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Resumen: Presentamos en este articulo los fragmentos de la primera traduccién
completa conocida del Cordn, acompainados de una introducciéon y notas. Esta
traduccién al griego, realizada algin tiempo antes de 780 d.C., no ha sido hasta
ahora reconocida en los estudios cordnicos ni en los bizantinos, sin que sus
principales rasgos hayan sido advertidos. En el articulo argumentamos que la
traduccion trata de captar el texto cordnico de forma precisa y con un espiritu
benevolente, ademds de plantear como posible lugar de origen a la Siria omeya.

Abstract: In this article the fragments of the first known complete translation of the Qur’an
are presented with introduction and notes. This translation into Greek, produced
sometime before 870 CE, has not previously been recognized in Qur’anic or Byzantine
studies, and its main traits have not been noted. In the article it is argued that the
translation attempts to render the Qur’anic text closely and in a benevolent spirit, and
that a possible place of origin would be Umayyad Syria.
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Introduction

It has long been known that a few early Byzantine texts contain substantial
quotations from the Qur’an in Greek translation. The first editors of Niketas
Byzantios’ Refutatio and of the anonymous Abjuratio (i.e. abjuration formula for
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converts from Islam) marked the passages in these texts that are direct Quranic
quotations, and in 1981 Erich Trapp dedicated an article to the question of a Greek
Qur’an (entitled “Gab es eine griechische Koraniibersetzung?”), giving a firm
positive answer to its existence.' In Forstel’s recent edition of Niketas’ Refutatio
the Quranic passages are again noted, now also supplied with a German
translation.”

But, despite this scholarly attention, the existence and character of this very
early Greek translation (dating to before 870 CE) has not received the attention it
deserves, and there seems to be three reasons for this. First, the fragments are
found in texts that have a clear anti-Islamic aim, and in the very influential studies
by Khoury the many translation samples found in the Refutatio are thought to have
been produced by the polemicist Niketas himself.> This view, which — as
demonstrated by Trapp — is definitely wrong, has probably (yet undeservedly)
reduced many readers’ interest in the Greek Quranic passages. Secondly, the
primary interest in the Refutatio and the Abjuratio has been directed either
primarily towards the Christian-Islamic polemics or, as in the case of Trapp, the
specific Greek language used in the translation, mainly its vernacular features.
This emphasis on the vernacular traits has possibly also contributed to the failure to
recognize the high quality of the Greek translation. Thirdly, the Greek text as such
has not been held up against the Arabic original. Trapp only assesses the Greek
version by consulting a modern commentary on the Qur’an.’ Khoury only

' The Refutatio, which is also referred to as the Confutatio, has been edited in PG 105.669-805 and
in Karl FORSTEL (ed.), Niketas von Byzanz. Schriften zum Islam, «Corpus Islamo-Christianum.
Series graeca» 5.1 (Wiirzburg: Echter Verlag, 2000), pp. 1-153. The Abjuratio, also referred to as
the Anathemata, is edited PG 140.124-136. Erich TRAPP, “Gab es eine byzantinsche
Koraniibersetzung?’, Diptycha hetaireias byzantinon kai metabyzantinon meleton 2 (1981), p. 14
has a very brief conclusion to his question.

See K. FORSTEL (ed.), Niketas von Byzanz.

See Adel-Théodore KHOURY, Les théologiens byzantins et islam. Textes et auteurs (VIille - XIlle
s.) (Louvain-Paris: Editions Nauwelaerts, 1969), p. 119.

On polemics, see A.-Th. KHOURY, Les théologiens, and Dirk KRAUSMULLER, “Killing at God’s
Command: Niketas Byzantios’ Polemic against Islam and the Christian Tradition of Divinely
Sanctioned Murder”, Al-Masdg 16 (2004), pp. 163-176; on the vernacular features, see E. TRAPP,
“Gab es eine byzantinsche Koraniibersetzung?’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), pp. 11-14.

See E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), p. 8, referring to that of R. Paret, and in comments pp. 9-10.
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discusses the choice of a few central key words.® In fact, despite its early date —
produced hardly more than two centuries after the redaction of the Qur’an — the
Greek text has received no attention as an early source to the history of the Qur’an.
But, as the present study will try to show, not least though comparison with the
Arabic text, the translation is actually of high quality and was made by someone
who worked in a positive spirit — maybe a Muslim — insisting on precision and
consistency; furthermore, since the translation can with certainty be dated within
the two first centuries after the Hidjra, it possibly has an Umayyad origin.

In the pages following on this introduction, appear the 82 fragments of the
Greek Qur’an found in the Refutatio and the Abjuratio.” Of these, all but one are
attested in the Refutatio of Niketas Byzantios; the remaining fragment (no. LXII) is
found in the anonymous Abjuratio, where (parts of) two of the fragments (no. III
and LXXX) found in Niketas’ text are also given. No other Greek text has — so far
— been found containing independent attestations of the translation. Since Niketas’
text has by its latest editor, Forstel, been dated to 866-870 CE, this date gives an
ante quem for the translation.® The anonymous Abjuratio has been variously dated,
but never to a date prior to this.” To every fragment in the list, the corresponding
passage from the Arabic text of the Qur’an has been added in the left column;
below each fragment an English rendering of the Greek text has been attempted,
inserted only as a tool for the reader. Such translation of a translation is an intricate
matter, and the English version has been produced from the — tentative — aim of
reproducing how a general contemporary reader with knowledge of Greek and
religious matters would have understood the text. Single words in the Greek text
that pertain to Niketas’ or the anonymous author’s quotation habits (words like
Aéywv, onot, yap, i.e. ’saying’, ’says’, ‘for’ etc.) are given in italics and are not
translated into English.'” The Arabic parallel text is given in full phrases, so as not
to disturb the meaning.

®  See A.-Th. KHOURY, Les théologiens, pp. 120, 122, and 142-156.

It is the aim of the present author to present a critical edition of the fragments, but since the major
manuscript (Vat.gr. 681) is in the Vatican library, which is temporarily closed, this will have to
await the reopening of the library.

See K. FORSTEL (ed.), Niketas von Byzanz, pp. Xx-xi. A.-Th. KHOURY, Les théologiens, p. 118 dates
it to 855-856.

A.-Th. KHOURY, Les théologiens, p. 187 dates it to end of ninth or beginning of tenth century.

It has been impossible to make a firm assessment on whether the conjunction/particle 6¢ *and/but’
of the Greek text belongs to the translation or not, since it occasionally seems superfluous (see
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1. Thetrandation

The translation that we have is not a complete Greek translation of the Qur’an
but the fragments of a complete translation, quoted in the Refutatio of Niketas
Byzantios and in the anonymous Abjuratio.'' Basic features about the Greek
translation have been noted by earlier scholars. It is clear from Niketas’ manner of
referring to the text that the translator had had before him the Qur’an as we know it
today, i.e. the complete text with the same names for the surahs and given in the
same order, and that Niketas now had the Greek version of this. After a general
introduction, Niketas goes through his Greek Qur’an, giving extensive quotations
from surahs 2 to 18 and again from surahs 38 to 114, supplied with many
paraphrases; in the course of his exposition, he announces that he will pass over
surahs 19 to 37,12 yet he summarizes some of the content of surahs 19, 21, 27, and
31 (or 35), i.e. enough to show that this part of the text was also available to him.
One difference, however, is noticeable between Niketas’ and the common manner
of referring to the Qur’an. Niketas numbers the surahs differently, stating that the
Qur’an has 113 surahs (as against the common counting reaching the figure of
114).13 This sum is reached because Niketas takes the first surah (al-Fatihah) for
an introduction, not included in his numbering, consequently labelling the
following surahs one digit lower than what is now normal praxis (sirat al-Bagarah
is called the first surah etc.). In the anonymous Abjuratio, the Qur’an is referred to
by name (tov Kovpdv), but no description is given of it."* The author of the
Abjuratio shares some Quranic quotations with Niketas (notably surah 112,
fragment LXXX) and may have taken some of the citations from Niketas, but due
to the single quotation not found in Niketas’ text (fragment LXII), he must also
have had access to other sources than Niketas, possibly the translation itself."

fragments V, XVII, XXIV, and XXX), but in other cases (see fragments VIII, XI, and LXXIII) is
demanded by the Arabic text (though it may be Niketas’ substitution for the frequent xou *and’.

""" PG 105.669-805 and Karl FORSTEL (ed.), Niketas von Byzanz, pp. 1-153. The Abjuratio in PG
140.124-136.

“  See PG 105.768 B13, Forstel, 110. Niketas never actually calls the text by name.

3 See PG 105.708 C2, K. FORSTEL (ed.), Niketas von Byzanz, p. 44.

4 See the Abjuratio, PG 140.128b.

See also E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”, Diptycha hetaireias byzantinon

kai metabyzantinon meleton 2 (1981), pp. 14-17.
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Former studies have concentrated on the Greek language of the translation as
well as the polemical and theological context that the quotations appear in.'® But
no collation with the Arabic original has ever been made, and therefore important
features have gone unnoticed. First of all, we may state that the translation is of the
well-known type that goes word by word, and the translator seriously attempted to
adhere to this procedure. This is evident in all the fragments (for minor exceptions,
see the commentaries to fragments II, IV, and XXXVII), and this strictness
facilitates the discernment between actual quotations and the many passages where
Niketas (and to some extent the anonymous author of the Abjuratio) rephrases or
summarizes the content of a Quranic passage. The word-by-word translation
results in a specific type of Greek language, comparable to that of many other
translations from Semitic languages. One specific trait are the frequent instances of
the Greek pronoun avtdg (in various genders and cases) as well as the personal and
possessive pronouns, which serve to render the many Arabic pronominal suffixes;
these are found even in a few cases where the pronoun is superfluous or even
misleading in the Greek text (e.g. €& avt@v ‘from them’ in fragment XXX). The
word-by-word technique required of the translator that he evinced a correct — or at
least reasonable — meaning out of the given word order, and sometimes he would
have to apply an enforced use of the Greek cases (e.g. in fragment LIII, where we
find €yyiCovta ‘lying close’ with the genitive). But the strict word-by-word method
is no drawback to the translation. It reflected an accepted form of translation, and it
made translators — when working properly as in this case — avoid loose
paraphrases.

