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Princes shall come out of Egypt; Ethiopia
shall soon stretch out her hands unto God.

Psalm 68:31

I ntroduction

The most important turning point of the research onHtigopian national epic, namely the
Kebra Nagastwas the discovery regarding the connection betweencémgal workand the
Syriac Apocalypse of Pseudo-Methodiusritten at the end of the seventh centur¥he
Apocalypse ofPseudo-Methodiusvas an early Christian response to Islam and to tlado Ar
conquest, which reflects the significant impact of thabAmvasion. The Apocalypse, which
partly relies on Psalm 68:31, affirms that the Byzantine Kmather than the Ethiopian King
will assume the role of the eschatological savior efG@hristendom. ThEseudo-Methodiuwas
promptly translated into Greek, and from Greek into Lationsaifter its circulation in the Syriac
Christian world at the end of the seventh cenfurythis paper, | will analyze and describe the
relation between the Ethiopian national epic and this Syriac Apocalypse, following Shahid’s
approach which dates tiebra Nagasts a sixth century work, originally composed in Coptic.
In addition, I will discuss the influence and status of the image of the “Ethiopian Negus (the
Ethiopic word for “King ) for the Syriac Christianity of the seventh century, and his significance
in the Miaphysite context, by analyzing the cumbersomentitns of thePseudodethodius’

author.
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The Development of Ethiopian Christianity During the Sixth Century

The development and expansion of Ethiopian Christiamég considerably heightened during
the fifth century, almost a century after Kifigana’s “legendary conversior?. At that moment,
the brand new Axumite Christian Church still had certdiorteomings. E.Cerrulli argues that
Ezana’s conversion to Christianity was extremely fragile, and his acceptance of the new religion
was constantly challenged by the conservative factiothiwithe Kingdont In addition,
Taddesse Tamrat, one of the most prominent Ethiopiaworiaiss, argues that Greek was
apparently the major language of the Church, due to ttkeohbooks in Ethiopic language.
Therefore, most of the clergy may have been of doreirigin> However, he strengthening and
establishment of the Axumite Church coincides with theeatlef groups of Syrian missionaries,
— the Sadganand theNine Saints- owing to the persecutions that followed the Council of
Chalcedorf, who established several monasteries around Axum andottieern province of
Tigray.” It is extremely likely that after the arrival of thénid Saints, Ethiopia was won for the
anti-Chalchedonian moveméhtTheir advent strengthened the close linkage of Eiiojith

the main anti-Chalcedonian streams in the&ntury, which witnessed the rise of the Miaphysite
movement. As part of this movement, the Ethiopian @iokkoChurch remained independent
from the influence of the Roman Empire and Hellenistaught. Notwithstanding this fact, the
Hellenistic influence notoriously came through the Holy Se&tofMark, namely the Coptic
Church.

Ephraim Isaac, the renowned Ethiopian scholar, highligteswork performed by these holy
men, which includes the translation of the bible from the Greek into Ge’ez, including, for

example, the books of Enoch and Jubilees. The Ning¢sSaso translated homilies of the church

3 According to traditional historical sources, the intrdihicof Christianity as the official religion of the statas
caused by the result of evangelical activity from outtiéecountry in conjunction with the desire of the Axuamit
King, Ezana, around 350 C.E. Some years later, the Kingfldmum adopted Christianity as its official creed.
See Ephraim Isaadhe Ethiopian Orthodox Tawahido Chur@dew Jersey, The Red Sea Press, 2013), pp. 18-21;
Sergew Hable Selassigncient and Medieval Ethiopian History to 12(/ddis Ababa: Haile Selassie | University
Press, 1972), pp. 89-121; Tadesse Tan@atirch and State in Ethiopia: 1270-15@0xford: Clarendon Press,
1972), pp. 21-25.
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fathers and dogmatigeatises from Syriac into Ge’ez. As regards the monastic movement, E.
Isaac argues that ‘Headed by Abba Za-Mikael Aregawi Manfasawi, a disciple of the Coptic
abbot Pachomius, the monks founded monasteries throughout Ethiopia. [...] these monks and
other saints flocked into Ethiopia in the fifth and sixtntury, contributing to the monastic
tradition, which is still strong in the Ethiopian Church’® The faithful and devout work of these
holy men, brought the Church into the interior of tleairdry, facilitating the teaching of the
Christian religion among the local people, serving ampaent centers of Christian learning. In
this regard, Cosmas Indicopleustes, the sietitury Egyptian monk, explicitly attests that with
the onset of the century, “there is no limit to the number of churches with bishops and very large
communities of Christian people, as well as many maréyrd monks also living as hermits [that

