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EDITOR'S PREFACE 

In December 1962, the Rev. John Garrett, M.A., Warden of 
Camden College, Sydney, wrote to me saying, "The Officers of 
the Camden College Council have asked me to say that they con
sider the time appropriate for sorne memorial volume for the late 
Dr. G. W. Thatcher, the distinguished Semidc scholar who was 
for many years Warden of the College." The Council expressed 
its wish that 1 should compile the volume, an invitation that gave 
me great pleasure for l had known Thatcher very well and had 
regularly read Arabic with him from the time 1 left the Army until 
bis death. 

Two questions seemed to present themselves for answer by me 
-should the scope of the volume attempt to cover ail Thatcher's 
interests, and who should be invited to contribute to it? The 
former question was hard, for Thatcher was interested in a large 
variety of subjects~-Arabic and Semidc languages generally, 
Semitic religion, New Testament, the Classics, Georgian (in 
which he had compiled copious notes in preparation for a dic
tiooary), Music, Anthropology and others. He had not been 
merelya dabbler, he was deeply learned in aIl these fields, a variety 
of interest wbich was probably practical only for a bachelor, 
accustomed to the traditions of Oxford, who had lived into the 
eighties. 

l decided ta limit 50 far as possible the general scope of the 
volume to the Semitic field which 1 defined sufficiently widely to 
include Anthropology, Comparative Religion and New Testa
ment. There can be no doubt that the Semitic scholar can learn a 
great cleal about the sort of processes that were formative in 
Ancient Near Eastern society by considering the conditions that 
are current to-day among the Stone Age peoples of Australia and 
New Guinea. Emeritus Professor Elkin's article, therefore, had a 
place in the volume; and there was a further fact to be considered 
-Professor Elkin was a personal friend of Dr. Thatcher for many 
years. There can also be no dou~t that the New Testament ls a 
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THE DEBT OF ISLAM TO 

SYRIAN CHRISTIANITY . . 

Y'~'JU\e.>t\.~ IYl try (/ 91(-~éC(j
p(\ U:. Jj C (Vtl Y\ 1 JOHN BOWMAN 

f ~/,Je> ~ li r ".~ j I? r.-. i he. " . 
)rt'j i ~.) t{ 1111 ...) 11~ lb c i.l t'"'Y'-~ 

In Muslim Arabic sources, the paganiS'b of the pre-Islamic Arabs 
has been overemphasized presumably to mark the more dearly the 
contrast made, reminding one of 'the testimony' of the recent con
vert. But there i5 clear evidence in both Arabic and 
that bath Judaism and '-'HH~".L"'"llq 
various parts of pre-Islamic Arabia. European scholars since 

have stressed the indebtedness of Islam to 
have emphasized debt ta Christianity. While it 

was not denied that Muhammad knew something of Chtistianity, 
he used ta be seen as reaeting against as, for example, Sir William 
Mwr eouid say in The Coran 1 "the imperfeet and garbled form" of 
Christianity known in Ambia. Syrian Christianity, Nestotian and 
Monophysite eondemned hy the fifth-eentury Counciis 
and Chalcedon respeetively has been regarded as herencal 
since. lt is not surptising then that with notable exceptions 

Tor Andrae and Guillaume little or no eredit has 

the Syrian Christianity had on Muhammad 


former he used ta be seen in the Protestant \Vest). 

For Muhammad claimed to he bringing no new mes

sage but recalling men ta the Gad and the religion of Abraham, 
the friend of God, and to be confirming the Law and the EvangeL 
Muhammad did not think he was calling Gad a new name in call
ing Him in Arabie Allah, the God. Allah is also the Syriae ward 
for Gad. 

T'he Qur'an refers to personages of both Old Testament and 
1. London, 1878. 
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New Testament and teaches the Virgin Büth and Ascension of 
Jesus the Messiah. It is obvious then that his knowledge was not 
detived entirely from Jewish sources. There are, however, prob
lems of the Biblical historiography of the Qur'an which makes the 
Mother of Jesus, Aaron's sister Miriam. In this article we will seek 
to show that l'vIuhammad's Biblical historiography and his view 
of the Old Testament is entirely derived from the Syrian Church 
interpretation of the Old Testament seen through the eyes of the 
New Testament. We shall also attempt to show tbat Muhammad's 
monotheism is derived from a Monophysite Syriac Christianity 
protesting against Orthodoxy. We believe 
Qur'anic evidence of lexical indebtedness to early 
texts. 

One could describe Ambia as the large peninsula at the south
west extremity of Asia, bounded on the west by the Red Sea and 
the south-east by the Gulf of Bab-el-Mandeb and the Indian 
Ocean, and on the north-east by the Persian Gulf. At the northern 
end, Arabia's limits were indennite and could include the whole 
of the desert country between Egypt and Syria on the north
western and northern side, and the banks of the Euphrates on the 
north-eastern. Professor A. Guillaume goes further and says, "By 
Arabia hs people understand the land enclosed on the north by 
the mountains of Asia Minor, on the south by the lndian Ocean, 
on the east by the mountains of Persia, and on the west by the 
Mediterranean and the Red Sea."2 lt is worthwhile pausing to 
define the geographical extent of Arabia, because since Islam was 
first preached in Mecca in the Hedjaz in Arabia, and the Qur'an 
wa.s revealed in Arabie, there has been too great a tendency to 
identify Arabia and Islam. However, Christianity was preached in 
Arabia by Paul the Apostle (cf. Gal. 1:17) who was afterwards to 
be the Apostle to the Gentiles. 

Origen (196-253/4) (cf. Eusebius H.E. VI, ch. 19:36) was sent 
from Egypt to go to Arabia and dispute with an Arabian Christian 
sect who denied the immortality of the soul and claimed that il 
clied with the body and would be resuscitated along with it by the 
power of God. In the time of Odgen too, there was Beryllus 
Bishop of Bostra in Arabia whom Eusebius (RE. VI, ch. 19) 
mentions as an author of sorne distinction. Eusebius cites a letter 
of Dionysius of Alexandria relating to the persecution by Decius 
2. Islal11, Pelican, 1954, p. 1. 
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(249-251) in which he mentions the Church of Arabia. Again, 
Eusebius (RE. VIII, ch. 12) speaking of the persecution in the 
time of Diocletian (284-3°5) says: "Why need we mention the 
rest by name, or number the multitude of the men or picture the 
various sufferings of the admirable martyrs of Christ. Some of 
them werc slain with the axe as in Arabia." 

Socrates' Ecclesiastical History Book III, ch. 2 h mentions 
Theotimus of the Arabs among the bishops who in Jovian's time 
accepted the Nicene Creed. AIl such references would apply to 
Christians in north Arabia, i.e. in the Roman Province Arabia 
Petraea, which, however, included the north-west part of the 
Hedjaz. However, Philostorges (Il.E. Book l, ch. 3) states that a 
monk named Theophilus who was an Indian bishop was sent by 
the Emperor Constance in 342 to the Himyaritc of Yaman, 
and obtained permission to build three churches, one at Zafar, 
another at Aden and a third at Hurmuz on the Persian Gulf. Tt 
would appear then that over two hundred years before the birth 
of Muhammad, Christianity was represented in widely distant 
parts of Arabia, north, south, east and west. 

So far we have spoken of Arabian Christianity in general, now 
we must tum to specifically Syrian Christianity. Syrian Christian 
churches daim St. Thomas and not St. Peter as the fount of their 
Apostolic Tradition. Whether we acccpt or not the tradition tbat 
St. Thomas sent Addai as apostle to Edessa, a city of northern 
Mesopotamia, there was a Omrch with a bis hop there by the 
second part of the second century. The Edessan Church, situated 
as it was in Edessa an important entrepôt for eastern trade with the 
Roman Empire, became the Mother Church of many Churches in 
Persia, central Asia, rndia, and by A.D. 600 if not before, in China. 
After Nestorius Bishop of Constantinople was anathematized in 
436 at Ephesus on rejecting the innovation 'Theotokos', 'Mother 
of God' instead of 'Christotokos', 'Mother of Christ' as title of the 
B.V.M., the Edessan Church which followed his teaching was ex
commun1cated. The 'lheotokos' issue was more than a qucstion 
of an honorific title for the B.V.M. It 1S connccted with the basic 
question, "What think ye of the Christ, whose son is He?" 
Matt. 24:42) which is posited by the Gospels. The answer to 
basic question the Creed of Nicea had sought carefully to define 
as a result of the controversies which came to a head in the third 
century. 
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The Church from the beginning had prcached that there is one 
Cod, the God of the Oid Testament who sent Jesus the Messiah. 
But what was the relation of Jesus to God? The Four Gospels in 
their several ways indicated answers. In Mark, He had reccived 
the Spirit, and Divine recognition of Sonship at the Baptism. 
Matthew and Luke gave their stories of the Virgin Birth. Mary's 
child was conceived of the Spirit. John had no Virgin Birth story 
but identified Jesus with the Word of God that was with God 
from aH Eternity. 

ln the Gospels as indeed in all the Apostolic and Sub-Apostolic 
writings there is the conviction that Jesus and His message and 
work both confirm and fulfil the Old Testament. Apart from 
Gnostic heretics the Early Church held fast to the Oid Testament 
and claimed it as her Bible. She did not stop at that but claimed 
she was the real Israel. The Church preached the One God of the 
Prophets but claimed Jesus was His Son, and that Jesus' message 
was the message of the Old Testament, as proper(y understood. 

