not seen the Messenger

of God (SAAS) kiss you, I would not have done so.'"

Muslim b. al-I:Iajjaj stated that I:Iarmala related to him, quoting Ibn Wahb,

quoting YUnus - he being Ibn Yazid al-Ayll - and 'Amr - he being Ibn DInar

(who narrated the I;adith) - and Harun b. Sa'id al-Abii related to us, quoting Ibn

Wahb, quoting 'Amr, from Ibn Shihab, from Salim, quoting his father as saying,

"'Vmar b. al-Khanab kissed the stone and then said, 'I swear by God, I know

that you are a stone. And had I not seen the Messenger of God (SAAS) kiss you,

I would not have done so.'"

In his account, Harun added, "'Amr stated, 'And Zayd b. Aslam related the

same to me, from his father Aslam' - meaning from 'Vmar - 'as above.'"

This is clear in stating that the kiss preceded the statement. But God knows

best.

Imam Al;1mad stated that 'Abd al-Razzaq related to him, quoting 'Abd Allah,

from Nafi', from Ibn 'Vmar, that 'Vmar kissed the stone and theIf stated,

"I know you are a stone. Had I not seen the Messenger of God (SAAS) kiss you,

I would not have done so."

This is how Imam Al;1mad narrated it.

Muslim included it in his ｾ｡ｬ［ｩｬ［ collection, from Mul;1ammad b. Abu Bakr

al-MuqaddamI, from I:Iammad b. Zayd, from AyyUb, from Nafi" from Ibn

'Vmar, (who said that) 'Vmar kissed the stone, then stated, "I am kissing you

even though I well know you are a stone. But I saw the Messenger of God

(SAAS) kiss you."

Muslim then stated that Khalaf b. Hisham and al-Muqaddami related to

him, as did AbU Kamil and Qytayba, all quoting from I:Iammad. Khalaf stated,

"I:Iammad b. Zayd related to us, from Ｇａｾｩｭ al-Al;1wal, from 'Abd Allah b. Sarjis,

who said, 'I saw ｡ｬＭａｾｬ｡Ｂ - meaning 'Vmar - 'kiss the stone and say, "By God,

I am kissing you even though I well know that you are a stone and that you can

bring neither harm nor advantage. Had I not seen the Messenger of God (SAAS)

kiss you, I would not have done so.'"''

In the account of al-Muqaddami and Abu Kamil, the words are, "I saw
｡ｬＭｕｾ｡ｹｬｩＨＢ .106

Muslim is alone in giving this; al-Bukharl does not.

Imam Al;1mad narrated it from Abu Mu'awiya, from Ｇ ａ ｾ ｩ ｭ al-Al;1wal, from

'Abd Allah b. Sarjis. Al;1mad also narrated it from Ghundar, from Shu'ba, from

Ｇ ａ ｾ ｩ ｭ al-Al;1wal.

106. The word is a diminutive form of ｡ ｬ Ｍ ｾ ｬ ｡ Ｈ Ｌ 'the ｾ｡ｬ､Ｍｨ･｡､･､ＧＬ CUmar, that is.
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Imam A!)mad stated that 'Abd al-Ra!;>man b. Mahdi related to him, from Sufyan,

from Ibrahim b. 'Abd ai-A'la, from Suwayd b. Ghafla, who said, "I saw Vmar

kiss the stone and say, 'I well know that you are a stone that cannot bring harm

nor advantage, but I saw Abu aI-Qasimi" may God's peace and blessings be

upon him, saluting you."

Al;1mad then narrated it from Waki', from Sufyan al-Thawri. He added, "And

he kissed it and embraced it."

Muslim related it similarly from a {tadith of 'Abd al-Ra!)man b. Mahdi,

without additions. And from a {tadith of Waki' with the following addition, "He

kissed and embraced the stone and said, 'I saw the Messenger of God (SAAS)

saluting you.'"

Imam A!)mad stated that 'Affan related to him, quoting Wahib, quoting

'Abd Allah b. 'Othman b. Khuthaym, from Sa'id b. Jubayr, from Ibn 'Abbas

(who said) that Vmar b. al-Khanab bent down over the corner and said, "I well

know that you are a stone; had I not seen my beloved, the Messenger of God

(SAAS), kiss you and salute you, I would not have saluted nor kissed you." He

then recited, "In the Messenger of God (SAAS) you had a fme example" (surat

al-A{tzab; XXXIII, v.2I).

This line of transmission is excellent and strong; they (the compilers of the

canonical collections) did not include it.

Abu Da'ud aI-Tayiilisi stated that Ja'far b. 'Othman al-Qurashi related to

him, from the people of Mecca. He said, "I saw Mul;1ammad b. 'Abbas b. Ja'far

kiss the stone and he prostrated over it. Then he said, 'I saw your maternal uncle

Ibn 'Abbas kiss it and prostrate himself over it. And Ibn 'Abbas stated, "I saw

Vmar b. al-Khanab kiss it and prostrate over it. And Vmar then said, 'Had I

not seen the Prophet (SAAS) kiss you, I would not have done so.''''''

This line of transmission is also good. But the major authorities did not

include it; except, that is, for aI-Nasii'i, who gave a line from 'Amr b. Vthman,

from al-Walid b. Muslim, from ｉ ［ Ａ ｡ ｮ ｾ ｡ ｬ ｡ b. Abu Sufyan, from Tawus, from Ibn

'Abbas, from Vmar. He related it in similar terms.

Imam A!)mad also narrated this {tadith from V mar in his musnad collection,

from Yaqa b. Umayya and Abu Yaqa ｡ｬＭｍ｡ｷｾｩｬｩＬ through Hisham b. I;!ashish b.

al-Ashqar, who quoted Vmar.

We gave all the above with their various lines of transmission, differences in

wording and interpretations and explanations in the book we compiled ofa{tadith

traced to the Commander of the Believers, Vmar b. aI-Khanab, may God be

pleased with him. And all praise and credit go to God.

In sum, this tradition is narrated by various lines from the Commander of the

Believers, Vmar b. aI-Khanab, may God be pleased with him. They provide

conclusive proof for most of the imams relating to this issue.

107. An honorific for the Prophet (SAAS).
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In this account, it is not stated that the Prophet (SAAS) prostrated over the

stone, except, that is, for the purport of the account of Abu Da'ud al-Tayalisi,

from Ja'far b. 'Othman; and it is not fully clear in its line of transmission.

The !taft.. al-Bayhaqi, however, narrated it through Abu Ｇａｾｩｭ al-Nabil,

quoting Ja'far b. 'Abd Allah, who said, "I saw Mul;1ammad b. 'Abbad b. Ja'far

kiss the stone, prostrate over it and then say, 'I saw your maternal uncle, Khalid

Ibn 'Abbas, kiss it and prostrate over it. And Ibn 'Abbas said, "I saw 'Omar kiss

it and prostrate over it. He then said, 'I saw the Messenger of God (SAAS) act

like this, and so I did it."""

The !taft.. al-Bayhaqi stated that Abu al-I:Iasan 'Ali b. Al;1mad b. 'Abdan,

quoting al-Tabrani, quoting Abu al-Zinba', quoting YaI;1ya b. Sulayman al-Ju'fI,

quoting YaI;1ya b. Yaman, quoting Sufyan b. Abu I:Iusayn, from qkrima, from

Ibn 'Abbas, who said, "I saw the Messenger of God (SAAS) prostrate over

the stone."

AI-Tabrani stated, "Only YaI;1ya b. Yaman related it from SuIYan."

AI-Bukhiiri stated that Musaddad related to him, quoting I:Iammad, from

al-Zubayr b. 'Arabi, who said, "A man asked 'Omar's son about the salutation

of the stone. He said, 'I saw the Messenger of God (SAAS) salute it and kiss it.

He said, "What if (in the process) I am josded or overwhelmed by the crowd?"

Ibn 'Omar replied, "Abandon such talk! I did indeed see the Messenger of God

(SAAS) salute it and kiss it!'"''

Although al-Bukhari gave this, Muslim did not.

Al-Bukhari stated that Musaddad related to him, quoting Yal;1ya, from

'Ubayd Allah, from Nafi', from Ibn 'Omar, who said, "I never omitted saluting

thse two corners, in hard times or easy, ever since I saw the Messenger of God

(SAAS) salute them both."

('Obayd Allah continued) "I asked NafJ', 'Did Ibn 'Omar walk between the

two corners?' He replied, 'He only walked so that it would be easier for his

salutation.' "

Abu Da'ud and al-Nasa'i narrated from a !tadtth ofYaI;1ya b. Sa'id al--Q,Lnan,

from 'Abd al-'Aziz b. Abu Rawwad, from Nafi', from Ibn 'Omar (who said) that

the Prophet (SAAS) never failed to salute the Yarnani (south-west) corner and

the stone in each circumambulation.

AI-Bukhari stated that Abu al-Walid related to him, quoting Layth, from Ibn

Shihab, from Salim b. 'Abd Allah, from his father, who said, "The only corners

of the ka'ba I saw the Prophet (SAAS) salute were the two Yamanl 108 corners."

Muslim narrated it from Yal;1ya b. Yal;1ya and Qutayba, from al-Layth b. Sa'd.

In one account from him, it is related that he said, "I don't think that the

Prophet (SAAS) would have neglected to salute both Shami corners except for

the fact that they were not completed on the foundations (set by) Abraham."

108. That is, the two corners on the side closest to Yemen. The other two are known as the

"Shaml" comers and are closest to Syria ｾ al-Sham, that is.
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AI-Bukharj stated, "And Mul:lammad b. Bakr said that he was informed by

Ibn Jurayj, quoting 'AIm b. Djnar, from Abu al-Sha'tha' who said, 'And who

would avoid touching anything from the ka'ba!'''

Mu'awiya used to salute the corners and so Ibn 'Abbas told him, "These two

corners are not saluted." He replied, "No part of the ka'ba is to be left out. Ibn

al-Zubayr used to salute them all."

AI-Bukhan, may God Almighty have mercy upon him, was alone in giving this.

Muslim stated, in his ｾ｡｢ｩ｢ collection, that Abu ai-Tahir related to him,

quoting Ibn Wahb, quoting 'Amr b. al-I;Iarith, (who said) that Qitadab. Da'ama

related to him that Abu al-Tufayl al-Bakrj related to him that he heard Ibn

'Abbas say, "I only ever saw the Messenger of God ($AAS) salute the two

YamaIll corners." Muslim is alone in giving this.

The account related by Ibn 'Umar agrees with what Ibn 'Abbas stated - that

the two Shaml corners were not saluted because they were not completed on the

foundations (set by) Abraham. This was because Quraysh could not meet the

expense, and they put the stone outside of the ka'ba when they built it. This is

explained above.

The Prophet ($AAS) wished that it had been built and completed on the

foundations of Abraham. But he was concerned over the fact that the people

had so recently been in the jahiliyya period, and that they would have resented

it (the omission).

During the rule of 'Abd Allah b. al-Zubayr, he demolished the ka'ba and

rebuilt it according to the directions given by the Messenger of God ($AAS),

as related by his ('Abd Allah's) aunt, the Mother of the Believers', 'jPisha,

daughter ofAbu Bakr.

If Ibn al-Zubayr used to salute all the corners, then it was after their rebuilding

on the foundations of Abraham; then this would have been fme. And this is

certainly the preponderant view.

Abu Da'ud stated that Musaddad related to him, quoting Yal:tya, from 'Abd

al-'Azjz b. Abu Rawwad, from Nafi', from Ibn 'Umar, who said, "The Messenger

of God ($AAS) never failed to salute the Yaman! corner and the stone during

each circumambulation."

AI-Nasa'j narrated this from Mul:tammad b. al-Muthanna, from Yal:tya.

AI-Nasa'l stated that Ya'qub b. Ibrahim al-Dawraql narrated to him, quoting

Yal:tya b. Sa'ld al-QiWln, from Ibn Jurayj, from Yal:tya b. 'Ubayd, from his

father, from 'Abd Allah b. al-Sa'ib, who said, "I heard the Messenger of God

($AAS) say, between the Yaman! corner and the stone, '0 our God, bring

us good on earth, and also good in the hereafter; save us from the torture of

hell-fire'" (surat al-Baqara; II, v.ZOI).

Abu Da'ud narrated it from Musaddad, from '1sa b. Yunus, from Ibn Jurayj.

AI-Tirmidhl stated that Mal:tmud b. Ghaylan narrated to him, quoting Yal:tya

b. Adam, quoting Sufyan, from Ja'far b. Mul:tammad, from his father, from
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Jabir, who said, "When the Prophet ($AAS) arrived in Mecca, he entered the

mosque and saluted the stone. He then passed on to his right, jogged for three

circumambulations and walked four. He thereafter went to the maqam Ibrahim,

'Abraham's station', and said, 'And adopt maqam Ibrahim as a place to pray.' He

performed two raka'at with the maqam between himself and the ka'ba. He then,

after two raka'at went to the stone and saluted it. After that he left for al-$afa. I

think he said, 'AI-$afa and al-Marwa are rites of God.'''

This is a badtth that is basan and ,abib. And scholars act on that basis.

Isl;1aq b. Rahawayh narrated it as above, from Yal;1ya b. Adam. And al-Tabrani

narrated it from al-Nasii'i and others, from 'Abd al-A'la b. ｗ｡ｾｩｬＬ from Yal;1ya

b. Adam.

An Account ofhow the Messenge-r ofGod (SAAS) jogged and moved

at a fast pace on his circumambulations and the i4tibaC, 'tucking up

one's gown under the right arm'.

AI-Bukhari stated that ａ ｾ ｢ ｡ ｧ ｨ b. al-Faraj related to him, quoting Ibn Wahb,

from Yunus, from Ibn Shihab, from Salim, from his father, who said, "I saw the

Messenger of God ($AAS), when he arrived in Mecca, act as follows. As he

began the circumambulations, he saluted the 'black stone', and then he ran for

three courses out of the seven."

Muslim narrated it from Abu aI-Tahir b. al-Sarl;1, as did I;larmala, both of

them quoting from Ibn Wahb.

Al-Bukhart stated that Mul;1ammad b. Sallam related to him, quoting Shurayl;1 b.

al-Nu'man, quoting Fulayl;1, from Nafi', from Ibn 'Umar, who said, "The Prophet

($AAS) ran for three courses, then walked for four during the bajj and the 'umra."

AI-Layth agreed with this, quoting from Kathir b. Farqad, from Nafi', from

Ibn 'Umar, from the Prophet ($AAS).

AI-Bukhari is alone in giving this.

AI-Nasa'i narrated it from Mul;1ammad and from 'Abd al-RaI;1man, both of

whom were sons of 'Abd Allah b. 'Abd al-I;lakam. They both quoted from

Shu'ayb b. al-Layth, from his father, al-Layth b. Sa'd, from Kathir b. Farqad,

from Nafi', from Ibn 'Umar.

AI-Bukhari stated that Ibrahim b. al-Mundhir related to him, quoting Abu

I;>amra Anas b. qyyaq, quoting Musa b. 'Uqba, from Nafi', from 'Abd Allah b.

'Vmar, (who said) that the Messenger of God ($AAS), when he first arrived in

Mecca and began the circumambulations for the bajj or the 'umra, would run for

three courses and walk for four and then would make two raka'at before making

the courses between al-$afa and al-Marwa.

Muslim narrated it from a badtth of Musa b. 'Uqba.

AI-Bukhari stated that Ibrahim b. al-Mundhir related to him, quoting Anas,

from CUbayd Allah b. 'Umar, from Nafi', from Ibn 'Umar, (who said) that the
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Messenger ofGod (SAAS), "would for the first tawaf(circumambulation) move

at a fast pace for three circumambulations, and then walk for four. And he also

ran in the middle ofthe course when he passed between al-Safa and al-Marwa."

Muslim narrated it from a 1;adith of 'Ubayd Allah b. 'lImar. Muslim stated

that 'Abd Allah b. 'lImar b. Aban a1-Ju'fj informed him, quoting Ibn Mubarak,

quoting 'Ubayd Allah, from Nafi', from Ibn 'lImar, who said that the Messenger

of God (SAAS) moved at a jog from the stone to the stone for three circumam­

bulations, and then walked for four.

He went on to narrate it from a 1;adith ofSalim b. Akhqar, from 'Ubayd Allah,

in similar terms. Muslim also stated that Abu ai-Tahir related to him, quoting

'Abd Allah b. Wahb, quoting Malik and Ibn Jurayj, from Ja'far b. Mu1).ammad,

from his father, from Jabir b. 'Abd Allah, to the effect that the Messenger ofGod

(SAAS) moved at a jog for three circumambulations from the stone back to the

stone. And 'lImar b. a1-Khanab asked, "Why the movement at a jog and the

'exposing ofthe shoulder', seeing that God had firmly established Islam and had

ousted apostasy? However, we will not give up anything we used to do with the

Messenger of God (SAAS)."

A1).mad, Abu Da'ud, Ibn Maja and a1-Bayhaqi narrated it from a 1;adith of

Hisham b. Sa'id, from Zayd b. Aslam, from his father, who quoted him ('lImar

b. al-Khanab).

All of this refutes Ibn 'Abbas and those who support his view that the movement

at a jog is not an orthodox practice, since the Messenger of God (SAAS) did

perform it when he and his Companions arrived on the morning of the

Wednesday - during the 'umrat al-qat/a', that is - and the polytheists commented,

"A delegation is arriving who have been weakened by the Yathrib fever." And so

the Messenger of God (SAAS) ordered them to move at a jog for three courses,

then walk between the two corners. He only prevented them from jogging for all

the circumambulations because ofhis concern for their health.

This is firmly established in both ｾ ｡ Ｑ ［ ｩ Ｑ ［ collections; his statement giving the

reasonS for this are very clear in the ｾ ｡ ｬ ［ ｩ Ｑ ［ collection of Muslim.

It is as though Ibn 'Abbas denies that there was movement at a jog on the

1;ijjat al-wada'! This fact, however, is fully substantiated as above. Indeed, in it

there is evidence that the jogging was completed in the course from the stone

and back to it. And that the passing between the two Yamani corners was not

made at a walking pace because of the absence of that cause referred to, namely

weakness.

It is stated in a authentic 1;adith from Ibn 'Abbas, that they moved at a jog

between them at the 'umra from a1-Ji'rana and that they performed idtiba',

"tucked up their gowns under their right arms".

This fact also refutes the above objection, since there was no longer any

fear remaining at the time of the 'umra from al-Ji'rana, since it occurred after the

conquest ofMecca, as told above.
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.l;Iammad b. Salama narrated it from 'Abd Allah b. 'Uthman b. Khuthaym,

from Sa'Id b. ]ubayr, from Ibn 'Abbas, to the effect that the Messenger of God

(SAAS) and his Companions performed the 'umra from al-]i'rana and moved

at a jog around the ka'ba, tucking their garments under their armpits and over

their shoulders.

Abjj Da'jjd narrated it from a {tadith of .l;Iammad in similar words, as well

as from a {tadith of 'Abd Allah b. Khuthaym, from Abjj al-Tufayl, from Ibn

'Abbas.

Regarding the it/tiba' of the {tijjat al-wada', Q;tbIsa and al-FiryabI stated, from

Sufyan al-ThawrI, from Ibn ]urayj, from 'Abd al-.l;IamId b. ]ubayr b. Shayba,

from Ya'ia b. Umayya, from Umayya, who said, "I saw the Messenger of God

(SAAS) circumambulate the ka'ba in a state of it/tiba'."

AI-TirmidhI narrated it from a {tadith of al-ThawrI and categorized it as

{tasan ,a{ti{t.

Abjj Da'jjd stated that Mul;iammad b. KathIr related to him, quoting Sufyan,

from Ibn ]urayj, from Ibn Ya'ia, from his father, who said, "The Messenger of

God (SAAS) circumambulated with a green cloak he was wearing mut/,aba',

'tucked up', under his arm."

hnam Al;imad narrated it similarly, from Walde, from al-ThawrI, from Ibn

]urayj, from Ibn Ya'ia, from his father, to the effect that when the Prophet

(SAAS) arrived in Mecca, he circumambulated the ka'ba while wearing a cloak

from the Sat/ramawt mu4;abi'an, "tucked up".

]abir stated in his {tadith quoted above, that when they reached the ka'ba, the

Prophet (SAAS) saluted the "black stone", jogged for three circumambulations

and walked for four. When he had finished, he made his way to the maqam Ibrahim

and recited, "And use Abraham's station as a place for prayer" (surat al-Baqara;

II, v.125). He positioned himself s6 that the maqam was between himself and

the ka'ba. He related that he performed two raka'at and then recited, "Say, 'He

is God the One'" (surat al-Ikhla,; CXIl, v.l), and "Say: '0 Unbelievers'" (surat

al-Kafirnna; CIX, v.I).

What if it were asked whether the Messenger of God (SAAS) was mounted or

on foot on this circumambulation?

The answer would be that two different accounts have been transmitted that

might seem contradictory. We will give both and offer reconciliation between

them and so refute those who imagine there to be a contradiction in them. And

through God comes success; His help is sought and He is sufficient for us and

the best support of all.

AI-Bukhm, may God have mercy upon him, stated that Al;imad b. Salil;i and

Yal;iya b. Sulayman both related to him that Ibn Wahb related to him, quoting

Yjjnus, from Ibn Shihab, from 'Ubayd Allah b. 'Abd Allah, from Ibn 'Abbas,

who said, "The Prophet (SAAS) circumambulated while upon his camel at the

{tijjat al-wada', saluting the comer with a bent staff."
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The other major scholars promulgated it, except for al-Tirmidhi, by various

lines from Ibn Wahb.

AI-Bukhari stated that al-Darawardi supported this, from the nephew of

al-Zuhri, who quoted his uncle.

This sequence is very odd.

AI-Bukhiiri stated that Mul;mmmad b. al-Muthanna related to him, quoting

'Abd al-Wahhab, quoting Khalid al-I:Iadhdha', from 'lkrima, from Ibn 'Abbas,

who said, "The Prophet (SAAS) circumambulated the ka'ba on a camel; each

time he came to the corner, he gestured towards it."

AI-Tirmidhi narrated it from a !tadtth of 'Abd al-Wahhab b. 'Abd ai-Majid

al-Thaqafi and 'Abd al-Wiirith, both of them quoting from Khiilid b.Mahran

al-I:Iadhdha', from 'lkrima, from Ibn 'Abbas, who said, "The Messenger of God

(SAAS) circumambulated upon his mount; and when he ended up at the

comer, he gestured to. it."

He categorized this as !tasan ｾ｡ＡｴｩＡｴＮ

AI-Bukhari went on to state that Musaddad related to him, quoting Khalid

b. 'Abd Allah, from Khalid al-I:Iadhdha', from 'lkrima, from Ibn 'Abbas, who

said, "The Prophet (SAAS) circumambulated the ka'ba upon a camel; and when

he came to the corner, he gestured to it with something he had and invoked,

'Allahu Akbar! "God is most Great!'''''

Ibrahlm b. Tahman supported this, quoting Khalid al-I:Iadhdha'.

He (al-Bukhiiti) traced this comment in his kitab al-Tawafback on a line from

'Abd Allah b. Mui;tanunad, from AbU 'Amir, from Ibrahim b. Tahman.

Muslim narrated (it) from al-I:Iakam b. Musa, from Shu'ayb b. ISQaq, from

Hisham b. 'Urwa, from his father, from 'A'isha, to the effect that on the !tijjat

al-wada' the Messenger of God (SAAS) circumambulated around the ka'ba on a

mule saluting the corner, disliking (the possibility) that the people would turn

away from him. 109

This substantiates that on the !tijjat al-wada', the Messenger of God (SAAS)

circumambulated upon a mule. However, during the !tijjat al-wada' he made

three tawaf The first was that of al-qudum. The second that of the ifatf.a, that

being the tawafal-fard, it being the day for the sacrifice, The third was the tawaf

al-wadlic.llll

Perhaps his being mounted referred to one of the other two, or to them both.

Ragarding the tawafal-qudum, he was on foot for it. AI-Shafi'i gives a text on all

this. But God knows best and is most Wise.

Proof for this explanation is provided by what the !taft:;; Abu Bakr al-Bayhaqi

stated in his work al-Sunan al-Kabir: "Abu 'Abd Allah al-I:Iafl4' told us, quoting

Abu Bakr MUQammad b. al-Mu'ammil b. al-I:Iasan b. 'Isa, quoting al-Fa<jl b.

109. For giving up a pre-Islamic practice that they favoured.

110. The lawaIal-qudum is performed on arrival into the city of Mecca and the Sacred Mosque

for the first rime. 'I:'he lawaIal-ifitda is a key rite ofthe bajj ceremony, while the lawaial-wadacis

performed when bidding farewell to the Sacred City.
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MulJammad b. al-Musayyab, quoting Nu'ayrn b. .l:Iammad, quoting 'lsa b.

Yunus, from MulJammad b. IslJaq - Ibn Yasar, that is, may God have mercy

upon him - from Abu Ja'far - he being MulJammad b. 'Ali b. al-.l:Iusayn - from

Jabir b. 'Abd Allah, who said, 'We went into Mecca as dawn rose. The Prophet

($AAS) carne to the door of the mosque and made his camel kneel. Then he

entered the mosque, beginning at the stone, which he saluted. His eyes welled

with tears. He then moved at a jog for three circumambulations, and walked

for four. When ·he had finished, he kissed the stone, placed his hands upon it

and them wiped them over his face.'''

This line of transmission is excellent.

The account given by Abu Da'ud states that Musaddad related to ·him, quoting

Khalid b. 'Abd Allah, quoting YazId b. Abu Ziyad, from qkrirna, from Ibn

'Abbas, to the effect that when the Messenger of God ($AAS) arrived in Mecca,

he was suffering somewhat.

He circumambulated on his camel and when he reached the comer, he saluted

it with his staff. When he had completed the circumambulation, he made his

camel kneel and then performed two raka'at in prayer.

Yazid b. Abu Ziyad, who is regarded as a weak source, is alone in giving this.

He did not refer, moreover, to it having been the bijjat al-wada', nor that it

was the first circumambulation of the bijjat al-wada'.

And neither Ibn 'Abbas, in the authentic badith from him given by Muslim,

nor Jabir, similarly, said that the Prophet ($AAS) rode during his circumam­

bulation due to his weakness. Both these authorities in fact referred to the large

throng of people and their massing around him. He did not like for them to be

a throng in front of him. Information on this will be given shortly hereafter, if

God so wills it.

This second act of kissing, moreover, mentioned by Ibn IslJaq in his account,

that after the circumambulation and also after his having performed the two

raka'at, is firmly set in the ｾ ｡ ｢ ｩ ｢ collection ofMuslim, from a badith ofJabir. In it

he stated, after reference to praying for the two raka'at of the circumambulation,

"he then returned to the corner and saluted it".

Muslim b. al-.l:Iajjaj stated in his ｾ｡｢ｩ｢ collection that Abu Bakr b. Abu Shayba

and Ibn Numayr together related to him, from Abu Khalid, that Abu Bakr

stated, "Abu Khiilid al-AlJmar related to us, frorn'Vbayd Allah, from Nafi', who

said, "I saw Ibn 'Vmar salute the stone with his hand and then kiss his hand. He

said, 'I have not given it up since I saw the Messenger of God ($AAS) do it.'"

This suggests that he saw the Messenger of God ($AAS) (kiss his hands) on

one ofhis circumambulations or in the last salutation he made, as we have related.

Or that Ibn 'Vmar did not actually get to the stone due to some weakness he had,

or so that he would not jostle against other persons and so do them harm.

For the Messenger of God ($AAS) spoke as follows to Ibn 'Vmar's father, as

quoted by AlJmad in his musnadcollection, "Waid' related to us, quoting Sufyan,
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from Abu Ya'fur al-'AbdJ, who said, 'I heard a sheikh in Mecca during the reign

of al-I;Iajjaj quote from 'Vmar b. al-Khanab as having said that the Messenger

of God (SAAS) told him, ''Vmar, you are a strong man. Don't jostle at the

stone, perhaps harming someone who is weak; if you should find the way to it

clear, then salute it. Otherwise, face it and say Allahu Akbar "God is most

Great!".' "

This is an excellent line of transmission; however, the narrator who quotes

'Vmar is unknown and is not named.

It is apparent, however, that this /:tadilh is trustworthy and important. For

al-Shafi'J narrated it from Sufyan b. 'Vyayna, from Abu Ya'fur al-'AbdJ, his

name being Waqdan, (who said), "I heard a man of Khuza'a say, following the

killing of Ibn al-Zubayr who had been ruler of Mecca, 'The Messenger of God

(SAAS) said to 'Vmar, "Abu ｉ ［ ｉ ｡ ｦ ｾ Ｌ you are a strong man, so don't jostle at

the Corner in case you harm someone weak. However, if you find the way clear,

then salute it; otherwise say, 'God is most Great', then pass on."'"

Sufyan b. 'Vyayna stated, "He (the source quoted) was 'Abd al-Ra\:1man b.

al-I;Iarith; al-I;Iajjaj had made him Governor or Mecca when he departed from

there following the death ofIbn al-Zubayr."

I note that this 'Abd al-Ra\:1man was a distinguished and important man.

He was one ofthe four persons whom 'Vthman b. 'Affan appointed to write out

the copies of the Holy Qur'an whom he dispatched to all places abroad; this text

has met unanimous acceptance.

Accounts ofthe circumambulation ofthe Prophet (SAAS)

between al-Safa and al-Marwa.

Muslim narrated in his ｾ｡ＯＺｴｩＯＺｴ collection quoting Jabir in his long /:tadith given

above. Following his report of the Prophet (SAAS) having made seven circum­

ambulations of the ka'ba and his having performed two prayer raka'at at the

maqam Ibrahim, he went on to say that he returned to the corner (al-rukn),

saluted it and then left through the door towards al-Safa. When he approached

al-Safa, he recited, "al-Safa and al-Marwa are rites of God" (surat al-Baqara;

II, v.IS8). He then said that he would begin with that with which God began.

He commenced at al-Safa and scaled it until he saw the ka'ba. Facing towards

it, he called out, "God is most Great!" Then he declaimed, "There is no god

but God alone! He has no associate. He has power, and to Him there is praise.

He has control over everything. There is no god but God! He has fulfilled His

promise. He has aided his servant, and has alone defeated the factions." During

this, he prayed and spoke similar words three times.

He then came down until his feet were set in the wadi; he moved at a jog, until

having ascended, he walked to al-Marwa. He scaled it until he looked over to

the ka'ba and he spoke upon it what he had npon al-Safa.



IMAM ABU AL-FIDA' ISMA<IL IBN KATHIR 229

Imam A!}mad stated that 'Umar b. Harun al-Balkhl, Abu ｉ ［ ｉ ｡ ｦ ｾ Ｌ that is, quoted

IbnJurayj, from one oftheBanu Ya'la b. Umayya, who quoted his father as saying,

"I saw the Prophet (SAAS) proceed between al-Safa and al-Marwa wearing a

najrani burda, mut/tabican, 'gown from Hajran tucked up beneath his armpit'."

Imam AJ:>mad stated, quoting Yunus, quoting 'Abd Allah b. al-Mu'ammil,

from 'Umar b. 'Abd al-Ra\:1man, quoting 'Atiyya, from I;Iablba, daughter ofAbu

Nab-rat, who said, "I went into l:Iusayn's house, along with some women of

Quraysh, while the Prophet (SAAS) was circumambulating between al-Safa and

al-Marwa. As he ran, his izar, 'his waist-wrapper', was moving around because

of the energy with which he was running. He was saying to his Companions,

"Run! God made running incumbent upon you."'"

A!}mad also stated that ShurayJ:> related to us, quoting 'Abd Allah b.

al-Mu'ammil, quoting 'A!iI' b. Abu Rabal:>, from Safiyya, daughter of Shayba,

from I;Iablba, daughter of Abu Tajrat. She said, "I saw the Prophet (SAAS)

circumambulating between al-Safa and al-Marwa; the people were ahead of

him, and he behind them. He was running so vigorously that I could see his

knees. His izar was moving around and he was saying, 'Run, for God has made

running incumbent upon you.'"

A!}mad is alone in giving this.

AQrnad also narrated it from 'Abd al-Razzaq, from Ma'mar, from ｗ｡ｾｩｬＬ the

freed-man of Abu 'Uyayna, from Musa b. 'Ubayda, from Safiyya, daughter of

Shayba, (who stated) that a woman informed her that she had heard the Prophet

(SAAS), while passing between al-Safa and al-Marwa, saying, "Running (between

al-Safa and al-Marwa) has been made incumbent upon you, so run!"

This woman was I;Iablba, daughter of Abu Tajrat, who is quoted in the first

two al;adith. (It is also related) from the mother of the son ofShayba b. 'Uthman,

to the effect that she saw the Prophet (SAAS), while he was running between

al-Safa and al-Marwa, saying, "The valley is only to be traversed vigorously."

AI-Nasa'l (also) narrated it. What is meant here by ai-say, "running", is the

movement from al-Safa to al-Marwa and back. What is meant her by ai-say is

not movement at a fast pace or racing, for God definitely did not make that

incumbent upon us. Indeed, if a person walks in that same manner for the seven

circumambulations between them both and does not jog in the river bed, that

will suffice him (from God) according to the community of scholars; we know

of no dispute among them regarding that.

AI-Tirmidhl, may God have mercy upon him, transmitted this from the

scholarly community. He stated that Yusuf b. 'Isa related to him, quoting Ibn

Fuqayl, from 'Ata' b. al-Sa'ib, from Kathlr b. Jahman, who said, "I saw Ibn

'Umar walking on the course, and I asked, 'Are you going to walk on the passage

between al-Safa and al-Marwa?' He replied, 'If I should run, I have seen the

Messenger of God (SAAS) run; and in shonld walk, I have also seen him walk.

I am now a very old man (and am forced to walk).'''

AI-Tinnidhl stated, "This I;adith is I;asan ,al;il;."
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Sa'ld b. Jubayr narrated from Ibn 'Abbas a similar account. Abu Da'ud,

aI-Nasa'1 and Ibn Maja narrated it from a !tadith of 'Ata b. aI-Sa'ib, from KatbJr

b. Jahman al-Sulaml al-Kufl, from Ibn 'Vmar.

Ibn 'Vmar's statement that he witnessed both activities by the Messenger

of God (SAAS) offers two possibilities. One is that he saw him move on one

occasion at a walking pace from which jogging was absolutely absent. The

second is that he saw him run for part of the way and walk for a part.

This (latter) is a strong possibility, since aI-Bukhan and Muslim narrated

from a !tadith of'Vbayd Allah b. 'Vmar aI-'Vman, from Nafi" from Ibn 'Vmar,

to the effect that the Messenger of God (SAAS) would run along the bed of the

river when he made the circumambulation between aI-Safa and al-Marwa.

It is stated above in the !tadith of Jabir that the Messenger of God (SAAS)

came down from al-safa and when his feet were set in the wadi, he moved at

a jog until he had climbed above, when he came to al-Marwa.

This is what the scholars prefer in unanimity - that the person moving

between aI-safa and al-Marwa (mentioned above in Jabir's account) should

preferably jog on each circumambulation in the bed of the wadi, the stream bed

that runs between them. They (the scholars) defmed that to apply to the distance

between the amyal al-khutfr,III the 'green markers', one standing alone towards

aI-Safa, adjacent to the mosque, and two more placed together towards aI-Marwa,

also adjacent to the mosque.

Some scholars have stated that the distance between these miles today is

greater than the bed of the stream in which the Messenger of God (SAAS)

moved at a jog. But God knows best.

Mui)ammad b. I:Iazm, in the book he compiled on the !tijjat al-wada', stated,

"Then the Messenger of God (SAAS) left for aI-safa and recited there, 'AI-safa

and aI-Marwa are rites of God. I shall begin with that which God began.' And

he then circumambulated also between aI-safa and aI-Marwa seven times. For

three of these courses he was mounted on his mule and moving at a trot, while

for four he walked."

He made no further comment on this statement, one not made by anyone

preceding him - namely, that the Prophet (sAAS) was mounted on his mule

for three courses between aI-Safa and al-Marwa, and that he walked for four.

He offered no proof whatsoever for this horrendous error. When he arrived at

the point (in his acconnt) where evidence would be expected, he stated, "We did

not find the number of the courses made at a jog referred to in sources; however,

it is the object of (general) agreement (as above)."

This is his wording. If what he meant is that movement at a jog on the first

three circumambulations is the object ofagreement, as he states, this is not true;

indeed, no one related this.

111. The description given here is unclear, as are the distances to which reference is made.
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If he meant that the movement at a jog on the first three circumambulations

is the object of unanimous agreement, this point is devoid of value and useless.

For just as there is agreement on the movement at a jog in the first three

circumambulations, as we have indicated, there is also agreement on its prefer­

ability also in the remaining four.

Ibn I:Iazm's insisting on the preferability ofmovement at a jog specificaIly for

the first three circumambulations is contrary to what the scholars relate. But

God knows best.

Regarding this comment of Ibn I:Iazm, that the Messenger of God (!;>AAS)

was mounted between al-!;>afa and ｡ ｉ ｾ ｍ ｡ ｲ ｷ ｡ Ｌ it has been shown above from Ibn

'Umar that the Messenger of God (!;>AAS) used to make the ｡ ｬ ｾ ｳ ｡ Ｇ ｹ jogging on

foot along the stream bed.

Both compilers (of the ｾ ｡ Ｆ ｴ Ｆ collections) included this.

ａ ｬ ｾ Tirmidhr quotes him (Ibn 'Umar) as stating, "If I run, I have seen the

Messenger ofGod (!;>AAS) run; and if! walk, I have seen the Messenger of God

(!;>AAS) waIk."

And Jabir stated, "When his feet set in the wadi, he moved at a jog until,

having ascended, he walked."

Muslim narrated this.

I:Iabiba, daughter of Abu Tajrat, said that he ran, while his izar was moving

around him from the vigour of his running.

A\1mad related this.

In the ｾ ｡ Ｆ ｴ Ｆ of Muslim, quoting from Jabir, as given above, the Messenger

of God (!;>AAS) is said to have ascended aI_!;>afa until he saw the ka'ba. And the

same for ｡ｬｾｍ｡ｲｷ｡Ｎ We gave above from the &adith ofMu\1ammad b. Is\1aq, from

Abu Ja'far ｡ ｉ ｾ ｂ ｡ ｱ ｩ ｲ Ｌ from Jabir (who said that) the Messenger of God (!;>AAS)

made his camel kneel at the door of the mosque - until he circumambulated, that

is. Moreover, he does not relate that he monnted it immediately on his departure

for ｡ｬｾＡ［＾｡ｦ｡Ｎ

All this requires that the Messenger of God (!;>AAS) moved at a walk between

｡ ｬ ｾ Ａ ［ ＾ ｡ ｦ ｡ and ｡ ｬ ｾ ｍ ｡ ｲ ｷ ｡ Ｎ

However, Muslim stated that 'Abd b. I:Iumayd related to him, quoting

Mu\1ammad - meaning Ibn Bakr - quoting Ibn Jurayj, quoting Abu aI-Zubayr,

who said that he heard Jabir b. 'Abd Allah say, "The Prophet (!;>AAS) ｣ｩｲ｣ｵｭｾ

ambulated on his ra&ila, 'his riding camel', at the &ijjat ｡ｬｾｷ｡､｡Ｇ at the ka'ba and

between ｡ ｉ ｾ Ａ ［ ＾ ｡ ｦ ｡ and ｡ ｬ ｾ ｍ ｡ ｲ ｷ ｡ riding on a ba'tr,112 'a donkey', so that people

would see him and be able to question him and he could look down. The throng

inundated him, and the Prophet (!;>AAS) and his Companions made only one

circumambulation between aI-!;>afa and ｡ ｬ ｾ ｍ ｡ ｲ ｷ ｡ Ｎ Ｂ

112. The word ba'ir more commonly applies to a male camel; however, it is sometimes in early

sources applied to an ass or donkey. Since there seems to be a distinction necessary here, the word

has been translated as "donkey".
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Muslim also narrated this from Abu Bakr b. Abu Shayba, from 'All b. Mushir

and also from 'All b. Khashram, from 'Isa b. Yunus, and from Mu1)ammad b.

I:Iatim, from Ya1)ya b. Sa'id. All of these quoted it from Ibn Jurayj. In some of

these accounts the words 'and between aI-Safa and aI-Marwa' are not given.

Abu Da'ud narrated it from A1)mad b. I:Ianbal, from Ya1)yab. Sa'id aI-Q;tnan,

Ibn Jurayj, quoting Abu aI-Zubayr, who said that he heard Jabir b. 'Abd Allah

say, "The Prophet (SAAS) circumambulated the ka'ba on the f.tijjat al-wada'

riding his camel, and also between aI-Safa and aI-Marwa."

AI-Nasa'i narrated it from aI-Fallas, from Ya1)ya, and from 'lmran b. Yazid,

from Sa'id b. Is1)aq, both of them quoting from Ibn Jurayj.

This is recorded in a f.tadith ofIbnJurayj. Yet is is very problematical. Because

the rest of the accounts from Jabir and others indicate that the Messenger ofGod

(SAAS) would walk between aI-Safa and al-Marwa.

The account of Abu al-Zubayr from Jabir might well be that way because of

the addition; I refer to his statement, "And between aI-Safa and al-Marwa". This

(statement) may have been interpolated by someone after the Companion. But

God knows best.

Or perhaps the Prophet (SAAS) did proceed on foot between aI-Safa and

al-Marwa for some of the circumambulations, and his reported behaviour was

witnessed then. When thete was a heavy throng around him, he rode, as is shown

in the account ofIbn 'Abbas that follows shortly.

Ibn I:Iazm conceded that his first circumambulation of the ka'ba was on

foot, and he maintained that his riding while on the circumambulations came

thereafter. He also claimed that he was riding on the passage between aI-Safa and

aI-Marwa. He stated, "Because he only circumambulated between them once."

He went on to explain Jabir's statement, "until his feet were set in the wadi, he

moved at a jog" by saying that he accepts that, even though the Messenger of

God (SAAS) was mounted, and that when his camel "was set" in the wadi, so

was all of himself, his feet being "set" along with the rest ofhis body. Ibn I:Iazm

stated, "And the same goes for the reference to the ai-ramal, "the movement at

a jog". By this the account refers to his mount's movement at a jog, along with

its rider.

This explanation is extremely far-fetched. But God knows best.

Abu Da'ud stated that Abu Salama MUsa related to him, quoting I:Iammad,

quoting Abu Ｇ ｬ ｩ Ｎ ｾ ｩ ｭ aI-Ghanawl, from Abu al-Tufayl, who stated, "I said to Ibn

'Abbas, 'Your people claim that the Messenger of God (SAAS) moved at a jog

at the ka'ba, and that that was his sunna, his "orthodox practice".' He replied,

'They both spoke the truth and lied.' I asked, 'In what did they speak the truth,

and in what lie?' He replied, 'They spoke the truth by saying that the Messenger

of God (SAAS) moved at a jog, but lied in that it was not a sunna. Quraysh said

at aI-I:Iudaybiyya, 'Just leave Mu1)ammad and his Companions alone to die

of worms!' And then they made peace with him on the basis of his making the

pilgrimage the following year and agreeing to them staying in Mecca for three
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days. And then the Messenger of God (SAAS) arrived while the unbelievers

were over in front of Mt. Qu'ayqi'au. And the Messenger of God (SAAS) told

his Companions, 'Move at a jog three times around the ka'ba.' This was not

asunna.

"I asked, 'Your people claim that the Messenger of God (SAAS) circumam- .

bulated between aI-Safa and al-Marwa on a camel, and that that is a sunna.' He

replied, 'They spoke the truth, and they lied.' I asked, 'In what did they speak

the truth, and in what did they lie?' He replied, 'They spoke the truth in that the

Messenger of God (SAAS) did circumambulate between aI-Safa and aI-Marwa

on a camel. And they lied; that was not a sunna. The (throng of) people could not

be kept away from the Messenger of God (SAAS), or diverted from him. And

so he circumambulated on a camel so that they could hear his words and see

where he was, but their hands could not reach him.'"

This is how Abu Da'ud narrated it.

Muslim narrated it from Abu Kamil, from 'Abd al-Wa!)id b. Ziyad, from

al-Jurayrj, from AbU al-Tufayl, from Ibn 'Abbas. He (Abu al-Tufayl) related the

virtue of circumambulating the ka'ba as above, then said, "I asked Ibn 'Abbas,

'Tell me about circumambulating between ai-Sara and aI-Marwa, while mounted.

Is that a sunna? Your people claim that it is a sunna.' He replied, 'They spoke the

truth and they lied.' I asked, 'What do you mean by saying they spoke the truth

and lied?'

"He replied, 'People massed around the Messenger of God (SAAS), saying,

'This is Mu\.lanuuad! This is Mu\.lammad!' Even the aged were coming out of

their houses. The Messenger of God (SAAS) did not (want) to have people

throng before him. And so when they crowded in large numbers around him,

he rode.'

"Ibn 'Abbas concluded, 'Walking and running are better.'"

This is the wording of Muslim. It requil-es that he only rode when the

circumstances warranted. Through this, reconciliation between the various

a!tadith is possible. But God knows best.

Then there is the account related by Muslim in his Fa!ti!t collection. He stated

that Mu\.lammad b. Raft' related to him, quoting Ya\.lya b. Adam, quoting

Zuhayr, from 'Abd ai-Malik b. Sa'jd, from Abu aI-Tufayl, who said, "I told Ibn

'Abbas, 'I believe I saw the Messenger ofGod (SAAS).' He asked, 'Describe him

to me.' I said, 'I saw him at aI-Marwa on a camel with a great many people all

around him.' Ibn 'Abbas said, 'That was the Messenger of God (SAAS). People

would not be struck (to keep them away) from him, nor would they be forced

(to keep away) from him.'"

Muslim is alone in giving this. In this account there is no evidence that he was

mounted while passing between aI-Safa and al-Marwa, for he (the narrator) did

not specify it to relate to the !tijjat al-wada' or to some other time. Assuming that

the account did relate to the !tijjat al-wada', it is possible that it related to the
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Messenger of God (SAAS), having finished the courses, sat down upon

al-Marwa, addressed the people, told those who had not brought a hadi to

convert the J;ajj into an 'umra and all those except the ones who had brought a

hadi having concluded their iJ;ram, stated, as is related above in the J;adith of

Jabir. And thereafter, following all this, he had his camel brought, monnted it

and rode off to his house at al-Abta1.I, as we will relate shortly, and it was at

that point that he was seen by Abu al-Tufayl 'Amir b. Wathila al-Bikri, a man

included among the lesser Companions.

I note that a faction ofIraqis, persons such as Abu I:Iamfa and his companions,

and al-Thawri, maintain that the person performing the J;ajj al-qiran makes

two circumambnlations and makes two courses at a run; this is narrated from

<Ali, Ibn Mas'ud, Mujahid and al-Sha'bi. They cite as evidence the long J;adith

of Jabir and his evidence that the Messenger of God (SAAS) moved on foot

between al-Safa and al-Marwa and the fact that his J;adith reports that the

Prophet (SAAS) passed between them mounted, according to the account of

the circumambulation between them both, once at a walk, then mounted.

Sa'id b. ｍ｡ｮｾｕｲ narrated n'. his work al-Sunan, from 'Ali, may God be pleased

with him, that he (the Prophet (SAAS)) recited the talbiyya for a J;ijja and an

'umra, and when he reached Mecca he circumambulated the ka'ba and made

the course between al-Safa and al-Marwa for his 'umra. He then carne back and

circumambulated the ka'ba and passed between al-Safa and al-Marwa for his

J;ijja. And that he remained in a state of J;aram until the day of the sacrifice.

This is his wording. Abu Dharr al-Harawi narrated it in his work Manasik

from 'Ali, to the effect that he combined the J;ajj with the 'umra and made two

circumambulations and two sa'y courses for them. He ('Ali) stated, "That is

what I saw the Messenger of God (SAAS) do."

A1-Bayhaqi narrated it similarly, as did al-Darqutni and al-Nasa'i in their

materials relating to 'Ali. AI-Bayhaqi stated, in his work on the sunna, that Abu

Bakr b. al-I:Iarith al-Faqih, quoting 'Ali b. 'Umayr b. ｡ｬＭｉＺｉ｡ｦｩｾＬ quoting Abu

MuJ:tarnrnad b. Sa'id, quoting MuJ:tammad b. Zurnbur, quoting Fuqayl b. qyaq,

from ｍ ｡ ｮ ｾ ｕ ｲ Ｌ from Ibrahim, from Malik b. al-I:Iarith, or ｍ ｡ ｮ ｾ ｵ ｲ Ｌ from Malik b.

al-I:Iarith, from Abu ｎ ｡ ｾ ｲ Ｌ who stated, "I met 'Ali, and had recited the talbiyya

for the J;ajj, while he had done so for the J;ajj and the 'umra. I said, 'Can I do as

you did?' He replied, 'That is so - provided you began with the 'umra.' I asked,

'What should I do if that is what I wish?' He replied, 'Take a vessel ofwater and

pour it over yourself. Then recite the talbiyya for both of them together. After

that, circumambulate twice and make the sa'y passages twice for them. And do

not declare your iJ;ram concluded before the day of the sacrifice.'"

ｍ｡ｮｾｵｲ stated, "I related that to Mujahid, and he said, 'We used to combine

with only one circumambulation. But nowadays that is not what we do."

The J;aft.. al-Bayhaqi stated that Sufyan b. 'Uyayna, Sufyan al-Thawli and

Shu'ba narrated it from ｍ ｡ ｮ ｾ ｵ ｲ Ｌ but in his account he made no reference to the

sa'y. He also stated that the "Abu ｎ ｾ ｲ Ｂ mentioned in the line of transmission is
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not known. Ifwhat he relates is authentic, then it is likely, he concluded, that he

meant the tawafal-qudum and the tawafal-ziyara.

AI-Bayhaql stated, "It is also narrated with other lines of transmission from

'All, both marjU' and mawquf." It pivots upon al-Basan b. 'Amara and ｂ ｡ ｦ ｾ b.

Abu Da'ud, 'lsa b. 'Abd Allah and Bammad b. 'Abd al-RaJ:nnan. All of them are

weak, and nothing on that subject that they narrate should be cited as evidence.

But God knows best.

What is transmitted in the authentic al;adith contradicts the above.

We previously quoted the account ofIbn CUmar given in al-Bukharl's $al;il;

collection to the effect that the Prophet (SAAS) recited the talbiyya for an 'umra

and added the I;ajj to it. And so Ibn CUmar also performed the I;ajj al-qiran. He

circumambulated for both the I;ajj and the 'umra, once only, saying, "This is

what the Messenger of God (SAAS) did."

AI-Tirmidhl, Ibn Maja and al-Bayhaql narrated it from a I;adith of

al-Darawardl, from CUbayd Allah, from Na.fi', from Ibn CUmar, who said, "The

Messenger of God (SAAS) stated, 'Those who join the I;ajj together with the

'umra perform one circumambulation for them both and one sa'y for them both."

AI-Tirmidhl stated, "This I;adith is I;asan gharib."

I note that the line of transmission for this meets the criteria ofMuslim.

The same happened to 'j\'isha, "the mother of the Believers". She was one of

those who recited the talbiyya for an 'umra since she had not brought a hadi with

her. When she menstruated, the Messenger of God (SAAS) told her to wash

and to recite the talbiyya for a I;ajj with her 'umra. And so she performed the I;ajj

al-qiran. When they returned from Mina, she asked that he allow her to perform

an 'umra after the I;ajj and the Messenger of God (SAAS) did so in order to

please her, as is asserted in the I;adith.

Imam Abu 'Abd Allah al-Shafi'l stated that Muslim al-Zanjl, he being

Khalid's son, informed him, from Ibn Jurayj, from 'Ata', that the Messenger of

God (SAAS) said to 'j\'isha, "Your circumambulation of the ka'ba and between

al-Safa and al-Marwa suffice for you for both your I;ajj and your 'umra."
This is evidently a mursal quotation; but its content is fully substantiated by

many of al-Shafi'l's comments.

He stated that Ibn CUyayna informed him, from Ibn Abu Najl\:!, from 'Atil',

from 'j\'isha, who quoted theProphet (SAAS).

AI-Shafi'I stated, "And Sufyan may have quoted it from 'Ata', from 'j\'isha,

and he may have said, 'and the Prophet (SAAS) said to 'j\'isha'." He went on

to quote as above.

The I;afi:;: al-Bayhaql stated, "And Ibn Abu CUmar narrated it from Sufyan b.

CUyayna as maw$ul. Muslim narrated it from a I;adith ofWahlb, from Ibn TaWils,

from his father, from 'j\'isha, in similar form.

Muslim narrated it from a I;adith of Ibn Jurayj, quoting Abu al-Zubayr, who

said that he heard Jabir say, "When the Messenger of God (SAAS) went in to
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see 'A'isha, she was weeping. He asked her, "Why are you crying?" "I am crying

because the people have declared their i!zram concluded, while I have not, and

because they have circumambulated the ka'ba and I have not. And now is the

time for this !zajj."
He stated, "This is a matter that God has decreed for Adam's daughters.

Wash yourself and recite the talbiyya for a !zajj." She stated, "And so I did that.

When I had cleansed myself, he said, 'Circumambulate the ka'ba, and between

al-Safa and al-Marwa, and then your state of i!zram for the !zajj will be concluded,

as well as your 'umra.' "

She asked, "Messenger ofGod, I am concerned about my 'umra and that I did

not circumambulate until I had performed the !zajj." He said, "Go with her,

'Abd al-Ral.iman, and let her make the 'umra from al-Tan'im."

Muslim also quotes a !zadith of Ibn Jurayj. The latter stated that Abu

al-Zubayr informed him that he heard Jabir say, "The Prophet (SAAS) and his

Companions made only one circumambulation between al-Safa and al-Marwa."

The supporters of Abu I:Ianifa, may God have mercy on him, maintain that

the Prophet (SAAS) and his Companions who had brought hadls combined

between the !zajj and the 'umra, as the aforementioned a!zadith indicate. But God

knows best.

AI-Shati'i stated that Ibrahlm b. Mul.iammad informed him, from Ja'far

b. Mul.iamrnad, from his father, from 'All who said about those who perform

the !zajj al-qiran, "They should perform two circumambulations and one sa'y."

AI-Shill'i stated, "Some people said that there should be two circumam­

bulations and two sa'y. They cite as evidence for this a weak account from 'All."

Ja'far said, "Our statement is narrated from 'Ali, and we also narrated it from the

Prophet (SAAS)."

However, Abu Da'ud stated that Harun b. 'Abd Allah and Mul}ammad b.

Rati' related to us, that Abu Ｇ ａ ｾ ｩ ｭ related to them both, from Ma'ruf- meaning

Ibn Kharrabudh al-Makki - quoting Abu Tufayl, who said, "I saw the Prophet

(SAAS) circumambulate the ka'ba upon his camel, saluting the corner with

a staff and then kissing it." Mul}arnrnad b. Rati' added, "He then went forth to

al-Safa and al-Marwa and circumambulated seven times on his camel."

Muslim narrated this in his ,a!zl!z collection, from a !zadith of Abu Da'ud

al-Tayalisi, from Ma'rufb. Khurbudh, without the addition given by Mul}ammad

b. Rati'. 'Ubayd Allah b. Musa narrated it similarly from Ma'rUf, without the

addition. The !zaji.. al-Bayhaqi narrated it from Abu Sa'id b. Abu 'Amr, from

｡ｬＭａｾ｡ｲｮｲｮＬ from Yal}ya b. Abu TaIib, from Yazid b. Abu I:Iakim, from Yazid b.

Malik, from Abu al-Tufayl, also without the addition. But God knows best.

The !zaji.. al-Bayhaqi stated that Abu Bakr b. al-I:Iasan and Abu Zakariyya' b.

Abu Isl}aq both stated that Abu Ja'far Mul}arnrnad b. 'Ali b. Dul}aym related to

them, quoting Al}mad b. I:Iazim, quoting 'Ubayd Allah b. Musa and Ja'far b.

'Awn who both stated, "Ayrnan b. Nabil informed us, from Qudama b. 'Abd

Allah b. 'Ammar, who said, 'I saw the Messenger of God (SAAS) pass between
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al-$afa and al-Marwa upon a camel; there was no hitting, no sending away and,
no shouts to get out of the way.'"

AI-Bayhaqi stated, "They both spoke thus. A group other than Ayman also

related it. They' stated, 'Stones were thrown on the day of the slaughter.' It is

likely that the statements ofboth men were authentic."

I note that Imam AJ:unad narrated it in his musnad I;adith collection, from

Wald', Qiran b. T amam, Abu Qurra MUsa b. Tarif, the qii4i of the people of

Yemen, Abu Al).mad Mul).ammad b. 'Abd Allah al-Zubayri and Mu'tamir b.

Sulayman, from Ayman b. Nabil al-I;Iabashi, the father of 'lmran al-Makki, a

resident of 'Asqalan, the freed-man of Abu Bakr al-$iddiq. He is considered a

very reliable source whom al-Bukhari quoted. He gave the account of Qudama

b. 'Abd Allah b. 'Ammar al-Kilabi, who related that he saw the Messenger of

God ($AAS) cast stones on the day of the sacrifice from the middle of the wadi,

mounted upon a grey female camel, and that there was no hitting, no sending

away and no shouts to get out of the way.

AI-Tirmidhi narrated it similarly, from AJ:unad b. Mani" from Marwan b.

Mu'awiya. AI-Nasa'i gave it from Isl).aq b. Rahawayh. Ibn Maja gave it from Abu

Bakr b. Abu Shayba, both of whom quoted from Waki', from Ayman b. Nabil,

from Qudama. This is how Imam Al).mad narrated it. Al-Tirmidhi categorized

it as I;asan ,al;il;.

DIVISION

Jabir stated in his I;adith, "until, at the conclusion of his circumambulation, at

al-Marwa, he (the Prophet ($AAS» said, 'If I had koown beforehand what I

came to learn, I would not have brought the I;adi. '"

Muslim narrated this.

In this account there is evidence against those who maintain that the sa'y

between al-$afa and al-Marwa totals fourteen passages, each movement out and

back being counted as one time. A group ofmajor authorities of the Shafi'I view

maintain this.

This I;adith constitutes a refutation ofthem. Because the final circumambulation,

according to what they say, would be at al-$afa, not at al-Marwa.

This is why AJ:unad stated in his account in the I;adith of Jabir, "When it

was the seventh circumambulation, at al-Marwa, he (the Messenger of God

($AAS» said, '0 people, if I had known beforehand what I came to learn,

I would not have brought the I;adi and I would have made it an 'umra. Those

who have not brought a hadi with them may declare their il;riim concluded

and they should make it an 'umra.' And so all the people did declare their il;riim

concluded."

Muslim stated, "And so all the people did declare their il;riim concluded and

removed their hair, except for the Prophet ($AAS), and those who had brought

hadis with them."



238

Chapter.

THE LIFE OF THE PROPHET MUHAMMAD

A group of the Companions of the Prophet (SAAS), too long to mention here,

narrated his order to those who had not brought hadis to convert the bajj into

an 'umra. The proper place for giving that information is in my work al-Abkam

al-Kabir. IfGod so wills it.

There are differences about this. Malik, Abu I;Ianifa and al-Shafi'i stated that

this was a prerogative of the Companions and that this conversion was abrogated

for others. They hold fast to the statement ofAbu Dharr, may God be pleased with

him, "Conversion from the bajj to the 'umra applied only to the Companions of

Mu\:Iammad. May God be pleased with them."

Muslim narrated this.

Imilm A\:Irnad refuted this. He stated, "Eleven of the Companions narrated it;

where does this account stand with regard to that?" He then, may God have

mercy upon him, went on to allow the conversion to other than the Companions.

Ibn 'Abbas, may God be pleased with him, stated that this conversion should

necessarily apply to all those who had not brought badis. Indeed, he maintained

that it was legally permissible for someone who had circumambulated the ka'ba

and had not brought a badi, and that these circumstances alone made this

permissible. In his view, the pilgrimage ceremonies consist either of the bajj

al-qiran for those who have brought a hadi, or the bajj al-tamattu' for those who

have not. But God knows best.

AI-Bukhari stated that Abu al-Nu'man related to him, quoting I;Iammad b.

Zayd, from 'Abd aI-Malik b. Jurayj, from 'Atii', from Jabir. And from Tawus,

from Ibn 'Abbas. They both stated, "The Prophet (SAAS) and his Companions

arrived on the morning of the 4th day of Dhu aI-I;Iijja, reciting the talbiyya for

the bajj, mixing in nothing with it. When we arrived, he gave us orders and we

made it an 'umra. And he declared that ouribram was concluded (thus aIlowing

us to go) to our wives. Gossip about this spread thereafter."

'Atil' went on to quote ]abir as saying, "So one of us might go off to Mina

with his penis damp from sperm!" He went on, gesturing, "This reached the

Prophet (SAAS), and he said, 'It has reached me that there are people saying

such-and-such. I swear by God, I am more innocent, more pious towards God

than they are! If I had known beforehand what I came to learn, I would not

have made sacrifice. And if I had not had a hadi I would have declared my ibram

concluded.'

"Suraqa b. Ju'shum then arose and said, 'Messenger of God, is this just for

us, or for ever?' 'For ever,' he replied."

Muslim stated that Qutayba related to him, quoting aI-Layth - he being Ibn

Sa'd - from Abu al-Zubayr, who quoted Jabir as saying, "We arrived aIong with

the Messenger of God (SAAS), reciting the talbiyya for a bajj alone. 'A'isha

arrived for an 'umra. When we were at Saraf she menstruated. Then when we

reached (Mecca) we circumambulated the ka'ba, al-Safa and al-Marwa, and the
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Messenger of God (SAAS), told those of us who had not brought a bad; to

declare our ibram concluded. 'To what extent?' we asked. 'Totally,' he replied.

And so we had sexual relations with our wives, put on perfume and dressed

in clothes. Only four nights remained from that time until (the ceremonies on)

'Arafat."

These two abad;th state clearly that the Prophet (SAAS) came to Mecca the year

of the bijjat al-wada' on the morning of the fourth of Dhu al-I:Iijja. That was

a Sunday, when daytime came, at dawn, because the first day of Dhu al-I:Iijja

that year was indisputably a Thursday, because the day for (the congregation at)

'Araft was Friday, according to the text of the bad;th of'Umar b. aI-Khanab that

is firmly established in both ｾ ｡ ｢ ［ ｢ collections. As we will show.

When the Messenger of God (SAAS) arrived on Sunday, the fourth of that

month, he began, as we have related, with circumambulation of the ka'ba then

he made the al-sa'y between aI-Safa and aI-Marwa. When he completed his

circumambulation between the two, at al-Marwa, he ordered those who had

not brought had;s with them to declare their ibram decisively concluded. He

required that of them definitely, and they did so. Some of them were regretful

that the Messenger of God (SAAS) had not declared his ibram concluded

because he had brought the had;. They had wanted to conform to his practice

and would have found solace in this. When he perceived how they felt, he said

to them, "If I had known beforehand what I came to learn, I would not have

brought the had; and would have made it an 'umra."

That is, "If I had known that this would upset you, I would have left bringing

the had; until after I had declared my ibriim concluded, as you have done."

From this the evidence might seem clear to you of the superiority of the

bajj al-tamattu', as Imam AI.unad maintained on the basis of this. He stated, "I

do not doubt that the Messenger of God (SAAS), performed the bajj al-qiriin;

however, thebajj al-tamattu' is superior, since he (the Prophet (SAAS» expressed

his regret at it."

The response to this would be as follows: the Prophet (SAAS) did not

express regret over the bajj al-tamattu' because of its superiority over the bajj

al-qiriin, for those who had brought a had;. He expressed regret because then he

would not have upset his Companions by retaining his ibram state and by telling

them to declare their ibriim concluded.

Therefore - but God knows best - when Imam AI.unad contemplated this

"secret", he gave the text of another bad;th from the Prophet (SAAS), to the

effect that the bajj al-tamattu' is best for those not bringing a had;, because of the

latter's order to those of his Companions who had not brought had;s to perform

the bajj al-tamattu', and that the bajj al-qiriin would be preferable for those

having brought had;s, just as God, Almighty and Glorious is He, chose for His

Prophet (SAAS), on the bijjat al-wada' and His order to him in that regard, as

related above. But God knows best.
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Chapter.

Thereafter, the Messenger of God (SAAS), having fmished his circumambulation

between aI-Safa and al-Marwa and having ordered those who had not brought

had,s to conclude their pilgriruage, left in the company of those with him and

stopped at al-Abtal;1, to the east of Mecca. He stayed there for the remainder of

that Sunday and the Monday, Tuesday and Wednesday, until he had performed

the ｾ ｵ ｢ ｦ ｴ prayer ofThursday. Throughout all those days he prayed there with his

Companions without returning to the ka'ba.

Al-Bukhiirl has a chapter entitled, Chapter of those who do not approach the

ka'ba and do not circumambulate before going out to 'Arafat and then return after

the first circumambulation.

He went on to state therein that Mul;1ammad b. Abu Bakr narrated to him,

quoting Fu<Jayl b. Sulayman, quoting Musa b. 'Uqba, as saying, "Kurayb quoted

'Abd Allah b. 'Abbas as having said to him, 'The Prophet (SAAS) came to

Mecca, performed seven circumambulations and the sa'y between ai-sara and

aI-Marwa. He did not approach the ka'ba after his circumambulation until he

returned from 'Arafat.'"

Al-Bukharl is alone in giving this.

Chapter.

During this tirue, while the Messenger of God (SAAS) was staying at al-Batl;1a,

outside Mecca, 'All arrived from Yemen. The Prophet (SAAS) had sent him

- as we narrated above - to Yemen as its governor after Khalid b. al-Walld,

may God be pleased with them both.

When 'All arrived, he found that his wife ｆ｡ｾｭ｡Ｌ the daughter of the

Messenger of God (SAAS), had declared her iftram concluded, as had the wives

of the latter, who had not brought had,s. Fatima had put on koftl and dressed in

colour-dyed clothing. 'All asked her, "Who told you to do this?" "My father,"

she replied.

Somewhat annoyed at her, he then went to the Messenger of God (SAAS),

and told him that she had declared her iftram concluded, had dressed in colour­

dyed clothes and put on koft!. He told him, "And she claims that you told her to

do that, Messenger of God."

He replied, "She spoke the truth." He repeated this three times.

The Messenger of God (SAAS) then asked him, "With what intent did you

recite the talbiyya when you determined upon the ftajj?" He replied, "With the

same intent as the Messenger of God," he replied. The Messenger of God

(SAAS) then told him, "1 have brought the had, with me, so do not declare your

iftram concluded."

The number ofhad,s 'All had brought from Yemen and the Messenger ofGod

(SAAS) had brought with him from Medina and had bought on the way totalled
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100 camels. They shared all the hadjs between them. All this is related in the

,al,zjl,z of Muslim, may God have mercy upon him, and has been given above.

This report refutes the account related by the l,zafi:;, Abu al-Qilsim al-Tabarani,

may God have mercy upon him, from a l,zadjth ofqkrima, from Ibn 'Abbas, to the

effect that 'Ali met with the Prophet (SAAS) at al-Ju1;tfa. But God knows best.

Abu Musa was among those who arrived with 'Ali; however, he himself

did not bring a hadj and so the Messenger of God (SAAS) ordered him to

declare his il,zram concluded after he had circumambulated for the 'umra and had

made the sa'y. He then revoked his l,zajj into an 'umra and performed the l,zajj

al-tamattu'. He would use that experience in issuing his legal decision during the

caliphate of 'Omar b. al-Khanab. When 'Omar b. al-Khanab gave hisopinion

that the l,zajj (alone) should be made quite separate from the 'umra, he (Abu

Musa) abandoned his legal position out of respect for the Commander of the

Believers, 'Omar, may God be pleased with him and grant him pleasure.

Imam A1;tmad stated that 'Abd al-Razzaq related to him, quoting Sufyan, from

'Awn b. Abu Ju1;tayfa, from his father, who said, "I saw Bilal make the call to

prayer and circulate all around, and turn his face everywhere, his fmgers in his

ears. The Messenger of God (SAAS) was in a red pavilion he had, made of

leather, I believe. Then Bilal went out ahead of the Messenger of God (SAAS),

carrying a short lance. He set it up and the Messenger ofGod (SAAS) performed

the prayer."

'Abd al-Razzaq stated, "And I heard him in Mecca say that at al-Bat1;ta' dogs,

women and donkeys would pass in front of him. He was dressed in a red l,zulla,

'outer garment', beneath which I thought I could see the sheen of his legs." He

said, "Sufyan, we think it (what he wore) was a l,zibara, 'a shawl'."

A1;tmad stated that Waki' related to him, quoting Sufyan, from 'Awn b. Abu

Ju1;tayfa, from his father, who said, "I went to the Prophet (SAAS) at al-Abta\:t

while he was in a red pavilion he had. Bilal came out with the residue of (the

water from the ablution) sprinkling it (on those around him).

"Bilal made the call to prayer and I watched as his mouth moved first here,

then there" - meaning to the right and the left. "Then the 'anaza, 'a short lance',

was set up, and the Messenger of God (SAAS) came out, dressed in a red jubba"

- or a red l,zulla - "and I thought I could see the sheen ofhis legs. He performed

the al-:;,uhr" - or the al-'av- "prayer, facing towards the 'anaza. Women, dogs

and donkeys passed by without hindrance. He kept on performing prayers of

two raka'at until he reached Medina."

On one occasion, the account quotes the narrator as saying, "He performed

the al-:;,uhr prayer of two raka'at and the al-'a,r of two raka'at."
In both ,al,zjl,z collections this is given from an account of Sufyan al-Thawrl.

A1;tmad also stated, that Mu1;tammad b. Ja'far related to him, quoting Shu'ba

and I;Iajjaj, from al-I;Iakam, who quoted Abu Ju1;tayfa as saying, "The Messenger

of God (SAAS) left and went to al-Bat1;ta'. He performed the ablution and the

al-:;,uhr prayer with two raka'at with a short lance before him."
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'Awn made an addition to this, quoting his father as quoting Abu Jui)ayfa as

saying, "and there were donkeys and women passing behind us".

I:Jajjaj stated in the !tadtth, "Then people began taking hold of his hand and

wiping it over their faces. I took his hand and placed it on my face; I found it

to be cooler than ice and more sweet-smelling than musk."

Both authors of the ｾ ｡ Ａ ｴ ｩ Ａ ｴ collections gave it in full from a !tadith of Shu'ba.

Chapter.

The Messenger of God (SAAS) remained, as we have stated above, at al-Abtai)

the Sunday, Monday, Tuesday and Wednesday. The people who had not brought

had.s had declared their i!tram concluded.

During that period, 'Ali b. Abu Talib arrived from Yemen with the Muslims

accompanying him and the wealth he brought. The Messenger of God (SAAS)

did not return to the ka'ba after he had circumambulated it.

The morning of Thursday, the Messenger of God (SAAS) performed the

morning prayer, that day being that of al-tarwiyya. It is also called the "Mina

day" because (people) go there then.

It has been narrated that the Prophet (SAAS) had made an address before

that day. The previous day, as I have seen in various commentaries, is known

as the yawm al-zfna, "decoration day", because on it the sacrificial animals are

garlanded with ornaments and similar items. But God knows best.

The !taji" al-Bayhaqi stated that Abu 'Abd Allah al-/faji" informed him,

quoting Ai)mad b. Mui)ammad b. Ja'far al-Jaludi, quoting Mui)ammad b. Isma'i!

b. Mahran, quoting Mui)ammad b. Yusuf, quoting Abu Qurra, from Musa b.

'Vqba, from Nafi', from Ibn 'Vmar, who said, "When the Messenger of God

(SAAS) addressed the people the day of the tarwiyya, he would instruct them

about their religious rites."

The Prophet (SAAS) then set off on his mount to Mina, before the noon

- though some say thereafter. Those who had previously declared their i!tram

for the !tajj concluded, now declared it in effect when they left al-Abtal.> for

Mina. They did this as their mounts set off carrying them there.

'Abd al-Malik stated, quoting 'Ata', from Jabir b.'Abd Allah, who said, "We

arrived with the Messenger of God (SAAS), and declared our iftlal in effect.

When it was the day of the tarwiyya, and after we had turned our backs to

Mecca, we recited the talbiyya for the !tajj."

AI-Bukhari made reference to this in a brief note.

Muslim stated that Mu!)ammad b. I:Jatim related to him, quoting Yai)ya

b. Sacid, from Ibn Jurayj, quoting Abu al-Zubayr, who said that Jabir stated,

"The Messenger of God (SAAS) ordered us, when we had declared our i!tram

concluded, to again declare it in effect when we moved off to Mina. And we

recited the talbiyya from al-Abtai)."
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'Ubayd b. Jurayj stated to Ibn 'Vmar, "I saw that when you were in Mecca and

the people recited the talbiyya on seeing the crescent, you did not recite it until

the day ofal-tarwiyya." He replied, "I did not see the Prophet (SAAS) recite the

talbiyya until his camel set off bearing him."

AI-Bukhari narrated it as part of a lengthy /:tadith.

AI-Bukhari stated that 'A\li' was asked about how those next to Mina would

recite the talbiyya for the /:tajj. He stated, "Ibn 'Vmar would recite the talbiyya

the day of al-tarwiyya, after he had performed the al-:;.uhr prayer and settled

himself on his mount."

I note that that was what Ibn 'Vmar would do when he performed the 'umra;

he would declare his i/:triim concluded after the 'umra and then on al-tarwiyya

day he would refrain from reciting the talbiyya until his mount set off with

him towards Mina. Similarly, the Messenger of God (SAAS) declared his i/:triim

concluded from Dhu al-I:Iulayfa after having performed the al-:;.uhr prayer and

when his mount had set off with him.

However, on the al-tarwiyya day, the Messenger of God (SAAS) did not

perform the al-"uhr prayer at al-Abtal.i, but he did perform it that day at Mina.

There is no dispute at all over this.

AI-Bukhari has a section entitled, Chapter on where the Messenger ofGod ($AASj

performed the :;.uhr prayer on al-tarwiyya day.

He stated that 'Abd Allah b. Mul)ammad related to him, quoting Isl)aq

al-Azraq, quoting Sufyan, from 'Abd al-'Aziz b. Rufay', who said, "I asked Anas

b. Malik, 'Tell me something you learned from the Messenger of God (SAAS);

where was it he performed the al-:;.uhr and the al-'a,r prayers on tarwiyya day?'

He replied, 'At Mina.' I asked, 'And where did he pray the al-'a,r on al-nafr1l3

day?' He replied, 'At al-Abtal).' He then commented, 'Do as your leaders do!'"

The rest of the community of scholars, except for Ibn Maja, gave this from

a variety of lines of transmission, from Isl)aq b. Yiisuf al-Azraq, from Sufyan

al-Thawr!. Imam A!)mad related it similarly, from Isl)aq b. Yiisuf al-Azraq.

Al-Tirmidhi stated, "It is /:tasan ,a/:ti/:t, though it may be considered gharib, coming

from a /:tadith ofal-Azraq, from al-Thawr!."

AI-Bukhan stated that 'All related to him that he heard Abu Bakr b. 'Ayyash

quote 'Abd al-'Aziz b. Rufay', who said, "I met Anas b. Malik. And Isma'il

b. Aban related to me, quoting Abu Bakr b. 'Ayyash, from 'Abd al-'AziZ, who

said, 'I went off to Mina on al-tarwiyya day and met Anas leaving mounted on a

donkey. I asked, "Where did the Prophet (SAAS) perform the al-:;.uhr prayer

today?" He replied, "Look at where your leaders pray, and perform your

prayers.'" "

Al)mad stated that Aswad b. 'Amir related to him, quoting Abii Kudayna,

from al-A'mash, from al-I:Iakam, from Miqsam, from Ibn 'Abbas (who said that)

113. The day of the departure of the pilgrims from Mimi.
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the Messenger of God ($AAS) performed five prayers at Mina. And Al.unad

also said that Aswad b. 'Amir related to him, quoting Abu Ma\:1yat Ya\:1ya b.

Ya'1a aI-Taymi, from al-Nmash, from aI-Bakam, from Miqsam, from Ibn

'Abbas (who said) that the Prophet ($AAS) performed the al-:;,uhr prayer on

al-tarwiyya day at Mina, and he prayed the day time (prayers) on the day (of

the assembly) at 'Arafat.

Abu Da'ud narrated it from Zuhayr b. Barb, from A\:1wali, from Jawab, from

'AIlllIliir b. Ruzayq, from Snlaymao b. Mahrao ai-A'mash. His words were, "The

Messenger ofGod ($AAS) performed the al-:;,uhr prayer on al-tarwiyya day and

the al-fajr prayer on 'Arafat day at Mina."

Al-Tirmidhi gave it from al-Ashajj, from 'Abd Allah b. al-Ajla\:1, from

aI-Nmash, to the same effect. He stated, "This is not among what Shu'ba

included in what aI-Bakam heard from Miqsam."

Al-Tirmidhi stated that Abu Sa'id al-Ashajj related to him, quoting 'Abd

Allah b. al-Ajla\:1, from Isma'il b. Muslim, from 'AW, from Ibn 'Abbas, who said,

"The Messenger of God ($AAS) performed with us at Mina the al-:;,uhr, the

al-'a$r, the al-maghrib, the al-'ishii' and the al-fajr prayers. Then in the morning

he went to (Arafat." AI-TirmidhI went on, "There is some controversy over

Isma'il b. Muslim."

In that sub-heading it is also given from 'Abd Allah b. al-Zubayr and Anas

b. Malik.

Imam Al.unad stated, "Someone who saw the Prophet ($AAS) informed me

that he went to Mina on al-tarwiyya day with Bilal at his side carrying a pole on

which was apiece of cloth with which he was sheltering the Messenger of God

($AAS). (Sheltering him) from the heat, that is." A\:1mad alone gave this.

Al-Shafi'i gave in his text the information that the Messenger of God ($AAS)

rode from al-Abta\:1 to Mina after noon, but that he only prayed the al-:;,uhr at

Mina. This &aduh might be cited (in contradiction) ofhim. But God knows best.

It is given above in the &adlth of Ja'far b. Mu\:1ammad, from his father, from

Jabir, who said, "All the people declared their i&riim at an end and clipped (their

hair) except for the Prophet ($AAS), and those who had brought hadls with

them. And when it was the tarwiyya day, they set off for Mina and recited

the talbiyya for the &ajj. The Messenger of God ($AAS) rode and performed

the al-:;,uhr, the al-'asr, the al-maghrib, the al-'ishii and the al-fajr there. He then

stayed a little longer until the sun arose and he called for a pavilion of haircloth

he had and it was set up for him at Namira.

"The Messenger of God ($AAS) then proceeded on, while Quraysh had

no doubt that he would be staying at al-mash'ar al-&ariim (at Muzdalifa), as

Quraysh used to do in the jiihiliyya period.

"But he went across to 'Arafat and found that the pavilion had been set up for

him at Namira. There he dismounted. When the sun began to decline, he called

for his camel al-Q;1swa' and she was saddled for him. He then went on down to
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the centre of the wadi and made an address to the people. He said, 'Your blood

and your property are sacrosanct for you, just as this day ofyours is holy for you,

in this month, in this your land.

"'I declare that everything relating to the jahiliyya is cast down beneath my

two feet. The blood feuds (of the jahiliyya) are cast down. The fIrst blood feud

I dismiss is that relating to the blood ofIbn Rabi'a b. al-l;Iarith. (He was brought

up as a foster-child in Banii Sa'd and killed by Hudhayl.) Also, the interest

charges of the jahiliyya are abolished. The fIrst interest charge I abolish is that

of al-'Abbas b. al-Munalib; it is all abolished.

"'Fear God (in your treatment) of women. You have taken them in God's

trust, and their persons are made permitted to you by God's word. You may

require of them that they not allow anyone you dislike to enter your furnishings;

if they should do this, then beat them, but not viciously. They have the right

from you to have their sustenance and their clothing, with kindness.

"'I have left for you something wherein, if you keep to it, you will not go

astray - God's Book. You will be questioned about me. What is it you will say?'

"They responded, 'We will bear witness that you have fulfIlled (your mission),

that you gave good advice and did your duty.'

"He then spoke with his index fInger, using it to convey meaning to the

people, saying, '0 God, bear witness! 0 God, bear witness! 0 God, bear witness!'

(He said this) three times."

Abii 'Abd al-Ral:imao al-Nasa'i stated that he was informed by 'Ali b. l;Iajr,

from Mughira, from MiiSil b. Ziyad b. Hidhyam b. 'Aror al-Sa'di, from his

father, from his grandfather, who said, "I heard the Messenger of God (SAAS)

say in his address on the day (of the assembly at) 'Arafat, on the I;ijjat al-wada',
'Learn that your blood and your possession and your honour are sacrosanct for

you, just as this day, this month and this land are sacrosanct for you.'"

Abii Da'iid stated, under the heading, The address on the minbar at 'Arafat,that
l;Iannad related to him, from Ibn Abii Zii'ida, quoting Sufyao b. CUyayoa, from

Zayd b. Aslam, from a man of Banii J;>amra, from his father or his uncle, who

said, "I saw the Messenger of God (SAAS) upon the minbar at 'Arafat."

This line of transmission is weak, because there is in it a man who is dubious.

Moreover, it is stated above in the long I;adith ofJabir, that the Messenger of

God (SAAS) made his address while mounted on his camel ｡ｬＭｑＱｾｷｩｩＧＮ

Abii Da'iid then stated that Musaddad related to hiro, quoting 'Abd Allah

b. Da'iid, from Salama b. Nuban, from a man from the tribe, from his father

Nubayt, (who said) that he saw the Messenger of God (SAAS) standing at

'Arafat upon a red camel making an address.

This also has a dubious link; however, Jabir's I;adith does testify to it.

Abii Da'iid then 3tated that l;Iannad b. al-Sarri and 'Uthmao b. Abii Shayba

both stated that Waki' related to them, from 'Abd al-Majid b. Abii 'Amr, who

said, "AI-'Addii' b. Khiilid b. Hawdha related to me" -l;Iannad added, "from

'Abd ai-Majid" - "quoting Khalid b. al-'Addii' b. Hawdha, who said, 'I saw the
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Messenger of God (SAAS) making an address to the people on the day of

(Arafat, upon a camel, standing up in the stirrups.'"

Abu Da'ud stated, "Ibn al-'AI;;' narrated it from WakI" as I:Iannad had

spoken. And 'Abbas b. 'Abd al-'A?im related to me, quoting 'Uthman b. 'Umar,

quoting 'Abd ai-Majid Abu 'Amr, from al-'Adda' b. Khalid to the same effect."

In both ｾ ｡ ｛ ｺ ｩ ｛ ｺ collections, it is given from Ibn 'Abbas, who is quoted as saying,

"I heard the Messenger of God (SAAS) make an address at 'Arafat and say,

'Those without sandals shall wear leather socks; those without a waist-wrapper

shall wear (instead) trousers for the pilgrim (in the state of i[zram).'''114

Mul;tammad b. Is\:1aq stated that Ya\:1ya b. 'Abbad b. 'Abd Allah b. al-Zubayr

quoted his father 'Abbad as saying, "The man who used to make announcements

to the people relating to the pronouncements of the Messenger of God (SAAS),

when he was on 'Arafat, was Rabi'a b. Umayya b. Khalaf. The Messenger ofGod

(SAAS) said (to him), 'Say: "0 people, the Messenger of God says, 'Do you

know what month this is?'" They will say, "The holy months." Then say to

them, "God has made your blood and your possessions sacrosanct for you, just as

is this month ofyours." Then say, "0 people, the Messenger ofGod asks you, 'Do

you know what land this is?'''''' And he went on to complete the [zadith as above.

Mu\:1ammad b. Is\:1aq proceeded to ｾ ｴ ｡ ｴ ･ that Layth b. Abu Sulaym related to

him, from Shahr b. I:Iawshab, from 'Amr b. Kharija, who said, "'Attab b. Usayd

sent me to the Messenger of God (SAAS), for a purpose while he was standing

upon 'Arafat. I gave him the message, then stood below his camel. (I was so close

that) its saliva was dripping upon my head. I heard him say, '0 people, God has

assigned to each person his portion. It is not permissible to make a bequest to

an heir. The child relates to the bed.''' And stoning is for fornicators. Anyone

claiming as his father someone who is not, or a freed-man claiming as his master

someone who is not, the curse of God, the angels and all men is upon them. God

will not accept for him any penance, nor any requital.'''

AI-Tirmidhi, al-Nas;;'! and Ibn Maja narrated it from a [zadith of C@tada, .

from Shahr b. I:Iawshab, from 'Abd al-Ra\:1rnan b. Ghanm, from 'Amr b. Kharija.

AI-Tirmidhi categorized it as [zasan ｾ｡｢ｩ｛ｚＮ

I note it has some variance from the [zadith of Q;ltada. But God knows best.

We will also refer hereafter to the address made by the Messenger of God

(SAAS), following this one, on the day of the sacrifice, giving judgement,

exhortations, details and prophetic ethics it expresses, if God so wills it.

AI-Bukhilrl has a section entitled, Chapter: the talbiyya and the takbir made when the

Messenger ofGod (SAAS), when he departed in the morningfrom Mina to 'Arafiit.

114. During the perfonnance of the rites, the pilgrim is dressed in the ibrlim, which consists of

two pieces ofcloth which act as his upper and lower gannents. His shoes, furthermore, should not

cover his heels or ankles.

115. To its mother, that is.
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In it he stated that 'Abd Allah b. YUsuf related to him, quoting Malik, from

Mu!;lammad b. Abu Bakr al-ThaqafI (who said) that he asked Anas b. Malik,

while they were both travelling in the morning from Mina to 'Arafat, "How did

you act this same day with the Messenger ofGod (SAAS)?" He replied, "He did

not rebuke those of us who recited the talbiyya, nor did he rebuke those of us

who spoke the takbir."

Muslim gave it from a badtth of Malik and Musa b. 'Uqba, both of whom

quoted from Mu!;lammad b. Abu Bakr b. 'Awf b. Raba!;l al-ThaqafI al-I:IijazI,

from Anas.

Al-BukharI stated that 'Abd Allah b. Maslama related to him, quoting Malik,

from Ibn Shihab, from Salim b. 'Abd Allah (who said) "'Abd ai-Malik b.

Marwan wrote to al-I:Iajjaj b. YUsuf to the effect that he suggest to 'Abd Allah b.

'Umar that he make the bajj. When it was the day for 'Arafat, Ibn 'Umar - along

with myself - when the sun had begun to incline - or the narrator's words were

"when the sun had set" - "and we were near al-I:Iajjaj's tent, Ibn 'Umar shouted

out, 'Well, where is he?' AI-I:Iajjaj emerged. Ibn 'Umar told him, 'Time to

leave!' 'Right now?' al-I:Iajjaj asked. 'Yes,' Ibn 'Umar replied. AI-I:Iajjaj asked,

'Wait while I pour water over myself.' Ibn 'Umar dismounted and walked about

(impatiently) between myself and my father. I said to aI-I:Iajjaj, 'If you want to

act precisely in accord with the sunna today, then you should make the address

short and proceed quickly to the stay (on 'Arafat).' Ibn 'Umar commented, 'He

spoke the truth. '"

Al-Bukhan also narrated it from aI-Q,..'nabI, from Malik. Al-Nasa'i promulgated

it from a badtth of Ashhab and Ibn Wahb, from Malik.

AI-BukharI went on, after narrating this badtth, to quote aI-Layth as stating

that 'Aqil related to him, from Ibn Shihab; who quoted Salim as saying, "In the

year when aI-I:Iajjaj attacked Ibn aI-Zubayr, the fonner asked 'Abd Allah (Ibn

'Umar), 'What do you do at this station, at 'Arafat?' I replied, 'Ifyou want to act

in accord with the sunna, then offer the prayer just after midday on the day at

'Arafat.' Ibn 'Umar commented, 'He spoke the truth. According to the sunna,

they (the Companions of the Prophet (SAAS)), would perform the al-,?uhr and

the al-'a". together.' I asked Salim, 'Did the Messenger of God (SAAS) do that?'

Salim responded, 'In doing that would you (people) act in any other way than in

accord with the sunna.} "

Abu Da'ud stated that A!;Imad b. I:Ianbal related to him, quoting Ya'qub,

quoting Abu 'Awf, from Ibn Is!;laq, from Nafi', from Ibn 'Umar, (who said) that

the Messenger of God (SAAS) left Mina early, having perfonned the ｡ ｬ Ｍ ｾ ｵ ｢ ｢

prayer, on the morning of the day for (the assembly on) Mt. 'Arafat. He stopped

at Namira, at the station ofthe imam, where the latter would stay at 'Arafat, until,

at the time of the al-,?uhr.prayer, he left as a muhajjir and he combined together

the al-,?uhr and the ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ prayers.

Jabir related this similarly in his badtth after he gave the address quoted

above. He went on, "Bilal then made the call to prayer followed by the iqama.



248 THE LIFE OF THE PROPHET MUBAMMAD

Thereupon he (the Prophet (SAAS)) arose and performed the al-:;;uhr prayer,

and after that arose again and performed the al-'a,r, and he did not combine

any other prayer between these two."

Tills [ladith requires that the Messenger of God (SAAS) first gave the address

and then the prayer was held, without him having engaged in the second address.

AI-Shafi'l stated that IbrahIm b. Mu\:1ammad and others informed him, from

Ja'far b. Mu\:1ammad, from his father and from Jabir, concerning the [lijjat

al-wada' as follows, "The Messenger of God (SAAS) went to the station on

'Arafat and made the first address to the people. Bilal made the call to prayer and

thereafter the Prophet (SAAS) proceeded to deliver the second address. He

finished the address, as did Bilal the prayer call. Bilal then made the iqama and

he (the Prophet) arose and performed the al-:;;uhr and then again the al-'a,r."

AI-Bayhaql stated that IbrahIm b. Mu\:1ammad b. Abu Ya\:1ya is alone in

giving this.

Muslim stated, quoting Jabir, "Then the Messenger of God (SAAS) rode

off to the station, where he positioned the belly of his camel ｡ｬＭｑｬｾｷ｡Ｇ to the

rocks, placing himself so that Mt. al-Mashat was ahead of him and he faced

the qibla."

AI-Bukharl stated that Ya\:1ya b. Sulayman related to him, from Ibn Wahb,

quoting 'Arnr b. al-.\:Iatith b. Bukayr, from Kurayb, from Maymuna, (who said),

"The people were uncertain about whether the Prophet (SAAS), was fasting, so

I sent a container of milk to him while he was standing at the station. He drank

from it while everyone looked on."

Muslim included it from Harun b. Sa'ld al-Abll, from Ibn Wahb.

AI-Bukhan stated that 'Abd Allah b. Yusuf informed him, quoting Malik,

from Abu al-Naejr, the freed-man of 'Umar b. 'Ubayd Allah, from 'Umayr,

freed-man ofIbn 'Abbas, from Umm al-Faejl, daughter ofal-.\:Iatith, (who said),

"People disputed in my presence on 'Arafat day concerning the fast of the

Prophet (SAAS). Some people said, 'He is fasting.' Others said, 'He is not

fasting.' So I sent a vessel of milk to him while he was standing up on his camel,

and he drank it."

Muslim narrated it from a [ladith of Malik also. They both gave it from other

lines of transmission, from Abu al-Na<!r.

I note that Umm al-Faejl was the sister of Maymilna, daughter of al-.\:Iarith,

mother of the Believers; the story of both is one and the same. But God knows

best. The line of transmission to her is authentic, because it comes directly from

her, unless, that is, it be after that or there were several lines oftransmission from

the one and the other woman. But God knows best.

Imam A\:1mad stated that Isma'll related to him, quoting Ayyub, who said,

"I don't know whether I heard it from Sa'ld b. Jubayr or from his sons who·

quoted him, as saying as follows, 'I went to Ibn 'Abbas while he was standing

upon 'Arafat eating a pomegranate. He said, "The Messenger of God (SAAS)

broke his fast on 'Arafat and Umm al-Facjl sent milk to him which he drank.'''''
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Al)mad stated that Waki' related to him, quoting Ibn Abu Dhi'b, from $alil),

the freed-man ofaI-Taw'ama, from Ibn 'Abbas, who said that they disputed over

the fast of the Prophet ($AAS), on 'Arafat day, and that Umm aI-Fadl sent milk

to the Messenger of God ($AAS), and that he drank it.

Imam Al)mad stated that 'Abd al-Razzaq and Abu Bakr both said that Ibn

Jurayj informed him that 'Alii' stated, "'Abd Allah b. 'Abbas invited al-Fadl b.

'Abbas to eat on 'Arafat day. He said, 'But I am fasting.' 'Abd Allah told him,

'Don't fast. The Messenger of God ($AAS) was brought a vessel containing

milk on 'Arafat day and he drank from it. So do not fast. The people are waiting

for you.'"

Ibn Bukayr and Rawl) quoted the words as "The people await you."

AI-Bukhari stated that Sulayman b. l;Iarb related to him, quoting l;Iammad

b. Zayd, from Ayyub, from Sa'id b. Jubayr, from Ibn 'Abbas, who said, "A man

standing with the Prophet ($AAS) at 'Arafat fell off his camel and broke his

.neck" -- or his words were, "and it broke his neck". "The Prophet ($AAS) said,

'Wash him with water boiled with wood of the lote tree, wrap him in a double

shroud. Do not perfume him, cover his head or embalm him. God will resurrect

him on Judgement Day, (and he will be) mulabbiyyan, 'expressing his readiness

to serve God'."

Muslim narrated it from Abu al-Rabi' al-Zahrani, from l;Iammad b. Zayd.

AI-Nasa'i stated that Isl)aq b. Ibrahim - he being Ibn Rahawayh - informed

him, quoting Waki', quoting Sufyan al-Thawri, from Bukayr b. 'Ata', from 'Abd

al-Ral,unan b. Ya'mur aI-DIli, who said, "I witnessed the Messenger of God

($AAS), at 'Arafat. People from Najd came to him and asked him about the Yajj.

The Messenger of God ($AAS) said, 'The yajj is 'Arafat; those who are there

in the night at 'Arafat, before dawn on the night of the assemblage, will have

concluded their Yajj.'''

The rest of the scholars of the al-sunan narrated it from a yadtth of Sufyan

aI-Thawrl. AI-Nasa'i and Shu'ba added to it Bukayr b. 'Ata'.

AI-Nasa'i stated that Qutayba informed him, quoting Sufyan, from 'Amr b.

Dinar, quoting 'Amr b. 'Abd Allah b. $afwan. who quoted Yazid b. Shayban

as saying, "We were positioned at 'Arafat in a place far removed from the

station. Ibn Mirba' ｡ ｉ Ｍ ａ ｮ ｾ ｡ ｲ ｩ came over to us and said, 'I am sent to you by the

Messenger of God ($AAS). He tells you, "(You should) be at your shrines; you

have a heritage, a heritage from your father, Abraham."'"

Abu Da'ud, al-Tirmidhi and Ibn Maja narrated it from a yadtth of Sufyan

b. 'Uyayna. AI-Tirmidhi stated, "This yadtth is yasan, 'good'; we know it only

from a yadith ofIbn 'Uyayna from 'Amr b. Dinar."

The Ibn Mirba' referred to above was named in full Zayd b. Mirba' ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ ［

only this one yadith is atrtibuted to him.

And on this subject there are aYiidtth from 'Ali, 'l\'isha, Jubayr b. Mut'im and

al-Sharid b. Suwayd. And it has been given above, from the account ofMuslim,

from Ja'far b. Mul)ammad, from his father, from Jabir, that the Messenger of
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God (SAAS), stated, "I have stood here, and all 'Arafat is a station." Malik added

in his work al-Muwatta' the words, "And spread out, therefore, from the valley

of 'Arafat".

Chapter: Those parts o[theprayers delivered by the Messenger o[God (SAAS),

while he stood upon Mt. 'Ara[at that are recorded.

It has been narrated above that the Messenger of God (SAAS) broke his fast on

the day at 'Ararat; this shows that breaking fast there is preferable to fasting

because of the added strength that provides for the prayers, since they are the

more important objective there.

This is why the Messenger ofGod (SAAS) remained mounted upon his camel

(at 'Arafat) from noon to sunset.

Abu Da'ud aI-Tayalisi related in the musnad compendium, from I;Iawshab

b. 'Aqil, from Mahdi aI-Hajari, from qkrima, from Abu Hurayra, from the

Messenger of God (SAAS), to the effect that at 'Arafat, he forbad fasting on the

day (of the assembly) at 'Arafat.

Imam AJ.unad stated that 'Abd al-RaJ.unan b. Mahdi related to us, quoting

I;Iawshab b. 'Aqil, quoting Mahdi al-Mu\:1aribi, quoting qkrima, the freed-man

of Ibn 'Abbas, who said, "I went to Abu Hurayra in his home and asked him

about fasting on Mt. 'Arafat the day (of the assembly) there. He replied, 'The

Messenger of God (SAAS) forbad fasting on 'Arafat for (the assembly) there.'"

On one occasion, 'Abd al-Ra\:1man gave the transmission of the lzaduh from

Mahdi al-'Abdi.

AJ.unad narrated it similarly from WakJ', from I;Iawshab, from Mahdi al-'Abdi.

AbU Da'ud narrated it from Sulayrnan b. I;Iarb, from I;Iawshab. AI-Nasii'i gave

it from Sulayrnan b. Ma'bad, from Sulayrnan b. I;Iarb, as well as from aI-Falla.,

from Ibn Mahdi. Ibn Maja gave it from Abu Bakr b. Abu Shayba and 'Ali b.

Mu\:1ammad, both of whom quoted from Waki', from I;Iawshab.

The lzafi:;; aI-Bayhaqi stated that Abu 'Abd Allah al-I;Iafi? and Abu Sa'id b.

Abu 'Amr informed him that it was related to them both by Abu .al-'Abbas

Mu\:1ammad b. Ya'qub, quoting Abu Usama al-Kalbi, quoting I;Iasan b. al-Rabi',

quoting al-I;Iarith b. 'Ubayd, from I;Iawshab b. 'Uqayl, from Mahdi al-Hajari,

from qkrima, from Ibn 'Abbas, who said, "At 'Arafat, the Messenger of God

(SAAS) forbad fasting on the day (of the assembly) at 'Arafat."

AI-Bayhaqi stated that aI-I;Iarith b. 'Ubayd spoke it similarly. The correct line

is from 'Ikrima, from Abu Hurayra.

Abu I;Iatim Mu\:1ammad b. Hibban aI-Bust! narrated, in his $alzilz collection

from 'Abd Allah b. 'Amr, that he was questioned about fasting on the day on

'Arafat. He replied, "I made the pilgrimage with the Messenger of God (SAAS),

and he did not fast it. And aIso with Abu Bakr, and he did not fast it. And also

with 'Umar, and he did not fast it. As for myself, I do not fast it, nor do I order

it to be fasted, nor do I forbid it."
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Imam Malik stated, from Ziyad b. Abu Ziyad, the freed-man ofIbn 'Abbas, from

Ta1l.Ia b. CUbayd Allah b. Kariz, that the Messenger of God ($AAS) said, "The

best prayer was that of the day of 'Arafat, and (on that day) was one made by me

and the prophets before me: La Ilaha illa Allahu wa/:tdahu la shanka lah. 'There

is no god but God Alone; He has no associate'."

AI-Bayhaqi stated, "This is mursal. And it is narrated from Malik with a

different line of transmission that is maw$ulan. But that line is 4a'if."

Imam Al;J.mad and al-Tirmidhi narrated, from a /:tadith of 'Amr b. Shu'ayb,

from his father, from his grandfather, that the Messenger of God ($AAS) said,

"The best prayer was that on the day at 'Arafat. And the best statement I and

the prophets before me made was, 'There is no god but God alone; He has no

associate. Power is His, and praise. He has control over everything.'"

Imam Al;J.mad also gives the following /:tadith from 'Arm b. Shu'ayb, from

his father, from his grandfather, who said, "Most of the prayer of the Prophet

($AAS), at the day of 'Arafat was, 'There is no god but God alone; He has no

associate. Power is His, and praise. He has control over everything.'"

Abu 'Abd Allah b. Manda stated that Al;J.mad b. Isl;J.aq b. Ayynb al-NiSabUri,

quoting Al;J.mad b. Da'ud b. Jabir aI-Al;J.masi, quoting Al;J.mad b. Ibrahim

｡ ｉ Ｍ ｍ ｡ ｷ ｾ ｩ ｬ ｩ Ｌ quoting Faraj b. FaQiila, from Yal;J.ya b. Sa'id, from Nafi', from Ibn

CUmar, who said, "The Messenger of God ($AAS) stated, 'My prayer and that

of the prophets before me on the evening of (the assembly) at 'Arafat was,

"There is no god but God alone; He has no associate. Power is His, and praise.

He has control over everything."'"

Imam Al;J.mad stated that Yazid - meaning Ibn 'Abd Rabbihi aI-JuraJ:u ­

related to us, quoting Baqiyya b. al-Walid, quoting Jubayr b. 'Amr aI-Qurashi,

from Abu Sa'id ｡ ｬ Ｍ ａ ｮ ｾ ｩ ｩ ｲ ｩ Ｌ from Abu Yal;J.ya, the freed-man of the family of

al-Zubayr b. al-'Awwam, from al-Zubayr b. ai-'Awwam, may God be pleased

with him, who said, "I heard the Messenger of God ($AAS) recite this verse

while he was at 'Arafat: 'God bears testimony, as do the angels and those with

knowledge, that there is no god but He, the upholder of righteousness. There

is no god but He, the Powerful, the Wise' (surat Al-'!mran; III, v.18). And I, 0

God, am of those who testify to that."

The /:taft.. Abu aI-Qiisim al-Tabroni stated in his work al-Manasik that aI-Basan

b. Muthanna b. Mu'adh al-'Anbarl stated, quoting 'Affan b. Muslim, quoting

Q,tys b. al-Rabi', from aI-Agharr b. aI-$abiil;J., from Khalifa, from 'Ali, who

stated, "The Messenger of God ($AAS) said, 'The best statement I or the

prophets before me ever made was on the evening (of the assembly) at 'Arafat:

"There is no god but God alone. He has no associate. Power is His, and praise.

He has control over every thing.'"''

AI-Tirmidhi stated in his work al-Da'wat that Mul;J.ammad b. Batim

al-Mu'addib related to him, quoting 'Ali b. Thabit, quoting Q,tys b. aI-Rabi',

who was of Banu Asad, from aI-Agharr b. al-$abbal;J., from Khalifa b. Busayn,



252 THE LIFE OF THE PROPHET MUHAMMAD

from 'Ali, may God be pleased with him, who said, "The most part of what

the Messenger of God (SAAS) prayed on the day at 'Arafat, at the station, was

'0 God, praise is Yours, such as that we speak, and better than we speak. 0 God,

my prayer goes to You, along with my devotion. And my living and my dying

are yours, Lord of my heritage. I seek refuge with You from the agony of the

grave, the whisperings of the breast and conflicting matters. 0 God, I take refuge

with You from the evil of what the wind may bring.'''

AI-Tirmidhi then stated, "It is gharib from this line. Its line of transmission

is not strong."

The /:taft", al-Bayhaqi narrated it through Musa b. 'lJbayda, from his brother

'Abd Allah b. 'Ubayda, from 'AIi, who said, "The Messenger of God (SAAS)

stated, 'The greater part of the prayer of those before me and of my prayer at

'Arafat, is my saying, "There is no god but God alone. He has no associate.

Power is His, and praise. He has control over everything. 0 God, place a light

in my seeing, a light in my hearing and a light in my heart. 0 God, give comfort

to my breast and ease my affairs. 0 God, I seek refuge with you from the

whisperings of the breast, and conflicting matters, the evil of the trials of the

grave, the evil of what comes in by night, the evil of what comes by day, the

evil of what the winds bring in and the evil of fate's calamities."'"

AI-Tirmidhi then stated, "Musa b. 'Ubayda is alone in giving this. He is a

weak source, and his brother 'Abd Allah was not a contemporary of 'Ali."

AI-Tabrani stated in his work al-Manasik that YaI.lYa b. 'Othman ｡ ｉ Ｍ ｎ ｡ ｾ ｲ ｩ

related to us, quoting ｙ ｾ ｹ ｡ b. Bukayr, quoting ｙ ｾ ｹ ｡ b. Sali!). aI-Ayli, from

Isma'il b. Umayya, from 'Ata' b. Abu Raba!)., from Ibn 'Abbas, who said,

"Among what the Messenger of God (SAAS) prayed for on the /:tijjat al-wadii'

was, '0 God, You hear my words, see my whereabouts and know of me what is

secret and what is plain; nothing about me is hidden from You. I, the miserable,

the poor, the seeker for help and protection, the concerned, the sympathetic,

the consoler, the penitent, I petition You as do the poor, I plead with You in

humility as do the humble, I pray to You as does one who is fearful and in

distress, as one who submits his neck to You, and sheds his tears before You,

bending low his body before You, humiliating himself before You. 0 God, do

not render me, 0 God, wretched in my prayer to You; be compassionate and

merciful with me, 0 Best ofall who receive requests, and Best of all who give.'"

Imam A!).mad stated that Hushaym related to him, quoting 'Abd ai-Malik,

quoting 'Ata', who said, "'Usama b. Zayd stated, 'I was mounted behind the

Prophet (SAAS) at 'Arafat. He raised his hands praying. His camel bent forward

and its halter fell. He picked up the halter with one of his hands while he raised

up his other.'"

AI-Nasa'i narrated it similarly from Ya'qub b. Ibrahim, from Hushaym.

The /:taft", aI-Bayhaqi stated that Abu 'Abd Allah ｡ｬＭｬ［ｬ｡ｦｩｾ related to him,

quoting Abu 'Abd Allah Mu!).ammad b. Ya'qub, quoting 'Ali b. aI-l;lasan, quoting

'Abd ai-Majid b. 'Abd aI-'AziZ, quoting Ibn Jurayj, from l;lusayn b. 'Abd Allah
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al-I:Iashimi, from '1krima, from Ibn 'Abbas, who said, "I saw the Messenger of

God (SAAS), praying at 'Arafat with his hands placed upon his chest like a

poor man pleading for food."

Abu Da'ud al-Tayalisi stated in his musnad collection, that 'Abd al-Qahir b.

al-Sarri related to him, quoting a son ofKinana b. al-'Abbas b. Mirdas, from his

father, from his grandfather 'Abbas b. Mirdas (who said) that the Messenger of

God (SAAS) prayed on the evening at 'Arafat for forgiveness and mercy for his

nation, and that his prayer was lengthy. He ('Abbas) stated that God revealed

to him, "I have forgiven (all), except the oppression of one another. As for their

sins that are between Myselfand them, those I have forgiven." ('Abbas went on,)

"The Prophet (SAAS) said, '0 God, You have power to reward with good this

unfortunate for his wrongs done to him, and to forgive this wrong-doer.' But

He did not respond to him that evening.

"When morning for (the passage to) Muzdalifa came, he repeated his

supplication. God Almighty responded to him, 'I have forgiven them.' And so

the Messenger of God (SAAS) smiled and one of his Companions asked him,

'Messenger of God, why are you smiling at a time when you used not to smile?'

He replied, 'I am smiling at that enemy of God, Satan. When he learned that

God, the Almighty and Glorious, had responded to me about my nation, he

fell down praying in distress and lamenting loudly, pouring dirt over his head.'''

Abu Da'ud al-Sijistani narrated it in his work al-Sunan from '1sa b. Ibrahim

al-Buraki and Abu al-Walid al-Tayalisi, both of whom quoted from 'Abd

al-Qahir b. al-Sarri, from Ibn Kinana b. 'Abbas b. Mirdas, from his father, from

his grandfather. (That account is) abbreviated.

Ibn Maja narrated it from Ayyub b. Mu!).ammad al-Hashimi b. 'Abd al-Q?hir

b. al-Sarri, from 'Abd Allah b. Kinana b. 'Abbas, from his father; from his

grandfather. (That account is) extended.

Ibn Jarir narrated it in his Taftir (Exegesis) from Isma'll b. Sayf al-'1jli, from

'Abd al-Qahir b. al-Sarri, from a son of Kinana, whose name was Abu Lubaba,

from his father, from his grandfather al-'Abbas b. Mirdas.

The {taft.. Abu al-Qasim al-Tabroni stated that Is!).aq b. Ibrahim al-Dabari,

quoting 'Abd al-Razzaq, quoting Ma'mar, from someone who heard O;ttada

state, "Julas b. 'Amr related to us, from CUbada b. al-Samit, who said, 'The

Messenger of God (SAAS) said on the day of 'Arafat, "0 people, God this day

has granted you more time. He has granted you forgiveness, except for your

(blameworthy) interactions with one another. He has replaced your misdeeds

with good and given to those of you who do good what they request. Go forth,

in the name of God."

'''When they were assembled, he said, "God has forgiven those of you who

are good and has welcomed the intercession of your good men for those of you

who have done evil. Mercy descends and includes them all. And then mercy is

dispersed over the land and falls upon all repentants who have guarded their
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tongues and hands. Satan and his troops are upon the mountains of 'Arafat

watching what God is doing with them. And when mercy comes down, Satan

and his troops pray in distress and lament loudly. I would egg them on for a

long time at fear of forgiveness, and it encompassed them (the Muslims) And so

they (the devils) are dispersing, praying in distress and lamenting."'"

An Account ofthe sublime revelation at that honoured station.

Imam Al;1mad stated that Ja'far b. 'Awn related to him, quoting Abu al-'Vmays,

from Q;tys b. Muslim, from Tariq b. Shihab, who stated, "A Jew carne to 'Vmar

b. al-Khal1ab and said, 'Commander of the Believe.s, you recite a certain verse

in your Book; had it corne down upon us Jews, we would have adopted that day

as an "d, "a festival day".' 'What verse is that?' he asked. He replied, 'The words

of the Almighty, "Today I have fulfilled for you your religion. I have fulfilled

of you my grace, and I have honoured you with Islam as a religion'" (surat

al-Mii'ida; V, v.3).

"'Vmar commented, 'I swear by God, I well know the day when it was

revealed to the Messenger of God ($AAS), and the hour too - in the evening at

'Arafat, on the Friday.'"

AI-Bukhari narrated it from al-I;lasan b. al-$abal;1, from Ja'far b. 'Awn. He

also gave it, as did Muslim, al-Tirmidhi and al-Nasa'i, through several lines

from Q;tys b. Muslim.

Accounts ofthe passage ofthe Messenger ofGod (SAAS),

from 'Arafat to the mash'ar al-/.taram.

Jabir stated in his long I;adith, "He remained standing there until the sun set.

The yellow ofthe sky dissipated somewhat, until the sun-disk had gone. Vsama

b. Zayd then mounted behind him and the Messenger of God ($AAS) moved

away; he had so tightened ｡ ｬ Ｍ ｑ ［ ｴ ｾ ｷ ｡ Ｇ ｳ bridle that her head almost touched the

front of his saddle. With his right hand, he was making a gesture that said,

'People! Go easy! Go easy!' Whenever he carne to a hill, he loosened his grip

somewhat until she had climbed up.

"When he came to al-Muzdalifa he prayed the al-maghrib and the al-'ishiJ/,

with an adhan and two iqamas; between these two prayer times he did not speak

prayers."

Muslim narrated this.

AI-Bukhari stated, in his chapter His journey when he left 'Arafiu, that 'Abd

Allah b. YUsuf related to him, quoting Malik, from Hisham b. 'Vrwa, from his

father, who said, "Vsama was asked, while I was seated, 'How did the Messenger

of God ($AAS) travel on the I;ijjat al-wada' when he set off?' He replied, 'He
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would travel at the al-'anaq, "canter", pace; if he fouud open space, he would

speed up even more to the al-na$$ "gallop", pace.'"

Hisham stated, "The al-na" pace is faster than that of al-'anaq."

Imam Al)mad and the other major scholars, except for al-TirmidhI, gave

this through several lines, from Hisham b. 'Urwa, from his father, from Usama

b. Zayd.

Imam Al)mad stated that Ya'qub related to him, quoting his father, from Ibn

Is!.laq, from Hisham b. 'Urwa, from his father, from Usama b. Zayd, who said,

"I was mounted behind the Messenger of God (SAAS), the evening at 'Arafat.

When the sun set, the Messenger of God (SAAS) set out. When he heard the

hurried jostling of the people behind him, he called, 'Take it easy, everyone!

May al-sakina, "(God's) tranquillity", be upon you! Piety is not (measured)

by speed!'"

Usama went on, "When the people crowded around him, the Messenger of

God (SAAS) would move off at the al-'anaq pace and if he found an opening

ahead, he would increase to the al-na,. speed. When he reached al-Muzdalifa, he

combined both prayers, the al-maghrib and the al-'ishiP."

Imam AQmad then narrated it similarly through Mu!.lammad b. Is!.laq, quoting

Ibrahim b. 'Uqba, from Kurayb, from Usama b. Zayd. Imam A!.lmad stated

that Abu Kami! related to him, quoting I:!aromad, from Q;1ys b. Sa'd, from

'Ata', from Ibn 'Abbas, from Usama b. Zayd, who said, "When the Messenger

of God (SAAS) set forth from 'Arafat, I was mounted behind him. He began to

rein in his camel to the point that the prominent bone behind its ear almost

touched against the front of his saddle. He would say, 'People, go easy, and with

dignity! Piety is not (measured) by a camel's speed.'"

He narrated it similarly from 'Affan, from I:!ammad b. Salama, and al-Nasa'i

did so from a I;adith of I:!ammad b. Salama.

Muslim narrated it from Zuhayr b. I:!arb, from YazId b. Harun, from 'Abd

ai-Malik b. Abu Sulayman, from 'Ata', from Ibn 'Abbas, from Usama similarly.

He stated, "Usarna said, 'And lie proceeded forward in the same manner until

he carne to Jamc.'"

Imam A!.lmad stated that A!.lmad b. al-I:!ajjaj related to him, quoting Ibn Abu

Fulayk, from Ibn Abu Dhi'b, from Shu'ba, from Ibn 'Abbas, from Usama b.

Zayd (who said) that he was mounted behind the Messenger ofGod (SAAS), on

the day of 'Arafat until the latter entered the defile. He then poured water out

and performed the ablution. After that he rode away, without performing the

prayer.

Imam A!.lmad stated that 'Abd al-Samad related to him, quoting Hammam,

from Qatada, from 'Urwa, from al-Sha'bi, from Usama b. Zayd, who related,

"I was mounted behind the Messenger of God (SAAS), when he rode off at a

modest pace from 'Arafat. His camel did not raise its legs (in fast motion) before

he reached Jam'."
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Imam AJ:nnad stated that Sufyan related to him, from Ibrahim b. 'Uqba, from

Kurayb, from Ibn 'Abbas, who quoted Usama b. Zayd as telling him that the

Prophet (SAAS) mounted him behind himself from 'Arafat and that when the

former reached the defile, he dismounted and urinated. He did not mention

his pouring water, but stated, "I poured water on him and he performed a light

ablution. I asked, '(For) the prayer?' He replied, 'Prayer is ahead of you.'"

Usama went on, "He then reached al-Muzdalifa and performed the al-maghrib

prayer. People untied their saddles and I helped him. After that he performed

the al-'isha' prayer."

Imam AJ:nnad narrated it thus from Kurayb, from Ibn 'Abbas, from Usama b.

Zayd. AI-Nasa'i narrated it from al-I;Iusayn b. I;Iurayth, from Sufyan b. 'Uyayna,

from Ibrahim b. 'Uqba and Mu!)anunad b. Abii I;Iarmala, both ofwhom quoted

from Kurayb, from Ibn 'Abbas, from Usama.

My teacher Sheikh Abii aI-I;Iajjaj al-Mizzi stated in this work al-AtraJ, "The

correct (line of transmission) is from Kurayb, from Usama."

AI-Bukhan stated that 'Abd Allah b. Yiisuf related to him, quoting Malik,

from Miisa b. 'Uqba, from Kurayb, who quoted Usama b. Zayd as saying, "The

Messenger of God (SAAS) set forth from 'Arafat and dismounted at the deftle.

He urinated and performed the ablution, but not fully. I asked him, 'Prayer?' He

replied, 'Prayer is ahead of you.' He rode on to aI-Muzdalifa and performed a

complete ritual ablution. Prayer was held and he performed the al-maghrib. After

that everyone made their camels kneel at his dwelling. Prayer was again held

and he performed the al-'isha'. Between the two he did not say any prayers."

AI-Bukhari also narrated it thus from aI-Q;t'nabi. Muslim did so from Ya!)ya

b. Ya!)ya. AI-Nasa'i narrated it from Qutayba, from Malik, from Miisa b. 'Uqba.

Both scholars gave it from a badtth of Ya!)ya b. Sa'id ai-Ansari, also from Miisa

b. 'Uqba.

Muslim also narrated it from a badith of Ibrahim b. 'Uqba and Mu!)anunad

b. 'Uqba,from Kurayb; their account is similar to that of their brother, Miisa

b. 'Uqba.

AI-Bukhari also stated that Qutayba related to him, quoting Isma'i! b. Ja'far,

from Mu!)ammad b. Abii I;Iarmala, from Kurayb, who quoted Usama b. Zayd,

as saying, "I was mounted behind the Messenger of God (SAAS). When he

reached the defile on the left, which is below al-Muzdalifa, he made his camel

kneel and urinated. He then came over and I poured water over him and he

performed a light ablution. I asked, 'Prayer, Messenger of God?' He replied,

'Prayer is before you.' He then rode off to al-Muzdalifa. He performed the

prayer and thereafter aI-Fadl was mounted behind him on the morning of the

assembly (at 'Arafat)." Kurayb stated, "'Abd Allah b. 'Abbas informed me from

aI-Fadl that the Messenger of God (SAAS) kept on reciting the talbiyya until

he reached al-Jamra."