can be seen JrEthiopia and Axum, and in all the country about it. *°

Following the successful mission of the Nine Saimdpys Grillmeier suggests that “the
Axumites were already so strong as Christians that ¢beyd appear as the powerful protector
of Christianity in the southern lands of the opposdiie sf the Red Sea and were able to assert
themselves for some time. ** In this context, it is crucial to proceed with the analysf the
“apocalyptic role given to the Ethiopian Negus within the Kebra Nagastthe Ethiopian national

epic and the most important literary expression oBtigopian Christianity.

Dating the Kebra Nagast

The Kebra Nagastor The Glory of the Kingss an essential and indispensable book for
understanding the Ethiopian Christian tradition. Accordmthe testimony of Sir Ernest Wallis
Budge, King John of Ethiopia wrote to Lord Granville in 1872: "Ther l®ok called "Kivera
Negust" which contains the Law of the whole of Ethiopiaj #e names of the Shums [i.e.
Chiefs], and Churches, and Provinces are in this bookylyona find out who got this book and
send it to me, for in my country my people will not obey angers without it.*? In addition, the

Spanish Jesuit missionary, Pedro Rdescribed this book as a “very old book that is kept in the
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Church at Axum... in order to reveal the myth of origin of the Ethiopian Solomonic Dynasty.*®
Such was- and still is— the fame and the importance of this book, not only forkihgs, but
also for the Ethiopian people.

This work consists of a great compilation of several negeand traditions, some of them
historical and some of an exclusively folkloristic clwea, influenced by the Old Testament and
Rabbinic writings but also by Egyptian, Arabian, Syrian atitidpian source$’ The literary
reflection of the Jewish penetration to be found inKbera Nagastan be explicitly compared
with the Qur’an, as John Pawlikowski proposes, by pointing out “the Semitic potpourri that
characterizes the Qur’an, with its numerous Hebraic, Aramaic-Syriac and Ethiopic loan words,
often in hybrid disguises, suggests that a complex process of religious syncretism was at work. >
We can summarize the fundamental pillars upon whichKiflera Nagastwas written in the
following manner: 1. the kings of Ethiopia were descenflech King Salomon of Israel and
therefore from the House of David. 2. The Ark of the Cawe was taken by the son of the
Queen of Sheba and King Salomon, i.e. Menelik I, and brougm Jerusalem to Axum. 3. The
God of Israel transferred his house from Jerusalem to Akuen the ecclesiastical and political
capital of Ethiopia® Therefore, it can thus be stated thatKledra Nagasis not only a literary
work, but is the core of Ethiopian national and religifeedings and expressions and probably

the most genuine expression of Ethiopian ChristiaHity.