To preach and maintain beUefin one God was theconstantaÎmof 
the Church. But whatwas the relation of Jesus to God? There were 
basically two lines of approach which alike sought to protect the 
Unit y of God: (a) Adoptlonist, i.e. that Jesus was a prophet and 
God gave Him His Spirit at the Baptism, e.g. cf. the doctrine of 
Paul of Samosata; (b) Modalist, i.e. that God showed Himself to 
the Jews as Father, to the Apostles as Son, and to the Gentiles as 
Holy Spirit (cf. e.g. the views of Sabellius). These attempts to ex
plain the problem, when so expressed, were regarded as hereticaL 
Arius at the beginning of the fourth century brought the issue to 
a head by teaching that God created the Son or pre-existent Christ 
before the getteral creation, but the Son was not consubstantial with 
the Pathet. The Nicene Creed formulated to correct this error, 
specifically stressed the coeternity of God the Father and God the 
Son and of thcir being of one and the same Nature. True, it says 
that He was born of the Virgin Mary. But Nestorius felt that to 
caU her 'Theotokos' undermined the structure of the Nicene Creed 
by saying she bore God. For Nestorius, foUowing his teacher 
Theodore of Mopsuestia, looked back to St. John's Gospel where 
Jesus says of His body, "Destroy this temple, and in three days 1 
will taise it." So God the Son was in the human Jesus from the 
womb and throughout His ministry as God in the Temple; i.e. 
Jesus Christ, Son of God was made up of two natures, Divine and 
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human, Ilot united, but forming one person. Though Nestorius 
and Nestorians were anathematized, it highlighted the fact that 
further definition in precise terms of the nature of the Incarnation 
was required. The Council of Chalcedon, less than a generation 
Iater defined the relation of the Divine and human natures in 
Christ, and it was at this Council that most of the Syrians who had 
not left the Orthodox Church with Nestorius were anathematized. 
These were the Monophysites. Here follows the Monophysite 
Confession of Faith as by Philoxenus (Mar Aksenaia) 
Bishop of Mabbug (fifth century). 

We confess three divine Hypostases, one Gad 
is God (Allah), the Son is Gad (Allah), the Holy Spirit is God 
(Allah) but there are not three Gods (AlIahs). The Father is 
(Divine) Nature, and the Son is the son of (the Divine) Nature 
(i.e. consubstantial) and the Holy Spirit is of the (Divine) Nature, 
but there are not three Natures. The Father 1S Essence, and the 
Son is the Son of the Essence, and the Holy Spirit is of the 
Essence, but there are not three Essences: Nature equal wruch is 
not dividcd, the Essence which 1S confessed in the Hypostases, one 
Nature in three Hypostases which are equal and in complete ac
cord. Here 1S our God (Allah) whom we adore, and in whom we 
believe. 

The Eastern Roman Empire and the Sassanid Persian Empire 
maintained the same attitude one to the other as the earlier Roman 
Empire and the Parthians. Both had Arab mercenary forces. The 
Persian Arab forces were mainly Nestorian, the Roman Arab 
forces mainly Monophysite. The Eastern Roman Empire was 
Orthodox: Monophysitism was a heresy. The tension between the 
Arabs and their Eastern Roman overlords was increased because 
of religious differences on the questions of the Trinit y and Incar
nation.ln the sixth century the Arab chief Harith, a Monophysite, 
went to Constantinople to ask the Greek Orthodox Emperor 
Justinian 1 that his people be given a bishop but a Monophysite 
bishop. Justinian agreed; after aU the Arab tribes were his mercen
aries employed in fighting the Persian forces, also Arab, but Nes
torian. In ,63 Harith, conscious of how much the Emperor was 
indebted for his services against the Persians, brought a document 
to Constantinople which he tried to get accepted. It said: "The 

i8 One Gad, One Nature, One Essence; those who do not 
accept this doctrine are to be anathematized." On two bishoos re

http:nation.ln
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Harith said: "Now l know you are hetetics. \'Ve 
and OUf atmies accept thts doctrine as do the Orientais." As Pro
fessor Guillaume who cites this incident says, "Bere plainly i8 a 
daim to a native I\rab Christianitl' stripped of the subtle refine
ments of the Greek theologians, and an explicit daim to the 
to defend that faith by the sword."3 Harith's slatement i5 pure 
Monophysitism. 

l\Ionophysitism certainly conserved the Unity of God and the 
of the Son, but was related to heresies like that of 
or that of Julian of Halicarnassus where Christ is denied 

a human nature. On the othe1' hand there was the Arabian 
Tritheist heresy springing in teaction from Monophvs 
held that since it is certain that the (Divine) Nature 
each one of the Hypostases in particular, and that it is God, 
there are Three and Three Gods, as well as Three 
Hypostases. 

t\ccording to Philosterges (H.E. cit.) Chtistianity came to 
Najrlin in the Yemen in the fifth centurl'. It was Syriac Mono

Christianity, and in 5I4 the great ]\,[onophysite Theologian 
of Saroug wrote to the Arab Christians of Najran of whose 

number so many so J\luir, Life of i\,f.a!JO/lIet, 
had then fallen martyrs to the Faith in death by in the per
secution of Dhu'l Nuwas Himyarite Arab King who had adopted 

This had its repercussions, as one survivor with a half
Gospel teached Constantinople and demanded retributÎon. 

At Justinian's reqllest the Abyssinians in 525 sent an armada and 
destroyed 

It is usually held that the Quian Sura 8 j, The Suta of the 
Zodiacal Signs (a Meccan Sura), alllldes to this persecution. "And 
the tire with its \'lhen sat over it, And witnessed 
the while what they were doing with who believed (i.e. with 
the Monophysite Christians). And took not vengeance on them 
save for their beliefin God, The Mighty, the praiseworthy, Whose 
is the Kingdom of the heavens and the earth: For God is witness 
over aIl." 

The Egyptian and the Abyssinians became lYlOnOPIlV 
sites. Not 80 long Muhammad 
Christian church was built at San' a in the Yemen. It was 
wonder of the age. The Arabs of the Yemen were ordered by the 
3. Islam, Pelican, 1954, p. I7. 
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rulet of to perform a pilgrimage to this new church 
instead of Ka'aba at Mecca. Tlùs edict was resisted and tradi
tionally gave rise to the 'War of the Elephant' when 
the Vicetoy of took an oath that he would destroy the 
Meccan Shrinc marched at the head of an army of Abys
sinians mounted on an elephant. The 'War of the Elephant' 
marks the period of Muhammad's birth. There is the Sllra of the 
Elephant in the Qur'an referrinz to Divine intervention 
the Abyssinians. 