Muslim narrated it from Qutayba, Ya!)ya b. Ya!)ya, Ya!)ya b. AYYiib and 'Ali

b. I;Iijr. All four of them quoted from Isma'll b. Ja'far.
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Imam Al;tmad stated that Waki' related to him, quoting 'Umar b. Dharr, from

Mujahid, from Usama b. Zayd, who stated that the Messenger of God ($AAS)

mounted him behind himself from 'Arafat. Usama went on, "The people said,

'Our friend will report to us what he (the Prophet) does.' Usama said, 'When he

set forth from 'Arafat he pulled back the head of his camel until it touched or

almost did, against the centre of the saddle. He gestured to the people, (calling)

"Go easy!" three times until he reached Jam'. He then mounted al-Fadl b. 'Abbas

behind himself. People said, "Our friend will report to us what he does." AI-Fadl

said, "He kept on at the same modest pace as the day before until he came to an

open wadi and he raced off down it until the land levelled out.'"''

AI-Bukhari stated that Sa'id b. Abu Maryam related to him, quoting Ibrahim

b. Suwayd, quoting 'Amt b. Abu 'Umar, the freed-man of al-Muttalib, quoting

Sa'id b. Jubayr, the freed-man of Waliba al-Kun, quoting Ibn 'Abbas as saying

that when the Messenger of God ($AAS) had set off on the day of the assembly

(at 'Arafat) he heard a great turmoil behind him with camels being slapped. He

gestured towards them with his whip and said, "People, go easy! Piety is not

(measured) by speed!"

AI-Bukhan is alone in giving this from this line of transmission. Given above

are the accounts of Imam Al;tmad, Muslim and al-Nasa'i through 'Ala' b. Abu

Rabal;t, from Ibn 'Abbas, from Usama b. Zayd. But God knows best.

Imam Al;tmad stated that Isma'il b. 'Umar related to him, quoting al-Mas'udi,

from al-I:Iakam, from Miqsam, from Ibn 'Abbas, who said, "When the

Messenger of God ($AAS) set otr l6 from 'Arafat, the people hurried after him.

He ordered a crier to call out, 'People! Piety is not (measured) by the speed of

a horse or a camel!' And I saw no camel lifting its legs (in fast motion) until he

had dismounted at Jam'."

Imam Al;tmad stated that I:Iusayn and Abu Nu'aym related to him, quoting

Isra'il, from 'Abd al-'AZiZ b. R1!!fay', who said, "Someone who heard Ibn 'Abbas

say the following related it to me, 'The Messenger of God ($AAS) did not

dismount from 'Arafat and Jam' unless it was for urination.'''

Imam Al;tmad stated that Yazid b. Harun related to him, quoting 'Abd

al-Malik, from Anas b. Sinn, who said, "I Was with Ibn 'Umar at 'Arafat. When

it was time for him to leave, I went along with him to the imam. He prayed with

him the first (prayer) and the ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ Ｎ He then (entered into the wuquf) rite, as did

I and my companions, until the Imam set offand we did so with him. Eventually

we arrived at the pass below al-Ma'zimin, where he made his camel kneel, as did

we ours. We thought that he intended to pray, but his servant informed us that

when the Prophet ($AAS) had reached that spot, he had urinated, and that he

wished to do the same."

AI-Bukhari stated that Musa related to him, quoting Juwayriyya who

quoted Nafi' as saying, "'Abd Allah b. 'Umar used to combine the al-maghrib

116. The Arabic word afiida used in this context means "to proceed forth amidst a throng of

pilgrims".
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and the al-'ishii' prayers at Jam'. However, he would pass through by the

defile through which the Messenger ofGod (SAAS) had passed. He would enter

it, relieve himself, perform an ablution and would not pray until he reached

Jam'."
AI-Bukharl, may God have mercy upon him, was alone in giving this from

this line.

AI-Bukharl stated that Adam b. Abu Dhi'b related to him from a1-Zuhrl,

from Salim b. 'Abd Allah, from Ibn 'Umar, who said, "The Messenger of God

(SAAS) combined the al-maghrib and the al-'ishii' prayers at aI-Jam', each one of

them with an iqama. He did not speak any other (superogatory) prayers between

them, nor following either of them."

Muslim narrated it from Yal:tya b. Yal:tya, from Malik, from al-Zuhrl, from

Salim, from Ibn 'Umar, who said that the Messenger of God (SAAS) performed

the al-maghrib and al-'isha' prayers combined together at a1-Muzdalifa.

Muslim went on to state that I:Iarmala related to him, quoting Ibn Wahb,

quoting Yunus, from Ibn Shihab (who said) that 'Ubayd Allah b. 'Abd Allah b.

'Umar told him that his father said, "The Messenger of God (SAAS) combined

the al-maghrib and the al-'isha' prayers together at Jam' without (him making)

any prayer prostrations between them both. He performed the al-maghrib with

three raka'at and the al-'isha' with two raka'at. 'Abd Allah used to pray at Jam'

the same way until he died."

Muslim then narrated it from a f;adith of Shu'!>a, from al-I:Iakam, and Salama

b. Kuhayl, from Sa'id b. Jubayr, to the effect that he (the Prophet (SAAS))

performed the al-maghrib and the al-'isha' prayers at one (and the same) service

at Jam'. He then related a f;adith back to Ibn 'Umar to the effect that he (Ibn

'Umar) performed prayers like that. And Ibn 'Umar related that the Messenger

of God (SAAS) acted thus.

He then narrated it through al-Thawri, from Salama, from Sa'id b. Jubayr,

from Ibn 'Umar, who said that the Messenger of God (SAAS) combined the

al-maghrib and the al-'isha' at Jam', performing three raka'ttt for the maghrib and

two raka(iit for the al-Cishtil at one service with a single iqiima.

Muslim then stated that Abu Bakr b. Abu Shayba related to him, quoting

'Abd Allah b. Jubayr, quoting Isma'il b. Abu Kbalid, from Abu Isl:taq, who said,

"Sa'id b. Jubayr stated, 'We departed (from 'Arafat) as pilgrims with Ibn 'Umar.

When we reached Jam', he performed the al-maghrib and al-'isha' prayers at

one service, and then he completed (the prayer). He said, "That is how the

Messenger of God (SAAS) prayed with us at this place."'"

AI-Bukhari stated that Kbalid b. Makhlad related to him, quoting Sulayman

b. Bila!, quoting Yal:tya b. Sa'id, quoting 'Adi b. Thabit, quoting 'Abd Allah b.

Yazid al-Kbatami, quoting Abu Yazid ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ (who said) that the Messenger

of God (SAAS) combined the al-maghrib and the al-'ishii' prayers at Muzdalifa

on the f;ijjat al-wada'.
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AI-Bukhan also narrated it in the al-Maghazi from al-Q;!'nabi, from Malik,

and Muslim from a ltadith of Sulayman b. Bilal, and al-Layth b. Sa'd, all three

of them quoting from Yｾｹ｡ b. Sa'id ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｮ Ｌ from 'Adi b. Thabit.

AI-Nasa'i narrated it also, from al-Fallas, from ｙ ｾ ｹ ｡ al-Q;!nan, from Shu'!>a,

from 'Adi b. Thabit.

AI-Bukhan then gives a section entitled, Section on those who announced the

adhan and the iqamajiJr each ofthese two (prayers).

He went on to state that 'Amr b. Khalid related to him, quoting Zuhayr

b. I;larb, quoting Abu Is!).aq (who said), "I heard 'Abd al-Ra!)man b. Yazid say,

"Abd Allah went on the pilgrimage and when we came to al-Muzdalifa at the

time for the adhan, at dusk or close thereto, he gave orders to a man and the

latter announced the adhan and the iqama. He then performed the al-maghrib

prayer and two raka'at thereafter. Then he called for his supper and dined. After

that he ordered someone - a man, I think - and the latter announced the adhan

and the iqama.'"

'Amr commented, 'I know ofno one but Zuhayr who expresses such doubt.""

(The hadith continues) "He then performed the al-'isha' prayer with two

raka'at, and when the sun came up, he said, "The Prophet ($AAS) used to

perform at this hour only this prayer in this place, on this day." 'Abd Allah

stated, "These were two prayers that were transferred from their (usual) times

- the al-maghrib after the people arrive at al-Muzdalifa, and the al-fajr, when the

dawn rises." He stated, "I saw the Prophet ($AAS) do this."

This wording, his statement, "and the al-fajr, when the dawn rises" is more

clear and precise than the other ltadith narrated by al-Bukhari from ｉ ［ ｬ ｡ ｦ ｾ b.

'Umar b. Ghiyath, from his father, from al-A'mash, from 'Amara, from 'Abd

al-Ra!).man, from 'Abd Allah b. Mas'ud, who said, "I only ever saw the Messenger

of God ($AAS) perform two prayers at other than their usual times: he

combined the al-maghrib with the al-'isha', and the al-fajr before its time."

Muslim narrated it from a ltadith ofAbu Mu'awiya and larJr, from al-A'mash.

labir stated in his ltadith, "The Messenger of God ($AAS) went to bed until

dawn arrived. He performed the al-ftjr prayer when the morning was visible,

with an adhan and an iqama."

'Urwa b. Muqarris b. Aws b. I;laritha b. La'm al-Ta'i witnessed this prayer

along with1abir.

Imam A!).mad stated that Hushaym related to him, quoting Ibn Abu Khalid

and Zakariyya', from al-Sha'!>i, quoting 'Urwa b. Muqarris, who said, "I went to

the Prophet ($AAS), when he was at lam' and said, 'Messenger of God, I have

come to you from the two mountains of Ta'i. I have worn myself out and

exhausted my camel and, by God, I did not leave out any mountain without

standing on it. Does this count for me as a ltajj?' He replied, 'Whoever has

117. With reference, presumably, to the identity of the person asked to announce the call to

prayer.
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witnessed this prayer with ns' - meaning the al-ftjr prayer - 'at Jam' and stood

with us, then proceeded on from there, having previously proceeded from

'Arafat, whether by day or night, such a person will have completed his ftajj

and accomplished the rites","

Imam A1.Imad also narrated this, as did the ahl al-sunan, from various lines,

from al-Sha'bi, from 'Urwa b. Muqarris. AI-Tirmidhi categorized this as ftasan

ｾ｡ｦｴｩｦｴﾷ

DIVISION

The Messenger of God (SAAS) used to send on ahead of himself a group of

his family during the night before the departure of the people from al-Muzdalifa

to Mina.

AI-Bukhari gives a section entitled, Chapter on those who send on ahead their

ftmily during the night; they stand at al-Muzdalift and pray and advance ahead

after the moon has set.

He went on to state that Ya1.Iya b. Bukayr related to him, quoting al-Layth,

from Yunus, from Ibn Shihab, who said, "Salim stated, "Abd Allah b. 'Umar

used to send on ahead the weak members of his family. They would stand at the

mash'ar al-ftaram at night, speaking the name of God for as long as they wished.

Then they would leave before the Imam would stand there and before he

proceeded ahead. Some of them would go to Mina for the al-fajr prayer, while

some would proceed thereafter. When they arrived, they would cast stones at

the al-jamra,118 "the mound". Ibn 'Umar used to say, "The Messenger of God

(SAAS) gave them permissiml."'"

(AI-Bukhari went on) Sulayrnan b. l;Iarb related to us, quoting l;Ianunad b.

Zayd, from Ayyub, from qkrima, from Ibn 'Abbas, who said, "The Messenger

of God (SAAS) dispatched me from Jam' by night."

AI-Bukhari stated that 'Ali b. 'Abd Allah related to him, quoting Sufyan,

quoting 'Abd Allah b. Abu Yazid, who quoted Ibn 'Abbas as telling him, "I was

one of those whom the Messenger of God (SAAS) sent on ahead on the night

(of the assembly) at al-Muzdalifa among the weak members of his family."

Muslim narrated, from a ftadith of Ibn Jurayj, quoting 'A\ll', from Ibn 'Abbas,

who said, "The Messenger of God (SAAS) sent me from Jam' at daybreak

with the slow-movers."

Imam A1.Imad stated that Raw1.I related to him, quoting Sufyan al-Thawri,

quoting Salama b. Kuhayl, from al-l;Iasan al-'Urani, from Ibn 'Abbas, who said,

"The Messenger of God (SAAS) sent us on ahead, along with the suckling

.women of Banu 'Abd al-Munalib, in charge of our pe,!plewho were tired. He

set about slapping our thighs with his hand and saying, 'Now, kinfolk, do not

118. The pillars or steles that symbolize Satan at Minaj the pilgrims throw stones or pebbles

at these during the pilgrimage rites. The wordjamra (pluraljamarat) is used to denote both the

pillars and the pebbles.
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cast stones until the sun rises!'" Ibn 'Abbas went on, "I don't imagine that

anyone cast stones at the pillar until the sun rose."

AJ.unad also narrated it from 'Abd al-Ra1)man b. MahdI, from Suryan al-Thawr!.

Abu Da'ud narrated it, from Mu1)ammad b. KathIr, from al-Thawr!. AI-Nasa'I

narrated it from Mu\.1anunad b. 'Abd Allah b. Yazld, from Sufyan b. CUyayna,

from Sufyan al-Thawr!. Ibn Maja gave it from Abu Baler b. Abu Shayba and 'Ali

b. Mu\.1ammad, both ofwhom quoted WakI', from Mis'ar and Sufyan al-ThawrI,

both of whom quoted from Salama b. Kuhay!.

A\.1mad stated that Ya\.1ya b. Adam related to him, quoting Abu al-A\.1was, from

al-A'mash, from al-I;Iakam b. CUyayna, from Miqsam, from Ibn 'Abbas, who

said, "The Messenger of God ($AAS) passed by us on the night of the sacrifice

and it was already very dark. He set about slapping our thighs and saying, 'Now,

kinsfolk, proceed forth, but don't cast stones at the pillar until the sun rises.";

Imam A\.1mad then narrated it from a ljadlth of al-Mas'udI from al-I;Iakam,

from Miqsam, from Ibn 'Abbas, who said, "The Messenger of God ($AAS)

sent on ahead the weak members of his family from al-Muzdalifa at night. He

proceeded to advise them not to cast stones at the pillar at ai-'Aqaba until the

sun rose."

Abu Da'ud s-tated that CUthman b. Abu Shayba related to him, quoting

al-Waiid b. CUqba, quoting I;Iamza al-Zayyat b. I;IabIb, from 'AW, from Ibn

'Abbas, who said, "The Messenger of God ($AAS) would send on ahead the

weaker members of his family late at night and order them" - meaning that they

did not cast stones at the pillar until the sun rose.

AI-Nasa'I narrated it thus from Ma\.1mud b. Ghaylan, from Bishr b. al-Sam,

ftom Sufyan, from I;IabIb - al-Tabranl stated him to be Ibn Abu Thabit - from

'Ata', from Ibn 'Abbas. I;Iarnza al-Zayyat thus moved out of his customary place

(in the line of transmission). With regards to the line of transmission for the

ljadith, it is excellent. But God knows best.

AI-BukharI stated that Musaddad related to him, from Ya\.1ya, from Ibn Jurayj,

quoting 'Abd Allah, the freed-man of Asma', who said that Asma' stayed on the

night (of the assembly) at Muzdalifa and proceeded to pray and did so for an

hour. 'Abd Allah went on, "She then asked, 'My son, has the moon disappeared?'

I replied, 'No,' and so she prayed for (another) hour. Then she asked, 'My son,

has the moon disappeared?' 'Yes,' I replied. 'Then set out,' she said. So we did

and continued on until she had cast stones at the pillar. She then returned

and performed the ｡ ｬ Ｍ ｾ ｵ ｢ ｬ ｪ prayer in her dwelling. I asked her, 'Hantah, I believe

we're still in dark of night.' She replied, 'Son, the Messenger ofGod ($AAS)

gave permission (for this prayer at this time) to women borne in litters.'''

Mnslim narrated it from a ljadith ofIbnJurayj.

If the account .of Asma', daughter of (Abu Bakr) "the trusting", casting

stones before the rising of the sun, as is told here, based on established textual

authority, then her account is to be preferred over that of Ibn 'Abbas, because
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the line of transmission of her f:tadith is more authentic than that of his. It may,

however, be said that the young men are quicker and more active than the women,

and so he (the Prophet (SAAS) ordered the former not to cast before sunrise and

permitted the litter-borne women to cast before sunrise, since the latter were less

agile and it was more appropriate for them to be unseen. But God knows best.

If Asma' did not do it in accord with established textual authority, then the

f:tadith of Ibn 'Abbas is to be preferred over what she did.

However, the former is substantiated further by the statement of Abu Da'ud

who said that Mul)ammad b. Khallad al-Bahili related to him, quoting Yal)ya b.

Jurayj, quoting 'Ata', quoting Mukhbir, from Asma', who said that she cast the

stones at night. (Mukhbir stated) "I told her, 'We have cast the stones at night'

She stated, 'We nsed to do that in the time of the Prophet (SAAS).'"

AI-Bukhari stated that Abu Nu'aym related to him, quoting Aflal) b. I;Iumayd,

from al-Qisim, from Mul)ammad, from 'A'isha, who said, "We stopped at

al-Muzdalifa and Sawda asked permission from the Prophet (SAAS), to move

on prior to the departure of the rest of the people. She was a woman slow of

movement. He did give her permission and she left before the rest. We remained

until next morning and moved out along with him. For me to have asked his

permission as Sawda had done would in fact have been far dearer to me than any

other happiness."

Muslim gave it from al--Q;l'nabi, from Aflal) b. I;Iumayd. Both (compilers

of the ｾ ｡ ｦ Ｚ ｴ ｩ ｦ Ｚ ｴ collections) gave it from a f:tadith of Sufyan al-Thawri, from 'Abd

al-Ral,una.n b. al-Qiisim, from his father, from 'A'isha.

Abu Da'ud stated that Harun b. 'Abd Allah related to him, quoting Ibn Abu

Fudayk, from al-J;)al)l)ak - meaning CUthman's son - from Hisham. b. CUrwa,

from his father, from 'A'isha, who said, "The Messenger of God (SAAS)

dispatched Umm Salama the night of the sacrifice and she cast the stones before

dawn. She then left and proceeded onwards. And that was the day that would

be for the Messenger of God (SAAS)," - to be with her, Abu Da'ud added.

Abu Da'ud is alone in giving this; its line of transmission is excellent and

strong and its narrators men considered fully trnstworthy.

An Account ofthe recitation by the Messenger ofGod (SAAS),

ofthe talbiyya at al-Muzdalifa.

Muslim stated that Abu Bakr b. Abu Shayba related to him, quoting Abu

al-Al)was, from I;Iusayn, from Kathir b. Mudrik, from 'Abd al-RaJ:unan b.

Yazid, who said, "'Abd Allah said, while we were at Jam', 'I heard him to whom

the surat al-Baqara was revealed say at this station, "Labbayka, Allithumma,
Labbayk! 'At Your service, 0 God, at Your service.''''''
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Chapter: On the wuqiif(station) ofthe Messenger ofGod (SAAS), at the mash'ar

al-hariim, his daf (departure) from al-Muzdalifi;t before sunrise and his iytfii'

(passage fOrth) into Wadi Mulzassir. 119

263

God the Almighty stated, "When you proceed forth from 'Arafat, speak the

name of God at al-mash'ar al-baram" (surat al-Baqara; II, v.l98),

Jabir stated in his badith, "He performed the al-fajr prayer at dawn with

an adhan and an iqama. He then mounted ｡ ｬ Ｍ ｑ ［ Ｑ ｾ ｷ ｡ Ｇ and proceeded to the

al-mash'ar al-baram. He went to the qibla, spoke a prayer, praised and glorified

God and asserted His oneness. He remained standing until the dawn light was

strong. He proceeded on before the sun rose, mounting al-Facjl behind himself."

Al-Bukharl stated that I:Iajjaj b. Minhal related to him, quoting Shu'ba, from

Ibn Is!}aq, who said, "I heard 'Amr b. MaymUn say, 'I witnessed 'Vmar perform

the al-$ubb prayer at Jam'. He then stood up and said, "The unbelievers used

not to proceed forth until the sun rose and they would callout, 'Ashriq Thablr!

"Look down upon (Mt.) Thabur!'" The Messenger of God (SAAS) proceeded

forth before the sun rose.'"

Al-Bukharl stated that 'Abd Allah b. Raja' related to him, quoting Isra'll, from

Abu Is!}aq, from 'Abd aI-Ral;iman b. Yazld, who said, "I left for Mecca with 'Abd

Allah. When we reached Jam', he performed two prayers, an adhan and an iqiima

accompanying each of these. Between these two prayers, he took his supper. He

then performed the alIajr prayer when the dawn rose." (Some narrators say

"when the dawn rose" and others say, "the dawn had not risen".)

"'Abd Allah went on, 'The Messenger of God (SAAS) said, "These two

prayers have had their times changed in this place - the people (should) not

arrive at Jam' until they perform (the 'ishli' prayer), and the al-ftjr prayer is at

this hour.'"

"He" ('Abd Allah) "stood there until it became light and then he stated, 'Ifthe

Commander of the Believers were to proceed forth now, he would act in proper

accord with the sunna.' And I don't know whether it was his comment or the

departure of'Vthman that came first. And he continued to recite the talbiyya

until he cast the stones at the day of sacrifice."

The baft:;; aI-Bayhaql stated that AbU 'Abd Allah al-lfaft:;; informed him,

quoting AbU 'Abd Allah Mu!}ammad b. Ya'qub aI-Shaybanl, qnoting Ya!}ya b.

Mu!}ammad b. Ya!}ya, quoting 'Abd aI-Ra!}man b. al-Mubarak aI-'Absl, quoting

'Abd al-Warith b. Sa'Id, from IbnJurayj, from Mu!}ammad b. Q;1ys b. Makhrama,

from aI-Miswar b. Makhrama, who said, "The Messenger of God (SAAS) made

an address to us at 'Arafat. He praised and lauded God and then he said, 'To

proceed, those who believed in polytheism and in idols used to go on from here

at sunset, so that the sun would be over the mountain tops like mens' turbans

119. The words wuquf, daf and iy4a( represented in this title by "station", "departure" and

"passage forth" are technical terms associated'with the rites of the pilgrimage for which there are

no effective English equivalents. Wadi Mul).assir is a wadi close by al-Muzdalifa.
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upon their heads. Our procedure is different from theirs. They would go on

from al-mash'ar al-lzaram when the sun rose over the mountain tops like mens'

turbans upon their heads. Our procedure is different from theirs.'"

He (al-Bayhaqi) went on, "'Abd Allah b. Idris related it from Ibn Jurayj, from

Mu1).ammad b. Oltys b. Makrama as being mursal."
Imam AQ.mad stated that Abu Khalid Sulayman b. I;Iayyan related to him,

quoting al-A<mash, from aI-I;Iakam, from Miqsam, from Ibn 'Abbas (who said)

that the Messenger of God (SAAS) proceeded forth from aI-Muzdalifa before

the sun rose.

Al-Bukhari stated that Zuhayr b. I;Iarb related to him, quoting Wahb b. Jarir,

quoting his father, from YUnus aI-Ayli, from al-Zuhn, from 'Ubayd Allah b.

'Abd Allah b. 'Abbas, (who said) that Vsama was mounted behind the Prophet

(SAAS), from 'Arafat to aI-Muzdalifa. He then mounted al-Facjl behind himself

from al-Muzdalifa to Mina. Each of these men said, "The Prophet (SAAS) went

on reciting the talbiyya until he cast stones at aI-'Aqaba."

Ibn Jurayj related it from 'Ata', from Ibn 'Abbas.

Muslim related from a badith of al-Layth b. Sa'd, from Abu aI-Zubayr, from

Abu MaChad, from Ibn 'Abbas, from aI-Facjl b. 'Abbas, who had been mounted

behind the Messenger of God (SAAS), that the latter said on the evening of the

(assembly) at 'Arafat and on the morning (of the assembly) at Jam' when they

proceeded on their way, "Proceed with tranquillity." He restrained his camel

until he entered Mu1).assir while on his way from Mina. He said, "Gather the

pebbles that will be used for casting at the jamara.mw AI-Facjl went on, "And

the Messenger of God (SAAS) went on reciting the talbiyya until he had cast

(stones) at the pillar."

The lzafi:r; aI-Bayhaqi gives the following in a section entitled, Proceeding on into

Wadi Mulzassir.
He went on to state, "Abu 'Abd Allah ｡ ｉ Ｍ ｉ ［ ｉ ｡ ｦ ｾ informed us, quoting Abu

'Amr alcMuqri' and Abu Bakr aI-Warraq, quoting aI-I;Iasan b. Sufyan, quoting

Hisham b. 'Amrnar and Abu Bakr b. Abu Shayba. Both the latter men said,

'I;Iatim b. Isma'il related to us, quoting Ja'far b. Mu1).ammad, from his father,

from Jabir, concerning the lzajj of the Prophet (SAAS). He (Tabir) stated, "On

arriving at Mu1).assir, he had urged his camel on a little."'"

Muslim narrated it in his $alzilz collection, from Abu Bakr b. Shayba.

AI-Bayhaqi went on to narrate from a lzaditlz of Sufyan al-Thawri, from Abu

aI-Zubayr, from Jabir, who said, "The Messenger of God (SAAS) proceeded on

in a state of al-sakina, '(God's) tranquillity'. And he ordered them to proceed

with tranquillity. He went on into Wadi Mu1).assir. He ordered them to cast

stones that were like pebbles for sling shots. And he said, 'Adopt your rites from

me; I may not see you after this year.'"

120. The pebbles that the pilgrim uses in the rite of the rami (the stoning of Satan) are gathered

at Muzdalifa.
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Al-BayhaqI then narrated from a I;adith of al-ThawrI, from 'Abd al-Rai}man

b. al-I;Iarith, from Zayd b. 'AlI, from his father, from 'Ubayd Allah b. AbIIRJifi',

from 'All (who said) that the Messenger of God (SAAS) proceeded forth from

Jam' and reached Mui}assir. He slapped his camel until he crossed the wadi, then

he stopped. Later he mounted al-Fagl behind himself and went on to the pillar

(at Mina) and cast stones at it.

He related it thus, in abbreviated form.

Imam Ai}mad stated that Abu A1}mad Mui}ammad b. 'Abd Allah al-ZubayrI

related to him, quoting Sufyan b. 'Abd al-Ra1}man b. al-I;Iarith b. 'Ayyash b.

Abu RabI'a, from Zayd b. 'AlI, from his father, from 'Ubayd Allah b. Abu Raft',

from 'AlI, who said, "The Messenger of God (SAAS) stood at 'Arafat and said,

'This is the station; and all 'Arafat is a station.' He proceeded forth when the

sun set and mounted Usama behind himself. He began forcefully urging on his

camel, while the people were jostling at his right and left. He did not turn

towards them. He was saying, 'Go easy, people!'

"He then reached Jam'. There he performed both prayers with them, the

al-maghrib and the al-'isha'. He spent the night there and next morning went

to Mt. Quzai}. He stood there and said, 'This station and all Jam' is a station.'

He then proceeded on until he reached Mui}assir. He stood there, then urged

his camel ahead until he had crossed the wadi, whereupon he restrained it.

Thereafter he mounted al-Fagl behind himself and travelled on to the pillar,

at which he cast stones. He then went on to the sacrifice site and said, 'This is a
sacrifice site; all Mina is a site for sacrifice.' A young girl of (Banu) Khath'am

then asked him to make a rnling, saying, 'My father is an old man who is

mentally senile. It is time for him to fulfil God's requirement ofmaking the I;ajj.

Will he be rewarded if I accomplish it on his behalf?' 'Yes; perform it for your

father,' he replied."

(The narrator) stated further, "He (the Prophet (SAAS» turned the head of

al-Fagl aside. AI-'Abbas asked him, 'Messenger of God, why did you turn aside

the head of your cousin?' He replied, 'I saw a young man and a young woman,

and I could not trust Satan with them.'

"A man then came up to him and asked, 'Messenger of God, I have shaved

(my head) before making sacrifice.' He replied, 'Make sacrifice, despite the

prohibition.' Then another man came and asked, 'Messenger of God, I have

performed the circumambulation of the I;ajj before I shaved (my head).' He

replied, 'Shave or cut it short; it's no problem.'

"After that he went to. the ka'ba, made the circumambulation (of the I;aj;)

and proceeded on to zamzam. He then said, 'Banu 'Abd al-Munalib; were it not

that people would have overwhelmed you (in their wanting to emulate me) I

would surely have drawn water with you.'"

Abu Da'ud related it from Ai}mad b. I;Ianbal, from Ya1}ya b. Adam, from

Sufyan al-Thawr!. Al-TirmidhI related it from Bandar, from Abu A1}mad

al-Zubayri. Ibn Maja (related it) from 'AlI b. Mui}ammad, from Yai}ya b. Adam.
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Al-Tirmidhj stated, "It is lzasan ;alzilz. We know it as a lzadith of 'All only

through this line."

I note that there are testimonies to it from authentic lines of transmission that

are given in the ;alzilz collections and elsewhere. These include the story of

the Khath'amj woman; it is given in both ;alzilz collections through aI-Fagl.

Reference is made to her above, in the lzadith ofjabir. We will relate further a

portion of it.

Al-Bayhaqj related it, with its (full) lines of transmission from Ibn 'Abbas,

to the effect that the latter denied that there was movement at speed in Wadj

Mu!}.assir. He said, "That was only on the part ofthe bedouin." And he went on,

"And affirmation is to be preferred over denial."

I note that his assertion of affirmation over it is controversial. But God knows

best.

That12l is made authentic according to (reports) ofa group of the Companions

referring to (the practice of) the Messenger of God (SAAS). It is also authen­

ticated by the actions of the two sheikhs Abu Bakr and 'Umar, who are referred

to as having done that. Al-Bayhaqj related from aI-I::Iakim, from al-Najjad and

others, from Abu 'All, Mu!}.ammad b. Mu'lidh b. al-Mustahill, koown as Durrao,

from al-Qit'nabj, from his filther, from Hisham b. 'Urwa, from his father, from

aI-Miswar b. Makhrama, that as 'Umar urged on his mount, he would recite

the verse,

"My camel races towards You (0 God), her bridle 100se­
fitting,122 her faith different from that of the Christians."

Accounts ofthe casting by the Prophet (SAAS), ofstones only at the

pillar at al-'Aqaba on the day ofthe sacrifice. How he cast them and

when. Andfrom what position he cast them, and how many they were.

Also, his cessation ofrecitation ofthe talbiyya when he cast them.

It has been stated above from a lzadith of Usama, al-Fagl and other of the

Companions, may God be pleased with them all, that the Messenger of God

(SAAS) went on reciting the talbiyya until he cast (stones) at the jamra at

al-'Aqaba.

Al-Bayhaqj stated that Imam Abu 'Uthmao informed him, quoting Abu Tahir

b. Khuzayma, quoting his grandfather - the Imam par excellence, Mu!}.ammad b.

Is!}.aq b. Khuzayma, that is - quoting 'All b. I::Iajr, quoting Sharjk, from 'Amir

b. Shaqjq, from Abu Wa'il from 'Abd Allah who said, "I closely watched the

Prophet (SAAS), and he went on reciting the talbiyya until he cast the first stone

at the pillar of aI-'Aqaba."

121. The discussion relates to the movement at a fast pace through the Mu1).assir valley.

122. The camel is emaciated due to the distance and the speed of its long journey.
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He (al-BayhaqI) also stated that Ibn Khuzayrna related to him, quoting Vmar

b. ＮｊＺｬ｡ｦｾ aI-ShaybanI, quoting Ｎ ｊ Ｚ ｬ ｡ ｦ ｾ b. Ghiyath, quoting Ja'far b. Mul;J.arnmad,

from his father, from 'Ali b. al-.J:lusayn, from Ibn 'Abbas, from aI-Fagl, who

said, "I proceeded on with the Messenger of God (SAAS) from 'Arafat and

he continued reciting the talbiyya until he cast stones at the pillar at aI-'Aqaba,

saying Allahu Akbar 'God is most Great' with each stone. He then broke off the

recitation of the talbiyya with the fmal stone."

Al-Bayhaqi stated, "This addition is strange and it is not present in the

well-known accounts attributed to Ibn 'Abbas, quoting al-Fagl, even though Ibn

Khuzayma did select it."

Mul;J.ammad b. Isl;J.aq stated that Aban b. SaliI;J. related to him, from qkrima,

who said, "I proceeded on with al-.J:lusayn b. 'Ali (from 'Arafat). I can still hear

him reciting the talbiyya up until he cast the stone at al-'Aqaba. When he cast

it, he ceased (the recitation). I asked, 'Why is this?' He replied, 'I saw my father

'Ali b. Abu Talib recite the talbiyya until he cast stones at the pillar at al-'Aqaba.

And he told me that the Messenger of God (SAAS) used to do that.'"

It is narrated above from a /:tadtth of al-Layth from Abu aI-Zubayr, from Abu

Ma'bad, from Ibn 'Abbas, from his brother al-Fagl, to the effect that the Prophet

(SAAS) ordered the people in WadI Mul;J.assir to throw pebbles such as are used

in sling shots in casting at the pillar.

Muslim related this.

Abu al-'Aliyya stated, from Ibn 'Abbas, that al-Fagl related to him, saying,

"The Messenger of God (SAAS) said to me on the morning of the day for

sacrifice, 'Choose me some pebbles.' So I chose him some like those used in

slings. He put them in his hand and said, 'With the like of these! With the like

of these! Beware of excess; it was excess in religion that destroyed those before

you.'"

AI-Bayhaqi related this.

Jabir stated in his /:tadtth, "When he reached WadI Mul;J.assir, he spurred

on his mount a little, then followed the middle trail that emerges at al-jamrat

al-kubra (at Mina), 'the greater pillar', and then he went on to the pillar and cast

seven pebbles at it, glorifying God with each pebble; each pebble was small and

he threw them from the centre of the wadt."

Muslim related it thus.

AI-Bukharl stated, that Jabir, may God be pleased with him, said, "The

Prophet (SAAS) cast stones on the morning of the day for sacrifice. And

thereafter he cast them after the sun began to decline."

This /:tadtth that al-Bukharl recorded is given by Muslim from a /:tadtth ofIbn

Jurayj, who stated that Abu aI-Zubayr informed him that he heard Jabir state,

"The Messenger of God (SAAS) cast stones at the pillar on the morning of the

day for the sacrifice, and thereafter, when the sun began to decline."

In both $a/:tt/:t collections it is given in a /:tadtth of al-A'mash, from IbrahIm,

from 'Abd aI-Ral;J.man b. Zayd, who said, "'Abd Allah cast from the centte of the
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wadt and I commented, "Abd al-Ra/.1man, people cast stones at it from above

it.' He replied, 'By Him other than Whom there is no God, this is the station

about which revelation <;ame in surat al-Baqara.'"

This is the wording of al-Bukhart.

In one version he quotes, from a [ladtth of Shu'ba, from al-I;Iakam, from

Ibrahim, from 'Abd al-Ra/.1man, who said the following about 'Abd Allah b.

Mas'ud: "He came to al-jamrat al-kubra and placed himself with the ka'ba to his

left and Mina to his right. He cast seven (stones) and said, "This is how he to

whom siirat al-Baqara was revealed cast."

Al-Bukhart then has a section entided, Section on those who cast seven (stones) at

the mound, glorifying Cod with each pebble; Ibn 'Umar stated this about the Prophet

(SAAS).

This is only known in the [ladtth of Jabir, through Ja'far b. Mu1;Iarnmad,

quoting his father about Jabir, (to the effect that) when the latter arrived, he

would approach the pillar and cast seven pebbles, stating Allahu Akbar! "God is

most Great", with each pebble that were of the size shot in slings.

In this section, al-Bukhari narrated this from a [ladtth of al-A'mash, from

Ibrahim, from 'Abd al-Ra/.1rnan b. Yazid, about 'Abd Allah b. Mas'ud (to the

effect that the latter) cast seven pebbles at the pillar from the middle of the

wadt, saying God is most Great! with each pebble. He then said, "It is here, by

Him other than Whom there is no God, that he to whom siirat al-Baqara was

revealed stood."

Muslim related it from a [ladtth of Ibn Jurayj, who quoted Abu al-Zubayr as

stating that he heard Jabir b. 'Abd Allah say, "I saw the Messenger of God

(SAAS) cast at the mound seven pebbles like those shot in slings."

Imam A1;Imad stated that Ya1;Iya b. Zakariyya' related to him, quoting I;Iajjaj,

from al-I;Iakam, from Abu al-QIsim - meaning Miqsam - from Ibn 'Abbas, who

said that the Prophet (SAAS) cast at the mound at al-'Aqaba on the day of the

sacrifice while mounted.

Al-Tirmidhi related it from A1;Imad b. Mani', from Ya1;Iya b. Zakariyya' Abu

Za'ida, who said, "It is [lasan". Ibn Maja gave it, from Abu Bakr b. Abu Shayba,

from Abu Khalid al-A\:1mar, from al-I;Iajjaj b. Aqat.

A\:1mad, Abu Da'ud, Ibn Maja and al-Bayhaqi related it from a [ladtth ofYazid

b. Abu Ziyad, from Sulayman b. 'Amr b. al-Ahwal;, from his mother, Umm

Jundab al-Azdiyya, who said, "I saw the Messenger of God (SAAS) cast stones

at the pillar from the middle of the wadt while he was mounted. He would say,

'God is most Great!' with each pebble; there was a man mounted behind him,

shielding (him from view). I asked about the man and people said, 'That is

al-Facjl b. 'Abbas.' People were crowding all around. The Prophet (SAAS) said,

'People, don't kill one another! And when you cast at the mound, use pebbles

like those shot in slings.'"

This is the phraseology ofAbu Da'ud.
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In one account he gave, she said, "I saw him at the pillat at al-'Aqaba mounted.

And between his fingers I saw stones, and he cast (them). The people also cast

(stones). He did not stand at it."

According to Ibn Majo, she said, "I saw the Messenger of God (SAAS) on the

day of the sacrifice at the pillat at al-'Aqaba. He was mounted on his mule." He

went on to complete the [tadith.

The reference here to the mule is very strange.

Muslim natrated in his ,a[t.[t collection from a [tadith of Ibn Jurayj, quoting

Abu al-Zubayr, quoting Jabir b. 'Abd Allah, who said, "I saw the Messenger of

God (SAAS) cast at the mound while mounted on his camel on the day of the

sacrifice. And he was saying, 'You should take your rites (from me) for, I do not

know, perhaps I will not make the pilgrimage after this [tijja of mine.'''

Muslim also related (it) from a [tadith of Zayd b. Abu Unaysa, from Ya/:lya

b. ｡ ｬ Ｍ ｉ Ｚ ｉ ｵ ｾ ｡ ｹ ｮ ＾ from his grandmother Umm al-I:Iusayn. Ya/:lya related that he

heatd her say, "I performed the [tijjat al-wadii' with the Messenger of God

(SAAS). I saw him when he cast at the pillat at al-'Aqaba and (when) he left

mounted on his camel on the day of sacrifice, as he said, 'You should take your

rites (from me), for I do not know, perhaps I will not make the pilgrimage after

this [tijja ofmine.",

In one account, she stated, "I went on the [tijjat al-wadil' with the Messenger

of God (SAAS). I saw Usama and Bilal; one of them was taking hold of the

halter of the camel of the Prophet (SAAS), while the other man was raising his

gown to shield him from the heat, until he cast at the pillat at a1-'Aqaba."

Imam Al;unad stated that Abu Al).mad Mu/:lammad b. 'Abd Allah al-Zubayri

related to him, quoting Ayman b. Nabil, quoting Qudama b. 'Abd Allah al-Kilabi,

(who said) that he saw the Messenger of God (SAAS), cast at the mound at

al-'Aqaba from the middle of the wild. on the day of the sacrifice mounted upon

a reddish-hued camel he owned. And there was no striking, no pushing away and

no saying, "Keep away! Keep away!"

Al).mad also natrated it from Waki', Mu'tamir b. Sulayman and Abu Qurra

Musa b. Tariq al-Zubaydi, all three of whom quoted Ayman b. Nabi!. He also

natrated it from Abu Qurra, from Sufyan al-Thawrt, from Ayman.

AI-Nasa'i and Ibn Maja gave it from a [tadith ofWaki'. AI-Tirmidhi natrated

it from A/:lmad b. Mani', from Marwan b. Mu'awiya, from Ayman b. Nabi!. He

stated, "This [tadith is [tasan ia[ti[t."

Imam A1;unad stated that Nu/:l b. Maymon related to him, quoting 'Abd Allah

- meaning al-CUmati - from Nafi', who said, "Ibn CUmar would cast at the

pillat at a1-'Aqaba while mounted on his camel on the day of the sacrifice. And

he did not go to any of the others thereafter unless on foot. He claimed that

the Prophet (SAAS) used not to go to them unless on foot, whether going or

returning."

Abu Da'ud related it from al_Qi"nabi, from 'Abd Allah al-CUmarl.
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Jabir stated, "Then he left for the sacrifice site, where he sacrificed 63 camels

by his own hand. He allowed 'All to sacrifice those that remained and had him

share in his own hadl. He ordered that a piece ofmeat ofeach arumal be cut out

and placed in a pot, where it was all cooked. Both men ate from that meat and

drank the gravy."

We will discuss this badlth.

Imam A\.nnad b. Banbal stated that 'Abd al-Razzaq related to him, quoting

Ma'mar, from Bumayd ai-A'raj, from Mul)armnad b. IbrahIm al-TaymJ, from

'Abd aI-Ra\.nnan b. Mu'adh, from one ofthe men who was one ofthe Companions

of the Prophet (SAAS). The man stated, "The Prophet (SAAS) made an address

at Mina and directed them to their places. He said, 'Let the muhiijirln stay there.'

And he gestured towards the right side of the qibla. 'And the ansar over here.'

And he gestured towards the left side of the qibla. 'And let the other people stay

round about them.'"

He went on, "He then instructed them in their rites. The hearing of those at

Mina was accentuated so that they could hear him at their places. And I heard

him say, 'Cast at the pillar (small) pebbles like those shot from slings.'"

Abu Da'ud narrated it thus from Al)mad b. Banbal, as far as the words, "And

let the (other) people stay around them".

Imam Al)mad narrated it from 'Abd al-Samad b. 'Abd al-Warith from his

father. And Abu Da'ud did so from Musaddad, from 'Abd aI-Warith. Ibn Maja

gave it from the badlth ofIbn aI-Mubarak, from 'Abd aI-Warith, from Bumayd

b. Q;tys aI-A'raj, from Mul)ammad b. IbrahIm al-Tayml, from 'Abd aI-RaI)man

b. Mu'adh aI-Tayml, who said, "The Messenger of God (SAAS) made an

address to us while we were at Mina. Our hearing was so accentuated that we

could hear what he was saying."

The remainder of the badlth was then given.

Jabir b. 'Abd Allah narrated that the Messenger of God (SAAS) shared

the hadl with 'All b. Abu Talib, and that the sacrificial animals brought by 'All

from Yemen and those brought with him by the Messenger of God (SAAS)

totalled 100 camels, and that the latter sacrificed 63 animals by his own

hand.

Ihn Biban and others stated, "And that (figure) corresponded with his age,

for he was (at the time) 63 years old!"

Imam A\.nnad stated that Yal)ya b. Adam related to him, quoting Zuhayr,

quoting Mu\1ammad b. 'Abd al-Ra\1man b. Abu Layla, from al-Bakam, from

Miqsam, from Ibn 'Abbas, who said, "The Messenger of God (SAAS) made

sacrifice on the bajj of 100 animals ofwhich he sacrificed 60 by his own hand. He

ordered that the remainder be brought and they were sacrificed. A piece of each

one was taken and placed in a pot. He ate from it and drank its gravy.
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"On the day at al-I:Indaybiyya, he sacrificed 70 animals, including the

camel of Abu Jahl. When they were blocked from the ka'ba, they (the camels)

expressed their anguish, as thongh yearning for their young."

Ibn Maja narrated part ofit from Abu Bakr b. Abu Shayba. 'Ali b. Mu\1anunad

did so from Waki', quoting Sufyan al-Thawri, from Ibn Abu Layla.

Imam A\1mad stated that Ya'qub related to him, quoting his father, from

Mu\1ammad b. Is\1aq, quoting a man, from 'Abd Allah b. Abu Naji\1, from

Mujahid b. Jabr, from Ibn 'Abbas, who said, "The Messenger of God (SAAS)

brought with him 100 animals. Of these he sacrificed 30 by his own hand, and

then he ordered 'Ali who sacrificed the remainder. He said, 'Divide up their

meat, skins and pack-saddles among the people. Do not give the butcher any

of it (as payment). Take a piece of meat from each camel, place them in a single

pot so that We may eat from their flesh and drink from their gravy.' And he

did so."

It is established in both $a/ti/t collections from a /tadith of Mujahid, from

Ibn Abu Layla, from 'Ali, who said, "The Messenger of God (SAAS) ordered

me to go over to his sacrificial camels and to give away their meat, skins and

pack-saddles, and told me not to give any of them to the butcher. He said, 'We

will give him some of our own.'"

Abu Da'ud stated that Mu\1ammad b. I:Iatim related to him, quoting 'Abd

al-RaJ.unan b. Mahdi, quoting 'Abd Allah b. al-Mubarak, from I:Iarmala b. %nran,

from 'Abd Allah b. al-I:Iarith al-Azdi, who quoted 'Arafa b. al-I:Iarith as saying,

"I witnessed the Messenger of God (SAAS) being brought the sacrificial

animals. He said, 'Summon Abu I:Iasan to me.' And 'Ali was summoned to him.

He then said, 'Take hold of the lower part of the spear.' The Messenger of God

(SAAS) took hold of its upper part. They then used it to stab the camels. When

he had finished, he mounted his mule, seating 'Ali behind himself."

Abu Da'ud is alone in giving this. There is some strangeness in both its

line of transmission and its content. But God knows best.

Imam A\1mad stated that A\1mad b. al-I:Iajjaj related to him, quoting 'Abd

Allah, quoting al-I:Iajjaj b. Artat, from al-I:Iakam, from Abu al-Qasim - meaning

Miqsam - from Ibn 'Abbas, who said, "The Messenger of God (SAAS) cast

stones at the pillar at al-'Aqaba. He then made sacrifice and shaved (his head)."

Ibn I:Iazm claimed that he sacrificed cattle for his wives and sacrificed a cow

at Mina. He sacrificed two fine rams for himself.

DESCRIPTIONS OF THE PROPHET (SAAS) SHAVING HIS HEAD.

Imam A\1mad stated that 'Abd al-Razzaq related to him, quoting Ma'mar, from

al-Zuhri, from Salim, from Ibn 'Umar, who said that the Messenger of God

(SAAS), shaved his head on this /tijja.

AI-Nas"'i narrated it from IS\1aq b. IbrahIm - he being Ibn Rahawayh - from

'Abd al-Razzaq.
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AI-Bukhari stated that Abu al-Yaman related to him, quoting Shu'ayb, who

said, "Nafi'stated, "Abd Allah b. 'Vmar used to say, "The Messenger of God

(SAAS) shaved (his head) on his I;ijja.'"''

Muslim related it from a I;adith ofMusa b. 'Vqba, from Nafi'.

AI-Bukhari stated that 'Abd Allah b. Mul.>ammad b. Asma' related to him,

quoting Juwayriyya son of Asma', from Nafi', who quoted 'Abd Allah b. 'Vmar

as saying, "The Messenger ofGod (SAAS) shaved (his head) as did a number of

his Companions; some of them cut (their hair) short."

Muslim narrated it from a I;adith of al-Layth, from Nafi'. He added, "'Abd

Allah quoted the Messenger of God (SAAS) as saying, 'May God have mercy

on those who shaved (their heads).' He said this once or twice. People asked,

'Messenger of God, does that apply to those who cut (their hair) short?' He

replied, 'And those who cut short as well.'"

Muslim stated that Abu Bakr b. Abu Shayba related to him, quoting Waki' and

Abu Da'ud a1-Tayalisi, from Yal;iya b. a1-I:Iusayn, from his grandmother, who said

that she heard the Messenger ofGod (SAAS) on the I;ijjat al-wada' speak a prayer

three times for those who shaved (their heads) and a prayer once for those who

cut (their hair) short. Waqi' did not include the words, "on the I;ijjat al-wada'''.

Muslim narrated this I;adith thus from a I;adtth ofMalik. 'Vbayd Allah gave it

from Nafi', from Ibn 'Vmar. 'Vmara gave it from Abu Zur'a, from Abu Hurayra.

AI-'Ala' b. 'Abd al-Ral;iman related it from his father, from Abu Hurayra.

Muslim stated that Yal.>ya b. Yal.>ya related to him, quoting ｉ Ｚ ｉ ｡ ｦ ｾ b. Ghiyath;

from Hisham, from Ibn Silin, from Anas b. Malik who said that the Messenger

of God (SAAS) went to Mt. Mina, proceeded to the pillar, cast at it, went to

his dwelling at Mina and made sacrifice. He then said to the barber, "Take". He

gestured towards his right side (of his head), then to his left side. He began

giving the hair to the people.

In one account he gives, he shaved the right side of his head and distributed

it, a hair or two at a time, to the people. He gave the hair of the left side to Abu

Tall.>a. In another account of his, the Messenger of God (SAAS) gave the hair

of the right side to Abu Tall.>a, and also gave him the hair of the left side, telling

him to distribute it among the people.

Imam Al.>mad stated that Sulayman b. I:Iarb related to him, quoting Sulayman

b. al-Mughira, from Thabit, from Anas, who said, "I saw the Messenger of God

(SAAS), while the barber was shaving him. His Companions were encircling

him, not wanting a hair to fall anywhere but into a man's hand."

Al.>mad is alone in giving this.

Chapter.

After having cast stones at the pillar at al-'Aqaba, the Messenger of God

(SAAS) dressed in robes, put on perfume and sacrificed his hadt. Before he

circumambulated the ka'ba 'Ji.>isha put perfume on him.
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AI-Bukhari stated that 'Ali b. 'Abd Allah b. al-Madini related to him, quoting

Sufyan - he being Ibn 'Uyayna - quoting 'Abd al-Ral).man b. al-Qasim b.

Mul).ammad, the latter being the finest ofmen of his era, who said that he heard

his father, the finest man of his era, say that he heard 'A'isha state, "I put

perfume on the Messenger of God (SAAS), with these two hands of mine when

he adopted the ilzram state and again when he declared it at an end, before he

circumambulated," and that she spread out her hands.

Muslim stated that Ya'qub al-Dawraqi and Al).mad b. Mani' both related

to him, quoting Hushaym, quoting ｍ ｡ ｉ ｩ ｾ ｵ ｲ Ｌ from 'Abd al-Ral).man b. al-Qisim,

from his father who quoted 'A'isha as saying, "I would put perfume on the

Messenger of God (SAAS), before he adopted the ilzram state, and on the day

of the sacrifice, before he circumambulated the ka'ba; I used perfume mixed

with musk."

AI-Nasa'i narrated, from a lzadith of Sufyan b. 'Uyayna, from al-Zuhrl, from

'Urwa, from 'A'isha, who said, "I perfumed the Messenger of God (SAAS), for

his state of ilzram when he affirmed it and for his state of ilzlal after he had cast

stones at the pillar at aJ-CAqaba, before he circumambulated the ka'ba."

AI-Shafi'i stated that Sufyan b. 'Uyayna informed him, from 'Amr b. Dinar,

from Salim, who quoted 'A'isha as saying, "I perfumed the Messenger of God

(SAAS), for both his states, of ilzram and ilzlal."

'Abd al-Razzaq narrated it from Ma'mar, from al-Zuhri, from Salim, from

'A'isha.

In both $alzilz collections Ibn Jurayj is quoted as saying that 'Urnar b. 'Abd

Allah b. 'Urwa informed him that he heard 'Urwa and al-Qisim quoting 'A'isha

as having said, "I perfumed the Messenger of God (SAAS), by my own hands,

using perfume in powder form, on the lzijjat al-wada', both for the ilzram and

the ilzliil."

Muslim related it from a lzadtth of al-J;)al).l).ak b. 'Uthman, from Abu al-Rijjal,

from his mother 'Amra, who quoted 'A'isha as above.

Sufyan al-Thawn stated, on the authority ofSalama b. Kuhay!, from al-I;Iasan

al-'Awft, who quoted Ibn 'Abbas as saying, "When you have cast stones at the

pillar, your state of ilzram will be concluded and all things previously lzaram will

be lzalal for you, except for women (they will continue to be lzaram for you); until

you circumambulate the ka'ba." A man asked, "What about perfume, Abu

al-'Abbas?" He replied, "I saw the Messenger of God (SAAS) rub musk on to

his head. And is that perfume, or not?"

Mul).ammad b. Isl).aq stated that Abu 'Ubayda related to hiro, from 'Abd Allah

b. Zam'a, from his father and his mother, Zaynab, daughter of Umm Salama,

who quoted Umm Salama as saying, "It was the night when the Messenger of

God (SAAS) would circulate, the night of the sacrifice. He was with me when

Wahb b. Zam'a came in, accompanied by a man of the family of Abu Umayya.

Both men were wearing long shirts. The Messenger of God (SAAS) asked

them, 'Have you performed the tawaf(of the ifaqa)?' 'No,"both men replied.
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'Then take off your shirts,' he told them, and they did so. Wahb then asked

him, 'Why, Messenger of God?' He replied, 'This is a day when you are given

permission (to wear the shirts) if you have cast (stones) at the pillar and have

sacrificed animals, ifyou had brought some. Then you would be in a state of i!Jlill
for all that had previously been !Jarilm for you, except for women until you have

circumambulated the ka'ba. Ifyou have cast stones but not completed the tawilf,

you will remain in a state of i!Jrilm, until after you circumambulate the ka'ba.'"

Abu Da'ud narrated it similarly from Ai)mad b. l::Ianbal and Yai)ya b. Ma'in,

both of whom quoted from Ibn Abu 'Adi, from Ibn Isi)aq.

Al-Bayhaqi gave it from al-l::Iakim, from Abu Bakr b. Abu Isi)aq, from AbU

al-Muthanna al-'Anbari, from YaQya b. Ma'in. He adds the following at the

end, "Abu 'Ubayda stated that Umm Q;tys, daughter of ｍ ｩ ｩ Ｉ ｾ ｡ ｮ related to him,

as follows, ''Vkkasha b. ｍｩｩＩｾ｡ｮＬ along with a group of men of Banu Asad, all

dressed in shirts, left my place on the evening of the day of the sacrifice. Then

they returned to us that evening carrying their shirts in their hands.' She

questioned them and they told her the same as the Messenger of God (SAAS)

had said to Wahb b. Zam'a and his companion."

This !Jadith is very gharib. I do not know a single other scholar who quoted it.

Accounts ofthe visit ofthe Messenger ofGod (SAAS)

to the ancient ka<ba.

Jabir stated, "The Messenger of God (SAAS) then rode on and proceeded in

a throng to the ka'ba. He performed the al-:;.uhr prayer in Mecca and went over

to Banu 'Abd al-Munalib who were distributing the water at zamzam. He said,

'Dismiss Banu 'Abd al-Munalib! Were it not for the people's preference for you

having charge of the water distribution, I would have disputed with you!' They

handed him a bucket and he drank from it."

Muslim narrated this. In this text there is evidence that the Messenger ofGod

(SAAS) rode to Mecca prior to the decline of the sun and circumambulated the

ka'ba. Having finished this, he performed the al-:;.uhr prayer there.

Muslim also stated that Mui)ammad b. Rafi' informed him, quoting 'Abd

al-Razzaq, quoting 'Ubayd Allah b. 'Vmar, from Nafi', from Ibn 'Vmar (who

said) that the Messenger of God (SAAS) peformed the tawil/(of the ift4a) on

the day of the sacrifice and then returned and performed the al-:;,uhr prayer

at Mina.

This differs from the !Jadith ofJabir; both are given by Muslim. Ifwe analyze

both accounts, it is possible for it to be said, "The Prophet (SAAS) performed

the al-:;,uhr prayer at Mecca, then returned to Mina, found the people waiting for

him there and prayed with them." But God knows best.

Ir is possible that he returned to Mina within the time allotted to the al-:;,uhr

prayers, even though he had done so much that morning, because that was in
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summer and the day time was long. He proceeded that day from al-Muzdalifa

well after the light of dawn had corne, but before actual sunrise. He then went

to Mina and began casting pebbles at the pillar at al-'Aqaba. He proceeded on to

sacrifice the 63 camels by his own hand, while 'Ali sacrificed the remainder of

the 100. Thereafter, a piece of the meat of each camel was taken, placed in a pot

and cooked until done. He ate some of the meat and drank some of the gravy.

In the meantime, he shaved his head and put on perfume. And when he had

completed all this, he rode to the ka'ba.

The Messenger of God (SAAS) delivered a major address that day; I do not

know whether that was before his departure to the ka'ba or following his return

thereafter to Mina. God knows best.

The outcome of this is that he did ride to the ka'ba and made seven circumam­

bulations of it while mounted. He did not circumambulate between al-Safa' and

al-Marwa, as is established in the $av'v collection of Muslim, from Jabir and

'A'isha, may God be pleased with them both. He then drank from the waters of

zamzam and from a beverage of dates made from water from zamzam.

All of this substantiates the assertion of those who stated, "The Prophet

(SAAS) performed the al-:;;uhr prayer at Mecca, as Jabir related. And it is

likely that he returned to Mina at the very end of noon and then also performed

the al-:;;uhr prayer at Mina with his companions."

This was problematic for Ibn I;Iazrn, and he did not know what to say about

it. And he is to be excused for this, due to the contradictions in the various

aViidtth relating to it that are (classified as) $aVIV, 'authentic'. God knows best.

Abu Da'ud stated that 'Ali b. Ba1)r and 'Abd Allah b. Sa'id al-Ma'ni both

related to him, quoting Abu Khalid al-A\.unar, from Mu!.larnrnad b. Is!.laq, from

'Abd al-Ra\.unan b. al-Qasim, from his father, who quoted 'A'isha as saying, "The

Messenger of God (SAAS) performed the tawiif(ofthe ifiiifa) on the last day (or

the latter part ofthe day) VIna $allii al-:;;uhr, l2J when he had performed the al-:;;uhr

prayer. Then he returned to Mina, where he stayed for the nights of the ayyiim

al-tashnq,124 casting stones at the pillar when the sun began to decline. Each time

he cast seven pebbles, saying 'God is most Great', with each pebble."

Ibn I;Iazrn stated, "And so jabir and 'A'isha agreed that the Messenger of

God (SAAS), performed the al-:;;uhr prayer on the day of the sacrifice at Mecca.

Both of them - though God knows best - are more accurate in this than was

Ibn'Vmar."

He went on, "This does not mean anything particular; for this account of

'A'isha does not determine that the Messenger of God (SAAS) performed the

al-:;;uhr prayer at Mecca, though that would be likely if the correct wording in

the account were vattii $allii al-:;;uhr (until he had performed the al-:;;uhr prayer).

If, however, the statement read vIna $allit al-:;;uhr (when he performed the al-:;;uhr

123. The words used in this ftadith are the subject for discussion immediately hereafter.

124. The three days of the /tajj that follow the day of the sacrifice.
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prayer) - which is more likely - that, then, would be evidence that he performed

the al-,?uhr prayer at Mina before he went to the ka'ba. This is more likely. But

God the Ahnighty, may He be praised, knows best."

Ibn I:Iazm is therefore contradicting the badith of Jabir. For this would

require that the Messenger of God (SAAS) performed the al-,?uhr prayer at

Mina before he rode to the ka'ba. Yet the badith ofJabir requires that he rode

to the ka'ba before he performed the alc,?uhr prayer, and he did perform it at

Mecca.

Al-Bukhari stated that Abu al-Zubayr said, quoting 'iVisha,and Ibn 'Abbas

also said that, "The Prophet (SAAS) postponed it", that is the rawafal-ziyara,

until the night.

This comment given by al-Bukhari is also narrated by the scholars from a

badith ofYa\:Iya b. Sa'id,'Abd al-RaJ.nnan b. Mahdi and Faraj b. Maymun, from

Sufyan al-Thawrl, from Abu al-Zubayr, from 'A'isha and Ibn 'Abbas, to the

effect that the Prophet (SAAS) postponed the circumambulation of the day of

the sacrifice until the night. The scholars of the al-sunan badith texts narrated it

from a badith ofSufyan. Al-Tirmidhl categorized it as basan.

Imam Al;unad stated that Mu1;Iammad b. 'Abd Allah related to him, quoting

Sufyan, from Abu al-Zubayr, from 'A'isha and Ibn 'Vmar, that the Messenger

of God (SAAS) visited it at night.

If this is interpreted as him having postponed it until after the sun had

declmed, meaning until the evening, then that could be true. But if this is

interpreted as referring to after the setting of the sun, then that would be very

unlikely, and contrary to what is established in the authentic and well-known

abadith which state that he circumambulated the day of the sacrifice during day

time and drank from water drawn from zamzam.

The circumambulation for which he went out at night was the rawafal-wada',

"the (so-called) farewell circumambulation". Some narrators refer to it as the

rawafal-ziyara, "the visit circumambulation", as we will relate, if God so wills

it. Or they refer to it simply as the rawaf ziyara,125 "visit circumambulation",

before the rawafal-wada' and after the rawafal-,adar, "the circumambulation of

the return from the pilgrimage", that being the rawaf ai-jim!, "the circumam­

bulation ofthe divine ordinance".

There is another badith that we will quote in its proper place to the effect that

the Messenger of God (SAAS) would visit the ka'ba each of the nights at Mina;

this too is unlikely. But God knows best.

The baji,? al-Bayhaqi related, from a badith of 'Amr b. Q;iys, from 'Abd

al-Ral;unan, from ｡ｬＭｾｳｩｭＬ from his father, from 'A'isha, who stated, "The

Messenger of God (SAAS) gave permission to his Companions and they visited

the ka'ba on the day of the sacrifice at midday, and that the Messenger of God

(SAAS) visited it at night with his wives."

125. Without the definite article, that is.
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This too is a very strange /:tadith. (Also) there is a statement of TawilS and

CUrwa b. al-Zubayr that, "The Messenger of God (SAAS) postponed the

circumambulation on the day of the sacrifice until night time."

What is allthentic from the accollnts and what is agreed by the majority, is

that he cirmmambulated on the day of the sacrifice dming day time. What is

likely is that this was before the slln declined, or perhaps thereafter. Bllt God

knows best.

What is well established is that when the Messenger of God (SAAS) arrived

in Mecca, he cirmmamblliated the ka'ba seven times while he was mOllnted.

He then went to zamzam where Banu 'Abd al-MIl1:talib were serving water to

them,selves and the people. From it he took a bllcket from which he drank. It

was then emptied over him.

As Mllslim stated, "MIll;!ammad b. Minhal al-Oarir informed IlS, qlloting

I;Illmayd ai-Tawil, from Bakr b. 'Abd Allah al-Mllzani, who heard Ibn 'Abbas

say, while he was sitting with him at the ka'ba, 'The Prophet (SAAS) arrived on

his camel, with Usarna mOllnted behind himself. They brollght a vessel containing

nabidh;126 he drank from it and gave the remainder to Usiima. He said, 'YOil have

acted correctly and done well. Continlle in this way.'''

Ibn 'Abbas went on, "And so we do not wish to change what the Messenger

of God (SAAS) ordered."

In an accollnt from Bakr, a bedollin asked Ibn 'Abbas, "How come I see yom

Ilncle's folk poming milk and honey, while yOIl serve al-nabidh? Is this becallse

ofyom poverty, or yom miserliness?" Ibn 'Abbas then related to him this /:taditk.

Al;1mad stated that Rawl;! related to him, qlloting I;Iammad, from I;Iurnayd,

from Bakr, from 'Abd Allah (who said) that a bedollin asked Ibn 'Abbas, "How

come MIl'awiya's kinsfolk serve water and honey, the family of so-and-so Serves

milk, while yOIl serve al-nabidh? Is this dlle to yom miserliness or your poverty?"

"Ibn 'Abbas replied, "We're neither miserly nor poor; however, the Messenger

of God (SAAS) came to us, Usiima b. Zayd mounted behind himself, and asked

to drink. We served him this" - meaning the nabidh - "and he drank from it. He

said, 'You have done well. Continue in this way.'"

Al;1mad related it, from Rawl;! and Mul;!ammad b. Bakr, from Ibn Jurayj, from

I;Iusayn b. 'Abd Allah b. CUbayd Allah b. 'Abbas, and Da'ud b. 'Ali b. 'Abd Allah

b. 'Abbas, from Ibn 'Abbas.

AI-Bukhiiri narrated from Isl;!aq b. .sulayman,quoting Khalid, from Khalid

al-I;Iadhdha', from Ikrima, from Ibn 'Abbas, (who said) "The Messenger ofGod

(SAAS) came to the watering place and asked to drink. AI-'Abbas said, 'Fagl, go

to yom mother and bring something from her for the Messenger of God to

drink.' The latter asked, 'Give me to drink.' He (al-'Abbas) replied, 'Messenger

of God, they are putting their hands into it.' He asked, 'Give me to drink!' and

he drank from it.

126. Here "unfermented date juice".
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"He then went to zamzam while they were serving its water (to the pilgrims)

and working in it. He said, 'Work, for you are engaged in proper work.' He

then said, 'Were it not that you would be overwhelmed (by people wanting

to emulate me) I would also have drawn water by placing the rope on this'

- meaning his own shoulder, to which he gestured."

He (al-Bukhan) also gives a badith of Ｇ ａ ｾ ｩ ｭ Ｌ from al-Sha'bi, that Ibn 'Abbas

said, "I served (water) to the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｌ from zamzam, and he drank it

while standing." Ｇ ａ ｾ ｩ ｭ said, "qkrima swore, 'That day he rode on nothing but

a ba(ir, "a camel".'"

In one account the wording is, "on nothing but his naqa, 'his (she) camel'."

Imam Ahmad stated that I:Iushaym related to him, quoting Yazid b. Abu

Ziyad, from qkrima, from Ibn 'Abbas (who said) that the Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ circumambulated the ka'ba while (mounted) on a camel. He saluted the

"black stone" with a staffhe had.

He went on, "He came to the watering place and said, 'Serve me to drink.'

They replied, 'The people plunge into this; but we will bring you some of it

from the ka'ba.' He replied, 'I don't need that; serve me from what the people

drink. '"
Abu Da'ud narrated from Musaddad, from Khalid al-Tahhan, from Yazid

b. Abu Ziyad, from qkrima, from Ibn 'Abbas, who said, "The Messenger of

God Ｈ ｾ ａ ａ ｓ Ｉ arrived while we were drawing water. He circumambulated on his

camel." He went on to narrate the badith.

Imam Ahmad stated that RaWh and 'Affan related to him, quoting I:Iammad,

from Qiys, and 'Affan stated in his badith, that Qiys informed him, from

Mujahid, who quoted Ibn 'Abbas as saying, "The Prophet Ｈ ｾ ａ ａ ｓ Ｉ came to

zamzam. We drew up a bucket for him, and he drank. Then he spat into it, and

we poured it into zamzam. After that he said, 'Were it not that you would be

overwhehned (by people wanting to emulate me) I would draw it out with my

own hand.'"

Ahmad is alone in giving it; its line of transmission meets the criteria of

Muslim.

Chapter.

The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ did not repeat the circumambulation between

｡ ｬ Ｍ ｾ ｡ ｦ ｡ and al-Marwa a second time, being content with his first. As Muslim

related in his ｾ｡｢ｩ｢ collection through Ibn Jurayj, quoting Abu al-Zubayr, who

heard Jabir b. 'Abd Allah say, "The Prophet Ｈ ｾ ａ ａ ｓ Ｉ and his Companions made

only one circumambulation between ｡ ｬ Ｍ ｾ ｡ ｦ ｡ and al-Marwa."

I note that the reference here to "his Companions" is to those who had brought

hadis and who were performing the bajj al-qiran.

It is similarly established in *e ｾ ｡ ｢ ｩ ｢ collection ofMuslim that the Messenger

of God Ｈ ｾ ａ ａ ｓ Ｉ said to 'A>isha; who had joined the bajj to the 'umra and was
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therefore performing the bajj al-qiriin, "¥our circumambulation of the ka'ba

and between al-Safa and al-Marwa (once) suffices for both your bajj and your

'umra."

Those who support the teaching ofImam AJ.unad consider that the statement

of Jabir and his companions applies generally, to both those performing the

bajj al-tamattu' and those who are performing the bajj al-qiriin. Imam AJ.unad,

therefore, laid down that for the person performing the bajj al-tamattu', one

circumambulation would suffice for both his bajj and his 'umra even if he had

been (out of the state of ibriim) during the interim.

This is a strange statement, taking literally from the badith. But God knows

best.

Those who accept the teachings ofAbu I;!anifa regarding the bajj al-tamattu',

and also those of the Malilas and the Shafi'is, state that those performing the bajj

al-tamattu' are required to perform two circumambulations (of the ka'ba) and

two passages (betweel) al-Safa and al-Marwa), though the I;!anafis (alone) extend

that rite to those performing the bajj al-qiriin as well. This, however, is a rule

unique to their school (of law). They maintain that the latter (the qiriin) should

also perform both (circumambulations), tracing this back to 'Ali mawqUfan

directly to the Prophet (SAAS).

We have already spoken on all that with regard to the circnmambulation, and

have shown that the lines of transmission for that are weak and contradict

abadith that are categorized as ｾ｡｢ｩ｢Ｎ But God knows best.

Chapter.

The Messenger of God (SAAS) then returned to Mina after having performed

the al-"uhr prayer at Mecca, as the badith ofJabir shows. Ibn 'Umar stated, "He

returned and performed the al-"uhr prayer at Mina."

Muslim narrated both (abiidith relating to this), as we have given above. It is

possible to reconcile between both by that having occurred at Mecca and at

Mina. But God knows best.

Ibn I;!azm discussed this issue, but reached no decisive conclusion about it.

And he is to be excused for this, since the accounts considered authentic relating

to it are contradictory. But God knows best.

Mu\.1ammad b. Is\.1aq stated, quoting 'Abd al-RaJ.unan b. al-Qasim, from his

father, who quoted ']Pisha as saying, "The Messenger of God (SAAS) proceeded

on (with the pilgrims) for the rest of that day, when he had performed the

al-"uhr prayer. Then he returned to Mina, where he stayed for the nights of

ayyiim al-tashriq, casting (pebbles) at the mound, when the sun began to decline,

seven at each mound, and saying 'God is Most Great!' with each one."

Abu Da'ud is alone in giving this badith.

This shows that his proceeding to Mecca on the day of the sacrifice was after

the sun began to decline. This contradicts absolutely the badithof Ibn 'Umar.
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And there is also controversy over his contradiction of the badtth of]abir. But

God knows best.

ChaPter.

On that fine day the Messenger of God (SAAS) gave a wonderful address that

numerous abiidtth reiterate. We will relate those of them that God, the Almighty

and Glorious, so enables us.

Al-Bukharj gave a section entitled, Chapter on the address made during the days

at Minii.

He went on to state that 'All b. 'Abd Allah related to him, quoting Yal.wa b.

Sa'jd, quoting Fuqayl b. Ghazwan, quoting qkrirna, from Ibn 'Abbas, who said

that the Messenger of God (SAAS) made an address to the people on the day of

the sacrifice. He said, "0 people, what day is this?" They replied, "A day that

is baram, 'sacrosanct'." "And what land is this?" he asked. "A sacrosanct land,"

they replied. "And what month is this?" he asked. "A sacrosanct month,"

they replied. He then said, "Your blood, your possessions and your honour are

sacrosanct for you, like this day of yours in this your land in this your month."

Ibn 'Abbas weut on, "He repeated this several times. Then, raising his head, he

went on, '0 God, have I delivered (the message well)? 0 God, I have delivered

(the message).'''

Ibn 'Abbas continued, "By Him in whose hand is my soul, it was his testament

to his nation. (He then stated), 'Let those witnessing this inform those absent.

Do not revert into being unbelievers after me, striking the necks ofone another!'"

Al-Tirmidhj narrated it from al-Fallas, from Ya\.1ya al-Q1t:tan. He characterized

it as basan $abib.
Al-Bukhilli also stated that 'Abd Allah b. Mul,lammad related to him, quoting

Abu 'Amir, quoting Qurra, from Mul,lammad b. SUIn, quoting 'Abd a1-Ral,lman

b. Abu Bakra, from his father, and a man more worthy in my view that 'Abd .

a1-RaJ:unan I:Iumayd b. 'Abd a1-Ral,lmam, from Abu Bakra, may God be pleased

with him, who said, "The Prophet (SAAS) made an address to us on the day of

the sacrifice. He said, 'Do you know what day this is?' We replied, 'God and His

Messenger know best.' He was silent, so that we thought he was going to give it

some different name. He then asked, 'Is this not the day of the sacrifice?' 'Why,

yes,' we replied. 'And what month is this?' he asked. 'God and His Messenger

know best,' we replied. He was silent, so that we thought he was going to give it

some different name. He then asked, "Is this not Dhii al-lfijja?'" 'Yes indeed,'

we replied. 'And what land is this?' he asked. 'God and His Messenger know

best,' we replied. He was silent so that we thought he was going to change its

name. 'Is this not the sacrosanct land?' he asked. 'Yes indeed,' we replied.

"He went on, 'Your blood and your possessions are sacrosanct for you, just as

this day of yours is holy for you, in this month of yours, in this land of yours,

until the day you meet your Lord. And have I delivered (the message)?' 'Yes,' we
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replied. He went on, '0 God, bear witness! Let those present inform those

absent; and many who will be informed (of this) will be more conscious than

those who hear (it now). Do not revert into being unbelievers after me, striking

the necks of one another.'"

AI-Bukharl and Muslim narrated it through several lines, from MuJ:>ammad

b. SIrln. Muslim narrated it from a I;adith of'Abd Allah b. 'Awn, from Ibn SIrln,

from 'Abd al-Ral:>man b. Abu Bakra, from his father. He added at its end, "He

then turned aside to two fine rams, both of which he sacrificed. He also (turned

towards) a herd of goats and divided them up between us."

Imam Al:>mad stated that Isma'II related to him, quoting Ayyrrb, from MuJ:>anunad

b. SIrln, from Abu Bakra, (who said) "The Messenger of God (SAAS) made an

address on his I;ijja, saying, 'Time has run a course, as was its way the day God

created the heavens and the earth. The year has twelve months, ofwhich four are

sacrosanct. Three follow one another in succession - Dhu al-Q;J.'da, Dhu al-I:Iijja

and al-MuJ:>arram. And there is Rajabof (Banu) Muqar, which is between

Jumada 'jUd Sha'ban.'

"He went on, 'And what day is this?' We replied, 'God and His Messenger

know best.' He was silent, so that we thought he was giving it a different name.

He then asked, 'Is this notthe day ofthe sacrifice?' We replied, 'Yes indeed.' He

then asked, 'What month is this?' We said, 'God and His Messenger know best.'

He was silent so that we thought he was giving it a new name. He then asked, 'Is

it not Dhu al-I:Iijja?' 'Yes indeed,' we replied. Then he asked, 'What country is

this?' 'God and His Messenger know best,' we replied. He was silent, so that we

thought he was giving it a new name. Then he asked, 'Is it not the sacrosanct

land?' We replied, 'Yes indeed.' He then said, 'Your money and your possessions,'

- I think he also said 'and your honour' - 'are sacrosanct for you, as this day of

yours is sacrosanct in this your month and this your country. You will meet your

Lord and he will question you about your deeds. Do not revert after me into

error, striking the necks ofone another. Have I delivered (the message well)? Let

those witnessing deliver the message to those absent. And perhaps those who are

informed will be more conscious of it than some of those who heard it.'''

This is how it occurs in the I;adith collection ofImam Al:>mad, from Mul:>anunad

b. SIrln, from Abu Bakra. Abu Da'ud narrated it similarly from Musaddad.

AI-Nasa'I gave it from 'Amr b. Zurara, both of whom quoted from Isma'I1- he

being Ibn 'Uliyya - from Ayyub, from Ibn SIrln, from Abu Bakra.

It is interrupted in its line of transmission because both authors of the $al;il;

collections gave it from another route, ｦ ｲ ｯ ｾ Ayyub and others, from MuJ:>anunad

b. SIrln, from 'Abd al-RaJ:>man b. Abu Bakra, ｦｲｯｾ his father.

AI-Bukhiili stated also that MuJ:>ammad b. al-Muthanna related to him,

quoting Yazld b. Harun, quoting Ｇ ａ ｾ ｩ ｭ b. MuJ:>ammad b. Zayd, from his father,

from Ibn 'Umar. He said, "The Prophet (SAAS) asked at Mina, 'Do you know

. what day this is?' They replied, 'God and His Messenger know best.' He went
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on, 'This day is sacrosanct; and do you know what land this is?' They replied,

'God and His Messenger know best.' He went on, 'It is a sacrosanct land.' He

asked, 'And do you know what month this is?' They replied, 'God and His

Messenger know best.' 'It is a sacrosanct month,' he said. He went on, 'And God

made sacrosanct for you your blood, your possessions and your honour, like he

made sacrosanct the nature of this your day in this your month in this your

land.'"

Al-Bukhari gave it in various places of his ,abib collection, as did the rest

of the major scholars, except for al-Tirmidhi, through various routes from

Mu1)ammad b. Zayd b. 'Abd Allah b. Vmar, from his grandfather, 'Abd Allah

b. Vmar.

Al-Bukhari (also) stated, "And Hisham b. al-Ghaz stated that Nafi' informed

him, from Ibn Vmar, that the Prophet (SAAS) stood between the pillars on the

bijja he made on his pilgrimage and said, 'This is the day ofal-bajj al-akbar, "the

major pilgrimage". The Prophet (SAAS) then began by declaring, '0 God, bear

witness!' He then said farewell to the people and they said, 'This is the bijjat

al-wadaC, "the farewell pilgrimage".'"

Abu Da'ud gave a line of transmission for this badith from Mu'ammal b.

al-Facjl, from al-Walid b. Muslim. Ibn Maja gave it from Hisham b. 'Ammar,

from Sadaqa b. Khalid, both ofwhom quoted from Hisham b. al-Ghaz b. Rabi'a

al-Jarashi Abu al-'Abbas al-Dimashqi.

His standing at the pillars to make this address renders it possible that it was

delivered after his casting at the pillar on the day of the sacrifice and before his

circumambulation. It is also possible that it was delivered after his circumam­

bulation, his return to Mina and his casting (the stones) at the pillars.

However, the first possibility is strengthened by what al-Nasa'i narrated,

when he said that 'Amr b. Hisham al-I:Iarrani related to him, quoting Mu1)ammad

b. Salam, from Abu 'Abd al-Ra!)man, from Zayd b. Abu Unaysa, from Ya1)ya b.

ｉＺｉｵｾ｡ｹｮ al-A1)masi, from his grandmother Umm ｉ Ｚ ｉ ｵ ｾ ｡ ｹ ｮ Ｎ She stated, "I took

part in the bijja of the Prophet (SAAS); I saw Bilal holding the bridle of his

camel, while Usama b. Zayd raised a garment above him, sheltering him from

the heat, while he was in the ibriim state, until he cast at the pillar at al-'Aqaba.

He then made an address to the people, praising and lauding God and saying

many things."

Muslim narrated it from a badith of Zayd b. Abu Unaysa, from Ya1)ya b.

｡ｬＭｉＺｉｵｾ｡ｹｮＬ from his grandmother, Umm ｡ ｬ Ｍ ｉ Ｚ ｉ ｵ ｾ ｡ ｹ ｮ Ｎ She stated, "I performed

the bijjat al-wadii' with the Messenger of God (SAAS). I saw Usama and Bilal;

one of them was holding the bridle of the Messenger of God (SAAS), while the

other raised his garment sheltering him from the heat until he cast (pebbles) at

the mound at al-'Aqaba."

She went on, "The Messenger of God (SAAS) said many things. I then

heard him say, '(Even) if a castrated' - I think he said 'black' - 'slave should
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become your commander, who leads you with God's Book, then listen to him

and obey.'"

Imam A1)mad stated that Mu!.>ammad b. 'Ubayd Allah related to him,

quoting al-A'mash, from Abu Salil) - he being Dhakwan al-Samman - from

Jabir, who said, "The Messenger of God (SAAS) made an address to us on

the day of the sacrifice and he said, 'Which day is the most sacrosanct?' They

replied, 'This day of ours.' He asked, 'Which month is the most sacrosanct?'

They replied, 'This month of ours.' He asked, 'Which land is the most

sacrosanct?' They replied, 'This land of ours.' He then said, 'Your blood and

your possessions are sacrosanct for you as this day of yours in this country of

yours in this month of yours are sacrosanct. Have I delivered the message

successfully?' 'Yes,' they replied. He then said, '0 God, bear witness. '"

A1)mad is alone in giving it with this line; it meets the criteria of the two

ｾ ｡ ｛ ｬ ｩ ｛ ｬ collection. Abu Bakr b. Abu Shayba narrated it from Abu Mu'awiya, from

al-A'mash.

The [ladith ofJa'far b. Mu!.>ammad is given above, from his father, from Jabir

III the address given by the Prophet (SAAS), on the day at Mt. 'Arafat. God

knows best.

Imam A!.>mad stated that 'Ali b. Ba!.>r related to him, quoting 'Isa b. Yunus,

from al-A'mash, from Abu Sali!.>, from Abu Sa'id al-Khudri, who said, "The

Messenger of God (SAAS) spoke on the [lijjat al-wadlt<", and he proceeded to

give it.

Ibn Maja narrated it from Hisham b. 'Ammar, from 'Isa b. YUnus. Its line

of transmission meets the criteria of both ｾ ｡ ｛ ｬ ｩ ｛ ｬ collections. But God knows

best.

The /taft'? Abu Bakr al-Razzar stated that Abu Hisham related to him,

quoting ｉ Ｚ ｉ ｡ ｦ ｾ Ｌ from al-A'mash, from Abu Siili!.>, from Abu Hurayra, and Abu

Sa'id (who said) that the Messenger ofGod (SAAS) made an address. He asked,

'What day is this?' They replied, 'A sacrosanct day.' He said, 'Your blood and

your possessions are sacrosanct for you as this day of yours in this month of

yours in this land of yours are sacrosanct.'"

Al-Bazzar went on to state, "AbU Mu'awiya narrated it from al-A'mash,

from Abu Sali!.>, from Abu Hurayra and Abu Sa'id. Abu Hisham joined both

together for us, from ｉＺｉ｡ｦｾ b. Ghiyath, from al-A'mash, from Abu Sali!.>, from Abu

Hurayra and Abu Sa'id."

I note that the account given by AJ.>mad from Mu!.>ammad b. 'Ubayd

al-Tanafusi, from al-A'mash, from Abu Sali!.>, from Jabir b. 'Abd Allah, is given

above. Perhaps Abu Sali!.> gave it from three (sources).

Hilal b. Yasaf stated, from Salama b. Q;tys al-Ashja'i, who said, "The Messenger

of God (SAAS) said on the [lijjat al-wada', 'They are only four in number; do

not associate anything with God; do not kill, for God has forbidden this, unless

by the right; do not commit adultery; and do not steal.'"
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Salama b. Q;tys aI-Ashja'i went on, "And no one became more careful regarding

these four than myself when I heard them from the Messenger ofGod (SAAS)."

A\:unad and aI-Nasii'i narrated this from a badith of ｍ ｡ ｮ ｾ ｩ ｬ ｲ Ｌ from Hiliil b.

Yasaf. Sufyan b. 'Uyayna narrated it similarly, as did aI-Thawri, from ｍ｡ｮｾｩｬｲＮ

Ibn I:Iazm stated on the subject of the bijjat al-wadii' that Al;tmad b. 'Umar

b. Anas al-'Udhn related to him, quoting Abil Dharr 'Abd Allah b. A\:unad

al-Harwi ｡ ｉ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ quoting A\:unad b. 'Abdan, the biifi;; at aI-Ahwaz, quoting

Sahl b. Milsa b. Shirzad, quoting Milsa b. 'Amr b. ＧａｾｩｭＬ quoting Abil

al-'Awwam, quoting Mul;tammad b. Jul;tada, from Ziyad b. 'Alaqa, from Usama

b. Shank, who said, "I witnessed the Messenger of God (SAAS), on the bijjat

al-wadii' while he was delivering an address. He said, 'Your mother, your father,

your sister, your brother and then the closest to you, and the closest to you.'

Some people then came and said, 'Messenger of God, Banil Yarbil' attacked us!'

The Messenger of God (SAAS) said, 'No person should harm any other.' A

man who had forgotten to cast stones at the pillars ,then asked him' what he

should do. He replied, 'So cast the pebbles (now); no matter.' Another man then

came to him and said, 'Messenger of God, I forgot to circumambulate.' He

replied, 'So circnmambulate (now); no matter.' Another man came to him who

had shaved before he had made sacrifice. He told him, 'Make sacrifice; no

matter.' And that day whenever anyone asked him anything, he always replied,

'No matter; no matter!'

"He then said, 'God may make all problems go away - except for a man who

borrows money from a man who is a Muslim; for him there is a problem, and

he is ruined.' He went on, 'God brought down no disease for which He did not

provide a cure - except for senility, that is.'"

Imam A\:unad and the orthodox scholars give some of this text from this line.

Al-Tirmidhi stated, "It is basan, ｾ｡｢ｩ｢ＮＢ

Imam Al;tmad stated that I:Iajjaj related to him, quoting Shu'ba, from 'Ali b.

Mudrik, who said he heard Abil Zur'a relate from Jarir - who was his grandfather

- that the Prophet (SAAS) said on the bijjat al-wadii', "Janr, listen to the

people." He then said in his address, "Do not revert into unbelievers after me,

striking the necks of one another."

A\:unad then narrated it from Ghundar, and from Ibn Mahdi, both of whom

quoted it from Shu'ba. Both authors of the ｾ ｡ Ｃ ｢ collections gave it from a badith

ofShu'ba.

A\:unad stated that Ibn Numayr related to him, quoting Isma'il, from Q;tys,

who said, "We were informed that Janr stated that the Messenger ofGod (SAAS)

said, 'Listen to the people. I really do not know, after what I see, (whether) you

will revert to being unbelievers, striking the necks of one another.'''

AI-Nasa'i narrated it from a badith of'Abd Allah b. Numayr.

AI-Nasa'j stated that I:Iannad b. ai-Sam related to him, from Abil ｡ｬＭａｬ［ｴｷ｡ｾＬ

from Ibn Gharqada, from Sulayman b. 'Amr, from his father, who said, "I

witnessed the Messenger of God (SAAS), on the bijjat al-wada' as he said,
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'People!' He said this three times. 'What day is this?' They replied, 'It is the day

of the "greater pilgrimage".'

"He went on, 'Your blood, your possessions and your honour are sacrosanct

among yourselves as this day of yours in this land of yours is sacrosanct. Let

no man do harm to his child. Satan has despaired that he will be worshipped in

this your land! However, you will be obedient to him in your performance of

some acts you think insignificant, and he will be pleased. All usury of the jahiliyya

period is abolished. You have (the right to) your capital only. Do no wrong, and

you will not be wronged.'" He proceeded to complete the I;adith as above.

Abu Da'ud gives a section entitled, Chapter ofthose who stated, 'He gives an address

on the day ofthe sacrifice'.

He went on to state that Hamn b. 'Abd Allah related to him, quoting Hisham

b. 'Abd ai-Malik, quoting 'lkrima - he being Ibn 'Amrnar - quoting al-Hirrnas

b. Ziyad al-Bahili, who said, "I saw the Messenger of God (SAAS) make an

address to the people while on his camel al-'.At/biP on the day of the immolation

at ｍ ｩ ｮ ｾ ｩ Ｎ Ｂ

Al)mad and al-Nasa'i narrated it from several lines, from 'lkrima b. 'Ammar,

from al-Hirrnas, who said, "My father was mounted behind myselfand I saw the

Messenger of God (SAAS) making an address to the people at Mina on the day

of the sacrifice while on his camel al-'.At/ba'."
This is the wording of Al;trnad. It is from one of the three volumes of his

musnad compendium.

Abu Da'ud stated further that Mu'amrnil b. al-Fagl al-I:I= related to him,

quoting al-Walid, quoting Ibn Jabir, quoting Suillyrn b. 'Amir al-Kala'i, who

said he heard Abu Amama say, "I heard the address given by the Messenger of

God (SAAS), at Mina on the day of the sacrifice."

Imam Al;trnad stated that 'Abd al-Ral;trnan related to him, from Mu'awiya b.

SaliI:t, quoting Sulayrn b. 'Amir al-Kala'i, who said, "I heard Abu Umama state,

'I heard the Messenger of God (SAAS), one day while mouoted upon al-Jad'a',

his feet placed in the stirrups, stretching out so that people would hear. He said

at the top of his voice, "Do you not hear?" One man in one of the groups of

people asked, "Messenger of God, with what do you charge us?" He replied,

"Worship your Lord. Perform your five (prayers). Fast for your month. And

obey when you are commanded. (Then) you will enter your Lord's garden.'"

"I (Sulayrn) asked him, 'Abu Umama, (how old were you) at that time?' He

replied, 'At that time I was a man of 30, controlling the camel and urging it

forwards towards the Messenger of God (SAAS).'"

Al;trnad also narrated it from Zayd b. al-I:Iubab, from Mu'awiya b. Salil),

and al-Tirrnidhl gave it from Musa b. 'Abd al-Ral;tman al-Kufi, from Zayd b.

al-I:Iubab. He stated that it was I;asan ｾ｡ｬ［ｩｬ［Ｌ "good and authentic".

Imam Al;trnad stated that Abu al-Mughira related to him, quoting Isma'i!

b. 'Abbas, quoting Shural)bil b. Muslim al-Khawlarn who stated that he heard
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Abu Umama aI-Bahili say, "I heard the Messenger of God (SAAS) say in his

address on the year of the bijjat al-wada" 'God has given to each worthy man

his due, and so there is no testamentary inheritance for an heir. The child applies

to the bed (to the parents). For the adulteress there is the stone, and their

reckoning is with God. Anyone making a claim to anyone but his father or claims

an association with any patron not his own, upon him shall be God's curse

that shall follow him till Judgement Day. A woman may not expend from her

household (funds) except with the permission of her husband.'

"Someone asked him, 'Messenger of God, not even for food?' He replied,

'That is the best of our possessions.' He then went on to say, 'Things borrowed

must be returned.'"

The scholars of the four orthodox schools narrated it from a badith ofIsma'il

b. 'Ayyiish. AI-Tirmidhi categorized it as basan, "good".

Abu Da'ud, may God have mercy upon him, then gave a section entitled,

Section on when he makes an address on the day ofthe sacrifice.

He went on to state that 'Abd al-Wahhab b. 'Abd al-Ral,J.im aI-Dimashqi

related to him, quoting Marwan, from Hilal b. 'Amir al-Muzani, quoting Rafi'

b. 'Amr aI-Muzani, who said, "I saw the Messenger of God (SAAS) make an

address to the people at Mina when dawn arose. He was mounted on a grey

she-mule. 'Ali was speaking on his behalf. Some of the people there were

standing, others were seated."

AI-Nasa'i narrated it from Dul;taym, from Marwan al-Faziili.

Imam Al;tmad stated that Abu Mu'awiya related to him, quoting Hilal b. 'Amir

al-Muzani, from his father, who said, "I saw the Messenger of God (SAAS)

making an address to the people at Mina on a she-mule, wearing a red cloak.

And there was a man who had participated in the battle ofBadr in front of him

speaking on his behalf. I then advanced and placed my hand between his foot

and his shoe-lace. I was surprised at how cool it (his foot) was."

Imam Al;tmad stated that Mul;tammad b. 'Ubayd related to him, quoting a

sheikh ofBanu Fazara, from Hilal b. 'Amir aI-Muzani, who quoted his father as

saying, "I saw the Messenger of God (SAAS), mounted upon a grey she-mule;

'Ali was speaking on his behalf."

Abu Da'ud narrated it from a badith of Abu Mu'awiya, from Hila! b. 'Amir.

Abu Da'ud went on to give a chapter entitled, Section on what the Imam refers

to in his address at Mina.

He then stated that Musaddad related to him, quoting 'Abd aI-Warith,

from Burnayd al-A'raj, from Mul;tammmad b. Ibrahim aI-Taymi, from 'Abd

al-Ral;tman b. Mu'adh aI-Taymi, who said, "The Messenger of God (SAAS)

made an address to us while we were at Mina. Our bearing was so accentuated

that we could hear what he was saying while we were in our dwellings. He started

off by instructing them on their rites, until he reached the (method of stoning)

the pillars, at which point he raised both index fmgers. Thereafter he gave orders
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to the muhajirin and they positioned themselves at the front of the mosqne. He

gave orders to the ｡ ｾ ｡ ｲ and they went behind the mosque. (The rest of) the

people took their places thereafter."

Al;imad narrated it from 'Abd al-$amad b. 'Abd al-Warith, from his father.

AI-Nasa'i gave it from a {tadith of Ibn al-Mubarak, from 'Abd al-Warith in

similar form.

Hereabove is given the account of Imam Al;irnad, from 'Abd ｡ ｬ ｾ ｒ ｡ ｺ ｺ ｡ ｱ Ｌ

from Mamar, from Mul;iammad b. IbrahIm al-TaymI, from 'Abd al-Rai)man b.

Mu'adh, from a man who was one of the Companions. God knows best.

It is established in both ｾ ｡ ｻ ｴ ｩ ｻ ｴ collections, from a {tadith of Ibn ]urayj, from

al-Zuhrl, from '1sa b. TalI;ia, from 'Abd Allah b. 'Amr b. ｡ ｬ Ｍ Ｇ ａ ｾ (who said).

"While the Messenger of God ($AAS) was making an address to us on the day

of the sacrifice, a man got up and said to him, 'I used to think that this-and-that

was before so-and-such.' Another man then arose and said, 'I used to think that

this-and-that was before this.' The Messenger of God ($AAS) responded, 'Do

it (thus). No matter.'''

Both compilers of the ｾ ｡ ｻ ｴ ｩ ｻ ｴ collections gave it from a {tadith ofMalik. Muslim

added, "and Yunus, from al-ZuhrI". He gives many variations, but this is not the

right place to scrutinize them. The correct place is (my) work Kitab al-A{tkam.

From God help is to be sought.

In the wording of both ｾ ｡ ｻ ｴ ｩ ｻ ｴ collections, he stated, "The Messenger of God

($AAS) was not that day asked about anything relating (to the sequence of

the (tajj rites) without him responding, "Do it; no matter."

Chapter.

The Prophet ($AAS) then stopped at Mina where the mosque is today, so it

is said. He positioned the muhajirin to his right and the ｡ ｾ ｡ ｲ to his left, with

the rest of the people thereafter around them.

The {taft" al-Bayhaqi stated that 'Abd Allah al-I;Iafi? informed him that 'All

b. Mul;iammad b. 'liqba al-Shaybani ofal-Kufa (related to him) quoting Ibrahim

b. Isl;iaq al-ZuhrI, quoting 'Ubayd Allah b. Musa, quoting Isra'il, from Ibrahim

b. Muhajir, from Yusufb. Mahik, from Umm Musayka, from 'A'isha, who said,

"Someone asked the Messenger of God ($AAS), 'Should we not construct for

you at Mina a building to shade you!' He replied, 'No; Mina was a residence

of former people.'"

This line of transmission is not bad; however, it is not in al-Musnad, nor in

the six canonical collections of traditions from this line.

Abu Da'ud stated that AbU Bakr Mul;iammad b. Khallad al-Bahill related to

him, quoting Yal;iya, from Ibn]urayj, quoting I;Iariz - or Abu I;Iariz, the doubt

stems from Yal;iya - who stated that he heard 'Abd al-Ral;iman b. Farrukh ask

Ibn 'limar, "When we do business (during the (tijja) with the people's goods and
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one of us happens to be in Mecca, is he allowed to spend the night there (or

should he return to Mina)?" He replied, "The Messenger of God (SAAS)

overnighted at Mina and went on doing so."

Abu Da'ud is alone in giving this.

Abu Da'ud went on to state that 'Vthman b. Abu Shayba related to him,

quoting Ibn Numayr and Abu Usama, from 'Vbayd Allah, from Nafi', from Ibn

'Vmar, who said, "Ai-'Abbas asked permission ofthe Messenger ofGod (SAAS),

to stay in Mecca for the nights (one is supposed to spend) at Mina because of

(his role in) providing the water for the pilgrims; he gave him permission."

Al-Bukhari narrated it similarly, as did Muslim, from a badith of 'Abd Allah

b. Numayr. Al-Bukhari added, "along with Abu J;>amra Anas b. qyag". Muslim

added, "and Abu Usama Barmnad b. Usama".

Al-Bukhari traced it from Abu Usama and 'Vqba b. Khalid, all of them

quoting 'Ubayd Allah b. 'Vmar.

At Mina the Messenger of God (SAAS) wonld shorten (the daily prayers of

four raka'iU) to two raka'at, as is established in both iabib collections from a

badith ofIbn Mas'ud and Baritha b. Wahb, may God be pleased with them both.

This is why a number of scholars of the Maliki school, maintain that the

shorteuing (of the daily prayers, where applicable, to just two raka'at) was part of

the rites of the bajj. They say, "Regarding those who state that the Messenger of

God (SAAS) used at Mina to say to the people ofMecca, 'Complete (the prayer

as normal); we (shorten our prayer because) we are a people who are travelling.'"

But these people are mistakeu; the Messenger of God (SAAS) only said this in

the year of the conquest (of Mecca) while he was staying at al-AbtaJ.>, as we have

stated hereabove. But God knows best.

The Messenger of God (SAAS) used to cast stones at the three pillars every

day of those he spent at Mina, after the sun had declined, as Jabir related above.

He would do so on foot, as Ibn 'Vmar stated heretofore, castiug seven stoues

saying, "God is most Great!" with each one. He would, moreover, stop and pray

at the first and the second and pray to God, Almighty and Glorious is He, but

he would not stop at the third.

Abu Da'ud stated that 'Ali b. BaJ.>r related to him, as did 'Abd Allah b. Sa'id

al-Ma'ni, who both stated that Abu Khalid al-AJ.>mar related to them, from

MuJ.>ammad b. IsJ.>aq, from 'Abd al-RaJ.>man b. al-Qasim, from his father, who

quoted 'A'isha as saying, "The Messenger of God (SAAS) performed the lawa!

al-ifat/a at the end of his day when he performed the al-:;,uhr prayer. He then

returned to Mina and stayed there for the nights of the ayyam al-tashriq, casting

(stones) at the pillar when the sun began to decline, seven pebbles at each pillar,

and sayiug 'God is most Great!' with each one. He stood and performed prayers

at the first and the second, standing at both at length and making humble

entreaties to God. At the third he cast (stones) without stanaing at it."

Abu Da'ud is alone in giving it.



IMAM ABU AL-FIDA' ISMA'IL IBN KATHIR 289

Al-Bukhari narrated from more than one line, from Yunus b. Yazid, from

al-Zuhri, from Salim, from Ibn 'Vmar, that the latter would cast seven pebbles

at the lower pillar, saying "God is most Great!" after each one. He then would go

forwards and stand on level ground at length facing the qibla, praying and raising

his hands. After that he would cast stones at the middle pillar, move to the

north and then stand at length, on level ground, facing the qibla, praying with

his hands raised. Thereafter, he would cast (stones) at the big pillar, from the

middle of the wadi, but he would not stand at it. Then he would move away,

saying, 'It was thus that I saw the Messenger of God, God's peace and blessings

be upon him, do it.'"

Wabra b. 'Abd al-Ral,lman stated, "Ibn 'Vmar stopped at al-'Aqaba long

enough to recite the surat al-Baqara (II)." Abu Mijlaz stated, "I estimated his

stopping there to be long enough to recite surat Yiisuf(XII)."

Al-Bayhaqi gave both of these comments.

Imam Al:unad stated that Sufyan b. 'Vyayna related to him, from 'Abd

Allah b. Abu Bakr, from his father, from Abu al-Q;ida\:!, from his father, that

the Messenger of God ($AAS) gave permission to the shepherds that they cast

(stones) on one day and graze their flocks for a day.

A\:!mad stated that Mu\:!ammad b. Abu Bakr related to him, and that

Raw\:! informed him, quoting Ibn Jurayj, quoting Mu\:1anunad b. Abu Bakr b.

Mu\:!ammad b. 'Amr, from his father, from Abu al--Q;tdda\:! b. Ｇａｾｩｭ b. 'Adi,

from his father, that the Messenger of God ($AAS) gave permission to the

shepherds to act consecutively and to cast stones on the day ofthe sacrifice. They

would then pray for a day and a night and cast stones on the following day.

Imam A\:!mad stated that 'Abd al-Ra\:1man related to him, quoting Malik,

from 'Abd Allah b. Bakr, from his father, from Abu al-Qudda\:1 b. Ｇａｾｩｭ b. 'Adi,

from his father (who said) that the Messenger of God ($AAS) gave permission

to the camel herdsmen to overnight at Mina until they (could) cast stones on the

day of the sacrifice. After having done this, they would also cast stones on the

next day, or on the day thereafter, for two days. And they would then cast stones

on the yawm al-nafr, "the day of the return from Mina".

He narrated it similarly from 'Abd al-Razzaq, from Malik. The scholars of the

al-sunan texts narrate it from the I;adith of Malik, and from that of Sufyan b.

'Vyayna. AI-Tirmidhi stated, "The account of Malik is more authentic; it is a

I;adith that is I;asan ｾ｡ｬ［ｩｬ［ＮＢ

Chapter: A/:ladith showing that the Prophet (SAAS) made an address to the people

on the second, the middle that is, day ofthe ayyam al-tashriq.

Abu Da'ud gave a section entitled, Chapter regarding which day it was that he

made an address to the people.

He went on to state that Mu\:!ammad b. al-'Ala' related to him, quoting Ibn

al-Mubarak, from Ibrahim b. Nafi', from Ibn Abu Naji\:!, from his father, from
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two men ofBanu Bakr, both of whom stated, "We saw the Messenger of God

(SAAS) make an address around the middle of the days of the ayyam al-tashriq;

we were close by his camel. This was the address he made at Mina."

Abu Da'ud is alone in giving this.

Abu Da'ud then stated that MuJ:tammad b. Bashshar related to him, quoting

Abu Ｇ ａ ｾ ｩ ｭ Ｌ quoting Rabl'a b. 'Abd al-Ral:tman b. ｉＺｉｵｾ｡ｹｮＬ quoting his grand­

mother Sarra', daughter of Nabhan, who had headed a household before the

coming of Isllim, She said, "The Messenger of God (SAAS) made an address to

us on theyawm al-ru'iis, 'the day of the heads'. He (Rabl'a) asked, 'And what day

is that?' We stated, 'God and His Messenger know best!' He asked, 'Is that not

the middle day of the ayyam al-tashriq?'"

Abu Da'ud was alone in giving this.

Abu Da'ud went on, "The uncle of Abu I:I"rrat al-Raqashl stated that he

made the address on the middle day of the ayyam al-tashriq."

Imam AJ:tmad narrated this badith with a fully connected line of transmission

and at length. He stated that CUthman related to him, quoting I:Iammad b.

Salama, quoting 'Ali b. Zayd, from Abu I:Iurrat a1-Raqashi, from his uncle, who

said, "I was holding the reins of the camel of the Messenger of God (SAAS), in

the middle of the days of the ayyam al-tashriq, keeping the people away from

him. He said, '0 people, do you know on which day of which month and in

which land you are?' They replied, 'On a sacrosanct day, ofa sacrosanct month,

in a sacrosanct land.' He went on, 'Your blood, your possessions and your

honour are sacrosanct for you, as is this your day, in this your month, in this

your land, on until you meet Him.' "He went on, 'Listen to me and live. Do not

do wrong! Do not do wrong! Do not do wrong! The property ofa Muslim is not

permitted to you, except by his wish. All blood, money and deeds done in the

jahiliyya are (crushed) beneath these feet ofmine until Judgement Day. The first

blood debt abolished is that of Ibn Rabi'a b. al-I:Iarith b. 'Abd a1-MU\1a1ib - he

was fostered among Banu Sa'd, and Hudhayl killed him. All the usury charges

of the jahiliyya are abolished. God has decreed that the first usury charges to be

abolished are those of a1-'Abbas b. 'Abd al-MU\1alib. Your capital is your own;

do not do wrong and you will not be wronged.'

'''Time has revolved as was its fashion the day God created the heavens and

the earth.' He then recited, 'The number of the months with God is twelve

months in God's ordinance since the day He created the heavens and the earth.

Of these four are sacrosanct. That is the correct reckoning. Therefore do not

harm yourselves regarding them' (siirat al-Tawba (al-Bara'a); IX, v.36). 'Do not

revert after me into unbelievers, striking the necks of one another. Satan has

despaired that those who pray will worship him. However, he is present in the

dissention between yourselves.

"'Fear God in (your relationships) with women. They are (as) captives with

you. They own nothing but themselves. They have rights over you, and you have

rights over them - that they not allow anyone other than yourselves to set foot
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in your furnishings, and that they not give permission (to anyone you dislike) to

enter your homes. If you fear those of them who are fractious, then admonish

them and leave them in the beds and strike them, but not viciously. They have

rights to their provisions and their clothing, in kindness. It was only by God's

covenant that you took them; and it is by God's word that you are permitted

access to their sexual organs. And whoever has a covenant should discharge it

to whomever entrusted it to him.'

"He then spread out his hands and said, 'Have I delivered the message? Have

I delivered the message?' He went on, 'Let those witnessing inform those absent.

Many of those who are informed are happier than those who hear.'"

!::Iurnayd stated that when these words reached al-!::Iasan he commented,

"They have indeed delivered the message to peoples who were happier by it."

Abu Da'ud narrated an account in the Kitab al-Nika!; chapter of his work

al-Sunan, from Musa b. Isma'd, from !::Iarmnad b. Salama, from 'AlI b. Zayd b.

Jad'an, from Abu !::Iurrat al-Raqqashl - his given name being !::IanIfa - from

his uncle, that makes some reference to the "women who are fractious" (in the

above !;adtth).

Ibn !::Iazm stated, "It is said that the Prophet (SAAS) made an address on the

yawm al-ru?us, that being the second day, following the day of the sacrifice, as the

Meccans do not dispute. It is said also that this is the awsa!, 'the middle', of the

ayyam al-tashriq. It is likely that the word awsa! is being used here in the sense

ofashraf, "most noble", as in the words ofGod Almighty, "And likewise we have

made of you a nation that is awsa!, 'most noble'" (surat al-Baqara; II, v.143).

This view adopted by Ibn !::Iazm is implausible. But God knows best.

The !;afi.. Abu Bakr al-Bazzar stated that al-Walid b. 'Amr b. MiskIn related

to him, quoting Abu Hammarn Mul;lammad b. al-Zabraqan, quoting Musa b.

CUbayda, from 'Abd Allah b. DInar and Sadaqa b. Yasar from 'Abd Allah b.

Vmar, who said, "This surat was revealed to the Messenger of God (SAAS), at

Mina during the awsa! ofthe ayyam al-tashriq, on the !;ijjat al-wadii': 'When God's

help and the victory came' (surat al-NaFr; CX, v.l). He knew that it was the

farewell, and he ordered that his camel ｡ｬＭｑ［｜ｾｷ｡Ｇ be brought. It was saddled for

him and he mounted it and stood for the people at al-'Aqaba. There assembled

around him as many of the Muslims as God wished. He gave appropriate praise

and thanks to God and then he said, 'To proceed: 0 people! All blood debts of

the jahiliyya are made null and void; the first blood debt so rendered is that of

Ibn RabI'a b. al-!::Iarith - who was suckled among the Banu Layth and killed by

Hudhayl. All usury of the jahiliyya is abolished. The first such usury abolished

is that of al-'Abbas b. 'Abd al-Munalib.

'''0 people! Time has revolved as is its fashion (since) the day God created the

skies and the earth. The number ofthe months with God is twelve, ofwhich four

are sacrosanct. (These are) Rajab of (Banu) MUQar that is between Jumada and

Sha'bao, DM al-Q;\'da, Dhu al-!::Iijja and al-MuI;larram. "That is the correct
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faith; do not wrong yourselves in them" (siirat al-Tawba; IX, v.36). And "al-flast',

'intercalation', is an excess of disbelief; by it those who disbelieve are led astray.

One year they make it permissible and another year they make it prohibited, in

order to conform (outwardly) with the number that God made sacred" (siirat

al-Tawba; IX, v.37). One year they would make Safar balitl and another year they

would make al-Mu!)arram baram. One year they would make Safar baram and

another they would make al-Mu!)arram balal. That is ai-nasi', 'intercalation'."

"'0 people, those having deposits should award them to those who entrusted

them with them. 0 people, Satan has despaired that he will be worshipped

in your land till the end of time. Yet he may be pleased with you, by (your)

despicable acts. Beware of him (harming) your religion by despicable acts. 0

people! Women are (as) captives with you. You took them with God's covenant

and you are permitted access to their sexual organs by God's word. You have

rights over them and they have rights over you. One of your rights you have

over them is that they not allow others than yourselves to set foot upon your

furnishings. And they should not disobey you in (your) permissible requests.

If they so obey, then you have no right to (chastise them). They are due their

food and their clothing in kindness. If you strike (them), then do so without

viciousness. No man shouId have access to his brother's funds, unless with his

goodwill. 0 people! I have left among you that with which, if you adopt it, you

will not go astray, the Book of God; behave by it.

'''0 People! What day is this?' They replied, 'A sacrosanct day.' He said,

'What land is this?' They replied, 'A sacrosanct land.' He asked, 'What month is

this?' They replied, 'A sacrosanct month.' He said, 'God has made sacrosanct

your blood, your possessions and your honour, just as this day in this land and

this month are sacrosanct. Let those of you who witness inform those of you

who are absent. There will be no prophet after me, and no nation after you.' He

then raised his hands and said, '0 God, bear witness!'"

REFERENCES TO A lJADITH IN WHICH IT IS STATED THAT THE

MESSENGER OF GOD (SAASj WOULD VISIT THE KA'BA EVERY

NIGHT OF THOSE AT MINI!.

AI-Bukhari stated, "It is recounted from Abu Bassan from Ibn 'Abbas, that the

Messenger of God (SAAS) would visit the ka'ba during the days at Mina."

He related it thus, with a comment that it was a weak tradition.

The bafi:r- al-Bayhaqi stated that Abu al-Basan b. 'Abdan informed him,

quoting A!)mad b. 'Ubayd al-Saffar, quoting al-'Umari, quoting Ibn 'ArCara, who

said, "Mu'adh b. Hisham presented us a document, saying, 'I heard it from my

father; he did not read it.' He went on, 'In it it states, "from ｾ ｴ ｡ ､ ｡ Ｌ from Abu

Bassan, from Ibn 'Abbas (who said) that the Messenger ofGod (SAAS) would

visit the ka'ba every night for so long as he was at Mina." He commented, 'I

never saw anyone agree with him over this."'"
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ａｬｾｂ｡ｹｨ｡ｱｉ stated that ｡ ｬ ｾ ThawrI narrated in the book a1cJami', from Ibn

TaWilS, from TaWilS, from Ibn 'Abbas (who said) "The Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ would perform the circumambulation (of the ka'ba) every night"

- those at Mina, that is. This badith is mursal.

Chapter.

The sixth day ofDhil al-I:Iijja, according to some, is said to have been known as

the yawm ｡ｬｾｺｩｮ｡Ｌ "the day for decoration", because on it the sacrificial camels

would be adorned with garlands and other things.

The seventh day is known as the yawm ｡ ｬ ｾ ｴ ｡ ｲ ｷ ｩ ｹ ｹ ｡ Ｌ "the day for the

provisioning with water", because on it they refresh themselves with the water

and carry away what they need ofit for the ｡ ｬ ｾ ｷ ｵ ｱ ｵ ｊ Ｌ "the stationing" (at 'Arafat),

and thereafter.

The eighth day is known as yawm Mina, "the day at Mina", because pilgrims

proceed then from ｡ｬｾａ｢ｴ｡ＱＩＮ to Mina.

The ninth day is known as yawm 'Arafat, "the day at Mt. 'Arafat', because

they stand upon it that day.

The tenth day is known as yawm al-nahr, "the day of the sacrifice", and yawm

al-a4ba', "the day ofthe immolation", and asyawm ｡ ｬ ｾ ｢ ｡ ｪ ｪ ｡ ｬ ｾ ｡ ｫ ｢ ｡ ｲ ｵ Ｌ "day of the

greater bajl".
The day following that is known as yawm al-qarr, "the day of rest", since on

that day pilgrims rest. It is also known as yawm ｡ ｬ ｾ ｮ ｩ Ｇ ｵ ｳ Ｌ "the day of the heads",

because on that day they eat the heads of the animals sacrificed. It is the first of

the ayyam ｡ｬｾｴ｡ｳｨｲｩｱＮ

The second day of the ayyam ｡ｬｾｴ｡ｳｨｲｩｱ is known as the yawm ｡ ｬ ｾ ｮ ｡ ｦ ｲ

｡ ｬ ｾ ｡ ｷ ｷ ｡ ｬ Ｌ "the first day ofthe departure", because it is permissible to leave on it.

It is also said to refer to the day known as the yawm ｡ ｬ ｾ ｮ ｩ Ｇ ｵ ｳ Ｎ

The third day of the ayyam ｡ｬｾｴ｡ｳｨｲｩｱ is known as the yawm al-nafr ｡ｬｾ｡ｫｨｩｲＬ

"the other day ofthe departure". God Almighty stated, "Those who hasten away

in two days shall not be considered sinful; and those who remain behind are not

considered sinful" (surat ｡ｬｾｂ｡ｱ｡ｲ｡［ II, v.203).

On theyawm ｡ ｬ ｾ ｮ ｡ ｦ ｲ Ｌ the third day of the ayyam ｡ｬｾｴ｡ｳｨｲｩｱＬ that being a Tuesday,

the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ and the Muslims with him got upon their

mounts. He departed with them from Mina and stopped at ｡ ｬ ｾ ｍ ｵ Ｑ Ｉ Ｎ ｡ ｾ ｾ ｡ ｢ Ｌ a wadi

between Mecca and Mina. There he performed the ｡ ｬ ｾ Ｇ ｡ Ｌ ｲ prayer.

ａ ｬ ｾ ｂ ｵ ｫ ｨ ｡ ｲ ｩ stated that Mu1).ammad b. al-Muthanna related to him, quoting

Is1).aq b. Yilsuf, quoting Suf'yan al-ThawrI, from 'Abd ｡ ｬ ｾ Ｇ ａ ｺ ｩ ｚ b. Rufay', who said,

"I asked Anas b. Malik, 'Tell me about something you heard related about the

Messenger ofGod Ｈ ｾ ａ ａ ｓ Ｉ Ｎ Where did he perform the ｡ ｬ ｾ Ｚ ［ Ｎ ｵ ｨ ｲ ｰ ｲ ｡ ｹ ･ ｲ on theyawm

｡ ｬ ｾ ｴ ｡ ｲ ｷ ｩ ｹ ｹ ｡ ＿ Ｇ He replied, 'At Mina'. I asked, 'Where did he perform the al-'a,r

prayer on theyawm al-nafr?' 'At ｡ ｬ ｾ ａ ｢ ｴ ｡ Ｑ Ｉ Ｎ ［ do as your leaders do,' he replied."
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It is also narrated that the Messenger of God (SAAS) performed the al-:;,uhr

prayer on theyawm al-nafr atal-AbtaJ:1; that is ｡ｉＭｍｵｬＩＢＬＬｾ｡｢Ｎ But God knows best.

Al-BukhilIi (also) stated that 'Abd al-Mutta'all b. T"alib related to him, quoting

Ibn Wahb, quoting 'Amr b. al-J::Iarith, (who said) that Qttada related to him

that Anas b. Malik related to him that, "The Prophet (SAAS) performed the

al-:;,uhr, the al-'a$r, the al-maghrib and the al-'ishit' prayers and laid down to rest

at ｡ ｉ Ｍ ｍ ｵ ｬ Ｉ Ｂ Ｌ Ｌ ｾ ｡ ｢ Ｌ rode to the ka'ba and circumambulated it."

I note that he is referring to the tawil!al-wadil', the farewell circumambulation

(after completion of the bijja).
Al-Bukbarl stated that 'Abd Allah b. 'Abd al-Wahhab related to him, quoting

Khalid b. aI-J::Iarith, who said, "'Abd Allah was asked about ｡ ｬ Ｍ ｍ ｵ ｬ Ｉ ｡ ｾ ｾ ｡ ｢ and

so 'Obayd Allah related to us, from Nafi', who said, 'The Messenger of God

(SAAS) stayed there, as did 'Omar and Ibn 'Omar.'"

And from Nafi' (it is narrated that), "Ibn 'Omar would pray there - meaning

｡ ｉ Ｍ ｍ ｵ ｬ Ｉ ｡ ｾ ｾ ｡ ｢ - for the al-:;,uhr and the al-'a$r prayers. I think he said, 'and the

al-maghrib prayer'." Khalid (b. al-J::Iarith) stated, "I have no doubt about the

al-'ishil' prayer. He would then lie down and sleep; and he would narrate that

about the Prophet (SAAS)."

