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Preface 

"He (i.e., Enoch) is associated with many wonders, and he also has a 
famous book. It is unnecessary to recount the marvels connected with him 
in this place:' 1 

This book-Enoch from Antiquity to the Middle Ages: Sources from Judaism, 
Christianity, and Islam-represents the public form of a research project begun 
over twenty-five years ago under the title "The Recovery of the Enochic Library:' 
Its initial objective was twofold: (1) to assemble the multitudinous citations 
of and references to writings attributed to the biblical antediluvian forefather 
Enoch in post-biblical Jewish, Christian, and Muslim literary sources (ranging 
in age from roughly the third century BCE up through the thirteenth and four
teenth centuries CE) into one convenient collection; and (2) to compare, clas
sify, and analyze these references and citations in order to develop a clearer 
picture of the scope and range of the "Enochic library;' or the entire corpus of 
works attributed to Enoch and his subsequent interreligious avatars. As first 
conceived, the intent of the project was to focus primarily upon those sources 
which explicitly mentioned or quoted from Enochic books, but the numerous 
allusions within these literatures to specific characters, motifs, and themes of 
an indubitably Enochic pedigree inevitably led to the expansion of the project's 
parameters so as to also embrace passages from the aforementioned literatures 
which betray an acquaintance with the extant Enochic materials of Second 
Temple Jewish and early Roman Jewish and Christian provenance. This allows 
the inclusion not only of those later testimonia which display knowledge of 
particular Enochic literary themes (e.g., the story about the descent of the 
Watchers), but also those sources whose representation of the character of 
Enoch approximates the distinctive curriculum vitae assigned to him in early 
works like 1 Enoch, 2 Enoch, or Jubilees. 

As a result, the complete work divides conveniently into two parts. The pres
ent volume, Volume 1, is devoted to textual traditions about the narratological 
career of the character Enoch: the distinctive epithets frequently paired with 
his name, his cultural achievements, his societal roles, his interactions with the 
celestial world, his eventual fate, and the various identities he assumes outside 
the purely biblical world of discourse within other discursive networks and 
intellectual circles. Volume 2, currently under preparation, will feature those 

1 Ms. Munich Bayerische Staatsbibliothek Cod. arab. 243, as cited by Ernst Trumpp, ed., Gadla 
'Adam: Der Kampf Adams (Abhandlungen der philosophisch-philologischen Classe der koniglich 
bayerischen Akademie der Wissenschaften 15.3; Miinchen: Verlag der K. Akademie, 1881), 120 n. 5. 
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sources which arguably display a knowledge of the contents of extant Enochic 
literature, including but not limited to 1 Enoch (the Ethiopic Book of Enoch). 
Within both volumes, the separate chapters are arranged thematically and 
then sub-divided according to subject or motif. The sources appear in roughly 
chronological order, from oldest to youngest regardless oflanguage or religious 
affiliation. Critical analysis or assessment of the citations has been deliberately 
minimized in order to invite readers to think about these texts and their vari
ous interconnections in new ways. Abbreviations of primary sources, learned 
journals, and monographic series follow for the most part the system estab
lished by The SBL Handbook of Style. 

The long gestation period for this project has naturally occasioned a number 
of debts and obligations which I owe and now want to acknowledge before 
the wider scholarly community. First I want to thank my co-author, Annette 
Yoshiko Reed, who has encouraged me and cheerfully labored together with 
me on this lengthy work for approximately the past fifteen years; her sagacious 
contributions to the final form of the book are quite simply incalculable. Two 
scholars who took a keen interest in this project from its earliest days, William 
Adler and Steven M. Wasserstrom, provided me with a number of useful ana
lytical and bibliographical suggestions. When he heard that I was beginning to 
assemble examples of post-biblical Enochica, James C. VanderKam forwarded 
to me (unsolicited!) a xerox copy of his pre-publication draft for his eventual 
1996 article on "l Enoch, Enochic Motifs, and Enoch in Early Christian Literature" 
(see Bibliography), an unexpected kindness for which I remain grateful. My 
conversations and correspondence over the years with two titans of Enochic 
scholarship, Michael E. Stone and George W. E. Nickelsburg, have helped mold 
the shape and the substance of this work. Research on various facets of this 
project was supported by major fellowships from the Herbert D. Katz Center 
for Advanced Judaic Studies at the University of Pennsylvania (fall 2007) and 
the American Council of Learned Societies (fall 2015), and facilitated at an 
early stage by grants from the Society of Biblical Literature (1992), Winthrop 
University (1993-4), and the National Endowment for the Humanities (sum
mer 1994). Since 1996 I have been indebted to the Blumenthal Foundation for 
its continuing generous financial support of my research and teaching efforts in 
Jewish and cognate studies at the University of North Carolina at Charlotte. 
And last, but not least, I want to voice a special note of gratitude to the editorial 
staff at Oxford University Press for their extraordinary patience while awaiting 
the final delivery of this manuscript. 

John C. Reeves, University of North Carolina at Charlotte 
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Introduction 

Across the ancient and medieval literature of Judaism, Christianity, and Islam 
one finds references to the antediluvian sage Enoch. The only biblical notice 
about Enoch is brief and cryptic, placing him the seventh in the line from 
Adam and recounting his mysterious removal from human society ( Gen 5:21-4). 
Perhaps partly as a result, traditions soon flourished about his escape from 
death and his otherworldly travels. 1 By the third century BCE, Enochic lore had 
found extensive written expression in Aramaic. Enoch, in fact, is the subject of 
two of the oldest known Jewish books outside of the Hebrew Bible: the Book of 
the Watchers (1 En. 1-36) and the Astronomical Book (1 En. 72-82).2 These 
books claim to record Enoch's own words and writings about what he saw in 
heaven and at the ends of the earth, his knowledge of the cosmos and celestial 
cycles, and his interactions with heavenly and fallen angels (cf. Gen 6:1-4).3 

The Book of the Watchers and the Astronomical Book are themselves reservoirs 
of even older lore, including some materials with connections to ancient Near 

1 For a survey of early traditions about the figure of Enoch, see James C. VanderKam, Enoch: A 
Man for All Generations ( Columbia: University of South Carolina Press, 1995). 

2 See now George W. E. Nickelsburg, 1 Enoch 1 (Hermeneia; Philadelphia: Fortress, 2001), 
129-332 on the Book of the Watchers, as well as 9-17 for a summary of the Aramaic, Greek, Syriac, 
and Ethiopic witnesses to it. On the Astronomical Book, see Henryk Drawnel, The Aramaic 
Astronomical Book from Qumran: Text, Translation, and Commentary (Oxford: Oxford University 
Press, 2011); George W. E. Nickelsburg and James C. VanderKam, 1 Enoch 2 (Hermeneia; 
Philadelphia: Fortress, 2012), 334-574. 

3 On the knowledge attributed to Enoch in these early works, see Kelly Coblentz Bautch, 
A Study of the Geography of 1 Enoch 17-19: "No One Has Seen What I Have Seen" (Leiden: Brill, 
2003); Annette Yoshiko Reed, "Heavenly Ascent, Angelic Descent, and the Transmission of 
Knowledge in 1 Enoch 6-16;' in Ra'anan S. Boustan and Annette Yoshiko Reed, eds, Heavenly 
Realms and Earthly Realities in Late Antique Religions (Cambridge: Cambridge University Press, 
2004b ), 47-66; Jonathan Ben-Dov and Seth L. Sanders, eds, Ancient Jewish Sciences and the History 
of Knowledge in Second Temple Judaism (ISAW Series; New York: New York University Press, 
2014). The Book of the Watchers, in particular, also contains early examples of some of the hall
marks of apocalyptic literature, such as heavenly ascent, angelic hierarchies, revelatory frame
narratives, and detailed concern for the post-mortem and eschatological fate of humankind; see 
further, e.g., John J. Collins, The Apocalyptic Imagination (Grand Rapids: Eerdmans, 1984), 43-62; 
Michael E. Stone, "Enoch and Apocalyptic Origins;' in Paul D. Hanson, ed., Visionaries and their 
Apocalypses (IRT 4; Philadelphia: Fortress, 1983), 92-100; Martha Himmelfarb, Ascent to Heaven 
in Jewish and Christian Apocalypses (Oxford: Oxford University Press, 1993). 
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Eastern mythology and Babylonian divination and sciences. 4 In turn, the oldest 
Enochic books were influential in the growth of a distinctive discourse about the 
antediluvian era. In the Second Temple period, a common perception developed 
wherein Enoch was considered to be an exemplary righteous individual who was 
transported to heaven and granted access to divine secrets regarding the govern
ance of the cosmos, the progression of history, and the final judgment of the cre
ated order. Enoch was associated, moreover, with the rebuke of angelic Watchers 
who sinned by taking human wives, teaching secret knowledge to humankind, 
and siring Giants whose disembodied spirits now roam the earth as demons. 

Both the Book of the Watchers and the Astronomical Book were long known 
from their Ethiopic versions, which are preserved as part of Ma~fJafa Henok 
Nabiy ("Book ofEnoch the Prophet")-an Enochic compendium known in the 
West as "1 Enoch."5 Since the discovery of Aramaic fragments among the Dead 
Sea Scrolls, these books have attracted renewed attention as important sources 
for ancient Judaism.6 

Among the results has been the recognition of the surprisingly long and varied 
tradition surrounding Enoch. Within 1 Enoch alone, for instance, we find evidence 
for intensive literary creativity. The two books from the third century BCE are here 
anthologized with materials attributed to Enoch from the second century BCE, such 
as the Book of Dreams (1 En. 83-90) and Epistle of Enoch (1 En. 91-108), together 
with the possibly first-century Parables of Enoch (1 En. 37-71).7 This compendium 

4 Pierre Grelot, "La geographie mythique d'Henoch et ses sources orientales;' RB 65 (1958a): 33-69; 
Paul D. Hanson, "Rebellion in Heaven, Azazel, and Euhemeristic Heroes in 1 Enoch 6-11;' JBL 96 
(1977): 195-233; James C. VanderKam, Enoch and the Growth of an Apocalyptic Tradition (CBQMS 16; 
Washington, DC: Catholic Biblical Association of America, 1984); Helge S. Kvanvig, Roots of 
Apocalyptic: The Mesopotamian Background of the Enoch Figure and of the Son of Man (Neukirchen
Vluyn: Neukirchener Verlag, 1988); Matthias Albani, Astronomie und Schopfungsglaube: 
Untersuchungen zum astronomischen Henochbuch (Neukirchen-Vluyn: Neukirchener Verlag, 1994); 
Mark J. Geller, "New Documents from the Dead Sea: Babylonian Science in Aramaic;' in Meir 
Lubetski, Claire Gottlieb, and Sharon Keller, eds, Boundaries of the Ancient Near Eastern World: A 
Tribute to Cyrus H. Gordon (JSOTSup 273; Sheffield: Sheffield Academic Press, 1998), 224-9; Henryk 
Drawnel, "Some Notes on Scribal Craft and the Origins of the Enochic Literature;' Henoch 31 (2009): 
66-72; Henryk Drawnel, "Between Akkadian tupsarrutu and Aramaic spr: Some Notes on the Social 
Context of the Early Enochic Literature;' RevQ 24 (2010): 373-403. 

5 That is, as chapters 1-36 and 72-82 respectively. The Book of the Watchers is also partially 
extant in a Greek MS (c.fifth century CE; Codex Panopolitanus) as well as in excerpts preserved by 
the Byzantine chronographer George Syncellus. The Aramaic, Greek, and Ge'ez versions of the 
Book of the Watchers correspond relatively closely, while the extant Aramaic and Ge'ez versions of 
the Astronomical Book are notably divergent, and only a small possible fragment of a Greek ver
sion survives. 

6 i.e., 4Q201-202, 4Q204-205, 4Q208-211. Aramaic fragments of these and other Enochic 
books were first published in J. T. Milik, The Books of Enoch: Aramaic Fragments of Qumran Cave 4 
(Oxford: Clarendon, 1976). The full array of Aramaic evidence for the Astronomical Book, how
ever, was not available until E. J. C. Tigchelaar and F. Garcia Martinez's publication of 4Q208-209 
in Stephen J. Pfann and Philip Alexander, eds, Qumran Cave 4 XXVI: Cryptic Texts and Miscellanea, 
Part 1 (DJD 36; Oxford: Clarendon Press, 2000), 95-131. 

7 For varying assessment of the formation of 1 Enoch itself, see Nickelsburg, 1 Enoch 1, 21-8; 
Devorah Dimant, "The BiographyofEnoch and the Books ofEnoch;' VT33 (1983): 14-29; Annette 
Yoshiko Reed, "The Textual Identity, Literary History, and Social Setting of 1 Enoch: Reflections on 



Introduction 3 

thus preserves some of the process by which the cosmological, angelological, and 
demonological interests of the earliest stage of Enochic tradition came to be 
expanded to embrace historical, eschatological, and ethical concerns as well. 

Yet 1 Enoch reflects only a selection of the Second Temple texts and traditions 
surrounding Enoch. Fragments of the Book of Giants, for instance, were 
discovered among the Dead Sea Scrolls and bear intriguing connections to 
later Manichaean and Jewish traditions about Enoch's interactions with the 
sons of the fallen angels.8 An apocalypse of possibly Egyptian Jewish origin, 
2 Enoch, survives in Slavonic and Coptic translations, and claims to report 
on Enoch's journeys through multiple heavens.9 An apocalypse of possibly 
Byzantine Christian origins, Vision of Enoch the Just, survives in Armenian and 
predicts the end-times.10 One late Hekhalot text, Sefer Hekhalot or 3 Enoch, 
attests continued interest in Enoch among late antique Jews, recounting Enoch's 
transformation into the exalted angel Metatron.11 

George Nickelsburg's Commentary on 1 Enoch 1-36; 81-108;' ARG 5 (2003): 279-96; Michael A. 
Knibb, "Christian Adoption and Transmission ofJewish Pseudepigrapha: The Case ofl Enoch;' 
JS! 32 (2001): 396-415; Michael A. Knibb, "The Book of Enoch or Books of Enoch? The Textual 
Evidence for 1 Enoch;' in Gabriele Boccaccini and John J. Collins, eds, The Early Enoch Literature 
(Leiden: Brill, 2007), 21-40; Loren T. Stuckenbruck, 1 Enoch 91-108 (Commentaries on Early 
Jewish Literature; Berlin: Walter de Gruyter, 2007a), 5-15. On the puzzling Parables of Enoch, see 
the contributions collected in Gabriele Boccaccini, ed., Enoch and the Messiah Son of Man: 
Revisiting the Book of Parables ( Grand Rapids: Eerdmans, 2007). 

8 John C. Reeves, Jewish Lore in Manichaean Cosmogony: Studies in the Book of Giants 
Traditions (HUCM 14; Cincinnati: Hebrew Union College Press, 1992); Loren T. Stuckenbruck, 
The Book of Giants from Qumran: Texts, Translation, and Commentary (TSAJ 63; Tiibingen: Mohr 
Siebeck, 1997); Matthew Goff, Loren T. Stuckenbruck, and Enrico Morano, eds, Ancient Tales of 
Giants from Qumran and Turf an: Contexts, Traditions, and Influences (WUNT 360; Tiibingen: 
Mohr Siebeck, 2016). 

9 For up-to-date bibliography and discussion of 2 Enoch, see Andrei A. Orlov and Gabriele 
Boccaccini, eds, New Perspectives on 2 Enoch: No Longer Slavonic Only (Studia Judaeoslavica 4; 
Leiden: Brill, 2012). For the Coptic fragments, see Joost L. Hagen, "No Longer 'Slavonic' Only: 
2 Enoch Attested in Coptic from Nubia;' in Orlov and Boccaccini, eds, New Perspectives on 
2 Enoch, 7-34. On the Slavonic manuscripts, see Grant Macaskill, The Slavonic Texts of 2 Enoch 
(Studia Judaeoslavica 6; Leiden: Brill, 2013). For an assessment of the Egyptian Jewish provenance 
of 2 Enoch, see Annette Yoshiko Reed, "2 Enoch and the Trajectories of Jewish Cosmology: From 
Mesopotamian Astronomy to Greco-Egyptian Philosophy in Roman Egypt;' JJTP 22 (2014a): 1-24. 

10 See Jacques Issaverdens, trans., The Uncanonical Writings of the Old Testament Found in the 
Armenian MSS of the Library of St. Lazarus (2nd edn; Venice: Armenian Monastery of St Lazarus, 
1934), 237-48, and the discussion in Robert G. Hoyland, Seeing Islam as Others Saw It: A Survey 
and Evaluation of the Christian, Jewish, and Zoroastrian Writings on Early Islam (Princeton: 
Darwin Press, 1997), 299; Anders Hultgard, "The Vision of Enoch the Just and Medieval 
Apocalypses;' in Valentina Calzolari Bouvier, Jean-Daniel Kaestli, and Bernard Outlier, eds, 
Apocryphes armeniens: Transmission-traduction-creation-iconographie (Lausanne: Editions du 
Zebre, 1999), 156-8; Annette Yoshiko Reed, "Enoch in Armenian Apocrypha;' in Kevork B. 
Bardakjian and Sergio La Porta, eds, The Armenian Apocalyptic Tradition: A Comparative 
Perspective (SVTP 25; Leiden: Brill, 2014b ), 149-87; cf. Milik, Books of Enoch, 116-17. See now, more 
broadly, Michael E. Stone, "Some Texts on Enoch in the Armenian Tradition;' in Jeffrey Stackert, 
Barbara Nevling Porter, and David P. Wright, eds, Gazing on the Deep: Ancient Near Eastern and 
Other Studies in Honor ofTsvi Abusch (Bethesda: CDL Press, 2010a), 517-30. 

11 On so-called 3 Enoch, see Philip S. Alexander, "The Historical Setting of the Hebrew Book 
of Enoch;' JJS 28 (1977): 156-80; Philip S. Alexander, "3 Enoch and the Talmud;' JS! 18 (1987): 
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The decades since the discovery of the Dead Sea Scrolls have seen a renais
sance in the study of Eno chic literature. Even today, however, few scholars have 
attempted to correlate their studies of the surviving literature with analysis of 
the wealth oflater citations and allusions to Enoch and his writings. The reason 
is largely logistical. Such references are spread across a remarkably broad range 
of religious traditions, literary corpora, and languages. At present, there is no 
single guide to them. The wide diffusion ofEnochic texts and traditions signals 
their unique significance for understanding the intertwined religious cultures 
of the late antique and medieval Near East. Yet it also poses a practical chal
lenge: in order to utilize these later references and allusions, scholars must 
consult texts of diverse languages in a variety of print and manuscript resources, 
many of which are not readily available in convenient form. 

The aim of the present volume is to provide a comprehensive set of core ref
erences for easy and accessible consultation. In creating such a resource, it is 
our hope that the rich afterlives of Enochic texts and traditions can be studied 
more thoroughly by scholars of Second Temple Judaism and early Christianity 
as well as by scholars of late antique and medieval religions. Specialists in the 
Second Temple period-the era in which Enochic literature first appears-will 
be able to trace (or discount) the survival of Enochic motifs and mythemes 
within Jewish literary circles from late antiquity into the Middle Ages, thereby 
shedding light on the trajectories of Jewish apocalypticism and its possible 
intersections with Jewish mysticism.12 Students of Near Eastern esotericism 
and Hellenistic philosophies will have further data for exploring the origins of 
"gnosticism'' and its possible impact upon sectarian currents in Judaism, 

40-68; Annette Yoshiko Reed, "From Asael and Semihazah to Uzzah, Azzah, and Azael: 3 Enoch 5 
(§§7-8) and the Jewish Reception-History of 1 Enoch;' JSQ 8 (2001): 1-32; Daniel Boyarin, 
"Beyond Judaisms: Metatron and the Divine Polymorphy of Ancient Judaism;' JS! 41 (2010): 
323-65; Peter Schafer, The Jewish Jesus: How Judaism and Christianity Shaped Each Other 
(Princeton: Princeton University Press, 2012), 103-49; Klaus Herrmann, "Jewish Mysticism in 
Byzantium;' in Ra'anan S. Boustan, Martha Himmelfarb, and Peter Schafer, eds, Hekhalot 
Literature in Context: Between Byzantium and Babylonia (TSAJ 153; Tiibingen: Mohr Siebeck, 
2013), 85-139. 

12 For the debate, see Ithamar Gruenwald, Apocalyptic and Merkavah Mysticism (Leiden: Brill, 
1980); Moshe Idel, "Enoch Is Metatron;' Immanuel 24-5 (1990): 220-40; Martha Himmelfarb, 
"Heavenly Ascent and the Relationship of the Apocalypses and the Hekhalot Literature;' HUCA 
59 (1988): 73-100; Martha Himmelfarb, "Merkavah Mysticism since Scholem: Rachel Elior's The 
Three Temples:' in Peter Schafer, ed., Wege mystischer Gotteserfahrung: Judentum, Christentum 
und Islam (Schriften des Historischen Kollegs Kolloquien 65; Miinchen: R. Oldenbourg Verlag, 
2006b), 19-36; Rachel Elior, The Three Temples: On the Emergence of Jewish Mysticism (Oxford: 
Littman Library of Jewish Civilization, 2004); Andrei A. Orlov, The Enoch-Metatron Tradition 
(TSAJ 107; Tiibingen: Mohr Siebeck, 2005); Philip S. Alexander, "What Happened to the Jewish 
Priesthood after 70?" in Zuleika Rodgers, Margaret Daly-Denton, and Anne Fitzpatrick 
McKinley, eds, A Wandering Galilean: Essays in Honour of Sean Freyne (JSJSupp 132; Leiden: Brill, 
2009), 3-34; Peter Schafer, The Origins of Jewish Mysticism (Tiibingen: Mohr Siebeck, 2009); 
Annette Yoshiko Reed, "Categorization, Collection, and the Construction of Continuity: 1 Enoch 
and 3 Enoch in and beyond 'Apocalypticism' and 'Mysticism;" MTSR 29 (2017): 268-311. 
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Christianity, and Islam.13 Those interested in the intellectual symbiosis among 
Jews, Christians, and Muslims in the Middle Ages-and especially in the trans
mission of the ancient sciences associated with Hermeticism ( e.g., astrology, 
theurgy, divinatory techniques, alchemy, angelology, demonology)-will be 
able to view a chain of tradition reconstructed in its entirety for the first time in 
textual form. 14 In the process, we hope to provide historians of religion with a 
new tool for assessing the intertextual relationships between different religious 
corpora and for understanding the intertwined histories of the major religious 
communities of the ancient and medieval Near East. 

RECOVERING THE ENOCHIC LIBRARY 

In light of the current status of 1 Enoch and 2 Enoch in the modern West-as 
"non-canonical" books often categorized as "Old Testament Pseudepigrapha'' -
it might be tempting to dismiss Enochic books as "esoteric" or to limit their 
influence to the periods prior to the closing of Jewish and Christian biblical 
canons. Yet the continued significance of Enochic texts and traditions is sug
gested by the dazzling scope and variety of ancient and medieval references to 
them. Texts in a broad array oflanguages-including Hebrew, Aramaic, Greek, 
Latin, Syriac, Coptic, and Arabic-integrate motifs or mythemes from known 
Enochic books. In addition, direct references to words, "prophecies;' or "books" 
of Enoch can be found across a broad continuum of writings created by Jews, 
Christians, Muslims, Manichaeans, and "gnostics:' 

Premodern estimates of Enoch's literary productivity ranged from the early 
Muslim tradent Wahb b. Munabbih's "thirty scrolls" to 2 Enoch's 360 or 366 
books. However fantastical these claims, they point to widespread familiarity 
with Enochic materials. Only a few indubitably Enochic "books" survive today. 
From the ancient and medieval testimonies to Enoch's loquacity, however, it 
seems probable that texts like 1 Enoch and 2 Enoch represent only a small por
tion of what was once a much larger tradition.15 For many centuries, both old 
and new Enochic writings appear to have circulated in various forms among 

13 John C. Reeves, Heralds of That Good Realm: Syro-Mesopotamian Gnosis and Jewish 
Traditions (NHMS 41; Leiden: Brill, 1996). 

14 Steven M. Wasserstrom, "Jewish Pseudepigrapha in Muslim Literature: A Bibliographical 
and Methodological Sketch;' in John C. Reeves, ed., Tracing the Threads: Studies in the Vitality of 
Jewish Pseudepigrapha (SBLEJL 6; Atlanta: Scholars Press, 1994c), 87-114; Steven M. Wasserstrom, 
Between Muslim and Jew: The Problem of Symbiosis under Early Islam (Princeton: Princeton 
University Press, 1995); Kevin van Blade!, The Arabic Hermes: From Pagan Sage to Prophet of 
Science (Oxford: Oxford University Press, 2009). 

15 So already Jonas Greenfield and Michael E. Stone, "The Books of Enoch and the Traditions 
ofEnoch;' Numen 26 (1979): 89-103; see also Pierre Grelot, "Henoch et ses ecritures;' RB 82 (1975): 
481-500. 
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Jews, Christians, Muslims, and others-together with other oral and written 
expressions of distinctively Enochic traditions about Enoch, the fallen angels, 
and the Giants. 16 Even after the exclusion of"books of Enoch" from the Jewish 
Tanakh and most Christian Old Testaments-and even despite efforts to mar
ginalize materials associated with Enoch by some rabbis and church fathers
materials related to Enoch remained remarkably widespread, traveling across 
creedal and community boundaries in the Near East and beyond, throughout 
the first millennium of the Common Era.17 

The popularity, scope, and diffusion ofEnochic lore and literature were recog
nized even before the discovery of the Dead Sea Scrolls. After all, Enoch is the 
focus of perhaps the most famous example of so-called "extra-canonical" proof
texting, namely, the quotation of the Book of the Watchers as Scripture in the New 
Testament Epistle of Jude (i.e., 1 En. 1:9 in Jude 14-15). Accordingly, Greek and 
Latin materials related to Enoch loomed large already in Johann Albert Fabricius's 
1713 Codex pseudepigraphus Veteris Testamenti-the first publication to present 
Enochic excerpts and references under the rubric of "Old Testament Pseud
epigrapha:'18 Since then, some efforts to collect allusions and references to 
Enochic books have accompanied each spurt of interest in the so-called 
"Pseudepigrapha:' In the wake of the first modern editions, translations, and com
mentaries on the Ethiopic text of 1 Enoch in the nineteenth century, for instance, 
Henry Lawlor gathered many of the relevant Greek and Latin materials from 
patristic literature.19 Likewise, after the resurgence ofinterest in Enoch after Milik's 
1976 publication of the Aramaic Enoch fragments, James VanderKam, William 
Adler, Martha Himmelfarb, and others compiled surveys of various sets of related 
Jewish and Christian materials. 20 

16 On the circulation of excerpts and paraphrases of materials from I Enoch, for instance, see 
S. P. Brock, "A Fragment ofEnoch in Syriac," JTS 19 (1968): 626-31; William Adler, Time Immemorial: 
Archaic History and its Sources in Christian Chronography from Julius Africanus to George Syncellus 
(Washington, DC: Dumbarton Oaks, 1989). 

17 William Adler, "Introduction," in James C. VanderKam and William Adler, eds, The Jewish 
Apocalyptic Heritage in Early Christianity (CRINT 3.4; Assen and Minneapolis: Van Gorcum and 
Fortress, 1996), 1-31; John C. Reeves, "Jewish Pseudepigrapha in Manichaean Literature: The 
Influence of the Enochic Library," in John C. Reeves, ed., Tracing the Threads, 173-203; John C. 
Reeves, "Exploring the Afterlife of Jewish Pseudepigrapha in Medieval Near Eastern Religious 
Traditions: Some Initial Soundings," JS! 30 (1999a): 148-77; Annette Yoshiko Reed, Fallen Angels 
and the History of Judaism and Christianity: The Reception of Enochic Literature (Cambridge: 
Cambridge University Press, 2005). 

18 Johann Albert Fabricius, Codex pseudepigraphus Veteris Testamenti (Hamburg and Leipzig: 
Christiani Liebezeit, 1713), 160-223. On Fabricius's volume, see Annette Yoshiko Reed, "The 
Modern Invention of'Old Testament Pseudepigrapha;" JTS 60 (2009b ): 403-36; cf. also Annette 
Yoshiko Reed, "The Afterlives of New Testament Apocrypha;' JBL 133 (2015): 401-25. 

19 H. J. Lawlor, "Early Citations from the Book ofEnoch;' Journal of Philology 25 (1897): 164-225; 
H. J. Lawlor, "The Book ofEnoch in the Egyptian Church;' Hermathena 30 (1904): 178-83. The first 
modern editions, translations, and commentaries on I Enoch-by Richard Laurence, August 
Dillmann, R. H. Charles, and others-are discussed in detail in Nickelsburg, I Enoch I, 109-12. 

20 VanderKam, Enoch; James C. VanderKam, "1 Enoch, Enochic Motifs, and Enoch in Early 
Christian Literature:' in VanderKam and Adler, eds, Jewish Apocalyptic Heritage, 33-101; William 
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The present volume builds upon and synthesizes these earlier efforts. It extends 
and expands them, however, both in its scope and in its degree of comprehensive
ness. Most collections of references to Enochic texts and traditions have focused 
on Christian materials, with special interest in patristic authors writing in Greek 
and Latin, but with little coverage of materials in Syriac and Coptic. They also have 
tended to end with the rise of rabbinic Judaism and the closing of the Christian 
biblical canon respectively. Later examples have been treated only partially or in 
passing, and the relevant references from Manichaeism and Islam have been rela
tively neglected. By contrast, this volume includes Second Temple Jewish and 
early Christian traditions alongside their late antique and medieval counterparts. 
In addition, it goes beyond Judaism and Christianity to include relevant materials 
from Muslim, Manichaean, and "gnostic" literature as well. 

The materials that follow are the result of a systematic combing of the avail
able manuscript and printed textual editions of those works wherein references 
to Enochic texts or traditions occur, or might be expected to occur. Works con
sulted include the Dead Sea Scrolls, so-called ''.Apocrypha'' and "Pseudepigrapha;' 
other Jewish and Christian apocalyptic literature, and a range of Jewish and 
Christian interpretative literature (e.g., midrash, biblical commentaries). The 
New Testament, Christian apocrypha, Nag Hammadi literature, and the writ
ings of church fathers from both western and eastern churches were also con
sulted. Together with Qur'an and tafsir, we have culled "tales of the prophets" 
(qi~a~ al-anbiya) anthologies, Muslim esoteric texts (e.g., Umm al-Kitab), and 
Christian and Muslim chronographies (e.g., Syncellus, Tabari, Michael Syrus). 
In addition, various magical manuals and mystical treatises (e.g., Hekhalot lit
erature, Zohar) have been examined. As a result, this volume offers a more 
representative perspective on the rich afterlives of Enochic texts and traditions 
within and between religions in the late antique and medieval Near East. 

TRADITION AND TRANSMISSION 

In recent decades, a new understanding of the dynamic interconnectivity of 
Judaism, Christianity, and Islam has begun to emerge as a result of renewed 
interest in tracing the afterlives of biblical traditions. 21 Influential, in this 
regard, has been a shift away from the older scholarly obsession with "origins" 

Adler, "Enoch in Early Christian Literature;' SBLSP 13 (1978): 271-5; Martha Himmelfarb, ''A 
Report on Enoch in Rabbinic Literature;' SBLSP 13 (1978): 259-69; Nickelsburg, 1 Enoch l, 71-108; 
Reed, Fallen Angels. 

21 Reeves, ed., Tracing the Threads; John C. Reeves, ed., Bible and Quran: Essays in Scriptural 
Intertextuality (Atlanta: Society of Biblical Literature, 2003a); Michael E. Pregill, "The Hebrew 
Bible and the Quran: The Problem of the Jewish 'Influence' on Islam;' Religion Compass 1 (2007): 
643-59; Angela Kim Harkins, Kelley Coblentz Bautch, and John C. Endres, S.J., eds, The Fallen 
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whereby the study of scriptures often focused on the recovery of hypothetical 
sources behind them. Scholars of the Hebrew Bible and specialists in ancient 
Judaism and Christianity have increasingly come into conversation around the 
trajectories of biblical interpretation and the continued lives of authoritative 
writings within and between religious communities. Alongside traditional 
source-critical, redaction-critical, and text-critical inquiries into the Torah/ 
Pentateuch, for instance, new approaches have emerged in the attempt to 
recover what James Kugel has termed "the Bible as It Was" -that is, not simply 
the text of this or that biblical book as it came to be fixed in writing, but also the 
much broader array of common exegetical motifs and legends through which 
premodern peoples encountered the primeval and patriarchal past. 22 What has 
emerged, in the process, is a new sense of the degree to which premodern Jews, 
Christians, and Muslims-as well as Samaritans, Manichaeans, "gnostics;' and 
others-participated in preserving and developing a common store of tradi
tions about figures such as Adam, Noah, Abraham, and Moses. 23 

So too with Enoch. The traditions associated with this figure, however, 
expose the limitations of modern notions of "the Bible" to capture the scope, 
dynamism, and complexity of premodern discourses about the biblical past. 24 

There has been much attention, for instance, to Jewish and Christian traditions 
about the fallen angels in relation to the exegesis of Genesis 6. 25 What such 
studies have shown, however, is the impossibility of accounting for the history 
of interpretation without a sense of the ample influence of Eno chic and other 

Angels Traditions: Second Temple Developments and Reception History (CBQMS 53; Washington, 
DC: The Catholic Biblical Association of America, 2014). 

22 James L. Kugel, Traditions of the Bible: A Guide to the Bible as It Was at the Start of the 
Common Era ( Cambridge: Harvard University Press, 1998b). 

23 e.g., Reuven Firestone, Journeys in Holy Lands: The Evolution of the Abraham-Ishmael 
Legends in Islamic Exegesis (Albany: State University of New York Press, 1990); Roberto Tottoli, 
Biblical Prophets in the Quran and Muslim Literature (trans. Michael Robertson; Richmond, 
Surrey: Curzon, 2002); Brannon M. Wheeler, Moses in the Quran and Islamic Exegesis (London: 
RoutledgeCurzon, 2002a); Khalil Athamina, "Abraham in Islamic Perspective: Reflections on the 
Development of Monotheism in Pre-Islamic Arabia;' Der Islam 81 (2004): 184-205; Carol Bakhos, 
Ishmael on the Border: Rabbinic Portrayals of the First Arab (Albany: State University of New York 
Press, 2006); Michael Pregill, "Israiliyyat, Myth, and Pseudepigraphy: Wahb b. Munabbih and the 
Early Islamic Versions of the Fall of Adam and Eve;' Jerusalem Studies in Arabic and Islam 34 
(2008): 215-84. 

24 See further James E. Bowley and John C. Reeves, "Rethinking the Concept of'Bible': Some 
Theses and Proposals;' Henoch 25 (2003 ): 3-18; John C. Reeves, "Problematizing the Bible ... Then 
and Now;' JQR 100 (2010b): 139-52. 

25 e.g., L. R. Wickham, "The Sons of God and the Daughters of Men: Genesis VI 2 in Early 
Christian Exegesis;' in James Barr, et al., eds, Language and Meaning: Studies in Hebrew Language 
and Biblical Exegesis: Papers read at the Joint British-Dutch Old Testament Conference held at 
London, 1973 ( Otst 19; Leiden: Brill, 1974), 135-47; Ferdinand Dexinger, "Judisch-christliche 
Nachgeschichte von Genesis 6,1-4;' in Siegfried Kreuzer and Kurt Liithi, eds, Zur Aktualitiit des 
Alten Testaments: Festschrift fur Georg Sauer zum 65. Geburtstag (Frankfurt am Main: P. Lang, 
1992), 155-75; Walter H. Wagner, "Interpretations of Genesis 6.1-4 in Second-Century 
Christianity;' JRH20 (1996): 137-56. 
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texts now commonly deemed "non-canonical:'26 So too with Genesis 5 and 
traditions about Enoch, which took form from an ancient matrix of 
Mesopotamian traditions that continued to be developed in new ways in writ
ings produced alongside and after what we know now as "the Bible:m 

Traditions surrounding Enoch thus offer especially rich foci for tracing the 
transmission and transformations of traditions across religious boundaries. In 
light of new insights into scribal practices and textual fluidity from the biblical 
and related manuscripts among the Dead Sea Scrolls, it has become clear that 
the process of the formation of "the Bible" was much longer and more complex 
than previously imagined. 28 Likewise, the recent growth of concern for the mech
anics of written and oral transmission and pedagogy among ancient Jews has 
re-described biblical "authorship" in continuum with interpretation, redaction, 
collection, and transmission-wherein oral/aural and written/visual compo
nents, moreover, often remained intertwined in various ways in various settings. 29 

Just as these insights lead us to question the assumption of any clear line between 
Scripture and interpretation in relation to the Torah/Pentateuch, 30 so they also 
open the way for integrating what we know of the formation, transmission, and 
reception of Eno chic literature into a more complete picture of the biblical past 
as remembered by premodern Jews, Christians, Muslims, and others. 

The arrangement of the present volume is aimed at facilitating both trans
historical and comparative analysis. Rather than ordering the sources chrono
logically, or dividing them by religion or language, we have chosen to cluster 
them by theme or motif. As a result, the reader can readily see how elements of 
Enochic lore traveled across a variety of religious and historical settings, often 
redeployed in interesting new ways. Evident, thus, is the degree to which the 
premodern afterlives of some so-called "Pseudepigrapha" could sometimes 

26 So, e.g., Reed, Fallen Angels; Bernard J. Bamberger, Fallen Angels (Philadelphia: Jewish 
Publication Society of America, 1952); Richard Bauckham, "The Fall of the Angels as the Source of 
Philosophy in Hermias and Clement of Alexandria;' VC 39 (1985): 313-30; Loren T. Stuckenbruck, 
"The '.Angels' and 'Giants' of Genesis 6:1-4 in Second and Third Century BCE Jewish Interpretation: 
Reflections on the Posture ofEarly Apocalyptic Traditions;' DSD 7 (2000): 354-77. 

27 i.e., inasmuch as the earliest Enochic writings predate the latest materials in the Hebrew 
Bible and inasmuch as they also preserve and develop even more ancient Mesopotamian tradi
tions; see VanderKam, Enoch and the Growth. 

28 e.g., Sidnie White Crawford, Rewriting Scripture in Second Temple Times (Grand Rapids: 
William B. Eerdmans, 2008); David M. Carr, The Formation of the Hebrew Bible: A New 
Reconstruction (Oxford: Oxford University Press, 2011); James E. Bowley, "Bible;' in Michael D. 
Coogan, ed., The Oxford Encyclopedia of the Books of the Bible (2 vols; Oxford: Oxford University 
Press, 2011), 1:73-84. 

29 e.g., David M. Carr, Writing on the Tablet of the Heart: Origins of Scripture and Literature 
(Oxford: Oxford University Press, 2005); Karel van der Toorn, Scribal Culture and the Making of 
the Hebrew Bible (Cambridge: Harvard University Press, 2007); Eva Mroczek, The Literary 
Imagination in Jewish Antiquity (Oxford: Oxford University Press, 2016). 

30 Bernard M. Levinson, "You Must Not Add Anything to What I Command You: Paradoxes 
of Canon and Authorship in Ancient Israel;' Numen 50 (2003): 1-51; Bernard M. Levinson, Legal 
Revision and Religious Renewal in Ancient Israel (Cambridge: Cambridge University Press, 2008). 
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prove as rich and generative as the exegesis of texts in what we now know as 
"the Bible:'31 Here too, we find evidence for the poignant persistence of tradition 
even in the face of historical change and religious innovation. 

HISTORICAL AND CULTURAL CONTEXTS 

The period covered by this volume spans some of the most tumultuous eras in the 
history of the Near East, as well as some of the most formative periods in the 
development of Judaism, Christianity, and Islam as we know them. Works like 
the Book of the Watchers and the Astronomical Book took form among Jewish 
scribes writing in Aramaic in the wake of the conquests of Alexander the Great, 
when the land oflsrael came under the rule of the Hellenistic Egyptian empire 
of the Ptolemies.32 Their immediate heirs-the authors of works like the 
''.Animal Apocalypse" and ''.Apocalypse of Weeks" and other materials in the 
Book of Dreams and Epistle of Enoch-looked to Enoch for insights during and 
after the period of Seleucid rule, particularly in the turbulent decades sur
rounding the Maccabean Revolt. 33 

The earliest known references to Enochic texts and traditions reflect the 
intellectual challenges posed by the encounter with Hellenism and Greek 
paideia in the third to second centuries BCE. Yet these traditions remained 
relevant even into the period of increasing Roman dominance of the Near East 
after the eastern campaigns of Pompey the Great and the Roman annexation of 
Judea in 63 BCE. In the first centuries BCE and CE, Jews continue to develop 
early Enochic traditions about the antediluvian era, the fallen angels, the ori
gins of demons, the end-times, and Enoch himself. Enochic texts are preserved 
in multiple Aramaic copies among the Dead Sea Scrolls, in numbers greater, in 
fact, than most of the books that came to constitute the Hebrew Bible. 34 An 

31 See the essays collected in Reeves, ed., Tracing the Threads. 
32 John J. Collins, "Jewish Apocalyptic against its Hellenistic Near Eastern Environment;' 

BASOR 220 (1975): 27-36. 
33 Stuckenbruck, 1 Enoch 91-108; Anathea E. Portier-Young, Apocalypse against Empire: 

Theologies of Resistance in Early Judaism (Grand Rapids: William B. Eerdmans, 2011); Bennie H. 
Reynolds III, Between Symbolism and Realism: The Use of Symbolic and Non-Symbolic Language in 
Ancient Jewish Apocalypses 333-63 BCE (Gottingen: Vandenhoeck & Ruprecht, 2011); Daniel C. 
Olson, A New Reading of the Animal Apocalypse of 1 Enoch: ''All Nations Shall Be Blessed" (SVTP 
24; Leiden: Brill, 2013). 

34 See further George W. E. Nickelsburg, "The Books of Enoch at Qumran: What We Know 
and What We Need to Think about;' in Bernd Kollmann, Wolfgang Reinbold, and Annette 
Steudel, eds, Antikes Judentum und fruhes Christentum: Festschrift far Hartmut Stegemann zum 
65. Geburtstag (BZNW 97; Berlin: Walter de Gruyter, 1999), 99-113; Maxwell J. Davidson, Angels 
at Qumran: A Comparative Study of 1 Enoch 1-36, 72-108 and Sectarian Writings from Qumran 
(JSPSup 11; Sheffield: JSOT Press, 1992); Loren T. Stuckenbruck, "The Early Traditions Related to 
1 Enoch from the Dead Sea Scrolls: An Overview and Assessment;' in Boccaccini and Collins, eds, 
The Early Enoch Literature, 41-63; Bennie H. Reynolds, "Understanding the Demonologies of the 
Dead Sea Scrolls: Accomplishments and Directions for the Future;' Religion Compass 7 (2013): 
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interest in Enoch and Enochic traditions can be found in a number of the Greek 
texts that came to constitute the New Testament.35 Beliefs about Enoch, thus, 
appear to be among those ideas current among multiple varieties ofJews in the 
first century CE-including the Palestinian Jewish sectarians known from the 
Dead Sea Scrolls, Egyptian Jewish philosophers like Philo of Alexandria, and 
the emergent movement surrounding Jesus ofNazareth.36 

Even when the movement surrounding Jesus became more distanced from 
its Galilean and Judaean roots, concern for Enoch continued. Among Gentile 
Christians, in fact, the figure of Enoch was soon given new layers of meaning; 
beginning already in the second century, church fathers like Justin Martyr and 
Irenaeus cited the antediluvian sage as a symbol of righteousness prior to cir
cumcision, as well as drawing upon Enochic traditions about the fallen angels 
and Giants to reflect upon their own "pagan'' religious and cultural back
grounds. 37 Yet, around the same time, some Jews among the emergent rabbinic 
movement seem to have rejected two cornerstones of Enochic literature
namely, the claim that Enoch escaped death and the idea that rebellious angels 
came to earth in the days before the flood. 38 

Some Christians were clearly aware of the Jewish suspicion or rejection of 
Enochic books. Like Jude, the author of the Epistle of Barnabas seems to consider 
at least one book by Enoch to be scriptural. 39 By the time of Origen, however, 

103-14. Notably, the influence ofEnochic material at Qumran spans not just angelology, demon
ology, and apocalyptic tradition, but also 'science'; see Philip S. Alexander, "Enoch and the 
Beginnings of Jewish Interest in Natural Science;' in C[harlotte]. Hempel, A[rmin]. Lange, and 
H[ermann]. Lichtenberger, eds, The Wisdom Texts from Qumran and the Development of 
Sapiential Thought (BETL 159; Leuven: Peeters, 2002), 223-44; Jonathan Ben-Dov, Head of All 
Years: Astronomy and Calendars at Qumran in their Ancient Context (STDJ 78; Leiden: Brill, 
2008); Jonathan Ben-Dov, "Scientific Writings in Aramaic and Hebrew at Qumran: Translation 
and Concealment;' in Katell Berthelot and Daniel Stiikl Ben Ezra, eds, Aramaica Qumranica: 
Proceedings of the Conference on the Aramaic Texts from Qumran at Aix-en-Provence, 30 June-2 
July 2008 (STDJ 94; Leiden: Brill, 2010), 379-402. 

35 For a summary, see Nickelsburg, 1 Enoch l, 123-4. For a recent reassessment of the influence 
of Enochic demonologies, in particular, see the second chapter of Travis Proctor, "Rulers of the 
Air: Demonic Bodies and the Making of the Ancient Christian Cosmos" (PhD Dissertation, 
University of North Carolina at Chapel Hill, 2017). 

36 On Philo, see Robert A. Kraft, "Philo (Josephus, Sirach, and Wisdom of Solomon) on 
Enoch;' SBLSP 13 (1978): 253-57; Loren T. Stuckenbruck, "To What Extent Did Philo's Treatment 
ofEnoch and the Giants Presuppose a Knowledge of the Enochic and Other Sources Preserved in 
the Dead Sea Scrolls?" Studia Philonica Annual 19 (2007c): 131-42. 

37 Bauckham, "Fall of the Angels;' 313-30; Annette Yoshiko Reed, "The Trickery of the Fallen 
Angels and the Demonic Mimesis of the Divine: Aetiology and Polemics in the Writings of Justin 
Martyr;' JECS 12 (2004c): 141-71; Annette Yoshiko Reed, "Beyond Revealed Wisdom and Apocalyptic 
Epistemology: Early Christian Transformations of Enochic Traditions about Knowledge;' in 
Craig A. Evans and H. Daniel Zacharias, eds, Early Christian Literature and Intertextuality, Volume 
1: Thematic Studies (London: T. & T. Clark, 2009a), 138-64. 

38 Philip S. Alexander, "The Targumim and Early Exegesis of'Sons of God' in Genesis 6;' JJS 23 
(1972): 60-71. 

39 Barn. 16:5-6; see further John C. Reeves, "An Enochic Citation in Barnabas 4:3 and the 
Oracles of Hystaspes;' in John C. Reeves and John Kampen, eds, Pursuing the Text: Studies in Honor 
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the use of Enochic books is paired with disparaging statements noting that 
such scriptures were not accepted by the Jews and were not considered "divine" 
by all Christian communities. 40 Tertullian, in fact, directly answers critiques of 
this very sort: he defends the scriptural bona fides of Enoch by arguing that 
Jude endorses Enoch, by stressing that the Jews reject all prophecies fulfilled by 
Christ, and by claiming that Enoch's book bears authentic antediluvian 
antiquity.41 

Concurrent with the closing of the Christian canon in the fourth and fifth 
centuries, Enochic books were increasingly maligned by ecclesiarchs in the 
Roman Empire. "Books of Enoch'' are often cited as exemplary of the problem 
of "apocrypha:' Athanasius points to these particular books, for instance, when 
arguing that no authentic scriptures were produced prior to Moses. Augustine 
suggests that Enochic writings, even if they are authentic, are "too ancient" to 
be trusted-presumably because the lengthy time during which they were 
transmitted invited rampant textual corruption and distortion. Jerome 
intimates that acceptance of an Enochic writing as genuine by a textual com
munity renders them suspect with regard to their orthodoxy.42 

Such rulings appear to have curtailed the wide circulation of these materials 
in the Roman Empire. Enochic texts and traditions continued, however, to 
spread among the populace and among learned monks and scribes, especially 
in Egypt. 43 Outside the Roman Empire, learned Christians seem to have been 
less troubled by "apocrypha''; Jacob of Edessa, for instance, defends the use of 
Enochic writings and argues that their suppression by Athanasius was merely a 
temporary measure.44 The continued cultivation of Enochic lore in the Near 
East, moreover, is suggested by the evidence oflslamic literature. 45 In addition, 

of Ben Zion Wacholder on the Occasion of his Seventieth Birthday (JSOTSup 184; Sheffield: Sheffield 
Academic Press, 1994a), 260-77. 

40 VanderKam, "1 Enoch, Enochic Motifs;' 54-9. 41 Reed, Fallen Angels, esp.195-8. 
42 See further Adler, "Introduction;' 21-5; Reed, Fallen Angels, 190-232. 
43 Lawlor, "Book of Enoch in the Egyptian Church"; George W. E. Nickelsburg, "Two Enochic 

Manuscripts: Unstudied Evidence for Egyptian Christianity;' in Harold W. Attridge, John J. Collins, 
and Thomas H. Tobin, eds, Of Scribes and Scrolls: Studies on the Hebrew Bible, Intertestamental 
Judaism, and Christian Origins Presented to John Strugnell on the Occasion of his Sixtieth Birthday 
(College Theology Society Resources in Religion 5; Lanham: University Press of America, 1990), 
251-60; Birger A. Pearson, "The Pierpont Morgan Fragments of a Coptic Enoch Apocryphon;' in 
George W. E. Nickelsburg, ed., Studies on the Testament of Abraham (Missoula: Scholars Press, 
1976), 227-83; Birger A. Pearson, "Enoch in Egypt;' in Randal A. Argall, Beverly A. Bow, and 
Rodney A. Werline, eds, For a Later Generation: 1he Transformation of Tradition in Israel, Early 
Judaism, and Early Christianity (Harrisburg: Trinity Press International, 2000), 216-31. 

44 Jacob of Edessa, Ep. 13.2; see William Adler, "Jewish Pseudepigrapha in Jacob of Edessa's 
Letters and Historical Writings;' in Bas ter Haar Romeny, ed., Jacob of Edessa and the Syriac 
Culture of his Day (Monographs of the Peshitta Institute 18; Leiden: Brill, 2008), 49-65. 

45 e.g., David J. Halperin and Gordon D. Newby, "Two Castrated Bulls: A Study in the 
Haggadah of Ka'b al-Af:ibar;' JAOS 102 (1982): 631-8; Philip S. Alexander, "Jewish Tradition in 
Early Islam: The Case of Enoch/Idris;' in G. R. Hawting, et al., eds, Studies in Islamic and Middle 
Eastern Texts and Traditions in Memory of Norman Calder (JSSSup 12; Oxford: Oxford University 
Press, 2000), 11-29; Patricia Crone, "The Book of Watchers in the Qur'an;' in Haggai Ben-Shammai, 
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it is well established that excerpts or paraphrases of Second Temple texts like 
the Book of the Watchers were integrated within chronographies written in 
Greek, Syriac, and Arabic. 46 Related oral or written traditions may have 
continued to circulate among Byzantine, Syriac, and Armenian Christians, as 
well as among Muslims and Jews, perhaps helping to account for the puzzling 
re-emergence of Enochic traditions within medieval Jewish midrash and 
mysticism.47 

By virtue of the scope of the present volume, it facilitates exploration of such 
possibilities to an unprecedented degree. It is worth remembering, however, 
that during much of this time, Enochic books seem to have been largely lost to 
medieval Christians in the Latin West. Some sense of the loss of such works is 
palatable, for instance, among learned men like Robert Grosseteste (c.1175-
1253), who sought to find and translate those texts preserved in the libraries of 
the Greek East. Grosseteste's efforts resulted in the recovery of patristic sources 
long forgotten in the West, but also in his Latin translation of the Testaments of 
the 12 Patriarchs-a text that further fostered European curiosity about lost 
scriptures due in part to its quotations from the words and writings ofEnoch.48 

The intensification of such efforts during the Renaissance, in turn, resulted not 
just in the much lauded "recovery" of ancient Greek philosophy and sciences 
but also in the publication and translation of many Jewish and Christian 
writings-some of which contained even more references to ancient books 
unknown to European Christians. In this, "books of Enoch'' were especially 

Shaul Shaked, and Sarah Stroumsa, eds, Exchange and Transmission across Cultural Boundaries: 
Philosophy, Mysticism and Science in the Mediterranean World (Jerusalem: The Israel Academy of 
Sciences and Humanities, 2013), 16-51; John C. Reeves, "Some Explorations of the Intertwining of 
Bible and Qur'an;' in John C. Reeves, ed., Bible and Quran, 43-60; John C. Reeves, "Some 
Parascriptural Dimensions of the 'Tale of Hariit wa-Marut:" JAOS 135 (2015): 817-42; Annette 
Yoshiko Reed, "Fallen Angels and the Afterlives of Enochic Traditions in Early Islam:' forthcom
ing b. Note also Yishai Kiel, "Reimagining Enoch in Sasanian Babylonia in Light of Zoroastrian 
and Manichaean Traditions:' AJS Review 39 (2015): 407-32. 

46 e.g., Heinrich Gelzer, Sextus Julius Africanus und die byzantinische Chronographie (2 vols; 
Leipzig: B. G. Teubner, 1880-5), 2:249-97; Adler, Time Immemorial; Brock, "Fragment ofEnoch;' 
626-31; Siam Bhayro, ''A Karshuni (Christian Arabic) Account of the Descent of the Watchers:' in 
Ada Rapoport-Albert and Gillian Greenberg, eds, Biblical Hebrews, Biblical Texts: Essays in 
Memory of Michael P. Weitzman (JSOTSup 333; Sheffield: Sheffield Academic Press, 2001), 
365-74. 

47 Martha Himmelfarb, "R. Moses the Preacher and the Testaments of the Twelve Patriarchs;' 
AJS Review 9 (1984): 55-78; Martha Himmelfarb, "Some Echoes of Jubilees in Medieval Hebrew 
Literature;' in Reeves, ed., Tracing the Threads, 115-41; Reeves, "Exploring the Afterlife;' 148-77; 
Rachel Adelman, The Return of the Repressed: Pirqe de-Rabbi Eliezer and the Pseudepigrapha 
(JSJSupp 140; Leiden: Brill, 2009); and see, most recently, Katharina E. Keim, Pirqei deRabbi 
Eliezer: Structure, Coherence, Intertextuality (AGJU 96; Leiden: Brill, 2017). 

48 Marinus de Jonge, "Robert Grosseteste and the Testaments of the Twelve Patriarchs:' JTS 42 
(1991b ): 115-25. For the polemical utility ofJewish apocryphal writings among Grosseteste and his 
peers, see Ruth Nisse, "'Your Name Will No Longer Be Aseneth': Apocrypha, Anti-Martyrdom, 
and Jewish Conversion in Thirteenth-Century England;' Speculum 81 (2006): 734-53; Ruth Nisse, 
''A Romance of the Jewish East: The Ten Lost Tribes and The Testaments of the Twelve Patriarchs in 
Medieval Europe;' Medieval Encounters 13 (2007): 499-523. 
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prominent, due to their mention in patristic literature as well as medieval 
Jewish productions like the Hebrew writings of R. Moses de Leon and the 
Zohar.49 Accordingly, Enoch loomed large in the early modern imagination
not just among Christian Kabbalists like Pico della Mirandola (1463-1494) but 
also among occultists like John Dee (1527-1608/9).50 

In 1606, Joseph Scaliger published portions of the chronographical works of 
George Syncellus,51 making substantial Greek excerpts of the "first Book of 
Enoch" widely available in the West for the first time. This publication largely 
settled the earlier debate about the existence of the mysterious book quoted in 
Jude and mentioned by Origen, Tertullian, and the Zohar. It also enabled critics 
of ecclesiastical power to adduce ancient scriptures outside of the Christian 
Bible for the purpose of advancing their own agendas. For Christians such as 
Samuel Fisher (1605-1665) and William Whiston (1667-1752), the very exist
ence of extracanonical works like the "Book of Enoch" shed doubt both on the 
scriptural canons of European Christendom and on the authority of the clerics 
who promoted them. 52 Fisher, for instance, made mention of the two most 
prominent examples at the time, namely, the "Book of Enoch'' and the Testaments 
of the 12 Patriarchs. 53 Efforts of this sort gained further ammunition with 
Fabricius's 1713 re-publication of Syncellus's Enochic excerpts alongside his 
own collection of all the Jewish and Christian references to Enoch's writings 
known at the time. 54 Whiston translated these materials, in turn, for inclusion 
in his A Collection of Authentick Records Belonging to the Old and New Testament; 

49 Adolph Jellinek, "Hebraische Quellen fiir <las Buch Henoch;' ZDMG 7 (1853): 249; Adolph 
Jellinek, ed., Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter Abhandlungen aus 
der judischen Literatur (6 vols; Leipzig, 1853-77; repr., Jerusalem: Bamberger & Wahrmann, 1938), 
2:xxx-xxxii, 114-17; 3:195-7; Gershom G. Scholem, Major Trends in Jewish Mysticism (3rd edn; 
New York: Schocken Books, 1961), 200, 396 n.144; Moshe Ide!, Messianic Mystics (New Haven and 
London: Yale University Press, 1998), 357 n. 99. 

50 Reed, Fallen Angels, 2, 231-3; Ariel Hessayon, "Og King ofBashan, Enoch and the Books of 
Enoch: Extra-Canonical Texts and Interpretations of Genesis 6:1-4;' in Ariel Hessayon and 
Nicholas Keene, eds, Scripture and Scholarship in Early Modern England (Aldershot: Ashgate, 
2006), 22-3; cf. Nathaniel Schmidt, "Traces of Early Acquaintance in Europe with the Book of 
Enoch;' JAOS 42 (1922): 45-6. 

51 Joseph Juste Scaliger, Thesaurus temporum (Amsterdam: J. Janssonium, 1658 [1606]), 404-6. 
Although Scaliger dismissed the 'first Book of Enoch' as a Jewish forgery, others would argue for 
its authenticity. See further Hessayon, "Og King ofBashan;' 31-40. 

52 See further J. A. I. Champion, ''.Apocrypha, Canon and Criticism from Samuel Fisher to John 
Toland, 1650-1718;' in Allison P. Coudert, et al., eds, Judaeo-Christian Intellectual Culture in the 
Seventeenth Century: A Celebration of the Library of Narcissus Marsh (1638-1713) (Dordrecht: 
Kluwer Academic, 1999), 91-117. 

53 Champion, ''.Apocrypha, Canon;' 99. 
54 i.e., in a Latin translation together with the original Greek, Hebrew, etc. Fabricius built on 

the work ofJohn Ernest Grabe (1666-1711), especially Grabe's Spicilegium SS. patrum, ut et haere
ticorum, seculi post Christum natum I. II. & III. (2 vols; Oxoniae: E Theatro Sheldoniano, 1698). 
Grabe there published the first edition of the Testament of the Twelve Patriarchs (1:129-253) and 
included an edition ofSyncellus's Enochic excerpts among the notes (1:347-54). Fabricius reprinted 
the former ( Codex pseudepigraphus VT, 496-551) as well as quoting Grabe's comments about the 
'Book of Enoch' at length (e.g., Spicilegium SS. Patrum, 1:345, in Codex pseudepigraphus VT, 
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not only did Whiston render these texts accessible to readers not literate in 
Latin, but he used their antiquity to argue for the church's suppression of 
ancient truths. 55 In this, Whiston built on the precedent of earlier Quaker 
translations of Syncellus's Enochic fragments, just as later religious dissidents 
built upon his efforts by continuing to republish these materials. 56 

As with most of what we now know as "Old Testament Pseudepigrapha;' 
Enochic texts would not be known in Western Europe and England in any full 
form until after British, French, and other colonial expansions enabled 
archaeological excavations and facilitated further contacts with churches and 
monasteries in Africa, Eastern Europe, and the Middle East. Thus it was only in 
the eighteenth century that manuscripts of 1 Enoch finally entered Europe from 
Ethiopia, 57 and it was only in the nineteenth century that the first modern edi
tions, translations, and commentaries were produced-events inaugurating 
the modern Western study of Enochic literature. In the centuries prior to these 
textual editions and studies, medieval and early modern Europeans encoun
tered Enochic lore through scattered references of the sort collected in the 
present volume-passages that are fragmentary in their preservation of indub
itably Second Temple exemplars and that are partial in comparison to what 
circulated outside the Roman Empire and Western Christendom, yet nonethe
less rich enough to inspire the creative re-workings ofEnochic motifs found in 
European literature from Beowulf to the writings of Dante ( c.1265-1321) and 
John Milton (1608-1674).58 

202-4), while also reproducing Syncellus's Enochic excerpts via Scaliger (pp. 179-99) and 
Scaliger's comments on it (pp.199-200). See further Reed, "Modern Invention:' 

55 William Whiston, A Collection of Authentick Records Belonging to the Old and New Testament 
(2 vols; London: [n.p.], 1727). See further Reed, "Modern Invention:' 

56 For an earlier English paraphrase of the excerpts, see Samuel Purchas, Purchas his Pilgrimage 
(London: William Stansby, 1613), 31. In addition, Hessayon ("Og King ofBashan;' 39-40) notes 
that Grabe's edition of Syncellus's Enochic excerpts was translated into English and published as 
The History of the Angels, and their Gallantry with the Daughters of Men in 1715. 

57 Knowledge among antiquarians that a 'book of Enoch' was extant in Ethiopic is evidenced 
at least a century and a half prior to the arrival of the first manuscripts in Europe. See Daniel 
Stolzenberg, Egyptian Oedipus: Athanasius Kircher and the Secrets of Antiquity (Chicago: 
University of Chicago Press, 2013), 152-3; also see especially Ted M. Erho and Loren T. 
Stuckenbruck, "A Manuscript History of Ethiopic Enoch;' ]SP 23 (2013): 87-133. 

58 Enochic influence in most of these cases appears to have been indirect, mediated through 
other sources. See further Catherine Brown Tkacz, "Heaven and Fallen Angels in Old English;' in 
Alberto Ferreiro, ed., The Devil, Heresy and Witchcraft in the Middle Ages: Essays in Honor of Jeffrey 
B. Russell (Leiden: Brill, 1998), 327-44; Theodore Silverstein, "The Passage of the Souls to Purgatory 
in the Divina Commedia;' HTR 31 (1938): 53-63; Grant McColley, "The Book ofEnoch and Paradise 
Lost;' HTR 31 (1938): 21-39; Arnold Williams, "Milton and the Book of Enoch: An Alternative 
Hypothesis;' HTR 33 (1940): 291-9. Others have nevertheless posed the possibility of the survival 
of an Old Latin translation of certain parts of 1 Enoch. Note Montague Rhodes James, "A Fragment 
of the Book of Enoch in Latin;' in Montague Rhodes James, Apocrypha Anecdota: A Collection of 
Thirteen Apocryphal Books and Fragments (TS 2.3; Cambridge: The University Press, 1893b), 146-50; 
R. E. Kaske, "Beowulf and the Book ofEnoch;' Speculum 46 (1971): 421-31; Michael A. Knibb, The 
Ethiopic Book of Enoch: A New Edition in the Light of the Aramaic Dead Sea Fragments (2 vols; 
Oxford: Oxford University Press, 1978), 2:21; Ruth Mellinkoff, "Cain's Monstrous Progeny in 
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The scope of the present volume does not encompass these early modern 
materials, even as we hope that our collection of materials might aid scholars of 
later periods as well. Likewise, we have chosen to limit the trajectory of medi
eval materials here explored to those cultures and corpora for which some 
comprehensiveness is possible. Hence, materials in Ge'ez and Amharic are not 
included, both due to the large quantity of relevant materials and to the pre
liminary state of scholarship about them. 59 So too we have given only cursory 
attention in this volume to materials in Armenian and Slavonic. 60 We hope that 
the present work helps to stimulate interest in combing these and other literary 
traditions for possible references to Enochic materials, as we begin now to 
gather the many scattered threads of these traditions from across the commu
nities that constituted the religious landscapes of the Near East. 

Beowulf Part I, Noachic Tradition;' Anglo-Saxon England 8 (1979): 143-62; Daniel Anlezark, "The 
Fall of the Angels in Solomon and Saturn II;' in Kathryn Powell and Donald Scragg, eds, Apocryphal 
Texts and Traditions in Anglo-Saxon England (Cambridge: D.S. Brewer, 2003), 121-33; Elizabeth 
Coatsworth, "The Book ofEnoch and Anglo-Saxon Art;' in ibid., 135-50. 

59 This is stressed as a desideratum also in Nickelsburg, 1 Enoch l, 125. 
00 Michael Stone ("Some Texts on Enoch") has mapped out some of the main trajectories in the 

former. The wide diffusion ofEnochic traditions in Slavonic folklore and literature is being explored 
by Florentina Badalanova Geller; see, e.g., her Second (Slavonic Apocalypse of) Enoch: Text and 
Context (Max Planck Preprint 410; Berlin: Max-Planck-Institut fiir Wissenschaftsgeschichte, 2010). 
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Stock Epithets and Cross-Cultural 
Cognomens 

From among what Francis I. Andersen once characterized as "a galaxy of epithets" 
which have clustered around the biblical character Enoch, 1 we have extracted 
three which are distinctive and particularly well attested among the various 
linguistic registers in which Enochic writings and lore are preserved. To these 
we have also appended one more apparently unique invocation of Enoch as 
messiah. Other common identifications and aliases-such as with the angel 
Metatron, the Graeco-Egyptian figure of Hermes-Thoth, and the qur'anic 
prophet Idris-will be assembled and fully discussed in separate chapters. Of 
course there is some overlap in the usage of these three epithets with each of the 
latter cognomens, and these instances are highlighted in the extracts below. 

EPITHETS 

"Seventh'' 

Qualifying the figure of Enoch with an ordinal number has an obvious utility 
for biblical readers and interpreters inasmuch as his name occurs in two differ
ent places in the genealogical tables found in the final redactions of the fourth 
and fifth chapters of the book of Genesis. According to Gen 4:17, Enoch was the 
son of the murderous Cain, the slayer of his brother Abel, thereby making 
Enoch a grandson of the first human couple. Enoch b. Cain's only claim to fame 
lay in the bestowal of his name by his father on the first urban settlement in 
cultural memory. This localized Enoch, who is the third figure appearing in 
the Cainite family line traced from Adam, is never again recognizably refer
enced in biblical literature. 2 

1 "2 (Slavonic Apocalypse of) Enoch;' OTP 1:102. 
2 Although he may arguably re-surface within certain parascriptural traditions. See, e.g., the 

materials presented later in this volume about Enoch's cultural innovations and his purported 
roles in human society. 
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The name "Enoch" is also applied, however, to a figure who occupies the 
seventh position in the genealogical chart of Adam's descendants found in the 
final redacted versions of Gen 5:1-32, 3 a list which was apparently designed by 
its scribal editors to supplant the competing roster of Adam's progeny as traced 
through his firstborn but disinherited son Cain. 4 A prominent feature of the 
new chart, attributed by most biblical scholars to the so-called "priestly" (P) 
school of tradents whose floruit was the middle centuries of the first millen
nium BCE, was its decimal structure and its deliberate positioning of the uni
versal Flood during the climactic tenth generation of human existence. 
According to some scholars, this specific organizational principle was probably 
modeled upon an identical way of schematizing the earliest periods of ancestral 
history that is visible in certain versions of the so-called Sumerian King List, 5 an 
admittedly reductive name for what is actually a related set of literary cata
logues of Mesopotamian rulers and cities whose earliest exemplars date from 
the third millennium BCE, but whose latest renditions and adaptations con
tinued to be copied, revised, and deposited in local temple archives well into 
the Hellenistic era.6 The compilers of Gen 5:1-32 apparently mimicked and 
expanded that basic arithmetical template in order to organize their recountal 
of the antediluvian and immediately postdiluvian eras: after the destruction of 
the Flood, a second list of ten names (Gen 11:10-26)7 bridges the narrative gap 

3 The editorial significance of the seventh position in biblical genealogies and chronographies 
has been explored by Jack M. Sasson, "A Genealogical 'Convention' in Biblical Chronography? 
ZAW 90 (1978): 171-85; Jack M. Sasson, "Generation, Seventh;' IDBSup 354-6. 

4 The Cainite list of Adam's descendants, consisting of seven ancestral figures, appears in Gen 
4:17-24. The success of the presumably newer scheme can be gauged from its exclusive adoption 
as a structuring principle for the delineation of ancestral "history" by affiliate works such as 1 Chr 
1:1-3; Sir 49:16; Lk 3:36b-38; the Cave of Treasures cycle; and the later universal chronicles eman
ating from the Christian and Islamicate worlds. 

5 Thorkild Jacobsen, The Sumerian King List (Assyriological Studies 11; Chicago: University of 
Chicago Press, 1939). Ten antediluvian kings are enumerated in WB 62 and in the Babyloniaca of 
Berossus. Geert De Breucker is thus mistaken when he claims "[i]n Mesopotamian tradition there 
were no more than nine antediluvian kings" and brands the total in Berossus as "probably a 
Jewish or Christian forgery"; quoted from his "Berossos: His Life and his Work;' in Johannes 
Haubold, et al., eds, The World of Berossos: Proceedings of the 4,h International Colloquium on "The 
Ancient Near East between Classical and Ancient Oriental Traditions", Hatfield College, Durham 
7th-9th July 2010 (Wiesbaden: Harrassowitz Verlag, 2013), 22. 

6 Paul Schnabel, Berossos und die babylonisch-hellenistische Literatur (Leipzig, 1923; repr., 
Hildesheim: Georg Olms, 1968); J. J. Finkelstein, "The Antediluvian Kings: A University of 
California Tablet;' JCS 17 (1963): 39-51, esp. 44-51; Stanley Mayer Burstein, The Babyloniaca of 
Berossus (Malibu: Undena, 1978); Alan Lenzi, "The Uruk List of Kings and Sages and Late 
Mesopotamian Scholarship;' Journal of Ancient Near Religions 8 (2008b): 137-69; Helge S. 
Kvanvig, Primeval History: Babylonian, Biblical, and Enochic (Leiden: Brill, 2011), 90-9; 238-43; 
John Day, "The Flood and the Ten Antediluvian Figures in Berossus and in the Priestly Source 
in Genesis;' in James K. Aitken, Katharine J. Dell, and Brian A. Mastin, eds, On Stone and Scroll: 
Essays in Honour of Graham Ivor Davies (BZAW 420; Berlin: De Gruyter, 2011), 211-23, esp. 
215-17. 

7 Admittedly ten names are now only present in the Old Greek and its dependent versions 
which include the infamous Kainan deuteros as the son of Arpachshad and the father of Shelah, 



Stock Epithets and Cross-Cultural Cognomens 19 

between the death ofNoah and the emergence of Abraham, who would become 
Israel's first national hero. The resultant decimal symmetry naturally highlights 
those names which are slotted in the boundary positions (Adam, Noah, and 
Abraham), and most of the narrative movement in the first half of the canon
ical book of Genesis is indeed fueled by tales and traditions associated with 
Adam, Noah, and Abraham. 

It is however interesting to observe that there is one character embedded 
within these decadal charts who appears to violate these structural norms; 
namely, Enoch. Apart from Adam and Noah, his is the only character that receives 
any narrative development in the roster of names, ages, and lifespans that com
prises the final form of Gen 5:1-32. Interest in Enoch would appear to be related 
to the long recognized affiliation of the seventh antediluvian forefather Enoch 
with the antediluvian Mesopotamian monarch who sometimes appears in the 
seventh position of the Sumerian King List and its congeners, a figure identified 
as Enmeduranki the king of Sippar, 8 a legendary monarch who on the basis of his 
intimacy with the gods revealed to the citizenry of Sippar, Nippur, and Babylon a 
set of reliable media (i.e., divinatory procedures) by which "secret" knowledge 
could be obtained.9 This same king's quasi-divine counselor Utu-abzu, one of the 
renowned apkallus or mythical mediators of supernal knowledge to human soci
ety during the antediluvian era, reputedly made ascent to the divine realm. 10 The 

whereas extant Masoretic and Samaritan versions of Gen 11:10-26 have only nine names. Kainan's 
presence however at this point in the postdiluvian genealogy of Shem's descendants in the Second 
Temple work known as Jubilees (cf. Jub. 8:1-3) suggests that a decimal structure was a basic feature 
of the older Hebrew narrative. 

8 Heinrich Zimmern, "Oberblick iiber die babylonische Religion in Bezug aufihre Beriihrung 
mit biblischen Vorstellungen;' apud Eberhard Schrader, Die Keilinschriften und das Alte Testament 
(3rd edn; Berlin: Reuther & Reichard, 1903), 540-1; H. Ludin Jansen, Die Henochgestalt: Eine 
vergleichende religionsgeschichtliche Untersuchung (Oslo: I Kommisjon hos Jacob Dybwad, 1939), 
esp. 13-51; Pierre Grelot, "La legende d'Henoch clans les apocryphes et clans la Bible: Origine et 
signification;' RSR 46 (1958b): 5-26; 181-210, esp. 7-9, 183-9; James C. VanderKam, Enoch and the 
Growth of an Apocalyptic Tradition (Washington, DC: The Catholic Biblical Association of 
America, 1984), 23-51; Helge S. Kvanvig, Roots of Apocalyptic: The Mesopotamian Background of 
the Enoch Figure and of the Son of Man (Neukirchen-Vluyn: Neukirchener-Verlag, 1988); Philip R. 
Davies, "Spurious Attribution in the Hebrew Bible;' in James R. Lewis and Olav Hammer, eds, The 
Invention of Sacred Tradition (Cambridge: Cambridge University Press, 2007), 260; Day, "Ten 
Antediluvian Figures;' 217-18. 

9 K 4364 + K 2486 as published by Heinrich Zimmern, Beitriige zur Kenntnis der babylonischen 
Religion (Leipzig: J. C. Hinrichs, 1901), 116-21. Improved editions of this text which incorporate 
newly joined tablets are W. G. Lambert, "Enmeduranki and Related Matters:' JCS 21 (1967): 126-38; 
W. G. Lambert, "The Qualifications ofBabylonian Diviners;' in Stefan M. Maul, ed., Festschrift far 
Rykle Borger zu seinem 65. Geburtstag am 24. Mai 1994 ( Groningen: Styx, 1998), 141-58. 

1° For the pairing of the seventh apkallu Utu-abzu with Enmeduranki, see the Uruk tablet W 
20030.7 as published by J. [J. A.] van Dijk, "Die Inschriftenfunde;' in H. J. Lenzen, ed., XVIII. 
Vorliiufiger Bericht uber die van dem Deutschen Archiiologischen Institut und der Deutschen 
Orientgesellschaft aus Mitteln der Deutsch en Forschungsgemeinschaft unternommenen Ausgrabungen 
in Uruk- Warka (Berlin: Mann, 1962), 44-52; Rykle Borger, "Die Beschwiirungsserie Bit Meseri 
und die Himmelfahrt Henochs;' JNES 33 (1974): 183-96. With regard to the apkallus, see especially 
Erica Reiner, "The Etiological Myth of the 'Seven Sages:" Or 30 (1961): 1-11; Jonas C. Greenfield, 
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ruler Enmeduranki's association with the city of Sippar, the site of an ancient 
temple dedicated to the worship of the Sumerian sun-god Utu (and later assimi
lated to the Babylonian deity Shamash), has been compared with the anomalous 
(for its context) lifespan of 365 years for the biblical Enoch, a sum that approxi
mates the length in days of a solar year. There is thus a set of seemingly parallel 
motifs present in both the Mesopotamian and Israelite traditions that have 
long proved attractive for those scholars who wish to posit a close genetic link
age between Mesopotamian and biblical lore.11 

Jub. 7:39: 

And I also give you commandment, my sons, as Enoch commanded his son in the 
first jubilees: while still living, the seventh in his generation, he commanded and 
instructed his son and his grandsons till the day of his death. 12 

Curiously unremarked by almost all modern commentators is the unusual 
reference made in this passage to "his death" (Ethiopic motu); namely, that of 
Enoch. This statement, one which is placed in the mouth of Noah immediately 
after the Flood, does not match what Jubilees has to say about the fate of Enoch 
in other places in the same work such as 4:23-4 and 10:17, both of which 
imagine Enoch to be alive in Paradise and prepared to bear witness about the 
sinful deeds of each human generation until the final Day ofJudgment. Noah's 
remark also flatly contradicts what has to be considered one of Enoch's primary 
claims to fame-his apparent escape from death-in most of the other Jewish, 
Christian, and Muslim testimonia about this biblical forefather. Should this 
verse be added to the other negative assessments of the career of Enoch appear
ing sporadically among rabbinic sources?13 It at the very least suggests that 
Jubilees, like the biblical book of Genesis, is the product of redactors who com
piled the work from different sources, not all of which shared identical evalu
ations of Enoch's singularity among his antediluvian peers. 

''.Apkallu;' in Karel van der Toorn, et al., eds, Dictionary of Demons and Deities in the Bible (Leiden: 
Brill, 1999), 72-4; Alan Lenzi, Secrecy and the Gods: Secret Knowledge in Ancient Mesopotamia and 
Biblical Israel (SAA 19; Helsinki: Neo-Assyrian Text Corpus Project, 2008a), 106-20; Amar Annus, 
"On the Origin of Watchers: A Comparative Study of the Antediluvian Wisdom in Mesopotamian 
and Jewish Traditions;' JSP 19 (2010): 277-320. 

11 See most recently Kvanvig, Primeval History. 
12 Translation adapted from tliat ofR. H. Charles and Chaim Rabin in H.F. D. Sparks, ed., The 

Apocryphal Old Testament (Oxford: Clarendon Press, 1984), 35. This anthology is hencefortli ref
erenced as AOT. See also R.H. Charles, The Book of Jubilees, or, The Little Genesis (London: Adam 
and Charles Black, 1902), 65-6. 

13 Christopher Rowland, "Things into Which Angels Long to Look: Approaching Mysticism 
from die Perspective oftlie New Testament and the Jewish Apocalypses;' in Christopher Rowland 
and Christopher R. A. Morray-Jones, The Mystery of God: Early Jewish Mysticism and the New 
Testament (CRlNT 3.12; Leiden: Brill, 2009), 43. 
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4Q369 Frg. Ii 9-10 (ed. Attridge-Strugnell): 14 

21 

•v•r.m ,,, ',x',':mr.ii i[l:i ',x',',;,r.:n •p,:i, ,,, p•pi] .9 

9. [ and Qaynan a fourth generation and Mahalalel] his [son], and Mahalalel a fifth 
generation 

10. [and Yared his son, and Yared a sixth generation and Enoch] his son, Enoch a 
seven[th] generation .... 

Jude 14 (ed. Holmes):15 

And Enoch-the seventh from Adam16-prophesied also with reference to these17 •••• 

Vita Adae et Evae 53 (ed. Pettorelli-Kaestli):18 

Et in ipsis lapidibus inuentum est quod prophetauit septimus ab Adam Enoch, 
dicens ante diluuium de aduentu Christi domini. 

14 H[arold]. Attridge and J[ohn]. Strugnell, "4QPrayerofEnosh:' in Harold Attridge, et al., eds, 
Qumran Cave 4 VIII: Parabiblical Texts, Part 1 (DJD 13; Oxford: Clarendon Press, 1994), 354. The 
editors' identification of this text as a pseudepigraphic 'Prayer ofEnosh' was convincingly refuted 
by James L. Kugel, "4Q369 'Prayer ofEnosh' and Ancient Biblical Interpretation," DSD 5 (1998a): 
119-48; reworked as James L. Kuge~ "A Prayer about Jacob and Israel from the Dead Sea Scrolls; 
in James L. Kugel, The Ladder of Jacob: Ancient Interpretations of the Biblical Story of Jacob and his 
Children (Princeton: Princeton University Press, 2006), 186-221. 

15 Michael W. Holmes, ed., The Greek New Testament: SBL Edition (Atlanta: Society of Biblical 
Literature, 2010), 480. See also Johann Albert Fabricius, Codex pseudepigraphus Veteris Testamenti 
(Hamburg and Leipzig: Christiani Liebezeit, 1713), 160-1; Matthew Black, Apocalypsis Henochi 
Graece (PVTG 3; Leiden: Brill, 1970), 10. 

1• August Dillmann (Das Buch Henoch: Uebersetzt und erkliirt [Leipzig: F. C. W. Vogel, 1853 ), 1) 
notes that 1 En. 60:8 employs the same epithet for this forefather; i.e., 'the seventh from Adam: See 
also James C. VanderKam, "1 Enoch, Enochic Motifs, and Enoch in Early Christian Literature:' in 
James C. VanderKam and William Adler, eds, The Jewish Apocalyptic Heritage in Early Christianity 
(CRINT 3.4; Assen/Minneapolis: Van Gorcum/Fortress, 1996), 36. 

17 Following C. F. D. Moule, An Idiom-Book of New Testament Greek (2nd edn; Cambridge: 
Cambridge University Press, 1959), 47. The full citation of Jude 14-15 can be found in Chapter 3 
under the heading "Enoch as Prophet." 

18 Jean-Pierre Pettorelli and Jean-Daniel Kaestli, eds, Vita Latina Adae et Evae-Synopsis 
Vitae Adae et Evae (Corpus Christianorum Series Apocryphum 18-19; Turnhout: Brepols, 
2012), 1:432-4, 2:902-4; cf. also 2:511-13; 534-5; 569; 595; 626 for slightly different recensions 
of this same passage. See also Wilhelm Meyer, ed., "Vita Adae et Evae:' Abhandlungen der 
philosophisch-philologischen Classe der koniglich bayerischen Akademie der Wissenschaften 
14.3 (Miinchen: Verlag der k. Akademie, 1878), 244; Gary A. Anderson and Michael E. Stone, 
A Synopsis of the Books of Adam and Eve: Second Revised Edition (SBLEJL 17; Atlanta: Scholars 
Press, 1999), 96. This epilogue forms part of a concluding narrative about the fate of Seth's 
writings that is found only in those manuscripts that belong to Group II in Meyer's classifica
tion of textual witnesses. 
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And on these same stones was found what Enoch-the seventh from Adam
prophesied, speaking before the Flood about the (eschatological) advent of the 
Lord Christ.19 

Augustine, De civitate Dei 15.23 (ed. Dombart):20 

Scripsisse quidem nonnulla divine illum Enoch, septimum ab Adam, negare non 
possumus. 

We cannot deny that Enoch, the seventh after Adam, left some divine writings. 

Augustine, De civitate Dei 18.38 (ed. Dombart):21 

Quid Enoch septimus ab Adam? 

What about Enoch, the seventh after Adam ?22 

Ms. Monacensi 287 fol. 59 (ed. Boll):23 

MyETaL SJ OTL Kat o lf313oµ,o, cbro 14.Mµ, 'Evwx avviypatpE T~V µ,IAAovaav TOV 8rnv 
opy~v lv 1T1tatt A,8tvai, 'Ef3paiKfJ 13iaAEKT<t) Kat µ,ETC/. TOV KaTaKttvaµ,ov €VpE8TJaav lK 
TOVTWV lv opEL nvt Kat fl,ETCJ. Katpov, fl,ETEKOfl,ta8T/aav lv IIattaLaTtvn, 

It is also said that Enoch-the seventh after Adam-recorded the coming wrathful 
judgment of God in the Hebrew language on stone tablets, and that after the Flood, 
some of these were discovered on a certain mountain and then later they were 
transported to Palestine.24 

As in L.A.E. 53 above, Enoch is here represented as inscribing revelatory 
knowledge upon stone tablets, but unlike the archival function of the former 
source, where Enoch's information seems deliberately intended for the eyes of the 
postdiluvian inhabitants of the earth, it serves here a more urgent purpose of 
warning his contemporaries and their immediate offspring-the infamous "gen
eration of the Flood" C,1:::i.1Ji1 ,,, )-of their impending watery demise. This may 
reflect interaction with traditions like those which lie behind the homiletic 
speeches put into the mouth of Enoch by the authors responsible for the sixth-

19 This is followed by a text paraphrasing 1 En. 1:9; Jude 14-16 (Vulgate). The full citation of 
L.A.E. 53 can be found in Chapter 3 under the heading "Enoch as Prophet:' 

20 B. Dombart, ed., Sancti Aurelii Augustini episcopi De civitate Dei (2 vols; Lipsiae: B. G. 
Teubner, 1877), 2:111.22-3. The full citation of this passage can be found in Chapter 7 under the 
heading "Evaluated Negatively:' 

21 De civitate Dei (ed. Dombart), 2:313.18. See also Fabricius, Codex pseudepigraphus, 178. 
22 See also St Augustine, The City of God against the Pagans (LCL; 7 vols; Cambridge: Harvard 

University Press, 1957-72), 6:8. The full citation of this passage can be found in Chapter 7 under 
the heading "Evaluated Negatively:' 

23 Franciscus Boll, ed., Catalogus Codicum Astrologorum Graecorum VII: Codices Germanicos 
(Bruxelles: Henrici Lamertin, 1908 ), 87. 

24 See also A. -J. Festugiere, La revelation d'Hermes Trismegiste (nouvelle edition; 4 vols; Paris: 
Les Belles Lettres, 2014), 350; Yves Marquet, "Sabeens et Ihwiin aViara:" Studia Islamica 24 (1966): 
57-8. The full citation of this passage can be found in Chapter 2 under the heading "Enoch as 
Purveyor of Star-Lore and Calendar Reckoning:' 
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century(?) Syriac Cave of Treasures25 and its allied cycle of texts. Therein Enoch 
rebukes his extended family members for their moral lapses, until finally we read: 
"in the three hundred and sixty-fifth year ofEnoch's life, he knew that God would 
remove him (from earth). He summoned Methuselah, Lamech, and Noah, and 
said to them: "I know that God is angry with this generation and has decreed a 
merciless punishment for them:'26 One might contrast this pronouncement of 
doom upon his own contemporaries with what is presented as the first direct 
statement of Enoch within the editorial compilation of what forms the present 
day book of 1 Enoch: "not to this generation, but rather to a distant generation do 
I speak" (1 En. 1:2). It may be worth contemplating whether this observable 
dichotomy in audience for Enoch's oracles reflects a clash between two distinct 
understandings of his (and others') prophetic vocation, an issue which we will 
explore further when we formally consider the topic of Enoch and prophecy. 27 

Elijah of Anbar, Book of Instruction ( ed. Juckel):28 

r<QJ..l~ ,..h,,,r<'o """ ~ r<'i:i::>l "\c:u.,, 

-~ ~ r6,c,, ~ ~r6l r<'1ir<' 

Enoch, the one belonging to the seventh generation (from Adam), departed and 
was removed to Paradise. He signifies that in the seventh millennium our nature 
will move away to heaven. 29 

Interpreting Enoch and his fate as a symbol of divine mysteries that would 
otherwise remain hidden is one of the oldest attested readings that we possess 
of his story. Both Jubilees and Ben Sira explicitly label the report of his sudden 
removal a "sign'' (Hebrew nut; Greek t'm6oELyµ,a; Ethiopic te'mert),30 but they 
also offer already at least three different ideas about its meaning. Another one 
descried here by this somewhat obscure tenth-century Nestorian bishop31 

25 Su-Min Ri, ed., La Caverne des Tresors: Les deux recensions syriaques (CSCO 486-7, scrip. 
syri 207-208; 2 vols; Lovanii: E. Peeters, 1987). Subsequent references to this work will employ the 
sigla CT' and CT' for the "eastern" and "western" recensions of the Syriac Cave of Treasures 
respectively along with the chapter divisions and stichometry employed by Ri. 

26 CT' §13.14-15. Compare M. T. Houtsma, ed., Ibn Wadih qui dicitur al-Ja'qubi historiae . .. 
(2 vols; Leiden: Brill, 1883), 1:8; John C. Reeves, "Some Explorations of the Intertwining of Bible 
and Qur'an;' in John C. Reeves, ed., Bible and Quran: Essays in Scriptural Intertextuality (Leiden/ 
Atlanta: Brill/Society of Biblical Literature, 2003b ), 49-50. 

27 See Chapter 3. 
28 Andreas Karl Juckel, Ktciba dDurrcisci, die theologische Lehrdichtung des nestorianers Elijci 

van Anbcir: Einfiihrung, Text und Obersetzung des ersten Memrci (Bonn: Rheinische Friedrich
Wilhelms-Universitat Bonn, 1983), 285.13-14. 

29 See also Witold Witakowski, "The Idea of Septimana Mundi and the Millenarian Typology 
of the Creation Week in Syriac Tradition:' in Rene Lavenant, ed., V Symposium Syriacum 1988: 
Katholieke Universiteit, Leuven, 29-31 aout 1988 (OCA 236; Roma: Pont. Institutum Studiorum 
Orientalium, 1990), 107. 

30 Sir 44:16; Jub. 4:24. The loan-word ;n:im 'example' is used of Enoch in the eleventh-century 
Midrash Bereshit Rabbati; seep. 44 for the referenced passage. 

31 William Wright, A Short History of Syriac Literature (London: Adam and Charles Black, 
1894), 230; Rubens Duval, Anciennes litteratures chretiennes, II: La litterature syriaque (3rd edn; 
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represents a millenarian refraction of a reading already visible in the fourth
century Genesis commentary of Ephrem Syrus: "( God raised Enoch) so that he 
(i.e., Adam) might know that everyone who imitated such a one would have 
their dwelling there (i.e., in Paradise)-either prior to death or after the (gen
eral) resurrection:'32 It is the final clause of Ephrem's assessment that Elijah of 
Anbar appears to develop into an eschatological promise of eternal life for the 
righteous. There are also Nestorian precedents for reading the translation of 
Enoch as a scriptural symbol which pointed to the future resurrection of the 
dead.33 

A similar decoding of Enoch's destiny is visible in a curious Byzantine trea
tise which purports to reveal the spiritual truths that are embedded in the 
names, shapes, and sequential orderings of the Greek alphabet: 

Pseudo-Sabas, On the Mysteries of Letters ( ed. Bandt):34 

oµ,o{w, 7TClAtv JL€Ta €7TTO YEV€0S ~ JL€Ta8rn,s TDV 'Evwx ylyovE 1TpDJLYJVVOVaa T~V 
a.8avaafov Ti;, a.vaaTClU€WS . ... 

Kai opa µ,o, T~V a.ppTJTDV ao<pfov TDV 8wfJ· a.vw8u Eu8iws ax€8ov 0.7TO KaTa~o,\i;, 
Koaµ,ov, KUL a.1T' avrofJ TDV 'Evwx, oans EUTLV l~Soµ,os a.v8pw1TOS 0.7TO :486µ,, TO TDV 
XpwrofJ µ,var~piov JS{SatE. 

Moreover in the same way the transposition of Enoch happened after seven gen -
erations in order to indicate the immortal character of the Resurrection .... 

Now behold the ineffable wisdom of God: In the beginning, from the very foun
dation of the universe, since the time of Enoch, the one who was the seventh per
son (born) after Adam, He has taught the mystery of Christ. 35 

In the next example, we encounter for the first time in the present work the 
popular cross-cultural assimilation of the biblical Enoch, seventh in line from 
Adam, to the Graeco-Egyptian figure of Hermes-Thoth and the qur'anic prophet 
Idris. We will behold many more instances of this widespread set of adaptations 
in subsequent chapters. 36 This inter-religious interest in identifying Enoch with 

Paris: Librairie Victor Lecoffre, 1907), 204; Anton Baumstark, Geschichte der syrischen Literatur 
(Bonn: A. Marcus und E. Webers Verlag, 1922), 237-8. 

32 R.-M. Tonneau, ed., Sancti Ephraem Syri in Genesim et in Exodum commentarii (CSCO 152, 
scrip. syri 71; Louvain: Imprimerie Orientaliste L. Durbecq, 1955), 55.9-10. 

33 Judith Frishman, "Themes on Genesis 1-5 in Early East-Syrian Exegesis;' in Judith Frishman 
and Lucas Van Rompay, eds, The Book of Genesis in Jewish and Oriental Christian Interpretation: 
A Collection of Essays (Traditio Exegetica Graeca 5; Lovanii: Peeters, 1997), 175. 

34 Cordula Bandt, Der Traktat "Vom Mysterium der Buchstaben": Kritischer Text mit Einfuhrung, 
Obersetzung und Anmerkungen (TUGAL 162; Berlin and New York: Walter de Gruyter, 2007), 
136.1-2; 184.5-7. Note also Adolphe Hebbelynck, Les mysteres des lettres grecques d'apres un manu
scrit copte-arabe de la bibliotheque bodleienne d'Oxford (Louvain/Paris: J.-B. Istas/Ernst Leroux, 
1902), 82. 

35 Compare Pseudo-Sabas, On the Mysteries of Letters (ed. Bandt), 108.12-17; Hebbelynck, Les 
mysteres des lettres grecques, 27. 

36 See especially Chapter 6. 
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renowned figures from other cultures points to the social importance and popu
larity of the themes and values borne by this biblical forefather in the formative 
histories of revelatory gnosis, the advances of science, and the origin of various 
arts and technologies associated with the growth of civilizations. 

Abii I:Iatim al-Razi, A'liim al-nubuwwah (ed. ~awi):37 

(e) ~,i ~3 4- .:,1S3 0-:!.i,,.,LJ.1 .iii .:,... ~ t...::';t .:,... 3-'"3 cr.i 3-'"3 IJ"':!J"l 3'" c>"-".,..3 Ct) IJ"':!J"l .:,..o 4.1.cf ~#1 ~ 
.• 4i~ 

So star-lore38 has its point of origin from Idris (upon whom be peace!), and 
Hermes is Idris, and he is a prophet. He is among our imams, not one of the imams 
of the heretics. 39 Between him and Adam, there were five forefathers. 40 

The following citation is admittedly found in a much fuller form in the fifth
century Palestinian midrashic compilations Pesiqta de-Rav Kahana and Leviticus 
Rabbah.41 We have instead chosen to provide this more compact excerpt from 
the much later Yemenite work known as Midrash ha-Gadol due to this latter 
work's blatant interest in linking the multiple ascent traditions allegedly pre
sent in the Bible to the deity's predilection for the number "seven:'42 

Midrash ha-Gadol ad Gen 5:24 (ed. Margalioth):43 

il:i,:in n,:i,,:ivil m:r,x:i ;i,:in 'V':llllil V'i'1il il?:i,r.i':, ,,:i,:in O'V':llllil ':,:::, O'il?Xil nx 1un 1?iln'l 

'V':llllil m:ix:i O'il?Xil nx 1un 1?iln'l 1lJn ,,, ':,x':,':,ill:l lJ'i' 1U1JX nv o,x ;i,:in 'V':llllil m,11:i 

.1':,1:,:i Pl O'il?Xil ?X il?V illlll:ll illlll:l 017:lV nilp 'l? :lj:JV'l pn:i" Oil1:lX :l':ln 

"And Enoch walked with God:' (Gen 5:24). All those things which appear in the 
seventh position are favorites. Up above, the seventh heaven is favored. Among 

37 Abu I;Iii.tim al-Rii.zi, A'lam al-nubuwwah (The Peaks of Prophecy) (ed. ~alal:i ~ii.wi; Tehran: 
Imperial Iranian Academy of Philosophy, 1977), 280.2-4; see also Abu I;Iii.tim al-Rii.zi, The Proofs 
of Prophecy: A Parallel English-Arabic Text (trans. TarifKhalidi; Provo: Brigham Young University 
Press, 2011), 210.15-17. The full citation of this passage can be found in Chapter 2 under the head
ing "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 

38 For Arabic 'ilm al-nujum, note the remarks oflan Richard Netton, Muslim Neoplatonists: An 
Introduction to the Thought of the Brethren of Purity (Ikhwan al-$afa') (London: George Allen & 
Unwin, 1982), 50-2, 120 n.131. 

39 By "heretics" he means those who deny the agency of prophetic inspiration in the discovery 
of sciences like astronomy, mathematics, and medicine. 

40 See also Khalidi, Proofs of Prophecy, 210; Everett K. Rowson, "Abu I;Iii.tim al-Rii.zi: Science of 
Prophecy;' in Seyyed Hossein Nasr and Mehdi Aminrazavi, An Anthology of Philosophy in Persia, 
Volume 2: Ismaili Thought in the Classical Age from Jabir ibn }Jayyan to N~ir al-Din Tusi (Oxford, 
2001; repr., London and New York: I. B. Tauris Publishers, 2008), 151; Kevin van Blade!, The Arabic 
Hermes: From Pagan Sage to Prophet of Science (Oxford: Oxford University Press, 2009), 169-70. 

41 Pesiq. Rab Kah. 23.10 (Mandelbaum, 343-4); Lev. Rab. 29.11 (Margulies, 1080-1). 
42 See also Sefer Ye§irah §42 (Hayman, 139-40); Gershom G. Scholem, Jewish Gnosticism, 

Merkabah Mysticism, and Talmudic Tradition (2nd edn; New York: The Jewish Theological Seminary 
of America, 1965), 66 n. 5. Citations from Sefer Ye§irah rely upon A. Peter Hayman, Sefer Ye§ira: 
Edition, Translation and Text-Critical Commentary (TSAJ 104; Ttibingen: Mohr Siebeck, 2004). 

43 Mordecai Margalioth, ed., Midrash ha-Gadol 'al bamishah bumshey Torah: Sefer Bereshit 
(Jerusalem: Mosad ha-Rav Kook, 1947), 132.3-7. 
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the earths, the seventh is favored. Of the (antediluvian) forefathers the seventh was 
favored: Adam, Seth, Enosh, Kenan, Mahalalel, Yared, Enoch "and Enoch walked 
with God" (Gen 5:24). Of the patriarchs the seventh was favored: Abraham, Isaac 
and Jacob, Levi, Qahat, Amram, Moses "and Moses ascended to God" (Exod 19:3). 
And it is the case with all such examples. 

A conceptually parallel fascination with a lengthy series of heptadal struc
tures which are seemingly embedded in time, the created order, ritual pre
scriptions, and salvation history is visible in an early Muslim tradition related 
by Wahb b. Munabbih (d. c.730?),44 a renowned exponent of Isra'iliyyat 
("Jewish lore") among Muslim thinkers during the first century oflslam. Given 
the pre-Islamic pedigree of this numerological interest, 45 it seems possible 
that Wahb simply adapts and expands what is already a well-attested scholas
tic exercise. 

The next excerpt, in addition to underscoring God's predilection for the 
number "seven:' illustrates a trajectory that is especially common in Jewish 
esoteric and mystical literature from late antiquity and the Middle Ages; 
namely, the supposed transformation of the biblical forefather Enoch from a 
mortal being into the high-ranking angel named Metatron. Much more will be 
said about this significant development in a subsequent chapter.46 

Ms. British Library Hebr. 746 fol. 108b-109a ( ed. Scholem):47 

x,m m,:,,;i:::11 x:i, 'xi:,,:,, ,,r.ix pi ,,, p 11m xi;, 1:i, ov:, ,r.ivv O'l!li1 ,v 11,oor.i ,::, u,:ip 
.n:iv;i 1r.i:, ni•v•:iv;i :,,:in ;i":,,p;i ,::, o,x, •v•:iv;i ,11;, i1'i1V 

We have received a tradition that Metatron, the Prince of the Presence whose 
name is like the Name of his Lord, is Enoch b. Yared. Thus do they say in Genesis 

44 Tha'labi, Kitab qi~a~ al-anbiya' al-musamma biil-'ara'is (Cairo: Al-Sharafiyah, 1880), 17-18; 
Tha'labi, Jira'is al-Majalis ft Qi~a~ al-Anbiya or "Lives of the Prophets" (trans. William M. Brinner; 
Leiden: Brill, 2002), 19-20. One might also compare an analogous roster of divinely created "sev
ens" which span space and time listed in Pirqe R. El. §18 (Luria, 43a-44a). 

45 Note, e.g., the speculations of the second-century BCE (?) Graeco-Jewish philosopher 
Aristobulus on the cosmic valence of the Sabbath and the number "seven" that are preserved by 
Eusebius, Praep. Ev. 13.12.9-16 (apud Albert-Marie Denis, ed., Fragmenta pseudepigraphorum 
quae supersunt graeca [PVTG 3; Leiden: Brill, 1970a], 224-6; A. Yarbro Collins, "Aristobulus 
(Second Century a.c.): A New Translation and Introduction;' OTP 2:841-2), as well as Philo, 
Opif. 89-128; Leg. 1.8-15; and note "the mystery of ( the number) seven" earnestly expounded as 
a teaching of Jesus by the first-generation apostle Peter in Pseudo-Clementine Homilies 
17.9-10. 

46 See Chapter 6. 
47 Gershom Scholem, Reshit ha-Qabbalah (1150-1250) (Jerusalem and Tel Aviv: Schocken, 

1948), 252-3, at 252. This work is characterized as a thirteenth-century non-Ashkenazi kabbalistic 
anthology by Moshe Ide!, Ben: Sonship and Jewish Mysticism (London and New York: Continuum, 
2007), 647. For further information, see the detailed description in G[eorge]. Margoliouth, 
Catalogue of the Hebrew and Samaritan Manuscripts in the British Museum, Part III, Section I: 
Kabbalah (London: British Museum, 1909), 24. The full citation of this passage can be found in 
Chapter 6 under the heading "Enoch as the Angel Metatron:' 
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Rabbah (sic!)48 and in the Hekhalot (literature}.49 He was the one who belonged to 
the seventh generation after Adam. Now the Holy One, blessed be He, has a fond
ness for the number seven, as for example, the Sabbath. 

Bal].ya b. Asher ad Gen 5:24 (editio princeps):50 

c•r.iv?> 1il n•111Ni::i.::i. ,:m N1i11 •v•::i., 01•::i. nmNr.iil 1:,111m1 1N,::i.l 1lr.ir.i111 11•':,v i1N::i. p::i., 1un illil1 

ili1lr.iil ilM'il 1?N c•,1N T 1Jl:>1 ilV:l1D? c•p':,m Oil ilim ,,v,:i,n 1il J:>1 c•,1N ilV:l1D? ~1mil1 

p::i., ilTil i''1:ll'i11 C"nil ,1,:ir C•N,plil Oil 1?N c•,1N ill):l1D1 m1nN? tr.ii il1Di'l:I ilM'il1 C'li' ill):l1D:l 

1?:>111 C"nil 01' N1il1D 1Til 01' 1Jl:> il'i11 m,11':, 'l1':l1D il'il ,::, 1:,':, il'il '1Ni1 1il 'l'V:l 1n N:ll'l:I ,::, Cil:l 

.,v "n':, il:>T 1:>'!>? ilnur.i1 n::i.111 

And behold, Enoch became attached to the upper light from which the luminaries 
had been created and drawn forth on the fourth day ( of the creation-week). Now this 
( upper light) is mentioned five times in Genesis ( cf. Gen 1:3-5), and it shone (with the 
intensity of) seven lights. So too are the (,parashiyyot of the) five volumes of the Torah 
divided into seven ( subdivisions for readers ),51 and corresponding to the seven lights 
is the menorah with seven stems, yet it is a single casting (cf. Exod 25:31, 36} which 
hints at its unity. These seven lights are the same ones which are termed "bundle of the 
living" (1 Sam 25:29). This righteous one became attached to them because he found 
favor in the sight of the Lord, and therefore it was fitting that he should be the seventh 
of the (initial human) generations and thereby correspond to the seventh day ( of the 
week}, for it is the day of revitalization which is entirely (made up) of cessation from 
labors and of rest. For this reason he won everlasting life. 52 

"Righteous" 

The adjective "righteous" (Greek MKaios, reflective of Hebrew p•i::r or Aramaic 
1''1DP) is the epithet that is most popularly associated with the figure ofEnoch and 
is one that is well attested throughout all strata of the literature. The Greek and 
Ethiopic versions53 of 1 En. 1:2 introduce Enoch as "a righteous man to whom was 
revealed a vision from God," and the prologue to the so-called "short version'' of 
the Slavonic Book of Enoch, otherwise known among scholars as 2 Enoch, 
mentions "the removal of Enoch the just" where the Slavonic adjective almost 

48 No such tradition is attested in Genesis Rabbah. It seems more likely that the eleventh
century midrashic anthology known as Bereshit Rabbati is the intended referent. 

49 Hekhalot ("palaces") refers to a particular genre of Jewish mystical literature. 
50 Bal:iya hen Asher b. Hilawah, [Perush ha-Torah] ([Spain or Portugal]: Defus Shem Tov, 

[1492]), Sb. The full citation of this source can be found in Chapter 5 under the rubric "Enoch ls 
Taken Alive to Heaven/Paradise." 

51 Cf. m. Meg. 4.2. 
52 See also Alan Unterman, ed., The Kabbalistic Tradition: An Anthology of Jewish Mysticism 

(London and New York: Penguin Books, 2008), 73-4. 
53 The relevant line unfortunately does not survive in the Aramaic fragments recovered from 

Qumran. 
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certainly renders one of the terms enumerated above. 54 The same epithet is argu
ably reflected in a negative way by some Hellenistic sources, 55 but this disapprov
ing attitude is especially pronounced in early rabbinic interpretations which as a 
rule are not well disposed toward this forefather, 56 perhaps in response to the 
kinds of attributes and values which earlier or contemporary groups of interpret
ers had attached to him. What does emerge from these dissenting sources is a 
clear reluctance to concede that Enoch was "righteous" or that he had somehow 
escaped a mortal death as a result of his exemplary behavior. Over time this hos
tility to Enoch's alleged virtues would erode, and medieval Jewish literature is 
replete with traditions about Enoch's "righteousness;' his supernatural removal 
from human concourse, and his bodily transmutation into the angel Metatron, 
all of which reprise motifs and themes found among the earliest strata ofEnochic 
lore as attested in Second Temple and Roman era parascriptural literature. 

A section of the relatively early midrash known as Genesis Rabb ah preserves 
a representative series of disparaging assessments of Enoch. 57 Approaching 
these traditions sequentially, we first read there: "'.And Enoch walked with God ... : 
(Gen 5:24a). R. l:fama in the name of R. Hosh'aya said: He (i.e., Enoch) is not 
inscribed within the book of the righteous, but instead the book of the wicked:' 
The force of R. l:fama's critique would seem to be aimed against those literary 
works or learning circles wherein one might find or hear Enoch described as 
"righteous:'58 such as we have observed in the Enochic sources cited above or 
will see in the traditions presented below. R. l:fama adamantly asserts that 
Enoch was never "righteous;' only "wicked;' thereby denying a positive valence 
for Enoch's biblical "walk with God:' He would presumably attach a similar 
assessment to those teachers or writings who would read the biblical syntagm 
as an endorsement of Enoch's righteousness. 

Gen. Rab. 25.1 then continues: "R. Aibo said: Enoch used to waver (between 
piety and sin). Sometimes he was righteous, other times he was wicked. The 
Holy One (i.e., God) thought: I will remove him (cf. Gen 5:24b) while he is 

54 John C. Reeves, Heralds of That Good Realm: Syro-Mesopotamian Gnosis and Jewish 
Traditions (NHMS 41; Leiden: Brill, 1996), 184-5. 

55 See Sir 44:16 (Greek); Wis 4:7, 10-11; Philo, Abr. 17-18; and the remarks of Reeves, 
Heralds, 185. 

56 The frosty attitude of the rabbinic Sages to Enoch is well illustrated in Louis Ginzberg, The 
Legends of the Jews (7 vols; Philadelphia: Jewish Publication Society, 1909-38), 5:156-7. Note espe
cially the discussion of Annette Yoshiko Reed, Fallen Angels and the History of Judaism and 
Christianity: The Reception of Enochic Literature (Cambridge: Cambridge University Press, 2005), 
122-47. 

57 Gen. Rab. 25.1 (Theodor-Albeck), 238-9. See also Reeves, Heralds, 185; John C. Reeves, 
"Jewish Pseudepigrapha in Manichaean Literature: The Influence of the Enochic Library:' in John 
C. Reeves, ed., Tracing the Threads: Studies in the Vitality of Jewish Pseudepigrapha (SBLEJL6; 
Atlanta: Scholars Press, 1994b), 197 nn. 45-6; Reed, Fallen Angels, 138-9; Rowland, "Things into 
Which Angels Long to Look:' 39-41. 

58 Yoram Erder, "Early Karaite Conceptions about Commandments Given before the 
Revelation of the Torah;' PAAJR 60 (1994): 122. 
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righteous. R. Aibo (also) said: He (i.e., God) pronounced his judgment (upon 
Enoch) at Rosh Hashanah, at the time when He judges the entire world:' This 
interpretive tradition slightly tempers the more apodictic pronouncement of 
R. l;.[ama by conceding that there were times during his earthly sojourn when 
Enoch was "righteous;' but that he was also an inveterate backslider: God seized 
upon one of those variable moments when Enoch happened to be "righteous" 
(i.e., while he "walked with God") to remove him from further contact with 
human society. It seems possible that a corrosive influence was feared: the 
Hebrew word used by R. Aibo to characterize Enoch's behavior ('!m) has a 
semantic range, especially in Aramaic, which encompasses "pagan" religious 
practices such as idol-worship and polytheistic concepts. In other words, God 
took Enoch away(" ... then he was no longer [there] because God took him" 
[ Gen 5:24b]) before his religiously objectionable beliefs and lifestyle could 
spread more widely among his contemporaries. 59 That God's removal of Enoch 
connoted his fatality60 is implied in the second statement of R. Aibo which 
plays on the correspondence of the unusual 365-year lifespan accorded Enoch 
in Gen 5:23 to the same number of days in the liturgical year, a year which 
begins on Rosh Hashanah with the supernal pronouncement and recording of 
divine verdicts regarding, among other things, "who will die and who will live" 
during the coming year.61 

Two anecdotes featuring dialogical encounters between a rabbinic Sage and 
certain non-rabbinic interlocutors complete this pericope of disparagement by 
demonstrating that Enoch's "removal" (;,n,p,) by God need not necessarily 
connote his bodily ascension to heaven. In both instances an overlooked proof
text is invoked (Ezek 24:16) to show that the very same language used of the 
alleged ascents of Enoch and Elijah is actually ambiguous and can also refer to 
sudden death. These discussions serve to strengthen the exegetical points just 
raised by R. Aibo about Enoch's mortality and moral turpitude, and they 
indirectly bear witness to the types of early biblical readers or interpreters who 
might mistakenly embrace Enochic literature or be deceived (from the Sages' 
perspective) by its bold claims. By minimizing Enoch and his reputed roles in 
the inculcation of approved virtues and the authoritative history of revelatory 
wisdom, the rabbinic Sages fashioned an effective weapon for combating the 
spread of Enochic traditions among a broad spectrum of Jewish and Christian 
groups during late antiquity.62 

59 See the discussion of this passage by S[hlomo]. Pines, "Jahiliyya and 'Ilm;' JSAI 13 (1990): 
192-3 n. 36. 

60 The same lesson is also expressed in most texts of Tg. Onk. Gen 5:24b: "and he was no more, 
because God killed him" (,", i1W n,ox ,,x ,.,,n,,1). 

61 See, e.g., Pesiq. Rab Kah. 23.1 (Mandelbaum, 333). 
62 Michael E. Stone, "Pseudepigraphy Reconsidered;' Review of Rabbinic Judaism 9 (2006): 

1-15, at 6. Note also Peter Schafer, The Origins of Jewish Mysticism (Tiibingen, 2009; repr., 
Princeton: Princeton University Press, 2011), 321-2. 
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It is therefore remarkable that in spite of this demonstrable unease with, 
and even hostility to, the figure of Enoch and the rich legendry surrounding 
his name that his reputation for piety and orthodox religious behavior enjoys 
a resurgence among certain medieval Jewish and Muslim circles. For the 
former, the name of Enoch typically heads the lists which begin to be gener
ated of "the immortals;' or those heroes and heroines of the faith who "did 
not taste death'' and who were admitted to Paradise while still alive. 63 For 
Muslim writers, Enoch in his qur'anic guise of Idris (Q 19:56; 21:85-6) 
embodied a level of piety and righteous behavior which equaled or surpassed 
the cumulative efforts of all the other members of his generation upon earth, 
and as a reward for his achievements God "raised him to a lofty place" 
(Q 19:57), a transparent locution for his physical transferal while still alive to 
heaven.64 Given the culturally interlocked nature of these particular Jewish 
and Islamic sources, it remains difficult to say whether their rehabilitation of 
the status of Enoch is indebted to the persistent survival or fresh re-promulgation 
of ancient Enochic literature within this new temporal setting, an interreli
gious sharing and adaptation of legendary themes and motifs, or some 
combination of these factors. 

Jub. 10:17: 

And in his life on earth he (i.e., Noah) surpassed all humans in achieving perfect 
righteousness, except Enoch; for Enoch had a special function to be a witness to 
the world's generations and report all the deeds of each generation till the Day of 
Judgment. 65 

Ben Sira 44:16:66 

,,., ov 1':iilnill o,r.m x [ ~l:lJ] 1,m 
_.,,,, .,,,, nv, mx np[':,J]i 

63 Ginzberg, Legends, 5:95-6 n. 67; Reeves, "Jewish Pseudepigrapha:' 197 n. 44. 
64 There is however some disagreement over what happens to Idris after he ascends to heaven. 

Some commentators say he was granted eternal life and a permanent station there, while others 
assert that he eventually suffered death there. Some later commentators also undermine what 
appears to be the plain meaning of the text by interpreting the clause "raised him to a lofty place" 
to signify his "promotion'' to the status of "prophet;' or even the "high esteem" with which God 
regarded him. For textual examples and further discussion, see Chapter 6. 

65 Translation adapted from that of AOT, 42. See also Charles, Book of Jubilees, 81-2. 
66 Hebrew text is that of medieval Ms. B as provided by Pancratius C. Beentjes, The Book of 

Ben Sira in Hebrew (SVT 68; Leiden: Brill, 1997), 176, coupled with the restorations found in 
Moshe Z. Segal, Sefer Ben Sira ha-shalem (2nd edn; Jerusalem: Mosad Bialik, 1958), 306. Note 
the comments of Patrick W Skehan and A. A. Di Lella, The Wisdom of Ben Sira (AB 39; New 
York: Doubleday, 1987), 499; Benjamin G. Wright, III, "'Fear the Lord and Honor the Priest': 
Ben Sira as Defender of the Jerusalem Priesthood;' in Pancratius C. Beentjes, ed., The Book of 
Ben Sira in Modern Research: Proceedings of the First International Ben Sira Conference, 28-31 
July 1996, Soesterberg, Netherlands (BZAW 255; Berlin and New York: Walter de Gruyter, 
1997), 189-222, esp. 214-16. 
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Enoch [was foun]d to be perfect,67 and he walked with the Lord 
And was removed, (thereby becoming) an emblem of knowledge for all generations. 

The Masada scroll of Hebrew Ben Sira and the Syriac version of Ben Sira, which 
was translated directly from a Hebrew Vorlage, lack this verse. On the other 
hand, the medieval Ms. B recovered from the Cairo Genizah begins its list of 
biblical heroes (Sir 44:1-49:16), like the Greek Sirach, with Enoch,68 but the 
differences exhibited between these two renderings-neither of which "trans
lates" the other-show that the reputation of Enoch was already a point of con
tention for some Jewish scribes during the second century BCE. 

The precise significance of the final clause in the Hebrew text is frustratingly 
cryptic. Enoch serves as "an emblem of knowledge" (nv, mx), but knowledge of 
or about what exactly? Does the curious phrase "sign of wisdom" (te'merta tebab) 
applied to the booklet known as the "Epistle of Enoch" in Ethiopic versions of 
1 En. 92:1 play on or echo this Hebrew epithet?69 Some think this enigmatic state
ment hints at the erudite accomplishments that had already been attributed to 
this antediluvian forefather in parascriptural lore. 70 Yet when we read this ascrip
tion within the broader context of his individual integrity, his extraction by God, 
and his exemplary status for his every generation, it also seems plausible to view 
this label as an early expression of his parascriptural narrative roles as a recording 
witness to the sinful behaviors of the Flood generation and as an example to 
future generations of how God intends to reward those who choose to conduct 
their lives in perfect harmony with the divine will. 71 A similar multi-generational 
"witnessing" and "recording" function for Enoch is communicated in Jub. 10:17, 
already cited. 

67 The phrase 01r.in XYT.ll is almost certainly a contamination from the following verse about 
Noah; cf. Gen 6:9 and the remarks of Segal, Sefer Ben Sira, 307; Dieter Liihrmann, "Henoch und 
die Metanoia;• ZNW 66 (1975): 107. 

68 A. E. Cowley and Ad. Neubauer, eds, The Original Hebrew of a Portion of Ecclesiasticus 
(XXXIX.15-XLIX.11) (Oxford: Clarendon Press, 1897), 20-1; James L. Kugel, "Ancient Biblical 
Interpretation and the Biblical Sage;' in James L. Kugel, ed., Studies in Ancient Midrash (Cambridge: 
Harvard University Center for Jewish Studies, 2001), 12 n. 7. 

69 Randal A. Argall, 1 Enoch and Sirach: A Comparative Literary and Conceptual Analysis of the 
Themes of Revelation, Creation, and Judgment (SBLEJL 8; Atlanta: Scholars Press, 1995), 11. 
Qumran Aramaic remains for this passage are too fragmentary for a confident reconstruction, but 
there does not appear to be any reference to a "sign of wisdom there." 

70 Grelot, "La legende d'Henoch;' 181-2; Martin Hengel, Judaism and Hellenism: Studies in their 
Encounter in Palestine during the Early Hellenistic Period (2 vols; trans. John Bowden; Philadelphia: 
Fortress Press, 1974), 1:204; J. T. Milik, The Books of Enoch: Aramaic Fragments of Qumran Cave 4 
(Oxford: Clarendon Press, 1976), 10-11; Andrei A. Orlov, The Enoch-Metatron Tradition (TSAJ 107; 
Tiibingen: Mohr Siebeck, 2005), 46; Rowland, "Things into Which Angels Long to Look;' 42. 

71 See already Jub. 4:24: ''because he (Enoch) was placed there (Eden) as a sign (=Hebrew mx?) 
and to testify against all people in order to tell all the deeds of history until the Day ofJudgment:' 
Note also VanderKam, Enoch and the Growth of an Apocalyptic Tradition, 88 n. 40. 
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T. Levi 10:5 (ed. de Jonge):72 

<l yap olKo<;, OJ) av €KAEt7JTaL dpws, 'IEpovaa/1.~µ, KA7]8~aera,, Ka8ws 7TEpLEXEL ~{~/I.OS 
'Evwx TOV liiKa{ov. 

For the house which the Lord will choose will be called Jerusalem, according to 
what a book73 of Enoch the righteous says.74 

It is notable that this source's designation ofJerusalem as a "house" parallels the 
discourse used in the Enochic Animal Apocalypse (1 Enoch 85-90), where the 
holy city Jerusalem (although this name is never used therein) is a "house" and 
the Temple is a "tower:'75 Dillmann suggested 1 En. 89:50 as the source for this 
quotation, and he was followed by Lawlor, Charles, and Black. 76 Eibert Tigchelaar 
however intriguingly suggests that this quotation forms part of an anti-Samaritan 
polemic, and he furthermore asserts that the citation from the Enochic work 
pertains not to T. Levi 10:5, but to 10:2b-4, and so he suggests that 1 En. 89:73-5 
is the likely lemma. 77 

T. Judah 18:1 (ed. de Jonge):78 

·on KalyE avlyvwv €J) ~{~/1.0LS 'Evwx TOV SiKalov oaa KaKa 7TOL~UETE €J) Jax6.rais 
~µ,lpais. 

I have also read79 in books of Enoch the righteous80 all the evil things you will do 
in the last days. 81 

72 Greek text cited from M[arinus]. de Jonge, The Testaments of the Twelve Patriarchs: A 
Critical Edition of the Greek Text (PVTG 1.2; Leiden: Brill, 1978), 37. See also Fabricius, Codex 
pseudepigraphus, 161; Dillmann, Henoch, 263; R. H. Charles, The Greek Versions of the 
Testaments of the Twelve Patriarchs (Oxford: Clarendon, 1908a), 49; R.H. Charles, The Book of 
Enoch or 1 Enoch (2nd edn; Oxford: Clarendon, 1912), 198; Matthew Black, The Book of Enoch, 
or I Enoch: A New English Edition (SVTP 7; Leiden: Brill, 1985), 269; Matthew Black, 
Apocalypsis, 13; Robert A. Kraft, "Enoch and Written Authorities in Testaments of the 12 
Patriarchs;' in Robert A. Kraft, Exploring the Scripturesque: Jewish Texts and their Christian 
Contexts (JSJSup 137; Leiden: Brill, 2009a), 166. 

73 The manuscriptwitnessesgd me ch ij (de Jonge's sigla) read 'the book'(~ f3{f3>..os). 
74 See also Marinus de Jonge, "The Testaments of the Twelve Patriarchs;' in AOT, 532. 
75 Dillmann, Henoch, 262-3; Milik, Books of Enoch, 46-7; George W. E. Nickelsburg, 1 Enoch 1 

(Hermeneia; Minneapolis: Fortress, 2001), 382. A few manuscripts however read "Israel" instead 
of"Jerusalem;' in which case the word "house" would refer to the family (n1:i) ofJacob. 

76 Dillmann, Henoch, 263; H. J. Lawlor, "Early Citations from the Book of Enoch;' Journal of 
Philology 25 (1897): 170; Charles, Book of Enoch, lxxvi; Black, Book of Enoch, 269. 

77 Eibert J. C. Tigchelaar, Prophets of Old and the Day of the End: Zechariah, the Book of 
Watchers and Apocalyptic (OTS 35; Leiden: Brill, 1996), 202 n. 76. 

78 Text cited from de Jonge, Critical Edition, 71. See also Fabricius, Codex pseudepigraphus, 163; 
Charles, Greek Versions, 93; Black, Apocalypsis, 14; Kraft, "Enoch and Written Authorities;' 167. 

79 The manuscript witnesses e a f ch i j (de Jonge's sigla) have "I know" (lyvwv or lyvwKa) 
instead of "I have read:' 

80 The manuscript witnesses chi j (de Jonge's sigla) lack the reference to "in a/the book/books 
of Enoch:' 

81 Lawlor ("Early Citations;' 170-1) suggests that it is "an application" of 1 En. 89:53ff. and that 
Barn. 16:5 may reflect the same source. 
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A multiplicity of Enochic tracts is known from Qumran or later collections of 
writings like 1 Enoch, and so a corresponding plurality of "books"82 ascribed to 
Enoch in an early source is not surprising. This passage is however illustrative 
of a graver difficulty attending the various citations from Enochic writings 
in the Testaments of the Twelve Patriarchs that has been highlighted by 
R. H. Charles and Robert A. Kraft. The extant manuscripts fluctuate in their 
references to one or more writings attributed to Enoch and between the use of 
verbal formations like "I have read (in a book of Enoch) that such-and-such 
will transpire" versus "I know (without reliance upon any written source) that 
such-and-such will transpire;' leading Charles to suggest that almost all of the 
Enochic citations in the Testaments were later "interpolations" by Jewish scribes 
who were critical ofHasmonean rule and their control of the Temple cult.83 By 
contrast, Kraft deems it "less likely that the Enoch references are additions to an 
earlier text that made little or no reference to Enoch, than the opposite:'84 He 
plausibly suggests that a growing discomfort on the part of some of the scribes 
who transmitted the Testaments with the exalted status these writings accorded 
to Enoch, or with an implied endorsement of the revelatory nature of his oeuvre, 
may be responsible for the "demise of Enoch" among some manuscripts of the 
Testaments. 

T. Dan 5:6 (ed. de Jonge):85 

J4ve'yvwv yap lv f3[f3i\<tJ 'Evwx TOV 8iKa[ov, on o apxwv vµ,wv lanv o aaTava.s, Kat DTL 

1raVTa T(l 7rVEvµ,aTa Tfj, 1ropvE[a, Kat Tfj, V7rEpTJ</>av[a, T<i> Awt V7raKOVUOVTaL, TOV 

1rapE8pEVEiV TOLS VLOLS AEv[, TOV 11"0LELV aVTOVS ltaµ,apTaVELV lvwmov Kvp[ov. 

For I have read86 in a book of Enoch the righteous87 that your lord is Satan, and 
that all the spirits of immorality88 and pride will obey Levi, to attend the descend
ants of Levi in order to make them commit sin against the Lord. 89 

82 The manuscript witnessesg l d (de Jonge's sigla) have the singular /3{/3>..q.,. 
83 Charles, Greek Versions, xlvii; R. H. Charles, The Testaments of the Twelve Patriarchs 

(London: Adam and Charles Black, 1908b), lvii-lix. 
84 Kraft, "Enoch and Written Authorities:' 170. 
85 Greek text cited from de Jonge, Critical Edition, 108. See also Fabricius, Codex pseudepigra

phus, 163; Charles, Greek Versions, 137-8; Black, Apocalypsis, 12. The first two clauses of the Greek 
text are cited by Kraft, "Enoch and Written Authorities;' 168. 

86 The manuscript witnesses chi j (de Jonge's sigla) have the variant reading(s) "and I know/ 
find" (Kai £yvwvl£opov). 

87 "The textual evidence suggests that the text behind chi j, as is normal for that text type ... 
did not refer to the book ofEnoch here" (Kraft, "Enoch and Written Authorities:' 168). 

88 The manuscript witnesses l f c h i j (de Jonge's sigla) have the variant reading ,rov71p{a, 
"wickedness:' Cf. Eph 6:12. 

89 Dillmann (Henoch, Iv) and Charles associate this saying with 1 En. 71:15 (Charles points also 
to 2 En.18:3; cf. his APOT2:440); Lawlor ("Early Citations;' 170) and Black (Apocalypsis, 12) with 
lEn. 54:6. 
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This passage with its surprising exposure of Satan as the ruler of this patriarch's 
descendants may furnish one of the earliest hints of an alleged ethnic associ
ation of the figure of the Antichrist with the tribe ofDan.90 

T. Benjamin 9:1 (ed. de Jonge):91 

'Y1rovow Si Kai 1rpat€L, EV vµ,'iv OU KaAas lawOat, &1ro ,\6ywv 'Evwx TOV liiKafov. 

IIopvd1af.Tf. yap 1ropvdav Eoa6µ,wv, Kai &1ro,\f.'ia8f. lws f3paxv, Kai &vavf.waw8f. EV 
yvvaiti arp~vovs, Kai f3aa,,\f.{a Kvpfov OUK €UTaL EV vµ,'iv· OTL dOvs auras ,\~!pf.TaL 

auT~V. 

But-based on the words of Enoch the righteous-I also suspect that there will be 
deeds among you that are not good. For you will practice the immorality of the 
people of Sodom, and you will perish until only a few remain,92 yet you will renew 
yourselves with concupiscent women.93 So the kingdom of the Lord will not 
remain among you, for He will immediately remove it. 94 

As already signaled, one of the consequences of the "righteous" status of the 
seventh forefather was his putative intimate relationship with the divine world. 
This often manifests itself as being privy to special information that is normally 
not available to other humans. In these four instances cited from the early 
Christian Testaments of the Twelve Patriarchs, "Enoch the righteous" is credited 
with pronouncements about certain events which would take place during the 
future course oflsrael's history. The city ofJerusalem ( or possibly Israel) would 
be chosen as God's domicile, kingship would only temporarily be housed 
among the tribe of Benjamin, the levitical priesthood would eventually suffer 
corruption, and the offspring of Judah (Hasmonean rulers? the Jews?) would 
behave wickedly in the final days leading up to the eschaton. A connection 

90 Wilhelm Bousset, The Antichrist Legend: A Chapter in Christian and Jewish Folklore (London, 
1896; repr., Atlanta: Scholars Press, 1999), 171-4; Charles, Testaments, 128-9. Note also Irenaeus, 
Adv. Haer. 5.30.2 along with the remarks ofMarinus de Jonge, "Hippolytus' 'Benedictions oflsaac, 
Jacob, and Moses' and the Testaments of the Twelve Patriarchs;' in Marinus de Jonge, Jewish 
Eschatology, Early Christian Christology and the Testaments of the Twelve Patriarchs: Collected 
Essays of Marin us de Jonge (NovTSup 63; Leiden: Brill, 1991a), 214-15. A thorough exposition of this 
likely Christian notion has been supplied by Charles E. Hill, "Antichrist from the Tribe of Dan;' 
JTS n.s. 46 (1995): 99-117. 

91 Text cited from de Jonge, Critical Edition, 175. See also Fabricius, Codex pseudepigraphus, 
165-6; Charles, Greek Versions, 226; Black, Apocalypsis, 14; Kraft, "Enoch and Written 
Authorities;' 169. 

92 An allusion to the events depicted in Judg 19:1-20:48. The "immorality" ofboth Sodom and 
Benjamin consists of a callous inhospitality to the stranger, an interpretation that is consonant 
with those found in early passages like Ezek 16:49-50; Wis 19:13-17; Matt 10:14-15; 1 Clem.11:1-2; 
Josephus, Ant. 1.194-5. The inhabitants of "Gibeah which is part of Benjamin'' (Judg 19:14) are 
similarly labeled "Sodomites" in some of the vernacular paraphrases of Judges 19-20 contained in 
early thirteenth-century Bibles moralisees; see especially Robert Mills, "Seeing Sodomy in the 
Bibles moralisees;' Spec 87 (2012): 432-6. 

93 An allusion to the events depicted in Judg 21:1-25. 
94 Lawlor ("Early Citations;' 170) suggests 2 En. 34:2; so also Charles. Both scholars however 

have misunderstood the scriptural allusions in this text. 
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between the tribe of Dan and Satan is also signaled. In three of the four pas
sages, Enoch's message is explicitly linked to one or more "books" circulating 
under his name. If we accept with Kraft that the references to Enochic writings 
and sayings belong to a more primitive stage of the Testaments' manuscript 
history, we can safely fit this evidence of Enoch's credibility within the more 
general attitude of Christian writers to Enochic authority prior to the fourth 
century. 

Another privilege connected with Enoch's "righteousness" that under
scores his intimacy with God is his supposed removal from human society 
(Gen 5:24), a change in residence that can sometimes result in a largely unen
cumbered access to the different levels of heaven and even the divine throne 
room itself. This transferal is illustrated in our next textual example taken 
from the biblical commentary on the biblical Book of Genesis by Ephrem 
Syrus (d. 373). We have already cited a portion of Ephrem's interpretation of 
the sudden disappearance of Enoch in our preceding discussion when we 
considered the remarks of Elijah of An bar. Enoch's escape from death and his 
physical relocation to or beyond the boundaries of human society is actually 
a major theme of the legendry which surrounds his life in Jewish, Christian, 
and Muslim narratives, and it will receive separate attention in a later chapter. 
But since Ephrem so closely weds the removal of Enoch with his "righteous" 
status-the rubric with which we are presently concerned-we will present 
the entire text here. 

Ephrem Syrus, Commentary ad Gen 5:21-4 (ed. Tonneau):95 

~ll ):>lr<' = 'lr6> :\!>. = "6n.l~l ~l ~b>r<' ,cno~o r<'otl!G ~l "\cu,., .h. ..:,ln.:,. 

""-:UO c:,tl r<' O<nl ,<c_,l I r<''I=> r6:>lsul ~ .!!:. r<' c:,tl ,:u,...ll\lsuo j\,.clnr<' ken "'l"r<'l b= 

·""'9=o _s llu:i r<'ocn om '<:"'hl r<'ln= ,>=> ......_r<'o r<'lno,:,o ):>:ID ......_r<' ~l rOotll bl 

It is written about Enoch that "he was pleasing to God, and then he was not (here)" 
(Peshitta Gen 5:24). For they say that He transferred him to Paradise while Adam 
was gazing at him, lest he think that he had been killed like Abel and experience 
distress over it. (He did it) too in order to comfort him about the righteous 
descendant he had, and so that he might know that everyone who imitated such a 
one would have their dwelling there (i.e., in Paradise)-either prior to death or 
after the (general) resurrection. 96 

According to Ephrem, God first wanted to allay Adam's potential distress over 
a sudden unexplained absence of Enoch from his accustomed haunts. The deity 
thus decided to effect Enoch's transferal in Adam's presence so there might be 

95 Tonneau, ed., Sancti Ephraem Syri in Genesim, 55.6-11. 
96 Additional English renderings are Edward G. Mathews, Jr. and Joseph P. Amar, St. Ephrem 

the Syrian, Selected Prose Works: Commentary on Genesis, Commentary on Exodus, Homily on Our 
Lord, Letter to Publius (FC 91; ed. Kathleen Mc Vey; Washington, DC: The Catholic University of 
America Press, 1994), 133-4; Frishman, "Themes on Genesis 1-5;' 181. 
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no misunderstanding about Enoch's disappearance. This reading however, 
while sentimentally touching, does not cohere with the chronographic scheme 
embedded in the Masoretic and Syriac versions of Genesis 5:3-32: Adam dies 
fifty-seven years before Enoch attains the age of365, the point in narratological 
time when Enoch allegedly disappears from human society. Are we to under
stand that Adam was awoken and shown Enoch's removal at an early point in 
his postmortem state? This is hardly likely. 

More importantly, however, Enoch's removal becomes an object lesson to 
Adam and the other members of Enoch's generation to show how God intends 
to reward those who lead lives in perfect harmony with the divine will. 97 Faintly 
embedded within this exegetical scenario is a rebuke directed at Adam: had the 
latter not stumbled in his obedience to God's commandment, he could have 
maintained a bodily presence within Paradise and not suffered expulsion. Thus 
Enoch, by virtue of his righteous lifestyle, physically replaces the first human 
who dwelt in the Garden when God takes him to Paradise. 98 Enoch's example 
proves that devotion to righteous behavior is a goal that can be successfully 
accomplished by mortal beings, and what is more, that an identical destiny 
awaits those who emulate his-as opposed to Adam's-conduct.99 But this was 
not the only message that could be extracted from an Adam/Enoch dialectic. 
The sixth-century homilist Cyrus ofEdessa interprets the very same ascension 
of Enoch as a sign of encouragement that was directed not to Adam or his 
wayward progeny, but instead to the angelic hosts who were becoming discour
aged by human frailty and sinfulness and who were starting to question each 
other and even the deity himself about the utility of their service to what seemed 
to be a hopelessly depraved human species.100 This hint at the mythic theme of 
an angelic jealousy of humanity and of even a rivalry in heaven echoes similar 
tensions found in our oldest strands of Enochic literature, and we might be 
justified in asking whether Cyrus has such literature in mind when he advances 
this particular reading of the removal of Enoch. 

97 A strikingly similar point is made by the Hebrew Pseudo-Ben Sira text below. Cf. also 
Midrash ha-Gadol ad Gen 5:24 (Margalioth, 132): c,,~::i. J'Y.?l?JPP1 J'ilP JD c•;,•ui1 ',::, x',x i::i.',::i. 1',x x',1 
"But it is not these only (i.e., Enoch, Elijah, and Moses); rather, all those who are righteous are going 
to ascend and perform service in the heavenly heights:' 

98 One might compare the Armenian apocryphal story about Enoch's supplanting of Adam 
that is found in Erwin Preuschen, "Die apokryphen gnostischen Adamschriften;' in Festgruss 
Bernhard Stade: Zur feier seiner 25 Jiihrigen Wirksamkeit als Professor (Giessen: J. Ricker, 1900), 
165-252, at 199-200. 

99 This has been termed by Moshe Idel a "theodicial approach to Enoch's connection with 
Adam"; see especially his '~dam and Enoch According to St. Ephrem the Syrian:' Kabbalah 6 
(2001): 183-205, at 192. 

100 William F. Macomber, ed., Six Explanations of the Liturgical Feasts by Cyrus of Edessa: An 
East Syrian Theologian of the Mid Sixth Century (CSCO 355-6; script. syri 155-6; Louvain: 
Secretariat du CorpusSCO, 1974), 153-4 (text); 135 (trans.). See also Frishman, "Themes on 
Genesis 1-5," 180. 
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Cologne Mani Codex 58.6-16 (ed. Koenen-Romer): 101 

1TCf,\,11 Kai cl 'Evwx TOVTOJI TOii Tp61rov lcf>ri £11 Tfj aiJTOV ri.7TOKa,\vifm· lyw £lµ., 'Evwx cl 
8{KaLO,, ,\v7TTJ µ.o{ £UTLJI µ.Eya.,\ri Kai xva,, 8aKpvwv £K TWJI ocf>Oa,\µ.wv µ.ov 8ui TO 
ri.KTJKO£JlaL J.1,€ TOii OVEL8iaµ.ov TOii 1rpo€,\06vra £K aT6µ.aTo, TWJI d.[a]£,8wv. 
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Moreover Enoch also speaks in a similar manner in his apocalypse: "I am Enoch 
the righteous. My sorrow was great, and a torrent of tears ( streamed) from my eyes 
because I heard the insult which the wicked ones uttered:'102 

Augustine, Contra Faustum 19.3 (ed. Zycha): 103 

Ubi uero horum quidem nihil memorat. Sola uero recenset antiquiora praecepta. Id 
est: non occides, non moechaberis, non peierabis-haec autem erant antiquitus in 
nationibus, ut est in promptu probare, olim promulgata per Enoch et Seth et ceteras 
eorum similes iustos, quibus eadem inlustres tradiderint angeli temperandae in homi
nibus gratia feritatis-cui non uideatur hoc eum de ueritatis lege et eius prophetis? 

[The Manichaean teacher Faustus is speaking]: He (i.e., Jesus in Matt 5:21-33) 
mentions nothing about these (i.e., Jewish ritual laws), but only recounts the com
mandments from ancient times; for example: do not kill, do not commit adultery, 
do not bear false witness (i.e., moral prohibitions). As can be easily shown, more
over, these arrived among people long ago, being promulgated formerly by Enoch, 
Seth, and other righteous ones to whom these were delivered by illustrious angels 
in order to temper the savagery of humans. Can one not see that it is about this law 
and these legitimate prophets (that Jesus was speaking)?104 

According to Manichaean prophetology, certain antediluvian biblical 
forefathers such as Seth and Enoch were authentic mouthpieces for the basic 
truths of Manichaeism to the early generations of humankind, a repertoire of 
teachings which they received and disseminated as a result of the revelatory 
experiences for which they enjoyed an inter-religious renown among a num
ber of biblically affiliated groups. The Cologne Mani Codex, an invaluable 
Greek text probably emanating from the fourth or fifth century and which 
purports to be a biographical account of the early life and missionary career 
of that infamous dualist prophet, connects five characters from the early 
chapters of the biblical Book of Genesis (Adam, Seth, Enosh, Enoch, and 
Shem) and the Christian apostle Paul to the reception and teaching of what 
are couched as Manichaean doctrines. These characters are all made to 
describe ascent-experiences, conversations with angelic beings, and the care
ful recording in written form of what they learned about the composition and 

101 Ludwig Koenen and Cornelia Romer, Der Koiner Mani-Kodex ... Kritische Edition 
(Opladen: Westdeutscher Verlag, 1988), 38. The full citation of this passage can be found in 
Chapter 4 under the heading "Enoch as a Confidant and Apprentice of Angels:' 

102 A revised translation of Reeves, Heralds, 183. 
103 losephus Zycha, ed., Sancti Aureli Augustini ... Contra Faustum (CSEL 25; Vindobonae: 

F. Tempsky, 1891), 498.18-25. 
10• See also NPNF 4:240, and note Michel Tardieu, "Principes de lexegese manicheenne du Nouveau 

Testament;' in Michel Tardieu, ed., Les regles de /'interpretation (Paris: Editions du Cerf, 1987), 136. 
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destiny of the universe. It is then no surprise that an African Manichaean 
bishop,105 the fourth-century Faustus of Milevis, can be represented as 
endorsing the superiority of the primordial moral principles (no shedding of 
blood, etc.) supposedly taught by "Enoch, Seth, and other righteous ones 
(iustos)"-which are implicitly equated with Manichaeism and its stringent 
precepts for human behavior-to the elaborate layers of civil and ritual stipu
lations associated with "corrupted" forms of Jewish, "semi-Christian;' and 
pagan religiosity.106 

The use of the epithet "righteous" in Manichaean discourse however pos
sesses an additional nuance beyond what we find when it is applied to an 
individual in early Jewish texts, 107 where the one receiving this cognomen 
"is completely successful in meeting the demands of the Torah" and is a 
person "whose merits outnumber his transgressions."108 "Righteousness" 
(Arabiqiddiqittun) is the Manichaean religion's preferred self-designation, 109 

and within that religion, the "practice of righteousness" refers to the obser
vance of the distinctive precepts by one belonging to the caste of electi 
(males) or electae (females), those who constitute its sacerdotal class and 
who are actively engaged in the reclamation of the displaced fragments from 
the Realm of Light which are now embedded in the physical world. 110 

Therefore when Enoch is made to introduce himself as "Enoch the right
eous" in the otherwise unattested Manichaean apocalypse already quoted, 111 

this appellation connotes more than an individually established reputation 

10' Augustine, Conf 5.3.3. 
100 Samuel N. C. Lieu, Manichaeism in the Later Roman Empire and Medieval China (WUNT 

63; 2nd edn; Tiibingen: J. C. B. Mohr (Paul Siebeck), 1992), 156; Jason David BeDuhn, Augustine'.s 
Manichaean Dilemma, I: Conversion and Apostasy, 373-388 c.E. (Philadelphia: University of 
Pennsylvania Press, 2010), 120. 

107 An exemplary discussion of the rabbinic categories of "the righteous and the wicked" is 
provided by Ephraim E. Urbach, The Sages: Their Concepts and Beliefs (2nd edn; 2 vols; trans. 
Israel Abrahams; Jerusalem: The Magnes Press, 1979), 1:483-511. 

108 Gershom Scholem, "Tsaddik: The Righteous One;' in Gershom Scholem, On the Mystical 
Shape of the Godhead: Basic Concepts in the Kabba/ah (trans. Joachim Neugroschel; New York: 
Schocken Books, 1991b ), 89-90. 

109 Hans Heinrich Schaeder, Iranische Beitriige I (Halle, 1930; repr., Darmstadt: Wissenschaftliche 
Buchgesellschaft, 1972), 282-5; Franc;ois de Blois, "Glossary of Technical Terms and Uncommon 
Expressions in Arabic (and in Muslim New Persian):' in Franc;ois de Blois and Nicholas Sims
Williams, eds, Dictionary of Manichaean Texts, Vol. II: Texts from Iraq and Iran (Texts in Syriac, 
Arabic, Persian, and Zoroastrian Middle Persian) (Corpus Fontium Manichaeorum; Turnhout: 
Brepols, 2006), 56-7; Fernando Bermejo Rubio, "Further Remarks on the Manichaean Nature of 
EYXH TQN IlPOBO/lQN (P. Kell. Gr. 98);' ZPE 168 (2009): 233-4. 

110 See the primary source references gathered by John C. Reeves, "Manichaean Citations from 
the Prose Refutations of Ephrem;' in Paul Mirecki and Jason BeDuhn, eds, Emerging from 
Darkness: Studies in the Recovery of Manichaean Sources (NHMS 43; Leiden: Brill, 1997), 287 
n.127; Jason David BeDuhn, The Manichaean Body: In Discipline and Ritual (Baltimore: The Johns 
Hopkins University Press, 2000), 25-30. 

m Mimicking of course "authentic" Enochic discourse such as 1 En. 1:2, the prologue to the 
so-called "short version" of 2 Enoch, and thinly veiled references to him such as Wis 4:7-11, as 
discussed by Reeves, Heralds, 184-5. 
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for just dealings and the correct observance of the divinely enjoined code of 
law. Enoch has become an electus, a paragon of the ascetic stringency 
demanded of its most extreme devotees by Manichaean religiosity. A ques
tion worth pondering is whether the later use in certain Jewish circles of the 
nominal adjective "righteous" to signify control over or renunciation of the 
sex drive that is remarked by Gershom Scholem owes anything to the way in 
which Manichaeans had appropriated and used this particular term. 112 

Pseudo-Titus, De dispositione sanctimonii ( ed. de Bruyne ): 113 

O diuina dei meditacio ut ante praeuidere de futuro seculo, ut enoch iustus de 
primo populo reputate constituitur scribere gesta hominum priora, et helias sanc
tus huius plebis serotinae nouae conscriberet acta. 

O excellent plan of God which has provided for the future age! From among the 
earliest people Enoch the righteous was appointed to write down the deeds of the 
first humans, and the holy Elijah records the new deeds of this later people! 114 

2 En. la:1 (short): 

(This stems) from the secret book(s) about the taking away of Enoch the just. " 5 

Q 19:56-7: 

Mention in the book Idris, for he was a truthful one, a prophet; and We raised him 
to a lofty place. " 6 

Q21:85-6: 

.~I .:,.. ~! L:.::..,,.J J ~,I, <),!µ,,)I .:,.. J5 J_aSJI 1;, u":!J>J, ~!, 

(Make mention of) Ishmael, Idris, and Dhii.'l-Kifl:"7 each one of them was constant, 
and We made them enter in Our mercy, for they were among the righteous ones. 

112 Gershom Scholem, Origins of the Kabba/ah ( ed. R. J. Zwi Werblowsky; trans. Allan Arkush; 
[Philadelphia/Princeton]: Jewish Publication Society/Princeton University Press, 1987), 155-6. 

113 Donatien de Bruyne, "Epistula Titi, discipuli Pauli, de dispositione sanctimonii;' Revue 
Benedictine 37 (1925): 55.271-4. A full citation of this source can be found in Chapter 5 below 
under the rubric "Enoch Is Taken Alive to Heaven/Paradise:' 

114 See also Aurelio de Santos Otero, "The Pseudo-Titus Epistle;' in Edgar Hennecke, New 
Testament Apocrypha (ed. Wilhelm Schneemelcher; trans. R. McL. Wilson; 2 vols; Philadelphia: 
The Westminster Press, 1963-5), 2:153. 

115 Adapted from the translation of Andersen, OTP 1:103. 
116 A reference to the alleged ascension of Enoch as suggested by Gen 5:22-4 and as explicitly 

depicted by Enochic literature. Cf.1 En. 87:3 and see Reeves, "Some Explorations;' 44-9. 
117 Dhu'l-Kifl is an enigmatic figure who appears here and in Q 38:48 wherein he is listed with 

Ishmael and Elisha. No clear biblical prototype is visible behind this label, and a number of differ
ent identifications have been proffered by both traditional and modern commentators. See 
I[srael]. Friedlaender, Die Chadirlegende und der Alexanderroman: Eine sagengeschichtliche und 
literarhistorische Untersuchung (Leipzig and Berlin: B. G. Teubner, 1913), 137 n. 7; Hava Lazarus
Yafeh, Intertwined Worlds: Medieval Islam and Biblical Criticism (Princeton: Princeton University 
Press, 1992), 157; Georges Vajda, "Dhu I-Kif!;' EI 2:242; Aviva Schussman, "The Prophet Ezekiel in 
Islamic Literature: Jewish Traces and Islamic Adaptations;' in Michael E. Stone and Theodore A. 
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3 Enoch §9 (Ms. V228; ed. Schii.fer):118 

,; "1l'ID :,',nn:i. 01"1)J? •mx m,v:i, ':,':i.':, !Dj;,:J.ID:J 0'l!J:, "11D 1X?)J 11"1'0t))J ,, "1)JX ?XVlJID' • ., "1)JX 

,,:i.:i •n"11D)J1 !DX '0101 !DX :i.:i, ,v ?11l ,,:i.:i:i. 'l:J.':J"1m 0i1'l'V? 0i1'l':J.)J 'l?'Ol1 "11Di1 ,,, ?X'!llV 

o,:i.,,:i, O'!l"11D1 0'l!l1X1 ID1j;,i1 m•n ,,.,, 01"1)J 'lJID? 'nVli11D ,,,:i, 01"1)J 'lJID? i1l':JIDi1 ov 'l?Vm 

m:i.:i., O'!l?X nTDlJm O'TDTD1 mxlJ TD?TD p,n,-,:i. ,n,, nx ,,n,,lJ :i,:i,x TDX 'n"11DlJ1 :,:i.:iilJ:i '?l?l1 

,:i.:,nn 1':l ID)JID'1 01"1)J 'lJID? :,',,v X'i11D p', n!l''O ovo i1)J1 i11DX ,,,, n,, :,)J 0'"1lJ1X1 mX0"1!l 

'l:J. ?:JILi i1T ,:i.,:i. o:i, V"1' ,x "!l"11D1 "l!l1X1 ":l.1"1:J "X:J.:i "n"11D)J Oi1? "1)J1X1 ':,':i.':, :l'ID)J n:i.i1?1D 

:in 01,lJ? :,,n,',vm Oi1'l':J.lJ ,m,:iTD ,np,o{?}, '1'v ,,:iv, ,:i,m :,',11l:i ,n,:i,lJ:i.1 ,:i. n!l:i o,x 

,n,ow :in TDVlJ 11,TD:i:i.1 :,p1:i:i.1 mmx:i. o,,:i 1ll:i ',1p1D m, o,,:i:i.TD ,n:i.1lJ Oi1'l':J.lJ ,n,oJTD 

.O'lJTDi1 ,:i nnn 'lJ?,v:i. ,,:iTD 

R. Ishmael said: Metatron, the angelic Prince of the Presence, said to me, "When 
the Holy One, blessed be He, sought to elevate me to the (celestial) height, He 
dispatched the prince '.Anafiel YWY119 to me, and while they (i.e., his human con
temporaries) were watching he removed me from among them, and he transport
ed 120 me in great dignity on a fiery chariot and horses and (with) noble ministrants. 
He raised me with the Shekinah up to the high heavens. As I approached the high 
heavens, the holy beasts, ofannim, seraphim, cherubim, chariot wheels, and min
istering 'consuming fire' detected my odor at a distance of 365,000 myriad para
sangs. They said: 'What?!? The smell of one born of woman?? Why should this 
(spawn of) a white drop 121 ascend to the high heavens to serve among those who 
were hewn from flames?' The Holy One, blessed be He, answered them and said: 
'O My servants, My hosts, My cherubim, My ofannim, and My seraphim! Do not 
upset yourselves about this matter. Every human disbelieves in Me and My great 
kingdom; they have gone and worshiped idols. Hence I have raised up My Shekinah 
from among them and brought it to the (celestial) height, and this one whom I 
took from among them is the choicest one of them all. He is the equal of all the rest 

Bergren, eds, Biblical Figures outside the Bible (Harrisburg: Trinity Press International, 1998), 
321-2, 330-1; Heribert Busse, "Dhii I-Kif!;' in Jane Dammen McAuliffe, ed., Encyclopaedia of the 
Qur'iin (6 vols; Leiden: Brill, 2001-6), 1:527-9. 

"" Peter Schafer, ed., Synapse zur Hekhalot-Literatur (TSAJ 2; Tiibingen: J.C. B. Mohr, 1981), 7. 
Cf. the parallel Ms. Munich 40 (ibid., 6). 

" 9 Cf. Hekhalot Rabbati and Zohar 2.202b. On the angel 'Anafiel, see Reuven Margaliot, 
Malakey 'elyon (Jerusalem: Mosad ha-Rav Kook, 1945), 163; Gershom G. Scholem, Major Trends 
in Jewish Mysticism (3rd edn; repr., New York: Schocken, 1978), 70; Itharnar Gruenwald, 
Apocalyptic and Merkavah Mysticism (AGJU 14; Leiden: Brill, 1980), 167-8; 202-5; Vita Daphna 
Arbel, Beholders of Divine Secrets: Mysticism and Myth in the Hekhalot and Merkavah Literature 
(Albany: State University of New York Press, 2003), 83. 

120 •J:i.•:i,m. Ms. Munich 40 reads 'lJ'11i11 "and he led me:' 
121 Cf. m. 'Abot 3.1; b. Nid. 31a. Note also Q 16:4; 36:77; 80:18-19; cf. 53:45-6. With regard to 

the polarity remarked here between the holiness of heaven and the impurity of the human 
interloper, see the important observations of Ra'anan S. Boustan, From Martyr to Mystic: 
Rabbinic Martyrology and the Making of Merkavah Mysticism (TSAJ 112; Tiibingen: Mohr 
Siebeck, 2005), 115-19. 
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of them in piety, righteousness, and proper behavior.122 Therefore I removed this 
one as My reward in My world beneath all the heavens: "123 

Similar to what we find in the concluding words of this passage from the so-called 
3 Enoch, the bulk of the remaining excerpts included in this section emphasize the 
singular righteousness of Enoch among his peers, a motif which dovetails nicely 
with the exemplary religious conduct often ascribed to Enoch in the Enochic 
literature, 124 but which classical Jewish and Christian literature tends to avoid. It 
should be remarked that all of these sources postdate the rise of Islam. 

Pseudo-Ben Sira recension A 22 (ed. Yassif): 125 

N1i11 C'i1!Jl C'V1Vi 1'il ,,,, ':,:::, ,,m 0111:i 0'P'1l11'i1 c':,1:::,10 ':,"x i1n'!J 0:l)t) 1)J:l)t) N? ,':,':,;, i1)J 'l!J)J 

1mx:, N1i1 'ii11 1j:l1l1 1?'V1i1 i1!J ,,,:iv 0'V1Vii1 1i!JN' N?1V ni1Vi1 ,:,x':,r.i':, i1!J1l l:l?1 i1!Jl P'1l1 i1'i1 

.nr.i N? l:l'!l? 01j:l!J:l 11i!J1V 

[They asked:] Why did these not experience the taste of death? He responded to 
them: Because each of them were the righteous ones within their (respective) 
generation. (With regard to) Enoch, his entire generation was completely wicked, 
but he was completely righteous. Because he seemed like one of the ministering 
angels, [and] 126 so that the wicked ones of his generation could not say "How did 
his righteousness benefit him, since he (was punished) like those who rebelled 
against the Omnipresent!" he did not die.127 

'.Abd al-Malik Ibn I:Iabib, Kitiib al-Ta'rikh ( ed. Aguade):128 

.d..il..j J.o,i .,5'>.:,.. ~.>:! t;.. )SI o_,5',.:,.. ~~ JS J ,L..-11 JI~.>:! .:,IS..._. .l,11_,5; )Si d..il..j J ~ /,, 

122 Note the testimonia of Maqdisi and Tha'labi below for verbally similar appraisals of Enoch 
vis-a-vis his contemporaries. 

123 With regard to this final section, compare Ide!, Ben, 136; Joseph Dan, ed., The Heart and the 
Fountain: An Anthology of Jewish Mystical Experiences ( Oxford: Oxford University Press, 2002), 68-9. 

12• 1 En. 93:3; Jub. 10:17. 
125 Eli Yassif, The Tales of Ben Sira in the Middle-Ages: A Critical Text and Literary Studies 

(Jerusalem: Magnes Press, 1984), 253-4. The full citation from this source is presented in Chapter 5 
under the rubric "Enoch Is Taken Alive to Gan Eden or the (Eastern?) Ends of the Earth:' 

12• This addition would seem to be presupposed. 
127 Compare the text of Pseudo-Ben Sira recension B: P'1Y i1'i11<1i111'i1 0'11r.JJ O'V1!111111 ',:,v 1un 

p"J:l 1"i1:l oi:ii 1:i'!l?1 n1v;, ,:,x',r.i', ;,r.i1i111r.iJ "(With regard to) Enoch, since all of his generation 
was completely wicked, whereas he was completely righteous and seemed like one of the min
istering angels, he was therefore brought while (still) alive into the Garden ofEden:' Text from 
Yassif, Tales of Ben Sira, 253-4. The same explanation is repeated almost verbatim in the elev
enth-century Bereshit Rabb a ti of R. Moshe ha-Darshan: 11r.iJ P'U ;,,;, 1<1;,1 0'11l:lJ O'V1!11 1'i1 nn ',:,ii, 
n,ii,;, ,:,x',r.i', i1r.Jll l:l'!l?1 "since all of his (Enoch's) generation was completely wicked and he was 
completely righteous, he was therefore made like one of the ministering angels." Text cited 
from I;:Ianokh Albeck, ed., Midrash Bereshit Rabbati (Jerusalem: Mekitze Nirdamim, 1940), 
96.26-97.1. 

12• '.Abd al-Malik Ibn ~abib, Kitab al-ta'rikh (ed. Jorge Aguade; Madrid: al-Majlis al-A'.la lil
AbJ:iath al-'Ilmiyah, 1991), 36.16-18. The full citation of this source appears in Chapter 3 under the 
rubric "Enoch as Prophet:' 
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During his (i.e., Enoch's) time invocation of God was relatively rare: each day there 
would rise to heaven more invocations from him than would rise from ( the rest of) 
the people of his time. 

Pseudo-A~ma'i, Nihii.yat al-arab ft akhbii.r al-Furs wa'l-~rab (ed. 
Danish-Pazhuh):129 

• .:,U,'SII 0¥J .:§.r!J.I.:,... ~ .:,IS o;s:J r~i ..u, J,!W ~ l. J!.o r,! js J,.,JI.:,... dJ ~ I~ 1-1.!~ .:,IS, 

And he (Enoch) was a diligent devotee ( of God): more service would ascend from 
him (i.e., Enoch) each day than would ascend from the rest of the descendants of 
Adam because the vast majority of those among them were polytheists and 
engaged in the worship of idols. 

lbn Sa'd, Tabaqii.t (ed. Sachau):130 

._#JI J r~i ~ ~ '.ll l. J,.,JI.:,... r,:11 J dJ ~ .:,IS, 

More service would ascend from him (i.e., Enoch) in a day than would ascend 
from ( the other) humans in a month. 

Ka'b al-Af:ibar apud Tabari, ]ii.mi' al-bayii.n:131 

.~ ~1~.l3 .:,t .;..,.ts r~i l.7'-! ~ ~ J!.o r,! js clJ ~1; Jl 4e11 <.?,t .ti .:ilo u";!J~t t.t ..,....s Jt. 

Ka'b (al-AQ.bar) said (with regard to the verse " ... and We raised him to a lofty 
place'' [ Q 19:57] ): As for Idris, God revealed to him: "It is time for Me to raise you 
up! Each day you perform just as much service as ( that of) the rest of humanity, 
and I want you to add to (your) service!" 

Tabari, Ta'rikh ar-rusul wa-l-muluk (ed. de Goeje): 132 

. .ti ~ JA>~J r~i ~ k> .:,... J_;I ,_.., ••• ",!;,:.JI JA,I .:,... oft. Jti, 

Another (authority) from the people of the Torah said (ofEnoch): ... He was the 
first after Adam to write and to dedicate himself to the path of God. 

129 [Pseudo-A~ma'i], Nihiiyat al-arab fi akhbii.r al-Furs wa'l-'Arab (ed. MuJ:iammad Taqi Danish
Pazhiih; Tehran: Anjuman-i Athar va Maf"akhir-i Farhangi, 1996), 9.5-6. Important information 
about this source is in Edward G. Browne, "Some Account of the Arabic Work Entitled 'Nihayatu'l
irab fi akhbar'il-Furs wa'l-'Arab; Particularly of That Part Which Treats of the Persian Kings;' JRAS 
(1900): 195-259; Mario Grignaschi, "La Nihayatu-l-'Arab fi Abbari-l-Furs wa-l-'Arab (premiere par
tie);' Bulletin detudes orientales 22 (1969): 15-67; Mario Grignaschi, "La Nihiiyatu-l-'Arab fi Abbari
l-Furs wa-l-'Arab et Jes Siyaru Muluki-l-'Agam du Ps. Ibn-al-Muqaffa~' Bulletin detudes orientales 26 
(1973): 83-184; Sarah Bowen Savant, The New Muslims of Post-Conquest Iran: Tradition, Memory, 
and Conversion (Cambridge: Cambridge University Press, 2013), 156-8. The full citation of this pas
sage can be found in Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 

130 MuJ:iammad b. Sa'd, Kitab al-tabaqat al-kabir (9 vols; ed. Eduard Sachau, et al.; Leiden: Brill, 
1905-40), 1/1:16.16-17. The full citation of this passage can be found in Chapter 5 under the rubric 
"Enoch Is Taken Alive to Heaven/Paradise:' 

131 Abii Ja'far MuJ:iammad b. Jarir al-Tabari, Jami 'al-bayan 'an ta'wil ay al-Quran (Tafsir 
al-'f abari) (15 vols; Beirut: Dar Ibn I;Iazm, 2002), 9:127 (#23770). The full citation of this passage 
can be found in Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 

132 Abii Ja'far MuJ:iammad b. Jarir al-Tabari, Ta'rikh ar-rusul wa-l-muluk (Annales quos scripsit 
Abu Djafar Mohammed ibn Djarir at-Tabari) (15 vols; ed. M. J. de Goeje; Leiden, 1879-1901; repr., 
Leiden: Brill, 1964-5), 1/1:173.3-4. The full citation of this passage can be found in Chapter 3 under 
the rubric "Enoch as Prophet:' 
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Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart): 133 

.i;k u~ .,.._,. "-' di~ .'iii µ ~ f,T ~ ~ J!.o fj,! J5 J ~I .:,.. "-' ~ .:,15, 

More service would ascend from him each day than the service offered by all ( the 
other) humans, and God decided he deserved recognition for this (activity), so He 
"raised him to a lofty place'' (Q 19:57). 

Interestingly Enoch's removal from human society was also explicitly deemed 
a "reward" (,::iv) in the Jewish Hekhalot text excerpted above, 134 although there 
the reward was described as being for God Himself, whereas in the philologically 
related tradition recounted by Maqdisi ( 41 cl!~ .ti _gg), Enoch is the one receiving 
the reward; namely, a blissful fate of escaping death and sojourning among the 
inhabitants of heaven. Maqdisi knows some Jewish mystical traditions from his 
reading of the Karaite writer Abii. Yii.sufYa'qii.b al-Qirqisani, 135 inasmuch as the 
latter's Kitiib al-anwiir roundly condemns and even quotes from Rabbanite 
speculations about the angelification of Enoch.136 A similar locution however 
is already present several generations prior to Maqdisi in the report of the 
Andalusian historian '.Abd al-Malik Ibn I:Iabib, 137 and so perhaps we should 
resist the temptation to posit some sort oflinguistic connection between these 
particular Jewish and Muslim traditions. 

Wahb b. Munabbih apud Tha'labi, ~rii'is al-majiilis ft qi$a$ al-anbiyii:138 

.d,;loj J ~ u"J~I JA,~ ~.>I. Lo J!.o o,t;,,JI.:,.. fj,! JS <ll ~.>I. .:,15 ( ..,.._.., Jt.,) 

(Wahb [b. Munabbih] said:) Every day there would ascend from him (i.e., Idris) as 
much worship as would come up from all the (other) people on earth in his time. 139 

As briefly noted above, Wahb b. Munabbih (d. c.730?) was a principal channel 
for the transmission of Jewish biblical and aggadic traditions into early Islam. 

133 Maqdisi, Kitab al-bad' wa'l-ta'rfkh (6 vols; ed. Cl. Huart; Paris: E. Leroux, 1899-1919), 
3:12.3-4. For information about this source, see the anonymous article "al-Mutahhar b. Tahir 
al-MaJ.<disi;' EI7:762; alsoTarifKhalidi, "Mu'tazilite Historiography: Maqdisi's Kitab al-bad' wa'l
ta'rfkh;' JNES 35 (1976): 1-12. The full citation of this passage can be found in Chapter 3 under the 
rubric "Enoch as Prophet:' 

134 3 Enoch §9 (ed. Schafer): "this one whom I took from among them is the choicest one of 
them all. He is the equal of all the rest of them in piety, righteousness, and proper behavior. 
Therefore I removed this one as My reward in My world beneath all the heavens:' 

135 Steven Mark Wasserstrom, "Species of Misbelief: A History of Muslim Heresiography of 
the Jews" (PhD diss., The University of Toronto, 1985), 90. 

136 e.g., Leon Nemoy, ed., Kitab al-anwar wa'l-maraqib [5 vols; New York: Alexander Kohut 
Memorial Foundation, 1939-43], 1.4.2 [31.15-32.1], which provides a "quotation'' from the 'Otiyyot 
de-R. 'Aqiva. 

137 'Abd al-Malik Ibn .f:Iabib, K. al-ta'rfkh (ed. Aguade), 36.16: <11,,; .J.1 µ "so God rewarded his 
behavior:' 

138 Tha'labi, K. qi~a~ al-anbiya', 47.1-2. 
139 Note also Tha'labi, 'Ara'is al-Majalis (trans. Brinner), 84. The full citation of this passage can 

be found in Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 
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al-Kisii.'i, Qi$a$ al-anbiyii' (ed. Eisenberg): 140 

.o~ J .:,ts' .:,.. ~ ~ ~ J.>l ~ o>4,,J4 >.,A.iii ~I ~ ~ ~l.JI W~, 0,4,,,.!4 ~ .:,ts', 

He was rigorous in (his) religious devotion and (in seeking out) the company of 
pious men until he had attained puberty. Then he isolated himself in order to 
practice devotion until he surpassed in it everyone else who lived in his time. 

Bereshit Rabbati (ed. Albeck):141 

,,nx o•',111;, ;,n o•vv, ,.,,, ':,::, ;,":lil "1lJX o•p•1:!i, ;,',nn i1'i11lln '"1lJX l'l:>."1 o,;,',x ,mx np', ,::, 

.i1lJ)l1 ll1!1l)X 'lX '1X 

"For God took him'' (Gen 5:24). The Sages say (that) Enoch was the first of the right
eous ones. The Holy One, blessed be He, said: "The whole of his generation is wicked, 
but this one is completely devoted to Me. Hence I will make him an example!" 

Of special interest here is the label "example" (i11J~1,) that is applied to Enoch because 
it is reminiscent of the terminology encountered over a millennium earlier in Sir 
44:16 where, as we have seen, Enoch is portrayed as an "emblem'' (mx) or "example'' 
([nr68Eiyµ,a). It even seems possible that the word choice in Bereshit Rabbati may 
directly reflect the older apocryphal source, given the long recognized presence of 
Second Temple literary survivals in this medieval anthology of aggadic lore. 

Ms. British Library Hehr. 746 fol. 108b-109a (ed. Scholem):142 

. ,.,, p 11m 1;,n O"pnlJ o',,v;, ,nx P'1:!l ',,:,.,i,:,. o',,v ,,o, P'1l11 TlJ"1l ,,,v,i, 'nl'lJ1!1l 

And I have heard that (the verse) "a righteous one (is) the foundation of the world" 
(Prov 10:25) alludes to him: the world endures on account of one righteous indi
vidual, and this is Enoch b. Yared.143 

Bar Hebraeus, Ta'rikh (ed. ~aliQiini):144 

.a.:... a.;~ o,4,,JI ~ ~I,-. y-oWI ~ ._. .,..,, ~I ~' ~ #j o~lhJI .l,1 ~t..o,, ~ t,.... 1.iA., 

This Enoch devotedly kept the commandments of God Most Holy, and he put 
them into practice. He followed what was good and kept away from what was evil, 
remaining diligent in devotional service for three hundred years.145 

140 I. Eisenberg, ed., Qi$a$ al-anbiya': Vita Prophetarum auctore Muhammed ben '.Abdallah al
Kisa'i (2 vols; Leiden: Brill, 1922-3), 1:81.19-21. 

141 Albeck, Bereshit Rabbati, 26.25-27.2; cf. also Margaliot, Mafakey 'elyon, 74. The full citation 
of this source appears in Chapter 6 under the rubric "Enoch as the Angel Metatron:' 

142 Scholem, R'eshit ha-Qabbalah, 253. The full citation of this passage can be found in 
Chapter 6 under the heading "Enoch as the Angel Metatron:' 

143 See also Ide!, "Adam and Enoch;' 201; Ide!, Ben, 647. 
144 Bar Hebraeus, Ta'rikh mukhta$ar al-duwal (ed. Antoine ~alil;iani; Beirut: Imprimerie 

catholique, 1890), 11.1-3. The full citation of this source appears in Chapter 5 under the rubric 
"Enoch Is Taken Alive to Gan Eden or the (Eastern?) Ends of the Earth:' 

145 An exegesis based ultimately upon Gen 5:22: ~ n':11inn1J nx ,,,,,., ,,nx 0 1;,',x;, nx ,,in 1?;,n,, 
;,i,i, mxlJ ''.After he fathered Methuselah, Enoch walked with God for three hundred years:' 
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Sefer ha-Ifeseq §30 (ed. Epstein):146 

For Enoch the righteous was made into an angel. 

Sefer ha-1:{eseq §76 (ed. Epstein): 147 
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1'lJXi1 x,, in1':J. i''1:i i1'i11ZI n":i.pn i1Xi1 0'i1?X 1Zl'X i''1:i i1'i111ln1ZI '!J? p",,:i ,";,, 0):J. i1'i':J.l 

.011 i1Zl:J.:J. 0?11!1 Vii1 i:i'1ZI ,ri', ,npi:i:i. 

GBYRYH, (which) in gematria is equivalent to YHY $DYQ, because Enoch was 
righteous, a man of God, and God noticed that he was especially righteous, but He 
did not believe in his righteousness since the evil impulse was in control of all 
humanity. 

God's somewhat surprising distrust of Enoch expressed in this particular 
testimony is reminiscent of the calumnies directed against his reputation 
within certain early rabbinic sources such as the passages from Genesis 
Rabbah already cited. 

Lastly we include here a source whose assimilation of the biblical Enoch 
and the qur'anic Idris to an ancient king from the Iranian epic tradition may 
be facilitated by their common connection to the epithet "righteous" or "just:' 

Abu Ma'shar apud Ibn Abi U~aybi'a, K. 'Uyun al-Anba' ft fabaqat al-afibba' ( ed. 
Najjiir): 148 

.l"'tfa JlA: ~ ~ '-"'"'">"' L>'=3 wli#I J;i .:,15 <lljj ~4 .;Jill ,_.,, J,'i/1 '-"'"'">"' Lot ~'.lll lJ-il5 L...l_,.il 01 [Jt.,] 

,_.,, uy,~ o~ .:,\ .,..yi!I _,5XJ3 <Ci~ 4,;il_,.,JI _,5jJ 15.ill ,_.,, J~ 3~ 0~3 ~I (t..,.J!""] J .,..yi!I ~3 15_,..53 

•<.>",!)>! ~_,,.!4 ,..,, t#t [ d] .),:jlfi.Rll _,5:;;., ~,i 

[And he (i.e., Abu Ma'shar al-Balkhi) said] that the Hermeses are three. Now the 
first Hermes-who was three-times blessed-had his floruit before the Flood. 
(The name) "Hermes" signifies a title, in the same way one says "Caesar" or 

146 Yitzhaq Meir Epstein, ed., Sefer ha-Ijeseq 'al shemot Metatron sar ha-panim ... (Lemberg: 
S. L. Kugel, Lewin & Comp., 1865), 4b. On this work, see Joseph Dan, "The Seventy Names of 
Metatron;' in Proceedings of the Eighth World Congress of Jewish Studies (Jerusalem, 1981), 3:19-23; 
repr. in Joseph Dan, Jewish Mysticism (4 vols; Northvale: Jason Aronson, 1998-9), 1:229-34; 
Joseph Dan, "Three Types of Ancient Jewish Mysticism;' in Joseph Dan, Jewish Mysticism, 1:57 
n. 67; also Daniel Abrams, "The Boundaries of Divine Ontology: The Inclusion and Exclusion of 
Metatron in the Godhead;' HTR 87 (1994): 301-5, esp. 302-3 n. 39; Daniel Abrams, Kabbalistic 
Manuscripts and Textual Theory: Methodologies of Textual Scholarship and Editorial Practice in the 
Study of Jewish Mysticism (2nd edn; Jerusalem/Los Angeles: The Magnes Press/Cherub Press, 
2013), 607 n. 318; Ide!, Ben, 248 n.18. Ide! identifies this work's author as R. Nehemiah b. Shlomo 
the Prophet, whose floruit is the early decades of the thirteenth century. See also Moshe Ide!, 
"Some Forlorn Writings of a Forgotten Ashkenazi Prophet: R. Nehemiah hen Shlomo ha-Navi;" 
JQR 95 (2005b): 183-96, esp. 187-90. The full citation of this source can be found in Chapter 6 
under the rubric "Enoch as the Angel Metatron:' 

147 Sefer ha-Ijeseq (ed. Epstein), 9b. 
148 Ibn Abi U$aybi'a, Kitab 'U[im al-anba' ft fabaqat al-afibba' (4 vols; ed. 'Amir Najjar; 

Cairo: al-Hay'ah al-Mi$riyah al-'Ammah lil-Kitab, 2001), 1:185.15-19; see also August Millier, 
ed., Ibn Abi Useibia (2 vols in 1; Cairo and Konigsberg: al-Matba'al-Wahbiya, 1882-4), 
1:16.24-7. 
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"Khusraw:' The Persians in their biographies term him 'llhjd <read Oshahanj>, 149 
which means "the one who is just:'150 He is the one whose prophetic status the 
I;Iarranians mention. The Persians say that his grandfather was Kayomart (i.e., 
Gayomart), who is Adam. The Hebrews say that he is Enoch, and he is Idris in 
Arabic.151 

"Scribe of Righteousness" 

The sobriquet "scribe of righteousness" for Enoch occurs in the fifth- or sixth
century Akhmim Greek translation152 of the Enochic booklet known as the 
Book of Watchers at 1 En. 12:4 (o ypaµ.µ.aTEVS T~s 8iKaioavv7Js) and perhaps also 
at 15:1 (ypaµ.µ.aTEvs T~S a.A7JBE£as), both of which given the semantic range of 
the radical could arguably render an original Aramaic xov,p i!lo, which is 
unfortunately not extant in either passage. This particular epithet is especially 
prominent in late antique and medieval literature of Egyptian Christian prov
enance.153 Given the tactile absence of an unambiguous Semitic Vorlage for this 
title, its exclusive early occurrence among texts of Egyptian authorship (both 
Greek and Coptic), and the likely semantic force of the phrase "scribe of right
eousness/truth'' -i.e., the one who inscribes a soul as innocent (righteous) or 
guilty (wicked) in the context of the heavenly assize in the afterlife-it seems 
very likely that this phrase entered Akhmim 1 Enoch (and subsequent daughter 
versions like the Ethiopic translation) from the Testament of Abraham and its 
kindred literature, rather than vice versa. In other words, the title "scribe of 
righteousness" is meaningless apart from the "Egyptian" narrative setting 

149 The name is corrupt in all extant versions of this report, but it was correctly identified as 
Hoshang by C. F. Seybold, "Lipperts Ibn al-Qift.i's Ta'rib al-Ifukama':' ZDMG 57 (1903): 805-10, at 
807. See the discussion of van Blade!, Arabic Hermes, 125 n. 14. 

150 An echo of the hoary epithet (i'it,mws) long associated with the biblical character ofEnoch? 
For the assignment of this epithet (Persian peshdiidh "law-giver; redresser of wrongs" and its 
Semitic synonyms) to the legendary Persian ruler, see Seybold's citations from Tabari, Ta'rikh (ed. 
de Goeje), 1/1:171-2; Mul).ammad b. Al).mad Khwarizmi, Kitiib Mafiitih al-'ulum (ed. Gerlofvan 
Vloten; Leiden: Brill, 1895), 98.12-99 .1. There are other features of the hagiography linked to this 
king that overlap with Enochic lore; see A. Shapur Shahbazi, "Hosang;' Enclr 12:491-2; William F. 
McCants, Founding Gods, Inventing Nations: Conquest and Culture Myths from Antiquity to Islam 
(Princeton: Princeton University Press, 2012), 107-17. 

151 See also Martin Plessner, "Hermes Trismegistus and Arab Science;' Studia Islamica 2 
(1954): 51; A[lexander]. Fodor, "The Origins of the Arabic Legends of the Pyramids;' Acta 
Orientalia Academiae Scientiarum Hungaricae 23 (1970): 336; van Blade!, Arabic Hermes, 125. 

152 For this dating, see Milik, Books of Enoch, 70; Michael A. Knibb, The Ethiopic Book of Enoch: 
A New Edition in the Light of the Aramaic Dead Sea Fragments (2 vols; Oxford: Clarendon Press, 
1978), 2:17; Nickelsburg, 1 Enoch 1, 12. 

153 For numerous instances in Coptic apocrypha and iconography, see Birger A. Pearson, "The 
Pierpont Morgan Fragments of a Coptic Enoch Apocryphon;' in George W. E. Nickelsburg, ed., 
Studies on the Testament of Abraham (Missoula: Scholars Press, 1976), 227-83; David Frankfurter, 
"The Legacy of Jewish Apocalypses in Early Christianity: Regional Trajectories;' in VanderKam 
and Adler, eds, The Jewish Apocalyptic Heritage, 187-9. 
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provided in T. Abr. 11:1-10. The attributes and role accorded to Enoch here are 
largely identical to those of the god Thoth in the Book of the Dead §182 (note the 
popular hermetic assimilation of these two figures!) 154 and point toward the even
tual assimilation of Enoch and Graeco-Egyptian Hermes in late antique eso
teric currents of speculative lore. If this is so, it renders moot the various 
interpretations of this epithet which rely upon a largely theological association 
of the noun "righteousness" with personal piety.155 

T. Abr. 11:1-4 recension B (ed. James): 156 

Kal El1TEJJ 'Af3paaµ. 1rpo, Mixa~,\· KvptE, ,r{, EUTLV OVTOS O KPLT~S, Kal 7{, EUTLV O 
a.\,\o,, () JMyxwv TO.S aµ.apT{a,; Kal MyEL Mixa~,\ 1rpo, J!f3pa6.µ.· BEwpE'i:, TOV 
KpLT~v; OVTOS EUTLV () ':4.{3E,\, () EV 1TpWTOLS µ.apTvp~aa,· Kal ~VEYKEV avTOV WOE() (hos 
KplvELV' Kal o d1roOELKVVfA,EVOS OVTOS EUTLV o 8i86.aKa.\o, TOV ovpavov Kal Tij, yij, Kal 
ypaµ.µ.aTEVS Tij, 0LKaLOUVV1)S 'Evwx· dmfaTELAEJJ yap KVpw, aVTOVS EVTav8a, iva 
d1royp6.cpwaiv TO.S aµ.apTla, Kal TO.S OLKatoavva, EKUUTOV, 

And Abraham said to Michael: "O Lord, who is this judge? And who is the other 
one who exposes their sins?"157 And Michael said to Abraham: "Do you see the 
judge? This is Abel, the one who suffered martyrdom among the ancient ones, and 
God brought him here to judge. And this one who exhibits proofs is Enoch, the 
teacher of heaven and earth and the scribe of righteousness. 158 For the Lord sent 
them here in order that they might record the sins and the righteous deeds of every 
person:' 159 

154 See especially the perspicacious discussion of Mathias Delcor, Le Testament d'Abraham 
(SVTP 2; Leiden: Brill, 1973), 139-40, although he does not question the Jewish background of the 
title "scribe of righteousness:' 

155 Orlov, Enoch-Metatron Tradition, 54-6. 
156 Montague Rhodes James, The Testament of Abraham: The Greek Text Now First Edited with 

an Introduction and Notes (TS 2.2; Cambridge: The University Press, 1892), 115-16. The full cit
ation of this source appears below in Chapter 5 under the rubric "Enoch Serves There as Witness 
or Recording Scribe:' 

157 Cf. Herm. Vis. 1.1.5 for a similar phraseology. 
158 See Black, Book of Enoch, 152; John C. Reeves, Jewish Lore in Manichaean Cosmogony: 

Studies in the Book of Giants Traditions (HUCM 14; Cincinnati: Hebrew Union College Press, 
1992), 77; Loren T. Stuckenbruck, The Book of Giants from Qumran: Texts, Translation, and 
Commentary (TSAJ 63; Ti.ibingen: Mohr Siebeck, 1997), 117-18; Nickelsburg, 1 Enoch l, 270. 
James's Ms. B of the Testament of Abraham describes Enoch as o µ.apTvs T~s fox6.T7)S ~µ.lpas, 
"the witness for the Last Day;' a depiction which is in turn dependent upon the Greek version 
of Apoc. Paul §20 (for which see Constantinus Tischendorf, Apocalypses Apocryphae [Leipzig: 
Herm. Mendelssohn, 1866], 50). Note James, Testament of Abraham, 46, and compare the role 
of Enoch-Metatron as eschatological "witness" (iv) in the Hekhalot texts; note also Jub. 4:19, 
22-4; 10:17; 4Q227 (4QpsJub') Frag. 2 lines 3-4; 2 En. 11:37 (short version). The Latin Apoc. 
Paul §20 however terms him scriba iusticiae "scribe of righteousness" (see the following text); 
note also Slavonic Quaes Bart. 1.16 apud J. K. Elliott, The Apocryphal New Testament: A 
Collection of Apocryphal Christian Literature in an English Translation (Oxford: Clarendon 
Press, 1993), 656. 

159 For another translation, see that ofE. P. Sanders in OTP 1:900. 
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Apocalypse of Paul §20 (ed. James):160 

Et cum ingressus fuissem interiora portae paradisi, exiuit in hoccursum mihi 
homo senior cuius uultus fulgebat <ut> sol; et complexsus me <dixit:> Aue, Paule, 
dilecti<ssi>me deo. Et hosculatus est me ilare uultu. Fle<bat>, et dixi ei: Frater, 
quare ploras? Et iterum suspirans et plorans dixit: Nocemur enim ab hominibus et 
contristant nos ualde; multa sunt enim bona que praeparauit dominus et magna 
repromissio est eius, set multi nou percipiunt ea. Et interrogaui angelum et dixi: 
Quis est hie, domine? Et dixit mihi: Hie est Enoc scriba iusticiae. 

And when I had entered inside the gates of Paradise, an old man came to meet me 
whose face shone like the sun. And he embraced me and said: "Hail, Paul, 0 
esteemed one of God!" And with a joyful face he kissed me, (but then) he shed 
tears. And I said to him: "Father, why do you weep?" Sighing and weeping again, 
he said: "Because we are hurt by humans and they greatly trouble us. There are 
many good things which the Lord has prepared and His promise is great, but many 
do not accept them:' And I asked the angel and said: "Lord, who is this?" He 
answered me: "This is Enoch, the scribe of righteousness:'161 

"The Lord's Messiah" 

The final epithet is included here as a curiosity. It appears in two manuscript 
witnesses to the so-called "eastern" (orientaux) recension of the Syriac Cave 
of Treasures, 162 an influential biblically based hierohistory which became the 
dominant narrative for structuring and recounting the pre-Christian past among 
oriental Christian and Muslim historians from the seventh to the thirteenth cen
turies of the Common Era. It displays a particular obsession with antiquity, since 
slightly more than one-third of the Cave of Treasures is devoted to stories associ
ated with the antediluvian forefathers and the Flood. Contained within certain 
versions of this lengthy collection oflegends is a tearful farewell speech delivered 
by Noah and his sons upon their final departure from the sepulcher (i.e., the cave 
from which the work receives its title) which sheltered the mortal remains of 
their patriarchal forebears and functioned as a cultic shrine for the righteous 
descendants of Seth prior to the coming of the Flood. Paradise, the holy moun
tain upon whose summit Eden is situated, the cave, and its entombed occupants 

160 Montague Rhodes James, Apocrypha Anecdota: A Collection of Thirteen Apocryphal Books 
and Fragments (TS 2.3; Cambridge: The University Press, 1893a), 21.22-31. An excellent appraisal of 
the tangled manuscript and versional history of this important work is R. P. Casey, "The 
Apocalypse of Paul;' JTS 34 (1933): 1-32. 

161 See also Montague Rhodes James, The Apocryphal New Testament ( Oxford: Clarendon Press, 
1924), 536; Hugo Duensing, "Apocalypse of Paul;' in Hennecke, ed., New Testament Apocrypha, 
2:771-2. The Coptic version of the Apocalypse of Paul has another brief heavenly meeting between 
Paul and Enoch (ibid., 2:795). According to Casey (''.Apocalypse of Paul;' 22-3), the description of 
Paradise found in this expansive portion of Apoc. Paul is "an elaboration of Slavonic Enoch viii-ix:' 

162 Ri, ed., La Caverne des Tresors. 
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are sequentially invoked and extolled by the Flood-hero and his family as they 
complete their preparations for loading and boarding the Ark. 

One of the more unusual features of this speech is its unqualified assumption 
that the cadaver of Enoch was interred together with those of his ancestors and 
immediate progeny within the family tomb. This terrestrial disposition of his 
body conflicts with the explicit notice provided earlier in the same work that 
Enoch did not experience death but instead was corporeally transferred by 
God "to the Region of Life and to pleasing lodgings adjoining Paradise-to a 
place lifted above death:' 163 His sudden anomalous withdrawal from human 
society also conspicuously lacks the formulaic funerary notices accompanying 
the death and burial of the antediluvian forefathers in almost all versions of the 
Cave of Treasures cycle of stories. Unlike those of his progenitors or of his son 
and grandson, the body of Enoch was not ritually prepared for burial and so 
should not be present alongside the other corpses in the tomb. It remains 
unclear whether the scribes responsible for these manuscripts (and their ana
logues) are aware of this problem or how they would resolve the tension 
between these two contradictory accounts about the fate of Enoch. 

The other interesting aspect about these particular manuscripts' rendering of 
this narrative episode is their invocation of Enoch as "the messiah of the Lord:' To 
our knowledge this is the only place in the vast literature about or associated with 
Enoch where he bears this highly charged title. One might compare the notorious 
identification of the raptured Enoch with the "Son of Man;' a Semitic anthropo
morphic locution which morphs into a christological title in formative Christianity, 
but this particular assimilation is peculiar to the final chapter of the so-called 
Similitudes of Enoch (1 Enoch 37-71), an Enochic booklet that is only extant in 
Ethiopic. Might it result from a corruption or misreading of another similarly 
graphed term? In order to gauge this possibility, we have paired these manuscripts' 
texts with that of the closely allied Chronicle of Zuqnin, a late eighth-century his
tory from northern Mesopotamia whose initial portion mirrors important com
ponents of the so-called "western" ( occidentaux) recension of the Cave of Treasures. 

Ms. Mingana 11 fol. 74 recto (ed. Ri): 164 

. "\ i,:,u ~ ,->,-:> rG, b>l <n>u.!030 r6r6 "\ "1» [ re,, l h::, rue.a.!'. 

Abide in peace, 0 Enoch, 0 righteous one and messiah of the Lord! 165 Intercede 
for us with your Lord! 

163 C'P §13.19 (ed. Ri, 104.3-5); cf. cyw §13.19 (ed. Ri, 105.3-5). 
164 C'P §17.14 (ed. Ri, 134.3-4) according to this manuscript which is held by Birmingham, 

Selly Oak Colleges Library. This same manuscript was adopted by Ri as the ''base" for his critical 
edition of the eastern recension of the Cave of Treasures. An almost identical reading is attested in 
Ri's Ms. H (= Heidelberg Universitatsbibliothek Or.111): ''Abide in peace, 0 Enoch, 0 righteous 
messiah of the Lord!" See Albrecht Giitze, "Die Nachwirkung der Schatzhiihle;' ZS 3 (1924): 55. 

165 The remaining manuscripts and print editions representative of the "eastern'' recension lack 
this specific encomium to Enoch. They instead simply list his name alongside those ofMethuselali 
and Lamech, terming them collectively "servants of God:' Compare however Chronicle of Zuqnin. 
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Chronicle of Zuqnin (ed. Chabot): 166 

"\ ;:,._\ ~ ~ r<rnlr<l ~ r6!6 "\ cu» r6,h:, ..LC\!!>. 

Abide in peace, 0 Enoch, righteous servant of God! Intercede forus with your Lord!167 

In contrast to the invocation ofEnoch as "the messiah of the Lord;' the Chronicle of 
Zitqnin terms him a "righteous servant of God:' Similar language is present in one 
manuscript witness to the "western" recension of the Syriac Cave of Treasures, 
where Enoch is singled out as "the servant of the Lord:' The titles "His servant" 
(~) and "His messiah" (r:n».&lC:>3) are orthographically similar, and it seems 
probable that Enoch's unusual messianic status, signaled just in two manuscripts, is 
due to a faulty reading or copying of the Syriac word for "servant:' It is tempting to 
correlate Enoch's office of "servant" or "attendant" to God in these Syriac texts with 
that of his later avatar Metatron in speculative works like the Hebrew 3 Enoch, 
where Enoch-Metatron is explicitly described as "attending (1UOv) the Divine 
Throne:'168 Perhaps the singular invocation of Enoch along with his divine service 
is a tacit recognition of his unique status as a human being who was favored by God 
and transported to Heaven where he could associate with the angels and potentially 
serve as an intercessor for his fellow humans before the divine throne. 

"Portraits" of Enoch 

Descriptions of the bodily appearance of Enoch can occasionally be found in 
the literature that discusses his importance for the history of culture and in 
accounts of heavenly journeys where a particularly favored tourist encounters 
him within his new supernal environment. The following testimonia constitute 
an initial assemblage of such "portraits:' 

T. Abr. 10:7-10 recension B (ed. James): 169 

o SJ KpLT~S Jd)..,;:vaEV JMMv TOV TO. V7TOf-LV~µ,a-ra ypa.cpov-ra. Kat l8ov XEpov{3tµ, 
{3aaTa.{ov-ra {3if3Ma Svo, Kat 17v f-LET' aD-rwv av~p 7Taµ,µ,,;:y,;:8~s acp68pa· Kat ElXEV €7Tt 

T~V KE<paA~v aD-rov -rpELS UTE<pa.vovs, Kat o Efs UTE<pavos vifrryA6TEpos V7T'ryPXEV TWV 
ETEpwv 860 aTE<pa.vwv· oi SJ a-rlcpavoi EKaAovv-ro aTE<pavoi µ,apTvp{as. Kat ElXEV o 
av~p EV -rfi XEiPt aD-rov Ka.Aaµ,ov xpvaovv. 

166 J.-B. Chabot, ed., Incerti auctoris Chronicon Pseudo-Dionysianum vulgo dictum (2 vols; CSCO 
91, 104; Paris: Reipublicae, 1927-33), 1:9.14-15. Enoch is the only forefather mentioned by name in 
this chronicle's version of the prayer offered by Noah and his sons prior to their boarding of the Ark. 

167 Note the association of the epithet "righteous" with Enoch which seems to derive from 
authentic Enochic literature. The intercessory role accorded Enoch is also reminiscent of the same 
function he performs in 1 Enoch 12-16 for the errant Watchers. 

168 3 Enoch §10, §11, §17, where these sigla follow the paragraphing used in Synapse (ed. 
Schafer). See also Scholem, Jewish Gnosticism, 50; and the Mandaic incantation discussed by 
Baruch A. Levine, "The Language of the Magical Bowls," apud Jacob Neusner, A History of the Jews 
in Babylonia (5 vols; Leiden: Brill, 1969-70), 5:358-9; Jonas C. Greenfield, "Notes on Some 
Aramaic and Mandaic Magic Bowls;' JANESCU 5 (1973a): 154-5. 

169 James, Testament of Abraham, 114.20-6. 
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Then the judge ordered the one who writes the records to come. And behold, 
cherubim ( came) carrying two books, and there was with them an extremely enor
mous man who had on his head three crowns, and one crown was higher than the 
other two crowns. Now the crowns are called the crowns of witness. And the man 
had a golden pen in his hand. 

In response to Abraham's later question about this large man's identity, he is identi
fied as "Enoch, the teacher of heaven and earth and the scribe of righteousness:' 

Apocalypse of Paul §20 (ed. James):170 

Et cum ingressus fuissem interiora portae paradisi, exiuit in hoccursum mihi 
homo senior cuius uultus fulgebat <ut> sol; et complexsus me <dixit:> Aue, Paule, 
dilecti<ssi>me deo. 

And when I had entered inside the gates of Paradise, an old man came to meet me 
whose face shone like the sun. 171 And he embraced me and said: "Hail, Paul, 0 
esteemed one of God!" 

Pseudo-A~ma'i, Nihayat (ed. Danish-Pazhiih):172 

.s_,...t,11 .:,.. Fl ~ .s=I ..:..;IS_, .,.'>!I ~ J.!_,b ~1 ~ J:a ;.Lall Jo.!.r ~1 ~ '.>le_,b ~; .:,IS <(jl _;;., 

.4_, roi ~ d.wl;, o}S.J v"':!J>I .;.... 1;1_, 0~ .:H ~:4,o .:H t#-1 Y'-' ·u"..H ft..:,.. <Pi.:! a:.s:.; o~ J .:,IS_, 

It is said that he was a tall man (with) a large stomach. He was broad-chested and 
had very little body hair, (although) he had long hair on his head. One of his ears 
was larger than the other. There was a white spot on his body that was not a leprosy 
scar. 173 He was Enoch b. Mahalalel (sic!) b. Qaynan, and he was named "Idris" due 
to his frequent study of the books of Adam and Seth. 

Wahb b. Munabbih apud Ibn Qutayba, Kitiib al-ma'arif ( ed. 'Ukkiisha): 174 

..,..1)1 ~ ,¢ ~I ~ J:Jj ;.Lall Jo.!.r ~I ~ '.>le_,b ~; .:,IS t'.>WI ~ ~I v"':!J>) ~J ~ .:H y..o,_, Jli 

~I Ye} Jh..1.1 J,i; u~I J,i; .:,IS_, u"..H ft. .:,.. ·~ a:.s:.; ·~ J ..:,..;15_, .s_,...t,/1 .:,.. Ft .y;t .s=I ..:..;IS_, 

-r~I .:,.,...,, JI..:; .LI yl:S .:,.. O")",! .:,IS Lo o}S.J v"':!J>l .......... 1;1., ~ 1;1 

According to Wahb b. Munabbih, Idris the prophet-upon whom be peace-was 
a tall man (and) had a large stomach. He was broad-chested and had very little 
body hair, (although) he had an abundance of hair on his head. One of his ears was 
larger than the other. There was a white spot on his body that was not a leprosy 
scar. He was soft-spoken and gentle in his manner of speaking and took short steps 

170 James, Apocrypha Anecdota, 21.22-5. The full citation of this source appears in this chapter, 
under the rubric "Scribe of Righteousness:' 

171 With regard to the motif of Enoch's shining face, see 2 En. 65:11 (short) and especially the 
discussion ofOrlov, Enoch-Metatron Tradition, 289-91. 

172 [Pseudo-A$ma'i], Nihayat (ed. Danish-Pazhuh), 9.2-4. The full citation of this passage can 
be found in Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 

173 For this physical description, see also Wahb apud Ibn Qutayba below and the tradition 
attributed to Samurah cited by Brannon M. Wheeler, Prophets in the Quran: An Introduction to the 
Quran and Muslim Exegesis (London and New York: Continuum, 2002b ), 46. 

174 Abii Mul:iammad 'Abd Allah b. Muslim b. Qutayba, Kitab al-maarif (2nd edn; ed. Tharwat 
'Ukkasha; Cairo: Dar al-Ma'iirif, 1969), 20.8-21.8. 
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when he strode. He bore the name "Idris" on account of the quantity of knowledge 
and religious practices which he learned from the Scripture of God Most Exalted. 

Wahb b. Munabbih is a frequently cited source for so-called Isra'iliyyat or 
Muslim traditions about biblical characters allegedly stemming from Jewish 
sources. See our discussion in Chapter 2 (p. 95). 

Mubashshir b. Fatik, Mukhtar al-l;iikam wa-mal;iasin al-kalim (ed. Badawi):175 

~ ~I d>i.r t4J1 f 1.:i .h;l,t,;.,JI ~ a,,,.tll .:.S ~,JI .;,.- &,1 .1...LaJI fl:i .:,,u1 r~i ~J - r~I ~ - .:,IS., 

"" ofa.JI ;¢ ...,},11 JI o_,.l;; ;s1 ~ I~) .~'.:ill .:,SL.. ~I ;¢ ._.:,is j (Jh.. J,,Sf ~I JI~ ~I J.,li rU:u..11 

,a..., ~[J_, ~I u"J~II ~ .:;j..., .:.;IS_,~~ - ~ I~) - $.>"':! 4_, ~ 

He was, upon him be peace, a ruddy-faced man of full stature, bald, of handsome 
appearance, thick-bearded, having nice lineaments and perfect arm-span, broad
shouldered, very stout (but) with little flesh, with flashing, dark-lined eyes, delib
erate in his speech, often silent, his limbs motionless. When he strolled about, he 
mostly looked at the ground, deep in thought. He was earnest and stern. Whenever 
he talked, he gesticulated with his index finger. His duration on the earth amount
ed to eighty-two years.176 

Ibn al-Qifµ, Ta'rikh al-l;iukama (ed. Lippert): 177 

.h;l,t,;.,JI_, Jl~I ~ a,,,.tll .:.S ~,JI .;,.- &,f .1...LaJI fl:i r.;i ~J .:,IS <til ~ U":!J~) ,-,_, a....1.,&JI ._,...._,.. OJ_,.., 

;s1 ~ l~I .~'.:,II .:,SL.. ~I;¢ ... :,is j !Jh.. ~t ~I JI~ ~I J.,li rU:u..11 ~ ~I d>i.r t4J1 fl:i 
.a.... ~u., ~I u"J'.:lll j ... La. 1,j..., .:.;IS., ~ l~I ~i;... ,!)".>"':! .lli>I J;t.<.11~1., 4 "" ofa.JI ;¢ u"J'.:lll JI Op 

The appearance of "Hermes of the Hermeses;' he being Idris. It is said that he was 
a ruddy man of full stature, bald-headed, of handsome appearance, thick-bearded, 
having pleasantly good qualities and lineaments with a perfect arm-span, broad
shouldered, very stout (but) with little flesh, with flashing, dark-lined eyes, delib
erate in his speech, often silent, his limbs motionless. When he strolled about, he 
mostly looked at the ground, deep in thought, frowning at it. Whenever he became 
angry, he would gesticulate with his index finger. The duration of his time on earth 
amounted to eighty-two years. 