Professor Guillaume points out that 

the Monophys were extraordll1arlly active in eonverting the 
shortly hefore the birth of Muhammad large nurnbers 

had heen baptised. A priest and deaeon were appointed to eaeh 
tribe. Churehes were founded, and fasting were 
larly praetised. MonasterÎes were and night to 
who were food and drink were sent on their 
way. \'Vornen wete veiled when out of 

Professor Guillaume goes on to point out that the Nestorians were 
active; that they established schools in many towns. 
in the fifth centuty they had a monastety at Hira from 

where Christianity went to Bahtain, by the time Muhammad. 
was a young man, Nu'man of Hita was converted to Chris-

Now in 597 Petsians conqueted the country. The 
after the lengthy persecution in the fourth in the 

reign of Sapor favoured the Nestorians; their were 
mainly Nestorian. So though Monophysiles and Nestotians were 
regarded alike as heretics by the Eastern Roman Empire, they did 
not see eye to eye. The Nestorians were very missionaty. It 1S 
who went to central India and China. We can be sure that 

conscious of the sympathy of the Persian government, 
sought to Nestorianism in Arabia at the expense of Mono
physitism. an, the Monophysite Arabs had fOllght for Rome. 
That is not to say that the Monophysite Arabs loved Rome, who 
regarded them as heretics, as not belonging to the true Israel, the 
Orthodox Church. Hitherto scholars have not paid enough atten
tion to the importance of the divisions both theological and poli
tical betweenMonophysite and Nestorian Arabs. This had great 
significance as providing an opportunity for the emergence of 

4. Ibid., pp. Lf-I j. 
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Muhammad as Prophet of Islam which owed much ta what was 
common in each, but solved their mutual differences on 
and Incarnation (the very points on which the Eastern Roman 
Empire had anathematized them bath) by abandoning such 
positions: cf. Sura Nisa 166-"0 ye people of the Book! 
do not exceed in your religion, nor against God aught save 
the truth. The i\lessiah, Jesus son of i5 but the apostle of 
God and His Ward, which l le cast into and a spirit from 

believe then in God and His apostles, say not 'Three'. 
Have it werc better for you. God is only one God." 

The Ka'aba, the Holy Place of Mecca, according to Professor 
Guillaume had pictures of Biblical personages surrounding its 
inside walls in the time of Muhammad. Muhammad after Islam 
was triumphant removed aU except that of the Virgin and Child. 
The Virgin Mary has long been held in honour Arabs. There 
wa5 the sect of Collyridians in Arabia in the century who 
worshipped St. Mary as a goddess, and thought she ought to be 
honoured and appeased with libations, sacrifices and offerings 
of cakes (KoÀilvetbE<;" cf. Mosheim, Bk. II, p. 414). The immacu
late conception of the B.V.M. was taught in Medieval Islam: 
only last century did it become a dOi!ma in the Roman Catholic 
Church. 

Professor Guillaume, in a lecture he gave in Leeds University 
in 1958, held that it was from the paintings, arranged in no 
apparent historical sequence, inside the Ka'aba thatMuhanunad de
rived his peculiar notion of Biblical history with Mary Mother of 
the Lord apparently Aaron's sister. Professor Guillaume 
out that the paintings had been done a Copt. He demonstrated 
that the order was most probably a reproduction of the same 
order as that inside an ancient Coptic Church in Upper Egypt. 
But he did not go on to why that order would arise in the 
first place. The present feds that the paintings done by a 

monk or even an ordinary Copt would reflect this Mono
Christian's concept of Biblical history. Tor Andrae points 

out5 that tradition tells that Muhammad heard Kuss ibn Sa' d, said 
to have been Bishop of Najran, preaching in the market at Okatz 
(cf. Kitab al-Aghani XIV, pp. 41ff.; Mas'udi, i. p. 3Ü. So it was 
Christian Missionary Sermons which provided him not only with 
his knowledge of the Bible, but basic Christian doctrines. Tor 
5. Mohammed: The Mail alld his Faith, London, I936, pp. I26-7· 
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Andrae6 sees three possible heads in such a sermon: (1) God's 
Pmvidence, (2) Man's duty to God in return, (3) Judgement for 
those who do not fuH;1 this duty. Whereas it could be that the 
Copt's pictures in the Kaoaba could be better explained as repre
senting Biblical history derived from a sermon, even this stops 
short. The sermon's attitude to Biblical history as illustrating 
God's Providence would be conditioned by a theological attitude 
to the Old Testament. We should note here that we have a tradi
tion which claimed that Muhammad actually received instruction 
in Christianity from learned Christians Jubra and Yasârâ, and that 
on this account Quraish said: "It is only some mortal that teaches 
him." Cf. Baidawi on Sura 16:105. 

The Syrians saw the Old Testament as fulfilled in the New 
Testament. In this they were not 50 ditferent from the first writers 
of the New Testament who depicted the life of Christ to a great 
extent in the light of the Testimonia which they believed they 
found relating to IIim in the Old Testament. The incident on the 
way to Emmaus, Luke 24:27, "And beginning from Moses and 
from aIl the prophets, he interpreted to them in the scriptures the 
things concerning himself" gives a pointer to this. The infant 
Church had had to justify its very existence theologically vis-â-vis 
the parent body Judaism. Judaism had the the Torah, and 
the Jews claimed a 'once-for-allness' for the Revelation of the 
Law at Sinaï. They claimed that through it they were God's 
Chosen People. St. Paul went behind the Law to Abraham and 
claimed that God had covenanted with Abraham long before the 
Law was given, that in his seed which Paul, using Rabbinic 
Exegetical methods,7 takes not as the Rabbis took as referring 
to the Jewish Community, but to Jesus, all nations would be 
blessed. Paul saw the Law as an interlude and not only so, but 
occasioned by sin. Cf. Galatians 3:19-"What then tS the Law? 
It was added because of transgressions." With Christ the promised 
Seed come, it was done away with. The great Syrian Fatlrer 
Theodore of taught that was the true Son of 
God, old Israel were only sons by adoption; but in and by what 
the Godman Christ had done, those who believed in Him could 
become sons of God by the Church under tlre leadership 
of Christ was the new true the continuation and fuHilment 
6. Ihid., p. 126. 

7. Cf. Joseph Klauser, From jems to Paul, London, 1944, op. cil. 
a 
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of the Israel of the Old Testament. But this was basic to the theo
of the Church Catholic since Paul. The Syrian Fathers perhaps 

went further than the Greek and Latin Fathers in the stress they 
put on this, to wit, that in fact it is Christ the Word as Second Per
son of the Trinit y who speaks to man of Himself in the Old Testa
ment. Therefore the Syrian Christian writers like Aphraates, early 
fourth century, Ephraem, fourth century, Jacob ofSaroug, fifth to 
sixth century, in the homilies on New Testament themes quote the 
Old Testament more than the New Testament. The early Chris
tians in general and Syrians in particular regarded the Jews as 
heretics andas completelywrongly interpreting the Old Testament. 

The Syrian Christians supplied Muhammad with a ready-made 
argument against the Jews. It 1s often alleged that he said that 
they had falsified the Taurat. But evidence i8 clearer that he 
alleged that they hid the proper (in rus eyes) meaning, cf. Sura 6:9 2 • 

This was the usual Christian polemic against the Jews. In Sura 
2:14 1 Muhammad seems to use the same argument against the 
Christians as weil as the J ews. 

Muhammad called his revclation: The Qur'an. Professor Guil
laume, speaking of the Nestorians (but the same would apply to 
the Monophysites), writes: "In their monasteries monks cou Id be 
heard chanting their offices, 50 that the Arabs became accustomed 
to seeing the monks at prayer day and night, prostrating them
selves with their faces to the ground. In prayer, the Christians 
turned to the east. Such men were a familiar sight on ail caravan 
routes of Arabia."s As Tor Andrae points out, the word used in 
the Syrian Church for the Scripture reading in Divine Service 1s 
qeryana.9 It seems that Tor Andrae is correct in suggesting that 
Muhammad, familiar with readings by the monks of their re
vealed books, took trus name for his Revelation, both each revela
tion and as descriptive of the whole. When he received the first 
revelation, he was commanded to Read, not silently, but aloud to 
proclaim, cf. Sura 96:If., which would be just as the monks did. 
However, the Syrian monks' sacred books were in Syriac and their 
qeryane, their readings, were in Syriac, a tongue similar to Arabic 
but a foreign tongue to the Arabs of Quraish, Muhammad's tribe 
in the Hedjaz. It is doubtless with pride that Muhammad claimed 
his was an Arabic Qur'an (cf. Sura U:1). 

