+— o . .
o S E
@) o N e
bl o N3 o
w - 8 o d
-~ — = _ g B
Cl O t‘,ML&
. an O S 22585 .
< = @ & 5 E 58
X p 9 ® <5 ES
S 0o 5., o2 883 ~ | &
(3] B] i
® QO - ER-E- & F AR K >
1
| S w O - N L 8
Ay P ..mC.MIm..mum o = S
T B o ZgbF e SR 0 .
S ©.9 EEEEE T
» .-
N _Hw GEanlmm nm =
NI 5 S8 %5 i
S h n jgv] u%.rK.n
LA A b0 [ I -2
O — H r:&..mm
A& : R
2 o < S 88
]
N £ gETS
g=
@) S
= 5 e

A
v

e

e

4 G
e




Vorstand der Deutschen Morgenlidndischen Gesellschaft e V. (DMG)

1.Vorsitzender und Beauftragzer fiir die DMG-Bibliothek: Prof. Dr. Walter Slaje, Seminar fiir Indologie, Martin-Luther-
Universitit Hafle-Wittenberg, 06099 Halle, E-Mail: walter.slaje@indologie.uni-halle.de; 2. Vorsitzender: Prof. Dr. Ste-
fan Weninger, Centrum fiir Nah- und Mittelost-Studien, Philipps-Universitit Marburg, Deutschhausstrafle 12, 35032
Marburg, E-Mail: weninger@staff.uni-marburg.de; 1. Geschiftsfihrer: apl. Prof. Dr. Peter Stein, Theologische Fakultir,
Friedrich-Schiller-Universitit Jena, Filzstengraben 6, 07737 Jena, E-Mail: Peter.Stein@uni-jena.de; 2. Geschiftsfiihrer
uad Schriftleiter der ZDMG; Prof. Dr. Florian C. Reiter, Sinologie, Humboldt-Universitit Berlin, Unter den Linden 6,
10099 Berlin, E-Mail: florizan.c.reiter@rz.hu-berlin.de; Scharzmeister: Andreas Pohlus, Seminar fiir Indologie, Martin-
Luther-Universitit Halle-Wittenberg, 06099 Halle, E-Mzil: pohlus@indologie.uni-haile.de; Beisitzer: Prof. Philip
Clart, Ph.D., Sinologie, Universitit Leipzig, Schillerstr. 6, 04109 Leipzig, E-Mail: clazt@uni-leipzig.de; Prof. Dr. Patrick
Franke, Islamwissenschaft, Universitit Bamberg, An der Universitit 11, 96047 Bamberg, E-Mail: parrick.franke@uni-
bamberg.de; Prof. Dr. Karénina Kollmar-Paulenz, Institut fiir Religionswissenschaft, Universitit Bern, Lerchenweg
36, Postfach, CH-3000 Bern 9, E-Mail: karenina.kollmar-paulenz@relwi.unibe.ch; Prof. Dr. Joachim Friedrich Quack,
Agyprologisches Institut, Universitit Heidelberg, Marstallhof 4, 69117 Heidelberg, E-Mail: Joachim_Friedrich.Quack@
urz.uni-heidelberg.de

Homepage der DMG: http://www.dmg-web.de (hier auch Informationen zu Preisea und Stipendien}

Redaktion der ZDMG

Verantworslich: Prof. Dr. Flortan C. Reiter (s.0.)

Fachherausgeber: Prof. Dr. Christian Bauer (Siidostasiatische Philologien), Humboldt-Universitit Berlin, Unter den

Linden 6, 10099 Berlin, E-Mail: christian.baver@staff. hu-berlin.de; Prof. Dr. Desmond Durkin-Meisterernst (Iranistik},
Turfanforschung, Berlin-Brandenburgische Akademie der Wissenschaften, Jigerstr. 22-23, 10117 Berlin, E-Mail: durkin-
meisterernst@bbaw.de; Prof. Dr. Lutz Edzard {Arzbistik, Semitistik, Linguistik), Friedrich-Alexander-Universitic
Erlangen-Niirnberg, 91054 Erlangen, E-Mail: lutz.edzard@fau.de; Prof. Dr. Patrick Franke (Islamwissenschaft), s.0.;
Prof. Dr. Jiirgen Hanneder (Indologie), Deutschhausserafle 12, 35032 Marburg, E-Mail: hanneder@staff.uni-marburg.de;

Prof. Dr. Hermann Jungraithmayr (Afrikanistik), Unter dem Gedankenspiel 56, 35041 Marburg, E-Mail: jungraithmayr@
em.eni-frankfust.de; Prof. Dr. Karénina Xollmar-Paulenz (Tibetologie, Mongolistik, Religionswissenschaft), s.o.;

Prof. Dr. Jens Peter Laut { Turkologie), Heinrich-Diiker-Weg 14, 37073 Géuingen, E-Mail: jlaut@phil.uni-goettingen.de;

Prof. Dr. Joachim Friedrich Quack {Agyptologie), s.0.; Prof. Dr. Florian C. Reiter (Ostasien), s.0.; Prof. Dr. Michael

Streck {Altorientalistik}, Goethestr. 2, 04109 Leipzig, E-Mail: mstreck@rz.uni-leipzig.de.

Erscheinungsweise: Jikrlich 2 Hefre

Bezugsbedingungen: Jahresabonnement € 128,-, Einzelheft € 64,—, jeweils zuziiglich Versandkosten. Ein Abonnement
gilt, falls nicht befrister bestellt, zur Fortseszung bis auf Widerruf. Kiindigungen miissen bis zum Ablauf efaes Jah-
res erfolgen. Mitglieder der DMG erhalten die Zeischrift fiir den Mitgliedsheitrag (€ 70, p.a.). Bestellungen an den
Harrassowitz Verlag (s.u.) oder tiber jede Buchhandlung. Die ZDMG kann auch in elektronischer Form als £-Journal
kastenpflichtig iiber JSTOR (www.jstor.org) bezogen werden,

Antrige auf Eintritt in die DMG (Formular auf der Homepage der DMG unter ,Kontake/Mitgliedschaft™} und
Anschrifteninderungen an die Geschiftsfiihrung (s.0.).

Fachartikel und Rezensionen: Autorenrichtlinien (style sheet) hiegen dem Jahresinhaltsverzeichnis in Heft 2 bei und

kénnen von der Homepage der DMG (5. 0.) heruntergeladen werden. Beitrige sind in elektronischer Form (méglichst per

E-Mail) beim Schriftleiter einzureichen.

Rezensionsangebote sind an die Fachherausgeber zu richten (s. 0.}, von denen auch die Rezensionsexemplare angefordert

werden. Fitr unaufgefordert eingesandre Rezensionsexemplare besteht weder ein Recht auf Besprechung noch auf Riick-
sendung. Wenn erwiinscht, wird eine Replik verdffentlichr, jedoch keine Gegenreplik.

Der Redakiicn angebotene Beitrige diirfen nicht bereits veréffentlicht sein oder gleichzeitig verSffentlicht werden. Wie-
derabdrucke erfordern die Zustimmung der Herausgeber. Die ZDMG ist ein refereed journal. Die Autoren sind fiir die

wissenschaftlichen Aussagen und Meinungen in ihren Beitrigen ausschiieffiich selbst verantwortlich.

Herstellung und Vertrich der ZDMG

Satz und Layout: Claudius Naumann, Ernst-Fhilmann-Ser. 79, 14532 Kleinmachnow,

E-Mail: claudius.nzumann@snafu.de

Verlag: Harrassowitz Verlag, 65174 Wiesbaden, Fax: 0611-530999, E-Mail: verlag@harrassowitz.de,
hetp://www.harrassowitz-verlag.de

@ Deutsche Morgenlindische GesellschafveV,, 2018

Die Zeitschrife einschlieRlich aller ihrer Teile ist urheberrechslich geschiitze. Jede Verwertung auflerhalb der engen
Grenzen des Urheberrechtsgesetzes ist ohne Zustimmung der DMG unzulissig und strafbar. Das gilt insbesondere fiir
Vervielfiltigungen jeder Art, Ubersetzungen, Mikroverfilmungen und fiir die Einspeicherung ia elektronische Systeme.
Druck und Verarbeitung: Hubert & Co., Géttingen

Gedrucke auf alterungsbestindigem Papier

Printed in Germany

ISSN 03410137

Summar
lim trady
years. Th
of Judais
Christiar
expressio
onecanf
fluenced
the Chris
strict wh
purposes

Academ
gions th
element
ism and
dred ye:
the birt
Judaic 1
hamma
This te
that ace
advanci
Africa,

Islamic
came th

G
Geonic F
Jewsasa



vlartin-Luther-
: Prof. Dr. Ste-
rafle 12, 35032
ische Fakuleit,
eschifesfithrer
-den Linden 6,
slogie, Martin-
+ Prof. Philip
‘of. Dr. Parrick
:k.franke@uni-
1, Lerchenweg
iedrich Quack,
drich.Quack@

lin, Unter den
‘nst (Iraaistik),
i-Mail: durkin-
er-Universitit
anschaft), s.0.;
ii-marburg.de;
ngraithmayr@
mschaft), s.o;
goettingen.de;
f. Dr. Michae}

1 Abonnement
lauf eines Jzh-
ungen an den
.als E-Journal

dschaft®) und

Heft 2 bei und
(méglichst per

re angefordert
noch auf Riick-

t werden. Wie-
en sind fiir die

ialb der engen
sbesondere fiir
iische Systeme.