Imam Ai)mad stated that Nul) b. Maymun related to him, quoting 'Abd Allah,

from Nafi', from Ibn 'Vmar, who said that the Messenger of God (SAAS), Abu

Bakr, 'Omar and 'Othman stayed at ｡ ｬ Ｍ ｍ ｵ ｬ Ｉ ｡ ｾ ｾ ｡ ｢ Ｎ

I saw it thus in the musnad of Imam Al)mad, from a badith of 'Abd Allah

aI-'Omarl, from Nafi'.

A1-Tirmidhl narrated this badith from Isi)aq b. ｍ｡ｮｾｵｲＮ Ibn Milja promulgated

it from Mul)anunad b. YaJ:1ya, both quoting from 'Abd al-Razzaq, from 'Ubayd

Allah b. 'Omar, from Nafi', from Ibn 'Omar, who said, "The Messenger of God

(SAAS), Abu Bakr, 'Omar and 'Othman would stay at al-AbtaJ:1."

Al-Tirmidhl stated, "And on this subject (there are abildith) from 'A'isha,

Abu Rafi' and Ibn 'Abbas. The badith ofIbn 'Omar is basan gharib. And we only

know it from a badith of'Abd aI-Razzaq, from 'Ubayd Allah b. 'Omar."

Muslim narrated it from Mul)anunad b. Mahran al-Razl, from 'Abd al-Razzaq,

from Ma'mar, from ;'\yynb, from Nafi', from Ibn 'Vmar (who said) that the

Messenger of God (SAAS), Abu Bakr and 'Omar would stay at al-Abtal).

Muslim also narrated it from a badith of Sakhr b. Juwayriyya, from Nafi',

from Ibn 'Omar, (who said) that he would stay at ｡ ｉ Ｍ ｍ ｵ ｬ Ｉ ｡ ｾ ｾ ｡ ｢ Ｌ and that he

would perform the al-:;,uhr prayer on the yawm al-nafr at aI-J::Iasaba.

Nafi' stated that the Messenger of God (SAAS) stayed at al-Mul)assab, and

that the caliphs did so after him.

Imam Al)mad stated that YUnus related to him, quoting J::Iammad - meaning

Ibn SaI;m;a - from Ayyub and J::Iumayd, from Bakr b. 'Abd Allah, from Ibn

'Omar, (who said) "The Messenger of God (SAAS) performed the al-:;,uhr, the

al-'a$r, the al-maghrib and the al-'ishil' prayers at aI-Ba\i.ta' and he then slept.

Thereafter he entered" -meaning Mecca - "and circ\lmambulated the ka'ba."
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AJ:unad also narrated it from 'Affan, from l;Iarnmad, from l;Iumayd, from

Bakr, from Ibn 'Vmar.

At the end of this badith he added, "Ibn 'Vmar would do this."

Abu Da'ud narrated it like this from AJ:unad b. l;Ianbal.

AI-BukhiirI stated that al-l;IurnaydI related to him, quoting al-Walld, quoting

al-Awza'I, quoting aI-Zuhn, from Abu Salama, from Abu l;Iurayra, who said,

"The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ said that as from tomorrow, the day for the

sacrifice at Mina, (they would stay in the khayj); "Tomorrow we will stay at the

khayF 27 of Banu Kinana, where they pledged disbelief to on.e another." By this

he was referring to ｡ ｉ Ｍ ｍ ｵ ｜ Ｎ Ａ ｡ ｾ ｾ ｡ ｢ Ｎ

Muslim narrated it from Zuhayr b. l;Iarb, from aI-WalId b. Muslim, from

aI-Aw?a'I. He related it the same.

Imam A\.!mad stated that 'Abd al-Razzaq related to him, quoting Ma'mar,

from al-ZuhrI, from 'All b. aI-l;Iusayn, from 'Amr b. 'Vthman, from Usama b.

Zayd, who said, "I asked the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ 'Where will you stay

tomorrow?' This was on his bijja. He replied, 'Has 'AqII left us anywhere to

stay?' He then said, 'Tomorrow, if God wills it, we will stay at the khayfofBanu

Kinana' - meaning ｡ ｉ Ｍ ｍ ｵ ｜ Ｎ Ａ ｡ ｾ ｾ ｡ ｢ - 'where they made a pact of unbelief with

Quraysh.'"

This referred to how Banu Kinana made a pact with Quraysh regarding Banu

Hashim - that they would not intermarry, nor ally with them, nor accommodate

them - until the latter had delivered over to them the Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ Ｌ that is.

He (the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｉ went on to say, "Muslims shall not iuherit from

unbelievers, nor unbelievers from Muslims."

AI-ZuhrI stated that the word al-khayfmeant aI-wadi, "the dry river bed".

They (the authors of the two $abib collections) both gave it from a badith of

'Abd al-Razzaq.

These two abiidith provide evidence that the Prophet Ｈ ｾ ａ ａ ｓ Ｉ planned to stay at

｡ ｉ Ｍ ｍ ｵ ｜ Ｎ Ａ ｡ ｾ ｾ ｡ ｢ to spite them for the agreement the Quraysh unbelievers had made

when they signed the pact to boycott Banu Hashim and Banu aI-Munalib until

they delivered over to them the Messenger ofGod Ｈ ｾ ａ ａ ｓ Ｉ Ｌ as we have explained

above in the appropriate place.

He similarly stayed there in the year of the conquest (of Mecca). His having

stayed there therefore constitutes a sunna to be emulated. This is one of the two

comments made by the scholars.

AI-Bukhart stated that Abu Nu'aym related to him, quoting Sufyan, from

Hisham b. 'Vrwa, from his father, from 'A'isha, who said, "The Prophet Ｈ ｾ ａ ａ ｓ Ｉ

only stayed there since it would be more convenient for his departure." This

reference was to aI-Abta\.!.

127. AI-ZuhrI is quoted hereafter as interpreting this obscure word to mean wadi, "dry river

bed".
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Muslim gave it from a J;adlth ofHashim. Abu Da'ud narrated it from Al:tmad

b. I:Ianbal, from Yal;tya b. Sa'id, from Hisham, from his father, from 'A'isha who

said, "The Messenger of God (SAAS) only stayed at ｡ ｬ Ｍ ｍ ｵ ｬ Ｚ ｴ ｡ ｾ ｾ ｡ ｢ so that it

would be more convenient for his departure. It is not a sunna. Staying there is a

matter of personal preference."

Al-Bukhari stated that 'Ali b. 'Abd Allah related to him, quoting SufYan, who

said, "'Amr stated, quoting 'Ata' from Ibn 'Abbas, who said, ＧａｬＭｔ｡ｬＺｴｾｩ｢ is

nothing (of importance); it is just somewhere the Messenger of God (SAAS)

stayed."

Muslim narrated it from Abu Bakr b. Abu Shayba, and others from Sufyan,

the latter being Ibn 'Uyayna.

Abu Da'ud stated that Al:tmad b. I:Ianbal, 'Othman b. Abu Shayba al-Ma'ni

and Musaddad stated that Sufyan related to them, quoting Salil:t b. Kaysan, from

Sulayrnan b. Yasar, who said, "Abu Rafi' stated, 'He' - meaning the Messenger

of God (SAAS) - 'did not order me to stay there. However, his pavilion was

pitched and so he did stay there. '"

Abu Da'ud quoted Musaddad as stating, "He was in charge of the baggage

of the Prophet (SAAS)." Abu Da'ud also quoted 'Othman as stating that this

(place) reference was to a1-Abtal:t.

Muslim narrated it from Qutayba, Abu Bakr and Zuhayr b. I:Iarb from Sufyan

b. 'Uyayna.

The outcome of the above is that all of these are agreed that the Prophet

(SAAS) did stay at ｡ Ｑ Ｍ ｍ ｵ ｬ Ｚ ｴ ｡ ｾ ｾ ｡ ｢ when he left from Mina. However, they do

differ somewhat. Some (scholars) maintain that he had not actually planned to

stay there but had done so by chance and for the conveneince of his departure.

Others interpret his words to imply his having stayed there intentionally. This is

more likely.

That is because the Prophet (SAAS) ordered people that they spend their last

time there at the ka'ba; before that they would leave from all parts, as Ibn 'Abbas

stated. And so he ordered people that their last time there should be at the ka'ba

- this reference being to the lawaI al-wada' "the farewell circumambulation".

The Messenger of God (SAAS) wanted himself and those Muslims there

with him to perform the lawaIal-wada'. He had departed from Mina at around

noon and had not been able to corne to the ka'ba for the rest of that day, to

circumambulate it and travel on into the outskirts ofMecca on the Medina side,

since that would have been impossible for so numerous a throng. And so he

needed to spend the night near Mecca.

There was no place more appropriate for him to stay than ｡ Ｑ Ｍ ｍ ｵ ｬ Ｚ ｴ ｡ ｾ ｾ ｡ ｢ Ｌ where

Quraysh had made a pact against Banu Hashim and Banu a1-Munalib. But God

did not fulfil anything for Quraysh, but crushed and defeated them instead,

making His religion dominant, aiding His Prophet and enhancing his influence.

God fulfilled for him the true religion and through him made clear the straight

path.
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And so he went on pilgrimage with the people and made clear to them God's

rites and regulations. He had made his departure after having completed the

rituals and then stayed in that place where Quraysh had sworn a pact for evil,

aggression and boycott. There he performed the prayers for the al-:;.uhr, the

al-'a$r, the al-maghrib and the al-'ishiil and then he went to sleep.

He had dispatched 'j\'isha, "mother of the Believers", along with her brother

'Abd al-Ra1)man, to perform the al-'umra from al-Tan'lm and to come to him after

finishing. When she had completed her 'umra and returned, he gave permission

to the Muslims to proceed to the ancient lea'ba.

As Abu Da'ud stated, "Wahb b. Baqiyya related to me, quoting Khalid, from

Afla\.l, from a1-Qi'sim, from 'j\.'isha, who said, 'I declared myself in a state of

ibriim for the 'umra from a1-Tan'im, entered Mecca and performed it. The

Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ waited for me at a1-Abta\.l until I had finished and

then ordered the people to set off. He went to the ka'ba, circumambulated it

and left.",

Both (authors of the $abib collections) included it, from a badith of Afla\:l

b. I;!umayd.

Abu Da'ud went on to state that Mu\:lammad b. Bashshar related to him,

quoting Abu Bakr - meaning al-I;!anafi - quoting Aflal;1, from a1-Q!isim, from.

'j\.'isha, who said, "I went forth with him" - meaning the Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ - "on the occasion of the final departure, and he stayed at ｡ ｬ Ｍ ｍ ｵ ｜ Ｚ ｬ ｡ ｾ ｾ ｡ ｢ Ｎ Ｂ

Abu Da'ud stated, "Ibn Bashshar mentioned her having been sent to a1-Tan'im.

She said, "I then came (back shortly) before daybreak. He gave his Companions

permission to depart and did so himself. He passed by the ka'ba before the

al-$ubb prayer. When he left, he circumambulated it and proceeded offto Medina."

AI-Bukhari narrated it from Mu\:lammad b. Bashshar.

I observe that it is clearthat the Prophet Ｈ ｾ ａ ａ ｓ Ｉ performed the al-$ubb prayer

with his COl)1panions that day at the ka'ba. In that prayer of his, he recited, "By

Mt. ai-Till and a book inscribed on a stretched leather! By the inhabited house and

the raised roofl And by the swelling sea" (surat al-Tur; LII, ｶ Ｎ ｉ ｾ Ｉ Ｎ

This (conclusion) stems from what al-Bukhan narrated. He stated that Isma'll

related to him, quoting Malik, from Mu\:lanunad b. 'Abd a1-Ra\:lman b. Nawfal,

from 'Urwa b. a1-Zubayr, from Zaynab, daughter of Abu Salama, from Umm

Salama, the wife of the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ who said, "I complained

to the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ telling him I was in pain. He replied,.

'Circumambulate at the rear of the people, while mounted.' I did so while he

was praying that day beside the ka'ba and reciting, 'By Mt. a1-Tur and a book

inscribed ...'"
The rest of the scholars of the abiidith, except for al-Tirmidhi, gave it from a

badith of Malik, with a similar line of transmission.

AI-Bukhari narrated it from a badith of Hisham b. 'Urwa, from his father,

from Zaynab, from Umm Salama, to the effect that the Messenger ofGod Ｈ ｾ ａ ａ ｓ Ｉ
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was at Mecca and wished to leave; however, Umm Salama had not yet circum­

ambulated but wanted to leave. He then told her, "When the al-$ubl) prayer is

being performed, circumambulate on your camel while the people are praying."

He then gave the rest of the I;zadith.

ImiIIII A!)mad narrated that Abu Mu'awiya related to him, quoting Hisham b.

Vrwa, from his father, from Zaynab, daughter ofAbu Salama, from Umm Salama,

who said that the Messenger of God ($AAS), "ordered her to circumambulate

at Mecca with him at the time of the al-$ubl;z prayer on the day ofthe sacrifice".

This obviously has a line of transmission that meets the criteria ofboth $al;ztl;z

collections. However, no one (else) gave it with this terminology from this line.

Perhaps this is because of the words "the day of the sacrifice" - an error from

the narrator or from the copyist. In fact it was the yawm al-nafr, "the day of the

departure". This is substantiated by the account we have given above from

al-Bukharl. But God knows best.

The outcome of this is that when the Messenger of God ($AAS) had

completed the al-fUbl;z prayer, he performed seven circumambulations of the

ka'ba and stood at the al-multazam l28 that is between the corner bearing the "black

stone" and the door of the ka'ba. He said a prayer to God, the Almighty and

Glorious, and pressed his body close to the ka'ba.

Al-Thawri stated, from aI-Muthanna b. aI-$abbal;l, from 'AIm b. Shu'ayb,

from his father, who quoted his grandfather as saying, "I saw the Messenger of

God ($AAS) press his face and his chest to the al-multazam."

AI-Muthanna is a weak source.

Chapter.

The Messenger of God ($AAS) then made his departure from the lower part of

Mecca. As 'j\'isha stated, "The Messenger of God ($AAS) entered Mecca from

its upper part and left from its lower part." Both $al;ztl;z collections include this.

Ibn Vmar stated, "The Messenger of God ($AAS) entered from the upper

pass at aI-Bat!)a', and left by the lower pass."

Al-Bukbari and Muslim narrated this.

In one version the wording is, "He entered from Kada' and left from Kuda."

ImiIIII Al;lmad stated that Mu!)ammad b. Fuqayl related to him, quoting Ajla!)

b. 'Abd Allah, from Abu al-Zubayr, from Jabir, who said, "The Messenger of

God ($AAS) departed from Mecca at sunset. He did not pray until he reached

Sarif, which is nine miles from Mecca."

This is very strange. There are differing views about Ajla!). Perhaps this

related to some occasion other than the I;zijjat al-wada'. As we have stated above,

the Messenger of God ($AAS) circumambulated the ka'ba after the al-$ubl;z

prayer. What could have delayed him until sunset? This is very strange.

128. The word means here, "the place against which the faithful press while supplicating God".
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Unless, that is, the claim made by Ibn I;!azm is true. Namely, that he returned

to ｡ ｉ Ｍ ｍ ｵ ｊ Ｚ Ｑ ｡ ｬ ｩ ｾ ｡ ｢ from Mecca after his having made the rawaj al-wada' circum­

ambulation. The only evidence he gave for this was the statement of 'j\'isha

when she returned after having made her 'umra from al-Tan'im, meeting the

Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｌ at Sa'da, whether while he was going down to the people of

Mecca or while she was descending and he ascending.

Ibn I;!azm stated, "One thing beyond doubt is that she was going up from

Mecca and that he was descending. This is because she had come in for the

'umra and he was waiting until she came. He then aroSe to make the rawaj

al-wada' and met her on his way out to ｡ ｉ Ｍ ｍ ｵ ｊ Ｚ Ｑ ｡ ｾ ｾ ｡ ｢ from Mecca."

AI-Bukhari gave a section entitled, Chapter on those who stayed at Dha Tuwan

when he returnedfrom Mecca.

AI-Bukhari went on to quote MuJ:1ammad b. '1sa as stating that I;!ammad b.

Zayd related to him, from Ayyilb, from Niifi', to the effect that when Ibn 'Umar

came (on the pilgrimage to Mecca) he spent the night at Ohu TUWiin and went

in (to Mecca) next morning. When he departed (from Mecca) he would pass by

Ohu TUWiin where he would pass the night till next morning. He would relate

that the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ did this. .

He related this thus, with a fully connected line of transmission, and in

certainty. He, along with Muslim, substantiated this from a I;adith ofI;!ammad

b. Zayd; however, there is no mention in it of staying at Ohu Tuwan on his

return. God knows best.

An invaluable addendum that gives the information that the Messenger oj Cod

(SAAS) took away some ojthe water ojzamzam with him.

The I;aft!? AbU '1sa aI-Tirmidhi stated that Abu Kurayb related to him,

quoting Khallad b. Yazid al-Ju'fl, quoting Zuhayr b. Mu'awiya, from Hisham b.

'Urwa, from his father, from 'j\'isha, (who said) that she would carry water from

zamzam and she reported that the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ would carry it.

He (al-Tirmidhi) then stated, "This I;adith is I;asan gharib; we know of it only

from this line."

AI-Bukhari stated that MuJ:1ammad b. Muqatil related to him, quoting 'Abd

Allah - he being Ibn aI-Mubarak - quoting Musa b. 'Uqba, from Salim and

Niifi', from 'Abd Allah b. 'Umar (who said) "When the Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ returned from a military expedition or from the I;ajj or the 'umra, be

would thrice proclaim, 'God is most Great!'. Then he would Say, 'There is

no god but God alone! He has no associate! Power is His, and praise. He has

control over everything. We return, repenting, worshipping, prostrating to our

Lord, praising. God has fulfilled His promise, given aid to His servant, and

defeated the factions (by Himself) alone.'''

The accounts stating this are numerous. And to God all praise and reliance

are due.
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Chapter: On the narration o[the bad,th showing that the Prophet (SAASj gave an

address in a place between Mecca and Medina on his way backfrom the !tijjat al-wada',

near al-Jub[a, a place called Chad,r Khumm.

At this place he made clear the virtue of 'Ali b. Abu Talib and how his honour

was untainted by the charges made against him by some of those who had been

with him in Yemen on account of the awards he had issued then that some

thought to be unjust, inadequate and miserly. However, he was in the right

in this.

When, therefore, the Prophet (SAAS) had fmished explaining the pilgrimage

rituals and returned to Medina, on the way he clarified that issue, making

a major address on the 18th of Dhu al-I:Iijja that year. It was a Sunday; it was

delivered beneath a tree at Ghadir Khmnm and in it he clarified a variety of

concerns. He emphasized 'Ali's virtues, his trustworthiness and his closeness to

himself, all of which erased the doubts that many people had about him.

We will, through God's power and help, present the most significant of the

accounts relating to this, making clear what in them is authentic and what is

questionable.

Abu Ja'far Mul;iammad b. Jarir al-Taban, author of the QJ1r'an exegesis

and the history, greatly concerned himself with this ftadfth. He collected two

volumes ofmaterial relating to it, giving its variations in lines of transmission and

terminology. He distinguished between the authentic and inauthentic reports

(contrary) to the practice ofmany of the early authorities on the ftadfth literature,

who presented in this section all that came to them without discriminating

between those of doubtful quality from others of clear authenticity. The same

may be said of the great ftaft'? Abu al-Qisim b. 'Asakir, who gave many aftadfth

relating to this address.

We will give the major relevant accounts with notice that none of it (contains

material) from the Shi'a community; what we will present and explain will

provide them neither support nor evidence.

To proceed - and God's help is sought - Mul;iammad b. Isl;iaq stated in his

text on the ftijjat al-wada' that it was related to him by Yal;iya b. 'Abd Allah b.

'Abd al-Ral;iman b. Abu 'Amra, from Yazid b. Tall;ia b. Yazid b. Rukana, who

said, "When 'Ali arrived from Yemen to meet the Messenger of God (SAAS) in

Mecca, he hurried ahead leaving behind one of his men in command of his

troops. The latter proceeded to dress each ofhis men in a special robe made from

the cloth that 'Ali had.

"When the army approached, he ('Ali) went out to meet them and was

surprised to see them dressed in robes. 'What is all this?' he asked. He (his

deputy commander) replied, 'I dressed up the men so that they would look well

when they arrive among the people.' 'Confound you!' 'Ali exclaimed. 'Take

them off before you get to the Messenger of God.' His deputy proceeded to

remove their robes and replaced them in the store of cloth. The army expressed

complaints at how he ('Ali) had treated them."
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Ibn Isl).aq went on to state that 'Abd Allah b. 'Abd al-Ral;1man b. Ma'mar b.

I;Iazm related to him, from SnIayman b. Mul).ammad b. Ka'b b. 'Ujra, from his

aunt Zaynab, daughter of Ka'b, who was married to Abu Sa'Id al-KhudrI, who

quoted Abu Sa'Id as saying, "People complained about 'All and the Messenger

of God (SAAS) arose among us to make an address. I heard him say, 'People!

Don't complain about 'All! I swear by God, he is too rigorous regarding God and

His cause than for him to be the object ofcomplaint.'"

Imam AQ.mad narrated it from a ltadtth of Mul).ammad b. Isl).aq, quoting him

as stating, "He is very rigorous regarding God and His cause."

Imam AQ.mad also stated that al-Faql b. Dukayn related to him, quoting Ibn

Abu Ghaniyya, from al-I;Iakam, from Sa'Id b. Jubayr, from Ibn 'Abbas, from

Burayda, who said, "I went on the expedition to Yemen with 'All and considered

his behaviour harsh. When I reached the Messenger of God (SAAS), I referred

to 'All with criticism. I saw the expression on the face of the Messenger of

God (SAAS) change and he said, 'Burayda, do I not have a higher claim on the

Muslims than they have on themselves?' 'Yes indeed, Messenger of God,' I

replied. He said, 'Whoever has myself as his lord, so is 'AlI his lord.'"

AI-Nas;;'I narrated it thus from Abu Da'ud al-I;IarranI, from Abu Nu'aym

al-Faql b. Dukayn, from 'Abd ai-Malik b. Abu Ghaniyya; his line of transmission

is similar. This line is excellent and firm; all the men quoted are considered

trustworthy.

AI-Nas;;'I narrated in his al-sunan from Mul).ammad b. al-Muthanna, from

Yal).ya b. I;Iammad, from Abu Mu'awiya, from al-A'mash, from I;IabIb b. Abu

Thabit, from Abu al-Tufayl, who quoted Zayd b. Arqam as having said, "When

the Messenger of God (SAAS) returned frOIll the ltijjat al-wada' and stayed at

GhadIr Khumm, he ordered that the area under the large trees be swept. He

then said, 'It is as if I have received an invitation and have accepted. I have left

among you the two treasures: the Book of God and my family, my household.

Watch how you succeed me in both these. They will never split apart until they
come to me at al-lzawrj. '129

"He then said, 'God is my Lord, and I am the guardian of every believer.' He

then took 'All by the hand and said, 'Whoever has myself as his lord, so is this

(man) his guardian. 0 God, protect all who protect him, and oppose all who

oppose him.'"

"I (Abu al-Tufayl) asked Zayd, 'You actually heard this from the Messenger

of God (SAAS)?' He replied, 'There was no one in the tents who did not see him

with his own eyes and hear him with his own ears.'"

AI-Nasa'I is alone in giving this from this line.

Our teacher, Sheikh Abu 'Abd Allah b. DhahabI said that this was an authentic

ltadtth.

129. The pool or basin near which on Judgement Day the Prophet (SAAS) is to meet his
community.
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Ibn Maja stated that 'Ali b. Mul).ammad related to him, quoting Abu al-I:Iusayn,

quoting I:Iammad b. Salama, from 'Ali b. Zayd b. Jud<an, from 'Adi b. Thabit,

from ai-Barn' b. 'Azib, who said, "We came (to Mecca) with the Messenger of

God (SAAS), on the /.tijjat al-wada' that he attended. He made a halt on the way

and gave orders that there be a general prayer. He took 'Ali by the hand and said,

'Do I not have a higher claim on the Muslims than they have on themselves?'

They replied, 'Yes, indeed!' He then asked, 'Do I not have a higher claim on

each Muslim than he has on himself?' 'Yes, indeed,' they replied. He then said,

'This (man) is the lord of all those whose lord I am. 0 God, protect those who

protect him and oppose all who oppose him.'"

'Abd al-Razzaq narrated it thus, from Ma'mar, from Ali b. Zayd b. Jud<an,

from 'Adi, from al-Bara'.

The /.taftf? Abu Yaqa ｡ｉＭｍ｡ｷｾｩｬｩ and aI-I:Iasan b. Sufyan stated that Hudba

related to them, quoting I:Iammad b. Salama, from 'Ali b. Zayd and Abu Hamn,

from 'Adl b. Thabit, from ai-Barn', who said, "We were with the Messenger of

God (SAAS), on the /.tijjat al-wada'. When we came to Ghadir Khumm, the

ground beneath two trees was swept for the Messenger of God (SAAS). A call

was made for a general prayer. The Messenger of God (SAAS) summoned 'Ali,

took him by the hand and placed him to his right. He then asked, 'Do I not have

a higher claim on each man than he has on himself?' They replied, 'Yes, indeed.'

He then said, 'This man is lord of all those whose lord I am. 0 God, protect all

who protect him and oppose those who oppose him.'

"'Umar b. al-Khattab met him and he said, 'Good for you! Morning, noon and

night you're to be lord of every believing man and woman!'"

IbnJarlr narrated it from Abu Zur'a, from Musa b. Isma'I1, from I:Iammad b.

Salama, from 'Ali b. Zayd and Abu Haron aI-'Abdi - both of whom are weak

sources - from 'Adi b. Thabit, from al-Bara' b. 'Azib.

Ibn Jarir narrated this /.tadith from a /.tadith of Musa b. 'Othman al-I:Iaqrami

- a very weak source - from Abu Isl).aq al-Sabi'i, from ai-Balii' and Zayd b.

Arqam. But God knows best.

Imam Al).mad stated that Ibn Numayr related to him, quoting 'Abd ai-Malik,

from Abu 'Abd al-Ral).im al-Kindi, from Zadhan Abu 'Umar, who said, "I heard

'Ali at al-Ral).ba while he waS addressing the people saying, 'Who witnessed the

Messenger of God (SAAS), on the day at Ghadir Khumm when he spoke as

he did?'"

Zadhan went on, "Twelve men arose and bore witness that they had heard

the Messenger of God (SAAS) say, 'Those whose lord I have been have 'Ali as

their lord.'"

Al).mad is alone in giving this; the "Abu 'Abd aI-Ral).im" quoted is not known.

'Abd Allah, son of aI-Imam Al).mad, stated in his f",ther's musnad /.tadith

collection, "A /.tadith of 'Ali b. I:IakIm aI-'Azdi quoted Sharlk, from Abu Isl).aq,

from Sa'id b. Wahb, and from Zayd b. Yuthay', who said, "Ali addressed those
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at al-RaJ:lba, asking, "Anyone who heard the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ speak

on the day at Ghadir Khumm should rise."

'''Six men arose on behalf of Sa'id, while six men arose on behalf of Zayd.

They testified that they had heard the Messenger of God ($AAS) say to 'Ali on

the day at Ghadir Khumm, "Is not God more solicitous of the Muslims than

(they are) of themselves?" "Yes indeed," they replied. He then asked, "0 God,

those whose lord I have been have 'Ali as their lord. 0 God, protect those who

protect him and oppose those who oppose him.'''''

'Abd Allah went on to state that 'Ali b. l;Iakim related to him, quoting Sharik,

from Abu Is1).aq, from 'Amr Dhu Amr, a J;adith similar to that of Abu Is1).aq,

from Sa'id and Zayd, that is. He added to it the words, "Aid those who aid him

and forsake those whom he forsakes."

'Abd Allah stated that 'Ali related to him, quoting Shank, from al-A<mash,

from l;Iabib b. Abu Thabit, from Abu al-Tufayl, from Zayd b. Arqam, who

quoted the Prophet ($AAS), as above.

AI-Nasa.'i stated in the book ｋ ｨ ｡ ｾ ｡ Ｇ ｩ ｾ 'Alt that al-l;Iusayn b. l;Iarb related to him,

quoting al-Fa<jl b. Musa, from al-A<mash, from Abu Is1).aq, from Sa'id b. Wahb,

who said, "'Ali said at al-RaJ:lba, 'I adjure by God any man who heard the

Messenger of God ($AAS), that day at Ghadir Khumm say, "God is the lord of

the Believers and those whose lord I have been have this (man) as their lord. 0

God, protect those who protect him, oppose those who oppose him and aid those

who aid him" (to rise and so testify)"""

Shu'ba narrated it thus from Abu Isl.iaq. And this is an excellent line of

transmission.

AI-Nasa.'i also narrated it from a J;adith oflsra'i!, from Abu Is1).aq, from 'Amr

Dhu Amr, (who said) "'Ali adjured the people at al-RaJ:lba and some men got up

and bore witness that they had heard the Messenger of God ($AAS) say on the

day at Ghadir Khumm, 'Those whose lord I have been (now have) 'Ali as their

lord. O.God, protect those who protect him, oppose those who oppose him, and

favour those who favour him; hate those who hate him and aid those who aid him.'''

Ibn Jarir narrated it from A1).mad b. ｍ ｡ ｮ ｾ ｵ ｲ Ｌ from 'Abd al-Razzaq, from

Isra.'il, from Abu Is1).aq, from Zayd b. Wahb and 'Abd Khayr, from 'Ali.

IbnJanr also narrated it from A1).mad b. ｍ｡ｮｾｵｲＬ from CUbayd Allah b. Musa,

who is a Shi'i considered a trustworthy source, from Matar b. Khalifa, from Abu

Is1).aq, from Zayd b. Wahb, Zayd b. Yuthay', and 'Amr Dhu Amr (who said) that

'Ali adjured the people at al-Kufa. He then gave the J;adith as above.

'Abd Allah b. A1).mad stated that 'Abd Allah b. CUmar al-Q;J.wariri related to

him, quoting YUnus b. Arqam, quoting Yazid b. Abu Ziyad, from 'Abd al-RaJ:lmao

b. Abu Layla (who said) "I witnessed 'Ali at al-RaJ:lha adjuring the people. He

said, 'I adjure by God anyone who heard the Messenger of God ($AAS), on the

130. This phrase, necessary for the sense of the text, seems to have been omitted in error from

this one narration.
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day at Ghadir Khumm, say, "Anyone whose guardian I have been, has 'Ali as

his guardian" to get up and so testify.'"

'Abd al-Ral;Iman went on, "So twelve men arose; it is as though I am at

this moment looking at one of them. They said, 'We testify that we heard the

Messenger of God (SAAS) say on the day at Ghadir Khurnrn, 'Do I not have a

higher claim on the Muslitns than they have on themselves? And are not my

wives like their own mothers?' 'Yes indeed, Messenger of God,' we replied. He

went on, 'Those whose lord I have been have 'Ali as their lord. 0 God, protect

those who protect him and oppose those who oppose him.'''

This line of transmission is tfa'ifghanb, "weak and anomalous".

'Abd Allah b. A\1mad stated that A\1mad b. Numayr al-Waki'i stated, quoting

Zayd b. al-I;Iubab, quoting al-Walid b. 'Vqba b. J;)irar al-Q;lysi, quoting Simak,

from 'Ubayd b. aI-Walid aI--Q;lYSi, who said, "I went in to 'Abd aI-Ra\1man b.

Abu Layla and he related to me that he witnessed 'Ali at al-Ra\1ba. He said, 'He

adjured any man who had heard and witnessed the Messenger of God (SAAS)

on the day at Ghadir Khurnrn to rise; only those who had actually seen him

should arise. Twelve men got up and said, 'We saw and heard him when he took

him, ('Ali) by the hand, saying, "0 God, protect those who protect him and

oppose those who oppose him. Aid whoever aids him and forsake any who

forsake him." (All) except three (who had heard him) stood up; these three did

not. He then cursed them (the three) and his curse was effective.'"

It was aIso narrated from 'Abd al-A'la b. 'Amir aI-Tha'labi and others, from

'Abd al-Ra\1man b. Abu Layla.

Ibn Janr stated that A\1mad b. Mansur related to him, quoting Abu 'Amir

aI-'Aqdi and Ibn Abu 'Asim narrated, from Sulayrnan al-Ghallabi, from Abu

'Amir aI-'Aqdi, quoting Kathir b. Zayd, quoting Mu\1arnmad b. 'Vmar b. 'Ali,

from his father, from 'Ali (who said) that the Messenger of God (SAAS) was

present near a tree at Khumm. He went on to relate the /:taduh which contained

the words, "Whose lord I have been, has 'Ali as his lord".

Some authorities narrated it from Abu 'Amir, from Kathir, from Mu\1arnmad

b. 'Vmar b. 'Ali, from 'Ali, with a line of transission that is munqa{i'.

Isma'il b. 'Amr al-Bajali - he being a weak source - stated, from Mis'ar, from

Tal\1a b. Musrif, from 'Vmayra b. Sa'd (who said) that he witnessed 'Ali on

the minbar adjuring the Companions of the Messenger ofGod (SAAS), who had

heard the latter on the day at Ghadir Khumm (to stand up). Twelve men did

stand; these included Abu Hurayra, Abu Sa'id and Anas b. Malik. They testified

that they had heard the Messenger of God (SAAS) say, "Anyone whose lord I

have been has 'Ali as his lord. 0 God, protect those who protect him and oppose

those who oppose him."

'Ubayd Allah b. MUsa narrated it from Hani' b. Ayyub - he being considered

a trustworthy sonrce - from TaI\1a b. Musarrif.

'Abd Allah b. A\1rnad stated that I;Iajjaj b. aI-Sha'ir related to him, quoting

Shababa, quoting Nu'ayrn b. I;Iakim, quoting Abu Maryarn and a man who was
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a close companion of 'All, who quoted 'AlI as saying that, "The Messenger of

God (SAAS) said on the day at Ghadir Khumm, 'Anyone whose lord I have

been, has 'AlI as his lord.' He went on to say that, 'Some people add to that the

words, "protect those who protect him and oppose those who oppose him". '"

Abu Da'ud narrated with this line of transmission the [ladith of al-Mukhdij.

Imam A!.lmad stated that l;Iusayn b. Mu!.lammad and Abu Nu'aym al-Ma'nI

both stated that Q1tn quoted Abu al-Tufayl as having said, "'AlI assembled

the people at al-Ra!.lba - meaning the courtyard of the mosque at al-Kufa - and

said, 'God calls upon all who heard the Messenger of God (SAAS) speak at

Ghadir Khumm to stand (and say) what they heard.' Many people did stand and

testified to his having taken 'AlI by the hand and having asked the people, 'Do

you know that I have a higher claim on the people than they have on themselves?'

They replied, 'Yes, Messenger of God.' He continued, 'Anyone whose lord I

have been has 'AlI as his lord. 0 God, protect those who protect him and oppose

those who oppose him.'

"I then left, feeling somewhat disturbed, and met Zayd b. Arqam. I told him

what I had heard 'AlI say. He asked, 'What is it you are disputing? I heard the

Messenger of God (SAAS) say that to him.'''

Imiim A!.lmad related it thus in the musnad ascribed to Zayd b. Arqam, may

God be pleased with him.

AI-Nasa'i narrated it from a [ladith of al-A'mash, from l;Iabib b. Abu Thabit,

from Abu al-Tufayl, from Zayd b. Arqam. This is given above.

AI-Tirmidhi gave it from Bandiir, from Ghundar, from Shu'ba, from Salama

b. Kuhayl, who said, "I heard Abu al-Tufayl relate from Abu Sari!.la" - or Zayd

b. Arqam, Shu'ba was unsure - "that the Messenger of God (SAAS) said,

'Anyone whose lord I have been has 'AlI as his lord.'"

Ibn JarIr narrated it from A!.lmad b. l;Iiizim, from Abu Nu'aym, from Kiimil

Abu al-'Ala', from l;IabIb b. Abu Thabit, from Ya!.lya b. Ja'da, from Zayd b. Arqam.

Imam A!.lmad stated that 'Affan related to him, quoting Abu 'Awana, from

al-MughIra, from Abu 'Ubayd, from Maymun Abu 'Abd Allah, who said, "Zayd

b. Arqam said, while I listened, 'We made a halt at a place called Wadi Khumm.

He ordered prayers and performed it at midday.

'''He made an address to us. The Messenger of God (SAAS) was protected

from the sun by a cloth placed over a tree. He said, "Do you not know" - or

"do you not bear witness" - "that I have a higher claim on any believer than he

has on himself?" "Yes indeed," they replied, He went on, "Anyone whose lord I

have been has 'AlI as his lord. 0 God, protect those who protect him and oppose

those who oppose him.'"''

A!.lmad proceeded to narrate it from Ghundar, from Shu'ba, from Maymun

Abu 'Abd Allah, from Zayd b. Arqam, up to the words, "Anyone whose lord I

have been has 'All as his lord". Maymun then stated, "Some authorities quote

Zayd as saying that the Messenger of God (SAAS) also said, '0 God, protect

those who protect him and oppose those who oppose him.'"
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This line of transmission is excellent. Its sources are men considered

trustworthy according to the criteria of the sunan. Al-Tirmidhl categorized as

ｾ｡｢ｩ｢ a tradition with this line of transmission dealing with al-rayth, "tardiness".

Imam Ai)mad stated that Yai)ya b. Adam related to him, quoting I;Ianash b.

al-I;Iilrith b. Laqit al-Ashja'i, from Rabbai) b. al-I;Iarith, who said, "A group of

men came to 'Ali at al-Rai)ba and said, 'Peace be upon you, lord of ours!' He

replied, 'How can I be your "lord" when you are Arabs?' They responded,

'We heard the Messenger of God (SAAS) say on the day at Ghadir Khumm,

"Anyone whose lord I have been has this man as his lord."'"

Rabbai) went on, "When they left, I went in after them and asked, 'Who

were those?' They replied, 'A group of ｡ ｮ ｾ ｩ ｩ ｲ ［ Abu Ayyiib ｡ｬＭａｮｾｩｉｲｬ was one

of them.'"

Imam Ai)mad stated that I;Ianash related to us, from Rabbai) b. al-I;Iarith,

who said, "I saw a group of ｡ ｮ ｾ ｩ ｩ ｲ go in to see 'Ail at al-Rai)ba. He asked, 'Who

are these people?' They replied, 'Your mawiili, "subjects", Commander of the

Believers.''' And he completed the badith similarly.

This is his phraseology; the badith is one of those that only he gives.

Ibn Jarir stated that Ai)mad b. 'Uthman Abu ｡ｬＭｊ｡ｷｾｩｬＧ related to him, quoting

Mui)ammad b. Khalid b. 'Athama, quoting Musa b. Ya'qub al-Zam'i - he being

entirely trustworthy - quoting Muhajir b. Mismar, from 'A'isha, daughter of

Sa'd, who quoted her father as saying, "I heard the Messenger of God (SAAS)

speak on the day at al-Jui)fa. He took 'Ali by the hand and made an address.

Then he said, 'People, I am your guardian.' 'You are right,' the people responded.

He then raised 'Ali's hand and said, 'This is my wali, "my deputy",l31 and

mu'addi, "the one deputized by me". God is the protector of those who protect

him and the opponent of those who oppose him.'"

Our teacher al-Dhahabi stated, "This badith is basan gharib, "good yet

anomalous" .

Ibn Jarir then narrated it from a badith ofYa'qub b. Ja'far b. Abu Bakr, from

Muhajir b. Mismar. His version tells ofthe Prophet (SAAS) stopping until those

behind him caught up and ofhis ordering back those who had advanced. He then

addressed them as in the abadith above.

Abu Ja'far b. Jarir al-Tabari stated in the first part ofhis book Chadir Khumm,

that his teacher Abu 'Abd Allah al-Dhahabi stated that he found the following in

a manuscript quoting Ibn Jarir as stating that Mui)mud b. 'Awf al-Til'i related,

quoting 'Ubayd Allah b. Yusuf, quoting Isma'il b. Kashit, fromJamil b. 'Ammara,

from Salim b. 'Abd Allah b. 'Umar - Ibn Jarir stated, "I think he added, 'from

'Umar', but that is not in my notes" - who said, "I heard the Messenger of God

(SAAS) say, as he held the hand of 'Ab, 'Anyone whose lord I have been has

131. The term could well have been used to imply "appointed successor". However. other

meanings are also possible for this word that normally gains specificity from some succeeding

. term, absent here, to which it is paired.
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this man as his lord. a God, protect those who protect him, and oppose those

who oppose him.'"

This I;adith is gharib; indeed, it is munkar, "objectionable", and its line of

transmission is t/a'if. AI-Bukhari stated that Jamil b. 'Ammara is a questionable

source.

Al-Munalib b. Ziyad stated, quoting from 'Abd Allah b, Mul.>ammad b. 'Aqi!,

who heard Jabir b. 'Abd Allah say, "We were at the dry-well at Ghadir Khumm

when the Messenger of God (SAAS) came out to us and said, 'Anyone whose

lord I have been has 'Ali as his lord.'"

Our teacher, al-Dhahabi, stated, "This I;adith is I;asan, 'good'." Ibn Lahi'a

narrated it from Bakr b. Sawada and others, from Abu Salama b. 'Abd al-Ra1)man,

from Jabir similarly.

Imam Al.>mad stated that YaI.>ya b. Adam and Ibn Abu Bukayr related to him,

that Isra'll related to them both, from Abu Isl.>aq, from I:Iabashl b. Janada - who

had, Yal.>ya b. Adam stated, been present on the I;ijjat al-wadii' - and stated,

"The Messenger of God (SAAS) said, "All is ofme, and I am of him; and only

lor 'Ali direct from me.'''

Ibn Abu Bukayr said (that the words spoken were), "No one settles debts

on my behalf except myselfor 'Ali."

Al.>mad also narrated it thus from Abu Al.>mad al-Zubayrl, from Isra'l!.

Imalll Al.>mad stated that al-Zubayrl related to him, quoting Shurayk, from

Abu Isl.>aq, from I:Iabashl b. Janada in similar tenns, "1", (Shurayk) "asked Abu

Isl.>aq, 'Where did you hear him say this?' He replied, 'He stood over us on a

mare at our majlis, "assembly", at the al-Sabrc cemetery.'"

Al.>mad narrated it similarly, from Aswad b. 'Amir, as did YaI.>ya b. Adam,

from Shurayk. AI-Tinnidhl narrated it from Isma'll b. Musa, from Shurayk. Ibn

Maja did so from Abu Bakr b. Abu Shayba, as also did Suwayd b. Sa'id and

Isma'i! b. MUsil, all three of these quoting it from Shurayk. AI-Nasa'l narrated

it from Al.>mad b. Sulayrnan, from YaI.>ya b. Adam, from Isra'i!. AI-Tirmidhl

characterized it as I;asan ial;il; gharib.
Sulayrnah b. Q;lfm - whose traditious are rejected - narrated it from Abu

Isl.>aq, from I:Iabashl b. Janada, who heard the Messenger of God (SAAS) say

on the day at Ghadlr Khumm,"Anyone whose lord I have been has 'Ali as

his lord. a God, protect those who protect him and oppose those who oppose

him." He went on to narrate the I;adith.

The I;afi:r. Abu Yaqa ｡ｬＭｍ｡ｷｾｩｬｬ stated that Abu Bakr b. Abu Shayba related

to him, quoting Shurayk, from Abu Yazld al-Azdi, from his father, who said,

"Abu Hurayra came in to the mosque and the people gathered about him. One

young man went up to him and said, 'I adjure you by God to tell whether you

heard the Messenger of God (SAAS) say, "Anyone whose lord I have been has

'Ali as his lord. a God, protect those who protect him and oppose those who

oppose him." "Yes," he replied.'"
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Ibn Jarir narrated it from Abu Kurayb, from Shadhan, from Shurayk. Idris

al-Azdi concurred with him, quoting it from his brother Abu Yazid, whose name

was Da'ud b. Yazid. Ibn Janr also narrated it from a I;adith ofIdIis and Da'ud,

from their father, from Abu Hurayra.

Also there is the I;adith narrated by Oamra from Ibn Shawdhab, from Mafar

al-Warraq, from Shahr b. I:Iawshab, from Abu Hurayra, which states, "When

the Messenger of God (SAAS) took 'Ali by the hand, he said, 'Anyone whose

lord I have been has 'Ali as his lord.' And so God the Almighty and Glorious

revealed, 'Today I have perfected for you your religion and completed My

favours upon you'" (surat al-MiPida; V, v.3).

Abu Hurayra went on, "This was the day at Ghadir Khumm; whoever fasts

the 18th day ofDhU aI-I:Iijja has credited for him a fast of 60 months."

This is a highly objectionable I;adith; indeed it is mendacious! Because

contradictory material is established in both $al;il; collections from the Commander

of the Believers, 'Urnar b. aI-Khaffab, to the effect that this verse was revealed

on the Friday, the day at 'Arafat, while the Messenger of God (SAAS) was

standing there. We have given this above.

Similarly, his statement, "whoever fasts the 18th day of Dhu al-I:Iijja has

credited for him a fast of 60 months" is untrue. For what is established in the

$al;il; collections is that fasting the month ofRamaQan brings credit of 10 months.

And so how could it be that fasting one day would be counted as 60 months?

This is nonsense.

After relating this I;adith, our teacher, the I;afi;. Abu 'Abd Allah al-Dhahabi

commented, "This I;adith is extremely objectionable."

HabshUn aI-Khailal and A1)mad b. 'Abd Allah b. A1)mad aI-NiIi, both highly

trustworthy sources, narrated it from 'Ali b. Sa'id aI-Ramali, from Oamra, who

said, ''This I;adith is narrated from those (traced to) Vmar b. al-Khaffilb, Malik

b. al-I:Iuwayrith, Anas b. Malik, Abu Sa'id and others, with weak lines of

transmission."

Oamra went on, "The beginning part of the I;adith is successively given, with

high certainty that the Messenger ofGod (SAAS) spoke it. Regarding the words,

'0 God, protect those who protect him', it is an addition that has strong liues of

transmission. This reference to fasting, however, is inauthentic. And, by God,

this verse qnoted was definitely revealed on Mt. 'Arafat, some days before that

at Ghadir Khumm. But God, Almighty is He, knows best."

AI-Tabrani stated that 'Ali b. Is1)aq, al-Wazir al-Isbahani, related to him,

quoting 'Ali b. Mu1)anunad aI-Muqaddimi, quoting Mu1)ammad b. 'Vmar b.

'Ali al-Muqaddimi, quoting 'Ali b. Mu1)ammad b. Yusufb. Shabban b. Malik b.

Masma', quoting Sahl b. I:Ianif b. Sahl b. Malik, the brother of Ka'b b. Malik,

from his father who quoted his grandfather as saying, "Wheu the Messenger

of God (SAAS) arrived in Mediua from the I;ijjat al-wada" he mounted the
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minbar, gave praise and thanks to God and said, 'People, Abu Bakr never did me

hann; give him credit for that. People, I am well pleased with Abu Bakr,

'Vmar, 'Vthman, 'Ali, Tal!)a, al-Zubayr, 'Abd al-Ra!)man b. 'Awfand the initial

muhajirin. Give them all credit for that. People, preserve me in my Companions,

my relatives and my friend.s. God does not seek for you to hann anyone ofthem.

People, keep your tongues off the Muslims, and if one of them should die, then

say good of him.'"

THE YEAR 11 AB.

This year commenced after the return of the noble Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｌ to that

city of prophecy, Medina, "the purified", following his completion of the (zijjat

a/-wada'.

Momentous events took place that year, among the most shocking being the

death of the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ However, he was in fact transported by

Almighty God from this transient abode away into eternal ease in an elevated

place on high, the most exalted and most splendid level of paradise. As the

Almighty stated, "The afterlife is better for you than the former; your Lord will

give to you, and you will be pleased" (surat a/-l)u(za; XCIII, vA).

That was after he had completed carrying out the mission that God Almighty

had ordered him to announce. He had given advice to his nation and had directed

them to the very best that he knew for them. He had warned them and restrained

them from what would have hanned them here on earth and in their afterlife.

We have given above the (zadith of 'Vmar b. al-Khanab narrated by' both

authors of the $a(z,(z collections, to the effect that the words of the Almighty:

"Today I have perfected for you your religion and completed My favours

. upon you, and willed that Islam be your religion" (surat a/-Ma'ida; V, v.3)

were revealed on Friday, while the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ was standing

on 'Arafat.

We have narrated, from a fine line of transmission, that when this surat was

revealed, 'Vmar b. al-Khanab wept. He was asked, "What makes you weep?" He

replied, "After perfection there can only be loss." It was as though he had sensed

the death of the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｎ

The latter pointed to this in what was narrated by Muslim from a (zadfth ofIbn

Juray;, from Abu al-Zubayr, from Jabir, that, "the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ

stood at the pillar at al-'Aqaba and said to us, 'Take from me your rituals, for

I may perhaps not make the pilgrimage after this year.'"

We have given above what the two (zuffa:;: Abu Bakr al-Bazzar and al-Bayhaqi

narrated from the /:tadfth ofMUsa b. 'Vbayda al-Rabadhi, from ｾ ｡ ､ ｡ ｱ ｡ b. Yasar,

from Ibn 'Vmar, who said, "This surat: '(Remember) when God's help and

the victory came' (surat al-Na$r; ex, v.l) was revealed in the middle days of

al-tashriq, and the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ knew that it meant the farewell.
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He therefore ordered that his camel al-Q:u;wa' be brought, and it was saddled."

He went on to refer to the address the Prophet ($AAS) made that day, as is

told above.

'Abd Allah b. 'Abbas, may God be pleased with him, spoke similarly to 'Vmar

b. al-Khanab when he asked him about the interpretation of this slirat in the

presence ofmany of the Companions, to show them the virtue ofIbn 'Abbas, his

superiority and knowledge. This related to his having been brought forwards

and seated (in a prominent position) with the elders who had participated in the

battle ofBadr. He ('Vrnar) said, "You know from where he carne." He proceeded,

in the presence of Ibn 'Abbas, to question them on the interpretation of this

slirat: "(Remember) when God's help and the victory carne and you saw the

people entering God's religion in droves. Give joyful praise to your lord, and

seek His forgiveness. He is Forgiving" (slirat ｡ｬＭｎ｡ｾｲ［ ex v.l-3). They replied,

"We were ordered, after having been given (God's) help, to speak His name, to

praise Him and to seek His forgiveness."

"He ('Vmar) asked, 'What do you say, Ibn 'Vmar?' He replied, 'It (referred

to) the impending death of the Messenger of God ($AAS); he was being notified

of it.' 'Vmar commented, 'I know of it only what you know.'''

We have referred, in our exegesis ofthis slirat, to the various sources substanti­

ating Ibn 'Abbas's statement, even though that does not contradict interpretations

offered by the Companions.

What is narrated by Imam AJ:unad is similar. (He stated) that Waki' related

to him, from Ibn Abu Dhi'b, from $alil:t, the freed-man of al-Taw'ama, from

Abu Hurayra, (who said) that when the Messenger of God ($AAS) went on the

pilgrimage accompanied by his wives, he said, "There will only be this bijja, and

then they will remain in confinement."

Al:tmad is alone in giving it from this line. Abu Da'ud narrated it in his work

al-sunan, from another excellent line.

What is implied here is that this year the people sensed the (impending) death

of the Messenger of God ($AAS).

We will refer to all that and present the accounts and evidences relating

thereto. And God's help is to be sought.

In way ofpreface to that, we will refer to what the imam Mul:tanunad b. Isl:taq

b. Yasar, Abu Jacfar b. Jarir and Abu Bakr al-Bayhaqi narrated prior to his

death, in their enumerations of his pilgrimages, military expeditions and raids,

documents and messages to rulers. Our references will be concise and abridged,

and we will follow this material with the death.

In both ｾ ｡ ｢ ｩ ｢ collections, it is stated in a badith of Abu Isl:taq al-Sabici, from

Zayd b. Arqam, that the Messenger of God ($AAS) went on nineteen military

expeditions and, following his hijra, performed the bijjat al-wadac but made

no pilgrimage thereafter.

Abu Isl:taq stated that there was one other at Mecca.
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Abu Is!:laq aI-Sabi'i stated the same. Zayd b. aI-!::Iubab stated, from Sufyan

aI-Thawri, from ]a'far b. Mul:iammad, from his father, from ]abir, (who said)

that the Messenger of God (SAAS) made three pilgrimages - two before his

Hijra and one thereafter, along with which he also performed an 'umra. To the

latter he brought thirty-six camels for sacrifice and 'Ali brought the complement

thereto from Yemen.

We have presented information above given in both ｾ ｡ ｛ ｬ ｩ ｛ ｬ collections from

more than one of the Companions, including Anas b. Malik, to the effect that

the Prophet (SAAS) performed the 'umra four times, that at aI-!::Iudaybiyya, the

'umrat al-qatfii', the 'umra from al-]i'rana, and the 'umra that accompanied his

[lijjat al-wada'.

Regarding the military expedition, aI-Bukhari narrated, from Abu Ｇ ａ ｾ ｩ ｭ

al-Nabil, from Yazid b. Abu 'Ubayd, from Salama b. al-Akwa', who said, "I

participated in seven military expeditions with the Messenger of God (SAAS),

and in nine with Zayd b. !::Iiiritha, whom the Messenger of God (SAAS) had

appointed in command of us."

In both ｾ ｡ ｛ ｬ ｩ ｛ ｬ collections a [ladtth is given from Qutayba, from !::Iatim b.

Isma'i!, from Zayd, from Salama who said, "I went on seven military expeditions

with the Messenger of God (SAAS), and on nine others he dispatched (without

himself participating). On one Abu Bakr was in command ofus, and on another

it was Usilma b. Zayd."

In the ｾ ｡ ｛ ｬ ｩ ｛ ｬ collection of aI-Bukhiiri, there is a [ladith from Ism'il, from Abu

Is!:laq, from aI-Bara', who said, "The Messenger of God (SAAS) went out on

fifteen military expeditions."

In bQth ｾ｡｛ｬｩ｛ｬ collections it is stated in a [ladtth from Shu'ba, from Abu Is!:laq,

frd!n4tI-Bara', that the Messenger ofGod (SAAS) made nineteen expeditions, in

seventeen of which he participated. The first of these was that to "al-'Ushayr"

or "al-CUsayr".

Muslim narrated from A!:lmad b. !::Ianbal, from Mu'tamir, from Kahmas b.

aI-!::Iasan, from Ibn Burayda, who quoted his father as saying that he participated

along with the Messenger of God (SAAS) in sixteen military expeditions.

There is also an account of Muslim, through aI-!::Iusayn b. Waqid, from

'Abd Allah b. Burayda, who quoted his father as saying that he participated in

nineteen military expeditions with the Messenger of God (SAAS), in eight of

which he engaged in combat.

In another account from him with this line of transmission, it is said that he

dispatched twenty-four military expeditions, and that he engaged in the battles

ofBadr, U!:lud, al-A\.1zab, al-Muraysi', Khaybar, Mecca and !::Iunayn.

In the ｾ ｡ ｛ ｬ ｩ ｛ ｬ collection of Muslim, from a [ladtth of Abu al-Zubayr, ]abir is

quoted as saying, "The Messenger of God (SAAS) engaged in twenty-one

military expeditions. I took part with him in nineteen, and did not fight at Badr

or U!:lud because my father prevented me. When the latter was killed at U!:lud,

I never missed any military expedition he sent out."
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'Abd al-Razzaq stated that Ma'mar related to him, from al-Zuhri, who said,

"I heard Sa'id b. al-Musayyab say, 'The Messenger of God (SAAS) organized

eighteen military expeditions.' And once I heard him say that they totalled

twenty-four. But I don't know whether I imagined that or heard it thereafter."

Q;1tada stated, "The Messenger of God (SAAS) organized nineteen military

expeditions in eight of which he himself engaged in combat. He also sent out

twenty-four missions. His expeditions and raids together totalled forty-three."

'Urwa b. al-Zubayr, al-Zuhrl, Musa b. 'Uqba, Mu\:1ammad b. Is\:1aq b. Yasar

and other scholars expert in this subject state that the Prophet (SAAS) fought

at Badr in Ramagan in 2 AH, then at U\:1ud in Shawwal of 3 AH, at al-khandaq

and against Banu Qurayza, also in Shawwal, of4 AH - for which date 5 AH is also

given - against Banu al-Mustaliq at al-Muraysi' in Sha'ban of 5 AH, and at

Khaybar in Safar of 7 AH, dated by some as 6 AH. What is correct is that it

occurred at the beginning of 7 AH and the end of 6 AH. Then he fought against

the Meccans in Ramagan of8 AH, and against (Banu) Hawazin, then besieged the

inhabitants of al-Tii'if in Shawwal and part of Dhu al-J::lijja in 8 AH, as is told

above in detail. In 8 AH 'Attab b. Usayd, the Governor of Mecca, made the

pilgrimage with the people and then in 9 AlI, Abu Bakr, "the trusting", did so.

Thereafter, in 10 AH the Messenger of God (SAAS) performed the pilgrimage

with the Muslims.

Mu\:1ammad b. Is\:1aq stated, "The number of military expeditions which the

Messenger of God (SAAS) organized totalled twenty-seven. These were, in

order, Waddan, also known as al-Abwa'; Buwat, over towards Ragwa; al-'Ushayra,

in the Yanbu' valley; the first Badr battle, in pursuit of Kurz b. Jabir; 'the great

battle ofBadr', in which God slew the Quraysh chiefs; Banu Sulaym, proceeding

as far as al-Kudr; al-Sawiq, in pursuit of Abu Sufyan b. J::larb; Ghatafan, also

known as Dhu Amarr; Ba\:1ran, a mine in J::lijaz; U\:1ud; J::lamrii' al-Asad; Banu

,u-Nagir; Dhat al-Riqa' of Nakhl; the 'other' battle of Badr; Dumat al-Jandal;

al-khandaq; Banu Qurana; Banu Lihyan of Hudhayl; Dhu Q;1rad; Banu

al-Mustaliq ofKhuza'a; al-J::ludaybiyya, where he did not intend to do battle and

was blocked by the polytheists; Khaybar; the 'umrat al-qar/a pilgrimage; al-Fat\:1;

J::lunayn; al-Tii'if; and TabUk."

Ibn Is\:1aq went on, "He actually engaged in combat in nine expeditions

- Badr; U\:1ud; al-khandaq; Qurana; al-Mustaliq; Khaybar; al-Fat\:1; J::lunayn;

and al-Tii'if."

I note that all this is narrated in detail above in the appropriate places and with

reference to various witnesses and evidence. And to God praise is due.

Ibn Is\:1aq went on to state that the missions and raids he dispatched totalled

thirty-eight. And he proceeded to present details of these.

All or most of this material we have presented above in the proper place. And

to God goes all praise and credit.
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Let us, then summarize what Ibn Is!)aq referred to here: the dispatch of

'Ubayda b. aI-J::Iarith to below Thaniyat Dhu al-Marwa; the dispatch ofJ::Iamza

b. 'Abd aI-Mut1;alib to the coast, over towards ｡ ｉ Ｍ ｱ ｾ ［ some predate this to the

dispatch of 'Ubayda, as mentioned hereabove. God knows best.

The dispatch of: Sa'd b. Abu ｗ ｡ ｱ ｱ ｡ ｾ to aI-Kharrar; 'Abd Allah b. ]a!)sh

to Nakhla; Zayd b. J::Iaritha to al-Q;uada; Mu!)ammad b. Maslama to Ka'b b.

ai-Ashraf; Marthad b. Abu Marthad to aI-Raji'; aI-Mundhir b. 'Amr to Bi'r

Ma'lina; Abu 'Ubayda to Dhu ｡ ｬ Ｍ ｑ ［ Ｑ ｾ ｾ ｡ ［ 'Umar b. aI-Khat(ab to Turba in Banu

'Amir territory; 'AIJ to Yemen.

(The dispatch of) Ghalib b. 'Abd Allah aI-Kalbi to al-Kadid, where he fought

Banu aI-Mulawwa!). He attacked them by night, killed a number of them and

took away their livestock. Some ofthem pursued to retrieve the livestock and when

they drew near a wadi, a flood intervened. On their way the Muslims captured

aI-J::Iarith b. Malik b. ｡ｬＭｂ｡ｲｾｩｩＧＮ

Ibn Is!)aq gave account of this here, as we have dealt with it above.

(Ibn Is!)aq went on), "The dispatch of: 'Ali b. Abu -r-alib to the territory of

Fadak; Abu al-Awjii' aI-Sulami to Banu Sulaym, both he and his men being

killed; 'Ukasha to aI-Ghanua; Abu Salama b. 'Abd aI-Asad to Q;1tan, a well in

Najd belonging to Banu Asad; Mu!)ammad b. Maslama to aI-Qartii' ofHawazin;

Bashir b. Sa'd to Banu Murra at Fadak; also Bashir b. Sa'd out towards J::Iunayn;

Zayd b. J::Iilritha to al-]umum, territory of Banu Sulaym."132

Regarding the expedition of Zayd b. aI-J::Iaritha to ]udham, territory of Banu

Khushayn. Ibn Hisham commented that this was part of the territory ofJ::Iasbmi.

The reason for this, as told by Ibn Is!)aq and others, was that when Di!)ya b.

Khalifa returned from his trip to the Byzantine emperor, having taken to him the

document from the Messenger of God ($AAS), inviting him to God and having

received treasures and gifts, he arrived in a valley in Banu ]udham territory

called Shanar. At that time ｡ ｉ ｾ ｈ ｵ ｮ ｡ ｹ ､ b. ｃｏｾ and his son ｃ ｏ ｾ b. aI-Hunayd, men

of (Banu) al-J;>ulay', a clan of]udham, attacked him. They took all he had with

him. One group of them, who had accepted Islam, fled from them, retrieving for

Di!)ya what had been seized from him.

(Ibn Is!)aq went on), "When Di!)ya returned to the Messenger ofGod ($AAS),

he told him what had happened and asked his permission to take the blood of

aI-Hunayd and his son ｃｏｾＮ Thereupon the Messenger ofGod ($AAS) dispatched

Zayd b. J::Iaritha with a force of men against them. They approached from near

aI-Awlaj, attacking ｍ ｡ ｱ ｩ ｾ from the direction of the lava field. They captured the

men and property they could find and killed aI-Hunayd, his son, two men of

Banu al-A!)naf and one ofBanu ｋ ｨ ｡ ｾ ｩ ｢ Ｎ

"After Zayd had captured their livestock and families, a group of them met

with Rifa'a b. Zayd, who had received a letter from the Messenger ofGod ($AAS),

132. At this point Ibn Kathir abbreviates and edits the account given by Ibn Isl),aq. See Guillaume,

op. cit. page 662 et seq.
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inviting them to Islam. Rifa'a read it out to them and a group responded. Zayd

b. I;Iaritha did not, however, know this.

"After three days riding they reached the Messenger of God (SAAS) in

Medina. They gave him the letter and he ordered that it be read out in public.

He then asked aloud, .three times, 'What should I do about those slain?' One

of their men, named Abu Zayd b. 'Amr, replied, 'Release those who are alive,

Messenger of God. Those dead are already beneath these feet ofmine.'

"The Messenger· of God (SAAS) ordered 'Ali b. Abu Talib to accompany

them. 'Ali responded, 'Zayd will not obey me.' And so the Messenger of God

(SAAS) gave him his own sword as a sign. 'Ali then left with them, riding one of

their camels. At Fayfa' al-Fa1.Ilatayn they met up with Zayd, and 'Ali gave back

to them all that had been taken from them; they lost nothing at all.

"He also dispatched Zayd b. I;Iaritha to Banu Fazara at Wadi al-Qura, where

a"number of his men were killed. He was wounded, along with those killed.

When he returned home, he swore that no water would touch his head after

a janaba 133 until he had attacked them again. When he had recovered from his

wound, the Messenger of God (SAAS) sent him off once more in command of

a force. He fought them at Wadi al-Qura, taking prisoner Umm Qirfa, Fatima,

daughter of Rabl'a b. Badr, the wife of Malik b. I;Iudhayfa b. Badr, who was

accompanied by a daughter of hers. Zayd b. I;Iaritha gave orders to Q:Iys b.

al-Musa1.I\.tar al-Ya'murl and he killed Umm Qirfa, allowing her daughter to

live. Umm Qirfa had been held in very high honour, maxims being in common

use referring to her nobility. Salama b. al-Akwa took charge ofher daughter and

he petitioned the Messenger of God (SAAS), to award her to him, which he did.

Thereafter the Messenger of God"4 (SAAS) presented her to his (Salama's)

uncle, I;Iazn b. Abu Wahb, to whom she bore his son 'Abd al-Ra\.trnan.

"He twice sent 'Abd Allah b. Rawa\.ta to Khaybar. On one expedition he killed

al-Yusayr b. Rizam who had been assembling Ghatafan to attack the Messenger

ofGod (SAAS). The latter therefore dispatched 'Abd Allah b. Rawa\.ta with a force

of men that included 'Abd Allah b. Unays. When they approached al-Yusayr

b. Rizam, they wished to conduct him back to the Messenger of God (SAAS).

He did proceed with them, but when they were at al-Qarqara, some six miles

from Khaybar, al-Yusayr regretted having come. His son, 'Abd Allah, attacked

him while he was drawing his sword and used his own to strike him, cutting off

his father's leg. Al-Yusayr struck him back on the head with a staff of shawlza;

wood. Each Muslim then attacked and killed his Jewish companion. One of them,

however, escaped on foot.

"When 'Abd Allah b. Unays arrived, the Messenger of God (SAAS) spat

upon his head and his wound did not suppurate or ｣ ｡ ｵ ｾ ･ him pain."

133. The word in Islamic practice means a "major ritual impurity". That is, he would abstain

from sexual relations until he had again fought Barril Fazara.

134. In the version of Ibn ｉ ｾ ｱ translated by Guillaume, it was Salama who presented. the

woman to his uncle. Op. cit. page 665.
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I note that I think the other expedition to Khaybar to have been when the

Messenger of God (SAAS) dispatched him to the date-palms at Khaybar. But

God knows best.

(Ibn Is/.1aq continued) "He dispatched 'Abd Allah b. 'Auk and his men to

Khaybar and they killed Abu Rati', the Jew. He dispatched 'Abd Allah b. Unays

to Khalid b. Sufyan b. Nubay/.1, whom he killed at 'Vrana."

Ibn Is/.1aq narrated here his story at length. Reference is made to him in the

account of events of 5 AH. But God knows best.

He sent Zayd b. I:Iaritha, Ja'far and 'Abd Allah b. Rawa/.1a to Mu'ta in Syria,

where they were killed as was related above.

He sent Ka'b b. 'Vmayr (and a force) to Dhat AtIa/.1, in Syria, and they too

were killed.

He sent 'Vyayna b. ｉ Ｚ ｉ ｩ ｾ ｮ b. I:Iudhayfa b. Badr to Banu al-'Anbar of Tamim,

whom he attacked. He killed a number of their men and then a delegation from

them accompanied the prisoners to the Messenger of God (SAAS). He set some

of them free and accepted ransom for others.

He also sent Ghalib b. 'Abd Allah to Syria where Mirdas b. Nahik, their ally

from al-I:Iurqa of (Banu) Juhayna was struck down. He wa.s killed by Usama b.

Zayd and one ofthe ｡ ｮ ｾ ｩ ｩ ｲ who overtook him. When they drew their swords upon

him, he uttered the words, "There is no god but God" (but they still kiIled him).

When the two men returned, the Messenger of God (SAAS) criticized them

severely. They excused themselves by maintaining that he had only spoken these

words to avoid being killed. He asked Usarna, "And so did you tear up his heart (to

learn whether he was feigning belie!)?" He began saying to USlima, "And what will

happen to you on Judgement Day, when confronted by the statement 'There is no

god but God'?" Usama said, "And he went on repeating this until I wished I had

myselfnot become a Muslim before that (incident)." We have discussed this above.

He sent 'Amr b. ｡ Ｑ Ｍ Ｇ ａ ｾ to Dhat al-Salasil in Banu 'Vdhra territory to encourage

the Arabs to attack Syria. This was because the mother of ｡ Ｑ Ｍ Ｇ ａ ｾ b. Wa'il was

from Bali; the Messenger of God (SAAS) therefore sent 'Amr to enlist them,

believing he would be received most favourably by them.

When he reached a well of theirs called al-Salsal, he grew fearfnl of them. He

therefore sent to the Messenger of God (SAAS) for help. The latter dispatched

to him a force that included Abu Bakr and 'Vmar and was commanded by Abu

'Ubayda b. al-Jarra/.1. When they reached him, 'Amr took command over them

all, saying, "You have only been dispatched as reinforcements for myself." Abu

'Ubayda, an easy-going man who cared little for prestige, accepted submissively.

'Amr would lead the prayer with all of them. Upon his return, therefore, he

asked, "Messenger of God, who is your favourite person?" "cJPisha," he replied.

"And of the men?" 'Amr asked. "Her father," he responded.

He dispatched 'Abd Allah b. Abu I:Iadrad to the Iqam valley. That was prior

to the conquest of Mecca. The story of Mu/.1allim b. Haththatha, given above

with reference to 7 AH, is narrated at length above.
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He also dispatched Ibn Abu l::Iadrad to al-Ghaba.

THE DISPATCH OF <ABDAL-RAJjMAN B. 'AWF TO DUMAT AL-JANDAL.

Mn/:1ammad b. Is/:1aq stated that someone above suspicion quoted 'A(a' b. Abu

Raba/:1 as having said, "I heard a man from ｂ｡ｾｲ｡ ask 'Abd Allah b. 'Umar b.

aI-Khatrab about a man's allowing his turban, ifwearing one, to fly freely behind

him." 'Abd Allah stated, "I will tell you about that, if God so wills it. You should

know that I was the tenth in a group of Companions of the Prophet (SAAS), in

his mosque. The others were Abu Bakr, 'Umar, 'Uthmm, 'Ali, 'Abd al-Ra/:1mm

b. 'Awf, Ibn Mas'ud, Mu'i1dh b. Jabal, l::Iudhayfa b. al-Yamm, and Abu Sa'ld

aI-Khudrl. I was there with the Messenger of God (SAAS), when a young

an,ari came in, greeted him and sat down. He then asked, 'Messenger of God,

which of the Believers is the best?' 'The most virtuous,' he replied. He then

asked, 'And which of the Believers is the most intelligent?' 'The one who is the

most aware of death and best prepared for it before it comes; those like that are

the most intelligent.' The young man became silent.

"The Messenger of God (SAAS) then came over to us and said, 'Mukaj;rs,

there are five faults that I pray to God will never befall you. If immorality ever

settles upon and overcomes a people, plague and disease will appear among them

such as never did among their forefathers. Ifthey give short measure and weight,

they will be overwhelmed by famine and the ruler's tyranny. If they ever refuse

to give the zakat from their wealth, they will be deprived of moisture from the

sky; for were it not for the animals, no rain would fall on them. Ifever they break

the pact with God or His Messenger, an enemy will overpower them and take

some of what they had. If their imams should ever rule without God's book and

what God revealed, then He will bring calamity among them.'

"He then ordered 'Abd al-Ra/:1mm b. 'Awf to make preparations for an

expedition on which he was sending him. Next morning he wore a turban made

of black cotton. The Messenger of God (SAAS) asked him to approach, and

untied and then rearranged the turban so that four. or so fingers' length were

lying behind him. He said, 'That's the way, Ibn 'Awf. Put your turban on thus

- that is better and more usual.'

"He then told Bilal to present him with the banner, and he did so. The

Messenger of God (SAAS) praised God, spoke a prayer for himself and said,

'Take it, Ibn 'Awf. Combat all in God's cause and do battle against those who

disbelieve in Him. Do not defraud or use deceit, mutilate, or kill children. This

is God's covenant and the way of your Prophet among you.'

"And so 'l\bd al-Ra/:1mm took the banner." Ibn Hishilm added, "He proceeded

out to Dumat al-Jandal."

He also despatched Abu 'Ubayda b. al-Jarri1/:1. They were some 300 riders who

travelled to the coast. The Messenger of God (SAAS) provisioned him with

a stock of dates. The story of the 'anbar, "the great whale", cast ashore from the



IMAM ABU AL-FJDA' ISMA<IL IBN KATHIR 317

sea, relates to this expedition. It provided food for them all for close to a month.

It restored them to health and they cut it up into steaks to provision themselves

for their return to the Messenger of God (SAAS). They gave him some of it

and he ate it. This story is narrated above.

Ibn Hisham stated, "There were other expeditions to which Ibn Is!;J.aq did not

refer here." There was the dispatch of 'Amr b. Umayya al-Oamn to fight Abu

Sufyan Sakhr b. Barb, after the killing of Khubayb b. 'Adi and his companions.

We have related above what became of him.

With 'Amr b. Umayya there was Jabbar b. Sakhr. It did not so happen that

they killed Abu Sufyan; in fact, they killed a different man and brought down

Khubayb's body from his stake.

He sent Salim b. 'Umayr, one of the bukii?ina, "the weepers", to Abu 'Afak, of

Banu 'Amr b. 'Awf. He had made his hypocrisy apparent when the Messenger

of God (SAAS) killed al-Barith b. Suwayd b. al-Samit, as was told above. He

mourned him with the following verses, criticizing - may God damn him - his

acceptance of the faith:

"I have lived for an age and I have never seen a house

nor a group

More true, when called upon, to promises; nor more

trustworthy to those who have compacted with them

Than the sons of QtylaI35 in their assembly, making

mountains shake and never submitting.

A rider who came to them split them apart (by saying)
'Pennissible!' 'ForbiddenI' to various things.

If you had believed in glory or kingship, you would
have followed Tubbac."

The Messenger of God (SAAS) asked, "Who will take care of this foul fellow

for me?" And so this man Salim b. 'Umayr volunteered and killed him.

Umama al-Mundiyya spoke the following verses on this subject:

"You deny the veracity of God's religion and the man

A1)mad! By the life of him who bore you, evil is he who did

so!

A banifpresented you with a thrust in the night,

(saying)-'Take that, Abu <Afak, despite your age!'"

He dispatched 'Umayr b. 'Adi al-Kha(mi to kill al-'Asma', daughter ofMarwan,

of Banu Umayya b. Zayd. She had been satirizing Islam and those practising it.

When Abu 'Afak, mentioned above, was killed, she made her hypocrisy plain,

speaking the verses:

"Confound Banil Malik, a1-Nabit, 'Awfand Banil a1-Khazraj!

135. A reference to the supposed ancestry of the ｡ ｾ ｩ ｴ ｲ of Medina.
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You have obeyed a stranger not of yourselves, not a man

of (Barril) Murad or (Barril) Madh\lij.
You have hopes of him, after his having killed the

chiefs, as you might hope for blossoms after fruit

ripens!

Is there no proud man to ambush him and so

destroy the hope of the pretender?"

I;fassan b. Thabit answered her with the verses:

"Bani] Wa''il, Bano Waqif and Khatma are beneath Banu al-Khazraj.

Having asked for folly, may woe be upon her in her
lamenting; and death will come.

She upset a hero affine ancestry, a man noble both in

his entering and -in his exit.

He smeared her with blood shortly after the daytime arrd
he has no regrets."

When the Messenger of God (SAAS) had heard her words, he had said, "Will

no one rid me ofMarwan's daughter?" Vmayr heard this and the evening ofthat

night he attacked and killed her. Next morning, he went to the Messenger of

God (SAAS), and said, "Messenger of God, I have killed her!" He responded,

"Vmayr, you have given help both to God and to His Messenger." Vmayr

asked, "Messenger ofGod, will I be held accountable for what happened to her?"

He replied, "Not even two goats will clash about herl"

Vmayr returned to his people who were in disagreement about her death;

she had five sons. Vmayr said, "It was I who killed her! Come at me, all of you;

don't waitl" That was the first day that Islam gained strength among Banil

Kha!IDa. A large number of them became Muslims when they recognized the

power ofIslam.

Ibn Is1,J.aq went on to refer to those who captured Thumama b. UthaI al-I;fanafi

and the circumstances relating to his acceptance of Islam. We have referred to

this above in relating authentic abiidith.

Ibn Hisham stated that it was in relation to him that the Messenger of God

(SAAS) said, "The Believer eats with one Stomach, the unbeliever with seven!"

This was because of the little food Thumama ate after his acceptance of Islam.

He related how, having left Medina, he entered Mecca to make the 'umra, reciting

the talbiyya. The Meccans forbad him from doing this, but he disobeyed them,

threatening to cut off their supply of grain from Yamama. When he returned

home there, he did deny them grain until the Messenger of God (SAAS) wrote

to him and he restored it to them. A man of Banil I;fanifa said, "Among us is

he who recited the talbiyya in Mecca, though forbidden, in spite ofAbil Sufyan,

in the sacrosanct months."

He sent CAlqama b. Mujazziz aI-Mudliji to take vengeance for his brother

Waqqiilj b. Mujazziz the day he was killed at Dhil Qirad. He asked permission

from the Messenger of God (SAAS) to follow their tracks; he gave it and
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appointed him commander of a force of men. When they were on their way,

he ordered a group of them to come to him, and he appointed 'Abd Allah b.

I;Iudhafa to be their leader. He liked to joke. He lit a fire and ordered the

men to enter it. When some were about to do so, he said, "I was only joking!"

When this reached the Messenger of God (SAAS), he commented, "Do not

obey someone who orders you to disobey God."

The /.tadith on this subject was related by Ibn Hisham from al-Darawardi,

from Mul.ianuuad b. 'Amr b. 'Alqama, from 'Amr b. al-I;Iakam b. Thawbau, from

Abu Sa'id al-Khudri.

He sent Kurz b. Jabir to fight those men who had come to Medina. They were

of Q;tys of (Banu) Bajila. They found Medina unhealthy and became sick and

so the Messenger of God (SAAS) told them to go out to his camels and to

drink their urine and their mille When they recovered, they butchered Yasar,

the freed-man of the Messenger of God (SAAS), who was the camels' herdsman

and stuck thorns into his eyes. They then took away all the milch-camels. The

Messenger of God (SAAS) sent after them Kurz b. Jabir with a force ofhis men

and they brought them back from Bajila following the return of the Messenger

of God (SAAS) from the expedition to Dhu Qarad. He gave his order and their

hands and feet were cut off and their eyes were gouged out.

It may well be that these are the men referred to in the well-accepted /.tadith of

Anas - a group of eight men of COkl or COrayna who came to Medina with the

same consequences. It seems obvious that these were they; we have narrated

their story at length above. Should they have been different men, we have given

here the major information given by Ibn Hisham. God knows best.

Ibn Hisham went on to relate the expedition (to Yemen) made twice by 'Ali b.

Abu Talib. Ibn Hisham quotes Abu 'Amr ai-Madani as stating, "The Messenger

of God (SAAS) dispatched 'Ali to Yemen and Khalid with a different force. He

had stated that if the two forces were to combine, then 'Ali b. Abu Talib was to

be their commander.

He (Ibn Hisham) went on, "Ibn Isl.iaq made reference to the dispatch of

Khalid, but did not include it in the total ofexpeditions and raids dispatched by

the Messenger of God (SAAS). The number of these he should have given

would be 39."

Ibn Isl.iaq stated, "The Messenger ofGod (SAAS) dispatched Usatna b. Zayd

b. I;Iaritha to Syria. He ordered him to have the cavalry patrol the al-Balqa> and

al-Darum regions of Syria. The men equipped themselves and it was the initial

muhiijirnn who accompanied Usama."

Ibn Hisham added, "This was the last expedition dispatched by the Messenger

of God (SAAS)."

AI-Bukhari stated that Isma'Il related to him, quoting Malik, from 'Abd Allah

b. Dinar, from 'Abd Allah b. COmar, that the Messenger of God (SAAS) sent

out a force under the command ofUsama b. Zayd, but that the people criticized

his appointment. The Prophet (SAAS) therefore arose and said, "Your criticism
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ofhis leadership is similar to your earlier criticism ofhis father's appointment to

command. The former was, by God, qualified for command and one of those

most beloved by me. And thismau is also of those most loved by me."

AI-Tirmidhi narrated it from a {zadith of Malik. He categorized it as a {zadith

that was ｾ｡ｻｺｩｻｺ {zasan.

A large number of the senior initial muhajirin and ｡ ｮ ｾ ｡ ｲ took part in this

army. The most important of these was 'Vmar b. al-Khanab. Those who say

that Abu Bakr was among them are in error. The illness of the Messenger of

God (SAAS) was increasing in severity while the force was encamped at al-Jurf.

The Prophet (SAAS) at that time apointed Abu Bakr to lead the prayer, as

will be recounted. How, then, could he have been in the army while being the

imam for the Muslim community, by permission of the Messenger of God

(SAAS), from the lord of the worlds? Even if it be supposed that he had

proceeded out with them, the law-giver (the Prophet) selected him out from

among them by appointing him to leadership of the prayer, one of the most

important ofthe pillars ofIslam. And when the Messenger of God (SAAS) died,

Abu Bakr sought 'Vmar b. al-Khanab's exclusion (from the expedition) from

Vsama, so the latter allowed 'Vmar to remain at the side ofAbu Bakr. Abu Bakr,

"the trusting", then led Vsama's force (for a short distance to the outskirts

of Medina).

THE VERSES IN THE QUR'AN AND AIJADITH FOREWARNING OF

THE DEATH OF THE MESSENGER OF GOD (SAAS), AND HOW THE

ILLNESS FROM WHICH HE DIED COMMENCED.

God Almighty stated, "¥ou (will be) dead and they shall be dead. Then, on

resurrection day, you will be contending with one another before your Lord"

(surat ai-Zumar; XXXIX, v.30--31). And, "We ordained no immortality for any

person before you; and if you die, shall they be immortal?" (surat ai-Anbiyyit';

XXI, v.34). And, "Every soul will taste death, and you shall only be fully paid

your wages on the day of resurrection. Those drawn away from the fire and

brought into paradise will be those who succeed. Life on earth is nothing but

the baggage of vanity" (surat Ai 'lmran; III, v.285).

The Ahnighty also stated, "Mul,Jammad is nothing but a messenger; messengers

have passed away before him. Ifhe dies or is killed, you might tum away on your

heels. Whoever runs away on his heels will cause no harm to God. And God will

reward the grateful" (surat Ai 'lmran; III, v.l44). It was this verse that Abu Bakr,

"the trusting", recited on the day of the death of the Messenger of God (SAAS).

When the people heard it, it was as though they had not done so previously.

The Ahnighty also stated, "(Remember) when God's help and the victory

came and yon saw the people entering God's religion in droves. Give joyful

praise to your Lord, and seek His forgiveness. He is forgiving" (surat ｡ｩＭｎ｡ｾｲ［

ex, v.l3).
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'Umar b. al-Khanab and Ibn 'Abbas ｳ ｴ ｡ ｴ ｾ ､ Ｌ "This was (referring to) the

death of the Messenger of God (SAAS), of which he was being informed" Ibn

'Umar stated, "This was revealed in the middle part ofTishrin, during the !tijjat

al-wada', 'the farewell pilgrimage'. The Messenger of God (SAAS) knew it

meant farewell and he delivered to the people an address in which he gave them

instruction and prohibition." This famous address was as given above,

Jabir stated, "I saw the Messenger of God (SAAS), casting at the pillars. He

stopped and said, 'You should take your rites and ceremonies from me. I might

perhaps not perform the pilgrimage after this year.'"

The Messenger of God (SAAS) said the following to his daughter Fatima,

"Gabriel would review the Qur'an with me once each year; he did so twice this

year. I can only think that this means the approach ofmy death."

In the ,a!ti!t collection of al-Bukhilri, it is narrated from a !tadith of Abu

Bakr b. 'Ayyash, from Abu I;Iusayn, from Abu Salih, that Abu Hurayra stated,

"Each month of Ramaqan the Messenger of God (SAAS) would practise i'tiraj,

withdraw into seclusion (in the mosque) for ten days. The year he died he so

withdrew for twenty days. The Qur'an was reviewed to him each Ramaqan; the

year he died, it was reviewed to him twice."

MUhammad b. IShaq stated, "The Messenger of God (SAAS) returned in Dhu

al-I;Iijja for the !tijjat al-wada' and stayed in Medina for the remainder of that

month, and for al-Muharram and Safar. He dispatched Usama b. Zayd (on an

ｾ ｸ ｰ ｾ ､ ｩ ｴ ｩ ｯ ｮ Ｉ Ｎ

Ｂ ｗ ｨ ｩ ｬ ｾ ｴ ｨ ｾ people were engaged in that, the ｍ ･ ｳ ｳ ｾ ｮ ｧ ･ ｲ of God (SAAS)

｢ ｾ ｧ ｡ ｮ to ｳ ｵ ｦ ｦ ｾ ｲ from that ｩ ｬ ｬ ｮ ｾ ｳ ｳ in the course of which God took him away to

that mercy and honour He wished for him. This occurred shortly before the end

of Safar Or early in Rabi' al-Awwal.

"When the first symptoms appeared from which the Messenger of God

(SAAS) suffered, so I have been informed, he went out to Baqi' al-Gharqad l36

in the middle of the night and prayed for forgiveness for them (the dead),

then returned home to his family. Next morning and from that day on he began

suffering pain.

"'Abd Allah b. Ja'far related to me, from 'Ubayd b. Jubayr, the freed-man

of al-I;Iakam, from 'Abd Allah b. 'Amr b. ｡ＱＭＧａｾＬ from Abu Muwayhiba, the

freed-man of the Messenger of God (SAAS), who said, 'The Messenger of God

(SAAS) sent me out in the middle of the night, saying, "Abu Muwayhiba, I have

been ordered to ask for forgiveness for those in this Baqi'. So come with me."

"'I left with him and when he halted among them, he said, "Peace be upon

you, you people in the graves! May you be content that you do not experience the

same as people here. Troubles come like dark portions of the night, following

one another in succession, the last being worse than the first."

136. The cemetery outside Medina.
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'''He then came over to me and said, "Abu Muwayhiba, I have been given the

keys to the treasuries of the world, remaining here a long time and the (going to)

paradise. I have been given the choice between this and meeting my Lord and

(going to) paradise (soon)."

"'I said, "By my parents' lives, choose the keys of the world's treasuries, long

life here, and then paradise." He replied, "No, Abu Muwayhiba, I have, by God,

chosen to meet my Lord and paradise."

'''He then proceeded to pray for forgiveness for the dead ofal-Baqi', then left.

And so began the illness in which God took him.'"

None of the authors of the books (of traditions) gave this. However, AJ:unad

did narrate it from Ya'qub b. Ibrahim, from his father, who quoted Mui).arnmad

b. Isi).aq.

Imam A\:1mad stated that Abu al-Nagr related to him, quoting al-I:Iakam

b. Fugayl, quoting Yaqa b. 'Ala', from 'Ubayd b. Jubayr, who quoted Abu

Muwayhiba as saying, "The Messenger of God (SAAS) was ordered to pray

for the dead at al-Baqi'. He prayed for them three times and after the third, he

said, 'Abu Muwayhiba, saddle up my mount.'

"He rode while I walked until we reached them. He then dismounted. I held

the mount, while he stood" - or he said "he remained standing" - "over them.

He then said, 'May your present state make you more happy than the people are.

Troubles come like dark portions ofthe night, following one another in succession,

the last being worse than the first. So may your present state make you more

happy than the people are.'

"He then came back and said, 'Abu Muwayhiba, I have been awarded' - or

he said 'asked to choose between' - 'the keys of what will be conquered by my

nation after myself and then paradise, or meeting my Lord.'

"I said, 'By my father and mother, choose us!' He replied, 'To reverse what

God intended? I have chosen to meet my Lord!'

"And it was no more than seven or eight days thereafter that he died."

'Abd al-Razzaq stated, from Ma'mar, from Ibn Tawus, who quoted his father

as saying, "I was given aid through terror and was awarded the treasuries. Then

I was given the choice between remaining (alive) to see what would be conquered

for my people and acceleration (of my death). I chose acceleration."

Al-Bayhaqi stated, "This f:tadith is rnursal; it does testify to the f:tadith of Abu

Muwayhiba."

Ibn Isi).aq stated, "Ya'qub b. 'Utba related to me, from al-Zuhri, from 'Ubayd

Allah b. 'Abd Allah b. 'Utba, from Ibn Mas'ud, who quoted 'A'isha as stating,

"The Messenger of God (SAAS) returned from the cemetery and found me

suffering from a pain in my head. I was complaining, '0 my head!' He com­

mented, 'I swear by God, 'A'isha, I'm the one with the headache!' He then asked,

'Would you mind if you died before me, and I were to stand over you, put you

in your shroud, pray over you and bury you?' I replied, 'I imagine that ifyou did
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that you would return to my house and celebrate a wedding night there with

one of your wives!'

"The Messenger of God (SAAS) smiled. The pain persisted in him while he

visited in turn his wives. He was overcome by it in the home of Maymuna. He

summoned his wives and asked their permission to be nursed in my home; this

was agreed.

"The Messenger of God (SAAS) then left, being helped along by two men

of his household, al-Fa<jl b. 'Abbas and another man. He had his head bound

and he was dragging his feet when he entered my house."

'Ubayd Allah stated, "I related this to Ibn 'Abbas and he said, 'Do you know

who the other man was? That was 'All b. Abu TaIib.'"

This badith has testimonials that will come shortly.

Al-Bayhaqi stated that al-I:Iakim informed him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting

AQmad b. 'Abd al-Jabbar, from Yunus b. Bukayr, from Mul:tammad b. Isl:taq,

quoting Ya'qub b. 'Utba, from al-Zuhri, from 'Ubayd Allah b. 'Abd Allah, who

quoted 'A'isha as having said, "The Messenger of God (SAAS) came in to me

while suffering from a headache while I was complaining about my own head. I

said, '0 my head!' He said, '1 swear by God, 'j\'isha, I'm the one with headache!'

"He then said, 'Would you mind, if you were to die before myself, if! were

to take care ofyou, prayed over you and buried you?' I replied, 'I swear by God,

I believe that if that happened, you would closet yourself with one of your

wives in my house as soon as the day was over!' The Messenger of God (SAAS)

laughed.

"His pain persisted and became severe while, visiting his wives in turn, he was

at the house of Maymuna. His family assembled, and al-'Abbas said, 'We think

the Messenger of God has pleurisy. Let's give him medicine through the corner

of his mouth.' They did so and the Messenger of God (SAAS) came to. 'Who

did this?' he asked. 'It was your uncle al-'Abbas; he is afraid you have pleurisy.'

The Messenger of God (SAAS) said, 'It is from Satan! God would never have

inflicted me with it! You should not omit giving medicine to anyone in my house

except for my uncle al-'Abbas!' And all the honsehold were given medicine ­

even Maymiina, who was fasting. That was done in the sight of the Messenger

of God (SAAS).

"Thereafter he asked permission of his wives to be nursed in my home; he

received permission. So he left, between al-'Abbas and another man" - she did

not name him - "his feet dragging on the ground."

'Ubayd Allah said that Ibn 'Abbas stated, "The other man was 'Ali b. Abu

TaIib."

Al-Bukhari stated that Sa'id b. 'Ufayr related to him, quoting al-Layth, quoting

'Aqil, from Ibn Shihab, who quoted 'Ubayd Allah b. 'Abd Allah b. 'Utba as

stating that 'j\'isha, the wife of the Prophet (SAAS) said, "When the Messenger

of God (SAAS) became ill and his pain intensified, he 'lSked permission from

his wives to be nursed in my home. And he Was given permission. He left
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between two men, dragging his feet on the ground between 'Abbas, Ibn 'Abd

al-Munalib, that is, and another man."

'Ubayd Allah said, "I told 'Abd Allah" - meaning Ibn 'Abbas - "what 'A>isha

had said. He asked me, 'Do you know who was the other man whom 'A>isha did

not name?' I replied, 'No.' He said, 'It was (.AlI.'"

'A'isha, wife of the Messenger of God (SAAS), used to relate, "When the

Messenger of God (SAAS) entered my house and his pain was severe, he said,

'Pour over me from seven water-skins the tops of which have not been untied

so that I will (be well enough to) give advice to people.'

"We seated him in a tub belonging to ｉ Ｚ ｉ ｡ ｦ ｾ ｡ Ｌ the wife of the Prophet (SAAS).

Then we set about pouring over him water from those skins until he gestured to

us with his hand saying, 'You have done it now.'

"He then went outside to the people, spoke a prayer for them and made them

an address."

Al-Bukhilri also narrated it in other places in his ja!zi!z collection. Muslim gave

it with various lines of transmission from al-Zuhri.

Al-Bukhilri stated that Isma'!l related to him, quoting Sulayman b. Bilal,

quoting Hisham b. 'Urwa, quoting his father, who quoted 'A'isha as having said

that the Messenger of God (SAAS) would ask during the illness in which he

died, "Where will I be tomorrow? Where will I be tomorrow?' He was referring

to 'A'isha's day (for his visit to her). His wives permitted him to be wherever he

wished, so he was in 'A'isha's house until he died there.

(The account narrates that) "'A'isha, may God be pleased with her, stated,

'He died on the day he would corne to visit me in my house. God took him while

his head lay between my breasts and my throat. His saliva mixed with mine. '"

She went on, "'Abd al-RaJ:1man b. Abu Bakt carne in carrying a tooth-pick

with which he was cleaning his teeth. The Messenger of God (SAAS) looked over

at him and I asked 'Abd al-Ral:Irnan, 'Give me the tooth-pick, 'Abd al-Ra1)rnan.'

He gave it to me, and I chewed and softened it and gave it to the Messenger of

God (SAAS). He cleansed his teeth with it while he rested against my chest."

AI-Bukhari is alone in giving this from this line of transmission.

Al-Bukhilri stated that 'Abd Allah b. YUsuf informed him, quoting al-Layth,

quoting Ibn al-Had, from 'Abd al-Ra1)rnan b. al-Qisim, from his father, who

quoted 'A'isha as saying, "The Prophet (SAAS) died while between my breast

and my chin. And I no longer abhor the death throes of anyone after (those of)

the Prophet (SAAS)."

Al-Bukhari stated that I:Iibban related to him, quoting 'Abd Allah, quoting

Yunus, from Ibn Shihab, who said, "'Urwa informed me that 'A'isha narrated to

him that whenever the Messenger of God (SAAS) was in pain, he would breathe

over himself, recite the al-mu'awwidhitt137 and wipe his hands over his body. And

so when he was in pain during the illness from which he died, I set about reciting

137. The fmal two silrats of the Quran.
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the al-mu'awwidhiit over him, breathing over him as he had, and using the hand

of the Prophet (SAAS) to wipe over him."

Muslim narrated this from a vadith ofIbn Wahb, from Yilnus b. ｙｾｩ､ al-AyII,

from al-Zuhri. AI-Fallas and Muslim gave it from Mul;1ammad b. I;!atim and all

of them.

It is established in both ,aViV collections from a vadIth of Abu 'Awana, from

Firas, from al-Sha'bi, from Masruq, who quoted 'A'isha as having stated, "The

wives of the Messenger of God (SAAS) all assembled around him; none of them

was left out. Fatima came in, her footsteps not missing the style ofhis own walk.

He said, 'Welcome indeed to my daughter!' He sat her down at his right, or his

left. He then spoke something confidentially to her, and she wept. He then spoke

to her quietly again, and she laughed. I commented to her, 'The Messenger of

God speaks secrets to you alone, and yet you cry!'

"When she arose, I asked her, 'Tell me what he spoke to you.' She replied, 'I

could not disclose a secret of the Messenger of God.' After he had died, I asked

her, 'I ask you, by my rights over you, to tell me.' She replied, 'Now I can do so.

The first comment he made in confidence to me was, "Gabriel would review the

Qur'an with me once each year. Tws year he has done so twice. I can see this

only as meaning the approach of my death. Fear God and be patient; I am a

worthy predecessor to you." And so I wept. He then whispered to me again,

saying, "Will it not please you to be mistress of the women of the Believers, or

mistress of (all) the women of this nation?" I laughed.'''

This hadIth has various lines of transmission from 'A'isha.

AI-Bukhari narrated from 'Ali b. 'Abd Allah and aI-Fallas, as did Muslim b.

Mul;1amrnad b. I;!atim, all of them quoting from Yal;1ya b. Sa'id al-Q;tnan, from

Sufyan al-Thawri, from Musa b. Abu 'A.'isha, from 'Ubayd Allah b. 'Abd Allah,

from 'A'isha, who said, "We poured medicine into the corner of the mouth ofthe

Messenger of God (SAAS), during his illness and he began gesturing to us not

to do so. We said, 'It's just the dislike of a sick person for his medicine.' When

he recovered somewhat, he asked, 'Did I not forbid you to put medicine in my

mouth?' We replied, '(We thought it) dislike of a sick person for his medicine.'

He then said, 'Let all in the house have medicine poured into their mouths while

I look on - except for aI-'Abbas who did not witness what you did.'"

AI-Bukhari stated, "Ibn Abu al-Zinad narrated it from Hishatu, from his

father, from 'A'isha, who quoted the Prophet (SAAS)."

AI-Bukharl also stated that Yunus stated that aI-Zuhri quoted 'Urwa as

saying, "'A'isha stated, 'The Prophet (SAAS) would say during the illness in

which he died, "'A'isha, I still suffer pain from the food I ate at Khaybar. At this

time I sense my aorta being severed by that poison."'"

Al-Bukhari gave this as being mu'allaq.

The viifi:;. al-Bayhaqi gave it from aI-I;!akim, from Abu Bakr b. Mul;1ammad

b. Al;1mad b. Ya1)ya aI-Ashqar,from Yusufb. Musa, from Al;1mad b. Salil;1, from

'Anbasa, from Yunus b. Yazid al-Ayb, from al-Zuhri.
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Al-Bayhaqi stated that al-I;Iakim informed him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting

A1)mad b. 'Abd al-Jabbar, ftom Abu Mu'awiya, ftom al-A'mash, from 'Abd

Allah b. Murra, from Abu ｡ ｬ Ｍ ａ Ｑ Ｉ ｷ ｾ Ｌ ftom 'Abd Allah b. Mas'ud, who said, "I

would prefer to swear nine times over that the Messenger of God (SAAS) was

murdered than to do so once that he was not killed! That is because God assigned

him to be a prophet and a martyr as well."

Al-Bukhari stated that Isl:taq related to him, quoting Bishr b. Shu'ayb b. Abu

I;Iarnza, quoting his father, ftom al-Zuhri, who said, "'Abd Allah b. Ka'b b. Malik

｡ｬＭａｮｾ｡ｲｩ - Ka'b b. Malik having been one of the three men who had received

forgiveness '38 - informed me that 'Abd Allah b. 'Abbas told him when 'Ali b. Abu

Talib came out after having been with the Messenger of God (SAAS), during the

illness in which he died, people asked him, 'Abu al-I;Iasan! How is the Messenger

of God, doing this morning?' He replied, 'Thanks be to God, he is recovered.'

"'Abbas b. 'Abd al-Malik took 'Ali by the hand and said, 'Three days ftom

now, I swear by God, you will be 'slave of the stafP.139 I swear, I can see that the

Messenger of God (SAAS) will die ftom this illness. I well know how members

of the 'Abd al-Munalib family look when near death, Let us go to the Messenger

of God, and ask him to whom rule will go. If to us, then we will know it; if to

someone other than us, we can tell him and he (the Prophet (SAAS» can tell him

to care for us.'

"'Ali stated, 'I swear by God, if we asked the Messenger of God (SAAS) for

it (the rule) and he refused it, then the people would never give it to us after him.

So I swear, I'll not ask the Messenger of God for it.'''

Al-Bukhari is alone in giving this.

Al-Bukhan stated that Qutayba related to him, quoting Sufyan, from Sulayman

al-Al:twal, from Sa'id b. Jubayr, who said, "Ibn 'Abbas stated, 'What a terrible

Thursday that was! The illness of the Messenger of God (SAAS) worsened.

Then he asked, "Bring me writing materials with which I can write you a

document after which Y\lU will never go astray." People disputed over this - and

there should never be disputation in the presence ofa ptophet. Some said, "What

is wtong with him; is he delirious? Question him." So they went to him to ask

him. He told them, "Leaveme alone; my present condition is better than that to

which you invite me." He then advised them to do three things. He said, "Remove

the unbelievers from the Arabian peninsula. Treat with dignity delegations

as you saw me treat them." And he either did not speak the third request, or he

spoke it but I have forgotten it.'''

Al-Bukhan also narrated it elsewhere; Muslim gave it from a I;adith of Sufyan

b. 'Uyayna.

Al-Bukhari then stated that 'Ali b. 'Abd Allah related to him, quoting 'Abd

al-Razzaq, quoting Ma'mar, from al-Zuhri, ftom 'Ubayd Allah b. 'Abd Allah,

138. A reference to the three Muslims who had held back from participation in the attack on

Tabuk ordered by the Prophet (SAAS). See above, Vol. IV, pages 29-33.

139. Under a new ruler, that is.



IMAM ABU AL-FIDA' ISMA'IL IBN KATHIR 327

from Ibn 'Abbas, who said, "When death was close for the Messenger of God

(SAAS), and there were men present in his home, he said, 'Come close; I will

write a document for you after which you will never go astray.' Some of them

then said, '(But) the Messenger of God is overcome by illness, and you have the

Qur'an. God's Book is enough for us.'

"The household differed among themselves and disputed. Some said, 'Go

over near him and let him write something after which you will never stray.'

Others said the contrary. When their disputation increased, the Messenger of

God (SAAS) told them, 'Go away!'

"'Ubayd Allah said, 'Ibn 'Abbas stated, "It was truly disastrous that, due to

their noise and disputation, the Messenger of God (SAAS) was prevented from

writing that document for them."'"

Muslim narrated it from Mui)ammad b. Riifi', as did 'Abd b. I;!umayd, both

quoting from 'Abd al-Razzaq in the same way. Al-BukhiiIi gave it in various

places in his ,afzifz collection from a fzadith ofMa'mar and Yunus, from al-Zuhri.

This fzadith has served to feed the imaginations of certain foolish persons, who

advocate improper innovative practices. These adherents of the shi'a and others,

all claimed that the Messenger of God (SAAS) wished to write in the document

referred to above what they purpose in their own statements. This claim oftheirs

constitutes adherence to reasoning by allegory and disregard for what is fully

established. l40

Orthodox scholars accept what is fully established and reject what might be

viewed as allegorical. This is the methodology ofthose firmly rooted in knowledge,

al-rasikhunafi al-'ilm, as God, the Almighty and Glorious characterized them in

His Book (surat Al 'lmran; III, v.7).

This area is one of those where the feet of many of the noisesome slip.

Orthodox scholars, however, follow no 'school of thought' but pursue the truth

alone, moving with it along whatever path it leads.

Whatever the Messenger of God (SAAS) wished to write came previously in

those afzadith that lend themselves to clear and unambiguous interpretation.

Imam Ai)mad stated that Mu'ammil related to him, quoting Nafi', from Ibn

'Amr, quoting Ibn Abu Mulayka, from 'A'isha who said, "When the Messenger

of God (SAAS) was suffering from that illness from which he died, he said,

'Summon Abu Bakr and his son, so that no one will lust after, or aspire to, Abu

Bakr's role.' He went on, 'God and the Believers reject that.' He said this twice."

'A'isha is quoted as then having said, "And God and the Believers did indeed

reject that!"

A\.1mad is alone in giving this from this line of transmission.

Ai)mad stated that Abu Mu'awiya related to him, quoting 'Abd al-Rai)man b.

Abu Bakr al-Qurashi, from Ibn Abu Mulayka, who quoted 'A'isha, who said,

140. The Arabic terms are mutashabih and mubkam.
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"When the illness of the Messenger of God (SAAS) worsened, he told 'Abd

al-Ra/.!man, Abu Bakr's son, 'Bring me a shoulder bone141 or a tablet so that I

can write for Abu Bakr a document about which no one can dispute.' When 'Abd

al-Ra/.!man went to do this, he said, 'God and the Believers reject there being

any disagreement over you, Abu Bakr!'"

A/.1mad is also alone in giving this from this line of transmission.

A1-Bukhilli narrated from Ya/.!ya b. Ya/.!ya, from Sulayman b. Bilal, from Ya/.!ya

b. Sa'id, from al-Qasim b. Mu/.!anunad, who quoted 'iPisha as stating that the

Messenger of God (SAAS) said, "I plan to send for Abu Bakr and his son to

make a covenant, lest people argue or have ambitions.' He went on, 'Either God

rejects or the Believers impel, or God impels and the Believers reject.'"

In the ,abfb collection of al-Bukhilri and in that of Muslim, there is a badfth

of Ibrmim b. Sa'd, from his father, from Mu/.!anunad b. Jubayr b. Mut'im, who

quoted his father as saying, "A woman came to the Messenger of God (SAAS),

and he told her to return to him again. She asked, 'But supposing I came and

did not find you?' - she seemed to be implying his death. He replied, 'If you do

not fmd me, then go to Abu Bakr.'''

It seems obvious - though God knows best - that she only said that to the

Messenger of God (SAAS), during the illness from which he died.

On the Thursday, five days before he died, the Messenger of God (SAAS)

had delivered an address in which he had asserted the superiority of Abu Bakr,

"the trusting", over the other Companions, as part of his direction that he (Abu

Bakr) lead them (in prayer).

It may perhaps be that this address should be viewed as a substitution for what

he intended to write in the document.

He had washed himself prior to making that noble address. They had

sprinkled over him water from seven water-skins, the openings ofwhich had not

been untied. This is referred to (in the ,abfb collections) in the chapter, Seeking

a cure by seven (washings); abadfth referring to this are also given elsewhere than

in this section.

The point here is that the Messenger of God (SAAS) washed, went out and

performed prayer with the people, and then made an address to them. This is

shown above in the badfth quoting 'A'isha, may God be pleased with her.

THE AijADITH MAKING REFERENCE TO THAT.

AI-Bayhaqi stated that al-I;Iakim informed him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｮ ｵ ｮ Ｌ from A/.!mad

b. 'Abd al-Jabbar, from Yunus b. Bukayr, from Mu/.!anunad b. Is/.!aq, from

al-Zuhrt, from Ayyub b. Bashir, who stated, "The Messenger of God (SAAS)

said during his illness, 'Pour water over me from seven water-skins from seven

different wells so that I can go out and make a covenant with the people.'

141. Paper not yet having been invented, sources tell us that Arabs wrote on large bones and

pieces ofleather, etc.
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"They did so and he went out and sat upon the minbar. The first thing he

did, after praising and thanking God, was to refer to his Companions who had

attended the battle of Ui)ud; he asked God's forgiveness for them and said a

prayer for them. He then said, 'Muhajiriin, you have become very numerous

while the ｡ ｾ ｡ ｲ have remained as they were and have not increased in number.

They are my saviours, those with whom I sought refuge. Honour them for their

exploits and disregard their shortcomings.'

"He went on, 'People, one servant of God has been given by God to choose

between what is upon earth and what is with God. And he has chosen what is

with God.'

"Abu Bakr, may God be pleased with him, was one among the people there

who understood this and he wept, saying, 'We would redeem you with ourselves,

our children and our possessions!' But the Messenger of God (SAAS) said,

'Take it easy, Abu Bakr! Look at these doors leading in to the mosque and close

them all off, except for the one from Abu Bakr's house. I know of no one whom

I consider a finer Companion than him.'''

This badith is mursal, incomplete in its line; there are many testimonies to

it. AI-Waqidi stated that Farwa b. Zabid b. Taws related to him, from 'A>isha,

daughter of Sa'd, from Umm Dharr, who quoted Umm Salama, wife of the

Prophet (SAAS), as saying, "The Messenger of God (SAAS) went outside

wearing a piece ofcloth around his head. When he sat down on the minbar people

stared hard at the minbar and flocked around him. He said, 'By Him in whose

hand is my soul, I am at this hour standing at the bawd, "the pool".' He then

spoke the shahada. When he had fmished this, the first words he spoke were to

ask forgiveness for the martyrs killed at Ui)ud. He then said, 'One servant of

God has been asked to choose between this world and that with God; and this

servant has chosen that with God.'

"Abu Bakr wept; we were surprised at his weeping. He said, 'By my father and

my mother! We would redeem you with our fathers, our mothers, ourselves and

our possessions!' It was the Messenger of God (SAAS), who had been given the

choice, and Abu Bakr was the most aware of us what the Messenger of God

(SAAS) had meant. The latter then said to him, 'Take it easy, Abu Bakr!'"

Imam AQmad stated that AbU 'Amir related to him, quoting Fulayi), from

Salim Abu al-Na<jr, from Bishr b. Sa'id, who quoted Abu Sa'Id as saying, "The

Messenger of God (SAAS) made an address to the people and said, 'God had a

worshipper make a choice between this world and that with him. That worshipper

chose that with God.'

"Abu Bakr wept. We were surprised at his weeping at the Messenger of God

(SAAS), having made a reference to a 'worshipper'. For it was the Messenger of

God (SAAS) who had been given the choice and Abu Bakr was the most aware

of us what he meant. The Messenger of God (SAAS) said, 'The person most

faithful to myself in his friendship and his wealth is Abu Bakr. If! were to take

any other than God as my Companion, I would so take Abu Bakr. However,
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(what I do have with him) inhe companionship of Islam and his love. Every

door in the mosqne has been shut except that ofAbu Bakr.'"

AI-Bukharj narrated it thus from a I;adith of Abu 'Amir aI-'AqadL

Imam A/.1mad narrated it from YiinUS, from Fulay/.1, from Salim b. Abu

al-Nagr, from 'Ubayd b. I:Iunayn and Bishr b. Sa'jd, from Abu Sa'jd.

AI-Bukharl narrated it similarly, as did Muslim, from a I;adith of Fulay/.1;

Malik b. Anas gave it from Salim, from Bishr b. Sa'ld and 'Ubayd b. I:Iunayn,

both of whom quoted from Abu Sa'jd in similar terms.

Imam A/.1rnad stated that Abu aI-WaIjd related to him, quoting Hisham,

quoting Abu 'Awana, from 'Abd aI-Malik, from Ibn Abu al-Mu'alla, from his

father (who said) "The Messenger ofGod (SAAS) one day made an address and

said, 'A man has been given by his Lord to choose between living on earth so

long as he wishes and eating on earth whatever he wishes, and between meeting

his Lord. And he has chosen to meet with his Lord.'

"Abu Bakr wept. The Companions of the Messenger of God (SAAS) asked

one another, 'Aren't you surprised at this sheikh and the Messenger of God,

referring to a fine man to whom God has given the choice of remaining on earth

or meeting his Lord and him choosing to meet his Lord?' For it was Abu Bakr

who was most aware of what the Messenger of God (SAAS) had meant. And

Abu Bakr responded, 'No, we will redeem you with our possessions and our

children!' And so the Messenger of God (SAAS) said, 'No person is more

faithful to us in his friendship and generosity than (Abu Bakr) Ibn Abu Qu/.1afa.

And were I to take someone as my Companion, that person would be Ibn Abu

Qu/.1afa. However, there (is between us) love, brotherly feelings and faith. Yonr

friend is the companion of God, Almighty and Glorious is He.'''

A/.1rnad is alone in giving this. The correct name in the above line of trans­

mission is "Ibn Sa'jd b. aI"Mu'alla". However, God knows best.

The I;afi.. al-Bayhaqj narrated through Is/.1aq b. Ibrahjm - he being Ibn

Rahaway/.1 - who quoted Zakariyya' b. 'Adl, quoting 'Ubayd Allah b. 'Amr

al-Raqqj, from Zayd b. Abu Anlsa, from 'Amr b. Murra, from 'Abd Allah b.

al-I:Iarith, who quoted ]undab as having said that he heard the Messenger

of God (SAAS) saying, five days before his death, "From (all of) you I have

had brothers and friends. I release each companion from his companionship. If

I were to take from my nation one companion, then that would be Abu Bakr. My

Lord has taken me as His companion, as He did Abraham. A people who came

prior to yourselves treated the graves oftheir prophets and holy men as mosques.

Do not treat graves as mosques; I prohibit you from doing that."

Muslim narrated this in his ｾ｡ｬ［ｩｬ［ collection, from Is/.1aq b. Rahawayh in

similar terms.

This day that preceded his death by five days was that Thursday referred to

above by Ibn 'Abbas.

We have given this address from Ibn 'Abbas. The I;afi.. aI-Bayhaqj stated

that Abu aI-I:Iasan b. Mu/.1ammad al-Muqri' informed him, quoting aI-I:Iasan b.
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Mul:Iamad b. Isl:Iaq, quoting YUsufb. Ya'qub - he being Ibn 'Awana al-Isfaraylnl

- who said, "Mul:Iammad b. Abu Bakr related to us, quoting Wahb b. Jarlr,

quoting his father, who said, 'I heard Ya'1a b. I:Iaklm relate from qkrima, who

quoted Ibn 'Abbas as saying, "The Prophet (SAAS) went outside during the

illness from which he died with his head bandaged by a piece of cloth. He

mounted the minbar, gave praise and thanks to God, then said, 'Not one of the

people has been more faithful to me with both himself and his possessions than

Abu Bakr. If I were taking anyone of the people as a companion, that person

would be Abu Bakr. However, (what I have with him) is the companionship of

Islam, which is best. Close off from me every entry-way into the mosque except

that of Abu Bakr."""

Al-Bukharl narrated it from 'Ubayd Allah b. Mul:Iammad al-Ju'fl, from Wahb

b. Jarlr b. I:Iazim, from his father. In the words of the Prophet (SAAS), "Close·

off from me every khawja, 'entry-way'" - by which he meant the small doors

- 'into the mosque except that of Abu Bakr", he was making a reference to the

caliphate. That is, so that he (Abu Bakr) could pass through it to lead the prayer

with the Muslims.

Al-BukhaIi also narrated it from the ftadith of 'Abd al-Ral.iman b. Sulayman

b. I:Ian?ala b. al-Ghasll, from qkrima, from Ibn 'Abbas. He stated that the

Messenger of God (SAAS) came out in the illness from which he died with his

head wrapped in a blackish cloth, with a mantle over his shoulders and sat upon

the minbar. Ibn 'Abbas went on to quote the address, inclnding his counsel to

the anFiir, and concluded with the words, "It was the last meeting the Messenger

of God (SAAS) attended until he died." By this he meant that this was the

last address made by the Messenger of God (SAAS).

This ftadith is also recorded (as follows) from an anomalous and different line

of transmission from Ibn 'Abbas; its wording is also gharib, "anomalous".

AI-Bayhaql stated that 'AlJ b. Al:Imad b. 'Abdan informed him, qnoting Al:Imad

b. 'Ubayd al-Saffar, quoting Ibn Abu Qtmmash - he being Mul:Iammad b. 'lsa­

quoting Musa b. Isma'il Abu qmran al-Jubbuli, quoting Ma'an b. 'lsa al-Qazzaz,

from al-I:Iarith b. 'Abd ai-Malik b. 'Abd Allah b. Unays al-Laythi, from al-Qisirn

b. Yazld b. 'Abd Allah b. Qtslt, from his father, from 'Ata', from Ibn 'Abbas,

from al-Faql b. 'Abbas, who said, "The Messenger of God (SAAS) came to me

while severely ill and having bandaged his head. He said, 'Faql, take my hand.'

I did so until he had mounted the minbar. He then said, 'Summon the people,

Faql.' I cried ont, 'General assembly for prayer!'

"People assembled and the Messenger of God {SAAS) arose to address them.

He said, 'To proceed, my absence from among you is near at hand. You will not

longer see me among you in this place. I have been thinking that there was no

one who could dispense with my affairs unless I do it among you (personally). If

there is anyone whose back I have whipped, then here is my own back; let that

person retaliate. Anyone whose money I took: here is mine from which he may

take. Anyone against whose honour I have cursed should retaliate against mine.
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Let no man say, 'I fear rancour from the Messenger of God.' Indeed not;

rancour is not my nature or my character. Those ofyou I like best are those who

will either take their due ifI am in their debt or release me therefrom, that I meet

Almighty God, without any injustice on anyone because ofme.'

"One of the men arose and said, 'Messenger of God, you have three dirhams

ofmine.' He replied, 'I will not give the lie to anyone, nor will I ask him to swear

an oath. Why do I have your money?' The man answered, 'Don't you remember

how once a beggar passed you and you gave me orders, so I awarded him three

dirhams?' He said, 'Give it to him, Fag!!' And he told the man to sit.

"The Messenger of God (SAAS) then returned to his original address and

said, 'Anyone of you who still has anything resulting from deception should

return it.' A man got up and said, 'Messenger ofGod, I have three dirhams I took

by deceit.' 'Why did you do so?' he asked. 'I needed it,' he replied. 'Take it from

him, Fagl,' the Messenger of God (SAAS) said.

"He again reverted to his original address, then said, 'People, if any ofyou are

troubled, stand and I will say a prayer for you.'

"One man arose and said, 'Messenger of God, I am a hypocrite, a liar and I

sleep to excess.' 'Umar b. al-Khanab interjected, 'Confound you, fellow! God

would have covered for you (your shortcomings) if only you had done so for

yourself]' The Messenger of God (SAAS) said, 'Quiet, Ibn al-Khanab! Scandal

on earth is easier to bear than scandal in the afterlife! 0 God, favour him with

veracity and faith and take away his sleep, if he so wishes that.'

"The Messenger of God (SAAS) then said, ''Umar is with me, and I with

'Umar. And the truth after me is with 'Umar.'''

In both the line of transmission and the text of this ltadith there is much that

is anomalous.