175 Abii'l Wafa al-Mubashshir Ibn Patik, Mukhtar al-hikam wa-mahasin al-kalim: Los Bocados 
de oro: Edici6n critica de! texto arabe con pr6logo y notas (ed. 'Abd ar-RaJ:iman Badawi; Madrid: 
Publicaciones de! Instituto Egipcio de Estudios Islamicos, 1958), 10.3-8. For information about 
this eleventh-century anthologist, see especially Franz Rosenthal, ''Al-Mubashshir Ibn Patik: 
Prolegomena to an Abortive Edition;' Oriens 13-14 (1960-1): 132-58; van Bladel, Arabic Hermes, 
94-5; 184-96; Emily J. Cottrell, "al-Mubashshir ibn Patik;' in Henrik Lagerlund, ed., Encyclopedia 
of Medieval Philosophy: Philosophy between 500 and 1500 (2 vols; Dordrecht: Springer, 2011), 
2:815-18. The full citation of this source appears in Chapter 3 under the rubric "Enoch as Authority 
on Religion and its Practices:· 

176 This same physical description is cited almost verbatim by Ibn Abi U~aybi'a, K. 'Uyun al-Anbii' 
ft tabaqat al-atibbii' (ed. Najjar), 1:184.14-17; also by Shams al-Din MuJ:iammad al-Shahraziiri, 
Nuzhat al-arwah wa-raw4at al-afrah ft tarikh al-hukama' wa'l-falasifa (ed. M.-A. Abii Rayyan; 
Alexandria: Dar al-Ma'rifa al-Jami'a, 1993), 138.13-139.2. Neither will therefore be reproduced here. 

177 Julius Lippert, Ibn al-Qifti's Tar'ib al-Hukama'(Leipzig: Dieterich'sche Verlagsbuchhandlung, 
1903), 5.10-15. 



2 

Enoch as Culture Hero 

What Enoch Discovered, Learned, Taught, and Wrote 

One of the most curious things about Enoch, says Michael Stone, is that he 
bursts onto the Jewish literary scene "full-formed":1 there are suspiciously few 
intimations within the tersely formulated biblical passages wherein his name 
occurs of the remarkable types of achievements or behaviors that cluster 
around him in a wide range of multilingual parascriptural sources. As Stone 
suggests, this arresting situation could very well be indicative of the antiquity of 
the figure of Enoch and the renown he already enjoyed among those scribal 
circles responsible for the production and transmission of biblical literature. 
Silence within the preserved sources proves nothing about absence. There is no 
reason to think that ancient Israelite religious thought was bereft of the mytho
logical complexity and the rich ethnic memories keyed to national identity that 
are easily found among its geographic and temporal peers. 

We will begin our consideration of the various accomplishments associated with 
Enoch by Jewish, Christian, Muslim, and other biblically fixated writers by exam
ining what is one of the oldest extant expositions of the traditions surrounding this 
seminal character. We will then use the information which it conveys to catalog and 
to structure the different aspects of his commemorative profile as a renowned 
innovator, benefactor, and inventor among the early generations of humanity. 

ENOCH'S CURRICULUM VITAE 

Among the oldest texts which discuss the significance of the figure of Enoch for 
Israelite culture is the Jewish Second Temple era literary work known as the 
Book of Jubilees. Originally composed in Hebrew, it today survives in what is 

1 Michael E. Stone, "Pseudepigraphy Reconsidered;' Review of Rabbinic Judaism 9 (2006): 6; 
repeated in Michael E. Stone, Ancient Judaism: New Visions and Views ( Grand Rapids: William B. 
Eerdmans, 2011), 115. 
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most likely its complete form only in Ethiopic, but a number of fragmentary 
remains are available in varying proportions in Hebrew, Greek, Latin, and 
Syriac. It seems clear from the evidence supplied by the Dead Sea Scrolls that 
Jubilees enjoyed respect among certain scribal circles as an authoritative writ
ing: it was purportedly dictated to Moses by the Angel of the Presence from 
"heavenly tablets" during the Israelite lawgiver's forty-day sojourn on Sinai. 
Almost as many manuscripts of Jubilees and its congeners (works labeled by 
modern scholars "pseudo-Jubilees") as of those of what will become the "canon
ical" books of Genesis and Exodus have been recovered from Qumran, 2 and it 
is cited by name as a reliable "exposition of their fixed times to which Israel is 
blind" in at least one sectarian composition (see CD 16.2-3).3 

It remains unclear exactly when Hebrew language exemplars of Jubilees and 
its derivatives finally disappear from Jewish literary history. Its obvious import
ance as a repository of early chronographic, speculative, and exegetical lore 
insured that later writers who took an interest in biblically modulated accounts 
of primeval and pre-monarchical Israelite history continued to copy, translate, 
and creatively adapt its contents within their own compilations of traditions 
about creation, the human forefathers, the Flood, the emergence of the differ
ent peoples, nations, and cultural institutions, and the lives of the prophets. 4 

The original Hebrew version of Jub. 4:17-24, a passage which contains per
haps the oldest summary of Enoch's significance for early human history, is 
unfortunately not extant among the fragments of this work that were recovered 
from Qumran. 5 We present therefore an English rendering of the Ethiopic text 
followed by the quotation of a significant portion of this passage embedded 
within a thirteenth-century Syriac chronicler who, according to most scholars 

2 A convenient catalog of the fragmentary remains of Jubilees from Caves l, 2, 3, 4, and 11 is 
Albert-Marie Denis, Introduction a la litterature religieuse judeo-hellenistique (2 vols; Turnhout: 
Brepols, 2000), 1:365-8. 4Q216-227 appear with their photographic plates in J[ames C]. 
VanderKam and J. T. Milik, "Jubilees;' apud Harold Attridge, et al., eds, Qurnran Cave 4, VIII: 
Parabiblical Texts, Part 1 (DJD 13; Oxford: Clarendon Press, 1994), 1-185 and plates I-XII. For the 
Cave 11 fragments (11Q12), see especially Adam Simon van der Woude, "Fragmente des Buches 
Jubilaen aus Qumran Hohle XI;' in Gert Jeremias, Heinz-Wolfgang Kuhn, and Hartmut 
Stegemann, eds, Tradition und Glaube: Das fruhe Christenturn in seiner Urnwelt (Gottingen: 
Vandenhoeck & Ruprecht, 1971), 140-6; "llQ Jubilees;' apud Florentino Garcia Martinez, Eibert 
J.C. Tigchelaar, and Adam S. van der Woude, eds, Qurnran Cave 11, II: 11Q2-18, 11Q20-31 (DJD 23; 
Oxford: Clarendon Press, 1998), 207-20 and plate XXVI. 

3 Chaim Rabin, ed., The Zadokite Documents (2nd edn; Oxford: Clarendon Press, 1958), 75. 
Another text that may cite the Book of Jubilees as a scriptural work ( ... :i,n:, p •::,) is 4Q228. See 
VanderKam and Milik, "Jubilees;' 177-85, esp.182-3. 

4 For a still valuable listing of later, largely non-Jewish, writings which appear to cite or be 
indebted to Jubilees, see Hermann Ronsch, Das Buch der Jubiliien, oder, Die kleine Genesis (Leipzig: 
Fues's Verlag, 1874), 251-382. 

5 Only a smattering ofletters from a Hebrew text of Jub. 4:17-18 survives. 
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who have closely studied these fragments, was copying a Syriac version that 
had been translated directly from a Hebrew text. 6 

Jub. 4:17-24:7 

And he was the first among men born on earth to learn to write and to acquire 
knowledge and wisdom; and he wrote down in a book details about the signs of 
heaven according to the order of their months, so that men might know the sea
sons of the years according to the order of their several months. And he was the 
first to write a testimony; and he warned the sons of men about what would hap
pen in future generations on the earth, and recounted the weeks of the jubilees, 
and made known the days of the years, and set in order the months, and recounted 
the sabbaths of the years, just as we made them known to him. And what was and 
what will be he saw in a vision in his sleep, just as it will happen to the sons of men 
in every generation till the day of judgment: he saw and knew all of it; and he wrote 
his testimony and left it as a testimony on earth for all the sons of men for every 
generation. And in the twelfth jubilee, in the seventh week of it, he took a wife, and 
her name was Edni, the daughter of Danel, his father's brother's daughter; and in 
the sixth year in that week she bore him a son, and he called him Methusaleh. And 
he was with the angels of God these six jubilee years, and they showed him every
thing on earth and in the heavens, and the power of the sun; and he wrote down 
everything. And he bore witness to the Watchers, who had sinned with the daugh
ters of men-for these had begun to form unions with the daughters of men and 
so defile themselves; and Enoch bore witness against them all. And he was taken 
away from the sons of men, and we conducted him into the Garden of Eden in 
majesty and honor; and there he records the condemnation and the judgment of 
the world, and all the wickedness of the sons of men. And because of him the water 
of the Flood did not reach the land of Eden; for he was established there as a sign 8 

to bear witness against all the sons of men and keep a record of all the deeds of 
every generation till the Day of Judgment. 

Chronicon ad annum Christi 1234 (ed. Chabot)= Jub. 4:17-19, 21:9 

,<~ ~l i<lnolni< .:::iln:.o ,<l=:L:,..,,o i<lnolboo ,<~ ..!>l...i< r<.,:,:,:u, "\ru,, i<lm 

~lo«'o ·~='i. "'°i<o ~m..'i.::iol "'°,< rG'.ll!.lo rO=>ll ~rut.~ Cl.>..ld 

:;,,:c,, b ~« ~l i<ou,.::, i<w i<omlo i<oml bo .:,:u,, r6>'i.l !"C'.h=o i<lsu,,.l ,<ln,:,,n. 

.«~«'l ,<,,....&,. i<om ,moh..i<o .i<L.ll re,,o...\. re,,- ~m..'i:\:I r<n.= i,._ i<lni<'l 

6 Eugene Tisserant, "Fragments syriaques du Livre des Jubiles;' RB 30 (1921): 229-32; 
S[ ebastian]. P. Brock, "A Fragment ofEnoch in Syriac;' ]TS n.s.19 (1968): 631; James C. VanderKam, 
Textual and Historical Studies in the Book of Jubilees (HSM 14; Missoula: Scholars Press, 1977), 
9-10; Denis, Introduction, 1:387. 

7 Adapted from the translation of R. H. Charles and Chaim Rabin in H. F. D. Sparks, ed., The 
Apocryphal Old Testament (Oxford: Clarendon Press, 1984), 22-4. This anthology is henceforth 
referenced as AOT. 

8 C£ Sir 44:16. 
9 J.-B. Chabot, ed., Anonymi auctoris Chronicon ad annum 1234 pertinens (2 vols; CSCO 81-2; 

Paris: Reipublicae, 1916-20), 1:39.1-8. See also Tisserant, "Fragments syriaques;' 77-9; James C. 
VanderKam, The Book of Jubilees: A Critical Text (CSCO 510, scrip. aeth. 87; Lovanii: Peeters, 
1989), 263. 
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This Enoch was the first to learn letters and (to receive) instruction and (obtain) 
wisdom.10 He recorded the signs of the heavens in a book in order to inform 
humanity about the variations of the seasons and of the years in accordance with 
the courses ( of the heavenly bodies) and in accordance with ( the progression of) 
their months. He announced the days that (completed) the year and established 
the number of the months. And everything which has happened and ( everything) 
which will come to be he beheld in his dream-vision-indeed, (he beheld) every
thing that will come upon humanity and their (successive) generations until the 
Day of Judgment. And he was with the angels of God. 

According to this "curriculum vitae" outlining Enoch's achievements, his repu
tation as a memorable national ancestor rests upon a roster of intellectual and 
technical accomplishments which were particularly valued by his society. He 
was the first human, we are told, to "learn" to write, a verb which suggests that 
the written characters invented to convey linguistic statements and pronounce
ments were "taught" to Enoch by one or more extraterrestrial entities, presum
ably the same angels who are mentioned later in this passage. In other words, 
writing and the material technologies associated with its practice are not con
sidered by this writer to be human inventions. They belong instead among a 
revelatory knowledge which originates from the supernal world. Using this 
new method for recording, preserving, and transmitting information, Enoch is 
said to have prepared a book wherein he cataloged his observations of the per
ceived motions of heavenly bodies like the sun, moon, planets, and stars which 
could be used for the construction of calendars, seasonal almanacs, and time
reckoning schemes. He moreover is said to have written down "everything" 
which the angels revealed to him about the cosmological structures of the uni
verse. He also "saw" those things that were going to take place on earth in the 
future, up to the Day of Judgment-thereby acquiring for himself unimpeach
able credibility as a prophet-and then wrote them down in order to warn later 
generations about the consequences of their behavior. He directed his admon
itions and messages not only to his fellow humans, but to the angelic Watchers 
as well, a group of heavenly pedagogues who had descended to earth at God's 
behest during the lifetime of his father Yared "in order to instruct human beings 
and to act (with) justice and righteousness upon earth'' Uub. 4:15; cf. I En. 6:6), 
but who soon abused their positions of authority and engaged in forbidden 
behaviors which led to the wholesale corruption of the human race. Enoch's 
interaction with the angels was not unusual. He in fact enjoyed an extraordinary 

1° Compare 4Q213 (4QLevi• ar) frag. 1 i 9 =Ms.Cambridge T.S.16 fol. 94r col. e lines 17-18, 
where Levi tells his children to teach their offspring ;,o:nm 10011!lO "scribal arts, instruction, and 
wisdom;' a troika of scholastic accomplishments which is repeatedly mentioned in this exhort
ation. For a possible nexus, note the remarks of Jonas C. Greenfield, Michael E. Stone, and Esther 
Eshel, The Aramaic Levi Document: Edition, Translation, Commentary (SVTP 19; Leiden: Brill, 
2004), 208; Henryk Drawnel, The Aramaic Astronomical Book ( 4Q208-4Q211) from Qumran: Text, 
Translation, and Commentary (Oxford: Oxford University Press, 2011), 58-9. 
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intimacy with God's angelic hosts, spending "six jubilees of years"11 in their 
company, and learning and writing down all which they taught him. Thanks to 
these accomplishments, and perhaps because of his ultimately futile efforts in 
calling his contemporaries back to the proper service of the deity, Enoch was 
permanently removed from human society, escorted by the angels to the 
Garden of Eden, the original dwelling place of the first human couple, and was 
permanently installed there as an administrative scribe who would record "all 
the wickedness of human beings" until the final Day of Judgment. There in 
Paradise he fulfills the functions of a "sign'' and a "witness" to later human 
generations about the rewards and punishments associated with a life lived in 
obedience to or rebellion against the commandments of God. He also is depict
ed as resuming one of the specific cultic duties originally performed by his 
ancestor Adam before the latter's expulsion from Eden (Jub. 3:27; 4:25). 

ENOCH AS PURVEYOR OF STAR-LORE AND 
CALENDAR RECKONING 

One achievement for which Enoch receives early and widespread recognition 
within biblically affiliated literatures is his mastery of the astronomical sci
ences. This particular attainment is sometimes coordinated with finding or 
publicizing the information requisite for the preparation of calendars and the 
correct reckoning of time, and it is an accomplishment that is arguably already 
encoded in the anomalous 365-year lifespan accorded to this ancient forefather 
by the biblical chronologies. Even so, the connection of Enoch with astronomy 
is one that is almost completely ignored by literature affiliated with the classical 
rabbinic tradition.12 However, after Enoch and his qur'iinic avatar Idris had 
achieved a widespread fusion with the Graeco-Egyptian figure of Hermes/Thoth 
and the occult sciences associated with that revealer's name, 13 Enoch eventu
ally re-enters Jewish literature as an authoritative teacher and exponent of 
astral lore. An otherwise unknown Enochic pseudepigraphon, entitled the 
"Balances ofEnoch" (lun ')Um), is even approvingly cited by the medieval poly
math Abraham Ibn Ezra ( d. 1164) using the incipit "Enoch said: ... :' but it is 
apparent from the early Latin translations oflbn Ezra's Sefer ha-Moladot ("Book 

11 See our remarks on this phrase in our presentation of 4Q227 (4QpsJub') frag. 2, p. 59. 
12 Martha Himmelfarb, "Some Echoes of Jubilees in Medieval Hebrew Literature;' in John C. 

Reeves, ed., Tracing the Threads: Studies in the Vitality of Jewish Pseudepigrapha (SBLEJL 6; 
Atlanta: Scholars Press, 1994), 119-20. 

13 See 6.2. 
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of Nativities") that it is "Hermes" who actually should be credited as this work's 
"author:'14 

Enoch's prowess in astronomy, astrology, and calendar reckoning is acquired 
in two main ways. Sometimes he is depicted as undergoing a special tutelage at 
the hands of one or more angelic instructors, a scholastic lineage that can be 
traced back as far as 1 Enoch 72-82 and Jubilees ( 4:17, 18, 21). His privileged 
access to this educational curriculum is sometimes connected with the fame he 
has won, even among the inhabitants of heaven, for his exemplary observance 
of the divine precepts given to humanity for proper worship and social con
duct. Other early writings however simply credit Enoch himself with "invent
ing" or "discovering" these sciences, an achievement that is presumably due to 
his own acute powers of observation. In both scenarios, nevertheless, Enoch 
serves as the authoritative source of information about these sciences for the 
subsequent generations of humankind. 

4Q227 (4QpsJub') frag. 2:15 

lilll1lJ? i1VN: ,mqu[n ... ] .1 

0'l1V '?:J.l' il1V1V [ ••• ] .2 

O?l:> ',µ 1V'1 01N:il 'l:J. 1ln ?N: fi [N: •.• ] .3 

?l:J nN: :J.ln:J'l O'i'Vil ?V O)l [ •.. ] .4 

o,,v[ 1m;, ] nx, ox:ii!":>i1 nx, O'lJ1V[ ... ] .5 

[ ••• 0'i''1]::iil U1V' N:l? i1V[N: ... ] .6 

1. [ ... En]och, after which we (i.e, the angels) taught him16 

2. [ ... ] six jubilees of years 

3. [ ... ear] th among humans, and he testified against17 all of them 

4. [ ... ] and also against18 the Watchers. 19 He wrote down everything 

5. [ ... ]heavens and the courses of their host(s) and [the mont]hs 

6. [ ... s]o that the ri[ghteous] might not err [ ... ] 

14 Shlomo Sela, ed., Abraham Ibn Ezra on Nativities and Continuous Horoscopy (Leiden: Brill, 
2013), 92-5; 228. 

15 VanderKam and Milik, "Jubilees;' 171-5 and pl. XII (PAM 43.238). See also J. T. Milik, The 
Books of Enoch: Aramaic Fragments of Qumran Cave 4 (Oxford: Clarendon, 1976), 12-13; Donald 
W Parry and Emanuel Tov, eds, The Dead Sea Scrolls Reader (2nd edn; 2 vols; Leiden: Brill, 2014), 
1:616. 

16 Cf. Jub. 4:18: "just as we (i.e., the angels) made them known to him:' Note James C. 
VanderKam, "Enoch Traditions in Jubilees and Other Second-Century Sources;' in James C. 
VanderKam, From Revelation to Canon: Studies in the Hebrew Bible and Second Temple Literature 
(JSJSup 62; Leiden: Brill, 2000), 314. 

17 Or alternatively "about:' So Devorah Dimant, "The Biography of Enoch and the Books of 
Enoch;' VT33 (1983): 22. 

18 Or "about;' again with Dimant. 
19 Note also Jub. 4:22. 
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This fragment belongs to the small group of texts termed "Pseudo-Jubilees" by 
Milik ( 4Q225-227)20 and mentions certain accomplishments which are attrib
uted to Enoch in Jub. 4:17-24. Its mention of "six jubilees of years" (•,:i,, iWJlD 
O'J1D) intersects with Jub. 4:21 ("and he was with the angels of God these six 
jubilees of years"), but there in accordance with the way by which Jubilees counts 
jubilee periods the sum must be totaled as 294 years ( 6 x 49), whereas the "six 
jubilees of years" according to a biblical reckoning corresponds to the "300 
years" (6 x 50) of Gen 5:22.21 There is no reason to assume that 4Q227 counts 
jubilees the same way that Jubilees does; it is equally plausible that the "300 
years" of Gen 5:22 is the intended referent. 22 

Origen, In Numeros homilia 28.2 (ed. Baehrens):23 

De quibus nominibus plurima quidem in libellis, qui apellantur Enoc, secreta 
continentur et arcana. 

Indeed, many of these names are in the pamphlets called "Enoch" which contain 
secret and arcane information. 24 

The "names" referenced by Origen in this passage are those bestowed by God 
upon the stars (o•:i::,1::,) in accordance with what "the prophet" (i.e., David) 
affirmed in Ps 147:4. Access to these special "star-names;' which are presumably 
different from the exoteric appellations awarded them by human societies, can 

20 "[T]he texts employ language that is familiar from and to some extent characteristic of 
Jubilees, but the documents themselves are not actual copies of Jubilees" (VanderKam and Milik, 
"Jubilees;' 142). See also James C. VanderKam, "The Aqedah, Jubilees, and PseudoJubilees;' in 
Craig A. Evans and Shemaryahu Talman, eds, The Quest for Context and Meaning: Studies in 
Biblical Intertextuality in Honor of James A. Sanders (Leiden: Brill, 1997), 241-61, at 242; Michael 
Segal, "Qumran Research in Israel: Rewritten Bible and Biblical Interpretation;' in Devorah 
Dimant, ed., The Dead Sea Scrolls in Scholarly Perspective: A History of Research (STJD 99; Leiden: 
Brill, 2012), 324. 

21 Note also Salomon Buber, ed., Midrash 'Aggadah 'al bamishah bumshey torah: Agadischer 
Commentar zum Pentateuch nach einer Handschrift aus Aleppo (2 vols; Vienna: Abraham Panto, 
1894), 1:14.29-30: ;mv mim v',v 1':>;-i 0':JN':>!J;-i op "He walked with the angels for three hundred years:' 

22 Pace James C. VanderKam, "The Angel Story in the Book of Jubilees;' in Esther G. Chazon 
and Michael E. Stone, eds, Pseudepigraphic Perspectives: The Apocrypha and Pseudepigrapha in 
Light of the Dead Sea Scrolls (STDJ 31; Leiden: Brill, 1999), 156. 

23 W. A. Baehrens, ed., Origenes Werke, Siebenter Band: Homilien zum Hexateuch in Rufins 
Obersetzung (GCS 29-30; 2 vols; Leipzig: J.C. Hinrichs, 1920-1), 2:282.6-7. See also Johann Albert 
Fabricius, Codex pseudepigraphus Veteris Testamenti (Hamburg and Leipzig: Christiani Liebezeit, 
1713), 174; H. J. Lawlor, "Early Citations from the Book of Enoch;' Journal of Philology 25 (1897): 
203; Milik, Books of Enoch, 20 (first sentence only); Emil Schurer, The History of the Jewish People 
in the Age of Jesus Christ (rev. edn; 3 vols in 4; ed. Geza Vermes, Fergus Millar, and Martin 
Goodman; Edinburgh: T. & T. Clark, 1973-87), 3/1:262-3. The full citation of this source appears 
in Chapter 7. 

24 See also James C. VanderKam, "1 Enoch, Enochic Motifs, and Enoch in Early Christian 
Literature;' in James C. VanderKam and William Adler, eds, The Jewish Apocalyptic Heritage in 
Early Christianity (CRINT 3.4; Assen/Minneapolis: Van Gorcum/Fortress, 1996), 57; Annette 
Yoshiko Reed, Fallen Angels and the History of Judaism and Christianity: The Reception of Enochic 
Literature (Cambridge: Cambridge University Press, 2005), 197-8. Origen has just quoted Ps 
147:4, which affirms that God has counted and given names to all the stars (o,:i:i1:i). 
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be gained by consulting certain Zibelli ("pamphlets") bearing the name of the 
seventh antediluvian forefather Enoch. Given the close association in Semitic 
mythologies between heavenly luminaries and divine entities, 25 or even more 
particularly within Enochic literature between stars and angels, 26 it is almost 
certain that these secret names referenced by Origen are those identifying the 
specific angels who are esoterically linked with particular stars, planets, and 
constellations. 27 Information like this was carefully guarded by its custodians 
in order to control the theurgic use of these potent syllables. That such know
ledge might be quarantined in writings qualified as "secret" and "arcane" is 
reminiscent of the obligation imposed upon members of the Jewish Essene sect 
"to likewise conceal the books of their sect and the names of the angels:'28 

Anatolius, apud Eusebius, Historia ecclesiastica 7.32.19 (ed. Schwartz):29 

rov 15J rov 1rpwrov 1rap' 'E{Jpa{ois µ:rjva 1r€pt lariµ,,;_p{av dvai 1rapaaranKa Kat rd iv 
T4) 'Evwx µ,aO~µ,ara. 

But that the first month according to the Jews occurs around the (vernal) equinox 
is also proven by the teachings in what is ascribed to Enoch. 30 

25 The literature on such an affiliation is immense. Consult, e.g., Jean Bottero, La religion babyloni
enne (Paris: Presses Universitaires de France, 1952), 11-13, 60-2; Erica Reiner, Astral Magic in Babylonia 
(Transactions of the American Philosophical Society 85/ 4; Philadelphia: The American Philosophical 
Society, 1995), 1-24; Francesca Rochberg, The Heavenly Writing: Divination, Horoscopy, and Astronomy 
in Mesopotamian Culture (Cambridge: Cambridge University Press, 2004), 185-202. Some biblical 
lemmata illustrating this theme include Judg 5:20; Job 38:7; Ps 103:20-1; Dan 8:10. 

26 1 En.18:11-19:1; 21:1-10; 86:1-6; 88:1-3; 90:21. According to 1 En. 72:1 and 75:3, the archangel 
Uriel supervises the courses of the heavenly luminaries. See also 2 En. 4:1-2; 11:1-5; 19:1-6. 

27 Note especially 1 En. 82:9-20 where "the orders of the stars" and "the names of their leaders" 
are cataloged. A large number of these names bear the theophoric suffix - 'el, a common feature of 
angelic names. Milik (Books of Enoch, 20) thinks Origen is making "a clear reference to the last 
section of the Astronomical Book of Enoch, which lists many names of angels, presiding stars, 
seasons, and days:' Origen's explicit use of the plural libelli however shows that he has multiple 
Enochic works in view. The final chapters of the present form of the "Book of Watchers" (1 Enoch 
33-6) may offer another candidate for inclusion among these Enochic libelli; see James C. 
VanderKam, "1 Enoch 72-82: The Book of the Luminaries;' apud George W. E. Nickelsburg and 
James C. VanderKam, 1 Enoch 2: A Commentary on the Book of 1 Enoch Chapters 37-82 (Hermeneia; 
Minneapolis: Fortress Press, 2012), 349. 

28 Josephus, BJ. 2.142: avVTTJfY'IOELv oµo{ws Ta TE T~s alpiaews avTwv f3if3Ma Kat Ta Twv o.yyi,\wv 
OvOuaTa. 

29 Text cited from Eduard Schwartz, ed., Eusebius Werke, Zweiter Band: Die Kirchengeschichte ... 
Zweiter Teil: Die Bucher VI bis X, Ober die Miirtyrer in Paliistina (GCS 9.2; Leipzig: J.C. Hinrichs, 
1908), 726.3-5. See also H. J. Lawlor and J. E. L. Oulton, eds, Eusebius: The Ecclesiastical History 
(2 vols; LCL; repr., Cambridge: Harvard University Press, 1994), 2:238-9; Fabricius, Codex 
pseudepigraphus, 175-6; Milik, Books of Enoch, 19; Schurer, History, 3/1:263. 

30 Lawlor and Oulton suggest that 1 En. 72:6, 9, 31, 32 are the referents for these "teachings:' For 
further discussion, see William Adler, Time Immemorial: Archaic History and its Sources in 
Christian Chronography from Julius Africanus to George Syncellus (Dumbarton Oaks Studies 26; 
Washington, DC: Dumbarton Oaks Center for Byzantine Studies, 1989), 93; Reed, Fallen Angels, 
148 n. 88; VanderKam, "1 Enoch 72-82;' 349. 



Enoch as Culture Hero 61 

As a number of commentators have noted, this particular teaching is in accord 
with the information about the movements of the sun that is imparted in 1 En. 
72:6-10, 32.31 

Pseudo-Eupolemus apud Eusebius, Praep. Ev. 9.17.8-9 (ed. Mras):32 

av~ ~aavrn 8i -rov 'Af3pad.µ. lv 'HAt0V1r6AEt -roi:s Alyv1r-r{wv iEp£iiai 1roAMµ.E-ra8i86.gai 
av-rovs KaL 'T~V d.a-rpoAoyfov KaL Ta Aol1Ta 'TOV'TOV avTOLS Ela7Jy~aaa8ai, <p6.µ.uov 
Baf3vAwv{ov,-rav-ra KaL av-rov EVP7JKEVat, 'T~V 8i EVpEalV avTWV El,'Evwx d.va1TE/J,1TElV, 
Kat -rov-rov EVP7JKEVat 1rpw-rov T~v d.a-rpoAoy{av, ovK Alyv1r-r{ov, .... "E)..)..7Jvas 8i 
MyElv -rov 11-rAav-ra EVP7JKEVat d.a-rpoAoy{av, Elvai 8i -rov 11-rAav-ra -rov av-rov Kat 
'Evwx, 

While Abraham was living in Heliopolis among the Egyptian priests, he taught 
them many things. He introduced astrology and other such things to them, saying 
that the Babylonians and he himself had discovered them, but the discovery of 
them he traced back to Enoch; indeed, this one (Enoch) was the first to discover 
astrology, not the Egyptians .... the Greeks say that Atlas discovered astrology, but 
Atlas is the same (person) as Enoch. 

Here we have reference made to a tradition that is remarkably consonant 
with the one found in the Qumran Genesis Apocryphon (IQapGen or IQ20) 
about the biblical patriarch Abraham's brief sojourn among the Egyptians 
(cf. Gen 12:10-20). According to both of these sources, Abraham was the 
conduit through which valuable knowledge originating in Mesopotamia 
reached Egypt, a claim that is also made by Artapanus and Josephus. 33 But in 
contrast to these latter two sources, in both Pseudo-Eupolemus and 1 QapGen 
the name of Enoch looms large. Moreover, the connection made by Pseudo
Eupolemus of the Greek Titan Atlas with astrology is also a feature of the 
following citation wherein "the Aramaean philosopher" Bardai~an (d. 222 CE) 

is explicitly credited with identifying Enoch as the "originator" of astrology: 

31 e.g., Milik, Books of Enoch, 19; Otto Neugebauer, "The 'Astronomical' Chapters of the 
Ethiopic Book of Enoch (72 to 82);' in Matthew Black, The Book of Enoch, or, I Enoch: A New 
English Edition (SVTP 7; Leiden: Brill, 1985), 395; Daniel C. Olson, Enoch, A New Translation: The 
Ethiopic Book of Enoch, or 1 Enoch, Translated with Annotations and Cross-References (North 
Richland Hills: BIBAL Press, 2004), 144; VanderKam, "1 Enoch 72-82;' 422-4. 

32 Karl Mras, ed., Eusebius Werke, Achter Band: Die Praeparatio Evangelica (GCS 43; 2 vols; 
Berlin: Akademie-Verlag, 1954-6), 1:503.24-504.3,7-8. See also Carl R. Holladay, Fragments from 
Hellenistic Jewish Authors, Volume I: Historians (SBLTT 20; Chico: Scholars Press, 1983), 174; 
Albert-Marie Denis, Fragmenta pseudepigraphorum quae supersunt graeca (PVTG 3; Leiden: 
Brill, 1970a), 198. 

33 Eusebius, Praep. Ev. 9.18.1 (ed. Mras), 1:504.14-16; Josephus, Ant. 1.166-8. Note too the 
pseudo-Orphic fragment of almost certainly Jewish provenance that is cited by Clement, Strom. 
5.14.123.1-2; see Otto Stii.hlin, ed., Clemens Alexandrinus, Zweiter Band: Stromata Buch I-VI (GCS 
15; Leipzig: J.C. Hinrichs, 1906), 409.15-410.5. 
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Theodore bar Konai, Liber Scholiorum 11 ( ed. Scher):34 

= r<' om "\ CU,.,l 'bor<' ~ '5""'l '\:I cnlll.,.,...= a:w»icnl .<,,. i,tl re,,..:\.CI r<lna..:ih 

r<''\:l=l (7)8\o.l'\:I= ra.=o ,6:,a\,l r<i=,..lnll\z. ll'la:, li\.r<i.,ln... ~l = .u=ilnz.r<' ~l 

. a,oln=oo'\!>l 1cnC\»r<' a,c:J\,r< =l 'Jlr<' 

The Chaldean (heresy) preceded the other heresies in its springing up, for Bardai~an 
says that Enoch was the name of its originator. However, a man whose name was 
Atlas, brother of Prometheus, became especially celebrated for it in the sixteenth 
year of the blessed Moses while he exercised guidance in the wilderness. 35 

This curious notice is also referenced by Kevin van Bladel, 36 who plausibly suggests 
that this particular identification of Enoch as the discoverer of "Chaldeanism''; 
i.e., astrology, may stem ultimately from the lost chronicle of the 'Abbasid court 
astrologer Theophilus ofEdessa, a Christian chronicler whose work was widely 
exploited by subsequent lslamicate and Byzantine historians.37 The cited syn
chronism between Moses and Atlas certainly reinforces van Bladel's observa
tion that this information must have been excerpted from a world chronicle 
which correlated biblical and other national histories. It should however be 
noticed that remnants from the the equally lost Chronicle ofEusebius preserve 
the notice that ''Atlas, the brother of Prometheus, became a celebrated astrologer" 
(Atlans, frater Promethei, praecipuus astrologus fuit) and had synchronized 
this event with the sixteenth year of the Egyptian Pharaoh Mispharmuthosis, 38 

a closely parallel statement that reveals an arresting series of correspondences 
between these two texts. It seems likely that Theodore, or his posited source, 
either the aforementioned Theophilus of Edessa, or one of the intervening 
tradents of the fourth-century Chronicle between Eusebius and Theophilus, 
misread or garbled this original synchronism. Eusebius elsewhere displays an 
acquaintance with the career and literary activities ofBardai~an, an important 

34 Theodore bar Konai, Liber Scholiorum (CSCO 55, 69; 2 vols; ed. A[ddai]. Scher; Paris: 
Carolus Poussielgue, 1910-12), 2:286.5-11. The full citation of this source appears in Chapter 6 
under the rubric "Enoch/Idris as Graeco-Egyptian Hermes/Thoth:' 

35 Translation taken from John C. Reeves, Heralds of That Good Realm: Syro-Mesopotamian 
Gnosis and Jewish Traditions (NHMS 41; Leiden: Brill, 1996), 58 n. 82. 

36 See Kevin van Blade!, The Arabic Hermes: From Pagan Sage to Prophet of Science ( Oxford: 
Oxford University Press, 2009), 175. 

37 Robert G. Hoyland, Seeing Islam as Others Saw It: A Survey and Evaluation of Christian, 
Jewish, and Zoroastrian Writings on Early Islam (Princeton: The Darwin Press, 1997), 400-9; 631-71; 
Robert G. Hoyland, Theophilus ofEdessa's Chronicle and the Circulation of Historical Knowledge in 
Late Antiquity and Early Islam (TTH 57; Liverpool: Liverpool University Press, 2011); David 
Pingree, "From Alexandria to Baghdad to Byzantium: The Transmission of Astrology;' 
International Journal of the Classical Tradition 8 (2001): 13-21; reprinted in Isabelle Pingree and 
John M. Steele, eds, Pathways into the Study of Ancient Sciences: Selected Essays of David Pingree 
(TAPA 104.3; Philadelphia: The American Philosophical Society Press, 2014), 27-35. The twelfth
century Syriac chronicle of Michael Syrus, "which relies very heavily on Theophilus ... for civil 
matters" (ibid., 35) records a very similar tradition about the discovery of astrology; see J.-B. 
Chabot, ed., Chronique de Michel le Syrien, patriarche jacobite d'Antioche, 1166-1199 (4 vols; repr., 
Bruxelles: Culture et Civilisation, 1963), 1:38. 

38 Rudolf Helm, ed., Eusebius Werke, Siebenter Band: Die Chronik des Hieronymus (3. Aufl.; 
Berlin: Akademie-Verlag, 1984), 37b d. 
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early Syrian Christian teacher who combined biblical themes and astrological 
conceptions into a distinctive set of teachings which continued to win adher
ents among scripturally conversant intellectuals well into the medieval era of 
the Islamicate realms. 39 The association of Atlas with astrology was a common 
one in Greco-Roman sources,40 and as we saw above, the biblically based 
Pseudo-Eupolemus actually merges the identities of scriptural Enoch and the 
Greek mythological Titan Atlas, an ironic equation given Enoch's prominent 
role as the messenger of the divine verdict against the Watchers and their gar
gantuan offspring (1 En.12:1-16:4; Qumran Book of Giants). 

Ka'b al-A.l).bar apud Hamdani, Iklil (ed. Lofgren}:41 

~ ..:.Jt..:. .:,15, .... yl...,,JI ....k, ..l,1 ~ ~ J.;1 .:,15, ..:.Jt..:., tyl ol;,.JI J ~1, <.>",!;~! JI o~ 1..9"''1 ~ 

-~ .:,..., .;_,;,.:..... ""';'.lll .:,1 yl...,,. 13 .sl} r~4 

(According to Ka'b al-A}:lbar): Then he (i.e., Yared) appointed Idris as executor (of 
God's laws) after him-his name in the Torah is Enoch (Akhniikh) and Shalt (sic). He (i.e., 
Idris) was the first prophet whom God called. He taught him computation .... Shalt 
(sic) was computing with the stars and he saw in his calculation that the earth and 
those on it would be drowned in water. 

This particular testimony stems from a fragment of a larger work expounding 
traditions about Adam and Eve that is attributed to the enigmatic figure of Ka'b 
al-A}:tbar, reportedly an early Jewish convert to Islam who was originally from 
the Yemenite kingdom of l;Iimyar. 42 He is repeatedly singled out by later 
Muslim traditionists as one of the chief conduits through which Jewish aggadic 
and eschatological lore was passed on into Islam. Interestingly Ka'b's ''.Adam 
and Eve book'' as transmitted by Hamdani: ( d. 945) is closely aligned with the 
Christian Cave of Treasures cycle of tales about the early generations of human
ity and the Flood that achieved a quasi-scriptural status among eastern 

39 Still unsurpassed among modern studies of Bardai~an and his thought is H. J. W Drijvers, 
Bardai~an of Edessa (Assen, 1966; repr., Piscataway: Gorgias Press, 2014). 

40 Ben Zion Wacholder, "Pseudo-Eupolemus' Two Greek Fragments on the Life of Abraham;' 
HUCA 34 (1963): 96 n. 83; Holladay, Fragments I, 187 n. 38; Annette Yoshiko Reed, "Abraham as 
Chaldean Scientist and Father of the Jews: Josephus, Ant. 1.154-68, and the Greco-Roman 
Discourse about Astronomy/ Astrology;• JSJ 35 (2004a): 144 n. 75. 

41 Hamdani, Al-Iklil: Erstes Buch (ed. Oscar Lofgren; 2 vols; Uppsala: Almqvist & Wiksells, 
1954-65), 1:25.11-13, 17-18. The full citation of this source appears in Chapter 3 under the rubric 
"Enoch as Prophet:' 

42 Manuscript and print works attributed to Ka'b are listed by Fuat Sezgin, Geschichte des ara
bischen Schrifttums (15 vols; Leiden: Brill, 1967-2010), 1:304-5. For further information about 
Ka'b, see Mark Lidzbarski, De propheticis, quae dicuntur, legendis arabicis: Prolegomena (Lipsiae: 
Guilelmi Drugulini, 1893), 31-40; Israel Wolfensohn, Ka'b al-Al;ibiir und seine Stellung im Ifadit 
und in der islamischen Legendenliteratur (Gelnhausen: F. W Kalbfleisch, 1933), 13-35; Reuven 
Firestone, "Jewish Culture in the Formative Period of Islam;' in David Biale, ed., Cultures of the 
Jews: A New History (New York: Schocken, 2002), 291-8; John C. Reeves, "Jewish Apocalyptic 
Lore in Early Islam: Reconsidering Ka'b al-Al).biu-;' in John Ashton, ed., Revealed Wisdom: Studies 
in Apocalyptic in Honour of Christopher Rowland (AJEC 88; Leiden: Brill, 2014a), 200-16. 
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Christian and Muslim chroniclers and exegetes during the final centuries of the 
first millennium of the Common Era. 43 

Notable in this extract is the extremely common identification of biblical 
Enoch with the qur'anic prophet Idris (Q 19:56-7; 21:85), an equation that 
achieves wide acceptance by the ninth century. The "computation'' (l;zisab) or 
"reckoning" usually associated with Enoch/Idris are the algorithms associated 
with the construction of calendars and the calculations for plotting celestial 
motions and forecasting future celestial events such as eclipses and planetary 
conjunctions. These kinds of calculations can even predict the onset of univer
sal catastrophes like the coming Flood, and as we will see, there are additional 
texts which impute knowledge of this imminent cataclysm to the astrological 
prowess of Enoch/Idris. 

The curious name "Shalt" is almost certainly a corruption of the distinctive 
cognomen "Sethel" which some streams of Syro-Mesopotamian gnosis use in 
place of "Seth'' for this particular son of Adam. 44 The presence of this lexeme 
hints that "heterodox" portraits of the progeny of Adam have also been utilized 
in the "author's" melding of the various traditions which circulated among bib
lically affiliated communities during late antiquity and the early medieval era. 
While both Seth and Enoch are often credited in later literature with similar or 
even identical cultural accomplishments, this testimony uniquely appears to 
equate these two figures. 

Georgius Syncellus, Ecloga Chronographica (ed. Mosshammer}:45 

EV TOUTCfJ yap KaT' E1TLTpo1r~v TOV E1TL 1TO.VTWV IJrnii <l E7TL TWV aaTpwv apx6.yy£AOS 
Ovpi~,\ E/J,,~VVU€ T'-t) 'Evwx 7{ EUTL µ~v Kai TP01T~ Kai EVLaVTOS, ws EV Tfj ~{~Acp aVTOV 
'Evwx <pEp€TaL. 

For in that (year }46 at the behest of God Who is over all things the archangel Uriel, 
who controls the stars, revealed to Enoch what a month is, and a season, and a 
year, as it is recorded in the book of this same Enoch. 47 

43 Albrecht Giitze, "Die Nachwirkung der Schatzhiihle;' ZS 2 (1923): 51-94; 3 (1924): 53-71; 
153-77; Andreas Su-Min Ri, Commentaire de la Caverne des Tresors: E.tude sur l'histoire du texte et 
de ses sources (CSCO 581, subsidia t.103; Lovanii: Peeters, 2000). 

44 For some discussion ofthis form of the name of Seth, see Reeves, Heralds, 112-15. 
45 Alden A. Mosshammer, ed., Georgii Syncelli: Ecloga Chronographica (Leipzig: B. G. Teubner, 

1984), 34.16-19. See also Fabricius, Codex pseudepigraphus, 199; Guilielmus Dindorf, ed., Georgius 
Syncellus et Nicephorus Cp. (CSHB; Bonnae: E. Weber, 1829), 60.14-17. 

46 i.e., the year 1286 A.M., which had been calculated by the Alexandrian chronicler Panodorus 
to be equivalent to the year 165 in the life of Enoch. Cf. LXX Gen 5:21-2; William Adler and Paul 
Tuffin, The Chronography of George Synkellos: A Byzantine Chronicle of Universal History from the 
Creation (Oxford: Oxford University Press, 2002), 45 n. l, where their reference to Gen 4:23 
should be corrected to 5:21-2. Note also Ian Moyer, "Berossos and Manetho;' in Johannes 
Haubold, et al., ed., The World of Berossos: Proceedings of the 4,h International Colloquium on "The 
Ancient Near East between Classical and Ancient Oriental Traditions", Hat.field College, Durham 
7th-9th July 2010 (Wiesbaden: Harrassowitz Verlag, 2013), 220. 

47 Translation adapted from those of Adler, Time Immemorial, 86; Adler and Tuffin, 
Chronography, 45; VanderKam, "1 Enoch 72-82;' 350. See the similar statements of Cedrenus and 
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This acknowledgement of the special role of the archangel Uriel as suzerein of 
the stars and the mediator of calendrical lore to Enoch appears to reflect know
ledge about the contents of what is communicated in the Ethiopic version of 
1 Enoch 72-8248 as well as other "booklets" comprising the ancient corpus of 
Enochic literature.49 

Abii Ma'shar apud Ibn Abi U~aybi'a, Kitiib 'Uyun al-Anbii' ft fabaqiit al-afibbii' 
(ed. Najjiir):50 

u~l... ~ ~:,L..JI ~ ~;i ¥1'3 o.,..,.s 0-":' 01, 4-~1 ulS_.,.JI.:,... ~,WI ,l, .. ill J ~.:,... J;l ¥'>..,.....:.... ~1 Jli 
.;~13 J;l)I 

Abu Ma'shar said: He (i.e., Enoch) was the first person to speak about supernal 
things such as the movements of the stars, and it was from his grandfather 
Kayomart, who is (the same figure as) Adam, upon whom be peace, whom he 
learned the hours of the night and the day.51 

The Abu Ma'shar who is cited here is Abu Ma'shar Ja'far b. Mul:tammad al-Balkhi 
(d. 886), perhaps the most influential writer on astronomical and astrological 
topics in the Islamicate world, and a renowned theorist and author who even
tually came to the attention of medieval Western intellectuals under the name 
of Albumasar. 52 The information contained in the present citation supposedly 
is extracted from his Kitab al-Uluf or "The Book of the Thousands;' a work of 
historical astrology which synchronized past events and predicted future 
events on the basis of major planetary conjunctions. Although this book is no 
longer extant as an integral work, quotations from it and brief digests of por
tions of its contents appear in a number of literary sources devoted to histori
ography, biographies of philosophers, and histories of scientific discoveries. It 
seems almost certain that Abu Ma'shar serves as the Arabophonic source of the 

Michael Glycas, my p. 74; also Pseudo-Mas\idi, Akhbar al-zaman wa-min abadat al-hidthan, 
wa-'aja'ib al-buldan wa'l-ghamir bi-al-ma' wa'l- 'imran (Cairo, 1938; repr., Beirut: Dar al-Andalus 
lil-tiba'ah wa'l-nashr, 1966), 78.23-4. 

•• The names of neither Enoch nor Uriel figure in the surviving fragments of the Aramaic 
Urtext of 1 Enoch 72-82. Within Ethiopic 1 Enoch, note 72:1; 74:2; 75:3-4; 78:10; 79:2; 80:1; 82:7-8. 

•• See 1 En. 33:3-4; 2 En. 22:lOff. 
50 Ibn Abi U~aybi'a, Kitab 'Uyun al-anba' fl tabaqat al-a{ibba' ( 4 vols; ed. '.Amir Najjar; Cairo: 

al-Hay'ah al-Mi~riyah al-'Ammah lil-Kitii.b, 2001), 1:186.1-2; see also August Miiller, ed., lbn Abi 
Useibia (2 vols in 1; Cairo and Konigsberg: al-Matha' al-Wahbiya, 1882-4), 1:16.27-9. 

51 Compare the same tradition transmitted apud Ibn Juljul: "his grandfather Jayomarth taught 
him (d.A.k) the hours of the night and day" and apud Shahrazuri: "his grandfather Kayomarth 
worked out (#) the hours of the night and day:' Abu Ma'shar apud Ibn al-Qift;i does not contain 
this particular clause. For Ibn Juljul, see van Blade!, Arabic Hermes, 124; for Shahrazuri, see Shams 
al-Din Mul,lammad al-Shahrazuri, Nuzhat al-arwab wa-rawqat al-afrab fl tarikh al-bukama' wa'l
falasifa (ed. M.-A. Abu Rayyan; Alexandria: Dar al-Ma'rifa al-Jami'a, 1993), 131. 

52 David Pingree, "Abu Ma'sar;' Encir 1:337-40; David Pingree, The Thousands of Abu Ma'shar 
(Studies of the Warburg Institute 30; London: Warburg Institute, 1968); David Pingree, From 
Astral Omens to Astrology: From Babylon to Bikaner (Serie Orientale Roma 78; Roma: Istituto 
italiano per !'Africa e l'Oriente, 1997), 53-4. 



66 Enoch from Antiquity to the Middle Ages 

legend about the three distinct Hermeses in Islamicate literatures, 53 a legend 
which of course is indebted in turn to the late antique Graeco-Egyptian figure 
of Hermes Trismegistus. 

There are two interesting things to note in this excerpt. The association of the 
first human being, Iranian Gayii.mart or biblical Adam, with a system for divid
ing the hours that comprise day and night is reminiscent of one liturgical por
tion of the pseudepigraphic Testament of Adam in its Greek, Syriac, and 
Armenian versions that circulates under the title "Hours of the Day and Night"54 

and thus hints at possible acquaintance with this parascriptural source. One 
might compare wording above with that of the much more unambiguous tradition 
about Adam that is recounted by Ibn I;Iumayd (d. 862), one which is certainly 
based on Christian recensions of the Testament of Adam: "He (Adam) taught 
him (Seth) the hours of the night and the day, and he taught him what creaturely 
worship took place in each one of those hours. He then informed him that for 
every hour, there was some class of created being conducting its worship dur
ing it:'55 This accords with those editorial sections known as the horarium and 
the angelic "hierarchy" that are present in the aforementioned versions of the 
Testament of Adam. The primary difference in Abu Ma'shar is that Adam 
teaches these schemes not to Seth, but to Enoch. 

Moreover, the explicit identification of Enoch as the grandson of the 
Protoplast suggests that the otherwise colorless Enoch of Genesis 4 (Enoch 
b. Cain b. Adam) has undergone conflation with his more famous namesake of 
Gen 5:21-4. This is not an unusual occurrence within later sources.56 An iden
tical confusion may explain why Enoch later enjoys recognition as a builder of 
monuments ( e.g., the Pyramids) and a founder of cities, a theme we will explore 
in more detail in Chapter 3. 

Ya'qubi, Ta'rikh (ed. Houtsma):57 

~4 l.b- 0-4 Jjl 3'"3 .;r..:,i1 <.l":!J~) .J) J~3 a......14 ~I y,3 _,...._,...3 .:,~~~3 <)1131 J!. ~~.:ii 0~.l:!3 

·r~1~~j 

53 Martin Plessner, "Hermes Trismegistus and Arab Science;' Studia Islamica 2 (1954): 53; 
Charles S. F. Burnett, "The Legend oftbe Three Hermes and Abu Ma'shar's Kitab al-Ulufin the 
Latin Middle Ages;' Journal of the Warburg and Courtauld Institutes 39 (1976): 231-4. 

54 Michael E. Stone, A History of the Literature of Adam and Eve (SBLEJL 3; Atlanta: Scholars 
Press, 1992), 86-7; 95-6; 108-9. 

55 Abii Ja'far Mul;tammad b. Jarir al-Tabari, Ta'rikh ar-rusul wa-1-muluk (Anna/es quos scripsit 
Abu Djafar Mohammed ibn Djarir at-Tabari) (15 vols; ed. M. J. de Goeje; Leiden, 1879-1901; repr., 
Leiden: Brill, 1964-5), 1/1:153.8-10. Emphasis added. 

56 See for example the brief notice of I[srael]. Friedlaender, Die Chadirlegende und der 
Alexanderroman: Eine sagengeschichtliche und literarhistorische Untersuchung (Leipzig and Berlin: 
B. G. Teubner, 1913), 264-5. 

57 M. T. Houtsma, ed., Ibn Wadih qui dicitur al-Ja'qubi historiae ... (2 vols; Leiden: Brill, 1883), 
1:166.3-5; Ya'qiibi, Ta'rikh (2 vols; Beirut: Dar ~adir, 1960), 1:147.21-3. This passage is also quoted 
by T. J. de Boer, "'Orani;' ZA 27 (1913): 8-15, at 9. 
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And they (i.e., the Roman rulers who followed the Sabian religion) assert that they 
have a prophet, such as 'Urani58 and i\bidimon and Hermes, and he is three-times 
blessed. It is said that he is the prophet Idris, and he was the first to write with a pen 
and to teach the science of the stars ( 'ilm al-nujum ). 

The Arabic phrase 'ilm al-nujum (lit "star-lore'') signifies both astronomy and 
astrology.59 

lbn al-Haytham, Kitiib al-mun~ariit (ed Madelung and Walker):60 

.yt...,Ji3 4A¥JI ~ _,.J;f ~.lJI ,-. r~I ~ <.>"':!J~l &J! JIA.o.3 

And it is said that Idris-peace be upon him-is the one who revealed knowledge 
about the stars and about computation. 

Abu I;litim al-Razi, A'liim al-nubuwwah (ed. Sawi):61 

~ .&1 .:,t ~ uis:.. ol!...iJ., .u_,i a....i ..; .k-, ~ .&1 J_,i ..; r,i J,;b., Ce) ~1 <.>",!J~! .)A r#' J.oi .:,t 15.,J .,,. i.s
.,..s-1~1., ~~1_, ~3..i..,JI .)A ~ t.._, l!llAII y~l ~ ~ ~ 41 ~_, U"J~II oj.. .j ,-. ~.lJI ~I JI uiJ .k,_, 

..;., <J""'->°' ~, ..; 4.o..,i; <.>",!J~1,-. u..~.rn ..; J_,5.u.1 <J""'->°' ~11.,ili., r~' r~ <JA llll~ ;L..., Lo.~ Jl.l.A.o., 

;L.. .j 4.o...l., cf:"" Lo.pi .j t... l!U~ ~., ~U.Uo...Ji, ..,...,y~ J!.o .w, o!lW .:,~L:...o .:,1+,.1,11 .:,1.1.o.., <.>",!J~l .:ii.,all 

.:>:!~' ait .)A ~ tr.it .)A,...,~,..., <.>",!J~1,-. u""'->°'-' Ce) <.>"':!A .)A 4Lol r#' F9 .... i:#t aJ_;.41 ~1 

··Iii 4-.-b- Ce) r~i ~., ~ .:,15., 

Likewise it has been related that the principle(s) of astronomy originate from the 
prophet Idris, upon whom be peace! Some people have interpreted what God, may 
He be praised and extolled, has said in the qur'anic verse 'i\nd We raised him to a 
lofty place'' (19:57) as follows. (They say) that God, may He be praised and extolled, 
raised him up to the mountain that is at the navel of the earth, and He sent him an 
angel in order to teach him the heavenly courses, 62 the celestial sphere, and what 
pertained to it with regard to the zodiacal terms,63 the signs, the planets and the 
periods of their movements, and the remainder of those things which belong to 
the science of the stars. They say that the Hermes who is mentioned among the 

58 For discussion of the various forms of this name and its possible referents, see de Boer, 
"'Orimi," 8-15; van Blade!, Arabic Hermes, 188-9 n. 102; Emily Cottrell, "Adam and Seth in Arabic 
Medieval Literature: The Mandaean Connections in al-Mubashshir Ibn Fatik's Choicest Maxims 
(11th C.) and Shams al-Din al-Shahrazuri al-Ishraqi's History of the Philosophers (13th C.);' Aram 
22 (2010): 509-47, at 526-30. Neither van Blade! nor Cottrell noticed Ya'qubi's citation of this 
name, a circumstance which has implications for their respective discussions. 

59 Ian Richard Netton, Muslim Neoplatonists: An Introduction to the Thought of the Brethren of 
Purity (Ikhwan al-$afa') (London: George Allen & Unwin, 1982), 50-2, 120 n.131. 

60 Wilferd Madelung and Paul E. Walker, The Advent of the Fatimids: A Contemporary Shi'i 
Witness (London: I. B. Tauris, 2000), 88.10-11. The full citation of this source appears in Chapter 6 
under the rubric "Enoch/Idris as Graeco-Egyptian Hermes/Thoth." 

61 Abu l;fatim al-Razi, A'lam al-nubuwwah (The Peaks of Prophecy) (ed. Salal.i Sawi; Tehran: 
Imperial Iranian Academy of Philosophy, 1977), 278.7-14; 280.2-4; see also Abu l;fatim al-Razi, 
The Proofs of Prophecy: A Parallel English-Arabic Text (trans. TarifKhalidi; Provo: Brigham Young 
University Press, 2011), 209.7-14; 210.15-17. 

62 Regarding this term, see Kevin van Blade!, "Heavenly Cords and Prophetic Authority in the 
Quran and its Late Antique Context," BSOAS 70 (2007): 223-46. 

63 Astrological "terms" denote five subdivisions correlated with the planets within each zodi
acal sign. See Tamsyn Barton, Ancient Astrology (London and New York: Routledge, 1994), 97. 
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philosophers is (the same figure as) Idris; i.e., his name among the philosophers is 
Hermes, but in the Qur'an he is Idris. These two names are similar to those names 
which have a final sin like Galenus, Aristoteles, and the rest. His name in the 
remaining revealed scriptures is Enoch 64. ... So star-lore has its point of origin 
from Idris (upon whom be peace!), and Hermes is Idris, and he is a prophet. He is 
among our imams, not one of the imams of the heretics. 65 Between him and Adam, 
there were five forefathers. 66 

The last sentence may be intended to correct earlier scholars like Abu Ma'shar 
al-Balkhi who make Enoch the grandson of Adam, thus mistakenly but under
standably conflating Gen 4:17 with 5:21-4. 

Agapius, Ki tab al- 'Unvan ( ed. Vasiliev):67 

yL.,,JI, r~I, J,_,.,,JI, yt::S:.11 ifa J~, _,&Joi, ""r V":!J~I y, 15.i.ll tyl .:,1 "'°,!I w:,.JI lJ""! ~J, <J":!J~I Y,3 

~WI y51,s:J1, ~ _,.JI ~'"*'I ""r' .J:!l.i.JI clWI ..,..t.. ~ tyl ~) .iii .:,1 ~I .sp<>-1.1 ~I .:,~lit.. ~J, 

J (;l.:S .:,1 J~ clJ.i.13 r~I ~ ;i;-,1 ,).4 cl)~ fl.-3 ~ _,.JI ;.,..JI, ul.A-,JI ,).4 03';',JI, ~,.i,,,11, ·~, 4:!;~1, 

,.sp<>-1.1 .:,~lit.. J~ .:,~ yS'l~.JI, rl....,~I .:,,-4": 0,i.i.11 ~1_,.JI ~' Jl.,,J,1 yl.:S ~ r~I 

Now he (i.e., Enoch) is Idris. One of the philosophers also has claimed that 
Enoch-who is Idris-discovered, revealed, and provided guidance about writing, 
alphabetic characters, the stars, and arithmetical computation. Manathon (i.e., 
Manetho), the Egyptian sage and astrologer, asserted that God raised Enoch until 
he traveled all around the ecliptic and discovered the constellations of the zodiac68 

that are on it, the stationary and wandering stars, the lots (?),69 the planetary fields 
of influence, the decans made up of tens and the constellations which rise in them, 70 

and other similar secrets of star-lore. For that reason it is said that his book on the 
stars is called The Book of Meanings. All the I;farranians-those who worship idols 
and the celestial bodies-are devoted to the doctrine ofManathon the Egyptian.71 

64 An analogous emphasis upon the revelatory origin of the wisdom displayed by Hermes is found 
in the pseudo-Aristotelian Kitab al-Tuffa!Ja or "Book of the Apple;' a work widely cited in Arabic 
by tenth-century authors and later translated into Persian, Hebrew, and Latin. See 
D.S. Margoliouth, "The Book of the Apple, Ascribed to Aristotle;' JRAS (1892): 228 (text); 251 (trans.). 

65 By "heretics" he means those who deny the agency of prophetic inspiration in the discovery 
of sciences like astronomy, mathematics, and medicine. 

66 Other translations are Khalidi, Proofs of Prophecy, 209-10; van Bladel, Arabic Hermes, 169-
70; Everett K. Rowson, ''Abii I;Iatim al-Razi: Science of Prophecy;' in Seyyed Hossein Nasr and 
Mehdi Aminrazavi, An Anthology of Philosophy in Persia, Volume 2: Ismaili Thought in the Classical 
Age from Jabir ibn I;fayyan to Na~ir al-Din Tusi (Oxford, 2001; repr., London and New York: I. B. 
Tauris Publishers, 2008), 149-51. 

67 Alexandre Vasiliev, "Kitab al- 'Un van: Histoire universelle ecrite par Agapius (Mahboub) de 
Menbidj, premiere partie (I);' Patrologia Orientalis 5 (1910): 591.9-592.3. The full citation of this 
source is in Chapter 6 under the rubric "Enoch as Idris:' 

68 Cf. Q 15:16; 25:61; 85:1. 
69 So van Bladel, Arabic Hermes, 173 n. 30. Vasiliev renders as "les horoscopes:' 
7° For most of this terminology, see W[illy]. Hartner and P[aul]. Kunitzsch, "Minta~at 

al-buriidj:' EJ7:81-7. 
71 See especially van Bladel, Arabic Hermes, 172-5, who convincingly argues that this report 

stems from the lost Syriac chronicle of the 'Abbasid court astrologer Theophilus of Edessa. His 
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Maqdisi, Kitab al-bad' wa'l-ta'rikh (ed. Huart):72 

• ..;..hJ1,r~1~J_;.;1, 

He (i.e., God) revealed to him (information about) astronomy and medicine. 

Rasa'il Ikhwan al-$afa' (ed. Ragep-Mimura}:73 

.,_,.1..:, lP a...,~...._. ;l>.9 J,,-j cllo JI J.R.D 4.il f::WI ~ ~I <J":!J>I Yo.9 a..s:..J4 c.l!.1,1 ._,..._,... ~ ~ I.JS....9 

.~ LilS:.. ol;,.,,oJ.9 4.o..,I ~ ./i,1 Jli.9 r~I ~ V"WI P." u<>J'lll JI J_;.; ~ cl!All Jlyl ~ 

And so it is related about Hermes the thrice-endowed with wisdom-and who is the 
prophet Idris, may peace be upon him-that he ascended to the sphere of Saturn and 
revolved with it for thirty years until he witnessed all the states of the celestial sphere. 74 

Then he descended back to earth and instructed people about star-lore. God Most 
High said (of him}: "and We raised him up to a lofty place'' (Q 19:57).75 

Tha'labi, 'Ara'is al-majalis ft qi~a~ al-anbiya:76 

.yl-,,,Jl.9 r~I ~ J _,fil.:,.. Jjl.9 

And he (Idris) was the first to make astronomical observations and calculations. 

Wahb apudKisa'i, Qifaf al-anbiya' (ed. Eisenberg):77 

Jjl Yo.9 J:!li JJ.9 Jjli.9 Jl.u ./i,1 ~ J .,_,.~, t::WI .l..:il .:,.. Jjl r::WI ~ U":!J>I 01 ':--">.9 ~ 15_,...j'lll .:HI J.,>.9 

·r~I ~ Jui, J~l.9 01_;;..I ~' .:,.. J.;1, ,~I cl~ ~ .:,.. 1,;is, yletll ~ .:,.. 

Ibn al-Azhari relates on the authority of Wahb (b. Munabbih) that Idris (upon 
whom be peace!) was the first to take up weapons and to undertake a jihad for the 

indiscriminate blending of pagan and Christian sources suggested to William Adler that Agapius 
knew "some garbled material ultimately derived from Panodorus" (Time Immemorial, 104). 

72 Maqdisi, Kitiib al-bad' wa'l-ta'rikh (6 vols; ed. Cl. Huart; Paris: E. Leroux, 1899-1919), 3:12.2. 
For information about this source, see the anonymous article "al-Mutahhar b. Tahir al-M~disi;' 
EI2 7:762; also Tarif Khalidi, "Mu'tazilite Historiography: Maqdisi's Kitiib al-bad' wa'l-ta'rikh;' 
JNES 35 (1976): 1-12. 

73 F. Jamil Ragep and Taro Mimura, eds, Epistles of the Brethren of Purity, On Astronomia: An 
Arabic Critical Edition and English Translation of Epistle 3 (Oxford: Oxford University Press, 
2015), 88.6-89.3. Slightly variant texts appear in Fr[iedrich]. Dieterici, ed., Die Abhandlungen der 
Ichwan es-Safa in Auswahl (Die Philosophie der Araber im IX. und X. Jahrhundert n. Chr. 11; 
Leipzig: J.C. Hinrichs, 1883), 121.1-4; Kitab Ikhwan al-~afa' wa-khullan al-wafa' (4 vols; Bombay: 
Matba'at Nukhbat al-Akhbar, 1887-8), 1:69.21-4. 

,. According to ancient astronomy, Saturn occupied the seventh celestial sphere and had an 
orbital period of thirty years. See the references cited by van Blade!, Arabic Hermes, 181; note also 
Netton, Muslim Neoplatonists, 50. 

75 Friedrich Dieterici, Die Propaedeutik der Araber im zehnten Jahrhundert (Die Philosophie 
der Araber im IX. und X. Jahrhundert n. Chr. 3; Berlin: E. S. Mittler, 1865), 67-8; van Blade!, 
Arabic Hermes, 180-1; Ragep-Mimura, On Astronomia, 62-3. 

76 A}:imad b. MuJ:iammad b. Ibrahim Abu IsJ:iaq al-Nisabiiri al-Tha'labi, Kitab qi~a~ al-anbiya' 
al-musammii bal-'ara'is (Cairo: Al-Sharafiyah, 1880), 46.14. 

77 I. Eisenberg, ed., Qi~a~ al-anbiya': Vita Prophetarum auctore Mubammed ben 'Abdallah al
Kisa'i (2 vols; Leiden: Brill, 1922-3), 1:82.15-18. 
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path of God Most High, 78 and he fought with the descendants of Cain. He was the 
first one to wear clothing-prior to this they would wear animal skins-and he 
was the first one who established a balance (for weighing) and a (dry) measure and 
(who wrote down) works about astronomy. 

Kisai, Qi~a~ al-anbiyii' (ed. Eisenberg):79 

U"!.J>'.,J o~I Jj ,Ji,.:; .Iii .:,IS', r~I J ):,.)4 laJ,- <.!U~ I!" .:,IS', ~'.,JI c,l'>I <til ~ &I, _,;s:.JI J ,,.,.. .1;-1 ~ 
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Then Nimrod was affected by arrogance and audacity to the point that he 
announced his own divinity. Along with this, he became enamored with the study 
of the stars. Now God Most High had bestowed it (i.e., study of the stars) upon 
Idris (upon whom be peace!). When God raised him to heaven, this science was 
retained by a pious man whose name was Hermes, a successor of Idris, and the 
faithful did not cease learning about it until the advent of Nimrod. 80 

Visible in the background of this narrative vignette is an amalgamation of the 
popular eastern legend about a trifold succession of teachers bearing the name 
"Hermes" with a more focused series of tales featuring the biblical character 
Nimrod as one of the first human instigators of unsanctioned cultic activities 
after the universal Flood. One might compare, for example, the ways in which 
the Cave of Treasures tale-cycle develops its profile of Nimrod as the founder 
of cults devoted to the veneration of fire (i.e., Zoroastrianism) and horses 
among the Persians and as the principal devotee and promulgator of so-called 
"Chaldeanism"; i.e., the astrological and magical arts associated with the east
ern priestly castes of the Chaldeans and the Magi. 81 

Mubashshir b. Fatik, Mukhtar al-l}ikam wa-mal}iisin al-kalim (ed. Badawi):82 

·r~I ~~I.:,.. J3I .:,IS', 

He (i.e., antediluvian Hermes) was the first one who discovered astrology. 

78 See also Tabari, Ta'rikh (ed. de Goeje), 1/1:173.4; E. W. Lane, An Arabic-English Lexicon 
(London and Edinburgh: Williams and Norgate, 1863-93), 473. 

79 Vita Prophet arum ( ed. Eisenberg), 1:124.15-19. 
8° For another translation, see Wheeler M. Thackston, Jr, The Tales of the Prophets of al-Kisa'i 

(Boston: Twayne Publishers, 1978), 132. 
81 e.g., Su-Min Ri, ed., La Caverne des Tresors: Les deux recensions syriaques (CSCO 486-7, 

scrip. syri 207-8; 2 vols; Lovanii: E. Peeters, 1987), 1:208-17 ( §27), 2:80-3; Su-Min Ri, Commentaire, 
317-57. 

82 Abii'l Wafa' al-Mubashshir Ibn Patik, Mukhtar al-bikam wa-mabasin al-kalim: Los 
Bocados de oro: Edici6n critica del texto arabe con pr6logo y notas (ed. 'Abd ar-RaJ:iman Badawi; 
Madrid: Publicaciones de! Instituto Egipcio de Estudios Islamicos, 1958), 8.10-11. The full cita
tion of this source appears in Chapter 3 under the rubric "Enoch as Authority on Religion 
and its Practices:' 
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Sefer Noah (ed. Jellinek):83 

v1pm:J1 rm, ;,,m ;,i;,o:::i. 10:irv l'i1li11 o,;,':,x nx,,:::,. ':,,:ivm 1,, p 11m 1ov m,11 ;,v:::i.,x ,nx, 
;,01 ,:::i. li11l1D 1i1;, i!:loi1 ,:::i. 100J1D 01':,n:::i. 01po;, i1?ll1 ':,;:i;, x,,:::i. 'l!:l? minn ?'!:ll:J1 O"n oio:::i. 

u,:::,., x':,v ov 11D!:ll x:::i. ;,on;, n:io, o,,;,:,r;, 1)) ,n,x, mvo':, 1':,m oi:ivm ,m;,o ;,vnp, m:ix':,o 
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o,;,':,x ,mx np':, '=> m 1x1 yix;, ,,1 10 ':,1:::i.J1 01,0 11D11p':, i1l:J1l1D 1)) 1':,m 1:::i. li1ln11 ,,:i,1 ':,:i:::i. 1'l'Jl 
'x,pJ;, movm v1m v1n ':,;:i':, oin,vo;, m,,xo ':,:i:::i.1 m':,m1 m!:l1pn:::i. o,,vm oi:in;, i1Ti1 i!:lo:::i. '=> 
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After four generations there arose Enoch b. Yared, and he paid heed to the fear of God. 
He conducted himself in purity: he would bathe and consecrate himself in running 
water, and he would plead in supplication before the Creator of all. There was revealed 
to him in a dream the place within which there was hidden a book, the way how he 
should apply it, what its use was, and its pure sanctity. He arose early and went to the 
cave and waited until noon. Due to the intensity of the sun, he brought himself within 
so that the people of the place did not observe him. 84 He beseeched the Blessed Deity 
and ascended (to heaven) in purity. He acquired possession of the Pure Name, and at 
the moment that he understood it, his eyes illuminated all his paths. He guided him
self with it and continued until he became like one of the supernal holy ones and was 
removed from the inhabitants of the earth. ''And he was no more, for God took him'' 
( Gen 5:24). Now by using this book, he grew wise and astute with regard to the cycles 
and the constellations and all the (heavenly) luminaries which officiate in each and 
every month and the names which are invoked for every cycle and for the ministering 
angels during the four seasons of the year. He learned (from it) the names for the earth 
and the names for the heavens and even the names for the sun and the moon.85 He 
continued to venerate it with all his energy, and he gained insight into every type of 
wisdom, more so even than Adam the Protoplast. But he discerned that the gener
ations who would come after him would not have the strength to persist with it, for it 
was powerful and exalted. So he hid it until the advent of Noah b. Lamech, "a right
eous man who was perfect among his generations" (Gen 6:9). 

83 Adolph Jellinek, Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter 
Abhandlungen aus der judischen Literatur (6 vols; Leipzig, 1853-77; repr., Jerusalem: Bamberger & 
Wahrmann, 1938), 3:157.32-158.13. This important anthology of primary texts is henceforth cited 
as Jellinek, BHM. 

84 Emend 11!/!ll to 11!/!lJ:i? An alternative rendering is "and through the suns power his soul came 
there, so that the local people should not perceive [ u,:::,.,] him:' Translation quoted from Michael E. 
Stone, "The Book(s) Attributed to Noah;' in Michael E. Stone, Aryeh Amihay, and Vered Hillel, 
eds, Noah and his Book(s) (SBLEJL 28; Atlanta: Society ofBiblical Literature, 2010b ), 22-3. Yet the 
context seems to indicate that Enoch was worried about others seeing him physically enter the 
cave: he waits until noon when the sunshine is most intense and people have retreated indoors 
before he makes his move through the cave's entrance. Hebrew V!ll here thus seems to signal 
Enoch's "corporeal self" rather than his soul. 

85 Parallel versions of these first two sentences appear in two manuscript versions of the magi
cal manual Sefer ha-Yashar (Ms. Oxford Michael 473) §III 28-32 and T.-S. K 1.21 la.18-lb.5, both 
published by Irina Wandrey, "Das Buch des Gewandes" und "Das Buch des Aufrechten": Dokumente 
eines magischen spiitantiken Rituals, ediert, kommentiert und ubersetzt (TSAJ 96; Ti.ibingen: Mohr 
Siebeck, 2004), 201, 298. 
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The rubric Sefer Noah was a conscious misnomer invented by Jellinek for his 
anthology of smaller midrashim. To create it, he actually combined three sep
arate but conceptually cognate compositions:86 (1) The prologue to the so-called 
Sefer Asaf ha-Rofe, wherein a pharmacology and book of medical lore is 
revealed to Noah by the angel Raphael after the Flood;87 (2) an apocryphal 
penitential "Prayer of Adam" which results in the revelation by the angel Raziel 
of a "holy book'' containing arcane knowledge to him;88 and (3) the prologue to 
Sefer ha-Razim, a notorious magical grimoire whose genealogy is traced to a 
book revealed by the angel Raziel to Noah immediately before the Flood.89 

More distantly related to these three compositions are the various tales about 
Adam's post-expulsion penitence and subsequent revelatory events featured in 
eastern Christian texts like the Testament of Adam, the isolated anecdotes in the 
Zahar about Raziel's gift of a "book" to Adam,90 and the genealogy of religio
medical lore supplied by the Christian chronographer Bar Hebraeus.91 

Megillat Evyatar (Ms. Cambridge University Library T.-S. 10K7. I) fol. 4.25-9:92 

O'lW n,,,,, O'lJ' 11::iwn 11v p::i ,, ,on, o,x Xi:JlW ,v 'p;, 'l!:l? o,::iwnnn nm::iwn;, ,:i m, 
,,::i,µ;, 110::i Ol:Jl1 11ln':i o;on o,x, o,x m,,m i!:lO ;,r 'lw o,,,::i,v, m,,mn, m!:l1pn o•w,m 

86 Cf. also Plessner, "Hermes Trismegistus;' 53-4. 
87 Si.issmann Muntner, Mavo le-Sefer Asafha-Rofe (Jerusalem: Hotza'at Genizah, 1957), 147-54. 

Jellinek's text of this passage is transcribed from Munich Staatsbibliothek Ms. Hebr. 231, a copy 
which dates from the sixteenth century. See Elinor Lieber, ''Asaf's 'Book of Medicines': A Hebrew 
Encyclopedia of Greek and Jewish Medicine, Possibly Compiled in Byzantium on an Indian 
Model;' DOP 38 (1984): 238 n. 38. 

88 See also the apocryphal narrative extracted from a Yemenite manuscript early in the last 
century by Louis Ginzberg and published by him under the title of "The Son of Samael" in 
Ha-Goren 9 (1913): 38-41; reprinted in Louis Ginzberg, 1'1.1 halakhah wa-aggadah (Tel Aviv: Devir, 
1960), 227-8. Lately the various witnesses to this "Prayer of Adam'' have been assigned to the 
wider complex of Sefer ha-Razim traditions published and analyzed by Bill Rebiger and Peter 
Schafer, Sefer ha-Razim I und II: Das Buch der Geheimnisse I und II (2 vols; Ti.ibingen: Mohr 
Siebeck, 2009), 1:106*-109*; 2:1, 12-14, 179-85. There are also parallels contained in the early 
medieval magical manual known as the Sefer ha-Yashar. 

89 Mordecai Margalioth, ed., Sepher ha-Razim: A Newly Recovered Book of Magic from the 
Talmudic Period (Jerusalem: The American Academy for Jewish Research, 1966); Michael A. 
Morgan, Sepher ha-Razim: The Book of the Mysteries (SBLTT 25; Chico: Scholars Press, 1983); 
Rebiger-Schiifer, Sefer ha-Razim I und II. 

90 Note especially Zohar l.55b; c£ l.37b and l.118a. See also Rebecca Scharbach, "The Rebirth of 
a Book: Noachic Writing in Medieval and Renaissance Europe;' in Stone, Amihay, and Hillel, 
Noah and his Book(s), 118-19. 

91 Bar Hebraeus, Ta'rikh mukhta$ar al-duwal (ed. Antoine ~alil).ani; Beirut: Imprimerie 
catholique, 1890), 12.3-13.6; Bar Hebraeus, Chronicon Syriacum (ed. Paul Bedjan; Paris: Maisonneuve, 
1890 ), 5.10-6.18. The information found herein is an interesting amalgam of hermetic and Graeco
Oriental protographic lore with roots in the traditions surrounding Hellenized writers like 
Manetho, Berossus, and Philo ofByblos. 

92 Solomon Schec!Iter, "Saadyana;' ]QR o.s.14 (1902): 463. This passage is essentially identical 
to Pirqe R. El. §8; see R. David Luria, Pirqe de-Rabbi Eliezer ha-Gadol (Warsaw: T. Y. Bamberg, 
1852), 18a-b. 
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O'il?N "lOlJ'IV ,,:i,v:i o:innw O'il?Nil nx 'NlJ '"llJN1 O'il?Nil nx 11m 1?iln,, 'J10 m10i1 nx ,:i,v, 
."l':itj:)1 l)"lT Y,Ni\ ')J' ,:i 1,V 0)10 i\)'IVi\ nx "l:J'V1 "11:J'l)il ,,o:i 1)Jl) O):m m, "lO)J 11)n1 01N? 

All calendrical computations were calculated in God's presence. But after Adam 
was created, He transmitted ( the algorithm) to him in the Garden ofEden (for) the 
calculation of days and nights, years and months, seasons, annual festivals, and 
intercalation formulas, as Scripture attests: "This is the book of the generations of 
Adam" ( Gen 5:1). And Adam transmitted them to Enoch and he was introduced to 
the secret of intercalation,93 and he (Enoch) intercalated the year, as Scripture 
states: "and Enoch walked with God" (Gen 5:24). What does "with God" mean? He 
received instruction in the process of intercalation which God had transmitted to 
Adam. Enoch transmitted in turn to Noah and introduced him to the secret of 
intercalation, and he (Noah) intercalated the year, as Scripture states: "seedtime 
and harvest recur all the days of the earth'' (Gen 8:22).94 

Aryeh Amihay and Daniel Machiela have suggested that this tradition about 
Enoch transmitting the secret of intercalation to Noah may be indebted to an 
"ancient" refraction of "one of those [traditions] contained in 1 Enoch or 
Jubilees:'95 

Midrash 'Aggadah (ed. Buber):96 

"11:J'l) Oi\)J 1)J?1 O)Jl) il'il ,,v p:i i\)'IV n1N)J 'IV?'IV 1?i1 0':JN?)Ji\ Cl) O'il?Ni\ nx 1un 1?iln,, 

.ni:i, nm:in, ni,m, ni!npn, 

''And Enoch walked with God ... " (Gen 5:22, 24). He walked with the angels for 
three hundred years. He was with them in the Garden of Eden, and he learned 
about intercalation, the seasons, the constellations, and many types of wisdom 
from them. 97 

93 For important observations about alleged direct connections between Adam and Enoch, see 
Moshe Ide!, "Enoch Is Metatron;' Immanuel 24/25 (1990): 228-31. 

9~ The esoteric dimensions of this tradition about the transmission of calendar lore are briefly 
explored by Ronald C. Kiener, "The Status of Astrology in the Early Kabbalah: From the Sefer 
Ye~irah to the Zahar;' Jerusalem Studies in Jewish Thought 6:3-4 (1987): (7*]-[*9]. 

95 Aryeh Amihay and Daniel Machiela, "Traditions of the Birth of Noah;' in Stone, Amihay, 
and Hillel, Noah and his Book(s), 67. 

96 Midrash :Aggadah (ed. Buber), 1:14.29-15.1; also Reuven Margaliot, Mal'akey 'elyon 
(Jerusalem: Mosad ha-Rav Kook, 1945), 76. The full citation of this source is in Chapter 5 under 
the rubric "Enoch Is Taken Alive to Heaven/Paradise:' 

97 Compare Jub. 4:21: "And he was moreover with the angels of God these six jubilees of years, 
and they showed him everything which is on earth and in the heavens, the rule of the sun, and he 
wrote down everything" (Charles). Note also 4Q227 ( 4QpsJub') frag. 2 above. Jub. 4:23 describes 
how the angels situated Enoch within the Garden of Eden. Given the longstanding association of 
Midrash :Aggadah with the school ofR. Moshe ha-Darshan, it seems credible that some form of 
Jubilees has influenced our text. See I;.Ianokh Albeck, Midrash Bereshit Rabbati (Jerusalem: Mekize 
Nirdamim, 1940), 19-20; Charles Mopsik, Le livre hebreu d'Henoch, ou, Livre des palais (Paris: 
Verdier, 1989), 47; Himmelfarb, "Some Echoes of Jubilees;' 118; I;.Iananel Mack, Mi-soda she! 
Mosheh ha-Darshan (Jerusalem: Mosad Bialik, 2010), 195-7. 
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Georgius Cedrenus, Synopsis Historion (ed. Bekker):98 

1TEpi,£xerat 8i EV -rciJ /3,/3).{'!' TWV CI.7TOKpvcf,wv 'Evwx OTL Ovp,~>.. cl ciyydos Ef-1,~VVUE -rciJ 
'Evwx, -rt EaTL µ,~v Kat -rpo1T~ Kat EVLav-r6,, Kat TOV EVLav-rov EXELV v/3' l/380µ,a.8as. 

Now it is included in the apocryphal book of Enoch that the angel Uriel revealed 
to Enoch what a month is, and a season, and a year; and that a year consisted of 
fifty-two weeks.99 

Michael Glycas, Annales (ed. Bekker):100 

MyE-raL 8i OTL cl EV TOLS aa-rpaa, TE-rayµ,,£vo, ayyEAo,, cl 8EL6-ra-ro, 87J>..a8~ Ovp,~>... 1rp6, 
YE TOV E~8 Kat TOV 'Evwx Kanwv E8{8agEV av-rov, wpwv f-1,1)VWV -rpo1rwv Kat EVLaVTWV 
8iacf,opa,. Ka-ra 8i TOV I'Ewpywv 1TplVTOS ltEvpEv cl E~8 ypaµ,µ,a-ra 'Ef3pa°iKa Kat -ra 
U1]f-1,ELa TOV ovpavov Kat -ra, -rpo1ra, TWV EVLaVTWV Kat TOVS µ,-rjva, Kat -ra, i/380µ,a.8a,, 
Kat TOLS aa-rpo,, Kat TOLS 7TEVTE 1r>..av~-rat, E1TE81JKEV ov6µ,a-ra wan yvwp{~w8m. 

It is said that the angel who is posted among the stars, obviously the divine Uriel, 
came down to Seth and then to Enoch (and) he taught them the distinctions 
among hours, months, seasons, and years. According to Georgius (Syncellus),101 

Seth was the first to discover Hebrew letters, the signs of heaven, the seasons of the 
years, and the months and weeks, and he assigned names to the stars and the five 
planets so that they could be recognized. 102 

Shahrastiini, Kitab al-milal wa'l-nil;ial (ed. Kayliini): 103 

·~'.)l..JI ~ ..,;DI ~;~J,,,, JL°i,!, ;~I ,l;;J'.lll .)A J.",! .s.iJI <lli.v.ii., <lll,il ~.,.I.I o;Ui o~,....,J.1 ~I <>""".,... ~ 
~4 _,l;W,1_, ~I_, iz,'.ll1_, J4_,JI_, LO_,.!JI t.i 41., ~~ J [w;, o;~I y51~1_, IZ-'~I ._..L..11!"'-' .s.iJI ,,,,_, 

.~,a:;, y51~1 J:!..w ~_, .a..~1., ~)I, 4.i;I.UI., 441.UI., l!':?-"·11-' ~J ..... :.11., 

Wisdom of the great Hermes, whose deeds are most praiseworthy, whose words 
and exploits are most gratifying, who is counted as one of the greatest prophets, 
and who is said to be the prophet Idris, upon whom be peace! He is the one who 
fixed the names for the zodiacal signs and the planets. He organized them in their 
houses, and he determined their exaltations, dejections, apogees, and depressions; 
their trine, sextile, and quartile aspects; and their oppositions, conjunctions, 

98 Immanuel Bekker, ed., Compendium historiarum (CHSB 33-4; 2 vols; Bonn: Ed. Weber, 
1838-9), 1:21.11-13. 

•• See also VanderKam, "1 Enoch 72-82;' 350. 
100 Immanuel Bekker, ed., Michaelis Glycae Annales (CSHB 27; Bonn: Ed. Weber, 1836), 

228.6-13. See also Franz Cumont and F[ranciscus]. Boll, eds, Catalogus Codicum Astrologorum 
Graecorum V: Codicum Romanorum, Partem Priorem (Bruxelles: Henrici Lamertin, 1904), 140. 

101 Michael's reference appears to be to Josephus, Ant. 1.68-71 which was indeed noticed by 
George Syncellus. 

102 See also Adler, Time Immemorial, 105 n.119. Note Reinsch, Das Buch der Jubiliien, 318; A.-J. 
Festugiere, La revelation d'Hermes Trismegiste (nouvelle edition; 4 vols; Paris: Les Belles Lettres, 
2014), 350-1; Andrei A. Orlov, The Enoch-Metatron Tradition (TSAJ 107; Ti.ibingen: Mohr Siebeck, 
2005), 51 n. 46. 

103 Shahrastani, Kitab al-milal wa'l-nibal (2 vols; ed. M. S. Kaylani; Beirut: Dar el-Marefah, 
n.d.), 2:45.1-6. 
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retrograde, and direct motions. He also explained the planetary equations and 
their true positions. 104 

Abraham Ibn Ezra, Perush le-Torah shifah a~eretto Gen 5:29 (ed. Weiser): 105 

• 1?T7J:l ilT ilXi 1X ... 

. . . or he (i.e., Enoch) saw this (i.e., Noah's destiny) in his constellation (i.e., 
horoscope). 

While Enoch does not invent or discover star-lore in this particular explan
ation as to how Lamech acquired his insight into the character of his newborn 
child (see Gen 5:29), it is taken for granted that the forefather Enoch controlled 
the skills needed for reading a natal horoscope. A similar assumption informed 
the prowess in astral calculations attributed to Enoch/Idris by Ka'b al-Al).bar in 
the extract from his ''.A.dam and Eve book" preserved by Hamdiini, p. 63. One 
might also compare what is said of Enoch in the testimony excerpted from 
Qazwini, p. 76. 

Tabarsi, Tafsirto Q 19:56-7:106 

.-.J <>fi= cl}; .:,IS_, 41 ~-' yl..=JI_, r~I ~ ...k <li~ ..lil .:,1 J.,i_, 

It is said that God Most Praiseworthy taught him star-lore, mathematics, and cos
mography. 101 This was the miracle associated with him. 

Prophetic vocation in Islam is frequently tied to "signs" or "miracles" which 
serve to confirm the veracity of the divine message. 

Ibn al-Athir, Kitiib al-Kiimil (ed. Tornberg):108 

.y1....:,J1_, r~1 r.,k J .,ru .:,.. J.;1., 

And (he was) the first to give attention to astronomical observations and 
calculations. 

104 For other translations, see Theodor Haarbriicker, Abu-'1-Fath' Muhammad asch-Schah
rastanis Religionspartheien und Philosophen-Schulen (2 vols; Halle: C. A. Schwetschke und Sohn, 
1850-1), 2:61; Shahrastani, Livre des religions et des sectes (2 vols; ed. Daniel Gimaret, Guy Monnot, 
and Jean Jolivet; Louvain: Peeters/UNESCO, 1986-93), 2:153; van Bladel, Arabic Hermes, 220. 

105 Abraham Ibn Ezra, Perushey ha-Torah (3 vols; ed. Asher Weiser; Jerusalem: Mosad ha-Rav 
Kook, 1977), 1:174. The full citation of this source is in Chapter 3 under the rubric "Enoch as 
Prophet:' 

100 Sayyid Ni'mat Allah al-Jazairi, Qi~a~ al-anbiya' (ed. H. M. '.Aqil; Beirut: Dar al-Baliigha, 
1991), 81. Tabarsi was a twelfth-century Shi'ite commentator; see Etan Kohlberg, "Tabrisi 
(Tabarsi);' EI 10:40-1. The full citation of this source appears in Chapter 6 under the rubric 
"Enoch as Idris:' 

107 Compare 4Q227 ( 4QpsJub') frag. 2 published by Milik, Books of Enoch, 12; also VanderKam 
and Milik, "Jubilees;' 171-5 and pl. XII (PAM 43.238). 

108 'Izz al-Din Ibn al-Athir, Kitab al-Kamilfi al-tarikh (14 vols in 7; ed. Carl Johan Tornberg; 
Leiden: Brill, 1851-76), 1:42.22-3. This passage is cited in abbreviated form by Jazii'iri, Qi~a~ 
al-anbiya', 88. 
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Bal}.ya b. Asher ad Gen 5:24 (editio princeps):109 

N1il "il"l:ix, m 1un 1u:i O'P'1~:i p, il"l:>T' x, m:i,ilnil n,r.i n,im O'il?Nil nx 11m ,,iln,, 

il'il1 'l!l? ,,ilnil Oil"l:ix:i ;:i,n:i, m 1?ilnil O'il?Nil nx m:i ;:i,n:i, 1un 1?iln'1 11m:i 1x:i "1':>TiltD 

,r.i:i ,,:in, ,mr.ir.i,,, ?:>il 111x nm,,v ,v 0'"111:lil o,,11Jil ,,mn:i, vr.ivil 1?ill:l 1J'lllil 1,:i, o,r.in 

,x,:ii ur.ir.iv ,,,,v ,,x:i p:i11un illil1 m 1?ilnil O'il?Nil nx p1o!l:i il":i,:i :i,n:i, ,,nv 'lNID 

0'"11N ilV:ltD1 .... 0'"11N ilV:ltD? f~lnil1 0'1:lV!l 'il n'IDN"l:l:l "1:JTl N1il1 'V':l"l 01':l n1"11Nl:lil 1:J!Dl:ll1 

.'il 'l'V:l 1n N~l:l ,::, Oil:l p:i1 ilTil P'1~il1 O"nil .,,.,~ O'N"lj:llil Oil ,,x 

''And Enoch walked with God ... " ( Gen 5:24). The graded attribute of"walking ( with 
God)" is only expressed of those who were righteous, such as Enoch, Noah, and 
Abraham. It is so mentioned with regard to Enoch: "and Enoch walked ... " ( Gen 
5:24), and it is written of Noah: "Noah walked with God ... " (Gen 6:9), and it is 
written of Abraham: "Walk before Me and be perfect!" ( Gen 17:1). Each one of them 
comprehended the movement of the sun and its great powers which teach about the 
sovereignty of the Lord of All and His eminence, may He be blessed, as I plan to write 
more about with the help of God with regard to the verse "Noah walked with God ... " 
( Gen 6:9).110 And behold, Enoch became attached to the upper light from which the 
luminaries had been created and drawn forth on the fourth day (of the creation
week). Now this ( upper light) is mentioned five times in Genesis ( cf. Gen 1:3-5), and 
it shone ( with the intensity of) seven lights .... These seven lights are the same ones 
which are termed "bundle of the living'' (1 Sam 25:29). This righteous one became 
attached to them because he found favor in the sight of the Lord. 111 

In addition to knowing "the movement of the sun and its great powers;' 112 it 
seems possible that the seven lights with which Enoch formed an "attachment" 
may also encode a reference to the planets and Enoch's supposed mastery of 
their orbits and positions. 

Qazwini, ~jii'ib al-makhluqiit wa-gharii'ib al-mawjudiit (ed. Wilstenfeld):113 

~,i 0-? G.;,!, 0-? _;.~I 0-? 0¥ 0-? ~'.4,o 0-? >.>.! 0-? t.~I .:,~U,:JI ~ 15.lJI J_;'.111 U"'°.>-" 01 ~~.:,...,.WI.:,.., 

JljA'lll ~1-',!I., ~1>-'>'.111 ,!..;.! .,.-Ii y51.,s:11 Jl~I .:,.. <!IJ:, ~ J'.)l.i.....'.)14 .,1 ..,,14 1..1 t~ .:,Ii~ ~ l.)":!J>I ¥"-' Ct) 
.~ u....,._, ~ lb~I., V":!J>I .:,.. ~ t.LUI ~_,k)I '-":!i....,_, 

And there are some people who allege that "the first Hermes;' the one whom the 
Greeks (sic!) call Akhniikh b. Yared b. Mahalail b. Qaynan b. Enosh b. Shith b. 
Adam (upon whom be peace!), and who is Idris, learned about the Flood of Noah 

10• BaJ:iya hen Asher b. Hilawah, [Perush ha-Torah] ([Spain or Portugal]: Defus Shem Tov, 
(1492]), Sb. The full citation of this source can be found in Chapter 5 under the rubric "Enoch Is 
Taken Alive to Heaven/Paradise:' 

110 BaJ:iya ben Asher, [Perush ha-Torah], lla. Here comprehension of the "powers" of the sun is 
expanded to encompass knowledge about "the planetary spheres" (01',J',J;,),"the stars" (01J:i1::,;,), 
and "the constellations" (m',m;,). 

111 See also Alan Unterman, ed., The Kabbalistic Tradition: An Anthology of Jewish Mysticism 
(London and New York: Penguin Books, 2008), 73-4. 

112 Compare Jub. 4:20: "they (i.e., the angels of God) showed him (i.e., Enoch) everything on 
earth and in the heavens, and the power of the sun; and he wrote down everything:' 

113 Ferdinand Wiistenfeld, ed., Zakarija Ben Muhammed Ben Mahmud el-Cazwinis 
Kosmographie (2 vols; Gottingen, 1848-9; repr., Wiesbaden: Martin Sandig, 1967), 2:179.2-6. 
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either by revelation, or because he was informed about it from the positions of the 
stars. So he ordered the building of the pyramids and the depositing within them 
of treasures and scientific writings. Being concerned for them, Idris (acted) in 
order to protect them and preserve them. 114 

Abraham Ibn Ezra (ad Gen 5:29) offers an astonishingly parallel explanation 
for Enoch's foreknowledge about the Flood: "Perhaps Enoch discerned via 
prophecy that Noah would revitalize the world, and that it would be through 
his agency that the curse would be removed from the ground ... or he saw this 
(destiny) in his constellation (i.e., horoscope):' 115 It seems likely that the Jewish 
biblical commentator (d.1164) and the Muslim geographer (d.1283) are para
phrasing a common "hermetic" source.116 

Bar Hebraeus, Chronicon Syriacum (ed. Bedjan):117 

~ .!!i.r< •••• r<::i.:,.fu,3 rG,3'io r<hl1fu.o3 ,<ln..,,.,~ ~« ocno •..• mi:, "\"-UI l'-' ;~ 

or< en~ ~r6.. :I:> r<::i.:,.a..:,. ~o r<lr.:u., r<i~o ,<,,.ab., b ra::,u.3 ,<~ ,<3r4, 

• cn:,oi:,:,o~ 

After Yared (was) Enoch his son .... He discovered knowledge about the zodiac 
and the courses of the planets .... He also instituted festival-days for the entrance 
of the sun into each zodiacal sign, for the new moon, and for when each planet 
entered into its house or its ascension. 

Bar Hebraeus, Ta'rikh (ed. ~alil:tani):118 

.~,.t,JI _,...1~1 J ~ v.o Jjl .t"3 .p~I fi"A ~ .:,SWI ,.,...._,... Jj~J 

The first Hermes was the one who dwelt in Upper Egypt. He was the first (person) 
who discoursed about celestial substances (sic).119 

114 See also Leon Nemoy, "The Treatise on the Egyptian Pyramids (Tubfat al-kiram ft khabar 
al-ahram) by Jalal al-Din al-Suyiiti,» Isis 30 (1939): 27; A[lexander]. Fodor, "The Origins of the 
Arabic Legends of the Pyramids;' Acta Orientalia Academiae Scientiarum Hungaricae 23 (1970): 
337. 

115 The full citation of this source can be found in Chapter 3 under the rubric "Enoch as 
Prophet:' 

116 See, e.g., the observations of Moshe Ide!, "Hermeticism and Judaism:' in Ingrid Merkel and 
Allen G. Debus, eds, Hermeticism and the Renaissance: Intellectual History and the Occult in Early 
Modern Europe (Washington: The Folger Shakespeare Library, 1988), 62-3; Moshe Ide!, 
"Hermeticism and Kabbalah,» in Paolo Lucentini, Ilaria Parri, and Vittoria Perrone Compagni, eds, 
Hermetism from Late Antiquity to Humanism: Atti del Convegno internazionale di studi, Napoli, 
20-24 novembre 2001 (Turnhout: Brepols, 2003), 402. 

117 Bar Hebraeus, Chronicon (ed. Bedjan), 5.10, 16-17, 19-21. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices.» 

118 Bar Hebraeus, Ta'rikh (ed. Salil).ani), 11.9-10. The full citation of this source appears in 
Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 

119 "Substances" (jawahir) is probably a corruption of ''events" (bawadith). See van Blade!, 
Arabic Hermes, 128 n. 31; 130 n. 36. 
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R. Samuel Ibn Zarza, Sefer Meqor l;layyim (editio princeps):120 

n11:i.v nnn O'!JJ)il P'l:JillVl 1•om ',11l o:,n il'il 1un ,:, o•x•:i.i;, nin, i!lo:i. :i.n:,i ,:, :i.1n:, •nx::l'!Jl 

.o•:i.:,1:,;, n!J:Jn ;,',nn X'::l'lillVl 'n, ',x;, 

And I discovered what was written in the Book of the Religious Laws of the Prophets; 
namely, that Enoch was a great sage and a saint, and that he united the nations 
under the worship of God, may He be sanctified, and that he was the first to prom
ulgate astronomical science.121 

Hebrew o•:i:ll:m n1J::m is a calque of Arabic 'ilm al-nujum;122 literally "star-lore;' 
a category of knowledge within Muslim science that encompasses both astrol
ogy and astronomy. 

Sefer ha-Kasdim (Ms. Manchester, John Rylands Library, Gaster 177 ff. 36a-b):123 

o•i!lo llVJ)l o•i!loil omx 1:i.n:,1 ... n,;,',x;, n1J:,n:i. Oll'J)l oni•n:i.:i. 0•11t,:,;, 1:i. llV!JIVIV i!loil ilT 

111J1p;, 1un ,,,nx, nmo;, il?ll '?x•n x:i.lV ,v o•i!lPil 1mx:i. 111J',', 1))1' x, o•mnxm ;,:ii;, 

.O?l))il ',:,:i. il!J:Jnil nl<T iliT!lnl il))IV ilnll<!Jl 

This is the book which the Chaldeans used in their investigations and speculations 
about divine gnosis ... they wrote down these books and produced many writings, 
but those who arose afterwards did not know how to learn (from) these books 
until (the angel) Raziel came and revealed the secrets,124 and after him the first 
Enoch (revealed them). Since his time this science (i.e., astrology) has spread 
throughout the entire world. 125 

"Chaldean science;' or the kind of cosmological speculations and investigations 
associated with that particular ethnonym, is invariably astral in nature. Even though 
the word "astrology" is not explicitly used in this passage, it is still closely allied 
with those traditions which name the biblical forefather Enoch as complicit in the 

120 R. Samuel Ibn Zarza, Meqor Ifayyim (Mantua: [n.p.], 1559), 9a; cf. also Abraliam b. Elijah of 
Vilna, Sefer Rav Pe'alim (Warsaw: Halterve-Ayzenshtadt, 1894), 65; Moshe Ide!, "l;Ianokh-Topher 
min'alayim hayah;' Kabbalah 5 (2000): 269. A more complete citation of this source appears in 
Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 

121 For other translations, see Moshe Ide!, "The Magical and Neoplatonic Interpretations of the 
Kabbalali in the Renaissance;' in David B. Ruderman, ed., Essential Papers on Jewish Culture in 
Renaissance and Baroque Italy (New York: New York University Press, 1992), 125; Moshe Ide!, 
"Hermeticism and Judaism;' 65; Moshe Ide!, "Hermeticism and Kabbalali;' 403. 

122 Contrast Piergabriele Mancuso, Shabbatai Donnolo's Sefer Ifakhmoni: Introduction, Critical 
Text, and Annotated English Translation (SJHC 27; Leiden: Brill, 2010), 231 n. 57. 

123 Moses Gaster, "The Wisdom of the Chaldeans: An Old Hebrew Astrological Text;' 
Proceedings of the Society of Biblical Archaeology 22 (1900): 329-51, at 347. See also Moses Gaster, 
Studies and Texts in Folklore, Magic, Mediaeval Romance, Hebrew Apocrypha, and Samaritan 
Archaeology (3 vols; repr., New York: Ktav Publishing House, 1971), 3:104. A photograph of fol. 36a 
is inserted between pp. 346 and 347 of the original article, and pp.104 and 105 of the reprint. Two 
additional manuscripts for this work are signaled by Reimund Leicht, "Toward a History of 
Hebrew Astrological Literature: A Bibliographical Survey;' in Gad Freudenthal, ed., Science in 
Medieval Jewish Cultures (Cambridge: Cambridge University Press, 2011), 290 n. 274. 

124 The angel Raziel is also notorious in certain esoteric circles for revealing hidden know
ledge-often in the form of a book-to Adam. 

125 For another translation, see Gaster, "Wisdom;' 338-9; Gaster, Studies and Texts, 1:347-8. 
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development of the astronomical sciences. Behind the revelatory angel Raziel lies 
the archangel Uriel, 126 the heavenly entity who according to our earliest layers of 
Enochic literature was charged with the task of imparting astral lore to Enoch.127 

The syntagm "the first Enoch'' is a calque derived from the Arabophonic hermetic 
legends about a trifold succession of renowned sages who each bore the name 
"Hermes;' the initial member of whom was usually dubbed "the first Hermes" or 
"the antediluvian Hermes" and assimilated to the biblical character Enoch. While 
the account about a trifold succession ofHermeses first appears in the ninth-century 
Book of Thousands by Abu Ma'shar, a plurality of Hermeses arguably figures in the 
older Graeco-Egyptian hermetic treatises, and two different Hermeses termed "the 
first Hermes" ( TOV 'TT pwTOV 'E pµ,ov) and "the second Hermes" ( TOV DEVTE pov 'E pµ,ov) 
occur in the Book of Sothis attributed to Pseudo-Manetho that is cited in the 
Byzantine era world chronicle of George Syncellus.128 

Pseudo-Mas'ii.di, Akhbiir al-zamiin wa-min abiidat al-hidthiin: 129 

t;..ul ;,.,,, ~~' Lo,~,....,, .,..s-1,s:i1, l!!WI ~ ~ dl!I ~1;3 ol:i!. a.... ~;I <>"!J J<- ~' ~ .11 oW 
·r)L.J1 ~ r~ ~ r.&1 13 .,J,; .:,.. J.;1 01 J:i, ·t'~1, 

Afterwards God (may He be glorified and exalted!) made him (i.e., Enoch) a prophet 
at the beginning of his fortieth year. Then the angel Uriel130 came to him, instructing 
him in knowledge about the celestial sphere, the stars, their good portents, their bad 
portents, the shapes of (their) paths(?), and the signs of the zodiac.131 It is said that 
he was the first person to observe the stars after Adam (upon whom be peace!). 

ENOCH AS SAVANT OF COSMOLOGICAL ARCANA 

The type of wisdom (Aramaic xr,?J::>n) or knowledge frequently associated with 
the name of Enoch and his cross-cultural avatars embraces a vast reservoir of 
topics. These include cosmology, cosmography, angelology, magical praxis, 

126 The names "Raziel" and "Uriel" have the same gematria value of 248. 
127 1 En. 33:3-4; 72:1; 74:2; 75:3-4; 78:10; 79:2; 80:1; 82:7-8. 
128 W. G. Waddell, Manetho (LCL 350; Cambridge: Harvard University Press, 1956), 208-11; cf. 

Georgius Syncellus (ed. Dindorf), 72.14-73.17. 
129 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, 78.22-79.1. Regarding the 

spurious nature of this work, see B[ernard]. Carra de Vaux, "Note sur un ouvrage attribue a 
Mac;:oudi;' JA 9. serie, 7 (1896): 133-44; C[harles] Pellat, "al-Mas'iidi, Abu'l-I;Iasan '.Ali 
b. al-I;Iusayn;' EI 6:785; Michael Cooperson, "Mas'udi;' Encir; Camilla Adang, Muslim Writers on 
Judaism and the Hebrew Bible: From Ibn Rabban to Ibn Hazm (Leiden: Brill, 1996), 46. 

130 Arabic &1,1 Je!I;.,. According to Carra de Vaux's ms. C, this same angel was responsible for the 
revelation of the Book of Secret(s) to Adam. Some Jewish kabbalistic sources effect an equation 
between the angels Uriel and Raziel due to the numerical equivalence of the letters in their names. 
The orthography for the name of the angel V(e)reveil in the Slavonic Book ofEnoch (2 En. 22:lOff.), 
long recognized as a rendering of the Semitic syllables of Uriel, is very close to that employed here. 

131 Compare 1 En. 33:3-4; 72:1; 74:2; 75:3-4; 78:10; 79:2; 80:1; 82:7-8; 2 En. 22:lOff.; Georgius 
Syncellus, Ecloga Chronographica (ed. Mosshammer), 34.16-19; Georgius Cedrenus, Synopsis 
Historian (ed. Bekker), 1:21.11-13; Michael Glycas, Annales (ed. Bekker), 228.6-13. 
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computation, annotated inventories of the various objects, places, and sites 
which comprise both the physical universe and the "supernatural" locales situ
ated "above" and "below" it, and a host of arts, sciences, and technologies 
deemed useful for human society. Such prowess becomes especially pro
nounced in the genealogies of knowledge which inflect scriptural Enoch/Idris 
with the attributes of the scholar-sage Hermes as the latter figure came to be 
constructed in Graeco-Egyptian, l;:larranian, and Islamic hermetic circles. To 
quote from one influential collection of biographical testimonies to the history 
of medicine, "there are some who say that Hermes discovered all the crafts, 
philosophy, and medical arts:' 132 This particular source does not elaborate on 
the circumstances surrounding these discoveries or inventions, but they are 
not very difficult to discern. According to our sources, there are primarily two 
ways by which Enoch manages to acquire such expertise. 

One way can be categorized as experiential: it usually involves an encounter 
between Enoch and one or more supernatural, usually angelic, guides. In this 
scenario Enoch is temporarily removed from human society and then shown 
various sites on earth and in the heavens. Occasionally he is permitted to 
approach the throne of God Himself and procure information directly from 
the deity. At other times he is allowed to read or transcribe written books or 
tablets which are archived in heaven. Often he is exhorted to share the results 
of his tutelage with his son Methuselah and the other residents of the earth. 
Textual instances which illustrate this mode of education are already present in 
some of our earliest datable examples of Enochic literature, and they continue 
to recur in various guises throughout the multilingual spectrum of primary 
witnesses. 

The second way in which Enoch is said to acquire his extraordinary range of 
knowledge is one that is not dependent upon individual visionary experience, 
but is instead grounded in an authoritative chain of written transmission which 
reflects the values of scribal wisdom or scholasticism.133 According to these 
texts and their contextual frameworks, Enoch inherits or is awarded custodian
ship of one or more "books" or writings that were once in the possession of 
prominent ancestral predecessors like Adam or Seth. Then, after learning from 
and supplementing these ancient texts, he bequeathes them in turn to one of 
his descendants who proves worthy of this important legacy. Enoch thus func
tions as an essential link in the chain of tradition by which such knowledge 
acquires its authority. 

132 Ibn Abi U~aybi'a, K. 'Uyun al-anbii' (ed. Najjar), 1:155.7-8. 
133 See especially Michael D. Swartz, Scholastic Magic: Ritual and Revelation in Early Jewish 

Mysticism (Princeton: Princeton University Press, 1996), 22-5; 173-205. 
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4Q534 (4QNoah ar) I I, 4-8:134 

[x,]nn ;,:,.':,:,. nv,, .............................. 3 

'1 11).) 1).) CJ.)10 J.)1' N? '1 W\ [ lN::il] ... m;i':, i1n1Y.l'?J):J .4 

vacat N'i!lo nn,n J.)1l['] .5 

nn::i,::i,x ?J) ;,':, nnxr.i':, pm 1.[ ... ] :v v,,, c,v, pix[:,.] .6 

[nn]r.i,r.i,v, ;i:,':,r.i 1m, nr.iv i1llPT' pn[ ... ] ,mnn::i[x]::i, ,m:,.x::i,] .7 

N"n ':,1:, ,r, v,,, inn xir.ir.iv ':,1:,':, nnr.i:,1m NVlN ,n v,,[1] .8 

3 .... and knowledge [ wi] 11 be in his heart. 

4. During his youth he will be ... 135 [and like on]e who knows nothin[g until] the 
time when 

5. [he] understands three books. 

6. Then he will gain wisdom and will know ... a vision to come to him on his knees 136 

7. and with his father and [with] his ancestors(?) .... Counsel and wisdom will be 
with him 

8. and he will know the secrets of humanity, and his wisdom will go forth to all 
peoples, and he will know the secrets of all living things. 

Ever since the influential study ofJoseph A. Fitzmyer, 137 most scholars identify 
the unnamed subject of this fragmentary text as Noah. 138 It is however often 
brought into the orbit of Enochic literature; e.g., "Zur Henochliteratur gehort 
auch diese Ankiindigung der Geburt Noahs, <las Erwahlten Gottes ... :'139 Ben 
Zion Wacholder and Andre Caquot went so far as to argue that the "chosen one 
of God" (Xi1?.K ,,n::i) discussed in this text is in fact Enoch himself.140 We 

134 Emile Puech, ed., Qumriln Grotte 4 XXII, Textes arameens, premiere partie: 4Q529-549 
(DJD 31; Oxford: Clarendon Press, 2001), 132 and planche VII. Compare the transcription of 
Florentino Garcia Martinez and Eibert J. C. Tigchelaar, eds, The Dead Sea Scrolls Study Edition 
(2 vols; Leiden: Brill, 1997-8), 2:1070; see also PAM 41.917 and 43.591. We have omitted Puech's 
readings where the extant photographs do not provide visible support for his suggestions. 

135 Puech states that the reading v•o',::> is "certaine;' but the photograph does not support him. 
Compare however Edward M. Cook, Dictionary of Qumran Aramaic (Winona Lake: Eisenbrauns, 
2015), 128 s. v. 1'110?. 

136 Cook, Dictionary, 24. The meaning of this word, whose reading seems secure, within this 
context remains unclear. 

137 Joseph A. Fitzmyer, "The Aramaic 'Elect of God' Text from Qumran Cave 4;' CBQ 27 
(1965): 348-72. 

138 Criticism of this identification, however, has been provided by Ben Zion Wacholder, The 
Dawn of Qumran: The Sectarian Torah and the Teacher of Righteousness (Cincinnati: Hebrew 
Union College Press, 1983), 243 n. 54; Devorah Dimant, "Noah in Early Jewish Literature;' in 
Michael E. Stone and Theodore A. Bergren, eds, Biblical Figures outside the Bible (Harrisburg: 
Trinity Press International, 1998), 146 n. 89; Devorah Dimant, review ofEmile Puech, ed., Qumriln 
Grotte 4 XXII, Textes arameens, premiere partie: 4Q529-549, DSD 10 (2003): 292-304, at 298. 

139 Klaus Beyer, Die aramiiischen Texte vom Toten Meer (Gottingen: Vandenhoeck & Ruprecht, 
1984), 269. 

140 Wacholder, Dawn of Qumran, 243 n. 54; Andre Caquot, "4QMess ar 1 i 8-11;' RevQ 15 (1991): 
145-55. 
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therefore include this disputed passage for the sake of assembling a compre
hensive collection of all possible Enochic references. 

The seemingly casual mention of the subject's intellectual mastery of "three 
books" has attracted the lion's share of attention from scholars interested in this 
particular text. Although the specific identity of the "three books" is not given 
within the surviving text, a number of scholars nevertheless speculate that three 
Enochic books are intended.141 Milik had pointed out that the medieval Samaritan 
Sefer 'A.sa.tir portrays Noah studying "three works of antediluvian wisdom'' prior to 
the Deluge, and later bequeathing them to his descendants Arpachshad, Elam, and 
Ashur; Milik also sought to bring each one of these three books into a closer rela
tionship with Enoch.142 It is clear, however, that the Samaritan titles in the Sefer 
'A.safir are not Enochic works, but instead books of Adam.143 On the other hand, 
the predicted universal dissemination of the "wisdom'' of this text's "chosen one of 
God" about the "secrets of humanity" and indeed the "secrets of all living things" 
accords well with the tales about the international circulation of arcane lore found 
in IQ Genesis Apocryphon, Pseudo-Eupolemus, and the later Hermetic legends, all 
of which have discernible linkages with either the name or the reputation ofEnoch. 

Clement of Alexandria, Eclogae Propheticae 2.1 ( ed. Stiihlin): 144 

Ev>..oy'Y}µhos €! o fJM1rwJ1 &.{Jvaaovs, Ka8~µ.f.JIOS l1rl X€pov{J{µ., o LlaJIL~).. Myf.L, 
oµ.oSotwJI n;1 'EJ1<i>X -rip €lp'Y)K6Tt. Kal f.laOJI TO.S v>..a, 1T<taas. 

"Blessed are You, the One who sees into the depths while seated on the cherubim;' 
says Daniel, 145 agreeingwithEnoch, who said: "And I sawthewholematerial world:'146 

141 Puech, Qumran Grotte 4 XXII, 124, 137-8; Pierre Grelot, "Henoch et ses ecritures:' RB 82 
(1975): 481-500; Beyer, Texte, 226, 269, where he states: "Die drei Biicher ... kiinnen innerhalb des 
Henochkreises nur die drei Biicher Henochs sein"; Florentino Garcia Martinez, "4QMess Ar and 
the Book of Noah;' in Florentino Garcia Martinez, Qumran and Apocalyptic: Studies on the 
Aramaic Texts from Qumran (Leiden: Brill, 1992), 8-9; James R. Davila, "4QMess Ar (4Q534} and 
Merkavah Mysticism;' DSD 5 (1998): 375, where the author accepts an Enochic ascription pro
vided that Noah is indeed the figure treated in this text; Jeremy Penner, "Is 4Q534-536 Really 
about Noah?" in Stone, Amihay, and Hillel, Noah and his Book(s), 106-8. 

142 Milik, Books of Enoch, 65-8. 
143 Z[eev]. Ben-I;Iayyim, "Sefer Asaµr;' Tarbizl4 (1942-3): 116; Jonas C. Greenfield and Michael 

E. Stone, "The Books of Enoch and the Traditions of Enoch;' Numen 26 (1979): 97. 
A reference to both a Book of Adam and a Book of Enoch occurs in Zohar l.58b. 

144 Otto Stahlin, ed., Clemens Alexandrinus, Dritter Band: Stromata Buch VII und VIII, 
Excerpta ex Theodoto, Eclogae Propheticae, Quis diJ1es salvetur, Fragmente (GCS 17; Leipzig: J.C. 
Hinrichs, 1909), 137.15-17. Note also Fabricius, Codex pseudepigraphus, 171-2; Lawlor, "Early 
Citations:' 182; Matthew Black, Apocalypsis Henochi Graece (PVTG 3; Leiden: Brill, 1970), 11; 
Milik, Books of Enoch, 73; George W. E. Nickelsburg, 1 Enoch 1: A Commentary on the Book of 
Enoch, Chapters 1-36; 81-108 (Hermeneia; Minneapolis: Fortress Press, 2001), 90. 

145 LXX Dan 3:54 in the version ofTheodotion. 
146 Black (Apocalypsis, 11) associates this declaration with 1 En. 19:3; this was originally sug

gested by August Dillmann, Das Buch Henoch: Uebersetzt und erklart (Leipzig: F. C. W. Vogel, 
1853), !vi; but see Lawlor, "Early Citations;' 181-2, who discounts the association; also 2 En. 40:1, 
12. VanderKam ("l Enoch;' 44-5} opines that the larger context in Clement makes 19:3 a likely 
reference. The suggested correlations(s) with 2 Enoch are dismissed by VanderKam and by 
A[nne). Pennington, "2 Enoch;' in AOT, 323-4. 
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At first glance the first-person subject in this citation from Clement of 
Alexandria should be God in light of its parallelism with the enthroned entity 
whose keen eyesight even from the heights of heaven can penetrate "the depths:' 
But one should compare this acclamation with what is probably the same pas
sage quoted by Origen:'47 

Origen, De Principiis 4.4.8 (35) (ed. Koetschau): 148 

Sed et in libro suo Enoch ita ait: ''Ambulavi usque ad imperfectum" .... scriptum 
namque est in eodem libello, dicente ipso Enoch: "Universas materias perspexi:' 

But also Enoch in his book says thus: "I traveled all the way to where it was 
incomplete'' 149 •••• For it is written in the same book, where Enoch himself says: "I 
perceived all kinds of matter:' 

Here it is explicitly stated that it is Enoch "himself" who functions as the ante
cedent of what is undoubtedly the same first-person citation. The anomaly can 
perhaps be reconciled by ascribing telescopic vision to any sentient entity
mortal or divine-fortunate enough to enjoy a view of the entire universe from 
the vantage point of the heavenly throne-room. 

Cologne Mani Codex 58.16-60.12 (ed. Koenen-Romer):150 

E'1EYEJJ Si [o}n TWJ.I 8aKp6wv lv [Tot]S' ocfl)aAµoLS' µov ov[Twv] Kai SE~UEWS' lv T't) 
[aTo]µaTl Nfonp7Jaa lm[aTav]rns fJ,OL dyyiAovs .f[1mi lK TO]v ovpavov Ka[ TEPXOfJ-E1 
vov[s. lScliv Si] aVTOUS' lKLJ.1~87Jv VTTO Siovs WUTE T(l yovaTa µov dAA~Ao,s 1rpoaapaaam. 
Kai 1raA,v EfoEJJ OVTWS'" E<p1J fJ,OL Efs TWJ.I dyyiAwv Mixa~A TOVJ.IOfJ,a" TQl)TOV xapiv 1rpOS' ai 
d1rrnTa'17JJ.1 iva v1roSE{gwµiv aoL 1TClJ.ITa TCl lpya Kai d1roKaA6ipwµiv aoL TOJ.I TWJ.I EVUE{3wv 
xwpov Kai xwpov aot Sdtw TOJ.I Tw[v] SvaaE{3wv Kai 01TOLOS' TvyxavEL o T1)S' nµwp{as TWJ.I 
dvoµwv T01TOS'. <p7Jai Si 1T!l.1LJ.I on lKELJJO[t] l1rEKa8,aav fJ,E l1ri a[p]µaTOS' dviµov Kai E[ls] 
TCl 1TEpaTa TWJ.I ovp[ avwv] dJ.117vEyKaJ.1. Kai TO[ !IS' Ko] aµovs SiETTEpaaaµ[ EJ.I], TOJ.I TE Koaµov 
[TOV Oava]Tov [Kai KD]aµo[v TOV aKo]TOVS' Kai TOV 1rvpos TOJ.I Koaµov. Kai fJ,ETCl TaVTa 
Elaijtav fJ,E Els KDaµov 1rAovaLWTaTOJ.I OS' EIIK'1EEUTaTOS' fJ,EV T't) cpwTi lT6yxavEJJ, 
TTEpLKaAMaTEpos Si cLv El8ov cpwaT~pwv. 1ravTa Si l8Ewp7JaEv Kai lg~TaaEJJ TOUS' 
dyyiAovs, Kai EL Tl avT<jJ ElTTov, lvExapagEV avTOV TaLS' ypacf>a,s. 

He says: "While the tears were still in my eyes and the prayer was yet on my lips, I 
beheld approaching me s[even] angels descending from heaven. [Upon seeing] 
them I was so moved by fear that my knees began knocking:' 

He says moreover: "One of the angels, whose name was Michael, said to me: 'I 
was sent to you for this purpose-in order that we might show you all the deeds 

u, Lawlor, "Early Citations;' 182. 
148 Paul Koetschau, ed., Origenes Werke, Fiinfter Band: De Principiis (IIEPI APXDN) (GCS 22; 

Leipzig: J.C. Hinrichs, 1913), 358.32-3, 359.4-5. See also Fabricius, Codex pseudepigraphus, 174. 
149 "He is quoting 1 Enoch 21:1 ... where Enoch recounts his journey to the chaos that lies 

beyond the ends of the earth''; so Nickelsburg, 1 Enoch 1, 90. He here follows VanderKam, 
"l Enoch;' 54-6; see also Reed, Fallen Angels, 197. 

150 Ludwig Koenen and Cornelia Romer, Der Koiner Mani-Kodex ... Kritische Edition 
(Opladen: Westdeutscher Verlag, 1988), 38-40. The full citation of this source appears in 
Chapter 4 under the rubric "Enoch as a Confidant and Apprentice of Angels:' 
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and reveal to you the place (appointed) for the pious, and to show you the place 
(appointed) for the impious, and what sort of place of punishment the lawless are 
experiencing:" 151 

He says also: "They seated me upon a chariot of wind 152 and brought me to the 
ends of the heavens.153 We traversed worlds-the world of [dea]th, the world of 
[ dar] kness, and the world offire. And after these (worlds) they brought me into a 
world of extraordinary richness which was resplendently luminous, even more 
beautiful than the heavenly luminaries which I (also) beheld:' 154 

All these things he saw, and he questioned the angels, and that which they told 
him he recorded in his writings. 155 

Ms. New York JTS 1777 fol. 33b:156 

,,o ,m,r.i,, '•lmnnm ',l,,',vn ,,o ,, n',J m;,',n c,o ,.,, p 1un nx m:mx :mr.i ,"',,, ,"wn ,::, 
,, ,,;,, 1:i, 1:i nmo, c,x 'l:i', n',Jn 1:i, 1:i nmo ,, ,r.ix, mm ,,o,.!l:i p,;,n 110 x1nw ,n, c,w;, 

. ,,w,:i',', ,,;,, c•w:i:, 1nx c,,r', px111:i', 

For God, may He be forever blessed, out of His great love for Enoch, the son of 
Yared, revealed to him before He took him the secret of the upper and lower 
realms, and He taught him the secret of binding them together, which is the secret 
of the sacrifice with its specifications.157 He commanded him and said to him: 
Such and such secrets you can reveal to humanity, but such and such secrets will 
remain with you alone, for nothing (can be revealed) to the laypersons with you; 
"keep them hidden (lit. 'suppressed') under your clothing" (Prov 27:26).158 

Ms. Tel Aviv Gross 42 fol. 153a lines 20-3 (ed. Rebiger and Schafer):159 

i1l1LI mxr.i w',w mw:i c,x p nw p wux p 1l'i' 1:i ',x',',nr.i p ,.,, p 11m', n,JllLI C'T'1i1 '1.!lO i1T 
.:i't>'i1 ,x:i '1'.!lO px:i ,n:in:im ,.,, ,,n, 

This is the Book of Secrets which was revealed to Enoch b. Yared b. Mahalalel b. 
Qaynan b. Enosh b. Seth b. Adam in the three hundredth year of the life ofYared. 
(He was told): "and you will inscribe it very clearly on a sapphire stone!" 

151 Compare I En. 39:3-5; 41:2. 
152 The same conveyance figures in 1 En. 70:2, pace Jonas C. Greenfield and Michael E. Stone, 

"The Enochic Pentateuch and the Date of the Similitudes;' HTR 70 (1977): 62. 
153 Compare 1 En. 71:3-4. 
154 Compare the Greek version of 1 En. 22:2. 
155 For Enoch as author, see Reeves, Heralds, 39-41. The present translation is a revision of the one 

found in ibid., 183-84. Further discussion of this "Enochic" fragment appears in Greenfield and 
Stone, "Enochic Pentateuch;' 62-3; John C. Reeves, "Jewish Pseudepigrapha in Manichaean Literature: 
The Influence of the Enochic Library;' in John C. Reeves, ed., Tracing the Threads, 181-4; John C. 
Reeves, ''Alleged Jewish Pseudepigrapha Cited in the Cologne Mani Codex: A New Translation and 
Introduction;' in Richard Bauckham, James R. Davila, and Alexander Panayotov, eds, Old Testament 
Pseudepigrapha: More Noncanonical Scriptures, Volume 2 (Grand Rapids: William B. Eerdmans, in 
press). 

156 Ide!, "I;Ianokh-Topher:· 269. 
157 Cf. Zohar 1.58b; 3.240a-b. 
158 Following the reading of Prov 27:26 provided in b. I;Iag. Ba; see also Ephraim E. Urbach, 

"The Homiletical Interpretations of the Sages and the Expositions of Origen on Canticles, and 
the Jewish-Christian Disputation;' ScrHier 22 (1971): 258. For another translation, see Ide!, 
"Hermeticism and Kabbalah;' 402. 

159 Rebiger-Schafer, Sefer ha-Razim I und JJ, 1:4* (§§2-3). 
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Most of the textual witnesses to the infamous Jewish grimoire known as the 
Sefer ha-Razim identify the flood-hero Noah as its initial recipient. 160 This 
Yemenite manuscript departs from that pattern by having it revealed to and 
then transcribed by Enoch. The same attribution occurs in Ms. New York 
Public Library, Jewish Items 40 fol. Sa, line 14, 161 a manuscript also of 
Yemenite provenance. One should note however that the tenth-century 
Genizah fragment Ms. Cambridge University Library T.-S. A45.28 fol. la 
lines 1-3 (= Sefer ha-Razim I §§2-3) seems to presume Enoch, not Noah, as 
the book's recipient since Noah was not yet born when Yared was three hun
dred years old.162 

R. Isaac b. Jacob ha-Kohen, Ma'mar 'al ha-a~iluth ha-sem'olit §12 (ed Scholem):163 

01':mn n':,xv:i ?'l'11 C'O'l:l 1lJ1?lJ il'il1 ,n,,on 01, ,v 1'lJ' :i1, v1,n il'il il'1in:i ':,nl ,nx ,,on, 
n':,:ipn X'il nx1 cnp1:i'l ,", ,,::iv n':,nl nx1 01':,nn ,v:i x1nv 1x'mn 1':, :iivn ,v C'lJ' nlJ::i mvnn1 

.cnp,:n ,", ,,::iv n':,nl x1n1 mln vxn ,1x ':,,v ni':,o:i '101l'lJil 11m':, n,101Jn ill1'?l'il 

There was a great /:lasid who spent most of his life up unto his death in interpreting 
the Torah. He was experienced with miracles and trained in the incubation of 
dreams. He once fasted for a number of days until the angel whom he was dream
ing responded to him (about the meaning of the verse) "This is the inheritance of 
the servants of the Lord and their righteousness" (Isa 54:17): This is the supernal 
tradition which was transmitted to Enoch, the one wrapped up in a prayer-shawl 
of the light from the hidden fire, and he is "the inheritance of the servants of the 
Lord and their righteousness" (ibid.). 

The "secret" exegesis of the passage from Isa 54:17, here applied to Enoch, is 
particularly interesting in that it occurs within the larger context of an extended 
discussion of the Masoretic orthography of Gen 1:21 where God is depicted as 
creating "great sea monsters" (o,',1Jn Ol'lt1il). The absence of the expected letter 
yod in the plural form for "sea monsters" encouraged some interpreters to read 
this word as a hint about the immediate removal and sequestration of one of 
these "monsters" for the righteous to enjoy at a special banquet planned for the 
End of Days. 164 It is intriguing to note that knowledge of the roles of Leviathan 
and Behemoth in this precise eschatological setting is also found in 1 En. 

160 In addition to the manuscripts analyzed by Rebiger-Schafer, see Margalioth, Sepher ha
Razim; Morgan, Sepher ha-Razim; Ithamar Gruenwald, Apocalyptic and Merkavah Mysticism 
(Leiden: Brill, 1980), 225-34; Swartz, Scholastic Magic, 191-6; Gideon Bohak, Ancient Jewish 
Magic: A History (Cambridge: Cambridge University Press, 2008), esp.170-5; Yuval Harari, Early 
Jewish Magic: Research, Method, Sources (Jerusalem: The Bialik Institute/Ben-Zvi Institute for the 
Study of Jewish Communities in the East, 2010), 110-12; 219-20. 

161 Rebiger-Schafer, Sefer ha-Razim I und II, 1:25. 
162 Rebiger-Schafer, Sefer ha-Razim I und II, 1:124*: p ,,, ,,n, mv num v',v mv:i 1x',nn ',xrr, '!ll:l 

:n,,n 1'!lO px:i ,ni:in::im o,x p nv p <V1JX> p ll'i' p ',x',',nn. Note also the variant reading recorded 
by Margalioth, Sepher ha-Razim, 113. 

163 Gershom Scholem, "Qabbalot R. Ya'aqov we-R. Yi~J:iaq beney R. Ya'aqov ha-Kohen;' 
Madda'aey ha-Yahadut 2 (1927): 263.16-19. 

164 See especially b. B. Bat. 74b-75a. 
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60:7-10, 24-5,165 and one wonders whether this peculiar content in the 
Similitudes of Enoch (albeit attested now only in Ethiopic!) can somehow be 
responsible for an identical collocation of motifs within this thirteenth-century 
Castilian demonological treatise. 

Zohar I;Iadash, Terumah fol. 42d (ed. Margaliot):166 

xm, X1ilil il"lXl ::i,,v,,nx1 1il::i nix Xl?'X1 •::ilx1 '1!lll' "n1 Xl?'X 1r.m n:iwx 11v1 xml':, ':,xv 
Xl?'X u ,,r.io il1il1 i!lo il'? 1'.lil' ilX?'V xnr.i:in il'? 1!l•':,1x1 ,x':,,p •:ix':,r.i 1n•':,,v ,nx "m 11'ill1 

11'ill X1ilil11v O'il?Xil nx 11ln 1?iln•11"ilil il•in::ix ':,1nwx1 il"::ip1 ,,n,1x v1•1 il'll:l .,,,1x1 "n1 

.il'1l::i o•':,n,vx 

He entered the Garden ofEden and found there the Tree of Life, the branches and 
the fruits of the Tree. He breathed their aroma, and that spirit of the Light of Life 
took up residence within him. Messengers-supernal angels-came and taught 
him supernal wisdom. They gave him a book that had been hidden within the Tree 
of Life, 167 and he studied it and discerned the ways of the Holy One, blessed be He, 
and he strove to follow Him, as it is written (in Scripture) ''And Enoch walked with 
God" (Gen 5:24) until that light had been perfected within him. 

With regard to "that spirit of the Light of Life" ("'n, ,,,m, xm, X1i1i1) with which 
Enoch is infused, one might compare the Mandaean celestial entity Nhur-Hai 
or "Light of Life;' one of a group of four beings known as the "Sons of Holiness" 
who play a role in the investiture of souls who are ascending to heaven in gar
ments oflight. 168 

Zohar 1.37b (ed. Vilna):169 

'l::i':, xor.i x1 xi!lo1 ilX?V xnr.i:m V1' il1il il':J.1 11wxiil 01x':, il'? ,nm •x11 i!lo x::ix •:ii ,r.ix1 

x1 X1!l01 il':J. 1'l'1'1 il''.l 1'n'l'<Lll:l1 ilX?V ill:l:in il''.l V1' il':J. xmwx':, •:m 1xr.i1 x,1 ,,:i,:m l'il?X 

1:i xi!lo X1ilil:J. 1•nx 11v1 xmm 01x p!ll1 xnvw::i1 il'l:lP pr.ir.i 1n•':,,v n':,m 1'n1 ,,xr.i il'? n•m 

xnr.i:in •wmn x':,1 l'l'.l 1•r.i1p':,r.i:i il'? 1::i•nx1 il•ixr.i •r.ip •:i::i1 '?:::l .(xvin':,) il'll:l oxo (il'll:l) P'!ll 
m1':,1n, xi!lo1 iMr.i i!lo x11 11m':, il'? mil i!lo p•m p1 .11il•ixr.i':, v1lr.i':, 11':,1n,u,1 X'<Lll 'l::ir.i 

1Vlil X1il1 O'il?X 1mx np':, ,::, m•x1 1"ilil ':,•olnx xv,xr.i Xil1 xnr.i:im xn X1il x11 il1il 01x 
.,,x1 xmn•':,,v 1•::iv1 :J.'il"l ,,o,:i x11 il'1':J. 1ior.inx •x':,v 'Tll ':,:i1 1:i,1 '!l ':,p ipl':, 1un ::i•n:i1:i 

il"::ip il'? ':,,ol xr.i':,pr.i ;i•ixr.i':, ,,,,,vp ,,wp1 Xl:l1' ':,:i::i ?'t>l 1x:i,::i ilXl:l1 il'1''.l ,,or.inx 1nn!lr.i 

165 Note also 4 Ezra 6:49-52; 2 Bar. 29:4. 
166 Reuven Mosheh Margaliot, ed., Sefer Zahar l;{adash (repr., Jerusalem: Mosad ha-Rav Kook, 

2002), 84. The full citation of this source can be found in Chapter 6 under the rubric "Enoch as 
the 'Reincarnation' of Adam:' 

167 Compare the Coptic gnostic treatise Pistis Sophia 3.134: "Because even for the righteous 
themselves who have never done evil, and have not committed sins at all, it is necessary that they 
should find the mysteries which are in the Books ofJeu, which I (i.e., Jesus) caused Enoch to write 
in Paradise when I spoke with him from the Tree of Knowledge and from the Tree of Life:' Cited 
from Carl Schmidt, ed., Pistis Sophia (NHS 9; trans. Violet MacDermot; Leiden: Brill, 1978a), 349. 

168 Mark Lidzbarski, Mandiiische Liturgien (Berlin: Weidmannsche Buchhandlung, 1920), 83, 
106; Mark Lidzbarski, Ginzii: Der Schatz, oder, Das grosse Buch der Mandiier (Giittingen: 
Vandenhoeck & Ruprecht, 1925), 194-5; Kurt Rudolph, Theogonie, Kosmogonie und Anthropogonie 
in den mandiiischen Schriften (Giittingen: Vandenhoeck & Ruprecht, 1965), 127-8. 

169 C£ Margaliot, Mal'akey 'elyon, 80-1. 
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;,,':, ,,nx, xn:i,10:i .11Jm x1.!lo ,,px, x1.!lo ,or.mx x, 1l:l1 o,;,':,x ,mx np':, ,:::, 1";,;, il'1V1l:l1V? 

1J'l:lil x,:i, '1.!lJ:i,1 '1.!l101 XnJl mv•:m 1l:J. "il1 XJ?'X il'? 'l:lilX 'X?V 'TJl ':,:::, il'? 'l:lilX ;,":ip 

.il'1.!l0:J. 

R. Abba said: They brought down to Adam the protoplast (from heaven) an actual 
book,110 and using it he became knowledgeable about supernal wisdom. That 
book later reached the "sons of God" (Gen 6:1?)-the wise of their generation
and whoever gained the privilege to peruse it learned from it supernal wisdom. 
They devoted attention to it and became learned in it. That book was brought 
down to Adam by the "lord of mysteries:'111 preceded by three messengers. At the 
time when Adam was expelled from the Garden of Eden, he clutched this book, 
but when he exited from the Garden, it flew away from him. He prayed and wept 
before his Lord, and they returned to him as before so that wisdom might not be 
forgotten by humanity, and that they might strive to obtain knowledge of their 
Lord. 

We are thus taught that Enoch also had a book, and that book was from the 
(same) place as the "book of the generations of Adam" (Gen 5:1). Truly this is a 
secret of wisdom, for he was removed from the earth, as scripture states: "and he 
was not, for God took him'' ( Gen 5:24), and he is the "youth'' of whom itis written: 
"Educate the youth (1VJ? 1m) in accordance with His way" (Prov 22:6). All of the 
celestial treasuries were delivered into his charge, 172 and that was communicated, 
granted, and made (his?) commission. One thousand keys ( to the aforementioned 
treasuries) were delivered into his charge.173 Every day he takes one hundred bera
khot and ties them (as) knots upon his Lord. The Holy One, blessed be He, removed 
him from the world in order to serve Him, as scripture says: "for God took him'' 
(Gen 5:24). From this (individual) was transmitted the book that is called the Book 
of Enoch. At the time when God took him, He revealed to him all the celestial 
treasuries, (and) He showed him the Tree of Life in the midst of the Garden and its 
leaves and branches, all of which we see in his book.174 

17° Cf. Gen 5:1: c,x n,':,,n i!lo m. For further discussion, see Reeves, Heralds, 34-5. 
171 Presumably the angel Raziel. See Zohar l.55b; Rebiger-Schafer, Sefer ha-Razim I und II, 

2:105. 
172 See also Zohar l.56b. 
173 Note Bereshit Rabbati (ed. Albeck), 27.11-12: mnn!lm y,p,1 v,p,:i ,, 10'10 m1Y1x1 ;,riJ ',:i ',v 1;,ir.i1 

11':l i,or.i 1nx1 ,nx ',::,, A slightly variant version of diis same text appears in what Jellinek called Se fer 
Ifanokh (actually a version of 'Otiyyot de R. 'Aqiva; cf. Jellinek, BHM 2:114-15) and in the so-called 
3 Enoch (Peter Schafer, ed., Synapse zur Hekhalot-Literatur [TSAJ 2; Tiibingen: J.C. B. Mohr, 1981], 
36-7 [ § 72] ). See also David J. Halperin, The Faces of the Chariot: Early Jewish Responses to Ezekiel's 
Vision (TSAJ 16; Tiibingen: J. C. B. Mohr, 1988), 417. 

174 Compare Daniel C. Matt, Sefer ha-Zahar: The Zahar, Pritzker Edition (12 vols; Stanford: 
Stanford University Press, 2004-17), 1:237-9. The final part of this text is quoted by Lawlor, "Early 
Citations;' 186; also Hugo Odeberg, 3 Enoch or The Hebrew Book of Enoch (repr., New York: Ktav 
Publishing House, Inc., 1973), 22 n. 2. The latter audior calls attention to 1 En. 24:4-5, 2 Enoch 8, 
and select pericopae from die so-called "Hebrew Book of Enoch:' Cf. also 1 En. 32:3-6. Note too 
die discussion of Moshe Idel, Ben: Sonship and Jewish Mysticism (London and New York: 
Continuum, 2007), 414-15. 
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Zohar 1.SSb (ed. Vilna):175 

pi .,,i::i mv, .,,, mx, 01x ,1nw1J .,,., ;,,::i, Xi!lO x,.,., .,,, ::i,nx, ?X!li? ;,"::ip TlJi x,.,., xnvw::i 

11Jn':, pi ilJnx xm ;,'iXlJ1 Xii'':! x':,:mox':, V1' m;, ;,,::i, o;,i::ix':, xo1J11v m1,m ,u,x ';,;h 
.;,x':,v Xii'':! ;,,JlJ ,:mox, Xi!lO .,,, ::i;,,,nx 

At that time God signaled to Raphael, and he returned to him (i.e., Adam) that 
book, and Adam studied it. He bequeathed it to his son Seth, and thus it transpired 
for all those of his line until it reached Abraham, who gained knowledge from it so 
as to look upon the glory of his Lord, as has been said. 176 So too Enoch was given 
a book, 177 and he understood from it about the supernal glory. 178 

Zohar 2.180b (ed. Vilna): 179 

l'JinX l'lJ"i' WlJn i''!lX 1•1:::,1 XJ'::1'1::l 1l)J l'i'!lJ1 1'::,)Jp WlJn ,v XlJ"i' 'X11 ·., ,,m1 l'li1 Xi!l0::11 
1n::i 'lJni1 ,,,::,)J io,,n ,,., 11J'X1 1'::,lJo ,v x1 ';, XlJ"i' nwi!lnx 1:::,1 ,1iwv1 XTi::i ·., ,x;, n::,nwx, 

,,., l'inl pv::iw l'JlJT l'inl l'V::liX 11J'X PJlJT n•w::i l'lJ"i'1 iO'in 11J'X ,,,x, ,.,,,,v 'J01nX1 Xli1 
pmx pim PV::liX ixnwx l'im pn':,n 1u,x1 iOO ':,:::,':, ,,,,::iw lWi!lnx x::,m xnn, pnm ,:ix 

11mx n,x1 pl::i xn"i1X1 pi::ii 11mx PJ'X1 px,v 1nnx ::i"lJ ,,,x l'im l'V::liX x;, X?XlJW1 XJ'lJ' 
l'l::l x,,v,1 xJm::, xnn':, x':,::,1 xnn':, l'i'VT 11mx x,,v, ,u,x 1'::ii::ii 11mx l'i'VT 1nnx n,x, pi::ii 

PlJ"i'1 pxnn 1''1V'1i' 1,11Jw n,x, ':,':,:::, x,,,lJ x,::i x::i,, xmi1 ,vi::i l'lJ"i'1 ,,x,v pw,1p 1;,1Jw n,x1 
1;,,x1 Xinx XiOO x,n;,)J 1u,x1 xnn':, l'Jinx ,.,lJW n,x, ,.,,,,v 1Vi1 ;,::iwn1J11::,,w1J::i1 ;,':,)J::i 

;,,::il? xnn,1 x1::i,v x,nm lVi xp':,o':, xnn':, x1::i,v1 ,vi::i x,x l'lJ"i' x':, ,,,x, x::ixo1J1 XiOOlJ 
'J::l ,u,x, 01)?:11 XJ,U::, 11i1::l x::ixnox, XlJ?V •xm p1::i1v::i X?X li1'X ,x, XinX XiOO li1'X1 l'l::l 

l'in i::i xn"i1X1 ::i"::, llJ l'lJ'Wi 11mx::i 'lJ"i' x':, ,,,x, Xinx Xioo x,n;,::i 'i'PVnlJ1 ,u,x ':,:::,, 01p 
;,':,;,n::i x1 ,v, i'n' li1"::ll? 1xv111Jnwx 11J'X ,,,x ,:ix ipw1 11mx 1::,•1Jo::i ,,, ,::,1Jo1 'pi 'n ,,,x, 

l'l::11 li1'X x,n 1'i::l xw11p1 XlJW ·, xm ·, ::i,n::, x,1 l'in p?XlJ i::l nx, nx ':,::,::i ·, ::i,n::, ,n':,::,::i 111':, 
l'VWn l'im ,,vwn':, xp':,o':, ;,x':,v ';, ,x;, n::,nwx ,n::i 'i::inx x1 XlJ?V111mx l'im PV::liX ,u,x 1:::, 
l'VWn XJ::iwn::i ,.,,x ,:ix 1,n nJW O'VWn n::i;, ,li'IV ox, X1 xn, X?XlJW1 XJ')J' 1'J11X l'in i::l ,,., 
i1XlJ 'X11 ,,,x, i1XlJ xn l'lJl' XJlJn? XlJ"i'1 i1XJ•)Jn XV'i'i ,n,x n'i::11 XTi1 Xli1 'J01nX 1:::,1 l'inl 

n,,1 XJP1'1 •n•x 'n •xn 'n1 XTi::i x':,::,1 ,n::i Xiovnx':, ?XiW' noJ::, x::,,i0Yx1 xm• ':,::,::i 1x::,i::i ,v, i1J')J l'i'!lJ1 pnnx WlJn 11J'X1 XJ•:ri::i 1l)J 'i'!lJ1 ,,::,,n, p::,)Jp WlJn 11J'X1 ,1X)J1 XTi pm l'in::i 
xJ,u::, i'1n li1"J'::l XlJ"i' ·, x1 ':,v, xn•VYlJX::i XlJ"i'1 n11pJ1 pm l'in 1 - 1 x1 xm::, Xi1Ji'1'1 x1 
l'Ti::i ,n,x x1 ,:ix ·.,, XTi::i 1u•x l'Jinx l'li1 ::il ,v 'JXl Xiovnx':, n•inx ,.,,x x::,;,1 l'l::i 1u x1 

.'X11 Xli1 ,::,m 11Jn1 Xi!l01 

175 Cf. Sefer Raziel ha-mal'ak (Amsterdam: Avraham Mendes Qavitinyo, 1701), 2a; Margaliot, 
Mal'akey 'elyon, 81. 

176 Cf. Jub. 12:27; 21:10. 
177 These are apparently two distinct books; Zohar l.72b explicitly mentions both a Book of 

Adam and a Book of Enoch. Note also Zohar 2.275b. 
178 Compare Matt, Zahar, 1:313. 
179 Cf. Margaliot, Mal'akey 'elyon, 82. This passage is also referenced (correct his "80b" to 

"180b") by Moses Buttenwieser, Outline of the Neo-Hebraic Apocalyptic Literature (Cincinnati: 
Jennings & Pye, 1901), 10. 
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And in the Book of the Secrets of Enoch 180 the letter he actually stands on five bases 
which came forth from the midst of the (dark) Flame.181 Then it brings forth five 
additional columns, and this he consequently (realizes) "the mystery of ten:' When it 
is separated, this he stands on bases, and they are the thirteen measures of compas
sion 182 together with one rung that has been added to them, and they are twelve 
which come up six times. They are forty-two times-they were seventy-two (i.e., 
twelves times six), but they descend below, and paths separate out there on all sides, 
which amount to thirty-two. Forty are left, and two ears on the right and on the left; 
hence, (the figure) forty-two. These are the forty-two supernal letters, which are the 
large letters of the Torah, because there are large letters and there are small letters. 183 

The large letters are above, and the small letters are below, and everything that is 
below is like what its kind is above. This is because there are higher holy names which 
rely upon the will of the spirit and the heart, without any (spoken) word at all, and 
there are lower holy names which rely upon the ( spoken) word and a prolongation of 
thought and will upon it, and there are other lower names which are from that Other 
Side, is. the one that is the side of impurity, and they rely only upon the will of the act 
below, a will raising up that lower act toward him. Because of this, the Other Side is 
instantiated solely by the acts done in this world, which becomes polluted by them, 
such as for example (those things perpetrated by) Balaam and those ''children of the 
East''185 and those who are preoccupied with that Other Side. These do not rely on 
written letters from the twenty-two (letters) of the Torah, save for two, and these are 
l;iet and qof, and support for them is provided by the ( two other) letters of ( the word) 
"lie" (ipiv), but these are better known to them. On account of this, in (the psalm 
beginning) "a work of praise by David" (Ps 145:1), the letter vav is written in (the 
middle of) every one of its verses, except for these two where vav is not written, 186 for 
lo, vav is the name of the Holy One, blessed be He. 

Therefore they are forty-two letters with which this world was created. It can be 
discovered that this supernal he amounts to ninety-two: they were ninety, apart 

180 Interestingly this is one of the "titles" found within Old Slavonic manuscripts of that 
Enochic work known to modern scholars as 2 Enoch or the "Slavonic Book of Enoch"; cf. 
Andersen, OTP 1:102 note a; Margalioth, Sepher ha-Razim, 56. Nothing within this excerpt how
ever corresponds to what has been published from those manuscripts. 

181 i.e., the l<nll'11j.l1 l<l':!1'1::1 "the dark (or hard) Flame" from which emanate the various aspects 
of the Godhead according to zoharic theosophy. See the remarks of Daniel Chanan Matt, Zahar: 
The Book of Enlightenment (Mahwah: Paulist Press, 1983), 207-8; Charles Mopsik, "Late Judeo
Aramaic: The Language of Theosophic Kabbalah:' Aramaic Studies 4 (2006): 26-7. 

112 C£ Exod 34:6-7. 
183 Matt suggests that this refers to the literae majusculae and minusculae prescribed by the 

Masoretes in the copying of biblical manuscripts. 
184 The realm of evil in zoharic cosmology. See Gershom Scholem, "Sitra Abra: Good and Evil 

in the Kabbalah:' in Gershom Scholem, On the Mystical Shape of the Godhead: Basic Concepts in 
the Kabbalah (trans. Joachim Neugroschel; New York: Schocken Books, 1991a), 56-87. 

185 C£ 1 Kgs 5:10. The Zohar appears to use this particular ethnonym to refer to adepts in the 
art of magic, such as Chaldean magicians, ~iibian polytheists, or even Muslims. Note especially 
Zohar 1.223b; 2.188a; Isaiah Tishby, The Wisdom of the Zahar: An Anthology of Texts (3 vols; 
Oxford: The Littman Library, 1989), 305 n. 89; and the wide-ranging remarks of Gil Anidjar, 
"Jewish Mysticism Alterable and Unalterable: On Orienting Kabbalah Studies and the 'Zohar of 
Christian Spain;" Jewish Social Studies n.s. 3 (1996): 89-157; also Elliot R. Wolfson, Luminal 
Darkness: Imaginal Gleanings from Zoharic Literature (Oxford: Oneworld, 2007), 19-20 n.18. 

186 Namely, the verses of this acrostic psalm which begin with the letters bet and qof 
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from two ears, the right and the left, and this secret is (embedded) in (the verse) 
"Can Sarah, who is ninety years old, give birth?" (Gen 17:17), but the sum is ninety
two. And when the rung of the mystery of the covenant (of circumcision) is 
added-it being the eighth firmament and being fulfilled on the eighth day-they 
become one hundred. These are certainly the one hundred blessings which the 
Congregation of Israel needs to adorn herself with on a daily basis. All of this is 
part of the secret of(the letter) he. 

This he has its form like two nuns: a mystery of one hundred. They are five bases, 
vehicles, which emerge from the midst of the ( dark) Flame, and they are five others 
which emerge from it. For this reason, its form is like this: 1 1, two nuns with a point 
standing in the middle, and so vav always stands between them, like this: 1u, 
because there is the place where it is adorned. And even though there are other 
secrets that belong to the mystery of ( the letter) he, this is the one that is in the 
Book of the Secrets of Enoch, and this is certain.187 

Zohar 2.277a-b (ed. Vilna): 188 

x,;unx', 1'1'.il xm.i nx,,,v xnu, iir.io n:,,vx ,11,1 ,,',,nx, 11'=> ,.,, p ,,m ,,,,nx, ,v ... 
'!llV1 "n1 'l?'X inn n::>,vx 11v1 xnu, ,xv XY::illJ1 1'1'.il ;i,',v X''11V1 x,v11;:, ,:i,:i ,:i,nx 1.i"11l:i 

1!l'?1X •x,v ,:,x',n 1n•',,v ,nx <"ni ,.,,;u, xm, x,.i.i ;i,u:i ;:i,,v,,nxi> ;i,:i nix xl',•x, '1:ilx, 
,1n,vx1 .i":i;:,, ,,n.,,x v,,, .i•ln .,,,,x, "n1 Xl?'X u ,,no ,11,11 '1!JO ;i,', 1:i;i, .ix,v xnn::>n ;i,', 
o,',n,vx ,.,,;u xmm 11'::> .i'1l:i o,',n,vx ,,,.il xmm ,v o•.i,x.i nx 11m ,,.in,, 1".i.i ;i,,n:ix 

ir.inx, 11v1 Xnll 1l ,xv ,n xn,, ,,m, xr,:i ,n,',,v xm.i .ixrnx', 1'l:l1 ;i,n:,11', x;:,',o', xv:i xnn', 
.'u, '1!JO xm.i mx, xnu, ,,,,no ;i,', 

... (the light189 was lost) until Enoch b. Yared was born. When he was born, he 
found himself near the Garden. That light began to shine within him. He was 
anointed with a holy anointment and a sparkling light settled upon him.190 He 
entered the Garden ofEden and found there Trees (sic!) of Life, with the branches 
and fruit of the Tree. He breathed its aroma and <and that spirit of the Light of 
Life took up residence within him>.191 Emissaries-celestial angels-came (and) 
instructed him in supernal wisdom. They gave him a book which had been con
cealed within the Tree of Life, and he studied it and discerned the ways of the Holy 
One, blessed be He, and strove to follow Him, as Scripture attests: "and Enoch 
walked with God" (Gen 5:24) until the light which was within him was perfected. 
As soon as the light was perfected below, it sought to ascend to its (proper) place. 
And hence He showed that perfection through the mystery ofEnoch, 192 (who) one 

187 Compare Matt, Zahar, 6:7-10. 188 Cf. Margaliot, Malakey elyon, 82. 
189 An emblem of Adam's supernal soul. Here Enoch is being represented as the reincarnation 

of Primordial Adam; see Tiqquney ha-Zohar §70 fol.137a. 
19° Compare Enoch's analogous investiture in 2 En. 22:8-10. 
191 Emending "n1 ,,,m, xm, 1l :i.111,,nx, to accord with the text of Zohar I;Iadash, Terurnah 42d 

(see above). 
192 See Zohar 3.217b. 
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day entered into the Garden of Eden, and they showed him the secrets of the 
Garden, and he left that book, etc. 193 

Zohar 3.IOb (ed. Vilna): 194 

;,,', ,,rnx ,,v, Nmli Nl?'N xr.im 1'N?V ,,r,, xnr.i:in ;,,', lN'Tnx, xnvw:i 1uni Ni!lo:i NlNn 
, ,v ;,,, ,,r.ix 1'!:l"i' ;ir.i ,v ,,, ,,xv x,:i x, ,x,vpnr.i ,m ,,r.i,v i;i',:i, xr.im ;ix,v x1,:i xnr.i:in 

,,,n,r.i ,v1v,1r.i m,:i, xr.im n,wv ;ir.i:in:i c,:i :i,n:i, ,,w,nwx, ,x,J:inx ;i,m, i;i,:i '!:l"i' 
. 1;i,:i ,,,pnx ;i,r.iw ,v, 11;,,,xr.i, 

It is taught in the Book of Enoch that at the time they revealed to him the wisdom 
of the supernal mysteries he saw the Tree which is in the Garden of Eden. They 
showed to him the celestial secret wisdom, and he discerned that all the worlds 
were bound to each other. He asked them how they (the worlds) were sustained. 
They responded: each one of them stands upon the letter yod, and from it they 
were built and knotted together, as scripture affirms: "all of them You formed with 
wisdom'' (Ps 104:24). He discerned that all of them quaked due to reverence for 
their Lord, and that all of them were named after His own name. 

ENOCH AS INVENTOR OF WRITING OR 
CONTRIBUTOR TO BOOK CULTURE 

A discovery or cultural innovation that is commonly associated with Enoch is 
that of writing itself; i.e., the creation of a system of written characters which 
can serve as a "technology of the intellect"195 and be used for recording infor
mation useful for a society's social, intellectual, and religious life. Our oldest 
reference to this significant accomplishment is probably the laconic statement 
found in Jub. 4:17: ''.And he was the first among men born on earth to learn to 
write:'196 The passage in its larger context ( 4:17-19) goes on to report that Enoch 
put his invention to immediate use, producing books containing information 
about the construction of calendars and prophetic warnings about future 
events on earth. The same book later speaks about the accessibility of "the 
words of Enoch'' for consultation by his righteous descendants (Jub. 21:10). For 

193 For another translation, see Unterman, Kabbalistic Tradition, 98. See also Zohar I;Iadash, 
Terumah 42d; Philip S. Alexander, "From Son of Adam to Second God: Transformations of the 
Biblical Enoch;' in Stone-Bergren, eds, Biblical Figures outside the Bible, 111. Compare Zohar 
2.SSa; and 3.lOb. 

194 Cf. Margaliot, Mal'akey 'elyon, 82-3. 
195 This felicitous phrase forms the sub-title of the first section of a programmatic essay by the 

social anthropologist Jack Goody introducing his edited volume Literacy in Traditional Societies 
(Cambridge: Cambridge University Press, 1968), l-26. See also Bernard Cerquiglini, In Praise of 
the Variant: A Critical History of Philology (trans. Betsy Wing; Baltimore: The Johns Hopkins 
University Press, 1999), 15. 

196 Adapted from the translation of Charles and Rabin in AOT, 22-3. 
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the author(s) of the Qumran Book of Giants, Enoch is "the renowned scribe" 
(xvi!:> i!Jo ), 197 an early indication of the intimate connection between this bib
lical forefather and the production of written texts. Testimony supplied by the 
later Slavonic Book of Enoch suggests that what seems like fantastic numbers 
of works could plausibly circulate under Enoch's name: ''.And I (i.e., Enoch) sat 
down for a second period of thirty days and thirty nights, and I wrote every
thing accurately. And I wrote 366 books:'198 

Pseudo-Titus, De dispositione sanctimonii (ed. de Bruyne):199 

... ut enoch iustus de primo populo reputate constituitur scribere gesta hominum 
priora. 

From among the earliest people Enoch the righteous was appointed to write down 
the deeds of the first humans. 200 

No specific reason (perhaps it was his righteousness?) is given for the choice of 
Enoch to perform this clerical task. Had he already demonstrated that he was 
particularly adroit in the scribal arts? 

Pseudo-Sabas, On the Mysteries of Letters (ed. Bandt):201 

IIpwra µh oov 7T(tJITWJI {mapxovai TO. I:vpa ypaµ.µ.ara, Kai~ I:vpa y-\waaa ~ f3a(kia 
TWJI Xa-\8a{wv· lµ.a8€ 8e TO. TOtaVTa iK 8das lµ.1rvEVGEWS, ws TtJIES taropiKo{ cf,aaiv, 
~ l1ri TOV 'Evwx YEVEa •••• 

"01rov 8e aiJTqJ rep 'Evwx 1rpo TETpaKiaxiMwv £TWJI T~S 1rapovafos XptaTOV cl 8Eos 
TaVTa l8wKE, Myw 8~ TO. I:vpa ~yovv Xa,\8ata ypaµ.µ.ara Kai TO.S ElKoai8vo ravras 
aiJTWJI 1rpoa7Jyopfos TO.S 6110µ.a,ovaas ai!r6v .... 

The language and the letters of the Syrians; i.e., the profound language of the 
Chaldeans, existed before any others. According to what certain historians have 
reported, these letters were learned thanks to divine inspiration during the gener
ation of Enoch .... 

197 Cook, Dictionary, 195. Discussions of this epithet appear in John C. Reeves, Jewish Lore in 
Manichaean Cosmogony: Studies in the Book of Giants Traditions (HUCM 14; Cincinnati: Hebrew 
Union College Press, 1992), 76-7; Loren T. Stuckenbruck, The Book of Giants from Qumran: Texts, 
Translation, and Commentary (TSAJ 63; Tiibingen: Mohr Siebeck, 1997), 117-19. 

198 2 En. 23:6 (long). Adapted from the translation ofF. I. Andersen, "2 (Slavonic Apocalypse 
of) Enoch;' OTP 1:140. 

199 Donatien de Bruyne, "Epistula Titi, discipuli Pauli, de dispositione sanctimonii;' Revue 
Benedictine 37 (1925): 54.267-55.274. A full citation of this source can be found in Chapter 5 
under the rubric "Enoch Is Taken Alive to Heaven/Paradise:' 

200 See also Aurelio de Santos Otero, "The Pseudo-Titus Epistle;' in Edgar Hennecke, New 
Testament Apocrypha ( ed. Wilhelm Schneemelcher; trans. ed. R. McL. Wilson; 2 vols; Philadelphia: 
The Westminster Press, 1963-5), 2:153. 

201 Cordula Bandt, Der Traktat "Vom Mysterium der Buchstaben": Kritischer Text mit 
Einfuhrung, Obersetzung und Anmerkungen (TUGAL 162; Berlin and New York: Walter de 
Gruyter, 2007), 148.10-12; 182.16-19. For a slightly variant Coptic version of this text, see Adolphe 
Hebbelynck, Les mysteres des lettres grecques dapres un manuscrit copte-arabe de la bibliotheque 
bodleienne d'Oxford (Louvain/Paris: J.-B. Istas/Ernst Leroux, 1902), 107. 
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Inasmuch as God gave them (alphabetic letters) to Enoch four thousand years 
before the coming of Christ, by which I mean the Syrian letters or those of Chaldea 
and their twenty-two names by which they are designated .... 202 

Ms. Monacensi 287 fol. 59 (ed. Boll):203 

A6yos ~l>ETat Jg dpxfis, on al TWV daTEpwv 1TA0KaL Kai ovoµ,aa{ai f.1,TJVWV TE Kai 
EVtaVTWV KaL Et n ovv a>..>..o EV TO!S" f.1,ETEwpois AEy6µ,EVOV 1}~() o TOV 1480.µ, vlos EV 
1T>..agi 1TETp{vais 'EfJpatKfj 8,aMKTqJ ivEypa.ijmTo 1Tapd. 8E{ov dyyi>..ov h8,8ax8ds, 
ElTa f.1,ETO. T~V Twv y>..waawv Sia{prniv ':4.µ,µ,wv o uE>..>..riv lµ,~KVVE Kai Ka8Etfjs lnpot. 
MyETat SJ OTt Kai o lfJSoµ,os ci.7TO 148d.µ, 'Evwx avviypaipE T~V µ,i>..>..ovaav TOV (hov 
opy~v EV 1T>..ag, >..,8{vais 'E{JpatKfj StaMKTlp KaL f.1,ETO. TOV KaTaKAvaµ,ov Evpi8riaav EK 
TOVTWV EV opEt TtVL KaL f.1,ETO. Katpovs f.1,ETEKoµ,£a8riaav EV IIa>..ataT{VTJ. 

A teaching presented from of old concerning the conjunctions of the stars and the 
designations for the months and the years and whatever else can be said about 
supernal matters was inscribed by Seth, the son of Adam, on stone tablets in the 
Hebrew language in accordance with what he had learned from an angel of God. 
Then after the division of languages, it was expounded by Ammon the Hellene204 

and afterwards others. It is also said that Enoch-the seventh after Adam-recorded 
the coming wrathful judgment2°5 of God in the Hebrew language on stone tablets, 
and that after the Flood, some of these were discovered on a certain mountain and 
then later they were transported to Palestine. 206 

Ka'b al-AJ)bar apud Hamdani, Iklil (ed. Lofgren):207 

wl .:,IS', •••• y~I, yl...oJI .....k, .dll ~ ~ J_,1 .:,IS', .:.J~, t#I ol;,.JI J "-4...13 <J"":!J~! JI •""'! '5'°31 ~ 

.:,IS'~ ~J.11 J ~1~_;:i J....)1 ..:..ilS'3 ~"':!3 .U,I J ~' OJl..,,Jl3 ..1,!.l.DJI ~IA..:, J F'I I.la ~ .:,IS', .:,t.,W4 U.~ 

·!:::Y ~~I 

(According to Ka'b al-Al].bar): Then he (i.e., Yared) appointed Idris as executor (of 
God's laws) after him-his name in the Torah is Enoch (Akhniikh) and Shalt (sic). 208 

He (i.e., Idris) was the first prophet whom God called. He taught him computation 
and writing/Scripture .... Enoch had gained knowledge about the Flood. He wrote 
down this information on sheets of iron and (slabs of) stone, and then he tossed 

202 For some discussion of this curious text, see E [mile]. Amelineau, "Les traites gnostiques 
d'Oxford;' RHR 21 (1890): 261-94, esp. 284-6; Guy G. Stroumsa, "The Mystery of the Greek 
Letters: A Byzantine Kabbalah?" Historia Religionum 6 (2014): 35-44. 

20' Franciscus Boll, ed., Catalogus Codicum Astrologorum Graecorum VII: Codices Germanicos 
(Bruxelles: Henrici Lamertin, 1908), 87. 

20• Ammon ( = the god Amun) is usually identified as an Egyptian king and not a "Hellene:' See 
Garth Fowden, The Egyptian Hermes: A Historical Approach to the Late Pagan Mind ( Cambridge, 
1986; repr., Princeton: Princeton University Press, 1993), 32 n.115; Blade!, Arabic Hermes, 211-19. 

20• For the expression, cf. Matt 3:7; Lk 3:7. This seems to refer to the Flood rather than to the 
eschaton. 

20• See also Festugiere, La revelation d'Hermes Trismegiste, 350; Yves Marquet, "Sabeens et 
Ihwan al-Safa," Studia Islamica 24 (1966): 57-8. 

207 Hamdani, Al-Iklil (ed. Lofgren), 1:25.11-15; 26.8-10. The full citation of this source appears 
in Chapter 3 under the rubric "Enoch as Prophet:' 

20• Almost certainly a corruption of"Seth" or even "Sethel"; see our remarks on this text in our 
discussion, p. 64. 
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them in the water and submerged them.209 Corruption continued to increase in 
the present world until the days of Noah. 

The use of Arabic al-kitiib is ambiguous with regard to what Enoch was actually 
taught.210 Was it Scripture itself, or was it the visual characters for inscribing 
phonemes and useful information in written form, or was it a specific tech
nique of writing? Each of these possibilities invites amplification in the subse
quent reports about Enoch's writing prowess. 

Ibn Hisham apud Ibn Isl)iiq, Sirat rasul Allah ( ed. Wiistenfeld):211 

.... ~41,;., o;...JI ~I ~,i .,...i Jjl .:,tS, 

... he (i.e., Enoch) was the first of the descendants of Adam to whom prophecy and 
writing with a pen were given.212 

Here it would appear that the prophetic vocation and the production of scrip
tures are inextricably linked together: authentic prophets "author" books, and 
genuine scriptures derive from recognized prophets.213 

Wahb apud Ibn Hisham, Kitiib al-tijiin:214 

cl;~ .l,1 J_;;I lo J,ii J.!~ o~I ~, ,Ar.JI yl::5:.JI ~ J_;;I ~J.11 J.o,I .:,... o~ ._,.:;S.:,... Jjl ~I <J":!J>I ~' Jli 

J_;;I ~ 4::.11.,..-1 JI j-0 :.II <ill :.14.il .lii ~ y,.S:.. ~I Jo~,~ J ~)I .:,.o,,-)1./i,I ('-"! ~ Jl..:i3 

.~.,._. "-'-!I c.ili.l.,I <J":!J>I .ii,1 ~J U., 1}, yru La.pl JI ~I ~ 

Wahb said: The prophet Idris was the first to write with his hand among the inhab
itants of this world. The Scripture was revealed to him in Syriac, and Gabriel taught 
him its letters/verses. The first thing that God, may He be praised and exalted, 
revealed to him on a written page was "In the Name of God, the Compassionate 
and the Merciful" (Q 1:1-7?), and next after it in writing on a page (He revealed to 
him) "God bears witness that there is no deity apart from Him" (Q 3:18) up to the 
end of the verse. Then he (Gabriel?) revealed to him the abjad (Semitic alphabet) 

209 Alternatively: "he inscribed a certain character on sheets of iron and (slabs of) stone, threw 
them into the water, and suppressed them (from flooding):' This anecdote does not appear in the 
Cave of Treasures or its related literatures. 

210 See, for example, the discussion of Daniel Madigan, "Book," in Jane Dammen McAuliffe, ed., 
Encyclopaedia of the Quran (6 vols; Leiden: Brill, 2001-6), 1:242-51. 

211 Ferdinand Wiistenfeld, ed., Ki tab sirat rasulAllah: Das Leben Muhammed's nach Muhammed 
Ibn Ishak bearbeitet van Abdel-Malik Ibn Hischam (2 vols in 3; Gottingen: Dieterichs, 1858-60), 
1/1:3.13. The full citation of this source appears in Chapter 3 under the rubric "Enoch as Prophet:' 

212 For another translation, see A[lfred]. Guillaume, The Life of Muhammad: A Translation of 
Isbaq's Sirat Rasul Allah (Oxford: Oxford University Press, 1955), 3. 

213 John C. Reeves, "Scriptural Authority in Early Judaism;' in James E. Bowley, ed., Living 
Traditions of the Bible: Scripture in Jewish, Christian, and Muslim Practice (St Louis: Chalice Press, 
1999b ), 63-84; John C. Reeves, "Manichaeans as Ahl al-Kitab: A Study in Manichaean Scripturalism;' 
in Armin Lange, et al., eds, Light against Darkness: Dualism in Ancient Mediterranean Religion 
and the Contemporary World (JAJSupp 2; Gottingen: Vandenhoeck & Ruprecht, 2011), 249-65. 

214 Ibn Hisham, Kitab al-tijan ft muluk l;limyar an Wahb ibn Munabbih ... . (Hyderabad: 
Matba'at Majlis Da'irat al-Ma'arif al-'Uthmaniyah, 1928), 22.8-12. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Prophet:' 
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to its end, and he wrote it down, and pronounced it. And after God raised Idris up, 
his son Methuselah replaced him. 

Wahb apud Ibn Qutayba, Kitiib al-maarif (ed. 'Ukkasha):215 

·~4 .ho- .:,.. J,1,-.., ~ ~~ "-;.I&. Jt,.; .Li J), .•• ~ cH ..,....,, J19 

According to Wahb b. Munabbih ... God Most Exalted revealed to him (i.e., 
Enoch/Idris) thirty scrolls. He was the first to write with a pen.216 

Wahb apud Ibn Rustah, Kitiib al-a'liiq al-nafisa (ed. de Goeje):217 

,(e) t#I "-4..,IJ u";!J~I ~4 k- .:,.. J_,I -,...o,, J19 

According to Wahb, Idris was the first who wrote with a pen, and his name (in 
biblical literature) is Enoch, upon whom be peace! 

Wahb b. Munabbih (d. c.730?) is a frequently cited source for so-called 
Isra'iliyyat or Muslim traditions about biblical characters allegedly stemming 
from Jewish teachings. 218 A fixed cluster of traditions about Enoch/Idris appears 
to be associated with this particular tradent, such as the formal equivalence of 
these two scriptural characters, his authorship or reception of "thirty scrolls;' 
and his association with haberdashery. It is possible that Wahb was the tradent 
responsible for bringing the figures of Enoch and Idris together, an association 
that may have been facilitated by the remarkable literary productivity and 
ascension to heaven ascribed to the homophonous character Ezra/Esdras in 
Syriac and Arabic language versions of 4 Ezra 14:38-50, a transposition ofloca
tion that is missing from the extant Latin manuscripts of this first-century 
pseudepigraphon. 219 

215 Abii Mul,iammad 'Abd Allah b. Muslim Ibn Qutayba, Kitiib al-maarif (2nd edn; ed. Tharwat 
'Ukkiisha; Cairo: Diir al-Ma'iirif, 1969), 20.13; 20.18-21.1. The full citation of this source appears in 
Chapter 3 under the rubric "Enoch as Prophet:' 

216 Perhaps 2 En. 22:12 lies behind this tradition? 
217 Al,imad b. 'Umar Ibn Rustah, Kitab al-a'la~ an-nafisa (Bibliotheca geographorum arabico

rum 7; 2nd edn; ed. M. J. de Goeje; Leiden: Brill, 1892), 191.12-13. 
218 Georges Vajda, "Isrii'iliyyiit;' EI 4:211; Franz Rosenthal, A History of Muslim Historiography 

(2nd edn; Leiden: Brill, 1968), 335 n. 2; Raif Georges Khoury, Wahb b. Munabbih (2 vols; 
Wiesbaden: Otto Harrassowitz, 1972), esp. 1:189-273; Haim Schwarzbaum, Biblical and Extra
Biblical Legends in Islamic Folk-Literature (Walldorf-Hessen: Verlag fi.ir Orientkunde Dr. 
H. Vorndran, 1982), 58-61 and 151-2 n.142; A. A. Duri, The Rise of Historical Writing among the 
Arabs (ed. and trans. Lawrence I. Conrad; Princeton: Princeton University Press, 1983), 122-35; 
Adang, Muslim Writers, 10-13; Roberto Tottoli, Biblical Prophets in the Quran and Muslim 
Literature (Richmond, Surrey: Curzon Press, 2002), 138-41; Michael Pregill, "Isrii'iliyyiit, Myth, 
and Pseudepigraphy: Wahb b. Munabbih and the Early Islamic Versions of the Fall of Adam and 
Eve;' JSAI 34 (2008): 219 n. 8. 

219 Paul Casanova, "Idris et 'Ouzrur:' JA 205 (1924): 356-60; Hermann Gunkel, "Das vierte 
Buch Esra:· in E[mil]. Kautzsch, ed., Die Apokryphen und Pseudepigraphen des Alten Testaments 
(2 vols; Tubingen: J. C. B. Mohr [Paul Siebeck], 1900), 2:401 note n. For Wahb's use of 4 Ezra, see 
especially Viviane Comerro, "Le quatrieme Esdras et la litterature islamique;' RHPR 80 (2000): 
137-51. 
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Abu Ma'shar apud Ibn Abi U~aybi'a, K. 'Uyun al-Anbii'ft fabaqat al-afibba' (ed. 
Najjiir):220 

<>A J.;i ,,.., '4µ1., a.,.;,;t,11 .l:!,t,11 a..,,... J ol..j J.a>l ~ a...,i,... .;1_,.., a.;_,jy, ;l,,,!,4 o.x,:5 t;..5 oL.j J.a>~ uil d., 
,;WI_, ,LI.I <>A u"Jt,11 J:,JJ '431+.., a.i ,)i .sb .:,t.,h)4 ;.i..il 

He authored many books for the people of his time containing information about 
terrestrial and celestial things in rhythmically balanced verse and in familiar 
rhymes using the language of the people of his time. He was the first person who 
warned of the Flood, and he saw that a heavenly affliction would come upon the 
earth from water and fire. 

This hermetic tradition echoes some of the material surveyed above pertaining 
to the efforts of certain antediluvian worthies, such as Seth or Enoch, to insure 
the survival for humanity of critical knowledge about the arts and sciences 
from the ravages of the Flood. 

'Abd al-Malik Ibn l;Iabib, Kitab al-Ta'rikh (ed. Aguade):221 

.l,&O~i_, rµI ~j J'b-' ~4 .b- <>A J_;\ ~ ~4 k.JI ..,.k_, U":!J~) ./ul l;.i 

God made Idris a prophet, and He taught him how to write with a pen. Thus he 
became the first person who wrote with a pen, and it was very useful for the sci
ences and their advancement. 

Ya'qiibi, Ta'rikh (ed. Houtsma}:222 

.~I U":!J~I J'b-' ~4 k;. <>A J_;1 t#-1 .:,IS_, 

Enoch was the first who wrote with a pen; he is (the same figure as) Idris the 
prophet. 

Ya'qiibi, Ta'rikh (ed. Houtsma):223 

·~4 k,. <>A J3I J'b-' ~I U":!J~) ..Jj J~_, a....:J4 ciul J-'b-' ._,...._,,._, 0~-':!-?~-' .jl;.31 J!. ~ ~ .:,! <lY'-"Y:!-' 

And they (i.e., the Roman rulers who followed the $abian religion) assert that 
they have a prophet, such as 'Urani and 'Abidimon and Hermes, and he is three
times blessed. It is said that he is the prophet Idris, and he was the first to write 
with a pen. 

220 Ibn Abi U~aybi'a, K. 'Uyun al-anba' (ed. Najjar), 1:186.3-6; Ibn Abi Useibia (ed. Miiller), 
1:16.30-2. 

221 '.Abd al-Malik Ibn I;:Iabib, Kitab al-ta'rikh (ed. Jorge Aguade; Madrid: al-Majlis al-A'.la lil
AbJ:iath al-'Ilmiyah, 1991), 36.1-2. The full citation of this source appears in Chapter 3 under the 
rubric "Enoch as Prophet:' 

222 Ya'qiibi, Ta'rikh (ed. Houtsma), 1:8.22-9.1; Ya'qiibi, Ta'rikh (ed. Beirut), 1:11.21. The full cit
ation of this source appears in Chapter 3 under the rubric "Enoch as Authority on Religion and 
its Practices:' 

223 Ya'qiibi, Ta'rikh (ed. Houtsma), 1:166.3-5; Ya'qiibi, Ta'rikh (ed. Beirut), 1:147.21-2. The full 
citation of this source appears in this chapter, under the rubric "Enoch as Purveyor of Star-Lore 
and Calendar Reckoning:' 
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Ibn Isl}.iq apudTabari, Ta'rikh (ed. de Goeje):22" 

.~41.,.., ,jlo..,I &!I ~j ~ o~I ~1 r~i ~ Jjl .:,IS., ~I U":!J~I t,.b-1, 

Enoch is Idris the prophet. He was the first of the descendants of Adam granted 
prophecy-so Ibn Isl}.iq maintained225-and the first to write with a pen. 

Ibn Is}:iiiq (d. 767) was the author of the Sirat Rasul Allah, or simply Sira, a 
voluminous biography of the Prophet MulJ.ammad which originally contained 
three parts focusing respectively on legends regarding MulJ.ammad's predeces
sors ( the Mubtada), the Prophet's early life and activities ( the Mab'ath ), and his 
military campaigns (the Maghazi). This tradition about Idris ostensibly stems 
from the first part of this biographical treatise, a section which was almost 
completely purged when the Egyptian scholar i\bd al-Malik Ibn Hishiim made 
his popular ninth-century epitome of the Sira.226 

"another (authority) from the people of the Torah" apud Tabari, Ta'rikh (ed. de 
Goeje):227 

.:,_,~_, ,j~I., 4l.... 4Si.L, r~i p .)A <9"-6 J.i_, .k, :,<- .!JI ol:;a U""'.J~I ,a, t,.b-1 ~~ ..tJ_, ~J~I J.o,1 .)A o~ Jli_, 

-r~i ~ J.... .)A J;1 ,a, ~ .:,.,m ~ J_;;l., 4l.., 

Another (authority) from the people of the Torah said (that) Enoch-who is 
Idris-was born to Yared. God (may He be praised and glorified!) made him a 
prophet after 622 years had elapsed from the lifespan of Adam.228 He revealed 
thirty scrolls to him. He was the first after Adam to write. 

Abii Dharr apudTabari, Ta'rikh (ed. de Goeje):229 

&! l'""'WI ~ ,jl..eJ.... 41.,;. ~ &! .,goU.1 .,.3.i... Jli ~ .,.3:i.. Jli ..,....._, &! ,jl+,,-)1,¥ &! ..,,_, W.i... J.i_, 

r~i .:,_,;;~.J"' J.,_,JI .;,.. ~ 4't!JI j~ 41 ~ ( ... Lo) .Iii J,-.J J Jli Jli .SJlilll j~ 41 .,;. J~_,.;JI U""'.J~I 41 .,;. ~ 

-~ ~ t.,.o- J;. Jl..:i .ii, J_;;l., ~4 J.... .:..- Jjl _,a, t,.b-, t_,;., 4., 

According to Al}.mad b. i\bd al-Ral}.min b. Wahb-his paternal uncle-al-Mac;li b. 
Mul}.ammad-AbiiSulayman-al-Qasimb.Mul}.ammad-Abiiidrisal-Khawlani
Abii Dharr al-Ghif'ari, the Messenger of God (may peace be upon him!) said to me, 
"O Abii Dharr! Four-meaning messengers-were Syrians: Adam, Seth, Noah, 

224 Tabari, Ta'rikh (ed. de Goeje), 1/1:172.17-18. 
225 Other authorities give Seth this distinction. For some further references, see Cornelia 

Schock, Adam im Islam: Ein Beitrag zur Ideengeschichte der Sunna (Berlin: Klaus Schwarz Verlag, 
1993), 14 n. 62; 31-2. Note however the tradition recounted in Hamdiini (allegedly from Ka'b 
al-Al,ibiir), p. 93. 

226 See especially Gordon Darnell Newby, The Making of the Last Prophet: A Reconstruction of 
the Earliest Biography of Muhammad ( Columbia: University of South Carolina Press, 1989). 

227 Tabari, Ta'rikh (ed. de Goeje), 1/1:173.1-4. 
228 Corresponding to the year of Enoch's birth according to the anno mundi chronology of the 

Hebrew Masoretic Text. 
229 Tabari, Ta'rikh (ed. de Goeje), 1/1:174.1-6. 
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and Enoch, and he (the latter) was the first to write with a pen. God (may He be 
exalted!) revealed thirty scrolls to Enoch:'230 

Mas'udi, Muruj al-dhahab wa-maadin al-jawhar (ed. Barbier de Meynard-de 
Courteille):231 

J .JJI ~I 15.lJI -""' >;~ LJ"A.r"> '-""""' LJ"A.r"> <.ii I°"_;:; ~La.II, r'll...JI 9" c.r.',11 cl":!J'I -""' t#I oJJ, 0"'1! rt., 

..:J_;;I, •.r!:il4 ,1,t;,., j;JJI j;> .;,.. J;1 -""' cl):, .;,.. )51 J:i, 4l.,,, .Ut..ill <PJ:,/1 J .:;~ G..ilS', ~ U~ .w; <.ii <4ln 

~ ~ ~ .:,,~, ~ 4 J&. J.;;1, ~ .:,,~, .s=I r>T J&. cl!:, ~ J_;;l .:,IS', ~ .;,ill 9" 

-~, 
After him his child Enoch arose, and he is (the same figure as) Idris the prophet, 
upon whom be peace! The ~abians232 maintain that he is Hermes, (the name) 
"Hermes" being an expression for the planet Mercury. He is the one about whom 
God stated in His Scripture (i.e., the Qur'an) that He raised him "to a lofty place" 
(Q 19:57). He lived on earth for three hundred years, although some have said it 
was much longer than this.233 He was the first to sew a seam and to stitch with a 
needle. Thirty scrolls were revealed to him, just as before him twenty-one scrolls 
were revealed to Adam and twenty-nine scrolls were revealed to Seth.234 Within 
them (Enoch's scrolls) were psalms of praise and hymns. 235 

For another roughly contemporaneous reference to Enoch as a hymnodist, one 
might compare the Middle Iranian fragment M 22 R: 'w]d tw hy nwx y pd 
nw'[g/J///JJ]r c hwnyw'z'n "[an]d you, 0 Enoch, who in (his) songs (is) [sweete]r 
than the minstrels:'236 One wonders whether this curious association of Enoch 
with music and song reflects a later confusion of identity between Enoch and 
Enosh, a figure who receives blame in some traditions for introducing idols and 
their cultic service (including music) into the world.237 See also our discussion 
of this same testimony in Chapter 3, p. 144. 

23° For another reference to this tradition, see Brannon Wheeler, Mecca and Eden: Ritual, 
Relics, and Territory in Islam (Chicago and London: The University of Chicago Press, 2006), 113. 

231 Mas'udi, Muruj al-dhahab wa-maadin al-jawhar: Les prairies d'or (9 vols; ed. C. Barbier de 
Meynard and P. de Courteille; Paris: lmprimerie imperiale, 1861-77), 1:73.1-8. 

232 The pagan inhabitants of the Mesopotamian city of I;Iarran. 
233 This sentence is excerpted by Jazairi, Qi~a~ al-anbiya' (ed. 'Aqil), 88. 
234 According to Mas'udi, Muruj (ed. Barbier de Meynard-de Courteille), 1:69.7-9, the scrolls 

revealed to Adam and Seth were prescriptive in their content. 
235 A partial translation of this passage appears in E [ dgar]. Blochet, Etudes sur le gnosticisme 

musulman (Rome: Casa Editrice ltaliana, 1913), 66-7. 
236 Walter Henning, "Ein manichaisches Henochbuch;' SPAW (1934): 28 n. 7; see also Jes P. 

Asmussen, Manichaean Literature: Representative Texts Chiefly from Middle Persian and Parthian 
Writings (Delmar: Scholars' Facsimiles & Reprints, 1975), 37. The peculiar orthography for 
"Enoch'' (hy nwx) should be corrected to hwnwx; see Desmond Durkin-Meisterernst, Dictionary 
of Manichaean Texts, Vol. III, Part 1: Dictionary of Manichaean Middle Persian and Parthian 
(Turnhout: Brepols, 2004), 194. 

237 The differing assessments of the orthopraxy of Enosh were studied by Steven D. Fraade, 
Enosh and his Generation: Pre-Israelite Hero and History in Postbiblical Interpretation ( Chico: 
Scholars Press, 1984); John C. Reeves, "Enosh;' in John J. Collins and Daniel C. Harlow, eds, The 
Eerdmans Dictionary of Early Judaism (Grand Rapids: William B. Eerdmans, 2010a), 590-1. 
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Agapius, Kitiib al- 'Unviin ( ed. Vasiliev):238 

.yt....JI., r~I., .... .,~1., yt.S:.11 ~ J,., -*'I' <..9r U",!J>I jib c5.iJI t¥1 01 ~I L.S:,,JI ~ ~j, 

One of the philosophers also has claimed that Enoch-who is Idris-discovered, 
revealed, and provided guidance about writing, alphabetic characters, the stars, 
and arithmetical computation. 

Maqdisi, K. al-bad' wa'l-ta'rikh ( ed. Huart):239 

Idris was the first after Adam to write with a pen. 

Tha'labi, '.Arii'is al-majiilis fi qifaf al-anbiyii:240 

Idris was the first to write with a pen. 

Chronicles ofYera"fJmeel §26 (Bodleian Ms. 2797 Heb. d. 11 fol. 22b):241 

.umi 1:m:ii c,:i., C'i!lO c,;,';,x;, nx 11m 1'?;,n,, 

''And Enoch walked with God" (Gen 5:22, 24). Many books were written by him. 

Abraham lbn Ezra, Perush le-Torah shifah a"l)eretto Gen 5:29 (ed. Weiser):242 

.C'XY)Jl C1'i1 Ci11 m:i., nm:in:i. ,:in 0':li C'i!lO ':l 

For he (Enoch) authored many books on many types of learning, and they ( these 
books) remain extant today. 

The same declaration about Enoch's prolific authorship and the survival of his 
works to the present day also figures in the following testimony about the so
called "Babylonian" Hermes: 

Muwaffaq al-Din As'ad b. Ilyas Ibn al-Matran, Kitiib al-adwii' al-Kaldiiniyin:243 

vth. J <4">.i.o J yt..S', ..,.....jJI ~ yt..S', ..;,_,.,.JI yt..S', J~I yt.S:S' r~I JI ""WI e,SJ.,!I J o_,¢ ~L.c,:; dJ 

.&WI u~ ~_,; J ¥.i.o, .,...SlyJI u~L.. 

He authored numerous writings which remain in the possession of people to the 
present, such as the Book of Longitude, the Book of Latitude, the Book of the Rod of 

238 Vasiliev, "Kitab al- 'Unvan (I):' 591.9-10. The full citation of this source is in Chapter 6 
under the rubric "Enoch as Idris:' 

239 Maqdisi, K. al-bad'wa'l-ta'rfkh (ed. Cl. Huart), 3:11.12-13. 
24• Tha'labi, K. qi$a$ al-anbiya', 46.13. 
241 Eli Yassif, ed., Sefer ha-Zikronot hu' Divrey ha-Yamim le-Yeral;zmeel (Tel Aviv: Tel Aviv 

University, 2001), 119. The full citation of this source is in Chapter 5 under the rubric "Enoch 
Returns with Elijah at the Eschaton:' 

242 Abraham Ibn Ezra, Perushey ha-Torah (ed. Weiser), 1:174. The full citation of this source is 
in Chapter 3 under the rubric "Enoch as Prophet:' 

243 Apud Ibn Abi U~aybi'a, K. 'Uyun al-anba' (ed. Najjar), 1:185.10-12. The full citation of this 
source appears in Chapter 7 under the rubric "Evaluated Positively or Neutrally:' 
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Gold, 244 and the book which contains his doctrine on the projections of the hours (sic)245 

of the planets and his doctrine on the equalizing of the houses of the celestial sphere. 

Michael Syrus, Chronicle 1.5 (ed. Chabot):246 

a,.a, 'I:, rG.~ .!!>r<' aml r<a..iC\.Q> ,:>l ~r<' re,~ ~m..hlln ~r<' Uar<' cnrw,;:, "\cu,., 

en.a. r<'l~a ~ ..._ r<d.r<l ~a r<l=..~a r<'i.2>n> ,euo ~ :,,:u, "\c:u,.,l ,:>i,:,,r<'a 

,.ilrut.r< i<m.l~l 'i:,lru,,r<'l r<'i,:,,r<'ln::,, ~:\a lcwl ama re:, _s r<d.r< aml ~r<l r<d.r< 

.r<d.r< crbar< r6:u,a.!!> ~ :,,:u, :,>lr<' r<'am ,maln..r<'l ~r<la 

According to their three books,247 Enoch was 165 years old when he engendered 
progeny, but according to the Syriac and the Hebrew (versions) he was 65 years 
old. They say that Enoch was the first person to discover the art of producing 
books and written characters and that he pleased God for three hundred years. 
Due to this (behavior), God removed him to a locale known only to Him where 
He; i.e., God could enjoy (him). An assertion which some believe is that he was 
removed to Paradise, and that God brought him to the place where Adam was 
before he violated the commandment. 248 

Tabarsi, Tafsirto Q 19:56-7:249 

.:,.. J_;1,-.,, ...s:,,., .iii y:;S ~ ~I .....,J, o;s:J U":!J>I .,....., t,.<>I olJ.,:)I c\ -......1, (t) t,; yl ~ (U":!J>I), 

-~4.b-

"Idris" was the grandfather of the father of Noah ( upon whom be peace). His name 
in the Torah is Enoch (Akhnukh), and he was called "Idris" due to his constant 
study ( dars) of books, meaning books and wisdom of God. He was the first one 
who wrote with a pen. 

Ibrahim b. Wa~if Shah, Kitiib al-ajii'ib al-kabir ( ed. Chwolsohn):250 

a;.,,JI ~, U":!J>I .:,IS, •••• <.!L., O""'! y:;S.:,.. Js:J ~ ~I <.!L., 41!1 ~' >Jll$ ~4 <.>"-4_,.. <ll JIA; .:,IS, 
·Fl .:,.. ~ ~ ~ J.i <.!l.., .:,IS, 4:lj~ <.!l.., _,.i, ~~ 41!1 JI ck.:JI, 

244 For discussion of this particular work, see especially van Bladel, Arabic Hermes, 28; Emily 
Cottrell, '"[Hermes arabe' de Kevin van Bladel et la question du role de la litterature sassanide 
dans la presence decrits hermetiques et astrologiques en langue arabe;' BO 72 (2015): 358. 

245 Read .:,~L...l "rays" in place of .:,~t...? Compare Louis Cheikho, ed., Kitab Tabaqat al-Umam, 
ou, Les categories des nations par Abou Qasim ibn $a'id rAndalous (Beyrouth: Imprimerie 
Catholique, 1912), 19.3-6. 

246 Michael Syrus, Chron. (ed. Chabot), 1:9 (translation); 4:4 (text). 
247 Presumably representative of the Greek chronographic tradition, several representatives of which 

have been cited in Michael's preceding narratives. Perhaps Eusebius, Annianus, and Methodius? 
248 See Jub. 4:23-6, and cf. 1 En. 24:3-25:7; 70:1-4. Note also Pistis Sophia 2.99; 3.134; Bar 

Hebraeus, Chronicon Syriacum (ed. Bedjan), 5.13; Zohar 1.37b; 2.55a; 2.277a-b; 3.lOb; and the 
broader presentation of sources in Chapter 5. 

249 Jazairi, Qiiai al-anbiya' (ed. 'Aqil), 81. The full citation of this source appears in Chapter 6 
under the rubric "Enoch as Idris:' 

250 Passage transcribed from Arabic Ms. 518 of the Asian Museum in St Petersburg by D [ aniel]. 
Chwolsohn, Die Ssabier und der Ssabismus (2 vols; St. Petersburg: Kaiserlichen Akademie der 
Wissenschaften, 1856), 2:534-5; note also Victor Rosen, Notices sommaires des manuscrits arabes 
du Musee Asiatique (St.- Petersbourg: Commissionaires de l'Academie Imperiale des sciences, 
1881), 167-73. With regard to the common ascription of some versions of this work to Mas'iidi, see 
Michael Cook, "Pharaonic History in Medieval Egypt;' Studia Islamica 57 (1983): 72-8. 
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Some call him (i.e., Enoch/Idris) Hermes after the name of'U\arid (i.e., the planet 
Mercury). He taught his son ~abi how to write: hence all those who wrote after him 
were also called "~abi" (i.e., ~abians) .... Idris passed on his testament and his 
books to his son Methuselah, and he commanded ~abi to assist him, for ~abi had 
already attained a significant amount of knowledge. 251 

The name Sabi, along with its variants Sab and Sabi: forms part of the onomas
ticon of hermetic wisdom associated with the Mesopotamian city of I;Iarran. 
Labeled as the son of Enoch/Idris by some tradents (as we have seen),252 or as 
the son of Methuselah b. Enoch and brother ofLamech by others, 253 he is often 
portrayed as the eponymous founder of Sabianism, a sanctioned religious 
affiliation first mentioned in the Qur'an ( Q 2:62; 5:69; 22:17) whose precise his
torical referent remains a matter of controversy, but which during the ninth 
century and thereafter became one of the designations for the peculiar astral 
cult practiced in I;Iarran and its immediate environment. This particular cul
tural environment is also emphasized in the following testimony, although the 
name of a different eponymous founder is invoked: 

Kisai, Qi~a~ al-anbiyii' (ed. Eisenberg):254 

>..>:! JI ~ J:l'.4- JI ~ w~ JI ~ <>"_,;I JI u;l.o ..,:;,, i.i;I~ ~ 4 oJJ_,J ~-' r>i ~ c.9_,_,.JI I.Lb c:.l_;j Wi 

~ U":!J>I ~ ~ c.9_,_,.JI I.Li.~ J_;;1_, ~~~.Iii J_;jli <.1":!J>I _,,._, fa<,'lll t#I .Iii~..,:;,, 
l_,..k. w~l.o ~11~1 L,,4 4 ~ Jli_, o~_,',I <.1":!J>I ~ ~ 4 ~ <>"_,;I ""'! ~4 ,b. .:,... J_;I _,,._, r:,I...JI 

\.AD<,D w_,l;I-",! l_,ll.i,! ~ .s;La.JI_, ~t...JI_, Jl..:i .u_,i eJJ~_, ~I ~ w~t...lli ~J'? J ~ I~ ~fa<, J 4-?~I 

J,;I ~..>:! IP.I+- \"!'"'l_,i i:::fa ,_,_,; ,fa Jl..:i .Iii o_,.,; wl ""'! \"!'"'l_,i wl.o_y,ll_, t_,; wl.oj JI r>i _,;,..,_, U":!J>I_, 4 
4., ~ .:i.,..-9,!., a...:...a.i.1 ~I .:i,;fa. ~t...JI .:,... Lo_,i i.,. ~., Oyj'1'11 ,)4 .:,... wl_p J,;I ;l.o t;Jj -u41 ,)4 JI rl.:J1 

.,W 'll J,;'lll wl \":"'~I 4 "-:II .Iii (?"jli ~;.LI .:,... ...,,... .:,... fa.3 .sfa. e!J.D--':! l.i,,-1 .:,1 .:..;.;.1; Lo <.,&JI \"!'"'~I Jw i.,. 

~Wli l;,;I..S 1_,a; 'll ..::.;1_, <!4 .:,..._;.; ~ 1_,Jli_, 1-':!li ~~.a <I..,!> JI ~~~ .:,I .Iii o_,.oli .Iii ~ i.,. r~ ~li .:,... 

.:,..ali l&.i.,...;~ 1_,;15 ..,:JI~~ \"!'"'l.>:!11.,i ~ '.>L.._,.o !;,; \"!'"'l.>:!I wl 1~ ~I_, ~I.:,.....;-. 1_,;15 Lo .Iii 
wl_,.,. J,;I J ~> ,fa I~ ~ ai;ii_, <l.i_,i;Lci, ',I .,.. l_,;15_, 4.o.lP.I ~-' '4 .:,..ai.:,... ~ w.,.t.?t...ll JµI ~ ~ 

9 l~li r>i U-':!l:i \"!'"'IY.I ~ ~ .a.;....,.i4 I~ t_,;., U":!),1., 4 .:>.!' ,fa .:,,,.,; 1_,Jli., rl.:JI JI \"!'"'l.>:!I E" 1.,P.~ ~., 

1.Ls ~ ~ .:,... H ........ .1.0.1 \"!'"'1.>:!1 Jw \"!'"'1.>:!1 ""' .:,... J....,.. .:..:-i j5 l'-'1 ~1 9., U":!),1., 4 \.AD<,D., r'i.,;,... 

,r:,I...JI ~ ·~'lll yl \"!'"'IY.I ~ eJJ.ili e!,'ll.,I ~., ~-':!I ..::.;1 \"!'"'l.>:!I 4 wl "-:II .Iii (?"jli ~ ·~'lll 

And after these letters ( of the alphabet) had been revealed, Adam learned them and 
taught them to his son Seth. The latter bequeathed them to Enosh, then ( they came) 

251 Note the discussion of Chwolsohn, Die Ssabier, 1:237-8. 
252 Mubashshir b. Fatik, Mukhtar al-bikam (ed. Badawi), 26.5: "Sab was the son ofldris, upon 

whom be peace! The bunafa' (pre-scriptural monotheists? pagans?) can be traced to him, for they 
are called Sabians:' See also Shahraziiri, Nuzhat al-arwab (ed. Abii Rayyan), 163.9-11, where Sab is 
further correlated with Ta\, who is of course Graeco-Egyptian Thoth/Tat. 

253 Tabari, Ta'rikh (ed. de Goeje), 1/1:178.7-8: "It is said that Methuselah had another son 
besides Lamech who was called Sabi; and it is said that the Sabians are named 'Sabians' after him:' 
See also Mas'iidi, Kitab at-Tanbfh wa'l-Ischraf (2nd edn; ~d. M. J. de Goeje; ~epr., Leiden: Brill, 
1967), 91.3-4; Biriini, Kitab al-athar al-baqiya 'ani'l-qurun al-khaliya: Chronologie orientalischer 
Volker von Albertini (ed. C. E. Sachau; Leipzig, 1878; repr., Leipzig: Otto Harrassowitz, 1923), 
206.15-16; 'Izz al-Din Ibn al-Athir, [Kitab] al-Kami! ft al-tarikh (11 vols; Bayriit: Dar al-Kitab 
al-'Arabi, 1997), 1:58.12. 

254 Vita Prophetarum (ed. Eisenberg), 1:70.17-71.20. 
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to Qaynan, then ( they came) to Mahalalel, then ( they came) to Yared, up to when God 
sent Enoch the younger; i.e., Idris.255 Then God revealed fifty writings to him,256 and 
He revealed to him these very same letters, and Idris (upon whom be peace!) wrote 
them down. He was the first to write with the pen after Enosh b. Seth. Afterwards Idris 
taught them to his offspring, and he said to them: "My children! Be apprised that you 
are $abi'un (i.e., $abians)! Learn the art of writing while you are young in order to 
benefit by it when you are old!" So the $abi'un had scribes, and this is (in) His exalted 
speech: "$abi'un and Christians" ( Q 2:62 ). They did not cease to bequeath the writings 
of Seth and Idris and the book of Adam up to the time of Noah and up to the time of 
Abraham. After God Most Exalted gave him help against Nimrod, Abraham departed 
to seek refuge in the land of Syria, the region of his ancestors. When he came to the 
land ofl;Iarran in the region ofJazira (i.e., northwestern Mesopotamia),257 he met a 
group of the $abi'un reading the ancient books and believing in them and in what was 
contained in them. Then Abraham said: "My God, I did not think that anyone apart 
from me and those with me believed in Your Oneness:' God then revealed to him: "O 
Abraham! The earth does not lack a steadfast one who can affirm on it the evidence 
for God!" God then commanded him to summon them to his religion, and he sum
moned them, but they refused and said: "How can we believe in you? You do not read 
our book!" Then God made them forget what they deemed to be important from the 
knowledge and the books (in their possession), and they ascertained that Abraham 
was a prophet who had been sent (by God). Then Abraham recited to them their 
books which they had studied, and some of them believed. Afterwards the $abi'un 
became divided: some of them believed in him-and they became the Barahima and 
they stayed with him,258 not parting from him-whereas another faction of them 
continued in their religion in the land of l;Iarran, and they did not migrate with 
Abraham to Syria. They said: "We are of the religion of Seth, Idris, and Noah!" and 
they named themselves al-Nul;riyya (i.e., the Noahites).259 

255 According to Cornelia Schock (Adam im Islam, 179 n.1049), the peculiar designation "Enoch 
the younger" represents Kisai's (or his source's) attempt to correct an erroneous confusion and con
flation between the figures ofEnoch and Enosh. A simpler and better explanation for the phrase "the 
younger Enoch'' is that it distinguishes him as the son of Yared from his identically named older 
cousin; namely, Enoch, the son of Cain who belongs to the third generation of humanity after Adam 
and who is associated with the initial appearance of urban civilization in Gen 4:17. 

