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PREFACE

IT is a curious fact that an empire containing more
than a hundred million Muslims has not produced
a book in the English language dealing with and
explaining a great branch of Muhammadan literature
which stands beside the Quran as a source of Muslim
belief and practice.  The lack of such a book on the
traditions of Islam is difficult to explain, becausec the
everyday life of Muslims throughout the world is
governed and directed by thesc traditions. But, at
any rate, it absolves the author from the necessity for
an apology for venturing to treat of so vast a subject.

I need not point out my indebtedness to the work of
older scholars, particularly the late Ignaz Goldziher,
whose Muhammedanische Studi.-n must form the basis
of any work on the /Zaedith literature. Scholars will
recognize that I have drawn frecly from his writings,
and this acknowledgement of my indebtedness must
suffice. I have not, however, shirked the obvious
duty of studying the literature at first hand, especially
n the Kanzu-l-*Unundl, compiled by ‘Ali-al-Din b.
Muttaqi of Burhanpur, who died in 975 a.11., and mn
the Mishkatu-l-Masabil, ¢ The Niche of the Lamps,
an anthology of tradition seclected by Waliu-I-Din Abt
‘Abd Allah (/. 737), and based on the Has@bi/iu-/-
Sunna of Muhammad Abt Muhammad Al Baghawi

(d. 516). It would bhe difficult to over-estimate the
2841



6 PREFACE

value of the Mishkat as a synopsis of the hadith
literature. The author has (a) omitted the zsuad or
chain of narrators of each tradition, (4) arranged his
material according to the subject-matter with sub-
divisions of genuine’ ‘good’, and ‘weak’ authority,
W ranged almost the vvhole field of the literature, and
(@) given a representative selection of the traditions
free from the constant repetitions occurring in almost
all the original collections. I have not always been
careful to cite the individual author from whom the
anthologist has culled his hadith, because a most
laborious search would be necessary to determine
whether a parallel hadith was preserved by other
writers, and the point is often of no importance.
Moreover, when the great concordance to -hadith,
which is now being prepared by Professor Wensinck,
of Leyden, with the assistance of many British and
Continental Arabists, has been published the curious
will be able at a glance to determine such questions
for themselves. Nor do I propose to notice the pro-
lific growth of compendia and commentaries to hadith
which form excrescences on the original literature.

The Shia collections of tra.d1t1ons deserve a separate
treatise, and are not dealt with in these pages.

I cannot hope in a work of this size to have given
more than an outline of a vast territory which has not
yet been opened up to the Western student.

Experience as a political officer in the Arab Bureau
during the war convinced me of the importance of
hadith. Ihave, for instance, seen it invoked by doctors
to settle the question as to whether the faithful might
eat horseflesh, and by Bolshevists to persuade Muham-
madans that republics are of divine appointment.
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My thanks are due to my friend Sir Thomas Arnold,
who first suggested this undertaking to me, and who
has constantly assisted me with helmful criticism ; and
to Professor Margohouth, without whose advice no old
pupil of his would venture to write on matters Arabian.
Finally, I desire to express my deep gratitude to the
Librarians and sub-Librarians of the India Office and
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periods books which were otherwise inaccessible,
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THE EVOLUTION OF HADITH

Meantng and use of the word hadith and tts relation
to sunna.—Are any hadith genuine 7— 7heir genesis and
historical waluwe. — When were hadith jirsé written
down ?— Authorities contradict one another.—Malik's
Muwatta.—Musnad of Akmad.—1he six canonical
collections, Bukhdr:, Muslim, Abw Daid, AL Tirmidir,
Lon Maja, and Al Nasar—Other collections.

Inquiry into the content, scope, and character of the
traditions of Islam must necessarily begin after the
death of Muhammad, for the razson d'é¢rc of this vast
literature is to provide an authoritative standard of
belief and conduct based upon the word and deced of
Muhammad which shall be binding upon the whole
of the Muhammadan world. It is notorious that
though the Quran contains a certain number of laws,
e.g. rules in regard to marriage, inheritances, and the
care of orphans, it cannot be successfully invoked to
settle questions arising in such diverse categories as
systematic and moral theology, ritual, and civil and
military law. The Jews found the Mosaic law with
its wealth of detail insufficient by itself without the
assistance of case law and tradition,rand the Talmud
arose to supply thisneed. Similarly, the Muhammadan
community found itself at the death of Muhammad
with a holy book and the living memory of a prophet ;
from these two sources the ecclesiastical and temporal

polity of the Islamic world was for all time built up.
2801 L



o0 Tur EvorLuTioNn oF HapiTy

The word 4edith is a noun formed from the verb
hadatha ‘to be new’ (cf.the Hebrew kadask with the same
meaning and the noun /Jodes% ‘new moon’). Properly
hadith means ‘news’ and then a tale or verbal com-
munication of any kind. It may mth proprlet\f be used
in the life of the prophet, and even of the Quran 1tself
The great impetus given to religious thought and
speculation by Muhammad and the Quran could not
fail to influence the language of Muhammadan writers,
and thus the word has acquired its narrowed technical
connotation of an oral tradition which can be traced
back to a Companion or to the prophet Muhammad.

Arahm preservm clearly the consciousness of the special
e 4. R i DR By A S 3 AR o I TS - AP
LO 1110 LIIT W Fo 1ladd 1 L CLULUD

Y. )

a saylnw of ‘Abd Allah b. Mas‘ud that ‘the best hadith
is the book of God’'and of the prophet in reply to
Abil Huraira’s question, ‘ Who will be the happiest on
the day of resurrection thanks to your intercession ?’
‘I thought you would be the first to inquire of me
about this hadith because I have noticed your eager-

ness in regard to the hadith.’?

TT At pcnche
.I.J.d-ulb«l Ciioili

custom and practice of the old Muhammadan com-
munity. Inasmuch as hadith were often invoked to
prove that a certain act was performed by the prophet,
and was therefore to be imitated by all pious believers,
it follows that hadith and sunna are sometimes names
for one and the same thing. But there is no necessary
connexion between them, and we often find that
tradition is in conflict with custom. The great merit

d

! Bab I'tisAm, ed. Krehl, iv, p. 420.
* Bab Riqaq g1, Krehl, v, p. 245.
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of Milik b. Anas in the eyes of his contemporaries vead
that he was an authority both on custom law and on
oral tradition. Perhaps the best example of the
distinction is in the title of a book cited by the Fihrist,
‘the book of the sunnas with confirmatory hadith’.?
The conservatism of the East has long been pro-
verbial, and the Arab may fairly claim a share in the
building up of this reputation. The acceptance of

L] ° °
4—!1 aterm  1f 1e Friie mariced a heaal
monoetiels 1ily 1L 10 LI Ul lidinCuU a wildi

but the prophet was careful to depart as little as
possible from the path of his forefathers. Indeed, it
may be said that in the Medina szras he appear‘; as
the restorer of the ancient faith of Arabia—the [cugluu
of Ibrahim Abtu Isma‘l? The word swnzra up to the
time of Muhammad meant the practice of antiquity .
after his time it acquired in orthodox circles a different
significance, and came to denote the practice of the
prophet and his immediate successors. The same
hatred of innovation finds expression in the utterances
of the savants of Medina as in those of their heathen
forefathers. Medina naturally became the ‘home of
the sunna’, because there lived the men who had first
to adapt their lives to the teaching of the prophet;
thus, so far as corporate life was concerned, Medina

The reverence 1n whirh the nranhet Was + he '!A vy lyic
A AAdd VY RAANSAL LAAN. yl ULJL&‘H'H LAWYy AANLALL M)' EEAD

contemporaries, and more especially by those who had

' p. 230, 3. The woid ZadetZ thioughout this book will be used

hoth as a simounly and a eollective noun Tlmistho 1 amnsoaly e othdn
LYANA T C4 SRRy W RGAR WL RN (,u SaUJARARA VL ARUILLRA, uJuuwrm Ay 3\‘6&1\.’&41] 1}\)(’93#”&\‘

m English, and the constant employment of the Aralne broken pluial
akadith 15 hardly to be desiied.

? See the ilumimaling obscrvations of Plie II. Lammens i &ne
adaplatiin arabe du monothéisme biblque.



12 Tue BEvorLuTIioN OF HADITH

never seen him in the flesh, naturally led them to
preserve and repeat his sayings on all subjects. The
feverish desire to know what he had said and dong,
which is well marked in the second generation, in-
creased in intensity until it reached its height in the
absurdities of the exercise known as 7alabu-l-{lm.}
The foundation of the enormous mass of traditions
which afterwards accumulated was laid by the Com-
panions who were scattered throughout the Muham-
madan world ; but it would be rash to dogmatize as to
how much of existing material can be safely ascribed
to them. Our estimate of traditions circulated in their
name cannot but be adversely affected by the frequent
accusations of forgery levelled against many of the
professional traditionists, by the many anachronisms
they contain, and by the political and sectarian bias they
display.2 When all these factors are allowed for, and
account is taken of the inevitable mistakes that must
occur when traditions are handed down through a long
line of speakers, it is difficult to regard the hadith
literature as a whole as an accurate and trustworthy
record of the sayings and doings of Muhammad. Dut
however sceptical we are with regardto the ultimate
historical value of the traditions, it is hard to overrate
their importance in the formation of the life of the
Islamic races throughout the centuries. If we cannot
accept them at their face value, they are of inestimable
value as a murror of the events which preceded the

' Infra,p 36.

2 ¢« The number of motives leading to the fabucation of tiadilions
was so gieat that the historian is m constant danger of employing
as veracious 1ecords what were deliberate fictions,’—Margoliouth,
MMohammed and rhe Rise of Islam, London, 1905, p. VL.



Tue EvoLuTioNn oF Habpitu 13

consolidation of Islam into a system. Many of the
political, dynastic, religious, and social differences which
agitated Islam n the days of its imperial might are
illustrated in traditions promulgated by the conflicting
parties in the mterest of thezr pretensmns. In them

we sec how the rival forces of militarism ar
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and determinism, strove hcrceﬁy for the
mastery.

While the prophet was ali
in all matters whether spiritual or secular. Haduh
tradition m the technical sense, may be said to ha,vc
begun at his death, for the extraordinary influence of
his personality on his companions and associates
crecated from the beginning a demand that believers
should be mformed what the prophet had done and
taught in various circumstances in order that the life
of the community and the individual might be modelled
on that of the revered leader. DBut of the resultant
mass of tradition few can be confidently regarded as
emanating from the authoritics whose names they
bear. The venecration of a later generation for the
prophet is well illustrated in a hadith quoted by Muir:

“Is it possible, father of ‘Abd A}.k.h, tlmt thou hast
41 I PR L e au PN ¥
been with Muhammad ?' was th juestion addressed

" LT o . P

by a pious Muslim to imiu(ljﬁ}m‘t in thc: moscue of
Al Kifa ; “ Didst thou really sec Llw prophet, and wert
thou on terms of familiar intercourse with him ?’
‘Son of my uncle! it is indeed as thou sayest.” ¢ And
how wert thou wont to behave towards the prophet ?”
‘Verily we used to labour hard to please him.” * Well,
by the Lord I” exclaimed the ardent listener, “if T had
been but alive in his time, I would not have allowed
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him to put his blessed foot upon the earth, but would
have borne him on my shoulders wheresoever he
listed.’?

During the reign of the first four caliphs the ener
of the Arabs were mainly directed to the expansion of
their empire. ~ The amazing rapidity of their conquests
left little time, even if the inclination were present, to
preach and teach the faith. A people which within
a century had made itself master of the races and
lands lying between the Atlam:lc and the Oxus could
not be extensively preoccupied in religious matters.
Nor must it be supposed that there was a fixed and
established cultus and theory of an ordered religious
life even in the prophet’s own town. Possibly in

Medina, where, under the personal influence of

,
i

tha thi £
Muhammad, men devoted themselves to the things of

religion, an ecclesiastical usage may have developed
quite early in the first century; in the provinces where
Arabs represented but a mere fraction of proselytized
nations no such usage existed. With the army went
Compamnions and Followers, who must have carried with
them some traditional religious customs; but in the
earliest days Medina itself had no fixed system of
jurisprudence, indeed it was then hardly developmg.
The natural result was a wide divergence in practice
between many of the provinces of the empire, which
has continued down to the present day in the Muslm

world. Echoes of this state of affairs can sometimes

be heard in the hadith literature : Abu Daad constantly
calls attention to the purely local character of some
hadith (zn2farada a/l of such and such a place).

Y Life of Mukammad, vevised by T H. Weir, Edinbuigh, 1912,

p »xx. (In this edion the icferences to the onigial sources aie
omilted.)
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The hadith literature as we now have it provides us
with apostolic precept and example covering the whole
duty of man: it is the basis of that developed system
of law, theology, and custom which is Islam. Now
inasmuch as the bulk of this literature is demonstrably
the work of the two hundred and fifty years after the
prophet’s death, it is necessary, m endeavouring to
determine the age and early authority of hadlth to
examine the very considerable amount of evidence for
the existence of hadith written down during the hfe of
the prophet. This ewvidence has been collected by
Sprenger!, who also quotes what claims to be early
evidence to the contrary. Of the series authorizing

41~ . frgen v £ 1 1 + -y M
tiie “’1"1(.111.(.‘-5 Of faditin we ﬂ"ta‘)’ ciie one on th@ autlnority
~ ~ ~ B b

of that prolific father of tradition Abt Huraira, who
says that one of the Helpers (Ansdir) used to sit and
listen with admiration to the utterances of the prophet
of God, and, being unable to remember what he heard,
lamented his weakness to the prophet. The latter
replied, ¢ Call your right hand to your aid,” 1.e. write
them down. This hadith exists in many different
forms associated with the names of Abu Sialih and
Anas b. Malik.  Again, "Abd Allah b. “‘Umar says:
‘We said, “O prophet of God, we hecar {rom you
hadith which we cannot remember. May we not write
them down?” “ By all means write them down,” said
he. This hadith exists in no less than thirty versions,

which present small differences. Again, Abti Hura
ﬁﬁﬁﬁﬁ wn N Py | sl " PR A T f“‘,um

asserts—not without reason F—that none of the Coi
panions preserved more hadith than he, except  Abd

X On the origm and progress of wriling down huslorical facls among
the Musulmans, (Journal of the Aswatic Society of Bengal, 1856,
PP- 303-29.)
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Allah b. ‘Umar. ‘But he e them down, and I did

o mwraes 2 vt & ~ €
not write them.” This Ab 1 ah (d. 65) says, ‘The

book I wrote from the prophe t of God is Al Sadiqa,’
and Mujzhid asserts that he saw this book in the
possession of its compiler. Anas b Malik states that
Abi Bakr wrote down for him the laws regarding alms.
Abundant proof could be adduced that books were

read and written by the early Arabs; it will suffice to

quote a saying attributed to Dhu'l Rumma (d. 117),

in which he expresses his dislike of those who rely
on their memories instead of writing down poetry:
‘Write down my poetry, for the written word is more
pleasing to me than memory. . . . A book does not
forget, nor does it substitute one word for another.’

Probably the hadith literature presents us with more
contradic ctory statements on the question as to whether

o2 V1AL FLPS I R UDE- A M J ~ -~ S LL

it was perm1551ble to write down traditions of the
prophet in the early days of Islam than on any other
question. Many express prohibitions can be quoted.

“ Abti Sa'id al Khudri asserts that he asked the prophet’s

- permission to write down hadith, and it was refused.

Abt Huraira is reported to have said: ‘ The prophet

. of God came out to us while we were writing hadith,

and said, “ What is this that you are wutmg? 7 We
said, “Hadith which we hear from thee.” Said he,
“ A book other than the book of God! Do you not
know that nothing but the writing of books beside the

oy dola o M\Af\n 1—\ MY LGNS 1’\ ‘rf\

1.
UUUh Ul UUU, .lt:LL d.bl.ld.y LiIC PCUPLCD L.ucLL were peiore

~you?” We said, “Are we to relate hadith of you,

O prophet of God?” He replied, ““ Relate hadith of
me : there 1s no objection. But he who intentionally
speaks falsely on my authority will find a place in
hell.”” In one version Abii Huraira adds that the
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writings were heaped together and burned. Further
Abi Nﬂﬂhrn relates : ‘WP said to Abi Sa‘id : “ Woeuld

CAALLL L LR-24uuhe [CA2 3R W 3

that you would write down hadith for us, for we cannot
remember them.” He answered: “ We will not write
them, nor will we collect them in books. The prophet
of God related them to us orally and we remembered
them, so you must do the same”’ The comment of
Ibn “Aun (d. 151) on the situation is not without
interest. He SZ—L‘VS“ “The men of the first ¢ tury who
disapproved of writing held that principle in order‘ that
the Muslims might not be kept by other books from
the study of the Quran. The ancient scriptures have
been forbidden because it is impossible to distinguish
what is true in them from what is false and the
genuine from the spurious: moreover the Quran
renders them superfluous.’

As a matter of fact, the controversy as to whether it
was lawful or not to write down traditions really
belongs to the age when the critical collections of
traditions were made. The hadith last quoted do not
invalidate the statements that traditions were written
down from the mouth of the prophet; the extra-
ordinary importance attached to every utterance of his
would naturally lead his followers who were able to
write to record his words in order to repeat them to
those who clamoured to know what he had said; and
there is nothing at all in any demonstrably earl:
writing to suggest that such a practice would be dis-
tasteful to Muhammad. But it cannot be proved that
any single tradition or group of traditions now extant
were copied from the memoranda of the Companions.
The most that can be said is that the canonical

collections may preserve some such traditions.
2851 C
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Written hadith were, no doubt, objectionable to old-

fashioned and orthodox traditionists, who preserved in
‘Bﬂaﬂ 2 £ 3y e T O Py R ~AF P RPN

tilelr memories cLid LJLLUE. INoUS nNumoer oi LL adl LLUKLQ
and enjoyed no small reputation on that account.
Objections, too, were raised by those who saw that in
many points hadith were contradictory to the Quran.
Those also who repeated traditions which were genea-
logically unsound and accounted unworthy of a place
in the written, and soon to become, canonical collections
could not but view the corpus of Bukhari and his
imitators with acute displeasure.

The basis of hadith is essentially religious, and
during the Umayyad period theologians were under
a cloud; so that it was not until the second century
was well advanced that hadith of a religious character
won their way into literature. Of course, a consider-
able number of traditions which were subsequently
incorporated in the canonical collections of hadith were
not committed to writing for the first time by the
collectors. A goodly number of works on juris-
prudence were already in existence besides the well-
known works of Abti Hanifa, Shaibani, Shafii, and
Abi Yisuf.

The earliest date which Muhammadans give for the
collection of hadith is contained in the following
tradition, said to rest on the authority of Mailik b.
Anas (94-179). ‘Umar b. ‘Abdu-1-"Aziz wrote to Abi
Bakr. b. Muhammad b. ‘Amr with the order: ‘See
what hadith of the prophet of God are extant or
ancient customs (swnna madiya) or hadith known to
‘Amra, and write them down; for I stand in dread of
the disappearance of knowledge and of the death
of them that possessit. This Abt Bakr. b. Muhammad
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was one of the Ansar whom ‘Umar I appointed judge
at Medina, and ‘Amm was his aunt. Of the statement
Sir William Muir writes?: ¢ About a hundred vears

-la.x.l.wn.ix.
P CTY e PR |

after Muhammad, t Ee Caliph “Umar issued circular
orders for the formal collection of aH extant tradition.
The task thus begun continued to be vigorously
prosecuted ; but we possess no authentic remains of
any compilation of an earlier date than the middle or
end of the second century of the Hijra It would
seem that this writer accepts the statement at its face
value, but the fact that no authentic remains of this
alleged first-century compilation are extant, and that
the indefatigable students and compilers of tradition in
the third century make no mention of an effort to
trace such early documents, suggest very strongly that
the tradition is not based on fact. It is difficult, if not
impossible, to suggest a cogent reason why such an

oarle ~nllanticn ,F 14 av:of-ar] chanld naver hava hoen
wcu.xy LAJMICLERAULLy Ll il CORDLALy DRI LV Wl ALY & RANLE

mentioned by later scholars whose life-work it was to
recover the genuine hadith of the apostolic period.
For this reason the hadith must be rpaarder] as an
invention designed to connect the pious cahph, whose
zeal for the sunna was gratefully recognized by theo-
logians, with the tradition literaturc of Islam. This
seems the more likely, as another tradition connects
Ibn Shihab Al Zuhri with ‘Umar II in this work.
Moreover, Milik's statement is only to be found in
Al Shaibani’s recension of the Muwatta. It is absent
from the other versions.

Two other second-century writers have been cited
as authors of compilations of hadith, namely, ‘Abd al
Malik b. Juraij and Said b. Abi “Artiba. Their works

1 Op. cet., pp. 33 £

zmt
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are not extant; but from the description of them given
by later writers there is little doubt but that they were
books of jurisprudence (#%g/%), drawn up with a view to
stabilizing the sunna. Therefore they only incidentally
contained traditions; their primary purpose was to
serve as handbooks for lawyers. The need for such
works increased when the free development of the
public religious life of the community was no longer
hindered by the worldly régime of the Umayyads.

Of a similar nature, though of far greater importance,
is the Muwatta of Malik b. Anas. This work, which
has always been highly prized by Muhammadans, is
not a collection of traditions. The author's interest
was in jurisprudence, and his aim to establish a system
of law based on the sunna of Medina. Thus he appeals
to legal precedents as often as to hadith, which it was
only incidentally his purpose to record for the sake of
their legal significance. His object was not, like that
of the later collectors, to ascertain what traditions of
the prophet were current throughout the Muhammadan
world and to test their authenticxty by a series of
artificial canons ; but he had the severely practical and
limited aim of establishing a system of law according
to the agreement or consent (4ma) of the people of
Medina. Thus he appeals, in matters in which his
paragraphs coincide roughly with the hadith literature,
not to hadith carried back by a chain of guarantors to
the prophet, but to the sunna, which, with the legal
dec1510ns of recognized authorities and the consensus

:grm m Mﬂl}: J.VM:UIILUL(:‘{'), 111 .lllb view constituted
a system of law binding on 1 the whole community.
His method was to collect under distinct heads the
sunna of Medina in regard to legal and religious
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matters: where tradition failled he appealed to z/md'.
Thus he had none of the theoretical interest in hadith

«anﬁ-p‘ 7e5 Hﬁp rr:adw!nmc:‘i'q mf Huo next
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century. W’hen necessary he dxd not hesﬁate to
the evidence seemed to be at all dubious or self-
contradictory.  The following extract from the
Mudawwandt will best illustrate Malk's method:
‘ Malik was asked concerning certain persons who went
raiding and disembarked in Cyprus, where they pro-
ceeded to buy sheep, honey, and butter, and paid for
these articles with dinars and dirhems; Malik dis-
approved. He further said to us of his own initiative :
‘1 strongly object to coins which contain the mention
of God and His book being taken and given to one
that is unclean. I disapprove most strongly of such

a practice.” I asked him whether we might make
PR, IRV % I B y PR ’-] rq t\n“n r\-r -hwr\/:‘n«rw 111*1/‘\
J:JU.I ClidSCTo \’VH..U U.Ll [Iems anda dadinars o1 raars wino

- R

disembarked on our coast, or of members of the
tolerated cults. He replied that he disapproved.
He was asked whether money might be changed by
changers in Muslim markets who belonged to these
cults. He replied that he disapproved.’!

That Mailik was no collector of traditions in the
later sense is clear from his independent handling of
his material. He does not always take care to trace
back his zsndd? or chain of guarantors to the prophet,
nor are all the links in the chain set out. Thus,
although his Muwatta saw the light a century bcfore
the canonical collections, it contains many hadith
which have no place in the later works, because they

1'%, p. 1oz, as quoted by Maigolhouth, Zarly Development of
Muhammadamsm, p. 119. * Infra, p. 23.



22 Turg EvorutTionNn orF HapiTn

are not supported by a list of names reaching in
uninterrupted succession {from Muhammad to Malik.

It is unfortunate for the study of Muhammadan
origins that the extant versions of the text of the
Muwatta differ so radically one from another. The
explanation of these different versions is probably to
be sought in the practice of Ijaza and Munawala,’ to
which Malk frequently resorted when pressed by
a number of pupils.? The lexius receptus of Malik
is the version of his Spanish pupil Yahya b. Yahya al
Masmiidi; and it is this version which is commonly
quoted as the Muwatta. But there are no less than
fifteen other versions all differing from the Muwatta
Yahya and from each other. Of these by far the most
important is the work of Muhammad b. Al Hasan Al
Shaibani, who was the pupil of Milik and of Abt
Hanifa. This is generally cited as the Muwatta
Muhammad. It contains certain matter which is not
to be found in the received text and has been worked
over by Al Shaibani and brought into accord with the
tenets of his master Abli Hanifa. In such cases he
prefixes his own views and comments with the words
‘Muhammad says’.?

The growing importance of tradition as an authori-
tative force in the establishment of the legal and ritual
life of the community created a demand for hadith on
every conceivable subject, a demand which, as will be

cmmm tae bl L PSR, RN

S€en in wne 1uHOWiug cnapters, produceu ar unfai}ing
See Additional Note to Chap. I.

Cf. Sprenger m ZDMG, x, pp. 9 f.

A translation of a short section of the Muwatta illustrating the
differences between the recensions of Yahya and Shaibani will De
found in S, ii, pp. 224-6.
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supply ; and naturally the vast accessions to current
tradition thus generated necessitated some sort of

v o b s wm A g o ant nf mafeeial T?ﬂm anrlioct
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collections are at one with the later in this, that atten-
tion was focused not on the maiz or subject-matter of
the tradition but on the zsnd# or chain of guarantors
going back to a Companion of the prophet. The
characteristic of the Musnad, the earliest type of
collection, was that hadith, quite irrespective of their
contents and subject-matter, were arranged under the
name of the Companion on whose authority they were
supported (musnad). The person who could repeat
a respectable number of such musnad traditions re-
ceived the honorific Musuzd, or Musnide in the case
of a woman. The zsndd must always be in direct
speech, thus: ‘A told me, saying that B said C had
informed him, saying ID mentioned that he heard E
relate, “1 heard F ask the Apostle of God so and so.”’
The name mumad which properly belonged to the

inf the third century, though comparatively little of the
literature survives to-day. The most important would
seem to have been the Musnad of Ahmad b. Hanbal
On account of its great bulk? this work was seldom to
be found in its entirety even in antiquity. It contains
about thirty thousand hadith grouped under the names
of some seven hundred Companions. Though the
author follows a plan of his own, dividing his work
into books of traditions emanating from Muhammad’s
family, the ITelpers, Women, and so on, he makes no

* The Cairene edition (1890) is in six volumes 4'°, contaming 1 all
2,885 pages.
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attempt to group his gigantic store of tradition with
any regard to the encyclopaedic range of the several
subjects dealt with.

Ahmad was an indefatigable Talibu-l-Ilm, and to
his journeys we owe the Musnadu-l-Shamiyyin and
other geographical groups of traditions. His vast
collection was edited and published by his son ‘Abd
Allah Abn ‘Abdu-l-Rahman (d. 290). The Musnad
preserves a great many traditions which are not to be
found elsewhere. Like all other collectors, Ahmad
practically always confined his criticism to the Zsnad;
especially was he strict in his scrutiny of traditions
from any one suspected of Qadarite leanings. Post
eventun: prophecies are to be found in the canonical
collections ; but not in the profusion and with the detail
and exactitude of Ahmad’s collection. Hadith dealing
with conquests, the geographical advantages of certain
cities, and royal personages are the clearest examples
of this development.

The Musnad is marked by a fearless indifference to
the susceptibilities of the ‘Abbasids. Whereas the two
great works of Bukhari and Muslim may be searched
in vain for any generous recognition of the merits of
the Umayyads, Ahmad, who forsooth had little to
thank their successors for, preserves many of the
numerous traditions extolling the glories of the Bani
Umayya which must at one time have been current in
Syria. A similar liberal attitude is dU.UlJLCLl towards
hadith which support the claims of the Shias. The
great importance of this gigantic collection of tradition
lies in its wealth of detail. Its value as a witness to
events in the ‘pi’ﬁphﬁua Lfc, real and ﬁuuuuub, is best

illustrated in Margoliouth's Muhammad.
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Later writers in the opposing schools often edited
the collections of their leaders, arranging the authorities
in alphabetical order, so that we read of the Musnadu-
(-Shafi's or the Musnadu-Malhk. The reference 1s to
the works mentioned on page 20 arranged as mzsnads.
' The word musnad is often misapplied by Muhammadan
scholars, who speak of tradition works in general as
hzumzadg e.g of the Musnadu-l-Bukhari, w h ere Fanu'
would be correct.

. By the middle of the third century hadith had
aftained such importance as a means of determining
the practlce and beliefs of the community that a more
practical collection and arrangement than the musnads

became imperative. It was felt generally that hadith

must be (/y\ broucht into closer relation with juris-

1
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prudence, and {8) put on angunassmhble footing. The’
controversy among the doctors of Islam which deter-
mined whether the community might develop its
customs and re-interpret them according to the needs
of each age, or whether it must rigidly conform to the
practices and precedents of the apostolic generation,

LTy 1‘\1‘{“\]”\')1"‘\1'(7 wacnr\ﬂcaﬂ'\ln frye 4-1*1 Yoo & 4y 4-1
WaQ&S PLUMGLY LCOp Vol iUl b.lk,a.b LLAL&)LL

given
to the collection and codifying of hadith. A: this
time traditions were written down with the definite
aim of establishing an unerring authority for law and
custom ; thus, though the collectors devoted scrupulous
attention to the zszad, so far as the arrangement of
traditions was concerned th%mgbgrdinagc to .

sl m pma v fas M aem dadd e wn
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subject and the subject-matter was arra*lged under

PP

thé headings of law books. Such collections were

j{ﬁz;mmwfat. The object of the musannaf was to
provide the lawyer with a handbook of tradition m

2861 D
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which he could readily look up the épsissima verba
of the prophet and thus silence an objector. The
meusneds were obviously unsuited to such a purpose:
unless one knew the name of the original guarantor of
a particular hadith one might have to read through
the whole corpus of tradition to find it. While no
ordered arrangement of oral and written tradition
existed it was lmpossfble to ask that young men who
were being trained for the office of judge in the various
provinces should be made to study hadith.