“Observe the Prayers and the Middle Prayer™:
Jewish and Christian Origins of Q. 2:238

By NEsya RUBINSTEIN-SHEMER, Ramat Gan

Summary: The close znd mutually fruitful ties between the Jewish eradition and the Mus-
lim tradition are topics that scholars have been intensely dezling with for the past 200

years. The times of the prayers in Islam were formulated as a result of the textual influence

of Judaism and Christianity that penetrated Islamic literature through the Jewish and

Christian converts. It is my opinion that Q. 2:238 is a metamorphosis of the Talmudic

expression, “One must always be careful of the Minhz prayer”. In Muslim literature ieself,
one can find reference to the idea that the extra holiness of the salat al-‘asr in Islam was in-
fluenced by early Jewish and Christian texts, The Muslim tradition portrays the Jews and

the Christians as neglecting prayer, so that it is the antithesis of the Muslims who are very
strict when it comes to prayer. This tendentious description is for theological and polemic

purposes in order to justify the existence of Muslims as part of the newly chosen nation.

Introduction

Academic research recognizes the fact that Islam was influenced by the reli-
gions that preceded it. Analyzing and distinguishing between the different
elements borrowed and absorbed from Judaism, Christianity, Zoroastrian-
ism and Paganism has been the focus of research for over the last two hun-
dred years. Jews and Christians inhabited the Arabian Peninsula long before
the birth of Islam. It is not surprising, therefore, that various elements of
Judaic Law as well as Jewish lore have penetrated the new faith which Mu-
hammad brought to the Arabians at the beginning of the seventh century.
This tendency was reinforced thanks to the military and political success
that accompanied Islam during the first centuries of its consolidation. As the
advancing Arab conquerors swept through the Fertile Crescent and North
Africa, the large and various populations of these areas were added to the
Islamic fold through converston. The learned Jews among the converts be-
came the channel through which Judaism flowed into the Islamic Faith.!

-

! G. Lissow: Jewish and Islamic Law: A Comparative Study of Customs during the
Geonic Period. Cambridge 2003, pp. 1-7; Z. MacuEN: After Hardship Cometh Ease: The
Jews as a Backdrop for Muslim Moderation. Berlin 2006, pp. 1-7.
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Jewish and Christian influence on Islamic prayer law

Much research has been carried out studying Jewish and Christian prayers
and,their timing as models for Islamic prayers. Researchers’ opinions are
divided into two schools in regard to the question of influence on the num-
ber and time of prayers in Islam: Some say that the influence is Jewish and
some say that the influence is Christian. GoLpziuER claimed that in the
beginning, Muslims prayed twice a day, in the morning and in the after-
noon, as in the pre Islamic period (Fahiliyya). Then they added three more
prayers.? Later, GOLDZIHER postulated a new theory: Originally Muslims
prayed three prayers like the Jews but later, due to Zoroastrian influence,
they added two prayers.” Rusin holds that at the beginning, the Muslims
prayed salat al-duba and salat al-‘asr, the duba after sunrise and the ‘asr
before sunset. According to him, salat al‘asr was influenced by Jews and
salat al-duba originated from paganism. saldt al-duba was later switched
for salat al-fagr which takes place before sunrise just like shabarit in Juda-
ism.* TORREY claims that during the Meccan period, Muhammad and his
followers prayed three times a day, morning, noon and evening, similar to
the three prayers in Judaism. After Muhammad’s death, the Muslims acted
in contrast to the usage of the neighbouring society (mupalafa)® and wanted
to show the Jews that they were more pious by adding two daily prayers.®
SriM‘oN DuUrAN claims that Muhammad, influenced by the five prayers on
the Jewish Day of Atonement, set five daily prayers.” ABraHAM KATSH sug-
gests a different explanation. Based on GINZBURG’s research on the Jerusa-
lem Talmud, he claims that the Jews of Arabia observed an old custom of the
Land of Israel—to convene five times a day for prayer.® YoraM ERDER, in a
comparative research study of prayer times for the Jewish sect of Karaism
and Islam, reached the conclusion that Judaism was the basis for Islam and
Karaism with regard to the times of prayer and their number.’

? 1. GovLpziHER: Muslim Studies, Transl. C.R. Barser/S.M. Stern. London 1971,
vol. 1, p. 43.

3 D.A. King: In Synchrony with the Heavens: Studies in Astronomical Timekeeping and
Instrumentation in Medieval Islamic Civilization. Leiden 2004, vol. 1, p. 589. On prayer times
in Zoroastrianism see: M, Bovce: A History of Zoroastrianism. Leiden 1975, vol. 1, 259, note 36.

* U. Rusin: “Morning and Evening Prayers in Early Islam.” In: ferusalem Studies in
Arabic and Islam 10 (1987), pp. 54-56.

*  On Mupalafa see MaGHEN 2006, p. 60.

¢ CuH.C. TorreY: The Jewish Foundation of Islam. New York 1933, p. 135.

7 Su. Duran: Kesher ve-Magen. Berlin 1881, p. 14,

¢ A.I Katsz: “Rabbinic Background of the Five Daily Prayers in Islam.” In: fews in
the Arts and Science. Jubilee vol. New York 1954, pp. 83—88.

® Y. ErDER: “Daily Prayer Times in Karaite Halakha in Lighe of the Times of Islamic
Prayers.” In: REJ 153, 1-2 (1994 ), pp. 5-27.
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In contrast to the claim of the researchers who argue that the number of
prayers and their time in Islam were inspired by Judaism, other researchers,
those who are of a Christian Protestant background, claim that the form-
ative influences on Muhammad were not Jewish but Christian. This is the
opinion of Tor ANDRAE, RicarD BeLL and Davip King.” In ancient
Chnsmamty, prayer was held three times a day—in the morning, noon and
evening—just as in Judaism. Later, Eastern Christianity adopted seven daily
prayers on the basis of the verse from Psalms 119:164: “Seven times a day
I praise You, Because of Your righteous ordinances.” This is questionable
since the number of prayers in Eastern Christianity 1s seven and the number
in Islam is five.

Davip King’s answer is that if we add the two optional prayers in Islam,
the duha and the tahaggnd, to the five obligatory prayers, we reach seven
prayers. King is also aware that his claim is slightly problematical: “The
comparison with Christian practice leaves us with more prayers than are
found in the standard Islamic ritual.”"' KiNG claims that if we compare the
names of the prayers and their times in Syrian Christianity to the names
and times in Islam, the resemblance is beyond coincidence. His conclusion
is that the Muslims, starting from the seventh century, copied the Christian
prayer times."?

GorTeIN combines the two approaches and claims that the number of
prayers in Islam is the result of the dual influence of Judaism and Christi-
anity. In his view, the five daily prayers in Islam represent an average of the
three daily prayers in Judaism and the seven in Eastern Christianity. The
Muslims who were in contact with these two cultures formed the middle
ground between the two, in the spirit of Qur'an 2:143."

Some of these theories are acceptable to me while others are not. What
I have tried to do in bringing this discussion is to show that in the eyes of
many scholars, there are many possible parallels in the matter of prayer be-
tween the text sources, Jewish and Christian practices and Muslim practices.

The discussion in the Islamic sources regarding Q. 2:238

Q. 2:238 states: “Maintain with care the [obligatory] prayers and [in particu-
lar] the middle prayer and stand before Allah, devoutly obedient” (Hafizi
wld al-Salawatr wa-’l-Salat al-wustd waqimi li-llihi ganitin). Islamic
' Kineg 2004, vol. 1, p. 598.
" Tbid. p. 602.
2 Thid.
B 5. D. GoITEIN: Studies in Islamic History and Institutions. Leiden 1968, pp. 8485,
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commentators comment that the words Hafiz#z ‘@la al-Salawat mean the
observance of the times of the prayers. Each prayer should be prayed on
time and not be missed (al-muhafaza ‘ala waqiiha wa-‘adam al-sahw ‘an-
ba).}* The meaning of the verse is to observe prayer times and especially the
time of the middle prayer.”