256 This particular tradition appears somewhat garbled inasmuch as the sum of"fifty writings" 
is usually not assigned to Enoch/Idris, but instead to his predecessor Seth. 

257 Jazira was the district of upper Mesopotamia where l;Iarran was located. See G[uy]. Le 
Strange, The Lands of the Eastern Caliphate: Mesopotamia, Persia, and Central Asia from the 
Moslem Conquest to the Time of Timur (Cambridge: University Press, 1905), 86-114. 

258 The Barahima are a sect notorious in medieval Muslim and Jewish theological writings for 
rejecting the authority of prophecy as commonly accepted by those religions. They are sometimes 
linked with India and hence the name is often understood as a rendering of "Brahmans:' Here 
however an aetiological connection is forged with the name of"Ibrahim:' For some useful discus
sions about the conflicting testimonies surrounding this curious group, see Binyamin Abrahamov, 
"The Barahima's Enigma: A Search for a New Solution;' Die Welt des Orients 18 (1987): 72-91; 
Norman Calder, "The Barahima: Literary Construct and Historical Reality;' BSOAS 57 (1994): 
40-51; Sarah Stroumsa, Freethinkers of Medieval Islam: Ibn al-Rawandf, Abu Bakr al-Razf, and 
their Impact on Islamic Thought (Leiden: Brill, 1999 ), 145-62. 

259 Compare the curious testimonia about the ~abian teacher named Qan\ar b. 'Arfakhshad 
that is supplied by two late medieval Egyptian sources (Sakhawi; Maqrizi) excerpted by 



Enoch as Culture Hero 103 

Later Abraham opened the box (tiibut) of Adam,260 wherein was the book of 
Adam and the writings of Seth and Idris. Therein also were the names of every 
prophet who would be sent (by God) after Abraham. So Abraham said: "Clearly 
fortunate is the one from whom all these prophets will spring!" And God revealed 
to him: "O Abraham! You are their father, and they are your offspring!" For this 
reason, Abraham is termed "father of the prophets:'261 

Kisai, Qi$a$ al-anbiyii' (ed. Eisenberg):262 

J .,_::S .;,_. J;I., ..:..,,..:. .l"-! ~4 k,. .;,_. J;I ,_.., ..:..,,..:. o~ o;,.., Js- <J":!JOI .:,IS, r~I ~ ..:,.;.JI <J":!JOI ~~ 

.~I 

Tale about the prophet Idris, upon whom be peace! Idris was in the image of his 
ancestor Seth, and he was the first who wrote with a pen after Seth, and he was the 
first who wrote on a page. 

Ibn al-Athir, K. al-Kiimil (ed. Tornberg):263 

(He was the first to) write with the pen. 

Bar Hebraeus, Chronicon Syriacum (ed. Bedjan):264 

r<ln:i.~o r<~ ,cu, pb ~:"ID "\ cu» omo. 

Now this Enoch was the first of all human beings to discover books and writings. 

Pseudo-Mas'udi, Akhbiir al-zamiin wa-min abiidat al-hidthiin:265 

<)":!;01.:,~ y1;;S;J1.;,... a.1 ~,~,bi~~ ..;1 .:.,.,...1 J@, -r~' ~ roT [..u, .;,..] .,..::S.;,... J;I ..;1 ;~'iii ~ J, 
[&...;~ ('-">ft., roT 0 .,..1, ~I J ~.,:;, ...kt...1,1 ~ .,..,, .b_,b- OJ.<.~' o~I 4:9 u~. 

According to some of the learned sages, he was the first person to write [ among the 
descendants of] Adam (upon whom be peace!). Others say that no nation or 

Chwolsohn, Die Ssabier, 2:514, 613. Both of these sources maintain that Qantar privileged the 
religious teachings of Noah. See also the important role ascribed to Noah by another group of 
~iibians in the preservation and transmission of antediluvian books as attested by '.Abd al-Jabbiir 
b. A4mad al-Harnadhiini, Al-Mughni ft abwab al-tawbid wa'l-'adl (20 vols in 15; ed. Tiihii I;Iusayn, et al.; 
Cairo: Al-Shirkah al-'.Arabiyah lil-Tibii'ah wa'l-Nashr, 1958-66), 5:152.15-153.1. 

26° For some further references to Adam's tabut, see Uri Rubin, "Prophets and Progenitors in 
the Early Shi'a Tradition;' Jerusalem Studies in Arabic and Islam 1 (1979): 46-7, 49-50, 61-3; Etan 
Kohlberg, "Some Shi'i Views of the Antediluvian World:' Studia Islamica 52 (1980): 41-2; John 
Renard, Friends of God: Islamic Images of Piety, Commitment, and Servanthood (Berkeley: 
University of California Press, 2008), 68. 

261 For another translation, see Thackston, Tales, 75-6; most of this text is also translated in 
Chwolsohn, Die Ssabier, 2:502-3. See also Chwolsohn, Die Ssabier, 1:246-7; 639-41; Jaakko 
Hameen-Antilla, The Last Pagans of Iraq: Ibn Wabshiyya and his Nabatean Agriculture (Leiden: 
Brill, 2006), 174 n. 21. 

262 Vita Prophetarum ( ed. Eisenberg), 1:81.17-19. 
263 Ibn al-Athir, K. al-Kami/ (ed. Tornberg), 1:42.22. This passage is cited in abbreviated form 

by Jazii'iri, Qi?a? al-anbiya', 88. 
264 Bar Hebraeus, Chronicon (ed. Bedjan), 5.13. The full citation of this source appears in 

Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 
265 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, 77.21-78.2. 
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people possessed any type of writing until prophecy manifested in Idris. He taught 
(them) the counting oflines, and he gave instructions about the binding together 
of pages and their depositing within a temple. He commanded the descendants of 
Adam and others about their study. 

ENOCH AS HABERDASHER 

This is an interesting tradition which seems to be based upon a confusion or con -
flation of the homophonic Arabic verbs khaff a "write'' and khiif a "sew:'266 It would 
not seem to be an unrelated development that in later Jewish kabbalistic lore, 
Enoch is given the vocation of a cobbler.267 Interestingly a similar tradition is 
applied to the caliph and Shi'i hero '.Ali b. Abii Talib by the seminal ishriiqt philoso
pher Molla Sadra ( d. 1640/1). 268 It should be observed that several of these sources 
couple his sewing with the practice of a supererogatory piety that is unmatched 
among his contemporaries, and that his dwelling place eventually becomes the site 
for an important Shi'i shrine, the al-Sahlah Mosque in the Iraqi city of Kiifa. 269 

'Abd al-Malik Ibn l;Iabib, Ki tab al-Ta'rikh ( ed. Aguade):270 

~1 ll), <.J":!J>) ot;..j ..W .Iiiµ-~~) E:" .Iii~; ~pl 1;1, [&....Iii~; o_;.;., o.>-!:il4 _;.;., 1;t. lb~ .:,15, 

·t,:,,-i 

He became a tailor, and whenever he pierced a hole with the needle he would 
invoke God at the same time, and whenever he pulled it back out, he would simul
taneously invoke God. God rewarded his behavior and then renamed him "Idris:' 
His (former) name however was Enoch. 

Wahb apud Ibn Qutayba, Kitab al-ma'arif ( ed. 'Ukkasha):271 

.... ,µ1 .:,~ ~ .:,... G.ilS"j ~j y~I .!lb- .:,... J;I, 

... and he (i.e., Enoch/Idris) was the first to weave (cloth) garments and wear 
them. Those who lived before his time wore animal skins. 272 

266 William F. McCants, Founding Gods, Inventing Nations: Conquest and Culture Myths from 
Antiquity to Islam (Princeton: Princeton University Press, 2012), 82 n. 192. 

267 Ide!, "I;Ianokh-Topher:' 265-86; Michael Schneider, "I;Ianokh topher min'alayyim ve
hamasoret ha-muslimit:' Kabbalah 6 (2001): 287-319. 

268 Mohammad Ali Amir-Moezzi, The Spirituality of Shi'i Islam: Beliefs and Practices (London 
and New York: I. B. Tauris Publishers, 2011), 320. 

269 Najam Haider, The Origins of the Shi'a: Identity, Ritual, and Sacred Space in Eighth-Century 
Kuja (Cambridge: Cambridge University Press, 2011), 238-9. 

270 'Abd al-Malik Ibn I;Iabib, K. al-ta'rikh ( ed. Aguade), 36.15-16. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Prophet:' 

271 Ibn Qutayba, K. al-maarif (ed. 'Ukkasha), 21.1-2. The full citation of this source appears in 
Chapter 3 under the rubric "Enoch as Prophet:' 

272 This list of "firsts;' also attributed to Wahb, is repeated by Ibn Qutayba, K. al-maarif (ed. 
'Ukkasha), 552.9-11. 
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Wahb apud Ibo Rustah, K. al-a'liiq al-naftsa (ed. de Goeje):273 

.,~I .;,~ "-4i .:,.. .;,IS, W, ..,_,~I ,bl.- .:,.. Jjl yo, 

And he (i.e., Enoch) was the first to sew274 (cloth) garments and wear them; any 
who lived before his time wore animal skins. 

Abu Ma'shar (?) apud Ibo Abi U~aybi'a, K. 'Uyun al-Anbii' ft fabaqiit al-afibbii' 
(ed. Najjar):275 

He (i.e., Enoch/Idris) was the first one to sew clothes and to wear them. 

It is unclear whether this information was once included within the Kitiib 
al-Uluf of Abu Ma'shar al-Balkhi, or whether it actually originates from Wahb 
b. Munabbih and was subsequently amalgamated with the Enoch/Idris/Hermes 
traditions by a later collector of antiquarian lore.276 

Tabari, Ta'rikh (ed. de Goeje):277 

... and he (Enoch) was (the first) to cut and stitch clothing. 

Mas'iidi, Muruj (ed. Barbier de Meynard-de Courteille):278 

•••. l&]ot.., ..,.,~1 ~' 

.oY.~4 ,bt.., jJ..1.11 jJ> .:,.. Jjl yo, 

He was the first to sew a seam and to stitch with a needle. 

Maqdisi, K. al-bad' wa'l-ta'rikh ( ed. Huart):279 

•.•• ,~I .;,~ "-4i .:,.. .;,IS, W, ..,_,~I ,bl.- .:,.. J_,!, 

... and he (Enoch/Idris) was the first to stitch together garments and wear them. 
Prior to this ( development) one would simply wear animal skins. 

Tha'labi, ~rii'is al-majiilis ft qi~a~ al-anbiyii:280 

... and he (Idris) was ... the first to sew garments and clothing with thread. 

Kisii'i, Qi~a~ al-anbiyii' (ed. Eisenberg):281 

~ .;,IS ~J' ....,_.., Jt..:; .LI & oj_,.;. j_,.;. t.15" .;,'" ..,_,~I ,bl.- .:,.. Jjl yos lb~ .;,IS, 4!-1.! :,S.:,.. ~ .;,IS, 

-~4 ~~~.;,'"~I~"-:' Jii! lj_,.;. 

273 Ibn Rustah, Kitab al-a'laq al-nafisa (ed. de Goeje), 191.13-14. 
274 JoL.; compare Wahb's statement in Ibn Qutayba above, which reads .!IL. "weave:' 
275 Ibn Abi U~aybi'a, K. 'Uyun al-anba' (ed. Najjar), 1:186.12-13; Ibn Abi Useibia (ed. Miiller), 

1:17.5-6. 
276 Van Blade!, Arabic Hermes, 127. 277 Tabari, Ta'rikh (ed. de Goeje), 1/1:173.4. 
278 Mas'iidi, Muruj (ed. Barbier de Meynard-de Courteille), 1:73.5. 
279 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:11.13-12.1. 
280 Tha'labi, K. qi~a~ al-anbiya', 46.13-14. 
281 Vita Prophetarum (ed. Eisenberg), 1:81.22-82.2. 
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He sustained himself by working with his hands: he became a tailor, and he was the 
first to sew garments. Whenever he would sew a seam, he would praise God Most 
High and sanctify Him, and if sometimes when he sewed a seam he would forget 
during it to offer praise, he would rip it apart, (and) then sew (it) while offering 
praise. 

The following statement occurring slightly later in this same source should 
undoubtedly be registered under this rubric as well: 

Kisa'i, Qi~a~ al-anbiya' (ed. Eisenberg):282 

-~#I .:,~ ~ .:,.. 1,_;IS, yl;!JI ~ .:,.. ••. J;I t)L.JI ~ v•·!J~I .:,I ..,.._.., ~ 15_;.o.j'.III .:HI J.,., 

Ibn al-Azhari relates on the authority of Wahb (b. Munabbih) that Idris, upon 
whom be peace ... was the first one to wear clothing-prior to this they would 
wear animal skins. 

Tabarsi, Tafsirto Q 19:56-7:283 

... and he (i.e, Enoch/Idris) was a tailor, the first who sewed clothing. 

Pseudo-Mas'ii.di, Akhbar al-zaman wa-min abadat al-hidthan:284 

ul.o,i..,..LI, ..,.._...i.J4 ul:r~I, u~,U.1 .:,.. ~ft., _;;.JI, _r.!pll .>""(j .:,.. ._..,..a)I .:,~ l,_;IS ~I )~t,11 '-""'! J, 
JJ, t...~'.11,i ..:....S, ~' .>!Jll, .:,~1, .:,hall .:.Jfa J}*l.1, ~4 ..:.i_,..1 •ljl> -:.;IS JJ, . .:,~I .:,~, _;.o.~4 

.•ljl> J~ .:,.. r)L.JI ~ t;i ~ 

According to some of the learned sages, they would wear shirts made of splendid 
materials, silk, woven cloth, and other things which were colored, woven with 
gold, and studded with jewels. They would also wear crowns. Already while Eve 
was still alive, she had been instructed about weaving and spinning. She spun cot
ton, flax, and fur, and she wove (these things) and dressed her children. Adam 
(upon whom be peace!) wore some of what Eve had woven. 

This would seem to be a rebuttal of the tradition often found in Islamicate 
sources that the invention of sewn clothing was an innovation fostered by 
Enoch/Idris. A comparable tradition attributed to Ibn '.Abbas about Eve's involve
ment with the spinning of wool and the weaving of cloth is mentioned in two 
places by Tabari.285 One should also note that one Mandaean story about the 
early lives of Adam and Eve on earth depicts Eve weaving a garment for the 
Protoplast to wear from the wool which he previously sheared off the sides of 
hairy animals; presumably, sheep and goats. 286 There is finally a medieval Jewish 
tradition of uncertain age which credits Eve with the weaving of expensive 

282 Vita Prophetarum ( ed. Eisenberg), 1:82.15-17. 
283 Jazairi, Qi?a? al-anbiya' (ed. 'Aqil), 81. The full citation of this source appears in Chapter 6 

under the rubric "Enoch as Idris:' 
284 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, 78.2-6. 
285 Tabari, Ta'rikh (ed. de Goeje), 1/1:123.6-10; cf. also 1/1:163.11-13. 
286 Right Ginza (ed. Lidzbarski), 244.24-7. 
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coverlets for the couches fashioned from precious metals that are installed 
within the fifth chamber of the celestial Garden of Eden. 287 

Majlisi, Bil;iiir al-anwar ( ed. Tehran):288 

..;.-1 4 9 .iill ~, .:,.., 9 ~' 9 ~ .)IS .s.lJI (t) ~I u":!J>) ~ .i4-,JI ~ .;,~ ••• J\9 (t) Jol.,JI 

,t) u":!J>) .i.rJ> JI~ I,;~ a..1,,a11 r,: <i.dJj ~IJ"" d.l '5"'9) 

(Ja'far) al-$adiq said: ... The al-Sahlah mosque (in Ku.fa) was the domicile of the 
prophet Idris, upon whom be peace! It was where he would sew clothing and pray. 
Anyone who supplicates God in that place-whatever he wants, He will fulfill his 
request and elevate him on the Day of Resurrection to "a lofty place" to the rank of 
Idris, upon whom be peace! 

WEIGHTS AND MEASURES 

Enoch's early reputation as one who was mathematically gifted would appear to 
undergird his association with systems for measuring not only time (e.g., cal
endars and almanacs), but also for determining physical quantities. 

'.Abd al-Malik lbn l;Iabib, Kitiib al-Ta'rikh ( ed. Aguade) :289 

.~I ..,.lb....aJ4 l,;J, ck-, :,<- .ti J\9 ~_,,,JI, a.;.,)4 ..,.lb....aJI ,-,., 01}:,i.1 u":!J>) ~ .li,1 J_;.;i iJ 

Later God revealed the balance to Idris. This is the (pair of) scales used by the 
Romans and the Arabs. God, may He be exalted and extolled, has said: "Weigh 
using accurate scales!" (Q 26:182; cf. also 17:35). 

Kisa'i, Qi~a~ al-anbiya' (ed. Eisenberg}:290 

.J~I, 01}:,i.1 ~' .:,.. ••• J;I r'Jl.JI ~ u":!J>I 01 ..,.,_.., <Y .s_,.,j:,II i).!I J.,,-, 

Ibn al-Azhari relates on the authority of Wahb (b. Munabbih) that Idris, upon 
whom be peace ... was the first one who established a balance (for weighing) and a 
(dry) measure. 

287 Jellinek, BHM 2:50.1; Liqqufim we-l;iibburim (Constantinople: Astruc de Toulon, 1519), 
fol. 3b.24-5. 

288 Mui}ammad Baqir b. MuJ:iammad Taqi Majlisi, Bil;iar al-anwar (110 vols; Tehran: Dar al
Kutub al-Islii.miyah, 1956-74), 11:280.5-9. Note also ibid., 11:284.6-8. For a useful discussion of the 
intellectual significance of this author and this massive compilation, see Rainer Brunner, "The 
Role of l;iadith as Cultural Memory in Shi'i History;' Jerusalem Studies in Arabic and Islam 30 
(2005): 318-60, esp. 336-47. 

289 'Abd al-Malik Ibn I;:Iabib, K. al-ta'rikh (ed. Aguade), 36.7-8. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Prophet:' 

290 Vita Prophetarum (ed. Eisenberg), 1:82.15-18. 
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MEDICAL LORE 

For ancient historians, the history of medicine is closely allied with develop
ments in the fields of astrology, mineralology, botany, zoology, apotropaic 
magic, numerology (i.e., iatromathematics), alchemy, and other disciplines 
rarely viewed as relevant to the practice of medicine in the twenty-first century. 
Practically all of these subjects were however brought under the purview of the 
figure of Hermes and his disciples within the context of late antique Graeco
Egyptian hermeticism, and once an identification between Hermes and Enoch 
was made among the aficiandos of this system of esoteric knowledge, the latter 
scriptural character began to wield an augmented list of accomplishments 
commonly ascribed to this non-scriptural revelatory agent. 

Abu Ma'shar apud Ibn Abi U~aybi'a, K. 'Uyun al-Anbii'fi fabaqiit al-afibbii' (ed. 
Najjiir):291 

.~ ~' yh)I 13 },; .:,.. J;i, ~ Jlsii .l,1 .iq...3 JS'~I ~ .:,.. J;i ,-,., 

He (the "first Hermes" = Enoch/Idris) was the first person to build temples and 
glorify God Most High in them, and he was the first person to study medicine and 
talk about it. 

Abu Ma'shar apud Ibn Abi U~aybi'a, K. 'Uyun al-Anbii' ft f abaqiit al-a.tibbii' ( ed. 
Najjar):292 

~.:,.. ,~ 1.1.o. ...,...._,..,, <fa.1,UJ~I U"J~i!;9 o.i.;..J:i .:,IS, ,l~~I &~ liJ~,J a......w1, yhll ~ 13 ~J4 .:,15, 

,,..44 .:,li_,bl4 U"J> .a .:,15 Lo >J.Jtll ~3 [ a......llJl3 yh)I 

He (i.e., the "second Hermes") was proficient in the knowledge of medicine and of 
philosophy, [and he was knowledgeable about the nature of numbers. Pythagoras 
the arithmetician was his student. This Hermes renewed some of the knowledge of 
medicine and philosophy] and the knowledge of numbers that had been wiped out 
by the Flood in Babylon.293 

The master-disciple relationship between the second or "Babylonian Hermes" 
and the pre-Socratic philosopher Pythagoras is reversed in the cognate bio
graphical entry supplied by Ibn al-Qift:i (d.1248).294 

291 Ibn Abi U~aybi'a, K. 'Uyun al-anba' (ed. Najjar), 1:186.2-3; Ibn Abi Useibia (ed. Muller), 
1:16.29-30. 

292 Ibn Abi U~aybi'a, K. 'Uyun al-anba' (ed. Najjar), 1:186.17-187.2; Ibn Abi Useibia (ed. Miiller), 
1:17.8-10. 

293 See also Fodor, ''.Arabic Legends of the Pyramids;' 337; Plessner, "Hermes Trismegistus;' 52; 
van Blade!, Arabic Hermes, 126. 

294 Julius Lippert,Ibn al-Qifti's Tar'ib al-Hukama'(Leipzig: Dieterich'sche Verlagsbuchhandlung, 
1903), 346.19. Cf. Plessner, "Hermes Trismegistus;' 52 n. 2. 
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Abu Ma'shar apud lbn Abi U$aybi'a, K. 'Uyun al-Anba' ft .tabaqat al-afibba' ( ed. 
Najjar):295 

....S:..... .:,IS3 '-"'~4 '-'..>":! .i.,.o.l:i ;.J .:,IS, .••• [-4;~1] uUl~l3 a.Ji:;AJI <4,,'i11 &~ U.~ Ii~ l,.;;b .:,IS, 

·tL:..11 u"J4 

He (i.e., the "third Hermes") was a physician-philosopher, knowledgeable about 
the natures of lethal drugs and harmful animals ... He had a student who was 
known as Asclepius, and he was an inhabitant of the land of Syria. 296 

Maqdisi, K. al-bad' wa'l-ta'rikh ( ed. Huart):297 

.;.h)l3 t~I ~ J_;.il3, 

He (i.e., God) revealed to him information about astronomy and medicine. 

Muwaffaq al-Din As'ad b. Ilyas Ibn al-Matran, Kitab al-adwa' al-Kaldaniyin:298 

.Ii~~ 

(He was also) a physician-philosopher. 

Pseudo-Aristotle, Secretum secretorum (ed. Bacon):299 

Dignum utique est ut tu scias magnam medicinam que dicitur "gloria inestimabi
lis" que etiam vocatur "thesaurus philosophorum'' .... Quidam siquidem volunt et 
affirmant quod Enoch novit hoc secretum per visionem. Volunt enim dicere quod 
iste Enoch fuit magnus Hermogenes quern Greci multum commendant et laudant, 
et ei attribuunt omnem scienciam secretam et celestem. 

It is imperative that you gain knowledge about a great medicine which is called 
"the inestimable glory:' the one which is also called the "treasure of the philo
sophers" .... There are some hold and affirm that Enoch knew this secret by means 
of a vision. They wish to assert that this Enoch was the great Hermogenes whom 
the Greeks greatly celebrate and praise, and they attribute to him every secret and 
celestial science. 300 

According to Roger Bacon's glossed edition of the pseudo-Aristotelian 
Secretum secretorum, a widely distributed medieval "mirror for princes" and 
compendium of astrological and talismanic lore ultimately based on eastern 

295 Ibn Abi U~aybi'a, K. 'Uyun al-anba' (ed. Najjar), 1:187.5-6, 8-9; Ibn Abi Useibia (ed. Millier), 
1:17.13, 16. 

296 See also Fodor, ''Arabic Legends of the Pyramids;' 337; Plessner, "Hermes Trismegistus;' 52; 
van Blade!, Arabic Hermes, 127. 

297 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:12.2. 
298 Apud lbn Abi U~aybi'a, K. 'Uyun al-anba'fi fabaqat al-afibba' (ed. Najjar), 1:185.9. The full 

citation of this source appears in Chapter 7 under the rubric "Evaluated Positively or Neutrally:' 
299 Robert Steele, ed., Opera hactenus inedita Rogeri Baconi, Pase. V: Secretum secretorum cum 

glossis et notulis (Oxford: Clarendon, 1920), 98-9. 
300 See also Robert Steele, ''A Mediaeval Panacea;' Proceedings of the Royal Society of Medicine 

10 (1917): 93-106; George Molland, ''Addressing Ancient Authority: Thomas Bradwardine and 
Prisca Sapientia;' Annals of Science 53 (1996): 217-22. 
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Alexander Romance legendry,301 the biblical forefather Enoch received the 
recipe for compounding this "wonder drug" which would effect "miraculous 
cures" in a divinely vouchsafed vision. The name "Hermogenes" appears to 
reflect the increasingly common association in the West of Enoch with the 
legend of Hermes Trismegistus, 302 a connection that is independently affirmed 
in the fourteenth-century De causa Dei of the British scholar Thomas 
Bradwardine. 303 

301 Important discussions of the Secretum secretorum, its different language versions, and its 
cultural influence are Lynn Thorndike, A History of Magic and Experimental Science (8 vols; New 
York: Columbia University Press, 1923-58), 2:267-78, which basically reproduces Lynn Thorndike, 
"The Latin Pseudo-Aristotle and Medieval Occult Science:' Journal of English and Germanic 
Philology 21 (1922): 248-58; Mahmoud Manzalaoui, "The Pseudo-Aristotelian Kitab Sirr al-asrar: 
Facts and Problems:' Oriens 23-24 (1974): 147-257; W. F. Ryan and Charles B. Schmitt, eds, 
Pseudo-Aristotle, the Secret of Secrets: Sources and Influence (London: Warburg Institute, 1982). 
For the impact of this work specifically upon Bacon, note especially William Eamon, Science and 
the Secrets of Nature: Books of Secrets in Medieval and Early Modern Culture (Princeton: Princeton 
University Press, 1994), 45-53; Steven J. Williams, "Roger Bacon and his Edition of the Pseudo
Aristotelian Secretum secretorum:' Spec 69 (1994): 57-73. 

302 Thorndike, History of Magic, 2:253. 
303 Molland, ''.Addressing Ancient Authority:' 222. 
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Enoch's Roles in Human Society 

In addition to the specific discoveries attributed to Enoch and the new kinds of 
technology or behaviors which he supposedly introduced among his peers, he 
also enjoyed widespread recognition for pioneering or exemplifying certain 
important vocational roles found in pre-industrial society. A catalog of these 
specific job descriptions follows. 

ENOCH AS TEACHER 

IQapGen 19.25 (ed. Machiela): 1 

,11Jn '?lJ "l!JO? 11il'lJ11P n,,;;,, XO'Wlj?1 xnJJ:im X"l!JO 11il? ,,x [ w, ... ] 
... and they (i.e., the Egyptian nobles) sought booklore,2 wisdom, and truth for 
themselves, and so I read in their presence the book of3 the words of Enoch. 4 

1 Daniel A. Machiela, The Dead Sea Genesis Apocryphon (STDJ 79; Leiden: Brill, 2009), 73. 
See also the earlier treatment of Joseph A. Fitzmyer, The Genesis Apocryphon of Qumran Cave I: 
A Commentary (2nd rev. edn; Rome: Biblical Institute Press, 1971), 60. 

2 This word was first read as xn:i.o "goodness" by Nahman Avigad and Yigael Yadin, A Genesis 
Apocryphon: A Scroll from the Wilderness of Judaea (Jerusalem: Magnes Press, 1956), a reading 
retained by Fitzmyer, Genesis Apocryphon, 60, and Edward M. Cook, Dictionary of Qumran 
Aramaic (Winona Lake: Eisenbrauns, 2015), 84. 

3 Fitzmyer had previously read 1un •',o [:i.n:,J':,, a restoration in accord with the wording of 
lQapGen 5.29, which reads nu ,':,r.i :i.n:, pvi!l. See Matthew Morgenstern, Elisha Qimron, and Daniel 
Sivan, "The Hitherto Unpublished Columns of the Genesis Apocryphon;' AbrN 33 (1995): 32, 40. 

4 Compare Pseudo-Eupolemus apud Eusebius, Praep. ev. 9.17.8: av~~aavra 8e Tov 54f3paap. i!v 
'H>..iov1T6A€L TOIS Alyv1TT{wv i£p€VUL 1To>..>..a p.€ra8,Mtm aihous Kai T~V (1.UTpoAoy{av Kai Ta Aomd 
-roV-rov aVTot's- Ela7Jy~aaa8a,, <p&.µEvov Baf3vAwv{ovs -raV-ra KaL aVTOv E'OpYJKEva,, -r~v OE EVpEaLv 
aVTWv Els 'EvWx &.va'TT€µ.1Tnv, KaL -roVrov ,tUpTJK€vaL 7rpWrov T~v &.arpoAoy{av, oVK Alyv1r-r{ovs .... 
"EAA"7vas 8e My£Lv Tov :!h>..avra £UpTJKEVaL d.aTpoAoylav, £ivai 8e Tov :!h>..avTa Tov avTov Kai 'Evwx. 
Text cited from the edition provided by Karl Mras, ed., Eusebius Werke, Achter Band: Die 
Praeparatio Evangelica, Erster Tei!: Einleitung, Die Bucher I bis X (Berlin: Akademie-Verlag, 1954), 
503-4; see also Albert-Marie Denis, Fragmenta pseudepigraphorum quae supersunt graeca (PVTG 3; 
Leiden: Brill, 1970a), 198. lQapGen 19.29 (ed. Machiela, 73) also makes a reference to "all the words 
ofEnoch" (1un ,':,r.i ':,[1]:i). 
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T. Abr. 11:3 recension B (ed. James):5 

Ka, o d1ro8ELKvvµ.Evos ovr6s lanv o 8i8aaKaAos roiJ otipavoiJ Kat rijs yijs Kat 
ypaµ.µ.aTEVS" rijs 8LKaLOUVJJ7]S" 'Evwx, 

And this one who exhibits proofs is Enoch, the teacher of heaven and earth and the 
scribe of righteousness. 6 

Mubashshir b. Fatik, Mukhtar al-lJ,ikam wa-ma!J,asin al-kalim (ed. Badawi):7 

~I ~ .&J;., t;J.<- u~ ot...i;, Jl..:i ..i,1 Jt. ~ .yl ..i,1 .w;, J<>A JI ,~., ~ .;,},11 ;I,., J<>A ~ """"".,... V-' 
~Wi ~ :w:..JI .LI obi_, UL..J ~-' ~4 <k, }<- 15;lc)I JI .;,;':;I _,ll.. J.o,! .:,.. ._;j)l;JI ~,., a:... .:i:,;L., 

·~~!., ~_, lli..,;J,I 

Hermes {i.e., the antediluvian Hermes who was identified in the previous para
graph as Enoch)8 departed from Egypt and traveled around the whole earth. He 
then went back to Egypt, and God raised him up to Himself there. God Most High 
has said: " ... and We raised him to a lofty place'' (Q 19:57). This took place after 
eighty-two years. He called upon creatures; i.e., all the earth's people, (to worship) 
the Creator, may He be praised and extolled, using seventy-two languages. God 
gave him wisdom so that he spoke to them in their different languages, taught 
them, and educated them. 

~a'idal-Andalusi, Tabaqatal-umam (ed. Cheikho):9 

.fa':;1 J<>A ~ .:,SL..JI J_,':;1 '-'""°.,... ~ u;..>...o li) .:,lijl,11 J;i u-*' .,.JI r#I ~ .:,1.w.,JI.:,.. ~L-. :?;, 
~ .:,;.JI <.J":!J>) Y'-' r'.ILJI ~ r>i cH 4 cH .;.~i cH J..,l'.4,- cH >;~ .:HI .:,;.JI w .:,,;;1~1 ~ 15.iJI Y'-' 

_,Ji.;.:,.. J_,j_, ~ Jl..:i ..i,1 ~_, J54JI ~.:,.. J_,!_, a;.jl!<lll ulS_,.JI., a;µ1 _,...1~1 J ~.:,.. J_,i ...:ii 1,Jt., ~'.IL.JI 

.Ui 01 .s!;, .:,li,b.14 ;.U! .;,.o J_,! ...:i! 1,Jt., a;_,i_i1_, a;.,;':;I .~I J ;t_,J,-. JJL..i 4.il..j J.o,':; ui!_, -;.w1 ~ J 
~ ;;..,, .fa':;1 J<>A ~ J <.!l.n-11, tl_,...':;1 ~ ~l....:,JI 1.1"-'J'-' ~I ','Lo.; ._.~ ;WI_, .u,1 .:,.. .;,;':;I ..;.J:; a;_,i_ 

+t..J1 .:,.. ~; ..,.._..~ .:.,! 4¥-, ·~ .:,.l. Lo.J#.:i .fa .u. Lor> r#I uLcLo ~ ~;, u'il'ill., u~L...:,JI ~ 

Most of the learned class however say that all those sciences arose before the Flood, 
they having originated from the first Hermes who lived in highest Upper Egypt. 
He is the one who the Hebrews call the prophet Enoch, the son ofYared b. Mahalalel 
b. Enosh (sic!) b. Seth b. Adam, upon whom be peace, and he is (the same as) the 
prophet Idris, upon whom be peace. They say that he was the first person to speak 

5 Montague Rhodes James, The Testament of Abraham: The Greek Text Now First Edited with an 
Introduction and Notes (TS 2.2; Cambridge: The University Press, 1892), 115. See also Chapter 5 
under the rubric "Enoch Serves There as Witness or Recording Scribe:' 

6 For another translation, see that ofE. P. Sanders in OTP 1:900. 
7 Abu'! Wafa al-Mubashshir Ibn Patik, Mukhtar al-Qikam wa-maQasin al-kalim: Los Bocados 

de oro: Edici6n critica del texto arabe con pr6logo y notas (ed. 'Abd ar-Ral).man BadawI; Madrid: 
Publicaciones del Instituto Egipcio de Estudios Islamicos, 1958), 8.6-9. The full citation of 
this source appears in this chapter, under the rubric "Enoch as Authority on Religion and its 
Practices:' 

8 Mubashshir Ibn Patik, Mukhtar al-Qikam (ed. BadawI), 7.11: t# ~1~1 =, .... 
9 Louis Cheikho, ed., Kitab Tabaqat al-Umam, au, Les categories des nations par Abou Qasim 

ibn $d'id l'Andalous (Beyrouth: Imprimerie Catholique, 1912), 39.7-16. See also Julius Lippert, Ibn 
al-Qiftis Tar'ib al-Hukama' (Leipzig: Dieterich'sche Verlagsbuchhandlung, 1903), 348.15-349.3; 
and compare also ibid., 6.14-22. 
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about celestial substances10 and the movements of the stars. He was the first per
son to build temples and glorify God Most Exalted in them, and he was the first 
person to study the science of medicine. He authored balanced qa~fdas (i.e., 
poetry) for the people of his time containing information about terrestrial and 
celestial things. They say that he was the first person who warned of the Flood, and 
he saw that a heavenly affliction would come upon the earth from water and fire. 
He was afraid that knowledge and study of the crafts would be lost, and so he built 
the Pyramids and the ancient temples in highest Upper Egypt. He drew within 
them all the crafts and the tools, and indicated pictorially the characteristics of the 
sciences, for he wanted to immortalize the sciences for those who would come 
after him inasmuch as he feared that all trace of them might depart from the 
world. 11 

Petrus Alfonsi, Disciplina clericalis (ed. Hilka and Soderhjelm):12 

Enoch philosophus, qui lingua arabica cognominatur Edric, dixit filio suo: Timor 
domini sit negotiatio tua, et veniet tibi lucrum sine labore. 

The philosopher Enoch, who in the Arabic language is named Idris, said to his son: 
"Let fear of the Lord be your business, and you will have wealth without toil:'13 

One might compare with the first clause of this purported quotation from 
Enoch/Idris to his son the first saying which occurs in the Arabic language 
Testament to Ammon attributed to Hermes Trismegistus, hermetic characters 
who exhibit an identical filial relationship: "The first thing which I command 
you about is a fear of God Almighty and Exalted and a love of obeying him:'14 

Due to its early placement within the narrative structure of the Disciplina cleri
calis, a "new" Enochic pseudepigraphon came to be generated upon the basis of 
this Latin text when a part of its initial sections was translated into Hebrew 
during the sixteenth century as the 1,m i.!JO or the "Book ofEnoch:'15 

10 "Substances" (jawahir) is probably a corruption of "events" (hawadith). See Kevin van 
Blade!, The Arabic Hermes: From Pagan Sage to Prophet of Science (Oxford: Oxford University 
Press, 2009), 128 n. 31; 130 n. 36. The same "corruption" appears also in Ibn al-Qifti and Bar 
Hebraeus. 

11 See also van Blade!, Arabic Hermes, 129-30. 
12 Alfons Hilka and Werner Soderhjelm, Petri Alfonsi Disciplina Clericalis (Acta Societatis 

Scientiarum Fennicae 38.4; Helsingfors: Druckerie der finnischen Litteraturgesellschaft, 19llb ), 
2.16-17. See also Alfons Hilka and Werner Soderhjelm, eds, Die Disciplina Clericalis des Petrus 
Alfonsi (Heidelberg: Carl Winter's Universitatsbuchhandlung, 19lla), 2.22-5. 

13 See also Joseph Ramon Jones and John Esten Keller, The Scholar's Guide: A Translation of the 
Twelfth-Century Disciplina Clericalis of Pedro Alfonso (Toronto: The Pontifical Institute of 
Mediaeval Studies, 1969), 35; Eberhard Hermes, ed., The Disciplina Clericalis of Petrus Alfonsi 
(trans. P. R. Quarrie; Berkeley: University of California Press, 1977), 104; John Tolan, Petrus 
Alfonsi and his Medieval Readers (Gainesville: University Press of Florida, 1993), 76-7. 

14 Mubashshir Ibn Patik, Mukhtar al-hikam (ed. Badawi), 23.3-4; Ibn al-Qifti, Ta'rikh 
al-hukama (ed. Lippert), 7.10. 

15 Auguste Pichard, Le livre d'Henoch sur l'amitie, traduit de l'hebreu (Paris: Librairie Orientale 
de Dondey-Dupre, 1838); A. M. Habermann, "Sefer I:Ianokh;' Mahberot lesifrut 5 (1951): 80-93; 
Haim Schwarzbaum, Jewish Folklore between East and West: Collected Papers (ed. Eli Yassif; 
Beersheva: Ben Gurion University of the Negev Press, 1989), 259. 
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Ibn al-Qifti, Ta'rikh al-~ukama (ed. Lippert): 16 

.fa':ill JA4 ~ .:,S'WI J_;':,)1 ..,.....,... ~ UJ.l.c Lil wl>#I ~ u~ ._,.II ~#I~ .:,i ,t...L,,.11.:,.., ~~ ~J, 

.fa ~ ~I <.)":JO),_.., roi cJ-! 4 cJ-! C,:._,.;i cJ-! wl:.;§ cJ-! ~'4- cJ-! OJ4 cJ-! ~I t#- w~l.r.---)1 ~ 15.iJI ,_.., 
..l,1 ~' JSl,tJI '-"'".:,.., J_;i, a;.,~1 uts"y<>JI, ~#I _,...1,~11 J ~.:,.., J_;i ~i 1,-119, y~I J_;i Jo.;~ rj.a:; l. 

wt.#4 J.).;i .:,.., J_;i ~i 1,Jli, ~3\.o...Jl3 ¥J':,ii ,~I J a.;,J_,.. .uLai <til.j J,o.':,i ....Ji, -;...hll ~ J )>; .:,.., J_;i, ~ 
.fa':ill fA4 ~ J 41-*11, r1_,...':,!1 ~ ~t...,J1 ..,.,Jo, F1 ..,..t...~ ..;t.;.i Jw1, ,u.1 04 u<>J':,11 .;,J:i ~,i- aii ~i sb 

.:,.., l&,o-,J ..,._.,-l:! .:,i l¥- ·~ 0-1, t....y...:; .fa ...... 1...,_,.,.. r#I ut.i..o ~ ~J' u'.ll'.lll, .::,~t...,JI ~ ~ )_;..,, 

.~i..lil,~l,,JI 

Most of the learned class however claim that all those sciences arose before the 
Flood, they having originated from the first Hermes who lived in highest Upper 
Egypt. He is the one who the Hebrews call the prophet Enoch, the son ofYared b. 
Mahalalel b. Qaynan b. Enosh b. Seth b. Adam, and he is ( the same as) the prophet 
Idris, may God bless him and grant him salvation! Mention was previously made 
of him in the first part of this book. 17 They say that he was the first person to speak 
about celestial substances18 and the movements of the stars. He was the first per
son to build temples and glorify God in them, and he was the first person to study 
the science of medicine. He authored balanced qafidas (i.e., poetry) for the people 
of his time containing information about terrestrial and celestial things. They say 
that he was the first person who warned of the Flood, and he saw that a heavenly 
affliction would come upon the earth from water and fire. He was afraid that 
knowledge and study of the crafts would be lost, and so he built the Pyramids and 
the ancient temples in highest Upper Egypt. He drew within them all the crafts and 
the tools, and indicated pictorially the characteristics of the sciences, for he wanted 
to immortalize the sciences for those who would come after him inasmuch as he 
feared that all trace of them might depart from the world. But God knows best! 19 

Sefer ha-Kasdim (Ms. Manchester, John Rylands Library, Gaster 177 
ff. 36a-b):20 

i1?ll ?X'T1 X:llll 1l' C'1!l0i11n1X:l 11Y.l?? ll'1' x, c,mnxi11 i1:l1i1 C'1!JO 11DVI C'1!l0i1 cmx 1:i.n::i, 

.c,wn ,::i:i. nr.i::inn nxt mt!lnl i1l'1D nmxr.i, 11r.i1pn 11m ,,,nx, n111on 

They wrote down these books and produced many writings, but those who arose 
afterwards did not know how to learn (from) these books until (the angel) Raziel 
came and revealed the secrets, and after him the first Enoch (revealed them). Since 
his time this science (i.e., astrology) has spread throughout the entire world.21 

16 Ibn al-Qi~i, Ta'rikh al-l;iukama (ed. Lippert), 348.15-349.3. 
17 For what follows, compare Ibn al-Qif\:i, Ta'rikh al-l;iukama (ed. Lippert), 6.14-22. 
18 As noted above, "substances" (jawahir) is probably a corruption of"events" (l;iawadith). See 

van Blade!, Arabic Hermes, 128 n. 31; 130 n. 36. The same "corruption'' was apparently copied from 
this portion ofibn al-Qi~i by Bar Hebraeus; seep. 77. 

19 Cf. van Blade!, Arabic Hermes, 129-30. 
20 Moses Gaster, "The Wisdom of the Chaldeans: An Old Hebrew Astrological Text;' Proceedings 

of the Society of Biblical Archaeology 22 (1900 ): 329-51, at 347. See also Moses Gaster, Studies and 
Texts in Folklore, Magic, Mediaeval Romance, Hebrew Apocrypha, and Samaritan Archaeology 
(3 vols; repr., New York: Ktav Publishing House, 1971), 3:104. The full citation of this source appears 
in Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 

21 For another translation, see Gaster, "Wisdom;' 338-9; Gaster, Studies and Texts, 1:347-8. A 
more comprehensive discussion of this source can be found in Chapter 2. 
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For the peculiar expression "the first Enoch'' (11r.i1p;, 11m), see our discussion of 
this testimony in Chapter 2, p. 79. 

Sefer ha-Yashar ( ed. Dan):22 

,,,,, :wv nxo, ;mi, o,,v,vi o,n,v ,,, ,n,, ,,, nx ,,,,, o,i,v ,von, ;u,v o,,v,v ,n P'P p. ':,x':,':,no, 
nx ,,,,in ,,nx o,n,xn nx 11m ,,nn'1 n':,,v,no nx ,,,,, nw 0'1D1U11Don ,,in ,n,, 11m nx 

nx v,,, m,:i:i, nv,:i 'n ,o,o:i 11m 1D!li p:i,m O'JJin o,xn ,i:i ,:i,,:i oxo,, 'n nx ,,:iv,, n':,,vino 
.o,:i; o,o, ono 11D!li nx ;no,, o,xn ,i:io 11D!li nx mo:in:i 1i!l'1 'n ,:,,,. 

1x,o ,,,x x,p,, ,,n:i, n,:i:i 'n ,i!l, ':,':,!lno x,n ,n,, 'n 'i!l, ,:i,v ,m,n:i o,w, o,:i, O'O' ypo ,n,, 
no,v nx:im ;,vx 101poo, ,n,:io x:1t o,p ,,,x ,ox,, ,im ,ox,, 11m ,,in ,ox,, o,o,vn 10 'n 
n:i':,':, 11DJJ' ;,vx n,vvon nx, n:i ,:i,, ;,vx ,,,n nx o,o,n ;,vx 1vo, o,xn ,i:i ':,:, ,v n:i,o, 

o,o,,, oix;, ,i:i nx ,,,, 'n ,:i,:i o,v n,n ;,vx ,,nn 101 101poo1 ,n,:io X:11''1 11in op,, 'n ,:,;i:i 
.'n ,010 nx ov,,,,, X'nn nv:i o,xn ,i:i nx ']10X'1 'n ,,, 

n,vvon nx, 'n ,:,,, nx nv,, y,!ln' ;,vx ,v,xn 'O ,ox', o,xn ,i:i mo1po ,:i:i ,,p ,,,:iv,, 1:1?''1 
':,x ,,, mn ,:i,n nx Y,!ln' ;,vx ':,:, 'i1'1 X'nn nv:i o,xn ,i:i ,:io ,,,x 1!loxn,, 1un ':,x x,:i, :i1on 
n,; ,nm ,,,:i, nx ,n, 0,1:i ,V01D'1 n:1tiX ,, nnn,v,, ,x,:i'1 'n ,:i,:i o,xn ,i:i ,v 11m ,,,o,, 11m 

,i:i 1x1:i,, 11m '0' ':,:, ';, nx o,xn ,i:i ,,:iv,, ,,:i,,, o,n':,x no:in ,,,vix ':,:, nx ,o,,, 11m ':,x o,n':,x 
11in ',x ,x:i on,o!l11D1 on,;,v1 o,mnxn, o,i,,vx;n o,xn ,i:i ,:,':,o ':,:, Ol1 ,no:in nx v10,v':, o,xn 

on, n:ix,, on,,v ,,,o, ;,vx 1un nxo on Cl 1,vp:i'1 n:1t,x O'!lX ,, 1mn1D'1 mo:in nx ovo,v:i 
.nTn ,:i,, 

,,,:i, nnm ,,, nnn 0,1:i ,w, on,,v 11m nx ,:i,,o,, O'i1Ul o,:,':,o nxo, o,,v,':,,v:, 0,1:i 1:1t:ipn,, 
,,,o,, 11m ,o,:i y;xn ,:i:i 01':,,v w, 0,1:i 1':i 01':,,v o,v,, 'n ,,,, nv,, no:in 11m omx ,o,,, 
o:i,,,,, ,ov ':,:,':, np1:1t1 O!l1DO n,v,v w, o,i,v ,v1,1U1 nw o,v:i,x, o,nxo o,x, ,i:i ':,:, ,v ,,in 

.'n ,:i,,:i 

v::i,v n':,,vino ,n,, novi, x:i':,o on,m,nx, n,v':,,v o,i:i 1,0,,x, vw,,x, n':,,v1no 11in mi':,,n n,x, 
mxo v,vn p o,x no,, 10, "n? o,i,v ,v,vi o,,von m,v:i 'i1'1 10, nx ,,,,, ni,v nxo, m,v o,i,o,v, 

o,:i,on nx ,,:ip:i ,,,l 11:i:i:i u:i n':,,v,no1 11m, ,,i:i, n,v 1mx ,,:ip,, 1mo:i n,n ni,v o,,v':,,vi 
pin, nn'n p ,v o,x ,v ,,,l ,:,:ii 1!lOO x,nn oipo:i o,xn 'l:i ':,:, 11DJJ'1 'n on', ,:i, ;,vx n,vo:i 

.'n on,,x ,:i, ;,vx:i ,,i:i, x,n nv,n rvo ,:ix ;,vx ,v o,x no,, ntn o,,n ,v o,xn ,i:i:i 

o,v,, X'nn nv:i ,n,, 1un m:i':,o':, O'l1D 1D?1U1 ni,v o,v:i,x, o,nxo m,v x,n o,x mo m,v:i ,;,,, 
,:i,n nx 1un ,vv,, 'n nx ,,:iv, mi,vx;:i:i ono ,non,, o,xn ,i:io ,,:in,, 1i!ln, ,:i, ,v 11m 
',:,:ii ,nx o,, on', n?l'1 o,o, n,v':,,v o,xn ,i:io ,no,, o,o,n ':,:, ono 11D!ll nx ,,non x':, ix ntn 

,o,, on, mx,n':, ,,,:iv ':,x X:11'' ;,vx o,,:i, rn,x 'n ,x n:i,vo, ':,':,!lno ,,n:i x,n ;,vx o,o,n n,v':,,v 
;no,, p ,,nx :i,v,, O'l1Ul O':li 0'0' ntn n,vvo:i 1DJJ'1 on,,x ;:ii, 1mo ,,x,v, ;,vx ,:i, 'n ,,, on, 

;,vx ,v ni,v:i inx o,,, ,vin:i inx o,, p ,,nx, 0'0' nv:i,v':, ,nx o,, 1ov, n?l'1 0'0' 11D!ll nx 
x,, ,,,:i, nx ))101D?1 ,,m 'l!l nx mx;':, o,,:i ,,xn,, o,xn 'l:i ,:i, o,;,vn ,:i, o,:,':,on ':,:, 1'l!l 1,vp:i 
x':, p ,v 1'l!l ,v ;,vx o,n,xn no,xo ,,,x n,vm ,x,,, n,1,l nx,, ,,mo o,xn ,i:i ':,:, ,x,, ,:, ,,,:i, 

.mo'1 ,o,, l!l ,,i!l nx mx,, ,v,x ,:i,, 

nv:i ,ov 0,1:i ;:ii, o:i,o ,,in ':,x x,:i, ,n, o,xn 'l:l ':,:, nx ']iox':, o,;,vn ,:i, o,:,':,on ':,:, 1:1tv'n,, 
nx 11m on', ,:i,,, ,,,x ,n, ,x,:i,, 0,1:i 1:1t:ipn,, on,':,x 11m X:11"1 orn ,n,, p 1,vv,, on,,x X:11'' ;,vx 

22 Joseph Dan, ed., Sefer Hayashar (Jerusalem: The Bialik Institute, 1986), 49-53. This text is 
also available in Adolph Jellinek, Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter 
Abhandlungen aus der judischen Literatur (6 vols; Leipzig, 1853-77; repr., Jerusalem: Bamberger & 
Wahrmann, 1938), 4:129-32; Reuven Margaliot, Malakey 'elyon (Jerusalem: Mosad Harav Kook, 
1945), 76-8. Jellinek's collection is henceforth referenced as BHM. 
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,i, ur.ir.i mr.in,, c1x;, 'l:l ,:i ,xr.i ,,;,:in,, ';, nx,, nx c,,,, ni,11 nr.i:in c;,, ,r.i,,, c;,,,:i, ,:i 
.1,r.i;, ,n, 1,r.i;, ,n, ,,r.ix,, ;,:nx c,,:i l'l!l? 11nn111•1 ,nr.i:in 

';, ,:i,, nx cmx ,r.i,r.i 1um 11m cv c,,:i,r.i c1x;, •J:i ,:i, c•,111;, ,:i, c•:i,r.i;, ,:i n,,;,:i C'l:l'l:l ,;,,, 
C'l:JID:1 C'i1?Xi1 'l:1 ?ll l:J'?l:Ji1? C'l:J1Di1 lnl?J:)i1? 11:JX'l X'i1i1 nv:i C'l:J1Di1 ll:l 1lln ?X 0i11X?l:J x,p,, 

•:1111,, ,:i nx ,, i:t:ip•, l::l'l i1Ti1 ,:ii;, nx 11m vm111:i x•;,;, nv:i y,x:i c1x;, 'l:l ,v 1,r.i ,111x:i 
c,, ,ni,,, x, C'l:l1Di1 m,v, •n,x111l ,,x111J c;,,,x ,r.ix'l ';, ,o,r.i, nv,, ;,r.i:in cmx ,r.i,,, yix;, 
p 1DV'l c:inxr.i 1,x ,111x c,o ;,:i ,,nn ,111x y,x:i m111i,, ,o,r.i, ;ir.i:in c:inx ,r.i,x ;,mn •n:i, 
Ci1? C1D'l y,x:i Cnl1DJ:)? C't>!l1Dl:Jl C'Pln Ci1? C1D'l c;,nx n•:i,,, 1Pll:Jl ni,,, i1l:l:Jn cmx 11:J?'l 

.i1?Xi1 c,,:i,;, ,:i nx c;,, ;,,,,, ,r.i,,, c•,nx c•r.i• cnx :i1t1'l c,,v "n cmx ;,,,,, c,,111 

?l1l PlP mr.i, i1li1l ,x,,, Ci1'l'J:) lX1D'l Ci1'?X ,:i,r.i 1um 1lln nx C':11!11' C1Xi1 'l:ll X'i1i1 nv:i 'i1'l 
Xli1i1 PlPi1 ,,,:ii,:i 1un Ci1'?X ,r.ix,, ,x, 11DX nx 1lln? l1'l'l f1Xi1 m,:i PlPi11?'l C'l:J1Di1 ll:l ,,,, 

X'i1i1 ni,:i xi;,;, 010;, ,,,, c:i•,x ,w ;,xix x,, c:inxr.i ,, ,,x ,111x c,,;,1 nv;, W'li1 ,:i y,x, ,,,, 
,r.ix, ,,p ,,,:iv,, X'i1i1 nv:i 11m ,w l::I'l ,mx c•x,, 11m nx ,111x c1x;, •J:i ,:i, 11m 'l!l? ,,r.iv,, 

,x,:i'l 1::I:ipn'l ur.ir.i ,npl;,;, c,o 11m ,x i1Ti1 c,,:i x,:i,, ,,;,,x ';, •:i,, nx nv,, r,nn, ,111x 1D'Xi1 •r.i 
Xli1i1 Cl':1 ,nxr.i ,,o X? Ci1•m,, Ci1'11Dl Y,Xi1 ':J?l:J ?:J Cll Xli1i1 Cl':11un ?X ,x,:i'l C1Xi1 'l:l ?:J 
,,:i,,:i n:i??l ';, nx 11:ii,, ,,xr.i Cl::I'l Xli1i1 c,,:i ';, ,om, nv,, ;ir.i:in c1x;, •J:i ,:i nx 1un ,r.i,,, 

.C?l:J 1':l 11):) Cl?1D C1D'l Ci1"n 'l:J' ?:J 

1D'X ']?X mxr.i i1J1r.i111:i c1x;, 'l:i ,:i ,,,nx ,:i,,, lX::I'l ,,,, XY'l 010;, ,v :i:i,,, cp'l p ,,nx ,;,,, 
l:ll1D'l ,mr.in l!l ,:i,n i1l:J? C:J'?i1X? C:J? l:111!1 Ci1'?X 11:JX'l 'l1Di1 Cl':1 'i1'l ,nx Cl' 1?i1l:J ,nx l:J?'l 

l!l C:J'?i1X? l:111!1 Cl' ,:i:i Ci1'?X ,:i,, 1llnl C'l:J' n1D1D 1?i1l:J Ci1l:J C'1X1Dli1 ,nx l:J?'l l'?J:)l:J Ci1l:J 
,nxr.i c:i,l;,;,x, c:i, 1:11111 ,r.ix, c;,,,x 1un ,w ,:i,,, '1D1Di1 c,,:i ,;,,, ,nx ,:i,,, :i,111, ,:ix x,, ,mr.in 

,w ,,m,, '1D1Di1 c,,:i c;ir.i ,w 1:11111,, mr.i, ,nx c:ir.i ,x1t1li1 ,:i i1'i1l i1l:l'l:l1Di1 ,, ;,,vx ,nr.i ,:i 
,:i ,;,,1 1l':ll 1l'l':l ,,,n, mr.i;, ':J ';, •n 1,n ,111x cipr.i;, ,x 1?l 1l:lV ,,,x ,,r.ix'l ,r.iv 1p:i1•1 c•111Jx 

,,pn,, c:i,111:i i1?Xi1 c,:i,r.im c;,, 1:1111 x,, ,,,nx ,:i,,, c;,,,x ,:i,, ,,n,, ,nx n:i?? c;, c•Yr.ixnr.i 
. ,,m ,,nx 1:i,;, ,111x c•,x1t1li1 C'1DlXi1 ,nor.i nx ni,,, c,,:i 

1lln CJ:) l'i1 11DX C':J?l:Ji1 ?:J ln?1D'l !DX ':l:J1l !DX 'PlP:l i1l:J'l:l1Di1 i11l)P:l 1lln ?J:)'l 'J:)':11Di1 Cl':1 'i1'l 
,:i,,, i1l:l'l:l1Di1 c111r.i i1?V ,111x cipr.i:i 1un cv ,,x111l ,111x C'1DlXi1 ,nor.i nx nnp, 'l'l:l1Di1 c,,:i 

'l:IXl:J m,m C'l:IX l?1Di1 ?J:)'1 Xli1i1 c,pr.i:i l?1D i1X?l:J f1Xi1 ?:J lX::ll:J'l i1?Xi1 C':J?l:Ji1 ?:J ':JX?l:J 
;,m l?1Di1 nnn 1un cv ,,x111l ,111x C'1DlXi1 ,nr.i 1n i1Ti1 l?1Di1 nx vp:il 1;,v, ,x 1D'X ,,r.ix'l l?1D 

1111p:i,, l?1Di1 nnn c•nr.i 11Jn cv l'i1 ,111x C'1DlXi1 ,nor.i nx lX::Il:l'l Xli1i1 l?1Di1 ,:i:i 1111p:i,, p 1111v,, 
.i1l:l'l:l1Di1 i1?V ':J 1x::Ir.i x,, 1un nx 

1r.i, "n? i1l1D ;,1111v 1!1?1!11 ;,xr.i nw:i i1l1D c,1111111 111r.im mxr.i 111,111 y,x:i ,n ,111x 11m 'l:l' ,:i ,,;,,, 
ll:i n,111,nr.i nx ,np,, y,x;, ,:i,r.i ,:i m,p,, C'l:l1Di11lln m,v:i ,;,,1 i1l:l'l:l1Di111ln i1?V n,1D1nr.i p 

. ,,:ix nnn c;,,,v ,m:i,,r.i,, ,nix ,n111r.i,, 

Mahalalel b. Kenan was sixty-five years old when he fathered Yared, and Yared was 
one hundred and sixty-two years old when he fathered Enoch, and Enoch was 
sixty-five years old when he fathered Methuselah. And after he had fathered 
Methuselah, Enoch walked with God and served the Lord and rejected the wicked 
ways of humanity. The soul of Enoch attached itself to the instruction of the Lord 
in knowledge and understanding, and he gained knowledge of the ways of the 
Lord. His study led him to separate himself from human society, and he concealed 
himself from them for a long time. 23 

23 For Enoch's self-imposed isolation from human society, one might compare the similar 
assertion made about Idris by Kisai (cf. I. Eisenberg, ed., Qi$a$ al-anbiyii': Vita Prophetarum 
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After the passage of many years during which he was engaged in service24 before 
the Lord, it happened that he was praying to the Lord in an inner chamber. An 
angel of the Lord called out to him from heaven, saying "Enoch! Enoch!" He 
responded, "Here I am:' He (the angel) said to him: ''.Arise and depart from your 
house and the place wherein you were concealed, and assume rulership over all of 
humanity so that you might instruct them in the way they should behave and 
about the action(s) they should perform in order to walk in the ways of the Lord:' 
So Enoch arose and left his house and his place and the chamber where he was in 
accordance with the word of the Lord. He traveled among humanity and taught 
them the way of the Lord. He moreover convoked a general assembly at that time 
in order to instruct them about the discipline expected by the Lord. 

He issued a decree and circulated a message among all the places where human
ity dwelt which said: "Whoever wishes to know the ways of the Lord and proper 
behavior should come to Enoch!" And there gathered around him at that time 
representatives from throughout all humanity, and it was the case that all who 
desired this thing would come to Enoch. Enoch ruled over humanity at the behest 
of the Lord: they would come and prostrate themselves before him on the ground, 
and they would all listen together to his words. Divine inspiration would fill 
Enoch, and he would teach all present the wisdom of the Lord and His ways. 
Humanity thus served the Lord during the lifetime of Enoch, and they came to 
listen to his wisdom. Moreover, all the former and current kings of humanity along 
with their officers and judicial officials came to visit Enoch once they heard of his 
wisdom, prostrating themselves before him with their faces on the ground. Even 
they besought Enoch to exercise sovereignty over them, and he acceded to their 
request. 

So they all assembled together-about one hundred and thirty kings and 
princes-and installed Enoch as their ruler, and they all submitted themselves to 
his power and his commands. Enoch instructed them in wisdom, knowledge, and 
the way of the Lord, and established good relations among all of them, and thus 
there was peace throughout the whole earth during the lifetime of Enoch. Enoch 
exercised rule over humanity for two hundred and forty-three years, and he 
effected justice and righteousness for all his people. He supervised their progress 
in the ways of the Lord. 

These are the descendants of Enoch: three sons (named) Methuselah, Elishua, 
and Elimelek, and their sisters Malka and Na'amah. When Methuselah was one 
hundred and eighty-seven years old, he fathered Lamech. Lamech was fifty-six 
years old when Adam died:25 the latter was nine hundred and thirty years old 
when he died. Seth, his sons, Enoch, and his son Methuselah buried him in a cave 
which the Lord had spoken about to them;26 his burial was conducted with great 

auctore Muhammed ben 'Abdallah al-Kisa'i [2 vols; Leiden: Brill, 1922-3], 1:81.19-21). In both nar
ratives God acknowledges the saint's attainments by returning him to social life as an instructor. 

24 Read 1:nv for 1:nv; cf. Jellinek, BHM 4:129. 
25 This figure can be generated from the information provided by the Masoretic text of Gen 

5:3-32. 
26 Compare Seder 'Diam Rabbah §1: n•m 01x 1:ip 11m i'll'll 1!11UI o•v1Jm mx1J 1!11UI ']?X ',1:i.1Jn 1v1 01x1J 

i'lJV v:i.v, 0'1!17Jn 111nx "From Adam until the Flood there were 1656 years. Enoch buried Adam, and 
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dignity like that of a monarch. All of humanity were engaged in great mourning 
and weeping for Adam, and on account of this behavior, it became a custom 
among humans ( to act similarly at funerals) unto this day. Adam died because he 
ate from the Tree of Knowledge. He and his progeny (must die), in accordance 
with what the Lord said to them. 

The year Adam died-which was the two hundred and forty-third year of the 
reign of Enoch27-Enoch resolved to separate himself and to sequester himself 
from humanity and to conceal himself from them as before in order to serve the 
Lord. So Enoch did this thing, although he did not conceal himself from them all 
the time. He would withdraw from humanity for three days, and then show him
self to them for one day at a time. During each three-day period which he spent in 
the chamber he would pray and offer praise to the Lord his God, and on the (fol
lowing) day he would emerge to his servants so as to be seen by them and to teach 
them the way of the Lord. Every question which they would ask him he would 
answer for them. He followed this pattern for many days and years, periodically 
hiding and then revealing himself to his people: one day per week, and after this 
one day per month, and then one day per year, until finally all the kings, princes, 
and people sought his presence, and all of them desired to see the face of Enoch 
and to listen to his words, but they were unable to do so, for every human being 
greatly revered Enoch and were afraid to approach him due to the divine awe 
which was on his face. For this reason no one was able to look at his face, lest he be 
chastised and suffer death.28 

All the kings and princes decided to assemble everyone in one body together to 
approach Enoch their ruler so that all might speak with him at the time he came 
forth to him, and they did so. It came to pass that on the day when Enoch finally 
emerged to them, all of them were gathered together, and so they came together to 
him. Enoch spoke to them regarding all their concerns, and he taught them wis
dom and knowledge, and he instructed them in the fear of the Lord. Everyone was 
very intimidated, and they were astounded at his wisdom, and they all prostrated 
themselves on the ground and said, "Long live the king! Long live the king!" 

Several days later, while all the kings, princes, and everyone were speaking with 
Enoch and (while) Enoch was teaching them the ways of the Lord, at that time an 

he remained alive after him (another) fifty-seven years:' Text cited from Chaim Milikowsky, Seder 
Olam: Critical Edition, Commentary, and Introduction (2 vols; Jerusalem: Yad Ben-Zvi Press, 
2013), 1:219.2-3. This agrees with the tradition that Adam died when Enoch was 308 years old 
which is attributed to "another authority from the people of the Torah'' that is quoted by Abii Ja'far 
Mul;iammad b. Jarir al-Tabari, Ta'rikh ar-rusul wa-1-muluk (Annales quos scripsit Abu Djafar 
Mohammed ibn Djarir at-Tabari) (15 vols; ed. M. J. de Goeje; Leiden, 1879-1901; repr., Leiden: 
Brill, 1964-5), 1/1:173.7-9. For the cave where Adam is buried, see our further remarks, p.169. 

27 i.e., when he was 308 years old (243 + 65, the age when Enoch begat Methuselah). See the 
preceding note. 

28 Claude Addas mistakenly attributes this legend about Enoch's graduated return to the erem
itic life to "les 'trois Livres d'Henoch; (sic) et kabbalistique"; see his "Idris;' in Mohammad Ali 
Amir-Moezzi, Dictionnaire du Coran (Paris: Robert Laffont, 2007), 411-12. He also conflates this 
story with the material in the Slavonic Book of Enoch about the revelation of360 books to Enoch 
during his first sojourn among the angels in heaven. 
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angel of the Lord cried out to Enoch from heaven and said that he should ascend 
to heaven in order that he might rule over the divine beings in heaven the same 
way that he had ruled over human beings on earth. At that time when Enoch heard 
this utterance, he commanded that all the inhabitants of the earth should gather to 
him so that he might teach them wisdom, knowledge, and the instruction(s) of the 
Lord. He said to them, "I have been summoned to ascend to heaven, (but) I do not 
know the day of my departure. I will therefore teach you wisdom and morality to 
practice on the earth whereon you live before I depart from you:' And he did 
so. He taught them wisdom, knowledge, and morality, and he admonished them. 
He ordained for them statutes and ordinances to observe on the earth, he re
established peace among them, and instructed them about eternal life. He 
remained among them for several days teaching and instructing them about all 
these matters. 

While humanity was sitting with Enoch and Enoch was speaking to them, they 
lifted up their eyes and looked, and behold, there was the form of a large horse 
descending from heaven, and it came in the direction of the earth. They told Enoch 
what they had seen, and Enoch said to them: "It is on my account that this horse 
has descended to earth, for the time and the day have arrived when I must leave 
you and I will never be seen by you again:' At that time the horse descended and 
stood before Enoch, and all the people who were with Enoch saw it. Once again at 
that time Enoch issued an order and promulgated a decree which said: "Whoever 
wishes to know the ways of the Lord his God should come today to Enoch, before 
he is removed from him!" All of humanity gathered together and came to Enoch 
that day, and moreover, none of the kings of the earth nor their princes or officers 
departed from him at that time. That day Enoch taught everyone wisdom, know
ledge, and proper behavior expected by the Lord, and he strictly commanded 
them to serve the Lord and to walk in His paths all the days of their lives. He re
established peace once more among all of them. 

After this he arose, mounted the horse, took his leave, and departed. The whole 
of humanity, about eight hundred thousand people, also left and followed after 
him. They traveled with him one day's journey. On the second day, he said to them: 
"Return to your houses! Why do you keep going? You may die!" Some of them 
thereupon turned back, but the rest of them continued traveling with him on his 
journey for six days. Enoch would say to them each day: "Return to your houses! 
You risk death;' but they were unwilling to turn back and kept traveling with him. 
On the sixth day, Enoch addressed them yet again, saying: "Return from being 
with me to your own houses, for tomorrow I will ascend to heaven. Each of you 
who remains here with me will die!" Some more of them turned back on that sixth 
day, but still there were people who remained and clung to him, saying: "We will 
accompany you to the place where you are going! We swear by God that death will 
not effect a separation between us and you!" Since they were determined to go 
with him, Enoch ceased warning them, and so they continued following him with
out turning back. Those kings who had turned back later counted everyone in 
order to determine the number of people who were left and who continued follow
ing after Enoch. 
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On the seventh day, Enoch ascended via a storm wind-on fiery horses and 
fiery chariots-to heaven. 29 The following day, all those kings who had previously 
been with Enoch sent (messengers) in order to get information about the number 
of people who had remained with Enoch in the place from where he had ascended 
to heaven. All the royal messengers came and discovered that all the ground of that 
place was covered with snow, and on top of the snow were large boulders, some of 
which were also composed of snow. They said to one another, "Come, let us split 
open this snow lest the people who were still with Enoch die. (They are surely) 
beneath this snow:' They did so, and they made search throughout all that snow, 
and they found the sum total of the people who were with Enoch all dead beneath 
the snow. They also made search for Enoch, but they did not find him, for he had 
ascended to heaven. 

All the days which Enoch lived on the earth were three hundred and sixty-five 
years. It was in the one hundred and thirteenth year ofLamech b. Methuselah's life 
that Enoch ascended to heaven. 30 After Enoch had ascended to heaven, all the 
kings of the earth arose and took Methuselah his son and anointed him to rule as 
king over them in place of his father. 31 

ENOCH AS PROPHET 

Here are collected those texts which explicitly ascribe the status of a prophet to 
Enoch or one of his avatars. Prophecy was a religious institution that was wide
spread among the eastern Mediterranean religions of antiquity, and a "prophet" 
was usually conceived as a human being who mediated between the terrestrial 
and divine worlds. Although the prophetic vocation exhibits some overlaps 
with that of the priest or with that of the expert in divinatory arts, it typically 
does not require expertise in ritual performance (like the former) or mastery of 
a scholastic curriculum or complicated systems of signs (like the latter). Its 
primary emphasis instead is on an accurate verbal transmission of messages 
originating from the domain of the gods to their human clients, as well as 
representing their society's interests when in the presence of the divine. 
Psychological conditions like trance, ecstasy, and enthusiasm are often associ
ated with prophetic behaviors, and shaman-like experiences like that of an 

29 Cf. 2 Kgs 2:11. 
30 According to the universal chronicle of Sa'id b. al-Bitriq (Eutychius ), a tenth-century work 

allied with the Cave of Treasures cycle, Enoch ascended to heaven when Lamech was 13 years old. 
See L[ouis]. Cheikho, ed., Eutychii Patriarchae Alexandrini Annales (CSCO 50, ser. arab. III, t. 6; 
Beryti: E Typographeo Catholico, 1906), 11.1-4. 

31 For a brief discussion of this passage and its possible reliance upon earlier Enochic works, 
especially 2 Enoch, see Louis Ginzberg, The Legends of the Jews (7 vols; Philadelphia: Jewish 
Publication Society, 1909-38), 5:157-8 n. 59. See also Philip S. Alexander, "From Son of Adam to 
Second God: Transformations of the Biblical Enoch;' in Michael E. Stone and Theodore A. 
Bergren, eds, Biblical Figures outside the Bible (Harrisburg: Trinity Press International, 1998), 
112-13. 
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"ascent to heaven'' or of conversations with angelic beings begin to dominate 
the discourse about prophets and prophecy among the biblically allied reli
gious communities of southwest Asia during the course of the first millennium 
of the Common Era. 

While the character Enoch displays certain attributes that were associated 
with the prophetic office in some early Jewish sources (e.g., Jub. 4:19),32 the 
explicit labeling of Enoch as a "prophet" appears to be a Christian innovation, 
one which is subsequently adopted and further amplified within Manichaean 
and Muslim texts. 33 This section will limit itself to listing those testimonies 
wherein the title of "prophet" is explicitly applied, either nominally or verbally, 
to Enoch or one of his cross-cultural avatars. Passages allegedly emanating 
from Enochic books or treatises which behave "prophetically" -i.e., by emulat
ing forms of prophetic oracles or proof-texts used within their surrounding 
society-are gathered separately in Chapter 7. 

Jude 14-15 (ed. Holmes}:34 

IIpoECp~TEUUEV 8i Kai TOVTOLS lf38oµos 0.7TO }48dµ 'Evwx Mywv· 'I8ov ~,\8Ev KVpLOS lv 
d.yfots µuptaatv aihov, 7TOLijaaL KpLaLV Ka Ta 1TaVTWV Kai lMytai 1Tanas TOVS a.a€{3€tS 
7TEpi 1TaVTWV TWV lpywv aa€{3das aihwv cLv ~al.f3riaav Kai 7TEpi 1TaVTWV TWV aKATJpWv 
cLv l,\6.Ariaav KaT' aiJTov d.µapTwAoi a.aE/3EtS, 

And Enoch-the seventh from Adam 35 -prophesied also with reference to these, 36 

saying: "Lo, the Lord is coming37 with His holy myriads to execute judgment 
against all, and to convict every godless one for all their godless deeds which they 

32 "The notion of Enoch as prophet follows from the eschatological exhortations voiced in 
Enochic pseudepigrapha such as the Book of the Watchers, Book of Dreams, and Epistle of Enoch, 
as well as the use of vaticinia ex eventu in the latter two:' This observation is quoted from Annette 
Yoshiko Reed, Fallen Angels and the History of Judaism and Christianity: 1he Reception of Enochic 
Literature (Cambridge: Cambridge University Press, 2005), 156. 

33 Annette Yoshiko Reed, "Pseudepigraphy and/as Prophecy: Continuity and Transformation 
in the Formation and Reception of Early Enochic Writings;' in Philippa Townsend and Moulie 
Vidas, eds, Revelation, Literature, and Community in Late Antiquity (TSAJ 146; Tiibingen: Mohr 
Siebeck, 2011), 25-42. 

34 Michael W Holmes, ed., The Greek New Testament: SBL Edition (Atlanta: Society ofBiblical 
Literature, 2010), 480. See also Johann Albert Fabricius, Codex pseudepigraphus Veteris Testamenti 
(Hamburg and Leipzig: Christiani Liebezeit, 1713), 160-1; Matthew Black, Apocalypsis Henochi 
Graece (PVTG 3; Leiden: Brill, 1970), 10. 

35 August Dillmann (Das Buch Henoch: Uebersetzt und erkliirt [Leipzig: F. C. W Vogel, 1853], 1) 
notes that 1 En. 60:8 employs the same epithet for this forefather; i.e., "the seventh from Adam:' 
See also James C. VanderKam, "l Enoch, Enochic Motifs, and Enoch in Early Christian Literature;' 
in James C. VanderKam and William Adler, eds, The Jewish Apocalyptic Heritage in Early 
Christianity (CRINT 3.4; Assen/Minneapolis: Van Gorcum/Fortress, 1996), 36. 

36 C. F. D. Moule, An Idiom-Book of New Testament Greek (2nd edn; Cambridge: Cambridge 
University Press, 1959), 47. 

37 The unusual Greek aorist may render a rare Aramaic "prophetic perfect:' See the discussions 
ofJ[ ames CJ. VanderKam, "The Theophany ofEnoch I 3b-7, 9;' VT 23 (1973): 148; Edward Mazich, 
'"The Lord Will Come with His Holy Myriads': An Investigation of the Linguistic Source of the 
Citation ofl Enoch 1,9 in Jude 14b-15;' ZNW94 (2003): 276-81, at 278-80. 
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have impiously committed, and for all the hard words that godless sinners have 
spoken against Him:'38 

Vita Adae et Evae 53 (ed. Pettorelli-Kaestli):39 

Et in ipsis lapidibus inuentum est quod prophetauit septimus ab Adam Enoch, 
dicens ante diluuium de aduentu Christi domini: Ecce ueniet dominus in sanctis 
milibus suis facere iudicium et arguere omnes impios de omnibus operibus suis, 
quibus locuti sunt de eo peccatores et impii, murmuratores et querelosi, qui secun
dum concupiscentias suas ingrediuntur, et os eorum locutum est superbiam. 

And on these same stones40 was found what Enoch-the seventh from Adam
prophesied, speaking before the Flood about the (eschatological) advent of the 
Lord Christ: "Behold, the Lord will come with His holy thousands to pronounce 
judgment and to confute all the impious of all their works, those things which 
sinners, impious ones, murmurers, and complainers have said about Him, those 
who walk in accordance with their desires and whose mouths have spoken 
insolentlY:'41 

It seems possible that the motif of Enoch's transmission of antediluvian know
ledge via its inscription upon stone that is visible both here and in the Greek 
astrological manuscript cited in Chapter 2 (p. 93) is indebted to hermetic tra
ditions about how the so-called "first Hermes;' often identified by knowledge
able scribal circles with the biblical character Enoch, likewise prepared lapidary 
accounts which recorded the intellectual and technological achievements of 
the pre-Flood inhabitants of the earth. 

38 Compare the Codex Panopolitanus (Akhmim) Greek version of 1 En. 1:9 as well as the ren
dition of Jude 14-15 that is quoted by the Chronicon Paschale. See 4Q204 I 15-17 (PAM 43.200); 
Pseudo-Cyprian, Ad Novatianum 16, cited and discussed by Theodor Zahn, Geschichte des neutes
tamentlichen Kanons (2 vols; Erlangen and Leipzig: A. Deichert, 1888-92), 2/2:797-801; H. J. 
Lawlor, "Early Citations from the Book of Enoch;' Journal of Philology 25 (1897): 165-6; R. H. 
Charles, The Ethiopic Version of the Book of Enoch (Anecdota Oxoniensia; Oxford: Clarendon 
Press, 1906), 5-7; J. T. Milik, The Books of Enoch: Aramaic Fragments of Qumran Cave 4 (Oxford: 
Clarendon, 1976), 185-6. Important discussions are those ofVanderKam, "1 Enoch;' 35-6; Reed, 
Fallen Angels, 104-5. 

39 Jean-Pierre Pettorelli and Jean-Daniel Kaestli, eds, Vita Latina Adae et Evae-Synopsis vitae 
Adae et Evae (Corpus Christianorum Series Apocryphum 18-19; 2 vols; Turnhout: Brepols, 2012), 
1:432-4, 2:902-4; cf. also 2:511-13; 534-5; 569; 595; 626 for slightly different recensions of this 
same passage. See also Wilhelm Meyer, ed., "Vita Adae et Evae;' Abhandlungen der philosophisch
philologischen Classe der koniglich bayerischen Akademie der Wissenschaften 14.3 (Miinchen: 
Verlag der k. Akademie, 1878), 244; Gary A. Anderson and Michael E. Stone, A Synopsis of the 
Books of Adam and Eve: Second Revised Edition (SBLEJL 17; Atlanta: Scholars Press, 1999), 96. This 
epilogue forms part of a concluding narrative about the fate of Seth's writings that is found only in 
those manuscripts that belong to Group II in Meyer's classification of textual witnesses. 

40 Referring to the large tablets of stone and clay which Seth had inscribed with information 
about the lives of his parents and deposited in a chamber of the dwelling where his father Adam 
would pray to God (see L.A.E. 51.1-52.1 [ ed. Pettorelli-Kaestli], 1:426-8). 

41 Compare 1 En. 1:9; Jude 14-16. For other translations (based be it noted on different Latin 
recensions), see Anderson and Stone, Synopsis, 97; M. D. Johnson in OTP 2:294. 
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Irenaeus, Adversus Haereses 1.10.1 (ed. Harvey):42 

'H f-'.€1' yap 'EKKl•:rya{a, Ka{1T€p Ka8' 0/•:f}, T~!, olKVf-'-£VTJ!. EW!, 1T€p0.TWV T~!, Y~> 
8iw1Tapµiv71, 1Tapa 8i TWV a1ToaT6Awv, Kai TWV EKdvwv µa871TWV 1Tapa..\a~ovaa T~V 
El, ... 1Tfonv· •.. Kai El, IIvEvµa ayiov, TO 8,a TWV 1TpO<pTJTWV K€K7Jpvx6, ... Kp{a,v 
8,Kafov EV TOL, 1TO.UL 1TOL7JU~TaL' Ta µiv 1TVEVµanKa T~, 1TOV7Jpta,, Kai dyyi..\ov, 
[Tov,] 1Tapa~€~7JK6Ta,, Kai EV a'TTOUTaa{q. yEyov6Ta,, Kai TOV!, da€~€t,, Kai d8{Kov,, 
Kai dv6µov,, Kai ~Aaa<p~µov, TWV dv8pw1TWV El, TO alwv,ov 1TVp 1T£f-'-'PTI· 

For the Church, although it is scattered throughout the whole of the inhabited 
world even to the ends of the earth, has received from the apostles and their dis
ciples this faith: [She believes in One God ... and one Jesus Christ, the Son of 
God ... ] and in the Holy Spirit, Who has announced through the prophets [ various 
doctrines deemed by the writer ecclesiastical "truths:' among which are] ... that 
He should execute a just judgment upon all;43 that He might send "the spirit
forces of evil"44 and those angels who transgressed and became apostates, as well 
as those who are wicked, unjust, lawless, and profane among humankind, into 
eternal fire. 45 

To judge from his reference here (and cognate language elsewhere) to "those 
angels who transgressed and became apostates;' it looks as if Irenaeus held 
Enoch to be one of those pre-Christian "prophets" who was authentically 
inspired by God to presage the advent of Christ and the Christian religion. 

Clement of Alexandria, Adumbrationes Jude 13-14 (ed. Stiihlin):46 

"Sidera errantia:' hoc est errantes et apostatas significat; ex huiusmodi stellis sunt, 
qui angelorum cecidere de sedibus, quibus propter apostasian "caligo tenebrarum 
reservatur in sempiternum:' "Prophetavit autem de his septimus:' inquit, "ab 
Adam Enoch:' His verbis prophetiam comprobat. 

"Wandering stars" (Jude 13): this "wandering" means "apostate ones:' being those 
stars who were angels who fell from their seats. For their apostasy, "the thick gloom 
of darkness is reserved forever" (ibid.). He says: "Enoch, who was the seventh from 
Adam, also prophesied about them" (Jude 14). With these words he confirms the 
prophecy.47 

42 W Wigan Harvey, ed., Sancti Irenaei episcopi Lugdunensis: Libras quinque adversus haereses 
(2 vols; Cantabrigiae: Typis Academicis, 1857), 1:90-1. See also Lawlor, "Early Citations;' 196; 
Black, Apocalypsis, 11. 

43 Cf. Jude 15: 1ro1ijaa, Kpfo,v KaTa 7TCtVTWV. 
44 Quoting this phrase from Eph 6:12. See BDAG2, 679. 
45 See especially the remarks of Reed on this passage in her Fallen Angels, 149-52. VanderKam 

("l Enoch;' 42-3) calls attention to this passage's "verbal similarity" to 1 En. 106:13-14. Perhaps an 
even closer correlation can be made with 1 En. 108:3-6. 

46 Otto Stahlin, ed., Clemens Alexandrinus, Dritter Band: Stromata Buch VII und VIII, Excerpta 
ex Theodoto, Eclogae Propheticae, Quis dives salvetur, Fragmente (GCS 17; Leipzig: J.C. Hinrichs, 
1909), 208.14-17. See also Lawlor, "Early Citations;' 201 n. 3. 

47 See also ANF 2:573. 
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Tertullian, De Idololatria 15.6 (ed. Reifferscheid and Wissowa):48 

haec igitur ab initio praeuidens spiritus sanctus etiam ostia in superstitionem 
uentura praececinit per antiquissimum propheten Enoch. 

Thus the Holy Spirit, foreseeing these things from the beginning, predicted 
through Enoch, the oldest prophet, that even doors would become objects of 
superstition. 49 

The "things" which this aspect of the deity foresaw were wicked demons co
opting and appropriating various objects and locales within the physical world 
in order to lead humanity astray and to encourage misdirected homage. Spaces 
of entrance into and egress from enclosed areas, such as doors, gates, and 
thresholds, are often identified by cultures as particularly vulnerable to the 
influences of malific forces.so But perhaps most interestingly, Tertullian here 
labels Enoch the "oldest" prophet, a distinctive view which was doubtlessly 
encouraged by the language used in Jude 14-15 and one which will recur in 
biblically affiliated literatures well into the medieval period. One might com
pare, for example, the report about Enoch below contained in the historical 
compendium of the tenth-century Muslim historian Maqdisi which identifies 
him as the first individual to be granted prophetic status after Adam.s1 

Priscillian, Liber de fide et de apocryphis (Tractatus III) 56-7 (ed. Schepss): 52 

Quis est hie Enoc quern in testimonium profetiae apostolus Iudas adsump
sit? ... Aut fortassis Enoc profeta esse non meruit quern Paulus in epistula ad 
Hebraeos facta ante translationem testimonium habuisse testatur .... De quo si 
non ambigitur et apostolis creditur quod profeta est ... praedicans deum propheta 
damnatur?53 

48 August Reifferscheid and Georg Wissowa, eds, Qvinti Septimi Florentis Tertulliani Opera: 
Pars I (CSEL 20; Lipsiae: G. Freytag, 1890), 48.15-17. Cf. also Fabricius, Codex pseudepigraphus, 
169; Lawlor, "Early Citations:' 181; Emil Schurer, The History of the Jewish People in the Age of Jesus 
Christ (rev. edn; 3 vols in 4; ed. Geza Vermes, Fergus Millar, and Martin Goodman; Edinburgh: 
T. & T. Clark, 1973-87), 3/1:262; J. H. Waszink and J. C. M. van Winden, Tertullianus, De idolola
tria: Critical Text, Translation and Commentary (VCSup 1; Leiden: Brill, 1987), 52. 

49 See also ANF 3:70-1; Lawlor, "Early Citations:' 202 n. 3; Waszink and van Winden, 
Tertullianus, 53; VanderKam, "1 Enoch;' 50-1; George WE. Nickelsburg, 1 Enoch 1: A Commentary 
on the Book of Enoch, Chapters 1-36; 81-108 (Hermeneia; Minneapolis: Fortress, 2001), 89 (who 
follows Lawlor in opining that this passage "may be another allusion" to 1 En. 19:1). 

5° For the ominous character of doors, gates, and thresholds, see Gen. Rab. 91.6 (Theodor
Albeck, 1121); Lactantius, Inst. 2.14.12; Q 12:67; James A. Montgomery, Aramaic Incantation Texts 
from Nippur (Philadelphia: The University Museum, 1913), 43; Bernhard Heller, "The Relation of 
the Aggada to Islamic Legends;' Muslim World 24 (1934): 283. 

51 Maqdisi, Kitab al-bad' wa'l-ta'rikh (6 vols; ed. Clement Huart; Paris: E. Leroux, 1899-1919), 
3:11.8-12.4. See also the remarks of William Adler, "Introduction;' in VanderKam and Adler, 
Jewish Apocalyptic Heritage, 26. 

52 Georgius Schepss, ed., Priscilliani qvae svpersvnt: Maximam partem nvper detexit adiectisqve 
commentaris criticis et indicibvs (CSEL 18; Vindobonae: F. Tempsky, 1889), 44.19-20, 45.2-5, 9-10. 
See also Schurer, History, 3/1:263. 

53 See E.-Ch. Babut, Priscillien et le priscillianisme (Paris: Librairie Honore Champion, 1909), 
120-35; 160; 231-40; Henry Chadwick, Priscillian of Avila: The Occult and the Charismatic in the 
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What about this Enoch who according to the testimony of the apostle Jude was 
taken to be a prophet?54. .. Or is it possible that Enoch does not deserve to be a 
prophet, when Paul testified as much about him prior to his removal in his Epistle 
to the Hebrews?55 ••• If it is not disputed but believed among the apostles that he is 
a prophet, then why ... is a prophet who preaches God condemned?56 

Chronicon Paschale (ed. L. Dindorf):57 

IIEpL T"l)S 7Tp0q>TJTE{as 'Evwx: 

OVTOS TTPOEq>~TEVUEV, Mywv, 'I8ov KVplOS lpxETaL EV aylais µ,vpufoiv avTOV 7TOLrjaai 
Kplaiv KaTo. TTavTwv Kat D,iygai Tovs a.a,;./3,;.Zs TTEpt TTavTwv Twv TTovripwv wv 
E/1.(l/l.Tjaav 7rpos avTOVS aµ,apTW/1.0L a.aE/3ELS. 

About the prophecy of Enoch: 
This one prophesied, saying: "Lo, the Lord is coming with His holy myriads to 

execute judgment against all, and to convict the godless ones for all the wicked 
things which godless sinners have said to them:'58 

Q 19:56: 

Mention in the book Idris, for he was a truthful one, a prophet. 

Ms. Harvard College Library Syr 39 = Cave of Treasures §12.13 (ed. Ri):59 

ai.l!>r<'o --.?=:u, ~o rG.b,,l ,<..,,. "'\ru.., r<'li\r<'o 1m~ ~ r<lo oli\_s r<l ~l ....__rumo 

....__=r<' ~l r<'li\fur<' ~ c:u!:r.lOr<'l ~m r('li\,,,Cl!7Jo ,l!iii ~o ~ ouo --.?oti b,,r<'o ....__rur<' 

....h.oln==oo ~ i l'\.O ra"6 l.r<llc=oo rG.ml ~o r<a.:..l .,..rur<'o ~ ~ )'llr<' 

....__li\fur<'l ra:u,CI.!> .h.. "'6:,oC\.o ~l h r<l r<' ,<,,..:u, ram ram r<'ia\, ~ li\cuu rGl r<' ...s' ill\ 

. ~ ati .Lu» .:ior<'li\ r<l ,<,,..:u, ram r<'ia\, ~ h»lo 

But as they would not give heed or hearken to his (Yared's?) words, then Enoch the 
prophet of the Lord came and fell before them and pleaded with them, saying: 
"Look, my children, obey my words and the oaths with which our forefathers 
adjured us-our ancestor Adam, Seth the handsome, Enosh the pure, Qaynan the 
noble, Mahalalel the just, Yared the pleasant, and Methuselah the upright-that we 
would not descend from this holy mountain! Should anyone today transgress 

Early Church (Oxford: Clarendon, 1972), 80; Lawlor, "Early Citations;' 221-3; R.H. Charles, The 
Book of Enoch or 1 Enoch (2nd edn; Oxford: Clarendon, 1912), xci; Adler, "Introduction;' in 
VanderKam and Adler, Jewish Apocalyptic Heritage, 26; Andrew S. Jacobs, "The Disorder of 
Books: Priscillian's Canonical Defense of Apocrypha;' HTR 93 (2000): 135-59, at 146-7. 

54 Jude 14-15. 55 Cf. Heb 11:5. 
56 Translation partially adapted from that of Jacobs, "Disorder;' 147. 
57 Ludovicus Dindorf, ed., Chronicon Pas cha le ad exemplar Vaticanum ( CSHB; 2 vols; Bonnae: 

E. Weber, 1832), 1:35.11-15. See Albert-Marie Denis, Introduction aux pseudepigraphes grecs 
d:Ancien Testament (Leiden: Brill, 1970b ), 22; Albert-Marie Denis, Introduction a la litterature reli
gieuse judeo-hellenistique (2 vols; Turnhout: Brepols, 2000), 1:117. 

58 A garbled variant rendering of Jude 14-15. 
59 Su-Min Ri, ed., La Caverne des Tresors; Les deux recensions syriaques (CSCO 486-7, scrip. 

syri 207-8; 2 vols; Lovanii: E. Peeters, 1987), 93 (text; bottom apparatus). 



126 Enoch from Antiquity to the Middle Ages 

against the commandment of our forefathers and descend from this holy moun -
tain, he will never again re-ascend60 it!" 

Hishiim Ibn al-Kalbi, Kitab al-a~nam (ed Piishii):61 

J.- ~,i 4 ~Ii ~ .:,... ~; JW ~;lil .,.,~ ~ ~ ~ .j 1,:;Lo ~La Lo,i .,...:,, ._;~_, ~,*,!, e_i~, ~., .:,IS' 
~ ~1.:..,1 a......,;. ~ ..:.....:.o F 1.,Jli ~1.,;l ~ J,,,;,-1 .:,! ;..>.ii '.II JI fa. ~)¥> ~ ~1.:..,! a......,;. ~ ~1.:,1 ~ 

.SOY. ~ ~ C:.W3 J;l,ii 0_,.ali .!J..i~ ..,.....~ ..;,,. 4J_,.,. ~ ~ W <>!13 W3 oli,.1 J~ .:,ts:; ~ ~3 ~),... 

~.l"! .:,.0 ·~ ~ J_;',11 .:,_,.all ~ .:,... .i.:.i ~~ pl .:,_,o ·~ ~ ~oi <>!I 4 <>! O:,~i <>! .:,y <>! J;!~ <>! 

~ ~j,5 .i....:,i_, ~ _,..i ~_, ~_,.i.;,,o .lii = ~tu .:,~Y. ~_, '.IIJ ,'.II;,,. u_,J_;i ~ Lo 1_,JW ~1!11 .:,_,.all 

-~ UIS:.. ~I .lii .W;i Oj!lli ~Jj ~ .:,~ <>! J;!~ <>! o;4 <>! t,lb-i ~-' ~)WI ~ u•,!JOJ ~J .lil 

Wadd, Suwa', Yaghuth, Ya'uq, and Nasr62 were pious people who died during the 
same month, and those who were their relatives were overcome with grief about 
them. Then an individual from the progeny of Qabil (i.e., Cain) said: "O, people! 
Shall I make for you five statues modeled upon their likenesses? I am however not 
able to put breath in them:' They responded: "Yes!" So he sculptured five statues 
for them modeled upon their (relatives') likenesses and set them up for them. 

A person would approach (the statue of) his brother, his uncle, or his cousin, 
venerate it, and walk around it until he would depart. This was the first generation, 
and it was done at the time of Yared b. Mahalalel b. Qaynan b. Enosh b. Seth 
b.Adam. 

Then another generation came, and they venerated them more intensely than 
the initial generation had done. After them the third generation came, and they 
said: "Our predecessors venerated these (statues) only because they hoped they 
could make intercession with God:' Then they worshiped them and their power 
was revered, and their irreligion became much more acute. So God sent to them 
the prophet Idris, upon whom be peace, who is (the same as) Enoch b. Yared b. 
Mahalalel b. Qaynan. Idris called upon them (to change their ways), but they did 
not believe him. Then God raised him to Himself"to a lofty place (Q 19:57):'63 

Ibn Hishiim apud Ibn Is}:liiq, Sirat rasul Allah ( ed. Wiistenfeld):64 

<>! ~t..-,1 <>! ••• .li1 ,¥, <>! .,_.,,... Jli 4li., (F"') .lii J~; OJ!"' yl:6 l.i.A. 15_,,,..JI ~t..:.... <>! cll.1.1 ,¥, .,_.,,... -'!I Jli 

ty <>!I ~L.. <>!~;I<>! ~U. <>!~<>!~Ii<>! ~I;<>! t-'Jl.. <>! ;_,.,.!; <>! ;) ~-' d.,:; <>! .:,..,>}I J:.1,- ~.>ii 

60 Emend .la.a, to ...l..a,, 
61 Ibn al-Kalbi, Kitab al-a?nam (2nd edn; ed. AJ:unad Zaki Pasha; Cairo: Matba'at Dar al-Kutub 

al-Mi~riyah, 1924), 51.10-52.8. 
62 According to Q 71:23, these were five deities worshipped by the generation of Noah; see also 

the cognate tale found in al-Kisii'i, p. 138. 
63 For another translation, see Nabih Amin Faris, The Book of Idols: Being a Translation from 

the Arabic of the Kitab al-~nam by Hisham Ibn-al-Kalbi (Princeton Oriental Studies 14; Princeton: 
Princeton University Press, 1952), 44-5. Note also Julius Wellhausen, Reste arabischen Heidentums 
(3rd edn; Berlin, 1927; repr., Berlin: Walter de Gruyter & Co., 1961), 14; G. R. Hawting, The Idea of 
Idolatry and the Emergence of Islam: From Polemic to History ( Cambridge: Cambridge University 
Press, 1999), 103-4. Hawting suggests that the synchronism with Yared is indebted to 1 En. 6:6. 

64 Ferdinand Wiistenfeld, ed., Kitab sirat rasul Allah: Das Leben Muhammed'$ nach Muhammed 
Ibn Ishak bearbeitet von Abdel-Malik Ibn Hischam (2 vols in 3; Gottingen: Dieterichs, 1858-60), 
1/1:3.4-5, 10-14. 
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>_.>,! c>! ~4 ~' o_;;;JI ~I r>i ~ J.91 .:,IS, ~I .Iii., .:,_,....,Y. l.-:9 .,;,;.u1 <)":!J>! ,..., t# c>! ~,... c>! Mc>! 

· ( F) t,i c>! 4 .:H .) ,-i4 .:HI .:,.:.,> c>! Jol+o .:H 

Abu Muqammad 'Abd al-Malik b. Hisham the grammarian said: This is the book 
Sirat Rasul Allah (i.e., Life of the Apostle of God). Muqammad was the son of 
'Abdullah ... b. Ishmael b. Abraham, the friend of the Compassionate One, 65 

b. Teraq-who is Azar66-b. Naqor b. Serug b. Re'u b. Peleg b. 'Eber b. Shelaq 
b. Arpachshad b. Shem b. Noah b. Lamech b. Methuselah b. Enoch-who is (the 
same as) the prophet Idris according to what they claim, but God knows best; he 
was the first of the descendants of Adam to whom prophecy and writing with a 
pen were given-b. Yared b. Mahalalel b. Qaynan b. Enosh b. Seth b. Adam. May 
God bless him and grant him deliverance!67 

Muqiitil b. Sulayman al-Balkhi, Tafsirto Q 19:56-7:68 

·~ ·.h, ~ ..L1 ...,...~ u..~ ~ :~.i..o .:,IS <til ·r~I ~ t#-1 ....... 1, r,-i 41 ~ ,..., :u":!J>I 

"Idris" was the grandfather of the father of Noah, and his name was Akhnlikh (i.e., 
Enoch), upon whom be peace! The phrase "for he was a truthful one'' means he 
was a believer in the unity of God, may He be praised and exalted, "a prophet:' 

Wahb apud Ibn Hishiim, Kitab al-tijan:69 

<;? <til olj.,:.)1 J J_;.;1., J4_,... ....... 1 t#-1, t~I ~ u":!J>I ,..., u":!J>I 4_,.,J4 ·~, J~ olj.,:.)1 J ....... 1 t#-1, 

""J ~ a;.., ~' ~, a;.., alt.. .!>'.IU ll"J~I J .)~ <til, t..,,....... ~ u~I ._;,.i;o ,lS;;)IJ,I u,-, ..;kJI ~ u,o JI 

J.,bl cl""! Ji., t;k Li~ ot....J, ~ ~""' .:,IS <til u":!J>I y~I J _,5;1., .Iii Ji., ,lS;;)IJ,I e- ,6" 4't!WI ,l..-11 JI .Iii 
.~I .Iii, ·~ ...:-i 4., r>i """-! ..,...,J .:,1 t;k Li~ y.-.)1 J "'9j <til ._sl t;k Li~ ot....J, Fl 

.!JJ~ .Iii J_;.;1 lo J,li J:!~ 041 .....t<., J4.,..JI y~I ~ J_;.;I ~JJI JA,I .:,... o~ .,_:;S.:,... J.91 ~I u":!J>I y.o,, J\j 

~ J_;jl ~ 4:~I .,..-1 JI,_.. ~I .VI ~ <til .Iii J.&,t, y~ ~I J •"""-!, ~ J ~)I .:,-)I .Iii~~ Jw, 
.~,-.. ""!I ~I u":!J>I .Iii ~Ju,_, \_h ~ L<,,.,..-1 JI ~I 

And the name (of Yared's heir) in the Hebrew Torah is Enoch. Its meaning in 
Arabic pertains to learned studies. He is (the same as) Idris, upon whom be peace! 
The name "Enoch'' is Syriac. It is revealed in the Torah that he remained alive while 
the all the rest of the created beings and the angels died. Then he had a taste of 
death "(as) a decree judicially decided" (Q 19:71). He was alive on earth for 365 
years, and then God raised him up to the seventh heaven, and he is (now) together 
with the angels. God said: "Mention in the book Idris, for he was a truthful one, a 
prophet; and We raised him to a lofty place'' (Q 19:56-7). Some of the scholars say 
that ( the qur'iinic phrase) "and We raised him to a lofty place'' means namely that 

65 A frequent appellation based on Q 4:125, which in turn channels Isa 41:8; 2 Chr 20:7; J as 2:23; 
1 Clem. 10:1. 

00 This is the qur'anic name for Abraham's idol-worshipping father (Q 6:74). 
67 For another translation, see A[lfred]. Guillaume, The Life of Muhammad: A Translation of 

Ishaqs Sirat Rasul Allah (Oxford: Oxford University Press, 1955), 3. 
08 Muqatil b. Sulayrnan al-Balkhi, Tafsir Muqatil Ibn Sulayman (3 vols; Beirut: Dar al-Katab 

al-'Ilrniyah, 2003 ), 2:316. The full citation of this passage can be found in Chapter 4 under the 
rubric "Enoch/Idris and the Angel of the Sun:' 

69 Ibn Hisharn, Kitab al-tijan ft muluk }fimyar an Wahb ibn Munabbih ... (Hyderabad: 
Matba'at Majlis Dairat al-Ma'arif al-'Uthrnaniyah, 1928), 21.16-22.12. 
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He elevated him "to a lofty place" with respect to his lineage, for after Adam and 
Seth there had been no other prophet (until he). But God knows best! 

Wahb said: The prophet Idris was the first to write with his hand among the inhab
itants of this world. The Scripture was revealed to him in Syriac, and Gabriel taught 
him its letters/verses. The first thing that God, may He be praised and exalted, 
revealed to him on a written page was "In the Name of God, the Compassionate 
and the Merciful" (Q 1:1-7?), and next after it in writing on a page (He revealed to 
him) "God bears witness that there is no deity apart from Him'' (Q 3:18) up to the 
end of the verse. Then he (Gabriel?) revealed to him the abjad (Semitic alphabet) 
to its end, and he wrote it down, and pronounced it. And after God raised Idris up, 
his son Methuselah replaced him. 

'Abd al-Malik Ibn l;Iabib, Ki tab al-Ta'rikh ( ed. Aguade ): 70 

<J":!J>) .:,.Oj JI \?"'~J_, fo.lµl f!~l_, ~l~I ~ <!.=l_, ~~l .:,~I ~ ~j, .Ll.,.WJ ~ J;lJ,..,! ~ ~t.;_, 

.... ~~1_, r#I ~1,-.,_, ~4 .bi>.:,.. Jjl j&' ~4 kJJ <lok, <.l":!J>! .li1 l;a ~)l.JI ~ 

•••• ~I ..,..u....aJ4 l~j' J,,., ~ .lii JJj ~_,.,.Jl.9 ~_,)4 ..,..u....aJI ,-.,_, 01~1 <J":!J>) ~ .lii J_;.;l ~ 

.uLo .?> ~.,i.; t..,.Sl.c r>i .:,JS ~1 ~)1 ~ ~ ...... .:,JS .:,..., <J":!J>l J.i:! ~ ~ ~:iu <J":!J>l ~ .li1 J_;.;l, 

.,s~ ~_,,;.l 1;1., i..... .li1 _,s; o_;;-, o_,i•4 .P-' 1;19 lb~ .:,JS., ~1., .k-., :r .li1 .,s.u 4...J> JSJ <J":!J>l ~ 111., :Jl9 

J ,Ul JI~..>:? .:,JS..:.. .li11_,s; ;51 <Gl.oj J ~ /o-' t#l ........,1 11!, <.l":!J>) oW .iW .li1 .,U. .~I_,,;.) ~ .lii 

•••• <Gl.oj J.,.l _,s;.:,.. ~..>:? i;.. ;51 o_,s;.:,.. r.9:! JS' 

.4"!1)1 ,Ul J ~ ~ J.j~ Ol.."9Jj I& ~.i...o .:,IS <GI <J":!J>l ..,,~1 J _,s;1., .k-, :,.<- .l,1 JJj 

The children oflsrael pursued licentiousness and Satan embellished their deeds for 
them. He introduced the lute for them, as well as the different kinds of songs and 
musical instruments up until the time of Idris, upon whom be peace! God made 
Idris a prophet, and He taught him how to write with a pen. Thus he became the 
first person who wrote with a pen, and it was very useful for the sciences and their 
advancement. .. 

Later God revealed the balance to Idris. This is the (pair of) scales used by the 
Romans and the Arabs. God, may He be exalted and extolled, has said: "Weigh 
using accurate scales!" (Q 26:182; cf. also 17:35) ... 

And God revealed thirty books to Idris. Idris never ceased, nor did those who 
were with him, from performing those prostrations which were part of Adam's 
prayers until his death. They say he was named "Idris" due to the breadth of his 
study as it pertained to the invocation of God, may He be exalted and praised, and 
His scripture. He became a tailor, and whenever he pierced a hole with the needle 
he would invoke God at the same time, and whenever he pulled it back out, he 
would simultaneously invoke God. God rewarded his behavior and then renamed 
him "Idris:' His (former) name however was Enoch. During his time invocation of 
God was relatively rare: each day there would rise to heaven more invocations 
from him than would rise from (the rest of) the people of his time ... 

70 '.Abd al-Malik Ibn I;Iabib, Kitab al-ta'rfkh (ed. Jorge Aguade; Madrid: al-Majlis al-A'la lil
AbJ:i_ath al-'Ilmiyah, 1991), 35.20-36.2; 36.7-8; 36.13-18; 36.22-37.1. 
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God, may He be exalted and extolled, said: "Mention in the book Idris, for he 
was a truthful one, a prophet; and We raised him to a lofty place:' (Q 19:56-7). It 
means (he was raised up) to the fourth heaven.71 

Pseudo-A~ma'i, Nihiiyat al-arab ft akhbiir al-Furs wa'l-'Arab (ed. Diinish
Pazhuh):72 

Enoch was the first prophet sent from among the descendants of Adam after Seth. 

Ibn Sa'd, Tabaqiit (ed. Sachau):73 

[According to Hishiim Ibn al-Kalbi-his father-Abu ~iilil;i-Ibn 'Abbas:] The first 
prophet sent to earth after Adam was Idris-he being Enoch b. Yaredh, that is 
al-Yaredh. 74 

Dinawari, Kitiib al-akhbiir al-fiwiil (ed. Girgas):75 

The first prophet after Seth was Idris, and his name was Enoch b. Yared b. Mahalalel. 