The task of the compilers was to demonstrate the
practical value of hadith for the practical lawyer. The
first and most important of the Musannafs is the Sakil,
‘the Genuine’, of Abt ‘Abd Allah Muhammad b. Isma‘il
Al Bukhari (194-256). This is a corpus of tradition
pure and simple, compiled with the object of providing
an orthodox criterion in all matters of jurisprudence.
The author applied himself to the task by adopting as
the framework of his book headings which covered the
whole range of fig4. His work is divided into ninety-
seven beoks, which again are divided into 3,450 babs
or chapters. The traditions themselves are preceded
by a farjama or rubric designed to lead the reader to
a decision where authorities in the various Madha/ib
or schools differ. As Al Qastallani has said, Bukbgr”i"s
Jfigl is contained in the heachncrs of his chapters.” The

tavjama consists of a text from the Ouran or quite
as often of a fragmentary hadith for which no Zszdd is

' As Chapter V will show, jurisprudence is by no means the only
interest of hadith. Inasmuch as the Sahih is a Jam® it contains mzer
aha historical, biographical, and eschatological matter. It is precisely
its many-sided character which lends charm to the study of the
hadith literature,
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forthcoming. It is generally supposed that the author
regarded these last as genuine, but was unable to find
a genuine chain of transmittors. There is great

[N

mentary traditions with which most chapters are fur-

nished, for they suggest a connexion in thought and a
consequent interpretation of a hadith "vhlch is otherwise
b oA

neutral or susceptible of a contrary meaning. More-~
over, in cases where the Quran was 1nvoked tha author
appeared to have the support of an unimpeachable
authority. An interesting feature of these paragraphs
is that they sometimes occur without any hadith fol-
lowing. It has been inferred from this that although
Bukhari planned to cover the whole field of fig% he
sometimes failed to find confirmatory hadith and left
the heading in the air, as it were, in the hope that the
hiatus would some day be filled. This theory of the
gaps is in, keeping with the general purpose of this
and other musannafat, and accords with the scrupu-
lous honesty and exactitude of the author himself.
M. Houdas, however, makes the interesting suggestion !
that they are in reality a polemic against the Murjiites :

‘El-Bokhari . . . usa d’un moyen détourné pour at-
teindre plus strement I'hérésie qui menacait 1’@xistence

b3 ° \
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bornaient a classer et étiqueter leurs hadits, il scmgea
a en faire une arme offensive contre les Mordjiites et
contre tous ceux qui attentaient a la pureté primitive
de la religion musulmane’” Thus he sees a peculiar
significance and purpose in the first hadith recorded by
Bukhari, ‘Works are only to be judged by their inten-

' Kl Bokharu, Les Traditions wslamigues traduates . . . par Q. Houdas
el W. Marcass, u, Paiss, 1906, pp x i,
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tion,” and in the chapter on Faith. In his view, the
explanation given above does not suffice. It is to be
regretted that M. Houdas has not worked out his
interesting theory in detail. It is not difficult to find
examples to which his explanation could hardly apply.
It might be held, for instance, that the first hadith,
which continues, ‘ As for him who migrates to obtain
worldly possessions or to marry, his migration wi 11 be
rewarded according to its object,” is rather a protest
against the usurpation of the term Muhgjir than an
attack on the Murjiites. Nevertheless, as M. Houdas
well says: ‘Quoi qu'il en soit de cette question bien
secondaire en somme, El Bokhari a, d'une part, rendu
un signalé service & I'islamisme en conjurant le péril
Mordjiite, et, d'autre part, 1l a, pour ainsi dire, fixé
d’une maniére définitive la constitution pratique de la
eligion du Prophete.’

Tradition reports that this remarkable man took
cognizance of 600,000 hadith,! and himself memorized
more than 200,000. Of these he has preserved to us
7,397, or, according to other authorities, 7,295. If one
adds to these the fragmentary traditions embodied in
the farjama the total is 9,082. On the other hand,
the same tradition is often repeated more than once
under different chapters (4 6w@b), so that if repetitions
are disregarded the number of distinct hadith is reduced
to 2 762 wluch are to be found in the 3,450 @bwad

-

k is divided.2 When one reflects

Sk N ek ERAWS Y S e N R

D00
1 Ibn Khallikan, Wafayatu-i-A'yan, ed. Wustenfeld, p. 580. These
figures must be taken with a gramn of salt. It 1s hardly likely that
a man of Bukhaii’s ability would commit to memo1y 200,000 hadiih
n order to utilize less than a twentieth of them.
* I have taken these figures from Houdas, 0p. cit.
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from these figures furnished by a Muslim historian that
hardly more than one per cent. of the hadith said to be
openly circulating with the authority of the prophet
behind them were accounted genuine by the pious
Bukhari, one’s confidence in the authenticity of the
residue is sorely tried. Where such an enormous
preponderance of material is judged false, nothing but
the successful application of modern canons of evidence
can restore faith mn the credibility of the remainder.
This is not, of course, to assert that the hadith litera-
ture 1s destitute of any historical foundation: such
a conclusion would be unwarranted. But the un-
doubted historical facts do demand that each indivi-
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So far as one is able to judge, Bukhari published the
result of his researches into the content of what he
believed to be genuine tradition with all the pains-
taking accuracy of a modern editor. Thus he records
even trifling variants in the hadith, and wherever he
feels that an explanatory gloss is necessary either in
tsnd@d or maitn it is clearly marked as his own. When
a variant has been given he sometimes adds his
comment at the end, Qala Abit Abd Allak ... askbak,
in my opinion the words so and so are more probably
correct. In the Appendix will be found a translation
of the Kitabu-l-Qadar from this most important of all
hadith collections.?

Though the text of the Sa/ik does not present the
unusual divergences in type to be found in the Muwatta
it has survived in several recensions. It is only to be
expected that a collection which, according to Ibn

* Reproduced, without critical and lustorical notes, from my article
i JRAS, January 1924, by permission of the Socicty.
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should. now be extant in several different forms. Of
these the best known is that founded on a critical
edition made by Muhammad Al VYunini (d. 658).
This was printed at Bulaq in 1314, is carefully
vocalized, and contains marginal notes of variant
readings. 'The commentary of Ahmad b, Ahmad Al
Qastallani (d. 923), f7skddu--Sarz? is of such value
as to be wellnigh indispensable. The version of Abu
Dharr, represented by Krehl’s text, is also of consider-
able value: it is frequently at variance with the received
text.
1ing is more eloquent of the exalted position of
hadith in the Islamic community from the third century
onwards, and of the prominent position of Al Bukhari
among the Ashabu-l-fadith, than the extravagant
homage which was paid to him and his work. A
man who laboured sixteen years on the compilation of
his corpus, who sought the aid of prayer before com-
mitting a tradition to writing,> and who interrogated
over one thousand shaikhs living in places so distant
as Balkh, Merv, Nisapur, the principal towns of Meso-
potamia, the Hijaz, Egypt, and Syrla deserved well of

his coreligionists.  If Muslims since his death have
1 Loc. cul
? Buldq, 1305, ten vols. For the lterature see Brockelmann,

chie d. arabischen Litteratur, i, pp. 158 ff.

® Buokhar?’s work from first to last was an act of consummate piety.
He was nspired to undertake the task, he says, by a dream in which
he seemed to be driving away flies from the prophet’s person, An
interpreter of dreams told him that the flies were lies which had
gathered round apostohc tiadition. He never afterwards inserted
a hadith in his collection until he had made an ablution and offered
up a prayer of two rak'as
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canonized him, made pii’igfit‘ﬁaj*es to his tomb, and

invoked his saintly aid in the difficulties of this life,
they have but shown their devotion to the man who
holds the position next their prophet. The latter,
indeed, is reported to have been seen in a dream
awaiting the arrival of DBukhari at the gates of
Paradise.?

Another Musannaf on which Islam has also conferred
the title A7 .S/’ is that of a younger contemporary of
Bukhari, Muslim b. Al Hajjaj (d. 261). Its contents
are practically identical with BukharT's collection except
in the zZsndds, and the difference in treatment is really
not very great. The principal difference is the absence
of the paracraph ‘headings characteristic of Bukhari.

dine to Ziok. but he
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does not follow his plan so scrupulously: thus, while
Bukhari often arranges the same tradition with a

Y
A
b

different ssndd under different paragraphs when it 1s
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custom, Muslim places the parallel versions together.
He does not plunge straightway into his task, but
prefaces his book with a statement of the conditions
a tradition must fulfil before it can be regarded as
genuine and authentic.? Every hadith which could
serve as a support for jfig/z must itself rest upon the
authority of men whose trustworthiness was above
suspicion (¢%zgat). T urther, the authorities must stand
in unbroken succession (zf2zsal); it must be demon-
strable that they were contemporaries, and were
actually in personal intercourse. Such a hadith must
contain the words Aaddatlanz, sami'tu, or some other

E-] bt

T s s TY xx
rioudas, 1i, xxuu
Some extracts from his introduction will be found in Chap. I'V.



Lo T ) rPTT'F" -D.T'Tf\'l' TP FEYN Y N AT ™™ LTN“TFHTT

J& N T I AoV UL, U L LU N Lo O R W iy
Ora 1mn1v1ng' 1'\prcnﬂ';:1 interconrea Annf Ver cateorntryy
WY WS Wl Ll.lalrl.&)’ L&lb l-l\/& MINT AbCAh BLELNAL 7 VAL A o Rl AW LR AL uub\,gvl.)f
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ma'anan; in these in place of a verb of hearing or
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but because they were not supported by zyma. His

assertion of this prepared the way for a more thorough
Y Farprt 1
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The man Bukhari has always been immeasurably
greater in the popular estimation than Muslim, and
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take preceaence of the latter. The one is prized for its
range over the whole field of fig% and the strictness of
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of »awzs, while the other is preferred for its more concise
treatment of the material. Together they form an

almost unassailable authoritv. subiect indeed to criti-
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cism in details, yet deriving an indestructible influence
from the zymd" or creneral consent of the community
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Besides these ‘ Two Genuine Books’ there are four
others which Islam has elevated to canonical rank, the
whole being known as ¢ The Six Books’ (A /X-&ulunbu-I/-
sitta). These are the

Sunan of Abt Daud (d. 275

&t A8 AW Tes BT uhamm | ]T'rm;rq 7 (A n#’?r\\
/Ll/lll«l/ U .L.Luu 4dod LVLULldlililicki cld A RLALAELIILL \u. 4/‘:“!.
Sunan of Abu ‘Abd Allah Muhammad b. Mija

(d. 283).
Sunan of Abu ‘Abd Al-Rahman al Nasi’T (d. 303).
The same motive which inspired Bukhiri moved the
authors of the Sunan to their labours. Their aim was
a narrower one, the compilation of a collection which

wOou 11d nrovide 1 aditl‘ dpq];nr‘r wr H‘\ a1l fh'ﬂ' WwWas nermis-
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sible and unpermissible to a Muslim  If so much
genuine material had existed 1t is @ p7zo77 inconceiv-
able that it would have been passed over by Bukhari
and Muslim; consequently much greater latitude had
to be given to all who narrated hadith that wcre

desiderated. Apostolic authority was obtained for all
the enactments in jurisprudence, but at the cost of
a principle. Hadith which were only fairly sound
fasan were included. As the author of Masdbiiu-i-
Swunna tells us, * support for most of the a/fdn comes
from fair hadith .

S g

Abt Daid, a contemporary of Bukhari, was a pupu
of Ahmad b. Hanbal, and the master of Al Nasi'i
These two reversed the principle of the Sahihan thg_t
only hadith which rested on the authority of men
universally esteemed trustworthy could be accepted,
and they rejected only those which were universally

! These are loosely called ‘the four sunnas’, but masmuch as
Jrmudbl does not confine himself to matters of junspiudence but
deals with the whole field of hadith, his collection 1s propeily a Jams',

2863 E
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deemed unworthy of credence. They noted that
some theologians were stricter than others in their
scrutiny of the guarantors (rz/a/), and where a favour-
able verdict had been accorded by a lenient scholar
they accepted the hadith despite the weight of adverse
criticism. At the same time they did not attempt to
exalt the mass of additional matter to the same degree
of respect as that accorded to a hadith admittedly
sahih. They expressed their opinion of the guarantors
in no unmeasured terms. Abi Daud says that he
wrote down half a_million hadith, from which he
selected 4,800; he calls these authentic, those which
seem to be authentic, and those which are nearly so.!
The Sunanr naturally fill up the gaps left by Bukhari
in his scheme of fzg4, and supply hadith in support of

tha mpoct ﬂnfhfnrrrﬂnrr Adetaile 1n the rit 11 Al and legal
lul.l.\..- ALI T G LLL‘AUSE E b O L AWT LA B d &N E R A" S (.L.l. CALA L Ahsﬂé

life of the community, a pedantry which threatened to
bring the whole system of hadith into ridicule. Al
Nasz'i in his Sw#nan? takes notice of this ridicule:

Al Til‘l‘ﬂi(i‘l}i studied under uﬁkhai‘x, nxﬂxm&a b.
Hanbal, and Aba Datod. He was the first to classify
the various hadith under the three headings sa/4z4,
kasan, and hasan saliih.

The great value of these suman is in their witness
to the extent to which the rival schools of Islam had
established their ritualistic and legal systems in the
third century. Al Tirmidhi in particular, with his
wealth of inconsistent hadith, shows clearly how the

! Murr, 0p. c2t,, xlu

2 Al Nasai, Shahdra 1282, i, p 6, gdla-l-mushrikiing nnd nard
sahbakum yu'allimukum-l-khar@ata. In tiuth, what was really being
said by men who objected to all the insigmficant activities and even
decencies of life being goveined by apostolic tiadition is here put into
the mouth of the 1dolatious contemporaries of Muhammad,
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clearly marked in his time.
Besides the ‘six books’ there were several other

collections in circulation which failed to establish
themselves in catholic consent. Of these the most
important is that of Abi Muhammad ‘Abd Allah al
Darimi (d. 255). The chief characteristic of his work
is its eclectic and subjective method. He often records
his own opinion as to whether a hadith is binding on
the community or not; and he does not hesitate to
give decisions contradicting earlier authorities. It is
a little difficult to say whether his book is with pro-
priety to be called Swnan or Fam:'. It is in the main
a manual of hadith necessary in jurisprudence, but it
does not confine itself to purely legal matters. The
author is indifferent to the minute questions of law
and ritual so fully dealt with in the J7adkhab collec-
tions of AbGi Datd and Al Nasd’j, so that even with
the inclusion of matter of a general character his work
1s barely a third of the size of the other sunan.
The tendency was for the pressure of the School
(Madhiabd) to increase, and a collection which failed to
apply that pressure everywhere could not compete

. .
writh  e22a1mv92 n'r oV aTatesshy)
with sunan of a comprehensive character: thus Al

Darimi's work never won its way to canonical rank.

It would unduly prolong this work to eénumerate
and discuss other collections which enjoyed a certain
amount of popularity, e.g. Baqi b. Makhlad Al-Qurtubi
(d. 276), Al ‘Assal (d. 349), which are sometimes
quoted by writers with the encyclopaedic knowledge of
Al Suytti and Ibn Khaldiin. An account of them will
be found in Brockelmann's Geschickie, and their hadith

in some of the later compendia.
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ADDITIONAL NOTE TO CHAPTER I
ljaza and Munawala.

It will have been seen that the Sahih of Bukhari owed 1ts existence
to the arduous journeys undertaken by its author in search of hadith
in circulation throughout the Mushm world So great was the prestige
of one who could nairate, as the last link 1n a chain, a traditton from
the mouth of the prophet that those who weie prevented by the
responsibilities of life from undeitaking these journeys in quest of ‘z/m
had to find some other means to secure their admission to this
apostolic succession The means lay ready to hand. Malk b. Anas
had been known to give his pupis a wrntten text with his authonty
to repeat its contents with the formula Aaddathana, as though the
conveyance had been by word of mouth This process was called
Munawala, ¢ personal transmussion’ or ‘handing over’. J/jdza, ‘ per-
mission’, was more lax A teacher or rdw? was asked to allow

a person to promulgate a collection of hadith n s name. Malk

. »
1s said to have allowed a pupil to do this without examining his text

The extraordinary differences between extant texts of the Muwatta
are probably the sequel.

Bukhari evidently felt some hesitation about tiaditions by way of
muniwala, but in the following centunes, when the zeal of the
¢ Searchers after Knowledge’ was at its height, 77@ze could be given
by letter or by proxy by an authouty hving in one end of the
Muhammadan wotild to an applicant in the other. It would seem
that when the content of tiadition had been committed to writing,
and paitially established by 7774, the continued pursuit of ‘knowledge’
merely represented the activities of the credulous, who believed that
there was still a residue of genuine apostolic tiadition to be recovered,
and who hoped to add their finds to the collections which had been
accepted or weie then winning then way to 1ecognition in the second
rank,
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Faz;zz‘ mﬂzmwc of the great Umayyad li12e orn z’wadz
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religious usc—Hostile attitude of doctors towards
Umayyads reflected i hadith cotined to influence the

2ous.—Offictal counter-invention of hadith.—Syrian
hadith—Hadith frankly recogiized as inventions.

An account of the rise and character of the Umayyad
dynasty would be naturally sought in a general history
of the Caliphate rather than in a description of the
traditions of Islam. But some explanation is certainly
needed to show why Islam in its canonical literature
has remained unmundful of the inestimable service
rendered to its empire, and ungrateful for the enduring
prestige bequeathed it by the Umayyads. The reason
is that in authoritative tradition the voice of the schools
of the Iraq and the Hijaz is to be heard sounding the
praises of Abu Bakr, ‘Umar, and ‘Ali, and sometimes
of ‘Uthmian ; but the Syrian tradition for the most part

P o~k o “"“ﬂl’! o 1

rith its great aynasty.
The compilation of the canonical collections dates
from the time when the ‘Abbasids were firmly in the

L]
saddle, and by this time systematic efforts had long
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been made to extirpate the memory of the predecessors
of the reigning house. We know that the names of

the ITmmyxmdq were even removed from pllbllﬁ
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monuments,

* The Musnad Ahmad, as we have seen, is an exceplion,
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Earlier writers® have with good reason emphasized
the godless régime of the Umayyads, yet it would be
a mistake to regard it as entirely worldly. Lam-
mens ? has pointed out that after the time of ‘Umar
the public treasury, the army, booty of war, and the
administration were called mal Alah, jund Alldh, far
Allak, and sultan ANk respectively® The Belgian
savant gives good reason for his assertion that the
religion of Yazid, in the eyes of the orthodox the arch
offender, was no better and no worse than that of his
contemporaries. It has been recorded as a heinous
offence that the Caliph Mu'awiya sat down to
pronounce the Klutba (solemn oration); yet this
posture while giving public direction was common in
the pre-Muhammadan era (j@4i/zyya), and Muhammad
is said in the canonical traditions to have sat down in
the pulpit (msndar) while addressing the faithful. It
is undoubtedly due to later writers’ ignorance of the
practice of antiquity that they explain the references
to ‘Uthman sitting in the minbar during the £lhutba to
betrothals (fkutdatu-l-nikak).t Curiously enough in
this matter, in which they have been held up to
reproach as godless innovators, the Umayyads were
adhering to the sunna of the prophet, and preserved
the early significance of the mnbar as the seat of
judgement on which the ruler sat.® Only in the days

! E.g. Von Kreme1 and Dozy.

* Etudes surle regne du Calife Omawade Mo'awra ler. Mélanges
de le Facullé orieniale, Beyiout, 1906, p 9.

$ ¢ Expressions sonores, formules archaiques, demeurées pratiquement
vides de sens,’ 0p. c#¥., vol. ii, p. 88.

* Jaluz Bayan, 1. 50, and cf. M, p. 53.

® There may have been a simpler explanation: Mu3wiya in muddle
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of the next dynasty did the minbar degenerate into
a pulpit from which the weekly sermon was delivered.
Indeed, the role played by the mosque itself in the
early days of the Islamic empire was radically different
from that of later times. At first it served the purpose
of a town hall or council chamber. The Umayyads
took counsel with their advisers and transacted their
public business in the mosque, not in their palaces.
While still to a certain extent followers of the old
democratic principle of tribal government, they were
not slow to see the importance of the weekly harangue
from the pulpit.

In some respects the Umayyad administration was
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tolerance of Christianity and other religions. One of

Mu4wiya's contemporaries protest ed that the Caliph
would have employed negroes in public offices had it
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not unnaturally follow Mu‘awiya’s treachery in em-
ploying a Christian physician to rid him of the
powerful Abdu-l-Rahman, the son of the great general
Khalid, ‘the sword of Allah’, whom he feared as the
rival of his son Yazid. He even allowed the said
Christian to collect religious imposts from the people
of Homs. Tolerance of Christians was not confined to
Syria. The governor of Medina actually employed
Christians from Aila (Aqgaba) to police the holy city.2
In the Iraq, too, they held offices of importance.

A variety of reasons led to this toleration of

age was gluttonous and corpulent. 47 Fakksi, ed. Caio, 1317,
pp- 98 fi. 1 Al Fakbu, 20,

* Despite thewr provocative function there is no record of any
protest having been made against their presence.
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Christians : first, there were the aristocratic connexions
of the Christians among the Arabs of the peninsula;
the kingdom of Ghassan, and the names of Bakr,
Taghlib, and the Bant Hanifa, all co-religionists, stood
high in the estimation of Arabians. Secondly, Islam
had not hardened into a systematized religion; and
owing to the poll-tax on dhzmmsis, or members of
tolerated religions, an increase of converts meant
a decrease in revenue. And thirdly—perhaps the

most potent reason—the Syrians, who formed such

.
a 1’\(\1!791‘“11 and 1mnortant narf of the [Tmavuad armiec
‘rl ¥V 8 A WAL CAAANG 1‘1&&}\)1 LT =70 & W) iJ L LA WAAN \/.l.ll-(-l-){ Cletl, G A LA AN

were Christianized Arabs who cared little for Islam.
Ibnul-Faqih* calls them wmauslimina fi akhlagi-/-
Nasara, Muslims with the characteristics of Christians.
It was not uncommon at this time for a soldier in the
Caliph’s army to ring the bell of a neighbouring church,
or perform other minor duties of a religious nature
among the Christian community.?

These examples of the relations between Muslims
and diimmes in the Umayyad period will illustrate how
utterly different in outlook were the caliphs and the

4-1\1‘1/\1 N: ﬂn 3 T 11r-11 A s ot r] 1\ Y e e Yt as T atE I
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number of soz-disant Muslims flouted the sunna: they
were simply ignorant of its existence.

In the wars that seem inevitably to follow the rise
of a new religion it is often difficult to separate their
political from their religious significance. And it is

' 315, 9 (Bl Geog., ed. M. de Goege).

2 ‘Devenus musulmans, moitié par ambition, moitié pa1 lassitude,
ils constataient sans regiet I'attachement de leurs patents et de leurs
femmes & I'ancienne religion,’ 0p. cif, p. 54.

* Malik’s atiitude towaids the tolerated cults as illustrated on p. 21
above is an instructive contrast
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highly probable that much of the odium that has
gathered round the Umayyad name in the sphere of
religion is really due to their determination to hold the
pre-eminence in temporal affairs. Their natural enemies,
as later events so clearly proved, were in the Hijaz
and the Iraq; and consequently the traditionists in
these territories who claimed to interfere in the public
and private lives of the subjects of the Syrian monarchs
were repressed with scant ceremony.

It can hardly be denied that the policy of the
Umayyads—always with the exception of the piously
brought up ‘Umar b. ‘Abdu-l-Aziz—was dictated by
considerations of a worldly rather than a religious
nature. They had practically no interest in religious
law, and no great veneration for the teaching of the
prophet. The Book of Songs is an eloquent witness
to the unbridled licence of thought and life at that
time. Al Walid II, when threatened with the divine
wrath pronounced in the Quran against the enemy of
religion, actually threatened to use the sacred volume
as a target for his arrows.

However, it must always be borne in mind that the
sources from which our knowledge of this period is
gained are for the most part marked by a fierce hatred
of the Umayyads and all their works; so that those
who denounce them as the enemies of the faith shut
their eyes to the wise and firm administration of the
early rulers of that house, their conquests, military
organization, navy, and public works. All these
benefits were as nothing in the sight of their phari-
saical subjects in Medina. Like the Hasidim of old, :
who held fast to Law and Tradition, standing aloof

from the national party and its materialistic aims, the
28861 r
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doctors of Medina refused to deal with the caliphs of
Damascus. They laboured to establish the sunna of
the community as it was, or as it was thought to have
been, under the prophet’s rule, and so they found their
bitterest enemies in the ruling house. As sincere
Muslims they risked their lives by refusing to do
homage to the Umayyads; and it required the ferocity
of the notorious Al Hajjgj to compel them to yield
even lip service to his masters so deeply were their
religious sentiments outraged. The consequences of
the attitude of the gﬂvefi‘l‘mc‘ﬂt were twofold. In the
first place, abysmal ignorance of even the rudiments

of Islam prevailed over the Muslim world and in
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subterranean labours of scholars who were endea-
vouring to elaborate a rule of life and thought for
the community. Debarred by the policy of the
Umayyads from any share in the administration—
good orthodox Muslims who accepted office under the
worldly régime were scathingly rebuked by the godly
irreconcilables—their work suffered under the disad-
vantage inseparable from all legislation which is not
' founded on, and tested by, experience. They were as
it were legislating for posterity, and much that was
idealistic and out of relation to everyday life was
incorporated in their work to serve as a basis for the
normal practice of the future.

How far the s m‘-mmo- ion
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out a large part of the Muslim world towards the end
of the fi century is due to the policy of the
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rongly been attributed to the earlier Muham-
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madans, are points for the historian to pronounce upon.
But certain it is that at this time the people of Basra
did not know the rules of ritual prayer. Al Bukhari
tells us! how Malik b. Al Huwairith instructed
the people there in the postures proper to prayer.
The farjama is interesting in that it contemplates the
giving of formal instruction in ritual. Further, the
existence 1n Syria of a salutation Al-salim ‘ala ’'llah
shows that the chapter devoted by traditionists to the
correct forms of greetings and salutations was by no
means uncalled for.

The contrast between the theoretical and the prac-
in theological circles, if Al Darimi is to be believed,
the sunna was declared to be the judge of the Quran,
not vice versa.? This view was shared by Al Shaibani
and Al Shafii, and theologians did not shrink from
proclaiming as a dogma the corollary that the sunna
was of divine origin.

Amid general ignorance and indifference pious
doctors painfully gathered material for a reconstruction
of the conditions of Muhammad’'s time They ques-
tioned all living Companions and Followers on points
of law and custom. Driven by a deep sense of reli-
gious obligation to gather the precious material at any
cost to themselves, these men did not shrink from
travelling thousands of miles in search of Companions

q«-,‘-\n FaTal] ]A 111n 4-1\ ﬁ. 1—\ (-.r} 4-\-rns-mn4-unm l\f 4-1\'\
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prophet’s actions. Thus armed with the authority of
the prophet, the traditionists hoped, by giving the
! Adhan, no. 45, Krehl, 1, p. 175.

* I hesitate to put an obelus to a tradition which Goldziher (M, i,
p. 21) accepts.
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widest possible circulation to hadith, to rouse the public
to a sense of their religious duties, and to undermine
the world power of the government. The temptation
to use so potent a weapon to further their political
aims was more than flesh and blood could resist. We
may detect covert attacks on the Umayyad dynasty in
the numerous hadith which extol the merits of the
prophet’s family, whose representatives were, of course,
the house of Ali.

The hadith literature faithfully reflects the passions
roused by the government. The burning question
was how the believer was to conduct himself under
a godless tyranny. Was it a duty to take up arms
against the tyrant, or must his rule be accepted as
ordained by God? There was a party which refused
to have anything to do with the Umayyads, who
declined to take office under them, who reviled them
and their vice-gerents, their generals, and their ignoble
instruments the forgers of prophetic traditions, and
who promised the martyr's crown to him who died in
resisting the oppressor. Traces of this attitude still
survive in the canonical collections in hadith like the
following : ‘ A Muslim must hearken and obey whether

A
he approves or dislikes an order so long as he is not

commanded to disobey God. In that case obedience
is not incumbent on him. Again, ‘ No obedience is
due where disobedience to God is involved. Obedience

is only due to lawful demands.’

The Murjiites, on the other hand, refused to see in
the suppression of religious law any cause for refusing
homage to the Umayyads; it sufﬁced for them that

41 P D R R
their rulers were nominally Muslims : they did not care

to inquire too closely into their actions. A good
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example, directly contradictory in import to the last
two, is: ‘Whoso obeys me obeys God. Likewise
whoso disobeys me disobeys God. Whoso obeys an
Amir obeys me, and whoso disobeys an Amir disobeys
me. Verily an Imam is a shield behind which one

fights an and is protected. If he gives orders in the fear
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contrary thereto he will suffer for it 1l three
hadith are mauittefag.® These were the men who by
lending themselves to the government as instruments
in the promulgatlon of hadith favourable to the powers
that be did so much to keep down the rising tide of
disaffection.

But it was the intermediate party which left
the deepest mark on the hadith literature and on
the thought of Islam. They did not go so far as the
Murjiites, who boggled not at supporting even the
massacre of the pious, but they taught that though
a ruler was the most unworthy of men, it was wrong to
take up arms against him to the detriment of the state
and the unity of Islam. ¢Hearken and obey though
an Abyssinian slave be made your governor with
a head like a dried grape!” They preached the duty
of submission to the will of God, a.nd of patience and

endurance under oppression. ‘Let him who dislikes
T o 1k LT A T Tm matiant « £ e wrha dixride
the conduct of his Amir be patient; f r he who divides

the Muslim community a hand’s breadth shall die the
death of a pagan.’ At all costs the unity of Islam
must be preserved. Muslim gives the following on

! The text of the Mishkat varies between menfw and munnata. The
commentators prefer the former, and explan ‘@laik: minku: ‘alath:
wizran thagilan min sani'the.

2 See Glossary of Technical Teims.
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the authority of ‘Arfaja* ‘Evil times will come
repeatedly. But he who seeks to separate this people
which is a united community slay him with the sword
be he who he may.” Hadith of a similar import are
extremely numerous. The attitude of acquiescence
" was supported by the doctrine of iyma’, an example
. from the first century of that respect which Islam has
- always paid to the faif accomzple. lnvariably in times
of stress the theologian and would-be reformer appealed
to it to deliver him from an impossible position, and
never in vain.

Most probably the prolific output of pseudo-prophetic
hadith had their origin in the days of the Umayyad
oppression. The pious, in the name of Muhammad,
who by projecting himself into an unhappy future
becomes a laudator temporis actz, pronounce condemna-
tion on the degeneracy of the times. ‘The best age
for my community was the time when I was sent, then
the time following, then will arise a people whose word
none can trust’ This hadith exists in very many
different forms and collections. The following from
Ibn Hanbal is of interest as showing the interpretation
given to it in the time of the next dynasty: ‘ Prophecy
will be with you as long as God wills; then he will
take it away; then will come a caliphate on the pattern
of prophecy; then will come a tyrannical ! kingdom . . .
then will come a kingdom in arrogance: then will come
a caliphate on the pattern of prophecy. Then the
prophet was silent. Habib said: When ‘Umar b.
‘Abdu-l-Aziz came to the throne I wrote to him

' ‘addan explained by the commentator ya'eddu ba'du ahlhr ba'dan
ka‘addi-I-kalab, ‘its subjects will bite one another after the manner
of dogs’.
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informing him of this hadith, and said: “I hope that
you are to be the Amiru-l-Miminin after the tyrannical
and arrogant reigns,” whereat he was much pleased.’
This hadith is reported by Hudhaifa, who is credited
elsewhere with being the prophet’s confidant on escha-
tological matters.! His information from this source
is asserted to extend to the yawumen-l-giydma, so that,
for the orthodox, there is an adequate explanation of
the prophecies on such matters as the rise of the Turks
and the principal battles fought against the Byzantines.