Because this verse is ambiguous as to the exact identification of the mid-
dle prayer, there is an extensive discussion on this issue in the Islamic sacred
texts. Various medieval Muslim scholars have tried to decide which prayer
was “the middle prayer”. It is important to indicate here that the identifs-
cation of the middle prayer is not just a religious legal topic, as no laws are
learned from this verse in the Qur’an (neither positive commands nor neg-
ative commands). The Qur’anic verse remains as a warning regarding the
importance of strictness 1n keeping the time for the middle prayer. Islamic
traditional texts deal with the virtues of this prayer and its rewards. Be-
cause of this, one cannot find a discussion on this issue in all of the religious
law books. The Shafi'f Egyptian scholar ‘ABD AL-Mu'MIN 1BN HJALAF AL
DumyATT of the 14 century who, in his time, was considered to be an ex-
pert on hadizs' wrote a book that dealt with the question of the identity of
the middle prayer called “Kashf al-mughatta fi Tabyin al-Salah al-Wusta”,
in which he gathered all of the traditions that dealt with the identity of the
middle prayer as well as the opinions of the various scholars on the subject.
Below I will bring the main points of the discussion in this book and also
excerpts from the Tafsir, Hadit and jurisprudence that have dealt with this
matter.

There are five main opinions on this subject, like each one of the obligatory
prayers. According to minor opinions, the middle prayer can also be each
one of the other prayers like the Friday prayer, the holiday prayers, the night
prayer, etc.'” According to another opinion, it doesn’t matter which prayer it
is because one must be strict regarding the times of all of the prayers.’®

We shall now discuss the various traditions regarding this debate. The first
opinion argues that the words al-salab al-wusta refer to salar al-‘asr. There

¥ MumaMMAD I8N (GARTR AL-TABARL: Gami al-Bayin ‘an Ta'wil &y al-Qurian.
Cairo 2008, vol. 2, p. 1388. See same idea in: MUQATIL 18N SuLayman: Tafsir Muqatil ibn
Sulayman. Beirut 2003, vol. 1, p. 126: “al-hams fi mawaqitiha”.

5 Husayn 1BN MASTD aL-Badawt: Sharh al-Sunna li-l-imam al-Bagawi. Beirut 1983,
vol. 2, p. 232.

% On aL-DuMYATTs biography see the introduction that has been written about him
by Mad&pl Farsl aL-Sayyip, who revised an edition of his book from the manuscripr.
‘ABD AL-MUMIN IBN EIALAF AL-DUMYATE: Kashf al-Mugatti ft Tabyin al-salah al-wusta.
Tanta 1989, pp. 5-8.

7 AL-DumyATT 1989, pp. 139-154.

¥ Tbid. pp- 136-138.
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are many traditions narrated by important figures from the companions of
the prophet (sahaba) and the generation that came after them (tabi %n), like
“Ali ibn AbT Talib, the two wives of the prophet, ‘A’i5a and Hafsa, ‘Abdallah
ibn Mas‘tid, AbG Hurayra and others.

The main tradition is attributed to ‘Al ibn Abi Tilib in regard to the Bat-
tle of the Trench. It is written that: “The messenger did not pray the after-
noon prayer at the Battle of the Trench, only after the sun set.” He said about
the infidels: “May Allih burn their graves and homes. Because of them, we
did not pray the middle prayer on time but only after sunset.””® According
to Alf, until that day, they were sure that the middle prayer was the Morn-
ing Prayer. It was only at the Battle of the Trench that they heard from the
prophet that it was the Afternoon Prayer. Another tradition attributed to
‘Al1 mentions that the Middle Prayer is the Afternoon Prayer and that King
Solomon was tested by God regarding it (biya alati furita fibd ibn dawnd
wa-hiya al-‘asr).*® Qur’an 38:31-33 describes how King Solomon was busy
with his horses and missed the time of the Afternoon Prayer, He noticed it
only after sunset when one cannot pray this prayer. Out of regret, he slaugh-
tered his horses:

And to David We gave Solomon. An excellent servant, indeed he was one re-
peatedly turning back {to Allah]. when there were exhibited before him in the
afternoon (‘ashi) the poised [standing] racehorses. And he said, “Indeed, I gave
preference to the love of good {things] over the remembrance of my Lord until
the sun disappeared into the curtain (Tawarat bi-’lhigab).”

From the words of this verse one can find proof that Solomon missed the
al-‘asr prayer as horses were only brought in the evening (‘shz). The Qur'an
commentator AL-MAWARDY, in his commentary of this verse explains that
the word ‘shi relates to the time that the sun begins to move from the center
of the sky (zawal al-shams) until it sets. An additional word from the same
root is (a'shd) which indicates a man with poor vision. In other words, this
root comes to show a lack of light, in this case in the eyes of a man. So, too,
1t is with the sun. The time of ‘shi1s the time that the light of the sun begins
to diminish.2! The continuation of this verse indicates that the latest time for
this prayer, the one was missed by Solomon, was at the time of the setting

¥ See for example versions of this tradition at: a1-TaBART 2008, vol. 2, pp. 1393--1395,
badith npmber 5403-5418; aL-Bacaw? 1983, vol. 2, p. 233; aL-QuseayrY, MUsLIM IBN
AL-FIaGAE: Sabih Muslim bi-Shark al-Nawawi. Beirur 1990, vol. 5, p. 128. For a full
discussion on this tradition, its various versions, transmitters and its validity, see: a1-
DumvyATT 1989, pp. 17-26.

2 Ar-TaBarl 2008, vol. 2, p. 1389, hadiz 5365

20 ATY 13N MuBaMMAD AL-MAWARDE: Tafsir al-Mawardt: al-Nakt wa-"["uyin. Ku-
weit 1982, vol. 3, p. 260.
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of the sun. What strengthens AL-MAWARDT's argument is that we are talking
about saldt al-‘asr whose time is until the sunset.

There are also traditions which describe the virtue of salat al-‘asr and
praise it. For instance, there is a tradition which compares the Afternoon
Prayer to the most cherished items in a man’s life—his family and his prop-
erty. A person who misses the Afternoon Prayer is described as a man
whose family and belongings were robbed (*nna ‘aladbi tafithu salat al-‘asr
fa-kannama watira ‘ablubu wa-malnhu).? This exaggeration of the virtue
of the Afternoon Prayer led the scholars to conclude that the Afternoon
Prayer is the Middle Prayer.?® According to another tradition, the prophet
ordered that the Afternoon Prayer should be prayed earlier on a cloudy day
in order not to miss its time. He explained that a man who did not pray the
Afternoon Prayer—all of his efforts will fail (man taraka salar al-‘asr bubita
‘amalubu).® ‘

In another padit, it is vold that in the copies of the Qur’in which were in
the possession of ‘A’i¥a and Hafsa, the words salat al-‘asr were written in ad-
dition to the words a/~Salat al-wusta: “Hafiziz ‘ald al-Salawat wa-"I-Salih
al-wustd wa- saldt al-‘asr.” These two wives of the prophet explained that
this was the formula they used to read on the days of the prophet.? There is
a long discussion on this tradition in al-Dumyati’s book, since the meaning
of this tradition 1s that the Middle Prayer is not the Afternoon Prayer, but
another prayer. AL-DumyATE, who belonged to the shafi 7 school, struggles
to prove that the Middle Prayer is nevertheless the Afternoon Prayer, despite
this tradition. AL-DUMYATT gave several reasons why this tradition must be
rejected, even though it is considered a valid tradition (sabih). He argues that
this tradition (badit A isa) contradicts other reliable traditions such as the
tradition narrated by ‘Alf at the Battle of the Trench (hadit ‘Alz). Hadith ‘Alz
is considered more reliable than badzt A’isa because it is quoted in the two
most esteemed badit collections— Muslim and al-Bupdri (al-sabihani)—and
there is a general agreement regarding its reliability (muttafaq ‘alayhi). Ha-
dith A’isa, on the contrary, is quoted only in the collection of Muslim but
not in the collection of al-Buparz.* In addition, there is an imperfection in
its chain of transmission (is74d), since it is a mursal badit, which means a
report that was narrated by a second generation believer (¢2b:%), from the

2 AL-TaBART 2008, vol. 2, p. 1390, badith 5372; MU AMMAD IBN IsMATL, AL-BUHART:
Sabth al-Buhdri. Cairo 1950, vol. 1, p. 131; MALIK 18N ANas: Muwatta’ al-Tmam Malik.
Bombey 1991, vol. 1, p. 597; AL-BaGawT 1983, vol. 2, p. 237. For a full list of the various
versions of this tradition, its transmitters and validity, see: AL-DumyATT 1989, pp. 53-58.

2 Ar-DumyETT 1989, pp. 53-58.

2 Tbid. pp. 59-64.

25 AL-TaBARI 2008, vol. 2, pp- 1390-1391, badits 5376-5381.
% Ar-DumyATT 1989, p. 88.
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Prophet Muhammad or his wives, but the zsnad of which skips over the in-
tervening of a first generation believer (sababi) link, which makes it less
perfect.?