The Greek of the translation, as convincingly demonstrated by Trapp, is not a
standard Byzantine Greek (of any stylistic level), but a partly vernacular and
certainly un-classical Greek, which sets it apart from the Greek of Niketas (and
also from that of the author of the Abjuratio). In fact, Niketas will often change
these stylistic features into more classicizing expressions when rephrasing passages
into his own words.'” This — together with the errors that can only be explained
through Niketas’ misreading of a Greek text — is the most important argument in

See especially E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”, Diptycha hetaireias
byzantinon kai metabyzantinon meleton 2 (1981), pp. 7-17, A.-Th. KHOURY, Les théologiens, and
D. KRAUSMULLER, “Killing at God’s Command: Niketas Byzantios’ Polemic against Islam and the
Christian Tradition of Divinely Sanctioned Murder”, Al-Masag 16 (2004), pp. 163-176.

See the examples in E. TRAPP’s comments: “Gab es eine byzantinsche Koraniibersetzung?”,
Diptycha hetaireias byzantinon kai metabyzantinon meleton 2 (1981), pp. 11-14.
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Trapp’s demonstration of why the translator cannot be Niketas but must be
someone else.'® Still, Trapp’s clear analysis of the linguistic features of the Greek
text — and the lack of direct access to the Arabic text on the part of Niketas — does
not lead him to any clear view of the method and origin of the translation. In one
passage he speaks of a probable Eastern origin.'’ Trapp is thus thinking of a non-
Byzantine origin, but he does not take the point any further.

Whoever produced the translation (and more than one person may well have
been involved in the process), it should be stressed that, despite the mentioned
linguistic features that may seem to point to a humble origin, it is actually of high
quality.”” The person (or persons) completing the task knew Arabic and Greek
well, and a high degree of precision and consistency was aimed at and normally
achieved. As to precision, one may point out the very few instances where the
meaning of the Greek rendering diverts substantially from that normally taken to
be the meaning of the Arabic text (see e.g. the discussion on ioyvi in fragment
LXIX). Another feature that points to the wish for exactitude is the common
recourse to etymologizing renderings. This is found both in contexts where the
translator would have many choices and in passages where the safest way to
proceed was to give a word with the closest possible connotations. An important
instance of an etymologizing practice is found in the translation of halal and haram
(‘allowed’ and ‘forbidden’), which are translated into forms of Abw and KOAV®.
These Greek words normally mean ’loosen’ and ’hinder’, which are meanings of
the roots in the Arabic words. But since the Greek words are found — though
seldom — with the same connotations, the translator found it safe to employ them
also in passages where they mean what amounts to ‘allow’ and “forbid’.?' That also
consistency was an aim of the translator(s) may be seen e.g. from the way various
forms of the root kfr ‘infidels’ is consistently translated into the Greek

See E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), pp. 8-10.

See E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), p. 11: ,,wenn man annimt dass die Ubersetzung im O (sic!) oder
ausserhalb des Reiches entstanden ist*.

By this I only imply that the person producing the translation was a linguistically qualified person,
doing his utmost to reproduce the meaning of the Arabic text, not that the translation deserves to be
put on a par with accredited translations.

= For these meanings of the Greek verbs, see G.W.H. LAMPE (ed.), A Patristic Greek Lexicon
(Oxford: Clarendon Press, 1961), under ‘Abw’.



An early anonymous Greek translation of the Qur’an 71

dpvnodpevor (*deniers’, another etymologizing rendering).”> The five passages
where this word comes up are from four different surahs (3, 5, 9 and 13), and the
Arabic root kfr is never translated otherwise. Another example are the various
Arabic words deriving from the radicals bjn. These are consistently translated into
Greek words beginning with avep- (indicating something ‘clear’ or ‘manifest’).”
The translator has also been blamed for leaving some Arabic words untranslated
and instead offering only a transliteration (see fragments LXI, LXVI, LXVII,
LXVII, LXXVII, LXXVIII, LXXIX).24 But these transliterations are mostly given
because the quranic text explicitly presents a question on the meaning of the given
word (possible exceptions to this are fragments LXVI, LXVIII, and LXXIX). The
translator is therefore reproducing the question concerning the meaning of a word,
which he would have felt to have destroyed had he given a Greek transliteration.
To sum up, precision and consistency in a translation that in modern terms runs
into several hundred pages is not achieved by chance, but must have been a
conscious aim on the part of the translator.

Yet another feature of the Greek translation is the possible aim of retaining
rhymes. In some surahs, as in surah 114 (fragment LXXXII), rhyme is produced by
the fact that each verse ends with the same word in the same form. Such repetition
of a word is likely to reappear in a translation, though the rhyme will only be
reproduced if the word is again placed at the end and given (in every instance) in
the same grammatical form (4vBpdnwv ‘men’ in genitive plural, as a rendering of
the Arabic al-nasi ‘the people’ in genitive singular). But in more complex
instances, a rhyme structure is further elaborated upon in the Greek version. In
surah 91.1-7 (fragment LXX), the rhyme of the Arabic original (seven phrases
ending in —a@ha) is repeated in Greek phrases ending in various forms of the
pronoun avtog (in the gender and case demanded by the context). But in the three
last phrases the rhyme is furthermore enhanced by three Greek verbs coming
before the pronoun. These three verbs are all of the —ilw/-alw type, producing
rhymes in —toev/-acev avtdév/-v (see fragment LXX with commentary). This
rhyme pattern is hardly the result of hazard, but seems to point to a translator with

See fragments XIV (3 times), XX VI, XXXIII, XXXIV and XLI.

See fragments II, IV, XI and LIX. In fragment XIX however gavep®g is found as a translation of
jahratin.

See the critique of GUTERBOCK, cited by E. TRAPP, “Gab es eine byzantinsche
Koraniibersetzung?”, Diptycha hetaireias byzantinon kai metabyzantinon meleton 2 (1981), p. 7.
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esthetic ambitions. Together with the precision and consistency attested, this
excludes any but a benevolent translator.

2. Possibleorigin

As is evident from the information given above, Niketas is not the translator: he
had no knowledge of Arabic, and he made mistakes that can only be explained
from his misreading of a Greek text. There is no reason to suspect that the author
(or redactor) of the Abjuratio was behind the translation, since so few passages
from it found its way into his text. In fact, due to the vernacular traits in the
language of the translation, it is hardly conceivable that it was produced by
someone at or affiliated to the central institutions in Constantinople, as was
Niketas.”

With the observations given above in mind, no definite answer may be given to
the question of place and time of origin (except before 870 CE). Trapp argued that
the translation could not be from before early ninth century because the copy errors
made in Niketas’ quotations show that he read the Greek text from a minuscule
manuscript.”® But this only gives a date for the copy that Niketas used, and his
copy could have been a copy of an older — and possibly majuscule — manuscript.
One may, however, make attempts to envisage what kind of milieu could have
fostered and carried out such a vast enterprise. To the present writer, only three
possible types of origin can be thought of: 1. within a scholarly circle (with a
polemical aim), 2. as product of a religious community whether for liturgy,
missionary activities, or as a help for the non-Arab believer, or 3. as an
administrative tool in a Muslim, but (at least partly) Greek-speaking state.

As to the first possibility, this is what Khoury envisaged and what the
observations made above practically have ruled out. We should, however, bear in
mind that the first translation of the Qur’an made into Latin resulted from exactly
such an environment. In 1143 Robert of Ketton produced, at the behest of Peter the
Venerable, a Qur’an translation entitled Lex Mahomet pseudoprohete, and Peter’s
intentions were definitely polemical.

On the scant knowledge we have regarding his person, see K. FORSTEL (ed.), Niketas von Byzanz,
pp. ix-xi.

See E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), pp. 10-11.
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That the translation should have been produced within a Muslim context for
religious purposes — the second possibility — cannot be ruled out, especially since
the dominance of Arabic was not as firmly set in the first Muslim century as later.
This was the aim of the first complete version of the Qur’an into Persian.

The third suggestion — that the Greek translation should have been appeared as
an administrative tool is based on the fact that Umayyad rule was for more than a
century fully or partially carried out in Greek. *’ Inheriting Byzantine lands, the
new Umayyad rulers deemed it preferable or even necessary to continue
administrative dealings in the way that had for centuries been the customary. In
such a milieu where Greek would have to express what was often first conceived in
Arabic, a need for a precise way of referring to the holy book also in the
administrative language would have become a necessity.

An argument against this is that the writings of John of Damascus (c. 676 -
750) do not seem to reflect any knowledge of the translation, and John had exactly
inherited a high administrative position in the Umayyad administration in
Damascus.”® In his writings, which probably all stem from the later period in his
life where he lived in retirement at the monastery of Mount Sabba, he makes
numerous references to the Qur’an. Had he had access to the ‘official’ translation,
he would — one could argue — have made use of it. But John was not working in
Damascus, and would probably not have access to the translation when in a
monastery. In any case, he could read the Arabic text and was clearly not interested
in producing or reproducing direct translations. This goes also for some passages in
his works that have been deemed close to being translations (see the comments on
fragment IX). In the writings of John’s pupil Abu Qurra (750 — 820/5), there is one
passage that possibly reflects knowledge of the Greek translation under discussion,
even if the word Abu Qurra uses diverts somewhat from the word attested here.
Referring to surah 112 (see fragment LXXX), Abu Qura translates samad with
opuponnktov (’solidly compunded’), a word which shares one of its constituent
parts with the translator’s 6Adcpupoc (‘completely solid’).?? Both being very rare
words in Greek, a connection is likely, but it may stem from indirect sources;
another possibility is that the text is a somewhat later translation of a text that Abu

2’ On this, see G. R. HAWTING, The First Dynasty of Islam. The Umayyad Caliphate AD 661-750
(London & New York: Routledge, 1986), pp. 61-64.

See Daniel J. SAHAS, John of Damascus on Islam. The ‘Heresy of the Ishmaelites’ (Leiden: E.J.
Brill, 1972), pp. 41-45.

% The text of Abu Qurra is found in PG 97.1545C.
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Qurra had originally written in Arabic. The translation of samad was in any case
much discussed by Byzantine authors. In the introductory part of his Refutatio,
where Niketas does not depend on the translation as source (but probably on some
earlier polemicist), the translation of this Arabic word has been corrupted into
or0cpapog (“completely round’), an absurd meaning which Niketas derides
without noticing that he has another, more correct, rendering of the word later in
his text. Unfortunately, it was the erroneous rendering of the word that was to
survive into some later Byzantine polemics. This again points to the prior existence
of a discussion of at least surah 112 based on our translation.