An Account ofthe order by the Messenger ofGod (SAAS), to Abu

Bakr, 'The Trusting', to lead the prayer with all the Companions, in

the presence ofthem all. And how the Messenger ofGod (SAAS) came

out and prayed behind him, emulating him in some ofthe prayers, as we

shall relate, and how the latter acted as imam for the former andfor

those ofthe Companions after him.

Imam Al.Jmad stated that Ya'qub related to him, quoting his father, from Ibn

Isl.Jaq, quoting Ibn Shihab al-Zuhri, quoting 'Abd ai-Malik b. Abu Bakr b. 'Abd

al-Ral.Jman b. al-I;Iarith b. Hisham, from his father, from 'Abd Allah b. Hisham,

from his father, from 'Abd Allah b. Zam'a b. al-Aswad b. al-Muttalib b. Asad,

who said, "When the illness of the Messenger of God (SAAS) grew more

intense, I was there with him, along with a group ofhis Companions. Bila! made

the call to prayer and he (the Prophet (SAAS)) said, 'Tell someone to lead the

people in prayer.'
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"So I went off and found 'Omar among the people, Abu Bakr being absent. I

said, ''Omar, get up and lead people in ptayer.' When 'Omar made the declaration

that 'God is most Great!' the Messenger ofGod ($AAS) heard his voice- he was

a man with a loud voice - and asked, 'Where is Abu Bakr? God refuses that, as

do the Muslims! God refuses that, as do the Muslims!'

"He then sent for Abu Bakr and he came after 'Umar had led that prayer. And

then Abu Bakr prayed with the people."

'Abd Allah b. Zam'a went on, "'Umar said to me, 'Confound you! What

have you done, Ibn Zam'a! By God, I only thought that it was the Messenger of

God who told me to do it. Otherwise, I would not have led the ptayer.' I replied,

'I swear that was not what the Messenger of God ordered. However, when I did

not see Abu Bakr, I thought you the most deserving man present at the prayer.'''

That is also how Abu Da'ud narrated it, from the 1;adith of Ibn Isl)aq quoting

a1-Zuhri. Yunus b. Bukayr narrated it from Ibn Isl)aq, quoting Ya'qub b. 'Otba,

from Abu Bakr b. 'Abd a1-Ral)man, from 'Abd Allah b. Zam'a, as above.

Abu Da'ud stated that AJ:tmad b. $a!il:t related to him, quoting Ibn Abu Fudayk,

quoting Musa b. Ya'qub, from 'Abd a1-Ral)man b. Isl)aq, from Ibn Shihab, from

'Obayd Allah b. 'Abd Allah b. 'Otba, (who said) that 'Abd Allah b. Zam'a

related to him the following account, "When the Prophet ($AAS) heard 'Omar's

voice, he came out, so that his head could be seen looking out from his room.

Then he exclaimed, 'No! No! Only Ibn Abu Qul)afa shall lead the people in

prayer!' He spoke this in anger."

AI-BukharI stated that 'Omar b. ｉＺｉ｡ｦｾ related to him, quoting his father, quoting

al-A'mash, from Ibrahim (who stated that) al-Aswad said, "We were with 'A'isha

at her home and made reference to the assiduity (of the Messenger of God

($AAS)), to prayer and to her. She said, 'When the Messenger of God ($AAS)

was suffering from the illness from which he died, and the time for the prayer

arrived and Bilal made the call to it, he said, "Tell AbU Bakr to lead the people

in prayer." He was told, "Abu Bakr is a grievously sad man; if he were to stand

up in your place, he would not be able to proceed with the prayer." The

Messenger of God ($AAS) repeated what he had said and the same response was

given him. He said it a third time, then went on, "You women are like Joseph's

companions. Tell Abu Bakr to lead the ptayer with the people!"

"'Abu Bakr went out (to perform the prayer). The Messenger of God ($AAS)

felt somewhat better and went out, being helped forward between two men;

I seem to see now his two feet dragging in pain. Abu Bakr wanted to stay back,

but the Prophet ($AAS) gestured to him to remain in his place. He was then

brought and seated at his side.'''

(AI-Bukhari's account continues) "Someone asked al-A'mash, 'Was the

Messenger of God ($AAS) praying and Abu Bakr ptaying as he did, with the

people then following the prayer of Abu Bakr?' Using his head, al-A'mash

answered in the affinnative."
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AI-Bukhari weut on, "Abu Da'ud narrated this in part from Shu'ba. Abu

Mu'awiya added the following to the account given by al-A'mash, 'He sat at

the right side of Abu Bakr; Abu Bakr was standiug as he prayed.'"

AI-Bukhali narrated this in several places in his work. Muslim, al-Nasa'i and

Ibn Maja narrated it along various lines of transmission from al-A'mash. In one

of these al-Bukhari gave it from Qutayba; Muslim gave it from Abu Bakr b. Abu

Shayba and Ya\:tya b. Yai)ya, from Abu Mu'awiya.

AI-Bukhan also stated that 'Abd Allah b. Yusufrelated to him, quoting Malik,

from Hisham b. 'Urwa, from his father, from 'A'isha, to the effect that she

stated, "The Messenger of God (SAAS) said during his illness, 'Tell Abu Bakr

to lead the prayer for the people.'"

Ibn Shihab stated, "'Ubayd Allah b. 'Abd Allah quoted 'A>isha as having said,

'I opposed the Messenger of God (SAAS) in this; the only thing making me

oppose him was my concern that the people would perceive Abu Bakr's praying

as an evil portent, though I knew that would be the case no matter who took

his place. What I wanted was to have the Messenger of God (SAAS) deflect this

away from Abu Bakr to someone else.'"

In the 5al;il; collection of Muslim, it is stated in a I;adith of 'Abd al-Razzaq,

from Ma'mar, from al-Zuhli, who said, "I;!arnza b. 'Abd Allah b. 'Umar informed

me that 'A'isha stated, 'When the Messenger of God (SAAS) carne into my

house, he said, 'Tell Abu Bakr to lead the people in the prayer.' I said, 'Messenger

of God, Abu Bakr is a sensitive man; ifhe recites the QJIr'an, he will not be able

to restrain his tears. What if you were to tell someone else?'"

"'A'isha went on, 'I swear by God, I only did this out of my dislike that

the people would blame the fIrst man who prayed in place of the Messenger

of God (SAAS) as an evil portent. I reiterated this two or three times, but he

said, "Let Abu Bakr lead the prayer for the people. You women are like Joseph's

companions.'" "

In both 5al;il; collections there is a I;adith of 'Abd ai-Malik b. 'Umayr, from

Abu Burda, from Abu Musa, who quoted his father as statiug, "The Messenger

of God (SAAS) was ill and said, 'Tell Abu Bakr to lead the prayer for the people.'

"'A'isha said, 'Messeuger ofGod, Abu Bakr is a sensitive man; when he stands

up in your place, he won't be able to pray with the people.' He said, 'Tell Abu Bakr

to lead the prayer for the people. You women are likeJoseph's companions.' And

so Abu Bakr did lead the prayer throughout the (remainder of) the life of the

Messenger of God (SAAS)."

Imam Ai)mad stated that 'Abd al-Rai)man b. Mabdi related to him, quoting

Za'ida, from Musa b. Abu 'A'isha, from 'Ubayd Allah b. 'Abd Allah, who said,

"I went in to 'A'isha and asked, 'Would you tell me about the illness of the

Messenger of God (SAAS)?' She replied, 'Certainly. When he became very ill,

he asked, "Have the people prayed?" We replied, "No; they are waiting for you,

Messenger of God." He then said, "Pour some water into the wash basin for

me." We did so. He-then washed and made as if to get up to leave, but fainted.
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When he recovered, he asked, "Have the people prayed?" We replied, 'No; they

are waiting for you, Messenger of God." "Pour some water into the wash basin

for me," he asked. We did so and he washed and made as if to get up to leave,

but fainted. When he recovered, he asked, "Have the people prayed?" We replied,

"No; they are waiting for you, Messenger of God." He said, "Pour some water

into the wash basin for me," he asked. We did so and he washed and made as if

to get up to leave, but fainted. When he recovered, he asked, "Have the people

prayed?" We replied, "No; they are waiting for you.'"''

'A>isha went on, "The people were still in the mosque, waiting for the

Messenger of God ($AAS), for the al-'isha' prayer. The Messenger of God

($AAS) sent a message to Abu Bakr saying that he should lead the people

in prayer. Abu Bakr was a sensitive man and he asked, 'CUmar, you lead the

people in prayer.' He replied, 'No; you are more worthy of that.' But he did

lead them in prayer for those days.

"Then the Messenger of God ($AAS) recovered somewhat and went out,

being led between two men, one ofthem al-'Abbas, to perform the al-;.uhr prayer.

When Abu Bakr saw him, he went to move to the back, but the Messenger of

God ($AAS) gestured to him not to do so and ordered the two men to seat him

beside Abu Bakr. Abu Bakr began praying, standing while the Messenger ofGod

($AAS) prayed while seated."

'Ubayd Allah went on, "I then went in to Ibn 'Abbas and said, 'Should I tell

you what 'A'isha told me about the illness of the Messenger of God ($AAS)?'

'Let's hear it,' he replied. So I did tell him, and he contradicted nothing. He

did ask, 'Did she name to you the man who was with al-'Abbas?' I replied, 'No.'

'That was cAlI,' he said." .

Both al-Bukharl and Muslim narrated it from Al:unad b. Yunus, from Za'ida..

In one account, the text states, "Abu Bakr began praying with the prayer of

the Messenger of God ($AAS) while standing; the people repeated the prayer

delivered by Abu Bakr, while the Messenger of God ($AAS) remained seated."

ａ ｬ Ｍ ｂ ｾ ｹ ｨ ｡ ｱ ｩ ｳ ｴ ｡ ｴ ･ ､ Ｌ "In this it is stated that the Prophet ($AAS) led that prayer

and that Abu Bakr joined his prayer to it."

He went on, "Al-Aswad and CUrwa related it thus, from 'K'isha. Al-Arqam

b. Shural).bll narrated it thus from Ibn 'Abbas."

By this he is referring to the fzadith narrated by Imam Al).mad, who stated

that Yal).ya b. Zakariyya' b. Abu Za'ida related to him, quoting his father, from

Abu Isl).aq, from al-Arqam b. Shural).bll, from Ibn 'Abbas, who said, "When the

Prophet ($AAS) became sick, he ordered Abu Bakr to lead the people in prayer.

He then recovered and went out. When Abu Bakr became aware of him, he

wanted to withdraw, but the Prophet ($AAS) gestured to him and he sat down

next to Abu Bakr, on his left. He commenced with the verse at which Abu Bakr,

may God be pleased with him, had finished."

He then narrated it again from Walde, from Isrii'll, from Abu Isl).aq, from

Arqam, from Ibn 'Abbas at greater length.
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Waki'slated one time, "Abu Bakr would follow the Prophet (SAAS) (in that

prayer) and the people, Abu Bakr."

Ibn Maja narrated it from 'Ali b. Mul;1ammad, from Waki', from Isra'il, from

Abu Isl;1aq, from Arqam b. Shural;1bil, from Ibn 'Abbas.

Imam Al;1mad stated that Shababa b. Sawwar related to him, quoting Shu'ba,

from Nu'aym b. Abu Hind, from Abu Wa'il, from Masruq, who quoted 'A'isha

as saying, "During the illness from which he died, the Messenger ofGod (SAAS),

while seated, prayed behind AbU Bakr."

Al-Tirmidhi and al-Nasa'i narrated this from the badith of Shu'ba and

al-Tirmidhi categorized it as basan ffabib.

Al;1mad stated that Bakr b. qsa related to him that he heard Shu'ba b. al-I:Iajjaj

quote from Nu'aym b. Abu Hind, from Abu Wa'il, from Masruq, who quoted

'A'isha as slating, "Abu Bakr led the people in prayer while the Messenger of

God (SAAS) remained in the row (of worshippers)."

Al-Bayhaqi stated that Abu al-I:Iusayn b. al-Faql al-Q;1nan informed him,

quoting 'Abd Allah b. ]a'far, quoting Ya'qub b. Sufyan, quoting Muslim b.

Ibrahim, quoting Shu'ba, from Sulayman al-A'mash, from Ibrahim, from

al-Aswad, from 'A'isha, who said that the Messenger of God (SAAS) prayed

behind Abu Bakr.

The line of transmission for this is excellent; they (the major compilers) did

not give it.

Al-Bayhaqi stated, "I:Iumayd narrated it thus, from Anas b. Malik, as did

Yunus, from al-I:Iasan as being mursal. He then gave this from the line of

Hushaym, quoting Yunus from al-I:Iasan."

Hushaym stated that I:Iumayd informed him, from Anas b. Malik, (who said)

that, "The Messenger of God (SAAS) went out while Abu Bakr was leading

the people in prayer and sat down by his side. He was wearing a cloak, the

ends of which he crossed over. Abu Bakr prayed, as did the Messenger of God

(SAAS)."

Al-Bayhaqi stated that 'Ali b. AI;1mad b. 'Abdan informed him, quoting Al;1mad

b. 'Ubayd al-Saffar, quoting 'Ubayd b. Shurayk, quoting Ibn Abu Maryam,

quoting Mul;1ammad b. ]a'far, quoting I:Iumayd, who said that he heard Anas

say, "For the last prayer performed by the Messenger of God (SAAS) with the

people, he was wearing one piece of clothing wrapped around himself, and he

was positioned behind Abu Bakr."

I note that this line of transmission is excellent and conforms with the criteria

of the (compilers of) the ffabib collections; they did not include it.

This addendum is excellent - that it was the final prayer that the Prophet

(SAAS) performed with the people.

Al-Bayhaqi narrated through Sulayman b. Bilal and YaI;1ya b. Ayyfib, from

I:Iurnayd, from Anas, that the Prophet (SAAS) prayed while behind Abu Bakr,

wearing one garment the ends of which were crossed over. When he wished to

get up, he said, "Call Usama b. Zayd for me." He came aud the Messenger of
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God (SAAS), rested his back against Usama's chest. This was the last prayer

he performed.

AI-Bayhaql stated, "In this there is evidence that this prayer was that of the

morning of Monday, the day on which his death occurred, because that was the

last prayer he performed and because it is established that he died in the forenoon

of Monday."

What al-Bayhaql stated here he had taken intact from the work on the military

expeditions by Musa b. 'Uqba, for he related it thus. Abu al-Aswad narrated it

similarly, from 'Urwa..

That conclusion is weak. This was indeed the last prayer he performed with

the people, as is in accord with his addendum given above in the other account.

Because (both) are one (in meaning) it is necessary to understand the general

mutlaq tradition in light of the specific muqayyad tradition.

Moreover, it is not possible that this be the prayer of the early morning of

the Monday that was the day he died. Because he did not perform it with the

community, but in his home; this was due to his weak condition.

Proof of this is what al-Bukharl stated in his ｾ｡｢ｩＡｬ collection. He stated that

Abu al-Yaman related to him, quoting Shu'ayb, from al-Zuhrl, quoting Anas

b. Malik, who had followed the Prophet (SAAS), and been his servant and

companion. He stated, "Abu Bakr would pray before them during the illness

from which the Messenger of God (SAAS) died. This was until the Monday.

They (the Muslims) were in lines for the prayer when the Prophet (SAAS)

withdrew the curtain across his chamber and looked out at us. He was standing,

and his face was like that of a sheet from a mus/:taj1" He smiled and laughed. We

were becoming overwhelmed with delight at sight of the Prophet (SAAS), when

Abu Bakr turned around to straighten the line. He thought that the Prophet

(SAAS) was coming out for the prayer. But the latter gestured to us to complete

the prayer. He then drew down the curtain. That was the same day he died."

Muslim narrated it from a /:tadith of Sufyan b. 'Uyayna, Sablh b. Kaysan and

Ma'mar, from al-Zului, from Anas.

AI-Bukharl then stated that Abu Ma'mar related, quoting 'Abd al-Warith,

quoting 'Abd ai-'Azlz, from Anas b. Malik, who said, "The Messenger of God

(SAAS) did not come out for three days. Then the prayer was held. Abu Bakr

went to advance and the Messenger of God (SAAS) said, 'Take the screen.' He

raised it. And when the face of the Prophet (SAAS) became visible, we felt as

though we had never seen any more wonderful sight than it. The Prophet (SAAS)

gestured to Abu Bakr to go forward. The Prophet (SAAS) then released the

screen. He remained incapacitated (thereafter) until he died."

Muslim narrated it from a /:tadith of 'Abd al-Samad b. 'Abd al-Warith, from

his father.

142. The word means a book or manuscript and is commonly applied to the Q!1r'an. A footnote

in the Arabic printed text states that the phrase suggests the beauty of the face and the clarity and

luminosity of his skin.
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This provides very clear evidence that the Messenger of God (SAAS) did not

perform the ｡ ｬ Ｍ ｾ ｵ ｢ ｻ ｴ prayer with the people on the Monday, and that he had

withdrawn from them, not having gone out to them for three days.

We note that therefore the last prayer he performed with them was that of

al-;,uhr, as is clearly stated in the {tadith given above from 'A'isha. That would

have been on the Thursday, not the Saturday, nor the Sunday, as al-Bayhaqi

told it from the work on the military campaigns by Musil b. 'Uqba. That {tadith

is weak, especially in light of the address he made following it, and of his having

been absent from them on the Friday, Saturday and Sunday, these being those

full days.

AI-Zuhri stated, quoting Abu Bakr b. Abu Sabra, that Abu Bakr led them in

prayer 17 times. Others give tJiat number as 20. God knows best.

Then his noble visage appeared before them early in the morning of the

Monday, and he bad them farewell with a gaze that almost overwhelmed them

with delight. That was the last occasion on which he gathered with them. One

who might have spoken for them would have agreed with the poet, who said:

"I looked on as though death were only an hour away;

how would it be if the time remaining were to end with

Judgement Day!"

It is strange that the {taft;, al-Bayhaqi would give this {tadith from these two lines

and then say, in effect, "Perhaps the Prophet (SAAS) remained secluded from

them for the first raka'a then emerged for the second raka'a and performed

the prayer behind Abu Bakr, as 'Urwa and MUsil b. 'Uqba stated, that fact not

being apparent to Anas b. Malik. Or perhaps he gave part of the information, but

remained silent about the rest of it."

This statement of his is all the more improbable because Anas said, "He

remained incapacitated (thereafter) until he died." In one account he stated, "That

was his last contact with them." Precedence is to be accorded to the statements

of the ｡ ｬ Ｍ ｾ ｡ ｻ ｴ ｡ ｢ ｩ Ｌ "a Companion", over that of the al-tabi'i, "an authority of the

following generation".

But God knows best.

The outcome is that the Messenger of God (SAAS) did select Abu Bakr, "the

trusting", as imam for all the Companions in the prayer assembly, what is in

actuality the most important of the pillars of Islam.

Sheikh Abu aI-Basan aI-Ash'ari stated, "This selection (of Abu Bakr) is a fact

about the religion oflslam necessarily to be recognized."

He went on, "The selection of him by the Prophet (SAAS) is proof that Abu

Bakr was the Companion who was the most learned and the best reciter (of the

Qur'an). This is established in that statement of the Prophet (SAAS), accepted

as authentic by the scholars, in which he said, 'The person to act as the people's
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imam is to be the one who best recites the Book of God. Should several be equal

in this, then the imam should be the one most knowledgeable in the sunna. If

equal in this too, then the oldest of them. If equal in this, then the one of them

who first accepted Islam."

I note that these words of al-Ash'art, may God have mercy upon him, ought

to be inscribed in gold! All these qualities, moreover,-were combined in Abu

Bakr, may God be pleased with him.

The fact that the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ himself prayed behind Abu Bakr

at some of the prayers, as we have narrated above in authentic accounts, does not

(of course) negate the statements recorded in the ,a{zi{z collection to the effect

that Abu Bakr in fact followed him (in prayer). This is because those occasions

were at different prayer assemblies, as al-Shafi'j and other imams, may God the

Almighty and Glorious have mercy upon them all, state.

In addition, Malik, al-Shafi'j and a group of scholars including al-Bukharj

drew evidence from the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ performing the prayer seated,

as Abu Bakr imitated him while standing, the people meanwhile imitating Abu

Bakr. This, they maintain, renders invalid the statement of the Messenger of

God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ reported in the ,a{zi{z {zat/itk, which tells of when, while seated, he

performed prayer with some ofhis Companions. He had fallen from a horse and

his side had been injured. They then prayed while standing behind him. He

gestured to them to sit. When he had completed (the prayer), he said, "Thus

should you pray. By Him who bears my soul in His hand, would you behave

like the practice in Persia and Byzantium? It is they who stand over their elite

who sit!" He also said, "The imam is made solely to be imitated; ifhe says Allaku

Akbar! 'God is most Great!', then you say it. If he performs a rak'a, then you

do so. If he gets up, you get up. If he prostrates, you prostrate too. If he prays

seated, then you all pray seated."

They stated, "Then while he was ill, the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ was

seated while acting as their imam and they remained standing."

This indicates the abrogation of what is stated above. But God knows best.

The scholarly community has responded in many and various ways to this

evidence. The proper place to deal with it is in my large work al-A{zkam al-Kabir,
if God so wills it, and in Him is all trust and reliance.

In summary, there are those who claim that the Companions sat in accord

with his previous order while Abu Bakr only remained standing to report to

them from him.

Others maintain that Abu Bakr was actually and essentially acting as the imam,

as some of the narrators affirm, as was told above. And that Abu Bakr, due to

extreme politeness with the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ would not act prior to

him but imitated him. Thus it was as though the Prophet Ｈ ｾ ａ ａ ｓ Ｉ acted as the

imam of the imam. This is why they did not sit - because of their imitating Abu

Bakr while he stood. And Abu Bakr did not sit because he was an imam and
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because he was reporting to them the times of movement, being stationary and

the transitions in which the Messenger of God (SAAS) was engaging. But God

knows best.

Yet others maintain that there is a difference between a situation when the

prayer begins behind the imam when he is standing and continues to do so, even

if he might happen to sit during the prayer, as was the case here, and a situation

when the prayer begins behind the imam when he is seated. In such a latter case

it would be necessary to sit, because of the /;aditk narrated above. But God's

knows best.

THE MANNER OF HIS DYING, AND HIS ACTUAL DEATH.

'Imam AJ.unad stated that Abu Mu'awiya related to him, quoting ai-A'mash,

from Ibrahim aI-Taymi, from al-I;Iarith b. Suwayd, from 'Abd Allah, he being

Ibn Mas'ud, who said, "I went in to the Prophet (SAAS), when he was ill and

I touched him. I told him, 'Messenger of God, you are seriously ill.' 'Yes,' he

replied. 'I am ill enough for two!' I commented, 'You shall be doubly rewarded.'

'Yes,' he agreed, 'by Him in whose hand is my soul, every single Muslim who

suffers illness shall have God cast away his sins, just as a tree drops its leaves.'''

AI-Bukhari and Muslim gave it through various lines from Sulayrnan b.

Mahran al-A'mash.

The /;aft" Abu Yaqa ｡ｬＭｍ｡ｷｾｩｬｩ stated in his musnad collection that Isl:Iaq b.

Abu Isra'il related to him, quoting 'Abd aI-Razzaq, quoting Ma'mar, from Zayd

b. Aslam, from "a man", from Abu Sa'id al-Khudri (who said) that he placed his

hand upon the Prophet (SAAS), and told him, "By God, I can't bear to place my

hand upon you, your fever is so severe!" The Prophet (SAAS) replied, "For us

prophets affliction is doubled, just as our rewards are doubled. If one is a true

prophet one might be afflicted unto death by lice. A man might be so afflicted by

nakedness as to take his 'aba'a and make ajubba out of it. l43 People should rejoice

in deprivation as they do in prosperity."

The line of transmission for this /;aditk contains reference to "a man", who is

utterly unidentified. God knows best.

AI-Bukhari and Muslim narrated it from a /;adilk of SufYan aI-Thawri and

Shu'ba b. aI-I;Iajjaj, to whom Muslim added Jarir. All three quote from ai-A'mash,

from Abu Wa'il, the brother oflbn Salama, from Masruq, from 'j\'isha, who said,

"I never saw the pain of any person more intense than that of the Messenger of

God (SAAS)."

In the Fa/;,/; collection of al-Bukhari, from a /;aditk ofYazid b. aI-Hadd, from

'Abd aI-Ra\.tman b. ｡ｬＭｾｳｩｭＬ from his father, 'j\'isha is quoted as saying, "The

Messenger of God (SAAS) died (while resting) his head between my breast and

my chin. And I no longer abhor the death throes of anyone after (those of) the

Prophet (SAAS)."

143. That is, turn a lightweight wrap into a long, wide-sleeved outer garment.
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There is another I;adith narrated by al-Bukhari iu his ,al;il; collection that

states, "The Messenger of God (SAAS) said, 'Those persons most suffering

affliction are the prophets. Then come the pure, and then so on down. A man is

aftlicted to the degree ofhis faith; if fIrm in his faith, he will be severely aftlicted.'''

Imam Al:unad stated that Ya'qub related to him, quoting his father, quoting

Mu\.lanunad b. Is\.laq, quoting Sa'id b. 'Ubayd b. al-Sabbaq from Mu\.lammad b.

Usama b. Zayd, from his father Usama b. Zayd, who said, "When the Messenger

of God (SAAS) became severely ill, I came down, along with others, to Medina.

I went in to the Messenger of God (SAAS), and found him totally silent, not

speaking at all. He began raising his hands towards the sky, then dropped them

down on to me. I know that he was praying for me."

Al-Tirmidhi narrated this from Abu Kurayb, from YUnus b. Bukayr, from

Ibn Is\.laq. He categorized it as I;asan gharib.

In his work al-Muwatta' Imam Malik quoted Isma'i! b. Abu BakJm as saying

that he heard 'Umar b. 'Abd al-'Aziz say, "The last of the statements made

by the Messenger of God (SAAS) was, 'May God destroy the Jews and the

Christians! They have adopted the graves of their prophets as mosques. Two

religions shall not remain on the land of the Arabs!'"

He narrated it thus in the mursal mode from the Commander of the Believers

'Umar b. 'Abd al-'Aziz, may God have mercy upon him.

Al-Bukhari and Muslim narrated from a I;adith ofal-Zuhri, from 'Ubayd Allah

b. 'Abd Allah b. 'Utba, from ')\.'isha and Ibn 'Abbas, both ofwhom stated, "When

the Messenger of God (SAAS) received revelation, he would immediately throw

a khami,a1
¥ over his face. Ifhe felt depressed, he would take it offhis face. While

thus, he once said, 'May God damn the Jews and the Christians! They have

adopted the graves of their prophets as mosques!' He was cautioning against what

they did."

The I;aji" al-Bayhaqi stated that Abu Bakr b. Abu Raja' al-Adib informed

him, quoting Abu al-'Abbas ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting A\.lmad b. 'Abd al-Jabbar,

quoting Abu Bakr b. 'Ayyash, from al-Nmash, from Abu Sufyan, from Jabir b.

'Abd Allah, who said, "I heard the Messenger of God (SAAS) say three times

before his death, 'Think well of God!'"

In one I;adith it is narrated by Muslim from al-A'mash, from Abu Sufyan

Tal\.la b. NafI', who quoted Jabir as stating, "The Messenger of God (SAAS)

said, 'Let none of you die without thinking well of God, Almighty is He.'"

In another I;adtth narrated by Muslim, God Almighty is quoted as having

stated, "I am as My worshippers regard Me; let them therefore think well ofMe."

Al-Bayhaqi stated that al-Biikim informed him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting

Mu\.lammad b. Is\.laq al-SaghanJ, quoting Abu Khaythama Zuhayr b. Barb,

quoting Jarir, from Sulayman al-Taymi, from Q:ttada, from Anas, who said,

"The general testamentary statement spoken by the Messenger of God (SAAS)

144. A black-bordered cloak.
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when his death approached was, '(Uphold) prayer; and (care for) what your right

hands possess'. (He was saying this) until he began to gurgle over it and his

tongue could not pronounce it clearly."

AI-Nasa'l narrated this from IsJ:>aq b. Rahawayh, from Jarlr b. 'Abd al-l;Iamld;

Ibn Maja gave it from Abu al-Ash'ath, from Mu'tarnir b. Sulayman, who quoted

it from his father.

Imam AJ:>mad stated that Asba! b. MuJ:>ammad related to him, quoting al­

Taymi, from Q;ttada, from Anas b. Malik, who said, "The general testamentary

statement made by the Messenger of God (SAAS), when his death approached

was, '(Uphold) prayer; and (care for) what your right hands possess', until his

chest began to gurgle as he spoke, and his tongue could scarcely express it."

AI-Nasa'i and Ibn Maja narrated it from a badtth of Sulayman b. Tarkhan, he

being al-Taymi, from Q;ttada, from Anas.

It is also given by al-Nas;;>i from Q;ttada, from a companion ofhis, from Anas.

AJ:>mad stated that Bakr b. '1sa al-Rasibl related to him, quoting 'Vmar b.

al-Fagl, from Nu'aym b. Yazid, from 'AIi b. Abu Talib, who said, "The Messenger

of God (SAAS) ordered me to take him a thin bone on which he could write

what would prevent his nation from going astray after him. I was afraid that his

spirit would slip away before (my return). I told him, 'I will memorize and be

alert.' He said, 'I charge you (to attend to) the prayer, the zakltt and what your

right hands possess. '"

AJ:>mad is alone in giving it from this line.

Ya'qub b. Sufyan stated that Abu al-Nu'man MuJ:>ammad b. al-Fugayl related

to him, quoting Abu 'Awana,from Q;ttada, from Safina, from Umm Salama, who

said, "The general testamentary statement made by the Messenger of God

(SAAS), at his death was, 'prayer and what your right hands possess' until he

was gurgling with it in his chest and his tongue was not producing it."

AI-Nas;;>i narrated it thus from l;Iamid b. Mas'ada, from Yazid b. Zuray',

from Sa'id b. Abu 'Vruba, fromQ;ttada, from Safina, from Umm Salama.

AI-Bayhaqi stated, "What is true is what 'Affan narrated, from Hammam,

from Q;ttada, from Abu al-KhalJl, from Safina, from Umm Salama."

AI-Nasa'i also narrated it thus, as did Ibn Maja, from a badtth of Yazid b.

HarTIn, from Hammam, from Q;ttada, from SaliJ:t Abu ai-Khalil, from Safma, from

Umm Salama.

AI-Nasa'i also narrated it from Qutayba, from Abu 'Awana, from Q;ttada,

from Safina, from the Prophet (SAAS). He then narrated it from MuJ:>arnmad b.

'Abd Allah b. al-Mubarak, from YUnus b. MuJ:>arnmad, who said, "He narrated

it from Safina who gave it similarly."

AJ:>mad stated that YUnus related to him, quoting al-Layth, from Zayd b.

al-Hadd, from Musa b. Sarjis, from al-Qisim, from 'j\'isha, who said, "I watched

the Messenger of God (SAAS), while he was dying. With him there was a

vessel containing water. He would put his hand into the vessel then wipe his face

with the water. Then he would say, '0 God, spare me the pangs of death.'"
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AI-Tirmidhi, aI-Nasa'i and Ibn Maja narrated it from a badith of al-Layth.

AI-Tirmidhi categorized it as gharib.

Imam A!)mad stated that Waki' related to him, from Isma'il, from Mns'ab

b. Is!)aq b. Tal!)a, from 'X'isha, who quoted the Prophet (SAAS) as saying, "It

eases me that I have seen the whiteness of 'X'isha's palm in paradise."

A!)mad is alone in giving this; its line of transmission is not bad.

This gives evidence of the intensity of the love of the Messenger of God

(SAAS) for 'X'isha, may God be pleased with her.

People have made many comments relating to the magnitude oflove, but none

of them has reached this extent. They, moreover, exaggerate in their words that

have no truth to them. These words are truth, definitely and unquestionably.

J::Iammad b. Zayd stated, from AyyUb, from Ibn Abu Mulayka, who said,

"'X'isha stated, 'The Messenger of God (SAAS) died in my house. And he

died between my chest and my throat. Gabriel would protect him by saying a

prayer when he was sick; I started to ask God to protect him, and he raised his

sight to the sky. And he said, "With the Highest Companion! With the Highest

Companion!"

''''Abd al-Ra!)man b. Abu Bakr came in carrying a fresh date-palm leaf. He

looked at it, and I thought he needed it. So I took it and chewed on it and gave

it to him. He cleaned his teeth with it with more care than he ever did. He then

went to give it to me, but it fell from his hand. And so God mixed my saliva with

his on his last day on earth, (which was) also his first day in the Hereafter.'"

Al-BukharJ narrated it from Sulayman b. J::Iarb, from J::Iammad b. Zayd.

AI-Bayhaqi stated that Abu 'Abd Allah ｡ ｬ Ｍ ｊ Ｚ Ｚ ｉ ｡ ｦ ｾ informed him, quoting Abu

Nasr A!)mad b. Sahl, the jurist at Bukhara, quoting Siili!) b. Mu!)ammad aI-J::Iafi?

ofBaghdad, quoting Da'ud, from 'Amr b. Zuhayr aI-l)abbi, quoting <[sa b. Yunus,

from 'Vmar b. Sa'id b. Abu J::Iusayn, quoting Ibn Abu Mulayka (who said) that

Abu 'Amr Dhakwan, the freed-man of 'A'isha informed him that 'A'isha used

to say, "It is one of God's blessings to me that the Messenger of God (SAAS)

died on the day of my turn, in my house, between my chest and my neck, and

that he mixed my saliva with his at his death."

She went on, "My brother came in carrying a palm-wood toothpick. I was

resting the Messenger of God (SAAS), on my chest and saw him looking at the

toothpick. I knew that he was accustomed to and enjoyed using them. I asked

him, 'Shall I get it for you!' He nodded in assent. I softened it for him and he

used it in his mouth. Between his hands he was holding a pot or a tin containing

water. He began putting his hand in the water and wiping his face with it. After

that he raised his hands and said, 'There is no god but God! Death has its

pangs.' Then he lifted his left (fore-finger) and began saying, 'With the Highest

Companion! With the Highest Companion!' until he died and his hand slipped

into the water."

AI-Bukhart narrated this from Mu!)ammad (b. 'Ubayd), from <[sa b. YUnus.
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Abu Da'ud al-TayaIisi stated that Shu'ba related to him, from Sa'd b. Ibrahim,

who said that he heard 'lJrwa quote 'A'isha as having said, "We used to tell one

another that a prophet would not die until given to choose between this world

and the hereafter. And during the illness of the Messenger of God (SAAS),

from which he died, I offered him a seed and heard him say, 'With those prophets,

holy men, martyrs and men ofpurity - they would be fine Companions.' And we

thought that he had been given to choose."

Both compilers of the ｾ ｡ ｦ ｴ ｩ ｦ ｴ collections gave this from Shu'ba.

AI-Zuhri stated that Sa'id b.. al-Musayyab and 'lJrwa b. al-Zubayr were

among various scholars who quoted 'A'isha as having said, "The Messenger of

God (SAAS) used to say - while healthy - that no prophet would be taken by

death until he had seen his resting place in heaven and had been asked to make

a choice. When the Messenger of God (SAAS) put his head down upon my

thigh, he lost consciousness for a period. Then he came to and fixed his gaze

upon the ceiling. He said, '0 God, the Highest Companion!' I know it related to

what we had been talking about when he was healthy, that a prophet would not

be taken in death before he had seen his resting place in heaven and had been

offered a choice. So I commented, 'Then he is not choosing (to remain with) us.'

And those words, 'the Highest Companion' were the final words uttered by the

Messenger of God (SAAS)."

Both compilers of the ｾ ｡ ｦ ｴ ｩ ｦ ｴ collections gave them on more than one line of

transmission from al-Zuhfi. Sufyan - Sufyan al-Thawn, that is - quoted from

Isma'll b. Abu KhaIid, from Abu Burda, from 'A'isha, who said, "The Messenger

ofGod (SAAS) lost consciousness while he was in my lap. I set about wiping his

face and praying for a cure for him. He said, 'No; I ask God, the Most Gracious,

the Highest Companion, with Gabriel, Mika'il and Israfil.'"

AI-Nasa'i narrated it from a ftadith of Sufyan al-Thawri.

AI-Bayhaqi stated that Abu 'Abd Allah ｡ ｬ Ｍ ｬ ［ ｉ ｡ ｦ ｩ ｾ and others informed them

that Abu al-'Abbas ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ related to them, quoting Mul:Iammad b. 'Abd Allah

b. 'Abd al-l;Iakam, quoting Anas b. qya<j, from Hisham b. 'lJrwa, from 'Abbad

b. 'Abd Allah b. al-Zubayr, that 'A'isha narrated to him that she heard the

Messenger of God (SAAS), and listened to him before he died while resting on

her chest, saying, "0 God, forgive and have mercy on me; and let me join the

Highest Companion!"

Both compilers of the ｾ ｡ ｦ ｴ ｩ ｦ ｴ collections gave it from a ftadith of Hisham b.

'lJrwa.

Imam Al).mad stated that Ya'qub related to him, quoting his father, from Ibn

Isl:Iaq, quoting Ibn 'Abbad b. 'Abd Allah b. al-Zubayr, from his father 'Abbad,

who quoted 'A'isha as saying, "The Messenger ofGod (SAAS) died between my

chest and my neck and in my domain. And I did not do harm to anyone therein.

And it is because of my comfort and my youth that the Messenger of God

(SAAS) was taken while in my lap. Then I placed his head upon a pillow and

arose to slap myself and strike my face along with the women."
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Imam Al)mad stated that Mul)ammad b. 'Abd Allah b. al-Zubayr, quoted

Kathir b. Zayd, from al-Munalib b. 'Abd Allah, who quoted 'I\.'isha as having

said, "The Messenger of God ($AAS) used to say, 'Every single prophet has

his spirit taken, and he sees the reward and thereafter it is returned to him;

and he is made to choose between having it returned to him or joining (God).' I

had learned that from him. As I rested him against my chest, I looked at him as

he turned his neck and I said, 'He has decided.' I knew what he had said. I was

looking right at him when he raised himself up and stared. I said, 'Then, by God,

he is not choosing us!' He said, 'With the Highest Companion, in paradise with

those prophets, men of trust, martyrs and men of purity ... fme, those men, as

companions.' "

Al)mad is alone in giving this. They (the other major compilers ofthe traditions)

did not include it.

Imam Al)mad stated that 'Affan related to him, quoting Hammam, quoting

Hisham b. 'lJrwa, from his father, who quoted 'I\.'isha as having said, "The

Messenger of God ($AAS) died while his head was between my breast and

my neck. And when his soul came forth, I had never experienced a finer scent

than it."

This line of transmission is ,a[l;[I, according to the criteria of both ,a[l;[I

collections; not one of the compilers of the six (canonical) books of traditions

gave it.

AI-Bayhaqi narrated it from a [ladith of l::Ianbal b. Isl).aq, from 'Affan.

AI-Bayhaqi stated that Abii 'Abd Allah ｡ｬＭｬＺＺｉ｡ｦｩｾ informed him, quoting Abii

al-'Abbas al-Asamm, quoting Al)mad b. 'Abd al-Jabbar, quoting Yiinus, from

Abii Ma'shar, from Mul).ammad b. Q;tys, from Abii 'lJrwa, from Umm Salama,

who said, "I placed my hand upon the chest of the Messenger of God ($AAS),

the day he died, and a mouthful passed on to me. And (even though) I perform

the ablutions the scent ofmusk never leaves my hand."

Al)mad stated that both 'Affan and Bahz stated to him, "Sulayman b. al-Mughlra

related to us, quoting l::Iumayd b. Hilal, from Abii Burda, who said, 'I went in to

visit 'I\.'isha and she brought out to us a coarse wrap like those made in Yemen

and one of those garments they call al-mulabbada, "closely woven". She said,

"The Messenger of God ($AAS) died while wearing these.'"''

All the scholarly community narrated this, except for al-Nasa'i, from several

lines, back to l::Iumayd b. Hila!. AI-Tirmidhi characterized it as [lasan ,a[l;[I.

Imam Al).mad stated that Bahz related to him, quoting l::Iammad b. Salama,

quoting Abii 'Irnran al-Jawni, from Yazid b. Babaniis, who said, "land a

companion went to 'I\.'isha and asked if we could visit with her. She set down a

cushion for us and threw a veil over herself. My companion asked, 'Mother of

the Believers, what do you have to say about the al-'iriik, "the death agony"? She

replied, 'What do you imply with that word, al-'iriik?' I knocked against my

companion's shoulder and she commented, 'Careful! You hurt your brother!'

She went on, 'By al-'iriik do you mean al-ma[l;tf., "menstruation"? Speak what
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God, Almighty and Glorious is He, said about menstruation! Well, the Messenger

of God (SAAS) would put a cloak over me and touch my head. There would be

a blanket between myself and him when I was menstruating.

'''Whenever the Messenger of God (SAAS) passed by my door, he would

speak words with which God would help me. One day he went by without

saying anything. Then he passed by again twice or thrice without speaking. I told

my servant girl, "Put out a cushion for me at the door." I then bandaged up my

head. He passed by and asked, "What is wrong with you, 'A'isha?" "My head

hurts," I replied. He commented, "And mine too!"

'''Soon after that he was brought back, being borne in a cloth. He entered my

quarters and sent a message to the (other) wives saying, "I am ill and unable

to make my round to you. Permit me to remain with 'A'isha." I would nurse

him, though I had never nursed anyone before. One day, while he was resting on

my shoulder, he turned his head towardS mine. I thought he wanted something

from my head, but a cold discharge came from inside his mouth and fell at the

opening of my neck. My skin shivered at it, and I thought he had fainted. So I

covered him with a blanket.

''''Vmar and al-Mughlra arrived and asked to come in; I invited them

in, drawing the veil over myself. 'Vmar then looked at him and exclaimed,

"What a faint! The Messenger of God is totally unconscious!" They both arose,

and when they drew near the door, al-Mughlra said, "'Vmar, the Messenger

of God has died." I exclaimed, "You're lying! You must be planning some

mischief] The Messenger of God would not die before God had wiped out the

hypocrites!"

'''Abu Bakr came. I drew aside the veil and he looked at him. Then he

said, "To God we belong, and to Him we return! The Messenger of God has

died!" He then moved towards his head, lowered his own mouth and kissed his

forehead. He then said, "Alas for a prophet!" He raised his head, lowered his

mouth and kissed his forehead, saying, "Alas for a man of purity!" Again he

raised his head, lowered his mouth and kissed his forehead, saying, "Alas for a

bosom friend. The Messenger of God (SAAS) is dead."

"'He left for the mosque while 'Vmar was making an address to the people in

which he was saying, "The Messenger of God would not die before God wiped

out the hypocrites."

'''Abu Bakr then spoke, praising and thanking God and went on to say, "God

states, 'You (will be) dead and they (will be) dead'" (surat al-Zumar; XXXIX,

v.30), reciting the verse to its conclusion. He went on to recite, "Mul)ammad is

no more than a messenger. And the messengers have passed away before him. If

he were to die or be killed, would you turn on your heels? And those who turn

on their heels" ... (surat Al 'lmriin; III, v.143).

'''He continued, "To those of you who have been worshipping God, (I say)

God is alive and will not die. To those of you who have been worshipping

Mul)ammad, (I say) Mul)ammad is dead."
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''''Umar asked, "And is that in God's Book? I never was aware that that was

in God's Book!" He went on, "People, this is Abu Bakr. He is the most prominent

of all the Muslims. Pledge allegiance to him!" And they did pledge allegiance

to him.'"

Abu Da'ud and al-Tirmidhi narrated it in al-Shamil.'il, from a {tadith of

Marl;1um b. 'Abd al-'Aziz al-'At\iiT, from Abu qrnran al-]awni, who gave it in part.

The {taft:;, al-Bayhaqi stated that Abu 'Abd Allah al-Bafi?, quoting Abu

Bakr b. Isl;1aq, quoting Al;1mad b. Ibrarum b. Mall;1an. quoting YaI;1ya b. Bukayr,

quoting al-Layth, from 'Aqil, from Ibn Shihab, quoting Abu Salama, from 'Abd

al-Ral;1man, who stated that 'A'isha told him that Abu Bakr rode in on his horse

from his house in al-Sunl;1.'45 He dismounted and entered the mosque, but did

not speak to the people before he went in to see 'A'isha. He went over to the

Messenger of God (SAAS), who was shrouded in a striped cloak. He uncovered

his face, bent over him, kissed him and wept. He then said, "How I wish I could

ransom you with my father and mother! I swear by God, God will not ever lay

upon you two deaths, and you have now suffered the death decreed for you."

Al-Zuhri stated that Abu Salama related to him, from Ibn 'Abbas, that Abu

Bakr came out while 'Umar was speaking with the people. He said, "Sit down,

'Umar." But 'Umar declined to sit. Again he said, "Sit down, 'Umar!" but again

. 'Urnar declined to sit. Abu Bakr made the invocation, "I testify that there is no

god but God and that Mul;1ammad is the Messenger of God" and the people

assembled around him. He then said, "To proceed, to those of you who have

been worshipping Mul;1ammad, Mul;1ammad has died. To those of you who

have been worshipping God, God will not die. God, Almighty is he, recited,

'Mul;1ammad is no more than a messenger. And the messengers have passed

away before him. Ifhe were to die or be killed, would you turn on your heels?'"

(surat.iiI'1mran; III, v.143).

Ibn 'Abbas went on, "And I swear by God, it was as though the people did not

know that God had revealed this verse until Abu Bakr recited it. The people all

learned it from him and that was alI you could hear, people reciting it."

AI-Zuhri stated, "Sa'id b. al-Musayyab informed me that 'Umar said, 'I swear

by God, no sooner did I hear Abu Bakr reciting it than I knew that it was the

truth and I was so awe-struck that my legs would not bear me, and I fell to the

ground. And I knew, when I heard him recite it, that the Messenger of God

(SAAS) had died. '"

AI-Bukhari narrated it from Yal;1ya b. Bukayr.

The {taft:;, al-Bayhaqi narrated through Ibn Labi'a, quoting Abu al-Aswad,

from 'Urwa b. al-Zubay,. concerning the death ofthe,Messenger ofGod (SAAS),

as follows, "'Umar b. al-Khanab then got up to address the people, threatening

anyone who might say that he died by violence. He was saying, 'The Messenger

of God (SAAS) would be under a covering if there had been any violence.' 'Amr

b. Q!.ys b. Za'ida b. ｡ｬＭａｾ｡ｭｭ b. Umm Maktum was at the back of the mosque,

145. A suburb of Upper Medina.
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reciting, 'Mul;1ammad is no more than a messenger. And the messengers have

passed away before him' while the people there in the mosque were weeping io

confusion, not listening.

"'Abbas b. 'Abd al-Munalib then went out to the people and said, 'People,

does anyone of you have any agreement from the Messenger of God (SAAS),

relating to his death about which he should tell us?' 'No,' they replied. He then

asked, ''Vmar, do you have (any such) knowledge?' 'No,' he replied.

"AI-'Abbas went on, 'Bear witness, people, that no one is testifying that they

have any claim against the Messenger of God (SAAS), due upon his death. I

swear by the God than whom there is no other, that the Messenger of God

(SAAS) has tasted death.'

"Abu Bakr, may God be pleased with him, then arrived on his camel from

al-Sunl;1 and dismounted at the door of the mosque. He came in looking

grief-stricken and depressed. He asked permission to enter the apartment of his

daughter 'A>isha and she invited him in. He entered. The Messenger of God

(SAAS) had died on the mattress, and the women were all around him. They

veiled their faces, concealiog themselves from Abu Bakr, except in the case

of 'A'isha. He uncovered the Messenger of God (SAAS), and bent over him,

kissing him and weeping, saying, 'Whatever Ibn al-Khanab says is nothing; the

Messenger ofGod (SAAS) is dead, by Him who holds my life in His hands! May

God have mercy upon you, Messenger of God! How fine you are, alive or dead!'

He then covered him with the cloth.

"Thereafter he hurried ioto the mosque, passing through the throng ofpeople,

and reached the minbar. 'Vmar sat down when he saw Abu Bakr approaching.

Abu Bakr stood beside the minbar and called out to the people, who sat down and

listened. He reiterated the shahada several times, then said, 'God, Almighty and

Glorious is He, has announced to His Prophet his own death. Yet He is alive

among you and is makiog announcement to you too, of death. Eventually none

ofyou will remain - (all will die) except God, Almighty and Glorious is He. The

Almighty stated, "Mul;1arnmad is no more than a messenger. And the messengers

have passed away before him.'"

"'Vmar asked, 'And this verse is in the Qur'an? By God, I never knew before

today that this verse had been revealed! God Almighty did say to Mul;1ammad,

"You (will be) dead and they (will be) dead" (surat al-Zumar; XXXIX, v.30).

And He did say, "Every thing perishes except for His face. Judgement is His,

and to Him you shall be retnrned" (siirat al-Qafaf; XXVIII, v.SS). And He said,

"Everyone npon it will pass away; and the face ofYour Lord, Possessor ofglory

and hononr, shall endure" (surat al-Rabman; LV, v.26, 7). And he also said,

"Every sonl shall taste death and you will only receive your rewards in full on

Judgement Day'" (surat Al-<Jmran; III, v.IS4).

"He (Abu Bakr) went on, 'God gave life to Mul;1arnmad (SAAS), and kept him

alive until he had established God's religion, made God's orders plain, delivered

His message and fought in His cause. Thereafter God took him to Himself and
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left you upon the path. And none shall perish except after clear signs and pain.

Those whose Lord is God (shall know) that God is alive and will not die. For

those who worshipped Mu1).ammad and treated him as a god (should know) that

their god has expired. Fear God, people! Hold fast to your religion and put

your trust in your Lord. God's religion is established. God's word is complete.

God will help those who support Him and who revere His religion. God's

Book is among us. It is both the light and the cure. By it God led Mu1).ammad

(SAAS). In it it states what God considers F;al/al, "permissible", and what F;aram,

"prohibited". And, by God, we will not care who of God's creation descend

upon us. God's swords are still unsheathed; we have not yet put them down. We

will fight vigorously against those who oppose us, just as we fought with the

Messenger of God (SAAS). Let no one depend upon other than himself.'"

The muhajirun then left with him for the Messenger of God (SAAS). The

F;adith proceeds to relate his being washed, and placed in a shroud, how prayers

were spoken over him and he was buried.

I note that we will relate all this in full detail and all evidence hereafter, if

God Almighty so wills it.

Al-Waqidi narrated from his sheikhs. They stated, "When there was doubt

about the death of the Prophet (SAAS), some people said, 'He is dead!' Others

said, 'He is not dead.' Asma', daughter of'Umays, then placed her hand between

the shoulders of the Messenger of God (SAAS), and said, 'The Messenger

of God (SAAS) is dead. And the "seal" has been removed from between his

shoulders!' It was by this that his death was known."

The F;aft.. al-Bayhaqi gave it thus in his work the Dala'il al-Nubuwwa, through

al-Waqidi. The tradition is considered 4a'if, "weak". The sheikhs whom he

quotes are unidentified and the F;adith is munqa{i', "truncated', in any case, and

it contradicts what is true. It contains what is exceedingly strange - the removal

of the "seal". But God knows what is correct.

Al-Waqidi and others have given many reports about the death that are very

strange and objectionable. We have omitted most of these, due to the weakness

of their lines of transmission or the objectionable nature of their content,

especially material given by many of the tellers of narratives, and others; much

of that is definitely invented.

In the authentic and good aF;adith related in the famous works, material

containing untruths and ofunknown lines of transmission are avoided. And God

knows best.

Section: An account o[important events that occurred after the death

o[the Messenger o[God ($AAS). and before his burial.

One of the most important and significant of these in consequence for Islam

and its followers was the pledging ofallegiance to Abu Bakr, "the trusting", may

God be pleased with him.
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What happened was that on the day of the death of the Messenger of God

CSAAS), Abu Bakr had performed the al-subl; prayer with the people. At that

time the Messenger of God CSAAS) had briefly recovered from the throes of

the illness from which he was suffering; he had drawn aside the curtain to his

apartment and had looked out at the Muslims lined up in prayer behind Abu

Bakr. This sight delighted him and he smiled at the Muslims, who, in their

pleasure at seeing him, were almost distracted from the prayer in which they

were engaged. And Abu Bakr had been about to return to the line ofworshippers,

but the Messenger of God CSAAS) signalled to them to remain where they were

and let down the curtain. This was their last experience ofhim.

When Abu Bakr had completed the prayer, he came in to him and said to

'A'isha, "I see that the illness of the Messenger of God CSAAS) is somewhat

alleviated. This is the day assigned to Bint Kharija." He was referring to one of

his two wives, who resided in ai-Sun!), over towards the east side ofMedina. He

then mounted a horse he owned and went to his house there.

The Messenger of God CSAAS) died in the late morning of that day; some say

after the sun had passed the zenith. But God knows best.

Upon his death, the Companions fell into disagreement. Some said he had

died, some that he had not. Salim b. 'Ubayd went after Abu Bakr in al-Sun!) and

told him of the death of the Messenger ofGod CSAAS). The latter left his house

when he received the news and went in to the apartment of the Messenger of

God CSAAS). He drew back the covering from over his face, kissed him and

established that he had died.

Then he went out to the people and, from the side of the minbar addressed

them. Hetold them about the death ofthe Messenger ofGod CSAAS), as we have

related above, and put an end to their confnsion and doubt. All the people came

back around him, and a number of the Companions pledged their allegiance to

him in the mosque.

Some of the ｡ ｾ ｡ ｲ had doubts and it occurred to certain of them that it would

be acceptable to appoint one of the ｡ ｾ ｡ ｲ as khalifa, "caliph", "successor". Others

ofthem compromised and suggested that one leader be appointed for the muhajirin

and one for the anFar. Eventually Abu Bakr made clear to them that the caliphate

could only be from Quraysh. They therefore came back to him and resolved

unanimously on him, as we will narrate and elucidate.

The Story of the hall ofBanu Sa'ida.

Imam A1)mad stated that Is!)aq b. '1sa al-Tabba' related to him, quoting Malik b.

Anas, quoting Ibn Shihab, from 'Ubayd Allah b. 'Abd Allah b. 'Utba b. Mas'ud,

who said that Ibn 'Abbas reported to him that 'Abd al-RI!)man b. 'Awf returned

to his baggage. Ibn 'Abbas stated, "I had been teaching 'Abd al-RI1)man b.

'Awf to recite and Con his return) he found me waiting for him; that was at Mina,

during the last biija performed by 'Umar b. al-Khanab. 'Abd al-RI1)man b. 'Awf
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said, 'A man came to 'Vmar b. a1-Khal1ab and said, "So-and-so is saying that if

'Vmar were to have died, I would have pledged allegiance to so-and-so." At this

'Vmar said, "I intend to stand up among the people this evening, if God so wills

it, and I will warn them against that band who wish to seize power over them!''''''

"'Abd al-RaJ:unan went on, 'I told him, "Commander of the Believers, don't

do that; the pilgrimage brings together all kinds of low-class riff-raff and they

will be in the majority in your assembly should you rise to address the people. I

am afraid you may say something they will report allover the place without

understanding or placing in the right context. You should first arrive in Medina,

the seat of the Hijra and the home of the sunna, and which only consists of

scholars and the leading men. Say (in Medina) whatever you want in security.

They will understand and properly interpret your words."'"

''''Vmar replied, "If I reach Medina safely, I certainly will tell the people of

it at the first assembly I hold."'"

"'After reaching Medina, at the end of Dhii a1-l;Iijja, when it was Friday,

I hurried over in (a state of) ｾ｡ｫｫ｡ｴ al-a'mii'. [I, (Is\.1aq b. '1sa al- Taba') asked

Malik, "What did the narrator mean by ｾ｡ｫｫ｡ｴ al-a'ma?" He replied, "It means

approximately when one doesn't care what the time is or how hot or cold it

may be."]

"'Abd al-Rai)man b. 'Awf went on, 'I found Sa'rd b. Zayd at the right corner

of the minbar, he having preceded me there. I sat down facing him, my knee

touching his. 'Vmar was there right away. When I saw him, I said, "This evening

he is going to speak on this minbar what no one has ever expressed before.'''''

"Sa'rd b. 'Vmar disputed this, saying, 'What might he say that no one has said

before?'"

"'Vmar sat on the minbar and when the muezzin had finished making the

call to prayer, he got up and gave appropriate praise to God. Then he said, "To

proceed, I am about to speak what it was decreed for me to say. I do not know

whether it will prove to be immediately before my death. Those who listen and

understand'it should talk about it wherever they may travel. Those who do not

understand it I do not permit to tell lies about me.

'" "God sent Mui)anunad with the truth and revealed the Book to him. One part

of what He revealed to him was the verse relating to stoning. We recited it and

fully appreciated and understood it. The Messenger ofGod (SAAS) cast stones,

and we did so after him. I fear that eventually people may say, 'We don't find any

verse referring to the stoning to be present in God's Book.' And so they will go

astray by abandoning an ordinance revealed by God the Almighty and Glorious.

The stoning in God's Book is a punishment upon married men and women who

commit adultery when proof is present, or there is a pregnancy or a confession.'

"'''Moreover, we used to recite, 'Do not deny your own forebears, for it is

unbelief for you to deny your forebears.' And the Messenger ofGod (SAAS) also

said, 'Do not praise me to excess as people would do about Jesus, son ofMary. I

am only a servant; say (he is), "The servant and Messenger of God.'''
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'''''It has reached me that one of you is saying, 'If'Vmar had died, I would

have pledged allegiance to so-and-so.' Let no man deceive himself by saying,

'The allegiance paid to Abu Bakr was accidental and then became established.'

Indeed, it was that way, except that God prevented it causing evil. There is none

among you today who could command such allegiance as was the case for Abu

Bakr. He was the best of us when the Messenger of God (SAAS) died."

'" "'All, al-Zubayr and their associates withdrew to the house of Fatima,

daughter of the Messenger of God (SAAS) while all the an,iir went off in

opposition to the hall of Banu Sa'ida. The muhiijimn assembled around Abu

Bakr.

"'''Itold him, 'Abu Bakr, let us go and join our an,iir brothers.' We set off to

join them and were met by two fine men. They reported to us what the people

were doing. They asked, 'Where are you muhiijimn going?' I replied, 'We want

to join our an,iir brothers.' They replied, 'No; you should not go near them.

Make your own decision, you muhiijimn.' I told them, 'I swear by God, we will

go to them!'

'" "We proceeded further and joined them in the hall of Banu Saqlfa. They

were assembled there and among them was one man heavily shrouded. I asked,

'Who is that?' They replied, 'That is Sa'd b. 'Vbada.' I asked, 'What's wrong with

him?' They replied, 'He is ill.'
'" "When we sat down, their speaker arose,'spoke appropriate praise for God,

and went on, 'To proceed, we are the an,iir ofGod, the "squadron ofIslam" and

you muhiijimn are the people of the Prophet (SAAS). But apparently a group of

you wish to sever us from our origins and block us from gaining authority.'''

''''Vmar continued, "When he had fmished, I wanted to speak, for I had

readied a speech I much liked that I wanted to deliver before Abu Bakr and

mitigate some of his tartness. But he was wiser and more dignified than myself,

and, by God, when I remained silent he did not omit a word that I would have

wished to utter, and he did so better.

'" "What he said was, 'To proceed, you fully deserve every credit of which

you spoke. However, the Arabs will recognize this authority only in this tribe of

Quraysh, for they are the finest of the Arabs in descent and residence. I therefore

recommend to you either of these two men you might prefer.' He then took my

hand and that of Abu 'Ubayda b. al-]arral;J.. This was the only thing he had said

that I disliked. I would rather have been taken off to be beheaded without having

committed a sin, or when dying, to have had my soul succumb to temptation,

than to be given command of those that included Abu Bakr!

""'One of the an$ity then arose and said, 'I am, as it were, my people's

rubbing post, and their fruitful, propped-up date-palm. One ruler should come

from us, and another from you, Quraysh.'

'" "I asked Malik, 'What does he mean by "rubbing post" and "fruitful,

propped up date-palm"?' He replied, "He's saying, 'I am their most clever

man'."
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'" "Voices rose in heated debate so that we feated a break-up. I then said, 'Hold

out your hand, Abu Bakr!' He did so, and I pledged allegiance to him, as did all the

muhajiriin and then the ｡ ｮ ｾ ｡ ｲ did so too. And we leaped upon Sa'd b. 'Vbada. 146

Someone shouted, 'You have killed Sa'd!' I responded, '(May) God kill Sa'd!'''

"'COmar went on, "We felt we could not have been more successful than we

had been, in having allegiance pledged to Abu Bakr. We had feared that ifwe had

left them without there having been a pledge, one would have been made after

we had left; either we would have had to accept their decision that we did not

want, or we would have had to oppose them, which would have meant disaster.

Allegiance made to a leader without consultation with the Muslim community is

invalid for the person making it, as is that ofsomeone who so pledges out of fear

ofbeing killed." ",

Malik stated, "Ibn Shihab quoted 'Vrwa as having said, 'The two men who

met them were 'Vwaym b. Sa'ida and Ma'n b. 'AdL'"

Ibn Shihab stated, "Sa'id b. al-Musayyab reported to me that the 'rubbing

post' was al-l;Iubab b. al-Mundhir."

The scholarly community all gave this l;aduh in their works, along vatious

lines from Malik and others, all of whom drew it from al-ZuhrL

Imam A!)mad stated that Mu'awiya related to him from 'Amr, quoting Za'ida,

quoting Ｇ ｊ ｩ Ｎ ｾ ｩ ｭ Ｌ and I have also been informed by l;Iusayn b. 'Ali, from Za'ida,

from Ｇ ｊ ｩ Ｎ ｾ ｩ ｭ Ｌ from Zirr, from 'Abd Allah - he being Ibn Mas'ud - who said,

"When the Messenger of God (SAAS) died, the ｡ ｾ ｡ ｲ said, 'A leader from us

and a leader from you.' 'Vmat went to them and said, Ｇａｮｾ｡ｲＬ do you not know

that the Messenger of God (SAAS) ordered Abu Bakr to act as the people's

imam? Who of you would feel at ease taking precedence over Abu Bakr?,

"The ｡ ｮ ｾ ｡ ｲ responded, 'We seek refuge in God from ever taking precedence

over Abu Bakr!'"

AI-Nasa'i natrated it from Is!)aq b. Rahawayh and l;Iannad b. al-Satri, from

l;Iusayn b. 'Ali al-Ju'fI, from Za'ida.

'Ali b. al-Madini narrated it from l;Iusayn b. 'Ali, who said, "It is ｾ｡ｬ［ｩｬ［Ｎ I

know it only from a l;aduh of Za'ida, from ＧｊｩＮｾｩｭＮＢ

AI-Nasa'i also natrated it from a l;adith of Salatna b. Nubayt, from Nu'aym b.

Abu Hind, from Nubayt b. Shatit, from Salim b. 'Vbayd, from 'Vmat similatly.

It is also narrated from 'Vmat b. al-Khanab similatly through another line of

transmission.

Mu!)atnmad b. Is!)aq narrated it from 'Abd Allah b. Abu Bakr, from al-Zuhri,

from 'Ubayd Allah b. 'Abd Allah, from Ibn 'Abbas, from 'Vmat, who stated, "I

146. The Arabic phrase given is wa nazawna 'alli SaCd, that is, we "jumped upon", "mounted" or

"served" Sacd. Sa<d had offered an anjari candidate for Caliph. The text suggests that the muhiijimn

had thwarted SaCd's plans, rather than done violence to him. In any case, Sacd, an important

figure in the early history of Islam, went into retirement thereafter and died some two years after

Vrnar's accession to the caliphate.
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said, 'Muslims, the one most worthy of the authority of the Prophet of God

should be the second of the two who were in the cave;147 and Abu Bakr is the

foremost and the senior (candidate).'

"I then went to take his hand but an anFiiri anticipated me and touched his

hand before I did. I then took his hand and the (other) people followed."

Mul:tammad b. Sa'd narrated it from 'Arim b. al-Fagl, from Bammad b. Zayd,

from Ya\:1ya b. Sa'id, from al-Qasim b. Mu\:1ammad. His account is similar to

the above; he gave the name of the man who preceded 'Umar b. al-Khanab

in pledging allegiance to Abu Bakr as Bashir b. Sa'd, the father of al-Nu'man

b. Bashir.

An Account ofthe recognition by Sa'd b. 'Ublida ofthe truth of

what Abu Bakr stated that day at the hall.

Imam A\:1mad stated that 'Affan related to him, quoting Abu 'Awana, from

Da'ud b. 'Abd Allah al-Azdi, from Bumayd b. 'Abd al-Ra\:1man, who said, "The

Messenger of God (SAAS) died while Abu Bakr, may God be pleased with him,

was in· his summer residence outside Medina.

"He arrived, uncovered his face and kissed him, saying, 'Would that my

mother and my father could ransom you! There was none finer than you, alive

or dead! Mu\:1ammad has died, by the lord of the ka'ba.'"

He went on to narrate the badith as above and stated, "AbU Bakr and 'Umar

hurried off and joined them. Abu Bakr spoke, omitting nothing that had been

revealed about the anFiir or that the Messenger of God (SAAS) had said about

them. He stated, 'You well know that the Messenger of God (SAAS) said, ·'If

the people were to take a path along a valley while the anFiir followed a different

one, I would take that ofthe anFiir.' You well know, Sa'd, that the Messenger of

God (SAAS) said - while you were seated - 'Quraysh are those entrusted with

this authority. Those of the people who are righteous are but followers of the

righteous (of Quraysh), while the sinners would do the same.' Sa'd said to him,

'You are right; we are the viziers, you the princes!'''

Imam A\:1mad stated that 'Ali b. 'Abbas related to him, quoting al-Walid b.

Muslim, quoting Yazid b. Sa'id b. Dhu 'Agwan al-'Absi, from 'Abd ai-Malik b.

'Umayr al-Lakhmi, from Rafi'al-Ta'i, the companion ofAbu Bakr, "the trusting",

on the expedition to Dhu al-Salasil, who said, "I asked him what had been said

when allegiance was pledged to him. He replied, (while telling him what the anFiir

had been discussing, what he had said to them and what 'Umar b. al-Khanab had

said to the anFiir) 'and he reminded them of my being appointed their imiim by

order of the Messenger of God (SAAS), during his illness. And they therefore

pledged allegaince to me, and I accepted this from them. I was worried that

(otherwise) there would be unrest after which would come secession.'"

147. A reference to sUrat al-Tawba; IX, v.40.



IMAM ABO ａｌｾｆｉｄａＧ ISMA<lL IBN KATHIR 355

The line of transmission for this is excellent and strong.

The implication of this is that Abu Bakr only accepted .the appointment as

imam due to his concern that there would be unrest worse than ifhe had refused

to accept it.

I note that this activity took place during the remainder of that Monday. On

the morning of the following day, Tuesday, the people gathered in the mosque

where the pledge ofallegiance was made by the entire body of the muhajirln and

the ｡ ｮ ｾ ｡ ｲ Ｎ This preceded the burial of the Messenger of God CSAAS).

Al-Bukhiiri stated that IbrahIm b. Musa related to him, quoting Hisham, from

Ma'mar, from al-Zuhri, who quoted Anas b. Malik as having said that he heard

the final address when 'Umar sat upon the minbar. That was the day following

that of the death of the Messenger of God CSAAS). Abu Bakr was there, not

speaking. 'Umar said, "What I wanted was for the Messenger of-God CSAAS),

to live on until he dabbarana" - by this word'" he meant until he was the last

one of them alive - "however, "ven if he has died, God has placed among you a

light by which you may be"guided. God led Mu!).ammad (SAAS) aright; Abu

Bakr, his Companion and· 'the second of two' is the Muslim most fitted to have

authority over you. Come forward and pledge allegiance to him."

A group had pledged allegiance to him before that, in the hall ofBanu Sa'ida;

the general pledge occurred at the minbar.

Al-Zuhri quoted Anas b. Malik as having said, "I heard 'Umar say that day

to Abu Bakr, 'Mount the minbar.' And he kept on saying this until Abu Bakr did

mount the minbar and there was a general pledge of allegiance made to him."

Mu!).arnmad b. Is!).aq stated that al-Zuhri quoted to him Anas b. Malik as

having said, "When Abu Bakr received the pledge of allegiance in the hall, it

being the day after (the death of the Prophet CSAAS», Abu Bakr was seated on

the minbar. 'Umar arose and spoke prior to Abu Bakr. He spoke appropriate

words of praise and thanks to God, then he said, 'People, I made a new address

to you yesterday, one I did not find in God's Book, and one that the Messenger

of God CSAAS) had not authorized me to deliver. However, I had thought that

he would dabbara us' - he meant 'be the last of us'. 'God has preserved among

you His Book by which He gave guidance to the Messenger of God CSAAS).

If you adhere to it, then God will lead you to that to which He led him. God

has given responsibility for your affairs to the very best man among you, the

Companion ofthe Messenger ofGod CSAAS), the second of two when they were

together in the cave; arise and pledge allegiance to him.'

"And the people did make a general pledge of allegiance to Abu Bakr after

the pledge made at the hall.

"Abu Bakr then spoke. He gave appropriate praise and thanks to God, then

said, 'To proceed: people, I have assumed authority over you, even though I am

not the best of you. If I do well, then help me. If I err, then set me straight.

148. The word can also, more normally, mean "organize", "arrange".
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Honesty is loyalty; dishonesty is perfidy. It is the weak among you who are

powerful in my view until I can do away with their infirmity. It is the strong among

you who are weak until I can draw forth from them the right, if God so wills it.

No people abandons the fight for God's cause without God afflicting them with

degradation. Depravity never spreads over a people without God making them

experience calamity. Obey me for as long as I obey God and His Messenger. If!

disobey God and His Messenger, then I should expect no obedience from you.

Proceed with your prayer, and may God have mercy upon you!'''

This has a line of transmission that is $ab/b.
His statement, "I have assumed authority over you, even though I am not

the best of yon" stems from (a sense) of forbearance and modesty. They were

united in belief that he was the most virtuous and best of them, may God be

pleased with them all.

The bali", Abu Bakr al"Bayhaql stated that Abu al-I;Iasan 'Ali b. Mul;lammad

al-I;IaIi? al"Isfaraylnl related to him, quoting Abu 'Ali al-I;Iusayn b. 'Ali al-I;Iafi?,

quoting AbU Bakr Mu1).ammad b. Is1).aq b. Khuzayma and Ibrahim b. Abu Talib,

both of whom stated, "Bandar b. Bashshar related to us, quoting Abu Hashim

al-Makhzilml, quoting Wuhayb, quoting Da'ud b. Abu Hind, quoting Abu Naqra,

from Abu Sa'ld al-Khudrl who said, 'When the Messenger ofGod (SAAS) died,

the people gathered in the home of Sa'd b. 'Vbada; they included Abu Bakr and

'Vmar.

'''The spokesman for the an$ar arose and said, "You should know that the

Messenger of God (SAAS) was one of the muhajirin and that his successor will

be from the muhajirin. We have been the an$ar, "the Helpers", of the Messenger

of God (SAAS), and we will be the an$arofhis caliph, just as we were his an$ar.'

"'Vmar b. al-Khanab then arose and said, "Your speaker is correct. Ifyou had

said anything other than this, we would not have agreed with you." He then took

the hand of Abu Bakr and said, "This is your leader; pledge allegiance to him."

'Vmar pledged allegiance to him, as did the muhajirun and the an$ar."

He went on, "Abu Bakr mounted the minbar and, looking out into their faces,

he did not see al-Zubayr. And so he summoned al-Zubayr and said, 'I aSk, would

you, the nephew of the Messenger of God (SAAS), and his disciple, wish to

break asunder the staff of the Muslims?' He replied, 'Let there be no reproof,

Caliph of the Messenger of God (SAAS).' And he arose and made his pledge of

allegiance to him.

"Abu Bakr then looked out into the faces of the people and did not see 'Ali.

He then summoned 'Ali b. Abu Talib, and he came. Abu Bakr said, 'I ask, would

the nephew of the Messenger of God (SAAS), and his son-in-law, wish to break

asunder the staff of the Muslims?' He replied, 'Let the.re be no reproof, Caliph

of the Messenger of God (SAAS).' And he pledged to him his allegiance. This

is approximately what was said."
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Abu 'Ali ｡ ｉ Ｍ ｉ Ｚ ｉ ｡ ｦ ｩ ｾ stated, "I heard Mul).ammad b. Isl).aq b. Khuzayma say,

'Muslim b. aI-I:Iajjaj came to me and asked me about this ltadith; I wrote it down

for Illm on a scrap (of cloth) and read it aloud to him.'

"This ltadith is worth a camel offered in sacrifice."

I say it certainly is; indeed, it is worth a whole hoard of cash!

AI-Bayhaqi then narrated it from al-I:Iakim and Abu Mul).ammad b. I:Iamid

al-Maqbun, both of whom quoted from Abu al-'Abbas Mul).ammad b. Ya'qub

｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ from ]a'far b. Mul).ammad b. Shakir, from 'Affan b. Salam, from

Wuhayb. However, he reported that it was Abu Bakr, not 'Vmar, who responded

to the ｡ ｮ ｾ ｩ ｩ ｲ spokesman. And in that account he stated that it was Zayd b. Thabit

who took the hand of Abu Bakr and said, "This is your leader; pledge him

allegiance." He stated that, "They then left, and when Abu Bakr mounted the

minbar, he looked out into the faces of the people there and, not seeing 'Ali, asked

after him. Some of the ｡ ｾ ｩ ｩ ｲ then got up and brought him." He proceeded

thereafter to refer to the account relating to al-Zubayr. God knows best.

Imam Al).mad b. I:Ianbal narrated it from trusted authorities from Wuhayb, in

abbreviated form. 'Ali b. Ｇａｾｩｭ narrated it from aI-]arin, from Abu Nadra, from

Abu Sa'Id aI-Khudri. His account is similar to the above.

The line of transmission for this is ｾ｡ｬｴｩｬｴ and malt/u", "anthentic and appro­

priate", from it ltadith of Abu Nadrat al-Mundhir b. Malik b. Nat'a, from Abu

Sa'id Sa'd b. Malik b. Sinan al-Khudn.

This account has clear value; it refers to the pledge of allegiance made by

'Ali b. Abu Talib, either on the first day or the second following the death. This

is true. For 'Ali b. Abu Talib never once, at any time, opposed Abu Bakr and

never failed to be present behind him at anyone of the prayers, as we will relate.

He also went out with him to Dhu ｡ ｉ Ｍ ｑ ｪ ｾ ｾ ｡ when Abu Bakr proceeded forth, his

sword unsheathed, to do battle with those in secession from Islam.

However, when it so happened that Fatima, may God be pleased with her,

criticized Abu Bakr because she fancied that she had rights to inherit from the

Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ this was due to her not having known what Abu

Bakr told her of the latter's statement, "What we leave shall not be inherited but

will become a ｾ｡､｡ｱ｡Ｌ 'a charitable trust"'. He therefore blocked her and others

of the wives of the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ as well as his uncle from the

inheritance, due to this clear statement as we will explain in its proper place. She

then asked him that 'Ali look into the land at Khaybar and Fadak made into a

ｾ｡､｡ｱ｡Ｎ Abu Bakr did not, however, respond favourably in this because he - that

man who was truthful, pious, upright and virtuous - thought it his duty to

administer all those matters entrusted to him by the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ

She, a very human woman with no aspirations for infallibility, felt resentful and

angry and never again spoke to Abu Bakr before she died. 'Ali was obliged to

respect her feelings somewhat. When she died, some six months following the

death ofher father (SAAS), 'Ali thought it best to renew his pledge ofallegiance
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to Abu Bakr, may God be pleased with him, in addition to the pledge he had

made earlier, prior to the burial of the Messenger of God (SAAS).

The authenticity of all this is further established by the statement made by

Musa b. 'Uqba in his work on the military expeditions of the Prophet (SAAS).

In it he quotes from Sa'd b. Ibrahim, quoting his father, to the effect that his

father, 'Abd al-Ra1).man b. 'Awf, was with 'Umar and that Mul.Jammad b. Maslama

broke the sword of al-Zubayr.

(The yadith states) "Abu Bakr then made an address in which he apologized

to the people, saying, 'I was never ambitious for power, not for a single day or

night; I never asked for it, secredy or openly.' And the muhajirnn accepted his

statement."

'Ali and al-Zubayr both stated, "The only thing that angered us is that we

were too late for the mashura, 'the consultation activity'. We consider that Abu

Bakr is the most deserving of the people for power. He is the 'companion of the

cave' and we well know his nobility and goodness. And the Messenger of God

(SAAS) did, while alive, appoint him to lead the people in prayer."

The line of transmission for this is excellent. And to God be all praise and

credit.

DIVISION

Anyone contemplating what we have been reporting will clearly recognize that

the precedence awarded by both the muhajirnn and the ｡ ｾ ｡ ｲ to Abu Bakr was

unanimous. They will see in this proof of the statement made by the Messenger

of God (SAAS) that "God and the Believers would reject anyone but Abu Bakr".

It will be apparent to them, nevertheless, that the Messenger of God (SAAS)

did not assign the caliphate to any specific person, not to Abu Bakr, as one

group of the orthodox maintain, nor to 'AIi, as a group of the al-rafi4a/49 "the

rejeetionists", argue.

He did, however, make an indication (of preference) so strong that any person

of perception and intelligence would recognize, for Abu Bakr, as we have shown

above and will refer to hereafter. And to God be praise.

It is similarly established in both yadith collections from a yadith of Hisham

b. 'Urwa, from his father, from Ibn 'Umar, that when 'Umar was stabbed, he

was asked, "Will you not appoint a successor, Commander of the Believers?" He

replied, "If I were to appoint a successor, someone better than myself did so"

- meaning Abu Bakr - "and if I do not, someone else better than myself did

not" - meaning the Messenger of God (SAAS).

Ibn 'Umar went on, "I knew, when he mentioned the Messenger of God

(SAAS), that he was not going to appoint a successor."

149. From the verb rafiufa, "reject", the term, sometimes used perjoratively, is applied to the

Shiel community of Islam who "rejected" the legitimacy of the succession to the caliphate of

al-shaykhayn, "the two elders", Abu Bakr and Vmar.
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Sufyan al-Thawrj stated that 'Amr b. Q:1ys quoted 'Amr b. SufYan as having

said, "When 'Ali took command over the people, he said, 'People, the Messenger

of God Ｈ ｾ ａ ａ ｓ Ｉ left us no instructions regarding power. We considered it

appropriate to appoint Abu Bakr as his successor. And he took various action,

and so it went until he passed away. Then Abu Bakr decided to appoint 'Vmar

as his successor. And he took various actions and so it went till he passed away'

- or he said, 'until his authority was formly established'. And so on."

Imam Al;imad stated that Abu Nu'aym related to him, quoting Shurayk, from

. al-Aswad b. Q:1ys, from 'Amr b. Sufyan, who said, "A man made an address at

the battIe ofBasra at which 'Ali was victorious and 'Ali spoke, saying, "(Regarding)

this uneven speaker, the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ came first, Abu Bakr came

second and 'Vmar came third. After them we were rocked by disorders in which

God performed His will."

The {taft" al-Bayhaqj stated that AbU 'Abd Allah al-l:;faft? informed him,

quoting Abu Bakr Mul;iammad b. Al;imad al-Zaki of Merv, quoting 'Abd Allah

b. Rawl;i al-Mada'im, quoting Shababa b. Sawwar, quoting Shu'ayb b. Maymun,

from ｬ Ｚ ［ ｦ ｵ ｾ ｡ ｹ ｮ b. 'Abd al-Ral;iman, from al-Sha'bi, from Abu Wa'jl, who said,

"'All b. Abu Talib was asked, 'Will you not appoint a successor over us?' He

replied, 'The Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ did not appoint a successor, so should

I appoint one? If God wishes the people well, He will unite them, after me,

behind the best man among them, as He united them behind the best man among

them after their prophet.'"

The line of transmission for this is excellent; the compilers of the ｾ ｡ ｻ ｴ ｩ ｻ ｴ

collections did not give it.

We have quoted hereabove al-Bukharl's account of the {tadith of al-Zuhrj, from

'Abd Allah b. Ka'b b. Malik, from Ibn 'Abbas, to the effect that when 'Abbas

and 'All came away from the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ a man asked them,

"How is the Messenger ofGod Ｈ ｾ ａ ａ ｓ Ｉ this morning?" 'All responded, "Thanks

be to God, he is recovered." AI-'Abbas then said, "Three days from now, I

swear by God, you will be 'slave of the staff. I well know how members of

Banu Hashim look when near death. And I see death in the face ofthe Messenger

of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ Let us go to him and ask him to whom rule will go. If to

us, then we will know it; if to someone other than us, we can tell him and he

(the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｉ can tell him to care for us." 'All said, "I'll not ask him

that, I swear by God. If he refused it to us, the people would never give it to us

after him."

Mul;iammad b. Isl;iaq gave this from al-ZuhrL That account, "They both went

in to him the day the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ died", ends with the words

"and he died when the heat grew intense of the late morning of that day".

I note that this was a Monday, the day on which he died; this is evidence that

the Prophet Ｈ ｾ ａ ａ ｓ Ｉ died without leaving a testamentary statement concerning

the leadership.
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In both ,a{li{l collections Ibn 'Abbas is quoted as having stated, "It was truly

disastrous that the Messenger of God (SAAS) was prevented from writing that

document."

We have narrated above how the Prophet (SAAS) sought to write a document

for them after which they would not go astray, and how, when disputes and

differences were expressed in his presence, he said, "Leave me alone; my present

condition is better than that to which you invite me."

We also quoted him above as having stated thereafter, "God and the Believers

would reject anyone but Abu Bakr."

In both ,a{li{l collections it is stated from a {ladith of'Abd Allah b. 'Awn, from

IbrahIm aI-Taymi, that aI-Aswad is quoted as having said, "Someone told 'A'isha

that people were saying that the Messenger of God (SAAS) made a testamentary

statement appointing 'Ali as his successor. She asked, 'Regarding what? He did

ask for a bowl in which to urinate while I was resting him against my chest, and

he then turned aside and died, without my sensing it. How is it they say he made

a testamentary statement appointing 'Ali as his successor?'"

In both ,a{li{l collections there is a {ladith of Malik b. MighwaI which quotes

TaIl;1a b. ｍｵｾｲｩｦ as saying, "I asked 'Abd Allah b. Abu Awfa whether the Messenger

of God (SAAS) had made a testamentary statement. He replied, 'No.' I asked,

'So he made us no testamentary statement?' He replied, 'He commended to us

the Book of God, Almighty and Glorious is He.",

TaIl:ia b. ｍｵｾｲｩｦ stated that Hudhayl b. Shura1).bil said, "Abu Bakr is behaving

like a ruler on the basis of a testamentary statement made by the Messenger of

God (SAAS)! Abu Bakr wishes he had found some (written) testament from the

Messenger of God (SAAS), but the Messenger of God (SAAS) died (without

doing so)." Abu Bakr would have been delighted - if he had found a testament

from the Prophet (SAAS) to have applied it diligently.

It is also stated in both ,abi{l collections, from a {ladith of ai-A'mash, from

Ibrahim al-Taymi, who quotes his father as having said, "'Ali b. Abu Talib, may

God be pleased with him, made an address to us in which he said, 'Whoever

claims that we have anything to read that is not in God's Book and on this sheet'

- referring to a sheet suspended on his sword that contained some camel's teeth

and items taken from wounds - 'is telling lies!'"

Concerning it (the sheet) he said, "The Messenger of God (SAAS) stated

(in it), 'Medina is sacrosanct, from Mt. 'Ayr to Mt. Thawr. Whoever commits a

sin inside it or provides sanctuary for someone who has sinned shaIl have upon

him the curses of God, the angels and the people combined. God will not accept

from him on Judgement Day any repentance or compensation. Anyone claiming

descent from someone not his father or who claims connection to those not his

protectors shall have upon him the curses of God, the angels and the people

combined. God will not accept from him on Judgement Day any repentance or

compensation. Inviolability ofMuslims, even those ofthe lowest ranks, is all one;

any person who violates his pact with a Muslim shall be cursed by God, the
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angels and the people combined. God will not accept from him on Judgement

Day any repentance or compensation.'"

This {tadith established in both $afti{t collections and elsewhere from 'All, may

God be pleased with him, refutes the claim of the 'rejectionist' faction that the

Messenger of God (SAAS) made a testamentary statement appointing him to

the succession. Were it to have been as they claim, none of the Companions

would have rejected it. They were too obedient to God and to His Messenger,

both during his life and after his death, to use their own judgement contrary

to his and to give their preference to someone other than his choice, or to

downgrade someone to whom he had given preference in his own test. Far from

it, definitely, and why ever?

Whoever would think that of the Companions, may God be pleased with

them, any would have ascribed to them sinfulness and collusion in resistance to

the Messenger of God (SAAS), and opposition to his decision and his document?

Anyone who reaches this point has taken off the mantle ofIslam and expressed

disbeliefin the concensus ofthe famous imams. Spilling the blood ofsuch persons

would be more permissible than the spilling of wine!

Moreover, if 'All b. Abu TaIib, may God be pleased with him, did in fact

possess a document why did he not use it to argue against the Companions to

establish his power over them and his role as their imam?
Ifhe could not put into effect that document, then he was weak, and a weakling

is not fit for power. If he were able and did not act, then he was a traitor; and

such a sinful traitor should be denied and kept away from power. If he did not

know of the existence of the document, then he was ignorant.

And then could others after him have known of it? This is impossible - a lie,

foolishness and error.

This would only seem appropriate to persons of ignorance and depravity,

human beings who are totally misled. Satan provides embellislnnent for them

without evidence or proof but with mere use of imagination, irrationality,

mendacity and false accusations.

Refuge is to be sought with God from the delirium, inadequacy, madness

and disbelief they suffer, refuge with God by adherence to the sunna, the Qur'an,

fidelity to Islam and to faith, by reliance upon certainty, the weight of evidence,

to escape the flames and to attain heaven. And God is Munificent, Benign,

Merciful and Compassionate.

In this {tadtth from 'All, firmly based in both $a{ti{t collections that we have given

above, there is refutation of the claims made by those numerous ignorant cultists

and storytellers who claim that the Prophet (SAAS) made a testamentary

statement awarding him power. Their statements asserting this are many and

various, claiming that the Prophet (SAAS) told him, "'AIl, do this!", "'All, do

not do that". "'All, anyone doing this and that would be such-and-such." They

employ phraseology that is weak and express concepts that are largely absurd.
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Many of their statements are on paper and are not worth the ink! But God

knows best.

The l;aft:;:, aI-Bayhaqi gave a l;adith through J::Iarnrnad b. 'Alm ｡ ｬ Ｍ ｎ ｡ ｾ ｩ ｢ ｩ - he

being one of those unmitigated liars - from ai-Sam b. Khallad, from Ja'far b.

Mul;!anunad, fromhis father, from his grandfather, from 'Ali b. Abu Talib, who

quoted the Prophet (SAAS), as having said, "'Ali, I am entrusting a commandment

to you; honellir it and you will be well for as long as you keep to it. 'Ali, the

believer ｩ ｳ ､ ｩ ｾ ｴ ｩ ｮ ｧ ｵ ｩ ｳ ｨ ･ ､ by three characteristics - prayer, fasting and payment

ofthe zakat." .
AI-Bayhaqi went on, "He proceeded to give a lengthy l;adith concerning

motivations and morals. The l;lfdith is fabricated. And I stipulated at the beginning

of the book that I would not include anyl;adith I know to be fabricated."

He proceeded to relate through J::Ianunad b. 'Vmar, this being from Zayd

b. Rufay', from Makl;!ul aI-Shami, who said, "This is what the Messenger of

Gqd (SAAS) stated to 'Ali b. Abu -r-alib when he returned from the military

expedition to J::Iunayn and siirat ｡ｬＭｎ｡ｾｲ (CX) was revealed to him."

AI-Bayhaqi stated, "He went on to relate a long l;adith concerning al-jitna·,

'civil disorder'; this too is an objectionable l;adith that is without proper founda­

tion.. Yet there are enough authentic al;adith; success is through God."

Let us here offer Comments made upon the life of J::Iammad b. 'Amr b. Abu

Isma'i1 aI-Nasibi. It is narrated from ai-A'mash and others, as well as from Ibrahim

b. Musa, Mul;!ammad b. Mahran, Musa b. Ayyub and others.

Yal;iya b. Ma'in stated, "He is one ofthose who lie and who fabricate al;adith."

'Atnr b. 'Ali alcFallas and Abu J::Iatim stated, "His al;adith are objectionable; very

weak." Ibrahim b. Ya'qub aI-Jawzani said, "He would lie." AI-Bukhari stated,

"His al;adith are objectionable." Abu Zur'a said, "His al;adith are feeble." AI-Nasli'i

stated, "To be ignored." Ibn Hibban said, "Completely fabricates al;adith." Ibn

'Adi stated, "His whole body of al;adith are such that none of the trustworthy

authorities quote him." AI-Darqutni said, "Weak." Al-J::Iakim Abu 'Abd Allah

commented, "He narrates from the trustworthy authorities al;iidith that are

fabricated; he is simply notorious."

And then there is the l;adith given by the l;aft:;:, aI-Bayhaqi, who stated that

Abu 'Abd Allah Mul;!anunad b. 'Abd Allah ｡ ｉ Ｍ ｊ Ｚ Ｚ ｉ ｡ ｦ ｾ related, quoting J::Iamza

b. aI-'Abbas al-'Aqabi of Baghdad, quoting 'Abd Allah b. Rawl;! al-Madli'ini,

quoting Salllim b. Snlayman aI-Madli'ini, quoting Salllim b. Sulaym ai-Tawil, from

'Abd ai-Malik b. 'Abd aI-Ral;!man, from al-J::Iasan al-Maqburi, from al-Ash'ath

b. Taliq, from Murra b. Sharal;!il, from 'Abd Allah b. Mas'ud, who said, "When

the Messenger of God (SAAS) became seriously ill, we gathered in 'A'isha's

home. As the Messenger of God (SAAS) looked over at us, his eyes welled with

tears. He then told us, 'The time for the parting is near.' And he went on to

tell us of his impending death. He then said, 'Welcome to you all; may God

give you long life. May He give you guidance, help, benefit, success, instruction,
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protection, support and acceptauce. I commend you to fear of God; I commend

you to God and ask Him to take charge of you. I am to you all a clear harbinger,

warning you not to go against God by being haughty towards His worshippers

and His land. God said to me and to you, "That abode, the Hereafter, We assign

to those who do not seek self-agrandisement on earth or iniquity; reward shall

come to the pious" (surat al-Qa,a,; XXVIII, v.83). He also stated, "Is there not

in hell an abode for the conceited?'" (surat al-Zumar; XXXIX, v.60).

"We asked him, 'When will your death come, Messenger ofGod?' He replied,

'It is near; as is the return to God, to the al-sidrat al-muntaha,'SO to the most

bountiful cup and the highest furnishings.' We asked, 'Who is it will wash you

(after death), Messenger of God?' He replied, 'The very closest menfolk of my

household, along with many angels who see you from where you do not see them.'

We asked, 'In what should we shroud you, Messenger of God?' He replied,

'In these clothes of mine, if you wish, or in a Yemeni cloth or a white one from

Egypt.'
"We asked, 'Who will pray over you, Messenger of God?' He wept and we

did so too. He said, 'Easy! May God forgive you and reward you well on behalf

of your Prophet! When you have washed me, embalmed me, wound me in a

shroud and placed me at the edge of my grave, then depart from me for a while.

The first person to pray for me shall be my two Companions and friends, Gabriel

and Mika'il, then Isram, then the angel of death, along with troops of angels,

upon whom be peace. Let the men of my own household begin prayers for

me; then the women, then let others come in groups and as individuals. Do not

harm me by weeping, lamenting or screaming. Give my greetings to those of

my Companions who are absent. I ask you to bear witness that I send greetings

to all who have entered into Islam and to those who have followed me in this

faith ofmine, from this day and on to the Day ofJudgement.' We said, 'Who will

place you in your grave, Messenger of God?' He replied, 'The very closest of the

men of my household, along with many angels who see you from where you do

not see them.'"

Al-Bayhaqi then stated, "A1).mad b. YUnus concurred with him, quoting from

Sallam al-TaWil. Sallam ai-Tawil is the only person who gave this."

I note that his refers to Sallam b. Salam, known as Ibn Salim and also as

Ibn Sulayman. The first version is more correct - (in full) al-Tamimi al-Sa'di

al-TaWil. It is narrated fromJa'far al-$adiq, I:Iumayd al-Tawil and Zayd al-'Ami

and a group. From Sallam a group of persons quote, including A1).mad b. 'Abd

Allah b. Yunus, Asad b. Musa, Khalafb. Hisham al-Bazzar, 'Ali b. al-Ja'd and

ｑ ［ Ｑ ｢ ｩ ｾ ｡ b. 'Aqaba.

'Ali b. al-Madini, A1).mad b. I:Ianbal, Ya1).ya b. Ma'in, al-Bukhari, Abu I:Iatim,

Abu Zur'a, al-Jawzajani, al-Nasa'i and others consider Sallam a weak source.

Some of the imams deny his veracity and others ignore him.

150. The reference is to a lote tree that grows to the right side of the throne of God.
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However, the bali:;. Abu Bakr al-Bazzar narrated this badith with this entire

text from a line that does not include this Sallam. He stated that Mul;1ammad

b. Isma'i! al-Al;1masi narrated it to him, quoting 'Abd al-Ral;1man b. Mul;1ammad

al-Mul;1aribi, from Ibn al-Isbahani, who quoted it from Murra, from 'Abd Allah.

He gives the badith in full.

AI-Bazzar then stated that this badith was narrated from Murra, from several

closely similar lines, and that 'Abd al-Ral;1man b. al-Isbahani did not hear this

from Murra. However, it is given from those who related it from Murra. I know

of no one who narrated it from 'Abd Allah quoting from Murra.

Section: Accounts o[the time at which the Messenger o[God (SAASj died,

his age at the time o[his death, how he waS washed, placed in a shroud and

buried, and the site o[his grave.

There is no disagreement over the Messenger of God ($AAS) having died on

a Monday.

Ibn 'Abbas stated, "Your Prophet ($AAS) was born, became a prophet, left

Mecca as a muhajir, entered Medina and died, all on Mondays."

Imam Al;1mad and al-Bayhaqi both narrated this.

Sufyan al-Thawrt stated, from Hisham b. 'Urwa, from his father, who quoted

'A.'isha as having said, "Abu Bakr asked me, 'On what day did the Messenger

of God ($AAS) die?' I answered, 'On Monday.' 'I hope I die on that day,' he

commented. And he did so."

AI-Bayhaqi narrated this from a badith of al-Thawri.

Imam Al;1mad stated that Aswad b. 'Amir narrated to him, quoting Hurayrn,

quoting Ibn Isl;iiiq, from 'Abd al-Ral;1man b. al-Qasim, from his father, who quoted

'A'isha as having said, "The Messenger ofGod ($AAS) died on Monday; he was

buried on the night ofthe Wednesday."

Al;1mad is alone in giving this.

'Urwa b. al-Zubayr stated in his work on the military campaigns, as did Musa

b. 'Uqba from Ibn Shihab (who said), "When the pain of the Messenger of God

($AAS) became severe, 'A'isha sent a message to Abu Bakr, and she dispatched

I;Iafsa to 'Umar and Fatima to 'Ali. However, they did not gather together until

the Messenger of God ($AAS) had died, while resting on 'A'isha's chest and on

the day scheduled for his visit to her. This was on Monday, as the sun passed its

zenith, early in the month of Rabl' al-Awwal."

Abu Yaqa stated that Abu Khaythama related to him, quoting Ibn 'Uyayna,

from al-Zuhrl, from Anas, who said, "The last look I had at the Messenger of

God ($AAS) was on the Monday. He withdrew the screen; there were people

behind the screen and others behind Abu Bakr. His face appeared to me like a

sheet ofa document. The people wanted to move away, but he gestured to them

to stay. He then drew the screen across. He died late in that day."
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This f:tadith is in the ,af:t'f:t collections; it provides evidence that the death

occurred after the sun had passed the zenith. But God knows best.

Ya'qUb b. Sufyan narrated, from 'Abd al-I:Iamid b. Bakkar, from Mul:tammad b.

Shu'ayb, and from Safwan, from 'Umar b. 'Abd al-Wal:tid, both of whom quoted

from al-Awza'i, who said, "The Messenger of God (SAAS) died on Monday

before the middle of the daytime."

AI-Bayhaqi stated that Abu 'Abd Allah ｡ｬＭｉＺｉ｡ｦｩｾ informed him, quoting AJ:tmad

b. Karnil, quoting al-I:Iusayn b. 'Ali al-Bazzar, quoting Mul:tammad b. 'Abd

al-Aqa, quoting al-Mu'tamir b. Sulayman, from his father, he being Sulayman

b. Tarkhan al-TaymI in his book on the military campaigns. He stated, "The

Messenger of God (SAAS) fell ill on Monday, it being the 20th of Safar. His

sickness began when he was present at the home of a girl he owned named

Rayl:tana, one of the Jewish prisoners. The first day he fell ill was a Saturday. He

died on Monday, two days of RabI' al-Awwal having passed, at the close of

ten years after his arrival in Medina."

AI-WaqidI stated that Abu Ma'shar related to him, from Mul:tammad b. Qiys,

who said, "The Messenger of God (SAAS) fell seriously sick on Wednesday,

eleven days before the end of Safar in 11 AH in the home of Zaynab, daughter of

Jal:tsh. All his women gathered; he was ill for thirteen days and died on Monday,

two days after the beginning ofRabI' al-Awwal, 11 AH."

AI-WaqidI also stated, "They say that the Messenger of God (SAAS) first

began to suffer on Wednesday, two days prior to the end of Safar. He died on

Monday, twelve days after the beginning of RabI' al-Awwal."

This was the assertion made by Mul:tammad b. Sa'<l, his scribe. He added,

"And he was buried on the Tuesday."

AI-WaqidI stated that Sa'Id b. 'Abd Allah b. Abu al-Abyaq related to him,

from al-MaqbUrI, from 'Abd Allah b. Rafi', from Umm Salama, who said that the

Messenger of God (SAAS) first fell ill in the home of Maymuna.

Ya'qub b. Sufyan stated that Al:tmad b. YUnus related to him, quoting Abu

Ma'shar, from Mul:tammad b. Qiys, who said, "The Messenger of God (SAAS)

was ill for thirteen days. While the pain was light, he continued to perform the

prayer; when it became severe, Abu Bakr performed it in his stead."

Mul:tammad b. Isl:taq stated, "The Messenger of God (SAAS) died twelve

days following the beginning of RabI' al-Awwal, on the day of the week on

which he came to Medina as a muhiiJir. He completed ten full years after his

Hijra."

AI-Waqidi stated, "That is what is fully established among us. Mul:tammad b.

Sa'<I, his scribe, asserted it."

Ya'qub b. Sufyan quoted Yal:tya b. Bukayr as having said that al-Layth stated,

"The Messenger of God (SAAS) died on Monday, one day having passed of

RabI' al-Awwal. It had been at the commencement of ten years before that day

that he had arrived in Medina."
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Sa'd b. Ibrahjm al-Zuhrt stated, "The Messenger of God (SAAS) died on

Monday, two days after the beginning ofRabj' al-Awwal, at the end often years

after his arrival in Medina."

Ibn 'Asakir narrated this. Al-Waqidj narrated it from Abu Ma'shar, from

Mul;1ammad b. Qtys, exactly as above. Khaljfa b. Khayya! also stated this.

Abu Nu'aym al-Faql b. Dukayn stated that the Messenger of God (SAAS)

died on Monday at the beginning ofRabj' al-Awwal in 11 AH, the year ofhis arrival

in Medina. Ibn 'Asakir narrated it also.

It was narrated above from 'lJrwa and Musa b. 'lJqba and al-Zuhrj also, as

we quoted from the works of the military expeditions. But God knows best.

What is most widely known is the statements made by Ibn Isl;1aq and al-WaqjdL

Al-Waqidj narrated it from Ibn 'Abbas and 'A.'isha, may God be pleased with

them both. He stated that IbrahIm b. Yazjd related to him, from Ibn Tawus,

from his father, from Ibn 'Abbas, and Mul;1ammad b. 'Abd Allah related to him

from al-Zuhrl, from 'lJrwa, from 'A'isha. Both accounts stated that the Messenger

of God (SAAS) died on Monday, twelve days following the beginning of Rabj'

al-Awwal.

Ibn Isl;1aq narrated it from 'Abd Allah b. Abu Bakr b. I;Iazm, from his father

in similar words; he added, "and he was buried on the night ofWednesday".

Sayf b. 'lJmar narrated, from Mul;1anunad b. 'Ubayd Allah al-'Arzaml, from

al-I;Iakam, from Miqsam, from Ibn 'Abbas, who said, "When the Messenger of

God (SAAS) had completed his 'farewell pilgrimage', he travelled back to

Medina, where he remained for the rest of Dhu al-I;Iijja, al-Mul;1arram and

Safar. He died on a Monday, ten days after the beginning of Rabj' al-Awwal."

It is also narrated from Mul;1anunad b. Isl;1aq, from al-Zuhrl, from 'lJrwa. In

a {tadith ofFa!ima from 'lJrwa, from 'A'isha, the statement is similar, except that

Ibn 'Abbas initially stated, "some days having passed since its beginning". And

'A'isha's wording given was, "after some days of it had passed".

Abu al-Qasim al-Suhayll stated in his work al-Rawaq. words to the effect that it

is impossible to conceive ofhim (the Prophet (SAAS)) having died on Monday,

the 12th of Rabj' al-Awwal of 11 AB. That is because the Messenger of God

(SAAS) was present at one of the stations on the {tijjat al-wadii' of 10 AH on a

Friday. The first day ofDhu al-I;Iijja was a Thursday. On the basis ofcalculating

the months thereafter either as full in length or shortened, or any combination

of these, it is unimaginable that the 12th of Rabl' ai-Awwal could have been

a Monday.

This conclusion, made in these words, has become widely known.

A number of scholars have attempted to refute this. It can only, however, be

refuted in one way, by there having been a difference in the moon's rising. This

view required the people of Mecca to have seen the new moon of Dhu al-I;Iijja

on the night of the Thursday, while the people ofMedina did not see it until the

night of the Friday.
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This is supported by the statement of 'A'isha, and others as well, that the

Messenger of God (SAAS) left Medina on the {tijjat al-mada' five days prior to

the end ofDhu a1-Qt'da.

It is clearly established, as we noted above, that the Messenger ofGod (SAAS)

set forth (on the pilgrimage) on Saturday, not on Thursday as Ibn I;Iazm asserted,

for he remained (away) for more than five days, without doubt. It is not possible

that he left on the Friday, because Anas stated, "The Messenger ofGod (SAAS)

performed the al-:;;uhr prayer of four raka'at in Medina and the ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ prayer

of two raka'at at Dhu al-I;Iulayfa. It is well established that he left (there) on

Saturday, five days before the end of that month."

In light of this, the people of Medina saw the new moon of Dhu al-I;Iijja on

the eve of Friday. If that was on the first day ofDhu al-I;Iijja, a Friday, with the

people of Medina and the months thereafter are calculated in full, then the first

day of Rabi' al-Awwal would be a Thursday, and the twelfth day would be a

.Monday. But God knows best.

It is established in both ｾ ｡ ｻ ｴ ｩ ｻ ｴ collections from a {tadith of Malik, from Rabi'a

b. Abu 'Abd al-Ral.unan, from Anas b. Malik, who said, "The Messenger ofGod

(SAAS) was neither very tall, nor short. He was neither pure white nor deep

brown. His hair was neither curly nor straight. God, the Almighty and Glorious,

gave him His mission when he was forty years old. He resided in Mecca ten

(more) years and then for ten years in Medina. God took him to Himself early

in his sixtieth year. At that time he did not have twenty white hairs in his head

and beard."

Ibn Wahb narrated it thus, from 'Urwa, from al-Zuhri, from Anas, and from

Qurra b. Rabi'a, from Anas, similarly to the above.

The {taft:;; Ibn 'Asiikir stated, "The {tadith of Qurra from al-Zuhri is gharib.

However, the account of Rabi'a from Anas is narrated thus by a group (of

scholars)." .

He then gave it with a line of transmission through Sulayman b. Bilal, from

Yal;iya b. Sa'id and Rabi'a from Anas, (who said) that the Messenger of God

(SAAS), was sixty-three years old when he died.

He then gave it through Malik; a1-Awza'i, Mis'ar, Ibrahim b. Tahman, 'Abd

Allah b. 'Umar, Sulayman b. ｂｩｬ｡ｾ Anas b.BilaI, Anas b. 'Ayag, a1-DarawardI and

Mul;iammad b. Qays ai-Madani all gave it from Rabi'a, from Anas, who stated,

"The Messenger of God (SAAS) died when he was sixty years of age."

Al-Bayhaqi stated that Abu al-I;Iusayo b. Bishran reported to him, quoting

Abu 'Amr b. al-Sammiik, quoting I;Ianbal b. Isl;iaq, quoting Abu Ma'mar 'Abd

Allah b. 'Amr, quoting 'Abd al-Warith, quoting Abu Ghalib a1-Biihili, who said,

"I asked Anas b. Malik, 'How old was the Messenger of God (SAAS), when he

received his mission?' He replied, 'He was forty years of age.' 'What happened

then?' I asked. He replied, 'He was in Mecca for ten years and then ten in Medina.

He had reached sixty by the time he was taken by God, the Almighty and

Glorious. He was the strongest, finest, most handsome and well-built ofmen.'''
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Imam Al;nnad narrated it from 'Abd al-Samad b. 'Abd al-Warith, from his father.

Muslim narrated from Abu Ghassan Mul;1ammad b. 'Amr a1-Riizl, known as

Rubayl:t, from I:Iakkam b. Salm, from 'Uthman b. Za'ida, from al-Zubayr b.

'Adl, from Anas b. Miil.ik, who said, "The Prophet (SAAS) died when he was

sixty-three; Abu Bakr died when he was sixty-three, and 'Umar similarly, when

he too was sixty-three."

It is established in both ｾ ｡ ｢ ｩ ｢ collections from a badith of al-Layth b. Sa'd,

from 'AqJl, from al-Zuhrl, who quoted 'A'isha as having said, "The Messenger of

God (SAAS) died at age sixty-three."

Al-Zuhrl stated that it was reported to him similarly by Sa'ld b. al-Musayyab.

Musa b. 'Uqba, 'Uqayl, Yunus b. Yazld and IbnJurayj narrated it from al-Zuhrl,

from 'Urwa, from 'A'isha. She said, "The Messenger of God (SAAS) died when

he was sixty-three." Al-Zuhrl stated, "And Sa'Jd b. al-Musayyab told it to me

similarly."

Al-Bukhiirl stated that Abu Nu'aym narrated to him, quoting Shayban, from

Yal:tya b. Abu Kathlr, from Abu Salama, from 'A'isha, and Ibn 'Abbas, who said

that the Messenger of God (SAAS) remained in Mecca for ten years receiving

revelation of the Qur'an, and also ten years in Medina.

Muslim did not include it.

Abu Da'ud al-Tayiilisl stated in his musnad collection that Shu'ba related

to him, from Abu Isl:taq, from 'Amir b. Sa'd, from Jarlr b, 'Abd Allah, from

Mu'awiya b. Abu Sufyan, who said, "The Prophet (SAAS) died when he was

sixty-three years old. Abu Bakr also died at age sixty-three, as did 'Umar."

Muslim narrated it thus from a badith of Ghundar, from Shu'ba. It is one of

the abadith that he alone gives, one not included by al-Bukharl. Some give its

line of transmission from 'Amir b. Sa'd, from Mu'awiya. The correct line is as

we have given it, from 'Amir b. Sa'd, from Jarlr, from Mu'awiya.

We also narrated it through 'Amir b. Shariil;1ll, from a1-Sha'bl, from Jarlr b.

'Abd Allah a1-BajalJ, from Mu'awiya.

The bafi;;, Ibn 'Asiikir gave it through al-Qigl Abu Yusuf, from Yal:tya b. Sa'ld

｡ ｬ Ｍ ａ ｮ ｾ ｩ ｩ ｲ ｬ Ｌ from Anas, who said, "The Messenger of God (SAAS) died at age

sixty-three. Abu Bakr died when he was sixty-three, as did 'Umar."

Ibn Labl'a stated, from Abu al-Aswad, from 'Urwa, from 'A'isha, who said,

"The Messenger of God (SAAS) and Abu Bakr made mention of their ages

at my home. The Messenger of God (SAAS) was older than Abu Bakr. The

Messenger of God (SAAS) died at the age of sixty-three; Abu Bakr died after

him, also at the age of sixty-three."

Al-Thawrl stated that al-A'mash quoted al-Qisim b. 'Abd al-Ral;1man as

having said, "The Messenger of God (SAAS), along with Abu Bakr and 'Umar,

died at the age of sixty-three."

I:Ianbal stated that Imam Al;nnad related to him quoting Yal:tya b. Sa'ld, from

Sa'ld b. al-Musayyab, who said, "The Prophet (SAAS) (first) received revelation
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at the age of forty-three. He stayed ten more years in Mecca and lived on in

Medina for ten."

This (line oftransmission) is gkarib from him, but ｾ ｡ Ｏ ｴ ｩ Ｏ ｴ Ｌ "authentic" up to him.

AJ:unad stated that Hushaym related to him, quoting Da'ud b. Abu Hind,

from al-Sha'bi, who said, "The Messenger of God (SAAS) became a prophet

at age forty; he stayed there for three years, then Gabriel was sent to him with

his mission. Thereafter he remained there for ten years, then went into exile to

Medina. He died at age sixty-three."

Imam Abu 'Abd Allah A!}mad b. Banbal stated, "What is clearly established

in our view is (that he died) at age sixty-three."

I note that it was thus that Mujuhid narrated it, from al-Sha'bi; it was also

narrated from a /taditk ofIsma'i1 b. Abu KhaIid.

In both ｾ ｡ Ｏ ｴ ｩ Ｏ ｴ collections it is stated from a /taditk of Raw!} b. 'Ubada, from

Zakariyya' b. Is!}aq, from 'Amr b. Dinar, from Ibn 'Abbas (who stated) that the

Messenger of God (SAAS) remained in Mecca thirteen years and died when he

was sixty-three years of age.

In the ｾ ｡ Ｏ ｴ ｩ Ｏ ｴ collection of al-Bukhan it is stated, from a /taditk of Raw!} b.

'Ubada also, from Hisham, from 'Ikrama, from Ibn 'Abbas, who said, "The

Messenger of God (SAAS) received his mission at the age of forty. He remained

in Mecca for thirteen years and then was ordered to go into exile; he did so

for ten years. Then he died at the age of sixty-three/'

Imam A/.lmad narrated it from Raw!} b. 'Ubada, as did Ya!}ya b. Sa'id and

Yazid b. Harun, all of these quoting from Hisham b. Bassan, from qkrama, from

Ibn 'Abbas.

Abu Yaqa ｡ｬＭｍ｡ｷｾｩｬｩ narrated it from al-Basan b. 'Umar b. Sufyan, from

Ja'far b. Sulayman, from Hisham b. Bassan, from Mu/.lamrnad b. Sirin, from

Ibn 'Abbas, in similar words. He then gave it similarly through several lines

from Ibn 'Abbas.

Muslim narrated it from a /taditk of Bammad b. Salama, from Abu Jamra,

from Ibn 'Abbas (who said) that the Messenger of God (SAAS) remained in

Mecca receiving revelation for thirteen years. He lived on for ten years in

Medina and died at age sixty-three.

The /taft;;, Ibn 'Asakir gave its line of transmission through Muslim b. Junada,

from 'Abd Allah b. 'Umar, from Kurayb, from Ibn 'Abbas, who said, "The

Messenger of God (SAAS) died when he was sixty-three." He gave this in the

/taditk ofAbu Naqra from Sa'id b. al-Musayyab, from Ibn 'Abbas.

This statement is the most widely accepted and promulgated.

Imam A!}mad stated that Isma'il related to him, from Khalid al-Badha',

quoting 'Ammar, the freed-man of Banu Hashim, who said he heard Ibn

'Abbas say, "The Messenger of God (SAAS) died when he was sixty-five years

of age."

Muslim narrated it from a /taditk of Khalid al-Badha'.
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AJ:unad stated that I:Iasan b. Musa related to him, quoting I:Iammad b. Salama,

from 'Amara b. Abu 'Ammar, from Ibn 'Abbas (who said), "The Messenger of

God ($AAS) stayed in Mecca for fifteen, eight or seven years, during which

he saw the light or heard the sound and then eight or seven more receiving

revelation. And he lived thereafter in Medina for ten years."

Muslim narrated it from a /:ladith ofI:Iammad b. Salama.

AJ:unad also stated that 'Affan related to him, qnoting Yazid b. Zuray', quoting

Yunus, from 'Ammar, the freed-man of Banu Hashim, who said, "I asked Ibn

'Abbas how old the Messenger of God ($AAS) was the day he died. He replied,

'I did not know there was anyone in your tribe unaware of this.' I replied, 'I have

asked people but received different replies. I wanted to know what you would

say about it.' He asked, 'Can you count?' 'Yes,' I replied. 'Then take forty years

at which point he received his mission. Then add fifteen he stayed on in Mecca

feeling both secure and afraid, and ten more for his life in exile in Medina.'"

Muslim narrated it thus from a /:ladith of Yazid b. Zuray' and Shuq,a b.

al-I:Iajjaj, both ofwhom quoted Yiinus b. 'Ubayd, from 'Ammar, from Ibn 'Abbas

in similar words.

Imilm Ai).mad stated that Ibn Numayr related to him, quoting al-'Ala b. $alii).,

quoting al-Minhal b. 'Amr, from Sa'id b. Jubayr, who said that a man came to

Ibn 'Abbas, asking, "Did the Messenger of God ($AAS) receive revelation for

ten years in Mecca and ten in Medina?" "Who says so?" he asked. "He received

revelation for fifteen years in Mecca and ten in Medina; and (he died at) over

sixty years of age."

This is one of the a/:liidith unique to A1).mad both in its line oftransmission and

in its content.

Imilm Ai).mad stated that Hushaym related to him, quoting 'All b. Zayd, from

Yusufb. Mahran, from Ibn 'Abbas, who said, "The Prophet ($AAS) died at age

sixty-five."

Ai).mad is alone in giving this.

AI-Tirmidhi narrated in his book al-ShamiPil, as did Abu Yaqa ｡ｬＭｍ｡ｷｾｩｬｩ

and al-Bayhaqi, from a /:ladith of Qiitada, from al-I:Iasan ｡ｬＭｂ｡ｾｲｬＬ from Daghfal

b. I:Iam:ala al-Shaybaru al-Nasaba, that the Prophet ($AAS) died at age sixty-five.

Al-Tirmidhi commented, "We do not know of any quotation Daghfal cited

from the Prophet; he was a man during his time."

Al-Bayhaqi stated, "This accords with the account of 'Ammar and those who

quoted him, from Ibn 'Abbas."

The account of the group quoting from Ibn 'Abbas that his age was

sixty-three are more correct. They are more reliable and more numerous, their

account according with the authentic statement given from 'Urwa who quoted

'A'isha. They agree with one ofthe accounts quoting from Anas and the authentic

account from Mu'awiya. That is the statement of Sa'id b. al-Musayyab, 'Amir

al-Shaq,i and Abu Ja'far Mui).ammad b. 'Ali, may God be pleased with them

all."
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I note that this also applies to 'Abd Allah b. Vqba, aI-Qisim b. 'Abd aI-Ra\:nnan,

aI-I;!asan ｡ｬＭｂ｡ｾｲｩＬ 'Ali b. al-I;!usayn and others.

One of the strange statements given is that narrated by Khalifa b. Khayyat, from

Mu'adh b. Hisham, quoting his father, from Q;ltada, who said, "The Messenger

of God (SAAS) died at age sixty-two."

Ya'qub b. Sufyan narrated it from Mul;1ammad b. aI-Muthanna, from Mu'adh

b. Hisham, from his father, from Q;ltada, similarly. Zayd al-Vma also narrated

it, from Yazid, from Anas.

Also similar is the account ofMul;1ammad b. 'Amir, from al-Qisim b. I;!umayd,

from aI-Nu'man b. aI-Mundhir al-Ghassani, from Makl;1ul, who said, "The

Messenger of God (SAAS) died at age sixty-two and several months."

Ya'qub b. Sufyan narrated it, from 'Abd aI-I;!amid b. Bakkar, from Mul;1ammad

b. Shu'ayb, from al-Nu'man b. al-Mundhir, from Makl;1ul, who said, "The

Messenger of God (SAAS) died at age sixty-two and a half."

Even stranger than all the above is what is narrated by Imam Al;1mad from

Rawl;1, from Sa'id b. Abu 'Aruba, from Q;ltada, from al-I;!asan, who said, "The

Qur'an was revealed to the Messenger of God (SAAS), over a period of eight

years in Mecca and ten after he went into exile."

Although this al-I;!asan agrees with the majority who state that the Prophet

(SAAS), received revelation at the age of forty, he held the view that he lived to

the age of fifty-eight. This is very strange.

However, we have narrated through Musaddad, from Hisham b. I;!assan, from

al-I;!asan, who stated that the Messenger of God (SAAS) died at age sixty.

Khalifa b. Khayyat stated that Abu Ｇ ａ ｾ ｩ ｭ related to him, from Ash'ath, from

aI-I;!asan, who said, "The Messenger ofGod (SAAS) received his mission at age

forty-five. He remained in Mecca for ten years and for eight in Medina. He died

at age sixty-three."