AL-DuMYATI continued to argue that the only problem with badith A ifa
15 with one letter, an extra waw (s). If we will reduce it from the word wa-
salat al-‘asr, we will get “Hafizii ‘ala alsalawat wa-’l-salah al-wustd, salat
al-‘asy”. The meaning of the verse will be: “Maintain with care the [obliga-
tory] prayers and [in particular] the Middle Prayer, [which is] salat al-‘asr”
ArL-DumyATT suggests that it might be that in the process of the delivery of
this tradition, an unnecessary waw was added. He explains that this is a
widespread phenomenon in the Qur’an and also in Arabic poetry and gives
many examples of it.?*

Another tradition transmitted by al-Bara’ b. ‘Uzayb, may shed light on
badit ‘A’isa. According to badit al-Bara’, there were two versions of the
Qur’anic verse. In the first version, the words salat al-‘asr and al-saldt al-
wustd were written. Then Allah abrogated it (nasababu) and the new version
with only the words al- salat al-wusta was revealed.® AL-DumyATE writes
that this tradition is considered valid and reliable and matches the final ver-
sion of the Qur'an. Hadit A’isa not only contradicts Hadith ‘Alf, but also the
tradition regarding King Solomon—which is agreed upon by the consensus
of the scholars (I§ma‘)—and the other reliable traditions that are cited above.*

In addition, there is another reliable tradition attributed to the first two
Caliphs, Abli Bakr and ‘Umar, who sent a young boy to the prophet, to ask
him which prayer is al-salah al-wusta.

Ibrahim ibn Yazid al-DimaskT tells of the time that he sat with ‘Abd al-‘Aziz

ibn Marwin, who said to one of the people present: “Go to Mr. X (fulan) and

ask him what he heard from the Prophet in regard to al- saléh al-wusta.” So

then, one of those waiting with him said: “When I was a young lad Ab@i Bakr
and ‘Umar sent me, to the Prophet to ask him about ai-salzh al-wusta” The

Prophet took my little finger and said: “This is the Morning Prayer”. After-
wards he held the finger that came nextand said: “This 1s the Afternoon Prayer”.
After that, he grabbed my thumb and said: “This is the Evening Prayer”. After-
wards, he grabbed my next finger and said: “This is the Late Evening Prayer”.
Afterwards he asked me, “Which finger is left?” 1 said to him: “The middle

finger”. He asked me, “What prayer is left?” I said to him “saldt al-‘asr”. The

prophet said to me: “This is al-salzh al-wusta.”

# Thid, p. 92.

% Tbid. pp. 94-96. -

2 A1-TaBarl 2008, vol. 2, p. 1392, badit 5420; AuMAD 18N Husayn aL-BayHaqQL
Ma'rifat al-Sunan wa-"-Athdr. Cairo 1991, vol. 2, p. 311.

¥ Ar-DumyATi 1989, pp. 93-94.

31 AL-TaBARI2008,vol, 2, p. 1392, hadit 5425. And see also: al-Dumy3ri 1989, pp. 100-131.




360 NEsta RUBINSTEIN-SHEMER

Urt RUBIN in his article “Morning and Evening Prayers in Early Islam”,
cities other traditions which deal with the distinctiveness of the afternoon
and morning prayers. According to one tradition, the angels of the night and
the day meet at those times, since these are the meeting points between day
and night. The angels change shifts and if they find the Muslims praying at
the same time, they report that to Allzh. At those times, the believer is able
to “see” God:

We sat with the Messenger of Allh on the night of 2/-Badr when he looked at
the moon and said: “You could see your Lord as if you see the moon with no
doubtif you observe the prayers before sunrise and before sunset, meaning the
morning and the afternoon prayers.”*

According to the second opinion, the Middle Prayer is the Afternoon Prayer
(salat al-zuhr). Sa1d 1bn al-Musayyib said:

I sat with Ibrihim ibn Talha and “Urwa ibn al-Zubayr. I said, “I heard Ab#z
Sa‘td al-Hudri say, “The Middle Prayer is salat al-‘asr’ ” ‘Abd Allah ibn “Umar
walked by. Then “Urwa called out: “Send a messenger to ‘Abd Allah ibn “Umar
and ask him!” We sent 2 young man to him to ask. When the young man ar-
rived, he said: “The Middle Prayer is salat al-zubr.” We doubted his word and
thus we all walked to ibn “Umar in order to ask him. We asked him and he said:
“The Middle Prayer is salat al-zuhr.>

An additional hadit tells that Zayd ibn Tabit, the Prophet’s secretary, used to
say that the Middle Prayer is salat al-zubr.**

Why did salat al-zuhr become what is considered to be the Middle Prayer
with a special warning to pray it on time? Another tradition tells us that salar
al-zubr was the first prayer that Muhammad began to pray facing the direc-
tion in which prayers are faced today (giblah).”® Additionally, salat al-zuhr
is positioned at midday and that is the time that man is the most involved in
his commerce and business and therefore he has to be strict in ensuring that
he deesn’t become distracted about the time of his prayers. A different ex-
planation is cited in the name of Tkrima, who maintains that saldt al-zubr is
the Middle Prayer since there are two prayers before it -al-‘is2’ and al-fagr—
and two prayers after it—al-asr and al-magrib. According to a different
traditional version, salat al-zubr is the Middle Prayer because salat al-fagr

32 U.RusiN: “Morning and Evening Prayers in Early Islam.” In: JSAI 10 (1987), pp. 54-58.

3 ArL-TaBART 2008, vol. 2, p. 1398, badit 5434, 5440.

¥ Ibid., hadits 5435-5437; aL-BaGawl 1983, vol. 2, p.236; "ABD ALLAH 1BN Mu-
HaMMAD BN ABI SHAYBA: Musanaf ibn AbiShayba fi al-A badith wa-I-Athar. Beirut 1989,
vol. 2, p. 389.

¥ AL-TaBARI 2008, vol. 2, p. 1399, hadit 5439.
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is before it and salat al-‘asr is after it.** It should be pointed out that this ex-
planation could be used for each one of the prayers because for each of them
one can argue that there are two prayers before it and two prayers after it.

According to another interpretation for badit {4’15z, which was men-
tioned above, it was written in the copies of the Qur’an, which had belonged
to the wives of the Prophet, 4’i$z and Hafsa: “Observe the prayers and the
middle prayer and saldt al-‘asr” It turns out that therefore, one must be
stringent in regard to the time of salat al-‘asr, even if it is not the Middle
Prayer. If according to this verse salat al-‘asr is not the Middle Prayer, so the
middle prayer is salat al-zubr. The reason for the special need to be strict in
regard to the time of saldt al-zubr is because this is the time when man is
especially busy and distracted.” It is told how the Prophet, who was angry
because the people were busy with their commerce and did not come to pray
the salat al-zubr, said: “It is my wish to burn all those people who are in
their homes at the time of prayer.” Afterwards the verse came down: “Watch
over the prayers and the Middle Prayer.” Due to the closeness of the two is-
sues—the one of the Prophet in regard to the people who didn’t come to pray
salat al-zubr and the verse regarding the Middle Prayer, it is learned that the
Middle Prayer is saldt al-zubr*®

An additional explanation in regard to the importance of being strict at the
time of salat al-zubr is the heavy heat that exists at this hour. According to the
badith, the Prophet used to pray saldt al-zubr at the hottest time of the day
(hagira), which was the most difficult hour for the people. Therefore, the Prophet
used to pray it when there were only one or two lines of people behind him.”

‘The third opinton maintains that the middle prayer is the Evening Prayer,
salat al-magrib. According to this opinion, the nickname wusta, the average
between two ends, is most applicable for the Evening Prayer, since it has a
permanent number of three genuflection cycles, in contrast to the rest of
the prayers—al-zuhr, al-‘asr and al-“iSZ’—where there are four genuflection
cycles. (And these can be shortened if travelling.) The Evening Prayer stays
the same and is never shortened. It must be mentioned that the above ex-
planation does not answer the problem of the Morning Prayer (which has
two genuflection cycles) which is also never shortened when travelling. An
additional explanation that supports the commentary that the Middle Prayer
is the Evening Prayer is that all the rest of the prayers have two times when
they can be prayed but the Evening Prayer has only one time which is at

3 A17 13N HABIB AL-MAWARDT: al-Hawi al-Kabir. Beirut: Dar al-Fikr 1994, wol. 2,
pp- 8-9.

7 Ar-Tapari 2008, vol. 2, p. 1399, hadi; 5441.

*® Tbid., badit 5443,

* Thid., badit 5442; I8N ABI SHAYBA 1989, vol. 2, p. 387; AL-MAwarbT: al-Hawi, pp. 8-9.
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sunset. The Prophet always prayed it at the same time and he didn’t make 1t
earlier or later.*® According to this opinion, due to its “average” characteris-
tic permanence, it is appropriate that the Evening Prayer is called the Middle
Prayer.