Ibn Qutayba, Kitiib al-ma'iirif(ed. 'Ukkiisha):76 

~~~~~~~~~~~~~~~~~~~ 
,{WI~ 

..,..1)1 y,.t. ;¢ ~I y,.t. J.;19 ;.i..:JI cl":!_,.. ~I F"' ~l,t,k ~J .)IS r:>L..JI ~ ~I u"";!J>l .)l ~ cH y.o,, Jli 

._.b;JI ',-<,!,i ~I ~J u,....JI ~J .)IS, u"Y. ft. .;,.. ·~ ~ o~ J ..:.;IS, \S_p~I .;,.. ~1 4;1 SJ.<>-1 ..:.;IS, 

J_;i ,.,., ~ ~~ ~ Jt.u ..li1 J_;.;l, r~1 <>""", Jt.u ..li1 yt.S.:... ..,..;.I:! 01S t.. o;s:J u"";!J>l ._,..... ~1, _;... 1;1 

71 See also van Blade!, Arabic Hermes, 166. 
72 [Pseudo-A~ma'i], Nihayat al-arab ft akhbar al-Furs wa'l-'Arab ( ed. Mub,ammad Taqi Danish

Pazhuh; Tehran: Anjuman-i Athar va Maf"akhir-i Farhangi, 1996), 9.5. Important information 
about this source is in Edward G. Browne, "Some Account of the Arabic Work Entitled "Nihayatu'l
irab fi akhbar'il-Furs wa'l-'Arab; Particularly of That Part Which Treats of the Persian Kings;' 
JRAS (1900): 195-259; Mario Grignaschi, "La Nihayatu-l-'Arab ft Abbari-l-Furs wa-l-'Arab (premi
ere partie):' Bulletin detudes orientales 22 (1969): 15-67; Mario Grignaschi, "La Nihayatu-l-'Arab ft 
Abbari-l-Furs wa-l-'Arab et !es Siyaru Muluki-l-'Agam du Ps. Ibn-al-Muqaffa'," Bulletin detudes 
orientales 26 (1973): 83-184; Sarah Bowen Savant, The New Muslims of Post-Conquest Iran: 
Tradition, Memory, and Conversion (Cambridge: Cambridge University Press, 2013), 156-8. The 
full citation of this passage can be found in Chapter 4 under the rubric "Enoch Encounters the 
Angel of Death:' 

73 Mub,ammad b. Sa'd, Kitab al-tabaqat al-kabir (9 vols; ed. Eduard Sachau, et al.; Leiden: Brill, 
1905-40), 1/1:16.15-16. The full citation of this passage can be found in Chapter 5 under the rubric 
"Enoch Is Taken Alive to Heaven/Paradise:' 

74 The asserted fluctuation between Yared and "al-Ya.red" is also related in Tabari, Ta'rikh (ed. 
de Goeje), 1/1:166.3; 172.7. The identification of the prophet Idris with biblical Enoch b. Yared was 
asserted earlier in Ibn Sa'd, Tabaqat (ed. Sachau), 1/1:16.2. 

75 Abu I;Ianifah Ab.mad b. Dawud al-Dinawari, Kitab al-akhbaral-tiwal (ed. Vladimir Girgas; 
Leiden: Brill, 1888), 3.8-10. The full citation of this passage can be found in Chapter 6 under the 
rubric "Enoch as Idris:' 

76 Abu Mui}.ammad 'Abd Allah b. Muslim b. Qutayba, Kitab al-maarif (2nd edn; ed. Tharwat 
'Ukkasha; Cairo: Dar al-Ma'arif, 1969), 20.8-21.8. 
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Wi I°"'~..>.; 015..:,..... 0W) I.A.ii <ll y~I_, >~I 0~ ~ .:,.. ..:..;15_, W-' yl,,!11 .!lb- .:,.. J_;l_, ~4 .b- .:,.. 

,a.., ~-' ~-' a.lU'.lll 0,!I _,.,._, ~J-' t~ ~ -'ii _,.,._, t~ .:,..J JI Gl.1:>-~l l_,l.i.:,.l_, o~ l~I ..l.1 ...SJ 

JJ.,., • ..,...., .:,.. a... a.lU'.lll ,fa~.,.. rUI ~ ~I ~J~ JJ_,., .Yl ..i.1 ....s} ..i.1 ~I~ .:,-,-1 t#I ~l obj.II J., 
.b-~ ot_. r:it.. cl...lJ JJ_,., clJ. ~.,.J. 

To Seth was born Enosh, as well as (other) sons and daughters,77 and to Enosh was 
born Kenan, and to Kenan was born Mahalalel, and to Mahalalel was born Yared, 
and to Yared was born Enoch, and he is Idris, upon whom be peace! 

According to Wahb b. Munabbih, Idris the prophet-upon whom be peace
was a tall man (and) had a large stomach. He was broad-chested and had very little 
body hair, (although) he had an abundance of hair on his head. One of his ears was 
larger than the other. There was a white spot on his body that was not a leprosy 
scar. He was soft-spoken and gentle in his manner of speaking and took short steps 
when he strode. He bore the name "Idris" on account of the quantity of knowledge 
and religious practices which he learned from the Scripture of God Most Exalted. 
God Most Exalted revealed to him thirty scrolls. He was the first to write with a 
pen78 and the first to weave (cloth) garments and wear them. Those who lived 
before his time wore animal skins. 79 He was questioned by a thousand men with 
regard to what he required of them,80 but when God raised him up (to heaven) 
they disobeyed him and acted wickedly until the time of Noah. He was the great
grandfather of Noah. He was raised up ( to heaven by God) at the age of365 years. 81 

According to the Torah, Enoch was the most excellent servant of God, and so 
God raised him up to Him.82 To Idris the prophet-upon whom be peace-was 
born Methuselah after three hundred years of his life. 83 And to Methuselah was 
born Lamech, and to Lamech was born a boy, and he named him Noah.84 

Ya'qiibi, Ta'rikh (ed. Houtsma):85 

~_,.. oJ.I_, t...a t#I ,fa cl!:.~ ,bj,;&11 J 1°"'_;~1_, ~_;w_, 4 ~ .i.;.1_, ••• ,>J:! 0-! t#I >J:! ~ rli ~ 

.~I ~J>I _,.,._,,,. a...,.J "# ~ ~ 41~ ~I o.i..o. yh.. ..l.1 01 ~I JI \°+' Jl.ao !,,.~_, ts:.J,_, 

Then after Yared there arose Enoch, the son ofYared .... He admonished the des
cendants of Seth, together with their wives and children, about descending 
(from the mountain), for this (behavior) distressed Enoch. He summoned his 

71 Cf. Gen 5:7: nu:i.1 c•i:i. ,,,,, ... !Ulll< nx ,,,,,., •1nx nv •n'1. 
78 Perhaps 2 En. 22:12 lies behind this tradition? 
79 This list of "firsts;' also attributed to Wahb, is repeated by Ibn Qutayba, K. al-maarif (ed. 

'Ukkiisha), 552.9-11. 
80 A context similar to what is in 2 Enoch 64-7? See the discussion, p.143. 
81 Cf. Gen 5:23. 
82 Cf. Gen 5:24 and the remarks of Georges Vajda, "Judaeo-Arabica;' REJ 98 (1935): 73. 
83 Compare Gen 5:21: n?1U1no nx ,,,,, i'll'll c•= von 11m ,.,,,, The 300-year period stems from a 

misunderstanding of Gen 5:22. 
84 See John C. Reeves, "Some Explorations of the Intertwining ofBible and Qur'an;' in John C. 

Reeves, ed., Bible and Quran: Essays in Scriptural Intertextuality (Leiden/ Atlanta: Brill/Society of 
Biblical Literature, 2003b), 48-9. 

85 M. T. Houtsma, ed., Ibn Wadih qui dicitur al-Ja'qubi historiae ... (2 vols; Leiden: Brill, 1883), 
1:8.17-21; 9.1; Ya'qtibi, Ta'rikh (2 vols; Beirut: Dar ~adir, 1960), 1:11.16-20. The full citation of this 
source appears in this chapter, under the rubric "Enoch as Authority on Religion and its 
Practices:· 
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offspring-Methuselah, Lamech, and Noah-and said to them: "I know that God 
will inflict a great merciless punishment on this generation!" ... He is ( the same 
figure as) Idris the prophet. 

Ibn lsl}.iiq apud '.fabari, Ta'rikh (ed. de Goeje):86 

~ ~JJ.!I ~I l:S'.>! L ~_, ~1_, L a;Lo ~I_,,._, Jt....l ~I~ 4L. L Jli ~ ~I ~,i,,. ~ >.>! 'CfJ ~ 
~I l"'j ~ o;..i1 ~i r.>i ~ J;1 .:,ts'., .:r.,.i1 u"':J,1 t#-1, ,.>! ~ t#-1 <ll uJJ_,i r>i ~ ;:i::i ~ t#- ~ J.!-""'° 

~1., a... a;t..,.....; >.>;! ~~ W5 .:,15:j ..:.,~_, .:,~ d.) JJ.,., a... ;jjl,ili t#-1 d.) JJ., Lo ~ >.>;! ~i... ~4 k;.., Jt....l 

.uLo~a...~., 

As we were told by Ibn I;Iumayd-Salamah-Ibn Isi}.aq, Yared was 162 years old 
when he married87 Barak<y>a,88 the daughter of al-Darmasil b. Mai}.uyal b. Enoch 
b. Cain b. Adam. 89 She bore to him his son Enoch, and Enoch is Idris the prophet. 
He was the first of the descendants of Adam granted prophecy-so Ibn Isi}.aq 
maintained90-and the first to write with a pen. Yared lived after he had fathered 
Enoch (another) 800 years, and he fathered (additional) sons and daughters. The 
total lifespan for Yared was 962 years. Then he died.91 

"another (authority) from the people of the Torah'' apud 'fabari, Ta'rikh 
(ed. de Goeje):92 

.:,_,~_, .:,lml3 L a;W.., r>i p .:,... <.S"A .,,._, ~_, ~ .iii o\;a u"':J>I _,,._, t#-1 >fl. J.)_, 4,!J,.ll ~I .:,... oft. Jli_, 

JJ_, .:,... L*' .:,... Jjl3 ~t;._, y~I ~-' .iii ~ J "'-">~-' r>i ~ k;. .:,... J_;I _,,._, ~ .:,jill '-:,,k J_,.;1_, L 

J 4W .:,... <tis cl!~_, ~ ~ "-! 1..9"-'I ~-' '-:)I "-! 1.,.,,_,1 0;4i .:,ts'~ >.>;! 0JJl3 ;y,_, .:,ts'_, ~ J;...,19 ~li 

·r,i 01.;,> 

·r>i .# tt,;1 u.,s~ ._;11 a... ~., a;t..,.....; a;..:; ~ Jli, ~ a;~ t#- .# .:,... <.S"A .:,1 ~ (t) r>i J.,:;, Jli 

.:...;ts'_, <U.o 1#. ~ ~li J.)_, I-~ ~1., .:,~I '4=, ~_,~.iii a..~ ~_,..1_, ~.,_, ... _,; t#- ~,., Jli 

.~li JJ_, JI J_;;:; ~ JJ_,.:,... ~l.,,,JI ~ ~l.,,,JI 

:U.. a;~ ~-' op .:,.0 ..:....:.. L ~-' ~-' L a;~ ~ u"':J>I [!!J Jt..:i3 <!JJ~ .iJI .:,I 4,!J,.ll <33 Jli 

L ~_, ~1_, a;t..,.....; rli L ~_, L..»-3 a;~Ji ~l.,;:;JI ~ o~I ~t... 4:-!I p .:,... ..:....:.. L <>'fa-' e-'-' 

.a... .:,;...., .:,1m1., a;Lo >J~ p .:,... ..:....:.. .... ., t#- JJ.,., L ~., ~1., a;t..,.....; >J~ p .:,ts'., 

86 Tabari, Ta'rikh (ed. de Goeje), 1/1:172.14-173.1. 
87 According to Gen 5:18, Yared was 162 years old when he fathered Enoch. 
88 Read \o5.>! in place of lDJ! on the basis of Maqdisi (below, p. 133). This would be close to the 

spelling of the name ofY-arad's wife given in Jub. 4:16 ("li::ti), the ultimate source of at least the wife's 
name. See also the scholion to Gen 5:18 found in P. A. de Lagarde's Greek Ms. r of Genesis: yuv~ 
tcf.peo {Japaxa Bvya.1rip aaov~,\ 1ra1paoi,\cf,ov av1ov. Syriac fragments give the name as""' ln"=> re..;.,. 
The latter texts are cited from R. H. Charles, Ma~!;iafa Kufale, or the Ethiopic Version of the Hebrew 
Book of Jubilees (Oxford: Clarendon, 1895), 16 n. 8. 

89 The more distant ancestors stem from the so-called "Cainite genealogy" found in Gen 
4:17-24. Jub. 4:16 states: "her name was Baraka, the daughter of Rasuyal (who was) the daughter 
of his father's sister"; most translations correct the Ethiopic textual tradition's "sister" to "brother" 
on the basis of the Greek and Syriac witnesses cited in the preceding note. 

90 Other authorities give Seth this distinction. For some further references, see Cornelia 
Schock, Adam im Islam: Bin Beitrag zur Ideengeschichte der Sunna (Berlin: Klaus Schwarz Verlag, 
1993), 14 n. 62; 31-2. Note however the tradition recounted in Hamdani (allegedly from Ka'b 
al-Al:ibar), p. 93. 

91 Essentially a translation of Gen 5:18-20. 
92 Tabari, Ta'rikh (ed. de Goeje), 1/1:173.1-18. 
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Another (authority) from the people of the Torah said (that) Enoch-who is 
Idris-was born to Yared. God (may He be praised and glorified!) made him a 
prophet after 622 years had elapsed from the lifespan of Adam.93 He revealed 
thirty scrolls to him. He was the first after Adam to write and to dedicate himself 
to the path of God, and (the first) to cut and stitch clothing. He was the first to 
capture some of the offspring of Qabil and to enslave them. 94 He was the desig
nated successor of his father Yared: he committed to him that which his forefathers 
had bequeathed to him and to each one succeeding them. All of this he accom -
plished during the lifetime of Adam. 

(The same source) said (that) Adam (upon whom be peace!) died after Enoch 
had lived for 308 years, (thus) completing the 930 years we mentioned (earlier) as 
being the lifespan of Adam.95 (The same source) said (that) Enoch sent for his 
people and warned them, and commanded them to obey God, may He be praised 
and glorified, and to resist Satan, and not to associate with the descendants of 
Qabil.96 However, they did not submit to him. Group after group of the descend
ants of Seth began descending (the mountain) to the descendants ofQabil. 

It says in the Torah that God, may He be praised and glorified, raised up Idris 
when he was 365 years old and when his father was 527 years old.97 After his ascen
sion, his father lived another 435 years to complete 962 years. This was the lifespan 
ofYared; namely, 962 years. Enoch was born when Yared was 162 years old. 

Abu Dharr apud'.fabari, Ta'rikh (ed. de Goeje):98 

0-! \""'I.all~ .;L..;J.., 4 1 ~ ~ 0-! ~U.1 ~~ Jli L# ~~ Jli ~' 0-! .;~}I,¥ 0-! J.=-1 ~.i,,. .a, 
r>i .:,,;;4-"" J.,.,}1.:,... L7"':! ~Ji j~ 41 4 (~) .li1 J,_...J J Jli Jli .SJliill j~ 4 10&- J'il~I <J"'!J>I 4 1 0&-~ 

·~ ~ t# .fa Jt,.:; .l,1 J_;.;\., ~4 k- .:,... J3I ,,-, t#, t,;, ~' 

According to Al].mad b. '.Abd al-Ral].man b. Wahb-his paternal uncle-al-Mac.ii b. 
Mul].ammad-Abii Sulayman-al-Qasim b. Mul].ammad-Abii Idris al-Khawlani
Abii Dharr al-Ghifari, the Messengerof God (may peace be upon him!) said to me, 
"O Abu Dharr! Four-meaning messengers-were Syrians: Adam, Seth, Noah, 
and Enoch, and he (the latter) was the first to write with a pen. God (may He be 
exalted!) revealed thirty scrolls to Enoch:'99 

93 Corresponding to the year of Enoch's birth according to the anno mundi chronology of the 
Hebrew Masoretic Text. 

94 A confusion with a tradition usually associated with Seth. See Wheeler M. Thackston, Jr, The 
Tales of the Prophets of al-Kisa'i (Boston: Twayne Publishers, 1978), 85-6; C. Huart and C. E. 
Bosworth, "Shith;' E/9:489. 

95 This correlates with the calculation found in the rabbinic chronography known as Seder 
'Diam. We read therein: ;mo V:J.IUI c•von 1•,nK ;,,n, D1K 1:ip 11m "Enoch buried Adam and lived after 
him fifty-seven years:' The 308 of our text plus the 57 of Seder 'Diam yields a sum of 365 years, 
which is the amount of time which scriptural texts say that Enoch lived on earth. The text of Seder 
'Diam is quoted from Milikowsky, Seder Diam, 1:219.2-3. 

96 Compare Jub. 4:22 and the traditions contained in the Syriac Cave of Treasures. 
97 This latter computation is not expressed in Gen 5:18-20, although it can easily be generated 

from the data provided. 
98 Tabari, Ta'rikh (ed. de Goeje), 1/1:174.1-6. 
99 For another reference to this tradition, see Brannon Wheeler, Mecca and Eden: Ritual, Relics, 

and Territory in Islam (Chicago and London: The University of Chicago Press, 2006), 113. 
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"anonymous tradents" apud ':fabari, Ta'rikh (ed. de Goeje):100 

~ clJ~ ~ o>lj ~' ~ .lii .:,1, ~U.1 ~ 4J ~' <.iloj J u0;~I J.i,.I ~ JI U":!J>I ~ .lil .:,I ~ ~j .... , 

.:.l}il _,.JI J,~1 ~4 ~ Jli, <9",.0' \""!"">l..>!I ck.o 1,b~I ~I ._,.oJ I.Ls .:,I ~' ~ .lJi J,- clJ.i.o Jli ~ 

·r)l..)1 ~ U",!;,1, .t1 4o, r.>T 1>!1 J$. 

Some of them maintain that God sent Idris to all the people of the earth living 
during his era.101 He collected for him the knowledge of his predecessors, and 
God, may He be praised and exalted, augmented it with those thirty scrolls. (The 
same source) says (that) this is ( the significance) of the divine scripture: "This is in 
the first scrolls, the scrolls oflbrahim and Musa" (Q 87:18-19). (The same source) 
says, the phrase "first scrolls" means those that were revealed to the son of Adam, 
Hibat Allah (i.e., Seth), 102 and to Idris, upon whom be peace.103 

Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart): 104 

lh ~i, r>i <>! 4 <>! .,t,_;1 <>! wl..:i <>! J:l'.4- <>! ,;~ <>! t,:o-1 .Jt F11.;... JA.i ~}.! Ct) c,;'ll U",!;,1 a...i 

.:,IS, r>i ~ J.Jl..-)1 ...i,..t ~ J,i ~' <L.;> ·~ U",!;>I ~ li1, r.>T <>! ~ <>! t#I <>! J:!""4 <>! ~;JJI '4 

.:,~ "-49 .:,.. .:,IS, W, yl,!11 ,bi,;. .:,.. J,f, r>i ~ ~4 ).;.. .:,.. J,f U":!J>I, a.IL..; J.9)1.;. ~ o~ J.9)1.;. ~ 

.:,.. 4J """-"":! .:,IS, U"-"-"" 09li¥-I = ......,1, ..;..hll, r~I ~ J}il, r>i 019, ~ .li1 o~, C:P r>i JJ, .:,IS, ,µ1 

.t;J<. Li!S:. ...,,._,. 4l cl)~ .t1 µ ~ r>i ~ # J!.o rj! ..iS' J JL.,.J1 

Story of Idris the prophet, upon whom be peace! People who know this lore claim 
that he is (the same as) Enoch b. Yared b. Mahalalel b. Qaynan b. Enosh b. Seth b. 
Adam. His mother was Barakya, daughter of al-Darmasala b. MaJ:iuyal b. Enoch b. 
Cain b. Adam. 105 He received the name "Idris" on account of the large number of 
his scholarly pursuits. 106 He was the first prophet given a message after Adam, the 
one whom he succeeded being of the succession of the prophets (and) not of the 
succession of messengers. Idris was the first after Adam to write with a pen, and he 
was the first to stitch together garments and wear them. Prior to this (develop
ment) one would simply wear animal skins. The children of Adam were alive when 
God made him a prophet, but it was after the death of Adam. He revealed to him 
information about astronomy and medicine. By the Greeks he is named Hermes. 
More service would ascend from him each day than the service offered by all (the 

100 Tabari, Ta'rikh (ed. de Goeje), 1/1:174.7-11. 
101 A reference perhaps to Manichaean prophetology? Hermeticism also constructs a univer

sal mission for some of its teachers. 
102 "Hibat Allah" means "gift of God:' See Tabari, Ta'rikh, 1/1:152.18-21, which connects the 

designation with Gen 4:25. 
10' See also Franz Rosenthal, The History of al-Tabari, Volume I: General Introduction and 

From the Creation to the Flood (Albany: State University of New York Press, 1989), 342-4. This 
interpretation suggests that the "scrolls" in question were not those authored by Abraham or 
Moses, but rather "earlier scriptures" which came into their possession. 

104 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Huart), 3:11.8-12.4. For information about this source, 
see the anonymous article "al-Mutahhar b. Tahir al-Mal,cdisi;' EI 7:762; also Tarif Khalidi, 
"Mu'tazilite Historiography: Maqdisi's Kitab al-bad' wa'l-ta'rikh;' JNES 35 (1976): 1-12. 

105 Compare Jub. 4:16; lbn IsJ:iaq apud Tabari, Ta'rikh (ed. de Goeje), 1/1:172.14-173.l; and 'Izz 
al-Din Ibn al-Athir, Kitab al-Kami! fi al-tarikh (14 vols in 7; ed. Carl Johan Tornberg; Leiden: Brill, 
1851-76), 1:42.20-1. But see Tha'labi, p.136. 

10° Compare Ibn Qutayba, K. al-maarif, p.130. 
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other) humans, 101 and God decided he deserved recognition for this (activity), so 
He "raised him to a lofty place" (Q 19:57).108 

Ka'b al-A}J.bar apud Hamdani, Iklil (ed. Lofgren): 109 

.;,.. .1:>I ~ ~ y~I, yt-JI ...k, ..l,1 ~ ~ J;1 015", .:JI..!., t#I olj,:.JI J ...... 1, U"':!J>l JI o~ '9"31 ~ 
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(According to Ka'b al-AJ:ibar): Then he (i.e., Yared) appointed Idris as executor (of 
God's laws) after him: his name(s) in the Torah are Enoch (Akhmlkh) and Shalt 
(sic). 110 He (i.e., Idris) was the first prophet whom God called. He taught him 
computation and writing/Scripture. Not a single one of the descendants of Seth 
would obey him; instead, they mixed promiscuously with the progeny of Cain. So 
God raised Idris up to Him, as His exalted praise iterates: "We raised him to a lofty 
place" (Q 19:57). Idris appointed Methuselah to be his successor after him: he 
would warn the people about the ( coming) punishment. Then he designated his 
son Lamech to be his legatee after him. His name in the Torah is Lamek. Lamech 
would warn them and appeal to them about the punishment that was going to 
descend upon them and (how) they would suffer harm from it. 

Then God sent Noah to them-may God bless him! Shalt (sic) was computing 
with the stars and he saw in his calculation that the earth and those on it would be 
drowned in water. And this (accords) with the speech of God Most Exalted: "They 
know the superficial aspect of the present life, and they are forgetful of the End" ( Q 
30:7). So Shalt (sic) summoned Methuselah, Lamech, and Noah and said: "O my 

107 See Ibn Sa'd, p. 42; and Tha'labi, p. 43. 
108 Compare 3 Enoch §9 (ed. Schafer): "this one whom I took from among them is the choicest 

one of them all. He is the equal of all the rest of them in piety, righteousness, and proper behavior. 
Therefore I removed this one as My reward in My world beneath all the heavens:' 

109 Hamdani, Al-Iklil: Erstes Buch (ed. Oscar Lofgren; 2 vols; Uppsala: Almqvist & Wiksells, 
1954-65), 1:25.11-26.6, 8-10. 

110 Almost certainly a corruption of"Seth" or even the gnostic cognomen "SetheI:' The text at 
this point begins to follow closely the Syriac Cave of Treasures narrative found in Carl Bezold, Die 
Schatzhiihle "Mearath Gazze" (2 vols; Leipzig, 1883-8; repr., 2 vols in 1; Amsterdam: Philo Press, 
1981), 2:70ff., esp. 73.3-13; CT §§13.14-14.1 (ed. Ri, 1:102-5). Note also the so-called Chronicle of 
Zuqnin (J.-B. Chabot, ed., lncerti auctoris Chronicon Pseudo-Dionysianum vulgo dictum [2 vols; 
CSCO 91, 104; Paris: Reipublicae, 1927-33], 1:7.24ff.) and especially the Kitab al-Majall or "Book 
of Rolls" apud Margaret Dunlop Gibson, ed., Apocrypha Arabica (Studia Sinaitica 8; London: C. J. 
Clay and Sons, 1901), 22-3 (text); 23 (trans.); reprinted by A. Battista and B. Bagatti, La Caverna 
dei Tesori: Testa arabo con traduzione italiana e commento (Studium Biblicum Franciscanum 
Collectio Minor, 26; Jerusalem: Franciscan Printing Press, 1979), 22-3. 
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sons! I know that God will punish this people mercilessly! 111 You are all that 
remains of this people (i.e., of a holy people)112 and there will arise from among 
you a man who will be the imam for his community. 113 However, conduct your
selves in the meantime with patience, conviction, and faithfulness!" After he had 
finished his testament, God conducted him to a place where death exercised no 
authority.114 Of the descendants of Shalt (sic), none remained on the sacred 
<mountain>115 except for those three; namely, Methuselah, Lamech, and Noah, 
together with their families. 116 They were ordered to never go down to the land 
which was inhabited by the abominable descendants of Cain .... 

Enoch had gained knowledge about the Flood. He wrote down this information 
on sheets of iron and (slabs of) stone, and then he tossed them in the water and 
submerged them. 117 Corruption continued to increase in the present world until 
the days of Noah. 

Abraham Ibn Ezra, Perush le-Torah shifah a~eretto Gen 5:29 (ed. Weiser): 118 

,::, 11:Jn:i:i. nT nx, ,x ... nr.i,xnr.i ;,1;,1;,p;, n,o ,,, 1:iv, o1:ilJ.)n ;,,n;, m ,::, nx1:i.J 111:i. nx, 11m ,1:J,x 
.O'X::il.'.ll o,,n om m:i., mr.i:in:i. ,:in o,:i., o,1!lo 

Perhaps Enoch discerned via prophecy that Noah would revitalize the world, and 
that it would be through his agency that the curse would be removed from the 
ground ... or he saw this (destiny) in his constellation (i.e., horoscope), for he 
(Enoch) authored many books on many types oflearning, and they (these books) 
remain extant today. 119 

111 Compare Kitab al-Majall (ed. Gibson, 22.18-20): Js. ~ ..,..;101~11.;1 Jli, oi, &.11, ~~ ~ ... 
._J..,; ~~~~,.,..,..:JI 1.1.o. "and he (Enoch!) summoned Methuselah, Lamech, and Noah, and 
said: 'I know that the Lord will become irritated with this people, and he will pronounce against 
them a merciless verdict:" 

112 Compare Kitab al-Majall (ed. Gibson, 22.20-1): .... a...uJ.1 J~'>'I, 4'>'1 ~ ~1, "But you, the ones 
who remain of the fathers and of the holy peoples:' 

113 Compare Kitab al-Majall (ed. Gibson, 22.22-23): .:,~ .:,w1 ~.11! ..,..uJ.1 J,hll 1.1.o. J JJ'>'3'! .:,J d.ll l,_.k1, 

.. .,. Js. l...;!J, 41 "Know that there will not be born after you on this holy mountain a man who will 
serve as a father and leader for his people:' 

114 Compare Kitab al-Majall (ed. Gibson, 22.23-23.1): ~, oi,,,.JI ""Ji JI .li1 ""'J 1.1.o. "'='°' t,,,vi pl u., 
..,; uy ':J .s.ill JJ.,JI J ..,.,,.,.u J,,. i..,a.. "And after Enoch finished this testament, God raised him up to the 
Land of Life and made him reside near Paradise in a country where death is not present:' 

m Emending J:<1JI to J:<1JI in accordance with the Cave of Treasures cycle of traditions. Note 
however the text of Ms. Paris BN arabe 76 fol. 12b (=Arabic Apoc. Pet.?): JJ3'! .,...,i d.ll, ~_1.1.o._!a-~ 

.. .,. ~1 ~ .:,,f..,) ..,..uJ.1 J:<1JI 1.1.o. J ~.11! .,..1 .:,w1 "And you are the remnant of this tribe: no other people 
will be born after you on this holy mountain to become a leader for the members of its people"; 
text quoted from Bezold, Die Schatzhiihle, 2:73.5-7. 

116 Compare Kitab al-Majall (ed. Gibson, 23.2-3): oi, M, ~,.. 4':J1 .l!WI fl.' J,hll Js. ~ck~ ''.And 
there did not remain any of them (i.e., of the descendants of Seth) on the mountain except for the 
three forefathers Methuselah, Lamech, and Noah:' 

117 Alternatively: "he inscribed a certain character on sheets of iron and (slabs of) stone, threw 
them into the water, and suppressed them (from flooding):' This anecdote does not appear in the 
Cave of Treasures or its related literatures. 

118 Abraham Ibn Ezra, Perushey ha-Torah (3 vols; ed. Asher Weiser; Jerusalem: Mosad ha-Rav 
Kook, 1977), 1:174. 

119 Compare Ferdinand Wiistenfeld, ed., Zakarija Ben Muhammed Ben Mahmud el-Cazwinis 
Kosmographie (2 vols; Giittingen, 1848-9; reprinted, Wiesbaden: Martin Sandig, 1967), 2:179.4-5; 
note Moshe Ide!, "Hermeticism and Judaism;' in Ingrid Merkel and Allen G. Debus, eds, 
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As mentioned in Chapter 2 (p. 77), the language used by Ibn Ezra here closely 
parallels what the geographer Qazwini says a couple of centuries later: ''And 
there are some people who allege that 'the first Hermes: the one whom the 
Greeks (sic!) call Akhmikh b. Yared b. Mahalail b. Qaynan b. Enosh b. Shith b. 
Adam (upon whom be peace!), and who is Idris, learned about the Flood of 
Noah either by revelation, or because he was informed about it from the posi
tions of the stars:'120 Qazwini however does not explicitly employ the words 
"prophet" or "messenger:' although the term "revelation" ( waby) arguably 
implies that Enoch indeed enjoyed such status.121 

Tha'labi, 'A.ra'is al-majalisfi qi$a$ al-anbiya: 122 

'.>:! cH IJ"':!J>I Yo ~I '-""""'9j ~U.1 J~4 (Fl J.o,I Jli) l:;-i ~.La .:,15 <I.ii IJ"':!J>I y!DJI J _,5~1., Jl..:i .d!I Jli 

r>i .........,., ..,_.5JI <L..;> o;s:J IJ"':!J>I l.74"'-' t~I ........ 1., ~,i cH 4 cH .;._,;1 cH <JU:' cH J:l)J+o cH -':!J4 Joi., 
.0.,.:.1 .... t.,4., 

JJ_, JI .I.I ~ yl...,,JI_, ~~I ~ J)iu 0,-o J_;1_, ~I ~-' yl;!JI ,bi,;. 0,-o J_;1_, ~4 ,6.;. 0,-o J_;I IJ"':!J>I .:,15_, 

•• ~I JI <W; ~ ~Ii 

God Most Exalted said: "Mention in the book Idris, for he was a truthful one, a 
prophet. .. " (Q 19:56-7). (Scholars say) in narratives about past peoples and in 
tales about the prophets (that) Idris was the son ofYared-he is said to be Yarid b. 
Mehalail b. Qinan b. '.Anus b. Sith b. Adam-and his name was 'Akhnukh, but he 
was called Idris on account of his intensive study of the books and scrolls of Adam123 

and Seth. His mother was (named) 'Asut. 

Hermeticism and the Renaissance: Intellectual History and the Occult in Early Modern Europe 
(Washington: The Folger Shakespeare Library, 1988), 62-3; Moshe Ide!, "Hermeticism and 
Kabbalah;' in Paolo Lucentini, Ilaria Parri, and Vittoria Perrone Compagni, eds, Hermetism from 
Late Antiquity to Humanism: Atti del Convegno internazionale di studi, Napoli, 20-24 novembre 
2001 (Turnhout: Brepols, 2003), 402; Shlomo Sela, Abraham Ibn Ezra and the Rise of Medieval 
Hebrew Science (Leiden: Brill, 2003 ), 185. 

120 See Chapter 2 (p. 76) for the full citation of this source. 
121 John Wansbrough, Quranic Studies: Sources and Methods of Scriptural Interpretation 

(Oxford: Oxford University Press, 1977), 209-10; Daniel A. Madigan, "Revelation and Inspiration;' 
in Jane Dammen McAuliffe, ed., Encyclopaedia of the Quran (6 vols; Leiden: Brill, 2001-6), 
4:437-48, at 439-41. 

122 Al).mad b. Mul).ammad b. Ibrahim Abii Isl).iiq al-Nisiibiiri al-Tha'labi, Kitab qi$a$ al-anbiya' 
al-musamma bal- 'ara'is (Cairo: Al-Sharafiyah, 1880), 46.10-15. 

123 With regard to Enoch's study of Adamic writings, one might compare the cognate tradition 
found in the Samaritan ''Adler Chronicle": c1x ll'J.X 1:i.n:,1 1i•:,;i 1111x m•mx;i 1!lO 1r.i'?nx ;ir "this one 
(Enoch) studied the Book of Letters (or Elements) which our forefather Adam compiled and 
wrote"; quoted from Elkan N. Adler, "Une nouvelle chronique samaritaine;' REJ 44 (1902): 193. 
The notice in this relatively late chronicle is in turn indebted to the Samaritan apocryphon known 
as Sefer Asa fir, where the Adamic book which Enoch learns is the "Book of Signs" (mmx;i 1!lO ). See 
Z[vi]. Ben-l:fayyim, "Sefer Asapr;' Tarbiz 14 (1942-3): 115; Moses Gaster, The Asatir: The Samaritan 
Book of the "Secrets of Moses" (London: Royal Asiatic Society, 1927), 198-208. Compare also the 
Samaritan Tulida, where one of the three "divine" books which circulated among God's beloved 
ones between the eras of Adam and Moses was the "Book of Signs" (mmx;i 1!lO). See Ad[olf]. 
Neubauer, Chronique Samaritaine (Paris: Imprimerie nationale, 1873), 6-7 (text). 
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Idris was the first to write with a pen, the first to sew garments and clothing with 
thread, and the first to make astronomical observations and calculations. God sent 
him to the descendants of Qabil. Then He raised him to heaven. 

Above we encountered testimonies from Tabari and Maqdisi which reflect the 
information found in Jub. 4:16 that Enoch's mother (and Yared's wife) was 
named Barak(y)a. The conflicting information supplied by Toa'labi about '.A.slit 
being the name of Enoch's mother stems from an understandable conflation of 
the "Sethian'' Enoch (Gen 5:21-4) with the "Cainite" Enoch (Gen 4:17), for '.A.slit 
is the name borne by one of the wives of Cain.124 

Kisa'i, Qi~a~ al-anbiya' (ed. Eisenberg):125 

J ~ &- J_;1_, ~ ~ ~4 J» &- J_;I _,..._, ~ ~ OJ_,., Js. c.J"'.J~I .:,LS'., r'.11.JI ~ ~I <>"':!J~I ~

O_r$..; .:,LS' &-~ Js. ~ J>i ~ o~~4 ~fali F1 e1l ~ ~LaJ1 w~., o~~4 ~ .:,LS'., ~1 

u.t;,;. .:,LS'., 4:!"':! .3S &-~ .:,LS'., r'.11.JI ~ r.)]" ..::..,il:i., ~ ........., <!>m 4Ji.:-o ~:iu ~ J}il., iw ..li1 ~ 

~ .:,!SJ ~I ~ ~ J.u.! lj_p ~ .:,LS' lfo .....,J.i_, JI.,; ..lii &,, oj_p j_p- tJs .:,!SJ y~I Jot,;. &- J_;I _,..._, 

~ o<>J'.lil J 0;1~ ~Ii ~.,I .;.;LS'_, '.li,-.J ~Ii ~.,1 JI ..lii ~ L .:,-"'lJi ~.:..JI~ ~4 ~ ~ 

.:,_,;~ 01.,.r.1 Js. .:,~ \'*'A .,Al.II .:,LS'., ..,..w1 &- llll.li Jr. :ii .:,LS' 1"""=1 .:,1 ~ ~w.,1., ..c,o1_;.1,1., .l..i.JI., 4'-~4 

1_,JJ.:;1 J.i l_,;lS'_, ~ ~ ~1., uly:iil_, u~I_, u~4 .:,_,;Y- 1_,;lS'_, ~ l"t' .:,_,::;...}.!~~~I .;.;LS'_, It! 
~Ii ~.,I .t.,..I o.l..a._, !J.J_, _;-""!_, <!,~_, t),-._, ~., I°""-' ~Ii ~.,1 OJ_,., Js. Ill)~ l"t' ~~I J,~ rt...ol ~ 

fa!I ~ 1"""'6-l-' llll~ JI I°""~"':! .:,!SJ ..lil J,-.J 4.l4 Jl.,i'.lll., ..lii 0~4-! l°"".,..4 r'.11.JI ~ O"':!J~I ~I JI.,; ..lii ~ 

4.ll ~~.:,LS' r~I 4st!JI., JI.,; ..l,1 o~~ JI r.,.aJI ~"':! .:,LS' ~I &- r~I 43'.)U ~ .,....i..11 I°"""°:! .:,LS' Ill)~ I!°-' 

·r~i .i..1., &- ..,.WI ~ ~ .:,LS' :ii lo ao.ll..aJI J~'.lll &- r~ jS' J 41 ~ .:,LS' 

Tale about the prophet Idris, upon whom be peace! Idris was in the image of his 
ancestor Seth, and he was the first who wrote with a pen after Seth, and he was the 
first who wrote on a page. He was rigorous in (his) religious devotion and (in 
seeking out) the company of pious men until he had attained puberty. Then he 
isolated himself in order to practice devotion until he surpassed in it everyone else 
who lived in his time. God made him a prophet and revealed thirty writings to 
him. He also inherited the writings of Seth and the box (tabut) of Adam.12• 

He sustained himself by working with his hands: he became a tailor, and he was 
the first to sew garments. Whenever he would sew a seam, he would praise God 
Most High and sanctify Him, and if sometimes when he sewed a seam he would 
forget during it to offer praise, he would rip it apart, (and) then sew (it) while 
offering praise. 

When he was 40 years old, God sent him as a messenger (rasul) to the descend
ants of Qabil (i.e., Cain). The descendants of Qabil were giants on the earth, occupied 

124 Tabari, Ta'rikh (ed. de Goeje), 1/1:167.4-6: "According to Ibn lsQ,aq, Cain married his sister 
'.Asilt, a daughter of Adam. She bore him a male and a female: Enoch b. Cain and "Eden bt. Cain:' 
This same tradition is repeated by Ibn al-Athir, K. al-Kiimil (ed. Tornberg), 1:40.14-16. But com
pare the list of Adam and Eve's progeny found in Tabari, Ta'rikh (ed. de Goeje), 1/1:146.12-14: 
"Cain and his twin sister, Abel and Livildha, 'Asilt the daughter of Adam and her twin brother, 
Seth and his twin sister, and l;lazilra and her twin brother." For (l;l)azilra as the sister of Seth, 
compare Jub. 4:7-8. 

125 Vita Prophetarum (ed. Eisenberg), 1:81.17-82.15. 
12• See the preceding story in al-Kisai's collection. 
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with amusements, singing, playing reed instruments, and strumming string 
instruments to the point that none of them exercised caution with regard to this 
(behavior) among the people. A gang of them would crowd around a woman and 
have sex with her, and the satans who were with them would commend them for 
their deed.121 They would have sex with (their) mothers, daughters, and sisters, 
and they mixed indiscriminately with each other. Badgered by the satans, they 
acquired five idols for themselves (fashioned) according to the likeness of the 
descendants of Qabil, and they were (named) Wadd, Suwa', Yaghii.th, Ya'ii.q, and 
Nasr, 128 these being the names of the descendants of Qabil. 

God Most High sent Idris (upon whom be peace!) to them. He gave them 
directives with regard to the worship of God and sought (their) acknowledgment 
that he was the messenger (rasul) of God. Then he appealed to them about this, 
and he prohibited them from engaging in abominable deeds. While doing this, he 
divided the period into two halves: three days of the week he would summon the 
people to the worship of God Most High, and the ( remaining) four days he devoted 
himself to God's service, reaching the point that each day he would raise to Him 
more pious deeds than what all the rest of the progeny of Adam would raise. 

Mubashshir b. Fatik, Mukhtar al-l'}ikam ( ed. Badawi):129 

J '.11..IS ~ ulf':.11., ul...U.1 .;,.. L:.!..H 0Y-: 01 G~I &.,;JI 0t.o..., .;,.. 01 \°'69_;.c.., .~! o~ o-"'! J~ <I.ii I'-"~.,., 
01., ~! JS.;,.. ,LA..:JI ¥ Lo ~ J.l.:! 0i., .:.:,..o},11., ulJ4-'I J ~ ~ Jl.., a.iL.. ~ ~ ':.I ~ ub-.,.1.o.l.1 Jll..a.oll 

.,......u.1 ,.;~~., ~.l.. 0Y-: 0i., -,.Jlhl.1 .;,.. <!LI~ fl.'J ulf':.111!9;., 41 Jl_;.;J .;,.. ~ t.. JS J o~.i.11 .,.,~ 0Y-: 

.<G;~ )SJ., ~WI '-! ~ c5.i.JI 

He (i.e., antediluvian Hermes) promised them (his contemporaries) that a number 
of prophets would be coming after him, and he announced to them that some of 
the attributes of the prophet who was sent (by God) are that he will be free of any 
reprehensible qualities and blemishes, perfect in every praiseworthy virtue, will 
not fail to answer correctly questions asked about anything in the heavens and the 
earths, and that he will point out a remedy for every pain found there, and that his 
prayers will be answered with regard to everything that he requests, such as the 
sending down of rain, the alleviation of plagues, and other sorts of requests, and 
that his doctrine and his preaching would be the doctrine which improves the 
world and which increases its prosperity. 

Muwaffaq al-Din As'ad b. Ilyiis lbn al-Maµ-iin, Kitiib al-adwii' al-Kaldiiniyin: 130 

·WI J;iJ ~*-'I .= .,_.,.., r'.)(..JI ~ c)",!;~J .,_.,.., Jt,,:; .iii o~~ ~., ;.,....i.l )51 ~ ~ IS:L, 0\S <I.ii ••• 

121 Cf. Q 6:43; 8:48. 
128 According to Q 71:23, these were five deities worshipped by the generation of Noah. See the 

longer story provided by Ibn al-Kalbi (p. 126) and the annotations provided there. 
129 Mubashshir Ibn Patik, Mukhtar al-bikam (ed. Badawi), 9.13-18. The full citation of this 

source appears in this chapter, under the rubric "Enoch as Authority on Religion and its Practices:' 
130 Apud Ibn Abi U~aybi'a, Kitab 'Uyim al-anba' ft tabaqat al-afibba' ( 4 vols; ed. 'Amir Najjar; 

Cairo: al-Hay'ah al-Mi~r1yah al-' Ammah lil-Kitab, 2001), 1:185.8-9. The full citation of this source 
appears in Chapter 7 under the rubric "Evaluated Positively or NeutrallY:' 
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... for he was a king whose kingdom encompassed most of the inhabited world, 
and a prophet whom God Most Exalted has mentioned-he being Idris, upon 
whom be peace, and the one who is called Enoch by the Jews. 

Ibn al-Athir, Kitiib al-Kiimil (ed. Tornberg): 131 

.0~1 ~1 r~i L7'-! J;1 .:,IS:9 

And he (i.e., Enoch/Idris) was the first one among the descendants of Adam 
granted prophecy. 

Ibn al-Qif\:i, Ta'rikh al-lJukamii (ed. Lippert): 132 

Lo,..= J_;l,i1 u_,5, ai} js, IJ4l~I, ~I, ~I, a...o4}I.:,.. l&,;IS), a..s:..ll J ~.:,.. J_;l J ~I ,Lok ~I 

..= OJ_,$'.i..1,1 Jli,l,ii js, ~J~, ~ ..:.J_;.;1 ·~ .:,15 cl!, .:,i 1,iJ )i,...11 .:,,)',WI Fl u., a..,,.a.,JI ~ J;t,i1 ~ cl!, ..,..,,!, 

.o.l,,.o'.lb .l,,.o'.lb ,1 o.l,,.o'.lb J,i .:,.. ~~~ ~t,.Ji 

Erudite ones among the nations differed over the first one who spoke about wis
dom and its basic principles, mathematics, logic, natural science, and theology, for 
each group thought that the first one belonged to it, but that one was not truly the 
first. When investigators thoroughly scrutinized (this state of affairs), they saw 
that these (things) were prophetic information revealed to Idris. All of those 
Erfinderen who are mentioned by the world somehow are dependant upon the 
teaching of his (i.e., Idris's) pupils or the pupils of his pupils. 133 

Tabarsi, Tafairto Q 19:56-57:134 

.Ji..:; ..li1 u~t...r! .:,L!J1 ~J (l:k uis:..) 4.l,i, 

The expression "a lofty place" refers to high status (i.e., the lofty rank of the pro
phetic mission on behalf of God Most High).135 

Here the widespread tradition of an actual ascent to heaven by Enoch/Idris is 
undermined by interpreting the wording of the qur'anic passage metaphoric
ally. His exemplary behavior among his sinful peers earned him a promotion to 
the status of "prophet:'136 

131 Ibn al-Athir, K. al-Kami/ (ed. Tornberg), 1:42.21-2. This passage is cited in abbreviated form 
by Jazairi, Qi$a$ al-anbiya', 88. 

132 Ibn al-Qifii, Ta'rikh al-l;zukama (ed. Lippert), 1.5-9. 
133 For another translation, see Gustave E. von Grunebaum, Medieval Islam: A Study in 

Cultural Orientation (2nd edn; Chicago: University of Chicago Press, 1953), 328. 
134 Sayyid Ni'mat Allah al-Jazairi, Qi$a$ al-anbiya' (ed. H. M. 'Aqil; Beirut: Dar al-Balagha, 

1991), 81. The full citation of this source appears in Chapter 6 under the rubric "Enoch as Idris:' 
135 Compare John Walbridge, The Wisdom of the Mystic East: Suhrawardi and Platonic 

Orientalism (Albany: State University of New York Press, 2001), 22-3. 
136 Some pertinent remarks on the hierarchical relationship between "prophets" and "ordinary 

humans" are provided by Shlomo Pines, "Shi'ite Terms and Conceptions in Judah Halevi's Kuzari;' 
Jerusalem Studies in Arabic and Islam 2 (1980): 165-251, at 178-92. 
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Pseudo-Mas'udi, Akhbar al-zaman wa-min abadat al-hidthan: 137 

·~ ~;1., a..... as~, .:,LoJl ...,., J ~WJ l"3 .,_;1 t,!;l.lt J.<bl cl""! J~, t# d...!1 a..... m. <J-?1 ~' <,;1:,1> JJ,, 
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When <Yared>138 was 100 years old, he engendered his son Enoch. Some of the 
chroniclers say that at that time the age of the world was 2,604 years. 139 Enoch is 
the prophet Idris (upon whom be peace!), and God Most High made him a 
prophet. He was named Idris because of his intensive study of the Scripture of God 
(may He be glorified and exalted!) and religious practices. God (may He be praised 
and extolled!) revealed thirty writings to him, and the writings that had been 
revealed up to that time were thirty (in number). <Yared> empowered Enoch and 
entrusted him with the legacy of his father. He taught him the knowledge which he 
had received from him, and he handed over to him the Book ofSecret(s)140 which 
had not been given to anyone else aside from Idris (upon whom be peace!) after 
(the time of) Seth. 

According to some of the learned sages, he was the first person to write [ among 
the descendants of] Adam (upon whom be peace!). Others say that no nation or 
people possessed any type of writing until prophecy manifested in Idris. He taught 
(them) the counting oflines, and he gave instructions about the binding together 
of pages and their depositing within a temple. He commanded the descendants of 
Adam and others about their study .... 

His father put him unharmed in the temple, and he taught him the writings. He 
was diligent in his studies, and seriously applied himself to fasting and to prayer 

137 Pseudo-Mas'iidi, Akhbar al-zamiin wa-min abiidat al-hidthiin, wa-'ajii'ib al-buldiin wa'l
ghiimir bi-al-ma' wa'l- 'imriin (Cairo, 1938; repr., Beirut: Dar al-Andalus lil-tiba'ah wa'l-nashr, 
1966), 77.14-78.2, 21-22. Regarding the spurious nature of this work, see B[ernard]. Carra de 
Vaux, "Note sur un ouvrage attribue a Mai;:oudi;' JA 9. serie, 7 (1896): 133-44; C[harles] Pellat, 
"al-Mas'iidi, Abu'l-I;Iasan 'Ali b. al-I;Iusayn" EI 6:785; Michael Cooperson, "Mas'udi;' Encir; 
Camilla Adang, Muslim Writers on Judaism and the Hebrew Bible: From Ibn Rabban to Ibn Hazm 
(Leiden: Brill, 1996), 46. 

138 Printed edition reads ;>IY.; other manuscripts have ,.>.! ,,;IY.· Emend to ,.>.!. 
139 Another manuscript reads 1640 years. Neither figure correlates with any known biblical 

chronology. 
140 Arabic .,..11 '-"""""· This is presumably the same book which is mentioned slightly earlier in 

Pseudo-Mas'iidi's account as "the Book on the Secret of Kingship (sic)" (..:..,m1.,... yl:6) which the 
angel <Raziel> taught to Adam ... they (Adam's successors) had transmitted it sealed without ever 
looking in it. A number of orthographic variants for this angel's name can be found in B [ ernard]. 
Carra de Vaux, !Abrege des merveilles (Paris: Librairie C. Klincksieck, 1898), 85 n. 6. This appears 
to be an oikotype of the legend found in Jewish sources about the revelation of what is variously 
known therein as the Sefer ha-Razim ("Book of Secrets"), Sefer ha-Yashar ("Book of the Upright 
One"), or Sefer Adam ("Book of Adam'') to Adam and to Enoch by the same angel Raziel. 
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until he reached adulthood. Afterwards God (may He be glorified and exalted!) 
made him a prophet at the beginning of his fortieth year. 

ENOCH AS AUTHORITY ON RELIGION 
AND ITS PRACTICES 

Here are collected those sources wherein Enoch is credited with having a spe
cial expertise in the ritual and material aspects of religious observance. This 
occasionally goes so far as to credit Enoch explicitly with exercising the office 
of priest.141 There are passages to this effect already in the Second Temple era 
Hebrew Book of Jubilees. According to the Syriac rendering of/ub. 4:25, after his 
removal from human society, Enoch "was the first to make an offering of 
incense at the evening (sacrifice) for a pleasing aroma before the Lord on the 
Mountain of the South (sic):' 142 He is credited by Noah in Jub. 7:38-9 with 
formulating and transmitting the set of authoritative ritual teachings which he 
is passing down to his own sons during the initial years of the postdiluvian age. 
In Jub. 21:10, information about the proper handling ofleftover sacrificial meat 
is derived from ancestral writings ascribed to both Enoch and Noah. Another 
intriguing connection between knowledge about proper sacrificial ritual and 
Enoch occurs in the Slavonic Book ofEnoch (2 En. 59:1-5): 

He who acts lawlessly with the soul of an animal acts lawlessly with his own soul. For 
a person brings one of the clean animals to make a sacrifice on account of sin, so that 
he may have healing for his soul. Ifhe brings it to the sacrifice from clean animals and 
birds <and cereals>, then there is healing for that person, and he will heal his soul. 
Everything that has been given to you for food, bind by four legs, so as to perform the 
healing properly. And there is healing and he will heal his soul. And he who puts to 
death any kind of animal without bonds, <puts his own soul to death> and acts law
lessly with his own flesh. And he who does any kind of harm whatsoever to any kind 
of animal in secret, it is an evil custom, and he acts lawlessly with his own soul. 143 

141 James C. VanderKam, Enoch and the Growth of an Apocalyptic Tradition (CBQMS 16; 
Washington, DC: The Catholic Biblical Association of America, 1984), 185-6; 5Q13 Frgs.1 and 2 as 
reconstructed by Menaliem Kister, "5Q13 and the 'Avodah: A Historical Survey and its Significance:' 
DSD 8 (2001): 136-48, at 137; Rachel Elior, The Three Temples: On the Emergence of Jewish Mysticism 
(trans. David Louvish; Portland: Littman Library ofJewish Civilization, 2004), 93-4 and passim; 
Andrei A. Orlov, The Enoch-Metatron Tradition (TSAJ 107; Tiibingen: Mohr Siebeck, 2005), 70-6, 
113-20, 200-3; Martlia Himmelfarb, A Kingdom of Priests: Ancestry and Merit in Ancient Judaism 
(Philadelphia: University of Pennsylvania Press, 2006a), 16-21, 28-30, 56-8. 

142 ..o,,,.lr\, r<ia\,.:, .Gi::,:, ,,.., = .... u r6::ooi.:, ..::.,,,,.., r&m:>o ..:'.l:,iru, .::,io acna. Text cited from 
Eugene Tisserant, "Fragments syriaques du Livre des Jubiles;' RB 30 (1921): 73; see also James C. 
VanderKam, The Book of Jubilees: A Critical Text (CSCO 510, scrip. aeth. 87; Lovanii: Peeters, 
1989), 263. The Ethiopic version(s) of Jub. 4:25-6 has suffered several corruptions which are dis
cussed by VanderKam, Enoch and the Growth, 186-7. Absolutely clear however is that this verse 
portrays Enoch acting in the capacity of a priest. 

143 Adapted from the translation ofF. I. Andersen, "2 (Slavonic Apocalypse of) Enoch;' OTP 1:184. 
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Passages like these suggest that in some scribal circles the figure of Enoch pos
sessed priestly credentials, an affiliation that continues to resurface in chrono
logically later Jewish, Christian, and even Muslim sources. 

T. Zebulon 3:4 (ed. de Jonge): 144 

Llui TOVTO EV ypaq,fl v6µov 'Evwx ylypa1TTaL, TOV µ~ 8D,oVTa &.vaaT-ryaai a1rlpµa T't) 
&.8,iA</,<ii avTOv imollv8~aw8ai TO im68riµa Kat lµ1rTvw8ai Els TO 1rp6aw1rov. 

It is on account of this145 that it is inscribed in a writing of a law of Enoch that the 
one who does not wish to raise up seed for his brother will have his sandal taken 
off and his face spat upon. 146 

Apostolic Constitutions 8.5.3 (ed. Funk):147 

a(J & Soos opovs €KKllr,atas 8ui T'ryS lvaapKOV 1rapova{as TOV Xp,aTOV aov V1TO µapTvp, 
T't) 1rapaKll~TCP 8ui TWV awv &.1roaT6llwv Kai ~µwv TWV xapm afl 1rapwTWTWV 
lmaK61rwv, & 1rpooplaas Jg apx-rys lEpELS Els lmarna{av llaov aov, ':4.fkA EV TTPWTOtS, 
1)~8 Kat 'Evws Kai 'Evwx Kat NwE Kat MEAxiaESJK Kai 'lwf3. 

You who imposed laws for the church by the incarnate advent of Your Christ, by 
the witness of the Paraclete, by Your apostles, and by us bishops, who by Your grace 
are present here; Who from the beginning predetermined priests for the govern
ment of Your people: first Abel, (then) Seth, and Enosh, and Enoch, and Noah, and 
Melchizedek, and Job. 148 

'Abd al-Maliklbn l;labib, Kitiib al-ta'rikh (ed. Aguade):149 

.ut.. ,.)> ~# i..,,.',i.., r>T .:,15 ~I ~}I &:.,; ~ 4ll.o .:,15 .:,.., u",!;>J J},! ~ ~ ~)ll u",!J>! ~ .Iii J;l, 

~1, ~' _;.<, .Iii .?jJ d...;> ;s:J u",!)>j ~ LiJ, :Jli 

And God revealed thirty books to Idris. Idris never ceased, nor did those who were 
with him, from performing those prostrations which were part of Adam's prayers 

144 M [ arinus]. de Jonge, The Testaments of the Twelve Patriarchs: A Critical Edition of the Greek 
Text (PVTG 1.2; Leiden: Brill, 1978), 92. See also Fabricius, Codex pseudepigraphus, 163; R. H. 
Charles, The Greek Versions of the Testaments of the Twelve Patriarchs (Oxford: Clarendon, 1908a), 
120; Black, Apocalypsis, 14. 

145 i.e., the brothers' sale of Joseph into slavery, the proceeds from which were used to purchase 
footwear. 

146 A periphrastic form of LXX Deut 25:9? Lawlor ("Early Citations;' 169) posits such and 
opines a scribal error for v6µou Mwualws. Note that according to the textual apparatus in de 
Jonge, manuscripts chij read Mwualws in place of'Evwx, On the other hand, manuscript d omits 
v6µou "law:' See the discussions of Reed, Fallen Angels, 112-13; Robert A. Kraft, "Enoch and 
Written Authorities in Testaments of the 12 Patriarchs;' in Robert A. Kraft, Exploring the 
Scripturesque: Jewish Texts and their Christian Contexts (JSJSup 137; Leiden: Brill, 2009a), 167-8. 

147 Franciscus Xaverius Funk, ed., Didaskalia et Constitutiones Apostolorum (Paderbornae: 
Libraria Ferdinandi Schoeningh, 1905), 474.11-16. 

148 For another translation, see D. A. Fiensy and D. R. Darnell, "Hellenistic Synagogal Prayers;' 
OTP 2:688. See also Milik, Books of Enoch, 114; Christopher Rowland, "Things into Which Angels 
Long to Look: Approaching Mysticism from the Perspective of the New Testament and the Jewish 
Apocalypses;' in Christopher Rowland and Christopher R. A. Morray-Jones, The Mystery of God: 
Early Jewish Mysticism and the New Testament (CRINT 3.12; Leiden: Brill, 2009), 50. 

149 '.Abd al-Malik Ibn l;labib, K. al-ta'rikh (ed. Aguade), 36.13-15. The full citation of this source 
appears in this chapter, under the rubric "Enoch as Prophet:' 
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until his death. They say he was named "Idris" due to the breadth of his study as it 
pertained to the invocation of God, may He be exalted and praised, and His 
scripture. 

Wahb apud Ibn Qutayba, Kitab al-ma'arif (ed. 'Ukkasha):150 

\..a (""~~ .:,IS <>AA 0w1 u,Ji ;J y~I, ...• r)L..',11 .:,.:..., Jw iiJI yl:S'.:,.. U')~ .:,IS t.. OpJ U";!JO) ._....., u1, 

·i:::,; 0,4j JI ol=~I l,l=i, O""'! l~I iiJI <W; 

He (i.e., Enoch) bore the name "Idris" on account of the quantity of knowledge and 
religious practices which he learned from the Scripture of God Most Exalted .... He 
was questioned by a thousand men with regard to what he required of them, but 
when God raised him up (to heaven) they disobeyed him and acted wickedly until 
the time of Noah. 

The interrogation of Enoch by one thousand of his contemporaries is reminis
cent of the crowd scene near the conclusion of the Slavonic Book of Enoch (2 
Enoch 64-7) where "up to two thousand men''151 gather around Enoch at a 
place called Akhuzan ( = Jerusalem?) 152 to receive final guidance from him prior 
to his departure into the heavens. A similar episode appears at the end of the 
biographical sketch of the "Life ofEnoch''153 that forms part of the late medi
eval narrative midrash known as the Sefer ha-Yashar, 154 where "the whole of 
humanity, about eight hundred thousand people" ( 1V'X ..,,x mxn i1Jinv:::i oix;, 'J:::l. ,:::i) 
assemble around Enoch to be instructed by him on his final day among mortals 
upon earth. 

Ya'qubi, Ta'rikh (ed. Houtsma):155 

(""_;w, ~ ~ .;..;.1, ~,... .J JJ, .t.... 0,....., ~ .J GJI u., d,j~ iiJI 00~ rw OJ:! 0-! t#I OJ:! ""'! ~Ii iJ 
41~ ~I o.i..o. yh.. ..l,1 01 ~I JI ~ Jw i,,.,;, ~, ~,:..O oJJ, ~Jj t#I ~ clli> ~ J:,~I J (""_;~1, 

JJ.<,)I 1,.i...,.......;, ..l,1 00~ I~ 01 oJJ, 15"',t. c,;lll U";!JOI ~' ~4 1,... .:,.. J;I tyl .:,IS, ....... ) ~ ~ ~ 

.a..... aJWJl .J ..:.:ii 01 ""'! iiJI .w; iJ ~I, 

Then after Yared there arose Enoch, the son of Yared, and he was engaged in the 
worship (and) praise of God. When he was 65 years old, he engendered Methuselah. 
He admonished the descendants of Seth, together with their wives and children, 
about descending (from the mountain),156 for this (behavior) distressed Enoch. 
He summoned his offspring-Methuselah, Lamech, and Noah-and said to them: 

150 Ibn Qutayba, K. al-maarif (ed. 'Ukkasha), 20.17-18; 21.2-3. The full citation ofthis source 
appears in this chapter, under the rubric "Enoch as Prophet:' 

151 Adapted from Andersen, "2 (Slavonic Apocalypse of) Enoch;' OTP 1:190. Some manu
scripts read "four thousand men:' 

152 Ginzberg, Legends of the Jews, 5:117 n.109; 162 n. 60; Orlov, Enoch-Metatron Tradition, 327. 
153 The title which Adolph Jellinek gives this composition in his nineteenth-century anthology 

entitled Bet ha-Midrasch (= BHM), 4:129-32. 
154 Sefer Hayashar (ed. Dan), 49-53; Jellinek, BHM 4:131; Margaliot, Malakey 'elyon, 78. 
155 Ya'qiibI, Ta'rikh (ed. Houtsma), 1:8.17-9.3; Ya'qiibI, Ta'rikh (ed. Beirut), 1:11.16-22. 
156 As in the Syriac Cave of Treasures, the progeny of Seth are depicted as inhabiting the slopes 

of a mountain immediately below Paradise, whereas the wicked progeny of Cain populate the 
plain below them. 
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"I know that God will inflict a great merciless punishment on this generation!"157 

Enoch was the first who wrote with a pen; he is (the same figure as) Idris the 
prophet. He enjoined his offspring to be faithful in the worship of God and to 
practice righteousness and true religion. Then God raised him (to heaven) after 
three hundred years had passed.158 

Mas'udi, Muruj al-dhahab wa-maadin al-jawhar (ed. Barbier de Meynard-de 
Courteille):159 

J ..LI ~I 15.iJI ,-.._, ~;~ ..,......,.... ..,......_,..,......,....<I.ii~_;:; 4:!l..,ll_, rUI ~ '-*"'I l)"-!;~I ,-.._, t#I o.JJ_, o~ rl1-' 

..:.!_;JI_, o.>!\14 J,t;.._, j;J..11 j;~ .;,... J,1 ,-.._, ell~ .;,... )51 J;i, a.., oill+ill J,;\11 J <lil;,,- .:,..;15_, ~ llts:.. -w; <I.ii <!.!l.:S' 

~ ~ ~ .:,_,_,.4_, ~ 4 .}&- J_;il_, ~ .:,_,_,.4_, <5.l.<>I r~i .}&- ell~ J;i J_;JI .:,15_, ~ .:,_,ill ~ 

·~-' 

After him his child Enoch arose, and he is (the same figure as) Idris the prophet, 
upon whom be peace! The ~abians160 maintain that he is Hermes, (the name) 
"Hermes" being an expression for the planet Mercury. He is the one about whom 
God stated in His Scripture (i.e., the Qur'an) that He raised him "to a lofty place" 
(Q 19:57). He lived on earth for three hundred years, although some have said it 
was much longer than this.161 He was the first to sew a seam and to stitch with a 
needle. Thirty scrolls were revealed to him, just as before him twenty-one scrolls 
were revealed to Adam and twenty-nine scrolls were revealed to Seth.162 Within 
them (Enoch's scrolls?) were psalms of praise and hymns.163 

This striking nexus in Mas'udi of ~abians, Enoch/Idris, and liturgical poetry 
may be related to the intriguing report about the "philosophic divine service" 
found in the Rasa'il Ikhwan al-~afa' or "Epistles of the Brethren of Purity;' a 
sectarian tenth-century compendium of scientific and philosophical lore 
whose authorship and cultural provenance remain hotly contested.164 Accord
ing to this source, the communal recitation of a so-called "supplication ofldris" 
(al-tawassul al-Idrisi) along with a "prayer of Plato" and a "secret psalm of 
Aristotle" formed part of a ritual celebration which was held three evenings 

157 Slightly abbreviated from its source in the Syriac Cave of Treasures; see C'fe §13.15-16 (ed. 
Ri); also Bezold, Die Schatzhohle, 2:73.3-5; and the tradition attributed to Ka'b al-Al).bar by 
Hamdani, p. 134. The phrase "this generation'' in both the Syriac Cave of Treasures and Ya'qiibi 
may signal a deliberate contrast with 1 En 1:2, whose words stress that the oracles contained 
therein pertain not to "this" but a "distant generation:' For further discussion, see Reeves, "Some 
Explorations;' 49-52. 

158 A creative fusion of Q 19:56-7 and Gen 5:22-4. Reverberations of the apocryphal Enoch's 
stock epithet as "the righteous one" (o i5£Kaws > the Semitic radical p-cr) are also audible here. 

159 Mas'iidi, Muruj al-dhahab wa-maadin al-jawhar: Les prairies dbr (9 vols; ed. C. Barbier de 
Meynard and P. de Courteille; Paris: Imprimerie imperiale, 1861-77), 1:73.1-8. 

160 The pagan inhabitants of the Mesopotamian city of I;Iarran. 
161 This sentence is excerpted by Jaza'iri, Qi~a~ al-anbiyii', 88. 
162 According to Mas'iidi, Muruj (ed. Barbier de Meynard-de Courteille), 1:69.7-9, the scrolls 

revealed to Adam and Seth were prescriptive in their content. 
163 A partial translation of this passage appears in E [ dgar]. Blochet, Etudes sur le gnosticisme 

musulman (Rome: Casa Editrice Italiana, 1913), 66-7. 
164 For the status quaestionis, see especially Nader El-Bizri, ed., Epistles of the Brethren of 

Purity: The Ikhwiin al-$afii' and their Rasii'il (Oxford: Oxford University Press, 2008). 
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every month.165 Unfortunately the contents of these hymns are not provided 
within the Rasa'il. 

Mubashshir b. Fiitik, Mukhtar al-bikam (ed. Badawi):166 

~ ~I L74-;!J >J~ l)";'IJI _,....., l)";A_,... ~ l)";A) ~U,:)4 ,-,., lt,.o ._...... ~_... J ~ a.....l_,6'1 l)";'I.>-" ..u, 
cH .,:.,_;1 cH c>¥ cH J:.j~ &! >J4 &!I ,-,., t# ~IP,tll .=, u"a!J>! y_,,.JI .=, l)";A)o ~U,:)1 .= r~I 

·r~1 ~ r>i cH 4 

orl oi:1-1.! J .:its', J,..ag .J""-0 J.o,1 J~ pi .:its,!, •"""! c>ts'J J;',!1 .:its,h)I ,-,., 1:,;JJI J~ .s.i.JI ~I .:its,h)I J.;9 .:its', 

~l!ll Jb,1 u",!J>!, \"""= ._jl!ll Jb,1 ,.,., ~.,.,.LI, ~U,:)I •t&i =1 .:i~,u~ .:its', .s.,.,.LI .:i~,u,..i l.i.,.o.b 

.~I ~I .:i~,u~ ~I~' r~I ~ 

~I """! <!U~, ~ UIS:.. ol.:..oJJ Jt,,:; .LI Jli ~ .yl .LI ...,,.JJ f"'-0 JI >~, 41,JS" J,J',il JI>, pa.4 .;,<- l)";A_,... lf, 
~l.v.4 ~ w:..JI .LI 01:ii, t;LJ ~' ~4 J.:>, r \SJ~I JI J,J'ill }L.. J.o,t .:,.. Jl'.>WI ~,, a... ~u, 

$.) rt.1, r~I ~~I.:,.. J,1 .:its', Lo.)1 Lo.fa.al r~ <J-'.o JU,~ .... aJl. ~ '-7'-?j \"&1:,1, ~' ~I 

.!!,Lo ~JI <IAJ.l,.j J~I J i.,>)1 ;1~1 J,1, 41,lS" J,J'ill J.o,I ~u.1, .!l.,U.1 a....J.i,., \"""•bi yJl.a:ij \"&1 JoD .U.... ~I 
'-"'~I ~l!ll, '-"''i "-'-!I Jl!ll, \"0"")1 o~, U"J~I ~;Ii 41,JS" J,J'ill - r~I ~ •r~ - J, ~ J.>-IJ JS, 

.c,:...;.~-i ,.,., .:i~i ~1)1, 

J.al4 J •• ,,JI, 1:,;JJI J =)I ,fa J,p, yl.l,,JI .:,.. '-"',.WI ..,..,.w, ..;w1 o,~, .1.;<>,.J4 J,o.JI, .LI <J:!> JI ~,, 

,fa r1.a'.ll1,-* JS.:,.. c.ts,.,.,.. r41 J ri:,o, ~ ~ c,i....., ,fa ~ Lo.;"~ c.1Y-"'! \"""rl, op"'.ll1 J ..,.:iw1 yU,, 

\"""rl, J~I .;...., ~1, ~~I.:,.. OJi.i,11 J ~ .Jili., ~ ,t.....JI a;,,..., Jl~I .;,<- olS')I, <J:!..UI .1~'.ll ,~I 

~1 ol;9 ,.i.:., c.4,.,..:J.1 .:,.. ·~ JS.:,.. µ1 rP, JSll,1 .:,.. Lo.fo., ..,...is:.i1, ~1, J1-J1, yjWI JSl l°'!.r'"'! 

J~I ol:;) lt,.o, ~,~1 '-"';J ~I JyJJ lt,.o c,t;4_,9, ~ c.1~, o,.,.,.. c.to,1 J o..,,¢ 1,~l ~ ~' ,.i.:.:i 
,t;.:.1 43'.lll ~ ·~ ~ ~~1, u4_,i 1,iji 1.,....1 c,Sl,S- c,_,J:;t; ,l 1t91_r!.i, lt:JJ&. JI c,Sl,s:JI UJL., 41,JS", uUl_,.o)I c,to,i, 

.:,.., ..,.....,I ~Lc\.11 .:,.., ~IJ ab.:..JI y~I .:,.., >J~I ~4)1 .:,.. ,~I oJ,S-4 .:,.. c>,-?_A!J _plJ e:;4.i.JIJ J~I 

c.li:,11, u~.U.1 .:,.. !::..>-? c>Y-1. .:i1 6~1 .:,,.JI c,i....., .:,.. .:i1 1°69~' •t&l .~ •"""! J'-:,. 4.il \"""~" _pl ~~'ill 

.:,.. .LU.JI ol;9 l. ,fa J-1,! .:ii, ~Jt,i1, ul~I J ~ ~ J~ aJL... .;,<- JAO,! '.ii lt,15 ut...,J.AJ.1 Jlt....o.JI J '.lit.ts' lt,15 

..,_...;.. c>Y-1. .:il, ylb.1.1 .:,.. <!U~ fo.J uli'.lll ~JJ ~I Jl}i! .:,.. '4ilo l. JS J o~JJI y~ c>Y-1. .:il, ~1 JS 
,dJJi+<- }SJ, ~IAJI ~ ~ .s.i.JI .,._...u,1 dJ~,, 

<!¥JJ <tS:.L., ,t...,..oj J .LI J~ .:,..o,~I .:i',J cllJ.1 ~->'° J,o .:,..o,~I ~rJ ~JJ lS',J..o, oile5 u~ 6'.lll '-"'WI yiJ, 

,J,..ag ~'.ii '.ill~ .LI J\..:; .:ii ~)J ~' <!¥JJ ,t...,..oj J '.ill ·~ J Jl,,J .LI J~ .:ii clLJJ ~' 

165 Henry Corbin, "Sabian Temple and Ismailism;' in Henry Corbin, Temple and Contemplation 
(trans. Philip Sherrard; London: KPI, 1986), 154-8; Henry Corbin, The Man of Light in Iranian 
Sufism (trans. Nancy Pearson; Boulder, 1978; repr., New Rochelle: Omega Publications, 1994), 
149-50 n. 57; Yves Marquet, "Sabeens et Il}wan al-Sm (suite et fin);' Studia Islamica 25 (1966): 
97-8; Seyyed Hossein Nasr, An Introduction to Islamic Cosmological Doctrines (rev. edn; Albany: 
State University of New York Press, 1993), 34-5; Carmela Baffioni, "Traces of'Secret Sects' in the 
Rasa'il of the Ikhwan al-Sara:" in Frederick De Jong, ed., Shi'a Islam, Sects and Sufism: Historical 
Dimensions, Religious Practice and Methodological Considerations (Utrecht: Publications of the M. 
Th. Houtsma Stichting, 1992), 20-1. 

166 Mubashshir Ibn Fatik, Mukhtar al-/;likam (ed. Badawi), 7.9-10.8, 16-19. Information about 
this eleventh-century anthologist is provided by Franz Rosenthal, "Al-Mubashshir Ibn Fatik: 
Prolegomena to an Abortive Edition;' Oriens 13-14 (1960-1): 132-58; Franz Rosenthal, 
''.Al-Mubashshir b. Fatik;' EI 7:282-3; van Blade!, Arabic Hermes, 94-5; 184-96; Emily J. Cottrell, 
"al-Mubashshir ibn Fatik;' in Henrik Lagerlund, ed., Encyclopedia of Medieval Philosophy: 
Philosophy between 500 and 1500 (2 vols; Dordrecht: Springer, 2011), 2:815-18. A slightly expanded 
version of this same collection of traditions appears in Shams al-Din MuJ:iammad al-Shahraziiri, 
Nuzhat al-arwa/;I wa-raw4at al-afra/;I ft tarikh al-/;lukama' wa'l-falasifa (ed. M.-A. Abii Rayyan; 
Alexandria: Dar al-Ma'rifa al-Jami'a, 1993), 135.1-140.2. 
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~~I~:/- tt.11 fb ¥L;..)I t+ ~I U ~_,JI 0-- ~I a..w1 fb .:,.,.u1 r~T ~) - r)L.JI ~ - .:,IS'., 
"-! 1,_µ1 f.P5 u"J'iil JI o);u )S"l ..?,o I~! .~:,II .:,SL.. ~I f.P5 <(.o)IS' J lJh. J.,.51 ~I JIY! 1""'1ll ~ rlkJI 

.~ ~U., ~I u"J'i!I Js- 43.J..o ..:.;IS'_,~~ - ~ I~! - $.>"':! 4, ~ 

J,;!,, ~~_, l&)t...:., ~;Lv.., u"J'iil J;I . .:... JI a..;aJI ~~ ~1 .j_,.,.:;_, ~I ill.I'-""'-' - ~_,.!.~I_, ..•• 

. ;~I.......,,; .b- Js- y~I ~JI~ .:.;IS'_,~~~.,..._, :,II C,.o~T lJ";'iil ~_, Js- J;,! ~~Lo.-""~ u"J'i!I 

Hermes of the Hermeses was born in Egypt in their city of Memphis. In Greek he 
is "Ermis;' and it is pronounced "Hennis"; ''.Armis" means (the planet) Mercury. 
He is also named, may peace be upon him, "Trimis" among the Greeks, "Idris" 
among the Arabs, and "Enoch'' among the Hebrews. He was the son of Yared b. 
Mahalalel b. Qaynan b. Enosh b. Seth b. Adam, upon them be peace. 

His floruit preceded the Great Flood which submerged the inhabited world, this 
being the first Flood. Another Flood took place after it that drowned only the 
people of Egypt. He was at the beginning of his career a student of Agathodaimon 
the Egyptian. Agathodaimon was one of the prophets of the Greeks and the 
Egyptians. He was "the second 'Urani" for them, and Idris, upon whom be peace, 
was "the third 'Urani:' 167 The meaning of the name ''.Agathodaimon'' is "blessed 
with good fortune:' 

Hermes departed from Egypt and traveled around the whole earth. He then 
went back to Egypt, and God raised him up to Himself there. God Most High has 
said:" ... and We raised him to a lofty place'' (Q 19:57). This took place after eighty
two years. 168 He called upon creatures (i.e., all the earth's people) ( to worship) the 
Creator, may He be praised and extolled, using seventy-two languages.169 God 
gave him wisdom so that he spoke to them in their different languages, taught 
them, and educated them. He built for them a hundred and eight great cities, the 
smallest of which was Edessa.170 He was the first one who discovered astrology. He 
established for each klima171 a religious norm which was suitable for them and 

167 With regard to this enigmatic name, see the references cited in the discussion of Ya'qubi, 
Ta'rikh (ed. Houtsma), 1:166.3-5. 

168 The same figure of "eighty-two years" appears in Ibn al-Qifti, Ta'rikh al-bukama (ed. 
Lippert), 2.9; also 5.9-10. This cipher conflicts with the biblically based 365-year lifespan typically 
associated with Enoch/Idris and likely stems from a confusion of the "first Hermes" with 
Asclepius. See Emily Cottrell, "'L'Hermes arabe' de Kevin van Blade! et la question du role de la 
litterature sassanide clans la presence decrits hermetiques et astrologiques en langue arabe:' BO 72 
(2015): 381 n. 188. 

169 Cf. Ibn al-Qifti, Ta'rikh al-bukama (ed. Lippert), 3.5-6. 
170 Registered as "188 cities" in Ibn al-Qifti, Ta'rikh al-bukama (ed. Lippert), 3.9-10. 
171 Arabic 1"'191 corresponds to Hebrew c,',px, Syriac .o.ala, and Persian ;,.:S, an astrological 

designation stemming from Ptolemy's Almagest and Tetrabiblos for one of the seven geographic 
zones of the surface of the earth (,hmi KMµara) that is dominated by a particular planet. One 
might compare the present passage with one found in the early Syriac dialogue known as The Book 
of the Laws of Countries, a third-century text attributed to Bardai$an of Edessa: "the Chaldeans 
maintain that the earth is divided into seven parts named 'climates' (,o,,l;;), and that one of the 
Seven rules over each of these parts, and that in each of these regions the will of its Ruler prevails 
and is called 'law:" The translation of this passage is adapted from that of H. J. W. Drijvers, The 
Book of the Laws of Countries: Dialogue on Fate of Bardai~an of Edessa (Assen, 1965; repr., 
Piscataway: Gorgias Press, 2006), 55. For more on the klimata, see Franz Boll, "Die astrologische 
Ethnographie in der Tetrabiblos und ihre Quelle:' in Franz Boll, Studien uber Claudius Ptolemiius: 
Bin Beitrag zur Geschichte der griechischen Philosophie und Astrologie (Jahrbiicher fiir classische 
Philologie, Supplementband 21; Leipzig: B. G. Teubner, 1894), 181-244; Tamsyn Barton, Ancient 
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which was close to their views. 172 Kings were in his service, and the population of 
the whole earth and the population of the islands in the seas obeyed him. Four 
kings served him. Each one of them governed by his command, upon him be 
peace, the whole earth. The first of them was 'Ilawlls, his (name) meaning "the 
Mercifuf'; the second was his son 'Awlls; the third was Asclepius; and the fourth 
was '.Ammon, and he is 'Ibsiliikhus. 173 

He called for the judgment of God, belief in God's unity, worship ( of God) by 
people, and saving souls from punishment. He instigated for asceticism in this 
world, for acting justly, and for pursuing deliverance in the next world. He com
manded them about prayers, mentioning to them (their) attributes which he 
explained to them. (He also commanded) fasts on certain days of each month, the 
undertaking of holy war against enemies of the religion, the distribution of alms 
from (their) wealth, and the assistance of the weak with it. He made them swear 
oaths of ritual purity from pollutants, menstruation, and touching the dead. He 
commanded them about a prohibition of eating pig, ass, camel, dog, and other 
kinds of foods. He prohibited intoxication from every kind of beverage, and he 
demanded this very forcefully. He created many festivals for them at certain times, 
as well as the prayers and offerings during them. Among them is that of the com
ing of the sun to the start of the zodiacal signs. Another of them is when the new 
moon is seen, and (another) is at the times of astrological conjunctions. They 
should make offerings every time the planets arrive at their houses and exaltations 
or are aspecting with other planets.174 The offerings which he set forth for it (i.e., 
sacrifice) include three things: incense, slaughtered animals, and wine. They offer 
roses for the first fruits of aromatic things; of grains, they offer wheat and barley; 
of fruit, grapes; and of drink, wine. He promised them that a number of prophets 
would be coming after him, and he announced to them that some of the attributes 
of the prophet who was sent (by God) are that he will be free of any reprehensible 
qualities and blemishes, perfect in every praiseworthy virtue, will not fail to answer 
correctly questions asked about anything in the heavens and the earths, and that 
he will point out a remedy for every pain found there, and that his prayers will be 
answered with regard to everything that he requests, such as the sending down of 
rain, the alleviation of plagues, and other sorts of requests, and that his doctrine 
and his preaching would be the doctrine which improves the world and which 
increases its prosperity. 175 

He organized people into three strata: priests, kings, and citizens. The station of 
the priest is above the station of the king, because the priest queries God on behalf 
of himself, his king, and his citizens, while it is not for the king to query God Most 

Astrology (London and New York: Routledge, 1994), 179-85; Nasr, Introduction to Islamic 
Cosmological Doctrines, 143-7. 

172 See the Hebrew Sefer datot ha-nevi'im quoted by the fourteenth-century Andalusian writer 
R. Samuel Ibn Zarza in his Sefer Meqor l;{ayyim for a periphrastic rendering of this same statement. 

173 These represent corruptions of the names Helios/Eleos, Zeus, Asclepius, and Seleucus 
respectively. See Ibn al-Q~i, Ta'rikh al-bukama ( ed. Lippert), 3.16-18; Cottrell, "THermes arabe' 
de Kevin van Blade!;' 384-5. 

174 Roughly paralleled in Ibn al-Qifti, Ta'rikh al-bukama (ed. Lippert), 3.19-4.5. 
175 Roughly paralleled in ibid. 4.6-12. 
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Exalted for anything other than for himself and his citizens, and it is not for the 
citizens to query God for anything other than what is for themselves alone.176 

He was, upon him be peace, a ruddy-faced man of full stature, bald, of hand
some appearance, thick-bearded, having nice lineaments and perfect arm-span, 
broad-shouldered, very stout (but) with little flesh, with flashing, dark-lined eyes, 
deliberate in his speech, often silent, his limbs motionless. When he strolled about, 
he mostly looked at the ground, deep in thought. He was earnest and stern. 
Whenever he talked, he gesticulated with his index finger. 177 His duration on the 
earth amounted to eighty-two years . 

. .. His religious law (sharf'a), which is (that of) the religious community of the 
banfjiyya and which is also known as "the true religion'' (Q 98:5), extended to the 
eastern and western and northern and southern ends of the earth, and it spread 
completely throughout the earth until there remained no human on the surface of 
the earth who did not practice this religion. Their direction of prayer (qibla) was 
towards true south along the meridian line at midday. 178 

Interrogatio Joannis (ed. Bozoky):179 

Detulit autem Enoc libros et tradidit filiis et docuit eos facere formam sacrificio
rum et locum sacrificiorum. 

Enoch took those books and transmitted them to his sons, and he taught them 
how to observe the form and place of sacrificial rituals. 

This curious work originated in Bulgaria among the dualist sect of the Bogomils 
and was brought to western Europe and translated into Latin during the twelfth 
century.180 It identifies Enoch as one who was misled by Satan into writing 

176 Expanded in Ibn al-Qif\:i, Ta'rikh al-l}ukamii (ed. Lippert), 4.13-19. See also D[aniel]. 
Chwolsohn, Die Ssabier und der Ssabismus (2 vols; St Petersburg: Kaiserlichen Akademie der 
Wissenschaften, 1856), 2:531; Abraham b. Elijah of Vilna, Sefer Rav Pe'alim (Warsaw: Halter 
ve-Ayzenshtadt, 1894), 65. 

177 This physical description is quoted almost verbatim by Ibn al-Qifti, Ta'rikh al-i}ukamii (ed. 
Lippert), 5.10-14; Ibn Abi U~aybi'a, K. 'Uyun al-Anbii'fi fabaqat al-afibba' (ed. Najjar), 1:184.14-17; 
Shahrazuri, Nuzhat al-arwiii} (ed. Abu Rayyan), 138.13-139.2. 

178 Roughly paralleled in Ibn al-Qif\:i, Ta'rikh al-i}ukamii (ed. Lippert), 5.7-9. See also 
Chwolsohn, Die Ssabier, 2:531; and for an annotated translation of the whole passage, van Blade!, 
Arabic Hermes, 185-8. 

179 Edina Boz6ky, ed., Le livre secret des Cathares: Interrogatio Iohannis, apocryphe dbrigine 
bogomile: Edition critique, traduction, commentaire (Paris: Beauchesne, 1980 ), 66. The Latin text is 
quoted from the Vienna manuscript which is "[l]e plus precieux des manuscrits:' See also Ioannis 
Caroli Thilo, Codex Apocryphus Novi Testamenti (Lipsiae: Vogel, 1832), 890-1; Hermann Reinsch, 
Das Buch der Jubiliien, oder, Die kleine Genesis (Leipzig: Fues's Verlag, 1874), 382; Richard 
Reitzenstein, Die Vorgeschichte der christlichen Taufe (Leipzig and Berlin: B. G. Teubner, 1929), 
297-311. The full citation of this source can be found in Chapter 7 under the rubric "Evaluated 
Negatively:' 

180 In addition to the study by Boz6ky, important discussion of this work can be found in Emile 
Turdeanu, ''.Apocryphes bogomiles et apocryphes pseudo-bogomiles (second et dernier article);' 
RHR 138 (1950): 204-13; Bernard Hamilton, "Wisdom from the East: The Reception by the 
Cathars of Eastern Dualist Texts:' in Peter Biller and Anne Hudson, eds, Heresy and Literacy, 
1000-1530 (Cambridge: Cambridge University Press, 1994), 38-60, esp. 53-6; Yuri Stoyanov, The 
Other God: Dualist Religions from Antiquity to the Cathar Heresy (New Haven: Yale University 
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seventy-six books which laid the foundations for sacrificial rituals which 
involved the fatal shedding of blood. One is reminded of passages like 2 En. 
59:1-5, where Enoch issues instructions about the proper binding of animals 
for the altar, or 2 Enoch 69-72 which concern themselves with the priestly suc
cession after the departure of Enoch from earth. It seems likely that these later 
chapters of the Slavonic Book of Enoch helped foster the creation of a negative 
image of Enoch among some dualist groups in eastern and western Europe 
during the Middle Ages. It should however also be noted, as we shall see below, 
that the close association of Enoch with priestly lore and ritual sacrifices also 
forms a part of the medieval Jewish esoteric traditions about Enochic learning 
and ancient books of wisdom. 

Bar Hebraeus, Chronicon Syriacum (ed. Bedjan}:181 
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Press, 2000), 262-74; Malcolm Barber, The Cathars: Dualist Heretics in Languedoc in the High 
Middle Ages (New York: Longman, 2000), 83-6. Note also the references supplied by James H. 
Charlesworth, The New Testament Apocrypha and Pseudepigrapha: A Guide to Publications, with 
Excursuses on Apocalypses (Metuchen and London: The American Theological Library Association 
and The Scarecrow Press, 1987), 238. 

181 Bar Hebraeus, Chronicon Syriacum (ed. Paul Bedjan; Paris: Maisonneuve, 1890), 5.10-6.18. 
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After Yared (was) Enoch his son. At the age ofl65 he engendered Methuselah.182 

And because he pleased God for three hundred years, he was removed to the place 
wherein God takes delight-it is said to Paradise-the locale where Adam the 
protoplast183 first transgressed the commandment.184 Now this Enoch was the 
first of all human beings to discover books and writings. The ancient Greeks 
declare that Enoch is Hermes Trismegistus, and that he taught humans the con
struction of cities and established admirable laws, and that during his time one 
hundred and eighty cities were built, the smallest of which was Edessa. He (also) 
discovered knowledge about the zodiac and the courses of the planets, and he 
determined for humanity (the ways) by which they should worship God; more
over, that they should fast and pray and give alms and fulfill vows and offer tithes. 
He rejected abominable foodstuffs and drunkenness. He also instituted festival-days 
for the entrance of the sun into each zodiacal sign, for the new moon, and for when 
each planet entered into its house or its ascension. He ordained that sacrifices be 
offered from spices, animals, wines, and every sort of first-fruit. They (the Greeks) 
declare that he received this instruction from Agath6dhm6n (i.e., Agathodaimon), 
saying that Agathodhmon is Seth b. Adam; that is, the elder (one) who is the 
ancestor ofEnoch.185 They also say that Asqalipidis (i.e., Asclepius) the wise king 
was a student of Hermes; that is, Enoch.186 

When God removed Enoch to Himself, Asclepius became distressed (with) a 
great sadness because the earth and its inhabitants had been deprived of his 
(Enoch's) blessings and wisdom. So he sculpted his (Enoch's) form very admirably
as he was when he entered heaven-and installed it as an image of Hermes in the 
temple wherein he would pray and worship God. When he would enter there, he 
would take a seat before him as ifhe were still alive and seek blessing(s) from him. 
It is said that this deed was the cause of image worship in the world, for the Greeks 
after many generations thought that the image was (actually) the image of 
Asclepius, and on account of this they exalted him greatly and swore oaths by him 
prior to ( the advent of) Christianity. For Hippocrates said: "I adjure you, my stu -
dents, by the creator of death and life and by my father and your father, Asclepius:' 

182 This age is based on the LXX reading of Gen 5:21; MT and Peshitta read 65. 
183 We are reading the character string "":,:»r< as an abbreviation for !'G!,,"" -p,r<. 
184 Compare the slightly more verbose treatment of Enoch contained in Bar Hebraeus, Ta'rikh 

mukhta~ar al-duwal (ed. Antoine ~alil).ani; Beirut: lmprimerie catholique, 1890), 10.18-11.4. 
185 These statements about the identification of Enoch with Hermes and Agathodaimon with 

Seth stem ultimately from the ~iibian community of I;Iarriin. 
186 Compare the curious tradition contained in The Phoenician History of Philo ofByblos that 

identifies Asclepius as the "son'' of the divine entity Sydyk (.EvllvK) apud Eusebius, Praep. ev. 
1.10.25; 1.10.38. This deity furthermore bears the very same epithet (T<p AEyoµ.ivq, ll,Kalq,) which 
qualifies Enoch in post-biblical literature. The anthology of medical aphorisms which concludes 
this Syriac citation cements the standard association of Asclepius with his Phoenician counter
part Esmun and the arts of healing, but he is blamed here instead for the invention of idolatry. The 
broader association of Hermes Trismegistus (a title also used by Philo ofByblos!) with Asclepius 
is ultimately indebted to the literary dialogues produced and transmitted within Greco-Egyptian 
hermeticism, a treasury of esoteric lore which had already migrated eastwards by the second 
century CE. The story blaming Asclepius for the inauguration ofidol-worship has been copied by 
Bar Hebraeus from Arabophonic hermetic lore; note Ibn al-Qifti, Ta'rikh al-bukama (ed. Lippert), 
8.11-17; Chwolsohn, Die Ssabier, 1:244; 2:532. 
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He also said: "His name (i.e., that of Asclepius) was etymologically connected187 

with virtue, light, and healing;188 therefore, it is proper for all physicians to con
duct themselves with purity, temperance, and sanctity:' And Galen said: "One 
ought not to reject the healing which takes place for the ill when they enter the 
temple of Asclepius:'189 Hippocrates said: "The staff on which he leaned was marsh 
mallow:'190 And Galen said: "By this he was hinting at balance, which is best, for 
the marsh mallow moderates between heat and coldness:' 191 

Bar Hebraeus, Ta'rikh (ed. ~iilil}.ani): 192 

1.i..o., a......:,,......,~ ,~I <$1J .fa, a....,.:,,......,~' aJl.o ~I <$1)1 .fa o~, &:,j!o d.J JJ, (,>.! 0! t,....) 
.i..:. ~ JI .dJI d.J.aa a...., ,l;W)j o,l;,,)1 .fa l;J:,1.,.. j,!JI .:,<- '-'f"'' ~I~'~~' o.,.o,lhJI .Li ~l.o,i .&..:... t,.... 

. ..,.,,_,.JI JI J:9, i;,,. 

(Enoch b. Yared): Methuselah was his son. According to the view of the Septuagint, 
his (i.e., Enoch's) age (when he fathered Methuselah) was 165 years, but according 
to the Jewish view, it was 65 years. This Enoch devotedly kept the commandments 
of God Most Holy, and he put them into practice. He followed what was good and 
kept away from what was evil, remaining diligent in devotional service for three 
hundred years. Then God removed him while he was still alive to where he wished 
(to go), and it is said (he was taken) to Paradise.193 

Bar Hebraeus, Ta'rikh (ed. ~iilil}.ani):194 

JL,,:; <$J~I ~ .:,IS ..;:,I ~I~~ <$1 u .h .'.'<.""",!), ~' ..,.._..,.-. ,-,,. t,.... .:,1 c>~}.! ~U~I.:,.. .:,_,...a:,11, 

J..;s=! .:,SWI ..,......,... J;:,11 aill a....1_,&JI .:,1 J:9, IJ"':!J>i ~ Y., ... 11, o~I, w:...i1, ,~_,JI</" .i;:;1; u!A..o G~ 

~ ;_;..,, ~i,...:,11 ~ ~t......JI ..,..;,, r#I ylA.; ..;t.;., .:,19#4 ;.i..ll, ~,k)I .,.o,l~I J ~ .:,.. J;1 ,_.., .fa:,11 .f"'A 
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187 Michael Sokoloff, A Syriac Lexicon: A Translation from the Latin, Correction, Expansion, 
and Update of C. Brockelmann's Lexicon Syriacum (Winona Lake: Eisenbrauns, 2009), 1057. 

188 The same etymology occurs in Ibn al-Qifti, Ta'rikh al-bukama (ed. Lippert), 9.13-15. 
189 See the remarks of Franz Rosenthal, ''An Ancient Commentary on the Hippocratic Oath;' 

Bulletin of the History of Medicine 30 (1956): 62 n. 33. 
190 Sokoloff, Syriac Lexicon, 913. Compare the reference found in the Hebrew Sefer ha-Yaqqar of 

the tenth-century Sicilian Jewish physician Shabbetai Donnolo: "therefore did the wise Hippocrates 
prescribe for all potions the mixing therewith of honey; i.e., Attikon hedion:' Translation cited from 
Joshua Starr, The Jews in the Byzantine Empire, 641-1204 (Athens: Verlag der byzantinisch-neugrie
chischen Jahrbiicher, 1939), 164. Starr dismisses the reference here (i.e., in Donnolo) to Hippocrates 
as "false:' For more marvels featuring the marsh mallow, see Jaakko Hameen-Anttila, The Last 
Pagans of Iraq: Ibn Wabshiyya and his Nabatean Agriculture (Leiden: Brill, 2006), 221-4; Hellmut 
Ritter and Martin Plessner, "Picatrix": Das Ziel des Weisen von Pseudo-Magrifi (Studies of the 
Warburg Institute 27; London: The Warburg Institute, 1962), 368-71. 

191 The citations attributed to Hippocrates and Galen are dependent upon Ibn al-Qif\:i, Ta'rikh 
al-bukama (ed. Lippert), 10.17-19; cf. 14.1-4. See also Rosenthal, ''An Ancient Commentary;' 
68-70. For another translation of the entire Syriac passage, see Ernest A. Wallis Budge, The 
Chronography of Gregory Abu'/ Faraj, the Son of Aaron, the Hebrew Physician Commonly Known as 
Bar Hebraeus (2 vols; London: Oxford University Press, 1932), 1:5-6. 

192 Bar Hebraeus, Ta'rikh mukhta$ar al-duwal ( ed. Sfili.J:i.iini), 10.18-11.4. 
193 Compare the briefer account in Bar Hebraeus, Chronicon (ed. Bedjan), 5.10-12. 
194 Bar Hebraeus, Ta'rikh mukhta$ar al-duwal (ed. Sali.J:i.iini), 11.6-13.6. 
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~;,54 4S'ls JS' .).4 ~I) 1,iA! .:,1, ~ ~~I .).4 ~Yi .:,...!JI ..:J..., J'.411 ~I [&JS l!ll.iS3 ~1~13 ~.,&. o;i;..JI 

~ ~,;<>l.l 0M>U~l j.lb ~.,) .:H 4 .:,I~_;:; ~l.,a.113 ~I JSU.1, ..,s:...JI 6~, l+,..o.)1 ;~I, ~4.i.Jl3 ~I <>43 

15.i.JI E!)I j.1b3 .il.o~ o;~I u"J~I E!J U"".>-°' o~,, U"".>-°' ~ ~I .l,;.I .).4 ..,,,,.I l!ll..l.l U",!;~1 .:,IS, U"".>-°' 

"'4k, d.D_,i <>" u"J~I uls Lo Js- Lo...b l.i.,.l.!. Up U",!;~1 .:,_;.,- ,yl U"".>-°' ..l,1 ~) u., .:,ts,WI ~ .:,,;;u,:i1 .s:L. 

J .wall, ~ ;li,JI ¥1 ;i.i:,I .).4 ~ Lo 4:!~ Js- Jl4:.JI .:,IS., ;;;,~ ~ J ~., 4.:i;,-.o Js- ~!ti .u ~Lo., 

~., o,~I Js- ~1,..., ~ .).4 ~ }~., .s_l>I ~' o;b <.,!-',!~~.:,IS, ,t...JI JI L,J,:;_,. o;;.., ~ ~ 
..l,1 ~J...tJ JJA,! 4.:i.i..'.lb JI J¥ 1;1 J>lfa.1 .:,IS, ~I 4,!~ o,_.bi U";!;~~ o;~I .:,1 .:,,;JU,:JI ~ .:,ts,WI 

~1., ;~I J Jl=~I ~ JI ..... l_;.o; ~I ul;; o~., OJ~ .:,IS., U",!;~1 1"5"41., <JI, oL,.,ll, u~I cjJ4 

U",!;~1 ~ ~#.!.! 1.9".,.l,I ~ ~ cj.i.JI ,Lo..:JI .;.i.>,! .:,I ~ ~ ..,..,:.)~ Jli3 a.Lol.,J,1 J ~,~1, obl~l3 

.~,JI Js- <4 _..;,JI ~J.,z] ~' ..,....,,,,. .M" cj,_;, ,[;; JI ..L....,! ~., .:,ts,bJI ~ Lo ;~I .).4 >;3 [&JS J~I 

The ancient ones among the Greeks claim that Enoch is Hermes, and he bears the 
surname Trismegistus, meaning a teaching about "three;' because he depicted the 
Most Exalted Creator with these three attributes: existence, wisdom, and vitality. 195 

The Arabs call him Idris. 
It is said that there are three Hermeses. The first Hermes was the one who dwelt 

in Upper Egypt. He was the first (person) who discoursed about celestial sub
stances (sic).196 He warned about the Flood. He feared the loss of the different 
types of knowledge: he investigated the professions and then built the Pyramids 
and pictured within them all the crafts and the tools, and he depicted within them 
the categories of the sciences out of his desire to perpetuate them for those who 
would come after him. 197 

The second Hermes was Babylonian. He dwelt in Kalwadha, a city of the 
Chaldeans. 198 He lived after the Flood. He was the first to rebuild the city of 
Babylon after Nimrud b. Kush. 199 

The third Hermes was Egyptian. He was the one who was called Trismegistus, 
meaning three times in wisdom, because he appeared as the third of the Hermes 
sages. Portions from his writings have been translated, these being some of his 
treatises for his disciple Tati having the style of questions and answers between 

195 "Trinitarian" readings for this epithet are common in Byzantine Christian writers, as noted 
by van Blade!, Arabic Hermes, 128 n. 32; cf. also Charles Burnett, "The Establishment of Medieval 
Hermeticism;' in Peter Linehan and Janet L. Nelson, The Medieval World (London and New York: 
Routledge, 2001), 128 n. 33. Note also Pseudo-Majriti, Das Ziel des Weisen (Studien der Bibliothek 
Warburg 12; ed. Hellmut Ritter; Leipzig: B. G. Teubner, 1933), 225.17-18 (text); Ritter-Plessner, 
"Picatrix": Das Ziel des Weisen, 237 (translation); Mubashshir Ibn Fatik, Mukhtar al-/Jikam (ed. 
Badawi), 11.2. 

196 "Substances" (jawahir) is probably a corruption of "events" (bawadith). See van Bladel, 
Arabic Hermes, 128 n. 31; 130 n. 36. 

197 An abridgement oflbn al-Qifti, Ta'rikh al-hukama (ed. Lippert), 348.15-349.3. 
198 A datum paralleled in ibid. 346.16: 1;1,15 """' .:,91~1 4.!J.A . .;;..... For the importance of this same 

city among the Chaldeans, see Mas'udi, Ki tab at-Tanbih wa'l-Ischraf (2nd edn; BGA 8; ed. M. J. de 
Goeje; Leiden, 1894; repr., Leiden: Brill, 1967), 78.14-15; B[ernard]. Carra de Vaux, Ma~oudi: Le 
livre de lavertissement et de la revision (Paris: I.:Imprimerie Nationale, 1896), 113. 

199 Cf. Gen 10:8-10; Ibn al-Qifti, Ta'rikh al-hukama (ed. Lippert), 346.17-18. 
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them. They do not have organization or continuity because the original was worn 
(and) disintegrating.200 Its text is available among us in Syriac.201 

It is said that the first Hermes built one hundred and eighty cities, the smallest 
of which was Edessa. He prescribed for humanity the worship of God, fasting, prayer, 
almsgiving, and the festival celebration at the advent of the planets in their houses 
and at their apogees, and similarly, at every time when the new moon appears and 
when the sun enters one of the twelve signs of the zodiac. (He commanded) that 
they should present offerings: from every sort of fruit their first-fruits, and from 
the spices, the blood sacrifices, and the wine their very best. He prohibited drunk
enness and impure foodstuffs. The ~abians maintain that Seth b. Adam is ( the same 
figure as) the Egyptian Agathodaimon, the teacher ofHermes.202 

Asqlibyadhis (i.e., Asclepius) the king was one who received wisdom from Hermes. 
Hermes assigned him rulership over a fourth of the inhabited world at that time, it 
being the quadrant which became the kingdom of the Greeks after the Flood. After 
God raised Hermes to Himself, Asclepius experienced a great sadness (and) grief 
over how the earth would be neglected by his blessing( s) and his knowledge. So he 
fashioned for himself a statue in his form, and he set it up in the temple where he 
worshiped. The statue was most extraordinary in how it was furnished with an 
appearance that was dignified and awesome in its prestige. Then he painted him 
being raised up to heaven, and sometimes he would stand before it, and at other 
times take a seat (there), and he would recall something from his wisdom or from 
his exhortations about divine service.203 

After the Flood the Greeks thought that the image was of Asclepius. Therefore they 
greatly venerated it. Hippocrates, well known as one of his pupils, 204 used to say: "I 
adjure you by God, the creator of death and life, and by my father and yours, 
Asclepius!" He had painted him with a khi,tmi-plant (i.e., marsh mallow) in his 
hand, symbolizing by it the excellence of moderation in one's affairs and flexibility, 
agreeability, and compliability in social relations.205 Galen said: "One does not 
need to reject the cure which is attained by the sick when they enter the temple of 
Asclepius:'206 

Now I (i.e., Bar Hebraeus) say that everything that has been said in reports about 
what happened before the Flood and which cannot be traced via isnad 201 to the 

200 Most of this paragraph is cited almost verbatim from Ibn al-Qifti, Ta'rikh al-Qukama (ed. 
Lippert), 349.23-350.2. See also van Blade!, Arabic Hermes, 91. 

201 See also Chwolsohn, Die Ssabier, 1:795. 
202 For another translation of this paragraph, see Chwolsohn, Die Ssabier, 2:495-6. 
203 Much of this is a paraphrase that parallels Ibn al-Qifti, Ta'rikh al-Qukama (ed. Lippert), 

8.8-17. 
20• Based on his affiliation with the Asclepiads of the island of Kos. See A. Dietrich, "BuJ.crai:· 

EI Supplements, 154; William F. Mccants, Founding Gods, Inventing Nations: Conquest and 
Culture Myths from Antiquity to Islam (Princeton: Princeton University Press, 2012), 122-4. 

205 A longer form of this tradition is found in Ibn al-Qifti, Ta'rikh al-Qukama (ed. Lippert), 
14.1-4; note also 10.17-19. For more on the marsh mallow, see Hameen-Anttila, Last Pagans of 
Iraq, 221-4; Ritter-Plessner, "Picatrix": Das Ziel des Weisen, 368-71; Rosenthal, "An Ancient 
Commentary," 68-70. 

20• See the remarks of Rosenthal, "An Ancient Commentary," 62 n. 33. 
201 i.e., by an authoritative chain of named tradents. 



154 Enoch from Antiquity to the Middle Ages 

report of a prophet is ( only) surmise and conjecture, for it lacks an authority who 
would report it correctly. 208 

Zohar 1.58b (ed. Vilna):209 

,,n10x1 i1'0il T'll m;,1 ;,":ip •np 1xon 1u•x, X1Vl 'l:1111;,•1:i,v xnn m ,,,,,nx, 11•:i 'Tn xn 
11m, Xi!l01 c,x, Xi!lO x1;,;,:i ,,n10x ;,n:i xn•n •:i1 1i1"ni1x:i 1;,n, x,, l'l:i ;,•ixn, xm,1!l:i 

x,x i1'in, Xl:lii' x:iip, v,, ;,,;, Xln nl x;,i xi;, •:i;,i 'Tn xn .i1'in, n,!ln, m:i ,,n10x mm 
•x,v 'O"i' 1,;, x, Xl:iip x,n,x1 C"pnn Xl:iip ,v, v,,, xn,v C"pnn ;in ,v xnn:in n:i10x, l'l:i 

.•xnm 

Come (and) see. When Noah was growing up, he saw how the deeds of humankind 
were sinful before God. He therefore withdrew himself and studied the (sacrificial) 
service of his Lord so that he would not walk in their paths. You ask what he studied? 
The Book of Adam and the Book of Enoch-he lavished attention upon them in order 
to (learn the proper) service of his Lord.21° Come (and) see. For this is how Noah 
knew how to present an offering to his Lord (cf. Gen 8:20-2): because he discovered 
the wisdom by which the world is sustained. He recognized that it is sustained by 
sacrifice; were it not for sacrifice, neither the upper nor the lower worlds would exist. 211 

Zohar 3.240a-b (ed. Vilna):212 

x,:i1 x:i;, Xl:iip:i c•ino n•x ,:ix mnp1x Xii' •x;, .'m ;,,:i •mnx 'll? •nx:i nn!l iTV?X ':Ii 
;,,n 11m, Xi!lo:i xl•nn, l'l:l iOX xn•x nnno1 ;,,n n'i1V1 x1;, mx• 1ivn10 •:ii ,"x .innx 

,:i, l'l:l 'll? •nx:i x, iOX ;,":ip i1?0 ,n i1?:> iOX .nvn1V'I n•nn, i1?0 X'i1i1 XO'X iOX .Xl!l'?1X1 
xmi'1V'I xn•n,p:i 1x•m ,":ii XTi xn•nip:i 1,v, xnll U? l''"V 1;,,:i l'i''O ,:i xn,v, l'l:lii' 

.xn:i,n ,v ;,,n,, 1p•in 10':>l1 ;,,v •1xon ,,1x 1Vl i:ii xnv10:i Xl:lii'1 

R. Eleazar began (and quoted): "I have come to my garden, my sister, my 
bride ... eat, 0 friends, drink and imbibe, 0 beloved ones" (Cant 5:1). They have 
explained this verse, but there are secret doctrines pertaining to sacrifice here,213 

and it has all been previously expressed.214 R. Simeon said to him: Is it right that 
you should begin an exposition and "keep a word sealed" (i.e., not reveal everything)? 
He (Eleazar) said: Because I saw the exposition in the Book of Enoch, and I learned 
it (from there). R. Simeon said: Tell that exposition that you have seen and heard. 

208 A translation of most of this passage is provided by Cottrell, "'[Hermes arabe' de Kevin van 
Blade!;' 389-90. Compare the parallel account found in his Syriac "secular history:• See especially 
Lawrence I. Conrad, "On the Arabic Chronicle ofBar Hebraeus:· ParOr 19 (1994): 344-6. 

209 C£ also Margaliot, Malakey 'elyon, 81. 
210 Sacrificial regulations are associated with Enochic (and Noachic) prescriptions by Jub. 

7:38-9; 21:10; 2 En. 59:1-5. Enoch himself offers sacrifice in Jub. 4:25. 
211 Compare Daniel C. Matt, Sefer ha-Zahar: The Zahar, Pritzker Edition (12 vols; Stanford: 

Stanford University Press, 2004-17), 1:333-4; Rebecca Scharbach, "The Rebirth of a Book: Noachic 
Writing in Medieval and Renaissance Europe;• in Michael E. Stone, Aryeh Amihay, and Vered 
Hillel, eds, Noah and his Book(s) (SBLEJL 28; Atlanta: Society ofBiblical Literature, 2010), 129. 

212 Cf. also Margaliot, Malakey 'elyon, 83. 
213 The text established by Matt for the Pritzker edition of the Zohar has .Kl:lij?1 o,,,o n,v "six 

arrangements of sacrifice:' 
214 Read ,r.m.K .K? .1<',:i1? This would produce a more consistent text; i.e., "and all of it cannot be 

(openly) expressed:' 
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He said: The word (spoken) by the Holy One, blessed be He, is all one. He said 
this-"I have come into my garden" -because all the offerings of the world when 
they ascend come into the Garden of Eden initially-a mystery of the Assembly of 
Israel. How so? Initially and at the beginning of the sacrifice when a man confesses 
his sins over it, they slaughter it and sprinkle some of its blood upon the altar.215 

Zohar 3.248b (ed. Vilna):216 

:i.n•JJ, 1•,ti::.rx n,v:i.:i. x:i.,pnx, x,n,o nx•::nnx, 101n 10x,:i.1 nJJ:i i1Jx1 1un1 xi.!lo:i. xm:i10x 
x:i.,pnx, nx•:i,nx, xnv10:i. xnnx, n:i•iti::.rx l"n 'JlX n,,, Xl'T x,nn:i. x,n xp,,n x,nx x,tio, 

1m,1 X.!lllti:i. xni.!llt> xp',,n xinn ,n,x 1xJJ1 ;,,,,, Xl'T x,nn:i. x"o', x,n xp,,n :i.n•JJ, n,v:i.:i. 
x10•:i. x,tio x,nn n,n:i.x ,,r, x,, x,:i. x, 11, x:i,:ix,, xv,, xp,ox, •v:i., l'l:J. x,v101 10•,JJ ,,vr, 

x,n:i 11, ,,,:in, ,n:i., 1•i.!l11:>1 x,v10 x,nnJJ 1•:i.vn nJJ1 1•,tio ,:i:i. nlJJ 10,.!lnx, ;,', x10x:i.x', 
.11Jn 11, Pllnl x,::.rni l'Xnn ,,,,n ll:J. ,x x10l 'l:J. 11Jn 1•,:i.v x,, ,nx:i.11, xmx, 1•i"O::.rx 

We find in the Book of Enoch where it says that just as on the day of the new moon, 
when the moon is rendered pure so that she might approach her husband, it is 
necessary to give one portion of its type ( of filth) to the "other side;' so too at the 
time a woman is rendered pure, so that she might have conjugal relations with her 
husband, it is incumbent for her to give one portion of its type ( of filth) to the 
"other side:'211 And what is that portion? Her nail-clippings with their filth, and a 
small portion of hair from (her) head, (procured) when one needs to comb the 
head. ( She proceeds) to wrap them together, and that evil side will not pursue after 
her to do harm to her, and will keep separate from her on all sides. What should 
she do with that hair and nail-clippings after she has wrapped them up together? 
She must leave them in a place where no humans pass by, or (leave them) in deep 
holes of the yard, and conceal them there. 218 

This apotropaic spell is reminiscent of the content of Ms. Brit. Lib. Hehr. 746 
fol. 108b-109a where Enoch allegedly counteracts the magical conjurations of 
Enosh and his generation by his own use of"names" and "adjurations:' Nothing 
however is said there about his recording or transmission of them in a book, as 
is allegedly the case here. 

Ms. NewYorkJTS 1777 fol. 33b (ed. Idel):219 

110 1n11JJ,1 '•linnnn, ''ll'?Vi1 110 ,, n,l ,np',n o,ti ,,, p 11m nx m:i.nx :i.1,JJ ,",,, ,"10n •:i 
.rtii.!l:i. pipn 110 x1n10 ,n, o,10p 

For God, may He be forever blessed, out of His great love for Enoch, the son of 
Yared, revealed to him before He took him the secret of the upper and lower 

215 Compare Matt, Zahar, 9:604-5. 216 Cf. also Margaliot, Malakey 'elyan, 83. 
217 According to Zohar 3.79a, the serpent contaminated Eve with "twenty-four types" (l'l'T) of 

filth, a number based on the gematric value of ;,:,,xi in Gen 3:15. For an exemplary discussion of 
the motifof Eve's sexual violation by the serpent (b. Shabb. 145b-146a; Yebarn. 103b; :Abad. Zar. 
22b), see Daniel Boyarin, Carnal Israel: Reading Sex in Talmudic Culture (Berkeley and Los 
Angeles: University of California Press, 1993), 82-3. 

218 Compare Zohar 3.79a for a similar complex of motifs. See also Matt, Zahar, 9:626. 
21• Moshe Ide!, "I;Ianokh-Topher min'alayim hayah;' Kabba/ah 5 (2000): 269. The full citation 

of this source appears in Chapter 2 under the rubric "Enoch as a Savant of Cosmological Arcana:' 
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realms, and He taught him the secret of binding them together, which is the secret 
of the sacrifice with its specifications. 220 

R. Samuel Ibn Zarza, Sefer Meqor l;layyim (editio princeps):221 

n,,:iv nnn O'l:l:Dil P'J:JilW1 ,,om ',11l o:in il'il 11m •:i o,x,:im nm, "1!lO:i :in:iJ •:i :i,n:i ,nxllr.ii 
,wx mil ,nx ',:i', o,r.i,',px il:D:lWil •:iw,, ',:i', mm oww, o,:i:i,:iil nr.i:in il?nn X'll'lilW1 'n, ',xil 

m',vr.i '!l:J o,,m,r.i O'Jr.ir:i mJ:i,p oil:i ,wv,wi o,,v,r.i ,wv,,v oil', mll'I o,';,pxil ,mx v:io '!l? mx, 
oilr.i nllp', il1ll'I o,',px ,mx ',1:ip nx ,,r.iw', o,',px ,mx:i o',iwil :i:i,:iil '!l? ,nx ',:i oil:i o,:i:i,:iil 

nxr.i,or.i or.ill:D ,,r.iw,w, nmil ov :i:iw',r.i nr.iw,w, onllp', omx ,,nm ',v,,, '1',:ixr.i ,',:ix, x',,v 
o,:i, O'J'JV1 11r.iil1 o,:i',r.i, O'Jil:i nnr.iwr.i ilw',w', O:Dil p',m :lW"il mr.inil', om,:i il'ilnw, o,nr.iil 

.:i"v o,,nx 

And I discovered what was written in the Book of the Religious Laws of the Prophets; 
namely, that Enoch was a great sage and a saint, and that he united the nations 
under the worship of God, may He be sanctified, and that he was the first to prom -
ulgate astronomical science, and that he established religious laws for all the 
inhabitants of the seven klimata, ( establishing) for each of them the religious law 
that was proper for the nature of that klima. He commanded them that they should 
celebrate festivals and that they should offer sacrifices on them at particular times 
in accordance with the rising of those stars among them, each one according to the 
star that governs that klima, in order to guard against what might be in opposition 
for that klima. 222 He (Enoch) commanded some of them that they should not eat 
certain foods, but he permitted them to others among them; and that they should 
exercise care in sexual relations with menstruants; and that they should guard 
themselves against incurring corpse pollution; and that their focus should be on 
the endurance of the population. He divided the people into three classes: priests, 
kings, and the masses. (He also commanded them) about many other matters. 
Thus far the quotation.223 

It is apparent from this citation that the Hebrew Sefer datot ha-nevi'im quoted 
by the fourteenth-century R. Samuel Ibn Zarza enjoys some kind of literary 
affiliation with the gnomological collection of Hermes traditions assembled by 
the mid-eleventh-century Muslim scholar Mubashshir b. Fatik in his Mukhtar 
al-f)ikam wa-maf)asin al-kalim.224 Such a familiarity would not be surprising. 
This latter work was extraordinarily popular in the West, undergoing transla-

22° For another translation, see Idel, "Hermeticism and Kabbalah;' 402. 
221 R. Samuel Ibn Zarza, Meqor Ifayyim (Mantua: [n.p.], 1559), 9a; cf. also Idel, "I;Ianokh

Topher;' 269; Abraham b. Elijah ofVilna, Sefer Rav Pe'alim, 65. 
222 Hebrew c•',pl< corresponds to Arabic ~1, Syriac ..oo..lc,, and Persian J,-:,5, an astrological 

designation stemming from Ptolemy's Almagest and Tetrabiblos for one of the seven geographic 
zones of the surface of the earth (,hml KA{µara) that is dominated by a particular planet. 

223 For other partial translations, see Moshe Idel, "The Magical and Neoplatonic Interpretations 
of the Kabbalah in the Renaissance;' in David B. Ruderman, ed., Essential Papers on Jewish Culture 
in Renaissance and Baroque Italy (New York: New York University Press, 1992), 125; Moshe Idel, 
"Hermeticism and Judaism;' 65; Moshe Idel, "Hermeticism and Kabbalah;' 403. 

224 This represents an abridgement of what is found in Mubashshir b. Fiitik, Mukhtar al-~ikam 
(ed. Badawi), 9.5-19. Note also M[oritz]. Steinschneider, Zur pseudepigraphischen Literatur insbe
sondere der geheimen Wissenschaften des Mittelalters (Berlin: Asher in Comm., 1862), 52-3 n. 3. 
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tion and adaptation into Latin, Spanish, and several other European vernacu
lars. 225 Hebrew however is not mentioned by those bibliographers who have 
compiled lists of these versions. 

Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan:226 

d.ij~ l,;IS &:jJI l*°t...:,\ 0,A ~ .ha..,, ~Ii ~,! 0,A rl...:,',ii ii>~_,.\ J,,,...i, {,l,..JI "-;k U",!;>I ..u, U. d.il Jl-",!, 

.a~ ii;,-., J ~I~·~~ H' l&:,s 1,J,1.i::J 411~19 J.!~ .i..:.o,:! ~ <JIS, <J-9"'!.i.;, ~ <J~, 

~ {il..JI "-;k ~,; ~ 'Ill ~ H' 'II, ~ cl!; ~ ~ ~ :,1 o,l; 1,;~ ~ ~',! ~ ~= ~I <JIS, ~ JS 
,<Jl9,hil 

.1;i., .J>j r.lil Jli ;ii, Jli !I.a t.. YJ 4 Jw {>l..JI ~ ~~I yL:. 0,o Jjl J:i, 

1,~, 4):,tJ 1,~ <J~ ..u, J:!~ <J'>il ..u, .a d.il J.!~ ~ Jw <Jl..~ dJ .Jl..,; ii;,-., J ~I ~\:if d.il Jl-",!, 

JS,o .cl!:, ,.fa u"PL Jt. 1.s:,1..o, ,.fa ;.....:i J6' J.>~ Jw <J,J,;,.:..o d./ ~1 t.. ~1..ot clJjJ, t.o.,w ...,...,..., clWJ 

,dJ.A ~,,..... o,~ 0,o .,... 0,o, ~I ~\:ii 1:,19 d.i~ <15,:,L, U",!;>4 .l,1 

1..:,.,_.,... <JIS, u\,,...,,JI ~, ~I U.L.. o~! ~ Lo,:! ~:ill, ~ 1.,..1.1; rlif yll,jJI c,$1,S- 0,A ..,S,S- a, J _,.i., 

clWI ~ ~ clll.1 J:!1;, 01:ilt 4..... ~;I ..,..!; ,.fa Jr, j.<- .l,1 oW Y.:, _;,,- ii'.>l .... 11, r,-...JI ,.fa, ~I;, ,.fa 

,r'.>l..JI "-;k r>i ~ r~I J )..i 0,A J3I d.il J:i, ·t,>,ll, tJ..UI J,-Oj ~~' Lo.,~, ..,s1~1, 

.41 Jlsu .l,1 .w) .lii lo.;,;. 1)-<>I r'.>l..JI 4.;k U",!;>I <JI iil;,.JI J, 

.li1 ._,.,.,i, cl!; J1 d./~!t o4lb- 0,o o-*'= <)1, 4 1 .w_,: <JI .li1 JL rt...:,t,,1 ii,~, l.9"Lv.J.1 J ~i. 0 U",!J,1 .st; u., 
~I J a;.,,,11 ~I <JI 41 ._,.,.,! .l,1 <J'>i ~§Lo ~I JI U",!;>I '9"313 Lo,:! ~;I ~' ,-., ~I rj'.>\! <JI 41 

. ...w <i>3_,: t& o.,.i. 0,o vL .Jl9 ~§Lo 

It is said that at the time when Idris (upon whom be peace!) was born, the grip of 
idol-worship had weakened among the descendants of Cain, and one of the more 
esteemed of their idols-those to which they offered worship and to which they 
were addicted and would make sacrifices-collapsed. At that time their king was 
YamaQuel.227 So they assembled themselves before him in order to confer with 
him about what had happened. Iblis (i.e., Satan) came among them in the form of 
an old man who had an abundance of white hair. Now white hair among them was 
a marvelous thing: they had never seen it before, because white hair did not exist 
before this (time) and would not appear among them until after Noah (upon 
whom be peace!) and after the Flood. It is said that the first to have white hair was 
Abraham (upon whom be peace!). He (i.e., the king) then said: "O Lord! What is 
this?!?" He (Iblis) answered: "(White hair is) a marker of dignity:' He (the king) 
responded: "O God! Increase my dignity!" 

(Others) say that Iblis came to them ( the idolatrous descendants of Cain) in the 
shape of a spiritual entity with two wings. He told their king YamaQuel that 
Mahal al el (sic!) had fathered a child who was going to foment opposition to divin
ity and to kingship, and that he would cause their corruption, ( this being the 
meaning) "of ( the collapse of) that idol of yours about which you are concerned:' 
Then YamaQuel said: "Can you bring about his demise?" He (Iblis) answered: 

225 Rosenthal, "Prolegomena to an Abortive Edition;' 132-58; Rosenthal, ''.Al-Mubashshir b. 
Fatik;' EJ7:282-3; van Blade!, Arabic Hermes, 193-6; Cottrell, "al-Mubashshir ibn Fii.tik;' 2:815-18. 

226 Pseudo-Mas'udi, Akhbar al-zaman, 78.7-79.8. 
227 Printed edition reads ~-· Manuscript variants are ~""" and ~,.;.... The figure intended 

seems to be MeJ:iuyael (',x•m1J) b. '!rad from the Cainite genealogy in Gen 4:18. 
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"I will endeavor to do so:' But God assigned for Idris angels to protect him, and 
when Iblis and some of those who were with him from his forces came ( to do Idris 
harm), they kept them from harming him. At that time there appeared a certain 
moving star ( comet?) which stayed visible for more than thirty days. 

His father put him unharmed in the temple, and he taught him the writings. He 
was diligent in his studies, and seriously applied himself to fasting and to prayer 
until he reached adulthood. Afterwards God (may He be glorified and exalted!) 
made him a prophet at the beginning of his fortieth year. Then the angel Uriel228 

came to him, instructing him in knowledge about the celestial sphere, the stars, 
their good portents, their bad portents, the shapes of (their) paths (?), and the 
signs of the zodiac. 229 It is said that he was the first person to observe the stars after 
Adam (upon whom be peace!). 

According to the Torah, Idris was the most excellent servant of God, and so God 
raised him up to Him.230 

When Idris saw the descendants of Cain being disobedient and engaged in idol
worship, he asked for God to raise him up to Him and to purify him of his sins, and 
God complied with this (request). God suggested to him that he and his followers 
should remain in the temple for forty days. Idris appointed his son Methuselah as 
his legatee because God had revealed to him: "Make a legacy for your son 
Methuselah, for I am going to bring out a prophet from his household who will 
please me with what he does:'231 

ENOCH AS RULER/LAWGIVER 

Mubashshir b. Fatik, Mukhtar al-l}ikam ( ed. Badawi):232 

~ o_A - J, ~ ..... 1., JS, .!!_,.Lo ~JI d..o.J.b._, J~I J ..,.II _,l~I J_,1_, ~ u"),11 J.o,i ~lbl_, .!l,.U.1 ..._.lb-_, 
••• -~~I,-.._, .:,,-i ~1)1_, ..,..~I GJl!II_, ...,.._,i <1.:.?I Jl!JI_, ~ )I o~_, ...,.._,~! ~;t. ~ u"),11 - r)WI 

228 Arabic s!l.U.1 Je!IJ,. According to Carra de Vaux's ms. C, this same angel was responsible for the 
revelation of the Book of Secret(s) to Adam. It should be noted that some Jewish kabbalistic sources 
effect an equation between the angels Uriel and Raziel due to the numerical equivalence of the 
letters in their names. The orthography for the name of the angel V(e)reveil in the Slavonic Book 
of Enoch, long recognized as a rendering of the Semitic syllables of Uriel, is very close to that 
employed by the Arabic here. 

22• Compare 1 En. 33:3-4; 72:1; 74:2; 75:3-4; 78:10; 79:2; 80:1; 82:7-8; 2 En. 22:lOff.; Alden A. 
Mosshammer, ed., Georgii Syncelli: Ecloga Chronographica (Leipzig: B. G. Teubner, 1984), 34.16-
19; Immanuel Bekker, ed., Compendium historiarum (CHSB 33-4; 2 vols; Bonn: Ed. Weber, 
1838-9), 1:21.11-13; Immanuel Bekker, ed., Michaelis Glycae Annales (CSHB 27; Bonn: Ed. Weber, 
1836), 228.6-13. 

230 See Ibn Qutayba, p. 130. Compare Gen 5:24 and the remarks of Vajda, "Judaeo-Arabica;' 73. 
231 Presumably a prediction of the advent of Noah. 
232 Mubashshir Ibn Fatik, Mukhtar al-~ikam (ed. Badawi), 8.11-15, 9.18-10.2. The full citation 

of this source appears in this chapter, under the rubric "Enoch as Authority on Religion and its 
Practices:' 
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4¥JJ ~J 4.....o.i J .:ill J~ .:,.,ts:.11 w':i cll.1,1 ~_,. Jj> .:,.,ts:.11 ~_,.J ~JJ IS'~_,~ ul¥o ..'..,)U <>"WI -,.l1, 
.,bil ~'.II '.Ill~ .lil Jw .;I ~}J ..,..,), 4¥J-' 4.....o.i J '.111 •.s!, J JL,u .li1 J~ .;I l!l14" ..,..,), 

Kings were in his service, and the population of the whole earth and the popula
tion of the islands in the seas obeyed him. Four kings served him. Each one of 
them governed by his command, upon him be peace, the whole earth. The first of 
them was 'Ilawii.s, his (name) meaning "the Merciful"; the second was his son 
'Awii.s; the third was Asclepius; and the fourth was 'Ammon, and he is 'lbsilukhus .... 

He organized people into three strata: priests, kings, and citizens. The station of 
the priest is above the station of the king, because the priest queries God on behalf 
of himself, his king, and his citizens, while it is not for the king to query God Most 
Exalted for anything other than for himself and his citizens, and it is not for the 
citizens to query God for anything other than what is for themselves alone.233 

Muwaffaq al-Din As'ad b. Ilyas lbn al-Ma~ran, Kitiib al-adwii' al-Kaldiiniyin:234 

.J.,..,.i.1.,t51~~ts:.l...;lS'd ••• 

. . . for he was a king whose kingdom encompassed most of the inhabited world. 

Sefer ha-Yashar ( ed. Dan):235 

O'il?X m, 'ilm ,,,::11 nx ,n, 0'?1:i ,VlJ11J'1 il~,x ,r, 1,nnw,1 ,x,:i,, 'il ,:i,:i 01.Kil •i:i ':iv 1un l1?lJ'1 

01xil 'l:l 1x1:i,, 11m 'lJ' ';,:i 'il nx 01.Kil •i:i n:iv,, ,,:i,11 O'il?X nlJ:in 1'11JlX ';,:i nx 1lJ?'1 11in ':ix 

11m ';,x 1x:i Oil'O!l111J1 Oil'111J1 o,mnxm O'l111JX1il 01xil •i:i ':J?lJ '?:i Ol1 inlJ:in nx vmw';, 
Oil? il:ix,, Oil'?V 11':ilJ' ,wx 1un nxlJ Oil Cl ,wp:i'"I il~,x O'!JX ,r, ,mnw,, inlJ:in nx OVlJ11J:i 

.ilTil 1:l1? 

,,,:i, nnm 1,, nnn o'?,:i 1,;,,1 Oil'?V 11m nx 1:i•'?lJ'"I 0•111J1 o,:i';,lJ nxlJi o,w,'?w:i o'?,:i 1~:i;,n•1 

1un l1?lJ'1 11in 'lJ':l yixil '?:i:i 01';,w ,;,,, 0'?1:i 1•:i 01';,w ow'"! 'il 1111 nv11 illJ::>n 1un omx 1lJ?'1 

.'il •:i,,:i o:i'1TI mv ';,:i';, ili'1lrl o!l11JlJ il11J1V ,;,,1 O'l11J 11J1'?w1 ill11J o•v:ii.K"I o•nxlJ o,w 'l:i ';,:i ':iv 

Enoch ruled over humanity at the behest of the Lord: they would come and pros
trate themselves before him on the ground, and they would all listen together to 
his words. Divine inspiration would fill Enoch, and he would teach all present the 
wisdom of the Lord and His ways. Humanity thus served the Lord during the 
lifetime of Enoch, and they came to listen to his wisdom. Moreover, all the former 
and current kings of humanity along with their officers and judicial officials came 
to visit Enoch once they heard of his wisdom, prostrating themselves before him 
with their faces on the ground. Even they besought Enoch to exercise sovereignty 
over them, and he acceded to their request. 

So they all assembled together-about one hundred and thirty kings and 
princes-and installed Enoch as their ruler, and they all submitted themselves to 
his power and his commands. Enoch instructed them in wisdom, knowledge, and 

233 Expanded in Ibn al-Qift;i, Ta'rikh al-l;zukama (ed. Lippert), 4.13-19. See also Chwolsohn, Die 
Ssabier, 2:531; Abraham b. Elijah ofVilna, Sefer Rav Pe'alim, 65. 

m Apud Ibn Abi U$aybi'a, K. 'Uyim al-anba' ft fabaqat al-afibba' (ed. Najjar), 1:185.8. The 
full citation of this source appears in Chapter 7 under the rubric "Evaluated Positively or 
Neutrally:' 

235 Sefer Hayashar (ed. Dan), 49-53; Jellinek, BHM 4:129-30; Margaliot, Malakey 'elyon, 77. 
The full citation of this source appears in this chapter, under the rubric "Enoch as Teacher:' 
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the way of the Lord, and established good relations among all of them, and thus 
there was peace throughout the whole earth during the lifetime of Enoch. Enoch 
exercised rule over humanity for two hundred and forty-three years, and he 
effected justice and righteousness for all his people. He supervised their progress 
in the ways of the Lord. 

ENOCH AS BUILDER 

Avatars of the biblical forefather Enoch enjoy a reputation for the founding and 
building of cities, the establishment of temples, and especially the construction of 
the famous Pyramids in Egypt. Hermetic traditions transmitted among Arabic 
language make the antediluvian or "first Hermes" responsible for the construc
tion of the Pyramids, where they function as repositories for the pictorial archiv
ing of the various arts and sciences which were revealed by this ancient instructor 
to the initial generations of the human race. While the cross-cultural assimilation 
of scriptural Enoch/Idris to Graeco-Egyptian Thoth/Hermes may have been suf
ficient cause for the vocations of builder or urban planner to be added to Enoch's 
repertoire of skills, it should not be forgotten that Gen 4:17-18 already connects 
the founding of the first city to be built in the world with the name "Enoch:' 
Despite a dearth of versional evidence,236 several scholars have plausibly sug
gested that the Hebrew text of Gen 4:17-18 should be read as crediting Enoch 
with being the builder of a city237 named after his son 'Irad, namely, the ancient 
city ofEridu in southern Mesopotamia. 238 Recollection of this suggestive passage 
together with an unconscious conflation of the Cainite and Sethite Enochs may 
have been a reinforcing factor for the credibility of this attribute. 

Abu Ma'shar apud Ibn Abi U~aybi'a, Kitiib 'Uyun al-Anbii' ft fabaqiit al-afibbii' 
(ed. Najjiir):239 

,,., <-!1,;11 ~ .:,ts#4 F' yl.a,; ._.1,;., yl.itll .:,.11 ....... ....-1, r1.,...1,11 cllt..... ~ cl!;~ J"'A ~ ci..... .:,is, 
~µ1 ulk> JI ;L:.1, tt.....11 u~i ~ ;~, L:...a; ~t:La, u~t.....11 ~ ~ ;~, ~~ LA,;14] c.0,..,.,..41 ~I 

.~t.J1.:,.. cl!;~) y.o,~ .:,! ~' ·~.:,..Lr#' J.#.:i .fa ..... 1...o.,... r~..>? ·~ .:,..L 

He made Upper Egypt his residence. He selected this (place), and then he built in 
that place the Pyramids, and he built cities of clay. He was afraid that knowledge 

236 Jub. 4:9 and Josephus, Ant.1.62 explicitly make Cain the builder of a city which was named 
"Enoch:' 

237 e.g., Karl Budde, Die biblische Urgeschichte (Gen.1-12,5) untersucht (Giessen: J. Ricker'sche 
Buchhandlung, 1883), 120-2, 527. 

238 William W. Hallo, ''Antediluvian Cities;' JCS 23 (1971): 63-4; Patrick D. Miller, Jr, "Eridu, 
Dunnu, and Babel: A Study in Comparative Mythology;' HAR 9 (1985): 241-2; Helge S. Kvanvig, 
Primeval History: Babylonian, Biblical, and Enochic (JSJSup 149; Leiden: Brill, 2011), 247-9. 

239 Ibn Abi U~aybi'a, K. 'Uyun al-anba' ft tabaqat al-atibba' (ed. Najjar), 1:186.6-10; see also 
August Millier, ed., Ibn Abi Useibia (2 vols in l; Cairo and Konigsberg: al-Matha' al-Wahbiya, 
1882-4), 1:16.32-17.4. 



Enoch's Roles in Human Society 161 

would be lost in the Flood, and so he built the ancient temples, that is, the moun
tain which is known [ as al-Birbabir] in Akhmim. He drew within them pictures of 
all the crafts and their uses. He drew all the tools of the artisans, and indicated the 
characteristics of the sciences to those who would come after him pictorially, for 
he wanted to immortalize the sciences for those who would come after him inas
much as he feared that all trace of them might depart from the world. 

Mubashshir b. Patik, Mukhtar al-lJikam (ed. Badawi):240 

.Lo.)I Lo._,;..:,! ru.,. .:,.i.. Jli, 4...:.1.o ~t..1*1 c..'-?-' 

He built for them a hundred and eight great cities, the smallest of which was Edessa.241 

Qazwini, 'Aja'ib al-makhluqat wa-ghara'ib al-mawjudat (ed. Wilstenfeld):242 

.l&J ~., ~ lb~I., U":!J>i i).o ~ ijlo.:,I r.,.t,,JI '-":!6...:,-' Jl~'III ~1-',!lj rl.,,.'111 ·~ .,..i. 

So he ordered the building of the pyramids and the depositing within them of 
treasures and scientific writings. Being concerned for them, Idris (acted) in order 
to protect them and preserve them. 243 

Bar Hebraeus, Chronicon Syriacum (ed. Bedjan):244 

~ ~ ~,<' omo a>~i\i ao..::,oim C\oOm "\ru..>l ,;:'bor<' r<n;;ln.,.. r<.lC\o 

,;:'mlni~ll ._um~= ,;:'i<=lno ,<re,, ,blnr< ,;:'l r<bfu:io ,<cn.:,:,)n ,<inc=, :;,:,..a,o r<'ru.:i::,:, 

.,miar<' ,en ,en. 

The ancient Greeks declare that Enoch is Hermes Trismegistus, and that he taught 
humans the construction of cities and established admirable laws, and that during 
his time one hundred and eighty cities were built, the smallest of which was Edessa. 245 

Bar Hebraeus, Ta'rikh (ed. Salil~anI):246 

Js- ...... t..o_,... r.,.t,,JI .::..~ ~ l"""'l-' 0'11'111., u~L:..:.11 ~ ~ J;.,., r1.,,.'111 ~ ~L:..:.11 u-J>-' r.,.t,,JI yi...~ J~., 

~ ~4 4...:.1.o c..'-? i).o J3I ~-' .:,t._,b)I ~ .:,IS_, .;91.i.15:JI 4...:.1.o 1~1,15 ~ .)!L:JI .,....._,,. Jl!JI_, o~ .:,..L Lo.~ 

.Lo.)I Lo.I_,;..:, 4...:.1.o .:,!,;ti-' ~t.. c..'-? J3'III .,....._,,. ~I J.;§, .... .},f9 ,:H ,_,_,.; 

240 Mubashshir Ibn Patik, Mukhtar al-bikam (ed. Badawi), 8.10. The full citation of this source 
appears in this chapter, under the rubric "Enoch as Authority on Religion and its Practices:' 

241 Registered as "188 cities" in Ibn al-Qifyi, Ta'rikh al-bukama (ed. Lippert), 3.9-10. 
242 Kosmographie (ed. Wiistenfeld), 2:179.5-6. 
243 See also Leon Nemoy, "The Treatise on the Egyptian Pyramids (Tubfat al-kiram ft khabar 

al-ahram) by Jalal al-Din al-Suytlti:' Isis 30 (1939): 27; A[lexander]. Fodor, "The Origins of the 
Arabic Legends of the Pyramids;' Acta Orientalia Academiae Scientiarum Hungaricae 23 
(1970): 337. 

244 Bar Hebraeus, Chronicon (ed. Bedjan), 5.13-16. The full citation of this source appears earl
ier in this chapter, under the rubric "Enoch as Authority on Religion and its Practices:' 

245 "Elsewhere Bar Hebraeus regards Nimrod as the founder of Orhay [ i.e., Edessa] :· Quotation 
cited from J.B. Segal, Edessa: 'The Blessed City' (Oxford: Clarendon Press, 1970), 2 n. 2. This detail 
about the founding of Edessa demonstrates that Bar Hebraeus is at least partially indebted here to 
the gnomological anthology Kitab mukhtar al-bikam wa-mabiisin al-kalim of the eleventh-century 
Fatimid intellectual al-Mubashshir b. Patik. See van Blade!, Arabic Hermes, 184-96, at 186. 

246 Bar Hebraeus, Ta'rikh mukhta~ar al-duwal (ed. Salil).ani), 11.11-15; 12.3-4. 
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He feared the loss of the different types of knowledge: he investigated the profes
sions and then built the Pyramids and pictured within them all the crafts and the 
tools, and he depicted within them the categories of the sciences out of his desire 
to perpetuate them for those who would come after him. 

The second Hermes was Babylonian. He dwelt in Kalwadha, a city of the 
Chaldeans. He lived after the Flood. He was the first to rebuild the city ofBabylon 
after Nimrud b. Kush .... 247 

It is said that the first Hermes built one hundred and eighty cities, the smallest 
of which was Edessa. 

Here too may be the best spot to situate a reference to Enoch as a metaphorical 
builder of the human body in that he supposedly discussed within one of his 
books the mysteries surrounding the practice oflevirate marriage. 

Zohar 2.lOOa (ed. Vilna):248 

1r.in pi:i.,v, x,nx xm, x,n:i. x,x •l:i.nx x, •l:i.nx, x, Xl"l:J. 11m, xi!lo:i. .,,r,, xr, n•x x:lil 
il':l)? il'? 1'1Vl:l1 ilX?'l:>1)) ?'TX1 m, X1ilil1 n•,n:i.x 1'1V)J x, ilXl:i.nx, '1X1V 1:::,1 XlX)J X1ilil:J. 

.,n ,n,,,,,m illJ1Vl 1il'X x,, m, 1n•x x, ,n:i., ,n 1u•x1 mm, ,,n 11Jm 

Now here is an awesome mystery.249 In the Book of Enoch, this "building" which is 
built250 is constructed by that other spirit which was left there in the "vessel:' When 
construction begins, that (spirit) draws after him the spirit which roams about 
naked, and it (the spirit) attracts it (the other spirit). There are two spirits which are 
"one" afterwards: one ism, and the other is illJ1Vl, and the two are in fact one.251 

Finally we include two late reports which attribute the construction of the 
Ka'ba in Mecca to Idris. 

Nuwayri, Nihiiyat al-arab ft funun al-adab ( ed. Chwolsohn):252 

y,3 .yl ~I <.J!Y-1. 01 '9"'313 '4 '9"'31 ~)WI ~ U",!;~I ,)I 0,.?~, 4;JOJI J_;:,11 ~I ,)I .s~.,....J.1 Y:f- J>, ... 
. J,,-j~ ~= 

Mas'udI reports253 instead that the first temple was the Ka'ba,254 and they (i.e., the 
~abians) say that Idris, upon whom be peace, enjoined it, and he also enjoined that 
the Pilgrimage be made to it. But according to them, it was a sanctuary for Saturn. 255 

247 Cf. Gen 10:8-10. 248 Cf. also Margaliot, Mal'akey elyon, 81. 
249 See the selection from the Havdalah de-Rabbi 'Aqiva cited below where a similar phrase-

ology is employed. 
250 Via levirate marriage. 251 Compare Matt, Zahar, 5:39-40. 
252 Chwolsohn, Die Ssabier, 2:516.1-3. 
253 Mas'tidi only says (Muruj [ed. Barbier de Meynard-de Courteille], 4:44.2-3) that certain 

idolators claim that the Ka'ba was once a temple dedicated to the worship of Saturn. He does not 
include the tradition about the involvement ofldris in its construction or in the establishment of 
its rituals. Cf. Chwolsohn, Die Ssabier, 2:673 n.17. 

254 i.e., the cubical building enclosed by the Great Mosque in Mecca. For the notion of the 
Ka'ba as the first sanctuary for humanity and the obligation to make pilgrimage there, see already 
Q 3:96-7. 

255 See also E[dgar]. Blochet, "Etudes sur le gnosticisme musulman;' RSO 2 (1908-9): 752-3; 
E[dgar]. Blochet, Etudes, 36-7. 



Enoch's Roles in Human Society 163 

Shams al-Din Mu~ammad b. Abi Talib al-Dimashqi, Kitiib nukhbat al-dahr fi 
'ajii'ib al-barr wa'l-bahr (ed. Chwolsohn):256 

.41 ~4 <S".,1., ~,.;,.:, "'"';,1 01., J..J ~ ri.,,,.,1 Gt,11 01 ~_;3 4.LaJ1 01 s,.,,.-.1.1 ~J., 

Mas'udi says that the ~iibians claim that the Ka'ba ( cf. Q 5:97) was a temple to 
Saturn, and that Idris set it up and enjoined pilgrimage to it.257 

ENOCH AS WARRIOR 

"another ( authority) from the people of the Torah" apud Tabari, Ta'rikh ( ed. de 
Goeje):258 

... and he ( i.e., Idris) was the first to capture some of the offspring of Qabil and to 
enslave them. 

As noted above, the notion that Enoch/Idris was the first on earth to engage in 
warfare with the progeny of Cain and to enslave their captives is a tradition that 
is usually associated with the forefather Seth. 259 

Wahb apud Kisai, Qi~a~ al-anbiya' (ed. Eisenberg):260 

.~@ ..>J., J:;@., JI,.:; .li1 ~ J ...... 1.;,-., t~1 .li.:i1 c,.o J,1 r~1 ~ "'"';,1 01 ..,_...,., ~ s.,.,,s,11 0-11 <P., 

Ibn al-Azhari relates on the authority of Wahb (b. Munabbih) that Idris (upon 
whom be peace!) was the first to take up weapons and to undertake a jihad for the 
path of God Most High,261 and he fought with the descendants of Cain. 

ENOCH AS LEGATEE OF YARED 

"another (authority) from the people of the Torah" apudTabari, Ta'rikh (ed. de 
Goeje):262 

He was the designated successor of his father Yared: he committed to him that 
which his forefathers had bequeathed to him and to each one succeeding them. 

256 Chwolsohn, Die Ssabier, 2:383.6-8. 
257 See also Blochet, "Etudes;' 752-3; Blochet, Etudes, 36-7. 
258 Tabari, Ta'rikh (ed. de Goeje), 1/1:173.5. 
259 Thackston, Tales of the Prophets, 85-6; Huart-Bosworth, "Shi th;' EI 9:489. 
260 Vita Prophetarum (ed. Eisenberg), 1:82.15-16. 
261 See also Tabari, Ta'rikh (ed. de Goeje), 1/1:173.4; E. W. Lane, An Arabic-English Lexicon 

(London and Edinburgh: Williams and Norgate, 1863-93), 473. 
262 Tabari, Ta'rikh (ed. de Goeje), 1/1:173.5-6. 
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Ka'b al-AI,.bar apud Hamdani, Iklil (ed. Lofgren):263 

(According to Ka'b al-Aqbar ): Then he (i.e., Yared) appointed Idris as executor ( of 
God's laws) after him-his name in the Torah is Enoch (Akhnukh) and Shalt (sic).264 

Ibn al-Athir, Kitab al-Kami/ (ed. Tornberg):265 

.~ ~ 19"-'I ~., 41 <1-? I~., 0;4i .:,IS ~ '..>:? oJJI., .;,., .:,IS., 

He was the designated successor of his father Yared: he committed to him that 
which his forefathers had bequeathed to him and to each one succeeding them. 

Pseudo-Mas'udi, Akhbar al-zaman wa-min abadat al-hidthan:266 

~ 4 ~ <WJ.,! ~ _j,..JI '-"""= 411:9,., o= ..:..;IS ,..:JI r_,1,,11 ~., 9.i a,.,., 41 /:!J-' t# JI <,J~> ~., 
,~'.)WI ~ U",!J>I 

·r:iw1 ~ r>i [JJ., ..:,..] ..,..s..:,.. J;t .,_;1 J~~1 ~ J., 

<Yared> empowered Enoch and entrusted him with the legacy of his father. He 
taught him the knowledge which he had received from him, and he handed over 
to him the Book of Secret(s)267 which had not been given to anyone else aside from 
Idris (upon whom be peace!) after (the time of) Seth. 

ENOCH AS HERMIT 268 

Kisa'i, Qi~~ al-anbiya' (ed. Eisenberg):269 

.o_,- J .:,IS..:,.. ~ ~ ~ j.>! ...,:;> o>l;,,14 ,_,..;i. ~1 ~ ...,:;> (P.JL..ll w~., o>l;,,14 ~ .:,IS., 

He was rigorous in (his) religious devotion and (in seeking out) the company of 
pious men until he had attained puberty. Then he isolated himself in order to 
practice devotion until he surpassed in it everyone else who lived in his time. 

Ms. NewYorkJTS 8117 fol. 2b lines20-2 (ed. Rebiger and Schlifer):270 

c,x 1JJ, ,,,x, n,v iJJvlV nnx ;i,;1 tli1JJi nu:n tl'J:J. ,, ,,;,, ,:::, ,v "'l'!lO ,:ix nnn "1!lOi1 c,v c,x, 
m ,,,, x:i ,nx, O't>'lJ"'l'N xi;, ,.,, p ,,m ,,,, x:i ,nx, imJJ ,nx ,,::.-x ,n,J;,i "1!lOi1 i1T nJJ::in 

,llJ?p 

263 Hamdani, Al-Iklil (ed. Lofgren), 1:25.11-12. The full citation of this source appears in this 
chapter, under the rubric "Enoch as Prophet:' 

264 Almost certainly a corruption of "Seth'' or even the gnostic cognomen "SetheI:' See our 
discussion, p. 64. 

265 Ibn al-Athir, K. al-Kami/ (ed. Tornberg), 1:43.3-4. 
266 Pseudo-Mas'udi, Akhbar al-zaman, 77.18-21. 
267 See the note on this source in this chapter, under the rubric of"Enoch as Prophet:' 
268 For Enoch's renunciation of marriage, see Erwin Preuschen, "Die apokryphen gnostischen 

Adamschriften;' in Festgruss Bernhard Stade: Zur feier seiner 25 Jiihrigen Wirksamkeit als Professor 
(Giessen: J. Ricker, 1900), 165-252, at 199-200. 

269 Vita Prophetarum (ed. Eisenberg), 1:81.19-21. 
270 Bill Rebiger and Peter Schafer, eds, Sefer ha-Razim I und II: Das Buch der Geheimnisse I und 

II (TSAJ 125, 132; 2 vols; Tiibingen: Mohr Siebeck, 2009), 1:7* (§25). 
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Adam placed the book271 beneath a sapphire stone until after he had sons and 
daughters. Among them was one whose name was Seth. Adam taught him the 
wisdom of that book, and he left it with him after his death. Afterwards it came 
into the possession of Enoch, the son ofYared, who was a hermit.272 And after
wards it came into the possession of Noah, the son ofLamech. 

Sefer ha-Yashar ( ed. Dan):273 

1':,1,1 illlV nxo1 illlV o,,v,v1 o,n,v ,,, ,n,, ,,, nx 1':,1,1 O'llV wom illlV o,,v,v ,n ll'i' 1:i ':ix':i':iilol 

nx ,,,r,lil ,,nx O'il?Xil nx 1lln 1':iiln'l n':iwmo nx ,r,,.,, illlV o,,v,vi won 11Jn ,n,111Jn nx 

nx J)1'l ill':i:11 nv1:i 'il 1010::i 1lln W!ll p:i,m O'J)iil 01xil 'l:i ,:,11::i oxo'l 'il nx 11::iv'l n':iwmo 

.... o,:i, O'O' OilO llV!ll nx ,no'l 01xil 'l:io llV!ll nx mo:in:i 1i!l'l 'il ,:i,, 

ow,, X'ilil nv:i 'il'l 1un m:i';,o';, O'llV ,v';,,v1 illlV O'J):i1x, o,nxo m,v X'il o,x mo mw:i 'il'l 

1:i1il nx 11m WJ)'l 'il nx ,,:iv';, illlwx,:i:i oilo inoil?l 01xil 'J:io ':i1:iil':i1 1i!lil? 1:i';, ':iv 1un 

':i:i:i1 1nx Cl' Oil? il?l'l O'O' n,v';,,v 01xil 'l:lO ,no,, O'O'il ';,::, Oilo W!ll nx ,,noil x';, ix mil 

10?1 Oil? mXiil? 1'1:lJ) ?X X::i' ilVX 01':ll l'il?X 'il ?X n:iwo1 ??!lno ,,n:i Xlil ilVX 0'0'il n,v';,,v 

inO'l p ,,nx :llV'l 0'l1Vl O':li 0'0' ilTil illVJ)O:J lVJ)'l Oil'?X ,:i,, llOO l?XlV' ilVX ';,::,, 'il 1i1 Oil? 

,wx 13) ilW:i ,nx Ol'l w,n:i ,nx o,, p ,,nx, O'O' ilJ):iw';, ,nx 01, 1ov':i il?l'l O'O' llV!ll nx 

x';,1 ,,,:i, nx vmw':i, 1un 'l!l nx mx,';, o';,1:i nxn,, 01xil 'l:l ':i:i, O'ilVil ':i:i1 o•:i':ioil ';,::, l'l!l wp:i 

x';, p ?J) l'l!l ?J) ilVX 0'il?Xil no•xo l'?X nWlO lXi'l il?l1l ilXi' 1llno 01Xil 'l:l ';,::, lXi' ,::, l?l:J' 

.mo•, 101• l!l l'l!l nx mxi';, w•x ';,:,1, 

nv:i ,ov o';,1:i 1:11';, o:i';,o 11m ':ix x1:i';, ,n, 01xil 'l:i ';,::, nx 'llox';, O'ilVil ':i:i1 o•:i':ioil ';,::, l::iJ)'n'l 

nx ,,m Oil? i:11'1 l'?X ,n, lXl:l'l O?l:J l::i:lj:)n'l Oil'?X 1lln X::i'l Ol'il 'il'l p llVJ)'l Oil'?X X::i' ilVX 

':iv 1mo lilon,, 01xil 'l:i ';,::, ,xo 1':iil:in,1 'il nx,, nx 0,1,1 nv11 no:in Oil? 10';,•1 oil•i:i, ';,::, 

.1':ioil 'n' 1':ioil 'n' 11ox,1 il::iiX o':i1:i l'l!l? nnnw'l mo:in 

Mahalalel b. Kenan was 65 years old when he fathered Yared, and Yared was 162 
years old when he fathered Enoch, and Enoch was 65 years old when he fathered 
Methuselah. And after he had fathered Methuselah, Enoch walked with God and 
served the Lord and rejected the wicked ways of humanity. The soul of Enoch 
attached itself to the instruction of the Lord in knowledge and understanding, and 
he gained knowledge of the ways of the Lord. His study led him to separate himself 
from human society, and he concealed himself from them for a long time .... 

The year Adam died-which was the two hundred and forty-third year of the 
reign of Enoch274-Enoch resolved to separate himself and to sequester himself 
from humanity and to conceal himself from them as before in order to serve the 
Lord. So Enoch did this thing, although he did not conceal himself from them all 
the time. He would withdraw from humanity for three days, and then show him
self to them for one day at a time. During each three-day period which he spent in 
the chamber he would pray and offer praise to the Lord his God, and on the (fol
lowing) day he would emerge to his servants so as to be seen by them and to teach 

271 i.e., a book of arcana which the angel Raziel presented to him after his expulsion from 
Paradise. 

272 Hebrew O'O'Ol'X appears to transcribe Greek £PTJl-'frTJs "hermit" (cf. Lampe, PGL 548). 
273 Sefer Hayashar (ed. Dan), 49-53; Jellinek, BHM 4:129-30; Margaliot, Mal'akey 'elyon, 

76-7. The full citation of this source appears in this chapter, under the rubric "Enoch as 
Teacher." 

274 i.e., when he was 308 years old (243 + 65, the age when Enoch begat Methuselah). 
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them the way of the Lord. Every question which they would ask him he would 
answer for them. He followed this pattern for many days and years, periodically 
hiding and then revealing himself to his people: one day per week, and after this 
one day per month, and then one day per year, until finally all the kings, princes, 
and people sought his presence, and all of them desired to see the face of Enoch 
and to listen to his words, but they were unable to do so, for every human being 
greatly revered Enoch and were afraid to approach him due to the divine awe 
which was on his face. For this reason no one was able to look at his face, lest he be 
chastised and suffer death. 

All the kings and princes decided to assemble everyone in one body together to 
approach Enoch their ruler so that all might speak with him at the time he came 
forth to him, and they did so. It came to pass that on the day when Enoch finally 
emerged to them, all of them were gathered together, and so they came together to 
him. Enoch spoke to them regarding all their concerns, and he taught them wis
dom and knowledge, and he instructed them in the fear of the Lord. Everyone was 
very intimidated, and they were astounded at his wisdom, and they all prostrated 
themselves on the ground and said, "Long live the king! Long live the king!" 

ENOCH AS SORCERER'S APPRENTICE 

Ka'b al-Ai,.bar apud Hamdani, Iklil (ed. Lofgren):275 

J ~1~_;:; J.;.)1 .:..;15, l&Ji.J.,!, ,u.1 J l&:ll!, 0;1-11, J.,!"""'I ei!A.<, J F1 1 ..... ~ ,:,15, ,:,i.,w4 u.~ t#I ,:,15, 

·t,; ~~I ,:,15 ~ ~.Ill 

Enoch had gained knowledge about the Flood. He wrote down this information 
on sheets of iron and (slabs of) stone, and then he tossed them in the water and 
submerged them.276 Corruption continued to increase in the present world until 
the days of Noah. 

Havdalah de-Rabbi ~qiva §8 (ed. Scholem):277 

N"T1 n .N"T1T1 [1'1] NT1 ,,, NT1 ,,, .Np)) ':,::,r.i i1':i ::l'T'n!Ll'l1 x::i, Ni1?N::l 1'::llr.l 'lN ,, 107Jli1 r, 

,,, i::i 11m NlN .i1'n' ,,or.i, o,::,n':, D'::in .N'Oi11!l::i ,,pn,x x,, ,or.in,r.i x':, '01'1i1i11Ll'l'N? ll1 

n,r.inm 11i1'lNr.i::i 11i1n' n'n!l::i .o,::,x':,r.i i1J)::l!Ll1 D'J)::l!LI ,x,v ,nx .,n,r.i':,p':, l'l!LI 1'v::iv::i i1'n' n,::,.n::, 

1"i1' 1"i1' 1"i1' 1"i1' 1"i1' 1"i1' ':,x ':,x ':,x ':,x ':,x ':,x xr.iv xn::i n,':,::,no,x, n,::,.n, 11i1'l"T 'lNr.i::i 11i1n' 
i1 11'i1X i"'Dx n",nx i1 11'i1N ,"wx ;,",nN i1 11'iUt "1 111L'X i1 11"i1N i1 11'iU.t ,"vx n",nN i1 11'i1N ,"vx n",;,x 

275 Hamdani, Al-Iklil (ed. Lofgren), 1:26.8-10. The full citation of this source appears in this 
chapter, under the rubric "Enoch as Prophet:' 

276 Alternatively: "he inscribed a certain character on sheets ofiron and (slabs of) stone, threw 
them into the water, and suppressed them (from flooding):' This anecdote does not appear in the 
Cave of Treasures or its related literatures. 

277 Gershom Scholem, "Havdalah de-Rabbi 'Aqiva;' Tarbiz 50 (1981): 270-1. This article has 
been updated and reprinted in Esther Liebes, ed., Devils, Demons and Souls: Essays on Demonology 
by Gershom Scholem (Jerusalem: Yad Izhak Ben-Zvi and the Hebrew University of Jerusalem, 
2004), 145-82; for the above text, see 171-2. 
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,i::il ,,o lll?n X::J.l'lll'lJ? 1l1 x1, 1, X''Ti 1, lll' xn ,,, ,"n ,"n ,"n ,"n ,"n ,"n i1"'i1X i"lllx i1"'i1X 
1'l1t>?1Ui ,,:i,o ,,o ti,m, :i.T'nllll1 P'i!lm i1'::J. ,,n,:i11D ',!l ,:i ',!) 'lX .i'lLIP ,,o 'lP1 '1'Pn ,,o ,,:io, 
,:io, mlllp m,,u ,:io, .Oli1'l ,lll m,,m o,x 'l:i ,:i ,,o, o,, illl:i n:i,,::,r 101 ,,:i:i, ,v:i, 1'Xllll ,,o, 

1lll'?:J 'llll'? x,,x, XlJ1!l:J 'lJ1!l '1lll'? ,,',:ip, ,, XlLIX::J.X? 1'1J"i'1 mm o,x 'l::J. ,:io, n1'll)i1!l 'l'lJ 
10 x,:i,o:i ,xilll' pi!li "1'i?!? ,:i 'J~r,i i!l ,:i i!l:i 11i1'1J1i' ,,v,x, x,ui x,o,o:i X1'! 1D:i,x1 i1?lP 

n,:i,,:iro, m1Dp m,,uo, 1':i:i, ,,v:i, 1'Xlo ,,m 1'l1t>?lll ,,o, ,,:i,o ,,o :i.T"nllll1 pi!lm p .l,v1 ,m,o 
po ,r, i1'i1 i1nx o,p,,:ir, i1nx po .,, Xlllx:ix, 1'1J"i'1 o,x 'l::J. ,:im n,,w,1!l 'l'lJ ,:io, o,, illl:i 

.,ox i10no, 

I (now) quote for you a secret which has been transmitted by the (authority of 
the) great God who/which can deliver one from any affliction: "This is the secret, 
this is the secret, [this is] the most awesome of secrets. Do not communicate this 
most awesome of secrets to the uninitiated, nor should it be recited publicly, [but] 
an initiate may transmit it to another initiate. I, Enoch b. Yared, wrote it down in 
the seventieth year of my youth.278 Seventy-seven angels came against me, (and) 
I bound them with their own implements and sealed them with their own weap
ons. 279 I then turned and discerned this secret through the mystery of the name 
El, El, El, El, El, El, YHW, YHW, YHW, YHW, YHW, YHW, Ehyeh asher ehyeh, 
Ehyeh asher ehyeh, Ehyeh asher ehyeh, Ehyeh asher ehyeh, Ehyeh asher ehyeh, 
Ehyeh asher ehyeh, I;IY, I;IY, I;IY, I;IY, I;IY, I;IY. It is the most awesome of secrets. 
This secret of the secrets is for delivering the weak from the grasp of the strong, 
the lowly from the grasp of the powerful, and the poor from the grasp of the 
wealthy. When I have invoked it, I, so-and-so, the son of so-and-so, can be rescued, 
delivered, and saved by it from the power of kings and rulers, and from the power 
of enemies and adversaries, and from every mortal need, and from the jurisdic
tion of Gehenna, and from all harsh decrees, and from every kind of retribution, 
and from any of the progeny of Adam and Eve who rise up against me to cause 
harm to me. May my mouth be made like the mouth of a lion; (may) my tongue 
be (made) like the tongue of a heifer; and may I put on a radiance like (that of) 
fiery horses and come before them KPR BR PR Ma'ane b. Feterayy (?),280 the one 
who rescued Israel in the desert from Sil}.on and 'Og. 281 So too may there be res
cue and deliverance from the power of kings, and from the power of rulers, and 
from the power of enemies and adversaries, and from harsh decrees, and from 
mortal needs, and from every kind of retribution, and from all humans who rise 
up to do harm to me. You who are a shield for the righteous, may You be a shield 
and a refuge for me, amen!"282 

278 Or possibly "occultation;' but this meaning seems less likely. 
279 The Aramaic equivalent ofHebrew1"1 ,',:,;cf.Marcus Jastrow, A Dictionary of the Targumim, 

the Talmud Babli and Yerushalmi, and the Midrashic Literature (repr., New York: The Judaica 
Press, 1982), 393 s. v.1"1. 

280 So vocalized in the text published by Scholem. 
281 Scholem thinks this may be a historiola referencing a story which we no longer have. 
282 For further, largely linguistic, discussion of this text, see Hannu Juusola, "Notes on the 

Aramaic Sections ofHavdalah de-Rabbi Aqiba;' Studia Orientalia 99 (2004): 106-19. 
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Ms. British Library Hehr. 7 46 fol. 108b-109a ( ed. Scholem):283 

,1Nlj.) Nlj.) x,m C'!l'lt):):l ;,':,pn ?IV N'?n!l l'IV'n:,n ,,.,w ,,,,, vw,.i W,JN •wvn 'l!ln ,:,, ,,m ;,:,n 
1!>1) ,v ,nnwl o•,wm ,,,,:inn .i":ip.i ,,,,:im ,nxw mv:iw.i:i, mnw.i n:,:i 1,0:i, cw, .i,m 

.,x,n .iWVl1 WN '1'!>?? ,,w:i 1!l.il1 

Enoch merited such ( a boon) on account of the deeds of the wicked Eno sh and his 
generation, for they were weakening the celestial retinue with magical spells, but 
he exercised tremendous zeal for the sake of God and he neutralized them via the 
power of the names and the adjurations which he invoked. Then the Holy One, 
blessed be He, separated him from his fellows, granted his soul authority over his 
body, transformed his flesh into flames of fire, and he was made into an angel. 

Zohar l.56b (ed. Vilna): 

,,no 1nn!ln .i"n, px,v •m ':,:, .,,,,:i ,,onx, c•n,,n •nw, .i•pox, xv,xn .i":ip .,,, ?''Pl 1un 
. .,,,,:i ,,onnx ,.i':,:,1 'N?'V ,:,x':,n •wnnwn m:i, l'!l'?) 

The Holy One, blessed be He, removed Enoch from earth and raised him to the 
supernal heights and delivered into his charge all the celestial treasuries, and forty
five keys-secret glyphs which the celestial angels deploy-all this was delivered 
into his charge. 284 

ENOCH AS FUNERAL DIRECTOR 

Seder 'Olam Rabbah §I (ed. Milikowsky):285 

.mw v:iwi c•wnn ,,,nx ;,,n, c,x ,:ip 11Jn .ilw wwi c•wnm mxn wwi 'J?N ,,:in;, ,v, c,xn 

From Adam until the Flood there were 1,656 years. Enoch buried Adam, and he 
remained alive after him (another) fifty-seven years.286 

Sefer ha-Yashar ( ed. Dan):287 

v::iw n,winn •n'>'I .invl1 x:,':,n c.i•m•nx, .iw,w c•J:i ,,n,':,x, vw,,x, n':,w,nn 11m mi':,,n .i,x, 
mxn vwn i:i c,x nn'>'I in, ,.,n, c•Jw ww, c•wnn mw:i ,.,.,, in, nx ,,,,, .ilw nxni .ilw c•Jinw, 

283 Gershom Scholem, R'eshit ha-Qabbalah (1150-1250) (Jerusalem and Tel Aviv: Schocken, 
1948), 253. This work is characterized as a thirteenth-century non-Ashkenazi kabbalistic anthol
ogy by Moshe Ide!, Ben: Sonship and Jewish Mysticism (London and New York: Continuum, 
2007), 647. For further information, see the detailed description in G[eorge]. Margoliouth, 
Catalogue of the Hebrew and Samaritan Manuscripts in the British Museum, Part III, Section I: 
Kabba/ah (London: British Museum, 1909), 24. The full citation of this passage can be found in 
Chapter 6 under the heading "Enoch as the Angel Metatron:' 

284 Compare Matt, Zahar, 1:321. 285 Milikowsky, Seder Olam, 1:219.2-3. 
286 This agrees with the tradition that Adam died when Enoch was 308 years old which is 

attributed to "another authority from the people of the Torah" that is quoted by Tabari, Ta'rikh ( ed. 
de Goeje), 1/1:173.7-9. 

287 Sefer Hayashar (ed. Dan), 49-53. This text is also available in Jellinek, BHM 4:130; a slightly 
different text in Margaliot, Mal'akey 'elyon, 77. The full citation of this source appears in this chap
ter, under the rubric "Enoch as Teacher:' 
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0':)1?l:lil nx ,,:ip:) ';,11l 11:i:):i u:i n';,wmr.n 1um ,,l:ii nv ,mx ,,:ip"I ,mr.i:i .,,., o1l1D o,v';,v, 

p,n';, ;,n,;, p ':iv 01x ':iv ';,m ':):i, 1!lor.i xm;, oipr.i:i 01xo1 'l:i ?:) wv,, ·., o;,';, ,:i.1 ,vx o1,vr.i:i 
.';, o;,,';,x ,:i.1 ,vx:) ,,l:i.1 xm nv1o1 rvr.i ?:))( ,vx ':iv 01x nr.i"I o1To1 o,,., 1v 01xo1 'l:i:i 

These are the descendants of Enoch: three sons (named) Methuselah, Elishua, and 
Elimelek, and their sisters Malka and Na'amah. When Methuselah was 187 years 
old, he fathered Lamech. Lamech was 56 years old when Adam died:288 the latter 
was 930 years old when he died. Seth, his sons, Enoch, and his son Methuselah 
buried him in a cave which the Lord had spoken about to them;289 his burial was 
conducted with great dignity like that of a monarch. All of humanity were engaged 
in great mourning and weeping for Adam, and on account of this behavior, it 
became a custom among humans ( to act similarly at funerals) unto this day. Adam 
died because he ate from the Tree of Knowledge. He and his progeny (must die), in 
accordance with what the Lord said to them. 

The cave where Adam is buried is presumably Machpelah, since this is the site 
where most Jewish sources locate the grave of Adam and Eve. 290 The same loca
tion is also probably signaled in Zohar l.57b: 

He (i.e., God) decreed death for him (i.e., Adam). Yet the Holy One, blessed be He, 
had mercy on him and let him be interred at the time of death close to the Garden. 
What had Adam done? He had made a cave, and he and his wife had hidden in it 
(after their expulsion). How did he know it was close (to the Garden)? He noticed 
a certain thin ( shaft of) light streaming at that spot, one which had originated from 
the Garden of Eden, and he formed a desire to be buried there. That place was near 
the gate of the Garden of Eden. 

It should however also be noticed that the chronological notices, the multiple 
attendants, and the context also suggests a parallelism with the Cave of Treasures 
cycle made popular in oriental Christian and Muslim tales about the death and 
burial of the antediluvian forefathers. 

288 This figure can be generated from the information provided by the Masoretic text of Gen 
5:3-32. 

289 Compare Seder 'Olam Rabbah §1 in the immediately preceding testimony. 
290 Ginzberg, Legends of the Jews, 5:126 n. 137; Michael Stone, "The Death of Adam-An 

Armenian Adam Book;' HTR 59 (1966): 291. 
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Enoch's Interactions with Angels 

One of the dominant tinctures visible in portraits ofEnoch and his doings is his 
close association with angelic beings, an association that arguably is already 
embedded in the terse wording of Gen 5:22-4 where the twice-repeated phrase 
"and Enoch walked with God" (o•;,,x;, nx 11m 1,;,n,,) could also be read "and 
Enoch habitually associated with divine beings:'1 According to Jub. 4:21, "he 
was with the angels of God these six jubilee years, and they showed him every
thing on earth and in the heavens, and the power of the sun;2 and he wrote 
down everything:'3 

ENOCH AS A CONFIDANT AND APPRENTICE 
OF ANGELS 

4Q227 (4QpsJub<) Frag. 2:4 

1;,u,r.i';, ,vx inx 1u[n ... ] .1 

O'llll '?:J1' illl'V [ •.• ] .2 

I John Skinner, A Critical and Exegetical Commentary on Genesis (ICC; New York: Charles 
Scribner's Sons, 1910 ), 131; James C. VanderKam, Enoch and the Growth of an Apocalyptic Tradition 
(CBQMS 16; Washington, DC: The Catholic Biblical Association of America, 1984), 30-1. 

2 Within its immediate context this short clause refers to the dominant role of the sun in con
structing the 364-day calendar that is endorsed by the author(s) of Jubilees. It may however also 
be the seed from which the later Islamicate legend about the friendship ofEnoch and the Angel of 
the Sun germinates. Seep. 185. 

3 Adapted from the translation of R. H. Charles and Chaim Rabin in H. F. D. Sparks, ed., The 
Apocryphal Old Testament (Oxford: Clarendon Press, 1984), 23. This anthology is henceforth ref
erenced as AOT. 

4 J[ames C]. VanderKam and J. T. Milik, "Jubilees;' apud Harold Attridge, et al., eds, Qumran 
Cave 4, VIII: Parabiblical Texts, Part 1 (DJD 13; Oxford: Clarendon Press, 1994), 173 and pl. XII 
(PAM 43.238). See also J. T. Milik, The Books of Enoch: Aramaic Fragments of Qumran Cave 4 
(Oxford: Clarendon, 1976), 12-13; Donald W. Parry and Emanuel Tov, eds, The Dead Sea Scrolls 
Reader (2nd edn; 2 vols; Leiden: Brill, 2014), 1:616. The full citation of this source appears in 
Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 
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1. [ ... En] och, after which we taught him 5 

2. [ ... ] six jubilees of years6 

Cologne Mani Codex 58.6-60.12 (ed. Koenen-Romer):7 

1ra..\iv Kai o 'Evwx TOVTOV TOV Tp61rov E<pTJ EV Tfj aihoii 0.7TOKa.\vifm· Jyw dµi 'Evwx o 
8{Kaws . .\v1rri µo{ EUTLV µEya..\ri Kai xvais 8aKpvwv EK TWV ocf,Oa.\µwv µov 8ui TO 
O.KTJKOEVaL f-'-E TOV ovEL8taµov TOV 1rpoE.\86na EK aT6µaTOS TWV a.[a]E,Bwv. l.\EyEv 8.1 
[o]n TWV 8aKpvwv EV [Tot], ocf,Oa.\µo'is µov 5v[Twv] Kai 8E~UEWS EV T't) [aT6]µaTL 
l8Ewpriaa Jm[aTa.v]rns f-'-OL a.yyl.\ovs E[7TTCl EK To]ii ovpavoii Ka[TEpxoµE1vov[s. l8wv 
8.1] avTovs EKLv~Oriv v1ro Uovs waTE Ta y6vaTa. µov &.,\,\~.\ois 1rpoaapa.aaELv. Kai 1ra..\iv 
EfoEv OVTWS" E<pTJ µoi Efs TWV a.yyl.\wv Mixa~,\ Tovvoµa· TOVTOV xa.piv 1rpos a.1 
0.7TWTCI.ATJV i'va V1T08E{twµlv aoL 7TCI.VTa TCl lpya KaL 0.7TOKa.\vipwµlv aoL TOV TWV €1JaE/3wv 
xwpov Kai xwp6v aoL 8dgw TOV Tw[v] 8vaaE{3wv KaL 07TOLOS TVYXCI.VEL o T1)S nµwpfos 
TWV a.v6µwv T61ros. fria18.11ra..\iv OTL EKEtvo[i] E1TEKa.8iaa.v µE J1r/ a[p]µaTos a.vlµov Kai 
E[ls] TCl 7TEparn TWV ovp[avwv] a.v~vEyKav. KaL To[vs K6]aµovs 8tE1TEpa.aaµ[Ev], T6v TE 
K6aµov [Toii Oava.]Tov [Kai K6]aµo[v Toii aK6]Tovs Kai Toii 1rvpos TOV K6aµov. Kai f-'-ETa. 
Taiirn Elaijta.v f-'-E Els K6aµov 1r.\ovatwTaTOV OS EVKAEEaTaTOS µiv T't) <pWTL frvyxavEV, 
1rEptKa.\MaTEpos 8.1 <Lv Ei8ov cf,waT~pwv. 1ra.vrn 8.1 l8EwpTJaEv Kai Jg~rnaEv TOVS 
a.yyl.\ovs, KaL EL TL avTcp Efoov, EVExa.pagEV avTOV Tats ypacf,aZs. 

Moreover Enoch also speaks in a similar manner in his apocalypse: "I am Enoch 
the righteous.8 My sorrow was great, and a torrent of tears (streamed) from my 
eyes because I heard the insult which the wicked ones uttered:' 

He says: "While the tears were still in my eyes and the prayer was yet on my lips, 
I beheld approaching me s[even] angels descending from heaven. [Upon seeing] 
them I was so moved by fear that my knees began knocking:' 

He says moreover: "One of the angels, whose name was Michael, said to me: 'I 
was sent to you for this purpose-in order that we might show you all the deeds 
and reveal to you the place (appointed) for the pious, and to show you the place 
(appointed) for the impious, and what sort of place of punishment the lawless are 
experiencing: "9 

He says also: "They seated me upon a chariot ofwind10 and brought me to the 
ends of the heavens. 11 We traversed worlds-the world of [dea]th, the world of 

5 Cf. Jub. 4:18: "just as we made them known to him:· 
6 Cf. Jub. 4:21: "and he was with the angels of God these six jubilees of years;' which in accord

ance with the way by which Jubilees counts jubilee periods must total 294 years ( 6 x 49 ), whereas 
the "six jubilees of years" according to a biblical reckoning corresponds to the "300 years" ( 6 x 50) 
ofGen5:22. 

7 Ludwig Koenen and Cornelia Romer, Der Koiner Mani-Kodex . .. Kritische Edition ( Opladen: 
Westdeutscher Verlag, 1988), 38-40. 

• This is a standard epithet for Enoch in Enochic and dependent literature. See 1 En. 1:2 (cf. 
12:4); the prologue to 2 Enoch; T. Levi 10:5; T. Judah 18:1; T. Dan 5:6; and the discussion in John C. 
Reeves, Heralds of That Good Realm: Syro-Mesopotamian Gnosis and Jewish Traditions (NHMS 41; 
Leiden: Brill, 1996), 184-5. 

9 Compare 1 En. 39:3-5; 41:2. 
10 The same conveyance figures in 1 En. 70:2 pace Jonas C. Greenfield and Michael E. Stone, 

"The Enochic Pentateuch and the Date of the Similitudes;' HTR 70 (1977): 62. 
11 Compare 1 En. 71:3-4. 
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[ dar] kness, and the world of fire. And after these (worlds) they brought me into a 
world of extraordinary richness which was resplendently luminous, even more 
beautiful than the heavenly luminaries which I (also) beheld:' 12 

All these things he saw, and he questioned the angels, and that which they told 
him he recorded in his writings. 13 

3 Enoch §§4-5 (Ms. V228; ed. Schafer):14 

"The Holy One, blessed be He, joined me to the ministering angels in the heavenly 
height as a prince and a leader:' 15 

Wahb apud Ibn Hisham, Kitab al-tijan: 16 

... and he (Enoch) was with the angels. 17 

Abu lfatim al-Razi, A'lam al-nubuwwah (ed. ~awi): 18 

.~ ~ ts:.l.. .yl ~' '-"'},11 o_;. J ,-,. '?.i.JI ~I JI WJ .k-, ~ ..lii .:,1 ••• 

(They say) that God, may He be praised and extolled, raised him up to the moun
tain that is at the navel of the earth, and He sent him an angel in order to teach him. 

12 Compare the Greek version of 1 En. 22:2. 
13 For Enoch as author, see Reeves, Heralds, 39-41. The present translation is a revision of the 

one found in ibid., 183-4. Further discussion of this "Enochic" fragment appears in Greenfield and 
Stone, "Enochic Pentateuch;' 62-3; John C. Reeves, "Jewish Pseudepigrapha in Manichaean 
Literature: The Influence of the Enochic Library;' in John C. Reeves, ed., Tracing the Threads: 
Studies in the Vitality of Jewish Pseudepigrapha (SBLEJL 6; Atlanta: Scholars Press, 1994b), 181-4; 
John C. Reeves, ''.Alleged Jewish Pseudepigrapha Cited in the Cologne Mani Codex: A New 
Translation and Introduction;' in Richard Bauckham, James R. Davila, and Alexander Panayotov, 
eds, Old Testament Pseudepigrapha: More Noncanonical Scriptures, Volume 2 (Grand Rapids: 
William B. Eerdmans, in press). 

14 Peter Schafer, ed., Synapse zur Hekhalot-Literatur (TSAJ 2; Tiibingen: J.C. B. Mohr, 1981), 5. 
A shorter variant version is published in Reuven Margaliot, Mal'akey 'elyon (Jerusalem: Mosad 
ha-Rav Kook, 1945), 75. The full citation of this source can be found in Chapter 6 under the rubric 
"Enoch as the Angel Metatron:' 

15 Compare P [hilip SJ. Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:258; Charles 
Mopsik, Le livre hebreu d'Henoch, ou, Livre des palais (Paris: Verdier, 1989), 102; Joseph Dan, ed., 
The Heart and the Fountain: An Anthology of Jewish Mystical Experiences (Oxford: Oxford 
University Press, 2002), 65-6; Moshe Ide!, Ben: Sonship and Jewish Mysticism (London and New 
York: Continuum, 2007), 135. 

16 Ibn Hisham, Kitab al-tijan ft muluk If imyar an Wahb ibn Munabbih .... (Hyderabad: 
Matba'at Majlis Dairat al-Ma'arif al-'Uthmaniyah, 1928), 22.4. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Prophet:' 

11 Cf.1 En. 12:2; 106:7. 
18 Abu lfatim al-Razi, A'lam al-nubuwwah (The Peaks of Prophecy) (ed. ~alal:i ~awi; Tehran: 

Imperial Iranian Academy of Philosophy, 1977), 278.9-10; see also Abu lfiitim al-Razi, The Proofs 
of Prophecy: A Parallel English-Arabic Text (trans. TarifKhalidi; Provo: Brigham Young University 
Press, 2011), 209.9-10. The full citation of this passage can be found in Chapter 2 under the 
heading "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 
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Abii l:ludhayfah apud Maqdisi, Kitab al-bad' wa'l-ta'rikh (ed. Huart}:19 

.;lo}I y.,hJ ~~_, ~I,,.; ~-'J-'}:!-' V"-:!J~I .:,.Oj J r~i <?. .:,_,,..l..:\! 1,;IS ~~I .:,1 ~.i,. 41 yl:6 J E:9; 

According to the book by Abii I-j:udhayfah, during the time of Idris the angels 
would pass among human beings and visit them in their settlements and places of 
gathering, for it was a blessed age in which righteousness was resident. 

Abu I;.Iudhayfah refers to the anthologist ls}:iaq b. Bishr ( d. 821), the compiler of 
an early "stories of the prophets" collection. 20 

Midrash 'Aggadah (ed. Buber):21 

11:J.V' ,,x;, n,,,:i;, tl'1)J?)J ,,;,, tl')Jlll;'I ,r.i tl'::lX?)J;'I ,,,, 1'lJ':J.lll ,,, 1)Jll) X1j,l ;,r.i,, ,,, ,n.,, 

c;,r.i ,r.i,, er.iv;,,;, 11v p:i mv mxr.i v,v ,,;, c,::ix',r.i;, op c,;,',x;, nx 1un 1,;,n.,, ;,":ip;,', 

.m::i, mr.i::im m,m, n1!npn, ,,:i,v 

''And Yared lived ... " (Gen 5:18). And why was his name called ''Yared" (w)? 
Because during his days the angels would "descend" (,,,,) from Heaven22 and 
instruct created beings in how they might serve the Holy One, blessed be He. 23 

''And Enoch walked with God ... " (Gen 5:22, 24). He walked with the angels for 
three hundred years. He was with them in the Garden of Eden, and he learned 

19 Maqdisi, Kitab al-bad' wa'l-ta'rikh (6 vols; ed. Clement Huart; Paris: E. Leroux, 1899-1919), 
3:12.5-7. 

2° Franz Rosenthal, A History of Muslim Historiography (2nd edn; Leiden: Brill, 1968), 403; 
Roberto Tottoli, Biblical Prophets in the Quran and Muslim Literature (Richmond, Surrey: Curzon 
Press, 2002), 141-4; William M. Brinner, "Introduction:' in Tha'labi, 'Ara'is al-Majalis ft Qi~a~ 
al-Anbiya or "Lives of the Prophets" (trans. William M. Brinner; Leiden: Brill, 2002), xix; Kevin van 
Blade!, The Arabic Hermes: From Pagan Sage to Prophet of Science (Oxford: Oxford University 
Press, 2009), 167 n. 12. 

21 Salomon Buber, ed., Midrash 'Aggadah 'al ~amishah ~umshey torah: Agadischer Commentar 
zum Pentateuch nach einer Handschrift aus Aleppo (2 vols; Vienna: Abraham Panto, 1894), 
1:14.28-15.1; also Margaliot, Malakey 'elyon, 76. The full citation of this source is in Chapter 5 
under the rubric "Enoch Is Taken Alive to Heaven/Paradise:' 

22 Compare 1 En. 6:6; 106:13; lQapGen 3.3; Jub. 4:15; Origen, Comm. in Joannem 6.42 (Erwin 
Preuschen, ed., Origines Werke, Vierter Band: Der Johanneskommentar [ GCS 10; Leipzig: J. C. 
Hinrichs, 1903], 151.10-15); Epiphanius, Pan. 1.3 (Epiphanius, Ancoratus und Panarion [GCS 25, 
31, 37; 3 vols; ed. Karl Holl; Leipzig: J.C. Hinrichs, 1915-33], 1:172.15-20); CT§l0.14-15 (Su-Min Ri, 
ed., La Caverne des Tresors: Les deux recensions syriaques [ CSCO 486-7, scrip. syri 207-8; 2 vols; 
Lovanii: E. Peeters, 1987], 1:80-1); Ya'qiibi, Ta'rikh (M. T. Houtsma, ed., Ibn Wadih qui dicitur al
Ja'qubi historiae ... [2 vols; Leiden: Brill, 1883], 1:7.12-8.8); Tabari, Ta'rikh (Ta'rikh ar-rusul wa-1-
muluk (Annales quos scripsit Abu Djafar Mohammed ibn Djarir at-Tabari) [15 vols; ed. M. J. de 
Goeje; Leiden, 1879-1901; repr., Leiden: Brill, 1964-5], 1/1:168.6-18), and cf. also Ibn '.Abbas apud 
Tabari, Ta'rikh (ed. de Goeje), 1/1:173.18-174.1; Michael Syrus, Chron. 1.3 (J.-B. Chabot, ed., 
Chronique de Michel le Syrien, patriarche jacobite d'Antioche, 1166-1199 [4 vols; reprinted, 
Bruxelles: Culture et Civilisation, 1963], 4:2); Bar Hebraeus, Chronicon Syriacum (ed. Paul Bedjan; 
Paris: Maisonneuve, 1890), 4.16-25. 

23 Note Jub. 4:15; 5:6, the former of which describes an analogous instructional mission on the 
part of the angels, and the latter of which connects their charge with a command from God. 
Similar themes are present in versions of the Jewish Midrash of Shem~azai and 'Azael and the 
Muslim legend ofHiiriit and Miiriit. 
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about intercalation, the seasons, the constellations, and many types of wisdom 
from them.24 

Shahrastiini, Kitiib al-milal wa'l-nilJal (ed. Kaylani):25 

'"""" ~1 lJ"A_,... .:,1 ~.=_, ~~I _;....JI ~ cll.1.1 J_,_;;_, ;y'.i.l.l ~,JI ~ ..,..,JI ._,ili ~t....JI pl... 1_,~ ~-' 

.~ J ,bp;li Jt..,}I ~l,.JI JI 

~abian communities do not think it likely that revelation happens in the manner 
that has been mentioned or that an angel might descend (to earth) in accordance 
with what is professed. Yet it is your opinion that the great Hermes ascended to the 
spiritual world and joined their company!26 

Chronicon ad annum Christi 1234 (= Jub. 4:21):27 

.rc'~rc'l r<,,.,.<l;,. rc'om ,moh.rc'o ... 

. . . and he (i.e., Enoch) was with the angels of God. 

Pseudo-Mas'udi, Akhbiir al-zamiin wa-min abiidat al-hidthiin:28 

1_, ..... _, 4)~ IJ.1<. ,jy.; JJ_, -4.!~ .:,~I JJ_, J.i ,ul J.!~ ~ Jw .:,t..4- <ll ,Jt..,; o;-"" J ~I ~t;j ,ul J~_, 

JS..,i .cl!~~ u"_,...L. Jli !.S~ ~;.!Ai~ J.,~ Jw .:,_,J_,u. 4-! ~IL. ~Lal cll.iJ_, Lo.~W y;..o,J clWJ 

..,_..;1,.iJI ..,.Sly' .;,.. ..,.Sy' ci_, J ~-' ........ ~..,..:... o~~ .;,.. ..,.. .;,.., ~I ~t;l l~li ,u~ dS'.~ U":!J~4 ..lil 

.L.,; ~~.., ~ 1.,...u. ~iil 

(Others) say that Iblis came to them (the idolatrous descendants of Cain) in the 
shape of a spiritual entity with two wings. He told their king Yamal;mel that 
Mahalalel (sic!) had fathered a child who was going to foment opposition to divin -
ity and to kingship, and that he would cause their corruption, ( this being the 

24 Compare Jub. 4:21: "And he was moreover with the angels of God these six jubilees of 
years, and they showed him everything which is on earth and in the heavens, the rule of the 
sun, and he wrote down everything" (Charles). Note also 4Q227 (4QpsJub') frag. 2. Jub. 4:23 
describes how the angels situated Enoch within the Garden of Eden. Given the longstanding 
association of Midrash 'Aggadah with the school of R. Moshe ha-Darshan, it seems credible 
that some form of Jubilees has influenced our text. See fj:anokh Albeck, Midrash Bereshit 
Rabbati (Jerusalem: Mekize Nirdamim, 1940), 19-20; Mopsik, Le livre hebreu d'Henoch, 47; 
Martha Himmelfarb, "Some Echoes of Jubilees in Medieval Hebrew Literature;' in Reeves, ed., 
Tracing the Threads, 118; fj:ananel Mack, Mi-soda shel Mosheh ha-Darshan (Jerusalem: Mosad 
Bialik, 2010), 195-7. 

25 Shahrastani, Kitab al-milal wa'l-ni~al (2 vols; ed. M. S. Kaylani; Beirut: Dar el-Marefah, 
n.d.), 2:38.8-9. The full citation of this passage can be found in Chapter 5 under the heading 
"Enoch Is Taken Alive to Heaven/Paradise:' 

26 Given the standard equation of Hermes, Idris, and Enoch, this reference to an ascension and 
apotheosis of Hermes is almost certainly indebted to passages like 1 En.12:1-2; 70:1-4; 71:1-17 and 
those Hekhalot texts treating of the metamorphosis of Enoch into Metatron. 

27 J.-B. Chabot, ed., Anonymi auctoris Chronicon ad annum 1234 pertinens (2 vols; CSCO 81-2; 
Paris: Reipublicae, 1916-20), l:39.8. 

28 Pseudo-Mas'udi, Akhbar al-zaman wa-min abadat al-hidthan, wa-'aja'ib al-buldan wa'l
ghamir bi-al-ma' wa'l- 'imran (2nd edn; Beirut: Dar al-Andalus lil-tiba'ah wa'l-nashr, 1966), 
78.15-21. Regarding the spurious nature of this work, see B[ernard]. Carra de Vaux, "Note sur un 
ouvrage attribue it Ma<;:oudi;' JA 9. serie, 7 (1896): 133-44; C[harles] Pellat, "al-Mas'udi, Abu'l
fj:asan 'Ali b. al-fj:usayn;' EI 6:785; Camilla Adang, Muslim Writers on Judaism and the Hebrew 
Bible: From Ibn Rabban to Ibn Hazm (Leiden: Brill, 1996), 46. 
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meaning) "of ( the collapse of) that idol of yours about which you are concerned:' 
Then Yamal).uel said: "Can you bring about his demise?" He (Iblis) answered: "I 
will endeavor to do so:' But God assigned for Idris angels to protect him, and when 
Iblis and some of those who were with him from his forces came ( to do Idris 
harm), they kept them from harming him. At that time there appeared a certain 
moving star ( comet?) which stayed visible for more than thirty days. 29 

Zohar I;Iadash, Terumah fol. 42d (ed. Margaliot):30 

... xnn iJ':,,x u ,r.ionx, xnn':, nm ;,xr.i,p c1x1 x:11n:i 1i:ixnx x;,1 J.)1l i11i1 xnn':,1 ,r.i,':,v x;,1 
xml':, 11r.io n:mvx i11i1 1,':,,,nx1 ,,,:::, 1,, i:i 11Jn 1,':,,,nx11v xml ,,oo ':,::,:i 1r.in xov!Jnx 

11).)1 Xml':, ?XJ.) X:it:l'J)J X111'i1J i1'?J.) X'11ll1 X1ll11i' ,:i,:i ,:i,nx i1'11l:l X1i1JX? 11'i1J X'i1i1 nx,,v 

1nx "n1 ,,,m1 xni, X1i1i1 i1'1l:l :i,v,,nx, 1;,:i nix XJ?'X1 ':IJX1 '1!JW "n1 XJ?'X 11Jn n::ivx 
i1'J1J 'J'?1X1 "n1 XJ?'X 1l 1')Jt) i11i111!JO ;,,':, 1:li1' i1X?'J.) xn1J::in ;,,':, 1!J'?1X1 'X?'J.) ':JX?)J ,n,':,v 
i1'1l:i c,':,nvx ,,,m X1i1i111v c,;,':,x;, nx 11Jn 1'?;,n,, 1";,;, ;,,,n:ix ':,1nvx1 ;,":ip1 ,,n,1x J.)1'1 

.1un1 xn:i 11J'?1ll X1i1i1 ;,xrnx':, l'l::11 ;,,n:::,11':, xp':,o':, xv:i xnn':, c,':,nvx ,,,m x1;,;,1 ,,,:::, 

... the perfection below was lacking since it had been lost through the transgres
sion of Adam the Protoplast. He (i.e., Adam) descended below and hid himself 
among the trees of the garden. There he was stripped of all the aspects of the gar
den until Enoch b. Yared was born. After he had been born, he found himself near 
the Garden. That light began to shine within him. He was anointed with a holy 
anointment, and that sparkling light settled upon him. 31 He entered the Garden of 
Eden and found there the Tree of Life, the branches and the fruits of the Tree. He 
breathed their aroma, and that spirit of the Light of Life took up residence within 
him. Messengers-supernal angels-came and taught him supernal wisdom. They 
gave him a book that had been hidden within the Tree of Life, and he studied it and 
discerned the ways of the Holy One, blessed be He, and he strove to follow Him, as 
it is written (in Scripture) ''.And Enoch walked with God" (Gen 5:24) until that 
light had been perfected within him. After that light was perfected below, it sought 
to ascend to its (proper) place and display that perfection ( that was accomplished) 
through the mystery of Enoch. 

One day he went inside the Garden of Eden, and they showed him the secrets of 
the garden, and he left that book and everything that he had seen outside (the 
garden), and it remains guarded among the Companions. 32 Afterwards he cloaked 
himself ( with) that light inside that garment in order to show the supernal heights 
and by this ( display) to bring shame on those who protested before their Lord that 
He should not create humanity in the world. 

29 For another translation, see B [ ernard]. Carra de Vaux, Labrege des merveilles (Paris: Librairie 
C. Klincksieck, 1898), 87. 

30 Reuven Mosheh Margaliot, ed., Sefer Zahar ffadash (repr., Jerusalem: Mosad ha-Rav Kook, 
2002), 84. The full citation of this source can be found in Chapter 6 under the rubric "Enoch as 
the 'Reincarnation' of Adam:' 

31 Compare Enoch's analogous investiture in 2 En. 22:8-10. 
32 i.e., the legendary associates ofR. Shim'on b. Yol).ai in the production, reception, and expos

tulation of the Zoharic corpus of writings. 
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Zohar 2.277a-b (ed. Vilna):33 

... X"lillnib 1"1'i1l X1i1i1 nx,,v xml, 1100 n:i,z.,x mi1 ,,',,nx, ,,,:i ,.,, p 1un ,,,,nx, ,v 
'!llV1 "m 'l?'X ion n:i,z.,x ,,v, xml, ,xv x:r..loi 1"1'i1l i1'?V x,-,,z.,i xv,,p ,:i,:i •:i,nx 1i1''11l:l 

1!l•,1x ,x,v •:ix,o 1n•',,z., ,nx <"n, 1"1'i1l1 xm, X1i1i1 i1'1l:i :i,v,,,nxi> i1':l n,x xl,,x, •1:ilx1 
,,nvx, i1 ":ip, ,,n,,x v,,, i1'l0 '1'':,ix, "n1 Xl?'X 1l ,,oo mm "l!lO i1'? 1:li1' i1X?V xno:in i1'? 

o•':,n,z.,x 1"1'i1l X1i1i11 ,,,:i i1'1l:i o•':,n,z.,x 1"1'i1l X1i1i11 ,v O'i1?Xi1 nx 11m 1':ii1n'1 111i1i1 i1'"1n:ix 
,onx, ,,v, xml 1l ':,xv ,n xo,, 11m, xn:i ,o,':,v, X1i1i1 i1Xmx':, l'l::11 i1•n:i,,':, xp':,o':, xv:i xnn':, 

.'m "l!lO X1i1i1 mx, xmli ,,,,oo i1'? 

... (the light34 was lost) until Enoch b. Yared was born. When he was born, he 
found himself near the Garden. That light began to shine within him. He was 
anointed with a holy anointment and a sparkling light settled upon him. 35 He 
entered the Garden of Eden and found there Trees (sic!) of Life, with the branches 
and fruit of the Tree. He breathed its aroma and <and that spirit of the Light of Life 
took up residence within him>.36 Emissaries-celestial angels-came (and) 
instructed him in supernal wisdom. They gave him a book which had been con -
cealed within the Tree of Life, 37 and he studied it and discerned the ways of the 
Holy One, blessed be He, and strove to follow Him, as Scripture attests: "and Enoch 
walked with God" (Gen 5:24) until the light which was within him was perfected. 
As soon as the light was perfected below, it sought to ascend to its (proper) place. 
And hence He showed that perfection through the mystery ofEnoch, 38 (who) one 
day entered into the Garden of Eden, and they showed him the secrets of the 
Garden, and he left that book, etc. 39 

Zohar 3.lOb (ed. Vilna):40 

i1'? ,,mx ,,v, xmli Xl?'X xom ,,x,v ,,r,, xno:in i1'? ,x,mx, xnvv:i 1un, x,!lo:i Xlxn 
, ':iv i1'? ,,ox l'O"i' i10 ':iv 11':i ':,,xv, x,:i x, 1x,vpno 11i1 1•0':iv m':i:i, xom i1X?V xr,:i xno:in 

33 Cf. Margaliot, Malakey 'elyon, 82. 
34 An emblem of Adam's supernal soul. Here Enoch is being represented as the reincarnation 

of Primordial Adam; see Tiqquney ha-Zohar §70 fol.137a. 
35 Compare Enoch's analogous investiture in 2 En. 22:8-10. 
36 Emending "n1 11'i1l1 xm, u :i10,,nx1 to accord with the text of Zohar lfadash, Terumah 42d 

(seep. 175). 
37 Compare the Coptic gnostic treatise Pistis Sophia 3.134: "Because even for the righteous 

themselves who have never done evil, and have not committed sins at all, it is necessary that they 
should find the mysteries which are in the Books of Jeu, which I (i.e., Jesus) caused Enoch to 
write in Paradise when I spoke with him from the Tree of Knowledge and from the Tree of Life:' 
Cited from Carl Schmidt, ed., Pistis Sophia (NHS 9; trans. Violet MacDermot; Leiden: Brill, 
1978a), 349. 

38 See Zohar 3.217b. 
" For another translation, see Alan Unterman, ed., The Kabbalistic Tradition: An Anthology of 

Jewish Mysticism (London and New York: Penguin Books, 2008), 98. See also Zohar I-j:adash, 
Terumah 42d, which is translated by Isaiah Tishby, The Wisdom of the Zahar: An Anthology of 
Texts (3 vols; Oxford: The Littman Library, 1989 ), 627; also Philip S. Alexander, "From Son of Adam 
to Second God: Transformations of the Biblical Enoch;' in Michael E. Stone and Theodore A. 
Bergren, eds, Biblical Figures outside the Bible (Harrisburg: Trinity Press International, 1998), lll. 
Compare Zohar 2.SSa and 3.lOb. 

4° Cf. Margaliot, Malakey 'elyon, 82-3. 
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,,,n,o nmmo i;,',:ii xom n'IDV ;io:in::i o',:i :im:i, 1,1D,n1Dx1 iwJ::inx ;,,Joi i;,',:, 'O"i' 
. ,;,',::, 11,pnx ;,,olD ,v, 11;,,,xo, 

It is taught in the Book of Enoch that at the time they revealed to him the wisdom 
of the supernal mysteries he saw the Tree which is in the Garden of Eden. They 
showed to him the celestial secret wisdom, and he discerned that all the worlds 
were bound to each other. He asked them how they (the worlds) were sustained. 
They responded: Each one of them stands upon the letter yod, and from it they 
were built and knotted together, as scripture affirms: "all of them You formed with 
wisdom" (Ps 104:24). He discerned that all of them quaked due to reverence for 
their Lord, and that all of them were named after His own name. 41 

Sefer ha-Yashar ( ed. Dan):42 

1x',o ,,,x x,p,, ,,n::i, n,::i::i ';, 'J!l? ',',!lno xi;, ,;,,, ';, 'J!l? ,::i,v mm::i o•JID1 o•::ii O'O' ypo ,;,,, 
;io1D nx::im ilDX 10,poo, 1n•::io x:,r o,p ,,,x iOX'1 'JJ;i iOX'1 11m 11m iOX'1 O'OID;i 10 ';, 
n:i',', 11DJ)' ilDX ;i1Dvo;, nx, ;,::i ,:i',, ilDX ,,,;, nx o,o',n ilDX ,vo', oix;, 'J::i ',::, ',v n:i,o, 

o,o,,, oix;, 'J:l nx ,,,, ';, ,::i,::i CID ;,,;, ilDX ,in;, 101 ,o,poo1 ,n,::io x:,r,, 11m op,, ';, ,:i,,::i. 
.';, ,010 nx ov,,1,, x,;,;, nv::i. oix;, •J::i. nx .,,ox•1 ';, ,,, 

After the passage of many years during which he was engaged in service43 before 
the Lord, it happened that he was praying to the Lord in an inner chamber. An 
angel of the Lord called out to him from heaven, saying "Enoch! Enoch!" He 
responded, "Here I am:' He (the angel) said to him: ''.Arise and depart from your 
house and the place wherein you were concealed, and assume rulership over all of 
humanity so that you might instruct them in the way they should behave and 
about the action(s) they should perform in order to walk in the ways of the Lord:' 
So Enoch arose and left his house and his place and the chamber where he was in 
accordance with the word of the Lord. He traveled among humanity and taught 
them the way of the Lord. He moreover convoked a general assembly at that time 
in order to instruct them about the discipline expected by the Lord. 

ENOCH WIELDS ANGEL-LIKE POWER 

Sefer Noah (ed. Jellinek):44 

1D1pno, rm, ;,•;,1 ;,,;,o::i. 10:,rv l•mm o•;,',x nx,•::i ',•:i1Dm ,,, 1::i. 11m ,ov m,1, ;,v::i.,x ,nx1 
;,01 ,::i. lmJID ,,,;, i!lo;i 1:1100J1D 01,n::i. 01po;, ;,',m ',::,;, x,1::i. 'J!l? m,nn ?'!l01 O"n o•o::i. 

u,:,,, x',ID CID 11D!lJ x::i. ;,on;, n:ioi o,,;,:,r;, ,v ,n,x, ;,,vo, 1,m O':ilDm 1n,;io ;i1D11p, 1n:ix',o 

41 Compare Daniel C. Matt, Sefer ha-Zahar: The Zahar, Pritzker Edition (12 vols; Stanford: 
Stanford University Press, 2004-17), 7:54. 

42 Joseph Dan, ed., Sefer Hayashar (Jerusalem: The Bialik Institute, 1986), 49-53. This text is also 
available in Adolph Jellinek, Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter 
Abhandlungen aus der judischen Literatur (6 vols; Leipzig, 1853-77; repr., Jerusalem: Bamberger & 
Wahrmann, 1938), 4:129-32 (this collection henceforth referenced as BHM); Margaliot, Malakey 
'elyon, 76-8. The full citation of this source appears in Chapter 3 under the rubric "Enoch as Teacher:' 

43 Read 1:iw for 1:i1v; cf. Jellinek, BHM 4:129. 44 Jellinek, BHM 3:157.32-158.13. 
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1"1ill 1:i ]':imv i1V1V:i1 ,,m:m 010:i i''Tni11 il"lilt>:i il?V1 1mnil xiil ,,,:i ,xil 'l!l?1 01p1Ji1 '1VlX ,:i 

.O'il?X ,mx np, '::> m,x, f"IN:il ,.,, 1lJ ,1:il1 01,lJ '1V11i'? illJ1l1V ,v 1?i11 ,:i lilln'1 ,,:i,, ,:i:i 1'l'V 

After four generations there arose Enoch b. Yared, and he paid heed to the fear of 
God. He conducted himself in purity: he would bathe and consecrate himself in 
running water, and he would plead in supplication before the Creator of all. There 
was revealed to him in a dream the place within which there was hidden a book, 
the way how he should apply it, what its use was, and its pure sanctity. He arose 
early and went to the cave and waited until noon. Due to the intensity of the sun, 
he brought himself within so that the people of the place did not observe him. 45 He 
beseeched the Blessed Deity and ascended ( to heaven) in purity. He acquired pos
session of the Pure Name, and at the moment that he understood it, his eyes illu
minated all his paths. He guided himself with it and continued until he became 
like one of the supernal holy ones and was removed from the inhabitants of the 
earth. "And he was no more, for God took him'' (Gen 5:24). 

Zohar 1.56b:46 

,,no 1nn!l1J i1"1J1 ,,x,v 'Tll ,:i i1'1':l ,101Jx1 O'lJ1"1lJ 'lJ1V? il'i'ON:1 xv-ixlJ il":ip il'' ?'t>l 1un 

.i1'1':l 1"10lJnX 1il?:l1 'X?'V ':lN:?lJ '1VlJn1VlJ 1il:111'!l'?l 

The Holy One, blessed be He, removed Enoch from earth and raised him to the 
supernal heights and delivered into his charge all the celestial treasuries, and forty
five keys-secret glyphs which the celestial angels deploy-all this was delivered 
into his charge.47 

ENOCH BEARS WITNESS AGAINST THE WATCHERS 

According to Jub. 4:22, Enoch "bore witness to the Watchers, who had sinned 
with the daughters of men-for these had begun to form unions with the daugh
ters of men and so defile themselves; and Enoch bore witness against them all:'48 

4Q213 (4QLevi• ar) Frag. 4:49 

[ .... 1u[n ],:ip X?il x [ ... ] .2 

2. [ ... ] did not [El noch accuse .... 

45 Emend 11Zl!ll to 11Zl!lll? 46 Margaliot, Malakey 'elyon, 73. 
47 Compare Matt, Zohar, 1:321. 
48 Adapted from the translation of Charles and Rabin in AOT, 23. 
49 PAM 43.241. Transcriptions are provided by Milik, Books of Enoch, 23; Klaus Beyer, Die ara

miiischen Texte vom Toten Meer (Gi:ittingen: Vandenhoeck & Ruprecht, 1984), 208; Michael E. Stone 
and Jonas C. Greenfield, "The First Manuscript of Aramaic Levi Document from Qumran (4QLevi• 
aram);' Mus 107 (1994): 276-7; Robert A. Kugler, From Patriarch to Priest: The Levi-Priestly Tradition 
from Aramaic Levi to Testament of Levi (SBLEJL 9; Atlanta: Scholars Press, 1996), 120-1; Florentino 
Garcia Martinez and E. J. C. Tigchelaar, eds, The Dead Sea Scrolls Study Edition (2 vols; Leiden: Brill, 
1997-8), 1:448-9; M[ichael]. E. Stone and J[onas]. C. Greenfield, "The Aramaic Levi Document;' in 
James C. VanderKam, et al., eds, Qumran Cave 4 XVII: Parabiblical Texts, Part 3 (DJD 23; Oxford: 
Clarendon Press, 1996), 21-3; Jonas C. Greenfield, Michael E. Stone, and Esther Eshel, The Aramaic 
Levi Document: Edition, Translation, Commentary (Leiden: Brill, 2004), 216-17. 
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Several scholars (Milik, Kugler, Garcia Martinez-Tigchelaar) read the name 
"Enoch'' in this line, but only the final kaph is clearly visible in the photograph. 
If the name "Enoch'' is indeed present, one might compare Jub. 4:22. Beyer how
ever does not include the name. Stone and Greenfield opine that such a reading 
is very dubious and discard it from their transcription. so 

4Q227 (4QpsJub') Frag. 2:51 

o,,::i ,v ,v,, 01xr1 'l::i 1in ,x r,[x ... ] .3 

,,::i nx ::i,n::i,, o,,,v;i ,v oi, [ ... ] .4 

3. [ ... ear]th among humans, and he testified against52 all of them 

4. [ ... ] and also against53 the Watchers. 54 He wrote down everything .... 

ENOCH/METATRON/IDRiS MEDIATES BETWEEN 
HEAVEN AND DISPLACED ANGELS 55 

Irenaeus, Adversus Haereses 4.16.2 ( ed. Harvey}:56 

Sed et Enoch sine circumcisione placens Deo, cum esset homo, Dei legatione ad 
angelos fungebatur et translatus est et conservatur usque nunc testis justi judicii 
Dei, quoniam angeli quidem transgressi deciderunt in terram in judicium; homo 
autem placens, translatus est in salutem. 

But Enoch also was pleasing to God despite his uncircumcised state. Even while he 
was (still) human, he acted as the ambassador of God to the angels, and (later) he 
was translated (to heaven}, and he is still preserved (there) as a witness of the just 
verdict of God, 57 since the angels who sinned fell to earth for judgment, whereas 
the man who was pleasing was translated for deliverance. 58 

50 It is not listed among the occurrences of the name "Enoch" in Martin G. Abegg, Jr, James E. 
Bowley, and Edward M. Cook, The Dead Sea Scrolls Concordance, Volume One: The Non-Biblical 
Texts from Qumran (2 vols; Leiden: Brill, 2003), 2:837. See also the remarks of David Suter, "Fallen 
Angel, Fallen Priest: The Problem of Family Purity in 1 Enoch 6-16;' HUCA 50 (1979): 129-30; 
Greenfield, Stone, and Eshel, Aramaic Levi Document, 218. 

51 VanderKam and Milik, "Jubilees;' 173 and pl. XII (PAM 43.238). See also Milik, Books of 
Enoch, 12-13; Parry and Tov, Dead Sea Scrolls Reader, 1:616. The full citation of this source appears 
in Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 

52 Or alternatively "about:' So Devorah Dimant, "The Biography of Enoch and the Books of 
Enoch;' VT 33 (1983): 22. 

53 Or "about:' again with Dimant. 54 Note also Jub. 4:22. 
55 This motif will receive a fuller discussion in Volume 2. 
56 W Wigan Harvey, ed., Sancti Irenaei episcopi Lugdunensis: Libras quinque adversus haereses 

(2 vols; Cantabrigiae: Typis Academicis, 1857), 2:190. See also Johann Albert Fabricius, Codex 
pseudepigraphus Veteris Testamenti (Hamburg and Leipzig: Christiani Liebezeit, 1713), 168; H.J. 
Lawlor, "Early Citations from the Book of Enoch;' Journal of Philology 25 (1897): 195; and Emil 
Schurer, The History of the Jewish People in the Age of Jesus Christ (rev. edn; 3 vols in 4; ed. Geza 
Vermes, Fergus Millar, and Martin Goodman; Edinburgh: T. & T. Clark, 1973-87), 3/1:262. 

57 See Jub. 4:24; 3 Enoch §5 (ed. Schafer); 'Otiyyot de R. '.4.qiva. 
58 Note Lawlor, "Early Citations:' 195-6; also James C. VanderKam, "l Enoch, Enochic Motifs, 

and Enoch in Early Christian Literature;' in James C. VanderKam and William Adler, eds, The Jewish 
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Gordon Incantation Bowl Text D lines 10-11 :59 

.x,011:n x::11 xio•x 11100•01 ,xiv, XT:D n':nv1 1i1 o•pu, XJP ,x, i1'"10'0 10 ,,,,o:n pn•:iv 11;,':,1::i 

May all of them (viz., malicious magical spells) be stopped and nullified by the 
command of the "zealous and vengeful God"60-He who sent 'Uzza and 'Azael and 
Metatron, the great prince of the throne. 

While the reference to these three angelic names may be an allusion to their 
"testing" after their condemnation of human sinfulness, or perhaps their 
opposition to the elevation of Enoch-Metatron,61 this however fails to explain 
why the name "Metatron'' appears here as an agent who was dispatched by God. 
It seems more likely that this magic bowl's reference to God's dispatch of 
Metatron is based on the latter figure's role as a messenger and mediator 
between the denizens of heaven and earth such as is visible in 1 Enoch, the 
apocryphal Book of Giants, and Bereshit Rabbati (see p.182). 

Ibn 'Abbas apud Tha'labi, ~rii'is al-majiilis ft qi§a§ al-anbiyii:62 

..:.J..aS L.S Jl-.Jlj ~4 ,L...:..11 ~ ..:.J..aS ul.,..1 ..::..;15 Jli <i..aall ol.l.A. J ..,..~ <>ii ~ ,~ <>! ~ '5jJ t.. ~ JJ.,! 

~jlb; ~ ,t.,....11 JI >-"""14 [..., .,.._;.i.1119;191.. JJ<i UjJl..j uj;lA. <.9'-41 Wi ljlli ..,.Sl~I }I... ~ o_,.,._;Jl ll.o. 

<!.IU,!i;lil .tJ ':,llij Ji.u .l,1 JI ~ ~ .:,1 o':,1Lj L.A>.,..4 ol~l9 r'.)L..JI ~ <.>",!;>I JI l.......a. ~ J,,- t.. w,.; ~j 

yl~ ct! .l,1 [...,~ clfo <.>",!;>I J.,L<ii Jli Jl.u .l,1 JI W ~19 u"J':,11 J,,,i ~ °"""':! t.. J!.o o,~I .:,... cll °"""':! 

• .:,4~ cl!~~~,.;':,) t;;..u1 yl~ 1;~19 op':,11 yl~j t;;..u1 

.~I~ ~ J ,t..kll c.ilib-lj 

Confirming the veracity of this is what Qays b. 'Abbiid related from Ibn 'Abbas with 
regard to this story. He said: "She was a woman who exceeded other women in 
loveliness and beauty in the same way that al-Zuhara exceeds all other stars. They 
say that at the time of evening when Hiirii.t and Miirii.t, after engaging in their sin, 
were ready to ascend to heaven, their wings would not obey them. Then they knew 
what had befallen them. They went to Idris (upon him be peace!) and recounted 
their case to him, and they asked him ifhe would petition God Most High on their 
behalf. They said to him: 'We have noticed that you send up an amount of devo
tional service that is equivalent to that sent up by the rest of the inhabitants of the 
earth. Intercede for us with God Most High!"' He said: "Idris did that, and God 
gave them an option between punishment in this world and punishment in the 
world to come. They selected punishment in this world because it will have an end. 
They are in Babylon undergoing punishment:' 

Apocalyptic Heritage in Early Christianity (CRINT 3.4; Assen/Minneapolis: Van Gorcum/Fortress, 
1996), 42, who plausibly suggests that Irenaeus read Gen 5:21-4; 6:1-4 through the lens of 1 Enoch, 
and especially Annette Yoshiko Reed, Fallen Angels and the History of Judaism and Christianity: The 
Reception of Enochic Literature (Cambridge: Cambridge University Press, 2005), 149-51; 157-8. 

59 Cyrus H. Gordon, ''Aramaic Magical Bowls in the Istanbul and Baghdad Museums;' ArOr 6 
(1934): 319-34, at 328. 

6° Cf. Nali 1:2. 
61 Jonas C. Greenfield, "Notes on Some Aramaic and Mandaic Magic Bowls;' JANESCU 5 

(1973a): 152. 
62 Af?.mad b. Mul).ammad b. Ibrahim Abu Isl).aq al-NisabiirI al-Tha'labI, Kitiib qi~a~ al-anbiyii' 

al-musammii bal-'arii'is (Cairo: Al-Sharafiyali, 1880), 49.11-18. 
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Mujahid apud Tabari, Jami': 63 

••• ~ Jw ..:..~1., y:S:J1., J.,,)I ~·~ .... ., r;i..,;.; F.:,.. ~ .Kl)U.I 0lo ..:.,Ji .. , ..:...,Jt.o. 0L:. 1.o1., =~ ,y. 

.:,.. ~ ~l_;jl .:p ~ Jw UjJlo-' UjJl.o. l_,Jl.i,.lo t;i..,;.; ~ <.J"J~I J 0~ ~_;;I ~ ~ l_,Jl.i,.I ~J 

l.i5 ~,., 1:.s., l.i5 ~lo J.,.,J ~., ~ ~ i...;1., •b, .:,.. y:S:J1., J..,)l l*-3\J Lil., ~., ~ .:,.., t;i ..,;.; 

1:,lo r>i..,;.; ~ J~1 0~ u~ ~.,,,. ~ 4--- t,1o1 .Li ...... 1 ~ <!LI:, Js- ~_;; ~ ~lt-i, _,.-4 ~.,..lo 1:.s., 

~~ ol_,..I OJ_,., <>-"I J o.r">_;.11 ~ .:J_;jl ,._;;.,,. 0~~ 0~ 0~ .:p 0~~., .Kl)U.I ~ UIS., ~r 1.:-.ol 

01 l&:JI ~ F Jt. ..:..~ Jt.. J!.o ..:..~., 4>-t...J ~ ...... 1 Jw .........; J 4--- ...... 1., JS ~., .:..to L..19 I# ~ 
U~ /,, ~I J 1*i.,..:. .;.;IS L;I_, 1*iJ~ ,y. t.i ~ ~lo ~I t.i ~_, t.i ~lo ~ JWi <!LI J,A.i ~I 

/,, l>.>9 ~r 1.:-.ol L..19 ..::.JIS ~ ~.>9 0.r">_;)I uJlb l.wil_, o~I_, <!LI:,~ L..19 !tJ..U_, ,WJI o_,..:. J r>i ~ 

,l.o..,JI J.,,.~ <.J"J~I J.,,.I ~ "--¥ Jw <!4J W t>I ~w ol.,Jlo t;i..,;.;.:,.. ~Y. Ul.v....lo ~I 41,-:i /,, ~ 0:,~ 

ylk., ~J.ll ylk ~ ~ .J ~lo~ ~.Ii~ ~..I,! 1.1.<'_, Lo-"!~~_,; ,l.o..,JI JP.'-! <!!.,S~ <!4J i.,..._... ~lo 

01 1_,..lo l&J.t.. ..:..1.,.. ~ ~J.11 ~., ..u..;J1 J 1:.s., 1:.s o_p-~1 J .i,1 ylk e_1_,;1 01 F ~w 4>-t...J ~ ...... 1 µ o_p-~1 

·~4 01.li..a; 0~_,h.. .l,!"""11 J 01Ako 1*i1 ~j., ~lk ~ ...4~ ~~ 

According to Mujahid, the subject of Hariit and Mariit pertains to when the angels 
were amazed at the wickedness of human beings even after messengers, books, and 
explanations had been provided for them. Their Lord said to them (i.e., the angels): 
"Choose from among yourselves two angels whom I will send down to adjudicate 
among the human beings upon the earth:' They chose Hariit and Mariit. Then He 
said to them at the time when He sent them down: ''Are you amazed at the human 
beings and at their wickedness and their rebelliousness? However, messengers and 
books only come to them individually from afar, whereas there is no messenger 
between Me and you! Therefore (you should) do so and so while avoiding so and 
so!" Hence He gave them a command and forbade them (certain things). 

Then they accordingly came down-and no one was more obedient to God than 
they-and they judged and acted justly. They would adjudicate during the daylight 
hours among human beings, and when it was evening they would ascend and 
remain among the angels. They would go back down ( to earth) when it was morn -
ing. They continued to judge and act justly until al-Zuhara came to them in the 
beautiful form of a woman. She was party to a lawsuit, and they pronounced judg
ment against her. Passion arose in each one of them for her. One of them said to his 
colleague: "Do you feel similarly to how I feel?" He answered, "Yes:' They sent for 
her (saying): "Come to us and we will rule in your favor:' When she returned, they 
spoke to her and issued a ruling in her favor. (Then they said): "Come with us;' and 
she came to them, and they exposed their genitals to her. However, their lechery 
was in their hearts, for they were not like human beings with regard to lust for 
women and its pleasures. 

After they had finished with this, and having taken delight in her and becoming 
infatuated with her, al-Zuhara flew away and returned to where she formerly was. 
When it was evening, they tried to ascend, but they were repelled: it was not permit
ted for them to do so, nor were their wings able to carry them. They sought the help 
of a mortal man:64 they came to him and said: "Invoke your Lord for us:' He 

63 Tabari, Jami' al-bayan ft tafsir al-Quran (30 vols; Bulaq, 1905-11; repr. as 12 vols, Beirut: Dar 
al-Ma'rifah, 1986), 1:365; '.fabari, Jami' al-bayan an ta'wil ay al-Quran (Tafsir al-'fabari) (15 vols; 
Beirut: Dar Ibn I--j:azm, 2002), 1:602 (#1692). 

64 Based on the parallel passages in other sources, this human intercessor is Idris (i.e., Enoch). 
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answered: "How can the inhabitants of earth intercede for the inhabitants of 
heaven?" They said: "We heard your Lord speak well of you in heaven:' He prom
ised them he would pray for them. 65 He prayed for them and his prayers were 
answered. They were made to choose between punishment in this world or the 
Final Punishment. They each looked at one another and said: "We know that the 
types of divine punishment in the hereafter are like such and such and are eternal, 
whereas in comparison (those for) this world (will cease?) after seven times. It was 
decreed that they be sent down to Babylon and endure their punishment there. It is 
said that they are suspended in iron (chains), inverted, ( and) flapping their wings. 66 

2 En. 7: 1-5 (long): 

And those men picked me up and brought me up to the second heaven. And they 
showed me, and I saw a darkness greater than earthly darkness. And there I per
ceived prisoners under guard, hanging up, waiting for the measureless judgment. 
And those angels have the appearance of darkness itself, more than earthly dark
ness. And unceasingly they made weeping, all the day long. And I said to the men 
who were with me: "Why are these ones being tormented unceasingly?" Those 
men answered me: "These are those who turned away from the Lord, who did not 
obey the Lord's commandments, but of their own will plotted together and turned 
away with their prince67 and with those who are under restraint in the fifth heaven:' 
And I felt very sorry for them; and those angels bowed down to me and said to me: 
"O Man of God, pray for us to the Lord!" And I answered them and said: "Who am 
I, a mortal man, that I should pray for angels? Who knows where I am going and 
what will confront me? Or who indeed will pray for me?"68 

Bereshit Rabbati (ed. Albeck):69 

,,np ';,"x 'XTnlJlV? n•';,10 ,,,oolJ':i ,1":i,1 ·uv o';,,v:i ';,1:ilJ xi:i';, .,,u .,,mv ,1p10:i "1lJX ~o,, ·., 
,nx ';,::,10 i•l:i ';,pi o';,1p,1 ';,p "1).)t>::ilJ .,,.,, ,1ppr:i1 ,:,:i:i 1':i1p c,,.,, 'XTnlJlV 1lJP c';,,v,1 :i•,n,1';, ., ":i,1 

. ,w ,llJlJ ,1np ,11J,1:i 1'lJ ':i:>lJ ~':ix, 0•010 ~':ix, tl'?lJ) ~';,x ';,:,ix .,,., o,11J 

R. Joseph said: At the time that the decision for the coming of the Deluge into 
the world was reached, the Holy One, blessed be He, dispatched Metatron as a 
messenger to Sheml).azai. He reported to him: "The Holy One, blessed be He, is 
planning to destroy the world:' Sheml).azai arose and loudly wept and lamented, 10 

and grieved for the world and for his sons, "for each of them would eat one thousand 

65 Amending the text in accordance with the reading of the al-Turki edition. 
66 See E [ nno]. Littmann, "Ha.rut und Ma.rut;' in Festschrift Friedrich Carl Andreas zur Vollendung 

des siebzigsten Lebensjahres am 14. April 1916 dargebracht van Freunden und Schulern (Leipzig: Otto 
Harrassowitz, 1916), 78-9; Leo Jung, Fallen Angels in Jewish, Christian, and Mohammedan Literature 
(Philadelphia, 1926; repr., New York: Ktav, 1974), 137; Mahmoud Ayoub, The Quran and its 
Interpreters (2 vols; Albany: State University of New York Press, 1984-92), 1:132-3; John C. Reeves, 
"Some Parascriptural Dimensions of the 'Tale of Ha.rut wa-Marut:" JAOS 135 (2015): 817-42. 

67 i.e., Satanael. 
68 Adapted from the translation of F. I. Andersen, "2 (Slavonic Apocalypse of) Enoch;' OTP 

1:112-14. 
69 Bereshit Rabbati (ed. Albeck), 30.11-15. 
1° Compare this pericope with 1 En. 12:3-13:5; 15:2-16:4. Metatron is, of course, the "angelified" 

Enoch. 
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camels, one thousand horses, and one thousand of every kind of cattle (daily). 
How now will they survive?" 

al-Kisa'i, Qifaf al-anbiya' (ed. Eisenberg):71 

~ ~ ,WI JI ,y,..all .)A l,,;.o !...&!I ~ 4ot;all r~ JI -44 .;,;4 F. J c>'.>W-.o .:i1...;a.. 1..6' o,;t..., Uj)lo. t:.1., 

J6" ,WI JI ,y,..aJI .)A I.:.,,,;,. .a, o.i....1., alj I.!.. .:iis .ij d.il d.) '.>Iii., 41 ~ {>WI ~ <..>",!;>I r~I J .:iis i;.i. .!l):, 

~~I *" ~I; .:iw w t>I ~w J,~4 ~I .:i1 J <...¥, <..>",!;>I Jw l'1lh,;. ~ ~) J,~ ,.,,,,. w .iii ~J,j .:i1 .!lJ 

~.,.a.JI c>I <..>",!;>I ~ l.A,.>:! ~ \'+.11 ..:..,ull ~ .iii ~,., ~; j.,,_, r)WI ~ <..>",!;>I~ L:S:l.o. .ill ul_,:; ~ .:i1, 
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Now Harut and Marut were bound and chained in a pit in the land of Babylon 
until the day of final judgment. It is said that they are prohibited from re-ascending 
to heaven and remain in this condition. 

Formerly, in the days ofldris (upon whom be peace!), they went to him and said 
to him, "We have made one mistake and are prohibited from re-ascending to 
heaven. Can you call upon God for us so that our Lord will disregard our sin?" 
Idris replied, "How will I know He has disregarded (your sin)?" They said, "Pray 
for us. If you (continue to) see us, then He will have granted (your prayer), but if 
you do not see us, then we are ruined:' 

Idris (upon whom be peace!) purified himself, prayed two rakaat,72 and called 
to God. Then he glanced back toward them, but he did not see them, and so Idris 
knew that they had incurred punishment, and that they had been carried away 
from their place to the land ofBabylon in Iraq. 

Then they could choose between punishment in this world or punishment in 
the next world. They chose punishment in this world, because this world is a 
dwelling place of impermanence. They are in a pit in the land of Babylon, hanging 
upside down in that place until the day of final judgment. 73 

Qazwini, ~ja'ib al-makhluqat wa-ghara'ib al-mawjudat (ed. Wiistenfeld):74 
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71 I. Eisenberg, ed., Qi~a~ al-anbiya': Vita Prophetarum auctore Muhammed ben 'Abdallah al
Kisa'i (2 vols; Leiden: Brill, 1922-3), 1:45.22-46.10. 

12 A fixed sequence of utterances, bows, and prostrations. 
73 A translation is also available in Wheeler M. Thackston, Jr, The Tales of the Prophets of al

Kisa'i (Boston: Twayne Publishers, 1978), 47-8. 
74 Ferdinand Wiistenfeld, ed., Zakarija Ben Muhammed Ben Mahmud el-Cazwinis Kosmographie 

(2 vols; Gi:ittingen, 1848-9; repr., Wiesbaden: Martin Sandig, 1967), 1:61.18-29. Max Griinbaum calls 
attention to the correspondence between Qazwini's narrative and the Jewish Midrash of Shemhazai 
and 'Azael; see his "Beitrage zur vergleichenden Mythologie aus der Hagada:' in Max Griinbaum, 
Gesammelte Aufsatze zur Sprach- und Sagenkunde ( ed. Felix Perles; Berlin: S. Calvary & Co., 1901), 61. 
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And among those whom God purged were Harut and Ma.rut: they were two angels 
who were punished in Babylon. Ibn 'Abbas said: When Adam was cast out naked 
from Paradise, the angels noticed him and said, "O our God! This is Adam, a marvel 
among your creation( s) ! Bear with him and do not abandon him!" ( Sentiments such 
as these were expressed) until he passed by a group of angels who chided him for his 
failure to fulfill the charge of his Lord, and among those chastising him at that time 
were Ha.rut and Marut. Adam said, "O angels of my Lord! Have pity and stop your 
scolding, for that which has happened to me was fixed and determined by my 
Lord!"75 Thereupon God tested them (i.e., the scolding angels) until they became 
disobedient, (and as a result) they were barred from ascending to heaven. 76 

At the time ofldris (upon whom be peace!), they approached him and related 
their story to him. Then they asked him, "Can you make appeal for us so that our 
Lord might disregard us?"77 Idris responded, "How will I know He has disregarded 
you?" They said, "Pray for us. If you ( continue to) see us, then He will have granted 
(your prayer), but if you do not see us, then we are ruined:' Idris (upon whom be 
peace!) performed ritual ablution and called upon God Most Exalted. Then he 
glanced back and did not see them, and so he knew that they had incurred 
punishment,78 and that they had been carried away to the land of Babylon. They 
were offered a choice between punishment in this world or final punishment, and 
they chose punishment in this world. Hence they are painfully shackled in a pit in 
the land of Babylon (where) they are suspended upside down until the Day of 
Resurrection. 79 

Majlisi, Bi~ar al-anwar ( ed. Tehran):80 

cll~ J .Iii ,t..:. l. ....¥ _,:,<;II )1..i'?" 0A •.r.!..i'?" J o~l, ..,.~ &ill as:l'.>l.1.1 .)A clJl. ~ ~ Jw, .!l;l;:i .Iii 0) Jlj 

~ .... F Jlj ...... ~ ~ :;.):!, ~ ,fa.):! .:,1 .Iii t>I .Iii ~ ~ JW '-!,II clll.1 cl)~ ·~ <t) u",!J>! .hi G.JL? ~ _,:,<;II 

·= ,fa;3 ...... ~ ~ .hi :;} °4) <J",!J>) 

75 Compare the parallel version ofthis opening scene that is found in Vita Prophetarum (ed. 
Eisenberg), 1:45.2-13; Thackston, Tales, 46-7. 

76 Compare 1 En 14:5: ''And from now on you will not ascend into heaven for all eternity, and it 
has been decreed that you are to be bound in the earth for all the days of eternity:' Translation is 
that of Michael A. Knibb, "1 Enoch;' in AOT, 201. 

77 Compare 1 En 13:4-5: ''And they asked me to write out for them the record of a petition that 
they might receive forgiveness, and to take the record of their petition up to the Lord in heaven. 
For they (themselves) were not able from then on to speak, and they did not raise their eyes to 
heaven out of shame for the sins for which they had been condemned" (AOT, 199). 

78 Compare 1 En 13:6-8: ''And then I wrote out the record of their petition and their supplica
tion in regard to their spirits and the deeds of each one of them, and in regard to what they asked, 
(namely) that they should obtain absolution and forbearance. And I went and sat down by the 
waters of Dan in Dan which is south-west of Hermon; and I read out the record of their petition 
until I fell asleep. And behold a dream came to me, and visions fell upon me, and I saw a vision of 
wrath, (namely) that I should speak to the sons of heaven and reprove them" (AOT, 199-200). 

79 Another translation of this pericope is available in Jung, Fallen Angels, 129-30. See also 
Toufy Fahd, ''Anges, demons et djinns en Islam;' in Genies, anges et demons (Sources orientales 8; 
Paris: Editions du Seuil, 1971), 173-4. 

80 Mul:iammad Baqir b. Mul:iammad Taqi Majlisi, Bi~iir al-anwiir (110 vols; Tehran: Dar al
Kutub al-Isliimiyah, 1956-74), 11:277.1-5. The full citation of this source can be found in this chapter, 
under the rubric "Enoch Encounters the Angel of Death:' See also Sayyid Ni'mat Allah al-J azii'iri, 
Qi$a$ al-anbiyii' (ed. H. M. 'Aqil; Beirut: Dar al-Balagha, 1991), 85.9-13. 
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[A ~adith from Abu '.Abdallah (i.e., the sixth imiim Ja'far al-$adiq)]. He said: If God, 
may He be blessed and exalted, becomes angry with one of the angels, He cuts off 
his wing and casts him down onto an island among the islands of the sea, and he 
remains (there) in that sea however long God wishes. When God had sent Idris, 
upon whom be peace, an angel like this came to him and said: "O prophet of God! 
Will you please implore God to readmit me to His favor and to restore my wing to 
me?" He answered: "Yes:' Then Idris made appeal to His Lord, and God restored 
his wing to him and readmitted him to His favor. 81 

Jaza'iri, Qi$a$ al-anbiyil' (ed. '.Aqil):82 

~; .= J ~I Jw <J"!;>I JI.. lJ";:,JI JI .l..,.JI .:,.. .Iii ~lo al_µ.. 4J ..:..;IS ,lS;;)U.i .:,.. ls:L. 01 (cp) .Iii J.,_.; Jli 

,,l..,.JI JI ,~I J 4J .:,:,!.. clWJ _,.,...JI J .Iii JI y.l.b ~ fa; :,J ~~I rLc, fa; :,J JL:J G)U J..d 

[Excerpted from the Qi~a~ al-anbiyii' of Qutb al-Din al-Rawandi]. The Prophet of 
God, may God bless him, once said: A certain angel once enjoyed a particular 
status, but later God cast him from heaven to earth. He came to Idris and said: 
"Could you please intercede with your Lord on my behalf?" So he prayed three 
nights without stopping, and he fasted during their days without stopping; then he 
made appeal to God at daybreak for the angel. As a result God permitted him to 
re-ascend to heaven. 

ENOCH/IDRIS AND THE ANGEL OF THE SUN 

One unusual cluster of traditions attached to Enoch/Idris and his reputed close 
relationship with members of the angelic world involves his friendship with the 
so-called ''.Angel of the Sun"; i.e., the entity responsible for the movement of the 
sun across the heavens. The seed from which this particular legend developed 
may already be visible in Jub. 4:21 where a portion of the knowledge recorded 
by Enoch which he received from angelic interlocutors included "the power of 
the sun" (sel,tano la-cfa~ay). Reinforcing this specific friendship are the solar 
associations of the biblical character which we surveyed in Chapter 1. 

Muqiitil b. Sulaymiin al-Balkhi, Tafsirto Q 19:56-7:83 

Li~ ....i;, ... ~ .Jr, ',.o .Iii ~'"1 t...¥ ~ :La.!.i..:, .:,IS ..;1 ,r)L.JI ~ t,~i .......,1, t~ <-!j ~ ,-.., :...,,,u>I 

• ..-.,:JI J-.! .s.lJI clWJ ~, ~ cl):,, ulo ~' ~1)1 ,l..,.JI J ~ :(;k 

"Idris" was the grandfather of the father of Noah, and his name was Akhnukh (i.e., 
Enoch), upon whom be peace! The phrase "for he was a truthful one" means he 

81 This story is briefly summarized by Antoine Faivre, The Eternal Hermes: From Greek God to 
Alchemical Magus (trans. Joscelyn Godwin; Grand Rapids: Phanes Press, 1995), 20. 

82 Jazairi, Qi~~ al-anbiya' (ed. '.Aqil), 86.2-5. The full citation of this source can be found in this 
chapter, under the rubric "Enoch Encounters the Angel of Death:' See also Majlisi, Bi~ar al-anwar 
(ed. Tehran), 11:278.2-4. 

83 Muqatil b. Sulayman al-Balkhi, Tafsir Muqatil Ibn Sulayman (3 vols; Beirut: Dar al-Katab 
al-'Ilmiyah, 2003), 2:316. 
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was a believer in the unity of God, may He be praised and exalted, "a prophet:' The 
phrase "and We raised him to a lofty place" means (he was raised) to the fourth 
heaven. Yet he died there, and this was at the time he prayed on behalf of the angel 
who bears the sun. 84 

Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart):85 
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People differ in opinion as to how he was raised up. According to the book by Abii. 
I-):udhayfah, during the time of Idris the angels would pass among human beings 
and visit them in their settlements and places of gathering, for it was a blessed age 
in which righteousness was resident. The Angel of the Sun asked for permission to 
pay him (Idris) a visit, and he gave his assent. Then Idris asked him to raise him up 
to the heavens so that he would worship God there and be in the company of the 
angels. So God raised him up, and he was placed in the fourth heaven. 

'Abdallah Ibn 'A[bbas] relates that he asked the Angel of the Sun to teach him 
the Name by means of which he could ascend to heaven. He taught it to him, and 
using it he ascended to the fourth heaven .... It is also related that he was raised up 
to the nearest heaven, just as Jesus was raised. 

It is interesting that the Angel of the Sun repeatedly occurs in this folktale in 
connection with the "fourth heaven:' This is presumably based upon a cos
mology like that articulated in 2 Enoch 11-17, where the sun (and moon) 
occupy the fourth heaven above earth. 86 According to the late antique 
magical grimoire known as the Sefer ha-Razim, the sun has its "stately cham
ber" (i1!>1n) in the "fourth firmament;' and among the spells associated by 
this manual with that same supernal level is the infamous "Prayer to Helios"; 
i.e., to the sun. 87 

lbn 'Abbas apud Tha'labi, ~rii'is al-majiilis ft qi$~ al-anbiyii:88 

J ..::..;.t.o JI y; ~ JW ~I ~3 ~L.:,ij r,; 01; ;L.. .;1 .,.WI )5'13 .,..~ .:isl Jt. lo ifa. ,WI JI W; ~ .:,153 
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84 For another translation, see William F. McCants, Founding Gods, Inventing Nations: Conquest 
and Culture Myths from Antiquity to Islam (Princeton: Princeton University Press, 2012), 75 n. 141. 

85 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:12.4-13. 
86 This is also the case with the Ptolemaic cosmology. See Bernard R. Goldstein, ''Astronomy 

among Jews in the Middle Ages;' in Gad Freudenthal, ed., Science in Medieval Jewish Cultures 
(Cambridge: Cambridge University Press, 2011), 137; van Blade!, Arabic Hermes, 167 n.13. 

87 Mordecai Margalioth, Sefer ha-Razim: A Newly Recovered Book of Magic from the Talmudic 
Period (Jerusalem: The American Academy for Jewish Research, 1966), 96-100; Bill Rebiger and 
Peter Schafer, eds, Sefer ha-Razim I und II: Das Buch der Geheimnisse I und II: Band I: Edition 
(Tiibingen: Mohr Siebeck, 2009), 70*-75* (§§201-16); Michael A. Morgan, Sepher ha-Razim: The 
Book of the Mysteries (SBLTT 25; Chico: Scholars Press, 1983), 67-72. 

88 Tha'labi, K. qi~a~ al-anbiya', 46.15-21. 
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According to what Ibn 'Abbas and many other people have said, the reason He 
raised him to heaven is ( as follows). One day he was traveling and the blazing glare 
of the sun beat upon him. He said, "O Lord! I have (just) traveled in the sun one 
day and I have harmed myself. How can one bear it for (a distance of) five hundred 
years in one day? 0 God, lighten its weight for him and relieve him of its heat!" 
When it was morning, the angel ( who normally bore it) sensed the reduced weight 
of the sun and the diminishment of its heat. He ascended and said: "O Lord! 
The sun's heat has decreased in intensity; how will I accomplish that with which 
I have been charged?" The Most Exalted replied, "My servant Idris asked Me to 
relieve you of its burden and its heat, and I agreed with him about this:' Then he 
(the angel) said, "O Lord, let he and I meet and establish a friendship!" God heard 
him (and did so). 

Enoch's legendary friendship or association with the Angel of the Sun may even 
have an echo in the kabbalistic Torah commentary of the Iberian Jewish teacher 
Bal?-ya b. Asher (d.1340): 

Bal,.ya b. Asher ad Gen 5:24 (editio princeps):89 

xi;, ";,-,:i.x, m 11m 1u:i o,p,,ir:i. p, il"l:>T' x, m:i',;,n;, n,o n,i,o o,;,',x;, nx 11m 1,;,n,, 
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''And Enoch walked with God ... " (Gen 5:24). The graded attribute of"walking 
(with God)" is only expressed of those who were righteous, such as Enoch, Noah, 
and Abraham. It is so mentioned with regard to Enoch: "and Enoch walked ... " 
(Gen 5:24), and it is written of Noah: "Noah walked with God ... " (Gen 6:9), and 
it is written of Abraham: "Walk before Me and be perfect!" (Gen 17:1). Each one of 
them comprehended the movement of the sun and its great powers which teach 
about the sovereignty of the Lord of All and His eminence, may He be blessed.90 

As can be seen from some of these passages, the motif of Enoch's friendship 
with the angel who was responsible for the motion of the sun is thickly inter
twined with his ultimately fateful (for most storytellers) encounter with the 
powerful Angel of Death, stories about which are provided in our next section. 
We also include here the occasional tendentious notices flatly asserting Enoch's 
demise, a claim which probably arose in response to the more popular tradi
tions in circulation about his mysterious occultation and even in certain 
instances his apotheosis at the command of God. 

89 Bal)ya ben Asher b. Hilawah, [Perush ha-Torah] ([Spain or Portugal]: Defus Shem Tov, 
[1492]), Sb. The full citation of this source can be found in Chapter 5 under the rubric "Enoch Is 
Taken Alive to Heaven/Paradise:' 

90 See also Alan Unterman, ed., The Kabbalistic Tradition: An Anthology of Jewish Mysticism 
(London and New York: Penguin Books, 2008), 73-4. 
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ENOCH ENCOUNTERS THE ANGEL OF DEATH 

Tg. Onk. Gen 5:24 (ed. Sperber):91 

And Enoch walked in fear of the Lord, and then he was no longer there, because 
the Lord made him die. 

The tenth-century Karaite writer Ya'qub al-Qirqisani astutely points out that 
this targumic tradition paradoxically contradicts the other Rabbanite claims 
that Enoch ascended to heaven and remains alive there.92 

Ka'b apud ':fabari, Jiimi':93 
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Ka'b (al-Al:).bar) said (with regard to" ... and We raised him to a lofty place'' 
[Q 19:57]): As for Idris, God revealed to him: "It is time for Me to raise you up! 
Each day you perform just as much service as ( that of) the rest of humanity, and I 
want you to add to (your) service!" Then a friend of his who was an angel came to 
him, and he said: "God has revealed to me the following (message): 'The Angel of 
Death told Me that he would not postpone for Me (your death) until I add to 
(your) service!'" So he conveyed him between his wings ( and) then ascended with 
him to Heaven. When he was in the fourth heaven, the Angel of Death who had 
come down there encountered them. The Angel of Death said to the one who had 
been talking with Idris: "Where is Idris?" He answered: "He is the one who is on 
my back!" The Angel of Death responded: "How remarkable! I was sent forth to 
collect the soul of Idris in the fourth heaven, and I began to say 'How can I collect 
his soul in the fourth heaven when he is on earth?' " So he collected his soul at that 
place. This then is (the meaning of) the Word of God, May He be blessed and 
exalted:" ... and We raised him to a lofty place'' (Q 19:57).94 

Ibn '.Abbas apud ':f abari, Jiimi':95 

91 Alexander Sperber, ed., The Bible in Aramaic (4 vols in 5; Leiden: Brill, 1959-73), 1:8. 
92 Leon Nemoy, "Al-Qirqisaru's Account of the Jewish Sects and Christianity:' HUCA 7 (1930): 361. 
93 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:127 (#23770). 
94 See also Brannon M. Wheeler, Prophets in the Quran: An Introduction to the Quran and 

Muslim Exegesis (London and New York: Continuum, 2002b), 47-8; Claude Addas, "Idris:' in 
Mohammad Ali Amir-Moezzi, Dictionnaire du Coran (Paris: Robert Laffont, 2007), 411. 

95 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:128 (#23773). 
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Ibn 'Abbas96 said (with regard to" ... and We raised him to a lofty place" [Q 19:57]): 
He was raised up to the sixth heaven. 97 He then died there. 

I?al}.Qak apud Tabari, Jiimi':98 
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I (i.e., 'A.bid b. Sulayman) heard al-I?aJ:i.J:i.aksaywith regard to the verse" ... and We 
raised him to a lofty place" ( Q 19:57): As for Idris, death overtook him in the sixth 
heaven. 

Pseudo-A~ma'i, Nihiiyat al-arab ft akhbiir al-Furs wa'l-~rab (ed. 
Danish-Pazhuh):99 
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96 Cousin of the Prophet and an early authority on the interpretation of the Qur'an who is 
frequently termed the "father of qur'anic exegesis:' See L. Veccia Vaglieri, "'.Abdallah b. al-'.Abbas:' 
EP 1:40-1; W Montgomery Watt, The Formative Period of Islamic Thought (Edinburgh: Edinburgh 
University Press, 1973), 67-8; Haim Schwarzbaum, Biblical and Extra-Biblical Legends in Islamic 
Folk-Literature (Walldorf-Hessen: Verlag filr Orientkunde Dr. H. Vorndran, 1982), 56-7 and 150 n. 
140; Claude Gilliot, "Portrait 'mythique' d'Ibn '.Abbas:' Arabica 32 (1985): 127-84. He is particularly 
important as a tradent of Isra'iliyyat; cf. Gordon D. Newby, The Making of the Last Prophet: A 
Reconstruction of the Earliest Biography of Muhammad ( Columbia: University of South Carolina 
Press, 1989), 10. 

97 The tradition about Idris being raised by God to the sixth heaven is also repeated by the late 
medieval Egyptian polymath Suyup; see Wheeler, Prophets in the Quran, 46. According to the 
Jewish Aramaic Sidrey de-Shimmushey Rabba (cf. also Ms. Oxford 1811 fol. 93b for a "hebraicized" 
version), the angelified Enoch/Metatron is resident in the sixth heavenly "palace:' See Chapter 5. 

98 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:128 (#23774). 
99 [Pseudo-A~ma'i), Nihayat al-arab ft akhbar al-Furs wa'l-'Arab ( ed. Mul;iammad Taqi Danish

Pazhiih; Tehran: Anjuman-i Athar va Maf'akhir-i Farhangi, 1996), 9.1-10.25. Important informa
tion about this source is in Edward G. Browne, "Some Account of the Arabic Work Entitled 
'Nihayatu'l-irab fi akhbar'il-Furs wa'l-'.Arab; Particularly of That Part Which Treats of the Persian 
Kings;' ]RAS (1900): 195-259; Mario Grignaschi, "La Nihayatu-1-'Arab ft Abbari-1-Furs wa-1-'Arab 
(premiere partie):' Bulletin detudes orientales 22 (1969): 15-67; Mario Grignaschi, "La Nihayatu-l
'Arab ft Abbari-1-Furs wa-1-'Arab et Jes Siyaru Muluki-1-'Agam du Ps. Ibn-al-Muqaffa';'Bulletin 
detudes orientales 26 (1973): 83-184; Sarah Bowen Savant, The New Muslims of Post-Conquest Iran: 
Tradition, Memory, and Conversion (Cambridge: Cambridge University Press, 2013), 156-8. 
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A narration of the tale of Idris. It is said that he was a tall man (with) a large stom
ach. He was broad-chested and had very little body hair, (although) he had long 
hair on his head. One of his ears was larger than the other. There was a white spot 
on his body that was not a leprosy scar. 100 He was Enoch b. Mahalalel (sic!) 
b. Qaynan, and he was named "Idris" due to his frequent study of the books of 
Adam and Seth. Enoch was the first prophet sent from among the descendants of 
Adam after Seth. He was a diligent devotee (of God): more service would ascend 
from him (i.e., Enoch) each day than would ascend from the rest of the descend
ants of Adam because the vast majority of those among them were polytheists and 
engaged in the worship of idols. 

The Angel of Death had an unyielding affection for him, and he asked God for 
permission for him to fraternize with him, and God to Whom belongs might and 
majesty gave him permission regarding this. So he came down to him in a human 
form like his (i.e., like that ofldris). Now Idris was breakfasting at the time he came 
to him. He set out nourishment for him, and said to the Angel of Death: "Come 
and dine with me!" But the Angel of Death said: "I do not want anything:' Then 
Idris ate, and the two of them arose together to engage in prayer. Then Idris was 
overcome by weariness and fatigue, but the Angel of Death did not tire nor grow 
weary. So Idris said to him: "I have noticed about you that you do not eat and do 
not drink, and that while weariness overcomes me, it does not overcome you. If 

10° For this physical description, see also Ibn Qutayba and the tradition attributed to Samurah 
cited by Wheeler, Prophets in the Quran, 46. 



Enoch's Interactions with Angels 191 

you were human like me, you would eat and drink, and some weariness and fatigue 
would overcome you similar to what overcomes me. Therefore I must ask you 
about this power you have over this matter. Please tell me who you are!" 

He said: "Greetings! I am the Angel of Death. I have noticed how something 
good comes up for you every day. So I asked God, to Whom belongs might and 
majesty, for permission to fraternize with you, and He granted me permission:' 

Then Idris said: "O Angel of Death! I have a request to ask of you:' He answered: 
"What would that be?" Idris said: ''.Allow me to taste death for a moment during 
the day. Then I can be informed by it about (its) pain and distress so that I might 
know the true nature of this (event), and it will spur me in (my) exertion and 
worship:' The Angel of Death said: "This must be taken up with our Lord:' Then 
God revealed to him: "Take the soul of My servant for an hour of the daY:' So the 
Angel of Death took the soul ofidris for an hour; then he released it and returned 
it to his body. The Angel of Death then said to him: "What do you think about the 
chokings of death and its distress?" He answered: "It (the experience) informed 
me quite a bit about its misery!" 

[Idris said]: "Now I have another request to ask of you:' And he replied: "What 
would that be, 0 prophet of God?" He said: "I want you to admit me to Jahannam 
so that I might see what God has prepared in it for His enemies such as the iron 
chains, the shackles, the scalding water, 101 and the rest of those types of punish
ment in order to make me more diligent in my worship!" The Angel of Death said: 
"O prophet of God! This too is not possible for me ( to do):' But God, to Whom 
belongs might and majesty, revealed to him: "Take my servant on one of your 
wings until you come to one of the gates of Jahannam, and then conduct him 
through it so that he might see what is in it!" So the Angel of Death extended to 
Idris one of his wings, and he carried him until he arrived with him at the Fire. He 
landed with him by one of its gates. It opened, and a voice said to him: "Who is 
this?" He responded: "I am the Angel of Death:' It said: "Do you want to com
mand us about something?" He replied: "Ifl had a command, I would not need to 
behold you. However, Idris the prophet of God is with me, and he wants to look 
at Jahannam, and God has agreed to this so that he might fortify his religious 
exertions:' It said: "One of its gates has been opened for him:' Then when Idris 
came through it and saw with his own eyes what was in it (i.e., Jahannam), he fell 
down unconscious beside it (i.e., the gate). The Angel of Death picked him up, 
removed him, and put him down outside until he regained consciousness. His 
body became gaunt and his complexion became pale from the trauma of what he 
had seen. 

The Angel of Death said: "I do not want to injure you. For the sake of your 
friendship, I will be careful to do you no harm!" Idris said to him: "O Angel of 
Death! I still have one final request:' And he replied: ''And what would that be, 0 
prophet of God?" He said: "I want for you to bear me until you can bring me 
within Paradise, and then I can look at what God, Who is most majestic, has 
prepared in it for the enjoyment of His supporters:' The Angel of Death said: 
"Truly this is not possible for me ( to do):' But Idris petitioned his Lord, and God 

101 For the scriptural roots of these punishments, see Q 76:4; 40:71; 55:3-4; 56:42. 
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revealed to the Angel of Death: "Carry My servant and My prophet Idris on one 
of your wings until you come to one of the gates of Paradise, and then conduct 
him through it so that he might look at some of the pleasant things which are in 
it!" So the Angel of Death carried him until he landed with him next to one of the 
gates of Paradise. It opened, and a voice said to him: "Who are you?" He answered: 
"I am the Angel of Death:' It said: "Do you want to command us about some
thing?" He replied: "If I had a command, I would not need to behold you. 
However, Idris is with me, and he wants to look at some of the delights of what 
God has prepared for his supporters in Paradise. His Lord, may He be blessed and 
exalted, has granted him permission to look at these things:' So the gate was 
opened, and Idris (upon whom be peace!) entered through it. He viewed what 
(previously) no eye had ever seen, (heard) what (previously) no ear had ever 
heard, and (conceived) what (previously) no human heart had ever thought of as 
he was experiencing some of the delights, palaces, houris, and never-aging 
youths. 102 He wandered about there for an hour. 

Then the Angel of Death said to him: "Come back to us, 0 prophet of God, lest 
something bad happen to you!" But Idris approached a tree, attached himself to it, 
and said: "I will not come out! God Himself is the only One Who can make me 
leave!" Then God sent to them one of the angels of Paradise. The Angel of Death 
asked Idris: "Can this (angel) resolve the dispute between me and you?" He 
responded: "I agree ( to this):' So the Angel of Death recounted the story ( of what 
had happened) from its beginning to its end. 

Then the angel said to Idris: "O prophet of God, now expound your argument!" 
And Idris said: "Truly God has ascribed death for all of His creatures, 103 and I have 
tasted it! And He has made it binding that each one of His creatures will inevitably 
come to the Fire, 104 and I have already been to it! It does not seem to me that He 
would permit a human being to enter Paradise and then have him come out from 
it. So I will not exit from it until God Himself, may He be blessed and exalted, 
makes me leave it!" Then God, may His Name be blessed and exalted, revealed to 
the Angel of Death: "My servant has defeated you, for he has spoken correctly with 
regard to everything which he has said!" So he (i.e., the Angel of Death) left him 
and Paradise. This then is ( the meaning of) His discourse, may He be blessed and 
exalted: " ... and We raised him to a lofty place" ( Q 19:57). 

Ibn 'Abbas apud Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart): 105 

,i_JI JI '-! <.}) .....k. ,i-JI JI '-! ~ .s.iJI ~I ~ 01 ~I cll.o JL.., dJI .,..~I 0! .dJI ,¥-~ .sm 
·~ r!!) LS t;;J..11 ,i-JI JI r!?J .UI .Sm ,!)la ~ u~I cll.o ..iii ~., 4't!l}I 

'Abdallah Ibn 'A[bbas] relates that he asked the Angel of the Sun to teach him the 
Name by means of which he could ascend to heaven. He taught it to him, and using 
it he ascended to the fourth heaven. Thereupon God sent the Angel of Death and 
made him die there. 

102 Cf. Q 56:11-40; 76:13-21. 10' Cf. Q 3:185. 10• C£ Q 19:71. 
105 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:12.10-12. 
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Ibn 'Abbas apud Tha'labi, 'A.ra'is al-majalis ft qif~ al-anbiya: 106 
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Idris would question him. One of his requests was: "I have been told that you are 
the angel held in highest esteem by the Angel of Death and possibly the most 
influential among them with him. Intercede with him for me so that I might delay 
my appointed time (for death) in order that I might prolong praise and worship ( of 
God):' The angel replied, "God Himself is unable to delay one's appointed time (for 
death) when it arrives!" He (Idris) said, "I already know this; however, I want to 
satisfy myself' Then he (the angel) said, "I will speak to him about you (so that) 
whatever he is able to do for a mortal being he might do for you:' 

Then the angel bore him upon his wing until he ascended with him to Heaven. 
He set him down there at (the place of) sunrise. Then he went to the Angel of 
Death and said to him, "I have a request to make of you:' He (Death) answered 
him, ''Anything which I am able to do I will do for you:' He said, "My human 
friend 107 has asked me to plead with you about (the possibility of) postponing his 
appointed time (for death):' He (Death) said, "This is not possible for me (to do); 
however, if you like, I can reveal for him his appointed time and when he will die, 
and then he can prepare himself' He (Idris's friend) said, "Yes;' and so he (Death) 
looked in his book and asked him for his name. (Upon finding his name), he said: 
"The man about whom you spoke to me-I think that he will never die!" He 
(Idris's friend) said, "How can that be!?" He (Death) said, "I find about him (here) 
that he can only die at the place where the sun rises!" He (Idris's friend) replied, 
"When I came to you here, I left him there!" He (Death) replied, "Hurry! (But) I 
believe you will discover ( when you return to him) that he is already dead, for by 
God, nothing is left of the appointed time for Idris!" When the angel returned, he 
found him dead. 

Wahb apudTha'labi, 'A.ra'is al-majalisfi qifaf al-anbiya: 108 
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10• Tha'labi, K. qi§a§ al-anbiya', 46.21-30. 
107 Word-play on ~.Le, "truthful one, righteous one;' which is the most common epithet for 

Enoch within Enochic literature. 
10• Tha'labi, K. qi§a§ al-anbiya', 47.1-17. 
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(Wahb [b. Munabbih] said:) Every day there would ascend from him (i.e., Idris) as 
much worship as would come up from all the (other) people on earth in his time. 109 

The angels were amazed at him, and the Angel of Death yearned for him. He asked 
God for permission to visit him. He gave him permission, and so he came to him 
in human form. Now Idris had been fasting for a long period, and so when the 
time (for fasting) was completed he broke his fast and invited him to his meal. But 
he (the angel) refused to eat, and he acted similarly for three evenings. He (Idris) 
thought this was strange, and so he said to him on the third night, "I want to know 
who you are?" He replied, "I am the Angel of Death. My Lord has granted me 
permission to visit you and associate with you; He has permitted me this:' Idris 
said to him, "I have a request to make of you:' He replied, "What would that be?" 
He said, "Take my soul!" God Most Exalted revealed to him (i.e., the angel) that he 
should take his soul, and so he took his soul. Then God returned it to him after a 
time. The Angel of Death said to him, "What good resulted from your requested 
taking of the soul?" He said, "To experience the pain of death and its sorrow in 
order to be more prepared:' 

He (Idris) said to him: "I have another request for you:' He replied, "What is it?" 
He said: "(I want) you to carry me up to heaven in order to see it and the Garden:'110 

He permitted him to do this. When he approached the Fire, he said: "I have a 
request for you:' He answered, "What do you want?" He said, "For you to ask Milik 
( see Q 43:77) 111 to open the gates of the Fire for me so that I can repel if' He did 
that. Then he said, "In the same way that you showed me the Fire, show me the 
Garden:' So he led him to the Garden. He asked for it to be opened, and its gates 
were opened for him. Then he went into it. The Angel of Death said to him, 
"Depart, so that you might return to your abode:' But he attached himself to a tree 
and replied, "I shall not leave it!" God sent an angel to adjudicate between them. 
The angel said to him: "Why won't you leave?" He responded, "Because God Most 
Exalted has said: 'Every soul will taste death' ( Q 3:185), and I have already tasted it. 
The Most Exalted also has said: 'There is not one of you but will descend to it (i.e., 
Hell)' ( Q 19:71), and I have already descended to it. The Most Exalted also has said: 
i\.nd they will not be expelled (from Paradise)' (Q 15:48)-1 do not have to leave!" 
God Most Exalted said to the Angel of Death, "Let him be, for with My permission 
he entered the Garden and by My command he does not have to leave:' Now he 

109 Note the emphasis upon the singular righteousness ofldris during his generation, a motif 
which accords well with the level of righteousness sometimes ascribed to Enoch in the Enochic 
literature. Compare 1 En. 93:3; Jub.10:17; 3 Enoch §9 (ed. Schafer). 

no i.e., Gan Eden or Paradise. 
111 An angel who is in charge of Hell. See Gisela Webb, ''Angel;' in McAuliffe, ed., Encyclopaedia 

of the Quran, 1:89. 
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lives there: he sometimes serves God in the fourth heaven and at other times he 
enjoys the delights of the Garden.112 God is All-knowing. 113 

The story wherein Idris tricks the Angel of Death into allowing him entrance to 
Paradise is an oikotype of the Jewish legends featuring similar chicanery on the 
part of the third-century Palestinian amora R. Joshua b. Levi at the expense of 
the Angel of Death.114 Further discussion of the similarities between these tales 
is provided in the excursus, pp. 200-9. 

Kisa'i, Qi~a~ al-anbiya' (ed. Eisenberg): 115 
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112 Compare Jub. 4:23-5. 
113 Note also Tha'labi, .tl.ra'is al-Majalis (trans. Brinner), 83-5. 
114 See b. Ketub. 77b; Ma'aseh R. Joshua b. Levi in Liqqufim we-~ibburim (Constantinople: 

AstrucdeToulon, 1519), [3a]-[4a] (see below); Jellinek,BHM2:48-51; D[avid]. Sidersky, Les origi
nes des legendes musulmanes dans le Coran et dans les vies des prophetes (Paris: Librairie Orientaliste 
Paul Geuthner, 1933), 21. 

us Vita Prophet arum ( ed. Eisenberg), 1:82.18-85.15. 
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Jii, u,l,I ..:..; .a, u,l,I a,;ii; ~ js' Jw ~,J,.11, u,l,4 o~~ ~ ciJ !&! I""' ~ .:,IS', ~1J, ~ ci,;.~ .a, 
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Nevertheless Idris was intensely bent on gaining entrance to Paradise, but he had 
seen in books that one may not enter there before death and resurrection. He 
exerted himself among his people on behalf of God Most High, and he served God 
properly (with his) worship. 

Once while he was engaged in offering praise to God, the Angel of Death 
appeared to him in the form of a man of the utmost attractiveness. 116 Idris ( upon 
whom be peace!) said to him: "Who are you?" He (i.e., the angel) answered: "I am 
a servant from the servants of God. I worship Him like you. Would you like for me 
to keep company with you? Will you permit me this?" Idris permitted him this. 
The two of them traveled together that day until the final part of the day, when 
they came across a herdsman who was grazing some sheep. Then the Angel of 
Death said to him: "If we took a sheep from the flock of this man and hid it, we 
could break our fast with it tonight!" Then Idris responded to him: "How could we 
break our fast with what is not permitted to us? Let him be, for the One Whom we 
have taken as our companion will not leave us without a means of sustenance:' 
When night fell, God provided them with food, and Idris ate, but the Angel of 
Death did not eat anything. 

Then the two of them arose and passed the whole of the night in prayer until it 
was daybreak. It was the same for them on the second day. When it was the third 
day, Idris said to him: "You have been together with me for two days and two 
nights, and I have not seen you eat a thing! Despite this, I see that you are irrepress
ible in the worship of God, strong of body, handsome of face, and pleasant of 
odor!" Then he said: "O prophet of God, I have always been like this:' Then Idris 
asked him: "Who are you? Please tell me!" So he said: "I am the Angel of Death:' 
Idris said: "Have you accompanied me in order to take my soul?" He said: "No, my 
Lord did not command me about that. But had He so commanded me, I would not 
have delayed even a blink of the eye ( to take) yours. However, He did command 
me to accompany you:' 

Then Idris said to him: "I have need of you-I want you to take my soul!" He 
responded: "Why would you want that? Death entails torment that cannot be 
measured!" Idris said to him: "Perhaps God will bring me back to life after that, 
and then I could be more attentive in my worship of Him:' Then the Angel of 
Death said to him: "So what you want, 0 prophet of God, is to taste death twice! 
But I have no ability to take your soul unless it is by the command of God Most 
High, so ask your Lord about this!" 

Then God Most High revealed (this message) to the Angel of Death: "I know 
what is in the heart of my servant Idris. Therefore take his soul!" So the Angel of 

116 Compare T. Abr. 16:1-10 (recension A); 13:1-3 (recension B) where (the Angel of) Death 
conceals his gruesome appearance by appearing before Abraham in disguise as a radiant hand
some youth. 
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Death took his soul. Then God Most High immediately brought him back to life. 
After this he was meticulous in his devotion so that he fasted and prayed more 
than (any of) the people, and the Angel of Death treated him as his friend and 
would come to (visit) him. 

Idris then said to the Angel of Death: ''.Are you able to position me over Jahannam 
(i.e., Hell) so that I can see into it?" He responded: "Why would you want ( to do) 
that? Jahannam contains horrors which you could not endure, so why should I do 
that? However, I will carry you to a spot close to it. God knows best why you request 
this!" So the Angel of Death carried him in order to position him by the path of 
Malik, the Keeper of the Fire. 117 When Malik saw him standing there, his face broke 
into a grin, and the soul ofldris was at the point of departing from his body.118 So 
God revealed (this message) to Malik, saying: "By My Might and Greatness, my 
servant Idris will never see anything as terrible as that grin of yours! Go back to him 
and carry him and position him on the border ofJahannam so that he can see what 
is in it:' So Malik returned to him, took hold of him, and positioned him on the 
border of J ahannam. Then Malik called out to the keepers of J ahannam so that they 
might rake through it layer by layer, and Idris looked at these horrors, the chains, 
the punishments, the fires, the tar, the snakes, and the scorpions. Had God Most 
High not fortified him, he would have lost his mind. Afterwards Malik carried him 
to the place where he had been before, and the Angel of Death came to him and 
carried him back to the earth. From then on he lived serving God and growing gray: 
he could not sleep or enjoy the taste of food out of fear of the punishment of God 
Most High which his own eyes had witnessed. 119 

One day he approached the Angel of Death and said to him: ''.Are you able to 
introduce me into Paradise so that I might look at it?" The Angel of Death replied 
to him: "Paradise is prohibited for all people! No person who belongs to this world 
can enter it before death, because the people of Paradise never die. However, your 
request is for God Alone. I will carry you and seat you by the path of Ri<;lwan, the 
Keeper of Paradise. 120 Then ask him about your request:' 

So he did this. Then Ri<;lwan and the angels who were with him approached, and 
they looked at Idris, and they asked the Angel of Death: "Who is this?" He replied: 
"This is the prophet Idris, one of the inhabitants of the earth. He wants to have a 
look at the inhabitants of Paradise in order to increase his effort in worshiping his 
Lord:' Ri<;lwan responded: "That is for my Lord Most High (to decide):' Then God 

117 Based on Q 43:77. Malik is almost certainly the biblical Molech, the chthonic god to whom 
children were sacrificed with fire (Lev 18:21; 20:2-5; 2 Kgs 23:10; Jer 32:35; cf. 1 Kgs 11:7). See also 
Arthur Jeffery, The Foreign Vocabulary of the Quran (Baroda, 1938; repr., Piscataway: Gorgias 
Press, 2009), 257. 

118 Angelophanies or particularly awesome sights experienced by a visionary or celestial voy
ager can sometimes produce "breathlessness" in the seer. See the texts cited in Reeves, Heralds, 
173-4. 

119 Compare the horror Enoch expresses when he catches a glimpse of the "guards of the gates 
of hell" in 2 En. 42:1-2 (long); 13:25-6 (short). Moreover, the same sequence of destinations (first 
the tourist goes to hell, and then afterwards views paradise) is present in this section of 2 Enoch; 
contrast the closely related medieval Jewish tale Ma'aseh R. Joshua b. Levi where they are in the 
opposite order. 

120 Based on Q 3:15; 9:21, 72. See Wim Raven, "Ri9wiin;' EI 8:519; Webb, ''Angel;' 89. 
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Most High revealed ( this message) to Ric.lwan: "I know what my servant Idris wants. 
I therefore have commanded one of the branches of the tree (named) Tuba121 to 
hang down toward him. He should cling to it, and it will bring him into Paradise:' 

Then he entered it, after he had taken his seat on the uppermost part of the tree. 
When he had entered Paradise, he beheld the wonders from among the amenities 
which it contained. Ric.lwan said to him: "Now come out!" But he answered: 
"Could one who goes into it (ever) come out?" Then he argued with him about 
this. So he dispatched the Angel of Death to him, but he said: "What power do I 
have to take his soul?" Then Idris said to him: "O Angel of Death! God granted 
you authority to take my soul, and you have already done so-you cannot take my 
soul twice. After you had taken my soul, God Most High brought me back to life. 
Then I went into Jahannam and looked at it. My Lord has pronounced a verdict 
on all His servants with regard to death and to approaching (afterlife destin
ations), for He has said: "Every living thing tastes death'' (Q 3:185), and so I have 
tasted it. He has also said: "Each one of you will approach it (i.e., Hell): it is a 
verdict pronounced by your Lord" (Q 19:71). He moreover has said: "Remaining 
forever in it (i.e., Paradise)" (Q 20:76). "I have now entered into Paradise, and I 
can never depart from it!" 

Then the Angel of Death said: "O Lord! Idris is in a place where I cannot enter, 
and I have no way of taking his spirit!" So God Most High revealed ( this message) 
to the Angel of Death: "My servant Idris has defeated you in the argument; leave 
him in My Paradise and do not annoy him!" So Idris (upon whom be peace!) 
stayed in Paradise at the order of God Most High, and this is consonant with the 
word of the Most High: "Mention in the book Idris, for he was a truthful one, a 
prophet; and We raised him to a lofty place" ( Q 19:56-7). 122 

Pseudo-Mas'udi, Akhbar al-zaman wa-min abadat al-hidthan: 123 

~' J,,ii ~1 ,.g."':, Ul,-i>J ":!.r.! .:,1 .li1 Jl.. ~ u~I F ~~ .:,1 .li1 Jl.. .a, u~I cll.. ~ ad d.l ..:.;JS 4.il Jot, 
.a... ~' .l;Lo .).!I,-,., .Iii <l.dJj ~I .:,... t,A! 

And a tale is told about him encountering the Angel of Death. He asked God that 
He grant him a taste of death; afterwards, he asked God that He grant permission 
for him to enter Paradise, and He did so. He never departed from Paradise. God 
raised him up, and he was 150 years old (when this happened).124 

Majlisi, Bi~ar al-anwar (ed. Tehran):125 
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121 Based on Q 13:29. See David Waines, "Tree(s);' in McAuliffe, ed., Encyclopaedia of the 
Quran, 5:361. 

122 See also Thackston, Tales, 87-91; Christian Lange, Paradise and Hell in Islamic Traditions 
(Cambridge: Cambridge University Press, 2016), 116. 

123 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, 79.9-12. 
124 For another translation, see Carra de Vaux, llibrege des merveilles, 88. 
125 Majlisi, Bihar al-anwar (ed. Tehran), 11:277.1-13. See also Jazairi, Qi~a~ al-anbiya' (ed. '.A.qi!), 

85.9-19. 
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"""jJ .;I".>"'! u-J~ u,l.l cl.lo I:,~ 4't!l)I .UI JI <4 ~I~ d.<>~ JI <!.lJ.1.1 o.i,;.l. o~:, I!" J ~':) 43~ u,l.l cl.lo 
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[A ~adith from Abu '.Abdallah (i.e., the sixth imam Ja'far al-$adiq)]. He said: If God, 
may He be blessed and exalted, becomes angry with one of the angels, He cuts off 
his wing and casts him down onto an island among the islands of the sea, and he 
remains (there) in that sea however long God wishes. When God had sent Idris, 
upon whom be peace, an angel like this came to him and said: "O prophet of God! 
Will you please implore God to readmit me to His favor and to restore my wing to 
me?" He answered: "Yes:' Then Idris made appeal to His Lord, and God restored 
his wing to him and readmitted him to His favor. The angel said to Idris: "Can I 
grant you a request?" He replied: "Yes. I would love for you to raise me up to 
heaven so that I might see the Angel of Death, for I do not enjoy life while remem
bering him:' 126 So the angel took him upon his wing until he eventually landed 
with him in the fourth heaven.127 There the Angel of Death was sitting, shaking his 
head in astonishment. Idris greeted the Angel of Death and said to him: "Why are 
you shaking your head?" He answered: "Because the Lord Almighty charged me to 
collect your soul between the fourth and the fifth heaven(s), and I said (to Him), 
'How will this happen? The breadth of the fourth heaven is (the distance of) a 
journey lasting five hundred years, and from the fourth heaven to the third heaven 
is (the distance of) a journey lasting five hundred years, [and from the third to the 
second is (the distance of) a journey lasting five hundred years, etc.J. 128 Each 
heaven and what is between them is just like this! So how will this happen?!"' 
Thereupon he collected his soul between the fourth and the fifth heaven(s), and 
this explicates His scriptural declaration: "and We raised him to a lofty place'' (Q 
19:57). He said: he bore the name Idris on account of his constant study (dirasa) of 
books. 

Jaza'iri, Qi~a~ al-anbiya' (ed. '.Aqil): 129 
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.~U~oWJ3 

[Excerpted from the Qi~~ al-anbiya' of Qutb al-Din al-Rawandi]. The Prophet of 
God, may God bless him, once said: A certain angel once enjoyed a particular 

126 Jazairi: "I would love for you to raise me up to the fourth heaven:' 
127 Jazairi: "So the angel raised him up to the fourth heaven:' 
128 The bracketed text is lacking in Jazairi. 
129 Jazairi, Qi~a~ al-anbiya' (ed. 'Aqil), 86.2-12. See also Majlisi, Bi~ar al-anwar (ed. Tehran), 

11:277.19-278.11. 
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status, but later God cast him from heaven to earth. He came to Idris and said: 
"Could you please intercede with your Lord on my behalf?" So he prayed three 
nights without stopping, and he fasted during their days without stopping; then he 
made appeal to God at daybreak for the angel. As a result God permitted him to 
re-ascend to heaven. The angel then said to him: "Would you like for me to repay 
you? Then make a request!" So he said: "You can show me the Angel of Death, for 
he is high over humanity, and I cannot enjoy anything while remembering him:' 
He extended his wing (and) then said: "Climb on!" Then he ascended with him 
and he looked for the Angel of Death in the heaven over the inhabited world. It has 
been said that he continued to ascend, and he (finally) met with him between the 
fourth and the fifth heavens. He said to the Angel of Death: "Why do I see you 
frowning at me?" He said: "I am surprised, for I was beneath the Shadow of the 
Throne when I was ordered to collect the soul of Idris between the fourth and 
the fifth heavens!" When Idris heard this, he jumped off the wing of the angel, and 
the Angel of Death collected his soul "at once"(,.;~). This then is the meaning of 
His Most Exalted Word: "Mention in the book Idris, for he was a truthful one, a 
prophet; and We raised him to a lofty 'place' (u~)" (Q 19:56-7). 

EXCURSUS: MA'ASEH R. JOSHUA B. LEVI 
AND ENOCHIC LORE 

As some scholars have noticed, 130 the more expansive forms of the story of 
Enoch's encounter with the Angel of Death that we find in some of these Muslim 
sources are paralleled within medieval Jewish legendry by the so-called "Tale of 
R. Joshua hen Levi" (Ma'aseh R. Joshua b. Levi), a story that recounts how this 
renowned amoraic Sage tricks the Angel of Death and manages to enter 
Paradise alive. In order to facilitate an examination of these parallels, we pres
ent here a transcription and translation of the first printed edition of this wide
spread story. The Hebrew text is transcribed from the digital images of the 
volume entitled Liqqufim we-~ibburim ( Constantinople: Astruc de Toulon, 
1519) posted on the web by the Jewish National and University Library, 
Jerusalem. Our pagination reflects the incomplete state of the initial leaves of 
this digital copy, for almost the whole of the preceding edition of the Alphabet 
of Ben Sira is missing from this particular copy. 

[3a] 

',1 c,r.i:,n ,,r.ix ",1 ,,, p. V1V'I.,, ·,, v,,x,v ;,,vvr.i .1 

,,, p. v,vm, ',,v .2 

rnr.i;, ,x,r.i, ';,:ip il:lX 0?1)1,1 11:l i0.!l'? Ul:ll ll'l,1,V ,,,:::,, i1l:ll 131P1':l .,,., .3 

,,, p. J11U1,1' ,, ,r.ix, ,,:Ix ,,., 1r.ir.i ,vp:i,,v ;,r.i ':,:::, v,vm, ·,, ;,,vv, ,, .4 

130 e.g., Schwarzbaum, Legends, 146 n. 122. 131 Sic. Read j?'1Y instead. 
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1? illVlJ) 'lN 'l!J!J IVj?:l!J ilnNIV i:ii ?::> ?:lN C?lJ)il 1!J i"!J'? 1l!JT ll'lil .5 

ir.,N 1ip 1):1 '!Jlj?!J 'lNinlV 1!J!J IVj?:l!J 'lN l? ir.,N 1=> J)IVlil' 'i J)!JIVIV::> .6 

N?IV ,,IV :ii nil ,; ,n J)1Vlil' ·, 1, ,r.iN ,, llNiNl '!JJ) ,, n,r.,;, 1N?!J 1, • 7 

,,p p n,r.,,n ?YN lN:llV ,p Cil'llV l::>?ill :iinil nN 1, 1m ,,r., 1:1 'l?il:ln .8 

1320 'Jl::>:i n1r.,;, 1N,r.i TnNl 1ip p 1m, ?!Jll ;,r.,1n;, 1r.i 3'1Vlil' ·, Y!Ji' ,,r., .9 

nllVi il'il N?l NY' N?IV J)IVlil' 'i J):llVll 1N::>!J NY l? ir.iNl ln'?" .10 

illVJ) il!J ilNi 'il:lj? 'l!J? mlVil '::>N?!J 1,r.iN l::>lnil Ol::>il? n,r.,;, 1N?!J? .11 

ll!J!J lj?i:11 l::>? 'il:lj? Cil? ir.iN 1ip p:i lj??n ?1'l J)liT:l 'l? 1:1 J)IVlil' .12 

N? lN? CNl ,,!J, ilT 'lN lnJ)l:llV i!Jr.i il'ill nNT c,1p ilJ)l:llV J):llVl CN .13 

N? p CN 'il:lj? Cil? ir.,N ilJ)l:llV i:ip N? l'!J'!JIV lj?i:11 lNY' ilnlN i•!J• .14 

1ip 1l!J 1331N'llil? nl;,1::,, l? il'il N?IV nl!Jil 1N?!J ilNilV 11'::> CIV!J NY' .15 

1n 1, ;,ir.iNl ,1p n:i ilnY•IV ip 1, nn, ;,yi N?l •,IV :iin;, ,; in 1, ir.iN .16 

lilNin N?IV ,, ilJ):llVil J)IVlil' ·, 1, ,r.il( n1•,:i, ,,,y N:lillV l?IV :i,n;, 1, .17 

CllV NYl!J il'illV Clj?!J ,::,:i i1T cilj?IV ln!JIVl ?1'll ilnNIV ilJ)IV:l c,N CllV? .18 

J):llVl ilJ)IV ilnlN:l l!JN j?•n:i :i::>IV '!JN I;,:,;, 'l!J:1 lnlN 1'nllV il'il c,N .19 

·, N:Y!Jl ,,ill ,,, ,:i J)IVlil' ·, CJ) ":,y lil'?N ,,ill :iinil 1, 1m1 1, .20 

N:l"!J •pn::,n ililVP IV?IV ,p :11Vl' il'illV •Nm• i:i 1wr.i1V .21 

'l? 1:1 Nlil ilnN ":,'N .22 

,:i ilnN 1'N 1=> CN 1, ,r.iN: 1il 1, ,r.iN ,,r.,,r., nlVj?il iln.Kil 1, ,r.iN 1il 1, ,r.iN .23 

13", N?IV ilnNil ,r.iN il!J?l l'!J':l nlVj?il ilnNil 1, ,::, p ,:i,;, il'il N?l ,,, .24 

1•:i n•,:i il'illV '!J' nlVj?il 'l!J!J 1,NIV ;,r.,l;,1 1r.iYJ), ;,:11" p•m;,, ;,:ir, .25 

1r.iT ,::,1 n1•,:ii1 ,p1 yiNil l;,p cn,r.i ';,:ip ilnNillV 1m ,::,1 Y,Nil 1•:i ';,:ip .26 

,r.i1J) C?lJ)il inN: p•iy ?':llV:llV nlVj?? ,,,y C?lJ)il 1'N ,1,:i p•iy IV'IV .27 

1=> l? ir.iNl ?N'?!Jl pil;, NY!Jl nl!Jil 1N?!J 1?il C?lJ) ,ii,, j?'iYl i!JNllV .28 

1n?IVN:l Nl:1 N?N 1? illVJ) il!J' ?N..,!Jl 1:ii l? ir.iN 'l? 1:1 J)IVlil' 'i illVJ) 1=>1 .29 

" I;,:,;, :i1n::>•1V1 ,,p 1) IV!Jn'IV ll!J!J IVj?:l!J 'lN illVj?:1 1, ,1r.iN1 l'?N .30 

?NilV'!J IV' CN lN ,,p p:i C'1J)il nl!JlN!J IV' CN ilN:iNl '?I( :in:, n?1V'1Vl .31 

?N'?!Jl pi •i:ii I;,:, nN l? il•l J)1Vlil' ',I;, 1ip pl;, nl!Jil 1N?!J 1?il C [l]il'l:1 .32 

ilJ):llV 1:1 N:Y!Jl l?::> 1ip p IV!Jnl J)1Vlil' 'i 1?il 1? illVJ)N p J)IVlil' 'i i!JNl .33 

[3b] 

:iin,:111i1N:i ,,,,r., N1:i, ilVJ) C'llV n•:i l;,::,:111ip p:i c•n:i [illl:llV] 135 .1 

c•:i::>11V1 1ip p:i 111VNiil nn!Jil ill:> 111VNiil n•:i;, ,,,,r., ililVll .2 

il?IV n1,•j?i1l 1il"'N!J 1i•lnllV ,N,IV':llV ,,l CIV .3 

132 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
133 Sic. Read 1K•:yi;,', instead. 
134 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
135 Sic. Delete. 



202 Enoch from Antiquity to the Middle Ages 

C'Uil ':,:, 1i1JJ) nmx ,1,1J', ,r,x:iv:,1 c,nx ;,,n,;1p1 r,,:,1:,r:i C"1l:i .4 

136T l'l!J1 en', i!JX1 cn,,v ill1!J!J x,nv p,,::m ,n,,:i,v mv ,n,x n,n,', .5 

r1'llllil r,,:in nmx ,1,1J, ,i,n,m ,,!J c:,!JJ) ilT x:iv cn,:,r .6 

;,,n,;1p1 ']O:)!J '1l:l x,m ,,v p:i r1'llllil nn.!ln ill:, . 7 

Cil'?J) ill1)J)J 1il'i'Tn p illlll!J1 il:l11Dn '?J):l ,:i 0':llll1'1 C'nX .8 

:inn '10:,!J ,u:i x,m ,,v p:i r,,v,',vn nn.!ln iJi:, r,,v,',vn r,,:in .9 

0'X:ll'1'il ?Xilll' ',:,1 :lj:)3)'1 pn:,r, Cili:lX 1:l 0':llll1'1 .10 

',:,1 ']0:) ,',:,1 :lilT ,':,:, Cll/1 Cil'?J) ill1!J!J 1iilX1 illll!J1 i:li!Jil 'r1!J1 C'i:ll'!J!J .11 

Clll'l C1?1D:lX!J yin,,, 'l:l ':,:, Clll'l fiX:11 C'!Jlll:llll n1!J'J)l1 m:i,o .12 

137!J x,nv illlll!J!J yin ;ii,;,, ,:,',)J ':,:, cv, xm cv ,,, p :ix',:,1 n1J,v1 ,,, .13 

,v, :inr ',v m,i, mxo:,1 mo!J:i m.!lin ,r,,x;, n:i,vn ,,v:i ,v ill1!J!J .14 

C'l:l? ,':, i!JX1 iii l?!Jil illJ) 0'l!J1T)J 1?X '!J? 'ni!JX1 n1'?Ji!J1 n1ii'' C'l:lX .15 

1?'.!lXID C?1J)il n1!J1X!J il!Jlll Ill' ,, 'ni!JX1 1l!J)J nx:illl c',,v:i C':l:)11l/il .16 

C?lll!J 0ilj:)il C'lll1J) Cillll il:110 ?:)Ill x', ,':, i!JX 0':110 C'llllX Ill' 11DJ) 'l:l:l .17 

1383) 139np,', ',x;v,:iv J)llli ,:ix Cl'ilJ C'llli1' ']10::i',1 c',,vn ,mx:i 1n"n:i i;:,v .18 

1'l.!l ',x ,,xi,v', c,v1J1 i!JXllll x:in c',,v', n:,m 11J',,v:i ,,,n:i ,,mi,v .19 

c,x r,,:i:, ix!J il.!l' '1l:i x,m ,,v p:i 'V':liil nn.!ln iJi:, ·, r,,:in .20 

140r, n'T:, C'i1i!J Cil'!J' ,,nv ,,:iv:i n'T 'YJ)!J ,,m,,p, 11vx;n .21 

T.!l!J1 :inm, ']O:,!J '1l:i x,m ,,v p:i 'lll'!Jnn nn.!ln iJi:, 'n r,,:in .22 

']0:,1 :inr ,,m,,p, 1:,m ',x 1v11J 11n'J ;ni, n,1,:i1J1 r,,:,1:,m1 cn:,1J1 .23 

1411 r,',:,n, C'!Jlll:11 ']0:,1 :inT mt>!Jil llli.!lil1 1u:i',n n'i ',:,!J il?J)!J llli.!lil1 .24 

n'lll!J 1:i c,:i:,1v1 l?!Jil 143mJX!J iTID!J llllll'l 'llll nv,,m mn 142niJX!J 1!JJiX1 .25 

p1v ,,, p n'lll!J 11'i.!lXil 1m:i11u:i',n 'YJ)!J 14411i'.!lX1 ",r ,n,,x, ,,, p .26 

,n,i1J1 n'lll!J ',v ,vx; ',ou ",r ,n,,x, c',v;, mi:i n:inx x,nv cv ,:i .27 

1iilX1 illll!J1 C't>:llllil1 c',,vn m:ix, x,n :ii;p ypn ,:, lllinn ,, i!J1X1 ,p,n:i .28 

n:iv, 'lll'!Jn1 'llll ?:) ,,,x C'X:l ,,, r1':l!J1 ?Xilll'!J l?!J1 l?!J ':,:,, il!J?ll/1 ,,,, .29 

1,:ir,,:i ,vvm v;nn ,, C'i!J1X1 ,mx C'i''Tn1J1 1!JJ) 0,:,1::i, :i10 c,, ',:,:ii .30 

c,, ':,:, ,,,x c,x:i 01,v:ix, c;,:ix, 1m1 ,mv, mp .,x, x,n :inp ypn ,:, .31 

m1J1nn1J1 1l"nn :i,vn 'n!J ,v mx,.!ln Yi' 'r1!J ,v ,mx ,,,x,v, 'V':li .32 

Cl'X 1:, 1'V!J11D1D:, c:,,n,:ix ',:,rx 1:,', en', i!J1X x,n, u,vn :iivn fiXil .33 

il!J ,':, i!JX1 ,n,x ',xv ,,, p n'lll!J 'l.!l? ,r,oi:,iv:,1 m:ixn nx ,,,x,v .34 

,,!Jr, c,, ',:,:i 1mx c,:,n!J ,, 'ni!JX1 Clll!J nx:iv c,,v:i C'lll1V ',x;v, .35 

136 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
137 Sic. The printer setthe first letterof the next word, but then decided to let it begin the next line. 
138 Sic. Read ;,p1',. 

139 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
140 Sic. 
141 Sic. The printer set the first letterof the next word, but then decided to let it begin the next line. 
142 Sic. Read m11UJ. 143 Sic. Read nrnu:i. 144 Sic. Read 1111!lx1 or 111, 1!lx1. 
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[4a] 

n>:::iil m::i-lJ 'nlJ 1:i O'J.Vl' 'lD'Vil n'J.il il':,:i:i 1':,1p 0'1il 1'lJ .1 

1'110')J O'X?il 'nlJ lJ. 0'J.WI' '))'J.1Dil .2 

1lJXl 11)) p:i 'n'X1 ilT ':,:, ?X11D' ?10 Oil'nlll)) ?'J.lDJ. .3 

ln'lJ' il))V ilmx:i 1mx 1111J':i1 Ol'ill mx1':, ,nvp:i ))Vlil' '1 .4 

,n':,1:,, x':,1 il))"llJVil ilXJ.l m:,':,)J 'll1il il11D))l ?l1l lil:, ?X))lJV' '1 nx .5 

ov ,n':,:ip1 'n1lJ)) 1nx 01, il'ilV:, Ol'ill? nllJil 1x':ilJ 1mx ov n:,':,':, .6 

',vv,m mmmi Olill Ol'ill ,,vv':, ,nx:iv 1v 11xil 'lJJJ 1':im 1x':ilJ 145 <11!lp> . 7 

,n,x111x:,)J llX'::l'l'lD 11Xil ilT ilT? ilT l1lJXl lillJVl 11Xil nx lX1 010 l'illD .8 

m,1x1 O'J.l mmn!l Oill l'?'lJ il11D)) ':iv l'?'lJ il11D)) p1x1 Ol'ill:i o,n:i .9 

146x 1'1J.VlJl omx p':,:,1x10 1nx1 0'))1D1il nx 1,':,:,1x1 0'1lJl)) vx ':,v .10 

il11D)) n,:i 1mx:i l!l11Dl110x:i l'?!llll Oil'?l1 ':iv vx ilX11J:, 0'1lJl)) omx .11 

'll? 'll 1lJlXl Oil'?)) illl)J)J 111 1:i Ol?VJ.Xl O?l))il nllJlX)J mn!llD)J .12 

"JX Oil? O'J.'VlJ onxon illJ onx il1lnil nx ':,;:ip':, ll'::l'1 x':,v uxon ux ox .13 

nlJ"j? X? illJ? il1lnil nx l?J.j? 1'nlJ.X1D ilM Ol?VJ.X? 0'1lJlXl o:,l)J:, llX .14 

1x:,)J l'?)) 0'1lJl)) o,:,x?lJl 'J.X nl::l')J? 'n))lJV X?V ?'J.lDJ. Oil? 1lJlX ilnlX .15 

l'V!lm ':,'n'x1 o':,:, O'!l11Dl Oill O'))V1il nx l'?'!llJl lil?V m':iplJil 1x:,1J1 .16 

1mx 1:,n ?X Oil? n1lJlX ?lj? n:il VXJ. l!l11D?l lm:,il? l'::l'l1l Ol?VJ.X? .17 

14711xo:, ?)) 1mx l'il'llJl '1J.)) 111 p Xlill ':,xiv, ))1TlJ XlilV 1m!l110n ':,x1 .18 

',x,::i-11J 1:, ,nx':, 1xo:, ?))lJ 1mx '1'1llJ l'Xl 1':i1J:, 11:i:,:i 1mx l'J.'WllJl .19 

ill110x1:i:, omx ',':,,!l)Jl vx lilJ. ))ll x':,11!l11Dl x':, 1':,x:, vxil llJ ',v101il nx .20 

148:i il1D?1Dl Ol'J. il))J.1X O'lJ))!l ))J.101:, Oil? 1'101))1 Ol'illJ. VXJ. 0'!l11Dll .21 

':,:, wx,10:, ))1Dlil' ·, 1)JX 111 m:,r ?'J.lDJ. il?X ':,:,)J ?::l''l Ol?VJ.Xl il?'?J. .22 

':,xiv, 'lj?T?l ':,x,':,lJl p1':, omx ,nn':iWI o,1:i1 ,n:in:,111v p':, ,n,m il?X .23 

.Ol'ill ?10 ill'1)J ll?'::l'' 01Dil Ol'illJ.l 11)) p:i 'n'X11D illJ ':,:, Oil? 'n))1lill .24 

The story of what happened to R. Joshua b. Levi of blessed memory. The Sages of 
blessed memory have reported that R. Joshua b. Levi was a totally righteous indi
vidual. When it was his appointed time to be removed from the world, the Holy 
One, blessed be He, said to the Angel of Death: "Go and do anything that R. Joshua 
asks ofyou:' 149 He thereupon went to him and said to him: "Joshua b. Levi, your 
appointed time to be removed from the world has arrived. However, anything you 
ask of me I will do for you:' 

When R. Joshua heard this, he said to him: "I ask of you that you might show me 
my place in Gan Eden:' 150 The Angel of Death said to him: "Come along with me 

145 Printed text reads ,up. 
146 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
147 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
148 Sic. The printer set the first letter of the next word, but then decided to let it begin the next line. 
149 See b. Ketub. 77b: il'nlJ.11 il'? l'J.J.1 ';,,r mT.Jil 1x':iT.J':i ;,,';, nT.Jx. 
150 Ibid.: ,xn:m ,';, ,,nx ';,"x. 
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and I will show it to you:' R. Joshua said to him: "Give me your sword so that you 
do not intimidate me with it:' 151 Immediately he handed over to him his sword, 
and the two of them traveled together until they arrived at the walls of Gan Eden. 
R. Joshua suddenly leaped from (the top of) the wall and fell within Gan Eden. 152 

The Angel of Death grabbed the hem of his shawl and said to him: "Come out from 
there!" ~ut R. Joshua swore that he would never exit, 153 and the Angel of Death did 
not possess the authority to enter inside it. 

The ministering angels spoke before the Holy One, blessed be He: "See what 
Joshua b. Levi has done? He has taken his portion in Gan Eden by force!" The 
Holy One, blessed be He, said to them: "Go and make an investigation of him. If 
he has ever sworn an oath prior to this one and then violated his oath, then also 
this one he may violate, but if not, he cannot violate it!" They went forth and 
conducted an investigation, ( discovering) that he had never transgressed against 
an oath during his lifetime. The Holy One, blessed be He, said to them: "If so, 
then he cannot come out of there!" When the Angel of Death saw that he was 
unable to bring him out of Gan Eden, he said to him: "Give me back my sword!" 
But he resisted giving it back to him until a bat qol issued forth and said to him: 
"Give him back his sword, for it is needed for the created order:' 154 R. Joshua said 
to him: "Swear to me that you will not show it to any person at the time you are 
taking their soul:' Before this, at every place where a particular person was leav
ing (this world), he would slaughter them in full view of everyone, even if they 
were (an infant) asleep in the bosom of their mother. At that time he swore to 
him, and so he gave him the sword. 

Elijah of blessed memory traveled with R. Joshua b. Levi.155 He went and found 
R. Shimon b. Yol)ai who was sitting on thirteen thrones of gold.156 He said to him: 
''Are you ben Levi?" He said to him: "Yes:' He said to him: "Has the rainbow 
appeared during your lifetime?" He said to him: "Yes:' He said to him: "If so, you 
cannot be ben Levi!" But the matter was not so, for the rainbow had never appeared 
during his lifetime. Why then did he say it had appeared? He did not wish to claim 
merit for himself. But why did they ask about the rainbow? Because it was ( the sign 
of) a covenant between the Holy One, blessed be He, and the earth: every time that 

151 Ibid.: xn,,x:i ,', nnv:ir.i xr.i,, 1J':>O ,', :in ',"x. 
152 Ibid.: xo•i x,nn', ?!lJ 111,v n,', 'lnr.i xp n,,,, onn', xor.i ,:,. 
153 Ibid.: xJ•nx x,, xni,1:i,v:i ',"x n•r.i•,i, xJip:i n•opJ. 
154 B. Ketub. 77b.: xn,,,:i, xv:in•r.i, n•',n•J :in n•', nir.ix, x',p n:i xp!lJ. 
155 Solomon Schechter has observed that "the prophet Elijah ... frequently had communion 

with R. Joshua ben Levi:'; quoted from his Aspects of Rabbinic Theology: Major Concepts of the 
Talmud (London, 1909; repr., New York: Schocken Books, 1961), 241. See also the references cited 
by Israel Levi, "Leconte du Diable dupe dans le folklore juif;' REJ 85 (1928): 143-4 n. 1. 

156 So b. Ketub. 77b, where we find R. Shimon b. Yo~ai seated on "thirteen thrones of gold" 
(xt•!l •pn:in): the word for "throne" is Middle Persian taxtag (NP taxt). Other Hebrew renderings 
of this tale state: o•p•,::.: ',,v 1•:iu•p i", ',p :t1V1' n•n,v. For the problematic 1•:iu•p, one might compare ~1J'i' 
"canopy;' which is in turn a loanword from Greek Kwvw1refov or Latin conopeurn. Greek Kwvw1refov 

derives from Kwvwif, "gnat, mosquito" -hence a Kwvw1refov is a gauze net or covering that protects 
one from these flying insects. According to Jastrow (p. 1363), p!l1J'i' are "curtained couches"; note 
also Aruch 6:138 and Even-Shoshan, s. v., where it is defined as "a couch with a canopy over it;' and 
compare French canape "couch:' Note however Syriac ..6icu, and Arabic .,_.:;, both of which signify 
"a sail for a ship:' The use of the "b" phoneme instead of the "p" in the Hebrew form may reflect 
this Semitic (as opposed to a Western language) background. 
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it appeared, the Holy One, blessed be He, exercised mercy with regard to the earth 
and the created beings. But any time a righteous individual is among a generation, 
the world does not need the rainbow because the world continues to endure on 
account of the one righteous person, just as scripture affirms: "a righteous person 
founds a world" (Prov 10:25).157 

The Angel of Death went and found Rab ban Gamaliel and said to him: "Thus 
and so has R. Joshua b. Levi done!" Rabban Gamaliel said to him: "He has treated 
you well. However, come and I will send you back to him. Report to him a request 
which I am making of him-that he should explore Gan Eden and that he should 
record everything and that he should send the document back to me. Then I can 
see if there are any Gentiles in Gan Eden or any Jews in Gehin[n)om:' The Angel 
of Death went to Gan Eden to R. Joshua and reported to him all the words of 
Rabban Gamaliel. R. Joshua said: "Thus will I do for you!" 

R. Joshua went and explored the whole of Gan Eden. 158 He found that there 
were seven chambers in Gan Eden. Each one of those chambers was twelve 
myriads of miles in length and ten (myriads?) of miles in width. The first cham
ber was opposite the first gate in Gan Eden. Reclining there were the converts 
among Israel who had converted voluntarily. Its walls were constructed from 
glass and its beams were cedar. When I entered in order to measure it, all the 
Gentile nations arose to push me away. The righteous Obadyahu159 spoke up
for he was the one appointed over them-and said to them: "It is on account of 
their merit that this one has come among you!" Immediately they allowed me 
to measure it. 160 

The second chamber was opposite the second gate in Gan Eden. It was con
structed of silver and its beams were cedar. Dwelling in it were the penitent ones, 
and Manasseh b. Hezekiah was appointed over them. 

The third chamber was opposite the third gate in Gan Eden. It was constructed 
of silver and gold. Dwelling in it were Abraham, Isaac, Jacob, and all the Israelites 
who came forth from Egypt including those who perished in the wilderness. 
Moses and Aaron were appointed over them. Vessels of gold and silver were 
there, and every type of pleasant and delightful thing which exists in heaven or 

157 This consultation of R. Shimon b. YoJ:iai by Elijah and R. Joshua b. Levi is based on the 
story found in Gen. Rab. 35.2 (Theodor-Albeck, 328-9). For the remainder of the paragraph, cf. 
b. Yoma38b. 

158 For related descriptions of Paradise, see Bereshit Rabbati (ed. Albeck), 22.2-23.10; Jellinek, 
BHM 2:49.9-50.17; Midrash Konen (apud Jellinek, BHM 2:28.8-30.3); Eli Yassif, ed., Sefer ha
Zikronot hu' Divrey ha-Yamim le-Yera~me'el (Tel Aviv: Tel Aviv University, 2001), 104.24-105.9; 
and the various texts assembled by J. D. Eisenstein, Otzar ha-midrashim (2 vols; New York: [s.n.], 
1915), 1:83-95. Note also the important remarks of Louis Ginzberg, The Legends of the Jews (7 vols; 
Philadelphia: Jewish Publication Society of America, 1909-38), 5:31 n. 90; 32-4 n. 97; and Micha 
Perry, Masoret we-shenui: Mesirat yeda' be-qerev Yehudey Ma'arav Eropa be-yemey ha-beynayim 
(Tel Aviv: Hakibbutz Hameuchad, 2010), 197-254. 

159 Identified in Midrash Konen (apud Jellinek, BHM 2:28.14) as .K':J..li"I i1'1J.1V. But it seems likely 
that the infamous eleventh-century Norman convert is meant. On this figure, see S. D. Goitein, 
"'Obadyah, A Norman Proselyte;· JJS 4 (1953): 74-84; Norman Golb, "Notes on the Conversion of 
European Christians to Judaism in the Eleventh Century;' JJS 16 (1965): 69-74. 

16° Compare JelJinek, BHM 2:49.14-16: j.)'1lli1 i1'1J.1V mv 11J.p', 1vpJ.1 0'1li1 ',:, 11!JV i"ITI!J? •n.1<J.v:i1 

i111!J? 'l1n'li11')J C:l!JJ) i1T J.V'V c:im:i1 l'l!J ',".1<1 Ci"l'?l' i1J1)J)J .K1i"IV. 
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on earth. Also there were all the descendants of David, except for Absalom. 
David and Solomon were there, and Kilab b. David was there,161 and all the 
kings of Judah were there, except for Manasseh who had charge of the penitents 
(in the second chamber). I saw canopied couches and thrones and lamps made 
of gold, precious jewels, and pearls. I said: "For whom are these things being 
prepared?" King David responded and said to me: "For the children who are 
asleep in the world from which you have come:' And I said to him: "Will there 
be some there from the Gentile nations, for there are some good people even 
among the descendants of Esau (i.e., Christians)?" He said to me: "No, since for 
any good thing they might do, the Holy One, blessed be He, provides its recom
pense while they are still alive in that world, and so in the end they inherit 
Gehinnom. But He punishes a wicked person among Israel during their lifetime 
in that world so that they are worthy of the World to Come, as scripture states: 
"He recompenses His enemies in the present162 [in order to destroy them. He 
does not delay (recompense) for His enemy; He recompenses him in the pres
ent]:' (Deut 7:10). 

The fourth chamber is opposite the fourth gate in Gan Eden. It was constructed 
very beautifully like the domicile of Adam the Protoplast.163 Its beams were of 
olive wood because their days were bitter like the olive. 

The fifth chamber is opposite the fifth gate in Gan Eden. It was constructed from 
silver, gold, choice gold, fine gold, glass, and crystal, and the River Gihon flows 
through the midst of it. Its beams were of silver and gold. It effused aloft some of 
every (pleasant) fragrance of Lebanon, and couches of gold and silver were spread 
with spices, blue, and purple (fabrics) woven by Eve, and scarlet and twisted byssus 
woven by the king (?). 164 Reclining in it were the Messiah b. David and Elijah of 
blessed memory. A pavilion made of woods from Lebanon (was there), and the 
Messiah b. David dwelt in the midst of the pavilion, the one who is the beloved of 
the daughters of J erusalem.165 Elijah of blessed memory would take the head of the 
Messiah and let it rest in his lap. He would say to him: "Be quiet! For the appointed 
time is close!" The ancestors of the world and of the tribes and Moses and Aaron 
and David and Solomon and each and every king of Israel and from the lineage of 
David would come to him every Monday, Thursday, Sabbath, and festival day and 
weep with him and encourage him and say to him: "Be quiet and rely on your 
Creator, for the appointed time is close!" And also Qorah and his congregation, 
and Dathan and Abiram, and Absalom would come to him every Wednesday and 
ask him: "How long until the appointed time for miraculous events? How long 
before you turn to resurrect us and you turn to bring us up from the depths of the 
earth?" He would say to them: "Go to your ancestors!" And when they would hear 
this, they would never ask the ancestors. When I entered before the Messiah b. 

161 Cf. 2 Sam 3:3. 
162 Literally "to his face"; i.e., the here and now, as opposed to the afterlife. 
163 Ginzberg suggests emending the text to read c1x1 ;J!JV'JJ 'll:t "constructed from jasper and 

carnelian''; c£ Ezek 28:13. See Ginzberg, Legends, 5:32 n. 95. 
164 Cf. Jellinek, BHM 2:50.1-2: c,:,x',o;, nl'1XJJ C'TVl 'l'D nv',1m "and scarlet and twisted byssus 

woven by the angels:' Instead of "the angels:' Ms. Vatican Ehr. 44 fol. 303b.21 reads "the kings" 
(c,:,',o;,). 

165 Cf. Cant 3:9-10. 
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David, he asked me and said to me: "How does Israel fare in the world from which 
you came?'' I said to him: "They hope for you ( to come) every day, constantly:' He 
at once raised his voice in weeping. 

The sixth chamber: dwelling in it were those who had provided for the burial of 
deserted corpses. The seventh chamber: dwelling in it were those who died of 
chastising diseases on account of the transgressions of Israel. 

All this I saw in Gan Eden. R. Joshua said: "I would like to see Gehinnom and to 
measure if' At that time they were executing R. Ishmael the high priest and the 
( other) ten imperial martyrs.166 The news arrived (about this), and I was unable to 
go with that Angel of Death to Gehinnom. When it was another167 day, I arose and 
I was taken with the angel <Qippod>, 168 and the light accompanied me until I 
arrived at the gates of Gehinnom, which were open. The wicked ones who were 
there beheld the light and rejoiced and said to one another: "This is the light which 
will bring us out from here!" I saw chambers in Gehinnom: their dimensions were 
ten miles by ten miles. There were open pits and fiery lions rising up 169 and con
suming the wicked, and after they consumed them and broke them into pieces, 
there arose something which looked like fire around their feet, and they collapsed 
into the fire and were burned up. In that chamber were ten ethnic groups from the 
nations of the world, and Absalom b. David was the one who had charge over 
them. One nation would say to another: "If our sin was to be unwilling to accept 
the Torah, then what was your sin?" They would respond to them: "We too were 
like you!" They said to Absalom: "You whose ancestors accepted the Torah-why 
did you not keep it?" He answered them: "It is because I did not obey the instruc
tions of my father!" Angels were standing over them on this side and that (with) 
their rods and casting down the wicked, and all of them were being burned up. 
Afterwards they seized Absalom and wanted to attack him and burn him in the 
fire, but a bat qol addressed them, (saying): "Do not attack him and do not burn him 
up, for he is oflsraelite descent and a son of My servant David!" Then they left him 
on his throne, and they seated him in honor like a king, and none could bring him 
down off his throne. After this they would bring the wicked out of the fire: it was 
as if they had not been burned and there was no damage done to them, and they 
would cast them in as before, and they would (again) be burned up in the fire in 
Gehinnom. They would do (this) to them seven times: four times during the day
light hours, and three times during the night. Absalom escaped from all these 
(torments) because of the merit ofDavid.110 

R. Joshua said: "When I had seen all these things, I returned to Gan Eden and 
wrote descriptions and sent them to Rabban Gamaliel and the elders of Israel. 

166 An allusion to the infamous Tale of the Ten Martyrs. 167 Read 1m< in place of 1n1<? 
168 For this "chef de lenfer;' see Midrash Konen (apud Jellinek, BHM 2:30.17): 11!l'P ci;,•J ',v 1v 

11J1ll "the prince of Gehinnom is named Qippod"; note also Moise Schwab, Vocabulaire de 
l'angelologie d'apres les manuscrits hebreux de la Bibliotheque Nationale (Paris: Imprimerie natio
nale, 1897), 240. 

169 Compare Midrash Konen (apud Jellinek, BHM 2:31.1-2): cv 1•1mv 'LIK ',v n,•11<1 c•:iJ c•:iJ nin!l. 
170 The emphasis upon fire and its by-products as a punishment for the inhabitants of Hell is 

closely analyzed by Martha Himmelfarb, Tours of Hell: An Apocalyptic Form in Jewish and 
Christian Literature (Philadelphia, 1983; repr., Philadelphia: Fortress Press, 1985), 107-16. 
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I informed them about everything I had seen in Gan Eden and in Gehinnom:' May 
the Lord deliver us from the judgment of Gehinnom! 

The medieval Jewish Ma'aseh R. Joshua b. Levi considerably expands a terse 
talmudic tale (b. Ketub. 77b) that recounts the circumstances surrounding the 
moment of death of the first-generation Palestinian amora R. Joshua b. Levi.171 

According to this talmudic narrative, in contradistinction to some of his col
leagues, R. Joshua b. Levi did not avoid interacting with those afflicted by a 
particularly noxious insect infestation because he was confident that his con
scientious study of Torah would protect him from harm. In reward for such 
faith, the Angel of Death was obligated to fulfill whatever wish R. Joshua b. Levi 
might have at the time of his death. Curious to see his place in Paradise, 
R. Joshua convinced the Angel of Death to give him a preview of its delights, 
and he managed to escape the Angel of Death's grasp and remain in Paradise. 
In the Ma'aseh R. Joshua b. Levi and its associated cycle of tales, this aggadic 
kernel grows into one of the most prominent exemplars of the rich storehouse 
oflegendry about the Jewish cosmography of Heaven and Hell. 

As we have seen, Muslim oikotypes of this particular tale are present in the 