8. Islam, p. 15. 
9. Op. cil., p. 153· 
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The Scripture readings of the Syrian Fathers would be from 
the Old Testament and New Testament. Muhammad, while re
ferring frequently to the eadier revelations as Taurat (Pentateuch), 
and the Injil (the Gospel) never uses the terms Old Testament and 
New Testament. The Zubur, the Psalms of David are twicc men
tioned. Moses, the Qur'an tells us, brought the Taurat, the Jews 
fell away from it. Prophets came and warned them, but they killed 
them, thcn Jesus was sent with the 1njïl, the Gospel. This was not 
a new Revelation, but confirmed the truth of the first. Note 
Muhammad does not say there were Four Gospels. If by Gospel he 
meant Four Gospels, he would have shown the discrepancies be
tween them. He does not sa y the Christians corrupted the Gospel. 
He blames the monks for adding the doctrine of the Trinit y 
and tells the Christians to get back to their Scripture, i.e. the Injïl. 

In the Qur'an, there is mention of more Old Testament person
ages than New Testament figures; as a result ît has been under
stood that Muhammad was influenced more by Jews and Judaism 
than by Christians. 1t is true that at Medina after the Hijra he did 
hope to gain the J ews who were numerous and prominent there. 
While in Medinan Suras knowledge of Rabbinic Midrashic tradi
tions can be seen supplementing the Old Testament story, and in 
Sura Nisa (Women), the Mishnaic Tractate Sanhedrin is once 
quoted, yet Muhammad's whole attitude to the Old Testament 
even at this period is that which is derived from Syrian Chris
tianity: the Old Testament is confirmed in the New Testament 
which gives the original sense of the Old Testament before it was 
corrupted. What then is the Gospel which Muhammad heard? In 
Sura (19) tlüryam (Mary), the annunciation to Zacharias of the 
birth of John the Baptist is virtually in the words of Luke's 
Gospel, whereas in the Sura (G1) of the Ranks there is a reference, 
Muslims believe, to the promise of the Paraclete in John's Gospel. 
Now in the mid-second century when it was already generally 
agreed that the Four Gospels, and thry on!J were acceptable to the 
Catholic Church, Tatian of Edessa made a harmony of the Four 
called the Diatessaron. It is not agreed whether the Diatessaron 
was originally in Grcek or Syriac. The Syriac Fathers, Aphraates 
and Ephraem, of the fourth cent ury quote the Diatessaron as the 
Gospel. It seems that the text of the Four separate Gospels exist
ing in Syriac before the Diatessaron was that used in its compila
tion. The Diatessaron displaced them. However, about 400, 
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Rabula, Bishop of Edessa, it 1S said destroyed all copies of the 
Diatessaron and had the Syriac 'Vulgate' Peshitta Gospels pro
duced in a Syriac text close to the readings of the Greek Gospels. 
Rabula was Orthodox, and the Diatessaron was still used 
Monophysites and Nestorians after they were declared heretics. 
the ninth century Ishodad of Merv was still quoting the Diates
saron in his Commentary of John's Gospel. The only early com
plete text of the Diatessaron is that of the Arabie Diatessaron 
translated from a Syriac MS. in the ninth century. 

The present wrlter has for several years sought an answer to 
the problem of why it is that the Old Testament personages in 
the Qur'an are of the patriarchal penod with few exceptions; ailied 
with them as if of the same generation are Zacharias, Mary, Jesus 
and John. l believe the answer i5 that Muhammad gained his 
knowledge of the Old Testament from the Diatessaron, the Har
monized Gospel. l do not know of this solution having been put 
forward before. 

In the first place the Diatessaron cuts out the Matthean and 
Lucan genealogies of Jesus. The groundwork of the Diatessaron 
is John's Gospel, 96 per cent of which is reproduced: 76'5 per 
cent of Matthew i5 used, 66 per cent of Luke, 50 per cent of 
Mark.10 The beginning of the Diatessaron is John 1: 1-5 with the 
emphasis on the Word, in Arabie Kalam, which in the Qur'an 
Sura Nisa r66 is applieel to Jesus in the phrase "which He cast 
1nto Mary". The promise of the son to Zacharias, Luke I:5 ff. 
follows next. Now in Luke 1: 5 it 1S said that Zacharias' wife was 
of the daughters of Aaron. Mary (Miryam in Syriac and Arabic as 
weil as in Hebrew) is her kinswoman-Luke 1:3 6. Surely it is 
plain how Muhammad could confuse Mary the B.V.1L and 
Miryam, since Mary is a kinswoman of one of the daughters of 
Aaron, especially as 110 genealogy of Jesus is given in the Diates
saron, the Injîl of the Syrian Churches in Arabia. 

It is worthwhile pausing to see how many Old Testament 
figures are mentioneel in the Diatessaron: The Gospel, and see if 
they at all compare with those in the Qur'an. Adam, Abel, Noah, 
Abraham, Lot, Isaac, Jacob, Moses, David, Elijah, Elisha, Jonah 
are mentioned in the Diatessaron and in the Qur'an. 1 in sert here 
a table showing the complete identity of the speiling of sorne of 
these names in the Arabie of both Qur'an and Diatessaron and 
10. For thcsc pcrccntagcs cf, G. F. :I\loore, j.B.L., Vol. IX, 1890, p. 20Iff. 
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even of the Syriac Gospel. Even whcre the soellinp- is not iden
tical, close relationship can be noted. 

The following Old Testament personages appear in the Qur'an 
and the Diatessaron (i.e. the harmony of the Four Gospels). 
Whcre the name is differently spelt in Peshitta, Qur'an and Arabie 
Diatessaron, l indicate this. 

ADAM Peshitta, Qpr' an, Arabie Diateuaron 
ABEL HÂBEL Pesh; Qur'an and Ar. DiateuarOfJ HÂBÏL 

NOAH NÛ!-I Puh; QI/r'all and Ar. DiatessarOII NÛH 

ABRAHAM ABRÂHÂM Pesh;,QI/r'an and Ar. DiatessarOllIBRÂHÏM 
LOT LÛT Puh; QI/r'an and Ar. Diatessaron 
ISAAC ISHAQ Pesh; Qur'an and Ar. Diatessaron 

YA' QÛB Pes/;; Qur'all and Ar. Dia/essaron 
JOSEPH YAUSEF Pesh; Qur'an and Diatcssaron YÛSUF 

MOSES MÛSHEH Pesh; Qur'an and Ar. DiatessarOil MUSA 

AARON AHRfrN Pesh;Qur'an and Ar, Diatessaroll HARÛN 

MIRYAM Pesh, QI/l" an and Ar. Diatessaron MI R Y AM 

(M ARY) 

JACOB 

(In LXX and in Greek N.T. Jesus) YESHU' Pesh; 'rsÂ 
Qur'an; '15 u' Ar. Dia/essaron 
(Jesus anccstor of St. Joseph, Luke 3:29 YÛSI 

]ONAH YAUNAN Pesh; Qur'an and Ar. Diatessaron YÛNUS 

DAVID DAVÏD Pesh;Qttr'an and Ar. DiatessarolJ DÂ'ÜD 

SOLOMON S HLEIMÛN Pesh; Ollr'an and Ar. DiatessarOlJ SULAIMAN 

JOSHUA 

EL Y A or ILY Â pe7h; l LY Â Qur'an and Ar. DiatessarOIl 
ELISHA ELISHA Puh; ALYASA' QI/r'an; ALÏSHA' Ar. 

Diatcssarol1 

ELIJAH 

YISRAEL (but cf. Rev. 7:4, 2, Cor. rr:2, ISRAELITE; 

Pesh; ISRA'IL and Ar. 
Diatessaron 

ZAC HARIA S Z KARY Â Pnh; Qur'an and Ar. DiatessarOlJ 
]OHN YAUHANÂN Pesh; Qttr'all YAHYA; Ar. Diatessaron 

ISRAEL 

YUHANA 


GABRIEL GABRIEL Pesh;Q#r'an and Ar. Diatessaroll GIBRI!, 


The following are Olel Testament personagcs mentioned in the 
Qur'an and in the New Testament outside the Gospels. 