The fourth opinion contends that the Middle Prayer is the Morning
Prayer. This tradition was passed on mainly by Ibn ‘Abbas, but also through
additional tradition transmitters, such as ‘Tkrima, Gabir ibn Zayd Mugahid,
etc.*! According to these traditions, it is appropriate to call the Morning
Prayer the Middle Prayer, since the time for it is far away from the rest of
the prayers. Because of this, one cannot join it to any other prayers during
a journey (al-gam® bayna alsalatayni). The Morning Prayer also stands in
between—between the light of day and the darkness of night—and is not
defined as a morning prayer or an evening prayer. According to a tradition
narrated by ‘Alf ibn Abi Talib and Ubayy ibn Ka'b:

The Middle Prayer, which Allah made unique, is the Morning Prayer. And thae
1s because the Noon Prayer and the Late Afternoon Prayer are the two prayers
which are day prayers and the Evening Prayer and the Late Evening Prayer
are the two prayers which are night prayers, so the Morning Prayer stands
between them. ¥

Another badit tells that at the time of the Morning Prayer, the contingent of
angels which came down at night goes back up to the sky and the contingent
of agents of the day goes down and they both meet at this time. That is why
this is a good time for prayer as there are two contingents of angels together
who testify before Allah in regard to the prayers of men at that time.** Based
on these sources, the Safi7 jurist Abi Ishaq al-Sirazt, who wrote the book
Al-Muhadhab fi Figh al-Imam al-Safi%, ruled that the Middle Prayer is the
Morning Prayer: “The time for the Morning Prayer begins when the people
are deeply sleeping and that is why God made it unique and with a special
guard in order for it not to be missed due to sleep.”* It is important to note
that in the $zfi7 school there is a division between the early opinion of aL-
SaFr’? and his later opinion. In the beginning, AL-SAFI'T believed that the

® AL-MAwaRDEL: al-Hawi, vol. 2, p. 9; al-Tabari 2008, vol. 2, p. 1399, hadiz 5454; aL-
BaGawi 1983, vol. 2, p. 238.

1 YAHYA 1BN SHARAF aAL-Nawawl: al-Magmit®: Sharh al-Mubadhab. Cairo 1966,
vol. 3, p. 60; aL TaBART 2008, vol. 2, pp. 1401-1403, hadits 5455-5469.

2. AL-BaGawT 1983, vol. 2, p. 235; AL-TABART 2008, vol. 2, pp. 14011403, hadit 5462;
Musanaf ibn Abi Shayba, vol. 2, p. 387.

4 MUHAMMAD IBN ISMATL AL-BUHARTE: Sabib al-Bupari. Cairo 1950, vol. 1, p. 138;
MusLiM I1BN AL-HAGAS AL-QUSHAYRT: Sahih Muslim bi-Sharh al-Nawawi. Beirut 1990,
vol. 5, p. 133; AL BaymaqQT 1991, vol. 2, p. 307.

# Ar-NawawT 1966, vol. 3, p. 60.
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Middle Prayer was the Morning Prayer but later on he changed his opin-
ion and ruled that the Middle Prayer was the Afternoon Prayer, because of
the large amount of reliable traditions which show this. The following say-
ing is attributed to AL-SAFIT: “If there is a reliable tradition of the Prophet
which contradicts my words—it is the tradition of the Prophet which should
be given priority. Don’t imitate my practices.” The reason that al-Szfi7’
changed his opinion from the Middle Prayer being the Morning prayer to it
bemg the Afternoon Prayer, even though it went against his previous opin-
ion, is because of this opinion of his, that when there is a tradition by the
Prophet which negates one’s own opinion, one should follow the tradition
of the Prophet.

An additional tradition in this context, which interprets the end of
Q. 2:238: “Wa-qami li-‘llahi ganitin® (and stand before Allzh, devoutly
obedient) narrated by Abd Raga’, who said: “I prayed the Morning Prayer
with Ibn ‘Abbas in the mosque in Basra. He made a gunizt before he bowed
(rukii‘) and said: This is the Middle Prayer about which it was said in the
verse ‘wa-gami li°llabi ganitin’”* The expression gunit and its derivatives
are mentioned many times in the Qur'an with different meanings. It has a
number of explanations: Abstention from talking during prayers, a personal
prayer during the official prayers, prayers standing up, man’s feeling worth-
less in the eyes of his creator, etc.¥ In regard to the Ibn ‘Abbas badit, itis a
personal prayer (dx%’) which is said in the Morning Prayer before the bow-
ing. According to this badit of Ibn ‘Abbas, the term gunit, which appears
at the end of the verse, shows that this verse refers to the morning prayer,
because in the morning prayer the gunit is performed.*® In regard to this ar-
gument, the supporters of the other opinions will argue that there are other
meanings for the term gunit (as we have shown above) and one cannot argue
unequivocally that the gunit is a personal prayer that is said in the Morning
Prayer, but it is definitely possible to argue that the intention of gundit in this
verse is for a general piety.¥

The fifth opinion does not even attempt to investigate which prayer is
being discussed because it is of no importance. In any case, one needs to be

¥ AL-DumMyATT 1989, pp. 111-113,

% A1-TaBARI 2008, vol. 2, pp. 1401-1403, hadit 5458; AL-MAwARDT: al-Hawi, p. 8.

7 A.]. Wensinck: “Kunit.” In: EI%

% A1 -TaBarT 2008, vol. 2, p. 1403, hadit 5472: *fa-la salah maktiba min al-salawar
al-hams fihi qunit siwd salat al-subb, wa-‘allama bi-dbalika annaba biya duna gayriba®.
See also: aL-MAwaRDY, al-Hawi, p. 8; aL-NawawT 1966, vol. 3, p. 60.

¥ Ar-Nawawf 1966, vol.3, p.61: “‘wa-qimi li-llahi ganitin’ mimma yunkzmbu
al-mupalifan wa~yaqilin ld nusallim ithbat alqunit fi al-subh, wa-"in salamna, [ nusal-
bim anna al-murad bi-l~quniit badhi al-quniit al-ma‘ritf ‘indakum, bal al-gunizt: alta'ah

wa-l-ibadabh.”
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strict about the times of prayer for all the prayers: “Aba Fatima said: ‘T asked
Rabi® ibn Haytam about the Middle Prayer. In return, he asked: ‘If you will
know which one it is, does that mean that you will only be strict with the
time for that prayer and neglect the other prayers?” I answered him: ‘No.
He said to me: ‘If so, if you have watched over the times of all the prayers,
then you have also watched over the time of the Middle Prayer.” ”*° Naft, the
mawla of ibn “Umar, was asked regarding the Middle Prayer and he indi-
cated that since the Middle Prayer is one of the prayers and if someone keeps
the time of all the prayers, then he will also keep the time of this prayer.”
Satd ibn al-Musayyib said: “The companions of the Prophet sat with him
and they were divided among themselves in regard to the question of the
Middle Prayer. In his answer, the Prophet put all his fingers together.”

The Quran commentator and historian, aL-TABART, argued that the cor-
rect explanation for this verse is salat al-‘asr, since there are many traditions
that report this. In addition, there are many specific hadits narrated by the
Prophet that tell of the importance and the virtues of saldt al-‘asr and how
the Prophet was very careful regarding the time of this prayer. AL-TaBART
explains why salat al-‘asr grants man such a large reward. He divides the day
into times. At night a man sleeps. At the time of the Morning Prayer, it 1s still
too early to carry out business. The time of saldt al-zubr is the hottest time
of the day when many people rest and are not involved in commerce. The
time that people are busy with their own matters is the time from sunrise
up until the time of saldt al-zuhr. During this time, there are no obligatory
prayers but only permitted prayers such as salat al-duba. The second time
that people are busy with their own matters is the second half of the day
from the afternoon until sunset. At this time, man has the obligation to pray
salat al-‘asr. Therefore, Allih warned him to watch over it and increased
the reward as this is the time that man is most involved in his own matters.*
According to this explanation by al-Tabari, it is salat al-‘asr, which is a type
of test of a man’s piety, to see if at a man’s most overburdened time, a time
close to the end of the main day of commerce on whether he is busy with his
business or busy praying on time.

AL-SAFI'T believed that the best explanation is to argue that the Middle
Prayer is the Morning Prayer. But despite the fact that this is his opinion, he
is willing to accept a different one, since many other traditions report that

% AL-TABART 2008, vol. 2, p. 1403, hadit 5474.

51 AL-TaBari 2008, vol. 2, p. 1403, badit 5473. See also: aL-NawawT 1966, vol. 3, p. 61:
“wa-‘an ba'dubum ‘innaha 'ihdi al-salawit al-pams mubbama ... wa-"an ba'dubum
*inna al-wusta gami" al-salawat.”