medieval qi??at al-anbiyii' anthologies of Tha'labi and Kisai. In their accounts 
however it is the prophet Idris(= Enoch) who cheats the Angel of Death and 
successfully enters Paradise alive. Both anthologists also recount how Idris man -
aged to view the horrors of Hell prior to ensconcing himself safely in Paradise. 
One might compare the structurally similar narrative sequence found in 2 Enoch 
42-3 (long) where Enoch is portrayed as first viewing Hell before proceeding on 
to a tour of Paradise. The Slavonic passage lacks however the astonishingly paral
lel sequence of events which connect the Muslim and Jewish tales of how the hero 
successfully outwits the Angel of Death and is able to remain in Paradise. 

How or why did the Muslim prophet Idris and the Jewish sage R. Joshua b. 
Levi assimilate? The key to resolving this puzzle perhaps lies in the language 
used by the storyteller when first introducing the character of R. Joshua b. Levi 
in the medieval recastings of the talmudic prototype of this tale. According to 
the Ma'aseh, "The Sages of blessed memory have said that R. Joshua b. Levi was 
totally righteous:' a characterization that is absent from his portrayal in b. Ketub. 
77b where he is instead used to exemplify the apotropaic benefits of diligent 
Torah study. Eli Yassif has suggested that this particular shift in character devel
opment is governed by the different audiences to which the talmudic aggada 
and the later folktale are directed, the former an insular group of erudite scholars 
who could appreciate the benefits of a life spent in Torah study, but the latter a 
much larger uneducated populace "who neither knew or studied Torah:'112 But 

171 See Howard Schwartz, Tree of Souls: The Mythology of Judaism (Oxford: Oxford University 
Press, 2004), 206-7. 

172 Eli Yassif, The Hebrew Folktale: History, Genre, Meaning (trans. Jacqueline S. Teitelbaum; 
Bloomington: Indiana University Press, 1999), 257. 
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what also has to be noticed is that the sobriquet "righteous" is probably one of 
the most frequent epithets that accompanies the name of Enoch and that of his 
Muslim avatar Idris.173 In much the same way that the Ma'aseh introduces 
R. Joshua as one who was "totally righteous" (i1?:ll p~1:i), Tha'labi starts his 
account and Kisa'i concludes his with a citation of Q 19:56-7: "Mention in the 
book Idris, for he was a righteous one, a prophet; and We raised him to a lofty 
place;' the site where the qur'anic application of Arabic ~iddiq to the figure of 
Idris precisely duplicates the way that Enoch is often linguistically presented in 
Hebrew, Aramaic, and other dependent literatures. This rhetorical tactic may 
be the crucial clue that permits a thematic fusion between R. Joshua b. Levi and 
Enoch/Idris. 

173 See the numerous examples assembled in Chapter 1. 
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Enoch's Escape from Death 

The idea that the removal of Enoch from human society necessarily connoted 
his entrance while still alive into Paradise is one that involves a series of devel
opments in the understanding of this particular biblical character and his puta
tive role in the narrative recountals of the antediluvian era. His escape from 
death is the logical outcome of his early association with the epithet "righteous;' 
for we find it reiterated in Israelite wisdom literature that "a righteous status 
delivers (one) from death'' (rm~iJ ?•:in ;,m,).1 A similar sentiment is also visible 
in Josephus and in early Christian paraenesis from the end of the first century. 
According to the Jewish historian, Enoch "found refuge near the divine realm" 
(avExwpYJaE 71'poc; To (ki:ov) after having lived within human society for 365 
years, and as a result "his death had not been recorded" ( oBEV ovDi TEAEvT~v 
avTov dvayeyparpaai) in scripture.2 He says nothing however as to how or why 
Enoch managed to achieve this feat. 3 The anonymous Epistle to the Hebrews 
attributes Enoch's avoidance of death to his "faith'' (71'£anc;) and echoes the Old 
Greek rendition of Gen 5:24 by declaring that his sudden disappearance was 
directly tied to his exemplary behavior. "He had pleased God" ( EvaprnTYJKevai 
np BEcp), and as a result "he could not be found, for God had transferred him" 
(ovx YJvptaKETo Di6n µETEBYJKEv avTov o BE6,).4 Similarly 1 Clem. 9:2-3 has 
Enoch as the first example in its list of past religious worthies "who rendered 

1 Provl0:2; 11:4 (and cf.11:8); Wis 3:1-9; 5:15; 6:17-20. See also the discussions of a wider variety 
of texts in C[hristopher]. R. A. Morray-Jones, "Transformational Mysticism in the Apocalyptic
Merkabah Tradition:· JJS 43 (1992): 17-18; Matthew J. Goff, 1he Worldly and Heavenly Wisdom of 
4Qinstruction (Leiden: Brill, 2003), 206-14; Samuel L. Adams, Wisdom in Transition: Act and 
Consequence in Second Temple Instructions (Leiden: Brill, 2008), 215-32. 

2 Josephus, Ant. 1.85. For the Greek text, see Benedictus Niese, ed., Flavii Iosephi Opera (7 vols; 
Berolini: Apud Weidmannos, 1885-95), l:20.8-10. 

3 Later when discussing the fate ofElijah (Ant. 9.28), Josephus states that "it is recorded in the 
sacred books that they (i.e., Elijah and antediluvian Enoch) became invisible; no one knows about 
their death" Uv TaLS l€pa,s avayiypa1TTaL {3{{3>..ois OTL y€y6vaaiv acpav€LS, 86.va-rov o' av-rwv OV0€LS 
ofo€v). The Greek text is from Iosephi Opera (ed. Niese), 2:274.18-19. An excellent discussion of 
those passages where Josephus recounts the final dispositions of Enoch and Elijah is James D. 
Tabor, "'Returning to the Divinity': Josephus's Portrayal of the Disappearances of Enoch, Elijah, 
and Moses;' JBL 108 (1989): 225-38. 

4 Heb 11:5. See also Sir 44:16; Wis 4:10-14. 
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consummate service" ( u:Ae{w, AeiTovpy~aavTa,) to God: as one "who was 
found to be true in his obedience (to God), he was transferred, and (mention 
of) his death is not found" (o, EV V1TUKOTJ o{Kaio, evpd}d, f-1,E'TE'TE()TJ, Kat ovx 
evpt!8ri UV'TOV 86.va'To,).5 

ENOCH IS TAKEN ALIVE TO GAN EDEN OR 
THE (EASTERN?) ENDS OF THE EARTH 

In these passages, the Garden of Eden is imagined as being a terrestrial, as 
opposed to a celestial, locale.6 It is in such cases typically situated at a great 
distance from human population centers. It is most often placed in the extreme 
eastern regions of this world, and is frequently located on the top of a moun
tain. An early expression of this idea is already found in Jub. 4:23-4:7 

And he (i.e., Enoch) was taken away from the sons of men, and we conducted him 
into the Garden of Eden in majesty and honor; and there he records the condem
nation and the judgment of the world, and all the wickedness of the sons of men. 
And because of him the water of the Flood did not reach the land of Eden; for he 
was established there as a sign 8 to bear witness against all the sons of men and keep 
a record of all the deeds of every generation till the Day ofJudgment. 

Cologne Mani Codex 59.4-60.12 (ed. Koenen-Romer):9 

Kai 7TClALV efoev OVTWS' E<pTJ P,OL efs TWV dyyiAwv MLxa~,\ TOIJVOP,a' TOVTOV xapLV 
1rpos ai d1rrnTClAT)V rva 1J7TOSe{gwµ,iv aoL 7TClVTa TO. lpya Kai d1roKaAvipwµ,iv aoL TOV 
TWV evaef3wv xwpov Kai xwp6v aoL Sdgw TOV Tw[v] Svaaef3wv Kai 07TOLOS TvyxavEL o 
T7)S nµ,wp{as TWV dv6µ,wv T61ros. <p7Jai SJ 7TltALV OTL £KELVO[L] £7T€Ka(haav µ,e £7Ti 
a[p]µ,aTOS dviµ,ov Kai e[ls] TO. 7T£parn TWV ovp[avwv] dv~veyKaV. Kai To[us K6]aµ,ovs 
SLE7TEpaaaµ,[ev], T6v TE K6aµ,ov [Toll 8ava]TOV [Kai K6]aµ,o[v TOU aK6]Tovs Kai TOU 
1rvpos TOV K6aµ,ov. Kai P,ETCl. TaUTa elaijtav µ,e els K6aµ,ov 7TAovaunTaTOV OS 
evKAeiaTaTos µ,iv T<fJ <pwTi £Tvyxavev, 1repLKaAA£aTepos Si cLv el8ov <{,waT~pwv. 
7TltVTa Si l8ewpT)UEV Kai lg~rnaev TOUS dyyi,\ous, Kai EL n aVT<fJ efoov, lvexapagev 
avTou Tats ypa<{,a,s. 

5 Greek text cited from Bart D. Ehrman, ed., The Apostolic Fathers: I Clement, II Clement, 
Ignatius, Polycarp, Didache (LCL 24; Cambridge: Harvard University Press, 2003), 50. 

6 For a stimulating discussion of this idea, see Markus Bockmuehl, "Locating Paradise;' in 
Markus Bockmuehl and Guy G. Stroumsa, eds, Paradise in Antiquity: Jewish and Christian Views 
(Cambridge: Cambridge University Press, 2010), 192-209. 

7 Adapted from the translation ofR. H. Charles and Chaim Rabin in H.F. D. Sparks, ed., The 
Apocryphal Old Testament (Oxford: Clarendon Press, 1984), 23-4. This anthology is henceforth 
referenced as AOT. 

8 C£ Sir 44:16. 
9 Ludwig Koenen and Cornelia Romer, Der Koiner Mani-Kodex ... Kritische Edition (Opladen: 

Westdeutscher Verlag, 1988), 40. The full citation of this source appears in Chapter 4 under the 
rubric "Enoch as a Confidant and Apprentice of Angels:' 
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He says moreover: "One of the angels, whose name was Michael, said to me: 'I was 
sent to you for this purpose-in order that we might show you all the deeds and 
reveal to you the place (appointed) for the pious, and to show you the place 
(appointed) for the impious, and what sort of place of punishment the lawless are 
experiencing:" 10 

He says also: "They seated me upon a chariot of wind 11 and brought me to the 
ends of the heavens.12 We traversed worlds-the world of [dea]th, the world of 
[dar]kness, and the world offire. And after these (worlds) they brought me into a 
world of extraordinary richness which was resplendently luminous, even more 
beautiful than the heavenly luminaries which I (also) beheld:'13 

All these things he saw, and he questioned the angels, and that which they told 
him he recorded in his writings. 14 

Ephrem Syrus, Commentary ad Gen 5:21-4 (ed. Tonneau): 15 

~ ~lnlruo ~lnrc' km ~rc'l i=i= re,:,lll ;,:>lrc' en:, ir6, :\:> en.a. ~l~l "°l "°i,,,rc' 

il= ...__r<o r<ln=o ;,:>:"ID ...__re' ~l r6~l .bl ~:uo ~ rc'oml r<c..l1 rc'i::= r6:ilrul ~ .!!>re' 

.-....9m::10 _s lna=> rc'om om ,2"'hl r(ln,:,,..,, 

For they say that He transferred him (i.e., Enoch) to Paradise while Adam was 
gazing at him, lest he think that he had been killed like Abel and experience dis
tress over it. (He did it) too in order to comfort him about the righteous descend
ant he had, and so that he might know that everyone who imitated such a one 
would have their dwelling there (i.e., in Paradise)-either prior to death or after 
the (general) resurrection.16 

1° Compare 1 En. 39:3-5; 41:2. 
11 The same conveyance figures in 1 En. 70:2 pace Jonas C. Greenfield and Michael E. Stone, 

"The Enochic Pentateuch and the Date of the Similitudes;' HTR 70 (1977): 62. 
12 Compare 1 En. 71:3-4. 13 Compare the Greek version of 1 En. 22:2. 
14 For Enoch as author, see John C. Reeves, Heralds of That Good Realm: Syro-Mesopotamian 

Gnosis and Jewish Traditions (NHMS 41; Leiden: Brill, 1996), 39-41. The present translation is a 
revision of the one found in ibid., 183-4. Further discussion of this "Enochic" fragment appears in 
Greenfield and Stone, "Enochic Pentateuch;' 62-3; John C. Reeves, "Jewish Pseudepigrapha in 
Manichaean Literature: The Influence of the Enochic Library;' in John C. Reeves, ed., Tracing the 
Threads: Studies in the Vitality of Jewish Pseudepigrapha (SBLEJL 6; Atlanta: Scholars Press, 1994b ), 
181-4; John C. Reeves, ''.Alleged Jewish Pseudepigrapha Cited in the Cologne Mani Codex: A New 
Translation and Introduction;' in Richard Bauckham, James R. Davila, and Alexander Panayotov, 
eds, Old Testament Pseudepigrapha: More Noncanonical Scriptures, Volume 2 (Grand Rapids: 
William B. Eerdmans, in press). 

15 R.-M. Tonneau, ed., Sancti Ephraem Syri in Genesim et in Exodum commentarii (CSCO 152, 
scrip. syri 71; Louvain: Imprimerie Orientaliste L. Durbecq, 1955), 55.6-11. The full citation of this 
source appears in Chapter 1. 

16 Additional English renderings are Edward G. Mathews, Jr. and Joseph P. Amar, eds, St. 
Ephrem the Syrian, Selected Prose Works: Commentary on Genesis, Commentary on Exodus, 
Homily on Our Lord, Letter to Publius (FC 91; ed. Kathleen Mc Vey; Washington, DC: The Catholic 
University of America Press, 1994), 133-4; Judith Frishman, "Themes on Genesis 1-5 in Early 
East-Syrian Exegesis;' in Judith Frishman and Lucas Van Rompay, eds, The Book of Genesis in 
Jewish and Oriental Christian Interpretation: A Collection of Essays (Traditio Exegetica Graeca 5; 
Lovanii: Peeters, 1997), 181. 
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Cave of Treasures §13.14-19 (ed. Ri):17 

,c,:,»O ~~O r<rahllr\ NE::,~~ r<mlr< :,:>:ID~ ml:> "\ru» :,:,..C ,mO'\:=l s?""O 

""'r<o .»C\ilo ~o ...Lt.a~ r<'\<lo r<mlr< ml r6co ~ ,mcu:..,1 "\c:u., ..>..:\.o ~ 

~mah. i~ lr\r< .c.u.'i a= lr\.13 ..O..l i~ o .cm r<il .h. r<mlr< ~ il .er< ..>..:\., ~ml 

r<s.i r<o<n1l r6c.:u, .cm r<i~ 'J.lr< :u.,.ln::,a "1.::,olr\o .cm r<ill ,mo:i.,iD, ...._cur< ~Nr< 

r<lr\cut.:u,::,o r<lr\o.a.:,.:i::, r<mlr< :,:,:u, ~Nr< ~ r6:>..r< ~Nr< ou, "1r< en=--~ 

r<m.,3i.!1,'i:u,3 ~ 'i .ci:io"1o 1'6:»l r<ilr\"1 r<mlr< C7l&a. "\ru» ~m ...._cur< 11>.!!1 ~o 

.r<lr\o:,,,, s?"' ,l.,...=..3 r<ilr\"1 

After he buried him, his son Enoch arose to serve God for fifty years, up to (his) 
three hundred and sixty-fifth year. Enoch knew that God would remove him dur
ing his lifetime, and he summoned Methuselah, Lamech, and Noah, and said to 
them: "I know that God is angry with this generation, and that He has decreed a 
merciless punishment for them. You are the survivors of this generation. Never 
again will a human being be born on this mountain who will become a leader of 
his people. Now take care that you serve God in purity and in holiness:' 

After Enoch had commanded them these things, God removed him to the Region 
of Life and to pleasing lodgings adjoining Paradise-to a place lifted above death. 

Ms. Paris Bibliotheque Nationale arabe 76 fol. 12b = Arabic Apoc. Pet.? (ed. 
Bezold):18 

~~ ~ ,yl .ibl ~ ,u4 ~ .O~ L ~J ~_, 4.ll.. <!>~ L J 4.:..., ~ .ibl .S~ ~ t#I r..>.b-1+.lo 

~~ ~I_, -......J ~ ~ ~ ~ ~J ..,_.,.JJI l.l.o. ,fa~ .ibl .:,4 ~I ..,:..ii \"61 Jli_, c,:J, l!l.~_, ~.,..4 

~ .:,,-.w ~ 1.,_,Ji.jl ~I I.ii <1.o_,i J.o,1 J..:.-- .:,~ ..,.JAi.i ~11.l.o. J ~.ls&! pl .:,WI JJJ:! ~ ,uJ_, J~~l l.l.o. 

Jt..ll 4l) ..,._,~~I J.,..- 15..iJI 4*11 ~ JI ol:oJI <JOJi JI .ibl 4.ol» t#°I ~J w !+a •JlthJIJ .1A.14 .ibl .S~ 

.u~I &a 

So when Enoch had served God for fifty years, he learned that God was going to 
remove him to Himself in the three hundred and sixty-fifth year of his life. At that 
time he summoned Methuselah, Lamech, and Noah, and he said to them: "I know 
that God is growing angry at this generation and that He will judge them with a 
judgment which will be merciless. And you are the remnant of this tribe: no other 
people will be born after you on this holy mountain to become a leader for the 
members of its people. You nevertheless should remain attentive with regard to 
how you serve God with devotion and saintliness."19 And when Enoch had finished 

17 Su-Min Ri, ed., La Caverne des Tresors: Les deux recensions syriaques (CSCO 486-7, scrip. 
syri 207-8; 2 vols; Lovanii: E. Peeters, 1987), 103.1-105.5 (text), quoted from the so-called "occi
dental" version(= CT"). 

18 Carl Bezold, Die Schatzhohle "Mearath Gazze" (2 vols; Leipzig, 1883-8; repr., 2 vols in 1; 
Amsterdam: Philo Press, 1981), 2:71.17-73.10. Bewld had identified this manuscript as Ms. Paris 
BN arabe 54 (2:v-vi), but the manuscript was mislabeled and is actually Paris Ms. BN 76; cf. Paul 
de Lagarde, Mitteilungen: Vierter Band (Gottingen: Dieterichsche Universitlitsbuchhandlung, 
1891), 6-8. A somewhat variant version of this same tradition is contained in the Kitab al-Majall 
or "Book of Rolls" apud Margaret Dunlop Gibson, ed., Apocrypha Arabica (Studia Sinaitica 8; 
London: C. J. Clay and Sons, 1901), 22.16-23.1 (text); 23 (trans.); reprinted by A. Battista and B. 
Bagatti, La Caverna dei Tesori: Testo arabo con traduzione italiana e commento (Studium Biblicum 
Franciscanum Collectio Minor, 26; Jerusalem: Franciscan Printing Press, 1979), 22-3 (text). 

19 Read •Ji.Joli, in place of the text's •Ji.Joli,? 
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his testament, God carried him away to the Land of Life, to a residence of magnifi
cence which was near Paradise, to a region that was raised above Death. 

Ka'b al-Al).bii.r apud Hamdiini, lklil (ed. Lofgren):20 

<.J,1;.:...I_, ~ U~ ou.ciJ-' o,W ~ Jli t..S U":!J>I "-;)I '11 ~_,9 0:!li ~ l.,b.J..b-1., 4 .i.)_, <).A .i.,,-1 ~ ~ 

• .:,lbl.., u,...U ~ ~ ~ 15.1.II .:,lSJ.1 JI .u '11 ':---">~ ....;..,_, ,s<>i l+.1o ••• yl.kll ""'WI J~ ~.,::.I.I o~ U":!J>I 

Not a single one of the descendants of Seth would obey him (i.e., Idris); instead, 
they mixed promiscuously with the progeny of Cain. So God raised Idris up to 
Him, as His exalted praise iterates: "We raised him to a lofty place" (Q 19:57}. Idris 
appointed Methuselah to be his successor after him: he would warn the people 
about the ( coming) punishment ... After he had finished his testament, God con
ducted him to a place where death exercised no authority.21 

Pseudo-Ben Sira recension A 22 (ed. Yassif):22 

x', [',"x] :1:i, 1:1 :J.1l1' ',10 ,,m '11Vil on',r.i ,,,x m,,, 'l10t.l rm o,nr.i m,,:1 ',::, ilt.l 'l!lt.l ,,x10 ,,v, 
,10x n:1 mo, n'10t.l1 1il'?X iun 1il ,,,x, ,,v p:1 1m iln't.lt.l 10,r.il10 i1"110V nnx x',x 1:1',:1 ,,,x 

f:J,V'1 X'10lil il11il' • ., ?10 11:ll\ '101:lil ,,r.i 1:lV1 Oi1"1:l.K 1:J.V "1TV'?.K1 ,,ic ,,r.i o,,n, ill)"1!l n:J. il'n:J.1 
o',1:,10 ',"x iln't.l ovo ,r.ivo x', 1',',il ilt.l 'l!lt.l :J.1l1' ',10 ,.,,,, '11Vil on',r.i ',10 ,.,,,, ,,, 1:1 V101il' '-,, 

x',10 m10il ,:,x',r.i', ilt.l1l 1:i,, ,,r.il p,,ic il'il x,m o,,,r.il o•v10, m ,.,,, ',::, ,,m 0,,,:1 o,p,,ic ,,il 

x',x ,,v x,, nr.i x', 1:i'!l? 01pr.i:1 1i,r.i10 1mx:i xm ,,m ,p,ic ,,,i,iil ilt.l ,11:110 O'V10"1il ,,r.ix• 

. ,, 10' mr.i10 O'V:J.101 ,,,oor.i ilT iun 1'l!lt.l 1'VTVTt.l n"110il ':l.K?t.l10 

They asked another question: Why (when) all created beings are mortal are there 
two immortal lineages (of created beings}; namely, those of the phoenix and of 
Jonadab b. Rechab? [He responded:] Those are not the only ones. Actually eleven 
(others) have escaped death and now reside in the Garden of Eden.23 They are 
Enoch, Elijah, the Messiah, Sera!}. bt. Asher, Bityah bt. Pharaoh, Hiram the king of 
Tyre, Eliezer the servant of Abraham, Eved-melekh the Cushite, the grandson of 
R. Judah the Prince, Yabetz, and R. Joshua b. Levi (along with) the lineages of the 
phoenix and of Jonadab. [They asked:] Why did these not experience the taste of 
death? He responded to them: Because each of them were the righteous ones 
within their (respective) generation. (With regard to) Enoch, his entire generation 
was completely wicked, but he was completely righteous. Because he seemed like 

20 Hamdani, Al-Iklil: Erstes Buch (ed. Oscar Lofgren; 2 vols; Uppsala: Almqvist & Wiksells, 
1954-65), 1:25.13-15; 26.3-4. The full citation of this source appears in Chapter 3 under the rubric 
"Enoch as Prophet:' 

21 Compare Kitab al-Majall (ed. Gibson, 22.23-23.1): ~, ot,.JI -,oJI JI J.1 .,..J 1i... ........,, t;#-1 i-z-1 u., 
._,. .:,~ ~ -s.l!I JJ.,11 J .,.,,_,i11 J,.- i..,... ''.And after Enoch finished this testament, God raised him up to the 
Land of Life and made him reside near Paradise in a country where death is not present:' 

22 Eli Yassif, The Tales of Ben Sira in the Middle-Ages: A Critical Text and Literary Studies 
(Jerusalem: Magnes Press, 1984), 253-4. 

23 Medieval Jewish literature transmits varying lists of those privileged "not to taste death:' 
Compare the present roster with those found in Derekh Bretz Zu(a §1 end (cf. Reeves, "Jewish 
Pseudepigrapha in Manichaean Literature;' 197 n. 44); Kallah Rabbati (ed. Higger) 3.23; I:Ianokh 
Albeck, ed., Midrash Bereshit Rabbati (Jerusalem: Mekitze Nirdamim, 1940), 96.17-98.11. See also 
Louis Ginzberg, The Legends of the Jews (7 vols; Philadelphia: Jewish Publication Society, 1909-38), 
5:95-6 n. 67; and Radaq ad 2 Kgs 2:1. 



Enoch's Escape from Death 215 

one of the ministering angels, [and]24 so that the wicked ones of his generation 
could not say "How did his righteousness benefit him, since he ( was punished) like 
those who rebelled against the Omnipresent!" he did not die. And not only this 
(boon did he receive), but even the ministering angels tremble in his presence, for 
this Enoch became Metatron, and he acquired seventy names. 25 

Elijah of Anbar, Book of Instruction (ed. Juckel):26 

,r6:n.lW ,_.),uu<o ,:iu, ~ r<i:i:>l "\"""' 

Enoch, the one belonging to the seventh generation (from Adam), departed and 
was removed to Paradise. 

Michael Syrus, Chronicle 1.5 (ed. Chabot):27 

i::>lru:or<l ,<i::,,,<l=, .,,_:\> l~ ocno r6 _s r<atlr< ocnl "6.rG r<atlr< c:nu,i. r<l~O 

. r< atlr< cnl.:,o,< r6:u,C\!> i=,.. )>:\<l )>lr< r< ocn ,cnoln..r<l "6.rGo ,_.dUt.r< rCn.l Wl 

Due to this (good behavior), God removed him (i.e., Enoch) to a locale known 
only to Him where He; i.e., God could enjoy (him). An assertion which some 
believe is that he was removed to Paradise, and that God brought him to the place 
where Adam was before he violated the commandment. 28 

Chronicles of YeralJmeel §26 (Bodleian Ms. 2797 Heb. d. 11 fol. 22b ):29 

. ,,v p:i um, c,n',x ,mx np', ,:, m,x, 

''.And he was no more, for God took him'' ( 5:24) and placed him in the Garden ofEden. 

Radaq ad2 Kgs 2:1: 

pi xon1!1 c,,p 111!/Xiil c,x il'i11!11l:>:> 1!lu cv ,,v p:i ,xn ,c,i:>n '=> U'r.i:>n C) u,i,r.in nv,, ... 

,11V p', C"n 1Cl:>l1!1 Oil ili1!1V '::> 1!1i1:J.1 C1!111ln C'l:>il 

... and both popular and scholarly opinion holds that God conducted him (i.e., 
Elijah) bodily into the Garden of Eden, paralleling Adam the Protoplast's state 

24 This addition would seem to be presupposed. 
25 Compare the text of Pseudo-Ben Sira recension B: 11r.iJ p•1ir ,Pn x1m m c•11r.iJ c•vv, 1111 '?:iv 11m 

ur.ir.i px1nnr.i n,vn •:ix'?r.i '?:iv 1x'?r.i cm x1m v"u l"nJ OJ:>J 1:i•!l'?1 n,vn •:ix'?r.i'? nr.i1i1 "(With regard to) 
Enoch, since all of his generation was completely wicked, whereas he was completely righteous 
and seemed like one of the ministering angels, he was therefore brought while (still) alive into the 
Garden of Eden. Now he is an angel whom all the ministering angels hold in awe:' Text from 
Yassif, Tales of Ben Sira, 253-4. 

26 Andreas Karl Juckel, Ktaba dDurrasa, die theologische Lehrdichtung des nestorianers Elija 
von Anbar: Einfuhrung, Text und Obersetzung des ersten Memra (Bonn: Rheinische Friedrich
Wilhelms-Universitat Bonn, 1983), 285.13. The full citation of this source appears in Chapter 1. 

27 J.-B. Chabot, ed., Chronique de Michel le Syrien, patriarche jacobite d'.4ntioche, 1166-1199 (4 
vols; repr., Bruxelles: Culture et Civilisation, 1963), 1:9 (translation); 4:4 (text). The full citation of 
this source appears in Chapter 2 under the rubric "Enoch as Inventor of Writing or Contributor 
to Book Culture:' 

28 See Jub. 4:23-6. Cf. l En. 24:3-25:7; 70:1-4? Note also Pistis Sophia 2.99; 3.134; Bar Hebraeus, 
Chronicon Syriacum (seep. 217); Zohar 1.37b; 2.55a; 2.277a-b; 3.lOb. 

29 Eli Yassif, ed., Sefer ha-Zikronot hu' Divrey ha-Yamim le-Yerabme~l (Tel Aviv: Tel Aviv 
University, 2001), 119. The full citation of this source appears later in this chapter, under the rubric 
"Enoch Returns with Elijah at the Eschaton:' 
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prior to his transgressing (the commandment), and so too He conducted Enoch 
there. In midrash we find that ten individuals entered the Garden of Eden while 
still alive. 30 

Kisa'i, Qi~a~ al-anbiyii' (ed. Eisenberg):31 

J.A~ .:,IS., ~1., u_,J.I .:,.,, .i.,,.I ~-',! ~ 01 ~I J 151J J.i .:,IS., ~I .u.,.-, ~ u"_,.,JI J.,!.i..t .!U; I:° IJ":!J>I .:,IS., 

•••• o,~I j,. .dJI ~ .:,IS., J6u .dJI J '-""9 

"'WI j5 ~ a.._;.,.. ~I u_,.1,1 cl!.. .tJ JW l&,)1 ),,;I l.:P" ~I ..,..t....:; .:,1 .!U Jo, .tJ Jli., u_,J.1 cl!.. ~ l..j,! '4ili 

<Yo), ~ .!l.i...il., <!.LJ....>I JI ft. .dJI JI ~b- .:,S:)., .:,.,:;~ ~ ~I JA,I .:,Ii u_,.1,1 c4i l;;JJI J .i.,,.I ~-',! ~ l.:P" 

JW l.i..o. .:,-. u_,.1,1 clJ.I. 1.,JW IJ":!J>I JI 1.,µ m)ll.1 ........ ., 01.,...;J '4il., .!U; J,ui9 ~b- 4.1.t..li .:,t;qJI 0jl;. .:,l.,_.;J 

c!J JI .!U; 01 01.,_.;J JW }SI ~J o,~ J o>~I 0~ .:,t;qJI JA,I JI fa':! 01 >IJI ..... ., u"J~I JA,I .:,-. ~ IJ":!J>I l.i..o. 

.yl JJ.:li 01 4.,1, o~ .:,t..:..-1 .:,-. ~ u.>'"I ..... ., U":!J>I <5¥ ..ll..J:! Lo .:.....k J.i JI 01,..;J JI JL,,:; .dJI c.,""jli J6u 

.tJ Jli ~I.:,-. ~Lo..,_.;~ <Sb ~I J,;,-, t..Ji ~ o~ ~I~ o.i...ili ~, 1;i. ~I 4.li,.¥ "-! ~ 

.tJ JW .UU:, "-'>jJ ~ ~ J Lo Jli., u_,J.1 cl!.. .yl J,..,Jli .!U; J ~w ~ J,;,-.1.,! .:,-. !!A!i JW &I .:,Sil .:,1.,_.;J 

J6u ,Jll JL,,,-1., c.,""jJ ~ ..... ., cl!.>"" c.,""jJ ~ ~., ..:.W ..... ., c.,""jJ ~ ~ .dJI l!1b1... Lil u_,J.1 cl!.. 4 U":!J>I 

Jli., u_,.1,1 a; ..... ., u_,.1,1 4.<li; ~ j5 JW ,.,J.,11., .:..,.i.4 o,~ ~ c!J ~ \'""'" t...,,. .:,IS., ~1J., ~ -:JJ,., ..... ., 

YJ 4 .:..,.i.1 cl!.. JW i.:.. &I ~., ~I -:JJ,., ..... ., ~ .);!JJt;. Jli., t;.i>.o..o t...,,. ~J ~ .:,IS Lo.,)., ~I ~ .:,1., 

r~I J ~b- IJ":!J>I <5¥ 01 u_,J.1 cl!.. JI J6u .dJI c.,""jli ~ 4:>jJ ~ ~ J Lo., ,u;..,I ~ ~~ J U":!J>I., 

.:,IS <Lil IJ":!J>I yl.SJI J _,s-;1., J6u .Uj9 .!!Jjj J6u .dJI .:,;~ ~I J r~I ~ U":!J>I ~ ",!;_;:; ~., ~ J "5_;;1i 

.t;k G~ Ol...dJj t;.,; ~J..o 

Nevertheless Idris was intensely bent on gaining entrance to Paradise, but he had 
seen in books that one may not enter there before death and resurrection. He 
exerted himself among his people on behalf of God Most High, and he served God 
properly (with his) worship .... 

One day he approached the Angel of Death and said to him: ''.Are you able to 
introduce me into Paradise so that I might look at it?" The Angel of Death replied 
to him: "Paradise is prohibited for all people! No person who belongs to this world 
can enter it before death, because the people of Paradise never die. However, your 
request is for God Alone. I will carry you and seat you by the path of Ric;lwan, the 
Keeper of Paradise. 32 Then ask him about your request:' 

So he did this. Then Ric;lwan and the angels who were with him approached, and 
they looked at Idris, and they asked the Angel of Death: "Who is this?" He replied: 
"This is the prophet Idris, one of the inhabitants of the earth. He wants to have a 
look at the inhabitants of Paradise in order to increase his effort in worshiping his 
Lord:' Ric;lwan responded: "That is for my Lord Most High ( to decide):' Then God 
Most High revealed (this message) to Ric;lwan: "I know what my servant Idris 
wants. I therefore have commanded one of the branches of the tree (named) 
Tuba33 to hang down toward him. He should cling to it, and it will bring him into 
Paradise:' 

30 See Derekh Bretz Zufa §1 end, quoted in Reeves, "Jewish Pseudepigrapha in Manichaean 
Literature:' 197 n. 44. 

31 I. Eisenberg, ed., Qi$a$ al-anbiya': Vita Prophetarum auctore Mu/Jammed ben 'Abdallah al
Kisa'i (2 vols; Leiden: Brill, 1922-3), 1:82.18-21; 84.14-85.15. The full citation of this text appears in 
Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 

32 Based on Q 3:15; 9:21, 72. 33 Based on Q 13:29. 
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Then he entered it, after he had taken his seat on the uppermost part of the tree. 
When he had entered Paradise, he beheld the wonders from among the amenities 
which it contained. Riqwan said to him: "Now come out!" But he answered: "Could 
one who goes into it (ever) come out?" Then he argued with him about this. So he 
dispatched the Angel of Death to him, but he said: "What power do I have to take 
his soul?" Then Idris said to him: "O Angel of Death! God granted you authority 
to take my soul, and you have already done so-you cannot take my soul twice. 
After you had taken my soul, God Most High brought me back to life. Then I went 
into Jahannam and looked at it. My Lord has pronounced a verdict on all His 
servants with regard to death and to approaching (afterlife destinations), for He 
has said: "Every living thing tastes death'' (Q 3:185), and so I have tasted it. He has 
also said: "Each one of you will approach it (i.e., Hell): it is a verdict pronounced 
by your Lord" (Q 19:71). He moreover has said: "Remaining forever in it (i.e., 
Paradise)" (Q 20:76). I have now entered into Paradise, and I can never depart 
from it!" 

Then the Angel of Death said: "O Lord! Idris is in a place where I cannot enter, 
and I have no way of taking his spirit!" So God Most High revealed (this message) 
to the Angel of Death: "My servant Idris has defeated you in the argument; leave 
him in My Paradise and do not annoy him!" So Idris (upon whom be peace!) 
stayed in Paradise at the order of God Most High, and this is consonant with the 
word of the Most High: "Mention in the book Idris, for he was a truthful one, a 
prophet; and We raised him to a lofty place" (Q 19:56-7).34 

Solomon of Ba~ra, The Book of the Bee ( ed. Budge):35 

~h.,r.o ,<,<:,,)nl)n "\ ~ a,l OOm :\:>0 ...l,,.oln,:,J. Uo,< ~ ,e:,J.>JO ~h.,r.o ,<,<:,, '\:l "\ CU,.,O 

.rCD..l~ ~l rum ra...l i<iu ,<a,l,< m..1.£ ~ ,e:,,.,,o 

When Enoch was 165 years old, he fathered Methuselah. And when Enoch had 
attained the age of 365 years, God removed him to the "generation of Life''; that is, 
to Paradise.36 

Bar Hebraeus, Chronicon Syriacum (ed. Bedjan):37 

,< ,<:,,)nl)n ,< mlr<l ~ :i:,.o ...h.oln,:,J. uoi< ~ ,e:,,.,,o ~lrur.o ,< ,<:,, 'b m'b "\ cu,., l \. ;in:, 

i.::».. ,:,:u, :u, ,:,li<l ilni< rCD..l ~ ,<i,,o,<ln,,oo r6 _s ,< mli< Oml r6..r<l ,-1lrur.i< ~ 

• ..O:U,C\!> 

After Yared (was) Enoch his son. At the age of165 he engendered Methuselah.38 

And because he pleased God for three hundred years, he was removed to the place 

34 See also Wheeler M. Thackston, Jr, The Tales of the Prophets of al-Kisa'i (Boston: Twayne 
Publishers, 1978), 87-91. 

35 Ernest A. Wallis Budge, ed., The Book of the Bee: The Syriac Text ... with an English 
Translation (Oxford: Clarendon Press, 1886), 30.3-5 (text). 

36 For another translation, see Budge, Book of the Bee, 28 (trans.). 
37 Bar Hebraeus, Chronicon Syriacum (ed. Paul Bedjan; Paris: Maisonneuve, 1890), 5.10-12. 
38 This age is based on the LXX reading of Gen 5:21; MT and Peshitta read 65. 
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wherein God takes delight-it is said to Paradise-the locale where Adam the 
Protoplast39 first transgressed the commandment.4° 

Bar Hebraeus, Ta'rikh (ed. ~alil}.iini):41 

.L. c1jl-,, ~ ,*-'1 .,sb .fa, L. c1jl-,, ~., .m. ~I .,si.,Jl .fa o~, ~,!.. ~ JJ3 (,.>:? i:H t,.,,-) 
JI .lii ilia L. .ilW,U o>l:,sr.11 .fa [#,I_,.. j.!JI ~'-'-""-'~I~-'~ #3 1,_,...lhJI .lil ~Lo~ cl.:..; t,.,> l.i.A.3 

• .,.._,,_,.;.11 JI J:i, ~ ,t..:. ~ 

(Enoch b. Yared): Methuselah was his son. According to the view of the Septuagint, 
his (i.e., Enoch's) age (when he fathered Methuselah) was 165 years, but according 
to the Jewish view, it was 65 years. This Enoch devotedly kept the commandments 
of God Most Holy, and he put them into practice. He followed what was good and 
kept away from what was evil, remaining diligent in devotional service for three 
hundred years. Then God removed him while he was still alive to where he wished 
(to go), and it is said (he was taken) to Paradise.42 

Zohar I:Iadash, Terumah fol. 42d (ed. Margaliot):43 

V'l:l' 1il'X1 ,:b }()Jn, il)J ':,::,, i!lo X1ilil mx, Xnll1 ,,,,)Jt) il'? 1lJnx, ,,v, Xnll 1l ?Ml) ,n XlJ1' 
.x,,,:i.n u:i. 

One day he (i.e., Enoch) went inside the Garden ofEden, and they showed him the 
secrets of the garden, and he left that book and everything that he had seen outside 
(the garden), and it remains guarded among the Companions.44 

Zohar 2.277a-b (ed. Vilna):45 

x,mnx, ,,,m X1ilil nx,,v xnD, 11lJo n:ivx mil ,,,,nx, ,,,::, ,,, p ,,m ,,,,nx, ,v ... 
'!llV1 "n1 'l?'M 1lJn n:ivx ,,v, Xnll? ,xv XYYllJ1 11'ill il'?V x•illl1 xv,,p ,:i.,:i. ,:,,,nx 1il"m:i. 

xnlJ:in il'? 1!l'?1X •x,v ,:,x':,lJ 1n,':,v mx "n1 ,,,ill1 xm, u :i.v,,nx, il':i. mx Ml?'M1 ,,:i.lx1 
i"ilil il•in:i.x ,,nvx, il":i.p, ,,n,,x v,,, il'llJ ']'?1X1 "n1 Ml?'X u i•lJ'O il1il1 i!lo il'? 1:i.il' ilM?V 

xp,o':, xv:i. xnn, 01,nvx ,,,ill X1ilil1 ,,,::, il'1l:i. 01,nvx ,,,ill X1ilil1 ,v O'il?Mil nx iun 1?iln'1 
xmli ,,,,lJ'O il'? 1lJnx, ,,v, xml u ,xv ,n XlJ1' ,,m, xn:i. 1lJ'?lll X1ilil ilxmx, l'l:i.1 il'n:i,,, 

.'m i!lo X1ilil mx, 

... (the light46 was lost) until Enoch b. Yared was born. When he was born, he 
found himself near the Garden. That light began to shine within him. He was mag
nified with a saintly dignity and a sparkling light encompassed him. He entered 

39 I am reading the character string "',,,«- as an abbreviation for rG::oo"' ,,,«-. 
4° Compare the slightly more verbose treatment of Enoch contained in Bar Hebraeus, Ta'rikh 

mukhta~ar al-duwal (ed. Antoine Salil).anI; Beirut: Imprimerie catholique, 1890), 10.18-11.4. 
41 Bar Hebraeus, Ta'rikh mukhta~ar al-duwal (ed. Salil;iani), 10.18-11.4. 
42 Compare the briefer account in Bar Hebraeus, Chronicon (ed. Bedjan), 5.10-12. 
43 Reuven Mosheh Margaliot, ed., Sefer Zahar lfadash (repr., Jerusalem: Mosad Harav Kook, 

2002), 84. The full citation of this source can be found in Chapter 6 under the rubric "Enoch as the 
'Reincarnation' of Adam:' 

44 i.e., the legendary associates of R. Shim'on b. Yol;iai in the production, reception, and expos
tulation of the Zoharic corpus of writings. 

45 Cf. Reuven Margaliot, Mal'akey 'elyon (Jerusalem: Mosad ha-Rav Kook, 1945), 82. 
46 An emblem of Adam's supernal soul. Here Enoch is being represented as the reincarnation 

of Primordial Adam; see Tiqquney ha-Zohar §70 fol.137a. 
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the Garden ofEden and found there Trees (sic!) of Life, with the branches and fruit 
of the Tree. He breathed its aroma and restored within himself the spirit of the light 
of life. Emissaries of the celestial angels came (and) instructed him in supernal 
wisdom. They gave him a book which had been concealed within the Tree ofLife,47 

and he studied it and discerned the ways of the Holy One, blessed be He, and 
struggled to follow Him, as Scripture attests: "and Enoch walked with God" ( Gen 
5:24) until the light which was within him was perfected. As soon as the light was 
perfected in the terrestrial plane, it sought to ascend to its (proper) place. And 
hence He showed that perfection in the mystery ofEnoch,48 (who) one day entered 
into the Garden of Eden, and they displayed for him the secrets of the Garden, and 
he left that book, etc. 49 

Zohar 3.IOb (ed. Vilna):50 

;,,':, i'Tnx ,,v, xnu, xi',•x xJJm 1•x,v 1•1,, xnJJ:m ;,,':, ix'Tnx, xnv,v:i 11in, x,!lo:i xixn 
, ',p ;,,':, 1"1JJX l'lJ"P ;iJJ ',p ,,, ',,x,v x,:i x, 1x,,vpnJJ n;, l'lJ?ll m',:,1 XJJm ;,x',v x1,:i xnJJ:in 

,,,n,JJ 1llTll1TlJ m,:i, xJJm n•,vp ;iJJ:in:i o',:, :i•n:i, 1',,v',n,vx, ,x,i:inx ;,,m, m',:, 'lJ"P 
. m',:, ,,,;:,nx ;i•JJ,v ',pi 1m•,xJJ1 

It is taught in the Book of Enoch that at the time they revealed to him the wisdom 
of the supernal mysteries he saw the Tree which is in the Garden of Eden. They 
showed to him the celestial secret wisdom, and he discerned that all the worlds 
were bound to each other. He asked them how they (the worlds) were sustained. 
They responded: each one of them stands upon the letter yod, and from it they 
were built and knotted together, as scripture affirms: "all of them you formed with 
wisdom'' (Ps 104:24). He discerned that all of them quaked due to reverence for 
their Lord, and that all of them were named after His own name. 

ENOCH IS TAKEN ALIVE TO HEAVEN/PARADISE 

In these examples heaven or Paradise is a celestial rather than a terrestrial 
destination. 

47 Compare the Coptic gnostic treatise Pistis Sophia 3.134: "Because even for the righteous 
themselves who have never done evil, and have not committed sins at all, it is necessary that they 
should find the mysteries which are in the Books ofJeu, which I (i.e., Jesus) caused Enoch to write 
in Paradise when I spoke with him from the Tree of Knowledge and from the Tree of Life:' Cited 
from Carl Schmidt, ed., Pistis Sophia (NHS 9; trans. Violet MacDermot; Leiden: Brill, 1978a), 349. 

48 See Zohar 3.217b. 
49 For another translation, see Alan Unterman, ed., The Kabbalistic Tradition: An Anthology of 

Jewish Mysticism (London and New York: Penguin Books, 2008), 98. See also Zohar Ijadash, 
Terumah 42d, which is translated by Isaiah Tishby, The Wisdom of the Zohar: An Anthology of 
Texts (3 vols; Oxford: The Littman Library, 1989), 627; also Philip S. Alexander, "From Son of 
Adam to Second God: Transformations of the Biblical Enoch," in Michael E. Stone and Theodore 
A. Bergren, eds, Biblical Figures outside the Bible (Harrisburg: Trinity Press International, 1998), 
111. Compare Zohar 2.SSa and 3.lOb. 

so Cf. Margaliot, Malakey 'elyon, 82-3. 
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Sir 44:16 (ed. Rahlfs):51 

Evwx ED7JpEU'TT)U€V Kvp{cp Kai /J,€'T€'TEIJ7J 

inr68ELyµ,a µ,E-ravofos -ra,s yEvmZs. 

Enoch pleased the Lord and was taken up, 
An example of repentance for (future) generations. 

The first half of Sir 44:16 paraphrases LXX Gen 5:24, whereas the contrition 
referenced in the second half of the verse "would seem to presuppose sinful 
behavior that required forgiveness, a lifestyle that ill accords with the usual 
depiction of a 'righteous' Enoch:'52 The Masada scroll of Hebrew Ben Sira and 
the Syriac version of Ben Sira, which was translated directly from a Hebrew 
Vorlage, lack this verse. On the other hand, the medieval Ms. B begins its list of 
biblical heroes, like the Greek version, with Enoch. 53 

This may also be the best place to catalog another place in Ben Sira where the 
name of Enoch appears to be mentioned: 

Ben Sira 49:14 (T.-S. 16.314):54 

Few like Enoch were created on the earth, 
For indeed he was openly(?) taken. 

55 <1un:i> f"lN:il ':,p "1:it'll 'Olll:l 

.C'l!l nj,?l N:1il Cl1 

The second half of the verse certainly refers to the removal of Enoch from human 
society, although his ultimate destination remains unclear. The difficult expression 
D'J!l, literally "face" or "presence'' and rendered adverbially as "openly" above, might 
signal Enoch's attainment of a position among those angels and other attendants 
who were imagined to populate the heavens and enjoy communion with the div
ine "Presence:'56 

51 Compare also the slightly variant Hebrew text (and our notes) provided in Chapter 1. 
52 Reeves, Heralds, 185; see also 199 n. 8, and cf. Wis4:7, 10-11; Philo,Abr.17-18; Gen. Rab. 25.1. 
53 A. E. Cowley and Ad[olf]. Neubauer, eds, The Original Hebrew of a Portion ofEcclesiasticus 

(XXXIX.15-XLIX.11) (Oxford: Clarendon Press, 1897), 20-1; Pancratius C. Beentjes, The Book of 
Ben Sira in Hebrew (SVT 68; Leiden: Brill, 1997), 176; James L. Kugel, ''Ancient Biblical Interpretation 
and the Biblical Sage;' in James L. Kugel, ed., Studies in Ancient Midrash (Cambridge: Harvard 
University Center for Jewish Studies, 2001), 12 n. 7. 

54 S[olomon]. Schechter and C[harles]. Taylor, The Wisdom of Ben Sira (Cambridge: The 
University Press, 1899), 19 (text); Beentjes, Book of Ben Sira, 88. 

55 The Hebrew manuscript has 1'lilJ, but the versions unanimously support a reading of 1un:i. 
56 Moshe Z. Segal, Sefer Ben Sira ha-shalem (2nd edn; Jerusalem: Mosad Bialik, 1958), 340; 

Jonas C. Greenfield, "Prolegomenon;' in Hugo Odeberg, 3 Enoch or The Hebrew Book of Enoch 
(New York: Ktav Publishing House, Inc., 1973b ), xlvi n. 27; Benjamin G. Wright III, "'Fear the Lord 
and Honor the Priest': Ben Sira as Defender of the Jerusalem Priesthood;' in Pancratius C. 
Beentjes, ed., The Book of Ben Sira in Modern Research: Proceedings of the First International Ben 
Sira Conference, 28-31 July 1996, Soesterberg, Netherlands (BZAW 255; Berlin and New York; 
Walter de Gruyter, 1997), 217; Rachel Elior, The Three Temples: On the Emergence of Jewish 
Mysticism (trans. David Louvish; Portland: The Littman Library of Jewish Civilization, 2004), 97, 
185; Christopher Rowland, "Things into which Angels Long to Look: Approaching Mysticism 
from the Perspective of the New Testament and the Jewish Apocalypses;' in Christopher Rowland 



Enoch's Escape from Death 221 

Irenaeus, Adversus Haereses 4.16.2 (ed. Harvey):57 

... Enoch ... translatus est. 

... Enoch ... was translated (to heaven). 

Pistis Sophia 2.99 (ed. Schmidt):58 

N.i-"i N€ nU)OMMNT NK>..HpOC NT€ TMNT€PO Mnoyo"iN· NMMYCTHPION NT€ 

n€"iU)OMNT NK>-HPOC NT€ noy0€1N C€0U) €M.>.U)O €MA.U)O T€TNNA.2€ 

€pooy 2M nN06" CNA.Y N.X.CDCDM€ N°1€0Y A.>,.>,...!\. fN..i..t NHTN ..i..ym fNA.XCD 

€PCDTN NNN06" MMYCTHPION Mn€K>..HpOC n€K>-HPOC· NA."i €TOYOTII €nTonoc 

nTonoc €T€ NTOOy n€ NK€<pA.>-H KA.TA. TOnoc ..i..ym KA.TA. TNS;IC· NA.°i 

€TNA..x.1 l'inr€NOC TNP<J NT€ TMNTPCDM€ €20YN €NTOnoc €T.X.OC€ KA.TA. 

n€XCDPHMA. NT€K>-HPONOMIA. [NT€] nK€C€€n€ OYN MMYCTHPION €TCOIIK 

NT€TNPXP€1A. MMOOy A.N A.>,.>,...!\. T€TNNA.2€ €pooy 21 n.X.CDCDM€ CNA.Y 

N°l€0y· NA.°i NTA.<JC2>.°icoy N6"1 €NCDX € 0iU)A..x.€ NMMA.<J €110>,. 2M nU)HN 

l'incooyN ..i..ym €110>,. 2M nU)HN MnCDN2 2p..i.."i 2M rin..i..pA..A.ICOC NA..A.A.M. 

These are the three portions of the Kingdom of Light. The mysteries of these three 
portions of the light are extremely numerous. You will find them in the two great 
Books of Jeu. But I will give you and I will say to you the great mysteries of every 
portion. Those which are superior to every place are the heads, according to place 
and according to rank, which will take the whole race of humankind into the ele
vated places, according to the space of the inheritance. Now you have no need for 
the remainder of the inferior mysteries, but you will find them in the two Books of 
Jeu which Enoch wrote when I spoke with him from the Tree of Knowledge and 
from the Tree of Life in the Paradise of Adam. 59 

Two "Books of Jeu" (1 Jeu and 2 Jeu) form part of the Bruce Codex of gnostic 
manuscript writings dating from late antiquity which was procured by the 
Scottish tourist James Bruce in Egypt in 1769 and which eventually was acquired 
by the Bodleian Library in Oxford. 60 There is however no mention in them of 

and Christopher R. A. Morray-Jones, The Mystery of God: Early Jewish Mysticism and the New 
Testament (CRINT 3.12; Leiden: Brill, 2009), 44. 

57 W. Wigan Harvey, ed., Sancti Irenaei episcopi Lugdunensis: Li bros quinque adversus haereses 
(2 vols; Cantabrigiae: Typis Academicis, 1857), 2:190. See also Johann Albert Fabricius, Codex 
pseudepigraphus Veteris Testamenti (Hamburg and Leipzig: Christiani Liebezeit, 1713), 168; H. J. 
Lawlor, "Early Citations from the Book of Enoch;' Journal of Philology 25 (1897): 195; and Emil 
Schurer, The History of the Jewish People in the Age of Jesus Christ (rev. edn; 3 vols in 4; ed. Geza 
Vermes, Fergus Millar, and Martin Goodman; Edinburgh: T. & T. Clark, 1973-87), 3/1:262. The 
full citation of this text appears in Chapter 4 under the rubric "Enoch/Metatron/Idris Mediates 
between Heaven and Displaced Angels:' 

58 Carl Schmidt, ed., Pistis Sophia (Hauniae: Gyldendalske Boghandel-Nordisk Forlag, 1925a), 
246.18-247.7; Schmidt-MacDermot, Pistis Sophia, 492-4. 

59 Translation adapted from that of MacDermot, 493-5. See also Carl Schmidt, ed., Koptisch
gnostische Schriften, Erster Band: Die Pistis Sophia-Die beiden Bucher des Jeu-Unbekanntes alt
gnostisches Werk (GCS 13; Leipzig: J. C. Hinrichs, 1905), 158; Roelof van den Broek, Gnostic 
Religion in Antiquity (Cambridge: Cambridge University Press, 2013), 18. 

00 Jean Doresse, The Secret Books of the Egyptian Gnostics: An Introduction to the Gnostic Coptic 
Manuscripts Discovered at Chenoboskion (London: Hollis & Carter, 1960), 76-86. 
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Enoch or of his putative authorship of these two books. Intriguingly, approxi
mately a millennium later, Zoharic literature clusters the themes of heavenly 
books, the Tree of Life in Paradise, and Enoch; see especially Zohar l.37b. 

Pistis Sophia 3.134 (ed. Schmidt):61 

T€NOY 6'€ OYN €TII€ Nf€<1f'NOII€ NT..l.YCKYJ\.J\.I MMO'i ..1..'ie1' enKOCMOC X.€ 

e'ieNoy2M MMOOY e110J\. x.e iiiA1K..1..1oc iiiTooy NA.'i €T€ Mnoyf-J\.A.AY 

Mneeooy €N€2 ..1..ym N>.°i €T€ MnoypN011e enTHf<i· 2..1..nc erooy ne 

€Tf€Y2€ €MMYCTHflON NA.'i €T21 NX.CDCDM€ Nl60'( NA.'i NTA.'iTf€ €NCDX' 

c2..1..'icoy 2r..1..'i 2M nnA.fAAICOC € 0iCJ}AX€ NMMA.<I €110)1. 2M nCJ}HN MncooyN 

..1..ym €IIOJ\. 2M nCJ)HN MnCDN2· ..1..ym ..1..'iTf€<1KA.AY 2M Tn€Tf..l.. iii..1..r..1..rAA ..1..ym 

>.°iKCD NKAAA.nA.TA.YfCDe' nA.fXCDN €T21X.N 6'MMOYT n..1..'i €T€f€ TOY€fHT€ 

iii'ieoy 21X.CD'l A.YCD NTO'l €TKCDT€ €NA.ICDN THfOY· MN N21MA.fM€NH· 

nA.fXCDN €TMMA.Y A.°iKA.A'l €'lf0€1C €NX.CDCDM€ iii'isoy €TII€ nKA.TA.KJ\.YCMOC· 

..1..ym x.e iiiNe J\.A.AY iii..1..rxmN <j>eoN1 erooy iiiceTA.Kooy N>.°i efNA.TA.AY 

NHTN e'iCJ)A.Noym e'ix.m €fCDTN Mncmr e110J\. MnTHf'l. 

Now at this time, for the sake of sinners, I have troubled myself. I have come to the 
world that I might save them. Because even for the righteous themselves who have 
never done evil, and have not committed sins at all, it is necessary that they should 
find the mysteries which are in the Books of Jeu, which I caused Enoch to write in 
Paradise when I spoke with him from the Tree of Knowledge and from the Tree of 
Life. And I caused him to place them on the rock of Ararad, and I appointed the 
archon Kalapatauroth, who is over Gemmut, upon whose head are the feet ofJeu, 
and who goes round all the aeons and the Heimarmene, I appointed that archon to 
watch over the Books of Jeu because of the Flood, so that none of the archons 
should be jealous of them and destroy them-these which I will give to you when 
I have finished speaking to you of the distribution of the All. 62 

Ephrem Syrus, Stanzas Against Bardai~an (ed. Mitchell):63 

oml ~~ :,,li<l m&1a::n liu::.ii<l ""i<l rG.;...,< ~,< oml m1'1i< ,<.:,,:u, ~,< ~ om 

,<liu:,,, :,:w.r,, rG,;..,,< ~,6 ~ .!!>!'(" ~l&l!'('l :\»O .»~l :\» C\o ~81!'(' [,,,,] ~!'(" 

~ ~lr=o .<l~ m~ ~l i<'lrul ,Ga::,,:,,, i<omo ~,6 ~ ~liu::,, bl =,,cu:, 

-~llr= ,<ln.=,,, .»c:\l 1,.6 ~ln::,, re'.u, "\cu»"" ..... n:'.nl:ll a= 

For that first millennium is a type for the final millennium, in that just as the death 
of Adam put to death all those of that millennium [ ... two were?] saved: one who 
flew off and one who was rescued. Our Lord also in the final millennium resur
rects the dead by His resurrection, for all the dead are found in His millennium. 
Then there will come a flood of fire, wherein the wicked sink down, but the right
eous in it are saved: the living (righteous ones) are snatched away just like Enoch 
was; the dead (righteous ones) are rescued through the sign of Noah. 

61 Schmidt, Pistis Sophia, 349.12-350.2; Schmidt-MacDermot, Pistis Sophia, 698-700. 
62 Translation adapted from that of MacDermot, 699. See also Schmidt, Koptisch-gnostische 

Schriften, 228-9; Broek, Gnostic Religion, 18. 
63 C. W. Mitchell, ed., S. Ephraim's Prose Refutations of Mani, Marcion, and Bardaisan (2 vols; 

London: Williams and Norgate, 1912-21), 2:162.1-25. 
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Pseudo-Titus, De dispositione sanctimonii (ed. de Bruyne):64 

Si helias uir nobilis corporis manens, ad ministrandum sibi puerum petit cui et 
sanctam arram melotem suam reliquit raptus igneo curro, in paradiso iam adsig
natus, ubi et enoch in corpore manens qui de primo seculo est translatus. 0 diuina 
dei meditacio ut ante praeuidere de futuro seculo, ut enoch iustus de primo populo 
reputate constituitur scribere gesta hominum priora, et helias sanctus huius plebis 
serotinae nouae conscriberet acta. 

So Elijah, a noble man who still remains in the body, asked a boy to be his servant, 
one to whom he also left his cloak as a sacred pledge when he was taken up into 
Paradise in a fiery chariot. There Enoch too remains in the body, who was trans
ferred (there) during the first age. 0 excellent plan of God which has provided for 
the future age! From among the earliest people Enoch the righteous was appointed 
to write down the deeds of the first humans, and the holy Elijah records the new 
deeds of this later people!65 

Chronicon Paschale (ed. L. Dindorf):66 

This is the one (i.e., Enoch) who through having faith and being well pleasing 
escaped the path of death.67 

3 Enoch §9 (Ms. V228; ed. Schiifer):68 

,':, "ll'10 ;i',nn:i 01,r.i':, •mx m',v;i':, ';i':i';i 10p:i10::i O'l!li1,101x,r.i 11,oor.i ,; ,r.ix ,xvr.i10• '-, -imt 

11:l::l •n"l10Y.ll 10X '0101 10X ;i::,-, ?V ?l1l 11:i::,;i 'l:l'::l"li1l 0i1'l'V? 0i1'l':lr.l 'l?t>ll "l10i1 'l' ?X'!llV 

0':ll"l::ll 0'!l"l10l O'l!llXl 101j:)i1 m•n l'i1l Ol"lr.l 'Y.l10? •nVli110 11'::ll Ol"lr.l 'Y.l10? i1l'::l10i1 ov 'l?Vi1l 

m:i:i, O'!l?X n10r.in, 0•10101 mxr.i 10,10 pm,,:i ,n,, nx pn,,r.i ;,',:,ix 10x •m10r.i1 ;i:i::i,r.i;i '?l?ll 

•:i:inn p:i 10):)10'1 Ol"lr.l 'Y.l10? i1?lV X'i110 p':, n!l't> OVt> i1Y.ll i110X ,,,, n•, i1Y.l O'"lY.llXl nlXO"l!l 

'l:l ',::,10 i1T ,:i,:i 0::l? V"l' ',x "!l"l10l "l!llXl ":ll"l::l "X:l:l ,,n,10r.i Oil? "lY.llXl ';i':i';i :i•10r.i n:i;i',10 

;in onr.i, ;i,n,,vi1l Oi1'l':ir.i •m•::i10 •np',o{?}, 'r'v ,,::iv, 1::i',;,1 ;i',11li1 •m::i,r.i:i, •:i 1-i!l::i o,x 

•n,ol10 ;in 10vr.i 11,10::i:i, ;ip1:l:i1 i1l1r.ix:i 0,1::i 1ll:> ',1p10 ;in o,1::i:i10 ,n:im Oi1'l':ir.i ,n',ol10 

.o•r.i10;i ':,::, nnn •r.i,,v:i ,-,::,10 

R. Ishmael said: Metatron, the angelic Prince of the Presence, said to me, "When 
the Holy One, blessed be He, sought to elevate me to the (celestial) height, He 

64 Donatien de Bruyne, "Epistula Titi, discipuli Pauli, de dispositione sanctimonii;' Revue 
Benedictine 37 (1925): 54.267-55.274. 

65 See also Aurelio de Santos Otero, "The Pseudo-Titus Epistle:· in Edgar Hennecke, New 
Testament Apocrypha (ed. Wilhelm Schneemelcher; trans. ed. R. McL. Wilson; 2 vols; Philadelphia: 
The Westminster Press, 1963-5), 2:153. 

66 Ludovicus Dindorf, ed., Chronicon Paschale ad exemplar Vaticanum (CSHB; 2 vols; Bonnae: 
E. Weber, 1832), 1:36.8-9. See Albert-Marie Denis, Introduction aux pseudepigraphes grecs d:Ancien 
Testament (Leiden: Brill, 1970b ), 22; Albert-Marie Denis, Introduction a la litterature religieuse 
judeo-hellenistique (2 vols; Turnhout: Brepols, 2000 ), 1:117. 

67 For the expression, see Jer 21:8; for the sorts of behaviors it can emblematize, see Did 5:1-2. 
68 Peter Schafer, ed., Synapse zur Hekhalot-Literatur (TSAJ 2; Tiibingen: J.C. B. Mohr, 1981), 7. 

Cf. the parallel Ms. Munich 40 (ibid., 6). The full citation of this source can be found in Chapter 1 
under the rubric of Enoch as "Righteous:' 
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dispatched the prince '.Anafiel YWY69 to me, and while they (i.e., his human con
temporaries) were watching he removed me from among them, and he trans
ported70 me in great dignity on a fiery chariot and horses and (with) noble 
ministrants. He raised me with the Shekinah up to the high heavens. As I 
approached the high heavens, the holy beasts, ofannim, seraphim, cherubim, cha
riot wheels, and ministering 'consuming fire' detected my odor at a distance of 
365,000 myriad parasangs. They said: 'What?!? The smell ofone born of woman?? 
Why should this (spawn of) a white drop71 ascend to the high heavens to serve 
among those who were hewn from flames?' The Holy One, blessed be He, answered 
them and said: 'O My servants, My hosts, My cherubim, My ofannim, and My 
seraphim! Do not upset yourselves about this matter. Every human disbelieves in 
Me and My great kingdom; they have gone and worshiped idols. Hence I have 
raised up My Shekinah from among them and brought it to the (celestial) height, 
and this one whom I took from among them is the choicest one of them all. He is 
the equal of all the rest of them in piety, righteousness, and proper behavior. 72 

Therefore I removed this one as My reward in My world beneath all the heavens: "73 

Q 19:57: 

. . . and We raised him (i.e., Idris) to a lofty place.74 

Hishiim Ibn al-Kalbi, Kitiib al-~niim (ed. Piishii):75 

.~UIS:..cUJti;, ••• 

He (i.e., Idris) called upon them (to change their ways), but they did not believe 
him. Then God raised him to Himself "to a lofty place ( Q 19:57):' 

69 Cf. Hekhalot Rabbati §§241-8 in Synapse (ed. Schafer), 106-11, and Zohar 2.202b. On the 
angel '.Anafiel, see Margaliot, Mal'akey elyon, 163; Gershom G. Scholem, Major Trends in Jewish 
Mysticism (3rd edn; repr., New York: Schocken, 1978), 70; Ithamar Gruenwald, Apocalyptic and 
Merkavah Mysticism (AGJU 14; Leiden: Brill, 1980), 167-8; 202-5; Vita Daphna Arbel, Beholders 
of Divine Secrets: Mysticism and Myth in the Hekhalot and Merkavah Literature (Albany: State 
University of New York Press, 2003), 83; Peter Schafer, The Origins of Jewish Mysticism (repr., 
Princeton: Princeton University Press, 2011), 279-80, 301. 

70 'l:J.'Ji,n. Ms. Munich 40 reads •J:i•,1,11 "and he led me:· 
71 Cf. m. i\bot 3.1; b. Nid. 31a. Note also Q 16:4; 36:77; 80:18-19; cf. 53:45-6. With regard to the 

polarity remarked here between the holiness of heaven and the impurity of the human interloper, 
see the important observations ofRa'anan S. Boustan, From Martyr to Mystic: Rabbinic Martyrology 
and the Making of Merkavah Mysticism (TSAJ 112; Ti.ibingen: Mohr Siebeck, 2005), 115-19. 

72 Note the testimonia of Maqdisi and Tha'labi for verbally similar appraisals of Enoch vis-il
vis his contemporaries. 

73 With regard to this final section, compare Moshe Ide!, Ben: Sonship and Jewish Mysticism 
(London and New York: Continuum, 2007), 136; Joseph Dan, ed., The Heart and the Fountain: An 
Anthology of Jewish Mystical Experiences (Oxford: Oxford University Press, 2002), 68-9. 

74 A reference to the alleged ascension of Enoch as suggested by Gen 5:22-4 and as explicitly 
depicted by Enochic literature. Cf. 1 En. 87:3 and see John C. Reeves, "Some Explorations of the 
Intertwining of Bible and Qur'an;' in John C. Reeves, ed., Bible and Quran: Essays in Scriptural 
Intertextuality (Leiden/ Atlanta: Brill/Society of Biblical Literature, 2003b ), 44-9. 

75 Ibn al-Kalbi, Kitab al-aindm (2nd edn; ed. AfJ.mad Zaki Pasha; Cairo: Matba'at Dar al-Kutub 
al-Mi~riyal,, 1924), 52.7-8. The full citation of this source appears in Chapter 3 under the rubric 
"Enoch as Prophet:' 
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Mujihid b. Jahr al-Makki, Taftirto Q 19:56-7:76 
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·~ ~-' f.WI ~ .-.,<, eiJ l.S eiJ 

He (i.e., Idris) was raised up like Jesus was raised up (upon them be peace!), and he 
did not die. 77 

Tg. Ps.-J. to Genesis 5:24 (ed. Rieder):78 

';, c,p iT.J•T.J:::i. xv•;,,, p•,o, 1'l'lrl'X c,,x xv,x ,,,,, cv •mn•, xm ';, c,p xow,p:::i. 1un n?!li 
.x:::i., xi!lo ,,,oo•T.J i1'T.JW x,;,, 

And Enoch served the Lord faithfully, and suddenly he was no longer together 
with the inhabitants of the earth, for he was snatched up, and he ascended to 
heaven at the behest of the Lord. He renamed him Metatron, the great scribe. 79 

One might profitably compare here the negative testimony of the tenth-century 
Karaite writer Ya'qub al-Qirqisiini: j-"!':! ~ <I.ii., l:il.o .u m•,x., ,,m .:,1 ~.i:! ~.)1~1 <-""'! .:,IS., 

.t...-)1 JI 1~ .:,1 "some of the people ofBaghdad assert that Enoch and Elijah died, 
for it is impossible that they should have ascended to heaven:•so 

Tg. Tos. to Genesis 4:23 (Oxford Bodleian Ms. Heb. c 74):81 

[1]•p ,:::i.,m x,•v, ;,,,o 1un •ix 11::>JT.J xvit XT.Jpx, x:::i.:iwT.J n•:::i. ,,,,,x, 'T.JV ,,,v •mwJ? 11:l? iT.Jxi 
.i1'T.ll'? w•J:in• 1v:i v,T.J :,:,:,w 

Lamech said to his wives, "Come with me to the chamber-the bedroom-so that 
(I can) produce progeny through you. For Enoch ascended above, and Tubal
cai[n] lies ill; he will soon die." 

76 Mujahid b. Jahr al-Makki, Tafsir al-Mujiihid (Beirut: Dar al-Katab al-'Ilmiyah, 2005), 151 
#919. A slightly variant version of this same tradition where it is also attributed to Mujahid is 
quoted by Abii Ja'far M~ammad b. Jarir al-Tabari, Jami 'al-bayan 'an ta'wil iiy al-Quran (Tafsir 
al-Tabari) (15 vols; Beirut: Dar Ibn I:Iazm, 2002), 9:127 (#23771). 

77 See also Brannon M. Wheeler, Prophets in the Quran: An Introduction to the Quran and 
Muslim Exegesis (London and New York: Continuum, 2002b ), 48. 

78 David Rieder, ed., Targum Yonatan ben 'Uzziel 'al hamishah humshey Torah (Jerusalem: 
American Academy for Jewish Research, 1974), 8; Margaliot, Malakey elyon, 73. 

79 Note 1 En. 12:1-4 (removal of Enoch from society, his consorting with angels, his office as 
scribe); also Jub. 4:23-4; T. Abr. (recension B) 11:3. This may be one of the earliest articulations of 
the equation of Enoch with the angel Metatron; so Hans Bietenhard, Die himmelische Welt im 
Urchristentum und Spiitjudentum (WUNT 2; Tiibingen: Verlag J. C. B. Mohr, 1951), 149. For 
aspects of the Enoch-Metatron cycle oflegends, see especially Ginzberg, Legends, 5:162-4 n. 61; 
also C. G. Montefiore and H. Loewe, A Rabbinic Anthology (London, 1938; repr., New York: 
Schocken Books, 1974), 68-9. 

80 Ya'qiib al-Qirqisani, Kitiib al-anwiir wa-l-mariiqib (5 vols; ed. Leon Nemoy; New York: 
Alexander Kohut Memorial Foundation, 1939-43), 1.19.5.18-19; translation from Leon Nemoy, 
"Al-Qirqisanfs Account of the Jewish Sects and Christianity," HUCA 7 (1930): 395. 

81 Michael L. Klein, Genizah Manuscripts of Palestinian Targum to the Pentateuch (2 vols; 
Cincinnati: Hebrew Union College Press, 1986), 1:15; a photograph of the manuscript is found on 
plate 118 ofvol. 2. 
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Ibn Sa'd, Tabaqiit (ed. Sachau):82 

r>i ~ .!.""',! :,i Lo J,..,,.11 .;... r,o)I J ,J .!.""',! .:,15, ~Jl:JI .,..., ~.>.! .:HI t# .,..., l>",!J>I r>i ~ .;,},11 J ~ &,.; J.;1 

~- J 1.i.o., [&;.o "-z~ c....J Jli, ~I ...i,;.,f, Jli ~ ~ t;~ .yl .l,1 4..i_>i <lo_,i ot-, ~I o......,.. _,..:JI J 
·F t.>,; 1!U J..1.99 a;.,,11 .YI, ""'° 1_,..;, 1!U ~,... J..1.99 a;.,,11 .YI, ""'° 1_,..;, ~,... t# J..1.99 J.!jlo <.>",!),:,, 

[ According to Hisham Ibn al-Kalbi-his father-Abu ~ili4-Ibn 'Abbas:] The first 
prophet sent to earth after Adam was Idris-he being Enoch b. Yaredh, that is 
al-Yliredh.83 More service would ascend from him in a day than would ascend 
from (the other) humans in a month.84 Then Iblis became envious of him and his 
people disobeyed him, so God raised him up to Himself"to a lofty place" ( Q 19:57) 
just as (scripture) says. He brought him into Paradise, and He said: "You will never 
depart from it!" (cf. Q 15:48). This (information) is in a lengthy badith about Idris. 
Now Enoch engendered Methuselah and other children in addition to him, and he 
became his designated successor. Methuselah engendered Lamech and other chil
dren in addition to him, and he (i.e., Lamech) was his (i.e., Methuselah's) desig
nated successor. Lamech engendered Noah, may God bless him and grant him 
deliverance! 

Wahb apud Ibn Qutayba, Kitiib al-ma'iirif ( ed. 'Ukkasha):85 

• .yJ .i.1 ..,.->' .i.1 r1.l,> .:-,-i t#I 01 oiJ,.JI J, 

According to the Torah, Enoch was the most excellent servant of God, and so God 
raised him up to Him.86 

Ya'qiibi, Ta'rikh (ed. Houtsma):87 

Then God raised him (to heaven) after three hundred years had passed.88 

82 MuJ:iammad b. Sa'd, Kitiib al-tabaqiit al-kabir (9 vols; ed. Eduard Sachau, et al.; Leiden: Brill, 
1905-40), 1/1:16.14-20. 

83 The asserted fluctuation between Yared and "al-Y-ared" is also related in Abii Ja'far 
MuJ:iammad b. Jarir al-Tabari, Ta'rikh ar-rusul wa-l-muluk (Annales quos scripsit Abu Djafar 
Mohammed ibn Djarir at-Tabari) (15 vols; ed. M. J. de Goeje; Leiden, 1879-1901; repr., Leiden: 
Brill, 1964-5), 1/1:166.3; 172.7. The identification of the prophet Idris with biblical Enoch b. Yared 
was asserted earlier in Ibn Sa'd, Tabaqiit (ed. Sachau), 1/1:16.2. 

84 Compare Maqdisi, Kitiib al-bad' wa'l-ta'rikh (6 vols; ed. Cl. Huart; Paris: E. Leroux, 1899-
1919), 3:12.3-4; AJ:imad b. MuJ:iammad b. Ibrahim Abii lsJ:iaq al-Nisabiiri al-Tha'labi, Kitiib qi~a~ 
al-anbiyii' al-musammii bal-'arii'is (Cairo: Al-Sharafiyah, 1880), 47.1-2. 

85 Abii MuJ:iammad 'Abd Allah b. Muslim b. Qutayba, Kitiib al-maarif (2nd edn; ed. Tharwat 
'Ukkasha; Cairo: Dar al-Ma'arif, 1969), 21.5-6. The full citation of this source appears in Chapter 3 
under the rubric "Enoch as Prophet:' 

86 Cf. Gen 5:24 and the remarks of Georges Vajda, "Judaeo-Arabica;' REJ 98 (1935): 73. 
87 M. T. Houtsma, ed., Ibn Wadih qui dicitur al-Ja'qubi historiae ... (2 vols; Leiden: Brill, 

1883), 1:9.2-3; Ya'qiibi, Ta'rikh (2 vols; Beirut: Dar ~adir, 1960), 1:11.22-3. The full citation of this 
source appears in this Chapter 3 under the rubric "Enoch as Authority on Religion and its 
Practices:' 

88 A creative fusion of Q 19:56-7 and Gen 5:22-4. Reverberations of the apocryphal Enoch's 
stock epithet as "the righteous one" (o li{Kaios > the Semitic radical pu) are also audible here. 
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'Otiyyot de Rabbi '.Aqiva ( ed. Jellinek):89 
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.o,,lJ, m,iin:i, 1!l110 ,,p:i ,,n,,vm ';,,~•:ilJ ,,, p 11m, ,,nnp,, 

"I took him; i.e., Enoch b. Yared, from among them and brought him up with the 
sound of the shofar and with a trumpet blast to the celestial realm:' 

Sa'id b. al-Biµ-iq (Eutychius), Na?m al-jawhar (ed. Cheikho):90 

41 .Iii <t,rjJ ..::..l_, t#~ .:,15_, lJ"-!JOI 4;4...:i y_,,.JI_, 41 <t,rjl-' t#I .iii ~I ~ ol:<> .:,.. .t... ~ ai::.ll J_, 
.a....:,.,....,~ait...ill 

When Lamech was 13 years old (sic!),91 God chose Enoch and raised him up92 to 
Himself. The Arabs call him Idris. The span of time which Enoch spent (here 
before) God raised him to Himself was three hundred and sixty-five years. 

Agapius, Kitab al- 'Unvan ( ed. Vasiliev):93 

~_,... ;J JJ_, .:,I ~ .:,.. .;,~_, ~_,... ;J JJ_, .)I JI ~I ~I J Lo ~ .t... ~-' ~., alt.. wl .;,~_, 

.Iii y~li ""-'o.,AJI JI ill',! .)I .l,1 JI f:..1""1! o_;-0,0 ~ .:,15_, .t... ~-' ~-' 4,!L..ill ~ .:..;ts:. .t... ._;;Lo 

lo ~ t..1_, &I, JJ_,. .:,.. .t... ~ ~ rl.11-' ~_,... JJ_,. .:,.. .t... ._;;lo rl.11 ""-'o_,AJI JI .Iii d.Lia <li~o J:i_, <li~ 

;J JJ_,g .t... ~., ~ .;.~ t#I .:,1 ~ y~ <Gli ~ '-'"' JI a,;;~1., o*-11 .sJ.,!I J JI o.i...l<i.JI olJ~I J 
.t... 4:!lo rl.11-' ~_,... JJ_,. .:,.. .t... 4,!L..ill rl.11 ""-'o_,AJI JI .Iii 4.La.;_, 4,!L..ill ~_,... ;J JJ_, .:,I ~ .:,.. .;,~_, ~_,... 

·t_,; 41 &I. JJ_,. .:,.. a... ~ aill_, 

According to what is in the authentic rendering ( of the Torah),94 Enoch had lived 
for 165 years when he fathered Methuselah, and he was alive for 200 years after he 
had fathered Methuselah. Thus his ( total number of) years amounted to 365 years. 
Over the course of his entire life he would entreat God to remove him to Paradise. 
Finally God responded to his prayer and accepted his plea, and God transported 
him to Paradise. (This happened) at the completion of200 years after the birth of 
Methuselah and 13 years (sic!) after the birth of Lamech.95 On the other hand, 
according to the corrupted Torah which the Jews possess and the Syriac rendering 
(i.e., the Peshitta) which is a copy of it, one finds written in it that Enoch had lived 
for 65 years when he fathered Methuselah and that he was alive for 300 years after 

89 Adolph Jellinek, Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter Abhandlungen 
aus der judischen Literatur (6 vols; Leipzig, 1853-77; repr., Jerusalem: Bamberger & Wahrmann, 
1938), 2:114 (this collection henceforth referenced as BHM) under the rubric "Sefer I:Ianokh;' later 
recognized by him as part of the 'Otiyyot (BHM 3:xv n. 3; 6:xxxxiii). The full citation of this source 
appears in Chapter 6 under the rubric "Enoch as the Angel Metatron:· 

90 L[ouis]. Cheikho, ed., Eutychii Patriarchae Alexandrini Annales (CSCO 50, ser. arab. III, t. 6; 
Beryti: E Typographeo Catholico, 1906), ll.1-4. 

91 According to the chronology used in the Septuagint, Lamech was 33 years old when Enoch 
was removed; according to that of the Hebrew Masoretic Text, Lamech was 113 years old. See Josef 
Karst, ed., Eusebius Werke, Funfter Band: Die Chronik (GCS 20; Leipzig: J.C. Hinrichs, 1911), 38-9. 
Since Eutychius otherwise follows the LXX numbering, one should probably emend his "thirteen" 
to "thirty-three:' 

92 Echoing Q 19:57. 
93 Alexandre Vasiliev, "Kitab al- 'Unvan: Histoire universelle ecrite par Agapius (Mahboub) de 

Menbidj, premiere partie (I);' Patrologia Orienta/is 5 (1910): 591.1-9. The full citation of this source 
is in Chapter 6 under the rubric "Enoch as Idris:· 

94 i.e., the Septuagint. 
95 As noted above with regard to the figures of Eutychius, this number should be "33:• 
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he had fathered Methuselah. God removed him to Paradise at the completion of 
300 years after the birth of Methuselah and 113 years after the birth of Lamech, the 
father of Noah. 

Maqdisi, Kitiib al-bad' wa'l-ta'rikh ( ed. Huart):96 

-~ [!!J ~ [;;..ul ,t..-)1 JI [!!J .UI <Sm 

It is also related that he was raised up to the nearest heaven, just as Jesus was raised. 

Zayd b. Arqam apud Maqdisi, Kitiib al-bad' wa'l-ta'rikh ( ed. Huart):97 

..::...,..;_, ~ d,!1,)1 ..::..;.., .:,19 JWI >J_,1_, u,-1.1 ~~I .UI 6= J, ~I JI [!!J .UI <115 l.l.o. ..;~ 1"9JI Vi ..1,!j ~ <S-'J-' 

-~ f!!J-' ~I d.:.\'",J, r>i Jy> }IJ;,; _,.;..111.l.o. 0\1 

Zayd b. Arqam relates an account which is completely different. He states that he 
was raised to Paradise,98 whereas according to IJadith he tasted death and was 
conveyed to Hell. Should this account be authentic, it would be correct to say that 
this story parallels those of the introduction of Adam and his wife into Paradise 
and of the ascension of Jesus. 

Mubashshir b. Fatik, Mukhtar al-~ikam wa-ma~ iisin al-kalim ( ed. Badawi):99 

.:i:;:,.\1 ~ cl!~., ~ U~ oi...dJ-' Jl..u ..hi J\j ~ ,YI ..hi .WJ-' .r'-4 JI ,~_, ~ u"J~I JI>, .r'-4 ~ ~_r'b V-' 
.a... .:,.;u., 

Hermes departed from Egypt and traveled around the whole earth. He then went 
back to Egypt, and God raised him up to Himself there. God Most High has said: 
" ... and We raised him to a lofty place" (Q 19:57). This took place after eighty-two 
years. 100 

Bereshit Rabbati (ed. Albeck): 101 

,,nx c,,iv;, ;in C'J)1Vi ,,,, ,::i ;,":m ilJX C'P'1::l? ;,';inn;,,;, 11m 'ilJX l'l::>.i c,;i,x ,mx n;:,, ,::, 

.C1X 'l::>.lJ 1?t>l ;i"::i,;, ;\1VJ) ;\lJ ;\lJl111l1VJ)X 'lX ']X 

96 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:12.12-13. 97 Ibid., 3:12.13-16. 
98 A reminiscence of the recurring tradition that the translated Enoch was installed in Eden? 

See 1 En. 60:8; Jub. 4:23-6; perhaps lQapGen 2:23; and the excursus in James C. VanderKam, 
Enoch and the Growth of an Apocalyptic Tradition (Washington, DC: The Catholic Biblical 
Association of America, 1984), 184-8. 

99 Abu'! Wafa' al-Mubashshir Ibn Patik, Mukhtar al-~ikam wa-ma~iisin al-kalim: Los Bocados 
de oro: Edici6n critica del texto arabe con pr6logo y notas (ed. '.Abd ar-Ral)man Badawi; Madrid: 
Publicaciones de! Instituto Egipcio de Estudios Islamicos, 1958), 8.6-8. The full citation of this 
source appears in Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:· 

100 The same figure appears in Julius Lippert, Ibn al-Qifti's Tar7b al-Hukamii'(Leipzig: Dieterich'sche 
Verlagsbuchhandlung, 1903), 2.9; also 5.9-10. This cipher conflicts with the biblically based 365-
year lifespan typically associated with Enoch/Idris and likely stems from a confusion of the "first 
Hermes" with Asclepius. See Emily Cottrell, "'L'Hermes arabe' de Kevin van Blade! et la question 
du role de la litterature sassanide dans la presence decrits hermetiques et astrologiques en langue 
arabe;· BO 72 (2015): 381 n. 188. 

101 Bereshit Rabbati (ed. Albeck), 26.25-27.2. The full citation of this source appears in 
Chapter 6 under the rubric "Enoch as the Angel Metatron:· 
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"For God took him'' (Gen 5:24). The Sages say (that) Enoch was the first of the right
eous ones. The Holy One, blessed be He, said: "The whole of his generation is wicked, 
but this one is completely devoted to Me. Hence I will make him an example!" What 
did the Holy One, blessed be He, do? He removed him from human society. 

Midrash ~ggadah (ed. Buber): 102 

11:ip, l'Xn n,,-,;in o,,r.i,r.i l'm o,r.i,zm 1r.i o,::,x,r.in ,,.,, ,,r.i,:i'lll ,.,, 17:l'lll x,pl nr.i,, ,.,, ,n,, 
onr.i 1r.i,1 or.iv n,n 11v p:i nw mxr.i 'lll?'lll l?n o,::,x,r.in op o,n,xn nx 11m 1,nn,, n":ipn, 

o,x 'l:ir.i ,np, n":ipn p,,::1 n'n'lll ':J? o,n,x ,mx np, ,::, lll'Xl m:i, mr.i::,n, m,rr.i, nui,pm ,,:i,p 
Ol)!l n,n 11m 0'"17:llX o,r.i::,n1 nT ,:i.1:i ,,-,,;in, X:J.'PP '-, 1':J. np1,nr.i1 11,tnm x,n, 1x,r.i ,mx n'llll)l 

np,, 'lln ,r.ixl'lll lln'7:lX ,r.i,,::, o,,vn 1r.i up,ox 1p1::1:i xin'lll ,v n":ipn ,r.ix l)'lll"1 OV!ll P'1Y 
.n!lJr.i:i l'l'P ,r.inr.i nx [lr.ir.i] 

'i\.nd Yared lived ... " (Gen 5:18). And why was his name called "Yared" (,,,)? 
Because during his days the angels would "descend" (,,.,,) from Heaven103 and 
instruct created beings in how they might serve the Holy One, blessed be He.104 

'i\.nd Enoch walked with God ... " ( Gen 5:22, 24). He walked with the angels for 
three hundred years. He was with them in the Garden of Eden, and he learned 
about intercalation, the seasons, the constellations, and many types of wisdom 
from them.105 "Then he was no more, for God took (np,) him'' (Gen 5:24). Because 
he was righteous, the Holy One, blessed be He, removed him from human society 
and made him an angel; namely, Metatron. 106 There was a dispute between 
R. Aqiva and his associates on this matter. But the Sages say Enoch vacillated 
between righteousness and wickedness. The Holy One, blessed be He, said: "While 

102 Salomon Buber, ed., Midrash 'Aggadah 'al ~amishah ~umshey torah: Agadischer Commentar 
zum Pentateuch nach einer Handschrift aus Aleppo (2 vols; Vienna: Abraham Fanto, 1894), 
1:14.28-15.4; also Margaliot, Malakey 'elyon, 76. 

10' Compare 1 En. 6:6; 106:13; lQapGen 3.3; Jub. 4:15; Origen, Comm. in Joannem 6.42 (Erwin 
Preuschen, ed., Origines Werke, Vierter Band: Der Johanneskommentar [GCS 10; Leipzig: J. C. 
Hinrichs, 1903], 151.10-15); Epiphanius, Pan. 1.3 (Epiphanius, Ancoratus und Panarion [GCS 25, 
31, 37; 3 vols; ed. Karl Holl; Leipzig: J. C. Hinrichs, 1915-33], 1:172.15-20); CT §10.14-15 (ed. Ri, 
1:80-1); Ya'qubi, Ta'rikh (ed. Houtsma, 1:7.12-8.8); Tabari, Ta'rikh (ed. de Goeje), 1/1:168.6-18, cf. 
Ibn J\bbiis apud Tabari, Ta'rikh (ed. de Goeje), 1/1:173.18-174.1; Michael Syrus, Chron. 1.3 (ed. 
Chabot, 4:2); Bar Hebraeus, Chronicon (ed. Bedjan, 4.16-25). 

104 Note Jub. 4:15; 5:6, the former of which describes an analogous instructional mission on the 
part of the angels, and the latter of which connects their charge with a command from God. 
Similar themes are present in versions of the Jewish Midrash of Shem~azai and 'Azael and the 
Muslim legend ofHarut and Miirut; see John C. Reeves, "Some Parascriptural Dimensions of the 
'Tale ofHarut wa-Marut;" JAOS 135 (2015): 817-42. 

10• Compare Jub. 4:21: 'J\nd he was moreover with the angels of God these six jubilees of years, 
and they showed him everything which is on earth and in the heavens, the rule of the sun, and he 
wrote down everything" (Charles). Note also 4Q227 (4QpsJub') frag. 2. Jub. 4:23 describes how 
the angels situated Enoch within the Garden of Eden. Given the longstanding association of 
Midrash 'Aggadah with the school ofR. Moshe ha-Darshan, it seems credible that some form of 
Jubilees has influenced our text. See Bereshit Rabbati (ed. Albeck), 19-20; Charles Mopsik, Le livre 
hebreu d'Henoch, ou, Livre des palais (Paris: Verdier, 1989), 47; Martha Himmelfarb, "Some Echoes 
of Jubilees in Medieval Hebrew Literature;' in Reeves, ed., Tracing the Threads, 118; I;Iananel Mack, 
Mi-sodo she! Mosheh ha-Darshan (Jerusalem: Mosad Bialik, 2010), 195-7. 

106 See Tg. Ps.-J. Gen 5:24; 3 Enoch §§4-5 in Synapse (ed. Schafer); 'Otiyyot de R. Aqiva (Jellinek, 
BHM 2:114-15); Pseudo-Ben Sira A 22 (ed. Yassif); Bereshit Rabbati (ed. Albeck), 26.25-27.7. 
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he is still righteous, I will take him up from the world:' 1his actually means "I will 
effect his demise:'101 as scripture attests: "behold I will take (n;:,1,) from you by the 
plague that which gives your eyes delight" (Ezek 24:16).108 

Sefer Noah (ed. Jellinek):109 

1•:i,1 ':,::,::,. l')'J) l1iU l:J. l':J.i11!1 i1))1!1:J.l 1li10i1 01!1:J. j.l'Tni1l i11i10:J. i1?J)l pnni1 Xli11l1:J. ?Xi1 ')!l?l 
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He beseeched the Blessed Deity and ascended (to heaven) in purity. He acquired 
possession of the Pure Name, and at the moment that he understood it, his eyes 
illuminated all his paths. He guided himself with it and continued until he became 
like one of the supernal holy ones and was removed from the inhabitants of the 
earth. ''.And he was no more, for God took him'' (Gen 5:24). 

Mid.rash ha-Gadol ad Gen 5:24 (ed. Margalioth): 110 

,::, :,.,n:,1 ,un 1;,,':,x1 i11!1l:ll 1un li1 1,x1 01,r.i:i. l1!1l:l'1!1l l?JJ i11!1?1!1 mxn o•;i':,x 1mx np':, ,::, m•x1 

?J)'l :i.•n:i1 1;i•,x11n,1:i.p nx 1!1'X ))1' x,1 :i.x1r.i m:i.,vr.i i11!1l:l ,v,, :,.,n:,1 i11!1l:l o•;,':,x 1mx np':, 
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" ... and he was not there, for God took him'' (Gen 5:24). A baraita.111 Three 
ascended and (now) perform service in the heavenly heights, and they are Enoch, 
Moses, and Elijah. (Why) Enoch? Because scripture states, "for God took him'' 
(Gen 5:24). (Why) Moses? Because scripture states, "and Moses made ascent from 
the plains ofMoab ... and no one knows his place of burial" (Deut 34:1-6). (Why) 
Elijah? Because scripture states, "and Elijah ascended in a heavenly storm-wind" 
(2 Kgs 2:11). But it is not these only; rather, all those who are righteous are going to 
ascend and perform service in the heavenly heights, 112 as scripture states: "and I 
will grant you passage among those standing ones (i.e., angels)" (Zech 3:7). So 
something concealed can be learned from an explicit declaration! 113 

Shahrastani, Kitiib al-milal wa'l-nilJal (ed. Kaylani):114 

""""' ~I ..,...._,.. .:,\ ~.=j :,~I ~I Js- cll.1,1 Jj_;jj ;~.U.1 4-?jll Js- l.Pjll ~ ~t...JI pix.. lj~ ~j 

~ ~ ~I .,.41 ,& dJt ,j.b:i l~lj cll.1,1 Jj_;; ;~ ~ ~ _All :,-""" ;,_.,:; l~ls ~ 13 J,.,..._;ls Jb-j}I ~l,JI JI 

.4,_AJI .,.41 cll.l,I ~ .:,\ j-

107 Compare Tg. Onk. Gen 5:24: ,,, ;,,n,1J1< '11< ,;nn,',1 ,,,, 1<n',n,:,. 1un ,,,;n. Text cited from the edition 
prepared by Alexander Sperber, ed., The Bible in Aramaic ( 4 vols in 5; Leiden: Brill, 1959-73), 1:8. 

108 For an excellent exposition of the Midrash '.4.ggadah passage in terms of its affinities with 
Second Temple literature, see Himmelfarb, "Some Echoes of Jubilees:' 118-20. 

109 Jellinek, BHM 3:157.32-158.13. The rubric Sefer Noah is a conscious misnomer. 
110 Mordecai Margalioth, ed., Midrash ha-Gadol 'al bamishah bumshey Torah: Sefer Bereshit 

(Jerusalem: Mosad ha-Rav Kook, 1947), 132.8-13. 
111 Literally "extraneous" or "outside:' It refers to a rabbinic tradition or dictum of tannaitic 

vintage which is not recorded in the Mishnah. 
112 For the notion that the righteous will "become like or superior to the angels;' see the discus

sion of Morray-Jones, "Transformational Mysticism;' 17-18. 
113 See the remarks ofldel, Ben, 647. 
114 Shahrastani, Kitab al-milal wa'l-nibal (2 vols; ed. M. S. Kaylani; Beirut: Dar el-Marefah, 

n.d.), 2:38.8-11. 
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~abian communities do not think it likely that revelation happens in the manner 
that has been mentioned or that an angel might descend (to earth) in accordance 
with what is professed. Yet it is your opinion that the great Hermes ascended to the 
spiritual world and joined their company! 115 If you can conceive of an ascent of 
( one who is) flesh, then why can you not conceive of a descent of an angel? And if 
it is true that one stripped offhis fleshly clothing, then why cannot an angel acquire 
(and) wear fleshly garb? 116 

Muwaffaq al-Din As'ad b. Ilyas lbn al-Maµan, Kitab al-adwa' al
Kaldaniyin: 111 

,:,.. i..,., u~I ~ t...,41 J_,..:; l-4)3 4:,)1 .\ii ~ ;Li J ~; <(j\ _,5:.U 0~1_,, •. 11, ;,-i ,:,.. >~ J 4:,)1 .Iii <W;3 

.o,~, .Iii JI 4_,.a:; 0~1 ~ ~-""' 

God raised him up to Himself in a column of light. 118 The I;Iarranians relate that 
he ascended in a fire which God had sent to him, and this then is why they cremate 
their bodies after death. There are some of them who burn them before death as a 
ritual rapprochement to God and type of worship. 119 

115 Given the standard equation of Hermes, Idris, and Enoch, this reference to an ascension 
and apotheosis of Hermes is almost certainly indebted to passages like 1 En. 12:1-2; 70:1-4; 71:1-17 
and those Hekhalot texts treating of the metamorphosis of Enoch into Metatron. 

116 For other translations, see Theodor Haarbriicker, Abu-'l-Fath' Muhammad asch-Schah
rastanis Religionspartheien und Philosophen-Schulen (2 vols; Halle: C. A. Schwetschke und Sohn, 
1850-1), 2:50; Shahrastani, Livre des religions et des sectes (2 vols; ed. Daniel Gimaret, Guy Monnot, 
and Jean Jolivet; Louvain: Peeters/UNESCO, 1986-93), 2:142-3; Kevin van Blade!, The Arabic 
Hermes: From Pagan Sage to Prophet of Science (Oxford: Oxford University Press, 2009), 220. For 
discussion, see Louis Massignon, "Inventaire de la litterature hermetique arabe;' in Louis Massignon, 
Opera minora: Textes recueillis, classes et presentes avec une bibliographie (3 vols; ed. Youakim 
Moubarac; Beirut: Dar al-Maaref, 1963), 1:653; Yves Marquet, "Sabeens et Ihwiin al-Safa." Studia 
Islamica 24 (1966): 59; Tamara M. Green, The City of the Moon God: Religious Traditions ofHarran 
(Leiden: Brill, 1992), 183-4. The same tradition about the ascension of Hermes occurs earlier in 
the Epistles of the Brethren of Purity; see Carmela Baffioni, "Traces of 'Secret Sects' in the Rasa'il 
of the Ikhwiin al-Safa;" in Frederick De Jong, ed., Shi'a Islam, Sects and Sufism: Historical 
Dimensions, Religious Practice and Methodological Considerations (Utrecht: M. Th. Houtsma 
Stichting, 1992), 14. It also appears in the roughly contemporary Kitab al-Amad 'ala 1-abad of 
'.Amiri; see Everett K. Rowson, A Muslim Philosopher on the Soul and its Fate: Al-'.4.miris Kitab 
al-Amad 'ala 1-abad (AOS 70; New Haven: American Oriental Society, 1988), 145; van Blade!, 
Arabic Hermes, 180. 

117 Apud Ibn Abi U$aybi'a, Kitab 'Uyun al-anba'fi tabaqat al-atibba' (4 vols; ed. '.Amir Najjar; 
Cairo: al-Hay'ah al-Mi$riyah al-'Ammah lil-Kitab, 2001), 1:185.13-15. The full citation of this 
source appears in Chapter 7 under the rubric "Evaluated Positively or Neutrally:' 

118 See the remarks of Henry Corbin, Oeuvres philosophiques et mystiques de Shihabaddin 
Yahya Sohrawardi (Opera metaphysica et mystica II) (Bibliotheque iranienne 2; Tehran and Paris: 
Institut franco-iranien and Adrien-Maisonneuve, 1952), 52. According to an apocryphal tradition 
put into the mouth of Hippocrates, an identical fate (i.e., ascent to God on a column oflight) was 
experienced by Asclepius; see Ibn Abi U$aybi'a, K. 'Uyun al-anba'fi tabaqat al-atibba' (ed. Najjar), 
1:183.14-15; Franz Rosenthal, ''.An Ancient Commentary on the Hippocratic Oath;' Bulletin of the 
History of Medicine 30 (1956): 61-2; Mahmoud Manzalaoui, "The Pseudo-Aristotelian Kitab Sirr 
al-Asrar:' Oriens 23-4 (1974): 189; van Blade!, Arabic Hermes, 159. In the medieval Secretum secre
torum of Pseudo-Aristotle, it is Aristotle himself who ascends to heaven on a column of light. 

119 See also B. R. Sanguinetti, "Deuxieme extrait de lbuvrage arabe d'Ibn Aby Ossaibi'ah sur 
l'histoire des medicins:' JA ser. 5, t. 4 (1854): 187-8; Cottrell, "THermes arabe' de Kevin van 
Blade!;' 382. 
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Ramban ad Lev 18:4: 

ox11:i:i onm:,1 on:ivnr.i ',:,1 'Jll ,,v:i OJ'X 1',,x:, 1,,v O'n'l'lll:l OJ'Xl ;m, o',,v;, 'J'JV ',:::, O':ITlVill 

v1,,:,1 lil'',x:i ;:i,n:,:i ilX1J:, O'll!JJ::11 O!Jll:l ,v, l'n' 1:i:,Jil O'll:l O'll!JJ j.l:11il:l 1;,,',x:i l'JV:, ,:i,:i 

.o,nr.i;, n"nn:i 0'11:llVil x:i;, o',,v;, 'J:i:i111m:i o,v,,r.i:i x:iv 1r.i:,1 ;,',:ip:i ur.ir.i 

And those who abandon all the affairs of this world and pay no regard to it as if 
they were not corporeal beings, with all their thought and focus being only on 
their Creator-as in the case of Elijah-by uniting their soul(s) with the Most 
Honored Name: they will live forever both bodily and spiritually, as is apparent 
from the verse about Elijah and with what is known about him from tradition, and 
is similar to what occurs in midrashim about Enoch and about the denizens of the 
World To Come who will arise during the resurrection of the dead. 120 

Zohar l.37b (ed. Vilna): 121 

.11m1 xi!Jo ,,;:,x, X1!JO ior.inx x, 1r.i1 o,;,',x 1mx np', ,:::, 1";,;, il'Wll:l'llr, ;,":ip ;,,', ,,oJ xr.i,vr.i 

"l!JJVl 'l!:>101 xnD mv,:m ll:l ,,n, xJ',,x ;,,', ,r.inx ,x,v 'TJl ',:::, ;,,', ,r.inx ;,":ip ;,,', ,,nx, xnvv:i 

.il'1!JO:i pir.in x',:,1 

The Holy One, blessed be He, removed him from the world in order to serve Him, as 
scripture says: "for God took him" (Gen 5:24). From this (individual) was transmitted 
the book that is called the Book of Enoch. At the time when God took him, He revealed 
to him all the celestial treasuries, (and) He showed him the Tree of Life in the midst of 
the Garden and its leaves and branches, all of which we see in his book. 122 

Zohar l.56b (ed. Vilna): 123 

The Holy One, blessed be He, removed Enoch from earth and raised him to the 
supernal heights. 

Zohar 2.SSa (ed. Vilna): 124 

;,,', ,r.inx ,xnm ,x,v x:,',r.i, X"m ',:::, ;,,', ,r.inx1 ;,":ip ;,,', ;:,,,o, ,n:i,, 11m1 xi!Jo:i xm:,vx 

o,x ,,oJ ,,r.i,x, xr.im 11v1 xml:i o,x, ;,,n:::,11 ;,,', ,r.inx1 o,x ;,,',v 1p!:inx1 xJ',,x1 X"n1 xJ',,x 

.vJvnx1 01r.i,,:i p!:>J ;,,1xr.i1 x11p!:i 10J x, Xlil .1r.in x,,,n ,1;,r.i',1 x,,,n Xl:l"P' ',,:::,, x, x11p!:i 

12° Compare the rendering of a variant edition that is supplied by Moshe Ide!, Ascensions on 
High in Jewish Mysticism: Pillars, Lines, Ladders (Budapest and New York: Central European 
University Press, 2005a), 55. 

121 Cf. Margaliot, Mal'akey 'elyon, 80-1. The full citation of this source appears in Chapter 2 
under the rubric "Enoch as Savant of Cosmological Arcana:' 

122 Compare Daniel C. Matt, Sefer ha-Zohar: The Zohar, Pritzker Edition (12 vols; Stanford: 
Stanford University Press, 2004-17), 1:237-9; a partial translation appears in Melila Hellner
Eshed, A River Flows from Eden: The Language of Mystical Experience in the Zohar ( trans. Nathan 
Wolski; Stanford: Stanford University Press, 2009), 366. The final part of this text is quoted by 
Lawlor, "Early Citations:' 186; also Odeberg, 3 Enoch, 22 n. 2. The latter author calls attention to 
1 En. 24:4-5, 2 Enoch 8, and select pericopae from the so-called "Hebrew Book of Enoch'' or 
3 Enoch. Cf. also 1 En. 32:3-6. Note too the discussion ofldel, Ben, 414-15. 

123 Margaliot, Mal'akey 'elyon, 73. The full citation of this source appears in Chapter 4 under 
the rubric "Enoch Wields Angel-Like Power:' 

124 Cf. Margaliot, Mal'akey 'elyon, 81. 
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We find in the Book of Enoch that after the Holy One, blessed be He, had raised 
Enoch up to Himself and shown him all the treasuries of the King, both the upper 
and the lower ones, He showed him the Tree of Life and the Tree about which 
Adam was commanded, 125 and He showed him the place where Adam was in the 
Garden of Eden, 126 and Enoch saw that if Adam had observed the commandment, 
he would have been able to live forever, and remain there (in the Garden) forever. 
(However), since he did not observe the commandment of his Lord, he was par
doned and punished. 127 

Menahem b. Benjamin Recanati, Perush Bereshit (ed. Jellinek): 128 

,::i ::i,n:i c•;,',x ,nix np',,v:, ,.,, 1::i 1un ,no::i ixll'!J ,:::, ,::in:::,10 c•mnx;, ;,',::,.p;, •1J:in nll'p', •n•x,, 
1U11i' 10,,p 1'lW1 c,,,,l C'l1!J!J c•:ix',!J cv •n•x, 11Jn ,1Jx1 .... mx',nm nmo ,xv cv m ,,o 

.'mv,,p 

I have seen where some of the recent kabbalistic sages have written that they have 
found this esoteric topic129 written about together with a number of other marvel
ous mysteries in the Book of Enoch, the son ofYared, the one whom God took (to 
heaven) 130 •••• And Enoch said: "I beheld there great supervisory angels who 
responded, 'Holy, holy, holy is the Lord of Hosts, etc: "131 

Sefer ha-Yashar (ed. Dan):132 

';, ,:::,-,, nx cn,x 1!J?!J 1um 1un cv c•,::i.11J cix;, 'l::l ',:ii c•,10;, ',:ii c•:i,!Jil ',:::, n,,;,::,. C'!J'!J ,;,,, 
c•1J10::i c•;,',x;, •J::i ,v ,:i,',1J;i', c•1J10il ,ni,v;,', ,1Jx,, x•;,;, nv::i c•1J10il 1!J 1un ',x ';, 1x,1J x,p,, 

,::,.,v,, ',:::, nx ,, ill'::ip,, 1ll''1 mil ,:ii;, nx 1un v11J10:i X'ilil nv::i y;x::i cix;, •J::i ,v 1,1J ,vx:i 
c,, ,nv,, x', c•1J10;, n,',v', •n',x,vJ ,,x10J c;,,',x ,1Jx'1 ';, ,om, nv,, il!J:in cn,x 11J',,, y;x;, 
p ,vv,, c:inx!J 1,x ,vx c,o ;,::,. ,,nn ,vx y,x:i n,,vv', ,om, il!J:in c:inx 11J',x ;,nv, •n:i', 

c;,', c10•1 y,x::i cnivv', c•o!l101Ji c•pm c;,', c,v,, c;,nx n•:i,,, ,om, nin, il!J:in cn,x 11J,,, 
.il?Xil c•,::i.1;, ',:::, nx c;,', ;,-,,,, 1!J?'1 c•,nx C'!J' cnx ::,.,v,, c',,v "n cn,x ;,-,,,, ci',,v 

?11l 010 n1!J1 illil1 ,x,,, Cil'l'V 1X10'1 Cil'?X ,::i,)J ,,m, ,,m nx C'::l1UI' C1Xil 'l::l1 X'ilil nv::i ,;,,, 
xm;, o,on ,,,::iv::i 1un cn•',x ,!Jx,, ,x, ,vx nx 1im', ,,,l,, y;xn m,::i o,on ,,,, C'!J1Vil 1!J ,.,,, 
x•nn nv::i xmn oion ,.,,, c:,,',x ,,v nx,x x,, c:inx!J ,', 1,x ,vx cm, nvn W'lil ,:::, y;x', ,.,,, 
,!Jx', ,,p ,,,::,.v,, x•nn nv::i 1,m ,,v 1ll''1 ,mx c•x,, 1un nx ,vx c,xn •J::i ',:ii 1,m 'l!l? 111Jv•, 

,x,::,.,, ill'::ipn•, U!J!J ,np',n c,o 1un ',x ilTil c,,::,. x,::i,, ,,n',x 'n ,:::,-,, nx nv,, y,nn• ,vx v•xn '!J 
xmn c,,::,. ,nx!J no x', cn•m,, cn,,10, y;xn ,:,',)J ',:::, cl, x,nn c,•:i 1,m ',x ,x,::i,, c,xn 'l::l ',:::, 

125 See 1 En. 24:3-25:7; 32:3-6 and compare Zohar 1.37b; 2.277a-b; and 3.lOb. 
126 The initial part of this text is quoted by Lawlor, "Early Citations;' 186. 
127 Compare Matt, Zahar, 4:284. This passage is briefly discussed by Ide!, Ben, 414-15. 
128 Jellinek, BHM3:197-8. This passage is referenced by [Adolph] Jellinek, "Hebraische Quellen 

fi.ir das Buch Henoch;' ZDMG 7 (1853): 249. The full citation of this source appears in Chapter 7 
under the rubric "Evaluated Positively or NeutrallY:' 

129 Pertaining to the Garden of Eden. 
130 See also Margaliot, Malakey elyon, 83-4 n. 44. 
131 Isa 6:3. Compare 1 En. 39:12. See the similar traditions found in the Sidrey de-Shimmusha 

Rabba. 
132 Joseph Dan, ed., Sefer Hayashar (Jerusalem: The Bialik Institute, 1986), 49-53. This text is 

also available in Jellinek, BHM 4:129-32; Margaliot, Malakey elyon, 76-8. The full citation of this 
source appears in Chapter 3 under the rubric "Enoch as Teacher:' 
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,,:i,,:i n:i,,, ';, nx ,,:iv, ,,xr.i c,i1,, x,nn c,,:i ';, ,o,r.i, nv,, nr.i:in c,xn 'l:J. ',:::, nx 11m ,r.i,,, 
.c,,:i l':J. ,iv ci',,z, tl1D'1 on"n 'l:l' ',:::, 

,z,,x .,,x mxr.i mir.i,z,::, o,xn 'l:J. ',:::, ,,,nx ,:i,,, 1xi1,, ,,,, Xl1'1 o,on ',i, :i:i,,, op,, p ,,nx ,;,,, 
,:iw,, ,mr.in l!l ,:i,n nr.i, o::,,',;,x', o::,', ,:i,,z, on,,x ,r.ix'1 'l1Di1 o,,:i ,;,,, ,nx o,, 1,nr.i ,nx ,:i,,, 

l!l o::,,',nx, ,:i,,z, o,, ',::,:i on,,x ,:i,, 1um O'l:l' n,z,,z, ,,nr.i onr.i o,,x,z,ln ,nx ,:i,,, ,,,i,r.i onr.i 
,nxr.i o::,,',;,x', o::,', ,:i,,z, ,r.ix, on,,x 1un ,iv ,:i,,, ,,z,,z,;, c,,:i w, ,nx ,:i,,, :ii,z,', ,:ix x,, ,mr.in 

,iv ,,m,, ,,z,,z,;, o,,:i onr.i ,iv ,:ii,z,,, mr.i, ,nx o::,r.i ix1Dli1 ',:::, ;,,n, ;,r.i,r.i,z,n ,r, n,vx ,nr.i ,:::, 
,:::, ,;,,, 1l':J.1 U'l':J. ,,,!l, mr.in ,:::, ';, ,n 1,n i,z,x o,pr.in ,x 1'l 1l:ll' ,,,x ,,r.ix'1 ,r.iv ip:i,,, 0'1DlX 

np!l'1 o:i,,z,:i n,xn o,::,',r.in, on, 1:i,z, x,, ,,,nx ,:i,,, on,,x ,:i,, ,,n,, ,nx n::,',', on O'itr.ixnr.i 
.,,m ,,nx ,:i,n i,z,x o,,x,z,m 0'1DlXi1 i!lor.i nx nv,, o,,:i 

1un ov ,,n i,z,x o,::,',r.i;, ',:::, ,n',,z,,, ,z,x ,:i:i,, ,z,x ,o,o:i i1l:l'l:l1Di1 nivo:i 1un ,i,,, 'l'':J.1Di1 o,,:i ,;,,, 
,::,r,,, ;,r.i,r.i,z,n o,z,r.i n,v i,z,x o,pr.i:i ,,m ov ,,x,z,l i,z,x 0'1DlXi1 i!lor.i nx nnp', 'l'l:l1Di1 o,,:i 

'l:ixr.i m,m tl'l:J.X l',,z,;, ,v, xinn c,pr.i:i l,1D nx,r.i y,xn ',:::, ixitr.i'1 n,xn o,::,',r.in ',:::, ,::,x',r.i 
i1Ti1 l',,z,;, nnn 11ln cv ,,x,z,l i,z,x 0'1DlXi1 inr.i 1!l i1Ti1 l',,z,;, nx i,p:il ,nv, ',x ,z,,x ,,r.ix,, l'1D 

i,z,p:i'1 l',,z,;, nnn omr.i 1,m ov m i,z,x 0'1DlXi1 i!lor.i nx ixitr.i'1 x,nn l',,z,;, ',::,:i 1,z,p:i,, p 11Dl''1 
.nr.i,r.i,z,n n,v ,:::, 1xi1r.i x,, ,,m nx 

Several days later, while all the kings, princes, and everyone were speaking with 
Enoch and (while) Enoch was teaching them the ways of the Lord, at that time an 
angel of the Lord cried out to Enoch from heaven and said that he should ascend to 
heaven in order that he might rule over the divine beings in heaven the same way 
that he had ruled over human beings on earth. At that time when Enoch heard this 
utterance, he commanded that all the inhabitants of the earth should gather to him 
so that he might teach them wisdom, knowledge, and the instruction( s) of the Lord. 
He said to them, "I have been summoned to ascend to heaven, (but) I do not know 
the day of my departure. I will therefore teach you wisdom and morality to practice 
on the earth whereon you live before I depart from you:' And he did so. He taught 
them wisdom, knowledge, and morality, and he admonished them. He ordained for 
them statutes and ordinances to observe on the earth, he re-established peace 
among them, and instructed them about eternal life. He remained among them for 
several days teaching and instructing them about all these matters. 

While humanity was sitting with Enoch and Enoch was speaking to them, they 
lifted up their eyes and looked, and behold, there was the form of a large horse 
descending from heaven, and it came in the direction of the earth. They told Enoch 
what they had seen, and Enoch said to them: "It is on my account that this horse 
has descended to earth, for the time and the day have arrived when I must leave 
you and I will never be seen by you again:' At that time the horse descended and 
stood before Enoch, and all the people who were with Enoch saw it. Once again at 
that time Enoch issued an order and promulgated a decree which said: "Whoever 
wishes to know the ways of the Lord his God should come today to Enoch, before 
he is removed from him!" All of humanity gathered together and came to Enoch 
that day, and moreover, none of the kings of the earth nor their princes or officers 
departed from him at that time. That day Enoch taught everyone wisdom, know
ledge, and proper behavior expected by the Lord, and he strictly commanded 
them to serve the Lord and to walk in His paths all the days of their lives. He re
established peace once more among all of them. 
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After this he arose, mounted the horse, took his leave, and departed. The whole 
of humanity, about eight hundred thousand people, also left and followed after 
him. They traveled with him one day's journey. On the second day, he said to them: 
"Return to your houses! Why do you keep going? You may die!" Some of them 
thereupon turned back, but the rest of them continued traveling with him on his 
journey for six days. Enoch would say to them each day: "Return to your houses! 
You risk death;' but they were unwilling to turn back and kept traveling with him. 
On the sixth day, Enoch addressed them yet again, saying: "Return from being 
with me to your own houses, for tomorrow I will ascend to heaven. Each of you 
who remains here with me will die!" Some more of them turned back on that sixth 
day, but still there were people who remained and clung to him, saying: "We will 
accompany you to the place where you are going! We swear by God that death will 
not effect a separation between us and you!" Since they were determined to go 
with him, Enoch ceased warning them, and so they continued following him with
out turning back. Those kings who had turned back later counted everyone in 
order to determine the number of people who were left and who continued follow
ing after Enoch. 

On the seventh day, Enoch ascended via a storm wind-on fiery horses and 
fiery chariots-to heaven. 133 The following day, all those kings who had previously 
been with Enoch sent (messengers) in order to get information about the number 
of people who had remained with Enoch in the place from where he had ascended 
to heaven. All the royal messengers came and discovered that all the ground of that 
place was covered with snow, and on top of the snow were large boulders, some of 
which were also composed of snow. They said to one another, "Come, let us split 
open this snow lest the people who were still with Enoch die. (They are surely) 
beneath this snow:' They did so, and they made search throughout all that snow, 
and they found the sum total of the people who were with Enoch all dead beneath 
the snow. They also made search for Enoch, but they did not find him, for he had 
ascended to heaven. 

B~ya b. Asher ad Gen 5:24 (editio princeps):134 

x,n "m:ix, m 1un 11l::i c,p,,:ir:i pi i1i::>T" x, m::i':,;,n;, mr.i n,vr.i c,;,':,x;, nx 11m ,,;,n,, 
;,,;,, 'J!l? 1':,;,n;, c;,,:ix:i :i,n::i, m 1':,;,n;, c,;,':,x;, nx m:i :i,n::i, 11m 1,;,n,, 11m:i 1x::i ,,::i1;,10 
,r.i::i 1,:in, ,mr.ir.i,,, ':,::i;, ,,,x nm,,10 ,v c,,,r.i;, c,,nli1 ,,mn::i, vr.iv;, 1':,;,r.i u,v;, 1,::i, c,r.in 

,x,:iJ ur.ir.iv ,,,,v ,,x:i p:i, ,,m ;,Jm m 1,;,n;, c,;,':,x;, nx pio!l:i ;, "v:i :im::i, ,,nv 'JXV 
mm ,vr.im ';, ,::i, c,,,x ;,v:iv':, y:irunm C'7:l))!l ';, n,vx,:i:i ,:in x,m 'JJ':li c,,:i m,,xr.i;, ,::ivr.ii, 

;,v:iv, minx, 1r.i, ;,vpr.i ;,n,m C'li' ;,v:iv:i i1i1l7:li1 ;in,;, ,,x c,,,x '1 ,n::i, ;,v:iv, c,p':,m c;, 
i1'i1 '::l 1::l? i1'i1 ,,x,, ';, 'l'J):l 1n x:irr.i '::l Ci1:l p:i, i1Ti1 i''1:ll'i11 C"ni1 i1i:ll' C'Xij:)li1 Ci1 ,,x C'i1X 

.,v ,,n, ;,::i11::l'!l? ;,n,ir.i, n:iv ,,:iv C"ni1 c,, xi;,v '1;, c,, ill::> ;,,;,, m,,,, ,v,:iv 

"And Enoch walked with God ... " (Gen 5:24). The graded attribute of"walking 
(with God)" is only expressed of those who were righteous, such as Enoch, Noah, 
and Abraham. It is so mentioned with regard to Enoch: "and Enoch walked ... " 

133 Cf. 2 Kgs 2:11. 
134 Bal,tya ben Asher b. Hilawah, [Perush ha-Torah] ([Spain or Portugal]: Defus Shem Tov, 

[1492]), Sb. 
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(Gen 5:24), and it is written of Noah: "Noah walked with God ... " (Gen 6:9), and 
it is written of Abraham: "Walk before Me and be perfect!" (Gen 17:1). Each one of 
them comprehended the movement of the sun and its great powers which teach 
about the sovereignty of the Lord of All and His eminence, may He be blessed, as 
I plan to write more about with the help of God with regard to the verse "Noah 
walked with God ... " (Gen 6:9). 135 And behold, Enoch became attached to the 
upper light from which the luminaries had been created and drawn forth on the 
fourth day ( of the creation-week). Now this ( upper light) is mentioned five times 
in Genesis (cf. Gen 1:3-5), and it shone (with the intensity of) seven lights. So too 
are the (parashiyyot of the) five volumes of the Torah divided into seven ( subdivi
sions for readers),136 and corresponding to the seven lights is the menorah with 
seven stems, yet it is a single casting (cf. Exod 25:31, 36) which hints at its unity. 
These seven lights are the same ones which are termed "bundle of the living" (1 Sam 
25:29). This righteous one became attached to them because he found favor in the 
sight of the Lord, and therefore it was fitting that he should be the seventh of 
the (initial human) generations and thereby correspond to the seventh day ( of the 
week), for it is the day of revitalization which is entirely (made up) of cessation 
from labors and of rest. For this reason he won everlasting life.137 

Pseudo-Mas'iidi, Akhbiir al-zamiin wa-min abiidat al-hidthiin:136 

Afterwards, he asked God that He grant permission for him to enter Paradise, and 
He did so. He never departed from Paradise. God raised him up, and he was one 
hundred and fifty years old (when this happened). 139 

ENOCH/IDRIS IS RAISED TO THE 
FOURTH HEAVEN 

Muqiitil b. Sulaymiin al-Balkhi, Tafsir to Q 19:56-7:140 

.~I J~ 15.lJI .&LJJ ~, ~ clli>j ul.. l&,9j ~l}I ,t....JI J ~ :~ t;~ d.J9Jj ••• :<J":!J>I 

135 BaJ:iya hen Asher, [Perush ha-Torah], lla. Here comprehension of the "powers" of the sun is 
expanded to encompass knowledge about "the planetary spheres" (a•',J',Jn), "the stars" (a•:i.:,1:,n), 
and "the constellations" (m',rr.in). 

136 Cf. m. Meg. 4.2. 137 See also Unterman, Kabbalistic Tradition, 73-4. 
138 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, wa-'aja'ib al-buldan wa'l

ghamir bi-al-ma' wa'l-'imran (2nd edn; Beirut: Dar al-Andalus lil-µba'ah wa'l-nashr, 1966), 
79 .10-12. Regarding the spurious nature ofthis work, see B [ ernard]. Carra de Vaux, "Note sur un 
ouvrage attribue a Ma<;oudi;' JA 9. serie, 7 (1896): 133-44; C[harles] Pellat, "al-Mas'iidi, Abu'l
J:Iasan 'Ali b. al-J:Iusayn;' EP 6:785; Camilla Adang, Muslim Writers on Judaism and the Hebrew 
Bible: From Ibn Rabban to Ibn Hazm (Leiden: Brill, 1996), 46. 

139 For another translation, see B[ernard]. Carra de Vaux, Labrege des merveilles (Paris: 
Librairie C. Klincksieck, 1898), 88. 

140 Muqatil b. Sulayman al-Balkhi, Tafsir Muqatil Ibn Sulayman (3 vols; Beirut: Dar al-Katab 
al-'Ilmiyah, 2003), 2:316. The full citation of this passage can be found in Chapter 4 under the 
rubric "Enoch/Idris and the Angel of the Sun:' 
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(Regarding) Idris: ... and the phrase "and We raised him to a lofty place'' means (he 
was raised) to the fourth heaven.141 Yet he died there, and this was at the time he 
prayed on behalf of the angel who bears the sun.142 

Ka'b apud 'f abari, Jami' al-bayan:143 

<>-° "-' J# ollli ~ ~l~jl .:,t .;...Ii r~i ~ ~ ~ J:.. r.t.! jS' ,!lJ eib Jl 4:!11 .....,.,t .Iii .:,19 ..,.....J~l Lot ..,...s Jli 

JI "-! .1a<> ~ ~~ ~ 4.l..,,,6 ~ ~l~jl ~ J}-Y.,i u,.1,1 Ill.Lo J ~ 1.;s_, l.lS" JI ......-,1..lil .)1 Jlli as;J~I 

<J":!J~l ~,, Jlli <J":!J~l ~ 4.Js .s.lJI J u,.1,1 Ill.Lo ~ IJ~ u,J,1 Ill.Lo ~w:; 4Jt!l.,JI ,t..,.JI J .:,IS' l..li ,t..,.JI 

J d<>jJ ~1 '-¥ J,il ~ 4Jt!l.,JI .t..,.JI J <J":!J~l t:-'J ~1 ~ ~Ii u,.1,1 .ll1.o Jli .s_,.1; .)&. I~,,. Jlli 

.~ UIS:.. 4.lldJj J6u., .!IJ4:i .Iii J,i ,!Ujj .!Ila d<>jJ <J¥i <JOJ'iil J ,,._, 4Jt!l.,JI ,t..,.JI 

Ka'b ( al-Al).ba.r) said ( with regard to" ... and We raised him to a lofty place" [ Q 19:57]): 
As for Idris, God revealed to him: "It is time for Me to raise you up! Each day you 
perform just as much service as ( that of) the rest of humanity, and I want you to 
add to (your) service!" Then a friend of his who was an angel came to him, and he 
said: "God has revealed to me the following (message): 'The Angel of Death told 
Me that he would not postpone for Me (your death) until I add to (your) service!'" 
So he conveyed him between his wings (and) then ascended with him to Heaven. 
When he was in the fourth heaven, the Angel of Death who had come down there 
encountered them. The Angel of Death said to the one who had been talking with 
Idris: "Where is Idris?" He answered: "He is the one who is on my back!" The Angel 
of Death responded: "How remarkable! I was sent forth to collect the soul of Idris 
in the fourth heaven, and I began to say 'How can I collect his soul in the fourth 
heaven when he is on earth?'" So he collected his soul at that place. 144 This then is 
(the meaning of) the Word of God, May He be blessed and exalted: " ... and We 
raised him to a lofty place" ( Q 19:57).145 

Abii Hurayra apud Tabari, Jami' al-bayan:146 

Jli u.o <>-°-' 1,Jli ~IP. Jli 1.1.o. v,o ~ ~Ii 4Jt!l.,JI .t..,.JI JI J.!P. "-! .1a<> ~4 ~.,...! U. Jli .•• Oy-J"> ,JI 
Jb-.li Jli ·~ ·~IF-' ~I F' t'ill ~ 4.0#- <>-°-' ti v,o .Iii o~ l,Jli F Jli 41 J,..) .a,11,ili .i.-o 

.~ UIS:.. .Iii ...SJ <J":!J~l l.l.o. Jli J.?-.>!,,. l~lt 

141 See the traditions attributed to Ka'b al-Ai)bar in the following testimony and to Mujahid, 
Abii Sa'id al-Khudri, Abii Hurayra, and Anas b. Malik in Tabari, Jami' al-bayan (ed. Beirut, 2002), 
9:128 (##23775-8). 

142 Narrative renderings of this legend are in the testimonia extracted from Maqdisi and 
Tha'labi below. For another translation, see William F. Mccants, Founding Gods, Inventing 
Nations: Conquest and Culture Myths from Antiquity to Islam (Princeton: Princeton University 
Press, 2012), 75 n. 141. 

143 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:127 (#23770). 
144 Compare Tg. Onk. Gen 5:24: ,, ;1,n, m~x ,,x •mn•',1 ,,, xn',ni:i 11m 1•',m. Qirqisani points out 

that this targumic tradition paradoxically contradicts the other Rabbanite claims that Enoch 
ascended to heaven and remains alive there; see Nemoy, ".Al-Qirqisani's Account," 361. Note also 
Muqatil, p. 236. 

145 See also Wheeler, Prophets in the Quran, 47-8; Claude Addas, "Idris," in Mohammad Ali 
Amir-Moezzi, Dictionnaire du Coran (Paris: Robert La.tfont, 2007), 411. 

146 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:128 (#23777). 
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Abu Hurayra said: During the Night Journey (isrcf) of the Prophet,147 Gabriel 
ascended with him to the fourth heaven. He asked for it to be opened, and they said: 
"Who is there?" He answered: "Gabriel:' They asked: "And who is with him?" He 
answered: "Mul;iammad:' They said: 'J\nd has He revealed to him?" He answered: 
"Yes:· They said: "Greetings from a brother and from a proxy! Such an excellent 
brother and such a wonderful successor! Of course, come in!" He did so. After he 
entered and while he was walking, he said: "That was Idris whom God raised up to a 
lofty place:' 

Anas b. Malik apud Tabari, Jiimi' al-bayiin:148 

.~l}I ,UI J l,)",!J>I ~ ..:.,;;! Jli ,UI JI 4-! V LI. 4.il GJ.<>- .'iii ~ .:,1 <!UL. .:H ..,._;! ~= 

Anas b. Malik has reported to us that the Prophet of God said that at the time when 
he ascended to Heaven: "I came upon Idris in the fourth heaven:· 

Abu I:Iudhayfah apud Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart):149 

.u.o.l l:'.ll..,-' .:,t..)1 y.;hJ ~~-' ~b-J ~jjj_i,!J l,)",!J>I c>AJ J t>i 1..7"! .:,~~ 1_,;l5 ~'.>Li.I .:,I ~.i.,,. 41 yin J 
,UI J _,.o .'iii w} ~'.>LI.I~~ .'iii~ ,UI JI WJ:! .:,1 l,)",!J>I 4.IW 4.1 .:,~li <UJ~j J ..,......:JI <!lJ... .:,~t....,19 

.~1}1 

According to the book by Abu 1-Judhayfah, 150 during the time of Idris the angels 
would pass among human beings and visit them in their settlements and places of 
gathering, for it was a blessed age in which righteousness was resident. The Angel 
of the Sun asked for permission to pay him (Idris) a visit, and he gave his assent. 
Then Idris asked him to raise him up to the heavens so that he would worship God 
there and be in the company of the angels. So God raised him up, and he was 
placed in the fourth heaven. 

Ibn '.Abbas apud Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart):151 

,L.,.JI JI 4-! ..,i} ...J... ,UI JI 4-! ~ 15.lJI ~I~ .:,1 ..,......:JI <!U... Jl... d.il _,..t;,JI .:H .'iii¥.:,&. <Sm 

.<!lt.... ~ u,-1,1 <!lJ... .ti~., ~1}1 

'.Abdallah Ibn '.A[bbas] relates that he asked the Angel of the Sun to teach him the 
Name by means of which he could ascend to heaven. He taught it to him, and using 

147 i.e., MuJ:i.ammad's legendary vision about his nocturnal journey from Mecca to Jerusalem 
(cf. Q 17:1), from which he embarked on a tour through the heavens and the celestial world. For 
further discussion and bibliography, see Michael Sells, "Ascension;' in Jane Dammen McAuliffe, 
ed., Encyclopaedia of the Quran (6 vols; Leiden: Brill, 2001-6), 1:176-81; Wheeler, Prophets in the 
Quran, 326-32; Brooke Olson Vuckovic, Heavenly Journeys, Earthly Concerns: The Legacy of the 
Mi'raj in the Formation of Islam (New York and London: Routledge, 2005). 

148 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:128 (#23778). 
149 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:12.5-9. 
150 i.e., lsJ:i.aq b. Bishr, author of an early "stories of the prophets" collection. See Franz Rosenthal, 

A History of Muslim Historiography (2nd edn; Leiden: Brill, 1968), 403; Roberto Tottoli, Biblical 
Prophets in the Quran and Muslim Literature (Richmond, Surrey: Curzon Press, 2002), 141-4; 
William M. Brinner, "Introduction:' in Tha'labi, i\ra'is al-Majalis Ji Qi~a~ al-Anbiya or "Lives of the 
Prophets" (trans. William M. Brinner; Leiden: Brill, 2002), xix; van Blade!, Arabic Hermes, 167 n.12. 

151 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:12.10-12. 
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it he ascended to the fourth heaven. Thereupon God sent the Angel of Death and 
made him die there. 152 

~bd al-Malik Ibn I:Iabib, Ki tab al-Ta'rikh ( ed. Aguade):153 

.~1)1 .w1 J l7"':! ~ u~ ou....J., ~ Lae.i...o .:,15 01 ~J,1..,.,L:S:.11 J ..,s;1., J.z., r .i.1 Jis 

God, may He be exalted and extolled, said: "Mention in the book Idris, for he was 
a truthful one, a prophet; and We raised him to a lofty place:' ( Q 19:56-7). It means 
(he was raised up) to the fourth heaven. 

Wahb apud Tha'labi, ~ra'is al-majalis ft qi~a~ al-anbiya: 154 

.~! .:i,l.9 ~I J ~ OJl:i.9 ~1)1 .t..-)1 J .:i,I ~ OJl:a e!la "",&' 

Now he (i.e., Enoch/Idris) lives there: he sometimes serves God in the fourth 
heaven and at other times he enjoys the delights of the Garden. 155 God is 
All-knowing. 156 

Majlisi, Bi~ar al-anwar (ed. Tehran): 157 

o.L;.t. o..,s; e4 J .A,,,u:ii <ti).o u~I <!ll.o JI;..;!~ .w1 JI """9_,:i .:,1..;...,.t F Jls a.rt.,. ~l clll ~JO~ illl.l Jls 
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The angel said to Idris: "Can I grant you a request?" He replied: "Yes. I would love 
for you to raise me up to heaven so that I might see the Angel of Death, for I do not 
enjoy life while remembering him:' 158 So the angel took him upon his wing until 
he eventually landed with him in the fourth heaven.159 

Jaza'iri, Qi~a~ al-anbiya' (ed. ~qil):160 

.b-;i ,.;, o..,S; e- J-94! ~ o).o ~ u-JI J.stl u~I <!ll.o ~.,:; Jw a.rt.,. y.lbli ~151 .:,1 ..,.....1 illl.l d.J Jw 
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The angel then said to him: "Would you like for me to repay you? Then make a 
request!" So he said: "You can show me the Angel of Death, for he is high over 

152 Again, compare Tg. Onk. Gen 5:24: ,,, ;"Pn•nx ,,x ,;,,n,',1. ... Text cited from Sperber, ed., The 
Bible in Aramaic, 1:8. 

153 'Abd al-Malik Ibn I:Iabib, Kitab al-Ta'rikh (ed. Jorge Aguade; Madrid: al-Majlis al-A'.la lil
Ab]J.iith al-'Ilmiyali, 1991), 36.22-37.1. The full citation of this source appears in Chapter 3 under 
the rubric "Enoch as Prophet:' 

154 Tha'labi, K. qi$a$ al-anbiya', 47.17. The complete citation of this source appears in 
Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 

155 Compare Jub. 4:23-5. 
156 Note also Tha'labi)\.ra'is al-Majalis (trans. Brinner), 83-5. 
157 Mu!J.ammad Biiqir b. Mu!J.ammad Taqi Majlisi, Bihar al-anwar (110 vols; Tehran: Dar al

Kutub al-Isliimiyah, 1956-74), 11:277.5-6. The full citation of this source can be found in 
Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' See also Sayyid Ni'mat Allah 
al-Jazairi, Qi$a$ al-anbiya' (ed. H. M. 'Aqil; Beirut: Dar al-Balagha, 1991), 85.13-14. 

158 Jazairi: "I would love for you to raise me up to the fourth heaven:' 
159 Jazairi: "So the angel raised him up to the fourth heaven:' 
160 Jazairi, Qi$a$ al-anbiya' (ed. 'Aqil), 86.5-8. The full citation of this source can be found in 

Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' See also Majlisi, Bihar 
al-anwar (ed. Tehran), 11:278.4-7. 
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humanity, and I cannot enjoy anything while remembering him:' He extended his 
wing (and) then said: "Climb on!" Then he ascended with him and he looked for 
the Angel of Death in the heaven over the inhabited world. It has been said that he 
continued to ascend, and he (finally) met with him between the fourth and the 
fifth heavens. 

Interestingly, a Slavonic manuscript list of apocryphal books reportedly situ
ates Enoch in "the fifth heaven:' 161 

ENOCH/IDRIS/METATRON IS RAISED 
TO THE SIXTH HEAVEN 

Ibn 'Abbas apud Tabari, Jami' al-bayan: 162 

lbn 'Abbas said ( with regard to " ... and We raised him to a lofty place'' [ Q 19:57] ): 
He was raised up to the sixth heaven. 163 

Ibn '.Abbas was a cousin of the Prophet and an early authority on the interpret
ation of the Qur'an who is frequently termed the "father of qur'anic exegesis:' 164 

He is particularly important as a tradent of Isrii'iliyyiit. 165 

pa)µ].ak apud Tabari, Jami': 166 

.L~WI .L,..JI J u~I 0)~1 <..)"'!)~! ~ ms: .. 4.JltJj <ll,i J JjA,! e!b.:JI ~ 

I (i.e., 'Abid b. Sulayman) heard al-I?al;ll;laksaywith regard to the verse" ... and We 
raised him to a lofty place'' (Q 19:57): As for Idris, death overtook him in the sixth 
heaven. 167 

161 F. I. Andersen, "2 (Slavonic Apocalypse of) Enoch:' OTP 1:141 note h. 
162 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:128 (#23773). 
163 The tradition about Idris being raised by God to the sixth heaven is also repeated by the late 

medieval Egyptian polymath Suyiiti; see Wheeler, Prophets in the Quran, 46. According to the 
Jewish Aramaic Sidrey de-Shimmushey Rabba (and see also Ms. Oxford 1811 fol. 93b for a "hebrai
cized" version of the same), Enoch/Metatron is resident in the sixth heavenly "palace:' 

164 L. Veccia Vaglieri, "'.Abdallah b. al-'.Abbas;' BP 1:40-1; W. Montgomery Watt, The Formative 
Period of Islamic Thought (Edinburgh: Edinburgh University Press, 1973), 67-8; Haim 
Schwarzbaum, Biblical and Extra-Biblical Legends in Islamic Folk-Literature (Walldorf-Hessen: 
Verlag fiir Orientkunde Dr. H. Vorndran, 1982), 56-7 and 150 n. 140; Claude Gilliot, "Portrait 
'mythique' d'Ibn '.Abbas;' Arabica 32 (1985): 127-84. 

165 Gordon D. Newby, The Making of the Last Prophet: A Reconstruction of the Earliest Biography 
of Muhammad (Columbia: University of South Carolina Press, 1989), 10. 

166 Tabari, Jami' al-bayan (ed. Beirut, 2002), 9:128 (#23774). The full citation of this passage is 
in Chapter 4 under the rubric "Enoch Encounters the Angel of Death:' 

167 This passage is also catalogued in Chapter 4. 
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'.fabarsi, Tafsirto Q 19:56-7:168 

It is said that he ascended to the sixth heaven. 169 

Sidrey de-Shimmusha Rabba (ed. Scholem):170 
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In the sixth palace is Enoch, 171 clothed in a resplendent garment of light. He 
{i.e., God) changed his name and his body, and He re-named him Metatron, a 
name corresponding to that of his Lord. He bears His seal on his body. He is in 
charge of the sixth palace which is the guard station for all the souls which ascend 
from earth to the celestial height. They are purged, divested, and stripped of every 
foul bodily skin 172 and then clothed with a body of radiant splendor173 which they 
had preserved and fashioned with the Glory of the Holy One, blessed be He, Who 
is the Eternal Living One. From there the souls fly and ascend from world to world 
until (they reach) that great world which is the world whose effulgence illuminates 
the six worlds (below it). Once there the souls and bodies are pampered and 
refreshed in accordance with what they had decreed there at the time they were 
created. We do not have the authority to reveal the words and mysteries for they 
are "the secret of the world:'174 

Ms. Oxford 1811 fol. 93b (ed. Idel): 175 
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168 Jaza'iri, Qi~a~ al-anbiyii' (ed. 'Aqil), 81. The full citation of this source appears in Chapter 6 
under the rubric "Enoch as Idris:• 

169 Compare John Walbridge, The Wisdom of the Mystic East: Suhrawardi and Platonic 
Orienta/ism (Albany: State University of New York Press, 2001), 22-3. 

170 Gershom Scholem, "Sidrey de-Shimmusha Rabba:• Tarbiz 16 (1945): 196-209, updated and 
reprinted in Esther Liebes, ed., Devils, Demons and Souls: Essays on Demonology by Gershom 
Scholem (Jerusalem: Yad Izhak Ben-Zvi and the Hebrew University of Jerusalem, 2004), 124-5. 
Note also Jellinek, BHM 6:111.12-21. 

171 Tabarsi, Tafsir to Q 19:56-7 similarly situates Idris in the sixth heaven. Most mi'riij tradi
tions locate him in the fourth heaven. 

172 Jellinek has •::1.1111D instead of•JtD'T.l. 
173 See Gershom Scholem, "Tselem: The Concept of the Astral Body," in Gershom Scholem, On 

the Mystical Shape of the Godhead: Basic Concepts in the Kabba/ah (trans. Joachim Neugroschel; 
New York: Schocken, 199lc), 270. 

174 For the phrase "the secret of the world" (c',131 ',v 1J1v::1.:i), see b. lfag.13a and Rashi ad loc. 
175 Apud Scholem, "Sidrey de-Shimmusha Rabba," in Scholem, Devils (ed. Liebes), 144. This is 

a partially "hebraicized" version of the preceding Aramaic testimony. 
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o;,,v l'Tii o,,:i, m?l? m,v, iJ? l'X ux, ,x,:i.J,v ;,p,v:i 11Jn1J ,,Tlnx, xn"m XtD!>J l'J1i,n1Ji 

.O?,V ?ID u,,v;:i:, 

In the sixth palace is Enoch, clothed in a resplendent garment oflight. He (i.e., God) 
changed his name and his body, and his name became Metatron, (a name) cor
responding to that of his Lord. He bears His seal on his body. He is in charge of the 
palaces, and he uncovers all those souls which ascend from earth to the celestial 
heights. He purges, bleaches, and strips them of all bodily defilement, and then 
they are clothed with the original brilliance which was withheld from them by the 
serpent of the Holy One, blessed be He, Who is the Eternal Living One. From there 
the souls fly and ascend from the world to that world which is the world whose 
effulgence illuminates the six worlds (below it). Once there the souls and bodies 
are pampered and refreshed (in accordance with) what they had decreed there at 
the time they were created. We do not have the authority to reveal the words and 
mysteries for they are "the secret of the world:' 

ENOCH/HERMES/IDRIS/METATRON IS 
RAISED TO THE SEVENTH HEAVEN 

One relatively early source which situates Enoch in the seventh heaven is the 
Ethiopic version176 of Ascen. Isa. 9:6-9: ''.And he raised me up into the seventh 
heaven, and I saw there a wonderful light and innumerable angels. There I saw 
all the righteous from the time of Adam, and there I saw the holy Abel and all 
the righteous. And there I saw Enoch and all who were with him, 177 stripped of 
the garments of the flesh: I saw them in their celestial garments, and they were 
like angels, standing there in great glorY:'178 This placement is paralleled by 
what is found in the allied Greek Legend of Isaiah; see p. 244. 

Wahb apud Ibn Hisham, Kitiib al-tijiin: 179 

-~~I ~ *' ~WI ,t....JI JI ..iii WJ ~ a.,. ~' t.....w-, a.,. 4.il.. 6~ u"J',11 J 0:,1<- <I.ii, 

He (i.e., Enoch) was alive on earth for three hundred and sixty-five years, and then 
God raised him up to the seventh heaven, and he is (now) together with the angels. 

3 Enoch §13 (Ms. V228; ed. Schiifer):180 

1Di!>i ,,:i:,;, xo:, l'l'!J xo:, 1i1 1:J.1i1 ,, i11Dl) nxT ':,::, 0'J!>i1 i1D lX?!J ,,,oo!J ,, i!JX ?Xl)!JID' ':J.i i!JX 

m,ix!J i'T 'J'!J ',:,,v ,,:i:,;, xo:, ',,v 1Di!> l'l'!J ,om 1m '!>,,, ,,:i:i, ,xm, imT ',,vi i'T ',,v 1Di!> ,,v 

176 R. H. Charles, ed., The Ascension of Isaiah (London: Adam and Charles Black, 1900), 
119-20. 

177 The parallel Latin and Slavonic versions refer only to "certain righteous men'' without spe
cifying their names. 

178 Translation adapted from that of Charles, ed., Ascension of Isaiah, 60. 
179 Ibn Hisham, Kitab al-tijan ft muluk Ifimyar an Wahb ibn Munabbih .... (Hyderabad: 

Matba'at Majlis Da'irat al-Ma'arif al-'Uthmaniyah, 1928), 22.3-4. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Prophet:' 

180 Synapse ( ed. Schafer), 9. 
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,r.ix', V'i',, V'i', ,:i:i '?)) MY' n,:i;n ,,,v 'l:l'll'i;i, '))':lll' ',::,,;, nn!:l ,v ir.ill'i ,:i ,,v,:ip c,,v:ill' ',::, ,v, m:i,v ',::,,;, 'TD',::, ,v ,,n,lr.i 'lX cl, ... ,n,:,',r.i ,,ll' ',::, ,v 1'll':ii ,ll', ,,nr.ill' ,,:iv ,,,oor.i 
.c,,r.i 'l:lll':i ,', ll''ll' C"n m,:1,x 

R. Ishmael said: Metatron, the angelic Prince of the Presence, said to me, "The 
Holy One, blessed be He, made all this for me: a throne just like the Throne of 
Glory, and He spread over me a canopy of splendor and brightness and beauty and 
glory and loveliness and grace and favor just like the canopy of the Throne of Glory 
which had attached to it every kind of resplendent light that exists in the universe. 
He set it up at the door of the seventh palace and seated me upon it. And with 
regard to me, the herald went out into each and every heaven, saying: '(This is) My 
servant Metatron! I have installed him as a prince and as a ruler over all the princes 
of My kingdom ... and moreover I have appointed him in charge of all the treasur
ies of the palace (named) 'Araboth and of all the storehouses oflife which I have in 
the heavenly heights!'" 

'Otiyyot de R. ~qiva (ed. Jellinek): 181 

,,o,, ',o',o', 11:::i:i;i xo:i, ';i,mn,, ,, mn!:l':i m:i,v ,',::,,;, [',v mr.ill'i] ,,:i:i xo:i', mll'r.i 1Wll'))1 
'i''Ti ,,;, Cll'':i',;i', ,,;, ,:i,,:i ,,:i:i, nv c;i', ,,n:i', ,,;, 'l!:lix, c,,n:, 011Jx,:i ,wp', 1ZJ1p;i n,,n 
,nil', ,nil' ,:i:i x,,m c,rxn;i', mix ,,r.ill'n inl<l c!:lo))n;i', ;i:i;i', '!:l,ll' ,mr ,,r c,,:im, ,mr 

.C'linnn ,1,:i, ''l1'?)) ,n:i "11)) c,,r.i:i ,,,:i:i mx,, ,p,, ,,:i:i:i ,xo:i ,v ,n:ill':i :ill'ir.i ,', p:i;i', 

I made him an attendant to the Throne of Glory. [I appointed him over] 182 the 
palaces of 'Araboth to open their doors; over the Throne of Glory to adorn and 
order it;183 over the holy creatures to tie crowns on their heads; over the magnifi
cent ofannim to crown them with strength and glory; over the splendid cherubim 
to clothe them with magnificence; over the shining sparks to announce their shin
ing radiance; over the fiery seraphim to cloak them with majesty; over the glitters 
oflight to gird them with luminescence each and every morning; in order to pre
pare Me a place to sit when I sit down upon My Throne in glory and honor, (and) 
to display My glory in the celestial height [and] My power over supernal and lower 
mysteries . 

. . . . I established his throne outside the entrance of My palace .... 184 

Pseudo-Mas'udi, Akhbiir al-zamiin wa-min abiidat al-hidthiin: 185 

.~WI ,t..-)1 JI '(!!J ,t;I ~ 

And it is said that he (i.e., Enoch) ascended to the seventh heaven. 

181 Jellinek, BHM 2:115, under the rubric "Sefer I:Ianokh;' later recognized by him as part of the 
'Otiyyot (BHM 3:xv n. 3; 6:xxxxiii). The full citation of this source appears in Chapter 6 under the 
rubric "Enoch as the Angel Metatron:' 

182 Philip S. Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311 suggests this emendation. 
183 Move 1', from preceding clause to here. 
184 Compare Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311-12. 
185 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, 79.9. 
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Greek Legend of Isaiah 2.26-7 (ed. von Gebhardt):186 

Ka, ws dv~yay.fv f.ME Els TOV lfJl5oµ,ov ovpavov ~Kovaa cpwvrys fr.fpas AEyova17s µ,o,· 
'Evfoxvaov, 'Haata, v[i 11µ,ws. Kat Ev8.fws ivfoxva.fv JJ,E TO 7TVEiiµ,a TO ,\a,\oiiv EV iµ,o{. 
Ka, Ell5ov EKEt 7TUVTaS TO!IS 15,Kafovs d,ro 11156.µ,- 'A{JE,\ TOV UKaLOV Kat };~() TOV 
UKaLOV, 'IapE8 TOV 15{KaLOV Kat 'Evwx TOV UKaLOV, Kai 7TUVTas TO!IS ;g EKdvwv TWV 
15,Ka{wv yEyEVv17µ,.fvovs. 

And when he brought me into the seventh heaven, I heard a different voice saying 
to me: "Be strong, 0 Isaiah, son of Amoz!" Immediately that spirit who was address
ing me strengthened me. And I saw there all the righteous ones since Adam: Abel 
the righteous, Seth the righteous, Yared the righteous, and Enoch the righteous, 
and all of those descended from them who were righteous. 

One wonders whether this occasional placement of the prophet Idris in the 
seventh heaven of some Christian and Muslim cosmologies reflects a familiar
ity with and even a tacit endorsement of the Metatron mythology found in a 
prominent strand ofJewish Hekhalot literature. The work which almost single
handedly develops the legend whereby the antediluvian forefather Enoch 
becomes the chief angel Metatron is the compilation known as 3 Enoch or the 
"Hebrew Book ofEnoch:' In 3 Enoch, Metatron is depicted as being installed on 
a throne like that of God Himself "by the entrance of the seventh palace"; i.e., 
on the threshold of the seventh heaven.187 One might compare the location in 
the seventh heaven of the throne of the archon named Sabaoth who figures in 
the classical gnostic text known by modern scholars as On the Origin of the 
World. 188 Therein the throne of Sabaoth is placed "in front of his palace" 
(104.35-105.1) 189 which adorns the seventh heaven. Note too that according to 
the curious Slavonic apocryphon known as the Apocalypse of Abraham, 190 the 
angelic character who bears the name Yaoel-one who is arguably a prototype 
for Metatron191-inhabits the seventh heaven. 

ENOCH SERVES THERE AS WITNESS 
OR RECORDING SCRIBE 

Enoch's service as a heavenly witness or record-keeping scribe is already pres
aged in Jub. 4:24 and 10:17. In addition to the testimonia surveyed below, one 

186 Oscar von Gebhardt, "Die Ascensio Isaiae als Heiligenlegende;' ZWT 21 (1878): 346. See 
also Charles, ed., Ascension of Isaiah, 145. Compare with Ascen. Isa. 9:6-9, p. 242. 

187 Cf. 3 Enoch §13 (= §894) in Synapse (ed. Schafer), 8-9, 288. 
188 Orig. World (NHC II,5) 103.32-105.19; cf. Hyp. Arch. (NHC II,4) 95.13-96.3. 
189 Translation is that of Marvin Meyer, "On the Origin of the World;' in Marvin Meyer, ed., 

The Nag Hammadi Scriptures: The International Edition (New York: HarperCollins, 2007), 207. 
190 Apoc. Abr.10:8. 191 Reeves, Heralds, 71-3. 
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should also include the following passage from the Ethiopic Apocalypse of 
Baruch, a pseudepigraphical work reliant in some fashion upon the Christian 
Apocalypse of Paul that is treasured among the writings of the Falasha or 
"Ethiopian Jewish" community: "He took me away from this gate and brought 
me to another city named 'Aqraba, which means the 'Land of the Living: There 
I saw Enoch and Elijah writing down the deeds of the just of the earth .... I asked 
my guide: 'Whose is this city?' He said to me: 'The Land of the Living. Those in 
it are Enoch and Elijah, who write God's commandments, and who live there 
forever: "192 

T. Abraham 11:1-10 recension B (ed. James): 193 

Kat €l1Tev 'A~paaµ, 1Tpo,; Mtxa~,\· Kvpte, Tl,; £UTLV OVTOS o KpLT~S, Kat Tl, £UTLV o 
a,\,\o,;, o lMyxwv Ta,; a.µ,apTla,;; Kat MyEL Mixa~,\ 1Tpo,; 'A~paaµ,- fFhwpe'is TOV 
KPLT~v; OVTDS £UTLV o 'i4~e,\, o £V 1TPWTOLS µ,apTvp~aa,;· Kat ~veyKEV ailTOV w8e o Oeos 
KplvELV' Kato ,i1To8ELKvvµ,EVo,; oVTo,; iaTLV o 8t8aaKaAo,; Tov oilpavoiJ Kai Tijs yijs Kai 
ypaµ,µ,aTEVS Tijs 8tKatoUVV7JS 'Evwx· U1T£UTELAev yap Kvpws ailTOVS £VTav8a, rva 
a1Toypa<f,waLV Ta,; d.µ,apT{a,; Kat Ta, 8tKawavvas EKUUTOV. Kat AEyEL o 'A~paaµ,· Kai 
1TWS SvvaTat 'Evwx ~aaTaaat TO ~apo,; TWV ifivxwv, µ,~ l8wv 86.vaTov; ~ 1TWS SvvaTat 
Sovvat 1Taawv TWV ifivxwv a1TO<paatv; Kat efoev Mixa~,\· 'Eav Swan a1TO<paaLV 1Tep/ 
ailTWV, oil avyxwpe'imi· d,\,\' oil Ta TOV 'Evwx ailTov a1To<f,alveTat, d,\,\' o KVPLDS €UTLV 
o a1TO<patvoµ,evo,;, Kat TOVTOV oilK €aTtV elµ,~ µ,ovov TO ypaipat. £1TEL8~ 'Y}U[aTO 'Evwx 
1Tpo,; dpwv Mywv· Oil (}E',\w, KVpte, a1To8ovvat TWV ifivxwv a1TO<paaiv, 01TWS µ,~ TLVOS 
£1TL~ap~s yivwµ,ai· Kat efoEV KVpLOS 1Tpo,; 'Evwx· 'Eyw KeAevaw ae i:'va ypa<f,77,; Ta,; 
a.µ,apTlas ifivxijs l[tArnvµ,iv7Js, Kai elae,\evaeTat els T~v iw~v· Kat ~ ifivx~ lav µ,~ 
l[tAew8fi Kai µ,eTavo~a77, evp~aEL,; Ta,; a.µ,apTla,; ailTijs yeypaµ,µ,iva,;, Kai ~,\7]8~aemt 
els T~v KDAaatv. 

And Abraham said to Michael: "O Lord, who is this judge? And who is the other one 
who exposes their sins?"194 And Michael said to Abraham: "Do you see the judge? 
This is Abel, the one who suffered martyrdom among the ancient ones, and God 
brought him here to judge. And this one who exhibits proofs is Enoch, the teacher of 
heaven and earth and the scribe of righteousness. For the Lord sent them here in 
order that they might record the sins and the righteous deeds of every person:' And 
Abraham said: ''.And how is Enoch able to bear the burden of the souls, since he did 
not experience death? Or how is he able to give judgment upon all the souls?" And 
Michael said: "Ifhe were to give judgment concerning them, it would not be accepted. 
But it is not Enoch's business to pronounce judgment; instead, the Lord is the one who 
pronounces judgment, and this one (Enoch) only writes. For Enoch prayed to the 
Lord saying: 'O Lord, I do not want to give judgment upon the souls in order that I not 

192 J[oseph]. Halevy, Teezaza Sanbat (Commandements du Sabbat) accompagne de six autres 
ecrits pseudo-epigraphiques admis par les Falachas ou Juifs d'Abyssinie (Paris: Librairie Emile 
Bouillon, 1902), 199, 200; Wolf Leslau, Falasha Anthology (YJS 6; New Haven: Yale University 
Press, 1951), 67, 68. 

193 Montague Rhodes James, The Testament of Abraham: The Greek Text Now First Edited with 
an Introduction and Notes (TS 2.2; Cambridge: The University Press, 1892), 115-16. 

194 Cf. Herm. Vis. 1.1.5 for a similar phraseology. 
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be too severe with someone: And the Lord replied to Enoch: 'I will command you to 
write the sins of a soul that makes atonement, and it will enter into eternal life.195 But 
if the soul has not made atonement and repented, you will find that its sins are already 
written, and it will be thrown into punishment'." 

For the significance of this witness and discussion of the sobriquet "scribe of 
righteousness;' see our remarks in Chapter 1. 

Irenaeus, Adversus Haereses 4.16.2 (ed. Harvey):196 

... Enoch ... translatus est et conservatur usque nunc testis justi judicii Dei. 

... Enoch ... was translated (to heaven), and he is still preserved (there) as a wit-
ness of the just verdict of God. 197 

3 Enoch §§4-5 (Ms. V228; ed. Schafer):198 

mm U!J!J ,,c ':,x':, 1i1JX'1 'llll U!J!J ,,c ':,x':, 1i1Jx1 Ci1'1Dl'!J:l ,n,c, ':,1:i1Ji1 ,,, 'l:l ,xon1D:i1D ... 
1i1JX' x':,lll ,,:::, c':,,v;, ,x:i ':,:::,':, c1i1J '!Jlll:i cn,,v ,v n,,;i':, Ci1'l':l!J 'n':i'n 'l?Ol mn:in x':, ,,:::,,, 

Cl"li'1 Ci1'Ji'!J c;i,ii!l cn,c,c cn,nu:i, Ci1'l:l Ci1'1DJ ,,c,':,:,ixn 1mx ':,:::, ,xon i1!J x,n ,,r:,x 11Jni 

,xon ':,1:i1Ji1 ,,, 1':,':,n ex 1i1JX' c':,,v;, i1!J ':,1:i1Jn '!J':l Ci1!Jl' 'n':i';i 11::ixlll c':,,v:i 1'i11D m!l1l' ':,:::,, 

,v n,,;i':, c1i1J '!Jlll? Ci1'l'l'' cn,,n:i 'n':i'n ,:i,vn 1:i'!l? Ci1!Jl' 1!lClD ,xon i1!J m!l,vi ;,,n, i1!Ji1:l 

.i1 '))':, Ci1'?l' 

When the Flood-generation acted sinfully and committed corrupt deeds and said 
to God, "Depart from us!" as scripture attests, "They say to God, 'Leave us alone! 
We do not want to learn Your ways!'" (Job 21:14), 199 the Holy One, blessed be He, 
took me (i.e., Enoch) from among them to be a witness against them in the high 
heavens for ( the sake of) all the future inhabitants of the world. (This has been 
done) so that they (i.e., the future inhabitants) might not say "The Merciful One is 
(actually) cruel! How did all those (different) groups act sinfully? Did their wives, 
their sons, their daughters, their horses, mules, cattle, and other livestock, as well 
as all the birds which were in the world, (also act sinfully), those whom the Holy 
One, blessed be He, destroyed with them at the time of the Flood? Even should the 
world admit that those of the generation of the Flood acted sinfully, what was the 
transgression of the cattle, wild animals, and birds?"20° For this reason the Holy 

195 Cf. Matt 18:8-9; 19:17. 
196 Sancti Irenaei (ed. Harvey), 2:190. See also Fabricius, Codex pseudepigraphus, 168; Lawlor, 

"Early Citations;' 195; and Schiirer, History, 3/1:262. The full citation of this text appears in 
Chapter 4 under the rubric "Enoch/Metatron/Idris Mediates between Heaven and Displaced 
Angels:' 

197 See Jub. 4:24; 3 Enoch §5 (ed. Schafer); 'Otiyyot de R. '.4qiva. 
198 Synapse ( ed. Schafer), 5. A shorter variant version is published in Margaliot, Malakey 'elyon, 

75. The full citation of this source can be found in Chapter 6 under the rubric "Enoch as the Angel 
Metatron:' 

199 For the narratological placement ofJob 21:7-15 in the context of the Flood generation, see 
Reeves, Heralds, 187-8. 

200 Note already b. Sanh. 108a: ;,xon ;J!J ;i1J;,:i xon c,x ex. This specific objection against God's 
seemingly indiscriminate destruction of organic life during the Flood appears in the polemical 
questions of the ninth-century Jewish "heretic" I;Iiwi al-Balkhi. See Israel Davidson, Saadia~ 
Polemic against Ifiwi al-Balkhi: A Fragment Edited from a Genizah MS (New York: The Jewish 
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One, blessed be He, visibly took me up to the high heavens while they were still 
alive in order to be a witness against them in the World to Come.201 

'Otiyyot de Rabbi ~qiva ( ed. Jellinek):202 

;,:i:,,r.i:iv n,,n '1 1v 1v, ,, nm, c,,r.i, nv,,n:i, i!l11D ,,p:i 1w,vn1 ';,,i,:ir.i 1,, ,:i 11in, ,,nnp';,1 

.XJi1 0?1))? 

"I took him (i.e., Enoch b. Yared) from among them and brought him up with the 
sound of the shofar and with a trumpet blast to the celestial realm to be a witness 
for Me with203 the four creatures of the Chariot to the World to Come:' 

Bereshit Rabbati (ed. Albeck):204 

.,x,v, ,v c;,,n,,:,1 :im:,v nvv:i c,,:i nnx C))!l xo:, mix ,v J1D1' c,,, c,, ';,:,:ii 

Each and every day he sits upon that throne (for) a time each day when he records 
the merits oflsrael.2°5 

Zohar l;ladash, Terumah fol. 42d (ed. Margaliot}:206 

))'l~ ,n,x, ,:i, xr.in, ;,r.i ';,:,1 i!lo x1;,;, nix, xnll1 ,,,,r.io ;,,';, 1r.inx, 11v1 Xnll 1l ,xv 1n xr.i,, 

11l'X ';,::,';, i1'1i1J X!:>10':, '1i1l:l?1 X?'))? i1XTnx, X1D1J? X1i1i1 1l ,,,;,i X1i1i11DJ?nX ,n:i, X"iJn UJ 

xr.i,v 'Xi1J m,x, c,;,';,x ,mx np';, ,::, 1ll'X11";,;, xr.i,v:i vi ,:i ,,:in, x,111;,,,xr.i:i Xliiop 11:iv1 

.Xl:l?)) 'Xi1J i11i1 Xp1:, 1ll'X1 

One day he went inside the Garden of Eden, and they showed him the secrets of 
the garden, and he left that book and everything that he had seen outside (the 
garden), and it remains guarded among the Companions.207 Afterwards he cloaked 
himself ( with) that light inside that garment in order to show the supernal heights 
and by this ( display) to bring shame on those who protested before their Lord that 
He should not create humanity in the world. As it is written (in Scripture): ''.And he 
was no more, because God took him" (Gen 5:24): "and he was no more" signifies 
"in this world"; "and he was no more" means "as he existed in this world:' 

Theological Seminary, 1915), 52-3; Judah Rosenthal, "I;Iiwi al-Balkhi: A Comparative Study;' JQR 
38 (1947-8): 323. 

201 In light of m. Sanh. 10.3, Alexander is probably correct in interpreting this expression as a 
reference to the postdiluvial age. Cf. also Jub. 4:24; 10:17. 

202 Jellinek, BHM 2:114, under the rubric "Sefer I;Ianokh;' later recognized by him as part of the 
'Otiyyot (BHM 3:xv n. 3; 6:xxxxiii). The full citation of this source appears in Chapter 6 under the 
rubric "Enoch as the Angel Metatron:' 

203 Read cv for ,v. 
20• Bereshit Rabbati (ed. Albeck), 27.4-5. The full citation of this source appears in Chapter 6 

under the rubric "Enoch as the Angel Metatron:' 
205 Compare Jub. 4:23-4. Note especially b. Ifag. 15a: :m:,,r.i', :in•r.i', xm101 ;,,', x:in•nx, 111oo•r.i 

',x,10•1 xnn:,1. 
200 Sefer Zahar lf adash (ed. Margaliot), 84. The full citation of this source can be found in 

Chapter 6 under the rubric "Enoch as the 'Reincarnation' of Adam:' 
201 i.e., the legendary associates ofR. Shim'on b. YoJ:iai in the production, reception, and expos

tulation of the Zoharic corpus of writings. 
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ENOCH ADMINISTERS CELESTIAL 
TREASURIES AND STOREHOUSES 

3 Enoch §13 (Ms. V228; ed. Schafer):208 

.C1i)J '!Jlll:i. ,, ,v,,v C"n n1ill1X 1,:i 1:iv, m::i,v 1,:i,i1 'TU 1,:i 1,p 1'n'l)J 'lX 0)1 

And moreover I have appointed him in charge of all the treasuries of the palace 
(named) Araboth and of all the storehouses of life which I have in the heavenly 
heights! 

'Otiyyot de-Rabbi ~qiva (ed. Jellinek):209 

.,,,::i 'niO)J ,nx, ,nx 1,:i ,nn!l!J1 V'Pi1 V'Pi 1,:i::i ,r, ,v,,v n1ill1X1 C'TU ?:J 1,p 1'n1j:l!l 

I appointed him to be over all My treasuries and storehouses in each level of 
heaven, and I handed over into his charge the keys to each one.210 

Zohar 1.37b (ed. Vilna):211 

1x:i,::i i1xr.i, i1'1':i. ,,or.inx 1nn!lo ']1:ix, xmn,1,,v ,,:iv, :J.'i1'1 ,,or.i x11 i1'1':J. ,,or.inx ,x1,v 'TU 1,:i, 

.n,,xr.i1, 1'i'1VP i'1llj:l1 X!J1' ,:i::i ?'Pl 

All of the celestial treasuries were delivered into his charge,212 and that was com
municated, granted, and made (his?) commission. One thousand keys (to the 
aforementioned treasuries) were delivered into his charge.213 Every day he takes 
one hundred berakhot and ties them (as) knots upon his Lord.214 

Zohar 1.56b (ed. Vilna):215 

.,,x1:iv 'TU ,:i n,,,::i ,,or.ix, c,r.i,,r.i ,r.i,v1, ;,,pox, xv,xr.i i1"::ip ;,,r, 1,,0J 11m 

The Holy One, blessed be He, removed Enoch from earth and raised him to the 
supernal heights and delivered into his charge all the celestial treasuries.216 

208 Synapse (ed. Schafer), 9. 
20• Jellinek, BHM 2:114-15, under the rubric "Sefer I:Ianokh;' later recognized by him as part of 

the 'Otiyyot (BHM 3:xv n. 3; 6:xxxxiii). The full citation of this source appears in Chapter 6 under 
the rubric "Enoch as the Angel Metatron:' 

210 See Zohar 1.37b; 1.56b. 
211 Cf. Margaliot, Malakey 'elyon, 80-1. The full citation of this source appears in Chapter 2 

under the rubric "Enoch as Savant of Cosmological Arcana:' 
212 See also Zohar 1.56b. 
213 Note Bereshit Rabbati (ed. Albeck), 27.11-12: mnmir.n v•p11 v•p1:i 1', 111'10 n11Y1x1 ;iriJl ?:> ',v 1mr.n 

11•:i 11or.i 1nx11nx ',:,. A slightly variant version of this same text appears in what Jellinek called Sefer 
I;fanokh (actually a version of 'Otiyyot de R. '.Aqiva; cf. Jellinek, BHM2:114-15) and in 3 Enoch §72 
(Synapse [ed. Schafer], 36-7). See also David J. Halperin, The Faces of the Chariot: Early Jewish 
Responses to Ezekiel's Vision (Tiibingen: J. C. B. Mohr, 1988), 417. 

214 Note Tishby, Wisdom of the Zahar, 629. 
215 Margaliot, Malakey 'elyon, 73. The full citation of this source appears in Chapter 4 under 

the rubric "Enoch Wields Angel-Like Power:' 
216 Compare Matt, Zahar, 1:321. 
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ENOCH AS LEADER OF THE ANGELS 

3 Enoch §§4-5 (Ms. V228; ed. Schiifer):217 

,; 111' ,; ,ox 10111 no ,, •n,ox C'l!lil ,111 1x,o 11,000 nx •n,x111 nv111 nmx:i ,xvo111, ·, ,ox 
·, ,ox ,vl •mx x,p ':J?O ?:IX 'n'o'o ?11110111 ?V C?l:Jl C?ll):::1111 nll1111? C'V::J.111 ill:> n,0111 C'V:::1111 

c•,111n ?:JO ?lil nnx, '10111 c•v:::1111:::i 1lli' 0111:::i x,pl nnx no 'l!lO 11,000, ,, •n,ox ,xvo111• 
il?lil:::11 il:Jl?O::J. c•,•iXil ?:JO :i,, C'X:ntil ?:JO i::J.:Jll c•n,1110;, ?:JO :i•:in, C':JX?Oil ?:JO ill::J.ll 

•••. ,vl c•o,,o •0111:::i 1mx ,,,,p no 'l!lo1 i1:i:,:i1 

R. Ishmael said: At that time I queried the angel Metatron, the Prince of the 
Presence. I said to him, "What is your name?" He answered me, "I have seventy 
names which correspond to the seventy languages spoken in the world, and each 
one of them is based upon the name of the King (Who is) the King of Kings. 
However, my Sovereign calls me 'Youth' (naar}:'218 

R. Ishmael said: I asked Metatron, "For what reason are you named after the 
name of your Creator with seventy names? Inasmuch as you are greater than all 
the other princes and higher than all the other angels and more beloved than the 
other ministrants and more honored than the other hosts and mightier than all the 
other distinguished ones, why then do they call you 'Youth' in the high heavens?" 

3 Enoch §§5-6 (Ms. V228; ed Schiifer}:219 

,,ox, c,,o '0111::J. '?V 1'l'000 l'ill ?NTV, ilTV nnv n,111;, ':JN?OO C':JX?O i1111?111 ,x:i i1V111 nmx:i 
'lNl 'M'111V 'lN Cil? ,o,.x, 'n':i'n :1'1110 ilV .CiN .x,:in X? 1'l!l? C'l1111N, ,,o.x il!l' N? 'n':i'n 'l!l? 

c,,o, il?,V111 i1T ?111 1::J.'O ilO C?lV ?111 m:i, l'l!l? ,,ox •m.x ,x,111 ,,,::,, .O?ON:1 ?1::J.ON 'lN .N:111.N: 
en, ,01.x, 'n':i'n :1•1110 ilV .v•p,:i 1:i•o no .x,n ,,:ion •o•:i 1i:i.x1111??n ,111 cn•l:i •l:io x, c•o,,o 

.c1,o '0111::J. C:J'?V i'll?l ,111 nl'il? C:J?l:JO ,n,, ilT::J. •n:r!lil 'lX111 ,,:in C'Ol:Jl CMX111 C:J:::10 ilO 

At that time three angels came from the Angels of the Presence-'Uzza, i\zza, and 
i\zael-and were denouncing me {i.e., Enoch) in the heavenly heights.220 They 
said before the Holy One, blessed be He: Was it not good (advice) when the former 
ones ( troops of angels) counseled You not to create man ?221 The Holy One, blessed 
be He, replied and said to them: "I have created and I will forgive, I will endure and 

217 Synapse (ed. Schafer), 5. A shorter variant version is published in Margaliot, Mall:ikey elyon, 
75. The full citation of this source can be found in Chapter 6 under the rubric "Enoch as the Angel 
Metatron." 

218 For possible explanations of this designation, see Tishby, Wisdom of the Zohar, 628-9; Gary 
A. Anderson, "The Exaltation of Adam and the Fall of Satan," JJTP 6 (1997): 131-2. Note the biblio
graphical references provided by Idel, Ben, 170-1 n. 87. 

219 Synapse (ed. Schafer), 5-7. 
220 Note that the depiction of these angels exhibits an inverse relationship to the portrayal of 

their archetypes in 1 En. 13:1-6. 
221 Here Enoch assumes the narratological role played by Adam (see b. Sanh. 38b) in the 

"angelic objection to humanity's creation" tale-type. An exact parallel to this deviating pattern 
appears in the version of the Muslim "Tale of Hariit wa-Mariit" that is recounted by the fifteenth
century Persian historian M"rrkhwand. See M1*unmad b. Khawandshah b. Mal,uniid Mirkhwiind, 
The Rauzat-us-safa; or, Garden of Purity (5 vols; trans. E[dward]. Rehatsek; London: The Royal 
Asiatic Society, 1891-4), 1:75-8; note also Max Griinbaum, "Beitrage zur vergleichenden Mythologie 
aus der Hagada," in Max Griinbaum, Gesammelte Aufsiitze zur Sprach- und Sagenkunde ( ed. Felix 
Perles; Berlin: S. Calvary & Co., 1901), 62. 
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I will deliver" (Isa 46:4). When they saw me, they spoke before Him: Master of the 
universe! What is the distinction of this one222 who has ascended to the height of 
heights? Is he not one of the offspring of those who perished in the waters of the 
Flood?223 What right has he to be in the heavenly firmament? The Holy One, 
blessed be He, again replied and said to them: What right do you have to interrupt 
Me?224 I take more pleasure in this (one) than all of you; he shall become prince 
and leader over you in the heavenly heights.225 

3 Enoch §13 (Ms. V228; ed. Schafer):226 

lD"l!l111::i::,;i l(t)::, l'lll:J l(t)::, ';i'::i';i ,';, ;'lll)l) nxT ';,::, 0'J!l;'l "llD 1X?)J 11"11:lt))J ,';, "J)Jl( ?Xl)l:JlD' ':J"l "J)Jl( 

m,1xr.i 1,r 'J'l:J ';,::,,v 11::i::,;i xo::, ';,,v lD"l!l l'lll:J ,om 1m '!l1'1 11::i::,1 ,xm1 ,mr ';,,v1 1'T ';,,v lD"l!l •':iv 

,r.ix';, v•p,1 ll'P"l ';,::,::i '?ll X:l' m::,m 1,';,v •J::i•vm1 'll':JlD ';,::,,;, nn!l ':iv 1r.iv1 1::i 1•v1::ip o':iw::iv 
o•':i11l;i o•,v ;,Jr.ivr.i rm o•r.i1,r.i •J::i ';,::, ':ill1 ,n,::,';,r.i ,-,,v ';,::, ':iv 1•lJ':i1 ,v':i 1•nr.iv ,,::iv 1111:ltlr.i 

'J!l':i ,:ii';, ,::i, 1';, ,v,,v ,v1 ,v ';,::,1 1x':ir.i1 1x':ir.i ';,::,1 o::,';,r.i ';,,v 1r.iv::i ,,, o•x,pJv o•x,um o•,::i::,Jn 

,v1 nr.i::,nn ,vv 'J!ll:J 11':iv!lm 1111:lm o::,,';,v ,r.iv::i ,::i,r.i xmv ,::i,1 ,::i, ';,::,1 1•':ix ,::i,,, 1'J!l? 1':i• 

';,::, ':iv 1•n•Jr.i 'JX Ol1 n"vn nr.i::,m r"nvn nr.i::,m o•Jmnm O'J1'?ll nr.i::,n nr.i';,';, 1';, o•n,or.i i1J':Ji1 
.01,r.i •r.iv::i ,';, ,v,,v O"n mi:l'lx ';,::, ':iv1 m::i,v ';,::,,n 'TJl 

R. Ishmael said: Metatron, the angelic Prince of the Presence, said to me, "The 
Holy One, blessed be He, made all this for me: a throne just like the Throne of 
Glory, and He spread over me a canopy of splendor and brightness and beauty and 
glory and loveliness and grace and favor just like the canopy of the Throne of Glory 
which had attached to it every kind of resplendent light that exists in the universe. 
He set it up at the door of the seventh palace and seated me upon it. And with 
regard to me, the herald went out into each and every heaven, saying: '(This is) My 
servant Metatron! I have installed him as a prince and as a ruler over all the princes 
of My kingdom and over all the denizens of the heights, except for the eight great 
respected and awesome princes who are termed "Lord" after the Name of their 
King. 227 Each and every angel and each and every prince, should any of them have 
something to say before Me, let that one come before him and speak to him. You 
will observe and perform each and every word which he speaks to you in My 
Name228 because I have handed over to him the prince of wisdom and the prince 
of understanding in order to teach him the wisdom of the supernal ones and of the 
ones down below, the wisdom of This World and the wisdom of The World to 

222 Cf. Gen. Rab. 8.4; 17.4. The initial language of their objection echoes that of the anonymous 
angelic reaction to the contemplated creation of Adam by God. 

223 Note the post-Deluge setting. There is no hint in this pericope of the more sinister role these 
angels normally play as fallen Watchers, sexual predators, and imparters of illicit teachings to a 
corrupt humanity. 

224 Cf. m. fl.bot 5.7. 
225 Compare Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:258-9; Mopsik, Le livre 

hebreu d'Henoch, 102; Dan, The Heart and the Fountain, 66-7. 
226 Synapse ( ed. Schafer), 9. 
227 High-ranking angels who have the Tetragram or a portion of its consonantal components 

joined to their name. One example of such-'Anafiel YWY-appears in 3 Enoch §9. A wide
ranging discussion of this category is available in Mopsik, Le livre hebreu d'Henoch, 216-18. 

228 See Steven M. Wasserstrom, Between Muslim and Jew: The Problem of Symbiosis under Early 
Islam (Princeton: Princeton University Press, 1995), 188-9. 
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Come. And moreover I have appointed him in charge of all the treasuries of the 
palace (named) 'Araboth and of all the storehouses oflife which I have in the heav
enly heights!' "229 

'Otiyyot de Rabbi ~qiva ( ed. Jellinek):230 

xo:,1 'n,nm,, ,, nm!l? m:i,v ,,:,,n [,v 1'nr.iv1] ,,:i:, xo:,, n,vr.i 1,n,vv, c,,vn ,v ,v 1,nr.i'lll 
,1n ,:,.n:, 11:i:,1 nv en, i,n:,I;, ,,n 'l!l1x1 c,,n:, cvx,:i ,wp, v,pn n,,n ,,0,1 ,o,o, 11:i:,n 

x,1nl c,rxnn, n,1x ,,r.ivn nuo c!lovnn, n:in, '!liv ,mr 1,r c,,:,Til? ,nn 'i''T1 ,,n cv,:i,n, 
,r,:i.1 ''l1'?:D ,r,:,. 'TW 01,r.i:i ,,,:i:, mx,, ,p.,, 11:i:,:i ,xo:, ,v ,n:iv:i :iv1r.i ,, l':>il? in'lll ,nv I;,:,:,. 

.C'lmnn 

,n,r.ivn ,v1 ,v ,:::,, 01,r.i:iv ,,v X'?r.l!l l;,:,11,, mvv,1 :iv,, y1n:ir.i ,,:,,n nn!l:i 1xo:, ,nv:ip .... 
. mY, 1, mvv, mv, ,,o,, ml, 

I made him ruler over all the (angelic) princes. I made him an attendant to the 
Throne of Glory. [I appointed him over] 231 the palaces of 'Araboth to open their 
doors; over the Throne of Glory to adorn and order it;232 over the holy creatures to 
tie crowns on their heads; over the magnificent ofannim to crown them with 
strength and glory; over the splendid cherubim to clothe them with magnificence; 
over the shining sparks to announce their shining radiance; over the fiery ser
aphim to cloak them with majesty; over the glitters of light to gird them with 
luminescence each and every morning; in order to prepare Me a place to sit when 
I sit down upon My Throne in glory and honor, (and) to display My glory in the 
celestial height [and] My power over supernal and lower mysteries . 

. . . . I established his throne outside the entrance of My palace so that he might 
sit and pronounce judgment, and My entire company in the celestial height and 
every prince I made stand before him to procure permission to act for him in 
accordance with233 his will.234 

Pseudo-Ben Sira recension A 22 (ed. Yassif):235 

. . . even the ministering angels tremble in his presence. 

Bereshit Rabbati (ed. Albeck):236 

, 1'l!l7:l l'VTVTr.l n,vn ':JX?r.l'll ... 

1, ,or.ii nor.i ,v X'?r.l!l ,:,1 n,vr.i ,v X'?r.l!l I;,:, 1, 1p!l1 mr.iixn 'v 1ll:> c,:,x,r.i 'v n":in ,, ,or.ii 
.n,vn ,:,x,r.i l;,:,r.i ,n1, i1?11l ,, il'll:D1 c,:,x,r.in l;,:,r.i ,m, ill':J.1 nr.i:,n 

229 For other translations, see Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:263-4; 
Mopsik, Le livre hebreu d'Henoch, 106. 

230 Jellinek, BHM 2:115, under the rubric "Sefer I;Ianokh;' later recognized by him as part of the 
'Otiyyot (BHM 3:xv n. 3; 6:xxxxiii). The full citation of this source appears in Chapter 6 under the 
rubric "Enoch as the Angel Metatron:' 

231 Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311 suggests this emendation. 
232 Move 1', from preceding clause to here. 233 Move ,vx::, to here? 
234 Compare Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311-12. 
235 Yassif, Tales of Ben Sira, 254. The full citation from this source is presented at under the 

rubric "Enoch Is Taken Alive to Gan Eden:' 
236 Bereshit Rabbati ( ed. Albeck), 27.5-7. The full citation of this source appears in Chapter 6 

under the rubric "Enoch as the Angel Metatron:' 
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The Holy One, blessed be He, gave him seventy angels corresponding to the sev
enty nations, and He charged him with the supervision of the celestial retinue and 
the lower retinue. He endowed him with wisdom and understanding superior to 
that of all (the other) angels, and He made him to be greater than all the minister
ing angels. 

Ms. British Library Hehr. 746 fol. 108b-109a (ed. Scholem):237 

np, ,::, m,x, :i1n:i1 nor.i ,10 ,,,n mr.ir.i ,:ipr.i x,ni nor.i ,101 n,Jm ,10 x,,r.in ,v n":ipn ,o,,10n, 
.c,n,x,nix 

The Holy One, blessed be He, placed him in charge of the celestial retinue and over 
what lies below, and he receives (the verdicts?) from the lower Attribute of Stern 
Judgment. And it is written about him: "and he was no more, for God took him'' 
(Gen 5:24). 

Zohar J:Iadash, Midrash Ruth fol. 85c (ed. Margaliot):238 

i'JlT 11m 110r.inx1 x10l 'l:11 x, xr.i,v 1ll:l c,n,x 1n1x np, ,::, 1ll'N1 c,n,xn nx 11m 1:inn•1 :i•n:i 
n'l'l:l1 l'!llN1 Nlr.ir.i xn•pm x:i,:i, 11,oor.i mx• xp1:i n•n::111:i ,,x101 1:ivnx, nr.i ,:ivnx, ,v i'JlT 

l'iOJl1 x,•n n'l'l:l xpnx,, nxo,10, n•, l':l'iP1 l'X?'Jl 1'10l:l1011'0'?101 l'Nm l'X?'Jl 1JlTJl1TN 
·1'10'1P 

It is written in Scripture: "Enoch walked with God, and (then) he was no more, for 
God took him" (Gen 5:24). (He took him) from the midst of this world of human 
beings. Enoch was gradually drawn forth (from this world) until he had been 
made into what he was made, taking up residence in that place which was proper 
for him as the great and powerful Metatron, Officer of the Presence. Upper and 
lower entities, rulers and celestial ministers who approach him for authority and 
to bring out from him power and holy crowns tremble before him. 239 

ENOCH RETURNS WITH ELIJAH AT 
THE ESCHATON 

As we have noticed from the several instances that have been quoted above, it 
is not unusual to see Enoch and Elijah alive and performing certain divinely 
assigned tasks in Paradise. One particular task which achieves prominence 
within certain strands of Christian apocalyptic literature involves their joint 
return to human society during the final years leading up to the End of Days. 

237 Gershom Scholem, R'eshit ha-Qabbalah (1150-1250) (Jerusalem and Tel Aviv: Schocken, 
1948), 253. This work is characterized by Ide! (Ben, 647) as a thirteenth-century non-Ashkenazi 
kabbalistic anthology. For further information, see the detailed description in G[eorge]. 
Margoliouth, Catalogue of the Hebrew and Samaritan Manuscripts in the British Museum, Part III, 
Section I: Kabba/ah (London: British Museum, 1909), 24. The full citation of this passage can be 
found in Chapter 6 under the heading "Enoch as the Angel Metatron." 

238 Sefer Zahar I;fadash (ed. Margaliot), 170. 
239 See also Matt, Zahar, 11:199; Unterman, Kabbalistic Tradition, 76. 
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Their eschatological pairing and return to earth however is a somewhat 
unusual occurrence in Jewish literature. 

Chronicles ofYeralJmeel §26 (Bodleian Ms. 2797 Heb. d. 11 fol. 22b):240 

nv 1v 11ll p:i 1Jm1 c,n',x ,nix np', ,::, m,x, ur.ir.i 1:in::>J c,:i, C'1!:lO c,n,xn nx 1un ,,nn'1 

.C'J:l ?l) n1:IX :I? :l'llli11 1l:il) 1il'?X X:l'lll 

''And Enoch walked with God" (Gen 5:22, 24). Many books were written by him. 
''And he was no more, for God took him" (5:24) and placed him in the Garden of 
Eden until that time when Elijah shall come with him and "restore the hearts of the 
fathers to the children" (Mal 3:24).241 

Radaq ad Gen 5:24: 

C"il Olli 011!)1 1lll:l1 lll!:lJ:l 11ll p:i C"il ?Xil CO'J::>il 1il'?X1 ,,m ,::, C'lJ::>n n~p Cl C1l1nil nv11 

.n'llllJil n,r.,, 1v Olli ,,n,, x1mlll c11p 11lllX1il c1x il'illll 1r.i::i 'n nx c,1:iw1 fllil '1!:llJ c,',::i1x 

And the opinion of the Targum as well as some of the Sages is that God brought 
Enoch and Elijah while still alive-both body and soul-into Paradise, and they 
continue to live there eating from the fruit of the Tree and serving the Lord, just as 
Adam the Protoplast used to do before he transgressed, and they will stay there 
until the messianic age. 242 

240 Yassif, ed., Sefer ha-Zikronot, 119. 
241 This passage intimates that Enoch and Elijah are in Paradise and will return together at the 

eschaton, a tradition that is popular in early Christian apocalyptic sources. Note however 1 En. 89:52; 
90:31; L.A.B. 48:1; and the remarks of James C. VanderKam, "1 Enoch, Enochic Motifs, and Enoch 
in Early Christian Literature;' in James C. VanderKam and William Adler, eds, The Jewish 
Apocalyptic Heritage in Early Christianity (CRINT 3.4; Assen/Minneapolis: Van Gorcum/Fortress, 
1996), 98-100; George W. E. Nickelsburg, 1 Enoch 1 (Hermeneia; Minneapolis: Fortress, 2001), 384, 
405. The translation of Moses Gaster (The Chronicles of Jerahmeel; or, The Hebrew Bible Historiale 
[London, 1899; repr., New York: Ktav Publishing House, 1971], 57) fails to render the crucial prep
ositional phrase 1ov "with him:' 

242 Note the remarks of Moshe Ide!, "Enoch Is Metatron;' Immanuel 24/5 (1990): 227. 
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Enoch's Association or Equation 
with Other Figures 

One of the primary factors driving the promulgation of Enochic lore among a 
variety of intellectual circles in both East and West during late antiquity and the 
medieval era was a homogenizing habit of identifying or assimilating one's 
native deities, ancestors, and folk heroes with what were recognized or per
ceived to be their functional equivalents in other cultures. The generation of 
such fusions or translations-a process termed "theological onomasiology" by 
Jan Assmann-promoted the formation of "a common world with integrated 
networks of commercial, political, and cultural communication'' among a var
iety of different peoples, 1 fostering the notion of an overarching unity of 
thought and worship which served to counteract the centrifugal pull of ethnic 
separation and cultural alterity. By identifying Enoch with the intellectually 
respectable figure of Hermes Trismegistus, the latter figure's well-known 
accomplishments in the fields of theological speculation, science, civil engin
eering, and medicine received a biblical imprimatur which at the very least 
would encourage further efforts toward advancing these and allied disciplines 
by religiously responsible Jews and Christians. Assimilating Enoch to the enig
matic qur'anic prophet Idris dispels any lingering doubts about the prophetic 
credentials of the biblical forefather and supplies the latter figure with a much 
needed curriculum vita. The internal dynamics which fostered an equation 
sometime during the second half of the first millennium CE between biblical 
Enoch and the important heavenly angel known as Metatron however remain 
frustratingly opaque to us. 

1 Jan Assmann, "Translating Gods: Religion as a Factor of Cultural (Un)translatabilty;' in 
Sanford Budick and Wolfgang Iser, eds, The Translatability of Cultures: Figurations of the Space 
between (Stanford: Stanford University Press, 1996), 25-36, at 28. 
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ENOCH AS THE ANGEL METATRON 

One of the most astonishing developments in the legendry surrounding the 
figure of Enoch is his reported transformation from a mortal human being into 
a celestial being who one scholar has labeled "the most important of postbibli
cal Jewish angels:' 2 Pregnant hints pointing toward this angelomorphosis are 
in the so-called "Similitudes" or "Parables" of Enoch (1 Enoch 37-71) and the 
Slavonic Book of Enoch (2 Enoch), 3 but the distinctive name Metatron does not 
occur as such within either of these collections of Enochic lore. The origin of 
the name "Metatron" remains a point of dispute despite a large number of 
attempts to offer an etymological or functional explanation for the alphabetic 
characters used in its spelling(s).4 Its occurrence as an appellation for an angelic 
figure does not seem to predate the redaction of the Babylonian Talmud, but 
such a pronouncement might require some adjustment depending on how one 
resolves the disputed questions surrounding the dating and geographic prov
enance of certain works like the cosmological tract known as Re'uyyot Yel;zezq'el, 5 

the various microforms comprising the macroform commonly termed 3 Enoch 
along with their redactional history,6 and the seemingly ever-expanding corpus 
of the Mesopotamian incantation bowls.7 Yet in all of these sources, it is only 
in 3 Enoch that the angel Metatron is explicitly identified with the biblical 

2 Steven M. Wasserstrom, Between Muslim and Jew: The Problem of Symbiosis under Early 
Islam (Princeton: Princeton University Press, 1995), 190. 

3 1 En. 39:14; 70:1-71:15; 2 En. 22:1-10. 
4 Convenient summaries of these proposals can be found in Hugo Odeberg, 3 Enoch, or, The 

Hebrew Book of Enoch (Cambridge, 1928; repr., New York: Ktav Publishing House, 1973), 125-46; 
Andrei A. Orlov, The Enoch-Metatron Tradition (TSAJ 107; Tiibingen: Mohr Siebeck, 2005), 92-6; 
also 176-80 for a possible connection between an obscure Slavonic word and the name Metatron; 
Michael T. Miller, "Folk-Etymology, and its Influence on Metatron Traditions;' JS! 44 (2013): 
339-55. 

5 Arthur Marmorstein, "A Fragment of the Visions of Ezekiel;' JQR n.s. 8 (1917-18): 367-78; 
Jacob Mann, "Pereq Reiyyot Yel;i.ezqel;' Ha~ofeh 5 (1921): 256-64; Shlomo Aharon Wertheimer, 
Batey Midrashot (2nd edn; 2 vols; ed. Abraham Joseph Wertheimer; Jerusalem, 1948-53; repr., 
Jerusalem: Ktav wa-Sefer, 1968), 2:125-34; Ithamar Gruenwald, "Re'uyyot YeJ.:i.ezqel;' in Israel 
Weinstock, ed., Temirin: Texts and Studies in Kabba/a and Hasidism (Jerusalem: Mosad ha-Rav 
Kook, 1972), 101-39. 

• Note especially the remarks of Annette Yoshiko Reed, Fallen Angels and the History of 
Judaism and Christianity: The Reception of Enochic Literature ( Cambridge: Cambridge University 
Press, 2005), 243-58; Klaus Herrmann, "Jewish Mysticism in Byzantium: The Transformation of 
Merkavah Mysticism in 3 Enoch;' in Ra'anan Boustan, Martha Himmelfarb, and Peter Schafer, 
eds, Hekhalot Literature in Context: Between Byzantium and Babylonia (TSAJ 153; Tiibingen: 
Mohr Siebeck, 2013), 85-139. 

7 The bibliography on the Babylonian incantation bowls is immense. For some essential orien
tation, see Michael G. Morony, "Religion and the Aramaic Incantation Bowls;' Religion Compass 
1 (2007): 414-29; Gideon Bohak, Ancient Jewish Magic: A History (Cambridge: Cambridge 
University Press, 2008), 183-93; Yuval Harari, Early Jewish Magic: Research, Method, Sources 
(Jerusalem: The Bialik Institute/Ben-Zvi Institute for the Study of Jewish Communities in the 
East, 2010), 104-9; 182-96; Shaul Shaked, James Nathan Ford, and Siam Bhayro, Aramaic Bowl 
Spells: Jewish Babylonian Aramaic Bowls, Volume One (Leiden: Brill, 2013), 1-27. 
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forefather Enoch. 8 This state of affairs, coupled with the demonstrable hostility 
directed toward laudatory or celebratory descriptions of the figure ofEnoch by 
Palestinian rabbinic sources, has led some scholars to suggest that it was within 
Babylonian Jewish circles that the equation between Enoch and Metatron was 
first made. 

Tg. Ps.-J. to Genesis 5:24 (ed. Rieder):9 

'il o,p 1!J'!J:l xi,,p,', p,',01 1'l'Jn,x onx xv,x ,,,,, ov ,n,n,', x;,1 'il o,p x1,v1p:i 11m n,!l1 

.x:i, x1!lo 1111,1,,!J il'!JV x1p1 

And Enoch served the Lord faithfully, and suddenly he was no longer together 
with the inhabitants of the earth, for he was snatched up, and he ascended to 
heaven at the behest of the Lord. He renamed him Metatron, the great scribe. 

Some affinities with the earlier portraits of Enoch's career are visible here.10 

According to Peter Schafer, "this is the only Palestinian source in which such an 
identification of Enoch with Metatron is made:' 11 This circumstance naturally 
raises the question as to whether it constitutes the earliest, or at least one of the 
earliest, testimonies to this particular assimilation.12 Studies of Targum Pseudo
Jonathan have shown however that it combines interpretative strata which 
stem from almost a millennium of exegetical activity, 13 the latest layers of 
which postdate the Muslim conquest of the Levant. One cannot therefore pro
nounce with any degree of certainty that this particular targumic passage pro
vides an independent witness to the late antique melding of Enoch and 
Metatron. 

3 Enoch §§4-5 (Ms. V228; ed. Schiifer):14 

,, 1!1' ,, 1!JX 1!J1V il!J ,, 'n1!JX O'J!lil 11!1 1X?!J 1111'1,)J nx ,n,xv ill'1!1 iln1X:l ?Xl)!J1V' ,, 1!JX 

·, 11Jx 1i,J ,n,x x,p ,:,',)J ,:ix 'il'!J'!J ',v 11J1t1 ,v o',1:i1 o,,v:iv mrn,n o,i,:iv 1lJ:i m!Jv o,v:iv 

• Aspects of the Enoch-Metatron cycle of legends are synopsized by Louis Ginzberg, The 
Legends of the Jews (7 vols; Philadelphia: Jewish Publication Society, 1909-38), 5:162-4 n. 61; also 
C. G. Montefiore and H. Loewe, A Rabbinic Anthology (London, 1938; repr., New York: Schocken 
Books, 1974), 68-9. 

9 David Rieder, ed., Targum Yonatan ben 'Uzziel 'al hamishah humshey Torah (Jerusalem: 
American Academy for Jewish Research, 1974), 8; Reuven Margaliot, Mal'akey 'elyon (Jerusalem: 
Mosad ha-Rav Kook, 1945), 73. 

10 Note 1 En. 12:1-4 (removal of Enoch from society, his consorting with angels, his office as 
scribe); also Jub. 4:23-4; T. Abr. (recension B) 11:3. 

11 Peter Schafer, The Jewish Jesus: How Judaism and Christianity Shaped Each Other (Princeton 
and Oxford: Princeton University Press, 2012), 115. While the treatise known as Re'uyyot Yebezqel 
may ultimately be of Palestinian provenance, it pointedly does not identify Metatron with Enoch. 

12 Hans Bietenhard, Die himmelische Welt im Urchristentum und Spi:itjudentum (WUNT 2; 
Ti.ibingen: Verlag J.C. B. Mohr, 1951), 149. 

13 Eyal Ben-Eliyahu, Yehudah Cohn, and Fergus Millar, Handbook of Jewish Literature from 
Late Antiquity, 135-700 CE (Oxford and New York: The British Academy/Oxford University Press, 
2012), 118-19. 

14 Peter Schafer, ed., Synopse zur Hekhalot-Literatur (TSAJ 2; Tiibingen: J.C. B. Mohr, 1981), 5. 
A shorter variant version is published in Margaliot, Mal'akey 'elyon, 75. 
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c•,vm ':,:,r.i ':,m i1nl'C1 '1r.l1U c•v::iw::i 1l1i' CIU::1 Kipl i1nK i1r.l 'l.!lr.l 11,01:>r.i':, 1':, ,n,r.iK ?KVr.llZI' 

i1?11l::11 ;,:,1':,r.i::i c•,•iKi1 ':,:,r.i ::i,1 C'K::l:li1 ':,:,r.i i::1:>l1 C'Mi1Ur.li1 ':,:,r.i ::i•::im c•:>K?r.li1 ':,:,r.i i11::ll1 

1Kt>n1U:>1U ;,, 1::1 ,un K1i1 'lKIU 'l.!lr.l ,':, ,r.iK1 ::1'1Ui1 ,vl c•r.i1,r.i 'r.l1Zl::1 1n1K ,,,1p i1r.l 'l.!lr.l1 ;1::i::,::11 

1l:l.!ln K? 1•:,i; np;1 1lr.lr.l i10 ?K? 1ir.lK'1 'l1U 1lr.lr.l i10 ?K? 1il:lK1 Ci1'1Z1Vr.l::1 1n,01 ?1::lr.li1 i1; 'l::I 

Kii1 •it:>K 1r.in, 1,r.iK• K?IZI ,;::, c':,,v;, 'K::I ':,::,':, cn,r.i •r.iw::i c;,,':,p iV nm', Ci1'l':Jr.l 'i1'::l'i1 'l?t>l 

1'i11U n1.!l1V ':,:,1 Cl"'li'1 Ci1'li'r.l Ci1'TI.!l Ci1'010 c;,•nu::11 Ci1'l::I Ci1'1Ul 1•01':,:,1Ki1 1n1K ':,::, 1Kt>n i1r.l 

i1'n1 i1r.li1::1 1Kt>n ?1::ll:li1 ,1; 1':,':,;, CK 1,r.iK• C?1Vi1 i1r.l ?1::lr.li1 'r.l'::1 Ci1r.lV 'i1'::l'i1 1i::IK1U c':,,v::i 

i1'V? Ci1'?V iV nm', c1,r.i 'r.l1U? Ci1'l'V? Ci1"n:J 'i1'::l'i1 'l?Vi1 ,::,,.!)':, Ci1r.lV 1.!l01U 1Kt>n i1r.l n1.!l1V1 

.n,w;, •:,K':,r.i 1•::i i'.ll?1 ,w, c1,r.i::i 'i1'::l'i1 •l11•n 

R. Ishmael said: At that time I queried the angel Metatron, the Prince of the 
Presence.15 I said to him, "What is your name?" He answered me, "I have seventy 
names which correspond to the seventy languages spoken in the world, and each 
one of them is based upon the name of the King (Who is) the King of Kings. 
However, my Sovereign calls me 'Youth' (naar):" 6 

R. Ishmael said: I asked Metatron, "For what reason are you named after the 
name of your Creator with seventy names? Inasmuch as you are greater than all 
the other princes and higher than all the other angels and more beloved than the 
other ministrants and more honored than the other hosts and mightier than all the 
other distinguished ones, why then do they call you 'Youth' in the high heavens?" 
He responded by saying to me: "Because I am (actually) Enoch b. Yared. When the 
Flood-generation acted sinfully and committed corrupt deeds and said to God, 
'Depart from us!' as scripture attests, 'They say to God, "Leave us alone! We do not 
want to learn Your ways!"' (Job 21:14), 17 the Holy One, blessed be He, took me from 
among them to be a witness against them in the high heavens for (the sake of) all 
the future inhabitants of the world. (This has been done) so that they (i.e., the 
future inhabitants) might not say 'The Merciful One is (actually) cruel! How did 
all those (different) groups act sinfully? Did their wives, their sons, their daugh
ters, their horses, mules, cattle, and other livestock, as well as all the birds which 
were in the world, (also act sinfully), those whom the Holy One, blessed be He, 
destroyed with them at the time of the Flood? Even should the world admit that 
those of the generation of the Flood acted sinfully, what was the transgression of 
the cattle, wild animals, and birds?'18 For this reason the Holy One, blessed be He, 
visibly took me up to the high heavens while they were still alive in order to be a 

15 "Metatron porte frequemment ce titre dans III Henoch:' Quoted from Charles Mopsik, Le 
livre hebreu d'Henoch, ou, Livre de palais (Paris: Verdier, 1989), 80. 

16 For possible explanations of this designation, see Isaiah Tishby, The Wisdom of the Zahar: An 
Anthology of Texts (3 vols; Oxford: The Littman Library, 1989), 628-9; Gary A. Anderson, "The 
Exaltation of Adam and the Fall of Satan:' JJTP 6 (1997): 131-2; Orlov, Enoch-Metatron Tradition, 
133-6. Note also the bibliographical references provided by Moshe Idel, Ben: Sonship and Jewish 
Mysticism (London and New York: Continuum, 2007), 170-1 n. 87. 

17 For the narratological placement of Job 21:7-15 in the context of the Flood generation, see 
John C. Reeves, Heralds of That Good Realm: Syro-Mesopotamian Gnosis and Jewish Traditions 
(NHMS 41; Leiden: Brill, 1996), 187-8. 

18 Note already b. Sanh. l08a: ;uu:,n illl illlil:l icon c,ic cic. This particular objection against God's 
seemingly indiscriminate destruction of organic life during the Flood appears in the polemical 
questions of the ninth-century Jewish heretic I;Iiwi al-Balkhi. See Israel Davidson, Saadias Polemic 
against l;fiwi al-Balkhi: A Fragment Edited from a Genizah MS (New York: The Jewish Theological 
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witness against them in the World to Come.19 The Holy One, blessed be He, joined 
me to the ministering angels in the heavenly height as a prince and a leader:'20 

Otiyyot de Rabbi ~qiva (ed. Jellinek):21 

c':,:, ,,o,,o 'l:l ':,:,o 1nx 1nx N1i11D '1:lJJ 11,01:,0':, ,,n,p"!l ,,nnp"':, m,:i,"N il":lPil ,ox '1'N 
,m,:illl ,n;:,':,,o c,x:i, c,':,;:,':,;:,o Cillll ':,1:ioil ,,1 'l:l:i ,n':,:inoillll ,,,:i, 111Dxiil c1x ,lll 1,11:::i ,,n,:i,x 

p 11m':, ,,nn;:,,, i!l11D ,,;:,:i '" i1JJ1in:i c,;:,,x il':,JJ 'Nllll c,,o, i1JJ1in:i1 i!l11D ,,;:,:i w,v, Cil'l':io 
x:iil c,,v, i1:i:i,o:i1D n,,n '1 1v 1v, ,':, n1'il':, c,,o, i1J)1in:i1 i!l11D ,,;:,:i ,,n,':,vm 'il'l':::10 1,, ,v illl ,,noW1 ,1,:i ,n,oo 1nx1 1nx ':,:::, ,nn!lo1 v,;:,,, v,;:,, ':,:,:i ,':, lll'lll m,::i1x1 C'Tll ':,:::, ,v ,,m;:,!l 

':,o':,o':, 11:::i:iil xo:i, 'il'mn':,1 ,, mn!l':, m:i,v ,':,:,,il [':,v ,,noWl] 11:::i:i xo:i':, mlllo 1'n'1DJJ1 c,illlil 
i1i1 Clll':i':,il':, 11i1 ,:i,,:i 11:::i:i, nv cil':, i,n:,':, i1i1 'l!l1N1 c,,n:, c1Dxi:i i11Dp':, 1D1Pil n,,n ,10':,1 

inWl inlll ':,:,:i xi1i1l citNnil':, i1i1x ,,01Dn mNl C.!lt>JJnil':, il:iil':, '.!lilll ,mt ,,1 c,,:iTil':, iiln ,;:,,n 
C'lmnn 'T'1:i1 ''l1'':,JJ 'Ti:i 'TW 01,0:::i ,1,:i:i mx,':, ,;:,,, 11:::i:i:i ,xo:i ':,JJ ,n:i1D:i :i1D10 ,':, p:iil':, 

,n:i,m ,xo:i 1mo ,xo:i ,n,1l mxoi!l C'.!l'N nv:illl mo,;:,il ,o, ':,:::, 1m:i mo,;:, c,, c:,,':,JJ ,noo,, 
,,x, ;:,1:i ilNio:i ,,x,o ,no1D ,,x ,':,m':, 1!l1l mo::iJ) ':,:,1 lDN '1'.!l':,':, 1i1D:i ,n:i!lil ,1,:i:i 11i10 m:i:i 

11i1 11:::i:i 11D1:i':, ,nolll 11:::i:i xo:i 1'T:i 1'l'JJ iilm 1D01Di1 1'T ,,x:i 1'l!l ,n;:,il:iil i1J)l x':, ,,x:i 1'!lJJ.!lJJ ,,,v ,nm, ilPi.!l mxo 1Don ,v n,xo 1Don ':,lll n,:,':,o in:,':,,':,:::, nv, i11Nl1 ix.!l ,,,vo mo:i, ,1m 

1,1 n ':,:::,, C'n v1,,, C'l!lil illl Jt>Pil 11"1' 'Olll:i ,,nx,;:, 11:::i:iil xo:i ':,JJlD ,1,:i:i ,,m, ,,1i101 '11ilO 
':,:::,, 1'1 m1Dv,1 :llll'' y,n:io ,':,:,,il nn.!l:i ,xo:i ,nv:i;:, i1Dx:i ,,nv1m 1101 110 ,:ii :iilN:i ,, ,n,,l 

. m:::li ,, mlDJJ':, mllli ,,o,':, ml', ,n,oJ)il i1D1 illl ':,:::,, c1,o:i1D ''lll x,':,o.!l 

Aleph. The Holy One, blessed be He said: "I fortified him (x),22 I took him(':,), I 
appointed him (.!l)"23 to be Metatron, my servant, who is the most distinguished of 
all the beings inhabiting the supernal heights. I fortified him during the generation 
of Adam the Protoplast, but when I discerned that the members of the generation 

Seminary, 1915), 52-3; Judah Rosenthal, "I;Iiwi al-Balkhi: A Comparative Study;' JQR 38 (1947-8): 
323. 

19 In light of m. Sanh. 10.3, Alexander is probably correct in interpreting this expression as a 
reference to the postdiluvial age. Cf. also Jub. 4:24; 10:17. 

2° Compare Philip S. Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:258; Mopsik, Le 
livre hebreu d'Henoch, 101-2; Joseph Dan, ed., The Heart and the Fountain: An Anthology of Jewish 
Mystical Experiences (Oxford: Oxford University Press, 2002), 65-6. For the final sentence, see 
Ide!, Ben, 135. 

21 Adolph Jellinek, Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter 
Abhandlungen aus der judischen Literatur ( 6 vols; Leipzig, 1853-77; repr., Jerusalem: Bamberger & 
Wahrmann, 1938), 2:114-15, under the rubric "Sefer I;Ianokh;' but later recognized by him as part 
of the 'Otiyyot. This anthology is henceforth indicated as Jellinek, BHM. See also Jellinek, BHM 
3:xv n. 3; 6:xxxxiii, and note the slightly variant versions published by Shlomo Aharon Wertheimer, 
Midrash 'Otiyyot de-Rabbi 'Aqiva ha-shalem (Jerusalem: Y. D. Frumqin, 1914), 10-11, and in 
Margaliot, Mal'akey 'elyon, 75. Compare 3 Enoch §§72-3 (Synapse [ed. Schafer], 36; cf. also §295 
and §405); I:fanokh Albeck, ed., Midrash Bereshit Rabbati (Jerusalem: Mekitze Nirdamim, 1940), 
27.7-28.4; Batey Midrashot (ed. Wertheimer), 2:351-2, and see the comments of Philip S. 
Alexander, ''.Appendix: 3 Enoch;' apud Emil Schi.irer, The History of the Jewish People in the Age of 
Jesus Christ (rev. edn; 3 vols in 4; ed. Geza Vermes, Fergus Millar, and Martin Goodman; 
Edinburgh: T. & T. Clark, 1973-87), 3/1:272; David J. Halperin, The Faces of the Chariot: Early 
Jewish Responses to Ezekiel's Vision (Ti.ibingen: J. C. B. Mohr, 1988), 417; Idel, Ben, 126-30. 

22 See Moshe Ide!, "Enoch Is Metatron;' Immanuel 24/25 (1990): 226 n. 20. 
23 The first letter of each of these three words spell out the name of the Hebrew letter aleph. 
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of the Flood were behaving ever more corruptly,24 I took up My Shekinah from 
among them,25 and I ascended with the sound of the shofar and a trumpet blast to 
the celestial realm, as Scripture attests: "God ascended with a trumpet blast; the 
Lord (went up) with the sound of the shofar" (Ps 47:6).26 

I took him; i.e., Enoch b. Yared, from among them and brought him up with the 
sound of the shofar and with a trumpet blast to the celestial realm to be a witness 
for Me with27 the four creatures of the Chariot to the World to Come. 28 I appointed 
him to be over all My treasuries and storehouses in each level of heaven, and I 
handed over into his charge the keys to each one,29 and I made him ruler over all 
the (angelic) princes. I made him an attendant to the Throne of Glory. [I appointed 
him over] 3° the palaces of 'Araboth to open their doors; over the Throne of Glory 
to adorn and order it;31 over the holy creatures to tie crowns on their heads; over 
the magnificent ofannim to crown them with strength and glory; over the splendid 
cherubim to clothe them with magnificence; over the shining sparks to announce 
their shining radiance; over the fiery seraphim to cloak them with majesty; over 
the glitters of light to gird them with luminescence each and every morning; in 
order to prepare Me a place to sit when I sit down upon My Throne in glory and 
honor, (and) to display My glory in the celestial height [and] My power over 
supernal and lower mysteries. 

I raised the height of his stature seven thousand32 parasangs over yours, among 
all those who have tall statures. I amplified his throne using some splendor from My 
Throne, and I augmented his glory from the splendor of My Glory. 33 I transformed 
his flesh into flames of fire, 34 and all the bones of his body became glowing coals. 

24 Compare Bereshit Rabbati (ed. Albeck), 27.8: c,p,1 c,',p',1po c;,v "for they were corrupt and 
wicked:' Replace C'Xl1 with C'Jn1? Alexander suggested emending C'Xl1 to ,nx:i1. 

25 Compare 1 En. 42:1-2, and note the important observations of Gershom Scholem, Origins of 
the Kabba/ah (trans. Allan Arkush; Princeton: Princeton University Press, 1987), 163-6. 

26 Compare Pesiq. Rab Kah.1.1 (ed. Mandelbaum, 2); 3 Enoch §§7-8 (ed. Schafer). 
27 Read cv for 1v. 28 See Irenaeus, Adv. haer. 4.16.2. 
29 See Zohar 1.37b; 1.56b. 
30 Philip S. Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311 suggests this emendation. 
31 Move 1', from preceding clause to here. 32 Some versions read "seventy thousand:' 
33 The first two sentences of this paragraph are quoted in a slightly variant form by the tenth

century Karaite scholar Abii YiisufYa'qiib al-Qirqisani in the section of his Kitab al-anwar ("Book of 
Lights") where he criticizes Rabbanite anthropomorphic credulity. The passage there reads as fol
lows: "It is said in the Alphabet of Aqiba that the great and glorious Creator said: 'I have taken Enoch 
the son of Jared and I have exalted his standing above you among all those of high standing: seventy 
thousand parasangs have I magnified his throne above mine and I have made his dignity more 
abundant than my own" (Leon Nemoy, ed., Kitab al-anwar wa'l-maraqib [5 vols; New York: 
Alexander Kohut Memorial Foundation, 1939-43], 1.4.2 [31.15-32.1]; translation is that of Wilfrid 
Lockwood from Bruno Chiesa and Wilfrid Lockwood, eds, Yaqub al-Qirqisani on Jewish Sects and 
Christianity [Frankfurt am Main: Peter Lang, 1984], 124). Qirqisiini subtly tweaks the syntax of the 
Hebrew text to generate a blasphemous comparative statement. See also Philip S. Alexander, "The 
Historical Setting of the Hebrew Book ofEnoch;' JJS 28 (1977): 158-9; Philip S. Alexander, ''Appendix: 
3 Enoch;' 274. 

34 Compare Tiqquney ha-Zohar §70 fol. 119b: vx l'!l',', ;,,,v:i l'!l;,nx111m x11 "this is the Enoch 
whose flesh was transformed into flame(s) of fire:· Text cited from Margaliot, Malakey 'elyon, 
73-4. 
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I made his appearance like that of lightning and the light flashing from his eyelids 
like "a light that does not fail" (Zeph 3:5). I brightened his face with the shining light 
of the sun, and the luminosity of his eyes was like the luster of the Throne of Glory. 35 

I made his garment splendidly glorious and majestic and his covering cloak exalted 
and distinguished and strong. [I placed on his head] 36 a circular royal crown meas
uring five hundred by five hundred paras an gs, and I endowed him with some of My 
splendor, majesty, and luminescent glory which is on My Throne of Glory. I 
addressed him with My name, the "lesser YHWH:' Prince of the Presence and 
Knower of Mysteries. 37 I revealed to him every mystery in love, and each and every 
esoteric secret I communicated to him. I established his throne outside the entrance 
of My palace so that he might sit and pronounce judgment, and My entire company 
in the celestial height and every prince I made stand before him to procure permis
sion to act for him in accordance with 38 his will. 39 

Pseudo-Ben Sira recension A 22 (ed. Yassif):40 

. ,, ,i,, nn:,,i, 0'l):J1UI ,,,oon i1T ,,in 1'l!ln 1'VTVTn ni1Di1 ,:,x,n,i, x,x 1,V x,, 

And not only this (boon did he receive41 ), but even the ministering angels tremble 
in his presence, for this Enoch became Metatron, and he acquired seventy names. 42 

Bereshit Rabbati (ed. Albeck):43 

,,nx o,1;,,i,;, ;,n O'V1Di ,,,, ,:i i1":Ji1 ,nx o,p,,~, ;,1;,nn ;,,;, ,,m ,,nx 1'l:li o,;,,x ,mx np, ,::, 

xo:i ,, ;,,i,v, ,,,oon ,n,i, o,i,, ,i,x 1;,,i, '11l 1,i,1m o,x 'l:Jn ,,oi i1":li1 ;,,i,p ;in i1nl11 ii,i,vx 'lX ']X 

,v :l1Ui' 01'1 01' ?:J:J.1 1!))( ?1!) mXOi!l m:J:Ji O'!l?X 'n XO:Ji1 ,mx ?1!) 1i1V1D ;,n:i, ,xo:i 1ll:J 1!))( ?1!) 
'V 1ll:i o,:ix,n 'V i1":Ji1 ,, ,om ?Xi1D' 1;,,i, o;,,n,,:it :,.n,:i,i, ;,p,i,:,. 01,:,. nnx ovn xo:i ,mx 

o,:ix,n;, ,:in ,m, i1l':l1 ;,n:in ,, ,om ;ion 1;,,i, X'?n!l ,:i, ;,1;,pn 1;,,i, x,,nn ,:i ,, 1pn1 mn,x;, 

.ni1Di1 ':lX?n ?:in in1' i1?11l 1? i11Dl)1 

"For God took him'' (Gen 5:24). The Sages say (that) Enoch was the first of the 
righteous ones. The Holy One, blessed be He, said: "The whole of his generation is 
wicked, but this one is completely devoted to Me. Hence I will make him an 
example!" What did the Holy One, blessed be He, do? He removed him from 
human society and renovated him, (giving him) a body of fire, 44 and renamed his 

35 Compare 1 En.106:2, 5, 10; lQapGen 5.12-13. 36 So Bereshit Rabbati version. 
37 Compare Bereshit Rabbati, p. 270. 38 Move 1111x:i to here? 
39 Compare Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311-12. 
40 Eli Yassif, The Tales of Ben Sira in the Middle-Ages: A Critical Text and Literary Studies 

(Jerusalem: Magnes Press, 1984), 254. The full citation of this source appears in Chapter 5. 
41 i.e., immortality. 
42 Compare the text of Pseudo-Ben Sira recension B: ur.ir.i l'l<1"IlT.l n,111;, •:ix',r.i ',:iv 1x':>r.i cm x1;,1 

"Now he is an angel whom all the ministering angels hold in awe:' Text from Yassif, Tales of Ben 
Sira,254. 

43 Bereshit Rabbati (ed. Albeck), 26.25-27.7; cf. also Margaliot, Mal'akey 'elyon, 74-5. 
44 Compare 2 En. 22:8-10, especially verse 10: ''And I looked at myself, and I had become like 

one of his glorious ones, and there was no observable difference:' Translation is cited from that of 
F. I. Andersen, "2 (Slavonic Apocalypse of) Enoch;' OTP 1:138. Note also 3 Enoch §19 (Ms. V228; 
ed. Schafer): ''As soon as the Holy One, blessed be He, took me in (His) service to attend the 
Throne of Glory and the wheels of the Merkaba and the needs of the Shekina, forthwith my flesh 
was changed into flames, my sinews into flaming fire, my bones into coals of burning juniper, the 
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name Metatron and fashioned for him a fiery throne corresponding to His own 
fiery throne. The height of that throne is as much as forty thousand myriad para
sangs of fire. Each and every day he sits upon that throne (for) a time each day 
when he records the merits of Israel.45 The Holy One, blessed be He, gave him 
seventy angels corresponding to the seventy nations, and He charged him with the 
supervision of the celestial retinue and the lower retinue. He endowed him with 
wisdom and understanding superior to that of all ( the other) angels, and He made 
him to be greater than all the ministering angels. 

Bereshit Rabbati (ed. Albeck):46 

,10 mr.i10Ji1 ':,:::, ,om 01,r.i ,r.i10::i mv10 'l 1111:lor.i 1r.i1010 ,,, 1::i 11m :::i.Wl' 01,1 01, ':,:,:::,.10 .K?.K ,1v .K?1 

m11l.K m,1:m nrn::in nm:, mn:, ,,::i,W1r.i1 11::i:,;, .Ko:, nnn 1.K'::ir.i1 ;,i1n ,10r.i1n ,v ,nr.i10 O'ltli' 

i111' ,r.i n.K ir.i.Kllll ;,i1n [ i!lo] o;,':, O"t>l:11 ;,v,r.i101 i11l.K1 ;,r.i:,m ;,i,n 11r.i1m1 1'l!l n,:,.,:,.o m11l.K 

.o,,10r.i 'P'nv ·u1 ;,v, 

And not only this, but each and every day Enoch b. Yared, whose name is Metatron, 
sits for three hours in the heavenly heights, and takes all the souls of the children who 
died while still engaged in elementary Torah study and brings them beneath the 
Throne of Glory. He seats them in different groups, companies, and factions all 
around facing him, and he teaches them Torah, wisdom, story, and tradition, and thus 
brings their Torah study to a proper conclusion, as it has been expressed in Scripture: 
"To whom will he teach knowledge, and who will he make understand tradition? The 
ones weaned from milk, the ones taken away from breasts!" (Isa 28:9).47 

Midrash ~ggadah (ed. Buber):48 

. 11,oor.i .K1m 1.K?r.i 1m.K ;,10v1 01.K 'l::ir.i mp, i1"::ipi1 p,,::,r i1'i1lll '!l? O'i1?.K 1m.K np, ,:::, 1ll'.K1 

"Then he was no more, for God took (np':,) him" (Gen 5:24). Because he was right
eous, the Holy One, blessed be He, removed him from human society and made 
him an angel; namely, Metatron. 49 

light of my eyelids into splendor of lightnings, my eyeballs into firebrands, the hair of my head 
into hot flames, all my limbs into wings of burning fire, and the whole of my body into glowing 
fire:' Translation cited from Tishby, Wisdom of the Zahar, 627. 

45 Compare Jub. 4:23-4. Note especially b. l;iag. 15a: xrn,:,1 ::i.n::,'JJ? :m•r.i'? lUllVI ;,,':, x:i.1•nK1 1noo'JJ 
?K11!1'1. 

46 Bereshit Rabbati (ed. Albeck), 28.13-17. See also 'Otiyyot de-Rabbi 'Aqiva in Batey Midrashot 
(ed. Wertheimer), 2:353.5-11 for a slightly more expansive text. 

47 Metatron's role as a tutor for children who tragically die before they can complete their 
elementary education is already a talmudic trope. See b. 'A.bod. Zar. 3b and the other primary 
source references in John C. Reeves, "Metatron as Apocalyptic Persona:' in John C. Reeves, 
Trajectories in Near Eastern Apocalyptic: A Postrabbinic Jewish Apocalypse Reader (Atlanta: Society 
ofBiblical Literature, 2005), 180; Orlov, Enoch-Metatron Tradition, 105-6. 

48 Salomon Buber, ed., Midrash 'Aggadah 'al l;iamishah l;iumshey torah: Agadischer Commentar 
zum Pentateuch nach einer Handschrift aus Aleppo (2 vols; Vienna: Abraham Panto, 1894), 1:15.1-2; 
also Margaliot, Mal'akey elyon, 76. The full citation of this source is in Chapter 5 under the rubric 
"Enoch Is Taken Alive to Heaven/Paradise." 

49 See Tg. Ps.-J. Gen 5:24; 3 Enoch §§4-5 (ed. Schafer); 'Otiyyot de R. Aqiva (Jellinek, BHM 
2:114-15); Pseudo-Ben Sira A 22 (ed. Yassif); Bereshit Rabbati (ed. Albeck), 26.25-27.7. 
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Sidrey de-Shimmusha Rabba ( ed. Scholem):50 

.i1':J.i c1V::i 11itltll:J i1'l:J1V1 i1'.!l1J1 i1'l:J1V 'l1V'I Ni1i1l1 N1'T 1V1::i':,::i 1V::i':inx1 1un ;,xn•n1V x':,::,,;,::i 

In the sixth palace is Enoch,5 1 clothed in a resplendent garment of light. He (i.e., 
God) changed his name and his body, and He re-named him Metatron, a name 
corresponding to that of his Lord. 

Ms. Oxford 1811 fol. 93b (ed. Idel):52 

• ,::i, c1V::i 11itltll:J 1l:J1V1 1.!lm 1l:J1V i1l'1V1 Ni1i1l1 N1'T 1V1::i':i::i 1V::i':inx1 1un '1!11!1 ':,::,,;,::i 

In the sixth palace is Enoch, clothed in a resplendent garment of light. He (i.e., 
God) changed his name and his body, and his name became Metatron, (a name) 
corresponding to that of his Lord. 

Ms. British Library Hehr. 746 fol. 108b-109a (ed. Scholem):53 

x,m n,':,::,,;,::i, N:li 'Ni:l:l 1il:JN pi,,, p 11m N1i1 1:li 01!)::J 1):J1!)1!) C'l.!li1 j1!) 11itltl):J ,::, u':,::ip 

i1N i1:ll):l 1n'iN1V'I N:li1 c':,,vm n::i1Vi1 1):J::J m'V':J.1Vi1 ::i::in i1":lj.)i1 ,::, C1N? 'V':J.1Vi1 i11i1 i1'i11V 

1'1V'n::it.J 1'i11V ,,,,, V1Vii11V'llN '1VVl:J 'l.!lt.J 1::i':, 11m ;,:in m;i c':i,v::i [?] p1:t N1i11V mi•.!lo i1V:J.1Vi1 

1':,•1::im il:JN1V mv::i1Vi1:J.1 mt.J1Vi1 n::i::i 1':io::i, c1V':i ;,':,m i1Nli' Nli' x,m C'.!l1V::i::i i1?Vt.J ?1!1 N'?t.J.!l 

?V i1":lj.)i1 1tl'?1Vi11 lN?l:J i11Vl)l1 1VN '1'.!l?? 1i1V:l l.!li1l1 1.!l1) ?l) 1nl:J1Vl tl'?1Vi11 1'i':lnl:J i1":lj.)i1 

i1V x,m c•;,':,x ,mx np':, ,::, 1ll'N1 ::iin::i, i1tll:J ?1!1 ,,,;, mt.Jt.J ':,::ipt.J x,m i1tll:J ?1!11 i1?Vl:J ?1!1 N'?l:J.!l 

c':,,v 110• p•1:t1 Tt.Jil 1'?V1V •nyt.J1V11tli'i1 •;, ,::i, c1V::i 1t.J1V'I i1":J.Pi1 ?1!1 1•m1t.Jt.J ':,1':,::, x,m c':,iy;, 

• ,,, p 11m mn C"pnt.J c':,,v;i 1nx P'1::i ':i•::i1V::i 

We have received a tradition that Metatron, the Prince of the Presence whose 
name is like the Name of his Lord, is Enoch b. Yared. Thus do they say in Genesis 
Rabbah (sic!) and in the Hekhalot (literature). He was the one who belonged to the 
seventh generation after Adam. Now the Holy One, blessed be He, has a fondness 
for the number seven,54 as for example, the Sabbath and the World to Come and 
their residue due to the light of the seven <th of the (?)> sefirot which is the planet 

50 Gershom Scholem, "Sidrey de-Shimmusha Rabba;' Tarbiz 16 (1945): 196-209, updated and 
reprinted in Esther Liebes, ed., Devils, Demons and Souls: Essays on Demonology by Gershom 
Scholem (Jerusalem: Yad Izhak Ben-Zvi and the Hebrew University ofJerusalem, 2004), 124-5. 
Note also Jellinek, BHM 6:lll.12-21. The full citation of this source is in Chapter 5 under the rubric 
"Enoch/Idris/Metatron Is Raised to the Sixth Heaven:' 

51 Note Tabarsi, Tafsir to Q 19:56-7 which similarly situates Idris in the sixth heaven. Most 
mi'raj traditions locate him in the fourth heaven. 

52 Apud Scholem, "Sidrey de-Shimmusha Rabba:' in Scholem, Devils (ed. Liebes), 144. This is 
a partially "hebraized" version of the preceding testimony. The full citation of this source is in 
Chapter 5 under the rubric "Enoch/Idris/Metatron Is Raised to the Sixth Heaven:' 

53 Gershom Scholem, Reshit ha-Qabbalah (1150-1250) (Jerusalem and Tel Aviv: Schocken, 
1948), 252-3. This work is characterized by Ide! (Ben, 647) as a thirteenth-century non-Ashkenazi 
kabbalistic anthology. For further information, see the detailed description in G[eorge]. 
Margoliouth, Catalogue of the Hebrew and Samaritan Manuscripts in the British Museum, Part III, 
Section I: Kabba/ah (London: British Museum, 1909), 24. 

54 See also Sefer Ye~irah §42 (Hayman, 139-40); Gershom G. Scholem, Jewish Gnosticism, 
Merkabah Mysticism, and Talmudic Tradition (2nd edn; New York: The Jewish Theological 
Seminary of America, 1965), 66 n. 5. Citations from Sefer Y~irah rely upon A. Peter Hayman, Sefer 
Y~ira: Edition, Translation and Text-Critical Commentary (TSAJ 104; Tiibingen: Mohr Siebeck, 
2004). 



Enoch's Association or Equation with Other Figures 263 

Jupiter (?). Enoch merited such ( a boon) on account of the deeds of the wicked 
Enosh and his generation, for they were weakening the celestial retinue with 
magical spells, but he exercised tremendous zeal for the sake of God and he neu
tralized them via the power of the names and the adjurations which he invoked. 55 

Then the Holy One, blessed be He, separated him from his fellows, granted his soul 
authority over his body, transformed his flesh into flames of fire, and he was made 
into an angel. The Holy One, blessed be He, placed him in charge of the celestial 
retinue and over what lies below, and he receives (the verdicts?) from the lower 
Attribute of Stern Judgment. And it is written about him: "and he was no more, for 
God took him'' (Gen 5:24). He is the Prince of the World and he is included among 
the Attributes of the Holy One, blessed be He. His name is like the Name of his 
Lord; (namely), the lesser YHWH. And I have heard that (the verse) "a righteous 
one (is) the foundation of the world" (Prov 10:25) alludes to him: the world endures 
on account of one righteous individual, and this is Enoch b. Yared. 56 

Sefer ha-I;lesheq §30 (ed. Epstein):57 

,::, ... c,, ,v:i:i ,, :,,:, ex, :ix,,,, 1:i 11m xm,v :i,m c,x viTJJ ,,u xi:,,v i,,,m, :,•,n 'l::11 ... 
. vx ,,:i :,,vi,J1 ,u,, ,m:i ,,,:iom :i,m :i,vo m,:i i,,p,, :i,v, 1X?JJ :,,vi,J p,1:m 11Jn 

... and in gematria (the same value as) Eve to indicate that he (i.e., Metatron) was 
born from the seed of Adam and Eve, for he is Enoch b. Yared, and he had a father 
and a mother like mortal beings ... For Enoch the righteous was made an angel. He 
ascended to the firmament in a great wind storm, 58 and He made him bathe in the 
river of fire, and the whole of him was made fiery. 59 

Sefer ha-I;Iesheq §59 (ed. Epstein):60 

,V1Dl x,m ,,:i c,,v:, nx ,:i,o xi:,,v '!J? ,·:i:i 'l:ii ,,, p ,,m xi:,,v c,x :,,:,,v '!J? r:i 'l:i :,,;,, .,,.,, 
'!J? :l"?:J Cl ?"X1:i' Cl 1:i'?X 'l:1 Cl :,,v,v1 0'11Dl' C'lJl'!J 'l1D 1::1:Jl:i c,v:, 1::1 TlJ11 :,":ip:, l):l:l?'X:l 

1"JJ?:i 1lJ"01 ':i:i ,,nnJJ .,,,nm :,i,n:, ,v :,J1JJJJ xm,v c:i C'nJJ, mJJv:i ,:i Cl c,,v ,v :i, xi:,,v 
.c,,v:, ,v xm, '"O:i xn,x,:i c,,v:i xi:il ,:iv :iJJ:in:, m:i,m :i", ,v :i11JJ :i·, n,,mx c:i 

YHWH WHYH, (which) in gematria is equivalent to BN (ben), because he (i.e., 
Metatron) was a man, for he was Enoch ben Yared. And (its equivalent) in gema-

55 i.e., the magical incantations wielded by the righteous Enoch effectively countered those 
utilized by his wicked contemporaries. See Moshe Ide!, ''Adam and Enoch According to St. 
Ephrem the Syrian;' Kabba/ah 6 (2001): 192. 

56 See also Ide!, Ben, 647. 
57 Yitzhaq Meir Epstein, ed., Sefer ha-lfesheq 'al shemot Metatron sar ha-panim ... (Lemberg: 

S. L. Kugel, Lewin & Comp., 1865), 4b. On this work, see Joseph Dan, "The Seventy Names of 
Metatron;' in Proceedings of the Eighth World Congress of Jewish Studies (Jerusalem, 1981), 3:19-23; 
reprinted in Joseph Dan, Jewish Mysticism ( 4 vols; Northvale: Jason Aronson, 1998-9), 1:229-34; 
also Daniel Abrams, "The Boundaries of Divine Ontology: The Inclusion and Exclusion of 
Metatron in the Godhead;' HTR 87 (1994): 301-5, esp. 302-3 n. 39; Ide!, Ben, 248 n.18. Ide! iden
tifies this work's author as R. Nehemiah hen Shlomo the Prophet, whose floruit is the early decades 
of the thirteenth century. 

58 Cf. 1 En. 14:8; 39:3. 
59 See Moshe Ide!, Ascensions on High in Jewish Mysticism: Pillars, Lines, Ladders (Budapest 

and New York: Central European University Press, 2005a), 63 n. 62. 
00 Sefer ha-l;{esheq (ed. Epstein), 7b-8a. 
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tria is BKL (be-kol), because he bears the entire world, and he is supported by the 
finger of God. And two times twenty-six points to the Ineffable Name, also in 
gematria (it equals the numerical value of the name) Elijah, also (the angelic name) 
Yahdel,61 also KLB (ke-lev), 62 because it is the heart of the world. Indeed all the 
Names are indicated, because he is appointed over the Torah, and the Torah begins 
with the letter beth and ends with the letter lamed. These letters lamed-beth form a 
guide to the thirty-two paths of wisdom by which the world was created according 
to Sefer Ye~irah, 63 and he is the prince of the world. 64 

Zohar l;ladash, Terumah fol. 42d (ed. Margaliot):65 

O'il?N 1nlN np, ,:::, NlJ?)) 'Nil:! il1il Np1::, 1lJ'N1 NlJ?)) 'Nil:! 1lJ'N1 0'il?N 1nlN np, ,:::, 1lJ'N11"ilil 

,:::, 0) 1il?:J l'lJ?)) ~illN? ,:i,, '!l ?)) ,))J? 1un NJlJ'P1N N1 NT,, ,,,n ,vJ 1il'N 'Nil:! N,nN NJP1'1? 

1il'N N,'lJO NlJ?).)1 NJP1'1 ,,,:inN 11Jn:i ,vJ ,1ilnN1 il':l n::,n,vN ,,,n Nil1 illlJlJ ,,o, N? l'PT' 

pN?)) ,,,,.,n ':,:::, ,v 11::i, ,.,,oolJ ,,p,N1 p!lJ m,,:i illJ?)) 1:::, NlJ?)):i 1n,':,1p ,,:iv il',NlJ1 N"o,,::, 

.NTm N:llll"nN, NlJ?))? NlJ?)))J ?NJ) ,vJ 1i1'N N::101 

As it is written (in Scripture): ''And he was no more, because God took him'' ( Gen 
5:24): "and he was no more" signifies "in this world"; "and he was no more" means 
"as he existed in this world:' "Because God took him'' means "(he became) another 
image''; in that (world) he is permanently a youth. This secret we found (in the 
verse): "Enoch became a youth following His way'' (Prov 22:6) (so as) to conduct 
all the worlds.66 "Even should he grow old, he will not deviate from it" (ibid.): 
Behold, he is permanently found in it, and he reverted to a youth. In Enoch is 
contained the form of the hidden world. He is the throne of his Lord. He was made 
( one of the messengers) for the world. When the world is ( under the attribute of) 
judgment, Metatron goes forth and is called "the leader over all the celestial 
armies:'67 The old man who is a youth goes from one world to another, and the 
anger subsides. 68 

61 For the identification ofEnoch-Metatron with Yahoel/Yoel, see Gershom G. Schol em, Major 
Trends in Jewish Mysticism (3rd edn; repr., New York: Schocken, 1978), 68-70. The names "Yahoel" 
and "Elijah'' are anagrams when spelled in Hebrew characters. 

62 All of these ciphers add up to 52, or 26 x 2. 
63 Sefer Ye#rah §1 (Hayman, 59-64) as interpreted in Sefer ha-Bahir §43 (Abrams, 140-1) 

and §75 (Abrams, 162-3). Citations from Sefer ha-Bahir rely upon the semi-diplomatic text of 
the edition of Ms. Munich 209 (which was copied in 1298) prepared by Daniel Abrams, The 
Book Bahir: An Edition Based on the Earliest Manuscripts (Los Angeles: Cherub Press, 1994), 
118-227. 

64 Compare however Synapse (ed. Schafer), §§47, 56 which seem to differentiate this particular 
"prince" from Metatron. See also Moshe Ide!, Messianic Mystics (New Haven and London: Yale 
University Press, 1998), 50; Moshe Ide!, Ben, 199. 

65 Reuven Mosheh Margaliot, ed., Sefer Zahar Ifadash (repr., Jerusalem: Mosad ha-Rav Kook, 
2002), 84. The full citation of this source is found in this chapter, under the rubric "Enoch as the 
'Reincarnation' of Adam:' 

66 See Zohar 2.179a. 67 See p. 298. 
68 See also Tishby, Wisdom of the Zahar, 627; Ide!, Ben, 411-12; and especially Zohar 2.277a-b. 

Ide! calls attention to this passage's affinities with 2 Enoch and suggests that the availability of this 
work in a Semitic language version may explain these parallels. 
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Tiqquney ha-Zohar §70 fol. 137a (ed. Margaliot):69 
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,::, m,x, o,;,';,x;, nx 11m 1':i;,n,, ir.mx ;,,';,pi 1Pl 11m1 xi!lo x, o,x n,1';,,n 1!lo i1T inx 1:i.1 
.o,;,';,x 1n1x np';, 

Another opinion: "This is the book of the generations of Adam" (Gen 5:1). This is 
the Book of Enoch the youth,70 about whom it was said: ''.And Enoch walked with 
God, and then he was (here) no more, for God took him'' (5:24). 

EXCURSUS: PASSAGES FEATURING METATRON 
AS THE "LESSER YHW(H)" 

Peter Schafer has strangely asserted "[t]he title YHWH ha-qatan is unique to 
3 Enoch and needs to be explained first and foremost within the parameters of 
the historical setting of3 Enoch";71 be that as it may, it is manifestly not the case 
that the rubric of the "lesser YHWH" is limited to so-called 3 Enoch. The fol
lowing list brings together a select number of primary sources which either 
explicitly or implicitly utilize this same title. 

Pistis Sophia 1.7 (ed. Schmidt):72 

J..Y(I) NT€p1e1' € 0iNHY €nKOCMOC J..°ie1' €TMHT€ NNJ..PX(l)N NT€C<pJ..IPJ.." J.."i'p

n1N€ NrJ..11p1HA nJ..rr€AOC NT€ NJ..J(l)N J..Y(I) i::inoycoy(l)NT N6'1 N"PX(l)N 

NNJ..l(l)N" A.AAA N€YM€€y€ ne X.€ J..NOK ne rJ..IIPIHA n"rr€AOC" J..CU)(l)n€ 6'€ 

NT€p1e1' €TMHT€ NNJ..PX(l)N NNJ..J(l)N" ,. ... ()'(l)(l)T €n€CHT' €nKOCMOC NT€ 

TMNTP(l)M€ 0 21TN TK€A€YCIC MnU)Opn MMYCTHPION" J..°i6'1N€ N€AICJ..11€T 

TMJ.."Y Ni(l)2J..NNHC n11,.nT1CTHC 2,_eH €MnJ..TC<D<D MMOq J..°iclT€ NOy6'0M 

e2oyN epoc T J..°i €NT J..°iX.JTC NTOOTq i::i nKoy"iNiicu nJ..r J..eoc n€T2N TMecoc 

x.e eq€U)6'M6'0M NTJ..U)€0€1U) 2J..TN€2H" "Y(I) Nqco11T€ NT,_2,w J..Y(I) 

Nq11,.nT1ze 2N oyMooy NK,.NOII€ €IIOA· T6'0M 6'€ €TMMJ..Y NTOC n€TU)OOn 

2N nC(l)M,_ Ni(l)2J..NNHC" "Y(I) ON enM" NTeyyxH NNJ..PX(l)N eqHn ex.1Tc· 

J..°i6'1N€ NTeyyxH N2HAIJ..C nenro<pHTHC 2N NJ..J(l)N NT€C<pJ..1pJ.. J..Y(I) J..°iX.1Tq 

e2oyN J..Y(I) ,_yx.,-TeqyyxH ON ,_·,NTCNTnJ..pe€NOC .:inoyoe1N J..Y(I) "CT,.,_c 

NN€Cn,_p,.AHMnT(l)p "YNTC €T€C<pJ..IPJ.. NNJ..PX(l)N J..Y(I) J..YNOX.C €20YN 

€TKJ..AJ..2H N€AICJ..11er T6'0M A€ .:inKoy"i NiJ..(I) nJ..TMecoc "Y(I) TeyyxH 

N2HAIJ..C nenro<pHTHC NTOOy N€TMHP 2M nC(J)MJ.. Ni(l)2J..NNHC n11,.nTICTHC. 

69 Reuven Moshe Margaliot, ed., Sefer Tiqquney ha-Zahar (repr., Jerusalem: Mosad ha-Rav 
Kook, 1978), 273. Cf. Margaliot, Mal'akey 'elyon, 83, 90, 104, 279. The full citation of this source is 
found in this chapter, under the rubric "Enoch as the 'Reincarnation' of Adam:' 

7° For this epithet, see Zohar l.37b. 
71 Peter Schafer, The Origins of Jewish Mysticism (repr., Princeton: Princeton University Press, 

2011), 324. This claim is repeated in his Jewish Jesus, 103. 
72 Carl Schmidt, ed., Pistis Sophia (Hauniae: Gyldendalske Boghandel-Nordisk Forlag, 1925a), 

12.2-13.2; Carl Schmidt, ed., Pistis Sophia (NHS 9; trans. Violet MacDermot; Leiden: Brill, 1978a), 
12.2-13.2. 
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(The post-resurrection Jesus is addressing his disciples): And when I entered the 
world, I came into the midst of the archons of the sphere, and I assumed the form 
of Gabriel, the angel of the aeons. The archons of the aeons did not recognize me; 
they thought that I was the angel Gabriel. Now it happened that when I came into 
the midst of the archons of the aeons, I looked down at the world of human beings, 
at the command of the First Mystery. I discovered Elizabeth, the mother of John 
the Baptist, before she had conceived him, and I cast into her a power which I had 
received from the Lesser Yao (MnKoy'i ti'1°MD), the one who is Good, the one who 
is in the Middle, so that he should be able to preach before me and prepare my way 
and baptize with the water of forgiveness. Now that power was in the body of John. 
And again, in place of the soul which he was due to receive from the archons, I 
found the soul of the prophet Elijah among the aeons of the sphere. I took it in and 
I took his soul and brought it to the Maiden of Light, and she gave it to her 
TTapa>.~µ,TTrope;;. 73 They brought it to the sphere of the archons, and they cast it into 
the womb of Elizabeth. But the power of the Lesser Yao, he of the Middle, and the 
soul of the prophet Elijah were bound together in the body ofJohn the Baptist.74 

3 Enoch §15 (Ms. V228; ed. Schafer):75 

0'0110 'l:l ',:io ,m, il':l'il ,mx :lilXV il:lilX ,,m:i C'l!lil ,v ,x,o ,,,01m ,', ,ox ?XVOV' ., ,ox 
1'T ,xn 'l'O ,:iv 11::i:i ,,vo ,', ;,vv, 'lV':l?i11 ,::i 1'V1:li' (n),,,xo 'l'O ,:iv ilXJ ',v v,::i, ,', ;,vv 

',J',) ,,x:i ,xn 'l::ix vvm c,v::i,x 1::i ,,v,::ipv m:i,o ,n:i ,', ;,vv, 'l<!l>ov;,1 1::i ,,v,::ip ,,;, ,mr 
,v ,,vp, c',,v;, mm, v::i,x::i, C'V'i', ;,v::iv::i, V'i'1 m::i,v mm, (;,)v::i,x::i 1?1il ,,,rv ;,on;, 

.1:l1i':l '0V ':l 'OXlV '110:lV 1?V ilX'?'O!l ?:l 'l!l:l 1'0i'il '1' 'lX1i'1 'VX1 

R. Ishmael said: Metatron, the angelic Prince of the Presence, said to me, "Due to 
the love with which the Holy One, blessed be He, loved me, being more than (His 
love) for all the members of the heavenly heights, He made a majestic garment for 
me on which all kinds ofluminaries were attached, and He clothed me (with it). 
He made a glorious cloak for me on which all kinds of ornamentation, brilliance, 
splendor, (and) adornment were fixed, and He wrapped me (in it). He made a 
royal crown for me in which forty-nine beautiful stones were set, each (of them 
shining) like the disc of the sun, and its brilliance shone throughout the four dir
ections of the heaven 'Aravot,76 and throughout the seven heavens, and through
out the four directions of the world. He fastened it upon my head, and He called 
me "the lesser YHWH" in the presence of His entire company in the heavenly 

73 i.e., "collectors:' With regard to the use of this term in Pistis Sophia, see especially loan 
P. Couliano, The Tree of Gnosis: Gnostic Mythology from Early Christianity to Modern Nihilism 
(trans. H. S. Wiesner; San Francisco: HarperCollins, 1992), 105-7. 

74 Translation adapted from those ofSchmidt-MacDermot, Pistis Sophia, 12-13; Carl Schmidt, 
Koptisch-gnostische Schriften, erster Band: Die Pistis Sophia, Die beiden Bucher des Jeu, Unbekanntes 
altgnostisches Werk (GCS 13; Leipzig: J.C. Hinrichs, 1905), 7-8; Carl Schmidt, Pistis Sophia: Bin 
gnostisches Originalwerk des dritten Jahrhunderts aus dem Koptischen i.ibersetzt (Leipzig: J. C. 
Hinrichs, 1925b), 8-9. This passage is briefly discussed by Herrmann, "Jewish Mysticism in 
Byzantium;' 97-8. 

75 Synapse (ed. Schafer), 9. 
76 i.e., the seventh heavenly sphere in most Jewish cosmographies. 
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heights, in accordance with what is said in Scripture: "For My Name is in him" 
(Exod 23:21).77 

Otiyyot de Rabbi '.Aqiva (ed. Jellinek):78 

"110)<:l 1'nJ)11il 1101 110 l:,:n :lilx:i 1? W?l T"11 T"l ?:)1 D'T"l ))11'1 D')!lil "110 JOj?il 11"1' 'lJ10:l 1,nx,p 

11ll? 'n1lJVil ,101 ,10 ':,:,1 onlJ:i.10 ,':,10 X'?lJ!l ':,:,1 1'1 n110v':,1 :i.10,';, y,n:ilJ ,r,:,,il nn!l:i 1xo:, ,nv:ip 

. m::n 1? n110J)? n110"1 ?10'? 

I addressed him with My name, the "lesser YHWH;' Prince of the Presence and 
Knower of Mysteries. 79 I revealed to him every mystery in love, and each and every 
esoteric secret I communicated to him. I established his throne outside the 
entrance of My palace so that he might sit and pronounce judgment, and My entire 
company in the celestial height and every prince I made stand before him to pro
cure permission to act for him in accordance with80 his will.81 

Abu Yusuf Ya'qub al-Qirqisiini, Kitiib al-anwiir wa'l-mariiqib 1.4.13 (ed. 
Nemoy):82 

They say in the Talmud that Metatron is "the little Lord" and that his name is like 
the name of his Master. 83 

There is of course no "talmudic" text (i.e., from the Bavli or Yerushalmi) which 
conjoins these two statements. Qirqisani must have in mind a Hekhalot type 
text like one of those exemplified in the previous two testimonies. 

Mas'udi, Muruj al-dhahab wa-ma'iidin al-jawhar (ed. Barbier de Meynard-de 
Courteille):84 

<.r.i ,:;<-, .:i;,..., ~ r>i .;,L;.- JL,,:; ..lii .:,1 <S>*-11 JI ;t.:.1, .:,~}.! ,'.ll;.a, ~I ~I Jw .:,,)¥'.:HI~ ..,hiill _µ1 ~ 

a!S'.l/1 ~I, dS_,.J,I ;WI l,;I JI Jli Jt.,,:; ..lii .:,1, ~1, .,.!_,Ji ~I t4'.lll u""! ii oi; dJI "-!In ii dJ oL..., ~!&I.:,.. 

<.9"'~ .:,1, .:,.1.1,, ..:.. .:,.t......, ~ Uj, yL ...,:;> pl ~ ,l:,,J u~ .:,1 ~I;,:; ii ~ ,°4'.lll yy~ ,~'.l/1 .l,;.I 15.i..ll UI, 

77 See also P[hilip SJ. Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:265. Further refer
ences to Metatron as the "lesser YHWH" in manuscripts of 3 Enoch occur in Synapse ( ed. Schafer), 
§§73, 76, 295, and 405. 

78 Jellinek, BHM 2:114-15, under the rubric "Sefer I;Ianokh;' later recognized by him as part of 
the 'Otiyyot (BHM 3:xv n. 3; 6:xxxxiii), and note the slightly variant versions published by 
Wertheimer, Midrash 'Otiyyot de-Rabbi 'Aqiva, 10-11, and in Margaliot, Mal'akey 'elyon, 75. 
Compare 3 Enoch §§72-3 (Synapse [ed. Schafer], 36; cf. also §295 and §405); Bereshit Rabbati (ed. 
Albeck), 27.7-28.4, and see the comments of Alexander, "Appendix: 3 Enoch;' 3/1:272; Halperin, 
Faces of the Chariot, 417; Ide!, Ben, 126-30. The full citation of this source appears in this chapter, 
under the rubric "Enoch as the Angel Metatron:' 

79 Compare Bereshit Rabbati, p. 270. 
80 Move 110K:, to here? 
81 Compare Alexander, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:311-12. 
82 QirqisanI, K. al-anwar wa'l-maraqib (ed. Nemoy), 1:35.9-10. 
83 Leon Nemoy, ''Al-Qirqisani's Account of the Jewish Sects and Christianity;' HUCA 7 

(1930): 355. 
84 Mas'iidI, Muruj al-dhahab wa-maadin al-jawhar: Les Prairies dor (9 vols; ed. C. Barbier de 

Meynard and P. de Courteille; Paris: Imprimerie imperiale, 1861-77), 2:389.7-390.5; 390.10-391.4. 
The final paragraph about Metatron also appears in Ibn I;Iazm; seep. 269. 
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kl <.9"~ 01, J;Ji,..1 ~ o,¥ 15.lJI ~IE'-° 0,JL.o. 01, ~ ..l,1 ~ ..u!.I ~ .:,:,;_,.. aJl. ... )1 Jl1i ..l,1 ~ ~J 

µ cl.I~., J~I t-'1 .,,.., J~I-¥- f-"! J ~j6., ~.,.<>"'~~I~ •••• ~ o_,....JI .:.W 0,<-.,.ol ul~ 

~_,... l~I .J!, JjA,!_, ._jJ.,,..:. U1::, Uli f,:ll 1.1.o. J tjA,! 0,~ <li-'4-,!-' ;jt.oJI y}I 01 J_,~1 .:,..,.._r!.J <>"' ~ 

·~ l7'!I ~~JI~~ ._,..Ii.,~ ~I., l.>":'! 

Then the Copt turned toward Ibn Tfilii.n,85 and he said: "O, amfr! These (people);' 
and he motioned toward the Jew, "claim that God Most Exalted created Adam in 
His image (cf. Gen 1:26-7), and with regard to one of their prophets whose name 
is mentioned in His book, they say that he saw Him one day (with) white hair and 
a beard (cf. Dan 7:9). (They also say) that God Most Exalted said, "I am the burn
ing fire and the consuming fever" (cf. Deut 4:24), and "I am the one who chastises 
the children for the sins of the parents" ( cf. Exod 34:7). Moreover, in their Torah 
( one finds) that the daughters of Lot gave him wine until he got drunk and engaged 
in sex with both of them, and that they both got pregnant by him and gave birth 
( cf. Gen 19:30-8 ); that Moses twice refused his mission until the wrath of God was 
kindled against him (cf. Exod 4:14); that Aaron made the calf which the Israelites 
worshipped (cf. Exod 32:1-4); and that Moses produced miracles before Pharaoh 
which the magicians then reproduced (cf. Exod 7:11, etc.):' 

"But the worst of their declarations and impieties occur on the day of the 
festival of Kifur, which is the day for seeking forgiveness and which transpires 
on the tenth ofTishrin al-Awwal, (when they claim) that the 'little lord' whom 
they call Metatron stands up on that day: standing up and pulling the hairs out 
of his head, he says, 'Woe is Me! For I have destroyed My house and orphaned 
My daughter; My stature is bent down (and) I will not raise it until I have rebuilt 
My house!' "86 

Gannat Bussame in Ms. Syr. Vat. 494:87 

r<~~ ~~ ~o~ ,-10~,<~ cnlu..,:,; *" ,-10~,< .-6~mcu.l .-6r< r<liu!,, r<:w °"~ ~rui.l.:, 
. l.im. ,b~ r<hl,u 

I bring attention to only one (false deity): the lesser Adonai, the leader of the host 
of the greater Adonai, a foul error accorded worship by the Israelites. 

There are some Hebrew manuscript references to a "great(er) YHWH (i.e., 
Adonai):'88 A so-called "greater Yao" (nNo6' r:i'i>..<D) also appears in Coptic 
gnostic literature. 89 What is undoubtedly the very same entity occurs in 

85 ~mad b. Tiiliin (d. 884 CE), 'Abbiisid governor ofEgypt. 
86 See also Camilla Adang, Muslim Writers on Judaism and the Hebrew Bible: From Ibn Rabban 

to Ibn Hazm (Leiden: Brill, 1996), 78-9. 
87 Joseph Bidez and Franz Cumont, Les mages hellenises (2 vols; Paris, 1938; repr., New York: 

Arno Press, 1975), 2:115.22-4. 
88 See Batey Midrashot (ed. Wertheimer), 2:351 n. 25; Alexander, "Historical Setting;' 161-2; 

idem, "3 (Hebrew Apocalypse of) Enoch;' OTP 1:310. 
89 Cf. Pistis Sophia 2.86 (ed. Schmidt), 196.2-6; Pistis Sophia 4.140 (ed. Schmidt), 366.7-9; 2 Jeu 

50 (apud Carl Schmidt, ed., The Books of Jeu and the Untitled Text in the Bruce Codex [NHS 13; 
trans. Violet MacDermot; Leiden: Brill, 1978b ], 119.16-18). 
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Syro-Mesopotamian "gnostic" lore as "Yah Rabba'' (,<:,; m..).90 As Alexander 
notes, also relevant here is the Mandaean numen Yorabba (iurba), an entity 
who is usually identified as Adonai, the God of the Jews, and who is also asso
ciated with the older indigenous solar deity Samis.91 

Severus b. al-Muqaffa', Kitiib al-thiini (ed. Leroy-Grebaut):92 

\S",O l,li 15.l.JI .!l)lkl 01 ~ ~Lall ai_,il, 1,1,li ..sli,>4 ~Lall >~I ~I <.Sb ~It.- <I.ii ~jA! ~I ..:...JI, 

,/,ts.JI JJ.. 15.l.JI y}I jJb ~j ~ y}l lil Jii, 

Moreover when they say "Jesus Christ;' they guard against sharing the opinion of 
the Ashma'at (sect of) Jews who speak of the "<lesser>93 Adonai;' and of the sects 
among whom there are some who affirm that the angel who called out to Moses 
and said to him: "I am the Lord"94-they allege that he was the Lord who created 
the universe. 

The term Ashma'at along with its recognizable variants is used by some 
Christian and Muslim heresiologists to demarcate the "Rabbanite" ( as opposed 
to the Karaite) community within Islamicate Judaism. They are often accused 
by these external writers of believing that the universe was created by a separate 
demiurgic entity bearing the name "the lesser YHWH:'95 

Ibn l;lazm, Kitiib al-.fi~al fi'l-milal wa'l-ahwii' wa'l-nfl;ial:96 

y}I ~= aJ:..cilll l.u. ._...,..., 0,~1 ~,"':! J'!.¢1 ..,.., J,:,11 <>,!_,..:..:; .:,.. o_,,!,l,,JI ..,.., ;~I ¥ aJ;! 0,',4:! (>6-ils 

.... i. J~, ~~I,~ G.!P ~I~'~~ IH-' o~ ~~Ii,,., J,4:!, Jli ~fo ~ ..lil Jl..:i ~I 

.J~, ~ 41 »;I, ~ ~I .?>- ~;I :ii LS:... 

Now they say the night of the festival Kibur, which is the tenth day of (the month) 
ofTishrin al-Awwal; i.e., October, Metatron stands up-according to them, this 
expression means "the little Lord" (God is high above such impieties!)-(and) he 
slowly intones, while he is standing and pulling at his hair and weeping, "Woe is 

90 Theodore bar Konai, Liber Scholiorum (CSCO 55, 69; 2 vols; ed. A[ddai]. Scher; Paris: 
Carolus Poussielgue, 1910-12), 2:335.15. 

91 Mark Lidzbarski, Das Johannesbuch der Mandiier (2 vols; Giessen: A. Topelmann, 1905-15), 
2:xxii-xxiii; Mark Lidzbarski, Ginzel: Der Schatz, oder, Das grosse Buch der Mandiier (Gottingen: 
Vandenhoeck & Ruprecht, 1925), 258 n. 1; E. S. Drower and R. Macuch, A Mandaic Dictionary 
(Oxford: Clarendon, 1963), 191. 

92 L. Leroy and S. Grebaut, "Severe Ibn al-Moqaffa', eveque d'Aschmounain: Histoire des con
ciles (second livre);' Patrologia Orienta/is 6 (1911): 529.3-5. With regard to this work, see Georg 
Graf, Geschichte der christlichen arabischen Literatur (5 vols; Citta de! Vaticano: Biblioteca 
Apostolica Vaticana, 1944-53), 2:308-9. 

93 Emending the printed text's meaningless 1,J,1J to .:,,Joli. For some discussion of this locution, 
see Alexander, "Historical Setting;' 161-2. 

94 Exod 3:1-6; 6:2. For the association of Metatron with the angel who appeared to Moses on 
Horeb in the fire of the burning bush, see the fragment assigned to Hekhalot Zutrati published in 
Synapse (ed. Schafer), §341; note also the remarks ofMopsik, Le livre hebreu d'Henoch, 370-1. 

95 See especially Steven M. Wasserstrom, "Species of Misbelief: A History of Muslim 
Heresiography of the Jews" (PhD thesis; University of Toronto, 1985), 54-69; Steven Mark 
Wasserstrom, Between Muslim and Jew, 184-7. 

96 Ibn l;Iazm, Kitab al-fi~al fi'l-milal wa'l-ahwa' wa'l-nil;ial (5 vols in 3; [Cairo]: al-Mat aba'ah 
al-Adabiyah, [1899-1903]), 1:223.11-16. 
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me, for I have destroyed my house and orphaned my sons and my daughters! My 
stature97 is bent down, and I will not raise it until I rebuild my house and bring 
back my sons and daughters to it!"98 

Bereshit Rabbati (ed. Albeck}:99 

C'J!:lil ,w 1ojm 'il cw:i ,x,;,, ,,:i:lil xo:i ,vw ,,,:i:i l'TJJl ,,,nJJ ,, 1m1 ••. ,.,, ,:i 1un nx n;,,, 
.C'T"l V11'1 

He took Enoch b. Yared ... He gave him some of His majesty and some of the 
splendor of His glory associated with the Throne of Glory and called his name "the 
lesser YHWH;' Prince of the Presence and Knower of Mysteries. 

Ms. British Library Hehr. 746 fol. 108b-109a (ed. Scholem):100 

His name is like the Name of his Lord; (namely}, "the lesser YHWH:' 

Abu al-Fa4l Su'udi, Muntakhab takhjil man IJ,arraf al-Injil (ed. van den Ham): 101 

.:,,..,,_;;, ~1, ._,..1)1 W":!I ~ o;¥' J ~~.:,I.:,,~~~ ~1,11 ~JI.a.!~ o;ll, ~Lai.:,.., 
.~l.,,JI )..>..o <GI.:,,..,,_;;, µ~I .Iii._;~~ 4!.IWI .t...JI J <ll .:,I 

Among the infamies of a group of theirs (i.e., Jews) called the Asma'iyya is tashbfh 
and tajsfm: 102 they believe that their Creator has the form of an old man, white of 
head and beard. They assert that He has a vice-regent in the third heaven whom 
they call the "lesser God;' and they claim that he is the ruler of this world. 

ENOCH/IDRIS AS GRAECO-EGYPTIAN 
HERMES/THOTH 

The coupling of the Greek god Hermes and the Egyptian deity Thoth can be 
traced as far back as the fifth century BCE.103 Equating the resulting Hermes/ 
Thoth amalgam with the scriptural figures of Enoch or Idris effectively sub
sumes this renowned Graeco-Egyptian intellectual and spiritual teacher within 
a prophetic genealogy that produces the scaffolding for important interpret-

97 Read "'°"i. (as in Mas'udi, p. 268) instead of the printed text's "'°"IJ. 
98 See also Adang, Muslim Writers, 100-1. 
99 Bereshit Rabbati ( ed. Albeck), 27.10-28.1. See also Margaliot, Mal'akey 'el yon, 88. 

100 Scholem, Reshit ha-Qabbalah, 253. This work is characterized by Ide! (Ben, 647) as a thir
teenth-century non-Ashkenazi kabbalistic anthology. For further information, see the detailed 
description in Margoliouth, Catalogue of the Hebrew and Samaritan Manuscripts, 24. The full 
citation of this source appears in this chapter, under the rubric "Enoch as the Angel Metatron:' 

101 F. J. van den Ham, ed., Disputatio pro religione Mohammedanorum adversus Christianos 
(Leiden: Brill, 1890), 188.11-14. 

102 i.e., anthropomorphizing and ascribing corporeality to God. 
103 Already visible in Herodotus, Hist. 2.138. 
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ative currents within certain intellectual movements within late antique and 
medieval Judaism, Christianity, and Islam.104 

It is unclear when, where, and by whom the equation between Enoch and 
Hermes/Thoth was first made. The latter figure's enduring connection with 
important cultural discoveries like the invention of writing, the publication 
and archiving of books featuring revelatory wisdom, astral computations, and 
the postmortem judgment of the dead offered a roster of accomplishments and 
responsibilities which exhibit a number of overlaps with those attributed to 
Enoch in Second Temple and Hellenistic Jewish literature.105 

The ultimate crystallization of the Hermes/Thoth assimilation however 
appears in the figure of Hermes Trismegistus, or "thrice-great Hermes;' a cog
nomen which appears to be used for the first time in literature emanating from 
the second century CE.106 Initially functioning as an honorific expressing praise 
for a famous ancient sage who mediated revelatory wisdom to human society, 
the adjective eventually comes to be read as a kind of coded reference to the 
existence of three distinct qualities, vocational offices, or even "historical" per
sonalities, the last of which appears to be inaugurated in the ninth-century 
Kitiib al-Uluf or The Book of Thousands of the Baghdadi astrologer Abu Ma'shar 
al-Balkhi. 107 According to Abii Ma'shar, there were in actuality three Hermeses. 
The first lived before the Flood and was identical with the scriptural figures of 
Enoch and Idris. The second Hermes, an inhabitant of Babylonia, revived 
learning after the Flood. The third Hermes was an Egyptian physician and phil
osopher who cultivated medical and alchemical pursuits, and is identical with 
the Hermes who plays a prominent role in the literary corpus which bears his 
name. Another-perhaps related-way of resolving these separate identities is 
found in the twelfth-century (and later) prologues to Latin translations of cer
tain Arabic alchemical and astrological treatises: in these particular testimonia, 
the first Hermes is Enoch, the second is the Flood-hero Noah, and the third is 
"Hermes Triplex;' so-called "because he combined three powers which had 
been granted to him by the power of God" (propter trinam virtutum collectio
nem, sibi videlicet a domino Deo attributam).108 This same figure also reportedly 

104 See the important remarks of Kevin van Blade!, The Arabic Hermes: From Pagan Sage to 
Prophet of Science (Oxford: Oxford University Press, 2009), 155-7. 

105 See especially A.-J. Festugiere, La revelation d'Hermes Trismegiste (nouvelle edition; 4 vols; 
Paris: Les Belles Lettres, 2014), 83-104; Garth Fowden, The Egyptian Hermes: A Historical 
Approach to the Late Pagan Mind (Cambridge, 1986; repr., Princeton: Princeton University Press, 
1993), 22-9. 

10• Fowden, Egyptian Hermes, 216-17. 
107 M[artin]. Plessner, "Hermes Trismegistus and Arab Science," Studia Islamica 2 (1954): 

45-59, esp. 50-4; A[lexander]. Fodor, "The Origin of the Arabic Legends of the Pyramids," Acta 
Orientalia Academiae Scientiarum Hungaricae 23 (1970): 335-63, esp. 336-46; Charles S. F. 
Burnett, "The Legend of the Three Hermes and Abu Ma'shar's Kitiib al-Ulufin the Latin Middle 
Ages," JWCI39 (1976): 231-4. 

10• Robert of Chester, Praefatio to Morienus Romanus, Liber de compositione alchymiae as 
published in Morieni Romani, quondam eremitae Hierosolymitani, De transfiguratione metallorum, 
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exercised the three separate vocations of a king, a philosopher, and a prophet. 
This Enoch-Noah-Hermes Triplex schema appears to be a tentative attempt on 
the part of some Western scholars109 to read Abu Ma'shar's "three Hermeses" 
through a biblically refracted lens. 

Stobaei Hermeticum XX:111.5-8 (Kore Kosmou):110 

TOVTO S.i ~v o 7TaVTa yvovs 'Epµ~s· OS KaL ElSE TCl avµ7TaVTa KaL lSwv KaTEV07JUE KaL 
Kamvo~aas i'axvaE 871Awaa{ TE KaL Siitai. Kat ydp 8. £V07JUEV l.xapagE Kat xapatas 
EKpV!pE, TCl 7TAELaTa a,y~aas aaef>aAws ~ AaA~aas, 1:'va ~'1/T'll TaiJm 7TUS alwv () 
/J,ETayEVEUTEpos Koaµov· KaL OUTWS TOVS avyyEVELS 8rnvs Sopvef>opELV avl{3aivEV Els 
aaTpa. a.AX ~v avT<ji S,a.Soxos o TaT, vlos oµoiJ KaL 7rapaA~7TTWP TWV µa871µaTWV 
TOVTWV, OVK Els µaKpdv S.i KaL14.aKA7]7TLOS o 'Iµov871s, Ihavos Kat 'Hef>a{aTOV {3ovAaZs, 
a.AAOL TE oao, T~S ovpav{ov 8Ewp{as maT~V aKp{/3ELaV lµEAAov {3ovAoµlv71s T~S 
7TaVTWV {3aa,MSos laTop~aai 7rpovo{as. 'Epµ~s µ.iv oov fJ.7TEAoyELTO T<tJ 7rEpLEXOVTL ws 
ovS.i T<tJ 7TaLSt 7rapl8wKEV OAOTEA~ 8Ewp{av S,d TO €TL T~S ~ALKfos VEOELSls .... 
S,ayvwa,s 7rl,.71alov TWV 'Oa{p,Sos Kpvef>{wv a7ro8/a8ai TCl lEpd TWV KOU/J,LKWV 
UTOLXE{wv avµ/30Aa, £mKaTEVgaµEVov S.i KaL TOVS ),.6yovs TOvaSE El7TOVTa Els ovpavov 
fJ.7TEA8ELV. 

d),.),.' ov Ka8~Kov a.TEA~ T~v a7rayyEAfov, JJ TEKvov, TaVT7JV µE KamAEL!paL, El7TELV S' 
oaa TClS {3{{31,.ovs Kamn8lµEVOS l.gEL7TEV 'Epµ~s. 1.gEL1TE ydp OUTWS' ""Q lEpal {3{{3),.0,, 
TWV aef>8apTWV at TETEVXaTE µov XELpwv, ci.s T<tJ T~S aef>8apa{as ef>apµaK<tJ xplaas 
£7TLKpaTW, aaa7TELS 7TaVTOS alwvos KaL aef>8apTOL SiaµdvaTE xp6vovs, a8EWP7JTOL Kat 
fJ.VEVPETOL y,yvoµEVaL 7TaVTL T<tJ TCl y~s TaVT7]S 7rapo8EVELV µEAAOVTL 7TES{a, axp,s ofl 
ylpwv ovpavos avaT~µaTa flµwv 5.t,a TEKVWU7]TaL, ci.s i/ivxds o 871µ,ovpyos 
7rpoa71yopEVaE:' TOaaiJTa Elm.ov TClS /3{/3AOVS Kat TOLS JavTOiJ KaTEVgaµEVOS lpyoLS 
lS{ais TEµEv{~ETaL ~wvais. 

Such a person who gained knowledge about all things was Hermes. He was one 
who saw all things, 111 and having seen, he understood; and having understood, he 
had the power to clarify and to explain. For also that which he gained knowledge 
about he inscribed, and then he concealed what he had inscribed, deeming silence 
about the greater part of these things to be safer than to speak of them, in order 
that each subsequent generation in the world might seek after these things. 

& occulta, summaque antiquorum philosophorum medicina, libellus, nusquam hactenus in 
lucem editus (Parisiis: Apud Gulielmum Guillard, in via Iacobaea, sub diuae Barbarae signo, 
1559), 1. 

109 For other occurrences of this particular schema, see Julius Ruska, "Zwei Bucher De 
Compositione Alchemiae und ihre Vorreden;' Archiv far Geschichte der Mathematik, der 
Naturwissenschaften und der Technik 11 (1928): 31; Theodore Silverstein, "Liber Hermetis 
Mercurii Triplicis de VI rerum principiis;' Archives d'histoire doctrinale et litteraire du Mayen 
Age 13 (1955): 247. 

110 A. D. Nock and A.-J. Festugiere, eds, Hermes Trismegiste: Corpus Hermeticum ( 4 vols; Paris: 
Societe dedition "Les Belles Lettres'; 1945-54), 4:2-3. 

m Compare the "quotation'' attributed to Enoch by Clement of Alexandria, Eel. 2.1; also 
Origen, de Prine. 4.4.8(35); and 1 En. 19:3. 
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Thereupon he ascended to the stars in order to join the gods, to whom he was 
akin. Meanwhile his successor was Tat, 112 who was both his son and the heir of 
those teachings. Not long afterwards came Asclepius-Imouthes,113 following the 
wishes of Ptah,114 who is also Hephaistos, 115 and still others who, by the will of that 
Providence which reigns over all things, were obliged to make a careful study of 
the heavenly doctrine. Hermes then defended himself before what surrounded 
him for not transmitting the complete doctrine even to his own son, because he 
was still extremely young .... Eventually he decided to deposit these sacred sym
bols of the cosmic elements next to the secret relics of Osiris, 116 and after speaking 
over them a prayer and saying these words, he departed to heaven. 

But it is not appropriate, my son, that I should leave this report unfinished. I 
must tell you what Hermes said when he was depositing the books. For he spoke 
as follows: "O holy books which my hands have made imperishable, which have 
been anointed with the drug of immortality, I hold power! Stay free of rot and 
decay throughout all ages and times, and remain invisible and undiscovered by 
any who in the future pass over the plains of this land until the time when Heaven, 
having grown old, bears entities worthy of you, those whom the Creator has 
appointed souls:' 117 After saying these things to the books and making prayer to 
his own works, he entered the sacred enclosure of the divine beings. 118 

While the name of Enoch does not figure within this hermetic source, the 
description it provides of a Hermes "who saw all things" and who wrote down 
everything which he saw so that his son and subsequent generations might 
benefit from his experiences is reminiscent of the final chapters of the 
''.Astronomical Book" (1 Enoch 72-82) where the relationship between Enoch 
and his son Methuselah is similarly depicted. The departure of Hermes "to 
heaven'' and his apotheosis also exhibit intriguing similarities to the sudden 

112 i.e., the Egyptian god Thoth. See Fowden, Egyptian Hermes, 32-3. 
113 "The original Egyptian Asclepius was Imhotep, an official of the Third Dynasty whose fame 

in medicine, architecture, writing, astrology, and other arts caused later generations to deify him 
and treat him as a son of Ptah and godson of the great Thoth:' Quoted from Brian P. Copenhaver, 
Hermetica: The Greek Corpus Hermeticum and the Latin Asclepius in a New English Translation, 
with Notes and Introduction (Cambridge: Cambridge University Press, 1992), 125. See also 
Fowden, Egyptian Hermes, 32. 

114 See the textual remarks on this passage ofR(ichard]. Reitzenstein, Poimandres: Studien zur 
griechisch-iigyptischen und fruhchristlichen Literatur (Leipzig: B. G. Teubner, 1904), 122; Nock and 
Festugiere, Corpus Hermeticum, 3:cxxxviii n. 2. 

m Compare the second-century Theban horoscope quoted and discussed by Reitzenstein, 
Poimandres, 119-20. 

116 Such as his mummy and other objects associated with the cult of the dead. See the remarks 
of Nock and Festugiere, Corpus Hermeticum, 3:clv-clvi. 

117 For clarification, see Nock and Festugiere, Corpus Hermeticum, 3:cxli-cxliii. 
118 Other translations are Walter Scott, ed., Hermetica: The Ancient Greek and Latin Writings 

Which Contain Religious or Philosophic Teachings Ascribed to Hermes Trismegistus ( 4 vols.; Oxford: 
Clarendon Press, 1924-36), 1:459-61; Nock and Festugiere, Corpus Hermeticum, 4:2-3; Festugiere, 
La revelation, 370. A comprehensive introduction to the hermetic Kore Kosmou tractate is pro
vided by Nock and Festugiere, Corpus Hermeticum, 3:cxxvi-ccxix, of which pp. ccxv-ccxviii 
detail some of its affinities with "le livre d'Henoch:' S.H. XXIIl.43 goes on to term Hermes the 
"recording secretary of the gods" (li£wv u110µ.v7Jµ.a-roypa.rp€). 
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removal of Enoch from human society (Gen 5:21-4) and his eventual angelo
morphosis into the celestial entity named Metatron. Martin Hengel has rightly 
characterized the correspondences in portraiture between the Hermes of this 
passage and that of extra-biblical Enoch as "astonishing:'119 

Montgomery Bowl 25 lines 3-4 (ed. Montgomery):120 

.i1' lliOO'l:J i10l:li[K1) llni1l:llll[ 1 n,]n, pl i1li1' ?l(')lOlll 1? lii' ?Kli1' 1l:Jlll ?l('!ll' Ollll::l .•. 

In the name of Yophi'el, your name is Yaho'el, they call you Shasangi'el YHWH, 121 

and so too the rest of the names of [HJ ermes (?) Metatron YH. 

Several scholars have read the final words of this line as endorsing an assimila
tory equation among the designations Hermes, Metatron ( the angelified Enoch), 
and a shortened form of the four-letter name of the God oflsrael. The crucial 
vocable "Hermes" emerges however only if we accept the restoration that was 
proposed by Montgomery.122 Scholars who have recently studied this text are 
much more reluctant to admit the name of Hermes to this angelic roster.123 

Theodore bar Konai, Liber Scholiorum 11 ( ed. Scher): 124 

=,,. r<'om "\cu»~ 'l,,o,< ~ '-.S'"'~'I:, mln...,...= aw»im~ '6.~ r6o..:u, r<lna..:ib 

r<'I:>=~ mlncu'I:>= ,a.a:,:, '6:,~~ ,<~)nlr.£ lnl= ln...r<''\oln.. "°~ en:, .c:,ru,,< ~~ 

aw»~or<'ln .c:,)1\£,< 1= ~~ r<.J~ "°~ iln::i a.olna:,:,oiE,~ 1mc:wr<' a,~,<=~ ,ur<' 

• r<':U.. ln..,:, r<'i.c 

The Chaldean (heresy) preceded the other heresies in its springing up, for 
Bardai~an says that Enoch was the name of its originator. However, a man whose 
name was Atlas, brother of Prometheus, became especially celebrated for it in the 
sixteenth year of the blessed Moses while he exercised guidance in the wilderness. 
After the return from Babylon, Ta'iitosis (i.e., Thoth) became celebrated (for) the 
reading ofhoroscopes.125 

119 Martin Hengel, Judaism and Hellenism (2 vols; trans. John Bowden; Philadelphia: Fortress 
Press, 1974), 1:215. 

120 James A. Montgomery, Aramaic Incantation Texts from Nippur (Philadelphia: The 
University Museum, 1913), 207, with the emendations ofJ[acob]. N. Epstein, "Gloses babylo-ara
meennes;' RE! 73 (1921): 53-4; Jonas C. Greenfield, "Notes on Some Aramaic and Mandaic Magic 
Bowls;' JANESCU 5 (1973a): 155-6; Jonas C. Greenfield, "Prolegomenon;' in Odeberg, 3 Enoch, 
xxxviii-xxxix; Alexander, "Historical Setting;' 166-7. 

121 Greenfield pointed to the occurrence of variant spellings of these same three names in the 
concluding section of 3 Enoch ( §§76-7) which lists "the seventy names" given by God to Metatron 
("Prolegomenon:' xxxix). For these names, see Synopse (ed. Schafer), 37-9. 

122 Montgomery, Aramaic Incantation Texts, 208; Odeberg, 3 Enoch, 110; A. A. Barb, "Three 
Elusive Amulets;' JWCI27 (1964): 6; Alexander, "Historical Setting;' 166-7. 

123 Shaul Shaked, "'Peace Be upon You, Exalted Angels': On Hekhalot, Liturgy and Incantation 
Bowls;' JSQ 2 (1995): 201-3; Rebecca Macy Lesses, Ritual Practices to Gain Power: Angels, 
Incantations, and Revelation in Early Jewish Mysticism (Harrisburg: Trinity Press International, 
1998), 354-9; Christa Mi.iller-Kessler, Die Zauberschalentexte in der Hilprecht-Sammlung, Jena, 
und weitere Nippur-Texte anderer Sammlungen (Wiesbaden: Harrassowitz Verlag, 2005), 57. 

124 Theodore bar Konai, Liber Scholiorum (ed. Scher), 2:286.5-11. 
125 Translation taken from Reeves, Heralds, 58 n. 82. 
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The appearance of the Egyptian Thoth126 in this genealogy of astrological 
knowledge and that character's manifold connections with Graeco-Egyptian 
hermeticism suggests that biblical Enoch might function here as an avatar of 
the antediluvian teacher Hermes. As we have seen above in the excerpt from 
the Kore Kosmou, Thoth/Tat is sometimes identified as the "son" ofHermes.127 

Jal].ii, Kitiib al-tarbi' wa'l-tadwir (ed. Pellat):128 

And tell me about Hermes: is he Idris? 

The enormously popular assimilation of biblical Enoch to Graeco-Egyptian 
Hermes, an equation that is difficult to date with any precision, became more 
complicated after the promulgation of the Qur'an. The ninth-century satirist 
Jal).i~ articulates the anxiety which some contemporary theologians must have 
felt over the implications of identifying the qur'anic prophet Idris with Enoch, 
a connection which is also difficult to pinpoint, but which was already gaining 
considerable traction in tafsir and chronographic literature. One scholar 
endorses Jal).iis query as the "earliest reference in Islamic history that identifies 
Idris with Hermes:'129 

Abii Ma'shar apud Ibn Abi U~aybi'a, Kitiib 'Uyun al-Anbii' ft tabaqiit al-atibbii' 
(ed. Najjar):130 

~ J~ t.S' ~ ..,...._,.... .,:a.a, .:,li,J:,11 ~ .:,IS .,.;19 F'4 .!JUI,_.., J,~I ..,...._,.... Loi .U~ l,JIS a......1_,.i1 .:,[ [Jii,] 
,_.., .:.,_,,.,§ o~ .:,i <>"_;A.II §J;;, .,.;~ ~1_,..JI §J;; -5.lJI ,_.., J~ ,~ o~, ~I [i..,J!-"'] J <>"_;A.II ~' .s~, 

•1.1"':!J~[ 4!_,..)4 ,_.., t#"i [ .,.;!] .:,~~I §J:;3 r~i 

[And he (i.e., Abii Ma'shar al-Balkhi) said] that the Hermeses are three. Now the 
first Hermes-who was three-times blessed-had his floruit before the Flood. 
(The name) "Hermes" signifies a title, in the same way one says "Caesar" or 

126 According to David Frankfurter, "Thoth had thus become by the Roman period the pri
mary pseudonymous authority for diverse priestly texts, imbuing them with a kind of ultimate 
antiquity and secrecy."; quoted from his Religion in Roman Egypt: Assimilation and Resistance 
(Princeton: Princeton University Press, 1998), 239-40. For the significance of the Egyptian deity 
Thoth in late antiquity, see also Julius Ruska, Tabula Smaragdina: Bin Beitrag zur Geschichte der 
hermetischen Literatur (Heidelberg: Carl Winter's Universitiitsbuchhandlung, 1926), 6-9; Fowden, 
Egyptian Hermes, 22-4; 57-74. 

127 D[aniel]. Chwolsohn, Die Ssabier und der Ssabismus (2 vols; St Petersburg, 1856; repr., 
Amsterdam: Oriental Press, 1965), 1:780-802. 

128 Charles Pellat, Le Kitab at-tarbi' wa-t-tadwir de Gal.ii~ (Damas: lnstitut franc;:ais de Damas, 
1955), 26 (§40). 

129 Hayrettin Yiicesoy, "Translation as Self-Consciousness: Ancient Sciences, Antediluvian 
Wisdom, and the i\bbiisid Translation Movement," Journal of World History 20 (2009): 538-45; 
the quotation comes from p. 543. See also van Blade!, Arabic Hermes, 155 n. 143; 167-8. 

" 0 Ibn Abi U~aybi'a, Ki tab 'Uyun al-anba' fl! abaqat al-at ibba' ( 4 vols; ed. 'Amir Najjar; Cairo: 
al-Hay'ah al-Mi~r1yah al-' Ammah lil-Kitab, 2001), 1:185.15-19; see also August Muller, ed., Ibn Abi 
Useibia (2 vols in 1; Cairo and Konigsberg: al-Matha' al-Wahbiya, 1882-4), l:16.24-7. 
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"Khusraw:' The Persians in [ their biographies] term him 'llhjd <read Oshahanj>, 131 

which means "the one who is just:' He is the one whose prophetic status the 
l:farranians mention. The Persians say that his grandfather was Kay6mart (i.e., 
Gay6mart), who is Adam. The Hebrews say [that he is] Enoch, and he is Idris in 
Arabic.132 

Ya'qii.bi, Ta'rikh (ed. Houtsma):133 

.~I U":!J>) <ti) Jt..!_, a......14 ciul _,..._, ..,....._,..._, 0~-Y.~-' Jl;_,I Ji. I&~ .:if 0~}.!j 

And they (i.e., the Roman rulers who followed the ~iibian religion) assert that they 
have a prophet, such as 'Uriini134 and '.Abidirnon and Hermes, and he is three
times blessed. It is said that he is the prophet Idris. 

Ibn al-Haytham, Kitab al-munii:?arat (ed. Madelung and Walker): 135 

.~Dj;ll .:,t....4 ..,....._,... ~ d..ij_, yl..,,JI_, .i.o~I ~ _,#,\ i,$.i.JI j,1b (LJI ~ U":!J>) .:,J Jt..!_, 

And it is said that Idris-peace be upon him-is the one who revealed knowledge 
about the stars and about mathematics, and that he is named Hermes in the Ian -
guage of the Greeks. 136 

Abu ~iitim al-Riizi, A'lam al-nubuwwah (ed. ~iiwi): 137 

clJ..J .:,:.lS'L:... .:,WI .:,1.i.A._, U":!J>) .:,i_,.o.11 J_, ..,....._,... fu)l.o)I J ......,19 U":!J>) j,1b fu)l.o)I J ;y'.l.1.1 ..,....._,... i)j 1,Jl9_, 

·t"°"i aJ_µ.1.1 ~I }l... J ......,1_, ~ Lo..>""i J l+.o clJ~ ~-' ~U:,lb..,;i_, ""*'~ Ji. ,UI 

They say that the Hermes who is mentioned among the philosophers is ( the same 
figure as) Idris; i.e., his name among the philosophers is Hermes, but in the Qur'an 
he is Idris. These two names are similar to those names which have a final sin like 
Galenus, Aristoteles, and the rest. His name in the remaining revealed scriptures 
is Enoch. 

131 The name is corrupt in all extant versions, but it was correctly identified as Hoshang by 
C. F. Seybold, "Lipperts Jbn al-Qift.i's Ta'rib al-I;iukamii';' ZDMG 57 (1903): 805-10, at 807. See the 
discussion of van Blade!, Arabic Hermes, 125 n. 14. 

132 See also Chwolsohn, Die Ssabier, 1:791. 
133 M. T. Houtsma, ed., Jbn Wadih qui dicitur al-Ja'qubi historiae ... (2 vols; Leiden: Brill, 1883), 

1:166.3-4; Ya'qiibi, Ta'rikh (2 vols; Beirut: Dar ~adir, 1960), 1:147.21-2. The full citation of this 
source appears in Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and Calendar 
Reckoning:' 

134 For discussion of the various forms of this name and its possible referents, see van Blade!, 
Arabic Hermes, 188-9 n. 102; Emily Cottrell, ''Adam and Seth in Arabic Medieval Literature: The 
Mandaean Connections in al-Mubashshir Ibn Fatik's Choicest Maxims (11th C.) and Shams al-Din 
al-Shahraziiri al-Ishraqi's History of the Philosophers (13th C.);' Aram 22 (2010): 509-47, at 526-30. 
Neither of these authors noticed Ya'qiibi's citation of this name, a circumstance which has impli
cations for their respective discussions. 

135 Wilford Madelung and Paul E. Walker, The Advent of the Fatimids: A Contemporary Shi'i 
Witness (London: I. B. Tauris, 2000), 88.10-12. 

136 See also Madelung and Walker, Advent of the Fatimids, 138; van Blade!, Arabic Hermes, 169. 
137 Abii I;Iatim al-Razi, A'liim a/-nubuwwah (The Peaks of Prophecy) (ed. ~alaJ:i ~awi; Tehran: 

Imperial Iranian Academy of Philosophy, 1977), 278.11-14; see also Abii I;Iatim al-Razi, The Proofs 
of Prophecy: A Parallel English-Arabic Text (trans. TarifKhalidi; Provo: Brigham Young University 
Press, 2011), 209.11-14. The full citation of this passage can be found in Chapter 2 under the head
ing "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 



Enoch's Association or Equation with Other Figures 

Mas'iidi, Muruj (ed. Barbier de Meynard-de Courteille):138 
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J .lil ~I 15.iJI y,,3 >J~ ()"A_,..._....., ()"A_,.. 4.il ~_;:; 4!l.oll3 ~)WI ~ ~I <J'"!J>I y,,3 b:.:>I oJ..13 o~ rli, 

After him his child Enoch arose, and he is (the same figure as) Idris the prophet, 
upon whom be peace! The ~abians139 maintain that he is Hermes, (the name) 
"Hermes" being an expression for the planet Mercury. He is the one about whom 
God stated in His Scripture (i.e., the Qur'an) that He raised him "to a lofty place'' 
(Q 19:57). 

Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart): 140 

By the Greeks he (i.e., Enoch/Idris) is named Hermes. 

Rasii'il Ikhwiin al-$afii' (ed. Ragep-Mimura):141 

.~)WI ~ l.r.fl <J'"!J>I y,,3 a..s...!4 ..:.Jill ()"A_,... <Y ~ l.\u3 

And so it is related about Hermes the thrice-endowed with wisdom-and who is 
the prophet Idris, peace be upon him. 

'Amiri, Kitiib al-Amad 'ala 1-abad (ed. Rowson): 142 

<)A j3J}o_,... .:,15 <!U~ .:,1, - .:,_,,.~ \'""'= ~,i, - ~,i <i'--" <)A~,:! J_,1 ~Jb ,1~1 .:,1.:,~}.! ~Ii ._,.._,,;JI t.;l, 
<i'--" <)A <s<'A J.i .:,15 OJ,&lo <.:..93 ~ 4.il l~j ..:;~ .:,_,...!.:! 9.iJI C:...:.>!Jj .:,1, ! J.,,JI J_,\ ~I Jy> = ol.. c>,!>J3_,j 

~ .u...~ <!U.. <)A a.:.... ~ <i>-- = <!U~ .:,15, o~I .u~;I = J~l l.i..o. .;Jl,1 J.i .ui, ! a,.......:. a.:.... c.9:,Ji aill ~,i 

<J'"!J>) ~:,l..}11 J.o,i, l)"A.,.il ypll J.o,1 ~ 9.iJI y,,3 - t.#1 .:,\ l~j3 ·\'""'= a.,_,,... u...~ ~ <)A 6!Ji,:ll 

.- t,; J..11, ,,., - ~·~pi~~~ J..133 ! cll.1.1 ~ ,,., - ~,... ,J J..13 J.i 

As for the Persians, now they claim that the beginning of their history was the first 
day of the years of Adam-and Adam is, according to them, Kayumarth, and that 
this was Hurmuzroz of Farwardin Mah, 143 at the time of the first entrance of the 
sun into Aries. They assert moreover about Zaradusht, the one whom they claim 
was a prophet, that there had elapsed three thousand solar years of the years of 
Adam at the time of his advent. He announced this at the time when he proclaimed 

138 Mas'udi, Muruj (ed. Barbier de Meynard-de Courteille), 1:73.1-4. 
139 The pagan inhabitants of the Mesopotamian city of .l;larran. 
140 Maqdisi, Kitab al-bad' wa'l-ta'rikh (6 vols; ed. Cl. Huart; Paris: E. Leroux, 1899-1919), 

3:12.2-3. For information about this source, see the anonymous article "al-Mutahhar b. Tahir 
al-MaJ.c.disi;' EP 7:762; also TarifKhalidi, "Mu'tazilite Historiography: Maqdisi's Kitab al-bad' wa'l
ta'rikh;' JNES 35 (1976): 1-12. 

141 F. Jamil Ragep and Taro Mimura, eds, Epistles of the Brethren of Purity, On Astronomia: An 
Arabic Critical Edition and English Translation of Epistle 3 (Oxford: Oxford University Press, 
2015), 88.6-7. Slightly variant texts appear in Fr[iedrich]. Dieterici, ed., Die Abhandlungen der 
Ichwan es-Safa in Auswahl (Die Philosophie der Araber im IX. und X. Jahrhundert n. Chr. 11; 
Leipzig: J.C. Hinrichs, 1883), 121.1-2; Kitab Ikhwan al-Safa' wa-khullan al-wafa' (4 vols; Bombay: 
Matba'at Nukhbat al-Akhbar, 1887-8), 1:69.21-2. The full citation of this source can be found in 
Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 

142 Everett K. Rowson, A Muslim Philosopher on the Soul and its Fate: Al-Jimiris Kitab al-Amad 
'ala 1-abad (AOS 70; New Haven: American Oriental Society, 1988), 66.6-12. 

143 i.e., the first day of the month Fawardin, or Nawroz, the Iranian New Year. 
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his prophetic status, and that was when thirty years of the reign of Bishtasf had 
elapsed. 144 Thereafter the histories after Bishtasf are well known among them. 
They also assert that Enoch-who is the one whom the people of the West call 
Hermes and whom Muslims call Idris-engendered Methusaleh, he being (identi
cal with) King Jam, and Methusaleh during the latter portion of his life engendered 
Lamech, who was the father ofNoah.145 

Jam or Jamshid is a mythical early king of Iran renowned for a number of cul
tural achievements. Due to his subjection of the demons and the eventual loss 
of his throne, he is often correlated by a number of chroniclers with the biblical 
Solomon, 146 but this is nevertheless recognized as being an impossible 
synchronism, 147 and so he is frequently discussed in universal histories in con
junction with Noah and the Flood. No other writer however explicitly identi
fies him with Methuselah. One might compare however the following obscure 
legend featuring Methuselah which apparently derives from the lost Midrash 
Avkir:148 

Methuselah the righteous149 ••• sat fasting for three days in the waters of the 
Euphrates river.150 He then said to the Holy One, blessed be He: "Master of the 
Universe! It was Your idea to create humanity in Your image and Your likeness. But 
now the one who was created in Your image is ruled by demons and spirits, and 
evil spirits afflict him!" Immediately the Holy One, blessed be He, granted power 
to Methuselah the righteous, and he inscribed the Ineffable Name on his sword 

144 The traditional date for the first appearance of Zoroaster as a prophet. Bishtasf is the 
legendary Iranian ruler Vistaspa/Hystaspes. Pertinent information about him can be found in 
John C. Reeves, ''An Enochic Citation in Barnabas 4:3 and the Oracles of Hystaspes;' in John C. 
Reeves and John Kampen, eds, Pursuing the Text: Studies in Honor of Ben Zion Wacholder on the 
Occasion of his Seventieth Birthday (JSOTSup 184: Sheffield: Sheffield Academic Press, 1994a), 
276-7. 

us For another translation, see Rowson, A Muslim Philosopher, 67. 
146 e.g., Ibn al-Nadim, Kitab al-Fihrist (ed. Ri9a Tajaddud; [Tehran: Maktabat al-Assadi, 1971)), 

370.4-5: "It is said, but God knows best and is the most wise, that Solomon b. David was the first 
one to enslave the jinn and the satans and make them his servants, but according to the doctrines 
of the Persians, the first one who subjected them was Jamshid b. Awanjhiin (i.e., Hoshang):' 

147 Mario Grignaschi, "La Nihiiyatu-1-'arab fi al}biiri-1-Furs wa-1-'Arab: (Premiere partie):' 
Bulletin detudes orientales 22 (1969): 24-5. 

148 With regard to this midrash, see especially Salomon Buber, Liqu.tim mi-Midrash Avkir 
(Vienna: G. Breg, 1883); Abraham b. Elijah of Vilna, Sefer Rav Pe'alim (Warsaw: Halter 
va-Ayzenshtadt, 1894), 27-8, 133-47; Leopold Zunz and I;Ianokh Albeck, Haderashot be-Yisrael 
(2nd edn; Jerusalem: Mosad Bialik, 1954), 430 nn. 33-4; I;Iananel Mack, Mi-Soda she! Mosheh 
ha-Darshan (Jerusalem: Mosad Bialik, 2010), 126. 

149 Also t. Sofah 10.3, where the forefather is labeled j.)'1Yi1 n?'Dlnr.i, and see the further refer
ences signaled by Saul Lieberman, Tosefta ki-feshut ah (2nd edn; 10 vols in 9; New York: The Jewish 
Theological Seminary of America, 1992), 8:718. This epithet derives from the otherwise unex
plained seven-day delay for the onset of the Flood signaled in Gen 7:4 which became a prescribed 
period of mourning for the death of Methuselah. See, e.g., the extract from Yalq. Shimoni §42 that 
purportedly stems from Midrash Avkir that is cited by Abraham b. Elijah of Vilna, Sefer Rav 
Pe'alim, 134. 

150 Reminiscent of the legend found in L.A.E. 6:1-2, although there the duration is longer 
(forty days) and the river is the Jordan (for Adam) and the Tigris (for Eve). 
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and instantly killed 900,000 myriads (of demons. He continued killing) until 
Agrimus, 151 the first-born son of Adam the Protoplast, approached and stood 
before Methuselah and implored him ( to stop). He contracted an agreement with 
him,152 and he (Agrimus) wrote down and gave to him the names of the demons 
and the lilu-devils. They put them (the demons) in iron restraints and they put 
them under guard, but the remainder hid themselves among the peaks of the 
mountains and the abysses of Okeanos. 153 

Biriini, Athiir al-biiqiya 'an-il-qurun al-khiiliya (ed. Sachau):154 

• ._,.....>-" ,-., c..o..,I;~ .:,I ~j ~' t¥>1 4,!J,.11 J ~; -5jJI u",!J~4 ._,.....>-" ~ .1.03 

The one named Hermes is Idris, who is mentioned in the (Jewish) Torah (under 
the name) Aq.nukh (i.e., Enoch). Some however claim that Budhasafis Hermes. 

The figure of Budhasaf, whose name is clearly a reflex of the Sanskrit term 
bodhisattva, appears in some Muslim histories of religion as an eastern 
"pseudo-prophet;' the alleged inventor of the Persian script, and according to 
some tradents, the founder of the religion of the ~abians.155 

Mubashshir b. Fiitik, Mukhtar al-l;iikam wa-mal;iiisin al-kalim (ed. Badawi):156 

~ ~I ~, ~J~ ll":'"Ji ~' IJ":A.r" ~ IJ":'"JI ~U¥-4 ,-.,, i.,... Ju. ~J.o <! J"'-": a.....l_,6'1 \J":'°.r" J.!3 

4 <>! .;,,;i <>! wl.:i <>! J:l)i+o <>! ~J~ &!I,-.,, t# ~l~I .=, u",!J~) y_,,.JI .=, IJ":Afa ~l;¥.I .= ~)WI 

·t)l.JI ~ t~i <>! 

151 A reference to the Persian Ahriman? This identification is endorsed by Ginzberg, Legends, 
5:166; Scholem, Origins, 296 n. 191. Scholem claims that this "first-born of Adam and Lilith" is 
mentioned "in many aggadoth preserved in the Cairo Genizah" and that a truncated form of this 
same myth is quoted by Eleazar of Worms from a "Book of Secrets:' One might compare the 
"Watcher" named ''Agramas" (.i..rp.i..H.i..c) in the so-called Untitled Text of the Bruce Codex of 
Coptic gnostic writings; see Schmidt-MacDermot, Books of Jeu, 239 .26. 

152 Compare the agreement struck between God and Mastema infub.10:1-17, or that between 
R. l;Ianina b. Dosa and the demoness Agrat bt. Malµat in b. Pesab. 112b. 

153 Arthur Marmorstein, "Midrash Avkir;· Devir 1 (1923): 138.15-139.10. See also Louis 
Ginzberg, "Haggadot qetu'ot;' Ha-Goren 9 (1913): 66-8; Louis Ginzberg, 'Al halakhah we-aggadah 
(Jerusalem: Devir, 1960), 249. The same tale is also present in Oxford Ms. Bodi. 2797 (Chronicles 
ofYerabmeel); see Eli Yassif, ed., Sefer ha-Zikronot hu' Divrey ha-Yamim le-Yerabmeel (Tel Aviv: 
Tel Aviv University, 2001), 113.5-9. 

154 Biriini, Athar al-baqiya 'an-il-qurun al-khaliya: Chronologie orientalischer Volker van 
Alber(mi (ed. C. E. Sachau; Leipzig, 1878; reprinted, Leipzig: Otto Harrassowitz, 1923), 206.8-9. 

155 Mas'iidi, Muruj (ed. Barbier de Meynard-de Courteille), 2:111.3-112.5; 4:44.9-45.9; Mas'iidi, 
Kitiib at-Tanbih wa'l-Ischriif (2nd edn; Bibliotheca Geographorum Arabicorum 8; ed. M. J. de 
Goeje; Leiden: Brill, 1967), 90.15-91.1; MuJ:iammad b. AJ:imad Khwarizmi, Kitab Mafatih al- 'ulum 
(ed. Gerlof van Vloten; Leiden: Brill, 1895), 36.5-8; Biriini, Athar (ed. Sachau), 204.17-19. See 
especially the important remarks of Bruce B. Lawrence, Shahrastani on the Indian Religions (The 
Hague: Mouton, 1976), 105-8; also van Blade!, Arabic Hermes, 35 n. 61, 115-18; Patricia Crone, 
"Buddhism as Ancient Iranian Paganism;' in Teresa Bernheimer and Adam Silverstein, eds, Late 
Antiquity: Eastern Perspectives (Cambridge: The E. J. W Gibb Memorial Trust, 2012), 25-41; Iain 
Gardner, Jason BeDuhn, and Paul Dilley, Mani at the Court of the Persian Kings: Studies on the 
Chester Beatty Kephalaia Codex (NHMS 87; Leiden: Brill, 2015), 81-8. 

156 Abii'l Wafa' al-Mubashshir Ibn Fiitik, Mukhtar al-bikam wa-mabasin al-kalim: Los Bocados 
de oro: Edici6n critica del texto arabe con pr6logo y notas (ed. 'Abd ar-RaJ:imiin Badawi; Madrid: 
Publicaciones de! Instituto Egipcio de Estudios Islamicos, 1958), 7.9-12. The full citation of this 
source appears in Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 
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Hermes of the Hermeses was born in Egypt in their city of Memphis. In Greek he 
is ''Armis:' and it is pronounced "Harmis"; ''Armis" means (the planet) Mercury. 
He is also named, may peace be upon him, "Trimis" among the Greeks, 157 "Idris" 
among the Arabs, and "Enoch'' among the Hebrews. He was the son of Yared b. 
Mahalalel b. Qaynan b. Enosh b. Seth b. Adam, upon them be peace. 

Ibn al-Athir, Kitiib al-Kiimil (ed. Tornberg): 158 

-~= ~ ¥1>, ~11.J"A.r" <U"4""":? .:,~li,:.11 ,w:,,., 

The Greek philosophers call him (i.e., Enoch) Hermes the sage, and he is highly 
esteemed among them. 159 

Shahrastani, Kitiib al-milal wa'l-nil;ial (ed. Kaylani): 160 

,r)I...JI <l;k ~I u"-!J>I ¥'> JlA,!, ;~I ·~'.lll.:,..-""': .s.iJI .Jt..il, d.11,il ~.,.I.I o;Ui 0>'4""ol ~11.J"A.r" F 

Wisdom of the great Hermes, whose deeds are most praiseworthy, whose words 
and exploits are most gratifying, who is counted as one of the greatest prophets, 
and who is said to be the prophet Idris, upon whom be peace! 161 

Robert of Chester, Praefatio to Morienus Romanus, Liber de compositione 
alchymiae: 162 

Legimus in historiis veterum autorum, tres fuisse philosophus, quorum unus
quisque Hermes vocabatur. Primus autem illorum fuit Enoch, qui alio nomine 
Hermes, & alio nomine vocabatur Mercurius. Secundus vero fuit Noe, qui simi
liter alio nomine Hermes, & alio nomine Mercurius est nuncupatus. Eorum autem 
tertius, fuit Hermes qui post diluuium in Aegypto regnauit, & eius regnum diu 
obtinuit. Iste autem a nostris antecessoribus dictus est triplex, propter trinam vir
tutum collectionem, sibi videlicet a domino Deo attributam. Erat autem iste rex & 
philosophus & propheta. 

We read in histories authored by the ancients that there have been three philo
sophers, each of whom was called Hermes. The first of them was Enoch, which is 
another name for Hermes, and another name he was called was Mercury. The sec
ond was Noah, which is another name for Hermes, and Mercury called by another 

157 Undoubtedly a corruption of"Trismegistus:' See also van Blade!, Arabic Hermes, 185. 
158 'Izz al-Din Ibn al-Athir, Kitab al-Kamilfi al-tarikh (14 vols in 7; ed. Carl Johan Tornberg; 

Leiden: Brill, 1851-76), 1:42.23. This passage is cited in abbreviated form by Sayyid Ni'mat Allah 
al-Jazairi, Qi$a$ al-anbiya' (ed. H. M. 'Aqil; Beirut: Dar al-Balagha, 1991), 88. 

159 Cf. Jub. 4:16; Ibn Isl:,iaq apud Abii Ja'far Mul:,iammad b. Jarir al-Tabari, Ta'rikh ar-rusul wa-1-
muluk (Annales quos scripsit Abu Djafar Mohammed ibn Djarir at-Tabari) (15 vols; ed. M. J. de 
Goeje; Leiden, 1879-1901; repr., Leiden: Brill, 1964-5), 1/1:172.14-173.l and the annotations pro
vided there; Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Cl. Huart), 3:11.8-10. 

160 Shahrastani, Kitab al-milal wa'l-nibal (2 vols; ed. M. S. Kaylani; Beirut: Dar el-Marefah, 
n.d.), 2:45.1-3. The full citation of this source appears in Chapter 2 under the rubric "Enoch as 
Purveyor of Star-Lore and Calendar Reckoning:' 

161 For other translations, see Theodor Haarbriicker, Abu-'l-Fath' Muhammad asch-Schah
rastanis Religionspartheien und Philosophen-Schulen (2 vols; Halle: C. A. Schwetschke und Sohn, 
1850-1), 2:61; van Blade!, Arabic Hermes, 220. 

162 Morieni Romani (Paris, 1559), 1. Labeled a forgery by Julius Ruska, the authenticity of this 
prologue is convincingly defended by Richard Lemay, 'Tauthenticite de la preface de Robert de 
Chester a sa traduction du Morienus;' Chrysopoeia 4 (1990-1): 3-32. 
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name. The third one of them was the Hermes who ruled in Egypt after the Flood, and 
his kingdom endured for a long time. This was said by our ancestors; namely, he was 
triplex (threefold), 163 because he combined three powers which had been granted to 
him by the power of God. Now this man was a king, a philosopher, and a prophet.164 

Liber Hermetis Mercurii Triplicis de VI rerum principiis (ed. Silverstein):165 

Legimus in ueteribus diuinorum hystoriis tres fuisse philosophos, quorum primus 
Enoch, qui et Hermes et alio nomine Mercuri us dictus fuit; alius Noe, qui similiter 
Hermes et Mercurius nuncupatus fuit; tercius uero Hermes Mercurius Triplex 
dictus fuit, quia et rex et philosophus et propheta floruit. 

We read in ancient histories that there have been three divine philosophers. The 
first of them was Enoch, who is said to also be Hermes and otherwise named 
Mercury. Another is Noah, who also was named Hermes and Mercury. The third 
was said to be Hermes Mercurius Triplex, who achieved distinction as a king, a 
philosopher, and a prophet. 166 

Septem tractatus Hermetis sapientia triplicis (ed. Ruska): 167 

In historiis divinarum rerum, tres praeclaros viros philosophos, quemlibet voca
tum Hermetem, legimus. Horum primus Enoch ante diluvium fuit, qui angelis 
comitantibus, igneo curru in coelum abiit. Secundus autem Noe, qui in archa, Dei 
iussu, a diluvio multarum aquarum salvus evasit. Eorum enim alteruter alio 
nomine Hermes, alio nomine vocatus est Mercurius, ad differentiam Hermetis, 
qui post diluvium regnavit in Aegypto ... Hie enim tertius clarissimus vir, qui 
regali diademate decoratus, diu rex Aegypto imperavit, a trina virtute Ter magnus 
dictus est. Ipsum namque ferunt regum, philosophum, atque prophetam fuisse. 

We read in the histories of divine things about three men who were outstanding philo
sophers, each of whom was named Hermes. The first of them, Enoch, was before the 
Flood; he was the one who went up to heaven in a fiery chariot accompanied by angels. 
The second of them was Noah, the one who was saved in the Ark at the command of 
God from the Flood of many waters. One of the two who had the other name Hermes 
was called by the alternate name Mercury to distinguish him from the Hermes who 
reigned in Egypt after the Flood ... This third one was a very famous man: he wore the 

163 For this specific configuration of the "Hermes triplex" constellation; namely, Enoch, Noah, 
and the postdiluvian Egyptian Hermes, see especially Lynn Thorndike, A History of Magic and 
Experimental Science (8 vols; New York: Columbia University Press, 1923-58), 2:215; Frances A. 
Yates, Giordano Bruno and the Hermetic Tradition (Chicago: University of Chicago Press, 1964), 
48-9; Burnett, "Legend of the Three Hermes;' 231; George Molland, ''Addressing Ancient 
Authority: Thomas Bradwardine and Prisca Sapientia;' Annals of Science 53 (1996): 222. 

164 One might also compare the "vocational" readings of this epithet found in Pseudo-Majriti, 
Das Ziel des Weisen (Studien der Bibliothek Warburg 12; ed. Hellmut Ritter; Leipzig: B. G. Teubner, 
1933), 225.17-18 (text); Hellmut Ritter and Martin Plessner, "Picatrix": Das Ziel des Weisen van 
Pseudo-Magrfti (Studies of the Warburg Institute 27; London: The Warburg Institute, 1962), 237 
(translation); Mubashshir Ibn Fatik, Mukhtar al-~ikam (ed. Badawi), 11.2; and Ibn al-Matran, 
apud Ibn Abi U~aybi'a, K. 'Uyun al-anba' ft t abaqat al-at ibba' ( ed. Najjar), 1:185.6-15. 

165 Silverstein, "Lib er Hermetis;' 247. 
166 The relationship between this text and what is found in the preface by Robert of Chester is 

discussed by Silverstein, "Liber Hermetis;' 235-6; Burnett, "Legend of the Three Hermes;' 231. 
167 Ruska, "Zwei Biicher;' 31; Burnett, "Legend of the Three Hermes;' 231. 
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royal crown and ruled as king ofEgypt for a long time, (and) he was said to exercise a 
trifold triple power. They say he was a king, a philosopher, and a prophet. 

Muwaffaq al-Din As'ad b. Ilyas Ibn al-Matran, Kitiib al-adwii' al-Kaldiiniyin:168 
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The master Muwaffaq al-Din As'ad b. Ilyas Ibn al-Matran says in his abridgement 
of the Book of the Remedies of the Chaldeans that the name "Hermes" means the 
one who was three-times blessed, for he was a king whose kingdom encompassed 
most of the inhabited world, and a prophet whom God Most Exalted has men
tioned-he being Idris, upon whom be peace, and the one who is called Enoch by 
the Jews. (He was also) a physician-philosopher. 

Ibrahim b. Wa~if Shah, Kitiib al-ajii'ib al-kabir (ed. Chwolsohn):169 

.,;11= 1""'4 <>""°->-" 4.1 JI.a,! .:,IS', 

Some call him (i.e., Enoch/Idris) Hermes after the name of'Utarid (i.e., the planet 
Mercury). 

Qazwini, 'Ajii'ib al-makhluqiit wa-gharii'ib al-mawjudiit ( ed. Wtistenfeld):170 
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And there are some people who allege that "the first Hermes:' the one whom the 
Greeks (sic!) call Akhnukh b. Yared b. Mahalail b. Qaynan b. Enosh b. Shith b. 
Adam (upon whom be peace!) .... 

Bar Hebraeus, Chronicon Syriacum (ed. Bedjan):171 
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168 Apud Ibn Abi U~aybi'a, K. 'Uyun al-anba' ft fabaqat al-afibba' (ed. Najjar), 1:185.6-9. 
The full citation of this source appears in Chapter 7 under the rubric "Evaluated Positively or 
Neutrally:' 

169 Passage transcribed from Arabic Ms. 518 of the Asian Museum in St Petersburg by 
Chwolsohn, Die Ssabier, 2:534-5; note also Victor Rosen, Notices sommaires des manuscrits arabes 
du Musee Asiatique (St.-Petersbourg: Commissionaires de l'Academie Imperiale des sciences, 
1881), 167-73. With regard to the common ascription of some versions of this work to Mas'iidi, see 
Michael Cook, "Pharaonic History in Medieval Egypt;' Studia Islamica 57 (1983): 72-8. The full 
citation of this source appears in Chapter 2 under the rubric "Enoch as Inventor of Writing or 
Contributor to Book Culture:' 

17° Ferdinand Wiistenfeld, ed., Zakarija Ben Muhammed Ben Mahmud el-Cazwinis 
Kosmographie (2 vols; Gottingen, 1848-9; repr., Wiesbaden: Martin Sandig, 1967), 2:179.2-4. The 
full citation of this source appears in Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore 
and Calendar Reckoning:' 

171 Bar Hebraeus, Chronicon Syriacum (ed. Paul Bedjan; Paris: Maisonneuve, 1890), 5.13-14, 
22-5. The full citation of this source appears in Chapter 3 under the rubric "Enoch as Authority 
on Religion and its Practices:' 
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The ancient Greeks declare that Enoch is Hermes Trismegistus .... And they (the 
Greeks) declare that he received this instruction from Agathodhmon (i.e., 
Agathodaimon), saying that Agathodhmon is Seth b. Adam; that is, the elder ( one) 
who is the ancestor of Enoch. They also say that Asqalipidis (i.e., Asclepius) the 
wise king was a student of Hermes; that is, Enoch. 

These statements about the identification of Enoch with Hermes and 
Agathodaimon with Seth stem ultimately from Graeco-Egyptian hermetic 
writings used by the ~abian community of l;Iarran. 

Bar Hebraeus, Ta'rikh (ed. ~alil).ii.ni): 172 
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The ancient ones among the Greeks claim that Enoch is Hermes, and he bears the 
surname Trismegistus, meaning a teaching about "three;' because he depicted the 
Most Exalted Creator with these three attributes: existence, wisdom, and vitality.173 

Sefer ha-Kasdim (Ms. Manchester, John Rylands Library, Gaster 177 ff. 
36a-b):174 
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But those who arose afterwards did not know how to learn (from) these books 
until (the angel) Raziel came and revealed the secrets,175 and after him the first 

172 Bar Hebraeus, Ta'rikh mukhta~ar al-duwal (ed. Antoine Salil).ani; Beirut: Imprimerie 
catholique, 1890 ), 11.6-8. The full citation of this source appears in Chapter 3 under the rubric 
"Enoch as Authority on Religion and its Practices:' 

173 "Trinitarian'' readings for this epithet are common in Byzantine Christian writers, as noted 
by van Blade!, Arabic Hermes, 128 n. 32; cf. also Charles Burnett, "The Establishment of Medieval 
Hermeticism;' in Peter Linehan and Janet L. Nelson, The Medieval World (London and New York: 
Routledge, 2001), 128 n. 33. Note also Pseudo-Majriti, Das Ziel des Weisen (ed. Ritter), 225.17-18 
(text); Ritter-Plessner, "Picatrix", 237 (translation); Mubashshir Ibn Patik, Mukhtar al-l;iikam (ed. 
Badawi), 11.2. 

174 Moses Gaster, "The Wisdom of the Chaldeans: An Old Hebrew Astrological Text:' 
Proceedings of the Society of Biblical Archaeology 22 (1900): 329-51, at 347. See also Moses Gaster, 
Studies and Texts in Folklore, Magic, Mediaeval Romance, Hebrew Apocrypha, and Samaritan 
Archaeology (3 vols; repr., New York: Ktav Publishing House, 1971), 3:104. A photograph of fol. 36a 
is inserted between pp. 346 and 347 of the original article, and pp. 104 and 105 of the reprint. Two 
additional manuscripts for this work are signaled by Reimund Leicht, "Toward a History of 
Hebrew Astrological Literature: A Bibliographical Survey;' in Gad Freudenthal, ed., Science in 
Medieval Jewish Cultures (Cambridge: Cambridge University Press, 2011), 290 n. 274. The full 
citation of this source appears in Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and 
Calendar Reckoning:' 

175 The angel Raziel is notorious in certain Jewish esoteric circles for revealing hidden know
ledge-often in the form of a book-to Adam. 
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Enoch (revealed them). Since his time this science (i.e., astrology) has spread 
throughout the entire world. 176 

The curious expression "the first Enoch'' (11lJ1j?i1 11m) is obviously a Hebrew 
calque and re-biblicization of the Arabic "the first Hermes" who appears in 
numerous medieval hermetic and pseudo-hermetic texts. See also our discus
sion of this testimony in Chapter 2. 

ENOCH AS IDRiS 

The name "Idris" is used twice in the Qur'an (19:56-7; 21:85-6) to refer to a 
prophet who embodied conscientious piety and truthfulness, virtues which led 
to his elevation by God to "a lofty place:' No further elaboration is offered 
therein, but these motifs are tantalizing in light of the legendry surrounding the 
biblical forefather Enoch. Although the origin of this particular name remains 
unknown,177 it was by the early eighth century associated with the biblical 
character Enoch. Many Muslim traditionists explain the name as a reflex of the 
verbal root (darasa) apparently visible in the name (see the examples provided 
below), but this is almost certainly a later valiant attempt to address what had 
become an obvious crux interpretum. Of especial interest is the suggestion of 
Michel Tardieu that the name "Idris" signals Enoch's legendary status as "the 
one who has disappeared (from human society):'178 Haim Schwarzbaum has 
moreover called attention to the numerous parallels ( e.g., b. Ketub. 77b) dis
cernible between the evolving portrait of Muslim Idris and the late antique 
hagiographic development of the third-century Palestinian Jewish sage R. 
Joshua b. Levi, a shadowy figure who like Enoch/Idris successfully defies the 
Angel of Death and who also enjoys renown as a scholar of heavenly wisdom.179 

176 For another translation, see Gaster, "Wisdom;' 338-9; Gaster, Studies and Texts, 1:347-8. 
177 The most thorough study of the name "Idris" is that of Yoram Erder, "The Origin of the 

Name Idris in the Qur'iin: A Study of the Influence of Qumran Literature on Early Islam;' JNES 49 
(1990): 339-50; see now Yoram Erder, "Idris;' in Jane Dammen McAuliffe, ed., Encyclopaedia of 
the Quran (6 vols; Leiden: Brill, 2001-6), 2:484-6; also see Paul Casanova, "Idris et 'Ouzai:r;' JA 
205 (1924): 356-60; Philip S. Alexander, "Jewish Tradition in Early Islam: The Case of Enoch/ 
Idris;' in G. R. Hawting, J. A. Mojaddedi, and A[lexander]. Samely, eds, Studies in Islamic and 
Middle Eastern Texts and Traditions in Memory of Norman Calder (JSSSup 12; Oxford: Oxford 
University Press, 2000), 11-29; Claude Addas, "Idris;' in Mohammad Ali Amir-Moezzi, ed., 
Dictionnaire du Coran (Paris: Robert Laffont, 2007), 410-13. 

178 Michel Tardieu, "Les gnostiques dans la Vie de Plotin: Analyse du chapitre 16;' in Luc 
Brisson, et al., eds, Porphyre, La vie de Plotin II (Paris: Librairie Philosophique J. Vrin, 1992), 
503-63, esp. 532-3. 

179 Haim Schwarzbaum, Biblical and Extra-Biblical Legends in Islamic Folk-Literature 
(Walldorf-Hessen: Verlag fiir Orientkunde Dr. H. Vorndran, 1982), 146 n. 22, and note the further 
discussion of this theme at the end of Chapter 4. 
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Hisham Ibn al-Kalbi, Kitcib al-~ncim (ed. Pishi):180 

285 
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So God sent to them the prophet Idris, upon whom be peace, who is (the same as) 
Enoch b. Yared b. Mahalalel b. Qaynin. 

Pseudo-A~ma'i, Nihciyat al-arab ft akhbcir al-Furs wa'l-~rab (ed. Dinish
Pazhiih):181 

A narration of the tale ofidris ... He was Enoch b. Mahalalel (sic!) b. Qaynin, and 
he was named "Idris" due to his frequent study of the books of Adam and Seth. 

Wahb apud Ibn Hisham, Kitcib al-tijcin:182 
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And the name (of Yared's heir) in the Hebrew Torah is Enoch. Its meaning in 
Arabic pertains to learned studies. He is (the same as) Idris, upon whom be peace! 
The name "Enoch" is Syriac. 

lbn Hishim apud Ibn Is~iq, Sirat rasul Allah (ed. Wtistenfeld):183 
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... Enoch-who is (the same as) the prophet Idris according to what they claim, 
but God knows best! 

Muqitil b. Sulaymin al-Balkhi, Tafsirto Q 19:56-7:184 
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"Idris" was the grandfather of the father of Noah, and his name was Akhniikh (i.e., 
Enoch), upon whom be peace! 

This expression of the genealogical relationship of Noah to Enoch/Idris match
es the biblical family tree sketched in Gen 5:21-32. 

180 Ibn al-Kalbi, Kitab al-a~nam (2nd edn; ed. Al].mad Zaki Pasha; Cairo: Matba'at Dar al
Kutub al-Mi~riyah, 1924), 52.6-7. The full citation of this source appears in Chapter 3 under the 
rubric "Enoch as Prophet:' 

181 [Pseudo-A$ma'i], Nihayat al-arab ft akhbar al-Furs wa'l-'Arab (ed. Mul)ammad Taqi 
Danish-Pazhiih; Tehran: Anjuman-i Athar va Mafa.khir-i Farhangi, 1996), 9.1, 4. The full citation 
of this passage can be found in Chapter 4 under the rubric "Enoch Encounters the Angel of 
Death:' 

182 Ibn Hisham, Kitab al-tijan ft muluk l;Iimyar i.in Wahb ibn Munabbih .... (Hyderabad: 
Mat ba'at Majlis Da'irat al-Ma'arif al-'Uthmaniyah, 1928), 21.16-22.1. The full citation of this source 
appears in Chapter 3 under the rubric "Enoch as Prophet:' 

183 Ferdinand Wiistenfeld, ed., Kitab sirat rasu!Allah: Das Leben Muhammed'$ nach Muhammed 
Ibn Ishak bearbeitet von Abdel-Malik Ibn Hischtlm (2 vols in 3; Gottingen: Dieterichs, 1858-60), 
1/1:3.12-13. The full citation of this source appears in Chapter 3 under the rubric "Enoch as 
Prophet." 

184 Muqatil b. Sulayman al-Balkhi, Tafsir Muqatil Ibn Sulayman (3 vols; Beirut: Dar al-Katab 
al-'Ilmiyah, 2003), 2:316. The full citation of this passage can be found in Chapter 4 under the 
rubric "Enoch/Idris and the Angel of the Sun:' 
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Ibn Sa'd, Tabaqat (ed. Sachau):185 

[According to Hisham Ibn al-Kalbi-his father-Abii ~fili}:i-Ibn 'Abbas:] The first 
prophet sent to earth after Adam was Idris-he being Enoch b. Yaredh, that is 
al-Yaredh. 186 

'Abd al-Malik Ibn l;Iabib, Kitab al-Ta'rikh (ed. Aguade): 187 
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God rewarded his behavior and then renamed him "Idris:' His (former) name 
however was Enoch. 188 

Dinawari, Kitab al-akhbar al-f iwal (ed. Girgas): 189 

The first prophet after Seth was Idris, and his name was Enoch b. Yared b. Mahalalel. 
He was called "Idris" due to the multitude of his studies. 

Wahb apud Ibn Qutayba, Kitab al-maarif ('Ukkasha): 190 