The reigning house could not afford to leave their
opponents with the sole right of collecting and promul-
hadi n fact. Tabari? st
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ordered that all hadith favourable to the house of "Ali
should be suppressed, and the glories of the family of
‘Uthman be extolled in hadith. The Umayyad hand
is perhaps most clearly seen in the traditions which
were forged to emphasize the sanctity of Jerusalem
ves-g-vis Mecca and Medina. While his rival ‘Abd
Allah b. Zubair was in possession of the holy places,
and could bring pressure to bear upon the pilgrims who
resorted thither, and seduce them from their allegiance
to the northern house, the problem which confronted
‘Abdu-1-Malik in Syria was not unlike that of Jeroboam
the son of Nebat in those regions; nor was his counter-
move dissimilar. Whereas Jeroboam provided within
his own territory sanctuaries for the veneration of his
subjects, ‘Abdu-l-Malik hit upon the expedient of
enjoining a pilgrimage to the mosque he built in
Jerusalem instead of the orthodox journey to Mecca
and Medina. All that was necessary was to decl

Ll o e & S e j vy L

! See Bab Fitan and the locus cJassicus in Qadar, p. 173.
2ii, p. 112,



48 Tue Umavyvap PeERrIOD

that a circumambulation of the holy place at Jerusalem
possessed the same validity as that enjoined at Mecca,
and to procure for his assertion a confirmatory hadith
with an Zsudd going back to the prophet himself.?
‘ Journey only to three mosques, Al Masjidu-l-Faram,
the mosque of the prophet, and the mosque of Jeru-
salem, is the form this tendentious hadith takes in
Al Bukhiari?2 The inventor is Al Zuhri, who fathers
it on Abti Huraira. This was countered from Medina
by the following hadith, which comes next in BukharT's
bab: ‘A prayer in this my mosque is better than
a thousand prayers in others, except the Masjidu-l-
Haram.” The interesting feature of these two hadith
as Bukhari records them lies in the Zarjama, which
reads: ‘ Of the superiority of prayer in the mosgques of
Meca and Medina’ Bukhari was too scrupulous to
omit from his collection a hadith which was supported
by witnesses whose bona fides he did not suspect ; but
by the simple expedient of ignoring the references to

“a —- o
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LALN. Lvnaa_,u..tu. & L-‘L‘-iu;)(—h KA Chadedlwd LACAL LALNS ya;u&x#vux.{h QQLLLL&LJ

of the holy places of the Hijaz. Ibn Maja gives the
Syrian version of the latter half of the second hadith—
undoubtedly the original, since Muhammad in the
Quran had established the sanctity of the Hijaz
temples—to the effect that prayer at Jerusalem is a
thousand times more effective than at other places.*

Many hadith which exalt the honour and sanctity
of Syria over the rest of the Muslim world still find
a place in some of the collections. Thus in Ahmad’s
Musnad and the Jami® of Al Tirmidhi* we read that

Y Journal Asiafique, 1887, p. 482

2 Bab Fadh-l-Salat, Krehl, p 299.

8 Sunan, Delhy, p. 102 & Mishkatu-1-Masabik, p. 5474.
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the prophet said: ‘Blessed be Syria! “Why?” we

asked. “Because”, said he, “the 'mOfelq of the Com-
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passionate spread their wings over it.””  Abt Daud
from ‘Abd Allah b. “‘Amr: ‘There will be migration
after migration and the best of men (will ﬂee) to
Abraham’s place of refuge” Again, Ibn Hawala:
‘It will come to pass that armies will be assembled in
Syria, the Yaman and Iraq. Said he: ‘Choose for
me my course, O Apostle of God, if I live till that
epoch’ He replied' ‘Get you to Syria, for that land

is chosen by God from his (whole) earth, and thither

will he gather the chosen of his creatures. If you
refuse (to go there) then get you to Yaman and water
your flocks from its pools. Verily God hath guaranteed
to me the safety of Syria and its people.’* Other
hadith tell us that the prophet especially recommended
Damascus as a place of residence, and appointed a
suburb, Al Ghiita, a military rendezvous.

Another form of the Umayyads’ official propaganda
was the publication of hadith glorifying the name of
the murdered ‘Uthman. He is said to have been

marked out for the caliphate by the prophet, to have

been a martyr, and destined to be the companion of
Muhammad in paradise. The long and involved
explanations of ‘Uthman’s cowardice at Uhud and
Badr,? which earned him the title Al Farrdar, The
Fugitive, are undoubtedly an attempt to defend the

1 Most of the hadith that follow are quoted fiom the JMzshkat, and
can easily be found under the appropuiate chapter headings. A more
precise reference will not be given, for the reasons explained in the
preface.

* Manigqib *Uthman 1n the vaious collections, and Houdas, 1, 600 f

2861 G
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memory of one from whom the Umayyads claimed
their right to the throne.

If any external proof were needed of the forgery of
tradition in the Umayyad period, it may be found i

the express statement of A] Zuhm. These princes
have compelled us to write hadith.? Undoubtedly
the hadith exalting the merit of the pilgrimage to the

qubbatu-l-Sakhra at Jerusalem is a survival of the
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the middle of the second century, refuses to credit
traditions resting on the authority of Shahr b. Hau-
shab because he had held office under the government.?
It is difficult to imagine a more telling accusation.
Al Bukhari a century later feels no compunction in
including traditions in Shahr’s name in the category of
‘genuine’, presumably because he knew little or nothing
about the circumstances of the time in which Shahr
lived, nor the pressure that was brought to bear upon
him. And it is to be remembered that Shahr is by no
means the only Muhaddith whose name appears both
in the canonical collections of tradition and in the roll
of Umayyad state officials.’

It need cause no surprise that comparatively few
traditions ‘inspired’ by the Umayyad house survive.
We have seen that a great many were in circulation

® Jhila ¢ha Avrevactesr A alaad A Al nmoad 1-1'\1&
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express assurance that the Abbasids sternly repressed
them. The house of Abbas had ruled {for more than
a century when the great written collections were made,
and during this time the theologians and muhaddithtn
! Sprenger, loc, c2t., and Mwr, LM, p. xxxuL
* Al Tirrudhi (Bulaq, 1292, ii, p. 117), Who constantly quotes

hadith guaranteed by Shahr  The Musnad of Al Tayalsi, Ibn “Aun’s
pupil, contams but three such. $ MS,pp 40 ff
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had been able to develop their doctrines and practices
without the hindrance, and often with the help, of the
government. In these circumstances 1t would be
acmmq‘hmor if more than a faint trace of traditions
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favourable to the irreligious race of the Umayyads
was allowed to appear. As a matter of fact, we find
that those preserved by Al Bukhari suggest to the
faithful that Mu'awiya was careless, or at all events
eccentric, in his religious exercises. The following
example must suffice: ‘Mu'awiya made an odd number
of rak‘as after the evening prayer while a freed man

belonging to Ibnu-1Abbas was present. Whereupon
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said . “Let him alone, for he has been in the society of
the prophet of God.”’?

There is a ﬂf—!fhPflr‘ 1'1ng about the tradition ascribed

by Ahmad b. Hanbal to Shurail b, ‘Ubaid. He says:
“The Ahlu-I-Sham were mentioned in Ali’s presence
with the remark “Curse them, O commander of the
Believers” ““No,” said he, “for I heard the apostle
of God say: The Abdal are in Syria. Now they are
forty men; when one dies God puts another in his
place. By them rain is obtained,? victory gained over

v Bab Dinkr MMu'Gwiye, no 28, Krehl, p. 446

? Cf. Aghani, x (quoted A4S, i1, p. 38t note) of Abdu-l-Malk.
Khalifati-llite yustasqa bihe-l-mataru. The Abdal weie an oider of
wonder-—workmg samnts who mingled unrecogmized and often unpu~
ceived among their fellow-cieatures. They formed the thurd of five
orders of a mysterious hieraichy, at whose head stood the Qutbu-1-
Ghauth  See Adrabian Society 1 the Middle Ages, Lane, London,
1883, pp 47-9. On ran-making among the heathen Aiabs, see
Wellhausen, Reste arabischen Hedentums, p. 1g7. 1 suspect the
activities alluded to here are smmlar to those of Rabhi Hom in

the Talmud, Z&'anuth, fol. 19 a.
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with the ritual cursing of the Umayyads. Al Ma’miun
had to send round a street-crier to threaten all those
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assailing the honour and prestige of the Umayyads
was circulated by Al Mu‘tadid with the order that the
cursing of the first of that dynasty should form part of
the ritual. The presence of traditions of this kind in
the Musnad of Ibn Hanbal strongly suggests that it
was not only his theology but also his political fear-
lessness which made him an object of Al Ma’mun’s
hatred.

An account of the criticism which Muhammadans
have from time to time passed on the hadith literature
has been reserved for a later chantc_ but it may not
be out of place to examme the defence implicit in
many of the hadith themselves. During a long period
of suppression the pious had to endeavour to form the
religious life of the community. They had no official
position under the government—with few exceptions—
and the prophet’s position as the seal of the prophets
and the revealer of the will of God for all time effec-
tually shut the door to any fresh revelation. Thus
those who desired to secure universal xcuugmuuu of
their dogmas must perforce cast them into a form

which would be regarded as authoritative by the com-

munity_ There was nnhr one wav of doino thie
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namely, to throw the teachmg it was desired to incul-
cate into the form of a hadith with an Zszad reaching
back to the prophet. Second-century writers make no
secret of this method. They recognize that it is only
the form adopted to secure the respectful attention of
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their audience, they recognize, too, that it is a form
adopted by all who wish to gain a respectful hearing
from the piously disposed. Thus a hadith which
obviously has no greater authority than those it seeks
to undermine says: ‘ After my death sayings attributed
to me will multiply just as a large number of sayings
are attributed to the prophets who were before me.
What is told you as a saying of mine you must compare
with the Quran. What is in agreement therewith is
from me whether I have actually said it or not.” This
1s but another way of saymng that provided an invented

hadith is edifying or us lobjecti nable to the orthodox,
none need trouble to inquire whether it actually pro-

ceeded from the mouth of the prophet or not. What-
ever the effect this frank admission may have on our
estimate of the genuineness of the Muhammadan tradi-
tions as a whole, there is no necessity to impute the
worst motives to these men who adopted the only
course open to them to persuade their co-religionists.
It is instructive to observe that the defence of the
legitimacy of those who, according to Old Testament
critics, promulgated a code of laws in the name of
Moses some five hundred vears after h i death is

W AP AR A AR W J [0 % %) WF 4 &

' “To this conclusion, that Deuteronomy was wiitten i the age

of either Manasseh or Josiah, 1t 15 objected that the book plamly

produced 1ts effect on account of the authority which 1t was beheved
to possess, in other words, on account of its claiming, and being
supposed, to be the woik of Moses. if Josiah had not believed the
ancient law-book of Isiael to have been discovered, would he have
attached any weight to 1ts words? . Its force must have been due
principally to the name of Moses, which 1t bore ; and 1f the piophets
wele aware that it did not really possess his authornty, then not only

are they guilty of an act questionable moually, but the course taken
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Less than half this space of time lav between t
Muhammadan traditionists and their apostle. More-
over, the principle is canonized in Judaism, for we read
in the Talmud a statement of startling similarity to
that quoted above: ¢ Anything that a disciple of the
wise may say in the future was revealed to Moses on
Sinai.” The use here of the word /addesh = haddatha
is extremely interesting and suggestive : the intimate
relationship between the Talmud and some sections of
the hadith literature is a subject to which I shall recur
in another place.

In spite of these warning notes which still sound in

by them 1s a confession of moral impotence and fallme they resort
to an exteinal name to accomplish what centuries of then own
teaching had fauled to effect.

‘In estimating thcse objections, 1t must be 1emembered firstly,
that what is essentially new 1n Deuteionomy 1s not the matfer, but the
Jorm. . . Such laws as ate really new in Deuteronomy are but
the logical and consistent development of Mosaic principles. . .. All
Hebrew legislation, both civil and cetemomal, however, was (as a fact)
derived ultimately from Moses, though a comparison of the different
Codes 1n the Pentateuch shows that the laws cannot all in therr
present form be Mosaic: the Mosaic nucleus was expanded and
developed in varnous duections, as national hfe became mote complex,
and religious 1deas matmed. Nevertheless, all Hebrew laws are
foimulated under Moses’ name,—a fact which shows that theie was
a continuous Mosare Iradifion embracing a moral, a ceremonial, and
a civil element: the new laws, or extensions of old laws, which as
time went on were seen to be desirable, were accommodated to this
tradition, and incorpozated mto 1t, being afterwards enfoiced by the
puestly or civil authority as the case might be. ... It is no fiaudulent
invocation of the legislatol’s name: 1t 15 simply another application
of an established custom.'—S. R. Driver, 4 Cru/ical and Exegetical
Commentary on Deuteronomy, Edinburgh, 190z, pp. lv-lvi.  All this
15 equally true of Muhammadan legislation and the ethical and moral
tiuths inculcated in the hadith hteiature.
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CRITICISM OF HADITH BY
MUSLIMS

Mrnatory hadith against liars in tradition, the
‘qussas’ —IHadiil as a study.—Method of Muslim critz-
crsm.— T e categories of hadith.—Ibn Kiialduw's verdict
on tradition.—Modern criticisme by Muslims.

WE have examined some of the influences which
were at work during the formative period of Islam,
and seen how they have all left their mark on tradition.
It now remains to review briefly the criticism of hadith
by Muhammadans themselves. It is quite impossible
here to attempt to give a »ésumé of the opinions formed
by the principal Arabic writers. In general, perhaps,
it may be said that, like most Oriental authors, without
feeling themselves in any way bound to take into
account the trustworthiness of their sources, they used
the hadith literature as a quarry from which to extract
whatever they considered relevant to their purpose.

e writers who were not afraid to subject the
«afonical literature to some sort of criticism will be

The two judgements which Muhammadans them-
selves have passed on hadith have been admirably
summarized by Dr. Nicholson:! ‘While every impar-
tial student will admit the justice of. M@ﬁé&%ﬁs
claim that no rehgwn has such_historical attestations
as mmwﬁfy?d l-ummatin mina’ l-umami asnddun ka-
asiaditini—he must at the same time cordially assent

to the observation made by’ ‘another Muﬁammadan

-y v

1 A Literary History of the Amés, London, 1907, p. 145
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“In nothing do we see pious men more given to false-
'hood than in Tradition” (lam naia’Fsalifina fi shayin
j’aéa%a:&a minhuwm fi °l-hadith). The latter statement

! was made by ‘Asim al-nabil (d (d. 2r2) almost the same
5wm‘dq are reported to have bee w_“d by Yahva b,

e iied hiaiens it I S
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‘tury before the compilation of the first corpus of
‘ canonical tradition. Al-Zuhri is reported to have said

! that the reason he wrote down hadith was because of
! the prevalence of traditions emanating from the East
" whose authenticity he denied.

A most significant recognition within hadith itself
of the untrustworthiness of guarantors is to be found in
Bukhari.? Ibn ‘Umar reports that Muhammad ordered
all dogs to be killed save sheep-dogs and hounds.
Abtu Huraira ‘added the word ax zarin, where-
upon Ibn ‘Umar makes the remark, Abu Huraira
owned cultivated land!’® A better ﬂlustratfgrf of the
underlying motive of some hadith can hardly be found.

Weighty pronouncements against what was becoming
a universal evil produced a reaction. Men came to
see that the union of truth and falsehood might result
in the complete overthrow of apostolic tradition. A

maot vnmq«bqk]n 'quf-nwn nf tha reartinn wae that the
23300 AT RA LT 2CALULT Ul L0 J Tl wWaw uiicu the
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theologians borrowed the weapons of the liars. In
order to combat false traditions they invented others
equally destitute of prophetic authority. An extra-
ordinary number of Companions are cited as witnesses

WECIe

et

acti

Q‘P

 JASB, 1856, p. 322. * Kitabu-l-Sard, Bab 6.

¢ Cf. Tirmudhi, i, p. 281, and S, 1, p. 49 and the notes there (to
which add Ibn Msja, Bab Qatli-l-kilabi, illa kalb saidin au zar'in).
T do not find Ibn ‘Umar’s damaging observation on Abli Huraira n
Krehl or Houdas 7 /Joc.
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that the prophet said, ‘ Whoever shall repeat of me
that which I have not said, his resting-place shall be in
hell’? A study of the theological systems of the
world would hardly reveal a more naive attempt to
tread the siratu-l-mustagine! Other pseudo-prophetic
hadith portray Muhammad warning his people against
liars who will seek to mislead the community while
claiming his authority for so doing.

However, the threat of eternal damnation was not
thought to be sufficient in itself to secure the com-
munity against the forgeries of the unscrupulous. The
matter soon, moreover, became one of political urgency.
Such chapters as we now find in the canonical tradi-
tions dealing with the merits of the heroes of the
different factions of Islam had a profound influence on
the popular mind. Obviously much might be done
by promulgating the Fadail ‘A7 or, on the other
hand, the Fadail ‘Uthman, in a province which had

heard of neither. In fact. accordine to the exnress
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statement of Muslim, criticism of hadith owed its rise
to the great dynastic struggles of the second century,
when the empire was split into hostile camps, each of
them supporting their pretensions by a claim to
apostolic authority. Criticism of hadith was keenest
in those regions where political and religious differences
were most felt, notably in the Iraq. As we have seen,
it centred not on the subject-matter but on the chain
of guarantors, though perhaps, since Orientals are the
best judges of Oriental mentality, the result was very

1 Cf Muu, LA, 1912, p. xxxvi. The saymng 1s to be found n all
collections.

? The hadith extolling his meiits and establishing lis claim to the
highest place in the prophet’s estimation.
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much the same. Hadith was not criticized from the
point of view of what was inherently reasonable and
to be regarded as worthy of credence,’ but from a
consideration of the reputation which the guarantors of
the tradition bore. However, the doctrine of Ijma
may have had a restraining influence on purely subjec-
tive criticism, for quite early it had been extended to
cover the sphere of hadith, and what the community
agreed upon was above serious questioning.

However, there was still a large circle outside the
orthodox thinkers who rejected the whole system of
hadith. They were not concerned to adopt those
which happened to fit in with the views and doctrines
of the doctors, or even with those which might fairly
be held to support their own view of life. So far from
being 1mpressed by the earnestness of the traditionists
who scrupulously examined the zszad, or by the halo
of sanctity which had gathered round the early guaran-
tors of tradition, the independent thinkers of the
second and third centuries openly mocked and derided
the system as a whole and the persons and matters
named therein. Some of the most flagrant examples
of these lampoons will be found in the Book of Songs,
where indecent stories are cast into the form in which
tradition was customarily handed down to posterity.

Nor were these careless free-lances alone in attacking
the elaborate system which was being built up on the
foundation of the supposed utterances of the prophet.

Popular as such literature was among savanis and

1 1 except, of course, the great philosophical historian Ibn Khaldtn,
who expressly says, ¢ the rule for distingmishing what 1s true from what
is false in history 1s based on its possibility o1 impossibility,” quoted
by Nicholson, LZHA4, p 438.
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vulgar alike, a more serious enemy to the orthodox
entered the field. The many mutually contradictory
traditions coined to establish dogmatic and legal points

'17 wa 1n+n1p1—c\'§'\-}o ‘!‘f\ cantemnnro ryy 1‘\1‘111(\@(\1’\!‘\#1‘2 '(V""Lﬂ
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eagerly seized upon hadith which had been discredited
by the conscience of Islam. The presence of folk-lore
and fable whose heathen origin was well known to the
learned could not but excite contempt and the hadith
which were borrowed direct from Jewish Haggada and
Christian legend were especially vulnerable to attack.
Their presence is deprecated by speeches attributed to
the prophet in other hadith, and Ibn Qutaiba boldly
throws them overboard. * As Ibn Khaldun says, the
Arabs were an ignorant race, with no literary nor
scientific knowledge, and ‘when they wished to probe

masrmy bt atrvel o 11 th oty +11em ol

the .tuyat.crk’fa of creation and the universe ulCy wurnea
for information to the Jews who had accepted Islam.
These, says this learned author, were no less ignorant
than the surrounding Arabs; but they brought over
into Islam a mass of their own traditions, especially
those dealing with the origin of the creation and with
the future of the human race. Commentaries were
soon filled with their stories So great was their
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reputation with the Muslims that their fables and
pseudo-prophetic hadith were accepted despite the fact
that all proof of the speakers’ veracity or the intrinsic
probability of the stories were lacking. These Jews
included natives of the Yaman such as Kabu-l Ahbar
(d. 32) and Wahb b. Munabbih (d. 114) and “Abd Allah
b. Salam (d. 43).

The popularity of these moralizing stories, whatever
their source, among the Ascetics and Moralists, and

also among the general public, has ensured them
2851 L
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a permanent place in Muslim tradition. Despite their
vulnerable zsnzads, the later collectors accepted them
for the sake of their valuable influence in the sphere
of morals and ethics. Nemesis followed hard on this
weakness, for, as we have seen, the fables were on the
one hand a cause of embarrassment in dealing with
the attacks of the learned; and the public on the other
hand showed a marked preference for the lying and
impudent inventions of the street story-tellers, the
gussds, who clothed their nonsense in the garb of a
canonical sazad.! Unless the ears of the simple
believer had been tickled and his curiosity stimulated
by these haggadic stories the gugssas could never have
entered into competition with the mu/laddithin. So
great was the effrontery of these street orators and
fablemongers that the saintly Ibn Hanbal had to flee
before them.

! The following two 1illustrations of the methods of these plausible
rascals deseive mention, as they are not without humour, and show
how inciedibly ciedulous the ordinary ignorant Mushm was :

(@) “The poet Kulthlim b. ‘Amr al ‘Attdbi, who lived in the time of
Hariin and Al-Ma’min, collected a crowd round him in a mosque of
the capital, and gave out the following hadith mn the coirect form :
‘“ He who can touch the end of his nose with the tip of his tongue can
be certain that he will never feel the flames of hell”” As though a

signal had been given the whole company put out their tongues to
see whether they had the visible maik of those destined for Paradise.

MS, i, p. 164.

(8) ‘ They collect a great ciowd of people 1ound them one Qass
stations himself at one end of the street and nanates tiaditions about
the merits of ‘Ali, while his fellow stands at the other end of the strect
exalting the virtues of Abli Bakr. Thus they secure the pence of the
Nagbi as well as the Shifi, and divide then gamns equally afterwaids.’
1b., pp. 165 f.
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But in matters of jurisprudence the traditionists
refused to yield. On the contrary, one result of the
attack on tradition was to enhance its authority, as the
following hadith, which are now canonical, will demon-
strate: ‘Verily I have brought the Quran and along
with it that which is similar thereto, yet the rich man
on his throne would say, “ Hold fast the Quran and
its injunctions to enjoy and to refrain.” But verily
what the apostle of God has declared unlawful God
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you suppose that God has not forbidden anything but
what is contained in this Quran? Verily by God that
which I have commanded, admonished, and forbidden
is like unto the Quran and more than it. And God
does not permit you to enter the houses of the People
of the Book without their permission, nor to beat their
wives and eat their fruit, provided they have paid their
taxes” Nothing could be more explicit than this
assertion of the authority of the oral law enshrined in
tradition.

But this position involved the giving of some sort
of guarantee that traditions were authentic, and so,
when in the third century the compilation of the
canonical collections was begun, a systematic selection
of trustworthy traditions—trustworthy, that is, in the
uncritical estimation of the collectors—became an
integral part of the science of tradition. Inquiries

were rn'::r?p as to the Ch.,.. acter F ﬂ'\n ouarantors

EX PR WS L A Bl e R & R e MAAMUJ iy

whether they were morally and religiously satisfactory,
whether they were tainted with heretical doctrines,
whether they had a reputation for truthfulness, and
had the ability to transmit what they had themselves
heard. Finally, it was necessary that they should be
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competent witnesses whose testimony would be accepted
in a court of civil law.?

In Muslim’s day the great importance of hadith, as
a study in itself, was clearly recognized, for we find in
his collection? the saying: ‘Verily this science’ is
a religion: take care on whose authority you receive
your religion.’ There are also the solemn words:
“ The Zsnad is a matter of religion; and were it not for
the ssnad any one could say what he pleased’ (laxla-&
isnddu lagala man shid a ma sh&a): in other words, the
isndd was regarded as a protection against forgery and
invention, as it well may have been with the religiously-
minded Muslims. Muslim himself evidently does not
feel comfortable about the selection he has made from
the content of Muhammadan tradition. He tells us on
the authority of Ibn Sirin that ‘ people used not to ask
questions about the Zszad, but when dissension (/2/na) *
broke out they said, “ Tell us the names of your autho-
rities.” So the aklu-l-sunna were scrutinized and their
hadith received, and the a/klu-l-bida’ were scrutinized

1 JASB, 1856, p. 53. * Bab Al Isnad mn al Din.

® The ‘Science of Tradition’ determines what 1s to be understood

by a saymng or action of the prophet which forms the subject of
tradition. It 15 defined in the Dactronary nf Technical Terms . . .,

ed. A.Sprenger, Calcutta, 1862, p. 27, thus: ‘ The science of tradition
15 that science by which the sayings and doings of the prophet of God

ars known Aa tn hia aatnﬂn-c thay ara in tha Avalip tongue and
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consequently he who 1s unacquainted with Arabic is unable to acquire
this science. It may be SOi‘i’iCthuxb said b oy itself or in a context,
metaphonical or literal, general o1 particular, absolute or qualfied,
expheit o1 implicit, and so on, accoirding to the rules of Arabic. . . .
As to his doings, they are the things which he did of himself, whether
he commanded us to follow um therein o1 not, as for example, actions
which he did naturally or out of some ndividual characteristic.’

* On the double meaning of this word see Bukhaii, Ku/@bu-I-Saum.
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and their hadith were not received” In the same
chapter he mentions that traditions—which the context
suggests were in some way suspicious—were received
as genuine because the people who reported them were
notoriously pious Muslims.

He adds the exceedingly important note that in his
day the traditionists (ak/u/ ‘/lm) frequently suspected
reporters of tradition, but that they did not feel it
incumbent upon them to expose their faults and to give
a decision against them, except where serious interests
were involved. He strongly deprecates this careless-
ness on the ground that false hadith constitute a
standmg enac
pains should b
and unworthy of credence, and he has only contempt
for those who, knowing that traditions are weak, wil-

<

:
d and
fully repeat them in order to be accounted learned and

e to Islam. He uroes that t e

e taken to brand such tradi

pious. ‘He that thus treads the path of knowledge
has no part in it, and ought to be called ignorant rather
than learned,” says Muslim.

The three categories into which all traditions were
divided were sound (se47}), fair (kasan), and weak
(d2'if). One of the great differences between the
collections of Bukhari and Muslim® was that the former
refused to regard hadith musan‘an as standing in the
same category as those which contained words like
‘I heard’ or ‘I saw’ the Prophet of God, or ‘ So-and-so
informed me’. Unless some word implying personal
contact between two guarantors was used in a tradition
Bukhari maintained that Islam could not apply it to

L]

E‘:Stabh‘%h anvy ]'wv Tn him and to rioorists in tradition

Rab bl LT R e R Y »nbv A

Y Supra, p. 32.
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all other traditions were at the best a sort of apocrypha.
It rather looks as if Muslim, when he attacks an

anonymous contemporary (6a a’zz ‘-muntahals’ ladith
min akli ‘asrind) and asserts that the expression ‘en
implies personal contact unless there is direct evidence
to the contrary, has Bukhari in mind. He accuses his

opponent of inconsistency on the ground that there
are several hadith mufarn'an which are accepted as
genuine, e.g. Hisham ‘an @dt4i. In this and similar
cases, he argues, it would be ridiculous to suppose that

ANy LA RALLIRL RN ..._.....- Al | WDt LALLS S

there was no perscmal contact between the two men,
and to refuse to regard the tradition as genuine.

The classification of traditions is a highly technical
pursuit, and a new terminology had to be evolved to
indicate the numerous kinds of tradition current in the
Muhammadan world.

The Muslim doctors’ view of tradition, as given by
Al Jurjani (d. 816), is both detailed and clear, and is
substantially the same as that which has always pre-
vailed among his co-religionists. He says with good
reason that the text of a tradition is rarely taken into
account, and that criticism is confined to the zsxad,
He accepts the three categories given above, and
defines and subdivides them at length thus.

1. Sa/i/z or sound tradition.

musnad. I tradition which is supported by authori-
ties resting on the prophet.
muttasal, \7\71ﬂ1 continuous unint

heda g ] LY ¥ X uu AN Z TR VEF SRS AVAY T BRI Ry

it does not go back to the pro ph

Anatnn/fni—n-wﬂn
sretvibl thy DLULJLJL-U.

marfie’. Carried back and attributed to the prophet;
Le. it may be muttasal or maugzzf

muar‘an. Linked by the word ‘from’ instead of a
word implying personal contact.

(D
.
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maellng. Suspencied with the name of a guarantor or
more missing. If the name is missing from the
middle it is munjata ; if from the end it is
mursal (v.2.).

v arsf T Thiane » neculiar +0 one digreirt CAmoFimac
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it means peculiar to one reporter, in which case it

may be weak.

mudrey. One which has been glossed or interpolated
by one of the first reporters.

mashhir. Well known, and from many reporters.

ghartd. Resting on the authority of only one person.

‘as7:. Resting on the authority of two or three
persons.

musafihef. Badly written either in respect ‘to the
name of a guarantor or with a variant reading in

+he et
LALG 27pliidb,

musalsel. With a chain going back to the prophet
containing the formula ‘I heard” and so on.
2.. Datf or weak.
maigif.  Stopped short of the prophet, and therefore

no 108"13 proof,

o o S

magtidd  Cut off. Emanating from the ‘Followers’
as to Lheir s'xyincrs and doinm;. Not a legal proof.

mursal, A mi.ymo“ of the Followers that the l_)fOphet
did or said so-and-so.

mungata’. Scvered, i.e. a link is missing.

mu'gdel. One or more names missing, ¢.g. a statement
of Malik that Muhammad said.

shadh. At variance with another well-tested tradition.

maunkar. A weak tradition at variance with another

weak one.
matallnl,  With a hidden fault or inconsistencv,

FEWLV W ibiin YV ALA& e, w.s Ju.a-v

mudallas. With a hidden fault : either personal inter-
course is falbely clmmed between guarantors, or
Iﬂe name 01 one ﬂdb [)Lﬁll mwnmonauy UIbgUISQQ
by means of an appellative.

mugtarab. Deranged by verbal inconsistencies with

another tradition.

[
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maglib. One known to have come from a person
other than the one named.
maudit. Supposttitious ; hearsay which may be truth
or mere invention.
2. Hasan or fair ﬂ‘"arhﬂnn is that which stands
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genume or false. It is iam* because nothin g s known
b

can sometimes be supported bv mhpr evidence,
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saying that ‘further examination into the distinction of

names, titles, epithets, and degrees appertamm,q to the

science would be a lengthy matter’, and be cont
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des Yazid al Dalani dem Ahmad b, Hanbal vorge-
legt, er hat mich aber hart zuruckgewiesen, weil er es
als krasse I alschung betrachtete, er sagte : Was hat
Jazid . . . unter den Genossen des Qatada zu suchen,
hat er sich ja nicht um Hadith gekummert! . . .
‘Dieses Hadith ist nicht stark (gew?), Muslim b.
Khalid ist schwach (da'f). . . Ein schwacher Gewahrs-
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mann, beide Hadithe sind falsch (wa/km) . . . nach
einem Isnad: Al Hajjd ‘an Al Zuhri. Dies ist ein
schwaches Hadith, Al Hajm hat den Zuhri nie gesehen

und nie von ithm gehmt auch Ja'far b. Rabi'a hat den
Zuhri nie gesehen, dieser hat nur schriftlich mit jenem
verkehrt.’ (p 197)

The importance and value of the examination of the
isndd is obvious. By impugning the bona fides of a
guarantor—the process was called jark or Zofan, i.e.
wounding the reputation-——thousands of untrustworthy
traditions were eliminated from the canonical collec-
tions. On the other hand, if the subject-matter (main)
contained an obvious absurdity or an anachronism
there was no ground for rejecting the hadith if the
zsndd was sound. This is the reason why there are so
many hadith of a contradictory import in one and the
same 6a@b. Historical difficulties within the matz could
not arise when once the prophetic power of Muhammad
was established as an article of faith. The exist-
ence to this da.y of such hadith as those quoted in
\.,uaptf:fs Vand VI ca U‘ly be accounted for when th
amazing credulity of the Muhammadan community
realized.