Apparently, there is a broad consensus among the sshotawho was in charge of the
compilation and translation of théebra Nagastas well as on the date of tKebra Nagassk

composition:® The author of the work is supposed to be Yeshak from Axupassionate and
patriotic ecclesiastic who compiled this work between 1314 and IR@Rg the first years of

Amda Seyon reign, namelRillar of Sion*® who came into power after the non-solomonic
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Zagwe rule. Yeshak of Axum supported the kingdom of the Endagian— South eastern
Tigray —. The governor of this region, Yakiba Egzi, attempted belragainst Emperor Amda
Seyon. This ruler is regarded by E. Ullendpaff ‘one of the most outstanding Ethiopian kings

of any age and a singular figure dominating the horn of Africa in the fourteenth century.’?°
Piovanelli admits that the powerful governor of the Eralaggion was probably an extremely
ambitious rule?! but such cynical considerations regarding the volatiltigal situation should
not prevent us from recognizing the basic fact expressed by D. Hubard: ‘The Kebra Nagasivas
written to justify the claims of the so-called Solomonynasty founded by Yekunno Amlak
over against those of the Zagwe family who had held sway for well over a century.’?* This fact is
supposedly supported by tKebra Nagasttself, according to the following statement: ‘Those
who reign, not being Israelites, are transgressors of the Law.”?% In any case, there is no doubt that
the Kebra Nagastplayed a central role in the establishment of a nelgious, social and
political order for Ethiopia during this turbulent periochigtory?*

However, contrary to what most scholars argue, Irfan 8hhighlights the value of the last
chapter of th&Kebra Nagast“when the work starts to deal with contemporary or recent events in
the sixth century, that mythopoesis recedes into thkgoaund and historiography of some sort
takes over. 2> The Nazarene Scholar has strongly argued thatketma Nagastwas most
probably edited during the sixth centuand not during the fourteenth century, as claimed

earlier. In this regard, the last chapter of the Ethiopian natiep& reads as follows:

And the King of Rome, and the King of Ethiopia, and the Ardidps of
Alexandria— now the men of Rome were orthodexwere informed that they
were to destroy them [the Jews who had instituted persecutioNgjian and

Armenia, respectively territories of Ethiopia and Romeld they were to rise up

20 Edward Ullendorff“The Glorious Victories of Amda Seyon, King of Ethiopia, Bulletinof the School of Oriental
and African Studie29(3), 1966, p. 600.
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p.360.
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to fight, to make war upon the enemies of God, the Jewdpadteistroy them, the
King of Rome 'Enya, and the King of Ethiopia Pinhas; and wexe to lay waste
their lands, and to build churches there, and they weratttm pieces Jews at the
end of this Cycle in twelve cycles of the moon. Thes kingdom of the Jews
shall be made an end of and the Kingdom of Christ shall b&titgad until the
advent of the False Messiah. And those two kings,nlissthe King of Rome and
Kaleb the King of Ethiopia, met together in Jerusalem [...] and they were to
divide between them the earth from the half of Jerusalem [...] They were to be
mingled with David and Solomon their fathers. The one whofaith they chose
by lot to be named from the Kings of Rome was to be called'Kieg of
Ethiopia”, and the King of Rome likewise was to bear theenaf"King of

Ethiopia... n26

The historical reason behind this eschatological dasoni must be Kaleb’s successful
intervention in Narjan, in order to suppress anti-Claistievolts, as a result of a coalition with
the patriarch of Alexandria and the Emperor Justiorder to make war against King Yusuf’s
army. We cannot ignore the fact that the sixth cgnitas an exceptional period in the history of
eastern Christianity. One of the most striking eventaguthis period was the religious war that
confronted the Christian Negus of Aksum, namely Kalehh wie Jewish Himyar King, Yusuf.
This confrontation between Judaism and Christianity asstaie religions was unprecedented in
the history of the Near Eagt.is important to mention that, as noted by Shahid: “The struggle for
Arabia between Christianity and Judaism before the risslainl came to a climax in the sixth
century, the first quarter of which witnessed two persegsitaf Christians in the southern part
of the Arabian Peninsula. >’ Both persecutions called for an Ethiopian interventiomthe latter
was the more significant of the two, due to its unique consegsetie military intervention led
by the Ethiopian Negus culminated in the decline and fall@fidwish Kingdom of Himyar and
the subsequent spread of Christianity in the Arabian Péains addition, as claimed by Steven
Kaplan, the Negus Kaleb was an active warrior defendingdiiglgionists both at home and

abroad. In fact, the Axumite Emperor gained fame due tontair role in restoring the

% Budge,Kebra Nagastpp. 225-226.
2" rfan Shahid;The Martyrs of Najran: New Documer{i/etteren: Imprimerie Cultura, 1971), p. 7.