~~~~~~~~~~~~~~~~~~~ 
.flWI~ 

•••• rWI .:,.....,, Jt..:i <llJI yl:S.:,.. <>'J'°': .;15 lo o~ l)";!;~I L7"'-"' l.i\3 

To Seth was born Enosh, as well as (other) sons and daughters,191 and to Enosh 
was born Kenan, and to Kenan was born Mahalalel, and to Mahalalel was born 
Yared, and to Yared was born Enoch, and he is Idris, upon whom be peace! 

... He bore the name "Idris" on account of the quantity of knowledge and reli
gious practices which he learned from the Scripture of God Most Exalted. 

Ya'qiibi, Ta'rikh (ed. Houtsma):192 

He (i.e., Enoch) is (the same figure as) Idris the prophet. 

185 Mui).ammad b. Sa'd, Kitab al-tabaqat al-kabir (9 vols; ed. Eduard Sachau, et al.; Leiden: 
Brill, 1905-40), 1/1:16.15-16. 

186 The asserted fluctuation between Yared and "al-Y-ared" is also related in Tabari, Ta'rikh ( ed. 
de Goeje), 1/1:166.3; 172.7. The identification of the prophet Idris with biblical Enoch b. Yared was 
asserted earlier in Ibn Sa'd, Tabaqat (ed. Sachau), 1/1:16.2. 

187 'Abd al-Malik Ibn l;Iabib, Kitab al-Ta'rikh (ed. Jorge Aguade; Madrid: al-Majlis al-A'.la lil
Abi).ath al- 'Ilmiyah, 1991), 36.16. The full citation of this source appears in Chapter 3 under the 
rubric "Enoch as Prophet:' 

188 See also van Blade!, Arabic Hermes, 166. 
189 Abii l;Iarufah Ai).mad b. Dawiid al-Dinawari, Kitab al-akhbar al-t iwal ( ed. Vladimir Girgas; 

Leiden: Brill, 1888), 3.8-10. 
190 Abii Mui).ammad 'Abd Allah b. Muslim b. Qutayba, Kitab al-maarif(2nd edn; ed. Tharwat 

'Ukkasha; Cairo: Dar al-Ma'arif, 1969), 20.8-10; 20.17-18. The full citation of this source appears 
in Chapter 3 under the rubric "Enoch as Prophet:' 

191 Cf. Gen 5:7: nu:i.1 o•i:i. 1'?1•1 ... 'll1lX nx n•'?m ,,nx nv 1n•1. 
192 Ya'qiibi, Ta'rikh ( ed. Houtsma), 1:9.1; Ya'qiibi, Ta'rikh ( ed. Beirut), 1:11.21. The full citation of this 

source appears in Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 
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Wahb apud Ibn Rustah, Kitab al-a'laq al-nafisa (ed. de Goeje): 193 

.(e) wi ~1, <.J",!;,1 ~ 4 1,;,. .:,.. J;1 '-:-'-">, J\j 

Wahb said: The first person to write with a pen was Idris, and his name (in biblical 
literature) is Enoch, upon whom be peace! 

Bar Bahliil, Lexicon (ed. Duval): 194 

Idris: the name of a prophet, and he is Enoch. 

Ibn Isqaq apud Tabari, Ta'rikh (ed. de Goeje): 195 

.:H ~;JJI ~11.:5.i! a.,.~' ~I, a.,. alt.. .:HI,_.., Jt.....l .:HI .y. a...L. L Jli ~ .:HI L;.l.i.,.. t..:0 >1: rfJ ~ 
• .:r.,:JI <..>",!;>I b:b·I, >1: .:H t#-1 ;J uJJ,o ~,T .:H ~ .:H W .:H J!,.._. 

As we were told by Ibn I;Iumayd-Salamah-Ibn Isqaq, Yared was 162 years old 
when he married 196 Barak<y>a, 197 the daughter of al-Darmasil b. Mal:tiiyal b. Enoch 
b. Cain b. Adam. 198 She bore to him his son Enoch, and Enoch is Idris the prophet. 

"another (authority) from the people of the Torah" apud Tabari, Ta'rikh ( ed. de 
Goeje):199 

Another (authority) from the people of the Torah said (that) Enoch-who is 
Idris-was born to Yared. 

Abii I;Iatim al-Razi, A'lam al-nubuwwah ( ed. ~awi):200 

elliJ ,j)ISU... ,)~I ,jl.i.A., <..>",!;>! .:,T_,a)I J, L>"-4.,.0, .U..:.WI J ~lj <.J",!;>J ,_.. .U..'.>WI J ;,S.i.1.1 U"-4.,.0, .'.,j l~ii, 

·t#-1 al;.:.1,1 ~I }L.. J ~1, ct-"' Lo.,-i>T J t... clli> Y.?-, ._,,,,-llblb...;1, ._,..,.,-!~ Ji. .t...i,11 

193 AJ:imad b. 'Umar Ibn Rustah, Kitab al-a'la~ an-naftsa (Bibliotheca Geographorum 
Arabicorum 7; 2nd edn; ed. M. J. de Goeje; Leiden: Brill, 1892), 191.12-13. The full citation of this 
source appears in Chapter 2 under the rubric "Enoch as Haberdasher:· 

194 Rubens Duval, ed., Lexicon Syriacum auctore Hassano Bar Bahlule (3 vols; Paris: Reipublicae, 
1901), 1:42. See also R[obert]. Payne Smith, Thesaurus Syriacus (2 vols; Oxford: Clarendon, 1879-
1901), 1:43. 

195 Tabari, Ta'rikh (ed. de Goeje), 1/1:172.14-17. 
196 According to Gen 5:18, Yared was 162 years old when he fathered Enoch. 
197 Read \,SJ:! in place of i,sJ:! on the basis of Maqdisi. This would be close to the spelling of the 

name ofY-arad's wife given in Jub. 4:16 ('lC:h), the ultimate source of at least the wife's name. See 
also the scholion to Gen 5:18 found in P[aul]. A. de Lagarde's Greek Ms. r of Genesis: yvv~ i"apES 
{3apaxa 8vyaT7JP aaov~;\ 1raTpa8i.:\rpov aihoii. Syriac fragments give the name as"'" ll\i:, r6.b The 
latter texts are cited from R. H. Charles, Ma~f;,afa Kufale, or the Ethiopic Version of the Hebrew Book 
of Jubilees (Oxford: Clarendon, 1895), 16 n. 8. 

198 The more distant ancestors stem from the so-called "Cainite genealogy" found in Gen 
4:17-24. Jub. 4:16 states: "her name was Baraka, the daughter ofRasuyal (who was) the daughter 
of his father's sister"; most translations correct the Ethiopic textual tradition's "sister" to "brother" 
on the basis of the Greek and Syriac witnesses cited in the preceding note. 

199 Tabari, Ta'rikh (ed. de Goeje), 1/1:173.1-2. 
200 Abii I;Iatim al-Razi, A'lam al-nubuwwah (ed. ~awi), 278.11-14; see also Abii I;Iatim al-Razi, 

The Proofs of Prophecy (trans. Khalidi), 209.11-14. The full citation of this passage can be found in 
Chapter 2 under the heading "Enoch as Purveyor of Star-Lore and Calendar Reckoning:· 
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They say that the Hermes who is mentioned among the philosophers is (the same 
figure as) Idris; i.e., his name among the philosophers is Hermes, but in the Qur'an 
he is Idris. These two names are similar to those names which have a final sin like 
Galenus, Aristoteles, and the rest. His name in the remaining revealed scriptures 
is Enoch. 

Sa'id b. al-Bitriq (Eutychius), Na:?m al-jawhar (ed. Cheikho):201 

·<J":!J>i ~ y_, .... 11, 41 uo;, t,.:..;.1 .Iii ~I~ ot.,,-.:,.. a.... fa .ll~ J, 

When Lamech was 13 years old (sic!),202 God chose Enoch and raised him up203 to 
Himself. The Arabs call him Idris. 

Agapius, Kitiib al-'Unviin (ed. Vasiliev):204 

~.,:co d.J JJ, .:,I ~ .:,.. _;.~, ~.,:CO d.J JJ, .:,I JI ~I ~I J L. ~ a.... ~' ~, .ill. wl _;.~, 

,u)l.o .dll y~lo O"J>_,.oll JI ~ .:,I .dll JI t~ o_,..,, ~ .:,IS, a.... ~' ~' 4:1...ill "+" .::..;~ a.... i?.l. 

J t. ~ t.1, &. JJ-"' .:,.. a.... fa ~ r~, ~_,... JJ-"' .:,.. a.... i?.t. r~ "",,.,..ii Ji .1i1 .u.aa ,(j~, _µ, 
<il JJ.,s a.... ~' ~ c,l,~ wl .:,I ~ y.,.S:.. <lilo ~ LT"> JI a;;~1, >*-'I <5.J.,!I J JI oJ....l.c\JI ol;,.JI 

a.... 4:t. r~, ~_,... JJ-"' .:,.. a.... 4:L..ill r~ "",,.,..ii J1 .Iii <lW, 4:L..ill ~_,... <ll JJ, .:,1 ~ .:,.. _;.~, ~_,... 

~ J>, J6!:,1, Uy <J":!J>i ,,_ 15.i.JI t#-1 .:,I "",!I w:,,.!i u""l \°"'j' <J":!J>i ,,_, t,_; ~I &I. JJ-"'.:,.. a...., fa aill3 

Uyj J,!IJJI &l.c\JI ""L. ,.,;;,> wl f!!J .dll .:,I ~I 15.,.._I.I ~I .:,~t;L. l°"'j' yl. .. ,,,JI, ~~I, u,_,,,.JI, ybSJI 

~ ;l_r.l .:,.. .;!fa f:h ~ ..,.JI ;~I, u~I .:,.. 0.,.,.,11, >3J.DJl3 o~'.ll, 4:;L;JI, ~l!JI .,.Sl,~.11, 9 ..,.JI [J_,.!1 

J~ .:,~ .,.Sl_p.JI, rL:..o'.>11 <Jj.J.;ll,! 0,!.i.JI ~1_,,,JI ~' Jla.1,1 yin ~ r~I J <l!ln .:,1 J~ cll.i.J, r~I 

.15.,.._I.I .:,~t;L. 

According to what is in the authentic rendering (of the Torah),205 Enoch had lived 
for 165 years when he fathered Methuselah, and he was alive for 200 years after he 
had fathered Methuselah. Thus his ( total number of) years amounted to 365 years. 
Over the course of his entire life he would entreat God to remove him to Paradise. 
Finally God responded to his prayer and accepted his plea, and God transported 
him to Paradise. (This happened) at the completion of 200 years after the birth of 
Methuselah and 13 years (sic!) after the birth of Lamech.206 On the other hand, 
according to the corrupted Torah which the Jews possess and the Syriac rendering 
(i.e., the Peshitta) which is a copy of it, one finds written in it that Enoch had lived 
for 65 years when he fathered Methuselah and that he was alive for 300 years after 
he had fathered Methuselah. God removed him to Paradise at the completion of 

201 L[ouis]. Cheikho, ed., Eutychii Patriarchae Alexandrini Anna/es (CSCO 50, ser. arab. III, 
t. 6; Beryti: E Typographeo Catholico, 1906), 11.1-2. The full citation of this source appears in 
Chapter 5 under the rubric "Enoch Is Taken Alive to Heaven/Paradise:' 

202 According to the chronology used in the Septuagint, Lamech was 33 years old when Enoch 
was removed; according to that of the Hebrew Masoretic Text, Lamech was 113 years old. See Josef 
Karst, ed., Eusebius Werke, Funfter Band: Die Chronik (GCS 20; Leipzig: J.C. Hinrichs, 1911), 38-9. 
Since Eutychius otherwise follows the LXX numbering, one should probably emend his "13" to "33:' 

203 Echoing Q 19:57. 
204 Alexandre Vasiliev, "Kitab al- 'Unvan: Histoire universelle ecrite par Agapius (Mahboub) de 

Menbidj, premiere partie (I):' Patrologia Orienta/is 5 (1910): 591.1-592.3. 
205 i.e., the Septuagint. 
206 As noted above with regard to the figures ofEutychius, this number should be "33:' 
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300 years after the birth of Methuselah and 113 years after the birth ofLamech, the 
father of Noah. 

Now he (i.e., Enoch) is Idris. One of the philosophers also has claimed that 
Enoch-who is Idris-discovered, revealed, and provided guidance about writ
ing, alphabetic characters, the stars, and arithmetical computation. Manathon 
(i.e., Manetho), the Egyptian sage and astrologer, asserted that God raised Enoch 
until he traveled all around the ecliptic and discovered the constellations of the 
zodiac201 that are on it, the stationary and wandering stars, the lots (?),208 the 
planetary fields of influence, the decans made up of tens and the constellations 
which rise in them, 209 and other similar secrets of star lore. For that reason it is 
said that his book on the stars is called The Book of Meanings. All the I:farranians
those who worship idols and the celestial bodies-are devoted to the doctrine of 
Manathon the Egyptian.210 

Mas'iidi, Muruj (ed. Barbier de Meynard-de Courteille):211 

·r'.>WI ~ ~I ~JOI y<>j t#I O..Uj ·~ r19, 

After him his child Enoch arose, and he is (the same figure as) Idris the prophet, 
upon whom be peace! 

Maqdisi, Kitiib al-bad' wa'l-ta'rikh (ed. Huart):212 

~.>! ..;i, roT.:,; ~.:,; .;.¥1.:,; .:,t.,i.:,; J:l'.4-.:,; OJ~.:,; t#i "31 ~11.1A. J.>i ~.Y. (t) ~1 ~Joi~ 

...... Jo 1,;s:.i ~Joi ~ t:"i1, roT .:,; ~ .:,; t#I .:,; J,_,.,.. .:,; ~J.i.11 ~ 

Story of Idris the prophet, upon whom be peace! People who know this lore claim 
that he is (the same as) Enoch b. Yared b. Mahalalel b. Qaynan b. Enosh b. Seth b. 
Adam. His mother was Barakya, daughter of al-Darmasala b. Mal).uyal b. Enoch b. 
Cain b. Adam.213 He received the name "Idris" on account of the large number of 
his scholarly pursuits.214 

207 Cf. Q 15:16; 25:61; 85:1. 
208 So van Blade!, Arabic Hermes, 173 n. 30, following a suggestion to emend oi.,.:.lll to r~1. 

Different categories of "lots" are briefly discussed by Keiji Yamamoto and Charles Burnett, eds, 
Abii Ma'sar on Historical Astrology: The Book of Religions and Dynasties ( on the Great Conjunctions) 
(2 vols; Leiden: Brill, 2000), 1:593-7. Vasiliev renders without any explanation "les horoscopes:' 

209 For most of this terminology, see W[illy]. Hartner and P[aul]. Kunitzsch, "MintaJ.cat 
al-buriidj;' EI7:81-7. 

210 See especially van Blade!, Arabic Hermes, 172-5, who convincingly argues that this 
report stems from the lost Syriac chronicle of the '.Abbiisid court astrologer Theophilus of 
Edessa. His indiscriminate blending of pagan and Christian sources suggested to William 
Adler that Agapius knew "some garbled material ultimately derived from Panodorus" (William 
Adler, Time Immemorial: Archaic History and its Sources in Christian Chronography from Julius 
Africanus to George Syncellus [Washington, DC: Dumbarton Oaks Research Library and 
Collection, 1989], 104). 

211 Mas'iidi, Muriij (ed. Barbier de Meynard-de Courteille), 1:73.1-2. 
212 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Huart), 3:11.8-11. 
213 Compare Tabari, Ta'rikh (ed. de Goeje), 1/1:172.14-17; and Jub. 4:16. But see Tha'labi. 
214 Compare Pseudo-A~ma'i, Dinawari, and Ibn Qutayba; Tabarsi. 
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Ka'b al-Al:ibar apud Hamdani, Iklil (ed. Lofgren):215 

(According to Ka'b al-AJ:ibiir): Then he (i.e., Yared) appointed Idris as executor (of 
God's laws) after him-hisnamein the Torah is Enoch (Akhnukh) and Shalt (sic).216 

Rasii'il Ikhwiin al-$afii' (ed. Ragep-Mimura):217 

at..:...,:,,- a..... .:till.,.. ;l~J J.,-j clli JI .i....,, <WI ~:>WI~ ~I \.l":!J~I JA>J ~4 Gill.I u"-".,.O, ~ ~ l.lS:.o.3 

.~ t;~ ol...d;J ...... 1 ~ 4ill Jli3 ~~r F. ..,..WI ~ u0;'.III JI J_;.i ~ <!!WI JIJ""I ~ 

And so it is related about Hermes the thrice-endowed with wisdom-and who is 
the prophet Idris, peace be upon him-that he ascended to the sphere of Saturn 
and revolved with it for thirty years until he witnessed all the states of the celestial 
sphere.218 Then he descended back to earth and instructed people about star-lore. 
God Most High said (of him): "and We raised him up to a lofty place" (Q 19:57).219 

'Amiri, Kitiib al-Amad 'ala l-abad (ed. Rowson):220 

..u33: cllll ~ JA>J - ~§'A dJ ..u3 J.i - l.l":!J~j r~I J.o,!3 u"-".)6!1 y_,.ill J.o,i ~ <,$.i.JI JA>J - ~I 0i l"4"JJ 

·t~ ..u\3 jA>J - e'°'.11 Op .J>i J ~~ 

They also assert that Enoch-who is the one whom the people of the West call 
Hermes and whom Muslims call Idris-engendered Methusaleh, he being (identi
cal with) King Jam, and Methusaleh during the latter portion of his life engendered 
Lamech, who was the father ofNoah.221 

Birtini, Athiir al-baqiya 'an-il-qurim al-khiiliya ( ed. Sachau):222 

·WI ~;~I J .?~ .s.i.JI \.l":!J~4 u"-".,.O, CT'-:! J.i3 

215 Hamdanl, Al-Iklil: Erstes Buch (ed. Oscar Lofgren; 2 vols; Uppsala: Almqvist & Wiksells, 
1954-65), 1:25.11-12. The full citation of this source appears in Chapter 3 under the rubric "Enoch 
as Prophet:' 

216 Almost certainly a corruption of "Seth'' or even the gnostic cognomen "SetheJ:' See our 
discussion about this source in Chapter 3. 

217 Ragep-Mimura, eds, On Astronomia, 88.6-89.3. Slightly variant texts appear in Dieterici, 
ed., Die Abhandlungen der Ichwan es-Safa in Auswahl, 121.1-4; Kitab Ikhwan al-$afa' wa-khullan 
al-wafa' (ed. Bombay), 1:69.21-4. The full citation of this source can be found in Chapter 2 under 
the rubric "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 

218 According to ancient astronomy, Saturn occupied the seventh celestial sphere and had an 
orbital period of thirty years. See the references cited by van Blade!, Arabic Hermes, 181; note also 
Ian Richard Netton, Muslim Neoplatonists: An Introduction to the Thought of the Brethren of Purity 
(Ikhwan al-$afa') (London: George Allen & Unwin, 1982), 50. 

219 Friedrich Dieterici, Die Propaedeutik der Araber im zehnten Jahrhundert (Die Philosophie 
der Araber im IX. und X. Jahrhundert n. Chr. 3; Berlin: E. S. Mittler, 1865), 67-8; van Blade!, 
Arabic Hermes, 180-1; Ragep-Mimura, On Astronomia, 62-3; Michael Muhammad Knight, Magic 
in Islam (New York: TarcherPerigee, 2016), 128-9. 

220 Rowson, A Muslim Philosopher, 66.10-12. The full citation of this source appears in this 
same chapter under the rubric "Enoch/Idris as Graeco-Egyptian Hermes/Thoth:' 

221 For another translation, see Rowson, A Muslim Philosopher, 67. 
222 Biriini, Athar (ed. Sachau), 206.8-9. The full citation of this source appears above in this 

same chapter under the rubric "Enoch/Idris as Graeco-Egyptian Hermes/Thoth:' 
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The one named Hermes is Idris, who is mentioned in the (Jewish) Torah (under 
the name) Al).niikh (i.e., Enoch). 

Tha'labi, ~ra'is al-majalis ft qi~~ al-anbiya:223 

~>.! .:,; u•·u~I ~ ~I ._,,..,.., ~U.1 J~4 (Fl J.o,I Jt.) l:;-i l.a;.LD .:,IS d..il u•·u~I ..,,tn:J1 J .,S~i, JtaJ .li1 Jt. 

r~i wk.a., yill1 <l..,J~ 1,;s:i <..>",!J~1 ~., t:¥1 ...... 1., r~.:,; 4 .:,; ui,,;1 .:,; 0¥ .:,; J.i~ .:,; -':!J4 J:i, 
• ..:.,.:.1 ..... 1.,4., 

(Scholars say) in narratives about past peoples and in tales about the prophets 
(that) Idris was the son ofYared-he is said to be Yarid b. Mehalail b. Qinan b. 
'Anus b. Sith b. Adam-and his name was '.Akhniikh, but he was called Idris on 
account of his intensive study of the books and scrolls of Adam and Seth. His 
mother was (named) 'Asiit.224 

With regard to Enoch's study of Adamic writings, one might compare the cog
nate tradition found in the Samaritan ''.Adler Chronicle": m,mx;, i!lO ,r.i,nx i1T 

o,x iJ':lX ,:1n:i, iJ':Ji1 ;10x "this one (Enoch) studied the Book of Letters (or 
Elements) which our forefather Adam compiled and wrote:'225 The notice in 
this relatively late chronicle is in turn indebted to the Samaritan apocryphon 
known as Sefer Asafir, where the Adamic book which Enoch learns is the "Book 
of Signs" (mmx;, i!>0).226 Compare also the Samaritan Titlida, where one of the 
three "divine" books which circulated among God's beloved ones between the 
eras of Adam and Moses was the "Book of Signs" (mmx;, i!>0).227 

Mubashshir b. Fatik, Mukhtar al-"/Jikam (ed. Badawi):228 

.)¥.:,; J.i~.:,; ~J4 .:,;I~_, t# ~l~I =, <..>",!J~I '-:-'->"11 =, IJ"-!A), ~li,:JI = r~I ~"",!I~_, 

·r~1 ~ r~i.:,; 4 .:,; ui,,;t .:,; 

And he is also named, may peace be upon him, "Trimis" among the Greeks, "Idris" 
among the Arabs, and "Enoch" among the Hebrews. He was the son of Yared b. 
Mahalalel b. Qaynan b. Enosh b. Seth b. Adam, upon them be peace. 

223 Ai)mad b. Mui:iammad b. Ibrahim Abii IsJ:iaq al-Nisabiiri al-Tha'labi, Kitab qi~a~ al-anbiya' 
al-musamma bal-'ara'is (Cairo: Al-Sharafiyah, 1880), 46.10-13. 

224 Compare Tabari and Maqdisi above who reflect the information found in Jub. 4:16 that 
Enoch's mother (and Yared's wife) was named Barak(y)a. The conflicting information here stems 
from an understandable confusion of the "Sethian" Enoch (Gen 5:21-4) with the "Cainite" one 
(Gen 4:17), for 'Asiit is the name borne by one of the wives of Cain. Note Tabari, Ta'rikh (ed. de 
Goeje), 1/1:167.4-6: ''According to Ibn IsJ:iaq, Cain married his sister 'Asiit, a daughter of Adam. 
She bore him a male and a female: Enoch b. Cain and 'Eden bt. Cain:' This same tradition is 
repeated by Ibn al-Athir, K. al-Kamil (ed. Tornberg), 1:40.14-16. But compare the list of Adam 
and Eve's progeny found in Tabari, Ta'rikh (ed. de Goeje), 1/1:146.12-14: " ... Cain and his twin 
sister, Abel and Liviidha, 'Asiit the daughter of Adam and her twin brother, Seth and his twin 
sister, and .E;:Iaziira and her twin brother:' For (.l;:I)aziira as the sister of Seth, compare Jub. 4:7-8. 

225 Elkan N. Adler, "Une nouvelle chronique samaritaine," REJ 44 (1902): 193. 
226 See Z[vi]. Ben-.1;:Iayyim, "Sefer Asatir;' Tarbiz 14 (1942-3): 115; Moses Gaster, The Asatir: The 

Samaritan Book of the "Secrets of Moses" (London: Royal Asiatic Society, 1927), 198-208. 
227 See Ad [ olf]. Neubauer, Chronique Samaritaine (Paris: Imprimerie nationale, 1873), 6-7 ( text). 
228 Mubashshir Ibn Fatik, Mukhtar al-l;iikam (ed. Badawi), 7.10-12. The full citation of this 

source appears in Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 
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lbn al-Athir, K. Al-Kiimil (ed. Tornberg):229 

roi .:H ~ .:HI t,.,,- .:H J,i,.... .:H J;....o;..ul ~I ln_x a.., <J:?-,, ~I, 4llo .:HI,-,., Jb...l .:HI J,i Jo~~~ 

.~I IJ":!JOI ,-,., t,..,- .J u..UjO 

According to a tradition recounted by Ibn lsQaq, Yared married Barak<y>a.230 the 
daughter of al-Darmasil b. MaQfryal b. Enoch b. Cain b. Adam when he was 162 
years old,231 and she bore him Enoch. He is the prophet Idris. 

Petrus Alfonsi, Disciplina clericalis (ed. Hilka and Soderhjelm):232 

Enoch philosophus, qui lingua arabica cognominatur Edric .... 

The philosopher Enoch, who in the Arabic language is named Idris .... 233 

Muwaffaq al-Din As'ad b. Ilyas Ibn al-Matran, Kitiib al-adwii' al-Kaldiiniyin:234 

.ui ~4 .:Jil,I O""~ 4--,:i ~ ~1.1.ls:JI ,1,o~I yln o;~I J .:,!fa.LI cH .,..1:JI cH ........ 1 cJ-:!..UI ..;;~ ~I Jli 

~ t:#1 J;i, o,&:)I = ,-,., r~I ~ IJ":!Jo! ,-,., Jt...:; ,lJI o~', ~' ;~I ;51 ~ ~ ~ .:,ts' 
.i.~ 

The master Muwaffaq al-Din As'ad b. Ilyas Ibn al-Matran says in his abridgement 
of the Book of the Remedies of the Chaldeans that the name "Hermes" means the 
one who was three-times blessed, for he was a king whose kingdom encompassed 
most of the inhabited world, and a prophet whom God Most Exalted has men
tioned-he being Idris, upon whom be peace, and the one who is called Enoch by 
the Jews. (He was also) a physician-philosopher. 

Tabarsi, Tafsirto Q 19:56-7:235 

(.Iii y::S ~ .,....s:JI ..... JO·~ IJ":!JOI '-"""'' t~I ol;,.JI J ~1, (eJ & yl ~ (IJ":!JOI), .:,iy,<JI {yl:S:11 

~' yt.....JI, r~I ~ "-4k <lib;,. ,Iii .:,I J;i, y~I .):,!,;. .:,.. J_,1, lb~ .:,ts', ~4 .b- .:,.. J_,1 ,-,., .w:..,_, 

. .J "P.-"" cll'> .:,ts', ~I 

229 Ibn al-Athir, K. al-Kamil (ed. Tornberg), 1:42.19-21. 
230 Read 1,5.>! in place ofl:.S.>!. 
231 According to Gen 5:18, Yared was 162 years old when he fathered Enoch. 
232 Alfons Hilka and Werner Siiderhjelm, Petri Alfonsi Disciplina Clericalis (Acta Societatis 

Scientiarum Fennicae 38.4; Helsingfors: Druckerie der finnischen Litteraturgesellschaft, 1911b ), 
2.16-17. See also Alfons Hilka and Werner Siiderhjelm, eds, Die Disciplina Clericalis des Petrus 
Alfonsi (Heidelberg: Carl Winter's Universitatsbuchhandlung, 1911a), 2.22-3. 

233 See also Joseph Ramon Jones and John Esten Keller, The Scholars Guide: A Translation of 
the Twelfth-Century Disciplina Clericalis of Pedro Alfonso (Toronto: The Pontifical Institute of 
Mediaeval Studies, 1969), 35; Eberhard Hermes, ed., The Disciplina Clericalis of Petrus Alfonsi 
(trans. P. R. Quarrie; Berkeley: University of California Press, 1977), 104; John Tolan, Petrus 
Alfonsi and his Medieval Readers (Gainesville: University Press of Florida, 1993), 76. 

234 Apud Ibn Abi U$aybi'a, K. 'Uyun al-anba' fitabaqat al-atibba' (ed. Najjar), 1:185.6-9. The 
full citation of this source appears in Chapter 7 under the rubric "Evaluated Positively or 
Neutrally:' 

235 Jazairi, Qi~a~ al-anbiya', 81. Tabarsi was a twelfth-century Shi'ite commentator; see Etan 
Kohlberg, "Tabrisi (Tabarsi);' EII0:40-1. 
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(The word)236 al-kitab refers to the Qur'an, and "Idris" was the grandfather of the 
fatherofNoah (upon whom be peace). His name in the Torah is Enoch (Akhnukh), 
and he was called "Idris" due to his constant study (dars) of books, meaning books 
and wisdom of God.237 He was the first one who wrote with a pen, and he was a 
tailor, the first who sewed clothing. It is said that God Most Praiseworthy taught 
him astronomy, mathematics, and cosmography.238 This was the miracle associ
ated with him.239 

The expression "a lofty place" refers to high status; (i.e.,) the lofty rank of the 
prophetic mission on behalf of God Most High. It is said that he ascended to the 
sixth heaven.240 

al-Kisa'i, Qifaf al-anbiya' (ed. Eisenberg):241 

>.>,! JI ~ J:l~ JI ~ 01..:i JI ~ _,..j-il JI uJLo ._,:,. l&))~ ~ ..:....,..:. oJJ~ lt,..k.9 r>T ~ J.9pll l.i.o. ..:J_;; Wi 

·u":!J>I y,.9 _,;..o~II tJ!.:>I .!JI ~ ._,:,. 

And after these letters (of the alphabet) had been revealed, Adam learned them 
and taught them to his son Seth. The latter bequeathed them to Enosh, then (they 
came) to Qaynan, then (they came) to Mahalalel, then (they came) to Yared, up to 
when God sent Enoch the younger; i.e., Idris. 

According to Cornelia Schock, the peculiar designation "Enoch the younger" 
represents al-Kisai's ( or his source's) attempt to correct an erroneous confusion 
and conflation between the figures of Enoch and Enosh.242 A simpler and bet
ter explanation for the phrase "the younger Enoch" is that it distinguishes him 
as the son of Yared from his identically named older cousin; namely, Enoch, the 
son of Cain who belongs to the third generation of humanity after Adam and 
who is associated with the initial appearance of urban civilization in Gen 4:17. 
An attribute like "younger" or "lesser" paired with the name "Enoch'' is also 
reminiscent of the language used to denote the plurality of Hermeses found in 
medieval Islamicate hermetic legendry. 243 

236 Interpretive references ( within the parentheses) are to the text of Q 19:56-7. 
237 A word play on the verbal root (""J,) apparently visible in the name Idris. 
238 Compare 4Q227 ( 4QpsJub') frag. 2 published by J. T. Millie, The Books of Enoch: Aramaic 

Fragments of Qumran Cave 4 (Oxford: Clarendon Press, 1976), 12; also J[ames CJ. VanderKam and 
J. T. Millie, "Jubilees;' apud Harold Attridge, et al., eds, Qumran Cave 4, VIII: Parabiblical Texts, 
Part 1 (DJD 13; Oxford: Clarendon Press, 1994), 171-5 and pl. XII (PAM 43.238). 

239 i.e., as a sign of his prophetic vocation. 
24° Compare John Walbridge, The Wisdom of the Mystic East: Suhrawardf and Platonic 

Orientalism (Albany: State University of New York Press, 2001), 22-3. 
241 I. Eisenberg, ed., Qi$a$ al-anbiya': Vita Prophetarum auctore Mul;zammed ben ~bdallah al

Kisa'i (2 vols; Leiden: Brill, 1922-3), 1:70.17-20. The full citation ofthis source appears in Chapter 2 
under the rubric "Enoch as Inventor of Writing or Contributor to Book Culture:' 

242 Cornelia Schock, Adam im Islam: Ein Beitrag zur Ideengeschichte der Sunna (Berlin: Klaus 
Schwarz Verlag, 1993), 179 n.1049. 

243 Note also "the first Enoch" (110,p;, 11m) who appears in Sefer ha-Kasdim (Ms. Manchester, 
John Rylands Library, Gaster 177 ff. 36a-b. 
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Ibn al-Balkhi, Fars-namah (ed. Le Strange and Nicholson):244 

.ul ciS ~, ~~, ~:IL.JI <l;k .:.....I IJ":!;>I rt; t#, .:......,~ t# J-'-l ..S:..:.,o, .ul ciS t,!;1~ yl-,I jl ~~, 

,r:11..JI <l;k IJ":!J>l l.7"":! ,~ t;#- J-'-l >.;! <>:!1, ~t; J.l.! ..::...:.1, -s;>I.;! ..S:..:.,o, 

There are national historians who say that Hoshang was the father of Enoch, and 
Enoch is the name of Idris, upon whom be peace! And other people say that 
Hoshang had a brother whose name was <Y>ared,245 and the son of <Y>ared was 
the father of Enoch; i.e., Idris, upon whom be peace! 

Further traditions about the Iranian legendary ruler Hoshang are briefly exam
ined on pp. 295-6. 

Pseudo-Mas'iidi, Akhbiir al-zamiin wa-min abiidat al-hidthan:246 

-~ E!h L .ll~, .:,Loli ci, J ~l,,JJ 1"3 4.il t,!;WI J.o,I ll""! J~, t# 4..;I L .llt.. c).!I ,o,, <,;~> JJ,, 

..i,1 J), <>;!..UI .:,.:..,, J.:., ~ ..i,1 y~ ...... ;, o;s:l V":!J>I ,,,,...., Jl.u ..i,1 ·~, r:11..JI <l;k ~I IJ":!J>I ,o, t;#-, 
.~ ~~ .l:...~ aJ_µ.1.1 ...,;,,...)! ..:.J....s:. ~ ~~ <l;k Jl.u, 4.i~ 

When <Yared>247 was 100 years old, he engendered his son Enoch. Some of the 
chroniclers say that at that time the age of the world was 2,604 years. 248 Enoch is 
the prophet Idris (upon whom be peace!), and God Most High made him a 
prophet. He was named Idris because of his intensive study of the Scripture of God 
(may He be glorified and exalted!) and religious practices. God (may He be praised 
and extolled!) revealed thirty writings to him, and the writings that had been 
revealed up to that time were thirty (in number). 

Qazwini, ~jii'ib al-makhluqiit wa-gharii'ib al-mawjudat ( ed. Wiistenfeld):249 

r>i <>! 4 <>! ..;.~1 <>! wl..:i <>! J:l'.4- <>! >J,! <>! t#I .:,,..;Uj:11 ~ -s.iJI J;:,11 u<-".>-" .:,1 ~Y..:,.. U"WI ,:,.., 

••• ·V":!J>I ,..., Ct) 

And there are some people who allege that "the first Hermes:' the one whom the 
Greeks (sic!) call Akhniikh b. Yared b. Mahalail b. Qaynan b. Enosh b. Shith b. 
Adam (upon whom be peace!), and who is Idris .... 

244 G[uy]. Le Strange and R[eynold]. A. Nicholson, The Farsnama of Ibnu'l-Balkhi (E. J. W 
Gibb Memorial Series, n.s. 1; Cambridge and London: Cambridge University Press and Luzac & 
Co., 1921), 10.1-4. 

245 Emend >.x to ,.>!? 
246 Pseudo-Mas'iidi, Akhbar al-zaman wa-min abadat al-hidthan, wa-'aja'ib al-buldan wa'l

ghamir bi-al-ma' wa'l- 'imran (Cairo, 1938; repr., Beirut: Dar al-Andalus lil-µba'ah wa'l-nashr, 
1966), 77.14-18. Regarding the spurious nature of this work, see B[ ernard]. Carra de Vaux, "Note 
sur un ouvrage attribue a Mai;:oudi;' JA 9. serie, 7 (1896): 133-44; C[harles] Pellat, "al-Mas'iidi, 
Abu'l-I;:Iasan 'Ali b. al-I;:Iusayn;' BP 6:785; Michael Cooperson, "Mas'udi;' Enclr; Adang, Muslim 
Writers, 46. 

247 Printed edition reads J>I,!; other manuscripts have >.x ,>JI,!, Emend to'.>!· 
248 Another manuscript reads 1640 years. Neither figure correlates with any known biblical 

chronology. 
249 Qazwini, Kosmographie (ed. Wiistenfeld), 2:179.2-4. The full citation of this source appears 

in Chapter 2 under the rubric "Enoch as Purveyor of Star-Lore and Calendar Reckoning:' 
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Bar Hebraeus, Ta'rikh (ed. ~iilil~iini):250 

The Arabs call him Idris. 

Karshuni Pseudo-Hippolytus (ed. Lagarde):251 

And the Arabs call Enoch Idris. 

ENOCH/HERMES/IDRIS AS HOSHANG 

295 

According to Kevin van Bladel, the identification of Enoch/Hermes with the 
ancient Iranian mythological figure ofHoshang, grandson of the first human or 
the first king Gayumart, was probably first proposed by Abu Ma'shar or "one of 
his recent predecessors:'252 When his numerous cultural accomplishments are 
taken into account, the figure of Hoshang does offer an attractive mantle within 
which to package this amalgam of biblical, Egyptian, and qur'anic characters 
for an eastern Iranian or central Asian audience largely unconversant with 
Western scriptural traditions.253 How this attested Irano-Jewish assimilation of 
Hoshang to Enoch/Hermes might mesh with an alternative one recently pro
posed by Yishai Kiel between the Iranian mythological hero Yima/Jamshid and 
Jewish Enoch/Metatron was unfortunately not addressed by the latter author.254 

But if we accept Kiel's suggested correlations between Enoch, Metatron, and 
Yima/Jamshid, these different equations might represent parallel non-conver
gent attempts at a syncretic identification between two foundational religious 
characters, one originating in Babylonian Jewish circles and the other among 
non-Jewish intellectual groups in the early Muslim East. 

Abii Ma'shar apud Ibn Abi U~aybi'a, K. 'Uyun al-Anba'fi tabaqiit al-afibba' (ed. 
Najjiir):255 

roi ,-,., .::.,_,,.~ o~ .:,i <>"_,.o)I .;:.,;;, .,;~ ~1_,,,JI >5JJ <5.iJI ,-,., J~ ,:, o~, ~I [Lo.~] j <>"_,.o)I ~' 

·<>",!JO) ~_,,..14 ,-,., t#l [ .,_;1] 0,-,.ilF,VI .;:.,;;, 

250 Bar Hebraeus, Ta'rikh mukhta~ar al-duwal ( ed. ~alil;iani), 11.8-9. The full citation of this 
source appears in Chapter 3 under the rubric "Enoch as Authority on Religion and its Practices:' 

251 Paul de Lagarde, ed., Materialen zur Kritik und Geschichte des Pentateuchs (2 vols; Leipzig: 
B. G. Teubner, 1867), 2:63.14-15. 

252 Van Bladel, Arabic Hermes, 155. 
253 Fodor, "Origin of the Arabic Legends;' 345. See also the wider ranging remarks of Prods 

Oktor Skjrerv0, "Iranian Epic and the Manichaean Book of Giants: Irano-Manichaica III;' Acta 
Orientalia Academiae Scientiarum Hungaricae 48 (1995): 193. 

254 Yishai Kiel, "Reimagining Enoch in Sasanian Babylonia in Light of Zoroastrian and 
Manichaean Traditions;' AJS Review 39 (2015): 407-32. 

255 Ibn Abi U~aybi'a, K. 'Uyun al-anba' ft tabaqat al-atibba' (ed. Najjar), 1:185.16-19; Ibn Abi 
Useibia (ed. Muller), 1:16.25-7. 
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The Persians in [their biographies] term him (i.e., Hermes) 'llhjd <read Oshahanj>,256 

which means "the one who is just:'257 Heis the one whose prophetic status the l:farranians 
mention. The Persians say that his grandfather was Kayomart (i.e., Gayumart), who is 
Adam. The Hebrews say [ that he is] Enoch, and he is Idris in Arabic. 258 

Maqdisi, Kitiib al-bad' wa'l-ta'rikh ( ed. Huart):259 

~ .)13 4,!JWJI t4--J1 J.A.! _,.of .:,.. J;f .UI ~ j ""_,.o)I 01 .u..j J 31 U"-a!J>I ~ .:,15 clill ci:..:.3-"> .)I ~ JJ.,?3 ... 

r>i al~ 3-"> -5.lJI 0y,~ o~ '-"'~ .:,15 013 OJ#3 .U..j J .:,15 cllll 0J~ ,)I ~I JJ.,?3 _;.Jlo..3 IJ"-!'.:11.. 1.o,o* .:,.. 

,ul..j J3 ~4 ~.:,.. J;i U",!J>I 01 r'.>l.oll Ji.o,1 J~ LS .yl ""WI _,hs3 yl:.S:!1 y.15' J;f .UI .:,~.;:31°""_,\S'I = 
.u3Jl..3 u3Jl.o, ~ 

Hoshang the king260 either predates Idris or was his contemporary,261 for the 
Persians maintain that he (i.e., Hoshang) was the first to command the killing of 
savage predatory animals and then the making of clothing and blankets from their 
skins.262 (Traditions about Idris) also indicate that Tahmii.rath the king would 
have belonged to his age and era, even though Gayomard-the one corresponding 
to the position of Adam in most of their (i.e., the Persians') opinions-would have 
lived after him. They maintain that he was the first to write a book, creating it for 
the people263 just as Muslims say that Idris was the first to write with a pen. It was 
during his floruit that the episode of Harii.t and Marut took place. 264 

256 The name is corrupt in all extant versions of this report, but it was correctly identified as 
Hoshang by Seybold, "Lipperts Ibn al-Qifti's Ta'rib al-I;{ukama';' 807. See the discussion of van 
Blade!, Arabic Hermes, 125 n. 14. 

257 An echo of the hoary epithet ( lltKaws) long associated with the biblical character ofEnoch? 
For the assignment of this epithet (Persian pi!shdadh "law-giver; redresser of wrongs" and its 
Semitic synonyms) to this legendary Persian ruler, see Seybold's citations from Tabari, Ta'rikh (ed. 
de Goeje), 1/1:171-2; Khwarizmi, K. Mafatih al- 'ulum (ed. van Vloten), 98.12-99.1. There are other 
features of the hagiography linked to this king that overlap with Enochic lore; see A. Shapur 
Shahbazi, "Hosang;' Enclr 12:491-2; William F. McCants, Founding Gods, Inventing Nations: 
Conquest and Culture Myths from Antiquity to Islam (Princeton: Princeton University Press, 
2012), 107-17. 

258 See also Plessner, "Hermes Trismegistus and Arab Science;' 51; Fodor, "Origin of the Arabic 
Legends;' 336; van Blade!, Arabic Hermes, 125. 

259 Maqdisi, K. al-bad' wa'l-ta'rikh (ed. Huart), 3:13.10-17. 
26° For an informative discussion of the pre-Islamic Iranian epic cycle of kings and heroes, see 

Ehsan Yarshater, "Iranian National History;' in Ehsan Yarshater, ed., The Cambridge History of 
Iran, Volume 3 (1): The Seleucid, Parthian and Sasanian Periods ( Cambridge: Cambridge University 
Press, 1983), 359-477. 

261 Hoshang is sometimes identified with the biblical forefather Mahalalel. According to the 
twelfth-century Fars-namah attributed to Ibn al-Balkhi, Hoshang was the father (;"l) of Enoch, 
thus identifying him with biblical Yared. See Le Strange-Nicholson, eds, Farsnama, 10.1-2; Sarah 
Bowen Savant, The New Muslims of Post-Conquest Iran: Tradition, Memory, and Conversion 
(Cambridge: Cambridge University Press, 2013), 57. 

262 Tabari, Ta'rikh (ed. de Goeje), 1/1:171.7-8: "He (i.e., Hoshang) ordered the killing of savage 
predatory animals and the making of clothing and blankets from their skins:' 

263 An obscure phrase in context. Huart thinks it refers to a legend about Tahmurath and 
communal fasting that is mentioned by Ibn al-Athir, but it is difficult to see how that would per
tain to the Erfinder theme that is being applied to Idris. 

264 For the coalescing oflranian legends around the figure ofldris/Hermes, see Louise Marlow, 
Hierarchy and Egalitarianism in Islamic Thought ( Cambridge: Cambridge University Press, 1997), 
48 n. 31. 
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ENOCH AS THE "REINCARNATION" OF ADAM 

There is a persistent tendency visible within certain exegetical schools to forge 
thematic connections between the biblical figures of Adam and Enoch. 265 The 
latter character via his righteous behavior was often imagined as restoring the 
original situation of harmony between God and humanity which the former 
had thoughtlessly forfeited by his disobedience in the Garden. Perhaps one of 
the clearest expressions of this imagined syzygy between Adam and Enoch 
occurs in a work by the Geronese kabbalist R. Ezra b. Solomon when he declares 
that "before his consumption (of the forbidden fruit), Adam was completely 
immaterial and wore angelic garb, like Enoch and Elijah:'266 

Zohar l;Iadash, Terumah fol. 42d (ed. Margaliot):267 

... 11i,1 xmJ:i rl'iu xmn ,r.io,x, nxr.i,p o,x ,,:ix, ,,,m n:i1Vr.i mn xi,,x 1J:i xo1V1p:i ,rx, 
ll"lJ mn xnn,, ,r.i,,1!1 xn, ,,,oo ,:ir.i o,,n1!1x mn x, xn, n'n:>11:i X:J.1!1"nX x, x,,i,, xp,o 

xmJ ,,oo ,:i:i 1r.in X'01!1!mx xnn ,i,,x u ,r.ionx, xnn, nm nxr.i,p o,x, x:im:i 1•:ixnx xn, 
n,,u;i x,mx, ,,,m x,nn nx,,1!1 XnlJ? 11r.i"O n:in1!1x mn ,,,,,nx, ,,,::, ,.,, p 11m ,,,,,nx, ,i, 

':llX1 '1.!llll ,,n, Xl?'X 1r.in n:J1!1X ,,v, XnlJ? ?Xll X::l::llJ:l x, 1"1'nl n•,i, X'"11!11 X1!111P ,:i,:i ,:i,nx 
xnr.i:in n,, 1.!l'?1X1 ,x,,i, ,:ix,r.i 1n'?1!1 ,nx "n1 i,,ni, xm, x,nn n,1J:i :J.'1!1"nx, ,n:i mx xi,,x, 
1"nn n,,n:ix ,1n1Vx1 n":ip, '1n"11X i,,,, n,ir.i .,,,,x, ,,n, xi,,x u "l'J:l'O mn, "1.!l'O n,, ,:in, nx,,i, 
xp,o, xi,:i xnn, O'?n1!1x ,,,m x,nn, 11•:i n•u:i o•,n1Vx ,,,ni x,nn, ii, o,n,xn nx 11m ,,nn'1 

xmJ1 ,,,,r.io n•, ,r.inx, i,i,, xmJ u ,xi, ,n xr.i,, 11m, xr,:i 1J:l'?1!1 x,nn nxmx, l'J:i.1 n•n:i,,, 
x1V1:i, xmn 1J ,,,m x,nn 1!1:i,nx ,n:i, X""l:J.n u:i ll'l::l ,n,x, ,:i, xr.in, nr.i ,:i, "1.!lO xmn mx, 
xr.i,i,:i 1!/l ,:i ,,:in• x,, 11n•,xr.i:i xJ1,op ,,:ii,, 1u•x ,:i, n,,n:i X.!lio•:i '1nr.i,, x,,i,, nxmx, 

o,n,x ,nix np, ,::, xr.i,i, ,xn:i mn xp1:i m,x, xr.i,i, •xn:i m,x, o•n,x ,mx np, ,::, m•x, ,·nn 
,::, OJ m,:i pr.i,i, xJmx, ,:i,, '!l ,i, ,i,i, 1un xir.i,p,x x, xr,, ,,,n ,i,i m•x ,xn:i x,nx xip,,,, 

,n,x x,,r.io xr.i,i,, xip,,, ,,,:inx 1un:i ,i,i ,,nnx, n,:i n:in1Vx ,,,n xn, nir.ir.i ,,o, x, l'PP 
l'X?ll l''"n ,:i ,v 11:i, rnot>r.i ,,p,x, p.!ll m,,:i nr.i,i, ,:i xr.i,i,:i 1n'?1!1 ,,:ii, n,,xr.i, x,,o,,:i 

.xun X:J.1!1"M1 xr.i,i,, xr.i,i,r.i ,xi, "llll in•x x:io, 

... since he (i.e., Enoch) conducted himself uprightly (lit. "walked in truth'') on 
earth, he found the light that had been lost by Adam the Protoplast, because that 
light had been hidden in the Garden of Eden. He ascended above. He did not seat 
himself in his (i.e., Adam's) place because he was not perfect from all the sides, for 
the perfection below was lacking since it had been lost through the transgression 
of Adam the Protoplast. He (i.e., Adam) descended below and hid himself among 
the trees of the garden. There he was stripped of all the aspects of the garden until 
Enoch b. Yared was born. After he had been born, he found himself near the 
Garden. That light began to shine within him. He was anointed with a holy anoint-

265 See especially Ide!, "Enoch Is Metatron;' 223-37; Ide!, "Adam and Enoch:' 183-205; Orlov, 
Enoch-Metatron Tradition, 211-53. 

266 R. Ezra b. Solomon, Sod 'etz ha-da'at (Ms. Oxford Christ Church College 198 fol. 7b): 01K 

1n,',x1 11in:i m:ix',o v:n',1 •im, 1',1:i .,,., ,n',•:ix 011p. The text is cited from what was transcribed and 
published by Scholem, Major Trends, 404 n. 87. 

267 Sefer Zahar lfadash (ed. Margaliot), 84. 
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ment, and that sparkling light settled upon him.268 He entered the Garden ofEden 
and found there the Tree of Life, the branches and the fruits of the Tree. He 
breathed their aroma, and that spirit of the Light of Life took up residence within 
him.269 Messengers-supernal angels-came and taught him supernal wisdom. 
They gave him a book that had been hidden within the Tree of Life,210 and he 
studied it and discerned the ways of the Holy One, blessed be He, and he strove to 
follow Him, as it is written (in Scripture) ''.And Enoch walked with God" (Gen 
5:24) until that light had been perfected within him. After that light was perfected 
below, it sought to ascend to its (proper) place and display that perfection (that 
was accomplished) through the mystery of Enoch. 

One day he went inside the Garden ofEden, and they showed him the secrets of 
the garden, and he left that book and everything that he had seen outside (the 
garden), and it remains guarded among the Companions.271 Afterwards he 
cloaked himself (with) that light inside that garment in order to show the supernal 
heights and by this ( display) to bring shame on those who protested before their 
Lord that He should not create humanity in the world. As it is written ( in Scripture): 
''.And he was no more, because God took him'' (Gen 5:24): "and he was no more" 
signifies "in this world"; "and he was no more" means "as he existed in this world:' 
"Because God took him" means "(he became) another image''; in that (world) he is 
permanently a youth. This secret we found (in the verse): "Enoch became a youth 
following His way" (Prov 22:6) (so as) to conduct all the worlds.272 "Even should 
he grow old, he will not deviate from it" (ibid.): Behold, he is permanently found 
in it, and he reverted to a youth. In Enoch is contained the form of the hidden 
world. He is the throne of his Lord. He was made ( one of the messengers) for the 
world. When the world is ( under the attribute of) judgment, Metatron goes forth 
and is called "the leader over all the celestial armies:'273 The old man who is a youth 
goes from one world to another, and the anger subsides. 274 

268 Compare Enoch's analogous investiture in 2 En. 22:8-10. 
269 One might compare the Mandaean celestial entity Nhiir-Hai "Light of Life;' one of a group 

of four beings known as the "Sons of Holiness" and who play a role in the investiture of souls 
ascending to heaven in garments of light. See Mark Lidzbarski, Mandiiische Liturgien (Berlin: 
Weidmannsche Buchhandlung, 1920), 83, 106; idem, Ginza, 194-5; Kurt Rudolph, Theogonie, 
Kosmogonie und Anthropogonie in den mandiiischen Schriften (Gi:ittingen: Vandenhoeck & 
Ruprecht, 1965), 127-8. 

27° Compare the Coptic gnostic treatise Pistis Sophia 3.134: "Because even for the righteous 
themselves who have never done evil, and have not committed sins at all, it is necessary that they 
should find the mysteries which are in the Books ofJeu, which I (i.e., Jesus) caused Enoch to write 
in Paradise when I spoke with him from the Tree of Knowledge and from the Tree of Life:' 
Translation cited from Schmidt-MacDermot, Pistis Sophia, 349. 

271 i.e., the legendary associates ofR. Shim'on b. YoJ:iai in the production, reception, and expos
tulation of the Zoharic corpus of writings. 

272 See Zohar 2.179a. 
273 One of the titles originally borne by the archangel Michael (cf., e.g., 2 En. 22:6), some of 

whose attributes were absorbed by the "new" figure of Metatron. See, e.g., the Cairo Genizah 
magical incantation T.-S. K 1.128 lines 4-5 where Metatron (11100,!J) is invoked as "the Prince of 
the Host of the Lord" ('"' lCl:l ,v) published by Lawrence H. Schiffman and Michael D. Swartz, 
Hebrew and Aramaic Incantation Texts from the Cairo Genizah: Selected Texts from Taylor
Schechter Box Kl (Sheffield: JSOT Press, 1992), 129. 

274 See also Tishby, Wisdom of the Zahar, 627; Ide!, Ben, 411-12; and especially Zohar 
2.277a-b. 
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Moshe Idel has called attention to this passage's affinities with the Slavonic 
Book of Enoch (2 Enoch) and speculates that the availability of this work in a 
Semitic language version may explain these parallels.275 While no such text is 
presently extant, there do exist intriguing hints of "Hebraisms" in the Slavonic 
versions of the work which are suggestive of a Semitic language milieu. 276 The 
third-century prophet Mani also seems to know some of the contents of 2 
Enoch, and he can only have acquired such knowledge from a Semitic lan
guage-in this case Aramaic-source.277 

Zoharl;ladash,MidrashHa-ne'elamtoShirha-Shirimfol.69a-b(ed.Margaliot):278 

1•v1:b 11l'X 1ni?l1 ... V"l1 x,1;,J1 ,p, v,:b ,n:i ,,v, xnD:i ;,,, ,,vx 11vxi;, c,x, i1":ip x,:i ,:i, 
xm:i1t1J1 xi;,r X1i1i1l ... x,:ir.i 01,v ,xnvx, i1'J'l:J x,,v,, x•i,p?iox, xi;,1 xnr.ivJ ·p,,o, i1'J'l:J 
xr.i,v, 11Jn p?lJl 1'J:l ,,,,x, ,v '11l 1;,•x, ,:inx ,n:i XT'Jl mm x,,v, xp,,o i1'Jl:J ;,ni?li ;,x,,v 

i1'Jl:J p:iv, i1X?'V ,:i, x1;,;,:i 11m i1li11 ;,,:i nnm xv,,p xnr.ivJ i1X?'V xi;,r Xli1i1 11m xnx, 11•:i 
:m c,;,,x;, nx 11m ,,;,n,, 1"i1i1 c,x 

And when the Holy One, blessed be He, created Adam the Protoplast, He introduced 
him into the Garden ofEden (clothed) in a garment of glory that was consubstantial 
with the light of the Garden of Eden ... [but he sinned] and those garments flew off of 
him, and the luminous soul which opened a window to what was above departed from 
him, and he was left stripped of all ( these things) ... and that luminosity of the supernal 
soul which flew away from him ascended upwards, and it was put away into a certain 
treasury which was the "Body"279 until the time that he engendered offspring and 
Enoch came into the world. When Enoch came, that supernal light-the holy soul
descended into him, and Enoch was invested with the supernal dignity which had left 
Adam, as scripture affirms: ''.And Enoch walked with God, etc:' (Gen 5:21).280 

Zohar 2.277a-b (ed. Vilna):281 

... xi;,mx, ,,,;,J Xli1i1 nx,,v xnD? 11r.io n:ivx i1li1 ,,,,nx, ,,,:::, ,,, p 11m ,,,,nx, ,v 
'?lJV1 "n1 'J?'X 1r.in n:ivx ,,v, xml? ,xv x::r::rJr.ii n•i1J i1'?V x•iv, xv,,p 1:i,:i •:i,nx 1i1"11l:i 

275 With regard to Idel's suggestion, note the remarks of Daniel Abrams, Kabbalistic Manuscripts 
and Textual Theory: Methodologies of Textual Scholarship and Editorial Practice in the Study of Jewish 
Mysticism (2nd edn; Jerusalem and Los Angeles: The Magnes Press/Cherub Press, 2013), 305-6. 

276 S [hlomo]. Pines, "Eschatology and the Concept of Time in the Slavonic Book of Enoch;' in 
R. J. Zwi Werblowsky and C. Jouco Bleeker, eds, Types of Redemption: Contributions to the Theme 
of the Study-Conference Held at Jerusalem 14th to 19th July 1968 (Leiden: Brill, 1970), 72-87, esp. 73. 

277 John C. Reeves, "Jewish Pseudepigrapha in Manichaean Literature: The Influence of the 
Enochic Library;' in John C. Reeves, Tracing the Threads: Studies in the Vitality of Jewish 
Pseudepigrapha (SBLEJL 6; Atlanta: Scholars Press, 1994b), 184-91. 

278 Sefer Zohar I;{adash (ed. Margaliot), 137. 
279 For the "Body" ( '11l) as a heavenly repository of souls, see especially the references supplied 

by Joel Hecker in Daniel C. Matt, Sefer ha-Zohar: The Zohar, Pritzker Edition (12 vols; Stanford: 
Stanford University Press, 2004-17), 11:452. 