Finally, to support an Umayyad origin, a few words may be adduced from the
translation to show that the translator was keen on using distinct words when
translating passages that could have a legalistic bearing. In surah 3 (fragment
XIV), nasir (‘protector’) becomes &kdikog (‘legal representative’, ‘public
advocate’™); and in surah 5 (fragment XXV), la tatthidhu (‘do not
adopt/imitate/assume a position™®") is rendered pf yivesOe avtilimropec (‘do not
become protectors’”). Furthermore, if a translation existed in Damascus, one may
imagine that a bilingual Qur’an would have been produced for easy reference. If
so, that would explain why the line that fell out in the transmission of the Greek
text of fragment XXXV (see the commentary to this) is shorter than what would
normally fill a line in a column of a Greek manuscript. Trapp suspected a very
small manuscript,33 but chances are that the column was short because two
columns were needed on every page, one for the Arabic text and one for the Greek
translation.

3. Thefragments

The text given below has for the Refutatio been taken from the edition of
Forstel, unless otherwise indicated in the notes; for the Abjuratio it is from the PG
edition.

See G.W.H. LAMPE (ed.), A Patristic Greek Lexicon, under ’£kducog’.

See Hans WEHR, A dictionary of modern written Arabic (Ithaca, NY: Spoken Language Services,
1976),p. 7.

See G.W.H. LAMPE (ed.), A Patristic Greek Lexicon, under ‘avtiimtop’.

See E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), pp. 9 and 12.
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I
Qur’an 2:23
A8 o) AT 3 o 8elied 13Ty i 8 55 156 Bae e W Wn Lo 3 &S0

— Forstel 48; PG 105.713a

'Edv £ote &v okavddAo mepl GV kotnydyouev éml tov Sodlov Hudv, dydyste GONvV
€K T@V Opoi@v owtod, ... Kol Aydyete TOVG UAPTLPOS VUAY, .... &1 TapeE Ogod,
onoi, £oté GAndgic.™

“For if you are offended by what was sent down to your servant, then bring a verse
of its like, and bring your witnesses, if without God you are true”.

11
Qur’an 2:87
7ok dily Sl @5 T e Wl T s (e BBy ST s Bt 35

ool

— Forstel 50; PG 105.716a
‘Emnydyopev 1® Moicel ypapny, Kol drneoteilapey pet’ adtov AmooTOA0VS Kol

Emnyayopev @ Incod vid Mapiog TV eavépOOtY, Kol EVESUVOUOGAUEY 0DTOV 1l
TOD Ayiov TVELLOTOG.

Two short insertions by Niketas are left out in the text given (place in text marked by dots). The
text left out is T@®v mpognT®dV Inradn Aéywv (‘referring to those of the prophets’) and tovg avTovg
Aéyov mpopntog, 1 kol To0g duvatolg £&etdoot aAn6Of 1 wevdly Adyov (‘referring to the same
prophets or to those who are able to discern a true speech from a false’). éote GAnOeig is Trapp’s
conjecture; the manuscript has oot dAn6ng ("he(?) will be true’), adopted by Forstel.

In the last two words we see a (small) deviation from the word by word procedure: in the Arabic
the word order is bi-rith al-qudus (lit. “by-the spirit-of the-holy”, which is understood like “by the
holy spirit”). This has been changed into the familiar Greek &1 Tod dyiov ITvedparog (lit. “through-
the-holy-spirit”).
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“We sent down the writing to Moses, and we dispatched prophets after him. And
we sent down to Jesus, son of Mary, the manifestation, and we strengthened him
through the holy spirit”.

11
Qur’an 2:150

s Koty i AT Lomg il sl Jlad Uy U s i g

— Forstel 56; PG 105.720¢
"EvBa yap éote, ¢noi, OpBhoate vudv T4 mpoécoma i 1O pépog Tod
TposKLVTNpiov Tod maparnphuartoc.

“Whereever you are, raise your faces in the direction of the prayerhouse of
observation”.

v
Qur’an 2:168

Gh 3o QA AT gkl 135 Y5 kel Yo 331 3 s 18481 LT
— Forstel 56; PG 105.721al
Ddayete yap, pnoiv, €k TV Oviov &v T yii© Kobopd yap Kol KoAd Kol W)
gEaxkolovbeite &V T01g fyveotv 10D Tatavd: avtdg &x0pdg HudV 0Tt pavepdc.”’

The three last words of this fragment are also cited in the Abjuratio (PG 153 15ff.); see E. TRAPP,
“Gab es eine byzantinsche Koraniibersetzung?’, Diptycha hetaireias byzantinon kai
metabyzantinon meleton 2 (1981), p. 15.

It was observed by E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”, Diptycha hetaireias
byzantinon kai metabyzantinon meleton 2 (1981), p. 11 that a rare use of é§axolovBéw@ with the
preposition €v + dative is found here, as against the normal classical é&akoAovBéw + dative. We
may note that the presence of the preposition marks a small deviation from the words contained in
the Arabic text, for it has no preposition (or anything else) between the word meaning ‘follow’ and
‘footsteps’.
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“For eat of the things that are on the earth. For they are pure and good. And do not
follow in the footsteps of Satan. He is your manifest enemy”.

\%
Qur’an 2:176

5
G
£
Ge- .
G
=
\é—‘i\
o

— Forstel 56; PG 105.721a8
Oftiveg 8¢ apeBalovral &v Toig ypagaic, sictv &v dmootacio pakpd.

“And those who doubt about the writings are in far apostasy”.

VI
Qur’an 2:185 + 2:187

&ww dbj‘MJd’\ﬁj uﬁwjuﬂwdﬂuﬂj‘wdj Sl ey 4

Al Sp e Yy Tt ) sl 13t 2 ,;.JJ’\ ;,» s;:&‘\ Laed ;,9 umf\ L;; i gs

— Forstel 58; PG 105.721b

My ‘Popida €otiy, &v @ katiydn Opiv 10 dvéyvoouo: ... vnoTedoate avtov-. ..
gEéoTon 8¢ Duiv 1) VOE Tiic vnoteiog, sic P& TdV yovork@®v DEGV adTal Yop Dpdv
gl okemdopoto, kKol VUEG avtoig €ote okemdopata Eyveo yop O Oeog OTt
napafoviedoete Toig yoyoic VUGV €v i) vnoteig, Kol Aemg DIV yiveton pixbnte

¥ Here and in fragment XXVI the Arabic kitGb ‘book’ in the singular is translated into the plural

YPOPOIg ‘writings’.
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glg avtag €lg mapdkinow: kol @dayete €omépog kol TieTe, £0g Gv TO Amd ToD
OKOTOVG QUVOUEVOV paupo pElov o1 Thg MUEpag @ovi Gompov: kol ToAv
mnpooate v vnotelov €mg The €omépag wol [pn] pixbnte odtaic dudv
Guxva%(;)vm)v &v 1@ mpookuvNIPie” abtn €oti vopobeoio Oeod, kol un &yyionte
avTac.

“The month of Ramadan is the one in which the reading was sent down to us ...”

“Fast in it! ... The night of the fast will be (the time) for you to have intercourse
with your wives. For they are a covering for you, and you are a covering for them.
For God knows that you risk your souls during the fast, and He becomes gracious
towards you. Have intercourse with them according to the command, and eat and
drink during the night, till the thread that seems black due to the darkness appears
white due to the daylight. And fulfill again the fast until evening. And do not have
intercourse with them when you must be gathered in the prayerhouse. This is the
command of God, and do not come near them”.

Vil
Qur’an 2:191
P il is 2Ty

— Forstel 58; PG 721c5
dovedoare, Aéywv, 0dTOVG 6OV GV GLVAVTHONTE AVTOIG
“Kill them whereever you meet them”.

VIII
Qur’an 2:194

Sl (53T b Jo ale 1,8 Ko (sl

39

A large part of verse 185 (and all of 186) have been left out by Niketas. This is marked by dots.
The pn of the last sentence was inserted already by the editor of the PG.
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— Forstel 58; PG 105.721¢c6

Kol dotig 6¢ pvnowkakel @' vpdg, €x0pavate &x' avtov kabag Exbpavev Endvo
VUAV.

“And who bears a grudge against you, hate him you as he hated you”.

IX
Qur’an 2:223

KoY 1538y A 3T 15k S S 3l
— Forstel 58; PG 105.721¢8
Al yovaikeg DU®dV veatog VUAV: eicéAete €ig Tovg veatovg VumV 6Bev fodrecHe:
Ko GUVENDETE TOG Woyoig DV~

“Your wives are your fallow land. Go to your fallow land whenever you wish. And
come together with yor souls”.

X
Qur’an 2:230

— Forstel 58; PG 105.721c15

Eqv 115 dmolvon yuvaika adTod, o0KETL E£€oTan avTd et TO GmoALBTfval avThV,
g av Cevydf avopl €tépm* kol &av amoAdon avTnv O OgvTEPOC, OVK EOTL
KOTOKPLLO €V £00TOIC, £0V EMOTPEYOGL TPOC GAANAOVG OVTOL YAP, PHGIV, VOLOL
Bcobd.

40" The second line of this fragment is cited again by Niketas in PG 105.708B with slight variation,

probably due to manuscript corruption. According to Sahas, 91, John of Damascus also gives a
direct quotation of this passage in Greek, saying: Eipyocat v yijv, fiv 6 Ogog £dwké cot, Kol
@uokdAncov avtiv (Cwork your land, which God has given you, and bless it’). But this sounds
more like a paraphrase.
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“If someone divorces his wife, it will no longer be possible for him to divorce her
again, before she has been married to another man. And if the second husband
divorces her, there is no condemnation on them if they turn to each other again. For
these are the laws of God”.

XI
Qur’an 2:256

G e AT o 8 G oS

— Forstel 58; PG 105.724a
OvK dvaykdoot 8¢ €ig mioTv: EpovepdOn Yap 10 0TPOGdEKTOV €K T0D GPAAEPOD.
“There is no enforcement in faith. For the well-received has become manifest

through the misguided”.