CAIN QAYEN Pesb; QI/r'all QÂBÏL 

ENOCH HNOK Pes};; Qttr'allIDRÏS 
GOG GÛG Pesh; Qllr'all yÂ,G OG 

1>lAGOG MAG ÛG Pesh; Qllr'all MÂGlJG 
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PHARAOH FERÛN Pesh;Qur'an FIRÜN 

SAUL SHÀUL Pesh;Qllr'an TÀLÛT 

MICHAEL Ml KA IL Pesh; Qllr'att and Ar. Diatcssaroll MI K À' II, 

It may be too much to assume a written translation of the 
Diatessaron from Syriac into Arabic in the time of Muhammad. 
The Syrian Churches have not encouraged the replacing of the 
public reading of the Gospel in Syriac by the Vernacular. On the 
other hand the Syrian Churches encouraged the young to learn 
and understand Syriac, not merely to read it. The names of 
Biblical characters would be arabicized. lt is interesting that Sura 
7:39 uses the Gospel phrase "a camel pass through the eye of a 
needle". The Arabie Diatessaron in translating Matthew 19:24 
uses exactly the same Arabic words. Since the Arabie Diatessaron 
does not use a Syriac root like sb;} to translate Syriac sh/m in a 
good sense because of Muslim overtones, it is striking that the 
Arabic Diatessaron which has come down to us uses forms 
of names and expressions and turns of phrase found in the 
Qur'an; this surely shows it does not regard such as primarily 
Muslim. 

The Qur'an also mentions Cain, Ishmael, Joseph, Amran, 
Miryam, Pharaoh, Korah, Job, Ezra. Of these, since .i\1iryam is 
confused with Mary the B.V.M., Joseph may weIl be confused 
with St. Joseph. The Qur'an does not mention his name in con
nection with Mary, but gives the story of the Patriarch Joseph, 
strcssing his chastity. Cain, Job and Pharaoh are mentioned in the 
New Testament outside the Gospels. The spelling of Job and 
Pharaoh in Syriac i5 exactly the same as in Arabic. Pharaoh in 
Syriac New Testament and Arabie Qur'an is Firaun: in IIebrew 
Old Testament it is Fara'oh. Muhammad presumably heard the 
story of Pharaoh in a Syrian missionary sermon. The other Old 
Testament personages mcntioned in the Qur'an but not in the 
Diatessaron or New Testament, he mayquite probably have heard 
mentioned in Syrian missionary sermons which like the old style 
Scots sermon found the Gospel in the Old Testament. As to the 
angels, Gabriel is mentÎoned in both Diatessaron and Qur'an. 
Michael is mentioned in the Qur'an and in the New Testament 

9; Rev. u:7)· 
But did Muhammad merely hear these names in Syriac sermons? 
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If 50, it is most odd that the orthographical forms of the names in 
Arabic are identieal or remarkably similar to the form in the 
Syriac Bible. 

'Abdu '1 Haqq, commentator on the Mishkiit, says that Waraqa 
the cousin of Lady Khadijah the first wife of the Prophet, had 
embraced Christianity and had translated the Gospels into Arabie. 
There is the tradition in Sahih al-Bukhari that whcn Muhanlmad 
told Waraqa what he had seen on Mt. IIira, at the first revelation, 
Waraqa exclaimed: "It is the Niimüs that appeared from God to 
Moses." Niimüs is not the usual word used in the Syriac New 
Testament for the Law. It occurs only in 1 CorÎnthians 9:21 and 
once in the Diatessaron paragraph 3 and John 1:17, l\rabic and 
Syriac Nâmüs, where it is said: "For the Law jNâmüs was given 
through the mediation of Moses, but truth and grace were through 
Jesus Christ." Later Niimüs was thought to be an angel, but 
Waraqa's exclamation may indeed point to bis knowing the text 
of the Diatessaron: the Iniil. Waraqa was a HanIf. 

In Suras 2:129; 3:60 in the Qur'an, Muhammad says Abraham 
was neither a J ew nor a Christian, but a bonif, and not of the 
iclolaters. Ibn Ishàq cited by Tor Andraell says four men separ
ated themselves at a sacrificial feast of the Quraish given in 
honour of one of their idols. Waraqa b. Naufal was one of the 
four: he became a Christian and acquired much knowledge from 
the Christians and out of the!r books. Othman b. lIuwairith, 
another cousin of Lady Khadijah, went to Byzantium and became 
a Christian, and occupiecl an honourable position at court. Zaid 
ibn Amr, another of the four, became neither Jew nor Christian, 
nor Muslim. "My God", he is reported to have said, "ifl knew 
what form of worship is most pleasing to Thee 1 would choose 
but 1 know it not." 1le had had much contact with Syrian Chris
tians. Only one of the four, Ubaidallah b. Jahsh, became a Muslim 
and then a Christian, telling his former co-religionists "We see 
clearly, but you are still blinking like newly-born puppies." 

Certainly in the Qur'an Meccan Suras, HanIf means a mono
theist, though in Syriac hanpa means 'heathen' or Apostate. (Tor 
Andrae cites as cxamplc Yu!yana hanpa-Julian the Apostate, in 
Syriac.)12 Tor Andrae wants to identify hanpa with Manichec, and 
then give hanifin the Qur'an that meaning. This is narrowing too 
Ir. Op. cit., p. l H. 
I2.. Ibid., p. IF. 
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in Syriac. This connota

tion of banifby Tor Andrae, is tied up with his that Muham
mad besides being influenced by Syrian missionary sermons was 
iniluenced by J\Ianichaeism. He sees the drive in Muhammad to 
be prophet of the Arabs with a Revelation in Arabie, as deriving 
from J\hnichaean iniluence. But there i5 no need for this. With 
regard to the Hanifs the y may have taken the name given them 
and others by Christian rnissionaries, and felt convicted that 
were but could not as yet accept Christianity in the form 
offered. The slur became the slogan. 

Muhammad caUs lùmself al-llabial-'milmi. The expression occurs 
twice in the Sura 7:157,158. This was usually taken to mean the 
illiterate prophet. 'UIII1JJi in Arabie can mean national, Gentile, and 
then as a result of the meaning Gentile, illiterate (cf. how the 
Greeks regarded other nations as barbarous). It has been under
stood that by claiming himself to be an illiterate prophet Muham
mad was the miracle of such bringing the Qur'an. It is 
the sign, indeed its verses, Le. 'a!yat, are signs also. Could it be 
that John 7: 15 (in the Diatessaron) "How doth this man know 
writing seeing he hath not leamed", said of Jesus, is thought of in 
relation to al-llabi al-'IIl1J/1ti. This is the sign he shares with Jesus, 
who in Muslim eyes also a book. Like Jesus Muhammad 
was to show a sign. the other hand Sura 7:157 says 
of this lIabi 'mmÎti that "they nnd him written down with them 
in the Law and the Gospel". This could refer to the Prophet (cf. 
John 7:40, also Acts 3 :22,7: 37) aU to the Mosaic promise 
of Deuteronomy 18:18, of the prophet unto Moses. But he 
was to be an Israelite prophet from among your brethren, i.e. 
fellow Israelites. 'UNltl in Hebrew is not so common as 'am but 
has the same meaning: people. Uowever, it may be signincant in 
Genesis 25:!Ci it 1S used in connection with Arabian tribes. In 

'lili/fa (the t is not a radical but only a ferninine encling) 
rneans a nation and the adjective Gentile. It could be that 
the meaning which best suits al-Imbi 'mJJJJli is the Prophet of the 
Gentiles. The Syrian Christians as weil as other early Christians 
had been very concerned to show that a man in Christ was not a 
Gentile, but one of the new Israel. The word 'ammi in 
means Gentile, and'AlJlme the Gentiles i5 in Bar Hebraeus 
Hist. applied to the Arabs. 13 This i5 not a late usage because it 

i 

13. ln connection \Vith ...;:''11 J'.:JI it should be noted that in Qur'an 
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occurs earl y in the ride of George Bishop of the Ara bs. 11 Tn 
Arabie the adjective form 'Amllii exists as does 'am, people, in
stead of 'Umm; and 'UmtJIa and have similar Above we 
have seen how heathen, could be tumed from a into 
a proud title. One ventures to suggest the same has been done 
with 'ummi. He is the Gentile prophet, the prophet of the Gentiles 
in either the Old Testament or New Testament sense, and for the 
Gentile Ara bs he is the national prophet, the prophet from among 
themselves. He can use that verse because his people who follow 
his message are no more Gentiles but the true people of God. Just 
as the Christians took over the to Abraham, Muham
mad, believing he is recalling men to the religion of Abraham, the 
first Muslim, feels that he and his followers are the heirs of 
the promises. He had learned well from Paul the first Apostle to 
the Gentiles whose the Syrian l'athers had developed for 
their own benent. Sura 2: 135 "They say 'Be ye J ews or Christians, 
so shaH ye be guided.' Say, 'Not so, but the faith of 
the hanif, he was not of the idolaters' (cf. also Sura 2: 
J ews will not be satisned with nor yet the until 
thou followest their creed, say, God's guidance i5 the guidance." 