This information, so stated, is very strange.

DESCRIPTIONS OF HOW THE PROPHET (SAAS) WAS WASHED

(PRIOR TO HIS BURIAL).

We have stated above that the Companions, may God be pleased with them, were

engaged in making their pledge of allegiance' to Abu Bakr for the remainder of

the Monday and part of the Tuesday. Having gone through all the preliminary

stages of this and brought it to completion, they began to prepare for the burial

of the Messenger of God (SAAS), relying in all this upon Abu Bakr in what he

directed them.

Ibn Isl;1aq stated, "When Abu Bakr had received the pledge of allegiance,

the people began preparing, on the Tuesday, for the burial of the Messenger of

God (SAAS)."
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It has been narrated above, from the badtth ofIbn Isl:taq, from 'Abd a1-Ral:tman

b. a1-Qisim, from his father, from 'A'isha, that the Messenger of God (SAAS)

died on Monday and was buried on Wednesday night.

AbU Bakr b. Abu Shayba stated that Abu Mu'awiya related to him, quoting

Abu Burda, from 'Alqama b. Yazjd, from Sulayman b. Burayda, from his father,

who said, "When they set about washing the Messenger of God (SAAS), a voice

cried out to them from inside, saying, 'Do not remove the shirt of the Messenger

of God!'"

Ibn Maja narrated it from the badtth ofAbu Mu'awiya, from Abu Burda - his

full name being 'Amr b. Yazjd a1-Tamjmj Kuft.

Mul;tammad b. Isl:taq stated that Yal:tya b. 'Abbad b. 'Abd Allah b. al-Zubayr

related to him, from his father, who stated that he heard 'A'isha say, "When they

wished to wash the Prophet (SAAS), they said, 'We don't know whether we

should remove the clothes from the Messenger of God (SAAS), as we do from

our dead, or should we wash him with his clothes on?'

"When they differed over this, God cast sleep over them, so that everyone of

them soon had his chin on his chest! Then a voice that they could not recognize

addressed them from the direction of the house, saying, 'Wash the Messenger of

God (SAAS), with his clothes on.'

"They got up and went over to the Messenger of God (SAAS), and washed

him while he was still in his shirt. They poured water on the shirt and rubbed

with the shirt, not their hands. 'A'isha used to say, 'Had I known fIrst what

I later learned, only the wives would have washed the Messenger of God

(SAAS).'''

Abu Da'ud narrated this from a badith of Ibn Isl:taq.

Imam Al;tmad stated that Ya'qub related to him, quoting his ,futher, from Ibn

Isl:taq, quoting I:Iusayn b. 'Abd Allah, from 'Ikrama, from Ibn 'Abbas, who said,

"The people gathered to wash the Messenger of God (SAAS); there were only

his own family in the house - his uncle al-'Abbas b. 'Abd a1-Munalib, 'All b.

AbU Talib, a1-FaQI b. 'Abbas, Qutham b. al-'Abbas, Usama b. Zayd b. I:Iaritha

and Salil:t, freed-man of the Messenger of God (SAAS).

"When they gathered to wash him, Aws b. Khawla ｡ Ｑ Ｍ ａ ｮ ｾ ｡ ｲ ｪ Ｌ of Banu 'Awf

b. al-Khazraj, who had fought at Badr, called out from the back of the crowd

to 'All b. Abu Talib, "All, we plead with you, by God and our fIne experience

of the Messenger of God (SAAS)!' 'All replied to him, 'Come inside.' He did

so and was present at the washing of the Messenger of God (SAAS); he did not

participate at all in washing him.

"'Ab rested him (the Prophet (SAAS), who was still dressed in his shirt, upon

his own chest, while a1-'Abbas, FaQI and Qutham, along with 'All were turning

him over, while Usama b. Zayd and Salil:t, his freed-man, both poured water

upon him. As 'All set about washing him, not seeing from the Messenger ofGod

(SAAS), any of what usually is emitted from the dead, he called out, 'By my

father and my mother! How sweet-smelling you are, alive or dead!'
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"When they had finished washing the Messenger of God (SAAS), having

done so using water and lote-tree balm, they dried him. Then there was done to

him what is normally done to the dead. After that he was wrapped io three

cloths, two white and one striped cloak.

"AI-'Abbas then summone_d two men. He told them, 'One ofyou should go to

Abu 'Ubayda b. al-Jarra!}..' Abu 'Ubayda would make graves for the Meccans.

AI-'Abbas went on, 'The other ofyou should go to AbU Tali)a b. SaW ｡ｬＭａｮｾｩｬｉｩＮＧ

Abu Tali)a would make the burial niche!5! for the people ofMedina.

"Ai-'Abbas then said, as he dispatched the two men, '0 God, choose for your

messenger!'
"The two men left. However, the one looking for Abu 'Ubayda could not

find him; the man seekiog Abu Tali)a did locate him and he came and prepared

the niche for the Messenger of God (SAAS)."

Ai)mad is alone in giving this.

Yunus b. Bukayr stated, from al-Mundhir b. Thaqaba, from ai-Salt, from

ai-'Alba' b. A1)mar, who said, "As 'Ali and al-Fagl were washing the Messenger

of God (SAAS), a voice called out to 'Ali, 'Raise your sight to the sky!'"

This is munqa[ic, "incomplete in its chain".

I note that the ahl al-sunan quote 'Ali as having said that the Messenger of

God (SAAS), had told him, "'Ali, do not make your thigh visible. And do uot

look at the thigh of anyone, alive or dead."

This implies that he was issuing him an order relating to himself. But God

knows best.

The bafi:;:. Abu Bakr al-Bayhaqi stated that Abu 'Abd Allah ｡ｬＭｂ｡ｦｩｾ informed him,

quoting Mui)ammad b. Ya'qub, quoting Yai)ya b. Mui)ammad b. Ya1)yi1, quoting

!;>amra, quoting 'Abd al-Wa!}.id b. Ziyad, quoting Ma'mar, from al-Zuhri, from

Sa'id b. al-Musayyab, who said, "'Ali stated, 'As I washed the Messenger ofGod

(SAAS), I watched for any discharge such as comes from a dead person, but saw

nothing. He was sweet-smelling alive and dead (SAAS).'"

Abu Da'ud narrated it in his work al-Maras'l.

In the account from which he quotes the above, al-Bayhaqi adds the following

words from Sa'id b. al-Musayyab: "Four persons took charge ofthe burial of the

Messenger of God (SAAS). These were: 'Ali, al-'Abbas, al-Fagl and Salii), the

freed-man of the Messenger of God (SAAS). They placed him in his niche and

erected bricks over it as a marker."

A number of the tabi'Un, including 'Amir al-Sha'bi, Mui)ammad b. Qitys,

'Abd Allah b. al-Barith, narrate approximately the same in various phraseology;

it would be too lengthy to give them here.

AI-Bayhaqi stated that it was narrated by Abu 'Amr Kaysan, from Yazid b.

Bilal, who stated that he heard 'Ali say, "The Messenger of God (SAAS)

151. The Arabic word is labd, a vault with a niche within which the corpse. is placed.
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instructed that no one but myself should wash him and that 'anyone who sees

my private parts will have his eyes lose their sight'.

"'Ali said, 'AI-'Abbas and Usama would hand me the water from behind the

curtain. Whenever I took hold of a limb it was as if there were 30 men turning

it over along with me, until I had finished washing him.'''

The !;iiji" Abu Bakr al-Bazzar gave the following line of transmission for this

in his musnad collection. He stated that Mul).ammad b. 'Abd aI-Ra\:nm related

to him, quoting 'Abd al-Samad b. aI-Nu'man, quoting Kaysan Abu 'Amr, from

Yazid b. Billil, who said, "'Ali b. Abu Talib stated, 'The Prophet (SAAS),

instructed me that no one but myself should wash him and said, "anyone who

sees my private parts will have his eyes lose their sight".'

"'Ali went on, 'AI-'Abbas and Usama were handing me the water from behind

the curtain.'"

I observe that this is very strange.

AI-Bayhaqi stated that Mul).ammad b. Musa b. aI-Faql informed us, quoting

Abu al-'Abbas ｡ ｉ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ quoting COsayd b. ＧａｾｩｭＬ quoting aI-I:Iusayn b. ｉ Ｚ ｉ ｡ ｦ ｾ Ｌ

from Sufyan, from 'Abd ai-Malik b. Jurayj, who said he heard Mul).ammad b.

'Ali Abu Ja'far say, "The Prophet (SAAS) was washed three times with lote-tree

balm. He was washed while he still wore his shirt. The water came from a well

called al-Ghars at Quba' that was the property of Sa'd b. Khaythama. The

Messenger of God (SAAS) used to drink from it. 'Ali and al-Faql took charge

of washing him; al-Faql cradled him, while aI-'Abbas poured the water. Al-Faql

began crying, 'Relieve me! You're cutting my heart artery! Something is making

me feel faint!'"

Al-Waqidi stated that Ｇ ａ ｾ ｩ ｭ b. 'Abd Allah al-I:Iakami related to him, from

COmar b. 'Abd al-I:Iakam, who said, "The Messenger ofGod (SAAS) said, 'Yes;

that well, the well called Gharas is one of the water-sources of heaven. Its water

is the very sweetest.' The Messenger of God (SAAS) would have its sweet water

drawn for him, and he was washed with water from the Gharas well."

Sayf b. 'limar stated, from Mul).ammad b. 'Adi, from qkrama, from Ibn

'Abbas, who said, "When the grave had been completed and the people had

performed the al-"uhr prayer, al-'Abbas proceeded to wash the Messenger of

God (SAAS), and a sheet of close-woven netting made in Yemen was placed

above him. He was positioned in the middle of the house, inside the netting.

APAbbas then called for 'Ali and al-Faql. When he left for the well to bring

water for the two men, he called for Abu Sufyan b. aI-I:Iarith and brought him

inside, along with men ofBanu Hashim positioned behind the netting, and some

of the a7l$iir who had requested entry from my father. These men included Aws

b. Khawla, may God be pleased with them all."

Sayf (b. 'limar) went on to quote from aI-I;)al).l).ak b. Yarbu' aI-I:Ianan, from

Mahan al-I:Ianan, from Ibn 'Abbas, who related the construction of the cover of

netting, how al-'Abbas brought 'Ali, al-Faql, Abu Sufyan and Usama inside

it, and men of Banu Hashim; all stood inside the house behind the netting. He
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narrated, "A drowsiness overcame them and they heard a voice saying, 'Do not

wash the Messenger of God; he was unsullied.' Al-'Abbas responded, 'No; we

must.' The members of the household said, 'The voice spoke the truth, so do

not wash him.' But al-'Abbas said, 'We can't give up a hallowed sunna practice

because of some voice we can't identify.'

"Then drowsiness overcame them a second time and a voice called out, 'Wash

him with his clothes on!' The members of the household responded, 'No; no!'

Al-'Abbas said, 'I certainly will.' They then set about washing him, while he was

still dressed in his shirt and au open mijwal. '52 They washed him iu the clear

water, perfumed him with camphor on the parts of his body which he would

prostrate in prayer and on his joints. His shirt and his mijwal were squeezed dry.

He was then wrapped in his winding-sheet and they burned incense and perfumes

over him. They picked him up, placed him on his bed and shrouded him."

This text is very strange.

DESCRIPTION OF THE SHROUD OF THE MESSENGER OF GOD (SAAS).

Imam AJ.unad stated that al-Waild b. Muslim related to him, quotiug al-Awza'i,

quoting al-Zuhri, from al-Qitsim, who quoted 'A'isha as haviug said, "The

Messenger of God (SAAS) was wrapped in a striped cloth, but then it was

removed from him."

Al-Qitsim stated, "The remains of that cloth are still with us."

This line of transmission meets the criteria of the compilers of the two $a[li[l

collections; Abu Da'ud, however, narrated it from Al;1mad b. Banbal, al-Nasa'i

from Mul;tanunad b. Muthanna. Mujahid b. Musa differentiated between these

two meu. All quoted from al-Walid b. Muslim.

Imam Abu 'Abd Allah Mul;tanunad b. Idris al-Shafi'i stated that Malik related

to him, from Hisham b. CUrwa, from his father, who quoted 'A'isha as having

said, "The Messenger of God (SAAS) was shrouded in seven white cloths from

Sa\:tul;'53 these did not include a shirt or a turban."

Al-Bukhari narrated it from Isma'il b. Abu Uways, from Malik.

Imam Al;tmad stated that Sufyau related to him, from Hisham, from his

father, who quoted 'A'isha as having said, "The Messenger of God (SAASy was

shrouded in three white cloths of Sa\:tul."

Muslim gave it from a [ladith of Sufyau b. CUyayna. Al-Bukhari gave it from

Abu Nu'aym, from Sufyau al-Thawri. Both authorities gave it from Hisham b.

CUrwa.

Abu Da'ud stated that Qutayba related to him, quoting ｂ ｡ ｦ ｾ b. Ghiyath, from

Hisham b. CUrwa, from his father, who quoted 'A'isha as having said, "The

152. The word may he interpreted, as in a footnote to the Arabic-printed text, as a white cloth

placed over the hand of the person shuffling the arrows in the ancient Arabian gambling game of

maysar. Dictionaries also have the word as referring to a short skirt-like garment.

153. Located in Yemen.
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Messenger of God (SAAS) was shrouded in three white Yemeni cloths made of

cotton; these did not include a shirt or a turban."

'Urwa went on, "It was reported to 'j\'isha that he was shrouded in two cloths

and a striped cloak. She commented, 'The cloak was brought to him, but they

rejected it and did not shroud him in it.'"

Muslim also narrated it thus, from Abu Bakr b. Abu Shayba, from ｉ ［ ｉ ｡ ｦ ｾ b.

Ghiyath.

AI-Bayhaqi stated that Abu 'Abd Allah ｡ｬＭｉ［ｉ｡ｦｩｾ informed him, quoting Abu

al-Faql Mul).ammad b. IbrahIm, quoting Al).mad b. Salama, quoting Hannad b.

al-Sarri, quoting Abu Mu'awiya, from Hisham b. 'Urwa, from his father, who

quoted 'j\'isha as having said, "The Messenger of God (SAAS) was shrouded

in three cotton white cloths from Sal).U1; these did not include a shirt, nor a

turban. The ceremonial gown people had doubts about. It had been bought

especially as a shroud for him, but it was put aside. 'Abd Allah b. Abu Bakr took

it, saying, 'I'm going to keep it for myself to be buried in!' He added, 'If God

had been pleased with it for His Prophet (SAAS), He would have buried him in

it.' He sold it, giving its price to charity."

Muslim narrated it in his Fa[li[l collection from Yal).ya b. YaI).ya and others,

from Abu Mu'awiya.

AI-Bayhaqi then narrated it from al-I;Iakim, from ｡ ｬ Ｍ ａ ｾ ｡ ｮ ｵ ｮ Ｌ from Al}mad b.

'Abd al-Jabbar, from Abu Mu'awiya, from Hisham, from his father, who quoted

'j\'isha as having said, "The Messenger of God (SAAS) was shrouded in a

striped cloak that belonged to 'Abd Allah b. Abu Bakr. He was wrapped up in it,

but it was then removed. 'Abd Allah b. Abu Bakr had obtained that ceremonial

gown to he buried in himself when he died. He commented, after he received

it back, 'I'd not keep for myself something that God kept from being used as

the shroud of His Messenger.' 'Abd AIlah donated its cost to charity."

Imam Al}mad stated that 'Abd al-Razzaq related to him, quoting Mamar,

from al-Zuhn, from 'Urwa who quoted 'j\'isha as having said, "The Messenger

of God (SAAS) was shrouded in three white cloths from Sal}ul."

AI-Nasa'j narrated it from Isl}aq b. Rahawayh, from 'Abd al-Razzaq.

Imam Al}mad stated that Miskin b. Bakr related to him, from Sa'id - meaning

Ibn -'Abd al-'Aziz - who quoted Makl}ul as quoting 'Urwa that 'j\'isha said,

"The Messenger of God (SAAS) was shrouded in three Yemeni fine-mesh

cloths."
AQmad is alone in giving this.

AbU Yaqa ｡ｬＭｍ｡ｷｾｵｬｩ stated that Sahl b. I;Iabib ｡ｬＭａｮｾ｡ｮ related to him,

quoting Ｇ ａ ｾ ｩ ｭ b. Hilal, the imam of the mosque of Ayyub, quoting Ayyiib, from

Nafi', from Ibn 'Umar, who said, "The Messenger of God (SAAS) was shrouded

in three white cloths from Sal}ul."

Sufyan stated, from Ｇ ｪ ｜ ｾ ｩ ｭ b, 'Ubayd Allah, from Salim, from Ibn 'Umar,

who said that the Messenger of God (SAAS) was shrouded in three pieces of

clothing.
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In some accounts the wording is given as, "two pieces ofclothing of Sul;t!:lar/"

and a striped cloak".

Imam AJ.unad stated that Ibn Idris related to him, quoting YazId, from Miqsam,

from Ibn 'Abbas, who said that the Messenger of God (SAAS) was shrouded

in three pieces of clothing - the shirt in which he died, and a ceremonial gown

from Najran, the latter consisting of two garments.

Abu Da'ud narrated it from A!:lmad b. I;Ianbal, while 'Othman b. Abu Shayba

and Ibn Maja did so from 'AlI b. Mu!:lammad, all three further quoting from

'Abd Allah b. Idrls, from Yazld b. Abu Ziyad, from Miqsam, from Ibn 'Abbas,

as above.

This is very strange.

Imam A!:lmad stated also that 'Abd al-Razzaq related to him, quoting Sufyan,

from Ibn Abu Layla, from al-I;Iakam, from Miqsam, from Ibn 'Abbas, who said,

"The Messenger of God (SAAS) was shrouded in two white garments and a

red cloak."

A!:lmad is alone in giving this.

Abu Bakr al-Shafi'l stated that 'AlI b. al-I;Iasan related to him, quoting I;Iamld

b. al-RabI', quoting Bakr - meaning Ibn 'Abd al-Ra!:lman - quoting '1sa - meaning

Ibn al-Mnkhtar - from Mul:lammad b. 'Abd ｡ ｬ ｾ ｒ ｡ Ａ Ｚ ｬ ｭ ｡ ｮ - he being Ibn Abu Layla

- from 'A\ii', from Ibn 'Abbas, from al-Fagl b. 'Abbas, who said, "The Messenger

of God (SAAS) was shrouded in two white garments and a red cloak."

Abu Yaqa stated that Sulayman al-Shadhkfinj related to him, quoting Ya!:lya

b. Abu ｡ ｬ ｾ ｈ ｡ ｹ ｴ ｨ ｡ ｭ Ｌ quoting 'Othman b. 'Ata', from his father, from Ibn 'Abbas,

from al-Fagl, who said, "The Messenger of God (SAAS) was shrouded in two

white garments from Sa!:lul."

Mn!:lammad b. 'Abd al-Ra!:lman b. Abu Layla added, "and a red cloak".

Several authorities narrated it from Isma'!1 al-Mu'adib, from Ya'qub b. 'Ata',

from his father, from Ibn 'Abbas, from al-Fagl, who said, "The Messenger ofGod

(SAAS) was shrouded in two white garments." And in one account the garments

were stated to be from Sa!:lul. But God knows best.

The /.taft:;. Ibn 'Asakir narrated through Abu 'f""a1tir ｡ｬＭｍｵｫｨ｡ｬｬｩｾＬ quoting A!:lmad

b. Is!:laq, from al-Bahlul, qnoting 'Abbad b. Ya'qUb, quoting SharIk, from Abu

Is!:laq, who said, "I happened to attend a meeting of Banu 'Abd al-Muttalib,

many of them being present. I asked them, 'In how many pieces ofcloth was the

Messenger of God (SAAS) shrouded?' They stated, 'In three garments, without

a shirt, a qiba', "a long-sleeved outer garment", or a turban.' I asked them, 'How

many of you were taken prisoner at the battle of Badr?' 'Al-'Abbas, Nawfal and

'AqIl,' they replied."

AI-Bayhaql narrated through al-Zuhrl, from 'AlI b. al-I;IusaynZayn al-'AbidIn,

who said, "The Messenger ofGod (SAAS) was shrouded in three garments, one

being a striped cloak."

154. A footnote in the Arabic printed text suggests that the word refers to the mountain by that

name above 'Amman.
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The {taft" Ibn 'Asakir gave it along a line of doubtful authenticity, from 'Ali

b. Abu Tiilib, who said, "I shrouded the Messenger of God (SAAS) in two

garments from Sa1;lul and a striped cloak."

Abu Sa'id b. al-A'rabi stated that Ibrahim b. al-Waild related to him, quoting

Mul;1ammad b. Katliir, quoting Hisham, from Q;ttada, from Sa'id b. al-Musayyab,

from Abu Hurayra, who said, "The Messenger of God (SAAS) was shrouded

in two fine-mesh cloths and a striped cloak from Najran."

Abu Da'ild al- ｔ｡ｹ｡ｬｩｾｩ narrated it from Hisham and 'Irman al-Q;tnan, from

Q;ttada, from Sa'id, from Abu Hurayra.

AI-Rabi' b. Sulayman narrated it from Asad b. Musa, quoting ｎ ｾ ｲ b. Tarif,

from Q;ttada, quoting Ibn al-Musayyab, from Umm Salama (who said) that, "The

Messenger of God (SAAS) was shrouded in three garments, one ofwhich was a

cloak from Najran."

AI-Bayhaqi stated, "From what we have narrated from 'A'isha, it is clear

why there is confusion for people, and that the striped cloth was removed from

him. But God knows best."

The {taft" al-Bayhaqi narrated through Mui).ammad b. Isi).aq b. Khuzayma,

quoting Ya'qub b. Ibrahim al-Dawraqi, from I:Iumayd b. 'Abd al-Ra1).man

al-Ru'asi, from I:Iasan b. Salii)., from Hariln b. Sa'id, who said, "'Ali had some

musk, and he gave instruction that it be used for embalming. He said, 'It is some

of the musk left over from embalming the Messenger of God (SAAS).'"

He narrated this through Ibrahim b. Musa, from I:Iamld, from I:Iasan, from

Hariln, from Abu Wa'il, from 'Ali.

THE MANNER IN WHICH PRAYERS WERE OFFERED OVER THE

MESSENGER OF GOD ($AAS).

The {tadith narrated above by al-Bayhaqi, quoting from al-Ash'ath Q. Taliq

and al-Bazzar from a {tadith of ｡ ｬ Ｍ ｉ ｾ ｢ ｡ ｨ ｡ ｮ ｩ Ｌ both quoting from Murra, from Ibn

Mas'ud, tells of the instruction made by the Prophet (SAAS), that he should

be washed by the men of his household. In it he is also quoted as having said,

"Shroud me in these clothes of mine, or in a Yemeni cloth, or a white one from

Egypt." After placing him in his shroud, they were to place him on the edge of

his grave, then leave him until the angels had prayed over him, after which the

men of his household were to pray over him, with the other people to follow

thereafter individually.

The {tadith is given above in full. There is some dispute over its authenticity,

as we have stated. God knows best.

Mui).ammad b. Isi).aq stated that al-I:Iusayn b. 'Abd Allah b. 'Ubayd Allah

b. 'Abbas related to him, quoting qkrama, from Ibn 'Abbas, who said, "When

the Messenger of God (SAAS) died, the men were brought in and they prayed

over him in groups and without an imam. When the men had finished, the

women were brought in and they prayed over him. Then the children came and
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prayed, then the slaves. All these prayed over him in groups, without anyone

acting as imam."

Al-Waqidi stated that Ubayy b. 'Ayyiish b. Sahl b. Sa'd related to him, from

his father, from his grandfather, who said, "When the Messenger of God

(SAAS) had been wrapped in his shroud, he was placed on his bed. After that he

was placed on the edge ofhis grave and the people came in (to pray) over him in

groups, without anyone acting as their imam."

Al-Waqidi also stated that Musa b. Mu!)ammad b. Ibrahim related to him,

that, "I have discovered a document in the handwriting of my father. In it it

states that when the Messenger of God (SAAS) was wrapped in his shroud and

placed on his bed, Abu Baler and 'Umar, may God be pleased with them, arrived,

accompanied by a group of muhajirun and ｡ ｮ ｾ ｡ ｲ as large as the house could

contain. The two men said, 'Peace be upon you, Prophet, along with God's mercy

and blessings.' The muhiijiriin and the ｡ ｮ ｾ ｡ ｲ made the same salutation as had

Abu Baler and 'Umar, and then they arranged in lines, though without anyone

acting as their imam.

"Abu Baler and 'Umar - they being in the first line - then spoke, facing

towards the Messenger of God (SAAS), saying, '0 God, we bear witness that he

has delivered the message that was revealed to him and that he has properly

advised his nation. He strove hard in God's cause until God made His religion

firm and completed His word; He has become worshipped alone and without

associate. Make us, 0 God, of those who follow the words revealed with him.

Unite us with him, letting him know us, and making us know him. He was

always forgiving and merciful towards the believers. We seek no alternative to

having faith in him, and we would never exchange it at any price.'

"At this, those present called out Amen! Amen! They then.. left and others

came in. This went on until all the men had prayed, then the women and then

the children.'"

It has been said that they prayed over him following the sun's passing its zenith

on Monday until the same time on the Tuesday, and also that they continued

praying over him for three days, as will be explained shortly. But God knows best.

This practice, their having prayed over him individually without anyone

acting as their imam is accepted unanimously, without any disagreement.

However, there is dispute over interpreting this. If the badlth we have given

from Ibn Mas'ud is authentic, then it constitutes documentary evidence. This

(behaviour) would constitute al-ta'abbud "an act of religious devotion", the

purpose of which is difficultto explain. It is not up to anyone to say, "This was

because they had no imam", because we have explained above that they only

began preparing him for burial after completion of the pledge ofallegaince made

to Abu Bakr, may God be pleased with him.

Some scholars have stated that no one acted as their imam only in order that

each person might engage in direct, personal prayer over him. This was also

because of the constant repetition of the prayers of the Muslims over him, one
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following the other, each of the Companions, the men, their women, their children

and their slaves, both male and female, acting as indivuals.

AI-Suhayll stated, in essence, that God had informed him(the Prophet (SAAS))

that He and His angels would pray over him, and ordered that each individual

Muslim should pray directly for him after his death in this way. He stated, "And

also. the angels act for Us as imams in that." But God knows best.

Later adherents of the Shafi'l school differ over the question of the legality of

others than the Companions subsequently praying over his grave. Some assert

the positive, because his body remained fresh in his grave, because God forbad

the earth to spoil the bodies of prophets, as is stated in the f:tadith in the al-sunan

collections of the traditions as well as elsewhere; he is still just as a person dead

today would be. Others disagreed, saying that this should not be done, because

the early Muslims who came directly after the Companions did not do this. If

it had been in accord with the ｳ ｨ ｡ ｲ ｴ ｾ ｡ Ｌ they would have done this early on and

kept up the practice. But God knows best.

DESCRIPTIONS OF THE BURIAL OF THE MESSENGER OF GOD (SAAS),

AND WHERE HE WAS BURIED. REFERENCE TO THE DIFFERENCES

OVER WHETHER HE WAS BURIED BY NIGHT OR BY DAY.

Imam Al:unad stated that 'Abd.al-Razzaq reported that Ibn ]nrayj, quoting his

father, 'Abd al-'Azlz b. ]urayj, as having said, "The Companions of the Prophet

(SAAS) did not know where to bnry him until Abu Bakr stated, "I heard the

Prophet (SAAS), say, 'Every prophet has been buried wherever he died.' And

so they took away his bed and dug a grave beneath it."

This f:tadith has a link missing between 'Abd al-'AzlZ b. ]nrayj and Abu Bakr,

the former not having met the latter. However, the f:taft:;, Abu Yaqa narrated it

from a f:tadith of Ibn 'Abbas and 'A'isha, from Abu Bakr, may God be pleased

with them all. He stated that Abu Musa al-Harawl related to him, quoting Abu

Mu'awiya, qnoting 'Abd al-Ra1)man b. Abu Bakr, from Ibn Abu Mulayka, who

quoted 'A'isha as having said, "There was disagreement over the ｢ ｵ ｲ ｩ ｾ of the

Prophet (SAAS), after his death. Abu Bakr stated, 'I heard the Prophet (SAAS)

say, "A prophet only dies in the places most loved by him." He went on, 'Bury

him where he died. '"

Al-Tirmidhl related this similarly, from Abu Kurayb, from Abu Mu'awiya, from

'Abd al-Ra1)man b. Abu Bakr, from Ibn Abu Mulayka, who quoted 'A'isha as

having said, "When the Messenger ofGod (SAAS) died, there was disagreement

over his burial. Abu Bakr stated, 'I heard from the Messenger of God (SAAS)

something I have not forgotten. He said, "A prophet always dies in that place

where he wishes to be buried." Bury him where his bed is positioned.'"

AI-Tirmishl classified al-Mulayka as a weak sonrce and then stated, "This

. f:tadith is also narrated from a different line. Ibn 'Abbas related that Abu Bakr

quoted this statement from the Messenger of God (SAAS)."
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AI-UmawI quoted his father, from Ibn 1sgaq, from a man who quoted from

'lJrwa, from 'A'isha, who said that Abu Bakr stated, "I heard the Messenger of

God ($AAS) say, 'No prophet has ever been buried in any place other than

that where he died.'''

Abu Bakr b. Abu alcDunya stated that Mugammad b. SaW al-Tamlmi related

to him, quoting Hisham b. 'Abd al-Malik al-TayalisI, from I;Iammad b. Salama,

from Hisham b. 'lJrwa, from his father, who quoted 'A'isha as having said,

"There were two grave diggers in Medina, and when the Prophet ($AAS) died,

people asked, 'Where should we bury him?' Abu Bakr, may God be pleased with

him, said, 'In the place where he died.' One of the grave-diggers would make

a niche, the other would dig a pit. The one who made niches did arrive, and he

did so for the Prophet ($AAS)."

Malik b. Anas narrated it from Hisham b. 'lJrwa, from his father, with a line

of authorities that was munqa{i'.

Abu Yaqa stated that Ja'far b. Mahran related to him, quoting 'Abd al-A'la,

from Mugammad b. 1sgaq, quoting I;Iusayn b. 'Abd Allah, from 'lkrama, from

Ibn 'Abbas, who said, "When they wanted to dig a grave for the Prophet ($AAS),

there was Abu 'Ubayda b. al-Jarrag who would dig down a pit as the Meccans

favoured and Abu Talga Zayd b. Sahl, who would dig for the Medinans arid

would make a niche. AI-'Abbas called to two men. To one he said, 'Go and fetch

Abu 'Ubayda.' To the other he said, 'Go and fetch Abu Talga.' (He then said)

'0 God, choose for Your messenger!'''

He went on, "The man sent to Abu Taiga did locate him. He came and made

a grave with a niche for the Messenger of God ($AAS)."

"When the Messenger of God ($AAS) had been prepared for burial on

Tuesday, he was placed on his bed in his house. The Muslims were in disagree­

ment about his burial. One said, 'We should bury him in his mosque.' Another

suggested, 'We should bury him with his Companions.' Abu Bakr said, 'I heard

the Messenger of God ($AAS) say, "Every prophet who died was buried where

he died.'''

"The bed of the Messenger of God ($AAS), on which he had died, was taken

away and they dug a grave beneath it. The people were then brought in to pray

over him in groups. When the men had finished, the women were brought

in. When they had finished the children were brought. Noone acted as imam

for the people over the Messenger of God ($AAS). He was buried in the middle

of Wednesday night."

Ibn Maja narrated it similarly from Na"r b. 'Ali al-JahgamI, from Wahb b.

JarIr, from his father, from Mugammad b. 1sgaq; that account has the same

line of transmission. At its end, he added, "'Ali b. Abu Talib, and al-Fagl and

Qutham, the two sons of 'Abbas, along with Shuqran, the freed-man of the

Messenger of God ($AAS) went down into his tomb. And Aws b. Khawla ｾ Abu

Layla, that is - asked 'Ali b. Abu Talib, 'I charge you by God and our fine

experience of the Messenger of God ($AAS).' 'All told him, 'Come down then.'
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"Shuqran, the freed-man of the Prophet ($AAS), took a cloak the Messenger

of God ($AAS) would wear and put it in the grave. He said, 'I swear by God, no

one will ever wear it after you!' And it was buried with him."

Imam A.\1mad narrated it from I;Iusayn b. Mu!)ammad, from Jarir b. I;Iazim,

from Ibn Is!)aq, in abbreviated form. YUnus b. Bukayr and others narrated it

similarly from (Ibn) Is!)aq.

AI-Waqidi narrated from Ibn Abu I;Iabiba, from Da'ud b. aI-I;Iusayn, from

Qkrama, from Ibn 'Abbas, from Abu Bakr, "the trusting", who quoted from the

Messenger of God ($AAS) as having said, "Every prophet who died was buried

where he died."

AI-Bayhaqi narrated from aI-I;Iakim, from ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ from A!)mad b. 'Abd

aI-Jabbar, from YUnus b. Bukayr, from Mu!)ammad b. Is!)aq, from Mu!)ammad b.

'Abd aI-RaJ.>man b. 'Abd Allah b. aI-I;Iusayn or Mu!)ammad b. Ja'far b. al-Zubayr,

who said, "When the Messenger of God ($AAS) died there was disagreement

over his burial. People asked, 'How should we bury him? With the people? Or

in his apartments?;

"AbU Bakr said, 'I heard the Messenger of God ($AAS) say, "Every prophet

who died was buried where he died." And so he was buried where his bed had

been; the bed was lifted away and a (grave) was dug beneath it.""

AI-Waqidi stated that 'Abd al-I;Iamid b. Ja'far al-Akhnasi quoted from

'Abd al-Ra!)man b. Sa'id - he being Ibn Yarbu'- who said, "When the Prophet

($AAS) died, there was disagreement over the position ofhis grave. One person

said, 'In al-Baqi'; he made many prayers for (God's) forgiveness for them

(buried) there.' Another said, 'At his minbar.' Another said, 'In his own chapel.'

"Abu Bakr came and said, 'I have knowledge and a comment about that. I

heard the Messenger of God ($AAS) say, "Every prophet who died was buried

where he died."'"

The ftaft'? al-Bayhaqi stated, "It is also given in a ftadith ofYaJ.>ya b. Sa'id, from

aI-Qasim b. Mu!)ammad, and in a ftadith of Ibn Jurayj, from his father, both

of whom quote from Abu Bakr, who quoted the Prophet ($AAS). The ftadith

is mursalan."

AI-Bayhaqi also stated, quoting aI-I;Iakim, from ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ from A!)mad b.

'Abd al-Jabbar, from Ylinus b. Bukayr, from Salama b. Nubayt b. Shurayt, from

his father, from Salim b.'Ubayd - one of those who had resided at al-$utTa'55

- who said, "AbU Bakr went in to the Messenger of God ($AAS), when he

died, and then he left again. He was asked 'Has the Messenger of God died?'

'Yes,' he replied. And people knew it to be as he said.

"He was asked, 'Should we pray over him? And how should we pray?' He

replied, 'You should come in in groups and then pray.' And they knew it should

be as he said.

155. A shelter that was attached to the Prophet's mosque in Medina that was used by guests and

homeless people.
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"They asked, 'Will he be buried, and where?' He replied, 'In the place where

his soul was taken. His soul would only have been taken in a good place.' And

they knew it should be as he said."

Al-BayhaqI narrated from a badtth of Sufyan b. CUyayna, from Ya]:lya b. Sa'Id

｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｉ Ｌ from Sa'Id b. al-Musayyab, who said, "'A'isha described to her father

a vision she had seen; he was one of the most highly skilled of men in inter­

pretation. She said, 'I saw three moons fall into my lap.' He responded, 'If your

vision is accurate, then three of the finest men on earth will be buried in your

house.'

"When the Messenger of God (SAAS) died, he told her, "A'isha, this is the

best of your "moons"!'''

Malik narrated this with an incomplete chain, from Ya]:lya b. Sa'Id, from 'A'isha.

She is quoted in both ｾ ｡ ｢ ｩ ｢ collections as having said, "The Prophet (SAAS)

died in my house, on the day of his visit to me, and resting between my chest

and neck. And God joined my saliva with his in his last moments on earth and

his first in the Hereafter.'"

In the ｾ ｡ ｢ ｩ ｢ collection of al-BukharI, it is related from abiidith ofAbu 'Awana,

from Hila! al-Warraq, from CUrwa, who quoted 'A'isha as having said, "I heard

the Messenger of God (SAAS) say during the illness from which he died, 'May

God curse the Jews and the Christians who adopt the graves of their prophets

as places of worship.'''

'A'isha went on, "Had it not been for that, he would have made a prominent

tomb; he feared, however, that it would be adopted as a mosque."

Ibn Maja stated that Mai.lmud b. Ghaylan related to him, quoting Hashim

b. al-Qasim, quoting Mubarak b. Fagala, quoting Bumayd ai-TaWIl, from Anas

b. Malik, who said, "When the Messenger of God (SAAS) died, there was in

Medina one man who specialized in making wall niches in graves and another

who dug trench graves. People said, 'We will let God choose; we will send for

both. And we'll let the one do it who arrives first.' They were sent for and the one

who made the niches arrived first. And so they dug for him a grave with a niche."

Ibn Maja is alone in giving this. Imam Ai.lmad narrated it from Abu al-Nagr

Hashim b. al-Qasim.

Ibn Maja also stated that CUmar b. Shabba b. CUbayda b. Zayd related to him,

quoting 'Ubayd b. Tufayl, quoting 'Abd al-Ra]:lman b. Abu Mulayka, quoting

Ibn Abu Mulayka, from 'A'isha, who said, "When the Messenger of God (SAAS)

died, there was disagreement over whether he should be buried in a niche or

in a trench grave. The dispute became intense, with voices raised. CUmar said,

'You shouldn't make a hubbub near the Messenger of God (SAAS), whether

dead or alive' - or words to that effect. So they summoned both a man who dug

trench graves and another who dug graves with niches. The man who made the

niches arrived and so he dug one for the Messenger of God (SAAS), who was

then buried."
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Ibn Maja was alone in giving this.

Imilm A1.lmad stated that Wakj' related to him, quoting al-CUmarj, from Nafi',

from Ibn CUmar, and aIso from 'Abd al-Ra\:unan b. al-Qisim, from his father,

who quoted 'A'isha as having said that a grave with a niche was dug for the

Messenger of God (SAAS).

Al;1mad is aIone in giving this from both these lines.

Imilm Al;1mad aIso stated that Yal;1ya b. Shu'ba and Ibn Ja'far related to him,

quoting Shu'ba, quoting Abu Janna, who said that Ibn 'Abbas stated, "A red

velvet cloth was placed in the grave of the Prophet (SAAS)."

Muslim, al-Tirmidhj and al-Nasa'j narrated this from several lines, frolI\

Shu'ba. WakI' narrated it from Shu'ba.

Woo' stated, "This was done exclusively for the Messenger of God (SAAS)."

Ibn 'Asakir narrated this.

Ibn Sa'd stated that Mul;1ammad b. 'Abd Allah ｡ｬＭａｮｾ｡ｲｪ informed him,

quoting Ash'ath b. 'Abd aI-Malik aI-BUUlfanj, from aI-Basan, that the Messenger

of God (SAAS) was laid out with a red velvet garment beneath him that he

had used to wear. AI-Basan said, "The earth was damp." Bushaym b. ｍ｡ｮｾｵｲ

quoted al-Basan as having said, "A cloth of red velvet was placed in the grave of

the Prophet; he had won it at the battle ofBunayn."

AI-Basan went on, "This was done because the ground at Medina is marsh­

like."
Mul;1ammad b. Sa'd stated that Bammad b. Khalid al-Khayyat related to

him, from CUqba b. 'Abu al-Sal;1ba' who said that he heard aI-Basan say, "The

Messenger of God (SAAS) said, 'Layout for me a piece of velvet in my niche,

for the earth should not be given power over the bodies of prophets.'"

The 1Jali:;. aI-Bayhaqj narrated from a 1Jadith of Musaddad, quoting 'Abd

aI-Wal;1id, quoting Ma'mar, from aI-Zuhrl, from Sa'ld b. aI-Musayyab, who said,

"'All stated, 'I washed the Prophet (SAAS), and I set about looking for any such

discharge as comes from the dead, but I saw nothing; he was sweet-smelling both

alive and dead.'''

He went on, "There were four persons who, more than the other people, took

charge of the buriaI and refilling the grave of the Prophet (SAAS). These men

were 'All, al-'Abbas, al-Faql and Salil;1, the freed-man of the Prophet (SAAS). A

niche was dug in his grave and unburnt bricks were placed over it as a marker."

AI-Bayhaql reported, from some sources, that nine bricks were placed as a

marker over his grave.

AI-Waqidj narrated from Ibn AbU Sabra, from 'Abd Allah b. Ma'bad, from

Qkrama, from Ibn 'Abbas, who said, "The Messenger ofGod (SAAS) was placed

upon his bed from when the sun had begun to decline on the Monday until it

began to decline on the Tuesday. The people prayed over him while his bed was

positioned at the edge ofhis grave. When they wished to bury him, they turned

the bed towards his feet and placed him in from there. AI-'Abbas, 'All, Qutham,

al-Faql and Shuqran went into his grave."
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AI-Bayhaq! narrated from a badtth of Isma'!1 al-Sudd!, from qkrama, from

Ibn 'Abbas, who said, "Those who entered the grave of the Messenger of God

(SAAS) were al-'Abbas, 'AlI, and al-Fa<!l. An ｡ ｮ ｾ ｩ ｩ ｲ ｩ arranged the grave-niche;

it was he who had arranged the niches of the graves of the martyrs killed at the

batde of Badr."

Ibn 'Asakir stated, "The correct wording should be 'at the battle of UI.md'."

Here above we have given the account of Ibn Is1;taq from I;Iusayn b. 'Abd

Allah, from qkrama, from Ibn 'Abbas, who said, "Those who went down into

the grave of the Messenger of God (SAAS) were 'AlI, al-Fa<!l, Qutham and

Shuqran." He also mentioned the fifth person, who was Aws b. KhawlI and

went on to report the story of the (red) velvet cloak that Shnqran placed in

the grave.

The biiji:; al-Bayhaq! stated that Abu Tahir al-Khudabadhi informed him,

quoting Abu Q;Uaba, quoting Abu Ｇ ｬ ｜ Ｎ ｾ ｩ ｭ Ｌ quoting Sufyan b. Sa'id - al Thawri, .

that is - from Isma'ii b. AbU Khalid, from al-Sha'bi, who quoted Abu Mar1;tab

as having said, "It's as if! can still see them now, those four men in the grave

of the Prophet (SAAS). And one of them was 'Abd al-Ra1;tman b. 'Awf."

Abu Da'ud narrated it thus from Mu1;tammad b. al-Saba1;t, from Sufyan, from

Isma'il b. Abu Khalid.

He then went on to narrate it from A1;tmad b. Yunus, from Zuhayr, from

Isma'il, from al-Sha'bi, quoting Mar1;tab or Ibn 'Ammi Mar\:tab (who said), "They

took with them 'Abd al-Ra1;tman b. 'Awf. When 'AlI had finished, he said, 'Only

a man's family should follow him.'"

This badith is extremely strange. Its line of transmission is very strong, and

we know of it only from this line.

Abu 'Umar b. 'Abd al-Barr stated in his study, "The given name of Abu

Mar1;tab is Suwayd b. Q;1ys." He also mentioned another Abu Mar1;tab, saying,

"But I don't know anything about him."

Ibn al-Athir stated in his work al-Ghiiba, "It is likely that the narrator of this

badith is the first ofthese two men; or it could be a third person, someone other

than either of these. And to God be praise."

Accounts ofwho was the last person to be with the

Messenger ofGod (SAAS).

Imam A1;tmad stated that Ya'qub related to him, quoting his father, from Ibn

Is1;taq, quoting his father, Is1;taq b. Yasar, from Miqsam Abu al-QIsim, the freed­

man of 'Abd Allah b. al-I;Iarith b. Nawfal, from his freed-man, 'Abd Allah b.

al-I;Iarith, who said, "I went on the 'umra pilgrimage with 'AlI in the reign of

'Umar - or 'Uthman - and 'AlI stopped to visit his sister Umrn Ham', daughter

of Abu Talib. When he had finished performing the 'umra, he returned (to her

home) and she poured out water for him with which he washed.
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"When he had finished washing, a group of men from Iraq came in to see

him and asked, 'Abu I;Iasan, we have come to ask you to tell us about something.'

He responded, 'I imagine al-Mughira b. Shn'ba is telling you how he was the

last person to be with the Messenger of God (SAAS).' 'Yes, that's right', they

answered. 'That's what we have come to ask you about.' He replied, 'The last

person to be with the Messenger of God (SAAS), was Qutham b. 'Abbas.'''

AQmad is alone in giving this from this line.

YUnus b. Bukayr narrated it from MUQammad b. ISQaq exactly the same, except

that he added to the beginning (of the chain) MUQammad b. ISQaq, who said,

"AI-Mughira b. Shu'ba used to say, 'I took my ring and threw it iuto the grave

of the Messenger of God (SAAS), and said, when the people left, 'My ring has

fallen into the grave." I dropped it there deliberately so that I would touch the

Messenger of God (SAAS) with it and so be the last person to be with him.'"

Ibn ISQaq went on, "My father ISQaq b. Yasar related to me, from Miqsam

who quoted his freed-man 'Abd Allah b. al-I;Iarith as having said, 'I went on the

'umra pilgrimage with 'Ali .. .''' and he proceeded to narrate the badith as above.

This material narrated from al-Mughira b. Shu'ba does not necessarily mean

that it occurred as he had hoped. It could be that 'Ali, may God be pleased

with him, did not permit him to go down into the grave and that he directed

someone else to do so, and the latter gave it to him (al-Mughira). According to

the information given above, it would have been Qutham b. 'Abbas whom he

asked to take it.

AI-Waqidi stated that 'Abd al-Rai)mw b. Abu al-Zinnad related to him, from

his father, who quoted 'Ubayd Allah b. 'Abd Allah b. COtba as having said,

"AI-Mughira b. Shu'ba threw his ring down into the grave of the Messenger of

God (SAAS). And 'Ali commented, 'You only did that to say, "I went down into

the grave of the Prophet (SAAS).'" And he then went down himself and gave

it back to him - or he told another man to do so, who returned it."

Imam Ai)mad stated that Bahz and Abu Kamil related to him that I;Iammad

b. Salama related to them both, from Abu COmran al-Jawni, from Abu 'Asib - or

Abu 'Asim - who quoted Bahz as having said that he witnessed the prayers being

spoken over the Prophet (SAAS), and that people asked, "How should we pray?"

He (presumably Abu Bakr) replied, "Go in in groups." And they entered from

one door, prayed over him and then went out through the other door.

Bahz went on, "When he had been placed in his niche, al-Mughira said,

'You did not properly arrange (the shroud over) part of his feet.' They told him,

'Well, you go down and do it.' So he did enter the grave and placed his hand

inside (the shroud) and touched both his feet. He then said, 'Now pass down

some earth to me.' They did so until it was covering half his legs. He then came

out. He used to say, 'I was later than any of you to be with the Messenger of

God (SAAS)!'"
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Yilnus quoted Ibn Isl.taq as having stated, "Fatima told me, she being the

daughter of Mul.tammad, the wife of 'Abd Allah b. Abu Bakr, who let me in to

visit her so that I heard it from her. She cited from 'Amra, who quoted 'A.'isha

as having said, 'We did not know about the burial of the Prophet (SAAS), until

we heard the sound of the spades in the middle of the Wednesday night.'"

AI-WaqidI stated that Ibn Abu Sabra related to him, from al-l;Ialyas b.

Hisham, from 'Abd Allah b. Wahb, who quoted Umm Salama to say, "While we

were gathered together we wept; we did nOt sleep while the Messenger of God

(SAAS) was there in our apartments. We took comfort in seeing him on the bed.

Then we heard the sound of the pickaxes in the pre-dawn night. We screamed

in lament and those in the mosque did so too. The whole town was screaming

with one voice. Then Bilal made the dawn call to prayer. When he mentioned

the Prophet (SAAS), he wept and lamented. His pain increased our own. Then

people began going in to his grave, but they were shut out. What a disaster that

was! Any later tragedy we came to suffer was alleviated when we recalled our

disastrous loss of the Messenger of God (SAAS)."

Imam Al.tmad narrated from a badith of Mul.tammad b. Isl.taq, from 'Abd

al-Ra\lman b. al-QIsim, from his father, from 'A'isha, that the Messenger ofGod

(SAAS) died on Monday and was buried on the night of Wednesday.

Several narrations similar to this have been given above. This represents the

view accepted by many ofthe imams, both early and later. These include Sulayman

b. Tarkhiht al-TaymI, la'far b. Mul.tammad al-Sadiq, Ibn Isl.taq, Musa b. 'Uqba

and others.

Ya'qub b. Sufyan narrated from 'Abd al-l;Iamld, from Bakkar, from Mul.tanunad

b. Shu'ayb, from al-Awza'I, who said, "The Messenger of God (SAAS) died on

Monday before the middle of the day, and he was buried on Tuesday."

Imam Al.tmad narrated this similarly from 'Abd al-Razzaq, from Ibn lurayj,

who said, "I was told that the Messenger of God (SAAS) died in the forenoon

ofMonday and was buried in the forenoon of the next day."

Ya'qub stated that Sufyan related to him, quoting Sa'Id b. ｍ｡ｮｾｵｲＬ quoting

Sufyan, from la'far b. Mul.tanunad, from his father and from Ibn lurayj, from

Abu la'far, that the Messenger of God (SAAS) died on Monday and that he

remained (unburied) for that day, that night and up to the end of the daytime

of Tuesday.

This statement is strange. What is most widely accepted is, as we have given

above, that he died on Monday and was buried on the Wednesday night.

One other strange statement made in this regard is that narrated by Ya'qub b.

Sufyan from 'Abd al-l;Iamld b. Bakkar, from Mul.tammad b. Shu'ayb, from Abu

al-Nu'man, from Makl.tul, who said, "The Messenger of God (SAAS) was born
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on Monday, received revelation on Monday, went into exile on Monday and died

on Monday at age sixty-two and a half. He remained unburied for three days,

with people coming in and praying in groups, not standing in lines and without

imams to lead them."

His words, "He remained unburied for three days", is strange. What is factual is

that he remained unburied for the remainder ofMonday and all ofTuesday and

was buried on the eve ofWednesday, as we have stated above. But God knows best.

An opposing view is that narrated by Sayf, from Hisham, from his father,

who said, "The Messenger ofGod (SAAS) died on Monday, was also washed on

Monday and was buried on the night of Tuesday."

Sayf went on, "Ya1).ya b. Sa'id on one occasion related all this to me from
CA)isha."

This is very strange.

Al-Waqidi stated that 'Abd Allah b. Ja'far related to him, from Ibn Abu

'Awn, from Abu 'Atiq, from Jabir b. 'Abd Allah, who said, "The grave of the

Messenger of God (SAAS) was sprayed with water. The person who did this

was Bilal b. Rabba1)., using a water-skin. He began at his head, from his right

side, and finished with his legs. He then struck the water on the wall, but was

not able to turn around from the wall."

Sa'id b. ｍ｡ｮｾｵｲ stated, from al-Darawardi, from Yazid b. 'Abd Allah b. Abu

Yaman, from Umm Salama, who said, "The Messenger ofGod (SAAS) died on

Monday and was buried on Tuesday."

Ibn Khuzayma stated that Muslim b. l;Iammad related to him, from his father,

from 'Abd Allah b. 'Vmar, from Kurayb, from Ibn 'Abbas, who said, "The

Messenger of God (SAAS) died on Monday and was buried on Tuesday."

Al-WaqidI stated that Ubayd b. 'Ayyash b. Sahl b. Sa'd related to him, quoting

his father as having said, "The Messenger of God (SAAS) died on Monday and

was buried on Tuesday night."

Abu Bakr b. Abu aI-Dnnya qnoted Mu1).ammad b. Sa'd as having said, "The

Messenger of God (SAAS) died on Monday, 12 days after the beginning ofRabi'

al-Awwal, and he was buried on Tuesday."

'Abd Allah b. Mu1).ammad b. Abu aI-Dunya stated that aI-l;Iasan b. Isra'i!

Abu Mu1).ammad aI-Nahritirl related to him, quoting '1sa b. Yunus, from Isma'il

b. Abu Khalid, who stated that he heard 'Abd Allah b. Abu Awfa say, "The

Messenger of God (SAAS) died on Monday; and he was not buried until

Wednesday."

Sa'id b. al-Musayyab said the same, as did Abu Salama b. 'Abd aI-Ra1).man

and Abu Ja'far al-Baqir.

Section: On the descriptions ofthe grave ofthe Prophet (SAAS).

It has been reiterated that the Messenger of God (SAAS) was buried in the

apartment of 'A'isha which had been set aside for her to the east of the mosque,
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in the south-west comer of the room. Later on, after him, Abu Bakr and then

'Vmar, may God be pleased with them both, were also buried there.

AI-Bukhllrl stated that Mu1)ammad b. Muqatil related to him, quoting Abu

Bakr b. 'Ayyash, who stated to him that Sufyan al-Tammllr narrated to him

that he had seen the grave of the Prophet (SAAS), as a convex pile.

Abu Da'ud stated that A1)mad b. Sali!) narrated to him, quoting Ibn Abu

Fudayk, quoting 'Amr b. 'Vthman b. Hany, from ｡ｬＭｾｳｩｭＬ who said, "I went

in to 'A'isha and asked her, 'Expose for me the grave of the Messenger of God

(SAAS), and those of his two Companions.' She then exposed three graves that

were neither elevated nor recessed and inscribed on the red surface of the

floor were (the words) 'The Prophet', (SAAS), 'Abu Bakr', may God be pleased

with him, and ''Vmar', may God be pleased with him."
Abu Da'ud is alone in giving this.

AI-I;Iakim and al-Bayhaql narrated this from a badith of Ibn Abu Fudayk,

from 'Amr b. 'VthmilIl, from ｡ｬＭｾｳｩｭＬ who said, "I saw the Prophet (SAAS) in

front; the head of Abu Bakr was resting between the shoulders of the Prophet

(SAAS). The head of'Vmar was at the leg of the Prophet (SAAS)."

AI-Bayhaql stated, "This narrative shows that their graves were flat, because

gravel only remains stable on what is flat."

This is a strange comment for al-Bayhaql, may God have mercy upon him, to

make. For there is no mention in the account whatsoever of gravel. In that

regard, it could well have been made convex, with the gravel buried in the clay

and other earth.

AI-Waqidl narrated from al-Darawardl, from Ja'far b. Mu1)ammad, from his

father, who said, "The grave of the Messenger of God (SAAS) was flat."

AI-Bukharl stated that Farwa b. Abu al-Maghra' related to him, quoting 'All

b. Mushir, from Hishilm, from 'Vrwa, who quoted his father as having said,

"When the wall collapsed in the era ofal-Walld b. 'Abd aI-Malik, they set about

rebuilding it. A foot became visible to them and they were extremely shocked,

thinking it to be the foot of the Prophet (SAAS). No one could be found who

knew about it, but eventually 'Urwa told them, 'No, I swear by God, that's not

the foot of the Prophet (SAAS); that's 'Vmar's foot.'''

It is also given from Hishilm, from his father, who said that 'A'isha instructed

'Abd Allah b. al-Zubayr, saying, "Don't bury me with them. Bury me with my

companions in (the cemetery of) al-Baql'. There I'll never receive inappropriate

praise."

I note that when al-Walld b. 'Abd al-Malik came to power, in the year 86 AH,

he began building the Damascus mosque. He wrote to his governor in Medina,

his cousin 'Vmar b. 'Abd al-'AZlz, telling him to expand the Medina mosque. He

did so, including its eastern side, and so the apartment of the Prophet (SAAS)

became encompassed within it.

Ibn 'Asakir narrated the biiji.. with a line of transmission from Zadan, the

freed-man of ｡ ｬ Ｍ ｆ ｡ ｲ ｡ ｦ ｩ ｾ ｡ Ｌ who built the Mosque of the Prophet (SAAS), during
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thegovemorship of'Umar b. 'Abd al-'Azjz over Medina. He (Ibn 'Asakir) quoted

from Salim b. 'Abd Allah approximately as had aI-BukharI, and he also gave a

description of the graves as Abu Da'ud had narrated.

Accounts ofthe great afflictions that befell the Muslims

upon the death ofthe Prophet (SAAS).

AI-Bukharl stated that Sulayman b. I;Iarb related to him, quoting I;Iammad b.

Zayd, quoting Thabit, from Anas, who said, "When the illness of the Messenger

of God (SAAS) grew intense, he was overwhehned by agony. Fatima exclaimed,

'What agony, father!' He responded, 'Your father will suffer no more agony

after today.'

"When he died, she said, '0 for father! He has responded to a Lord Who has

summoned him! 0 father, whose abode is (now) the garden ofparadise! 0 father,

we make Gabriel aware of your death.'

"When he was buried, Fatima asked, 'Anas, are you men pleased to be piling

earth over the Messenger of God (SAAS)?'"

AI-Bukhari, may God have mercy upon him, was alone in giving this.

Imam Ahmad stated that Yazid related to him, quoting I;Iammad b. Zayd,

quoting Thabit aI-Banani, who quoted Anas as having said, "When the Prophet

(SAAS) was buried, Fatima said, 'Anas, are you men now pleased that you have

buried the Messenger of God (SAAS), in the earth and have come back?"

Ibn Maja narrated it thus, in abbreviated form from a badith of I;Iammad b.

Zayd. According to him, I;Iammad stated, "When Thabit related this badith he

would weep so hard his chest would heave."

This should not be considered tantamount to lamentation. It is, rather, the

expression of just admiration for him, may he receive the very best of prayers

and salutations. We have made this comment only because the Messenger of

God (SAAS) forbad lamentation.

Imam Ai).mad and aI-Nasa'i narrated from a badith of Shu'ba, who quoted

Qittada, quoting Mutarrif, from I;Iakim b. Qitys b. ＧａｾｩｭＬ from his father who,

leaving instructions fof his children, said, "Do not lament over me; no lamentation

was made over the Messenger "f God (SAAS)."

Isma'I! b. IShaq al-Qidi narrated it in his al-Namndir, from 'Amr b. Maymun,

from Shu'ba. He then narrated it from 'Ali b. al-MadInI, from aI-Mughira b.

Salama, from aI-Sa'q b. I;Iazn, from aI-Qasim b. Mutayyab, from aI-I;Iasan ｡ｉＭｂｾｲｩＬ

from Qitys b. ＧａｾｩｭＬ who said, "Do not lament for me. Lamentation was not

made for the Messenger of God (SAAS), and I heard him forbid lamentation."

He then narrated it from 'Ali b. MUhammad b. al-Fa41, from aI-Sa'q, from

aI--Ql.sim, from YUnus b. 'Ubayd, from aI-I;Iasan, from Ｇ ａ ｾ ｩ ｭ Ｎ

The bnji", Abu Bakr al-Bazzar stated that 'Uqba b. Sinan related to him,

quoting 'Uthman b. 'Uthman, quoting MUhammad b. 'Amr, from Abu Salama,
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from Abu Hurayra, that no lamentation was made for the Messenger of God

(SAAS).

Imam A\.Imad stated that.'Affan related to him, quoting Ja'far b. Sulayman,

quoting Thabit, from Anas, who said, "On the occasion of the return of the

Messenger of God (SAAS) to Medina, everything was brightly lit up. The day

he died everything there became dark.

"And no sooner had we fmished with the Messenger of God (SAAS), than

we were overcome by doubts."

Both aI-Tirmidhi and Ibn Maja narrated it thus, from Bishr b. HiIal aI-Sawwaf,

from Ja'far b. Sulayman al-I)ab'i.

11:1-TirmidhI stated, "This 1;adith is ｾ｡Ｑ［ｩＱ［ gharib."

I note that its line of transmission satisfies the criteria of the ｾ ｡ Ｑ ［ ｩ Ｑ ［ collections.

And it is correct from a 1;adith ofJa'far b. Sulayman. The scholastic community

gave it from him, and the people at large do so similarly.

Al-KudaymI, he being Mu\.Iammad b. YilnUS, may God have mercy upon him,

narrated a 1;adith that could be considered gharib, in this regard. He stated that

Abu al-WalId Hisham b. 'Abd ai-Malik aI-Tayalisi, quoted Ja'far b.Sulayman

aI-l)ab'i, from Thabit, from Anas, who said, "When the Messenger of God

(SAAS) died, Medina became so dark that We could not see one another. One

would stretch out one's hand but not see it" - or "not catch sight of it". "No

sooner had we completed his burial than we were overcome by doubts."

Al-Bayhaqi narrated it similarly through that line.

He also narrated it similarly through a different line of1;ufii,?, from Abu W..lId

al-Taya/isi, as we have given it above. It is the correct version, but God knows

best.

The great 1;iiji,? AbU al-Qisim b. 'Asiikir narrated through Abu ｉ Ｚ ｉ ｡ ｦ ｾ b. Shahin,

quoting I:Iusayn b. A\.Imad b. Bistam at al-Abilla, quoting Mu\.Iammad b. Yazid

aI-Ru'asi, quoting Maslama b. 'Alqama, from Da'ud b. Abu Hind, from Abu

Naqra, from Abu Sa'id al-Khudri, who said, "When the Messenger of God

(SAAS) entered Medina everything there became bright. The day he died

everything there became dark."

Ibn Maja stated that Is\.Iaq b. ｍ｡ｮｾｵｲ related to us, quoting 'Abd al-Wahhab

b. 'AW aI-qjli, from Ibn 'Awn, from al-I:Iasan, from Ubayy b. Ka'b, who said,

"While we were with the Messenger of God (SAAS), we were (united) in one

direction, and when he died, we looked (disunited) here and there."

He also stated that Ibrahim b. aI-Mundhir al-I:IizamI related to us, quoting his

uncle Mu\.Iammad b. Ibrahim b. al-Mul1a1ib b. aI-Sa'ib b. Abu Wada'a aI-SahmI,

quoting Musa b. 'Abd Allah b. Abu Umayya al-Makhzumi, quoting ｍ ｵ ｾ Ｇ ｡ ｢ b.

'Abd Allah, who quoted Umm Salama, daughter ofAbu Umayya, the wife ofthe

Prophet (SAAS), as having said, "At the time of the ｍ ･ ｳ ｳ ･ ｾ ｧ ･ ｲ ofGod (SAAS),

if someone arose to pray he would do so without allowing his sight to rise from

the position ofhis feet. Then he died and there was Abu Bakr (in command) and
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if someone arose to pray, he would not allow his sight to move from the spot

where his head rested (during prostration). Then Abu Bakr died and there was

'Vmar (in command) and if someone arose to pray he would not allow his sight

to move away from the qibla. Then 'Vmar died and there was 'Vthman (in

command) and dissension arose, and at that time people would look everywhere,

to right and to left."

Imam A\:unad stated that 'Abd al-Samad related to him, quoting I;!ammad,

from Thabit, from Anas, that Umm Ayman wept when the Messenger of God

(SAAS) died. She was asked, "Why are you weeping over the Prophet (SAAS)?"

She replied, "I knew the Messenger of God (SAAS) would die; what I'm

lamenting for is the revelation that was taken from us."

He narrated it thus, in a condensed form.

Al-Bayhaqi stated that Abu 'Abd Allah al-I;!afi? informed us, quoting

AbU 'Abd Allah Mu\:1ammad b. Ya'qUb, quoting Mu\:1ammad b. Nu'aym and

Mul:>ammad b" al-Nagr al-Jarudi, both ofwhom said, "Al-I;!asan b. 'Ali al-KhuIani

related to us, quoting 'Amr b. Ｇ ａ ｾ ｩ ｭ al-Kilabi, quoting Sulayman b. al-Mughira,

from Thabit, from Anas, who said, "The Messenger of God (SAAS) went to

visit Umm Ayman and I accompanied him. She brought him a cordial. He was

either fasting or did not want it, and he refused it. She then went over to him

to make him laugh. After the death of the Prophet (SAAS), Abu Bakr said to

'Vmar, 'Let's go and visit Umm Ayman.' When we arrived to see her, she wept.

The two men asked her, 'What is making you weep? Being with God is good

for His Messenger.' She replied, 'I swear by God, I'm not weeping because I

don't realize that to be with God is good for His Messenger; I'm weeping that

revelation from heaven has ceased."

"She aroused them to tears, and they began weeping."

Muslim alone (of the major scholars) narrated it, from Zuhayr b. I;!arb, from

'Amr b. ＧａｾｩｭＮ

MUsa b. 'Uqba stated, in his account of the death of the Messenger of God

(SAAS), and ofAbu Bakr's address on that occasion, as follows, "And the people

came back after Abu Bakr had finished the address and there was Umm Ayman

sitting weeping. She was asked, 'What is making you cry? God has honoured His

Prophet (SAAS), taken him into His garden and given him rest from worldly

cares.' She responded, 'I am only weeping for that news of heaven that used to

come to us like a fresh fruit every day and night. Now it has been cut off and

ended, and I weep for it.'

"People were much impressed by her words."

Muslim b. al-I;!ajjaj stated in his ｾ｡ｾｩｾ collection that it was related to him

from Abu Usama, by, among others, Ibrahim b. Sa'id al-Jawhari, quoting Abu

Usama, quoting Burayd b. 'Abd Allah, from Abu Burda, from Abu Musa, from

the Prophet (SAAS), who said, "When God wished to grant mercy to some
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nation of his worshippers, he would first take away their prophet and make of

him a precursor and forerunner who could bear witness for them. If God wished

to destroy a nation, He would chastise them while His Prophet was still alive; He

would destroy them while His Prophet looked on. And this destruction of them

would please the latter since they would have disbelieved him and disobeyed

his commands."

Muslim is alone in giving this, both in regard to its line of transmission and

its content.

The I;afi" Abu Bakr al-Bazzar stated that Yusuf b. Musa related to him,

quoting 'Abd ai-Majid b. 'Abd aI-'Aziz b. Abu Rawwad, from Suryan, from 'Abd

Allah b. al-Sa'ib, from Zadhan, from 'Abd Allah - he being Ibn Mas'ud - who

quoted the Prophet (SAAS), as having said, "God has angels who will travel all

around and pass on to me greetings from my nation."

The went on, "The Messenger of God (SAAS) said, 'My life is a good thing

for you; you take action and it comes to pass for you. And my death is a good

thing for you; your actions will be shown to me. For that which I have seen to be

good I have praised God. For that which I have seen to be evil, I have asked

God's forgiveness for you.'"

AI-Bazzar then stated, "We know of the latter part of this I;adith being narrated

from 'Abd Allah only from this line."

I note that the first part of this I;adith consists of the words of the Prophet

(SAAS), "God has angels who will travel all around and pass on to me greetings

from my nation." AI-Nasa'i narrated it from several lines, from Sufyan aI-Thawrl

and from aI-A'mash, both of whom gave it from 'Abd Allah b. al-Sa'ib, who

quoted it from his father.

Imam Alpnad stated that I:Iusayo b. 'Ali al-Ju'fi related to him, from 'Abd

al-Ralpnan b. Yazid b. Jabir, from Abu aI-Ash'ath al-San'ani, from Aws b. Aws,

who said that the Messenger of God (SAAS) stated, "Friday is one of the best of

your days. On it Adam was created and on it he died. On it (life began with) a

breath, and on it (life will end with) a thunderbolt. Pray for me often on that day,

for your prayer will be made known to me."

People asked, "Messenger of God, how will our prayers be made known to

you when you will have arimta, 'disintegrated'?" By this word he meant balita,

"decayed". He replied, "God has forbidden the earth to eat the bodies ofprophets,

may peace be upon them."

Abu Da'ud narrated it thus from Harlin b. 'Abd Allah, and from aI-I:Iasan b.

'Ali. AI-Nasa'i gave it from Is1;Iaq b. ｍ｡ｮｾｵｲＬ all three of them quoting it from

I:Iusayn b. 'Ali. Ibn Maja narrated it from Abu Bakr b. Abu Shayba, from I:Iusayn

b. 'Ali, from Ibn Jabir, from Abu aI-Ash'ath, from Shaddad b. Aws.

Our teacher, Sheikh Abu aI-I:Iajjaj al-Mizzi stated, "That line of transmission

quoted by Ibn Maja is imagined; the correct name is Aws b. Aws, he being known

as 'al-Thaqafi', may God be pleased with him."
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I note that this is confirmed as widely known to be correct by a copy of the

line of transmission I have in my possession, just as Ai).mad, Abu Da'ud and

al-Nasa'i narrated it - from Aws b. Aws, that is.

Ibn Maja confirmed that 'Amr b. Sawwad ｡ｬＭｍｩｾｲｩ narrated to him, quoting

'Abd Allah b. Wahb, from 'Amr b. al-Barith, from Sa'ld b. Abu Hila!, from Zayd

b. Ayman, from 'Ubada b. Nusayy, who quoted Abu al-Dara' as having said,

"The Messenger of God (SAAS) said, 'Pray for me often on Friday, for it will

be witnessed by the angels. Whenever anyone shall pray for me his prayer will

be made known to me, right on until he finishes it.' And what about after (your

death)?' He replied, 'God has forbidden the earth to eat the bodies of prophets,

may peace be upon them.' The Prophet of God is alive and sustained (in his

grave)."

This is one of the abadnh that are given only by Ibn Maja, may God have

mercy upon him.

At this point in his work the baji" Ibn 'Asakir gives a section presenting those

abadlth narrated about visitation to his sacred grave, may God's prayers and

salutations be for him until Judgement Day! The proper place to examine this

is in my work al-Abkam aI-Kahil, if God so wills it.

REFERENCE TO THE EXPRESSIONS OF CONSOLATION MADE

REGARDING THE DEATH OF THE MESSENGER OF GOD (SAAS).

Ibn Maja stated that al-Walid b. 'Amr b. al-Sukayn related to him, quoting Abu

Harnmam, he being Mui).ammad b. al-Zibraqan al-Ahwlizi, quoting MUsa b.

'Ubayda, quoting ｍ ｵ ｾ Ｇ ｡ ｢ b. Mui).ammad, from Abu Salama b. 'Abd al-Rai).man,

who quoted 'j\'isha as having said, "The Messenger of God (SAAS) opened a

door between himself and the people" - or lifted aside a screen - "and there they

were praying behind Abu Bakr. He gave praise at having seen them in such fine

condition, and hoping that he would be succeeded by the one he was looking at.

He said, "People, should any person, any believer, suffer some disaster, let

him derive strength from the suffering he was made to endure because of (my

departure). For none of my nation will suffer after myself any disaster more

severe than that caused by (my departure)."

Ibn Maja is alone in giving this.

The baji" al-Bayhaqi stated that Abu Isi).aq Ibrahim b. Mui).ammad al-Faqih

informed him, quoting Shafi' b. Mui).ammad, quoting Abu Ja'far b. Salama

al-Tai).awi, quoting al-Mizzi, quoting al-Shafi'i, from al-Qasim b. 'Abd Allah

b. 'Umar b. Bafs, from Ja'far b. Mui).ammad, from his father, that some men of

Quraysh went in to·visit his father, 'Ali b. al-Busayn. The latter said, "Should

I talk to you about the Messenger of God (SAAS)?" Please do, they asked. And

so he related to us about Abu al-Qisim - the Prophet (SAAS) - saying, "When

the Messenger of God (SAAS) became ill, Gabriel came to him and said,

'Mui).ammad, God has dispatched me to you to express special honour and
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respect for you, to ask you about what He knows better than yourself: How are

you?' 'Gabriel, I am much afflicted. Gabriel, I am in agony.'

"Gabriel returned to him the second day, asked him the same and the Prophet

(SAAS) responded to him as he had on the first day. Gabriel then came to him

a third day, asking as he had on the first, and the response was the same. Then

he came to him accompanied by an angel named Isma'!l, who had charge of

100,000 angels, each angel in charge of another 100,000 angels. He asked to

introduce him, and he (the Prophet (SAAS)) asked about him. Gabriel told

him, 'This is the angel of death who asks permission to visit you, having never

asked such permission ofany human being before yourself, and never will ofany

person after you.' The Prophet (SAAS) responded, 'Allow him in', and Gabriel

did so.

"He (Isma'!l) entered and said, 'Mu\.1ammad, God has sent me to you. If you

order me to take your soul, I will do so. Ifyou order me to leave you alone, I will

do so.' 'Would you really do that, angel of death?' he asked. 'Yes,' he replied.

'That was what I was ordered, and I was ordered to obey you.'

"The Prophet (SAAS) looked over at Gabriel and Gabriel said to him, .

'Mu\.1ammad, God is longing to meet you.' The Messenger of God (SAAS) then

said to the angel of death, 'Proceed as you were ordered.' And he took away his

soul.

"When the Prophet (SAAS) died, and condolences came, people heard a

voice from the direction of the house, saying, 'Peace be upon you all, people

of the house, and the mercy and blessings of God. In God there is consolation

from all disaster, substitute for all that perishes, permanence from all transience.

And so, put in God your trust and in Him hope. Those truly afflicted are those

forbidden reward.'

"CAli, may God be pleased with him, asked, 'Do you know who that is? This

is al-Khi<jr, may peace be upon him.'''

This [zadith is mursal. There is weakness in its line of transmission with regard

to al-Qiisim al-CUmarl. Several ofthe imams have categorized him as a weak source,

while others of them totally exclude him. AI-Rabic narrated it from al-Shafici,

from al-Qasim, from Jacfar, from his father, from his grandfather, from whom he

narrated only the story of the consolation with a full line of transmission. In that

line there is reference to the aforementioned al-CUmar!. We mention him here so

that there be no delusion about him.

However, the [zafi:;, al-Bayhaqi did narrate it, from al-I;Iakim, from Abu Jacfar

ai-Baghdadi, quoting cAbd Allah b. al-I;Iarith, or 'Abd al-Ra!}man b. al-MurtaCid

al-Saghani, quoting Abu al-Walid al-Makhzumi, quoting Anas b. qyya<j,

from Jacfar b. Mu\.1ammad, Jabir b. cAbd Allah, who said, "When the Messenger

of God (SAAS) died, a voice called out to people; they could hear the voice but

not see the speaker. It said, 'Peace be upon you, people of the house, and mercy,

and His blessings. In God there is consolation from all disaster and permanence

from all transience. Put your trust in God and in Him hope. Those truly deprived
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are those deprived of reward. Peace be upon you all, and God's mercy and

blessings.' "

AI-Bayhaqi then stated, "Even though one of these two lines of transmission

is weak, the one does substantiate the other, and shows that it originates from the

I;adith ofJa'far. But God knows best."

Abu 'Abd Allah al-I;!afi? informed us, quoting Abu Bakr A!)mad b. Balawayh,

quoting Mu!)ammad b. Bishr b. Matar, quoting Kiimil b. Tal!)a, quoting 'Abbad

b. 'Abd aI-Samad, from Anas b. Malik, who said, "When the Messenger of God

(SAAS) died, his Companions stared at him and gathered around him weeping.

Then a large, handsome man with a white beard arrived who watched them

and wept. He then turned to the Companions of the Messenger ofGod (SAAS),

and said, 'There is in God consolation for every disaster, compensation for

everything that ｰ ｡ ｳ ｳ ･ ｾ away, and substitute for all that perishes. Return to God

and express to Him your wishes. His gaze is towards you in your distress, so

look. The affiicted are those not restored.' He then left.

"They asked one another, 'Do you know this man?' Abu Bakr and 'Ali replied,

'Yes; this is aI-Khiqr, the brother of the Messenger of God (SAAS)."

AI-Bayhaqi then stated, "'Ayyad b. 'Abd aI-Samad is a weak source. And this

(tradition) is extremely objectionable."

AI-I;!arith b. Abu Usama narrated from Mu!)ammad b. Sa'd, quoting Hashim

b. aI-Q!i.sim, quoting Sali!) aI-Mizzi, from Abu I;!azim aI-Madani, that when the

Messenger of God (SAAS) was taken away by God, the Almighty and Glorious,

the muhiijiriin went in in groups, praying over him and then leaving. The ｡ ｮ ｾ ｩ ｩ ｲ

would go in next and do the same, then the people of Medina followed. After

the men had finished, the women went in. From among them there came cries

of the kind that occurred in the past.

Then they heard a thud inside the house and knew and kept silent. Suddenly

a voice spoke, "In God there is consolation from all that passes away and com­

pensation from all disaster, substitute for all that perishes. The person restored

is one whom the reward (of God) has restored; the one (truly) affiicted is he

whom the reward does not restore.'"

Section: Narratives telling ofthe knowledge of'The People ofthe Book'

(the Christians and the Jews) ofthe death ofthe Messenger ofGod ($AAS).

Abu Bakr b. Abu Shayba stated that 'Abd Allah b. Idris related to him, from Ismii'il

b. Abu KhaIid, from Qlys b. AbU I;!azim, from Jarir b. 'Abd Allah al-Bajali,

who said, "I was in Yemen and met two men from there, (one named) Dhu

Kala', the other Dhu 'Amr. I began talking with them about the Messenger of

God (SAAS). They told me, 'If what you say is true, your master passed away

three days ago.'

"I continued on, as did they with me. On the road a party travelling from

Medina appeared before us. We questioned them and they told us, 'The
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Messenger of God (SAAS) has passed away and Abu Bakr was appointed his

successor; the people are fme.' "

He went on, "The two Yemenis then said to me, 'Tell your master that we

came; perhaps we will return, if God the Almighty and Glorious so wills it.'

"The two men did return to Yemen: When I arrived, I informed Abu Bakr

what they had said. He asked, 'Why did you not bring them?'

"Later, Dhu 'Amr said to me, 'Janr, lowe you a favour; I'm going to inform you

of something. You Arab people will continue to be fine for so long as whenever

one of your leaders dies yon appoint another to power. If, however, it happens

by the sword, you'll end up a kingdom, enduring the rage of the kings and being

pleased when they so please.'"

Imam AQrnad narrated it thus, as did aI-BukharI, from Abu Bakr b. Abu Shayba.

Al-Bayhaqi also narrated it thus, from al-I::Iakim, from 'Abd Allah b. Ja'far, from

Ya'qub b. Sufyan.

AI-BayhaqI stated that aI-I::Iakim informed him, quoting 'AlI b. aI-Mutawakkil,

quoting Mul:>ammad b. Yusuf, quoting Ya'qub b. Isl:>aq al-I::Iaqrami, quoting

Za'ida, from Ziyad b. 'Alaqa, from Jarir, who said, "A high priest met me in

Yemen and told me, 'If your master was a prophet, he died on Monday.'"

That is how aI-Bayhaqi narrated it.

Imam AQrnad stated that Abu Sa'Id related to him, quoting Za'ida, quoting

Ziyad b. 'Alaqa, from JarIr, who said, "A high priest in Yemen told me, 'If

your master was a prophet, he died today.'" Jarir added, "And he died on

Monday."

AI-BayhaqI stated that Abu al-I::Iusayn b. Bishran al-Mu'addil of Baghdad

informed him, quoting Abu Ja'far Mul:>ammad b. 'Amr, quoting Mul:>ammad

b. al-Haytham, quoting Sa'Id b. Kathir b. 'Ufayr, quoting 'Abd al-I::Iamid b.

Ka'b b. 'Alqama b. Ka'b b. 'Adl al-Tanukhi, from 'Amr b. al-I::Iarith, from Na'Im

b. Ajbal, from Ka'b b. 'AdI, who said, "I arrived in a delegation from the people

of aI-I::Iira to the Prophet (SAAS), and he explained Islam to us. We accepted

Islam and then left for al-I::IIra.

"Soon news reached us of the death of the Prophet (SAAS). My friends were

confused by this and said, 'Well, if he were a prophet, he would not have died!'

I replied, 'The prophets before him died.' So I remained firm in my Islam. Later

I left for Medina and passed by a monk without whose advice we never decided

anything. I asked him, 'Would you advise me about something that is bothering

me?' He replied, 'Bring me some name.' I brought him a bone dice. 156 He said,

'Cast it into this text', referring to a text he had brought out. So I cast the bone

into it. He then leafed through the text and carne upon the description of the

Prophet (SAAS), just as I had seen him. And it was foretold that he would die

at the time his death actually occurred.

156. The word used is ka<b, an oblong bone from an animal's foot that was used as a dice. The

game ofkach was forbidden in the Qy.:r'an. The narrator's name is also "KaCb", so it is possible that

he brought the monk, who had asked for a name, something that bore his own name.
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"And so my conviction in my faith was strengthened. I went to Abu Bakr,

may God be pleased with him, and told him of this, then I remained there with

him. After that he dispatched me to Chosroe, and I later returned. 'Vmar b.

al-Khanab also dispatched me to him and I delivered to him his ('Vmar's) letter.

Then the battle of ¥ armuk took place, without my having knowledge of it. He

(Chosroe) asked me, 'Do you know that the Byzantines have killed and routed

the Arabs?' I replied, 'Not possible!' 'Why not?' he asked. I replied, 'God promised

His Prophet that he would give him victory over all religions, and He is not one

to break His promise.' He told me, '¥our Prophet spoke the truth to you. The

Byzantines were killed. And God did kill 'Ad.' He then asked me about the most

important Companions of the Messenger of God ($AAS), and I told him of

them. He gave gifts to 'Vmar and to them also. Those to whom he made gifts

were 'Ali, 'Abd al-Ral:unan and al-Zubayr."

The sub-narrator stated, "And I think he also named a!-,Abbas."

Ka'b went on, "I had been a partner of'Vmar in a cloth business during the

jahiliyya. When 'Vmar imposed the diwanI>l system, he put me in charge ofBanu

'Adl b. Ka'b."

This is a strange tradition and contains surprising information. It meets the

criteria for the category of ｾ ｡ Ｑ ｊ ｩ Ｑ ｊ Ｎ

DIVISION

Mu/:tanunad b. Is/:taq stated, "When the Messenger of God ($AAS) died, the

Arab tribes seceded. Judaism and Christianity became arrogant and hypocrisy

spread. The Muslims became like sheep in the rain on a winter's night at loss

of their Prophet ($AAS), until God united them around Abu Bakr, may God be

pleased with him.'''''

Ibn Hisham stated, "Abu 'Ubayda and other scholars related to me that when

the Messenger of God ($AAS) died, most of the Meccans considered leaving

Islam - and indeed were intending to do so. 'Attab b. Usayd,'" may God be

pleased with him, was afraid of them and went into hiding. But then Suhayl

b. 'Amr, may God be pleased with him, arOse, gave praise and thanks to God,

then made reference to the death of the Messenger of God ($AAS). He said,

'That event has only increased the strength of Islam; and we will behead anyone

doubting it!' And so the Meccans reconsidered and gave up what they had been

considering. 'Attab b. Usayd reappeared. This is the position the Messenger of

God ($AAS) prophesied that Suhayl would take, as shown by his words to 'Vmar

b. al-Khanab. When, that is, 'Vmar made reference to pulling out Suhayl's two

front teeth when he was among the prisoners at the batde ofBadr, the Messenger

157. The system instituted by the Caliph Vmar that regulated both taxation and payments for

governmental empoyees, both civilian and military. ｾ

158. Ibn Isbaq is apparently quoting <jPisha in these words. See Guillaume, op. cit. page 689.

159. The Muslim governor of Mecca.
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of God (SAAS), had said, 'He may well take a position for which you certainly

won't blame him!'''

We have recounted elsewhere'" the apostacy that occurred in many Arab

tribes after the death of the Messenger of God (SAAS), and events involving

Musaylima b. I:Iabib, the self-professed prophet in 31-Yamama, and the uprising

of al-Aswad al-'Ansi in Yemen. We have there shown what became of these

people, until they retracted and came back to God, expressing repentance and

regret for the great stupidity and ignorance they had displayed in seceding,

attitudes to which they had been seduced by Satan. God then gave them aid and

settled them down, restoring them to His true religion at the hands ofhis caliph,

Abu Bakr, "the trusting", may God be pleased with him.

DIVISION

Ibn Isl:taq and others quote poems by I:Iassan b. Thabit, may God be pleased

with him, on the death of the Messenger of God (SAAS). One of the finest

and most eloquent of these is that narrated by 'Abd ai-Malik b. Hisham, may

God be pleased with him, from Abu Zayd ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ in which I:Iassan b. Thabit,

may God be pleased with him, mourns the Messenger of God (SAAS):

"At Tayba traces remain of the Messenger, and a ｬｩｧｨｴｾ･ｭｩｴｴｩｮｧ

locality, though traces may often fade and

disappear,

The signs of a sacred building with the minbar the

guide would mount will never disappear.

It signs are clear, its features lasting, and that home

with a chapel and a mosque.

There are chambers amidst which light from God would

descend, giving illumination and fire,

Knowledge that will never be effaced, signs which, if

removed become renewed.

ｔ ｨ ｾ ｲ ･ I knew the Messenger's design and commission and

a grave in whose dust he was hidden and buried.

I remained there weeping for the Messenger, though the

eyes of the spirits were delighted,

Recalling those blessings of the Messenger. I see my

soul unable to enumerate and so is confused.

My spirit is tonnented, drained by loss of Al;tmad, as it

goes on enumerating the wonders of the Messenger.

It cannot manage to account for one-tent4 of all his

deeds, and my soul has still more to suffer.

I stood long there at the mound of that grave

containing Al).mad, my eyes weeping all they could.

160. In Ibn Kathlr's work al-Bidaya wa al-Nihityya.
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You are blessed indeed, grave of the Messenger, and

blessed you, that land where the wise and rightly-guided one

resided.

Blessed be that grave that contains a good man, over

which stands a structure of broad stones in tiers.

Hands poured earth over him, eyes their tears, and at

that the stars set.

They sent away wisdom, knowledge and mercy, that night

they covered him, pillowless, with dirt.

Then they left sadly, their Prophet not among them,

their backs and arms feeling weak,

Weeping for one whose death-day the heavens and the

earth mourn, and the people were more sad.

Could ever mourning for a dead man equal that of the

day when Mul;tammad died?

A day when the site of revelation was taken from them,

a source oflight that gave benefit and help.

Leading to the Merciful One those who imitated him,

saving them from the horror of shame, guiding aright,

An imam for them energetically leading them to the

truth, a teacher of truth; those obeying him found happiness,

Forgiving their errors, accepting their excuse; if they

behaved well, God was very generous with reward.

Ifdisaster struck them too hard to bear, from Him came

ease for what pained them

While they enjoyed God's favour, a guide amidst them to

show the way to be followed.

It hurt him if they strayed from the true path, and he

was eager that they go straight in right guidance.

He was sympathetic towards them, not excluding any from

his protection, leading them towards shelter.

While there in that light an arrow sent by death struck

into their light,

And so Mal:unud was sent back to God while the angels

mourned him while giving praise.

The sites in the land of the sacred places became

desolate at the absence of the revelation it had known,

Deserted, except for that spot with the grave where our

long-lost friend rests, between Bahl.t and Gharqad l61

And his mosque and those places deserted at his loss

are an empty area where once he stood and prostrated.

And the great stoning mound there, the houses, vacant

land, encampments and birth-sites miss him.

161. Balat was the area between Medina's mosque and the market, and Gharqad was its graveyard.

The words mean, respectively, "even ground" and "box tree".
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Weep tears, eye, for the Messenger of God, and may I

never know you with your tears dried up!

What is wrong with you, eye, that you do not weep for

that generous man whose ample robe encompassed the people?

Shed tears copiously and mourn aloud at loss of him the

like of whom will never again exist.

The ancients never lost the like of Mul;t.ammad, and his

like will never be mourned again till Judgement Day,

Nor anyone more kind or trustworthy in obligation

after obligation, nor anyone more generous, one never

ill-tempered.

Nor anyone more munificent with wealth both newly

acquired and long-held; while others are generous, some are

niggardly with their inheritance.

Nor anyone more noble in descent in the clans when

ancestry is checked, not more noble in ancestry to leaders

of the (Mecca) valley,

Nor anyone more fortressed by eminence, nor more secure

in a prominence that is supported by towering supports.

Nor anyone more firm in his roots and his branches and

his trunk, watered by rain clouds, his trunk strong and

supple.

It was an illustrious Lord who reared him, bringing him

to perfection in the most fine of deeds.

Instruction for the Muslims rested with him, and

knowledge was not kept back, nor was opinion disaproved.

I say, and no one could complain at my words, unless

devoid of sense and out of touch,

That it is not my intent to refrain from praising him;

it may be that I will reside in paradise forever,

With the Chosen One, whose aid 1 hope thereto; and to

attain that day I will constantly strive."

The baji", Abu ｡ Ｑ Ｍ ｾ ｳ ｩ ｭ aI-SuhaylJ stated at the end of his book al_Rawaq.

that Abu Sufyan b. aI-I;Iarith Ibn 'Abd a1-Munalib said, in mourning over the

Messenger of God ($AAS),

"I lay awake, my night endless, and the night of the

friend of one struck down is ever long.

My weeping cheered me, and my mourning was little

indeed compated to what the Muslims had lost.

Our disaster was enormous, momentous, that evening when

it was said that the Messenger had died.

Our very earth, because of what had afflicted it,

seemed ready to quake.

We had lost the divine inspiration and its revelation

among us, that had been brought by Gabriel as he came to

and fro.
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That man was fully worthy to have the souls of the
people flow out to him, or almost so.

A Prophet who would lift doubt away from us, by what
was revealed to him, and what he said.

He guided us, and we never feared going astray, the

Messenger being our guide.

o Fa:tun(a), you have excuse indeed to mourn, but if you

do not, that is the (right) path.
For the grave of your father is the most important

grave of all, and in it lies the most important of men,

the Messenger."

Chapter: Information showing that the Prophet (SAAS) did not leave a dinar, a dirham, a

slave, a slave-girl, a sheep, a camel, nor anything to be inheritedfrom him - exceptfir land,

all ofwhich he left as a charitable offering to God, the Almighty and Glorious.

The world and all things thereon were to him - as they are to God - too insigni­

ficant for him to strive after, or to leave as inheritance - may God's prayers and

greetings be upon him and upon his brother prophets and messengers, fully and

constantly, until Judgement Day.

AI-Bukhari stated that Qutayba related to him, quoting Abu aI-AI)Wat;, from

Abu Isl:taq, from 'Amr b. al-Barith, who said, "The Messenger of God (SAAS)

did not leave a dinar, a dirham, a slave, a slave-girl- nothing except his white mule

that he used to ride, his weapons and land that he left as a charitable bequest for

wayfarers."

AI-Bukhari is alone in giving this; Muslim did not. AI-Bukhari narrated it in

various places in his $altilt collection, from various lines of transmission from

Abu ｡ ｬ Ｍ ａ ｨ ｷ ｡ ｾ Ｌ Sufyan al-Thawrl and Zuhayr b. Mu'awiya.

AI-Tirmidhi narrated it from a ltadith of Isra'il. AI-Nasa'i gave it also, from a

ltadith ofYunus b. Abu Isl:taq, all of them quoting from Abu Isl:taq. 'Amr b. 'Abd

Allah aI-Sabi'!, from 'Amr b. al-Barith b. ｡ｬＭｍｵｾｴ｡ｬｩｱ b. Abu Dinar, the brother

ofJuwayriyya, .daughter ofaI-Barith, "the mother ofthe Believers", may God be

pleased with them both.

Imam Al:tmad stated that Abu Mu'awiya related to him, quoting al-A'mash

and Ibn Numayr, from al-A'mash, from Shaqiq, from Masruq, from 'A'isha,

who said, "The Messenger of God (SAAS) did not leave a dinar, a dirham, a

sheep, a camel, nor did he leave testamentary statements over anything."

Muslim is alone in narrating it, aI-Bukh3.rl not having given it. Abu Da'ud,

aI-Nasa'i and Ibn Maja gave it from several lines from Sulayman b. Mahran

ai-A'mash, from Shaqiq b. Salama Abu Wa'il, from Masruq b. aI-Ajda', from the

mother of the Believers, 'A'isha, "the trusting lady", the daughter of (Abu Bakr)

"the trusting", the beloved of him beloved by God, the lady declared innocent

from above the seven heavens, may God be pleased with her and give her pleasure.
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Imam Al.unad stated that Is!.laq b. Yusuf related to him, from Sufyan, from

Ｇ ａ ｾ ｩ ｭ Ｌ from Zirr b. I:Iubaysh, from 'A'isha, who said, "The Messenger of God

(SAAS) did not leave a d,nar, a dirham, a slave-girl, a slave, a sheep or a cameL"

(Imam A!.lmad also stated), "'Abd al-Ra!.lman related to us, from Sufyan, from

Ｇ ａ ｾ ｩ ｭ b. Zirr, from 'A'isha (who said), 'The Messenger of God (SAAS) did not

leave a dinar, a dirham, a sheep or a camel.'"

Sufyan stated, "That is the extent of my knowledge; I have doubts about (the

reference to) the slave and the slave-girL"

Al-Tirmidhl narrated it thus in al-ShamiPil from Bindar, from 'Abd al-RaJ.unan

b. Mahdi.

Imam A!.lmad stated that Wald' related to him, quoting Mis'ar, from Ｇ ａ ｾ ｩ ｭ b.

Abu al-Nujud, from Zirr, who quoted 'A'isha, as having said, "The Messenger

ofGod (SAAS) did not leave a d,nar, a dirham, a slave, a female slave, a sheep or

a camel."

Imam A!.lmad narrated it thus, without (expression of) doubt.

Al-Bayhaqi narrated it from Abu Zakariyya' b. Abu Is!.laq al-Muzakki, from

Abu 'Abd Allah Mu!.lammad b. Ya'qub, quoting Mu!.lammd b. 'Abd al-Wahhab,

quoting Ja'far b. 'Awn, quoting Mis'ar, from Ｇ ａ ｾ ｩ ｭ Ｌ from Zirr, who said, "'A'isha

stated, 'Are you asking me about the inheritance left by the Messenger of God

(SAAS)? He did not leave a dinar, a dirham, a slave or a slave-born female.'"

Mis'ar is quoted as having said, "I think he said, 'or a sheep or a camel'."

Al-Bayhaqi went on to state that Mis'ar informed him, from 'Adi b. Thabit,

from 'Ali b. al-I:Iusayn, who said, "The Messenger of God (SAAS) did not leave

a dinar, a dirham, a slave or a slave-born female."

It is established in both ｾ ｡ ｾ Ｌ ｾ collections, from a ｾ｡､ｩｴｨ of al-A'mash, from

Ibrahim, from al-Aswad, from 'A'isha, that the Messenger of God (SAAS)

bought food from a Jew for a given length of time and gave as security an iron

chain-mail.

In the version given by al-Bukhari, he narrated it from ｑ ｩ ｢ ｩ ｾ ｡ Ｌ from al-ThaWri,

from al-A'mash, from Ibrahim, from al-Aswad, from 'A'isha, may God be pleased

with her, who said, "The Prophet (SAAS) died while his armour was mortgaged

to a Jew fot 30."162

Al-Bayhaqi narrated it from a ｾ｡､ｩｴｨ ofYazid b. Harun, from al-Thawri, from

al-A'mash, from Ibrahlm, from al-Aswad, who quoted her as having said, "The

Prophet (SAAS), died while his armour was mortgaged for 30 sa' ofbarley."

He went on, "Al-Bukharr narrated it from Mu!.lammad b. Kathlr, from Sufyan."

Al-Bayhaqi went on to state that 'Ali b. A!.lmad b. 'Abdan informed him, quoting

Abu Bakr Mu!.lammad b. I:Iammuwayh al-'Askari, quoting Ja'far b. Mu!.lammad

al-Qalanisi, quoting Adam, quoting Shayban, from Qitada, from Anas, who

said, "The Messenger of God (SAAS) was invited to a meal ofbarley bread and

rancid fat." Anas went on, "And I heard the Messenger of God (SAAS) say, 'By

162. The Arabic printed text quotes al-Bukhari as adding, "For 30 saC weight ofbarley, that is."
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Him who holds the life of MuJ:1ammad in his hands, MuJ:1ammad's family has

no longer a sac's weight ofwheat or of dates.' At that time he had nine wives. He

had pawned a coat of armour he had to a Jew in Medina in exchange for food;

and he had not found money to redeem it up to his death.'''

Ibn Maja narrated some of this from a f:tadith of Sufyan b. 'Abd a1-Ral.iman

a1-NaJ:1w'i, from Qttada.

Imam AJ:1mad stated that 'Abd a1-Samad related to him, quoting Thabit,

quoting Hilal, from qkrama, from Ibn 'Abbas who said, "The Prophet (SAAS)

gazed towards Mt. UJ:1ud and said, 'By Him who holds my soul in His hand, how

it would please me if Mt. UJ:1ud belonged to MuJ:1ammad's people and I could

spend it in God's cause! The day I die I would have two dinars worth of it; these,

however, I would set aside for debt.'

"He did die, but did not leave a dinar, a dirham, a slave, nor a slave-born female.

He left his armour still pledged to a Jew for thirty ｾ ｡ Ｇ ｳ weight ofbarley."

Ibn Maja narrated the latter part of this, from 'Abd Allah b. Mu'awiya

a1-JumaJ:1i, from Thabit b. Yazid, from Hilal b. Khabbab al-'Abdi al-Kiifi. For

the first part there is testimony in the ｾ ｡ ｦ Ｚ ｴ ｩ ｦ Ｚ ｴ collections from a f:tadith of Abii

Dharr, may God be pleased with him.

Imam AJ:1mad stated that 'Abd al-Samad, Abii Sa'id and 'Affan related to him,

quoting Thabit - IbnYazid, that is - quoting Hilal- Ibn Khabbab, that is - from

'Ikrama, from Ibn 'Abbas, that 'Umar came in to see the Prophet (SAAS), while

he was lying on a straw mat that had left a mark on his side. 'Umar asked,

'Prophet of God, should you not have a more comfortable bed than this?' He

replied, 'I'm not concerned with worldly things; I am merely like a rider travelling

on a summer's day, resting for a while during the day time beneath a tree, then

moving away and leaving it behind.'''

AJ:1mad is alone in giving this. Its line of transmission is excellent.

There is testimony to it from a f:tadith ofIbn 'Abbas, from 'Umar, regarding

the two women who protested to the Messenger of God (SAAS); and also in the

story of the abstinence from marital relations. The f:tadith, and others like it,

relating this will come later in discussion of the asceticism of the Prophet

(SAAS), and his disinterest in and disavowal of worldly things; all this will

substantiate our statements that he cared nothing for things of this world.

Imam AJ:1mad stated that Sufyan related to him, quoting 'Abd a1-'Aziz b.

Rufay', who said, "I and Shaddad b. Ma'qil went in to see Ibn 'Abbas, who told

us, 'The Messenger of God (SAAS) left nothing except what is contained

between these two covers.' We then went to see MuJ:1ammad b. 'AlJ and he told

us the same."

AI-Bukhilri narrated this similarly, from Qutayba, from Sufyan b. 'Uyayna.

AI-Bukhart stated that Abii Nu'aym related to him, quoting Malik b. Mighwal,

from TalJ:1a, who said, "I asked 'Abd Allah b. Abii Awfa, 'Did the Prophet

(SAAS) leave a will?' 'No,' he replied. I asked, 'Why was it, then, recorded that
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the people should make wills or that they were ordered to do so?' He replied,

'He bequeathed the Book of God, Almighty and Glorious is He.'"

AI-Bukhan, Muslim, and all the orthodox scholars, except Abu Da'ud, narrated

this, from several lines of transmission, from Malik b. Mi'wal. AI-TirmidhI stated,

"It is ltasan ,altilt gharib; we know ofit only from the ltadith ofMalik b. Mighwal."

NOTICE.

Many altadith exist that we will give shortly after this section, relating to

dwellings, apartments for his wives, slaves both female and male, horses, camels,

weapons, a mule, a donkey, clothes, furnishings, a ring and various other things

owned by the Messenger of God (SAAS) during his life. We will give the

evidences and lines of transmission for the statements relating to all this.

Perhaps the Prophet (SAAS) gave many of these away as gifts to charity

during his life; and he manumitted his slaves, both male and female. He also set

aside some ofhis belongings, along with the two tracts ofland ofBanu al-NagIr,

and that at Khaybar and Fadak to which God entrusted him, for the benefit of

the Muslims.

We will explain all this, if God so wills it. However, he did not leave any of

that to be inherited absolutely from himself, as we will show shortly. And God's

help is to be sought.

Chapter: Evidence to the Prophet (SAAS) having said, 'We will not leave

(property for) inheritance'.

Imam A1)mad stated that Sufyan related to him, from Abu al-Zinad, from al-A'raj,

from Abu Hurayra to whom this evidence came. He once said, "The Messenger

of God (SAAS) said, 'My heirs will not inherit a dinar nor a dirham; whatever I

leave, after the expenses for my wives and provision for my employees, is to be

treated as a charity."

AI-Bukhan, Muslim and Abu Da'ud narrated it from various sources from

Malik b. Anas, from Abu al-Zinad 'Abd Allah b. Dhakwan, from 'Abd al-Ra1)man

b. Hurmuz al-A'raj, from Abu Hurayra, that the Messenger of God (SAAS)

said, "My heirs will not inherit a dinar nor a dirham; whatever I leave, after the

expenses for my wives and provision for my employees, is to be treated as a

charity."

This is the text of al-Bukhan.

AI-BukharI went on to state that 'Abd Allah b. Maslama related to him, from

Malik, from Ibn Shihab, from 'Urwa, from 'A'isha, who stated that, following the

death of the Prophet (SAAS), his wives wished to send 'Uthman to Abu Bakr for

him to ask about their inheritances. 'A'isha said, "But did the Messenger of God

(SAAS) not say, 'We will not leave (property for) inheritance; what we leave

will be for charity'?"
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Muslim narrated it thus, from Ya!).ya b. Ya1)ya. Abu Da'ud gave it from

al-Q;1'nabi, al-Nasa'i from QjItayba. All of them quoted it from Malik.

This comment was from one of the inheriting wives - if inheritance had been

decreed - who acknowledged that the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ established his

estate for charity, not inheritance. It is clear that the remainder of "the mothers

of the Believers" agreed with what she narrated and remembered what had been

said to them in that regard. Her expression shows that this was a matter well

established among them. But God knows best.

AI-Bukhari stated that Isma'il b. Aban related to him, quoting 'Abd Allah

b. al-Mubarak, from Yunus, from al-Zuhri, from 'Urwa, from 'A'isha, who said

that the Prophet Ｈ ｾ ａ ａ ｓ Ｉ stated, "We will not leave (property for) inheritance;

what we leave will be for charity."

Al-Bukhilri also stated, under the section entitled, The statements made by

the Messenger ofGod (SAAS) as follows, "'Abd AlI.ah b. Mu1).ammad related to

us, quoting Hisham, quoting Ma'mar, from al-Zuhri, from 'Urwa, from 'A'isha,

that Fatima and al-'Abbas went to Abu Bakr, may God be pleased with him, to

receive their inheritance from the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ They were, at

that time, seeking his land at Fadak and his share of Khaybar. Abu Bakr told

them, 'I heard the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ say, "Our property is not to be

inherited; what we leave will be for charity. However, Mu1).ammad's family may

feed themselves from this property.'"

"Abu Bakr went on, 'I swear by God, I will never omit doing anything I saw

the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ doing.'

"Fatima then left him and did not speak to him again from then to her death."

Imam AJ.unad narrated it thus from 'Abd al-Razzaq, from Ma'mar.

A1).mad then narrated it from Ya'qub b. Ibrahim, from his father, from ｾ｡ｬｩＱＩＮ

b. Kaysan, from al-Zuhri, from 'lJrwa, from 'A'isha, that following the death

of the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ Fatima asked Abu Bakr for her inheritance

from what he had left that God had provided him. Abu Bakr told her, "The

Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ said, 'Our property is not to be inherited; what we

leave will be for charity.''' Fatima grew angry and left Abu Bakr; she continued

avoiding him up to her death.

A1).mad stated, "Fatima lived on for six months following the death of the

Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ Ｂ And he proceeded to narrate the /:tadith.

Imam A1).mad stated it thus. AI-Bukhari narrated this /:tadith in his work Kitiib

al-Maghiizi within his ｾ｡ＯＺｴｩＯＺｴ collection, from Ibn Bukayr, from al-Layth, from

'Aqil, from al-Zuhri, from 'lJrwa, from 'A'isha, as is given above. And he added,

"When she died, 'Ali buried her at night. He did not inform Abu Bakr; he did

pray over her."

('A'isha stated,) "During the life of Fatima, 'Ali had great prestige among the

people. When Fatima died, he lost this special position and set about making

peace with Abu Bakr and pledging allegiance to him. He had not pledged

allegiance for those months. So he sent a message to Abu Bakr, saying, 'Come to
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us, but don't bring anyone else.' He did not want 'Umar to come because of

what he knew of 'Umar's severity. 'Umar said, (to Abu Bakr), 'Don't go in to

them alone, by God!' Abu Bakr replied, 'What could they do to me? I shall go to

them, by God!'

"Abu Bakr, may God be pleased with him, then set off. 'Ali spoke the shahiida

and went on, 'We well know your virtue and what God has awarded you. We'll

not envy you for the good to which God has led you. But you monopolized

power, to which we thought, because of our close relationship to the Messenger

of God (SAAS), we had a right to share.' 'Ali went on talking until Abu Bakr,

may God be pleased with him, wept. The latter then said, 'By Him in whose

hand is my soul, I would prefer to do good to relatives ofthe Messenger of God

(SAAS), than to my own! Regarding the question of the properties that inspired

antagonism between ns, I am not inclining in this away from what is right;·

I would never omit doing anything that the Messenger of God (SAAS)

had himself done.'

"When Abu Bakr had fInished performing the al-:;.uhr prayer, he mounted

the minbar and spoke the shahiida. He then made reference to 'Ali's having

been late in pledging allegiance to him and the excuses he had made that had

been accepted. 'Ali, may God be pleased with him, then spoke the shahiida and

emphasized Abu Bakr's right and went on to refer to his virtue and precedence.

He stated that his actions had not been influenced by any jealousy towards Abu

Bakr. He then went up to Abu Bakr, may God be pleased with him, and expressed

his allegiance to him. The people gathered around 'Ali saying, 'You have done

well!' 'Ali became very popular when he rejoined the common cause."

AI-Bukhari also narrated this, as did Muslim, Abu Da'ud, and al-Nasa'i, from

several lines of transmission, from al-Zuhri, from 'Urwa, from 'A'isha in similar

form.

This pledge ofallegiance made by 'Ali, may God be pleased with him, to Abu

Bakr, may God be pleased with him, came after the death of Fatima, may God

be pleased with her. It affIrmed the peace between them. It was subsequent to

that pledge to which we referred fIrst on that day in the hall, as was narrated by

Ibn Khuzayrna and declared authentic by Muslim b. a1-I:Iajjaj. 'Ali had not been

avoiding Abu Bakr for these six months, but had been performing the prayer

behind him and attending al-mashwara, "the consultative assemblies". with him.

He had also accompanied him to Dhu ｡ ｬ Ｍ ｑ Ａ ｾ ｾ ｡ Ｎ

In the ｾ ｡ ｢ ｩ ｢ collection of al-BukhiiIi it is stated that Abu £lakr. lIla) God be

pleased with him, performed the ｡ ｬ Ｍ Ｇ ｡ ｾ ｲ prayer some nights following the death

of the Messenger of God (SAAS), and, leaving the mosque, found al-I:Iasan,

'Ali's son, playing with the other boys. He carried him on his back and began

chanting,

"Oh, by my father, the image of the Prophet, but not the image of 'Ali!"

'Ali was laughing. However, when this second pledge ofallegiance took place,

some narrators believed that 'Ali had not spoken a pledge before that, and denied
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that he had done so. But what is positively affIrmed takes precedence over what

is negative, as we have shown and stated above. But God knows best.

As for the anger being expressed by Fatima, may God be pleased with her and

give her pleasure, against Abu Bakr, may God be pleased with him and give him

pleasure, I cannot account for it.

If it was due to his refusal to award her the inheritance for which she asked

him, he had given her a reason that had to be accepted. This was his reference

to the statement by her father, the Messenger of God ($AAS), who said, "Our

property is not to be inherited; what we leave will be for charity." She was one

of those who submitted to the text of the law-giver that had been unknown to her

before she asked about inheritance, just as it was unknown to the wives of the

Prophet ($AAS), until 'A'isha informed them all of it; and they accepted it.

It should not be thought of Fa!ima, may God be pleased with her, that she

was making some accusation to (Abu Bakr) "the trusting", may God be pleased

with him, for what he had told her - heaven forbid that, both for her and for

him! How could this be, since 'Umar b. a1-Khanab, 'Uthman b. 'AtTan, 'AlI b.

Abu Tiilib, ai-'Abbas b. 'Abd a1-Munalib, 'Abd al-RaQmiln b. 'Awf, Tall;1a b.

'Ubayd Allah, a1-Zubayr b. a1-'Awwam, Sa'd b. Abu ｗ ｡ ｱ ｱ ｾ Ｌ Abu Hurayra and

'A'isha had all agreed with him in his narration of this badith, as we will shortly

demonstrate. And even if it had been an account narrated solely by Abu Bakr,

may God be pleased with him, it would still have been incumbent upon the

whole world to accept it, and to yield to him in the matter.

If her anger related to what she had asked Abu Bakr, may God be pleased

with him, these lands were a public charity, not an inheritance that her husband

should supervise. His reason amounted to his assertion that, because he was the

successor of the Messenger of God ($AAS), he considered it his duty to do

as the former had done, and to rule as he had. The badith quotes him as saying,

"I will never omit doing anything I saw the Messenger of God ($AAS) doing."

And it goes on, "Fatima then avoided him and did not speak to him again from

then to her death."

This circumstance and her estrangement from him opened a broad field

for the "rejectionist faction" and extensive foolishness, because of which they

intruded themselves where they had no business.

Had they properly understood, they would have credited Abu Bakr with his

virtue and accepted the reason he gave as it should be by everyone.

However, they are a forsaken faction, a contemptible group, people who

stubbornly maintain the dubious, while ignoring what is accepted as definite

and incontrovertible by the great imams of Islam, the Companions and their

immediate successors, and the well-respected scholars who followed them

throughout the ages and everywhere - may God be pleased with them all and

give them pleasure!
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DISCUSSION OF THE NARRATION FROM VARIOUS AUTHORITIES

CONCERNING THE STATEMENT MADE BYABU BAKR AND THEIR

AGREEMENT UPON THIS.
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Al-Bukharl stated that Ya!).ya b. Bukayr narrated to him, quoting al-Layth, from

'AqIl, from Ibn Shihab, who said, "Malik b. Aws b. al-I;Iadathan informed me"

- and Mu!).anunad b. Jubayr b. Mut'im also narrated part of this badtth, saying

that he went in to him, (Malik) and asked him and that he replied to him as

follows - '''I had gone in to see 'Vmar, when his doorkeeper, Yarfa' carne and

asked him, 'Would you like to see 'VthmiIn, 'Abd al-Ra\:J.rniInb. 'Awf, al-Zubayr

and Sa'd?" He replied, "Yes, let them corne in." Yarfa' then asked, "And 'AlI

and 'Abbas too?" "Yes," he replied.'

"'Abbas asked, 'Commander of the Believers, give judgement between myself

and this man ('AlI).' 'Vmar replied, 'I charge you by God through whose

permission the heavens and the earth exist, do you know that the Messenger of

God (SAAS) said, "Our property is not to be inherited; what we leave will

be for charity", and that by this he (the Prophet) was referring to himself?' The

group agreed that he had indeed said that. 'Vmar then approached 'AlI and

'Abbas and said, 'Do you both know that the Messenger of God (SAAS) said

that?' They replied, 'Yes, he did say that. '"

'Vmar b. al-Khauab went on, "I will talk to you about this matter. God chose

His Messenger for this flu>, 163 'booty', as something he had not given to anyone

else. As God stated, 'What God had awarded as fa;> for His messenger ... has

power over all things' (surat al-ljashr; LIX, v.6).

"That property was therefore specifically for the Messenger of God (SAAS).

He did not, however, I swear by God, keep it for himselfor withhold it from you,

but gave out its income which he distributed to you so that the present property

remained. And from it he would provide the yearly expenses for his family,

treating whatever remained as God's property. He acted in this way throughout

his life. I adjure you by God, do you know that?' 'Yes,' they replied. 'Vmar then

asked 'AlI and 'Abbas, 'I adjure you by God, do you two men know that?' 'Yes,'

they replied.

"'Vmar went on, 'Then the Messenger of God (SAAS) died and Abu Bakr,

may God be pleased with him, said, 'I am the successor ofthe Messenger of God

(SAAS).' And he took that property and managed it as the Messenger of God

(SAAS) had done. Then Abu Bakr died and I said, 'Now I am the successor

of the successor to the Messenger of God (SAAS).' And I took that property

for two years, managing it as the Messenger of God (SAAS) had done. Then

you both came to me, each saying the same thing and making the same case.

Eventually you ('Abbas) came to me asking me for your share from the property

ofyour nephew (the Prophet (SAAS». After that, this man ('AlI) carne requesting

163. Goods or property won at war by Muslims but without fighting actually having occurred.
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the share of his wife from her father. I told you both, 'If you wish, I will give it

to you to be managed in the same way.' Are you now seeking from me a different

judgement? By God by whose permission the heavens and earth exist, I'll never

give you any decision that is different, not even till Judgement Day! If you are

incapable ofmanaging it, then return it to me, and I'll take care ofit for you!'"

Al-Bukhari narrated this in various places in his $al;il; collection. Muslim and

the other orthodox scholars gave it from various lines, from al-Zuhri.

In one narrative in both $al;il; collections, 'Umar is quoted as saying, "Then

Abu Bakr became in charge of it, "and managed it as the Messenger of God

(SAAS) had done. And God knows that he was truthful, pious, rightly guided,

and always in pursuit of the truth. Then I took control of it and managed it as

had both the Messenger of God (SAAS) and Abu Bakr. And God knows that I

too am truthful, pious, rightly guided and always in pursuit of the truth. Then

you both came to me and I gave it over to your control, to manage it as had the

Messenger of God (SAAS), Abu Bakr and I. I adjure you by God, did I not pass

it to you to do likewise?' 'Yes,' they said. 'Umar then said to them, 'I adjure you

two men by God, did I not pass it to you both to do likewise?' 'Yes,' they said.

'Umar went on, 'Do you (now) seek from me some different decision? No, by

Him whose permission the heavens and the earth exist!'"

Imam AJ:unad stated that Sufyan narrated to him, from 'Amr, from al-Zuhri,

from Malik b. Aws, who said, "I heard 'Umar say to 'Abd al-RaJ:unan, Tall:1a,

al-Zubayr and Sa'd, 'I implore you by God by whose order the heavens and

the earth exist, do you know that the Messenger of God (SAAS) said, "Our

property will not be inherited; we have left it as charity"?' "Yes," they said.'''

This I;adilk meets the criteria ofboth $al;il; collections.

I note that what the two men asked him - though God knows best - was that,

following the award ofauthority to them, the income would be divided between

them so that they would receive what would have been their right if it had been

decreed that each be an actual heir to the land.

They apparently sent ahead of themselves a group of the Companions,

including 'Uthman, Ibn 'Awf, TalI:1a, al-Zubayr and Sa'd. They had developed

a serious rivalry because the management authority had been divided between

them. The Companions who had gone on ahead asked 'Umar, "Commander of

the Believers, decide between them both. Or relieve one of the other."

It seems that 'Umar; may God be pleased with him, was reluctant to divide

authority between them as if dividing a heritage, even ifdoing so only in appear­

ance, since he wished to act in accord with the words of the Messenger of God

(SAAS), 'Our property is not to be inherited; what we ieave will be for charity.'

He therefore resisted them all and gave them an outright refusal, may God be

pleased with him.

'Ali and al-'Abbas continued thereafter to manage the property jointly up to

the time of'Uthman b. 'Affan. Then 'Ali gained the advantage to it and al-'Abbas
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gave it up to him, with the assent ofhis son'Abd Allah, may God be pleased with

them both, in the presence of 'Uthman. A\:!mad narrated to this effect in his

musnad collection. It has continued to be controlled by the 'Alawl l64 community.

I have closely examined the lines of transmission of this ftadith and its

phraseology in both musnad collections ofaftadith of the shaikhan, Abu Bakr and

'Umar, may God be pleased with them both. For each one I have assembled a

large volume of narrations they made relating to the Messenger of God (SAAS),

and their views on what constitutes proper and useful law. I have arranged this

material under legal headings currently used today.

I have narrated that Fatima, may God be pleased with her, initially argued

using analogy and general reference to verses in the Holy Qur'an. Abu Bakr

responded to her by quoting the texts restricting the rights of the Prophet

(SAAS), and she accepted his words. This is what is attributed to her, may God

be pleased with her.

Imam A1)mad stated that 'Affan narrated to him, quoting I;Iammad b. Salama,

from Mu1)ammad b. 'Amr, from Abu Salama, that Fatima asked Abu Bakr,

"Who would inherit for you if you died?" "My son and my family," he replied.

She asked, "Then why can we not inherit from the Messenger of God (SAAS)?"

He replied, "I heard the Messenger of God (SAAS) say, 'Prophets do not leave

(property for) inheritance.' However, I myself provide for those whom the

Messenger of God (SAAS) provided and give money to those to whom the

Messenger of God (SAAS) gave."