It is refreshing, after perusing these, to read the
sane remarks of Ibn Khaldun® on a subject which
more than once within living memory has profoundly
stirred a Muhammadan country.

EThe whale hadso AL‘ Miuelitme themie 1 ot
1 4c winoic pouy LVAUISIIITS  LiOnig

turies have held that at the end of the age a man of
the family of the prophet must appear who will
strengthen religion and make justice manifest. The
Muslims will follow him, and he will gain possession
of the Muslim ng{doms, and be called Al Madhi

l‘A
is

v 4! Mugaddima, Beyrut, ch. 52, p. 271.

2861 M



go Tue CriTicisM oF HapiTH

the signs of the (last) hour indicated in the Sahi'}
Then Jesus will descend from heaven and kil Al-
Dajjal; or, as some say, will descend with him (Al
Mahdi) and help him to kill Al-Dajjal, and will have
the Mahdi as Imam in prayer. On this subject hadith
are cited as proof which the Imams have published,
though there are not wanting those who deny their
authent1c1ty, often comparing “them with other report‘s
. We will now quote the hadith that bear on this
matter the objections which have been made to them,
and the ground on which the objections rest.
We say, then that many of the Imams have published
hadith about the Mahdi, namely, Al Tirmidhi, Abu
Daud, Al Bazzar, Ibn Maa Al Halqm Tabaram and
Abu Ya'la al-Mausili. They carry back the traditions
to many of the companions like ‘Ali, Ibn ‘Abbas, Ibn
Umar, Talha, Ibn Mas'ad, Abu Hura1ra Anas, 'Aba
Sa‘id al- Khudm Um Hab1ba Thauban, Qurra ibn

- € —
Aias, ‘Ali al Hxlah and ‘Abd Allah b. al Harith b. Juzi
TL nnnnnnnnnnnnn 'f 1‘ Py : .‘I‘ -y '\’ Vi
The gcuuuxcucaa of the isnads has often been denied,
P . ~ 4+ A - 1.

as we shall t:.&pxdm put, as tne aoct d

know, impugning ( ]ar/z) precedes justification (f2'/).
If we find any of the guarantors of tradition convicted
(!o'an) of carelessness, defective memory, weakness, or
lack of judgement, the soundness of the hadith is
thereby adversely affected and its value decreased
If it be argued that on these grounds guarantors
accepted by “the authors of the Sahihan are affected
(we may reply) that Iym3a‘ has agreed to accept the
works of these two writers, and pubhc conduct (‘aml) is
based on their contents. Ijma’is the greatest protec-
tion and the best defence. No other work can be put
in the same sure category (as the Sahihan). Never-
theless we find ground for discussion as to their isnads
in what has been handed down by doctors of hadith.’

Our author then proceeds to quote a long extract
from the work of Al-Suhaili (d. 581) on the authority
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of Abid Bakr b. Abt Khaithama (d. 279), of which we
give a summary. ‘He (apparently Abu Bakr)® says:
the following hadith rests on the authority of only one

companion and comes from al Iskaf:

\oV.I.J.l.t/WLJtJ. T B St ER ALY T B wF i Tl 2
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in the Mahdi is an infidel, and he who disbelieves in Al
Dajjal is an mﬁdel.”’ Now he says the same thing of
the sun rising in the west—sufficient indication of exag-
geration! Moreover, God knows whether he is right in
carrying back the tradition to Malik. At any rate,
Al Iskaf with the doctors is suspect and an inventor.
2. (@) Tirmidhi and Aba Datd publish a tradition
resting on the authority of Ibn ‘Abbas® by way of
‘Asim (d. 127), one of the seven readers, Zirr b.
Hubaish and ‘Abd Allah b. Mas'td from the prophet.
‘Though the world had but a day to exist God would
prolong that day until he sent a man of mine or of my
family whose name is my name and whose father’s

name is as my f ath 1er’s name.” So Abi Daud without
comment. Now he says in his celebrated epistle that

: without comment is true.

1s* ‘The world c:hq“ not pass

what is cited in his bo

ok
(6\ Tirmidhl s version

£ o r .E' milv — MV name P .
L 11k kil y dl lLl U ny 1 name snail
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awav un b e~
away untii a man o

reign over the Arabs’ And e1sewhere with the
variant ‘until a man of my family shall be in power’
(wale). Both of them are fasan saki’.  Moreover,

¢

' One cannot always determine the author of ceitain passages.
None of the wilers systematically documents his sources, and theie-
fore the comments may emanate fiom our authoi or s primary or
secondary authority.

® Either this 15 a mustake for Ibn Mas'id, as I suspect (Ibn Abbas
and Ibn Mas'id were both named ‘Abd ‘Allah); o1, since they weie
contemporaiies, the tiadition was attnbuted to them both.
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he relates them mawgif on the authority of Abt
Huraira. Al Hakim says that Al Thauwi (d. 161),
Shuba (d. 160), Ziida, and other Imams of the
Muslims relate the same from ‘Asim,

T‘I‘\ Fﬂ]1ﬁ1’71ﬂﬂf (o330 saRaakel ol ¥4 .f\‘F 1‘\& ‘;111‘]N0m01‘\""9 nacg
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on the said ‘Asim as a traditionist is most instructive :

Al Hakim. Sahih. ‘Asim was a Muslim Imam.

Ahmad b. Hanbal (d. 241). An honest, trustworthy
man ; but AlA‘amash (d. 148) had a better
memory ; and Shu'ba, too, preferred him to ‘Asim.
AlAjli (d. 261) did not accept his authorities
(Zirr and Abt Wail) (d. 79), and regarded tradi-

tions from these men as weak.
Muhammad b. Sa'd (d. 230). Truthful, though he
made many mistakes in hadith.

Ya'qib b. Sufyan (d. 288). Confused (mudiarab).
‘Abd al Rahman b. Abi Hatim (d. Q27) ‘T said to
my father “Abu Zara® says that ‘Asim is trust-

worthy.” He replied he is not.
Ibn Ulayya (d. 193). All the ‘Asims have bad
memories.

Abt Hatim (d. 275). Trustworthy and honest in
hadith, but he has not a retentive memory. Al
Nasaf's judgement on him is not consistent.

Ibn Hirash (? Khirash d. 322). Disapproves of his
hadith. o

Abt Ja'far al ‘Aqali (d. 322). He had nothing but a
bad memory.

Al Daraqutni (d. 385). Has somewhat to say about
his memory.

Yahya b. Al Qattan (d. 198). Every ‘Asim I have
ever met had a bad memory. I heard Shuba say
‘“Asxm b. Ab N ud told me traditions, but I

' Read /7 nafsi for fil-nas.
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but not as a traditionist, though by nature truth-
ful. His traditions are /fasan.

Ibn Khaldin remarks that if it be objected that the
two shaikhs have published traditions from ‘Asim, it
may be replied that they have only done so when his
reports have been confirmed by others; not solely on
his authority. But God knows best.

The reader would only be wearied by further
examples of Ibn Khaldun's exhaustive investigation of
the authority for the belief in the coming of the Mahdi.
But it is interesting to notice that he makes the point
that there is no mention whatever of the Mahdl in
Muslim’s Sahil; and that of the relevant traditions

elsewhere nrﬂv a few are free from taint. Moreover,

a tradition which can claim some measure of support
credits the Prophet with the utterance. ‘ There is no
Mahdi except Jesus the son of Mary.’!

The extraordinary reverence in which the Sahih of
Bukhari was held naturally deterred Muslim scholars
from criticizing its contents. Within a century of its
appearance it was hailed by a writer as the prophet’s
own book, and the prestige of the work grew with the
advancing years. Bukhari was regarded as a saint,
and pilgrimages were made to his tomb : the possession
even of a copy of his book was held to be a sure
protection against disaster.

Although such an exalted position was not attained

' The Isnad gwen is: Muhammad b. Khalid Al Jundi fiom Abbin

b. Salih b. ADI ‘Ayyash fiom Al Hasan al Basri from Anas b. Malik.
The judgements on these are as follows: Yahya b. Ma'in says Muh.

1ibn Khalid 1s trustwoithy. Al Baihaqi, it 1s unique. Al Hakim says
the 1snad occurs in different forms, mursal.  Abu ‘Ayydsh 1s branded
as mairik by Baihaql; 1 is mungala’; in short, the tradition 18 da'if
and mudiarab,
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by Muslim and his work, yet it has always been
bracketed with the Sahih of Bukhiri, and they are

ritard ae Tha Twn Qahiha [Qr\“u ]‘\nn\ a4 1 ina CrMIIrl Ao
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the ground of the authority of the Sahihan was their
acceptance by the general consent of the Islamic com-
munity, nd they had not been subjected to any

ha.ve been ra1sed agamst them from the earliest times
down to the present day. Like the customs they
sought to authorize by appeal to apostolic custom and
precept, they owe their position to zjza', not to their
inherent virtue and faultlessness. Al Daraqutni
(d. 385) devotes a book (@! Istidrakat wal Tatabbn) to
the demonstration of the weakness of many of the
canonical traditions, while Abt Daad and his disciples
claim for his work a higher position than that of any
collection of hadith. Again, Ibn ‘Abd al Barr (d. 463)
and Al Nawawi (d. 676) do not hesitate to assail tradi-
tions which seem to them to be contrary to reason or
.derogatory to the dignity of the prophet. However,
though theologians down to the ninth century in-
vmoheﬁ aemmqt nm'hmﬂzr hadith in the canonical col-

lectlons, the authorxty of the Sahihian as the content of
genuine apostolic tradition as a whole was not called

in question.

Modern Criticism of Twadition by Muslims.

The study of hadith and hadith-criticism in Muslim
academies still continues on the lines laid down a
thousand years ago; and it is interesting to see how
the modern educated Mushm regards this activity.
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The extracis that follow are taken from ‘A critical
exposition of the popular “Jihad” ... by Moulavi
Cheragh Ali’?

“ The biographers of Mohammad and the narrators
of his campaigns are too lax in enumerating the expe-
ditions led by Mohammad. They have noted down
the names and accounts of various expeditions without
navmg due L‘CDdLU. to a rational L‘nuusm, or without
being bound by the stringent laws of the technical
requirements of tmdttionary evidence. Consequently
they give us romances of the expeditions without
spemfymu‘ which of them are true and which fictitious
There are many expeditions enumerated by the bio-
graphers which have, in fact, no trustworthy evidence
for their support; some are altogether without founda-
tion, and some of them are wroncrly termed as expedi-

tions for warring purposes.” The writer in a foot-note

4
adds: ‘The bzogmphcrs, have only compiled or

arranged the mass of popular romances and favourite
tales of campaigns, which had become stereotyped in
their time, but werc for the most part the inventions
of a playiul fantasy. Further, he observes (p. xxir) of
Bukhari's account of Muhammad’s wars in the Kitibu-
I-Maghazi: ‘Even the latter minimized numbers are
not deserving of confidence.’

e, “Its only the Mohammadan Common Law,
with all its traditions or oral sayings of the Prophet—-—-
very few of which are genuine yecporis*—and the sup-

posed chimerical concurrence of the learned Moslem
Doctors, and mostly their analogical reasonings (called

Hadezes ]ji}Z(Z and f\.ms) passed under the name of
T

R e

.["lyd&/& or O/t(&l’(é&& Uldl I‘J.t,LH ULCUMCH LUECL}JLL [
spiritual and the c-;eculfu and has become a barrier
some respects regardmcr certain social and political
innovations for the higher civilization and progress of
the nation.

1€

! Calcutta, 1885, pp. xx {f. 2 The italics are mine.—A. G
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Indian author repudiates traditions and traditionists
which do not support his own enlightened views, nor
to criticize his attitude towards hadith from the same

authnw;f;mc when H’\pv h:xnr] to nr]nmfv 1'119 fnnﬁﬂﬂv rnc
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his religion. But it is interesting to see how the hadith
literature, and the wvast structure built upon it, are
viewed by the modern Muhammadan.!

‘It is only a theory of our Common Law, in its

o R T ) G h B Y W A ALV S ULV st s

military and political chapters, which allow[s] waging
unprovoked war with non-Moslems, exacting tribute
from “the people of the Book”, and other idolaters,
except those of Arabia, for which the Hanafi Code of
the Common Law has nothing short of conversion to
Islam or destruction by the sword. As a rule, our
canonical legists support their theories by quotations
from the Mohammadan Revealed Law, i e the Koran,
as well as from the Sonnah, or the traditions from the
Prophet, however absurd and untenable may be their
process of reasoning and argumentative deductions. ..

The Mohammadan Common Law is by no means
divine or superhuman. It mostly consists of uncertain
traditions, Arabian usages and customs, some frivolous
and fortuitous analogical deductions from the Koran,
and a multitudinous array of casuistical sophistry of
the canonical legists. It has not been held sacred or
unchangeable by enlightened Mohammadans of any
Moslem country and in any age since its compilation
in the fourth century of the Hejira. All the Mujta-
hids, *Ahl Hadis, and other non-Mokallids had had
no regard for the four schools of Mohammadan reli-
gious jurisprudence, or the Common Law.’

The same writer is even more explicit elsewhere : 2

ot w
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1 Op. ait., pp. 158 fh.

2 T%e proposed political . . . reforms wn the Ottoman Empere and other
Mohammadan Siates (Bombay, 1883), pp. x1x and 147, quoted by
Goldziher, M., p. 132.
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“ The vast flood of traditions soon formed a chaotic
sea. Truth and error, fact and fable mingled together
in an undistinguishable confusion. Every religious,
social, and Dohtncal system was defended, when neces-
sary, to please a Khalif or an Ameer to serve his
purpose, by an appeal to some oral traditions. The

name of Mohammad was abuced to sunnort a1l manner
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of lies and absurdities, or to satisfy the passion, caprice,
or arbitrary will of the despots leaving out of con-

Slaeramon Ulﬁ LTCdUOﬂ ()1 d.ny SLdHU.cUUb Ul test. . . .
I am seldom inclined to quote traditions having little
or no belief in their genuineness, as generally they are
unauthentic, unsupported, and one-sided.’

It will have become clear how the acute reasoning

nf ﬂ-\ Q mn'ﬂfnrnrl and enlichtened Tndian oentler an
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has anticipated many of the conclusions of European
Orientalists. His writings are by no means alone in
protesting against the authority of tradition. They
are symptomatic of a force in liberal Muhammadanism
which awaits the opportunity for expression in that
Reformation and Renaissance many of the best minds
in Islam confidently anticipate.

2851 N
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SELECTIONS FROM HADITH

Ethics and morals.—Trade and commercial mora-
/?/ v—Divorce —Couriesy and Findness.—. Q/ﬂwm'hv _

vy LL AT IR 2GRN N E L P

Treatment of mzzmazls.——-—Rez‘a/szzm.—-—f}fz/zad.,MOat/ZS
and vows.—Folklore and animism — Women and mar-
riage.— Manners and customs.

To give an exhaustive account of the whole contents
of the hadith literature is as impossible as it is to
perform a similar office for the Talmud. The most

that can Y’\p done 1n the follaw V1 ng ngpc: iS to oather
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under headings some of the salient and some of the
more interesting traditions.! If the reader finds the
constant quotation tedious it must be urged that there
are already a large number of books about Islam which
give the opinions of their writers; and only by giving
the ¢psissima verba of the traditions can the charge of
unfairness and partiality be rebutted.

The moral grandeur and beauty of many of the
sayings attributed to Muhammad in the hadith is not
the least of the causes of the veneration and affection
in which he is held throughout the Muhammadan

* T have found the Kanzu-I-Ummal immpossible to use except as
a book of reference, Its vast bulk and peculiar method of arrange-
ment render it unsuitable except as a corpus lradifionum. Almost
all the citations in this chapter are from the Mishkatu-I-Masabik,
Bombay, 1880 The translation of this by Captamn A. N. Matthews
(Calcutta, 1809), in two volumes, 1s a remarkable work for 1its time.
A tradition can be readily found by its means, but the work is not

complete, or, at any rate, follows a somewhat shorter text, and should
be used with caution.
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world. And any estimate of his living influence must
necessarily be one-sided unless it allows not only for
the all-pervading authority and example of the prophet
applied as it is to every single detail of human life,

‘
but also for the constant expression of a

affectionate consideration f{or mankind. It is this

aspect of Islam and of its founder which has not
obtained in the West the generous recognition it has

lm"ning and
le&b e ol

£ z%zcs and Morals. The prophet is said to have
declared that * A Muslim is he from whose tongue and
hands Muslims are safe’,! and that ‘it is reqmred of
the best of men that fhey should love God and his
apostle above all others and their fellowmen 2 for God’s
sake’. The prophetlc view of honesty as a principle
of Tife is well expressed in the hadith, ¢ A sefvant of
God shall not acquire property unlawfully and give
alms thereof which shall be accepted. Nor shall he
spend thereof and be blessed. And he shall not leave
it behind him as it will bring him to hell. God does
not blot out evil by evil, but God blots out evil by

good.’

A chapter bearing the title ‘ Gentleness in social
relations’ contains the prayer that God may deal
kindly with the man who sells and buys and claims

salima-l-mushmana . . .

? “abd. ‘Theie is a stuking similanty m the phrascology of some
of these saymgs and the maxims of the great Jewish fathers. The
constant enumeration of categolies (already found in the book of
Proverbs), e.g. Three things aie an abomination unto the Loid,
is strongly iemimscent of Piige Aboth, ed. Taylor, Cambridge,
pp. x1~12, &c., as is the use of ‘edd here. Cf. al fihyu ka-abadim
ha-meshammeshim eth ha-Rab, &c.
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his debts in a kindly spirit. ¢ The place of the faithful
merchant who speaks the truth is with the prophets,
the veracious, and the martyrs.” The prophet ex-
pressly forbade buying from a person in distress; the
purchase of any thing to which a risk or hazard
attaches;! and of fruit before it has ripened. ‘He
who sells a thing without notifying the buyer of
a defect in it will abide in the hate of God, and the
angels will curse him unceasingly!” Muhammad is
said to have related the following story (which in a
shorter and somewhat different form is related of
Rabbi Shim'on in Haggada). A man of the people

who were before you 2 hmm‘hf 3 n1m of land, and found

in it a jar containing gold. Whereupon he said to the
seller, ‘ Take your gold for I only bought your plot.’
The latter replied, ‘But I sold you the ground and
whatever it contained.” So they went to an arbitrator,

L e el LS LULAL AR A S, b s o Ll LA LA LA €L LAY

who instructed them to marry the one’s son to the
other's daughter and endow them with the proceeds,
giving something in alms.

The ;mlden rule is impli c_ﬂ} taught

‘ Let no one milk a man’s cattle without his permlssxon.
Would any one of you like to have his upper chamber
broken into, his treasury ransacked, and his food taken
away ! ? Now the udders of their cattle are the treasury

LS AL LW e R A Ted S st e Swlasd e

of their food.” Again: ¢ There was a man who used
to lend money and to say to his servant, “If you come
to a2 man who is unable to pay, pass him over; per-

n the follow 11‘10‘

1-1‘

Y bar‘u-l-gharari, Commentators differ as to the meaning of this
phiase.

* This reference to the Jews would seem to indicate that the speaker
is conscious that he is borrowing from an alien sourcs.
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adventure God will pass over our shortcomings.” And
when he stood before God He did so pass him over.’
This prmcxpw is carried even further in the chapter
which deals with the laws of retaliation. The higher
law of forgiveness 1s clearly propounded. Abtu Darda
says: ‘1 heard the prophet say, “There is no man
who receives a bodily injury and forgives!® the offender
but God will exalt his rank and diminish his sin.”’
Trade and Commicrcial Morality. The following
are some of the wholesome restrictions ideally govern-
ing the commercial life of the Muhammadan world :
Abti Mas'td Al Ansari said, ¢ Verily the apostle of God
declared unlawful the price of a dog, the wages of

nliter ~md fom 2 /\4‘ ~ r“a -«rvlo"\t\»-ﬂ ’ A i H'I e v
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“The apostle declared unlawful the price of a dog and
the earnings of a smgmg girl.’
The thoroughness of the prophetic condemnati

Q

n
of usury leaves no room for any part, however indirect,
in the transaction. ‘The apostle of God cursed the
receiver® of interest, the payer, the clerk who writes
the bond, and the two witnesses thereof, and said,
“They are equally culpable.”” Another tradition
records that Muhammad forbade the barter of a heap
of dates of an unknown weight for a specified quantity.
Similarly, Muslims are forbidden to sell the fruit upon
their trees before it is ripe, even when the two parties
are willing to take the risk inseparable from the
transactxon.‘*

v Lotoonmddnn Ll The commentator exvplains th
Jaiasaaaaga oije. 1 ¢ commentatolr expians

ki
he pardons the offender sadran* / @ gadre-lah, leaving requital to Him.
* Lat. douceur.
® Lit. “eater’. Cf. Hebrew naskak, of biting and of paying interest.
* The wisdom of prohibiting speculation n the food supply of
a community nototious for its poveity 1s obvious,
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It would seem that the early Muhammadan trades-
man was quite modern in his methods He knew how
to ‘corner’ the food of a town, how to ‘doctor’ an
animal when coping, how to use the arts of misrepre-
sentation in order to squeeze the largest possible sum
from his customers. All these immoral methods are
sternly condemned in hadith attributed to Muhammad.

‘Do not go out to meet the caravans to bargain. . . .2
Do not buv one mmmq’r another and outbid one

AL A LNalinld LU RRNS Bk d Wt L 3 8 VY AP A RS L b

another, and let not the townsman bargain with a
Beduin (so as to keep the price up for the consumer).
Do not keep back in the teats the milk of a camel or
goat.2 He who buvq such a one has the choice, after

PLANGEL WL SallaD Rl e et

milking it, of retaining or returning it with a sa'a of
dates’ ‘He who monopolizes a commodity is a
sinner.” ‘ An importer is blessed, but a monopolist is
accursed.” ‘ He who monopolizes food against Muslims
may God smite with elephantiasis and grinding poverty.’
Another hadith says: ‘Though he give the profit in
alms it is no atonement.” The charming anthology of
prophetic sayings collected by Al Mas' w_d_1 contains the
fOllowmg, which has as goad a claim to be regarded
as genuine as those just quoted: ‘ When he is ruined
a merchant speaks the truth!’3

Divorce.  The Islamic ordinance which makes it
impossible for the husband who has divorced his wife
by the threefold repetition to remarry her until she has
lived with another man is supported by a ruling of the
prophet.* On the other hand, there are not wanting

I.e. let them come into the markets

To give the impression that the ammal 1s still yielding milk.

Op. cit., iv, p. 172

The Ruwsala of Al Kindi, London, 1880, p. 105, contains some

'S ©w 13 ot
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several hadith which make a vigorous protest against
such an immoral injunction. Thus, ‘Abd Allah b.
Mas'td reports that the apostle Za‘ana-l-mulalizle wa-
l-mukallale ol ‘ cursed the second husband who
makes her again lawful for the first and cursed the
first husband for whom she was thus made lawful’
Other hadith which remind one of Christ’s interpreta-
tion of the Mosaic law are: ‘Of the things which are
lawful the most hateful to God is divorce” And:
‘O Muadh, God has created nothing on the face of
the earth dearer to him than the emancipation of
slaves, nor anything more hateful to him than divorce.

The following hadith claims to give Muhammad’s view

an the anection n'r the ernetody af the child - ‘A
SAa G dl K Ve \.i\tl‘-.-\}bl-u-ll L 78 W \.uuuvu)' AWt [ ¥ 3 ) Yk LWL o
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woman came to the apostle and said, “ With my body
I carried, nourished, and cradled this son of mine, and
now his father has divorced me and wants to snatch
him from me.” The apostle answered, “ You are the
most worthy of him so long as you remain unmarried.”’
On the other hand, two traditions ascribed to Aba
Huraira allow the boy to choose which of his parents
he will adhere to.?

Courtesy and Kindness. The Mushm practice of
returning a salutation with an additional compliment or
blessing ? is as old as creation, for at his creation Adam

trenchant observations on this p1actice from a cultured Chiistian Arab.
The practice was constantly attacked by Chnstians. Cf the Muja-
dala of Abli Quna, MS Arabe 4o, in the Bibliotheque Nationale,

de LYY W
i ) Low Semdbprers pbmtioman  mf hncn oeenZ] Sen M alimansemnrlom lase o
L I uICse agwal il munaminadan aw see

The necessity of 1eplying at lcngtn to ¢ suumtmns 1 the market»place
is sometimes objected to by the modern Mushm. An amusing protest
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was ordered to go and salute a number of angels and
listen to their response, which would be the pattern
for posterity. Thereupon he went and said A/ Salém
‘@larkum, and received the response A ! Salim ‘alatka
wa-rakmati-llaht.

A long section of the hadith literature is full of
sayings inculcating the necessity of kindliness and
love, of which the following may serve as examples:
‘God will not have compassion on him who hath not
compassion on mankind.” ‘The Compassionate has
compassion on those who show compassion. Show
compassion to those on earth, and He who is in
Heaven will have compassion on you. ‘For every
young man who honours an old man on account of his
age will God ordain one who will honour him in his
old age. ‘The best house amid the Muslim com-
munity is that which contains an orphan who is well
treated; and the worst is that wherein an orphan is
wronged.” ‘He who is destitute of gentleness is
destitute of goodness.’

Hospitality, for which the Arabs have ever been
justly praised, is in hadith a mark of the true believer.
Thus, Abtu Huraira tells us that the prophet said:
‘Whoever believes in God and the last day, let him
honour his guest, let him not injure his neighbour and
if he has nothing good to say let him remain silent.

ARLRLLLLS BATOGER Y Sk SRd322 2 RLAI20RAAL 2RcAlhe

A more precise deﬁmtlon of the hospitality incumbent
on a Muslim: ‘Whosoever believes in God and the
last day let him entertain his guest bountifully for a day
and a night. Hospitality (should be given) for three

against this genial practice appeared in one of the Cairene newspapers
in 1918 under the heading of ‘Izz& ek’.
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days, What is done over and above that is in the ™

nature of almsgiving. It is not right for a guest to

stay in a man’s house so long as to embarrass him.’
Again, Abu-l-Ahwas asks the prophet whether he 1s

to entertain a man who in the past had refused him

hospitality. Muhammad replies, ‘ Certainly, entertain

him.’

Slavery. The status of the slave in the Muham-
madan world does not differ materially from that
described in the New Testament. As a co-religionist
of his master he is a member of the household, and
shares in the fortune good or bad of his owner.? The
following sayings will illustrate the traditional policy
and attitude of Muslims towards their slaves: ‘ The

Colatan LA iaviilimbe AatA AWl LVLR L W YN

slave must be given food and clothing. He must not
be given a task which he is unable to perform.” ‘Itis

-

your brethren that God has put beneath your hands.

:
He who has one thus subjected to him by God must

feed him from what he eats himself, and clothe him in

' A good deal of misapprehension still exists in this country as to
thn Tt ~f alasrac fem Tolnaes Te emnmur bon Aeeelosn d aoleasl 0 20 2
i€ 0L OI S1aves 1 1Siaill. 40 Hiay ©C UOUDLCUd WIICLNETr It 15 50
unenviable as that of many people 1n our great cities. Cf. Buiton,
Pilgrimage, 1, London, 1915, p. 61, and Doughty, drabia Deserta, 1,

P g ‘In those Africans there 18 no resentment that they
yt" JO4 O° SR A BRA R EVAANT WAL AR AL LAR AN, LA l.Lul.h \.u\.)«

have been made slaves . . . cven though cruel men-stealeis rent them
from their parentage. The patrons who paid then price have adopted
them into their households, the males aie circumcised, and—that
which enfianchises their souls, even n the long passion of home-
sickness—God has wisited them 1n then mushap; they can say, ‘It
was his grace’, since they be thereby entered into the saving relhgion.
This, theiefore, they think 1s the better country, where they are the
Lord’s free men, a land of more civil lfe, the soil of the two
Sanctuaries, the land of Muhammad: for such they do give God
thanks that their bodies were sometime sold into slavery V’
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his own clothes. He must not give him a task beyond
his strength. If he does, then he must help him
himself. Again, ‘ He who beats a slave for a fault he
has not committed or slaps his face must make atone-
ment by setting him free.” ‘ Whoso separates a woman
from her child (the commentator explains, by selling,
giving, &c.) God will separate him from his loved ones
on the resurrection day.’ It is related that the apostle

of God gave Ali a slave, saying: ‘ Do not beat him,

1 + h
for I %ave ordered that those who pray shall not be

beaten, and I have seen this slave at prayer.” The
chapter on Qisas contains the words of the prophet,
‘We will slay him who slays his slave, and we will

°
WrrMa,y Mo ‘}.1‘1‘!

@ » [ H) O ,-J
maim him who ma im.” (Another version read

m. (A ROTOCr version rea
‘We will castrate him who castrates his slave.’ 1)
Treatment of Awnimals. The claims of the brute

creation on the compassion of good Muslims is clearly

1
set forth. The prophet once passed by a camel whose

belly clave to its back. ‘Fear God’, said he, ‘in these
dumb animals, and ride them when they are fit to be

ridden, and let them go free when it is meet they
shot 1(1 rest_’ T]‘\o Fn“r\“ﬂnn‘ n-r Irindneoce +a hieda -

a2 9 AW, LIRS ARJBINF VY B s L\JI. AVLILA O (A V) LJAE LD

We were on a journey with the apostle of God, who
left us for a short space. We saw a hummara with its
two young, and took the young birds. The hummara

] +he
IM?‘S W ugs, ana ine pr

' The hatred of the right-minded Muslim for the practice of making
eunuchs is expressed by Al Jahiz, who, while unfarly blaming
Christians for originating this horuble custom, nghtly asks how they
dare claim a momnopoly of kmdness and tenderness and yet habitually
commit this crime  Muslim historians often note with disapproval
that the Umayyads were the first to intioduce this barbauty into
Islam.
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saying, ‘ Who has injured this bird by taking its young ?
Return them to her” Again: Do not clip the fore-
locks of your horses, nor their manes, nor their tails ;
for the tail is their fly-whisk; the mane is their

o [ T PEREEEEAL = r g e T
Lomen b ot o~ Tnwnsord 2 A= LT,
IO DEasts O ourdaeil. L 1US ADU [Luraira i‘@pOi"tS that

he said: ‘Do not use the backs of your beasts as
pulpits, for God has only made them sub]ect to you in
orderw‘ﬁat trejwfn‘;y brmg you fto a town. you cguld
oylypth@rmsg reach by fatigue of body.’2... While
Anas writing of his custom says: ‘When we stopped
at a halt we did not say our prayers until we had
unburdened the camels.” Nevertheless a donkey may
be made to carry two men, for we read that Buraida
said: ‘ While the apostle of God was walking a man
with a donkey came up, and said as he moved back on
the donkey’s rump: “ Ride, O apostle of God.” He
replied: “ No, for you are more worthy of riding in

front on your own beast, unless you give me the place ?
aid: “I do gﬂrp you the place :” so he rode

TAARS  prelANeR g L AN

/ze Law of Retalzation. The Quran has established

! This is one of the saymgs of the heathen Arabs which was 1n-
corporated in the hadith hiterature. Cf. Zmru-I-Qazs, 8, x. Muhammad
himself did not scruple to incorporate sayings and proverbs of the
Jakihyya m the Quran, so that his followers had a precedent for
drawmng on this source.