32 AL-TABART 2008, vol. 2, p. 1403, badir 5475.

5 Ar-TaBART 2008, vol. 2, p. 1405,
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it is salat al-‘asr. AL-MAWARDI, who was an Islamic jurist who lived in the
eleventh century, quotes the opinion of AL-SAFI'T

What is most correct in my eyes is that we are talking about al-fagr, through
the proof of logical arguments, but together with this, every time that I put
forth my own opinion which contradicts the tradition, I am the first to recant
from my explanation. We received reliable traditions that it is salat al-‘asr and
therefore I support the view that it is s2ldt al-‘asr and not salat al-fagr. There
is no way that this can be explained in two different ways as some of the com-
panions of the Prophet mistakenly thought>

If AL-SAFIT is quoted here correctly, then one can see that he gave pr1or1ty
to tradition in order to keep the unity of ruling over his personal opinion.

The Hanbali school also accepted the opinion that the Middle Prayer was
the Afternoon Prayer, salat al-‘asr. The Hanbali jurist [N QUDAMA says in
his book Al-Kafi fi Figh al-Imam Abmad ibn Hanbal that saldt al-‘asr is
the Middle Prayer.® He attributes this to badiz ‘Ali (All’s report from the
battle of the trench) which is a reliable hadiz and which appears in all reli-
able badit collections. In addition, it was the opinion of Axmap BN Han-
BAL. It is unknown if there was anyone with a different opinion about this.*
Ien QupAmA writes in his book, Al-Mugnz, that salat al-‘asr is the Middle
Prayer because: “This is the opinion of the majority who transmitted the
tradition to the companions of the Prophet and others.”” AL-DuMYAT], in
his book, writes that according to the Hanafr school, the Middle Prayer 1s
salat al-asr.®®

Among the Malik7 school, the Morning Prayer is the Middle Prayer. This
is because there is an agreement among the people of Medina that the mean-
ing of the Middle Prayer that is mentioned in the Qur’in is the Morning
Prayer. In the Malik7 judicial law book Hasiyat al-‘adawi ‘ald Kifayar al-
tilib al-Rabbani®, it says that: “The Morning Prayer is the Middle Prayer
among the people of Medina and it is called, saldr al-fagr”®

It is evident that Muslim traditions are not uniform in the matter of the
identification of the Middle Prayer which appears in Qur’an 2:238. One can

¥ AL-MAwaRrDI, al-Hawt, vol. 2, p. 10. See also: aL-NawawT 1966, vol. 3, p. 61; yabya
ibn sharaf al-Nawaw?t, Rawdat al-Talibin. Beirur 1992, vol. 1, pp. 293-294.

5% MumaMMAD IBN QUDAMA AL-MuQaDASE: al-Kafi fi Figh al-Imam Abmad ibn
Hanbal. Beirut 2001, vol. 1, p. 176.

5 Ibid., footnote 3.

7 MumAMMAD 1BN QUDAMA AL-MUQADAST: al-Mugni. Cairo 2004, vol. 1, p. 474.

# ArL-DumyATT 1989, p. 119.

% This book is a commentary on the Risalsh of Ibn Abi Zayd al-Qayrawini {d. 996)
who was a Miliki scholar from Kairounan.

€ AT 1BN ARMAD AL-‘Apawi: Hashiyat al-"Adawi ‘ala Kifayar al-talth al-Rabbant
li’Risilat ibn Abi Zayd al-Qayrawant. Beirut 1997, vol. 1, p. 307.
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also observe that in the end, the opinions of two major groups gained an ad-
vantage over the rest of the traditions and they became the basis for today’s
traditions in regard to the morning and afternoon prayers. Among the two,
the opinion that became accepted in the end by the majority of scholars is
that the Afternoon Prayer is salat al-‘asr.

Goldziher’s theory

In 1906, GOLDZIHER wrote an article called “Die Bedeutung der Nach-
mittagszeit im Islam” in which he claimed that the holiness of the time of
the Afternoon Prayer stemmed from ancient sources in Eastern Christianity
and Judaism. According to his theory, during the period of the revelation
in Mecca, the Afternoon Prayer did not exist at all and its observance only
began during the Medina period, probably as a result of the influence of the
Jews of Medina. GOLDzIHER demonstrates that in early Islam the meaning
of the word wwsta was not “middle” but “noble”. GoLpzIHER also proved
from various Muslim sources that the Islamic sages attributed a special ho-
liness to this time out of a perception that this time is a time of “good will”
in the heavens.

Muslim judges have witnesses swear on the Qur’an at the time of the Af-
ternoon Prayer based on the assumption that witnesses will not dare to lie at
such a holy time when the angels report people’s deeds to Allah.*!

According to GOLDZIHER, the idea that God judges the deeds of man
at that time is not only Islamic but has parallels in previous cultures. One
Jewish parallel for this idea, which GorpzIHER cites, is the Kabalistic writ-
ing of the book of the Zohar. Another parallel, is an Ethiopian Arabic text
called “Testamentum Adami” or the “Cave of Treasures”. The source of this
manuscript is in Eastern Christianity. In this manuscript, God gives Adam
an account of the different divine activities during the day. Praising at the
seventh hour is recommended as it is the time when the angels change shifts.
The prayer is brought to the creator and there is a promise that this prayer
will be accepted.®?

Davip King addressed GoLpzier’s claims. He is of the opinion that
GoLDZIHER mistakenly swapped the Noon Prayer for the Afternoon Prayer.
He proves this from many sources—that the time of the Afternoon Prayer is
the ninth hour and not the seventh. He is also unconvinced by the citing of

¢l 1. GoLpziHek: “Die Bedeutung der Nachmitiagszeit im Islam.” In: Archiv fiir Reli-
gionswissenschaft 9 (1906), pp. 293~302.
6 Ibid.
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“Testamentum Adami”, since the use of temporary hours in Islam only dates
back to the tenth century ce.*®

According to conventional research opinion, which was conducted after
GoLDzIHER’s death in 1921, the book of the Zohar was written in Spain in
the 13% century by MosHE b1 LEON, six centuries after Muhammad.* There-
fore, I would like to suggest that the source for the preferred status of the
Afternoon Prayer comes from an earlier source—the Babylonian Talmud.

The Talmudic parallel of Q. 2:238

Tractate Berakhot is the first tractate of the Misna collection Seder Zera“im.
This tractate primarily addresses the rules regarding prayer. On the sixth
page of this tractate, there is a collection of rulings of Rav Hund, narrated
by his student, Rabbi Helbo.” Rav Huna of Diakora was born in about
216 CE. He was the head of the big and dominant academy (yeshiva) of Sira,
in Babylonia.* The learning method for the rabbis of S#rz was to use the
Bible as a source for their rulings (Halakha).”
Regarding the importance of the Minbhg prayer, the Talmud says:

Rabbi FHelbo said in the name of Rav Huna: “Man should always beware of the
Minba prayer time, since Elijah was answered only during the Minka prayer.”*®

The Talmud is referring to Kings I: 18, verses 19-39, which describes how
the prophet Elijah, while competing with the prophets of Baal on Mount
Carmel, prayed to God at the time of Minba and his sacrifice was received.
Therefore, the Talmud views prayer at that time as very important.
Nonetheless, one can see in the Talmudic discussion additional opinions
that require caution and strictness for the other prayers. Rabbi Yobhanan
added that even the Ma'ariv prayer 1s important becatuse while praying it,
one’s prayers were answered. To prove his opinion, he quotes the verse in
Psalms 141:2 where it is sald: “Let me prayers stand as incense before you,
the lifting of my hands as an afternoon offering”. Rabbi Nabman bar Yizhaqg
said that even the Sabarit prayer is worthy of special carefulness. He bases

& King 2004, vol. 1, pp. 602-603.

“ See G. ScHOLEM: Major Trends in Jewish Mysticism. New York 1961, pp. 156243, L,
Tisusy: The Wisdom of the Zobar. Oxford 1989, pp. 30--55,

8 On Rabbi Chelbo, see Su. FriemaN: Who's Who in the Talmud. London 1995,
pp. 103-104. .

% On Rav Huna, sce ibid., pp. 167-169. G. Banzr: The Encyclopedia of Talmudic Sages.
London 1988, pp. 694-699.

& B. Law: Sages. Vol. 4: From Mishnah ro Talmnd. Tel Aviv 2012, p. 166 [Hebrew].

# BT Brachot 6:2.
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this on Pslams 5:4: “God, at dawn, hear my voice at dawn as I arrange my
prayer before you and I wait expectantly”.®

The discussion in the Islamic traditional sources is amazingly similar to
the discussion in Jewish traditional texts. One can see here that the way of
thinking is similar between the Jewish scholars and the Muslim scholars.
Both feared that a preference for one prayer over the others will cause people
to neglect the other prayers. Another point of similarity is that the prayer
chosen at the end of the process is the Afternoon Prayer.

We cannot rule out the possibility that the strictness of the Afternoon
Prayer in Islam is under the influence of the biblical story of Elijah at Mount
Carmel. Eljjah is mentioned in Qur’an 6:85 and Qur’an 37:123-132 (which
gives a shortened account of the Biblical story) and perhaps Qur’an 3:183
also refers to Elyah.