The present writer ventures to suggest that Muhammad was 
not illiterate; that he delivered his revelations, the suras or part 
suras of the Qur'an vice vote, the way a Nabi of the Old Testa
ment would have done as well as how a monk or priest would 
read his scriotures. One cannot see anv quotations from or re-

Qur'an, in the 
Syrian Churches the Apostle meant Paul; one can see more 
the influence of John's Gospel which was an integral part of 
the Diatessaron. Deissmann15 saw John's Gospel as an 
attempt to rnake a of the Gospel and the 
Pauline Christ. If so, is indirectly considerable Pauline in
fluence in the Diatessaron of which John i5 the single 
element. 

The word Nabi i5 used also in the Diatessaron as well as in the 

applied t\Vice to the 
158, hcre seems clcarly to to the Pagan Arabs in 

and Christians. 

plural of 

14. Cf. Payne Smith, ThesaurliS ,ïyriacIJ.J. 
15. Tbe ReligÎoll of Jeslls and tbe Faitb of Pa/ll, London, 19zG, op. cil. 
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Old Testament. John the Baptist was a prophet; Elijah is men
tioned beside him in the Diatessaron (cf. John 1: lI). As far as 
Muhammad was concerned they were therefore contemporaries. 
In John's Gospel Jesus speaks much ofbeing sent, orof 'Hlm who 
sent me.' This note co mes through very much in the Qur'an 
wherc Muhammad speaks too of himself as the Apostle of God. 
'\X7itness' is another keyword in the Johannine structure of the 
Diatessaron, likewise of the Qur'an. Muhammad in worth re
miniscent of the Johannine Christ stresses that he needs the wÎt
ness of no man, God 1S his witness. 

Gabriel looms large in the Qur'an. Gabriel in fact takes the 
place of the Holy Spirit of Christianity. In the first section of the 
Diatessaron Gabriel figures in the annunciation to Mary and in 
the second section (derived from Matthew). Joseph finds her with 
child of the Holy Spirit. This may have lcd ta the Qur'anic identi
fication. In the Sura of the Ranks (61:6), a Meccan Sura, we have 
the famous passage where Muhammad cites Jesus as saying: "0 
children of Israel, verily, l am the apos/le of God to you (Muham
mad's name for himself too) verifying the Law that was before 
me and giving you glad tidings of an apostle who shall come after 
me, whose name shall be Ahmad." This is understood to be an 
allusion to the Paradete in John 16:17, Muslims declaring that 
the word nagcÎ:KÀ1)W; had been substituted in the Greek for 
nE(!tuÀv!6ç, praised, laudable, which is also the meaning of 
Ahmad. In Arabie the word for paradete isfarqalit and is exactly 
the same as the Syriac jàrqalit even to the bard final t. Farqalit in 
Syriac just like nŒecixÀ/liO; in Greek can mean advocate (cf. l John 
2:1) as well as comforter, but does not lend itself to a translation 
'praiseworthy', 'laudable', nor 1S the root b1l1d used in Syriac. l Jere 
it may seem that some referencc has been made to the Greek, not 
necessarily to the Gospel of John by itself, but to the Grcek 
Diatessaron, which of course indudes the promise of the Para
dete. Actually this is not absolutely necessary for naf!UxÀ/ÎiO' was 
taken as a proper name, and the consonants transliterated in the 
Syriac. However, Tor Andrae16 has demonstrated that the sen
suous pictures of Paradise in the Qur'an were inspired by the 
great Syrian Church hymnologist Ephraem Syrus of Nisbis 
(fourth century) in his hymns of Paradise. According to Ephraem 
for those w ho have a bstained from wine on earth for him the vines 
16. Op. cif., pp. 1I9-2I. 
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of Paradise yearn. For the man who lived in chastity there will be 
in Paradise females to reccive him to pure bosoms. These features 
remind one of Qur'anic Paradise. If Muhammad were influenced 
by one Syrian Father, it is possible that he could be influenced 
another, e.g. Jacob of Saroug, who had had contacts with 
Monophysite Christians in Najran. This writer in his famous 
Liber Graduum,17 an important theological work on the training 
required to acquire the beatific vision, has much to sayon the 
Paradete as if he were still to come. Syriac Ilterature of the 
fourth and fifth and sixth centuries is not extensive. Ephraem's 
hymns would be known to every Syrian Christian in Arabia, and 
Jacob of Saroug's mystical treatises to every Monophysite monk, 
of whom there were many in Muhammad's time. 

However, from St. John's Gospel in the Diatessaron Jesus' 
words "for ifI go not away, the Paradete will not come unto you: 
but ifI go away l will send him unto you. And when he cometh, 
he will reprove the world for sin, and for righteousness, and for 
judgement:" coltld be taken as referring to a succcssor. Muham
mad did feel that he was sent, and the phrase "reproving the worlel 
for sin, and for righteousness, and for judgement" could be used 
to describe his mission. In John 15:25 "But when the Paradete is 
come, whom l will send unto you from my Father," if a break is 
made here in the sentence and we have a new beginning with "The 
spirit of truth, which goeth forth from my hther, he shall bear 
witness of me," the Paradete and the Spirit of Truth ncccl not be 
taken as one and the same. One means, it could have bccn possible 
for Muhammad to have identified himself with the Paradete and 
sccn the Spirit of Truth as Gabriel (cf. above Muhammad's 
identification of Gabriel and the Holy Spirit). Muhammad could 
daim that he had indeed witnessed to Jesus the son of Mary and 
the truth of His revclation. The difficulty in deriving the name 
Ahmad from Paradete is not primary. Muhammad had accepted 
the Christian interpretation of the Old Testament wruch took 
the latter over as fulfilled in itself the New Testament. lvluham
mad admits that Moses foretold Jesus' coming. He knew Jesus 
promised to send the Paradete. He, Muhammad, was anxious that 
he was sent. He was not the first to think he was the Paraclete; 
there was Montanus and the Montanists nearly 400 years before, 
who misled even Tertullian. The squaring of the narne was 
17· Cf. Patrologia S)'ria,:a, Vol. II 1. 
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seeondary; when it squared so easily it would 
tainty in himself. The system that the Christians 
take over the promises of the Old Testament from the Jews was 
his. The Christians saw themselves in the tradition of true Abra

religion: that was now his: it was for him in his function as 
the Paraclete to take over from the Christians their heritage and 
reprove them of sin and warn them of judgement. In Abraham all 

the nations, would be blessed. Yes, the Arabs whom the 
Christians ealled 'a11lJlJe, Gentiles, wou Id be blessed, and he was 
thelr prophet. 

It i8 undisputed that Muhammad's basic message is to warn of 
impending judgement. This eschatological note i5 IlOt typical of 
Rabbinic Judaism in the six th eentury. Whereas Day of Judge
ment i8 a Jewish Eschatologica! term, the Sa'a (the hour' Is not. 
It is specifically Christian and is found in St. John's Gospel and 
therefore in the Diatessaron. Gehinnom and the Fire, also eom
mon terms for the that awaits sinners, are not only 
Gospel terms but stressed in Syrian Esehatology. 