Ethiopian Kingdom to its ancient limits as they were estadiisby Menelikk® Particular
emphasis must be given to the role played by Kaleb, whim ifact, one of only two Ethiopian
kings with a central part within théebra Nagast® The role given to the king of Rome [or

Byzantium] will be discussed in more detail below.

Moreover, theKebra Nagastlso includes a colophon at the end which attests tihaiditbeen
translated from an Arabic version which was originally ti@es from Coptic. The editor of this
work indicates in the Colophon the following:

“In the Arabic text it is said: "We have turned [this book] into Arabic from a
Coptic manuscript [belonging to] the throne of Mark Eheangelist, the teacher,
the Father of us all. We have translated it in the faurdred and ninth year of
mercy in the country of Ethiopia, in the days of Gabrashkdathe king, who is
called Lalibala, in the days of Ablf&corge, the good bishop. ¥

This passage must be seen and analyzed in a wider histmnitakt, because it is deeply linked
with a nonSdomonic dynasty that replaced the traditional Solomame. When the Axumite
Empire started to decline by the twelfth century, mainlytduie constant threats and invasions
of the Muslims, Ethiopia’s cultural and religious development began to change notoriousﬁ}.
This turbulent period was characterized by a strong Musliosglytism around southern
Ethiopia, whilst in the north this era was marked by théva¢ of a new Christian dynasty: the
Zagwe* The circumstances of the advent to power of the Zagyvefly are far from clear. In
this regard, Sergew Hable Selassie states that the clersniaiho recorded this foggy period in
Ethiopian mediaeval history, usually summed up the Zagwe rule as follows: “The Kingdom was
given to the people ko did not belong to the Tribe of Israel. ** The Zagwe Dynasty, defined as

usurpers according to orthodox traditiertaking into account that they were not of the rakce o

8 Steven KaplanThe Monastic Holy Man and the Christianization of Early Solomoniopithi{Wiesbaden:
Steiner, 1984), p. 17.
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of Saints?: Power, Conflict, and Dissent in Early Medieval Clamndty, (Leiden: Brill, 2009), pp. 81-82.
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King Solomori* — proved to be defenders of the Christian faith, building dfescand
monasteries, and encouraging missionary activities antoibgs not yet converted to
Christianity®®

The information given by the colophon, regarding the vargiages through which theebra
Nagastpassed- namely, Coptic, Arabic and Ge’ez — allows us & consider, following Shahid’s
approach, that the date of composition of the work cagalbed to the sixth or seventh century.
According to Shahid;“the three stages which the Kebra Nagastpassed [...] are perfectly
consonant with the history of these three languag#dw®iVvalley of the Nile, as media of literary
and cultural expression... *° In this regard, the chances that thebra Nagastwas originally
written in Coptic are high, due to the importance of Coltiguage in the Valley of the Nile
during the Axumite periodAdditionally, Coptic was the more developed language of exprmessi
for the composition of this kind of sophisticated wdtR:he question that arises, in this respect,
is why the Ethiopian national epic was composed by a ©oju, Coptic. The answer is simple:
Miaphysitism. With the objective of better understagdof this argument, it is necessary to
begin analyzing the relation between the last chaptéredfebra Nagastind theApocalypse of
Pseudo-Methodius he correspondence between these two works will resaahe one hand, a
significant material for the research on tkebra Nagastand, on the other hand, a broader

understanding of the Syriac Miaphysite movement duringekenth century.