XII
Qur’an 3:42

el o (Je hilasly iy et AT )

— Forstel 62; PG 105.725a4
¢ 6 Oeo0g éEeléEarto vmEP TaG AN’ aidveV yovaikag

“God has elected you above the women of the ages”.*'

XIIT
Qur’an 3:44-46

o- o

Gy 3] el S8 2 UK 2T alll 5 08 ol S8 ) e

41 K. FORSTEL (ed.), Niketas von Byzanz, p. 62 — with no indication in the apparatus criticus — prints

omep tag €5 didvev yoveikeg ("above the women out of the ages’). This may be the manuscript
reading, but this combination of preposition and noun is otherwise unattested.
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BT 3 Los £50 (41 siie el 48T &0 B 30 0T ) 50 BSELAIT 6 )

— Forstel 62; PG 105.725a7

‘Onep xatnvéykopev €ig oé, cod ) Oviog éxeioeg, dtav Hmlwoav oOTAV TOG
dykéhag dryyelot, moiog &€ ovtdv mpocdééeton Ty Mapiov: kai ovk 1¢ ékeioe:

TOVG 0 AyyéAovg mpog avtiv eavar ‘O Bedc, pnaiv, gvayyehiletal oe 1OV Adyov
avtod: Xp1ot1og Incodc viog Mapiag Emttvyyavav &v 1@ Pie tovTte, Kol &v T®
UELAOVTL DITAPY OV,

v &k 1OV Eyyloviov, kol AaAdv Tolc avBpdmolg Amd omopydvov, gnaiv,
VIApY®V TPESPOTNG KOl €K TAV ¥PNGIHOV”

“What We have brought down to you, while you were not present, when the angels
spread out their arms, who among them should receive Mary. And you were not
there”.

“And the angels said to her: “God makes you the good announcement of his word.
Messiah, Jesus son of Mary, who succeeds in this life and will live in the coming
life, being one of those that come near, speaking to men from the cradle and being
also among the respected when old”.

“2 It may be correct as suggested by the editor of the PG, that dykéhog (‘arms’) should be changed

into dotpaydiovg (*dices’) or koAdpovg (‘reeds’), but unable to settle the matter I have left it as
given by the manuscript. After xai o0k 7g ékeioe (‘and you were not there’), the Greek text has
nothing corresponding to the last two words of the Arabic text. The passage toUg d¢ ... @dvor *And
the angels said to her’ has clearly been changed into an acc. with inf. by Niketas; still, it directly
renders the Arabic text.
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XIV
Qur’an 3:55-56

55 358 51 e 1558 ll oo 35 ) sl U3 ) s 31 06 3
SE 4 A8 S OB Ko ) F adll o ) 15850

frd o o Uy e Ty AT 3 s e 136l 1,587 01 1B

— Forstel 62-64; PG 105.725b

kol 81t glnev 6 Oedc Byd o vmofdAie Oavitm, Kiyd oe Gvoyd Tpodg pe, Kol
kaboapicm og €k TAOV APVNCAUEVOV KOl KOTOGTHO® TOLG GKOAOVOGAVTAS ot
MOV TOV dpynoopévav &v Th MUEPQ TS AVACTACE®S TOVG € ApVNOAUEVOVG
KOAAo® KOAQGY Bopeiay &v T@ PEALOVTL, Kol 00K E6TIV a0TOlG KS1KOG

“And that God said: “I subject you to death and I will exhalt you to me, and I will
purify you of the deniers and I will raise those who follow you against the deniers
on the day of the resurrection. I will punish the deniers with a heavy punishment in
the coming, and they will have no protector.”

XV
Qur’an 3:62
BT el 5 5a )
— Forstel 64; PG 725¢
AV €otiv 1 EENyNoig 1 aAnOwvi.
“This is the true narrative”.
XVI
Qur’an 3:64

G 3,8 95 1Y) dos V1 K i T e s s 0
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— Forstel 64; PG 105.728a
"Ag ol oikelol Tiig Ypaoiis ..., dedte €ig TOV AOYOV TOV GToryodvTa pEGH UMV Kol
VUDV, ToD pn dovievetv &l pn) OV Ogdv, Kol ToD pn Ogivol avT@ Kovmvov TImoTe.

“Oh, the adherents of the writing, join together in the word that is in agreement
among us and you, that we shall worship none but God and that we shall not make
anything like Him”.
XVII
Qur’an 3:144

Rl e A1 35 1 Sl QB0 4 e 28 8 Tl ) i

— Forstel 66; PG 105.729a

‘O 6¢ Modpet ovk Eotwv €l PN ardotorog. TopiiAbov 8¢ kol Tpd avTod ArdoTolOL.
"Eav dmobavn 1 opayii, anootpépeche €ig T Omicw.

“And Muhammad is only a messenger, and before him came other messengers. If
he dies or is killed, would you turn back?”

XVIII
Qur’an 4:88

W%*‘Jﬁ“m 5] g “d J&t o 153 o uj—\’f‘

43 The interjection Ae ‘Oh’ (see also fragments XXV, XXVI, and XXVIII) is very rare, and is only

given as gloss in the dictionary of Sophocles, with no indication as to its meaning. Here it is clearly
meant to represent the Arabic ya. It is most probably a derivation from &ye (imperative of dyw) and
represents the intermediate step into the modern Greek @i (through the same linguistic development
that made classical detdg into modern aitdc. I owe this accute observation to Dr. Giorgos Livadas.
Note the consistent translation of the Arabic ahl ‘people’ into oikeiot *adherent/members’. A short
insertion by Niketas is left out in the text given (place in text marked by dots). The text left out is
T00G Vo 10 Evayyéhov tedodvrag viadba koAdv (‘thereby indicating those enlisted under the
Gospel’).

Niketas does not take the last sentence as a question, but there is nothing to exclude that it was so in
the original (as in the Arabic text).

44
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— Forstel 68; PG 105.732b

Béete Gpo OdyRoa TOV Emhdvnoev 6 Ogdg Kol TOV TAovE 0 Ogdg, oV un evpedi
avT@® 0600¢.

“So do you want to guide someone that God as led astray? And who God leads
astray, for him no road was found”.

XIX
Qur’an 4:153

AT 618 O e 38T o e 38 Teall 53 1S e 05 of st et s
,’/!.:..:.1314‘ ﬁ}r;;@;}é‘

— Forstel 70; PG 105.732d — 733a

Aitodvtal og ol oikelot TG YpoeTiG, TOD KATEVEYKOL EXAV® AVTAV YPAPTV €K TOD
ovpovod Kol yap NtRoavto tov Mobofv peyoddtepa to0Tmv kol gimov: Agi&ov
Huiv TOV Odv pavepdc: kol EhaPev atovg o Oeiov d18 Tag aduciag owtdv.®

“The adherents of the writing ask of you that you send down to them from heaven
a writing. For of Moses they asked for things greater than these and said: “Show us
God manifestly.” And the divine took hold of them due to their unrighteousness”.

XX
Qur’an 4:160 + 4:151 + 4:155

9 bt i e s i o 3 s
et e 50 B
i Ty 81 A p 6 i

45 On oixeiot *adherents’ see fragment X V1.
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— Forstel 72; PG 105.733b

A v adwciav T@v Tovdaicaviov EkmAdoapey Endve adtdv, drep 0V anToig
foav, kol fMrolpdoapey & odTdv KOAaoY GEOdpay Kol S16 T povedoar aTodg
TOVG TTPOPNTOG AVEL SKaiov.

“Due to the transgression of the Jews, We have made forbidden to them what was
formerly possible for them”.

“And We prepared them a heavy punishment”

“because they unrightfully killed the prophets”.

XXI
Qur’an 4:157-158

) AT 4y G 58 Ly " BIT T ) e e T B8 g BT T

C-=

\

e

— Forstel 72; PG 105.733c¢

Kol tod Aéyewv Tovdaiovg, Hyelg épovedoapev tov Xprotdv tov Incodv viov
Mapiog andotolov Bcod: 00K €POveELoaV QOTOV 0VOE £0TAVP®GOV aVTOV, GAN
opolddn avtoic. oftveg 6¢ dpeipdArovot dotayud €€ avtod, ovK Exovctv &ig
avTov eidnow, €l w) dkoiovbiov tod vopilerv' kol odK £pOVELGOV QVTOV €V
dnOeiq, paAkov Hymoey adTdv O Oedg Tpdg Eontov.

“And because the Jews said: “We killed Messiah, Jesus son of Mary, Gods
messenger.” They did not kill and they did not crucify him, but it seemed to them
(as if). Those who are doubtful due to uncertainty concerning him have no
knowledge about him, only acceptance of a belief. And in reality they did not kill
him, rather God exalted him to Himself”.

46 In the passage oftveg 8¢ aueBéAlovot Siotayud £& avtod, Trapp, 9 suspects that some words have

fallen, reconstructing the passage in the following way: oitiveg 8¢ apeipdriovot <mepi avtod/ giciv
£v> Sotaypd €€ avtod (‘those who doubt about him are ind uncertainty concerning him’).
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XXII
Qur’an 4:171

&5 7555 fn AL Gdl 285 AT Jsls g5 G e el )

— Forstel 72; PG 105.736a

‘0O Xpiotog Inootg viog Mapiog dméctorog Ocod £ott Kai AOYog avtod, Ov Eppryev
TpOg TNV Mapiav, kol mvedua €€ adtod.

“Messiah, Jesus son of Mary, is God’s messenger and His word, which he hurled
to Mary, and spirit of Him”.

XX
Qur’an 5:19

et e Bl G 10 o
— Forstel 74; PG 105.736d

Tod un Aéyewv Oudc, protv, “Ovk MAOev UiV 6 edayyeM{ouevoc”.

“... so that you will not say: “No bringer of god news came to us”.

XXIV
Qur’an 5:46-47

b ad LA &y 50 e 43 (0 I Bzl E A s 2 o i3,
Gl B gay sy L5381 e 48 55 W BRaK 345

el 2 Sl A1 U1 Ty S A oy Tae A1 T LT e S

— Forstel 76; PG 105.737a-b

Amooteidopey 8¢ dxdAovbov tovTwV, ... Incodv tOv vidv Thig Mopiog €ig t0
aAnfomotficot o Tpd odTOD TG TOD VOUOL, KATAYOYOVTES DTG Kol TO evayYEALOV,
€V @ £€0TV 0ONYNOIS, PG, KOl SIKOLOGUVY, KATA TV SUVOULY TOD TPO adTod VOLLOD,
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gig odnynow kol Emayyehav Toig @ofovpévols, Kol €ig TO Kpivor TOLG TOD
gdayyeliov, Evekev TOV Katriyoyev 0 Ogdg €v TouT®” kol 6oTig Gv <un> Kpivn €ig
dmep katiyoyev 6 Oedg, odtoi giot mapavopor.!’