2 The commentator says, ¢ The meanmng is: Do not sit on their
backs, and make them stand while you transact your business; but
dismount, accomplish your object, and then ride them again.’
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in the Islamic community the principle of ‘an eye for
an eye and a tooth for a tooth’, and, like its prede-
cessor in this legislation, the Torah of Moses, it claims
divine authority for its law. Nevertheless, the Muslim,
like the Jew, knows how to interpret this law with
justice and some degree of mildness. The hadith
illustrate the dl.lyuhd.uuu of the princip}e, and an
attempt to carry 1t through in opposition to the deeply-
rooted custom of paying and receiving pecuniary com-
pensation for bodily mjuries. Thus Anas: A Jew
broke the head of a slave girl between two stones.
She was asked the name of the culprit, and when the
Jew's name was mentioned she made a sign with the
head in assent. So the Jew was brought, and acknow-
ledged the act; whereupon the apostle ordered that
his head should be broken with a stone.

The same authority reports that Rubali, the aunt of
Anas b. Malik, broke the teeth of a slave girl of the
Ansar. They came to the prophet, and he ordered
the law of qisds to be applied to her. Anasb. Al Nadr
said, ‘No, by God, her teeth shall not be broken,
O apostle of God.” He said, ‘ But, Anas, retaliation
is in the Book of God!” Then the people agreed to
accept the price of an injury, and the prophet said:
‘There are some servants of God who, if they take an
oath by God, God holds them free from guilt.’?

Again: He who kills a man mtentmnally must be
given up to the relatives of the slain: if they wish they
can kill him, and if they will they can accept blood-

money. There are only three crimes for which a man

' The commentator writes, The meaning is: * God makes him
truthful in his oath, not a peijurer’, 1. e. God perfoims, or allows him
to perform, his oath,
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11111111 wilful m , adultery, and apostasy fmm
Islam. The murder of Muslims is, of course, in

question, as the chapter on Jihad clearly shows,
though harsh treatment of adherents of other faiths

is deprecated. The interestino point is raised: At

& &N LY 94 VLT AN LT T - A T

what point can a man rightly be regarded as a Mushm P
The prophet was asked: ‘If I meet an unbeliever and
we fight, and he smites off my hand with his sword,
and then takes refuge behind a tree, and says, “I am
a Muslim to God ” (another version is: And when I am
about to kill him he says, “ There is no God but the
God”), am I to kill him after that?’ He replied, ‘Do
not kill him.” ¢ But, O prophet of God,” said the man,
‘he has cut off one of my hands’ The apostle
answered : ‘Do not kill him, for if you kill him, before
you can kill him he is in your state, and you are in the
state ! he was before he made his utterance.’

It will be obvious that the example given is one
evolved from the inventive minds of the Muhammadan

!
‘egm*s It is clomly akin to the discussions of the

Jewish halaka, and owes it origin to the desire to frame
traditions which will give the weight of sacred authority
to every possible contingency of life.? As though it
were realized that it would be neither safe nor practic-
able to allow an enemy to escape death in action by
the mere repetition of the formula /la 2/d@ia illa-liak,
the foregoing tradition is weakened somewhat in its
effect by the tradition attributed to Usama b. Zaid.

! You cannot kill him because he has become a Mushm, and to kill
a Muslim 15 to commut murder and forfeit your own life. If you do
kill, you have come under God’s wiath like an infidel.

2 Cf. Margohouth, Zarly Development, p. 96.
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“The apostle of God sent us against some of the
Juhaina, and I was about to spear one of them when
he cried, “ There is no God but the God.” I transfixed

nnﬂ Q]PW him and when T came to the nrnnhpf and
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told him what I had done he said: “ Did you kill him
when he had borne witness in these words ?” T replied,
“ But, apostle of God, he only did that to save himself
from death!” Muhammad said: “Can it be that you
did not test his sincerity?”’ (Another version is:
‘What will you do with those words: “ There is no
God but the God” at the day of judgement?’ The
prophet repeated these words several times.)

The following hadith expresses the opinion of the
religious on the murder of an unoffending non-Muslim
‘Whoso slays a Mu'ahid shall not smell the scent of

pﬂ‘l"’)r‘li(‘ﬂ . r;nr] areo ]xr H—c norfi ic r\nwnn 1-\] P -frw‘f-vn
i dialilov y aliu vOliy iks pll iume i1s P L\—kaLLIJJLL L iy
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years journey dnstant. Abt Darda expresses the
higher truth when he says: ‘There is no man who
receives a bodily injury and forgives the offender, but
God will exalt his rank and lessen his sin.’

Zheft. Theft, according to ancient tradition, is to
be punished by the amputation of the hand. According
to ‘Aisha the prophet said that this punishment was
not to be inflicted unless the theft amounted to the
fourth of a dihar. Abu Huraira, however, says: ‘God
curses a thief who steals an egg or a rope, and his

! Vaiious attempts have been made by the commentators to mitigate
the harshness of this doctrine. Thus, it 1s said, dazda means an iron
helmet, and /ad/ a ship’s cable! Otheis think it refers to primitive
practice. The Qibla, the organ of the Sharif of Mecca, August, 1918,
contains an account of the application of the Shaia’ to a local thief.
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at length the prominence assigned to Jihad, the holy
war against infidels incumbent upon all Muslims, that
it does not seem necessary to quote here more than
a few of the exceedingly large number of traditions on
this subject. From these it will be seen that fighting
in the way of God (/7 sabii-'lla%) is a religious exercise
of supreme merit, dearer in the sight of God than any
other form of piety: the meanest participator—the
non-combatant—who loses his life or substance in the
holy war 1s thereby assured of eternal life.

The most extravagant praise of Fzkid is the saying
vouched by Sahal b. Sa'd, and recorded by Bukhari:
‘Frontier duty for one day in the way of God is better

’ -y
than M"’"‘ ““’“"T'q 'J“fT ':'mﬂ *'h?xt *1"‘“‘61}3 is. Thxa txa\]uuuu

in almost the same words is independently ascribed to
Anas. A man asked if his sins would be forgiven if
he fell fighting in the way of God. Muhammad
answered, ‘ Yes, if you display enduring patience, faith
in a future reward, ever advance and never retreat.
This does not apply to the sin of debt. Gabriel in-
formed me of this."” ‘One of the Companions travelled
by a mountain path in which was a pool of sweet
water; and liking it exceedingly he exclaimed, “ Would
that I might withdraw from men and dwell in this
spot!” The apostle of God was told of this, and said :
“Do not so, for to remain in the way of God is better
than praying in one’s house for seventy years. Do
you not desire that God should pardon you and bring
you into Paradise? Make raids in the way of God!
He that contends in the way of God but the time
between two milkings of a camel, paradise is his
due.”’

1 Tirmidhi : and Ibn Maja report the following:

1"b
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ithe martyr has six privileges with God: his sins are
ﬂpardoned when the first drop of blood falls; he is

,Jshown his seat in paradise; he is safe from the punish-

‘ment of the grave and secure from the great terror
1.

, ‘\1. o 116‘11}, a CIowil Ul U.lgﬂlty lb PlaLCU. on Illb neaa

one jewel of which is worth more than the world and
all that 1s therein; and he is married to seventy dark-

. eyed virgins ; and he makes successful intercession for
- seventy of his relatives. ‘He who equips a warrior

in the way of God has fought himself; and he who is

]Pﬂ" behind to take care o fa Wwarriors fqmﬂv has fouoht

R S B 1l e S VY Chd & BNrd wd ACRAARXS & o .n.v“ B

himself.’

The last quoted hadith probably marks an early
stage in the reaction against the extravagant claims of
martyrs on the admiration of men and the notice
of God. Taken by themselves the hadith we have
selected clearly imply that the martyr’s merit exceeds
that of all others. But inasmuch as all men could not
be combatants, even in the early days of the Arabian
Caliphate, rival traditions soon began to circulate,
asserting that the warrior had no better chance of

L] »
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perhaps the most significant is fathered on the long-
suffering Abti Huraira: ¢ He who believes in God and
his apostle and performs prayer and keeps the fast of
Ramadan has a claim on God to be brought into
Paradise, whether he fights in the way of God or sits
in his plot on which he was born.” They said: ‘Then
are we to tell men of this?” Muhammad answered:
“There are in paradise a hundred steps which God
has prepared for his warriors: the space between two
steps is as the space between heaven and ecarth.
When you pray ask for Firdaus, for that is in the
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middle of paradise (A7 Fannra) and its highest point:

t +thenane nf h Mmrn1{ni From it mnch
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forth the rivers of paradise’ This tradition would
seem to recognize a protest registered against the
prevailing exaltation of martyrdom, and at the same
time reinforces the claim of the warrior by giving him
a position in paradise above that of the faithful.
There is a sturdy independence about the first half of

the tradition which creates a strono cncpzcxon that the

Chih walFld PR P AT Y I NE BT 4 2 AW WA NSLamy WD

second half has been added by those who feared the
logical application of its teaching. The next stage is
clear. It 1s asserted that he who asks God with all
sincerity to grant him martyrdom will have the reward
of the martyr though he die upon his bed. The
object of this hadith is apparently to safeguard, as it
were, the interests of the man who has fought in the

Fthad unscathed, or has been prevented by some
unavoidable circumstance from taking any part in it.
Abt Huraira is the spokesman in the last stage of the
controversy between the soldier and the civilian for
pi‘in‘u‘y‘ in pamum@ were it not for the terrible serious-
ness of the Fziad itself the conclusion would be
laughable. ¢ The apostle of God said: “Whom do
you regard as a martyr ?” The companions replied :
“He who is killed in the way of God.” He replied :
“Of a truth in that case the martyrs of my people
would be few. . . . He who dies in the way of God

o L L]
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of the plague and of a disease of the belly.””’

Oaths and vows. It can hardly be said that an oath
or a vow among Muslims has the binding force even
on the pious that it assumes in the West. The hadith,
as will appear from the few extracts given below,

2861 P
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practically make the performance of a vow dependent
on the convenience of the speaker. This does not
mean that a vow has no power to bind; but rather
that there is an instinctive dislike to a vow of any
kind. When made 1t need not be regarded as irrevoc-
able! Vow not at all is the sum of the traditions
recorded in the Babu-l-Nudhiar of the Mishkatu-i-
Masabife; and the chapter heading in the Swwan of
Ibn Maja AZ Nakyu ‘ani-l-nadlr?® speaks for itself. It
is related that during the KZu#éa the prophet saw
a man standing, and asked the reason. He was told
that the man had vowed never to sit, nor seek shade,
nor speak, and to fast. Thereupon the prophet gave
orders that he was to abandon his intention. A similar
incident is narrated of an old man whom Muhammad
saw tottering along between his two sons, and was told
that he had vowed a vow to walk to the Kaba. Said
he: ‘Verily God the exalted does not need that this
man should punish himself!’ and he ordered him to
ride. Ka'hb said to the apostle, ‘It is a part of my
penitence that I should strip myself of my wealth in
alms to God and his apostle.” The apostle answered,
‘ Keep back some of your money, for it will be better
for you. [ said, ‘I will retain my lot in the ground
in Khaibar” Again: ‘When you take an oath to do
then do what
is best and make atonement for your oath.” ‘Aisha
said : This verse was revealed : ‘God will not punish
you for rashness in your oaths?® as for example when
a man says, ‘“ No, by God!” and “ Yea, by God!”’

' Al Fakhi (ed. Derenbouig, pp. 267 f) will illustiate the care that
is necessary to devise an oath that will bind a Muslim when anything

of great impottance is at stake.
* Piolibition of Vows 8 Sur 1. 226
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The Babu-l-Aman of the Mishkdl contains some
interesting hadith on the subject of fidelity to private
and national agreements made between belligerents ;
they display a high standard of honour. ‘An agree-
ment lay between Muawiya and Rum, and he used to
march to the frontier so that, when the agreement
expired, he might raid them. There came a man on
horseback, crying, Allahu Akbar! Allahu Akbar!
Fidelity, not Treachery! When they looked they

saw it was ‘Amr b. ‘Abasata. On being asked what
he meant. he said: “1 heard e anosile of God sav :
€ mMedliL, e >did . 1 fearda L ApPOSLIC OL L0U sSdy .
“ Whoso has an agreement wnti 1 people must not break

it until the allou:ed time has passed or give notice
dissolving the agreement on equal terms.” So Mu'a-
wiya withdrew with his men.”” This tradition, as the
mention of Mudwiya’s pious obedience would suggest,
is not to be found in the Sahihan, though both Txrmxdln
and Abt Datd report it. Again, ‘ The apostle said
to two men who came to him from Musailama,* “ By
God, were it not that messengers (i.e. heralds) must
not be killed I would behead you.”’

Folk-love and Auzmism. The hadith literature
contains a very large number of allusions to pre-
Islamic practices  Besides the well-known heathen

rtfpc af +he nile MaAre f'n the halvy nlaree 2 we na
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the beliefs of the pagan predecessors of Muhammad
often confirmed by him, and their customs and preju-
dices repeated.®*  Along with these primitive folk-

-

The false prophet. Mun, Zzfe of Muhammad, p 478.

* Buiton, Pigrimage, pp. 279-93.

® A most interesting account of the extent of ammistic beliefs and
customs in Islam to-day will be found 1n Zwemer’s Zhe Influence of
Animasm on Islam, London, 1920.
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lore is perpetuated. Examples are: ‘The cry of a
child at birth is caused by the evil touch of Satan.’?
‘The apostle said to his Companions, “When your
brethren were slain in the day of Uhud God put their
spirits into the crops of green birds which come down
to the rivers of paradise and eat of its fruit and shelter
in golden chandeliers suspended in the shadow of God’s
throne. And when they perceive the excellence of
their food, their drink, and their resting-place they
exclaim: ‘Who will inform our brethren of our state
in paradise, so that they may not despise it and
refrain from war?’ God said, ‘I will inform them of
you, and He revealed: ‘Reckon not those slain in
the way of God as dead. Verily they live’, &c.”’
(Sur. iii. 170)?

Snakes. ‘< Kill snakes; kill the one with two black
lines on its back and the adéar,® for these two blind the
sight and cause miscarriage.” ‘Abd Allah said: ‘While
I was driving out a snake to kill it AbG Lababa called
out to me, “ Do not kill it.” I said, “ But the apostle
ordered snakes to be killed.” He replied, “ Yes, but
afterwards he forbade the killing of those who live in
houses, seeing they are inhabitants.”’ The commen-
tator here explains that the passage means that the
snakes are jinn. Zwemer remarks,* ‘ The superstitious
idea that every house has a serpent guardian is pretty
general throughout the country [Egypt], and many
families still provide a bowl of milk for their serpent

This superstition is nearly as old as man.
The student will find a somewhat similar belief, cited as a belief
of the heathen Aiabs, m Shahastani, Ki/abu-i-Milal wa-I-Nikal,
ed. Cureton, p. 433.

8 i.e. shoit-tailed. Y Op. ity p. 2240

10
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protector, believing that calamity would come upon
them if the serpent were neglected. This is un-
doubtedly a survival of the ancient belief that the
serpent was the child of the earth—the oldest inhabitant
of the land and guardian of the ground.
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the snake is: ‘ These houses have domestic snakes; if
you see one of them urge it to go three times. If it
goes, well; if not, then kill it, for it is an infidel.
Again: ‘If a serpent appears in a dwelling say to it:
“We ask you by the agreement with Noah?! and
Solomon b. David not to stay and annoy us.” If it
returns then kill it.” It is not surprising that those
who did not share the animistic beliefs of the com-
posers of the hadith just quoted display no tenderness
towards the snake in traditions coined to express
a more enlightened view. Ibn ‘Abbas says: ‘ The
prophet ordered snakes to be killed, and said, Whoso
lets one alone fearing the vengeance of his mate is not

of us” Similarly, Abt Huraira is made to voice the
. i o R ™Y | I I PR,
cCominoin sense VIQW ¢ WNEVETr Nnave we Imade pedce

with them since war between man and snake began,
and whoso lets one of them alone out of fear is not

I\‘F 1 ’
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Finn and Devils. ‘Verily Satan is present in all
the activities of life, even at meals, so when one of
you drops a mouthful he must remove any dirt from
it, and then eat it, not leaving it to Satan. And when
he has finished, he must lick his fingers, for he does
not know in what part of his food blessing resides.’

! The naive suggestion of the commentator as to the date of this
agreement 1s that perhaps it was made when Noah took the snakes
into the ark!



118 SELECTIONS FROM HADITH

The jiun are of three kinds: one has wings and
flies, serpents and dogs are another, and the third stops
at a place and travels about® ‘At the beginning of
nightfall keep your little ones in, for Satan (commen-
tator, i.e. the 72%n) roams abroad at that time. When
an hour of the night has passed let them free. And
bolt your doors and make mention of the name of
God. Satan cannot open a door which has been bolted.
Tie the necks of your water skins, and mention the
name of God, and put a veil over your waterpots,
mentioning His name (though you but lay something
across them), and extinguish your lamps.’

“When you hear the barking of dogs or the braying
of asses at night then seek refuge in God from Satan
the stoned, for animals see what 1s invisible to you,
and forbear to go out often when the fect are at rest
(.e. at night). For God i the night spreads abroad
whom he will of his creatures” (The conclusion of
this hadith follows fairly closely the text of the pre-

. .
ceding.) Again, of the noise of bells we r
¢

slave girl took Ibn Zubair's daughter to “‘Umar. She
had little bells on her leg, and ‘Umar cut them off,
with the words: “I heard the apostle of God say there

- - [ (24
is a devil with every bell. When any one sees

a vision (or dreams a dream) which he dislikes let him

' The same extieme vagueness about the jozz in the mind of the
modern Bedumn 1s noticed by Doughty, Arabea Deserfa. 1 have no

Yeyy

doubt that the chxalﬁ VIEW Ot S/]wuuu has influenced the AIJ.D writer
(unless we seek a common oiigin m Persia). Zulm. Chagiga, 16 a
‘Six things are said of the demons- in thiee they 1esemble the
mimstenng angels, and n three they 1esemble the sons of men. As
angels they have wings, and fly fiom one end of the woild to the
other, and they know what the future holds mn store.... As men,
they eat and dnink, they 1eproduce their species, and they die.
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pit to the left three times, and take refuge with God

from Satan three times, and let him turn from the side

on which he lay when he dreamed.

Spells and the evil ¢ye. There is no attempt in the
hadith to disguise the source of popular beliefs which
are still held by the ignorant and superstitious to-day.
Thus ‘Auf b. Malik Al Ashjai says: ‘We were in the
habit of using spells in the time of ignorance, and we
said: “O apostle of God what is your opinion of
them?” He replied: “ Show me your spells. There
is no harm 1n a spell in which there is no taint of
polytheism (sZerk).”’

Anas reports that the prophet permitted the use of
spells agamnst the evil eye, snake-bite, and pustules.
On one occasion he saw a slave-girl suffering from
a stroke of Satan (1.e. jaundice), and said: ‘ Use spells
for her, for the evil eye has looked upon her.’! Jabir
relates that Muhammad had forbidden s Spéi 1 and the
family of ‘Amr b. Hazm came and said: ‘We have
a spell for use on those bitten by scorpions, and you
have forbidden spells’; and mey showed him it. e
answered : ‘I see no harm in it. If any of you can
help his brother by it, let him. The theistic view of
such charms is expressed in hadith, of which these
must serve as examples: Isa b. Hamza said: ‘I
went to visit ‘Abd Allah b. ‘Ukaim, who suffered

from a rash, and said “ Why do you not tie on a
charm?” “ God forbid,” said hp “for the ﬁrnnhm of

AACAE LA BT A RS ALy ITRA RS A Ao | it

God said, ‘ He who depends on a thing wﬂl be left

trusting to it.”” “It will suffice you to say what the

pmamomedl o L T
af ostle of God

R R ¢ "“
usca to say. 1L axe away misior

! The Nihaya explamns the words 4@ mazratun thus: bihd ‘anun
asabathd min nazau-l-ymni.
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O Loid of men, and heal. Thou art the Healer:
there is no healing but Thy healing P

¢ heot 1 At tnl
Omens.  * The prophet used to tak

aY
not bad ones, and he was fond of happy name.’
‘Taking a bad omen is polytheism. These words

onnd OMmens
b ¥ \,L

LA LS,

¢

Muhammad said thrice. There is not one of us but
will have evil presentiments removed by God if h

trust in Him.

Dzvination. The following hadith make it evident
that traditionists have no doubt that sorcerers and
diviners are able to foretell the future.! The general
conclusion is that they obtain their information from
the evil one and his messengers. The first of those
quoted is interesting, as the somewhat cryptic reference
to the prophet who used to write suggests a reference
to John viil. 6.2

Mu'awiya b. Al Hakam said: ‘I said to the apostle
of God, “In the time of ignorance we used to resort
to diviners.” He said: “Do not consult them.”
“Also we drew bad omens.” He replied: “If you
are troubled in your mind because of it do not
let it deter you from your purpose.” “We used to
draw lines.”? He said: “One of the prophets used
to draw lines. And he whose writing agrees with his
is good.”’

From ‘Aisha. When the prophet was asked about
diviners, he said, ‘They are nothing. ¢But’, they
objected, ‘it sometimes happens that they relate what

1o, s,

? For a description of the writing of incantations, &c., see Lane,
op. ¢, pp. 274 ff.

$ Probably on the ground (though the woid used is khatt, not
nakata).



SELECTIONS FROM HADITH 121

is true. He said: ‘That word of truth the jinn
seizes and repeats in the ear of his devotee?. .. and
they mix more than a hundred lies with it” Again-
‘The angels descend in rainclouds and mention what
has been decreed in heaven. Then the devils listen
stealthily and reveal what has been said to diviners,
and they add a hundred lies to it out of their own
minds.” Hafsa reports that Muhammad said. ‘He
who goes to a sorcerer {‘arraf) to ask about a matter,
his prayer will not be accepted for forty days.” ‘He
who learns knowledge from the stars learns a branch
of sorcery (sifr) the more of one the more of the
other.

The following is the explanation of the shooting
stars. ‘While some of the Companions were sitting

e prophet one night a star shot and gleamed

bright. “What used you to say in the time of ignor-
ance,” said he, “when a star shot like that?” They
replied: “God and his apostle know best. We used
to say: ‘ A great manis born to-night and a great man

19 ™Y

has died. He said: ““ It did not shoot for the death
or the birth of any one, but when your Lord decrees
a thing the bearers of the Throne praise God; then

the inhabitants of heaven near thereto, until the

! The reading and meaning of the two words omitted are doubtful—

qarra-l-dajajati—qarnia, according to the /Vigya, means to 1epeat or

pout words into a person’s car until he understands them. The

commentator mentions that garna 1s the verb used when a hen brings

her cackling to an end. He records a vaiiant zujija, and infers * the
jnn pours 1t mto his ear as one pows liquid inlo a glass bottle !’
Ibn Al Salah says the former 1eading 1s correct, and the latter conupt.
I suspect an ancient coriuption. ‘As a hen repeats’1s hardly a
satisfactory scnse. Iloudas, op. cif., v, p. 84, completely ignores
the words in text and notes.

2851 Q
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7 asbil: reaches the inhabitants of this lowest heaven.

4 1 PSR [ S N . ~L al s eliam i «,.L,.a el Lo
L 108E neéar askK tne pearers o1 wuc LLU-UIIC Willd . LILCID

Lord has said. They are informed, and the inhabitants
of heaven inquire one of another until the information

reaches this lowest heaven. and the 72122 steal the
i Nu W AR [ %72 L 4 L2 J v:v: L3 P T % & LR ¥ W

aches lowest heaven,
tidings and carry (throw) it to their devotees and (the
stars) are thrown at them.”’?

Again: ‘God created these stars for three reasons:
to be an ornament of the sky, to be used as stones
against the devils, and as signs to guide people. Whoso
interprets them otherwise is in error, loses his good
fortune, and pretends to know what he 1s ignorant of!’

‘ There 1s no contagious disease, nor ornithomancy,
nor /4ama, nor significance in the serpent Safar.?
Nevertheless, flee from one with elephantiasis as you
would from a lion” An Arab of the desert said:

My A RS Y ~F (2 A~A an ~f +ha v mn" b, Fs
A4 nPUbLlC Ui AL, Vilch l- i LALC  CalllTiO 11l L

desert? they are as it were gazelles in condition,

ae

! Cf. Swmas, 15. 17, 18. 48, 37 7, and 26. 212. This explanation
of the phenomenon caused considerable embairassment when Greek
astronomy and philosophy gained a stiong position among Aiabian
savants. Cf. Al Jahiz, n Joc., and Margohouth, Early Development,
pp. 226 {I.

* Text: /d ‘adwd wald 171 ata wa lG hamala wa I3 safara. This hadith
1s cated by the authoir of the Musiatraf and by Shahiastani, gp. cus.,

p- 433. In the latter guotation the author mght possibly have 1;9;1~.en

‘adwa to refer to metempsych051s The passages quoted will explamn
the Aa@ma or bird which 1ssued fiom a dead man s skull  Safar means

b M dlnn vt AR et vrnara ™ o 1711\/‘ Al carnmant 'I"'Tn,,\_ FaYatastaaley o)
C,lbllc.l Lllﬁ RLACPLLLEL L LLLcly liﬂ:lll‘;, i b nnNEMIWL U QLILJK.IJL A LIC QAJLLIERLIAL™

tator of the Mishkat (p. 383) says kdnit yalash@ ’amina bi-dukhil
Safar. They used to regard the entry of a Safar as an evil omen.
Houdas, 0p. czt, iv, p. 83, writes: ¢ Suivant les uns, 1l sagiiait d’un
animal, sorte de seipent ou de vei, logé dans le coips de I'homme ;
1l moidraxt les entrailles de 'homme chaque fois que celles-c1 seraient
vides et quil aurait faim. See Mishiat, margin.
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yet mix them with mangy camels, and they become
mangy too.” The apostle answered - ‘ But who infected
the first with a contagious disease?’ The shrewd
criticism levelled at this doctrine by the Beduin is met
by a reply which evades the point either by referring
the disaster to an act of God decreed and unavoidable,
or by attributing the disease to the cause responsible
for the first outbreak, and therefore not dependent on
the infected camels. In either case this is yet another
example of the ability of the Oriental to distinguish
between a primary and a secondary cause.’

The comparative paucity of personal names in
Muhammadan countries is due to the influence of
traditions which express God’s approval of certain
names, or the prophet’s taste in such matters. Thus
Anas tells us that when Muhammad was in the market

a man called out, ‘ Ho Abu-l-Ozsim!’ and the prophet
1

a mar out, \bu-l-Qasim !’ and the pro
turncg,l towards him. ‘I merely called this fellow,” said
the man, whereupon the prophet said- ‘Call your
children by my name, but do not use my 4unya.
‘God likes best the names ‘Abd Allah and ‘Abdu-l-
Rahman. ¢The vilest of names before God at the
day of resurrection will be maliku-l-amlak (king of
kings),’

' On this Al Suyfti, quoted by Lane, Asabian Socicly, says+ A
Halimi says, ““ Communicable o1 contagious diseascs ate six: small-pox,
measles, 1tch or scab, foul breath o1 putndity, melancholy (") and
pestilential malacies, and diseases engendered aie also six: leprosy,
hectic, epilepsy, gout, elephantiasis, and phthisis”  But this does not
contiadict the saying of the prophet, “ Theie 15 no tiansition of
diseases by contagmn ot infecion ..”, for the transition heie meant
15 one occasioned by the discase 1tself; wheieas the effect 15 of God,
who causes pestilence to spread when there 1s ntercourse with the
discased.” Thus 1s 1esponsibility moved to the predestination of God.
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An unsuccessful attempt on the part of Muhammad
to change a name he did not like is recorded by
Bukhari. Sa‘id b. Al Musayyib related that his grand-
father Hazn went to the prophet, who asked his name.
‘Hazn,' he was told. ‘No, you are Sahl,’ said he. My
grandfather said* ‘I am not going to change a name
my father gave me.’” Sa'id added: ‘ From that time
hardness in temperament has continued in my family.’

Women and Marriage. Much has been written on
the status of women in Islam, and the theologian must
decide how far responsibility for the present state of
affairs rests, on the one hand, with Islam as a system,
and with sinful human nature on the other. The
hadith in this, as in so many other matters, reflect the
thoughts of the best and the worst minds. For
instance, Muhammad, as reported by ‘Abd Allah b.
‘Umar, tells us: ‘ The world, all of it is property,? and
the best property in the world 1s a virtuous woman.’
And again, as reported by Abt Huraira: ‘ A woman
may be married for four things. her money, her birth,
her beauty, and her religion. Get thou a religious
woman (otherwise) may thy hands be rubbed in dirt!’

On the other hand, Usama b. Zaid would have us
know that the apostle said: ‘I have not left behind
me a source of discord ? more injurious to men than
women.” And Ibn ‘Umar. ‘A woman, a house, and

PP N e

a horse are bad omer

! The meaning of this word #a7@" 15 a hitle doubtful. It mught
mean ‘enjoyable’ o1 ‘valuable’. Professor Margohouth, who 1eminds
me of the reference to Sur. u1. 12, inclines to agiee with my rendering
above.

? fitna. The Nihaya explams fallin: mudillu-l-nisa ‘an il-hagq,
‘a fattan 15 one who causes men to ert from the tiuth’.
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As to the subordination of the wife to the husband:
¢ A Muslim must not hate his wife, If he dislikes her
for one trait let him find pleasure in another.” ‘If a
man summon his wife to his bed and she refuse to

come, so that he spends the night in anger, the angels
curse her till mormng.’ (Anotlier version of this says.
‘He who is in heaven is enraged against her till her

husband is pleased with her.’)

Lastly, a tradition—which must either be officially
repuchated or for ever condemn the system which
enshrines 1t—resting on the authority of Mu'%dh:
‘Whenever a woman vexes her husband in this world,
his wife among the /Zuris of Paradise says: “ Do not
vex him (May God slay thee!) for he is only a guest
with thee. He will soon leave thee and come to us.”'?