Pseudo-M ethodius

The last chapter of théebra Nagastan be read and interpreted as an apocalyptic sceng) whi
have a significant parallel in west Syrian apocalyptithefseventh century. The most significant
turning point of the research on tR¢hiopian national epic was, as suggested by Piovanelli, the
discovery regarding the link between tlebra Nagastand the Apocalypse of Pseudo-
Methodiuswritten at the end of the seventh centifrit was quickly translated into Greek, and
from Greek into Latin, soon after its circulation metSyriac Christian world The author

remains unknown, but it was erroneously attributed tofalieth century martyr and Bishop

3 Ibid.

% Ullendorff, The Ethiopiansp. 64.

36 Shahid, “The Kebra Nagast in the Light of Recent Research, p. 142.

3" Ibid, p. 145.

38 piovanelli, “The Apocryphal Legitimation of a ‘Solomonic’ Dynasty in the Kebra Nagast p. 13.
39 PennWhen Christians First Met Muslimg, 108.



Methodius. The apocalyptic text describes Methodius’ vision in which he divides the history of

the world into seven different stages. The objectiveswdh significant writing, which was
strongly inspired by the Book of Daniel, was to place the Musffensive against the Byzantine
successors of the Roman Empire. The framework usechédéscription of this doomsday
scenario, was Daniel’s eschatological map of the four world empire®’ During the seventh
century, Michael Penn suggests, “there was a widespread belief that the fourth and last of
Daniel’s kingdoms was that of the Greco-Romans, an amalgamation of the heirs of Alexander
the Great, Constantinand Jovian** Allegedly, this idealized Christian emperor would bring
unity and salvation to all Christianity.

Furthermore, it can be suggested thatReeudo-Methodius is a Miaphysite work, rather than

a Chalcedonian one. The apocalypse’s preamble adopts Mount Sinkar as the location where
Methodius received the apocalyptic revelafloivost commentators and researchers had argued
that the author most probably wrote from a region noaway from Sinjar, a place which is
relatively close to Nisibis. This area, traditionally paftthe Sasanian Empire, did not have a
considerable Chalcedonian presence, and was considerec tdliaphysite stronghold, at least
during the seventh centufy.In addition, thePseudo-Methodiusiso confers to Ethiopia a
prominent place in the great events of the last days,wikibased ofPsalm 68:31.M. Penn
notes that “unlike the Hebrew or Greek versions, the Syriac Psalm 68:31 speaks of Kush
(Ethiopia) handing power over to God. Although of little inteér® Chalcedonian readers, this
verse was of import to a Syriac Myaphysite audience Isecdtthiopia also supported
Miaphysitism. ** According to thePseudo-Methodiughe Christians who had assumed that the
allusion in the Psalms concerns to the role of the Kingethiopia were mistakefr. The
interpretation to be found iRseudo-Methodiusuggests, regardingsalms 68:31that: “For a
son of Kushyat, the daughter P, the king of the Kushites, is the one who “will hand power

over to God. And as soon as the holy cross is raised to heaven, the king of the Greeks will hand

“0 Piovanelli, “The Apocryphal Legitimation of a ‘Solomonic’ Dynasty in the Kebra Nagast p. 13.

1 PennWhen Christians First Met Muslimg, 113.
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M Edwards and M. Vincent (edsStudia Patristica: Papers presented at the Fifteenth InternationaleCemée on
Patristic StudiegLouvain: Peeters Publishers, 2010), p. 216.