280 See also Hecker apud Matt, Zohar, 11:450-52; Ide!, "Enoch Is Metatron;' 230-1; Ide!, Ben, 
410-11; Ide!, Ascensions on High, 43; Alan Unterman, ed., The Kabbalistic Tradition: An Anthology 
of Jewish Mysticism (London and New York: Penguin Books, 2008), 74-5. Ide! denies that this 
passage is dependent upon a doctrine of metempsychosis: "This is certainly not a matter of trans
migration of a soul from one body to another, as can be found in another kabbalistic source where 
Enoch is portrayed as a transmigration of Adam" (Ben, 411). 

281 Cf. Margaliot, Malakey 'elyon, 82. 
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1!J'?1X ,x,v ,:,x,r.i 1n,,,v ,nx <"ni ,,,.iJ1 xm, xm.i ;i,u:i ;:i,,v,,nx1> ;i,;:i nix Xl?'X1 •1:iJx1 
,1n,vx1 .i":ip, •m,,x v,,, .i•m .,,,,x, "n1 Xl?'X ll ,,r.io mm i!JO ;i,t, 1:i.i• .ix,v xnr.i:in ;i,; 
c,,n,vx ,,,m x1.i.i1 11•:i .i'll:i c,,n,vx ,,,m xm.ii ,v c,.i,x.i nx 11m 1,.in'l 1".i.i .i•,n:ix 

mnx, 11v1 xml u ,xv ,n xr.i,, 11m1 xr,:i ,r.i,,,v xm.i .ixmx, l'l:ll .i•n:i,,, xp,o, xv:i xnn, 
:m i!JO xm.i mx, xnn, l'i'l:lO ;i,; 

... (the light282 was lost) until Enoch b. Yared was born. When he was born, he found 
himself near the Garden. That light began to shine within him. He was anointed with 
a holy anointment and a sparkling light settled upon him.283 He entered the Garden 
ofEden and found there Trees (sic!) of Life, with the branches and fruit of the Tree. He 
breathed its aroma and <and that spirit of the Light of Life took up residence within 
him>.284 Emissaries-celestial angels-came (and) instructed him in supernal wis
dom. They gave him a book which had been concealed within the Tree ofLife,285 and 
he studied it and discerned the ways of the Holy One, blessed be He, and strove to 
follow Him, as Scripture attests: "and Enoch walked with God" (Gen 5:24) until the 
light which was within him was perfected. As soon as the light was perfected below, it 
sought to ascend to its (proper) place. And hence He showed that perfection through 
the mystery of Enoch, 286 (who) one day entered into the Garden of Eden, and they 
showed him the secrets of the Garden, and he left that book, etc. 287 

Tiqquney ha-Zohar §70 fol. 137a (ed. Margaliot):288 

,::, lll'Xl c,.i,x.i nx 11m ,,.in'l ,r.inx ;i,,v, iJJJ 11m1 Xi!JO x, c,x m,,m i!JO m ,nx ,:i, 
i'!Jl .i'll:l1 ,,pnx c,x m,,m x,u,l1 XTi x:i.i x,x c,x m,,m ;i,; ,,xp •xr.ix, c,.i,x ,mx np, 

.;i,,,, .ii,m m.i ,.i,x, 

Another opinion: "This is the book of the generations of Adam" (Gen 5:1). This 
is the Book of Enoch the youth,289 about whom it was said: "And Enoch walked 
with God, and then he was (here) no more, for God took him'' (5:24). Then why 
do they call it" ... of the generations of Adam" (5:1)? It was so called only because 
of the esoteric teaching of the reincarnation of the descendants of Adam, since 
he (Enoch) proceeded out from him (i.e., Adam) and he was his descendant.290 

282 An emblem of Adam's supernal soul. Here Enoch is being represented as the reincarnation 
of Primordial Adam; see Tiqquney ha-Zohar §70 fol.137a. 

283 Compare Enoch's analogous investiture in 2 En. 22:8-10. 
284 Emending "n1 ,,,m, xnn u ::iw>,nx, to accord with the text of Zohar I;Iadash, Terumah 42d. 
285 Compare the Coptic gnostic treatise Pistis Sophia 3.134: "Because even for the righteous 

themselves who have never done evil, and have not committed sins at all, it is necessary that they 
should find the mysteries which are in the Books ofJeu, which I (i.e., Jesus) caused Enoch to write 
in Paradise when I spoke with him from the Tree of Knowledge and from the Tree of Life:' 
Translation cited from Schmidt-MacDermot, Pistis Sophia, 349. 

286 See Zohar 3.217b. 
287 For another translation, see Unterman, Kabbalistic Tradition, 98. See also Zohar I;Iadash, 

Terumah 42d, which is translated by Tishby, Wisdom of the Zahar, 627; also Philip S. Alexander, 
"From Son of Adam to Second God: Transformations of the Biblical Enoch;' in Michael E. Stone 
and Theodore A. Bergren, eds, Biblical Figures outside the Bible (Harrisburg: Trinity Press 
International, 1998), 111. Compare Zohar 2.55a and 3.lOb. 

288 Sefer Tiqquney ha-Zahar (ed. Margaliot), 273. Cf. Margaliot, Mal'akey 'elyon, 83, 90, 104, 279. 
289 For this epithet, see Zohar 1.37b. 290 See Zohar 2.277a-b. 
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ENOCH AS FLOOD-HERO? 

A few scholars have noticed that some of our earliest testimonies about the bib
lical character of Enoch endow him with certain attributes that are also ascribed 
to the Flood-hero in Mesopotamian versions of that widely dispersed myth. 291 Is 
it possible that Enoch at one time could have played this role in an early form of 
the Israelite version of this story? Suggestive in this regard is an observable the
matic continuity between the meaning of one of the names for the Mesopotamian 
Flood-hero-Utnapishtim-and the immortal fate ascribed to Enoch in Gen 
5:24 and its parascriptural congeners. The proper name "Utnapishtim" is com
monly understood to mean "he found (uta) life (napistim)"; i.e., "achieved 
immortality;' and may be an Akkadian interpretation of the name of the Flood
hero in the Sumerian version of this tale, Ziusudra, which means "life of long 
days:'292 Moreover, the name "Utnapishtim" appears to have been mentioned at 
least once in a Second Temple era Jewish work connected with Enochic literature, 
the so-called "Book of Giants:'293 While Noah admittedly preserved "life;' it is the 
figure of Enoch whose eventual fate more closely mirrors that of the earlier 
Flood-heroes of Sumerian and Semitic mythology. 

lQapGen 2.19-24 (ed. Machiela):294 

[1un':, n],,[n ]il':, x':,1:::,1 ,:,,x n':,1111n1J ';,v no, 1lJ? illX ,,,x:,, .19 

],, o,n, X1il ,,:::,, J)1l' x:,,:l,:,, mo x':,1:::,1 ,m:,,x .20 

,:,,x n]':,1111no J)!J1D ,,:::,, x':,1:, ,,,no il?1 l'?!J il:J,1)) .21 

] xov,p:,, x':,1:, ill!J J)1l!J? 'i11:,,x 11Jn ':,)) o, .22 

,m:,,x] 11m':, iln:ivx 1lJn1 p11!J':, niJip il? ':,rx, iln1v1 .23 

n,] nx 1? illX ,, '1!J X'1 ,:,,x X' 'i11:J,X 11ln? 1!JX [ 1] .24 

Then I, Lamech, hurried to Methuselah, my father, and [communicated] all this to 
him [so that he might consult ... Enoch] his father, and come to know everything 

291 Note the remarks of Pierre Grelot, "La legende d'Henoch dans !es apocryphes et dans la Bible: 
Origine et signification:' RSR 46 (1958b ): 5-26; 181-210; James C. VanderKam, Enoch and the Growth 
of an Apocalyptic Tradition (CBQMS 16; Washington, DC: The Catholic Biblical Association of 
America, 1984), 175-8; John C. Reeves, "Resurgent Myth: On the Vitality of the Watchers Traditions 
in the Near East of Late Antiquity;' in Angela Kim Harkins, Kelley Coblentz Bautch, and John C. 
Endres, S.J., The Fallen Angels Traditions: Second Temple Developments and Reception History 
(CBQMS 53; Washington, DC: The Catholic Biblical Association of America, 2014b), 96-104. 

292 Jeffrey H. Tigay, The Evolution of the Gilgamesh Epic (Philadelphia: University of 
Pennsylvania Press, 1982), 229-30. 

293 John C. Reeves, "Utnapishtim in the Book of Giants?" JBL 112 (1993): 110-15; Martin 
Schwartz, "Qumran, Turfan, Arabic Magic, and Noah's Name;' in Rika Gyselen, ed., Charmes et 
sortileges, magie et magiciens (Res orientales 14; Bures-sur-Yvette: Groupe pour l'Etude de la 
Civilisation du Moyen-Orient, 2002), 231-8; Desmond Durkin-Meisterernst, Dictionary of 
Manichaean Middle Persian and Parthian (Turnhout: Brepols, 2004), 58 s. v. 'tnbys. 

294 Daniel A. Machiela, The Dead Sea Genesis Apocryphon (STDJ 79; Leiden: Brill, 2009), 36-7. 
Departures from Machiela's transcription are noted infra. 
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with certainty from him since he is loved and fav[ ored (?) by God ... and with the 
Holy Ones] has his lot been apportioned, and (hence) they (God and the angels) 
reveal everything to him. vacat 

When [my father] Methuselah heard [these things], he hurried to Enoch, his 
father, to learn from him the truth of the whole matter [ ... ] his approval, and he 
departed eastward to Parvayyim. 295 There he found Enoch 296 [his father ... and] he 
said to Enoch, his father, "O my father and master, I have co [me] to you [ ... ] . 

The fragmentary column 2 of the so-called "Genesis Apocryphon" from Qumran 
recounts Lamech's anxiety about the true biological parentage of his newborn 
son Noah due to the decidedly preternatural qualities of the young child, and it is 
indisputably related to the story about the birth of Noah that is found in 1 En. 
106:1-107:3. In both narrative scenarios, Enoch is pictured as dwelling in a distant 
locale far from human society297 where he can interact with the angels and be 
privy to "the mysteries of the Holy Ones" (Ethiopic 1 En. 106:19). 

IQ19 Frag. 3:298 

[ ••• ] 0'1:J::Jl ,:::, 1?li1 11:::i [ :J ... ] .3 

[ ... ] niqr.i, i1N:1 1'llN:::J1 1i1':JN: [ ••• ] .4 

[ ... ] wr.iw;, ,,nn:i n,:,;, ,,,n nx [ ... ] .5 

3 .... a fir]stborn was born, when glorious things[ ... ] 

4 .... his father. And when Lamech beheld the [ ... ] 

5 .... (illuminated?) the rooms of the house as the rays of the sun [ ... ].299 

This fragment appears to stem from a Hebrew version of the birth of Noah, a 
topic that seems to have enjoyed some popularity in Second Temple literature. 300 

295 A difficult line to read, but the reconstructions and analyses of Fitzmyer, Machiela, and 
Garcia Martinez are untenable, the last of which is based on that of Milik, Books of Enoch, 41 n. 1. 
The best reading is perhaps p11!l':> nr.np ;-,';, ';,rx,, originally proposed by Henri Lignee and accepted 
by Andre Dupont-Sommer and Pierre Grelot. See P[ierre]. Grelot, "Parwai:m des Chroniques a 
l'.Apocryphe de la Genese;' VT 11 (1961): 32-4; Stephen A. Kaufman, The Akkadian Influences on 
Aramaic (Chicago: Oriental Institute Press, 1974), 71 n. 201; Edward M. Cook, Dictionary of 
Qumran Aramaic (Winona Lake: Eisenbrauns, 2015), 206. 

296 Following Cook, Dictionary, 233. Machiela proposes a reading of xv,]x yp';, iln:J'LIX, but such 
a syntagm is otherwise unattested in Aramaic for expressing spatial limits. 

297 Note that the "standard epithet" accompanying the name Utnapishtim in Akkadian sources is 
requ!ruqu "far, distant:' See Wolfram von Soden, ed., Akkadisches Handwi:irterbuch (3 vols; 
Wiesbaden: Otto Harrassowitz, 1965-81), 2:971 s. v. requ(m), 995 s. v. ruqu(m); Tigay, Evolution, 229. 

298 D[ominique]. Barthelemy and J. T. Milik, Qumran Cavel(DJD 1; Oxford: Clarendon Press, 
1955), 85 and pl. XVI (PAM 40.536). 

299 Compare 1 En. 106:2, 5, 10; lQapGen 5.12-13; 'Otiyyot de R. 'Aqiva (apud Jellinek, BHM 
2:115.10-12). 

' 00 James C. VanderKam, "The Birth of Noah;' in Zdzislaw Jan Kapera, ed., Intertestamental 
Essays in Honour of Jozef Tadeusz Milik ( Qumranica Mogilanensia 6; Krak6w: The Enigma Press, 
1992), 213-31; Aryeh Amihay and Daniel Machiela, "Traditions of the Birth of Noah;' in Michael 
E. Stone, Aryeh Amihay, and Vered Hillel, eds, Noah and his Book(s) (SBLEJL 28; Atlanta: Society 
ofBiblical Literature, 2010), 53-69. 
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Devorah Dimant has argued that 1Q19 and so-called 1Ql9 bis may attest the 
existence of a more primitive Hebrew narrative work upon which both 1 Enoch 
and lQapGen are reliant.301 

al-Kisa'i, Qi~~ al-anbiya' (ed. Eisenberg):302 

.},fa~ l~li ,yl Lllh.ili i:::,-i, u";!J>I ~ JJ_, 15.lJI ;,.JI;~ JI...,.... ._,a.[b;I ~ J\j_, cll.. ~ _µti ..;lbJI IA,.i.,;.\j 

• ..;lbJI ~ d.!JI ~ o,~_,JI u~i., J.JL..,_, 

Then labor pains seized her, and an angel came to her and said to her: "Hurry with 
me to the 'cave oflight; the place wherein Idris and Noah were born:' So she hur
ried to it, and once in it (found) mats, cushions, and things relating to childbirth, 
and God alleviated her labor pains. 303 

This "cave oflight" wherein this medieval storyteller depicts the birth of Abraham 
arguably has its antecedents in the similarly radiant imagery that characterizes 
the legendry surrounding the birth of Noah in 1 En.106:1-107:3 and the Hebrew 
fragment 1Ql9. Similarly "the Sages say that when Moses was born, light filled the 
entire house" (b. Sotah 12a). Apocryphal Christian gospels also situate the birth 
of Jesus within a light-filled cave.304 John Renard has characterized the present 
"cave oflight" as a symbol used to "link the various divine envoys:'305 

301 See Devorah Dimant, "Noah in Early Jewish Literature;· in Michael E. Stone and Theodore 
A. Bergren, eds, Biblical Figures outside the Bible (Harrisburg: Trinity Press International, 1998), 
130 n. 34; 145-46; Devorah Dimant, "1 Enoch 6-11: A Fragment of a Parabiblical Work;' ]JS 53 
(2002): 223-37, esp. 234-7. 

302 Vita Prophetarum (ed. Eisenberg), 1:129.22-130.2. 
303 See also Thackston, Tales, 137. 304 Note Prat. Jas.19:2; Ps.-Mt.13. 
305 John Renard, Friends of God: Islamic Images of Piety, Commitment, and Servanthood 

(Berkeley: University of California Press, 2008), 69. 
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The Books of Enoch and their Reputation 

Writings ascribed to the biblical forefather Enoch exhibit a checkered reputa
tion among those literate circles who link their cultural identities to a biblical 
world of discourse. Initially on account of their purported antiquity and the 
reputation for piety and intellectual prowess enjoyed by their putative author, 
Enochic books were viewed as valuable repositories of antediluvian data which 
shed light on the "historical" events surrounding the advent of the universal 
Flood, the manifold cultural boons attributable to their namesake, and the 
types of cultic service and liturgical celebrations sanctioned by the deity. The 
bestowal of a prophetic office upon Enoch also paved the way for his enlistment 
within a movement who combed the writings attributed to prominent non
Christian prophets and sages for expressions of a praeparatio evangelica for the 
edification of their constituencies. 

EVALUATED POSITIVELY OR NEUTRALLY 

Assembled here are those sources which use the name of Enoch or cite passages 
from his works, whether authentic or forged, that clearly consider such an 
ascription to be a valuable asset. 

Barnabas 4:3 (ed. Prigent-Kraft): 1 

TO TEI\HOV UKavOal\OV ~YYLKEV, 1TEp1 ov yiypa1T-rat, ws 'Evwx MyH. Els TOVTO yap o 
Ow1T6-r17s UUVTET/J,TJKEV TOVS Katpovs Kai -rd, ~µ.ipas, LVa -raxvvv o ~ya1T17µ.ivos 
aVTOV, Kat J77/ T~V KllTJpOvoµ.{av ~gH, 

The final temptation has drawn near, about which it was written, as Enoch2 says: 
"For the Lord has shortened the times and the days for this purpose, in order that 
His Beloved One might hasten to come to his inheritance:' 

1 Pierre Prigent and Robert A. Kraft, Epitre de Barnabe (SC 172; Paris: Editions du Cerf, 
1971), 92-4. 

2 The Latin translation ( of uncertain date) reads "Daniel" instead of "Enoch:' 
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Scholars are divided over which section of verbiage in this text represents the 
Enochic "quotation;' evaluated by Lawlor as being "not even a free quotation of 
anything in our Book:'3 In spite of the punctuation supplied by the modern 
editors, it seems more likely that the words following the phrase "as Enoch 
says" (w, 'Evwx MyEi) is the quote from "Enoch:'4 

Barnabas 16:5 (ed. Prigent-Kraft):5 

AE')'EL yap ~ ypaif,~· Kat EUTaL br' laxa.TWV TWJJ ~µEpwv, Kat 1rapaSwaEL KVpLO, TCJ. 
1rp6{3aTa Trj, voµrj, Kat T~JJ µ6.vSpav Kat TOJJ 1rvpyov aihwv El, Karn<f,Oopav. 

For the Scripture says: ''And it will come to pass at the End of Days that the Lord 
will hand over the sheep of the pasture and the sheep-fold and their tower to 
destruction:' 

What is the anonymous "scripture" ( ~ ypacp~) which is cited in this passage? 
A number of scholars argue that it is reliant upon passages in the Enochic 
Animal Apocalypse (1 Enoch 85-90),6 although Milik and VanderKam think it 
"is a conglomerate of expressions scattered all over our Enochic writing:'7 

Barnabas 16:6 (ed. Prigent-Kraft):8 

yEypa11"Tal yap· Kat E(JTaL, Trj, lf3Soµcf.So, UVJJT€/I.OVµEV1JS olKoD0µ7JO~a€TaL vao, 
Ornv lvo6gw, l1r/ TftJ ov6µan Kvpfov. 

For it is written: ''And it will come to pass when the week is finished that a temple 
of God will be splendidly built for the name of the Lord:' 

This is another anonymous "scriptural" quotation which scholars have sought 
to locate within the Enochic library of writings. The apparent use of a chrono
logical scheme involving the enumeration of "weeks" is reminiscent of the so
called 'i\.pocalypse of Weeks" now found in 1 En. 93:1-10; 91:12-17. Charles and 

3 H.J. Lawlor, "Early Citations from the Book ofEnoch;' Journal of Philology 25 (1897): 172. 
4 John C. Reeves, "An Enochic Citation in Barnabas 4:3 and the Oracles of Hystaspes;' in John 

C. Reeves and John Kampen, eds, Pursuing the Text: Studies in Honor of Ben Zion Wacholder on 
the Occasion of his Seventieth Birthday (JSOTSup 184; Sheffield: Sheffield Academic Press, 1994a), 
260-77; note also James C. VanderKam, "l Enoch, Enochic Motifs, and Enoch in Early Christian 
Literature;' in James C. VanderKam and William Adler, eds, The Jewish Apocalyptic Heritage in 
Early Christianity (CRlNT 3.4; Assen/Minneapolis: Van Gorcum/Fortress, 1996), 37-8. 

5 Prigent-Kraft, Bpitre de Barnabe, 190. See also Lawlor, "Early Citations;' 171; Matthew Black, 
Apocalypsis Henochi Graece (PVTG 3; Leiden: Brill, 1970), 13; J. T. Milik, The Books of Enoch: 
Aramaic Fragments of Qumran Cave 4 (Oxford: Clarendon, 1976), 46. 

6 1 En. 89:56, 66-7 was suggested by AdolfHilgenfeld, ed., Novum Testamentum extra canonem 
receptum (4 vols in l; 2nd edn; Leipzig: T. 0. Weigel, 1884), 2:40; Lawlor ("Early Citations:· 171) 
suggested 1 En. 89:53-6 and connected it with T. Judah 18:1 (171); Charles (R.H. Charles, The 
Book of Enoch, or, 1 Enoch [ 2nd edn; Oxford: Clarendon Press, 1912], lxxxi) and Black (Apocalypsis, 
13) associated it with 1 En. 89:56. 

7 Milik, Books of Enoch, 47; VanderKam, "l Enoch;' 38-9. 
8 Prigent-Kraft, Bpitre de Barnabe, 190-2. See also Black, Apocalypsis, 13; Milik, Books of 

Enoch,257. 
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Black both associated it with 1 En. 91:13.9 Milik suggested however that the cit
ation was not Enochic at all, but rather "a verbal quotation from the Greek 
version of pseudo-Ezekiel, to be added therefore to the meagre collection of 
other quotations from this apocryphon:'10 

T. Simeon 5:4 (ed. de Jonge):11 

'EwpaKa yap £V xapaKT~PL ypa,f,~s 'Evwx OTL vlot vµ.wv µ.Ef}' vµ.wv £V 7ropvdq. 
,f,8ap~aovTai, Kat iv Awt d8iK~aovaiv iv poµ.,f,a{q.. 

For I have seen in the writing of the scripture of Enoch that your sons will be led 
astray together with you12 by sexual misconduct, and they will do wrong to Levi 
with a sword. 

Lawlor suggested 1 En. 10:9, 12a; 2 Enoch 34 (?) as the possible background for 
this particular allusion.13 

T. Levi 14:1 (ed. de Jonge): 14 

Kat viJv, 1'£Kva, lyvwv <l71'0 ypa,f,~s 'Evwx, OTL £71't 7'€/\Et aaE{3~a€1'€ £71't Kvpiov, XELpas 
£mf36.1111ovTES £V 71'0.UrJ KaK{q., Kat alaxvv8~aOV1'aL l,f,' vµ.Zv oi a8Ellq>Ot vµ.wv, Kat 71'0.UL 
TOLS l8vwi YEV~aw8E XIIEvaaµ.6,. 

And now, children, I know from a scripture of Enoch 15 that at the end you will act 
impiously against the Lord, laying hands [ upon Him] 16 in all wickedness, and your 
brothers will feel shame because of you, and you will be made an object of ridicule 
among all the Gentiles. 

Lawlor suggested this was simply "a general reference:' and he directed atten
tion to 1 En. 89:53ff. 17 Martha Himmelfarb thinks this "scripture of Enoch" 
(ypacp~r; 'Evwx) may refer to the Eno chic "Book of Watchers:'18 

• Charles, Book of Enoch 2, lxxxi; Black, Apocalypsis, 13. 
10 Milik, Books of Enoch, 257. See VanderKam, "1 Enoch;' 39-40 for a full discussion of this 

issue. 
11 M [ arinus]. de Jonge, The Testaments of the Twelve Patriarchs: A Critical Edition of the Greek 

Text (PVTG 1.2; Leiden: Brill, 1978), 20. See also Johann Albert Fabricius, Codex pseudepigraphus 
Veteris Testamenti (Hamburg and Leipzig: Christiani Liebezeit, 1713 ), 161; Black, Apocalypsis, 13. 

12 Manuscript witnesses chi j (de Jonge's sigla) lack the phrase "together with you:' 
13 Lawlor, "Early Citations;' 170. See also Robert A. Kraft, "Enoch and Written Authorities in 

Testaments of the 12 Patriarchs;' in Robert A. Kraft, Exploring the Scripturesque: Jewish Texts and 
Their Christian Contexts (JSJSup 137; Leiden: Brill, 2009a), 166. 

14 de Jonge, Critical Edition, 41. See also Fabricius, Codex pseudepigraphus, 161; Black, 
Apocalypsis, 13. 

15 Manuscripts c h i j lack this reference to "from a scripture of Enoch:' 
16 Manuscripts c h i j supply the object "upon him'' (e1T' avT6v); cf. de Jonge's critical 

apparatus. 
17 Lawlor, "Early Citations:' 170. 
18 Martha Himmelfarb, Ascent to Heaven in Jewish and Christian Apocalypses ( Oxford: Oxford 

University Press, 1993), 21-2, 126 n. 5. 
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T. Levi 16:1 (ed. de Jonge): 19 
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Kal viiv lyvwv EV {3if3Mqi 'Evwx, OTL l/380µ,~KOV'ra lf38oµ,6.8a, 1TAav718~aw(l£, KaL T~V 
LEpwavv71v /3E/37JAWU€T€ KaL 8va{a, µ,iaV€LT€. 

And now [I have read] 20 in a book of Enoch21 that for seventy weeks you will go 
astray, and you will desecrate the priesthood and pollute the offerings. 

Lawlor cautiously proposed that 1 En. 10:12 plus 15:8-16:1 formed the content of 
this "bookofEnoch'' (/3if3Atcp 'Evwx). 22 

T. Naphtali 4:1 (ed. de Jonge):23 

Taiira Myw, TEKVa µ,ov, OTL dv.Jyvwv EV ypatpfj d.y{q. 'Evwx OTL KaiyE Kai vµ,li, 
ci1TOUT~UEa8€ ciTTCJ Kvpfov, 1TOpWD/J,€VOL KaTO. miaav 1TOV7Jpfov E8vwv, Kat 1TOL~U€T€ 
KaTO. miaav civoµ,{av l:080µ,wv. 

I say these things, my children, because I have read in a holy24 scripture of Enoch 
that even you yourselves will fall away from the Lord, living in accordance with 
every wicked thing of the Gentiles, and you will perform every lawless deed of 
those who inhabited Sodom. 25 

Tertullian, Apologeticum 22.3 (ed. Oehler):26 

Sed quomodo de angelis quibusdam sua sponte corruptis corruptior gens daem -
onum evaserit, damnata a deo cum generis auctoribus et cum eo quern diximus 
principe, apud litteras sanctas ordine cognoscitur. 

You learn from what is contained in the sacred books how certain angels voluntar
ily corrupted themselves (and) brought into being a race of demons condemned 
by God, ( they) together with the authors of their race and the prince about whom 
we spoke.27 

The "sacred books" (litteras sanctas) which Tertullian here invokes almost cer
tainly refer to Enoch. 28 

19 de Jonge, Critical Edition, 43. See also Fabricius, Codex pseudepigraphus, 162-3; Black, 
Apocalypsis, 13. 

20 Emending de Jonge's iyvwv "I know" to &.viyvwv on the basis of manuscript witness d. Cf. 
T. Judah 18:1. 

21 The manuscript witnesses ch i j (de Jonge's sigla) lack the reference to "in a/the book of 
Enoch:' See Kraft, "Enoch and Written Authorities;' 167. 

22 Lawlor, "Early Citations;' 170. 
23 de Jonge, Critical Edition, 117. See also Fabricius, Codex pseudepigraphus, 164-5; Black, 

Apocalypsis, 14; Kraft, "Enoch and Written Authorities;' 168. 
24 The manuscript witnesses l deaf chi j (de Jonge's sigla) lack the adjective "holY:' 
25 Instead of"Sodomites" (I:0136µ.wv ), manuscriptgreads "demons" (ilaiµ.6vwv ). Lawlor ("Early 

Citations;' 170) suggests 2 En. 34:2; so also Charles. 
26 Franciscus Oehler, ed., Quinti Septimii Florentis Tertulliani: Quae supersunt omnia (3 vols; 

Lipsiae: T. 0. Weigel, 1853-4), 1 :207. See also Tertullian, Apology [ & ] De Spectaculis (LCL; reprint
ed, Cambridge: Harvard University Press, 1960), 116-19; Lawlor, "Early Citations;' 177-8. 

27 See also Tertullian, Apology (LCL), 116-19. 
28 Compare his De idol. 15.6 and De cultufem. 1.3.1. See Lawlor, "Early Citations;' 177-8, who 

calls attention to the similar concepts found in Jude 6, Justin Martyr, and Athenagoras; 
VanderKam, "1 Enoch:' 47-8. 
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Tertullian,Decultufeminarum 1.3 (ed. Turcan):29 

Scio scripturam Enoch, quae hunc ordinem angelis dedit, non recipi a quibusdam, 
quia nee in armarium Iudaicum admittitur. Opinor, non putaverunt illam ante 
cataclysmum editam post eum casum orbis omnium rerum abolitorem salvam 
esse potuisse. Si ista ratio est, recordentur pronepotem ipsius Enoch fuisse super
stitem cataclysmi, Noe, qui utique domestico nomine et hereditaria traditione 
audierat et meminerat de proaui sui penes Deum gratia et de omnibus praedieatis 
eius, cum Enoch filio suo Mathusalae nihil aliud mandauerit quam ut notitiam 
eorum posteris suis traderet. Igitur sine dubio potuit Noe in praedicationis 
delegatione<m> successisse, uel quia et alias non tacuisset tam de Dei conseruato
ris sui dispositione quam de ipsa domus suae gloria. Hoc si non tam expedite 
haberet, illud quoque assertionem scripturae illius tueretur: proinde potuit abole
factam earn uiolentia cataclysmi in spiritu rursus reformare, quemadmodum et 
Hierosolymis Babylonia expugnatione deletis omne instrumentum Iudaicae lit
teraturae per Esdram constat restauratum. Sed cum Enoch eadem scriptura 
etiam de domino praedicarit, a nobis quidem nihil omnino reiciendum est, quod 
pertineat ad nos. Et legimus omnem scripturam aedificationi habilem divinitus 
inspirari. A Iudaeis potest iam videri propterea reiecta, sicut et cetera fere quae 
Christum sonant ... Eo accedit, quod Enoch apud Iudam apostolum testimonium 
possidet. 

I am aware that the scripture of Enoch, which has assigned this role to angels, is 
not acceptable to some because it is not admitted into the Jewish canon. I suppose 
they thought that, having been published before the Flood, it could not have safely 
survived that world-wide calamity, the destroyer of all things. 30 If such is the rea
son (for rejecting it), let them remember that Noah, the survivor of the Flood, was 
the great-grandson of Enoch himself; and he, of course, had heard and remem
bered, from familial renown and inherited tradition, about his great-grandfather's 
"favor in the sight of God" (Gen 6:8) and about all his preachings, because Enoch 
had given no command to Methuselah other than to transmit the knowledge of 
them to posterity.31 Therefore there can be no doubt that Noah might have suc
ceeded in safeguarding (his) preaching; or, had it been otherwise, he would not 
have been silent about the plan of God, the one who preserved him, and about the 
glory of his own household. Ifhe (i.e., Noah) had not had this (conserving power) 
by so short a route, there is still another reason to warrant our assertion of (the 
authority) of this scripture: just as it could have been destroyed by the violence of 
the Flood, so it could have been restored again through the Spirit in the same way 
that, after the destruction of Jerusalem by the Babylonian attack, every document 
of Jewish literature is generally agreed to have been restored through Ezra. But 

29 Marie Turcan, La toilette des femmes (De cultu feminarum) (SC 173; Paris: Editions du Cerf, 
1971 ). See also Fabricius, Codex pseudepigraphus, 169-71; Emil Schurer, The History of the Jewish 
People in the Age of Jesus Christ (rev. edn; 3 vols in 4; ed. Geza Vermes, Fergus Millar, and Martin 
Goodman; Edinburgh: T. & T. Clark, 1973-87), 3/1:262. 

30 Note the response of the Coptic Pistis Sophia (see Chapter 5) to this possible objection to the 
very existence of a "book of Enoch;' as was already pointed out by Lawlor, "Early Citations;' 184. 

31 Charles and Nickelsburg deem this sentence to be a paraphrase of 1 En. 82:1-2; see Charles, 
Book ofEnoch2, 174-5; George W. E. Nickelsburg, 1 Enoch 1 (Hermeneia; Minneapolis: Fortress, 
2001), 334. 



The Books of Enoch and their Reputation 309 

since in the same scripture Enoch has also preached about the Lord, nothing at all 
must be rejected by us which pertains to us; and we read that "every scripture 
suitable for edification is divinely inspired:'32 It may have been later rejected by the 
Jews for that (very) reason, just like almost all the other (texts) that speak about 
Christ ... In addition to that, Enoch has a testimony in the apostle Jude. 33 

Tertullian refers of course at the end of this passage to Jude 14-15. VanderKam 
nicely synopsizes the importance of this passage by stating "here ... for the 
first time in extant Christian literature one finds arguments for the genuineness 
or scriptural status ofl Enoch:'34 Nathaniel Schmidt rightly considered it pecu
liar that Tertullian never seizes on those "significant passages" from 1 Enoch 
37-71 treating "the Son of Man:' a circumstance suggesting that the Enochic 
Similitudes were unknown to that writer. 35 

Tertullian, De cultu feminarum 2.10 ( ed. Turcan):36 

Quod si idem angeli qui et materias eiusmodi et illecebras detexerunt, auri dico et 
lapidum illustrium, et operas eorum tradiderunt, etiam ipsum calliblepharum 
uellerumque tincturas inter cetera docuerunt damnati a Deo sunt, ut Enoch refert, 
quomodo placebimus Deo gaudentes rebus illorum qui iram et animaduersionem 
Dei propterea prouocauerunt? 

But if those very angels-the ones who disclosed both the material substances of 
this kind and their charms, I mean of gold and shiny stones, and taught men how 
to work them, and then instructed them, among their other (teachings), in eyelid
powder and the dyeing of fleeces-have been condemned by God, as Enoch tells 
us, how shall we please God while we take joy in the things of those who, on these 
accounts, have provoked the anger and the vengeance of God?37 

VanderKam thinks Tertullian refers here to 1 En. 8:1 (as in De cultufeminarum 
1.2) and 1 Enoch 10.38 Lawlor pointed out that Tertullian's use of the transliter-

32 2 Tim 3: 16. Tertullian seems to imply that the "Jewish scriptures" restored by Ezra ( c£ 4 Ezra 
14:1-48) included works by figures like Enoch. Note the remarks of Robert A. Kraft, "'Ezra' 
Materials in Judaism and Christianity;' in Robert A. Kraft, Exploring the Scripturesque, 137; 
Annette Yoshiko Reed, Fallen Angels and the History of Judaism and Christianity: The Reception of 
Enochic Literature (Cambridge: Cambridge University Press, 2005), 195-7. 

33 Adapted from the translations in ANF 4:15-16; Pieter W. van der Horst, ''Antediluvian 
Knowledge;' in Pieter W. van der Horst, Japeth in the Tents of Shern: Studies on Jewish Hellenism in 
Antiquity (Leuven: Peeters, 2002), 149-50; Reed, Fallen Angels, 195-6. 

34 VanderKam, "1 Enoch;' 51-2. See also William Adler, Time Immemorial: Archaic History 
and its Sources in Christian Chronography from Julius Africanus to George Syncellus (Dumbarton 
Oaks Studies 26; Washington, DC: Dumbarton Oaks Center for Byzantine Studies, 1989), 82. 

35 Nathaniel Schmidt, "The Original Language of the Parables of Enoch;' in Robert Francis 
Harper, Francis Brown, and George Foot Moore, eds, Old Testament and Semitic Studies in 
Memory of William Rainey Harper (2 vols; Chicago: University of Chicago Press, 1908), 2:348. 

36 Turcan, La toilette des femmes. See also Schurer, History 3/1 :262; Fabricius, Codex pseude
pigraphus, 169. 

37 Translation adapted from that in Reed, Fallen Angels, 180 n. 43. 
38 VanderKam, "1 Enoch;' 53. 
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ated word calliblepharum ( To Ka>..>..if3Mrpapov of the Gizeh papyrus text) in the 
present passage indicates that he was using a Greek translation of this Enochic 
booklet.39 

Tertullian, De Idololatria 4.2 ( ed. Reifferscheid and Wissowa}:40 

Antecesserat Enoch praedicens omnia elementa, omnem mundi censum, quae 
caelo, quae mari, quae terra continentur, in idololatrian versuros daemonas et 
spiritus desertorum angelorum, ut pro deo adversus deum consecrarentur. 

Enoch was predicting ahead of time that the demons and the spirits of the fugitive 
angels would transform all the elements, all that belonged to the world, all that is 
contained in the heaven, in the sea, (and) in the earth, into objects of idolatry so 
that they could be consecrated-instead of God-as God. 

Lawlor suggested that Tertullian was quoting a variant version of 1 En. 19:1. 41 

The final clause suggests that the standard rabbinic interpretation of Gen 4:26, 
whereby Enosh and his generation become the first idolaters, may lie behind 
this particular tradition. 

Tertullian, De Idololatria 4.2-3 (ed. Reifferscheid and Wissowa):42 

Denique idem Enoch simul et cultores idoli et fabricatores in comminatione prae
damnat: Et rursus iuro uobis peccatores, quad in diem sanguinis perditionis iustitia 
parata est, qui seruitis lapidibus, et qui imagines facitis aureas et argenteas et ligneas 
et lapideas et fictiles et seruitis phantasmatibus et daemoniis et spiritibus infernis et 
omnibus erroribus non secundum scientiam nullum ab iis invenietis auxilium. 

Finally, the same Enoch threatens and condemns both the worshippers and the 
makers of idols: ''And again I swear to you, 0 sinners, that judgment is being pre
pared: a day of bloody perdition! You who serve stones, and who make images of 
gold and silver and wood and stone and clay, and serve specters, and demons, and 
infernal spirits, and all errors not according to knowledge, you will not find any 
help from them:' 

Dillmann and Lawlor suggested that Tertullian is quoting 1 En. 99:6-7,43 and 
they are followed by almost all commentators.44 

39 Lawlor, "Early Citations;' 208 n. 3. 
40 August Reifferscheid and Georg Wissowa, eds, Qvinti Septimi Florentis Tertulliani Opera: 

Pars I (CSEL 20; Lipsiae: G. Freytag, 1890), 33.13-17. See also Fabricius, Codex pseudepigraphus, 
168-9; Lawlor, "Early Citations;' 180; J. H. Waszink and J. C. M. van Winden, Tertullianus, De 
idololatria: Critical Text, Translation and Commentary (VCSup 1; Leiden: Brill, 1987), 26-8. 

41 Lawlor, "Early Citations;' 181. See also the discussion ofVanderKam, "1 Enoch;' 48-9. 
42 Tertulliani Opera: Pars I ( ed. Reifferscheid and Wissowa), 33.21-8. See also Fabricius, Codex 

pseudepigraphus, 169 (for an abbreviated text); Matthew Black, The Book of Enoch, or I Enoch: A 
New English Edition (SVTP 7; Leiden: Brill, 1985), 304-5; Lawlor, "Early Citations;' 180; Waszink 
and van Winden, Tertullianus, 28. 

43 Dillmann, Henoch, 72; Lawlor, "Early Citations;' 181. 
44 Note also J.-C. Haelewyck, Clavis Apocryphorvm Veteris Testamenti (Turnhout: Brepols, 

1998), 40. 
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Origen, De Principiis 1.3.3 (ed. Koetschau):45 

Sed et in Enoch libro his similia describuntur. 

But also in the book of Enoch we find similar descriptions. 
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Origen has just quoted Herm. Vis. 5, Man. 1.1 which affirms the unicity of God 
and which describes the deity as the One who created "all things" ( rd m:fvra) 
out of that which was non-existent (JK rov µ,~ ovTDs). Schurer thought that 
Origen may be alluding to the depiction of creation found in 2 Enoch 24-30, 46 

a position that was also endorsed by Andre Vaillant and apparently Neil 
Forsyth.47 But this suggestion was flatly rejected by Milik.48 Paul Koetschau 
thought the celebration of nature and its perfect obedience to God that is found 
in 1 Enoch 2-5 might be the passage intended, but this potential solution is 
questioned by VanderKam.49 Reed perspicaciously observes that here-as 
opposed to his later works-Origen displays no discernible qualms about ref
erencing the "book of Enoch'' alongside other "holy scriptures:'50 

Yet among Christian sources, we begin to observe a change in attitude toward 
books and traditions ascribed to Enoch during the middle decades of the third 
century. This first becomes visible in the later works of Origen, where the initial 
indifference about Enoch's "scriptural" status he displays in his relatively early 
De principiis (c.225 CE) is gradually replaced by a growing suspicion about the 
inauthenticity of the Enochic pseudepigrapha. 

Origen, Commentarium in Joannem 6.42 (25) (ed. Preuschen):51 

'Iop86.v71, µh EPJL7JVEVETa£ "KaTaf3aaL, aihwv:' TOVT(tl u, ,v' OVTWS EL1TW, YELTVL~ TO 
ovoµa TOV 'Iapi8, o KUL afJTO EPJL7JVEVETUL "KaTaf3a{vwv", €1TEL8~1rEp YEYEVT)TaL T(f) 
Ma,\E,\E~,\, ws €V T(f) 'Evwx yiypa7TTa£, EL Tlt) </>{,\ov 1rapaUxm8ai ws aywv TO f3Lf3Mov, 
TaLS ~µipaL, Tfj, TWV viwv TOV OrniJ Karaf3aaEWS €1TL TO.S OvyaTipas TWV av8pcfmwv. 

"Jordan" means "the descent of them:' Now close to this (name), I could say, is the 
name of "Yared" which also itself means "descending;' since according to what is 

45 Paul Koetschau, ed., Origenes Werke, Funfter Band: De Principiis (IIEPI APXDN) (GCS 22; 
Leipzig: J.C. Hinrichs, 1913), 51.8-9. See also Fabricius, Codex pseudepigraphus, 174-5; Schurer, 
History, 3/1:262; c£ also 3/2:749. 

46 Schurer, History, 3/2:749. 
47 Andre Vaillant, Le livre des secrets d'Henoch: Texte slave et traduction fram;aise (Paris: Institut 

detudes slaves, 1952), x; Neil Forsyth, The Old Enemy: Satan and the Combat Myth (Princeton: 
Princeton University Press, 1987), 244. 

48 Milik, Books of Enoch, 109. 
49 VanderKarn, "l Enoch;' 55. 
so Reed, Fallen Angels, 197. 
51 Erwin Preuschen, ed., Origines Werke, Vierter Band: Der Johanneskommentar (GCS 10; 

Leipzig: J.C. Hinrichs, 1903), 151.10-15. Greek text also cited by Fabricius, Codex pseudepigra
phus, 175; A. E. Brooke, The Commentary of Origen on S. John's Gospel (2 vols; Cambridge: At the 
University Press, 1896), 1:160.6-11; Black, Apocalypsis, 11; Milik, Books of Enoch, 152. A partial 
citation is provided by Loren T. Stuckenbruck, The Book of Giants from Qumran: Texts, Translation, 
and Commentary (TSAJ 63; Tubingen: Mohr Siebeck, 1997), 208. 
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written in ( the book of) Enoch, if one is disposed to accept the book as sacred, 
Yared was born to Mahalalel during the days when the sons of God descended to 
the daughters of humans. 52 

Origen, In Numeros homilia 28.2 (ed. Baehrens):53 

De quibus nominibus plurima quidem in libellis, qui apellantur Enoc, secreta 
continentur et arcana; sed quia libelli isti non videntur apud Hebraeos in auc
toritate haberi, interim nunc ea, quae ibi nominantur, ad exemplum vocare 
differamus. 

Indeed, many of these names are in pamphlets called "Enoch" which contain 
secret and arcane information. But because those pamphlets do not appear to have 
authority among the Jews, we will defer for the moment appealing to those things 
that are mentioned there as an example. 54 

Hilarius, Commentarius in Psalmum 132.6 (ed. Zingerle):55 

Hermon autem mons est in Phoenice, cuius interpretatio anathema est; quod 
enim nobiscum anathema nuncupatur, id Hebraice Hermon dicitur. fertur 
autem id, de quo etiam nescio cuius liber extat, quod angeli concupiscentes 
filias hominum, cum de caelo descenderent, in hunc montem maxime excelsum 
conuenerint. 

But Hermon is a mountain in Phoenicia whose (name) means "anathema:' That 
which is called "anathema" among us is termed "Hermon" in Hebrew. Moreover it 
is said in a book whose identity I do not know that angels, desiring the daughters 
of men, when they came down from heaven, assembled on the peak of this high 
mountain. 56 

As Lawlor observed, the remarks made about Mount Hermon in this passage 
cast doubt on "whether he [i.e., Hilary] had ever seen" the story about the des
cent of the two hundred angelic Watchers or was even aware of its Enochic 
pedigree, although he later apologizes for referencing materials unmentioned 
in the Pentateuch (libro legis).57 

52 Cf. 1 En. 6:6 (4Q2011 iii, 4 and Syncellus); 106:13 (4Q204 5 ii, 17); lQapGen 3.3; Jub. 4:15; 
Black, Book of Enoch, 117; VanderKam, "1 Enoch;' 56-7, 81; Nickelsburg, 1 Enoch l, 91 (his refer
ence there to 6:5 should be corrected to 6:6); Reed, Fallen Angels, 197. 

53 W. A. Baehrens, ed., Origenes Werke, Siebenter Band: Homilien zum Hexateuch in Rufins 
Obersetzung (GCS 29-30; 2 vols; Leipzig: J.C. Hinrichs, 1920-1), 2:282.6-9. See also Fabricius, 
Codex pseudepigraphus, 174; Lawlor, "Early Citations;' 203; Milik, Books of Enoch, 20 (first sen
tence only); Schurer, History, 3/1:262-3. 

54 See also VanderKam, "1 Enoch;' 57; Reed, Fallen Angels, 197-8. Origen has just quoted Ps 
147:4, which affirms that God has counted and given names to all the stars (01J::>1::>). 

55 Antonius Zingerle, ed., S. Hilarii episcopi Pictaviensis: Tractatus super Psalmos (CSEL 22; 
Vindobonae: F. Tempsky, 1891), 689.8-13. See also Fabricius, Codex pseudepigraphus, 176; 
Lawlor, "Early Citations;' 220 n. 3; Milik, Books of Enoch, 152; Schurer, History, 3/1:263; Black, 
Book of Enoch, 117. 

56 See also Nickelsburg, 1 Enoch l, 93. 57 Lawlor, "Early Citations;' 220-1. 
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Jacob ofEdessa, Epistle 13.2 (ed. Wright):58 
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oom ~=o crua=, _s vy,r< :u.J.:. oom ~i::, .s" r6m rQ..:\Dl mlrl=,,= CU£ r<~ ~ :\!!. 
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r6l= ~ .!!>r<o ~m -..-?ml.:,. :,:,,...o ~i..U.l ~m ~ .!!>r<CI oom ~i..u. r<ll ....__cum ~Cl 

-..-?ml r6..r< ~l a,r('.c..llu,,n.\, ior< ml!\~ r< ~ r<:u= b,r< :!!!. r<i.. u. ,moA>r<l "\ c:u»l 

""-l ~ r<lr< ... ~~ ,:,:u, r<om A>r< r<lr=.l=o r<~ r<l.!!.r< :\!!. "\c:u»l r6l= 

.!!>r<o ~:\>ml ea.= -..-?ml C\.».:U<.r< r<bw .!!>r<l r<lm ~ r<omli\ r,!liu::,;,..m:,:,o r<~ or< 

-...-?cna'.l=>I ~ r<m r<Aali\ln:::,,l A>r< "\c:u»l r6l= .!!>r<o -..-?ml Cl:\:l>.. r<~o r<lr=.l= 

~l r< om ln..r<l i<c..J.oli\r6 ml!\~ r6 ...::......l.,, r<loc:n. r<A>"-'>li\ ,ln..r< <=l om .-6,.il,,.l 

rG.la... li\c0. ~ ~ln..li\lrl=,,l ~m r<lr=.l= r<lsuuli\ .!!>r< A.~ ~~ ,6-a:,, ,:,:u, r<~ 

.~cn.ln..r< r<~l c0.o 

Now many acted foolishly and spoke nonsensically during the time of that holy 
saint (i.e., Athanasius), each (doing) as he pleased. They were displaying a large 
number of different secret books and bringing arguments from them which pro
vided support for the deviance of (their) thought. Among all those secret books 
which they exhibited was also the secret Book of Enoch . ... Due to their attraction 
toward and attachment to the secret books, some of which were spurious but 
others of which were authentic, he (Athanasius) forbade and passed sentence on 
all of them collectively. Among all these (interdicted) books was the Book of Enoch, 
which is authentic. Athanasius says in one of his epistles, "How can they have a 
'book of Enoch'? Literature and writings did not exist prior to the Flood!" ... 59 

But recognize well and accept as true, 0 man, that humanity had developed the 
technology of wine-making then, and they also used letters and produced a book. 
The Book of Enoch is quoted during the time of the apostles, for Jude the apostle 
cited it as a proof-text in his catholic epistle. 60 The Book was in existence before the 
time of Moses: written narratives quoted by the Jews declare this clearly, and there 
are no deceptions in it.61 

The Syrian polymath Jacob ofEdessa (d. 708) was an influential translator, his
torian, and biblical exegete whose literary remains attest to his familiarity with 
a wide range of intellectual pursuits. His knowledge of the kinds of traditions 
found in certain Jewish apocryphal and pseudepigraphic works has often been 

58 William Wright, "Two Epistles of Mar Jacob, Bishop of Edessa;' Journal of Sacred Literature 
and Biblical Record 10 n.s. (January 1867): 430-60. The text is quoted from pp. 8-9 of the tran
scribed Syriac text, corresponding to 114b-115a of Ms. Brit. Mus. Add. 12172. 

59 Epistulae festales §39. This portion of the epistle is no longer extant in Greek, but does sur
vive in a Coptic version whose relevant portion reads: "Who has made the simple folk believe that 
those books belong to Enoch even though no Scriptures existed before Moses?" (translation is that 
of David Brakke, Athanasius and the Politics of Asceticism [Oxford: Clarendon Press, 1995], 330). 

60 Jude 14-15. 
61 Compare Fram;:ois Nau, "Traduction des Lettres XII et XIII de Jacques d'~desse;· Revue de 

!'orient chretien 10 (1905): 206-7. Note also William Adler, "Introduction;' in VanderKam and 
Adler, Jewish Apocalyptic Heritage, 26. 
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recognized. 62 He here offers a defense of the authenticity of the "book of Enoch" 
( "\cu..il <6ln..::..) in line with the arguments employed by much earlier patristic 
authors like Tertullian, emphasizing that it is a true literary artifact from the 
pre-Mosaic age with "no deceptions in it:' Unfortunately the actual contents of 
the "book of Enoch" which Jacob references remain unknown. 

Theodore bar Konai, Liber Scholiorum 5 (ed. Scher):63 

r<'w.:, .....___ab.o .Gl ,m a,ai~~ ~l"""' "°l al.a.,,. r<'lrl~"""' .l.<fu. ~re,, r<''i.u 

~~ ln...r<'a ,maln...r<' IQ.C\!>Ol "'1 "°i,:,or<' r<'ln...iar<'l r<::,~a ~ en:, ln...r<'l :,:,:=.ha 

.:,:,mi::>r<'a "\cu,,,,,._ .h. .ofuh... 

Those who are (termed) Nazire (Nasarenes?):64 (their name) means "those who 
abstain from many things:' They have borrowed from the school of Pythagoras 
their (practice) of not eating meat or any thing that has a soul in it. They say that 
the (present) Book of the Torah is not that of Moses, and they possess revelations 
(apocalypses?) attributed to Enoch and Abraham.65 

The final sentence of this singular account about a pre-Christian Jewish sect of 
"Nasarenes:' including its cryptic reference to books of Enoch and Abraham, is 
also found in the encyclopaedic Mamluk period compilation Kitiib al-Mawii'i; 
wa'l-i'tibiir ft dhikr al-khifat wa'l-iithiir of Maqrizi (d. 1442),66 an intriguing 
datum which was first noticed by Steven Wasserstrom. 67 

62 See especially William Adler, "Jewish Pseudepigrapha in Jacob of Edessa's Letters and 
Historical Writings:' in Bas ter Haar Romeny, ed., Jacob of Edessa and the Syriac Culture of his Day 
(Leiden: Brill, 2008), 49-65. For the possibility that Jacob may also have known a work like the 
Enochic "Book of Giants;' see John C. Reeves, "Jacob of Edessa and the Manichaean Book of 
Giants?" in Matthew Goff, Loren T. Stuckenbruck, and Enrico Morano, eds, Ancient Tales of 
Giants from Qumran and Turf an: Contexts, Traditions, and Influences (WUNT 360; Tiibingen: 
Mohr Siebeck, 2016), 199-211. 

63 Theodore bar Konai, Liber Scholiorum (CSCO 55, 69; 2 vols; ed. A[ddai]. Scher; Paris: 
Carolus Poussielgue, 1910-12), 1:368.7-11. 

64 Presumably identical to the Transjordanian Jewish sect named "Nasaraioi" (Naaapa'io,) 
who are mentioned only by Epiphanius in his Anacephalaeosis and in Panarion 18.1.1-3.5. See 
Karl Holl, ed., Epiphanius (Ancoratus und Panarion), Erster Band: Ancoratus und Panarion Haer. 
1-33 (GCS 25; Leipzig: J.C. Hinrichs, 1915), 168.4-10; 215.13-217.16. For further discussion of 
this particular sect, see especially Matthew Black, The Scrolls and Christian Origins: Studies in the 
Jewish Background of the New Testament (New York, 1961; repr., Chico: Scholars Press, 1983), 
66-74; Ray A. Pritz, Nazarene Jewish Christianity (Jerusalem and Leiden: The Magnes Press and 
Brill, 1988), 45-7. 

65 See also Sebastian P. Brock, "Some Syriac Accounts of the Jewish Sects;' in Robert H. Fischer, 
ed., A Tribute to Arthur Viiiibus: Studies in Early Christian Literature and its Environment, 
Primarily in the Syrian East (Chicago: The Lutheran School of Theology at Chicago, 1977), 276. 

66 Maqrizi, Khifat: r)I...JI ~ \H'1,,1, ,:#I ,J14,...,.. ~ .:,~, '9",. 1¢ .:.....,! olJ,::11 .:,~ .:,,i~, "and they 
say that the Torah is not totally Mosaic, and they cling to scriptures which are attributed to Enoch 
and Abraham, upom whom be peace!" Text cited from [A. I.] Silvestre de Sacy, Chrestomathie 
arabe (2nd edn; 3 vols; Paris: rimprimerie royale, 1826-7), 1:115.2-3. 

67 Steven M. Wasserstrom, "Species of Misbelief: A History of Muslim Heresiography of the 
Jews" (PhD Thesis, University of Toronto, 1985), 246. 
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Tabari, Ta'rikh (ed. de Goeje}:68 

d.L..; "-! ..l,1 ycl 4 ~1, J..11 JI ~1).1, 4-!,:)I JI ~ ~1,, .O~ \'"").-, .,_,4 ("&"r t.,.,; ~I ..l,1 ~ 

.a..... ~ i.'.HI _;; lo;i ~I ~ ..l,1 ~I rJ:! e:,;, t#, 4, r>i '-""""' J dJ_;;1, 

God sent Noah to them to frighten them (with) His determination and to warn 
them of His attack. He would call upon them to repent, to return to the truth, and 
to act in accordance with what God commanded His messengers and (with what) 
was revealed by Him in the scrolls of Adam, Seth, and Enoch. At the time when 
God sent Noah as a prophet to them, he reportedly was 50 years old. 69 

Ms. Munich Bayerische Staatsbibliothek Cod. arab. 243:70 

·l!"',-1,1 la J 4~ _;; ~ 1.-""':! ,..., r~ yl..5 <ll, o.t;:"5 y.l~ dJ 

He (i.e., Enoch) is associated with many wonders, and he also has a famous book. 
It is unnecessary to recount the marvels connected with him in this place. 

This testimony comes from an Arabic language prototype of the Ethiopic Gadla 
'Adam or The Combat (or Struggles) of Adam and Eve with Satan, a work that 
forms part of the larger cycle of Cave of Treasures narratives in the Christian 
East.71 

Muwaffaq al-Din As'ad b. Ilyiis lbn al-Matriin, Kitiib al-adwii' al-Kaldiiniyin:72 

4.il ~4 <!.Jill U"".i"" ~ _...... ~l.i.Kil ,1,>'.>11 yl..5 o;t...:.:;.I J .:,1µ1 i.'.H ._,..(:l) i.'.H ..1..1t.,J .:ie..ul JS,- ~I Jlo 

19,-41 ~ t#I ~' >*-'I .= ,-.., fWI ~ u":!J>! ,-.., JLv:; ..l,1 o_;; t;;,;, ;,.......I ;51 ~ ~ IS:l.. .:,IS 

e:;U... J ~.i... J yl..5, ':-'-">.i.JI ~ yl..5, "°_,.,JI yl..5, JµI yt:.S:S' rjoll JI ..,..w1 cSJ.,!I J oJ':°5 c..o.;;l..o:i dJ 

..li1 us;, ~1 c>A ·~ ~1 i.;I ~ ~ dJ ~1 F .;.'.ill ·~ cllil1 ..:..~ 4-!,; J ~.1.., y51~1 ..:..~t... 

~ ~-"":! c>-" ~' u,-1,1 ~ La.,41 J_,..:i I~, "-;JI ..l,1 ~ ;Li J l!;°J 4.il _;:,;:, .:,~1_,..JI, ;,; c>A ,~ J "-;JI 

.o,~, ..l,1 JI 4_,.a:; ..:..,.i.1 

The master Muwaffaq al-Din As'ad b. Ilyiis Ibn al-Matriin says in his abridgement 
of the Book of the Remedies of the Chaldeans that the name "Hermes" means the 
one who was three-times blessed, for he was a king whose kingdom encompassed 
most of the inhabited world, and a prophet whom God Most Exalted has men
tioned-he being Idris, upon whom be peace, and the one who is called Enoch by 

68 Abii Ja'far Mutammad b. Jarir al-Tabari, Ta'rikh ar-rusul wa-l-muluk (Anna/es quos scripsit 
Abu Djafar Mohammed ibn Djarir at-Tabari) (15 vols; ed. M. J. de Goeje; Leiden, 1879-1901; 
repr., Leiden: Brill, 1964-5), 1/1:184.19-185.2. 

69 See also Franz Rosenthal, The History of al-Tabari, Volume I: General Introduction and From 
the Creation to the Flood (Albany: State University of New York Press, 1989), 354; Brannon M. 
Wheeler, Prophets in the Quran: An Introduction to the Quran and Muslim Exegesis (London and 
New York: Continuum, 2002b ), 53. 

70 Ernst Trumpp, ed., Gad/a 'Adam: Der Kampf Adams (ABAW 15.3; Miinchen: Verlag der K. 
Akademie, 1881), 120 n. 5. Unfortunately he does not provide the folio number for his citation. 

71 For the Ethiopic version, see Gad/a :Adam (ed. Trumpp), 120.10-12. This passage had 
already been noticed by Lawlor, "Early Citations;' 205-7. 

72 Apud Ibn Abi U~aybi'a, Kitab 'Uyun al-anba'fi tabaqat al-afibba' (4 vols; ed. 'Amir Najjar; 
Cairo: al-Hay'ah al-Mi~riyah al-'Ammah lil-Kitab, 2001), 1:185.6-15. 
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the Jews. (He was also) a physician-philosopher. He authored numerous writings 
which remain in the possession of people to the present, such as the Book of 
Longitude, the Book of Latitude, the Book of the Rod of Gold,73 the book which 
contains his doctrine on the projections of the hours (sic}74 of the planets and his 
doctrine on the equalizing of the houses of the celestial sphere. These three bless
ings all came together in him; one does not hear about anyone else among the 
nations who concentrates them except for him. 

God raised him up to Himself in a column oflight. 75 The ijarranians relate that he 
ascended in a fire which God had sent to him, and this then is why they cremate 
their bodies after death. There are some of them who burn them before death as a 
ritual rapprochement to God and type ofworship.76 

Ibn al-Matran was a Christian physician in the service of the Ayyubid court 
who died in 1191. The roster of Enochic writings found in his testimony are of 
course various astronomical and alchemical treatises associated with the 
Greco-Islamic assimilation of Enoch/Idris to Hermes Trismegistus. 

Michael Syrus, Chronicle 1.1 (ed. Chabot):77 

:"!!>. r<in..~~ ~~ ,<liui.!,,,o ilr.::. :,:,~r<'~ ~r<'o "\ =~ '6A:>. ~ r<'lr.o~= ,<lr..,,, "6'\o~ a>Cl.l.Llr<' 

~ ~ ~ ilr.::.o .l...:,~ lr.:u.. ~ ~ ilr.::.o ~.<cl lr.:u..o r<'~ ,u.» ~ ~ '\:> 1molr...r<' 

.~ .S vy,r<' mlr.re,:,:"l!:l ~ o:ilor<' ~:\.mo~ .i, r<'cu,o :,:,~r<' ,mah. ah.r<lr.r<'o .l...:,~ ~r<c 

Annianus the monk cites testimony from the Book of Enoch, which says "after 
leaving Paradise when he was seventy years old, Adam knew Eve and she gave 

73 For discussion of this particular work, see especially Kevin van Blade!, The Arabic Hermes: 
From Pagan Sage to Prophet of Science (Oxford: Oxford University Press, 2009), 28; Emily Cottrell, 
"'L'Hermes arabe' de Kevin van Blade! et la question du role de la litterature sassanide dans la 
presence d'ecrits hermetiques et astrologiques en langue arabe;' BO 72 (2015): 358. 

74 Read .::,~i,.;. "rays" in place of u~L..? Compare Louis Cheikho, ed., Kitab Tabaqat al-Umam, 
ou, Les categories des nations par Abou Qasim ibn $a'id l'Andalous (Beyrouth: Imprimerie 
Catholique, 1912), 19.3-6. 

75 See the remarks ofHenryCorbin, Oeuvres philosophiques et mystiques de Shihabaddin Yahya 
Sohrawardi (Opera metaphysica et mystica II) (Bibliotheque iranienne 2; Tehran and Paris: 
Institut franco-iranien and Adrien-Maisonneuve, 1952), 52. According to an apocryphal trad
ition put into the mouth of Hippocrates, an identical fate (i.e., ascent to God on a column of light) 
was experienced by Asclepius; see Ibn Abi U$aybi'a, K. 'Uyun al-anba'fi fabaqat al-atibba' (ed. 
Najjar), 1:183.14-15; Franz Rosenthal, ''.An Ancient Commentary on the Hippocratic Oath;' 
Bulletin of the History of Medicine 30 (1956): 61-2; Mahmoud Manzalaoui, "The Pseudo
Aristotelian Kitab Sirr al-Asrar;' Oriens 23-4 (1974): 189; van Blade!, Arabic Hermes, 159. In the 
medieval Secretum secretorum of Pseudo-Aristotle, it is Aristotle himself who ascends to heaven 
on a column oflight. 

76 See also B. R. Sanguinetti, "Deuxieme extrait de lbuvrage arabe d'Ibn Aby Ossai'bi'ah sur 
l'histoire des medicins;' JA, ser. 5, t. 4 (1854): 187-8; Cottrell, "'L'Hermes arabe' de Kevin van 
Blade!;' BO 72 (2015): 382. 

77 J.-B. Chabot, ed., Chronique de Michel le Syrien, patriarche jacobite d'Antioche, 1166-1199 ( 4 
vols; repr., Bruxelles: Culture et Civilisation, 1963), 1:3 (translation); 4:1 (text). Similar traditions 
are found in J.-B. Chabot, ed., Anonymi auctoris Chronicon ad annum 1234 pertinens (2 vols; 
CSCO 81-2; Paris: Reipublicae, 1916-20), 1:32.17-24; Bar Hebraeus, Chronicon Syriacum (ed. 
Paul Bedjan; Paris: Maisonneuve, 1890), 3.7-11. 
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birth to Cain. After (another) seven years she gave birth to Abel, and after fifty
three years Cain killed Abel. Adam and Eve mourned for him for one hundred 
years, and then they engendered Seth (who was) in his likeness, after his image:' 

''Annianus the monk" was a fifth-century Alexandrian chronographer whose 
work survives via citations in the later Byzantine and Syriac chronographic tra
ditions.78 This alleged quotation does not stem from the present texts of either 
1 or 2 Enoch. 79 The parallel passages in Chronicon ad annum 1234 and Bar 
Hebraeus also retain the reference to the "book of Enoch" ("\c:u»:i r<::i2n..:,. ~), 

although the Chronicon credits anonymous "chroniclers" rather than Annianus 
for the "quotation:' 

Roger Bacon, Opus majus 2.16 (ed. Bridges):80 

Et similiter alios libros fecerunt, tangentes Christi mysteria, ut in libro Enoch et in 
libro de testamentis patriarcharum et in libris Esdrae tertio, quarto et quinto, et in 
multis aliis libris de quorum aliquibus fit mentio in sacro textu, ut de libris Nathan 
et Samuelis et Abdon prophetarum. 

Other books similarly impinge upon the mysteries of Christ, as in the book of 
Enoch, and in the book of the testaments of the patriarchs,81 and in the third, 
fourth, and fifth books ofEzra, and in a number of other books, some of which are 
mentioned by Holy Scripture, such as the books of the prophets Nathan, Samuel, 
andAbdo.82 

R. Moses de Le6n, Sefer Mishkan ha-'Edut (ed. Bar-Asher):83 

:s,1ol:i ,:::, ,v,,,n, 1un i!lo:i uc,111 ;,y:,, 1i1JN ,111i,c O'll!Jip;, ,,,,:s, •iJ:in:i miJ:>nil •i!lo:i •n•i,c,1 

ni,c!l':, :s,•pi;, ':,;ii,c il:Pli'Mil ,n, Nlill o,,, ni,c!l':, ,111i,c ;,':,1ilil n:s,:io ,,o ;,':,p!J':, ;,:in ilTil :s,•pi;, 

0111l l'IJ'il ,, nnn!J Nlill ini,c ,111 ,,i,c n,m illl!J!J 1,':,:s,1 ini,c llll ;,i,cil 01111 iiJ,:s, :s,•pin, i,c•;,[;,] 

,111 Nlill .NO:>il l'!J'!J i!Jl:S,il ,ni,c ,111 ,,i,c illl111Ni:i:, 0111 ,nn :s,•piill om1:,n, Onl!J111 Ol"l:P i!JN' 

111i1!l1Ji1 0111 ,,o Nlill '!Jlll ini,c ,111 ,,i,c n,m illl!J!J ,,,:s,, ini,c 111l ilNil 01111 N'ilil ilN!l, ,111i,c ':,m 
1n1i,c:,, 1:,,n:,, l'Nill ,nn :s,•pi;, 'TNl .il,:s,IJ ':,111 mln!Jl 0•1J111i1 N:J:l ':,:::, o•,•:s,i1J1 o•i1J1:s, ll!J!J ,111i,c 

78 Georg Friedrich Unger, Chronologie des Manetho (Berlin: Weidmannsche Buchhandlung, 
1867), 29-43; Heinrich Gelzer, Sextus Julius Africanus und die byzantinische Chronologie (2 vols; 
Leipzig: B. G. Teubner, 1880-5), 2:189-96; S[ebastian]. P. Brock, "A Fragment ofEnoch in Syriac;' 
JTS n.s. 19 (1968): 626-9; William Adler and Paul Tuffin, The Chronography of George Syn/cellos: 
A Byzantine Chronicle of Universal History from the Creation (Oxford: Oxford University Press, 
2002 ), lxii-lxix. 

79 Brock, "Fragment," 626-7; Adler, Time Immemorial, 187-8, wherein he states: "either 
Annianus or a later source misattributed it to 1 Enoch." 

80 John Henry Bridges, ed., The "Opus Maj us" of Roger Bacon (3 vols; Oxford: Clarendon Press, 
1897-1900), 3:71.15-19. This particular passage appears only in the Vatican manuscript pub
lished by Bridges in this supplementary volume; one might compare the passage which references 
4 Ezra and the T. 12 Patr. in ibid., 2:390-1. 

81 Thanks to the work of his friend Robert Grosseteste, the Greek Testaments of the Twelve 
Patriarchs first became available in Latin during the thirteenth century. See Annette Yoshiko 
Reed, "The Modern Invention of'Old Testament Pseudepigrapha:" JTS 60 (2009b): 411. 

82 Read Addo for Abdo? Cf. 2 Chr 13:22. 
83 R. Moses de Le6n, Sefer Mishkan ha-Edut (ed. Avishai Bar-Asher; Los Angeles: Cherub 

Press, 2013), 144.2409-145.2431; c£ also Adolph Jellinek, Bet ha-Midrasch: Sammlung kleiner 
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1,01x1 .i•!loi1 m:i, xi;,J m 010 ,v, .,:i, xm;, 1mm .m:i, 10x •:il ,v ;,,,n10 10x ,10 m•mx 111li1 
1nx i1J17J!J x:i 1ow10 ;ii,10::i.1 .,o,v, v•;,,:i ;,'Tn!J x,;,;, nv:iom .,,on x,m, x:io 1:ix m,,,,n 

010;, m•mx x,,;,, o,,, 1:b v•;,i;, ,mx ,,i,10 n,0100 'JOi1 ,,0110 om,100 'J?X :i", [ [,v J J 10,v;, 
,::i pi,011010 ,,,::i, 1;,:i ,::ino;,, m10,;, ,, 1n•J nv p:i ,10x O'i''1:l'i1 n,vo 1vo, ,::, v,,.., ,ni,o;, 

O'JW o•ov,, m,,;,:i ,11l 10:i,,, ;,x,,:i, ;io•x:i o,::i v•;,i;, mx:i mnii!l m•mx;, nx o•x,, 1::i ,,1,1l 
o•mn100, 01:i,,,::i, :i,1;,,;, 1,n:i o,ono '?"n ,[::i], 1•:i,011011:i, p:i 0110,v;, o,;,,1:l'm .1"1m::i10:i 
now, '.l)!J110 X1i1 ;,":i, Oi11::J.X li'Ti1 0i1'::J.X ,::, ,,ox, .rn:i::i Y,Xi1 ?:J X?!J mx:i:l'" ;,';,;, 0'17J1X1 

?11li1 ,10;, ,,,:i,, n,nx nv:io 010 ,::, ,,ox J1!l:l' nx!l 1:l'? :i,•;,i;, :i,10J:i1 .111::i::i y,x;, ,::i x,,o 'o,x, 
o,::i 0•111l1 O'?"n x,:i, n", ,:i, m:il x,m 101:i, :i,•;,,m n:i,:io;, ,mx:i tnix, .xo::i;, ,xowo 10,v;, 

[ [ O•X:l'1' 1'!l!J 11 X:l'1'10 ,,:i,, ,,:i, ?:J::J.1 l''i'1i1 ?'.I) ;,;,1n!Ji1 01Vi1 m•n,x i1X111 0':l!J 1VX '1'!l?:J 
,11'.ll p:i ,wx O'i''1:l'i1 l'.ll!J? ,::, v,,,, n,,n,x;, x,1;,1 ;,01,x 10x1 wx ,10 01;,,:i [['l?XJ] n", 1::i,no 

And I looked in esoteric books of wisdom (authored) by the ancient exalted sages 
which recount what they said about this, for they looked in the Book of Enoch. 
They disclose that when this firmament moves, it is raised upward toward84 the 
large ring which is at the southern corner. There is a stake fixed next to the firma
ment at that corner, and the firmament stops (moving?). A color is visible there, 
and appointed over it and shining is the light of a prince, and he is beneath the 
right-hand side, and there he recounts their affairs, their names, and their charac
teristics, and the firmament turns around there as it was before (shedding?) the 
light of that prince who stands to the right of the Throne. He is a mighty prince 
who is at that corner. Another85 color is visible there, and appointed over it and 
shining is the light of a prince, etc. 86 It is the mystery of the Ineffable Name before 
which all the host of heaven and the celestial retinues stand and tremble. Then the 
firmament turns, and there is visible within it-in that color-letters of black fire 
on top of white fire, 87 and that color is white. For that reason this (firmament) is 
termed libnat sappir.88 They have said (in the Targum?) that it is dazzling, a pre
cious stone which constantly shines. 89 

That ring catches hold of the firmament and it stops. And when it stops, the 
appointed one who stands over the twelve thousand ministrants who perform 

Midraschim und vermischter Abhandlungen aus der judischen Literatur (6 vols; Leipzig, 1853-77; 
repr., Jerusalem: Bamberger & Wahrmann, 1938), 2:xxxi. This work is henceforth indicated as 
Jellinek, BHM. 

84 I have followed Jellinek's suggestion to read 1p in place of the manuscript's 110. 
85 Read ,nx for the manuscript's 1nx? 
86 Two manuscripts supply the following text here: 010 101p1 inn p•pi;n l'!J'ol 1' nnno x1;n 

m•mx o•n1U1 o•,vp:i pp1non 0111 nl'mx mm,r p•p,n 11op:i1 "and who is beneath ( the one standing 
to) the right. The firmament turns around and stops there, and at the place where the firma
ment stops gleam the letters of the Name which has been inscribed with the twenty-two alpha
betic characters." 

87 y. Seqal. 6.1, 49d;y. Sofah 8.3, 22d, both of which describe the Torah given by God to Moses 
as a "white-fire" background inscribed with "black-fire" lettering. Note also Deut. Rab. 3.12; 
Tanhuma, Bereshit §1; Midr. Teh. 90.12. 

88 See Exod 24:10; also note Ezek 1:26; 10:1. Among the commentators, only Saadya Gaon 
(apud Ibn Ezra ad Exod 24: 10) argues that the word libnat can be connected with the color "white:' 

89 No extant targumim provide this information. 
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guard service over the gates of that firmament comes to the southern side and 
pronounces the letters of the Special Name. He discloses (them) on account of the 
excellence of the righteous who are in the Garden of Eden. He is granted the 
authority to examine them. And when all his troops hear (the Name and) then 
they see the letters flying about in that firmament, all of them ( are seized) with fear, 
awe, and great quaking at the noise and the thundering, and they say: "May the 
name of His glorious kingdom be blessed forever and ever!"90 And the righteous 
standing in the Garden ofEden, (when they) hear the sound of the celestial armies 
in the midst of the firmament, they kneel down and prostrate themselves and say: 
"Holy, holy, holy is the Lord of Hosts! The whole earth is full of His glory!"91 They 
say that when their venerable ancestor Abraham, upon whom be peace, hears this 
(expression of praise), he (is the one who) responds: "The whole earth is full of His 
glory!"92 

When the firmament moves toward the northern corner, they say that another 
ring is there. Over it (is appointed) a great prince who stands to the left of the 
Throne. He takes hold of that ring and the firmament stops. It is high above eight
een myriads of armies and troops, all of whom are like flames of fire. He observes 
and sees the letters of the Divine Name which are inscribed on the firmament. 
Every utterance which emanates from his mouth brings forth in turn eighteen 
thousand fiery lightning bolts and red fire. He pronounces the letters and discloses 
(them) for the sake of the righteous who are in the Garden of Eden. 

R. Moses de Leon, Sefer Mishkan ha- 'Edut (ed. Bar-Asher):93 

,,o:i. ,nx:ilJ ,10x 11m 1.!lo1J1 111Jx10 n1J:i. D'!Jmo c,,,,l D'l"ll'1 n,x,.!ll ntn p,p,n l'll':J. ,n,x,, 
,nm:, ,::, ':,p .,,x c,m,:i. ,,, 1:i ':,::, ni':,l':, c,,,x, Cl'X ,::, 1x:i:i. cnix ,n:i.n:, x,, n'lJ'l.!ln nlJ:inn 

.ntn c1p1J:i. 1x:i:i. 1'1XlJ 'l'X p ',pi .n,xn c,,:i.,n ':,p D'!Jmo D'l"ll' n"p:i. n':,np '.!l:i. :i.in:,':, 

Now with regard to this heaven I have seen marvelous and profoundly esoteric 
things in what they (i.e., the Sages of blessed memory) have said as well as from 
what is in the Book of Enoch, where I found the secret of the esoteric wisdom, but 
I have not written them down here because they are not suitable for disclosure 
completely in this way-using these hints will have to suffice. Because I intention
ally wrote, with the help of God, on the esoteric dimensions of these matters in my 
commentary on Qohelet, I therefore will not prolong (my remarks) on this (topic) 
at this place. 

R. Moses de Leon, Sefer Mishkan ha- 'Edut (ed. Bar-Asher):94 

,::, .,nix n?llJ1 pn 'l"ll' ':,::, 1.!lOlJ x,n ,::, D'l11J1pn C'lJ:inn ?:iX i,,,,n 11m i.!lo ,nix 'l"ll'lJ1 '1Jx1 
n:i'nlJ ':,::, l':J.1 c':,:, ':,p n.!lm m!Jx ,10x p,p,n, n,v,,, ni:i'nlJ itlJ D'l.!l? it p:i. 1V' nimn ,v':,,v 

90 m. Yoma 3.8; 4.1-2; etc. 91 Isa 6:3. 92 Isa 6:3b. 
93 R. Moses de Le6n, Sefer Mishkan ha-Edut (ed. Bar-Asher), 150.2501-5. 
94 Ibid., 152.2545-153.2553; cf. also Jellinek, BHM 2:xxxii. Compare Zohar 3.196b (quoted 

apud Jellinek, BHM 3:194-5) and Jellinek, BHM 3:131-40. This last text, although published by 
Jellinek as a variant version of Seder Gan 'Eden, is actually the second part of a pseudepigraphic 
work composed by R. Moses de Le6n as a "Testament of R. Eliezer:' See Gershom G. Scholem, 
Major Trends in Jewish Mysticism (3rd edn; repr., New York: Schocken, 1978), 183 and 407 n. 127. 
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0'l11V 0'?:))J 0'?:>1 O'l:l'Vl m,:,,;n m?i1N1 i1l:l O'l:llll:l ?lll rm,,,x, 0'll:l:Pl 'VOl 0'V0l i1::l'i1l:l1 

J':l ll:l:> i1?N? i1?N i1::l'i1l:l1 i1::l'i1l:l I;,:, J':l 0'Nlil i1Ti1 0?,V:l 0i1'lll:Pl:l in:, Olli o,x 'l:l mm,, 

i1Nil:l:> i1nl1:>nl:l ,v m:,nm i1l1::l'ni1 i1l:lmi1 N'i1 f1n:ll:l illlN i1::l'nl:lm .p, ii11T:> mp, n[,,]llllllV 

O'n::ln::ll:l mn,v l'l:l:> O'Nil nNTi1 i1l:l1ni1 ?V 01'1 01' ,:i::i, ·l'Vi1 n'Nil:l? ,n,n lllN i1l'N1 i1l:l? lllN 

, ip:l:l ip:l:l i1il:lT1 11l'l 'l'l:l ?:>:l O'llll:l 

And they have said that (it is) among the topics of that Book of Enoch-the one 
renowned among the ancient sages because it recounts all the features of the 
Garden and reveals them. For there are three walls in the Garden, arranged 
concentrically (to form) recognizable compartments. The firmament which we 
spoke of covers all of them. Within each compartment95 are plants, lovely sap
lings, spice trees, "myrrh and aloe-wood" (Cant 4:14), beautiful palaces, "and 
ornaments, each one differing from the other" (Esth 1:7). The souls of human 
beings are there in accordance with their deeds while in the present world (i.e., 
during their lifetimes). Those who are within a compartment can view those 
within another compartment, like (they were using) fine lamps (with) a diffuse 
luminance. The partition which is outermost is the middle wall, designed by its 
composition to appear like white fire, but there is no (actual) fire save for (its) 
appearance. Each and every day, there are visible upon this wall some things 
like birds chirping (and) singing all kinds of music and song, each and every 
morning. 

R. Moses de Leon, Sefer Mishkan ha- 'Edut (ed. Bar-Asher):96 

,:::, ,"m ?lll ,,no::i v1,,i1 ,,om .o,ni1 o:,n 11;::i .Ol"lV i1l:l1 Oi1 'l:l v,,, ,,x, omx i1Ni ,:::, 11m 'l:lx1 

I;,:, 1'i1 Olli,:::, N?N Olli 0'l11Vi11 m:P'Oli1lll n"vx, .opi; Pi1 i1'i1 N? Olli 11ll1Nii1 o,x Ol:>llll o,,p 

Olli 1'i1 Oi1 ,:::, omx, ,:,"nx, 1'i1lll 1l:l:> o;xm om1::l11ml:l1::i cl;,:, o,,v::i m,i1, m,,nvi1 mn1ii1 

,n,n x,m '11l:l N1i1 illlN 'l:l? mNil l'N ,:::, Olli m1l:l1Vi1 omx nnl:l,v OJ ,v 01'i1 ,,,,v, onm 01'l:l 

'm 11v::i p O'i1?N,, vo,, pion ,mm::i i1"::ii1 :in:, oJn? x, ,:::, i1Ni1 ;m,::i ill:ll P'1::l N1i1lll 'l:l? 

'™ ,:::, Oi1'llll 'l'V i1Jnpnm ',n:,1 ll:lT ,v i1?nn::i omx i1Ni x, Olli? Ol:>llll:> ,:::, 11ll1Nii1 o,x ,:::, 1il:lN1 

i1"::ii1 ,, i1Nii1 Olll1 .Olli 1'i1lll mmii1 1mx n?Vl:l1 ii11Ti1 ,mxl:l Oi1'?'Nl:l 1llllll1::im1 1mx ,x,, ,v,, 
lll1:l?:l lll1:l?l:li1 'ln1l ,nx l'N ,:ix .1Nllll:l ,v, ,m,:::iv ?V lll'N lll'N [i1Ni] O?:>? ,:::, '1::,11'llli111 ,,, 

11m1 .ym::il:l i1l:l1ni1 ::il1 ll ,v 0'1l:l1V mn,v pl:l:, ,n,n Olli illlN D'P'1::li1 omx mx;, ,,:::,, i1T '11li1 v,,, .?:>i1 ?V 1l:lV1 i1Ni 0'i1?Ni1 nx 1l:l::l'V ?'lii1lll ,,,:::,, .,::i, ?lll ,,,,::i ?V 11):ll)? i1?nn:> i1Ni N? 

.,,no::i '1::ll:l l;,:,m 1nn,l:lx1 ,,,,,::i ,v ',;::i1i1 I;,:, p,n 

Now Enoch stated that he saw them, but it remains unknown who they are or 
what they signify. Blessed be he who is adept in the(se) mysteries! 97 This particu
lar secret is in the Book of <Enoch>.98 Before Adam the Protoplast had been 
introduced there, the Garden was not empty. And not only were the plants and 
the delightful things there, also there were all the souls destined to exist in the 

95 The Hebrew term i1Y.nr.i used throughout this passage can signify either a "partition'' or "the 
area enclosed by partitions:' 

96 R. Moses de Le6n, Sefer Mishkan ha-Edut (ed. Bar-Asher), 153.2553-154.2569; cf. also 
Jellinek, BHM 3:195-6. 

97 Quoting a berakhah from b. Ber. 58a. 
98 Adopting Jellinek's suggestion to read 1un instead of 'i'm "the Sages of blessed memory:' 
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world, each of them endowed with the likeness, form, and appearance which 
they would have afterwards. Truly they have been (there) since the day they 
came into existence, and they still by a miracle remain there at present. Those 
waiting there are not visible to anyone corporeal, except to the one who is totally 
righteous. Such a one can see that it was not for nothing that the Holy One, 
blessed be He, wrote in His Torah the verse: ''And the Lord God planted a garden 
in Eden, etc:' (Gen 2:8). 

They say that when Adam the Protoplast was introduced therein, he initially did 
not see them until the time of which it is written in Scripture: "and the eyes of both 
of them were opened ... " (Gen 3:7). Then they recognized and saw them and 
became embarrassed before them due to the splendor and status of those souls 
who were present there. It was there that the Holy One, blessed be He, "showed 
him each generation and its scholars, etc:'99 He saw all of them, each in accordance 
with his service and his burden. However, no one corporeal who is clothed in the 
vestment of this body can perceive those righteous (souls) who are there. (They are 
visible) only as something like birds standing on the top of and beside the outer
most wall. Enoch did not notice (them) at first while he still remained in his nor
mal (i.e., bodily) state, but after he had trained himself to be with God, he saw 
(them) and comprehended the whole subject, and he grasped the gist of all matters 
with complete certainty. All of this can be found in his book. 

Zohar, Haqadmah, l.13a (ed. Vilna): 100 

c,r.i;, 1:li'll' i;,,x x,, .x,nx x,oor.i x,, X'll'ii' ;,,n x,;,;,i 'll!ll ;,,n 'll!ll ,;,,xi ,x,, 'Tnnx p1:i1 

Xi'll:J:J C''llinx, , .. ,, nx, 1!::l''lli x,, ;,,n 'll!lli 1!::l''lli X'll'ii' XViTi X't.:l 11!::l'llin' ,,in, Xi!lO:J 

.xr.i,v, l't.:l1'lli iX'll ,:ir.i X'll'ii' 

And then it is made absolutely clear that it is a "living soul" ( cf. Gen 2:7), which is 
a holy life-form and which does not stem from the "other side:'101 And this is the 
meaning of ( the verse) "let the waters swarm" ( Gen 1:20) in the Book of Enoch: Let 
the water of the holy seed be imprinted with the mark of the "living soul:' and this 
mark is the letter yod which is imprinted on the holy flesh more often than the rest 
of the marks in the world.102 

99 See b. Sanh. 38b; 'Abad. Zar. Sa; and :A.bot R. Nat. A §31 (Schechter, 46a), which contains the 
following relevant observation: i:i',:i. C'i''i:l X?X 1;,xi;, x', c•,r.nx 111'1 "and there are some who say that 
He showed him righteous (descendants) alone:' 

10° Cf. Reuven Margaliot, Malakey 'elyon (Jerusalem: Mosad ha-Rav Kook, 1945), 81. 
101 See Isaiah Tishby, The Wisdom of the Zahar: An Anthology of Texts (3 vols; Oxford: The 

Littman Library, 1989), 447-74; Gershom Scholem, "Sitra Ahra: Good and Evil in the Kabbalah;' 
in Gershom Scholem, On the Mystical Shape of the Godhead: Basic Concepts in the Kabbalah 
(trans. Joachim Neugroschel; New York: Schocken, l 99la), 56-87. 

102 Compare Daniel C. Matt, Sefer ha-Zahar: The Zahar, Pritzker Edition (12 vols; Stanford: 
Stanford University Press, 2004-17), 1:89-90. For the midrashic identification of the letter yod 
with the phallus and the covenant of circumcision, see the important textual study of Elliot R. 
Wolfson, "Circumcision and the Divine Name: A Study in the Transmission ofEsoteric Doctrine;' 
JQR 78 (1987-8): 77-112. 
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Zohar 1.72b (ed. Vilna): 103 

c,x, Ni!:l01 l(lJ?V:l 1un, Ni!:lO :,":ip :i,:,, ,:i l(lJ?V:l n':>'ltl Nl'1" ,,,x ilJN 11VlJ'ltl ':li 

l'linx 1'?1J:i 1V1'1 in:i x',:inox', 1x1J:in ',:i 1'ltl"n x,, 1'):l N'ltllN 'l':l 11n:in1t1' x,, Nl!:l'pnx 

'!:lpnn1J1 ,,, l'lJno, l'?lJ l'V,, NlJ?V 'lJ':>n x:, xn1t1m .x,nx 11t1;', :,x',v 11t1i1J Nj.l!:lN? 

. 11i1'iNlJi Nln?1!:l:l 

R. Shim'on [ben Yol;tai] said: If I had been in the world when the Holy One, 
blessed be He, placed the Book of Enoch and the Book of Adam in the world, 104 I 
would have tried to prevent their dissemination among humankind because all 
the wise ones were not careful in studying them, and they went astray by (their) 
strange words so as to depart from the authority of the Most High to ( the domin
ion of) another power. Now, however, the wise of the world understand these 
things and keep them secret, and thereby strengthen themselves in the service of 
their Lord. 105 

Zohar 2.103b-104a (ed. Vilna): 

x,:,:, :,,l:i ,v :,:i:i1Ji N'nn ilJnN ',n, ,v x',x i1Jnx nx', ,v ix', n,',)J i11Jvm ,,m, Ni!:lo:i, 

,:,,,n,:i n1t1,n1t1x, 

And in the Book of Enoch (the verse) "and she ceased bearing" (Gen 29:35) is not 
said of Leah, but instead it is said of Rachel, the one "weeping for her children'' (Jer 
31:14), the one rooted in Judah. 106 

Zohar 2.105b (ed. Vilna): 107 

,u,x:i ,,:inox N"i:ln 1uni Ni!:lo:i i1Jnx, niJ:> ,~'i'' i!:lV n1Jix 'l'ltl'lJ c,:i,, ilJnN xn, c,p, x,:i, 

m,, ,~,pn v,,x, ,vnx x',p1 Ni'1N:l 1xotl 11mx 11l'N ;"nlJ!:l 1°8x, ,vx 11l'N1 i"!:lV n"1Jix 11,nx 

.i!:lV 'l:>1'ltl 

And all will arise, for it has been said: ''.And many of those who sleep in the dust of 
the earth shall awake ... " (Dan 12:2). In accordance with what is said in the Book of 
Enoch, the colleagues (of R. Simeon) looked at those letters i"!:lV n"1Jix, and they 
became ;"nlJ!:l i"vx. Those letters flew into the air, and a voice stirred and pro
claimed: ''.Awaken and sing, 0 dwellers in the dust" (Isa 26:19).109 

103 Cf. Margaliot, Malakey 'elyon, 81. 
10• A verbal allusion to y. Sabb. 1.2, 3b. See Margaliot, Malakey 'elyon, 81 n. 21; Matt, 

Zahar, 1:429. 
105 Compare Matt, Zahar, 1:429-30; Melila Hellner-Eshed, A River Flows from Eden: The 

Language of Mystical Experience in the Zahar (trans. Nathan Wolski; Stanford: Stanford University 
Press, 2009), 366. 

10° Compare Matt, Zahar, 5:65-6. Matt's duplicate reference to "the Book of Enoch'' reflects his 
reliance here on the text of the 1558-60 Mantua edition of the Zohar, which reads: 11m1 l<i!J0::11 

l'!lll< l<'1J1jm ':,v nm l<?1 M11:i1:i Mp:i,nr.i M:ip1J np!ll ;ii,;,, ,,':,,nl< ,:i, pl:i ;ii':,, l<? mpv ,i, 1l"'1 n,':,r.i 11mm1 

nnr.i 11r.ipm ,uni '1!lo:i1 l<1?1l<?1 Mi:ivnM? mv:inl< 1'1:J ;,':, l'Pnl<1 ;i":ip ;,':, ,oi, 11,::, l<1?1l<? mv:i l<?1 l'!lll<J 

;111;1,:i n'Din'Dl<1 'l<'1 '1'l:l ':iv ;i:,:ir.i, l<''1'1 ':iv 'r.inl< ':,n, ':iv l<?l< 'r.inl< ;,!(':, ':iv 1l<?. 
101 Cf. Margaliot, Malakey 'elyon, 81. 10• Emend l<1 ?l'l< 11l'l<1 to i"vl< 11l'l<1. 
10• Compare Matt, Zahar, 5:79-80. 
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Zohar2.192b (ed. Vilna):110 

323 

x,v:it.J 1m" 1::,1 x,1,n xv,, Nli1i1? ,,,,,n, i1N1•n• x,:i '::>i1 it.Jx i1li11 NJn::,vx 11m, xi!lo:i 
.o,n:i x,1,ll:i ,,,ll, Nlp1•11 i1,;,, xnv, x',:i N:J.i111 l'lT:i 1,lit.J ,,,v, Nli1i1:i i1'? l'VO' •it.Jn1 

In the Book of Enoch we discovered that it said this: "A single son will be born to 
him of the white hair, and when they of the asses" flesh shall come, they will lead 
him astray through him who puts pearls into husks of gold without his knowing it, 
and an image will be fashioned with drawing (and) with a chisel:'111 

The phrase "(they) of the asses' flesh'' ('11.lni x,w:i.1.l) is based on the Hebrew 
phrase in Ezek 23:20 (c,w:i c•,11.ln ,w:i) where it refers to the relative size of 
Egyptian male genitalia. Traditional and modern commentators on the Zohar 
read the present text to connote "Egyptians" as well. However, given the imagery 
of Gen 16:11-12 (cf. I En. 89:11) and the thirteenth-century cultural context in 
Andalusia, one might make a case for reading this expression as a reference to 
"Ishmael" ot Islam.112 

Zohar 2.217a (ed. Vilna): 113 

l't.J"i' J'?t.J Jll'Nl xnn', l't.l"i' •,, •x,, xnn', •,, •x,, x',,p', .,, •x,, x',x .,, •x,, •,, •x,, :i•n::, 'lt.JT ,,n 
l't.J"i'l 1,ovnt.J lll'N xv,x:i ,, x•p,1ll1 l'?t.J ',::,1 11m1 xi!lo:i xm::,vx x, xn, x,•v, Jli1'li'l'1:i 

,,, it.JNj,1 i''1ll Nli1i11 Nli'l'1:J. i1't.Ji' l't.l"i'l •nnl lll'N ,n:i,, i1 11:ip li1:l V1Dl)n1Dt.Jl N::>?t.J 't.Ji' 
.,,,n Nt.J1•p:i i1't.Ji' Nt.J"i'' l'l!I? 11,::ir i!lo:i 1:i•n::,x ,n:i',1 Nli'l'1 Nli1i1:i i1 11:ip vvvnvx, 

Two times it is written: "those who revere the Lord" (Mal 3:16}; that is, "those who 
revere the Lord" above and "those who revere the Lord" below. "Those who revere 
the Lord'' remain below, but their words rise with their images to the upper world. 
We discovered this mystery in the Book of Enoch, (where it says that) all the words of 
the righteous on earth are adorned with crowns and stand before the King, and the 
Holy One, blessed be He, takes delight in them. Afterwards they descend and then 
rise before His presence in the image of that righteous man who uttered them, and 
the Holy One, blessed be He, takes delight in that image. Then they inscribe (them) 
in "a book of remembrance before Him'' (Mal 3:16) for eternal preservation.114 

Zohar 2.275b (ed. Vilna):115 

n•:i:i Jt.Jn .,,,,x, c•',mx :J.1Dl' :ipv•, l'l:J. i1Nt.J1i' c,x, i1'i!l11D l'Vt.J ll•:ix :ipv•, i1'i!l11D ,,vnNl 
•x,, m,1::i:i:i i111:iv1 ,x,v• ,,,::i:i •J:i :i•n::,1 ,,::i:i m•x l'l:i i1 11:ip', n,!lt.J? pnll'l ci1i:ix1 ,:iv, cv 

,,vnx Ni1l ll':J.N Ci1i:ix, i1i'll'1 o",, Ni!IOl ,,m, Ni!IOl :ipv•, i1'? i1li1 i1Nt.J1i' c,x, Ni!lo .i1li1 
c•',i1x :iv,, en v•x i1 11VN :ipv•', .,,,,x c•i!lo lll'N ',:it.Ji c•pi!I 'n i1 11VN ci1i:ix, r"v n::iot.J 

.i1Nt.J1i' c,x, 1•010,v, Nllll::> i1'?'1 1•010,v, i1'i!ll1D mm N'lO xnt.J::>n 

11° Cf. Margaliot, Maliikey ~lyan, 82. m Compare Matt, Zahar, 6:88. 
112 See Moritz Steinschneider, Palemische und apalogetische Literatur in arabischer Sprache, 

zwischen Muslimen, Christen und Juden (Leipzig: F. A. Brockhaus, 1877), 300. 
113 Cf. Margaliot, Maliikey ~lyan, 82. 
114 Compare Matt, Zahar, 6:238. The passage is partially translated in Hellner-Eshed, A River 

Flows, 108. 
115 Cf. Margaliot, Maliikey ~lyan, 82. 
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They dealt with (the tradition) "the beauty of our ancestor Jacob is a reflection of 
the beauty of Adam the protoplast:' 116 for Jacob was "one who sat in tents" (Gen 
25:27) and received instruction there in the academy of Shem and 'Eber and 
Abraham and Isaac in the service of the Holy One, blessed be He, since he was the 
first-born as scripture attests: "My son, My first-born, Israel" (Exod 4:22), and 
hence the birth-right was actually his. Jacob possessed the Book of Adam, the Book 
of Enoch, and the Sefer Yetzirah of Abraham our ancestor, and they dealt with four 
hundred chapters of Abraham's tractate on idol-worship.117 Jacob, "a simple man, 
one who sat in tents" ( Gen 25:27) learned much wisdom from all these books, and 
his beauty and bodily lineaments were similar to those of Adam the protoplast. 

Zohar 3.236b (ed. Vilna):118 

':,:i:i x, x,,n, 1n"lJ1 1XlJ1 Xl11l •xn ,:, ilJX111m1 Xi?lo:i x,n •:in, ,n,x i'?l1Ll1 x,v,,p x,,n, x, 

1n:ix1 xr;:i li1lJ1LI 1•v:i,v r,x x:i;:i; 'v llJ ':,,':,:inx, lJ",v n•:i n•x ,n .x':,,p':,lJ ;,,':, Xl'lJT n11n XlJ1' 

.':,x;,v, 'v c,v VlJlLI xm x11 1'1Ll'1P 

This unification is sacred and beautiful, and it speaks this way in the Book of Enoch 
of the one who concentrates on this unification every day: rejoicing is appointed 
for him in the upper world.119 There is in it (i.e., the Book of Enoch) moreover a 
shin (and) a mem combined with a large ayin: these, according to a secret of the 
holy ancestors, are seventy names, and so this is what (the imperative) Shema' 
(VlJlLI, from Deut 6:4) signifies; (namely) the seventy ( = v) name(s) (lJlLI) oflsrael. 120 

Zohar 3.253b (ed. Vilna): 

c:i•,vx; px;n:i xn':,n 11l'X1 1n:ixlJ xnn':,1 l'Vin 1u•x p':,x c•;v,v 1x,v 1un1 Xi?lO:i xm:i,vx 

C'l?l1)( 11l'l( l'?l( l'l::11 l'Vin 11l'l(1 l'lLl)(i 11l'l(1 'X?V li1:ll( 11l'l(1 ':,x;,v, '?l?l( 'lLl)(i 11l'l( l'?l( 
,:i,,,v l'lLl)(i 11l'l(1 C:J',Vl(i? lXlJ? 1)(,V C:J',Vl(j C'iVlLI 1)(,V 'i)Jl( 1i1"?ln:i ':,p ,,, l'?Ol1 ,,no, 

. ,:i,,,v l'lo':i,v, 

I find in the Book of Enoch: "Lift, 0 gates" (Ps 24:7, 9). These are gates which are 
below the Patriarchs,121 and they are (the) three final ones. "Your heads" (ibid.)
these are the chiefs of the tribes of Israel, and are the celestial Patriarchs, and are 
the summits of those gates. And because these are wheels which move and bear 
them on their shoulders, (Scripture) says: "Lift, 0 gates, your heads" (ibid.)-lift 

116 A close paraphrase of b. B. Me~. 84a; also b. B. Bat. 58a. For discussion of this motif, see Elliot 
R. Wolfson, "Re/membering the Covenant: Memory, Forgetfulness, and the Construction of 
History in the Zohar;' in Elisheva Carlebach, John M. Efron, and David N. Myers, eds, Jewish 
History and Jewish Memory: Essays in Honor of Yosef Hayim Yerushalmi (Hanover and London: 
Brandeis University Press, 1998), 219-20. 

117 See b. 'Abad. Zar. 14b. 
118 Cf. Margaliot, Mal'akey 'elyon, 83. 
119 This same tradition was ascribed earlier on this same page to the equally "fictional" Book of 

Rav Hamnuna the Elder. With regard to such titles, see Gershom Scholem, Kabbalah (Jerusalem, 
1974; repr., New York: Meridian, 1978), 223. 

120 See Zohar 3.307a below. Compare Matt, Zahar, 9:585. 
121 The Patriarchs correspond to the sefirot I:Jesed, Gevurah, and Tiferet. Note Tishby, Wisdom 

of the Zahar, 348 n. 422; Matt, Zahar, 9:642-3 n. 434. 
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the one(s) who are your "heads"; i.e., those who are chiefs over you and rulers 
over you. 122 

Zohar 3.307a (ed. Vilna): 

mK •:,m ... x,•v,r.i ;,,', l'Y.lT n,,n xr.i,, ',:::,::, x, x,,n, ,n,,r.i, 1xr.i ',:::, x:io xmr.in :i, ,r.ix 
. ,uni xi!Jt>:i 

R. Hamnuna the elder said: everyone who concentrates on this unification every 
day has rejoicing appointed for them in the upper world ... and thus it is in the 
Book of Enoch. 123 

Tiqquney ha-Zohar §70 fol. 136a (ed. Margaliot):124 

11m1 Ni!Jt> x:io xmr.in :i,, xi!Jt> 1u•x 1•i!Jt> nr.i:, xni i!Jt> i1T c,x n11',,n i!Jt> i1T ,nx ,:i, 
.'X1!Jt>li:, ,:,,1 Xi!Jt> 

Another opinion: "This is the book of the generations of Adam'' (Gen 5:1). This 
book is one like these books: the Book of Rav Hamnuna the Elder, the Book of 
Enoch, (and) the Book ofR. Kruspedai. 

Menahem b. Benjamin Recanati, Perush Bereshit (ed. Jellinek):125 

,:i :,,n:, c•n',x ,mx np',w:, ,,, 1:i 1lln i!Jt>:i ,x:m ,:::, ,:in:,w c•mnxn ;,',:,p;, •r.i:,n n:::rp', •n•x,, 
i!Jon ,,:i, •!J',1 ,mm i!Jt>:i x,nn i!Jt>n ',"t ll•n,:i, ,,,:,m ,:i:i, mx,!J1r.i nmo ,xw cv m ,,o 
mml!J cwr.i, cn,1y:, cw i1J', c•p•1Yn n,n,, ,x,:iJw ci•r.i ,:iir.i x,;, nor.i ,w 11v p ,:::, v, x,;,;, 

,,o l"l!l:i1', nor.i ,w 1,v p:, cm•n:i, m,vr.i •!J, ,mt ',:::, nm•r.ix nJwn 1•J•wr.i1 1•,•mr.i, n,vr.i', 
n•nw n,r.i,, ni1Y nmx:i m,, n,, ',:::,', xinn w1:i,n 11m1 11v p ,,,x cn•,n:i en', w,nr.in 'ID'l:i,r.in 

c•p•1Yn1 11v p •:iJ ,vw v•p,n nm',n ,,, n,vr.ir.i i1l•:iwn ,,x en, 1wm1 wr.ir.i c,,vn m:i 
11v p:i 1'ml!J1V:i1 mt>V 1n•wx, ,v i1l•:iwn ,,n x,nn ,,x:i l'llT'll x,n;, ,,xn 1JJ C'lnnwr.i 

c•':,x',r.i cw wx, 1lln ,r.ix, n,,,,;n n"',vn x•m x1nn w1:i,r.in 1n•,vr.i 1•0V1!J TX n,vr.i,w 
.m w11p w,,p w11p l'lllll c,',m C'llY.lY.l 

I have seen where some of the recent kabbalistic sages have written that they have 
found this esoteric topic126 written about together with a number of other marvel
ous mysteries in the Book of Enoch, the son ofYared, the one whom God took (to 
heaven).127 Our Sages of blessed memory have previously mentioned that book in 
the Zohar. According to the words of that book:128 "Know that the terrestrial 
Garden of Eden was founded on the day when the souls of the righteous were 
created so that they might sojourn there in their proper shape. From there they fly 
upward, radiate splendor, and attain true comprehension, each one in accordance 

122 Compare Matt, Zahar, 9:642. 
123 See Zohar 3.236b for the same reference. 
124 Text is taken from Reuven Moshe Margaliot, ed., Sefer Tiqquney ha-Zahar (repr., Jerusalem: 

Mosad ha-Rav Kook, 1978), 271. C£ Margaliot, Malakey 'elyan, 83. 
125 Jellinek, BHM 3:197-8. This passage is referenced by [Adolph) Jellinek, "Hebriiische 

Quellen fiir das Buch Henoch:' ZDMG 7 (1853): 249. 
126 Pertaining to the Garden of Eden. 
127 See also Margaliot, Malakey 'elyan, 83-4 n. 44. 
128 Compare Zohar, Haqadmah 1.7a. 
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with their station. While they are in the terrestrial Garden of Eden, they wear an 
esoteric garment which renews itself for them when they smell the air of the 
Garden of Eden. That garment is bestowed upon each soul-along with that shape 
and form which it has in this substantial world-and the supernal light of the 
Shekinah is prolonged for them by means of windows in the firmament which is 
above the Garden of Eden. The righteous prostrate themselves before that light 
and are sustained by that light, and the radiance of the Shekinah is a crown on their 
heads. 129 When they fly about in the celestial Garden of Eden, then they strip that 
garment off themselves. This is the ascent and the descent:' 

And Enoch said: "I beheld there great supervisory angels who responded, 'Holy, 
holy, holy is the Lord of Hosts, etc:"130 

SAI;IA'IF IDRIS AND SUNAN IDRIS 

There are a significant number of quotations allegedly drawn from an indeter
minate number of so-called $aha'if or $uhuf Idris "Books of Idris" and Sunan 
Idris "Sayings and Doings ofldris" that were available to medieval Shi'ite scholars 
in book collections at various sites in the Muslim East. We learn about these 
particular works primarily from a compilation of quotations made by the 
prominent Iraqi jurist Ibn Tawlls (d. 1266)131 which appear in two different 
collections of traditions. One is his own Sa'd al-su'ud,132 and the other is the 
massive seventeenth-century Bihar al-anwar of the Iranian scholar Majlisi 
(d. 1698).133 There is very little discernible overlap with Enochic materials 
known from other sources. The following list provides a descriptive catalog of 
the content of these excerpts which were not previously included in the chap
ters of the present work:134 

a. from "the writings (~aha'ij) ofldris": on the six days of the creation-week, 
culminating with the divine declaration establishing "the Day of Assembly 
(i.e., Friday) as the most precious of all the days; it is the one dearest to 
Me!"135 The manuscript, which Ibn Tawlls came across in the library of 

129 Compare 1 En. 39:4-7. 
130 Isa 6:3. Compare 1 En. 39:12. 
131 M. J. Kister, "I;Iaddithii 'an bani israila wa-la l).araja: A Study of an Early Tradition:· IOS 2 

(1972): 231 n. 120. With regard to Ibn Tawiis, see Etan Kohlberg, A Medieval Muslim Scholar at 
Work: Ibn '.fawus and his Library (Leiden: Brill, 1992). 

132 'Ali b. Miisa Ibn Tawiis, Sa'd al-su'ud (Najaf: al-Matba'ah al-I-j:aydariyah, 1950), 32-9. 
133 Mul).ammad Baqir b. Mul).ammad Taqi Majlisi, Bi~ar al-anwar (110 vols; Tehran: Dar al

Kutub al-Islamiyah, 1956-74). For a useful discussion of the intellectual significance of this 
author and this massive compilation, see Rainer Brunner, "The Role of lfadith as Cultural Memory 
in Shi'i History;' Jerusalem Studies in Arabic and Islam 30 (2005): 318-60, esp. 336-47. 

134 See Chapters 2, 4, and 5. 
135 Ibn Tawiis, Sa'd al-su'ud, 32.4-33.2. 
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the Imam '.Ali shrine in Najaf, 136 is described as "an ancient copy almost 
two hundred years old" whose beginning and end were lost. 

b. from "the writings (~a~ii'if) ofldris": on the creation of Adam.137 

c. from "the writings (~u~uj) ofldris": God shows Adam the prophets who 
will come from him.138 

d. from "the writings (~u~uj) ofldris": on the death of Adam and the succes
sion of Seth, Enosh, Qaynan, and Mahalalel.139 

e. from the Sunan Idris, introduced by the following statement: "I dis
covered a writing entitled Sunan Idris in a single manuscript deposited in 
the endowment legacy ( waqf) of the shrine named bi'l-Tiihir in Ku.fa. It 
was in the handwriting of a certain 'isa; he had translated it from Syriac 
into Arabic. (It had been transmitted) by Ibrahim b. Hilal al-~abi' the 
secretary, 140 and in it is ( as follows):· A number of exhortations regarding 
proper religious practices and especially prayer follow. 141 

f. from "the book (~a~ifat) of Idris": this is an intriguing collection of 
twenty-nine extracts of varied content. The account begins: ''.A}:imad b. 
I;Iusayn b. Mu}:iammad, who is known as Ibn Mattuyah, said: I discovered 
this writing in Syriac among what had been revealed to the prophet 
Idris-Enoch-may the blessing of God be upon Mu}:i.ammad and upon 
him. It was fragmentary and faded, so I saw to the fee for translating it 
into Arabic:' 142 Many of the extracts which follow begin with a direct 
address of the prophet by the deity as "O Enoch!" One passage appears to 
provide a roster of the cosmic wonders which Enoch saw while he was 
sojourning among the angels.143 Particularly arresting is the thirteenth 
extract144 wherein we find a possible reference to "Sahm the giant and his 
fellow giants" who persisted in "infidelity and unbelief and continued to 
engage in fornication and deviant behavior, and they subjugated My ser
vants and devastated My communities:' The passage goes on to depict the 
mayhem inflicted upon earth by these rogue tyrants, and states that "they 

136 Kohlberg, Medieval Muslim Scholar, 322. 
137 Majlisi, Bihar al-anwar (ed. Tehran), 11:120.16-121.23; a slightly variant version in Ibn 

Tawus, Sa'd al-su'ud, 33.3-34.13. 
• 138 Majlisi, Bihar al-anwar (ed. Tehran), 11:151.12-153.2. 

139 Ibid., 11:269.3-12; also Ibn Tawtis, Sa'd al-su'ud, 37.18-38.5. 
140 Regarding this figure (d. 994), see Chwolsohn, Die Ssabier, 1:588-604; Wilferd Madelung, 

"Abu IsJ:iaq aViabi on the Alids of Tabaristan and Gilan:' ]NBS 26 (1967): 17-57; Chase F. 
Robinson, Islamic Historiography (Cambridge: Cambridge University Press, 2003), 165. 

141 Majlisi, Bihar al-anwar (ed. Tehran), 11:283.3-284.5; compare the attribution and content 
in Ibn Tawtis, Sa'd al-su'ud, 39. 7-40.16. A ma~haf Idris is referenced with regard to the Flood story 
in ibid., 40.17-25. Note also the remarks of Kohlberg, Medieval Muslim Scholar, 336-7. 

142 Majlisi, Bihar al-anwar (ed. Tehran), 95:453.2-5. 
143 Ibid., 95:458.5-23. 
144 Ibid., 95:463.1-464.8. 
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shed blood to the point that their deeds made the earth and the heavens 
weep. (They were) boastful, deluded by the size of their bodies and their 
corporeal greatness and their powerful strength and their assets for war:' 
The only other narrative setting which features the characters Enoch and 
a giant named Sahm within a social context of violent destruction and 
bloodshed is the Manichaean Book of Giants, and therefore this specific 
extract may preserve some valuable textual residue from that compil
ation. The form of the appellation "Sahm'' (shm) is identical to the way it 
occurs in some Arabic accounts and seems to reflect the spelling of the 
name as it occurs in the Sogdian fragments of the Book of Giants.145 

EVALUATED NEGATIVELY 

On the face of it, there is little reason why reputedly ancient books like those 
ascribed to early scriptural figures like Adam, Seth, or Enoch should not enjoy 
esteem among biblically affiliated communities. After all, "primeval books 
contain the promise of a wisdom from the very dawn of humanity:' 146 and thus 
are potential sources of insight into how the divine world intersects with nature 
and with history. This would appear to be the attitude, for example, ofJacob of 
Edessa, an eastern Christian scholar whose endorsement of a Book of Enoch we 
cataloged above. But over the course of the first seven centuries of the first 
millennium CE, we are also witness to a conscious narrowing of the criteria 
used in assessing and assigning scriptural value to written texts. This winnow
ing process is first visible in several early Jewish texts which attempt to limit the 
temporal boundaries within which "authoritative scriptures" were produced to 
the period between Moses and the early Second Temple era during the time of 
Ezra.147 Any books purportedly emanating prior to the career of Moses or after 
the generation of the "Men of the Great Assembly" are thereby rendered "apoc
ryphal" with regard to their candidacy for canonical status. It remains unclear 
how influential this particular model was for early Christian writers who also 
appealed to Jewish scriptures, although the figure of Moses was an important 
signpost for them as well. Further complicating this issue for Christian thinkers 
was the use of a wide variety of pseudepigraphical works associated with 

145 W. B. Henning, "The Book of the Giants;' BSOAS 11 (1943-6): 54-5; John C. Reeves, Jewish 
Lore in Manichaean Cosmogony: Studies in the Book of Giants Traditions (HUCM 14; Cincinnati: 
Hebrew Union College Press, 1992), 42-3 nn. 85-8; Enrico Morano, "Some New Sogdian 
Fragments Related to Mani's Book of Giants and the Problem of the Influence of Jewish Enochic 
Literature;' in Goff, Stuckenbruck, and Morano, Ancient Tales of Giants, 187-98. 

146 Nathan Wolski, A Journey into the Zahar: An Introduction to the Book of Radiance (Albany: 
State University of New York Press, 2010), 73. 

147 Josephus, C. Ap. 1.38-43; 4 Ezra 14:37-48; b. Bat. 14b-15a. 
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characters of both the Old and New Testaments by groups from which an 
evolving "orthodoxy" wished to separate themselves. "Apocryphal" books thus 
came to be associated with "heretics," and the reading or study of such books 
posed a dangerous threat to the unwary believer. The prestige which Enochic 
literature had once enjoyed was gradually eroded by suspicion and eventually 
condemnation. 

Origen, Contra Celsum 5.52, 54 (ed. Koetschau):148 

l>..8£iv yap Kat a,Uovs Myovcn 7TOAAClKLS ,ca/ dµ.oii Y£ i,~l(OJJTa ~ if38oµ.~KOJJTa· oiJs 
8~ Y£V£1J6at KaKOVS Kat ,co,\a~£1J(Jat 8£1Jµ.ois {J1To{3,\71(J/nas Jv yfj· o(JH Kat TO.S 
6£pµ.a.s 1r71ya.s £lvm Ta l,c£[vwv l,ci,cpva •••• 

770,\,\4' BJ 7TA€0JJ ov 1rpo11~1J£Tat /1.1r€p lotK£ 1rapa,co611as ci7TO TWV lv Tql 'Evwx 
y£ypaµ.µ.lvwv T£6£tK£vai d K/,\aos •• . 1ravv BJ avyK£XVf1,EVWS lVTfj 7T€pt TWV l,\71,\v66Twv 
1rpos civ6peiJ7TOVS ciyy/,\wv ,,€TCllJ€L Tl67111i TO. ciTpaveiJTWS J,\66vTa £ls aVTOV ci7TO TWV lv 
Tq, 'Evwx y£ypaµ.µ.lvwv· /1.nva ov8' avTa. tf,a[v£Tm civayvovs ov8J yvwplaas OTL lv mis 
j,c,c,\7111lais ov 7TClJJV tf,ip£TaL ciis 6lia TO. lmy£ypaµ.µ.lva TOV 'Evwx {3,{3,\[a· o6€V 
voµ.1116£[71 liv lpp,tf,lva, TO dµ.oii i,~KOVTa ~ if38oµ.~KOJJTa KaTaf3£{37JKEVat, ,ca,covs 
'Y€V0f1,EVOVS, 

For they say that others (i.e., other angels) have often come, even sixty or seventy 
at the same time, who then became wicked, and were punished by being thrown 
under the earth in chains. This is the reason why there are hot springs, which are 
from their tears .... 149 

Much more would he (i.e., Apelles) 150 not admit what Celsus seems to have laid 
down, because he has misunderstood what is written in what is ascribed to 
Enoch ... because he was completely confused in what he said about the angels 
who came to humans, he used examples which he did not understand from what 
is written in what is ascribed to Enoch. He appears neither to have read them nor 
to know that the books ascribed to Enoch are not generally held151 to be divine by 
the churches, although he used this source for the statement that sixty or seventy 
descended at the same time, who then became wicked.152 

148 Paul Koetschau, ed., Origines Werke, Zweiter Band: Buch V-VIII Gegen Celsus, Die Schrift 
von Gebet ( GCS 3; Leipzig: J. C. Hinrichs, 1899), 56.6-9; 58.9-11, 13-19. See also Schiirer, History, 
3/1:262; Fabricius, Codex pseudepigraphus, 173-4; Black, Apocalypsis, 12. 

149 Note also the repetition of this tradition in Origen, C. Celsum 5.55 (ed. Koetschau), 59.8-11. 
Cf. I En. 67:11. 

150 A prominent sectarian follower of the second-century Christian teacher Marcion. See 
especially Adolf von Harnack, Marcion: Das Evangelium vom fremden Gott (2nd edn; Leipzig: J. C. 
Hinrichs, 1924), 177-96, 404*-420*. 

151 The phrase otl 1ravv rf,lpETa, is best translated as "not all held" or "not generally held" (Henry 
Chadwick, Origen: Contra Celsum [Cambridge: Cambridge University Press, 1953], 305; 
VanderKam, "l Enoch:' 81; Reed, Fallen Angels, 198), suggesting (unlike the phraseology ofother 
translations) that some communities did accept Enochic works as "divine:' 

152 See also ANF 4:566-7; Chadwick, Origen, 305; VanderKam, "1 Enoch," 58-9, 81-2; Reed, 
Fallen Angels, 198. 
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Apostolic Constitutions 6.16.3 (ed. Funk):153 

Kai Ev -rois ,ra..\aiois U TLVES avvlypmpav {Ji{J..\{a a,r6Kpvcf,a, Mwalws Kai 'Evwx Kai 
.:48d./L, 'Haatov TE Kai LJa{JiS Kat 'H,\{a Kai TWV -rpiwv ,ra-rpiapxwv, cf,8opo7TOlCL Kai 
T~S UATJ8E{as; EX8pa. 

And among the ancients there are some who wrote apocryphal books: (those 
ascribed to) Moses, Enoch, Adam, Isaiah, David, Elijah, and the three patriarchs. 
These corrupt and contradict what is true. 154 

Athanasius, Epistulae festales 39 ( ed. Zahn): 155 

Kai 0/LWS, aya7TTJTO{, KQ.KE!VWV KaVOVl~O/LEVWV Kat TOVTWV avaylVWUKO/LEVWV, 
oiJSa/LOV TWV U7T0Kpvcf,wv /LV~/LTJ, d...\,\d a[pETLKWV EaTLV E,r{voia, ypacf,6nwv /LEV DTE 
8/..\ovaiv ail-rd, xapi~O/LEVWv SJ Kat ,rpoan8/v-rwv aiJ-rois xp6vovs, iva ws ,ra..\aid 
,rpoacf,lpov-rE, 1rp6cf,aaiv lxwaiv a.1ra-rav EK -rov-rov -rovs a.KEpafovs. 

And yet, beloved, while those (earlier listed works) are included in the canon (of 
Scripture) and these (just mentioned works) are read, nowhere is there mention of the 
apocrypha. Instead it (apocrypha) is an invention of heretics, who write these things 
whenever they wish, (and) then give and provide them with dates. (They do so) in 
order to represent them as ancient, offering an excuse for deceiving the unlearned .... 156 

Who has made the common folk believe that those books belong to Enoch even 
though no Scriptures existed before Moses?157 On what basis will they say there is an 
apocryphal book oflsaiah? ... How could Moses have an apocryphal book?158 

Jerome, Tractatus de Psalmo CXXXII (ed. Morin): 159 

"Sicut ros Ermon, qui descendit in montem Sion:' Ros Ermon. Legimus quendam 
librum apocryphum, eo tempore quo descendebant filii Dei ad filias hominum, 

153 Franciscus Xaverius Funlc, ed., Didaskalia et Constitutiones Apostolorum (Paderbornae: 
Libraria Ferdinandi Schoeningh, 1905), 339.19-21. See also Fabricius, Codex pseudepigraphus, 
221-2; Schurer, History, 3/1:263-4. 

154 Compare the translation in ANF 7:457. Cf. Lawlor, "Early Citations;' 200. 
155 Theodor Zahn, Geschichte des neutestamentlichen Kanons (2 vols; Erlangen and Leipzig: 

A. Deichert, 1888-92), 2:212.64-9. See also Pericles-Pierre Joannou, ed., Discipline generale antique 
(3 vols in 4; Rome: Tipografia Italo-Orientale 'S. Nilo, 1962-4), 2:71-6; L.-Th. Lefort, S. Athanase: 
Lettres festales et pastorales en copte (CSCO 150; Louvain: Durbecq, 1955), 16-22, 58-62. 

156 The extant Greek text of the epistle ends here. 
157 Compare the wording of what is apparently this same source ("from one of the epistles of 

Athanasius") in Epistle 13.2 of Jacob of Edessa: r<'am r<I..,.,< "" "\cu.., '6k> ~<7:tl ,<,..,< '<:""' 
raaa\, ""' r<'om ln..r<' r<'ln:i.k>o "How can they have a 'book of Enoch'? Literature and writings did 
not exist prior to the Flood!" 

158 This final sentence is restored from the Coptic version of the epistle and gives the transla
tion of Brakke, Athanasius and the Politics of Asceticism, 330. For discussion, see David Brakke, 
"Canon Formation and Social Conflict in Fourth-Century Egypt: Athanasius of Alexandria's 
Thirty-Ninth Festal Letter;' HTR 87 (1994): 395-419, esp. 410-17; David Brakke, "A New 
Fragment of Athanasius's Thirty-Ninth Festal Letter: Heresy, Apocrypha, and the Canon;' HTR 
103 (2010): 47-66; David Frankfurter, "The Legacy of Jewish Apocalypses in Early Christianity: 
Regional Trajectories;' in VanderKam and Adler, Jewish Apocalyptic Heritage, 171-4. 

159 G. Morin, ed., S. Hieronymi Presbyteri Opera: Pars II: Opera Homiletica ( CCSL 78; Turnholt: 
Brepols, 1958), 280-1. See also Fabricius, Codex pseudepigraphus, 176; Milik, Books of Enoch, 152; 
Black, Book of Enoch, 117-18; Nickelsburg, 1 Enoch 1, 94. 
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descendisse illos in montem Ermon, et ibi inisse pactum, quomodo uenirent ad 
filias hominum, et sibi eas sociarent. Manifestissimus liber est, et inter apocryphos 
conputatur ... legi in cuiusdam libro de isto libro apocrypho suam haeresim 
confirmantis. 

"Like the dew of Hermon, which comes down upon the mountain(s) of Zion" (Ps 
133:3). "Dew of Hermon'': We read in a certain apocryphal book that at the time 
when the sons of God were descending to the daughters of humanity (cf. Gen 
6:1-4), they came down upon Mount Hermon and there made a pact to approach 
the daughters of humanity and (sexually) unite with them.160 This book is most 
explicit and it is classified as apocryphal ... I have read about this apocryphal book 
in a book of a certain author who used it to confirm his own heresy.161 

Jerome, Commentarius in Epistolam ad Titam 1.12 (ed. Vallarsi):162 

Qui autem putant totum librum debere sequi eum qui libri parte usus sit, videntur 
mihi et apocryphum Enochi, de quo apostolus Iudas in epistola sua testimonium 
posuit, inter ecclesiae scripturas recipere. 

Whoever supposes that one who uses a portion of a book is bound to use the entire 
book seems to me to be accepting among the Scriptures of the Church the apoc
ryphal book of Enoch, since the apostle Jude cites a testimony from it in his 
epistle.163 

Jerome, De viris illustribus 4 (ed. Herding):164 

Iudas, frater Iacobi, parvam quae de septem catholicis est epistolam reliquit. Et quia 
de libro Enoch, qui apocryphus est, assumit testimonium, a plerisque reicitur .... 

Jude, the brother of James, left behind a brief epistle which is among the seven 
catholic ones, 165 and because he quotes therein from the book of Enoch, which is 
apocryphal, it (i.e., the epistle) is rejected by many.166 

160 A clear reference to 1 En. 6:6. 
161 See also Marie Liguori Ewald, The Homilies of Saint Jerome: Volume I (1-59 on the Psalms) 

(Washington, DC: Catholic University of America, 1964), 338; Reeves, Jewish Lore, 22-3; Lawlor, 
"Early Citations:· 219-20; Nickelsburg, 1 Enoch 1, 94, who thinks the heretic Jerome mentions 
here was Origen, not Mani. 

162 Domenici Vallarsii, ed., Sancti Eusebii Hieronymi Stridonensis presbyteri Operum: Tomus 
septimus, Pars prima (2nd edn; Venetiis: Guilelmum Zerletti, 1769), 708. See also Fabricius, Codex 
pseudepigraphus, 177; Lawlor, "Early Citations," 220 n. 2; Schiirer, History, 3/1 :263. 

163 See also Thomas P. Scheck, St. Jerome's Commentaries on Galatians, Titus, and Philemon 
(Notre Dame: University of Notre Dame Press, 2010), 307; Beth Langstaff, "The Book of Enoch 
and the Ascension of Moses in Reformation Europe: Early Sixteenth-Century Interpretations of 
Jude 9 and Jude 14-15;' JSP23 (2013): 155. 

164 Guilelmi Herdingii, ed., Hieronymi De viris inlustribus liber (Lipsiae: B. G. Teubner, 1879), 
10.6-9. Cf. Fabricius, Codex pseudepigraphus, 177; Lawlor, "Early Citations;' 220 n. 1; Schiirer, 
History, 3/1:263; Langstaff, "Book ofEnoch;' 143 n. 35. 

165 James, 1-2 Peter, 1-3 John, and Jude. 
166 See the discussions of VanderKam, "1 Enoch;' 35; Reed, Fallen Angels, 204; Langstaff, 

"Book ofEnoch," 142-4. 
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Augustine, De civitate Dei 15.23 (ed. Dombart):167 

Omittamus igitur earum scripturarum fabulas, quae apocryphae nuncupantur, eo 
quod earum occulta origo non claruit patribus, a quibus usque ad nos auctoritas 
veracium scripturarum certissima et notissima successione pervenit. In his autem 
apocryphis etsi invenitur aliqua veritas, tamen propter multa falsa nulla est 
canonica auctoritas. Scripsisse quidem nonnulla divine illum Enoch, septimum ab 
Adam, negare non possumus, cum hoc in epistula canonica Iudas apostolus 
dicat .... nisi quia ob antiquitatem suspectae fidei iudicata sunt, nee utrum haec 
essent, quae ille scripsisset, poterat inveniri, non talibus proferentibus, qui ea per 
seriem successionis reperirentur rite servasse. Unde illa, quae sub eius nomine 
proferuntur et continent istas de gigantibus fabulas, quod non habuerint homines 
patres, recte a prudentibus iudicantur non ipsius esse credenda. 

Let us therefore leave unmentioned the fables in those writings which are called 
apocrypha, because their origin was obscure and uncertain to the fathers from 
whom the authority of the true Scriptures has come down to us by a certain and 
known line of transmission. Although there is some truth to be found in these 
apocryphal writings, they contain so many false statements that they have no 
canonical authority. We cannot deny that Enoch, the seventh after Adam, left 
some divine writings, since this is said by the apostle Jude in his canonical epis
tle .... Their antiquity made them suspicious, and made it difficult to determine if 
these were his authentic writings, and they were not treated as authentic by those 
who carefully preserved the canonical books by a continuous transmission. Hence 
the writings produced under his name containing fables about giants not having 
human fathers are correctly judged to be non-genuine by the prudent. 168 

Augustine, De civitate Dei 18.38 (ed. Dombart):169 

Quid Enoch septimus ab Adam, nonne etiam in canonica epistula apostoli Iudae 
prophetasse praedicatur? Quorum scripta ut apud Iudaeos et apud nos in auctori
tate non essent, nimia fecit antiquitas, propter quam videbantur habenda esse 
suspecta, ne proferrentur falsa pro veris. Nam et proferuntur quaedam quae ipso
rum esse dicantur ab eis, qui pro suo sensu passim quod volunt credunt. Sed ea 
castitas canonis non recepit, non quod eorum hominum, qui Deo placuerunt, 
reprobetur auctoritas, sed quod ista esse non credantur ipsorum. 

What about Enoch, the seventh after Adam? Is it not even declared in the canonical 
epistle of the apostle Jude that he prophesied?' 7° But the writings of these men (i.e., 
the Hebrew prophets who predate Abraham) could not be held as authoritative 

167 B. Dombart, ed., Sancti Aurelii Augustini episcopi De civitate Dei (2 vols; Lipsiae: B. G. 
Teubner, 1877), 2: 111.16-112.1. See also Fabricius, Codex pseudepigraphus, 177-8. 

168 For other translations, see St Augustine, The City of God against the Pagans (LCL; 7 vols; 
Cambridge: Harvard University Press, 1957-72), 4:556-9; Leo Jung, Fallen Angels in Jewish, 
Christian, and Mohammedan Literature (Philadelphia, 1926; repr., New York: Ktav, 197 4), 108-9; 
VanderKam, "l Enoch;' 87; Reed, Fallen Angels, 202-3. 

169 De civitate Dei (ed. Dombart), 2:313.18-28. See also Fabricius, Codex pseudepigraphus, 178. 
170 Jude 14-15. 
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either among the Jews or among us on account of their extreme antiquity, which 
made it seem necessary to regard them with suspicion, lest false things should be 
set forth instead of true. For, some writings that are said to be theirs are quoted by 
those who, according to their own whims, loosely believe what they please. But the 
purity of the canon has not admitted these writings-not because the authority of 
these men who pleased God is rejected, but because they (i.e., the writings) are not 
believed to be theirs. 171 

Michael Syrus, Chronicle 11.22 (ed. Chabot}:172 

·"\c:u.»l ~ 1mom:,u,o ~r<,l r6llu a=i ... 

[Cyriacus of Sijistan and Bar Salta of Resh'ayna] composed a book of lies and 
named it Revelation of Enoch. 

The Revelation or Apocalypse of Enoch which these two forgers compiled was 
cleverly marketed as a political tract to give false hope to the last Umayyad 
caliph Marwiin II (d. 750) while facing the '.Abbiisid rebellion.173 

Interrogatio Joannis (ed. Boz6ky):174 

Et <Sathanas> misit ministrum suum et assumpsit eum supra firmamentum et 
ostendit illi deitatem suam et precepit illi dari calamum et atramentum: et sedens 

171 Translation largely reproduces that of Reed, Fallen Angels, 203. 
172 Chronique (ed. Chabot), 2:507 (translation); 4:465 (text). 
173 See Armand Abel, "!.:Apocalypse de B~ira et la notion islamique de Mahdi;' Annuaire de 

l'Institut de philologie et d'histoire orientales 3 (1935): 5; Armand Abel, "Changements politiques 
et litterature eschatologique clans le monde musulman:' Studia Islamica 2 (1954): 28; David 
Bundy, "Pseudepigrapha in Syriac Literature;' SBLSP 30 (1991): 751; Moshe Gil, "The Creed of 
Abii 'Amir;' IOS 12 (1992): 37; Michael Cook, "An Early Islamic Apocalyptic Chronicle;' ]NBS 
52 (1993): 29 n. 45; John C. Reeves, Heralds of That Good Realm: Syro-Mesopotamian Gnosis 
andfewish Traditions (NHMS 41; Leiden: Brill, 1996), 184; Sai'd Amir Arjomand, "Islamic 
Apocalypticism in the Classic Period;' in Bernard McGinn, John J. Collins, and Stephen J. Stein, 
eds, The Encyclopedia of Apocalypticism (3 vols; New York and London: Continuum, 1998), 2:258; 
Haelewyck, Clavis, 48-9. 

174 Edina Boz6ky, ed., Le livre secret des Cathares: Interrogatio Iohannis, apocryphe d'origine 
bogomile: Edition critique, traduction, commentaire (Paris: Beauchesne, 1980), 66. The Latin text 
is quoted from the Vienna manuscript which is "[l]e plus precieux des manuscrits:' See also 
Ioannis Caroli Thilo, Codex Apocryphus Novi Testamenti (Lipsiae: Vogel, 1832), 890-1; Hermann 
Ronsch, Das Buch der Jubiliien, oder, Die kleine Genesis (Leipzig: Fues's Verlag, 1874), 382; Richard 
Reitzenstein, Die Vorgeschichte der christlichen Taufe (Leipzig and Berlin: B. G. Teubner, 1929), 
297-311. In addition to the study by Boz6ky, important discussion of this work can be found in 
Emile Turdeanu, "Apocryphes bogomiles et apocryphes pseudo-bogomiles (second et dernier 
article);' RHR 138 (1950): 204-13; Bernard Hamilton, "Wisdom from the East: The Reception by 
the Cathars of Eastern Dualist Texts:' in Peter Biller and Anne Hudson, eds, Heresy and Literacy, 
1000-1530 ( Cambridge: Cambridge University Press, 1994), 38-60, esp. 53-6; Yuri Stoyanov, The 
Other God: Dualist Religions from Antiquity to the Cathar Heresy (New Haven: Yale University 
Press, 2000), 262-74; Malcolm Barber, The Cathars: Dualist Heretics in Languedoc in the High 
Middle Ages (New York: Longman, 2000), 83-6. Note also the references supplied by James H. 
Charlesworth, The New Testament Apocrypha and Pseudepigrapha: A Guide to Publications, with 
Excursuses on Apocalypses (Metuchen and London: The American Theological Library Association 
and The Scarecrow Press, 1987), 238. 
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scripsit septuaginta VI libros. Et precepit ei eos deferri in terram. Detulit autem 
Enoc libros et tradidit filiis et docuit eos facere formam sacrificiorum et locum 
sacrificiorum. Et fecerunt ita et clauserunt regnum celorum ante homines. Et 
dicebat eis: Videte quia ego sum Deus et non est alius deus preter me. 

And <Satan> sent his minister (to Enoch) and raised him above the firmament 
and displayed to him his divine nature, and he then commanded that he be given 
pen and ink. Sitting himself down, Enoch wrote seventy-six books.175 Those he 
commanded him to take to earth. Enoch took those books and transmitted them 
to his sons, and he taught them how to observe the form and place of sacrificial 
rituals. They did this in order to "shut the kingdom of heaven before men" (Matt 
23:13). And he (i.e., Satan) said to them: "Know that I am God; there is no other 
god apart from me!" (cf. Deut 4:35; 32:39).176 

175 Variant readings: sixty-six; sixty-seven. 
176 For other translations, see Montague Rhodes James, The Apocryphal New Testament 

(Oxford: Clarendon Press, 1924), 190; Walter L. Wakefield and Austin P. Evans, Heresies of the 
High Middle Ages: Selected Sources Translated and Annotated (New York: Columbia University 
Press, 1969), 461; Geo Widengren, Mu~ammad, the Apostle of God, and his Ascension (Uppsala: 
A.-B. Lundequistska Bokhandeln, 1955), 141; loan P. Couliano, The Tree of Gnosis: Gnostic 
Mythology from Early Christianity to Modern Nihilism (San Francisco: HarperCollins, 1992), 203; 
Willis Barnstone and Marvin Meyer, eds, The Gnostic Bible (Boston and London: Shambhala, 
2003), 746; Moshe Ide!, Ben: Sonship and Jewish Mysticism (London and New York: Continuum, 
2007), 486 n. 140. 



Bibliography 

~bd al-Jab barb. Al;imad al-Hamadhani. Al-Mughni ft abwiib al-taw}Jid wa'l-'adl. 20 vols 
in 15. Ed. Taha I;Iusayn, et al. Cairo: Al-Shirkah al-~rabiyah lil-Tibaah wa'l-Nashr, 
1958-66. 

Abegg, Martin G., Jr, James E. Bowley, and Edward M. Cook. The Dead Sea Scrolls 
Concordance, Volume One: The Non-Biblical Texts from Qumran. 2 vols. Leiden: Brill, 
2003. 

Abel, Armand. ''I:Apocalypse de Bal:iira et la notion islamique de Mahdi:' Annuaire de 
l'Institut de philologie et d'histoire orientales 3 {1935): 1-12. 

Abel, Armand. "Changements politiques et litterature eschatologique dans le monde 
musulman:' Studia Islamica 2 (1954): 23-43. 

Abraham b. Elijah ofVilna. Sefer Rav Pe'alim. Warsaw: Halter ve-Ayzenshtadt, 1894. 
Abraham Ibn Ezra. Perushey ha-Torah. 3 vols. Ed. Asher Weiser. Jerusalem: Mosad ha

Rav Kook, 1977. 
Abrahamov, Binyamin. "The Barahima's Enigma: A Search for a New Solution:' Die 

Welt des Orients 18 (1987): 72-91. 
Abrams, Daniel. The Book Bahir: An Edition Based on the Earliest Manuscripts. Los 

Angeles: Cherub Press, 1994. 
Abrams, Daniel. "Toe Boundaries of Divine Ontology: Toe Inclusion and Exclusion of 

Metatron in the Godhead:' HTR 87 (1994): 291-321. 
Abrams, Daniel. Kabbalistic Manuscripts and Textual Theory: Methodologies of Textual 

Scholarship and Editorial Practice in the Study of Jewish Mysticism. 2nd edn. 
Jerusalem/Los Angeles: The Magnes Press/Cherub Press, 2013. 

Abu I;Iatim al-Razi. A'liim al-nubuwwah (The Peaks of Prophecy). Ed. $alaQ $awi. 
Tehran: Imperial Iranian Academy of Philosophy, 1977. 

Abu I;Iatim al-Razi. The Proofs of Prophecy: A Parallel English-Arabic Text. Trans. Tarif 
Khalidi. Provo: Brigham Young University Press, 2011. 

Adams, Samuel L. Wisdom in Transition: Act and Consequence in Second Temple 
Instructions. Leiden: Brill, 2008. 

Adang, Camilla. Muslim Writers on Judaism and the Hebrew Bible: From Ibn Rabban to 
Ibn Hazm. Leiden: Brill, 1996. 

Addas, Claude. "Idris:' Pp. 410-13 in Dictionnaire du Coran. Ed. Mohammad Ali Amir
Moezzi. Paris: Robert Laffont, 2007. 

Adelman, Rachel. The Return of the Repressed: Pirqe de-Rabbi Eliezer and the 
Pseudepigrapha. JSJSupp 140. Leiden: Brill, 2009. 

Adler, Elkan N. "Une nouvelle chronique samaritaine:' REJ 44 (1902): 188-222. 
Adler, William. "Enoch in Early Christian Literature:· SBLSP 13 (1978): 271-5. 
Adler, William. Timelmmemorial: Archaic History and its Sources in Christian Chronography 

from Julius Africanus to George Syncellus. Washington, DC: Dumbarton Oaks, 1989. 
Adler, William. "Introduction:' Pp. 1-31 in The Jewish Apocalyptic Heritage in Early 

Christianity. Ed. James C. VanderKam and William Adler. CRINT 3.4. Assen and 
Minneapolis: Van Gorcum and Fortress, 1996. 



336 Bibliography 

Adler, William. "Jewish Pseudepigrapha in Jacob of Edessa's Letters and Historical 
Writings:' Pp. 49-65 in Jacob of Edessa and the Syriac Culture of his Day. Ed. Bas ter 
Haar Romeny. Monographs of the Peshitta Institute 18. Leiden: Brill, 2008. 

Adler, William and Paul Tuffin. The Chronography of George Synkellos: A Byzantine 
Chronicle of Universal History from the Creation. Oxford: Oxford University Press, 2002. 

Albani, Matthias. Astronomie und Schopfungsglaube: Untersuchungen zum astronomis
chen Henochbuch. Neukirchen-Vluyn: Neukirchener Verlag, 1994. 

Albeck, I;Ianokh, ed. Midrash Bereshit Rabbati. Jerusalem: Mekitze Nirdamim, 1940. 
Alexander, Philip S. "The Targumim and Early Exegesis of 'Sons of God' in Genesis 6:' 

!JS 23 (1972): 60-71. 
Alexander, Philip S. ''.Appendix: 3 Enoch:' Pp. 269-77 in vol. 3/1 of The History of the 

Jewish People in the Age of Jesus Christ, by Emil Schurer. Rev. edn. 3 vols in 4. Ed. Geza 
Vermes, Fergus Millar, and Martin Goodman. Edinburgh: T. & T. Clark, 1973-87. 

Alexander, Philip S. "The Historical Setting of the Hebrew Book of Enoch:' !JS 28 
(1977): 156-80. 

Alexander, Philip S. "3 (Hebrew Apocalypse of) Enoch:' Pp. 223-315 in vol. I of The Old 
Testament Pseudepigrapha. Ed. James H. Charlesworth. 2 vols. Garden City: 
Doubleday & Company, Inc., 1983-5. 

Alexander, Philip S. "3 Enoch and the Talmud:' JSJ18 (1987): 40-68. 
Alexander, Philip S. "From Son of Adam to Second God: Transformations of the Biblical 

Enoch:' Pp. 87-122 in Biblical Figures outside the Bible. Ed. Michael E. Stone and 
Theodore A. Bergren. Harrisburg: Trinity Press International, 1998. 

Alexander, Philip S. "Jewish Tradition in Early Islam: The Case of Enoch/Idris:' Pp. 
11-29 in Studies in Islamic and Middle Eastern Texts and Traditions in Memory of 
Norman Calder. Ed. G. R. Hawting, J. A. Moj addedi, and A [lexander]. Samely. JSSSup 
12. Oxford: Oxford University Press, 2000. 

Alexander, Philip S. "Enoch and the Beginnings ofJewish Interest in Natural Science:' 
Pp. 223-44 in The Wisdom Texts from Qumran and the Development of Sapiential 
Thought. Ed. C[harlotte]. Hempel, A[rmin]. Lange, and H[ermann]. Lichtenberger. 
BETL 159. Leuven: Peeters, 2002. 

Alexander, Philip S. "What Happened to the Jewish Priesthood after 70?" Pp. 3-34 in 
A Wandering Galilean: Essays in Honour of Sean Freyne. Ed. Zuleika Rodgers, 
Margaret Daly-Denton, and Anne Fitzpatrick McKinley. JSJSupp 132. Leiden: Brill, 
2009. 

Amelineau, E[mile]. "Les traites gnostiques d'Oxford:' RHR 21 (1890): 261-94. 
Amihay, Aryeh and Daniel Machiela. "Traditions of the Birth of Noah:' Pp. 53-69 in 

Noah and his Book(s). Ed. Michael E. Stone, Aryeh Amihay, and Vered Hillel. SBLEJL 
28. Atlanta: Society of Biblical Literature, 2010. 

Amir-Moezzi, Mohammad Ali. The Spirituality of Shi'i Islam: Beliefs and Practices. 
London and New York: I. B. Tauris Publishers, 2011. 

Andersen, F[rancis]. I. "2 (Slavonic Apocalypse of) Enoch:' Pp. 91-221 in vol. 1 of The 
Old Testament Pseudepigrapha. Ed. James H. Charlesworth. 2 vols. Garden City: 
Doubleday & Company, Inc., 1983-5. 

Anderson, Gary A. "The Exaltation of Adam and the Fall of Satan:' JJTP 6 (1997): 
105-34. 

Anderson, Gary A. and Michael E. Stone. A Synopsis of the Books of Adam and Eve: 
Second Revised Edition. SBLEJL 17. Atlanta: Scholars Press, 1999. 



Bibliography 337 

Anidjar, Gil. "Jewish Mysticism Alterable and Unalterable: On Orienting Kabbalah 
Studies and the 'Zohar of Christian Spain:" Jewish Social Studies n.s. 3 (1996): 89-157. 

Anlezark, Daniel. "The Fall of the Angels in Solomon and Saturn II:' Pp. 121-33 in 
Apocryphal Texts and Traditions in Anglo-Saxon England. Ed. Kathryn Powell and 
Donald Scragg. Cambridge: D. S. Brewer, 2003. 

Annus, Amar. "On the Origin of Watchers: A Comparative Study of the Antediluvian 
Wisdom in Mesopotamian and Jewish Traditions:' JSP 19 {2010): 277-320. 

[Anonymous]. Liqqu.tim we-~ibburim. Constantinople: Astruc de Toulon, 1519. 
[Anonymous]. Sefer ha-Zohar. 5 vols in 3. Mantua, 1558-60. 
[Anonymous]. Sefer Raziel ha-malak. Amsterdam: Avraham Mendes Qavitinyo, 1701. 
[Anonymous]. "al-Mutahhar b. Tahir al-M~disi. P. 762 in vol. 7 of Encyclopaedia of 

Islam. New Edition. 11 vols. Leiden: Brill, 1954-2002. 
Arbel, Vita Daphna. Beholders of Divine Secrets: Mysticism and Myth in the Hekhalot 

and Merkavah Literature. Albany: State University of New York Press, 2003. 
Argall, Randal A. 1 Enoch and Sirach: A Comparative Literary and Conceptual Analysis 

of the Themes of Revelation, Creation, and Judgment. SBLEJL 8. Atlanta: Scholars 
Press, 1995. 

Arjomand, Said Amir. "Islamic Apocalypticism in the Classic Period:' Pp. 238-83 in 
vol. 2 of The Encyclopedia of Apocalypticism. Ed. Bernard McGinn, John J. Collins, 
and Stephen J. Stein. 3 vols. New York and London: Continuum, 1998. 

Asmussen, Jes P. Manichaean Literature: Representative Texts Chiefly from Middle 
Persian and Parthian Writings. Delmar: Scholars' Facsimiles & Reprints, 1975. 

Assmann, Jan. "Translating Gods: Religion as a Factor of Cultural (Un)translatabilty:' 
Pp. 25-36 in The Translatability of Cultures: Figurations of the Space between. Ed. 
Sanford Budick and Wolfgang Iser. Stanford: Stanford University Press, 1996. 

Athamina, Khalil. "Abraham in Islamic Perspective: Reflections on the Development of 
Monotheism in Pre-Islamic Arabia:· Der Islam 81 (2004): 184-205. 

Attridge, H[arold] and J[ohn]. Strugnell. "4QPrayer ofEnosh:' Pp. 353-62 in Qumran 
Cave 4 VIII: Parabiblical Texts, Part 1. Ed. Harold Attridge, et al. DJD 13. Oxford: 
Clarendon Press, 1994. 

Augustine, St. The City of God against the Pagans. 7 vols. LCL. Cambridge: Harvard 
University Press, 1957-72. 

Avigad, Nahman and Yigael Yadin. A Genesis Apocryphon: A Scroll from the Wilderness 
of Judaea. Jerusalem: Magnes Press, 1956. 

Ayoub, Mahmoud. The Quri:m and its Interpreters. 2 vols. Albany: State University of 
New York Press, 1984-92. 

Babut, E.-Ch. Priscillien et le priscillianisme. Paris: Librairie Honore Champion, 1909. 
Baehrens, W. A., ed. Origenes Werke, Siebenter Band: Homilien zum Hexateuch in Ru.fins 

Obersetzung. GCS 29-30. 2 vols. Leipzig: J.C. Hinrichs, 1920-1. 
Baffioni, Carmela. "Traces of 'Secret Sects' in the Rasii'il of the Ikhwan al-~afa'." Pp. 

10-25 in Shi'a Islam, Sects and Sufism: Historical Dimensions, Religious Practice and 
Methodological Considerations. Ed. Frederick De Jong. Utrecht: Publications of the 
M. Th. Houtsma Stichting, 1992. 

Bal].ya ben Asher b. Hilawah. [Perush ha-Torah]. [Spain or Portugal]: Defus Shem Tov, 
[1492]. 

Bakhos, Carol. Ishmael on the Border: Rabbinic Portrayals of the First Arab. Albany: 
State University of New York Press, 2006. 



338 Bibliography 

Bamberger, Bernard J. Fallen Angels. Philadelphia: Jewish Publication Society of 
America, 1952. 

Bandt, Cordula. Der Traktat "Vom Mysterium der Buchstaben": Kritischer Text mit 
Einfuhrung, Obersetzung und Anmerkungen. TUGAL 162. Berlin and New York: 
Walter de Gruyter, 2007. 

Bar Hebraeus. Chronicon Syriacum. Ed. Paul Bedjan. Paris: Maisonneuve, 1890. 
Bar Hebraeus. Ta'rikh mukhta~ar al-duwal. Ed. Antoine $alil}.ani. Beirut: Imprimerie 

catholique, 1890. 
Barb, A. A. "Three Elusive Amulets:' JWCI27 (1964): 1-22. 
Barber, Malcolm. The Cathars: Dualist Heretics in Languedoc in the High Middle Ages. 

New York: Longman, 2000. 
Barnstone, Willis and Marvin Meyer, eds. The Gnostic Bible. Boston and London: 

Shambhala, 2003. 
Barthelemy, D[orninique]. and J. T. Milik. Qumran Cave I. DJD 1. Oxford: Clarendon 

Press, 1955. 
Barton, Tamsyn. Ancient Astrology. London and New York: Routledge, 1994. 
Battista, Antonio and Bellarmino Bagatti. La Caverna dei Tesori: Testo arabo con tra

duzione italiana e commento. Studium Biblicum Franciscanum Collectio Minor, 26. 
Jerusalem: Franciscan Printing Press, 1979. 

Bauckham, Richard. "The Fall of the Angels as the Source of Philosophy in Hermias and 
Clement of Alexandria:' VC 39 (1985): 313-30. 

Baumstark, Anton. Geschichte der syrischen Literatur. Bonn: A. Marcus und E. Webers 
Verlag, 1922. 

Bautch, Kelly Coblentz. A Study of the Geography of 1 Enoch 17-19: "No One Has Seen 
What I Have Seen". Leiden: Brill, 2003. 

BeDuhn, Jason David. The Manichaean Body: In Discipline and Ritual. Baltimore: The 
Johns Hopkins University Press, 2000. 

BeDuhn, Jason David. Augustine's Manichaean Dilemma, I: Conversion and Apostasy, 
373-388 C.E. Philadelphia: University of Pennsylvania Press, 2010. 

Beentjes, Pancratius C. The Book of Ben Sira in Hebrew. SVT 68. Leiden: Brill, 1997. 
Bekker, Immanuel, ed. Michaelis Glycae Annales. CSHB 27. Bonn: Ed. Weber, 1836. 
Bekker, Immanuel, ed. Compendium historiarum. CHSB 33-4. 2 vols. Bonn: Ed. Weber, 

1838-9. 
Ben-Dov, Jonathan. Head of All Years: Astronomy and Calendars at Qumran in their 

Ancient Context. STDJ 78. Leiden: Brill, 2008. 
Ben-Dov, Jonathan. "Scientific Writings in Aramaic and Hebrew at Qumran: Translation 

and Concealment:' Pp. 379-402 in Aramaica Qumranica: Proceedings of the Conference 
on the Aramaic Texts from Qumran at Aix-en-Provence, 30 June-2 July 2008. Ed. 
Katell Berthelot and Daniel Stokl Ben Ezra. STDJ 94. Leiden: Brill, 2010. 

Ben-Dov, Jonathan and Seth L. Sanders, eds. Ancient Jewish Sciences and the History of 
Knowledge in Second Temple Judaism. ISAW Series. New York: New York University 
Press, 2014. 

Ben -Eliyahu, Eyal, Yehudah Cohn, and Fergus Millar. Handbook of Jewish Literature 
from Late Antiquity, 135-700 CE. Oxford and New York: The British Academy/ 
Oxford University Press, 2012. 

Ben-I:Iayyim, Z[eev]. "Sefer Asatir:' Tarbiz 14 (1942-3): 104-25; 174-90; 15 (1943-4): 
72-87. 



Bibliography 339 

Bermejo Rubio, Fernando. "Further Remarks on the Manichaean Nature of EYXH 
TQN IIPOBOJJ.QN (P. Kell. Gr. 98):' ZPE 168 (2009): 221-38. 

Beyer, Klaus. Die aramaischen Texte vom Toten Meer. Gottingen: Vandenhoeck & 
Ruprecht, 1984. 

Bezold, Carl. Die Schatzhohle "Me'arath Gazze." 2 vols. Leipzig, 1883-8. Repr., 2 vols in 
1. Amsterdam: Philo Press, 1981. 

Bhayro, Siam. "A Karsh uni ( Christian Arabic) Account of the Descent of the Watchers:' 
Pp. 365-74 in Biblical Hebrews, Biblical Texts: Essays in Memory of Michael P. 
Weitzman. Ed. Ada Rapoport-Albert and Gillian Greenberg. JSOTSup 333. Sheffield: 
Sheffield Academic Press, 2001. 

Bidez, Joseph and Franz Cumont. Les mages hellenises. 2 vols. Paris, 1938. Repr., New 
York: Arno Press, 1975. 

Bietenhard, Hans. Die himmelische Welt im Urchristentum und Spatjudentum. WUNT 2. 
Tiibingen: Verlag J. C. B. Mohr, 1951. 

Birii.ni, Abu al-Rayl:ian. Kitiib al-iithiir al-biiqiya 'ani'l-qurun al-khiiliya: Chronologie 
orientalischer Volker von Alberuni. Ed. C. E. Sachau. Leipzig, 1878. Repr., Leipzig: 
Otto Harrassowitz, 1923. 

Black, Matthew. Apocalypsis Henochi Graece. PVTG 3. Leiden: Brill, 1970. 
Black, Matthew. The Scrolls and Christian Origins: Studies in the Jewish Background of 

the New Testament. New York, 1961. Repr., Chico: Scholars Press, 1983. 
Black, Matthew. The Book of Enoch, or I Enoch: A New English Edition. SVTP 7. Leiden: 

Brill, 1985. 
Blochet, E[dgar]. "Etudes sur le gnosticisme musulman:' RSO 2 (1908-9): 717-56. 
Blochet, E[dgar]. Etudes sur le gnosticisme musulman. Rome: Casa Editrice Italiana, 

1913. 
Blois, Frarn;:ois de. "Glossary of Technical Terms and Uncommon Expressions in Arabic 

(and in Muslim New Persian):' Pp. 21-120 in Dictionary of Manichaean Texts, Vol. II: 
Texts from Iraq and Iran (Texts in Syriac, Arabic, Persian, and Zoroastrian Middle 
Persian). Ed. Franc;:ois de Blois and Nicholas Sims-Williams. Corpus Fontium 
Manichaeorum. Turnhout: Brepols, 2006. 

Boccaccini, Gabriele, ed. Enoch and the Messiah Son of Man: Revisiting the Book of 
Parables. Grand Rapids: Eerdmans, 2007. 

Bockmuehl, Markus. "Locating Paradise:' Pp. 192-209 in Paradise in Antiquity: Jewish 
and Christian Views. Ed. Markus Bockmuehl and Guy G. Stroumsa. Cambridge: 
Cambridge University Press, 2010. 

Boer, T. J. de. "'Uriinf' ZA 27 (1913): 8-15. 
Bohak, Gideon. Ancient Jewish Magic: A History. Cambridge: Cambridge University 

Press, 2008. 
Boll, Franz. "Die astrologische Ethnographie in der Tetrabiblos und ihre Quelle:' Pp. 

181-244 in Studien iiber Claudius Ptolemaus: Bin Beitrag zur Geschichte der griechis
chen Philosophie und Astrologie. Jahrbiicher fiir classische Philologie, Supplementband 
21. Leipzig: B. G. Teubner, 1894. 

Boll, Franz, ed. Catalogus Codicum Astrologorum Graecorum VII: Codices Germanicos. 
Bruxelles: Henrici Lamertin, 1908. 

Borger, Rykle. "Die Beschworungsserie Bit Meseri und die Himmelfahrt Henochs:' 
JNES 33 (1974): 183-96. 

Bottero, Jean. La religion babylonienne. Paris: Presses Universitaires de France, 1952. 



340 Bibliography 

Bousset, Wilhelm. The Antichrist Legend: A Chapter in Christian and Jewish Folklore. 
London, 1896. Repr., Atlanta: Scholars Press, 1999. 

Boustan, Ra'anan S. From Martyr to Mystic: Rabbinic Martyrology and the Making of 
Merkavah Mysticism. TSAJ 112. Tiibingen: Mohr Siebeck, 2005. 

Bowley, James E. "Bible:' Pp. 73-84 in vol. 1 of The Oxford Encyclopedia of the Books of 
the Bible. Ed. Michael D. Coogan. 2 vols. Oxford: Oxford University Press, 2011. 

Bowley, James E. and John C. Reeves. "Rethinking the Concept of 'Bible': Some Theses 
and Proposals:' Henoch 25 (2003): 3-18. 

Boyarin, Daniel. Carnal Israel: Reading Sex in Talmudic Culture. Berkeley and Los 
Angeles: University of California Press, 1993. 

Boyarin, Daniel. "Beyond Judaisms: Metatron and the Divine Polymorphy of Ancient 
Judaism:' JSJ 41 (2010): 323-65. 

Boz6ky, Edina, ed. Le livre secret des Cathares: Interrogatio Iohannis, apocryphe d'origine 
bogomile: Edition critique, traduction, commentaire. Paris: Beauchesne, 1980. 

Brakke, David. "Canon Formation and Social Conflict in Fourth-Century Egypt: 
Athanasius of Alexandria's Thirty-Ninth Festal Letter:' HTR 87 (1994): 395-419. 

Brakke, David. Athanasius and the Politics of Asceticism. Oxford: Clarendon Press, 
1995. 

Brakke, David. "A New Fragment of Athanasius's Thirty-Ninth Festal Letter: Heresy, 
Apocrypha, and the Canon:' HTR 103 (2010): 47-66. 

Bridges, John Henry, ed. The "Opus Majus" of Roger Bacon. 3 vols. Oxford: Clarendon 
Press, 1897-1900. 

Brock, S[ebastian]. P. "A Fragment ofEnoch in Syriac:' JTS n.s.19 (1968): 626-31. 
Brock, S[ebastian]. P. "Some Syriac Accounts of the Jewish Sects:' Pp. 265-76 in A 

Tribute to Arthur Voobus: Studies in Early Christian Literature and its Environment, 
Primarily in the Syrian East. Ed. Robert H. Fischer. Chicago: The Lutheran School of 
Theology at Chicago, 1977. 

Broek, Roelof van den. Gnostic Religion in Antiquity. Cambridge: Cambridge University 
Press, 2013. 

Brooke, Alan E. The Commentary of Origen on S. John~ Gospel. 2 vols. Cambridge: At the 
University Press, 1896. 

Browne, Edward G. "Some Account of the Arabic Work Entitled 'Nihayatu'l-irab ff 
akhbar'il-Furs wa'l-'.Arab; Particularly of That Part Which Treats of the Persian Kings:' 
JRAS (1900): 195-259. 

Brunner, Rainer. "The Role of l:f adfth as Cultural Memory in Shi'i History:' Jerusalem 
Studies in Arabic and Islam 30 (2005): 318-60. 

Bruyne, Donatien de. "Epistula Titi, discipuli Pauli, de dispositione sanctimonii:' Revue 
Benedictine 37 (1925): 47-72. 

Buber, Salomon. Liqu,tim mi-MidrashAvkir. Vienna: G. Breg, 1883. 
Buber, Salomon, ed. Midrash '.Aggadah 'al fJamishah fJumshey torah: Agadischer Com

mentar zum Pentateuch nach einer Handschrift aus Aleppo. 2 vols. Vienna: Abraham 
Panto, 1894. 

Budde, Karl. Die biblische Urgeschichte (Gen. 1-12,5) untersucht. Giessen: J. Ricker'sche 
Buchhandlung, 1883. 

Budge, Ernest A. Wallis, ed. The Book of the Bee: The Syriac Text . .. with an English 
Translation. Oxford: Clarendon Press, 1886. 



Bibliography 341 

Budge, Ernest A. Wallis. The Chronography of Gregory Abu'l Faraj, the Son of Aaron, 
the Hebrew Physician Commonly Known as Bar Hebraeus. 2 vols. London: Oxford 
University Press, 1932. 

Bundy, David. "Pseudepigrapha in Syriac Literature:' SBLSP 30 (1991): 745-65. 
Burnett, Charles [S. F.]. "The Legend of the Three Hermes and Abu Ma'shar's Kitiib 

al-Uluf in the Latin Middle Ages:' Journal of the Warburg and Courtauld Institutes 39 
(1976): 231-4. 

Burnett, Charles [S. F.]. "The Establishment of Medieval Hermeticism:' Pp. lll-30 in 
The Medieval World. Ed. Peter Linehan and Janet L. Nelson. London and New York: 
Routledge, 2001. 

Burstein, Stanley Mayer. The Babyloniaca of Berossus. Malibu: Undena, 1978. 
Busse, Heribert. "Dhii 1-Kifl:' Pp. 527-9 in vol. l of Encyclopaedia of the Quran. Ed. Jane 

Dammen McAuliffe. 6 vols. Leiden: Brill, 2001-6. 
Buttenwieser, Moses. Outline of the Neo-Hebraic Apocalyptic Literature. Cincinnati: 

Jennings & Pye, 1901. 
Calder, Norman. "The Barahima: Literary Construct and Historical Reality:' BS OAS 57 

(1994): 40-51. 
Caquot, Andre. "4QMess ar 1 i 8-11:' RevQ 15 (1991): 145-55. 
Carr, David M. Writing on the Tablet of the Heart: Origins of Scripture and Literature. 

Oxford: Oxford University Press, 2005. 
Carr, David M. The Formation of the Hebrew Bible: A New Reconstruction. Oxford: 

Oxford University Press, 2011. 
Carra de Vaux, B[ernard]. Maroudi: Le livre de l'avertissement et de la revision. Paris: 

L'Imprimerie Nationale, 1896. 
Carra de Vaux, B[ernard]. "Note sur un ouvrage attribue a Mai;:oudi:' JA 9. serie, 7 

(1896): 133-44. 
Carra de Vaux, B[ernard]. I.:abrege des merveilles. Paris: Librairie C. Klincksieck, 1898. 
Casanova, Paul. "Idris et 'Ouza1r:' JA 205 (1924): 356-60. 
Casey, R. P. "The Apocalypse of Paul:' JTS 34 (1933): 1-32. 
Cerquiglini, Bernard. In Praise of the Variant: A Critical History of Philology. Trans. 

Betsy Wing. Baltimore: The Johns Hopkins University Press, 1999. 
Chabot, J.-B., ed. Anonymi auctoris Chronicon ad annum 1234 pertinens. 2 vols. CSCO 

81-2. Paris: Reipublicae, 1916-20. 
Chabot, J.-B., ed. Incerti auctoris Chronicon Pseudo-Dionysianum vulgo dictum. 2 vols. 

CSCO 91, 104. Paris: Reipublicae, 1927-33. 
Chabot, J.-B., ed. Chronique de Michel le Syrien, patriarche jacobite d'Antioche, 1166-1199. 

4 vols. Repr., Bruxelles: Culture et Civilisation, 1963. 
Chadwick, Henry. Origen: Contra Celsum. Cambridge: Cambridge University Press, 1953. 
Chadwick, Henry. Priscillian of Avila: The Occult and the Charismatic in the Early 

Church. Oxford: Clarendon, 1972. 
Champion, Justin A. I. "Apocrypha, Canon and Criticism from Samuel Fisher to 

John Toland, 1650-1718:' Pp. 91-117 in Judaeo-Christian Intellectual Culture in the 
Seventeenth Century: A Celebration of the Library of Narcissus Marsh (1638-1713). Ed. 
Allison P. Coudert, et al. Dordrecht: Kluwer Academic, 1999. 

Charles, Robert H. Ma~~afa Kufiile, or the Ethiopic Version of the Hebrew Book of 
Jubilees. Oxford: Clarendon, 1895. 



342 Bibliography 

Charles, Robert H., ed. The Ascension of Isaiah. London: Adam and Charles Black, 1900. 
Charles, Robert H. The Book of Jubilees, or, The Little Genesis. London: Adam and 

Charles Black, 1902. 
Charles, Robert H. The Ethiopic Version of the Book of Enoch. Anecdota Oxoniensia. 

Oxford: Clarendon Press, 1906. 
Charles, Robert H. The Greek Versions of the Testaments of the Twelve Patriarchs. Oxford: 

Clarendon, 1908a. 
Charles, Robert H. The Testaments of the Twelve Patriarchs. London: Adam and Charles 

Black, 1908b. 
Charles, Robert H. The Book of Enoch or 1 Enoch. 2nd edn. Oxford: Clarendon, 1912. 
Charlesworth, James H., ed. The Old Testament Pseudepigrapha. 2 vols. Garden City: 

Doubleday & Company, Inc., 1983-5. 
Charlesworth, James H. The New Testament Apocrypha and Pseudepigrapha: A Guide to 

Publications, with Excursuses on Apocalypses. Metuchen and London: The American 
Theological Library Association and The Scarecrow Press, 1987. 

Cheikho, Louis, ed. Eutychii Patriarchae Alexandrini Annales. CSCO 50, ser. arab. III, t. 
6. Beryti: E Typographeo Catholico, 1906. 

Cheikho, Louis, ed. Kitab Tabaqat al-Umam, ou, Les categories des nations par Abou 
Qasim ibn $a'id l'Andalous. Beyrouth: Imprimerie Catholique, 1912. 

Chiesa, Bruno and Wilfrid Lockwood, eds. Yaqub al-Qirqisani on Jewish Sects and 
Christianity. Frankfurt am Main: Peter Lang, 1984. 

Chwolsohn, D[aniel]. Die Ssabier und der Ssabismus. 2 vols. St Petersburg: Kaiserlichen 
Akademie der Wissenschaften, 1856. Repr., Amsterdam: Oriental Press, 1965. 

Coatsworth, Elizabeth. "The Book of Enoch and Anglo-Saxon Art:' Pp. 135-50 in 
Apocryphal Texts and Traditions in Anglo-Saxon England. Ed. Kathryn Powell and 
Donald Scragg. Cambridge: D. S. Brewer, 2003. 

Collins, A. Yarbro. ''Aristobulus (Second Century B.C.): A New Translation and 
Introduction:' Pp. 831-42 in vol. 2 of The Old Testament Pseudepigrapha. Ed. James 
H. Charlesworth. 2 vols. Garden City: Doubleday & Company, Inc., 1983-5. 

Collins, John J. "Jewish Apocalyptic against its Hellenistic Near Eastern Environment:' 
RASOR 220 (1975): 27-36. 

Collins, John J. The Apocalyptic Imagination. Grand Rapids: Eerdmans, 1984. 
Comerro, Viviane. "Le quatrieme Esdras et la litterature islamique:' RHPR 80 (2000): 

137-51. 
Conrad, Lawrence I. "On the Arabic Chronicle ofBar Hebraeus:' ParOr 19 (1994): 319-78. 
Cook, Edward M. Dictionary of Qumran Aramaic. Winona Lake: Eisenbrauns, 2015. 
Cook, Michael. "Pharaonic History in Medieval Egypt:' Studia Islamica 57 (1983): 

67-103. 
Cook, Michael. ''An Early Islamic Apocalyptic Chronicle:' INES 52 (1993): 25-9. 
Cooperson, Michael. "Mas'udi:' Encyclopaedia Iranica. Available at www.iranicaonline.org. 
Copenhaver, Brian P. Hermetica: The Greek Corpus Hermeticum and the Latin Asclepius 

in a New English Translation, with Notes and Introduction. Cambridge: Cambridge 
University Press, 1992. 

Corbin, Henry. Oeuvres philosophiques et mystiques de Shihabaddin Yahya Sohrawardi 
(Opera metaphysica et mystica II). Bibliotheque iranienne 2. Tehran and Paris: 
Institut franco-iranien and Adrien-Maisonneuve, 1952. 



Bibliography 343 

Corbin, Henry. The Man of Light in Iranian Sufism. Trans. Nancy Pearson. Boulder, 
1978. Repr., New Rochelle: Omega Publications, 1994. 

Corbin, Henry. "Sabian Temple and Ismailism:' Pp.132-82 in Temple and Contemplation. 
Trans. Philip Sherrard. London: KPI, 1986. 

Cottrell, Emily J. ''Adam and Seth in Arabic Medieval Literature: The Mandaean 
Connections in al-Mubashshir Ibn Fatik's Choicest Maxims (11th C.) and Shams 
al-Din al-Shahrazii.ri al-Ishraqi's History of the Philosophers (13th C.):' Aram 22 
(2010): 509-47. 

Cottrell, Emily J. "al-Mubashshir ibn Patik:' Pp. 815-18 in vol. 2 of Encyclopedia of 
Medieval Philosophy: Philosophy between 500 and 1500. Ed. Henrik Lagerlund. 2 vols. 
Dordrecht: Springer, 2011. 

Cottrell, Emily J. "THermes arabe' de Kevin van Bladel et la question du role de la lit
terature sassanide dans la presence d'ecrits hermetiques et astrologiques en langue 
arabe:' BO 72 (2015): 336-401. 

Couliano, loan P. The Tree of Gnosis: Gnostic Mythology from Early Christianity to 
Modern Nihilism. Trans. H. S. Wiesner. San Francisco: HarperCollins, 1992. 

Cowley, Arthur E. and Adolf Neubauer, eds. The Original Hebrew of a Portion of 
Ecclesiasticus (XXXIX.15-XLIX.11). Oxford: Clarendon Press, 1897. 

Crawford, Sidnie White. Rewriting Scripture in Second Temple Times. Grand Rapids: 
William B. Eerdmans, 2008. 

Crone, Patricia. "Buddhism as Ancient Iranian Paganism:' Pp. 25-41 in Late Antiquity: 
Eastern Perspectives. Ed. Teresa Bernheimer and Adam Silverstein. Cambridge: The 
E. J. W Gibb Memorial Trust, 2012. 

Crone, Patricia. "The Book of Watchers in the Qur'an:' Pp. 16-51 in Exchange and 
Transmission across Cultural Boundaries: Philosophy, Mysticism and Science in the 
Mediterranean World. Ed. Haggai Ben-Shammai, Shaul Shaked, and Sarah Stroumsa. 
Jerusalem: The Israel Academy of Sciences and Humanities, 2013. 

Cumont, Franz and F[ranciscus]. Boll, eds. Catalogus Codicum Astrologorum 
Graecorum V: Codicum Romanorum, Partem Priorem. Bruxelles: Henrici Lamertin, 
1904. 

Dan, Joseph. "The Seventy Names of Metatron:' Pp. 19-23 in vol. 3 of Proceedings of the 
Eighth World Congress of Jewish Studies. 4 vols. Jerusalem: World Union of Jewish 
Studies, 1982-3. 

Dan, Joseph. "Three Types of Ancient Jewish Mysticism:' Cincinnati: University of 
Cincinnati Judaic Studies Program, 1984. 

Dan, Joseph, ed. Sefer Hayashar. Jerusalem: The Bialik Institute, 1986. 
Dan, Joseph. Jewish Mysticism. 4 vols. Northvale: Jason Aronson, 1998-9. 
Dan, Joseph, ed. The Heart and the Fountain: An Anthology of Jewish Mystical Experiences. 

Oxford: Oxford University Press, 2002. 
Davidson, Israel. Saadia's Polemic against Ifiwi al-Balkhi: A Fragment Edited from a 

Genizah MS. New York: The Jewish Theological Seminary, 1915. 
Davidson, Maxwell J. Angels at Qumran: A Comparative Study of 1 Enoch 1-36, 72-108 

and Sectarian Writings from Qumran. JSPSup 11. Sheffield: JSOT Press, 1992. 
Davies, Philip R. "Spurious Attribution in the Hebrew Bible:' Pp. 258-76 in The 

Invention of Sacred Tradition. Ed. James R. Lewis and Olav Hammer. Cambridge: 
Cambridge University Press, 2007. 



344 Bibliography 

Davila, James R. "4QMess Ar (4Q534) and Merkavah Mysticism:' DSD 5 (1998): 
367-81. 

Day, John. "The Flood and the Ten Antediluvian Figures in Berossus and in the Priestly 
Source in Genesis:' Pp. 211-23 in On Stone and Scroll: Essays in Honour of Graham 
Ivor Davies. Ed. James K. Aitken, Katharine J. Dell, and Brian A. Mastin. BZAW 420. 
Berlin: De Gruyter, 2011. 

De Breucker, Geert. "Berossos: His Life and his Work:' Pp. 15-28 in The World of 
Berossos: Proceedings of the 4th International Colloquium on "The Ancient Near East 
between Classical and Ancient Oriental Traditions," Hatfield College, Durham 7th-9th 
July 2010. Ed. Johannes Haubold, et al. Wiesbaden: Harrassowitz Verlag, 2013. 

Delcor, Mathias. Le Testament d'Abraham. SVTP 2. Leiden: Brill, 1973. 
Denis, Albert-Marie, ed. Fragmenta pseudepigraphorum quae supersunt graeca. PVTG 

3. Leiden: Brill, 1970a. 
Denis, Albert-Marie. Introduction aux pseudepigraphes grecs d'Ancien Testament. 

Leiden: Brill, 1970b. 
Denis, Albert-Marie. Introduction a la litterature religieuse judeo-hellenistique. 2 vols. 

Turnhout: Brepols, 2000. 
Dexinger, Ferdinand. "Judisch-christliche Nachgeschichte von Genesis 6,1-4:' Pp. 

155-75 in Zur Aktualitiit des Alten Testaments: Festschrift far Georg Sauer zum 65. 
Geburtstag. Ed. Siegfried Kreuzer and Kurt Liithi. Frankfurt am Main: P. Lang, 1992. 

Dieterici, Fr[iedrich], ed. Die Abhandlungen der Ichwan es-Safa in Auswahl. Die 
Philosophie der Araber im IX. und X. Jahrhundert n. Chr. 11. Leipzig: J. C. Hinrichs, 
1883. 

Dieterici, Fr[iedrich]. Die Propaedeutik der Araber im zehnten Jahrhundert. Die 
Philosophie der Araber im IX. und X. Jahrhundert n. Chr. 3. Berlin: E. S. Mittler, 
1865. 

Dietrich, A. "B$af' P. 154 of the Supplement fascicles to the Encyclopaedia of Islam. 
New Edition. 11 vols. Leiden: Brill, 1954-2002. 

Dijk, J. [J. A]. van. "Die Inschriftenfunde:' Pp. 44-52 in XVIII. Vorliiufiger Bericht uber 
die von dem Deutschen Archiiologischen Institut und der Deutschen Orientgesellschaft 
aus Mitteln der Deutschen Forschungsgemeinschaft unternommenen Ausgrabungen in 
Uruk- Warka. Ed. H. J. Lenzen. Berlin: Mann, 1962. 

Dillmann, August. Das Buch Henoch: Uebersetzt und erkliirt. Leipzig: F. C. W. Vogel, 1853. 
Dimant, Devorah. "The Biography of Enoch and the Books of Enoch:' VT 33 (1983): 

14-29. 
Dimant, Devorah. "Noah in Early Jewish Literature:' Pp. 123-50 in Biblical Figures 

outside the Bible. Ed. Michael E. Stone and Theodore A. Bergren. Harrisburg: Trinity 
Press International, 1998. 

Dimant, Devorah. "l Enoch 6-11: A Fragment of a Parabiblical Work:' JJS 53 (2002): 
223-37. 

Dimant, Devorah. Review off.mile Puech, ed., Qumran Grotte 4 XXII, Textes arameens, 
premiere partie: 4Q529-549. DSD 10 (2003): 292-304. 

Dinawari, Abu I:Ianifah A~mad b. Dawud al-. Kitab al-akhbar al-fiwal. Ed. Vladimir 
Girgas. Leiden: Brill, 1888. 

Dindorf, Guilielmus, ed. Georgius Syncellus et Nicephorus Cp. CSHB. Bonnae: E. Weber, 
1829. 



Bibliography 345 

Dindorf, Ludovicus, ed. Chronicon Paschale ad exemplar Vaticanum. CSHB. 2 vols. 
Bonnae: E. Weber, 1832. 

Dombart, Bernhard, ed. Sancti Aurelii Augustini episcopi De civitate Dei. 2 vols. Lipsiae: 
B. G. Teubner, 1877. 

Doresse, Jean. The Secret Books of the Egyptian Gnostics: An Introduction to the Gnostic 
Coptic Manuscripts Discovered at Chenoboskion. London: Hollis & Carter, 1960. 

Drawnel, Henryk. "Some Notes on Scribal Craft and the Origins of the Enochic 
Literature:' Henoch 31 (2009): 66-72. 

Drawnel, Henryk. "Between Akkadian tupsarrutu and Aramaic spr: Some Notes on the 
Social Context of the Early Enochic Literature:' RevQ 24 (2010): 373-403. 

Drawnel, Henryk. The Aramaic Astronomical Book ( 4Q208-4Q211) from Qumran: Text, 
Translation, and Commentary. Oxford: Oxford University Press, 2011. 

Drijvers, H. J. W. The Book of the Laws of Countries: Dialogue on Fate of Bardai$an of 
Edessa. Assen, 1965. Repr., Piscataway: Gorgias Press, 2006. 

Drijvers, H. J. W. Bardai$an of Edessa. Assen, 1966. Repr., Piscataway: Gorgias Press, 
2014. 

Drower, E. S. and R. Macuch. A Mandaic Dictionary. Oxford: Clarendon, 1963. 
Duensing, Hugo. ''Apocalypse of Paul:' Pp. 755-98 in vol. 2 of New Testament Apocrypha, 

by Edgar Hennecke. Ed. Wilhelm Schneemelcher. Trans. R. McL. Wilson. 2 vols. 
Philadelphia: The Westminster Press, 1963-65. 

Duri, Abd Al-Aziz. The Rise of Historical Writing among the Arabs. Ed. and Trans. 
Lawrence I. Conrad. Princeton: Princeton University Press, 1983. 

Durkin-Meisterernst, Desmond. Dictionary of Manichaean Texts, Vol. III, Part 1: 
Dictionary of Manichaean Middle Persian and Parthian. Turnhout: Brepols, 2004. 

Duval, Rubens, ed. Lexicon Syriacum auctore Bassano Bar Bahlule. 3 vols. Paris: 
Reipublicae, 1901. 

Duval, Rubens. Anciennes litteratures chretiennes, II: La litterature syriaque. 3rd edn. 
Paris: Librairie Victor Lecoffre, 1907. 

Eamon, William. Science and the Secrets of Nature: Books of Secrets in Medieval and 
Early Modern Culture. Princeton: Princeton University Press, 1994. 

Ehrman, Bart D., ed. The Apostolic Fathers: I Clement, II Clement, Ignatius, Polycarp, 
Didache. LCL 24. Cambridge: Harvard University Press, 2003. 

Eisenberg, I., ed. Qi$a$ al-anbiyii': Vita Prophetarum auctore Mu~ammed ben 'Abdallah 
al-Kisa'i. 2 vols. Leiden: Brill, 1922-3. 

Eisenstein, J. D. Otzar ha-midrashim. 2 vols. New York: [s.n.], 1915. 
El-Bizri, Nader, ed. Epistles of the Brethren of Purity: The Ikhwiin al-$afii' and their 

Rasii'il. Oxford: Oxford University Press, 2008. 
Elior, Rachel. The Three Temples: On the Emergence of Jewish Mysticism. Trans. David 

Louvish. Oxford: Littman Library of Jewish Civilization, 2004. 
Elliott, J. K. The Apocryphal New Testament: A Collection of Apocryphal Christian 

Literature in an English Translation. Oxford: Clarendon Press, 1993. 
Epiphanius. Ancoratus und Panarion. GCS 25, 31, 37. 3 vols. Ed. Karl Holl. Leipzig: J. C. 

Hinrichs, 1915-33. 
Epstein, J[acob]. N. "Gloses babylo-arameennes:' RE/73 (1921}: 27-58; 74 (1922): 40-72. 
Epstein, Yitzhaq Meir, ed. Sefer ha-Ifeseq 'al shemot Metatron sar ha-panim .... Lemberg: 

S. L. Kugel, Lewin & Comp., 1865. 



346 Bibliography 

Erder, Yoram. "The Origin of the Name Idris in the Qur'an: A Study of the Influence of 
Qumran Literature on Early Islam:' JNES 49 (1990): 339-50. 

Erder, Yoram. "Early Karaite Conceptions about Commandments Given before the 
Revelation of the Torah:' PAAJR 60 (1994): 101-40. 

Erder, Yoram. "Idris:' Pp. 484-6 in vol. 2 of Encyclopaedia of the Quran. Ed. Jane 
Dammen McAuliffe. 6 vols. Leiden: Brill, 2001-6. 

Erho, Ted M. and Loren T. Stuckenbruck. "A Manuscript History of Ethiopic Enoch:' JSP 
23 (2013): 87-133. 

Ewald, Marie Liguori. The Homilies of Saint Jerome: Volume I (1-59 on the Psalms). 
Washington, DC: Catholic University of America, 1964. 

Fabricius, Johann Albert. Codex pseudepigraphus Veteris Testamenti. Hamburg and 
Leipzig: Christiani Liebezeit, 1713. 

Fahd, Toufy. ''Anges, demons et djinns en Islam:' Pp.153-214 in Genies, anges et demons. 
Sources orientales 8. Paris: Editions du Seuil, 1971. 

Faivre, Antoine. The Eternal Hermes: From Greek God to Alchemical Magus. Trans. 
Joscelyn Godwin. Grand Rapids: Phanes Press, 1995. 

Faris, Nabih Amin. The Book of Idols: Being a Translation from the Arabic of the Kitab 
al-A~nam by Hisham Ibn-al-Kalbi. Princeton Oriental Studies 14. Princeton: Princeton 
University Press, 1952. 

Festugiere, Andre-Jean. La revelation d'Hermes Trismegiste. Nouvelle edition. 4 vols. 
Paris: Les Belles Lettres, 2014. 

Fiensy, D. A. and D.R. Darnell. "Hellenistic Synagogal Prayers:' Pp. 671-97 in vol. 2 of 
The Old Testament Pseudepigrapha. Ed. James H. Charlesworth. 2 vols. Garden City: 
Doubleday & Company, Inc., 1983-5. 

Finkelstein, J. J. "The Antediluvian Kings: A University of California Tablet:' JCS 17 
(1963 ): 39-51. 

Firestone, Reuven. Journeys in Holy Lands: The Evolution of the Abraham-Ishmael 
Legends in Islamic Exegesis. Albany: State University of New York Press, 1990. 

Firestone, Reuven. "Jewish Culture in the Formative Period of Islam:' Pp. 267-302 in 
Cultures of the Jews: A New History. Ed. David Biale. New York: Schocken, 2002. 

Fitzmyer, Joseph A. "The Aramaic 'Elect of God' Text from Qumran Cave 4:' CBQ 27 
(1965): 348-72. 

Fitzmyer, Joseph A. The Genesis Apocryphon of Qumran Cave I: A Commentary. 2nd 
rev. edn. Rome: Biblical Institute Press, 1971. 

Fodor, A [lexander]. "The Origins of the Arabic Legends of the Pyramids:' Acta Orientalia 
Academiae Scientiarum Hungaricae 23 (1970): 335-63. 

Forsyth, Neil. The Old Enemy: Satan and the Combat Myth. Princeton: Princeton 
University Press, 1987. 

Fowden, Garth. The Egyptian Hermes: A Historical Approach to the Late Pagan Mind. 
Cambridge, 1986. Repr., Princeton: Princeton University Press, 1993. 

Fraade, Steven D. Enosh and his Generation: Pre-Israelite Hero and History in Postbiblical 
Interpretation. Chico: Scholars Press, 1984. 

Frankfurter, David. "The Legacy of Jewish Apocalypses in Early Christianity: Regional 
Trajectories:' Pp. 129-200 in The Jewish Apocalyptic Heritage in Early Christianity. 
Ed. James C. VanderKam and William Adler. CRINT 3.4. Assen and Minneapolis: 
Van Gorcum and Fortress, 1996. 



Bibliography 347 

Frankfurter, David. Religion in Roman Egypt: Assimilation and Resistance. Princeton: 
Princeton University Press, 1998. 

Friedlaender, Israel. Die Chadirlegende und der Alexanderroman: Eine sagengeschichtli
che und literarhistorische Untersuchung. Leipzig and Berlin: B. G. Teubner, 1913. 

Frishman, Judith. "Themes on Genesis 1-5 in Early East-Syrian Exegesis:' Pp. 171-86 in 
The Book of Genesis in Jewish and Oriental Christian Interpretation: A Collection of 
Essays Ed. Judith Frishman and Lucas Van Rompay. Traditio Exegetica Graeca 5. 
Lovanii: Peeters, 1997. 

Funk, Franciscus Xaverius, ed. Didaskalia et Constitutiones Apostolorum. Paderbornae: 
Libraria Ferdinandi Schoeningh, 1905. 

Garcia Martinez, Florentino. "4QMess Ar and the Book of Noah:' Pp. 1-44 in Qumran 
and Apocalyptic: Studies on the Aramaic Texts from Qumran. Leiden: Brill, 1992. 

Garcia Martinez, Florentino and Eibert J. C. Tigchelaar, eds. The Dead Sea Scrolls Study 
Edition. 2 vols. Leiden: Brill, 1997-8. 

Gardner, Iain, Jason BeDuhn, and Paul Dilley. Mani at the Court of the Persian Kings: 
Studies on the Chester Beatty Kephalaia Codex. NHMS 87. Leiden: Brill, 2015. 

Gaster, Moses. The Chronicles of Jerahmeel; or, The Hebrew Bible Historiale. London, 
1899. Repr., New York: Ktav Publishing House, 1971. 

Gaster, Moses. "The Wisdom of the Chaldeans: An Old Hebrew Astrological Text:' 
Proceedings of the Society of Biblical Archaeology 22 (1900): 329-51. 

Gaster, Moses. The Asatir: The Samaritan Book of the "Secrets of Moses." London: Royal 
Asiatic Society, 1927. 

Gaster, Moses. Studies and Texts in Folklore, Magic, Mediaeval Romance, Hebrew 
Apocrypha, and Samaritan Archaeology. 3 vols. Repr., New York: Ktav Publishing 
House, 1971. 

Gebhardt, Oscar von. "Die Ascensio Isaiae als Heiligenlegende:' ZWT21 (1878): 330-53. 
Geller, Florentina Badalanova. Second (Slavonic Apocalypse of) Enoch: Text and Context. 

Max Planck Preprint 410. Berlin: Max-Planck-Institut fiir Wissenschaftsgeschichte, 
2010. 

Geller, Mark J. "New Documents from the Dead Sea: Babylonian Science in Aramaic:' 
Pp. 224-9 in Boundaries of the Ancient Near Eastern World: A Tribute to Cyrus H. 
Gordon. Ed. Meir Lubetski, Claire Gottlieb, and Sharon Keller. JSOTSup 273. Sheffield: 
Sheffield Academic Press, 1998. 

Gelzer, Heinrich. Sextus Julius Africanus und die byzantinische Chronographie. 2 vols. 
Leipzig: B. G. Teubner, 1880-5. 

Gibson, Margaret Dunlop, ed. Apocrypha Arabica. Studia Sinaitica 8. London: C. J. Clay 
and Sons, 1901. 

Gil, Moshe. "The Creed of Abu 'Amir:' !OS 12 (1992): 9-57. 
Gilliot, Claude. "Portrait 'mythique' d'lbn 'Abbas:' Arabica 32 (1985): 127-84. 
Ginzberg, Louis. The Legends of the Jews. 7 vols; Philadelphia: Jewish Publication 

Society, 1909-38. 
Ginzberg, Louis. "Haggadot qetu'ot:' Ha-Goren 9 (1913a): 31-68. 
Ginzberg, Louis. "The Son ofSamael:' Ha-Goren 9 (1913b): 38-41. 
Ginzberg, Louis . .iU halakhah wa-aggadah. Tel Aviv: Devir, 1960. 
Gi:itze, Albrecht. "Die Nachwirkung der Schatzhi:ihle:' ZS 2 (1923): 51-94; 3 (1924): 

53-71; 153-77. 



348 Bibliography 

Goff, Matthew J. The Worldly and Heavenly Wisdom of 4Qinstruction. Leiden: Brill, 
2003. 

Goff, Matthew, Loren T. Stuckenbruck, and Enrico Morano, eds. Ancient Tales of 
Giants from Qumran and Turf an: Contexts, Traditions, and Influences. WUNT 360. 
Tiibingen: Mohr Siebeck, 2016. 

Goitein, S. D. "'Obadyah, A Norman Proselyte:' !JS 4 (1953): 74-84. 
Golb, Norman. "Notes on the Conversion of European Christians to Judaism in the 

Eleventh Century:' !JS 16 (1965): 69-74. 
Goldstein, Bernard R. ''Astronomy among Jews in the Middle Ages:' Pp. 136-46 in 

Science in Medieval Jewish Cultures. Ed. Gad Freudenthal. Cambridge: Cambridge 
University Press, 2011. 

Goody, Jack, ed. Literacy in Traditional Societies. Cambridge: Cambridge University 
Press, 1968. 

Gordon, Cyrus H. "Aramaic Magical Bowls in the Istanbul and Baghdad Museums:' 
Ar0r6 (1934): 319-34. 

Grabe, John Ernest. Spicilegium SS. patrum, ut et haereticorum, seculi post Christum 
natum I. II. & III. 2 vols. Oxoniae: E Toeatro Sheldoniano, 1698. 

Graf, Georg. Geschichte der christlichen arabischen Literatur. 5 vols. Citta del Vaticano: 
Biblioteca Apostolica Vaticana, 1944-53. 

Green, Tamara M. The City of the Moon God: Religious Traditions of Harran. Leiden: 
Brill, 1992. 

Greenfield, Jonas C. "Notes on Some Aramaic and Mandaic Magic Bowls:' JANESCU 5 
(1973a): 149-56. 

Greenfield, Jonas C. "Prolegomenon:' Pp. xi-xlvii in 3 Enoch or The Hebrew Book of 
Enoch, by Hugo Odeberg. Repr., New York: Ktav Publishing House, Inc., 1973b. 

Greenfield, Jonas C. ''Apkallu:' Pp. 72-4 in Dictionary of Demons and Deities in the 
Bible. Ed. Karel van der Toorn, et al. Leiden: Brill, 1999. 

Greenfield, Jonas C. and Michael E. Stone. "The Enochic Pentateuch and the Date of the 
Similitudes:' HTR 70 (1977): 51-65. 

Greenfield, Jonas C. and Michael E. Stone. "The Books of Enoch and the Traditions of 
Enoch:' Numen 26 (1979): 89-103. 

Greenfield, Jonas C., Michael E. Stone, and Esther Eshel. The Aramaic Levi Document: 
Edition, Translation, Commentary. SVTP 19. Leiden: Brill, 2004. 

Grelot, Pierre. "La geographie mythique d'Henoch et ses sources orientales:' RB 65 
(1958a): 33-69. 

Grelot, Pierre. "La legende d'Henoch dans les apocryphes et dans la Bible: Origine et 
signification:' RSR 46 (1958b): 5-26; 181-210. 

Grelot, Pierre. "Parwai'm des Chroniques a l'Apocryphe de la Genese:' VT 11 (1961): 
32-4. 

Grelot, Pierre. "Henoch et ses ecritures:' RB 82 (1975): 481-500. 
Grignaschi, Mario. "La Nihayatu-l-~rab ft AIJbari-l-Furs wa-l-i\rab (premiere partie):' 

Bulletin d'etudes orientales 22 (1969): 15-67. 
Grignaschi, Mario. "La Nihayatu-l-~rab ft AIJbari-l-Furs wa-l-i\rab et les Siyaru 

Muluki-l-i\gam du Ps. Ibn-al-Muqaffa':' Bulletin d'etudes orientales 26 (1973): 83-184. 
Griinbaum, Max. "Beitrage zur vergleichenden Mythologie aus der Hagada:' Pp. 1-237 

in Gesammelte Aufsatze zur Sprach- und Sagenkunde. Ed. Felix Perles. Berlin: S. 
Calvary & Co., 1901. 



Bibliography 349 

Gruenwald, Ithamar. "Re'uyyot Yel].ezq'et:' Pp.101-39 in Temirin: Texts and Studies in 
Kabbala and Hasidism. Ed. Israel Weinstock. Jerusalem: Mosad ha-Rav Kook, 1972. 

Gruenwald, Ithamar. Apocalyptic and Merkavah Mysticism. Leiden: Brill, 1980. 
Grunebaum, Gustave E. von. Medieval Islam: A Study in Cultural Orientation. 2nd edn. 

Chicago: University of Chicago Press, 1953. 
Guillaume, A[lfred]. The Life of Muhammad: A Translation of Is~aq~ Sirat Rasul Allah. 

Oxford: Oxford University Press, 1955. 
Gunkel, Hermann. "Das vierte Buch Esra." Pp. 331-401 in vol. 2 of Die Apokryphen und 

Pseudepigraphen des Alten Testaments. 2 vols. Ed. E[mil]. Kautzsch. Tiibingen: J. C. B. 
Mohr [Paul Siebeck], 1900. 

Haarbriicker, Theodor. Abu-'l-Fath" Muhammad asch-Schahrastani~ Religionspartheien 
und Philosophen-Schulen. 2 vols. Halle: C. A. Schwetschke und Sohn, 1850-1. 

Habermann, A. M. "Sefer I:Ianokh:' Ma~berot lesifrut 5 (1951): 80-93. 
Haelewyck, J.-C. Clavis Apocryphorvm Veteris Testamenti. Turnhout: Brepols, 1998. 
Hameen-Antilla, Jaakko. The Last Pagans of Iraq: Ibn Wa~shiyya and his Nabatean 

Agriculture. Leiden: Brill, 2006. 
Hagen, Joost L. "No Longer 'Slavonic' Only: 2 Enoch Attested in Coptic from Nubia:' 

Pp. 7-34 in New Perspectives on 2 Enoch: No Longer Slavonic Only. Ed. Andrei A. 
Orlov and Gabriele Boccaccini. Studia Judaeoslavica 4. Leiden: Brill, 2012. 

Haider, Najam. The Origins of the Shi'a: Identity, Ritual, and Sacred Space in Eighth
Century Kuja. Cambridge: Cambridge University Press, 2011. 

Halevy, J[oseph]. Teezaza Sanbat (Commandements du Sabbat) accompagne de six 
autres ecrits pseudo-epigraphiques admis par les Falachas ou Juifs d'Abyssinie. Paris: 
Librairie Emile Bouillon, 1902. 

Hallo, William W. "Antediluvian Cities:' JCS 23 (1971): 57-67. 
Halperin, David J. The Faces of the Chariot: Early Jewish Responses to Ezekiel~ Vision. 

TSAJ 16. Tiibingen: J. C. B. Mohr, 1988. 
Halperin, David J. and Gordon D. Newby. "Two Castrated Bulls: A Study in the 

Haggadah ofKa'b al-Al].bar:· JAOS 102 (1982): 631-8. 
Ham, F. J. van den, ed. Disputatio pro religione Mohammedanorum adversus Christianos. 

Leiden: Brill, 1890. 
Hamdani, al-I:Iasan b. Al].mad. Al-Iklil: Erstes Buch. Ed. Oscar Lofgren. 2 vols. Uppsala: 

Almqvist & Wiksells, 1954-65. 
Hamilton, Bernard. "Wisdom from the East: The Reception by the Cathars of Eastern 

Dualist Texts:' Pp. 38-60 in Heresy and Literacy, 1000-1530. Ed. Peter Biller and Anne 
Hudson. Cambridge: Cambridge University Press, 1994. 

Hanson, Paul D. "Rebellion in Heaven, Azazel, and Euhemeristic Heroes in 1 Enoch 
6-11:' JBL 96 (1977): 195-233. 

Harari, Yuval. Early Jewish Magic: Research, Method, Sources. Jerusalem: The Bialik 
Institute/Ben-Zvi Institute for the Study of Jewish Communities in the East, 2010. 

Harkins, Angela Kim, Kelley Coblentz Bautch, and John C. Endres, S.J., eds. The Fallen 
Angels Traditions: Second Temple Developments and Reception History. CBQMS 53. 
Washington, DC: The Catholic Biblical Association of America, 2014. 

Harnack, Adolf von. Marcion: Das Evangelium vom fremden Gott. 2nd edn. Leipzig: 
J.C. Hinrichs, 1924. 

Hartner, W[illy]. and P[aul]. Kunitzsch. "Mintalcat al-burii..dj.:' Pages 81-7 in vol. 7 of 
Encyclopaedia of Islam. New Edition.11 vols. Leiden: Brill, 1954-2002. 



350 Bibliography 

Harvey, W. Wigan, ed. Sancti Irenaei episcopi Lugdunensis: Libras quinque adversus 
haereses. 2 vols. Cantabrigiae: Typis Academicis, 1857. 

Hawting, G. R. The Idea of Idolatry and the Emergence of Islam: From Polemic to History. 
Cambridge: Cambridge University Press, 1999. 

Hayman, A. Peter. Sefer Ye$ira: Edition, Translation and Text-Critical Commentary. 
TSAJ 104. Tiibingen: Mohr Siebeck, 2004. 

Hebbelynck, Adolphe. Les mysteres des lettres grecques d'apres un manuscrit copte-arabe 
de la bibliotheque bodleienne d'Oxford. Louvain/Paris: J.-B. Istas/Ernst Leroux, 1902. 

Heller, Bernhard. "The Relation of the Aggada to Islamic Legends:' Muslim World 24 
(1934): 281-6. 

Hellner-Eshed, Melila. A River Flows from Eden: The Language of Mystical Experience in 
the Zahar. Trans. Nathan Wolski. Stanford: Stanford University Press, 2009. 

Helm, Rudolf, ed. Eusebius Werke, Siebenter Band: Die Chronik des Hieronymus. 3. Aufl. 
Berlin: Akademie-Verlag, 1984. 

Hengel, Martin. Judaism and Hellenism: Studies in their Encounter in Palestine during 
the Early Hellenistic Period. Trans. John Bowden. 2 vols. Philadelphia: Fortress 
Press, 1974. 

Henning, W. B. "The Book of the Giants:' BSOAS 11 (1943-46): 52-74. 
Henning, W. B. "Ein manichaisches Henochbuch:' SPAW (1934): 27-35. 
Herdingii, Guilelmi, ed. Hieronymi De viris inlustribus liber. Lipsiae: B. G. Teubner, 

1879. 
Herrmann, Klaus. "Jewish Mysticism in Byzantium: The Transformation of Merkavah 

Mysticism in 3 Enoch:' Pp. 85-139 in Hekhalot Literature in Context: Between 
Byzantium and Babylonia. Ed. Ra'anan S. Boustan, Martha Himmelfarb, and Peter 
Schafer. TSAJ 153. Tiibingen: Mohr Siebeck, 2013. 

Hermes, Eberhard, ed. The Disciplina Clericalis of Petrus Alfonsi. Trans. P. R. Quarrie. 
Berkeley: University of California Press, 1977. 