“And We sent Jesus son of Mary to follow after these, to make true the
commandments from before him, bringing down to him also the gospel, in which
there is guidance, light and justice, in compliance with the law from before him,
for guidance and exhortation to the frightened and to judge those belonging to the
gospel, because of whom God brought down in this (or according to that which
God brought down in this). And whoever does not judge in accordance with what
God brought down, they are lawless”.

XXV
Qur’an 5:51

o B K i o e T i 1 Ty sl i ¥ e T

— Forstel 76; PG 105.737¢
Ag VUelg ol motedoavtes ..., U viveoBe dvtigmnrtopeg Tovdaimv 1| Xpiotiavdv.
doTic yop vmepaomiletar avTdv £E D@V, 0dTog VapyEL £E avTdv.*t

“Oh, you believers, do not become patrons of Jews or Christians. Whoever of you
protects them (litt. with a shield), he will become one of them”.

XXVI
Qur’an 5:68

47 A short insertion by Niketas is left out in the text given (place in text marked by dots). The text left

out is mavtov dnAadn @V mTpoentdv (‘i.e. all the prophets’). K. FORSTEL ([ed.], Niketas von
Byzanz, p. 202) takes the relative pronoun dotig to refer to Jesus and puts the rest of the sentence in
cruces, since he finds fault with the meaning. There is, however, no need for this, as dotig here
simply introduces — as it often does — an indefinite relative clause (‘whoever ...").

On Ae (Oh’), see notes to fragment XVI. A short insertion by Niketas is left out in the text given
(place in text marked by dots). The text left out is mpog Tovg PapPapovg pwvdv (‘speaking to the
barbarians’).

48
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\j‘:fu-)‘-‘j‘jj) SJ\J)\ J&Y\jxﬁj f”d"s“é‘p—‘juﬁ r

— Forstel 76; PG 105.737d — 740a

A€ 0iKeI0L Ypap®dV, 00déV €0te Emg av EEaoAovdTte T VOU®, Kol TG gvOYYEM®,
kol 1oilg kateveyfeior mapa Tod Kvpiov vudv: mpootifeton yap €k TtdV
kateveyfévtov Nuiv mapa Tod Kupiov TAdvn kol dpvnots.

“Oh, you adherents of the writings, you are nothing before you follow the law and
the gospel, and what has been brought down to you by your Lord. For error and
denial are increased by what has been brought down to us by the Lord”.

XXVII
Qur’an 6:142
e el 5,

— Forstel 78; PG 105.740¢
Kol pn é€axorovbeite, pnot, ti] 06® 10D Zotova.

“And do not follow the path of Satan”.

XXVIII
Qur’an 7:158
— Forstel 80; PG 105.741c¢

"Ag GvOpoToL £Y6 AmdoTOAOS it O£od TP Dudc mavtag,.

“Oh, men! I am God’s messenger to you all”.

4 On’Ae ("Oh’) and oixsiot ("adherents’), see notes to fragment X V1.

% On’Ae ("Oh’), see notes to fragment XVI.
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XXIX
Qur’an 7:160
ke s j.».(- 551 4 Lo wwb
— Forstel 82; PG 105.744b5
Kol €Bpvoav €€ adtiic dmddeka Tnyai.
“And twelve sources burst forth”.
XXX
Qur’an 7:166

e E B 1 0 e

— Forstel 82; PG 105.744b7

‘Otav 8¢ €énépewvay ot Tovdaiot ig & EkwAVvoVTo €€ avTdV, gimopey avtoic ['éveche
; 51
nifnkov

And when the Jews persisted in what they had been forbidden from them, We said
to them: “Become monkeys.”

XXXI
Qur’an 7:178

—Forstel 82; PG 105.744b14

Tov 6dnyel 6 Oedg, €keivog €otv dONYNUEVOS Kol Tovg mAavd, €keivol giow
EMELUHOTIOUEVOL.

31 The & otdv “from them’ reflects Arabic idiomatic and is superfluous in the Greek sentence.
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“Whoever God guides, he is guided. And those whom he leads astray, these are the
deficient”.

XXXII
Qur’an 7:188

G eyl fef 287 AT e B Y) e Vs s s Y

— Forstel 82; PG 105.744¢

OV Kuptlev TG YLxig Lov ®PEAelay obte BAAPNY, dAL' dmtep 6 Oeog BAet. ... Kol
el éylvookov 10 dmodvta, €iyov mieovdoor €k Tod dyobod: kol 00K €€V pHov
GyocOor dewvov. OOk elpl €yd €l pn dvootddng kol edayyediomng Aood
moTEvOVTOC.

“I am not master of my own soul, neither for gain or for loss, but only for what
God wants. And if I knew of what is absent, I would have an excess of the good,
and no evil could have touched me. I am only a sender and bringer of good news to
a believing people”.

XXXIII
Qur’an 9:30-31

\

B el B OB A T adl T g A :
feeliy A1 55 05 Ul s e 81 5. 05 31T 4085 e 13 U
oy W) i ) 153 Ty 50 o

52 The word dvactdAg conjectured by Férstel (here tentatively translated as ‘originator’), as well as

the manuscript’s avatdig, are otherwise unattested in Greek.
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— Forstel 86; PG 105.745¢

Aéyovov Tovdoiot &t Topani €otv viOg Oeod Kol Aéyovay oi Xpiotiavol 6Tt O
Xp1otdg €otv 0 110¢ 10D Bgod’ TodTd €0tV O AOYOG AWOTAV Sl TV CTOUATOV
avT®V' 160POVODGL TOIG AOYOLS TAV ApyNoOUEVEOV €K TTPiv: (OVEDGEL ADTOVG O
Bedg, Evekev TOV dpvodvtarl EmeAdfovto ToVG AmosTdloVg aVTAV Kol TOvg iepeig
Kupiovg mapeE Oeod kol Tov Xpiotov viov tiig Mapiag kol ovk €xeledodncav
Sdovdedewy €l un Ogod €vog.

“The Jews say that Israel is son of God. And the Christians say that Messiah is the
son of God. This is their speech through their mouths. They liken their speech to
the deniers of old. God will kill them, because of the things they deny. They have
taken their messengers and priests to be lords beside God, as well as the Messiah,
son of Mary. And they were commanded to serve only one God”.

XXXIV
Qur’an 9:32-33

bg}éﬁl‘ %5 %
G528 8 3l AT e b BT g (3l A il Gl 5

— Forstel 90; PG 105.749¢

Kav danddg Exyoow ol dpvnodpevol, O@edg EoTv 0 TEUWYAG TOV AndoTOAOV AOTOD €lg
o8fynow kai gig ot dAnOwiY Tod deomdle adTdv Endve Thong Tioteme.

“Even if the deniers dislike it, it is God who sent His messenger, for the guidance
and true belief, to make it rule over all faith”.

XXV
Qur’an 9:61

S 9510858 58 bs 1 055 ol s

3% K. FORSTEL (ed.), Niketas von Byzanz, p. 90 writes &ovow without any note, as against the

obviously correct £ywotv of the PG edition (and probably also the manuscript).
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— Forstel 90; PG 105.749d
Twég Gloivovst TOV TPoeNRTNY, Kol Aéyovoty 8Tt ovToc [00¢ £0Tl. A€, odTOg DUV
odg dyad]od €oti.>

“Some cause loathing to the prophet and say that he is ear. Oh, he is the ear of the
good for you”.

XXXVI
Qur’an 10:2
Sie pho 335 i 35l Gl B BT L0 T 2 (i ) Tesgl 5 k2 el o

— Forstel 90; PG 105.752b

Apo v Toic avBpdmolc E&vov 8Tt dmekdAvyey 6 Ogdc Tpdg EvOpmmov & adTdv
00 Swpaptopachor Toig avOpdmolg kol gdayyedicacbotr Tolg moTELGACY OTL
£€oTv a0Toig mpokont AN Topa tod Kvpiov avtdv;

“So, is it surprising to men that God has made a revelation to a man among them,
in order to attest for men, and give the good news to the believers, that there is a
true progress (in awaitance) for them by their Lord?”

> The text cited by Niketas goes thus: Twvég claivovat TOV Tpo@iTy, Koi Aéyovo 8Tt avtog Yidg

O¢cod €ott (‘Some cause loathing to the prophet and say that he is the son of God’). This
misrepresentation of the quranic words is made the object of much derision by Niketas. The tetxt
given above reflects the ingenious conjecture given by Trapp, 9: Twvég claivovst tov TpopnTny, Kai
Aéyovowv 81t adtdg odg [éoTt Ae, oTdg Duiv odg dya-]00d éott. According to Trapp both the ovg
and the 0o before and after the suppressed line would have been read incorrectly by Niketas (or
someone before him) as nomina sacra. On the basis of the missing line, he deduces an origin from a
small manuscript (with narrow columns of text).

The first person plural (‘we’) of the Arabic text has here been changed into 6 0e6¢ (’God’). Part of
Niketas” manner of quotation?
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XXXVII
Qur’an 11:49

b 5 e i V3 Tl 287 B o il

o

e s

— Forstel 94; PG 105.756a

"Ex 16V EENyNoenv IOV Ardviov dnlomoloduey todta Tpdg 6&' 0UK NG YIVAOoK®OV
P A 56

avTd oL 0UTE 0 A0OG GOV TPO TOVTOV.

“From the narratives of the absent we disclose these things for you. You were not
aware of these things yourself, nor your people before this”.

XXXVIIL
Qur’an 12:102
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— Forstel 96; PG 105.756d
Todto €K T@V dSiNYNoE®V TOV ATOVTIOV, ATOKOAVTTOLEY TADTA TPOG OF.

“This is from the narratives on the absent; we reveal these things to you”.

XXXIX
Qur’an 13:30
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— Forstel 98; PG 105.757¢

Ameoteilapév o€ TPOC EBvog ob mapiiAbov Tpd adTob £V, Tod EvTuyYavEY ETdve
avT®V 10 ONAoTO0EVTO TPOC GE.

¢ The fragment contains a very minor deviation in word order: avtd "these things’ is in the Greek

sentence placed right after the verb, whereas it in the Arabic text comes at the very end.



94 Christian Hogel

“We sent you to a people, before which passed other peoples, in order to read
aloud for them what has been disclosed to you”.

XL
Qur’an 13:31 + 13:33

— Forstel 98; PG 105.757d
"Eav yap 10ehev 6 Oedg, 0dnyfjoon glxev &v Todg avOpdmovg mhvtac kol Ov mAavdl
0 ®¢0c, oK EoTtv aHTOD OOMYNOIC.