Jesus in Arabie is Isa. The form isho i8 the normal Syriae. Jesus 
is often referred to in the Qur'an as Jesus the Messiah. Isha 
lvfasbiab is the eorresponding form in Syriae. The Qur'anie term 
for Christian i8 Nasara. This is the word used in the Syriac 
for Jesus the Nazarene 2:23), whereas Nasara is not used 
in Syriae outside the Gospels for 'Christian'. The name Nasara for 
a Christian in Arabic seems clearly derived from the Syriac 
Diatessaron whieh includes Matthew 2:23. Perhaps we should 
note here that the Arabic word ?tIlt' tilÎ1I1i11 oeeurs much more fre
quently in the Qur'an as the apparent name for the followers of 
the religion proclaimed by Muhammad than Muslimun. 1 am in
debted to Dr. A. K. Kazi, Senior Lecturer (Islamic Studies) in the 
Department of Semitic Studies, for pointing this out. Dr. Kazi 

that in the Qur'an Mu'min seems to point to a deeper 

not 
relU!lUU~ experience than the term J'vluslim. We know that Umar 

call himself At)Jir .Mmli11JÎn but Amir },;[lI'minÎll. 

apparently even in the time of the second Caliph, Muslim was not 
the name the followers of Muhammad called themselves. The 
emphasis on beHef is one of the features of St. John's Gospel and 
therefore of the Diatessaron. The word in Syriac for believer i8 
mhaimen. The Nicene Creed in Syriae starts off with 'ana mhaimen 
'1 believe.' Afhaimnil1 is alreadv used in the Svriac New Testament 
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as the term for Christians. Payne Smith (Thesaurus) points out 
that that was specifieally the term the Monophysites adopted to 
describe themselves. Cou Id it be that Muhammad white stressing 
belief in the One God like the Christians, as the test of the true 
Muslim used the term Mu'minim in the hope of bringing in the 

the Christian i\ra.b Monophysites. Later, when the 
advance had not been aceepted and the new religious community 
was strong it would then drop the tenu Mu'minin for Muslimin. 
In the Syriae New Testament the root sblm ls used in the Gospels 
in the sense of betrayed, being delivered up, being per

fulfilled, aeeomplished in both active and passive sense. In 
story there is a Divine irony, Judas Iscariot by betray

Jesus helps on the fulfilment of Ilis Mission. This is brought 
out by the way the Gospel plays on the root s'hl!". However, the 
Syrian Christians later, cf. Arabie Diatessaron, use the root sblm 
(Arabic .r/m) of the betrayal affeeted by and when speaking 
of Tudas lscariot as al-lvfw/im, the betrayer. (Cf. Diatessaron 

[Matt. 26:49]. While this is a literaI translation of the 
Syriae A1ashl11Jana, it makes Judas, as it were, the tirst Muslim.) 
For the other uses of the Syriac root sh/m, the cognate Arabie root 
slJlI is not but the wot tl1J!JJ, to fulfil, and kml, to 
perfecto It seems that Syrian Christianity did not want to use the 
root shlm in the sense of fulfilment, completion, because Islam 
and the °Muslims were claiming that Islam was the fulfilment of 

o Christianity, and that Muslims in becoming Muslims had delivered 
themselves up fully to God in a way that Jesus and Christianity 
as well had not, being outside Islam. 

In the referenee to John the Baptist in the Qur'an the term saba' 
is used. This root means to dye or dip. It has been said tbat 
Muhammad dic! not understand that it meant baptism. However, 
the same root appears in Syriac, meaning tü baptize. In Sura 2: l 32 

il is said: "The dye/baptism of God! and who is better than God 
at baptizing/dying?" (The root orb' is used here!) "and we are wor

of Him". It looks as if Muhammad here is dîsposing of 
oapusm as a sacrament dispensec! by priests. The Qur'anic Arabic 
word for priest, Qasis, is the same word as in Syriac. The term 
used for the 'pers on' of God three times in the Qur'an is JJJqjb, 
i.e. face. This reminc!s one of the Syriac theologieal term 'Pro
sofa'. In Syriae Incarnation Theology Prosofa is applied to Jesus 

nanlres, i.e. divine and human-one prosofa, one 
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Muhammad, by applying this term to God, is }'lUU"Ul 

Divine Unity. There is only one person in the Godhead. not 
three. 

IVIuhammad's criticism of the Trinity being three Gods W~lS 
justified in so far as there had been the Arabian Tritheistic heresy 
(see p. 196 ab ove) but is probably polemie against Monophysitism 
from which this heresy had sprung in reaction. 

Muhammad did not hold a Docetic view of though he 
denies His death on the cross (Sura 4:154f.).lt was someone clse 
who was crucified. This goes beyond Nestorianism, which said 
that only Jesus the Messiah died: God the Son returned to God. 
In Monophysitism, Jesus being One nature Divine and human 
conjoined, the Divine suffered with the human on the Cross. With 
J\1uhammad's view neither suffers, and thus he solves the argu
ment between Nestorianism and Monophysitism. 

Jesus is only an apostle~-Rasul (Sura 5 :79)~and was a real man. 
Muhammad's argument to prove this is that both Jesus and His 
Mother ate food. Jesus wrought miracles (Sura 5:1 loff.). The 
same Sura ends with an obvious adaptation of the Feeding of the 
Multitude in the story of the sending down of the Table from 
heaven. In the Diatessaron this miracle gets much space fact 
both the of the five thousand and of the four thousand are 
given). To the reader of theDiatessaron the Feedings of the Multi
tudes arc as it were the centres of the Gospel: al! the more so as the 
J ohannine sacramental discourse following the feeding of the Five 
Thousand 1S given in full, after a complete narrative based on 

Mark, Luke and John. Tt may be that Muhammad has 
deliberately taken this miracle, followed as it is in the Diatessaton 
with the Sacramental discourse on the bread of heaven to under
Une as he does in this Sura of the Table that God is the Giver. 
This was but a sign of God's providence manifested by Jesus. It is 
ail the more noteworthy that in the Sura Jesus disdaims that He 
told men to take Him and His Mother as Gods, and to say that He 
was onlv a witness of God. Muhammad is also here clearly dis

the Sacrament of Holy Communion just as he had dis
baptism. Jesus' message of Sura 5:117 is 'Worship God, 

your Lord.' Jesus of Himself can provide nothing, 
even His miracles were given Him by God as signs. He, like 
~Muhammad, or Muhammad like Him are recalling other men to 

God. 

The Debt to Syritllt 21 3 
Bell in The Origin of Islam in ifs Christian BllvirolUJJellt,18 while 

seeking to show development in both Muhammad's lmowledge of 
Chri8tianity and his attitude to Christians does admit two signifi
cant facts. that words like salat, prayer, sabbih, to ascribe 
glory to, tazakka, to seek purity-by giving alms, 'abd, a 
per, qar'a, to and even the word q//r'û11 and st/rah (cf. 
surta, a writing, a portion of scripture), were to hand. 19 Bell speaks 
rightly of "an atmosphere of Jewish and Christian ideas pervading 
Arabia at al! time",20 The present writer woulcl suggest that Bism 
'l/ah Al-Rahman, AI-RahiJJJ derive from the Syriac Beshma 
Rahmana Rahitlla which would the meaning "In the name of 
God, the Merciful, the Bcloved than the tautological 
'The Compassionate')." 

Bell to back his claim that Christian ideas were part of the heri
tage of Arabia points to Imru'l-Qais of the pre-Islamie period 
likening a traop of game to "monks at a festival with fringed 
robes",21 Imru'l-Qais in his Mu'allaqa (line 40) could say too: 
"Years have passed over it (the camp of a loved one) since l knew 
it, it has become like the writing of the Psalms (5;tlbllr) in the 
(masahif) leaves of the monks." One recalls 
later of the Our'an. St. Simeon Stylites, famed for his session 

was an Arab by race. Though he witnessed at 
out,22 we are told crowds of desert Arabs 

flocked to see hiin and to hear him proclaim the Gospel from his 
lofty perch. The second thing that Bell admits i8 that the Muham
mad of Mecca was not so different from the l'vluhammad of 
Medina. Bell writes: "He was a very practical character. In Medina 
that side of his character i5 most painfully evident .... Even in 
Mecca the practical direction of his thought is very markcd. He 
had the mystic quality of a seeker after truth, but that did not 
destroy lùs practieal bent."23 In short, there is a danger of over
emphasizing the eschatological stress in Muhammad's preaching 
even in the Meccan period. lt is there throughout, but so is his 
stress on God's goodness in creation and His generous Provi
dence. For both of which, like in the Anglican General Thanks
giving, we owe Him gratitude. It is because men have forgotten 
and still forget that they must be warned. This reminds us of Tor 

18. Gunning Lectures 1925, London, 1926, op. cit. 19. Cf. ibid., pp. 51, p. 
zoo ibid., p. n. zr. Ibid., p. 44. 
Z2. Ibid., p. 19. 23. Ibid., p. 71. 
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Andrae's Missionary Sermon. When the Faithful Little Flock 
grew, there would not be 50 much need to stress the dread warn
ing of the End. One is not 50 certain that Bell can have it both 
ways, i.e. see in the Muhammad of Mecca the Muhammad of 
Medina and vice wrsti and also stress that Islam and the Qur'an is 
virtually the creation of the Medinan 

We have only the Qur'an's witness for both periods, and while 
one is willing to admit Bell's evidence that Muhammad did obtain 

of more detailed knowledge about the Old Testament and 
Testament from Jews and Christians in the Medinan period, 

one feels that Bell makes such new scraps of knowledge respon
sible for producing too much in a relatively short time. After all 
Muhammad was not a young man when he received his cali and 
intimates of his knew of Christianity and its doctrines. 