The figure of al-Khidr in Muslim tradition
and its tie with the Afternoon Prayer

As corroboration to this argument, one can allude to the close relationship
that developed in Islamic literature between the character of Elijah (a/-Kbidr
in Islamic tradition) and the importance of prayer. One of the reasons for
Elijah’s nickname “al~-Hidr” (literally the green), is that he often prayed in
nature. Al-Khidr is seen as someone who is diligent in his prayers, whose
prayers cross over time and place and work beyond nature’s boundaries.
Al-Kbidr prays many supplicatory prayers before God (d#@’), teaches the
people how to pray and is seen as a mediator who represents the supplicatory
prayers before God who appointed him to listen to them and to bring them
to him. The influence of al-Hidr’s prayers is recognized in the literature
of all the Islamic factions—Sunnites, Shiites and Sufism—and one can find
many traditions and legends about 2l-Khidr and the topic of prayer.”

Parrick FrRanke in his comprehensive book about the character of
al-Kbidr in Islamic tradition, cites many traditions that illustrate the close
relationship between Elijjah, #/-Kbidr and prayer. According to some tradi-
tions, al-Khidr and Elijah used to meet during the Hagg season. They would
do the encirclement around the ka‘ba and would pray day and night for the
Muslims. Some of the reports say that they met at ming and some report that
they met at ‘arafab.

¥ BT Brachot 6:2.
™ P. Franks: Begegnung mit Khidr: Quellenstudien zum Imagindren im traditionel-
len Islam. Beirut 2000, pp. 106-114.
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According to other versions, the two met in Jerusalem during the nights
of Ramadéin. Al-Khidr and Elijah were fasting in Jerusalem during the
month of Ramadan. One could see them meeting in Jerusalem, on the Tem-
ple Mount, after salat al-‘asr.”*

An additional tradition is told about a man who met two strangers in Je-
rusalem after salit al‘asr. He asked both of them to identify themselves and
one of them said, “I am a/-Khidr and this is my brother Elijah”. The man
began shaking from so much excitement to meet these two important and
holy people. Al-Khidr calmed him down and gave him good advice:

Whoever prays salat al-‘asr on Friday, in the direction of the giblzh and says
‘Ho Allah the merciful’, up until the sunset and asks a request wholeheartedly,
it will be fulfilled.”

Minha Prayer in Jewish tradition

In the Bible, the concept of “Minka” is interpreted in two ways. The first
explanation means “a present” and the second means a “fragrant sacrifice”,
one which is sacrificed to God to appease Him. The time chosen for making
this sacrifice is toward evening, at sunset, which is considered to be the best
time for praying to God, a time of heavenly mercy. In Psalms 141:2 it says:
“Considered should be my prayers as incense before You; the lifting of my
hands as an offering of the afternoon”. From this verse we learn that the
most desirable time for prayer is before sunset. Biblical characters such as
Ezra, Daniel and Eljjah chose to pray precisely at that time. The time for the
Minha prayer is from the 9% hour of the day until sunset.”

Since the time for Minba is in the middle of the day when people are occu-
pied and busy and since one is allowed to pray this prayer only until sunset,
the sages were afraid that the people would forget to pray this important
prayer on time. Based on Rav Huna’s warning regarding Minha’s time, the
Jewish Halakha was set. That is why the Talmud enumerates a number of
activities which are prohibited before the Minbza prayer due to the concern
that they would take up too much time or from the fear that something
unexpected would happen that would prevent the recitation of the Minka
prayer. Thus, in Jewish Halakha, it was ruled that man is prohibited from

" Tbid., pp. 145-146.

72 Thid., pp. 430-431.

7 M. WeiNreLD: Normative and Sectarian Judaism in the Second Temple Period. Lon-
don 2005, pp. 122-125.
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eating, entering a bathhouse, getting a haircut or even learning Torah close
to the time of Minha.”

The similarity between the Minba prayer and salat al-‘asr is not only its
importance and holiness, but also in its times. Eugene Mittwoch claimed
that the noon and the afternoon prayers in Islam, were set in times equal to
the two times of Minha in Jewish law ~the “grand Minha”, which is prayed
half an hour after midday, just as the Islamic Noon Prayer (salat al-zubr),
and the “small Minba”, which is prayed at twilight, close to sunset, just as
the Afternoon Prayer in Islam (salat al-asr).”®

We can also find evidence in Islamic tradition itself of the idea that the ho-
liness of the Afternoon Prayer is not originally Muslim but borrowed from
Judaism and Christianity:

The Messenger of Allah prayed the Afternocon Prayer with us in a location
called Mapmas and said: “This prayer was offered to those before you and
they neglected it. Any one of you who observes it will get double the reward.””

And another tradition states:

Ab{ Basra al-Gifari said: “The Messenger of God prayed with us the After-
noon Prayer (saldt al-asr) and when he finished he said: “This prayer was obli-
gated on those who were before you and they neglected it. Whoever will pray
it among you will get double reward. There is no prayer after it until a star will
be seen.” "7

The term “those who were before you” in the Qur’dn refers to the religions
and nations that were before Islam—mainly the Jews and Christians. For
example, Qur’an 2:183 commands Muslims to fast like “Those who were
before them”. The commentators explain that God commanded Jews and
Christians (@bl al-kitab) to fast and they neglected this obligation.”
Another tradition in this spirit can be found in Sabih al-Bupart:

The Messenger of Allzh said that the relations berween you, Muslims and the
Jews and the Christians are like this fable: “A man [to be understood as Allah]
looked for workers who would work for him from the beginning of the day
until midday for a Qidrat [a currency]. The Jews came and worked. Then the
Christians worked from midday until the afternoon for a Qirzt. Then the

7 D. Brorsxr: Hilkhot Tefilah: Megorot ve-Ivonim. Jerusalem 2013, pp. 309312 [He-
brew “Jewish Law of Prayer: Origins and Discussions”].

7 E. MITTWOCH: Zur Entstehungsgeschichte des Islamischen Gebets und Knltus, Ber-
lin 1913.

76 Tw Karir: Tafsir al-Qur'an al-‘Azim. Beirut no date, vol. 1, p. 292.

77 A1-TaBART 2008, vol. 2, p. 767.

7 AmD aL-Rauman AL-RAzD: Tafsir al-Qur'an al-Azim. Mecca 1997, vol. 1, p. 305.
Iew Karin: Tafsir al-Qur'an al-"Azim. Vol. 1, pp. 213-214.
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Muslims came and worked from the time of the Afternoon Prayer until sunset
and got two Qirats. The Jews and the Christians said angrily: “We worked
more time for less pay.’ The man asked: ‘Did I break the agreement with you?’
The Jews and Christians said: ‘No.” The man said: “This is my grace and I give
it to whom I want.” ™

It seems that this Islamic tradition is of Christian origin. The same story
appears in the Gospel of Matthew entitled: “The Parable of the Workers in
the Vineyard™

For the kingdom of heaven is like a landowner who went out early in the
morning to hire workers for his vineyard. He agreed to pay them a denarius for
the day and sent them into his vineyard. About nine in the morning he went
out and saw others standing in the marketplace doing nothing. He told them,
“You also go and work in my vineyard, and I will pay you whatever is right.”
So they went. He went out again about noon and about three in the afternoon
and did the same thing. About five in the afternoon he went out and found still
others standing around. He asked them, “Why have you been standing here
all day long doing nothing?” “Because no one has hired us”, they answered.
He said to them, “You also go and work in my vineyard.” When evening came,
the owner of the vineyard said to his foreman, “Call the workers and pay them
their wages, beginning with the last ones hired and going on to the first.” The
workers who were hired about five in the afternoon came and each received
a denarius. So when those came who were hired first, they expected to re-
ceive more. But each one of them also received 2 denarius. When they received
it, they began to grumble against the landowner. “These who were hired last
worked only one hour,” they said, “and you have made them equal to us who
have borne the burden of the work and the heat of the day.” But he answered
one of them, “I am not being unfair to you, friend. Didn’t you agree to work
for a denarius? Take your pay and go. I want to give the one who was hired last
the same as I gave you. Dom’t I have the right to do what I want with my own

money? Or are you envious because I am generous?” So the last will be first,
and the first will be last.®

The Muslim version takes one step further in explaining the story for the
reader. Groups of rivals turn into members of the three large monotheistic
religions. If the last group in the Christian version is the Christians, in the
Muslim version, the last workers are Muslims. The theological message of
the story is clear: “The last will be first and the first will be last.” The Chris-
tians have replaced the Jews as the Chosen People and now the Muslims
have come and have replaced both the Jews and the Christians. That is the
idea of substitution and abrogation of former prior religions by Islam (nas})
between Islam and the other religions. The times that are presented in the

7 MumaMMAD IBN ISMATL AL-BUugART 1950,
¥ Gospel of Matthew, 20:1-16.
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Christian original relate to the times of the prayers where the Muslims have
accepted the best time for the owner-Allah- to work.