AI-Tirmidhi narrated it in his collection, from Mu1)ammad b. al-Muthanna,

from Abu al-Walid al-Tayalisi, from Mu1)ammad b. 'Amr, from Abu Salama,

from Abu Hurayra. AI-Tirmidhi gave it with a full line of transmission and

categorized it as being ftasan ｾ｡ｦｴｩｦｴ gharib.

There is also the ftadith given by Imam A1)mad, who stated that 'Abd Allah b.

Mu1)ammad b. Abu Shayba related to him, quoting Mu1)ammad b. Fuqayl, from

al-Walid b. Jumay', from Abu al-Tufayl, who said, "When the Messenger ofGod

(SAAS) died, Fatima sent the following message to Abu Bakr: 'Is it you who

inherited from the Messenger of God (SAAS), or his family!' He replied, 'Not

me, his family.' She then asked, 'So where is the share of the Messenger of God

(SAAS)?' Abu Bakr replied, 'I heard him say, "If God gives provision to a

prophet then takes him away, He leaves that provision to whomever succeeds

him." So I thought I should return it to the Muslims.' She responded, 'Then

(do) as you (think) and heard from the Messenger of God (SAAS).'''

Abu Da'ud narrated it thus from 'Uthman b. Abu Shayba, from Mu1)ammad

b. Fuqayl.

This ftadith is somewhat strange and objectionable. It may have been narrated

in the sense that some sources understood it. Tbese include some who love Shi'i

tendencies; this should be known.

164. The descendants of cAli, that is.



412 THE LIFE OF THE PROPHET MUHAMMAD

The best aspect of this /:tadith is her having said, "Then (do) as you (think) and

heard from the Messenger of God (SAAS)." This is correct and what is to be

expected of her, appropriate to her situation, her leadership role, her knowledge

and her faith. May God be pleased with her!

It seems that it was after this that she asked him to appoint her hnsband

manager of this charitable property, but he did not agree to that, as we have

shown. And because of that she scolded him. She was a woman like all Adam's

daughters, becoming upset as they all do; she is certainly not infallible, in light of

the existence of a text from the Messenger of God (SAAS), and her opposition

to Abu Bakr, "the trusting"; may God be pleased with her!

And we have narrated ofAbu Bakr, may God be pleased with him, that he did

reconcile with Falima and treated her kindly before her death, and this pleased

her, may God be pleased with him.

The /:taft:; Abu Bakr al-Bayhaqi stated that Abu 'Abd Allah Mul;1ammad

b. Ya'qub informed him, quoting Mul;1ammad b. 'Abd al-Wahhab, quoting

'Abdan b. 'Uthman al-'Aw, of Nishapur, quoting Abu Jamra, from Isma'il b.

Abu Khalid, from al-Sha'bi, who said, "When Fatima fell ill, Abu Bakr went and

asked permission to visit with her. 'Ali said, 'Falima, this is Abu Bakr. May

he visit with you?' She asked, 'Do you wish me to give him permission?' 'Yes,'

he replied.

"She permitted him to enter and he did so, in order to cheer her. He said, 'I

swear by God, I have never left home, property, family and tribe unless to please

God, His Messenger and all of you, his family!' He then reconciled with her

so that she was content."

The line of transmission for this is excellent and strong. It is clear that 'Amir

al-Sha'bi heard it from 'Ali, or from someone who heard it directly from him.

The scholars who belong to the household ofthe Prophet (SAAS) acknowledge

the soundness of Abu Bakr's decision in this matter.

The /:taft:; al-Bayhaqi stated that Mul;1ammad b. 'Abd Allah ｡ ｬ Ｍ ｉ Ｚ ｉ ｡ ｦ ｩ ｾ informed

him, quoting Abu 'Abd Allah al-Saffar, quoting Isma'il b. Isl;1aq ｡ｬｾｱｩＬ quoting

ｎ ｡ ｾ ｲ b. 'Ali, quoting Ibn Da'ud, from Fuqayl b. Marzuq, who said, "Zayd b. 'Ali

b. al-I:Iusayn b. 'Ali b. Abu T""alib stated, 'For my part, if! had been in Abu Bakr's

place, I would have reached the same decision he reached over (the property at)

Fadak.'"

DIVISION

The a!-raft4una, "the rejectionists", have spoken foolisWy in this regard,

pretending knowledge they did not actually have. They lied about what they had

no knowledge and were unable to interpret. They intruded themselves into

issues not of their concern.

Some ofthem have tried to refute Abu Bakr's reported statement to which we

have referred above by maintaining that it is contrary to the Qur>an in which
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God Almighty stated, "and Solomon was heir to David" (surat al-Naml; XXVII,

16), and also to where the Almighty quotes Zakariyya by sayiug, "so grant me

from Yourself someone to be my successor to inherit from me and from Jacob's

progeny. And make him, 0 Lord, pleasing (to You)" (surat Maryam (Mary);

XIX, v.S, 6).

Their quoting this as evidence is foolish from several viewpoints.

One is that in His words, "Solomon was heir to David" He was referring

only to power and to prophethood, saying, in effect, "We have made him his

successor in his exercise of power, management over his subjects and rule among

the Israelites; We have made him a noble prophet like his father. Just as We

combined kingship and prophethood in his father, so did we in his son after him."

This does not mean in inheritance of wealth. For, as is stated by many

commentators, David had very many sons, said to number 100. And why, then,

should the reference have been made to only Solomon of all these, if what was

meant was inheritance ofproperty? What was meant by inheritance was Solomon's

assumption of the prophethood and power after David. This is why He stated,

"and Solomon was heir to David". And He quoted Solomon as saying, "0

my people! We have been taught the speech of birds, and we have been given

(knowledge) of everything. This is assuredly manifest grace" (sUrat al-Naml;

XXVII, v.16).

We have covered this issue fully and sufficiently in our work, Taft.r (Exegesis).

And all praise and credit belong to God.

Regarding the story of Zakariyya, he was, may peace be upon hiro, one of the

noble company of prophets. He considered this world of too little consequence

for him to ask God for a son to inherit his property; why should he, indeed,

when he was, as al-Bukharl tells us, merely a carpenter, living off his earnings?

Providing merely for his own sustenance, he had no savings to bequeath, for which

to need to ask God for an heir. And even ifhe had had property, what he did ask

for was actually a righteous son to inherit prophethood from hiro and to work

for the benefit of Banjj Isra'il and to lead them to righteousness. The Almighty

therefore said, "Kafha ya 'ayn ｾ ｡ ､ Ｎ ｬ Ｖ Ｕ Mention of the mercy ofYonr Lord to His

worshipper Zakariyya, when he called out to his Lord in a low voice, saying,

'0 God, my bones are become weak, and my head shines with greyness! And,

o Lord, I have never been tiresome in praying to You. I fear those who will

come after my tiroe. My wife has been barren, and so grant me from Yourself

someone to be my successor to inherit from me and from Jacob's progeny. And

make biro, 0 Lord, pleasing (to You)'" (surat Maryam (Mary); XIX, v.I-6). The

words were, "my successor to inherit from me and from Jacob's progeny". By

this he meant the prophethood, as we have affirmed in our work, al-Taft'r

(Exegesis), and to God be all praise and credit.

165. A number of the sarat, "chapters", of the Qur>an, as here, are prefixed by letters that offer

themselves to various interpretations. These are discussed in the standard works of exegesis to

which the interested reader may make reference.
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It is given hereabove in the account ofAbu Salama, from Abu Hurayra, from

Abu Bakr, that the Messenger of God (SAAS) said, "Prophets do not leave

(property) for inheritance." This is a comprehensive, all-inclusive reference

encompassing all prophets. Al-Tirmidhl categorized the !}adith as !}asan. And

in another !}adith he is quoted as saying, "We prophets do not leave (property

for) inheritance."

Secondly, the Messenger of God (SAAS) was singled out from all the prophets

with ordinances in which others do not participate with him; we will give a

separate chapter on this at the end of this biography, if God So wills it. If it is

supposed that prophets other than himself might leave property in inheritance ­

and that is not the case - then that would have been narrated in the information

we have given from the Companions, including the "four imams", Abu Bakr,

'Umar, 'Uthman and 'Ab, and this would have made clear his having been

singled out from the others by this ordinance. 166

Thirdly, it is necessary to operate in accord with this !}adith and to reach

judgement on its basis as the caliphs did, its veracity having been recognized

by the scholars, whether or not they regarded this as a unique feature of (the

Prophet). He did, indeed, state, "We will not leave (property for) inheritance;

what we leave will be for charity."

It is possible, therefore, from the phrase used, that the words of the Prophet

(SAAS), "What we leave will be for charity", represent information about his

decision or that of the rest of the prophets, along with himself, in accord with

the above; this seems apparent. It is also possible that the words constitute a

testamentary statement, suggesting that he meant, "We will not leave (property

for) inheritance, since all that we have left is for charity", his specific purpose

being to affirm the validity of all his property being considered to be for charity.

The first of these possibilities is preferable and is that accepted by the

majority. The second might be considered strengthened by what is given above

in the !}adith of Malik and others, from Abu aI-Zinad, from ai-A'raj, from Abu

Hurayra, to the effect that the Messenger of God (SAAS) said, "My heirs will

not inherit a dinar nor a dirham; whatever I leave, after the expenses for my wives

and provision for my employees is to be treated as a charity."

This wording is given in both Fa!}i!} collections. It refutes the distortions

spoken by that foolish faction ofthe ｳ ｨ Ｌ ｾ ｡ who read the phrase as, "What we leave

is (to be considered) as an inheritance", considering the negative particle ma as a

"ma, 'denying categorization'" .167 Yet how would this work with the first part of

the !}adith, in which he stated, la nurathu, "we will not be inherited from" .168 and

also this other !}adith saying, ma taraktu ba'da nafiqati nisa'i. '69

166. That is, that he not leave property in inheritance.

167. A grammatical term; thus it would render the statement all-inclusive, meaning "whatever",

instead of"not".

168. Translated above as: "our property is not to be inherited".

169. Translated above as: "whatever I leave, after the expenses for my wives ..."
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And is this anything but similar to what is related of a certain mu'tazilil70

who recited to an orthodox sheikh the words, "And God spoke to Moses, using

words" (surat al-Nisa'; IV, v.lM), with the word Allah in the accusative case. To

which the sheikh commented, "Confound you! How will you, in keeping with the

above reading, be able to distort the following words of the Almighty, 'And when

Moses came at our appointed time and his Lord spoke to him.''' (surat al-ACraf;

VII, v.143).

The outcome is that application must be given to the words of the Prophet

(SAAS), "We will not leave (property for) inheritance; what we will leave will

be for charity", to the full extent that phraseology and meaning allow. It is a

statement that makes specific the general tenor of the verse relating to inheritance

and excludes the Prophet (SAAS), either alone or along with his brother prophets,

may God's peace and blessings be upon them all.

Chapter: An Account ofthe wives and children, may God be pleased with

them all, ofthe Prophet (SAAS).

God Almighty stated, "Wives of the Prophet, you are not like any other women,

provided you remain conscious of God. Hence be not alluring in your speech,

lest those men with sickness in their hearts be attracted. Speak with politeness.

Remain in your homes and do not display yourselves as women did in the

days of ignorance. Perform the prayers, pay the alms and obey God and His

Messenger. God wishes only to preseve you from what is vile, you family

members of the household, and to keep you thoroughly pure. And remember

those verses and the wisdom from God that are revealed in your homes. God is

kind and knowledgeable" (surat al-Aitzab; XXXIII, v.32-4).

There is no dispute over the fact that when the Messenger of God (SAAS)

died, he left nine widows. These were 'A'isha al-Tayrniyya, daughter of Abu

Bakr, "the trusting"; ｉ ［ ｬ Ｎ ｡ ｦ ｾ ｡ al-'Adawiyya, daughter of'Umar b. al-Khanab; Umm

I;l.abiba Ramla al-Umawiyya, daughter ofAbu Sufyan Sakhr b.l;l.arb b. Umayya;

Zaynab al-Asadiyya, daughter of Ja1;Ish; Umm Salama I;l.ind al-Makhzumiyya,

daughter ofAbu Umayya; Mayrnuna al-Hilaliyya, daughter of al-I;l.arith; Sawda

al-'Amiriyya, daughter of Zam'a; Juwayriyya ｡ ｬ Ｍ ｍ ｵ ｾ ｲ ｡ ｬ ｩ ｱ ｩ ｹ ｹ ｡ Ｌ daughter of

al-I;l.arith b. Abu l)irar; and Safiyya al-NaQariyya al-Isra'iliyya al-HarUniyya,

daughter of I;l.uyayy b. Akhtab. May God be pleased with them and give them

pleasure.

He also had two wives donated to him. The first of these were Mariyya

al-Qubtiyya ｡ ｬ Ｍ ｍ ｩ ｾ ｲ ｩ ｹ ｹ ｡ Ｌ from Kawrat ａ ｮ ｾ ｩ ｮ ｡ Ｇ Ｌ who was the mother of his son

170. The mtPtazila movement seems to have initially encompassed those who cazalii, "remained

neutral or uncommitted", in the dispute over the succession in AH 35 of cAli b. Abu Ta:lib. Later

the word became applied to a theological movement centred in Basra that differed essentially

with the sunni orthodox community over the specifics of sin and disbelief. See article in The

Encyclopaedia ofIslam.
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IbrahJm, upon whom be peace. The second was Rayl;1ana ｡ｬＭｑｵｲｾｩｹｹ｡Ｌ daughter

of Sham'un; she accepted Islam and he manumitted her. She then rejoined

her family. Some claim that she remained in seclusion among them. But God

knows best.

We will proceed to give detailed information on them, drawing upon statements

made by the imams, may God have mercy upon them.

The great bali:;: Abu Bakr al-Bayhaql narrated, through Sa'ld b. Abu 'Aruba,

from Q;ttada, who said, "The Messenger of God (SAAS) married fifteen women.

He consummated marriage with thirteen of these and eleven lived with him. He

died leaving nine widows."

He went on to name those nine, as we have done; may God be pleased with

them all.

Sayf b. 'Vmar narrated this from Sa'ld, from Q;ttada, from Anas. Bul;1ayr b.

Kathlr narrated it from Q;ttada from Anas. The first line is more (likely to be)

authentic. Sayf b. 'Vmar al-Tamlml narrated it from Sa'ld, from Q;ttada, from

Anas, as also did Ibn 'Abbas.

Sayf narrated it similarly from Sa'ld b. 'Abd Allah, from 'Abd Allah b. Abu

Mulayka, from 'jPisha who said, "The two women with whom he did not

consummate his marriage were 'Amra, daughter of Yazld al-Ghifariyya and

al-Shanba'. He was alone with 'Amra, but when he undressed her he saw leprosy

on her. He therefore sent her away, providing her with a dowry and she was

prohibited from contact with other men. Al-Shanba', when brought in to him,

was not receptive and he left her, waiting for her to become so. However, when

his son Ibrahim died shortly thereafter, she commented, 'If he were a prophet,

his son would not have died!' And so he divorced her, provided a dowry for

her and she was prohibited from other men."

'A,'isha went on, "The women who were in his household were: 'A,'isha;

Sawda; ｉＺｉ｡ｦｾ｡［ Umm Salama; Umm I:Iablba; Zaynab, daughter ofJal;1sh; Zaynab,

daughter of Khuzayma; Juwayriyya; Safiyya; Maymuna and Umm Sharlk."

I note that in the ,abib collection of al-Bukhan, it is stated from Anas that

the Messenger of God (SAAS) would go to his wives in sequence and that they

totalled eleven wives.

It is well established that the Messenger of God (SAAS) did not consummate

his marriage to Umm Sharlk, as will be explained. The mention above of him

attending his wives in sequence and their being eleven women in number was the

total of the nine women named above and the two women gifted to him, Mariyya

and Rayl;1ana. :

Ya'qub b. Sufyan al-Fasawl narrated this from al-I:Iajjaj b. Abu Manl" from

his grandfather 'Vbayd Allah b. Abu Ziyad ｡ ｬ Ｍ ｾ ｡ ｦ ｪ Ｌ from al-ZuhrL

Al-Bukharl gave it in his ,abib collection with a full line of transmission from

this same al-I:Iajjaj.
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The !taji" b. 'Asakir gave this in part, also attributing it to him, to the effect

that the first wife the Messenger of God (SAAS), married was KhadJja, daughter

of Khuwaylid b. Asad b. 'Abd a1-'lJzza b. Qusayy, and that she was married to

him by her father prior to his having received his prophetic mission.

In one account, al-Zuhrl stated, "The Messenger of God (SAAS) was 21

years of age when he married Khadlja; it is also said that he was 25 and that the

marriage took place around the time that the ka'ba was being reconstructed."

AI-Waqidl added to this, "And she was 45 years old."

Other scholars state that his age at that time was 30. I:IakIm b. I:Iizam is

quoted as having said, "The age of the Messenger of God (SAAS) was 25 years

of age the day he married Khadlja, and she was 40."

Ibn 'Abbas is quoted as having said that she was 28 years old. Ibn 'Asakir

gives both these accounts.

Ibn Jarlr stated, "(At that time) the Prophet (SAAS) was 37 years old. To

him were born al-QIsim, by whose name he was commonly known, a1-Tayyib,

ai-Tahir, Zaynab, Ruqayya, Umm Kulthum and Fatima."

I note that she was the mother ofall his children, except for IbrahIm, who was

born to Mariyya, as will be explained hereafter.

Ibn Jarlr went on to speak about each of the daughters of the Messenger of

God (SAAS), and those who married them. His conclusion was that Zaynab was

married by aPAs b. al-Rabl' b. 'Abd al-q]zza b. 'Abd Shams b. 'Abd Manaf, who

was Khadlja's nephew. His mother was Hala, daughter ofKhuwaylid. To him she

bore a son named 'All and a daughter named Umama. 'All b. Abu Talib married

her following the death of Fatima. He died while still married to her. After his

death, she married al-Mughlra b. Nawfal b. al-I:Iarith b. 'Abd al-Munalib.

(IbnJarlr went on) "Ruqayya was married to q]thmao b. 'AfTao. She bore him

a son, 'Abd Allah; q]thmao was first known by this son's name and later by his

son 'Amr. Ruqayya died while the Messenger of God (SAAS) was at the battle

ofBadr. When Zayd b. I:Iaritha returned with the news (of the victory) he found

them levelling the earth over her grave. q]thmao had remained with her, nursing

her, but the Messenger of God (SAAS) awarded him his payment and share

of the booty. He then married q]thmao to his other daughter Umm Kulthum.

This is why q]thman is known as 'he who possessed the two lights'. She died,

also while living with q]thman, during the life ofthe Messenger ofGod (SAAS).

"Fatima was married by her cousin 'Ail b. Abu Talib b. 'Abd a1-Munalib. He

consummated his marriage to her following the battle of Badr, as we recounted

above. She bore him I:Iasan, by whom he was known, and I:Iusayn who was

martyred in qraq."

I note that he was also named "Mui).sin".

(Ibn Jarlr went on) "Then there were Zaynab and Umm Kulthum. This

Zaynab was married by her cousin, 'Abd Allah b. Ja'far. She bore him 'Ail and
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'Awn and died while living with 'Abd Allah. Umm Kulthum was married by the

Commander of the Believers, 'Umar b. al-Khanab. She bore him Zayd; 'Umar

died while still married to her. After him she married the sons ofher uncle Ja'far,

one after the other. First she married 'Awn b. Ja'far, and he died. His brother

MulJammad then married her and he too died. Then the brother of both these

men, 'Abd Allah b. Ja'far, married her, and she died while still married to him."

AI-Zuhri stated, "Khadija, daughter of Khuwaylid, had been married prior

to her marriage to the Messenger of God (SAAS) to two men. The first of

these was 'Atiq b. 'A'idh b. Makhzum. To him she bore Jariyya, the mother of

MulJammad b. Sayfi. The second was Abu Hala aI-Taymi; to him she bore Hind

b. Hind."

Ibn IslJaq gave his name and went on, "After the death of 'A'idh Abu Hala,

she married aI-Nabbash b. Zurara, a man ofBanu 'Amr b. Tamim, an ally ofBanu

'Abd ai-Dar. To him she bore one boy and one girl, and he died. Then the

Messenger of God (SAAS) married her, and to him she bore his four daughters

and after them his sons aI-Qisim, al-Tayyib and ai-Tahir. All the boys died

while still suckling."

I note that the Messenger ofGod (SAAS) did not marry another woman while

she was still alive.

'Abd al-Razzaq narrated it thus from Ma'mar, from aI-Zuhri, from 'Urwa,

who quoted 'A'isha, as above.

We have referred above in the appropriate place to her marriage, and have

also made reference to her virtues, with the evidences thereto.

AI-Zuhri went on, "Then the Messenger ofGod (SAAS), after Khadija, married

'A'isha, daughter of Abu Bakr 'Abd Allah b. Abu QulJafan 'Uthman b. 'Amir b.

'Arnr b. Ka'b b. Sa'd b. Tayrn b. Murra b. Ka'b b. Lu'ayy b. Ghalib b. Fihrb.

Malik b. al-Nagr b. Kinana; she was the only virgin he ever married."

I note that she bore him no children. It is said, however, that she miscarried

a child of his whom the Messenger of God (SAAS) had named 'Abd Allah.

And she was therefore named Umm 'Abd Allah. Others say, however, that she

bore this name after the son of her sister Asmii', his father being al-Zubayr b.

aI-'Awwam, may God be pleased with them all.

I also note that it is also said that the Messenger of God (SAAS) married

Sawda prior to 'A'isha; Ibn IslJaq and others stated this. We have mentioned

above the dispute over this. God knows best.

I have described the marriage of the Messenger of God (SAAS) to both these

women prior to the Hijra, and how he postponed the consummation of his

marriage to 'A'isha until after the Hijra.

(AI-Zuhri went on) "And he married I:Iafsa, daughter of 'Umar b. aI-Khanab.

She had previously been the wife of Khunays b. I:Iudhafa b. Q;tys b. 'Adi b.

I:Iudhafa b. Sahm b. 'Amr b. Husays b. Ka'b b. Lu'ayy. He died, a Muslim,

while still married to her.
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"Then he married Umm Salama Hind, daughter ofAbu Umayya b. al-Mughlra

b. 'Abd Allah b. 'Vmar b. Makhzum. She had previously been the wife of her

cousin AbU Salama 'Abd Allah b. 'Abd al-Asad b. Hila! b. 'Abd Allah b. 'Vmar

b. Makhzum.

"After that he married Sawda, daughter ofZam'a b. 'Abd Shams b. 'Abd Wudd

b. ｎ｡ｾｲ b. Malik b. J::Iisl b. 'Atnir b. Lu'ayy. She had previously been married to

al-Sakran b. 'Arnr, the brother of Suhayl b. 'Arnr b. 'Abd Shams. He died as a

Muslim while married to her after his and her return to Mecca from Abyssinia;

may God be pleased with them both.

"He next married Umm J::Iabiba Ramla, daughter of Abu Sufyan b. J::Iarb

b. Umayya b. 'Abd Shams b. 'Abd Manaf b. ｑｵｾ｡ｹＮ She had previously been

married to 'Vbayd Allah b. ]aI;lsh b. Ri'ab of Banu Asad b. Khuzayma. He died

a Christian in Abyssinia. The Messenger of God (SAAS) sent to her 'Amr

b. Umayya al-l)amIi in Abyssinia to arrange his betrothal to her. 'Vthmlln b.

'AfIan conducted his marriage to her."

I note that this is what he stated; however, the correct name here should be

'Vthman b. Abu ｡ ｬ Ｍ Ｇ ａ ｾ Ｎ The Negus awarded her a dowry on his behalf of 400

dinars and dispatched her with ShurahbIl b. J::Iasana. We have narrated all this

at length above - and to God be praise.

Al-ZuhIi went on, "Then he married Zaynab, daughter of ]aI;lsh b. Ri'ab b.

Arad b. Khuzayma. Her mother was Umayma, daughter of 'Abd al-Munalib,

the aunt of the Messenger ofGod (SAAS). Zaynab had previously been the wife

of Zayd b. J::Iaritha, the freed-man of the Messenger of God (SAAS). She was

the first of his wives to have joined him (after her death) and the first to have a

grave monument constructed over her. Asmii', daughter of 'Vmays, made this

over her, having seen this done in Abyssinia.

"He next married Zaynab, daughter of Khuzayma. She was of Banu 'Abd

Manaf b. Hila! b. 'Amir b. Sa'l;a'a. She was known as umm al-masakin, 'the

mother of the unfortunate', and had previously been the wife of 'Abd Allah b.

]aI;lsh b. Ri'ab, who was killed at the battle of U1)ud. She lived only a short

time with the Messenger of God (SAAS), before she died; may God be pleased

with her."

Yunus quoted Mu1)ammad b. Is1)aq as having stated, "Prior to this she had

also been married to al-J::Iusayn b. al-J::Iarith b. 'Abd al-MunaJib b. 'Abd Manaf,

or to his brother al-Tufayl b. al-J::Iarith."

AI-Zuhrl went on, "The Messenger of God (SAAS) also married Maymuna,

daughter ofal-J::Iarith b.J::Iazn, son ofBujayr b. al-Huzam b. Ru'aba b. 'Abd Allah

b. Hilal b. 'Amir b. ｓ｡Ｇｾ｡Ｇ｡Ｎ And it was she who offered herself in marriage."

I note that in fact he did ask for her in marriage. The matchmaker between

them was Abu Rafi', his freed-man, as we have narrated above in the section of

the 'umrat aI-qat/a'.

In his account, Sayf b. 'Vmar stated that she had been the wife of'Vmayr b.

'Amr, a son of'Aqda b. Thaqlfb. 'Amr al-Thaqafi. He died while still married
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to her. She then married Abu Ruhm b. 'Abd al-'Vzza b. Abu Q;tys b. 'Abd Wudd

b. N."r b. Malik b. I:Iisl b. 'Amir b. Lu'ayy.

Sayf went on, "The Messenger of God (SAAS) took Juwayriyya, daughter of

al-I:Iarith b. Abu Oirar b. al-I:Iarith b. 'Amir b. Malik b. ｡ｬＭｍｵｾｴ｡ｬｩｱ ofKhuza'a

at the battle of al-MuraysI'. He freed her, then married her. It is also said that

her father al-I:Iarith, the leader of Khuza'a, came forward and accepted Islam

and then married her to him. She had previously been married to her cousin

Safwan b. Abu Shufr."

Qitada quoted from Sa'Id b. al-Musayyab, al-Sha'bl, Mu/;1ammad b. Is/;1aq

and others as having stated, "This clan ofKhuza'a had been allies ofAbu Sufyan

against the Messenger of God (SAAS). This is why I:Iassan (b. Thabit) spoke

the verse,

'The alliance of al-I;Iarith b. Abu Oirar and that of
ｑ ｵ ｲ ｡ ｹ ｾ ｡ among you are the same.' n

In his account from Sa'ld b. 'Abd Allah, Sayf b. 'Vmar stated that Ibn Abu

Mulayka quoted 'A'isha as having said, "Juwayriyya had been married to her

cousin Malik b. Safwan b. Tawlab Dhu al-Shufr b. Abu al-Sar/;1 b. Malik b.

al- ｍｵｾｴ｡ｬｩｱＮ "

Sayf went on, "The Messenger of God (SAAS) also took captive Safiyya,

daughter ofI:Iuyayy b. Akhtab, ofBanu al-Na<Jlr, at Khaybar. She was then the

bride of Kinana b. Abu al-I:Iuqayq."

In his account, Sayfb. 'Vmar maintained that prior to her marriage to Kinana

she had been the wife of Sallam b. Mishkam. But God knows best.

Sayf concluded, "These, then, are the II women with whom the Messenger

of God (SAAS) consummated marriage."

During his caliphate, 'Vmar b. al-Khanab awarded 12,000 (dirhams) to each of

the wives ofthe Messenger ofGod (SAAS). However, he gave 6,000 to Juwayriyya

and Safiyya since they had been taken captive.

AI-Zuhrl stated, "The Messenger of God (SAAS) had kept both these women

in seclusion and had provided for them."

I note that we have commented extensively above, in the appropriate places,

on his marriages to each of these women, may God be pleased with them.

Al-Zuhrl stated that the Messenger of God (SAAS) also married al-'Aliya,

daughter of Zabyan b. 'Amr, of Banu Bakr b. Kilab, and that he consummated

this marriage and divorced her.

AI-Bayhaql commented, "It is thus stated in my book. And also, in an account

from someone else, it is said that he did not consummate marriage with her but

did divorce her."

Mu/;1ammad b. Sa'd quoted Hisham b. Mu/;1ammad b. al-Sa'ib al-Kalb! as

having stated, "A man of Banu Bakr b. Kilab related to me that the Messenger

of God (SAAS) married al-'Aliya, daughter of Zabyan b. 'Amr b. 'Awf b. Ka'b
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b. 'Abd b. Abu Bakr b. Kilab, and that she lived with him for a period and he

then divorced her."

Ya'qub b. Sufyan narrated from I;Iajjaj b. Abu Muni', from his grandfather,

from al-Zuhri, from 'Urwa, who quoted 'A>isha as having said, "It was al-J;>a\.t\.tak

b. Sufyan al-Kilabi who pointed her out to the Messenger ofGod (SAAS); I was

listening from behind the screen. He said, 'Messenger ofGod, do you find Umm

Shabib's sister attractive?' Umm Shabib was the wife of al-Da\.tl}ak."

AI-Zuhri stated on this subject, "The Messenger of God (SAAS) contracted

marriage to a woman of Banu 'Amr b. Kilab. Then he was told that she had

leprosy and he divorced her without having consummated the marriage."

I comment that it is evident that this refers to the woman l7l previously

mentioned. But God knows best.

AI-Zuhri went on, "He also married a woman ofBanu al-Jawn al-Kindi, allies

of Banu Fazzara. But she took refuge from him and he told her, 'You've indeed

sought refuge with Someone mighty! Rejoin your family.' He divorced her

without having consummated the marriage.

He went on, "The Messenger of God (SAAS) also had in his household

a bond-maid called Mariyya. A son was born to her named Ibrahim. He died

when several months old.In There was also a slave-born female named Ray\.tana,

daughter of Sham'iln, a Jew from Banu Khanafa, a clan of Banu Qurana. The

Messenger of God (SAAS) manumitted her. They say that she remained in

seclusion thereafter."

The ｾ ｩ ｩ ｦ ｩ Ｇ ＿ Ibn 'Asakir narrated, giving a line of transmission from 'Ali b.

Mujahid, that the Messenger of God (SAAS) married Khawla, daughter of

al-Hudhayl b. Hubayrat al-Taghlibi, whose mother was Kharnaq, daughter of

Khahfa, daughter of Di\.tya b. Khalifa. She was carried to him from Syria, and

she died on the way.

YUnus b. Bukayr quoted Mu\.tammad b. Is\.taq as having said, "The

Messenger ofGod (SAAS) married Asma', daughter ofKa'b al-Jawniyya, but he

had not consummated the marriage with her by the time he divorced her. He also

married 'Amra, daugher of Zayd, a woman of Banu Kilab, from the sub-tribe

ofBanu al-Wa\.tid. She had previously been married to al-Fagl b. 'Abbas b. 'Abd

al-MunaJib. He (the Messenger of God (SAAS)) divorced her without having

consummated marriage with her."

AI-Bayhaqi stated, "These were the two women referred to by al-Zuhri,

though he did not name them. However, Ibn Is\.taq did not mention ai-'Aliya."

Al-Bayhaqi also stated that al-I;Iakim informed him, quoting ｡ ｬ Ｍ ａ ｾ ｡ ｭ ｭ Ｌ

quoting A\.tmad b. 'Abd al-Jabbar, from YUnus b. Bukayr, from Zakariyya' b.

Abu Za'ida, from al-Sha'bi, who said, "Various women gave themselves to the

Messenger of God (SAAS). He consummated with some of these and with others

171. (Amra, daughter of Yazld al-GhiHi.riyya, that is.

172. The translation is tentative. The Arabic is, wa qad mala)a al-mahda, "after he had ftlled the

cradle".
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he delayed, not approaching them before his death. They did not marry after

him. These included Umm Sharik. This relates to the words of the Ahnighty,

'You may postpone whomever of them you wish, and you may take to yourself

whomever you wish. (Should) you desire those you previously set aside, then no

blame is yours'" (siirat al-A[lzab; XXXIII, v.sl).

AI-Bayhaqi stated that it was narrated to hiro from Hisham b. 'lJrwa, who

quoted his father as having said, "Khawla" - al-I:IakIm's daughter, that is - "was

one of those women who gave themselves to the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｎ Ｂ

AI-Bayhaqi went on to state that it was narrated to hiro from a [ladith of Abu

Rashid al-Sa'idi that the name ofthewomanofBanu ai-lawn who had sought

refuge and whom the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ had sent back to her family was

Umayma, daughter of aI-Nu'man b. Sharal;J.i1.

Imam AJ.nnad stated that Mu1).ammad b. 'Abd Allah a1-Zubayri related to him,

quoting 'Abd al-RaJ.nnan b. al-Ghasil, fromI:Iarnza b. Abu Usayd, quoting his

father and from 'Abbas b. Sahl, quoting his father, both of whom stated, "The

Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｌ accompanied by some ofhis Companions, passed by us, so we

went offwith him. We reached a garden called ai-Shawl; and proceeded in it until

we came to two walls. We sat between them, the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ

having told us to do so. He then went on inside; the woman of Banu ai-lawn,

accompanied by her maid, had been brought to him (there) and left alone in a

house belonging to Umayma, daughter ofal-Nu'man b. SharalJ.il. When he went

in to the woman of Banu ai-lawn, he said to her, 'Give yourself to me!' But she

answered, 'Should a queen give herself to a common person! I seek refuge with

God from You!' He replied, 'You have gained refuge with Him who awards it!'

"He then came out to us and said, 'Abu Usayd, present two coats of armour

to her and take her back to her family.'"

Someone other that Abu A1).mad (sic) gave the wording as, "a woman ofBanu

ai-lawn named Umayma".

AJ-Bukhan stated that Abu Nu'aym related to him, quoting 'Abd ai-Rahman

b. aI-Ghasil, from I:Iamza b. Abu Usayd, from Abu Usayd, who said, "We went

out in the company of the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ and proceeded to a

garden called aI-Shawt. In it we reached two walls, between which we sat down;

he had told us, 'Sit down here.' He then went on inside. The woman of Banu

ai-lawn, accompanied by her nurse-maid, had been brought out to him (there)

and had been given accommodations in a house belonging to Umayma, daughter

of a1-Nu'man b. Shara1).il. When the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ went in to her,

he asked her, 'Give yourself to me!' She replied, 'Should a queen give herself

to a common person!' He brought down his hand upon her so that she would be

pacified. She then said, 'I seek refuge in God from you!' He replied, 'You have

gained refuge with Him who awards it!'

"He then came out to us and said, 'Abu Usayd, present two white lined dresses

to her and take her back to her family.'''
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Al-Bukhari also stated that al-I;Iusayn b. al-Walid said, quoting 'Abd al-Ral)man

b. al-Ghasil, from 'Abbas b. Sahl b. Sa'd, from his father and from Abu Usayd,

both of whom stated, "The Messenger of God (SAAS) contracted marriage with

Umayma, daughter of SharaQll. When he went in to her, he stretched out his

hand towards her, and she seems to have disliked that. He then told Abu Usayd

to give her a trousseau and two white linen dresses."

AI-Bukhari then gave this fladith from 'Abd Allah b. Mul)anunad, quoting

Ibrahim b. al-Wazlr, quoting 'Abd al-RaQman b. I;Iarnza, from his father and from

'Abbas b. Sahl b. Sa'd, from his father.

AI-Bukhari is the only author of compilations of the afladith who gives these

narratives.

AI-Bukhari also stated that al-I;Iumaydi related to him, quoting al-Walld,

quoting al-Awza'i, who said he asked al-Zuhri, "Which one of the wives of the

Prophet (SAAS) sought refuge (with God) from him?" He replied, "'Urwa

quoted to me 'K'isha as having said that when the daughter ofal-Jawn went in to

the Messenger ofGod (SAAS), she said, 'I seek refuge with God from you!' And

he replied, 'You have gained refuge with the Great One. Go and join your

family.'"

Abu 'Abd Allah went on to say that al-I;Iajjaj b. Abu Mani' narrated it from his

grandfather, from al-Zuhrt, who said that 'Urwa quoted 'A'isha as having said

the same.

AI-Bukhari is alone in giving this narrative; Muslim does not.

AI-Bayhaqi stated, "I saw in the book al-Ma'rifiz. ofIbn Manda that the name

of the woman who songht refuge from him with God was Umayma, daughter of

al-Nu'man b. SharaQil. Her name is also given as Faljma, daughter ofal-OaQlJak.

Her true name was Umayma. But God knows best."

They claim, moreover, that the name of the woman ofBanu Kalb was 'Amra,

and that she was described by her father as never becoming sick. The Messenger

of God (SAAS) found her distasteful.

Mul)anunad b. Sa'd narrated from Mul)ammad b. 'Abd Allah, from al-Zuhrt,

who said, "It was Faljma, daughter of al-OaQlJak b. Sufyan, who sought refuge

with God from him, and so he divorced her. She would collect animal droppings

and say, 'How unfortunate I am!' He had contracted marriage with her in Dhu

al-Qit'da of 8 AB. She died in 60 AH."

YUnus quoted Ibn Isl)aq as having said that among the women with whom the

Messenger of God (SAAS) contracted but did not consummate marriage were

Asma' al-Jawniyya, daughter ofKa'b, and 'Amra, daughter ofYazid al-Kilabiyya.

Ibn 'Abbas and Qittada gave the name as Asma', danghter of al-Nu'man b. Abu

al-Jawn. But God knows best.

Ibn 'Abbas stated that when the woman sought refuge from him with God, he

came out angry. AI-Ash'ath told him, "Don't let that bother you, Messenger of
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God. I have someone more beautiful for you." And he arranged his marriage

with his own sister, Qittila.

Others say that this incident occurred in the spring of 9 AH.

Sa'id b. Abu 'Aruba quoted Qittada as having said that the Messenger of God

(SAAS) married 15 women; he included Umm Sharik ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ ｹ ｹ ｡ al-Najjariyya

among these.

He (Qittada) also said, "The Messenger ofGod (SAAS) stated, 'I like to marry

art>ar women, but I hate their jealousy.m3 And he did not consummate marriage

with her:"

He went on, "He also married Asmii', daughter of ai-Salt, of Banu I:Iariim,

of the clan of Banu SalJm, but he did not consummate with her. And he also

became engaged to I:Iamza al-Mazaniyya, daughter of al-I:Iarith."

AI-I:Iakim Abu 'Abd Allah al-Naysaburi stated, "Abu 'Ubayda Ma'mar b.

al-Muthanna said, 'The Messenger of God (SAAS) contracted marriage with

18 women.'

"Among these he mentioned Qittila, daughter of Qitys, sister of al-Ash'ath b.

Qitys. Some claim that he married her two months prior to his death. Others

maintain that he married her during his illness. But she had not come to him, nor

had he seen her, nor had he consummated marriage with her."

He went on, "Others claim that the Prophet (SAAS) left a testamentary

statement that Qittila be given a choice. If she wished, she could go into seclusion

and be forbidden access to the Muslims, and if she wished, she could marry

anyone she liked. She did choose to marry, and 'lkrama b. Abu Jahl married her

in I:Iaejramawt. News of this reached Abu Bakr and he commented, 'I'm almost

grinding my teeth in anger at them both!'

"'Umar b. al-Khanab said, 'But she is not one of "the mothers of the

Believers". He did not consummate marriage with her, nor was she placed in

seclusion.' "

"Abu 'Ubayda stated that some people maintain that the Messenger of God

(SAAS) left no testamentary statement about her, that she apostatized after his

death, and 'Umar used her apostacy as argument against Abu Bakr by stating

that she was not one of 'the mothers of the Believers'."

Ibn Manda stated that the woman who apostatized was ｡ｬＭｂ｡ｲｾ｡ＩＬ of Banu

'Awfb. Sa'd b. Dhubyan.

The baft:,. Ibn 'Asiikir narrated through several lines, from Da'ud b. Abu Hind,

from qkrama, from Ibn 'Abbas, that the Messenger of God (SAAS) contracted

marriage to Qittila, sister of al-Ash'ath b. Qitys, but died before giving her a

choice, and that God freed her from commitment to him.

I:Iarnmad b. Salama narrated, from Da'ud b. Abu Hind, from al-Sha'bi, that

Abu Bakr wanted to behead 'Ikrama b. Abu Jahl after his marriage to Qittila.

'Umar b. al-Khallab, however, persuaded him against this, saying that the

Messenger of God (SAAS) had not consummated marriage with her, that she

173. The Arabic word used is ghayra; this also connotes pride and high self-esteem.
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had apostatized with her brother, and had become disassociated from both God

and His Prophet. He kept insisting on this until Abu Bakr gave up the issue.

Al-I:Iakim stated that Abu 'Ubayda added to the number ofwives given above

Fatima, daughter ofShuray!.l, and Saba', daughter ofAsma' b. ai-Salt aI-Sulamiyya.

Ibn 'Asakir narrated it similarly through Ibn Manda, giving a line of trans­

mission from Q;1tada.

Mu!.lammad b. Sa'd gave it similarly from Ibn al-Kalbi. Ibn Sa'd said, "She

was Saba?".

Ibn 'Asakir stated that her full name was Saba', daughter of ai-Salt b. I:Iabib

b. I:Iaritha b. Hila! b. I:Iaram b. Simak b. 'Awf al-Sulami.

Ibn Sa'd stated that Hisham b. Mu!.lammad b. aI-Sa'ib aI-Kalbi related to him,

quoting aI-'Arzami, from Na!i', from Ibn 'Umar, who said, "The wives of the

Messenger of God (SAAS) included Saba', daughter of Sufyan b. 'Awfb. Ka'b

b. Abu Bakr b. Kilab."

Ibn 'Umar sated, "The Messenger ofGod (SAAS) sent AbU Usayd to arrange

his marriage toa woman of Banu 'Amir named 'Amra, daughter of Yazid b.

'Ubayd b. Kilab. He did contract marriage with her but then learned that she had

leprosy and he divorced her."

Mu!.lammad b. Sa'd quoted aI-Waqidi as having stated that AbU Ma'shar

related to him, saying, "The Messenger of God (SAAS) married Mulayka,

daughter of Ka'b. She was reputed to be exceedingly beautiful. 'A'isha went in

to visit her and asked, 'Are you not ashamed to be marrying the man who killed

your father?' Mulayka then sought refuge with God from him and he divorced her.

"Her people then came to the Messenger of God (SAAS), and told him, 'She

is just young and of unsound judgement. And she has been deceived. Take her

back.' But he refused. They then asked his permission for her to marry a close

relative of hers ofBanu 'Udhra, and he agreed.

"Her father had been killed by Kha!id b. aI-Walid at the conquest of Mecca."

AI-Waqidi stated that 'Abd aI-'Aziz aI-Jundu'i related to him, from his father,

from 'Ata' b. Yazid, who said, "The Messenger of God (SAAS) consummated

marriage with her in Ramaqan of 8 AH; and she died while still married to him."

AI-Waqidi went on, "Our colleagues deny that."

The !taft:;. AbU al-Qiisim b. 'Asakir stated that AbU al-Fat!.l Yusuf b. 'Abd

aI-Wa!.lid al-Mahani informed him, quoting Shuja' b. 'Ali b. Shuja', quoting

AbU 'Abd Allah b. Manda, quoting aI-I:Iasan b. Mu!.lamrnad b. I:IakIm ｡ｉｾｍ｡ｲｷ｡ｺｬＬ

quoting Abu aI-Muwajjih Mu!.lammad b. 'Amr b. aI-Muwajjih aI-Fazzan, quoting

'Abd Allah b. 'Othman, quoting 'Abd Allah b. al-Mubarak, quoting YUnus b.

Yazid, from Ibn Shihab aI-Zuhri, who said, "The Messenger of God (SAAS)

married Khadija, daughter of Khuwaylid b. Asad in Mecca. She had previously

been married to 'Atiq b. 'A'idh aI-MakhzUmi. He next arranged marriage, in

Mecca, to 'A'isha, daughter of Abu Bakr. Then, in Medina, he married ｉ Ｚ ｉ ｡ ｦ ｾ ｡ Ｌ

daughter of 'Umar. She had previously been married to Khunays b. I:Iudhafa



426 THE LIFE OF THE PROPHET MUHAMMAD

al-Sahmi. Next he married Sawda, daughter of Zam'a, who had previously

been married to al-Sakran b. 'Amr, a brother of Banu 'Amir b. Lu'ayy. Then

he married Umm J.:Iabiba, daughter of Abu Sufyan, who had previously been

married to 'Ubayd Allah b. Jal;1sh al-Asadi, ofBanu Khuzayma. He next married

Umm Salama, daughter of Abu Umayya, her given name being Hind. She had

previously been married to Abu Salama 'Abd Allah b. 'Abd al-Asad b. 'Abd

al-'Vzza. He then, married Zaynab, daughter of Khuzayma al-HiIaliyya, also

ai-'Aliyya, daughter of Zabyan, of Banu Bakr b. 'Amr b. Kilab. He married a

woman of Banu ｡ ｬ ｾ ｊ ｡ ｷ ｮ of Kinda, and received as a captive Juwayriyya, in the

expedition to al-Muraysi', in which Manat were defeated. The latter was the

daughter of al-J.:Iarith b. Abu Oirar of Banu ｡ ｬ Ｍ ｍ ｵ ｾ ｴ ｡ ｬ ｩ ｱ of Khuza'a. He also

received as a captiye'Safiyya, daughter ofJ.:Iuyayy b. Akhtab, of Banu al-Na<jir.

These two women:were partof the booty God had granted him, having awarded

both to him. He also received Mariyya, the Copt, as a tribute, and she bore him

Ibrahim. He similarly received Rayl:tana of Banu Qurana as a tribute; he set

her free, and she rejqined her family with whom. she remained in seclusion.

"The Messenger of God (SAAS) divorced al-'Aliyya, daughter of Zabyan.

He separated from a woman of Banu 'Amr b. Kilab, and also from a woman of

Banu al-Jawn, of Kinda, because she had leprosy. Zaynab al-Hilaliyya, daughter

ofKhuzayma, died during the lifetime ofthe Messenger ofGod (SAAS). We have

also been told that al-'Aliyya, daughter of Zubyan, whom he divorced, married

again before the wives of the Messenger of God (SAAS), had been declared

(by God) to be prohibited. She married a cousin, from her own people, and had

children among ｴｨｾｭＮＢ

We have given this text in full because of the strangeness of his reference to

the marriage ofSawda as having been in Medina. The truth is that this took place

in Mecca, before the Hijra, as we have related above. Though God knows best.

Yunus b, Bukayr quoted Mul:tammad b. Isl:taq as having stated, "Khadija,

daughter of KhuwayIid, died three years before the Messenger of God (SAAS)

left on the Hijra. Be did not marry any other woman during her lifetime; she and

Abu Talib died the same year. After Khadija, the Messenger of God (SAAS)

married Sawda, daughter of Zam'a. After Sawda, he married 'A'isha, daughter

of Abu Bakr. 'A'isha was the only virgin he married; he did not receive a child

from her before he died. After 'A'isha, he married ｊ Ｎ Ｚ ｉ ｡ ｦ ｾ ｡ Ｌ daughter of'Vmar.

Then he married, Zaynab al-Hilaliyya, daughter of Khuzayma, (known as)

umm al-masaktn, 'the mother of the poor'. After her he married Umm J.:Iabiba,

daughter of Abu Sufyan, and after her Umm Salama Hind, daughter of Abu

Umayya. After her ｾ ･ married Zaynab, daughter ofJal;1sh, and after herJuwayriyya,

daughter ofal-J.:Iaiith b. Abu Dirar. Then, after Juwayriyya, he married Safiyya,

daughter ofJ.:Iuyayy b. Akhtab. After Safiyya he married Maymiina al-HilaIiyya,

daughter of al-J.:Iarith."

This sequence is preferable and more accurate than that listed by al-Zuhri.

But God knows best.
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YUnus b. Bukayr stated, from Abu YaQya, from I;Iumayd b. Zayd al-Ta'i,

from Sahl b. Zayd ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ who said, "The Messenger of God (SAAS)

arranged his marriage to a woman ofBanu Ghifar. He went in to her and he told

her to undress, and she did so. He then saw a white spot ofleprosy at her breasts

and so kept away from her. He then told her, 'Take your clothes and rejoin your

family.' He paid her her dowry in full."

Abu Nu'aym narrated it from a ftadith of I;Iumayyil b. Zayd, from Sahl b.

Zayd ｡ ｉ Ｍ ａ ｮ ｾ ｡ ｲ ｩ Ｌ someone who had seen the Prophet (SAAS). He stated, "The

Messenger of God (SAAS) married a woman ofBanu Ghifar", and he proceeded

to narrate as above.

I note that Umm Sharik aI-Azdiyya was among those women with whom the

Messenger of God (SAAS) contracted marriage but did not consummate.

AI-Waqidi stated, "It is well established that she was of Banu Daws, though

some say of the ｡ ｮ ｾ ｡ ｲ Ｎ Others name her as ofBanu 'Amir, and that her name was

Khawla, daughter of I;Iakim al-Sulami."

AI-Waqidi stated that her name was Ghaziyya, daughter ofJabir b. I;Iakim.

MUQammad b. ISQaq quoted I;Iakim b. I;Iakim, from MUQammad b. 'Ali b.

aI-I;Iusayn, as having stated that his father said, "The total number of women

the Messenger of God (SAAS) married was 15. These included Umm Sharik

｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ ｹ ｹ ｡ ［ she gave herself to the Prophet (SAAS)."

Sa'id b. Abu 'Aruba quoted Qltada as having stated, "He married Umm Shank

aI-Am;ariyya ofBanu ai-Najjar. And he said, 'I love to marry ｡ ｮ ｾ ｡ ｲ ｩ women, though

I hate their ghayra, "jealousy".' And he did not consummate marriage with her."

Ibn ISQaq stated, from I;Iaklm, from MUQammad b. 'Ali, from his father, who

said, "The Messenger of God (SAAS) married Layla ｡ｬＭａｮｾ｡ｲｩｹｹ｡Ｌ daughter

of al-Khapm; she was very jealous. She feared for herself from him and asked

his permission to be released. And so he did release her."

WOMEN TO WHOM THE MESSENGER OF GOD (SAASj BECAME

ENGAGED BUT DID NOT ULTIMATELY MARRY.

Isma'il b. Abu Khalid stated, from al-Sha'bi, that Umm Hani', Fakhita, daughter

of Abu Talib, stated that the Messenger of God (SAAS) proposed marriage to

her. She told him that she had young children and he then left her, saying, "The

best women are those who ride camels and righteous women of Quraysh. They

are those most kind to their children when young, and those most careful with

their husband's property."

'Abd aI-Razzaq stated, from Ma'mar, from aI-Zuhri, from Sa'id b. aI-Musayyab,

who quoted Abu Hurayra as having said that the Messenger of God (SAAS)

proposed marriage to Umm Hani', daughter of Abu Talib, and that she replied,

"Messenger of God, I am too old and I have young children."

AI-Tirmidhi stated that 'Abd b. I;Iumayd related to him, quoting 'Abd Allah

b. Musa, quoting Isra'il, from aI-Suddi, from Abu SaliQ, from Umm Hani',



428 THE LIFE OF THE PROPHET MU!:!AMMAD

daughter of Abu Talib, who said, "The Messenger of God ($AAS) proposed

marriage to me, but I asked to be excused and he did excuse me. God then

revealed, 'We have made lawful to you your wives to whom you have given

dowries, as well as those women in your power whom God has awarded you as

spoils ofwar, along with the daughters ofyour paternal uncle and the daughters of

your paternal aunts and the daughters of your maternal uncle and the daughters

of your maternal aunts who went into exile with you' (silrat al-Abzab; XXXIII,

v.SO). I was not made lawful for him, because I had not gone into exile; I was one

of those women divorced."

Al-TirmidhJ went on to state, "This badtth is basan. We know it only from

the badith of aI-Sudd!."

This (interpretation) requires that women who had not gone into exile were

not permitted to the Messenger of God ($AAS). The ｾ Ｔ ｩ al-Mawardi has

absolutely refuted that view in his exegesis, according to various scholars. It

is said that the phrase, "who went into exile with you" refers to those women

closely related to him to whom reference was made.

Q;ttada stated that this phrase means, "those who accepted Islam with you".

Under this interpretation only unbelieving women would be prohibited to him

while all Muslim women would have been permitted. This does not rule out

(the possibility) for him to marry ｡ ｮ ｾ ｡ ｲ women. However, he did not in reality

consummate with any single one of them.

Regarding the account given by al-Mawardi from aI-Sha'bi that Zayoab,

daughter ofKhuzayma, "the mother of the poor", was a woman ofthe ｡ ｾ ｡ ｲ Ｌ this

is not correct. She was indisputably of Banu Hilal, as we have explained above.

But God knows best.

Mul}ammad b. Sa'd narrated, from Hisham b. al-Kalbi, from his father, from

Abu $alil}, from Ibn 'Abbas, who said, "Layla, daughter of al-Khapm, came up

to the Messenger of God ($AAS) while he had his back turned towards the

sun and tapped him on the shoulder. He exclaimed, 'Who is that? May the Black

One devour you!' She replied, 'I am the daughter ofhim who feeds the birds and

outpaces the wind. I am Layla, daughter of al-Khapm. I have come to you to

present myself to you. Will you marry me?' 'Consider it done,' he replied. She

then returned to her people and said, 'I have arranged my marriage to the

Messenger of God!' People told her, 'What you did was a mistake; you area

jealous woman and the Messenger of God is already master of women who are

jealous about him. He will curse you to God. Seek your release.'

"So she went back and asked, 'Messenger of God, please release me.' He did

so. Mas'ud b. Aws b. Sawad b.Zufr then married her and she bore him a child.

One day, while she was washing herself in one of the gardens of Medina, a black

wolfleapt at her and ate part of her, and so she died."

He also stated, from Ibn 'Abbas, that I)aba'a, daughter of 'Amir b. Qirt was

the wife of'Abd Allah b. Jud'an who divorced her. Hisham b. aI-Mughira then

married her and she bore him Salama. She (I)aba'a) was a well-built and beautiful
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woman with abundant hair covering her body. The Messenger of God (SAAS)

asked her son Salama to accept his engagement to her. Salama asked, "(Will you

wait) until I ask her permission?" He did ask her and she replied, "Do you have

to ask permission when it's the Messenger of God!" When her son came back,

he remained silent, not giving any answer; it seems that he felt her to be too old.

The Prophet (SAAS) said nothing (more) about her.

He (Mul;iammad b. Sa'd) also stated, "The Messenger of God (SAAS) also

became engaged to Safiyya, daughter of Bashama b. Na<jla al-'AnbarI. He had

received her as war spoils. The Messenger of God (SAAS) gave her a choice,

saying, 'If you wish, then myself; if you wish, then your husband.' She replied,

'My husband.' He then sent her away. Banu Tamlm cursed her."

Mul;iammad b. Sa'd went on to say that al-Waqidi informed him that Musa

b. Mu,l;iammad b. Ibrahim al-TaymJ quoted his father as having said, "Umm

Sharik was a woman ofBanu 'Kmir b. Lu'ayy who gave herself to the Messenger

of God (SAAS). But he did not accept her. She never married."

He also stated that Waki' informed him, from Sharik, from ]abir, from

al-I;Iakam, who quoted 'Ali b. al-I;Iusayn as having said that the Messenger of

God (SAAS) married Umm Sharik al-Dawsiyya.

Al-Waqidi stated, "We are quite certain that she was from Daws b. al-Azd."

Mul)ammad b. Sa'd stated, "Her name was Ghaziyya, daughter of]abir b. I;Iakim."

Al-Layth b. Sa'd stated, from Hisham b. Mul;ianunad, who quoted his father

as having said that someone stated that Sharik had presented herself to the

Prophet (SAAS), and that she was a righteous woman.

Those to whom he became engaged but did not marry included I;Iamra,

daughter of al-I;Iarith b. 'Awn b. Abu I;Iaritha al-MUrrI, whose father said there

was something wrong with her - though there was not. When her father returned

to her, she had contracted leprosy. She was the mother of Shabib b. al-Barsa',

the poet.

.Sa'id b. Abu 'Aruba mentioned this, quoting ｾ ｴ ｡ ､ ｡ Ｎ

He went on, "He also sought to be engaged to I;Iabiba, daughter of al-'Abbas

b. 'Abd al-Munalib. But he discovered that her father was his foster-brother,

both having been suckled by Thuwayba, Abu Lahab's freed-woman.

These, then are his wives. They were of three categories. One group consisted

of women with whom he consummated marriage, and he died before their

deaths. These were the nine who were mentioned initially. They were prohibited

to others following his death. This was universally recognized to be required

by the faith, and that their 'idda174 would last until the end of their lives. God

Almighty had stated, "It is not for you to harm the Messenger of God, nor ever

to marry his wives after him; that would be very serious to God" (surat al-Aftzab;

XXXIII, v.53).

174. The period prescribed for a woman to wait from the end of one marriage to the beginning

of another.
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Another category consists of those women with whom he consummated

marriage but divorced during his lifetime. There is a question as to whether it

would be permissible for them to rematry after the expiration of the (normal)

period of their 'idda. The scholars express two views. One rejects this, due to the

all-inclusive nature of the verse we have mentioned. The second view considers

their rematriage permissible, referring to the verse giving a choice. In it God

stated, "0 Prophet, say to your wives, 'If you desire the life of this world and its

finery, then come! I will provide for you and grant you a pleasant release. But if

you desire God and His Messenger and the abode ofthe After-life, then God has

prepared a fine rewatd for those of you who do good'" (surat al-Aflzab; XXXIII,

v.28,29).

They stated, 'Unless it be permissible for someone else to marry them after

his sepatation from them, then there would be no purpose in their having a

choice between this world and the hereafter; ifhis separation from them did not

permit them to matry others, there would have been no purpose in it for them."

This atgument is strong: God alone knows best.

The third category of the women consists of those he matried but divorced

before consummating matriage with them. It was permitted for other men to

matry them; I know of no dispute concerning this category.

Those women to whom he beCatOe engaged but did not· actually contract

matriage were entirely able to matry. A chapter will come later in the book

al-KhaFa'is dealing with this subject. But God knows best.

Accounts ofthose persons awarded to the Messenger ofGod

(SAAS) as tribute.

Two women were awatded to the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ as tribute. One

of these was Mariya, the Copt, daughter of Sham'un. She was awarded to him

by the Governor ofAlexandria, whose name was Jurayj b. Mlna. Along with her

he also presented her sister ShIrIn.

Abu Nu'aym stated that he presented her as one of four girls. But God knows

best.

Included was a eunuch slave named Mabur, and a female mule called al-DulduI.

The Prophet Ｈ ｾ ａ ａ ｓ Ｉ accepted his gifts and chose Mariya for himself. She was

from an Egyptian village called I;:Iafn, from the Kura Ansina region. During the

period of his governorate (over Egypt) Mu'awiya b. Abu Sufyan exempted this

village from payment of the kharaj, "the land tax", in honour ofher because she

bore a male child, IbrahIm, upon whom be peace, to the Messenger ofGod Ｈ ｾ ａ ａ ｓ Ｉ Ｎ

They say that Mariya was beautiful and fair-skinned, that the Messenger

of God Ｈ ｾ ａ ａ ｓ Ｉ admired and fell in love with her and that she enjoyed much

favour with him. This was especially true after she bore him his son IbrahIm.
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The Messenger of God (SAAS) presented her sister Shirin to I;Iassan b.

Thabit, to whom she bore his son 'Abd al-Rahman.

The eunuch slave Mabiir was allowed to enter the quarters of Mariya and

Shirin without special permission, as had been his practice in Egypt. Some

people, however, began making comments about Miiriya because of that; they

did not know that he was an eunuch until the fact was manifest, as we will

explain shortly, if God so wills it.

The mule mentioned above was one the Messenger of God (SAAS) would

ride; it appears - though God knows best - that it was this donkey he rode at the

battle ofI;lunayn. This donkey lived on to great age and was kept by 'Ali b. Abu

Talib during his rule. When 'Ali died it became owned by 'Abd Allah b. Ja'far

b. Abu Talib. When it grew very old, barley was crushed for it to eat.

Abu Bakr b. Khuzayma stated that Mu];Jammad b. Ziyad b. 'Ubayd Allah

related to him, quoting Sufyan b. 'Uyayoa, from Bashir b. al-Muhajir, from 'Abd

Allah b. Burayda b. ｡ ｬ Ｍ ｉ ［ ｉ ｵ ｾ ｡ ｹ ｢ Ｌ from his father, who said, "The leader of the

Copts sent to the Messenger of God (SAAS) two girls who were sisters, and a

female mule that he would ride in Medina. He took for himself one of the two

girls and she bore him his son Ibrahim; he gave away the other girl."

AI-Waqidi stated that Ya'qub b. Mu\:1ammad b. Abu ｓ ｡ Ｇ ｾ ｡ Ｇ ｡ related to him,

from 'Abd Allah b. 'Abd al-Ra\:1man b. Abu ｓ ｡ Ｇ ｾ ｡ Ｇ ｡ Ｌ who said, "The Messenger

of God (SAAS) very much admired Mariya; she was fair-skinned and beautiful

and had curly hair. He lodged her and her sister with Umm Sulaym, daughter

of Mil\:1an. The Messenger of God (SAAS) would visit them both there and it

was there that they both accepted Islam. He consummated with Mariya since she

was a slave, then moved her into a property he had at al-'Aliya that had belonged

to Banu al-Naqir. He was there during the summer and at the time for the date

harvest. He would go to her there. She was devout. He presented her sister

Shirin to I;Iassan b. Tlfabit,.and she bore him 'Abd al-Ra\:1man.

"Mariya bore to the Messenger of God (SAAS) a son whom he named

IbrahIm. He sacrificed a sheep for him on the seventh day after the child's birth.

He shaved his head and made a donation in silver to the poor to the weight ofhis

hair that he thereafter had buried in the ground. He named the child Ibriihim.

The midwife was Sahna, the freed-woman of the Messenger of God (SAAS).

She came out to see her husband Abu Riifi' and told him that Mariya had given

birth to a son. Abu Rafi' went with the good news to the Messenger of God

(SAAS), who gave him a necklace as a gift. The wives of the Messenger of God

(SAAS) were already jealous (ofMiiriya) and this envy grew more intense after

she bore him the son."

The baji", Abu al-I;Iasan al-Diirqutni narrated, from Abu 'Ubayd al-Qiisim

b. Isma'il, from Ziyad b. Ayytib, from Sa'id b. Zakariyya' al-Mada'ini, from Ibn

Abu Sara, from 'lkrama, from Ibn 'Abbiis, who said, "When Miiriya gave birth,

the Messenger of God (SAAS) said, 'Her son has set her free!'"
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AI-Darqutnl went on, "Ziyad b. Ayyub is alone in giving this, and he is a

reliable source."

Ibn Maja narrated similarly from a [ladith ofI;Iusayn b. 'Abd Allah b. 'Ubayd

Allah b. 'Abbas, from qkrima, from Ibn 'Abbas, and we have also narrated it

from a different source.

We have devoted an individual and separate study to the issue of the sale of

(slave) mothers (who bore their masters) children.m Therein we have given

statements made by the scholars relating to this, relevant to eight narratives. We

have given a full line of transmission to each narrative. And to God be all praise

and credit.

Yunus b. Bukayr quoted Mul.>ammad b. Isl.>aq, from Ibrahim b. Mul.>ammad b.

'All b. Abu Talib, from his father, who quoted his grandfather 'Ab b. Abu Talib as

having said, "People kept spreading rumours about Mariya, Ibrahim's mother,

and a Coptic cousin of hers who would visit her frequently. The Messenger of

God (SAAS) said, 'Take this sword and go. If you find him with her, then kill

him!' I replied, 'Messenger of God, I would do your bidding (directly) as on a

fully secured road; nothing would divert me until I accomplished whatever you

had ordered me to do. Or (should I be as) an eye-witness, seeing what the absent

does not?' The Messenger ofGod (SAAS) replied, 'Indeed yes; as an eye-witness

who sees what the absent does not.'

"So off! went, wearing the sword, and I found him with her. I unsheathed the

sword and when he saw me, he knew that I was after him. He went over to a palm

tree and climbed it, then turned over on his back and drew up his legs. He had

been made emasculated and completely smooth. There was absolutely no trace

of a male member. So I went to the Messenger of God (SAAS), and told him.

He said, 'Praise be to God, who has diverted evil from the household members.'"

Imam Al.>mad stated that Yal.>ya b. Sa'ld related to him, quoting Sufyan,

quoting Mul.>ammad b. 'Umar b. 'Ab b. Abu Talib, who stated that 'Ab had said,

"Messenger ofGod, when you dispatch me, should I be (proceeding directly) as

on a fully secured road, or should I be as an eye-witness, seeing what the absent

does not?" He replied, "As an eye-witness who sees what the absent does not."

He narrated it thus, in abbreviated form. This, then is the origin for the

account we have presented above; its line of transmission consists of authorities

considered fully trustworthy.

AI-Tabraru stated that Mul.>anunad b. 'Amr b. Khalidal-I;Iarranl related to

him, quoting his father, quoting Ibn Lahj'a, from Yazjd b. Abu I;Iabjb and 'Aqjl,

from al-Zuhrl, from Anas, who said, "When Mariya gave birth to Ibrahjm,

the Messenger of God (SAAS) seemed almost to begin having snspicions

about him. Then Gabriel came down to him and said, 'Peace be upon you, father

ofIbrahtm!'"

175. It is not clear why Ibn Kathir sees relevance to this issue, since there is no suggestion of

Mariya's "sale" ofher son.
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Abu Nu'ayrn stated that 'Abd Allah b. Mu!:tammad related to him, quoting

Abu Bakr b. AbU ＧａｾｩｭＬ quoting Mul:tammad b. Ya!:tya aI-Bahili, quoting Ya'qub

b. Mu!:tammad, from a man he named who quoted al-Layth b. Sa'd, from

al-ZuhrI, from 'Urwa, who quoted 'A'isha as having said, "A king of the

Byzantine patriarchs (sic) called al-Muqawqis presented a Coptic girl of royal

descent named Mariya, along with a young male cousin of hers. The Messenger

of God (SAAS) went in to see her one day when he would go to his private room

and consummated with her. She became pregnant with IbrahIm.

"When her pregnancy became visible, I was much annoyed. The Messenger

of God (SAAS) said nothing. She did not produce milk, so he bought for her

a ewe giving milk from which to feed the boy. His body grew strong and his

colour was excellent and his complexion clear. One day she arrived carrying him

on her shoulder. She asked, "'A'isha, how do you think the lad looks?' 'Neither

I nor others see a resemblance,' I replied. She then asked, 'No comment about

his flesh?' I replied, 'By my life, anyone fed on sheep's milk is going to have

nice flesh!'''

Al-Waqidl stated, "Mariya died in Mu!:tarram of 15 AH. 'Umar prayed over

her and buried her in the al-Baqj' cemetery."

Al-Mufa<;l<jal b. Ghassan aI-GhallabI said the same. Khaljfa, Abu 'Ubayda and

Ya'qub b. Sufyan all stated that she died in 16 AH. May God have mercy on her.

Included in this category of woman was Ray!:tana, daughter of Zayd, of Banu

aI-Na<;lIr, also said to have been ofBanu Quray?a.

Al-Waqidj stated, "Ray!:tana, daughter ofZayd, was of Banu al-Na<;lIr or, it is

said, ofBanu Qurana."

Al_WaqidI (also) stated, "Ray!:tana, daughter of Zayd, was ofBanu al-Na<;lIr

and had married within the tribe. The Messenger of God (SAAS) had taken

her for himself as booty. She was beautiful. The Messenger of God (SAAS)

proposed to her that she accept Islam, but she refused to be anything but Jewish.

He then placed her in seclusion, being considerably annoyed. He sent a message

to Ibn Sa'ya telling him of this and Ibn Sa'ya responded, 'May my father and

mother be your ransom, I swear she will accept Islam!' He then went and told

her, 'Don't follow your own people! You have seen what I;Iuyayy b. Akhrab

brought them to! Accept Islam; and in this Case the Messenger of God is to

choose you for himself.'

"While the Messenger of God (SAAS) was with his Companions, he heard

the sound of slippers. He said, 'Those are the slippers of Ibn Sa'ya who is

coming to tell me the good news ofRayl:tana accepting Islam.' He did come and

said, 'Messenger of God, Ray!:tana has accepted Islam!' He was delighted at this."

Mu!:tammad b. Is!:taq stated, "When the Messenger of God (SAAS) defeated

Qurana, he chose for himself Ray!:tana, daughter of 'Amr b. Khanafa. She was

with him until his death, at which time she was still within his domain. He had

proposed Islam to her and to marry her, but she refused, accepting only Judaism."
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Ibn Isl)aq went on to narrate her acceptance ofIslam, as above.

AI-Waqidl stated that 'Abd aI-Malik b. Sulayman related to him,. from

Ayyub b. 'Abd aI-Ral:>man b. Abu Sa'lla'a, from AyyUb b. Bashlr al"Ma'awl, who

said, "The Messenger of God (SAAS) sent her to the house of Salma Umm

al-Mundhir, daughter of Qiys. She remained there with her until she had fully

menstruated and was cleansed ofher menstruation. Umm al-Mundhir then went

and informed the Messenger of God (SAAS). He went to Rayl)ana in Umm

Mundhir's house and said, 'If you wish me to free you and to marry you, I will

do so. If you wish to remain in my domain and for me to have intercourse with

you by that right, then that I will do.' She replied, 'Messenger of God, it would

be easier on you and on me for me to remain in your domain.' And she remained

in his domain, with him having intercourse with her, until she died."

AI-Waqidl stated that Ibn Abu Dhi'b related to him, "I asked aI-Zuhrt

about Rayl)ana, and he said, "She was a bond-maid whom the Messenger ofGod

(SAAS) had manumitted and then married. She remained in seclusion in her

family and would say, 'No one shall see me after the Messenger of God.'''

AI-Waqidl went on, "This is, in our view, the most secure of the two alzadith.

Her husband, prior to the Messenger of God (SAAS), was al-I;Iakam."

AI-Waqidl stated that Ｇ ａ ｾ ｩ ｭ b. 'Abd Allah b. aI-I;Iakam related to him, from

'Umar b. aI-I;Iakam, who said, "The Messenger of God (SAAS) manumitted

Rayl)ana, daughter of Zayd b. 'Amr b. Khanafa; she had been living with her

husband who loved her and treated her honourably. She said, 'I will never go

to anyone after him.' She was a beautiful woman. When Banu Qurana were

taken captive, the prisoners were paraded before the Messenger of God (SAAS).

Rayl)ana said, 'I was among those paraded before him; he gave orders, and I was

placed aside. He had the practice of taking (booty for himself) on each occasion

when there were war spoils. When I was placed aside, God selected me. The

Messenger of God (SAAS) sent me to the home of Umm al-Mundhir, daughter

of Qiys for some days until after he had executed the prisoners and divided

up the slaves. He then came to see me, and I turned aside from him in modesty.

He called me to him and sat me down before him, saying, 'Ifyou choose God and

His Messenger, the Messenger of God will choose you for himself.' I replied,

'I do choose God and His Messenger.' When I accepted Islam, he manumitted

me and married me, presenting as my dowry the weight (in silver) of 12 awqiyya

and one nash,''' the sum he customarily gave to his wives. The wedding was

conducted in the home ofUmm aI-Mundhir. He provided me the same expenses

as to his other wives and required me to wear the veil.'

"The Messenger of God (SAAS) admired her greatly and wonld give her

anything she asked of him. People would tell her, 'If you had asked the

Messenger ofGod (SAAS), for Banu Qurana, he would have set them free.' She

would reply, 'He was not alone with me until after he had divided up the slaves.'

He would spend time aIone with her and desired her much. She remained with

176. The weight of20 dirhams; approximately one half of one awqiyya.
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him until her death following his return from the I;ijjat al-wada'. He buried her

at the al-Baqi' cemetery."

His marriage to her was in Mu!).arram of 6 AH.

Ibn Wahb stated that Yunus b. Yazid quoted al-Zuhri as having said, "The

Messenger of God (SAAS) received Ray!).ana as a captive from Banu Qurana.

He manumitted her and she rejoined her family."

Abu 'Ubayda Ma'mar b. al-Muthanna stated, "Ray!).ana was the daughter of

Zayd b. Sham'un, ofBanu Qurana."

Some say that she was from Banu Q!1rana and that she would be in one of the

palm-groves reserved for charity, and that the Messenger of God (SAAS) would

sometimes take a siesta with her there. He received her as a captive in Shawwal

of4AH.

Abu Bakr b. Abu Khaythama stated that A!).mad b. al-Miqdam related to

him, quoting Zuhayr, from Sa'id, from Q;ltada, who said, "The Messenger of

God (SAAS) had two female slaves: Mariya, the Copt, and Ray!).a or Ray!).ana,

daughter of Sham'un b. Zayd b. Khanafa, of Banu 'Amr b. Quray?'l. She had

been married to a cousin of hers called 'Abd al-I;Iakam, so I have been told, and

that she died before the death of the Prophet (SAAS)."

Abu 'Ubayda Ma'mar b. al-Muthanna stated, "The Messenger ofGod (SAAS)

had in his domain four bond-maids. These were Mariya, the Copt, and Ray!).ana

of Banu Quray?a. He also had another beautiful bond-maid whom his wives

kept from him for fear that she would gain favour with him over themselves. He

also had a valuable bond-maid presented to him by Zaynab. He had abandoned

her, because of Safiyya, daughter of I;Iuyayy, for the months of Dhu al-I;Iijja,

al-Mu!).arram and Safar. When the Rabi' al-Awwal came in which he died, he

was pleased to go in to Zaynab and she told him, 'I don't know with what to

reward you!' And she presented the girl to him."

Sayf b. 'Vmar narrated, from Sa'id b. 'Abd Allah, from Ibn Abu Mulayka,

who quoted 'A'isha as having said that the Messenger of God (SAAS) would

sometimes share funds with Mariya and Ray!).ana, and at others he would leave

them out.

Abu Nu'aym quoted Abu Mu!).ammad b. 'Vmar al-Waqidi as having stated,

"Ray!).ana died in 10 iIH; 'Vmar prayed over her and buried her in al-Baqi'. And

to God be praise."

INFORMATION CONCERNING HIS CHILDREN, MAY PRA YERS

AND PEACE BE FOR THEM ALL.

There is no disagreement over all his children having been born to Khadija,

daughter of Khuwaylid, with the exception ofIbrahIm, who was born to Mariya,

the Copt, daughter of Sham'un.

Mu!).ammad b. Sa'd stated that Hisham b. al-Kalbi informed him, quoting

his father, from Abu Sali!)., from Ibn 'Abbas, who said, "The first son of the
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Messenger of God ($AAS) was al-Qlsim. Then came, in succession, Zaynab,

'Abd Allah, Umm Kulthum, Fatima and Ruqayya. Al-Qlsim died in Mecca;

he was the first of his children to die. Then 'Abd Allah died. ａＱＭＧａｾ b. Wa'il

al-Sahmi stated, 'His line had been severed, and so he was abtar, "cut off". And

so God, the Ahnighty and Glorious, sent down, 'We have given abundance to

you. And so pray to your Lord, and make sacrifice! It is your antagonist who is

abtar, "cut oft"'" (sUrat al-Kawthar; eVIII, v.1-3).

He went on, "Thereafter Mariya bore him Ibrahim in Medina, in Dhu

al-I:Iijja, 8 AB. He died at the age of eighteen months."

Abu al-Faraj al-Mu'afa b. Zakariyya' al-Juwayrl stated that 'Abd al-Baqi b.

Nafi' related to him, quoting Mul}ammad b. Zakariyya', quoting al-'Abbas b.

Bakkar, quoting Mul}ammad b. Ziyad and al-Furat b. al-Sa'ib, from Maymun

b. Mihran, from Ibn 'Abbas, who said, "Khadija bore the Prophet ($AAS)

'Abd Allah and after him there was a period without a child being born to him.

When the Messenger of God ($AAS) was one day talking to a man, while ｡ｬＭＧａｾ

b. Wa'illooked on, a man asked him Ｈ ｡ ｬ Ｍ ａ ｾ Ｉ Ｌ 'Who is that?' He Ｈ ｡ Ｑ Ｍ Ｇ ａ ｾ Ｉ replied,

'That is al-abtar.' Among Quraysh, ifa man were to have a child and then there

was a delay in the next birth, they would say, 'This man is abtar'. And so God

sent down, 'It is your antagonist who is the abtar.' This implied, 'It is the one

angering you who is "cut off" from all good.'"

He (Ibn 'Abbas) went on, "Then she bore him Zaynab, Ruqayya, al-Qlsim,

al-Tahir, al-Munahar, al-Tayyib, al-Mutayyab, Umm Kulthum and then Fatima,

the youngest of them. When Khadija had a child, she would give it to someone

to nurse. Only she, however, nursed Fatima."

Al-Haytham b. 'Adi stated that Hisham b. 'lJrwa related to him, from Sa'id

b. al-Musayyab, from his father, who said, "The Prophet ($AAS) had two

sons: ai-Tahir and al-Tayyib. One of them he also named 'Abd Shams, the other

'Abd al-'lJzza."

This is somewhat objectionable. I>7 But God knows best.

Mul}ammad b. 'A'idh stated, "AI-Walid b. Muslim informed me, from Sa'id

b. 'Abd al-'AziZ, that Khadija gave birth to al-Qlsim, al-Tayyib, al-Tahir,

Munahir, Zaynab, Ruqayya, Fatima and Umm Kulthum."

AI-Zubayr b. Bakkar quoted his uncle ｍ ｵ ｾ Ｇ ｡ ｢ b. 'Abd Allah as having said,

"Khadija bore al-Qlsim and ai-Tahir, who was also called al-Tayyib. AI--r-ahir

was born after the beginning of the prophethood. He died when young; 'Abd

Allah was another name given him. Then were born Fatima, Zaynab, Ruqayya

and Umm Kulthum."

AI-Zubayr also stated that Ibrahim b. al-Mundhir related to him, from Ibn

Wahb, from Ibn Lahi'a, from Abu al-Aswad, that Khadija gave birth to al-Qlsim,

al-Tahir, al-Tayyib, 'Abd Allah, Zaynab, Ruqayya, Fatima, and Umm Kulthum.

177. The" second names referred to were, of course, common among the polytheists. They mean

"worshipper of the sun" and "worshipper of (the goddess) al-CUzza".
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(He went on) "Mul.>ammad b. Fagala quoted to me a sheikh who had been a

contempotary ofthe Prophet (SAAS), as having said, 'Khadlja bore al-Q;i.sim and

'Abd Allah. AI-Qasim lived until he could walk; 'Abd Allah died while still small."

A1-Zubayr b. Bakkar also stated, "In the jahiliyya Khadlja was known as

'a1-Tahira, daughter of Khuwaylid'. She bore to the Messenger of God (SAAS)

al-Q;i.sim, his elder son, by whose name he was himself known. After al-Q;i.sim

came Zaynab and 'Abd Allah, who was known as 'a1-Tayyib', 'the good', and

as ai-Tahir, 'the pure'. The latter was born after the commencement of the·

prophethood and died while small. Then she bore him, in order, his daughters

Umm Kulthum, Fatima and Ruqayya. AI-Qasim died in Mecca; he was the first

of his children to die. And then 'Abd Allah died.

"Later Mariya, daughter of Sham'un, bore him IbrahIm. She was a Copt;

a1-Muqawqis, Governor of Alexandria, had presented her, along with her sister

ShInn and a eunuch named Mabur. The Messenger of God (SAAS) gave Shlrln

to .l;Iassan b. Thabit, and she bore him his son 'Abd a1-Ral.>man. The line of

.l;Iassan b. Thabit died out."

Abu Bakr b. al-BarqI.stated, "It is said that 'ai-Tahir' was 'a1-Tayyib' and also

"Abd Allah'. It is also said that al-Tayyib and al-Mutayyab were twins, as also

were ai-Tahir and al-Mutahhar."

AI-Mufaggal b. Ghassan stated, from Al.>mad b. .l;Ianbal, quoting 'Abd

al-Razzaq, quoting Ibn ]urayj, from Mujahid, who said, "AI-Qasim, son of the

Prophet (SAAS), remained alive for seven days, then died."

AI-Mufaggal went on, "This is an error; in fact, he lived for seventeen

months."

The baji:;: Abu Nu'aym quoted Mujahid as having said, "AI-Q;i.sim died when

he was seven days old."

A1-Zuhn said that he was two years old. Q;J.tada stated that he lived until he

could walk.

Hisham b. CUrwa stated, "It was the Iraqis who invented reference to al-Tayyib

and ai-Tahir. Our scholars say, (that his children were) 'Abd al-CUzza, 'Abd

Manaf, and a1-Q;i.sim; the females were Ruqayya, Umm Kulthum and Fa!ima."

Thus also Ibn 'Asakir gave it and it is objectionable; what he denied is what is

commonly accepted. He also left out any reference - which is obligatory - to

Zaynab. But God knows best.

Regarding Zaynab, 'Abd al-Razzaq quoted Ibn]urayj as having said, "Several

people told me that Zaynab was the oldest of the daughters of the Messenger of

God (SAAS). Fa!ima was the youngest of them and the one he most favoured.

Abu ｡ Ｑ Ｍ Ｇ ａ ｾ b. al-RabI' married Zaynab and she bore him 'All and Uniama. It

was Umama whom the Messenger of God (SAAS) would carry during prayer.

When he prostrated, he would put her down; when he stood up, he carried her."

Perhaps this was following the death of her mother, in 8 AH. This was what

a1-WaqidI, Q;J.tada, 'Abd Allah b. Abu Bakr b. .l;Iazm and others stated. She seems

to have been a small child at the time. But God knows best.
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'All b. Abu TaIib, may God be pleased with him, married her after the death

of Fatima.

The death ofZaynab, may God be pleased with her, occurred in 8 AH. Q;uada

stated this from 'Abd Allah b. Abu Bakr b. I;lazm, from Khalifa b. Khayyat, from

Abu Bakr b. Abu Khaythama and from others also. Q;itada also quoted Ibn

I;lazm as having stated that she died at the beginning of 8 AH.

I;lammad b. Salama reported from Hisham b. 'Orwa, from his father, that

when Zaynab left on the Hijra, a man pushed her and she fell on a rock and had

a miscarriage, remaining thereafter in pain until she died. People considered that

she died a martyr.

Ruqayya was initially married by her cousin, 'Otba b. Abu Lahab, whose

brother 'Utayba b. Abu Lahab married her own sister, Umm Kulthum. Both

men divorced the sisters, before consummating marriage with them, out ofanger

at the Messenger of God (SAAS), when God sent down, "May both hands

of Abu Lahab perish and may he perish! His wealth and earnings will not avail

him! He will bnrn in fire of flames, along with his wife, that bearer of fuel,

around her neck a twisted rope!" (surat al-Lahab; eXI, ｶ Ｎ ｬ ｾ Ｕ Ｉ Ｎ

'Othman b. 'Affan, may God be pleased with him, married Ruqayya, and she

went into exile with him to Abyssinia; he is said to have been the first person

to leave for there. Thereafter they both returned to Mecca, as we narrated above.

They then went into exile to Medina. She bore him his son, 'Abd Allah, who

lived on to age six. A cock pecked him in the eyes and he died. 'Othman was

initially named for him, and then later for his son 'Amr.

She died after the Messenger of God (SAAS) had won victory at Badr, on the

yawm al-furqiin, l78 when the two forces clashed. When the messenger bearing the

good news of the victory, Zayd b. I;laritha, that is, reached Medina, he found

them levelling the soil over her grave. 'Othman had remained with her nursing

her, by orders of the Messenger of God (SAAS). The latter gave him his salary

and his share of the booty. Following his return, the Messenger of God (SAAS)

married 'Othman to Ruqayya's sister Umm Kulthum. 'Othman was therefore

known as dhu al-nurayn, "he who had the two lights". Umm KUlthum died in

his quarters in Sha'ban of9 AH; she bore 'Othman no children. The Messenger

of God (SAAS) had said, "If I had had three daughters, I would have married

them all to 'Othman!" In one account he is quoted as having said, "If! had had

ten daughters, I would have married them all to 'Othman!"

Fatima was married to her cousin 'All b. Abu Talib in Safar of 2 AH. She bore

him al-I;lasan and al-I;lusayn, and, it is also stated, MUQsin; she also bore him

Umm Kulthum and Zaynab.

During his reigo 'Omar b. al-Khanab married Umm Kulthum, daughter of

'All b. Abu Talib and Fatima, treating her with extreme honour and respect.

Because of her descent from the Messenger of God (SAAS), he awarded her

40,000 dirhams. She bore him a son, Zayd b. 'Omar b. al-Khanab.

178. See above, Vol. II, page 252ct seq.
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Following the assassination of'Umar b. al-Khanab, his cousin 'Awn b. ]a'far

married Umm Kulthum and he left her a widow. His brother Mu!:lammad then

married her and also left her a widow. 'Abd Allah b. ]a'far, brother of both her

previous two husbands, then married her and she died while still his wife. 'Abd

Allah b. ]a'far had previously been married to Umm KulthUm's sister Zaynab,

daughter of 'All, and she too had died while his wife. Fatima died six months

after the Messenger of God (SAAS), according to the most widely accepted

accounts.

This authoritative information is given from Cj\.'isha in the ｾ ｡ ｢ ｩ ｢ collections;

al-ZuhrI and Abu]a'far al-Baqir also stated this.

According to al-ZuhrI, her death came three months after that of the Prophet

(SAAS). Abu al-Zubayr gave that period as two months. Abu Burayda stated,

"She lived for seventy days and nights after him." 'Amr b. DInar stated, "She

remained alive for eight months after him." 'Abd Allah b. al-I;larith said the same.

In an account from 'Amr b. DInar, the period of time is given as four months.

IbrahIm was born to Mariya al-Q!btlya, as stated above. His birth was in Dhu

al-I;lijja of 8 AH. It has been narrated from Ibn LahI'a and others, quoting 'Abd

al-Ra!:lman b. Ziyad as having said, "When she became pregnant with IbrahIm,

Gabriel came to him and said, 'Peace be upon you, father of IbrahIm! God has

given you a son from Mariya, his mother, and He commands you to name him

IbrahIm. He has blessed you in him, and has made him a source of delight for

you in this world and the hereafter.'''

The bafi,!, Abu Bakr al-Bazzilr narrated, from Mu!:lammad b. Miskln, from

'Uthman b. Sali!:l, from Ibn LahI'a, from 'AqII and Yazld b. Abu I;lablb, from

al-ZuhrI, from Anas, who said, "When his son IbrahIm was born to the Prophet

(SAAS), he had doubts about him. And so Gabriel came to him and said, 'Peace

be upon you, father ofIbrahlm!'''

And Asbilt quoted al-Suddl - Isma'il b. 'Abd al-Ra!:lman, that is - as having

said, "I asked Anas b. Malik as follows, 'What age did IbrahIm, the son of the

Prophet (SAAS) attain?' He replied, 'He filled up his cradle. Ifhe had remained

alive, he would have been a prophet. However, he was not to be kept alive, for

your Prophet (SAAS), was the last of the prophets.'''

Imam A!:lmad stated that 'Abd al-Ra!:lman b. Mahdi related to him, quoting

Sufyan, from ｡ ｬ ｾ ｓ ｵ ､ ､ ｉ Ｌ from Anas b. Malik, who said, "If IbrahIm, son of the

Prophet (SAAS), had lived, he would have been ｾ ｩ ､ ､ ｩ ｱ ｡ ｮ nabiyyan, 'one fully

trusting (in God) and a prophet'."

Abu 'Abd Allah b. Manda stated that Mu!:lammad b. Sa'd and Mu!:lammad b.

IbrahIm related to him, quoting Mu!:lammad b. 'Uthman al-'AbsI, quoting Minjab,

quoting Abu 'Amir al-AsadI, quoting Sufyan, from al-SuddI, from Anas, who

said, "IbrahIm, son ofthe Prophet (SAAS), died while a child of 16 months. And'

the Messenger of God (SAAS) said, 'Bury him in the al-BaqI' cemetery. He has

a nursemaid who will complete suckling him in paradise.'''
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Abu ¥aqa stated that Abu Khaythama related to him, quoting Isma'il b. Ibrahim,

from Ayyub, from 'Amr b. Sa'id, from Anas, who said, "I never saw any person

more kind with children than the Messenger of God (SAAS). Ibrahim was being

suckled in the heights ofMedina. He would hurry off there, in our company. He

would enter the house while Ibrahim was being fed. His wet nurse lived among

us. He would take hold ofhim (Ibrahim) and kiss him, then leave."

'Amr said, "When Ibrahim died, the Messenger ofGod (SAAS) said, 'IbrahIm

is my son; he died on the breast. He has two wet nurses who will complete his

suckling in paradise.'"

Jarir and Abu 'Awana narrated, from aI-A'mash, from Muslim b. SabiI; Abu

al-OuI;a, from al-Bara', who said, "Ibrahim, the son of the Messenger of God

(SAAS), died while a child of 16 months. he said, 'Bury him in al-Baqi'; he has

a nursemaid in paradise.'"

AI;mad narrated it from a badith ofJabir, from 'Amir, from aI-Bara'. Sufyan

al-Thawri narrated it thus from Firas, from al-Sha'bi, from al-Bara' b. 'Azib

similarly.

AI-ThaWri also narrated it from Abu IsI;aq, from aI-Bara'. Ibn <Asakir traced

it through 'Attab b. MuI;ammad b. Shawdhab, from 'Abd Allah b. Abu Awfa,

who said, "Ibrahim died and the Messenger of God (SAAS) said, 'The rest of

his suckling will take place in paradise.'"

Abu ¥aqa al-Mawsili stated that Zakariyya' b. ¥ a1;J.ya al-Wasip related to him,

quoting Hushaym, from Isma'il, who said, "I asked Ibn Abu Awfa" - or "I heard

him asked" - about Ibrahim, son of the Prophet (SAAS). He replied, 'He died

while still young. If it had been decreed that there be a prophet after the Prophet

(SAAS), he would certainly have lived.'''

Ibn 'Asakir narrated, from a badith ofA1;J.mad b. Mu1}ammad b. Sa'id aI-l;Iafi?,

quoting 'Ubayd b. Ibrahim aI-Ju'fi, quoting al-l;Iasan b. Abu 'Abd Allah

aI-Fara', quoting Mus'ab b. Salam, from Abu l;Iarnza aI-Thumali, from Abu

Ja'far Mu1}ammad b. 'Ali, from Jabir b. 'Abd Allah, who said, "The Messenger

of God (SAAS) said, 'If IbrahIm had lived, he would have been a prophet.'"

Ibn 'Asakir narrated from a badith of Mu1}ammad b. Isma'!l b. Samura, from

Mu1}arnmad b. aI-l;Iasan aI-Asadi, from Abu Shayba, from Anas, who said, "When

Ibrahim died, the Messenger of God (SAAS) said, 'Do not wrap him in his

shroud until I look at him.' He then carne and leaned over him and wept so hard

that his beard and his sides trembled."

I note that narratives from Abu Shayba are invalid.

He (Ibn 'Asakir) proceeded to narrate from a badith of Muslim b. Khiilid

alCZanji, from Ibn Khaytham, from Shahr b. l;Iawshab, from Asm;l>, daughter of

¥ azid b. aI-Sakn, who said, "When Ibrahim died, the Messenger of God (SAAS)

wept and Abu Bakr and 'Umar told him, 'You are the one most cognisant of

God's right.' He replied, 'The eye weeps and the heart is sad. We will not speak

what would anger the Lord. If it were not a matter of a sincere promise and

a universal compact, and that the latter of us will follow the former, we would
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grieve for you, Ibrahim, more severely than we have ever mourned before. We

are deeply saddened for you, Ibrahim.'"

Imam A1).mad stated that Aswad b. 'Amir related to him, quoting Isra'il,

from Jabir, from aI-5ha'bJ, from ai-Baril', who said, "The Messenger of God

(SAAS) prayed over his son Ibrahim. He died at the age of 16 months. He said,

'There are those in paradise who will complete his suckling, and he is ｾｩ､､ｩｱＬ 17'

"innocent", "righteous".'"

It is also narrated from a ftadith of al-I;Iakam b. 'Uyayoa, from aI-Sha'bi, from

ai-Baril'.

Abu Ya'ia stated that al-Qi'warirJ related to him, quoting Isma'll b. Abu

Khalid, from Ibn Abu Awfa, who said, "The Messenger of God (SAAS) prayed

over his son, and I prayed behind him. He spoke the words Allahu akbar! 'God

is most Great!' four times."

Yunus b. Bukayr narrated, from Mu1).ammad b. Is1).aq, quoting Mu1).ammad

b. Tal1).a b. Yazid b. Rukana, who said, "Ibrahim, son of the Messenger of God

(SAAS), died while a child of 18 months, and he did not pray over him."

Ibn 'Asakir narrated, from a ftadith ofIs1).aq b. Mu1).anunad aI-Farwi, from qsa

b. 'Abd Allah b. Mu1).ammad b. 'Umar b. 'Ali b. Abu Talib, from his father, from

his grandfather, who quoted 'Ali as having said that when Ibrahim, the son of

the Messenger of God (SAAS), died he sent 'Ali b. Abu Talib to his mother,

Mariya, the Copt, who was in an upper chamber. 'Ali carried him out in a

basket, placing him before himself on his horse, and brought him to the

Messenger of God (SAAS). He washed him and wrapped him in his shroud,

then carried him out to the people. He buried him in the alley adjoining the

house of Mu1).anunad b. Zayd. 'Ali went into his grave, smoothed (the soil) over

him and buried him. He then emerged and sprinkled water over his grave. The

Messenger of God (SAAS) placed his hand in his grave and said, "I swear by

God, he waS a prophet and the son of a prophet." And the Messenger of God

(SAAS) wept, as did the Muslims around him. The sound they all made arose

above them.

'Ali then quoted the Messenger of God (SAAS), as having) said, "The eye

weeps and the heart is sad. We will not speak what would anger the Lord. We

are deeply saddened for you, Ibrahim."

AI-WaqidJ stated, "Ibrahim, son of the Messenger of God (SAAS), died on

Tuesday the 10th ofRabi' al-Awwal, 10 AH. He was 18 months old. He had been

living among Banu Mazin b. ai-Najjar, in the home ofUmm Barza, daughter of

al-Mundhir. He was buried in the al-Baqi' cemetery."

I note that I have stated above that the sun was eclipsed on the day of his

death. People said, "It has eclipsed at the death ofIbrahim!" The Messenger of

God (SAAS) made a public address in which he said, "The sun and the moon

179. This epithet is translated throughout this text, when applied to Abu Bakr, as "trusting".

However, in this context the word, that has implications of sincerity and trustworthiness, has to be

appropriate for application to a small child.
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are two signs of God, Almighty and Glorious is He. Neither of them are eclipsed

at either the death or the life ofanyone."

Chapter: Material concerning the slaves, male andfemale, ofthe Messenger ofGod

(SAAS), his servants, scribes and clerks.

These are arranged in alphabetical order of their names, and some information

given about them is included.

The following constitutes in large part all material related about them.

They included Usama b. Zayd b. I:Iaritha Abu Zayd al-Kalbi. He was

also known as Abu Yazid and as Abu Mul;1ammad. He was a freed-man of the

Messenger of God (SAAS), and the son of his freed-man; he was his intimate

friend and the son of his intimate friend. His mother was Umm Ayman, her

given name being Baraka. She was the nursemaid of the Messenger of God

(SAAS), in his infancy, and one of those who believed in him early after his

receipt of his mission.

In the final days of his life, the Messenger of God (SAAS) appointed Usaroa

a commander of an expeditionary force. His age at that time was some 18 Or 19.

At the time of the death of the Prophet (SAAS), he was commander of a large

army that included CUmar b. al-Khal1ab and, it is said, Abu Bakr, "the trusting",

as well; this, however, is unlikely, since the Messenger of God (SAAS) had

appointed Abu Bakr to the Imamate.

When the Messenger ofGod (SAAS) died, the army ofUsama was encamped

at al-Jurf, as we have narrated above. Abu Bakr requested Usama to release

CUmar b. ｡ｬｾｋｨ｡ｮ｡｢ so that he could remain in Medina with him to give him

the benefit of his counsel. Usaroa did release him. Abu Bakr reaffirmed the

commission of CUsaroa's army after many of the Companions had changed their

minds about it. He rejected their view, saying, "I will not, by God, take down a

flag mounted by the Messenger of God (SAAS)!"

And so they proceeded forth as far as the borders of al-Balqii' in Syria, where

his father Zayd, Jacfar b. Abu TaIib and 'Abd Allah b. Rawal;1a, may God be

pleased with them all, had been killed. He attacked that territory, acquired booty

and prisoners and then returned home safe and sound. This is why CUmar b.

al-Khanab, may God be pleased with him, never failed to address him with the

words, "Peace be upon you, commander!"

When the Messenger of God (SAAS) awarded him the commander's banner,

some people complained at his having been placed in charge. The Messenger of

God (SAAS) therefore made an address in which he said, "For you to complain

about his being in charge would be tantamount to your complaining at his

father's having been given command previously. I swear by God, he was fully

worthy of the comand and this man, after him, has my extremely high regard."

This is included in the Ｄ ｡ ｾ Ｌ ｾ collection, from a ｾ｡､ｩｴｨ ofMusa b. CUqba, from

Salim, from his father.
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It is established in the ｾ ｡ ｢ ｩ ｢ collection ofal-Bukhiiri that Usama, may God be

pleased with him, said, "The Messenger of God (SAAS) would take me and

al-!:Iasan (in his lap) and say, '0 God, I love these two; may You love them both.'"

From al-Sha'bi, 'A'isha is quoted as having said, "Let whoever loves God and

His Messenger love Usama b. Zayd."

Therefore, when 'Umar b. al-Khanab set the salaries in the diwan system, he

assigned 5,000 (dirhams) for Usama, while he gave his own son 'Abd Allah 4,000.
He was asked about this (by 'Abd Allah) and replied, "He was more higWy

favoured by the Messenger of God (SAAS) than you were; and his father was

more highly favoured than your own!"

'Abd al-Razzaq narrated, from Ma'mar, from al-Zuhri, from 'Urwa, from

Usama, that the Messenger of God (SAAS) set him behind himself on his

donkey, on a piece of cloth, when he went to visit Sa'd b. 'Ubada prior to the

battle ofBadr.

I note that he mounted him similarly behind himself on his camel when he

set out from 'Arafat to al-Muzdalifa, as we have noted above in the account of

the bijjat al-wada'.

Several sources state that Usama, may God be pleased with him, did not

participate with 'Ali in any of the batdes. And it was he who apologized to the

Messenger of God (SAAS), when the latter asked him, after he had killed the

man even after he had spoken the shahada, "Who will protect you at Judgement

Day, from the utterance, 'There is no god but God'? Did you not kill him after

he said, 'There is no god but God'?" And so on, to the completion of the badith.

There are many references to his virtues. He was as black as night and fIat­

nosed. He was sweet-tempered and good-looking, tall, eloquent, knowledgeable

and masterly. May God be pleased with him.

His father had similar qualities, except for being extremely pale-skinned. For

this reason certain ignorant people express suspicions about Usama's parentage.

On one occasion Mujazziz al-MudlijIl" passed by them when they were both

lying asleep in an outer wrap, their feet being visible - Usama's being black, and

his father's white. Mujazziz exclaimed, "Glory be to God! These feet are of

the same lineage!" The Messenger of God (SAAS) was most impressed by this

comment and went in to see 'A'isha, beaming Ｌ Ｌ ｾ ｴ ｨ delight. He said, "Would you

believe that Mujazziz has just looked at Zayd b. !:Iantha and Usama b. Zayd and

commented, 'These feet are of the same lineage!'"

Because of this badith and the decision reached and its acceptance, scholars

of the traditions such as al-Shafi'i and A!:Imad give credence to such qafa in

resolving questions involving mixed lineage, as is established in the appropriate

place (in the texts).

It is firmly established by Abu 'Umar that Usama died in 54 AH. Others,

however, give that date as 58 or 59 AH. It is also said that he died after the

180. He was a qa'if(plural qttft), one skilled in determining lineage from observation ofsimilarities

in physical attributes.
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assassination of CUthman, but God knows best. All compilers of the ｾ ｡ Ｏ Ｚ ｴ ｩ ｬ ［

collections include in their books statements attributed to hiro.

Also there was Aslarn, otherwise called "Ibrahim", "Thabit" and "Hurmuz"

Abu RafiCal-Qubtl. He accepted Islam before Badr, but was not present there

because he was in Mecca with his masters of the al-cAbbas family. He used to

strike fIint-iron; the story of his dealings with the foul Abu Lahab when news

came of the battle ofBadr is given above; 181 and to God be praise.

He then went on the Hijra and took part in the battle of U!)ud and its

aftermath. He was a scribe and wrote for cAll b. Abu Talib at aI-Kilfa. It was

aI-Mufaqqal b. Ghassan aI-Ghailabi who stated this. He was present at the

conquest of Egypt during the rule of CUmar.

First he belonged to al-cAbbas b..cAbd al-Muttalib who presented biro to the

Messenger of God (SAAS). The latter manumitted hiro and married him to his

own freed-woman Salma. Children were born to him and he would be in charge

of the baggage of the Prophet (SAAS).

Imam Al)mad stated that both MuI)arnmad b. Jacfar and Bahz stated, "Shu'ba

narrated to us, from aI-I:Iakam, from Ibn Abu Rafic, from Abu Rafic, that the

Messenger of God (SAAS) sent a man of Banu Makhzum to take charge of the

ｾ ｡ ､ ｡ ｱ ｡ Ｌ 'the charity funds'. The man said to Abu Rafic, 'Come along with me, and

you will get some of it.' 'No!' replied Abu Rafic. 'Not until I go to the Messenger

of God and ask him.' And so he did go to the Messenger ofGod (SAAS), and he

replied, 'Charity funds are not permitted for us; the freed-man ofa family is one

of them (in this regard).'''

AI-Thawri narrated it from Mu!)arnmad b. cAbd aI-RaI.unan b. Abu Layla,

from aI-I:Iakam. Abu Yaqa narrated it in his musnad /:tadtth collection, also from

Abu Rafic, that they suffered from extreme cold at the battle of Khaybar. And

the Messenger of God (SAAS) said, "Whoever has a blanket should share it with

those who do not have one."

Abu Raficwent on, "I could not find anyone to share their blanket with me.

So I went to the Messenger of God (SAAS), and he threw his coverlet over me.

We slept until morning. Then the Messenger of God (SAAS) found a snake at

his feet and he said, 'Abu RafiC! Kill it! Kill it!'"

All the compilers of the ｾ ｡ Ｏ Ｚ ｴ ｩ Ｏ Ｚ ｴ collections included narrations from him. He

died during the reign of CAli, may God be pleased with hiro.

Another slave was Ansa b. Ziyad Abu Mishral), also known as Abu Misra!).

He was ofmixed lineage and from aI-Sarrat. He was a muhajiri and participated

at the battle ofBadr, according to CUrwa, al-Zuhri, Musa b. CUqba, Mu!)ammad

b. Is!)aq, aI-Bukhari and others. They stated, "He was one of those who would

allow access to the Messenger of God (SAAS), when he held a meeting."

Khalifa b. Khayyat narrated in his book, "All b. Mu!)ammad stated, from

'Abd al-'Aziz b. Abu Thabit, from Da'ud b. aI-I:Iusayn, from cIkrama, from Ibn

i81. See Vol. II, pages 321-2.
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'Abbas, who said, 'Anasa, freed-man of the Messenger of God (SAAS), was

martyred at Badr.'"

AI-Waqidl stated, "In our view, that is not fully established. I have seen some

scholars also assert that he witnessed the battle of mud and lived on for some

time thereafter, dying during the lifetime of Abu Bakr, during his caliphate."

They also included Ayman b. 'Ubayd b. Zayd al-I;IabashI. Ibn Manda traced

his lineage to 'Awf b. al-Khazraj; this, however, is controversial.

He was the son ofUmm Ayman Baraka, brother ofUsama on his mother's side.

Ibn Isl.iaq stated, "He was in charge ofthe ablution vessel used by the Prophet

(SAAS). He was one of those men who stood ftrm at the battle ofI;Iunayn. And it

is said that it was about him and his companions that the words of the Ahnighty,

"and he who hopes to meet his Lord should do good works, and not associate any

other (god) with the worship of his Lord" (siirat al-Kahf; XVIII, v.llO).

AI-Shaft'l stated that Ayman was killed while with the Prophet (SAAS), at the

battle ofI;Iunayn.

He also stated that the account quoting him narrated by Mujahid was

munqa!i', "incomplete in its line". By this he was referring to what was narrated

byal-ThawrI, from Mansur, from Mujahid, from 'Ata', from Ayman al-I;IabashI,

who said, "The Prophet (SAAS) only sentenced to amputation a person who had

stolen a shield; the value of a shield at that time was one d'nar."

Abu al-Qisim al-Baghawl narrated this in his Mu'jam al-$altaba, quoting

Harlin b. 'Abd Allah, from Aswad b. 'Amir, from al-I;Iasan b. SaIiQ, from Mansur,

from al-I;Iakam, from Mujahid and 'Ata', from Ayman, from the Prophet (SAAS),

in similar words.

This ltad,th, if it has not been forged, requires Ayman to have died after

the Prophet (SAAS). It may well be that the attribution should have been to

someone other than him.

The majority of scholars, including Ibn Isl.iaq and others, include him among

those of the Companions killed at the battle of I;Iunayn. But God knows best.

A story is recounted of an incident involving his son al-I;Iajjaj b. Ayman and

'Abd Allah b. 'Umar.

Also there was Badhan; reference to him will be included in the life of

Tahman, to follow.

They also include Thawban b. Bujdud, also known as Ibn Jal.idar Abu 'Abd

Allah, as Abu 'Abd aI-KarIm and as Abu 'Abd al-Ral.iman.

His parentage was among the people of al-Sarrat, a place between Mecca

and Yemen; alternatively, he is said to be descended from the I;Iimyar people

of Yemen, or from aI-Han. He is also said to be of the line of I;Iakam b. Sa'd

al-'Ashira of Madhl.iij, and to have been taken captive in the jahiliyya period.

The Messenger of God (SAAS) purchased him, then manumitted him and gave

him the choice between returning to his own people or remaining one of the

household. He remained loyal to the Messenger of God (SAAS), until his death,

attending him constantly, whether at home or travelling.
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He took part in the conquest ofEgypt during the rule ofVmar and thereafter

resided at Bims, where he built a house. He remained there until he died, in 54

AH. This date is also given, mistakenly, as 44 AH. It is said that he died in Egypt,

but the filct is that it was in Bims, as stated above. But God knows best.

AI-Bukharj gives a tradition from him in the chapter Kitiib al-Adab ("Book on

Manners") ofhis ,abib collection. Muslim also includes him in his ,abib collection,

as do the other ahl al-sunan badlth compilations.

Also there was Bunayn, the freed-man of the Prophet ($AAS); he was the

grandfather ofIbrahjm b. 'Abd Allah b. Bunayn.

We have narrated how he served the Prophet ($AAS), and helped him with

the ablution. When the Prophet ($AAS) had finished, Bunayn would take the

remainder of the ablution water to the Companions. Some of these would drink

from it, while others wiped themselves with it. Bunayn would also retain it and

keep it in a jar. Eventually they complained about him to the Prophet ($AAS),

who asked him, "What are you doing with it?" He replied, "I save it up and drink

it, Messenger ofGod." The latter commented, "Have you ever seen a slave store

away what this one does!"

Ultimately the Prophet ($AAS) presented him to his uncle ai-'Abbas, who

manumitted him; may God be pleased with them both.

They also include Dhakwan; reference to him will be made in relation to the

life of Tahman, hereafter.

Also there was Rafi', or Abu Rafi', also known as Abu al-Bah!.

Abu Bakr b. Abu Khaytharna stated, "He belonged to Abu UQ.ay\1a Sa'jd b.

｡ｩＭＧａｾ the elder. His sons inherited him. Three of them manumitted those they

had as their share of the inheritance and he was present with them at Badr,

at which battle all three were killed.'82 Then Abu Rafi' purchased the remaining

freed-men from the sons of Sa'jd, except for the share of Khalid b. Sa'jd.

Khalid gave his share to the Messenger of God ($AAS); he accepted him, then

manumitted him. He used to say, "I am the freed-man of the Messenger of God

($AAS),"and his sons after him would also say this of him.

They include Rabal;1 al-Aswad, who would grant access to visit the Prophet

($AAS). It was he who took permission to Vmar b. al-Khanab to enter in to see

the Messenger ofGod ($AAS), while he was in that upper room, that day he had

turned away from his wives, secluding himself alone there from them.

He is thus quoted in the badlth of'lkrama b. 'Ammar, from Simak b. al-Walid,

from Ibn 'Abbas, from Vmar.

Imam A\1mad stated that Wakj' related to him, quoting 'lkrama b. 'Ammar,

from Iyas b. Salama b. al-Akwa', from his father, who said, "The Prophet ($AAS)

had a slave named Rabal;1."

Of them also was Ruwayfi', his freed-man. ｍ ｵ ｾ Ｇ ｡ ｢ b. 'Abd Allah al-Zubayrt

included him among the freedmen, as did Abu Bakr b. Abu Khaythama. They

182. Their names, however, do not appear in the list of the participants at Badr, as compiled by

Ibn KathlT.
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both stated, "His son went to 'Vmar b. 'Abd al-'Aziz, during the latter's rule,

who gave him an appointment. He left no offspring."

I note that 'Vmar b. 'Abd al-'AziZ, may God have mercy on him, was very

solicitous ofthe freed-men of the Messenger of God (SAAS). He wished to know

them and to grant them favours. During his rule he wrote to Abu Bakr b. I;Iazm,

the leading scholar of Medina during his time, asking him to search for the

freed-men of the Messenger of God (SAAS), including the freed-women, and

his servants.

It was al-Waqidi who narrated this. Abu 'Vmar also mentioned this in brief

and said, "I am not aware of any I;adith attributed to him." Ibn al-Athir related

this in his work al-Chiiba.

There was also Zayd b. I;Iaritha al-Kalbi. We have given reference to him,

may God be pleased with him, above in the account of his death at the battle

of al-Mu'ta; that occurred in ]umada, 8 AH, some months prior to the conquest

of Mecca.

He was the commander-in-chief. After him in command came ]a'far, then,

following them both, came 'Abd Allah b. Rawal;ta.

'j\.'isha, may God be pleased with her, is quoted as having said, "The Messenger

of God (SAAS) appointed Zayd b. I;Iaritha as commander of every military

expedition on which he dispatched him. Ifhe had remained alive, he would have

appointed him his successor." It was Al;tmad who gave this quotation.

They also include Zayd Abu Yasar.

Abu al-Qisim al-Baghawi stated in his Mu'jam al-$al;iiba, "He resided

in Mecca. Only one I;adith of which I have knowledge is attributed to him. It

was related to us by Mul;tammad b. 'Ali al-]awzajani, quoting Abu Salama ­

al-Tabudhaki, that is - quoting ｉ ［ ｉ ｡ ｦ ｾ b. 'Vmar al-Ta>i, quoting Abu 'Vmar b.

Murra, quoting Bilal b. Yasar b. Zayd, the freed-man of the Prophet (SAAS),

quoting his father who quoted his grandfather as having heard the Messenger of

God (SAAS), 'Whoever says, "I seek forgiveness from God, than Whom there

is no other, He being the Living, the Everlasting; to Him I turn in repentance",

will be forgiven, even if he has fled from the battlefield.'''

Abu Da'ud narrated it thus from Abu Salama. Al-Tirmidhi gave if from

Mul;tammad b. Isma'll al-Bukhari, from Abu Salama Musa b. Isma'i!. Al-Tirmidhi

stated, "This is gharib. We know of it only from this one source."

They include Safina Abu 'Abd al-Ra\:tman, known as Abu al-Bakhtari. His given

name was Mahran, and is also said to have been 'Abs, A\:tmar and Ruman. The

Messenger of God (SAAS) gave him his agnomen, for a reason we will relate,

and it stuck to him.

He was a freed-man of Umm Salama, who set him free on condition that

he serve the Messenger of God (SAAS) until he died. He accepted this

and would say, "If she had not stipulated this, I would not have separated from

him!"
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This /:tadith is recorded in the sanan (of Abu Dii'ud).

He was of mixed Arab ancestry, his paternal origins being from Persia. His

full name was SafIna b. Mafinna.

Imam A!)mad stated that Abu aI-Na4r related to him, quoting Bashraj b.

Nubata a/-CAbsj, a man of Kufa, quoting Sa'jd b. ]umhan, quoting SafIna, who

said, "The Messenger of God (SAAS) stated, 'The caliphate among my nation

will be for 30 years, and thereafter it will become a kingdom.'"

(Sa'id b. ]umhiin continued) "Safina then said to me, 'Take the caliphate of

Abu Bakr, that of CUmar, that of 'Uthman, and then that of 'All. We find they

total 30 years.'

"Later I researched the caliphs, but did not find they totalled 30 years. I asked

Sa'id, 'Where did you meet Safina!' He replied, 'In a ､｡ｴ･ｾｧｲｯｶ･Ｌ in the era of

aI-Bajjaj. I stayed with him for three nights, asking him to tell me things the

Messenger of God (SAAS) had said. I asked him, 'What is your name!' He

replied, 'I'm not telling you! The Messenger ofGod (SAAS) named me "Safina",

"boat".' I asked him, 'Why did he call you "Safma"!' He replied, 'The Messenger

of God (SAAS) went on a journey with his Companions. Their baggage grew

too heavy for thein and he told me, "Spread out your cloak!" I spread it out and

they put their belongings on it and then placed it on me. The Messenger ofGod

(SAAS) said, "Carry that; you're a safina!" And if I had been burdened that

day with the load ofone, two, three, four, five, six or seven donkeys it would not

have been too heavy for me, though they would have been overdoing it.'''

This /:tadith is given by Abu Da'ud, al-Tirmidhi and aI-Nas;;'l. The phrase

they relate is, "the caliphate of the prophethood will be for 30 years. Then there

will be a kingdom."

Imam A!)mad stated that Bahz related to him, quoting Bammad b. Salama,

from Sa'id b. ]umhiin, who quoted SafIna as having said, "We were on a journey,

and whenever anyone got tired, he would throw his clothes, shield or sword over

on me until I was carrying a whole lot of that. The Prophet (SAAS) told me,

'You're a saflna!'''

This was widely accepted to be how he came to be named SafIna.

Abu al-Qisim aI-BaghaWl stated that both aI-Rabi' Sulayman b. Da'ud

aI-Zahriinl and MuJ.wnmad b.]a'far al-Warikiini told him that Sharik b. 'Abd Allah

al-Nakha'l had related to them, from 'Imran aI-Bajali, from a freed-man ofUmm

Salama, who said, "We were with the Messenger ofGod (SAAS), and passed by

a gulley - or a river - and I was busy helping people across. The Messenger of

God (SAAS) told me, 'From today on, you're nothing but a sajina, a "boat"!'"

Imam A!)mad narrated it thus, from Aswad b. 'Amir, from Shurayk.

Abu 'Abd Allah b. Manda stated that al-Basan b. Makram related to ,him,

quoting CUthman b. CUmar, quoting Usama b. Zayd, from Mu!)annnad b.

aI-Munkadir, from Sanna, who said, "I went to sea on a ship and it was wrecked.

I rode on one of its planks and it cast me up on an island where there was a lion,

and that really surprised me. I said, 'Abu aI-I:Iarith, I'm the freed-man of the
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Messenger of God (SAAS). It then began using its shoulder to gesture to me,

and eventually led me to a path. Then it growled, which I took to be its (farewell)

greeting to me."

Abu a1--Q!lsim al-BaghaWi narrated it from Ibrahim b. Hani', from 'Ubayd

Allah b. Musa, from a man, from Mu/:1ammad b. al-Munkadir.

He also narrated it from Mu/:1ammad b. 'Abd Allah a1-Makhrami, from

I;Iusayn b. Mu/:1ammad, who quoted it from 'Abd a1-'Aziz b. 'Abd Allah b. Abu

Salama, from Mu/:1ammad b. a1-Munkadir, who quoted SaHna, as above.

Al-Baghawi also stated that Harlin b. 'Abd Allah related to him, quoting 'Ali b.

ＧａｾｩｭＬ quoting Abu Ray/:1ana, who quoted SafIna, the freed-man ofthe Messenger

of God (SAAS), as having said, "When the lion confronted me, I said, 'I'm

Safina, the freed-man of the Messenger of God (SAAS).' It then struck its tail
on the ground and lay down."

Muslim and the ahl al-sunan quoted from him. It is given above in the badith

narrated by Imam A/:1mad that he used to reside in a date orchard, and that he

lived on into the days of al-I;Iajjaj.

Salman al-Farisi, Abu 'Abd Allah, mawla ai-islam, "the freedman ofIslam", was

also one of them.

He was originally from Persia and circumstances led him being owned by a

Jew of Medina. When the Messenger of God (SAAS) went into exile there,

Salman accepted Islam. The Messenger of God (SAAS) ordered him to enter

into a contract ofmanumission with his Jewish master and helped him to payoff

what he owed. He was associated with the Messenger of God (SAAS), who said

of him, "Salman is of our household".