his soul over to his creatof® This extremely relevant excerpt, in contrast to the frau
exegesis of Psalm 68:31, states that the king of thek&needescended from the Ethiopia
Princess- Kushyat— which happens to be the mother of Alexander the Greahidmay, the
last king of the Greeks is considered to be both frontinkeage of Alexander, and a descendant
of the Ethiopian king. The thinking behind this interpretatias likely to be related to the Arab
Conquests of the seventtntury, which “had made unrealistic the Miaphysite view of the Negus
as the protector and deliverer of Christendom, a role nowe rappropriate to the Byzantine
Basileus. *” In this respect, it is relevant to emphasize the author’s reference to his colleagues of
the clergy. The translation provided by P.J Alexandemftbe Syriac text, highlights the fact
that “...many brethren of the clergy supposed that the blessed David spoke this word [Psalm
68:31] concerning the kingdom of the Cushites. And those who thought so erred. *® This thesis
within thePseudo Methodiuszems to be a polemic against the author’s colleagues, who thought
and believed that the Negus of Ethiopia will fulfill the Davigrophecy from Psalm 68:31. The
close connection between Syriac Christianity and theopidm Church, as noted above, has
played a major role in the Christianization proces&tfiopia. P.J Alexander argues that the
military intervention of Ethiopia in Southern Arabia dwgithe sixth century was mitigated by
the Pesian conquest of Yemen in 570, putting an end to Ethiopia’s relevance as a military
powerf19 However, the author’s “brethren of the clergy were apparently interested in finding a

%0 which was based on the fact

“biblical guarantee for the permanence of the Ethiopian kingdom
that Ethiopia was, at that time, the only kingdom wheragtysitism was the official religion
and creed. The exaltation and glorification of the ddigphysite king, namely the Ethiopian
Negus, strengthen the hypothesis that assures that badhttier of thePseudo-Methodiysas
well as his “brethren of the clergy , were Miaphysite, and that the role given to the Ethiopian
Negus in the context of Psalm 68:31 was still a source of disaatong within Syriac

Christianity.

“6 PennWhen Christians First Met Muslimp. 127.
“" Shahid, “The Kebra Nagast in the Light of Recent Research, p. 175.
“8 Despite its significance, this feature was omitted from Penn’s translation of the Apocalypse. For a translation
from the Syriac text, see Paul J. Alexandére Byzantine Apocalyptic Traditighos Angeles: University of
California Press, 1985), p. 168.
‘5‘2 Alexander,The Byzantine Apocalyptic Traditiop, 29.

Ibid.



Additionally, Shahid indicates that the author of the Aggase was not trying to answer to the
Miaphysite perspective regarding the Ethiopian profilehef Pseudo-Methodiushut he “was
counterblasting a political theory concerning the Ethiopremarchy that had been formulated
and had received literary expression such as the one faubeé in theKebra Nagast>' The
political theory regarded by Shahid, includes four featurastlyi Psalm 68:31 is naturally
central for the editor of thikebra Nagastsince it is the main claim of the Ethiopian kingdom to
the defense and protection of Christianity; secondlyEtmopian Negus has a more important
role than that of the Byzantine King; in the third place, the Ethiopian King is Solomon’s direct
successqrwhile the Byzantine King is Solomon’s youngest son;>? and lastly, Ethiopia will
persist till the end of the days, while Byzantium will.f&l This literary dialogue between the
two works around the roles of the Ethiopian and Byzantinegdkoms and rulers seems to
indicate that thePseudo-Methodiusvas a response to another work that had proposed an
opposite approach. By embracing Shahid’s proposal of a sixth centuryKebra Nagastjt would
seem reasonable to affirm that the author oRbeudo-Methodiugas aware of the existence of
an early version of thKebra NagastThis issue brings to the fore the literary relationatastn

these two works, which will now be analyzed.

Literary Relation

The literary relation between the two works was firsiaeat by Shahid, who proposed that the
author of thePseudo Methodiurelied on the Coptic manuscript of thkebra Nagast- which is
quoted in its colophor in order to compose the Syrian Apocalyps€onversely, Francisco
Javier Martinez had suggested that “the whole colophon in the Kebra Nagastwith the data about
the successive translations from Coptic to Arabic and #oabic to Ethiopic is most probably a

literary device to lend authority to the final editiontb& work in the fourteenthentury. °°

®1 Shahid, “The Kebra Nagast in the Light of Recent Research, p. 175.

*2 Budge,Kebra Nagastp. 123.