“For if God wanted, he could have guided all men. And whoever God leads astray,
he has no guidance”.

XLI
Qur’an 13:43

ST e v i Ry 6 Ut 8 8 St sl L T U

— Forstel 100; PG 105.760a
Aéyovowv oi dpvnoduevor OvK &l GmdoToloc” eimé Apkecdi| pot 6 Oedc HapTuC
peta&y €pod e kol VUV Kol 6oTig E0Tiv Top' avTod €1dnoig THG YpapTs.

“The deniers say: “You are no messenger.” Say: “May God suffice for me as
witness between me and you, and whoever has knowledge about the writing”.

57 I have written mpd adtod instead of Forstel’s (and the manuscript’s) mop' ovtod. The passive

participle dniomombévta (‘what has been disclosed’) may be the result of Niketas’ rephrasing,
since it does not represent the first person plural in the Arabic relative clause alladht awhayna.
Forstel prints no &v after &lyev, as given in the PG edition. Whatever is found in the manuscript, it
is needed in order to produce the correct irrealis, cf. fragment XLIII.
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XLIT
Qur’an 14:50

S st (555 s o

— Forstel 100; PG 105.760d
T Kool a0T®dV Ao Kedpilog, Kol KOARTEL TO TPOSOTA OVTAV TO TOP.

... their shirts of cedar oil, and the fire covers their faces”.

XLII
Qur’an 15:6-7

5550 ) £ oo By 1 R g

— Forstel 102; PG 105.761al
[Tévtmg Epoliciv cot dTt Saupovidpig 1 Aéyov €k Ogod Sé€acBon Tabta: &i yap Mg
anOwoC, dyyehov v kotiyes.”’

“In any case they will say to you that you are possessed by a demon, if you say that
you have received this from a God. For if you were truthful, you could bring down
an angel”.

XLIV
Qur’an 16:116

SIS AT e\, e 1y o i ST AL i WV Y

— Forstel 102; PG 105.761c

Mn gimnte 6t 10016 €0TL Aghvpévov, Kol ToDTO KEKOALUEVOV TOD PAacONUETV
Envo ToD Ogod yedopa.

% Mévtog (‘in any case’) has no parallel in the Arabic text of the Qur’an, but can hardly be taken to

be an addition by Niketas, coming as it does right after Niketas’ gnow 6t (see also above on
Niketas’ manner of quotation).
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“Do not say that “This is allowed and this forbidden,” in order to impart a
blasphemous lie on God”.

XLV
Qur’an 17:13-14

15sie il WS el 5 4 2 s e 3ol ) 85

— Forstel 104; PG 105.764a

Kol Muelg ékdotov avOpmdmov EKOAANGOUEY OOTQ TNV HOipav oVTOD €ig TOV
TphymAov avtod” kol EkPaivel anTd &v Ti NUEPQ THS AvAoTAGE®S Ypapt DTAVIDG
avT® o AvAyveoov TV ypapniyv cov.

“And we have fastened to the neck of each person his destiny. And on the day of
resurrection a writing meets him, encountering in such words: “Read your
writing”.
XLVI
Qur’an 17:16-17

a8 5230 Sl (e 5o G 1has Lt 63al 58 Qg T B3] %:
@-\”wwﬂ s TS

— Forstel 104; PG 105.764b

‘Otav M0élopey dmoréoor ympiov, €xeledopev TOLG E£0TMOTAG €V OOTH, Kol
nodtevoay &v anTd’ Kol £3Koiddn Exdve adTod AOYOC Kol ED0UAGOUEY ODTOVG
dapaoty' kol TOALOVS AmmALcapey £k TV YevedV petd tov Nae.*!

0 The initial fpeic, which is dispensable, seems to be part of Niketas’ quotation manner, since it has

no parallel in the Arabic text.

éot®tag, ‘those who lived’, may (as suggested by E. TRAPP, “Gab es eine byzantinsche
Koraniibersetzung?’, Diptycha hetaireias byzantinon kai metabyzantinon meleton 2 [1981], p. 10)
be a corruption for dcm@tovg (*profligate’).

61
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“When We wished to destroy a settlement, we gave a command to those who lived
in it and lived in it in a profligate way. And the saying about it is done right. And
We tamed them a taming, and We killed many of the generations after Noah”.

XLVII
Qur’an 17:40

(e i 5 7 T 5 35 el £ Kt

— Forstel 106; PG 105.764d — 765a

Kol énedé€ato duiv 6 Koprog nudv tékva, Kai Emerdpeto €k TV dyyéimv Onielog
VUETG 0 AéyeTe MOYOVG LEYAAOVG.

“And our Lord chose children for us, and took (for himself) female beings among
the angels. But you utter frightful speech”.

XLVIII
Qur’an 17:111

s dsds sl 0 St

— Forstel 106; PG 105.765 C
Kai eine Evyapiotd @ Ocd Td p1) EMAAPOVTL vioV.
“And say: “I thank God who did not take take a son”.

IL
Qur’an 18:18 + 21-22
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— Forstel 108; PG 105.765d

Nopilelg avtovg £ypnyopdtog, kol odTol KOUMAVTOL AVOSTPEPELG aVTOVG €l TO
Se€10v kai &ml 10 APLoTEPOV, Kol TO GKVALY adTdV AmA®dVOV TovG Ppayiovas avtod
€lg TOV yoiv*

6 Koprog oide T mepl adtods AEYOUSIV 0iTIvVEG &viknooy Eméved ToD TpaypIaTog
avT®dV' 'Emeldpopey Endvm avtdv TpookuvnTiplov: €xovcty einelv Tpelc tétaptog
aOT®V TO OKVAlV avT®dV: ... 6 KbOprog oide 10 pétpov avtdv, kai ovk oidooctv
avTodg £l pi OAiyor.

“You think that they are awake, and yet they sleep. You turn them right and left,
and their dog, folding its legs at the excavated heap”.

“The Lord knows all about them. Those who overcame their cause say: “We got
hold for them of a prayerhouse.” They could say: “Three; the fourth among them
was their dog”.

“The Lord knows their number, and only few know about them”.

L
Qur’an 18:30-31

\)\;&;;\yé;\@gasw;w/“ﬂ#jgi;\a-
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This fragment skips various sentences in the original, but since it is given as a single quotation by
Niketas, it has not been subdivided into several fragments. A short insertion by Niketas is left out in
the text given (place in text marked by dots). The text left out is dokodveg Td AmévTa Aéyewv Kai
00710, Pnoiv, £ng Tdv £ntd (‘apparently speaking of the absent, and this, he says, until seven’). The
second person singular in dvactpépeg (‘you turn’) is hard to explain in view of the first person
plural of nugallinu-hum. The phrase oitveg éviknoav éndve tod mpdypotog avt®dv (here translated
as ‘those who overcame their cause’) is hard to extract any clear sense of. Forstel suggests
énePadopev instead of émeddfopev, but the etymologizing tendency in the translation speaks in
favour of the manuscript reading, as the root of Aaupdve seems closer related to ‘ad than fdAio. In
any case, the translator apparently failed to recognize the hortative form and the intensive -anna
ending.
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— Forstel 108; PG 105.768a-b

‘Huelg ovk dmoppintopey tov ooV 100 KOADS Epyacapévov: Ekeivolg €ott
napddeioog &v Edep, tpéyovrarl HIOKAT® oOTOV TOTOUOL OpveEDOVTOL &V OOTH €K
Bpayodiov ypvcémv, @opodov 1pdTIo. TPAGIVO GO GLVOOVOS T GTOLPAKLY
drcovppifoveg év avT® Embved dvoxAttopimv: Ayadn avtamddootg kol KoAn 1
GTOAOVGIG.

”We do not throw away the pay for well accomplished work. For them there is a
garden in Edem (in awaitance); rivers run beneath it. They are adorned in it with
golden bracelets; they wear green clothings of silk and brocade, resting on
couches. Good is the recompense and glorious the enjoyment”.

LI
Qur’an 18:86

o e g bz Al O B 5o

— Forstel 108; PG 105.768b
AniMev Eng Suoudv NAiov, kai edpev TOV fiMov dhvavta gic Oeppov Bdwp.

“He went away until the setting of the sun and found the sun sinking into hot
water”.

LIT
Qur’an 37:1-5
bo cadll;
s S
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— Forstel 110; PG 105.769a2

Ma 10 QOAKT TGV POAKGV,

Kol TPOKANLOTO TPOKANUAT®V,

Kol EVTUYYAVOUEVE VAN’

®&d¢ yap HUGV €TV €ig

Koplog tdv ovpavdv kol thig yiig, Kol tdv péoa avt®dv: kol Koplog tdv
avoTtoAdv.*

“By the rows of rows, and the request of the requests, by what is read aloud in
remembrance. For your God is one, Lord of the heavens and the earth and what is
between them, and Lord of the east”.

LIII
Qur’an 37:6-9

— Forstel 110; PG 105.769a7

‘Huelg ékoounoapey tov ovpavov tov €yyifovia dloKoounoems GoTépov: Kol
gmpnoapev €€ €kdotov Tatavd €KOTAUGIHOL OVK AKOVOLGL TPOC TO OYAN TO
VYNAQ, kol dkovtiCovton €& EkaoTov UEPOLS MOOVLEVOL.

“We adorned the sky, which lies close to the orderly arrangement of the stars, and
We protected (it) against any rebellious satan. They do not hear the high
assemblies, and they are shot at from all directions, being evicted”.

 mpoxhiuato TpokAnudtwy is a conjecture of K. FORSTEL (ed.), Niketas von Byzanz, p. 110 (instead

of mpocOnpato tpoctnudtwv which the PG edition has). Both are difficult to make sense of. The
whole passage from Mdé until pvipn is placed in cruces by Forstel, but apart from the word
discussed above the text seems to reflect the Arabic text well.
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LIV
Qur’an 51:1-6
1353 &"@jﬂj
Al it

— Forstel 110; PG 105.769b1
Ma ta Aygpodvta Ayypov, kol Bactalodoag yopovg, Kol tpexodoag eveiag, kol Ta
pepilovra mpdyporta, VmovHEGE Yo O GANOEG Kai dTi 1) Kpioig G Exet.*

“By those that winnow the winnowing-fan, that endure burdens and run straight,
and divide the matters. For you promise the truth. And that the judgement will
come”.