Political power may sometimes be held by women,
but the prophetic verdict on women in high places is
recorded by Bukhari thus: ‘When the apostle of God
was informed that the Persians had made Kisra’s
daughter their sovereign, he exclaimed: “A people

that entrusts its affairs to a woman will never prosper.”’
The subordinate position of women in the religious
life is likewise fixed by the Prophet’s utterance. ‘He

went out on the day of the victims and Bairam to the
place of prayer, and passing some women he said: “O
company of women give alms, for I have seen that

1 It 15 only fan to say that this tiadition, which 15 1ecorded by
Ibn Maja and Al Tiimidhi, 1s marked ghasib by the latter At the
same time, 1t 15 a logical infertence fiom the Quran itself that if
Mushms in paiadise aie to be gratified by the possession of Awuris
there will be no place for then wives of this world. A gieat pomt
1s made of this by the Chustian disputant at the court of Ma'miin, sce
Pars MS. Aiabe, no. 70, fol. 7.
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many of you will be inhabitants of hell.” ¢« Why?”
said they. Replied he: “ Because you curse much
and deny the kindness of husbands. I have not
seen—despite your deficiency 1n intelligence and reli-
gion—any sharper than you in captivating the mind
of the resolute.”” They said: “What is the defect in

our religion and intelligence?” He answered: “Is
not the witness of a woman equal to half the witness

of a man? This is the defect in her intelligence. And
when she is ceremonially impure she neither prays nor
fasts. This is the defect in her religion.” 1

Margers and Customs. No more than a mere
selection of the vast number of traditions enshrining
the customs of the Arabs in the time of Muhammad
and some of those which have grown up in the
Muhammadan world m the centuries following the
prophet’s death can be given here. Some of those
selected will serve to show what a tremendous conser-
vative force hadith has been through the centuries,
preserving among the various nations of Islam the
habits of primitive Muslims. It will be seen that the
action of the modern Muhammadan in adopting Euro-
pean dress marks not a mere change from an Oriental
to an Occidental tailor, but a break with an apostolic
past, similar in gravity to that made by Hellenistic
Jews in the Seleucid era, and often entailing similar
consequences.?  Others will show how customs un-
known to early Muhammadans were borrowed from
the superior culture of the Greeks and Persians, the
memory of the old conservative Arab recording their

Y Cf. Zalmud, sub Niddah.
* E. Bevan, Jerusalem under the High Priests, pp. 35 fi.
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1y ?

shanks. More extravagantly Abfi Huraira: ‘ The
portion of the drawers below the ankles is hell fire!'?

False hair is not to be worn, for Muhammad said :
“God curse the woman who wears false hair and the
woman who ties it on. Gold rings are not to be worn,
though silver ones are permissible. They should be

carried on the little fin ger accordino to some autharitiec

Cod & adw vt NF s Srdd e .Aas.u\..l.\o FR Y [ ATV} \-kn.\ss LS WL AU LLANJE &Ll\,o

The following two hadlth are of interest, in that popular
custom proved too strong for them, and they are
therefore abrogated (mansiikl). Asma bint Yazid:

“The woman who wears a oolden pnb?qnm wrill hax

b Adds V¥ WwasAlMAE WY kAN 5u1\_yuau. ‘- St A b O L WY RLR Lla"ve

one of hell fire fastened to her neck on the day of
resurrection. A similar threat is directed against gold
ear-rings. Hudhaifa’s sister: ‘O women, can you not

be adorned with silver? Every one of you that is

bedecked with gold and shows it shall be punished.’
The march of civilization bringing customs unknown
in the simplicity of patriarchal Arabian society is

admitted and accepted in the followino. Anas said

T e K G s el L A e L vv St N Nt hade ol b LR T L & T O“&\.t’

‘1 do not know that the prophet ever saw fine bread
to the day of his death; nor did he see a goat baked
(in its skin, adds the commentator)’ Sahal b. Sa'd

gaid ¢ ‘ The apostle of God never saw sifted flour from

Pol w70 & VN BN % 4 W St A - ¥ L 2O LWL W A E Y B NS AR

the time God sent him forth on his mission until He
took him to Himsell; nor did he ever see a sieve.’
One of the edicts of the prophets which has had an

incalculable effect on the culture, art, and architecture

of the Muhammadan East is his ban on picturcs.
“ Angels will not enter a house containing a dog or
pictures. ‘Aisha relates that she bought a cushion
on which were pictures, and when the apostle of God

-

1 According to the commentator 1t means the wearer will go (o hell.
See Lane, ME, p. 30.
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saw them he stood at the door and would not enter.
Seeing signs of displeasure in his face she said: ‘O
apostle of God, I repent unto God and his apostle.
What have I done amiss®’ He asked, * What is the
meaning of this cushion?’ ‘I bought it for you to
sit and recline
‘the makers of these pictures will be severely punished
on the day of resurrection, and it will be said to them,
“ Bring to life the pictures you have made.”’ ! Again,
‘ Every painter will be in hell’

It is said that a man came to Ibn "Abbas and
lamented that he had lost his livelihood, for he lived

1‘11@' What wac
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says he, ‘if you must needs paint, then paint trees and
objects that have not a spirit in them.’

There is little reason to doubt that this prohibition
has been faithfully observed by Muhammadans. There
are, so far as I know, but few paintings of the prophet
in existence which can boast a moderate antiquity, and
if Christian art provides an analogy it would have been
the prophet himself that would have formed the subject
of every devout painter. Love of colour and design
has found an outlet in the direction indicated in the
last tradition quoted.

It is believed by Muslims that God has created
a remedy for every disease. Probably a primitive
view of the healing art is that which limits the patient
to three prescriptions—cupping, purging, and caute-
rizing. Ibn ‘Abbéds puts it thus: ‘Cures are wrought

X7 nr"!
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i v erny, ne answercd,
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! One 1s iiresistibly reminded in this hadith of the constant allusion
in the Talmud to the difference between the eaithly artist and the
heavenly designer. Cf. Berakoth 10a and Megilla 142, where
the woid 15 the same (s7r).

2861 R



I30 SELECTIONS FRoOM Habpitn

by three things- letting blood, drinking honey, and
cautery; the latter I forbid my people.” On the other
hand, two hadith mention the occasions on which the
prophet cauterized the wounds of his followers.

Bukhari's Kzfabu-l-7206" contains two interesting
hadith :

(2) “Aisha is the speaker: ‘ The prophet used to say
to the sick, “ Bismillahi!? The soil of our land with
the spittle of some of us will cure our sick.”’

(6) ‘The apostle of God used to sayin a magical
formula (f-lrugyasr)®: “ Bismillahi! the soil of our
land with the spittle of some of us will cure our sick
by the permission of our Lord.”’

Significant and interesting is the hadith which
registers the protest of those who feel that the ‘tradi-
tion of the fathers’ is becoming a burden and is without
the authority it claims. ‘Abd Allah b. Masad said.
“God has cursed women who tattoo and those who
seek to be tattooed, those who pluck out hair,® and
those who make openings in their front teeth by way
of coquetry, who alter what God has created” A
woman came to him and said: ¢I have been told that
you have cursed such and such women.” He replied:
“ What can [ do but curse those whom the apostle of

Vo PN T PP I R S,
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! Kiehl, 1v, p. 63.
® I thnk that Houdas (iv, p. 79) has missed the pomt that the
Brsmullak m both these traditions 1s the rugye. See Lane, ME,
p. 258, and Zwemer (0p. ¢it., p. 166).
* Cf. the lines
wa)-(rd'1atin lamma allamat b)-(mafiigi
talaqqanuha khaula-I-ladibati bi~qath
(ta)-qalat ‘ala du'fl gawila wa-imnani
tal'atu jJashun sauta ya'tika mon khalf
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book ?’ She said : ‘But I hav

L W & —

ve read what lies between
the two tablets, and have not fo und a trace of what
you adduce.” He answered. ‘If you had read it you
would have found it. Have you not read, “ What the
prophet has brought you receive; and what he has
forbidden you a"VOl’I 2’ {Sul lix. 7. ; ‘Yes, cet t&iﬁly 9
said she. ‘Then verily he has forbidden this, was
Ibn MasGd’s rejoinder.

It will be seen that the mg_‘ligcapcp of d
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lies in the underlying argument. The t
prophet has brought you’ does not on&y refer to the
Quranic injunction and revelation: it applies also to
what the pr ophet said or was repox‘ted to have said on

1 n LS4k l’\./:} J‘vv -
he was admittedly

the message of his heavenly visitant.
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VI

BORROWING FROM CHRISTIAN
DOCUMENTS AND TRADITION

Mushms accuse one another of slavishly imitating
Christians—Imtation of wuracles of Christ; of
sayings, of parables.—Ascetics and Monks.~—Logia of
Fesus.

Witnin a few years of the prophet’s death tl
| Muslims were masters of Syria, Mesopotamia and
Egypt, lands inhabited by nations which from a remote
antiquity possessed traditions of civilization and cul-
ture. As we have seen, Islam at this time was un-
developed both as regards theory and practice, and
we should @ priori expect to see in the traditional
literature some traces of that borrowing from Judaism
and Christianity with which Muhammad in the pages
of the Quran has long familiarized us. Nor is this

d that £ +h
expectation unrealized; for we find that many of the

same speculations agitated the minds of Muhammadan
theologians and thinkers before a rigid orthodoxy was
enforced by the power of the sword as find ewzpression
in the writings of Christian theologians of that time,
The broad tolerance of the carly Umayyads pro-
moted the freest intercourse between their followers

1 ~l WA Hnd ALWen]
and the Christians of their x.d,pltax. vWe nnd nxKintai,

a Christian, the official court poet, and John of Damas-
cus and his father high in thc councils of the caliph.

Chnstxans that we ﬁn{ the latter movmg unl‘xindered
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with the cross openly displayed on their breasts within
the mosques of their Muslim friends. In such an
atmosphere of freedom and tolerance theological dis-

1ANe must havwe q'ﬁ'\nnnr:‘ar! |
ions must have apound kO tho uu}.und""ed

intercourse of Muslim and Christian theologians is due
the similarity between many of the dogmas of Islam
and Christianity. This, of course, was not the only
channel through which Christian thought percola’ted
to the Islamic mind; but it was one of the earliest,
and one which has left a permanent mark on the
thought and literature of Islam.

Down to Abbasid times there was evidently oppor-
tunity for the exchange of ideas, as the Rzsala of Al
Kindi, written in the reign of Al Ma'min, proves. The
hadith literature preserves a very la.rge number of
examplt,b 01 U.llb DOITOWIHO fdllglilu .l.ff)ﬁ‘l Ll_le eaf.l.lﬁbi.
and best-known doctrines of Islam, which were taken
over from Jews and Christians, and are already incor-
porated in the Quran, to those sayings attributed to
the prophet which betray a knowledge of Christian
writings, Muslim theologians were not content to
borrow the sayings of their predecessors in the counsels
of God: they borrowed also events from the life of
Jesus, attributing them to their own prophet. Muham-
mad himself constantly insisted that he was not sent

to work miracles. His miracle for all time was the

! The great tolerance displayed towards Jews and Christians duiing
the first centuries 1s well illustiated in the saying iepoited by Abi
Hurana (Bukhiil): The People of the Book used to read the Toia
i Hebrew and expound 1t m Arabic to the people of Isiim. The
apostle of God said. ‘Do not believe the people of the book and do
not disbelieve them, but say, “ We believe in God and what he has
revealed to us.””’
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Quran. This is the opinion held by the authors of the
oldest hadith : the chapter ch’di[zz-l*myyz”a’z'-l—ﬂ?mmaZin
Af\nn am A o g ey g o Ml‘u'im «w\q 'ﬂn I\f 1\/[..,1-“ HAP 2~
GQGes 1oL Conrain a sin EIC 11kl Ci€ O wviunammada il
the contrary, there is the express statement of A'bﬁ
Huraira that whereas the former prophets were given
siO‘ns to induce the people to believe, Muhammad was
N vvno -. f\ - e e, B Ln '\L 4,-.’-\1 POy ]nhr\ Ma nnnnnnn
glVC y Lllb \JUIdLU., WIiCH NEVEIUIEITSS lillgklk STLULC
him more followers than all that were before him.
Naturally people who were familiar with many of the

noblest writings of aﬂ time demed the claim of Mushms

polemmal hterature of the time abounds in taunts that
Muhammad could not have been a prophet because,
unlike the Messiah and the earlier prophets of Israel,
he worked no miracles.

It is interesting to notice that apparently the only
miracles said to have been performed by Muhammad
and known to Al Kindi are: the wolf and ox that
spoke, the tree that moved towards the prophet; the
shoulder of goat’s flesh, poisoned by Zainab bint
Harith the Jewess, which called out that it was
poisoned; and the miraculous production of water.
Some, this writer says, the Aghabu-l-Akhbar reject
altogether, while others are from reporters branded

da'yft Al Kindl's testimony to enlightened opinion
on these miracles is worthy of note, because he wrote

Ak Wallesdie QAL LCRLANGW2 = s e r Lo Smnd S A

some years before Al Bukhams collection was made,
and he expressly refers (p. 60) to the traditions in terms

which imply that they were not written.
Muhammadan nnn]no-mfc: could not afford to allow

B e e e s S S & N Sy S S R o

their apostle to labour under the dlsadvantage appa-

' He calls them AkibGrun baridatun wa-kharifGin ‘ajdrz, © witless
fables and old wives’ tales’,
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rent when his everyday mundane life was compared
with the mighty works of Christ, which seem to have
been believed without question. And thus the curious
and interesting fact is that the later picture of Muham-
mad approximates in tradition ever more closely to
that of the Jesus of the gospels. No biographer,
either ancient or modern, has succeeded in giving his
readers an entirely satisfactory appreciation of the
baffling personality of the great prophet of Arabia.
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wisdom and ignorance, mediocrity and inspiration,
demand the pen of a Boswell.

The most prejudiced among his followers or his
enemies could hardly trace in the authentic record of
Muhammad’s life the lineaments of the Prince of Peace.
Yet this 1s what a certain group of traditionists and
theologians have constructed. Weary of hearing of
the acts of love and mercy, of supernatural power and
forgiveness of Isa b. Maryam, they have made a
Muhammad after his likeness. Not content with the
picture of a courteous, kindly, and able man, famed as
the possessor of all human virtues, the idol of his race,
if he was to compete with the Messiah they must
represent him as a worker of miracles. There is an
unmistakable reference to the slavish imitation of
Christians in the plaint put into the prophet’s mouth,
‘Verily you would follow the paths (szzax) of those
who were before you foot by foot and inch by inch s
that if they went down a hzard’s hole you would
follow them!” ‘Do you mean the Jews and Chris-
tians ?’ said they. ‘And who else?’ he answered.

The most obvious imitation of the New Testament

miracles is that based on the ‘feeding of the five

W
L O
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thousand’ (John ii. 1~11). A large number of variants
are extant. The version cited below is perhaps the
most interesting : Anassaid: ‘Abf Talha said to Umm
Sulaim, “ The voice of the apostle of God sounded to
me weak: I know he 1s hungry. Have you anything
to eat?” ‘“Yes,” said she, and bringing out some
barley loaves she wrapped them in her veil. Then
she put them in my hand, and wound the rest of the
veil round my head, and sent me to the apostle of God.
I brought them to him in the mosque where he was
with the people. 1 saluted them, and the apostle of
God said to me, “Did Abt Talha send you with food ?”
“Yes,” said I. The apostle said to those who were
with him, “ Arise.” And he went off to Abii Talha’s
house, while I led the way and told Abi Talha, who
cried, “O Umm Sulaim, the apostle of God has come
with a company and we have nothing to give them to
eat!” She answered: “God and his apostle know best!”
So Abt Talba went forth to meet the apostle, and they
came together. He said: “ Produce what you have,
Umm Sulaim,” and she brought that bread, and the
apostle ordered it to be broken, and Umm Sulaim
squeezed a butter skin to season it. Then the apostle
said grace. ‘““Call ten men,” said he; and they called
them, and they ate and were well filled and went out.
‘Then he said the same words again, and all the people
ate and were well filled, and they were in number
seventy or eighty men.’?

Sometimes this miracle takes the form of miracu-
lously supplying water in the desert for a large number
of men; and the detail is added that water ran from
the prophet’s fingers in order to enable the people to

Y Mashkal, p. 529.
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perform wudu. Most of these miracles will be found
in the chapter Mu'jizat of the Miskkdl.

Again, it is interesting to compare the acts of healing
performed by the prophet with those recorded in the
New Testament. Yazid b. Ab@l ‘Ubaid says: ‘I saw

the mark of a wound on Salma’s leg, and I said, * O

Alsm Wielins wwhaot 1o thic sunind 27 T & mmawraradd
ADU IVIUSIIT, 'WaAdt 1S UllS would ! i€ answered,

“It is a wound [ received on the day of Khaibar, when
it was said Salma is smitten to death. And I came to
the prophet, who blew on the wound three times, and
I have not felt it from that day to this.”” Cf. Mark

vil. 33.
There is a close parallel to the man possessed with

lahal 111’\1‘1!:\"\1’\ C‘f‘mﬁ
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demoniac son (624i jinnatun). The prophet takes
hold of him by the nostril, crying, ‘Come forth, for
I am Muhammad the apostle of God.”’

The Companions of the prophet, like the apostles of
the New Testament, enjoy some of the special privi-
leges of their master: thus two of them were lighted

on their homeward wav at r\wrhf'ﬁ” hw a cf—mW 2 annther
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foretells his death; and Abu Bakrs food is miracu-
lously incrcased.> The very clothes of Muhammad
and his shorn hair have virtue to heal the sick and to

1 Op. 1t . BEaz. The stary, fathered on Ibn ‘Abbis. of the bov
'p. c2l., D 532.  Llhe slory, fathered on lbn ADb bas, of the boy

?

possessed by unclean spints who vomited, at the apostle’s touch, a
thing hike a black puppy, 1s reminiscent of the Syiiac Acta Martyr um
rathar than the GOSPC’&D

* This 1ecalls somewhat similar stories of the greater Rabbis, 1t 1s
hardly possible, without a systematic mvestigation of the hadith
literature and the Talmud, to determine whether the boriowing has
been fiom Judaism o1 Christianity. This is a subject to which I shall
recur elsewhere.

5 Op. cut., pp. 536 f
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Controversy with Christians on the rival merits of
Jesus and Muhammad may fairly be regarded as the
origin of the pretended miracles, flatly contradicting
the plain statement of the great Arabian and those of
many of his immediate followers that he was not sent
with power to work miracles. Whether the object of
the inventors was to elevate their prophet to a position
equal to that held by Jesus in the estimation of His
servants, or whether it was to furnish themselves and
their pupils with a messenger of God who satisfied
a natural craving of the human heart for a visible
manifestation of divine power, it is not our purpose to
determine. There are good reasons for believing that
deliberate imitation was resorted to for the reasons
already given, and because the ashabu-l-hadith did not
stop at ascribing the works of Christ to their prophet.
His words and those of his apostles are freely drawn
on and put into the mouth of Muhammad.?

e

It 15 unnecegsary to do more than ecet ant came of
AL LA NI 24 A LA ALIAAL LAACAEL b W u & WIVVULRANS RS
the sayings of Jesus which have been attributed to

po—]

Muhammad, and leave them to speak for themselves.
1. ‘Abd Allah b, ‘Umar. A man came to the

prophet and said: ‘O apostle of God, how often are

we to forgive a servant?’ He remained silent. Then

! Muhammadan cntics quite frankly draw a clear line between
hadith of a legal and an edifying nature. They confess that where
a prous motive underhes a tiadition there 1s not the same necessity
for scrutinizing the 1snad. Thus Al Nawawi says of a hadith of this
kind, ‘it is weak, but one is delighted by it’; and Ahmad says that
he deals gently with the genealogy of traditions concerning virtuous
behaviour.
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the man repeated the question three times, and finally
he answered, ‘Forgive him seventy times every day.’
Cf. Matt. xviit, 21.

2. Nu'man b. Bashir. The apostle of God said:
‘Believers in their mutual compassion, love, and kind-
ness are like the body. When it aileth in a member it
summons all the body to it in sleeplessness and fever
(muttafag ‘alailn)  Another version from the same
guarantor is: Believers are as one man. If a man's
eye pains him his whole body suffers, and if his head
pains him he suffers everywhere (Muslim). Cf. 1 Cor.
xil. 13~26 and Eph. iv. 16.

3. Abli Musa. The relation of believer to believer

3
®
s as a buildi

is as a building. One part strengthens another. Then
(by way of illustration) he interlaced his fingers. Cf.
Eph. ii. 21.

4. Ibn Mas'id. None will enter hell who has in
his heart faith of the weight of a grain of mustard
seed ; nor shall any one enter heaven who has in his
heart pride of the weight of a grain of mustard seed.
Cf. Matt. xvii. 20.

5. Anas* God does not deprive a believer of his
reward in the world to come for a good deed, though
he has been recompensed on earth ; but an unbeliever
is nourished in this world for the good deeds he has
done for God, so that when he passes to the next
world he has no good deed for which he can be
rewarded. Cf. Matt. vi. 1~-2.

T.._T N R
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6. Abt here will go forth in the end of

ruraira
time men who will deceive the world in religion, they
wﬂl appear to men clad in sheep skins for softnesc,
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with me ye are careless, or against me ye are bold ?
[ swear by myself I will send against those men

a punishment which will leave the wise man with
understandi ing of the cxng ma.’

7. AblG Huraira. Blessed is he who hath seen me,
and sevenfold blessed is he who hath not seen me and
yet hath believed in me. Cf. john XX. 29

Doubtless a search thr
reveal a large addition to the instances I have cited.
To them may be added the examples quoted by
Goldziher,' which I have refrained from reproducmm
T'he New Testament references are: Matt. v. 35 vii
5and 6; ix. 2—7; x. 16; xvi. 24 ; and xxii. 21.

The chapter on the Excellence of the Poor? contains
a selection of sayings which amply illustrate the extent

veurhish tha 6 oathooge wt?/\“]t:! 1 e’ ~f +hea T\TA'« Ta -l- amen ey
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influenced some of the thmkers of Islam. Riches are
in themselves evil: they are the portion in this life of
those who will perish in the next: the poor will enter

pﬂmf“'m five hundred years before the rich: the world

211
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is a prison to the believer: all of which suggest an
affinity in attitude and aspiration to the teaching of
sections of the New Testament.

Of the parables of Jesus which have been transferred
to Muhammad we may cite the following:

1. The Labourers in the Vineyard. Matt. xx. 1-16,
Ibn *Umar. Your age compared with the age of the
peoples who were before you is as the time between
afternoon prayer and sunset. You, the Jews, and the
Christians, may be compared unto a man who employed
labourers, saying, ‘ Who will work for me till noon for
a qurat®’ The Jews worked till noon for a qirat.

1 Op. cito, pp. 384 fl. 2 Mashkat, pp. 438 ff.
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Then he said: ¢ Who will work for me from noon till
afternoon prayer for a girat?’ The Christians did so.
Then he said: ¢ Who will work for me from afternoon
prayer to sunset for two qirait?’ Ye are the latter.
Have ye not a double reward? And the Jews and
Christians were angry, and said: ‘We have worked

more and receﬁlvad less.” God said ‘ Have I wronged
you of your due?’ They said, ‘No.” Hesaid: ‘It

is my grace. I give to whom I will” (Bukharfs
versions, see Ijara and Tauhid, differ considerably.)

2. The Wedding Guests Matt. xxu. 1—10. Jabir.
Angels visited the prophet while he was asleep, and
said to one another *Thereis a parable of this friend
of yours, so propound a parable to him. But some
said, ‘He sleeps’; others, ‘His eye sleeps but his heart
is awake.” So they said: ‘He is like unto a man who
built a house and made therein a feast, and sent forth
one to bid men come. And those who accepted the
invitation of the summoner entered the house and ate
of the feast, and those who refused neither entered nor
ate” They said: ‘Explain it to him so that he may
understand. Some said, ¢ He sleeps’; others, ‘His eye
sleeps but his heart is awake.” So they explained : the
house is paradise, the summoner Muhammad; for he
d ohevs flnr'l and whosoever

UIJ\/)/\J e A b N & & e s W e B
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QISODeyS Muhammad SODeyS God, lVLlUlElIHmd.LL peing
the dividing difference (f2rg) between men’ (Bukhari).

3. The Sower. Matt. xiii. 3~r2. Abu Miusa. ‘The
guidance and knowledge wherewith God has sent me
is like unto abundant rain that falleth on earth, of
which the good part reccives the water and brings
forth grass and herbage manifold. And part is high
ground that retains the water wherewith God profits

4
e
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thelr seed And some of th f lls on another part
which is flat ground, nelther retammg the water nor

bringing forth grass. The two first are like unto
a manwhnlmderq’r nds God's relioi
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God entrusted to me profits him, and he understands
and teaches it And the last is like unto the man

who does not honom° nor receive God’s guidance with
which 1 was sent’

Many of the traditions quoted above found their
way into the canonical collections through the same

channel as the moral and didactic sayings current
among the Arabs themselves, or among the Jews

- ¥ Sewdy 8 L2 MJ\/V
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other nations whose culture was so freely drawn on in
the formative period of the history of Islam. These
traditions circulated first as a Aadith maugifa’ (i.e.
traceable only to a Companion or Follower). To gain
a respectful hearing they required the stamp of the
prophet himself. A missing name or two was all that
was needed to make the chain complete, and this was
supplied by the pious fraud who bore a special desig-
nation Rafd, because he made the hadith marfu'?
carried back to the prophet himself.

Nothing could be further removed from the point of
view of the ordinary Arab of the Jahiliyya or of Islam
than asceticism, as the formidable array of hadith con-
demning it in all its forms clearly testify. Of these
one example must suffice.

Anas: ‘Three men came to the prophet's wives
questioning them about his devotion (26ddz). When
they were told they were for despising slightly his

! See Glossary.
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devotion, Saying, “Where do we come short of the

prophet And God has pardoned his sins past and
future.” One of them said: “ As for me I will ever
pray by night” The second said- “I will ever fast
by day and not break by fast.” The third: “I will
turn aside from women and never marry.” Then the
prophet came to them, and said: “Are ye they who
speak thus? Verily I am the most God-fearing and
pious among you, yet I fast and break my fast. I pray
and sleep; I marry women. And he who turns away
from my sunne is none of mine.”’

A certain ten&ency to asceticism was always latent
in Islam from the le.yb when Muhammad first pro-
claimed the judgement of God one day to be pro-
nounced against sinners, and the punishments of hell
for those who lived without God in the world. Indeed
reflections and meditations on the transitoriness of
human life and a Day of Reckoning to come are not
unknown in the poetry of the pre-Islamic period. But

they are not of native origin : they arc to be ascribed
to the influence of Christian monks and communities,
and also to Jewish monotheists scattered over Arabia.

The amazing successes of the Caliphs’ armies,
bringing in their train an influx of wealth which, even
at the present day would be thought stupendous, could
not but turn men’s thoughts and ambitions towards

Aonetr o PN ONe

oriauy Lu.iugsc This t venaency o covetousness and
worldliness was apparent to, and condemned by, the
prophet, ¢ You desire the passing wealth of this world,
he exclaims, ¢ but God desires the next world’ (Sur. viii.
68). Ibn Sa‘d furnishes us with details of the colossal
fortunes bequeathed to their heirs by those reputed
the holiest among the prophet’s associates : thus Talha

¥
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b. ‘Ubaid Allah is said to have died leaving a hundred
leather sacks each containing three gintirs of ingots.!
2's) T T 1. 11 1.- P S UL TR I
ine ’Cdlly l.ld.UiU.l are .lu..ll O1f Stories 01 ic gi HIUIHg
poverty and want of the early Muhammadans. Talha’s
father relates that when he and his friends complained
to the prophet of their hunger mey each took a stone
from their ucﬂxcn, and the pi‘@puu took two from his.?
It is not surprising if a people which in a generation
had passed from the extreme of indigence to the height
of wealth and luxury should show active dislike of
Tmcs wrhn tmtiorht 2o wrmnid ~f wiahae Vet atres Qe
LIUOT WilO Lduglll. LllC Vd.l“.l.y O1 llL.U.Cb. X CL CTVCLL 20
among a minority the ideal of Weltverneinung lived on.
There was always a strife between those who fought
for the gain of this world and those who strove ‘a/a-/-
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those who took the middle view that wealth n itself
is harmless if it does not lead to avarice and extrava-
gant display.? This was the view of the ordinary
Muslim, who stood midway between the Ascetic and
the Plutocrat.

Probably the reason why asceticism provoked so
much opposition and gave rise to so many hadith in
its condemnation was that, like the doctrine of man’s
free will, it was recognized that its immediate origin
was Christian. Many of the hadith directed against
asceticism, like ¢ There is no monasticism in Islam—

! Fine schwere Ladung fur das Patadies! Goldziher, Vorlesungen,
p. 141.

2 Theie are fiequent references m hadith to the custom of tymng
stones on the belly to still the ciaving for food, and to enable men
to walk upught Mashkat, p. 440 Hunger was the dnving force
behind the Aiab migration. See Caetani, Annali, 1, passim.

8 Mshkat, p. 431,
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the monasticism (ralbdniyyz) of my community is the

L] — ’ °
Jihad’, bear the obvious stamp of anti- Christian

polemic.?  The Christian monks had long been settled
in Arabia. Muhammad in the Quran (9. 113 and 66. 3)
speaks of them not unfavourably. And when the
conquest and occupation of Syria, Egypt, and Mesopo-
tamia brought Muhammadans into daily intercourse
with monks and nuns, those to whom a life of prayer

and meditation and noverty annealed were not slow to
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copy closely the practices of their Christian neighbours.
These early Stfis drew from the New Testament the
parables and sayings of Jesus which seemed to sanction
and commend the ascetic life; and very early in their
history a work full of thinly-disguised extracts from
the Christians’ bible was circxxlatc:cl. Margoliouth
writes of Abii ‘Abd Allah al Tlanth b. Asad al Muha-

sibi (d. 243 a.1.):

“It is to be noticed that these sermons show evident
traces of the use of the Gospel, as indeed the work on
the “ Observation of God's Claims” commences with
a repetition of the Parable of the Sower without dis-
tinct mention of its source. The Keuprulu treatise,
which is against hypocrisy, might be said to be an

exnansion of the doctrines of the Sermon on the

AT JML..I'UJ. S b W e B AL Nend L A Node A LAAS LA NSAL h&.l\.ﬁ

Mount: and to the phraseology of the Gospels there
seem to be some clear allusions - these 2 may be due to
infiltration or to actual study of the Gospels on the
author’s part.’?

An extremely interesting collection of Logia ef

' ¢In the caily part of the thurd century it appears that the Mushm
ascelic was not easily distingmshed from the Chiistian; and, indeed,
they had much in common.~Margoliouth, Zarly Development, p 141.

® Transactions of the Third International Congress for the History
of Religrons, 1, p. 292, Oxford, 1908.

2861 T
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Agrapha attributed to Christ by Muhammadan
writers was made by Professor Asin'® who explains
their origin thus.