We have given above a description of his leaving his own country and his

association with a sequence of monks, one after the next, until circumstances

led him to al-madina al-munawwaram, 'Medina the illuminated'. We described

how he became a Muslim, may God be pleased with him, early after the

migration of the Prophet (SAAS), to Medina. His death came in 35 AH, at the

end of 'Uthman's rule, or early in 36 AH. It is also said that he died during the

reign of 'Umar b. a1-Khanab; the first date is more widely accepted.

AI-'Abbas b. Yazid al-Ba/:1rani stated, "Scholars had no doubt that he lived for

250 years; they did differ over his having lived to a greater age, up to 350 years."

Some later buJJa;., however, claim that he did not live beyond the age of 100.

God knows best what is correct.

Shuqran al-I;Iabashi was also one of them. His given name was Sali/:1 b. 'Adi; the

Prophet (SAAS) inherited him from his father.

ｍｵｾＧ｡｢ al-Zubayri and Mu/:1ammad b. Sa'd stated, "He had belonged to 'Abd

al-Ra/:1rnan b. 'Awf, who presented him to the Prophet (SAAS)."

A/:1rnad b. I;Ianbal narrated, from Is/:1aq b. qsa, from Abu Ma'shar, who

stated that Shuqran had told him that he had participated at the"battle of Badr.
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Abu Ma'shar stated that the Messenger of God (SAAS) had not awarded him

a share of the booty.

Mu1).ammad b. Sa'd similarly includes him among those who were present

at Badr. He was a slave and therefore did not receive a share in the booty, but

was placed in charge of the prisoners taken. Each man owning a prisoner made

payment to him, and so he received more than the equivalent of a full share.

He (Mu1).ammad b. Sa'd) stated, "There were three slaves apart from him

at Badr. One was owned by 'Abd al-Ra1).man b. 'Awf, another by I;Iatib b. Abu

Balta'a and a third by Sa'd b. Mu'adh. He (the Prophet (SAAS)) did give them

a small present."

Abu al-Qasim al-Baghawi stated, "There is no mention in al-Zuhri's book or

in that of Ibn Is1).aq of him (Shuqran) among those who were present at Badr."

AI-Waqidi stated that Abu Bakr b. 'Abd Allah b. Abu Sabra quoted Abu Bakr

b. 'Abd Allah b. Abu Jahm as having said, "The Messenger of God (SAAS)

appointed his freed-man Shuqran in charge ofeverything found in the saddle-bags

at the battle at al-MuraySi', including minor items, weapons, cattle and sheep;

he assembled the children in one area."

Imam A1).mad stated that Aswad b. 'Amir related to him, quoting Muslim

b. Khalid, from 'Amr b. Ya1).ya al-Mazini, from his father, who quoted Shuqran

as having said, "I saw him" - meaning the Prophet (SAAS) - "making his way

to Khaybar mounted on a donkey, performing prayer as he did so, and making

gesticulations."

These abiidith provide evidence that Shuqran, may God be pleased with him,

was present at these engagements.

AI-Tirmidhi narrated, from Zayd b. Akhzam, from 'Uthman b. Farqad, from

Ja'far b. Mu1).ammad, who quoted Ibn Abu Rafi', as having said, "I heard Shuqran

say, 'I swear by God, it was I who spread out the velvet cloth in the grave beneath

the Messenger of God (SAAS).'" AI-Tirmidhi went on to state that Ja'far b.

Mu1).ammad quoted his father as having said, "It was Abu Tal1).a who made the

grave of the Prophet (SAAS), and Shuqran who laid out the velvet cloth."

AI-Tirmidhi categorized this badith as being basan gharib.
It has been narrated above how Shuqran participated in washing the body

of the Messenger of God (SAAS), how he descended into his grave and how he

placed beneath him the velvet on which he had prayed, saying, "I swear by God,

no one will wear this after you!"

The baji:;; Abu al-I;Iasan b. al-Athir stated in his work al-Ghaba that Shuqran's

line died out and that the last of his descendants died at Medina during the rule

ofai-Rashid.

Also included in their number was Oumayra b. Abu Oumayra al-I;Iimyart. He

was taken captive during the jahiliyya and the Prophet (SAAS) purchased him

then manumitted him. ｍ ｵ ｾ Ｇ ｡ ｢ al-Zubayri referred to him, saying, "He had a

house at al-Baqi' and a child."



IMAM ABO AL-FIDA' ISMA'IL IBN KATHIR 451

'Abd Allah b. Wahb quoted from Ibn AbU Dhi'b, from I;Iusayn b. 'Abd Allah

b. Oumayra, from his father, who quoted his grandfather Oumayra as having

said that the Messenger of God (SAAS) passed by Oumayra's mother while

she was weeping and asked her, "What is making you cry? Are you hungry or

unclothed?" She replied, "Messenger of God, I have been separated from my

son." The Messenger of God (SAAS) replied, "A mother and her son can never

be separated." He then sent for the man who had Oumayra and exchanged a

young camel for Oumayra.

Ibn Abu Dhi'b went on to state that he (I;Iusayn b. 'Abd·Allllh b. Oumayra)

then read to him a letter he had, as follows, "In the name of God, the most

Merciful and Compassionate. This letter is from Mul).ammad, the Messenger of

God, to Abu Oumayra and his family. The Messenger of God has manumitted

them all. They are a family of Arab descent. If they wish, they may reside with

the Messenger of God and if they wish, they may return to their own people

without hindrance unless for proper cause. Those Muslims who meet with them

should treat them with kindness. Ubayy b. Ka'b wrote (it)."

They also include Tahman, also known as Dhakwan, as Mahran, as MaymUn,

Kaysan and Badham. He quoted the Prophet (SAAS) as having said, "Charity

payments Ｈ ｾ ｡ ､ ｡ ｱ ｡ Ｉ are not permitted to be made to myself, nor to my household.

The freed-man of the family is one of them (and should not be given ｾ｡､｡ｱ｡ＩＮＢ

Al-Baghawi narrated it from Minjab b. al-I;Iarith and others, from Shank,

from 'Ata' b. al-Sa'ib, from Umm Kulthum, one of the daughters of'AII b. Abu

Talib, who said, "A freed-man of the Prophet (SAAS), a man named Tahman

or Dhakwan, related to me that the Messenger ofGod (SAAS) said ...", and she

proceeded to quote him as above.

Also among them was 'Ubayd, a freed-man of the Prophet (SAAS).

Abu Da'ud al-Tayalisi stated, from Shn'ba, from Sulayman al-TaymJ, from

a sheikh who asked 'Ubayd, a freed-man of the Prophet (SAAS), "Did the

Prophet (SAAS) order the performance of any prayer other than those written

down?" He replied, "A prayer between the al-maghrib and the al-'ishiP."

Abu al-Qasim al-Baghawi stated, "I know of no one other than him who

narrated this."

Ibn 'Asiikir then commented, "It was not as he said."

He then proceeded to give a text through Abu Ya'la ｡ｬＭｍ｡ｷｾｩｬｩＬ who stated

that 'Abd al-A'Ia b. I;Iammad related to him, quoting I;Iamruad b. Salama, from

Sulayman al-Taymi, who quoted 'Ubayd, a freed-man of the Messenger of God

(SAAS), as having said that there were two women who were fasting and were

slandering people. The Messenger of God (SAAS) called for a vessel and told

them, "Vomit!" They did so, bringing up pus, blood, meat and flesh. He then

commented, "These two women abstained from what was permitted and broke

their fast (by eating) what was prohibited."

Imam Al).mad narrated this, from Yazid b. Hariln and Ibn Abu 'Adi, from

Snlayman al-Taymi, from a man who related to them at a gathering held by Abu
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'Othman, quoting ftom 'Ubayd, a freed-man of the Messenger of God (SAAS),

narrating it as above.

Al)mad also narrated it from Ghundar, who quoted 'Othman b. Ghiyath as

having said, "I was with Abu 'Othman when a man said, "Sa'ld" - or 'Ubayd,

'Othman was unsure of the name - "a freed-man of the Ptophet (SAAS)

said ...". And he went on to narrate as above.

They also included Faqqiila, a freed-man of the Ptophet (SAAS).

Mu1)ammad b. Sa'd stated that al-Waqidi informed him, quoting 'Utba b.

Khayrat al-Ahshali as having said, "'Umar b. 'Abd aI-'Aziz wrote to Abu Bakr

Mu1)ammad b. 'Amr b. l;Iazm asking him for information about the servants of

the Messenger ofGod (SAAS), including the men, the women and the freed-men.

He replied to him, stating, "There were Faqiila, a freed-man of his, originally of

Yemen, who later lived in Syria, and Abu Muwayhiba, a man of mixed Arab

ancestry, of (Banu) Muzayna, whom he manumitted."

Ibn 'Asakir stated, "I find no mention ofFaqala among the freed-men except

from this source."

Q;lfiz was also among them.

Abu 'Abd Allah b. Manda stated that Sahl b. ai-San informed him, quoting

A1)mad b. Mu1)ammad b. aI-Munkadir, quoting Mu1)ammad b. Ya1)ya, from

Mu1)ammad b. Sulayman aI-Harrani, from Zuhayr b. Mu1)ammad, ftom Abu

Bakr b. 'Abd Allah b. Anis, who said, "The Messenger of God (SAAS) had one

slave named Q;lfiz."

Mu1)ammad b. Sulayman is alone in giving this.

Also there was Kirkira, who was in charge of the baggage of the Ptophet

(SAAS), on some ofhis military expeditions.

Abu Bakr b.l;Iazm mentioned him in what he wrote to 'Umar b. 'Abd ai-'Aziz.

Imam Al)mad stated that Sufyan related to him, ftom 'Amr, from Salim b.

Abu aI-Ja'd, from 'Abd Allah b. 'Amr, who said, "There was a man named

Kirkira in charge of the baggage of the Prophet (SAAS). The man died and the

Ptophet (SAAS) said, 'He is in hell-fire!' Then they noticed that the man bad

a striped cloak or an outer garment that he had put on."

AI-Bukhari narrated this ftom 'Ali b. al-Madini, from Sufyan.

I note that his story is similar to that of Mid'am who was given to him by

Rifa'a of Banu ｡ ｉ Ｍ ｎ ｡ ｾ ｩ ｢ Ｌ as will be explained.

Kaysan was also one of them.

AI-Baghawi stated that Abu Bakr b. Abu Shayba related to him, quoting Ibn

Fuqayl, from 'Ata' b. al-Sa'ib, who said, "I came to Umm Kulthum, daughter

of 'Ali, who said, 'Kaysan, a freed-man of the Prophet (SAAS), related to me

that the latter said to me with regard to an object assigned to charity, 'We of

the household are forbidden access to the charity. And our freed-man is one of

ourselves: so do not consume charity offerings. ,,,

Also of them was Mabur, the Coptic ennuch who was presented to him by

the Governor of Alexandria along with Mariya, Shirin and the mule. We have
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given information about him in the material dealing with the life ofMariya, may

God be pleased with them both.

Mid'am was one of them. He was a black, of mixed Arab descent from

I:Iisma l83 who was a gift from Rifa'a b. Zayd al-Jadhami. He was killed during the

life of the Prophet (SAAS), following their return from Khaybar. When they

reached Wadi al-Qura, Mid'am was busy unloading the baggage from the camel

of the Messenger of God (SAAS), when a stray arrow struck and killed him.

People commented, "Lucky for him! Martyrdom!" The Messenger of God

(SAAS) commented, "Absolutely not, by Him who holds my soul in His hand,

the sham/aIM he took at the battle of Khaybar that had not been assigoed from

the booty will light the fIres of hell for him!"

When they heard that a man came up with a shoelace - or two shoelaces - and

the Prophet (SAAS) said, "A shoelace" - or "two shoelaces" - "of fIre!"

Both authors of the ｾ ｡ Ｆ ｩ Ｆ collections gave this from a &adith of Malik, from

Thawr b. Y"<Oid, from Abii al-Ghayth, from Abii Hurayra.

Also included among them is Mahran, also known as Tahman. It was he who

was referred to by Umm Kulthiim, daughter of 'Ali, regarding the prohibition

of charity payments to Banii Hashim and their freed-men, as related above.

Maymiin was also among them, he being (the same as) the person preceding

(above).

Also there was his freed-man NafI'.

The &iifi;r. Ibn 'Asiikir stated that Abii al-Fat:l) al-MahanJ informed him, quoting

Shuja' al-Siifi, quoting Mul).ammad b. Isl).aq, quoting AQ.mad b. Mul).ammad

b. Ziyad, quoting Mul).ammad b, 'Abd ai-Malik b. Marwan, quoting Yazid b.

Harun, quoting Abii Malik al-Ashja'i, from Yiisuf b. Maymiin, from NafI', the

freed-man of the Messenger of God (SAAS), who said, "I heard the Messenger

of God (SAAS) say, 'No adulterous old man, no arrogant pauper and no'person

dissatisfIed with the rewards of his work for God the Ahnighty and Glorious,

shall enter heaven.'''

Also included among them is Nufay', sometimes known as MaSriil). and as

NafI' b. Masriil).. The correct name is NafI' b. al-I:Iarith b. Kalda b. 'Amr b. qlaj

b. Salama b. 'Abd al-'lJzza b. Ghira b. 'Awfb. Qtys, he being ThaqifAbii Bakra

al-Thaqafi. His mother was Sumayya, Umm Ziyad.

He and a number of slaves were lowered down over the walls of al-Ta'if,

and the Prophet (SAAS) manumitted him. He was born in Bakra, and so the

Messenger of God (SAAS) named him Abii Bakra.

Abii NU'aym stated, "He was a righteous man; the Messenger of God (SAAS)

established brotherhood between him and Abii Barza al-Aslami."

I note that it was he who prayed over the bier of the latter, that being his

testament.

183. In Syria.

184. A small turban or a body-covering cloak.
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Abu Bakra was not present at the battle of the camel, nor at the battles at

SifUn. His death came in 51 AH, though some say 52 AH.

Waqid was also one of them. His name is also given as "Abu Waqid". He was

a freed-man of the Messenger of God (SAAS).

The (taft;. Abu Baf,? al-Isbaharu stated that Abu 'Amr b. Bamadan related

to him, quoting al-Basan b. Sufyan, quoting MuQ.ammad b. YaQ.ya b. 'Abd

al-Karim, quoting al-Busayn b. MuQ.ammad, quoting al-Haytham b. Bammad,

from al-Barith b. Ghassan, from a man of Quraysh who lived in Medina, from

Zadhan, from Waqid, a freed-man of the Prophet (SAAS), who said, "The

Messenger of God (SAAS) stated, 'Whoever obeys God remembers God, even

ifhis prayer, fasting and recitation of the Qur'an are minimal. Whoever disobeys

God does not remember Him, even if his prayer, fasting and recitation of the

Qur'an are substantial.'"

Hurmuz Abu Kaysan was one of them. He is also called Hurmuz or Kaysan.

It is he who was also known as "Tahman", as mentioned above.

Ibn Wahb stated that 'All b. 'Abbas related to him, from 'Ara' b. al-Sa'ib, from

Fatima, daughter of 'All, or Umm Kulthum, daughter of 'All, who said, "I heard

a freed-man of ours called Hurmuz, whose agnomen was Abu Kaysan, say,

'I heard the Messenger of God (SAAS) say, 'We of the household are not

permitted access to the charity. And our freed-men are of ourselves. So do not

consume ｡ ｬ Ｍ ｾ ｡ ､ ｡ ｱ ｡ Ｌ the charity.'"

AI-Rabi' b. Sulayman narrated it, from Asad b. Musa, from Warqa', from

'AW b. al-Sa'ib, who said, "I went in to Umm Kulthum and she said, 'Hurmuz,

or Kaysan, related to us that the Messenger of God (SAAS) stated, "We do not

consume ｡ ｬ Ｍ ｾ ｡ ､ ｡ ｱ ｡ Ｌ 'the charity'."'"

Abu al-Qisim al-Baghawl stated that Mansur b. Abu MuzaQ.im related to

him, qnoting Abu Bafs al-Abbar, from Ibn Abu Ziyad, from Mu'awiya, who

said, "Twenty slaves were present at Badr, including one slave belonging to

the Prophet (SAAS), a man named Hurmuz. The Messenger of God (SAAS)

manumitted him and said, 'God has set you free. A people's freed-man is one

of themselves. We of the household do not consume ｡ ｬ Ｍ ｾ ｡ ､ ｡ ｱ ｡ Ｌ the charity; you

must not do so.'"

Included among them is Hisham, a freed-man of the Prophet (SAAS).

MuQ.ammad b. Sa'd stated that Sulayman b. 'Ubayd Allah al-Raqqi informed

him, quoting MuQ.ammad b. Ayyilb al-Raqqi, from Sufyan, from 'Abd ai-Karim,

from Abu al-Zubayr, who quoted Hisham, a freed-man of the Messenger of

God (SAAS), as having said, "A man came and said, 'Messenger of God, my

wife does not fend off the hand of someone who touches her.' 'Divorce her,' he

responded. The man went ou, '(But) she pleases me.' 'Then enjoy her,' he said."

Ibn Mauda stated that a group ofscholars narrate this from Sufyan al-Thawrl,

from Abu al-Zubayr, from a freed-man of Banu Hashim, from the Prophet

(SAAS). But this (tadith did uot name the freed-man. 'Ubayd Allah b. 'Amr also

narrated it, from 'Abd ai-Karim, from Abu al-Zubayr, from Jabir.
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Also among them was YaSiIr; it is said that he was killed by the 'Urani

(travellers) who had mutilated him.

AI-Waqidl narrated, with his line of transmission commg from Ya'qub b.

'Utba, that the Messenger of God (SAAS) had received him at the engagement

at Q;rrqarat al-Kudr, along with the livestock of Baou Ghatafan aod Banu

Sulaym. The men gave him to the Messenger of God (SAAS), aod he accepted

lllm from them. Because he saw that he was properly performing the prayer, he

maoumitted him. He then divided the livestock among the men, each one of

them receiving seven camels. The men were two hundred in number.

They also include Abu al-I;!amra', a freed-mao aod servaot of the Prophet

(SAAS). His name is also given as Hilal b. al-I;!arith, Ibn al-MIJ+affar, and

Hila! b. aI-I;!arith b. Zufr aI-SulamL He had been taken into captivity during the

jahiliyya.

Abu la'far Mu\:1ammad b. 'All b. Du\:1aym stated that A\:nnad b. I;!azim related

to him, quoting 'Abd Allah b. Musa aod aI-Fagl b. Dukayn, from Yunus b. Abu

Is\:1aq, from Abu Da'ud aI-Fas, who quoted Abu aI-I;!amra' as having said, "I was

stationed in Medina for seven months - it felt like one day - and the Prophet

(SAAS) would come to the door of the home of 'All and Fatima every morning

and callout, 'The prayer! The prayer! People of the household, God wants only

to remove the filth from you, and to thoroughly purify you.'''

A\:1mad b. Hazim also stated that 'Ubayd Allah b. Musa aod al-Fagl b.

Dukayn - whose phraseology is given - stated, from Yunus b. Abu Is\:1aq, from

Abu Da'ud, from Abu al-I;!amra', who said, "The Prophet (SAAS) passed by

a man who had food in a bowl (for sale) aod he placed his hand in it (to check

its quality). He said, 'You cheated! Whoever cheats us is not one ofus!''' i

Ibn Maja narrated it, from AbU Bakr b. Abu Shayba, from Abu Nu'aym. This

is the only source he quoted.

The "Abu Da'ud" referred to in the above badith was Nufay' b. aI-I;!iIrith

aI-A<ma; he was one of those sources considered weak.

'Abbas aI-Duri quoted Ibn Mu'jn as having said, "Abu al-I;!amra' (referred

to above) was a Companion of the Messenger of God (SAAS), whose name was

Hila! b. aI-I;!arith. He used to live in I;!ims; I saw there a young man who was

one of his sons."

Someone else said, "His home was outside the walls ofI;!ims." Abu aI-Wazi'

quoted Samura as having said, "Abu al-I;!amra' was one of the freed-men."

Also among them was Abu Salama, the herdsman of the Prophet (SAAS). He

was also known as Abu Sallam, his given name being I;!urayth.

Abu ｡ ｬ Ｍ ｾ ｳ ｩ ｭ al-BaghaWl stated that Kamil b. TaI\:1a related to him, quoting

'Abbad b. 'Abd al-Samad, who quoted Abu Salama, the herdsman ofthe Prophet

(SAAS), as having said, "I heard the Messenger of God (SAAS) say, 'Whoever

meets God, testifies that there is no god but God, that Mu\:1ammad is the

Messenger of God, and expresses faith in the Mission and in the reckoning will

enter paradise.'"
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'Abbad went on, "We asked him, 'Did you hear this from the Messenger of

God (SAAS)?' He placed a finger in each ear and replied, 'I heard that from him

not once, not twice, not thrice and not fOUf times!'''

Ibn 'Asakir gives only this !tadith from him. AI-Nasa'i narrated another !tadtth

from him in the work al- Yawm wa al-Layla and Ibn Maja quoted another from

him.

AbU Sanyya, a freed-man of the Prophet (SAAS), is another of them.

Abu al-Qasim al-Baghawi stated that Al:Jmad b. al-Miqdam related to us,

quoting Mu'tamir, quoting Abu Ka'b, from his grandfather Baqiyya, from Abu

Safiyya, freed-man of the Prophet (SAAS), that the latter would layout a leather

sheet, and a palm-leaf basket containing pebbles would be brought to him. He

would use these to repeat, sub!tan Allah! "Praise be to God!" until midday. Then

it would be taken away. When he had performed al-uwla, "the first prayer", he

would go on repeating sub!tan Allah! until evening.

They also included Abu J;)umayra, a freed-man of the Prophet (SAAS), the

father ofJ;)umayra referred to above and the husband ofUmm J;)umayra. Some

mention is made of him in their letter concerning his son, Taraf, to which

reference is made above. 185

MuJ:tammad b. Sa'd stated in al-Tabaqat that Isma'il b. 'Abd Allah b. Uways

al-Wadani informed him,quoting I;Iusayn b. 'Abd Allah b. Abu J;)umayra, that

the text of the letter written by the Messenger ofGod (SAAS), to Abu J;)umayra

was as follows: "In the name of God, the most Merciful and Beneficent. (This

is) a letter from MuJ:tammad, the Messenger of God, to Abu J;)umayra and his

family. They are an Arab family who are among those whom God has awarded

as booty to His Messenger. The latter has manumitted them. He has given

Abu J;)umayra the choice of joining his people, if he wishes, or, if he prefers, to

remain with the Messenger of God (SAAS), he may then be of his household,

having then chosen God and His Messenger, and entered into Islam. No one is

to interrupt their passage, unless to do them good. Those Muslims who meet

them should treat them with kindness. Ubayy b. Ka'b wrote (it)."

Isma'i! b. Abu Uways stated, "This man was a freed-man of the Messenger of

God (SAAS). He was of I;Iimyar. A group of them went on a journey, bearing

this letter. Thieves blocked their path and took their belongings. They then

produced this letter and told the thieves what it contained. The latter read it,

returned their belongings to them and allowed them to pass.

"I;Iusayn b. 'Abd Allah b. Abu J;)umayra presented himself to the Commander

of the Believers, al-Mahdi, having brought this letter with him. Al-Mahdi took

it, examined it carefully, and awarded I;Iusayn 300 dinars."

They also included Abu 'Vbayd, a freed-man of the Messenger ofGod (SAAS).

Imam AJ:tmad stated that 'Affan related to him, quoting Aban al-'AtI;ar,

quoting Qttada, from Shahr b. I;Iawshab, who quoted Abu 'Ubayd as having said

185. The text of the letter in question, from a different source, is given above with minor variants

from the following account. See above, pages 450-1.
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that he cooked a pot ofmeat for the Messenger ofGod (SAAS). The latter asked

him, "Serve me its shoulder!" Abu CUbayd did so, but again he asked, "Serve me

its shoulder!" Abu CUbayd did so, but again he asked, "Serve me its shoulder!"

Abu 'Ubayd then said, "Prophet ofGod, how many shoulders can a sheep have!"

He replied, "By Him who holds my soul in His hand, if you'd only remained

silent, you would have been able to give me a shoulder every time I asked for it!"

Al-Tirrnidhi narrated this in al-ShamiJ.'il from Bandar, from Muslim b. Ibrahim,

from Ablin b. ¥ azId al-'Anar.

They also include Abu 'ASIb; some give his name as Abu 'Asim. The former is

correct. There are those who distinguish between the two men.

It is related above that he participated in the prayers spoken over the Prophet

(SAAS), attended his burial, and narrated the story about al-MughIra b. Shu'ba.

Al-Barith b. Abu Usama stated that ¥ azid b. Harun related to him, quoting

Muslim b. CUbayd Abu Naqra, who said, "I heard Abu 'ASIb, a freed-man of

the Messenger of God (SAAS) say, 'The Prophet (SAAS) said, "Gabriel carne

to me bearing fever and pestilence. I kept the fever in Medina and dispatched the

pestilence to Syria. Pestilence is a testimony and a mercy for my own nation and

a punishment for the unbelievers." '"

Imam A!).mad narrated it thus from ¥azId b. Harlin.

Abu 'Abd Allah b. Manda stated that Mn!).ammad b. ¥a'qub informed

him, quoting Mu!).ammad b. Is!).aq al-Saghlini, quoting ¥Unus b. Mu!).arnrnad,

quoting Bashra; b. Nubata, quoting Abu al-Naqra ｡ ｬ Ｍ ｂ ｡ ｾ ｲ ｩ Ｌ from Abu .'ASIb,

the freed-man of the Messenger of God (SAAS), who said, "The Messenger of

God (SAAS) went forth one night. He passed by me and called out to me, then

passed by and called out to Abu Bakr, who came out to him. He then went on by

and called out to 'Vmar, who also came out to him. He then walked on and

entered a garden owned by an ｡ｾ｡ｲｩＮ He asked the owner of the garden, 'Provide

us with some unripe dates to eat.' The man bronght them and put them down.

The Messenger of God (SAAS) ate, as did all the others. He then called

for water and, having drunk some of it, said, 'This is a blessing! ¥ ou will be

asked about this on Judgement Day!' 'Vmar then took the bunch of dates and

struck it on the ground, scattering the unripe dates. He (the ｡ ｮ ｾ ｡ ｲ ｩ owner of the

date-grove) then asked, 'Prophet of God, will we really be held responsible for

this on Judgement Day?' He replied, 'Yes; for everything except three things:

a scrap of cloth with which a man covers his nakedness, a morsel of food with

which to blunt his hunger, and some stones (ofa structure) he enters' - meaning

to escape the heat and the cold."

Imam A!).mad narrated this from Shuray!)., from Bashra;.

Mu!).ammad b. Sa'd narrated it in his work al-Tabaqat, from Musa b. Isma'il,

who quoted Muslima, daughter of Ablin al-Furay'iyya, who quoted Maymuna,

daughter of Abu 'AsIb as having said, "Abu 'Asib would fast for three days in

sequence. He used to perform the al-qu[la, early morning, prayer while standing,
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but grew (too) old. He would also fast the ayyam al-b't/." She went on to tell

how he had a bell in his bed, the sound of which would ring out when he called

her with it; when he rang it, she would come.

Abu Kabsha al-Anmari was also one of them. He was of the Anmar clan ofBanu

MudhJ.rij as is widely known. He was a freed-man of the Prophet (SAAS).

There are several versions given of his name. The best known of these is

Sulaym; he is also known as 'Amr b. Sa'd - or Sa'd b. 'Amr. He was originally of

mixed Arab descent from Daws territory. He was present at the battle of Badr.

Musa b. 'Uqba quoted from al-ZuhrJ as asserting this. Ibn Is!).aq, al-BukharJ,

al-Waqidi, ｍ ｵ ｾ Ｇ ｡ ｢ al-Zubayn and Abu Bakr b. Abu Khaythama mention him.

AI-WaqidJ added, "He also was present at the battle of U!).ud, and various later

military engagements."

He died on the day when 'Umar b. al-Khanab succeeded to power. That was

on Tuesday, eight days prior to the end ofJumada al-Akhira in 13 AH.

Khalifa b. Khayyat stated, "In 23 AH Abu Kabsha, a freed-man of the Prophet

(SAAS), died."

It has been given above, from Abu Kabsha, that when the Messenger of

God (SAAS) passed through al-I;Iijr on his journey to Tabuk, the men began

entering their houses. They were summoned to a communal prayer and they

all assembled. The Messenger of God (SAAS) then asked, "What? Would you

enter in upon a people with whom God was angry?" One man called out, "We're

curious about them." "Should I not tell you of matters more curious than that?

A man from among yourselves who informs you of what happened before you

and what will be after you." And so on. l86

Imam A!).mad stated that 'Abd al-Ra!).man b. Mahdi related to him, from

Mu'awiya b. Siili!)., from Azhar b. Sa'id al-I;Iawari, who quoted Abu Kabsha

al-Anmari as having said, "The Messenger of God (SAAS) was seated among

his Companions. Then he went inside and later came out again, having bathed.

We asked, 'Messenger ofGod, was something wrong?' 'Yes,' he replied. 'A certain

lady passed by me and I had a desire to be with a woman. So I went to one ofmy

wives and had sexual relations with her. You should all act similarly; to have only

what is permitted is a highly exemplary deed for you."

A!).mad stated that Wakl' related to him, quoting al-Nmash, from Salim b.

Abu al-Ja'd, who quoted Abu Kabsha al-Anmari as having said, "The Messenger

of God (SAAS) stated, 'The like of this nation is as four persons. One is a man

to whom God gave wealth and knowledge and who works for Him and expends

it as he should. Another is a man to whom God gives knowledge but not wealth;

that person says, 'Ifonly I had the wealth of this person, I would act as he does.'

These two men shall be equal in reward.

"Another is a man to whom God gives wealth but not knowledge; he acts

aimlessly and expends it improperly. Then there is the man to whom God gives

186. See Vol. IV, page 28.
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neither wealth nor knowledge. He says, 'If I had money such as does that man,

I would do as he does.' The Messenger of God (SAAS) concluded, "Those two

men shall be equal in punishment."

Ibn Maja narrated it similarly from Abu Bakr b. Abu Shayba, and 'All b.

Mul:Iarnrnad, both of whom quoted from Waki'. Ibn Maja also narrated it from

another line, from a {tadith of ｍ ｡ ｮ ｾ ｵ ｲ Ｌ from Salim b. Abu al-Ja'd, from Ibn

Abu Kabsha, from his father. Some sources give his name as 'Abd Allah b. Abu

Kabsha.

Al:Imad stated that Yazid b. 'Abd Rabbihi related to him, quoting Mul:Iarnmad

b. Barb, quoting al-Zubaydi, from Rashid b. Sa'd, from Abu 'Amir al-Hawzani,

who stated that Abu Kabsha al-Anmari carne to him and said, "Loan me your

horse; for I heard the Messenger of God (SAAS) say, "A person who loans to

a Muslim a horse that then gives birth for him will receive a reward equivalent

to that for 70 horses he might have provided to bear fighters in God's cause.'"

AI-Tirmidhi narrated it from Mul:Iarnmad b. Isma'II, from Abu Nu'aym, from

'Ubada b. Muslim, from Yunus b. Khabbab, from Sa'id Abu a1-BukhturI al-Ta'i,

who quoted Abu Kabsha as having quoted the Prophet (SAAS) as having said,

"There are three things to which I will swear. And I will relate to you something;

remember it. Charity never diminished a worshipper's wealth. No worshipper was

ever maltreated by an injustice and then remained patient in face of it without

God increasing his glory thereby. And no worshipper will ever open the door

to begging without God opening for him a door to poverty."

He categorized this as {tasan Fa{ti{t.

Al:Irnad narrated this from Ghundar, from Shu'ba, from al-A'mash, from Salim

b. Abu al-Ja'd.

Abu Da'ud and Ibn Maja narrated it from a {tadith of a1-Walld b. Muslim,

from Ibn Thawban, from his father, from Abu Kabsha al-Anmari, who said that

the Messenger of God (SAAS) would have blood cupped from the top of his

head and from between his shoulders.

Al-TirrnidhI narrated that Bumayd b. Mas'ada related to him, quoting

Mul:Iarnmad b. Barnran, from Abu Sa'Id - he being 'Abd Allah b. Busr - who

said, "I heard Abu Kabsha al-Anmari say, 'The caps worn by the Companions

of the Messenger of God (SAAS) were flat and close-fitting.",

They also included Abu Muwayhiba, a freed-man of the Prophet (SAAS). He

was ofmixed Arab descent from Banu Muzayna. The Messenger ofGod (SAAS)

purchased and then manumitted him. His given name, may God be pleased with

him, is not known.

Abu ｍｵｾＧ｡｢ a1-ZubayrI stated, "Abu Muwayhiba was present at the battle of

al-Muraysi'. It was he who would lead the camel of 'A'isha, may God be pleased

with him."

Above is given the {tadith related by Imam Al:Imad with a line of transmission

back to Abu Muwayhiba, who reported having gone with the Messenger of God
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(SAAS) at night to the aI-Baqi' cemetery. He narrated how the latter had stopped

there, prayed, and asked forgiveness for them and then said, "You should be

more pleased to be where you are than are some people to be where they are.

Dissensions have arisen like pieces of dark night, riding the one upon the other,

the latter ever more intense than the first. You should be pleased to be where

you are."

He then came back and said, "Abu Muwayhiba, I have been given to choose

between having the keys to those places my nation will conquer after me, going

to paradise, or meeting my Lord (soon). I have chosen to meet my Lord." Abu

Muwayhiba went on, "Soon - just seven or eight days thereafter - he died."

The above are, then, the slaves of the Messenger of God (SAAS).

THE WOMEN SERVANTS OF THE MESSENGER OF GOD (SAAS).

These include Amat Allah, daughter of Razina.

What is correct is that it was this woman's mother Razina who should be

credited, as will be explained. However, the former name is given in the account

ofIbn Abu Ｇ ａ ｾ ｩ ｭ Ｌ who narrated that 'Uqba b. Makram related to him, quoting

Mu\:1ammad b. Musa, quoting 'Ulayka, daughter of al-Kumayt aI-'Atkiyya,

quoting her father, who quoted Amat Allah, the servant of the Prophet (SAAS),

who said that the latter took Safiyya captive at the battles against Banu QuraHa

and Banu aI-Nagir, then manumitted her and gave her Razina, the mother of

Amat Allah as her dowry.

This ftadith is very strange.

They also included Umayma. Ibn aI-Athir stated, "She was a freed-woman of

the Messenger of God (SAAS)."

It is the people of Syria who narrate a ftadith from her. ]ubayr b. Nufayr

quoted her as saying that she would wash the Messenger of God (SAAS) (before

the prayer) and that one day a man came to the latter and asked him, "Give

me advice!" He responded, "Do not associate any other with God, even if you

should be mutilated or burned by fire. Do not deliberately omit a prayer; anyone

who does this deliberately has the protection of God and that of His Messenger

withdrawn from him. Do not drink intoxicants, for they are the chief factor of

every sin. Do not disobey your parents, even if they should order you to abandon

your family and your way of life."

These also include Baraka, Umm Ayman, and Umm Usiima b. Zayd b. I;Iiiritha.

She was Baraka, daughter of Thaqaba b. 'Amr b. ｉ［ｉｵｾ｡ｹｮ b. Malik b. Salama

b. 'Amr b. al-Nu'man al-I;Iabashiyya.

She was generally known by her agnomen "Umm Ayman", "the mother of

Ayman", her son by her first husband 'Ubayd b. Zayd al-I;Iabashi. After him she

married Zayd b. I;Iaritha, to whom she bore USiima b. Zayd. She was also known

as "Umm al-Ziba)", "the mother of the gazelles".
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She went out on both '87 Hijras, may God be pleased with her. She was the

nursemaid to the Messenger of God (SAAS), along with his own mother, Amina,

daughter of Wahb. She was one of those received by the Messenger of God

(SAAS), from the inheritance of his father. AI-Waqidl stated this.

Others say that he inherited her from his mother. Yet others say she belonged

to Khadlja's sister, who presented her to the Messenger ofGod (SAAS), that she

accepted Islam early and went on the Hijra, following him later on.

We have given above the account of the visit made to her by Abu Bakr and

'Vmar, may God be pleased with them both, after the death of the Prophet

(SAAS), and how she had wept. They then asked her, "Don't you realize that

what is with God is better for the Messenger ofGod (SAAS)?" She replied, "Yes,

indeed; but I am weeping because revelation from heaven has ceased." And they

both wept along with her.

AI-Bukhan stated, in his history, "'Abd Allah b. Yusuf stated, from Ibn

Wahb, from Yunus b. YazId, from al-ZuhrI, who said, 'Umm Ayman suckled

the Messenger of God (SAAS), until he was weaned. He manumitted her and

married her to Zayd b. I:Iaritha."

She died five months after the Prophet (SAAS). Some, however, give the

period as six months. She is alternatively said to have been still alive after the

assassination of'Vmar b. al-Khanab.

Muslim narrated this from Abu ai-Tahir and I:Iarmala, both of whom quoted

Ibn Wahb, from Yunus, from al-Zuhrl. He gave her name as Umm Ayrnan

al-I:Iabashiyya.

Mu!).ammad b. Sa'd stated, quoting al-Waqidl, "Umm Ayman died early

during the caliphate of'Vthman b. 'AfTan."

AI-Waqidl stated that Ya!).ya b. Sa'Id b. Dinar informed him, from a sheikh of

Banu SaId b. Bakr who said, "The Messenger of God (SAAS) used to address

Umm Ayrnan as 'ya ammah', 'mother'. And he would look over at her and say,

'This woman is what remains of my (childhood) family household.'''

Abu Bakr b. Abu Khaythama stated that Sulayrnan b. Abu Sheikh used to tell

him, "The Messenger of God (SAAS) would say, 'Umm Ayrnan is my mother

who came after my own mother.'"

AI-Waqidl quoted his colleagues of Medina as having said, "Umm Ayman

looked over at the Messenger of God (SAAS), while he was drinking and said,

'Give me to drink.' 'A'isha demanded, 'Would you say such a thing to the

Messenger of God?' She replied, 'I served him far longer!' The Messenger of

God (SAAS) commented, 'You are right.' And he then brought her water for her
to drink.'"

AI-Mufac;lc;lal b. 'Assan stated that Wahb b. Jarlr related to him, quoting his

father, who said, "I heard 'Vthman b. al-Qasim say, 'When Umm Ayrnan went

on the Hijra, she arrived in the evening at ｡ ｬ Ｍ ｍ ｵ ｮ ｾ ｡ ｲ ｩ ｦ Ｌ before al-Raw!).a'. She

187. That to Abyssinia and that to Medina.
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was fasting, and she was overcome by intense thirst. A bucket of water, attached

to a white well-rope, came down from heaven for her, and she said, "I drank, and

never again did I experience thirst. I was open to thirst through fasting on the

Hijra journeys, but I was never actually thirsty thereafter!"'"

The J;aft;, Abu Ya'la stated that Mui)ammad b. AbU Bakr al-Muqaddaml

related to him, quoting Salim b. Qutayba, from aI-I;Iusayn b. I;Iurayth, from Ya'la

b. cAla', from aI-Walld b. cAbd aI-Rai)man, from Umm Ayman, who said, "The

Messenger of God (SAAS) had a pottery bowl into which he would urinate.

When mornillg came, he would call out, 'Umm Ayman, pour out the contents of

the pot.' One night I got up feeling thirsty and drank what it contained. And

when the Messenger of God (SAAS) called out, 'Umm Ayman, pour out the

contents of the pot', I replied, 'Messenger of God, I got up feeling thirsty and

drank what was in it!' He commented, 'You'll never suffer from your stomach!'"

Ibn al-Athlr stated in his work al-Ghaba, "I;Iajjaj b. Mui)ammad narrated

from Ibn Jurayj, from I;Iaklma, daughter of Umayma, who quoted her mother

Umayma, daughter of Raqjqa, as having said, 'The Prophet (SAAS) had a

wooden bowl into which he would urinate and then place beneath his bed. A

woman named Baraka came one day and drank it. He asked where it was, being

unable to find it, and he was told, "Baraka drank it!" He stated, "She is kept out

of hell-frre by a screen!"'"

The J;aft;, Abu al-I;Iasan b. aI-Athir stated, "It is said that the woman who drank

the urine of the Prophet (SAAS) was none other than Baraka al-I;Iabashiyya,

who came with Umm I;Iabjba from Abyssinia."

He differentiated between the two women. But God knows best.

I note that Burayra belonged to the family ofAbu Ai)mad b. Ja!).sh. They had

entered into a contract ofmanumission with her. Cj\.'isha purchased her from them

and manumitted her. The right of walal88 then passed to her, as is shown by the

J;adith to that effect in both ｾ ｡ ｊ ［ ｩ ｊ ［ collections. Ibn cAsakir does not mention her.

Kha4ra was also one of them. Ibn Manda mentioned her, saying that Mu'awiya

narrated, from Hisham, from SufYan, from Jacfar b. Mui)ammad, who quoted his

father as having said, "The Prophet (SAAS) had a servant called 'Kha4ra'."

Mui)ammad b. Sa'd quoted al-Waqidl as having said that Fa'id, the freed-man

of 'Ubayd Allah related to him, from CUbayd Allah b. CAli b. Abu Rafi',from his

grandmother Salma, who said, "The servants of the Messenger of God (SAAS)

were myself, Kha4ra, Ra4wa and Maymuna, daughter of Sa'd. The Messenger

of God (SAAS) manumitted them all."

Also included among them was Khulaysa, the freed-woman ｯｦｉ［ｉ｡ｦｾ｡Ｌ daughter

ofCUmar.

Ibn al-Athjr stated in his work al-Ghaba, "CUlayka, daughter of aI-Kumayt

narrated her J;adith from her grandmother, from Khulaysa, the freed-woman of

ｉ ［ ｉ ｡ ｦ ｾ ｡ Ｌ who told the story of ｉ ［ ｉ ｡ ｦ ｾ ｡ and 'j\'isha with Sawda, daughter of Zam'a

188. This refers to the right of the manumitted slave to inherit from the freed-man in the absence

of heirs.



IMAM ABO AL-FIDA' ISMA elL IBN KATHIR 463

and their joking with her that al-DajjaF'" had come forth. And so she hid in a

house where they would light a fire and laugh together. The Messenger of God

(SAAS) arrived and asked, 'What are you two up to?' they told him about what

had happened with Sawda, and he went over to her and she asked, 'Messenger

of God, has al-Dajjal really come forth?' He replied, 'No; though it is as though

he had.' And so she emerged, brushing spiders' eggs from herself."

Ibn al-Athir mentioned Khulaysa, the freed-woman of Salman al-Farisi,

saying, "Reference is made to her regarding the acceptance ofIslam by Salman

al-Farisi, how his mistress manumitted him and the Messenger of God (SAAS)

compensated her by planting 300 palm seedlings. She mentioned this as a matter

of distinction."

They also include Khawla, the servant of the Prophet (SAAS); Ibn al-Athir

mentions her.

The !taft:;, Abu Nu'aym narrates her !taduh on a line of transmission through

ｉ Ｚ ｬ ｡ ｦ ｾ b. Sa'id al-Qurashi, from his mother, from her mother Khawla, who was

the servant of the Messenger of God (SAAS). He presented her !tadith on the

subject of the interruption in the revelation due to a puppy dog having died

beneath the bed of the Prophet (SAAS), without anyone having been aware of

this. When they took it away, the revelation returned, and the words ofAlmighty

God were revealed, "By the early morning and the night when it becomes dark!"

(suyat al-l)u!ta; XCIII, v.l, 2).

This is strange; it is well known that the reason for the revelation of this is

quite different. But God knows best.

They include Razina. Ibn 'Asilkir stated, "In fact she belonged to Safiyya,

daughter ofI:luyayy, and also served the Prophet (SAAS)."

I note that it has been stated above regarding her daughter Amat Allah that the

Prophet (SAAS) gave her mother Razina to Safiyya, daughter of I:luyayy, as her

dowry. In this case, she must originally have belonged to him.

The !taft:;, Abu Yaqa stated that Abu Sa'idal-Jushami related to him, quoting

'Ulayka, daughter of al-Kumayr, quoting her mother Amina, who quoted Amat

Allah, daughter of Razina, the freed-woman of the Messenger of God (SAAS),

as having stated that the latter took Safiyya captive at the batdes in which God

gave victory against Banu Qurana and Banu aI-Nadir. He led her in as a captive.

When she saw the women, she called out, "I testify that there is not god but God,

and that you are the Messenger of God!" He then released her, having been

holding her by the arm, and manumitted her. Later he proposed marriage to her,

married her and gave her Razina as her dowry.

This is the sequence of events as given in this text which is better than that

previously presented from the account of Ibn Abu ｣ ａ ｾ ｩ ｭ Ｎ

189. AI-Dajjal, "the imposter", or al-...ｭ｡ｳｩｾ al-dajjal "the anti-Christ", the Arabic word thought

to be derived from Aramaic and Syriac, refers to a figure variously mentioned in the {zadith literature,

though not in the Qur>an. See the entry under al-Dadjdjal in the Encyclopaedia ofIslam.
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However, the truth is that the Prophet (SAAS), selected Safiyya from the booty

taken at Khaybar and that he made her manumission her dowry. The reference

in this /:tadtth to this having happened at the battles against Banu Quray,?,a and

Banu al-Nagif is nonsensical; there was a period of two years between these two

engagements. But God knows best. .

The /:taft:;; Abu Bakr al-Bayhaqi stated in his work Dala'il that Ibn 'Abdan

informed him, quoting Al)mad b. 'Vbayd al-Saffar, quoting 'AlI b. al-Basan

al-Sukari, quoting 'Vbayd Allah b. 'Vmar al-Qtwariri, quoting'Vlayka, daughter

of al-Kumayt ai-'Atkiyya, who quoted her mother Amina as having said, "I

asked Amat Allah, daughter of Razina, the freed-woman of the Messenger

of God (SAAS), 'Amat Allah, did you ever hear your mother relate that she

heard the Messenger of God (SAAS) mention the fast of 'Ashura'?>l90 She

replied, 'Yes; he venerated it highly. He would call that day for his suckling

infants and those of his daughter Fatima. He would spit into their mouths and

.tell their mothers, 'Do not suckle them until night.'"

There is testimony to this in the ,a/:ti/:t collections.

They also included Ragwa.

Ibn al-Athir stated that Sa'id b. Bashir narrated, from Qatada, who would quote

Ragwa, daughter of Ka'b, as having said that she asked the Messenger of God

(SAAS) about menstruation causing staining. He replied, "There's no harm

in that."

Abu Musa al-Madini narrated this.

(Regarding) Rayl)ana, of Banu Qurana, though some say of Banu al-Nagr,

daughter of Sham'un, reference is made to her above, following the section

dealing with the wives, may God be pleased with them, of the Messenger ofGod

(SAAS).

They also include Zarina, referred to above under the correct spelling "Razina".

Sa'iba, freed-woman ofthe Messenger ofGod (SAAS), is included among them.

She narrated from the Messenger of God (SAAS) a /:tadith relating to things

found. Tariq b. 'Abd al-Ral>man quoted her. It was AbU Musa al-Madini who

narrated it; Ibn al-Athir gives it thus in his work al-Ghaba.

Sadisa ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ ｹ ｹ ｡ is one of them. She is said to have been a freed-woman of

ｉ Ｚ ｉ ｡ ｦ ｾ ｡ Ｌ daughter of'Vmar.

She quoted the Prophet (SAAS) as having said, "Satan has bowed down

before 'Vmar every time he met him since 'Vmar accepted Islam."

Ibn al-Athir stated that 'Abd al-Ral)man b. al-Fagl b. al-Muwaffaq quoted

from his father, from Isra'il, from al-Awza'i, from Salim, from Sadisa, and Isl)aq

b. Yasar narrated it from ai-Fag!. He gave it from Sadisa, from ｉＺｉ｡ｦｾ｡Ｌ from the

Prophet (SAAS).

Abu Nu'aym uarrated this, as did Ibn Manda.

190. A "voluntary" fast observed on the 10th of Mui).arram, from sunset to sunset. In shi'a

practice, the day is associated with the. death of aI-Busayn b. 'Ali, and the occasion of pilgrimage

to sacred shrines.
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They also include Sallama, the wet-nurse for Ibrahim, the son ofthe Messenger

of God (SAAS).

She narrated from him a statement he made on the virtues of pregnancy,

divorce, the foster-relationship and remaining awake. The &adith has objectionable

aspects both to its line of transmission and to its content.

Abu Nu'aym and Ibn Manda narrated it, from a &adith of Hisham b. 'Anmar

b. ｎｵｾ｡ｹｲＬ the orator of Damascus, from his father 'Amr b. Sa'id al-Khawliinl,

from Anas, who quoted Salama. Ibn al-Athir gave it.

Salma was also one of them. She was the mother of Rafi', and the wife of

Abu Rafi', as al-Waqidi narrated, quoting her as having said, "I used to serve the

Messenger of God (SAAS), as did Khagra, Radwa and Maymuna, daughter of

Sa'd. The Messenger of God (SAAS) manumitted us all."

Imam A1)mad stated that Abu 'Amir and Abu Sa'id, the freed-man of Banu

Hashim, related to him, quoting 'Abd al-Ra1)man b. Abu al-Mawali, from Fa'id,

the freed-man of Ibn Abu Rafi', from his grandmother Salma, the servant of the

Prophet (SAAS), who said, "Whenever I heard anyone complain to the Messenger

of God (SAAS) about a headache, he inevitably responded, 'Have your blood

cupped.' When the complaint related to the person's legs, he would say, 'Dye
them with banna.' "191

Abu Da'ud narrated it thus from a &adith ofIbn AbU al-Mawali. Al-Tirmidhi

and Ibn Maja gave it from a &adith of Zayd b. al-l;Iubab, both of them quoting

from Fa'id, from his freed-man 'Ubayd Allah b. 'Ali b. Abu Rafi', from his

grandmother Salma.

Al-Tirmidhi stated, "(This &adith) is gharib, but we do recognize it from a

&adith of Fa'id."

She narrated a number ofa&adith quoting the Messenger ofGod (SAAS), too

many to give and examine here.

ｍｵｾＧ｡｢ al-Zubayri stated, "Salma was present at the battle ofl;Iunayn."

I note that it is said that she would cook &arira, a milk and flour soup, for the

Prophet (SAAS), that he greatly enjoyed.

She lived on until after his death and was present at the death ofFatima, may

God be pleased with her. She had first belonged to Safiyya, daughter of 'Abd

al-Muttalib, the aunt of the Prophet (SAAS), to whom she went thereafter. It

was she who acted as midwife at the births of Fatima's children and at the birth

of Ibrahim, the son of the Messenger of God (SAAS). She was present at and

participated with 'Ali b. Abu Talib in the pre-burial washing of the latter's wife,

Fatima, along with Asma', daughter of 'Umays, the wife of Abu Bakr.

Imam A1)mad stated that AbU al-Nagr related to him, quoting Ibrahim b.

Sa'd, from Mu1)ammad b. Is1)aq, from 'Ubayd Allah b. 'Ali b. Abu Rafi', from

Salma, who said, "Fatima suffered greatly in the illness from which she died, and

I would nurse her."

191. "Henna" the orange-red dye produced from the foliage of the plant of that name, still

widely used as a cosmetic.
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One morning Salma went to her as usual during her illness. She said, "'Ali

went out on some business of his and Farima said to me, 'ya ammah! 'Maid'!

Pour me some water to wash.'

"I poured her some and she washed herself more thoroughly than I had ever

seen her do before. She then said, 'yii ammah, hand me my new clothes.' And she

put them on. She then said, 'ya ammah, put my bed in the centre of the house.'

I did so. She lay down on it, facing towards the ka'ba, placed her hand beneath

her cheek and said, 'ya ammah, I am dying now. I have cleansed myself and so no

one should uncover me.' And she died right there. When 'Ali came, I told him."

This (hadtth) is very gharib, strange.

Shirin was also one of them. She was also called SUin. She was the sister of

Mariya the Copt and was therefore the aunt of Ibrahim, may peace be upon him.

We have explained above how the muqawkis, the Governor ofAlexandria, whose

name wasJurayj b. Mina had presented her along with a slave named Mabar and

a mule named al-Duldui. The Messenger of God (SAAS) gave her to I:Iassan b.

Thabit and she bore him his son 'Abd al-Rai)man.

They also included 'Unqada al-I:Iabashiyya, mother of Malii). She was a

servant girl belonging to 'A'isha. Her early name was qnba, "a grape", and the

Messenger of God (SAAS) renamed her 'Unqada, "bunch of grapes".

Aba Nu'aym narrated this. Her name is also given as "Ghafira".

Also there was Farwa, the wet-nurse of the Prophet (SAAS). She stated that

the Messenger of God (SAAS) said to her, 'When you go to bed, recite, 'Say: "0

you unbelievers'" (siirat al-Kiifiriin; CIX, v. I). It will keep you free from unbelief."

Aba Ai)rnad made reference to her. This is stated by Ibn al-Athir in his work

al-Ghaba.

Fiqqa al-Nabiyya is mentioned by Ibn al-Athir in al-Ghiiba as having been

a freed-woman of Farima, the daughter of the Messenger of God (SAAS). He

then gave, through an indistinct line of transmission, from Ma1)bab b. I:Iurnayd

al-Balin, from al-Qisim b. Bahram, from Layth, from Mujahid, material from

Ibn 'Abbas, regarding the statement of the Almighty, "And they donate for love

of Him food to the poor, to orphans and to captives"(surat al-Insan or al-Dahr;

LXXVII, v.S). He went on to relate, in essence, that al-I:Iasan and al-I:Iusayn

fell ill and were visited by the Messenger of God (SAAS), and by the general

public. They asked 'Ali, "To what would it be, if you were to swear a resolution?"

'Ali said, "If they recover from what ails them both, I will offer God three days

offasting." Fa!ima said the same, and so did Fiqqa.

God did cure them both, and they fasted. Then 'Ali went and borrowed from

Sham'an al-Khaybari three sa' weight of barley. That night they prepared one

,a' of it to eat. As they were about to eat it for their evening meal, there was a

beggar standing at their door who asked, "Feed the poor! May God feed you at

the tables of paradise!" 'Ali gave orders and they fed him, themselves not eating.

The third night they prepared the second ,a' of barley and when they had it
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ready before them stood a beggar, who said, "Feed the orphan!" And so they fed

him, themselves not eating. The third night he asked, "Feed the captive!" And

so they fed him, themselves not eating.

And so God sent down regarding them, "Surely there came for man a period

of time" to "We desire from you neither reward nor thanks" (surat al-Insan;

V, v.I-9).

This fzadith is objectionable. Some of the imams consider it fabricated, basing

their views on the weakness of its phraseology. They also note that this surat was

revealed in Mecca, whereas al-I;Iasan and al-I;Iusayn were born in Medina. But

God knows best.

Also there was Layla, 'A'isha's freed-woman. She (is reported to have) said,

"0 Prophet of God, when you return from the wasteland (after defecation) and

I go there after you, I never see anything; all I sense is the odor of musk." He

replied, "The bodies of us prophets grow on the souls of the people of paradise;

whatever filth comes forth from us the earth swallows up."

Abu Nu'aym quoted her as having said this, from a fzadith of Abu 'Abd Allah

ai-Madani - he being an unidentified source.

Manya al-QJIb\iyya, the mother of Ibrahim, was one of them; she has been

considered above among "the mothers of the Believers" .192

Ibn al-Athir made a distinction between her and Mariya Umm al-Rabbab. He

stated that she was also a servant of the Prophet (SAAS).

She is credited by the scholars of ｂ ｡ ｾ ｲ ｡ with a fzadtth narrated by 'Abd Allah

b. I;Iabib, from Umm Sahna, from her mother, who quoted her grandmother

Mariya as having said, "I bent over so that the Prophet (SAAS) could stand on

me to get over a wall when he fled from the polytheists."

He went on, "Manya was a servant of the Prophet (SAAS)". And Abu Bakr

narrated, from Ibn 'Abbas, from al-Muthanna b. Salii)., who quoted his grand­

mother Mariya, who had been a servant of the Messenger of God (SAAS), as

having said, "My hand never touched anything more smooth than the pahn of

the Messenger of God (SAAS)."

Abu 'Umar b. 'Abd al-Barr stated in his work al-Istt'ab, stated, "I do not know

whether she (this Manya) is the same one as mentioned before, or not."

They also include Maymuna, daughter of Sa'd.

Imam Ai).mad stated that 'Ali b. Bai).r related to him, quoting <[sa ｾ he being

Ibn Yusuf - quoting Thawr - he being Ibn Yazid - from Ziyad b. Abu Sawda,

from his brother, that Maymuna, the freed-woman of the Prophet (SAAS),

asked, "Furnish us with information about Jerusalem."

He replied, "(It is) the land of both al-manshar and al-mafzshar, 'the dispersal

and the in-gathering'. Go there and pray therein; a prayer there is as a thousand

prayers (elsewhere)."

She asked, "What do you think of someone not being able to withstand the

strain of being borne there, or of making his way there!" He replied, "Then let

192. The title, of course, given to the acknowledged wives of the Prophet (SAAS).
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him have oil for lamps taken there. For anyone who presents a gift for it is as

one who prays there."

Ibn Maja narrated it thus, from Isma'il b. 'Abd Allah al-Raqqi, from 'isa b.

Yiinus, from Thawr, from Ziyad, from his brother 'Othman b. Abii Sawda, from

Maymiina, the freed-woman of the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｎ

Abii Da'iid narrated it from aI-Fagl b. Miskin b. Bukayr, from Sa'id b. 'Abd

al-'Aziz, from Thawr, from Ziyad, from Maymiina, without any mention of

Ziyad's brother. But God knows best.

A1)mad stated that I:Iusayn and Abii Nu'aym both related to him, quoting

Isra'il, from Zayd b. Jubayr, from Abii Yazid aI-Dabbi, from Maymiina, daughter

of Sa'd, the freed-woman of the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｌ who said, "The Messenger of

God Ｈ ｾ ａ ａ ｓ Ｉ was asked about a child born as the result of fornication. He

replied, 'There will be no good in him; I would prefer a pair ofshoes I might use

hard in God's cause to manumitting a child of fornication!'''

AI-Nasa'i narrated it thus from 'Abbas al-Diiri and Ibn Maja, from a badith

ofAbii Bakr b. Abii Shayba, both ofwhom quoted from Abii Nu'aym al-Fagl b.

Dukayn.

The bafi'!' Abii Ya'ia ｡ ｉ Ｍ ｍ ｡ ｷ ｾ ｩ ｬ ｩ stated that Abii Bakr b. Abii Shayba related

to him, quoting aI-MuI;1aribi, quoting Miisa b. 'lJbayda, from Ayyiib b. Khiilid,

from Maymiina - who was a servant to the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｎ She quoted him as

having said, "A woman who swaggers in finery outside her own household will

be like darkness on Judgement Day - absolutely devoid of light."

AI-Tirmidhl narrated this from a badith ofMiisa b. 'Obayda. He stated, "We

know this only from his badith." He categorized him as a weak source for

abadith. Others also quote him for it, but without full lines of transmission.

Also among them was Maymiina, daughter of Abii 'Onaysa - or the name is

"Abii 'Anbasa". Abii 'Amr b. Manda stated this.

Abii Nu'aym stated that this name was a misspelling, and that the correct

name was Maymiina, daughter of Abii 'Asib.

Similarly, al-Munji' b. ｍｵｾＧ｡｢ Abii 'Abd Allah aI-'Abdi gives a badith from

Rabi'a, daughter of Marthad, who lived among Banii Quray', from Muoabbih,

from Maymiina, daughter of Abii 'ASib, also known as the daughter of Abii

'Anbasa, the freed-woman of the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｎ She stated that a woman

of I:Iuraysh came to the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｌ and called out, "'A'isha, help me out

with some prayer from the Messenger of God Ｈ ｾ ａ ａ ｓ Ｉ Ｌ with which you can

provide me contentment and tranquillity." He replied to her, "Place your right

hand over your heart, rub it and say, 'In the name of God. 0 God, cure me

by your cure, heal me by your healing and by Your grace let me dispense with

all others.",

Rabi'a went on, "I did use this prayer and found it excellent."

Also among them was Umm Oumayra, the wife of Abii Oumayra. Reference

has been made to them both hereabove; may God be pleased with them both.
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Umm 'Ayyash was also among them. The Messenger of God (SAAS) sent

her along with his daughter to serve her after he had arranged hermarriage to

'Othman b. 'Affan.

Abu al-Q\sim aI-Baghawi stated that qkrima related to him, quoting 'Abd

al-Wa!)id b. Safwan, quoting Abu Safwan, from his father, from his grandmother

Umm 'Ayyash ｾ who had been the servant of the Prophet (SAAS), that the

latter sent her along with his daughter to 'Uthman. She said, "I would press out

dates for 'Othman in the morning and he would drink it in the evening. In the

evening I would press grapes that he would drink in the morning. One day

he asked me, 'Do you mix anything into it?' 'Yes,' I replied. 'Don't do that

again,' he told me."

These, then, were his women servants, may God be pleased with them all.

Imam A!)mad stated that Waki' related to him, quoting al-Q\sim b. al-Fagl,

quoting Thumama b. I:fazn, who said, "I asked 'A,'isha about al-nabidh '93 wine.

She replied, "This is the servant of the Messenger of God, ask her." She was

referring to an Abyssinian servant woman. She said, "I would press grapes

into a waterskin in the evening and tie it closed. Next morning he would drink

from it."

Muslim and aI-Nasa'i narrated this from a ftadith ofal-Q\sim b. ai-Fag!.

The authorities on the sayings of the Prophet (SAAS), include this in those

attributed to 'A,'isha. However, it would be more appropriate to refer to it in a

collection devoted to the sayings from an Abyssinian slave-woman who was a

servant of the Prophet (SAAS). She was either one of those to whom we have

made mention above, or else she was a person in addition to them.

Chapter: On those ofthe Companions ofthe Messenger ofGod (SAAS), who acted as his

servants, but who were notfreed-men.

Anas b. Malik b. al-Nagr b. l)amgam b. Zayd b. I:faram b. ]undab b. ＧａＬｾｩｭ b.

Ghanm b. 'Adi b. ai-Najjar ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ aI-Najjari, the father ofI:farnza ai-Madani;

he was originally from ｡ ｬ Ｍ ｂ ｡ ｾ ｲ ｡ Ｎ

He served the Messenger of God (SAAS), throughout the length of his

ten-year residence in Medina. The latter never criticized him for anything. He

never asked him why he had done something, nor why he had not done something.

His mother was Umm Sulaym, daughter of Mil!)an b. KhaIid b. Zayd b.

I:faram. It was she who presented him to the Messenger of God (SAAS), who

received him kindly. She asked him to say a prayer for him, and he responded,

"0 God, increase his wealth, grant him children, give him long life and admit

him to paradise."

193. Unfermented grape-juice; the Companions were interested to know from the Prophet how

long it could be stored and remain permissible for their consumption.
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Anas stated, "I did see two of these and I await the third. I swear by God, I

have much weaIth and my children and grandchildren approach 100 in number."

In one account he is quoted as having said, "My vineyard bears fruit twice

a year. And my progeny totals 106 children."

There are differences of opinion over whether or not he was present at the

battle of Badr. An ａｮｾｩｩｲｩ narrated from his father who quoted Thumama as

having said that Anas was asked whether he had been present at Badr, and that

he replied, "Where else would I have been than at Badr, may you lose your

mother!"

However, it is widely accepted that he did not attend either the battles ofBadr

or U1).ud, due to his youth. He did not participate in the events ofal-I;Iudaybiyya,

Khaybar, the 'umrat al-qa¢iJ', the conquest ofMecca, I;Iunayn, al-Ta'ifand those

subsequent.

Abu Hurayra stated, "I never saw anyone perform prayer more like that of

the Messenger of God (SAAS) than the son of Umm Sallm" - meaning Anas

b. Malik.

Ibn Sirin stated, "He performed the prayer better than anyone else, whether

travelling or at home."

He died at ｂ ｡ ｾ ｲ ｡ Ｌ the last ofthe Companions to survive there, according to 'All

b. aI-Madini. His death was in 90 AH. Others give that date as 91, 92 or 93 AH.

The first date given is the one most widely and fully accepted.

Regarding his age at his death, Imam A1).mad stated in his compendinm of

altadith attributed to him, "Mu'tamir b. Sulayman related to us, from I;Iamid,

that Anas lived to 100 minus I year."

The least figure given is 96 years. The highest are 107, 106 and 103 years. God

knows best.

They also included aI-Asia' b. Sharik b. 'Awf al-A'raji.

Mu1).ammad b. Sa'd stated, "His name was Maymun b. Sinbadh. AI-Rabi' b.

Badr al-A'raji stated, from his father, from his grandfather, who quoted ai-Asia'

as having said, 'I used to be a servant of the Prophet and journey with him. One

night he told me, "Asia', get up and prepare to travel." I replied, "Messenger of

God, I have experienced a major ritual impurity.""4 He was quiet a while, and

Gabriel brought him the ayat ｡ ｬ Ｍ ｾ ｡ ＼ ［ ［ ､ ｬ Ｙ Ｕ (surat al-Nisa'; IV, v.43), and he said,

"Asia', get up and cleanse yourselfwith sand." I wiped myself and prayed. When

I reached water, he told me, "Asia', off you go and wash yourself." He showed

me how to clean using sand or earth. The Messenger of God (SAAS) plunged

his hands into the earth and then shook them and used them to wipe both arms,

194. That is, having engaged in sexual intercourse, or having experienced, as in this case, a

nocturnal ejaculation, one is under an obligation to perform a total ablution.

195. The verse allows the use of clean earth or sand for self-purification in the absence of water

for those for whom a total ablution was necessary. The verse is so named because it includes the

wordsfttayammamu ｾ ｡ Ｈ ｩ ､ ｡ ｮ tayyiban, "make your way to high ground", to dust, sand or earth.
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the right hand wiping the left, the left the right, on both their upper and

lower sides;'

"AI-Rabi' went on, 'My father showed me, as had his father him, as aI-AsIa'

had him, as the Messenger of God ($AAS) had shown him.'

"AI-Rabi' also stated, 'I related this ftadith to 'Awfb. Abu]amila, who said,

"I swear by God, thar is what I saw al-I;!asan do!" '"

Ibn Manda and al-BaghaWl narrated this in their book Mu'jam al-.')aftaba,

from a ftadith of this al-Rabi' b. Badr. AI-BaghaWl stated, "I do not know of

anyone else who narrated it."

Ibn 'Asakir stated that al-Haytham b. Ruzayq aI-Maliki al-Mudliji narrated

this ftadith, from his father, from ai-Asia' b. SharIk.

Asma' b. I;!aritha b. Sa'd b. 'Abd Allah b. 'Abbad b. Sa'd b. 'Amr b. 'Amir b.

Tha'laba b. Malik b. ａ ｱ ｾ ｡ al-AslamI was also one ofthem. He was from al-$uffa,

according to Mul:tammad b. Sa'd.

He was the brother ofHind b. I;!aritha; they both served the Prophet ($AAS).

Imam Al:tmad stated that 'Affan related to him, quoting Wahib, quoting 'Abd

al-Ral:tman b. I;!armala, from Yal:tya b. Hind b. I;!aritha. Hiod was a Companion

who had been present at al-I;!udaybiyya. It was Hind's brother Asma' b. I;!aritha

whom the Messenger of God ($AAS) had sent to his people with orders to fast

the day of al-'ashura.

Imam Al:tmad went on to state that Yal:tya b. Hind related to him, from Asma'

b. I;!aritha, that the Messenger of God ($AAS) had sent him (Hind) to him and

said, "Tell your people to fast today." Asma' asked, "But what if I found they

have already eaten?" "Then they should fast the rest of the day," he replied.

Al:tmad b. Khalid aI-Dhahabi narrated it from Mul:tammad b. Isl:taq, quoting

'Abd Allah b. Abu Bakr, from I;!abib b. Hind b. Asma' al-Aslami, from his father

Hind, who said, "The Messenger of God ($AAS) sent me to Aslam's people. I

told them, 'Tell your people to fast today; those you find to have eaten already

should fast for the remainder of the day.'''

Mul:tammad b. Sa'd stated that al-Waqidi quoted Mul:tammad b. Nu'aym b.

'Abd Allah aI-Mujammir, who quoted his father as having said, "I heard Abu

Hurayra say, 'I used to think of Hind and Asma', the sons ofI;!aritha, as merely

two mamluks'" owned by the Messenger of God ($AAS)."

Al-Waqidi stated, "These two men, along with Anas b. Malik were servants

of his and never left his door."

Mul:tammad b. Sa'd stated that Asma' b. I;!aritha died in 66 AH in ｡ｉＭｂ｡ｾｲ｡Ｌ at

the age of 80.

Bukayr b. al-Shaddakh was among them.

196. The word mamluk, literally "person owned", "slave", is a tenn not elsewhere used in

this work to apply to any of the servants or freed-persons to whom reference is made. The tenn

was, ofcourse, used to refer to the dynasty that later ruled Egypt for several centuries and to those

functionaries, often of high rank, who were acquired for high service in the military and the

bureaucracy under the Ottomans.
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Ibn Manda stated, qnoting from a line of transmission through Abu Bakr

al-Hudhali, from 'Abd ai-Malik b. Yaqa al-Laythi, who said that Bukayr b.

Shaddakh a1-Laythi was a servant of the Prophet (SAAS). When he attained

puberty, the Messenger of God (SAAS) was aware of that. Bukayr said, "I have

been going in to your household. But I have now attained puberty, Messenger of

God." The latter replied, "0 God, (put) trust in his word and grant him success!"

(Ibn Manda went on) "During the rule of 'Umar, a Jew was killed. 'Vmar

stood to make an address and said, 'I adjure you by God, does any man of you

have knowledge ofthat?' Bukayr arose and said, 'I killed him, Commander of the

Believers!' 'Vmar asked, 'And what solution do you have, now that you have

spilled his blood?'

"He replied, 'Commander of the Believers, a certain warrior left me in charge

of his family and I discovered that Jew with his wife. He was reciting:

'Ash<ath was diverted away from me by Islam; I was

left alone with his bride on the consummation night.

I sleep upon her breast bones, while he spends the

night on dusty harnesses.

Her inner thighs are as though up and ready for all and
sundry!'''

"'Vmar believed what he said and judged the blood of the Jew to have been shed

without need for him to be avenged, in light of the prayer of the Messenger of

God (SAAS) for (the truthfulness of) Bukayr, as given above."

They also include Bilal b. Rabiil;1 al-I::Jabashi.

Born in Mecca, he had been the freed-man of Umayya b. Khalaf. Abu Bakr

purchased him from him for a substantial sum because Umayya was severely

persecuting Bilal to persuade him to give up Islam. BiliiI, however, may God be

pleased with him, insisted on remaining a Muslim. When Abu Bakr purchased

BiliiI, he set him free as an act of homage to God.

He went out on the Hijra with the others and participated in the battles of

Badr, Ul;md and later engagements.

He was known as BilaI, son of I::Jamama, who was his mother.

He was one of the most eloquent ofmen; he did not, as some believe, mispro­

nounce the letter sin as shin, despite the fact that some relate a groundless f:tadith

from the Messenger of God (SAAS), to that effect.

He was one of the four persons who made the call to prayer, as will be

explained. Moreover, he was the fIrst to ever make the call, as we have narrated

above. He was in charge of the expenses for the children and the sum of the

wealth (for distribution) was in his possession.

Following the death of the Messenger of God (SAAS), he was one of those

who went on the military expeditions against Syria. It is also said, however, that he

stayed behind and acted as the mu'azzin for Abu Bakr throughout.his caliphate.

The fIrst of these two possibilities is the better and is more widely accepted.
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AI-Waqidi stated that he died in Damascus in 20 AH, at some 60 years of age.

AI-Fallas stated that his grave is in Damascus. Others say it is at Dariya. 197

Alternatively, he is said to have died in Aleppo; the truth, however, is that it was

his brother Khalid who died in Aleppo.

Mak!.lul stated, "Someone who had seen BilaI described him to me as of

very dark skin, lean and hump-backed, and with thick hair, the grey ofwhich he

did not dye. May God be pleased with him."

l;Iabba and Sawa', sons of Khalid, were also among them; may God be pleased

with them both.

Imam AQmad stated that Abu Mu'awiya related to him, quoting Waki', quoting

al-A'mash, from Sallam b. Shura!.lbil, who quoted l:Iabba and Sawa' as having

said, "We once went in to the Prophet (SAAS), while he was mending something,

and we helped him. He then told us, 'Never despair of provision (from God), so

long as your heads have movement. Man is born ofhis mother skinless, with no

outer covering, and then God, the Almighty and Glorious, provides it for him.'"

Dhu Mikhmar was also one of them; he is also named as Dhu Mikhbar. He

was the son of the brother of the Negus, the king ofAbyssinia; others say he was

his sister's son. The first possibility is correct. The king sent him to serve the

Messenger of God (SAAS), as a substitute for himself.

Imam AQmad stated that Abu al-Naqr related to him, quoting Jarir, from

Yazid b. Sulay!.l, who quoted DhU Mikhmar, a man from Abyssinia who served

the Prophet (SAAS), as having said, "We were with him on a journey. He made

a rapid departure; this he would do because of the paucity of the provisions.

Someone told him, 'Messenger of God, the rest have been left behind.' He told

us all to stop until they caught up. He then asked them, (or someone asked him)

'Would you like to have a stop for sleep?' He dismounted, and they did the same.

People asked, 'Who will stand guard for us tonight?' 'I will, my God make me

your ransom!' I replied. He handed me the bridle of his camel, saying, 'Take it

then, and don't be negligent.'

"So I took the bridle of the camel of the Messenger of God (SAAS), and that

ofmy own camel and led them a little way away. There I released them to graze.

I was observing them when sleep overcame me. The next thing I knew was the

sun's heat on my face. I woke up and looked to right and left and there were

the two camels, not far away from me. I took the bridle of the camel of the

Messenger of God (SAAS), and that ofmy own and led them over to the closest

ofour people. I woke him up, and asked, 'Have you performed the prayer?' 'No,'

he replied.

"The rest then woke one another and eventually the Messenger of God

(SAAS) awoke. He asked, 'Bilal, is there water in the maytfa'a, "the ablution

water-vessel"?' He was referring to the iditwa, 'the water skin'. Hilal replied,

'Yes, may God make me your ransom!' He took the ablution water to him, but it

197. A large village near Damascus.
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did not cleanse him fully of the dirt. He then gave order to Bilal, who made

the call to prayer. The Messenger of God (SAAS) arose and performed a prayer

of two raka'at before the al-,ubl; prayer, but did not hurry. He then again gave

orders to BilaI and again performed the prayer, but without hurrying. Someone

asked him, 'Messenger of God, have we been neglectful?' He replied, 'No; God

took away our souls, then restored them to us, and we have prayed.'"

They also included Rabi'a b. Ka'b al-Aslami Abu Firas.

Al-Awza'i stated that Ya\:1ya b. Abu Kathir related to him, from Rabi'a b.

Ka'b, who said, "I would spend the night with the Messenger of God (SAAS),

and bring him his water for ablution and whatever he needed. He would get

up at one time of the night and say, 'Glory be to God, and may He be praised!'

Later he would arise again, at another time of the night, and say, 'Glory be to

God, Lord of the two worlds!' He asked me, 'Do you have a request?' I replied,

'To accompany you in paradise, Messenger of God.' He replied, 'Help yourself;

by often prostrating in prayer.'"

Imam A!)mad stated that Ya'qub b. Ibrahim related to him, quoting his father,

quoting Mu!)ammad b. Is!)aq, quoting Mu!)ammad b. 'AIm b. 'Alii', from Nu'aym

b. Mu!)arnmad, from Rabi'a b. Ka'b, who said, "I used to spend my entire day

serviug the Messenger ofGod (SAAS), until he would perform the second 'isha'
prayer. Then I would sit at his door when he went into his home. I would say,

'Perhaps something might happen to the Messenger of God (SAAS).' I would

hear him constantly repeating, 'Glory be to God; may He be praised!' until I

became tired and returned home, or until my eyes overcame me and I fell asleep.

"One day, because of his having observed my fulfilment of my duty and

service to him, he said, 'Rabi'a b. Ka'b, ask me and I will grant it to you.' I

replied, 'I will consider my situation, Messenger of God, then I will teIl you.'

"I gave the matter much thought, realizing that this life is ttansitory and subject

to interruption, and that there was sufficient bounty in what I had and might

come to me. So I told him, 'What I shall ask the Messenger of God will have to

do with my life in the hereafter: he does have that (special) status with God.'

"So I went to him and he asked, 'Have you done it, Rabi'a?' I replied, 'Yes,

Messenger of God. I'd like to ask you to intercede for me to your Lord and.

to free me from hell-fire.' He asked, 'Who told you to ask for this, Rabi'a?' I

replied, 'No, I swear by Him who sent you with the ttuth, nO one ordered me.

But when you said, "Ask me and I'll give you," since yon have a (special) status

with God, I did look into my situation, realized that this world is subject to

interruption and is ttansitory, and that I do have bounty that will come to me,

I said, "I'll make a request about my after life.'"

"The Messenger of God (SAAS), was silent for a long time, and he then told

me, 'I will do something; help yourself, by often prostrating in prayer.'"

The I;aji; Abu Yaqa stated that Abu Khaythama related to him, quoting

Yazid b. Harun, quoting Mubarak b. Faqala, quoting Abu 'Imran al-Jawni, from
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Rabj'a al-Aslamj, who had been a servant ofthe Prophet (SAAS), who said, "One

day the Prophet (SAAS) asked me, 'Rabj'a, aren't you going to get married?' 1

replied, 'Messenger of God, 1 don't want anything to divert me from serving

you. And 1 don't have anything to give to a woman.' .

"After that 1 told myself that the Messenger of God (SAAS) knew more abont

me than 1 did myself, and that he was suggesting 1 get married. 1 decided that if

he repeated the suggestion 1 would agree. And he did ask me, 'Rabj'a, aren't you

going to get married?' 1 replied, 'Messenger of God, who would marry me; 1

don't have anything to give the woman?' He replied, 'Go to Banu so-and-so and

tell them the Messenger of God orders you to marry me to your girl so-and-so.'

"I went to them and said, 'The Messenger of God has sent me to you for

you to arrange my marriage with so-and-so.' They asked, 'To so-and-so?' 'Yes,'

1 replied. They responded, 'Welcome to the Messenger of God and welcome to

his messenger!' And they did arrange the marriage.

"I returned to the Messenger of God (SAAS), and said, 'Messenger of God,

1 come to you from the very best of peoples. They gave me their trust and

arranged my marriage. But where do 1 get the dowry to give?' The Messenger of

God (SAAS) said to Burayda al-Aslamj, 'Collect for Rabj'a a dowry worth the

weight of one nama;'" of gold.'

"They collected and gave this to me, 1 took it to Banu so-and-so and they

accepted it. 1 then returned to the Messenger of God (SAAS), and asked him

where 1would get the food for a wedding feast. He told Burayda, 'Get for Rabj'a

the price of a ram.' They brought it and he then told me, 'Off you go to CjPisha

and ask her to give you what barley she has.' 1 went to her and she gave it to me.

So 1 took to Banu so-and-so the ram and the barley and they told me, 'We'll look

after the barley for you, but ask your friends to slaughter the ram.' And so they

cooked the barley and, 1 swear to God, we thus had bread and meat.

"After that the Messenger of God (SAAS) assigned to Abu Bakr some

land he had and Abu Bakr and 1 fell into a dispute over a laden date-palm. 1

maintained that it was on my land, he that it was on his. We quarrelled and Abu

Bakr used a word to me that offended me. He regretted it and came to me, asking,

'You say to me as 1 did to you.' 1 replied, 'No, by God, I'll not speak to you

as you did to me!' 'Well then,' he said, 'I'm going to the Messenger of God.'

"He did go, and 1 followed him. My people came along as well, saying, 'He's

the one who used the word to you, yet he's going off to complain to the

Messenger ofGod (SAAS)!' 1 turned to them and asked, 'Do you know who this

man is? This is al-Siddiq, "the trusting", the dhii shayba"" of the Muslims! Go

back so that he does not turn and see you and think that you are coming to help

me against him. Otherwise he might get angry and go and tell the Messenger of

God, and then Rabj'a will be finished!'

198. A date stone; a measure of weight equal to five dirhams in value.

199. This epithet, dhu shaybat al-muslimin, in English approximating "the Muslims' revered

elder statesman" is commonly applied to Abu Bakr.
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"When he reached the Messenger of God ($AAS), he said, 'I nsed against

Rabl'a a word he found offensive. I told him to say it back to me, but he refused.'

"The Messenger of God ($AAS) asked me, 'Rabl'a, what's the problem

between you and "the trusting"?' I replied, 'Messenger of God, I swear I'll not

speak to him as he did to me.' He told me, 'Don't speak to him as he did to you.

Say instead, "May God forgive yon, Abu Bakr.'''''

Sa'd, the freed-man ofAbu Bakr, may God be pleased with him, was also one of

them. He is also known as the mawla, the "freed-man" of the Prophet ($AAS).

Abu Da'ud al-Tayalisl stated that Abu 'Amir related to him, from al-I;Iasan,

from Sa'd, the freed-man of Abu Bakr, who said that the Messenger of God

($AAS) told Abu Bakr to set Sa'd free - Sa'd being then a mamluk, a "slave",

owned by Abu Bakr. The Messenger ofGod ($AAS) had been highly impressed

by Sa'd's qualities as a servant. Abu Bakr replied, "He is the only servant we

have here." The Messenger of God ($AAS) told him, "Free Sa'd; (other) men

will come to you. (Other) men will come to you."

A\:lmad related it thus from Abu Da'ud al-Tayalisl.

Abu Da'ud al-Tayalisl also stated that Abu 'Amir related to him from al-I;Iasan,

from Sa'd, who said, "I placed some dates before the Messenger ofGod ($AAS),

and people began eating them two at a time. The Messenger of God ($AAS)

then forbad them from doing this."

Ibn Maja narrated this from Bandar, from Abu Da'ud.

They also include 'Abd Allah b. Rawa1)a. On the day of the 'umrat al-qa¢a' he

entered Mecca leading the camel of the Messenger ofGod ($AAS), reciting:

"Unbelievers, clear out of his path; today we will
fight you about its interpretation

As we fought you over its revelation . .."

We have narrated this at length above. 21JO

'Abd Allah b. Rawa1)a was killed some months thereafter at the battle of

Mu'ta, as also narrated above.

'Abd Allah b. Mas'ud b. Ghafil b. I;Iablb b. Shamakh, Abu 'Abd al-Ra\:lman

al-Hudhal! was also one of them.

He was one of the imams of the Companions. He participated in both of the

Hijras and took part in Badr and engagements thereafter. He was in charge of

the footwear of the Prophet ($AAS), and of cleaning it. He would also load his

baggage camel if he wished to ride.

He had a major role in interpreting God's words; he had great knowledge,

virtue and wisdom. There is a I;adtth to the effect that the Messenger of God

($AAS) told his Companions, after they had expressed surprise at the thinness

of his legs, "By Him who holds my soul in His hands, they weigh more heavily

in the scales than does Ul;md!"

200. Volume III, page 309 et seq.
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-'Umar b. al-Khanab stated about Ibn Mas'ud, "He was a storehouse filled

with learning." They say he was frail in form, fine in character. It is said that

when he walked, he would be face to face with those seated (in stature, that is).

He was like the Prophet (SAAS) in his manner, conduct and behaviour.

This means that he was like the Messenger of God (SAAS) in his movements

and when at rest, as well as in his speech. He imitated his performance of the

prayer to the best of his ability.

He died during the rule of 'Uthman, in 32 or 33 AH in Medina, at the age of

63. It is also said that he died in KUfa; the first is correct.

'Uqba b. 'Amir al-Juhani, may God be pleased with him, was also one of

them.

Imam A\:unad stated that al-Walid b. Muslim related to him, quoting Ibn

Jabir, from al-Qiisim Abu 'Abd al-Ra\:unan, from 'Uqba b. 'Amir, who said,

"I was leading the Messenger of God (SAAS) along a mountain trail when he

asked me, ''Uqba, won't you ride?' I was not to be disobedient. The Messenger

of God (SAAS) dismounted and I rode for a while. Then he rode again and

said, ''Uqba, would you like me to teach you how to repeat the two finest saras

people ever recited?' I replied, 'Yes indeed, Messenger of God.' And so he

recited to me, 'Say: "I seek refuge with the Lord of the dawn'" (sarat al-Falaq;

CXIII,v.I), and 'Say: "I seek refuge with the Lord of mankind'" (sarat al-Nas;

CXIV, v.l).

"The prayer was held and the Messenger of God (SAAS) came forward and

recited both saras. He then passed by me and said, 'Recite them both whenever

you go to sleep and whenever you get up.'''

AI-Nasa'i narrated it thus from a baditk ofal-Walid b. Muslim and 'Abd Allah

b. al-Mubarak, from Ibn Jabir. Abu Da'ud and ｡ ｬ ｾ ｎ ｡ ｳ ｡ Ｇ ｩ narrated it also from

a baditk of Ibn Wahb, from MU'awiya b. SaliI:>, from aVAla' b. al-J::Iarith, from

al-Qilsim Abu 'Abd al-RaI:>man, from 'Uqba.

Q;!ys b. Sa'd b. CUbada ｡ｬＭａｮｾ｡ｲｩ al-Khazraji was also among them.

AI-Bukhari quoted Anas as having said that Q;!ys b. Sa'd b. CUbada had the

same role with the Prophet (SAAS), as does the Fabib aI-skura!, "the police chief",

to the amir, "the ruler".

This Q;!ys was an exceptionally tall man. His beard was scarce.,,\ It is said that

the tallest of men if standing with his feet on the ground would have Q;!ys's

trousers reach up to his nose!

Mu'aWlya dispatched his trousers to the emperor of Byzantium asking

whether they had a man tall enough to wear them. The emperor was amazed

at this.

It is related that he was a praiseworthy and noble man ofsound judgement and

- intelligence. He was with 'Ali b. Abu Talib at the battle of Siffin.

201. The Arabic word is kawsaj. A footnote to the Arabic printed text gives its meaning as

referring to a person who has missing teeth. However, the word may also refer to someone whose

beard is scarce.
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Mis'ar stated, quoting Ma'bad b. Khalid, that he was always holding up his

finger giving praise and prayer to God. May God be pleased with him and give

him pleasure.

Al-Waqidi, Khalifa b. Khayyat and others said that he died at Medina in the

last days of Mu'awiya.

The J;ali:;: Abii Bakr al-Bazzar stated that 'Vmar b. al-Khattab al-Sijistani

related to him, quoting 'Ali b. Yazid al-l:fanafi, quoting Sa'id b. ai-Salt, from

al-A'mash, from Abii SufYan, from Anas, who said, "There were 20 young

｡ ｮ ｾ ｡ ｲ ｩ ｳ who would keep close by the Messenger of God (SAAS), to take care

of his needs; if he wanted something, he would send them after it."

They also included al-Mughira b. Shu'ba al-Thaqafi, may God be pleased with

him. He performed the function of salaJ;dar, "armourer" for the Messenger of

God (SAAS). It was he, moreover, who held the sword raised above the head

of the Messenger of God (SAAS), in the tent at al-l:fudaybiyya. Whenever

Mughira's uncle 'Vrwa b. Mas'iid al-Thaqafj, who had come in the delegation,

would reach out to take hold of the beard of the Messenger of God (SAAS), as

it was customary for the Arabs to do in such conversations, al-Mughira would

tap his hand with the hilt of his sword and say, "Remove your hand from the

face of the Messenger of God, or you'll never get it back!"

The J;aduh is so narrated above.""

Mu1).ammad b. Sa'd and others stated that he participated in all the battles in

which the Messenger of God (SAAS) took part. The latter gave joint command

to him and to Abii Sufyan when they went out and destroyed the idol belonging

to the people of al-Ta'if that was named al-Rabba, "the lady", al-Lat that is.

He was one of the most shrewd of the Arabs. Al-Sha'bi stated, "I heard him

say, 'No one ever got the better of me!' "

Al-Sha'bj stated, "I heard ｑ ［ ｴ ｢ ｪ ｾ b. Jabir say, 'I was a companion ofal-Mughira

b. Shu'ba. Ifa city had eight gates through none ofwhich one could leave without

some trickery, he would fmd a way to get out through them.'''

Al-Sha'bi went on, "The ai-qui/at, the 'judges', were four in number: Abii

Bakr, 'Vmar, Ibn Mas'iid and Abii Miisa. The duhat, 'those most shrewd', were

four in number: Mu'awiya, 'Amr b. al-'As, al-Mughira and Ziyad."

Al-Zuhri stated, "The duhat were five in number: Mu'awiya, 'Amr and

al-Mughira, along with two with 'Ail - Q;tys b. Sa'd b. 'Ubada and 'Abd Allah

b. Badli b. Warqa'."

Imam Malik stated, "Al-Mughira b. Shu'ba was a much-married man. He

used to say, 'A man with one wife suffers menstruation along with her, and when

she gets sick, so does he. And a man with (only) two wives is right between two

blazing fires!'

"He would marry four women at once, and divorce them all together!"

202. Vol. III, page 474.
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Other sources state variously that he married eighty or three hundred women.

It is also said that he married a thousand women.

There is difference ofopinion concerning his death. The most likely and most

widely believed statement is that given by ai-Khatib ai-Baghdadi, who gave the

consensus as being that he died in 50 AH.

AI-Miqdad b. al-Aswad Abu Ma'bad al-Kindi, an ally of Banu Zuhra, was

among them.

Imam AJ:unad stated that 'Affan related to him, quoting I::!ammad b. Salama,

from Thabit, from 'Abd al-Ral:lman b. Abu Layla, from al-Miqdad b. al-Aswad,

who said, "I and two companions came to Medina. We made our presence known

to people, but no one offered us accommodation. So we went to the Prophet

(SAAS), and told him. He took us to his home, where he had four goats. He told

me, 'Milk them, Miqdad. Divide up their milk in four portions and give one

share to each person.' And that is what I would do.

"One night the Prophet (SAAS) was invited elsewhere and was delayed. As I

lay in my bed, my inner self told me, 'The Prophet has gone to the home of one

of the ｡ ｾ ｩ ｴ ｲ Ｎ You might just as well get up and consume the drink.' The thought

persisted until I got up and drank his portion. When it had entered my stomach

and settled there, I felt troubled about what had happened. I told myself, 'The

Prophet is now going to arrive hungry and thirsty and he'll see nothing in the

jug!' So I pulled a cloth up over my face.

"When the Prophet (SAAS) arrived, he voiced a greeting that someone awake

would hear but would not awaken someone asleep. He uncovered the jug and

found nothing. He then raised his head to the sky and said, '0 God, provide

drink for those who give me to drink, and feed those who feed me.'

"I responded to his call, got up, took a sharp knife and went over to the goats.

I felt them all to see which one was the one with the most flesh to slaughter.

My hand fell upon the udder of one of them and, to my surprise, it was full!

I examined the next and it too was full and so too were the others! I drew milk

into a jug and took it to him, asking him to drink it. He said, 'What's going

on, Miqdad?' 'Drink up', I told him, 'then I'll tell you.' 'One of your pranks,

Miqdad?' he commented. He drank and then said, 'Now you, drink.' I replied,

'No, you drink more, Prophet of God.' He did so until he had his fill and then

I took and drank it. After that I told him what had happened and he told me to

tell him more. I told him in greater detail and the Prophet (SAAS) then said,

'This was a blessing sent down from heaven! Could you not have told me so

that I could have given some to your two companions?' I replied, 'So long as you

and I have drunk this blessing, I'm not concerned about whom it has missed!'"

Imam AJ:unad also narrated it from Abu aI-Nacjr, from Sulayman b. aI-MughIra,

from Thabit, from 'Abd al-Ral:lman b. Abu Layla who quoted al-Miqdad. His

account is as above, except that in that version aI-Miqdad drew the milk into the

vessel they never expected to fill with it, and that he kept on drawing it until it
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foamed on top. After he brought it back, the Messenger of God (SAAS) asked

him (according to that account) "Didn't you all have your drink tonight,

Miqdad?"

(The account proceeds) "I replied, 'Do drink it, Messenger of God.' He did

so and then handed it to me. I asked, 'Drink some more, Messenger of God.' He

then again handed it to me, and I took it and drank what remained.

"When I knew that the Messenger of God, had quenched his thirst, and that

his prayer had touched upon myself, I laughed so hard I rolled on the ground.

The Messenger of God (SAAS) commented, 'One of your pranks, Miqdad?'"

"I replied, 'Messenger ofGod, this is what I did. I did so-and-so.' He then said,

'This was nothing but a mercy from God. Should you not have warned me to wake

up your two companions to share in it?' I replied, 'By Him who sent you with

the truth, I don't care whoever else were to receive it so long as you and I did!'"

Muslim, aI-Tirmidhi and aI-Nasa'i narrated it from a I;adtth of Sulayman b.

aI-Mughira.

Also among them was Muhajir, the freed-woman ofUmm Salama.

AI-Tabrani stated that AbU aI-Zinba' Rawl;1 b. al-Faraj related to him, quoting

Yal;1ya b. 'Abd Allah b. Bukayr, quoting Ibrahim b. 'Abd Allah, who stated that

he heard Bukayr say, "I heard Muhajir, the freed-woman ofUmm Salma, say, 'I

served the Messenger of God (SAAS) for many years. He never asked me why

I had done something I had done, nor did he ask me why I had ever not done

something.' "

In other accounts the wording is that she had served him for ten or for five years.

Abu al-Saml;1 was also one of them. Abu al-'Abbas Mul;1ammad b. Isl;1aq

aI-Thaqafi stated that Mujahid b. Musa related to him, quoting 'Abd aI-Ral;1man

b. Mahdi, quoting Yal;1ya b. al-Wahd, quoting Mul;1ill b. Khalifa, quoting Abu

aI-Saml;1, who said, "I was a servant of the Messenger of God (SAAS). If he

wanted to wash, he would say, 'Pass me my water vessel.' And I would hand

it to him and screen him. Once I;Iasan or I;Iusayn had been brought to him and

had urinated over his chest. When I came over to wash him, he said, 'Someone

upon whom a girl has urinated should wash (the area), while someone upon

whom a boy has urinated should merely splash thereon.'''

Abu Da'ud, aI-Nasa'l and Ibn Maja narrated it thus from Mujahid b. Musa.

They also included that man who was absolutely the finest of the Companions,

Abu Bakr, "the trusting", may God be pleased with him. He served him by

himself on his journey into exile, especially in the cave, but after his leaving it

as well, until they arrived in Medina. This has all been explained above; and to

God be all praise and credit.

Chapter: Those, may God be pleased with them. who wrote down the revelations and other

matters in the presence olthe Messenger olGod (SAAS).

They included the four caliphs: Abu Bakr, 'Umar, 'Uthman, and 'Ali b. Abu Talib,
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may God be pleased with them all. Also of them was Aban b. Sa'id b. al-'As

b. Umayya b. 'Abd Shams b. 'Abd Manafb. Qusay al-Umaw!.

Aban accepted Islam after his two brothers Khalid and 'Amr. He did so

following a1-I;Iudaybiyya. This came about because it was he who gave protection

to 'Uthman when the Messenger ofGod (SAAS) sent the latter to meet with the

Meccans at al-I;Iudaybiyya. Others say that his conversion occurred at Khaybar;

this is believed because of a ltadith mentioning him that is recorded in the ｾ ｡ ｬ ｴ ｩ ｬ ｴ

collections from Abu Hurayra concerning the division of the booty taken at

Khaybar.

The reason for his accepting Islam was that, while on business in Syria, he

met with a monk to whom he mentioned the activities of the Messenger of

God (SAAS). The monk asked him to name him and he told him his name was

Mu!:lammad. The monk then offered to describe him, and did so exactly. He

asked Aban, "When you return home to your people, give him my greetings."

And so he accepted Islam after his return. He was also the brother of 'Amr

b. Sa'id al-Ashdaq, whom 'Abd aI-Malik b. Marwan killed.

Abu Bakr b. Abu Shayba stated, "The first person to write down the revelation

in the presence of the Messenger of God (SAAS), was Ubayy b. Ka'b. If he

were not present, then Zayd b. Thabit would record. 'Uthman, Khalid b. Sa'id

and Aban b. Sa'id also wrote for him."

That is his statement. This refers to Medina; for Ubayy b. Ka'b was not

present at the revelation of the Meccan siiras. These were written down by the

Companions in Mecca, may God be pleased with them all.

There is disagreement over the death of this man Aban b. Sa'id. Musa b.

'Uqba, Mus'ab b. al-Zubayr, al-Zubayr b. Bakkar and most of the scholars

of biography state that he was killed at the battle of al-Ajnadayn. That is, in

Jumada al-Uwla of 12 AH. Others say he was killed at the battle of Marj al-Sufr

in 14 AH.

Mu!:lammad b. Is!:laq stated, "He and his brother 'Amr were killed at the

battle of Yarmuk, on the 5th of Rajab, 15 AH." It is also stated that he lived

on into the time of 'Uthman, that the latter ordered him to dictate the ｭ ｵ ｾ ｬ ｴ ｡ ｦ

at-imam,20' 'the Qur'an', to Zayd b. Thabit and that he died thereafter, in 29 AH.

But God knows best.

They also include Ubayy b. Ka'b b. Q1ys b. 'Ubayd al-Khazraji aI-Ansari

Abu a1-Mundhir, also known as Abu al-Tufayl. He was the chief reciter. He

participated at the second 'Aqaba meeting, at Badr and at the engagements

thereafter. He was ofmiddle stature, slim and white of head and beard, the grey

of which he left unchanged.

Anas stated, "Four persons" - of the ｡ ｮ ｾ ｡ ｲ Ｌ he means - "collected the Qur'an.

These were Ubayy b. Ka'b, Mu'adh b.Jabal, Zayd b. Thabit and an ｡ｾｩｩｲｩｮ｡ｭ･､

Abu Yazid."

203. An authorized version of the Qur)an compiled during the reign of CUthman and held in

safekeeping by ｬＺｉ｡ｦｾ｡ ht. al-Khattab.
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Both compilers of the ,a/zi/z collections included it.

In both of these collections a /zadith is given from Anas stating that Ubayy

quoted the Messenger of God (SAAS), as having said, "God ordered me to

recite the Qur'an to you."

Ubayy asked, "Did he actually name me, Messenger of God?" "Yes," he

replied. And Ubayy's eyes welled with tears.

What is meant here by "to recite the Qur'an to you" is a recitation to inform

and to make heard, not a recitation from which learning comes. This is something

that none of the scholars understand; however, we are drawing attention to this

view so that its opposite will not be believed.

In another place we have given the reason for the recitation made to him, and

to the fact that he recited to him the surat: "Those of the people of the Book and

the polytheists who disbelieved could not be abandoned until clear evidence

came to them, a Messenger from God reciting pages made pure that contain

priceless writings" (surat al-Bayyina; XCIX, v.I-3).

That related to Ubayy b. Ka'b having berated another man for having recited

the sura in a manner different from Ubayy's own recitation. Ubayy complained

about him to the Messenger of God (SAAS), who said, "Recite then, Ubayy."

When Ubayy had done so, he said, "That is how it was revealed." He then

said to the other man, "Now you recite." He did so and the Messenger of God

(SAAS) said, "That is how it was revealed."

Ubayy narrated, "At this doubt seized me, that I might still be in the jahiliyya!

The Messenger of God (SAAS) struck me on the chest and I broke out in sweat,

feeling that I was looking differendy at God." After that the Messenger of God

(SAAS) recited to him this chapter to establish and explain to him that this

Qur'an was truth and veracity, and that it was revealed in many recitations in

mercy and kindness to the worshippers.

Ibn Abu Khaythama stated. "He was the first person to write down the

revelation in the presence of the Messenger of God (SAAS)."

There is disagreement over the date of his death. It is variously said to have

occurred in 19, 30 or 23 AH. It is also said to have been one week prior to the

assassination of'lIthrnan. But God knows best.

Arqam b. Abu Arqam was also one of them. His name was 'Abd Manaf b. Asad

b. Jundab b. 'Abd Allah b. 'lImar b. Makhzum al-MakhziJmj.

He accepted Islam early. It was he in whose horne at al-Safa the Messenger of

God (SAAS) remained hidden. That house later became known as al-khayzuran,

"the tiller of the rudder". He participated in the Hijra, at the batde of Badr and

thereafter.

The Messenger of God (SAAS) established a tie ofbrotherhood between him

and 'Abd Allah b. Anis.

It was he who wrote out the tenancy document for land at Fakh for 'Aoim b.

al-I:Iarith al-Mul:Jaribi, and other documents, as ordered by the Messenger of
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God (SAAS). This is according to the account of the ftaft:;; Ibn 'Asakir, through

'Atiq b. Ya'qub al-Zubayrt, who narrated on a line through 'Abd ai-Malik b. Abu

Bakr b. Mul:tarnmad b. 'Amr b. I:Iazm, from his father, from his grandfather

'Amr b. I:Iazm.

He died in either 53 or 55 AH, at the age of 85.

Imam Al:tmad narrated two aftadith in which Arqam is quoted. In the first,

Al:tmad and al-I:Iasan b. 'Arafa stated, the wording given being from Al:tmad,

that 'Abbad b. 'Abbad al-Muhallabi related to him, from Hisham b. Ziyad, from

'Ammar b. Sa'd, from 'Uthman b. Arqam b. Abu al-Arqam, from his father,

a Companion of the Prophet (SAAS), who quoted the latter as having said,

"Whoever steps Over the necks of the people at the Friday prayer assembly and

separates between two (persons) after the appearance of the Imam (for the

sermon) is like him who drags his intestines in hell-fire!"

In the second case, Al:tmad stated that ｱ ｾ ｡ ｭ b. Khalid related to him, quoting

al-'Anaf b. KhaIid, quoting Yal:tya b. qrnran, from 'Abd Allah b. 'Uthman b.

al-Arqam, from his grandfather al-Arqam, who said that he came to the Messenger

of God (SAAS), who asked him, "Where are you heading?" "I am heading over

there, Messenger of God," he replied, gesturing in the direction ofJerusalem.

"And what is taking you there; business?" asked the Prophet (SAAS). "No,"

he replied, "I wanted to pray there." The Messenger ofGod (SAAS) commented,

"Prayer over here," - and he gestured towards Mecca - "is better than 1,000

prayers" - and he gestured towards Syria.

Al;tmad is alone in giving both of these.

They also include Thabit b. Q<tys b. Shammas ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｩ al-Khazraji Abu 'Abd

al-Ral:tman, also known as Abu Mul:tarnmad ai-Madani, the khatib al-an,iir,

"the orator ofthe an,ar", and as the khatib al-nabi, "the orator of the Prophet

(SAAS)".

Mul:tarnmad b. Sa'd stated that 'Ali b. Mul:tammad al-Mada'ini informed him,

giving lines of transmission from his elders from the delegations of Arabs who

had gone to the Messenger ofGod (SAAS). These men said, "'Abd Allah b. 'Abs

al-Numali and Maslama b. Hazzan al-I:Iuddani came in a group of men of their

tribes to the Messenger of God (SAAS), after the conquest of Mecca. They

accepted Islam and pledged allegiance on behalf of their people. He wrote for

them a document specifying the alms payments due from their properties.

Thabit b. Q<tys b. Shammas wrote it out, and Sa'd b. Mu'adh and Mul:tammad

b. Maslama, may God be pleased with them, witnessed it.

This man is among those of whom it is affirmed in the ,aftift collection of

Muslim that the Messenger of God (SAAS) announced that they would go

to paradise.

AI-Tirmidhi narrated in his ftadith collection, with a line of transmission that

meets the criteria of Muslim, from Abu Hurayra, that the Messenger of God

(SAAS) said, "What an excellent man is Abu Bakr! What "an excellent man is
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'Umar! What an excellent man is Abu 'Ubayda b. al-Jarra!)J What an excellent

man is Usayd b. I;Iuqayr! What an excellent man is Thabit b. Q:J.ys b. Shammas!

What an excellent man is Mu'adh b. 'Amr b. al-Jamu\.1."

Thabit b. Q:J.ys, may God be pleased with him, was martyred at the battle of

al-Yamama, in 12 AH, during the rule of Abu Bakr.

They also include I;IaIl?ala b. al-Rabi' b. Sayfi b. Rabli\.1 b. al-I;Iarith b. Mukhashin

b. Mu'awiya b. Sharifb. Jarwa b. Usayd b. 'Amr b. Tamim al-Tamimf al-Usaydi

al-Katib, "the scribe", his brother Raba!), who was also a Companion, and his

uncle Aktham b. Sayfi, who was (known as) bakim al-'.Arab, "the sage of the

Arabs".

AI-Waqidi stated, "He wrote a document for the Prophet (SAAS)." Others

said, "The Messenger of God (SAAS) sent him to the people ofal-Tii'if to make

peace. He participated in Khalid's campaigns in Iraq and elsewhere. He lived

on into the rule of 'Ali, but he did not participate with him in 'the battle of

the camel"'" and other engagements. He moved away from Kufa because of the

curses 'Uthman spoke on it, and died after the period of 'Ali's rule."

Ibn al-Athir narrated in al-Ghtiba that after his death, his wife expressed her

grief over him, leading her neighbouring women to criticize her. She spoke the

following verses on the subject:

"Da'd was surprised at a woman mourning for a venerable

grey-beard!
If you would ask me today what it is that pained me, I

would tell you what is no lie;

My eye is deathly affiicted by sorrow for I;Ian?'lla, the
scribe."

A\.1mad b. 'Abd Allah b. al-Raqqi stated, "He remained aloof from civil strife

until he died, after 'Ali. Two abiidith stem from him."

I observe that in fact there were three.

Iman stated that 'Abd al-Samad and 'Affan both stated that Hamam related

to them, that Q:J.tada quoted I;Iall<'ala al-Katib as having said, "I heard the

Messenger of God (SAAS) say, 'Those who observe the five prayers, performing

their prostrations, and the kneelings and their ablution at their proper times, and

recognize that these are a duty owed to God, will enter paradise.''' Alternately,

the words were "their due will be paradise".

A\.1mad is alone in giving this. It is missing a link connecting between Q:J.tada

and ｉ ［ ｉ ｡ ｮ ｾ ｡ ｬ ｡ Ｎ But God knows best.

The second badith is as follows. A\.1mad, Muslim, al-TirmidhJ and Ibn

Maja narrated from a badith ofSa'id al-Jariri, from Abu 'Uthman al-Nahdi, who

204. At Khurayba, near Basra, on 10th Jumada 11 AH (December 4, 656 AD), where the caliph

(All defeated the combined forces of 'A?isha, Tall).a and al-Zubayr who were contesting the

legitimacy of his rule.
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quoted I;Ian?ala as having (quoted the Prophet ($AAS)), as having said, "If all

of you remain as you are with me, the angels will greet you while you are

meeting, while you are travelling and while you are in your beds; but you (only

spend) part of your time with me."

Al;!mad and al-TirmidhJ also narrated it from a {tadith of 'Imran b. Da'ud

al-Qtnan, from Qttada, from Yazid b. 'Abd Allah b. aI-Shikhkhir, from I;Ian?ala.

The third {tadith is as follows. Al;!mad, aI-Nasa'i and Ibn Maja narrated from

a {tadith of Sufyan al-Thawri, from Abu al-Zinad, from al-Muraqqa' b. $ayfi b.

I;Iall?ala, from his grandfather, concerning the prohibition of killing women in

warfare.

However, Imam AI;1mad narrated it from 'Abd aI-Razzaq, from Ibn Jurayj,

who gave a line from Abu al-Zinad, from Muraqa' b. $ayfi b. Rabal;! b. Rabi',

from his grandfather Rabal;! b. Rabie, the brother of I;Ian?ala al-Katib.

Al;!mad also narrated it similarly from I;Iusayn b. Mul;1anunad and Ibrahim

b. Abu al-'Abbas, both of whom quoted from al-Mughira b. 'Abd aI-RaI;1man,

from his father. And from Sa'id b. ｍ｡ｮｾｵｲ and AbU 'Amir al-'Aqadi, both of

whom quoted from aI-Mughira b. 'Abd aI-Ral;1man, from Abu al-Zinad, from

Muraqqa', from his grandfather Rabal;!. And also through al-Mughira. AI-Nasa'i

and Ibn Maja narrated it similarly. Abu Da'ud and aI-Nasa'i narrated it from

a {tadtth of'Umar b. Muraqqa', from his father, from his grandfather Rabal;!.

The {tadtth is therefore from Rabal;!, not from I;Iall?a1a. Abu Bakr b. Abu

Shayba therefore stated, "Sufyan aI-Thawri was mistaken about this {tadith."

I note that Ibn al-Raqqi was correct in stating that I;Ian?ala narrated only

two a{tadith. But God knows best.

Khalid b. Sa'id b. ｡ｉＭＧａｾ b. Umayya b. 'Abd Shams b. 'Abd Manaf AbU Sa'Id

aI-Umawi was among them.

He accepted Islam early. It is said that he was the third, fourth or at most

fifth after Abu Bakr.

It is said that his accepting Islam was due to a dream he had. In it he was

standing on the edge of hell, the extent of which only God knew.

"It was as though his father was pushing him towards it, while the Messenger

of God ($AAS) was holding him by the hand to prevent him from falling. He

narrated this vision to Abu Bakr, who told him, 'Nothing but good was wished

for you; this is the Messenger of God; follow him and you will escape what you

feared.'" And so he went to the Messenger of God ($AAS), and accepted Islam.

"Wheu news of this reached his father, he was very angry and hit him so hard

with a stick he held that he broke it over his head. He threw him out ofthe house,

denied him food and forbad his brothers from speaking to him. And so Khalid

remained with the Messenger of God ($AAS), night and day. Thereafter his

brother 'Amr also accepted Islam

"When the Muslims went to exile in Abyssinia, these two men accompanied

them. It was he who eventually arranged the marriage betweeen Umm I;Iabiba
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and the Messenger of God (SAAS), as we have told above. Both men thereafter

went on the Hijra from Abyssinia (to Medina) in the company ofJa'far. They

reached the Messenger ofGod (SAAS), at Khaybar after his conquest of it. After

consultation with the other Muslims, he gave them both shares of the spoils.

Their brother Aban b. Sa'id also arrived and participated at Khaybar, as narrated

above, and the Messenger of God (SAAS) assigned them various duties.

"During the caliphate of Abu Bakr both men went to battle in Syria, and

Khalid was killed at Ajnadayn; however, some say it was at Mar; aI-Saffar. God

knows best."

'Auq b. Ya'qub stated that 'Abd ai-Malik b. Abu Bakr related to him, from his

father, from his grandfather, from 'Amr b. I:Iazm, to the effect that Khalid b.

Sa'id wrote the following document on behalfof the Messenger of God (SAAS):

"In the name of God the most Merciful and Beneficent. This has been given by

.Mui)ammad, the Messenger of God, to Rashid b. 'Abd Rabb al-Sulami. He has

awarded hiro two ghalwa205 (ofland) and one ghalwa atthe rock at Ruhat. No one

should fear him. He is trustworthy. Khiilid b. Sa'id wrote this."

Mul;1ammad b. Sa'd stated, according to aI-Waqidi, that Ja'far b. Mul;1ammad

b. Khalid related to him, that Mul;1ammad b. 'Abd Allah b. 'Amr b. CUthman b.

'Affan said, "Khalid b. Sa'id remained in Medina following his arrival from

Abyssinia. He acted as a scribe for the Messenger of God (SAAS); it was he who

wrote the document for the people of al-Ta'if to the delegation of Thaqif and

strove to arrange peace between them and the Messenger of God (SAAS)."

They also included Khiilid b.al-Walid b. 'Abd Allah b. 'Umar b. Makhzum Abu

Sulayman al-Makhzumi.

He was the commander of the victorious armies, the man in charge of those

illustrious soldiers, and glorious and famous battles. He was of firm judgement,

great bravery and fine conduct. He was father to Sulayman b. Khiilid b. al-Walid.

It is said that he was never a participant in an army that was defeated, either

before or after Islam.

AI-Zubayr b. Bakkar stated, "He had the status ofa chiefamong Quraysh and

was in command of the cavalry."

He, along with 'Amr·b. ｡ ｩ Ｍ Ｇ ａ ｾ and CUthman b. Tall;1a b. Abu Tall;1a, accepted

Islam after aI-I:Iudaybiyya and before Khaybar. The Messenger of God (SAAS)

soon gave him charge of expeditions and then, during the rule of Abu Bakr, he

became commander-in--chief of all the Muslim forces.

When CUmar b. al-Khanab succeeded to power, he dismissed him and

appointed Abu CUbayda as amin al-umma, "the guardian ofthe community", with

orders that he not disregard the views of (Khalid b. al-Walid) AbU Sulayman.

Khiilid died during the reign ofCUmar, it is said in 21 AH or 22 AH, the former

date being correct, in a village a mile distant from ｉＺｉｩｭｾＮ AI-Waqidi stated, "I

asked about its whereabouts but was told that it had been obliterated."

205.- A measure oflength; the distance travelled by an arrow.
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Dul).aym stated, "He died in Medina." The first place of death mentioned is

correct.

He narrated ahadUh too numerous to relate here.

'Atiq b. Ya'qub stated that 'Abd aI-Malik b. Abu BaIrr related to him, from his

father, from his grandfather, from 'Amr b. Bazm, that the followiog referred

to land tenancies the Messenger of God (SAAS) granted: "In the ·name of God

the most Merciful and Beneficent. From Mul).ammad, Messenger ofGod, to the

Believers. The game from Saydul). and Sayda206 may not be mutilated or killed.

Anyone discovered so doing shall be flogged and have his clothing taken away.

Those transgressiog this order shall be seized and the Prophet shall be informed

of'him. This comes from Mul).ammad the Prophet. It is written by Khalid b.

al-Walid upon command of the Messenger of God. Let no one transgress this or

he will do harm to himself regarding what Mul).ammad has ordered."

They also include al-Zubayr b. al-'Awwam b. Khuwaylid b. Asad b. 'Abd al-'Uzza

b. ｑｵｾ｡ｹｹＬ Abu 'Abd Allah al-Asadr.

He was one of"the ten"''' and also one of the afbab al-shura, "the Companions

consulted" about whom the Messenger ofGod (SAAS) expressed his satisfaction

at the time of his death. He was also regarded as a bawarf, "disciple", of the

Messenger of God (SAAS), along with his cousin, the son of his aunt Safiyya,

daughter of Abd al-Munalib, and was the husband of Asma', daughter ofAbu

Bakr, may God be pleased with him.

'Atiq b. Ya'qub narrated, with the line oftransmission given above, that it was

al-Zubayr b. al-'Awwam who wrote the document for Banu Mu'awiya b. Jarwal,

as ordered by the Messenger of God (SAAS).

Ibn 'Asakir narrated this, giving his line of transmission from 'Atiq.

Al-Zubayr, may God be pleased with him, accepted Islam early, while he was

16 years old; some say his age was 18. He took part in both exiles and participated

in all the battles. He was the first person to draw his sword in God's cause.

He participated, with the greatest distinction ofall, at the battle ofal-Yarmuk.

That day he twice pierced the ranks of the Byzantines from front to rear,

emerging safely from the other side. However, he received two wounds on his

back. May God be pleased with him.

The Messenger of God (SAAS) called for both· his parents at the battle of

al-khandaq, "the trench" and said, "Every prophet has a disciple, and my disciple

is al-Zubayr."

Many virtues and fine deeds are attributed to him. He died at the battle of the

camel. His death came about after he had turned around and was returning from

the battle. 'Amr b. Jurmuz, Faqala b. Babis and a third man called al-Na'r, all of

Banu Tamim, caught up with him at a place called Wadi al-Siba'. 'Amr b.

Jurmuz came upon him while he slept and killed him. That was on a Thursday,

206. Locations near Medina.
207. See Vol. 1.
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ten days prior to the end of ]umada al-Uwla in 36 AH. At that time he was

67 years old.

He died leaving a substantial inheritance. After the deduction of 2,200,000

dinars, he left a testamentary bequest of one-third. When his debts had been

satisfied, and the third had been extracted, the remainder was divided among his

heirs. Each of his wives - of whom there were four - received 1,200,000 dinars.

The total amount of his estate to which we are referring was some 59,800,000

dinars.

All this came to him by legitimate means during his life, from income he

received from the al-faj' and the maghanim"" and through various kinds of

permissible business activities. All that accrued after his payment of the zakat,

"the charity payments", at the appropriate times, and numerous contacts with

the recipients at the times of their need.

May God be pleased with him and give him pleasure, making the gardens

of paradise his residence; and indeed He has! For the Lord of both those who

came first and those who came after, the Messenger of the Lord of the worlds,

has testified that there will be paradise for him. And to God be all praise and

credit!

Ibn al-Athir stated in his work al-Ghaba that he had a 1,000 slaves collecting

the kharaj tax payments for him, and that he would donate all that to charity.

l:;Iassan b. Thabit spoke the following verses giving him praise and credit for

that:

"He grew up in the era and guidance of the Prophet, as

his disciple, and speech with merit rings true.

He grew up in accord with his way and his path, allying

with the agent of truth, and the truth is fully just.
He was that famous knight, that hero who sprang forward

at every famous battle.

He was a man whose mother was Safiyya, and he descended

from a proud man named Asad, 'lion'.

He had close family ties with the Messenger of God, and
from fighting for Islam comes glory deeply secure.