%3 Shahid, “The Kebra Nagast in the Light of Recent Research, p. 175.

* |bid, p. 174.

* Francisco J. MartineZThe King of Rum and the King of Ethiopia in Medieval Apocalyptic Texts from Egypt,

in W. Godlewski (ed.)Coptic Studies: Acts of the Third International Congress of Copitiest,(Warsaw, 1990),
p. 257.



Martinez also noted that the Ethiopian compiler of Kebra Nagastseemed to react to the
doomsday scenario elaborated by the author oPseeido Methodiu¥,

There is, however, one important feature within the tstpter of theKebra Nagastwhich
seems to be essential for the validity of Shahid’s approach. The last chapter of the Ethiopian
national epic, and Chapter 19 mentions a character kagvidomitius of Rome, who states that
he himself “have found in the Church of [Saint] Sophia among the books and the royal treasures
a manuscript [which stated] that the whole kingdom of the dvfisélonged] to the Emperor
of Rom and the Emperor of Ethiopil."Piovanelli does not hesitate to affirm that the name
Domitius is essentially the result of a deformatioMethodius. Furthermore, Martinez proposes
a “hypothetical solution for this mysterious character, taking as an example the Book of the Bee

of Salomon Bishop of Basrahere Methodius is regarded as the “Bishop of Rome. *® If this
fundamental assumption is correct, this enigmatic cbaramay be explained. But this fact,
albeit essential, may indicate two opposing approacheshe one hand, we may argue that the
final composition of theKebra Nagastcannot be dated before the influence Rgeudo-
Methodiusreached Ethiopia. On the other hand, and following Shahid’s approach, we can
conclude that the author of thieseudo-Methodiuvad before him the Coptic version of the
Kebra Nagasin order to elaborate his ApocalypSein opposition to this conclusion, Martinez
criticizes Shahid’s hypothesis, by minimizing the importance of the rediscovémph®Pseudo-
Methodiusby P.J Alexander. The Egyptian apocalyptic, intensely aedlypy Martinez, led him

to conclude that a dependence betweerKitlera Nagastand thePseudo-Methodiugs highly
unlikely.*® Martinez shows that the ideas endorsed in Riseudo-Methodiusvere already
common in Abbasid and Fatimid Egypt, where the Copts hadrdged the Negus of Ethiopia

as the “eschatological champion of their orthodoxMiaphysite— faith. ®*
Conclusion

In this paper, | have analyzed and discusseKti@a Nagasts a work that can be read as the

mirror story of the seventh century Syridpocalypse of Pseudo-MethodiuBy adopting

*% Martinez, “The King of Rum and the King of Ethiopia, pp. 257-258.

" Budge,Kebra Nagastp. 16.

*8 Budge,The Book of the Bg®©xford: Clarendon Press, 1886), p. 140.

%9 Shahid“The Kebra Nagast in the Light of Recent Research, p. 175.

€0 Francisco Javier MartineZThe King of Rum and the King of Ethiopia, p. 257.

81 piovanelli, “The Apocryphal Legitimation of a ‘Solomonic’ Dynasty in the Kebra Nagast p. 15.



Shahid’s approach, who has notably argued that tKebra Nagastvas most probably composed
during the sixth century, we are able to bestow a maje twKebra Nagast’ effect on the
author of the Syriac Apocalypse. The significance oflil?€68:31 and the function of the
Ethiopian Negus as an eschatological figure withinRseudo-Methodiukave revealed some
central aspects concerning some Miaphysite conceptignfigblighting some of the features
which are included in thKebra Nagast| have provided some relevant suggestions for the study
of Syriac Christianity after the emergence of Islatme Guest for an eschatological champion of
the Miaphysite faith, a quest that became extremely fitapbafter the Arab invasions during the
seventhcentury, brought back to Ethiopia, and to the figure of the Ethiopian King, the “Glory

that was so highlighted and celebrated by the author dttiiepian national epic, the renowned
“Glory of the Kings.
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