‘Slowly and by degrees monasticism, an institution
execrated by Muhammad,? was evolved in the suc-
ceeding centuries, and was developed to such a point
that it lacked none of the essentials of Christian monas-
ticism. . . . Now from what seed could this mystical
tree of monastic perfection grow in the arid soil of
Muhammadanism ? No other source can be imagined

than Christian monasticism. which was well lznrmm to

AhCUAE N B8R A LA AL AAANS AT G LnA AL Ly Y93 WP 34 VY Sodedh  AMAGWS VY LA

the Muslims, and not unknown to the pre-Islamic
Arabs. . . . Therefore it is not to be wondered at if,
after the Christian institution of monasticism began to

rmf fgrth roots amono the Muslims. the pqurﬂn ‘of
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Chmstxan monks was imitated by the Muslims them«
selves, and they at once endeavoured as far as possible
to destroy the anti-monastic lineaments, so to speak,
of Muhammad, both by forging traditions in which the
words and deeds of ]esus are attributed to Muhammad,
and by publishing the precepts and precedents, authen-

tic or apocryphal, of Jesus, so that His authority might
lend strenoth to their ascetic innovation . Without

&6\4&‘. [ u.a.\.ra.;. W‘vaun vww- - ~e & @ ¥ W A waANS

v Logia et Agrapha Domin: fesu apud Moslemicos scriplores, asceficos

praeserfum, usitata . . . Michael Asin et Palacios (Patrologia Orientals,
Tome xin, Fasc. 3, Paris (n.d), p. 338).
T smamer s ehbad ol Adle dliam mbadnann mand .".-. a e membb s Saamdl o 'l-..‘l.-.
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‘Know ye that thus woild’s life 1s only a sport and pastxme and show
and a cause of vaingloly among you’ (Sur. 57, 19), would suggest
the advisability of withdiawing’from the affars of this woild. Ver. 27,
‘We put into the heaits of those who followed him (Jesus) kindness
and compassion: but as to the monastic hfe (rehbaniyya) they invented
it themselves’ (cf. Rodwell, 9. 31), is hardly an execiation. But
possibly Dr. Asm is referring to some of the hadith quoted above.
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doubt the Logia ascribed to Jesus by Muslim writers
are connected with a settled (cerfe) Christian tradition
among the Oriental churches, orthodox or heterodox,
before the seventh century a.pn. Now I do not say
that this tradition is entirely free from error: indeed it

has been corrupted by their traditionists, yet not inten-
12 o1l it rather feam Fhe aecidante Tncenarable feam
tionally, but rather irom tine acciaents inseparapie 1rom
al

1 oral tradition. The simple choice of words, the
genuous character of the narrative, full as it is of

annmﬂnc haoth ac 10 f1me fmnrfi n?qnp -nnnﬂ* +n the
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vehicle of transmission being not written but oral tra-
dition handed on in the first place by the common
people before it was recorded by theologians.’

The examples given below, quoted from more than
a hundred collected by Asin, are all taken from
Al Ghazali's great work the Jhyaw “Ulitni-I-Din.
Ghazali lived in the eleventh and twelfth centuries,
though the traditions, for the most part, are demon-
strably centuries older.

1. Jesus said, ‘Do not hang pearls on the necks of
swine. Verily wisdom is better than pearls, and he
who despises it is worse than swine. Cf. Matt. vii. 6.
Al Ghazali, /7. 1. 43. 4.

ziI

o o
-t

is related that God reveal
1-

and e:artb. and have not love in God* and hatred in
God, that will not profit thee aught” /4 II. 110. 15.
The same in a somewhat different form is ascribed in
110. 6 to ‘Abd Allah b. Umar ‘By God, though
I fast all day without sustenance and rise spending the
night in prayer and spend my wealth purse by purse

! For the Christian genesis of the expression fi-lla/ and billak in
tradition, see S, ii, p. 392.
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1n the way of God, and when I die there is no love in

my heart towards the people who obey God, nor hatred
to those who disobey Him that will not profit me

aught.” Cf. 1 Cor. xiii. 1-3. _

3. It is related that the devil appeared to ‘Isa b.
Maryam, and said: ‘Say, “ There is no God but the
God.”’ He replied, ‘ The saying is true, but I will
not say it with your voice because it has ambiguity
beneath the good.” A cryptic synopsis of Matt, iv.
3-10: Z/4. 111, 23. 19.

4. Jesus said: ‘Blessed is he who leaves present

desire for a promise not present which he does not

see. Jh. 111, 48. 8: cf. John xii. 25.

5 The Messiah passed by a company of Jews, who
cursed Him, but He blessed them. It was said to
Him: ‘ They speak Thee evil and Thou speakest them
welll’ He answered: ‘ Every one spends of that which
he hath” 74 IIIL. 123. 19. cf. Matt., xii, 34, 35 and
Luke vi. 8 and 45.

6. It was said to Jesus: ‘Teach us one precept
(ilm) for keeping which God will love us’ He
answered : ¢ Hate the world and God will love you.
T2 111, 141. 10 cf. John xii. 25; xv. 18, 19. Practically
the same hadith is put in the mouth of the prophet by
Tirmidhi and Ibn Ma3ja on the authority of Sahal b.
Sa'd. It reads thus: A man came and said: ‘O
Apostle of God, teach me a work the which if I accom-
plish God and mankind will love me.” He replied:
‘ Renounce the world and God will love you. Renounce
what mankind possess and mankind will love you.”?

! Since I wrote this paragraph, I see that Goldziher ( Vorlesungen,

p. 188) quotes this hadith as one of the ¢ Forty Traditions’ of Nawawl.
Appatently he 1s incorrect in saying ¢ Der Spruch findet sich mcht in
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7. Jesus said: ‘ The world is a bridge. Therefore
cross it; do not dwell on it.”* /4. I11. 149. 11.

8. ‘When death was mentioned in the presence of
Jesus his skin used to distil blood.” /%.1V. 325. 12.
This remarkable tradition is evidently based on the
agony in the garden described in Luke xxii. 44.

9. ‘It is related that when Jesus the Son of Mary
was born the devils came to Satan and said: “To-day
the idols are overthrown and their hcads broken.”
He said: “ A new thing has happened. Keep in your

Ty 1IN TN 141.’: mnr:lr_‘ nF the m"'}‘t'f“!"\ nnf"
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found nothing. Then he found that Jesus had been
born, and lo angels were encompassing him.  And he
returned unto the devils and said: “ Verily a prophet
was born yesterday. Never has a woman conceived
or brought forth but I was present with her, except
this. Therclore the 1dols despair of being worshipped
after to-night. Necvertheless tempt the sons of men
(to act) with haste and levity.”” III.26.4. This is
in keceping with the canonical tradition recorded by
Bukhari that the only child untouched at birth by
Satan was Jesus.

den stiengern Sammlungen und blosz aus dem Traditionswerk des
Ibn Madscha nachgewiesen’, if the compiler of the Afishkal 1s to be
belicved. The latter writes, ‘1awihu Al Trrmudhi wabnu Maja’,

* ¢This appeals to me to be an agiaphum,” Asin. The words
occur 1 an inscuption on the great gateway of the mosque of

Fathptit-Sikii erected by Akbar in 1601,



VII

SOME ASPECTS OF THE PROPHET
MUHAMMAD IN TRADITION

Ovur purpose is not to attempt to give a coherent
biography of the Arabian prophet, or even to mention
the principal incidents in his life. Material for this
must be sought elsewhere.! But simply because no
survey of the hadith literature, however superficial,
would be complete without some account of the
impression it gives of the enigmatic personality of its
great hero, a few hadith are translated to supplement
what has gone before, and to show particularly how,
with the passing of years, the fallible, human figure of
Muhammad has faded into oblivion. The gulf between
the prophet who is believed to have worked the
miracles mentioned on page 136 and him who spoilt
the date crop of Medina by his untimely interference
with established custom could not have been bridged
in one or two generations.

Many of the hadith already cited will have shown
the good sense, amiability, and liberality of the
prophet; and the following further examples of the
qualities which have ever endeared him to his fol-
lowers must suffice.

Rafib. ‘Amr al Ghaffari: ‘When [ was a boy I threw
stones at the Ansar’s date-palms, and so they brought
me before the prophet of God. ‘““Boy,” said he, “ why

! See especially the works of Caetani, Muir, Maigoliouth, Spienger,
and others; also Ibn Sa‘d and Ibn Hisham.
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did you throw stones at the date-palms?” “So that
I might eat dates,” I said. “Don’t throw stones,” said
he, “but eat the fallings.” Then he touched his head
and prayed: “ O God, satisfy him with food”’ “Aisha:
‘A man asked permission to see the prophet of God,
who said - “Let him come in though he is of an evil
tribe.” When the man sat with him the prophet
showed him a bright countenance and conversed
agreeably with him. After he had gone “Aisha asked:
“ How is it that you treated him so kindly when you
had thus spoken of him?” He replied: “When have
you known me immoderate in speech? The worst
men in God’s sight on the day of resurrection will be
those whom men forsake through dread of their
wickedness””’ (variant: harsh speech).! The Babu-/-
Muzalk contains a pleasing notice of the prophet’s
kindness to children and his fondncss of jokes and
raillery, which may be further illustrated from the

story of his relation to his child-wife. ‘Aisha said:
fThea annctle of God retnirned from the #a d nf Tahiil-
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(variant: or Hunain). Now her booth was protected
by a curtain, and when the wind blew aside the edge
of the curtain ‘Aisha’s dolls were seen. “ What are
these ?” asked Muhammad. “My dolls,” she answered.
Then he noticed among them a horse with two wings
of patchwork, and was told what the object was. “A
horse with two wings!” he exclaimed. “ Have you not
heard”, she replied, “ that Solomon possessed winged
horses ? ” “Aisha, in relating the hadith, adds: “ Then
he laughed so that I could see his molars.”’

! Commentators cdiffer as to the meaning of this last sentence. It
reads rather like a protest against the autocratic bearing of the caliphs
than a recommendation of courtesy towards the wicked,
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But their relations were not always so easy. There
are frequent references to the domestic troubles of the
prophet which sometimes scandalized his followers.
We read of the anger of AbG Bakr when his daughter
dared to scold the prophet in a voice that could be
heard without. Exclaiming, ‘I will not hear thee lift
thy voice against the apostle of God, he seized hold of
her to slap her face. DBut the prophet restrained him
so that he went out in anger. When he had gone the
prophet said, ‘ You see how I have delivered you from
the man.”’' Abt Bakr remained unreconciled for some
days. Then he called and found the pair at peace,
and said, ‘ Include me in your peace as you included
me in your quarrel!” The prophet answered, ‘We do!
we do!” Another occasion of strife 1s connected with
the dispute between Muhammad and his wives which
has found its way into the Quran (Sur. 33. 51). Its
guarantor is Jabir: Abi Bakr came asking to see the
apostle of God, and found people who had been refused
admittance sitting at his door. Abf Bakr was allowed
to enter, and was followed subsequently by ‘Umar.
They found the prophet sitting, surrounded by his
wives, gloomy and silent. ‘Umar said: ‘I must say
something to make the prophet laugh’; so he began:
O apostle of God, if I see Bint Kharija asking me for
money then I get up and throttle her!” The apostle
of God said: ‘These women about me, as you see, are
asking for money.”! So Abti Bakr got up and throttled
‘Aisha, and ‘Umar treated Hafsa similarly, saying:
“Will you ask the apostle of God for what he does not
possess ?'  They said: ‘By God, we never ask him

:/\l‘ s rerd 'hn Annc nmi
AT b

1ﬁnr [oJ C‘QI’ T]‘\PT‘I 'hP SeDa~-
PAW ) S a(l»‘-y 15 AW WA VAW I Y rf

kaYs)
tlUuJ »J EE TR Y

! The commentators suppose the remark to be a jest.
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rated himself from them for a month (variant: or
twenty-nine days), when this revelation descended:
‘O prophet, say to thy wives, if ye desire this present
life and its braveries, come then I will provide for you

P IS M 1SS VO A 1 ~17 1
and dismiss you with an honourable dismissal. But if

ye desire God and his apostle and a home in the next
life, then truly hath God prepared for those of you
who are virtuous a great reward.’* He told ‘Aisha of
this first, saying: ‘I wish to lay a matter before you
in the which I desire that you do not decide until you
shall have consulted your parents.” When she inquired
wgthi- M- was he rpmrpﬁ fhp rpveﬂiwﬁ()n to her. q}”\P
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responded : ‘Is it about you that I am to consult my
parents ? Nay, but I choose God and his apostle and
the home in the next life. I ask you, however, not to
inform any of your other wives of what I have said.
His answer was, ‘ If any of them ask me I shall tell
them, for God has not sent me to cause chagrin and
sin, but to teach and to make (righteousness) easy.’
Probably nothing is more illustrative of the prophet’s
greatness both among his contemporaries and with
posterity than the fact that his reputation could sur-
vive the publication of the following story by his wife

SR T o 6T e 1~ AL tlhe
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selves to the apostle of God, and said, “ Does a woman
give herself?” Then when God revealed: “Thou
mayest decline for the present whom thou wilt of
them, and thou mayest take to thy bed her whom thou
wilt, and whomsoever thou shalt long for of those thou
shalt have before neglected; and this shall not be

! Sur. 33. 28-9. The translation is Rodwell’s. The text has only
the opening and the final words of the veises. Cf Muir, p. 304, where

the passage is connected with the scandal that gathered round ‘Aisha
2861 U
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a crime in thee,”! 1 said, “I see your Lord does
nothing but hasten to fulfil your desire!”’2 In this
context we may include the significant tradition of
Anas recorded by Al Nasa¥, ‘After women nothing
was dearer to the apostle of God than horses’?

In a hadith of Umm Salma the prophet freely admits
his fallibility : ‘I am only mortal, and when you come
disputing before me perhaps some of you are more
eloquent in argument than others, and I give judge-
ment according to what I hear. But whoso receives
judgement in this way to the detriment of his brother’s
rights let him not take it, for if he does I have
reserved a place in hell for him.

But the clearest possible recognition of Muhammad’s
ignorance of everyday matters is to be found in the
story of his interference with the process of fertilizing
date-palms. Raf® b. Khadij: ‘The prophet of God
came to Medina when they were fecundating the date-

v, g1,
* It must be counted unto the traditiomsts for nighteousness that
this and the many other hadith so damaging to the piophet’s 1eputa-

tion wele not mmnm)‘@d from the canonical collections. It would
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seem that the prophet’s character among the faithful was above

criticism ; otherwise it is difficult to see how such traditions could

have been tolerated in a community which claimed to have 1eceived
a 1evelation from God.

The bULlLchulbtUl)‘ natuie of some of the hadith is well illustrated
by the following sayings which claim to reflect the prophet’s preference
in the matter of horses:

(a) Abti Qutada. The best hoises are black with white foreheads
and white upper ip. Then a black hoise with a white forehead and
thiee white legs ; then a bay with these markings.

() Abi Wahab. A bay with a white forehead and white legs
is the best.

(¢) Ibn ‘Abbas. Prospetity goes with the sorrel.
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palms,® and asked what was being done. It was replied
that this was custom. *‘ Perhaps it would be better if
you did not do it,” said he. So they left the trees as
they were and the crop was deficient. When the
people told him of this, he said: “I am only mortal.
If I give you an order in the domain of your religion
then recerve it; but if I give you an order from my
own opinion (7@z) then am 1 but mortal.”’

There is also preserved the story of Muhammad’s
unsuccessful negotiations with a Jew. The story
comes from ‘Aisha ‘The prophet wore two thick
Qitrt® garments, so that when he sat down perspiring
he found them oppressive. Now clothes had come
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to send to him and buy (sc. on credit) two garments
you would be more at ease.” So he sent, and the
fellow said “1I know what you want: you only want
to go off with my moncy!” The apostle of God said:
“He lies : for he knows that [ am the most God-fearing
and punctilious in money matters of all men.” In
another hadith she repeats: ““If you wish to cleave to
me then be satisfied with the portion of a horseman in
this world, and beware of sitting with the rich, nor
think a garment shabby until it has been patched.”’

Though the last is probably not a genuine hadith 1t

' Sce Margoliouth and Mun w2 loc , and Duiton, Zigr image, p 403,
for a descuption of the process.

? The commentator explams tlus as ‘a kind of Yaman gaiment’.
The Nihaya says il 1s a gaiment dyed 1ed with tough coaise fringes,
and offe1s another explanation to the effect that it comes fiom Bahramn.
® This tradition beais the waiming Al Tunudhi iclates it, and
says, ‘ This is a ghar 76 hadith, We only know it from the hadith
of Salih b, Hassdin. Muhammad b. Ismafl (1. ¢. Al Bukbari) says the
latter 15 munferu-l-hadith’ See Glossary.
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points rightly to the poverty and privation in which
the prophet and his friends lived, to which allusion has
already been made on p. 144. The same authority
(in Bukhari) tells us that the prophet’s family did not
eat barley bread for two consecutive days during the
whole of his life, a statement which is strengthened by
Anas, who says that he went to the prophet with some
barley bread and rancid dripping, and found that he
had pawned his coat-of-mail to a Jew in Medina in
exchange for barley for his family. ¢ Never did there
remain overnight in the family of Muhammad a

grain though he had nine wives.’

neasure of corn or grain
The various currents in Christian tradition, with
which theologians are all familiar, represented by
the Synoptic, the Apocryphal, and the Apocalyptic
school, all have their counterpart in traditions which
gather round the person of the founder of Islam.

Some examples of the first have already been given,
while to the second belong the stories of Muhammad’s
miracles: the sun standing still, the splitting of the
moon, and others which have already been mentioned.
In the Apocalyptic hadith Muhammad stands out as
the prophet of the end and consummation of all things,
and as the powerful intercessor for his people with
God. The following long hadith vouched for by Abi
Huraira contains many of the prevailing ideas on these
subjects: * The Hour will not come till there is a fierce
battle between two great forces both professing Islam ;
and until nearly thirty lying Dajjals (antichrists) have
been sent, each pretending that he is the apostle of
God; until knowledge has been taken away and there

are numerous earthquakes, till rebellions occur and
commotions are frequent; till wealth be multiplied and
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abundant, and the wealthy will trouble him who receives
alms and beg him to accept it, and it will be declined,

for none need it, till men dzspiay arrogance in building,
o - LS | IR S e . 3 e TYLY Q @
and one will pass Dy a man’s grave and say Would

that I were in his place!” till the sun rises in the west,
and all men seeing it will believe. Then will none
profit by faith who has not believed aforetime and
acquired virtue by faith. And the Hour will come
when men have spread out their garment between
them and have not agreed on a price nor folded it up;
when a man shall have taken away the milk of his
camel and not have drunk it; when a man shall be
plaistering his cistern and have put no water in it;
while a man is lifting food to his mouth and before he
can eat it.” A characteristic difference between these
Apocalyptic hadith and the literature as a whole is
their great length. The tradition which records men’s
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the refusal of the orr ce successively by Adam, Noah,
Abraham, Moses, and Jesus, and the triumphant inter-

cession of Muhamm*x_l for all Muslims, contains up-
wards of three hundred w 'm‘ds exclusive of the isnad.

The average Icngth of hadith on all the topics dealt
with in the literature I should cstimate at fifty words
only.

The cschatology of the traditions of Islam—the
slaying of the antichrist, the descent of Jesus son of
Mary {from heaven to usher in a reign of peace,
prosperity, and goodness—nced not be discussed here.
A tradition, hardly in accord with the gencral content
of eschatological speculation, which scems to be deeply
rooted in the Muslim mind is that of ‘Abd Allah b,
‘Umar, which the compiler of the Miskkit says is
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r Thn Al }a 171 1 211ab -1 Z/V,»fn Jesus
of Mary will descend to the earth, marry, and beget
chﬂdren. He will stay on the earth forty-five years,
and then die and be buried in my grave. He and
I shall arise in one grave between Abt Bakr and
‘Umar.’?

One of the most interesting subjects in Muhammadan
apocalyptic is the Mirdj, or nocturnal journey of
Muhammad to the heavenly mansions. On this inci-
dent, which is referred to in an obscure passage of
the Quran (Sur. 17. 1), the reader may consult the
interesting study of the learned Spanish Arabist
Asin.? No more striking example of growth and
development within the field of hadith has yet been
adduced. From the story of the prophet’s nocturnal
journey in which he saw as in a vision the punish-
ments of the wicked, the joys of Muslims and the
ft:uCity of martyrs and ﬁuduy Abraham, Moses, and
Jesus awaiting hLm beneath the throne of God, there
has grown up a large and extensive literature with
which, in 1ts latest form the Occndent has long been
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! Burton, Pelgreimage, pp. 325 ff. < It 15 popularly asserted that in
the Hura there 1s now spale place for only a single grave, 1eserved
for ‘Isa bin Maryam after his second comng’

* La Escatologia Musulmana en la Dwwmna Comeda, Madnd, 1919,
and see my review in Z7%eology, i, pp. 315-16.

¥ Kanzu-I-"-Ummal, Cairo, 1312, vii. 248, no. 2835, and 280, no. 3089
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APPENDIX A
THE CALIPHATE IN TRADITION

IN the following pages I have given some of the opinions
of Muslim doctors on the subject of the caliphate. The subject
is of gieater importance in the political woik of the immediate
future than almost any othe:r question in view of the fact that
within the last two geneiations several millions of our fellow-
subjects 1n India have prayed foi1 the Sultan of Turkey in the
Khutba, and it is becoming incieasingly impoitant that the
place and office of the caliphate should be cleaily undeistood
in the West.

The extiacts which I have made fiom Muslim wiiters will
setve to show how foolish and mistaken it is for European
wiiteis Lo compare the caliphate with the papacy. In the
sense that the learned and chaiming wiiter the Right
Honouiable Ameer Ali wtites?! it is of course true, but the
very clear distinction between political and religious allegiance
so familiar in Westein states is flatly contiadicted by the
Muslim theory of the caliphate.

The clearest and most scholarly exposition of the caliphate
is to be found in the Mugaddma of Ibn Khaldin, of which
following is a free tianslation.

The Caliph is the 1cpresentative of the giver of the
eligious law (Salkibu-l-shari‘ati) in maintaining 1eligion and
governing the wotld. The office may be teimed the Khilafate
or the Imamate Aud,xffuf:‘:ﬁﬂy When the Caliph is called
Imim he is, as it were, compared with the leader, whose
movements in prayer must be imitated by the whole assembly.
The gireat Imamate is a term often used of the Caliph’s office.
He is called Caliph because he caliphs (i.e. succeeds or 1epre-

sents) the prophet; or ‘the Caliph of God’, o1 more fully,

' Infra, p. 169. 1 have 1efiained {rom comment.
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¢ Caliph of the apostle of God . Many doctois took exceptien
to the title MuZ&i_jﬁ:fit u’ar’.l,, and 1efused to admit its Propii lLLy
The appomtment of an Imam is a matter of necessity fiom
the point of view of law founded on the Iyma‘ of the Com-
panions and Followeis. Immediately on the death of the
Piophet they took the oath of fealty to Abl Bakr and
sutiendered to him the conduct of their affairs  Succeeding
centuties have followed this precedent, and such univeisal
agreement indicates the necessity, and sanctions the setting
up, of an Imam, (Accoxding to the Mu'tazilites the sole

Py ttha T 3
yaison d élre U1 the imam 18 to carry out the 1'&“': so that if

the people were only righteous in their dealings theie would
be no need for an Imam. These views are to be attributed
to their hatied of the abuse of powei and position inseparable
fiom human potentates.)

Four qualifications necessainly pertain to this office: Know-
ledge, Justice, Capacity (or competence), and the power to
excrcise the senses and limbs which reflect the activities of
mind and body. A fifth condition, namely, that its holder

chenld he a ember of the tiibhe of the inals
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subject of dispute.’

The fitst two qualities aie essential because the imamate
a 1eligious office (mansab dini). The third, Capacity, 1mp11es
courage both in internal administiation and in war, statesman-
ship, and leadership, and a knowledge of the political situation
at home and abroad. Thus there is requited of him the
active exercise of mind and body so that he may defend
religion and fight the enemy, and thereby fulfil the commands
of the law and the claims of the public weal.

The fourth condition contains an important implication.
It includes the power of unrestrained action. If the Imam
loses his independence through captivity or similar restraint
it is as though he had lost the use of his limbs and faculties.
He cannot be Imiam. On the other hand, if it is only a

1 Qur author’s ruler approaches the ideal, yet it is interesting to see
how temporal power is, mn theory at all events, indissolubly linked
with the caliphate, or, as he expiesses it here, the imamate.



IN

)

fest
(@)
-t

) N

b=

™ A TN T T
i RADIL

question of the loss
of subjects who have not overtiy 1evolted against his authority,
and it is found that he acts according to the 1equirements of
law and justice, his imamate is to be allowed. But if not,
Muslims may invoke the help of one to depose him and fulfil
the duties of a Caliph.

With 1egard to descent from the Quaish it must be
admitted that the principle was accepted by the Companions
on the day of Al Saqifa. The annnnmﬂq met the claim of
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the Medinotes to the right to elect Sa‘d ibn ‘Abida by the
words of the prophet,  The Imams are fiom the Quraish’ (Al
Aimatu min Quraishin), whercupon the Medinotes receded
from their position. Moreover, there is in the Sahih the
authentic tradition: ‘This authority shall not cease in this
tribe of Quraish,” and there are many other hadith to the

same effect, History relates how the Quraish at home dissi-
nated their strencth in Iy
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f some of his poweis through the action

r and idleness. while theii aimics
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fought battles in all parts of the world, so that failure to
consolidate and conserve theit resources made the buiden of
the caliphate a task beyond their strength, and foieigneis
came to be invested with supreme power.

Now many doctors go so far as to deny the nececssity of
Quraishite bitth as a qualification for an Imam, relying on the
literal sense of the woids of the prophet, ¢ Heaiken and obey

even if a slaveiing necro be set over vou! And sag'nn
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“Umat said, ‘If Salim the client of Hudhaifa weie alive,
I would have made him ruler.’ The first proves nothing, for
it is only a supposition; and the second rests on the opinion
of only one of the Companions, and is therefore not authozita-
tive. The great majority of Muslim doctors regard Quraish-
ite bitth as cssential, and that one of that tribe must be
Imzam, though he be impotent to direct the affairs of the

Relievers, But we mav refute this by nointing out that the

An S ALY AL TIUOe  LAARS [ easwaas gy W WaAlLA Weale

condition of capacity cannot be fulﬁlled in such a case. What

then was the 1eason for the doctrine that the Imam must be

of the Quraish? Every law has a definite object, and the

object of this law was not only to honour the prophet as is
28561 X

ux



162 T CALIPHATE

generally believed. It was also to ensure the safety and
well-being of the Muslim people. The Quiaish were formerly
the noblest and bravest of the Arabs and best fitted to link
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other titbe would have been able to put an end to dissension
and lead Muslims to victory The legislator then, declared
that an Imam must be of the titbe of the Quiaish because
they weie obviously best equipped 1n every 1espect to maintain
law and oider. The Quraishite domination was moie or less
justified under the Umayyads and Abbasids. But if we
recognize the principle that the legislator 1s not making laws
for one time and one people, we shall see that the condition of
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Muslim peoples, like the Quiaish of old, must be renowned
for patriotism, influence and power: dominating his geneia-
tion he must be able to command the obedience of others,
and unite them in the defence of the commonwealth, When
God appointed the Caliph his repiesentative (ndban ‘anlii)
He ordered him to seek his people’s welfaie and to protect
them fiom disaster And it is certain that He would not
entrust this task to those who weie impotent to fulfil it.
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the Imamate 1s quite diffetent. With them the Imamate is
the foundation of Islam. It cannot even be supposed that
the prophet suffered the Imamate to be dependent on popular
sanction. He, say they, appointed ‘Ali; and though this
assertion involves the branding of “Umar and ‘Uthmin as
usurpers they do not stop short of this folly. To suppoit
their claim they advance cettain traditions which are unknown
to men learned in the suzna and the law. Most of them aie
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tarigiks) ; or, if genuine, are notl susceptible of their comupt
interpictations  These proofs ate fiom ‘cleai’ and * hidden’
sources (jali wa khafi). Of the first ‘Who owns me as
master has ‘Alf as his master’ is an example, of the second,
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we may mention their interpretation of the cvents at Mecca
when the prophet sent Abi Bak: to inform the people of the
1evelation of the sarafu-l-barir: and afterwards sent “All to
read it This shows, they aigue, that ‘Al took precedence of
Abt Bakr. Such arc the aiguments on which they rely.

The caliphate was converted into an impetial throne by the
natural pressuie of circumstances. In T/e Salkih we iead,
* God only sends a prophet when his people can defend him.
The exponent of sacied law does not care for this spirit. He
piefers to lay stiess on the Quianic injunctions to avoid pride
and woildly display : his eyes aie on the next world. Though
he disapproves of imperial might he does not condemn it in
its several activities, e.g. compelling respect for religion and
sccuring the public weal. The first four Caliphs displayed
a dislike towatds luxuty and ostentatious display of state and
pomp. But this was because they had one and all been
inured to the privations of a descert life. They lived on the
meanest food and amid miserable conditions. The conditions
ptevailing in the Umayyad times made it neccessary for men
to rally to the 1eigning prince to save the country from the
horrors of civil war. The later princes of this line, it must be
confessed, gave themselves up to gross and sensual pleasures
till the people gave the kingdom to the Abbasids. Through
the impiety of some of this race the kingdom was taken from
the Arabs altogether.

Yet though the caliphate became a monarchy it retained its
essential chaiacteristics for a long time. The ordmances of
religion were enforced and men kept to the iight paths. It
was in the compelling foice underlying authoiity that the
change was made. Whercas in the past 1t was religion, it
came to be the power of paity passion (‘asabiyya) and the

swoird. In the generation that followed the reign of Al Rashid
ate but its name, and that only

_________ g 1emained o 1€ 11 y

while the racial nride (Sacabivus) of the Arahe cunnoited it
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authority was invested in the monarchy. Forcign monarchs
in the East, it is true, ticated the Caliphs with respect from
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a motive of piety, but they, claimed for themselves the titles
and honorifics of the monaich.
A necessary preliminary to the installation of the Caliph is

the baz'a o1 oath of queglannp tendered in the name of the

Muslim people. He who makes the daz'z 1ecognizes the
rights of the Caliph over the Muslims, and undertakes to obey
all his orders whether they are agreeable to his own interests
or not. He places his hand in the hand of the Caliph when
pledging his faith to confum the undertaking, just as do
buyers and selless. In fact, the word baz‘a is derived from
bd'a, to buy or sell, hence das'a meant a mutual handtaking.?
this is its meaning in ordinary and legal language, and, indeed,
what is meant in the hadith by the das‘atu-l-nabyy: on the
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nxght of ‘Agaba and near the tree. So of the bar'a of the
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Caliphs and of the oath of the daz‘e. The Caliphs used to

require an oath embodying a formal declaiation of assent
to the compact. The dar'a now consists of a salutation
modelled on the coutt of Kosroes: onc must kiss the ground,
the hand, foot, or hem of the monaich’s garment Baz'a has
thus lost its eatlier meaning, though it still contains the idea
of promising obedience by a compact the essential idea of
joining hands has been lost, the humble posture of the subject
being a necessary concession to coutt etiquette and the dignity

o
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that it must be regaided as valid.