It is surely significant, as Bell points out but does not unfor
tunately draw the right conclusions, that only after the Hijra did 
Muhammad realize that the Christian Injil and the Taurat are 
separate books. This in itself points to Christian influence on 
Muhammad from the beginning. Just as the Gospel claimed to 
fulfil the Law, so he claimed his Qur'an fulfilled both. But just as 
the Church never jettisoned the Law and the idea of the Chosen 
People and the promises thereto, but took them over for herself, 
so did Muhammad who saw lùmself after the battle of Badr as a 
second Moses even as he had seen himself as Farqalit/Ahmad 
successor of Jesus. 

In Sura 3:43 Jesus is made to say "1 will conf1rm what is before 
you of the Law and will surely make lawful for you sorne of that 
which was prohibited from you." ln Sura 6:147 Muhammad 
teaches that God says (through him): "To those who were Jews 
did we prohibit everything that hath a solid hoof; and of oxen 
and sheep did we prohibit to them the fat, save what the backs of 
both do bear, or the inward or what is mixed with bone; with 
that clid we recompense them for their rebellion, for verilv. we 
are true." 

This la5t reminds one strongly of the Pauline argument about 
the Law was given. Whereas Sura 3 is a Medinan Sura, it is 

all the more significant that though in Medina when Mu
hammed hoped to win the Jews to Islam, he here endors es the 
Christian attitude to the Mosaic Law. But then Sura 6 is Meccan, 
and it was already at this earlier stage that l:Vluhammad could say 
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that special restrictive legislation was put in the Law because of 
the tebellion of the people (presumably in the Golden Calf in
cident, cf. Sura 2:)1,2:87, 7:146ff.). (ln fact in Sura 7 [a Meccan 
Sura] v. 157, Muhammad sees himself as "setting down for them 
their burdens and the yokes" which were upon them.) 

Very important is Sura 16 (Meccan) vv. 115-:Zj showing as it 
does that not only the restrictive food legislation and the Sabbath 
are critidzed, but the people are encouraged to follow the Faith of 
Abraham-v. I24. 

In Syriac salvation 1s ptlrqana. The Day of the battle of Badr was 
caUed in the Qur'an, the Day of Firqan. Firqan should not be 
rendered decision, but salvation. Now Jesus in the Qur'an 1s son 
of Miryam, Moses' sister. The word for Joshua in Syriac i5 the 
same as that for Joshua is mentÎoned twice in the New 
Testament (Acts 7:44 and Heb. 4:18). In Sura 3:45 we read: "And 
when '1sa perceived unbelief on their part (that of the Jews) he 

'Who are my helpers for God's sake?' The Apostles replied: 
"\Ve are God's helpers; we have believed and we testify that we 
are Muslims." Al50 in Sura 61:14 "0 ye who have believed be 
helpers of God: as 'Isa son of Maryam said to the Apostles, 'Who 
are my helpers for God's sake?' And the Apostles said, "We are 
God's So part of the Banu Isra'i! believed and part dis
believed. we assisted those who believed, against their enemies, 
and they appeared as conquerors." This last reminds one of110ses 
quelling the worshippers of the Calf-Exodus 32:26 (an incident 
referred to severaI times in the Qur'an) or Joshua going to fight 
against Amalek-Exodus 17:7 "Choose us out men." 

Elsewhere in the Qur'an, cf. Sura 1.:1.15, we have the call to the 
or Holy War. But it seems that it 1s implicit here. If Jesus 

equals Joshua and he led his people to the prornised land (after aIl 
the Christian Greeks did possess it), his successor Muhammad 
would do likewise. The Apostles were the helpers of Gad, the 
Ansaru'llah, i.e. the Nasara the Christians had been the helpers of 
God. The Muslims of Medina who helped Muhammad were to be 
his Ansar. Muhammad with their help would take his holy land 
Mecca and afterwards extend the Dar Islam. Even the Uhad hac! 
its origins in the Judaeo-Christian tradition. 

Sura 2:209 says: "11en were one !talion 'Ulnll1t1 Jl'âbida once." 
conscious that it now is heir of the promises tn Abraham, 

from the beginning felt that it was incumbent on aU Muslims to 
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bring aU men back ta God and to be one through Him. One can 
see where they derived this example. There is neither Jew nor 
Greek, bond nor free, but aIl are one in Jesus Christ. Remember
ing the equation Jesus Joshua, the Jihad was the answer. 

Heraclius, the Eastern Roman Emperor a decade earlier than 
the Arab conquest of Palestine in 6;6, had driven the Persians out 
of Palestine and Mesopotamia. This weakened his and the Persian 
Empire and made it the easier prey to the Muslim armies. 

Heraclius' massacre of the Jews in Jerusalem in 62.9 and his 
treatment of the Monophysites in Mesopotamia further prepared 
the way for the armies ofIslam. The Jews welcomed the Arabs to 
Palestine, as did the Monophysites of Syria and Mesopotamia. 
Abu'l-Faraj (Bar Hebraeus) the Syrian historian could write after 
Jew and Christian have lived under Muslim rule for three-quarters 
of a millennium: "When our people complained to Heraclius, he 
gave no answer. 'fherefore the God of Vengeance delivered us out 
of the hands of Romans by means of the Arabs."Z4 The Copts of 
Egypt had been alienated by the Patriarch Cyrus (Heraclius' nom
inee). The Persian governor of Hïra in Iraq, a Christian called 
<Abdu'l-Masïh, agreed to a treaty with Khàlid b. al-Walid the 
Muslim leader to be of help ta the Muslims against the Persians, 
provided their Churches were not destroyed. 25 

It was not just that Islam was an Arab religious movement, but 
because it provided the downtrodden Jews and Arab Christians 
with a means of hitting back at their Greek and Persian oppres
sors that such help was given. Not that Jews and Arab Christians 
could accept the daims of Islam, but on the whole they fared 
better under Islamic rule than under Greek Orthodox Emperor 
and Sassanid Shah; both Jew and Christian in Islam were to make 
their contribution to Islamic civilization and culture. The Syrians 
with their translations they had made into Syriac of Greek scienti
nc, and medical and philosophical works, and which in the time of 
Caliph Ma'mun were to be translated by the Syrian priest Hunain 
b. Ishaq into Arabie, in culture just as in religion were the middle
men. 

Z4. Cited by Bcll, op. cit., p. 166. 
25. Cf. ibid., p. 173. 

E ARABIC DERIVED VERB IN 
PHILOLOGICAL CATEGORIES 

ry 

JOHN MACDONJ\LD 

The arrangement of the Derived Forms of the Arabie verb in 
terms of increase over the ground form has persisted for a very 
long time. I The old Arab grammarians no doubt found this system 
of classification a convenÏent one, representing as it clid a simple 
catalogue of increase, each form a little larger than its predecessor. 
This prindple of increase, named by the .Arab grammarians fi' j 

l1lazid fih, has been perpetuated in almost every grammar of 
Arabic in European languages, and to-day, centuries after its 
formulation, the student of Arabic is virtually certain to learn his 
verbal forms according to the ancÎent scheme. 

The Arab grammarians were not, of course, Semitists or spedal
ists in Near Eastern philology. They did not take Înto account
incleed they could not-the growth of the language from oider 
forms, nor the relationship of it to other Semitic languages which 
had a similar history of growth and a like milieu. In a sense, the 
arrangement of the Derived Forms by increase was the only one 
possible for purposes of simplicity, albeit it created a system that 
had no merit other than its straightforward order. Thus Forms I 
to XI are listed in numerical order in almost every grammar and 
the beginner has to master that system, enduring the apparently 
inconsistent change of imperfect vowels from one group of forms 
to another. Forms II, III and IV have the Salne vowel rhythm in 

1. This article is a revision and expansion of a paper cntitlcd "The Arabie 
Derived Vcrb Themes: A Study in Form and Meaning", in Tbe lsfomic 
Quarter/y, Vol. VIL, Nos. 3 and 4, July and Deccmber 1963, and is issued 
with the consent of Dr. B. A. Awad, Editor of The Isfomic QlIarterly. 
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