LV
Qur’an 52:1-7

% The participles of the Greek text waver between feminine plural and neuter plural, and a final

settlement of the issue on which to choose does not seem attainable. It is possible that the Greek
translator wished vmioyvdete to mean ’you are being promised’ (which would render the Arabic
text better), but the immediate meaning of the phrase would rather be taken to be the one given
above (‘you promise’).
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— Forstel 110; PG 105.769b6

Ma 10 6pog, Kol ypaenv otyglopévny &v pepPpiveo Alt@®, kol to OoTity TO
M®KOVOUNUEVOVY, Kol TO GTéYog TO onkobuevov, Kol v BdAacoav v dedopévny,
d111) KOhao1g Tod Kupiov Ededoetar.®

“By the mountain and by the writing that is given in lines on simple parchment,
and the house taken care of and the raised roof, and the given sea, because the
punishment of the Lord will come”.

LVI
Qur’an 53:1-14
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T here accept the conjecture of E. TRAPP, “Gab es eine byzantinsche Koraniibersetzung?”, Diptycha

hetaireias byzantinon kai metabyzantinon meleton 2 (1981), p. 13 (as did Forstel), printing
dKrovounpévov (‘taken care of”) instead of the manuscript reading @xodounpévov (‘built’).
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— Forstel 112; PG 105.769 b-c

Ma 10 Gotpov 0 dvduevov: oOK EmAaviOn O £Taipog VUMV, 0VOE NVOUNCEY" OVK
€p0éyEato €k Bedquatog ovk oty adT® €l pn dmoxdAvyig dmoxaAvedeica
£de1&ev avT® O ioyvupog €ig dOvauy, 6 e00edpnTog Kol EkdOioeV Kol aVTOHG £0TIV
€V T® OTEPEMUOTL TR AVOTEP®® Kol fyyloe, Ekpepdodn, kol &yéveto pétpov dvo
T6Ev 1j &yydtepov kol dmekdAvye mPpog TOV dodlov adTod O AmeKAAvYEY: OVK
gyedoaTo TA EVIOC TO €108V Kol Ydp €10ev 0Tod KaTABacy AANY &yydc Tob
34vdpov Tod Lihpov Evédwke.®

“By the sinking star, your fellow was not lead astray, nor was he unlawful. He did
not speak on his own accord. To him there is nothing but a revelation that has been
revealed. A strong person, and clearly visible, showed him (the way) to power, and
he sat down. And He is in the upper firmament. And he approached, was hanging,
and he was in the distance of two arrow-shots or nearer, and He revealed to His
servant what He revealed. The inner parts did not lie about what they saw. For he
saw it; He imparted him another epiphany at the jujube tree”.

LVII
Qur’an 53:26

% I have printed, as suggested by K. FORSTEL (ed.), Niketas von Byzanz, p. 112, {i{dgov (or

tCutldeov) ‘jujube tree’ for the incomprehensible ownpitov found in the manuscript.
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— Forstel 112; PG 105.769¢7
Koi mdoot ot dyyeloi eiotv €ig ToVg 00povovg, Ui OPEAODGH 1| TAPAKANGCIG OTAV
tinote;

“And how many angels are there in the heavens, and yet their intercession does not
avail at all”.

LVIII
Qur’an 54:1-3

ST ga; Blali et
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15353

— Forstel 112; PG 105.769¢12
"Hyywev 1 Gpa kol Eoyicdn 1 oehvn Kai £0v Bewpdot onueiov, drocTpiéeovtal,
kai Aéyovor @appokio Eotl mapeyopévn, Kol Eyevdonoincay.

“The hour approached and the moon was split. And if they see a sign, they turn
away and say: “This is overt magic,” and they call it lies”.

LIX
Qur’an 61:6-7

— Forstel 112; PG 105.772a

Kai 6tav einev ‘Inoodic viog Mopiag Ae vioi Topank, £yd dmdcToAdC gipl Osob
TPOG VUAG, aAnBomoldV Ta EUmpochév pov €k ToD vopov, kol evayyeMLopevog gig
amooToAoV Epxopevoy peT' EUE, dvopa avT®d Mmdpet Kol Guo veykev avtoig v
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pavépoov: gimacty, AVt €6Ti Qapuakia, kol Tig AdikdTEPOg ToD PAACENHOTVTOG
Endvo Tod Ogod yedopa,

“And when Jesus, son of Mary, said: “Oh, sons of Israel, I am the messenger of
God to you, making true what came before me from the law and bringing the good
news to the messenger coming after me. His name is Muhammed.” And at the
same time He brought them the manifestation. They said: “This is overt magic,”

and who is more unrighteous than the person who makes blasphemous lies about
God?”

LX
Qur’an 68:1-4

Gt sy Jlly°
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— Forstel 112; PG 772b

M TOvV KGAGLOV Kai TO GTiovsty, ovK £10€ €i¢ Té dyadd adTod Soupovidpig Kol
£0T1 601 6HOC BvEL OVEISIGHOD" KOl E1GE EMAVOD TAGGLOTOS UEYGAOL.

“By the pen and what they write, you are not by the good of him not a possessed
person. And the is a pay for you (in awaitance) without reproach; and you are
above (or of) a great formation”.

LXI
Qur’an 69:1-4
Bl
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— Forstel 114; PG 105.772b-c

T¢ axd Ti €0TL TO dKké; Kol TOOeV 01deC Ti 0TIV TO AKKE; Koi dysvdomoincev
~ PUETNY B 3\ e 67
BOapovd kai Adad ig v dpav.

“The akka. What is the akka? And how do you know what the akka is? Thamouth
and Aad lied in that moment”.

LXII
Qur’an 70:4

G A g 350 635 3
— PG 140.127b (Abjuratio)

Kot THY pédoveay Huépav, fiv meptopilet eig mevinrovta poptadag étdv.®
“... on the future day, which (He?) sets to fifty thousand years”.
LXIIT
Qur’an 75:1-2

ARt L el 3

LN
\

\

— Forstel 114; PG 105.772 C1
Ovk, ouvdm €ig v NUépav Tig AvaoTaoems Kol 00K OUvO®m €ig TNV Yyoynyv v
HEUPOUEVTV.

7 The last words of this fragment seem problematic, as i¢ Tv Gpav does not reflect the words of the

original. It is possible that dpav is a (damaged) representation of gari‘a.

This fragment is the single quotation from the Greek translation only found in the Abjuratio ((parts
of) fragments III and LXXX are found in both). In itself it proves that also the author or redactor of
the Abjuratio had the translation (or another indirect source) at his disposal and did not depend
(solely) on the text of Niketas. Note the Greek péidovcav (*future’), which is not paralleled in the
Arabic.

68
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107

“I do not swear by the day of the resurrection, and I do not swear by the censuring

soul”.

— Forstel 114; PG 105.772cl11
Ma tag dmorvopévag dpdivov,
Kol Kotoyidwv katotyig,

Kol T®V amAmOEvToV Griopo

LXIV
Qur’an 77:1-7

Kol YOPLodoas yOpNUa, Kol PITTovcas Lviuny

GImOAOYNTIKNV Kol StopapTopioy:
. , N 70
Voyvdeche yap tnv Elevoty.

“By those that are released from their rank, and the storm of storms, and the spread
of the spread things; that make room for space, that throw a message of excuse and
aplea. You are being promised the final end”.

69

The English translation given of this fragment is what the sentence would mean to an uninitiated
reader. Chosing an initial ook ("not’) for the Arabic la (here 'no’) was a bad choice made by the
translato (yet no ordinary word for 'no’ existed in non-modern Greek). The result was a sentence
with the contrary meaning of that in the Arabic text, in which the negation stands alone and does
not negate the sentence.

K. FORSTEL (ed.), Niketas von Byzanz, p. 114 has kai kotaryidov kotaryic, kol Tdv aniwbéviov
Gmlopa ‘the storm of storms, and the spread of the spread things’ in cruces for no obvious reason.
On the nominative of katouyig, see commentary to fragment LXIX.



108 Christian Hogel

LXV
Qur’an 79:1-7

B ol
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— Forstel 114; PG 105.772d
Ma ta¢ dvaonouévag BoAoua,
Kol GpeAOUEVOG APEADULA,

Kol KoAvppovcog koAvppov,
Kol TpoPoaArovcac TpofaAmyLa,
Kol S101K0VGOG TPy L

T MUépa €V 1 ogisl 6 GeGUoC.

“By those that send out shots and remove by removal, swim by swimming, that
gain advantage and direct a matter on the day in which the tremor trembles”.

LXVI
Qur’an 85:1-5
/Cj::j‘\’ ;’)\3 gm‘b
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s Joli
;5.1;3]‘5 L o J..;
Jj;jﬂ ub )Lﬂ’\



An early anonymous Greek translation of the Qur’an 109

— Forstel ; PG 105.772d — 773a
Mad Tov 00pavOV TOV TETVPYOUEVOV, Kol TNV HUEPAV THG GLVTOYTC Kol LapTLY Kol
LLOPTOPOVHEVOV” E6QAYNGaAY oi ETaipot Tod dAayovd, T Top Exov TV kadow.”"

“By the heaven with the constellations and the day of covenant, the witness and the
witnessed. The fellows of alachouth were killed, the fire that had the heat”.

LXVII
Qur’an 86:1-4
q)U&ajl\j guij
ST L s
> 3BT 530

Ll e W i K )

— Forstel 114; PG 105.773a3
Ma oV ovpavdv Kol TOV GATAPIKOV' Kol Ti 01deC Ti TO GATAPIKOV; O AoTHP O
TpUINTHG, HTL TSN Yoy TAV dvTev Endve adtiic eOAag.

“By the heaven and the altarikon. How do you know what the altarikon is? It is the
piercing star, for to every soul of the living beings there is a guardian over it”.

LXVIII
Qur’an 89:1-5

A%
A Jes

Forstel has 10 ndp &yov v kadowv ‘the fire that had the heat’ in cruces, but the Greek text reflects
well the Arabic.

naon yoyn (‘to every soul’) is my conjecture; ndica yoyn (‘every soul’) is given by former editors.
T@®v dvtov is not paralleled in the Arabic text, but may be seen as an attempt to qualify ‘soul’ or to
insert something instead of the intranslatable Arabic lamma.
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Sl il
e Bi s
JERP PR
— Forstel 114; PG 105.773a6

Ma 10 adyoc, kai oi vokteg Séko, kol 1 {uyn kol 7 dmoluyn, kol 1 vO& Stav
pamiodtor apa oty &v To0To1g OpKOG TOlg dyep;

“By the dawn and the ten nights, and the even and the odd, and the night when its
spreads. Is there an oath for the oger in these things?”