Hessayon, Ariel. "Og King ofBashan, Enoch and the Books of Enoch: Extra-Canonical 
Texts and Interpretations of Genesis 6:1-4:' Pp. 5-40 in Scripture and Scholarship in 
Early Modern England. Ed. Ariel Hessayon and Nicholas Keene. Aldershot: Ashgate, 
2006. 

Hilgenfeld, Adolf, ed. Novum Testamentum extra canonem receptum. 4 vols in 1. 2nd 
edn. Leipzig: T. 0. Weigel, 1884. 

Hilka, Alfons and Werner Soderhjelm, eds. Die Disciplina Clericalis des Petrus Alfonsi. 
Heidelberg: Carl Winter's Universitiitsbuchhandlung, 1911a. 

Hilka, Alfons and Werner Soderhjelm, eds. Petri Alfonsi Disciplina Clericalis. Acta 
Societatis Scientiarum Fennicae 38.4. Helsingfors: Druckerie der finnischen 
Litteraturgesellschaft, 1911b. 

Hill, Charles E. ''.Antichrist from the Tribe of Dan:' JTS n.s. 46 (1995): 99-117. 
Himmelfarb, Martha. ''.A Report on Enoch in Rabbinic Literature:' SBLSP 13 (1978}: 

259-69. 
Himmelfarb, Martha. "R. Moses the Preacher and the Testaments of the Twelve 

Patriarchs:' AJS Review 9 (1984): 55-78. 
Himmelfarb, Martha. Tours of Hell: An Apocalyptic Form in Jewish and Christian 

Literature. Philadelphia, 1983. Repr., Philadelphia: Fortress Press, 1985. 
Himmelfarb, Martha. "Heavenly Ascent and the Relationship of the Apocalypses and 

the Hekhalot Literature:' HUCA 59 (1988): 73-100. 



Bibliography 351 

Himmelfarb, Martha. Ascent to Heaven in Jewish and Christian Apocalypses. Oxford: 
Oxford University Press, 1993. 

Himmelfarb, Martha. "Some Echoes of Jubilees in Medieval Hebrew Literature:' Pp. 
115-41 in Tracing the Threads: Studies in the Vitality of Jewish Pseudepigrapha. Ed. 
John C. Reeves. SBLEJL 6. Atlanta: Scholars Press, 1994. 

Himmelfarb, Martha. A Kingdom of Priests: Ancestry and Merit in Ancient Judaism. 
Philadelphia: University of Pennsylvania Press, 2006a. 

Himmelfarb, Martha. "Merkavah Mysticism since Scholem: Rachel Elior's The Three 
Temples:' Pp. 19-36 in Wege mystischer Gotteserfahrung: Judentum, Christentum und 
Islam. Ed. Peter Schafer. Schriften des Historischen Kollegs Kolloquien 65. Miinchen: 
R. Oldenbourg Verlag, 2006b. 

Holl, Karl, ed. Epiphanius (Ancoratus und Panarion), Erster Band: Ancoratus und 
Panarion Haer. 1-33. GCS 25. Leipzig: J. C. Hinrichs, 1915. 

Holladay, Carl R. Fragments from Hellenistic Jewish Authors, Volume I: Historians. 
SBLTT 20. Chico: Scholars Press, 1983. 

Holmes, Michael W., ed. The Greek New Testament: SBL Edition. Atlanta: Society of 
Biblical Literature, 2010. 

Horst, Pieter W. van der. ''.Antediluvian Knowledge:' Pp.139-58 in Japeth in the Tents of 
Shem: Studies on Jewish Hellenism in Antiquity. Leuven: Peeters, 2002. 

Houtsma, M. T., ed. Ibn Wadih qui dicitur al-Ja'qubi historiae .... 2 vols. Leiden: 
Brill, 1883. 

Hoyland, Robert G. Seeing Islam as Others Saw It: A Survey and Evaluation of the 
Christian, Jewish, and Zoroastrian Writings on Early Islam. Princeton: Darwin Press, 
1997. 

Hoyland, Robert G. Theophilus of Edessa's Chronicle and the Circulation of Historical 
Knowledge in Late Antiquity and Early Islam. TTH 57. Liverpool: Liverpool University 
Press, 2011. 

Huart, C[lement]. and C. E. Bosworth. "Shith:' Pp. 489-90 in vol. 9 of Encyclopaedia of 
Islam. New Edition. 11 vols. Leiden: Brill, 1954-2002. 

Hultgard, Anders. "The Vision ofEnoch the Just and Medieval Apocalypses:' Pp.147-58 
in Apocryphes armeniens: Transmission-traduction-creation-iconographie. Ed. 
Valentina Calzolari Bouvier, Jean-Daniel Kaestli, and Bernard Outtier. Lausanne: 
Editions du Zebre, 1999. 

Ibn Abi U~aybi'a. Kitab 'Uyun al-anba' ft .tabaqat al-afibba'. 4 vols. Ed. 'Amir Najjar. 
Cairo: al-Hay'ah al-Mi~riyah al-' Ammah lil-Kitab, 2001. 

Ibn al-Athir, 'Izzal-Din. Kitab al-Kami/ft al-tarikh.14volsin 7. Ed. Carl Johan Tornberg. 
Leiden: Brill, 1851-76. 

Ibn al-Athir, 'Izz al-Din. [Kitab] al-Kami/ ft al-tarikh. 11 vols. Bayrii.t: Dar al-Kitab 
al-'.Arabi, 1997. 

Ibn I;fabib, '.Abd al-Malik. Kitab al-ta'rikh. Ed. Jorge Aguade. Madrid: al-Majlis al-A'.la 
lil-Abqath al-'Ilmiyah, 1991. 

Ibn I;:Iazm, '.Ali b. Aqmad. Kitab al-.fi~al ft'l-milal wa'l-ahwa' wa'l-nilJal. 5 vols in 3. 
[Cairo]: al-Mataba'ah al-Adabiyah, [1899-1903]. 

Ibn Hisham, '.Abd al-Malik. Kitab al-tijan ft muluk I;Iimyar 'an Wahb ibn Munabbih . .. 
Hyderabad: Matba'at Majlis Dairat al-Ma'arif al-'Uthmaniyah, 1928. 

Ibn al-Kalbi, Hisham. Kitab al-a~nam. 2nd edn. Ed. Aqmad Zaki Pasha. Cairo: Matba'at 
Dar al-Kutub al-Mi~riyah, 1924. 



352 Bibliography 

Ibn al-Nadim, MW}.ammad b. IsJ:iaq. Kitab al-Fihrist. Ed. Riq.a Tajaddud. Tehran: 
Maktabat al-Assadi, 1971. 

Ibn Qutayba, Abii MuJ:iammad 'Abd Allah b. Muslim. Kitab al-maarif. 2nd edn. Ed. 
Tharwat 'Ukkasha. Cairo: Dar al-Ma'arif, 1969. 

Ibn Rustah, AJ:imad b. 'Umar. Kitab al-a'la~ an-nafisa. Bibliotheca geographorum ara
bicorum 7. 2nd edn. Ed. M. J. de Goeje. Leiden: Brill, 1892. 

Ibn Sa'd, MuJ:iammad. Kitab al-tabaqat al-kabir. 9 vols. Ed. Eduard Sachau, et al. Leiden: 
Brill, 1905-40. 

Ibn Tawiis, 'Ali b. Musa. Sa'ti al-su'ud. Najaf: al-Matba'ah al-I;iaydariyah, 1950. 
Ibn Zarza, R. Samuel. Meqor I;Iayyim. Mantua: [n.p.], 1559. 
Idel, Moshe. "Hermeticism and Judaism:' Pp. 59-76 in Hermeticism and the Renaissance: 

Intellectual History and the Occult in Early Modern Europe. Ed. Ingrid Merkel and 
Allen G. Debus. Washington, DC: The Folger Shakespeare Library, 1988. 

Idel, Moshe. "Enoch Is Metatron:' Immanuel 24-5 (1990): 220-40. 
Idel, Moshe. "The Magical and Neoplatonic Interpretations of the Kabbalah in the 

Renaissance:' Pp. 107-69 in Essential Papers on Jewish Culture in Renaissance and 
Baroque Italy. Ed. David B. Ruderman. New York: New York University Press, 1992. 

Idel, Moshe. Messianic Mystics. New Haven and London: Yale University Press, 1998. 
Idel, Moshe. "I;ianokh-Topher min'alayim hayah:' Kabba/ah 5 (2000): 265-86. 
Idel, Moshe. ''Adam and Enoch According to St. Ephrem the Syrian:' Kabba/ah 6 (2001): 

183-205. 
Idel, Moshe. "Hermeticism and Kabbalah'.' Pp. 385-428 in Hermetism from Late Antiquity 

to Humanism: Atti del Convegno internazionale di studi, Napoli, 20-24 novembre 
2001. Ed. Paolo Lucentini, Ilaria Parri, and Vittoria Perrone Compagni. Turnhout: 
Brepols, 2003. 

Idel, Moshe. Ascensions on High in Jewish Mysticism: Pillars, Lines, Ladders. Budapest 
and New York: Central European University Press, 2005a. 

Idel, Moshe. "Some Forlorn Writings of a Forgotten Ashkenazi Prophet: R. Nehemiah 
hen Shlomo ha-Navi'." JQR 95 (2005b): 183-96. 

Idel, Moshe. Ben: Sonship and Jewish Mysticism. London and New York: Continuum, 
2007. 

[Ikhwan al-~afa]. Kitab Ikhwan al-$afa' wa-khullan al-wafa'. 4 vols. Bombay: Matba'at 
Nukhbat al-Akhbar, 1887-8. 

Issaverdens, Jacques, trans. The Uncanonical Writings of the Old Testament Found in the 
Armenian MSS of the Library of St. Lazarus. 2nd edn. Venice: Armenian Monastery 
of St Lazarus, 1934. 

Jacobs, Andrew S. "The Disorder ofBooks: Priscillian's Canonical Defense of Apocrypha'.' 
HTR 93 (2000): 135-59. 

Jacobsen, Thorkild. The Sumerian King List. Assyriological Studies 11. Chicago: University 
of Chicago Press, 1939. 

James, Montague Rhodes. The Testament of Abraham: The Greek Text Now First Edited 
with an Introduction and Notes. TS 2.2. Cambridge: The University Press, 1892. 

James, Montague Rhodes. ''A Fragment of the Book of Enoch in Latin:' Pp. 146-50 in 
Apocrypha Anecdota: A Collection of Thirteen Apocryphal Books and Fragments. Ed. 
Montague Rhodes James. TS 2.3. Cambridge: The University Press, 1893b. 

James, Montague Rhodes. Apocrypha Anecdota: A Collection of Thirteen Apocryphal 
Books and Fragments. TS 2.3. Cambridge: The University Press, 1893a. 



Bibliography 353 

James, Montague Rhodes. The Apocryphal New Testament. Oxford: Clarendon Press, 
1924. 

Jansen, H. Ludin. Die Henochgestalt: Eine vergleichende religionsgeschichtliche 
Untersuchung. Oslo: I Kommisjon hos Jacob Dybwad, 1939. 

Jastrow, Marcus. A Dictionary of the Targumim, the Talmud Babli and Yerushalmi, and 
the Midrashic Literature. Repr., New York: The Judaica Press, 1982. 

Jazairi, Sayyid Ni'mat Allah al-. Qi~a~ al-anbiya'. Ed. H. M. '.Aqil. Beirut: Dar al-Balagha, 
1991. 

Jeffery, Arthur. The Foreign Vocabulary of the Quran. Baroda, 1938. Repr., Piscataway: 
Gorgias Press, 2009. 

Jellinek, Adolph. "Hebraische Quellen fur das Buch Henoch:' ZDMG 7 {1853): 249. 
Jellinek, Adolph, ed. Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter 

Abhandlungen aus der judischen Literatur. 6 vols. Leipzig, 1853-77. Repr., Jerusalem: 
Bamberger & Wahrmann, 1938. 

Joannou, Pericles-Pierre, ed. Discipline generale antique. 3 vols in 4. Rome: Tipografia 
Italo-Orientale "S. Nilo;' 1962-4. 

Jones, Joseph Ramon and John Esten Keller. The Scholar's Guide: A Translation of the 
Twelfth-Century Disciplina Clericalis of Pedro Alfonso. Toronto: The Pontifical 
Institute of Mediaeval Studies, 1969. 

Jonge, Marinus de. The Testaments of the Twelve Patriarchs: A Critical Edition of the 
Greek Text. PVTG 1.2. Leiden: Brill, 1978. 

Jonge, Marinus de. "Hippolytus' 'Benedictions of Isaac, Jacob, and Moses' and the 
Testaments of the Twelve Patriarchs:' Pp. 204-19 in Jewish Eschatology, Early Christian 
Christology and the Testaments of the Twelve Patriarchs: Collected Essays of Marinus 
de Jonge. NovTSup 63. Leiden: Brill, 1991a. 

Jonge, Marinus de. "Robert Grosseteste and the Testaments of the Twelve Patriarchs:' 
JTS 42 {1991b): 115-25. 

Juckel, Andreas Karl. Ktaba dDurrasa, die theologische Lehrdichtung des nestorianers 
Elija von Anbar: Einfti,hrung, Text und Obersetzung des ersten Memra. Bonn: Rheinische 
Friedrich-Wilhelms-Universitat Bonn, 1983. 

Jung, Leo. Fallen Angels in Jewish, Christian, and Mohammedan Literature. Philadelphia, 
1926. Repr., New York: Ktav, 1974. 

Juusola, Hannu. "Notes on the Aramaic Sections ofHavdalah de-Rabbi Aqiba:' Studia 
Orientalia 99 (2004): 106-19. 

Karst, Josef, ed. Eusebius Werke, Funfter Band: Die Chronik. GCS 20. Leipzig: J. C. 
Hinrichs, 1911. 

Kaske, R. E. "Beowulf and the Book ofEnoch:' Speculum 46 (1971): 421-31. 
Kaufman, Stephen A. The Akkadian Influences on Aramaic. Chicago: Oriental Institute 

Press, 1974. 
Kautzsch, E[mil)., ed. Die Apokryphen und Pseudepigraphen des A/ten Testaments. 

2 vols. Tiibingen: J.C. B. Mohr [Paul Siebeck], 1900. 
Keim, Katharina E. Pirqei deRabbi Eliezer: Structure, Coherence, Intertextuality. AGJU 

96. Leiden: Brill, 2017. 
Khalidi, Tarif. "Mu'tazilite Historiography: Maqdisi's Kitab al-bad' wa'l-ta'rfkh:' JNES 35 

(1976): 1-12. 
Khoury, Raif Georges. Wahb b. Munabbih. 2 vols. Wiesbaden: Otto Harrassowitz, 

1972. 



354 Bibliography 

Khwarizmi, Mu9-ammad b. A9-mad. Kitab Mafatih al- 'ulum. Ed. Gerlof van Vloten. 
Leiden: Brill, 1895. 

Kiel, Yishai. "Reimagining Enoch in Sasanian Babylonia in Light of Zoroastrian and 
Manichaean Traditions:' AJS Review 39 {2015): 407-32. 

Kiener, Ronald C. "The Status of Astrology in the Early Kabbalah: From the Sefer 
Ye~irah to the Zahar:' Jerusalem Studies in Jewish Thought 6:3-4 (1987): 1 *-42*. 

Kister, M. J. "I;Iaddithu 'an bani israila wa-la 9-araja: A Study of an Early Tradition:' IOS 
2 {1972): 215-39. 

Kister, Menahem. "5Q13 and the 'Avodah: A Historical Survey and its Significance:' 
DSD 8 (2001): 136-48. 

Klein, Michael L. Genizah Manuscripts of Palestinian Targum to the Pentateuch. 2 vols. 
Cincinnati: Hebrew Union College Press, 1986. 

Knibb, Michael A. The Ethiopic Book of Enoch: A New Edition in the Light of the Aramaic 
Dead Sea Fragments. 2 vols. Oxford: Oxford University Press, 1978. 

Knibb, Michael A. "Christian Adoption and Transmission of Jewish Pseudepigrapha: 
The Case ofl Enoch:' JS! 32 {2001): 396-415. 

Knibb, Michael A. "The Book of Enoch or Books of Enoch? The Textual Evidence for 1 
Enoch:' Pp. 21-40 in The Early Enoch Literature. Ed. Gabriele Boccaccini and John J. 
Collins. Leiden: Brill, 2007. 

Knight, Michael Muhammad. Magic in Islam. New York: TarcherPerigee, 2016. 
Koenen, Ludwig and Cornelia Romer. Der Koiner Mani-Kodex ... Kritische Edition. 

Opladen: Westdeutscher Verlag, 1988. 
Koetschau, Paul, ed. Origines Werke, Zweiter Band: Buch V-VIII Gegen Celsus, Die 

Schrift van Gebet. GCS 3. Leipzig: J.C. Hinrichs, 1899. 
Koetschau, Paul, ed. Origenes Werke, Funfter Band: De Principiis (IIEPI APXD.N). GCS 

22. Leipzig: J. C. Hinrichs, 1913. 
Kohlberg, Etan. '":fabrisi (Tabarsi):' Pp. 40-1 in vol. 10 of Encyclopaedia of Islam. New 

Edition. 11 vols. Leiden: Brill, 1954-2002. 
Kohlberg, Etan. "Some Shi'i Views of the Antediluvian World:' Studia Islamica 52 

(1980): 41-66. 
Kohlberg, Etan. A Medieval Muslim Scholar at Work: Ibn 'f awus and his Library. Leiden: 

Brill, 1992. 
Kraft, Robert A. "Philo (Josephus, Sirach, and Wisdom of Solomon) on Enoch:' SBLSP 

13 (1978): 253-7. 
Kraft, Robert A. "Enoch and Written Authorities in Testaments of the 12 Patriarchs:' 

Pp. 163-72 in Exploring the Scripturesque: Jewish Texts and their Christian Contexts. 
JSJSup 137. Leiden: Brill, 2009a. 

Kraft, Robert A. Exploring the Scripturesque: Jewish Texts and their Christian Contexts. 
JSJSup 137. Leiden: Brill, 2009b. 

Kraft, Robert A. "'Ezra' Materials in Judaism and Christianity:' Pp. 129-47 in Exploring 
the Scripturesque: Jewish Texts and their Christian Contexts. JSJSup 137. Leiden: Brill, 
2009c. 

Kugel, James L. "4Q369 'Prayer of Enosh' and Ancient Biblical Interpretation:' DSD 5 
{1998a): 119-48. 

Kugel, James L. Traditions of the Bible: A Guide to the Bible as It Was at the Start of the 
Common Era. Cambridge: Harvard University Press, 1998b. 



Bibliography 355 

Kugel, James L. "Ancient Biblical Interpretation and the Biblical Sage." Pp. 1-26 in 
Studies in Ancient Midrash. Ed. James L. Kugel. Cambridge: Harvard University 
Center for Jewish Studies, 2001. 

Kugel, James L. The Ladder of Jacob: Ancient Interpretations of the Biblical Story of Jacob 
and his Children. Princeton: Princeton University Press, 2006. 

Kugler, Robert A. From Patriarch to Priest: The Levi-Priestly Tradition from Aramaic 
Levi to Testament of Levi. SBLEJL 9. Atlanta: Scholars Press, 1996. 

Kvanvig, Helge S. Roots of Apocalyptic: The Mesopotamian Background of the Enoch 
Figure and of the Son of Man. Neukirchen-Vluyn: Neukirchener Verlag, 1988. 

Kvanvig, Helge S. Primeval History: Babylonian, Biblical, and Enochic. Leiden: Brill, 2011. 
Lagarde, Paul de, ed. Materialen zur Kritik und Geschichte des Pentateuchs. 2 vols. 

Leipzig: B. G. Teubner, 1867. 
Lagarde, Paul de. Mitteilungen: Vierter Band. Gi:ittingen: Dieterichsche Universitatsbu

chhandlung, 1891. 
Lambert, W. G. "Enmeduranki and Related Matters:' JCS 21 (1967): 126-38. 
Lambert, W. G. "The Qualifications of Babylonian Diviners:' Pp.141-58 in Festschrift 

far Rykle Borger zu seinem 65. Geburtstag am 24. Mai 1994. Ed. Stefan M. Maul. 
Groningen: Styx, 1998. 

Lane, E.W. An Arabic-English Lexicon. London and Edinburgh: Williams and Norgate, 
1863-93. 

Lange, Christian. Paradise and Hell in Islamic Traditions. Cambridge: Cambridge 
University Press, 2016. 

Langstaff, Beth. "The Book ofEnoch and the Ascension of Moses in Reformation Europe: 
Early Sixteenth-Century Interpretations of Jude 9 and Jude 14-15:' JSP 23 (2013): 
134-74. 

Lawlor, H. J. "Early Citations from the Book of Enoch:' Journal of Philology 25 (1897): 
164-225. 

Lawlor, H.J. "The Book ofEnoch in the Egyptian Church:' Hermathena 30 {1904): 178-83. 
Lawlor, H. J. and J. E. L. Oulton, eds. Eusebius: The Ecclesiastical History. 2 vols. LCL. 

Repr., Cambridge: Harvard University Press, 1994. 
Lawrence, Bruce B. Shahrastani on the Indian Religions. The Hague: Mouton, 1976. 
Lazarus-Yafeh, Hava. Intertwined Worlds: Medieval Islam and Biblical Criticism. 

Princeton: Princeton University Press, 1992. 
Le Strange, G [ uy]. The Lands of the Eastern Caliphate: Mesopotamia, Persia, and Central 

Asia from the Moslem Conquest to the Time of Timur. Cambridge: University Press, 
1905. 

Le Strange, G[uy]. and R[eynold]. A. Nicholson. The Farsnama ofibnu'l-Balkh{. E. J. W. 
Gibb Memorial Series, n.s. 1. Cambridge and London: Cambridge University Press 
and Luzac & Co., 1921. 

Lefort, L.-Th. S. Athanase: Lettres festales et pastorales en copte. CSCO 150. Louvain: 
Durbecq, 1955. 

Leicht, Reimund. "Toward a History of Hebrew Astrological Literature: A Bibliographical 
Survey.' Pp. 255-91 in Science in Medieval Jewish Cultures. Ed. Gad Freudenthal. 
Cambridge: Cambridge University Press, 2011. 

Lemay, Richard. ''I:authenticite de la preface de Robert de Chester a sa traduction du 
Morienus:' Chrysopoeia 4 {1990-1): 3-32. 



356 Bibliography 

Lenzi, Alan. Secrecy and the Gods: Secret Knowledge in Ancient Mesopotamia and 
Biblical Israel. SAA 19. Helsinki: Neo-Assyrian Text Corpus Project, 2008a. 

Lenzi, Alan. "The Uruk List of Kings and Sages and Late Mesopotamian Scholarship:' 
Journal of Ancient Near Religions 8 (2008b): 137-69. 

Leroy, L. and S[ylvain]. Grebaut. "Severe Ibn al-Moqaffa', eveque d'Aschmounain: 
Histoire des conciles (second livre):' Patrologia Orientalis 6 (1911): 466-640. 

Leslau, Wolf. Falasha Anthology. YJS 6. New Haven: Yale University Press, 1951. 
Lesses, Rebecca Macy. Ritual Practices to Gain Power: Angels, Incantations, and Revelation 

in Early Jewish Mysticism. Harrisburg: Trinity Press International, 1998. 
Levi, Israel. "Leconte du Viable dupe dans le folklore juif' REJ 85 (1928): 137-63. 
Levine, Baruch A. "The Language of the Magical Bowls:' Pp. 343-75 in vol. 5 of A 

History of the Jews in Babylonia, by Jacob Neusner. 5 vols. Leiden: Brill, 1969-70. 
Levinson, Bernard M. "You Must Not Add Anything to What I Command You: 

Paradoxes of Canon and Authorship in Ancient Israel:' Numen 50 (2003): 1-51. 
Levinson, Bernard M. Legal Revision and Religious Renewal in Ancient Israel. Cambridge: 

Cambridge University Press, 2008. 
Lidzbarski, Mark. De propheticis, quae dicuntur, legendis arabicis: Prolegomena. Lipsiae: 

Guilelmi Drugulini, 1893. 
Lidzbarski, Mark. Das Johannesbuch der Mandaer. 2 vols. Giessen: A. Topelmann, 

1905-15. 
Lidzbarski, Mark. Mandaische Liturgien. Berlin: Weidmannsche Buchhandlung, 1920. 
Lidzbarski, Mark. Ginza: Der Schatz, oder, Das grosse Buch der Mandaer. Gottingen: 

Vandenhoeck & Ruprecht, 1925. 
Lieber, Elinor. ''.Asaf's 'Book of Medicines': A Hebrew Encyclopedia of Greek and Jewish 

Medicine, Possibly Compiled in Byzantium on an Indian Model:' DOP 38 (1984): 
233-49. 

Lieberman, Saul. Tosefta kijeshutah. 2nd edn. 10 vols in 9. New York: The Jewish 
Theological Seminary of America, 1992. 

Liebes, Esther, ed. Devils, Demons and Souls: Essays on Demonology by Gershom Scholem. 
Jerusalem: Yad Izhak Ben-Zvi and the Hebrew University ofJerusalem, 2004. 

Lieu, Samuel N. C. Manichaeism in the Later Roman Empire and Medieval China. 
WUNT 63. 2nd edn. Tiibingen: J. C. B. Mohr (Paul Siebeck), 1992. 

Lippert, Julius. Ibn al-Qifti~ Tar'th al-Hukama'. Leipzig: Dieterich'sche Verlagsbu
chhandlung, 1903. 

Littmann, E[nno]. "Harut und Marut:' Pp. 70-87 in Festschrift Friedrich Carl Andreas 
zur Vollendung des siebzigsten Lebensjahres am 14. April 1916 dargebracht van Freunden 
und Schulern. Leipzig: Otto Harrassowitz, 1916. 

Liihrmann, Dieter. "Henoch und die Metanoia:' ZNW 66 (1975): 103-16. 
Luria, R. David. Pirqe de-Rabbi Eliezer ha-Gadol. Warsaw: T. Y. Bamberg, 1852. 
Macaskill, Grant. The Slavonic Texts of 2 Enoch. Studia Judaeoslavica 6. Leiden: Brill, 2013. 
Machiela, Daniel A. The Dead Sea Genesis Apocryphon. STDJ 79. Leiden: Brill, 2009. 
Mack, I;fananel. Mi-soda shel Mosheh ha-Darshan. Jerusalem: Mosad Bialik, 2010. 
Macomber, William F., ed. Six Explanations of the Liturgical Feasts by Cyrus of Edessa: 

An East Syrian Theologian of the Mid Sixth Century. CSCO 355-6; script. syri 155-6. 
Louvain: Secretariat du CorpusSCO, 1974. 

Madelung, Wilferd. ''.Abu Isi).aq al-$abi on the Alids ofTabaristan and Gilan:' JNES 26 
(1967): 17-57. 



Bibliography 357 

Madelung, Wilferd and Paul E. Walker. The Advent of the Fatimids: A Contemporary 
Shi'i Witness. London: I. B. Tauris, 2000. 

Madigan, Daniel A. "Book." Pp. 242-51 in vol. 1 of Encyclopaedia of the Quran. Ed. Jane 
Dammen McAuliffe. 6 vols. Leiden: Brill, 2001-6a. 

Madigan, Daniel A. "Revelation and Inspiration:' Pp. 437-48 in vol. 4 of Encyclopaedia 
of the Quran. Ed. Jane Dammen McAuliffe. 6 vols. Leiden: Brill, 2001-6b. 

Majlisi, Mucyammad Baqir b. Mul:tammad Taqi. Bil}iir al-anwiir. 110 vols. Tehran: Dar 
al-Kutub al-Islamiyah, 1956-74. 

Mancuso, Piergabriele. Shabbatai Donnolo's Sefer I;Iakhmoni: Introduction, Critical 
Text, and Annotated English Translation. SJHC 27. Leiden: Brill, 2010. 

Mann, Jacob. "Pereq Reiyyot Yel:tezq'el:' Ha~ofeh 5 (1921): 256-64. 
Manzalaoui, Mahmoud. "The Pseudo-Aristotelian Kitiib Sirr al-asriir: Facts and 

Problems:' Oriens 23-4 (1974): 147-257. 
Maqdisi, Mutahhar b. Tahir al-. Kitiib al-bad' wa'l-ta'rikh. 6 vols. Ed. Cl[ement]. Huart. 

Paris: E. Leroux, 1899-1919. 
Margaliot, Reuven. Malakey 'elyon. Jerusalem: Mosad ha-Rav Kook, 1945. 
Margaliot, Reuven, ed. Sefer Tiqquney ha-Zohar. Repr., Jerusalem: Mosad ha-Rav Kook, 

1978. 
Margaliot, Reuven, ed. Sefer Zohar I;Iadash. Repr., Jerusalem: Mosad ha-Rav Kook, 

2002. 
Margalioth, Mordecai, ed. Midrash ha-Gadol 'al l}amishah l}umshey Torah: Sefer Bereshit. 

Jerusalem: Mosad ha-Rav Kook, 1947. 
Margalioth, Mordecai, ed. Sepher ha-Razim: A Newly Recovered Book of Magic from the 

Talmudic Period. Jerusalem: The American Academy for Jewish Research, 1966. 
Margoliouth, D. S. "The Book of the Apple, Ascribed to Aristotle:· JRAS (1892): 

187-252. 
Margoliouth, G[eorge]. Catalogue of the Hebrew and Samaritan Manuscripts in the 

British Museum, Part Ill, Section I: Kabbalah. London: British Museum, 1909. 
Marlow, Louise. Hierarchy and Egalitarianism in Islamic Thought. Cambridge: Cambridge 

University Press, 1997. 
Marmorstein, Arthur. "A Fragment of the Visions of Ezekiel:' JQR n.s. 8 (1917-18): 

367-78. 
Marmorstein, Arthur. "Midrash Avkir:' Devir 1 (1923): 113-44. 
Marquet, Yves. "Sabeens et Ihwan al-~afa:' Studia Islamica 24 (1966): 35-80; 25 (1966): 

77-109. 
Massignon, Louis. "Inventaire de la litterature hermetique arabe:' Pp. 650-66 in vol. 1 of 

Opera minora: Textes recueillis, classes et presentes avec une bibliographie. 3 vols. Ed. 
Youakim Moubarac. Beirut: Dar al-Maaref, 1963. 

Mas'udi, Abu '.Ali b. al-I;Iusayn al-. Muruj al-dhahab wa-maadin al-jawhar: Les prairies 
dor. 9 vols. Ed. C. Barbier de Meynard and P. de Courteille. Paris: Imprimerie impe
riale, 1861-77. 

Mas'udi, Abu '.Ali b. al-I;Iusayn al-. Kitab at-Tanbih wa'l-Ischraf 2nd edn. BGA 8. Ed. 
M. J. de Goeje. Leiden, 1894. Repr., Leiden: Brill, 1967. 

Mathews, Edward G., Jr and Joseph P. Amar. St. Ephrem the Syrian, Selected Prose 
Works: Commentary on Genesis, Commentary on Exodus, Homily on Our Lord, Letter 
to Publius. FC 91. Ed. Kathleen Mc Vey. Washington, DC: The Catholic University of 
America Press, 1994. 



358 Bibliography 

Matt, Daniel C. Zohar: The Book of Enlightenment. Mahwah: Paulist Press, 1983. 
Matt, Daniel C. Sefer ha-Zohar: The Zohar, Pritzker Edition. 12 vols. Stanford: Stanford 

University Press, 2004-17. 
Mazich, Edward. "'The Lord Will Come with His Holy Myriads': An Investigation of 

the Linguistic Source of the Citation ofl Enoch 1,9 in Jude 14b-15:' ZNW94 (2003): 
276-81. 

McCants, William F. Founding Gods, Inventing Nations: Conquest and Culture Myths 
from Antiquity to Islam. Princeton: Princeton University Press, 2012. 

McColley, Grant. "The Book ofEnoch and Paradise Lost:' HTR 31 (1938): 21-39. 
Mellinkoff, Ruth. "Cain's Monstrous Progeny in Beowulf: Part I, Noachic Tradition:' 

Anglo-Saxon England 8 (1979): 143-62. 
Meyer, Marvin, ed. The Nag Hammadi Scriptures: The International Edition. New York: 

HarperCollins, 2007. 
Meyer, Wilhelm, ed. "Vita Adae et Evae:' Pp. 187-250 in Abhandlungen der philoso

phisch-philologischen Classe der koniglich bayerischen Akademie der Wissenschaften 
14.3. Miinchen: Verlag der k. Akademie, 1878. 

Milik, J. T. The Books of Enoch: Aramaic Fragments of Qumran Cave 4. Oxford: 
Clarendon, 1976. 

Milikowsky, Chaim. Seder Olam: Critical Edition, Commentary, and Introduction. 
2 vols. Jerusalem: Yad Ben-Zvi Press, 2013. 

Miller, Michael T. "Folk-Etymology, and its Influence on Metatron Traditions:' JSJ 44 
(2013): 339-55. 

Miller, Patrick D., Jr. "Eridu, Dunnu, and Babel: A Study in Comparative Mythology.'' 
HAR 9 (1985): 227-51. 

Mills, Robert. "Seeing Sodomy in the Bibles moralisees:' Speculum 87 (2012): 413-68. 
Mirkhwand, Mu~ammad b. Khawandshah b. Ma~mud. The Rauzat-us-safa; or, Garden 

of Purity. 5 vols. Trans. E[dward]. Rehatsek. London: The Royal Asiatic Society, 
1891-4. 

Mitchell, C. W., ed. S. Ephraim's Prose Refutations of Mani, Marcion, and Bardaisan. 
2 vols. London: Williams and Norgate, 1912-21. 

Molland, George. ''Addressing Ancient Authority: Thomas Bradwardine and Prisca 
Sapientia:' Annals of Science 53 (1996): 213-33. 

Montefiore, C. G. and H. Loewe. A Rabbinic Anthology. London, 1938. Repr., New York: 
Schocken Books, 1974. 

Montgomery, James A. Aramaic Incantation Texts from Nippur. Philadelphia: The 
University Museum, 1913. 

Mopsik, Charles. Le livre hebreu d'Henoch, ou, Livre des palais. Paris: Verdier, 1989. 
Mopsik, Charles. "Late Judea-Aramaic: The Language of Theosophic Kabbalah:' Aramaic 

Studies 4 (2006): 21-33. 
Morano, Enrico. "Some New Sogdian Fragments Related to Mani's Book of Giants and 

the Problem of the Influence of Jewish Enochic Literature:' Pp. 187-98 in Ancient 
Tales of Giants from Qumran and Turfan: Contexts, Traditions, and Influences. Ed. 
Matthew Goff, Loren T. Stuckenbruck, and Enrico Morano. WUNT 360. Tiibingen: 
Mohr Siebeck, 2016. 

Morgan, Michael A. Sepher ha-Razim: The Book of the Mysteries. SBLTT 25. Chico: 
Scholars Press, 1983. 



Bibliography 359 

Morgenstern, Matthew, Elisha Qimron, and Daniel Sivan. "The Hitherto Unpublished 
Columns of the Genesis Apocryphon:' AbrN 33 (1995): 30-54. 

Morienus Romanus. Morieni Romani, quondam eremitae Hierosolymitani, De transfigu
ratione metallorum, & occulta, summaque antiquorum philosophorum medicina, 
libellus, nusquam hactenus in lucem editus. Parisiis: Apud Gulielmum Guillard, in via 
Iacobaea, sub diuae Barbarae signo, 1559. 

Morin, G., ed. S. Hieronymi Presbyteri Opera: Pars II: Opera Homiletica. CCSL 78. 
Turnholt: Brepols, 1958. 

Morony, Michael G. "Religion and the Aramaic Incantation Bowls:' Religion Compass 
1 (2007): 414-29. 

Morray-Jones, C[hristopher]. R. A. "Transformational Mysticism in the Apocalyptic
Merkabah Tradition:' !JS 43 (1992): 1-31. 

Moses de Leon, R. Sefer Mishkan ha-Edut. Ed. Avishai Bar-Asher. Los Angeles: Cherub 
Press, 2013. 

Mosshammer, Alden A., ed. Georgii Syncelli: Ecloga Chronographica. Leipzig: B. G. 
Teubner, 1984. 

Maule, C. F. D. An Idiom-Book of New Testament Greek. 2nd edn. Cambridge: Cambridge 
University Press, 1959. 

Moyer, Ian. "Berossos and Manetho:' Pp. 213-32 in The World of Berossos: Proceedings 
of the 4th International Colloquium on "The Ancient Near East between Classical 
and Ancient Oriental Traditions", Hat.field College, Durham 7th-9th July 2010. Ed. 
Johannes Haubold, et al. Wiesbaden: Harrassowitz Verlag, 2013. 

Mras, Karl, ed. Eusebius Werke, Achter Band: Die Praeparatio Evangelica. GCS 43. 2 vols. 
Berlin: Akademie-Verlag, 1954-6. 

Mroczek, Eva. The Literary Imagination in Jewish Antiquity. Oxford: Oxford University 
Press, 2016. 

Mubashshir Ibn Fatik, Abii.'l Wafa al-. Mukhtar al-hikam wa-mahasin al-kalim: Los 
Bocados de oro: Edici6n critica del texto arabe con pr6logo y notas. Ed. 'Abd ar-Ral;iman 
Badawi. Madrid: Publicaciones del Instituto Egipcio de Estudios Islamicos, 1958. 

Muller, August, ed. Ibn Abi Useibia. 2 vols in I. Cairo and Konigsberg: al-Matha' 
al-Wahbiya, 1882-4. 

Muller-Kessler, Christa. Die Zauberschalentexte in der Hilprecht-Sammlung, Jena, 
und weitere Nippur-Texte anderer Sammlungen. Wiesbaden: Harrassowitz Verlag, 
2005. 

Mujahid b. Jabr al-Makki. Tafsir al-Mujahid. Beirut: Dar al-Katab al-'Ilmiyah, 2005. 
Muntner, Siissmann. Mavo le-Sefer Asaf ha-Rofe. Jerusalem: Hotza'at Genizah, 1957. 
Muqatil b. Sulayman al-Balkhi. Tafsfr Muqatil Ibn Sulayman. 3 vols. Beirut: Dar al-

Katab al-'Ilmiyah, 2003. 
Nasr, Seyyed Hossein. An Introduction to Islamic Cosmological Doctrines. Rev. edn. 

Albany: State University of New York Press, 1993. 
Nau, Franc;:ois. "Traduction des Lettres XII et XIII de Jacques d'Edesse:' Revue de lorient 

chretien 10 (1905): 197-208; 258-82. 
Nemoy, Leon. ''Al-Qirqisani's Account of the Jewish Sects and Christianity:' HUCA 7 

(1930): 317-97. 
Nemoy, Leon. "The Treatise on the Egyptian Pyramids (Tuhfat al-kiram ft khabar 

al-ahram) by Jalal al-Din al-Suyuti:' Isis 30 (1939): 17-37. 



360 Bibliography 

Nemoy, Leon, ed. Kitab al-anwar wa'l-maraqib. 5 vols. New York: Alexander Kohut 
Memorial Foundation, 1939-43. 

Netton, Ian Richard. Muslim Neoplatonists: An Introduction to the Thought of the 
Brethren of Purity (Ikhwan al-~afa'). London: George Allen & Unwin, 1982. 

Neubauer, Ad[olf]. Chronique Samaritaine. Paris: Imprimerie nationale, 1873. 
Neugebauer, Otto. "The '.Astronomical' Chapters of the Ethiopic Book of Enoch (72 to 

82):' Pp. 386-414 in The Book of Enoch, or, I Enoch: A New English Edition, by Matthew 
Black. SVTP 7. Leiden: Brill, 1985. 

Newby, Gordon Darnell. The Making of the Last Prophet: A Reconstruction of the Earliest 
Biography of Muhammad. Columbia: University of South Carolina Press, 1989. 

Nickelsburg, George W. E. "Two Enochic Manuscripts: Unstudied Evidence for 
Egyptian Christianity:' Pp. 251-60 in Of Scribes and Scrolls: Studies on the Hebrew 
Bible, Intertestamental Judaism, and Christian Origins Presented to John Strugnell on 
the Occasion of his Sixtieth Birthday. Ed. Harold W. Attridge, John J. Collins, and 
Thomas H. Tobin. College Theology Society Resources in Religion 5. Lanham: 
University Press of America, 1990. 

Nickelsburg, George W. E. "The Books ofEnoch at Qumran: What We Know and What 
We Need to Think about:' Pp. 99-113 in Antikes Judentum und fruhes Christentum: 
Festschrift far Hartmut Stegemann zum 65. Geburtstag. Ed. Bernd Kollmann, Wolfgang 
Reinbold, and Annette Steudel. BZNW 97. Berlin: Walter de Gruyter, 1999. 

Nickelsburg, George W. E. 1 Enoch 1: A Commentary on the Book of Enoch, Chapters 
1-36; 81-108. Hermeneia. Philadelphia: Fortress, 2001. 

Nickelsburg, George W. E. and James C. VanderKam. 1 Enoch 2: A Commentary on the 
Book of 1 Enoch, Chapters 37-82. Hermeneia. Philadelphia: Fortress, 2012. 

Niese, Benedictus, ed. Flavii Iosephi Opera. 7 vols. Berolini: Apud Weidmannos, 
1885-95. 

Nisse, Ruth. '"Your Name Will No Longer Be Aseneth': Apocrypha, Anti-Martyrdom, 
and Jewish Conversion in Thirteenth-Century England:' Speculum 81 (2006): 
734-53. 

Nisse, Ruth. ''.A Romance of the Jewish East: The Ten Lost Tribes and The Testaments of 
the Twelve Patriarchs in Medieval Europe:' Medieval Encounters 13 (2007): 499-523. 

Nock, A. D. and A.-J. Festugiere, eds. Hermes Trismegiste: Corpus Hermeticum. 4 vols. 
Paris: Societe d'edition "Les Belles Lettres", 1945-54. 

Odeberg, Hugo. 3 Enoch or The Hebrew Book of Enoch. Repr., New York: Ktav Publishing 
House, Inc., 1973. 

Oehler, Franciscus, ed. Quinti Septimii Florentis Tertulliani: Quae supersunt omnia. 
3 vols. Lipsiae: T. 0. Weigel, 1853-4. 

Olson, Daniel C. Enoch, A New Translation: The Ethiopic Book of Enoch, or 1 Enoch, 
Translated with Annotations and Cross-References. North Richland Hills: BIBAL 
Press, 2004. 

Olson, Daniel C. A New Reading of the Animal Apocalypse of 1 Enoch: '~ll Nations Shall 
Be Blessed". SVTP 24. Leiden: Brill, 2013. 

Orlov, Andrei A. The Enoch-Metatron Tradition. TSAJ 107. Tiibingen: Mohr Siebeck, 
2005. 

Orlov, Andrei A. and Gabriele Boccaccini, eds. New Perspectives on 2 Enoch: No Longer 
Slavonic Only. Studia Judaeoslavica 4. Leiden: Brill, 2012. 



Bibliography 361 

Parry, Donald W. and Emanuel Tov, eds. The Dead Sea Scrolls Reader. 2nd edn. 2 vols. 
Leiden: Brill, 2014. 

Payne Smith, R[obert]. Thesaurus Syriacus. 2 vols; Oxford: Clarendon, 1879-1901. 
Pearson, Birger A. "The Pierpont Morgan Fragments of a Coptic Enoch Apocryphon:' 

Pp. 227-83 in Studies on the Testament of Abraham. Ed. George W. E. Nickelsburg. 
Missoula: Scholars Press, 1976. 

Pearson, Birger A. "Enoch in Egypt:' Pp. 216-31 in For a Later Generation: The 
Transformation of Tradition in Israel, Early Judaism, and Early Christianity. Ed. 
Randal A. Argall, Beverly A. Bow, and Rodney A. Werline. Harrisburg: Trinity Press 
International, 2000. 

Pellat, Charles. "al-Mas'iidi, Abu'l-I;fasan '.Ali b. al-I;:Iusayn:' Pp. 784-9 in vol. 6 of 
Encyclopaedia of Islam. New Edition.11 vols. Leiden: Brill, 1954-2002. 

Pellat, Charles. Le Kitab at-tarbi' wa-t-tadwfr de GaJJi:?. Damas: Institut fran«;:ais de 
Damas, 1955. 

Penner, Jeremy. "Is 4Q534-536 Really about Noah?" Pp. 97-112 in Noah and his 
Book(s). Ed. Michael E. Stone, Aryeh Amihay, and Vered Hillel. SBLEJL 28. Atlanta: 
Society ofBiblical Literature, 2010. 

Perry, Micha. Masoret we-shenui: Mesirat yeda' be-qerev Yehudey Maarav Eropa be
yemey ha-beynayim. Tel Aviv: Hakibbutz Hameuchad, 2010. 

Pettorelli, Jean-Pierre and Jean-Daniel Kaestli, eds. Vita LatinaAdae et Evae-Synopsis 
Vitae Adae et Evae. 2 vols. Corpus Christiano rum Series Apocryphum 18-19. Turnhout: 
Brepols, 2012. 

Pfann, Stephen J. and Philip Alexander, eds. Qumran Cave 4 XXVI: Cryptic Texts and 
Miscellanea, Part 1. DJD 36. Oxford: Clarendon Press, 2000. 

Pichard, Auguste. Le livre d'Henoch sur l'amitie, traduit de l'hebreu. Paris: Librairie 
Orientale de Dondey-Dupre, 1838. 

Pines, S [hlomo]. "Eschatology and the Concept of Time in the Slavonic Book ofEnoch:' 
Pp. 72-87 in Types of Redemption: Contributions to the Theme of the Study-Conference 
Held at Jerusalem 14th to 19th July 1968. Ed. R. J. Zwi Werblowsky and C. Jouco 
Bleeker. Leiden: Brill, 1970. 

Pines, S[hlomo]. "Shi'ite Terms and Conceptions in Judah Halevi's Kuzari:' Jerusalem 
Studies in Arabic and Islam 2 (1980): 165-251. 

Pines, S[hlomo]. "Jahiliyya and 'Ilm:' Jerusalem Studies in Arabic and Islam 13 (1990): 
175-94. 

Pingree, David. The Thousands of Abu Ma'shar. Studies of the Warburg Institute 30. 
London: Warburg Institute, 1968. 

Pingree, David. "Abii Ma'sar:' Pp. 337-40 in vol. 1 of Encyclopaedia Iranica. Ed. Ehsan 
Yarshater. London/Winona Lake: Routledge & Kegan Paul/Eisenbrauns, 1982- . 

Pingree, David. From Astral Omens to Astrology: From Babylon to Bfkaner. Serie 
Orientale Roma 78. Roma: Istituto italiano per l'Africa e l'Oriente, 1997. 

Pingree, David. "From Alexandria to Baghdad to Byzantium: The Transmission of 
Astrology:' International Journal of the Classical Tradition 8 (2001): 3-37. 

Pingree, Isabelle and John M. Steele, eds. Pathways into the Study of Ancient Sciences: 
Selected Essays of David Pingree. TAPA 104.3. Philadelphia: The American Philosophical 
Society Press, 2014. 

Plessner, Martin. "Hermes Trismegistus and Arab Science:' Studia Islamica 2 (1954): 45-59. 



362 Bibliography 

Portier-Young, Anathea E. Apocalypse against Empire: Theologies of Resistance in Early 
Judaism. Grand Rapids: William B. Eerdmans, 2011. 

Pregill, Michael E. "The Hebrew Bible and the Quran: The Problem of the Jewish 
"Influence'' on Islam:' Religion Compass 1 (2007): 643-59. 

Pregill, Michael E. "Israiliyyat, Myth, and Pseudepigraphy: Wahb b. Munabbih and the 
Early Islamic Versions of the Fall of Adam and Eve:' Jerusalem Studies in Arabic and 
Islam 34 (2008): 215-84. 

Preuschen, Erwin. "Die apokryphen gnostischen Adamschriften:' Pp. 165-252 in 
Festgruss Bernhard Stade: Zur feier seiner 25 Jiihrigen Wirksamkeit als Professor. 
Giessen: J. Ricker, 1900. 

Preuschen, Erwin, ed. Origines Werke, Vierter Band: Der Johanneskommentar. GCS 10. 
Leipzig: J. C. Hinrichs, 1903. 

Prigent, Pierre and Robert A. Kraft. Bpftre de Barnabe. SC 172. Paris: Editions du 
Cerf, 1971. 

Pritz, Ray A. Nazarene Jewish Christianity. Jerusalem and Leiden: The Magnes Press 
and Brill, 1988. 

Proctor, Travis. "Rulers of the Air: Demonic Bodies and the Making of the Ancient 
Christian Cosmos:' PhD Dissertation, University of North Carolina at Chapel Hill, 2017. 

[Pseudo-A~ma'i]. Nihayat al-arab ft akhbiir al-Furs wa'l-~rab. Ed. Muq.ammad Taqi 
Danish-Pazhuh. Tehran: Anjuman-i Athar va Mafakhir-i Farhangi, 1996. 

Pseudo-Majriti. Das Ziel des Weisen. Studien der Bibliothek Warburg 12. Ed. Hellmut 
Ritter. Leipzig: B. G. Teubner, 1933. 

Pseudo-Mas'udL Akhbiir al-zamiin wa-min abiidat al-hidthiin, wa- 'ajii'ib al-buldiin 
wa'l-ghiimir bi-al-ma' wa'l- 'imriin. Cairo, 1938. Repr., Beirut: Dar al-Andalus lil
tiba'ah wa'l-nashr, 1966. 

Puech, Emile, ed. Qumran Grotte 4 XXII, Textes arameens, premiere partie: 4Q529-549. 
DJD 31. Oxford: Clarendon Press, 2001. 

Purchas, Samuel. Purchas his Pilgrimage. London: William Stansby, 1613. 
Qirqisani, Abu YusufYa'qub al-. Kitiib al-anwiir wa'l-mariiqib. 5 vols. Ed. Leon Nemoy. 

New York: Alexander Kohut Memorial Foundation, 1939-43. 
Rabin, Chaim, ed. The Zadokite Documents. 2nd edn. Oxford: Clarendon Press, 1958. 
Ragep, F. Jamil and Taro Mimura, eds. Epistles of the Brethren of Purity, On Astronomia: 

An Arabic Critical Edition and English Translation of Epistle 3. Oxford: Oxford 
University Press, 2015. 

Raven, Wim. "Ric;lwan:' P. 519 in vol. 8 of Encyclopaedia of Islam. New Edition. 11 vols. 
Leiden: Brill, 1954-2002. 

Rebiger, Bill and Peter Schafer. Sefer ha-Razim I und II: Das Buch der Geheimnisse I und II. 
2 vols. Ti.ibingen: Mohr Siebeck, 2009. 

Reed, Annette Yoshiko. "From Asael and Semihazah to Uzzah, Azzah, and Azael: 3 
Enoch 5 (§§7-8) and the Jewish Reception-History ofl Enoch:' JSQ 8 {2001): 1-32. 

Reed, Annette Yoshiko. "The Textual Identity, Literary History, and Social Setting of 
1 Enoch: Reflections on George Nickelsburg's Commentary on 1 Enoch 1-36; 81-108:' 
ARG 5 (2003): 279-96. 

Reed, Annette Yoshiko. ''Abraham as Chaldean Scientist and Father of the Jews: Josephus, 
Ant. 1.154-168, and the Greco-Roman Discourse about Astronomy/ Astrology.' JS! 35 
{2004a): 119-58. 



Bibliography 363 

Reed, Annette Yoshiko. "Heavenly Ascent, Angelic Descent, and the Transmission of 
Knowledge in 1 Enoch 6-16:' Pp. 47-66 in Heavenly Realms and Earthly Realities in 
Late Antique Religions. Ed. Ra'anan S. Boustan and Annette Yoshiko Reed. Cambridge: 
Cambridge University Press, 2004b. 

Reed, Annette Yoshiko. "The Trickery of the Fallen Angels and the Demonic Mimesis 
of the Divine: Aetiology and Polemics in the Writings of Justin Martyr;' JECS 12 
(2004c): 141-71. 

Reed, Annette Yoshiko. Fallen Angels and the History of Judaism and Christianity: The 
Reception of Enochic Literature. Cambridge: Cambridge University Press, 2005. 

Reed, Annette Yoshiko. "Beyond Revealed Wisdom and Apocalyptic Epistemology: 
Early Christian Transformations of Enochic Traditions about Knowledge:' Pp. 138-
64 in Early Christian Literature and lntertextuality, Volume 1: Thematic Studies. Ed. 
Craig A. Evans and H. Daniel Zacharias. London: T. & T. Clark, 2009a. 

Reed, Annette Yoshiko. "The Modern Invention of 'Old Testament Pseudepigrapha:" 
JTS 60 (2009b}: 403-36. 

Reed, Annette Yoshiko. "Pseudepigraphy and/as Prophecy: Continuity and Transform
ation in the Formation and Reception of Early Enochic Writings:' Pp. 25-42 in 
Revelation, Literature, and Community in Late Antiquity. Ed. Philippa Townsend and 
Moulie Vidas. TSAJ 146. Tiibingen: Mohr Siebeck, 2011. 

Reed, Annette Yoshiko. "2 Enoch and the Trajectories of Jewish Cosmology: From 
Mesopotamian Astronomy to Greco-Egyptian Philosophy in Roman Egypt:' JJTP 22 
(2014a}: 1-24. 

Reed, Annette Yoshiko. "Enoch in Armenian Apocrypha:' Pp. 149-87 in The Armenian 
Apocalyptic Tradition: A Comparative Perspective. Ed. Kevork B. Bardakjian and 
Sergio La Porta. SVTP 25. Leiden: Brill, 2014b. 

Reed, Annette Yoshiko. "The Afterlives of New Testament Apocrypha:' JBL 133 (2015): 
401-25. 

Reed, Annette Yoshiko. "Categorization, Collection, and the Construction of Continuity: 
1 Enoch and 3 Enoch in and beyond '.Apocalypticism' and 'Mysticism: " MTSR 29 
(2017): 268-311. 

Reed, Annette Yoshiko. "Fallen Angels and the Afterlives of Enochic Traditions in Early 
Islam:' Forthcoming. 

Reeves, John C. Jewish Lore in Manichaean Cosmogony: Studies in the Book of Giants 
Traditions. HUCM 14. Cincinnati: Hebrew Union College Press, 1992. 

Reeves, John C. "Utnapishtim in the Book of Giants?" JBL 112 (1993}: 110-15. 
Reeves, John C. "An Enochic Citation in Barnabas 4:3 and the Oracles of Hystaspes:' 

Pp. 260-77 in Pursuing the Text: Studies in Honor of Ben Zion Wacholder on the Occasion 
of his Seventieth Birthday. Ed. John C. Reeves and John Kampen. JSOTSup 184. 
Sheffield: Sheffield Academic Press, 1994a. 

Reeves, John C. "Jewish Pseudepigrapha in Manichaean Literature: The Influence of the 
Enochic Library:' Pp. 173-203 in Tracing the Threads: Studies in the Vitality of Jewish 
Pseudepigrapha. Ed. John C. Reeves. SBLEJL 6. Atlanta: Scholars Press, 1994b. 

Reeves, John C., ed. Tracing the Threads: Studies in the Vitality of Jewish Pseudepigrapha. 
Ed. John C. Reeves. SBLEJL 6. Atlanta: Scholars Press, 1994c. 

Reeves, John C. Heralds of That Good Realm: Syro-Mesopotamian Gnosis and Jewish 
Traditions. NHMS 41. Leiden: Brill, 1996. 



364 Bibliography 

Reeves, John C. "Manichaean Citations from the Prose Refutations of Ephrem:' Pp. 
217-88 in Emerging from Darkness: Studies in the Recovery of Manichaean Sources. 
Ed. Paul Mirecki and Jason BeDuhn. NHMS 43. Leiden: Brill, 1997. 

Reeves, John C. "Exploring the Afterlife of Jewish Pseudepigrapha in Medieval Near 
Eastern Religious Traditions: Some Initial Soundings:' JS! 30 (1999a): 148-77. 

Reeves, John C. "Scriptural Authority in Early Judaism:' Pp. 63-84 in Living Traditions 
of the Bible: Scripture in Jewish, Christian, and Muslim Practice. Ed. James E. Bowley. 
St Louis: Chalice Press, 1999b. 

Reeves, John C., ed. Bible and Qur'an: Essays in Scriptural Intertextuality. Atlanta: 
Society ofBiblical Literature, 2003a. 

Reeves, John C. "Some Explorations of the Intertwining ofBible and Qur'an:' Pp. 43-60 
in Bible and Qur'an: Essays in Scriptural Intertextuality. Ed. John C. Reeves. Atlanta: 
Society ofBiblical Literature, 2003b. 

Reeves, John C. "Metatron as Apocalyptic Persona:' Pp. 179-86 in Trajectories in Near 
Eastern Apocalyptic: A Postrabbinic Jewish Apocalypse Reader. Atlanta: Society of 
Biblical Literature, 2005. 

Reeves, John C. "Enosh:' Pp. 590-1 in The Eerdmans Dictionary of Early Judaism. 
Ed. John J. Collins and Daniel C. Harlow. Grand Rapids: William B. Eerdmans, 2010a. 

Reeves, John C. "Problematizing the Bible ... Then and Now:' JQR 100 (2010b ): 139-52. 
Reeves, John C. "Manichaeans as Ahl al-Kitab: A Study in Manichaean Scripturalism:' 

Pp. 249-65 in Light against Darkness: Dualism in Ancient Mediterranean Religion and 
the Contemporary World. Ed. Armin Lange, et al. JAJSupp 2. Gottingen: Vandenhoeck 
& Ruprecht, 2011. 

Reeves, John C. "Jewish Apocalyptic Lore in Early Islam: Reconsidering Ka'b al-A~bar:' 
Pp. 200-16 in Revealed Wisdom: Studies in Apocalyptic in Honour of Christopher 
Rowland. Ed. John Ashton. AJEC 88. Leiden: Brill, 2014a. 

Reeves, John C. "Resurgent Myth: On the Vitality of the Watchers Traditions in the Near 
East of Late Antiquity:' Pp. 94-115 in The Fallen Angels Traditions: Second Temple 
Developments and Reception History. Ed. Angela Kim Harkins, Kelley Coblentz 
Bautch, and John C. Endres, S.J. CBQMS 53. Washington, DC: The Catholic Biblical 
Association of America, 2014b. 

Reeves, John C. "Some Parascriptural Dimensions of the 'Tale of Han1t wa-Marut:" 
JAOS 135 (2015): 817-42. 

Reeves, John C. "Jacob ofEdessa and the Manichaean Book of Giants?" Pp. 199-211 in 
Ancient Tales of Giants from Qumran and Turf an: Contexts, Traditions, and Influences. 
Ed. Matthew Goff, Loren T. Stuckenbruck, and Enrico Morano. WUNT 360. 
Tiibingen: Mohr Siebeck, 2016. 

Reeves, John C. ''Alleged Jewish Pseudepigrapha Cited in the Cologne Mani Codex: A 
New Translation and Introduction:' Forthcoming in Old Testament Pseudepigrapha: 
More Noncanonical Scriptures, Volume 2. Ed. Richard Bauckham, James R. Davila, 
and Alexander Panayotov. Grand Rapids: William B. Eerdmans, in press. 

Reifferscheid, August and Georg Wissowa, eds. Qvinti Septimi Florentis Tertulliani 
Opera: Pars I. CSEL 20. Lipsiae: G. Freytag, 1890. 

Reiner, Erica. "The Etiological Myth of the 'Seven Sages:" Or 30 (1961): 1-11. 
Reiner, Erica. Astral Magic in Babylonia. Transactions of the American Philosophical 

Society 85/4. Philadelphia: The American Philosophical Society, 1995. 



Bibliography 365 

Reitzenstein, R[ichard]. Poimandres: Studien zur griechisch-iigyptischen und fruhchrist
lichen Literatur. Leipzig: B. G. Teubner, 1904. 

Reitzenstein, R[ichard]. Die Vorgeschichte der christlichen Taufe. Leipzig and Berlin: 
B. G. Teubner, 1929. 

Renard, John. Friends of God: Islamic Images of Piety, Commitment, and Servanthood. 
Berkeley: University of California Press, 2008. 

Reynolds, Bennie H., III. Between Symbolism and Realism: The Use of Symbolic and Non
Symbolic Language in Ancient Jewish Apocalypses 333-63 BCE. Gottingen: Vandenhoeck 
& Ruprecht, 2011. 

Reynolds, Bennie H., III. "Understanding the Demonologies of the Dead Sea Scrolls: 
Accomplishments and Directions for the Future." Religion Compass 7 (2013): 
103-14. 

Ri, Su-Min, ed. La Caverne des Tresors: Les deux recensions syriaques. CSCO 486-7, 
scrip. syri 207-8. 2 vols. Lovanii: E. Peeters, 1987. 

Ri, Su-Min. Commentaire de la Caverne des Tresors: Etude sur l'histoire du texte et de ses 
sources. CSCO 581, subsidia t. 103. Lovanii: Peeters, 2000. 

Rieder, David, ed. Targum Yonatan ben 'Uzziel 'al hamishah humshey Torah. Jerusalem: 
American Academy for Jewish Research, 1974. 

Ritter, Hellmut and Martin Plessner. "Picatrix": Das Ziel des Weisen von Pseudo-Magrfff. 
Studies of the Warburg Institute 27. London: The Warburg Institute, 1962. 

Robinson, Chase F. Islamic Historiography. Cambridge: Cambridge University Press, 
2003. 

Rochberg, Francesca. The Heavenly Writing: Divination, Horoscopy, and Astronomy in 
Mesopotamian Culture. Cambridge: Cambridge University Press, 2004. 

Ronsch, Hermann. Das Buch der Jubiliien, oder, Die kleine Genesis. Leipzig: Fues's 
Verlag, 1874. 

Rosen, Victor. Notices sommaires des manuscrits arabes du Musee Asiatique. St.
Petersbourg: Commissionaires de l'.Academie Imperiale des sciences, 1881. 

Rosenthal, Franz. ''.A.1-Mubashshir b. Patik." Pp. 282-3 in vol. 7 of Encyclopaedia of 
Islam. New Edition. 11 vols. Leiden: Brill, 1954-2002. 

Rosenthal, Franz. ''.An Ancient Commentary on the Hippocratic Oath:' Bulletin of the 
History of Medicine 30 (1956): 52-87. 

Rosenthal, Franz. ''.A.1-Mubashshir Ibn Patik: Prolegomena to an Abortive Edition:' 
Oriens 13-14 (1960-1): 132-58. 

Rosenthal, Franz. A History of Muslim Historiography. 2nd edn. Leiden: Brill, 1968. 
Rosenthal, Franz. The History of al- '.f abarf, Volume I: General Introduction and From the 

Creation to the Flood. Albany: State University of New York Press, 1989. 
Rosenthal, Judah. "I;liwi al-Balkhi: A Comparative Study:• JQR 38 (1947-8): 317-42. 
Rowland, Christopher. "Things into Which Angels Long to Look: Approaching Mysticism 

from the Perspective of the New Testament and the Jewish Apocalypses:• Pp. 3-215 in 
The Mystery of God: Early Jewish Mysticism and the New Testament. Ed. Christopher 
Rowland and Christopher R. A. Morray-Jones. CRINT 3.12. Leiden: Brill, 2009. 

Rowson, Everett K. A Muslim Philosopher on the Soul and its Fate: Al-J\mirf~ Kitab al
Amad 'ala l-abad. AOS 70. New Haven: American Oriental Society, 1988. 

Rowson, Everett K. "Abu I;Iatim al-Razi: Science of Prophecy.' Pp.145-78 in An Anthology 
of Philosophy in Persia, Volume 2: Ismaili Thought in the Classical Age from Jabir ibn 



366 Bibliography 

I;Iayyan to Nafir al-Din '.fusi. Ed. Seyyed Hossein Nasr and Mehdi Aminrazavi. 
Oxford, 2001. Repr., London and New York: I. B. Tauris Publishers, 2008. 

Rubin, Uri. "Prophets and Progenitors in the Early Shi'a Tradition:' Jerusalem Studies in 
Arabic and Islam 1 (1979): 41-65. 

Rudolph, Kurt. 1heogonie, Kosmogonie und Anthropogonie in den mandaischen Schriften. 
Gottingen: Vandenhoeck & Ruprecht, 1965. 

Ruska, Julius. "Zwei Bucher De Compositione Alchemiae und ihre Vorreden:' Archiv 
fur Geschichte der Mathematik, der Naturwissenschaften und der Technik 11 (1928): 
28-37. 

Ruska, Julius. Tabula Smaragdina: Bin Beitrag zur Geschichte der hermetischen Literatur. 
Heidelberg: Carl Winter's Universitatsbuchhandlung, 1926. 

Ryan, W. F. and Charles B. Schmitt, eds. Pseudo-Aristotle, the Secret of Secrets: Sources 
and Influence. London: Warburg Institute, 1982. 

Sanguinetti, B. R. "Deuxieme extrait de l'ouvrage arabe d'Ibn Aby Ossrubi'ah sur 
l'histoire des medicins:' JA, ser. 5, t. 4 (1854): 177-213. 

Santos Otero, Aurelio de. "The Pseudo-Titus Epistle:' Pp. 141-66 in vol. 2 of New 
Testament Apocrypha, by Edgar Hennecke. Ed. Wilhelm Schneemelcher. Trans. R. 
McL. Wilson. 2 vols. Philadelphia: The Westminster Press, 1963-5. 

Sasson, Jack M. "Generation, Seventh:' Pp. 354-6 in The Interpreter's Dictionary of the 
Bible, Supplementary Volume. Ed. Keith Crim, et al. Nashville: Abingdon Press, 1976. 

Sasson, Jack M. ''A Genealogical 'Convention' in Biblical Chronography?" ZAW 90 
(1978): 171-85. 

Savant, Sarah Bowen. The New Muslims of Post-Conquest Iran: Tradition, Memory, and 
Conversion. Cambridge: Cambridge University Press, 2013. 

Scaliger, Joseph Juste. Thesaurus temporum. Amsterdam: J. Janssonium, 1658 (1606]. 
Schaeder, Hans Heinrich. Iranische Beitrage I. Halle, 1930. Repr., Darmstadt: 

Wissenschaftliche Buchgesellschaft, 1972. 
Schafer, Peter, ed. Synapse zur Hekhalot-Literatur. TSAJ 2. Tiibingen: J. C. B. Mohr, 

1981. 
Schafer, Peter. The Origins of Jewish Mysticism. Tiibingen, 2009. Repr., Princeton: 

Princeton University Press, 2011. 
Schafer, Peter. The Jewish Jesus: How Judaism and Christianity Shaped Each Other. 

Princeton: Princeton University Press, 2012. 
Scharbach, Rebecca. "The Rebirth of a Book: Noachic Writing in Medieval and 

Renaissance Europe:' Pp. 113-33 in Noah and his Book(s). Ed. Michael E. Stone, 
Aryeh Amihay, and Vered Hillel. SBLEJL 28. Atlanta: Society of Biblical Literature, 
2010. 

Schechter, Solomon. "Saadyana:' JQR o.s. 14 (1902): 449-516. 
Schechter, Solomon. Aspects of Rabbinic Theology: Major Concepts of the Talmud. 

London, 1909. Repr., New York: Schocken Books, 1961. 
Schechter, S[olomon]. and C[harles]. Taylor. The Wisdom of Ben Sira. Cambridge: The 

University Press, 1899. 
Scheck, Thomas P. St. Jerome's Commentaries on Galatians, Titus, and Philemon. Notre 

Dame: University of Notre Dame Press, 2010. 
Schepss, Georgi us, ed. Priscilliani qvae svpersvnt: Maximam partem nvper detexit adiec

tisqve commentaris criticis et indicibvs. CSEL 18. Vindobonae: F. Tempsky, 1889. 



Bibliography 367 

Schiffman, Lawrence H. and Michael D. Swartz. Hebrew and Aramaic Incantation Texts 
from the Cairo Genizah: Selected Texts from Taylor-Schechter Box Kl. Sheffield: JSOT 
Press, 1992. 

Schmidt, Carl, ed. Koptisch-gnostische Schriften, Brster Band: Die Pistis Sophia-Die 
beiden Bucher des Jeu-Unbekanntes altgnostisches Werk. GCS 13. Leipzig: J. C. 
Hinrichs, 1905. 

Schmidt, Carl, ed. Pistis Sophia. Hauniae: Gyldendalske Boghandel-Nordisk Forlag, 
1925a. 

Schmidt, Carl. Pistis Sophia: Bin gnostisches Originalwerk des dritten Jahrhunderts aus 
dem Koptischen ubersetzt. Leipzig: J. C. Hinrichs, 1925b. 

Schmidt, Carl, ed. Pistis Sophia. NHS 9. Trans. Violet MacDermot. Leiden: Brill, 
1978a. 

Schmidt, Carl, ed. The Books of Jeu and the Untitled Text in the Bruce Codex. NHS 13. 
Trans. Violet MacDermot. Leiden: Brill, 1978b. 

Schmidt, Nathaniel. "The Original Language of the Parables of Enoch:' Pp. 329-49 in 
vol. 2 of Old Testament and Semitic Studies in Memory of William Rainey Harper. Ed. 
Robert Francis Harper, Francis Brown, and George Foot Moore. 2 vols. Chicago: 
University of Chicago Press, 1908. 

Schmidt, Nathaniel. "Traces ofEarly Acquaintance in Europe with the Book ofEnoch:' 
JAOS 42 (1922): 44-52. 

Schnabel, Paul. Berossos und die babylonisch-hellenistische Literatur. Leipzig, 1923. 
Repr., Hildesheim: Georg Olms, 1968. 

Schneider, Michael. "l;Ianokh topher rnin'alayyim ve-hamasoret ha-muslimit:' Kabba/ah 
6 (2001): 287-319. 

Schock, Cornelia. Adam im Islam: Bin Beitrag zur Ideengeschichte der Sunna. Berlin: 
Klaus Schwarz Verlag, 1993. 

Scholem, Gershom G. "Qabbalot R. Ya'aqov we-R. Yi~q.aq beney R. Ya'aqov ha-Kohen:' 
Madda'aey ha-Yahadut 2 (1927): 165-293. 

Scholem, Gershom G. "Sidrey de-Shimmusha Rabba:' Tarbiz 16 (1945): 196-209. 
Scholem, Gershom G. R'eshit ha-Qabbalah (1150-1250). Jerusalem and Tel Aviv: 

Schocken, 1948. 
Scholem, Gershom G. Major Trends in Jewish Mysticism. 3rd edn. New York: Schocken 

Books, 1961. 
Scholem, Gershom G. Jewish Gnosticism, Merkabah Mysticism, and Talmudic Tradition. 

2nd edn. New York: The Jewish Theological Seminary of America, 1965. 
Scholem, Gershom G. Kabba/ah. Jerusalem, 1974. Repr., New York: Meridian, 1978. 
Scholem, Gershom G. "Havdalah de-Rabbi 'Aqiva:' Tarbiz 50 (1981): 243-81. 
Scholem, Gershom G. Origins of the Kabba/ah. Ed. R. J. Zwi Werblowsky. Trans. Allan 

Arkush. [Philadelphia/Princeton]: Jewish Publication Society/Princeton University 
Press, 1987. 

Scholem, Gershom G. "Sitra AfJra: Good and Evil in the Kabbalah:' Pp. 56-87 in On the 
Mystical Shape of the Godhead: Basic Concepts in the Kabba/ah. Trans. Joachim 
Neugroschel. New York: Schocken Books, 199la. 

Scholem, Gershom G. "Tsaddik: The Righteous One:' Pp. 88-139 in On the Mystical 
Shape of the Godhead: Basic Concepts in the Kabba/ah. Trans. Joachim Neugroschel. 
New York: Schocken Books, 199lb. 



368 Bibliography 

Scholem, Gershom G. "Tse/em: The Concept of the Astral Body:' Pp. 251-73 in On the 
Mystical Shape of the Godhead: Basic Concepts in the Kabba/ah. Trans. Joachim 
Neugroschel. New York: Schocken, 1991c. 

Schiirer, Emil. The History of the Jewish People in the Age of Jesus Christ. Ed. Geza 
Vermes, Fergus Millar, and Martin Goodman. Rev. ed. 3 vols in 4. Edinburgh: T. & T. 
Clark, 1973-87. 

Schussman, Aviva. "The Prophet Ezekiel in Islamic Literature: Jewish Traces and 
Islamic Adaptations:' Pp. 316-39 in Biblical Figures outside the Bible. Ed. Michael E. 
Stone and Theodore A. Bergren. Harrisburg: Trinity Press International, 1998. 

Schwab, Moi:se. Vocabulaire de l'angelologie d'apres les manuscrits hebreux de la 
Bibliotheque Nationale. Paris: Imprimerie nationale, 1897. 

Schwartz, Eduard, ed. Eusebius Werke, Zweiter Band: Die Kirchengeschichte ... Zweiter Tei/: 
Die Bucher VI bis X, mer die Martyrer in Palastina. GCS 9 .2. Leipzig: J. C. Hinrichs, 1908. 

Schwartz, Howard. Tree of Souls: The Mythology of Judaism. Oxford: Oxford University 
Press, 2004. 

Schwartz, Martin. "Qumran, Turfan, Arabic Magic, and Noah's Name:' Pp. 231-8 in 
Charmes et sortileges, magie et magiciens. Ed. Rika Gyselen. Res orientales 14. Bures
sur-Yvette: Groupe pour l'Etude de la Civilisation du Moyen-Orient, 2002. 

Schwarzbaum, Haim. Biblical and Extra-Biblical Legends in Islamic Folk-Literature. 
Walldorf-Hessen: Verlag fiir Orientkunde Dr. H. Vorndran, 1982. 

Schwarzbaum, Haim. Jewish Folklore between East and West: Collected Papers. Ed. Eli 
Yassif. Beersheva: Ben Gurion University of the Negev Press, 1989. 

Scott, Walter, ed. Hermetica: The Ancient Greek and Latin Writings Which Contain 
Religious or Philosophic Teachings Ascribed to Hermes Trismegistus. 4 vols. Oxford: 
Clarendon Press, 1924-36. 

Segal, J. B. Edessa: "The Blessed City." Oxford: Clarendon Press, 1970. 
Segal, Michael. "Qumran Research in Israel: Rewritten Bible and Biblical Interpretation:' 

Pp. 315-33 in The Dead Sea Scrolls in Scholarly Perspective: A History of Research. Ed. 
Devorah Dimant. STJD 99. Leiden: Brill, 2012. 

Segal, Moshe Z. Sefer Ben Sira ha-shalem. 2nd edn. Jerusalem: Mosad Bialik, 1958. 
Sela, Shlomo. Abraham Ibn Ezra and the Rise of Medieval Hebrew Science. Leiden: Brill, 

2003. 
Sela, Shlomo, ed. Abraham Ibn Ezra on Nativities and Continuous Horoscopy. Leiden: 

Brill, 2013. 
Sells, Michael. ''.Ascension:' Pp.176-81 in vol. I of Encyclopaedia of the Quran. 6 vols. Ed. 

Jane Dammen McAuliffe. Leiden: Brill, 2001-6. 
Seybold, C. F. "Lipperts Ibn al-Qift.i's Ta'rzl:J al-Ifukama'." ZDMG 57 (1903): 805-10. 
Sezgin, Fuat. Geschichte des arabischen Schrifttums. 15 vols. Leiden: Brill, 1967-2010. 
Shahbazi, A. Shapur. "Hosang:' Pp. 491-2 in vol. 12 of Encyclopaedia Iranica. Ed. Ehsan 

Yarshater. London/Winona Lake: Routledge & Kegan Paul/Eisenbrauns, 1982- . 
ShahrastanI, Abii.'1-Fatl;t Mul;tammad al-. Kitab al-milal wa'l-nihal. 2 vols. Ed. M. S. 

KaylanI. Beirut: Dar el-Marefah, n.d. 
Shahrastani, Abii'l-Fatl;t Mul;tammad al-. Livre des religions et des sectes. Ed. Daniel 

Gimaret, Guy Monnot, and Jean Jolivet. 2 vols. Louvain: Peeters/UNESCO, 1986-93. 
ShahraziirI, Shams al-Din Mul;tammad al-. Nuzhat al-arwah wa-rawefat al-afrtih ft ttirikh 

al-hukama' wa'ljalasifa. Ed. M.-A. Abu Rayyan. Alexandria: Dar al-Ma'rifa al-Jarni'a, 1993. 



Bibliography 369 

Shaked, Shaul. '"Peace Be upon You, Exalted Angels': On Hekhalot, Liturgy and 
Incantation Bowls:' JSQ 2 (1995): 197-219. 

Shaked, Shaul, James Nathan Ford, and Siam Bhayro. Aramaic Bowl Spells: Jewish 
Babylonian Aramaic Bowls, Volume One. Leiden: Brill, 2013. 

Sider sky, D [avid]. Les origin es des legendes musulmanes dans le Coran et dans les vies des 
prophetes. Paris: Librairie Orientaliste Paul Geuthner, 1933. 

Silverstein, Theodore. "The Passage of the Souls to Purgatory in the Divina Commedia:' 
HTR 31 {1938): 53-63. 

Silverstein, Theodore. "Liber Hermetis Mercurii Triplicis de VI rerum principiis:' 
Archives d'histoire doctrinale et litteraire du Mayen Age 13 (1955): 217-302. 

Silvestre de Sacy, [A. I.] Chrestomathie arabe. 2nd edn. 3 vols. Paris: L'Imprimerie roy
ale, 1826-7. 

Skehan, Patrick W. and A. A. Di Lella. The Wisdom of Ben Sira. AB 39. New York: 
Doubleday, 1987. 

Skinner, John. A Critical and Exegetical Commentary on Genesis. ICC. New York: 
Charles Scribner's Sons, 1910. 

Skjrerv0, Prods Oktor. "Iranian Epic and the Manichaean Book of Giants: Irano-Manichaica 
III:' Acta Orientalia Academiae Scientiarum Hungaricae 48 (1995): 187-223. 

Soden, Wolfram von, ed. Akkadisches Handworterbuch. 3 vols. Wiesbaden: Otto 
Harrassowitz, 1965-81. 

Sokoloff, Michael. A Syriac Lexicon: A Translation from the Latin, Correction, Expansion, 
and Update of C. Brockelmann~ Lexicon Syriacum. Winona Lake: Eisenbrauns, 
2009. 

Sparks, H. F. D., ed. The Apocryphal Old Testament. Oxford: Clarendon Press, 1984. 
Sperber, Alexander, ed. The Bible in Aramaic. 4 vols in 5. Leiden: Brill, 1959-73. 
Stahlin, Otto, ed. Clemens Alexandrinus, Zweiter Band: Stromata Buch I-VI. GCS 15. 

Leipzig: J. C. Hinrichs, 1906. 
Stahlin, Otto, ed. Clemens Alexandrinus, Dritter Band: Stromata Buch VII und VIII, 

Excerpta ex Theodoto, Eclogae Propheticae, Quis dives salvetur, Fragmente. GCS 17. 
Leipzig: J.C. Hinrichs, 1909. 

Starr, Joshua. The Jews in the Byzantine Empire, 641-1204. Athens: Verlag der byzanti
nisch-neugriechischen Jahrbiicher, 1939. 

Steele, Robert. "A Mediaeval Panacea:' Proceedings of the Royal Society of Medicine 10 
(1917): 93-106. 

Steele, Robert, ed. Opera hactenus inedita Rogeri Baconi, Pase. V: Secretum secretorum 
cum glossis et notulis. Oxford: Clarendon, 1920. 

Steinschneider, Moritz. Zur pseudepigraphischen Literatur insbesondere der geheimen 
Wissenschaften des Mittelalters. Berlin: Asher in Comm., 1862. 

Steinschneider, Moritz. Polemische und apologetische Literatur in arabischer Sprache, 
zwischen Muslimen, Christen und Juden. Leipzig: F. A. Brockhaus, 1877. 

Stolzenberg, Daniel. Egyptian Oedipus: Athanasius Kircher and the Secrets of Antiquity. 
Chicago: University of Chicago Press, 2013. 

Stone, Michael E. "The Death of Adam-An Armenian Adam Book:' HTR 59 (1966): 
283-91. 

Stone, Michael E. "Enoch and Apocalyptic Origins:' Pp. 92-100 in Visionaries and their 
Apocalypses. Ed. Paul D. Hanson. IRT 4. Philadelphia: Fortress, 1983. 



370 Bibliography 

Stone, Michael E. A History of the Literature of Adam and Eve. SBLEJL 3. Atlanta: 
Scholars Press, 1992. 

Stone, Michael E. "Pseudepigraphy Reconsidered:' Review of Rabbinic Judaism 9 (2006): 
1-15. 

Stone, Michael E. "Some Texts on Enoch in the Armenian Tradition:' Pp. 517-30 in 
Gazing on the Deep: Ancient Near Eastern and Other Studies in Honor of Tsvi Abusch. 
Ed. Jeffrey Stackert, Barbara Nevling Porter, and David P. Wright. Bethesda: CDL 
Press, 2010a. 

Stone, Michael E. "The Book(s) Attributed to Noah:' Pp. 7-25 in Noah and his Book(s). 
Ed. Michael E. Stone, Aryeh Amihay, and Vered Hillel. SBLEJL 28. Atlanta: Society of 
Biblical Literature, 2010b. 

Stone, Michael E. Ancient Judaism: New Visions and Views. Grand Rapids: William B. 
Eerdmans, 2011. 

Stone, M[ichael]. E. and J[onas]. C. Greenfield. "The First Manuscript of Aramaic Levi 
Document from Qumran ( 4QLevi• aram):' Mus 107 (1994): 257-81. 

Stone, M [ ichael]. E. and J[ onas]. C. Greenfield. "The Aramaic Levi Document:' Pp. 1-72 
in Qumran Cave 4 XVII: Parabiblical Texts, Part 3. Ed. James C. VanderKam, et al. 
DJD 23. Oxford: Clarendon Press, 1996. 

Stone, Michael E., Aryeh Amihay, and Vered Hillel, eds. Noah and his Book(s). SBLEJL 
28. Atlanta: Society of Biblical Literature, 2010. 

Stoyanov, Yuri. The Other God: Dualist Religions from Antiquity to the Cathar Heresy. 
New Haven: Yale University Press, 2000. 

Stroumsa, Guy G. "The Mystery of the Greek Letters: A Byzantine Kabbalah ?" Historia 
Religionum 6 (2014): 35-44. 

Stroumsa, Sarah. Freethinkers of Medieval Islam: Ibn al-Rawandf, Abu Bakr al-Razf, and 
their Impact on Islamic Thought. Leiden: Brill, 1999. 

Stuckenbruck, Loren T. The Book of Giants from Qumran: Texts, Translation, and 
Commentary. TSAJ 63. Tiibingen: Mohr Siebeck, 1997. 

Stuckenbruck, Loren T. "The "Angels" and "Giants" of Genesis 6:1-4 in Second and 
Third Century BCE Jewish Interpretation: Reflections on the Posture of Early 
Apocalyptic Traditions:' DSD 7 (2000): 354-77. 

Stuckenbruck, Loren T. 1 Enoch 91-108. Commentaries on Early Jewish Literature. 
Berlin: Walter de Gruyter, 2007a. 

Stuckenbruck, Loren T. "The Early Traditions Related to 1 Enoch from the Dead Sea 
Scrolls: An Overview and Assessment:' Pp. 41-63 in The Early Enoch Literature. Ed. 
Gabriele Boccaccini and John J. Collins. Leiden: Brill, 2007b. 

Stuckenbruck, Loren T. "To What Extent Did Philo's Treatment ofEnoch and the Giants 
Presuppose a Knowledge of the Enochic and Other Sources Preserved in the Dead 
Sea Scrolls?" Studia Philonica Annual 19 (2007c): 131-42. 

Suter, David. "Fallen Angel, Fallen Priest: The Problem of Family Purity in 1 Enoch 
6-16:' HUCA 50 (1979): 115-35. 

Swartz, Michael D. Scholastic Magic: Ritual and Revelation in Early Jewish Mysticism. 
Princeton: Princeton University Press, 1996. 

':f abari, Abu Ja'far Mul)ammad b. Jarir al-. Jami' al-bayan fi tajsfr al-Quran. 30 vols. 
Bulaq, 1905-11. Repr. as 12 vols, Beirut: Dar al-Ma'rifah, 1986. 



Bibliography 371 

Tabari, Abii Ja'far MuJ:iammad b. Jarir al-. Ta'rikh ar-rusul wa-1-muluk (Annales quos 
scripsit Abu Djafar Mohammed ibn Djarir at-Tabari). 15 vols. Ed. M. J. de Goeje. 
Leiden, 1879-1901. Repr., Leiden: Brill, 1964-5. 

Tabari, Abii Ja'far MuJ:iammad b. Jarir al-. Jami' al-bayan an ta'wfl ay al-Quran (Tafsfr 
al-'I;abarf).15 vols. Beirut: Dar Ibn I:Iazm, 2002. 

Tabor, James D. "'Returning to the Divinity': Josephus's Portrayal of the Disappearances 
ofEnoch, Elijah, and Moses:' JBL 108 (1989): 225-38. 

Tardieu, Michel. "Principes de l'exegese manicheenne du Nouveau Testament:' Pp. 123-
46 in Les regles de /'interpretation. Ed. Michel Tardieu. Paris: Editions du Cerf, 1987. 

Tardieu, Michel. "Les gnostiques dans la Vie de Plotin: Analyse du chapitre 16:' Pp. 503-63 
in Porphyre, La vie de Plotin II. Ed. Luc Brisson, et al. Paris: Librairie Philosophique 
J. Vrin, 1992. 

Tertullian. Apology{&] De Spectaculis. LCL. Repr., Cambridge: Harvard University 
Press, 1960. 

Thackston, Wheeler M., Jr. The Tales of the Prophets of al-Kisa'i. Boston: Twayne 
Publishers, 1978. 

Tha'labi, AJ:imad b. MuJ:iammad b. Ibrahim Abii IsJ:iaq al-Nisabiiri al-. Kitab qi~a~ 
al-anbiya' al-musamma b'al-ara'is. Cairo: Al-Sharafiyah, 1880. 

Tha'labi, AJ:imad b. MuJ:iammad b. Ibrahim Abii IsJ:iaq al-Nisabiiri al-. ll.ra'is al-Majalisfi 
Qi~a~ al-Anbiya or "Lives of the Prophets."Trans. William M. Brinner. Leiden: Brill, 2002. 

Theodore bar Konai. Liber Scholiorum. Ed. A[ddai]. Scher. CSCO 55, 69. 2 vols. Paris: 
Carolus Poussielgue, 1910-12. 

Thilo, Ioannis Caroli. Codex Apocryphus Novi Testamenti. Lipsiae: Vogel, 1832. 
Thorndike, Lynn. "The Latin Pseudo-Aristotle and Medieval Occult Science:' Journal of 

English and Germanic Philology 21 (1922): 248-58. 
Thorndike, Lynn. A History of Magic and Experimental Science. 8 vols. New York: 

Columbia University Press, 1923-58. 
Tigay, Jeffrey H. The Evolution of the Gilgamesh Epic. Philadelphia: University of 

Pennsylvania Press, 1982. 
Tigchelaar, Eibert J. C. Prophets of Old and the Day of the End: Zechariah, the Book of 

Watchers and Apocalyptic. OTS 35. Leiden: Brill, 1996. 
Tischendorf, Constantinus. Apocalypses Apocryphae. Leipzig: Herm. Mendelssohn, 1866. 
Tishby, Isaiah. The Wisdom of the Zahar: An Anthology of Texts. 3 vols. Oxford: The 

Littman Library, 1989. 
Tisserant, Eugene. "Fragments syriaques du Livre des Jubiles:' RB 30 (1921): 55-86; 

206-32. 
Tkacz, Catherine Brown. "Heaven and Fallen Angels in Old English:' Pp. 327-44 in The 

Devil, Heresy and Witchcraft in the Middle Ages: Essays in Honor of Jeffrey B. Russell. 
Ed. Alberto Ferreiro. Leiden: Brill, 1998. 

Tolan, John. Petrus Alfonsi and his Medieval Readers. Gainesville: University Press of 
Florida, 1993. 

Tonneau, R.-M., ed. Sancti Ephraem Syri in Genesim et in Exodum commentarii. CSCO 
152, scrip. syri 71. Louvain: Imprimerie Orientaliste L. Durbecq, 1955. 

Toorn, Karel van der. Scribal Culture and the Making of the Hebrew Bible. Cambridge: 
Harvard University Press, 2007. 



372 Bibliography 

Tottoli, Roberto. Biblical Prophets in the Quran and Muslim Literature. Trans. Michael 
Robertson. Richmond, Surrey: Curzon, 2002. 

Trumpp, Ernst, ed. Gadla 'A.dam: Der Kampf Adams. ABAW 15.3. Miinchen: Verlag der 
K. Akademie, 1881. 

Turcan, Marie. La toilette des femmes (De cultu feminarum). SC 173. Paris: Editions du 
Cerf, 1971. 

Turdeanu, Emile. ''.A.pocryphes bogomiles et apocryphes pseudo-bogomiles (second et 
dernier article):' RHR 138 (1950): 176-218. 

Unger, Georg Friedrich. Chronologie des Manetho. Berlin: Weidmannsche Buchhand
lung, 1867. 

Unterman, Alan, ed. The Kabbalistic Tradition: An Anthology of Jewish Mysticism. 
London and New York: Penguin Books, 2008. 

Urbach, Ephraim E. "The Homiletical Interpretations of the Sages and the Expositions 
of Origen on Canticles, and the Jewish-Christian Disputation:' ScrHier 22 (1971): 
247-75. 

Urbach, Ephraim E. The Sages: Their Concepts and Beliefs. 2nd edn. 2 vols. Trans. Israel 
Abrahams. Jerusalem: The Magnes Press, 1979. 

Valliant, Andre. Le livre des secrets d'Henoch: Texte slave et traduction franr;aise. Paris: 
Institut d'etudes slaves, 1952. 

Vajda, Georges. "Judaeo-Arabica:' REJ98 (1935): 68-91. 
Vajda, Georges. "Dhii.1-Kifl:' P. 242 in vol. 2 of Encyclopaedia of Islam. New Edition.11 

vols. Leiden: Brill, 1954-2002a. 
Vajda, Georges. "Israiliyyat:' Pp. 211-12 in vol. 4 of Encyclopaedia of Islam. New Edition. 

11 vols. Leiden: Brill, 1954-2002b. 
Vallarsii, Domenici, ed. Sancti Eusebii Hieronymi Stridonensis presbyteri Operum: 

Tomus septimus, Pars prima. 2nd edn. Venetiis: Guilelmum Zerletti, 1769. 
Van Bladel, Kevin. "Heavenly Cords and Prophetic Authority in the Quran and its Late 

Antique Context:' BSOAS 70 (2007): 223-46. 
Van Bladel, Kevin. The Arabic Hermes: From Pagan Sage to Prophet of Science. Oxford: 

Oxford University Press, 2009. 
VanderKam, James C. "The Theophany ofEnoch I 3b-7, 9:' VT 23 (1973): 129-50. 
VanderKam, James C. Textual and Historical Studies in the Book of Jubilees. HSM 14. 

Missoula: Scholars Press, 1977. 
VanderKam, James C. Enoch and the Growth of an Apocalyptic Tradition. CBQMS 16. 

Washington, DC: Catholic Biblical Association of America, 1984. 
VanderKam, James C. The Book of Jubilees: A Critical Text. CSCO 510, scrip. aeth. 87. 

Lovanii: Peeters, 1989. 
VanderKam, James C. "The Birth of Noah:' Pp. 213-31 in Intertestamental Essays in 

HonourofJ6zefTadeuszMilik. Ed. Zdzislaw Jan Kapera. Qumranica Mogilanensia 6. 
Krakow: The Enigma Press, 1992. 

VanderKam, James C. Enoch: A Man for All Generations. Columbia: University of South 
Carolina Press, 1995. 

VanderKam, James C. "1 Enoch, Enochic Motifs, and Enoch in Early Christian 
Literature:' Pp. 33-101 in The Jewish Apocalyptic Heritage in Early Christianity. Ed. 
James C. VanderKam and William Adler. CRINT 3.4. Assen and Minneapolis: Van 
Gorcum and Fortress, 1996. 



Bibliography 373 

VanderKam, James C. "The Aqedah, Jubilees, and Pseudo Jubilees:' Pp. 241-61 in The 
Quest for Context and Meaning: Studies in Biblical Intertextuality in Honor of James A. 
Sanders. Ed. Craig A. Evans and Shemaryahu Talinon. Leiden: Brill, 1997. 

VanderKam, James C. "The Angel Story in the Book of Jubilees:' Pp. 151-70 in 
Pseudepigraphic Perspectives: The Apocrypha and Pseudepigrapha in Light of the 
Dead Sea Scrolls. Ed. Esther G. Chazon and Michael E. Stone. STDJ 31. Leiden: 
Brill, 1999. 

VanderKam, James C. "Enoch Traditions in Jubilees and Other Second-Century Sources:' 
Pp. 305-31 in From Revelation to Canon: Studies in the Hebrew Bible and Second 
Temple Literature. JSJSup 62. Leiden: Brill, 2000. 

VanderKam, James C. "l Enoch 72-82: The Book of the Luminaries:' Pp. 333-569 in 
1 Enoch 2: A Commentary on the Book of 1 Enoch Chapters 37-82, by George W. E. 
Nickelsburg and James C. VanderKam. Hermeneia. Minneapolis: Fortress Press, 2012. 

VanderKam, J[ames C]. and J. T. Milik. "Jubilees:' Pp. 1-185 in Qumran Cave 4, VIII: 
Parabiblical Texts, Part 1. Ed. Harold Attridge, et al. DJD 13. Oxford: Clarendon 
Press, 1994. 

Vasiliev, Alexandre. "Kitab al- 'Unvan: Histoire universelle ecrite par Agapius (Mahboub) 
de Menbidj, premiere partie (I):' Patrologia Orientalis 5 (1910): 561-692. 

Veccia Vaglieri, L. "'.Abdallah b. al-'.Abbas:' Pp. 40-1 in vol. I of Encyclopaedia of Islam. 
New Edition.11 vols. Leiden: Brill, 1954-2002. 

Vuckovic, Brooke Olson. Heavenly Journeys, Earthly Concerns: The Legacy of the Mi'raj 
in the Formation of Islam. New York and London: Routledge, 2005. 

Wacholder, Ben Zion. "Pseudo-Eupolemus' Two Greek Fragments on the Life of 
Abraham:' HUCA 34 (1963): 83-113. 

Wacholder, Ben Zion. The Dawn of Qumran: The Sectarian Torah and the Teacher of 
Righteousness. Cincinnati: Hebrew Union College Press, 1983. 

Waddell, W. G. Manetho. LCL 350. Cambridge: Harvard University Press, 1956. 
Wagner, Walter H. "Interpretations of Genesis 6.1-4 in Second-Century Christianity:' 

JRH20 (1996): 137-56. 
Waines, David. "Tree(s):' Pp. 358-62 in vol. 5 of Encyclopaedia of the Quran. Ed. Jane 

Dammen McAuliffe. 6 vols. Leiden: Brill, 2001-6. 
Wakefield, Walter L. and Austin P. Evans. Heresies of the High Middle Ages: Selected 

Sources Translated and Annotated. New York: Columbia University Press, 1969. 
Walbridge, John. The Wisdom of the Mystic East: Suhrawardf and Platonic Orientalism. 

Albany: State University of New York Press, 2001. 
Wandrey, Irina. "Das Buch des Gewandes" und "Das Buch des Aufrechten": Dokumente 

eines magischen spiitantiken Rituals, ediert, kommentiert und ubersetzt. TSAJ 96. 
Tiibingen: Mohr Siebeck, 2004. 

Wansbrough, John. Quranic Studies: Sources and Methods of Scriptural Interpretation. 
Oxford: Oxford University Press, 1977. 

Wasserstrom, Steven M. "Species of Misbelief: A History of Muslim Heresiography of 
the Jews:' PhD Dissertation, The University of Toronto, 1985. 

Wasserstrom, Steven M. "Jewish Pseudepigrapha in Muslim Literature: A Bibliograph
ical and Methodological Sketch:' Pp. 87-114 in Tracing the Threads: Studies in the 
Vitality of Jewish Pseudepigrapha. Ed. John C. Reeves. SBLEJL 6. Atlanta: Scholars 
Press, 1994. 



374 Bibliography 

Wasserstrom, Steven M. Between Muslim and Jew: The Problem of Symbiosis under Early 
Islam. Princeton: Princeton University Press, 1995. 

Waszink, J. H. and J. C. M. van Winden. Tertullianus, De idololatria: Critical Text, 
Translation and Commentary. VCSup 1. Leiden: Brill, 1987. 

Watt, W. Montgomery. The Formative Period of Islamic Thought. Edinburgh: Edinburgh 
University Press, 1973. 

Webb, Gisela. ·~ngel:' Pp. 84-92 in vol. 1 of Encyclopaedia of the Quran. Ed. Jane 
Dammen McAuliffe. 6 vols. Leiden: Brill, 2001-6. 

Wellhausen, Julius. Reste arabischen Heidentums. 3rd edn. Berlin, 1927. Repr., Berlin: 
Walter de Gruyter & Co., 1961. 

Wertheimer, Shlomo Aharon. Midrash 'Otiyyot de-Rabbi .t\qiva ha-shalem. Jerusalem: 
Y. D. Frumqin, 1914. 

Wertheimer, Shlomo Aharon. Batey Midrashot. 2nd edn. 2 vols. Ed. Abraham Joseph 
Wertheimer. Jerusalem, 1948-53. Repr., Jerusalem: Ktavwa-Sefer, 1968. 

Wheeler, Brannon M. Moses in the Quran and Islamic Exegesis. London: Routledge
Curzon, 2002a. 

Wheeler, Brannon M. Prophets in the Quran: An Introduction to the Quran and Muslim 
Exegesis. London and New York: Continuum, 2002b. 

Wheeler, Brannon M. Mecca and Eden: Ritual, Relics, and Territory in Islam. Chicago 
and London: The University of Chicago Press, 2006. 

Whiston, William. A Collection of Authentick Records Belonging to the Old and New 
Testament. 2 vols. London: [s.n.], 1727. 

Wickham, L. R. "The Sons of God and the Daughters of Men: Genesis VI 2 in Early 
Christian Exegesis:' Pp. 135-47 in Language and Meaning: Studies in Hebrew Language 
and Biblical Exegesis: Papers read at the Joint British-Dutch Old Testament Conference 
held at London, 1973. Ed. James Barr, et al. Oudtestamentische Studien 19. Leiden: 
Brill, 1974. 

Widengren, Geo. Mul]ammad, the Apostle of God, and his Ascension. Uppsala: A.-B. 
Lundequistska Bokhandeln, 1955. 

Williams, Arnold. "Milton and the Book ofEnoch: An Alternative Hypothesis:' HTR 33 
(1940): 291-9. 

Williams, Steven J. "Roger Bacon and his Edition of the Pseudo-Aristotelian Secretum 
secretorum:' Speculum 69 (1994): 57-73. 

Witakowski, Witold. "The Idea of Septimana Mundi and the Millenarian Typology of 
the Creation Week in Syriac Tradition." Pp. 93-109 in V Symposium Syriacum 1988: 
Katholieke Universiteit, Leuven, 29-31 aout 1988. Ed. Rene Lavenant. OCA 236. 
Roma: Pont. Institutum Studiorum Orientalium, 1990. 

Wolfensohn, Israel. Ka'b al-Al]bar und seine Stellung im I;ladit und in der islamischen 
Legendenliteratur. Gelnhausen: F. W. Kalbfleisch, 1933. 

Wolfson, Elliot R. "Circumcision and the Divine Name: A Study in the Transmission of 
Esoteric Doctrine:' JQR 78 (1987-8): 77-112. 

Wolfson, Elliot R. "Re/membering the Covenant: Memory, Forgetfulness, and the 
Construction of History in the Zohar:' Pp. 214-46 in Jewish History and Jewish 
Memory: Essays in Honor of Yosef Hayim Yerushalmi. Ed. Elisheva Carlebach, 
John M. Efron, and David N. Myers. Hanover and London: Brandeis University 
Press, 1998. 



Bibliography 375 

Wolfson, Elliot R. Luminal Darkness: Imaginal Gleanings from Zoharic Literature. 
Oxford: Oneworld, 2007. 

Wolski, Nathan. A Journey into the Zahar: An Introduction to the Book of Radiance. 
Albany: State University of New York Press, 2010. 

Woude, Adam Simon van der. "Fragmente des Buches Jubilaen aus Qumran Hohle XI:' 
Pp. 140-6 in Tradition und Glaube: Das fruhe Christentum in seiner Umwelt. Ed. Gert 
Jeremias, Heinz-Wolfgang Kuhn, and Hartmut Stegemann. Gottingen: Vandenhoeck 
& Ruprecht, 1971. 

Woude, Adam Simon van der. "HQ Jubilees:' Pp. 207-20 in Qumran Cave 11, II: 11Q2-18, 
11Q20-31. Ed. Florentino Garcia Martinez, Eibert J. C. Tigchelaar, and Adam S. van 
der Woude. DJD 23. Oxford: Clarendon Press, 1998. 

Wright, Benjamin G., III." 'Fear the Lord and Honor the Priest': Ben Sira as Defender 
of the Jerusalem Priesthood:' Pp.189-222 in The Book of Ben Sira in Modern Research: 
Proceedings of the First International Ben Sira Conference, 28-31 July 1996, Soesterberg, 
Netherlands. Ed. Pancratius C. Beentjes. BZAW 255. Berlin and New York: Walter de 
Gruyter, 1997. 

Wright, William. "Two Epistles of Mar Jacob, Bishop of Edessa:' Journal of Sacred 
Literature and Biblical Record 10 n.s. (January 1867): 430-60. 

Wright, William. A Short History of Syriac Literature. London: Adam and Charles Black, 
1894. 

Wiistenfeld, Ferdinand, ed. Zakarija Ben Muhammed Ben Mahmud el-Cazwini's 
Kosmographie. 2 vols. Gottingen, 1848-9. Repr., Wiesbaden: Martin Sandig, 1967. 

Wiistenfeld, Ferdinand, ed. Kitab sirat rasul Allah: Das Leben Muhammed's nach 
Muhammed Ibn Ishak bearbeitet von Abdel-Malik Ibn Hischam. 2 vols in 3. Gottingen: 
Dieterichs, 1858-60. 

Yamamoto, Keiji, and Charles Burnett, eds. Abu Masar on Historical Astrology: The Book 
of Religions and Dynasties (on the Great Conjunctions). 2 vols. Leiden: Brill, 2000. 

Ya'qubi, Al).mad b. Abi Ya'qub b. Wa<,tilJ. al-. Ta'rikh. 2 vols. Beirut: Dar $adir, 1960. 
Yarshater, Ehsan. "Iranian National History:' Pp. 359-477 in The Cambridge History of 

Iran, Volume 3 (1): The Seleucid, Parthian and Sasanian Periods. Ed. Ehsan Yarshater. 
Cambridge: Cambridge University Press, 1983. 

Yassif, Eli. The Tales of Ben Sira in the Middle-Ages: A Critical Text and Literary Studies. 
Jerusalem: Magnes Press, 1984. 

Yassif, Eli. The Hebrew Folktale: History, Genre, Meaning. Trans. Jacqueline S. Teitelbaum. 
Bloomington: Indiana University Press, 1999. 

Yassif, Eli, ed. Sefer ha-Zikronot hu' Divrey ha-Yamim le-Yerahme'el. Tel Aviv: Tel Aviv 
University, 2001. 

Yates, Frances A. Giordano Bruno and the Hermetic Tradition. Chicago: University of 
Chicago Press, 1964. 

Yiicesoy, Hayrettin. "Translation as Self-Consciousness: Ancient Sciences, Antediluvian 
Wisdom, and the 'Abbasid Translation Movement:' Journal of World History 20 
(2009): 523-57. 

Zahn, Theodor. Geschichte des neutestamentlichen Kanons. 2 vols. Erlangen and Leipzig: 
A. Deichert, 1888-92. 

Zimmern, Heinrich. "Oberblick iiber die babylonische Religion in Bezug auf 
ihre Beriihrung mit biblischen Vorstellungen:' Pp. 347-643 in Die Keilinschriften 



376 Bibliography 

und das Alte Testament. Ed. Eberhard Schrader. 3rd edn. Berlin: Reuther & 
Reichard, 1903. 

Zimmern, Heinrich. Beitriige zur Kenntnis der babylonischen Religion. Leipzig: J. C. 
Hinrichs, 1901. 

Zingerle, Antonius, ed. S. Hilarii episcopi Pictaviensis: Tractatus super Psalmos. CSEL 
22. Vindobonae: F. Tempsky, 1891. 

Zunz, Leopold and I;Ianokh Al beck. Haderashot be-Yisrael. 2nd edn. Jerusalem: Mo sad 
Bialik, 1954. 

Zycha, Josephus, ed. Sancti Aureli Augustini . .. Contra Faustum. CSEL 25. Vindobonae: 
F. Tempsky, 1891. 



Index of Citations 

I. Hebrew Bible 

Genesis 
1:3-5 27, 76, 236 
1:20 321 
1:21 85 
1:26-27 268 
2:8 321 
3:7 321 
3:15 155 
4:1-26 66 
4:17 17, 68, 102, 137, 291, 293 
4:17-18 160 
4:17-24 18, 131, 287 
4:18 157 
4:23 64 
4:25 133 
4:26 310 
5:1 73, 87, 265, 300, 325 
5:1-32 9, 18, 19 
5:3-32 36, 117, 169 
5:7 130, 286 
5:18 131, 229, 287, 292 
5:18-20 131, 132 
5:21 130, 150, 217, 299 
5:21-22 64 
5:21-24 l, 66, 68, 137, 180, 273, 291 
5:21-32 285 
5:22 44, 59, 73, 99, 130, 171, 173, 229, 253 
5:22-24 39, 144, 170, 224, 226 
5:23 29, 130 
5:24 25, 26, 27, 28, 29, 35, 44, 71, 73, 76, 

86, 87, 90, 99, 130, 158, 173, 175, 176, 
178,187,188,210,215,219,220,225, 
226,229,230,232,235,236,247,252, 
253,256,260,261,263,264,265,298, 
300,301 

5:29 75, 77, 99 
6:1 87 
6:1-4 1, 180, 331 
6:1-22 8 
6:8 308 
6:9 31, 71, 76, 187, 236 
7:4 278 
8:20-22 154 
8:22 73 
10:8-10 152, 162 
11:10-26 18, 19 
12:10-20 61 
16:11-12 323 
17:1 76, 187, 236 

17:17 90 
19:30-38 268 
25:27 324 
29:35 322 

Exodus 
3:1-6 269 
4:14 268 
4:22 324 
6:2 269 
7:11 268 
19:3 26 
23:21 267 
24:10 318 
25:31 27, 236 
25:36 27, 236 
32:1-4 268 
34:6-7 89 
34:7 268 

Leviticus 
18:4 232 
18:21 197 
20:2-5 197 

Deuteronomy 
4:24 268 
4:35 334 
6:4 324 
7:10 206 
25:9 142 
32:39 334 
34:1-6 230 

Judges 
5:20 60 
19:1-20:48 34 
19:14 34 
21:1-25 34 

!Samuel 
25:29 27, 76, 236 

2Samuel 
3:3 206 

1 Kings 
5:10 89 
11:7 197 

2 Kings 
2:1 214, 215 
2:11 120, 230, 235 
23:10 197 



378 

Isaiah 
6:3 233, 319, 326 
26:19 322 
28:9 261 
41:8 127 
46:4 249-50 
54:17 85 

Jeremiah 
21:8 223 
31:14 322 
32:35 197 

Ezekiel 
1:26 318 
10:1 318 
16:49-50 34 
23:20 323 
24:16 29, 230 
28:13 206 

Nahum 
1:2 180 

Zephaniah 
3:5 260 

Zechariah 
3:7 230 

Malachi 
3:16 323 
3:24 253 

Psalms 
24:7 324 
24:9 324 
47:6 259 
103:20-21 60 
104:24 91, 177, 219 
132:6 312 
133:3 331 
145:1 89 
147:4 59, 312 

Proverbs 
10:2 210 
10:25 44, 205, 263 
11:4 210 
11:8 210 
22:6 87, 264, 298 
27:26 84 

Job 
21:7-15 246, 257 
21:14 246, 257 
38:7 60 

Song of Songs 
3:9-10 206 
4:14 320 

Index of Citations 

5:1 154 

Esther 
1:7 320 

Daniel 
3:54 (LXX) 82 
7:9 268 
8:10 60 
12:2 322 

1 Chronicles 
1:1-3 18 

2 Chronicles 
13:22 317 
20:7 127 

II. New Testament 

Matthew 
3:7 93 
5:21-33 37 
10:14-15 34 
18:8-9 246 
19:17 246 
23:13 334 

Luke 
3:7 93 
3:36-38 18 

Ephesians 
6:12 33, 123 
2 Timothy 
3:16 309 

Hebrews 
11:5 125, 210 

James 
2:23 127 

Jude 
6 307 
13 123 
14 21, 123 
14-15 6, 21, 121-2, 124, 125, 309, 313, 332 
14-16 22, 122 
15 123 

III. Qur'an 
1:1-7 94, 128 
2:62 101, 102 
3:15 197, 216 
3:18 94, 128 
3:96-97 162 
3:185 192, 194, 198, 217 
4:125 127 
5:69 101 
5:97 163 



Index of Citations 

6:43 138 
6:74 127 
8:48 138 
9:21 197, 216 
9:72 197, 216 
12:67 124 
13:29 198, 216 
15:16 68, 289 
15:48 194, 226 
16:4 40, 224 
17:1 238 
17:35 107, 128 
19:56 30, 125 
19:56-57 39, 64, 75, 127, 129, 136, 139, 

144, 185, 198, 200, 209, 217, 225, 
226,236,239,241,262,284,285, 
292,293 

19:57 30, 42, 43, 67, 69, 98, 112, 126, 
134, 144, 146, 188, 189, 192, 199, 214, 
224,226,227,228,237,240,277, 
288,290 

19:71 127, 192, 194, 198, 217 
20:76 198, 217 
21:85 64 
21:85-86 30, 39, 284 
22:17 101 
25:61 68, 289 
26:182 107, 128 
30:7 134 
36:77 40, 224 
38:48 39 
40:71 191 
43:77 194, 197 
53:45-46 40, 224 
55:3-4 191 
56:11-40 192 
56:42 191 
71:23 126, 138 
76:4 191 
76:13-21 192 
80:18-19 40, 224 
85:1 68, 289 
87:18-19 133 
98:5 148 

IV. Jewish Apocrypha and Pseudepigrapha 

Apocalypse of Abraham 
10:8 244 

Syriac Apocalypse of Baruch 
29:4 86 

Ascension of Isaiah 
9:6-9 242, 244 

Ben Sira 
44:1-49:16 31 
44:16 23, 28, 30-1, 44, 55, 210, 

211, 220 

49:14 220 
49:16 18 

1 Enoch 
1-36 l, 2 
1:2 23, 27, 38, 144, 171 
1:9 6, 22, 122 
2-5 311 
6:6 56, 126, 173, 229, 

312, 331 
8:1 309 
10 309 
10:9 306 
10:12 306, 307 
12-16 50, 63 
12:1-2 174, 231 
12:1-4 225, 256 
12:2 172 
12:3-13:5 182 
12:4 46, 171 
13:1-6 249 
13:4-5 184 
13:6-8 184 
14:5 184 
14:8 263 
15:1 46 
15:2-16:4 182 
15:8-16:1 307 
18:11-19:1 60 
19:1 124, 310 
19:3 82, 272 
21:1 83 
21:1-10 60 
22:2 84, 172, 212 
24:3-25:7 100, 215, 233 
24:4-5 87, 232 
32:3-6 87, 232, 233 
33-36 60 
33:3-4 65, 79, 158 
37-71 2, 49, 309 
39:3 263 
39:3-5 84, 171, 212 
39:4-7 326 
39:12 233, 326 
39:14 255 
41:2 84, 171, 212 
42:1-2 259 
54:6 33 
60:7-10 85 
60:8 21, 121, 228 
60:24-25 85 
67:11 329 
70:1-4 100, 174, 215, 231 
70:1-71:15 255 
70:2 84, 171, 212 
71:1-17 174, 231 
71:3-4 84, 171, 212 
71:15 33 

379 



380 

1 Enoch (cont.) 
72-82 1,2,58,65,273 
72:1 60, 65, 79, 158 
72:6 60 
72:6-10 61 
72:9 60 
72:31 60 
72:32 60, 61 
74:2 65, 79, 158 
75:3 60 
75:3-4 65, 79, 158 
78:10 65, 79, 158 
79:2 65, 79, 158 
80:1 65, 79, 158 
82:1-2 308 
82:7-8 65, 79, 158 
82:9-20 60 
83-90 2 
85-90 32, 305 
86:1-6 60 
87:3 39, 224 
88:1-3 60 
89:11 323 
89:50 32 
89:52 253 
89:53ff. 32, 306 
89:53-56 305 
89:56 305 
89:66-67 305 
89:73-75 32 
90:21 60 
90:31 253 
91-108 2 
91:12-17 305 
91:13 306 
92:1 31 
93:1-10 305 
93:3 41, 194 
99:6-7 310 
106:1-107:3 302, 303 
106:2 260, 302 
106:5 260, 302 
106:7 172 
106:10 260, 302 
106:13 173, 229, 312 
106:13-14 123 
106:19 302 
108:3-6 123 

2Enoch 
la:1 39 
4:1-2 60 
7:1-5 182 
8 87, 232 
8-9 48 
11-17 186 
11:1-5 60 

Index of Citations 

11:37 47 
13:25-26 197 
18:3 33 
19:1-6 60 
22:1-10 255 
22:6 298 
22:8-10 90, 175, 176, 260, 298, 300 
22:10 260 
22:lOff. 65, 79, 158 
22:12 95, 130 
23:6 92 
24-30 311 
34 306 
34:2 34,307 
40:1 82 
40:12 82 
42-43 208 
42:1-2 197 
59:1-5 141, 149, 154 
64-67 130, 143 
65:11 51 
69-72 149 

4Ezra 
6:49-52 86 
14:1-48 309 
14:37-48 328 
14:38-50 95 

Jubilees 
3:27 57 
4:7-8 137, 291 
4:9 160 
4:15 56, 173, 229, 312 
4:16 131, 133, 137, 280, 287, 289, 291 
4:17 58, 91 
4:17-18 54 
4:17-19 55, 91 
4:17-24 54, 55, 59 
4:18 58, 171 
4:19 47, 121 
4:20 76 
4:21 55, 58, 59, 73, 170, 171, 174, 185, 229 
4:22 58, 132, 178, 179 
4:22-24 47 
4:23 73, 174, 229 
4:23-24 20, 211, 225, 247, 256, 261 
4:23-25 195, 239 
4:23-26 100, 215, 228 
4:24 23, 31, 179, 244, 246, 247, 258 
4:25 57, 141, 154 
4:25-26 141 
5:6 173, 229 
7:38-39 141, 154 
7:39 20 
8:1-3 19 
10:1-17 279 
10:17 20, 30, 31, 41, 47, 194, 244, 247, 258 



12:27 88 
21:10 88, 91, 141, 154 

Pseudo-Philo, Biblical Antiquities 
6:1-2 278 
48:1 253 

Testament of Abraham (A) 
16:1-10 196 

Testament of Abraham (B) 
10:7-10 50-1 
11:1-4 47 
11:1-10 47, 245-6 
11:3 112, 225, 256 
13:1-3 196 

Testament of Benjamin 
9:1 34 

Testament of Dan 
5:6 33, 171 

Testament of Judah 
18:1 32, 171, 305, 307 

Testament of Levi 
10:2-4 32 
10:5 32, 171 
14:1 306 
16:1 307 

Testament of Naphtali 
4:1 307 

Testament of Simeon 
5:4 306 

Testament of Zebulon 
3:4 142 

Vita Adae et Evae 
51.1-52.1 122 
53 21, 22, 122 

Wisdom of Solomon 
3:1-9 210 
4:7 28,220 
4:7-11 38 
4:10-11 28, 220 
4:10-14 210 
5:15 210 
6:17-20 210 
19:13-17 34 

V. Qumran Literature 
1Ql9 302, 303 
1Ql9 bis 303 
4Q201 312 
4Q201-202 2 
4Q204 122 
4Q204-205 2 
4Q208-211 2 
4Q213 56, 178-9 

Index of Citations 

4Q216-227 54 
4Q225-227 59 
4Q227 57, 58-59, 73, 75, 170-1, 174, 

179,229,293 
4Q228 54 
4Q369 21 
4Q534 81 
5Q13 141 
11Ql2 54 

Damascus Covenant (CD) 
16.2-3 54 

Genesis Apocryphon (lQapGen) 
2.19-24 301-2 
2.23 228 
3.3 173, 229, 312 
5.12-13 260, 302 
5.29 lll 
19.25 lll 
19.29 lll 

PAM 
40.536 302 
41.917 81 
43.200 122 
43.238 58, 75, 170, 179, 293 
43.241 178 
43.591 81 

VI. Graeco-Jewish Authors 

Josephus 

Antiquitates 
1.62 160 
1.68-71 74 
1.85 210 
1.166-68 61 
1.194-95 34 
9.28 210 

Bell um 
2.142 60 

Contra Apionem 
1.38-43 328 

Philo 

DeAbrahamo 
17-18 28, 220 

De opificio mundi 
89-128 26 

Legum allegoriae 
1.8-15 26 

VII. Rabbinic Literature 

Mishnah 
Yoma3.8 319 

381 



382 Index of Citations 

Mishnah (cont.) 
Yoma 4.1-2 319 
Megillah 4.2 27, 236 
Sanhedrin 10.3 247, 258 
:4.bot 3.1 40, 224 
:4.bot5.7 250 

Tosefta 
Sotah 10.3 278 

Palestinian Talmud (Yerushalmi) 
Shabbat 1.2, 3b 322 
Sheqalim 6.1, 49d 318 
Sotah 8.3, 22d 318 

Babylonian Talmud (Bavli) 
Berakhot 58a 320 
Shabbatl45b-146a 155 
Pesa!Jim 112b 279 
Yoma38b 205 
lf agigah 13a 84, 241 
lfagigah 15a 247, 261 
Yebamotl03b 155 
l(etubbot77b 195,203,204,208,284 
Sotah 12a 303 
Ba.ha Mesi'a 84a 324 
Baba Batra 14b-15a 328 
Baba Batra 58a 324 
Baba Batra 74b-75a 85 
Sanhedrin 38b 249, 321 
Sanhedrin 108a 246, 257 
'Abodah Zarah 3b 261 
'Abodah Zarah Sa 321 
'Abodah Zarah 14b 324 
'Abodah Zarah 22b 155 
Niddah 3la 40, 224 

Midrashim 

Deuteronomy Rabbah 
3.12 318 

Genesis Rabbah 
8.4 250 
17.4 250 
25.1 28, 220 
35.2 205 
91.6 124 

Leviticus Rabbah 
29.11 25 

Midrash Tehillim 
90.12 318 

Pesiqta de-Rav l(ahana 
1.1 259 
23.1 29 
23.10 25 

Tanhuma 
B~reshit §1 318 

Targumim 

Targum Onkelos 
Gen 5:24 29, 188, 230, 237, 239 

Targum Pseudo-Jonathan 
Gen 5:24 225, 229, 256, 261 

Targum Tosefta 
Gen4:23 225 

Miscellaneous Jewish Aggadic Texts 

:4.bot de-Rabbi Natan 
A§31 321 

Bereshit Rabbati (ed. Albeck) 
22.2-23.10 205 
26.25-27.2 44, 228-9 
26.25-27.7 260-1 
27.4-5 247 
27.5-7 251-2 
27.7-28.4 267 
27.8 259 
27.10-28.1 270 
27.11-12 87, 248 
30.11-15 182-3 
96.17-98.11 214 
96.26-97.1 41 

Derekh Bretz Zuta 
§1 214, 216 

l(allah Rabbati 
3.23 214 

Midrash :4.ggadah (ed. Buber) 
1:14.28-15.1 173-4 
1:14.28-15.4 229-30 
1:14.29-30 59 
1:14.29-15.1 73 
1:15.1-2 261 

Midrash ha-Gadol 
Gen 5:24 25, 36, 230 

Pirqe de-Rabbi Eliezer 
§8 72 
§18 26 

Seder 'Olam Rabbah 
§1 117-18, 132, 168, 169 

Yalqut Shimoni 
§42 278 

VIII. Jewish Mystical and Kabbalistic 
Literature 

3 Enoch ( ed. Schafer) 
§§4-5 172,229,246-7,249,256-7,261 
§5 179, 246 
§§5-6 249-50 
§§7-8 259 
§9 40-1,43,134,194,223-4,250 
§10 50 



Index of Citations 383 

§11 50 
§13 242-3,244,248,250-1 
§15 266-67 
§17 50 
§19 260 
§47 264 
§56 264 
§72 87, 248 
§§72-73 258, 267 
§73 267 
§76 267 
§§76-77 274 
§295 258,267 
§405 258, 267 

Hekhalot Rabbati (ed. Schafer) 
§§241-248 224 

Hekhalot Zutarti ( ed. Schafer) 
§341 269 

Sefer ha-Bahir (ed. Abrams) 
§43 264 
§75 264 

Sefer ha-lfeseq (ed. Epstein) 
§30 45, 263 
§59 263-4 
§76 45 

Sefer Ye~irah (ed. Hayman) 
§1 264 
§42 262 

Zohar 
1.7a 325 
1.13a 321 
1.37b 72, 86-7, 100, 215, 222, 232, 233, 

248,259,265,300 
1.55b 72, 87, 88 
1.56b 87, 168, 178, 232, 248, 259 
1.57b 169 
1.58b 82, 84, 154 
1.72b 88, 322 
1.118a 72 
1.223b 89 
2.55a 91, 100, 176, 215, 219, 

232-3,300 
2.lOOa 162 
2.103b-104a 322 
2.105b 322 
2.179a 264, 298 
2.180b 88-90 
2.188a 89 
2.192b 323 
2.202b 40, 224 
2.217a 323 
2.275b 88, 323-4 
2.277a-b 90-1, 100, 176, 215, 218-19, 

233,264,298,299-300 

3.lOb 91, 100, 176-7, 215, 219, 
233,300 

3.79a 155 
3.196b 319 
3.217b 90, 176, 219, 300 
3.236b 324, 325 
3.240a-b 84, 154-5 
3.248b 155 
3.253b 324-5 
3.307a 324, 325 

Zodar Hadash 
Midr: Ha-ne'elam to Shir ha-Shirim 

69a-b 299 
Midr. Ruth 85c 252 
Terumah 42d 86, 90, 91, 175, 176, 218, 

219,247,264,297-8,300 

Tiqquney ha-Zohar 
§70119b 259 
§70136a 325 
§70137a 90, 176, 218, 265, 300 

IX. Christian and Patristic Literature 

Apocalypse of Paul 
§20 47, 48, 51 

Apostolic Constitutions 
6.16.3 330 
8.5.3 142 

Athanasius 

Epistulae festales 
§39 313, 330 

Augustine 

Confessions 
5.3.3 38 

Contra Faustum 
19.3 37 

De civitate Dei 
15.23 22, 332 
18.38 22, 332-3 

Bar Hebraeus 

Chron. syr. (ed. Bedjan) 
3.7-11 316 
4.16-25 173, 229 
5.10 77 
5.10-12 151, 217-18 
5.10-6.18 72, 149-51 
5.13 100, 103 
5.13-14 282 
5.13-16 161 
5.16-17 77 
5.19-21 77 
5.22-25 282-3 



384 

Ta'rikh ( ed. ~aliJ:iani) 
10.18-11.4 150, 151, 218 
11.1-3 44 
11.6-8 283 
11.6-13.6 151-4 
11.8-9 295 
11.9-10 77 
11.11-15 161-2 
12.3-4 161-2 
12.3-13.6 72 

Barnabas 
4:3 304 
16:5 32, 305 
16:5-6 11 
16:6 305 

Cave of Treasures (ed. Ri) 
§10.14-15 173, 229 
§12.13 125-26 
§13.14-15 23 
§13.14-19 213 
§13.14-14.1 134 
§13.15-16 144 
§13.19 49 
§17.14 49 
§27 70 

1 Clement 
9:2-3 210-11 
10:1 127 
11:1-2 34 

Clement of Alexandria 

Adumbrationes 
Jude 13-14 123 

Eclogae propheticae 
2.1 82, 272 

Stromata 
5.14.123.1-2 61 

Didache 
5:1-2 223 

Ephrem Syrus 

Genesis Commentary 
Gen 5:24 24, 35, 212 

Stanzas contra Bardai$an 222 

Epiphanius 

Anacephalaeosis 314 

Panarion 
1.3 173, 229 
18.1.1-3.5 314 

Eusebius of Caesarea 

Chronicle 62, 100 

Historia ecclesiastica 
7.32.19 60 

Index of Citations 

Praeparatio evangelica 
1.10.25 150 
1.10.38 150 
9.17.8 111 
9.17.8-9 61 
9.18.1 61 
13.12.9-16 26 

Hilarius 

Tractatus super Psalmos 
132.6 312 

Irenaeus 

Adversus haereses 
1.10.1 123 
4.16.2 179, 221, 246, 259 
5.30.2 34 

Jerome 

Comm. Tit. 
1.12 331 

Tract. Ps. 
132 330-1 

Vir. ill. 
4 331 

Lactantius 

Div. Inst. 
2.14.12 124 

Origen 

Comm.Jo. 
6.42 173, 229, 311-12 

Contra Gels. 
5.52 329 
5.54 329 
5.55 329 

Hom.Num. 
28.2 59, 312 

Prine. 
1.3.3 311 
4.4.8(35) 83, 272 

Priscillian 

Tractatus 
3.56-57 124-5 

Protevangelium of James 
19:2 303 

Pseudo-Clementine Homilies 
17.9-10 26 

Pseudo-Cyprian 

Ad Novatianum 
16 122 



Index of Citations 385 

Pseudo-Matthew 
13 303 

Pseudo-Titus 
De dispositione sanctimonii 39, 92, 223 

Questions of Bartholomew (Slavonic) 
1.16 47 

Shepherd of Hermas 
Vis.1.1.5 47, 245, 311 

Tertullian 

Apologeticum 
22.3 307 

De cultu feminarum 
1.2 309 
1.3 308-9 
1.3.1 307 
2.10 309 

De idololatria 
4.2 310 
4.2-3 310 
15.6 124, 307 

X. Manichaean Literature 

Cologne Mani Codex 
58.6-16 37 
58.16-60.12 83-84, 171-2 
59.4-60.12 211-12 

M22R 98 

XI. Coptic Gnostic Literature 

Books of Jeu 86, 176, 219, 221, 222, 300 
2Jeu50 268 

Bruce Codex Untitled Text 279 

Hypostasis of the Archons (NHC 11.4) 
95.13-96.3 244 

On the Origin of the World (NHC 11.5) 
103.32-105.19 244 
104.35-105.1 244 

Pistis Sophia 
1.7 265-66 
2.86 268 
2.99 100, 215, 221 
3.134 86, 100, 176, 215, 219, 222, 298, 300 
4.140 268 

XII. Muslim Authors 

'Abd al-Jabbar 

Mughni (ed. lf usayn) 
5:152.15-153.1 103 

Biriini 
K. al-athar (ed. Sachau) 

204.17-19 279 
206.8-9 279, 290-1 
206.15-16 101 

Dinawari 

K. al-akhbtir al-tiwal (ed. Girgas) 
3.8-10 129, 286, 289 

Hamdani 
Iklil (ed. Lofgren) 

1:25.11-12 164, 290 
1:25.11-13 63 
1:25.11-15 93 
1:25.11-26.6 134-5 
1:25.13-15 214 
1:25.17-18 63 
1:26.3-4 214 
1:26.8-10 93-4, 135, 166 

Ibn Abi U$aybi'a 

K. 'Uyun (ed. Najjar) 
1:155.7-8 80 
1:184.14-17 52, 148 
1:185.6-9 282, 292 
1:185.6-15 281, 315 
1:185.8 159 
1:185.8-9 138 
1:185.9 109 
1:185.10-12 99 
1:185.13-15 231 
1:185.14-15 231, 316 
1:185.15-19 45, 275-6 
1:185.16-19 295-6 
1:186.1-2 65 
1:186.2-3 108 
1:186.3-6 96 
1:186.6-10 160-1 
1:186.12-13 105 
1:186.17-187.2 108 
1:187.5-6 109 
1:187.8-9 109 

Ibn al-Athir 

K. al-Kamil (ed. Tornberg) 
1:40.14-16 137, 291 
1:42.19-21 292 
1:42.20-21 133 
1:42.21-22 139 
1:42.22 103 
1:42.22-23 75 
1:42.23 280 
1:43.3-4 164 

Ibn al-Balkhi 

Fars-ntimah (ed. Le Strange and Nicholson) 
10.1-2 296 
10.1-4 294 



386 Index of Citations 

Ibnf):abib 

K. al-ta'rikh ( ed. Aguade) 
35.20-36.2 128 
36.1-2 96 
36.7-8 107, 128 
36.13-15 142-3 
36.13-18 128 
36.15-16 104 
36.16 43, 286 
36.16-18 41-2 
36.22-37.1 128-29, 239 

Ibn al-Haytham 

K. al-muna:r;arat (ed. Madelung and Walker) 
88.10-11 67 
88.10-12 276 

Ibn al-Kalbi 

K. al-a§nam (ed. Pasha) 
51.10-52.8 126, 138 
52.6-7 285 
52.7-8 224 

Ibn al-Nadim 

K. al-Fihrist (ed. Tajaddud) 
370.4-5 278 

Ibn al-Qifti 

Ta'rikh al-~ukama' (ed. Lippert) 
1.5-9 139 
2.9 146, 228 
3.5-6 146 
3.9-10 146, 161 
3.16-18 147 
3.19-4.5 147 
4.6-12 147 
4.13-19 148, 159 
5.7-9 148 
5.9-10 146, 228 
5.10-14 148 
5.10-15 52 
6.14-22 112, 114 
7.10 113 
8.8-17 153 
8.11-17 150 
9.13-15 151 
10.17-19 151, 153 
14.1-4 151, 153 
346.16 152 
346.17-18 152 
346.19 108 
348.15-349.3 112, 114, 152 
349.23-350.2 153 

IbnQutayba 

K. al-maarif(ed. 'Ukkasha) 
20.8-10 286 

20.8-21.8 51, 129-30 
20.13 95 
20.17-18 143, 286 
20.18-21.1 95 
21.1-2 104 
21.2-3 143 
21.5-6 226 
552.9-11 104, 130 

Ibn Rustah 

K. al-a'laq al-nafisa (ed. de Goeje) 
191.12-13 95, 287 
191.13-14 105 

Ibn Sa'd 

'.fabaqat(ed.Sachau) 
1/1:16.2 129, 226, 286 
1/1:16.14-20 226 
1/1:16.15-16 129, 286 
1/1:16.16-17 42 

Ibn Tawiis 

Sa'd al-su'ud 
32.4-33.2 326-27 
33.3-34.13 327 
37.18-38.5 327 
39.7-40.16 327 
40.17-25 327 

Khwarizmi 

K. Mafatih al-'ulum (ed. van Vloten) 
36.5-8 279 
98.12-99.1 46, 296 

Kisai 

Qi§a§ al-anbiya' (ed. Eisenberg) 
1:45.2-13 184 
1:45.22-46.10 183 
1:70.17-20 293 
1:70.17-71.20 101-3 
1:81.17-19 103 
1:81.17-82.15 137-8 
1:81.19-21 44, 116-17, 164 
1:81.22-82.2 105-6 
1:82.15-16 163 
1:82.15-17 106 
1:82.15-18 69-70, 107 
1:82.18-21 216 
1:82.18-85.15 195-8 
1:84.14-85.15 216-17 
1:124.15-19 70 
1:129 .22-130.2 303 

Majlisi 

Bi~ar al-anwar 
11:120.16-121.23 327 
11:151.12-153.2 327 



Index of Citations 

11:269.3-12 327 
11:277.1-5 184-5 
11:277.1-13 198-9 
11:277.5-6 239 
11:277.19-278.11 199 
11:278.2-4 185 
11:278.4-7 239 
11:280.5-9 107 
11:283.3-284.5 327 
11.284.6-8 107 
95:453.2-5 327 
95:458.5-23 327 
95:463.1-464.8 327 

Maqdisi 

K. al-bad' (ed. Huart) 
3:11.8-10 280 
3:11.8-11 289 
3:11.8-12.4 124, 133-4 
3:11.12-13 99 
3:11.13-12.1 105 
3:12.2 69, 109 
3:12.2-3 277 
3:12.3-4 43, 226 
3:12.4-13 186 
3:12.5-7 173 
3:12.5-9 238 
3:12.10-12 192, 238 
3:12.12-13 228 
3:12.13-16 228 
3:13.10-17 296 

Mas'iidi 

Muruj (ed. Barbier de Meynard and Pavet 
de Courteille) 

1:69.7-9 98, 144 
1:73.1-2 289 
1:73.1-4 277 
1:73.1-8 98, 144 
1:73.5 105 
2:111.3-112.5 279 
2:389.7-390.5 267-8 
2:390.10-391.4 268 
4:44.2-3 162 
4:44.9-45.9 279 

Tanbih (ed. de Goeje) 
78.14-15 152 
90.15-91.1 279 
91.3-4 101 

Mubashshir b. Patik 

Mukhtar al-hikarn (ed. Badawi) 
7.9-12 279-80 
7.9-10.8 145-8 
7.10-12 291 
7.11 112 
8.6-8 228 

8.6-9 112 
8.10 161 
8.10-11 70 
8.11-15 158 
9.5-19 156 
9.13-18 138 
9.18-10.2 159 
10.3-8 52 
10.16-19 146, 148 
11.2 152, 281, 283 
23.3-4 113 
26.5 101 

Pseudo-A~ma'i 

Nihayat (ed. Danish-Pazhiih) 
9.1 285 
9.1-10.25 189-92 
9.2-4 51 
9.4 285 
9.5 129 
9.5-6 42 

Pseudo-Mas'iidi 

Akhbiir al-zarniin 
77.14-18 294 
77.14-78.2 140 
77.18-21 164 
77.21-78.2 103-4 
78.2-6 106 
78.7-79.8 157-8 
78.15-21 174-5 
78.21-22 140-1 
78.22-79 .1 79 
78.23-24 65 
79.9 243 
79.9-12 198 
79 .10-12 236 

Qazwini 

'Aja'ib (ed. Wiistenfeld) 
1:61.18-29 183-4 
2:179.2-4 282, 294-5 
2:179.2-6 76-7, 136 
2:179.4-5 135 
2:179 .5-6 161 

~a'id al-Andalusi 

'f abaqat al-urnarn (ed. Cheikho) 
19.3-6 100 
39.7-16 112-13 

Shahrastani 

K. al-rnilal (ed. Kaylani) 
2:38.8-9 174 
2:38.8-11 230-1 
2:45.1-3 280 
2:45.1-6 74 

387 



388 

Shahraziiri 

Nuzhat al-arwa~ (ed. Abu Rayyan) 
131 65 
135.1-140.2 145 
138.13-139.2 52, 148 
163.9-11 101 

Tabari 

Jami' (ed. Beirut, 2002) 
1:602 181-82 
9:127 42, 188, 225, 237 
9:128 188-9, 237, 238, 240 

Ta'rikh (ed. de Goeje) 
1/1:123.6-10 106 
1/1:146.12-14 137, 291 
1/1:152.18-21 133 
1/1:153.8-10 66 
1/1:163.11-13 106 
1/1:166.3 129, 226, 286 
1/1:167.4-6 137, 291 
1/1:168.6-18 173, 229 
1/1:171.1-172.20 46, 296 
1/1:171. 7-8 296 
1/1:172.7 129, 226, 286 
1/1:172.14-17 287, 289 
1/1:172.14-173.1 131, 133, 280 
1/1:172.17-18 97 
1/1:173.1-2 287 
1/1:173.1-4 97 
1/1:173.1-18 131-2 
1/1:173.3-4 42 
1/1:173.4 70, 105 
1/1:173.5 163 
1/1:173.5-6 163 
1/1:173.7-9 118, 168 
1/1:173.18-174.1 173, 229 
1/1:174.1-6 97-8, 132 
1/1:174.7-11 133 
1/1:178.7-8 101 
1/1:184.19-185.2 315 

Ya'qubi 

Ta'rikh (ed. Houtsma) 
1:7.12-8.8 173, 229 
1:8.17-21 130 
1:8.17-9.3 143-4 
1:8.22-9.1 96 
1:9 .1 130, 286 
1:9.2-3 226 
1:166.3-4 276 
1:166.3-5 66-7, 96, 146 

XIII. Aramaic Incantation Bowls 

Gordon Text D 180 
Montgomery Bowl 25 274 

Index of Citations 

XIV. Cuneiform Tablets and Texts 
K 4364 + K 2486 19 
Sumerian King List 18, 19 
W20030.7 19 
WB62 18 

XV. Greek, Hebrew, Aramaic, Syriac, and 
Arabic Manuscripts 

Ms. Birmingham, Selly Oak Colleges 
Library 49 

Ms. British Library Hehr. 746 26, 44, 155, 
168,252,262-63,270 

Ms. British Museum Add. 12172 313 
Ms. Harvard College Library Syr. 39 125 
Ms. Heidelberg Universitatsbibliothek 

Or. III 49 
Ms. Manchester, John Rylands Library, 

Gaster 177 78, 114, 283, 293 
Ms. Mingana 11 49 
Ms.Monacensi287 22,93 
Ms. Munich, Bayerische Staatsbibliothek 

Cod. arab. 243 v, 315 
Ms. Munich, Bayerische Staatsbibliothek 

Cod. hebr. 40 40, 223, 224 
Ms. Munich, Bayerische Staatsbibliothek 

Cod. hebr. 209 264 
Ms. Munich, Bayerische Staatsbibliothek 

Cod. hebr. 231 72 
Ms. New York, Jewish Theological 

Seminary 1777 84, 155-6 
Ms. New York, Jewish Theological 

Seminary 8117 164-5 
Ms. New York Public Library, Jewish 

Items 40 85 
Ms. Oxford 1811 189, 240, 241-2, 262 
Ms. Oxford Bodi. Heb. c 74 225 
Ms. Oxford Bodi. Heb. 2797 d. 11 99, 215, 

253,279 
Ms. Oxford Christ Church College 

198 297 
Ms. Oxford Michael 473 71 
Ms. Paris B.N. arabe 76 135, 213-14 
Ms. St. Petersburg Asian Museum Arabic 

518 100, 282 
Ms. Tel Aviv Gross 42 84 
Ms. Vatican Ebr. 44 206 
Ms. Vatican Ebr. 228 40, 172, 223, 242, 

248,249,250,256,260,266 
Ms. Vatican Syr. 494 268 
T.-S. 10K7.1 72 
T.-S. 16 fol. 94 56 
T.-S. 16.314 220 
T.-S. A45.28 85 
T.-S. K 1.21 71 
T.-S. K 1.128 298 



Index of Scriptural and Parascriptural Characters* 

*Excluding Enoch, Idris, and Hermes 

Aaron 205, 206 
Abel (Habil) 17, 35, 47, 137, 142, 212, 242, 244, 

245, 291, 317 
Abiram 206 
Abdo 317 
Abraham (Ibrahim) 8, 19, 26, 46, 47, 51, 61, 

76, 88, 102, 103, 112, 127, 133, 157, 187, 196, 
205,235,236,245,303,314,319,324,332 

Absalom 206, 207 
Adam l, 8, 17, 18, 19, 21, 22, 23, 24, 25, 26, 27, 35, 

36, 37, 42, 46, 51, 57, 63, 64, 65, 66, 68, 71, 72, 
73,76,78,79,80,87,88,90,93,94,97,98,99, 
100, 101, 102, 103, 104, 106, 112, 114, 117, 118, 121, 
122, 123, 124, 125, 126, 127, 128, 129, 131, 132, 133, 
136, 137, 138, 139, 142, 144, 146, 150, 153, 158, 
165, 167, 168, 169, 175, 176, 184, 190, 206, 212, 
215, 218, 221, 222, 226, 228, 233, 242, 244, 247, 
249,250,253,258,262,263,264,265,276,277, 
278,279,280,282,283,285,287,289,291,292, 
293, 294, 296, 297, 299, 300, 315, 316, 317, 320, 
321,324,327,328,330,332 

Addo 317 
Amram 26 
Arpachshad 82, 127 
Ashur 82 
i\sut 136, 137, 291 
i\wiis 147, 159 

Balaam 89 
Barakya (Baraka) 131, 133, 137, 287, 289, 291, 292 
Benjamin 34 
Bityah ht. Pharaoh 214 

Cain ( QiibII) 17, 18, 66, 70, 102, 126, 131, 132, 
133, 134, 135, 137, 138, 143, 157, 158, 160, 163, 
214,287,289,291,292,293,317 

Dan 33, 34, 35 
Daniel 304 
Darmasil (Darmasalii) 131, 133, 287, 

289,292 
Dathan 206 
David 206, 207, 278, 330 

'Eber 127, 324 
Eden ht. Cain 137, 291 
Elam 82 
Eliezer 214 

Elijah 204, 205, 206, 210, 214, 215, 223, 225, 
230,232,245,252,253,264,266,297,330 

Elimelek 117, 169 
Elishua 117, 169 
Elizabeth 266 
Enosh (Anush) 21, 26, 37, 76, 84, 98, 101, 102, 

112, 114, 125, 126, 127, 130, 133, 136, 142, 146, 
155,168,263,280,282,286,289,291,293, 
294, 310, 327 

Esau 206 
Eve 63,106,137,155,167,169,228,263,278, 

291, 316, 317 
Eved-melekh 214 
Ezra 95,308,309,317,328 

Gayumart (Gayomart, Kayomart, etc.) 46, 65, 
66,276,277,295,296 

(I;I)azura 137,291 
Hezekiah 205 
Hiram 214 

'Ibsilukhus 147, 159 
'Iliiwiis 147, 159 
'I rad 157, 160 
Isaac 26, 205, 324 
Isaiah 244, 330 
Ishmael 127 

Jacob 26,32,205,324 
James 331 
Jesus 86,122,123,142,176,186,219,225,228, 

266,269,300,303,309,317 
Job 142 
John the Baptist 266 
Jonadab b. Rechab 214 
Joseph 142 
Judah 32, 34 
Jude 124, 125, 309, 313, 331, 332 

Kilab b. David 206 
Kush 152, 162 

Lamech 23, 49, 71, 75, 101, 117, 120, 127, 130, 
131,134,135,143,165,169,213,225,226,227, 
228,288,289,290,301,302 

Lebuda (Livudhii) 137, 291 
Levi 26,32,33,56,306,307 



390 Index of Scriptural and Parascriptural Characters 

Mahalalel (Mahalail) 21, 26, 51, 76, 84, 102, 
112, 114, 116, 125, 126, 127, 129, 130, 133, 136, 
146,157,165,174,190,280,282,285,286, 
289,291,293,294,296,312,327 

Mal)iiyal (Mel,myael) 131, 133, 157, 287, 289, 292 
Malka 117, 169 
Manasseh 205, 206 
Melchizedek 142 
Messiah b. David 206, 207, 214 
Methuselah 23, 44, 49, 80, 95, 101, 116, 117, 

118, 120, 125, 127, 128, 130, 131, 134, 135, 143, 
150, 151, 158, 165, 169, 213, 214, 217, 218, 226, 
227, 228, 273, 278, 279, 288, 289, 290, 301, 
302,308 

Moses (Miisa) 8, 12, 26, 36, 54, 62, 133, 136, 205, 
206, 230, 269, 274, 303, 313, 314, 318, 328, 330 

Na'amah 117, 169 
Na4or 127 
Naphtali 307 
Nasr 126, 138 
Nathan 317 
Nimrod (Nimriid) 70, 102, 152, 161, 162 
Noah (Nii4) 8, 19, 20, 23, 30, 31, 48, 50, 71, 

72,73,75,76,77,81,82,85,94,97,100, 
102,103,126,127,130,131,132,134,135,136, 
141,142,143,154,157,158,165,166,185,187, 
213,222,226,228,235,236,271,272,278, 
280,281,285,289,290,293,301,302,303, 
308, 315 

Obadyahu 205 
'Og 167 

Paul 37,47,48,51,124,125,245 
Peleg 127 

Qahat 26 
Qanta.r b. 'Arfakhshad 102-103 
Qayna.n (Qina.n, Kenan) 21, 26, 51, 76, 84, 102, 

114, 116, 125, 126, 127, 130, 133, 136, 146, 165, 
190,280,282,285,286,289,291,293,294,327 

Qora4 206 

Ra.suya.l 131 
Re'u 127 

~a.bi (~ab, ~a.bi') 101 
Samuel 317 
Sarah 90 
Sera!) ht. Asher 214 
Serug 127 
Seth (Sethel, Shith, Hibat Allah) 21, 26, 37, 38, 

48,51,64,66,74,76,80,84,88,93,96,97, 
98, 101, 102, 103, 112, 114, 117, 122, 125, 126, 
127, 128, 129, 130, 131, 132, 133, 134, 135, 136, 
137, 140, 142, 143, 144, 146, 150, 153, 160, 163, 
164, 165, 169, 190, 214, 244, 280, 282, 283, 
285,286,289,290,291,293,294,315,317, 
327,328 

Shela4 127 
Shem 19,37,127,324 
Si4on 167 
Simeon 306 
Solomon 206, 278 
Suwa.' 126, 138 

Tera!) (Azar) 127 
Tubal-cain 225 

Wadd 126, 138 

Yabetz 214 
Yaghiith 126, 138 
Yamal)uel 157, 174, 175 
Yared 21, 26, 44, 56, 63, 71, 76, 77, 84, 

85, 90, 93, 97, 102, 112, 114, 116, 125, 126, 
127, 129, 130, 131, 132, 133, 134, 136, 137, 
140, 143, 146, 150, 151, 155, 163, 164, 165, 
167,173,175,176,178,217,218,226,227, 
229,233,244,247,259,261,262, 
263,270,280,282,285,286,287, 
289,290,291,292,293,294,297,300, 
311, 312, 325 

Ya'iiq 126, 138 

Zebulon 142 



Index of Angels, Deities, Demons, Epic, and 
Mythological Characters 

Adonai 268, 269 
Agathodaimon (Agathodhmon, 

'.Abidimon) 67, 96, 150, 153, 276, 283 
Agrat ht. Mal].(a)lat 279 
Agrimus (Agramus) 279 
Ahriman 279 
Ammon (Amun) 93, 113, 147, 159 
'.Anafiel 224, 250 
Asclepius (Asqalipidis, Asqlibyadhis) 109, 

146, 147, 150, 151, 153, 159, 228, 231, 273, 
282, 316 

Atlas 61, 62, 63, 274 
'.Azael 180, 249 
'.Azza 249 

Budhasaf 279 

Esmun 150 

Gabriel 94, 128, 238, 266 

Harut wa-Marut 173, 180, 181, 183, 184, 229, 
249,296 

Hephaistos 273 
Hoshang 46,276,278,294,295,296 

!mouthes (Imhotep) 273 

Jamshid (Jam, Yima) 278, 290, 295 

Kalapatauroth 222 

Lilith 279 

Maiden of Light 266 
Malik 194, 197 
Mastema 279 
Michael 47, 83, 171, 212, 245, 298 
Molech 197 

Nhur-Hai 86, 298 

Osiris 273 

Prometheus 62,274 
Ptah 273 

Qippod 207 

Raphael 72, 88 
Raziel 72, 78, 79, 87, 114, 140, 158, 165, 283 
Ricj.wan 197, 198, 216, 217 

Sabaoth 244 
Sahm 327, 328 
Satan (Satanael Iblis) 33, 34, 35, 128, 132, 148, 

157-8, 174, 175, 182, 226, 333, 334 
Samis 269 
Shasangiel 274 
Shem]].azai 182 
Sydyk 150 

Tahmurath 296 
Thoth (Tat, Tat, Tati, Ta'utosis) 17, 24, 47, 57, 

62,67,101,152,160,270,271,273,274,275, 
290 

'Urani 67, 96, 146, 276 
Uriel 60, 64, 65, 74, 79, 158 
'Uzza 180, 249 
Utnapishtim 301, 302 

V(e)reveil 79, 158 
Vistaspa (Bishtasf, Hystaspes) 278 

Ya(h)oel (Yahoel, Yoel) 244, 264, 274 
Yao 266,268 
Yophiel 274 
Yorabba (Yah Rabba) 269 

Zaradusht (Zoroaster) 277, 278 
Ziusudra 301 
Zuhara 180, 181 



Index of Ancient and Medieval Scholars, Teachers, 
Authors, and Tradents 

Abraham Ibn Ezra 57, 75, 77, 99, 135, 136, 318 
Abii Dharr al-Ghirari 97, 132 
Abii I;.Iatim al-Riizi 25, 67-8, 172, 276, 287-8 
Abii I;.Iudhayfah 173, 186, 238 
Abii Hurayra 237, 238 
Abii Ma'shar al-Balkhi 45, 65-6, 68, 79, 96, 

105,108,109,160,271,272,275-6,295 
Abii Sa'id al-Khudri 237 
Abii Siili):i 129, 226, 286 
Agapius 68, 99, 227-8, 288-9 
'.Ali b. Abii Talib 104, 327 
'Amiri 231, 277-8, 290 
Anas b. Malik 237, 238 
Anatolius 60 
Annianus 100, 316, 317 
Apelles 329 
Aristobulus 26 
Aristotle 68, 144, 276, 288, 316 
Artapanus 61 
Athenagoras 307 

Ba):iya b. Asher 27, 76, 187, 235-6 
Bar Bahliil 287 
Bar Salta of Resh'ayna 333 
Bardai~an 61-63, 146, 222, 274 
Berossus 18, 72 

Cedrenus 64, 74, 79, 158 
Celsus 329 
Cyriacus of Sijistan 333 
Cyrus ofEdessa 36 

QaJ:i.J:iak 189, 240 
Dante Alighieri 15 
Dimashqi 163 

Eleazar of Worms 279 
Elijah of Anbiir 23, 24, 35, 215 
Eutychius (Sa'id b. al-Bitriq) 120, 227, 288 
R. Ezra b. Solomon 297 

Galen 68, 151, 153, 276, 288 
R. Gamaliel 205, 207 
George Syncellus 2, 7, 14, 15, 64, 74, 79, 158, 312 

R. Hamnuna the Elder 325 
R. I;.Ianina b. Dosa 279 

Hermogenes 110 
Herodotus 270 
Hippocrates 150, 151, 153, 231, 316 
I;.Iiwi al-Balkhi 246, 257 

Ibn '.Abbas 106, 129, 173, 180, 184, 186, 187, 188, 
189,192,193,226,229,238,240,286 

Ibn al-Athir 296 
Ibn al-Azhari 106, 107 
Ibn I;.Iazm 267, 269-70 
Ibn Hishiim 94-5, 97, 126, 127-8, 172, 

242,285 
Ibn I;.Iumayd 66, 131, 287 
Ibn Is):iaq 94, 97, 126-7, 131, 133, 280, 285, 

287, 291, 292 
Ibn Juljul 65 
Ibn al-Kalbi 129, 226, 286 
Ibn al-Matriin 99, 138-9, 159, 231, 281, 282, 

292, 315-16 
Ibn Mattiiyah 327 
Ibn Qutayba 105, 133, 190, 289 
Ibrahim b. Hiliil al-Sabi' 327 
Ibrahim b. Wa~ifShah 100-1, 282 
Is):iaq b. Bishr 173, 238 
R. Ishmael 207, 223, 249, 250, 257, 266 

Jacob ofEdessa 12, 313, 328, 330 
Ja'far al-Sadiq 107, 185, 199 
Jii):ii~ 275 
Jaza'iri 75, 98, 100, 106, 139, 144, 184, 185, 198, 

199,239-40,241,280,292 
R. Joshua b. Levi 194, 200, 203, 204, 205, 207, 

208, 209, 214, 284 
R. Judah ha-Nasi' 214 
Justin Martyr 11, 307 

Ka'b al-A):ibar 42, 63, 75, 93, 131, 134-5, 144, 
164, 166, 188, 214, 237, 290 

Kisai 208, 209 

Majlisi 326 
Manetho 68,72,79,289 
Mani 299,331 
Maqdisi 41, 124, 131, 137, 224, 237, 287, 291 
Maqrizi 102, 314 
Marcion 329 
Mas'iidi 100, 270, 282 



Index of Ancient and Medieval Scholars, Teachers, Authors, and Tradents 393 

Menahem b. Benjamin Recanati 233, 325-6 
Methodius 100 
Michael Glycas 65, 74, 79, 158 
Michael Syrus 7, 62, 100, 173, 215, 229, 316-17, 

333 
Mirkhwand 249 
Molla ~adra 104 
Morienus Romanus 271, 280 
R. Moses de Le6n 14, 317-21 
R. Moshe ha-Darshan 41, 73, 174, 229 
MuJ:iammad 97, 127, 132, 238, 327 
Mujahid 181, 225, 237 
Muqatil b. Sulayman al-Balkhi 127, 185-6, 

236-7, 285 

R. Nehemiah b. Shlomo ha-Navi' 45, 263 
Nuwayri 162 

Panodorus 64,69,289 
Petrus Alfonsi 113, 292 
Philo ofByblos 72, 150 
Plato 144 
Pseudo-Aristotle 109, 231, 316 
Pseudo-A~ma'i 289 
Pseudo-Eupolemus 61, 63, 82, 111 
Pseudo-Ezekiel 306 
Pseudo-Hippolytus 295 
Pseudo-Majriti 152, 281, 283 
Pseudo-Manetho 79 
Pseudo-Sabas 24,92-3 
Ptolemy 146, 156 
Pythagoras 108,314 

Qazwini 75 
Qirqisani 43, 188, 225, 237, 259, 267 
Qutb al-Din al-Rawandi 185, 199 

Radaq 214-16, 253 
Ramban 232 
Rashi 241 
Robert Grosseteste 13, 317 
Robert of Chester 271, 280-1 
Roger Bacon 109, 317 

Saadya Gaon 318 
Sakhawi 102 
Salamah 131, 287 
R. Samuel Ibn Zarza 78, 147, 156 
Samurah 51, 190 
Severus b. al-Muqaffa' 269 
R. Shabbetai Donnolo 151 
R. Shim'on b. YoJ:iai 175, 204, 205, 218, 247, 

298,322 
Solomon ofBa~ra 217 
Stobaeus 272-3 
Su'iidi 270 
Suyiiµ 189, 240 

Tabari 7, 137, 291 
Tabarsi 75, 100, 106, 139, 241, 262, 289, 

292-93 
Tha'labi 26, 41, 43, 69, 99, 105, 133, 134, 136-7, 

173, 180, 186-7, 193, 208, 209, 224, 226, 237, 
238,239,289,291 

Theodore bar Konai 62, 269, 274, 314 
Theophilus ofEdessa 62, 68, 289 
Thomas Bradwardine 110 

Wahb b. Munabbih 5, 26, 43, 51, 52, 69, 94, 95, 
104, 105, 106, 107, 127-8, 130, 143, 163, 172, 
193-5,226,239,242,285,286,287 

Zayd b. Arqam 228 



Index of Ancient and Medieval Book or Story Titles 

Alexander Romance 110 
Alphabet of Ben Sira 200 
Apocalypse of Baruch (Falasha) 245 
Apocalypse of Peter (Arabic) 135, 213 
Aruch 204 

Balances of Enoch 57 
Beowulf 15 
Book(s) of Adam 51, 82, 88, 102, 103, 136, 140, 

154, 190, 284, 291, 300, 315, 322, 324 
Book of Giants 3, 63, 92, 180, 301, 314, 328 
Book of Latitude 99, 316 
Book of Letters/Elements 136, 291 
Book of Longitude 99, 316 
Book of Meanings 68, 289 
Book of Rav Hamnuna the Elder 324, 325 
Book of R. Kruspedai 325 
Book(s) of Seth 51, 284, 291, 315 
Book of Signs 136, 291 
Book ofSothis 79 
Book of the Bee 217 
Book of the Laws of Countries 146 
Book of the Religious Laws of the Prophets 78, 

147, 156 
Book of the Remedies of the Cha/deans 282, 

292, 315 
Book of the Rod of Gold 99-100, 316 
Book of the Secrets of Enoch 89, 90 
Book on the Secret of Kingship 140 
Bruce Codex 221, 279 

Cave of Treasures 18, 23, 48, 50, 63-4, 70, 94, 
132, 135, 143, 166, 169, 315 

Chronicle of Zuqnin 49, 50, 134 
Chronicles ofYera~meel 99, 205, 215, 253, 279 
Chronicon ad annum Chr. 1234: 55-6, 174, 

316, 317 
Chronicon Paschale 122, 125, 223 
Codex Panopolitanus 2, 46, 122, 310 

De causa Dei 110 
Disciplina clericalis 113 

Egyptian Book of the Dead 47 

Gadla :.tdiim v, 315 
Gannat Bussame 268 
Ginzii 106 
Greek Legend of Isaiah 242, 244 

Havdalah de-Rabbi Jiqiva 162, 166-7 

Interrogatio Joannis 148, 333-4 

Kitiib al-Majiill 134, 135, 213, 214 
Kitiib al-Tijiin 94-5, 127-8, 172, 242, 285 
Kitiib al-Tuffii~a 68 
Kitiib al-Uluf 65, 79, 105, 271 
Kore Kosmou 272-3, 275 

Liber Hermetis Mercurii Triplicis de VI rerum 
principiis 281 

Maaseh R. Joshua b. Levi 195, 197, 200, 
208,209 

Ma~~af Idris 327 
Megillat Evyatar 72-3 
Midrash Avkir 278-9 
Midrash Konen 205, 207 
Midrash ofShem~azai and Jizael 173, 183, 229 

'Otiyyot de-R. Jiqiva 43, 87, 179, 227, 229, 243, 
246, 247, 248, 251, 258-60, 261, 267, 302 

Prayer of Adam 72 
Pseudo-Ben Sira 36, 41, 214-15, 229, 251, 

260, 261 

Rasii'il Ikhwiin al-$afii' 69, 144-5, 231, 277, 290 
Re'uyyot Ye~ezqel 255, 256 
Revelation of Enoch 333 

$a~ii'if/$u~ufidris 326, 327 
Samaritan ''Adler Chronicle" 136, 291 
Samaritan Tulida 136, 291 
Secretum secretorum 109-10, 231, 316 
Seder Gan Eden 319 
Sefer Asafha-Rofe 72 
Sefer Jisafir 82, 136, 291 
Sefer ha-Kasdim 78, 114, 283-4, 293 
Sefer ha-Moladot 57 
Sefer Noah 71, 72, 177-8, 230 
Sefer Raziel ha-malak 88 
Sefer ha-Razim (Book of Secrets) 72, 79, 84, 

85,140,158,164,186,279 
Sefer ha-Yaqqar 151 
Sefer ha-Yashar (magic book) 71, 72, 140 
Sefer ha-Yashar (aggadic narrative) 115-20, 

143,159-60,165-6,168-9,177,233-5 



Index of Ancient and Medieval Book or Story Titles 

Septem tractatus Hermetis sapientia triplicis 281 
Sidrey de-Shimmushey Rabba 189, 233, 240, 

241, 262 
Sirat Rasul Allah 94, 97, 126-7, 131, 133, 280, 

285,287,291,292 
Sunan Idris 326, 327 

Tale of the Ten Martyrs 207 
Testament of Adam 66, 72 
Testament of R. Eliezer 319 
Testament to Ammon 113 

Vision of Enoch the Just 3 

395 



Index of Modern Authors 

Abegg, Martin G. 179 
Abel, Armand 333 
Abraham b. Elijah ofVilna 78, 148, 156, 

159, 278 
Abrahamov, Binyamin 102 
Abrahams, Israel 38 
Abrams, Daniel 45, 263, 264, 299 
Abii Rayyan, Mul).ammad 'Ali 52, 65, 101, 

145, 148 
Adams, Samuel L. 210 
Adang, Camilla 79, 95, 140, 174, 236, 268, 

270,294 
Addas, Claude 118, 188, 237, 284 
Adelman, Rachel 13 
Adler, Elkan N. 136, 291 
Adler, William vi, 6, 7, 12, 13, 21, 46, 59, 60, 

64, 69, 74, 121, 124, 125, 179, 253, 289, 305, 
309,313,314,317,330 

Aguade, Jorge 41, 96, 104, 107, 128, 142, 
239,286 

Aitken, James K. 18 
Albani, Matthias 2 
Albeck, l:fanokh 28, 41, 44, 73, 87, 174, 182, 

205,214,228,229,247,248,251,258,259, 
260,261,267,270,278 

Alexander, Philip S. 2, 3, 4, 11, 12, 91, 120, 172, 
176,219,243,247,250,251,258,259,260, 
267,268,269,274,284,300 

Amar, Joseph P. 35, 212 
Amelineau, :8mile 93 
Amihay, Aryeh 71, 72, 73, 82, 154, 302 
Aminrazavi, Mehdi 25, 68 
Amir-Moezzi, Mohammad Ali 104, 118, 188, 

237,284 
Andersen, Francis I. 17, 39, 89, 92, 141, 143, 

.182, 240, 260 
Anderson, Gary A. 21, 122, 249, 257 
Anidjar, Gil 89 
Anlezark, Daniel 16 
Annus, Amar 20 
'Aqil, H. M. 75, 98, 100, 106, 139, 184, 185, 198, 

199, 239, 241, 280 
Arbel, Vita Daphne 40, 224 
Argall, Randal A. 12, 31 
Arjomand, SaYd Amir 333 
Arkush, Allan 39, 259 
Ashton, John 63 
Asmussen, Jes P. 98 
Assmann, Jan 254 

Athamina, Khalil 8 
Attridge, Harold W. 12, 21, 54, 170, 293 
Avigad, Nahman 111 
Ayoub, Mahmoud 182 

Babut, Ernest-Charles 124 
Badawi, 'Abd ar-Ral}.man 52, 70, 101, 112, 

113, 138, 145, 152, 156, 158, 161, 228, 279, 
281, 283, 291 

Baehrens, W. A. 59, 312 
Baffioni, Carmela 145, 231 
Bagatti, B. 134, 213 
Bakhos, Carol 8 
Bamberger, Bernard J. 9 
Bandt, Cordula 24, 92 
Bar-Asher, Avishai 317, 319, 320 
Barb, A. A. 274 
Barber, Malcolm 149, 333 
Barbier de Meynard, Charles 98, 105, 144, 162, 

267,277,279,289 
Bardakjian, Kevork B. 3 
Barnstone, Willis 334 
Barr, James 8 
Barthelemy, Dominique 302 
Barton, Tamsyn 67, 146 
Battista, A. 134, 213 
Bauckham, Richard 9, 11, 84, 172, 212 
Baumstark, Anton 24 
Bautch, Kelley Coblentz 1, 7, 301 
Bedjan, Paul 72, 77, 100, 103, 149, 151, 161, 173, 

217,218,229,282,316 
BeDuhn, Jason David 38, 279 
Beentjes, Pancratius C. 30, 220 
Bekker, Immanuel 74, 79, 158 
Ben-Dov, Jonathan 1, 11 
Ben-Eliyahu, Byal 256 
Ben-1:fayyim, Zeev 82, 136, 291 
Ben-Shammai, Haggai 12 
Bergren, Theodore A. 39, 81, 91, 120, 176, 219, 

300,303 
Bermejo Rubio, Fernando 38 
Bernheimer, Teresa 279 
Berthelot, Katell 11 
Beyer, Klaus 81, 82, 178, 179 
Bezold, Carl 134, 135, 144, 213 
Bhayro, Siam 13, 255 
Biale, David 63 
Bidez, Joseph 268 
Bietenhard, Hans 225, 256 



Index of Modern Authors 397 

Biller, Peter 148, 333 
Black, Matthew 21, 32, 33, 34, 47, 61, 82, 121, 

142, 305, 306, 307, 310, 311, 312, 314, 329, 330 
Bleeker, C. Jouco 299 
Blochet, Edgar 98, 144, 162, 163 
Blois, Frarn;:ois de 38 
Boccaccini, Gabriele 3, 10 
Bockrnuehl, Markus 211 
Boer, T. J. de 66, 67 
Bohak, Gideon 85, 255 
Boll, Franz 22, 74, 93, 146 
Borger, Rykle 19 
Bosworth, C. E. 132, 163 
Bottero, Jean 60 
Bousset, Wilhelm 34 
Boustan, Ra'anan S. 1, 4, 40, 224, 255 
Bow, Beverly A. 12 
Bowden, John 31, 274 
Bowley, James E. 8, 9, 94, 179 
Boyarin, Daniel 4, 155 
Boz6ky, Edina 148, 333 
Brakke, David 313, 330 
Bridges, John Henry 317 
Brinner, William M. 26, 43, 173, 195, 238, 239 
Brisson, Luc 284 
Brock, Sebastian P. 6, 13, 55, 314, 317 
Broek, Roelof van den 221, 222 
Brooke, A. E. 311 
Brown, Francis 309 
Browne, Edward G. 42, 129, 189 
Brunner, Rainer 107, 326 
Bruyne, Donatien de 39, 92, 223 
Buber, Salomon 59, 73, 173, 229, 261, 278 
Budde, Karl 160 
Budge, Ernest A. Wallis 151, 217 
Budick, Sanford 254 
Bundy, David 333 
Burnett, Charles S. F. 66, 152, 271, 281, 

283,289 
Burstein, Stanley Mayer 18 
Busse, Heribert 40 
Buttenwieser, Moses 88 

Calder, Norman 102 
Calzolari Bouvier, Valentina 3 
Caquot, Andre 81 
Carlebach, Elisheva 324 
Carr, David M. 9 
Carra de Vaux, Bernard 79, 140, 152, 158, 174, 

175, 198, 236, 294 
Casanova, Paul 95, 284 
Casey, Robert Pierce 48 
Cerquiglini, Bernard 91 
Chabot, J.-B. 50, 55, 62, 100, 134, 173, 174, 215, 

229,316,333 
Chadwick, Henry 124, 329 

Champion, Justin A. I. 14 
Charles, R. H. 6, 20, 30, 32, 33, 34, 55, 73, 91, 

122, 125, 131, 142, 170, 178, 211, 229, 242, 244, 
287,305,306,307,308 

Charlesworth, James H. 149, 333 
Chazon, Esther G. 59 
Cheikho, Louis 100, 112, 120, 227, 288, 316 
Chiesa, Bruno 259 
Chwolsohn, Daniel 100, 101, 103, 148, 150, 153, 

159,162,163,275,276,282,327 
Coatsworth, Elizabeth 16 
Cohn, Yehudah 256 
Collins, Adela Yarbro 26 
Collins, John J. l, 3, 10, 12, 98, 333 
Comerro, Viviane 95 
Compagni, Vittoria Perrone 77, 136 
Conrad, Lawrence I. 95, 154 
Coogan, Michael D. 9 
Cook, Edward M. 81, 92, lll, 179, 302 
Cook, Michael 100, 282, 333 
Cooperson, Michael 79, 140, 294 
Copenhaver, Brian P. 273 
Corbin, Henry 145, 231, 316 
Cottrell, Emily J. 52, 67, 100, 145, 146, 147, 154, 

157,228,231,276,316 
Coudert, Allison P. 14 
Couliano, loan P. 266, 334 
Cowley, A. E. 31, 220 
Crawford, Sidnie White 9 
Crone, Patricia 12, 279 
Cumont, Franz 74, 268 

Daly-Denton, Margaret 4 
Dan, Joseph 41, 45, 115, 143, 159, 165, 168, 172, 

177,224,233,250,258,263 
Diinish-Pazhiih, Mul:iammad Taqi 42, 51, 129, 

189, 285 
Darnell, D. R. 142 
Davidson, Israel 246, 257 
Davidson, Maxwell J. 10 
Davies, Philip R. 19 
Davila, James R. 82, 84, 172, 212 
Day, John 18, 19 
De Breucker, Geert 18 
Debus, Allen G. 77, 135 
Dee,John 14 
Delcor, Mathias 47 
Dell, Katharine J. 18 
Denis, Albert-Marie 26, 54, 55, 61, lll, 125, 223 
Dexinger, Ferdinand 8 
Dieterici, Friedrich 69, 277, 290 
Dietrich, Albert 153 
Dijk, J. J. A. van 19 
Di Lella, A. A. 30 
Dilley, Paul 279 
Dillmann, August 6, 21, 32, 33, 82, 121, 310 



398 Index of Modern Authors 

Dimant, Devorah 2, 58, 59, 81, 179, 303 
Dindorf, Guilielmus 64, 79 
Dindorf, Ludovicus 125, 223 
Dombart, Bernhard 22, 332 
Doresse, Jean 221 
Drawnel, Henryk 1, 2, 56 
Drijvers, H.J. W. 63, 146 
Drower, E. S. 269 
Duensing, Hugo 48 
Dupont-Sommer, Andre 302 
Duri, A. A. 95 
Durkin-Meisterernst, Desmond 98, 301 
Duval, Rubens 23, 287 

Eamon, William 110 
Efron, John M. 324 
Ehrman, Bart D. 211 
Eisenberg, Isaac 44, 69, 70, 101, 103, 105, 

106, 107, 116, 137, 163, 164, 183, 184, 195, 
216, 293, 303 

Eisenstein, J. D. 205 
El-Bizri, Nader 144 
Elior, Rachel 4, 141, 220 
Elliott, J. K. 47 
Endres, John C. 7, 301 
Epstein, Jacob N. 274 
Epstein, Yitzhaq Meir 45, 263 
Erder, Yoram 28, 284 
Erho, Ted M. 15 
Eshel, Esther 56, 178, 179 
Evans, Austin P. 334 
Evans, Craig A. 11, 59 
Even-Shoshan, Avraham 204 
Ewald, Marie Liguori 331 

Fabricius, Johann Albert 6, 14, 21, 22, 32, 33, 
34, 59, 60, 64, 82, 83, 121, 124, 142, 179, 221, 
246, 306, 307, 308, 309, 310, 311, 312, 329, 
330, 331, 332 

Fahd, Toufy 184 
Faivre, Antoine 185 
Faris, Nabih Amin 126 
Ferreiro, Alberto 15 
Festugiere, A.-J. 22, 74, 93, 271, 272, 273 
Fiensy, D. A. 142 
Finkelstein, J. J. 18 
Firestone, Reuven 8, 63 
Fischer, Robert H. 314 
Fisher, Samuel 14 
Fitzmyer, Joseph A. 81, 111, 302 
Fodor, Alexander 46, 77, 108, 109, 161, 271, 

295,296 
Ford, James Nathan 255 
Forsyth, Neil 311 
Fowden, Garth 93, 271, 273, 275 
Fraade, Steven D. 98 
Frankfurter, David 46, 275, 330 

Freudenthal, Gad 78, 186, 283 
Friedlaender, Israel 39, 66 
Frishman, Judith 24, 35, 36, 212 
Funk, Franciscus Xavierus 142, 330 

Garcia Martinez, Florentino 2, 54, 81, 82, 178, 
179, 302 

Gardner, Iain 279 
Gaster, Moses 78, 114, 136, 253, 283, 284, 291 
Gebhardt, Oscar von 244 
Geller, Florentina Badalanova 16 
Geller, Mark J. 2 
Gelzer, Heinrich 13, 317 
Gibson, Margaret Dunlop 134, 135, 213, 214 
Gil, Moshe 333 
Gilliot, Claude 189, 240 
Gimaret, Daniel 75, 231 
Ginzberg, Louis 28, 30, 72, 120, 143, 169, 205, 

206,214,225,256,279 
Girgas, Vladimir 129, 286 
Godwin, Joscelyn 185 
Goeje, M. J. de 42, 46, 66, 70, 95, 97, 101, 105, 

106, 118, 129, 131, 132, 133, 137, 152, 163, 168, 173, 
226,229,279,280,286,287,289,291, 
296,315 

Gotze, Albrecht 49, 64 
Goff, Matthew J. 3, 210, 314, 328 
Goitein, S. D. 205 
Golb, Norman 205 
Goldstein, Bernard R. 186 
Goodman, Martin 59, 124, 179, 221, 258, 308 
Goody, Jack 91 
Gordon, Cyrus H. 180 
Gottlieb, Claire 2 
Grabe, John Ernest 14, 15 
Graf, Georg 269 
Grebaut, Sylvain 269 
Green, Tamara M. 231 
Greenberg, Gillian 13 
Greenfield, Jonas C. 5, 19-20, 50, 56, 82, 84, 

171, 172, 178, 179, 180, 212, 220, 274 
Grelot, Pierre 2, 5, 19, 31, 82, 301, 302 
Grignaschi, Mario 42, 129, 189, 278 
Griinbaum, Max 183, 249 
Gruenwald, Ithamar 4, 40, 85, 224, 255 
Grunebaum, Gustave E. von 139 
Guillaume, Alfred 94, 127 
Gunkel, Hermann 95 
Gyselen, Rika 301 

Haar Romeny, Baster 12, 314 
Haarbriicker, Theodor 75, 231, 280 
Habermann, A. M. 113 
Haelewyck, J.-C. 310, 333 
Hameen-Antilla, Jaakko 103, 151, 153 
Hagen, Joost L. 3 
Haider, Najam 104 



Index of Modern Authors 399 

Halevy, Joseph 245 
Hallo, William W. 160 
Halperin, David J. 12, 87, 248, 258, 267 
Ham, F. J. van den 270 
Hamilton, Bernard 148, 333 
Hammer, Olav 19 
Hanson, Paul D. l, 2 
Harari, Yuval 85, 255 
Harkins, Angela Kim 7, 301 
Harlow, Daniel C. 98 
Harnack, Adolfvon 329 
Harper, Robert Francis 309 
Hartner, Willy 68, 289 
Harvey, W. Wigan 123, 179, 221, 246 
Haubold, Johannes 18, 64 
Hawting, G. R. 12, 126, 284 
Hayman, A. Peter 25, 262, 264 
Hebbelynck, Adolphe 24, 92 
Hecker, Joel 299 
Heller, Bernhard 124 
Hellner-Eshed, Melila 232, 322, 323 
Helm, Rudolf 62 
Hempel, Charlotte 11 
Hengel, Martin 31, 274 
Hennecke, Edgar 39, 48, 92, 223 
Henning, W. B. 98, 328 
Herding, Wilhelm 331 
Hermes, Eberhard 113, 292 
Herrmann, Klaus 4, 255, 266 
Hessayon, Ariel 14, 15 
Higger, Michael 214 
Hilgenfeld, Adolf 305 
Hilka, Alfons 113, 292 
Hill, Charles E. 34 
Hillel, Vered 71, 72, 73, 82, 154, 302 
Himmelfarb, Martha l, 4, 6, 7, 13, 57, 73, 141, 

174,207,229,230,255,306 
Holl, Karl 173, 229, 314 
Holladay, Carl R. 61, 63 
Holmes, Michael W. 21, 121 
Horst, Pieter van der 309 
Houtsma, M. T. 23, 66, 96, 130, 143, 146, 173, 

226,229,276,286 
Hoyland, Robert G. 3, 62 
Huart, Clement 43, 69, 99, 105, 109, 124, 132, 

133,163,173,186,192,226,228,238,277, 
280,289,296 

Hudson, Anne 148, 333 
Hultgard, Anders 3 
I:I usayn, Taha 103 

Ide!, Moshe 4, 14, 26, 36, 41, 44, 45, 73, 77, 78, 
84, 87, 104, 135, 136, 155, 156, 168, 172, 224, 
230,232,233,241,249,252,253,257,258,262, 
263,264,267,270,297,298,299,334 

Iser, Wolfgang 254 
Issaverdens, Jacques 3 

Jacobs, Andrew S. 125 
Jacobsen, Thorkild 18 
James, Montague Rhodes 15, 47, 48, 50, 51, 

112, 245, 334 
Jansen, H. Ludin 19 
Jastrow, Marcus 167 
Jeffery, Arthur 197 
Jellinek, Adolph 14, 71, 72, 87, 107, 115, 117, 143, 

159, 165, 168, 177, 195, 205, 206, 207, 227, 
229, 230, 233, 241, 243, 247, 248, 251, 
258, 261, 262, 267, 302, 317, 318, 319, 
320, 325 

Jeremias, Gert 54 
Joannou, Pericles-Pierre 330 
Johnson, M. D. 122 
Jolivet, Jean 75, 231 
Jones, Joseph Ramon 113, 292 
Jong, Frederick De 145, 231 
Jonge, Marinus de 13, 32, 33, 34, 142, 306, 307 
Juckel, Andreas Karl 23, 215 
Jung, Leo 182, 184, 332 
Juusola, Hannu 167 

Kaestli, Jean-Daniel 3, 21, 122 
Kampen, John 11, 278, 305 
Kapera, Zdzislaw Jan 302 
Karst, Josef 22 7, 288 
Kaske, R. E. 15 
Kaufman, Stephen A. 302 
Kautzsch, Emil 95 
Kaylani, M. S. 74, 174, 230, 280 
Keene, Nicholas 14 
Keim, Katharina E. 13 
Keller, John Esten 113, 292 
Keller, Sharon 2 
Khalidi, Tarif 25, 43, 67, 68, 69, 133, 172, 276, 

277,287 
Khoury, Raif Georges 95 
Kiel, Yishai 13, 295 
Kiener, Ronald C. 73 
Kister, M. J. 326 
Kister, Menahem 141 
Klein, Michael L. 225 
Knibb, Michael A. 3, 15, 46, 184 
Knight, Michael Muhammad 290 
Koenen, Ludwig 37, 83, 171, 211 
Koetschau, Paul 83, 311, 329 
Kohlberg, Etan 75, 103, 292, 326, 327 
Kollmann, Bernd 10 
Kraft, Robert A. 11, 32, 33, 34, 35, 142, 304, 

305,306,307,309 
Kreuzer, Siegfried 8 
Kugel, James L. 8, 21, 31, 220 
Kugler, Robert A. 178, 179 
Kuhn, Heinz-Wolfgang 54 
Kunitzsch, Paul 68, 289 
Kvanvig, Helge S. 2, 18, 19, 20, 160 



400 Index of Modern Authors 

Lagarde, Paul A. de 131, 213, 287, 295 
Lagerlund, Henrik 145 
Lambert, W. G. 19 
Lampe, G. W. H. 165 
Lane, E. W. 70, 163 
Lange, Armin 11, 94 
Lange, Christian 198 
Langstaff, Beth 331 
La Porta, Sergio 3 
Laurence, Richard 6 
Lavenant,Rene 23 
Lawlor, H. J. 6, 12, 32, 33, 34, 59, 60, 82, 83, 87, 

122,123,124,125,142,179,221,232,233,246, 
305,306,307,308,309,310,312,315,330,331 

Lawrence, Bruce B. 279 
Lazarus-Yafeh, Hava 39 
Lefort, L.-Th. 330 
Leicht, Reimund 78, 283 
Lemay, Richard 280 
Lenzen, H. J. 19 
Lenzi, Alan 18, 20 
Leroy, L. 269 
Leslau, Wolf 245 
Lesses, Rebecca Macy 274 
Le Strange, Guy 102, 294, 296 
Levi, Israel 204 
Levine, Baruch A. 50 
Levinson, Bernard M. 9 
Lewis, James R. 19 
Lichtenberger, Hermann 11 
Lidzbarski, Mark 63, 86, 106, 269, 298 
Lieber, Elinor 72 
Lieberman, Saul 278 
Liebes, Esther 166, 241, 262 
Lieu, Samuel N. C. 38 
Lignee, Henri 302 
Linehan, Peter 152, 283 
Lippert, Julius 52, 108, 112, 113, 114, 139, 146, 

147,148,150,151,152,153,l59,161,228 
Littmann, Enno 182 
Lockwood, Wilfrid 259 
Lofgren, Oscar 63, 93, 134, 164, 166, 214, 290 
Loewe, Herbert 225, 256 
Louvish, David 141, 220 
Lubetski, Meir 2 
Lucentini, Paolo 77, 136 
Liihrmann, Dieter 31 
Luthi, Kurt 8 
Luria, R. David 26, 72 

Macaskill, Grant 3 
MacDermot, Violet 86, 176, 219, 221, 222, 265, 

266,268,279,298,300 
Machiela, Daniel 73, 111, 301, 302 
Mack, l;lananel 73, 174, 229, 278 
Macomber, William F. 36 
Macuch,Rudolf 269 

Madelung, Wilferd 67, 276, 327 
Madigan, Daniel A. 94, 136 
Mancuso, Piergabriele 78 
Mandelbaum, Bernard 25, 29, 259 
Mann, Jacob 255 
Manzalaoui, Mahmoud 110, 231, 316 
Margaliot, Reuven 40, 44, 73, 86, 88, 90, 91, 

115, 143, 154, 155, 159, 162, 165, 168, 172, 173, 
175,176,177,178,218,219,224,225,229,232, 
233,246,247,248,249,252,256,258,259, 
260,261,264,265,267,270,297,299,300, 
321,322,323,324,325 

Margalioth, Mordecai 25, 36, 72, 85, 89, 
186,230 

Margoliouth, D. S. 68 
Margoliouth, George 26, 168, 252, 262, 270 
Marlow, Louise 296 
Marmorstein, Arthur 255, 279 
Marquet, Yves 22, 93, 145, 231 
Massignon, Louis 231 
Mastin, Brian A. 18 
Mathews, Edward G. 35, 212 
Matt, Daniel C. 87, 88, 89, 90, 154, 155, 162, 

168, 177, 178, 232, 233, 248, 252, 299, 321, 
322,323,324,325 

Maul, Stefan M. 19 
Mazich, Edward 121 
McAuliffe, Jane Dammen 40, 94, 136, 194, 

198, 238, 284 
Mccants, William F. 46, 104, 153, 186, 237, 296 
McColley, Grant 15 
McGinn, Bernard 333 
McKinley, Anne Fitzpatrick 4 
Mc Vey, Kathleen 35, 212 
Mellinkoff, Ruth 15 
Merkel, Ingrid 77, 135 
Meyer, Marvin 244, 334 
Meyer, Wilhelm 21, 122 
Milik, J. T. 2, 3, 6, 31, 32, 46, 54, 58, 59, 60, 61, 

75,82,122,142,170,178,l79,293,302,305, 
306, 311, 312, 330 

Milikowsky, Chaim 118, 132, 168 
Millar, Fergus 59, 124, 179, 221, 256, 

258,308 
Miller, Michael T. 255 
Miller, Patrick D. 160 
Mills, Robert 34 
Milton, John 15 
Mimura, Taro 69, 277, 290 
Mirecki, Paul 38 
Mitchell, C. W. 222 
Mojaddedi, J. A. 284 
Molland, George 109, 110, 281 
Monnot, Guy 75, 231 
Montefiore, C. G. 225, 256 
Montgomery, James A. 124, 274 
Moore, George Foot 309 



Index of Modern Authors 401 

Mopsik, Charles 73, 89, 172, 174, 229, 250, 251, 
257,258,269 

Morano, Enrico 3, 314, 328 
Morgan, Michael A. 72, 85, 186 
Morgenstern, Matthew 111 
Morin, Germain 330 
Morony, Michael G. 255 
Morray-Jones, Christopher R. A. 20, 142, 210, 

221, 230 
Mosshammer, Alden A. 64, 79, 158 
Moubarac, Youakim 231 
Moule, C. F. D. 21, 121 
Moyer, Ian 64 
Mras, Karl 61, 111 
Mroczek, Eva 9 
Muller, August 45, 65, 96, 105, 108, 109, 160, 

275,295 
Mi.iller-Kessler, Christa 2 7 4 
Muntner, Si.issmann 72 
Myers, David N. 324 

Najjar, '.Amir 45, 52, 65, 96, 99, 105, 108, 109, 
138, 148, 159, 160, 231, 275, 281, 282, 292, 
295, 315, 316 

Nasr, Seyyed Hossein 25, 68, 145, 147 
Nau, Franc;ois 313 
Nelson, Janet L. 152, 283 
Nemoy; Leon 43, 77, 161, 188, 225, 237, 259, 267 
Netton, Ian Richard 25, 67, 69, 290 
Neubauer, Adolf 31, 136, 220, 291 
Neugebauer, Otto 61 
Neugroschel, Joachim 38, 89, 241, 321 
Neusner, Jacob 50 
Newby, Gordon Darnell 12, 97, 189, 240 
Nicholson, Reynold A. 294, 296 
Nickelsburg, George W. E. vi, l, 2, 6, 7, 10, 11, 

12,16,32,46,47,60,82,83,124,253,308, 
312, 330, 331 

Niese, Benedictus 210 
Nisse, Ruth 13 
Nock, Arthur Darby 272, 273 

Odeberg, Hugo 87, 220, 232, 255, 274 
Oehler, Franciscus 307 
Olson, Daniel C. 10, 61 
Orlov, Andrei A. 3, 4, 31, 47, 51, 74, 141, 143, 

255,257,261,297 
Oulton, J. E. L. 60 
Outtier, Bernard 3 

Panayotov, Alexander 84, 172, 212 
Parri, Ilaria 77, 136 
Parry, Donald W. 58, 170, 179 
Pasha, Af:imad Zaki 126, 224, 285 
Pavet de Courteille, Abel 98, 105, 144, 162, 

267,277,279,289 
Payne Smith, Robert 287 

Pearson, Birger A. 12, 46 
Pearson, Nancy 145 
Pellat, Charles 79, 140, 174, 236, 275, 294 
Penner, Jeremy 82 
Pennington, Anne 82 
Perles, Felix 183, 249 
Perry, Micha 205 
Pettorelli, Jean-Pierre 21, 122 
Pfann, Stephen J. 2 
Pichard, Auguste 113 
Pico della Mirandola, Giovanni 14 
Pines, Shlomo 29, 139, 299 
Pingree, David 62, 65 
Pingree, Isabelle 62 
Plessner, Martin 46, 66, 72, 108, 109, 151, 152, 

153,271,281,283,296 
Porter, Barbara Nevling 3 
Portier-Young, Anathea E. 10 
Powell, Kathryn 16 
Pregill, Michael E. 7, 8, 95 
Preuschen, Erwin 36, 164, 173, 229, 311 
Prigent, Pierre 304, 305 
Pritz, Ray A. 314 
Proctor, Travis 11 
Puech, Emile 81, 82 
Purchas, Samuel 15 

Qimron, Elisha 111 
Quarrie, P. R. 113, 292 

Rabin, Chaim 20, 54, 55, 91, 170, 178, 211 
Ragep, F. Jamil 69, 277, 290 
Rahlfs, Alfred 220 
Rapoport-Albert, Ada 13 
Raven, Wim 197 
Rebiger, Bill 72, 84, 85, 87, 164, 186 
Reed, Annette Yoshiko vi, l, 2, 3, 4, 6, 7, 9, 11, 12, 

13, 14, 15, 28, 59, 60, 63, 83, 121, 122, 123, 142, 
180, 255, 309, 311, 312, 317, 329, 331, 332, 333 

Reeves, John C. vi, 3, 5, 6, 7, 8, 10, 11, 13, 23, 28, 
30,37,38,39,47,57,62,63,64,84,87,92, 
94, 98, 130, 144, 171, 172, 174, 182, 197, 212, 
214, 216, 220, 224, 229, 244, 246, 257, 261, 
274,278,299,301,305,314,328,331,333 

Rehatsek, Edward 249 
Reifferscheid, August 124, 310 
Reinbold, Wolfgang 10 
Reiner, Erica 19, 60 
Reitzenstein, Richard 148, 273, 333 
Renard, John 103, 303 
Reynolds, Bennie H., III 10 
Ri, Su-Min 23, 48, 49, 64, 70, 125, 134, 144, 

173,213,229 
Rieder, David 225, 256 
Ritter, Hellmut 151, 152, 153, 281, 283 
Robertson, Michael 8 
Robinson, Chase F. 327 



402 Index of Modern Authors 

Rochberg,Francesca 60 
Rodgers, Zuleika 4 
Romer, Cornelia 37, 83, 171, 211 
Ronsch, Hermann 54, 74, 148, 333 
Rosen, Victor 100, 282 
Rosenthal, Franz 52, 95, 133, 145, 151, 153, 157, 

173, 231, 238, 315, 316 
Rosenthal, Judah 247, 258 
Rowland, Christopher 20, 28, 31, 142, 220 
Rowson, Everett K. 25, 68, 231, 277, 278, 290 
Rubin, Uri 103 
Ruderman, David B. 78, 156 
Rudolph, Kurt 86, 298 
Ruska, Julius 272, 275, 280, 281 
Ryan, W. F. 110 

Sachau, C. Eduard 42, 101, 129, 226, 279, 
286,290 

$aliJ:iani, Antoine 44, 72, 77, 150, 151, 161, 218, 
283,295 

Samely, Alexander 284 
Sanders, E. P. 47, 112 
Sanders, Seth L. 1 
Sanguinetti, B. R. 231, 316 
Santos Otero, Aurelio de 39, 92, 223 
Sasson, Jack M. 18 
Savant, Sarah Bowen 42, 129, 189, 296 
$awi, $alal;i 25, 67, 172, 276, 287 
Scaliger, Joseph J. 14, 15 
Schaeder, Hans Heinrich 38 
Schafer, Peter 4, 29, 40, 43, 50, 72, 84, 85, 87, 

134, 164, 172, 179, 186, 194, 223, 224, 229, 
242,244,246,248,249,250,255,256,258, 
259,260,261,264,265,266,267,269,274 

Scharbach, Rebecca 72, 154 
Schechter, Solomon 72, 204, 220, 321 
Scheck, Thomas P. 331 
Schepss, Georgius 124 
Scher, Addai 62, 269, 274, 314 
Schiffman, Lawrence H. 298 
Schmidt, Carl 86, 176, 219, 221, 222, 265, 266, 

268,279,298,300 
Schmidt, Nathaniel 14, 309 
Schmitt, Charles B. 110 
Schnabel, Paul 18 
Schneemelcher, Wilhelm 39, 92, 223 
Schneider, Michael 104 
Schock, Cornelia 97, 102, 131, 293 
Scholem, Gershom G. 14, 25, 26, 38, 39, 40, 

44,50,85,89,166,167,168,224,241,252, 
259,262,264,270,279,297,319,321,324 

Schrader, Eberhard 19 
Schurer, Emil 59, 60, 124, 179, 221, 246, 258, 

308, 309, 311, 312, 329, 330, 331 
Schussman, Aviva 39 
Schwab, Mo:ise 207 
Schwartz, Eduard 60 

Schwartz, Howard 208 
Schwartz, Martin 301 
Schwarzbaum, Haim 95, 113, 189, 200, 240, 284 
Scott, Walter 273 
Scragg, Donald 16 
Segal, J. B. 161 
Segal, Michael 59 
Segal, Moshe Z. 30, 31, 220 
Sela, Shlomo 58, 136 
Sells, Michael 238 
Seybold, C. F. 46, 276, 296 
Sezgin, Fuat 63 
Shahbazi, A. Shapur 46, 296 
Shaked,Shaul 13,255,274 
Sherrard, Philip 145 
Sidersky, David 195 
Silverstein, Adam 279 
Silverstein, Theodore 15, 272, 281 
Silvestre de Sacy, A. I. 314 
Sims-Williams, Nicholas 38 
Sivan, Daniel 111 
Skehan, Patrick W. 30 
Skinner, John 170 
Skjrerv0, Prods Oktor 295 
Soden, Wolfram von 302 
Soderhjelm, Werner 113, 292 
Sokoloff, Michael 151 
Sparks, H. F. D. 20, 55, 170, 211 
Sperbe~Alexander 188,230,239 
Stackert, Jeffrey 3 
Stahlin, Otto 61, 82, 123 
Starr, Joshua 151 
Steele, John M. 62 
Steele, Robert 109 
Stegemann, Hartmut 54 
Stein, Stephen J. 333 
Steinschneider, Moritz 156, 323 
Steudel, Annette 10 
Stokl Ben Ezra, Daniel 11 
Stolzenberg, Daniel 15 
Stone, Michael E. vi, l, 3, 5, 16, 21, 29, 39, 53, 56, 

59, 66, 71, 72, 73, 81, 82, 84, 91, 120, 122, 154, 169, 
171, 172, 176, 178, 179, 212, 219, 300, 302, 303 

Stoyanov, Yuri 148, 333 
Stroumsa, Guy G. 93, 211 
Stroumsa, Sarah 13, 102 
Strugnell, John 21 
Stuckenbruck, Loren T. 3, 9, 10, 11, 15, 47, 92, 

311, 314, 328 
Suter, David 179 
Swartz, Michael D. 80, 85, 298 

Tabor, James D. 210 
Tajaddud, Riga 278 
Talmon, Shemaryahu 59 
Tardieu, Michel 37, 284 
Taylor, Charles 220 



Index of Mqdern Authors 403 

Teitelbaum, Jacqueline S. 208 
Thackston, Wheeler M. 70, 103, 132, 163, 183, 

184, 198, 217, 303 
Theodor, Julius 28, 205 
Thilo, Johann Karl 148, 333 
Thorndike, Lynn 110, 281 
Tigay, Jeffrey H. 301, 302 
Tigchelaar, Eibert J. C. 2, 32, 54, 81, 178, 179 
Tischendorf, Constantinus 47 
Tishby, Isaiah 89, 176, 219, 248, 249, 257, 261, 

264,298,300,321,324 
Tisserant, Eugene 55, 141 
Tkacz, Catherine Brown 15 
Tobin, Thomas H. 12 
Tolan, John 113, 292 
Tonneau, R.-M. 24, 35, 212 
Toorn, Karel van der 9, 20 
Tornberg, Carl Johan 75, 103, 133, 137, 139, 

164, 280, 291, 292 
Tottoli, Roberto 8, 95, 173, 238 
Tov, Emanuel 58, 170, 179 
Townsend, Philippa 121 
Trumpp, Ernst v, 315 
Tuffin, Paul 64, 317 
Turcan, Marie 308, 309 
Turdeanu,Emile 148,333 

'Ukkasha, Tharwat 51, 95, 104, 129, 130, 143, 
226,286 

Unger, Georg Friedrich 317 
Unterman, Alan 27, 76, 91, 176, 187, 219, 236, 

252,299,300 
Urbach, Ephraim E. 38, 84 

Vaillant, Andre 311 
Vajda, Georges 39, 95, 130, 158, 226 
Vallarsi, Domenico 331 
Van Blade!, Kevin 5, 25, 46, 52, 62, 65, 67, 68, 

69, 75, 77, 93, 100, 105, 108, 109, 113, 114, 129, 
145, 148, 152, 153, 157, 161, 173, 186, 231, 238, 
271,275,276,279,280,283,286,289,290, 
295, 296, 316 

VanderKam, James C. vi, 1, 2, 6, 9, 12, 19, 21, 
31, 46, 54, 55, 58, 59, 60, 61, 64, 74, 75, 82, 
83, 121, 122, 123, 124, 125, 141, 170, 178, 
179,228,253,293,301,302,305,306,307, 
309, 310, 311, 312, 313, 329, 330, 331, 332 

Van Rompay, Lucas 24, 212 
Vasiliev, Alexandre 68, 99, 227, 288, 289 
Veccia Vaglieri, Laura 189, 240 
Vermes, Geza 59, 124, 179, 221, 258, 308 
Vidas, Moulie 121 
Vloten, Gerlof van 46, 279, 296 
Vuckovic, Brooke Olson 238 

Wacholder, Ben Zion 63, 81 
Waddell, W. G. 79 

Wagner, Walter H. 8 
Waines, David 198 
Wakefield, Walter L. 334 
Walbridge, John 139, 241, 293 
Walker, Paul E. 67, 276 
Wandrey, Irina 71 
Wansbrough, John 136 
Wasserstrom, Steven M. vi, 5, 43, 250, 255, 

269, 314 
Waszink, J. H. 124, 310 
Watt, W. Montgomery 189, 240 
Webb, Gisela 194, 197 
Weinstock, Israel 255 
Weiser, Asher 75, 99, 135 
Wellhausen, Julius 126 
Werblowsky, R. J. Zwi 39, 299 
Werline, Rodney A. 12 
Wertheimer, Abraham Joseph 255 
Wertheimer, Shlomo Aharon 255, 258, 261, 

267,268 
Wheeler, Brannon M. 8, 51, 98, 132, 188, 189, 

190,225,237,238,240,315 
Whiston, William 14, 15 
Wickham, L. R. 8 
Widengren, Geo 334 
Wiesner, H. S. 266 
Williams, Arnold 15 
Williams, Steven J. 110 
Wilson, Robert McLachlan 39, 92, 223 
Winden, J. C. M. van 124, 310 
Wing, Betsy 91 
Wissowa, Georg 124, 310 
Witakowski, Witold 23 
Wolfensohn, Israel 63 
Wolfson, Elliot R. 89, 321, 324 
Wolski, Nathan 232, 322, 328 
Woude, Adam Simon van der 54 
Wright, Benjamin G., III 30, 220 
Wright, David P. 3 
Wright, William 23, 313 
Wiistenfeld, Ferdinand 76, 94, 126, 135, 161, 

183,282,285,294 

Yadin, Yigael 111 
Yamamoto, Keiji 289 
Yarshater, Ehsan 296 
Yassif, Eli 41, 99, 113, 205, 208, 214, 215, 229, 

251,253,260,261,279 
Yates, Frances A. 281 
Yiicesoy, Hayrettin 275 

Zacharias, H. Daniel 11 
Zahn, Theodor 122, 330 
Zimmern, Heinrich 19 
Zingerle, Antonius 312 
Zunz, Leopold 278 
Zycha, Joseph 37 


	Title
	Preface
	Contents
	Introduction
	1. Stock Epithets and Cross-Cultural Cognomens
	2. Enoch as Culture Hero: What Enoch Discovered, Learned, Taught, and Wrote
	3. Enoch's Roles in Human Society
	4. Enoch's Interactions with Angels
	5. Enoch's Escape from Death
	6. Enoch's Association or Equation with Other Figures
	7. The Books of Enoch and their Reputation
	Bibliography
	Index of Citations
	Index of Angels, Deities, Demons, Epic, and Mythological Characters
	Index of Ancient and Medieval Scholars, Teachers, Authors, and Tradents
	Index of Ancient and Medieval Book or Story Titles
	Index of Modern Authors