Many were the dangers al-Zubayr deflected with his

sword from al-MU$tafii, 'the chosen one', and God rewards

most generously.

When war emerged, he would slice at it, his blade

flashing forward, charging proudly towards death.
He had no peer among them, nor was ever his like

before, and his fame will never, for all time, fade."

It has been recorded above that 'Arnr b. ]urmuz al-TamJmi killed him in Wadi

al-Siba' while he was asleep. Alternately, it is said that he emerged in a daze from

208. The tenn a/-fay is generally applied to goods and properties taken from unbelievers

without battle having been engaged, while al-maghilnim applies to spoils seized after warfare.
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his sleep and rode away, but was confronted by Ibn Jurmuz. When al-Zubayr

overcame him, Ibn Jurmuz was rescued by his two companions, FaqaIa and

al-Na'r, and they all killed him. 'Amr b. Jurmuz took his head and his sword.

When he brought both of these to 'All, the latter said on seeing al-Zubayr's

sword, "Many is the time this sword deflected danger from the face of the

Messenger of God ($AAS)."

Among other comments he made, 'All said, "Announce to the killer of$afiyya's

son that he's going to hell-fire!"

It is said that when 'Amr b. Jurmuz heard that, he killed himself. The fact is,

however, that he lived on after 'AlJ into the rule ofIbn al-Zubayr (al-Zubayr's

son 'Abd Allah). The latter appointed his brother ｍ ｵ ｾ Ｇ ｡ ｢ to rule in Iraq on his

own behalf, and 'Amr b. Jurmuz disappeared, fearing that once in authority

ｍ ｵ ｾ Ｇ ｡ ｢ would kill him to avenge his father. ｍｵｾＧ｡｢ ordered, "Inform him

that he is safe; does he really think I would kill him for 'Abd Allah's father

(al-Zubayr)? Certainly not, I swear by God; they are not equal!"

This decision stems from ｍｵｾＧ｡｢Ｇｳ qualities of shrewdness, intelligence and

leadership.

AI-Zubayr narrated numerous alzadith relating to the Messenger of God

($AAS), too many to mention here.

When al-Zubayr b. al-'Awwam was killed at Wadi al-Siba', as related above,

his wife 'Mika, daughter ofZayd b. 'Amr b. Nufayl, recited the following verses:

"Ibn ]urmuz deceived the anny's champion knight, that

day the forces clashed; he was not one to flee!

cAmr, if you had warned him, you would not have found

him effeminate, his hand or heart trembling.
Many were the battles he engaged, no resistance turning

him aside, you utter coward!

May your mother mourn you! You were never victorious

over his like in any that went before or ever will be.

By God, your Lord, if you kill a Muslim, the punishment
of the Resolute One will alight upon you!"

Zayd b. Thabit b. ｡ｬｾｏ｡ＮｬＺｴｬＺ＾｡ｫ b. Zayd b. Lawdhan b. 'Amr b. 'Ubayd b. 'Awfb.

Ghanm b. Malik b. al-Najjar ｡ ｬ Ｍ ａ ｮ ｾ ｩ ｩ ｬ ｩ al-Najjari, Abu Sa'id, was among them.

He was also known as Abu Kharija, and as Abu 'Abd al-Ral:>man al-Madani.

He came to the Messenger of God ($AAS), in Medina when he was 11 years

old. Therefore, due to his youth, he did not participate in the batde ofBadr, nor

in that at Ul:>ud. The first battle in which he took part was that of al-khandaq,

"the trench". He participated in all thereafter.

He was a lzafif', a learned man ofhigh intelligence. It is established about him

in the $alzilz collection ofal-Bukhari that the Messenger of God ($AAS) ordered

him to learn the writing system of the Jews in order to be able to read to the

Prophet ($AAS) whatever they might write to him. He learned this in 15 days.
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Imam A!).mad stated that Sulayman b. Da'ud related to him, quoting 'Abd

aI-Ra!).man, from Abu aI-Zinad, from Kharija b. Zayd, who quoted his father

Zayd as having said, after having come to see the Messenger of God ($AAS)

at Medina, "I was taken to him, and he was impressed with me. People said,

'Messenger of God, this youth is from Banu ai-Najjar; he knows from ten to

twenty or so ofthe surat that God revealed to you.' This delighted the Messenger

of God ($AAS), and he told him, 'Zayd, learn for me the writing of the Jews; I

swear by God, I don't trust a Jew to read to me.'"

Zayd went on, "So I set about learning their writing and had mastered it

before 15 days had passed. I used to read to him whatever letters they wrote to

him, and answered them on his behalf."

A!).mad then narrated this from Shuray!). b. aI-Nu'man, from Ibn Abu aI-Zinad,

from his father, from Kharija, from his father who related it similarly.

AI-Bukhar! gave it in his work al-A/tkam from Kharija b. Zayd b. Thabit in an

abbreviated form.

AbU Da'ud narrated it from AJ:unad b. Yunus. AI-Tirmidh! gave it from 'Ail

b. l;Iajr. They both related it from 'Abd aI-Ra!).man b. Abu aI-Zinad, from his

father, from Kharija, from his father.

AI-Tirmidh! categorized it as /tasan $a/tf/t.
This was ttuly extraordinary intelligence. He was one of those who collected

the Qur'an during the lifetime ofthe Messenger ofGod ($AAS) from the reciters,

as is established in both $a/tf/t collections from Anas.

A!).mad and ai-Nasa'! narrated from a /tadith of Abu QalabaJrom Anas, who

quoted the Messenger of God ($AAS) as having said, "The person most kind

towards my nation is Abu Bakr. The most severe in it for God's religion is 'Vrnar.

The one in it most sincere in humility is 'Vthman. The most decisive of them is

'Ail b. Abu Talib. The man of them most knowledgeable of what is permissible

and what forbidden is Mu'adh b. Jabal. The one most knowledgeable about the

religious duties ofIslam is Zayd b. Thabit. And every nation has an amfn,1m 'a

fully trustworthy man'. The amfn of this nation is Abu 'Uhayda b. al-Jarra!).."

There are some /tuffaf? who consider this /tadrth mursal, "incomplete", except

in so far as it refers to Abu 'Uhayda. It is given in this line of transmission in the

$a/tf/t of aI-Bukhan.

Zayd wrote down the revelations in the presence, in several locations, of the

Messenger of God ($AAS).

One of the clearest evidences of this is in the statement from him established

in the $a/tf/t collections, in which he said, "When the words of Almighty God

came down, 'Those believers who stay back and those who strive hard in God's

cause are not equal'''' (surat al-Nisa'; IV, v.95), the Messenger of God ($AAS)

209. This honorific epithet is, of course, said to have been universally applied in Mecca to the

Prophet (SAAS), prior to his Hijra. See VoL I.
210. The additional words referred to in the next paragraph are, part ofthe text afthe Quran as

we know it and follow the word "back" in this verse.
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called out to me and said, 'Write down, "Those believers who stay back and

those who strive hard in God's cause are not equal.'"

"Then Ibn Umm MaktUm arrived and began complaining about his injuries.

While his leg was pressing hard against my own - hard enough to almost bruise

it - revelation again came to the Messenger of God (SAAS), with the words

ghayru iilt al-tlarar, 'except those who have suffered injury'. He ordered me

to add these words, and I did so. And Iwell know the place where it was added

- at a crack in that tablet - ofbone, that is."

Zayd participated in the expedition to al-Yamilma and he was struck by an

arrow that did not seriously harm him. It was he whom Abu Bakr thereafter

ordered to seek out and assemble the Qur'an. He told him, "You are an intelligent

young man about whom we have no suspicions; and you used to write down the

revelation for the Messenger of God (SAAS). Therefore, seek out and assemble

the Qur'an." And Zayd did as Abu Bakr had ordered him. There was much good

in that; and to God be all praise and credit.

'Umar twice, while making the pilgrimage, appointed Zayd to govern Medina

on his behalf, as he did when he made an expedition to Syria. 'Uthman also

appointed him to govern Medina.

'Ali liked him very well. Zayd extolled 'Ail and gave recognition to his

worthiness, although he did not participate with him in any of his battles. He

lived on after 'Ail, dying in 45 AH; that date is also given as 51 or 55 AH.

He was one of those who wrote the ma$iiJ:zifal_a>imma,211 "the master copies",

that 'Uthman b. 'Atran dispatched to all parts. It was these that gave to the

reading the official stamp of consensus and approval, as we have established in

our book Tafttr (Exegesis oj) al-Qur'an. And to God be all praise and credit.

AI-Sijil was also one of them, as is stated in the ｾ ｡ ､ ｩ ｴ ｨ narrated on that subject

from Ibn 'Abbas; on the assumption ofits authenticity, that is, about which there

is some controversy.

Abu Da'ud stated that Qutayba b. Sa'id narrated to him, quoting Nul). b.

Q;lys, from Yazid b. Ka'b, from 'Amr b. Malik, from Abu al-Jawza', from Ibn

'Abbas, who said, "AI-Sijil was a scribe of the Prophet (SAAS)."

AI-Nasa'i narrated it thus from Qutayba, who quoted Ibn 'Abbas as having

said regarding the verse, "That day when we will roll up the heavens as al_sijif l2

rolls up writings" (siirat al-Anbiyya'; XXI, v.104). This word al-Sijil refers to

the man."

This is his wording.

211. The term given to the "authorized" text of the QuraD. agreed upon by a commission formed

by the caliph 'Othman ｣ ｯ ｮ ｳ ｩ ｳ ｴ ｩ ｮ ｾ of cAbd Allah b. al-Zubayr, Sa<id b. ｡ｬＭａｾ and cAbd ai-Rahman

b. al-I;Iarith. Copies of this text were dispatched to various cities with instructions that any

"deviant" versions should be destroyed.

212. The word is frequently interpreted to mean "scroll"; the text would therefore read, "as a

scroll rolls up writings".
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Abu Ja'far b. Jmr narrates, concerning the same verse, from ｎ｡ｾｲ b. 'Ali,

from Nul:> b. Q;lys, a source considered trustworthy and among those quoted by

Muslim. Ibn Macro, however, categorizes him as a weak source in one account

quoting him. Regarding his teacher Sheikh Yazid b. Ka'b al-'Awdhi ｡ ｬ Ｍ ｂ ｡ ｾ ｲ ｩ Ｌ

only Nul:> b. Q;lys quotes from him. Nevertheless, Ibn J:::!ibban includes him

among those to be considered trustworthy sources.

I brought this (ladith to the attention of my teacher the (laji" Sheikh Abu

al-J:::!ajjaj al-Mizzi; he deprecated it strongly. I informed him that our very learned

Sheikh Abu ai-'Abbas b. Taymiyya used to say, "This (ladith is fabricated, even

if included in the sunan ofAbu Da'ud!" Our teacher Sheikh al-Mizzi commented,

"I say the same!"

I note that the (laji" Ibn 'Adi narrated it in his work al-Kamil from a (ladith of

Mul:>ammad b. Sulayman, known as "Burna", from Yal:>ya b. 'Amr, from Malik

al-Bakri, from his father, from Abu al-Jawza', from Ibn 'Abbas, who said, "The

Messenger of God (SAAS) had a scribe named al-Sijil. He is referred to in the

words of the Almighty, 'That day when we will roll up the heavens as al-Sijil

rolls up writings.' Just as al-Sijil rolls up writings, thus will the heavens be

rolled up."

AI-Bayhaqi narrated it similarly from Abu ｎ ｡ ｾ ｲ b. Q;ltada, from Abu 'Ali

al-Rafa', from 'Ali b. 'Abd al-'Aziz, from Muslim b. Ibrahim, from Yal:>ya b.

'Amr b. Malik. This Yal:tyais considered a very weak source, one upon whom

one should not depend. But God knows best.

Stranger still than that is what was also narrated by the (laji" Abu Bakr

al-Kha1:ib and Ibn Manda from a (ladith of Al:tmad b. Sa'id ai-Baghdadi, known

as "J:::!amdan", from Ibn Bahz, from 'Vbayd Allah, from Na!i', from Ibn 'Vmar,

who said, "The Prophet (SAAS) had a scribe called Sijil and God revealed,

'That day when we will roll up the heavens as al-Sijil rolls up writings.", Ibn

Manda commented, "This is gharib. J:::!amdan is alone in giving it."

AI-Barqani stated, "Abu al-Fatl:> al-Azdi stated, 'Ibn Numayr was alone in

giving it, if authentic.'"

This is also objectionable when narrated from Ibn 'Vrnar, just as it was

when from Ibn 'Abbas. For a quite different statement is also attributed to both.

AI-Walibi and al-'Awfj quote Ibn 'Abbas as having stated with reference to this

verse, "(it means) like the rolling of a ｾ｡Ｈｬｩｦｴ (sheet of paper etc) over writings".

Mujahid stated the same.

Ibn Jarir stated, "It is well known in the language that al-sijil means a ｾ｡Ｈｬｩｦ｡ＮＢ

He went on, "No one among the Companions is known by the name al-Sijil."

And it is objectionable for al-Sijil to have been the name of one of the angels,

as was narrated from Abu Kurayb, from Ibn Yaman, who stated that Abu

ai-Wafa' al-Ashja'i related to him, from his father, from Ibn 'Vmar, who said,

regarding the verse, "That day when we will roll up the heavens as al-Sijil rolls

up writings", "AI-Sijil was an angel. Whenever he ascended with a request

for forgiveness, God would say, 'Write it in light.'''
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He also stated that Bandar related to him, from Mu'ammil, from Sufyan, who

said, "I heard al-Suddi say ..." And he went on to narrate it similarly.

Abu Jacfar al-Baqir stated the same, narrating from Abii Kurayb, from

Mubarak, from Macriif b. Kharrabiidh, from someone who heard Abii Jacfar

say, "AI-Sijil is an angel."

Ibn Janr's denial that al-Sijil was the name of either a Companion or an angel

is very convincing, while the I;zadith to the contrary is very Objectionable. Those,

like Ibn Manda, Abii Nu'aym al-Isbahani and Ibn al-Athir, in al-Ghaba, only

do so to give credibility to this I;zadith, or to comment upon its authenticity. But

God knows best. .

They also included Sa'd b. Abii Sar\:l, according to a statement made by Khalifa

b. Khayyat.

It has been imagined that this man was his son cAbd Allah b. Sa'd b. Abii Sar\:l,

as will be explained shortly, if God so wills it.

cAmir b. Fuhayra, a freedman of Abii Bakr, was also one of them.

Imam A\:lrnad stated, "cAbd ｡ｬＭｒ｡ｾｾ｡ｱ related to me, from Macmar, who

quoted al-Zuhri as having said, "'Abd ai-Malik b. Malik al-Mudliji informed

me, he being the cousin of Suraqa b. Malik, that his father informed him that he

heard Suraqa say ...'" And he proceeded to narrate the Hijra of the Prophet

(SAAS). In this narrative, he said, "So I told him (the Prophet (SAAS», 'Your

people have put a price on your head!' And I related to them news relating to

their departure and what people wanted to do with them. Then 1 offered them

provisions, but they would not accept anything from me and asked me to leave

them alone. I asked him if he would write down a safe conduct for me, and he

told 'Amir b. Fuhayra, who did so on a piece ofleather. Then he left."

I note that the I;zadith is given complete above in the material relating to the

Hijra. It is also recorded that it was Abii Bakr who wrote this document for

Suraqa. But God knows best.

Amir b. Fuhayra - known as Abii 'Amr ｾ was of mixed blood of Banii

Azd. He was black in complexion. He had earlier been a ｦｲ･･､ｾｭ｡ｮ of Tufayl b.

al-I;Iarith, the brother of 'A'isha through her mother Umm Ruman. He accepted

Islam early, before the Messenger of God (SAAS) took refuge in the home

of al-Arqam b. Abii al-Arqam at al-Safa. 'Amir was tortured along with all the

others persecuted at Mecca to make them give up their faith. He refused,

and Abii Bakr purchased him, then set him free. He would herd goats for him

outside Mecca.

When the Messenger of God (SAAS) left on the Hijra, he accompanied Abii

Bakr, who bore him on his mount. They also had al-Dili, the guide, with them.

This is narrated in full above.

Upon their arrival in Medina, 'Amir b. Fuhayra stayed with Sa'd b. Khaythama.

The Messenger of God (SAAS) established a tie of brotherhood between 'Amir

and Aws b. Mu'adh. He participated in Badr and at U\:lud.
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He was killed at the battle of Bi'r Ma'una, as was related above. That was in

4 AB. At that time he was 40 years of age. But God knows best.

'Urwa, Ibn Is!)aq, al-Waqidi and other scholars state that 'Amir was killed at

Bi'r Ma'una by a man named Jabbar b. Sulma, ofBanu Kilab. When 'Amir was

pierced by the spear, he said, "I have succeeded, by the Lord ofthe ka'ba!" 'Amir

was then raised up until he disappeared from sight, so that 'Amir b. al-Tufayl

said, "He was raised up until I could see the sky and not him!"

"Amr b. Umayya was asked about him and he replied, "He was one ofthe best

of us, and one of the earliest members of the household ofour Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｎ Ｇ

Jabbar stated, "I asked al-J;>a!)!)ak b. Sufyan what he meant by what he said.

He replied, 'He was referring to paradise.'

"Al-J;>a!)!)ak invited me to accept Islam, and I did so when I saw what happened

at the death of 'Amir b. Fuhayra. Al-J;>a!)!)ak wrote to the Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ Ｌ informing him ofmy acceptance of Islam and ofwhat had happened to

'Amir. He commented, 'The angels concealed him and he has taken up residence

with the spiritual hierarchy.'"

In both ｾ ｡ ｻ ｺ ｩ ｻ ｺ collections Anas is quoted as having said, "He recited to us a

Qur'an verse about them: 'Inform our people that we have met our Lord. And

He is pleased with us and has pleased us.' '''13

Reference is made above to this in the material treating the engagement at

Bi>r Macfina. 214

Mu!)anunad b. Is!)aq stated that Hisham b. 'Urwa related to him, from his

father, that 'Amir b. al-Tufayl used to ask, "Which of your men was it whom,

when killed, was raised up between earth and sky so that you could see sky only,

and not him?"

"That was 'Amir b. Fuhayra," they would reply.

Al-Waqidi stated that Mu!)ammad b. 'Abd Allah related to him, from al-Zuhri,

from 'Urwa, who quoted 'A'isha as having said, "'Amir b. Fuhayra was raised up

into the sky; his body was not found."

They say that the angels concealed it.

'Abd Allah b. Arqam b. Abu Arqam al-MakhZilmi was also among them.

He accepted Islam the year of the conquest of Mecca and he wrote on behalf

of the Prophet Ｈ ｾ ａ ａ ｓ Ｉ Ｎ

Imam Malik stated, "He (the Prophet Ｈ ｾ ａ ａ ｓ ﾻ would send out what he did

and would thank him and express his appreciation."

Salama stated, quoting Mu!)ammad b. Is!)aq b. Yasar, from Mu!)ammad b.

Ja'far b. al-Zubayr, from 'Abd Allah b. al-Zubayr, that the Messenger of God

Ｈ ｾ ａ ａ ｓ Ｉ asked 'Abd Allah b. al-Arqam b. 'Abd YaghUth to write letters for him

in response to the (letters) of the kings. His trust in 'Abd Allah b. al-Arqam so

developed that he would tell him to write to certain kings; he would write and

213. This verse, not present in the Quran, is evidently a false attribution thereto.

214. Vol. III, p. 95 et seq.
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the Messenger of God (SAAS) would put his seal on what he read (back) because

of his trust in him.

He acted as scribe for Abu Bakr, who gave him charge of the treasury. 'Umar

b. al-Khattab confmned him in both positions. When 'Uthman succeeded, he

dismissed him from them.

I note that this was after 'Abd Allah b. Arqam had tendered his resignation. It

is said that 'Uthman offered him 300,000 dirhams as his salary, but he refused

to accept this. He replied, "What I did was for God; my reward is up to God,

Almighty and Glorious is He."

Ibn Is\.1aq stated, "Zayd b. Thabit wrote for the Messenger of God (SAAS). If

neither Ibn al-Arqam nor Zayd b. Thabit were there, then someone else present

would write.

"'Umar, 'Ali, Zayd, al-Mughira b. ShuCba, Mu'awiya, Khalid b. Sa'id b.

｡ｬＭＧａｾ and others named by the Arabs wrote for him."

AI-A'mash stated, "I asked Shaqiq b. Salama, 'Who was the scribe for the

Prophet (SAAS)?' He replied, "Abd Allah b. al-Arqam. 'Umar brought out at

al-Qitdisiyya a document of Abu Bakr and at its base were the words, "Written

by 'Abd Allah b. al-Arqam."'"

ａ ｬ ｾ ｂ ｡ ｹ ｨ ｡ ｱ ｩ stated that Abu 'Abd Allah al-l;Iafi" related to him, quoting

Mu\.1amrnad b. Siili\.1 b. Hani', quoting al-Fac!1 b. Mu\.1amrnad al-Bayhaqi, quoting

'Abd Allah b. Sali\.1, quoting 'Abd ai-'Aziz b. Abu Salama al-Majushun, from

'Abd al-Wa\.1id b. Abu 'Awn, from ｡ｬｾｳｩｭ b. Mu\.1ammad, who quoted 'Abd

Allah b. 'Umar, as having said, "The Prophet (SAAS) brought a: letter from

some man and he asked 'Abd Allah b. al-Arqam, 'Respond for me.' He wrote

the reply, then read it to him. The Messenger ofGod (SAAS) commented, 'You

have done it correctly and well. May God give him success!'

"When 'Umar acceded, he would seek 'Abd Allah's counsel. And 'Umar b.

al-Khanab is quoted as having said, 'I never saw anyone more fearful of God

than him.' He meant anyone of the workers."

He was, may God be pleased with him, injured before his death.

'Abd Allah b. Zayd b. 'Abd Rabbihi ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｬ al-Khazraji, the originator of

the call to prayer, was one of them.

He accepted Islam early and was present at the 'aqabat al-sab'in, the "'Aqaba

meeting of the 70".215 He participated at the battle ofBadr and later engagements.

One of his greatest credits is his having had a vision of the call to prayer in

his sleep and his having repeated this to the Messenger of God (SAAS), who

responded, "These are visions of truth. Stand with Biliil and deliver them to him

so that he can use them to announce the call to prayer; he has a stronger voice

than you.'\'

.We have given the badfth relating to this above.2l6

215. See above Vol. II, pages 129-140.

216. See Vol. II, page 222.
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AI-Waqidi narrated, giving lines of transmission from Ibn 'Abbas, that the

Prophet (SAAS) wrote a letter to those of Banii Jurash who accepted Islam,

ordering them to peform the prayer, pay the zakat, and to donate one-fifth of

the booty they took.

He died in 32 AH at 64 years of age. 'Uthmiin b. 'Affan, may God be pleased

with him, performed the prayers for the deceased.

Of them also was 'Abd Allah b. Sa'd b. Abii Sar\:1 al-Qurashi al-'Amiri, a foster­

brother of'Uthman by his mother; 'Uthman's mother suckled him, that is.

He wrote down the revelation and later seceded from Islam, joining the

polytheists in Mecca. When the Messenger of God (SAAS) conquered it, having

declared it lawful to spill his blood, along with certain others there, 'Abd Allah

b. Sa'd went to 'Uthman b. 'Affan and sought his protection. The Messenger of

God (SAAS) then guaranteed his safety, as we have narrated above in the account

of the conquest ofMecca. Thereafter, 'Abd Allah b. Sa'd was an extremely good

Muslim.

Abii Da'iid stated that A\:1mad b. Mu\:1ammad al-Mariizi related to him,

quoting 'Ali b. al-Busayo b. Waqid, from his father, from Yazid al-Na\:1wl, from

qkrima, who quoted Ibn 'Abbas, as having said, "'Abd Allah b. Sa'd b. Abii Sar\:1

was a scribe for the Prophet (SAAS). Then Satan made him slip, and he joined

the unbelievers. And so the Messenger of God (SAAS) ordered that he be

executed. 'Uthman asked for him to have protection and so the Messenger of

God (SAAS) guaranteed his safety."

AI-Nasa'i narrated it from a I;tadith of 'Ali b. al-Busayn b. Waqid.

I note that he was on the right wing of the army of 'Amr b. ｡ｬＭＧａｾ when 'Amr

conquered Egypt in 20 AH, during the rule of 'Umar. 'Umar appointed 'Amr

his governor there; when 'Uthman succeeded to. the caliphate, he dismissed

'Amr and, in 25 AH, appointed 'Abd Allah b. Sa'd in command of Egypt.

'Uthman ordered 'Abd Allah b. Sa'd to conquer Africa and he attacked and

conquered it. There the army acquired great wealth. The share of the booty

received by each of the army's cavalry was 3,000 mithqal 217 of gold. Each foot

soldier received 1,000 mithqal. With him in that army were three men named

'Abd Allah: 'Abd Allah b. al-Zubayr, 'Abd Allah b. 'Umar, and 'Abd Allah

b. 'Amr.

Thereafter 'Abd Allah b. Sa'd attacked the blacks of Nubia and established

with them a truce that is still in effect today. That was in 31 AH. He then

commanded a naval expedition against the Byzantines; it was a great expedition.

When disagreement arose over 'Uthman, he left Egypt, appointing a deputy

to govern it, in order to go to aid 'Uthman. When 'Uthman was killed, he took

up residence in 'Asqalan (Ashkelon) - or alternatively, at Ramla - and prayed to

God to take him during prayer. One day he performed the dawn prayer, in the

first part of which he recited thefli.til;ta and the (surat) al-Adiyat (C), and in the

217. A weight equal to one-and-a-halfdirham.
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second part the fatil;a and a surat. When he had finished the al-tashahhud he

performed the salutation of the first taslima. He was then about to perform the

second tasltma, but died between the two salutations; may God be pleased with

him. His death occurred in 36 AH or in 37 AH. It is also said that he lived on until

59 AH. The first date of death is correct.

No narratives stemming from him occur in the six canonical collections of

al;adith,nor in the al-Musnad collection of Imam A\:nnad.

They also include 'Abd Allah b. 'Uthman, Abu Bakr, "the trusting". I have made

reference to his biography in the material relating to his caliphate. I constructed a

whole volume on his life and the al;adtth he narrated and the statements attributed

to him.

The proof that he wrote for him is in what MUsa b. 'Uqba related, from

al-Zuhrl, from 'Abd al-Ra\lman b. Malik b. Ju'shum, from his father, from

Suraqa b. Malik, in his account ofhis pursuit of the Messenger of God (SAAS),

who had left the cave and was passing through his tribe's territory. When he

came upon them and the incident occurred with his mare, he asked the Messenger

of God (SAAS) for a safe conduct and the latter told him to write a note for him

and then gave it to him.

Imam A\:nnad narrated, through al-ZuhrI, with the same line of transmission,

that 'Amir b. Fuhayra wrote it. It is likely that Abu Bakr wrote part ofit, then gave

orders to his freed-man 'Amir, who wrote the remainder. But God knows best.

Also among them was 'Uthman b. 'Affan, the Commander of the Believers. I

have detailed his biography in the material relating to his caliphate; his having

engaged in writing in the presence of the Messenger of God (SAAS) is well

known. AI-Waqidl gives lines of transmission narrating that when Nahshal b.

Malik a1-Wa'III came to the Messenger of God (SAAS), the latter gave orders to

'Uthman b. 'Affan and so he wrote for him a document specifying the ordinances

ofIslam.

They also included 'AlI b. Abu Talib, the Commander of the Believers. I have

detailed his biography in material relating to his caliphate. It is narrated above

how he wrote the peace agreement between the Messenger of God (SAAS) and

Q!.rraysh at I;Iudaybiyya, specifying that the Muslims would be safe, that there

would be no swords drawn, nor chains used, and that there would be no warfare for

ten years. He also wrote other documents in the presence of the Prophet (SAAS).

Regarding the claim made by a group of Jews of Khaybar that they hold a

document from the Prophet (SAAS), concerning their exemption from payment

of the jizya tax, and its having been signed as having been written by 'AlI b. Abu

Talib and witnessed by a group of Companions, including Sa'd b. Mu'adh and

Mu'awiya b. Abu Sufyan - this is all a lie and a fabrication, a pure invention.

A number of scholars have made clear the falseness of their claim; however,

certain early jurists were deceived and recommended that they be exempt from

. payment of the jizya. This decision is very weak.
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I have gathered all material relating to this, dedicating to it a separate section

in which I established its falseness and the fact that it was a fabrication. They

completely invented it, as they are capable of doing! I have examined this fully

and gathered all the variety of statements made about it by the imams. And all

praise and credit go to God.

Included among those who wrote for him was the Commander ofthe Believers,

'Vmar b. al-Khanab; I have given details of his life in its proper place. I have

devoted a separate volume to him and another large work that gives the aJ,adith

he narrated concerning the Messenger ofGod (SAAS), along with the statements

and regulations attributed to 'Vmar. Reference to his having written for the

Prophet (SAAS) is given above in the material relating to the life of 'Abd Allah

b. al-Arqam.

They include al-'Ala' b. al-I:Iaqrami; al-I:Iaqrami's name is also given as 'Abbad,

and 'Abd Allah b. 'Abbad b. Akbar b. Rabi'a b. 'Artfb. MaIik b. al-Khazraj b. Iyyad

b. al-Sadafb. Zayd b. Muqni' b. I:Iaqramawt b. Qalnan. A different genealogy is
also given for him. .

He was of the allies of Banu Umayya. Reference to his having written (for

the Prophet (SAAS» is given above in the details relating to the life of Aban b.

Sa'id b. ｡ｬＭＧａｾＮ

He had ten brothers. They included 'Amr b. al-I:Iaqrami, the first polytheist

killed by the Muslims, in the expedition of 'Abd Allah b. Ja!).sh, the first such

foray, as is narrated above.

'Amir b. al-I:Iaqrami waS also among them. It was he to whom Abu Jabl,

may God curse him, gave orders so that he exposed his private parts and called

out, "Woe for 'Amr! Woe for 'Amr!".218 This was when the Muslims and the

polytheists lined up to do battIe at Badr. At that the warfare was waged furiously,

with the outcome as we have described at length above.

They also included Shuray!). b. al-I:Iaqrami, one of the very best of the

Companions. The Messenger of God (SAAS) said of him, "That is a man who

does not use the Qur'an as a pillow!" By this he meant that he did not go to sleep

and abandon it, but was conscious of it at all times of the day and night.

All these men had only one sister, al-Sa'ba, daughter ofalcI:IaQrami, the mother

of Ta!l).a b. 'Ubayd Allah.

The Prophet (SAAS) sent al-'Ala' b. al-I:Iaqrami to al-Mundhir b. Sawa,

the king of al-Bahrayn. He appointed al-'AI;;' as its ruler after he conquered it,

and Abu Bakr confirmed him in that position, as did 'Vmar b. al-Khanab. He

remained in that role there until 'Vmar removed him and appointed him

Governor ofBasra. He died while en route, in 2I AH.

AI-Bayhaqi and others attribute to him many wonderfnl deeds. One such is

his having led his army out upon the sea without the water having reached up

218. See Vol. II, page 270.
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to the stirrups of their horses! Other accounts say the undersides of their horses'

hooves did not even get wet, after he had ordered them all to call out, Ya I;:Iilim!

Ya ＧｾｩｭＡ "0 Wise One! "0 Mighty One!". Another incident related to his being

with his army when they were desperate for water. He prayed to God who sent

down rain to satisfy their need. Also, when he was about to be bnried, no trace

at all of him could be seen! He had asked God for that.

Details relating to all this will come shortly in my work Dalii'il al-Nubuwwa,

if God so wills it.

He is credited wi.th three abadith from the Messenger of God (SAAS). The

first is as follows. Imam Al;imad stated that Sufyan b. 'Uyayna related to him,

quoting 'Abd aI-Ral;iman b. I;:Iamid b. 'Abd aI-Ral;iman b. 'Awf, from aI-Sa'ib b.

Yazid, from ai-'AIa' b. aI-I;:Iaqrami, who quoted the Messenger of God (SAAS),

as having said, "The muhajir remains for three days after the completion of his

ceremonies."

The scholastic community all give this from his badith.
The second is as follows. Al;imad stated that Hushaym related to him, qnoting

ｍ ｡ ｮ ｾ ｵ ｲ Ｌ from Ibn Sirin, from Ibn aI-'Ala' b. aI-I;:Ia<jrami, who said that his father

wrote to the Prophet (SAAS), and began it by reference to himself.

Abu Da'ud narrated it thus from Al;imad b. I;:Ianbai.

The third badith is narrated by Al)mad and by Ibn Maja, through Mnl;iammad

b. Zayd, from I;:Iibban aI-Nraj, to the effect that aI-'Ala' b. aI-I;:Iaqrami wrote to

the Messenger ofGod (SAAS), from al-Bal;irayn concerning a ba'i! - an orchard,

that is - that was owned by brothers. He asked what (would be the tax con­

sequences) if one of the brothers accepted Islam. He ordered him to collect

al-Cushr, "the tithe", from the Muslim and then the kharaj, "the poll tax"; from

the one who had not accepted Islam, that is.

AI-'Ala' b. 'Uqba was also one of them. The bafi« Ibn 'Asakir stated, "He was a

scribe of the Prophet (SAAS). I know ofno one who made mention ofhim other

ｴ ｨ ｡ ｾ as we are narrating."

. He ｷ ･ ｮ ｾ on to give a line of transmission to 'Atiq b. Ya'qub, who quoted

'Abd ai-Malik b. Abu Bakr b. Mul;iarnmad b. 'Amr b. I;:Iazm, from his father,

from his grandfather, from 'Amr b. I;:Iazm, who detailed land grants made by the

Messenger of God (SAAS) to certain persons. He gave the wording of the deed

as follows, "In the name of God, the most Merciful and Beneficent: this is a

grant made by the Prophet, Mul;iammad to 'Abbas b. Mirdas al-Sulami. He has

given him Madmur. No one has a right to interfere with him there; he has full

rights. Written and witnessed by ai-'Ala' b. 'Uqba."

He also went on to quote, "In the name of God, the most Merciful and

Beneficent. This records what Mul;iammad, the Messenger of God (SAAS), has

awarded to 'Awsaja b. I;:Iarmala al-Juhani: from Dhu al-Marwa and what lies

between Balkatha to al-Zubya, to al-Jaqat, to Mt. aI-Qibliyya. No one has a right

to interfere with him there. He has full rights. Written by ai-'Ala' b. 'Uqba."
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AI-Waqidl narrated, giving full lines of transmission, that the Messenger

of God (SAAS) had made a grant of land to Banu SI1) b. Juhaym. Their deed

relating thereto had been written and witnessed by al-'Ala' b. 'Uqba.

Ibn al-Athlr mentioned this man briefly in his work al-Ghaba. He stated,

"AI-'Ala' b. 'Uqba wrote on behalfofthe Prophet (SAAS) ..." He gave his name

also in a 1;adith of'Amr b. I::Iazm. Ja'far included this, and Abu MUsa - al-MadlnI,

that is - gave it in his book.

Also among them was Mu1)ammad b. Maslama b. I::Iuraysh b. Khalid b. 'Adl

b. Majda'a b. I::Iaritha b. al-I::Iarith b. al-Khazraj ｡ ｬ Ｍ ａ ｮ ｾ ｡ ｲ ｬ al-I::IarithI al-KhazrajI

Abu 'Abd Allah, known as Abu 'Abd al-Ra1)man, and as AbU Sa'd ai-MadanI,

the ally ofBanu 'Abd al-AshhaI.

He accepted Islam in the presence ｯ ｦ ｍ ｵ ｾ Ｇ ｡ ｢ b. 'Umayr, or alternatively Sa'd

b. Mu'adh and Usayd b. I::Iuqayr. Upon his arrival in Medina, the Messenger

of God (SAAS) established a tie ofbrotherhood between him and Abu 'Ubayda

b. al-Jarra!). He participated at Badr and at battles thereafter. The Messenger

of God (SAAS) appointed him his vice-regent over Medina in the year of the

expedition to Tabuk.

Ibn 'Abd al-Barr stated in his work al-Istj'ab that he had an extremely dark

complexion, was tall, bald and corpulent. He was one ofthe most excellent ofthe

Companions. He avoided involvement in civil unrest and carried a wooden sword.

He died in Medina in 43 AH, as is widely known. Marwan b. al-I::Iakam prayed

over him. He narrated many a1;iidith from the Prophet (SAAS).

Mu1)ammad b. Sa'd narrated, from 'All b. Mu1)ammad al-Mada'inI, with lines

of transmission back from him, that it was Mu1)ammad b. Maslama who, at the

order of the Messenger of God (SAAS), wrote the document for the delegation

from Banu Murra.

They also included Mu'awiya b. Abu Snryan, Salthr b. I::Iarb b. Umayya al-UmawI;

we have detailed his biography in materials relating to his period of rule.

Mnslim b. al-I::Iajjaj includes him among the scribes of the Messenger of God

(SAAS). Muslim narrated, in his $a1;iI; collection, from a 1;adith of qkrama b.

'Ammar, from Abu Zurnayl Simak b. al-WalId, from Ibn 'Abbas, that Abu Suryan

asked, "Messenger of God, are there three requests you would fulfil for me?"

"Yes," he replied. He then said, "Give me command, so that I can battle the

unbelievers, just as I used to battle the Muslims." "Granted," he replied. He then

asked, "Appoint Mu'awiya as your scribe." 'Granted," he replied. And the 1;adith
continues thereafter.

I have devoted a separate section to this 1;adith since it incorporates reference

to his request to the Messenger of God (SAAS) that the latter marry

Umm I::Iablba. Moreover, it does include reference to Abu Sufyan's appointment

as a commander and to Mu'awiya's part as scribe on behalf of the Prophet

(SAAS).

On this issue scholars are unanimous.
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Then there is the f}adtth relating to Mu'awiya given by the f}aji:; Ibn

'Asakir in his work of history that is relevant here. He stated that Abu Ghalib

b. al-Bana related to him, quoting Abu MuJ:iammad a1-Jawhan, quoting Abu

'All MuJ:iammad b. AQmad b. YaJ:iya b. 'Abd Allah al-'AtashJ, quoting AJ:imad

b. MuJ:iammad al-BUIi!nI, quoting aI-SarI b. ＧａｾｩｭＬ quoting a1-I;Iasan b. Ziyad,

from ｡ Ｑ Ｍ ｾ ｳ ｩ ｭ b. Bahram, from Abu al-Zubayr, from Jabir to the effect that

the Messenger of God (SAAS) sought the advice of Gabriel over appointing

Mu'awiya as his scribe and that the latter said, "Appoint him as a scribe; he

is trustworthy."

This f}adtth is gharib and, indeed, objectionable. This man aI-SarI b. Ｇａｾ is

Abu Ｇ ａ ｾ ｩ ｭ a1-HamadhanI, who used to act as tutor to al-Mu'taz Bi Allahi; Ibn

Khirash stated that he was untruthful in f}adith narration.

Ibn I;Iibban and Ibn 'Adl stated that he would steal af}adith. Ibn I;Iibban

added, "He would ascribe to (the Prophet (SAAS)) statements that belonged

to the Companions. It is not permissible to use such materials in arguments."

AI-DarqutJ1I stated that his af}adith were weak.

His teacher was Sheikh al-I;Iasan b. Ziyad, who stated, "If the latter was

al-Lu'lu'I several of the imams have iguored him. Many of them asserted that

he was mendacious. If applicable to some other person, nothing whatsoever is

known about him."

The source in the above f}adith named as ｡ｬＭｾｳｩｭ b. Bahram might refer to

either of two persons. One possibility would be a man known as ｡ｬＭｾｳｩｭ b.

Bahram al-Asadl a1-Wasi\I al-A'raj, whose origins were in Isfahan. AI-Nasa'l

quoted him from Sa'id b. Jubayr, from Ibn 'Abbas, at length for his statement

relating to the f}adith al-quniit.219 Ibn Ma'In, Abu I;Iatim, Abu Da'ud and Ibn

I;Iibban categorize him as a trustworthy source. The second man was a1-Qasim

b. Bahram Abu Hamdan, the qa¢i of HIt. Ibn Mu'ln stated that he was a

notorious liar.

In sum, therefore, this f}adith from this line of transmission is not firmly

established and is one by which one should not be misled.

It is surprising that the f}aji:; Ibn 'Asakir, a scholar of such illustrious reputation

and a man of greater knowledge regarding the fabrication of af}adith than his

contemporaries - or his predecessors for many years before - should give this in

his work of history along with many other such af}adith, without any (negative)

commentary, direct or subtle. Such behaviour is questionable. But God knows

best.

219. The reference seems to have two possible connotations. The first relates to a question posed

to the Prophet (SAAS), regarding which prayer was best. To this he responded with the words,

"(the one) !ul al-qunut", "the one for which one remains standing at length". A specific prayer

is therefore known as the Ｂ ､ ｵ ｾ ｡ Ｇ al-qunut", "the prayer delivered standing". Alternatively, the

reference could be to a badith telling of the curse delivered by the Prophet daily for one month

against the tribes of Ri)al and Dhakwan for their actions at the engagement at Bi)r Ma'Una. See

Vol. III.
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They also included al-MughIra b. Shu'ba al-Thaqafi. I have given his biography

above in the section devoted to those ofhis Companions apart from his freed-man

who served the Messenger of God (SAAS). I noted that it was he who would

hold a sword above the latter's head.

Ibn 'Asakir narrated from 'Atlq b. Ya'qub, along several lines of transmissions,

as above, that it was al-MughIra b. Shu'ba who wrote out the land tenure deed

for ｂｵｾ｡ｹｮ b. Na4la al-Asadi awarded him at the orders of the Messenger of

God (SAAS).

These, then, were the scribes who would write at his command and in his

presence.

Chapter,

Ibn 'Asakir included among those who were trusted (scribes) Abu 'Ubayda

'Amir b. 'Abd Allah b. al-Jarra!}. al-Qurashi al-Fihri, one of "the ten",220 may

God be pleased with him, and 'Abd al-Ra\.1man b. 'Awf al-Zuhri.

Regarding Abu 'Ubayda, al-Bukharl narrated from a I;adtth of AbU Qjlaba,

from Anas, that the Messenger of God (SAAS) said, "Every nation had an amin,

'a fully trustworthy person'. And the amin of this community is Abu 'Ubayda

b. al-Jana!}.."

In one text the wording is, "The Messenger of God (SAAS) told a delegation

of (BanU) 'Abd al-Q;1ys of Najran, "I will send with you an amin, a ttue amin."

And he sent Abu 'Ubayda with them.

Ibn 'Asakir went on, "Among them also was Mu'ayqib b. Abu Fatima al-Dawsi,

the freed-man ofBanu 'Abd Shams. He was in charge of his (seal) ring; it is also

said that he was his servant. Others have said that he accepted Islam early and

emigrated with the others to Abyssinia, and thereafter to Medina. He participated

in the battle of Badr and engagements thereafter, and he was in charge of his

ring. Both of the sheikhs221 placed him in charge of the treasury."

They also say that he contracted leprosy, that 'Vmar b. al-Khanab ordered

that he be treated with colocynth and that the disease was arrested. His death

came during the caliphate of 'Vthman, in the year 40 AH, it is said. But God

knows best.

Imam Ai}.mad stated that Ya!}.ya b. Abu Bakr related to him, quoting Shayban,

from Yai}.ya b. Abu Kathir, from Abu Salama, who quoted Mu'ayqib to the effect

that the Messenger of God (SAAS) said about a man smoothing out the earth

where he would prosttate in prayer, "If you have to do it, let it be once (only)."

Both compilers of the ｾ ｡ ｬ ［ ｩ ｬ ［ collections gave it from a l;adtth of Shayban

al-Nai}.wr. Muslim added, "And also (from) Hisham al-Dastuwa'i." AI-Tirmidhi,

al-Nasa'i and Ibn Maja also gave it from al-Awza'i. All three of them also gave it

from Yai}.ya b. Abu Kathir. Al-Tirmidhi categorized it as I;asan ｾ｡ｬ［ｴｬ［Ｎ

220. See Vol. 1.

221. Abu Bakr and 'lJmar, that is.
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Imam AiJmad stated that Khalafb. al-WalJd related it to him, quoting Ayyub,

from 'Utba, from YaiJya b. Abu Kathir, from Abu Salama, who quoted Mu'ayqib

as having stated, "The Messenger of God (SAAS) said, 'Woe to those (who

neglect to wash their ankles properly) from hell-fire.'"

Imam AiJmad is alone in giving this.

Abu Da'ud and al-Nasa'i narrated from a I;adith of Abu 'Attab Sahl b.

I;!ammad ai-Dallal, from Abu Makin NuiJ b. Rabi'a, from Iyyas b. al-I;!arith

b. al-Mu'ayqib, who quoted his grandfather - who was in charge of the (seal)

ring of the Prophet (SAAS) - as having said, "The ring of the Prophet

(SAAS) was made of iron with silver overlaid upon it. Sometimes it was in my
hand."

I note that the ring of the Prophet (SAAS) was actually made of silver, with

its protusion integral to it, as will be shown in the quotations from the ｾ ｡ ｬ ［ ｩ ｬ ［

collections. He had earlier had a gold ring that he had worn for a period but later

discarded, saying,"I swear by God, I'll not wear it!"

He then began use of this ring made of silver with its raised design integral,

inscribed with the words, "MuiJammad, Messenger ofGod", With "MuiJammad"

on one line, "rasul, 'messenger"', on another, and "Allah, 'God''', on the third.

After remaining in his possession, it was passed on after him to Abu Bakr,

then to 'Umar and then to 'Uthman, with whom it remained for six years. Then

it dropped from him into the well at AtiS. He made every effort to retrieve it,

but failed.

Abu Da'ud, may God have mercy upon him, devoted an entire chapter of his

work al-Sunan to the ring; we will if God so wishes it, shortly hereafter quote

from it material we find useful. And God is the source of help.

The reference above to Mu'ayqib's wearing this ring point to the weakness of

the report ofhis having been afflicted with leprosy, as Ibn 'Abd al-Barr and others

related. However, this is widely believed. Perhaps he contracted this disease after

the time of the Prophet (SAAS), or he may .have been infected by it but not have

been contagious. Or this might indicate the nature of the strength of the trust in

God characteristic of the Prophet (SAAS). This is suggested by what the latter

said to the leper as he placed his !land in the dish of food, "Eat; with confidence

in God and reliance upon Him!"

AbuDa'ud narrated this. It is established in the ｾ ｡ ｬ ［ ｩ ｬ ［ collection of Muslim

that the Messenger of God (SAAS) said, "Flee from the leper as you flee from a

lion!" But God knows best.

Regarding the military commanders of the Messenger of God (SAAS), we

have made reference to them, arranged by their names, in the materials relating

to the expeditions he dispatched. And all praise and credit belong to God.

People are in disagreement over the question of the total number of the Com­

panions of the Prophet (SAAS). Abu Zur'a is quoted as having said, "They

totalled 120,000 persons." .



504 THE LIFE OF THE PROPHET MUHAMMAD

AI-Shafi'i stated, "When the Messenger of God (SAAS) died, there were

some 60,000 Muslims (alive) who had seen and heard him."

AI-l:;Iakim Abu 'Abd Allah stated, "There are some 5,000 Companions who

narrated abadttk (from him)."

I note that the Companions whose abaditk were quoted by Imam. A1).mad ­

with all his breadth of knowledge, extensive travels and recognized expertise

- totalled 987 persons.

The six canonical collections of traditions quote from some 300 Companions

in addition to these.

A number ofbuffa/?, may God be pleased with them, have devoted themselves

to establishing the names, biographies and deaths of these Companions. One

of the most illustrious of these men was Sheikh Abu 'Vmar b. 'Abd al-Barr

al-Namri, whose book is entided al-Istt'ab. Other such scholars were Abu 'Abd

Allah Mu1).ammad b. Is1).aq b. Manda, and Abu MUsa al_Madini.

The bafi/? qzz al-Din Abu al-l:;Iasan 'Ali b. Mu1).ammad b. 'Abd aI-Karim

al-Jazari, known by the epithet Ibn al-Sa\:1aba, "son of the Companions", collected

all this material. He compiled it into his book al-Gkaba, an excellent and highly

useful work in which he gathered all such material with great care and precision.

May God have mercy upon him,'reward him and unite him with the Companions!

Amen, a Lord of the worlds!

Chapter: Information relating to the clothing, weapons, mounts and personal effie!s

that the Prophet (SAAS) used during his life.

References to the ring he wore and to the materialfrom which it was made.

AbU Da'ud gave a separate chapter on this in his work al-Sunan; we will give

here the most important of these references and additional materials stemming

from reliable sources.

Abu Da'ud stated that 'Abd al-R.a1).im b. Mutrif al-Ru'iisi narrated to him,

quoting qsa, from Sa'id, from Q;ttada, who quoted Anas b. Malik as having said,

"The Messenger of God's (SAAS) wished to write to certain non-Arabs and he

was told that they will not read a letter unless it has been signed with a seal. He

therefore took a ring and had inscribed on it, 'Mu1).ammad, Messenger ofGod.'"

AI-BukhiiIi narrated it thus from 'Abd al-Aqa b. l:;Iammad, from Yazid b.

Zuray', from Sa'id b. 'Abu al-'Aruba, from Q;ttiida.

Abu Da'ud then stated that Wahb b. Baqiyya narrated to him, from Khalid,

from Sa'id, from Q;ttada, from Anas, to the same effect as in the baditk ofqsa b.

YUnus. he added, "It was on his hand until he died; then it was worn by Abu

Bakr until he died, and by 'Vmar until he died. Then 'Vthman wore it. While

he was at a well it fell into that well. He ordered it to be emptied, but it could

not be found."

Abu Da'ud is alone in giving this from this line of transmission.
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Abu Da'ud, may God have mercy upon him, stated that Qutayba b. Sa'ld and

AQmad b. Salil:t both stated that Ibn Wahb informed them, quoting Yunus, from

Ibn Shihab, who said, "Anas related to me, 'The ring of the Prophet (SAAS) was

made of silver, and its stone was Abyssinian.'"

AI-Bukharl narrated this from a f;adith of aI-Layth. Muslim gave it from one

ofIbn Wahb. TaIl:ta gave it from Yal:tya aI-Ansiirl and Sulayman b. Bilal. AI-Nasa'l

and Ibn Maja added to these 'Othman, from 'Omar. All five scholars gave the

f;adith from Yunus b. Yazld al-Ablt. AI-TirmidhI categorized it as, f;asan ｾ｡ｦ［Ｌｦ［

gharib from this line.

Abu Da'ud went on to state that Al:tmad b. Yunus related to him, quoting

Zuhayr, quoting I;lumayd aI-Tawil, from Anas, who said, "The ring of the

Prophet (SAAS) was entirely made of silver, its 'stone' being an integraI part

of it."

Al-Tirmidhi and aI-Nasa'i narrated it from a f;adith of Zuhayr b. Mu'awiya

aI-Ju'ft Abu Khaythama aI-Kuft. Al-Tirmidhi stated that it was F;asan, ｾ｡ｦ［ｴｦ［ gharib

from that line.

AI-Bukharl stated that Abu Ma'mar related to him, quoting 'Abd aI-Warith,

quoting 'Abd aI-'Aziz b. Suhayb, from Anas b. Malik, who said, "The Messenger

of God (SAAS) had a ring made. He said, 'We have acquired a ring and had

an inscription engraved on it. Let no one make a (similar) inscription on it (his

own ring).'"

Anas went on, "I can still see its gleam on his little finger."

Abu Da'ud continued that Nagr b. aI-Faraj related to him, quoting Abu Usama,

from 'Obayd Allah, from Nafi', from Ibn 'Omar, who said, "The Messenger of

God (SAAS) obtained a gold ring and wore it with its stone facing towards the

centre ofhis palm. And on it he had inscribed, 'Mul:tammad, Messenger ofGod'.

"People then began wearing gold rings. When he saw them doing this, he

threw his away, saying, 'I'll never wear it!' He then began wearing a silver ring

inscribed with the words, 'Mul:tanunad, Messenger of God'. After his death,

Abu Bakr wore it. Then, after him, 'Omar wore it, and then 'Uthrnan {did so)

until it dropped inside the Arts well."

AI-Bukhari narrated it from Yusuf b. Musa, from Abu Usama I;lammad b.

Usama.

Abu Da'ud went on to state that 'Othman b. Abu Shayba related to him,

quoting Sufyan b. 'Uyayna, from Ayyub b. Musa, from Nafi', from Ibn 'Omar,

who gave this same information about the Prophet (SAAS), and stated, "He

inscribed it with the words, 'Mul:tammad, Messenger of God', and said, 'Let no

one (else) inscribe on this ring ofmine!'" And he concluded the f;adith.

Muslim and the ahl al-sunan all give this, from a f;adtth of Sufyan b. 'Oyayna,

in similar form.

Abu Da'ud further stated that Mul:tammad b. Yal:tya b. Faris related to him,

quoting Abu 'Asim, from al-Mughira b. Ziyad, from Nafi', from Ibn 'Omar,

who said as follows concerning this statement from the Prophet CSAAS), "They



506 THE LIFE OF THE PROPHET MlJl:IAMMAD

searched but could not locate it. And so 'Utlnnan took (another) ring and inscribed

on it 'Mul,tammad, Messenger ofGod'. And he used it as a seal, or it was so used."

Al-Nasa'i narrated it from Mul,tammad b. Ma'mar, from Abu Ｇａｾｩｭ al-l)al,tl,tak

b. Makhlad al-Nabi!.

Abu Da'ud went on to give a chapter entitled, How the ring was lost.

He proceeded to state that Mul,tammad b. Sulayman Luwayn related to him,

from Ibrahim b. Sa'd, from Ibn Shihab, from Anas b. Malik, that he saw for one

day only a silver ring on the hand of the Prophet (SAAS). The people did the

same and began wearing them. The Messenger of God (SAAS) then discarded

his, and the people did the same.

He went on to say that this was also narrated from al-Zuhrt by Ziyad b. Sa'd,

Shu'ayb and Ibn Musafir, all of whom said that the ring referred to above was

made min wariq, "from silver".

I note that al-Bukhari narrated it as follows, "Yal,tya b. Bukayr related to

us, quoting al-Layth, from Yunus, from Ibn Shihab, who said, 'Anas b. Malik

related to me, that he saw for one day only a silver ring on the hand of the

Prophet (SAAS). The people then also made and wore such rings of silver. And

so the Messenger ofGod (SAAS) discarded his ring, and the people did the same

with theirs.'"

AI-Bukhari then gave it on a line from Ibrahim b. Sa'd al-Zuhrt ai-Madani,

Shu'ayb b. Abu lamra and Ziyad b. Sa'd al-KhurasanL Muslim quoted his I}adith.
Abu Da'ud is alone in relating it from 'Abd al-Ral,tman b. Khalid b. Musafir. All

of these quoted al-Zuhri as given above by Abu Da'ud, with the words that the

ring was made min wariq, "from silver".

However, what is true is that the ring he WOre for only one day and then

discarded was made ofgold, not silver. This is [muly established in both $al}il}

collections from Malik, from 'Abd Allah b. Dinar, from Ibn 'Umar, who said,

"The Messenger of God (SAAS) used to wear a gold ring and then he discarded

it, saying, 'I'll never wear this!' And the people discarded their rings."

He wore the silver ring frequently. It was on his hand until his death. Its

"stone" was integral to it; that is, it had no stone separate from it. Those who

narrate that in it there was engraved the image of a person are totally mistaken.

In fact it waS entirely of silver and its "stone" integral to it. And it was engraved

with the three words "Mul,tammad, Messenger of God", in three lines with

"Mubammad", "Messenger", and "God", on separate lines.

It is likely, though God knows best, that the letters were written in reverse so

that it would print out correctly, as was typical (of such seals). It has been said,

however, that the inscription was not reversed but was printed that way. The

correctness of this view is disputed. I do not know a single line of transmission

for that, neither one that is authentic, nor one that is weak.

The above al}adith we have given to the effect that his ring was made ofsilver

refute those al}adith we have given from the sunan collections ofAbu Da'ud and

al-Nasa'i through Abu 'Attab Sahl b. I:Iammad ai-Dallal, from Abu Makin
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Nul:t b. Rabl'a, from Iyyas b. al-I:Iarith b. Mu'ayqlb b. Abu Fatima, from his

grandfather, who said, "The ring of the Prophet (SAAS) was made of iron

overlaid with silver."

This is further weakened by one I;adjtk narrated by Al;tmad, Abu Da'ud,

al-Tirmidhi and aI-Nasa'l, from a I;aditk of Abu Tayba 'Abd Allah b. Muslim

al-Sulaml aI-MarwuzI from 'Abd Allah b. Burayda, who quoted his father as

having said that a man came to the Messenger of God (SAAS), wearing a brass

ring. The latter asked him, "Why do I detect from you the odonr of idols?" The

man threw the ring away, then returned wearing one made of iron. The Prophet

(SAAS), asked him, "Why do I see you wearing the ornamentation of the

denizens of hell?" The man discarded it and asked, "What, then, should I wear,

Messenger of God?" He answered, "Have one made of silver, but do not make

it a full mitkqitl in weight."

The Prophet (SAAS), used to wear it on his right hand, according to what Abu

Da'ud narrated, as did aI-Tirmidhl in al-Skamit'il and aI-Nasa'l, all quoting

from Sharlk, from Abu Salama b. 'Abd al-Ral;tman aI-QIdl, from IbrahIm b.

'Abd al-Ral;tman b. 'Abd Allah b. I:Iasan, from his father, from 'AlI, may God

be pleased with him, back to the Messenger ofGod (SAAS). Sharlk stated, "Abu

Salama b. 'Abd al-Ral;tman informed me that the Messenger of God (SAAS)

used to wear his ring on his right hand."

It is also, however, narrated that he wore it on his left hand. Abu D,,'ud

narrated this, from a I;aditk of 'Abd aI-'Azlz b. Abu Rawwad, from Nafi', from

Ibn 'Vmar, who said that the Messenger ofGod (SAAS) wore his ring on his left

hand, keeping its "stone" facing towards the centre of his palm.

Abu Da'ud also stated, "Abu Isl:taq and Usama b. Zayd quoted from Nafi'

that he wore it on his right hand."

He went on, "I:Iammad related to us, from 'Abda, from 'Ubayd Allah, from

Nafi', that Ibn 'Vmar used to wear his ring on his left hand."

Abu Da'ud further stated, "'Abd Allah b. Sa'id related to us, qnoting Yunus

b. Bukayr, from Mul:tammad b. Isl:taq, who said, 'I saw ai-Salt b. 'Abd Allah b.

Nawfal b. 'Abd aI-Munalib wearing a ring on the little fmger of his right hand.

So I asked him, "Why so?" He replied, "I saw Ibn 'Abbas wear his ring that way,

with its stone on its top."'"

He (presumably Abu Da'ud) went on, "It cannot be imagined that Ibn 'Abbas

would not have mentioned that the-Messenger of God (SAAS) did not wear his

ring that way."

Al-Tirmidhl narrated it similarly from al;adjtk of Mul:tammad b. Isl:taq.

Mul:tammad b. Isma'll - al-Bukhari, that is - went on to state, "The I;adjtk

ofIbn Ishaq from ai-Salt is I;asan."

AI-Tirmidhl stated, in his work al-Skamit'il, from Anas, and from Jabir and

from 'Abd Allah b. Ja'far, that the Messenger of God (SAAS) wore his ring on

his right hand.
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AI-Bukharl stated that Mul;!ammad b. 'Abd Allah ｡ｬＭａｮｾ｡ｲｬ related to Illm,
quoting his father, from Thurnama, from Anas b. Malik, that when Abu Bakr

succeeded to power, Anas acted as his scribe and that the ring was inscribed with

three lines: "Mul}ammad", on one line, "Messenger" on another, and "God" on

a third line.

Abu 'Abd Allah stated, "Abu Al;!mad went on to add that ｡ ｬ Ｍ ａ ｮ ｾ ｩ Ｑ ｉ ｩ Ｌ quoting

his father, quoting Thumama, from Anas, who said, 'The ring of the Prophet

(SAAS) was worn on his hand, on that of Abu Bakr and then after him on that

of'Umar. When 'Othman ruled, he was once sitting at the well ofAns and began

toying with the ring and it fell. We stayed there with 'Othman for three days; the

well was emptied, but he did not locate the ring.'''

Then there is the badith narrated by al-Tirrnidhl in his work al-Shama'il.

He quoted Qutayba, from Abu 'Awana, from Abu Yusr, from Nafi', from Ibn

'Umar, to the effect that the Messenger ofGod (SAAS) had a silver ring he used

for sealing, but did not wear.

This badith is very odd. It is stated in the al-sunan from a badith of IbnJurayj,

from al-Zuhn, from Anas, who said, "When the Messenger of God (SAAS)

went into the desert (to relieve himself), he would take off his ring."

THE SWORD OF THE MESSENGER OF GOD (SAAS).

Imam Al;!mad stated that Shurayl;! related to him, quoting Ibn Abu Zinnad, from

his father, from aI-ACma 'Ubayd Allah b. 'Abd Allah b. 'Utba b. Mas'ud, who

quoted Ibn 'Abbas as having said, "The Messenger of God (SAAS) acquired his

sword Dhu aI-Fiqar as booty at the battle ofBadr. It was that sword in which he

saw the visions of the battle ofUl;!ud. He said, 'I saw a notch in my sword, Dhu

aI-Fiqar, and this I interpreted as a defect that was in you. Then I saw myself

with a kabsh, "a leader", riding behind myself; this leader I interpreted as that

of the squadron. Then I saw myself dressed in stout armour; this I interpreted

as Medina. Then I saw a cow being slaughtered. And a fine cow, a very fine

cow, by God, it was indeedp n222

This was the statement made by the Messenger of God (SAAS).

AI-Tirmidhl and Ibn Maja narrated it from a badith of 'Abd al-Rab.man b.

Abu al-Zinad, from his father.

The ahl al-sunan maintain that a voice was heard saying, "There is no sword

like Dhu al-Fiqar and no warrior like 'Ali!"

A1-Tirmidhl narrated from a badith of Hud b. 'Abd Allah b. Sa'd, from his

grandfather Mazlda b. Jabir aI-'Abdl ｡ｉＭＧａｾｮＬ may God be pleased with him,

who said, "When the Messenger ofGod (SAAS) entered Mecca, he was wearing

a sword overlaid with gold and silver."

He went on to categorize this badith as gharib.

222. See a slightly different version of the wording of this vision given above, Vol. III, page 15.
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Al-Tirmdh stated, in al-SharnPil, that M- b. Bashsh% related to 
him, quoting MU- b. Hisham, quoting his father, h m  Qatada, from Sa'Id b. 
Abii al-Hasan, who said, "The pommel of the sword of the Messenger of God 
(SAAS) was made of silver." 

He also narrated from a hadith of Wthman b. Sag, who quoted Ibn Sirin 
as having said, "I made my sword like that of Sarnura, who claimed that he 
had made his modelled on the sword of the Messenger of God (SAAS). He was 
a hana_f." One of the swords of the Messenger of God (SAAS) passed into 
the possession of the family of CAli. I t  was with al-Husayn b. <Ah, may God 

be pleased with them both, when he was killed at Karbala), at al-TafK C A l i  b. 
al-Husayn b. Zayn al-CAbidin then took it with him to Damascus when he went in 
to see Yazid b. Mu'awiya. The sword returned to Medina with him thereafter." 

It is established in both jabih collections from al-Miswar b. Makhrama, that he 
(al-Miswar) conducted him ('Ah b. al-Husayn) out to show him the route and 
asked the latter, "Is there anythmg you would like me to do on your behalf?" "No," 
he replied. Al-Miswar then said, "Perhaps you would like to give me the sword 
of the Messenger of God (SAAS). I'm afraid people will take it away from you. 
I swear by God, if you give it to me, no one will get to it for as long as I am alive." 

Weapons other than this are said to have belonged to the Prophet (SAAS). 
These include the coats of mail to which several persons made reference. 

Al-S2ib b. Yazid and (Abd Allah b. al-Zubayr, for example, state that the 
Messenger of God (SAAS) put on two coats of mail at the battle of Uhud. 

In both jabih collections it is stated, in a hadith of Mdik, from al-Zuhri, from 
Anas, that the Messenger of God (SAAS) entered the city on the day of the 
conquest of Mecca wearing a helmet. As he was removing it, he was told, "That 
Ibn Khad is clinging on to the curtains of the kacba." He then said, "Execute him." 

Muslim gives a badith of Aba al-Zubayr, from Jabir, that when the Messenger 
of God (SAAS) entered Mecca on the day of its conquest, he was wearing a black 
turban. 

WakxC stated, from Musawir al-WarrHq, from Jacfar b. CAmr b. Hurayth, who 
quoted his father as having said, "The Messenger of God (SAAS) made an 
address to the people while wearing a grey-black turban." 

Both these accounts are given by al-Tirmidhi in his work al-Shamlz'il. He also 
gives a Qadith of al-Darawardz, from 'Abd Allah, from N ~ C ,  from Ibn Wmar, 
who said, "When the Messenger of God (SAAS) wore a turban, he let it hang 
down between his shoulders." 

The hajig Abii Bakr al-Bazzar stated, in his musnad collection, that Abti 
Shayba Ibrihim b. 'Abd Allah b. Muhammad related to him, quoting Makhd b. 
I b a m ,  quoting IsriPil, from CAqim, from M4amrnad b. Sirin, who also said 
that Anas b. Malik had in his possession a staff that had belonged to the Messenger 

223. An adherent of the school of law, one of the "four orthodox schools", founded by its imam, 

known as Abti uanlfa. 
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of God (SAAS), and that when he died it was buried with him, between his side 
and his shirt. 

Al-Bazm then stated, "We know of no one who narrated this except Makhal b. 
M 4  he was entirely truthful and somewhat S h k  It is considered therefore 
iu that (light)." 

The h13p al-Bayhaqi stated, after having recounted this hadith through this 
Makhal, "He was a Shi'a. He quoted some individual a w i t h  from Isrdil that 
are given by no one but him. The weak nature of his accounts is clearly evident." 

CONCERNING THE SANDALS WORN BY THE PROPHET (,WAS). 

It is established in the !ah@ collection from Ibn Wmar, that the Messenger 
of God (SAAS) wore sandds made of smooth cattle leather. 

Al-Bukhm stated in his ~abih collection that Muhammad b. Muqiitil related 
to him, quoting 'Abd All&, Ibn al-Mub~irak, that is, quoting 9sa b. T h ,  who 
said, "Anas b. Malik brought out for us a pair of two-thonged sandals. He said, 
'Thbit, these are the sandals of the Prophet (SAAS).'" 

He narrated it again in his Kitlzb al-Khums, from <Abd Allah b. Muhammad, 
from Aba A b a d  al-Zubayri, from Qsa b. Tahrnan, who said, "Anas brought for 
us a shabby pair of two-thonged sandals." 

(Al-Bukhari went on) "Thabit al-Banmi related to me, also quoting Anas, that 
they were the sandals of the Prophet (SAAS)." 

Al-Tirmidhi narrated this in his work al-Shamli'il from Ahmad b. Manrc, 
from Aba Ahmad al-Zubayri. 

He also stated in al-Sham821 that Aba Kurayb narrated to him, quoting 
Wakic, from Sufyan, from Khdid al-HadhaJ, from CAbd Allah b, al-Harith, from 
Ibn 'Abbas, who said, "The sandals of the Messenger of God (SAAS) had double 
thongs, their laces plaited." 

He also stated that Ishaq b. Mansar related to him, quoting 'Abd al-Razzaq, 
from Macmar, from Ibn Abn Dhi'b, from Salih, the freed-man of al-TawJama, 
from Aba Hurayra, who said, "The sandals of the Messenger of God (SAAS) 
had two thongs." 

Al-Tirmidhi stated that Muhammad b. Marzaq Aba CAbd All& related to 
h i ,  quoting CAbd al-Rahman b. Qays Abii Mulawiya, quoting Hishm, from 
Mu?mnmad, from Aba Hurayra, who said, "The sandals of the Messenger of 
God (SAAS) had two thongs, as did those of Abti Bakr and Wmar. The first to 
tie his sandal using one thong was Wthman." 

Al-Jawhari stated, "The word 'thong7, qibal, of a sandal, spelled with an 'i', 
is the lace that is positioned between the middle toe and the one next to it." 

I note that in the period shortly after 600 AH a merchant named Ibn Aba 
al-Hadrad became widely known as having a single sandal that he claimed to 
have belonged to the Prophet (SAAS). Al-Malik al-Ashraf Masa b. a l -Mm 
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al-CAdil Abu Eakr b. AyyiibZ4 offered to buy it from him for a large sum of 
money, but he refused to sell it. But shortly thereafter, he happened to die and 
the sandal came into the possession of that al-Mid& al-Ashraf. He venerated it 
mightily and h, having built the dar al-hadith aI-ashra@yya next to the qaFa, the 
citadel of Cairo, placed it in one of its treasuries. He appointed a curator to look 
after it who was paid 40 dirhams a month. It is still there in that building to this day. 

Al-Tirmiclhr stated in al-Shamra3il that Muhammad b. Rs~' and various others 

stated that Abfi Ahmad a l - Z u b a ~  related to them, quoting S h a m  from 'Abd 
All& b. Mulchtar, from Miisa b. Anas, who quoted his father a s  having said, 
"The Messenger of God (SAAS) owned a small leather bag from which he took 
perfume." 

DESCRIPTIONS OF THE DRINKING CUP USED BY THE 
PROPHET ($AAS). 

Imam Ahmad stated that Y*ya b. Adam related to him, quoting Shar~k, from 
CASim, who said, "At the home of Anas, I saw the cup of the Prophet (SAAS). It 
had a silver band." 

The hafig al-Bayhaqi stated that Abn CAbd All& Muhammad b. 'Abd Allah 

informed him, quoting Ahmad b. Muhammad al-Nasawi, quoting Hammsd b. 
Shakir, quoting Muhammad b. IsmaCil, al-Bukhari, that is, quoting al-Hasan b. 
Mudrik, quoting Yahya b. Hammad, quoting Abii CAwana, who quoted 'lisim 

al-Ahwal as having said, "I saw the cup of the Prophet (SAAS), at the home 
of Anas b. Malik. It had cracked and he had wired it together with silver." 

The narrator went on, "It was a fine, wide cup of tamarisk wood." 

Anas stated, "I have poured into that cup for the Messenger of God (SAAS) 
innumerable times." 

Ibn Sirin stated, "It had on it a ring of iron. Anas wanted to replace that with 

a ring of gold or silver, but Abn Talha told him, 'Don't change anything made 
by the Messenger of God (SAAS).' So he left it as it was." 

Imam Ahmad stated that Rawh b. CUbsda related to him, quoting Hajjaj b. 

Hassan, who said, "We were at the home of Anas and he called for a vessel to 
be brought. It had three bands and a ring, all of iron. It was less than a rubc but 

more than a half a rub' in capacity. Anas gave orders and water was poured into 
it. We then took it and drank, pouring some water over our heads and faces; then 
we spoke prayers for the Prophet (SAAS)." 

Alpnad is alone in giving this. 

Accounts of the antimony case used by the Prophet ( U A S ) .  

I m m  m a d  stated that Yazid related to him, quoting CAbd Allah b. Maqiir, 

224. The Marnlnk ruler of Egypt at that time. 
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&from 'Ikrama, from Ibn <Abb%, who said, UTBe Messenger of God (SAAS)W 
an antimony case. Before going to sleep he d put antimony into each eye / three times." 

Al-Tirmidhi and Ibn Maja narrated from a m  of Yazid b. Haran in which 
C A l i  b. &Madim is quoted as having said, "I heard Y&ya b. Sacid say, 'I asked 
CAbW b. Maqffr, "Did you hear this &&A froan m a ? ' '  He replied, "Ibn 

Ab@ Y&yS told it to me, from Dayad b. al-Husapa."'" 
I note that I have heard that somewhere in Egypt there is a shrine containing 

many of the personal effects of the Prophet (SAAS), that certain recent govern- 
ment ministers have assembled. These include an antimony case, along with, it 

is said, a comb and other items. But God knows best. 

THE CLOAK (AL-BURDA). 

The al-Bayhaqi stated as follows, "Regarding the cloaks in the possession 
of the caliphs, we learn from the account of Muhammad b. Ishaq relating to 
the battle of Tab&, that the Messenger of God (SAAS) presented to the 

people of Aelia a burda, 'a cloak', along with the safe conduct document he 
wrote for them. Aba al-(Abb% <Abd All& b. Muhammad, the first of the 
'Abbasid caliphs, known as al-Saffah, 'the shedder of blood', later purchased it 
for 300 dinr~rs." 

The (Abbasid rulers inherited this burda from one another. The Caliph would 
wear it over his shoulders on festival days, holding in one hand the staff said to 
have been used by the Prophet (SAAS). He would appear in it with such a sense 
of tranquillity and dignity that would completely overwhelm and bedazzle all. 
They would dress in black on Fridays and festivals; this they did to emulate the 
practice of him who was Lord of all, whether bedouin, farmers or town-dwellers. 

This they did because of the accounts given by al-Bukhari and Muslim, the 
two prime scholars of the historical record, from a hadith of Malik, from al-Zuhri, 
from Anas, to the effect that when the Messenger of God (SAAS) entered Mecca, 
he was wearing a helmet. In one such account, he is said to have been wearing a 
black turban. And in another that he let its end hang down between his shoulders. 

Al-Bukh~i stated that Musaddad related to him, quoting Ismacil, quoting 

Ayyab, from Muhammad, from Aba Burda, who said, "cA'isha brought out to 
us a kzsB, 'an upper garment', and an ixiir, 'a waist-wrapper', made of coarse cloth 
and said, 'The spirit of the Prophet (SAAS) was taken while he was wearing 
these two garments."' 

Al-Bukhiiri gave a hadith of al-Zuhri from Wbayd Allah b. CAbd Allah, 
from %'isha and Ibn 'Abbas which quoted them both as having said, "When 
revelation came down to the Messenger of God (SAAS), he immediately threw 
a black-bordered cloak of his over his face. If distressed, he would uncover his 
face and say, while thus, 'God curse the Jews and the Christians! They treat the 
graves of their prophets as shrines; what they do is to be avoided.'" 
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I note that the later disposition of these three items of clothing is not known.

It is stated above that a piece of red velvet upon which he had prayed was

placed beneath him in his grave.

It would consume a great deal of time for us to detail the items of clothing he

wore throughout his life. The proper place for this will be the chapter devoted

to clothing in my major study the Kitab al-Al;kam, ifGod so wills it. And in Him

is all trust and reliance.

REFERENCE TO THE HORSES AND OTHER MOUNTS USED BY

THE PROPHET (SAAS).

Ibn Isl).aq stated, from Yazid b. l;Iabib, from Marthad b. 'Abd Allah aI-Muzani,

from 'Abd Allah b. Razin, who quoted 'Ali as having said, "The Prophet (SAAS)

owned a horse named 'al-Murtajiz', a donkey named ''Ofayr' and a mule named

'Ouldul'; his sword was 'Ohu al-Fiqar', and his armour was 'Ohu aI-Fuqul'."

Al-Bayhaqi narrated this from a I;adith of aI-l;Iakam, from Yal).ya b. al-Azzar,

from 'Ali in similar words.

Al-Bayhaqi stated, "We have narrated in our work Kitab al-Sunan the names

ofhis horses that were with their fortunate recipients. Those horses were named

'Lazaz', 'al-Lal).if also known as 'al-Lakhif and 'aI-Zarib'. The horse he rode

that belonged to Abu TaII).a was called aI-Mandub. His camels were named

Ｇ ｡ ｉ Ｍ ｑ ［ Ｑ ｾ ｷ ｡ Ｉ Ｇ Ｌ 'aI-'Aqba" and 'aI-Jad'a", while his mule was named 'al-Shahba' and

'al-Bayqa"."
Al-Bayhaqi also stated, "There is nothing in the accounts to indicate that he

died leaving them as inheritance, except for what information we have given

about his mule 'al-Bayqa", his weapons, and a piece of land he left to charity."

We have made reference to his clothing, his mule and his ring in this chapter.

Abu Oa'ud aI-Tayalisi stated that Zam'a b. Salil). narrated to him, from

Abu l;Iazim, from Sahl b. Sa'd, who said, "The Messenger of God (SAAS) died

leaving ajubba, 'a long, wide-sleeved outer garment', made of woven woo!."

The line of transmission for this is excellent.

The I;afi'!' Abu Yaqa stated, in his musnad collection, that Mujahid narrated

to him, from Musa, quoting 'Ali b. Thabit, quoting Ghalib aI-Jazar!, from Anas,

who said, "When the Messenger of God (SAAS) died, a woollen garment was

being woven for him."

This testifies to what is narrated hereabove.

Abu Sa'id b. aI-A'rabi stated that Sa'dan b. ｎｾｩｲ related to him, quoting SufYan

b. 'Oyayna, from aI-Walid b. Kathir, from l;Iusayn, from Fatima, daughter of

al-l;Insayn, that at the time when the Messenger of God (SAAS) died, two

leather vessels were being made for him.

This I;adtth is mursal, "incomplete in its line".

Abu al-Qasim al-Tabrani stated that aI-l;Iasan b. Isl).aq aI-Tasturi related to

him, quoting Abu Umayya 'Amr b. Hisham al-l;Iarrani, quoting 'Othman b.
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'Abd al-Ral;1man b. 'All b. 'Orwa, from 'Abd al-Malik b. AbU Sulayman, from

'At"' and 'Amr b. Dinar, from Ibn 'Abbas, who said, "The Messenger of God

($AAS) had a sword the hilt and pommel of which were made of silver; it was

known as 'Dhu al-Fiqar'. He had a bow called 'al-Sidad' and a quiver named

'al-Jam". He had a coat of armour inlaid with brass called 'Dhat al-FuQul', and

a spear called 'al-$ughra". He had a shield called 'al-Dhaqan'. He also had a white

leather shield called 'al-Mujiz', a black horse named 'al-Sakb', a saddle called

'al-Mujiz', a grey mule called 'Duldul', a camel called Ｇ ｡ ｬ ｾ ｾ ｷ ｡ Ｂ Ｌ a donkey called

'¥a'fiir', a carpet called 'al-Karr', a woollen garment called 'al-Namir', a leather

bag called 'al-$adir', a mirror called 'al-Mira'a', scissors called 'al-Jal;1l;1', and a

fir-wood staff called 'al-Mamshuq'."

I note that it has been related above from several of the Companions that the

Messenger of God ($AAS) did not leave a single dinar, nor even a dirham, and

not a slave, male or female. All he left was a mule and a piece of land that he had

given to charity. This requires him to have fully emancipated the slaves to whom

we have referred, to have given to charity all the weapons we have ennumerated,

along with his animals, and all his personal effects, whether or not mentioned by

myself above.

Regarding his mule, its name was "al-Shahba" and also "al-BaYQa'''; though

God knows best. It was that animal that the Muqawqis, the Governor of

Alexandria, whose name was Jurayj b. Mina', had given him along with other

valuables. It was this mule that the Messenger of God ($AAS) rode at the

battle ofI:Iunayn into the very midst ofthe enemy, bravely extolling God's name

and placing all his reliance in God the Almighty and Glorious. It is said that

the mule lived on a long time after him, belonging to 'All during his caliphate

and surviving on after his death and passing into the ownership of'Abd Allahb.

Ja'far who would mash up its barley after it became too weak to eat it otherwise.

His donkey "¥a'fur" is also known by its diminutive name "Dfayr". This was

a mount he would occasionally ride.

Al;1mad narrated, from a ftadith of Mul;1ammad b. Isl;1aq, from ¥azid b. Abu

I:Iabib, from ¥ azid b. 'Abd Allah al-'Awfi, from 'Abd Allah b. Razim, who

quoted 'Ali as having said, "The Messenger of God ($AAS) used to ride a

donkey named ''0fayr'."

Abu ¥ a'ia narrated it from a ftadith of 'Awn b. 'Abd Allah, from Ibn Mas'ud.

It is narrated in a number of aftadith that he rode the donkey.

In both Faftift collections, it is narrated that the Prophet ($AAS), mounted

on a donkey, passed by an assembly at which 'Abd Allah b. Dbayy b. Salal was

present with a mixture ofMuslims, idol-worshippers and Jews. He dismounted

and invited all to accept God, the Almighty and Glorious. This occurred prior to

the battle of Badr. The Prophet ($AAS) was intending to visit (the sickbed) of

Sa'd b. 'Obada. 'Abd Allah (b. Ubayy) said to him, "¥ou did not do well by what

you said! If it is all true, you still shouldn't bother us with it in our meetings."

That was before Islam appeared. It is said that this 'Abd Allah puckered up his
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nose at the odour coming from the dung from his donkey, and said, "Don't

disgust us with the filth from your donkey!"

'Abd Allah b. RawalJa responded, "I swear by God, the odour from the

donkey of the Messenger of God is sweeter than the stench from you!" He went

on, "Messenger of God, do come and tell us of it in our meetings; we would

enjoy that." The two tribes then rose to confront one another and were about

to do battle when the Messenger of God (SAAS) pacified them.

The Messenger of God (SAAS) then went on to visit Sa'd b. 'Ubada and

complained to him about 'Abd Allah b. Obayy. Sa'd told him, "Go easy on him,

Messenger of God; by Him who honoured you with the truth, God has truly

sent you with the truth. We were about to make a diadem with which to make

him our king. When God brought the truth, he choked on his own spittle!"

We have narrated above how the Messenger ofGod (SAAS) rode his donkey in

some of the battles at Khaybar, and how he mounted Mu'adh behind himselfon it.

This section would be over-long if we were to now give all the phraseology

and lines of transmission for this.

The qa4i 'Ayyad b. Milsa al-Sabli stated in his book al-ShifiP, as had Imam

al-I:!aramayn225 in his great book on the origins of the faith, and as others have

also maintained, that the Messenger had a donkey named Ziyad b. Shihab.

These authorities also related that he would send off this donkey to fetch one or

other of his Companions; when he did so, it would stop at their door and bray,

so that the man would know that the Messenger of God (SAAS) was requesting

his presence. The above scholars also state that this donkey was the seventieth

in a line of donkeys, each one of which had been ridden by a prophet. They

maintain that when the Messenger of God (SAAS) died, this donkey wandered

off, threw itself into a well, and died.

No lines of transmission whatsoever are given for these accounts. Their veracity

has been denied by various of the /:tufa:;" including 'Abd al-Ra1)man b. Abu I:!atim,

and his father, may God have mercy upon them both. On several occasions, I

heard my teacher, Sheikh Abu al-I:!ajjaj al-MizzI, may God have mercy upon

him, vehemently deny its authenticity.

The /:taft:;, Abu Nu'ayrn stated in his work Dala'il al-Nubuwwa, that Abu Bakr

A1)mad b. Mul;tammad b. Musa ai-'Anbarl related to him, quoting Al;tmad b.

Mul;tammad b. Yusuf, quoting IbrahIm b. Suwayd al-JadhU'I, quoting 'Abd

Allah b. 'Udhayn al-Ta'I, from Thawr b. Yazld, from Khalid b. Macdan, from

Mu'adh b. Jabal, who said, "A black donkey came to the Prophet (SAAS), while

he was at Khaybar and stood right in front of him. He asked the donkey, 'And

who are you?' It replied, 'I am 'Amr, son of so-and-so. We were seven brothers,

each one of whom was ridden by a prophet. I am the youngest. I was to be for

you. A Jew owned me, and whenever I thought of you, I would stumble and he

would beat me.' The Messenger of God (SAAS), replied, 'You are Ya'fur.'"

This /:tadith is extremely ghanb.

225. Al-Juwaym, a scholar of the eighth century AH.





GLOSSARY

ABBREVIATIONS AND NAME-RELATED TERMS

Abu means father. According to Arabic grammatical rules, this word changes

to Abl when governed by a preceding word. While, therefore, Abu Talib

would mean Talib's father, when the word Ibn, son, is prefixed to the name,

the form changes to Abl, and so Ibn Abl Talib, would mean 'the son of

Talib's father'. To avoid confusion in this text, however, the term is left here

universally as Abu.

The letters 'al-' before a noun represent in Arabic the definite article, 'the'.

The letter b. when part of a name represents a shortened form of the word

'Ibn', 'son'. Thus, the name 'Ya'qub b. 'Utba' means 'Ya'qub, son of 'Utba'.

In a composite name, as are often given in this text, such as 'Ya'qub b. 'Utba

b. al-Mughlra b. al-Akhnas' the names of Ya'qub's father, grandfather, and

great grand-father are given.

The letters bt. a shortened form of the Arabic bint, indicates 'girl' or

'daughter'. Thus the name 'A>isha bt. Abu Bakr refers to 'A>isha, daughter of

Abu Bakr.

The letters SAAS are inserted after mention of the Prophet Mu1)ammad.

These letters stand for the Arabic words ,alla Allahu 'alayhi wa sallam; this

invocation, recited by Muslims after every reference to the Prophet, whether

by name or inference, is normally translated as 'May God's peace and blessings

be upon him'.

GLOSSARY ITEMS

Words defined in footnotes associated with the text are not generally included

in this glossary.

ajkhadh: plural of fakhdh (q.v.).

a/:ladith: plural of /:lad,th (q.v.).

agnatic: related through descent on the father's side.

'alim (pI. 'ulama'): scholars or theologians of Islam.

an,ar: the plural of na,ir, helper, or victor. Most commonly met, in this text,

in the plural form, it refers to the early Medinan allies of the Prophet who
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officially fraternized with the muhajirin, those Muslims who had initially gone

into exile from Mecca to Medina in their support for Islam.

'arab al-'ariba: the original Arabs, who are assumed to have spoken the language

of Ya'rub b. QalJti!n.

'arab al-musta'riba: 'the arabized Arabs', initially referring to those who spoke

the Arabic of Ishmael, the dialects of the Bijaz, that is. The term is also

applied to those not descended from the Arabs of Arabia, but who have been

assimilated into Arab culture and who speak Arabic as their native tongue.

'Arafat (also 'Arafa): a plain some 13 miles east of Mecca. Essential parts of

the 1;ajj pilgrimage ceremonies occur there, centered on a small granite hill,

also known by the same name.

'ashira (pl. 'asha'ir): an aguatic group. The word is commonly translated as

tribe. An 'ashtra is composed of several afkhadh (q.v.), while several 'asha'ir

form a single qabila (q.v.).

badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrim

at the 1;ajj (q.v.).

baraka: blessing, in particular that divine force that enables prosperity and

happiness. Persons of great piety or holiness are believe suffused with baraka,

which radiates from them to those around them.

Bakka: an ancient alternative or original name for Mecca. In legend, the name

comes from the Arabic verb baka, he wept, applied to Adam's sadness at

descending to the barren environment of Arabia after his expulsion from

paradise.

batn (pI. butiin): an aguatic group smaller than a qabila (q.v.) but larger than

afakhdh (q.v.).

daf': the word used to denote the act of departure from 'Arafat during the

pilgrimage rites.

fakhdh (pI. afkhadh): a group of several families claiming descent from the

same ancestor.

al-:fajr: the dawn; also the superogatory prayer, recommended but not required,

performed immediately after dawn. It consists of two rak'at (q.v.) to be recited

audibly.
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fa,tla (pI. fa,ii?il): an agnatic group consisting of the nearest members of one's

'ashira (q.v.).

ghazwa (pI. ghazawat): armed engagements in which the Prophet Mul.>ammad

participated personally. Those he initiated but without his own direct participa­

tion are known as saraya (pI. of sariyya).

/.ladith (pI. a/.ladith): a saying, reported action or anecdote relating the words

or deeds of the Prophet Mul.>ammad. An isnad (q.v.) precedes the /.ladith and

lists the persons by whom the reported material was transmitted.

/.ladith marfa': a /.ladith related by one of the Companions of the Prophet (see

,a/.lib) and quoted directly from the latter.

/.lafif? (pI. /.lufaf?): a person who has memorized the entire Qupan. Also one of

the sacred attributes - the Guardian, the Protector - by which God is known.

/.lajj: the pilgrimage to the holy places of Mecca set annually to take place in

the first half of the month of Dha al-J:lijja.

/.lanif I) a devout pre-Islamic monotheist. 2) a person sincerely searching for

the ancient religion practised by Abraham, with whom the word is particularly

associated.

/.lanifiyya: the religion of Abraham and the /.lanifi.

/.laram (or /.laram): a term denoting what is sacred, forbidden or inviolable.

/.lijaba: the office of the custodian of the ka<ba; he is known as "the /.lajib.

/.lijra (or hegira): the emigration of the Prophet Mul.>ammad and his supporters

from Mecca into exile in Medina. The date of this event was later adopted as

the commencement of the Muslim era, calculated as 622 AD.

ijaza: I) rendering something legal or permissible. 2) the act of transmitting

a /.ladith and attributing the same to an authority without actually having heard

that person recite it.

ifa¢a: the movement or departure of pilgrims from <Arafat following their

performance of the wuqaf, 'the standing'.

i/.lram: I) the rendering sacred or inviolate. 2) the name given to the clothing

donned by Muslims entering the i/.lram state prior to their participation in the

pilgrimage.
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isnad: the prefatory material to a I;adith (q.v.) that lists the sequence of scholars

or witnesses who transmitted the account from the time of the Prophet

Mul:>ammad up to the time when it was written down.

izar: the cloth that covers the pilgrim from waist to knees when he commits

himself to the sacred state of il;ram.

jahiliyya: denoting childlike foolishness or ignorance, the word is commonly

applied to the period prior to the advent of Islam.

jamra (pI. jamrat): ancient stone pillars symbolizing Satan at Mina. These are

pelted with pebbles during the pilgrimage rites, the stones being known as

jamrttt.

ka'ba: the ancient cube-like structure within the great mosque in Mecca

positioned some feet from the sacred spring zamzam (q.v.). It is towards this

site that Muslims direct their prayers (see qibla).

aI-Khalil: I) a town, also known as Hebron, some 32 miles south of Jerusalem

and the site of the Tomb of the Patriarchs, sacred both to Jews and to

Muslims. 2) a name or attribute implying close friend or confidant; the word

is particularly associated with Abraham.

lima': I) a flag, banner or signpost. 2) the issuance of this to those making the

pilgrimage to the ka'ba.

maqam Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feet

from the ka'ba where Abraham and his co-religionaries would stand for prayer

during the summer months.

maghrib: the west or direction in which the sun sets. Also, the fourth canonical

Islamic prayer performed at dusk. It consists of three rak'at; at the first two

of these the prayers are spoken audibly, the third in silence.

masjid: the place where the Muslim prostrates in prayer, usually a mosque.

Mina: a location some four miles east of Mecca on the road to 'Arafat.

I;adith mursal: a I;adith which is considered by scholars to have a fault or

inconsistency in the chain of its transmission.

al-Muzdalifa: a location some half way between Mina and 'Arafat. It is there

that pilgrims returning from 'Arafat spend the night.
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parasang: a Persian term for a unit of length, also known as a farsakh. One

parasang equals approximately one league, some three miles, that is.

qabila (pI. qaba'il): a large agnatic group whose members trace descent from a

single ancestor. Often translated as tribe. A qabila is larger than an 'ashira

(q.v.) but smaller than a sha'b (q.v.).

qatf.i: a judge appointed by a Muslim community to administer and adjudicate

issues of Islamic law.

qibla: the direction to which a Muslim faces when praying. Initially towards

Jerusalem but later changed by the Prophet Mul)ammad so that Muslims

would face Mecca and the ka'ba there.

rak'a (pI. rak'at): a unit of prayer consisting of a variety of gestures and

postures. These rak'at total 17 each day, divided between the five canonical

prayer periods.

al-raJ;im: The All-Compassionate; one of the sublime epithets applied to God.

al-raJ;man: the All-Merciful; one of the sublime epithets applied to God.

Ramatf.an: the ninth month of the Muslim lunar calendar. The month of

fasting, it was during Ramat/-iln that divine revelation first came to the Prophet

Mul)ammad, and it is therefore particularly venerated.

rida': a length of unsewn cloth that is draped over the left shoulder and

around the torso of the pilgrim. This garb is donned by the pilgrim when he

enters the iJ;ram state.

rifada: the provision of pilgrims with wheat and raisins by certain members

of Quraysh of Mecca.

al-sa'y; the ritual rapid walk or jog performed during the pilgrimage between

al-Safa and al-Marwa.

saba'; the community and kingdom ruling South-West Arabia for centuries

prior to the mission of the Prophet Mul)ammad.

$aJ;ib (pI. a$J;ab, $aJ;aba): companion; that commnnity of men who knew and

supported the Prophet Mnl)anunad during his mission.
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$a/;i/;: a /;adith (q.v.) the chain of transmission of which is considered by

Muslim scholars to be reliable beyond any reasonable doubt; also, a collection

comprised only of such a/;adith.

sam'an: the receipt of a /;adith (q.v.) from a scholar by listening to him or her

recite it and then repeating it back. This method of transmitting and receiving

a /;adith was considered the most trustworthy of all.

sha'b (pI. shu'ub): a tribal group larger than a qabila (q.v.); a nation, race or

people.

shahada: the profession of faith in Islam by recttmg in Arabic the words:

'There is no God but God and Mu1).ammad is His Messenger'.

shaykh (pI. shuyukh): an elderly man; a tribal or spiritual leader; a distinguished

and devout scholar.

shra: the doctrine and its adherent, a shi'i, that considers 'Ali, son of Abu

Talib and husband of the Prophet Mu1).ammad's daughter Fatima, was the

legitimate spiritual and political heir to the Caliphate of Islam.

sunna: the body of recorded words, actions, gestures and practices of the

Prophet Mu1).ammad. This material constitutes the second foundation of Islam

and its legal system, the holy Qur'an being the first and prime source. In the

plural form, sunan, reference is made to the compilation, by various authorities

of the reported words and actions of the Prophet.

taftir: exegesis and commentary, particularly applied to the Qur'an.

tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God,

the All-Merciful, the All-Compassionate' prior to any act or activity in which

he or she might engage.

tawaf ritual circumambulation of a religious site, normally the ka'ba.

tubba' (pI. tababi'a): the tide applied to the kings of pre-Islamic Yemen.

wudii': the ritual ablution necessarily practiced by Muslims prior to their

performance of prayer.

zamzam: the sacred well positioned close to the ka'ba (q.v.) within the /;aram
ai-sharif, the sacred enclosure encompassing the great mosque in Mecca.

Muslims believe the well to have been miraculously opened through the

agency of Gabriel to provide water for Abraham's wife Hagar and their son

Ishnaei.
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'Abd al-RaJ,mln b.lshiq 333

CAbd al-Ra{unin b. Jubayr b. Nufayr al-l;Ia4raml
138

<Abd al-R$niln b. Ka'b b. MJlik 141

<Abd al-RaJ;unan b. MahdI 206, 220, 250, 334,

458

<Abd al-Ra{unanb. MIlik b. Ju'shum 497

<Abd al-RaI)mln b. ｍ ｾ ｵ ｵ ｵ ｡ ､ al-Muhiribl

364

'Abd al-Rahmiln b. al-Q!tsim 152,159,167,279,

340,364,372,384,387
<Abd al-Ra\lmln b. khabblb al-Sulaml 4

cAbd al-Razzlq 10,61,139,175,179,180,184,

186,192, 206, 219, 229, 241, 253, 289, 302,

303,312,326,327,334,380; 387, 406, 493,

510

<Abd al-Salilnl b. llirb 163

(Abd al-$amad 4, 12, P7,255, 404,484

(Abd ｡ｾ b. (Abd al-WArith 4, 12,255,

337,368

<Abd a1-Wahhlb 170,184,226

!A.bd at-Wlhid xix, xxi, 233

(Abd al-WArith 164,337,505

Abd b. Humayd 159,427

Abr;iliam 142,173,221,222,330

Abn al-<Abbls al-A"""m 103, 156,202,344,

345,374

Abn al-'Abbls MUhauuuad b. Ya'qnb 185

Abu -al-!Abbas Mu\1ammad b, YaCqob ｡ｬＭｾ｡ｭｭ

357

Abo !.Abd AlIIh 208,343,347,392,449,452,508

Abn 'Abd Allih b. al-Dhababi 301,306,308

Aba 'Abd AUih al-I;Iilio 103,359,373,396

Abn 'Abd Allih Muhauuuad b. <Abd AUih

a1-Hifiz 362

Abn 'Abd al-RaI)mln al-Ju<fl

Abn 'Abd al-RaI)mln al-Kindt

Abn 'Abd al-RaJ,mln al-Nasi'!

Abn AhmAd al-Aaadabali 1\2

Abn Ahmad b. Jahsh 462

Abn Ahmid al-ZubayrI 307

Abn al-Asti'aIh 342

Abn 'All al-I;Iifi. 357

Aba (Alt aI-B:usayn b. (Alt ｡ｬＭｬ［ｉｬｬｦｩｾ 356

Abo (Amit (Abd AllAh b, Bamld 280

Abu cAmir al-CAqdt 304, 330

Abu cAnunA.r al-Busayn b.l;lurayth 61

Abn cAmr 106

AbocAmr aI-Madant 319

Aba Artat 107

Abo asma) al-sayqal 188

Abo Aslm 164, 505

Abn ',\slm al-Nabll 311

Abn al-Aswad 168,327,347,368

Abn al-Aswad ai-Dill 141

Abo CAwina 135, 158, 185, 305, 325, 330, 354,

383; 440, 508, 511

Abn 'Awf 247

Abo ｾａｷｮ 140

Abo al-!AwjJ.> al-Sulaint 313

AbnAyynb ai-A...... 306

Abn al-BakhlarI 147

Abn al-BakhtarI b. Hishilm 447

Abo Bakr 138,156,172,196,309,311,312,

315,320,333,334,335,337,338,341-3,346,

347,349,368,371,379,380,381,382,389,

392,396,397,398,405,406,407,408,460,

465,467,472,475,504,505,508

Abu Bakr b. <Abd Albh 26,36,38,40,48-9,

101,414,445,450,457; 476

Aba Bakr b. 'Abd al-Rabmin b. al-l:IitriIh

b. Hishilm 333

Abu Bakr b. Abu al-DunYli 381

Abu Bakr b. Abo Qu\1a.fa ｾｔｨｾ Trusting' 50-,

51,52,55,70,94,97,217; 250, 399, 480, 486

Abo Bakr b. Abu Shayba 99,156,160,164,210,

218,227,231,237,258,262,264,307,372,

376,396,452,455,468,481,491,493,495,

496,503

Abn Bakr Ahmad b. 'All al-QMI 459

Abn Bakr Ahmad h. al-I;I""", ｡ ｬ Ｍ ｾ Ｔ ｴ 185

Abn Bakr al_Bayhaql 132,310,356,373

AbDBakral-Bazzlr 155,156,171,183,184,

186,187,291,309,364,374,392,478,509

Abn Bakr b. Abn Shayba 160,258,262,264,

452,455
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338

450,462

356

378,513

11,130-44,203,316,

Abn Bakr b.lsb>q 347

Abn Bakr b. ｉＮｭＮｾＱ 90

Abu Bakr Mul;Jammad b. Alpnad aI-Zak1 ofMerv

359

Aha Bakr Mubanunad b. Amib Hazam 103-4

Abu Bakr Mu\wnmod b. I.l.t>q b. Khuzayma 356

Aba al-BukhtarI b. Hishlm xxi,49

Abo Burda 135, 334,-372, 392, 512

Aba Burda b. Niyar 92

Aba Di'ad 28,37,40,42,82,104,153,155,

156,158,165,167,173,181,182,201,207,

212,221,:222,224,225,227,230,231,232,

233,236, 244, 245, 246, 247, 249, 262, 268,

271,275,281-2,285--6,288,291,2%,305,

310,333,334,372,375,377,385,389,393,

394,402,405,406,407,411,447,455,459,

465,468,477,480,490,491,496,499,501,

504, 505, 506

Aba Dl>ad al-TayilisI 4,62,69, ISS, 160, 166,

178,199,216,250,368,378,451,476,504,

513

Abn Dh", 9-10, 138,234,238,404

Aba al-I)ul;ll 160,440

Aba al-Fidll qrnld aI-DIn Isma'll b. CUmar

b. KathIr see Ibn KathIr xix

Abu al-I;Iakam b. Hish>m 283

Aba I:lamza 130,195

Abu al-I;Ianlta 236

AbO al-Harnn 302

Abnal-HlrD.n ai-<Abdi 302

Aba al-l;Iasan 130, 155, 171

Abo al-l;Iasan (All b. Mul:tammad ｡ｬＭｈｬ｜ｦｴｾ

al-I.fmylnl 356

Aba al-l:Iasan ｡ｬＭａｳｨｾ

Abo al-l;Iasan b. al-AthIr

Abo HishIm al-Makhznmi

AbO I:btim 362, 363

Abn I;Iazim 513

Abo Hurayra 11, 50, 78, 93, ＹＴｾ 119, 150, 205,

206,250,304,307,308,310,405,408,414,

453,470,471,481,483,510

Abnal...Husayn 171,172,302,336

Abnal-l;Iusayn b. Bashriln 160,188

Abn 'lmr>n al-]awnl 345,347,474

Aba <!sa al-Tinnidhi 190

Abu Isbaq 51,61,62,71,142,144,151,182,

188, 189, 195, 197, 302, 303, 307, 310, 335,

336,368,402,440,507

Abn 1sJ,ilq al-FazlU"l 78

Abn lsboq al-MuzakkI 143

Abn I,hoq al-SabI'l 105, 302, 310, 3ll

Abn ]a<far 387

Abu]a<far al_B>qir 227,231,439,493

Aba Ja(far b. Jarlr 310

Abo ]aq"ar b. Mubarnmad b. ]arir al-Tabari

300,306

Abn]ahl 498

Abn ]amra 178

Abn ]uI,ayfu 242

Abn Kabsh. 458

Abo Khaythama 7-9,364,474

Abo Khaythama ｡ｬＭｾｉ 440,446

Abo Khaythama Zuhayrb Harb 341

Abo Kubaysha 118

Abo Kurayb 6,12,307,341,380,510

Aba Lahab b. (Abd aI-Vzza b. cAbd aI-Mutta-lib

429

Abo Lub:lba 253

Abu Ma'bad 136

Abo al-Ml1ik 135

Abn Ma'mar 164,505

Abn Maryam 304

Abu ｍ｡ｳｾ､ 94

Abu Mas<fid Vqba b. cAmr 94

Abo Mijlaz 142

AbO MU'llwiya 139,170,190,191,301,326,

327,334,340,402

Aba al-Mughtra 137

Abo Muttammad b.l:Iamld al-MaqburI 357

Abo Mas! 6,105,135,241,334,392,500

Abo Mos!. ｡ｬＭａｾｲｩ 136

Abo Mas!. al-Qrr1fi xix

Abo Milsi al-Madini 464, 504

Abo Muwayhiba 460

Abo al-Naqr 131,248,369,448,465,473,479

Aba al-Naqr HAshim b. ｡ ｊ Ｍ ｑ ｾ ｩ ｭ 15, 268, 383

Abo Naqra 25,203,356,257

Abo Naqrat al-Mundhir b. Mllik b. Nat'a 357

Abo Nu'aym xxi, 55,92, lOS, 153,257,262,

359,368,375,404,427,433,437,453,455,

459,463,464,465,466,467,468,515

Aba NuCaym ｡ｬＭＺｍ｡ｾｴ 305

Abn Nukhay1a 106

Abo al-NuCman 238

Abo al-Nu<man Muhammad b. al-Fudayl 342

Abn ｾｉＮ｢｡ 153,184

Abu al":Qasim b. (Asilkir 300

Abo al-Qasim b. al-Baghawt 447, 448, 450, 469

Abo al-Q.asim b. al-Tabr:lnI 241,513

ａ ｢ ｮ ｾ ｴ Ｚ ｡ ､ ｡ 31

ａ｢ｮｾｬ｡ｮ 105

Abn Qil.ba 158,186

Abu Qldama al-Hanafi 188

Abo Rafi( 419,431,444,446,465

Abu RuIn 123

Abu Sahl b. Ziyad al-Qtttan 144

Abo SaQd 86,131,156,301,304,308,329,330,

404,465

Abu ｓ｡ｾ､ b. ｡ｬＭａｾｩ｢ｉ

Abu ｓ｡ｾ､ al-Khudari

340,356,357

Abo Sa(Id al-Khudrt 301
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Abo Sa<id Sa<ci b. Mllik b. Sinan al-Khudari

357

Abo Salama 61,232,347,368,455, 502, 503

Abo Salama b. cAbd al-Asad 313

Abu Salama b. 'Abd ,j-Raf.un>n 307,507

Abu ｾｩＱｩ｢ 11,283,427,430

Abu Sartba 305

Abu Sury.. 141, 170, 478

Abo SufyllO b. I;Iarb 312,317,318

Abu Sury.. ｾ ｡ ｫ ｨ ｲ b.l.larb 74

Abu SufYlln Tall:). b. Nllfi) 341

Aba Sufylna 341

Abo SulaymRn al-DarlnI 128

Abo al-Tahir 461

Abu Taiba 5ll

Abu Taiba Zayd b. Sahl 184, 186, 190,381,450

Aba 'flllib 427,431-2,438

Abu Tha'laba 129

Abo TItawr 140

Aba 01-Tufayl 301,303,305

Abn Vbayd 305, 456

Abu 'Vbayda 398

Abu'libayda 313,315,316

Aho Vbayda cArnic b. ｡ ｉ Ｍ ｊ ｡ ｲ ｾ 484,486, 502

Aba 'libayda b. al-Jarr'b 352

Abu 'UbaYba 446

Abo Uslma 6, 46, 93, 392, 505

Abu Usayd 422

Abu'lith"'.. 451

Abo Uways 167

Abo al-Wahid 136

Abo WPtI 106, 180, 181,340,359

Abo Wajzaal-SalQI 12'1

Abo al-WaJId_ 221,330

Abu Y-by. ,j-MaW,U1I 340, 451

Aba Yaqll ISS, 364, 380, 381, 440, 462, 463,

468,474,513

Abo Yaqa al-MawsilJ 302, 307

Abo ai-Yamin 50,66,130,138,337

Abo Yazld ai-AmI 307

Abu Zakariyya> b. Abu Lmllq 155,402

Aba Zayd b. 'Amr 314

Abn al-Zinlld 167,405,485,490

Abu Ziyad b. 'Ubayd Yabya,j-Gh.....I 137

Abo al-Zubayr 190,217,231,236,242,309,

311,454, SOl, 509

Abu Zubyau 137

Abo Zura 61,302,362,363,503

Abyssinia, Emigrants to 462

CAdi 302

(Adl b. Thllbit 258, 302, 403

Ｈａｾ 3,51,99,141,185,305,345,354,370,

391,404,456,471,479,484-

(Afiln b. Muslim 166

CAmtl b. 'Salam 357

Ab.mad b. <Abd Allah h. Ynnus ..>1..

Al)mad b. (Abd at-Allah b. Ahmad al-NiIi 308

Ahmad b. 'Abd ,j-]abbar 103,170,328,345,

382

Ahmad b. I:Ianbai (Imw) xxi, 152, 156, 158,

165,231,247,251,311,363,375,377,449,

499

A1;,unad h. HiZim 305

AJ;unad b. Mansnr 303,304

Ai}mad b. Numayr al-WakI<J 304

AJ;lInad b. Sa<td aI-Baghdldi 492

AJ.unad b. Sulaymln 180,307

Ahmad b. 'libayd 331,336,463

.AJ;unad h. Vthman Abo al-JawZil 306

Al)mad b. Yonus 363,385

al-Ajdnadayn, battle of 481

(Alisha 167,324, 325, 327, 333, 334, 340, 341,

342,343,348,366,367,368,371,375,376,

380,381,383,384,387,388,394,402-9,461,

462,%6,467,469,475

<.Alisha ht. AboBakr 61,216,217,226,235,

236,512

marriage to the Prophet 152, 153, 154, 156,

158,278,447
(A)isha bt. Sa<d 306

ai-Akbar 103

al-'AI'" b. 01-1.134"""' 498,499

aJ-AlblnI, Nllsir aJ-Din xxv

(All 50,51-2,142,161,177,181,209,212,217,

234,236,240,241,309,311,313,316,324,

335,356,357,358,359,361.362,364,372,

373,374,378,385,386,395,396,398,407,

409,448,452,454,455,466,491,495,508,

513
(All b. <.Abbas 354­

(All at aJ-Rahba 303

'All b. Abd Allah 162

'All b. Aba Talba 105

(All b. Aba Tilib 35, SO, 51, 86, 87, 92,177,

182, 193,201,242, 303, 313, 314, 326, 342,

356,357,359,360,361,362,372,374,378,

408,451,465,477,480,497

CAli b. AJ.unad 180,331,336

WI b. Ｈａｾｩｭ 357, 449

<.All h. HakIm 187, 303

CAlI b. HakIm aJ-CAzdl 302

CAli b. al--I::Iasan 371,463

'All b. al-l.Iusayn 177, 181

(All b. al-l.Iusayn b. Wllqid 496

(All b. al-Isl)llq 308

'All b. ,j-Ja'd 155, 363

CAli h. al-MadInI 353,363,452,470,511

(All b. Muhammad 191,302,336

CAlI b. Muhammad al-MuqaddimI 308

(All h. Muhammad b. Yasufb. Shabban b. Milik

b. Masma( 308

<All b. Mushlr 147.164,203,231,388
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(All b. SaCId aI-Ramali 308

CAlI b. Zayd 302

'All b.Zayd b.]ud'an 187,302

aI-A'mash 11,106,160,170,180,203,205,218,

244,301,303,326,333,334,340,341,360,

362, 368, 393, 402, 458, 473, 478, 495

Amat Allilh 460, 463, 464

Amrrb.Aqu 123

(Arnir b. Fuhayra 493,497

cArnir b. l:Iat}ramI 498

cArnir b. SaCd 368

Amir b. Salama al-Khayr b. Qushayr 123

CArnir b. SaCsaCa 122

cAmir b. ShatabII.al-ShaCbi 119

cArnir b. al-Tufayl 146

AmmAnas 127

cAnuntr 369,370

CAnunir b. YllSir 24

CAmr 353,480,496,498

cAmr b. ｾｪｫ b. Qtys b. BiyId b. Ru>ash b. Kil11b

b. RabI'ab 122

cAmr b. Abo Hakim 141

CAmr b. cAlI aI-FallllS 362

(Amr b. ｡ｐａｾ 315,478,486,496

cAmr b. Dlolr 192,221,369,439

cAmr b. al-l;Ia«JramI 498

CAmr b. al-I;Illrith b. Bukayr 248

cArnr b. al-I:lirith b. Labda 402

Arnr b. Hazam J03

cAmr b. I;Iazm 135

cAmr b. Khanl\fa 433-44

cAmr b. Mayman 142

CAmr b. Murra 147,177,181

CAmr al-Niqid 95

cAmrb.Qtys 347,359

cAmI' b. Salama at-Jarmi 129

cAmr b. Sha>s 143

cArnr b. Sha>s al-Aslaml 143

(Amr b. ShuCayb 150, 193,251

cAmr b. Sufylln 359

CAmr b. Tufayl 78

cAmr b. Umayya aI-()amrt 317

cAmr b. aI-Zubayr 343

CAmr Dha Arnr 303

cAmra 387

Anas 155,158,167,183,319,341,364,367,

368,391,392,403,465,470,482,504,505,

509,511,512

Anas b. 1ylld 154

Anas b. MIlHk 51,78,84,153,154, ISS, 158,

164,182,183,184, 18S, 186,243,304,308,

311,326,337,338,342,355,367,368,396,

469,470,471,504,505,506, S08, 509

Anasa 137,445

(Aquil 161, 172, 173,406,409

CAqil 247,368

CXqil b. al-Bukayr al-LaythI 347

'''-rim b. aI-FouIl 354

Arqam b. Abu Arqarn 482, 483

Asad b. MflSl 363, 378

al-A<amm 161,170,206,328,341,382

Asb" b. Mu\1ammad 342

Ash'ath 158,183

al.;.AshCath b. Taliq 362

Ｈａｾｩｭ 116,353,403, 509, 511

cA.!$im al-Al;twal 219, 511

cAljim b. I;IamId al-SakOni 137

cA,irn b. Vmar b. Qitlda 2

AsI"" 219
Asma b. Haritha 471

Asrna' bt. Ahu Bakr 156,465

Asmll? bt. (Umays 32,208,349

iUnYad 333,335,445

al-Aswad 160, 360, 402, 445

Aswad b. cArnir 147,244,307,364,441,448,

450

al-Aswad b. Q!.ys 359

(Ati 167,170,238,242,243,331,445

'AI" b. al-Si'ih 160,230,451,452,454

CAtutb b. Usayd 140,312

(Awf al-Bajali al Kufi 105

(Awn 242

cAwo b. AbllJul;layfa 116

al-AwzaCI 78,162,167,375,464,474,502

Ayman 445

<Ayn Zaer 119

Ayyub 153,158,164,165,171,175,176,184,

215; 219, 248, 249, 328, 343, 468,503,505,

512
Azami, M. M. xxvi

al-Azd 129

Azra b. ｔｨｾｩｴ ISS

B

Bad' 470, 472, 508

battle of 417,438,445,446,449,450,454,

names of those present at 4S8

al-Baghawi 471

Bahz Ｑ Ｘ Ｗ Ｌ Ｓ Ｔ Ｕ Ｌ Ｔ Ｔ ｾ

Bahz b. Asad 166, 386

BajIla 129

Bakr b. Abd Ailih ａ ｉ ｾ ｍ ｵ ｺ ｡ ｮ ｩ 183

Bakr b. Sawada 307

Bandar 492, 493

Bandar b. ｂ｡ｳｨｳｨｾｲ 356

BanG AI-Ahnaf 313

Banu cAqil 123

Bana Asad 313

Banu al-Azd 100

Banu ｇｨｾｭｩ､ 129

Bana Kbaslb 313
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Bann al-Mulawwah 313

BanD aI-NadIr 460,463,464

BanD Qurayza 460,463,464

ai-Bar>' 144, 302, 3ll

aI-Bar>' b. 'Azib 142,182,189,302

Barau 460, 462

&ShIr b. ｡ ｬ Ｍ ｋ ｨ ｡ ｬ ｽ ｾ ｹ ｹ ｡ Abd Allah b. MaIthad

126

Bashlr b. SaCci 313,354

Basra 470,471

Basra, battle of 359

aI-Bayd'" 158,163,165,166,167, 174, 186

al-BayhaqI xxi, 4, 6, 11-12, 16-18,21,25,29,

35-6,46--7, 59, 60, 63, 70, 77, 78, 81, 91,

108, 135, 144, 152, 155, 159, 160, 163, 167,

170,171,172, ISO, 182, 188, 189, 190, 192,

197,203,206,216,217,221,224,234,235,

237, 242, 248, 250, 251-2, 276, 309, 328, 330,

331,335,337,338,341,343,345,347,349,

357, 359, 362, 363, 364, 365, 373, 374, 377,

378,382,383,384,385,388,391,392,395,

396,397,416,420,422,492,495,498,510,

511, 5r2, 513

Baysan 119

al-Bazzir 155,156,184,190,364,378,392,439,

510

Billl 60,122,241,248,282,316,333,447,472,

473

Blot Kharija 350

Bir Ma<ara. battle of 494

Bishrb.Bakr 157,171,185

Bishr Muawina 124

Hish, b. Saqd 329,330

Bishr b. Qudilma al-Dibibl 156

Boulainvillier, Henri de xxiv

Bukayr b. Shaddilkh aI-Laythi 472

al-Bukhan: xxi, 6, 12-13,27-8,45-6,55,62,

64-5,66,67,69,71,91,92,93,94,95,129,

135,150,151,153,154,155,157,158,160,

161,162,164,165,167,204,205,213,214,

215,217,218,219,221,222,223,225,226,

230,238,240,242,243,247,248,254,256--64,

267-8,272-3,280-2,288-9,292-6,299,307,

311,319,321,323,324,327,328,340,341,

343,355,359,362,363,368,375,389,390,

397,402,406,407,410,413,416,423,443,

445,452,458,460,490, S02, 504, 505, 512

Burayd b. (Abd Allah 392

Burayda 301,475

Burayra 462

Byzantines 118

Byzantines, the legends ofPersia 125

C

Chosroe, Emperor 89,90,91

Crone, Patricia xxii, xxv, xxvi

D

al-Daban 253

al-D.bbik 1,122

aI-Oabbik b. Q>ys 191

al-DaI)1)ak b. SufYin al-Kilabi 122

()amra 308

al-Darliwardi 170,509

al-DlirqutllI 129, 172,234,362,432

Dji>nd b. (Abd Alilih al-Azdi 354

DD>nd b. (Abd al-Ra1)mln aPAWlf 192

Dt>nd b. Abn Hind 203,265,356

[)ll)nd b. aI-l:;Iu'illyn 512

[)ll)nd b. Yazld 308

al-DhahabI 306, 307

Dbakw'n b. 'Abd Q>ys 445-6

Dhn Amarr 312

Dba al-Fiqllt 508

Dha Khalasa 107

Dhu Mikhmar 473

Dho al-Q>'d. 135

Dha ｡ ｬ Ｍ ｑ Ａ Ｚ Ａ ｩ ｾ 357

Dhn al-Salltsil 354

I,:>ihya b. Khalifa 313

Dumayra 450,.451,456

Duri, A. A. xx

F

aI-Fa41 211-12, 264-6, 331, 332, 455,464,468

aI-Fa41 b. 'Abbos 372,385

aI-Fa41 b. Duuyn 301
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