LXIX
Qur’an 90:1-4
AT 13 r,,.asf!
(IR s
M J ST
A5 a5 Alss
1S3 YT s 5
— Forstel 114; PG 105.773a9
OvK, UV €ig TOOTNY TV Y®pav* Kol 60D vtog &v Ta0Tn Tf YOPQ” Kol YOVEDG Kol
Té éyévvinoe’ kal yop Emhdoapey Tov vBpamov &v ioyoi.”
“I do not swear by this country, and while you are in the country, and the genitor
and what he begets. For we have formed man in (or to) strength”.

On the confusing use of ovk ’not’, see the commentary to fragment LXIII. Forstel has yovelg
‘genitor’ in cruces. The word reflects well the Arabic text, and Forstel’s reason for doubting it may
be that the word is in nominative (as opposed to accusative required by the pud ’oh’). But there is a
constant wavering between nominative and accusative in these constructions, see e.g. fragments
LXIV, LXX, and LXXVI, and the text therefore seems sound. The last word, ioyvt (‘strength’), is
difficult to explain, since it gives almost the opposite meaning of kabad (‘suffering’); this was
noted, but not explained, by A.-Th. KHOURY, Les théologiens, p. 120.
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LXX
Qur’an 91:1-7

ol b o25¥T5
L3 Ly s

— Forstel 114; PG 105.773a13-b

Ma tov fjMov kol Tag aKtivag adtod, Kol TV ceAfvny dtav dkolovdij avtd: Kol
v Nuépav dtav Emeaivy avt@d: Kai 1 vo& dtav Extyavon ot Kol TOV ovpavov,
Kol 10 EkTioev aOTOV' Kal TNV Yijv, Kol T0 §opacev adTv: Kol TV Yyoynyv, Koi 10
¥ 74

{cacev.

“By the sun and its rays, and the moon when it follows it; and the day when it
shows itself to it; and the night when it touches it; and the heaven and what
founded it, and the earth and what established it, and the sould and what put it into
balance”.

It is probable that the original had a final aytiv (‘it’) at the end of the text (referring to the moon,
and reflecting the final —ha of the Arabic text). In that case, we see that the rhyme of the Arabic
original (seven phrases ending in —@ha) is repeated in seven instances of the Greek pronoun avtog
(in the gender and case demanded by the context). In the three last phrases the rhyme is furthermore
enhanced by three Greek verbs of the —{{w/-alw type, producing rhymes in —1cev/-0cev aOTOV/-Nv.
Taking into consideration that €dpdw and icdlw are rare words, one can hardly avoid the
conclusion that the translator did his utmost to convey as much as possible of the rhyme pattern
into his Greek version.
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LXXI
Qur’an 92:1-4

—Forstel 114; PG 105.773b4

Ma v vikta 6tav mopiotator kol Ty Nuépav 8t v ékkobaipn® Kol TOV
TomoavTa ToV dppeva kol v OnAetav, 6t 6 Blog DUDV €Tt TOAAAYDS.

“By the night when it is close, and the day when clears out, and the one who
created male and female, for your life is in many ways”.

LXXII
Qur’an 93:1-3

\F’ “;/ﬁj
o 15 %
L}a by &5 el s

— Forstel 116; PG 105.773b8
Ma v mpoiav kol v vikta 6tav Mpepfis ook glocév oe 0 Kopidg cov ovde
gEexaxnoe.”

“By the morning and the night when it rests; your Lord did not leave you, nor was
he angry with you”.

> Koptdg cov is my conjecture, based on the Arabic pronominal suffix -ka; former editors give the

incomprehensible Kdpiog &v. A more obvious corruption would however be qu@v ’our’, but this
seems ackward in the proximity of o€ *you’. On a similar issue, however, see fragment XXVI.
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LXXIII
Qur’an 94:7-8

Lab ik
3B 5 s

— Forstel 116; PG 105.773b11

‘Otav 8¢ edkaupnong, Aydvicat, Tpog Tov Oedv dendnrt.

“When you are at leisure, make an endeavour, pray to God”.

LXXIV
Qur’an 95:1-5

05315 o8l

O 453;3

o el ol e
e Jacd 35 %

— Forstel 116; PG 105.773b13

Ma 10¢ ovkdg kol oG éhaiog TO Xwvd kol TNV YOpav TV deofov: kol yap
Emhdoapev TOV GvBpomov €ig KOAOV AvAGTNL, KOl VTECTPEYAUEY AVTOV KATM TOV
KOATOTAT®V.

“By the fig trees and the olive trees, the Sinai and the frightless land. For We
formed man into a good uprightness, and We turned him below the lowest things”.
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LXXV
Qur’an 97:1-5 [the whole sura]

JRHIE UG AR

FENCIRR A

A o i 3 b s I s
AT 5 e

— Forstel 116; PG 105.773¢

Hpsic kol fvéyKapey odTov gic THY VOKTO THV OPIGUEVNY" Kai Ti 01dag Ti £6Tv 1
VO 1| Opopévn; KoAMov €0t YAlov unvédv: katagépovoty ol dyyelot, Kol T
mvedpa &v avti] émtponii Tod Kvpiov advtdv €€ €kdotov Tpdyuatog: eipnvn €0Tiv
gkeivn, g dv avateiln O odyoc.

“We also brought him to the designated night. And how do you know what the
designated night is? It is better than thousand months. The angels bring down also
the spirit on it at the behest of their Lord regarding each case. It is peace, until
dawn breaks”.

LXXVI
Qur’an 100:1-6

PRI
ERNS

b s
3804 gty
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— Forstel 116; PG 105.776a5

Ma tag Opapodoog €v VAUKICU® Kol TOG EVOEKvvovsag mupoPoita, Kol
TEPUTITTOVG UGS €1 VYOG, Kol Tapa&avteg ig adTd VOpooTATNA, Kol HEGA HVTES €1G
anTo mhvtes 6 yop GvOpwmoc tod Kupiov dydpiotoc.

“By those who run in barking, and those that send out fire-darts and attack at
morning, and the men whirling up the pool unto it and being all in the midst of it.
For man is not grateful to his Lord”.

LXXVII
Qur’an 101:1-4

&

&)Ei G

)3T L A

Sall A8 2806 K

— Forstel 116; PG 105.776a9

Kapg, kai 1 oidec i €01t kopé; §| 1) fuépa &v 1 yivovtou oi EvOpwmol i yhpa
dteomappévn.

“Kare, and how do you know what kare is? Or the day in which all men become
like dispersed itch”.

® K. FORSTEL (ed.), Niketas von Byzanz, p. 116 has the passage tapdavieg €ig ontd v3pootdmua,

Kol péoavteg €ig avtd mdvteg in cruces. I have adopted the conjecture of E. TRAPP, “Gab es eine
byzantinsche Koraniibersetzung?”, Diptycha hetaireias byzantinon kai metabyzantinon meleton 2
(1981), p. 10, printing péoa 6vteg *being in the midst’ for the manuscript’s épécavteg "throwing
up’. On the fact that this participle and the preceding is suddenly in nominative, see the
commentary to fragment LXIX.
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LXXVIII
Qur’an 103:1-2

o BN
— Forstel 116; PG 105.776al13
Ma tov aAéEap, 6t 6 GvBpomdg Eotv €v ENAelpartt.
“By the alexar, for man is in error”.
LXXIX
Qur’an 108:1-3 [the whole sura]
A0 d
2l b Ja
AT 5a Cala &)

— Forstel 116; PG 105.776b4
Hpsic £ddrapév oot ToV kavbopov kai edéon Tpog Tov Kopiov cov, koi cpatov,
611 0 Po®v o€ adTOG E0TIV O SLYOTOUNLEVOC.

“We gave you the kautharos and pray to your Lord and make sacrifice, for the one
that hates you he is split in two”.

"7 The Greek dtyotopunuévog ‘split in two’ reproduces the basic sense of the Arabic btr *bar from’, but

not its more precise meaning here of ‘barred from offspring’.
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LXXX
Qur’an 112:1-4 [the whole sura]

v

Jo

— Forstel 116; PG 105.776b11; PG 140.133a3 (Abjuratio)

117

o
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b

Eing, avtog o1t Odg £ic, Odc OAOGPUPOC OVK EYEVVIGEY, ODSE EYEvviON” 00SE

gyéveto Spotog avtd T

“Say: “He is God, one, God the solid. He did not procreate or was procreated, nor

was there any like Him”.

LXXXI
Qur’an 113:1-5 [the whole sura]

78

The word 6Adc@upog (litt. ‘solid’, as opposed to hollow e.g. in the case of statues) was to have a

vexed history in Byzantine polemics. In an earlier passage in Niketas’ text (K. FORSTEL [ed.],
Niketas von Byzanz, p. 44; PG 708a), a misreading of the word — now taken to be 6A6G@o1pOg
(’completely round’) — leads to absurd conclusions. See the discussion in A.-Th. KHOURY, Les

théologiens, pp. 122-23. The finas 11g ("any’) is only attested in the Abjuratio.
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— Forstel 118; PG 105.776¢2

Eing, pev&ouan gic tov Kvplov tod dapavcpatog, £k kokod tod Enhace, kol €k
kakod Tfig dotpotoiog dtav éktetvntor kol €k KokoD EUTTLCUATOV €1g TOVG
KopPovg: kai €k kaxod eOGvov phovodvtog.

“Say: “I seek refuge by the Lord of the morning light, from the evil which He
made and from the evil of the stary glow, when it spreads; and from the evil from
the spitting on knots, and from the evil of the jealous, when he is jealous”.

LXXXII
Qur’an 114:1-6 [the whole sura]

BT pelsldll 2 e
Pl 50 3 hsia Sl
o5 Ll e

— Forstel 118; PG 105.776¢9

Eing, pedéopan gig 1ov Koplov tdv avBpanwv, fociiéa avipormv, 6 Oedg tdv
avBponov: £k Kokod yibupiopdtov TdV Sapdvev gig 1o kapdiag Tdv avOporwv,
€K TV dopdvav kol aviporwv.

" As in other cases (see esp. fragment LXIX), the Greek text slips from the accusative case in

Bacirén avBponmv ("King of men’) into the nominative case in 6 ®edg @V dvOpdnwv ("God of
men’).
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“Say: “I take refuge by the Lord of men, King of men, God of men, from the evil
of the whisperings of the demons into the hearts of men, from the demons and

Lt}

men .
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