As has been explained, the Caliph is the representative of
the lawgiver, and acts for him in protecting religion and
governing the world. The lawgiver’s 1eligious function is to
compel men to observe their religious obligations, and it is
his duty to securc the temporal prospetity of his subjects in
his chaiacter of temporal iuler. The religious power of
the Caliph is exercised thiough peculiaily Muslim offices

which are subordinate to him. These are connected with
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public piayer, religious decisions, civil justice, the Jihad, or

! Cf. the similar act when giving a pledge in Job xvii. 3, mi hil
leyadhi yittagea', and Prov. xvi: 18, xxii. 26.
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war against unbelievers,! and the police—all of which aie
subordinate to the great imamate, which is the caliphate.
The most exalted office of all is the Imamate in prayer. It is
higher than the ik or soveieign power in its essential
nature, for the prophet’s appointment of Abii Bakr to 1epie-
sent him in piayer was taken by the Companions to carry
with it the appointment to temporal supiemacy over the
Mushim pcople.  Unless the latter were dependent on the
former such an assumption would have been gioundless.

orie o gade o $am oy PR .
The goveinment of the gicat mosques pertains to the

Caliph, though he may iefer it to the sultdn, vizier, or qads,
so also the right of presiding at the five daily prayers, the
Fiiday prayer, and thosc of the two gieat feasts and on
eclipses and prayets for i1ain.  The first four Caliphs and the
Umayyads jealously guaided their privileges of presiding at
public piayer, but when the caliphate became absorbed in
soveircignty, and the 1ulets would not tecognize other men as
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their equals in matters 1eligious o tunpoxal, they allowed
others to ieplace them in presiding over public prayezs.

The Caliph should appoint to the officc of muzf#: the most
woithy scholar and legist, and himsclf cxercisc a pioper
contiol over unwoithy aspiiants to that office. The Qadi’s
appointment is likewisc subject to the caliphate. His office
is to apply the decisions and principles of the sacred book
and the sumna to the settlement of all disputes and actions
between litigants. Origmally this office was filled by the

i 1 ¢ - P TR +1h ™.
Caliph himself. “Uma:r first delegated it to another. The

functions of the qdadi have been enlaiged so as to include the
administiation of the affairs of the insane, orphans, bankrupts,

' *The Mobammadan Common Law makes the fighting only
a positive mjunctmn where there 15 a general summons (that 1s, where
the nfidels mvade a Mussulman tmxxtox y, and the fmam for the time
being issucs a general proclamation, iequiring all persons to stand
forth to fight), for m this case war becomes a positive mjunction with
respect to the whole of the inhabuants’—Z% Hedaya or Guide , or,
A Commentary on the Mussulman Lawws, ianslated by Chailes Hamilton,
London, 1791, vol. i1, Book IX, p. 141.
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the testamentary dispositions of Muslims, pious benefactions,
and so on. Foimerly the gadi was charged with the 1ighting
of wrongs—a function which requues the stiong hand of the
magistrate to enforce its decrees. Up to Al Muhtadi the

Cahphs exercised this function themselves, though sometimes

4+ 1 end 24+ 4+ 4l A
they delegated it to thei: qadis. Sometimes too the qadis

were made leaders of bands to carry the jithdd into enemy
teriitory

The office of chief of police is a religious function based on
the religious law.! His powers weie moie extensive than
those of the qadi, for he had power to act to pievent crime
and oppiession. Later on the functions of these two offices
wete absorbed by the sultin whether they weie confided to
him by the Caliph or not. The duties of the police aie of

two kinds. Fnlc'f' to cstablish the guilt of suspected ciiminals,

Liide Fy AL SSE ORes et adlaciiigle

and to apply the legal penalties—mutilation or the Jex mlzmzzs
(sometimes the holder of this office is called wal), and
secondly those duties which peitamn to the qadi in relation to
the punishment of evil-doezs,

The office of /usba or local police carries with it a far-
ranging commission. He may act in the public intetest in
putting down public abuses and offences against public safety
or moials.

The office of inspector of coinage (s:kka) is also religious,

and is dependent on the caliphate. Certam offices have
heen aennnrecced O 1’1‘1’(79 fnﬂp'n into APQHPH](‘TP or thP been
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absorbed into the temporal administration (s@rat sulizizy-
yatan). Of the latter we may mention the goveinment of the
provinces, the vizirate, the supieme command of the army,
and the collection and administration of the public revenucs.
Jihad has piactically ceased except in a few countiies, where

! This passage fiom one of the great classic wiiters of Islam shows
how meaningless such phiases as ‘the spirnual prerogatives’, o1 ‘ the
purely religious attnibutes’, sound m Muslim ears. If the Chief
Commissioner of Police is a iehgious (dini) office, what aie ‘puiely
religious functions’, and by what word do polticians propose to
translate ¢ spiritual” in connexion with the Caliph’s junsdiction?
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it smvives it is for the most part dependent on the sultanate.
Another office which has disappeared is the registry of sharifs,
set up to establish the veracity or otheiwise of those who
claim to be descended fiom the prophet.

The title Commander of the Faithful (emir ul 1m0 manin)
pertains to the caliphate. It dates from the time of the first
Caliphs. When Abii Bakr was proclaimed Caliph the Com-
panions and the rest of the Muslims hailed hun as Caliph of
the messenger of God. ‘Umar in his turn was called ‘the
Caliph of the Caliph of the messenger of God’. Obviously
there was no end to such a title if it was to be indefinitely
extended thus to each succceding Caliph, and so it was decided
to replace it by another title. The title amir ul mu'minin was
adapted from one used of the army lcadeis. In the Jahiliyya
the prophet was called Amir of Mecca and Amir of the
Hijaz, so that when one of the Companions hailed ‘Uma
as amir ul mimmin the title was generally approved and
adopted. Since then the title has been inherited by succeed-
ing Caliphs. It 1s not without significance that leaders of
iebellion against existing authority such as the Shias and
Abbasids at first adopted the title Imam, and after they
were secure in the government claimed the title ¢ Commander
of the Faithful’.

The title properly was a sign that its posscssors reigned
over the Hijaz, Syiia, and ‘Iraq, the native land of the Arabs;
and though each Abbasid Caliph had a distinct name they all
bore the title amir ul mu’minin. So also did the Fatimids of
Africa and IEgypt. The Umayyads of Spain followed thei
ancestors 1n not adopting titles like the Abbasids. They
did not assume the title Commander of the Faithful because
they could not hope to obtain possession of the caliphate, and
because they dd not hold the Hijaz, the ciadle of Islam
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the outside world, they were insulted and even blinded and
muidered. His example was followed by his successors until
ruin overtook the Arab caliphate. The Caliphs in Cairo and
Morocco and the petty kings of Spain all suffered dishonour
and contempt from theii subjects, and with the degradation of
the caliphate went the essential unity of Islam.

Our next extract is fiom the History of the Caliphs’,
wiitten by Jaldlu--Din Al Suyiti (849-grx).' It is interesting

to observe that he refuses even to mention the descendants of

I d SRS v D ek sk MARNS WA lon WA L B NS CUA L LD AL

‘Ubaid Allah al Mahdi, who assumed the title of Caliph in
296, on the ground that the assumption of the title was illegal
for many reasons, of which he thinks it sufficient to mention
that he was not of the tribe of the Quraish. Moreovei, Al
Suyuti devotes some pages to discussing the question as to
whether the caliphate as an office ever existed in the mind
of the prophet at all.

The two shaikhs, he says, have iecoided regarding ‘Umar
that he said when he was stabbed,  Weie T to name a successor
then verily he named a successor who was greater than I (i.e.
Abil Bakr). And weic I to leave you without one, then
veuly he also hath left you so who was gieater than 1.’

The authority of Hudhail ibn Shurahbil is quoted to 1efute
the claim of the Alids that Muhammad bequeathed the
caliphate to ‘Ali. But the objection is raised, - Why then was
not “Alf the immediate successor of Muhammad 1ather than
Abt Bakr?’

Writing of the fall of the caliphate he says: ¢ Things came

to such a pass that nothing remained of the caliphate in the
nrnvmrpcz but the name, after it had been that in the time of

A A BalmGAS Chd i Ly AEACLWE b/ Nwbwid WEAELE dA& WLALLNe Wi

thc children of ‘Abdu-1-Malik b. Marwan the Khutba was
read in the name of the Caliphs in all the regions of the
earth, the east and the west, the 1ight hand and the left,
wherever the true believer had been victorious, and none in
any one of the provinces was appointed to hold a single office

' Tr. by Major H. S. Jarrett, Calcutta, 1881, pp. 2 ff. (Biblotheca
Indica, xn, Series III).
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except by order of the Caliph. Regarding the immoderate
lengths to which things went, veiily in the fifth centuty in
Spain alone there were six persons who assumed the title
Caliph.’

Al Suyiitf’s account?! of the temporary restitution of the
caliphate in Caiio after the death of Musta‘sim at the hands
of Hulagt 1illustrates the threefold qualification required of an
aspirant to the caliphatle, namely, descent from the Quraish,
public election and homage, and temporal power. ¢ He 1ode
through Cairo, and subsequently certified his family descent
through the chief Kad: TZju-1-Din b. Bint Al ‘Azz, and he
was then acknowledged Caliph. The first who swore alle-
giance to him was the sultan, next the chief Kadi Tzju-1-Din

. and lastly the nobles according to their degree. This
occurred on the 13th Rajab (12 "‘vIay, 1261). His name was
impressed on the comage and icad in the Khutba, and he
received the surname of his brother, and the people rejoiced.
He rode in procession on the Fiiday, beaiing the black mantle,
to the mosque 1n the citadel. He then mounted the pulpit
and precached a discourse in which he extolled the nobility of
the house of “Abbais, blessed the Caliph and the Muslims, and
prayed befoic the people. Next he proceeded to the cere-

mony of the bestowal on the sultdn of the robe of honour
usually granted by the Caliph and the diploma of investiture.
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A pav1l1on was c1ccted without the walls of Cairo, and the
Caliph and the sultin rode to the pavilion on Monday 4th
Sha‘ban, and there werc present the nobles, kadis, and prime
minister. The Caliph with his own hand invested the sultin
with the dress of honour. . . )

Lastly, we may cite the views of a learned and distinguished
Indian writer of to-day on this question:? * Until the rise of
the house of “Abbas thete was little or no difference between
the assertors of the right of the Ahlu-1-Bait to the pontificate

R TS DV
and the upholders of the right of the people to clect their own

Y Op.ocit, p 563
2 Zhe Sperit of Islam, by Ameer Aly, Syed, Calcutta, 1902, pp. 288 fF.
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spiritual and temporal chiefs. . . . The Church and State
were linked together: the Caliph was the Imam—temporal
chief as well as spiritual head. The doctots of law and reli-
gion wete his seivants, He piesided at the convocations, and

guided their decisions. Hence the solidarity of the Sunni
chuich. . . . The ﬂnPQhﬂn of the Imamate, o1 the spiiitual
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headship of the Mussalman commonwealth, is henceforth the
chief battle-ground of the two sects. The Shi‘as hold that
the spititual heritage hequeathed by Muhammad devolved on
‘Ali and his descendants. They naturally repudiate the
authority of the Famaat (the people) to elect a spiritual head
who should supeisede the rightful claims of the Prophet’s
family. . . .

According to the Sunnis the Imamate is not restricted to
the family of Muhammad. But no one can be elected to the
office unless he is a Quiaishite.

. G’T"C o S qoom e e o
In a note the author writes: ‘There is a great difference

of opinion, however, on this point. Ibn Khaldiin, being a
Yemenite himself, maintained that it was not necessary for
the Imam to be a Quraishite; and many Sunni doctors have
held the same view. The Sultans of Tuikey have since the
time of Salim I, the father of Sulaiman the Magnificent,
assumed the title of Caliph. They base their title upon
a 1enunciation of the Caliphate and Imamate in favour of
Salim by the last Abbasid Caliph of Egypt.’

Thetr nlen hald that the Tmamate o indivicihla nnd ¢hat
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is not lawful to have two Imams at one and thc same time.
As Christianity could yield obedience to but one Pope, so
the Muslim world could yield obedience to but one lawful
Caliph. .. As formerly, the Ummayads, the Abbasids, and
the Fatimids reigned contemporaneously at Grenada, Bagdad,
and Cairo; so at the present day the sovereigns of the
house of Kajar and Osman possess the dignity of Caliph at
Teheian and Constantinople, and the rulers of Morocco in
West Africa. It must be said, however, that the Sultan of
Turkey, the custodian of the two holy cities® and the holder

' The Sultan is no longer the d¢ facfo Guardian of the Holy Places
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of the insignia of the Caliphate—the banner, the sword,
and the mantle of the Prophet—has the best claim to the
dignity.’

APPENDIX B

A TRANSLATION OF THE KITABU-L-QADAR
FROM THE SAHIH OF AL-BUKHARI

THE following translation of the K1tabu-i-Qadar will show
the gencral chaiacter of the hadith literature, and illustrate
the vaiious matters already discussed in this volume. By the
kind petmission of the Royal Asiatic Soctety it is reproduced
(with the omission of the ciitical and historical notes that
accompanied it) from my article ¢ Fiee Will and Piedestination
in Islam’ in the Fowurnal of the Royal Asiatic Society for

January, 1924, pp. 42-63.

TIiE BOOK OF PREDESTINATION!

£. Bab concerning Predestination.

(¢) Abul Walid Hishim ibn ‘Abd il Malik informed us
(saying): Shu'ba informed us (saying): Sulaiman al A‘mash
told me as follows: I heard Zaid ibn Wahb on the authority
of ‘Abd Ullah * say: The Apostle of God (may God bless and

for H M. King Husain, the Amui of Mecca, recovered this office when
the Tmks were duven fiom the Haramam. He is a Shaiifl of the
Hashimite line.

! Kitabu'l Qadar 82. Le recuerl des Tradions Dlakométanes, par
Abou Abdallah Mohammed 1bn Ismail el Bokhan, publié par
M. Ludolf Krehl, continué par Th. W. Juynboll, Leyden, 1908,
vol. iv, p. 251. )

2 ic. Ibn Mas@d. The usnid will be omitted in future, only the
name of the original guarantor being given.
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presetve him! for he is the Veracious and the Verified) told
me as follows: Veuily (each) one of you is assembled in his
mother’s womb forty days; then he becomes a clot for a
similar petiod, and then a lump of flesh for the same period.
An angel is sent to him and given four commands with
reference to his sustenance, the duration of his life, and he is
to be wietched or happy. By Allah! each one? of you may
do the woiks of the people of hell so that between him and 1t
theie lieth but a fathom or a cubit, and that which has been
written shall overcome him, and he will do the works of the
people of patadisc and shall enter therein. And veuly a man
may do the works of the people of paradise so that between
him and it there lieth but a fathom or a cubit, and that which
has been written shall oveircome him, and he will do the woiks
of the people of hell and shall enter therein, (Vauant. Adam
[i.e Ibn Abi Iyyas] said. ‘except a cubit’)

(6) Anas ibn Malik. The prophet said God commands
an angel concerning the womb. The angel says- Lo, Lord, a
drop! a clot! an embryo! And when God wills to decree
its creation the angel says: Is it to be male or fernale, wietched
or happy, and what 1s to be its sustenance and duration of
life, O Loid? In the mother’s womb the answer is written,

2. Bab. The pen is diy (that wrote) according to the (fore)-
knowledge of God, and the saying ¢According to (fore)-
knowledge God leads him astiay’ (Sm. xlv, v. 22). And
Abl Huraira said: ‘The Prophet said to me, “The pen is
dry (that wiote) of what will befall thee”’ Ibn ‘Abbas said:
With 1egard to the words lakd sabigina (Sur. xxiii, v. 63)
the mecanmng is that those who hasten after good deeds
happiness has hastened unto them.

(@) ‘Imi2n 1bn Husain. A man said: ‘O Apostle of God,
are those (destined) to paradise known fiom those (destined)
to hell?’ ‘Yes, 1eplied he The man answered: ‘ Then of
what use are deeds of any kind?’ He answered : ¢ Every one

* The customary blessing on Muhammad will be omitted throughout

the boak.
? Textual variant, or ‘a man’ of you.
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made casy for him.

3. Bab. ¢ God knoweth better what they would have done.’

(@) Ibn ‘Abbas said: The Prophet was asked about the
children of 1dolators (wuusirikin). He replied: ¢ God knoweth
better what they would have done.’

(6) Abt Huraiia+ The Apostle of God was asked about the

nFanﬂn(r of 1dolators He 1enlied ‘God knoweth
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what they would have done.

(¢) Abti Huraiia  The Apostle of God said ‘None 1s
boin but in the rehigion of Islam. It is his paients who make
him a Jew or a Chiistian just as you breed cattle. You do
not find maimed cattle unless you yourselves fitst maim them.’
They said. ‘O Apostle of God, have you considered the case
of him who dics as a little child?’ He answered: ‘God
knows better what they would have done’

4. Bab. ‘The command of God is destiny predestined’

\»:JLU. -~ ‘S.)i.lll.g v -j ))

(@) Ablu Huwaiia. The Apostle of God said ¢A woman
shall not ask that her sister be divorced so that she may
cnjoy her shate of conjugal rights. Let her marry, for verily
she shall have what has been decieed for her’

() Usama. I was in the company of the prophet when the
messenget of one of his daughters came—Sa‘d and Ubay ibn
Kab and Mu‘adh weite with hxm atl the time—to report that
her son was at the point of death. He sent word to her:
“To God beclongeth what He taketh and to God belongeth
what He giveth. Every one (departeth) at the appointed time.
Let her therefore be patient under bercavement and earn the
rewatd of patience.

(¢) Saidu-l Khudii. The Prophet said: Every living soul
whose coming forth mto the world has been written by God
must come into being.

() Hudhaifa. The prophet or

\M, ,&A.uuuu.uu.w A& AN xJ‘-Ul -J (=7 \a L -t
he spoke of everything that will happen until the hour of the
resurrection.  He that knoweth it knoweth it; and he that is
ignotant of it is ignorant thercof. If I sec a thing which I have
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forgotten I shall recognize it just as a man knows the face of
an absent acquaintance and recognizes him when he sees him.
(e) ‘Ali, We weie sitting with the prophet who had a stick
with which he was wiiting on the ground. He said: ¢ Theie
is not one of you whose resting place in hell or paradise has
not been written” Whereupon one of the people said

[
The“ rn:ny we not (abaﬂdnnlng nﬁnrt) trust in ("ul destlﬂy),

O Apostle of God?’ He replied: ‘No! Do (good) works
for everything has been made easy.’! Then he read (Sui. xcii,
v. 5).  He that giveth to the needy and feareth, &c.

5. Bab. ¢ Works (ai1e to be judged) by their results.

(@) Abt Huraiia said: We were present with the Apostle
of God at Khaibar when he said of one of those who were with
him and professed Islam. ‘ This fellow is one of the people
of hell” When battle was joined the man fought with the
utmost biavety, insomuch that he was covered with wounds
and disabled. One of the Companions of the prophet came
up and said * ¢ O Apostle of God, do you see that the man you
said was one of the people of hell has fought with the utmost
bravery m the way of God and is covered with wounds.
The Piophet replied: ‘ Nevertheless, he is one of the people
of hell.” And while some of the Muslims were on the point of
doubting, lo the man, in anguish from his wounds, put forth
his hand to his quivet, plucked out an ariow, and pierced his
throat therewith. Some of the Muslims then ran to the
Apostle of God and said: ‘O Apostle of God, God has con-
firmed thy saying. So-and-so has pierced his throat and
killed himself’ The Apostle of God said . ¢ O Bilal, rise and
proclaim: Only believers shall enter paiadise. Verily God
strengtheneth this religion with an impious man.’

(6) Sahl. The prophet looked at a man who did most
service to the Muslims on a raid he made in company with
the prophet, and said : ‘ He who would see one of the people
of hell let him look at this fellow.” So one of the people
followed him—now he was the most violent of men in con-
tending with the idolators—until he was wounded, when he

1 Or prepared. See Al-Nikaya in loc.
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proceeded to hasten his death by putting his sword point to
his breast so that it came out between his shoulders. The
man quickly went to the prophet and said ‘I beai witness
that thou art the Apostle of God!” He said: ‘But why?’
The man replied ‘¢ Thou saidst of So-and-so, ““ He who would
see one of the people of hell let him look at this fellow.”
Now he was one who did the Muslims most service, and thou
knewest that he would not die thus. And when he was
wounded he hastened his death by suicide.’” Thereupon the
prophet said ‘Verily the slave may do the works of the
people of hell when he is 1eally one of the people of paradise.
And he may do the works of the people of paradise when he
is really one of the people of hell Actions ate to be judged
by their results.’

6. Bab A vow delivers a slave to fate.

(@) Ibn ‘Umar. The prophet forbade vows, saying: ¢ Verily
they cannot frustrate anything though something is extracted
from the avaricious thereby.’

(/) Abu Huiara. A vow brings nothing to a son of man
that has not been decreed for him. Nevettheless, a vow does
precipitate a man towards (his) destiny, and it has been
decieed that something shall be extiacted from the avaricious
thereby.

». Bab. Thete is no power and no might save in God.

(e) Abt Miusa. We were raiding with the Apostle of God,
and whenever we climbed or ascended a height or went down
into a valley we lifted up our voices and shouted, ¢ Allah
Akbar!’ The Apostle of God approached us and said:
¢ Restrain yourselves, O men. For ye do not call to one who
is deaf or absent, but ye call to one who hears and sees.
Then he said: €O ‘Abd Allah ibn Qais, I will teach thee
a saying which is one of the treasures of paradise, “ There is

o L1 ]
no power and no might save in God.
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(in Su1. xi
Mujahid said: saddan (in Sur. xxxvx, v. 8, ‘we have plac
before and behind them an obstacle’ means) a barrier aoam@t

Q.
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the truth They repeatedly fall into error. The word dassgha
(Sur. xci, v. 10, in ¢ Miserable is he who has coirupted it’
[i.e. the soul] means) aghwahid misled.

(@) Sa‘idu-1 Khudri. Every one who is appointed Caliph
has two kinds of intimates one advises him to do good and
incites him thereto, the other suggests and incites to evil.
The protected is he whom God piotects.

9. Bab. It is a necessary lot of (the people) of a city which
we have destroyed that they shall not 1eturn (Sur. xxi, v. 95).
None of thy people will believe save those who have already
believed (Sur. xi, v. 38). ¢ And they will beget only impious

unbelieveis’ (Sur. Ixxi, v. OR\

\F e Bt etk g

(a) Ibn ‘Abbas. The word hiim in Abyssinian means
wajaba.

() Ibn ‘Abbds. Nothing seems to me more insane than
AbTi Huraira’s report that the Prophet said ¢God has
written every man’s portion in adultery. It must certainly
befall. Now it is adultery of the eye to gaze, it is adultery
of the tongue to utter (the thought thus engendered); the
appetite longs and desires and the body consents or denies’
(Here follows the isnadic authority for the hadith of Abi
Huraira to which Ibn ‘Abbas takes exception.)

10. Bab. We have made the vision that we showed thee
a cause of dissension for men (Sur. xvii, v. 62).

(#) Ibn “Abbas. This is the vision of the eye which the
Apostle of God was shown when he was conducted on the
night journey to the temple of Jerusalem. He said: ‘The
tree which is cursed in the Quian’ is the tree of Al Zaqqim.

11. Bab. Adam and Moses argued before God (to Him
belong might and majesty).

(2) Abti Huraiia. The Prophet said. ‘ Adam and Moses

were arcuing, and Moses said : “ O Adam, thou art our father

St e Nt ube b’ LS TR L L P g A L v L & o Alod Qb Ly LAEASNE LU & AL AR GLANE

Thou hast brought loss upon us and caused us to be excluded
from paradise.”” He replied: “ O Moses, God chose thee by
His word and wrote for thee with His hand. Do you blame
me for a matter which God decreed concerning me forty
years before He created me?” And Adam confuted Moses
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thiee times.” (The same tiadition 1s repoited with a change
of two names in the inteimediaries between AbiG Huraira and
the compile1.)

12. Bab. None can withhold what God giveth.

(@) Wairad, the client of Al Mughira ibn Shu‘ba. Mu'awiya
wrote to Al Mughiia as follows: ¢ Write for me an account of
what you heaid the prophet say at the end of the piesciibed
prayet.’” Al Mughita then dictated to me. ‘I hecard the

prophet say at the end of the presciibed piayer, “ There 1s no
[ QNP save ~el alAane Vo1 withant acencinta 0O (o +thes o
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giveth what Thou withholdest, an d good fortune will not profit
the fortunate in place of Thee.”” Ibn Juiai) said “Abda told
him that Wat1dd told him of this *Then’, said he, [ after-
wards went on a mission to Mu'awiya and hcaid him laying
commands on men in accordance with these words.’

13. Bab. He that takcth iefuge in God from the misery
that oveitaketh him and fiom the cvil of fate. And God’s
Word: ‘Say. I take refuge in the Loid of the Dawn fiom
the cvil e hath created’ (Sur. 113)

(¢) Abti Hwaira. The prophct said: ¢ Take 1efuge in God
from giicvous adversity, from miscty that oveitaketh, fiom
evil fate, and from the 1eviling of cnemies.’

14. Bab. (God) inteivencs between a man and his heait
(Sur. viii, v. 24).

(@) "Abd Ullah. The piophet used often to take an oath
‘No, by the Reverser of heaits!’

() Ibn “Umar. The prophet said to Ibn Sayyad: ¢I have
a riddle to ask of thee” He replied: ¢ Smoke.” The prophet
said+ ‘Go away, for thou shall not exceed thy measure
(gadr)’ ‘Umar said: ‘Give me permission to strike off his
head!’ The piophet replied ‘Let him alone. If it is he
(the Dajjal) you cannot do it, and if it is not he then you will
gain nothing by killing him.’

15. Bab. Say ‘Nought will befall us save what God has
written for us’ (‘ wutten’ here means) ‘deciecd’ (Sur. ix,

v. 51). Muwdhid said: (In Sur. xxxvii, v. 162, the word)
2691 Z
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bifitinin means bimudillin (ye are not able to) seduce means
¢ lead astray’, save those of whom God has wiitten that they
shall burn in Gehenna. ¢He decreeth and guideth’ (Sur.
Ixxxvii, v. 3) means ‘He deciecth misery and happiness and
He guideth the sheep to their pastuies’.

(2) ‘Aisha said that she asked the Apostle of God about the
plague. He 1eplied. ‘It is a punishment which God sends
against whom He wills. And God makes it a mercy to

1“\/&14“ 'T“"\ﬂ’lb L n} ﬂn+ Lo TN~ N o ‘7’1'“’ 1?" [a} (\1"\(""11@ (""‘"1’\’ F-S o B Fath] ﬂ""’f’
DCiIEVELS, 1 NCIC 15 N0 a SCivailit i1l a4 Piague-siriCkeii counuy

who remains therein without removing thence in patient belief,
knowing that nought will befall him save what God has wiitten
for him, but 1eceives the 1eward of a maityr.’

16 Bab. We should not be guided aiight were it not that
God guideth us (Sui. vii, v. 41). Had God guided me, verily
I had been of the godly (Sur. xxxix, v. 58).

(2) Al Baia ibn ‘Azib. I saw the piophet on the ‘day of

the Tiench’ helping us to 1emove the eaith, saying the while -
‘If God weie not our Guide, then we should stiav

L BL WEY S A e Y W R L N

Fiom FHis stiaight paths and should not fast no1 pray.
Then keep us stiong and calm in dange:’s hour,
Stablish out feet by Thy almighty power

The idolatois have wrong’d us, we sought peace,

But they, 1ebelling, fight and will not cease.’
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A GLOSSARY OF THE MORE COMMON
TECHNICAL TERMS USED IN THE
HADITH LITERATURE

‘aziz. Precious. An authentc traditon coming fiom two Companions.

da'if. Not fulfiling the 1equired conditions.

Jard  Sec gharib,

Sharid. Authentic, but resting on the authoiity of only one
Companion,

Aasan.  Of farr authouty, with a shght fault.

ymali.  Referung to many things

mafffez - One of two suspicious traditions which has a shght advantage
over 1ts 11val,

mangi/., Ianded down by tradition
mansitkh.,  Abiogated
magbitl.  Recerved generally, ful]ling all conditions

maglizb. Known to have come fiont.a person other than the sor-disant
1epotler )

*y

magli'.  An wsndd which is interrupted'Qr cuz off.

mardid A tmdmm} {1 om a doubtful “souice which contradicts a
tiadition ot good standing.

marf&. Record of a word o1 deed of the prophet 1eported by the
Companion who heard o1 saw 1t. “

mariif  Weak, yet known because 1t 1s confiimed by another.

mashkizr. A tradiion vouched for by moie than two Companions.

mandi’.  False.

mangif. An sndd gomg back to the Companions, but sigpping short
of the prophet.

muallal  An 2sndd or text with a hidden fault.

miu‘allag  Suspended, 1. e, without the name of the Companion

mubham. Coming from one of whom one knows nothing but the
name

mu'dal.  An snid from which a name has disappeated.
mudallas. A trtadition falsely asciibed to an eaily authority.

mudrey, A gloss or observation iserted by one of the first 1eporters
of the tiadition

mudiarad, A tradition in which a word has become misplaced, added,
o1 suppressed, or suffeied any kind of derangement.

mukhiallf. Two tiaditions which are i apparent contiadiction, but
which can be 1econciled.

munker. A tadition of weak authonty contiadicted by a weaker one,



182 GLOSSARY

mungatz’. An dsndd fiom which a name has disappeared.

mursal, A text without zszdd, or one with an incomplete zszdd, or
without the name of the Follower

musakkaf  An 1sndd in which a name 15 badly wtten; or, a text in
which a woid 1s badly wiitten.

musalsal With a charn of authorities 1eaching back to the prophet,

mushkal. Of doubtful authority

musnad, A tiaditon whose zsn@d goes back to the piophet. A col-

vpshh maodad da o lebemen o

SUCnH §ipporied (iadiions,

I S o d (o)
mustafid. S
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mufabe”. A tradition simuar m import to another one going back
to the same authouty.
mulawitir  Repoited by numerous authorities

mulgin, Accurate repoiter.

muttafag ‘alarhi. Recewed by Bukharl and Mushm.
muttasal. A tradition with an uninteriupted zszad
nasikh. Abrogating.

sade.  One who 1eports a tiadition.

sakih. Genume, fulfilling all conditions,

shadhdh. Exceptional. A tiadition of good authority yet in conflict
with another stmilarly attested. .

shdhid. A tiadition from a Companion bearing weiness lo or con-
fiiming one from another Companion.

tarig. The route, o1 repoiters, by which the tradition has come. -
thega.  Trustworthy reporter.

ADDENDA

p. 23. The earlicst extant smusnad 1s that of Abli Daiid Sulaiman al-
Tayalisi (133-203). His authorities were Al-Thauri, Shu‘'ba, Hishim

- PRI, B §

and others. It 1s recorded by one of his contemporaries, Muhammad b

A aanTe BT el Thoy wofun ~ -
VIinhal al-Darir, that he proved him guilty of falsely propagating tradi-

A a,l
tions n the name of Ibn ‘Aun. Al-Tayalisi’s most celebrated pupil was
Ahmad b. Hanbal. This note 1s based on al-Samam, Kz/abu 1-Ansib,
(Gibb facsimile) 1913, p. 374 #lZ., and I owe the reference to Dr. Nicholson.
p 68, L 17. ‘spread thewr wings over’ fada’u ajmhalahd 12-£301b2-1~"10m,
see Nzhdya, vol I, p. 182, under yanaf. 1 prefer this, the last of many
explanations offered by the commentators. An abridged form of this
hadith will be found on p. 4 of Derenbourg’s edition of Al-Fakliri.
M. Amar (Historre des dynasties nusulmanes, Pans, 1910, p. 3) rendeis :
“the angels lower their wings to cariy the secker after knowledge”’; this,
I suppose, is implied by Ibnu-l-Athir when he explams: ‘witd'an lahu
1dh& masha.
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