The Muslims in the fable received the holiest time, the afternoon, to wor-
ship Allah. Their way of worship is the quickest and their reward is double
that of the members of the other religions. This fable expresses the idea that
the Muslims are the final chosen people and that Islam came to the world to
spiritually supersede the previous religions.

Hava Lazarus-Yares, in her book Intertwined Worlds, proves from
various Islamic sources, that fruitful discussions took place between the
various religious communities in regard to the explanations of the sentences
and traditions. The Muslim authors collected information from their Jewish
and Christian neighbors and even debated with them in regard to various
religious issues. The Jewish converts were the path through which Jewish
oral tradition flowed to the Muslim authors.™

The Jews and the Christians in the Muslim fable are presented in a neg-
ative light, as those who are not strict and who even make fun of God’s
commandment to be strict in regard to the Twilight Prayer. In contrast, the
Muslims are presented in a favorable light as being especially strict about the
time of this prayer. This description is far from reality. Up until today, ob-
servant Jews are especially fervent with the time of the Minchah prayer. The
Talmud even sets special boundaries that do not exist for the other prayers in
order that man will not miss the time for the Minchah prayer. If the Muslims
were involved in the customs of their Jewish neighbors, as Hana Lazarus-
YAFEH argues, what is the reason for this inaccurate description?

This description matches the theory which Zg’ev MAGHEN raised 1n his
book After Hardship Cometh Ease, where he shows how entire Talmudic
discussions are reflected in the Tafsir and the badit, which testifies without
a doubt to the close contact and the mutual influence between the learned
Jews and the Muslims. He also examines the negative descriptions of the
Jews in Muslim literature and comes to the conclusion that the Jews in Mus-
lim literature serve as the antithesis of the Muslims. And just as on a back-
ground of darkness the light is seen brightly, so too, on the background of
lack of faith of the Jews and the Christians, the Muslims are presented as the
true believers.®

8 Hava Lazarus Yares: Intertwined Worlds: Medieval Islam and Bible Criticism.
Princeton 1992, pp. 131-136.
8 MAaGHEN 2006, pp. 210-223,

Toszas L.
Loy
Von
ANGELIK:
ALr-AxRss

190;
and
BErRNARD
Ruci

~ Von
Liv Ju: Zu
and
Jore Her
. Shui
RUPPREC]
Von

Bericht iit

Gesi
Bericht 2zt

Zum
Kassenbe;
Einnahnu
Vermbger

Die ZDM



ilims have

i, to Wor-
.15 double
2 idea that
z world to

wes from
:ween the
sentences
eir Jewish
.0 Various

ch Jewish

1in a neg-
of God’s
atrast, the
about the
today, ob-
-ayer. The
prayers in
: Muslims
Lazarus-

sed in his
Talmudic
's without
1e learned
ms of the
vs in Mus-
on a back-
ground of
ited as the

e Criticism.

ToBias Lang: Die Drusen in Libanon und Israel. Geschichte, Konflikie nnd

Loyalititen einer religivsen Gemeinschaft in zwei Staaten.

Von HannaH MULLER-SOMMERFELD . . .« & v v v i v v v e vt oo s ene e
AnNGELIKA LANDMANN: Turkmenisch Kurzgrammatik. Von EnciN ILBay . . . . ..
Arr-Axsar Denpreopa: Charand-o Parand. Revolutionary Sative from Iran,

1907—1909, Translated and with an introduction and notes by JANET AraRry

~ and JounR.PERRY. Von KaTjaFOLIMER . . . ... ... ... .. L.
BernarD Arrs: Tall Tree, Nest of the Wind. The Javanese Shadow-play Dewa
Ruci Performed by Ki Anom Soeroto. A Study in Performance Philology.
 OVOn ARNDT GRAF. + v - « v o v v v e e e et a e e e e e e e e e
Lav Ju: Zwischen Engagement und Resignation. Ausziige ans dem Yalizi und
anderen Texten won Lin Ji (1311-1375}. VonLutzBieg . . . . .. .. .. ...
Jore HEnnine Hilsemann: Das Altertum vergegenwiirtigen. Eine Studie zwm

Shuijing zhn des Li Dacysnan. Von FLORIAN C.REITER . . . ... .. ... ..
RuprrecHT MAYER: Bolibua. Historische chinesische Hinterglasmalerei.

Von RODERICHPTAK « v & & o o ot e e i e e e e e e et et e

Nachrichten iiber Angelegenheiten der DMG

Beriche itber die Allgemeine Versammlung der Deutschen Morgenlindischen
Gesellschaftam 6. Mai 2018 inHalle(Saale) . . . . ... ... ..........
Bericht zur Geschiftsfithrung fiir den Zeitraum vom 20. September 2017 bis
zam 5. Mai 2018 . - . L L . e e
Kassenbericht 2017 . . . . . . . o o e e
Einnahmen-Ausgaben-Rechnung fiir die Zeit vom 01.01.2017 bis zum 31.12.2017 .
Vermogensaufstellung zum 31. Dezember2017. . . . . . .. ... Ll

Zur Erinnerung

Die ZDMG von 1862 & v o o e e e e e e e e e e e e e e e e e




INHALT

Aufsitze

WaLTER SLATE: Morgenland: Zum Unpolitischen im Namen der DMG.

Erdffnungsansprache zum 33. Deutschen Orientalistentaginfena . . . . ...
Mariano Bonanwo: The Coffin Texts Spells 94-96 and 488-500 as Liturgy of

Ontological Dissociation. The Meaning of “shr b3r b3t” and its Context. . . .
ANDREI SIDELTSEV: Dream Syntax: Hittite émma and man as Indefiniteness Markers .
Tawnia NoTtarius: “Double Segmentation” in Biblical Hebrew Poetry and

the Poetic Cantillation System. . . . . .. .. ... ... ... .. e e
NEesva RuBrNsTEIN-SHEMER: “Observe the Prayers and the Middle Prayer™

Jewish and Christian Originsof Q.2:238 . ., .. . ... ... .. e
Hans NueTereN/ Marti Roos: The Turkic verb *#:d- (Old Turkic ed-) to lactate,

to secretemilk’” . . . ... e e e ..
Joanna BraLek: Stretching the Body, Stretching the Mind. The OT Noun rmg

Revisited . - - . ottt e e e e e
SteprEN G. Haw: The Mystery of Jasmine and the Arab Countmg-House

T o
Hu X1aopan: The Reconstruction of an Abecedarian Hyma Cycie in the Chinese

MamchaeanHymn—ScroIl.....‘........‘....... ..... .
Vorxer OLLEs: Die Halle der Drei Urspriinge. Teil IIf einer Reihe kommentlerter

Uberserzungen von fiinf Inschriften aus der Liumen-Tradition in

der daoistischen Anthologie Chongkan Daozangjiyao. . . . . ... .. .. ..

Biicherbesprechungen

BurkHART KI1ENAST: Das altassyrische Eberecht. Eine Urkundenlehre.

VonJaCOBJANDERIDDER . . . . . . oot v it
BiéaTriCE ANDRE-SALVINI (Hrsg): La Tour de Babylone. Etudes et recherches sur

les monuments de Babylone. Actes du collogue du 19 avril 2008 au Musée du

Louwre, Paris. Von JoacHIM OELSNER . . . . . . . . .. e e e
Frank FORSTER: Der Abu Ballas-Weg, Eine pharaonische Karawanenronte durch

die Libysche Wiiste. Von JoacHIM FRIEDRICH QUACK . . . . . . . . . .. ca
UrricH BravkAMPER: A History of the Hadiyya in Southern Ethwpm.

Von BERNHARD KOHLER. . . . ... . ... ... ... .1 .
Grover Hunsow: Northeast African Semitic: Lexical Comparison and Analyszs.

Von RONNYMEYER. - v v v v v v v it et v v i vt e ea e v ae en s
Tosias GEORGES/ JENS SCHEINER/ ILINCA TANASEANU-DOBLER (Hrsg.):

Bedeutende Lebrevfiguren. Von Platon bis Hasan al-Banna.

Von SEpAsTIAN ELSASSER. . . . . . cee - e e e c
RUDIGER ARNZEN: Platonische Ideen in der arabischen Philosophie., Texte und

Materialien zur Begriffsgeschichte von yuwar aflatiiniyya snd muthul

aflatiiniyys. Von UTE PIETRUSCHEA . . . . . .. ... ... . ... e
Sevvep Hossern Nasr/ Canir K. Dacrr/ Maria Masst Dakaxs/

Josern E.B. LumBarn/MonamMeD Rustom (Hrsg): The Study Quran.

A New Translation and Commentary. Von BERENIKE METZLER. . . . .. .. .

265

275
301

333

353

373

N

415

437

465

481

483

486

489

493

497

499

500






